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CYCLOPADIA 


OF 


BIBLICAL LITERATURE. 


IBZAN. 


IBZAN (}¥38, illustrious ; Sept. ABaoody), 
the tenth ‘judge of Israel.’ He was of Bethle- 
hem, probably the Bethlehem of Zebulun and not 
of Jud He governed seven years. The pro- 

ity of Ibzan is marked by the great number 
of his children (thirty sons aud thirty daughters), 
and his wealth, by their marriages—for they were 
all married. Some have held, with little proba- 
bility, that Ibzan was the same with Boaz: B.c. 
1182 (Judg. xii. 8). 

I-CHABOD (1133'S, where is the glory; 
Sept. *Axi7#B), son of Phinehas and grandson of 
Eh. He is only known from the unhappy circum- 
stances of his birth, which occasioned this name to 
be given to him. Tie pains of labour came upon 
his mother when she heard that the ark of God 
was taken, that her husband was slain in battle, 
and that these tidings had proved fatal to his 
father Eli. They were death-pains to her; and 
when those around sought to cheer her, saying, 
‘Fear not, for thou hast borne a son,’ she ouly 
answered by giving him the name of I-chabod, ad- 
ding, ‘ The glory is departed from Israel’ (1 Sam. 
iv. 19-22): p.c. 1141. The name again occurs 
in 1 Sam. xiv. 3 [Ex1]. 


ICONIUM (‘Ixémov), a town, formerly the 
capital of Lycaonia, as it is now, by the name 
af Konieh, of Karamania, in Asia Minor. It is 
situated in N, lat. 37°51’, E. long. 32° 40/, about 
one hnudred and twenty miles inland from the 

terranean It was visited by St. Paui in 

. 45, when many Gentiles were converted ; 


but some unbelieving Jews excited against him 


and Barnabas a persecution, which they escaped 
with difficulty (Acts xiti. 51; xiv. 1, &c.), He 
undertook a second journey to Iconium in a.p. 51. 
The church planted at this place by the apostle 
continued to flourish, until, by the perseentions 
of the Saracens, and afterwards of the Seljukians, 
who made it one of their suitanies, it was nearly 
extinguished. But some Christians of the Greek 
and Armenian churches, with a Greek metro- 
politan bishop, are still found in the suburbs of 
the city, not being permitted to reside within the 
walls. ; 

Konieh js situated at the foot of Mount 
Taurus, upon the border of the lake Trogitis, 
ja a fertile plain, rich in valuable productions, 
particularly apricots, wine, cotton, flax, and 


grain. The circumference of the town is between 
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two and three miles, beyond which are suburhs 
not much less populous than the town itself The 
walls, strong and lofty, and flanked with square * 
towers, which, at the gates, are placed close to- 
gether [see cut, No. 317], were built by the Sel- 
jukian Sultans of Iconium, who seem to have 
taken considerable pains to exhibit the Greek in- 
scriptions, and the remains of architecture and 
sculpture, belunging to the ancient Iconium, 
which they made use of in building the walls. ~ 
The town, suburbs, and gardens, are plentifully 

supplied with water from streams which flow 

from some hills’ to the westward, and which, te 

the north-east, join the lake, which varies in 

size with the season of the year. In the towr 

carpets are manufactured, and blue and: yellow 

leathers are tanned and dried. Cotton, wool, 

hides, and a few of the other raw pvoductions 

which enrich the superior industry and skill of 
the manufacturers of Europe, are sent to Smyrna 
by caravans. 

The most remarkable building in Konieh is 
the tumb of a priest highly revered throughout 
Turkey. called Hazreet Mevlana, the founder of 
the Mevlevi Dervishes, The city, like all those 
renowned for superior sanctity, abounds with 
dervishes, who meet the passenger at every turn- 
ing of the streets and demand paras with the 
greatest clamour and insolence. The bazaars 
and houses have little to recommend them to 
notice (Kinneir’s Travels in Asia Minor; Leake’s 
Geography of Asia Minor; Arundell’s Tour 
in Asia Minor). : 

1. IDDO (17Y, seasonable ; Sept” A556), a pro- 
phet of Judah, who wrote the history of Reho- 
boam and Abijah; or rather perhaps, who, in 
conjunction with Seraiah, kept the public rolls 
during their reigns. 1t seems from 2 Chron, xiii. 
22 that he named his book W771, Midrash, or 
‘Exposition.’ Josephus (Antig. viii. 9. 1) states 
that this Iddo was the prophet who was sert to 
Jeroboam at Bethel, and consequently the same 
that was slain by a lion for disobedience to his in- 
structions (1 Kings xiii.); and many commen- 
tators have followed this statement. 

2. IDDO, grandfather of the prophet Zecha-- 
riah (Zech. i. 1; Ezr.v. 1; vi. 14). 

3. IDDO (78), chief of the Jews of the capti-- 


vity established at Casiphia, a place of which it 
is difficult to determine the position. It was ta- 
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him that Ezra sent a requisition for Levites and 
Nethinim, none of whom had yet joined his 
caravan. Thirty-eight Levites and 250 Nethi- 
mim responded to his call (Ezra vill. 17-20), 
B.c. 457. It would seem’ from this that Iddo 
was a chief person of the Nethinim, descended 
from those Gibeonites who were charged with the 
servile labours of the tabernacle and temple. 
This is one of several circumstances which indi- 
cate that the Jews in their several colonies under 
the Exile were still ruled by the heads of their 
nation, and allowed the free exercise of their 
worship, 


4, IDDO (§), lovely ; Sept. "Iadat), a chief of 
the half tribe of Manasseh beyond the Jordan 
(1 Chron. xxvii. 21). 


IDLE. The ordinary uses of this word re- 
quire no illustration. But the very serious pas- 
sage in Matt. xii. 36 may suitably be noticed in 

etbis.clace. In the Authorized Version it is trans- 
lated, ‘ I'suy unto you, that every édle word that 
men shall speak, they shall give an account 
thereof in the day of judgment.’ The original 
is, “Ore may pia apydv, 8 cay AaAtjowow ot 
dvOpwiro1, &roddhoovc1 Tep avrov Adyoy év mea 
Kkploews. The whole question depends upon 
the meaning or rather force of the term f7juo. 
dpydy, rendered ‘idle word,’ concerning which 
there has been no little difference of opinion. 
Many understand it to mean ‘ wicked and in- 
jurious words,’ as if apyéy were the same as 
movnpor, which is indeed found as a gloss in Cod. 
126. The sense is there taken to be as follows :— 
‘ Believe me, that fer every wicked aud injurious 
word men shall hereafter render an account.’ 
And our Lord is supposed to have intended in this 
passage to reprebend the Pharisees, who had spoken 
impiously against Him, and to threaten them 
with the severest punishments; inasmuchas every 
-one of their injurious and impious words should 
‘one day be judged. This interpretation of the 
word dpydy is, however, reached by a somewhat cir- 
cuitous process of philological reasoning, which is 
examined with much nicety by J. A. H. Tittmann, 
and shown to be untenable. He adds: ‘ This in- 
terpretation, moreover, would not be in accordance 
with what precedes in verses 33-35, nor with what 
follows in verse 37. For it is not any wicked 
discourse which is there represented; but the 
feigned piety of the Pharisees, and their affected 
zeal for the public welfare. In order to avoid a 
charge of levity and indifference, they had de- 
manded “a sign,” onueiov; as if desirous that 
both they and others might know whether Jesus 
‘was truly the Messiah. Against this dissimula- 
‘tion in those who uttered nothing sincerely and 
‘from the heart, Jesus had inveighed in severe and 
‘appropriate terms in verses 33-35, using the com- 
‘parison of a tree, which no one judges to be good 
and useful unless it bears good fruit, and from 
\ which, if it be bad, no one expects good fruit. 
‘But if now the sense of verse 86 is such as these 
interpreters would make it, there is added in 
it a sentiment altogether foreign to what pre- 
cedes, and &pyév becomes not only destitute of 
effect and force, but involves a sentiment incon- 
gruous with that in verse 37. For where our 
Lord says that hereafter every one shall be judged 
according to his words, He cannot be understood 
‘o mean that every one will be capable of prov- 
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ing his integrity and goodness merely by His 
words alone—a sentiment surely as far as possible 
from thé intention of our Divine Master. We 
must, therefore, necessarily understand a certain 
kind of words or discourse, which, | under the 
appearance of sincerity or candour, 1s often the 
worst possible, and Karoducdce: TOY avOpwror, “ con= 
demns a man,” because it is uttered with an evi 
purpose. If, then, we interpret apy dv according 
to established Greek usage, there arises a natural 
and very appropriate sense, namely, épydv is the 
same as depyov, otiosus, vain, tle; then, void 
of effect, without result, followed by mo corre 
sponding event. Therefore pia dpydv is empty 
or vain words or discourse, i. e. yoid of truth, 
and to which the event does not correspond. In 
short, it is the empty, inconsiderate, insincere 
language of one who says one thing and means 
another; and in this sense dpydés is very fre- 
quently-employed by the Greeks.” This Tittmann 
confirms by a number of citations; and then 
deduces from the whole that the sense of the pas- 
sage under review is: ‘ Believe me, he who uses 
false and insincere language shall suffer grievous 
punishment : your words, if uttered with sincerity 
and ingenuousness, shall be approved; but if 
they are dissembled, although they bear the 
strongest appearance of sincerity, they shall be 
condemned’ (See Tittmann, On the Principal 
Causes of Forced Interpretations of the New 
Testament, in Am. Bib, Repository tor 1831, 
pp- 481-484). 

IDOLATRY. In giving a summary view of 
the forms of idolatry which are mentioned in the 
Bible, it is expedient to exclude all notice of 
those illegal images which weve indeed designed 
to bear some symbolical reference to the worship 
of the true God, but which partook of the natwe 
of idolatry ; such, for example,.as the golden calf 
of Aaron (cf. Neh. ix. 18); those of Jeroboam ; 
the singular ephods of Gideon and Micah (Jadg. 
vill. 27; xvii. 5); and the Teraphim. 

Idolatry was the most heinous oflence against 
the Mosaic law, which is most particular in de- 
fining the acts which constitute. the crime, and 
severe in apportioning the punishment. Thus, it 
is forbidden to make any imave of a strange God; 
to prostrate oneself before such an image, or before 
those natural objects which were also worshipped 
without images, as the sun and moon (Deut. !y. 
19); to suffer the altars, images, or groves of ido.s 
to stand (Exod. xxxiv. 13); or to keep the gold 
and silver of which their images were made, and 
to suffer it to enter the house (Deut. vii. 25, 26); 
to sacrifice to idols, most especially to offer human 
sacrifices; to eat of the victims offered to idols 
by others; to prophesy in the name of a strange 
god; and to adopt any of the rites used in idol- 
atrous worship, and to transfer them to the wor- 
ship of the Lord (Deut. xii, 80, 31). As for 
punishment, the law orders that if an individuak 
committed idolatry he should be stoned to death 
(Deut. xvii. 2-5); that if. town was guilty of 
this sin, its inhabitants and cattleshould be slain, 
and its spoils burut together with the town itself 
(Deut. xiii. 12-18). To what degree also the 
whole spirit of the Old Testament is abhorrent 
from idolatry, is evident (besides legal prohibitions, 
prophetic denunciations, and energetic appeals like 
that in Isa. xliy. 9-20) from the literal sense of the 
terms which are used as synonymes for iduls and 
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worship. Thus idols are called ovsdyn, 
e inane (Ler. xix.4); D307, vanities—the ra 
dra of Acts xiv. 15—(Jer. ii. 5); JIN, nothing 
Isa. Ixvi. 3); DYSPL’, abominations (1 Kings 
i, 5); B°1S3, stercora (Ezek. vi. 4); and their 
worship is called whoredom, which is expressed 
y the derivatives of 713}. 

The early existence of idolatry is evinced by 
Josh. xxiv. 2, where it is stated that Abram and 
zis immediate ancestors dwelling in Mesopotamia 
“served other gods.” The terms in Gen. xxxi. 
53, and particularly the plural form of the verb, 
seem to show that some members of Terah‘s 
family had each different gods. From Josh. xxiv. 
14, and Ezek. xx. 8, we learn that the Israelites, 
during their sojourn in Egypt, were seduced to 
worship the idols of that country; although we 
possess no particular account of their transgression. 
In Amos y. 25, and Acts vii. 42, it is stated that 
they committed idolatry in their journey through 
the wilderness; and in Num. xxv. I, sq., that 
they worshipped the Moabite idol Baal-peor at 
Shittim. After the Israelites had obtained pos- 
session of the promised land, we find that they 
were continually tempted to adopt the idolatries 
of the Canaanite nations with which they came 
in contact. The book of Judges enumerates 
several successive relapses into this sin. The 
gods which they served during this period were 
Baal and Ashtoreth, and their modifications ; and 
Syria, Sidon, Moab, Ammon, and Philistia, are 
named in Judg. x. 6, as the sources from which 
Then Samuel ap- 
pears to have exercised a beneficial influence in 
weaning the people from this folly (1 Sam. vii.) ; 
and the worship of the Lord acquired a gradually 
increasing held on the nation until the time of 
Solomon, who was induced in his old age to per- 
mit the establishment of idolatry at Jerusalem. 
Ou the division of the nation, the kingdom of 
Israel (besides adhering to the sin of Jeroboam to 
the last) was specially devoted to the worship of 
Baal, which Abab had renewed and carried to an 
unprecedented height ; and although the energetic 
measures adopted by Jehu, and afterwards by the 
priest Jehoiada, to suppress this idolatry, may 
have been the cause why there is no latet exprese 
mention of Baal, yet it is evident from 2 Kings 
xill. 6, and xvii. 10, that the worship of Asherah 
continued until the deportation of the ten tribes. 
This event also introduced the peculiar idolatries 
of the Assyrian colonists into Samaria. In the 
kingdom of Judah, on the other hand, idolatry 
continued during the two succeeding reigus; was 
suppressed for a time by Asa (1 Kings xy. 12) ; 
“was revived in consequence of Joram marrying 
into the family of Ahab; was continued by Ahaz; 
received a check from Hezekiah; broke out again 
more violently under Manasseh; until Josiah 
made the most vigorous attempt to suppress it. 
But even Josiah’s efforts to restore the worship of 


the Lord were ineffectual; for the later prophets, 


Zephaniah, Jeremiah, and Ezekiel, still continue 
fo utter reproofs against idolatry. Nor did the 


‘capture of Jerusalem under Jehoiachim awaken 
culiarly sensual people; for Ezekiel (viti.) - 


this 
shows that those who were left in Jerusalem under 
‘the government of Zedekiah had given themselves 
‘np to many kinds of idolatry; and Jeremiah 


“@liv. 8)-charges those inhabitants of Judah who 
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had found an asylum in Egypt, with having 
turned to serve the gods of that country. On the 
restoration of the Jews after the Babylonian caps 
tivity, they appear, for the first time in their his 
tory, to have been permaneutly impressed with a 
sense of the degree to which their former idolatries 
had been an insult to God, and a degradation of 
their own understanding—an advance in the cul- 
ture of the nation which may, in part be ascribed 
to the influence of the Persian abhorrence of 
images, as well as to the eflects of the exile asa 
chastisement. In this state they continued until 
Antiochus Epiphanes made the last and fruitless 
attempt to establish the Greek idolatry in Pales- 
tine (1 Macc. i.). \ 

The particular forms of idolatry into which 
the Israelites fell are described under the names 
of the different gods which they worshipped [Asx- 
TORETH, Baar, &c.|: the general features of their 
idolatry require a brief notice here. According 
to Movers (Die Phénizier, i. 148), the religion of 
all the idolatrous Syro-Arabian nations was’a 
deification of the powers and laws of nature, an 
adoration of those objects in which these powérs 
are considered to abide, and by which they act. 
The deity is thus the invisible power in nature 
itself, that power which manifests itself as the 
generator, sustainer, and destroyer of its works. 
This view admifs of two modifications: either the 
separate powers of nature are regarded as so many 
different gods, and the objects by which these 
powers are manifested—as the sun, moon, &¢.— 
are regarded as their images and supporters; or 
the power of nature is considered to be one and 
indivisible, and only to differ as to the forms 
under which it manifests itself. Both views ¢o- 
exist in almost all religions. The most. simple 
and ancient notion, however, is that which con- 
ceives the deity to be in human form, as male 
and female, and which considers the male sex to 
be the type of its active, generative, and de- 
structive power; while that passive power of na- 
ture whose function is to conceive and bring 
forth, is embodied under the female form. The 
human form and the diversity of sex lead natu- 
rally to the different ages of life—to the old man 
and the youth, the matron and the virgin—ac- 
cording to the modifications of the conception ; 
aud the myths which represent the influences, the 
changes, the laws, and the relations of these na~ 
tural powers under the sacred histories of sueh 
gods, coustitute a harmonious development of 
such a religious system, 

Those who saw the deity manifested by, or 
conceived him as resident in, any natural abies, 
could not fail to regard the sun and moon as the 
potent rulers of day and night, and the sources of 
those influences on which all animated nature 
depends. Hence star-worship forms a prominent 
feature in all the false religions mentioned in the 
Bible. Of this character chiefly were the Egyptian, 
the Canaanite, the Chaldean, and the Persian re- 
ligions. ‘The Persian form of astrolatry, howeves, 
deserves to be distinguished from the others; for 
it allowed no images nor temples of the god, but 
worshipped him in his purest symbol, fire. It is 
understood that this form is alluded to im most 
of those passages which mention the worship of: 
the sun, moon, and heavenly host, by incense, on 
heights (2 Kings xxiii. 5,12; Jer. xix. 13). e 
other form of astrolatry, in which the idea of the 
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‘sun, moon, and planets, is blended with the wor- 
/ ship of the god in the form of an idol, and with 
the addition of a mythology (as may be seen in 
the relations of Baal and his cognates to the sun), 
easily degenerates into lasciviousness and cruel 
eites, 
The itsages of the gods, the standard terns for 
which are FAY, AYP, and nby, were, as to 
material, of stone, wood, silver, and gold. The 


first two sorts are called 2D, as being hewn or 
carved; those of metal had a trunk or stock of 
wood, and were covered with plates of silver or 
gold (Jer. x. 4); or were cast (3DI9). The 
general rites of idolatrous worship consist in 
‘burving incense; in offering blogdless sacrifices, 
as the dough-cakes (09313) and libations in Jer. 
vii. 18, and the raisin-cakes (D°IIY WWN) 
to Hos. iii. 1; in sacrificing victims (1 Kings 
-Xvill. 261, and especially in iuuman. sacrifices 
{Mo1ocx]. ‘These offerings were made on high 
(places, hills, and roofs of houses, or in shady 
groves and valleys. Some forms of idolatrous 
worship had hibidinous orgies [AsHTorera]. 
Divinations, oracles (2 Kings i. 2), and rabdo- 
-mancy (Hos. iv. 12) form a part of many of these 
false religions. The priesthood was generally a 
-aumerous body; and where persons of both sexes 
were attached to the service of any god (like the 
HYwWIP and NWP of Ashtoreth), that service 
was infamonsly immoral. It is remarkable that 
the Pentateuch makes no mention of any temple 
of idols; afterwards we read often of: such.— 


J.N. 


IDUM/AMA. “idovuaia is the Greek form of the 
Hebrew name Epom, or, according to Josephus 
(Antig. ii. 1.1), it is only a more agreeable mode 
of pronouncing what would otherwise be ’Adéua 
(comp. Jerome on Ezek. xxy. 12). In the Sep- 
-tuasint we sometimes meet with ’Edéu, but more 
generally with "Idouuata (the people being called 
“TSovuator), which is the uniform orthozraphy in 
‘the Apocrypha as well as iu Mark iii. 8, the only 
;passage in the New Testament where it occurs. 
Our Authorized Version has in three or four 
‘places substituted for Edom ‘Idumea,’ which is 
the name employed by the writers of (Greece 
and Rome, though it is to be noted that they, 
as well as Josephus, include under that name 
the south of Palestine, and sometimes Pales- 
tine itself, because a large portion of that coun- 
‘y came into possession of the Edomites of later 
times. 
_ The Hebrew O78 Edom, as the name of the 
people is masculine (Num. xx. 22); as the name 
of the country, feminine (Jer. xlix. 17). We 
often meet with the phrase Eretz- Edom, ‘ the 
Land of Edom,’ and once with the poetic form 
Sedeh-Edom, ‘the Field of Rdom’ (Sudg. v: 4). 
The inhabitants are sometimes styled Beni-Edom, 
“the Children of Eilom,’ and poetically Bath- 
Edom, ‘the Daughter of Edom’ (Lam. iv. 21, 
22). Asingle person was called YIN Adomi, 
£an Edomite’ (Dent xxiii. 8), of which the femi- 
fine plural NYDTN Adomith occurs in | Kings 
xi. 1, The name was derived from Isaac’s son 
Edom, otherwise called Esau, the elder twin- 
-Srother of Jacob [Esau]. It signifies red, and 
seems first to have been suggested by his appear- 
ance at his birth, when * he came out all red’ 
<f. e. covered with red hair, Gen. xxv, 25), and 
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was afterwards more formally and permanently 
imposed on him on account of his unworthy dise 
posal of his birth-right for a mess of red leutiles 
(Gen. xxv. 30). The region which came to bear 
his name, is the mountainons tract on the east 
side of the great valleys El Ghor and El Araba, 
extending between the Dead Sea and the Elanitie 
Gulf of the Red Sea. Some have’ conjectured 
that the latter sea was called ‘ Red, because it 
washed the shore of ‘ Edom ;’ but it never bears in 
Hebrew the name of Yam-Edom: it is uniformly 
designated Yam-Suph, %. e. ‘ the Sea of Madre- 
pores.’ Into this district Esau removed during his 
father’s life-time, and his posterity gradually ob- 
tained possession of it as the country which God 
had assigned for their inheritance in the prophetic 
blessing pronounced by his father Isaac (Gen, 
xxvii. 39, 40; xxxii. 3; Deut. ii, 5-12, 22). 
Previously to their occupation of the country, it 
was called YW AM, Mount Ser, a designation 
indeed which it never entirely lost. The word 
seir means hairy (being thus synonymous with 
Esau), and, when applied to a country, may sig- 
nify rugged, mountainous, and so says Josephus 
(Antig. i. 20. 3): ‘Esau named the country 
* Ronghness” from his own hairy roughness.’ 
But in Gen. xxxvi. 20, we read of an individual 
of the name of Seir, who had before this inhabited 
the land, and from whom it may have received 
its first appellation. Part of the region is still 
called Esh-Sherah, in which some find a trace of 
Seir, but the two words have no etymological 
relation: the former wants the }), a letter which 
is never dropped, and it signifies ‘a tract, a pos 

session,’ and sometimes ¢ a mountain.’ 

The first méntion made of Mount Seir in Scrip» 
ture is in Gen. xiv. 6, where Chedorlaomer and 
his confederates are said to have smitten ‘ the 
Horim in their Mount Seir.” Among the earliest 
human habitations were caves, either formed. by 
nature or easily excavated, and for the construc: 
tion of these the mountains of Edom afforded 
pecniiar facilities. Hence the designation given 
to the Aboriginil inhabitants—Horim, 7%. e. caves 
dwellers (from 77, a ‘ cave’), an epithet of similar 
import with the Greek T'roglodytes. ven in the 
days of Jerome ‘ the whole of the southern part of 
Idumea, from Eleutheropolis to Petra and Aila, 
was full of caverns used as dwellings, on account 
of the sun’s excessive heat’ (Jerome on Obadiah, 
ver. 1); and there is reason to believe that the 
possessors of the country in every age occupied 
similar habitations, many traces of which are yet 
seen in and near Petra, the renowned metropolis. 

We are informed in Deut. ii. 12, that ‘ the 
children of Esau succeeded [marg. inherited] the 
Horim when they had destroyed them from be- 
fore them, and dwelt in their stead, as Israel 
did unto the land of his possession, which Je 
hovah gave unto them.’ From this it may be 
inferred, that the extirpation of the Horim by 
the Nsauites was, like that of the Canaanites by 
Israel, very gradual and slow. Some think this 
supposition is confirmed by the genealogical 
tables preserved in the 36th chapter of Genesis 
(comp. 1 Chron. 1.), where we have, along with a 
list of the chiefs of Edom, a similar catalogne of 
Horite chieftains, who are presumed to have been 
their contemporaries. But for the chronology ot 
these ancient documents we possess no data whate 
soever, and very precarious, therefore, must be 
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any deductious that are drawn from them. This 
much, however, we there learn of the 
stitution of the Seirite Aborigines, that, like the 
Esauites and Israelites, they were divided into 
tribes, and these tribes were sub-divided into 
families —the very polity which still obtains 
among the Arabs by whom Idumaa is now 
peopled. Each tribe had its own Adluf—a term 
which is unhappily rendered in the English Ver- 
sion by ‘Duke —for though that has, no doubt, 
the radical meaning of the Latin duz, a * leader,’ 
it now only suggests the idea of a feudal title of 
nobility. Of these chiefs of the Hurites seven are 
enumerated, viz., Lotan, Shobal, Zibeon, Auah, 
Dishon, Ezer, and Dishan. The only one of 
these who is spoken of as related to the other is 
Ana’, the son of Zibeon. The primitive and 
ee character of the people is incidentally 

ought out by the circumstance that this Anab, 
though a chieftain’s son, was in the habit of tend- 
ing his father’s asses, It was when thus employed 
that he found in the wilderness eth-ha-yemim, ren- 
dered in the English Version by ‘ the mules,’ but 
Meaning more probably ‘the hot springs; and 
thus interpreted, the passage seems to be an inti- 
mation that he was the first to discover the faculty 
with which asses and other animals are endowed, 
of snufiing the moisture of the air, and thus 
sometimes leading tu the opportune discovery 
of hidcuen waters in the desert. There is in the 
country to the south-east of the Dead Sea (which 
formed part of the Seirite possessions), a place, 
Kallirhoé, celebrated among the Greeks and 
Romans for its warm baths, and which has been 
visited by modern travellers (Josephus, De Bedi. 
Jud. i. 33. 5; Pliny, Hist. Nat. v. 5.17; Legh’s 
Travels). 

Esau first married into two Canaanitish families 
of the Hittite and Hivite tribes (Gen. xxvi. 34; 
xxxvi. 2; in one or other of which places, bow- 
ever, the text seems corrupt); but anxious to pro- 
pitiate his ofiended parents, he next formed a 
matrimonial alliance with one of the race of 
Abraham, viz.; Mahalath, otherwise called Bashe- 
math, daughter of Ishmael, and sister of Ne- 
‘baioth, whose descendants, the Nabatheans, by a 
singular coiucidence, obtained in after times pos- 
session of the land of Edom (Gen, xxviii. 9), 
Esau’s first-born (by Adah or Bashemath, of the 
daughters of Heth) was Eliphaz, whose son 
Teman gave name toa district of the country 
(Gen. xxxvi. 11, 34; 1 Chron. i. 45; Ezek. xxv. 
13; Obad. verse 9). ‘Ihe Temanites were re- 
nowned for their wisdom (Jer. xlix. 7, 20 ; Baruch 
iij. 22, 23). The chief speaker in the book of 
Job is another Eliphaz, a Temanite,—which is 
one of the circumstances that have led many to 

lace the scene of that story in the land of Kdom 
[Jou) The name of Teman_was preserved to 
the days of Kusebius in that of Thaiman, a small 
town tive Roman miles from Petra. Another son 
of the first-mentioned Eliphaz was Amalek, who 
is not to be confounded, bowever, with the father 
of the Amalekites, one of the doomed natious of 
Canaan, of whom we hear so early as the age of 
Abraham (Gen. xiv. 7). 

Asa modem Arab sheikh is often found to ex- 
ercise influence far beyoud the sphere of his here- 
ditary domain, so in the list of the Edomite emers 
preserved by Moses we have perhaps only the 
names of the more distinguished individuals who 
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acquired more or less authority over all’ tne tribes. 
This oligarchy appears gradually to have changed - 
into a monarchy, as happened too among the — 
Israelites ; for in addition to the above mentioned 
lists, both of Horite and Esauite leaders, we have, 
at Gen, xxxvi, 31, a catalogue of eight kings” 
(Bela, Jobab, Husham, Hadad, Samlah, Saul, 
Baal-hanan, Hadar or Hadad) who ‘reigned in 
the land of Edom before there reigned amy king 
over the childyen of Israel.’ It is not necessary 
to suppose that this was said by Moses propheti- 
cally: it is one of those sages which may 
have been inserted by Ezra when finally arranging | 
the canon, inasmuch as it occurs also in the first 
book of Chronicles, of which he is the reputed 
compiler. The period when this change to regal _ 
government took place in Idumea can only be 
matter of conjecture. In the Song of Moses 
(Exod. xy. 15) it is said that at the tidings of 
Israel's triumphant passage of the Red Sea the 
rulers or princes (Ad/uf) of Edom trembled with’ 
aflright, but when, some forty years afterwards, 
application had to be made by the Israelites for , 
leave to traverse the land of Edom, it was to the 
king (MeZek) that the request was addressed _ 
(Num. xx. 14). The road by which it was’ 
sought to penetrate the country was termed ‘the. 
king s highway ’ (ver. 17), supposed by Robinson. 
to be the Wady el-Ghuweir, for it is almost the | 
only valley that affords a direct and easy passage 
through those mountains. From a comparison of | 
these incidents it zaay be inferred that the change 
in the form of government took place during the 
wanderings of the Israelites in the desert, unless 
we suppose, with Rosenmiiller, that it was ouly _ 
this north-eastern part of Edom which was now 
subject to a monarch, the rest of the country re- 
maining under the sway of its former chieftains, 
But whether the regal power at this period em- 
braced the whole territory or not, perhaps it did 
not supplant the aucient constitution, but was 
rather grafted on it, like the authority of the 
Judges in Israel, and of Saul, the first king, 
which did not materialiy interfere with the go- 
vernment that previously existed. It further ap- 
pears, from the list of Idumean kings, that the 
monarchy was not hereditary, but elective (for no 
one is spoken of as the son or relative of his pre- 
decessor); or probably that chieftam was acknow- 
ledged as sovereign who was best able to vindi- 
cate his claim by force of arms, Every succes- 
sive king appears to have selected his own seat of 
government : the places mentioned as having en- 
joyed that distinction are Dinhabah, Avith, Pagu 
or Pai. Even foreigners were not excluded from’ . 
the throne, for the successor of Sainlah of Masre- 
kah was Saul, or Shaul, ‘ of Rechoboth, on the 
river.’ The word ‘ Rechoboth’ means, literally, 
streets, and was a not uncommon uame given to 
towns; but the emphatic addition of ‘the river,’ 
points evidently to the Euphrates, and between 
Rakkabh aud Anah, ou that river, there are still 
the remains of a place called by the Arabs Ra- 
chabath-Malik-Ibn Tauk. In the age of Solo- 
mon we read of one Hadad, who ‘was of the 
king’s seed in Edom (1 Kings xi. 14); from which 
some have conjectured that by that period there 
was a royal dynasty of one particular family ; but 
all that the expression may imply is, that he was 
a blood-relation of the Jast king of the country 
Hadad was the name of ove of the carly sore- 
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reigns ‘ who smote Midian in the field of Moab’ 
(Gen. xxxvi. 35). 

The unbrotherly feud which arose between 
Esau and Jacob was prolonged for ages between 
their posterity. The Israelites, ‘indeed, were com- 
manded ‘not to abhor an Edomite, for he was 
their brother’ (Deut. xxiii. 7); but a variety of 
circumstances occurred to provoke and perpetuate 
fne hostility. The first time they were brought into 
direct collision was when the Edomites, though 
entreated by their ‘ brother Israel,’ refused the 
latter a passage through their territories; and they 
had consequently to make a retrograde and toil- 
some march to the Gulf of Elath, whence they 
nad to ‘compass the land of Edom’ by the moun- 
iain desert on the east. We do not again hear of 
the Edomites till the days of Saul, who warred 
against them with partial success (1 Sam. xiv, 
47); but their entire subjugation was reserved 
for David, who first signally vanquished them in 
the Valley of Salt (supposed to be in the Ghor, 
beside Usdum, the Mountain of Salt); and, 
finally, placed garrisons in all their country (2 
Sam. viii. 14; 1 Chron. xviii. 11-15; 1 Kings xi. 
15. Comp. the inscription of Ps. lx. and v. 
& 9; evil. 9, 10, where ‘the strong city’ may 
denote Selah or Petra). Then were fulfilled the 
prophecies in Gen. xxv. 23 and xxvii. 40, that 
the ‘elder should serve the younger ;’ and also 
the prediction of Balaam (Num. xxiv. 15), that 
Edom and Seir should be for possessions to Israel. 
Solomon created a naval station at Ezion-geber, 
at the head of the Gulf of EFlath, the modern 
Akaba (1 Kings ix. 26; 2 Chron. vii. 18). To- 
wards the close of his reign an attempt was made 
to restore the independence of the country by one 
Hadad, av Idumzan prince, who, when a child, 
had been carried into Egypt at the time of David’s 
invasion, and had there married the sister of Tah- 
panhes the queen (1 Kings xi. 14-23) [Hapap]. 
If Edom then succeeded in shaking off the yoke, 
it was only for a season, since in the days of Jeho- 
shaphat, the fourth Jewish monarch from Solomon, 
it is said, ‘there was no. king iu Edom; a deputy 
was king;’ z. e. he acted as viceroy for the king of 
Judah. For that the latter was still master of the 
country is evident from the fact of his having 
fittel out, like Solomon, a fleet at Ezion-geber 
(1 Kings xxii. 47, 48; 2 Chron. xx. 36,37). It 
was, no doubt, his deputy (called king) who 
joined the confederates of Judah and Israel in 
their attack upon Moab (2 Kings iii. 9, 12, 26). 
Yet there seems to have been a partial revolt of 
the Edomites, or at least of the mountaineers of 
Seir, even in the reign of Jehoshaphat (2 Chron. 
xx. 22): and under his successor, Jehoram, they 
wholly rebelled, and ‘made a king over them- 
selves’ (Z Kings viii. 20, 22; 2 Chron. xxi. 8, 10). 
From its being added that, notwithstanding the 
temporary suppression of the rebellion, ‘ Edom 
revolted from under the hand of Judah unto this 
day,’ it is probable that the Jewish dominion 
was never completely restored. Amaziah, indeed, 
invaded the country, and baving taken the chief 
city, Selah or Petra, he, in memorial of the con- 
quest, changed its name to Joktheel (g. d. sub- 
cued of God); and his successor, Uzziah, re- 
tained possession of Elath (2 Kings xiv. 7; 2 
Chron. xxv. 11-14; xxvi. 3). But m the reign 
of Ahaz, hordes of Edomites made incursions into 
Judah, and carried away captives (2 Chron. xxviii, 
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17). About the same period Rezin, king of Syria, 
expelled the Jews Jrom Elath, which (according tc 
the correct reading of 2 Kings xvi. 6) was thence- 
forth occupied by the Edomites. In our versior 
it is said, ‘the Syrians dwelt in Elath;’ but the 
Keri, or marginal Masoretic reading, instead of 
DDN, Arameeans, has DOIN, Edomites, the 
letter ‘I being substituted for 7; and this is fol- 
lowed by many MSS., as well as by the Sept. and 
Vulgate, and best accords with historical fact. 
But then, to make both clauses of the verse to 
correspond, we must, with Le Clere and Houbi- 
gant, read the whole thus: ‘At that time Rezin, 
king of Aram, recovered Elath to Edom, and 
drove the Jews from Elath; and the Kdomites 
came to Elath, and continued there unto this 
day.’ Now was fulfilled the other part of Isaac’s 
prediction, viz. that, in course of time, Esau 
‘should take his brother’s yoke from off his neck’ 
(Gen. xxvii. 40). It appears from various inci- 
dental expressions in the later prophets, that the 
Edomites employed their recovered power in the 
enlargement of their territory in all directions. 
They spread as far south as Dedan in Arabia, and 
northward to Bozrah in the Hhauran; though it 
is doubtful if the Bozrah of Scripture may not 
have been a place in Idumeea Proper (Isa. xxxiv. 
6; Ixni. 1; Jer. xlix. 7, 8-20; Ezek. xxv. 13; 
Amos i. 12). When the Chaldwans invaded 
Judah, under Nebuchadnezzar, the Edomites be- 
came their willing auxiliaries, and triumphed 
with fiendish malignity over the rain of their 
kinsmen the Jews, of whose desolated land they 
hoped to obtain a large portion to themselves 
(Obad. verses 10-16; Ezek. xxy. 12-14; xxxv. 
3-10; xxxvi. 5; Lament. iv. 21). By this cir- 
cumstance the hereditary hatred of the Jews was 
rekindled in greater fury than ever, and hence 
the many dire denunciations of the ‘daughter of 
Edom,’ to be met with in the Hebrew prophets 
(Ps. cxxxvii. 7-9; Obad. passim; Jer. xlix. 7; 
Ezek. xxv. and XXXV.). From the language of 
Malachi (i. 2, 3), and also from the accounts pre- 
served by Josephus (Antig. x 9.7), it would seem 
that the Edomites did not wholly escape the Chal- 
dean scourge , but instead of being carried captive, 
like the Jews, they not only retained possession of 
their own territory, but became masters of the south 
of Judah, as far as Hebron (1 Mace. v. 69, comp. 
with Ezek. xxxv. 10; xxxvi. 5). Here, however, 
they were, in course of time, successfully at- 
tacked by the Maccabees, and about B.c. 125, 
were finally subdued by John Hyreanus, who 
compelled them to submit to circumcision and 
other Jewish rites, with a view to incorporate 
them with the nation (1 Mace. v. 3, 65; 2 Mace. 
x. 16; xii. 82; Joseph. Antig. xiii. 9.1; 15. 4). 
The amalgamation, however, of the two races 
seems never to have heen effected, for we after- 
wards hear of Antipater, au Idumean by birth, 
being made by Cesar procurator of all Judza ; 
and his son, commonly called Herod the Great, 
was, at the time of Christ's birth, king of Judea, 
including Idumea; and hence Roman writers 
often speak of all Palestine under that name 
(Joseph. Antig. xiv. 1. 3; 8.5; xv.7. 93 xvii. 
11. 4). Not long before the siege of Jerusalem 
by Titus, 20,000 Idumeans were called in to the 
defence of the city by the Zealots; but both par- 
ties gave themselves up to rapine and murder 
(Joseph, De Bell. Jud. iv. 4.5; 6.1; vii. 8. 1), 


» 


DUM AA. 

This is the last mention made uf the Edomites 
in history. The author of a work on Job, once 
ascribed to yA oy te that their name and lan- 
guage had perished, and that, like the Ammonites 
and Moabites, they had all become Arabs. In 
the second century Ptolemy limits the name 
Idumea to the country west of the Jordan. 


360. [Ravine in Idumea.] 


But while, during the captivity of the Jews in 
Babylon, the Edomites had thus been extending 
their territory to the north-west, they were them- 
selves supplanted in the southern part of their 
native region by the Nabathzans, the descendants 
of Ishmuel’s eldest son, and to the article Ne- 
BAIOTH, we must refer the reader for the subse- 
quent history of the land of Edom. 


From the era of the Crusades down to the pre- 
sent century the land of Esau was, to Europeans, 
a terra incognita. Its situation was laid down 
on the best maps more than a hundred miles from 
the true position, and as if lying in a direction 
where it is now known there is nothing but a vast 
expanse of desert. Volney had his attention 
drawn towards it, when at Gaza, by the vague 
reports of the Arabs, and in 1807 the unfortunate 
Seetzen penetrated a certain way into the country, 
and heard of the wonders of the Wady Misa; 
but the first modern traveller who ‘passed through 
the land of Edom’ was Burckhardt, in the year 
1812. And it ‘has been well remarked by Dr. 
Robinson (Amer. Bib. Reposit. vol. iii. p. 250), 
that ‘had he accomplished nothing but his re- 
searches in these regions, lis journey would have 
been worth all the labour and cost expended on 
it, although his discoveries thus shed their 
strongest light upon subjects which were not 
comprehended in the plan or purpose either of 
himself or his employers.’ Burckhardt entered 
Idumza from the north, and in the year 1918 he 
was followed in the same direction by Messrs. 


Legh, Bankes, Irby and Mangles. In 1828 
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Laborde and inant found access from the south: 
and since then it has been visited and described 
by so many that the names of its localities have 
bevome familiar as household words, 

The limit of the wanderings of tae Israelites in 
the desert was the brook Zered, after crossing? 
which they found themselves in the territory of 
Moab (Deut. ii. 13-18). This brook is supposed 
to be identical with the Wady-el-Ahsy, which, 
rising near the Castle el-Ahsy, on the route to 
Mecca of the Syrian caravan upon the high 
eastern desert, penetrates through the whole chain 
of mountains to near the south-east corner of the 
Dead Sea. It was thus the southern border of 
Moab and the northern of Edom, whence the 
latter region extended southwards as far as to 
Elath on the Red Sea. The valley which runs 
between the two seas consists first of El-Ghor, 
which is comparatively low, but gradually rises 
into the more elevated plain of El-Arabah to the 
south, The country lying cast of this great 
valley is the land of Idumea. It is a mountain 
fract, consisting at the base of low hills of lime- 
stone or argillaceous rock, then lofty mountains 
of porphyry forming. the body of the mountain; 
above these, sandstone broken up into irregular 
ridges and grotesque groups of cliffs; and again 
farther back, and higher than all, loug elevated 
ridges of limestone without precipices. East of 
all these stretches off indefinitely the high pluteaut 
of the great eastern desert. Robinson and Smith 
estimated the height of the porphyry clifls at 
about 2000 feet above the Arabah; the elevation 
of Wady Miisa above the same is, perhaps, 2000 
or 2200 feet, while the limestone rlges further 
back probably do not fall short of 3000 feet. 
The whole breadth of the mountainous tract 
between the Arabah and the eastern desert 
does not exceed fifteen or tweuty geographical 
miles. Of these mountains the most remark- 
able is Mount Hor, near the Wady Misa, 
[Hor, Mounr]. While the mountains on the 
west of the Arabah, though less elevated, are 
wholly barren, those of Idumea seem to enjoy a 
sufficiency of rain, and are covered with tufts of 
herbs and occasional trees. The wadys, too, are 
full of trees and shrubs and flowers, while the 
eastern and higher parts are extensively culti- 
vated, and yield good crops. Hence Robinson 
thinks its appearance fulfils the promise made to 
Esau (Gen. xxvii. 39), “Thy dwelling shall be 
the fatness of the earth and of the dew of heaven 
from above.’ Yet many critics are of opinion 
(e. g. Vater, De Wette, Geddes, Von Bohlen) 
that "WD should there be rendered ¢ from,’ 
i. e. * far away from, or destitute of,’ the fatness 
of the earth, &c.; and it is immediately added, 
‘for thou shalt live by thy sword ;’ and it does 
not appear that Iduma@a was ever particularly 
noted for its fertility. This mountainous region 
is at present divided into two districts. The 
northern bears the name of debdl, i.e. ‘'The 
Mountain, the Gebal of the Hebrews (Ps. 
Ixxxiii. 8), and the Gebalene of the Greeks and 
Romans. Commencing at Wady el-Ahsy, it 
terminates, according to Burckhardt, at Wady 
el Ghuweir, the largest place in it being Tufileh, 
perhaps the Topbel of Deut. i. 1, The southern 
district is esh Sherah, extending as far as 
Akabah, and including Shobak, Wady Misa, 
Maan, &c. Burckhardt mentions a third dis 
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trict, Jebal Hesma; buat Robinson says that 
though there is a sandy tract, el-Hismah, with 
mountains around it, on the east of Akabah, it 
does not constitute a separate division. 

The whole of this region is at present occupied 
by various tribes of Bedouin Arabs. The chief 
tribe in the Jebal is the Hejaya, with a branch of 
the Kaabineh, while in esh-Sherah they are 
all of the numerous and powerful tribe of the 
Haweitat, with a few iudependent allies, The 
Bedcuins in Idumea have of late years been par- 
tially subject to the Pacha of Exypt, paying an 
annual tribute, which, in the case of the Beni 
Sukhr, is one camel for two tents. The fellahin, 
or peasants, are half Bedouin, inhabiting the few 
villages, but dwelling also in tents; they too 
pay tribute to the Egyptian government, and 
furnish supplies of grain. 

Among the localities connected with Edom 
which are mentioned in Scripture may be noticed 
Dinhabah, Bozrah, Theman, Maon (now Maan), 
Kadesh-barnea (which Robinson identifies with 
el-Weibeh in the Wady el Jeib), Zephath (which 
he supposes to be the pass of Es-Sulah), Elath, 
and Ezion-geber, &c.; but the most celebrated 
place in all the region was the chief city, Selah 
or Petra, for a description of which the reader is 
referred to the latter head [Perra]. 

Could the scene of the book of Job be with 
certainty fixed in Idumea, we should then pos- 
sess much curious and valuable information re- 
specting both the country and people soon after 
it had been colonized by the descendants of 
Esau (See Mason Good, Wemyss, and others 
upon Job). But all that we Jearn direct'y of 
the ancient Edomites from the historical books of 
Scripture represents them as not, indeed, neglect- 
ing agriculture or trade (Num. xx. 17), yet, on 
the whole, as a warlike and predatory race, who, 
according to the prediction of their progenitor 
Isaac, ‘ lived by their sword.’ The situation of 
the country afforded peculiar facilities for com- 
merce, which seems to have been prosecuted from 
a very early period. ‘ Bordering, says Volney, 
‘upon Arabia on the east and south, and Egypt 
on the south-west, aud forming, from noith to 
south, the most commodious channel of commu- 
nication between Jerusalem and her dependencies 
on the Red Sea, through the continuous valleys 
of El-Ghor and EK] Araba, Idumea may be said 
to have long formed the emporium of the com- 
merce of the Kast.’ The era of its greatest pros- 
perity was after the Nabatheans had become 
masters of the country and founded the kingdom 
of Arabia Petrea, of which the renowned metro- 
polis was Petra. The religion of the early Edom- 
ites was, perhaps, comparatively pure; but in 
process of tine they embraced idolatry: in 
2 Chron. xxv. 20, we read of the ‘ gods of Edom,’ 
one of whom, according to Josephus (Antig. xv. 
7. 9), was called Kotzé. With respect to the 
stniking fulfilment of the prophetic denunciations 
upon Esiom, we need only refer the reader to the 
well-known work of Keith, who ‘frequently errs, 
however, in straining the sense of prophecy be- 
vond its legitimate import, as well as in seeking 
out too literally minute an accomplishment. On 
Idumea generally, see C. B. Michaelis, Diss. de 
Antiquiss. Idumeor. Hist. in Pott and Ruperti’s 
Sylloge Comment. Theologic. Part V1. p. 121; 
J. D. Michaelis, Comment. de Troglodytis Set- 
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ritis, in the Syntagma Commentt., Part I. p. 1945 
but especially, Sketches of Idumea and its presens 
Inhabitants, by Dr. E. Robinson, in the Amer. 
Bib. Repository for April, 1838, p. 247; and 
the Bib. Researches of the same writer, vol. 11, 
p. 551.—N. M. 


ILLYRICUM (IAdvpixdy), a country lying 
to the north-west of Macedonia, and answering 
nearly to that which is at present called Dal- 
matia; by which name indeed the southern part 
of Ilyricum itself was known, and whither St. 
Paul informs Timothy that Titus had gone 
(2 Tim. iv. 10). Paul himself preached ths 
Gospel in Tlyricum, which was at that time 
a province of the Roman Empire (Rom. xv. 
19). 

IMMANUEL (N{DDY: Sept. *Eupovovfa) 
or Emmanurn. This word, meaning ‘ God witk 
us,’ occurs in the celebrated verse of Isaiah (vii. 
14), ¢ Behold, a virgin shall conceive and bear a 
son, and shall call his name Immanugt.’ In 
forty-three MSS. and thirty-nine printed editions, 
the word is given in the separate form by {DY ; 
but, as Dr. Henderson remarks, ‘in the ortho- 
graphy of all compound names, the MSS. and 
editions widely differ.’ In the name itself there is 
no difficulty ; but the verse, as a whole, has been 
variously interpreted. From the manner in which 
the word God, and even Jehovah, is used in the 
composition of Hebrew names, there is no such pe- 
culiarity in that of Immanuel as in itself requires 
us to understand that he who bore it mast be in 
fact God. Indeed, it is used as a proper name 
among the Jews at this day. This high sense has, 
however, been assigned to it in consequence of 
the application of the whole verse, by the Evan- 
gelist Matthew (i. 23), to our Divine Saviour. 
Even if this reference did not exist, the history 
of the Nativity would irresistibly lead us to tha 
conclusion that the verse—whatever may have 
been its intermediate significetion—had an ulti-. 
mate reference to Chirist. 

The state of opinion on this point has been 
thus neatly summed up by Dr. Henderson, in his 
uote on the text :—‘ This verse has long been a 
subject of dispute between Jews and professedly 
Christian writers, and among the latter mutually. 
While the former reject its application to the 
Messiah altogether,—the earlier rabbins explain- 
ing it of the queen of Ahaz and the birth of his 
son Hezekiah; and the later, as Kimchi and 
Abarbanel, of the prophet’s own wife,—the great 
body of Christian interpreters have held it to be 
directly and exclusively in prophecy of our 
Saviour, and have considered themselves fully 
borne out by the inspired testimony of the Evan- 
gelist Matthew. Others, however, have departed 
from this construction of the passage, and have 
invented or adopted various hypotheses in support 
of such dissent. Grotius, Faber, Isenbiehl, Hezel, 
Bolten, Fritsche, Pluschke, Gesenius, and Hitzig, 
suppose either the then present or a future wife 
of Isaiah to be the maby almah [rendered 
“ virgin” ], referred to. Eichhorn, Paulus, Hensler 
and Ammon, are of opinion that the prophet had 
nothing more in view than an ideal virgin, and 
that both she and her son are merely imaginary 
personages, introduced for the purpose of prophetic 
illustration, Bauer, Cube, Steudel, and some 


sthers, think that the prophet pointed to a young 
woman in the presence of the king and his 
courtiers. A fourth class, among whom are 
Richard Simon, Lowth. Koppe, Dathe, Williams, 
Von Meyer, Olshausen, and Dr. J. Pye Smith, 
admit the hypothesis of a double sense: one, in 
which the words apply primarily to some female 
living in the time of the prophet, and her giving 
birth to a son according to the ordinary laws of 
nature; or, as Dathe holds, to some virgin, who 
at that time should miraculously conceive; and 
the other, in which they received a secondary 
and plenary fulfilment in the miraculous concep- 
tion and birth of Jesus Christ.’ 

INCENSE, a perfume which gives forth its 
fragrance by burning, and, in particular, that 
perfume which was burnt upon the altar of in- 
cense [ALTin; Censer]}. Indeed, the burning 
of incense seems to have been considered among 
the Hebrews so much of an act of worship or 
sacred offering, that we read not of any other 
use of incense than this among them. Nor 
amoug the Egyptians do we discover any trace 
of burnt perfume but in sacerdotal use; but 
in the Persian sculptures we see incense burnt 
before the king. The prohibition of the Hebrews 
to make any perfume for private use—‘ to smell 
to "—like that prepared for the altar, merely im- 
plies, we appreliend, that the sacred incense had 
a peculiarly rich fragrance before being burnt, 
which was forbidden to be imitated in common 
perfumes. 

Tue incense is denoted by the words (Op 
miktar (Exod, xxx. 1}; Wp hitter (Jer. xliv. 
21); and NY Wp Aituroth (Exod. xxx. 1; xxxi. 
11; Ezek. xvi. 18); all of which are equally 
from the rovt WOP, which, in Pibel. siguities gene- 
rally to raise an odour by burning; aud in the 
vertal form it is applied not only to the offerihg 
of incense but also of sacrifices, the smoke or efllu- 
vium of which is regarded as an acceptable orsweet 
odour tu God. Indeed, the word which denotes 
an inceuse of spices in Exod. xxx. 1 describes 
an invense of fat in Ps. lxvi. 15. 

The ingredients of the sacred incense are enume- 
rated with great precision in Exod. xxx, 34, 35: 
‘Take unto thee sweet spices, stacte (50) netaph), 


and onycha cnbrw shecheleph), and galbanum 
(mgadn chelbenah) ; these sweet spices with pure 


frankinceuse nando lebonah): of each shall 
there be a like weight. And thou shalt make of 
it a perfume, a confection after the art of the 
apothecary, tempered together, pure and holy.’ 
For an explanation of these various ingredients 
we must refer to their several Hebrew 1iames in 
the present work. The further directions are, 
that this precious compound should be made or 
broken up int. minute particles, and that it 
should be deposited, as a very holy thing, in the 
tabernacle ‘ before the testimony’ (or ark), As 
the ingredients are so minutely specified, there 
was nothing to prevent wealthy persons from 
having a similar perfume for private use: this, 
therefure, was forbidden under pain of excom- 
munication: ‘ Ye shall not make to yourselves 
according to the composition thereof: it shall 
be uuto thee holy for the Lord. Whosoever shall 
make like unto that, to smell thereto, shall even 
be cut vif from his people’ (ver. 37, 38). 


The word which describes the various ingredi- 
ents as being ‘ tempered together” literally means 


salted” (FIDIND memullach). The Chaldee and 
Greek versions, however, have set the example of 
rendering it by ‘mixed’ or * tempered, as if their 
idea was that the different ingredients were to be 
mixed together, just as salt is mixed with any 
substance over which it is sprinkled. Aiusworth 
contends for the literal meaning, masmuch as the 
law (Lev. ii. 13) expressly says, ‘ With all thine 
offerings thon shalt offer salt.’ In support of this 
he cites Maimonides, who affirms that there was 
not any thing offered on the altar without salt, 
except the wine of the drink offering, and the 
blood, and the wood; and of the incense he says, 
still more expressly, that ‘they added to it a cab 
of salt.” In accordance with this, it is supposed, 
our Saviuur says, ‘ Every sacrifice shall be salted 
with salt” (Mark ix. 49). Ainsworth further re- 
marks : ‘If our speech is to be always with grace, 
seasoned with salt, as the apostle teaches (Col. 
iv. 6), bow much more should our incense, our 
prayers unto God, be therewith seasoned? It is, 
however, difficult to see how so anomalous a sub- 
stance as salt could well be combined in the 
preparation; and if it was used, as we incline 
to think that it was, it was probably added iu the 
act of offering. 

The above reference to Maimonides reminds us 
of the reason which he assigns, in the More Ne- 
voehtim, for the use of incense in the Jewish 
ritual service: ‘To prevent the stench wnich 
would otherwise have been occasioned by the 
number of beasts every day slaughtered in the 
sanctuary, God ordain.d that incense should be 
burned in it every morning and evening, and 
thereby rendered the odour of the sauctuary and of 
the vestments of those that ministered exceediugly 
grateful; which has occasioned the saying of our 
rabbins, That the odour of the incense extended 
to Jericho. This, therefore, is another of the pre- 
cepts conducing to the reverence and veneration 
which ought to be entertained for the sanctuary :_ 
for if the perfume thereof had not been pleasant, 
but the contrary, it would have produced con- 
tempt instead of veneration, since a grateful _ 
odour pleases and attracts, while an unpleasant 
one disgusts and repels.’ 

This is very well; and no doubt the use of 
incense, which we always find in religions where 
worship is rendered by sacrifice, had its origin in 
some such considerations, But we are not to lose 
sight of the symbolical meaning of this grateful _ 
offering. It was a symbol of prayer. It was 
offered at the time when the people were in the 
postnre aud act of prayer; and their orisons were 
supposed to be presented to God by the priest, and 
to ascend to Him in the smoke and odour of that 
fragrant offering. This beautiful idea of the in- 
cense frequently occurs in Scripture (comp. Ps. 
exli, 2; Mal.i.11; Zech. xiv. 16; Acts x. 4; 
Rey, v. 8: viii. 4). 

INCHANTMENTS. [Wircucrart.] 

INDIA (A377; Sept. *Ivduh). Tlis name 
occurs only in Esther i. 1; viii. 9, where the Per 
sian king is descibed as reigning * from India 
unto Ethiopia, over a hundred and seven and 
twenty provinces.’ It is found again, however, in 
the Apocrypha, where India is mentioned among 


_ the countries which the Romans took from Anti- 
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ochus and gave to Humenes (1 Mace. viii. 8). It 
is also with some reason conceived that in Acts il, 
9, we should read ‘Iydlav, India, and not "lovdalay, 
Judaxa. If this could be admitted, an interesting 
subject of inquiry would arise ; for these dwellers 
in India—that is, Jews of India—are described 
as being preseut in Jerusalem at the Passover. 
There is much to say in favour of this reading, 
but more in favour of Idameza; for the name of 
that country, [Sovuclay, might, much more easily 
than that of India, Ivd5iav, have been accidentally, 
or rather carelessly, corrupted into Iovdatay : and, 
at the same time, the name of Idumeza would 
Come better into the list than that of India, seeing 
that the enumeration is manifestly taken from 
éast to west; which allows. Idumea with great 
propriety to follow Mesopotamia, but forbids India 
to do so. Whichever may be right, Judea. can- 
not but be wrong ; and, indeed, on the face of the 
list, we cannot but see the superfluousness of the 
information, that the people of Judea were present 
in their own city at the Passover. 

It is evident on the face of the above intima- 
tions, and indeed from all ancient history, that the 
country known as India ii ancient times extended 
more to the west, and did not reach so far to the 
east—that is, was not known so far to the east— 
as the India of the moderns. When we read of 
ancient India, we must clearly not understand 
the whole of Hindostan, but chiefly the northern 
parts of it, or the countries between the Indes and 
the Ganges; although it is not necessary to assert 
that the rest of that peninsula, particularly its 
western coast, was then altogether unknown. It 
was from this quarter that the Persians and Greeks 
(to whom we are indebted for fhe earliest accounts 
of India) invaded the country ; and this was con- 
sequently the region which first became generally 
known. The countries bordering on the Ganges 
continued to be involved in obscurity, the great 
Kingdom of the Prasiaus excepted, which, situated 
nearly aboye the modern Bengal, was dimly dis- 
cernible. The nearer we approacli the Indus, the 
more clear becomes our knowledge of the ancient 
geography of the country; aud it follows that the 
districts of which at the present day we know the 
least, were anciently best known. Besides, the 
wesferu and northern boundaries were not the 
same as at present. To the west, India was not 
then bounded by the river Indus, but by a chain 
of mountains which, under the name of Koh 

whence the Grecian appellation of the Indian 
yaucasus), extended from Bactria to Makvan, or 
Gedrosia, enclosing the kingdoms of Candabar 
and Cabul, the modern kingdom of Eastern Persia, 
or Afghanistan. These districts anciently formed 
part of India, as well as, further to the south, the 
less perfectly known countries of the Arabi and 
Haws (the Arabitee and Orite of Arvian, vi. 21), 
bordering on Gedrosia. This western boundary 
continued at all times the same, aud was removed 
to the Ludns only in consequence of the victories 
of Nadir Shah, 

Towards the north. ancient Inia overpassed 
not Jess its present limit. It comprehended the 
whole of the mountiinous region above Cashmir, 
Badakshan, Belur Land, the western boundary 
mountains of Little Bucharia, or Little Thibet, 
and even the desert of Cobi, so far as it was 
known. The discovery of a passage by sea to 
the coasts of India has contributed to withdraw 
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from. these regions the attention of Enropeans, 
and left, them in an obscurity which hitherto has 
been. little disturbed, although the current os 
events: seems likely ere long to lead to our better 
knowledge. : : 
From this it appears that the India of Scripture 
included no part of the present India, seemg that it 
was confined to the territories possessed by the Per- 
sians and the Syrian Greeks, that never extended 
beyond the Indus, which, since the time of Nadir 
Shah, has been regarded as the westeru boundary 
of India, Something of India beyond the Indus 
became known through the conquering march of 
Alexander, and still more through that of Seleu- 
cus Nicator, who penetrated to the banks of the 
Ganges; but the notions thus obtained are not 
embraced in the Scriptural notices, which, both 
in the canonical and the Apocryphal text, are 
confined to Persian India. (See Heeren’s Histo- 
vical Researches, i. ¢. 1, § 3, ou Persian India; 
and Rennels Geog. of Herodotus). 
INHERITANCE. The laws and observances 
which determine the acquisition and regulate the 
devolution of property, are among the miluences 
which affect the vital interests of states; and it is 
therefore of high consequence to ascertain the 
nature and bearing of the laws and observances 
relating to this subject, which come to us with 
the sanction of the Bible. We may also premise 
that, in a condition of society such as that in 
which we now live, wherein the two diverging 
tendencies which favour immense accumulations 
on the one hand, and lead to poverty and pau- 
perism on the other, are daily becoming more 
and more decided, disturbing, and baneful, there 
seems to be required on the part of those who 
take Scripture as their guide, a careful study of 
the foutidations of human society, and of the 
laws of property, as they are developed in the 
divine records which coutain the revealed will of 
God. : “i 
That will, in truth, as it is the source of all 
created things, and specially of the earth and 
its intelligent denizen, man, so is it the original 
foundation of property, and of the laws by which 
its inheritance should be regulated. God, as the 
Creator of the earth, gave it to man to be held, 
cultivated, and enjoyed (Gen. i. 28, sq.; Ps. 
exv. 16; Eccles. v. 9). The primitive records 
are too brief and fragmentary to supply us with 
any defails respecting the earliest distiilution 
or transmission of landed property; but from 
the passages to which reference bas heen made, 
the important fact appears to be established 
beyond a question, that the origin of property s to 
be found, not in the achievements of violence, the 
success of the sword, or any imaginary implied 
contract, but in the will and the gift of the com- 
mon Creatory and bountiful Father of the human 
race. It is equally clear that the gilt was made, 
not to any favoured portion of our race, but to 
the race itself—to man as represented by out 
great primoyenitor, to whom the use of the divine 
gift was fist graciously vouchsafed. The indi- 
viduai appropriation of portions of the earth, and 
the transmission of the parts thus appropriated, 
in other words, the consuetudinary laws of pro- 
perty, would be determined in each instance by 
the peculiar circumstances in which an indiyi- 
dual. a family, ora clan, might find itself placed 
in relation to the world and its other inhabitants; 
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Aor is it now, in the absence of written evidence, 
possible to ascertain, and it is useless, if not worse, 
fo attempt fo conjecture, what these laws were. 
This, however, is certain, that if in amy case 
they inflicted injury, if they aided the aggran- 
disement of the few, and tended to the depression 
of the many, they thereby became unjust, and not 
only lost their divine sanction, but, by opposing 
the very purposes for which the earth was given to 
man, and operating in contravention of the divine 
will, they were disowned and condemned of God, 
the tenure of the property was forfeited, and a 
recurrence to first principles and a re-distribution 
became due alike to the original donor, and to 
a whom He had intended impartially to be- 
nefit. 

The enforcement of these principles has, in 
different periods of human history, been made by 
the seen hand of God, in those terrible providen- 
tial visitations which upturn the very foundations 
of society and reconstruct the social frame. The 
Deluge was a kind of revocation: of the divine 
gift; the Creator took back into his own hands 
the earth which men had filled with imjustice 
and violence. The trust, however, was, after that 
terrible punishment, once more committed te 
man, fo be held, not for himself, but for God, 
and fo be so used and improved as to further 
the divine will by furthering human good. And, 
whatever conduct may have been pursued, at any 
period, at variance with the divime purpose, yet it 
is in trust, not in absolute possession, it is for 
God's purposes, not our own, that the earth at 
large, and every portion of the earth, has been 
and is still held. In truth, man is the fenant, 
nor the proprietor, of the earth. It is the tem- 
porary use, not the permanent possession of it 
that he enjoys. The lord of ten thousand broad 
acres, equally with the poor penniless squatter, is 
a sojourner and pilgrim in the land, as all his 
fathers were, and is bound, not less than the 
other, to remember, not only that property has 
its dufies as well as ifs rights, but also that 
its best titles are held by a momentary tenure, 
reyocable at the will of an omnipotent power, 
and subject to unerring scrutiny, in regard both 
to their origin and their use, itt a court where 
the persons of meu are not respected, where justice 
is laid to the live, and judgment to the plummet 
(isa. xviii. 17). ; 

The impression which the original gift of the 
earth was calculated to make on men, the Great 
Donor was pleased, in the case of Palestine, to 
render, for his own wise purposes, more decided 
aud emphatic by an express re-donation to the 
patriarch Abraham (Gen. xiii. 14, sq.). Many 
years, however, elapsed before the promise was 
fulfilled Meanwhile the notices which we have 
regarding the state of property in the patriarch 11 
ages, are few and not very definite. The products 
of the earth, however, were at an early period ac- 
cumulated and held as property. Violence in- 
vaded the possession; opposing violence recovered 
the goods. War soon sprang out of the passions 
of the human heart, The necessity of civil go- 
yermnment was felf. Consuetudinary laws ac- 
cordingly developed themselves The head of 
the family was supreme. His will was law. The 
physical superiority which he possessed gave him 
this dominion. The same influence would secure 
Sts transmission in the male rather than the fe- 
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male line. Hence too the rise of the rights of 
primogeniture. In the early condition of soviety 
which is called patriarchal, landed property had: 
its origin, indeed, but could not be held of first 
importance by those who led a wandering life, 
shifting continually, as cor venience suggested, 
from one spot to another. Cattle were then the 
chief property (Gen. xxiv. 35). But land, if held, 
was held on a freehold tenure; nor could any 
other tenure have come into existence till more 
complex and artificial relations arose, resulting, in 
all probability, from the increase of population 
and the relative insufficiency of food. When 
Joseph went down into Egypt, he appears to have 
found the freehold tenure prevailing, which, how- 
ever, he converted into a tenancy at will, or, at 
any rate, into a conditional tenancy. Other m- 
timations are found in Genesis which confirm 
the general statements which have just been 
made. Daughters do not appear to have Lad any 
inheritance. If there are any exceptions to this’ 
tule, they only serve to prove it. Thus Job (the 
hook so called is undoubtedly very old, so that 
there is no impropriety in citing it in this con- 
nection) is recorded (xlii. 15) to have given his 
daughters an inheritance conjoiutly with their 
brothers—a record which of itself proves the sin- 
gularity of the proceeding, and establishes our 
position that inheritance generally followed the 
male line. How highly the privileges conferred 
by primogeniture were valued, may be learnt from 
the history of Jacob and Esau. In the patriarchal 
age doubtless these rights were very great. The 
eldest son, as being by nature the first fitted for 
command, assumed influence and contro], under 
his father, over the family and its dependents; 
and when the father was removed hy death, he 
readily, and as if by an act of Providence, took 
his father’s place. Thus he succeeded to the pro- 
perty in succeeding to the headship ot the family, 
the clan, or the tribe. At first the eldest son most 
probably took exclusive possession of his father’s 
property and power; and when, subsequently, a 
division became customary, he would still retain 
the largest share—a double portion, if not more 
(Gen. xxvii. 25, 29, 40). That in the days 
of Abraham other sons partook with the eldest, 
and that too though they were sons of concubines, 
is clear from the story of Hagar’s expulsion:— 
€ Cast out (said Sarah) this bondwoman and her 
son; for the son of this bondwoman shall not be 
heir with my son, even with Isaac’ (Gen. xxi. 10). 
The few notices left us in Genesis of the transfer 
of property from hand to hand are interesting, 
and bear a remarkable similarity to what takes 
place in Eastern countries even at this day (Gen. 
xxi, 22, sq.; xxiii. 9, sq.) The purchase of 
the Cave of Machpelah as a family burying- 
place for Abraham, detailed in the last passage, 
serves to show the safety of property at that early 
petiod, and the facility with which an inheritance 
was transmitted ever to sons’ sons (comp. Gen. 
xlix. 29). That it was customary, during the 
father’s lifetime, to maké a disposition of property, 
is evident from Gen. xxiv. 35, where it is said 
that Abrahath had givén all he had to Isaac. This 
statement is firther confirmed by ch. xxv. 5, 6, 
where it is added that Abraham gave to the sons 
of his concubines ‘gifts, sending them away from 
Isaac his son, while he yet lived, eastward unto 
the east country.’ Sometimes, however, so far 
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were the children .of unmarried females from 
oeing dismissed with a gift, that they shared, 
with what we should teim the legitimate children, 
in the father’s property and rights. Thus Dan 
and Naphtali were sons of Bilhab, Rachel's maid, 
whom she gave to her husband, failing to bear 
children herself. So Gad and Asher were, under 
similar circumstances, sons of Zilpah, Leah’s 
maid (Gen. xxx. 2-14). In the event of the 
eldest son’s dying in the father’s lifetime, the 
next son took his place; and if the eldest son left 
a widow, the next son made her his wife (Gen. 
xxxviil. 7, sy.), the offspring of which union was 
reckoned. to the first-borm and deceased son. 
Should the second likewise die, the third son 
tock his place (Gen. xxxviii. 11).. While the 
rights of the first-born were generally established 
and recognised, yet were they sometimes set aside 
jw favour of a younger child. The blessing of 
the father or the grandsire seems to have been an 
act essential in the devolution of power and pro- 
perty—in its etfects not unlike wills and testa- 
ments with us; and instances are not wanting in 
-which this (so to term it) testamentary bequest 
set aside consuetudinary laws, and gave prece- 
dence to a younger son (Gen. xlvili. 15, sq.). 
Special claims on the parental regards were ac- 
knowledged and rewarded by special gifts, as in 
the case of Jacob's donation to Joseph (Gen. 
xlviii. 22). In a similar manner, bad conduct 
on the part of the eldest son (as well as of others) 
subjected him, if not to the loss of his rights of 
property, yet to the evil influence of his father’s 
dying malediction (Gen. xlix. 3); while the good 
and favoured, though younger, son was Jed by 
the paternal blessing to anticipate, and probably 
also to reap, the richest mheritance of individual 
and social happiness (Gen. xlix. 8-22). 

The original promise made to Abraham of the 
land of Palestine was solemnly repeated to Isaac 
(Gen. xxvi. 3), the reason assigned being, be- 
cause ‘ Abraham obeyed my voice and kept my 
charge, my commandments, my statutes, and my 
laws;’ while it is expressly declared that the 
earlier inhabitants of the country were dispos- 
sessed and destined to extermination for the 
greatness of their iniquity. The possession of 
the promised land was embraced by Isaac in his 
dying benediction to Jacob (Gen. xxviii. 3, 4), to 
whom God vouchsafed (Gen. xxviii. 15; see also 
xxxv. 10, 11) to give a renewed assurance of the 
destined inheritance. That this donation, how- 
ever, was held to be dependent for the time and 
manner of its fulfilment on the divine will, ap- 
pears from Gen. xxxili. 18, where Jacob, on 
coming into the land of Canaan, bought for an 
hundred pieces of money ‘a parcel of a field, at 
the hand of the children of Hamor.’ Delayed 
though the execution of the promise was, con- 
fidence never deserted the family of Abraham, so 
that Joseph, dying in the land of Egypt, assured 
his brothers that they would be visited of God 
and placed in possession of Canaan, enjoining on 
them, in this conviction, that, when conducted 
to their possession, they should carry his bones 
with them out of Egypt (Gen. 1. 25). 

A promise thus given, thus repeated, and thus 
believed, easily, and indeed unavoidably, became 
the fundamental principle of that settlement of 
property which Moses made when at length he 
had effected the divine will in the redemption 
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of the children of Israel. The observances and 
practices, too, which we have noticed as prevailing 
among the patriarchs would, no doubt, have great 
influence on the laws which the Jewish legislator 
originated or sanctioned. The land of Canaan 
was divided among the twelve tribes descended 
through Isaac and Jacob from Abraham. The 
division was made by lot for an inheritance 
among the families of the sons of Israel, accord- 
ing to the tribes, and to the number und size of 
families in each tribe. The tribe of Levi, how- 
ever, bad no inheritance; but forty-eight cities with 
their suburbs were assigned to the Levites, each 
tribe giving according to the number of cities 
that fell to its share (Num. xxxii. 50; xxxiv. 1; 
xxxv. 1), The inheritance thus acqnired was 
never to leave the tribe to which it belonged; 
every tribe was to keep strictly to its own inherit- 
ance. An heiress, in consequence, was not allowed 
to marry out of her own tribe, lest property should 
pass by her marriage into another tribe (Num. 
xxxvi. 6-9). This restriction led to the marriage 
of heiresses with their near relations: thus the 
daughters of Zelophehad ‘ were married unto their 
father’s brother’s sons,’ ‘ and their inheritance re- 
mained in the tribe of the family of their father’ 
(ver. 11,12; comp. Joseph. Ardig. iv. 7.5). In 
general cases the inheritance went to sons, the 
first-born receiving a double portion, ‘for he is 
the beginning of his father’s strength.’ If a man 
had two wives, on¢é beloved, the other hated, and 
if the first-born were the son of her who was 
hated, he nevertheless was to enjoy ‘ the right of 
the first-born’ (Deut. xxi. 15). _If'a man left no 
sons, the inheritance passed to his daughters; if 
there was no daughter, it went to his brothers; in 
case there were nd brothers, it was given to his 
father’s brothers; if his father had no brothers, 
it came into possession of the nearest kinsman 
(Num. xxvii. 8). The land was Jehovah's, and 
could not therefore be permaneutly alienated. 
Every fiftieth year, whatever land had been sold 
returned to its former owner. The value and 
price of land naturally rose or fell in proportion 
to the number of years there were te elapse prior 
to the ensuing fiftieth or jubilee-year. If he who 
sold the land, or a kinsman, could redeem the 
land before the year of jubilee, it was to be 
resteared to him on his paying to the purchaser 
the value of the produce of the years remaining 
till the jubilee. Houses in villages or unwalled 
towns might not be sold for ever; they were re- 
stored at the jubilee, and might at any time be 
redeemed. If a man sold a dwelling-house situ- 
ated in a walled city, he had the option of re- 
deeming it within the space of a full year after it 
had been sold; but if it remained unredeemed, it 
belonged to the purchaser, and did, not return to 
him who sold it even at the jubilee (Lev. xxv. 8, 
23). The Levites were not allowed to sell the 
land in the suburbs of their cities, though they 
might dispose of the cities themselves, which, 
however, were redeemable at any time, and must 
return at the jubilee to their original possessors 
(Lev. xxvii. 16). 7 

The regulations which the laws of Moses esta~ 
blished rendered wills, or a testamentary dispo- 
sition of (at least) landed property, almost, if nos 
juite, unnecessary ; we accordingly find no pro- 
vision for anything of the kmd, Some diflicuity 
may lrave been now and then occasioned when 
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near relations failed; but this was met b the 
traditional law, which furnished minute direc- 
fons ou the point (Misch. Baba Bathra, iv. 3, 


ce. 8,9). Pers nal — would naturally fol- 
low the land, or might be bequeathed by word of 
mouth, At a later period of the Jewish polity 


the mention of wills is fuund, but the idea seems 
to have been taken from foreign nations. In 
princely families they appear to have been used, as 
we learn from Josephus (Antig. xiii. 16. 15 xvii. 
3.2; De Bell. Jud. ii, 2. 3); but such a prac- 
tice can hardly suffice to establish the general 
use of wills among the people. In the New Tes- 
tameut, however, wills are expressly mentioned 
(Gal. iii. 15; Heb. ix. 17). Michaelis (Com- 
mentaries, i, 451) asserts that the phrase (2 Sam. 
xvii. 23; 2 Kings xx. 1: 192d: mY) “set thine 
house in order” has reference to a will or testa- 
ment. But his grounds are by no means suflicient, 
the literal rendering of the words being, ‘ give 
commands to thy house... The utmost which 
such an expression could inferentially be held to 
comprise in regard to property, is a dying and 
final distribution of personal property ; and we 
know that it was not unusual for fathers to make, 
while yet alive, a division of their goods among 
their children (Luke xv. 12; Rosenmiill. Mor- 
gent. v. 197).—J. R. B. 
INK, INKHORN. [Waitine.] 


INSPIRATION, This word is sometimes 
used to denote the excitement and action of a 
fervent imagination in the poet or orator. But 
eyen in this case there is geuerally a reference to 
some supposed divine influence, to which the ex- 
cited action isowiug. It is once used in Scrip- 
ture to denote that divine ageucy by which man 
is endued with the faculties of an intelligent 
being, when it is said, * the inspiration of the Al- 
mighty giveth him understanding.” But the in- 
spiration now to be consisiered is that which 
belouged to those who wrote the Scriptures, aud 
whieh 1s particularly spoken of in 2 Tim. iii, 16, 
and in 2 Pet. i. 21: ‘ All Scripture is given by 
inspiration of God ;’ ‘ Holy men of God spake as 
they were moved by the Holy Ghost. These pas- 
sages relate specially to the Old Testament; 
but there is at least equal reasou to predicate 
divine inspiration of the New Testament. 

The definition which Dr. Kuapp gives of in- 
apiration is the one we shall adopt. He says, 
‘It may be best defined, according to the repre- 
sentations of the Scriptures themselves, as an ez- 
traordinary divine agency upon teachers while 
giving instruction, whether oral or written, by 
which they were taught what and how they 
should write or speak.’ ‘Or we may say more 
briefly, that the sacred penmen were completely 
under the direction of the Holy Spirit, or that they 
wrote under a plenary inspiration. Dr. Calamy’s 
detiuition agrees substantially with that of Dr. 
Knapp. ne , 

To prove that the Scriptures are divinely in- 
spired we might with propriety refer to. the 
excelleuce of the doctrines, precepts, aud pro- 
niises, and other insteuctions, which they coutain ; 
to the simplicity and majesty of their style; to 
the agreement of the different parts, and the 
acope of the whBle; especially to the full dis- 
covery they inake of man’s fallen and ruined 


state, and the way of salvation through a Re- 
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deemer; together with their power tc enlighten 
ani sanctify the heart, and tne accompanying 
witness of the spirit in believers. These are cire 
cumstances of real importance, aud the discerning 
advocates of inspiration have not overlooked them. 
But the more direct and couclusive evidence that 
the Scriptures were divinely inspired, is found in 
the testimony of the wreters themselves. And 
as the writers did, by working miracles, and in 
other ways, sufficiently authenticate their divine 
commission, and establish their authority aud in- 
fallibility as teachers of divine truth, their 
testimony, in regard to their own inspiration, is 
entitled to our fall confidence. For who can doubt 
that they were as competent to judge of and 
as much disposed to speak the truth ou this sub- 
ject as on any other? If then we admit their 
divine commission and authority, why should we 
not rely upon the plain testimony which they 
give concerning the divine assistance afforded 
them iu their work? To reject their testimony im 
this case would be to impeach their veracity, and 
thus to take away the foundation of the Christian 
religion. And it is well kuown that those who 
deny the justice of the claim which they set up 
to divine inspiration, do, in fact, give up the im- 
faJlible truth and authority of the Scriptures, and 
adopt the principles of deism. 

It is, then, of the first importance to inquire 
what representations are made by the prophets, 
and by Christ and his apostles, respecting the inspi- 
ration, and the consequent authority, of the sacred 
Scriptures. , 

The prophets generally professed to speak th 
word of God. What they taught was introduced 
and confirmed by a‘ Thus saith the Lord;? or 
‘The Lord spake to me, saying.’ And, in one 
way or another, they gave clear proof that they 
were divinely commissioned, and spoke in the 
name of God, or as it is expressed in the New 
Testament, that God spake by them. 

But the strongest and most satisfactory proof of 
the inspiration and divine authority of the Old 
Testament writings, is found in the testimony of 
Christ and the apostles. 

The Lord Jesus Christ possessed the spirit of 
wisdom without measure, and came to bear wit- 
ness to the truth, His works proved that he was 
what he declared himself to be—the Messiah, the 
great Prophet, the infallible Teacher, ‘The faith 
which rests on Lim restson arock As soon then 
as we learn how Ae regarded the Scriptures, we 
have reached the end of our inquiries. His word 
is truth. Now every one who carefully attends 
to the four Gospels will find, that Christ every | 
where spoke of that collection of writings called 
the Scripture, as the word of God; that he re 
gaided the whole in this light; that he treated 
the Scripture, and every part of it, as infallibly 
true, aud as clothed with divine authority,—thus 
distinguishing it from every mere human produc- 
tion. Nothing written by man can be eutitled to 
the respect which Christ showed to the Scriptures. 
This, to all Christians, is direct. and incontro- 
vertible evidence of the divine origin of the 
Scriptures, and is, by itself, perfectly couclusive. 

But there is clear concurrent evidence, and 
evideuce still more specific, in the writings of the 
Apostles. In two texts in particular, divine in~ 
spiration is positively asserted. In the first (2 
Tim, iii, 16), Paul lays it down as the charac- 
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iterististic of ‘all Scripture, that it ‘ts given by 
inspiration of God’ (Gedmvevaros, * divinely in- 
spired”); and from this results its profitableness. 
Some writers think that the passage should be 
rendered thus: All divinely inspired Scripture, 
or, all Scripture, being divinely inspired. ts 
profitable. According to the common render- 
ing, inspiration is predicated of all Scripture. 
According to the other, it is presupposed, as the 
attribute of the subject. But this rendering is 
liable to insuperable objections. For @edmveu- 
otos and @béAmos are connected by the con- 
junction «al, and must both be predicates, if 
either of them is; and unless one of them is a 
predicate there is no complete sentence. Hen- 
derson remarks, that the mode of construction re- 
ferred to ‘ is at variance with a common rule of 
Greek syntax, which requires, that when two 
adjectives are closely joined, as Oedmvevaros and 
w@péArcuos here are, if there be an ellipsis of the 
substantive verb éorz, this verb must be supplied 
after the former of the two, and regarded as re- 
peated after the latter. Now there exists pre- 
cisely such an ellipsis in the case before us; and 
as there is nothing in the context which would 
lead to any exception to the rule, we are bound 
to yield to its force.’ And he adds, that ‘the 
evidence in favour of the common rendering, 
derived from the Fathers, and almost all the ver- 
sions, is most decided.’ It cannot for a moment 
be admitted, that the Apostle meant to signify 
that divine inspiration belongs to a part of Scrip- 
ture, but uot to the whole; or that he meant, as 
Semler supposes, to furnish a criterion by which 
to judge whether any work is inspired or not, 
namely, its wtédity. ‘That author proceeds fear- 
lessly to apply this criterion to the books of the 
Old Testameat, and to lop off eight of them, as 
Not possessing the requisite marks of legitimacy. 
Most of the German divines adopt Semler’s hypo- 
thesis.’ But it is very manifest that such a sense 
is not by any means suggested by the passage 
itself, and that it is utterly precluded by other 
parts of the New Testament. For neither Christ 
nor any one of his apostles ever intimates a dis- 
tinction between some parts of Scripture which 
are inspired and other parts which are not in- 
spired. The doctrine which is plainly asserted 
in the text under consideration, and which is 
fully sustained by the current language of the 
New Testament, is, that all the writings deno- 
minated the Scriptures are divinely inspired. 

The other text (2 Pet. i. 21) teaches that ‘ Pro- 
phecy came not by the will of man, but holy men 
of God spake as they were moved by the Holy 
Ghost.’ This passage, which the apostle Peter 
applied anges to the subject of which he 
was speaking, may be considered as explanatory 
of what 1s iutended by inspiration. For to say 
that all Scripture is divinely imspired, and that 
men of God wrote it as they were moved by the 
Holy Ghost, is one and the same thing. 

The various’ texts in which Christ and the Apos- 
tles speak of Scripture as ihe word of God, and 
as invested with authority to decide al] questions 
of truth and duty, fully correspond with the texts 
above considered. 

From this view of the subject it follows, that 
the attempt which has been made by a certain 
class of writers, to account for the production of 
the whole or ariy part of the Scriptures by the 
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will or agency, the ingenuity, diligence or fide 
lity of men, in the use of'the means within thei 
reach, without the supernatural influence of the 
spirit, is utterly at variance with the teachings of 
Christ and the Apostles as to the origin of the 
sacred writings. 

As the Christian dispensation surpasses the 
former in all spiritual privileges and. gifts, it is 
reasonable to presume that the New Testament 
was written under at least an equal degree of 
divine influence with the Old, and that it comes 
recommended to us by equal characteristics of 
infallible truth. But of this there is clear positive 
evidence from the New Testament itself. 

In the first place, Jesws Christ, whose works 
proved him to be the great unerring Teacher, aud 
to be possessed of all power in Heaven and earth, 
gave commission to his Apostles to act in his 
stead, and to carry out the work of instruction 
which he had begun, confirming their authority 
by investing them with power to perform miracles. 
But how could such a commission have answered 
the end proposed, had not the Divine Spirit so 
guided the Apostles as to render them infallible 
and perfect teachers of divine truth? 

But, secondly, in addition to this, Jesus ex- 
pressly promised to give them the Holy Spirit, 
to abide with them continually, and to guide 
them into ail the truth. He said to them,‘ When 
they shall deliver you up, take no thought how 
or what ye shall speak ; for it shall be given you 
in the same hour what ye shall speak. for it is 
not ye that speak, but the Spirit of your Father 
that speaketh in you.’ Storr and Flatt think this 
is the idea intended: ‘The instructions which 
ye iu general give are derived not so much from 
yourselves as from the Holy Spirit. Hence, when 
ye are called on to defend your doctrines, ye need 
feel no anxiety, but may confidently rely on the 
Holy Spirit to vindicate his own doctrines, by 
suggesting to you the very words of your defence.’ 
If these promises were not fulfilled, then Jesus 
was nota true prophet. If they were fulfilled, as 
they certainly were, then the Avostles had the 
constant assistance of the Holy Spirit, and, whe- 
ther engaged in speaking or writing, were under 
divine guidance, and, of course, were liable to no 
mistakes either as to the matteror manner of their 
instructions. 

In the third place, the writers of the New 
Testament manifestly considered themselves to 
be under the guidance of the Holy Spirit, and 
their instructions, whether oral or written, to be 
coe with divine authority, as the word of 
God. 

‘We speak,’ they say, ‘as of God.’, Again, 
‘Which things we speak, not in the words which 
man’s wisdom teacheth, but im words which the 
Holy Ghost teacheth.’ They declared what they 
taught to be the word of God, and the things 
they wrote to be the commandments of God. 
Now the Apostles, being honest, unassuming, 
humble men, would never have spoken of them- 
selves and their writings in such a manner, had 
they not known themselves to be under the un- 
erring guidance of the Holy Spirit, and their 
instructions perfectly in accordance with the mind 
of God. 

From several passages in Paul’s epistles to the 
Corinthians, it has been supposed that, in the 
cases referred to, he meant to disclaim inspiration. 
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But that those | will bear another con- 
struction, aud ought to be understood in another 
manner, has been satisfactorily argued by several 
writers, particularly by Haldane and Gaussen in 
their treatises on inspiration, and by Henderson 
in his lectures. And the writer of this article 
would take the liberty to refer also to his lectures 
on the same subject. 

It is perfectly consistent with the plenary in- 

iration here maintained, that God operated on 

minds of inspired men in a variety of ways, 
sometimes by audible words, sometimes by direct 
inward suggestions, sometimes by outward visible 
signs, sometimes by the Urim and Thummim, 
and sometimes by dreams and visions. This 
variety in the mode of divine infinence detracted 
nothing from its certainty. God made known 
his will equally indifferent ways; and, whatever 
the mode of his operation, he made it manifest to 
his servants that the things revealed were from 
him. 

But inspiration was concerned not only in 
making known the will of God to prophets and 
apostles, but also in giving them direction in 
writing the sacred books. They wrote as-they 
were moved by the Holy Ghost. 
also, there was a diversity in the mode of divine 
influence. Sometimes the Spirit of God moved 
and guided his servants to write things which they 
could not knew by natural means, such as new 
doctrines or precepts, or predictions of future 
events. Sometimes he moved and guided them 
to write the history of events which were wholly 
or partly known to them by tradition, or by the 
testimony of their contemporaries, or by their own 
observation or experience. In all these cases the 
Diviue Spirit effectually preserved them from all 
error, and influenced them to write just so much 
and in such a manner as God saw to be best. 
Sometimes he moved and guided them to write a 
summary record of larger histories, containing 
what his iafinite wisdom saw to be adapted to the 
end in view, that is, the benefit of his people in 
all ages. Sometimes he influenced them to make 
a record of importaut maxims in common use, or 
to write new ones, derived either from their own 
reason or experience, or from special divine 
teaching. Sometimes he influenced them to write 
parables or allegories, particularly suited to make 
a salutary impression of divine things on the 
minds of men; and sometimes to record super- 
natural visions. In these and all other kinds of 
writing the sacred penmen manifestly needed 
special divine guidance, as no man could of him- 
self attain to infallibility, and no wisdom, except 
that of God, was sufficient to determine what 
things ought to be written for permanent use in 
the church, and what manner of writing would 
be best titted to promote the great ends of revela- 
tion. 

Some writers speak of different modes and 

different kinds, and even different degrees of in- 
spiration. And if their meaning is that God 
influenced the minds of inspired men in different 
ways; that he adopted a variety of modes in re- 
-vealing divine things to their minds; that he 
guided them to give instruction in prose aud in 
poetry, and in all the different forms of composi- 
tion; that he moved and guided them to write 
history, prophecy, doctrines. cemmands, promises, 
yeproofs, and exhortations, and that he adapted 
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his mode of operation to each of these cases— 
against this no objection can be made. It isa 
fact, that the Scriptures exhibit specimens of all 
these different kinds of writing and these different 
modes of divine instruction. Still each and 
every part of what was written was divinely in- 
spired, and equally so. It is all the word of God, 
and clothed with divine authority, as much as if 
it had all been made known aud written in one 
way. 

Dr. Henderson, who labours perhaps with too 
much zeal against carrying inspiration to extreme 
lengths, still says that if those ie bold to different 
modifications of inspiration intend that there are 
different modifications and degrees of authority 
given to Scripture, their opinion must meet with 
unqualified reprobation from every sincere he- 
liever. He insists that a diversity in the modes 
and degrees of divine operation did exist in the 
work of inspiration, and that this diversity was 
the result of infinite wisdom adapting itself to 
different circumstances. He thinks that, unless 
we admit such a diversity, we cannot form correct 
ideas of the subject. But he is confident that the 
distinction which he endeavours to establish is not 
in the slightest degree hostile to the divine au- 
thority of Scripture. He affirms that xo part of 
that holy book was written without miraculous 
influence ; that all parts were equally inspired ; 
that in regard to the whole yolume the great end. 
was iufallibly attained, namely, the commitment 
to writing of precisely such matters as God de 
signed for the religious instruction of mankind; 
that the sacred penmen wrote what had for its 
object not merely the immediate beuefit of indi- 
vidual persons or churches, but what would be 
useful to Christians in all future times; and that 
in regard to the most minute and inconsiderable 
things which the Scripture contaius we are com- 
pelled to say, this also cometh from the Lord. 

The coutroversy among orthodox divines re- 
specting what is called verbal inspiration, appears 
to arise, in a great measure, from tle diflerent 
senses affixed to the phrase. Dr. Henderson, who 
is among the most candid and able writers op- 
posed to the doctrine of verbal inspiration, seems 

*to understand the doctrine as devoting the imme- 
diate communication to the writers of every word, 
and syllable, and letter of what they wrote, inde- 
pendently of their intelligent agency and without 
any regard to their peculiar mental faculties or 
habits :—while those who most earnestly and suc- 
cessfully contend for the higher views of inspira- 
tion, particularly Calamy, Haldane, and Gaussen, 
consider the doctrine they maintain as entirely 
consistent with the greatest diversity of mental 
endowments, culture, and taste in the writers, and 
with the most perfect exercise of their intelligent 
agency,—consistent with their using their own 
memory, their own reason, their own manuer of 
thinking, aud their own language,—consistent, 
too, with their making what they were to write 
the subject of diligent and laborious study,—only 
insisting that it was all under .the wnerring 
guidance of the Divine Spirit. 

In a controversy of such a character as this, we 
may often succeed in removing difficulties, and 
in presenting the subject in a light which will be 
satisfactory to all concerned, by laying aside an 
ambiguous word or phrase, and making use of 
one which will express’the idea intended with 
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clearness and certainty. The word verdad, in its 
most common senses, is not well suited to the 
present subject. According to the best philolu- 
gists its first signification is, ‘spoken, expressed to 
the ear in words, not written.’ But no one sup- 
poses that when God inspired the sacred writers 
he geuerally spoke to them in audible words. It 
is, indeed, true, that he sometimes uttered articn- 
late words in making known his will, as at Sinai, 
at the baptism of Christ, and on some other occa- 
sions. Iu such cases he did, properly speaking, 
make versal communications, or give verbal in- 
struction But we should hardly call this verdad 
inspiration. Who can suppose that this was 
commonly, if ever, the way, in which God inspired 
holy men of old while engaged in writing the 
Seriptares? Who can suppose that he taught 
them what to write by speaking words iu their 
ears, as a man teaches his amanuensis? His iu- 
fluence was doubtless inward. He guided them 
in writing by an operation wm their minds. 

The next meaning of verbal is ‘ oral, uttered 
by the mouth ;’ and this agrees no better with our 
subject. Other siguifications of verbal are, ‘ con- 
sisting in mere words; respecting words only ; 
Yteral, as in a translation, having word auswer- 
ing to word.’ Neither of these senses is adapted 
to the subject. Now it would be nothing strange, 
if applying this word to inspiration, and thus 
giving it an unusual sense, should occasion need- 
Jess perplexity and confusion. For the sake of 
avoiding this evil, why would it not be expedient 
to employ such words as will convey the idea 
intended clearly and definitely ; and, if necessary, 
to incur the inconvenience of using an exact ex- 
planation, instead of the word or phrase which 
causes the difficulty ? 

The real question, and the whole question at 
issue, may be stated thus: did the eork of the 
Divine Spirit in the sacred penmen relate to the 
fanguage they used, or their manner of express- 
ing their ideas ; and tf so, how far, and in what 
way? 

All those with whom we are concerned in the 
discussion of this question, hold that divine in- 
spiration had some respect to the language em- 
ployed by the inspired writers, at least in the way 
of general supervision. And Dr. Henderson 
shows, in various passages of his excellent lectures, 
that there is uo material difference between him 
and those who profess to maiutain higher ground. 
He allows that, to a certain extent, what is called 
verbal insptration, or the inspiration of words, 
took place. * In recording what was immediately 
spoken with an audible voice by Jehovah, or by 
an angel interpreter; in giving expression to 
points of revelation which entirely surpassed the 
comprehension of the writers; in recording pro- 
phevies. the minute bearings of which they did 
not perceive; in short, in committing to writing 
any of the dictates of the Spirit, which they could 
uot have otherwise accurately expressed, the 
writers, he alleges, ‘were supplied with the 
words as well as the matter... He says, that 
even when Biblical writers made use of their own 
faculties, aud wrote each one in his own manner, 
without having their men’al constitution at all 
disturbed, they were yet ‘always secured by 
celestial influence against the adoption of any 
forms of speech, or collocation of words, that 
would haye injured the exhibition of divine truth, 
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or that did not adequately give it expression ; 
that the characteristic differences of style, so 
apparent among the sacred writers, were employed 
by the Holy Spirit for the purposes of inspiration, 
aud * were called forth in a rational way; that 
the writers, ‘ beiug acted upon by the Divine 
Spirit, expressed themselves naturally; that while 
the divine influence adapted itself fo whatever 
was peculiar in the minds of inspired men, it 
constautly guided then in writing the sacred 
volume.’ He declares his belief that the Scrip- 
tures were written not under a partial or imper- 
fect, but under a plenary and infallible inspira- 
tion ; that they were entirely the result of divine 
intervention, aud are to be regarded as the oracles 
of Jehovah. Referring to 2 Tim. iii. 16, he says, 
‘We are here expressly taught the divine inspi- 
ration of the whole of the Old Testament Codex ; 
that the Scriptures are inspired as written docu- 
ments ; that they are the result of the sgecial 
aud extraordinary influence “of the Spirit, and 
contain whatever the Spirit caused to he written 
for our iustruction.’ Referring to 1-€or. ii. 13, 
he says, ‘ It is past all dispute that the apostle 
here unequivocally ascribes both the doctrines 
which he aud Ins fellow labourers taught, and 
their manner of propounding them, to the influ- 
ence of the same divine agent ;’ that the passage 
couveys the idea ‘ that the style. or mode of ex- 
pression which they used, was such as they were 
instructed by the Spirit to employ ;’ that ‘ in 
delivering their doctrines they were under the 
constant guidance of the Great Instructor. and 
clothed them in that garb which he directed 
them to use;’ that, in the passage alluded to, the 
apostle refers ‘ to the entire character of the style 
which the first teachers of Christianity were 
taught te use in announcing its all important 
doctrines.’ The passare in. Matt. x 9, 10, he 
says, implies, ‘ that the subject matter of apology 
was to be supphed to the apostles; and they 
might be well assured that if this, which was the 
most important, was secured: by divine instruc- 
tion, the mere expression would not be wanting.’ 
*To remove all ground of hesitation from their 
minds, our Lord says, i is not ye that speak, 
but the Spirit of your Father which speaketh in 
you. By his teaching and superintending influ- 
ence, they would always be enabled to express 
themselves in a manner worthy of the divine 
cause which they were called to defend—a man- 
ner which they could never have attained by the 
exertion of their unassisted powers; so that, al 

though these powers were not to be superseded, 
but employed, it was to be as the organs of the 
divine agency by which they were employed.’ 
And he concedes that, as to all practical pur- 
poses, they were favoured with divine influence 
In composing their writings, as wellas in their 
public speaking. 

Our author says that on the day of Pentecost, 
when the apostles were filled with the Holy 
Ghost, and spake with other tongues, as the Spivit 
gave them utterance, ‘ verbal inspiration in the 
strictest sense of the term took place.‘ The im- 
mediate supply of words,’ he holds, was in this 
and every similar instance absolutely necessary.’ 
Aud he thinks that direct verbal inspiration was 
indispensably requisite in all instances in which 
prophets and apostles were employed to wnite 
what they did not clearly comprehend. The 
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passages in which such terms as the word of God, 
the Lord spake, etc., occur, are, in this view, de- 
scriptive of immediate verbal communications, 
He su that, in all such cases, words were 
literally spoken, or audibly pronounced by God 
himself or by an angel in his name. In this 
Opinion, however, I think he is mistaken. For 
unquestionably the word of the Lord often, if not 
generally, came to the prophets in the way of 
dreams, or other modes of inward suggestion. 

The doctrine of a plenary inspiration of all 
Scripture in regard to the language employed, as 
well as the thoughts communicated, ought not to 
be rejected without valid reasons. The doctrine 
is so obviously important, and so consonant to the 
feelings of sincere piety, that those evangelical 
Christians who are with speculative ob- 
jections against it, uently, in the hénesty of 
their hearts, advance opinions which fairly imply 
it. This is the case, as we have seen, with Di. 
Henderson, who says, that the Divine Spirit 
guided the sacred penmen in writing the Scrip- 
tures; that their mode of expression was such as 
they were instructed by the Spirit to employ; 
that Paul ascribes not only the doctrines which 
the apostles taught, but the entire character of 
their style, to the influence of the Spirit. He 
indeed says, that this does not always imply the 
immediate communication of the words of Scrip- 
ture; and he says it with good reason. For im- 
mediate properly signifies, acting without a 
medium, or without the intervention of another 
cause or means, not acting by second causes. 
Now those who hold the highest views of inspira- 
tion do not suppose that the Divine Spirit, except 
in a few instances, so influenced the writers of 
Scripture as to interfere with the use of their 
rational faculties or their peculiar mental habits 
and tastes, or in any way to supersede secondary 
causes as the medium through which his agency 
produced the desired effect. 

In regard to this point, therefore, there appears 
to be little or no ground for controversy. For, if 
God so influenced the sacred writers that, either 
with or without the use of secondary causes, they 
wrote just what he intended, and in the manner 
he intended, the end is secured; and what they 
wrote is as truly his word, as though he had 
written it with his own hand on tables of stone, 
without any human instrumentality. The very 
words of the decalogue were all such as God chose. 
And they would have been equally so if Moses 
had been moved by the Divine Spirit to write 
them with Ais hand. The expression, that God 
immediately imparted or communicated to the 
writers the very words which they wrote, 1s, evi- 
dently not well chosen. The exact truth is that 
the writers themselves were the subjects of the 
divine influence. The Spirit employed them as 
active instruments, and directed them in writing, 
both as to matter and manner. They wrote ‘as 
they were moved by the Holy Ghost.’ The mat- 
ter, in many cases, was what they before knew, 
and the manner was entirely conformed to their 
habits; it was their own. But what was written 
was none the less inspired on that account. God 
may have influenced and guided an apostle as 
infallibly in writing what he had before known, 
and that guidance may have beén as really neces- 
sary, as in writing a new revelations And God 
may have influenced Paul or John to write a 
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hook in his own peculiar style, and that influence 
may have been as real and as necessary as if the » 
style had been what some would call a divine 
style. It was a divine style, if the writer used it 
under divine direction. It was a divine style, 
and it was, at the same time, a human style, and 
the writer's own style, all in one. Just as the 
believer’s exercises, faith and loye, are his own 
acts, and at the same time are the effects of divine 
influence. ‘In efficacious grace,’ says Edwards, 
“we are not merely passive, nor yet does God do 
some and we do the rest. But God does all, and 
we do all. God produces all, and we act all. 
For that is what he produces, namely, our own 
acts. God is the only proper author and founda- 
tion : we only are the proper actors. We are, in 
different respects, wholly passive and wholly 
active. In the Scriptures, the same things are 
represented as from God and from us. God ig 
said to convert men, and men are said to convert 
and turn. God makes a new heart, and we are 
commanded to make us a new heart—not merely 
because we must use the means in order to the 
effect, but the effect itself is our act and our 
duty. These things are agreeable to that. text, 
“God worketh in you both to will and to do.”’ 
The mental exercises of Paul and of John had 
their own characteristic peculiarities, as much as: 
their style. God was the author of John’s mind 
and all that was peculiar to his mental faculties 
and habits, as really as of Paul’s mind and what 
was peculiar to him. And in the work of inspi- 
ration he used and directed, for his own purposes, 
what was peculiar to each. When God inspired 
different men he did not make their minds and 
tastes all alike, nor did he make their language 
alike. Norhad he any occasion for this ; for while 
they had different mental faculties and habits, 
they were as capable of being infallibly directed 
by the Divine Spirit, and infallibly speaking and 
writing divine truth, as though their mental facul- 
ties and habits had been all exactly alike. And 
it is manifest that the Scriptures, written by such 
a variety of inspired men, and each part agreeably 
to the pecuhar talents and style of the writer, are 
not only equally. from God, but, taken together, 
are far better adapted to the purposes of general’ 
instruction, and all the objects to be accomplished 
by revelation, than if they had been written by 
one man, and in one and the same manner, 

This view of plenary inspiration is fitted to. 
relieve the difficulties and objections which have 
arisen in the minds of men from the variety of 
talent and taste which the writers exhibited, and 
the variety of style which they used. See, it is- 
said, how each writer expresses himself naturally, 
in his own way, just as he was accustomed to do 
when not inspired. And see too, we might say. 
in reply, how each apostle, Peter, Paul, or John, 
when speaking before rulers, with the promised 
aid of the Holy Spirit, spoke iaturally, with his 
own voice, and in his own way, as he had been 
accustomed to do on other occasions when not 
inspired. There is no more objection to plenary 
inspiration in the one case than in the other. The: 
mental faculties and habits of the apostles, their 
style, their voice, their mode of speech, all re- 
mained as they were. What, then, had the divine: 
Spirit to do? What was the work which apper- 
tained to Him? We reply, His work was so to 
direct the apostles in the use of their own talents. 
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and habits, their style, their voice, and all their 
peculiar endowments, that they should speak or 
write, each in his own way, just what God would 
haye them speak or write, for the good of the 
Church in all ages. 

The fact that the individual peculiarities of 
the sacred penmen are everywhere so plainly 
impressed on their writings, is often mentioned as 
an objection to the doctrine, that inspiration ex- 
tended to their language as well as their thoughts. 
This is, indeed, one of the most common ob- 
Jections, and one which has obtained a very deep 
lodgment in the minds of some intelligent Chris- 
tians. It may, therefore, be necessary to take 
some further pains completely to remove it. 
And in our additional remarks relative to this 
and other objections, it will come in our way to 
show that such a writer as Gaussen, who contends 
with great earnestness and ability for the highest 
views of inspiration, does still, on all important 
Doints, agree with those who advocate lower views 
of the subject. 

Gaussen says, ‘Although the title of each book 
should not indicate to us that we are passing from one 
author to another; yet we could quickly discover, 
by the change of their characters, that a new hand 
has taken the pen. It is perfectly easy to recog- 
nise each one of them, although they speak of the 
same master, teach the same doctrines, and relate 
the same incidents.’ But how does this prove that 
Scripture is not, in all respects, inspired? ‘So far 
are we,’ says this author, ‘from overlooking human 
individuality everywhere impressed on our sacred 
books, that, on the contrary, it is with profound 
gratitude, and with an ever-increasing admiration, 
that we regard this living, real, human character 
infused sv charmingly into every part of the 
Word of God. We admit the fact, and we see in 
it clear proof of the divine wisdom which dictated 
the Scriptures.’ 

Those who urge the objection above men- 
tioned are plainly inconsistent with themselves. 
For while they deny the plenary inspiration of 
some parts of Scripture, because they have these 
marks of individuality, they acknowledge inspi- 
ration in the fullest sense in other parts, particu- 

_cularly in the prophecies, where this individuality 
of the writers is equally apparent. 

In truth, what can be more consonant with our 
best views of the wisdom of God, or with the gene- 
ral analogy cf his works, than that he should make 
use of the thoughts, the memories, the peculiar 
talents, tastes, and feelings of his servants in 
recording his Word for the instruction of men ? 
Why should he not associate the peculiarities of 
their personal character with what they write under 
his personal guidance? But, independently of 
our reasoning, this matter is decided by the Bible 
itself. ‘All Scripture is divinely inspired,’ and 
it is all the Word of God. And it is none the less 
she Word of God, and none the less inspired, 
because it comes to us in the language of Moses, 
and David, and Paul, and the other sacred writers. 
‘It is God who speaks to us, but it ‘is also man; 
it is man, but it is also God.’ The Word of God, 
in order to be intelligible and profitable to us, 
‘must be uttered by mortal tongues, and be 
written by mortal hands, and must put on the 
features of human thoughts. This blending of 
humanity and divinity in the Scriptures reminds 
‘as of the majesty and the condescension of God. 
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Viewed in this light, the Word of God has une 
qualled beauties, and exerts an unequalled power 
over our hearts.’ | 3 

The objection to the plenary inspiration of the 
Scriptures, from the accuracy of the translations 
and the various readings of the ancient manu- 
script copies, is totally irrelevant. For what we 
assert is, the inspiration of the orig¢nal Scriptures, 
not of the translations or the ancient copies. The 
fact that the Scriptures were divinely inspired, 
cannot be expunged or altered by any subsequent 
event. The very words of the decalogue were 
written by the finger of God, and none the less so 
because the manuscripts which trausmit it to us 
contain some variations. The integrity of the 
copies has nothing to do with the mspiration of 
the original. It is, however, well known that the 
variations are hardly worthy to be mentioned. 

But if the copies of the Scriptures which we 
have are not inspired, then how can the in- 
spiration of the original writings avail to our 
benefit? The answer is, that, according to the 
best evidence, the original writings have been 
transmitted to us with remarkable fidelity, and 
that our present copies, so far as anything of con- 
sequence is concerned, agree with the writings as 
they came from inspired men; so that, through 
the gracious care of divine providence, the Serip- 
tures now in use are, in all important respects, 
the Scriptures which were given by inspiration of 
God, and are stamped with divine authority. In 
this matter, we stand on the same footing with the 
apestles. For when they spoke of the Scriptures, 
they doubtless referred to the copies which had 
been made and preserved among the Jews, not to 
the original manuscripts written by Moses and 
the prophets. 

It has been made an objection to the plenary 
inspiration of the writers of the New Testament, 
that they generally quote from the Septuagint 
version, and that their quotations are frequently 
wanting in exactness. Our reply is, that their 
quotations are made in the usual maimer, accord- 
ing to the dictates of common sense, and always 
in such a way as to subserve the cause of truth ; 
and therefore, that the objection is without force. 
And as to the Septuagint version, the apostles 
never follow it so as to interfere with the authority 
of the Hebrew Scriptures. Their references to the 
Old Testament are just such as the case required. 
There is a noble freedom in their quotations, but 
that freedom never violates truth or propriety. 

If any one, like Priestley and others of the same 
school, alleges, that there are in the Scriptures 
errors in reasoning and in matters of fact, he opens 
the door to the most dangerous consequences. In- 
deed he takes the ground of infidelity. And if any 
one holds, that some parts are inspired, while other 
parts are not inspired, then we ask, who shall make 
the distinction? And if we begin this work, where 
will it end? But our present concern is with 
those who deny that inspiration respected the lan- 
guage of Scripture. ; ; 

There are some who maintain that all which 
was necessary to secure the desired results, was an 
infallible guidance of the thoughts of the sacred 
writers; that with such a guidance they might be 
safely left to express their thoughts in their own 
way, without any special influence from above. 

Now, if those who take this view of the subject 
mean that God not only gives the sacred peumen 
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the very ideas which they are to write, but, in 
some way, secures an infallible connection between 
those ideas and a just expression of them in words; 
then, indeed, we have the desired result—an infal- 
lible revelation from God, made in the proper 
language of the writers. But if any one supposes 
that there is naturally such an infallible connec- 
tion between right thoughts and a just expression 
of them in language, without an effective divine 
superintendence, he contradicts the lessons of daily 
experience. But those to whom we refer evidently 
do not themselves believe in such an infallible 
connection. For when they assign their reason 
for denying that inspiration related to the language 
of the Scriptures, they speak of the different, and, 
as they regard them, the contradictory statements 
of facts by different writers—for example, the dif- 
ferent accounts of the crucifixion and the resur- 
rection, and the different accounts of the numbers 
of the slain in Num. xxv. 9 and 1 Cor. x. 8. 
Who. they say, can believe that the danguage was 
insp.red, when one writer says that 24,000 were 
slain, and the other 23,000? But it is easy to see 
that the difficulty presses with all its force upon 
those who assert the inspiration of the thoughés. 
For surely they will not say that the sacred writers 
had true thoughts in their minds, and yet uttered 
them in the language of falsehood. This would 
contradict their own idea of a sure connection 
between the conceptions of the mind and the 
utterance of them in suitable words, and would 
clearly show that they themselves feel it to be 
necessary that the divine guidance should extend 
to the words of mspired men as well as their 
thoughts. But if Paul, through inadvertence, 
committed a real mistake in saying that 23,000 
fell in one day, it must have been a mistake in 
his thoughts as well as in his words. For when 
he said 23,000, had he not the idea of that num- 
ber in his mind? If, then, there was a mistake, 
it lay in his thoughts. But if there was no mis- 
take in either of the writers, then there is nothing 
to prove that inspiration did not extend to the 
language. If, however, there was a real mistake, 
then the question is not, what becomes of verbal 
inspiration, but what becomes of inspiration in 
any sense, 

As to the way of reconciling the two statements 
above mentioned, but a few words can be offered 
here. Some writers attempt to remove the diffi- 
culty in this manner. The first writer says, 
24,000 were slain, meaning to include in that 
number all who died in consequence of that rebel- 
lion. The other writer says, 23,000 fell in one 
day, leaving us to conclude that an addition of 
1000 fell the next day. But it may perhaps be 
more satisfactory to suppose, that neither of the 
writers intended to state the exact number, this 
being of no consequence to their objects. The 
real number might be between 23,060 and 24,000, 
and it might be sufficient for them to express it 
in general terms, one of them calling it 24,000, 
and the other 23,000, that is, abowt so many, 
either of the numbers being accurate enough to 
make the impression designed. Suppose that the 
exact number was 23,579, aud that both the 
writers knew it to beso. It was not at all neces- 
sary, in order to maintain their character as men 
of veracity, that they should, when writing for 
such a purpose, mention the particular number 
The particularity and length of the expression 
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would have been inconvenient, and might have 
made a less desirable impression of the evil of sin 
and the justice of God, than expressing it more 
briefly in a round number; as we often say, with 
a view merely to make a strong impression, that 
in such a battle 10,000, or 50,000, or 500,000 
were slain, no one supposing that we mean to state 
the number with arithmetical exactness, as our 
object does not require this. And who can doubt 
that the Divine Spirit might lead the sacred pen- 
men to make use of this principle of rhetoric, and 
to speak of those who were slain, according to a 
common practice in sucha case, in round numbers 

It is sometimes said that the sacred writers 
were of themselves generally competent to express 
their ideas in proper language, and in this respect 
had no need of supernatural assistance. But there 
is just as much reason for saying that they were 
of themselves generally competent to form their 
own conceptions, and so had no need of super- 
natural aid in this respect. It is just as reason- 
able to say that Moses could recollect what took 
place at the Red Sea, and that Paul could recol- 
lect that he was once a persecutor, and Peter 
what took place on the mount of transfiguration, 
without supernatural aid, as to say that they 
could, without such aid, make a proper record 
of these recoHections. We believe a real and 
infallible guidance of the Spirit in both respects, 
because this is taught in the Scriptures. And it 
is obvious that the Bible could not be what Christ 
and the apostles considered it to be, unless they 
were divinely inspired. 

The diversity in the narratives of the Evan- 
gelists is sometimes urged as an objection against 
the position we maintain in regard to inspiration, 
but evidently without reason, and contrary to 
reason. For what is more reasonable than to 
expect that a work of divine origin will have 
marks of consummate wisdom, and will be suited 
to accomplish the end in view. Now it will not 
be denied that God determined that there should 
be four narratives of the life and death of Jesus 
from four historians. If the narratives were all 
alike, three of them would be useless. Indeed 
such a circumstance would create suspicion, and 
would bring discredit upon the whole concern. 
The narratives must then be different. And if, 
besides this useful diversity, it is found that the 
seeming contradictions can be satisfactorily re- 
conciled, and if each of the narratives is given 
in the peculiar style and manner of the writers, 
then all is natural and unexceptionable, and we 
have the highest evidence of the credibility and 
truth of the narratives. 

We shall advert to one more objection. It is 
alleged that writers who were constantly under a 
plenary divine inspiration would not descend to 
the unimportant details, the trifling incidents, 
which are found in the Scriptures. To this it 
may be replied that the details alluded to must 
be admitted to be according to truth, and that 
those things which, at first view, seem to be trifles 
may, when taken in their connections, prove to be 
of serious moment. And it is moreover manifest 
that, considering what human beings and human 
affairs really are, if all those things which are 
called trifling and unimportant were excluded, 
the Scriptures would fail of being” conformed to 
fact; they wonld not be faithful histories of hu- 
man life: so that the very circumstance which 
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is demanded as proof of inspiration would be- 
come an argument against it. And herein we 
cannot but admire the perfect wisdom which 
guided the sacred writers, while we mark the 
weakness and shallowness of the objections which 
are urged against their inspiration. 

On the whole, after carefully investigating the 
subject of inspiration, we are conducted to the 
important conclusion that ‘all Scripture is di- 
vinely inspired ;’ that the sacred penmen wrote 
‘as they were moved by the Holy Ghost,’ and 
that these representations are to be understood as 
implying that the writers had, in all respects, the 
effectual guidance of the divine Spirit. And we 
are still more confirmed in this conclusion be- 
cause we find that it begets in those who seriously 
adopt it, an acknowledgment of the divine origin 
of Scripture, a reverence for its teachings, and a 
practical regard to its requirements, like what 
appeared in Christ and his apostles. Being con- 
vinced that the Bible has, in all parts and in 
all respects, the seal of the Almighty, and that 
it is truly and entirely from God, we are led by 
reason, conscience, and piety to bow submissively 
to its high authority, implicitly to believe its 
doctrines, however incomprehensible, and cor- 
uially to obey its precepts, however contrary to 
our natural inclinations. We come to it from 
day to day, not as judges, but as learners, never 
questioning the propriety or utility of ay of its 
contents. This precious Word of God is the per- 
fect standard of our faith, and the rule of our life, 
our comfort in affliction, and our sure guide to 
heaven.—L, W. 

INTERPRETATION (BIBLICAL), anv 
HERMENEUTICS. There is a very ancient 
and wide-spread belief that the knowledge of divine 
things in general, and of the divine will m parti- 
cular, is by no means a common property of the 
whole human race, but only a prerogative of a few 
specially-gifted and privileged individuals. It 
has been considered that this higher degree of 
knowledge has its source in light and instruction 
proceeding directly from God, and that it can 
be imparted to others by communicating to them 
a key to the signs of the divine will. Since, how- 
ever, persons who in this manner have been indi- 
rectly taught, are initiated into divine secrets, and 
consequently appear as the confidants of deity, 
they also enjoy, although instructed only through 
the medium of others, a more intimate communion 
with God, a more distinct perception of his 
thoughts, and consequently a mediate conscious- 
ness of deity itself. It therefore. follows that 

‘persons thus either immediately or mediately 
instructed“are supposed to be capable, by means 
of their divine illumination and their knowledge 
of the signs of the divine will, to impart tomankind 
the ardently-desired knowledge of divine things 
and of the will of deity. They are considered to 
be interpreters or explainers of the signs of the 
divine will, and, consequently, to be mediators 
between God and man. Divine illumination and 
a communicable knowledge of the signs and ex- 
pressions of the divine will, are thus supposed to 
be combined in one and the same person. 

This idea is the basis of the Hebrew 8°33, pro- 
phet. The prophet is a divinely-inspired seer, 
and. as such, he is an interpreter and preacher of the 
divine will. He may either be directly called by 
God,.or have been prepared for his office in the 
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schools of the prophets (comp. Knobel, Der Pros 
phetismus der Hebrder vollstindig dargestelit, 
Breslau, 1837, pt. i. p. 102, sq.; pt. 11. p- 45, sq). 

However, the being filled with the Holy Ghost 
was the most prominent feature in the Hebrew 
This is even implied in the 
usual appellation N’3, which means a person in 
the state of divine inspiration (not a predicter of 
future events). Prophetism ceased altogether as 
soon as Jehovah, according-to the popular opinion 
ceased to communicate his Spirit. 

The ancient Greeks and Romans kept the idea 
of divine inspiration more distinct, from the idea 
of interpretation of the divine will. They, accord- 
ing to a more natural manner of viewing the sub- 
ject, recognised generally, in the mediator between 
God and man, more of an experienced and skilful 
interpreter than of a divinely-inspired seer. They 
distinguished the interpreter and the seer by dif- 
ferent names, of which we will speak hereafter. 
It was the combination of the power of interpreta- 
tion with inspiration, which distinguished the 
Hebrew prophets or seers from those of other ancient 
nations. The Hebrew notion of a N'3) appears, 
among the Greeks, to have been split into its two 
constituent parts of wdytis, from patverOau, to rave 
(Platonis Phedrus, § 48, ed. Steph. p. 244, a. b.), 
and of éénynths, from éényetcba, to expound. 
However, the ideas of pdytis and of eényntis 
could be combined in the same person. Comp. 
Boissonnade, Anecdota Greca, 1. 96, Adumwv 
obtnynths waves yap hv Kal xpntpovs éeényetro 
(comp. Scholia in Aristophanis Nubes, 336), and 
Arriani Epictetus, ii. 7, tov pdyti tov eényou- 
Mevov Ta onueia; Plato, De Legibus, ix. p. 871, 
C., mer’ eényntay Ka povtewy; Euripidis Pha- 
niss@, v. 1018, 6 udvris éényhoaro, and Iphigenia 
in Aulide, 1. 529. Plutarch (Vita Nume, cap. 
xi.) places e&ynrhs and mpophrns together; so 
also does Dionysius Halicarnassensis, ii.73. The 
two first of these examples proye that éényntat 
were, according to the Greeks, persons who pos- 
sessed the gift of discovering the will of the Deity 
from certain appearances, and of interpreting 
signs, Jul, Pollux, vill. 124, é&yyytal d€ exa- 
AowvTo, of Tu mepl TOY Sioonuclwy Kal Ta THY 
ddAwv lepdy diSdoKovres. Harpocration says, and 
Suidas repeats after him, e&yynrhs 6 e&nyovpevos 
74 iepd. Comp. Bekker, Anecdota Greca, i. 185, 
ebnryourrat oi Gureipor. Creuzer defines the é7- 
yntat, in his Symbolik und Mythologie der Alten 
Volker, i. 15, as ‘persons whose high vocation it was 
to bring laymen into harmony with divine things.’ 
These e&yynrat moved ina religious sphere (comp. 
Herod. i. 78, and Xenophontis Cyropedia, viii. 
3, 11). Even the Delphic Apollo, replying to 
those who sought his oracles, is called by Plato ° 
etnynths (Polit.iv 448,b.). Plutarch mentions, in 
Vita Theset, c. 25, datwy kal tep@v eénynrat; comp. 
also the above-quoted passage of Dionysius Hali- 
carnassensis, and especially Ruhnken (ad Timei 
Lexicon, ed, Lugd. Bat. 1789, p. 189, sq.). The 
Scholiast on Sophocles (Ajaz, 2. 320) has ¢Efynows 
ém) tay Oelwy, and the Scholiast on Hlectra, 
426, has the definition é&hynois diacddnors Oclwv. 
It is in connection with this original signification 
of the word ééyyntfs that the expounders of the law 
are styled €inynral; because the ancient law waa 
derived from the gods, and the law-language had 
become unintelligible to the multitude. (Comp. 
Lysias, vi. 10; Diodorus Siculus, xiii. 35; Ruhn 
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ken, as quoted above; the annotators on Pollux 
and Harpocration; and K. Fr. Hermann, Lehy- 
buch der Griechischen Staats-alterthiimer, Mar- 
burg, 1836, § 104, note 4). In Athenaus and 
Plutarch there are mentioned books under the title 
¢myntixd, which contained introductions to the 
right understanding of sacred signs. (Comp. Vale. 
sius, ad Harpocrationis Lexicon, Lipsie, 1824, 


ii. 462.) 

Like the Greeks, the Romans also distinguished 
between vates and interpres (Cicero, Fragm. ; 
Hortens.) :—Sive vates sive in sacris initiisque 
tradendis diving mentis interpretes.’ Servius 
(ad Virgilii 4@n. iii, 359) quotes a passage 
from Cicero, thus :—ut ait Cicero, omnis divi- 
nandi peritia in duas partes dividitur. Nam 
ant furor est, ut in vaticinantibus; aut ars, ut 
in aruspicibus, fulguritis sive fulguratoribus, et 
auguribus: that is, ‘the science of divination is 
twofold ; it is either a sacred raving, as in prophets, 
or an art, as in soothsayers, who regard the intes- 
tines of sacrifices, or lightnings, or the flight of 
birds.” Thearuspices, itt, fulguratores,and 
augures, belong to the idea of the interpres deo- 
rum. Comp. Cicero, Pro domo sua,c. 41:—Equi- 
dem sic accepi, in religionibus suscipiendis caput 
esse interpretari que voluntas deornm immorta- 
lium esse videatur :—‘ I have been taught thus, 
that in undertaking new religious performances 
the chief thing seems to be the interpretation of 
the will of the immortal gods.’ Cicero (De Divi- 
natione, i. 41) says :—Etruria interpretatur quid 
quibusque ostendatur monstris atque portentis, 
*The Hetrusci explain the meaning of all re- 
markable foreboding signs and portents.’ Hence, 
in Cicero (De Legtbus, ii. 27}, the expression, 
* interpretes religionum.’ 

An example of this distinction, usual among 
the Greeks, is found in 1 Cor. xii. 4, 30. The 
Corinthians filled with the Holy Ghost were 
yAéoous Aaroiyres, speaking in tongues, conse- 
quently they were in the state of a pudytis; but 

equently they did not comprehend the sense of 
their own inspiration, and did not understand how 
to interpret it because they bad not the épunveta 
yAwooay, interpretation of tongues : consequently 
they were not ééynrat. 

The Romans obtained the interpretatio from 
tne Etruscans (Cicero, De Divinatione, i. 2, and 
Ottfried Miiller, Dre Etrusker, ii. 8, sq.); but 
the above distinction was the cause that the 
interpretatio degenerated into a common art, 
which was exercised without inspiration, like a 
contemptible soothsaying, the rules of which were 
contained in writings. Cicero (De Divinatione, 
i. 2) says:—Furoris divinationem Sibyllinis max- 
ime versibus contiueri arbitrati, eoruam decem 
interpretes delectos e civitate esse voluerunt :— 
‘Supposing that divination by raving was espe- 
tially contained in the Sibylline verses, they ap- 
pointed ten public interpreters of the same.’ 

The ideas of interpres and of mterpretatio were 
aot confined among the Romans to sacred sub- 
jects; which, as we have seen, was the case among 
the Greeks with the corresponding Greek terms. 
The words interpres and interpretatio were not 
only, as among the Greeks, applied to the expla- 
nation of the laws, but also, in general, to the ex- 
planation of whatever was obscure, and even to 
a mere intervention in the settlement of affairs ; 
for instance, we find in Livy (xxi. 12) pacis 


INTERPRETATION. 91 


tnterpres, denoting Alorcas, by whose instrument. | 
tality peace was offered. At an earlier period 
interpretes meant only those persons by means of 
whom affairs between God and man were settled 
(comp. Virgilii 4neis, x. 175, and Servius on 
this passage). The words interpretes and con- 
Jectores became convertible terms :—unde etiam 
somniorum atque ominum inferpretes conjectores 
vocantur :—‘ for which reason the interpreters of 
dreams and omens are called also confecturers” 
(Quintil. Jnstit. ii. 6). ; 

From what we have stated it follows that 
e&ynots and interpretatio were originally terms 
confined to the unfolding of supernatural subjects, 
although in Latin, at an early period, these terms 
were also applied to profane matters. The Chris- 
tians also early felt the want of an interpretation 
of their sacred writings, which they deemed to he 
of divine origin; consequently they wanted in+ 
terpreters and instruction by the aid of which the 
true sense of the sacred Striptures might be dis- 
covered. The right understanding of the nature 
and will of God seemed, among the Christians, 
as well as at an early period among the heathen, 
to depend upon a right understanding of certain 
external signs ; however, there was a progress from 
the unintelligible signs of nature to more intelli- 
gible written signs, which was certainly an im- 
portant progress. 

The Christians retained about the interpreta- 
tion of their.sacred writings the same expressions 
which had been current in reference to the inter- 
pretation of sacred subjects among the heathen. 
Hence arose the fact that the Greek Christians 
employed with predilection the words éetfynows 
and éfyynris in reference to the interpretation of 
the Holy Scriptures. But the cireamstance that 
St. Paul employs the term épunvela yAwooay 
for the interpretation of the yAdooats Aadeiv 
(1 Cor. xii. 10, xiv. 26), greatly contributed that 
words belonging to the root épunvedew were also 
made use of. According to Eusebius (Historia 
Ecclesiastica, iii. 9), Papias, bishop of Hierapolis, 
wrote, as early as about A.p, 100, a work under 
the title of Aoyley xupiaxady étnyhois, which 
Means an interpretation of the discourses of 
Jesus. Papias explained the religious contents 
of these discourses, which he had collected from 
oral and written traditions. He distinguished 
between the meaning of é&nyetoGa: and Eepunvevew, 
as appears from his observation (preserved by 
Eusebius in the place quoted above), in which he 
says concerning the Adyia of St. Mathew, written 
in Hebrew, épuhvevoe d¢ abra ws edtvaro ekaoros, 
‘but every one interpreted them according to his 
ability’. In the Greek Church, 6 é&nynrhs and 
éényntal rod Adyou were the usual terms for 
teachers of Christianity. (See Eusebii Historia 
Ecclesiastica, vii. 30, and Heinichen on this 
passage, note 215; Photii Biblioth. Eod. 105 ; 
Cave, Hist. Liter. i. 146). Origen called his com- 
mentary on the Holy Scriptures égyynrikd ; and 
Procopius of Gaza wrote a work on several books 
of the Bible, entitled cyorat é&nynrixal. How- 
ever, we find the word épunveta employed as a 
synonym of éfyyhows, especially among the inba- 
bitants of Antioch. For instance, Gregorius 
Nyssenus says, concerning Ephraim Syrus, ypapyy 
CAnv axpiB&s mpbs AEE Thpunvevoev (see Gregorti 
Nysseni Vita Ephraimi Syri; Opera, Paris, it. 
p- 1033). Theodorus of Mopsuestia, Theodoret, 
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and others, wrote commentaries on the sacred 
Scriptures under the title of Epunveta (compare A. 
H. Niemeyer, de Isidori Pelusiote Vita, Scriptis, 
et Doctrina, Halae, 1828. p. 207). 

Among the Latin Christians the word enterpres 
had a wider range than the corresponding Greek 
term, and the Latins had no precise term for the 
exposition of the Bible which exactly corresponded 
with the Greek. The word interpretatio was 
applied only in the sense of OccUPATION oF ACT 
of an expositor of the Bible, but not in the sense 
of conrents elicited from biblical passages. 
The words tractare, tractator, and tractatus 
were in preference employed with respect to bib- 
lical exposition, and the sense which it elicited. 
Together with these words there occur commen- 
tarius and expositio. In reference to the exege- 
tical work of St Hilary on St. Matthew, the 
codices fluctuate between commentarius and 
tractatus. St. Augustine’s tractatus are well 
known; and this father frequently mentions the 
divinarum scripturarum tractatores. For in- 
stance, Retractationes 1.23. divinorum tractatores 
eloquiorum. Sulpicius Severus, Dial. i. 6. 
originis ..+. qui tractator sacrorum peritissimus 
habebatur. Vincentins Lirinensis observes in his 
Commonitorium on 1Cor. xii. 28 :—tertio doctores 
qui tractatores nunc appellantur ; quos hic idem 
apostolus etiam prophetas interdum nuncupat, eo 
quod per eos prophetarum mysteria populis aperi- 
antur :—‘in the third place teachers who are now 
called tnactatores ; whom the same apostle some- 
times styles prophets, because by them the mysteries 
of the prophets are opened to the people’ (com- 

xe Dufresne, Glossarium medie et imfime 
Latinitatis, sub rracraTor et TRACTATUS; and 
Baluze, ad Servat. Lupum, p. 479). 

However, the occupation of interpres, in the 
nobler sense of this word, was not unknown to St. 
Jerome; as may be seen from his Prefatio in 
libros Samuelis (Opera, ed. Vallarsi, ix. p. 459) :— 
Quicquid enim crebrius vertendo et emendando 
solicitius et didicimus et tenemus, nostrum est. 
Et quum intellexeris, quod antea nesciebas, vel 
interpretem me estimato si gratus es, vel mapa- 
parry si ingratus :—‘ for whatever by frequently 
translating and carefully correcting we have, 
learned and retain, is our own. And if you have 
understood what you formerly did not know, cqp- 
sider me to be an expositor if you are gratefuléor 
a paraphrast if you are ungrateful.’ 

In modern times the word interpretatio has 
again come into repute in the sense of scriptural 
exposition, for which, indeed, interpretation is 
now the standing technical term. 

The German language also distinguishes be- 
tween the words auslegen and erkliren in such a 
manner that the former corresponds to ényeio@a 
and interpretari?, The word auslegen is always 
used in the sense of rendering perceptible what is 
contained under signs and symbols. Compare 
Dionysii Halicarnassensis Antig. Rom, ii. 73: 
Tus Te iiwrais, Srogo wy tract rods wept Ta Ocia 
ceBaopovs, eényntad ylvovta Kal mpopirau : ‘ for 
the ignorant, who do not know what belongs to 
divine worsh:p, there are expositors and prophets.’ 

The word erkldren, on the contrary, means to 
clear up bu arguments what has been indistinctly 
understood, so that what was incomprehensible 
is comprehended. 

The Erklarer does not develope what is hidden 
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and concealed, but explains what is unclear and 
obscure (see Weigand, Worterbuch der Deut» 
schen Synonymen, 1. Mainz, 1840, p. 140:sq.), 
Hence it follows that the Ausleger of the Bible 
occupies a position different from that of the 
Erklirer, although these terms are frequently 
employed as if they were synonymous. The 
Ausleger, ényntis, opens what is concealed under 
the words of the Bible. He unveils mysteries, 
while the Erkilérer, épunveds, sees in the words of 
the Bible not merely signs for something concealed 
and hidden, but words the sense of which is to be 
cleared up whenever it is obscure. The Hrkldéres 
stands on NATURAL ground, but the Awsleger on 
SUPERNATURAL. 

From ancient times the church, or rather eccle- 
siastical bodies and religious denominations, 
have taken the supernatural position with reference 
to the Bible, as, before the €hurch, the Jews did 
in respect of the Old Testament. The church and 
denominations have demanded Awusleger, not 
Erklérer. They have supposed that in the authors 
of Biblical books there did not exist a literary 
activity of the same kind which imduces men to 
write down what they have thought, but have 
always required from their followers the belief 
that the Biblical authors wrote in a state of in- 
spiration, that is to say, under a peculiar and 
direct influence of the Divine Spirit. Sometimes 
the Biblical authors were described to be merely 
external and mechanical instruments of God’s 
revelation. But however wide, or however nar 
row the boundaries were, within which the ope- 
ration of God upon the writers was confined. by 
ecclesiastical supposition, the origin of the Bibli- 
cal books was always supposed to be essentially 
different from the origin of human compositions ; 
and this difference demanded the application of 
peculiar rules in order to understand the Bible. 
There were required peculiar arts-and kinds of 
information in order to discover the sense and 
contents of books which, on account of their ex- 
traordinary origin, were inaccessible by the ordi- 
nary way of logical rules, and whose written 
words were only outward signs, behind which a 
higher and divine meaning was concealed. Con- 
sequently, the church and denominations required 
Deuter, Ausleger, éénynral, or interpreters, of the 
signs by means of which God had revealed his 
will. Thus necessarily arose again in the Chris- 
tian church the art of opening or interpreting the 
supernatural; which art had an existence in 
earlier religions, but with this essential difference, 
that the signs, by the opening of which superna- 
tural truth was obtained, were now more simple, 
and of a more intelligible kind, than in earlier 
religions. They were now written signs, which 
belonged to the sphere of speech and language, 
through which alone all modes of thinking obtain 
clearness, and can be readily communicated to 
others. But the Holy Scriptures in which divine 
revelation was preserved, differ, by conveying 
divine thoughts, from common language and 
writing, which convey only human thoughts. 
Hence it followed that its sense was much deeper, 
and far exceeded the usual sphere of human 
thoughts, so that the usual requisites for the right 
understanding of written documents appeared to 
be insufficient. According to this opinion a 
LOWER and a HIGHER sense of the Bible were 
distinguished. The lower sense was that which 
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could be elicited according to the rules of 
grammar; the higher sense was considered to 
consist of deeper thoughts concealed under the 
grammatical meaning of the words. ‘These deeper 
thoughts they endeavoured to obtain in various 
ways, but not by grammatical research. 

The Jews, in the days of Jesus, employed for 
this purpose especially the typico-allegorical in- 
terpretation. The Jews of Palestine endeavoured 
by means of this mode of interpretation especially 
to elicit the secrets of futurity, which were said to 
be fully contained in the ola Testament. (See 
Wehner, dntiguitates Hebreorum, vol. i. Got- 
tinge, 1743, p. 341, sq.; Dépke, Hermeneutik 
der neutestamentlichen Schriftsteller, Leipzig, 
1829, p. 88, sq., 164, sq.; Hirschfeld, der Geist 
der Talmudischen Auslegung der Bibel, Berlin, 
1840; comp. Juvenal, Sat. xiv. 103; Justin 
Martyr, Apol. i. pp. 52, 61; Bretschneifer, His- 
torisch-dogmatische Auslegung des Neuen Testa- 
mentes, Leipzig, 1806, p. 35, sq.) 

The Alexandrine Jews, on the contrary, en- 
deavoured to raise themselves from the simple 
sense of the words, 7d Wvxixdv, to a higher, more 
general, and spiritual sense, rd vevmatixdy (see 
Dibne, Geschietliche Darstellung der Jiidisch- 
Alexandrinischen Religions-Philosophie, Halle, 
1834, i. p. 52, sq.; i. 17. 195, sq., 209, 228, 


241). Similar principles were adopted by the | 


authors of the New Testament (see De Wette, 
Ueber die Symbolisch-Typische Lehrartin Briefe 
an die Hebréer, in der Theologischen Zeitschrift, 
von Schleiermacher und De Wette, part iii.; 
Tholuck, Beilage zum Commentar itiber den 
Brief an die Hebriier, 1840). 

These two modes of interpretation, the aLLE- 
Gorico-ryPical and the ALLEGORICO-MYSTICAL, 
are found in the Christian writers as early as the 
first and second centuries; the latter as yéats, 
the former ar a demonstration that all and every- 
thing, both what had happened, and what would 
come to pass, was somehow contained in the sacred 
Scriptures (see Justin Martyr, as quoted above, 
and Tertullian, Adversus Marcionem, iv. 2, 
Predicatio discipuloruam suspecta fieri posset si 
non assistat auctoritas :—‘ The preaching of the 
disciples might appear to be questionable, if it 
was not supported by other authority ’). ’ 

To these allegorical modes of interpretation 
was added a third mode, which necessarily sprung 
up after the rise of the Catholico-apostolical 
church, namely, the DOGMATICAL, Or THEOLO- 
qico-rcciEsiasticat. The followers of the 
Catholico-apostolical church agreed that all 
apostles and all apostolical writings had an equal 
authority, because they were all under an equal 
guidance of the Holy Ghost. Hence it followed 
that they could not set forth either contradictory 
or different doctrines. A twofold expedient was 
adopted in order to effect harmony of interpreta- 
tion, The one was of the apparent and relative 
kind, because it referred to subjects which appear 
incomprehensible only to the confined human 
understanding, but which are in perfect harmony 
in-the divine thoughts. Justin (Dialogus cum 
Tryphone, c. 65) says :—éx mayrds TEM EL MEVOS 
Bre oddeula ypady TH érépa évayrla early, airs 14 
yoeiv uaddrov dporoyhaw ra eipnuéva :—* Being 

uite certain that no Scripture contradicts the 
other, I will rather confess that I do not under- 
stand what is said therein.’ St. Chrysostom 
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restricted this as follows :—mdvra capi kas edOéa 
Ta mapa rails Ccais ypapais, mdyta td avaryKoin 
dpAa (Homil. iii. c. 4, in Ep. 2 ad Thessaloni- 
censes) :—‘ In the divine writings everything is 
intelligible and plain, whatever is necessary is 
open’ (compare Homiél. iii. de Lazaro, and 
Athanasii Oratio contra gentes ; Opera i, p. 12). 

The seconp expedient adopted by the church 
was to consider certain articles of faith to be 
LEADING DOCTRINEs, and to regulate and de- 
fine accordingly the sense of the Bible wher- 
ever it appeared doubtful and uncertain. This 
led to the THEOLOGICO-ECCLESIASTICAL or DOG- 
maTicaL mode of interpretation, which, when 
the Christians were divided into several sects, 
proved to be indispensable to the Church, but 
which adopted various forms in the various sects 
by which it wasemployed. Not only the heretics 
of ancient times, but also the followers of the 
Roman Catholic, the Greek Catholic, the Syrian, 
the Anglican, the Protestant Church, &c., have 
endeavoured to interpret the Bible in harmony 
with their dogmas. 

The different modes of interpreting the Bible 
are, according to what we have stated, the follow- 
ing three--the GRamMATICAL, the ALLEGORICAL, 
the poamarican. The grammatical mode of 
interpretation simply investigates the sense con- 
tained in the words of the Bible. The allegorical, 
according to Quintilian’s sentence ‘aliud yerbis, 
aliud sensu ostendo,’ maintains that the words of 
the Bible have, besides their simple sense, anothér 
which is concealed as behind a picture, and en- 
deavours to find out this supposed figurative sense, 
which, it is said, was not intended by the authors 
(see Olshausen, Ein Wort iiber tieferen Schrift- 
sinn, Konigsberg, 1824), The dogmatical mode 
of interpretation endeavours to explain the Bible 
in harmony with the dogmas of the church, fo) - 
lowing the principle of analogia fidet. Com- 
pare Consilit Tridentini sess. iv. decret. 2 :—Ne 
quis Sacram Scripturam interpretari audeat con- 
tra eum sensum quem tenuit et tenet sancta 
mater ecclesia, cujus est judicare de vero sensu et 
interpretatione Scripturarum Sacrarum :—* Let 
no one venture to interpret the Holy Scriptures 
in a sense contrary to that which the holy mother 
church has held, and does hold, and which has 
oe power of deciding what is the true sense and 
tle right interpretation of the Holy Scriptures.’ 

Rambach, Jnstitutiones Hermeneutice Sacre, 
Jen#, 1723. Auctoritas, quam hae analogia 
fidei in re exegetica habet, in eo consistit, ut sit 
fundamentum ac principium generale, ad cujus 
normam omnes Seripture expositiones, tamquam 
ad lapidem Lydium, exigende sunt :—‘ The au- 
thority which this analogy of faith exercises upon 
interpretation consists in this, that it is the foun- 
dation and general principle according to the 
rule of which all Scriptural interpretations are to 
be tried as by a touchstone.’ 

Ecclesia Anglicana, art. xx. :—Eco.rsi® non 
licet quicquam instituere, quod verbo Dei scripto 
adversetur, nec unum Scriptures locum sic ex- 
nonere potest, ut alteri contradicat :—‘ It is not 
lawful for the church to ordain anything that is 
contrary to God’s word written, neither may it 
expound one place of Scripture sv as to be repug- 
nant to another.’ 

Confessio Scotica, 18:—Nullam enim inter 
pretationem admittere audemus, que alicui prin 
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eipali articulo fidei, aut alicui plano textui 
Scripture, aut caritatis regule repugnat, &c. :— 
‘We dare not admit any interpretation which 
gontradicts any leading article of faith, or any 
plain text of Scripture, or the rule of charity,’ &c. 

Besides the three modes of interpretation which 
have been mentioned above, theological writers 
have spoken of TYPICAL, PROPHETICAL, EMPHA- 
TICAL, PHILOSOPHICAL, TRADITIONAL, MORAL, 
or PRACTICAL interpretation. But all these are 
only one-sided developments of some single fea- 
ture contained in the above three, arbitrarily 
chosen; and, therefore, they cannot be considered 
to be separate modes, but are only modifications 
of one or other of those three. The interpretation 
in which all these modes are brought into har- 
mony, has lately been called the PANHARMONI- 
can, which word is not very happily chosen (F. 
H. Germar, Die Panharmonische Interpretation 
der Heiligen Schrift, Leipsic, 1821; and by the 
same author, Beitrag zur Aligememen Herme- 
neutik, Altona, 1828). 

The anitecoricat, as well as the pogMaTican, 
mode of interpretation, presupposes the Gram- 
MATICAL, which, consequently, forms the basis of 
the other two; so that neither the one nor the 
other can exist entirely without it. Consequently, 
the grammatical mode of interpretation must have 
an historical precedence before the others. But 
history also proves that the church has constantly 
endeavoured to curtail the province of grammatical] 
interpretation, to renounce it as much as possible, 
and to rise above it, If we follow, with the exa- 
mining eye of an historical inquirer, the course 
in which these three modes of interpretation, m 
their mutual dependence upon each other, have 
generally been applied, it becomes evident that 
in opposition to the grammatical mode, the alle- 
gorical was first set up. Subsequently, the alle- 
gorical.was almost entirely supplanted by the 
dogmatical; but it started up with renewed vigour 
when the dogmatical mode rigorously confined 
the spiritual movement of the human intellect, as 
well as all religious sentiment, within the too 
narrow bounds of dogmatical despotism. 

The dogmatical mode of interpretation could 
only spring up after the church, renouncing the 
original multiplicity of opinions, had agreed upon 
certain leading doctrines; after which time, it 
grew, together with the church, into a mighty tree, 
towering high above every surrounding object, 
and casting its shade over every thing. The 
longing desire for light and warmth, of those who 
were spell-bound under its shade, induced them 
‘to cultivate again the allegorical and the gram- 
matical interpretation; but they were unable to 
bring the fruits of these modes to full maturity. 
Every new intellectual revolution, and every 
spiritual development of nations, gave a new 
impulse to grammatical interpretation. This im- 
pulse lasted until interpretation was again taken 
captive by the overwhelming ecclesiastical power, 
whose old formalities had regained strength, or 
which had been renovated under new forms. 
Grammatical interpretation, consequently, goes 
hand in hand with the principle of spiritual pro- 
gress, and the dogmatical with the conservative 
principle. Finally, the allegorical interpretation 
is as an artificial aid subservient to the conserva- 
tive principle, when, by its vigorous stability, the 
latter exercises a too unnatural pressure. This is 
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confirmed by the history of all times and countries, 
so that we may confine ourselves to the following 
few illustrative observations. The varicus tén- 
dencies of the first Christian period were com- 
bined in the second century, so that the principle of 
one general (Catholic) church was gradually 
adopted by most parties. But now, it became 
rather difficult to select, from the variety of doc’ 
trines prevalent in various sects, those by the 
application of which to biblical interpretation, a 
perfect harmony and systematical unity could 
be effected. Nevertheless, the wants of science 
powerfully demanded a systematical arrangement 
of biblical doctrines, even before a general agree- 
ment upon dogmatical principles had been 
effected. The wants of science were especially 
felt among the Alexandrine Christians ; and in 
Alexandria, where the allegorical interpretation 
had froin ancient times been practised, it offered 
the desired expedient which met the exigency of 
the church. Hence, it may naturally be ex- 
plained why the Alexandrine theologians of 
the second and third century, particularly 
Clemens Alexandrinus and Origen, interpreted 
allegorically, and why the allegorical interpreta- 
tion was perfected, and in vogue, even before the 
dogmatical came into existence. Origen, espe- 
cially in his fourth. book, De Principiis, treats 
on scriptural interpretation, using the following 
arguments :—The Holy Scriptures, inspired by 
God, form an harmonious whole, perfect in itself, 
without any defects and contradictions, and con- 
taining nothing tbat is insignificant and super- 
fluous. The grammatical interpretation leads to 
obstacles and objections, which, according to the 
quality just stated of the Holy Scriptures, are 
madmissible and impossible. Now, since the 
merely grammatical interpretation can neither 
remove nor overcome these objections, we must 
seek for an expedient beyond the boundaries of 
grammatical interpretation. The allegorical in- 
terpretation offers this expedient, and consequently 
is above the grammatical. Origen observes that 
man consists of body, soul, and spirit; and he 
distinguishes a triple sense of the Holy'Scripturés 
analogous to this division: — obxody tpicoBs 
amoypdperbar Se? eis Thy EavTod Wuxny TA TOV 
aylov ypowudroy vohparat iva 6 ky Gardoborepos 
oikodouAra, dard Tis olovel capkds THs ypaiis, 
ott ws dvouatdyTwy juay Thy mpdxeipov exdoxnv 
6 d& emt moody dwaBeBnkds. ard Tis Gomeped 
uxAs adrijs’ 6 d€ TéAcios kal Spwowos ToIs mapa Te 


amroordAw (1 Cor. ii. 6, 7) Aeyouévois: codtay 


5t AaAoduey ..4.-. Grd TOO mvEvuaTucod yduou 
oKiay EXovTOS TY MEAROYTwY Gryabav: Samep yap 
6 dvOpwros cuveornney ek cdéuaros Kad Wxis Kar 
mvetparos, Tov avTov mpdrov Kad H oikovounbeion 
tnd tod Ocod cis ayvOpdrwy cwrnpiay Sobjvar 
‘youphy :—‘ The sentiments, therefore, of the Holy 
Scriptures are to be impressed upon our minds in 
a three-fold manner, in order that whosoever be- 
longs to the simpler sort of persons, may receive 
edification from the flesh of the Scripture (thus we 
call their obvious meaning), but he who is some- 
what more advanced from its soul ; but whosoéver 
is perfect, and similar to those to whom the apostle 
alludes, where he says, “we speak wisdom”... 
from the spiritual law which contains a shadow ~ 
of good things to come; for as man consists of 
spirit, body, and soul, so also the Holy Writ, 
which God has planned to be granted for the 
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salvation of mankind’? (De Princip., iv. 108; 
eompare Klausen, Hermeneutik des Neuen Tes- 
éamentes, Leipzig, 1841, p. 104, sq.). 

Since, however, in tation can- 
not be reduced to settled rules, but always de- 
pends upon the greater or less influence of 
Imagination; and since the system of Christian 
doctrines, which the Alexandrine theologians 
produced by means of allegorical interpretation, 
Was in many respects objected to; and since, in 
opposition to these Alexandrine theologians, there 
was gradually established, and more and more 
firmly defined, a system of Christian doctrines 
which formed a firm basis for uniformity of inter- 
pretation, in accordance with the mind of the 
Majority, there gradually sprung up a dogmatical 
mode of interpretation founded upon the inter- 
| seme of ecclesiastical teachers, which had 

recognised as orthodox in the Catholic 
church. This dogmatical interpretation has been 
in perfect existence since the beginning of the 
fourth century, and then more and more sup- 
gue the allegorical, which henceforward was 
eft to the wit and ingenuity of a few individuals. 
Thus St. Jerome, about a.v. 400, could say :— 
Regula scripturarum est: ubi manifestissima 
prophetia de futuris texitur per INCERTA ALLE- 
GOREZ non extenuare que scripta sunt (Com- 
ment. in Malachii. 16) :—‘ The rule of scriptures 
is, that where there is a manifest prediction of 
future events, not to enfeeble that which is written 
by the uncertainty of allegory.’ During the 
whole of the fourth century, the ecclesiastico- 
dogmatical mode of interpretation was developed 
with constant reference to the grammatical. Even 
Hilary, in his book De Trinitate, i. properly 
asserts :—Optimus lector est, qui dictorum intel- 
ligentiam expectet ex dictis potius quam imponat, 
et retulerit magis quam attulerit; neque cogat 
id videri dictis contineri, quod ante lectionem 
presumpserit intelligendum. ‘He is the best 
reader who rather expects to obtain sense from 
the words, than imposes it upon them, and who 
carries more away than he has brought, nor forces 
that upon the words which he had resolved to 
understand before he began to read.’ 

Afier the commencement of the fifth century, 
grammatical interpretation fell entirely into de- 
cay; which ruin was effected partly by the fall 
development of the ecclesiastical system of doc- 
trines defined in all their parts, and by a fear 
of deviating from this system, partly also by the 
contnually increasing ignorance of the lan- 
guages in which the Bible was written. The 
primary condition of ecclesiastical or dogmatical 
interpretation was then most clearly expressed by 
Vincentius Lirinensis (Commonit. i.) :—Quia 
videlicet ‘scripturam sacram pro ipsa sua altitu- 
dine non uno eodemque sensu universi accipiunt, 
sed ejusdem eloquia aliter atque aliter alius atque 
alius interpretatur, ut pene quot homines sunt, 
tot illine sententice erui posse videantur..+..-++ 
in ipsa catholica ecclesia magnopere curandum 
est, ut id teneamus, quod ubique, quod semper, 

uod ab omnibus creditum est:—‘ Since the 
“Holy Scriptures, on account of their depth, are 
not understood by all in the same manner, but 
its Sentences are understood differently by different 
persons, so that they might seem to admit as 
many meanings as there are men, we must well 
iake care that within the pale of the Catholic 
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church we hold fast what has been believed every 
where, always, and by all’ (Compare Comumonit. 
ii. ed. Bremensis, 1688, p. 321, sq.) Hencefor- 
ward, interpretation was confined to the mere col- 
lection of explanations, which had first been given 
by men whose ecclesiastical orthodoxy was un- 
questionable, Prastantius presumpta novitate 
non imbui, sed priscorum fonte satiari :— It is 
better not to be imbued with the pretended nio- 
velty, but to be filled from the fountain of the 
ancients’ (Cassiodori Institutiones Divine, Pref. 
Compare Alcuini Epistola ad Gislam; Opera, 
ed. Frobenius, i. p. 464. Comment. in Joh. 
Pref, ib, p. 460. Claudius Turon, Prolego- 
mena in Comment. in libros Regum. Waymo, 
Historia Ecclesiastica, ix. 3, &c.). Doubtful 
cases were decided according to the precedents of 
ecclesiastical definitions. In his que vel dubia 
vel obscura fuerint id noverimus sequendum 
quod nec preceptis evangelicis contrarium, nee 
decretis sanctorum invenitur adversum :—! In 
passages which may be either doubtful or obscure, 
we might know that we should follow that which 
is found to be neither contrary to evangelical 
precepts, nor opposed to the decrees of holy men’ 
(Benedicti Capitulara, iti. 58, in Pertz, Monu- 
menta Veteris German. Histor. iv. 2, p. 107). 
But men like Bishop Agobardus (a.p. 840, in 
Galandii Bibl., xiii. p. 446), Johannes Scotus, 
Erigena, Druthmar, Nicolaus Lyranus, Roger 
Bacon, and others, acknowledged the necessity of 
grammatical interpretation, and were only wauit- 
ing in the requisite means, and in knowledge, for 
putting it successfully into practice. 

During the whole period of the middle ages thé 
allegorical interpretation again prevailed. The 
middle ages were more distinguished by sentiment 
than by clearness, and the allegorical interpre- 
tation gave satisfaction to sentiment and occupa 
tion to free mental speculation. 

When, in the fifteenth century, classical studies 
had revived, they exercised also a favourable 
influence upon Biblical interpretation, and re- 
stored grammatical interpretation to honour. It 
was especially by grammatical interpretation that 
the domineering Catholic church was combated 
at the period of the Reformation ; but as soon as 
the newly sprung-up Protestant church had been 
dogmatically established, it began to consider 
grammatical interpretation a dangerous adversary 
of its own dogmas, and opposed it as much as did 
the Roman Catholics themselves. From the middle 
of the sixteenth to the middle of the eighteenth 
century this important ally of Protestantism was 
subjected to the artificial law of a new dogmati+ 
cal interpretation ; while the Roman Catholic 
church changed the principle of interpretation 
formerly advanced by Vincentius, into an eccle- 
siastical dogma. In consequence of this new 
oppression the religious sentiment, which had 
frequently been wounded both among Roman 
Catholics and Protestants, took refuge in alle- 
gorical interpretation, which then re-appeared 
under the forms of typical and mystical theology. 

After the beginning of the eighteenth century 
grammatical interpretation recovered its autho- 
rity. It was then first re-introduced by the 
Arminians, and, in spite of constant attacks, to- 
wards the wnclusion of that century, it decidedly 
prevailed among the German Protestants. It 
exercised a very beneficial influence, although it 
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cannot be denied that manifold exrors occurred in 
its application. During the last thirty years both 
Protestants and Roman Catholics have again 
curtailed the rights and invaded the province of 
grammatical interpretation, by promoting (accord- 
ing to the general reaction of our times) the op- 
posing claims of dogmatical and mystical inter- 
pretation (comp. J. Rosenmiiller, Historia In- 
terpretationis Librorum sacrorum in Ecclesia 
Christiana, Lipsie, 1795-1814, 5 vols.; W. Van 
Mildert, An Inquiry into the General Principles 
of Scripture Interpretation, in Eight Sermons, 
&c., Oxford, 1815; G. W. Meyer, Geschichte 
der Schrifterklérung seit der Wiederherstellung 
der Wissenschaften, Gottingen, 1802-9, 5 vols..; 
Richard Simon, Histoire Critique des principaux 
Commentateurs du Nouv. Test., Rotterdam, 1693; 
H. N. Klausen, Hermeneutik des Neuen Testa- 
mentes, Aus dem Dinischen, Leipzig, 1841, p. 
77, sq.; E. F. K. Roseumiiller, Handbuch fir 
die Literatur dey Bibluochen Kritik und Exegese, 
Gottingen, 1797-1800, 4 vols.). ' 

The aim of human speech in general may be 
described as the desire to render one’s own thoughts 
intelligible to others by means of words in 
their capacity of signs of thoughts. These words 
may be written, or merely spoken. In order to 
understand the speech of another, several arts and 
branches of knowledge are requisite. The art of 
understanding the language of another is called 
Hermeneutics, épuyveutinh réxvn, or émaorhun. 
Every art may be reduced to the skilful applica- 
tion of certain principles, which, if they prdceed 
from one highest principle, may be said to be 
based on science. 

Here we have to consider not the spoken, but 
the written language only. The rules to be ob- 
served by the interpreter, and the gifis which 
qualify him for the right understanding of written 
language, are applicable either to all written lan- 
guage in general, or only to the right understand- 
ing of particular documents; they are, therefore, 
to be divided into general and particular, or espe- 
cialrules and gifts. In Biblical interpretation arises 
the question, whether the general hermeneutical 
rules are applicable to the Bible and sufficient 
for rightly understanding it, or whether they are in- 
sufficient, and have to undergo some modification. 

Most Biblical interpreters, as we might infer 
from the principle of dogmatical and allegorical 
interpretation, have declared the general hermen- 
eutical principles to be insufficient for explaining 
the Bible, and required for this purpose especial 
hermeneutical rules, because the Bible, they said, 
which '.a been written under the direct guidance 
of the Holy Ghost, could not be measured by the 
common rules which are applicable only to the 
lower sphere of merely human thoughts and com- 
positions. Therefore, from the most ancient 
times, peculiar hermeneutical rules, meeting the 
exigency of biblical interpretation, have been set 
forth, which deviated from the niles of general 
hermeneutics. Thus Biblical Hermeneutics were 
changed into an art of understanding the Bible 
according to a certain ecclesiastical system in 
vogue at a certain period, 

The advocates of grammatical interpretation 
have opposed these Biblical hermeneutics, as 
proceeding upon merely arbitrary suppositions. 
Sometimes they merely limited its assertions, and 
,sometimes they reiected it altogether. In the 
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latter case they said that the principles of general 
hermeneutics ought to be applicable to the Holy 
Scriptures also. Against the above-mentiouea 
train of argument cited from Origen, on which the 
demand of particular Biblical hermenentics essen- 
tially rests, the following argument might, with 
greater justice, be opposed: if God deemed it 
requisite to reveal his will to mankind by means 
of intelligible books, he must, in choosing this 
medium, have intended that the contents of these: 
books should be discovered according to those 
general laws which are conducive to the right 
understanding of documents in general. If this 
were not the case God would have chosen insufli- 
cient and even contradictory means inadequate to 
the purpose he had in view. ; 

The interpretation, which, in spite of all eccle- 
siastical opposition, ought to be adopted as being 
the only true one, strictly adheres to the demands ot 
general hermeneutics, to which it adds those par- 
ticular hermenentical rules which meet the requi- 
sites of particular cases. This has, in modern 
times, been styled the HIsTORICO-GRAMMATICAL 
mode of interpretation. This appellation has 
been chosen because the epithet grammatical 
seems to be too narrow and too much restricted to 
the mere verbal sense. It might be more correct 
to style it simply the uisroricaL interpretation, 
since the word u1srorrcaL comprehends every- 
thing that is requisite to be known about the lan- 
guage, the turn of mind, the individuality, &c. of 
an author in order rightly to understand his book. 

In accordance with the various ‘notions con- 
cerning Biblical interpretation which we have 
stated, there have been produced Biblical her- 
meneutics of very different kinds; for instance, 
in the earlier period we might mention that of the 
Donatist Ticonius, who wrote about the fourth 
century his Regule ad investigandam et wmvent- 
endam Intelligentiam Scripturarum Septem ; 
Augustinus, De Doctrina Christiana, lib. i. 3; 
Isidorus Hispalensis, Sentent. 419, sq.; Santis 
Pagnini (who died in 1541) Isagoga ad Mysticos 
Sacre Scripture Sensus, libri octodecim, Colon. 
1540; Sixti Senensis (who died 1599) Biblio- 
theca Sancta, Venetiis, 1566, Of this work, 
which has been frequently reprinted, there be 
longs to our present subject only Liber tertius 
Artem exponendt Sancta Scripta Catholicis Ex- 
positoribus aptissimis Regulis et Exemplis 
ostendens. At a later period the Roman Catholics 
added to these the works of Bellarmine, Martianay, 
Calmet, Jahn, and Arigler. 

On the part of the Lutherans were added by 
Matt. Flacius, Clavis Scripture Sacre, Basile, 
1537, and often reprinted in two volumes; by 
Johann Gerhard, Tractatus de Legitima Scrip- 
ture Sacre Interpretatione, Jene, 1610; by 
Solomon Glassius, Philologie Sacre, libri 
quinque, Jen, 1623, and often reprinted; by 
Jacob Rambach, JInstitutiones Hermeneutice 
Sacre, Jenx, 1723. 

On the part of the Calvinists there were fur- 
nished by J. Alph. Turretinus, De Scripture 
Sacre Interpretatione Tractatus Bipartitus. 
Dortreaht, 17238, and often reprinted. In the 
English Church were produced by Herbert Marsh 
Lectures on the Criticism and Interpretation of 
the Bible, Cambridge, 1828. 

Since the middle of the last century it has been 
usual to treat on the Old Testament hermeneutics 


INTRODUCTION. 


and on those of the New Testament in separate 
works. For instance, G. W. Meyer, Versuch 
einer Fermeneuttk des Alten Testamentes, Lii- 
beck, 1799; J. H. Parean, Institutio Interpretis 
Veteris Testamenti, Trajecti, 1822; J. A. Er- 
nesti, Institutio Interpretis Novi Testamenti, 
Lipsie, 1761, ed. 5ta., curante Ammon, 1809. 
Translated into English by Terrot, Edinburgh, 
1833; Morus, Super Hermeneutica Novi Testa- 
menti acroases academice, ed. Kichstaedt, Lipsie, 
1797-1802, in two volumes, but not completed ; 
K. A. G. Keil, Lehrbuch der Hermeneutik des 
Neuen Testamentes, nach Grundsdtzen der 
Se Interpretation, Leipzig, 
S10; the same work in Latin, Lipsie, 1811; 
T. T. Conybeare, The Bampton Lectures for 
the year 1824, being an attempt to trace the 
History and to ascertain the limits of the se- 
condary and spiritual Interpretation of Scripture, 
Oxford, 1824; Schleiermacher, Hermeneutik 
und Kritik mit besonderer Beziehung auf das 
Neue Testament, herausgegeben von Liicke, 
Berlin, 1838; H. Nik. Klausen, Hermeneutik 
des Neuen Testamentes, aus dem Danischen, 
Leipzig, 1841; Chr. Gottlieb Wilke, Die Her- 
meneutik des Neuen Testamentes systematisch 
dargestelit, Leipzig, 1843.*—K. A. C. 
INTRODUCTION, BIBLICAL. The Greek 
word eicwyaeryh, in the sense of an introduction to 
a science, occurs only in later Greek, and was 
first used to denote an introduction to the right 
understanding ef the Bible, by a Greek called 
Adrian, who lived in the fifth century after Christ. 
*Adpidvou cicaywyh THs ypadjs is a small book, 
the object of which is to assist readers who are 
unacquainted with biblical phraseology in rightly 
understanding peculiar words and expressions. It 
was first edited by David Heschel, under the title 
of Adriani Isagoge in Sacram Scripturam Grece 
cum Scholiis, Auguste Vindobone, 1602, 4to. 
This work is reprinted in the London edition of the 
Critici Saeri, tora. viii.; and in the Frankfort edi- 
tion, tom. vi. Before Adrian, the want of similar 
works had already been felt, and books of a 
corresponding tendency were in circulation, but 
they did not bear the title of eicaywyn. Melito of 
Sardis, who lived in the latter half of the second 
century, wrote a book under the title 74 KAéis, 
being a key both to the Old and to the New Testa- 
ment. The so-called Adfers, which were written 
at a later period, are books of a similar description. 
Some of these A¢ters have been printed in Matthai’s 
Novum Testamentum Grece, and in Boissonade’s 
Anecdota Greca, tom. iii. Parisiis, 1831. These 
are merely linguistic introductions ; but there was 
soon felt the want of works which might solve other 
questions; such as, for instance, what are the prin- 
ciples which should guide us in biblical interpre- 
tation. The Donatist Ticonius wrote, about the 
year 380, Regule ad investigandam et invenien- 
dam Intelligentiam Scripturarum Septem. St. 
Augustine, in his work De Doctrind Christiand, 


* The writer of this article does not seem to 
nave become acquainted with a very valuable 
work on the general subject, recently published in 
this country, under the title of Sacred Herme- 
neutics developed and applied; ineluding a 
History of Biblical Interpretation from the 
earliest of the Fathers to the Reformation, vy 
ho Rey, §, Davidson, LL.D., Edinburgh, 1843. 
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(iii. 302), says concerning these seven rules, that 
the author's intention was by means of them to 
open the secret sense of Holy Writ, ‘ quasi cla- 
vibus,’ as if it were by keys. 

There arose also a question concernin# the ex- 
tent of Holy Writ—that is to say, what belonged, 
and what did not belong, to Holy Writ; and also 
respecting the contents of the separate biblical 
books, and the order in which they should follow 
each other, &c. 

About a.p. 550, Cassiodorus wrote his Institu- 
tiones Divine. He mentions in this work, under 
the name of Introductores Divine Scripture, 
five authors who had been engaged in biblical 
investigations, and in his tenth chapter speaks of 
them thus :—Ad introductores scripture divine 
sleet prptild sollicita mente redeamus, id est T1- 
conium Donatistam, Sanctum Aucusrinum de 
doctrina Christiana, Apr1anum, Evcuerium, et 
JuNILLUM, quos sedula curiositate collegi, ut, 
quibus erat similis intentio, in uno corpore adu- 
nati codices’ clauderentur : —‘ Let us eagerly 
return to the guides to Holy Writ; that is to say, 
to the Donatist Ticonius, to St. Augustine on 
Christian doctrine, to Adrian, Eucherius, and 
Junillus, whom I have sedulously collected, in 
order that works of a similar purport might be 
combined in one volume.’ 

Henceforward the title, Introductio in Scrip- 
turam Sacram, was established, and remained 
current for all works in which were solved ques- 
dons introductory to the study of the Bible. In 
the Western, or Latin church, during a thousand 
years, scarcely any addition was made to the col- 
lection of Cassiodorus ; while in the Eastern, or 
Greek church, only two works written during this 
long period deserve to be mentioned, both hearing 
the title, Sivoyis THs Oclas ypapijs. One of these 
works was falsely ascribed to Athanasius, and the 
other as falsely to Chrysostom. 

At the commencement of the sixteenth century 
the Dominican friar, Santes Pagninus, who died 
in 1541, published his Zsagoge, by means of which 
he intended to revive the biblical knowledge of 
Jerome and St. Augustine. This work, consider- 
ing the time of its appearance, was a great step 
in advance. Itstitle is, Santis Pagnint Lucensis 
Tsagoge ad Sacras Literas, liber unicus, Colonie, 
1540, fol. 5 

The work of the Dominican friar, Sixtus of 
Sienna, who died in 1599, is of greater importance, 
although it is manifestly written under the in- 
fluence of the Inquisition, which had just been 
restored, and is perceptibly shackled by: the de- 
crees of the Council of Trent. Sixtus had the 
intention, worthy of an inquisitor, to expurgate 
from Christian literature every heretical element. 
The Index Librorum Prohibitorwm, which was 
then first published, had the same object; but 
Sixtus furnished also a list of books to be used by 
a true Catholic Christian for the right understand- 
ing of Holy Writ, as well as the principles which 
should guide a Roman Catholic in criticism and 
interpretation. The title of his work is, Bibliotheca 
Sancta ab A. F. Sixto, Senensi, ordinis predi- 
catorum, ex precipuis Catholice Ecclesiae auc- 
toribus collecta, et in octo libros digesta, V enetiis, 
1566. This book is dedicated to the Cardinal 
Ghisleri, who ascended the papal throne in 1586, 
under the name of Pius V.:; it has frequently 
been reprinted. 
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The decrees of the Council of Trent prevented 
the Roman Catholics from moving freely in the 
field of biblical investigation, while the Protestants 
zealously carried out their researches in various 
sditebtiots The Illyrian, Matthias Flacius, in 
his Clavis Scripture Sacre, seu de Sermone Sa- 
crarum Literarum, which was first printed at 
Basle, 1567, in folio, furnished an excellent work 
on biblical Hermeneutics; but it was surpassed 
by the Prolegomena of Brian Walton, which be- 
long to his celebrated Biblia Sacra Polyglotta, 
London, 1657, six volumes fol. These Prolego- 
mena contain much that will always be accounted 
valuable and necessary for the true criticism of 
tne sacred text. They have been published sepa- 
rately, with notes, by Archdeacon Wrangham, in 
2 vols. 8vo.. Thus we have seen that excellent 
works were produced on isolated portions of bi- 
blical introduction, but they were not equalled in 
merit by the works in which it was attempted to 
furnish a whole system of biblical introduction. 

The following biblical introductions are among 
the best of those which were published about that 
period: Michaelis Waltheri Oficina Biblica no- 
viter adaperta, &c., Lipsie, first published in 
1636; Abrahami Calovii Critecus Sacer Biblicus, 
&c., Vitemberge, 1643; J. H. Hottinger, 7he- 
saurus Philologicus, seu Clavis Scripture Sacre, 
Tiguri, 1649; Johannis Henrici Heidegger En- 
chiridion Biblicum tepouynwovirdy, Tiguri, 1681 ; 
Leusden, a Dutchman, published a work entitled 
Philologus Hebreus, &c., Utrecht, 1656, and Phi- 
lologus Hebr@o-Grecus Generalis, Utrecht, 1670. 
All these works have been frequently reprinted. 

The dogmatical zeal of the Protestants was 
greatly excited by the work of Louis Capelle, a 
reformed divine and learned professor at Saumur, 
which appeared under the title of Ludovici Cap- 
pelli Cretica Sacra ; sive de variis que in veteris 
Testamenti hbris occurrunt lectionibus libri sex. 
Edita opere ac studio Joaniis Cappelli, auctoris 
flit, Parisiis, 1650. A learned Roman Catholic 
and priest of the Oratory, Richard Simon, who 
was born in 1658, and died in 1712, rightly per- 
ceived, from the dogmatical bile stirred up by 
Capelle, that biblical criticism was the most 
effective weapon to be employed against the Pro- 
testantism which had grown cold and stiff in dog- 
matics. He therefore devoted his critical knowledge 
of the Bible to the service of the Roman Catholic 
church, and endeavoured to inflict a death-blow 
upon Protestantism. The result, however, was the 
production of Simon’s excellent work on biblical 
criticism, which became the basis on which the 
science of biblical introduction was raised. Si- 
mon was the first who correctly separated the cri- 
ticism of the Old Testament from that of the New. 
His works ox biblical introduction appeared under 
the following titles: Histoire Critique du Vieux 
Testament, Paris, 1678. This work was inaccu- 
rately reprinted at Amsterdam by Elzevir in 1679, 
and subsequently in many other bad piratical edi- 
tions. Among these the most complete was that 
printed, together with several polemical treatises 
occasioned by this work, at Rotterdam, in 1685, 
4to.;—Histowre Critique du Texte du Nouveau 
Testament, Rotterdam, 1689; Histoire Critique 
des Versions du Nouveau Testament, Rotterdam, 
1690 ; Histowre Critique des principaux Com- 
mentateurs du Nouveau Testament, Rotterdam, 
1693. By these excellent critical works Simon 
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established a claim upon the gratitude of all real 
friends of truth; but he was thanked by none of 
the prevailing parties in the Christian church 
The Protestants saw in Simon only an enemy 
of their church, not the thorough investigator and 
friend of truth. To the Roman,Catholics, on the 
other hand, Simon’s works appeared to be destruc- 
tive, because they demonstrated their ecclesiastical 
decrees to be arbitrary and unhistorical. The - 
Histoire Critique du Vieux Testament was sup- 
pressed by the Roman Catholics in Paris imme- 
diately after its publication, and in Protestant 
countries also it was forbidden to reprint it. The 
Roman Catholic bishop, Bossuet, lamented that 
Simon had undermined the dogma of tradition, 
and had changed the holy fathers into Protestants. 
Simon, as an honest investigator and friend of 
truth, remained undisturbed ; but kept aloof from 
both Romai Catholics and Protestants, by both of 
which parties he was persecuted, and died in 1712, 
in a merely external connection with the Romish 
church. 

The churches endeavoured, wita apparent suc- 
cess, to destroy Simon and his writings, in a host 
of inimical and condemnatory publications, by 
which the knowledge of truth was not in the least 
promoted. However, the linguistic and truly 
scientific researches of Pocock ; the Oriental school 
in the Netherlands; the unsurpassed work of 
Humphry Hody, De Bibliorum Textibus Ori- 
ginalibus Versionibus, &c., Oxoniz, 1705, folio; 
the excellent criticism of Mill, in his Novwm Tes- 
tamentum Grecum cum Lectionibus Variantibus, 
Oxoniz, 1707, folio; which was soon followed by 
Wetstein’s Novum Testamentum Grecum edi- 
tionis recepte, cum Lectionibus Variantibus, 
Amstelodami, 1751-2, folio, and by which even 
Johann Albert Bengel, who died in 1752, waa 
convinced, in spite of his ecclesiastical orthodoxy 
(comp. Bengelii Apparatus Criticus Novi Tes- 
tamenti, p. 634, sq.) ; the biblical works by Jo- 
hann Heinrich Michaelis, especially his Biblia 
Hebraica ex Manuscriptis et impressis Codicibus, 
Hale, 1720; and Benjamin Kennicott’s Vetus 
Testamentum Hebraicum cum vartis Lectionibus, 
Oxoniz, 1776, and the revival of classical philo- 
logy ;—all this gradually led to results which 
coincided with Simon’s criticism, and showed the 
enormous difference between historical truth and 
the arbitrary ecclesiastical opinions which were 
still prevalent in the works on biblical introduc- 
tion by Pritius, Blackwall, Carpzov, Van Til, 
Moldenhauer, and others. Johann David Mi- 
chaelis, who died in 1791, mildly endeavoured to 
reconcile the church with historical truth, but has 
been rewarded by the anathemas of the eccle- 


‘siastical party, who have pronounced him a heretic. 


By their ecclesiastical persecutors, Richard Simon 
was falsely described to be a disciple of the 
atheistical Spinoza, and Michaelis as a follower 
of both Simon and Spinoza. However, the me- 
diating endeavours of Michaelis gradually pre- 
vailed, His Introduction to the New Testament 
appeared first a8 a work of moderate size, under 
the title of Jobann David Michaelis Hinleitung 
in die Gottlichen Schriften des Neuen Bundes, 
Gottingen, 1750, 8vo. It was soon translated into 
English. In the years 1765-6 Michaelis published 
a second and augmented edition of the German ori- 
ginal, in two volumes. The fourth edition, which 
received great additions, and in which many alter- 
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ations were made, appeared in 1788, in two vols. 
4to. This edition was translated. and essentially 
augmented by Herbert Marsh, afterwards Bishop of 
Peterborough, and under the title, Jrtro- 
duction to the New Testament, by Jobn David 
Michaelis, translated from the fourth edition of the 
German, and considerably augmented, Cambridge, 
1791-1801, 4 vols. 8vo. Michaelis commenced also 
an introduction to the Old Testament, but did not 
complete it. A portion of it was printed under 
the title, Einleitung in die Gottlichen Schriften 
oad Alten Bundes, Theil i. Abschnitt 1, Hamburg, 
787. 

A work by Ed. Harwood, entitled 4 New In- 
troduction to the Study and Knowledge of the 
New Testament, London, 1767-71, was translated 
into German by Schulz, Halle, 1770-73, in three 
volumes. In this book there are so many hete- 
rogeneous materials, that it scarcely belongs to 
the science of introduction. 

The study of New Testament introduction was 
in Germany especially promoted also by Johann 
Solomon Semler, who died at Halle in 1791. It 
was by Semler’s influence that the critical works 
of Richard Simon were translated mto German, 
and the works of Wetstein re-edited and circulated. 
The original works of Semler on biblical intro- 
tuction are his Apparatus ad liberalem Novi Tes- 
tamenti Inierpretationem, Hale, 1767, and his 
Abhandlung von frever Untersuchung des Canons, 
4 vols., Halle, 1771-5. 

Semler’s school produced Johann Jacob Gries- 
bach, who died at Jena in the year 1812. Gries- 
bach’s labours in correcting the text of the New 
Testament are of great value. K. A. Haenlein 
_ published a work called Handbuch der Einlet- 

ng in die Schriften des Neuen Testamentes, 
ay 1794-1802, in two volumes, in which 
he followed up the lectures of Griesbach. A 
second edition of this work appeared in the years 
1801-9. This introduction contains excellent 
materials, but is wanting in decisive historical 
criticism. 

Johann Gottfried Eichhorn, who died at Got- 
tingen in 1827, was formed in the school of Mi- 
chaelis at Géttingen, and was inspired by Herder’s 
poetical views of the East in general, and of the 
literature of the ancient Hebrews in particular. 
Eichhorn commenced his Introduction when the 
times were inclined to give up the Bible alto- 
gether, as a production of priestcraft inapplicable 
to the present period. He endeavoured to bring 
the contents of the Bible into harmony with mo- 
dern modes of thinking, to explain, and to recom- 
mend them. He endeavoured by means of hypo- 
theses to furnish a clue to their origin, without 
sufficiently regarding strict historical criticism. 
Eichhom’s Einleitung in das Alte Testament was 
first published at Leipsic in 1780-83, in three 
- yolumes. The fifth edition was published at Got- 
tingen, 1820-24, in five volumes. His Einleitung 
in das Neue Festament was published at Gottin- 
gen in 1804-27, in five volumes. The earlier 
volumes have been republished. The external 
treatment of the materials, the style, aim, and 
many separate portions of both works, are masterly 
and excellent ; but with regard to linguistic and 
historical research, they are feeble and over- 
whelmed with hypotheses. ; 

Leonhardt Bertholdt was a very diligent but 
ancritical compiler. He made a considerable step 
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backward in the science of introduction, not only 
by reuniting the Old and New Testament into 
one whole, but by even intermixing the separate 
writings with each other, in his work entitled 
Historisch-kritische Einleitung in siimmtliche 
Kanonische und Apocryphische Schriften des 
Alten und Neuen Testamentes, Erlangen, 1812- 
19, in six volumes. 

The Isagoge Historico-critica in Libros Novi 
Federis Sacros, Jene, 1830, of H. A. Schott, is 
more distinguished by diligence than by penetra- 
tion. The Lehrbuch der Historisch-kritischen 
Einleitung in die Bibel A. und N. T. Berlin; 
Theil 1, Die Allgemeine Einleitung und dus Alte 
Testament enthaltend, 1817 (fifth edition, 1840) ; 
Theil 2, Das Neue Testament enthaltend, 182% 
(fourth edition, 1842), by W. M. Lebrecht de 
Wette, is distinguished by brevity, precision, 
critical penetration, and in some parts by com- 
pleteness. This book contains an excellent survey 
of the yari8us spinions prevalent in the sphere of 
biblical introduction, interspersed with original 
discussions. Almost every author on biblical cri- 
ticism will find that De Wette has made use of 
his labours; but in the purely historical portions 
the book is feeble, and indicates that the author 
did not go to the first sources, but adopted the 
opinions of others ; consequently the work has no 
internal harmony. An English translation of 
this work, with additions by the translator, Theo- 
dore Parker, has lately appeared in America, 
under the title of A Critical and Historical In- 
troduction to the Canonical Scriptures of the Old 
Testament. 

The word ‘ introduction’ being of rather vague 
signification, there was also formerly no definite 
idea attached to the expression Brsiican In- 
TRopucTIoN. In works on this subject (as in 
Horne’s Introduction) might be found contents 
belonging to geography, antiquities, interpreta- 
tion, natural history, and other branches of know- 
ledge. Even the usual contents of biblical intro- 
ductions were sb unconnected, that Schleier- 
macher, in his Kurze Darstellung des Theolo- 
gischen Studiums, justly called it ein Mancherlet ; 
that is, a farrago or omnium-gatherum. Biblical 
introduction was usually described as consisting 
of the various branches of preparatory knowledge 
requisite for viewing and treating the Bible cor- 
rectly. It was distinguished from biblical history 
and archeology by being less intimately con- 
nected with what is usually called history. It 
comprised treatises on the origin.of the Bible, on 
the original languages, on the translations, aud 
on the history of the sacred text; and was divided 
into general and special introduction. 

The author of this article endeavoured to re- 
move this vagueness by furnishing a firm defini- 
tion of biblical introduction. In his work, 
Einleitung in das Neue Testament, von Dr. K. 
A. Credner, th. i. Halle, 1836,-he defined biblical 
introduction to be the history of the Bible, and 
divided it into the following parts : 

1. The history of the separate biblical books. 

2. The history of the collection of these books, 
or of the canon. 

3. The history of the spread of these books, or 
of the translations of it. 

4, The history of the preservation of the text. 

5. The history of the interpretation of it. 

This view of the science of introduction bas 
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received much approbation, and is the basis of 
Reus'’s Geschichte der Heiligen Schriften des 
Neuen Testamentes, Halle, 1842. The results 
of the critical examination of the books of the 
New Testament are comprehended in the follow- 
ing work, Das Neue Testament nach seinem 
Zweck, Ursprunge und Inhalt, von A. R, Credner, 
Giessen, 1841-3, in two volumes. 

The critical investigation which prevailed in 
Germany after the days of Michaelis, has of late 
been opposed by a mode of treating biblical intro- 
duction, not so much in the spirit of a free search 
after truth as in an apologetical and polemical 
style. This course, however, has not enriched 
biblical science. To this class of books belong 
a number of monographs, or treatises on separate 
subjects; also the Handbuch der Historisch-kri- 
tischen Einleitung in das Alte Testament, Erlan- 
gen, 1836, by H. A. C. Havernick, of which there 
have been published two parts, in three volumes, 
and of which an English translation is in pre- 
paration; and also H. E. Ferd. Guericke’s Hin- 
leitung in das Neue Testament, Halle, 1843, in 
which too frequently an anathema against here- 
tics serves as a substitute for demonstration. The 
apologetical tendency prevails in the work of 
G. Hamilton, entitled A General Introduction 
to the Study of the Hebrew Scriptures, §c., 
Dublin, 1814; in Thomas Hartwell Horne’s 
Introduction to the Critical Study and Know- 
ledge of the Holy Scriptures, &c., London, 1818, 
four volumes (the eighth edition, 1839, five vo- 
lumes); and in J. Cook’s Inquiry into the Books 
of the New Testament, Edinburgh, 1824. 

The Roman Catholies also have, in modern 
times, written on biblical introduction, although 
the unchangeable decrees of the Council of Trent 
hinder all free, critical, and scientific treatment of 
the subject. ‘The Roman Catholics can treat bibli- 
cal introduction only in a polemical and apologe- 
tical manner, and are obliged to keep up the atten- 
tion of their readers by introducing learned arche- 
ological researches, which conceal the want of free 
movement. This latter mode was adopted by 
J. Jabn (who died at Vienna in 1816) in his Ein- 
leitung in die Gottlichen Bicher des alten Bundes, 
Vienna, 1793, two volumes, and 1802, three 
volumes; and in his Introductio in Libros Sacros 
Veteris Testamenti in epitomenredacta, Vienne, 
1805. This work has been republished by F. 
Ackermann, in what are asserted to be the third 
and fourth editions, under the title of Introductio 
in Libros Sacros Veteris Testamenti, ustbus aca- 
demicis accommodata, Vienne, 1825, and 1839. 
But these so-called new editions are full of altera- 
tions and mutilations, which remove every free 
expression of Jahn, who belonged to the liberal 
period of the Emperor Joseph. 

Johann Leonhard Hug’s Einleitung in das Neue 
Testament, Stuttgart and Tiibingen, 1808, two 
volumes, third edition, 1826, surpasses Jahn’s 
work in ability, and has obtained much credit 
among Protestants by its learned explanations, 
although these frequently swerve from the point 
in question, Hug’s work has been translated 
into English by the Rev. D. G. Wait, LL.D.; 
but this translation is much surpassed by that 
of Fosdick, published in the United States, 
aud enriched by the addenda of Moses Stuart. 
The polemical and apologetical style prevails 
iu the work of J. G. Herbst, Historisch-kri- 
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tische Einleitung in die Schriften des Alter, 
Testamentes, completed and edited after the 
death of the anthor, by Welte, Carlsruhe, 1840; 
and in L'Introduction Historique et Critique 
aux Livres de V Ancien et du Nouveau Testa- 
ment, par J. B. Glaire, Paris, 1839, four volumes. 
The work of the excellent Feilmoser, who died in 
1831, Einlettung in die Biicher des Newen Bundes, 
in the second edition, Tiibingen, 1830, forsakes 
the position of a trae Roman Catholic, inasmuch 
as it is distinguished by a noble ingenuousness 
and candour. All these last-mentioned works 
prove that the science of introduction cannot 
prosper in ecclesiastical fetters—K. A. C. 

[1t seems desirable to add to this article a short 
view of the works on Biblical Introduction which 
have appeared in England. These are mostly of 
small importance in comparison with the great 
works on the subject which have been produced 
on the Continent; and hence few of them have 
engaged the notice of the Contributor to whom 
we are indebted for the preceding article. 

Collier’s Sacred Interpreter, 2 vols. &yo. 1746, 
was one of our earliest publications of this kind, 
It went through several editions, and was trans- 
lated into German in 1750. It relates both to 
the Old and New Testament, and is described 
by Bishop Marsh as ‘a good popular preparation 
for the study of the Holy Scriptures.’ 

Lardner’s History of the Apostles and Evan- 
gelists, 3 vols. 8vo. 1756-7, “is described by the 
same critic as an admirable introduction to the 
New Testament. ‘It is a storehouse of literary 
information, collected with equal industry and 
fidelity.’ From this work, from the English 
translation of Michaelis’s Introduction, 1761 
and from Dr. Owen's Observations on the Gos- 
pels, 1764, Dr. Percy, Bishop of Dromore, com- 
piled a useful manual, called A Key to the New 
Testament, which has gone through many edi 
tions, and is much in request among the candi- 
dates for ordination in the Established Church. 

The Key to the Old Testament, 1790, by 
Dr. Gray, afterwards Bishop of Bristol, was writ- 
ten in imitation of Percy’s compilation ; but it 
is a much more elaborate performance than the 
Key to the New Testament. It is a compilation 
from a great variety of works, references to 
which are given at the foot of each page. Bishop 
Marsh speaks of it as ‘a very useful publication 
for students of divinity, who will find af, one 
view what must otherwise be collected from 
many writers.’ It is still popular, the tenth 
edition having been published in 1841. Buta 
professed compilation, which contains in its latest 
edition no reference to any work published tor 
above half a century past, must necessarily be far 
behind the present state of our information on the 
subjects of which it treats, 

Dr. Harwood’s Introduction to the Study and 
Knowledge of the New Testament, 2 vols. 8vo. 
1767, 1771, although noticed by our contributor, 
is not properly an introduction to the New Tese 
tament, in the usual and proper sense of the term, 
It does not describe the books of the New Testa- 
ment, but is a collection of dissertations relative 
partly to the character of the sacred writers, Jew- 
ish history. and customs, and to such parts of 
heathen antiquities as have reference to the New 
Testament. : 

The first volume of Bishop Tomline’s Elements 
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6f Christian 1 contains an introduction 
both to the Old and to the New Testament, and 
has been published in a separate form. It is 
Suited to its purpose as a manual for students in 
divinity ; but the standard of present attainment 
» cannot be very high if, as Marsh states, ‘it may 
be read with advantage by the most experienced 
divine.’ 

The works of Dr. Cook, the Rev. G. Hamilton, 
and the Rey. T. H. Horne, are mentioned in the 
above article; but the slight notice of Horne’s 
Inireduction which it contains will scarcely 
satisiy those who are aware that it is the largest 
and most important work of the kind which we 
vossess. We cheerfully subscribe to the opinion 
of Bishop Marsh, that it is ‘upon the whole a 
yery useful publication, and does great credit to 
the industry and researches of the indefatigable 
author.” We may add, that it has worthily 
occupied for above a quarter of a century a high 
and infiuential place in our theological literature ; 
during which it has satisfied the current demand 
for the kind of information which it offers, and 
has done much to form a class of students who 
now take their stand upon it, and look with desire 
to the fields beyond, where lie the vast treasures 
in every department of biblical literature which 
the wonderful agetivity of continental research 
has of late years accumulated. Had the able 
and pious author more largely availed himself of 
these important sources of information, the value 
of his work to a large and rapidly-increasing 
class of students would have been very much 
enhanced. A very useful abridgment of this 
Introduction, in 1 vol. 12mo., appeared in 1829 
under the title of A Compendious Introduction 
to the Study of the Bible. Another manual, 
under the title of A Scripture Help, 1806, by the 
Rey. E. Bickersteth, has been received with emi- 
nent fayour; and we have seen the first volume 
of an admirable work for junior students pub- 
lished in the United States in 1835 under the 
title of Introduction to the Criticism and Inter- 
pretation of the Bible, by C. E. Stowe. We 
know not whether the second volume has yet 
- appeared ]. 

IOTA (Auth. Vers. ‘ Jot’), the smallest letter of 
the Greek alphabet (1); derived from the He- 


brew yod(*) and the Syriac judh (), and em- 


ployed metaphorically to express the minutest 
trifle. It is, in fact, one of several metaphors 
derived from the alphabet—as when alpha, the 
first letter, and omega, the last, are employed to 
express the beginning and the end. We are not 
to suppose, however, that this proverb was exclu- 
sively apposite in the Greek language. The 
same practical allusion equally existed in He- 
brew, some curious examples of which may be 
seen in Wetstein and Lightfoot. One of these 
may here suffice :—In the Talmud (Sanhed. xx. 2) 
it is fabled that the book of Deuteronomy came 
and prostrated itself before God, and said, ‘ O 
Lord of the universe, thou hast written in me thy 
law, but now a testament defective in some parts 
is defective in all. Behold, Solomon endeavours 
to root the letter jod out of me’ (7. e. in the text, 


ovis mat xd, ‘he shall not multiply wives’ 
(Deut. xvi. 17). ‘The holy, blessed God an- 
swered-—Solomon, aud a thousand such as he, shall 


— 
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perish, but the least word shall not perish out of 
thee." This is, in fact, a parallel not only to the 
ore he the sentiment, as conveyed in Matt, 
v. 18, ‘One jot, or one tittle, shall in no wise 
from the law? ; : a 
IRON. This word, wherever it occurs in the 
English Version, answers to 173, or to its Chal- » 
daic ; to ofdnpos in the Sept.; and to ferrwm in 
the Vulg., except where it gives an explanatory" 
translation, as ‘falcatos currus’ (Judg. iv. 3), 
though it sometimes gives the literal translation 
of the same term, as ‘ferreos currus’ (Josh. xvii. 
18). The use of the Greek and Latin words, in 
classical authors of every age, fixes their mean- 
ing. That cfiSypos means iron, in Homer, is 
plain from his simile derived from the quenching 
of iron in water, which he applies to the hissing 
noise produced in piercing the eye of Polyphemus 
with the pointed stake (Odys. ix. 391). Much 
stress has been laid upon the absence of iron 
among the most ancient remains of Egypt; but the 
speedy decomposition of this metal, especially when 
buried in the nitrous soil of Egypt, may account 
for the absence of if among the remains of the 
early monarchs of a Pharaonic age (Wilkinson’s 
Ancient Egypt., iii. 246). Tubal-Cain is the 
Jirst-mentioned smith, ‘a forger of every instru- 
ment of iron’ (Gen. iv. 22). From that time we 
meet with manufactures in iron of the utmost 
variety (some articles of which seem to be anti- 
cipations of what are commonly supposed to be 
modern inventions); as iron weapons or instru- 
ments (Num. xxxv.7; Job xx. 24); barbed 
irons, used in hunting (Job xli. 7); an tron bed- 
stead (Deut. iii. 11); chariots of iron (Josh. xvii. 
16, and elsewhere); iron weights (shekels) 
(1 Sam. xvii. 7); harrows of iron (2 Sam. xii, 
31); iron armour (2 Sam. xxi. 7); tools 
(1 Kings vi. 7; 2 Kings vi. 5); horns (1 Kings 
xxii. 11); nails, hinges (1 Chron. xxii. 3); fet- 
ters (Ps. cv. 18); bars (Ps. evil. 16); iron bars 
used in fortifying the gates of towns (Ps. evil. 16; 
Isa. xlv.2); a pen of tron (Job xix. 24; Isa, 
xvii. 1); a pillar (Jer. i. 18); yokes (Jer. 
xxviii. 13); pan (Hzek. iv. 3); trees bound with’ 
iron (Dan. iv. 15); gods of iron (Dan. v. 4); 
threshing-instruments (Amos i. 3); and in later 
times, an iron gate (Acts xii. 10); the actual 
cautery (1 Tim. iv. 2); breastplates (Rev. ix. 9). 
The mineral origin of iron seems clearly al- 
luded to in Job xxviii. 2. It would seem that in 
ancient times it was a plentiful production of 
Palestine (Deut. viii. 9). There appear to have 
been furnaces for smelting at an early period in 
Egypt (Deut. iv. 20). The requirement that the 
altar should be made of ‘ whole stones over which 
no man had lift up any iron,’ recorded in Josh. 
viii. 31, does not imply any objection to iron as 
such, but seems to be merely a mode of directing 
that, in order to prevent idolatry, the stones must 
not undergo any preparation by art. Iron was 
prepared in abundance by David for the building 
of the temple (1 Chron, xxii. 3), to the amount of 
one hundred thousand talents (] Chron. xxix. 7), 
or rather ‘without weight’ (1 Chron. xxii. 14), 
Working in iron was considered a calling 
(2 Chron. ii. 7) [Smrrx]. Iron seems to have 
been better from some countries, or to have under- 
gone some hardening preparation by the inha- 
bitants of them, such as were the people called 
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Chalybes, living near the Euxine Sea (Jer. xv. 
12); to have been imported from Tarshish to 
Tyre (Ezek. xxvii. 12), and ‘bright iron’ from 
Dan and Javan (ver. 19). The superior hardness 
of iron above all other substances is alluded to in 
Dan. ii. 40. It was found among the Midian- 
sites (Num. xxxi. , and was part of the wealth 
distributed among the tribes at their location in 
tue land (Josh. xxii. 8). 

Inon is metaphorically alluded to in the fol- 
lowing instances :—affliction is signified by the 
furnace for smelting it (Deut. iv. 20); under the 
same figure, chastisement (Hzek. xxii. 18, 20, 22); 
reducing the earth to total barrenness by turning 
it into iron (Deut. xxviii. 23); slavery, by a yoke 
of iron (Deut. xxviii. 48); strength, by a bar of 
it (Job xl. 18); the extreme of hardness (Job xli. 
27); severity of government, by a rod of iron 
(Ps. ii. 9); affliction, by iron fetters (Ps. evil. 10); 
prosperity, by giving silver for iron (Isa. lx. 17); 
political strength (Dan. ii. 33); obstinacy, by an 
iron’ sinew in the neck (Isa. xlvii. 4); giving 
supematural fortitude to a prophet, making him 
an iron pillar (Jer. i. 18); destructive power of 
empires, by iron teeth (Dan. vii. 7); deterioration 
of character, by becoming iron (Jer. vi. 28; Ezek. 
xxii. 18), which resembles the idea of the iron 
age; a tiresome burden, by a mass of iron (Ke- 
clus. xxii. 15); the greatest obstacles, by walls of 
iron (2 Macc. xi. 9); the certainty with which a 
real euemy will ever show his hatred, by the rust 
returning upon iron (Keclus. xii. 10). Iron 
seems used, as by the Greek poets, metonymically 
for the sword (Isa. x. 34), and so the Sept. under- 
stands it, uayaipa. The following is selected as 
a beautiful comparison made to iron (Prov. 
xxvil. 17), ‘Iron (literally) uniteth iron; so a 
man uniteth the countenance of his friend,’ gives 


stability {o his appearance by his presence. A . 


most graphic description of a smith at work is 
found in Keclus. xxxviii. 28.—J. F. D. 


ISAAC (PM¥; Sept. Icad), son of Abraham 
and Sarah, born in his parents’ old age. The 
promise of a son had been made to them when 
Abraham was visited by the Lord in. the plains 
pf Mamre, and appeared so unlikely to be ful- 
tilled, seeing that both Abraham and Sarah were 
‘well-stricken in years,’ that its utterance caused 
the latter to laugh incredulously. Being reproved. 
for her unbelief, she denied that she had laughed. 
The reason assigned for the special visitation thus 
promised was, in effect, that Abraham was pious, 
and would train his offspring in piety, so that he 
would become the founder of a great nation, and 
all the nations of the earth should be blessed in 
aim. 

In due time Sarah gave birth to a son, who re- 
ceived the name of Isaac. The reason assigned 
in Gen. xxi. 6 for the adoption of this name, has 
reference to the laughter occasioned by the an- 
zvulncement of the divine intention—‘ and Sarah 
said, God hath made me to laugh, all that hear 
will laugh with me’—the laugh of incredulity 
peing changed into the laugh of joy (comp. Gen. 
xxi. 6; xvili. 12; xvit. 17). In the last passage 
Abraham is said to have laughed also when in- 
rormed of God himself that he and Sarah should 
nave a son, though he was a hundred and his 
wife ninety years old. 

Some writers have seen a discrepancy in the pas- 
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sages before referred to, and nave hence conjectured 
that we have here to do, not with history, but 
historical legends (Winer, Handworterd.). We 
are unable to find anything of a nature to excite 
suspicion or abate confidence, there being scarcely 
any variations, and certainly-none but such as 
might easily arise on a purely historical ground, 

The first fact that we read of in the history of 
Isaac, is the command given to his father to offer 
the youth— thy son, thine only son Isaac, whom 
thou lovest’-—for a burnt-offerimg on a mountain 
in the land of Moriah. Abraham proceeded to 
obey the divine direction, and was on the point of 
slaying Isaac, when his hand was withheld by the 
interposition of God, a ram for sacrifice being 
provided instead. 

This event has found no few detractors. Kich- 
horn (Bibl. f. Bibl. Lit. i. 45, sq.) regarded the 
whole asa vision; Otmar (Henkes’s Mag. ii. 517), 
as the explanation of an hieroglyph; Bruns 
(Paulus Memorab. vi. 1, sq.) finds the source 
of it in the Pheenician custom of sacrificing 
children. Some compare (Rosenmiiller, Mor- 
gent. i. 95) with this narrative the Grecian story 
of Iphigenia, and other fables of a similar kind. 
The general aim of certain writers has been, as 
they consider it, to relieve the Bible from the 
odium which the narrated circumstances are in 
their opinion fitted to occasion. That the passage 
is free from every possible objection, it may be 
too much to assert: it is, however, equally clear 
that many of the objections taken to it arise from 
viewing the facts from a wrong position, or under 
the discolouring medium of a foregone and ad- 
verse conclusion. The only proper way is to 
consider it as it is represented in the sacred page. 
The command, then, was expressly designed to 
try Abraham’s faith. Destined as the patriarch 
was to be the father of the faithful, was he worthy 
of his high and dignified position? If his own 
obedience was weak, he could not train others in 
faith, trust, and love: hence a trial was neces- 
sary. That he was not without holy dispositions 
was already known, and indeed recognised in the 
divine favours of which’he had been the object ; 
but was he prepared to do and to suffer all God’s | 
will? Religious perfection and his position alike 
demanded a perfect heart: hence the kind of 
trial. If he were willing to surrender even his 
only child, and act himself both as offerer and 
priest in the sacrifice of the required victim, if 
he could so far conquer his natural affections, so 
subdue the father in his heart, then.there could be 
no doubt that his will was wholly reconciled to 
God's, and that he was worthy of every trust, 
confidence, and honour. The trial was made, 
the fact was ascertained, the victim was not slain. 
What is there in this to which either religion or 
morality can take exception? This view is both 
confirmed and justified by the words of God 
(Gen. xxii. 16, sq.), ‘ because thou hast not with- 
held thy only son, in blessing I will bless thee, 
and in multiplying I will multiply thy seed as 
the stars of the heaven, and in thy seed shall all 
the nations of the earth be blessed.’ 

We remark also that, not a part, but the entire, 
of the transaction must be taken under consider- 
ation, and especially the final result. If we 
dwell exclusively on the commencement ot it, 
there appears to be some sanction giyen to human 
sacrifices; but the end, and the concluding and 
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ever-enduring fact, has the directly opposite bear 
ing. Viewed as a whole, the transaction is in 
@uth an express eens of human sacrifices, 
Isaac is youthful days under the eye 
af his father, engaged in the care of flocks and 
herds up and down the plains of Canaan. At 
fength his father wished to see him mamried. 
Abraham therefore gave a commission to his old- 
est and most trustworthy servant to the effect that, 
mm order to oes Isaac from taking a wife from 
amoung the daughters of the Canaanites, he should 
ee into Mesopotamia, and, under the divine 
‘irection, choose a partner among his own rela- 

tives for his beloved son. Rebekah, in conse- 
uence, becomes Isaac’s wife, when he was now 
rty years of age. 

In connection with this marriage an event is 
recorded which displays the peculiar character 
of Isaac, while it is in keeping with the general 
tenor of the sacred record regarding him. Pro- 
bably in expectation of the early return of his 
father’s messenger, and somewhat solicitous as to 
the result of the embassy, he went out to meditate 
in the field at the eventide. While there engaged 
in tranquil thought, he chanced to raise his eyes, 
when lo! be beheld the retinue near at hand, and 
soon conducted his bride into his mother’s tent. 
In unison with all this is the simple declaration 
of the history, that Isaac ‘loved her.’ Isaac was 
evidently a man of kind and gentle dispositions, 
of a calm and reflective turn of mind, simple in 
his habits, having few wants, good rather than 
great, fitted to receive impressions and follow a 
guide, not to originate important influences, or 
perform deeds of renown. If his character did 
not take a bent from the events connected with 
his father’s readiness to offer him on Mount 
Moriah, certainly its passiveness is in entire agree- 
ment with the whole tenor of his conduct, as set 
forth in that narrative. 

Isaac having, in conjunction with his half- 
brother Ishmael, buried Abraham his father, ¢ in 
a good old age, in the cave of Machpelah,’ took 
up a somewhat permanent residence ‘ by the well 
Lahai-roi,’ where, being blessed of God, he lived 
im prosperity and at ease. One source of regret, 
nowever, he deeply felt. Rebekah was barren. 
In time, two sons, Jacob and Esau, are granted 
to his prayers. As the boys grew, Isaac gaye a 
preference to Esau, who seems to have possessed 
those robuster qualities of character in which his 
father was defective, and therefore gratified him 
by such dainties as the pursuits of the chace en- 
abled the youth to offer; while Jacob, ‘a plain 
man dwelling in tents,’ was an object of spe- 
cial regard to Rebekah—a division of feeling and 
a kind of partiality which became the source of 
much domestic unhappiness, as well as of jealousy 
aud hatred between the two sons. 

A famine comrels Isaac to seek food in some 
foreign land. Dwvinely warmed not to go down 
to Egypt, the patriarch applies to a petty prince 
of Philistia, by name Abimelech, who permits 
him to dwell at Gerar. Here an event took place 
which has a parallel in the life of his father Abra- 
ham. Rebekah was his cousin: afraid lest she 
should be violently taken from him, and bis own 
life sacrificed to the lust of Abimelech, he repre- 
sented her as his sister, employing a latitude of 
meaning which the word ‘sister’ admits in Oriental 
usage, The subterfuge was discovered, and is 
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justified by Isaac on the grounds which promp 

im to resort to it. ito a 

Another parallel event ‘n the lives of Abraham 
and Isaac may be found by comparing together 
Gen. xxvi. 26, sq., and xxi, 22, sq. If these 
parallels should excite a doubt in the mind of 
any one as to the credibility pf the narratives, let 
him carefully peruse them, and we think that 
the simplicity and naturalness which pervade 
and characterize them will effectually substan- 
tiate the reality of the recorded events, and ex- 
plode the notion that fiction has had anything to 
do in bringing the narrative into its present: shape. 

Isaac, in his old age, was, by the practices of 
Rebekah and the art of Jacob, so imposed upon 
as to give his blessing to the younger son Jacob, 
instead of to the first-born Esau, and with that 
blessing to convey, as was usual, the right of 
headship in the family, together with his chief 
possessions. In the blessing which the aged pa- 
triarch pronounced on Jacob it deserves ndtice 
how entirely the wished-for good is of an earthly 
and temporal nature, while the imagery which is 
employed serves to show the extent to which the 


"poetical element prevailed as a constituent part of 


the Hebrew character (Gen. xxvii. 27, sq.). Most 
natural, too, is the extreme agitation of the poor 
blind old man, on discovering the cheat which 
had been put upon him :—‘ And Isaac trembled 
very exceedingly, and said (to Esan), Who? where 
is he that hath taken venison and brought it me,, 
and I have eaten, and have blessed him? Yea, 
and he shall be blessed.’. Equally natural is the 
reply of Esau. The entire passage is of itsei® 
enough to vindicate the historical character amd, 
entire credibility of those sketches of the lives of) 
the patriarchs which Genesis presents. 

The stealing, on the part of Jacob, of lis. 
father’s blessing having angered Esau, who seems-. 
to have looked forward to Isaac’s death as afferd.- 
ing an opportunity for taking vengeance om his 
unjust brother, the aged patriarch is induced, at 
his wife’s entreaty, to send Jacob into Mesupe- 
tamia, that, after his own example, his son might 
take a wife from amongst his kindred and people, 
‘of the daughters of Laban, thy mother’s brother.’ 

This is the last important act recorded of Isaac. 
Jacob having, agreeably to his father’s command, . 
married into Laban’s family, returned, after some 
time, and found the old man at Mamre, in the - 
city of Arbah, which is Hebron, where Abraham 
and Isaac sojourned. Here, ‘ being old and full 
of days’ (180), Isaac ‘gave up the ghost, andl . 
died, and was gathered unto his people, and his. 
sons Esau and Jacob buried him’ (Gen. xxxv. 
27, sq.)- On the subjects treated of in this-article 
the following works may be consulted :—H. A. 
Zeibich, Isaac ortus in fab. Orionis Vestigia ; De - 
Wette, Krit. d. Is. Gesch. p. 133, sq. 3 Niemeyer, 
Charakteristik der Bibel, 2nd part ; Hwald's Is- 
raeliten, p. 838, sq.—J. R. B. 


ISAIAH (YY); Sept. ‘Hoalas). I, Times 
and circumstances of the Prophet Isaiah.—Tiie 
heading of this book places the prophet under 
the reigns of Uzziah, Jotham, Abaz, and Heze- 
kiah, kings of Judah; and an examination of 
the prophecies themselves, independently of the 
heading, leads us to the same ebronological re- 
sults. Chapter vi., in which is related the call of 
Isaiah, not to his prophetic office, but to a higher. 
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degree of it, is thus headed : ‘In the year in which 
king Uzziah died I saw the Lord,’ &e. The col- 
lection of prophecies is chronologically arranged, 
and the utterances in the preceding chapters (1. to 
vi.) belong, for chronological and other reasons, to 
an earlier period, preceding the last year of the 
reign of Uzziah, although the utterances in chap- 
ters ii, 111. iv. and v. have been erroneously assigned 
to the reign of Jotham. We have no document 
which can, with any degree of certainty, or even of 
probability, be assigned to thatreign. We by no 
means assert that the prophetic ministry of Isaiah 
was suspended during the reign of Jotham, but 
merely that then apparently the circumstances of 
the times did not require Isaiah to utter pre- 
dictions of importance for all ages of the church. 
We certainly learn from the examples of Nathan, 
Elijah, and Elisha, that a powerful prophetic mi- 
nistration may be in operation, although the pre- 
dictions uttered, finding their accomplishment 
within the times of the prophet, do not point to 
subsequent ages. As, however, the position of 
affairs was not materially changed under the 
reign of Jotham, we may say that the first two 


“utterances have a bearing upon that reign also. 


These two prophecies contain the sum and sub- 
stance of what Isaiah taught during twenty years 
of his life. If these prophetic utterances belong- 
ing to the reign of Uzziah had not been extant, 
there would, doubtless, have been written down and 
preserved similar discourses uttered wuder the 
reign of Jotham. As, however, the former utter- 
ances were applicable to that reign also, it was 
unnecessary to preserve such as were of similar 
import. 

The continuation of prophetic authorship, or 
the writing down of uttered prophecies, depended 
spon the commencement of new historical deve- 
lopments, such as took place under the reigns of 
Ahaz and Hezekiah. Several prophecies in the 
seventh and following chapters belong to the 
zeign of Ahaz; and most of the subsequent pro- 
‘phecies to the reign of Hezekiah. The prophetic 
ministry of Isaiah under Hezekiah is also de- 
-ecribed in an historical section contained in chap- 
ters XXXvi.-xxxix. The data which are contained 
in this section come down to the fifteenth year 
of the reign of Hezekiah; consequently we are 
in the possession of historical documents proving 
that the prophetic ministry of Isaiah was in opera~ 
tion during about forty-seven or fifty years, com- 
mencing in the year B.c. 763 or 759, and extend- 
ang to the year B.c. 713. Of this period, from 
one to four years belong to the reign of Uzziah, 
sixteen to the reign of Jotham, sixteen to the reign 
<of Ahaz, and fourteen to the reign of Hezekiah. 

Staudlein, Jahn, Bertholdt, and Gesenius, have, 
in modern times, advanced the opinion that 
‘Isaiah lived to a much later period, and that his 
life.extended to the reign of Manasseh, the suc- 
cessor of Hezekiah. For this opinion, the fol- 
lowing reasons are adduced :— 

1. According to 2 Chron. xxxii. 32, Isaiah 
wrote the life of King Hezekiah. It would hence 
appear that he survived that king. 

2. We find a tradition current in the Talmud, 
jn the Fathers, and in Oriental literature, that 
Isaiah suffered martyrdom in the reign of Ma- 
nasseh, by being sawn asunder. It is thought 
that an allusion to this tradition is found in the 
Epistle to the Hebrews (xi. 37), in the expression 
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they were sawn asunder (émptoOnoay), which seexa 
to harmonize with 2 Kings xxi. 16, ‘ moreover 
Manasseh shed innocent blood very much.’ 

3. The authenticity of the second port.on of 
the prophecies of Isaiah being admitted, the 
nature of this portion would seem to confirm the 
idea that its author had lived under Manasseh. 


‘The style of the second portion, it is asserted, is 


so different from that of the first, that both could 
not well have been composed by the same author, 
except under the supposition that a considerable 
time intervened between the composition of the 
first aud second portion. The contents of the lat- 
ter—such as the complaints respecting gross idol- 
atry, the sacrifice of children to idols, the wicked- 
ness of rulers, &c.—seem to be applicable neither 
to the times of the exile, into which the prophet 
might have trausported himself im the spirit, nor 
to the period of the pious Hezekiah, but are quite 
applicable to the reign of Manasseh. = 

These arguments, however, do not stand a strict 
scrutiny. The first can only prove that Isaiah 
survived Hezekiah ; but even this does not follow 
with certainty, because in 2 Chron. xxxii. 32, 
where Isaiah's biography of Hezekiah is men- 
tioned, the important words ‘first and last’ are 
omitted; while in chap. xxvi. 22, we read, ‘ Now 
the rest of the acts of Uzziah, virsy AND LAST, 
did Isaiah, the son of Amoz, write.’ If we take 
into consideration this important omission, we can 
easily believe that Isaiah died before Hezekiah, 
although he wrote his biography up to a certain 
point ; more especially if we bear in mind that, 
according to the books of Kings and Chronicles, 
the latter years of the reign of Hezekiah were de- 
void of important events. We certainly find, in 
all ages of literature, biographies of persons written 
during their life-time. 

We may well suppose that the history of He- 
zekiah terminated with the glorious aid granted 
to him in his war with the Assyrians, and with 
the events immediately consequent upon that 
war. 

In reply ‘to the second argument, we observe, 
that itis not certain that the word émp!cncay, 
they were sawn asunder, is used in Hebrews 
with reference to Isaiah. The statement in the 
Fathers, and in Oriental writers, is entirely de- 
duced from the Jewish tradition, which is 
throughout of so doubtful a character that no 
conclusive argument can be based upon it. 

With regard to the third argument, we remark, 
that the difference discernible, if we compare the 
latter with the former portions of Isaiah, can, and 
ought to be, differently accounted for. Such 
merely external attempts at explanation, when ap- 
plied to Holy Writ, always appear unsatisfactory 
if closely examined. We invariably find that the 
real cause of the external appearance lies deeper, 
and in the nature of the subject itself. For 
instance, the peculiarity of Deuteronomy arises 
from the special bearing of that book upon the 
other books of the Pentateuch, and the peculiar 
style of the Apocalypse arises from its relation 
to the gospel of St.John. The appeal to such 
merely external arguments always proceeds from 
an inability to understand the essence of the 
matter. In reference to the, censures ocewring 
in the later portion of Isaiah, we observe, that they 
might also have a bearing upon the corruptions 
prevalent in former reigns, and that they were 


not necessarily Poi manifestations of 


wickedness ocean A the time when they were 
written down, censures might also refer 
v0 the gross under Ahaz; and it is 
also unlikely that the person piety of Hezekiah 
entirely extinguished all abuses among his people. 
We certainly do not find that the personal 
piety of King Josiah had that effect upon all his 
subjects. 

Several other arguments adduced against the 
option that Isaiah died during the reign of Ma- 
nasseh, are certainly of little weight. For in- 
stance, the argumentum e silentio, or the proof 
derived from the silence of the historical books 
respecting Isaiah during the reign of Manasseh: 
This argument is of no importance at all, since, 
at any rate, the death of Isaiah is nowhere men- 
tioned in the Bible; from which circumstance 
we infer, that, on account of his advanced age, he 
had retired from active life. 

Of somewhat more weight is the objection that, 
according to the supposition that Isaiah died 
under Manasseh, too great an age would be 
ascribed to the prophet. Although we were to 
suppose tliat Isaiah, as well as Jeremiah, was 
called to the prophetic office at an early age— 
perhaps in his twentieth year—he, nevertheless, in 
the fifteenth year of Hezekiah, up to which date 
we can prove his ministrations by existing docu- 
ments, would have reached quite or nearly to his 
seventieth year, which is the usual duration of 
human life; consequently, at the time of the acces- 
sion of Manasseh he would have been about 
eighty-four years old; aud if, with the defenders 
of the tradition, we allow that he exercised the 
prophetic functions for about seven or eight years 
during the reign of Manasseh, he must at the 
period of his martyrdom have attained to the age 
of ninety-two. This, indeed, is quite possible. 
The example ef the prophet Hosea, who exercised 
his prophetic calling during sixty years, and that 
of the priest Jehoiada, who, according to 2 Chron. 
xxiv. 15, was a hundred and thirty years old 
when he died, prove the possibility of the age as- 
cribed to Isaiah. 

The chief argument against the tradition, how- 
ever, is contained in the inscription of the book 
itself. According to this inscription all the 
prophecies of Isaiah in our collection are included 
within the period from Uzziah to Hezekiah. Not 
one of the prophecies which are headed by an 
inscription of their own is placed after the fif- 
teenth year of Hezekiah; and the internal evi- 
dence leads us in none beyond this period. 
Hence we infer that the prophetic ministry of 
Isaiah terminated soon after its fullest develop- 
ment, to which it attained during the period of the 
Assyrian invasion, in the reign of Hezekiah. 

According to these statements Isaiah belongs 
to the cycle of the most ancient prophets whose 
predictions have heen preserved in writing. He 
was a contemporary of Hosea, Amos, and Jonah, 
although younger than those prophets, who be- 
longed to the kingdom of Israel. He was hike- 
wise a contemporary and co-worker of the prophet 
Micah in the kmgdom of Judah. We infer also 
from the circumstance that the prophecies of Joel 
are inserted among the books of the minor pro- 
hets before those of Micah, that Isaiah must 
Coealioal a contemporary of Joel, since the minor 
prophets are chronologically arranged. 
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Micah entered upon his prophetic office under 
the reign of Jotham, consequently somewhat later 
than Isaiah commenced tis prophetic career. 
Obadiah, who is placed among the minor pro- . 
phets, between Joel and Micah, was likewise a 
contemporary of Isaiah. It is not accidentai 
that Isaiah and all these prophets commence the 
series of those whose prophetic utterances were 
written down and preserved. Nor is there any 
reason to assert that the preceding age was 
neglectful of the preservation of propaetic litera- 
ture, although even Ewald, in his Propheten (i. 
p- 4, Stuttgard, 1840), asserts that beyond the 
prophetic literature which we possess there lay an 
earlier, which was more comprehensive. There 
is, however, no one genuine proof sufficient to 
evince that there were written prophecies before 
Isaiah and his contemporaries. Hosea refers 
(vii. 12), not to earlier prophetic writings, but te 
the books of Moses. This has been proved by 
Hengstensberg (Beitrdge, part ii. p. 604, sq-). 
Isaiah ii. and Micah iy. do not rest upon an car- 
lier prophetic production which was Jost; but 
Isaiah rests’ upon Micah as Jeremiah does upon 
Obadiah ; and it is not the case that both prophets 
rest upon a third unknown prophet. At the period 
when these prophets commenced their career, pro- 
phetism itself had attained a new epoch, at which 
a great number of important prophets were ranged 
beside each other. The affairs of the Israelites 
became at'this period more interwoven with those 
of the great Asiatic empires, which then began 
to bring about the threatened judgments of the 
Lord upon his people. Henceforward, also, the 
prophetic office was to be conducted on a grander 
scale. To the prophets it was now assigned to 
declare and to interpret the judgments of the 
Lord, in order to render the people conscious as 
well of his chastising justice as of his preserving 
mercy. A larger field was now opened to the 
strictly spiapber< office, which consisted in ufter- 
ing predictions of the future. The admonitions 
to repentance were now also supported by more 
powerful motives. The hopes of a coming Mes- 
siah were revived. ‘To the worldly power, which 
threatens destruction to the external theocracy, is 
henceforth opposed the kingdom of God, destined 
to conquer and to govern the world through the 
Messiah. This consolation was offered to those 
who would otherwise have been driven to despair. 
Now only was prophetism able to develop its full 
power and become important for all subsequent 
ages. This persuasion induced the prophets to 
write their prophecies, and it caused these docu- 
ments also to be carefully preserved. The reason 
why the earlier prophets did not commit their 
utterances to writing is the same that, with two 
exceptions, led Isaiah not to write under Uzziah, 
and to omit writing his utterances under Jotham 
altogether. 

Little is known respecting the circumstances 
of Isaiah’s life. His father’s name was Amoz. 
The fathers of the church confound him with the 
prophet Amos, because they were unacquainted 
with Hebrew, and in Greek the two names are 
spelled alike. The opinion of the Rabbins, that 
Isaiah was a brother of King Amaziab, rests also 
on a mere etymological combination. Isaiah 


resided at Jerusalem, not far from the temple, 


We learn frgm chapters vii. and viii that he 
was married. Two of his sons are mentioned, 
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Shear-jashul and Maher-shalal-hash-baz. These 
significant names, which he gave to his sons, prove 
how much Isaiah lived in his vocation. He did 
not consider his children to belong merely to 
himself, but rendered them living admonitions 
to the people. In their names were contained the 
two chief puints of his prophetic utterances: one 
recalled to mind the severe and inevitable judg- 
ment wherewith the Lord was about to visit the 
world, and especially his people ; the other, which 
signifies ‘ The remnant shall return,’ pointed out 
the mercy with which the Lord would receive the 
elect, and with which, in the midst of apparent 
destruction, he would take care to preserve his 
people and his kingdom. Isaiah calls his wife 
TIN), prophetess. This indicates that his mar- 
riage-life was uot in opposition to his vocation, and 
also that it not only went along with his vocation, 
but that it was intimately interwoven with it. 
This name cannot mean the wife of a prophet, 
but indicates that the prophetess of Isaiah had a 
prophetic gift, like Miriam, Deborah, and Huldah. 
The appellation here given denotes the genuine- 
ness of their conjugal relation. 

Even the dress cf the prophet was subservient to 
his vocation. According to chap. xx. 2, he 
wore a garment of hair-cloth or sackcloth. This 
seems also to have been the costume of Elijah, 
according to 2 Kings i. 8; and it was the dress of 
John the Baptist, Hairy sackcloth is in the 
Bible the symbol of repentance (compare Isa. xx. 
11, 12, and 1 Kings xxi. 27). This costume of the 
prophets was a sermo propheticus realis, a pro- 
phetic preaching by fact. The prophetic preacher 
comes forward in the form of personified repent- 
ance. What he does exhibits to the people what 
they should do. Before he has opened his lips 
his external appearance proclaims peravoetre, 
repent. 

Il. On the Historical works of Isciah.—Be- 
sides the collection of prophecies which has been 
preserved to us, Isaiah also wrote two historical 
works. It was part of the vocation of the prophets 
to write the history of the kingdom of God, to 
exhibit in this history the workings of the law of 
retribution, and to exhort to the true worship of the 
Lord. History, as written by the prophets, is itself 
retroverted prophecy, and, as such, offers rich ma- 
terials for prophecy strictly so-called. Since all the 
acts of God proceed from his essence, a complete 
understanding of the past implies also the future; 
and, vice versd, a complete understanding of the 
future implies a knowledge of the past. Most ot 
the historical books in the Old Testament have 
been written by prophets. The collectors of the 
Canon placed most of these books under the head 
QN)23, prophets ; hence, it appears that, even 
‘when these historical works were re-modelled by 
later editors, these editors were themselves pro- 
phets. The Chronicles are not placed among the 
D893): we may, therefore, conclude that they 
‘were not written by a prophet. But their author 
constantly indicates that he composed his work 
from abstracts taken verbatim from historical mo- 
nographies written by the prophets; consequently 
the books of Ruth, Ezra, Nehemiah, and Esther, 
are the only historical books of the Old Testament 
which did not originate from prophets. 

“The first historical work of Isaiah was a bio- 
grapny of King Uzziah (comp. 2 Chron. xxvi. 
"32), ‘ Now the rest of the acts of Uzziah, first and 
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last, did Isaiah the prophet, the son of Amoz, 
write. Thesecond historical work of Isaiah was a 
biography of King Hezekiah, which was subse- 
quently inserted in the annals of Judah and Israel. 
These annals consisted of a series of prophetic 
monographies, which were received partly entire, 
partly in abstracts, and are the chief source from 
which the information contained in the Chronicles 
is derived. In this work of Isaiah, although its 
contents were chiefly historical, numerous prophe- 
cies were inserted. Hence it is called in 2 Chron. 
xxxii. 32, WTYW" PIN, The Vision of Isaiah. In 
a similar manner the biography of Solomon by 
Ahijah, is called in 2 Chron. ix. 29, ‘ the prophecy 
of Ahijah.’ The two historical works of Isaiah 
were lost, together with the annals of Judah and 
Israel, into which they were embodied. Whatever 
these annals contained that was of importance for 
all ages, has been preserved to us by being received 
into the historica! yooks of the Old Testament, and 
the predictions of the most distinguished prophets 
have been formed ‘nis separate collections. After 
this was effected, less care was taken to preserve the 
more diffuse annals, which also comprehended 
many statements, of value only for particular 
times and places. 

Ill. The integral authenticity of the prophecies 
of Isaiah.—The Jewish synagogue, and the Chris- 
tian church during all ages, have considered 
it as an undoubted fact that the prophecies which 
bear the name of Isaiah really originated from that 
prophet. Even Spinoza did not expressly assert 
in his Tractatus Theologico-Politicus (viii. 8), 
that the book of Isaiah consisted of a collection 
originating from a variety of authors, although it 
is usually considered that he maintained this 
opinion. But in the last quarter of the eighteenth 
century this prevailing conviction appeared to 
some divines to be inconyenient. In the theology 
of the natura] man it passed as certain, that nature 
was complete in itself, and that prophecies, as 
well as miracles, never had occurred, and were 
even impossible. Whoever is spell-bound within 
the limits of nature. and has never felt the influ- 
ence of a supernatural principle upon his own 
heart, is incapable of understanding the super- 
natural in history, and feels a lively interest in 
setting it aside, pot only on account of its appear- 
ing to him to be strange and awful, but also because 
supernatural events are facts of accusation against 
the merely natural man. The assumption of the 
impossibility of miracles necessarily demanded 
that the.genuineness of the Pentateuch should be 
rejected ; and, in a similar manner, the assumption 
of the impossibility of prophecy demanded that a 
great portion of the prophecies of Isaiah should be 
rejected likewise. Here also the wish was father 
to the thought, and interest led to the decision of 
critical questions, the arguments for which were 
subsequently discovered. All those who attack 
the integra] authenticity of Isaiah agree in consi- 
dering the book to be an anthology, or gleanings 
of prophecies, collected after the Babylonian exile, 
although they differ in their opinions respecting 
the origin of this collection. Koppe gave gentle 


_ hints of this view, which was first explicitly sup- 


ported by Hichborn in his Intyoduction. Rich. 
horn advances the hypothesis that a collection o1 
Isaian prophecies (which might have been aug- 
mented, even before the Babylonian exile, by se- 
veral not genuine additions) formed the basis of 


ISAIAH. 


the pretent anthology, and that the collectors, 
after the Babylonian exile, considering that the 
scroll on which they were written did not furm a 
volume proportionate to the size of the three other 
p-ophetic scrolls, containing Ezekiel, Jeremiah, 
and the minor prophets, annexed to the Isaian 
eollection all other oracles at hand whose authors 
were uot known to the editors. In this supposition 
of the non-identity of date and authorship, most 
learned men, and lately also Hitzig and Ewald, 
followed Eichhorn. Gesenius, on the contrary, 
maintained, in his introduction to Isaiah, that all 
the non-Isaian prophecies extant in that book 
originated from one author and were of the 
same date. Umbreit and Koster on the main 
pa follow Gesenius, considering chapters x1. to 
xyi. to be a continuous whole, written by a 
pseudo-Isaiah who lived about the termination of 
the HJabylonian exile. In reference to other por- 
tions of the book of Isaiah the authenticity of 
which has been questioned, Umbreit expresses 
himself doubtingly, and Késter assigns them to 
Isaiah. Gesenius declines to answer the question, 
how it happened that these portions were ascribed 
to Isaiah, but Hitzig felt that an answer to it 
might be expected. He accordingly attempts to 
explain why such additions were made to Isaiah 
and not to any of the other prophetical books, 
by the extraordinary veneration in which Isaiah 
was held. He says that the great authority of 
Isaiah occasioned important and distinguished 
proptecies to be placed in connection with 
his name. But he himself soon afier destroys 
the force of this assertion by observing, that the 
great authority of Isaiah was especially owing to 
those prophecies which were falsely ascribed to 
him. A considerable degree of suspicion must, 
however, attach to the boasted certainty of such 
critical investigations, if we notice how widely 
these learned men differ in defining what is of 
’ Tsaian origin and what is not, although they are 
all linked together by the same fundamental 
tendency and interest. There are very few por- 
tions in the whole collection whose authenticity 
has not been called in question by some one or other 
of the various impugners. Almost every part has 
been attacked either by Dederlein, or by E:chhorn 
(who, especially in a later work entitled Die 
Hebrdischen Propheten, Gottingen, 1816 to 1819, 
goes farther than all the others), or by Justi (who, 
among tbe earlier adversaries of the integral 
authenticity of Isaiah, uses, in his Vermischte 
Scho iften (vols. i. and ii.), the most comprehensive 


and, apparently, the best grounded arguments), . 


or by Paulus, Rosenmiiller, Bauer, Bertholdt, 
De Wette, Gesenius, Hitzig, Ewald, Umbreit, or 
others. The only portions left to Isaiah are 
chaps. i. 8-9, xvii, xx., xxviii, xxxi., and 
xxxiii. All the other chapters are defended 
by some and rejected by others; they are also 
referred to widely different dates. In the 
most modern criticism, however, we observe 
an inclination again to extend the sphere of 
Isaian authenticity as much as the dogmatic 
principle and system of the critics will allow. 
Modern criticism is inclined to admit the genuine- 
ness of chaps. i. to xxiii., with the only excep- 
tion of the two prophecies against Babylon in 
chaps. xiii. and xiv., and in chap. xxi. 1-10. 
Chaps. xxviii.-xxxiii. are allowed to be Isaian by 
Ewald, Umbreit, and others. 
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Divines, who were not linked to these critics by 
the same dogmatical interest, undertook to defend 
the integrity of Isaiah, as Hensler, Jesaias new 
iibersetzt, 1788; Piper, Integritas Jesaie, 1793 ; 
Beckhaus, Ueber die Integritatider Prophetischen 
Schriften, 1796; Jahn, in his Enleitung, who 
was the most able among the earlier ‘advocates ; 
Dereser, in his Bearbeitung des Jesaias iy. 1; 
Greve, Vaticinia Jesate, Amsterdam, 1810. All 
these works have at present only an historical 
value, because they have been surpassed by two 
recent monographies. The first is by Jo. Ulr. 
Meeller, De Authentia Oraculorum Jesaia, ch. 
xl.-lxvi., Copenhagen, 1825. Although this work 
professedly defends only the latter portion of 
the book of Isaiah, there oceur in it many argu- 
ments applicable also to the first portion. The: 
standard work on this subject is that of Kleinert, 
De Aechtheit des Jesaias, vol. i., Berlin, 1829. 
It is, however, very diffuse, and contains too 
many hypotheses. The comprehensive work of 
Schleier, Wiirdigung der Einwtrfe gegen die Al- 
testamentlichen Weissagungen im Jesaias chap, 
xiil. and xiy., of course refers more especial'y to 
these chapters, but indirectly refers also to all the 
other portions whose authenticity has been at- 
tacked. Since the objections against the various 
parts of Isaiah are all of the same character, it is 
very inconsistent in Késter, in his work Die Pro- 
pheten des alten Testamentes, to defend, in page 
102, the genuineness of chaps. xiii., xiv., and 
xxi.; but, nevertheless, in pages 117 and 297, 
to ascribe chaps. x],-lxvi. to a pseudo-Isaiah. 

After this survey of the present state of the 
inquiry, we proceed to furnish, first, the external 
arguments for the integral authenticity of Isaiah. 

1, The most ancient testimony in favour of 
Isaiah’s being the author of all the portions of the 
collection which bears his name, is contained in the 
heading of the whole (i. 1), ‘ The vision of Isaiah 
the son of Amoz, which he saw concerning Judah 
and Jerusalem, in the days of Uzziah, Jotham, 
Ahaz, Hezekiah, kings of Judah.’ It is here 
clearly stated that Isaiah was the author of the 
following prophecies, uttered during the reign of 
four successive kings. This inscription is of 
great importance, even if it originated not from 
Isaiah, but from a later compiler. If we adopt 
the latest date at which this compilation could 
have been made, we must fix it at the time of its 
reception into the canon in the days of Ezra and 
Nehemiah. Consequently the compiler could 
not be separated by many years from the pseudo- 
Isaiah who is said to have prophesied just before 
Babylon was conquered, or who, according to 
most critics, wrote even after the fall of Babylon. 
It is not credible that a compiler living so near 
the times of the author, should bave erroneously 
ascribed these prophecies to Isaiah, who lived su 
much earlier, especially if we bear in mind that 
this so-called pseudo-Isaiah must have been a 
very remarkable person in an age so devoid of the 
prophetic spirit as that in which he is said to have 
lived. 

It is still less credible that a pseudo-Isaiah 
should himself have fraudulently ascribed his 
prophecies to Isaiah, None of the adversaries of the 
authenticity of the book make such an assertion. 

If the compiler lived before the exile, the in- 
scription appears to be of still greater importance. 
That the collection was made so early is very 
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likely, from the ‘circumstance that Jeremiah and 
other prophets apparently made use of the pro- 
phecies of Isaiah. This fact indicates that the 
prophecies of Isaiah early excited a lively in- 
terest, and that the compiler must have lived at a 
period earlier than that which is ascribed to the 
pseudo-Isaiah himself. From all this we infer 
that the compiler lived before the exile. The 
adversaries themselves felt the weight of this argu- 
ment. They, therefore, attempted to remove it 
by various hypotheses, which received a semblance 
of probability from the circumstance that even 
the considerate Vitringa had called in question 
the authenticity of the heading. Vitringa con- 
jectured that this heading belonged originally to 
the first chapter alone. He further conjectured 
that it originally contained only the words, pro- 
phecy of Isaiah, the son of Amoz, which he saro 
concerning Judah and Jerusalem. The follow- 
ing words, he says, were added by the compiler, 
who enlarged the particular inscription of the first 
chapter to a general one of the whole collection. 
According to Vitringa the inscription does not 
suilsihe whole book, the contents of which are 
not confined to Judah and Jerusalem alone. This 
had been felt even by Kimchi, who, anticipating 
the objection, observes, guecungue contra gentes 
profert, ea omnia propter Judam dicit. What- 
soever Isaiah utters against the nations, he says 
on account of Judah. Judah and Jerusalem are 
the chief subject, and, in a certain sense, the only 
subject of prophecy. There is no prophecy con- 
cerning other nations without a bearing upon the 
covenant- people. If this bearing should be 
wanting in any portion of prophecy, that. portion 
would be a piece of divination and soothsaying. 
No prophet against foreign nations prophesied con- 
cerning them with the view to spread his predictions 
among them, because the mission of all prophets is 
to Israel. The predictions against foreign nations 
are intended to preserve the covenant-people from 
despair, and to strengthen their faith in the omni- 
potence and justice of theirGod. These predictions 
are intended to annihilate the reliance upon poli- 
tical combinations and human confederacies. 
They are intended to lead Israel to the question, 
‘Tf they do these things in the green tree, what shall 
be done in the dry? If this is the punishment of 
those who are less intimately allied with God, 
what shall then become of us to whom He nas 
more clearly revealed Himse!f? But they are 
also intended to indicate the future conversion of 
the heathen, and to open to the view of the faithful 
the future glory of the kingdom of God, and its 
final victory over the kingdoms of this world; and 
thus to extirpate all narrow-minded nationality. 
God shall be revealed not only as Jehovah but also 
as Elohim. His relation to Israel is misunder- 
atood, if that relation is exclusively kept in view 
without any regard to the universe. Therefore 
the whole collection is justly entitled Prophecies 
concerning Judah and Jerusalem. No matter 
whether this inscription originated from Isaiah 
nimself or from an ancient compiler. That the 
word }}F means not merely a vision, but also a 
collection of yisions and prophecies, may be 
learned from 2 Chron. xxxii. 32, and Nah, i. 1. 
It means a collection of prophecies and visions 
united like a picture in an historical frame 
(comp. Jer. xiv. 14), although it may also denote 
une separate prophecy, as in Obadiah, verse 1. 
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}i1F has no plural (comp. Hitzig’s Commentary 
on ch. i. 1; Ewald, Propheten, 1. p. 59). 

The inscription in ch. i. 1 has a general bear- 
ing upon the whole collection. Then follows the 
first portion, which contains, as it were, the general 
prophetic programme. Thereupon follows a series 
of prophecies directly bearing upon Judal: and 
Jerusalem, commencing again with a particular 
heading (a1. 1). To this succeeds a series of pro- 
phecies directly bearing upon Judah aml 
Jerusalem, but directly upon foreign nations. 
The first of this series has again its own heading 
(xiii. 1). 

Gesenius, advancing in the direction to which 
Vitringa had pointed, although he grants the 
integral authenticity of ch. i. 1, nevertheless 
maintains that this heading belonged originally 
only to chs. i.-xii., in which were contained 
genuine prophecies of Isaiah. To this collection, 
he asserts, were afterwards subjoined the antho- 
logies contained in the following chapters, and 
the heading was then misunderstood as applying 
to the whole volume. This opinion is more in- 
consistent than that of Vitringa, since there occur 
in the first twelve chapters two prophecies against 
foreign nations; one against the Assyrians, in 
ch. x. and another against Ephraim, in ch. ix. 

Vitringa, Gesenius, and their followers, are also 
refuted by the parallel passage in the heading of 
Amos, ‘ The words of Amos, which he saw con- 
cerning Israel.’ The prophecies of Amos in 
general are here said to be concerning Israel, 
although there are, as in Isaiah, several against 
foreign nations, a series of which stands even at 
the commencement of the book. To this we may 
add the similarity of the headings. of other pro- 
phetical books. For instance, the commencement 
of Jeremiah, Hosea, Micah, and Zephaniah. 

Ewald spoils the argument of Vitringa still 
more than Gesenius, by extending the original 
collection to ch. xxiii., and thus introducing 
within the cycle headed by the inscription, whose 
genuineness he grants, most of the predictions 
against foreign nations. Whoever subjoied the 
subsequent portions’ to the so-called original col- 
lection, did it only because he perceived that 
these portions could be brought under the general 
heading. He could omy have been induced to 
make the so-called additions, because he per- 
ceived that the heading applied to the whole: con- 
sequently neither Gesenius nor Ewald rid them- 
selves of the troublesome authority of ch. i. 1; 
the words of which have the more weight, since 
all critics ascribe to the headings of the prophetical 
books a far greater authority than to the head- 
ings of the Psalms, and agree in saying that 
nothing but the most stringent arguments saould 
induce us to reject the statements contained in 
these prophetical headings. 

2, It cannot be proved that there ever existed 
any so-called prophetic anthology as has been 
supposed to exist in the book of Isaiah. We find 
nothing analogous in the whole range of prophetic 
literature. It is generally granted that the col- 
lections bearing the names of Jeremiah and 
Ezekiel contain only productions of those authors 
whose name they bear. In the book of the minor 
prophets, the property of each is strictly distin- 
guished from the rest by headings. The authen- 
ticity of only the second portion of Zechariah has 
been attacked; and this with very feeble argu- 
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ments, which have been refuted. De Wette him- 
self has, in the latest editions of his Introduction, 
tonfessed that on this point he is vanquished. 

But even if it could be proved that the pro- 
phecies of Zechariah belonged to two different 
anthors, namely, as Bertholdt and Gesenius sup- 
pose, to the two Zechariahs, each of whom hap- 
pened to be the son of a Berechiah, this identity 
of names might be considered an inducement for 
uniting the productions of the two authors in one 
collection: still this case would not be analogous 
to what is asserted to be the fact in Isaiah. In 
Isaiah, it is alleged not only that a series of 
chapters belonging to a different author were sub- 
joined, commencing about chap. xxxiv., but it 
is affirmed that, even in the first thirty-three chap- 
ters, the genuine and spurious portions are inter- 
mixed. Before we admit that the compilers 
proceeded here in a manner so unreasonable, and 
so contrary to their usual custom, we must ex- 
pect some cogent proof to be adduced. Gesenius 
declares that he would not attempt to touch this 
problem. This is as much as to admit the vali- 
dity of our objection. Eichhorn supposes that the 
spurious additions were made because the scroll 
otherwise would not have been filled up. But 
this fuga vacui, this abhorrence’ of a vacuum, 
does not explain the intermixture of the spurious 
with the genuine. It does not explain why the 
additions were not all subjoined at the end of the 
genuine portions. Dederlein creates for himself 
a second Isaiah, son of Amoz, living at the con- 
clusion of the exile. But even this fiction does 
not explain why the property of these two pro- 
phets was intermixed in spite of their being sepa- 
rated from each other by two centuries, and so 
intermixed that it is now difficult to say which 
belongs to which. Angusti supposes that the 
spurious pieces were added to the genuine on ac- 
eount of their being written entirely in the spirit 
and style of Isaiah. But in this he seems to 
contradict himself, since he bases his attack 
against their authenticity upon the assertion that 
they differed from Isaiah in spirit and manner. 
The style of Isaiah was certainly not the style of 
the age in which the pseudo-Isaiah is said to have 
lived. Justi supposes that the prediction con- 
cerning the Babylonian exile, in chap. xxxix., led 
to the addition of the whole of the second portion, 
But this hypothesis is improbable and without 
analogy, and it does not explain the intermix- 
ture of the genuine with the spurious in the 
first portion. 

How untenable all these hypotheses are may he 
readily perceived from the fact that each of them 
Temained the almost exclusive property of its 
author, and that each following savant felt him- 
self prompted to discover a new hypothesis, until 
Gesenius endeavoured to stop them by cutting 
the Gordian knot. Hitzig, however, again at- 
tempted to unloose it, but, as we have already 
seen, unsuccessfully. Ewald maintains that the 
compiler never intended that chaps. x1.-lxvi. 
should belong to Isaiah, and that the last twenty- 
six chapters had been subjoined merely in order 
to preserve them the better. But it is untrue 
that the first portion is unconnected with these 
chapters. The first portion terminates with the 
prediction of the Babylonian exile, and the se- 
cond commences with the annunciation of a 
future redemption from this captivity. Chaps. 
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xl.-lxvi. have no heading of their own; which 
proves that the compiler annexed them as Isaian, 
and intended them to be read as such. The so- 
called spurious portions in the first part of Isaiah 
were, according to the opinion of Ewald (p, 62), 
intermixed with the genuine, because the com- 
piler really supposed them to belong to Isaiah. 
Thus Ewald admits that the intermixed pieces 
have the testimony of the compiler in favour of 
their authenticity. To deny that this testimony 
extends also to the second part, is an arbitrary 
assumption. Now, if this testimony is granted, 
we are content. With it we gain this much, that 
the attacked portions have the presumption of 
genuineness in their favour, and that, therefore, 
very substantial reasons are required for denying 
their Isaian origin. This is all that we want. 

3. According to the opinion of several critics, 
all the spurious portions of Isaiah belong to one 
and the same author. But it so happens that the 
portion which is most emphatically declared to 
be spurious, namely, chaps. xiii. and xiv., bear 
an inscription which expressly ascribes them to . 
Isaiah. Now, as the internal arguments against 
the authenticity of all the portions which are 
said to be spurious, are nearly identical, if the 
opposition to chaps. xiii, and xiv. is given up, it 
cannot with consistency be maintained against 
the other portions. This argument serves also as 
an answer to those who ascribe the portions which 
they consider spurious to several authors. The 
contents of these portions are similar. They 
contain predictions of the fall of Babylon, and of 
the redemption of Israel from captivity. What- 
ever proves the genuineness of one of these por= 
tions, indirectly proves the others also to he 
genuine. 

4, According to Josephus (Antig. xi. c. 1, 
§ 1, 2) Cyrus was induced by the prophecies of 
Isaiah respecting him to allow the return of the 
Jews, and to aid them in rebuilding the temple. 
The credibility of Josephus, who in regard to 
facts of ancient history is not always to be relied 
upon, is here supported by two circumstances. 
First, the favour shown by Cyrus to the Jews, 
which remains inexplicable except by the fact 
mentioned, in combination with the influence of 
Daniel. In modern times, the favour of Cyrus 
to the Jews has been called a prudential measure ; 
but it does not appear what he could either hope 
or fear from a people so enfeebled as the Jews 
were at that period. It has been added that 
Cyrus was favourable to the Jews on account of 
the similarity between the Persian and the Jewish 
religion; but there is no historical proof that 
the Persians, on any other occasion, favoured the 
Jews on account of their religion. The favours 
shown to Nehemiah on behalf of Israel were only 
personal favours, owing to his position at the 
Persian court. We allow that all this would be 
insufficient to prove the correctness of the above 
statement in Josephus, but it must render us in- 
clined to admit its truth. 

The second argument is much stronger : it is, 
that the statement of Josephus is supported by 
the edict of Cyrus (Ezra i.). This edict pre-sup- 
poses the fact related by Josephus, so that Jahn 
calls the passage in Josephus a commentary on the 
first chapter of Ezra, in which we read that Cyrus 
announces in his edict, that he was commanded 
by Jehovah to build him a temple in Jerusalem, 
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and that he received all the conquered kingdoms 
of the earth asa gift from Jehovah. This can- 
not refer to any other predictions of the prophet, 
but only to what are called the spurious portions 
of Isaiah, in which the Lord grauts to Cyrus all 
his future conquests, and appoints him to be the 
restorer of his temple (comp. xli. 2-4; xliv. 24- 
28; xlv. 1-18; xlvi. 11; xlviii. 13-15). The 
edict adopts almost the words of these passages 
(comp. the synopsis in the above-mentioned work 
of Kleinert, p. 142). In reply to this, our adver- 
saries assert that Cyrus was deceived by pseudo- 
prophecies forged in the name of Isaiah; but if 
Cyrus could be deceived in so clumsy a manner, 
he was not the man that history represents him ; 
and to have committed forgery is so contrary to 
what was to be expected from the author of chaps. 
xl.-lxvi., that even the feelings of our opponents 
revolt at the supposition that the pseudo-Isaiah 
should have forged vaticinia post eventwm in the 
name of the prophets. Had these prophecies 
been written, as it is alleged, only in sight of the 
conquest: of Babylon, Cyrus would have been 
deceived before the eyes of the author, and this 
could not have been effected without collusion on 
the part of the author. This collusion would be 
undeniable, since the author again and again 
repeats that he was proclaiming unheard-of facts, 
which were beyond all human calculation. 

8. In the books of the prophets who lived after 
Isaiah, and before the period of the so-called 
pseudo-Isaiah, we find imitations of those pro- 
phecies which haye been ascribed to the latter. 
Since Gesenius has demonstrated that all the por- 
tions which have been considered spurious are to 
be ascribed to only one author, it can be shown 
that they were all in existence before the time 
assigned to the pseudo-Isaiah, although we can 
produce the imitations of only some of these por- 
tions. But even. those opponents who ascribe 
these portions to different authors must grant that 
their objections are invalidated, if it can be shown 
that later prophets have referred to these portions, 
because the arguments employed against them 
closely resemble each other: consequently these 
prophecies stand and fall together. The verbal 
coincidence between Jeremiah and the so-called 
pseudo+Isaiah is in this respect most important. 
Jeremiah frequently makes use of the earlier 
prophets, and he refers equally, and in the same 
manner, to the portions of Isaiah whose genuine- 
ness has been questioned, as to those which are 
deemed authentic (comp. Kiiper, Jeremias libro- 
rum sacrorum interpres atyue vindex, pp. 132- 
155). The most striking is the comcidence of Jere- 
miah |. 51, with the predictions against Babylon in 
Isaiah. Jeremiah here gives to God the appella- 


tien byw WIIP, the Holy One of Israel, 
which frequently occurs in Isaiah, especially in 
the portions whose authenticity is questioned, but 
is found only three times in the other books of the 


Old Testament. Isaiah uses the appellation Sreqp 
wWi7p with peculiar predilection, because it 
points out the omnipotent covenant-fidelity of the 
Lord ; which was to be considered, especially as 
iw guarantees the truth of the contents of those 
prophecies which are attacked by our oppouents. 
This circumstance is so striking that Von Coelln 
and De Wette, on this account, and in contradic- 
tion toeveryargument, declare even the correspond- 
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ing chapter of Jeremiah to be spurious. This ie 
certainly a desperate stroke, because the chapter 
is otherwise written in the very characteristic 
style of that prophet. This desperation, how- 
ever, gives us the advantage afforded by an in- 
voluntary testimony in favour of those portions 
of Isaiah which have been attacked. ‘The words 
of Isaiah, in ch. li. 15, ‘I am the Lord thy God 
who moves the sea that its waves roar,’ are re- 
peated in Jer. xxxi. 35. The image of the cup 
of fury in Isa. li. 17, is in Jer. xxv. 18-29, trans- 
formed into a symbolic act, according to his 
custom of embodying the imagery of earlier pro- 
phets, and especially that of Isaiah. In order to 
prove that other prophets also made a similar use 
of Isaiah, we refer to Zephaniah ii. 15, where we 
find Isaiah’s address to Babylon applied to 
Nineveh, ‘ Therefore hear now this, thou that ar¢ 
given to pleasures, that dwellest carelessly, that 
sayest in thine heart I-am, and none else beside 
me,’ &c. Zephaniah, living towards the termina- 
tion of prophetism, has, like Jeremiah, a depend- 
ent character, and has here even repeated the 
characteristic and difficult word *DEN. Kiiper 
(p. 188) has clearly demonstrated that the passage 
cannot be original in Zephaniah. The words of 
Isaiah (ii. 7), “How beautiful upon the mountains 
are the feet of him that bringeth good tidings, 
that publisheth peace,’ are repeated by Nahum 
in ch. i. 15 (ji. 1); and what he adds, ‘the 
wicked shall no more pass through thee,’ agrees 
remarkably with Isa. li. 1, ‘ for henceforth shall 
no more come into thee the uncircumcised and 
the unclean.’ Nahum iii. 7 contains an allu- 
sion to Isa. li. 19. Beside these references to the 
portions of Isaiah which are said to be spurious, 
we find others to the portions which are deemed 
genuine (compare, for instance, Nahum i. 13, 
with Isa. x. 27). ; 

6. Again, the most ancient production of Jew- 
ish literature after the completion of the canon, 
furnishes proot of the integral authenticity of 
Isaiah. The book of Jesus Sirach, commonly 
called Ecclesiasticus, was written as early as the 
third century before Christ, as Hug has clearly 
demonstrated, in opposition to those who place it 
in the second century before Christ. In Eccle- 
siasticus xlvill. 22-25, Isaiah is thus praised: 
‘For Hezekiah had done the thing that pleased 
the Lord, and was strong in the ways of David 
his father, as Isaiah the prophet, who was great 
and faithful in his vision, had commanded him, 
In his time the sun went backward, and he 
lengthened the king’s life. He saw by an ex- 
cellent spirit what should come to pass at the 
last, and he comforted them that mourned in 
Sion. He showed what should come to pass for 
ever, and secret things or ever they came.’ 

This commendation especially refers, as even 
Gesenius grants, to the disputed portions of the 
prophet, in which we find predictions of the most 
distant futurity. The comfort for Zion is found 
more particularly in the second part of Isaiah, 
which begins with the words ‘ Comfort ye, comfort 
ye, my people.’ The author of this second part him- 
self says (xlviii. 3), ‘I have declared the former 
things from the beginning ; and they went forth out 
of my mouth, and I showed them.’ Thus we per- 
ceive that Jesus Sirach, the learned scribe, con 
fidently attributes the debated passages to Isaiah 
in such a manner as plainly indicates that there 
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was no donbt in his days respecti int 
authenticity of that book, which has Uaioe! 
of historical tradition in its favour. Jesus Sirach 
declares his intention (Ecclus. xliv.-].) to praise 
the most celebrated men of his nation. The 
whole tenor of these chapters shows that he does 
not confine himself to celebrated authors. We 
therefore say that the praise which he bestows 
upon Isaiah is not intended for the book personi- 
fied, but for the person of the prophet. If Jesus 
Sirach had entertained doubts respecting the 
genuineness of those prophecies on which, in par- 
ticular, he bases his praise, he could not have 
so lauded the prophet. - 

In the Jewish synagogue the integral authen- 
ticity of Isaiah has always been recognised. 
This general recognition cannot be accounted for 
except by the power of tradition based upon 
truth; and it is supported as well by the New 
Testament, in which Isaiah is quoted as the 
author of the whoie collection which bears hig 
mame, as also by the express testimony of Jo- 
sephus, especially in his Amtigwities (x. 2. 2, 
and xi. 1.1). After such confirmation it would 
be superfluous to mention the Talmndists. 

7. According to the hypothesis of our oppo- 
aents, the author or authors of the spurious por- 
tions wrote at the end of the Babylonian exile. 
They confess that these portions belong to the 
finest productions of prophetism. Now it is very 
remarkable that in the far from scanty historical 
accounts gf this period, considering all circum- 
stances, n0 mention is made of any prophet to 
whom we could well ascribe these prophecies. 
This is the more remarkable, because at that 
period prophetism.was on the wane, and the few 
prophets wio still existed excited on that account 
the greater attention. What. Ewald (p. 57) 
writes concerning the time about the conclusion 
of the Babylonian exile, is quite unhistorical. 
He says, ‘ In this highly excited period of liberty 
regained, and of a national church re-established, 
there were rapidly produced a great number of 
prophecies, circulated in a thousaud pamphlets, 
many of which were of great poetical beauty.’ 
What Ewald states about a new flood of prophetic 
writings which then poured forth, is likewise un- 
historical. History shows that during the exile 
prophetism was on the wane. What we read in 
the books of Jeremiah and Ezekiel proves that 
these prophets were isolated; and from the book 
of Ezra we learn what was the spiritual condition 
of the new. colony. If we compare with their 
predecessors the prophets who then prophesied, 
Haggai, Zechariah, and Malachi, we cannot say 
much about a revival of the prophetic spirit to- 
wards the conclusion of the exile. Everything 
concurs to show that the efficiency of prophetism 
was drawing towards its end. The later the pro- 
phets are, the more do they lean upon the earlier 
prophets; so that we are enabled to trace the 
gradual transition of prophetism into the learning 
of scribes. Prophetism dug, as it were, its own 
grave. The authority which it demands for its 
earlier productions necessarily caused that the 
later were dependent upon the earlier, and the 
more this became the case during the progress of 
time, the more limited became the field for new 
productions. It is not only unbistorical, but, 
according to the condition of the later productions 
of prophecy, quite impossible, that abous. the con- 
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clusion of the exile there should have sprung 
a fresh prophetic li Vitae: 

f prophetic literature of great extent. In 
this period we hear only the echo of prophecy, 
That one of the later prophets of whom we possess 
most, namely Zechariah, leans entirely upon. Jere- 
miah and Ezekiel, as upon his latest predecessors. 
There is not a vestige of an intervening prophetic 
literature. The feebleness of our opponents is 
manifested by their being obliged to have recourse 
to such unhistorical fictions im order to defend 
their opinions. 

Thus we have seen that we possess a series of 
external arguments in favour of the integral au- 
thenticity of Isaiah. Each of these arguments is 
of importance, and, in their combination, they have 
a weight which could only be counterbalanced 
by insurmountable difficulties in the contents of 
these prophecies. We now proceed to show that 
there are no such difficulties, and that the internal 
arguments unite with the external in demonstrating 
the authenticity of Isaiah as a whole. 

1. The portions of Isaiah which have been de- 
clared by our opponents to be spurious are, as we 
have already said, almost entirely such as con- 
tain prophecies of an especially definite character. 
It is this very definiteness which is brought for- 
ward as the chief argument against their genuine- 
ness. Those of our adversaries who go farthest 
assert in downright terms that predictions in the 
stricter sense, such, namely, as are more than a 
vague foreboding, are impossible. The more 
considerate of our opponents express this argu- 
ment in milder terms, saying, that it was against 
the usage of the Hebrew prophets to prophesy with 
so much individuality, or to give to their prophe- 
cies so individual a bearing. They say that these 
prophecies were never anything more than general 
prophetic descriptions, and that, consequently, 
where we find a definite reference to historical 
facts quite beyond the horizon of a human being 
like Isaiah, we are enabled by analogy to declare 
those portions of the work in which they occur 
to be spurious. 

Although this assertion is pronounced with 
great assurance, it is sufficiently refuted by an 
impartial examination of the prophetic writings. 
Our opponents have attempted to prove the spuri- 
ousness of whatever is in contradiction with this 
assertion, as, for instance, the book of Daniel; but 
there still remain a number of prophecies an- 
nouncing future events with great definiteness. 
Micah, for example (iv. 8-10), announces the 
Babylonian exile, and the deliverance from that 
exile, one hundred and fifty years before its ac~ 
complishment, and before the commencement 
of any hostilities between Babylon and Judah, 
and even before Babylon was an independent 
state. All the prophets, commencing with the 
earliest, predict the coming destruction of their 
city and temple, and the exile of the people, All 
the prophets whose predictions refer to the Assy- 
rian invasion, coincide in asserting that the 
Assyrians would nor be instrumental in realising 
these predictions; that Judah should be delivered 
from. those enemies, from whom to be delivered 
seemed impossible; and this not by Egyptian aid, 
which seemed to be the least unlikely. but by an 
immediate intervention of the Lord; and, on the 
contrary, all the prophets whose predictions refer 
to the successors of the Assyrians, the Chaldeea, 
unanimiously announce that these were to fultil the 
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ancient prediction, and exhort to resignation to 
this inevitable fate. These are facts quite beyond 
haman calculation. At the period when the 
Chaldzan empire had reached the summit of its 
power, Jeremiah not only predicts in general 
terms its fall, and the destruction of its chief city, 
but also details particular circumstances con- 
nected therewith; for instance, the conquest of 
the town by the Medes and their allies; the en- 
trance which the enemy effected through the dry 
bed of the Euphrates, during a night of general 
revelry and intoxication; the return of the 
Israelites after the reduction of the town; the 
utter destruction and desolation of this city, 
which took place, although not at once, yet cer- 
tainly in consequence of the first conquest, so 
that its site can scarcely be shown with certainty. 
In general, all those proud ornaments of the 
ancient world, whose destruction the prophets pre- 
dicted —Nineveh, Babylon, Tyre, Memphis, the 
chief cities of the Moabites and Ammonites, and 
many others—have perished, and the nations to 
whom the prophets threatened annihilation— 
the Ammonites, Moabites, Philistines, and Idu- 
means—haye entirely disappeared from the stage 
of history. There is not a single city nor a single 
people, the fate of which has been at variance with 
prophecy. All this is not a casual coincidence. 
The ruins of all these cities, every vestige of the 
former existence of those once flourishing nations, 
are loud-speaking witnesses, testifying to ihe fu- 
tility of the opinion which raises into a fact the 
subjective wish that prophecy might not exist. 
Zechariah clearly describes the conquests of Alex- 
ander (ix. 8). He foretells that the Persian empire, 
which he specifies by the symbolic name Hadrach, 
shall be ruined; that Damascus and Hamath 
shall be conquered; that the bulwarks of the 
mighty Tyre shall be smitten in the sea, and 
that the city shall be buwmed; that Gaza shall 
lose its king, and that Ashdod shall be peopled 
with the lowest rabble; and that Jerusalem shall 
be spared during all these troubles. These prophe- 
cies were fulfilled during the expedition of Alex- 
ander (comp. Jahn’s Einleitung, vol. i. p. 84, sq.; 
vol. ii. p. 349, sq.). Hichhorn despaired of being 
able to explain the exact correspondence of the 
fulfilment with the predictions; le, therefore, in 
his work, Die Hebriischen Propheten, endeavours 
to prove that these prophecies were veiled historical 
descriptions. He has recourse to the most violent 
operations in order to support this hypothesis ; 
which proves how fully he recognised the agree- 
ment of the prophecies with their fulfilment, and 
that the prophecies are more than general poetical 
descriptions. The Messianic predictions prove 
that the prophecies were more than veiled histo- 
rica] descriptions. There is scarcely any fact in 
Gospel history, from the birth of our Saviour at 
Bethlehem down to his death, which is unpre- 
dicted by a prophetical passage. 

Kichhorn’s hypothesis 1s also amply refuted by 
the. unquestioned portion of Isaiah. How can 
it be explained that Isaiah confidently predicts 


the destruction of the empire of Israel by the As— 


syrians, and the preservation of the empire of 
Judah from these enemies, and that he with cer- 
tainty knew beforehand that no help would be 
afforded to Judah from Egypt, that the Assyrians 
would advance to the gates of Jerusalem, and 
there be destroyed only by the judgment of the 


* 


ISAIAH. 


Lord? No human combinations can lead to suck 
results. Savonarola, for instance, was a pious 
man, and an acute observer ; but when he fancied 
himself to be a prophet, and ventured to predict 
events which should come to pass, he was im- 
mediately refuted by facts (comp. Brographie 
Savonarola’s, von Rudelbach). 

If we had nothing of prophetic literature, be- 
side the portions of Isaiah which have been at- 
tacked, they alone would afford an ample refuta 
tion of our opponents, because they contain, in 
chapter liii., the most remarkable of Old Testa- 
ment prophecies, predicting the passion, death, 
and glory of our Saviour. If it can be proved 
that this one prophecy necessarily refers to Christ, 
we can no longer feel tempted to reject other pro- 
phecies of Isaiah, on account of their referring too 
explicitly to some event, like that of the Babylo- 
nian exile..-As soon as only one genuine. pro- 
phecy has been proved, the whole argument of 
our opponents falls to the ground. This argu- 
ment is also opposed by the authority of Christ 
and his apostles; and whoever will consistently 
maintain this opinion must reject the authority 
of Christ. The prophets are described in the New 
Testament not as acute politicians, or as poets 
full of a foreboding genius, but as messengers of 
God raised by His Spirit above the intellectual 
sphere of mere man. Christ repeatedly mentions 
that the-events of his own life were also destined 
to realise the fulfilment of prophecy, saying, ¢ this 
must come to pass in order that the Scripture may 
be fulfilled.’ And after his resurrection, he inter- 
prets to his disciples the prophecies concerning him- 
self. Peter, speaking of the prophets, says, in his 
First Epistle (i. 11), ‘Searching what, or what 
manner of time the Spirit of Christ, which was in 
them, did signify, when it testified beforehand the 
sufferings of Christ, and the glory that should 
follow ;’ and, in his Second Epistle (i. 21), ¢ For 
the prophecy came not in old time by the will of 
man; but holy men of God spake as they were 
moved by the Holy Ghost ’—imd mvetmaros aylov 
pepowevor. 

Since we have shown that there are in the Holy 
Scriptures definite prophecies, the @ priori argu- 
ment of our opponents, who pretend that prophecy 
is useless, loses its significance. Even if we could 
not understand the purpose of prophecy, the in- 
quiry respecting its reality should nevertheless be 
independent of such d priori reasoning, since the 
cause of onr Nor understanding it might be in 
ourselves. We frequently find, after we have been 
raised to a higher position, the causes of facts 
which at an earlier period we could not compre- 
hend. A later age frequently nuderstands what 
was hidden to the preceding. However, the pur- 
pose of definite predictions is not hidden to those 
who recognise the reality of the divine scheme for 
human salvation. : 

There is one truth in the opinion of our oppo- 
nents. The predictions of the future by the pro- 
phets are always on a general basis, by which 
they are characteristically distinguished from 
soothsaying. Real prophecy is based upon the 
idea of God. The acts of God are based upon 
his essence, and have therefore the character of 
necessity. The most elevated prerogative of the 
prophets is that they have possessed themselves of 
his idea, that they have penetrated into his es- 
sence, that they have become conscious of the 
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eternal laws "y which the world is governed. 
For instance, if they demonstrate that sin is the 
perdition of man, where fhe carcase is, the 
eagles will be assembled, the most important 
point in this pea is not the now but the 
wHar which by them was clearly communi- 
cated to the people of God, and of which the 
lively remembrance is by them kept up. But 
if the prophets had merely kept to the raat, and 
had never spoken about the How, or if, like Savo- 
narola, they had erroneously described this How, 
they would be unfit effectually to teach the rHat 
fo those people who have not yet acquired an inde- 
pendent idea of God. According to human weak- 
uess, the knowledge of the ror is requisite in order 
to fertilize the knowledge of the rssencr, especially 
in a mission to a people among whom formality 
so much predominated as among the people of 
the Old Covenant. The position of the prophets 
depends upon these circumstances. They had 
not, like the priests, an external warrant. There- 
fore Moses (Deut. xviii.) directed them to produce 
frue prophecies as their warrant. According to 
verse 22, the true and the false prophet are dis- 
tinguished by the fulfilment or non-fulfilment of 
prophecy. This criterion is destroyed by the 
modern opinion respecting prophetism. Without 
this warrant, the principal point of prophetical 
si? the doctrine of the Messiah, could not 

é brought to the knowledge of the people, as 
being of primary importance. Without this ful- 
filment the prophets had no answer to those who 
declared that the hopes raised by them were fan- 
tastic and fanatical. 

It is true that, according to what we have stated, 
the necessity of prophecy arises only from the 
weakness of man. Miracles also are necessary only 
on account of this weakness. Prophecy is necessary 
only under certain conditions; but these conditions 
were fully extant during the period of the ancient 
Covenant. During the New Covenant human 
weakness is supported by other and more powerful 
means, which were wanting during the time of the 
Old Covenant; especially by the operation of 
the Spirit of Christ upon the hearts of the faithful ; 
which operation is by far more powerful than that 
of the Spirit of God during the Old Covenant; 
consequently, definite predictions can be dispensed 
with, especially, since the faithful of the New 
Testament derive benefit also from the prophecies 
granted to the people of the Old Testament. 

The predictions of faturity in the Old Testa- 
ment have also a considerable bearing upon the 
contemporaries of the prophet. Consequently, 
they sfand not so isolated and unconnected as 
our opponents assert. The Chaldeans, for in- 
stance, who are said to threaten destruction to 
Israel, were, in the days of Isaiah, already on the 
stage of history ; and their juvenile power, if com- 
pared with the decline of the Assyrians, might 
lead to the eonjecture that they would some time 
‘of other supplant the Assyrians in dominion over 
Asia. Babylon, certainly, was as yet under Assy- 
rian government; but it was still during the Tife- 

_ time of the prophet that this city tried to shake off 
their yoke. This attempt was unsuccessful, but 
the conditions under which it might succeed at a 
future period were already in existence. The future 
exaltation of this city might be foreseen from 
Nistory, and its future fall from theology. In a 
‘pagan nation success is always the forerunner of 
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pride, and all its consequences. And, according: 
to the eternal laws evdtiels God governs the 
world, an overbearing spirit is the certain fore- 
runner of destruction. The future liberation of 
Israel might also be theclogically foreseen; and 
we cannot look upou this prediction as so abrupt 
as a prediction of the deliverance of other nations 
would have been, and as, for instance, a false pre- 
diction of the deliverance of Moab would have 
appeared, Even the Pentatench emphatically in- 
forms us that the covenant-people cannot be given 
up to final perdition, and that mercy is always 
oe behind the judgments which befall 
em. 

2. Attempts have been made to demonstrate 
the spuriousness of several portions from the cir- 
cumstance that the author takes his position not 
in the period of Isaiah, but in much later times, 
namely, those of the exile. It has been said, 
‘ Let it be granted that the prophet had a know- 
ledge of futurity : in that case we cannot suppose that 
he would predict it otherwise than as future, and 
he cannot proclaim it as present.’ The prophets, 
however, did not prophesy in a state of calculat- 
ing reflection, but trd mveduaros aylou pepopévor, 
‘ borne along by the Holy Ghost.’ The objects offer- 
ed themselves to their spiritual vision. On that 
account they are frequently called seers, to whom 
futurity appears as present. Hven Hebrew gram- 
mar has long ago recognised this fact in the terms 
preterita prophetica. These prophetical preeter 
tenses indicate a time ideally past, in contra-dis- 
tinction to the time which is really past. Every 
chapter of Isaiah furnishes examples of this 
grammatical fact. Even in the first there is con- 
tained a remarkable instance of it. Interpreters 
frequently went astray, because they misunder- 
stood the nature of prophecy, and took the pre- 
terita prophetica as real preterites ; consequently, 
they could only by some incunsistency escape 
from Eichhorn’s opinion, that the prophecies were 
veiled historical descriptions. The prophets bave 
futurity always before their eyes. Prophetism, 
therefore, is subject to the laws of poetry more 
than to those of history (compare the ingenious 
remarks on the connection of poetry and pro- 
phetism in the work of Steinbeck, Der Dichter 
ein Seher, Leipzig, 1836). Prophetism places 
us in medias res, or rather the prophet is 
placed in medias res. The Spirit of God ele- 
yates him above the terra firma of common 
reality, and of common perception, The pro- 
phet beliolds as connected, things externally 
separated, if they are linked together by their in- 
ternal character, The prophet bebolds what is 
distant as near, if its hidden basis, although con- 
cealed to the eyes of flesh, already exists. This 
was, for instance, the case with Israel's captivity 
and deliverance. Neither happened by chance. 
Both events proceeded from the justice and mercy 
of God, a living knowledge of which necessarily 
produced the beholding knowledge of the same. 
The prophet views things in the light of that 
God who calls the things that are not as though 
they were, and to whom the future is present. 

3. What the prophet says about what is present 
to him (namely, about that which appears to him 
in the form of thie present time), is correctly and 
minutely detailed; and what he describes as 
future, are ideal and animated hopes which far 
exceed terrene reality. Hence our opponenta 
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attempt to prove that the present time in those 
portions which they reject, is not ideal but real ; 
and that the author was actually an eye-witness of 
_ the exile, because, they say, if the prophet merely 
placed himself in the period of the exile, then this 
present time would be ideal, and in that case there 
could be no diflerence between this ideally present 
time and the more distant future. But we question 
this fact most decidedly. The descriptions of the 
person of Messiah in the second part of Isaiah are 
far more circumstantial than the descriptions of 
the person of Cyrus. Of Cyrus these prophecies 
furnish a very incomplete description. Whoever 
does not fill up from history what is wanting, ob- 
tains a very imperfect idea of Cyrus. But there 
is sufficient information to show the relation 
between history and prophecy ; and nothing more 
was reguired than that the essence of prophecy 
should be clear. The form might remain obscure 
until it was cleaved up by its historical fulfilment. 
The Messiah,on the contrary, is accurately de- 
picted, especially in ch. liii., so that there is 
scarcely wanting any essential trait. It is quite 
natural that there should be greater clearness and 
definiteness here, because the anti-type of redemp- 
tion stands ina far nearer relation to the ideal than 
is the case with Cyrus, so that form and essence 
less diverge. 

The assertion that the animated hopes, 'ex- 
pressed in the second part of Isaiah, had been very 
imperfectly fulfilled, proceeds from the erroneous 
supposition that these hopes were to be entirely 
fulfilled in the times immediately following the 
exile. Butif we must grant that these prophecies 
refer both to the deliverance from captivity, and 
to the time of the Messiah in its whole extent, 
from the lowliness of Christ to the glorious com- 
pletion of his kingdom, then the fulfilment is 
clearly placed before our eyes; and we may 
expect that whatever is yet unfulfilled, will, in 
due time, find its accomplishment. In this hope 
we are supported by the New Testament, and still 
more by the nature of the matter in question. 
If the prophecies of Isaiah were nothing but arbi- 
trary predictions on his own external authority, 
without any internal warrant, one might speak 
here of an evasion of the difficulty; but as the 
matter stands, this objection proves only that those 
who make it are incapable of comprehending 
the idea which pervades the whole representation. 
The entire salvation which the Lord has destined 
to his people has been placed before the spiritual 
eye of the prophet. His prediction is not entirely 
fulfilled in history, so that we could say we have 
now done with it, but every isolated fulfilment 
is again a prediction de facto, supporting our hope 
of the final accomplishment of the whole word of 
prophecy. 

4. Our opponents think that they have proved 
that a portion of Isaiah is not genuine, if they 
can show that there occur a few Aramaic words 
and forms of speech, which they endeavour to ex- 
plain from the style prevalent in a period later 
than Isaiah. 

That this argument is very feeble even our 
opponents have granted in instances where it can 
be adduced with by far greater stringency than in 
the questioned portions of Isaiah. This appears 
especially from the example of the Song of Solo- 
mon, in which there occur a considerable number 
of Aramaic words and expressions, said to belong 
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to the later Hebrew style. Bertholdt, Umbreit, 
and others, base upon this their argument, that 
the Song of Solomon was written after the Baby- 
lonian exile. They even maintain that it could 
not have been written before that period. On the 
contrary, the two most recent commentators, 
Ewald and Doepke, say most decidedly that the 
Song of Solomon, in spite of its Aramaisms, was 
written in the days of Solomon. . 

Hirzel, in his work De Chaldaismi Biblicé 
origine, Leipsic, 1830, has contributed consider- 
ably to the formation of a correct estimate of this 
argument. He bas proved that in all the books 
of the Old Testament, even in the most ancient, 
there occur a few Chaldaisms. This may be 
explained by the fact that the patriarchs were 
surrounded by a population whose language was 
Chaldee.. Such Chaldaisms are especially found 
in poetical language in which unusual expressions 
are preferred. Consequently, not. a few isolated 
Chaldaisms, but only their decided prevalence, 
or a Chaldee tincture of the whole style, can prove 
that a book has been written after the exile. No- 
body can assert that this is the case in those 
portions of Isaiah whose authenticity has been 
questioned. Even our opponents grant that the 
Chaldaisms in this portion, are not numerous, 
After what have erroneously been called Chal- 
daisms are subtracted, we are led to a striking 
result, namely, that the unquestionable Chal- 
daisms are more numerous in the portions of 
Isaiah of which the genuineness is granted, than 
in the portions which haye been called spurious. 
Hirzel, an entirely unsuspected witness, mentions 
in his work De Chaldaismo, p. 9, that there are 
found only four real Chaldaisms in the whole of 
Isaiah ; and that these all occur in the portions 
which are declared genuine; namely, in vii. 14 
(where, however, if. the grammatical form is 
rightly understood, we need not admit a Chal- 
daism)3 xxix. 1; xviii. 7; xxi. 12. 

5. The circumstance that the diction in the 
attacked portions of Isaiah belongs to the first, 
and not to the second period of the Hebrew lan- 
guage, must render us strongly inclined to admit 
their authenticity. It has been said that these 
portions were written during, and even after, the 
Babylonian exile, when the ancient Hebrew lan- 
guage fell into disuse, and the vanquished people 
began to adopt the language of their conquerors, 
and that thus many Chaldaisms penetrated into 
the works of authors who wrote in ancient He- 
brew. Since this is not the case in the attacked 
portions of Isaiah, granting the assertions of our 
opponents to be correct, we should be compelled 
to suppose that their author or authors had inten- 
tionally abstained from the language of their 
times, and purposely imitated the purer diction of 
former ages. That this is not gute impossible 
we learn from the prophecies of Haggai, Malachi, 
and especially from those of Zechariah, which are 
nearly as free from Chaldaisms as the writings 
before the exile. But it is improbable, in. this 
case, because the pseudo-Isaiah is stated to have 
been ina position very different from that of the 
prophets just mentioned, who belonged to the 
newly returned colony. The pseudo-Isaiah hag 
been plaeed. in a position similar to that of the 
strongly Chaldaizing Ezekiel and Daniel; and 
even more unfavourably for the attainment of 
purity of diction, because he had not, like these 
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ig te: spent his youth in Palestine, but is said 
to have grown up in a country in which the 
Aramean language was spoken; consequently, 
it would have been more difficult for him to 
write pure Hebrew than for Ezekiel and Daniel. 
In addition to this it ought to be mentioned that 
an artificial abstinence from the language of their 
times occurs only in those prophets who entirely 
lean upon an earlier prophetic literature; but 
that union of purity in diction with independence, 
which is manifest in the attacked portions of 
Isaiah, is nowhere else to be found. 

The force of this argument is still more in- 
creased when we observe that the pretended pseudo- 
[saiah has, in other respects, the characteristics 
of the authors before the exile; namely, their 
clearness of perception, and their freshness and 
beauty of description. This belongs to him, even 
according to the opinion of all opponents. These 
excellences are not quite without example among 
the writers after the exile, but they occur in none 
of them in the same degree ; not even in Zechariah, 
who, besides, ought not to be compared with the 
pseudo-Isaiah, because he does not manifest the 
same independence, but leans entirely upon the 
earlier prophets. To these characteristics of the 
writers before the exile belongs also the scarcity 
of visions and symbolic actions, and what is con- 
nected therewith (because it proceeds likewise 
from the goverument of the imagination), the 
naturalness and correctness of poetical images. 
What Umbreit says concerning the undisputedly 
genuine portions of Isaiah fully applies also to 
the disputed portions: ‘Our prophet is more an 
orator than a symbolic seer. He has subjected 
the external imagery to the internal government 
of the word. The few symbols which be exhibits 
are simple and easy to be understood. In the pros 
phets during and after the exile visions and sym- 
bolic actions prevail, and their images frequently 
bear a grotesque Babylonian impress. Ouly those 
authors, after the exile, have not this character, 
whose style, like that of Haggai and Malachi, 
does not rise much above prose. A combination 
of vivacity, originality, and vigour, with natural- 
ness, simplicity, and correctness, is not found in 
any prophet during and after the exile." Nothing 
but very strong arguments could induce us to as- 
cribe to a later period prophecies which yank in 
. language and style with the literary monuments of 

the earlier period. In all the attacked portions 
of Isaiah independence and originality are mani- 
fest in such a degree, as to make them harmonize 
not only With the prophets before the exile in 
general, but especially with the earliest cycle of 
these prophets. If these portions were spurious, 
they would form a perfectly isolated exception, 
which we cannot admit, since, as we have before 
shown, the leaning of the later prophets upon the 
earlier rests upon a deep-seated cause arising from 
the very nature of prophetism. A prophet form- 
ing such an exception would stand, as it were, 
without the cycle of the prophets. We cannot 
imagine such an exception. 

6. A certain difference of style between the 
portions called genuine and those called spurious 
does not prove what our opponents assert. Such 
a difference may arise from various causes in the 
productions of one and the same author. It is fre- 
quently occasioned by a difference of the subject- 

“matter, and by a difference of mood arising there- 
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from; for instance, in the prophecies of Jeremiah 
against foreign nations, the style is more elevated 
and elastic than in the home-prophecies. How 
little this difference of style can prove, we may 
learn by comparing with each other the prophecies 
which our opponents call genuine ; for instance, 
ch. ix. 7-x. 4. The authenticity of this pro- 
phecy is not subject to any doubt, although it has 
not that swing which we find in many prophecies 
of the first part. The language has as much ease 
as that in the second part, with which this piece 
has several repetitions in common. The difference 
of style in the prophecies against foreign nations 
(which predictions are particularly distinguished 
by sublimity), from that in chapters i.-xii., which 
are now generally ascribed to Isaiah, appeared 
to Bertholdt a sufficient ground for assigning the 
former to another author. But in spite of this 
difference of style it is, at present, again generally 
admitted that they belong to one and the same 
author. It consequently appears that our op- 
ponents deem the difference of style alone not a 
sufficient argument for proving a diflerence of 
authorship ; but only such a difference as does 
not arise from a difference of subjects and of 
moods, especially if this difference occurs in an 
author whose mind is so richly endowed as that 
of Isaiah, in whose works the form of the style is 
produced directly by the subject. Ewald cor- 
rectly observes (p. 173), ‘We cannot state that 
Isaiah had a peculiar colouring of style. He is 
neither the especially lyrical, nor the especially 
elegiacal, nor the especially oratorical, nor the 
especially admonitory prophet, as, perhaps, Joel, 
Hosea, or Micah, in whom a particular colouring 
more predominates. Isaiah is capable of adapting 
his style to the most different subject, and in this 
consists his greatness and his most distinguished 
excellence.’ 

The chief fault of our opponents is, that they 
judge without distinction of persons; and here 
distinction of persons would be proper. They mea- 
sure the productions of Isaiah with the same mea- 
sure tkat is adapted to the productions of less- 
gifted prophets. Jeremiah, for example, does not 
change his toue according to the diflerence of 
subject so much that it could be mistaken by an 
experienced Hebraist. Of Isaiah, above all, we 
might say what Fichte wrote in a letter to a 
friend in Koénigsberg : ‘Strictly speaking, I have 
no style, because I have all styles’ (Fichtes’ 
Leben von seinem Sohne, th. i. p. 196). If 
we ask how the difference of style depends upon 
the difference of subject, the answer must be very 
favourable to Isaiah, in whose book the style does 
not so much differ according to the so-called 
genuineness or spuriousness, as rather according 
to the subjects of the first and second parts. Lhe 
peculiarities of the second part arise from the 
subjects treated therein ; and from the feelings to 
which these subjects give rise. Here the prophet 
addresses not so much the multitude who live 
around him, as the future people of the Lord, 
purified by his judgments, who are about to 
spring from the éxAqyf, that is, the small number 
of the elect who were contemporaries of Isaiah. 
Here he does not speak to a mixed congregation, 


‘but to a congregation of brethren whom he com- 


forts. The commencement, ‘ Comfort ye, comfort 
ye, my people,’ is the theme of the whole. Hence 
arise the gentleness and tenderness of style, and 
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ihe frequent repetitions. Comforting love has 
many words. Hence the addition of many epi- 
thets to the name of God, which are so many 
shields by which the strokes of despair are warded 
off, and so many bulwarks against the attacks of 
_ the visible world which was driving to despair. 

The sublimity, abra and thunders of the 

—— find uo place here, where the object of 
jah is not to terrify and to shake stout-hearted 
Sinners, hut rather to bring glad tidings to the 
meek ; not to quenth the smoking flax, nor to 
break the bruised reed. But wherever there is a 
similarity of hearers and of subject, there we meet 
also a remarkable similarity of style, in both the 
first and second part; as, for example, in the 
description of the times of Messiah, and of the 
punishments, in which (Ivi.-lix.) the prophet has 
the whole nation before his eyes, and in which 
he addresses the careless sinners by whom he is 
surrounded. 

We attach no importance to the collections of 
isolated words and expressions which some critics 
have gleaned from the disputed parts of Isaiah, 
and which are not found in other portions that 
are deemed genuine. We might here well apply 
what Kriiger wrote on a similar question in pro- 
fane history (De autheniia cf integritate Anab. 
AXenephontis, Halle, 1824, p. 27): Hoe argu- 
mentandi genus perguam lubricum est. St quid 
numerus valeret, urgeri posset, quod tn his Rbris 
ampltus quadraginia vocabula leguniur, gue in 
religuis Xenophontis operibus frusira queraniur. 
St qits propter vocabula aktbi ab hoe scriptore vel 
alia poiestate, rel prorsus non usurpata, Anadasin 
ad eo profectam neget, hac ratione admissa quod- 
vis aliud ejus opus injuria et tribui, ostendi 
potest ; that is, ‘ This is a very slippery mode of 
reasoning. If number were of importance, it 
might be urged that in these books occur more 
than forty werds for which one searches in yain 
in the other works of Xenophon. But if it 
should be denied on account of those words 
which this author has either employed in a ditt 
ferent sense, or has not made use of at all, that 
the Anabasis was written by him, it could, by the 
Same reasoning, be shown that every other work 
was falsely attributed to him.’ 

7. We fine a number of characteristic peculi- 
arities of style which occur both in what is ac- 
counted genuine and what is styled spurious in 
Isaiah, and which indicate the identity of the 
author. Certain very peculiar idioms occur 
again and again in all parts of the book. Two of 
them are particularly striking. The appellation 
of God, ‘the Holy One of Israel, occurs with 
equal frequency in what has been ascribed to 
Isaiah and in what has been attributed toa pseudo- 
Isaiah; it is found besides in two passages in 
waich Isaiah imitates Jeremiah, and only three 
times in the whole of the remainder of the Old 
Testament. Another peculiar idiom is that ‘to 
be called’ stands constantly for ‘to be.” These 
are phenomena of language which even our oppo- 
nents do not consider casual ; but they say that the 
later poet imitated Isaiah, or that they originated 
from the hand of a uniformising editor, who took 
an active part in modelling the whole. But 
there cannot be shown any motive for such inter- 
ference; and we find nothing analogous to it in 
the whole of the Old Testament. Such a sup- 
position cuts away the linguistic ground from 
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under the feet of higher criticism, and deprives it 
of all power of demonstration. In this manne? 
every linguistic phenomenon may easily be re 
moved, when it is contrary te preconceived opi- 
nions. But everything in Isaiah appears sco 
natural, bears so much the impress of originality, 
is so free from every vestige of patch-work, that ne 
one can conscientiously maintain this hypothesis. 

We have still.to consider the other conjecture 
of our opponents. If we had before us a prophet 
strongly leaning, like Jeremiah and Zechayiah, 
upon preceding prophets, that conjecture might 
be deemed admissible, in case there were ether 
arguments affording a probability for denying 
that Isaiah was the author of these portions—a 
supposition which can here have no place. But 
here we have a prophet whose independence and 
originality are acknowledged even by our op- 
ponents. In him we cannot: think of imitation, 
especially if we consider his peculiarities in 
connection with the other peculiar character- 
istics of Isaiah, and of what has been said to 
belong toa pseudo-Isaiah; we refer-here to the 
above-mentioned works of Meelle and of Kleinert 
(p. 231, sg.). In both portions of Isaiah there 
occur a number of words which are scarcely to 
be found in other places; also a frequent repe- 
tition of the same word in the parallel members 
of averse. This repetition very seldom occurs 
in other writers (compare the examples collected 
by Hleinert, p. 239). Other writers usually 
employ synonymes in the parallel members of 
verses. It further belongs to the characteristics 
of Isaiah to employ words im extraordinary ac- 
ceptations; for instance, }T} is used contemptu- 
ously for brood; DIS, for raddle ; WL’, for u 
shoot Isaiah also employs extraordinary con- 
structions, and has the peculiar custom of ex- 
plaining his figurative expressions by directly 
subjoming the prosaical eqsivalent. This custom 
has induced many interpreters to suppose that 
explanatory glosses have been inserted in Isaiah. 
Another peculiarity of Isaiah is that he inter- 
sperses his prophetic orations with hymns; that 
he seldom relates visions, strictly so-called, and 
seldom performs symbolic actions; and that he 
employs figurative expressions quite peculiar to 
himself, as, for example, pasted-up eyes, for spiri- 
tual darkness ; merning-red, for approaching hap- 
piness ; the remnant of olive-trees, vineyards, and 
orchards, for the remnant of the people which have 
been spared during the judgments of God; re- 

jected tendrils or branches, for enemies whick 
have been slain. . > : : 

In addition to this we find an almost verbal 
harmony between entire passages; for instance, 
the Messianic description commencing xi. 6, 
compared with Ixy. 29. 

IV. The origin of the present Collection, and 
tts arrangement.—No definite account respecting 
the method pursued in collecting into books the 
utterances of the Prophets has been handed down. 
to us. Concerning Isaiah, as well as the rest, these 
accounts are wanting. We do not even know 
whether he cellected his prophecies himself. But _ 
we have no decisive argument against this opinion. 
The argument of Kleinert, in his above-mentioned 
work (p. 112), is of slight importance. He says, 
If Isaiah himself had collected his prophecies, 
there would not be wanting some which are ne* 
to be found in the existing book. To this we 
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replys that it an beige rage be proved with 
any degree of probability a single prophec 
of Isaiah has been lost, the Sasa on of viel 
would have been of importance to posterity, and 
which Isaiah himself would have deemed it neces- 
sary to preserve. Kleinert appeals to the fact, 
that there is no prophecy in our collection which 
_ can with certainty be ascribed to the days of 

Jotham ; and he thinks it incredible that the pro- 
phet, soon after haying been consecrated to his 
office, should have passed full sixteen years with- 
out any revelation fram God. This, certainly, is 
unlikely ; but it is by no means unlikely that 
during this time he uttered no prophecy which he 
thought proper to preserve. Nay, it appears very 
probable, if we compare the rather general cha- 
racter of chapters i-v., the contents of which 
would apply to the days of Jotham also, since 
during his reign no considerable changes took 
place; consequently the prophetic utterances 
moyed in the same sphere with those preserved to 
us from the reign of Uzziah. Hence it was na- 
tural that Isaiah should confine himself to the 
communication of some important prophetic ad- 
dresses, which might as well represent the days 
of Jotham as those of the preceding reign. We 
must not too closely identify the utterances of the 
prophets with their writings. Many prophets have 
spoken much and written nothing. The minor 
prophets were generally content to write down the 
quintessence alone of their numerous utterances. 
Jeremiah likewise, of his numerous addresses under 
Josiah, gives us only what was most essential. 

The critics who suppose that the present book 
of Isziah was collected a considerable time after 
the death of the prophet, and perhaps after the 
exile, lay especial stress upon the assertion that 
the historical section in the 26th and following 
chapters was transcribed from 2 Kings xvlii.-xx, 
This supposition, however, is perfectly unfounded. 

According to Ewald (p. 39}, the handof a later 
compiler betrays itself in the headings. Ewald 
has not, however, adduced any argument suffi- 
cient to prove that Isaiah was not the author of 
these headings, the enigmatic character of which 
seems more to befit the author himself than a 
compiler. The only semblance of an argument 
is that the heading ‘ Oracle (better translated 
burden) concerning Damascus’ (xvii. 1), does not 
agree with the prophecy that follows, which refers 
rather to Samaria. But we should consider that 
the headings of prophecies against foreign nations 
are always expressed as concisely as possible, and 
that it was incompatible with the usual brevity 
more fully to describe the subject of this prophecy. 
We should further consider that this prophecy re- 
fers to the connection of Damascus with Samaria, 
in which alliance Damascus was, according to 
chap. vii., the prevailing power, with which 
Ephraim stood and fell. If all this is taken into 
account, the above heading will be found to agree 
with the prophecy. According to the Talmudists, 
the book of Isaiah was collected by the men of 
Hezekiah. But this assertion rests merely upon 
Proy. xxv. 1, where the men of Hezekiah are said 
to have compiled the Proverbs. The Talmudists 
do not sufficiently distinguish between what might 
be and what is. They habitually state bare possi- 
bilities as historical facts. 

‘To us it seems impossible that Isaiah left it 
io others to collect his prophecies into a volume, 
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because we know that he was the author of histo- 
rical works; and it is not likely that a man 
accustomed to literary occupation would have 
left to others to do what he could do much better 
himself, 

Hitzig has of late recognised Isaiah as the col- 
lector and arranger of his own prophecies, But 
he supposes that a number of pieces were inserted 
at a later period. The chronological arrangement 
of these prophecies is a strong argument in favour 
of the opinion that Isaiah himself formed them 
into a volume. There is no deviation from this 
arrangement, except in a few instances where pro- 
phecies of similar contents are placed together ; 
but there is no interruption which might appear 
attributable to either accident or ignorance. There 
is not a single piece in this collection which can 
satisfactorily be shown to belong to another place. 
All the portions, the date of which can be ascer- 
tained either by external or internal reasons, stand 
in the right place. This is generally granted with 
respect to the first twelve chapters, although many 
persons erroneously maintain that ch. vi. should 
stand at the beginning. 

Chaps. i.-v. belong to the later years of Uzziah; 
chap. vi. to the year of his death. What follows 
next, up to chap. x. 4, belongs to the reign of 
Ahaz. Chaps. x.-xii. is the first portion apper- 
taining to the reign of Hezekiah. Then follows 
a series of prophecies against foreign nations, in 
which, according to the opinions of many, the chro- 
nological arrangement has been departed from, and, 
instead of it, an arrangement according to con- 
tents has been adopted. But this is not the case. 
The predictions against foreign nations are also in 
their right chronological place. They all belong 
to the reign of Hezekiah, and are placed together 
because, according to their dates, they belong to the 
same period. In the days of Hezekiah the nations 
of Western Asia, dwelling on the banks of the Eu- 
phrates and Tigris, more and more resembled a 
threatening tempest. That the prophecies against 
foreign nations belong to this period is indicated by 
the home-prophecy in ch. xxii., which stands among 
the foreign prophecies, The assertion that the first 
twelve chapters are a collection of home-pro- 
phecies is likewise refuted by the fact that there 
occur in these chapters two foreign prophecies, 
The prophetic gift of Isaiah was more fully un- 
folded in sight of the Assyrian invasion under the 
reign of Hezekiah. Isaiah, in a series of yisions, 
describes what Assyria would do, as a chastising rod 
in the hand of the Lord, and what the successors of 
the Assyrians, the Chaldees, would perform, accord- 
ing to the decree of God, in order to realise divine 
justice on earth, as well among Israel as among the 
heathen. The prophet shows that mercy is hidden 
behind the clouds of wrath. There is no argument 
to prove that the great prophetic picture in chaps. 
xxiv.-xxvii. was not depicted under Hezekiah. 
Chaps. xxviii.-xxxiii. manifestly belong to the 
same reign, but somewhat later than the time in 
which chaps. x., xi., and xii. were written. They 
were composed about the time when the result of 
the war against the Assyrians was decided, With 
the termination of this war terminated also the 
public life of Isaiah, who added an historical 
section in chaps. xxxvi.-xXxxix., in order to faci- 
litate the right understanding of the prophecies 
uttered by him during the most fertile period of his 
prophetic ministry. ‘Then follows the conclusion 
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of his work on earth. The second part, which 
contains his prophetic legacy, is addressed to the 
small congregation of the faithful strictly so 
called. This part is analogous to the last 
speeches of Moses in the fields of Moab, and to 
the last speeches of Christ in the circle of his 
disciples, related by John. Thus we have every- 
where order, and such an order as could scarcely 
‘ave proceeded from any one but the author. 

V. Contents, Character, and Authority of the 
Book of Isaiah —It was not the vocation of the 
orophets to change anything in the religious con- 
stitution of Moses, which had been introduced by 
divine authority ; and they were not called upon 
to substitute anything new in its place. They 
had only to point out the new covenant to be 
introduced by the Redeemer, and to prepare the 
minds of men for the reception of it. They 
themselves in all their doings were subject to the 
jaw of Moses. They were destined to be extra- 
ordinary ambassadors of God, whose reign in Is- 
rael was not a mere name, not a mere shadow of 
earthly royalty, but rather its substance and 
essence. They were to maintain the government 
of God, by punishing all, both high and Jow, who 
manifested contempt of the Lawgiver by offending 
against his laws, It was especially their vocation to 
counteract the very ancient delusion, according to 
which an external observance of rites was deemed 
sufficient to satisfy God. This opinion is contrary 
to many passages of the law itself, which admonish 
men to circumcise the heart, and describe the sum 
of the entire law to consist in loving God with the 
whole heart; which make salvation to depend 
upon being internally turned towards God, and 
which condemn not only the evil deed, but also 
the wicked desire. The law had, however, at the 
first assumed a form corresponding to the wants 
of the Israelites, and in accordance with the sym- 
bolical spirit of antiquity. But when this form, 
which was destined to be the living organ of the 
Spirit, was changed into a corpse by those who 
were themselves spiritually dead, if offered a point 
of coalescence for the error cf those who contented 
themselves with external observances. 

The prophets had also to oppose the delusion of 
those who looked upon the election of the people 
of God as a preservative against the divine judg- 
ments; who supposed that their descent ftom the 
patriarchs, with whom God had made a covenan, 
was an equivalent for the sanctification which 
they wanted. Even Moses had strongly opposea 
this delusion ; for instance, in Ley. xxvi. and Deut. 
xxxi. David also, in the Psalms, as in xv. and 
xxiv., endeavours to counteract this error, which 
again and again sprang up. It was the vocation 
of the prophets to iusist upon genuine piety, and to 
show that a true attachment to the Lord necessarily 
manifests itself by obedience to his precepts; that 
this obedience would lead to happiness, and dis- 
obedience to misfortune and distress. The pro- 
phets were appointed to comfort the faint-hearted, 
by announcing to them the succour of God, and 
to bring glad tidings to the faithful, in order to 
strengthen their fidelity. They were commissioned 
to invite tbe rebellious to return, by pomting out 
to them future salvation, and by teaching them 
that without conversion they could not be par- 
takers of salvation ; and in order that their admo- 
nitions and rebukes, their consolations and awaken- 
ings, might gain more attention, it was granted 
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to them to behold futurity, and to foresee the 
blessings and judgments which would ultimately 
find their full accomplishment in the days of 
Messiah. The Hebrew appellation nebzim is by 
far more expressive than the Greek mpopirns, 
which denotes only a part of their office, and 
which has given rise to many misunderstandings. 
The word N'2) (from the root 833, which occurs in 
Arabic in the signification of to inform, to explain, 
to speak) means, according to the usual significa- 


tion of the form bwp, a person into whom God 


has spoken ; that is, a person who communivates 
to the people what God has given to him. The 
Hebrew word indicates divine inspiration. What 
is most essential in the prophets is their speaking 
év avetwart; consequently they were as much 
in their vocation when they rebuked and admo- 
nished as when they predicted future events. The 
correctness of our explanation may be seen in the 
definition contained in Deut. xviii. 18, where 
the Lord says, ‘I will raise them up a prophet 
from among their brethren like uuto thee, and will 
put my words in his mouth; and he shall speak 
unto them all that I shall commaud him.’ 

The prophet here mentioned is an ideal person. 
It is prophetism itself personified. It is a charac- 
teristic mark that God gives his word into* the 
mouth of the prophet, by means of which he is 
placed on an equality with the priest, who is like- 
wise a bearer of the word of God. The prophet is 
at the same time distinguished from the priest, 
who receives the word of God from the Scriptures, 
while the prophet receives it without an inter- 
vening medium. The internal communications 
of God to the prophets are given to them only as 
being messengers to his people. By this circum- 
stance the prophets are distinguished from mystic¢ 
and theosophers, who lay claim to divine commu- 
nications especially for themselves. Prophetisne 
has an entirely practical aud truly ecclesiastical 
character, remote from all idle contemplativeness, 
all fantastic trances, and all anchoretism. 

In this description of the prophetical calling 
there is also contained a statement of the contents 
of the prophecies of Isaiah. He refers expressly 
in many places to the basis of the ancient cove- 
nant, that is, to the law of Moses; for instance, 
in vill. 16, 20, and xxx. 9,10. In many other 
passages his utterance rests on the same basis, 
although he does not expressly state it. All his 
utterances are interwoven with references to the 
law. It is of importance to examine at least one 
chapter closely, in order to understand how pro- 
phecies are related to the law. Let us take as 
an example the rst. The begiming ‘ Hear, 
O heavens, and give ear O earth,’ is taken from 
Deut. xxxii. Thus the prophet points out that 
his prophecies are a commentary upon the Muena 
Charta of prophetism contained in the books of 
Moses. During the prosperous condition of the 
state under Uzziah and Jotham, luxury and im- 
morality had sprung up. The impiety of Ahaz 
had exercised the worst influence upon the whols 
people. Great part of the nation had forsaken 
the religion of their fathers and embraced gross- 
idolatry ; and a great number of those who wor- 
shipped God externally had forsaken Him in 
their hearts. The divine judgments were ap- 
proaching. The rising power of Assyria was 
appointed to be the instrament of divine justice. 
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Without p 

the éxAoyh, the number of the elect, would have 
been coustantly decreasing, and even the judg- 
ments of the if prophetism had not fur- 
nished their interpretation, would have been mere 
facts, which would have missed their aim, and, 
in many instances, might have had an effect 
opposite to that whieh was intended, because 
punishment which is not recognised to be punish- 
ment, uecessarily leads away from God. The pro- 
phet attacks the distress of his nation, not at the 
surface, but at the root, by rebuking the prevail- 
ing corruption: Pride and arrogance appear to 
him to be the chief roots of all sins. 

He inculcates again and again notto rely upon 
the creature, but upon the Creator, from whom 
all temporal and spiritual help proceeds; that in 
order to attain salvation, we should despair of our 
own and all human power, and rely upon God. 
He opposes those who expected help through 
foreign alliances with powerful neighbouring na- 
tions against foreign enemies of the state. 

The people of God have only one enemy, and 
one ally, that is, God. It is foolish to seek for 
aid on earth against the power of heaven, and to 
fear man if God is our friend. The panacea 
against all distress and danger is true conversion. 
The politics of the prophets consist only in point- 
ing out this remedy. The prophet connects with 
his rebuke and with his admonition, his threaten- 
ings of divine judgment upon the stiff-necked. 
These judgments are to be executed by the inva- 
sion of the Syrians, the oppression of the Assyrians, 
the Babylonian exile, and by the great final 
separation in the times of the Messiah. The idea 
which is the basis of all these threatenings, is pro- 
nounced even in the Pentateuch (Lev. x. 3), 
© I will be sanctified in them that come nigh me, 
and before all the people I will be glorified ;’ and 
also in the words of Amos (iii. 2), ‘ You only 
haye I known of all the families of the earth; 
therefore I will punish you for all your iniquities,’ 
That is, if the people do not voluntarily glorify 
God, He glorifies Himself against them. Partly 
in order to recal the rebellious to obedience, 
partly to comfort the faithful, the prophet opens a 
prospect of those blessings which the faithful por- 
tion of the coveuant-people shall inherit. In 
almost all prophetic utterances, we find in regular 
secession three elements—rebuke, threatening, 
and promise. The prophecies concerning the de- 
struction of powerful neighbouring states, partly 
belong, as we have shown, to the promises, be- 
cause they are intended to prevent despair, which, 
as well as false security, is a most dangerous 
hindrance to conversion. 

In the direct promises of deliverance the pur- 
nose to comfort is still more evident. This de- 
ol refers either to burdens which pressed 
upon the people in the days of the prophet, or to 
burdens to come, which were already announced 
by the prophet; such, for instance, were the op- 
pressions of the Syrians, the Assyrians, and finally, 
of the Chaldeans. 

_ The proclamation of the Messiah is the inex: 
haustible source of consolation among the pro- 
phets. In Isaiah this consolation is so clear that 

Ver, LI. 5 
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some fathers of the church were inclined to 
him rather evangelist than prophet. Eeala 

intedly describes (p. 169) the human basis of 

essianic expectations in general, and of those of 
Isaiah in particular:—‘ He who experienced in his 
own royal soul what infinite power could be 
granted to an individual spirit in order to influ- 
ence and animate many, he who daily observed 
in Jerusalem the external vestiges of a spirit 
like that of David, could not imagine that the 
future new congregation of the Lord should ori- 
ginate from a mind belonging to another race 
thah that of David, and that it should be main- 
tained and supported by any other ruler than a 
divine ruler. Indeed every spiritual revival must 
proceed from the clearness and firmness of an ele- 
vated mind; and this especially applies to that 
most sublime revival for which ancient Israel 
longed and strove. This longing attained to 
clearness, and was preserved from losing itself in 
indefiniteness, by the certainty that such an ele- 
vated mind was to be expected.’ 

Isaiah, however, was not the first who attained 
to a knowledge of the personality of Messiah. 
Isaiah’s vocation was to render the knowledge of 
this personality clearer and more definite, and 
to render it more efficacious upon the souls of the 
elect by giving it a greater individuality. The 
person of the Redeemer is mentiéned even in Gen. 
xlix. 10, ‘The sceptre shall not depart from 
Judah, nor a Jawgiver from between his feet, until 
Shiloh (the tranquilliser) come; and unto Him 
shall the gathering of the people be’ (i. e. Him 
shall the nations obey). The personality of 
Messiah occurs also in several psalms which were 
written before the times of Isaiah; for instance, in 
the 2nd and 110th, by David; in the 45th, by 
the sons of Korah; in the 72nd, by Solomon. 
Isaiah has especially developed the perception of 
the prophetic and the priestly office of the Re- 
deemer, while in the earlier annunciations of the 
Messiah the royal office is more prominent; al- 
though in Psalm ex. the priestly office alst) is . 
pointed out. Of the two states of Christ, Isaiah 
has expressly described that of the exinanition of 
the suffering Christ, while, before him, his state of 
glory was made more prominent. In the Psalms 
the inseparable counection between justice and . 
suffering, from which the doctrine of a suffering. 
Messiah necessarily results, is not expressly ap- 
plied to the Messiah. We must not say thet. 
Isaiah first perceived that the Messiah was to. 
suffer, but we must grant that this knowledge was 
in him more vivid than in any earlier writer; and . 
that this knowledge was first shown by Isaiah te» 
be an integral portion of Old Testament doctrine. 

The following are the outlines of Messianic. 
prophecies im the book of Isaiah:—A scion of 
David, springing from his family, after it has 
fallen into a very low estate, but being also . 
of divine nature, shall, at first in lowliness. 
but as a prophet filled with the spirit of God, 
proclaim the divine doctrine, develope the Jaw. 
in truth, and render it the animating principle 
of national life; he shal), as high priest, by his. 
vicarious suffering and his death, remove the- 
guilt of his nation, and that of other nations, 
and finally rule as a mighty king, not only over 
the covenant-people, but over all nations of the 
earth who will subject themselves to his peaceful. 
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sceptre, not by violent compulsion, but induced 
by love and gratitude. He will make both the 
moral and the physical consequences of sin to 
cease; the whole earth shall be filled with the 
knowledge of the Lord, and all enmity, hatred, 
and destruction shall be removed even from the 
brute creation. This is the survey of the Messianic 
preaching by Isaiah, of which he constantly 
renders prominent those portions which were most 
calculated to impress the people under the then 
existing circumstances. The first part of Isaiah 
is directed to the whole people, consequently the 
glory of the Messiah is here dwelt upon. The 
fear lest the kingdom of God should be over- 
whelmed by the power of heathen nations, is’ re- 
moved hy pointing out the glorious king to come, 
who wonld elevate the now despised and appa- 
rently mean kingdom of God above all the king- 
doms of this world. In the second part, which is 
more particularly addressed to the éxAoyh, the 
elect, than to the whole nation, the prophet ex- 
hibits the Messiah more as a divine teacher and 
high-priest. The prophet here preaches righteous- 
ness through the blood of the servant of God, who 
will support the weakness of sinners and take 
upon Himself their sorrows, 

We may show, by an example in chap. xix. 18- 
25, that the views of futurity which were granted 
to Isaiah were gréat and comprehensive, and that 
the Spirit of God raised him above all narrow- 
minded nationality. It is there stated that a time 
should come when all the heathen, subdued by the 
judgments of the Lord, should be converted to him, 
and being placed on an equality with Israel, with 
equal laws, would equally partake of the kingdom 
of God, and form a brotherly alliance for his wor- 
ship. Not the whole mass of Israel is destined, 
according to Isaiah, to future salvation, but only 
the small number of the converted. This truth 
he enounces most definitely in the sketch of his 
prophecies contained in chapter yi. 

Isaiah describes with equal vivacity the divine 
justice which punishes the sius of the nation with 
inexorable severity. Holy, holy, holy, is the 
Lord of Sabaoth, is the key-note of his prophe- 
cies. He «lescribes also the divine mercy and co- 
venant-fidelity, by which there is always preserved 
a remnant among the people: to them punish- 
ment itself is a means of salvation, so that life 
everywhere proceeds from death, and the congre- 
gation itself is led to full victory and glory. 

Isaiah saw the moral and religious degradation 
of his people, and also its external distress, both 
then present and to come (chap. vi.). But this 
did not break his courage; he confidently ex- 
pected a better futurity, and raised himself in God 
above all that is visible. Isaiah is not afraid when 
the whole nation and its king tremble. Of this 
we see a remarkable instance in chapter vii., and 
another in the time of the Assyrian invasion under 
Hezekiah, during which the courage of his faith 
rendered him the saviour of the commonwealth, 
and the originator of that great religious revival 
which followed the preservation of the state. The 
faith of the king and of the people was roused by 
that of Isaiah. 

Isaiah stands pre-eminent above all other pro- 
phets, as well in the contents and spirit of his 
predictions, as also in their form and style. Sim- 
plicity, clearness, sublimity, and freshness, are 
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the never-failing characters of his prophecies 
Even Eichhorn mentions, among the first merits 
of Isaiah, the concinnity of his expressions, the 
beautiful outline of his images, and the fine exe- 
cution of his speeches. In reference to richness 
of imagery he stands between Jeremiah and 
Ezekiel. Symbolic actions, which frequently 
occur in Jeremiah and Ezekiel, seldom occur in 
Isaiah. The same is the case with visions, strictly 
so called, of which there is only one, namely, 
that in chapter vi.; and even it is distinguished 
by its simplicity and clearness above that of the 
later prophets. But one characteristic of Isaiah 
is, that he likes to give signs—that is, a fact then 
present, or near at hand—as a pledge for the more 
distant futurity; and that he thus supports the 
feebleness of man (comp, vii. 20; xxxvil. 30; 
Xxxviil. 7, sqq.). The instances in chapters vil. 
and xxxviil. show how much he was convinced 
of his vocation, and in what intimacy he lived 
with the Lord, by whoge assistance alovue he 
could effect what he offers to do in the one 
passage, and what he grants in the other. The 
spiritual riches of the prophet are seen in the va- 
riety of his style, which always befits the subject. 
When he rebukes and threatens, it is like a storm, 
and, when he comforts, his language is as tender 
and mild as (to use his own words) that of a 
mother comforting herson. With regard to style, 
Isaiah is comprehensive, and the other prophets 
divide his riches. 

Isaiah enjoyed an authority proportionate to 
his gifts. We learn from history how great this 
authority was during his life, especially under 
the reign of Hezekiah. Several of his most defi- 
nite prophecies were fulfilled while he was yet 
alive; for instance, the overthrow of the king- 
doms of Syria and Israel; the invasion of the 
Assyrians, and the divine deliverance from it; 
the prolongation of life granted to Hezekiah ; and 
several predictious against foreign nations. Isaiah 
is honourably mentioned in the historical books. 
The later prophets, especially Nahum, Habakkuk, 
Zephaniah, Jeremiah, Haggai, Zechariah, and 
Malachi, clearly prove that his book was dili- 
gently read, and that his prophecies were atten- 
tively studied. 

The authority of the prophet greatly increased 
after the fulfilment of his prophecies by the Baby- 
Jonian exile, the victories of Cyrus, and the de- 
liverance of the covenant-people. Even Cyrus 
(according to the above-mentioned account in Jo- 
sephus, Antig. xi. 1. § 1, 2) was induced to set the 
Jews at liberty by the prophecies of Isaiah concern- 
ing himself. This prediction of Isaiah made so 
deep an impression upon him that he probably took 
from it the name by which he is generally known 
in history. Jesus Sirach (xlviii. 22-25) bestows 
splendid praise upon Isaiah, and both Philo and 
Josephus speak of him with great veneration. He 
attained the highest degree of authority after the 
times of the New Testament had proved the maost 
important part of his prophecies, namely, the Mes- 
sianic, tobe divine. Christ and the apostles quote 
no prophecies so frequently as those of Isaiah, in 
order to prove that He who had appeared was one 
and the same with Him who had been promised, 
The fathers of the church abound in praises of 
Isaiah.—E. W. H. , 

ISHBI, or ISHBI-BENOB. [Grants.4 
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ISH-BOSHETH (NY LN, man of shame; 
Sept. "Ie8or@€), a son of king Saul, and the only 
one who survived him. In 1 Chron. viii. 33, and 


ix. 39, this name is given as byaviny Esidaad. 
Baal was the name of an idol, accounted abomi- 
nable by the Hebrews, and which scrupulous per- 
sous avoided pronouncing, using the word dosheth, 
‘shame’ or ‘vanity,’ instead. This explains why 
the name Eshbaal is substituted for Ish-bosheth, 
Jerubbaal for Jerubbesheth (comp. Judg. viii. 35 
with 2 Sam. xi, 21), and Merib-baal for Mephi- 
bosheth (comp. 2 Sam. iv. 4 with ¥ Chren. viii. 34 
and ix, 40). Ish-bosheth was not present in the 
disastrous battle at Gilboa, in which his father and 
brothers perished; and, too feeble of himself te 
seize the sceptre which had fallen from the hands 
of Saul, he owed the crown entirely to his uncle 
Abner, who conducted him to Mahanaim, be- 
yond the Jordan, where he was recegnised as 
king by ten of the twelve tribes. He reigned 
seven, or, as some will have it, two years—if a 
pee so uncertain as his can be called a reign. 
ven the semblance of authority which he pos- 
sessed he owed to the will and influence of Ab- 
ner, who himself kept the real substance in his 
own hands. A sharp quarrel between them led at 
last fo the ruin of Ish-bosheth. Although accus- 
tomed to tremble before Abner, even his meek 
temper was roused to resentment by the disco- 
very that Abner had invaded the haram of’ his 
late father Saul, which was in a peculiar manner 
sacred under his care as asonandaking. By 
this act Abner exposed the king to public con- 
tempt; if it did not indeed leave himself open to 
the suspicion of intending to advance a claim to 
the crown on his own behalf. Abuer highly re- 
sented the rebuke of Ish-bosheth, and from that time 
contemplated uniting all the tribes under the 
sceptre of David. Ish-bosheth, however, reverted to 
his ordinary timidity of character. At the first de- 
mand of David, he restored to him his sister Michal, 
who had been given in marriage to the son of Jesse 
by Saul, and had afterwads been taken from him 
and bestowed upon another. It is, perhaps, right 
to attribute this act to his weakness; although, as 
David allows that he was a righteous man, it may 
have been owing to his sense of justice. On the 
death of Abner Ish-bosheth lost all heart and 
hope, and perished miserably, being murdered in 
his own palace, while he took his mid-day sleep, 
by two of his officers, Baanah and Rechab. They 
sped with his head to David, expecting a great 
reward for their deed ; but the monarch—as both 
right feeling and good policy required—testified 
the utmost horror and concern. He slew the 
murderers, aud placed the head of Ish-bosheth 
with due respect in the sepulchre of Abner: n.c. 
1048 (2 Sam. ii. 8-11, iii. 6-39; iv.). There 
is-a serious difficulty in the chronology of this 
reign. In 2Sam. ii. 10 Ish-bosheth is said to have 
reigned two years; which some understand as the 
‘whole amount of his reign. And as David 
reigned seven and a half years over Judah before 
he became king of all Israel upon the death of 
Ish-bosheth, it is conceived by the Jewish chro- 
nologer (Seder Olam Rabba, p. 37), as well as by 
Kimchi and others, that there was a vacancy of 
five years in the throne of Israel. It is not, 
* nowever, agreed by those who entertain this opi- 
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nion, whether this vacancy took place before or 
after the reign of Ish-bosheth. Some think it was 
before, it being then a matter of dispute whether 
he or Mephibosheth, the son of Jonathan, should be 
made king; but ethers hold that after his death 
five years elapsed before David was generally 
recognised as king of all Israel. If the reign of 
Ish-bosheth be limited to two years, the latter is 
doubtless the best way of accounting for the other 
five, since no ground of delay in the accession if 
Ish-bosheth is suggested in Scripture itself; for the 
claim of Mephibosheth, the son of Jonathan, 
which some have produced, being that of a 
lame boy five years old, whose father never 
reigned, against a king’s son forty years of age, 
would kave been deemed of little weight in 
Israel. Besides, our notions of Abner do not 
allow us to suppose that under him the question 
of tke succession could haye remained five years 
in abeyance. But it is the more usual, and 
perhaps the better course, to settle this question 
by supposing that the reigns of David over Judah, 
and of Ish-bosheth over Israel, were nearly con- 
temporaneous, and that the two years are men- 
tioned as those from which to date the commence- 
ment of the ensuing events—namely, the wars be- 
tween the house of Saul and that of David. 


1. ISHMAEL (ONYDWY, God pears, Sept. 5 
IovafA), Abraham’s eldest son, born to him by 
Hagar; the circumstances of whose birth, early 
history, and final expulsion from his father’s tents, 
are related in the articles Apranam, Hagar 
[See also Isaac, Lywerrrancr]. He afterwards 
made the desert into which he had been cast 
his abode, and by attaching himself to, and ac- 
quiring influence over, the native tribes, rose to 
great authority and influence. It would seem to 
have been the original intention of his mother 
to have returned to Egypt, to which country 
she belonged;- but this being prevented, she 
was content fo obtain for her son wives from 
thence. Although their lots were cast apart, it 
dees not appear that any serious alienation existed 
between Ishmael and Isaac ; for we read that they 
both joined in the sepulcbral rites of their father 
Abraham (Gen. xxy. 9). This fact has not been 
noticed as it deserves. It is full of suggestive 
matter. As funerals in the East take place almost 
immediately after death, it is evident that Ish- 
mael must have been called from the desert to 
the death-bed of his father; which implies that 
relations of kindness and respect had been kept up, 
although the brevity of the sacred narrative pre- 
vents avy special notice of this circumstance. 
Ishmael had, probably, long before received an 
endowment from his father’s property, similar to 
that which had been bestowed upon the sons of 
Keturah (Gen, xxv. 6). Nothing more is re- 
corded of him than that he died at the age of 137 
years, and was the father of twelve sons, who gave 
their names to as many tribes (Gen. xvii. 20; 
xxvii. 9). He had also two daughters, one of 
whom became the wife of Esau. 

It has been shown, in the article Aranra, that 
Ishmael has no claim to the honour, which is 
usually assigned to him, of being the founder of 
the Arabian nation. That nation existed before 
he was born. He merely joined it, and adopted 
its habits of life and character; and the tribes 
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which sprung fram him formed eventually an 
important section of the tribes of which it was 
composed. The celebrated prophecy which de- 
scribes the habits of life which he, and in him 
his descendants, would follow, is, therefore, to 
be regarded not as describing habits which he 
would first establish, but such as he would 
adopt. The description is contained in the 
address of the angel to Hagar, when, before 
the birth of Ishmael, she fled from the tents of 
Abraham :—‘ Behold, thou art with- child, and 
shalt bear a son, and shalt call his name Ishmael 
(God hears), because the Lord hath heard thine 
affliction. And he shail be a wiid man: his 
hand shall be against every man, and every 
man’s hand against him, and he shall dwell in 
the presence of all his brethren’ (Gen. xvi. 11, 
12). This means, in short, that he aud _ his 
descendants should lead the life of the*Bedouins 
of the Arabian deserts; and how graphically 
this description portrays thew habits, may be 
geen in the article Arabia, in the notes on these 
verses in the ‘ Pictorial Bible,’ and im the works 
of Niebuhr, Burckhardt, Lane, &c.; and, more 
particularly, m the Arabian romance of Antar, 
which presents the most perfect picture of real 
Bedouin manners now in existence. The last 
clause, ‘He shall dwell in the presence of all his 
brethren,’ is pointedly alluded to im the brief 
notice of his death, which states that ‘he died 
in the presence of all his brethren’ (Gen. xxv. 18). 
Of this expression various explanations have been 
given, but the plainest is the most probable: 
which is, that Ishmael and the tribes springing 
from him should always be located near the 
kindred tribes descended from Abraham. And 
this was a promise of benefit in that age of mi- 
gration, when Abraham himself had come from 
beyond the Euphrates, and was a stranger and 
sojourver in the land of Canaan. There was thus, 
im fact, a relation of some importance between 
this promise and the promise of the heritage of 
Canaan to another branch of Abraham's off- 
spring. It had seemingly some such force as 
this—The heritage of Cauaan is, indeed, des- 
tined for another son of Abraham; but. still the 
lot of Ishmael, and of those that spring from him, 
shall never be cast far apart from that of his 
brethren. This view is confirmed by the circum- 
stance, that the Israelites did, in fact, occupy the 
country bordering on that in which the various 
tribes descended from Abraham or *Terah had 
settled—the Israelites, Kdomites, Midianites, Mo- 
abites, Ammonites, &c. Most interpreters find in 
this passage, a promise that the descendants of 
Ishmael should never be subdued. But we are 
unable to discover this in the text; and, more- 
over, such has not been the fact, whether we 
regard the Ishmaelites apart from the other 
Arabians, or consider the promise made to Ish- 
mael as applicable to the whole Arabian family. 
The Arabian tribes are in a state of subjection at 
this moment; and the great Wababee confederacy 
among them, which uot many years ago filled 
Western Asia with alarm, is now no. longer 
heard of. 

2. ISHMAEL, a prince of the royal line of 
Judah, who found refuge, among the Ammonites 
from the ruin which involved his family and 
zation. After the Chaldeans had departed he 
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secret understanding in these transactions: B.c. 
588 (Jer. xli.). # ; 

ISLE, ISLAND (8; Sept. vijoos, Vulg. 
insula). The Hebrew word is invariably trans- 
lated, either by the former or by the latter of these 
English words, which, having the same meaning, 
will be considered as one. It oceurs in the three 
following senses. First, that of dry land in opposi- 
tion to water; as ‘ I will make the rivers islands’ 
(Isa. xlii. 15), In Isa. xx. 6, the Isle of Ashdod 
means the country, and is so rendered in the 
margin. In Isa. xxiii. 2, 6, ‘the isle’ means the 
country of Tyre, and in Ezek. xxvii. 6, 7, that of 
Chittim and Elisha. (See also Job xxii. 30). 
Secondly; it is used both in Hebrew and Eng- 
lish, according to its geographical meaning, for a 
country surrounded by water, as in Jer. xvii. 4, 
‘ the isle (margin) of Caphtor,’ which is probably 
that of Cyprus. ‘ The isles of the sea’ (Hsth. x. 
1) are evidently put in opposition to ‘ the land,’ 
or continent. In Ps. xevii. 1, ‘ the multitude of 
the isles’ seem distinguished fromthe earth or 
continents, and are evidently added to complete 
the description of the whole world. Thirdly; 
the word is used by the Hebrews to designate all 
those countries divided from them by the sea. In 
Isa. xi. 11, after an enumeration of countries lying 
on their own continent, the words, ‘and the islands 
of the sea,’ are added in order to comprehend 
those situate beyond the ocean. The following 
are additional instances of this usage of the word, 
which is of very frequent occurrence (Isa. xhii. 
10; lix.18; Ixvi. 19; Jer. xxv. 22; Ezek. xxvii. 
3,15; Zeph. 1.11). It is observed by Sir I. 
Newton (on Daniel, p. 276), « By the earth the 
Jews understood the great continent of all Asia 
and Africa, to which they had access by land; 
aud by the islesof the sea they understood the 
places to which they sailed by sea, particularly 
all Europe. —J. F. D. 


ISRAEL sre ; Sept. *IopajaA) is the 
sacred and divinely bestowed name of the pa- 
triarch Jacob, and is explained to mean, ‘A 
prince with God,’ from MW, principatum tenet. 
Winer (Heb. Lexicon) interprets it pugnator Det, 
from another meaning of the same root. Al- 
though, as applied to Jacob personally, it is an 
honourable ox poetical appellation, it is the com- 
mon prose name of his descendants; while, on 
the contrary, the title Jacob is given to thera only 
in poetry, In the latter division of Isaiah (after 
the 39th chapter), many instances occur of the. 
two names used side by side, to subserve the 
parallelism of Hebrew poetry, asin ch. xl. 27; 
xli. 8, 14, 20, 215 xlii.24; xii. 1, 22, 28, &c.; 
so, indeed, in xiv. 1. The modern Jews, at least 
in the East, are fond of being named. Isr aeé/é in 
preference to Yahiidi, as more honouraile. 
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The separation of the Hebrew nation into two 
parts, of which one was to embrace ten of the 
tribes, and be distinctively named Israel, had its 
origin in the early power and ambition of the 
tribe of Ephraim. The rivalry of Ephraim and 
Judah began almost from the first couquest of the 
land ; nor is it unsignificant, that as Caleb be- 
longed to the tribe of Judah, so did Joshua to 
that of Ephraim. . From the very beginning 
Judah leamed to act by itself; but the central 
position of Ephraim, with its fruitful and ample 
soil, and the long-continued authority of Joshua, 
must haye taught most of the tribes west of the Jor- 
dan to look up to Ephraim as their head; and a 
still more important superiority was conferred on 
the same tribe by the fixed dwelling of the ark at 
Shiloh for so many generations (Josh. xviii. &c.). 
Judah could boast of Hebron, Macpelah, Beth- 
lehem, names of traditional sanctity ; yet so could 
Ephraim point to Shechem, the ancient abode of 
Jacob; and while Judah, being on the frontier, 
was more e to the attack of the powerful 
Philistines, Ephraim had fo fear only those 
Canaanites from within who were not subdued or 
conciliated. The haughty behaviour of the 
Ephraimites towards Gideon, a man of Manasseh 
(Judg. viii. 1), sufficiently indicates the preten- 
sions,they made. Still fiercer language towards 
Jephthah the Gileadite (Jud. xii. 1) was retorted 
by less gentleness than Gideon had shown; and 
a bloody civil war was the result, in which their 
pride met with a severe punishment. This may 
in part explain their quiet submission, not only 
to the priestly rule of Eli and his sons, who had 
their ceutre of authority at Shiloh, but to Samuel, 
whose administration issued from three towns of 
Benjamin. Of course his prophetical character 
and personal excellence eminently contributed to 
this result; and it may seem that Ephraim, as 
well as all Israel besides, became habituated to 
the predominance of Benjamin, so that no serious 
resistance was made to the supremacy of Saul. 
At his death a new schism took place through 
their jealousy of Judah; yet, in.a few years’ 
time, by the splendour of David's victories, and 
afterwards by Solomon’s peaceful power, a per- 
manent national union might seem to have been 
* effected. But the laws of inheritance in Israel, 

excellent as they were for preventing permanent 
alienation of landed property, and the degradation 
of the Hebrew poor into predial slaves, neces- 
sarily impeded the perfect fusion of the tribes, 
by discouraging intermarriage, and hindering the 
union of distant estates in the same hands. Hence, 
when the sway of Solomon began to be felt as a 
tyranny, the old jealousies of the tribes revived, 
and Jeroboam, an Ephraimite (1 Kings xi. 26), 
being suspected of treason, fled to Shishak, king 
of Egypt. The death of Solomon was followed 
by a defection of ten of the tribes, which esta- 
blished the separation of Israel from Judah 
(s.c. 975). ! 
This was the most important event which had 
‘befallen the Hebrew nation since their conquest 
of Canaan. The chief territory and population 
were now with Jeroboam, but the religious sanc- 
tion, the legitimate descent, lay with the rival 
monarch. From the pelitical danger of allowing 
the ten tribes to go up to the sanctuary’ of Jera- 
salem, the princes of Israel, as it were in self- 
defence, set. up a sanctuary of their own; and the 
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intimacy of Jersboam with the king of Egypt 
may have determined his preference for the form 
of idolatry (the calves) which he established at 
Dan and Bethel. In whatever else his successorg 
differed, they one and all agreed in upholdin 
this worship, which, once established, appea 
essential to their national unity. Nevertheless it 
is generally understood to have been a worship of 
Jehovah, though under unlawful and degrading 
forms. Worse by far was the worship of Baal, 
which came in under one monarch only, Ahab, 
and was destroyed after his son was slain, by 
Jehu, A secondary result of the revolution was 
the ejection of the tribe of Levi from their lands 
aud cities in Israel; at least, such as remained 
were spiritually degraded by the compliances re+ 
quired, and could no longer offer any resistance 
to the kingly power by aid of their sacred cha+ 
racter. When the priestly tribe had thus lost 
independence, it lost also the power to assist the 
crown, The succession of Jeroboam’s family 
was hallowed by no religious blessing; and when 
his son was murdered, no Jehoiada was found to 
rally his supporters and ultimately avenge his 
cause. The example of successful usurpation 
was so often followed by the captains of the 
armies, that the kings in Israel present to us an 
irregular series of dynasties, with several short 
and tumultuous reigns. This was one cause of 
disorder and weakness to Israel, and hindered it 
from swallowing up Judah: another was found 
in the relations of Israel towards foreign powers, 
which will presently be dwelt upon. : 

We must first attend to the chronology; in 
discussing which Israel and Judah must be taken 
together. It lies on the face of the narrative that 
the years of reign assigned are generally only 
broken years: thus Nadab is said to have come 
to the throne in the second and to have been 
slain in the third year of Asa, and yet to have 
reigned two years (1 Kings xv. 25, 28); conse 
quently every reign is liable to a deduction not 
exceeding eleven months. Instances will also 
appear in which reigns are wnderrated by a frae- 
tion of a year: it is doubtful whether this is 
another sort of phraseology, or is an error properly 
so called. Some have further maintained (as Mr. 
Greswell) that the reigns of kings were counted, 
at least occasionally, from the beginning of the 
Jewish year. To illustrate the eflect of this; sup- 
pose a king of England to come to the throne in 
September, au event which happened in the fol- 
lowing March might he assigned to the second 
year of his reign, though he would not have com- 
pleted evenasingle year. The great objections to 
applying this principle are, 1. that we have no proof 
that it was actually used; 2. that it introduces 
great vagueness, since we do not once know at 
what season of the year any king began his reign; 
3. that it solves none of the greater difficulties en- 
countered, and that it isnot worth while appealing 
to it for the smaller ones. Even if applied, the 
total effect of it on the chronology is almost inap- 
preciable, for the limits of possible error remain 
perhaps exactly as without it. The once favourite 
system, of imagining a king to rule conjointly 


with his father, when it is not intimated in the 


Scripture, is now deservedly exploded by all the 
ablest chronologers. : 

The following table contains the materials for 
chronology furnished in the Scriptures :— 
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Some of these data are inconsistent with others, 
and it is important to decide which of them need 
correction. Of course (other things being equal), 
those changes are to be preferred which least dis- 
turb the system as a whole. But it is well to 
distinguish between the numbers marked with 
an asterisk (*) and those to which an obelus (+) 
is added. The former are wrong only by a unit 
or two, and therefore perhaps can be resolved by 
interpretation: the latter are quite untenable. 
These must be separately remarked upon. 

I.—1. Rehoboam is said to have reigned 17 
years; yet Abijah succeeded him in the 18th 
year of Jeroboam. We must then explain 17 to 
mean 17 and a fraction, which is contrary to the 
usual Hebrew method. 2. Ahab seems to have 
reigned less than 21 years, since Jehoshaphat 
succeeded in his 4th year, and Ahaziah followed 
in Jehoshaphat’s 17th year. It is better to alter 
22 to 21 than 4th to 5th, or 17th to 18th; for if 
4th were changed to 5th, Asa’s reign would be- 
come (more than) 42, not 41 years: if 17th were 
made 18th, the accession of Jehoram in the 18th 
year must be further disturbed. 3, The length 
of Jehoshaphat’s reign involves a difficulty at 
first sight: since Jehoram of Israel came to the 
throne in his 18th year, and in Jehoram’s 5th the 
other Jehoram followed, Jehoshaphat appears to 
have reigned Jess than 18 4-5 years. It is true 
that his son was installed in power during his life 
(2 Kings xviii. 16); but in the opinion of Mr. 
Clinton and others the son’s reign could not be 
reckoned from that event, but from the father’s 


death. If this be true, 25 must be altered to 3t 
or 22, as by far the simplest remedy. Neverthe 
less Mr. Clinton’s opinion is here by no means 
self-evident. If Jehoram reveived not merely 
actual power, as Jotham did, who was regent fo: 
his father (2 Kings xv. 5), but a ceremonial in- 
stallation, it is credible that his reign should have 
been dated from this event, although Jehoshaphat’s 
reign would still be estimated from its commence- 
ment to his death. We may then neglect the 
25 as insignificant to the chronology, regarding 
Jehoram in any case to have commenced his 
reign in the 22nd or 23rd of his father. [After 
these remarks a very simple process determines 
that from Jeroboam to Jehu includes more than 
88 and less than 92 years. hus— 


Years, Mnths. Years. Mnths. 


Jeroboaam. . . 0 

Abijah A eheal Rs} Le Oh tS 0 

Us? Np saa eevee EAA) 2 Pete) OEE 

Jehoshaphat . . 60 De as Ole LO 

Jehoram of Israel . 77 y ai A) 9 

Weha 0) s ae OO Dees wD 8 
Hence no decisive result is attainable from tha 
data. | 


But further: 4. Jehu’s reign exceeded 28 
years, since Jehoash succeeded in his 7th yea, 
and Jehoahaz in Jehoash’s 23rd. We must in- 
terpret 28 to mean 28 and a fraction, as in Reho- 
boam’s case. 5. Jehoash of Judah reigned Jess 
than 39 full years if his namesake of Israel begaa 
to reign in his 37th year, and in the 2nd year of 
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the latter Amaziah succeeded. The Sept. has 
39 instead of 37 ‘in some copies,’ says Mr. Clin- 
ton (the Vatican Sept. agrees with the received 
text, and so does Josephus); and though this is 
probably a mere correction, it seems to be right, 
since it is oe to make good the 17 years of 
reign for Jehoahaz. 6. Uzziah reigned more 
than 52 full years, since Pekah came to the 
throne in his 52nd and Jotham in Pekah’s 2nd 
year. Once more, then, 52 means 52 and a frac- 
tion. 7. Menahem, for a like reason, reigned 
not 10 years current, but 10 years and some 
months, since he succeeded in Uzziah’s 39th, and 
Pekahiah followed in Uzziah’s 50th. In all the 
cases where a whole number is thus used with 
the omission of a fraction, a cautious chronologer 
ought perhaps to add days less than a month, if 
that is enough to satisfy the other conditions. 
8. Ahaz reigned not 16 years current, but less 
than 15 full years, if Hoshea succeeded in his 
12th and Hezekiah in Hoshea’s 3rd year; but 
which of the three numbers concemed is to be re- 
garded as faulty is extremely doubtful. Winer 
and Clinton both make Hezekiah ascend the 
throne in the fourth year of Hoshea; but it 
would serve equally well to alter ‘12th of Ahaz’ 
into 13th or 14th. 

I1.—Some greater deviations must now be no- 
ticed.. 1. The accession of Omri is placed in the 
3st year of Asa; but this must clearly be reck- 
oned from his residence in Samaria (1 Kings 
xvi. 23). Even this is inconsistent with the 
statement that he reigned ‘sir years in Tirzah ;’ 
for in the 3]st of Asa five full years were not 
completed. 2. A great error, and not a mere 
numerical one, is found in 2 Kings i. 17, which 
makes Jehoram king of Israel come to the throne 
in the second year of his namesake of Judah, 
whom he really preceded by four full years (viii. 
16). 3. Uzziah cannot have succeeded in the 
27th year of Jeroboam II., otherwise his father’s 
reign would be more than 14 + 26 years. The 
number 27 is variously corrected to 14, 16, and 
17. 4. The 4i years’ reign of Jeroboam II. can- 
not be correct. Interpreters in general choose to 
imagine an interregnum of 11 years between 
Jeroboam and his son, which is contrary to the 
plain meaning of the text, and intrinsically im- 
probable after an eminently prosperous reign. A 
well-known and able writer even dilates on the 
11 years of anarchy and civil strife’ as a proved 
fact of great moment in the history! But to in- 
vent facts of this sort in deference to a mere num- 
ber, where so many numbers are not trustworthy, 
and with violence to the narrative, is highly ob- 
jectionable. 5. Similar remarks apply to the 
interregnum inyented after the death of Pekah. 
Of his murderer it is written (2 Kings xv. 30), 
‘he slew him and reigned in his stead;’ which 
certainly does not hint at an anarchy of nine 
years between. If Hoshea could not immediately 
force himself into the vacant throne, he was not 
likely to survive his daring deed for so many 
years, and then effect his purpose. The date, 
however, in that verse is quite untenable. It 

laces the murder in the 20th year of Jotham ; 

ut Jotham reigned only 16 years, and Pekah 
survived him (xvi. 5), The date in another text 
(xv. 27), which assigns to Pekah 20 years of 
reign, must also be rejected, in preference to tam- 
pering with the historical facts. 
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Counting downwards from Jehoash of Israel, 


and representing fractional parts of years by 
Greek letters :— 


Jehoash of Israel o 
Amaziah .« P80 5 


Serubogm:. | “syed s 1+a+e 
Umiah . «2. Wtaty 
Zachariah. w . 66-+a+y+5 


It is hence easy to see that Jeroboam reigned 
more than 50 full years, and certainly less than 
52: it is probable then that the 41 years assigned 
to him ought to be 51, Assuming this, it will 
follow that Uzziah followed Jeroboam by less 
than 14 full years ; so that ‘ the 27th,’ in2 Kings 
xv. 1, will need to be corrected ‘the 14th.’ It 
cannot be made greater than 15th, consistently 
with the other date, even if Jeroboam’s reign be 
prolonged into a 52nd or 58rd year, by throwing 
it as early as possible, and that of Zachariah as late 
as possible, 

Pekah will have reigned more than 27 and 
less than 29 full years, if we correct the date of 
Hezekiah’s accession, with Winer and Clinton, as 
above noticed. If, on the contrary, we alter the 
accession of Hoshea to the 13th or 14th year of 
Ahaz, Pekah’s reign exceeds 28, but is less than 
31 years. If we suppose 30 more likely to have 
been corrupted into 20, than 28 or 29, we may 
choose this alternative. 

So much being premised, it readily appears 
that from Jehu to Uzziah is more than 73 years, 


and less than 76; thus :— 
Years. Mnths. Years. Mnths. 
Jehu Ppesgaee 0 0 fe 
BT a Te aR BPW 5° Be. ie, OF gies Gdn a 
Amaziah . . . 45 pen Ro ie) 
Diaziaby feces ay 1S bs eae a f° 9 


and that from Uzziah to the capture of Samaria 
is more than 88, and less than 91 years :— 


Years, Mnths. = Years. Mnths. 
Cznan s U 0 0 0 
poinami« + ss 02 z* ‘orrio2* aig 
Abia srs + OT 37% 6S ea Lo 
Hezekiah . . . 82 Be an ied 9 
Samaria taken . 88 O Fas ee 8 


From Jehu to the capture of Samaria then is 
more than 161 years, and less than 167: finally, 
the whole period of the Israelitish monarchy lies 
between the limits of 249 and 259 years. Since 
positive trath is here unattainable, it does not 
appear worth while to disturb (as a whole) any 
received chronological system: it is enough to 
mark (when possible) the limits of error. The 
date of the capture of Samaria now most re- 
ceived is B.c. 721; yet this is arrived at through 
the reigns of the early Persian kings, and without 
any very satisfactory check upon error. 

The following scheme of chronology agrees 
with Winer in its total range, but has minor 
changes by a single unit in some of the kings :— 


B.C. 
975 


Rehoboaam. . . Jeroboam. 
Abijah. . . - 957 
Asa . . . . 955 
954 Nadab. 
952 Baasha. } 
929 Elah. 
928 Zimri, Omri. 
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917 Ahab, 
Jenosnapnat . . 914 
897 Ahaziah. 
896 Jehoram. 
Jehoram . . » 889 
Ahaziah . . « 885 
Queen Athaliah . 884 Jehu. 
Jehoash= 4 . , 878 
3 855 Jehoahaz, 
840 Jehoash. 
Amaziah:; .. . 838 
824 Jeroboam II. 
Uziah. . . « 809 
772 = Zachariah. 
771 Shallum, Mensa} 
760 Pekahiah. 
758 Pekah. 
POCA ce se eh od 
PMB AZ ict wae oe ea: 
729 Hoshea. 
Hezekiah . .  . 726 
721 Samaria captured. 


The dynasties in Israel are denoted by brackets. 


Leaving the subject of chronology, we pass to the 
substance of the history. 

Jeroboam originally fixed on Shechem as the 
centre of his monarchy, and fortified it; moved 
perhaps not ouly by its natural suitalniity, but 
by the remembrances of Jacob which clove to it, 
and by the auspicions fact that here first Israel 
had decided for him against Rehoboam. But the 
natural delightfulness of Tirzah (Cant. vi. 4) 
led him, perhaps late in his reign, to erect a 
palace there (1 Kings xiv.17). After the murder 
of Jeroboam’s son, Baasha seems to have intended 
to fix his capital at Ramah, as a convenient 
place for annoying the king of Judah, whom he 
looked on as his only dangerous enemy; but 
when forced to renounce this plan (xv. 17, 21), 
he acquiesced in Tirzah, which continued to be 
the chief city of Israel, until Omri, who, since the 
palace at Tirzah had been burned during the civil 
war (1 Kings xvi. 18), built Samaria, with the 
ambition not uncommon in the founder of a new 
dynasty (xvi. 24). Samaria continued to the end 
of the monarchy to be the centre of administration ; 
and its strength appears to have justified Omri’s 
choice. For details, see Samaria; also TirzaH 
and SHECHEM. 

There is reason to believe that Jeroboam carried 
back with him into Israel the good will, if not the 
substantial assistance, of Shishak; and this will ac- 
count for his escaping the storm from Egypt which 
swept over Rehoboam in his fifth year. During 
that first period Israel was far from quiet within. 
Although the ten tribes collectively had decided 
in fayour of Jeroboam, great numbers of indivi- 
duals remained attached to the family of David 
and to the worship at Jerusalem, and in the three 
first years of Rehoboam migrated into Judah 
(2 Chron, xi. 16,17). Perhaps it was not until 
this process commenced, that Jeroboam was worked 
up to the desperate measure of erecting rival 
sanctuaries with visible idols (1 Kings xii. 27); 
a measure which met the usual ill-success of pro- 
fane state-craft, and aggravated the evil which he 
feared. It set him at war with the whole order of 
priests and Levites, whose expulsion or subjuga- 
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tion, we may be certain, was not effected without 
convulsing his whole kingdom, and so occupying 
him as to free Rehoboam from any real danger, 
although no peace was made. The king of Judah 
improved the time by immense efforts in fortifying 
his territory (2 Chron. xt. 5-11); and, although 
Shishak soon after carried off the most valuable 
spoil, no great or definite impression could be _ 
made by Jeroboam. Israel having so far taken 
the place of heathen nations, and being already 
perhaps even in alliance with Egypt, at an early 
period—we know not how soon—sought and 
obtained the friendship of the kings of Damascus. 
A sense of the great advantage derivable from 
such a union seems to have led Ahab afterwards 
to behave with mildness and conciliation towards 
Benhadad, at a time when it could have been 
least expected (1 Kings xx. 31-34). From that 
transaction we learn that Benhadad I. had made 
in Damascus ‘streets_for Omri,’ and Omri for 
Benhadad in Samaria. This, no doubt, implied 
that ‘a quarter’ was assigned for Syrian mer- 
chants in Samaria, which was probably fortified 
like the ‘ camp of the Tyrians’ im Memphis, or 
the English factory at Calcutta; and in it, of 
course, Syrian worship would be tolerated. 
Against such intercourse the prophets, as might be 
expected, entered their protest (ver. 35-43); but it 
was in many ways too profitable to be renounced. 
In the reign of Baasha, Asa king of Judah, sen- 
sible of the dangerous advantage gained by his 
rival through the friendship of the Syrians, deter- 
mined to buy them off at any price [see also 
under JupaH]; and by sacrificing ‘ the treasures 
of the house of the Lord and the treasures of the 
king’s house’ (xv. 18), induced Benhadad I. to 
break his league with Baasha and to ravage all 
the northern district of Israel. This drew off the 
Israelitish monarch, and enabled Asa to destroy 
the fortifications of Ramah, which would have 
stopped the conrse of his trade (xv. 17), perhaps 
that with the sea-coast and with Tyre. Such was 
the beginning of the war between Israel and 
Syria, on which the safety of Judah at that time 
dependéd. Cordial union was not again restored 
between the two northern states until the days of 
Rezin king of Syria, and Pekah the son of Rema- 
liah, when Damascus must have already felt the 
vising power of Nineveh. The renewed alliance 
instantly proved so disastrous to Judah, which 
was reduced to extremest straits (Isa. vil. 2; 
2 Kings xv. 37; 2 Chron. xxviii. 5, 6), as may 
seem to justify at least the policy of Asa’s pro- 
ceeding. Although it was impossible for a pro- 
phet to approve of it (2 Chron. xvi. 7), we may 
only so much the more infer that Judah was 
already brought into most pressing difficulties, 
and that the general course of the war, in spite of 
occasional reverses, was decidedly and increas- 
ingly favourable to Israel. 

The wars of Syria and Israel were carried on 
chiefly under three reigns, those of Benhadad II., 
Hazael, and Benhadad IIL., the two first monarchs 
being generally prosperous, especially Hazael, the 
last beng as decidedly unsuccessful. Although . 
these results may have depended in part on per- 
sonal qualities, there is high probability that the 
feebleness displayed by the Syrians against Jehoash 
and his son Jeroboam was occagioned by the. 
pressure of the advancing empire of Nineveh 
To make this clear, a small table of synchronisms 


| 
Benhadad I. 


Benhadad II. 


Hazael. 
/ 
Benhadad III. 
[Damascus taken by Jeroboam II.] 


Rezin. 
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B.C. ASSYRIA. 

1050 Nineveh unable to resist the king of 
Zobah, and quite unheard of in 
Palestine. 

940 Nineveh still unable to interfere with 
theSyrians, but perhaps beginning 
to rise into empire by the conquest 
of Media and Babylon. 

850 Assyria undoubtedly coming forward 
into great power. 

800 Assyria probably in possession of 
Northern Syria. 

765% | The king of Assyria marches for the 


first time into Israel. 
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tepresenting the two heathen powers may be ser- 
riceable. The dates are only approximate. 

Asa adhered, through the whole of his long 
reign, to the policy of encouraging hostility be- 
tween the two northern kingdoms; and the first 

adad bad such a career of success that his 
son found himself in a condition to hope for an 
entire conquest of Israel. His formidable inva~ 
sions wrought an entire change in the mind of 
Jehoshaphat (1 Kings xxii. 44), who saw that if 
Israel was swallowed up by Syria there would be 
no safety for Judah. We may conjecture that 
this consideration determined him to unite the 
two roya! families; for no common cause would 
have induced so religious a king to select for his 
gon'’s wife Athaliah the daughter of Jezebel. The 
age of Ahaziah, who was sprung from this mar- 
riage, forces us to place it as early as B.c. 912, 
which is the third year of Jehoshaphat and sixth 
of Ahab. Late in his reign Jehoshaphat. threw 
himself most cordially (1 Kings xxii. 4) into the 
defence of Ahab, and by so doing probably saved 
Israel from a foreign yoke. Another mark of the 
_ low state into which both kingdoms were falling, 
is, that after Ahab’s death the Moabites refused 
their usual tribute to Israel, and (as far as can be 
made out from the ambiguous words of 2 Kings 
iii. 27) the united force of the two kingdoms 
failed of doing more than irritate them. Soon 
after, in the reign of Jehoram son of Jehoshaphat, 
the Edomites followed the example, and esta- 
blished their independence. This event possibly 
engaged the whole force of Judah, and hindered 
it from succouring Samaria during the cruel siege 
which it sustained from Benhadad _IL., in the 
reign of Jehoram son of Ahab. The declining 
years and health of the king of Syria*gave a short 
respite to Israel ; but, in B.c. 885, Hazael, by de- 
feating the united Hebrew armies, commenced 
the career of conquest and harassing invasion by 
which he ‘made Israel like the dust by threshing.’ 
Even under Jeha he subdued the trans-Jordanic 
tribes (2 Kings x. 32). Afterwards, since he 
took the town of Gath (2 Kings xii. 17) and pre- 
pared to attack Jerusalem—an attack which 
Jehoash king of Judah averted only by strictly 
following Asa’s precedent—it is manifest that all 
the passes and chief forts of the country west of 


the Jordan must have been in his hand. Indeed, 
as he is said ‘to have left to Jehoahaz only fifty 
horsemen, ten chariots, and ten thousand footmen,’ 
it would seem that Israel was strictly a conquered 
province, in which Hazael dictated (as the Eng- 
lish to the native rajahs of India) what military 
force should be kept up. From this thraldom 
Israel was delivered by some unexplained agency. 
We are told merely that ‘ Jehovah gave to Israel 
@ saviour, so that they went out from under the 
hand of the Syrians; and the children of Israel 
dwelt in their tents as beforetime,’ 2 Kings xiii. 5. 
It is allowable to conjecture that the (apparently 
unknown) deliverer was the Assyrian monarchy, 
which, assaulting Hazael towards the eud of the 
reign of Jehoahaz, entirely drew away the Syrian 
armies, That it was some urgent, powerful, and 
continued pressure, considering the great strength 
which the empire of Damascus had attained, 
seems clear from the sudden weakness of Syria 
through the reigns of Jehoash and Jeroboam II, 
the former of whom thrice defeated Benhadad III. 
and ‘ recovered the cities/of Israel ;’ the latter not 
only regained the full territory of the ten tribes, 
but made himself master (for a time at least) of 
Damascus and Hamath. How entirely the 
friendship of Israel and Judah had been caused 
and cemented by their common fear of Syria, is 
ot by the fact that no sooner is the power of 

amascus broken than new war breaks out be- 
tween the two kingdoms, which ended in the 
purder of Jerusalem by Jehoash, who also broke 
down its walls and carried off hostages; after 
which there is no more alliance between Judah 
and Israel. The empire of Damascus seems to 
have been entirely dissolved under the son of 
Hazael, and no mention is made of its kings for 
eighty years or more. When Pekah, son of Rema- 
liah, reigned in Samaria, Rezin, as king of Da- 
mascus, made a last but imeflectual effort for its 
independence. 

The same Assyrian power which had doubtless 
so seriously shaken, and perhaps temporarily over- 
tured, the kingdom of Damascus, was soon to be 
felt by Israel. Menahem was invaded by Pul 
(the first sovereign of Nineveh whose name we 
know), and was made tributary. His suecessor, 
Tiglath-pileser, im the reign of Pekah, son of 
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Remaliah, carried captive the eastern and northern 
tribes of Israel (¢. e. perhaps all their chief men 
as hostages ?), and soon after slew Rezin, the ally 
of Pekah, and subdued Damascus. The following 
emperor, Shalmanezer, besieged and captured Sa- 
maria, and terminated the kingdom of Israel, 
Bc. 721. 

This branch of the Hebrew monarchy suffered 
far greater and more rapid reverses than the other. 
From the accession of Jeruboam to the middle of 
Baasha’s reign it probably increased in power ; it 
then waned with the growth of the Damascene 
empire; it struggled hard against it under Ahab 
and Jehoram, but sank lower and lower; it was 
dismembered under Jehu, and made subject 
under Jehoahaz. From n.c. 940 to B.c. 850 is, 
as nearly as can be ascertained, the period of de- 
pression; and from s.c. 914 to s.c. 880 that of 
friendship or alliance with Judah. But after 
(about) B.c. 850 Syria began to decline, and 
Israel soon shot out rapidly; so that Joash and 
his son Jeroboam appear, of all Hebrew monarchs, 
to come next to David and Solomon. How long 
this burst of prosperity lasted does not distinctly 
appear; but it would seem that entire dominion 
over the ten tribes was held until Pekah received 
the first blow from the Assyrian conqueror. 

Besides that which was a source of weakness to 
Israel from the beginning, viz. the schism of the 
crown with the whole ecclesiastical body, other 
causes may be discerned which made the ten 
tribes less powerful, in comparison with the two, 
than might have been expected. The marriage 
of Ahab to Jezebe! brought with it no political 
advantages at all commensurate with the direct 
moral mischief, to say nothing of the spiritual 
evil; and the reaction against the worship of 
Baal was a most ruinous atonement for the sin. 
To suppress the monstrous iniquity, the prophets 
let loose the remorseless Jehu, who, not satisfied 
with the blood of Ahab’s wife, grandson, and 
seventy sons, murdered first the king of Judah 
himself, and next forty-two youthful and innocent 
princes of his house; while, strange to tell, the 
daughter of Jezebel gained by his deed the throne 
of Judah, and perpetrated a new massacre. The 
horror of such crimes must have fallen heavily on 
Jehu, and have caused a wide-spread disaffection 
among his own subjects. Add to this, that the 
Pheenicians must have deeply resented his pro- 
ceedings; so that we get a very sufficient clue to 
the prostration of Israel under the foot of Hazael 
during the reign of Jehu and his son. 

Another and more abiding cause of political 
debility in the ten tribes was found in the imper- 
fect consolidation of the inhabitants into a single 
nation, Since those who lived east of the Jordan 
retained, to a great extent at least, their pastoral 
habits, their union with the rest could never have 
been very firm; and when a king was neither 
strong independently of them, nor had good 
hereditary pretensions, they were not likely to 
contribute much to his power. After their con- 
quest of the Hagarenes and the depression of the 
Moabites and Ammonites by David, they had 
free room to spread eastward ; and many of their 
chief men may have become wealthy in flocks 
an? herds (like Machir the son of Ammiel, of 
Lolebar, and Barzillai the Gileadite, 2 Sam. 
xvii. 27), over whom the authority of the Israel- 
itis crown would aaturally be precarious; while 
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west of the Jordan the agrarian law of Mosez 
made it difficult or impossible for a Janded no- 
bility to form itself, which could be formidable 
to the royal authority. That the Arab spirit of 
freedom was rooted in the eastern tribes, may 
perhaps be inferred from the case of the Re- 
chabites, who would neither live in houses nor 
plant vines; undoubtedly, like some of the Na- 
batheeans, lest by becoming settled and agricul- 
tural they should be enslaved. Yet the need of 
imposing this law on his descendants would not 
have been felt by Jonadab, had not an opposite 
tendency been rising,—that of agricultural settle- 
ment. 

On another point our information is defective, 
viz. what proportion of the inhabitants of the land 
consisted of foreign slaves, or subject and degraded 
castes [Sonomon]. Such as belonged to tribes 
who practised cireumcision [Crrcumcisron] 
would with less difficulty become incorporated 
with the Israelites; but the Philistines who were 
intermixed with Israel, by resisting this ordi- 
nance, must have continued heterogeneous. In 
1 Kings xv. 27; xvi. 15, we find the town of 
Gibbethon in the hand of the Philistines during 
the reigns of Nadab, Baasha, and Zimri: nor is i 
stated that they were finally expelled. Gibbethor 
being a Levitical town, it might be conjectured 
that it had been occupied by the Philistines wher 
the Levites emigrated into Judah; but the possi 
bilities here are many. 

Although the priests and Levites nearly dis 
appeared out of Israel, prophets were perhaps ever 
more numerous and active there than in Judah, 
and Abijah, whose prediction first endangered 
Jeroboam (1 Kings xi. 29-40), lived in honour af 
Shiloh to his dymg day (xiv. 2). Obadiah alone 
saved one hundred prophets of Jehovah from the 
rage of Jezebel (xviii. 13). Possibly their extra- 
social character freed them from the restraint 
imposed on priests and Levites; and while they 
felt less bound to the formal rites of the Law, the 
kings of Israel were also less jealous of them. In 
fact, just as a great cathedral in Christendom 
tends to elevate the priestly above the prophetica: 
functions, so, it is possible, did the proximity of 
Jerusalem; and the prophet may have moved 
most freely where he came least into contact with 
the priest. That most inauspicious event—the 
rupture of Israel with Judah—may thus have been 
overruled for the highest blessing of the world, 
by a fuller development of the prophetical spirit. 

Werle 


1. ISSACHAR (13U%W, Sept. “Iccdxyap), a 
son of Jacob and Leah, born 3.c. 1749, who gave 
name to one of the tribes of Israel (Gen. xxx. 18; 
Num. xxvi. 25). 

2. The tribe called after Issachar. Jacob, on 
his death-bed, speaking metaphorically of the 
character and destinies of his sons, or rather of 
the tribes which should spring from them, said, 
‘Issachar is a strong ass couching down between 
two burdens’ (Gen. xlix. 14,15). Remembering 
the character of the ass in eastern countries, we 
may be sure that this comparison was not intended 
in disparagement. The ass is anything but 
stupid ; and the proverbial obstinacy which i 
sometimes exhibits in our own country, is rathe> 
the result of ill-treatment than a natural charac 
teristic of the animal. Its true attributes are 
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patience. gentleness, great capability of endurance, 
faborious exertion, aud a meek subinission to au- 
thority. Issachar, therefore, the progenitor of a 
race singularly docile, and distinguished for 
their patient industry, is exhibited under the 
similitude of the meekest and most laborious of 
quadrupeds. The descriptive character goes on: 
—~‘ And he saw that rest was good, and the land 
that it was pleasant, and he bowed his shoulder 
tc bear, and became a servant unto tribute ;’ 
which probably does not imply that reproach 
w Issachar, as addicted to ignominious ease, 
which some commentators find in it. It seems 
stmply to mean that finding itself in possession of 
a most fertile portion of Palestine, the tribe de- 
voted itself to the labours of agriculture, taking 
little interest in the public affairs of the nation. 
Accordingly Josephus says that the heritage of 
the tribe ‘was fruitful to admiration, abounding 
in pastures and nurseries of all kinds, so that it 
would make any man in love with husbandry’ 
(Antig. vy. 1. 22). But although a decided pre- 
ference of agricultural over commercial or mili- 
tary pursuits is here indicated, there seems no 
reason to conclude, as some gather from the last 
clause, that the tribe would be willing to purchase 
exemption from war by the payment of a heavy 
tribute. The words do not necessarily imply 
this; and there is no evidence that the tribe ever 
declined any military service tov which it was 
called. On the contrary, it is specially com- 
mended by Deborah for the promptitude with 
which it presented itself in the war with Jabin 
(Judg. v. 15); and in the days of David honour- 
able testimony is borne to its character (1 Chron. 
xii. 32). In this passage the ‘children of Issa- 
char’ are described as ‘men that had understand- 
ing of the times, to know what Israel ought to 
do:’ which, compared with Esther i. 13, has 
been supposed to mean that they were skilled in 
the various practical applications of astronomy. 
But what need there was of astronomy on the 
occasion of calling David to the throne of Israel 
after the death of Abner and Ishbosheth, is not 
very easy to discover. It more probably means 
that they were men held in esteem for their pru- 
dence and wisdom, and who knew that the time 
was come when it was no longer safe to delay 
calling David to the throne of all Israel. On 
quitting Egypt the tribe of Issachar numbered 
54,000 adult males, which gave it the fifth nume- 
ricaf rank among the twelve tribes, Judah, Simeon, 
Zebulun, and Dan being alone above it. In the 
wilderness it increased nearly 10,000, and then 
ranked as the third of the tribes, Judah and Dan 
only being more numerous (Num. i. ~aBigh The 
territory of the tribe comprehended the whole of the 
plain of Esdraelon and the neighbouring districts 
—the granary of Palestine. It was bounded on 
the east by the Jordan, on the west and south by 
Manasseh, and on the north by Asher and Zebu- 
lun. It contained the towns of Megiddo, 
Taanach, Shunem, Jezreel, and Bethshan, with 
the villages of Endor, Aphek, and Ibleam, all 
historical names: the mountains of Tabor and 
Gilboa, and the valley of Jezreel, were in the 
territory of this tribe, and the course of the river 
Kishon lay through it. 


“ITHAMAR (WD2D'N, palm-isiand; Sept. 
18dyuap), fourth son of Aaron. He was conse- 
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crated to the priesthood along with his brothers 
(Exod. vi, 23; Num. iii. 2, 3). Nothing is in 
dividually recorded of him, except that the pro- 
perty of the tabernacle was placed under his 
charge (Exod. xxxviii, 21), and that he superin- 
tended all matters connected with its removal by 
the Levitical sections of Gershon and Merari 
(Num. iv. 28). The sacred utensils and their 
removal were entrusted to his elder brother Ele- 
azar, Ithamar, with his descendants, oceupied 
the position of common priests till the high- 
priesthood passed into his family in the person of 
Eli, under circumstances of which we are igno- 
rant. Abiathar, whom Solomon deposed, was 
the last high-priest of that line; and the ponti- 
ficate then reverted to the elder line of Eleazar in 
the person of Zadok (1 Kings ii. 27). 

ITURAA (‘Irovpala), a district in the north- 
east of Palestine, forming the tetrarchy of Philip. 
The name is supposed to have originated with 
iO’ Ttur, or Jetwr, one of Ishmael’s sons (1 
Chron. i. 31). In 1 Chron. y. 19 this name is 
given as that of a tribe or nation with which 
Reuben (beyond the Jordan) warred ; and from its 
being joined with the names of other of Ishmael’s 
sons it is evident that a tribe descended from his 
son Jetur is intimated. In the latter text the 
Sept. takes this view, and for ‘ with the Hagarites, 
with Jetur, and Nephish, and Nodab,’ reads, 
‘with the Hagarites, and Iturwans, and Nephi- 
seeans and Nadabeans’—perta tay ’Ayapnvay, kad 
*Irovpalwy, cal Nagicaiwy, cal NadaBaiwy. The 
old name seems to be still preserved in that of 
Jedur, which the same region, or a part of it, now. 
bears. We may thus take the district to have 
been occupied by Ishmael’s son, whose descend- 
ants were dispossessed or subdued by the Amo- 
rites, under whom it is supposed to have formed 
part of the kingdom of Bashan, and subsequently 
to have belonged to that half tribe of Manasseh 
which had its possessions east of the Jordan. 
From 1 Chron, y. 19, it appears that the sons of 
Jetur, whether under tribute to the Amorites, as 
some suppose, and forming part of the kingdom 
of Bashan, or not, were in actual occupation of 
the country, and were dispossessed by the tribes 
beyond the Jordan; which is a sufficient answer to 
those who allege that Iturea lay too far to the 
north-east to have belonged to Manasseh. Dur- 
ing the Exile this and other border countries were 
taken possession of by various tribes, whom, al- 
though they are called after the original names, 
as occupants of the countries which had received 
those names, we are not bound to regard as de- 
scendants of the original possessors. These new 
Iturzans were eventually subdued by King Aris- 
tobulus (B.c, 100); by whom they were con- 
strained to embrace the Jewish religion, and were 
at the same time incorporated with the state (Jo- 
seph, Antig. xiii. 11, 3). Nevertheless the 
Iturwans were still recognizable as a distinct 
people in the time of Pliny (Hist. Nat. vy. 23). As 
already intimated, Herod the Great, in dividing 
his dominions among his sons, bequeathed Iturea 
to Philip, as part of a tetrarchy composed, accord- 
ing to Luke, of Trachonitis and Iturea; and as 
Josephus (Antig. xvii. 8. 8) mentions his territory 
as composed of Auranitis, Trachonitis, and Bata- 
na, it would appear as if the Evangelist regard- 

d Auranitis and Paneas as comprehended under 
turea. The name is indeed so loosely applied. 
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by ancient writers that it is difficult to fix its 
boundaries with precision. Perhaps it may suf- 
fice for general purposes to describe it as a district 
of indeterminate extent, traversed by a line drawn 
from the Lake of Tiberias to Damascus; and by 
different writers, and under different circumstances, 
mentioned with extensions in various directions, 
beyond the proper limits of the name. The present 
Jedur probably comprehends the whole or greater 
part of the proper Iturea. This is described by 
Burckhardt (Syria, p. 286) as ‘lying south of 
Jebelkessoue, east of Jebel es-Sheik (Mount Her- 
mon), and west of the Hadj road.’ He adds, that 
it now contains only twenty inhabited villages. 
By the help of these lights we may discover that 
Itureea was a plain country, about thirty miles 
long from north to south, and twenty-four from 
east to west, having on the north Abilene and 
the Damascene district; on the south Auranitis 
and part of Bashan; on the east the stony region 
of Trachonitis; and on the west the hill country of 
Bashan. 
IVORY (D’ATIY shenhahhim; Chald. |W 
4) shin diphel; Syr. gremphila ; Sept. dddvres 
ercpdytwot. New Test. edepdytivos; 1 Kings 
x. 22; 2 Chron. ix. 21; Rev. xviii. 12). ‘ Ele- 
phant’s tooth,’ or simply ‘elephant,’ is a common 
name for ivory, not only in the Oriental lan- 
guageseand in Greek, but also in the Western 
tongues; although in all of them teeth of other spe- 
cies may be included. There can be no doubt, for 
example, that the harder and more accessible ivory 
obtained from the hippopotamus, was known in 
Eeypt, at least as early as that obtained from the 


elephant. We have seen what appeared to be an 
ivory sword-handle of Egyptian workmanship, 
which was declared by dentists to be derived from 
the river-horse, and of the same texture as that 
which they now manufacture into false teeth to sup- 
ply decayed teeth in the human mouth. This kind 
of ivory does not split, and therefore was anciently 
most useful for military instruments. Elephants’ 
teeth were largely imported as merchandise, and 
also brought as tribute intoKgypt. The processions 
of human figures bearing presents, &c., still extant 
on the walls of palaces and tombs, attest by the 
black crisp-haired bearers of huge teeth, that some 
of these came from Ethiopia or Central Africa; 
and by white men similarly laden, who also bring 
an Asaiatic elephant and a white bear, that others 
came from the Kast. Phoenician traders had ivory 
in such abundance that the chief seats of their 
galleys were inlaid with it. In the Scriptures, 
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according to the Chaldee Paraphrase, Jacob's bed 
was made of this substance (Gen. xlix. 33); 
we find king Solomon importing it from Tar. 
shish (1 Kings x. 22); and if Psalm xlv. 8 was 
written before his reign, ivory was extensively 
used in the furniture of royal residences at a 
still earlier period. The same fact is corroborated 
by Homer, whotnotices this article of luxury in the 
splendid palace of Menelaus, when Greece had not 
yet formed that counection with Egypt and the 
East which the Hebrew people, from their geo- 
graphical position, naturally cultivated. As an 
instance of the superabundant possession and bar- 
barian use of elephants’ teeth, may be mentioned 
the octagonal tvory hunting-tower built by Akbar, 
about twenty-four miles west of Agra: it is still 
stauding, aud bristles with 128 enormous tusks 
disposed in ascending lines, sixteen on each face. 
Mr. Roberts, remarking on the words of Amos (yi. 
4), they ‘that lie upon beds of ivory, and stretch 
themselves upon their couches,’ refers the last 
word, in conformity with the Tamul version, to 
swinging cots, often mentioned in the early tales of 
India, and still plentifully used by the wealthy. 
But it does not appear that they were known 
in Western Asia, or that figures of them occur 
on Egyptian bas-reliefs. It is more likely that 
‘palkies* (those luxurious travelling litters) are 
meant, which were borne on men’s shoulders, 
whilst the person within was’ stretched at ease. 
They were in common use even among the Ro- 
mans; for Cicero fell into his assassins’ hands 
while he was attempting to escape in one of them 
towards Naples. The tusks of African elephants 
are generally much longer than those of the 
Asiatic; and it may be observed in this place, 
that the ancients, as well as the moderns, are mis- 
taken when they assert elephants’ tusks to be a 
kind of horns. They are genuine teeth, com- 
bining in themselves, and occupying, in the upper 
jaw, the whole mass of secretions which in other 
animals form the upper incisor and laniary teeth. 
They are useful for defence’ and offence, and for 
holding down green branches, or rooting up water- 
plants ; but still they are not absolutely necessary, 
since there is a variety of elephant in the Indian 
forests entirely destitute of tusks, and the females 
in most of the races are either without them, or 
have them very small; not turned downwards, 
as Bochart states, but rather straight, as coxrectly 
described by Pliny [ELuruanr|.—C. H. 8. 


IYAR (WN 5 *Idp, Josephus, Antig. viii. 3.1; 
the Macedonian *Apreuiotos) is the late name of 
that month which was the second of the sacred, 
and the seventh of the civil year of the Jews, and 
which began with the new moon of May. The 
few memorable days in it are the 10th, as a fast 
for the death of Eli; the 14th, as the second or 
lesser Passover, for those whom uncleanness or 
absence prevented from celebrating the feast in 
Nisan (Num. ix. 11); the 23rd, as a feast insti- 
tuted by Simon the Maccabee in memory of his 
taking the citadel Acra in Jerusalem (1 Macc. 
xiii. 51, 52); the 28th, as a fast for the death of 
Samuel, ; 

Gesenius derives Iyar from the Hebrew root 
IN, to shine; but Benfey and Stern, following 
out their theory of the source from which the 
Jews obtained such ®ames, deduce it from the 
assumed Zend representative of the Persian bahar, 
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Spring’ ¢Monatsnamen, p. 134). The name 
Iyar does not occur in the Old Testament, this 
month being always described as the second 
month, except in four places i which it is called 
Ziv (1 Kings vy. 1, 3; Dan. ii. 31; iv. 33). 
Ziv, which is written }¥ and 9}, is not considered 
to be a proper name, but an appellative. It 
: Las a “ral = and is a curtailed form for 

» zehiv,’ bright, an a iate epithet of the 
month of + Rea ty N. wag : 


< hy 


JABAL (233, a stream ; Sept. *IwBAA), a de- 
scendant of Cain, son of Lamech and Adah, who 
is described in Gen, iy. 20, as ‘the father of such 
as dwell in tents, and have cattle” This cbviously 
means that Jabal was the first who adopted that 
nomade hie hich is stili followed by numerous 
Arabian and Tartar tribes in Asia. Abel had long 
before been a keeper of sheep; but Jabal in- 
vented such portable habitations (formed, doubt- 
less, of skins) as enabled a pastoral people to re- 
move their dwellings with them from one place to 
another, when they led their flocks to new pastures. 


JABBOK (P32; Sept. "IaBd«), one of the 
streams which traverse the country east of the 
Jordan, and which, after a course nearly from 
east to west, falls into that river about thirty miles 
below the lake of Tiberias. It seems to rise in 
the Hauran mountains, aud its whole course may 
be computed at sixty-five miles. It is mentioned 
in Scripture as the boundary which separated the 
kingdom of Sibon, king of the Amorites, from 
that of Og, king of Bashan (Josh. xii. 1-6); and 
it appears afterwards to have been the boundary 
between the tribe of Reuben and the half-tribe 
of Manasseh. The earliest notice of it occurs in 
Gen. xxxti. 22. 

The Jahbok now bears the name of Zerka. In 
its passage westward across the plains, it more 
than ouce passes under ground; and in summer 
the upper portion of its channel becomes dry. 
But on entering the more hilly country imme- 
diately east of the Jordan, it receives tribute from 
several springs, which maintain it as a perennial 
stream, although very low in summer. From this 
it appears. that not only its volume, but the length 
of its course, is much smaller in sammer than in 
winter. On approaching the Jordan it flows 
through a deep ravine, the steep banks being over- 
grown with the solanum furiosum, which attains 
a considerable size. But the raviue is not so well 
wooded as the immediate neighbourhood. The 
water is pleasant, and the bed being rocky the 
stream runs clear (Burckhardt’s Syria, p. 347; 
Irby and Mangles, Travels, p.319; Buckingham, 
Palestine, ii. 109; Lindsay, ii. 123). 

JABESH (U2) and W2!; Sept. IaBeis and 
‘laBis), or Jasesu-Ginzap, a town beyond the 
Jordan, in the land of Gilead. 

Jabesh belonged to the half-tribe of Mandasseh, 
aud was sacked by the Israelites for refusing 
to join iu the war against Benjamin (Judg. xxi. 
8). It is chiefly memorable for the siege it sus- 
tained from Nahasb, king of the Ammonites, 
the raising of which formed the first. exploit of 
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the newly-elected king, Saul, and procured his 
coutirmation in the sovereignty. The inhabitants 
had agreed to surrender, and to have their right 
eyes put out (to incapacitate them from military 
service), but were allowed seven days to ratify 
the treaty. In the meantime Saul collected a 
large army, and came to their relief (1 Sam. xi.) 
This service was gratefully remembered by the 
Jabeshites; and, about forty years after, when 
the dead bodies of Saul and his sons were gio- 
beted on the walls of Bethshan, on the other side 
of the river, they made a forced march by night, 
took away the bodies, and gave them honourable 
burial (1 Sam. xxxi.). 

Jabesh still existed as a town in the time of 
Eusebius, who places it six miles from Pella 
towards Gerasa; but the knowledge of the site is 
now lost, unless we accept the conclusion of 
Mr. Buckingham, who thinks it may be found 
in’ a place called Jehaz or Jejaz, marked by ruins 
upon a hill, in a spot not far from which, accord- 
ing to the above indications, Jabesh must have 
been situated (Travels, ii. 130 134). 

1. JABIN (]2!, discerner; Sept. “IaBty) 
king of Hazor, and one of the most powerful of all 
the princes who reigned in Canaan when it was 
invaded by the Israelites. His dominion seems to 
have extended over all the north part of the coun- 
try; and after the ruin of the league formed against 
the Hebrews in the south by Adonizedek, king 
of Jerusalem, he assembled his tributaries near the 
waters of Merom (the lake Huleh), and called all 
the people toarms. This coalition was destroyed, 
as the one in the south had been, and Jabin 
himself perished in the sack of Hazor, his capital, 
B.c. 1450. This prince was the last powerful 
enemy with whom Joshua combated, and his oyer- 
throw seems to have been regarded as the crown- 
ing act in the conquest of the Promised Land 
(Josh. xi. 1—14). 

2. JABIN, king of Hazor, and probably de- 
scended fiom the preceding. It appears that during 
one of the servitudes of the Israelites, probably when 
they lay under the yoke of Cushan or Eglon, the 
kingdom of Hazor was reconstructed, The narra- * 
tive gives to this second Jabin even the title of ‘king 
of Canaan ;’ and this, with the possession of 900 
iron-armed war-chariots, implies unusual power 
and extent of dominion. The iniquities of the 
Israelites having lost them the Divine protection, 
Jabin gained the mastery over them; aud, stimu- 
lated by the remembrance of ancient wrongs, 
oppressed them heavily for twenty years. From 
this thraldom they were relieved by the great vic- 
tory won by Barak in the plain of Esdraelon, oyer 
the hosts of Jabin, commanded by Sisera, one of 
the most renowned generals of those times, n.c. 
1285, The well-compacted power of the king of 
Hazor was not yet, however, entirely broken, 
The war was still prolonged for a time, but ended 
in the entire ruin of Jabin, and the subjugation 
of his territories by the Israelites ( Judg. iv.). 

This is the Jabin whose name occurs in Ps, 
Ixxxiii. 10. 

JACHIN AND BOAZ, the names of two 
brazen pillars in the porch of Solomon's temple 
[TEMPLE |. 


JACINTH., [Lesuem. | : 
, JACOB (303; Sept. laxé8) was the second 
son of Isaac by his wife Rebekah. Her con- 
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éeiving isstated to have been supernatural. Led 
by peculiar feelings she went to inquire of the 
Lord, and was informed that she was indeed with 
child, that her offspring should be the founders of 
two nations, and that the elder should serve the 
younger: circumstances which ought to be 
borne in mind when a judgment is pronounced 
on her conduct in aiding Jacob to secure the pri- 
vileges of birth to the exclusion of ' his elder bro- 
ther Esau—conduct which these facts, connected 
. With the birth of the boys, may well have in- 
fluenced. Some have indeed denied the facts, 
and taken from them the colouring they bear in 
the Bible; and such persons may easily be led on 
to pronounce a severe aud indiscriminate sentence 
of condemnation on Rebekah; but those who pro- 
fess to receive and to respect the Biblical records 
are unjustifiable, if they view any part of them, or 
any event which they record, in any other light 
than that which the Bible supplies, in any other 
position than that which the Bible presents. It is 
as a whole that each separate character should be 
contemplated — under the entire assemblage of 
these circumstances which the Bible narrates. 
If we first maim an historical person we may very 
readily misrepresent him. 

As the boys grew, Jacob appeared to partake 
of the gentle, quiet, and retiring character of his 
father, and: was accordingly led to prefer the 
tranquil safety and pleasing occupations of a 
shepherd's life to the bold and daring enterprises 
of the hunter, for which Esau had an irresistible 
predilection. Jacob, therefore, passed his days in 
or near the paternal tent, simple and unpretending 
in his manner of life, and finding in the flocks 
and herds which he kept, images and emotions 
which both filled and satisfied his heart. His 
domestic habits and affections seem to have co- 
operated with the remarkable events that attended 
his birth, in winning for him the peculiar regard 
and undisguised preference of his mother, who 
probably in this merely yielded to impressions 
which she could scarcely account for, much less 
define, and who had not even a faint conception 
of the magnitude of influence to which her pre- 
dilection was likely to rise, and the sad conse- 
quences to which it could hardly fail to lead. 

That selfishness and a prudence which ap- 
proached to cunning had a seat in the heart of the 
youth Jacob, appears but too plain in his deal- 
ing with Esau, when he exacted from a famishing 
brother so large a price for a mess of pottage, as 
the surrender of his birthright. Nor does tke 
simple narrative of the Bible afford grounds by 
which this act can be well extenuated. Esau 
asks for food, alleging as his reason, ‘for I am 
faint.’ Jacob, unlike both a youth and a brother, 
answers, ‘ Sell me this day thy birthright.’ What 
could Esau do? ‘ Behold, he replies, ‘I am 
at the point to die, and what profit Gf by retain- 
ing my birthright I lose my life) shall this birth- 
right do me?’ Determined to have a safe bar- 
gain, the prudent Jacow, before he gave the needed 
refreshment, adds, ‘ Swear to me this day.’ The 
oath was given, the food eaten, and Esau ¢ went 
his way, leaving a home where he had received 
so sorry a welcome. 

The leaning which his mother had in favour of 
Jacob would naturally be augmented by the con- 
duct of Esau in marrying, doubtless contrary to 
nis parents’ wishes, two Hittite women, who are 
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recorded to have been a grief of mind unto Isaac 
and to Rebekah. : 

Circumstances thus prepared the way for pro: 
curing the transfer of the birthright, when Isaac 
being now old, proceeded to take steps to pro- 
nounce the irrevocable blessing which acted with 
all the force of a modem testamentary bequest. 
This blessing, then, it was essential that Jacob 
should receive in preference to Esau. Here 
Rebekah appears the chief agent; Jacob is a 
mere instrament in her hands. Isaac directs 
Esau to procure him some venison. This Re- 
bekah hears, and urges her reluctant favourite to 
personate his elder brother. Jacob suggests difii- 
culties: they are met by Rebekah, who is ready 
to incur any personal danger so that her object be 
gained. ‘ My father, peradventure, will feel me, 
and I shall seem to him asa deceiver, and I shall 
bring a curseapon me and not a blessing. His 
mother said unto him,Upon me be thy curse, my 
son, only obey my voice.’ Her voice is obeyed, 
the venison is brought, Jacob is equipped for the 
deceit; he helps out his fraud by direct false- 
hood, and the old man, whose senses are now fail- 
ing, is at last with difficulty deceived. It cannot 
be denied that this is a most reprehensible transac- 
tion, and presents a truly painful picture ; in which 
a mother conspires with one son in order to cheat 
her aged husband, with a view to deprive another 
son of his rightful inheritance. Justification is 
here impossible ; but it should not be forgotten in 
the estimate we form that there was a promise in 
fayour of Jacob, that Jacob’s qualities had en- 
deared him to his mother, and that the prospect 
to her was dark and threatening which arose when 
she saw the neglected Esau at the head of the 
house, and his hateful wives assuming command 
over herself. 

Punishment in this world always follows close 
upon the heels of transgression. Fear seized the 
guilty Jacob, who is sent by his father, at the 
suggestion of Rebekah, to the original seat of the 
family, in order that he might find a wife among 
his cousins, the daughters of his mother’s brother, 
Laban the Syrian. Before he is dismissed Jaco 
again receives his father’s blessing, the object ob- 
viously being to keep alive in the young man’s 
mind the great promise given to Abraham, and 
thus to transmit that influence which, under the 
aid of divine providence, was to end in placing the 
family in possession of the land of Palestine, and 
in so doing to make it ‘a multitude of people.’ The 
language, however, employed by the aged father 
suggests the idea, that the religious light which 
had been kindled in the mind of Abraham had 
lost somewhat of its fulness, if not of its clearness 
also; since ‘the blessing of Abraham,’ which had 
originally embraced all nations, is now restricted 
to the descendants of this one patriarchal family. 
And so it appears, from the language which Jacob 
employs (Gen. xxvill. 16) in relation to the dream 
that he had when he tarried all night upon 2& 
certain plain on his journey eastward, that his 
idea of the Deity was little more than that of a 
local god—‘ Surely the Lord is in this place, and 
I knew it not.’ Nor does the language which he 
immediately after employs show that his ideas of 
the relations between God and man were of an 
exalted and refined nature :—‘ If God will be with 
me, and will keep me in the way that I go, and 
will give me bread to eat and raiment to put on, 
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so that I come again to my father’s house in 
peace, then shalt the Lord be my God.’ The 
vision therefore with which Jacob was favoured 
was not without occasion, nor could the terms in 
which he was addressed by the Lord, fail to en- 
large and correct his conceptions, and make his 
religion at once more comprehensive and more 
influential 

Jacob, on coming into the land of the people of 
the East, accidentally met with Rachel, Laban’s 
danghter, te whom, with true eastern simplicity 
and politeness, he showed such courtesy as the 
duties of pastoral life suggest and admit. And 
here his gentle and affectionate nature displays 
itself under the influence of the bonds of kindred 
and the fair form of youth :—‘ Jacob kissed Rachel, 
and lifted up his voice and wept.’ 

After he had been with his uncle the space of a 
month, Laban inquires of him what reward he ex- 
pects for his services. Heasks for the ‘ beautiful 
and well-fayoured Rachel.’ His request is granted 
on condition of a seven years’ service—a long 
period truly, but to Jacob ‘ they seemed but a 
few days for the love he had to her.’ When the 
time was expired, the crafty Laban availed him- 
self of the customs of the country, in order to sub- 
stitute his elder and ‘ tender-eyed’ daughter Leah. 
In the morning Jacob found how he had been 
beguiled ; but Laban excused himself, saying, ‘ It 
must not be dove in our country, to give the 
younger before the first-born.” Another seven 
years’ service gains for Jacob the beloved Rachel. 
Leah, however, has the compensatory privilege of 
being the mother of the first-born—Reuben; three 
other sons successively follow, namely, Simeon, 
Levi, and Judah, sons of Leah. This fruitful- 
nes$ was a painful subject of reflection to the barren 
Rachel, who employed language on this occasion 
that called forth a reply from her husband which 
shows that, mild as was the character of Jacob, it 
was by no means wanting in force and energy 
(Gen. xxx. 2). Am arrangement, however, took 
place, by which Rachel had children by means 
of her maid, Bilhah, of whom Dan and Naphtali 
were born. Two other sons—Gacd and Asher— 
were born to Jacob of Leah’s maid, Zilpah, Leah 
herself hare two more sons, namely, Issachar and 
Zebulun; she also bare a daughter, Dinah. At 
length Rachel herself’ bare a son, and she called 
his name Joseph. 

Most faithfully, and with great success, had 
Jacob served his uncle for fourteen years, when 
he became desirous of returning to his parents. 
At the urgent request of Laban, however, he is 
induced to remain. The language employed 
upon this occasion (Gen. xxx. 25, sq.) shows that 
Jacob’s character had gained considerably during 
his service both in strength and comprehensive- 
ness; but the means which he employed in order 
to make his bargain with his uncle work so as to 
enrich himself, prove too clearly that his moral 
feelings had not undergone an equal improve- 
meut, and that the original taint of prudence, and 
the sad lessons of his mother in deceit, had pro- 
duced some of their natural fruit in his bosom. 
Those who may wish to inquire into the nature 
and efficacy of the means which Jacob employed, 
may, in addition to the original narrative, con- 
sult Michaelis and Rosenmiiller on the subject, 
as well as the following :—Hieron. Quest.in Gen. ; 
Plin Hist. Nat. vii. 10; Oppian, Cyneg. i. 330, sq. 5, 
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Hastfeer, iiber Schafzucht; Bochart, Hieroz.i.619. 
Winer, Handwirt., gives a parallel passage from 
Ailian (Hist. Anim. viii. 21). 

The prosperity of Jacob displeased and grieved 
Laban, so that a separation seemed desirable. 
His wives are ready to accompany him. Accord- 
ingly he set out, with his family and his property, 
‘to go to Isaac his father in the land of Canaan.’ 
It was not till the third day that Laban leamed 
that Jacob had fled, when he immediately set out 
in pursuit of his nephew, and after seven days’ 
ams overtook him in Mount Gilead. Laban, 

owever, is divinely warned not to hinder Jacob’s 
return. Reproach and recrimination ensued, 
Even a charge of theft is put forward by Laban 
—‘ Wherefore hast thou stolen my gods?’ In 
truth, Rachel had carried off certain images 
which were the objects of worship. Ignorant of 
this misdeed, Jacob boldly called for a search, 
adding, ‘ With whomsoever thou findest thy gods 
let him not live.’ A crafty woman’s cleverness . 
eluded the keen eye of Laban. Rachel, by an 
appeal which one of her sex alone could make, 
deceived her father. Thus one sin begets another ; 
superstition prompts to theft, and theft necessitates 
deceit. 

Whatever opinion may be formed of the tera- 
phim which Rachel stole, and which Laban was 
so anxious to discover, and whatever kind or de- 
gree of worship may in reality have been paid to 
them, their existence in the family suflices of 
itself to show how imperfectly instructed regard- 
ing the Creator were at this time those who were 
among the least ignorant on divine things. 

Laban’s conduct on this occasion called forth 
a reply from Jacub, from which it appears that 
his service had been most severe, and which also 

proves that however this severe service might have 
encouraged a certain servility, it had not pre- 
vented the development in Jacob’s soul of a high ° 
and energetic spirit, which when roused could 
assert its rights and give utteraffce to sentiments 
both just, striking, and forcible, and in the most 
poetical phraseology. 

Peace, however, being restored, Laban, on the 
ensuing morning, took a friendly, if not an aflec- 
tionate farewell of his daughters and their sons, 
and returned home. Meanwhile Jacob, going on’ 
his way, had to pass near the Jand of Seir, in 
which Esau dwelt. Remembering his own con- 
duct and his brother’s threat, he was seized with 
fear, and sent messengers before in order to pro- 
pitiate Esau, who, however, had no evil design 
against him; but, when he ‘saw Jacob, ran to 
meet him and embraced him, and fell on his 
neck and kissed him, and they wept’—the one 
tears of joyful recognition, the other of gladness 
at unexpected escape. 

The passage in which this meeting is recorded 
is very striking and picturesque. In moral, qua- 
lities it exhibits Jacob the inferior of his generous, 
high-minded, and forgiving brother; for Jacob’s 
bearing, whatever deduction may be made for 
Oriental politeness, is crouching and servile. In- 
dependently of the compellation, ‘my lord,’ which 
he repeatedly uses in addressing Esau, what cau 
be said of the following terms :—‘I have seen thy 
face as though I had seen the face of God, and 
thou wast pleased with me’ (Gen. xxxiii. 10). 

It was immediately preceding this interview 
that Jacob passed the night in wrestling with ‘a 
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man,’ who is afterwards recognised as God, and 
who at length overcame Jacob by touching the 
hollow of his thigh. His name also was on this 
event changed by the mysterious antagonist into 
Israel, ‘ for as a prince hast thou power with God 
and with men, and hast prevailed’ (Gen. xxxii. 
98). It is added that on this account his de- 
scendants abstained from eating the thigh of 
slaughtered animals. 

This passage is one which we are not sure 
that we understand. The narrator did not, we 
think, intend it for the account of adream. A 
literal interpretation would seem difficult, for this 
would make the Onmipotent vanquish one of his 
own creatures, not without a long struggle, and 
at last only by a sort of art or stratagem. At 
the same time it must be said that the only way 
to expound the narrative is to divest ourselves of 
our own modern associations, and endeavour to 
contemplate it from the position in which its author 
stood. Still the question recurs—what was the 
fact which he has set forth in these terms ? (see De 
Wette, Kvit. d. Is. Gesch. p. 1382; Ewald’s [srael- 
iten, 1. 405 ; Roseumiiller’s Schkolia, in loc.) The 
design (says Wellbeloved, in loc.) ‘was to en- 
courage Jacob, returning to his native land, and 
fearful of his brother's resentment, anu to confirm 
his faith in the existence and providence of God. 
And who will venture to say that in that early 
veriod any other equally efficacious means could 
vave been employed? Compare the language 
already quoted (ver. 28). A very obvious end 
pursued throughout the history of Jacob, was the 
development of his religious convictions, and the 
event in question, no less than the altars he 
erected and the dreams he had, may have ma- 
terially conduced to so important a result. 

Having, by the misconduct of Hamor the 
Hivite and the hardy valour of his sons, been 
involved in danger from the natives of Shechem 
in Canaan, Jacob is divinely directed, and under 
the divine protection proceeds to Bethel, where 
he is to ‘ make an altar unto God that appeared 
unto thee when thou fleddest from the face of 
Esau thy brother.’ Obedient to the divine com- 
mand, he first purifies his family trom ‘ strange 
gods, which he hid under ‘ the oak which is by 
Shechem;’ after which God appeared to him 
again with the important declaration, ‘I am God 
Almighty,’ and renewed the Abrahamic covenant. 
While journeying from Beth-el to Ephrath, his 
beloved Rachel lost her life in giving birth to her 
second son, Benjamin. At length Jacob came 
to his father Isaac.at Mamre, the family residence, 
in time to pay the last attentions to the aged pa- 
triarch. Not long after this bereavement Jacob 
was robbed of his beloved son Joseph through the 
jealousy and bad faith of his brothers. This loss 
1s the occasion of showing us how strong were 
Jacob's pateinal feelings; for on seeing what ap- 
peared to be proofs that ‘some evil beast had 
devoured Joseph, the old man ‘ rent his clothes, 
and put sackcloth upon his loins, and mourned 
for his son many days, and refused to be com- 
torted.’—‘ I will go down into the grave unto my 
son, mourning’ (Gen. xxxvil. 33). 

A widely extended famine induced Jacob. to 
send his sons down into Egypt, where he had® 
heard there was corn, without knowing by whose 
instrumentality. The patriarch, however, re- 
iained his youngest son. Kenjamin, ‘ lest mischief 
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should befall him,’ as it had befallen Josep, 
The young men returned with the needed sup» 
plies of corn. They related, however, that they 
had heen taken for spies, and that there was 
but one way in which they could disprove the 
charge, namely, by carrying down Benjamin te 
“the lord of the land.” This Jacob vehemently 
refused :—‘ Me have ye bereaved; Joseph is not, 
and Simeon is not, and ye will take Benjamin ; 
my son shall not go down with you; if mischief 
befall him, then shall ye brmg down my grey 
hairs with sorrow to the graye’ (Gen. xli. 36). 
The pressure of the famine, however, at length 
forced Jacob to allow Benjamin to accompany 
his brothers on a second visit to Egypt; whence in 
due time they brought back to their father the 
pleasing intelligence, ‘Joseph is yet alive, and 
he is governor over all the land of Egypt.’ How 
naturally is the eflect of this on Jacob told—‘ and 
Jacob's heart fainted, for he believed them not.” 
When, however, they had gone into particulars, 
he added, ‘ Euough, Joseph my son is yet alive ; 
I will go and see him before I die.’ Touches of 
nature like this suffice to show the reality of the 
history before us, and since they are not unfre- 
quent in the book of Genesis, they will of them- 
selves ayail to sustain its credibility against all 
that the enemy can do. Each competent and un- 
prejudiced judge, on reading these gems of truth, 
may well exclaim, ‘ This is history, not mytho- 
logy; reality, not fiction.’ The passage, too, 
with others recently cited, strongly proves how 
much the character of the patriarch had improved. 
In the entire of the latter part of Jacob’s life, he 
seems to have gradually parted with many less 
desirable qualities, and to have become at once 
more truthful, more energetic, more earnest, affec 

tionate, and, in the largest sense of the word, 
religious. 

Encouraged ‘ in the visions of the night,’ Jacoh 
goes down to Egypt. ‘And Joseph made ready 
his chariot, and went up to meet Israel his father, 
to Goshen, and presented himself unto him; and 
he fell on his neck, and wept on his neck a good 
while. And Israel said unto Joseph, Now let me 
die, since I have seen thy face, because thou art 
yet alive’ (Gen. xlvi. 29). Joseph proceeded to 
conduct his father into the presence of the Egyptian 
monarch, when the man of God, with that self- 
consciousness and dignity which religion gives, 
instead of offering slavish adulation, ‘ blessed 
Pharaoh.’ Strack with the patriarch’s venerable 
air, the king asked, ‘ How old art. thou?’ What 
composure and elevation is there in the reply, 
“The days of the years of my pilgrimage are an 


hundred and thirty years; few and evil have the 


days of the years of my life been, and have not 
attained unto the days of the years of the life of 
my fathers in the days of their pilgrimage: and 
Jacob blessed Pharaoh, and went out frum before 
Pharaoh’ (Gen. xlvii. 8-10). This fine passage has 
been travestied after his own manner by Voltaire 
(Diction. Philosoph.) : ‘That which the good man 
Jacob replied to Joseph must forcibly strike those 
who can read. ow old are you? said the king, 
Iam a hundred and thirty years of age, answered. 
the old man, and I have. not yet had one happy 
day in this short pilgrimage :’-—‘* A proof this, 
says Niemeyer (Charak. der Bibel, ii. 196), ‘how 
faithfully Voltaire, who is always complaining ef 
the quotations of others, cites the Bible; so that) 
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one may almost conclude that he himself must 
not be ranked among those who can read.’ 

Jacob, with his sons, now entered into posses- 
ston of some of the best land of Egypt, where 
they carried on their pastoral occupations, and 
enjoyed a very large share of earthly prosperity. 
T*e aged patriarch, aiter being strangely tossed 
abeut on a very rough ocean, found at last a 
tranquil harbour, where all the best affections of 
his nature were gently exercised and largely un- 
folded. After a lapse of time Joseph, being in- 
formed that his father was sick, went to him, when 
‘Israel strengthened himself, and sat up in his 
bed.” He acquainted Joseph with the divine pro- 
mise of the land of Canaan which yet remained 
to be fulfilled, and took Joseph’s sons, Ephraim 
and Manasseh, in place of Reuben and Simeon, 
whom he bad lost. How impressive is his bene- 
diction in Joseph's family ! ‘ And Israel said unto 
Joseph, I had not thought to see thy face: and, 
‘0, God hath showed me also thy seed’ (Gen, 
xlviii. 11). ‘God, before whom my fathers 
Abraham and Isaac did walk, the God which fed 
me all my life long unto this day, the angel 
which redeemed me from all evil, bless the lads; 
and let my name be named on them, and the 
name of my fathers; and let them grow into a 
multitude in the midst of the earth’ (ver. 15, 
16). ‘ And Israel said unto Joseph, Behold I die ; 
but God will be with you and bring you again 
unto the land of your fathers’ (ver. 21). Then 
having convened his sons, the venerable patriarch 
pronounced on them also a blessing, which is full 
of the loftiest thought, expressed in the most poeti- 
cal diction, and adorned by the most vividly de- 
scriptive and engaging imagery, showing how 
deeply religious his character had become, how 
treshly it retained its fervour to the last, and how 
greatly it had increased in strength, elevation, and 
dignity :—‘ And when Jacob had made an end of 
commanding his sons, he gathered up his feet into 
_ the bed and yielded up the ghost, and was gathered 
unto his people’ (Gen. xlix. 33).—J. R. B. 


JAEL (DY! wild goat ; Sept. "Iahr), wife of . 


Heber, the Kenite. When Sisera, the general of 
Jabin, had been defeated, he alighted from his 
chariot, hoping to escape best on foot from the 
hot pursuit of the victorious Israelites. On reach- 
ing the tents of the nomade chief, he remembered 
that there was peace between his sovereign and 
the house of Heber; and, therefore, applied for the 
hospitality and protection to which he was thus 
entitled. This request was very cordially granted 
by the wife of the absent chief, who received the 
vanquished warrior into the inner part of the tent, 
where he could not be discovered by strangers 
without such an intrusion as eastern customs 
would not warrant. She also brought him 
milk to drink, when he asked only water; and 
then covered him from view, that he might enjoy 
repose the more securely. As he slept, a horrid 
thought occurred to Jael, which she hastened too 
promptly to execute. She took one of the tent 
nails, and with a mallet, at one fell blow, drove it 
through the temples of the sleeping Sisera. Soon 
after, Barak and his people arrived in pursuit, 
and were shown the lifeless body of the man they 
sought This deed drew much attention to Jael, 
and preserved the camp from molestation by the 
victors; "and there is no disputing that her act 
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is mentioned with great praise in the triumphal 
song wherein Deborah and Barak celebrated the 
deliverance of Israel (Judg. v. 24), 

It does not seem difficult to understand the 
object of Jael in tnis painful transaction. Her 
motives seem to have been entirely prudential, 
and, on prudential grounds, the very circumstance 
which renders her act the more odious—the peace 
subsisting between the nomade chief and the king 
of Hazor—must, to her, have seemed to make it 
the more expedient. She saw that the Israelites 
had now the upper hand, and was aware that, as 
being in alliance with the oppressors of Israel, the 
camp might expect very rough treatment from 
the pursuing force ; which would be greatly ag- 
gravated if Sisera were found sheltered within 
it. This calamity she sought to avert, and to 
place the house of Heber in a favourable posi- 
tion with the victorious party. She probably 
justified the act to herself, by the consideration 
that as Sisera would certainly be taken and 
slain, she might as well make a benefit out of his 
inevitable doom, as incur utter ruin in the at- 
tempt to protect him. We have been grieved to 
see the act vindicated as authorized by the 
usages of ancient warfare, of rude times, and of 
ferocious manners. There was not warfare, but 
peace between the house of Heber and the prince 
of Hazor; and, for the rest, we will venture to 
affirm that there does not now, and never did 
exist, in any country, a set of usages under which 
the act of Jael would be deemed right. 

It is much easier to explain the conduct of 
Jael than to account for the praise which it 
receives in the triumphal ode of Deborah and 
Barak. But the following remarks will go far 
to remove the difficulty :—There is no doubt 
that Sisera would have been put to death, if he 
had been taken alive by the Israelites. The war 
usages of the time warranted such treatment, and 
there are numerous examples of it. They had, 
therefore, no regard to her private motives, or to 
the particular relations between Heber and Jabin, 
but beheld her only as the instrument of accome 
plishing what was usually regarded as the final 
and crowning act of a great victory. And the 
unusual circumstance that this act was performed 
by a woman’s hand, was, according to the notions 
of the time, so great a humiliation, that it could 
hardly fail to be dwelt upon, in contrasting the 
result with the proud confidence of victory which 
had at the outset been entertained (Josh. iv. 5). 


1. JAIR (WN, enlightener ; Sept. *Iatp), son. 
of Segub, of the tribe of Manasseh by his mother, 
and of Judah by his father. He appears to have 
distinguished himself in an expedition against 
the kingdom of Bashan, the time of which is 
disputed, but may probably he referred to the last 
year of the life of Moses, p.c. 1451, It seems to. 
have formed part of the operations connected with 
the conquest of the country east of the Jordan. 
He settled in the part of Argob bordering on 
Gilead, where we find twenty-three villages named 
collectively Havoth-jair, or ‘ Jair’s villages’ 

Num. xxxii. 41; Deut. iii. 145; Josh. xiii. 30 5. 
1 Chron. ii. 22). 

2. JAIR, eighth judge of Israel, of Gilead, in. 
in Manasseh, beyond the Jordan ; aud therefore, 
probably descended from the preceding, with whom, 

; He ruled 
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twenty-two years, and his opulenée is indicated 
in a manner characteristic of the age in which he 
lived. ‘He had thirty sons, that rode on thirty 
ass-colts, and they had thirty cities, which are 
called Havoth-jair, in the land of Gilead.” A 
young ass was the most valuable beast for riding 

, then known to the Hebrews; and that Jair had so 
many of them, and was able to assign a village 
to every one of his thirty suns, is very striking 
evidence of his wealth. The twenty-three vil- 
lages of the more ancient Jair were probably 
among the thirty which this Jair possessed (Judg. 
Seno) B.0. L210, 


JAIRUS (iIdetpos), a raler of the synagogue at 
Capernaum, whose daughter Jesus restored to life 
(Mark y. 22; Luke viii. 41). 


JAMBRES AND JANNES (lapBpis ral 
*Iavvjs), two of the Egyptian magicians who 


attempted by their enchantments cord, occulte 
artes, Gesenius) to counteract the influence on 
Pharaoh’s mind of the miracles wrought by 
Moses. Their names occur nowhere in the Hebrew 
Scriptures, and only once in the New Testament 
(2 Tim. iii. 8). The Apostle Paul became ac- 
quainted with them, most probably, from an 
ancient Jewish tradition, or, as Theodoret ex- 
presses it, ‘from the unwritten teaching of the 
Jews’ (tis dyodpov Tay "lovdaloy SidacKaArlas). 
They are found frequently in the Talmudical 
and Rabbinical writings, but with some variations. 
Thus, for Jannes we meet with 634); BS, 
NIM), YM, YN. Of these, the three last are 
forms of the Hebrew }3M}', which has led to the 
supposition that *Iavyjs is a contracted form of 
the Greek *Iwdvyns. Some critics consider that 
these names were of Egyptian origin, and, in that 
case, the Jewish writers must have been misled by 
a similarity of sound to adopt the forms above- 
mentioned. For Jambres we find 871915, 1D, 
‘DNA, Di73}), and in the Shalsheleth Hakka- 
bala the two names are given IN‘D)IAON) YN), 
z. e. Johannes and Ambrosis! The Tar- 
gum of Jonathan inserts them in Exod. vii. 11. 
The same writer also gives as a reason for Pha- 
raoh’s edict for the destruction of the Israelitish 
male children, that ‘this monarch had a dream 
in which the land of Egypt appeared in one scale 
and a lamb in another; that on awakening he 
sought for its interpretation from his wise men ; 
whereupon Jannes and Jambres (D'9319") D*))) 
said—‘ A son is to be born in the congregation of 
Israe! who will desolate the whole land ef Egypt.’ 
‘Several of the Jewish writers speak of Jannes and 
Jandbres as the two sons of Balaam, and assert 
‘that they were the youths (93, servants, Auth, 
Vers.) who went with him to the king of Moab 
(Num. xxii. 22). The Pythagorean philosopher 
Numenius mentions these persons in a passage 
preserved by Eusebius (Prep. Evang. ix. 8), and 
by Origen (c. Cele. iv. p. 198, ed. Spencer) ; also 
Pliny (Hisé, Nat. xxx.1). There was an ancient 
_ apocryphal writing entitled Jannes and Mamobres, 
which is referred to by Origen (in Matt. Com- 
ment. §117; Opera, v. 29), and by Ambrosiaster, 
or Hilary the Deacon: it was condemned by Pope 
Gélasius (Wetstenii Nov. Test. Grec. ii. 362; 
Buxtorf, Lew. Talm. Rabb. col. 945; Lightfoot’s 
Sermon on Jannes and Jambres ; Works, vii. 
88; Erubhin, or Miscellanies, ch. xxiv.; Works, 
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iv. 33; Lardner’s Credibinty, pt. a. O. du 
Works, vii. 381.)—J. BE. R. 

| SAMES, "IdewBos. Two, if not three person. 
of this name are mentioned in the New Testa 
meut. 

1. Jamas, the son of Zebedee CidkwBos 6 Tot 
ZeBedalov), and brother of the evangelist Jobn. 
Their occupation was that of fishermen, probably 
at Bethsaida, in ‘partnership with Simon Peter 
(Luke vy. 10), On comparing the account gives 
in Matt. iv. 21, Mark i. 19, with that in John i., 
it would appear that James and John had. been 
acquainted with our Lord, and had received him 
as the Messiah, some time before he called them 
to attend upon him statedly—a call with which 
they immediately complied. Their mothier’s 
name was Salome. We find James, Jobn, and 
Peter associated on several interesting occasions > 
in the Saviour’s life. They alone were present, 
at the Transfiguration (Matt. xvii. 1; Mark ix. 
2; Luke ix. 28); at the restoration to life of 
Jairus’s daughter (Mark v. 42; Luke vill. 51) ; 
and in the garden of Gethsemane during the 
agony (Mark xiy. 33; Matt. xxvi, 87; Luke 
xxi. 37). With Andrew they listened in private 
to our Lord’s discourse on the fall of Jerusalem 
(Mark xiii. 3). James and his brother appear to 
have indulged in false votions of the kingdom of 
the Messiah, and were led by ambitious views to 
join in the request made to Jesus by their mother 
(Matt. xx. 20-23; Mark x. 35). From Luke 
ix, 52, we may infer that their temperament was 
warm and impetuous. On account, probably, of 
their boldness and. energy in discharging their 
Apostleship, they received from their Lord the 
appellation of Boanerges, or Sons of Thunder 
(For the various explanations of this title given by 
the fathers see Suiceri Thes. Eccles. s. v. Bpovrnh, 
and Liicke’s Commentar, Bonn, 1840; Etnlei- 
tung, c.i. § 2, p. 17). James was the first martyr 
among the Apostles. Clement of Alexandria, in 
a fragment preserved by Eusebius (Hist. Mecles. i. 
9), reports that the officer who conducted James 
to the tribunal was so influenced by the bold de- 
claration of his faith as to embrace the Gospel and 
avow himself also a Christian ; in consequence ot 
which he was beheaded at the same time. 

2. Jamus, the son of Alpheus CidxwBos 5 Tob 
*AAgalov), one of the twelve Apostles (Mark iii. 
18; Matt. x. 3; Luke vi. 15; Acts i. 13). His 
mother’s name was Mary (Matt. xxvii. 56; Mark 
xv. 40); in the latter passage he is called James 
the Less (6 tkpés, the Little), either as being 
younger than James the son of Alpheeus, or on 
account of his low stature (Mark xvi. 1; Luke 
xxiv. 10). 

3. James, the brother of the Lord (6 dderods 
rod Kuptov; Gal. i. 19). Whether this James is 
identical with the son of Alpheus, is a question 
which Dr. Neander pronounces to be the most 
difficult in the Apostolic history, and which cannot 
yet be considered as decided. We read in Matt. 
xiil, 55, ‘Is not his mother called Mary, and his 
brethren James, and Joses, and Simon, and 
Judas?’ and in Mark vi. 3, ‘Is not this the car- 


“penter, the son of Mary, and brother of James 


and Joses, and of Juda and Simon? and are not 
his sisters here with us?’ Those critics who sup- 
pose the terms of affinity in these and parallel 
passages to be used in the laxer sense of near rela- 
tions, have remarked that in Mark xv. 40, mention 
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ts made of ‘ Mary, the mother of James the less 
and of Joses;’ and that in John xix. 25, it is said, 
‘there stood by the cross of Jesus, his mother and 
his mother’s sister, Mary, the wife of C as, 
and Mary Magdalene :’ they therefore infer that 
_ Ihe wife of Cleophas is the same as the sister of the 
mother ef Jesus, and, consequently, that James 
{supposing Cleophas and Alpheus to be the same 
name, the former according tothe Hebrew, the latter 
according to the Greek orthography) was a jirst 
cousin of our Lord, and, on that account, termed 
his brother, and that the other individuals called 
the brethren of Jesus stood in the same relation. 
It is also urged that in the Acts, after the death 
of James the son of Zebedee, we read only of one 
James ; and, moreover, that it is improbable that 
our Lord would have committed his mother to the 
eare of the beloved disciple, had there been sons 
of Joseph living, whether the offspring of Mary 
or of a former marriage. Against this view it 
has been alleged that im several early Christian 
writers James, the brother of the Lord, is distin- 
guished frem the son of Alpheus; that the iden- 
tity of the names Alphzus and Cleephas is some- 
what uncertain; and that it is doubtful whether 
, the words ‘his mother’s sister,’ in John xix, 21, 
are to be considered in apposition with those imme- 
diately fellewing—‘ Mary, the wife of Cleophas,’ 
or intended to designate a different individual ; 
since it is highly improbable that two sisters should 
have had the same name. Wieseler (Studien 
und Kritiken, 1840, iii. 648) maintains that not 
three, but four persons are mentioned in this pas- 
sage, anil that since in Matt. xxvii. 56, Mark 
xv. 40, besides Mary of Magdala, and Mary, the 
mother of James and Joses, Salome also (or the 
mother of the sons of Zebedee) is named as pre- 
sent at the Crucifixion, it follows that she must 
have been the sister of our Lord’s mother. This 
would obviate the difficulty arising from the 
sameness of the names of the two sisters, and 
“would set aside the proof that James, the 
Lord’s brother, was the son of Alpheus, But 
even allowing that the sons of Alphzus were 
related to our Lord, the narrative in the Evange- 
lists and the Acts presents some reasons for sus~ 
pecting that they were not the persons described 
as ‘the brethren of Jesus.’ 1. The brethren of 
Jesus are associated with his mother in a manner 
that strongly indicates their standing in the filial 
relation to her (Matt. xii. 46; Mark iii. 31; 
Luke vili. 19; Matt. xiii. 56, where ‘ sisters’ are 
also mentioned; they appear constantly together 
as forming one family, John ii. 12). ‘ After this 
he went down to Capernaum, he, and his mother, 
and his brethren, and his disciples’ (Kuinoel, 
Comment. in Matt. xii. 46). 2. It is explicitly 
stated, that at a period posterior to the appoint- 
ment of the twelve Apostles, among whom we find 
‘the son of Alpheus,’ ‘neither did his brethren be- 
lieve on him’ (John vii, 5; Liicke’s Commentar). 
Attempts, indeed, have been made by Grotius and 
Lardner to dilute the force of this language, as if 
it meant merely that their faith was imperfect or 
wavering—‘ that they did not believe as they 
should ;’ but the language of Jesus is decisive :-— 
‘ My time is not yet come, but your time is always 
ready; the world cannot hate you, but me it hateth’ 
(compare this with John xv. 18, 19: ‘If the world 
- hate you,’ &e.). This. rs to overthrow the 
argument for the identity « brethren of Jesus 
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with the sons of Alphwus, drawn from the same- 
ness of the names; for as to the supposition that 
what is affirmed in John's Gospel might apply to 
only some of his brethren, it is evident that, ad- 
mitting the identity, only ove brother of Jesus 
would be left out of the ‘company of the Apostles.’ 
3. Luke's language in Acts i. 13, 14, is op- 
posed to the identity in question ; for, after enume+ 
rating the Apostles, among whom, as usual, is 
‘James, the son of Alpheus,’ he adds, ‘they all 
continued with one accord in prayer and suppli- 
cation with the women, and Mary, the mother of 
Jesus, and with his brethren.’ From this pas- 
sage, however, we learn that, by this time, his 
brethren had received him as the Messiah. That 
after the death of the son of Zebedee we find only 
one James mentioned, may easily be accounted 
for on the ground that probably only one, ‘the 
brother of the Lord,’ remained at Jerusalem; and, 
under such circumstances, the silence of the his- 
torian respecting the son of Alphzus is not more 
strange than respecting several of the other Apostles, 
whose names never occur after the catalogue in 
ch. i. 13. Paul's language in Gal. i. 19, has been 
adduced to prove the identity of the Lord’s bro- 
ther with the son of Aipheeus, by its ranking him 
among the Apostles, but Neander and Winer have 
shown that it is by no means decisive. (Winer's 
Grammatik, 4th ed. p. 517; Neander’s History 
of the Planting, &c. vol. ii. p.5, Eng. transl.). If 
we examine the early Christian writers, we shall 
meet with a variety of opinions on this subject. 
Eusebius (Hist. Eccles, ii. 1) says that James, the 
first bishop of Jerusalem, brother of the Lord, son 
of Joseph, the husband of Mary, was surnamed 
the Just by the ancients, on account of his 
eminent virtue. He uses similar language in 
his Evangelical Demonstration (iii. 5). In his 
coramentary on Isaiah he reckons fourteen Apo- 
stles; namely, the twelve, Paul, and James, the 
brother of our Lord. A similar enumeration is 
made in the ‘ Apostolic Constitutions’ (vi. 14). 
Epiphanius, Chrysestom, and Theophylact speak 
of James, the Lord's brother, as being the same 
as the son of Cleopas. They suppose that Jo- 
seph and Cleopas were brothers, and that the 
latter dying without issue, Joseph married his 
widow for his first wife, according to the Jewish 
custom, and that James and his brethren were the 
offspring of this marriage (Lardner’s Credibility, 
pt. ii. ch. 118, Works, iv. 548; ch. i. 163, 
Works, v. 160; History of Heretics, c. xi. § 11, 
Works, viii.527; Supplement to the Credibility, 
ch. 17, Works, vi. 188), A passage from Jose- 
phus is quoted by Eusebius (Hist, Eccles. ii, 
23), in which James, the brother of ‘him who is 
called Clatist,’ is mentioned; but in the opinion of 
Dr. Lardner and other eminent critics this clause 
is an interpolation (Lardner's Jewish Testi- 
monies, ch. iv.; Works, vi. 496). According to 
Hegesippis (a converted Jew of the second cen- 
tury), James, the brother of the Lord, undertook 
the government of the church along with the 
Apostles (wera tay arogréAwy). He describes 
him as leading a life of ascetic strictness, and as 
held in the highest veneration by the Jews. But 
in the account he gives of his martyrdom some 
circumstances are highly improbable. In the 
-Apocryphal Gospel according to the Hebrews, he 
is said to have been precipitated from a pinnacle 
of the temple, and then assaulted with stones; 
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and at last dispatched by a blow on the head with 
a fuller’s pole (Lardner’s Supplement, ch. xvi., 
Works, vi. p. 174; Neander, History of the 
Planting, &c. vol. ii. pp. 9, 22, Eng. transl.). 
Dr. Niemeyer enumerates not less than five per- 
sons of this name, by distinguishing the son of 
Alpheus from James the less, and assuming that 
the James last mentioned in Acts i. 13 was not 
the brother, but the father of Judas (Charakteristik 
der Bibel, Halle, 1830, i. 399).—J. E. R. 

JAMES,. EPISTLE OF [Antirecomena]. 
This is valled by Eusebius (Hist. Eccles, ii. 23) 
the first of the Catholic Epistles. As the writer 
simply styles himself James, a servant of God 
and of the Lord Jesus Christ, doubts have 
existed, both in ancient and modern times, re- 
specting the true 

Author of this Epistle.—It has been ascribed to 
no less than four different persons, viz. James, the 
son of Zebedee; James, the son of Alpheus (who 
were both of the number of the twelve apostles) ; 
James, our Lord’s brother (Gal. i. 19); and to an 
anonymous author who assumed the name of 
James in order to procure authority to a supposi- 
iitious writing. 

The chief authority for ascribing this epistle to 
James the son of Zebedee, is the inscription to the 
Syriac manuscript, published by Widmandstadt, 
wherein it is termed ‘the earliest writing in the 
New Testament,’ and to an Arabic MS. cited by 
Cornelius a Lapide. Isidore of Seville, and other 
Spanish writers interested in maintaining that 
James travelled imto Spain (Calmet’s Comment- 
ary), assert that James the son of Zebedee visit- 
ed in person the ‘twelve tribes scattered’ through 
that as well as other countries, and afterwards 
addressed to them this epistle. ‘The Mozarabic 
liturgy also supports the same view, and the old 
Italic, published by Martianay, contains the 
iuseription Explicit Epistola Jacobi fil. Zebedai. 
But this opinion has obtained very few suffrages ; 
for, as Calmet has observed (Pref. to his Com- 
mentary), it is not credible that so great progress 
had been made among the dispersed Jews before 
the martyrdom of James, which took place at 
Jerusalem about a.p. 42; and if the author, as 
has been commonly supposed, alludes to St. Paul's 
Epistles to the Romans (a.p. 58) and Galatians 
(a.p. 55), it would be a manifest anachronism to 
ascribe this epistle to the son of Zebedee. 

The claim to the authorship of the epistle, 
therefore, rests between James ‘the Lord’s brother,’ 
and James the son of Alpheus. In the preceding 
article the difficult question, whether these names 
do not, in fact, refer to the same person, has been 
examined : it suffices, in this place, to state that 
no writer who regards James ‘ the Lord’s brother’ 
as distinct from James the son of Alpheus, has 
held the latter to be the author of the epistle: and 
therefore, if no claim be advanced for the son of 
Zebedee, James ‘the brother of the Lord’ remains 
the only person whom the name at the head of 
this epistle could be intended to designate. 

Hegesippus, cited by Eusebius ( Hist. Eccles. ii. 
23), acqnaints us that James, the brother of Jesus, 
who obtained the surname of the Just, governed 
the church of Jerusalem along with, or after the 
apostles (werd Tay &rogTdéAwy). Eusebius (7. ¢.) 
relates that he was the first who held the episco- 
pate of Jerusalem (Jerome says for thirty years); 
and both he and Josephus (Antig. xx. 9.1) give 
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an account of his martyrdom. To him, therefore, 
is the authorship of an epistle addressed to the 
Jewish Christians with good reason ascribed. 

The other opinion, which considers the epistle 
as pseudepigraphal, we shall consider in treating 
of its 

Authenticity and Canonical Authority.—Euse- 
bius (wt supra) observes that ‘James, the brother 
of Jesus, who is called Christ, is said to have 
written the first of the Catholic epistles; but it 
is to be observed, that it is considered spurious 
(vobedera). Not many of the ancients have men- 
tioned it, nor that called the Epistle of Jude. ... 
Nevertheless, we know that these, with the rest, 
are publicly read in most of the churches.’ To the 
same eflect St. Jerome :—‘ St. James, surnamed 
the Just, who is called the Lord’s brother, is the 
author of only one epistle, one of the seven called 
Catholic, which, -however, is said to have been 
published by some other who assumed his name, 
although im the progress of time it gradually 
acquired authority.’ Dr. Lardner is of opinion 
that this statement of St. Jerome is a mere repeti- 
tion of that of Eusebius. It was also rejected in 
the fourth century by Theodore of Mopsuestia, 
and in the sixth by Cosmas Indicopleustes [ An- 
TILEGOMENA]. It is, however, cited by Clemens 
Romanus in his first or genuine Epistle to the 
Corinthians (ch. x., comp. with James 11. 21, 23; 
and ch. xi., comp. with James ii. 25, and Heb. 
xi. 31). It seems to be alluded to in the Shep- 
herd of Hermas, ‘ Resist the devil, and he will 
be confounded and flee from you.’ It is also 
generally believed to be referred to by Irenzeus 
(Her. iv. 16, 2), ‘ Abraham believed God, and 
it was,’ &c. Origen cites it in his Comment. 
on John i. xix. iv. 306, calling it, however, the 
reputed epistle of James [AnTILEGOMENA]. We 
have the authority of Cassiodorus for the fact 
that Clemens Alexandrinus commented on_ this 
epistle; and it is not only expressly cited by 
Ephrem Syrus (Opp. Gree. ili. 51, ¢ James the 
brother of our Lord says “ weep and howl,”’ to- 
gether with other references), but it forms part ot 
the ancient Syriac version, a work of the second 
century, and which contains no other of the Anté- 
legomena, except the Epistle to the Hebrews. But 
though ‘not quoted expressly by any of the Latin 
fathers before the fourth century’ (Hug’s Intro- 
duction), it was, soon after the time of the Council 
of Nice, received both in the eastern and western 
churches without any marks of doubt, and was 
admitted into the canon along with the other 
Scriptures by the Councils of Hippoand Carthage. 
Nor (with the above exceptions) does there appear 
to have been a voice raised against it since that 
period until the era of the Reformation, when the 
ancient doubts were revived by Erasmus (who 
maintains that the author was not an apostle, 
Annot. in N. T.), Cardinal Cajetan (Comment. 
int Canonie. Epist., 1532), and Luther. Cajetan 
observes that ‘ the salutation is unlike that of any 
other of the apostolical salutations, containing 
nothing of God, of grace, or peace, but sending 
greetings after the profane manner, from which, 
and his not naming himself an apostle, the author 
is rendered uncertain.’ We have already re- 
ferred to Luther’s opinion [AnTILEGomena], 
who is generally accused of calling this an epistie 
of straw. The following are his words :—‘ This 
epistle, in comparison with the writings of John, 
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Paul, and Peter, is a right strawy epistle rae 
rechte stroherne epistel), being destitute of an 
evangelic character’ (Pref. to N. T.). And 
again (Pref. to James and John),—<‘ This epistle, 
although rejected by the ancients, I notwithstand- 
ing praise and esteem, as it teaches no doctrines 
of men, and strenuously urges the law of God. 
But, te give my opinion frankly, though without 
prejudice to any other person, I do not hold it to 
be the writing of an apostle—and these are my 
reasons; first, it directly opposes St. Paul and 
other Scriptures in ascribing justification to 
works, saying that Abraham was justified by 
works, whereas St. Paul teaches that Abraham 
was justified by faith without works; .... but 
this James does nothing but urge on to the law 
and its works, and writes so confusedly and un- 
connectedly that it appears to me like as if some 
good pious man got hold of a number of say- 
ings from the apostles’ followers, and thus flung 
them on paper; or it is probably written by 
some one r the apostles preaching.’ The 
centuriators of Magdeburg follow the same train 
of thought. ‘In addition to the argument de- 
rived from the testimony of antiquity, there 
are other and by no means obscure indications 
from which it may be collected that the authors 
of these epistles (James and Jude) were not 
apostles. The Epistle of James differs not 
slightly from the analogy of doctrine, in ascribing 
justification not to faith alone, but to works, and 
ealls the law “a law of liberty,” whereas the law 
“ generates to bondage.” .... Nor is it unlikely 
that it was written by some disciple of the apo- 
stles at the close of this (the first) century, or even 
Jater’ (Cent. i. 1.2.c.4 col. 54). The same sen- 
timents are followed by Cheunits, Brentius, and 
others among the Lutherans, and among the Greeks 
by Cyril Lucaris, patriarch of Constantinople in 
the seventeenth century (Lettres Anecdotes de Cy- 
_rille Lucar, Amst. 1718, Letter vii. p. 85). 

As Luther was the first who separated the ca- 
nonical from the deutero-canonical or apocryphal 
books in the Old Testament [DzurERo-canon- 
1cas.], he also desired to make a similar dis- 
tinction in the New [AntiLecomena ; Haaio- 
GrapHa]; but the only variation which he actu- 
ally adopted consisted in his placing the Epistle to 
the Hebrews between tie Epistles of John and 
James [Juve]. 

The Calvinists, who never questioned the au- 
thority of this epistle, followed the arrangement 
of the Council of Laodicea, in which the Epistle 
of James ranks as the first of the Catholic 
epistles; while the Council of Trent followed the 
order of the Council of Carthage and of the apos- 
tolical canons, viz., four Gospels, Acts, fourteen 
epistles of Paul (viz., Romans, 1 and 2 Corin- 
thians, Galatians, Ephesians, Philippians, Colos- 
sians, 1 and 2 Thessalonians, 1 and 2 Timothy, 
Titus, Philemon, Hebrews), 1 and 2 Peter, 1, 
2, and 3 John, James, Jude, Apocalypse. The 
Lutherans themselves soon acquiesced in the deci- 
sious of the universal church in regard to the 
canon of the New Testament, until the contro- 
versy, which had long slept, was again revived 
in Germany in modern times (De Wette, Lin/et- 
tung). De Wette maintains that although this 
epistle was anterior to the Clementine, it could 
not have been written so early as the time of 
James, principally because the degree of tran- 
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quillity and comfort which appears to have been 
enjoyed by those to whom the epistle was ad- 
dressed, seems to him to be inconsistent with the 
state of persecution which the Christians were 
subject to during the lifetime of St. James. He 
conceives it to have been written by some one 
who assumed the name of James in order to give 
authority to his arguments against Paul's doc- 
trine of justification. Dr. Kem also, in his 
Essay on the Origin of the Epistle of St. James 
(in the Tubingen Zeitschrift fiir Theologie, 
1835), took the same view, which, however, he 
has lately abandoned in his Commentary. But 
no one in modern times has combated this opi- 
nion with greater success than Neander (History 
of the First Planting of the Christian Church, 
vol. ii.). Neander (whose reasonings will not 
admit of abridgment) maintains that there is no 
discrepancy whatever between St. Paul and St. 
James; that it was not even the design of the 
latter to oppose any misapprehension respecting 
St. Paul’s doctrine, but that they each addressed 
different classes of people from different standing 
points, using the same familiar examples. 
‘Paul,’ he says, ‘was obliged to point out to 
those who placed their dependence on the justify - 
ing power of the works of the law, the futility of 
such works in reference to justification, and to 
demonstrate that justification and sanctification 
could proceed only from the faith of the gospel : 
James, on the other hand, found it necessary to 
declare to those who imagined that they could be 
justified in God’s sight by faith in the Jewish 
seuse .... that this was completely valueless if 
their course of life were not conformed to it.’ 
And in another place he observes that James 
‘received the new spirit under the old forms, 
similarly to many Catholics who have attained 
to free evangelical convictions, and yet have not 
been able to disengage themselves from the old 
ecclesiastical forms; or, like Luther, when he had 
already attained a knowledge of justification by 
faith, but before he was aware of the consequences 
flowing from it as opposed to the prevalent doc 
trines of the church.’ 

Age of the Epistle-—By those who consider 
James the Just,’ bishop of Jerusalem, to have 
been the author of this epistle, it is generally be- 
lieved to have been written shortly beiore his 
martyrdom, which took place a.p. 62, six years 
before the destruction of Jerusalem, whose im- 
pending fate is alluded to in chap. v. Neander 
fixes its date at a time preceding the separate 
formation of Gentile Christian churches, before 
the relation of Gentiles and Jews to one another 
in the Christian Church had been brought under 
discussion, in the period of the first spread of 
Christianity in Syria, Cilicia, and the adjacent 
regions. It is addressed to Jewish Christians, 
the descendants of the twelve tribes; but the fact 
of its being written in Greek exhibits the author’s 
desire to make it generally available to Christians. 

Contents and Character of the Epistle.—This 
epistle commences with consolations addressed 
to the faithful converts, with exhortations to 
patience, humility, and practical piety (ch. i. 
1-27). Undue respect to persons is then con- 
demned, and love enjoined (ch, ii.). Erroneous 
ideas on justification are corrected (ii. 13-26), 
the temerity of new teachers is repressed (iti. 12) ; 
an unbridled tongue is inveighed against, and 
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neavenly wisdom contrasted with a spirit of 
covetousness (13-18). Swearing is prohibited 
(v. 12). The efficacy of prayer is proved by ex- 
amples, and the unction of the sick by the Pres- 
byters, together with prayer and mutual confession, 
are enjoined as instruments of recovery and of 
forgiveness uf sins (v. 14-18). The approaching 
advent of the Lord is foretold (v. 7). 

The style of this epistle is close and sententious, 
and is characterized by Calmet as consisting of 
“expressions thrown together without connection, 
and adorned by poetical similitudes.’ It has, 
however, been illustrated by no one with greater 
felicity than by the late learned and pious 
Bishop of Limerick, who has adduced many 
examples from James of poetical parallelism— 
which was the principal characteristic of Hebrew 
poetry. In reference to one of these passages (111. 
1-12) the bishop obseryes that ‘its topics are so 
various, and, at first sight, so unconnected, not to 
say incongruous, that it may be thought. a rash 
undertaking to explore the writer's train of thought, 
and to investigate the probable source and the 
orderly progress of his ideas—an evidence at 
once most brilliant and satisfactory that the easy 
flow of a great mind, when concentrated on a 
great object, will be found at least as logically 
just as it may be poetically beautiful.’ ‘His 
general manner,’ he observes, ‘ combines the plain- 
est and most practical good sense with the most 
vivid and poetical conception; the imagery 
various and luxuriant ; the sentiments chastened 
and sober; his images, in truth, are so many 
analogical arguments, and if, at the first view, we 
are disposed to recreate ourselves with the poet, 
we soon feel that we must exert our hardier 
powers to keep pace with the logician’ (Jebb’s 
Sacred Literature). Seiler designates the style 
of this epistle as ‘sometimes sublime and prophe- 
tical, nervous, and full of imagery’ (Biblical 
Hermeneutics, § 315; Wright's translation, p. 
548). Wetstein (note to ch. iv. 5) conceives 
the author to have been familiar with the book of 
Wisdom. In ch. i. 17 and iy. 4 the following 
perfect hexameters have been noticed— 


Maca déo1s aya) rad may Sdépnua TéAcrov 
and : 

Morxo) kal worxadldes odt odare bri piAla. 

The eloquence and persuasiveness of St. James’s 
Epistle, as an ethical composition, are such as 
must command universal admiration—W. W. 


JAPHETH (D2); Sept. *Idpe6), a son of 
Noah. In Gen. v. 32 he is mentioned: third in 
order; but some think, from Gen. x. 21 (comp. 
ix. 24), that he was the eldest of Noah’s sons, 
begotten one hundred years before the flood 
(Michael. Spicdd. ii. 66). In Gen. x. 2, sq. 
he is called the progenitor of the extensive tribes 
in the west (of Kurope) and north (of Asia), of 
the Armenians, Medes, Greeks, Thracians, &c. 
De Wette (Kritik, p. 72) justly repudiates the 
opinion of the Targumim, both Jonath. and 
Hieros., who make Japheth the progenitor of the 
African tribes also. The Arabian traditions 
D'Herbelot, Bib/. Orient.) rank Japheth among 
the prophets, aud enumerate eleven of his sons, 
the progenitors of as many Asiatic nations, viz. 
Gin or Dshin (Chinese), Seklab (Slavonians), 
Manshuge, Gomari, Turk (Turks), Khalage, 
Khozar, Ros (Russians), Sussan, Gaz, and Torage. 
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In these traditions he is therefore simply called 


progenitor of the Turks and Barbarians (x) 
cdl, re J hl). To the seven sons of Japheth, 


mentioned in Gen. x. 2 and 1 Chron. i. 5, the 
Sept. and Eusebius add au eighth, Blisha, though 
not found in the text. Some (Buttmann, Bochart, 
and Hasse) identify Japheth with the Idmeros of 
Greek fable, the depository of many etlhnographical 
traditions; while others, again, connect him with 
Hereus, mentioned in the ancient historian San- 
choniathon.—E. M. 

JARHA QIN}; Sept. *IexfA), the Egyptian 
slave of a Hebrew named Sheshan, who married 
the daughter of his master, and was, of course, 
made free. As Sheshan had no sons, his posterity 
is traced through this connection (1 Chron. ii. 
34-41), which is the-only one of the kind men- 
tioned in Scripture. Jarha was doubtless a pro- 
selyte, and the anecdote seems to belong to the 
period of the sojourn in Egypt, although it is not 
easy to see how an Egyptian could there be slaye 
to an Israelite. 

JASHER, BOOK OF CW 55D), a work 
no longer extant, but cited in Josh. x. 13, and 
2 Sam. i. 18. In the former it is thus intro- 
duced: ‘ And the sun stood still, and the moon 
stayed, until the people had avenged themselves 
upon their enemies. Is not this written in the 
book of Jasher? So the sun stood still im the 
midst of heaven, and hasted not to go down about 
a whole day,’ &c. And in the passage referred te 
in 2 Sam. i. it stands thus: ver. 17. ‘ And David 
lamented with this lamentation over Saul and over 
Jonathan his son :’ ver. 18. ‘(Also he bade them 
teach the children of Judah [the use of | the bow: 
behold it is written in the book of Jasher).’ After 
which follows the lamentation of David. As the 
word Jasher signifies just or upright, by which 
word it is rendered in the margin of our Bibles, 
this book has been generally considered to have 
been so entitled as containing a history of just 
men. Bishop Lowth, however (Prelect. pp. 306, 
307), conceives, from the poetical character of 
the two passages cited from it, that it was most 
probably a collection of national songs written at 
various times, and that it derived its name from 
Jjashar, ‘he sang,’ as Exod. xv. 1, az Jashir 
Mosheh, ‘then sang Moses,’ &c.; or from the 
circumstance of its having commenced with 
the word Az Jashar, as the different books 
of the Bible derived the names which they bore 
among the Jews from the initial word. It is, at 
the same time, by no means an improbable con- 
jecture, that the book was so called from the 
name of its author. Josephus (Amtig. v. 1. 17) 
speaks of the book of Jasher as one of the ‘ books 
laid up in the temple.’ 

De Wette (Hinlertung, § 169) endeavours to 
deduce an argument in favour of the late compo- 
sition of the book of Joshua from. the circum- 
stances of its citing a work (viz. the book of 
Jasher) which ¢ points to the time of David, inas- 
much as his lamentation over Saul and Jonathan 
is contained in it.’ But it has been supposed by 
others (although the American translator of De 
Wette’s Introduction looks upon this as quite im- 
probable) that the book may, as a collection of 
poems, have received accessions at various periods, 
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and, nevertheless, been still quoted by its original 
name. Dr. Palfrey, who adopts this view of the 
book of Jasher in his Lectures, still refers the 
composition of Joshua to the time of Saul. 
Among the fathers, Theodoret (see Carpzov’s 
Introd. p. 150) thinks the whole book of Joshua 
to be an extract from the book of Jasher, and 
that the author, ‘ fearing that his assertion of the 
standing still of the sun would not be credited,’ 
therefore referred to the book itself as his authority 
for the account of the miracle (Quest. xiv. in 
Josh, t. i. part i. p. 202); whence, he adds, 
it is plain that some other person of a later date 


wrote this, taking the occasion from another ' 


book. Jerome is of opinion (ix Ezek. xviii. p. 
819) that the book of Jasher is no other than the 
book of Genesis, which is also the opinion of some 
Jewish authors. Others suppose it to include the 
Pentateuch (see Calmet’s Comment. in loc.). 
Mr. Home (Introd. vol. i.) asserts that ‘some 
understand by the book of Jasher the book of 
Judges, as mention is therein made of the stand- 
ing still of the sun.’ [?] From the passage above 
referred to, 2 Sam. 1. 1S—* Also he bade them 
teach the children of Israel [the use of |, the bow’ 
—it has been supposed by some (see Dr. Adam 
Clarke's Comment. in loc., and Horne’s Introd. 
vol. i.) that the book of Jasher contained a treatise 
on archery; but it has heen observed (see Par- 
ker's translation of De Wette’s Introd. vol. 1. p. 
301) that, according to the ancient mode of cita- 
tion, which consisted in referrimg to some parti- 
cular word in the document, ‘ the bow,’ which 
the children of Israel were to be taught, indicated 
the poetical passage from the bock of Jasher in 
which the ‘bow of Jonathan’ is mentioned 
(2 Sam. i. 22). De Wette’s translator supposes 
that our English translators of the Bible were, 

thaps, ignorant of this manner of reference, and 

instances this as a ‘ ludicrous instance.’ 


The Boox or Jasuer is also the title of two 
Rabbinical works, one of which was written by 
Rabbi Tham in the thirteenth century, and 
printed at Cracow in 1617, It is a treatise on 
Jewish laws. The other was printed in 1625, and 
contains (see Batolocci’s Bibliotheca Rabbinica, 
and Horne’s Introd. vol. ii., Bibliogr. App.) some 
curious but many fabulous warrations; among 
other things, that it was discovered at the destruc- 
tion of the temple in possession of an old man, 
who was found shut up in some place of conceal- 
ment, and who had a great number of Hebrew 
hooks. It was brought to Spain, preserved at 
Seville, and published at Naples. — : 

In the year 1751 there was published in Lon- 
don, by a type-founder of Bristol named Jacob 
llive, a book entitled ‘ The Book of Jasher, with 
Testimonies and Notes explanatory of the Text : 
fo which is prefized Various Readings: trans- 
lated into English from the Hebrew by Alcuin 
of Britain, who went a pilgrimage into the Holy 
Land.’ This book was noticed in the Monthly 
Review for December 1751, which describes it as 

a palpable piece of contrivance, intended to 
impose upon the credulous and ignorant, to sap 
the credit of the books of Moses, and to blacken 
the character of Moses himself.’ The reviewer 
adds that ‘ the Book of Jasher appears to have 
been constructed in part from the apocryphal 
writings of the Rabbins ; in part from a cento of 
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various scraps stolen’ from the Pentateuch; and 
in the remainder from the crazy imaginings of 
the author’ (Ilive). Prefixed to this work is a 
narrative professing to be from the pen of Alcuin 
himself, giving a detailed account of his discovery 
of the Hebrew book of Jasher, in the city of Gazna 
in Persia, during a pilgrimage which he made 
from Bristol to the Holy Land, and of his trans- 
lation of the same into English. This clumsy 
forgery in modern English, which appeared with 
the chapters of the thirteenth century, and the 
numerical yersicular divisions of the sixteenth, 
having been exposed at the time of its appearance, 
and sunk into well-merited oblivion, was again 
revived in 1827, when it was reprinted at Bristol, 
and published in London as a new discovery of 
the Book of Jasher. A prospectus of a second 
edition of this reprint was issued in 1833 by the 
editor, who herein styles himself the Rev. C. R. 
Bond. Both Ilive’s and Bond’s edition contain 
the following pretended testimony to the value of 
the work from the celebrated Wickliffe ;—* I 
have read the book of Jasher twice over, and I 
much approve of it, as a piece of great antiquity 
and curiosity, but I cannot assent that it should 
be made a part of the canon of Scripture.’ They 
also contain a statement, from the pen of Alcuin, 
to the effect that he (Alcuin, not Jasher, as Mr. 
Horne supposes) gave the book before his death to 
a clergyman in Yorkshire (see Horne’s Jntrod. 
vol. i, Bébliogr. App.). It is further asserted 
by the new editor that the book was discovered in , 
1721, inthe north of England; and that again, 
after the year 1750, it passed through various 
hands, until, in 1829, the manuscript came into 
his possession. The fraud was now again ex- 
posed in the Dublin Christian Examiner for 
1831, wherein, among other curious letters re- 
lating to the pretended Book of Jasher, is a 
communication from the ‘ vicar of Donagh’ in 
Ireland, who states that he had heen Limself 
fayoured, in 1806, with the sight of a copy of this 
‘curious piece of antiquity,’ which was in the 
possession of the Rey. R. Alexander, D.D., who 
then resided at New Ross in Ireland. Dr, Alex- 
ander, it appears, bad made his transcript from 
‘a rare copy,’ which he supposed to haye been 
unique, then in possession of a Welsh clergyman, 
but refused the same favour to the ‘ vicar of 
Donagh,’ The original work was published at 
2s., and the unacknowledged reprint was sold 
by the editor for £1. per copy. From a review 
of this work, inserted in the British Critic for 
January, 1834, it appears that several copies of 
this impudent and stupid fabrication were pur- 
chased by the ‘simple, the charitable, the good. 
natured, or the careless.’ This fraudulent literary 
hoax has obtained a notoriety far beyond its merits 
in consequence of the able critiques to whichit gave 
rise, and of an elaborate refutation from the pen 
of Mr. Horne (Jntrod. vol. ii. ut supra)., It seems 
to have been republished in New York in 1840. 

The chief interest connected with the Scriptura] 
book of Jasher arises from the circumstance that 
it is referred to as the authority for the standing 
still of the sun and moon. ‘There are few pas- 
sages in Biblical literature the explanation of 
whieh has more exercised the skill of commen- 
tators than this celebrated one. We shall here 
give a brief account of the most generally re- 
ceived interpretations. 
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The first is that which maintains that the Account 
of the miracle is to be Hterally understood. Ac- 
cording to this interpretation, which is the most 
ancient, the sun itself, which was then believed 
to have revolved round the earth, stayed his 
course for a day. Those who take this view 
argue that the theory of the diurnal motion of 
the earth, which has been the generally received 
one since the time of Galileo and Copernicus, 
is inconsistent with the Scripture narrative. Not- 
withstanding the general reception of the Coperni- 
can system of the universe, this view continued to 
be held by many divines, Protestant as well as 
Roman Catholic, and was strenuously maintained 
by Buddeus (Hist. Eccles. V. T. Halle, 1715, 
1744, p. 828, sq.) and others in the last century. 

But in more recent times the miracle has been 
explained so as to make it accord with the now 
received opinion respecting the earth’s motion, 
and the Scripture narrative supposed to contain 
rather an optical and popular, than a literal 
account of what took place on this occasion, So 
that it was in reality the earth, and not the sun, 
which stood still at the command of Joshua. 

Another opinion is that first suggested by Spi- 
noza (Tract. Theolog.-Politic. c. ii. p. 22, and 
¢. vi.), and afterwards maintained by Le Clerc 
(Comment. in loc.), that the miracle was pro- 
duced by refraction only, causing the sun to appear 
above the horizon after its setting, or by some 
other atmospherical phenomena, which produced 
sufficient light to enable Joshua to pursue and 
discom{it his enemies. 

The last opinion we shall mention is that of the 
learned Jew Maimonides (More Nevo. ii. c. 53), 
viz. that Joshua only asked of the Almighty to grant 
that he might defeat his enemies before the going 
down of the sun, and that God heard his prayer, 
inasmuch as before the close of day the five kings 
with their armies were cut in pieces. This opi- 
nion is favoured by Vatablus, in the marginal 
note to this passage (see Robert Stephens’ edition 
of the Bible, fol. 1557), ‘ Lord, permit that the 
light of the sun and moon fail us not before our 
enemies are defeated.’ Grotins, while he admitted 
that there was no difficulty in the Almighty’s 
arresting the course of the sun, or making it re- 
appear by refraction, approved of the explanation 
of Maimonides, which has been since that period 
adopted by many divines, including Jahn, among 
the Roman Catholics (who explains the whole as 
a sublime poetical trope, Introd. p. ii. § 30), and 
among orthodox Protestants, by a writer in the 
Berlin Evangelische Kirchenzeitung, Noy. 1882, 
supposed to be the editor, Professor Hengstenberg. 
Robinson’s Biblical Repository, 1833, vol. iii. 
p- 791, sqq.) See Seiler's Biblical Hermeneutics, 
English Translator’s note, pp. 175, 176.—W. W. 

JASHOBEAM (oyav ; Sept. TeceBadd), son 
of Hachmoni, one of David's worthies, and the 
first named in the two lists which are given of 
them (2 Sam. xxiii 8; 1 Chron. xi. 11). One of 
these texts is held to have suffered through the neg- 
ligence of copyists, and as Jashobeam is not his- 
torically known, commentators have been much 
embarrassed in comparing them. The former 
attributes to him the defeat of 800, the latter 
of 300 Philistines; and the question has been 
whether there is a mistake of figures in one of 
these accounts, or whether two different exploits are 
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recorded. Further. difficulties will appear im 
comparing the two texts. We have assumed 
Jashobeam to be intended in both; but this is 
open to question. In Chronicles we read, ‘ Jasno- 
beam, the Hachmonite, chief of the captains: he 
lifted up his spear against 800 men, slain by him 
at one time;’ but in Samuel [margin], ‘ Joseb- 
basebeth the Tachmonite, chief among the three, 
Adino, of Ezni, who lifted up his spear against 800 
men whom he slew.’ That Jashobeam the Hach- 
monite, and Joseb-besheth the Tachmonite, are the 
same person is clear; but may not Adino of 
Ezni, whose name forms the immediate antece- 
deut of the exploit, which, as related here, con- 
stitutes the sole discrepancy between the two texts, 
be another person? Many so explain it, and thus 
obtain a solution of the difficulty. But a further 
comparison of the two verses will again suggest 
that the whole of the last cited must belong to 
Jashobeam ; for not only is the parallel incomplete, 
if we take the last clause from him and assign it 
to another, but in doing this we leave the ‘ chief 
among the captains’ without an exploit, in a list 
which records some feat of every hero. We in- 
cline, therefore, to the opinion of those who sup- 
pose that Jashobeam, or Joseb-besebeth, was the 
title as chief, Adino. the proper name, and Hach- 
mouite the patronymic of the same person; and 
the discrepancy which thus remains, we account 
for, not on the supposition of different exploits, 
but of oue of those corruptions of numbers of which 
several will be found in comparing the books of 
Chronicles with those of Samuel and Kings. 

The exploit of breaking through the host of the 
Philistines to procure David a draught of water 
from the well of Bethlehem, is ascribed to the 
three chief heroes, and therefore to Jashobeam, who 
was the first of the three (2 Sam. xxiu. 13-17; 
1 Chron. xi. 15-19). 

A Jashobeam is named among the Korhites who 
came to David at Ziklag (1 Chron. xii. 6); but 
this could scarcely have been the same with the 
preceding. 

We also find a Jashobeam who commanded 
24,000, and did duty in Dayid’s court in the 
month Nisan (1 Chron, xxvii. 2). He was the 
son of Zabdiel; if, therefore, he was the same 
as the first Jashobeam, his patronymic of ‘the 
Hachmonite’ must be referred to his race rather 
than to his immediate father. This seems likely. 

JASON (Idowy), a kinsman of St. Paul, and 
his host at Thessalonica, where the Jews forced 
his house in order to seize the Apostle. Not find- 
ing the apostle, they dragged Jason himself and 
some other converts before the mayistrates, who re- 
leased them with an admonition (a.p. 53). Jason 
appears to have accompanied the Apostle to Co- 
rinth (Acts xvii. 5-9; Rom. xvi. 21). 

JASPER. [Yasupen.] 

JAVAN, the fourth son of Japhet. The in- 
terest connected with his name arises from his 
being the supposed progenitor of the original set- 
tlers in Greece and its isles [Narions, Dispxr:-. 
SION OF]. 

JAVELIN. [Arms.] 

JEBUSITES (DIA! 5 Sept. “IeBouvcator), ona 
of the most powerful of the nations of Canaan, 
who settled about. Mount Moriah, where they 
built Jerusalem, and called it Jebus, after the 
name of their founder (1 Chron. xi. 4). Although 
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wey were defeated with much slaughter, and 
Adonizedek, their king, slain by Joshua (Josh. x.), 
they were not wholly subdued, but were able to 
Tetain their city till after his death (Judg. i. 8), 
and were not entirely dispossessed of it till the 
time of David (2 Sam. v.). By that time the in- 
veteracy of ihe enmity between the Hebrews and 
such of the original inhabitants as remained in 
the land had much abated, and the rights of pri- 
vate property were respected by the conquerors, 
This we discover from the fact that the site on 
which the Temple afterwards stood belonged to a 
Jebusite, named Araunah, from whom it was pur- 
chased by king David, who declined to accept 
it as a free gift from the owner (2 Sam. xxiv.). 
This is the last we hear of the Jebusites. 


JEDUTHUN (fANIT, praise-giver; Sept. 
"1d:8ovv), a Levite of Merari’s family, and one of 
the four great masters of the temple music (1 Chron. 
xvi. 4], 42). This name is also put for his de- 
scendants, who occur later as singers and players 
on instruments (2 Chron. xxxv. 15; Neh. xi. 17). 
In the latter signification it occurs in the super- 
scriptions to Ps. xxxix., lxii., lxxvii.;-but Aben 
Ezra supposes it to denote here—the requiring of 
a song, and Jarchi, of a musical instrument. 


1. JEHOAHAZ (as), God-sustained ; 
Sept. Iadya¢), son of Jehu, king of Israel, who 
succeeded his father in B.c. 856, and reigned 
seventeen years. As he followed the evil courses 
of the house of Jeroboam, the Syrians under Hazael 
and Benhadad were suffered to prevail over him ; 
so that, at length, he had only left of all his forces 
fifty horsemen, ten chariots, and 10,090 foot. 
Overwhelmed by his calamities, Jehoahaz at 
length acknowledged the authority of Jehovah over 
Israel, and humbled himself before him; in con- 
sideration of which a deliverer was raised up for 
Israel in the person of Joash, this king’s son, who 
was enabled to expel the Syrians and re-establish 
the affairs of the kingdom (2 Kings xiii. 1-9, 25). 

2. JEHOAHAZ, otherwise called Suatium, 
seventeenth king of Judah, son of Josiah, whose 
reign began and ended in the year B.c. 608, 
After his father had been slain in resisting the 
progress of Pharaoh Necho, Jehoahaz, who was 
then twenty-three years of age, was raised to 
the throne by the people, and received at Jerv- 
salem the regal anointing, which seems to have 
been usually omitted in times of order and 
of regular succession. He found the land full 
of trouble, but free from idolatry. Instead, 
however, of following the excellent example of 
his father, Jehoahaz fell into the accustomed 
crimes of his predecessors ; and under the encou- 
ragements which his example or indiflerence 
offered, the idols soon re-appeared. It seems 
strange that in a time so short, and which must 
have been much occupied in arranging plans for 
resisting or pacifying the Egyptian king, he 
should have been able to deserve the stigma which 
the sacred record has left upon his name. _But 
there is no limit except in the greatness of the divine 

_power to tle activity of evil dispositions. The 
sway of Jehoahaz was terminated in three months, 
when Pharaoh Necho, on his victorious return 
‘from the Euphrates, thinking it politic to reject a 
‘king not nominated by himself, removed him 
from the throne, and set thereon his brother Jehoia- 
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kim. _ This reign was the shortest in the kin 

of Judah, although in that of Israel ea 
several shorter. The deposed king was at first 
taken as a prisoner to Riblah in Syria; but was 
eventually carried to Egypt, where he died (2 Kings 
xxili. 30-35 ; 2 Chron. xxxvi. 1-4; 1 Chron. iii, 
15; Jer. xxii. 10-12), 

The anointing of this king has drawn attention 
to the defect of his title as the reason for the addi- 
tion of that solemn ceremony. It appears from 
1 Chron. iii. 15 that Josiah had four sons, of 
whom Johanan is expressly said to have been ‘ the 
first-born.’ But he seems to have died before hig 
father, as we nowhere find his name historically 
mentioned, while those of the other brothers are 
familiar tous. If, therefore, he died childless, 
and Jehoahaz were the next son, his claim would 
have been good. But he was not the next son. 
His name, as Shallum, occurs last of the four in 
1 Chron. iii. 15; and from the historical notices 
in 2 Kings xxiii. and 1 Chron. xxxyi. we as-. 
certain that when Josiah died the ages of the 
three surviving sons were, Eliakim (Jehoiakim) 
twenty-five years, Jehoahaz (Shallum)} twenty- 
three years, Mattaniah (Zedekiah) ten years; 
consequently Jehoahaz was preferred by the 
popular favour above his elder brother Jehoiakim, 
and the anointing, therefore, was doubtless intended 
to give to his imperfect claim the weight of that 
solemn ceremony. It was also probably suspected 
that, as actually took place, the Egyptian king 
would seek to annul a popular election unsanc- 
tioned by himself; but as the Egyptians anointed 
their own kings, and attached much importance 
to the ceremony, the possibility that he would 
hesitate more to remoye an anointed than an un- 
anointed king might afford a further reason for 
the anointing of Jehoahaz [AnornriNn@]. 

Jehoahaz is supposed to be the person who is 
designated under the emblem of a young lion 
carried in chains to Egypt (Ezek. xix, 3, 4). 


JEHOASH. [Joasx.] 


JEHOIACHIN $(}'3%), God-appointed ; 
Sept. "Iwax{u), by contraction JEcon1au and Co- 
NIAH, nineteenth king of Judah, and son of Je- 
hoiakim. When his father was slain, p.c. 599, 
the King of Babylon allowed him, as the rightful 
heir, to succeed. He was then eighteen years of 
age according to 2 Kings xxiv. 8; but only eight 
according to 2 Chron. xxxvi. 9. Many attempts 
have been made to reconcile these dates, the most 
usual solution being that he had reigued ten years 
in conjunction with his father, so that he was 
eight when he began his joint reign, but eighteen 
when he began to reign alone, There are, how- 
ever, difficulties in this view, which, perhaps, 
leave it the safest course to conclude that ‘ eight’ 
in 2 Chron. xxxvi. 9, is a corruption of the text, 
such as might easily occur from the relation of 
the numbers eight and eighteen. 

Jehoiachin followed the evil courses which had 
already brought so much disaster upon the royal 
house of David, and upon the people under its 
sway. He seems to have very speedily indicated 
a political bias adverse to the interests of the 
Chaldean empire; for in three months after his 
accession we find the generals of Nebuchadnezzar 
again laying siege to Jerusalem, according to the 
‘predictions of Jeremiah (xxii. 18—xxiy. 30). Con- 
vinced of the futility of resistance, Jehoiachin 
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went out and surrendered as soon as Nebuchad- 
nezzar arrived in person before the city. He was 
sent away as a captive to Babylon, with his 
mother, his generals, and his troops, together with 
the artificers and other inhabitants of Jerusalem, 
to the number of ten thousand. Few were left. but 
the poorer sort of people and the unskilled labourers, 
few, indeed, whose presence could be useful in 
Babylon or dangerous in Palestine. Neither did 
the Babylonian king neglect to remove the trea- 
sures which could yet be gleaned from the palace 
or the temple; and he now made spoil of those 
sacred vessels of gold which had been spared 
on former occasions. These were cut up for 
present use of the metal or for more convenient 
transport ; whereas those formerly taken had been 
sent to Babylon entire, and there laid’ up as 
trophies of victory. Thus ended an unhappy 
reign of three months and ten days. If the 
Chaldean king had then put an end to the show of 
a monarchy and annexed the country to his own 
dominions, the event would probably have been 
less unhappy for the nation. But still adhering 
to his former policy, he placed on the throne 
Mattaniah, the only surviving son of Josiah, 
whose name he changed to Zedekiah (2 Kings 
xxiv. 1-16; 2 Chron. xxxvi. 9, 10; Jer. xxix. 2; 
“xxvii. 1). 

Jehoiachin remained in prison at Babylon 
during the lifetime of Nebuchadnezzar; but 
when that prince died, his son, Evil-merodach, 
not only released him, but gave him an honour- 
able seat at his own table, with precedence over 
all the other dethroned kings who were kept at 
Babylon, and an allowance for the support of his 
rank (2 Kings xxv. 27-80; Jer. hi. 31-34). To 
what he owed this favour we are not told; but the 
Jewish commentators allege that Evil-merodach 
had himself been put into prison by his father 
during ‘the last year of his reign, and had there 
contracted an intimate friendship with the de- 
posed king of Judah. 

The name of Jechoniah re-appears to fix the 
epoch of several of the prophecies of Ezekiel 
(Ezek. i. 2), and of the deportation which ter- 
minated his reign (Hsth. ii. vi). In the genealogy 
of Christ (Matt. i. 11) he is named as the ‘son 
of Josias’ his uncle. 

JEHOIADA (YT, God-known ; Sept. 
"Iwdaé), high-priest in the times of Ahaziah and 
Athaliab. He is only known from the part which 
ne took in recovering the throne of Judah for the 
young Joash, who had been saved by his wife 
Jehoshehah from the massacre by which Athaliah 
sought to exterminate the royal line of David. 
The particulars of this transaction are related 
under other heads [Aruanitan; JoasH]. Je- 
hoiada manifested much decision and forecast on 
this occasion; and he used for good the great 
power which devolved upon him during the mi- 
nority of the young king, and the influence which 
he continued to enjoy as long as he lived. The 
value of this influence is shown by the misconduct 
and the disorders of the kingdom after his death. 
He died in z.c. $34, at the age of 130, and his 
remains were honoured with a place in the sepul- 
chre of the kings at Jerusalem (2 Kings xi. 12; 
2 Chron. xxiii. xxiv.). i 

JEHOIAKIM (oxy, God-established ; Sept. 
feast), originally ELIAKIM, second son of 
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Josiah, and eighteenth king of Judah. On the 
death of his father the people raised to,the throye 
his younger brother Jehoahaz; but three months 
after, when the Egyptian king returned from the 
Euphrates, he removed Jehoahaz, and gave the 
crown to the rightful heir, Kliakim, whose name he 
changed to Jehoiakim. This change of name often 
took place in similar circumstances; and the 
altered name was in fact the badge of a tributary 
prince, Jehoiakim began to reign in B.c. 608, and 
reigned eleven years. He of course occupied the 
position of a vassal of the Egyptian empire, and im 
that capacity had to lay upon the people heavy 
imposts to pay the appointed tribute, in addition 
to the ordinary expenses of government. But, as 
if this were not enough, it would seem from va- 
rious passages in Jeremiah (Jer. xxii. 18, &c.? 
that Jehoiakim aggrayated the public charges, 
and consequently the public calamities, by a de- 
gree of luxury and magnificence in his establish- 
ments and structures very ill-suited to the con- 
dition of his kingdom and the position which 
he occupied. Hence much extortion and wrong- 
doing, much privation and deceit; and when we 
add to this a general forgetfulness of God and 
proneness to idolatry, we have the outlines of that 
picture which the prophet Jeremiah has drawn in 
the most sombre hues. 

However heavy may have been the Egyptian 
yoke, Jehoiakim was destined to pass under one 
heavier still. In his time the empire of Western 
Asia was disputed between the kings of Egypt 
and Babylon; and the kingdom of Judah, 
pressed between these mighty rivals, and neces- 
sarily either the tributary or very feeble enemy 
of the one or the other, could not but suffer nearly 
equally, whichever proved the conqueror. The 
kings of Judah were therefore placed in a posi- 
tion of peculiar difficulty, out of which they could 
only escape with safety by the exercise of great 
discretion, and through the special mercies of 
the God of Israel, who had by his high covenant 
engaged to protect them so long as they walked 
uprightly, This they did not, and were in con- 
sequence abandoned to their doom. 

In the third year of his reign Jehoiakim, being 
besieged in Jerusalem, was forced to submit to 
Nebuchadnezzar, and was by his order Jaden 
with chains, with the intention of sending him 
captive to Babylon (1 Chron. xxxvi. 6); but 
eventually the conqueror changed his mind and 
restored the crown to him. Many persons, how- 
ever, of high family, and some even of the royal 
blood, were sent away to Babylon. Among 
these was Daniel, then a mere youth. A large 
proportion of the treasures and sacred vessels of 
the temple were also taken away and deposited 
in the idol-temple at Babylon (Dan. i. 1, 2). 
The year following the Egyptians were defeated 
upon the Euphrates (Jer. xlvi. 2), and Jehoiakim, 
when he saw the remains of the defeated army 
pass by his territory, could not but perceive how 
vain had been that reliance upon Egypt against 
which he had been constantly cautioned by Jere- 
miah (Jer. xxxi. 1; xlv. 1). In the same year 
the prophet caused a collection of his prophecies. 
to be written out by his faithful Baruch, and to be 
read publicly by him in the court of the temple. 
This coming to the knowledge of the king, 
he sent for it and had it read before him. But 
he heard not much of the bitter denunciations 
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with which it was charged, before he took the roll 
from the reader, and after cutting it in pieces 
threw it into the brasier which, it being winter, 
was burning before him in the ball. The coun- 
sel of God against him, however, stood sure; a 
fresh roll was written, with the addition of a 
further and most awful denunciation against the 
king, occasioned by this foolish and sacrilegious 
act. ‘He shall have noue to sit upon the throne 
of David: and his dead™body shall be cast out 
in the day to the heat and in the night to the 
frost? (Jer. xxxvi.). All this, however, appears 
fo have made little impression upon Jehoiakim, 
who still walked in his old paths. 

The condition of the kingdom as tributary to 
the Chaldeans probably differed little from that 
in which it stood as tributary to the Egyptians, 
except that its resources were more exhausted by 
the course of time, and that its gold went to the 
east instead of the south. But at length, after 
three years of subjection, Jehoiakim, finding the 
king of Babylon fully engaged elsewhere, and 
deluded by the Egyptian party in his court, ven- 
tured to withhold his tribute, and thereby to 
throw off the Chaldean yoke. This step, taken 
contrary to the earnest remonstrances of Jeremiah, 
was the ruin of Jehoiakim. It might seem suc- 
cessful for a little, from the Chaldwans not then 
having leisure to attend to the affairs of this 
quarter. In due time, however, the land was 
invaded by their armies, accompanied by a vast 
number of auxiliaries from the neighbouring 
countries, the Edomites, Moabites, and others, 
who were for the most part actuated by a fierce 
hatred against the Jewish name and nation. The 
events of the war are not related. Jerusalem was 
taken, or rather surrendered on terms, which 
Josephus alleges were little heeded by Nebu- 
chaduezzar. It is certain that Jehoiakim was 
slain, but whether in one of the actions, or, as 
Josephus says, after the surrender, we cannot de- 
termine. His body remained exposed and unla- 
mented without the city, under the circumstances 
foretold by the prophet—‘ They shall not lament 
for him, saying, Ah, my brother! or, Ah, sister! 
They shall not lament for him, saying, Ah, lord ! 
or, Ah, his glory! He shall be buried with the 
burial of an ass, drawn and cast forth beyond the 
gates of Jerusalem’ (Jer. xxii. 18, 19; 1 Chron. 
in. 15; 2 Kings xxiii. 34-37; xxiv. 1-7; 
2 Chron. xxxvi. 4-8). 

It was not the object of Nebuchadnezzar to 
destroy altogether a power which, as tributary to 
him, formed a serviceable outpost towards Egypt, 
which seems to have been the great final object 
of all his designs in this quarter. He therefore 
still maintained the throne of Judah, and placed 
on it Jehoiachin, the son of the late king. He, 
however, sent away another body, a second corps 
of the nobles and chief persons of the nation, 
three thousand in number, among whom was 
Ezekiel, afterwards called to prophesy in the land 
of his exile. 

JEHONADAB. [Jonapas.] 

JEHORAM (DVN, God-ewalted ; Sept. Io- 
paw), eldest son and successor of Jehoshaphat, 
and fifth king of Judah, a began 2 he = 
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at the age of thirty-two, and that he reigned eight 


years; but the conclusions deducible from the 
fact that his reign began in the seventh year of 
Joram, king of Israel, show that the reign thus. 
stated dates back three years into the reign of his 
father, who from this is seen to have associated his” 
eldest son with him in the later years of his reign, 
Jeloram profited little by this association. He 
had unhappily been married to Athaliah, the 
daughter of Ahab and Jezebel; and her influence 
seems to have neutralized all the good he might 
have derived from the example of his father, 
One of the first acts of his reign was to put his 
brothers to death and seize the valuable appanages 
which their father had in his lifetime bestowed 
upon them. After this we are not surprised to 
find him giving way to the gross idolatries of 
that new and strange kind—the Phenician— 
which had been brought into Israel by Jezebel, 
and into Judah by her daughter Athaliah. “For 
these atrocities the Lord let forth his anger 
against Jehoram and his kingdom. The Edom- 
ites revolted, and, according to old prophecies 
(Gen. xxvii. 40), shook off the yoke of Judah. 
The Philistines on one side, and the Arabians and 
Cushites on the other, also grew bold against a 
king forsaken of God, and in repeated invasions 
spoiled the land of all its substance; they even 
ravaged the royal palaces, and took away the 
wives and children of the king, leaving him only 
one son, Ahaziah, Nor was this all; Jehoram 
was in his last days afflicted with a frightful 
disease in his bowels, which, from the terms 
employed in describing it, appears to have been 
malignant dysentery in its most shocking and 
tormenting form. After a disgraceful reign, and 
a most painful death, public opinion inflicted 
the posthumous dishonour of refusing him a place 
in the sepulchre of the kings. Jehoram was by 
far the most impious and cruel tyrant that had 
as yet occupied the throne of Judah, though he 
was rivalled or surpassed by some of his suc- 
sessors (2 Kings viii. 16-24; 2 Chron, xxi.). 


2. JEHORAM, King of Israel [Joram]. 


JEHOSHAPHAT (DEW), God-judged ; 
Sept. "Iwcapay), fourteenth king of Judah, and 
son of Asa, whom he succeeded in B.c. 914, 
at the age of thirty-five, and reigned twenty- 
five years. He commenced his reign by forti- 
fying his kingdom against Israel; and having thus 
secured himself against surprise from the quarter 
which gave most disturbance to him, he proceeded 
to purge the land from the idolatries and idola- 
trous monuments by which it was still tainted. 
Even the high places and groves, which former well- 
disposed kings had suffered to remain, were by the 
zeal of Jehoshaphat in a great measure destroyed. 
The chiefs, with priests and Levites, proceeded 
from town to town, with the book of the Jaw in 
their hands, instructing the people, and calling 
back their wandering affections to the religion of 
their fathers. This was a beautifu) and interest- 
ing circumstance in the operations of the young 
king. Other good princes had been content to 
smite down the outward show of idolatry by 
force of hand; but Jehoshaphat saw that this was 
not of itself sifficient, and that the basis of a 
solid reformation must be laid by providing for 
the better instruction of the people in their reli- 
gious duties and privileges. 
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Jehoshaphat was too well instructed m the 
great principles of the theocracy not to know that 
his faithful conduct had entitled him to expect 
the divine protection. Of that protection he 
soon had manifest proofs. At home he enjoyed 
peace and abundance, and abroad security 
and honour, His treasuries were filled with the 
‘presents’ which the blessing of God upon the 
people, ‘in their basket and their store,’ enabled 
them to bring. His renown extended into the 
neighbouriug nations, and the Philistines, as well 
as the adjoining Arabian tribes, paid him rich 
tributes in silver and in cattle. He was thus 
enabled to put all his towns in good condition, 
to erect fortresses, to organize a powerful army, 
and to raise his kingdom to a degree of import- 
ance and splendour which it had not enjoyed 
since the revolt of the ten tribes. 

The weak and impious Ahab at that time oc- 
cupied the throne of Israel; and Jehoshaphat, 
having nothing to fear from his power, sought, or 
at least did not repel, an alliance with him. 
This is alleged to have been the grand mistake 
of his reign; and that it was such is proved by 
the consequences. Ahab might be benefited by 
the connection, but under no circumstance could 
it be of service to Jehoshaphat or his kingdom, and 
it might, as it actually did, involve him in much 
disgrace and disaster, and bring bloodshed and 
trouble into his house. His fault seems to have 
been the result of that easiness of temper and 
overflowing amiability of disposition, which the 
careful student may trace in his character; and 
which, although very engaging attributes in pri- 
vate life, are not always among the safest or most 
valuable qualities which a king in his public 
capacity might possess. 

After a few years we find Jehoshaphat on a visit 
to Ahab, in Samaria, being the first time any of the 
kings of Israel and Judah had met in peace. He 
here experienced a reception worthy of his great- 
ness; bnt Ahab failed not to take advantage of the 
occasion, and so worked upon the weak points of 
his character as to prevail upon him to take arms 
with him against the Syrians, with whom, hitherto, 
the kingdom of Judah never had had any war or oc- 
casion of quarrel. However, Jehoshaphat was not 
so far infatuated as to proceed to the war without 
consulting God, who, according to the principles of 
the theocratic government, was the final arbiter of 
war and peace. The false prophets of Ahab poured 
forth ample promises of success, and one of them, 
named Zedekiah, resorting to material symbols, 
made him horns of iron, saying, ‘Thus saith the 
Lord, with these shalt thou smite the Syrians till 
they be consumed,’ Still Jehoshaphat was not 
satisfied ; and the answer to his further inquiries 
extorted from him a rebuke of the reluctance 
which Ahab manifested to call Micah, ‘the pro- 
phet of the Lord.’ The fearless words of this 
prophet did not make the impression upon the 

ing of Judah which might have been expected ; 
or, probably, he then felt himself too deeply bound 
in honour to recede. He went to the fatal battle 
of Ramoth-Gilead, and there nearly became the 
victim of a plan whch Ahab had laid for his own 
safety at the expense of his too-confiding ally, He 
persuaded Jehoshaphat to appear as king, while he 
himself went disguised to the battle. This brought 
the heat of the contest around him, as the Syrians 
took him for Ahab; and if they had not in time 
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discovered their mistake, he would certainly have 
been slain. Ahab was killed, and the battle 
lost [Anan]; but Jehoshaphat escaped, and re- 
turned to Jerusalem. 

On his return from this imprudent expedition 
he was met by the just reproaches of the prophet 
Jehu. The best atonement he could make for 
this error was by the course he actually took. 
He resumed his labours in the further extirpation 
of idolatry, in the instriiction of the people, and 
the improvement of his realm. He now made 
a tour of his kingdom in person, that he might 
see the ordinances of God duly established, and 
witness the due execution of his intentions respect- 
ing the instruction of the people in the divine 
law. This tour enabled him to discern many 
defects in the local administration of justice, 
which he then applied himself to remedy. He 
appointed magistrates in every city, for the de- 
termination of causes civil and ecclesiastical ; and 
the nature of the abuses to which the administra- 
tion of justice was in those days exposed, may be 
gathered from his excellent charge to them :— 
‘Take heed what ye do, for ye judge not for 
man, but for the Lord, who is with you in the 
judgment. Wherefore now let the fear of the 
Lord be upon you; take heed and do it: for 
there is no iniquity with the Lord our God, nor 
respect of persons, nor taking of gifts.” Then he 
established a supreme council of justice at Jeru- 
salem, composed of priests, Levites, and ‘ the 
chiefs of the fathers;’ to which difficult cases 
were referred, and appeals brought from the pro- 
vincial tribunals. This tribunal also was in- 
ducted by a weighty but short charge from the 
king, whose conduct in this and other matters 
places him at the very head of the monarchs who 
reigned over Judah as a separate kingdom. 

The activity of Jehoshaphat’s mind was then 
turned towards the revival of that maritime com- 
merce which had been established by Solomon. 
The land of Edom and the ports of the Elanitic 
Gulf were still under the power of Judah; and 
in them the king prepared a fleet for the voyage 
to Ophir. Unhappily, however, he yielded to the 
wish of the king of Israel, and allowed him to 
take part in the enterprise. For this the expe- 
dition was doomed of God, and the vessels were 
wrecked almost as. soon as they quitted port. 
Instructed by Eliezer, the prophet, as to the cause 
of this disaster, Jehoshaphat equipped a new fleet, 
and having this time declined the co-operation 
of the king of Israel, the voyage prospered. The 
trade was not, however, prosecuted with any zeal, 
and was soon abandoned [Commerce]. 

In accounting for the disposition of Jelosha- 
phat to contract alliances with the king of Israel, 
we are to remember that there existed a powerful 
tie between the two courts in the marriage of 
Jehoshaphat’s eldest son with Athaliah, the 
daughter of Ahab; and, when we advert to the 
part in public affairs which that princess after- 
wards took, it may well be conceived that even 
thus early she possessed an influence for evil in 
the court of Judah. 

After the death of Ahaziah, king of Israel, 
Joram, his successor, persuaded Jehoshaphat to 
join him in an expedition against Moab. This 
alliance was, however, on political grounds, more 
excusable than the two former, as the Moabites, 
who were under tribute to Israel, might draw inte 
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thew cause the Edomites, who were tributary to 
Judah. Besides, Moab could be invaded with 
most ady: from the south, round by the end 
of the Dead Sea; and the king of Israel could 
not gain access to them in that quarter but by 
marching through the territories of Jehoshaphat. 
The latter not only joined Joram with his own 
army, but required his tributary, the king of 
Edom, to bring his forces into the field. During 
seven days’ march through the wilderness of Edom, 
the army suffered much from want of water; and 
by the time the allies came in sight of the army 
of Moab, they were ready to perish from. thirst. 
In this emergency the pious Jehoshaphat thought, 
as usual, of consulting the Lord; and hearing 
that the prophet Elisha was in the camp, the 
three kings proceeded to his tent. For the sake 
of Jehoshaphat, and for his sake only, deliverance 
was promised ; and it came during the ensuing 
night, in the shape of an abundant supply of 
water, which rolled down the exhausted wadys, 
and filled the pools and hollow grounds. After- 
wards Jehoshaphat took his full part in the ope- 
rations of the campaign, till the armies were 
induced to withdraw in horror, by witnessing the 
dreadful act. of Mesha, king of Moab, in offering 
up his eldest son in sacrifice upon the wall of the 
town in which he was shut up. 
This war kindled another much more dangerous 
to Jehoshaphat. The Moabites. being highly ex- 
_ asperated at the part he had taken against them, 
turned all their wrath upon him. They induced 
their kindred, the Ammonites, to join them, ob- 
tained auxiliaries from the Syrians, and even drew 
over the Edomites ; so that the strength of all the 
neighbouring nations may be said to have been 
united for this great enterprise. The allied forces 
entered the land of Judah and encamped at En- 
gedi, near the western border of the Dead Sea. In 
this extremity Jehoshaphat felt that all his defence 
lay with God. A solemn fast was Pees aN the 
ple ired from the towns to Jerusalem to 
s re of the Lord. In the presence of the 
assembled multitude the king, in the court of the 
temple, offered up a fervent prayer to God, con- 
eluding with—‘ O our God, wilt thou not judge 
them, for we have no might agaiust this great 
compaiuy that cometh against us, ueither know 
we what to do; but our eyes are upon thee.’ 
He ceased; and in the midst of the silence 
which ensued, a voice was raised ‘pronouncing 
deliverance in the name of the Lord, and telling 
them to go out on the morrow to the cliffs over- 
looking the camp of the enemy, and see them 
all overthrown without a blow from them. The 
voice was that of Jahaziel, one of the Levites. 
His words came to pass. The allies quarrelled 
among themselves and destroyed each other; so 
that when the Judahites came the next day they 
found their dreaded enemies all dead, and nothing 
was left for them but to take the rich spoils of the 
slain. This done, they returned with triumphal 
songs to Jerusalem. This great event was recog- 
nised even by the neighbouring nations as the act 
pf God; and so strong was the impression which 
it made upon them, that the remainder of the 
good king's reign was altogether undisturbed. 
His death, however, took place not very long 
after this, at the age of sixty, after having reigned 
twenty-five years, B.C. 896. i He left the king- 
dom in a prosperous condition to his eldest son 


-and plead with them there.’ 
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Jehoram, whom he had jn the last years i 
life associated with him in the eth, tomas th 

‘Jehoshaphat, who sought the Lord with all his 
heart,’ was the character given to this king by 
Jehu, when, on that account, he gave to his 
grandsire an honourable grave (2 Chron. xxii. 9). 
And this, in fact, was the sum and substance of 
his character. The Hebrew annals offer the ex- 
ample of no king who more carefully squared 
all his conduct by the principles of the theocracy. 
He kept the Lord always before his eyes, and 
was in all things obedient to his will when made 
known to him by the prophets. Few of the kings 
of Judah manifested so much zeal for the real 
welfare of his people, or took measures so judi- 
cious to promote it. His good talents, the bene- 
volence of his disposition, and his generally sound 
judgment are shown not only in the great mea- 
sures of domestic policy which distinguished his 
reign, but by the manner in which they were 
executed. No trace can be found dn him of that 
pride which dishonoured some and ruined others 
of the kings who preceded and followed him. 
Most of his errors arose from that dangerous fa- 
cility of temper which sometimes led him to act 
against the dictates of his naturally sound judg- 
ment, or preveuted that judgment from being 
fairly exercised. The kingdom of Judah was 
never happier or more prosperous than under his 
reign; and this, perhaps, is the highest praise 
that can be given to any king. 


JEHOSHAPHAT, VALLEY OF, the name 
now given to the valley which bounds Jerusalem 
on the east,and separates it from the Mount of 
Olives [JerusaLEem]. : 

In Joel iii, 2, 12, we read, ‘the Lord will 
gather all nations in the valley of Jehoshaphat, 
Many interpreters, 
Jewish and Christian, conclude from flis that 
the last judgmeut is to take place in the above- 
mentioned valley. But there is no reason to sup- 
pose that the valley then bore any such name; 
and more discreet interpreters understand the text 
to denote a valley in which some great victory 
was to be won, most probably by Nebuchad- 
nezzar, which should utterly discomfit the ancient 
enemies of Israel, and resemble the victory which 
Jehoshaphat obtained over the Ammonites, Moab- 
ites, and Edomites (2 Chron. xx. 22-26). Others 
translate the name Jehoshaphat into God's judg- 
ment, and thus read, ‘ the valley of God's judg- 
ment,’ which is doubtless symbolical, like ‘ the 
valley of decision,’ 4. e. of punishment, in the same 
chapter. 

JEHOSHEBA, daughter of Jehoram, sister 
of Ahaziah, and aunt of Joash, kings of Judah. 
The last of these owed his life to her, and his 
crown fo her husband, the high-priest Jehoiada 
[Jemorapa]. 


JEHOVAH (AJ1!), or rather perhaps Janven 
(7)i3"), accord'ng to the reading suggested by 
Ewald, Hiavernick, and others—the name by 


which God was pleased to make himself known, 


under the’ covenant, to the ancient Hebrews 
(Exod. vi. 2,3). The import of this name has 
been considered under the head Gon. 


-JEHU (NIM!, God is ; Sept. lod; Cod. Alex. 
*Erod), tenth king of Israel, and founder of its 
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fourth dynasty, who began to reign in B.c. 884, 
and reigned twenty-eight years. 

Jehu held a command in the Israelite army 
ia at Ramoth Gilead to hold in check the 
yrians, who of late years had made strenuous 
efforts to extend their frontier to the Jordan, and 
had possessed themselves of much of the territory 
of the Israelites east of that river. The contest 
was in fact still carried on which had begun 
many years before in the reign of Ahab, the 
present king’s father, who had lost his life in 
battle before this very Ramoth Gilead. Ahaziah, 
king of Judah, had taken part with Joram, king 
of Israel, in this war; and as the latter had 
been severely ~younded in a recent action, and 
had gone to Jezreel to be healed of his wounds, 
Ahaziah had also gone thither on a visit of sym- 

pathy to him. 

In this state of affairs a council of war was 
held among the military commanders in camp, 
when very unéxpectedly one of the disciples of the 
prophets, known for such by his garb, appeared 
at the door of the tent, and called forth Jehu, de- 
claring that he had a message to deliver to him. 
He had been sent by Elisha the prophet, in dis- 
charge of a duty which long before had been 
confided by the Lord to Klijah (1 Kings xix. 16), 
and from him had devolved on his successor. 
When they were alone the young man drew forth 
a horn of oil and poured it upon Jehu’s head, with 
the words, ‘ Thus saith the Lord God of Israel, I 
have anointed thee king over the people of the 
Lord, even over Israel. And thou shalt smite 
the house of Ahab thy master, that I may avenge 
the blood of my servants the prophets, and the 
blood of all the servants of the Lord, at the hand 
of Jezebel’ (2 Kings ix. 7, 8). Surprising as 
this message must have been, and awful the duty 
which it imposed, Jehu was fully equal to the 
task and the occasion. He returned to the coun- 
cil, probably with an altered air, for he was asked 
what had been the communication of the young 
prophet to him. He told them plainly; and. 
they were obviously ripe for defection from the 
house of Ahab, for they were all delighted at 
the news, and taking him in triumph to ‘ the top 
of the stairs,’ they spread their mantles beneath 
his feet, and proclaimed him king by sound of 
trumpet in the presence of all the troops. 

Jehu was not a man to lose any advantage . 
through remissness. He immediately entered his 
chariot, in order that his presence at Jezreel should 
be the first announcement which Joram could 
receive of this revolution. 

As soon as the advance of Jehu and his party 
was seen in the distance by the watchmen upon 
the palace-tower in Jezreel, two messengers were 
successively sent forth to meet him, and were 
commanded by Jehu to follow in his rear, But - 
when the watchman reported that he could now 
recognise the furious driving of Jehu, Joram 
went forth himself to meet him, and was accom- 
panied by the king of Judah. They met in the 
field of Naboth, so fatal to the house of Ahab. 
The king saluted him with ‘Is it peace, Jehu?’ 
and received the answer, ‘What peace, so long 
as the whoredoms (idolatries) of thy mother Jezebel 
and her witcherafts are so many’ This com- 
pletely opened the eyes of Joram, who exclaimed 
to the king of Judah, ‘There is treachery, O 
Ahaziah !’ and turned to flee. But Jehu felt no 
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infirmity of purpose, and knew that the slightest 
wavering might be fatal to him. He therefore 
drew a bow with his full strength and sent forth 
an arrow which passed through the king’s heart, 
Jehu caused the body to be thrown back into the 
field of Naboth, out of which he had passed in his 
attempt at flight, and grimly remarked to Bidkar 
his captain, ‘ Remember how that, when I and 
thou rode together after Ahab his father, the Lord 
laid thés burden upon him.’ The king of Judak 
contrived to escape, but not without a wound, of 
which he afterwards died at Megiddo [Amaziau]. 
Jehu then entered the city, whither the news of 
this transaction had already preceded him. As 
he passed under the walls of the palace Jezebel 
herself, studiously arrayed for effect, appeared at 
one of the windows, and saluted him with a 
question such as might have shaken a man of 
weaker nerves, ‘Had Zimri peace, who slew his 
master?’ But Jehu was unmoved, and instead 
of answering her, called out, ‘Who is on my side, 
who?’ when several eunuchs made their appear- 
ance at the window, to whom he cried, ‘ Throw 
her down!’ and immediately this proud and 
guilty woman lay a blood-stained corpse in the 
road, and was trodden under foot by the horses 
[Jezesen]. Jehu then went in and took pos- 
session of the palace. 

He was now master of Jezreel, which was, next 
to Samaria, the chief town of the kingdom; but 
he could not feel secure while the capital itself 
was in the hands of the royal family, and of 
those who might be supposed to feel strong at- 
tachment to the house of Ahab. The force of 
the blow which he had struck was, however, fel: 
even in Samaria. When therefore he wrote to 
the persons in authority there the somewhat 
ironical but designedly intimidating counsel, to 
set up one of the young princes in Samaria as 
king and fight out the matter which lay between 
them, they sent a very submissive answer, giving 
in their adhesion, and professing their readiness to 
obey in all things his commands, A second letter 
from Jehu tested this profession in a truly horrid 
and exceedingly Oriental manner, requiring them 
to appear before him on the morrow, bringing 
with them the heads of all the royal princes in 
Samaria. A fallen house meets with little pity in 
the East; and when the new king left his palace 
the next morning, he found seventy human head 
piled up in two heaps at his gate. There, in the 
sight of these heaps, Jehu took occasion to explain 
his conduct, declaring that he must be regarded 
as the appointed minister of the divine decrees, 
pronounced long since against the house of Ahah 
by the prophets, not one of whose words should 
fall to the ground. He then continued his pro- 
scriptions by exterminating in Jezreel not only all 
in whose veins the blood of the condemned race 
flowed, but also—by a considerable stretch of his 
commission—those officers, ministers, and crea-~ 
tures of the late government, who, if suffered to 
live, would most likely be disturbers of his own 
reign. He then proceeded to Samaria. So rapid 
had been these proceedings that he met some of 
the nephews of the king of Judah, who were going 
to join their uncle at Jezree], and had as yet heard 
nothing of the revolution which had taken place. 
These also perished under Jehu’s now fully. 
awakened thirst for blood, to the number of forty: 
two persons. : 
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_On the way he took up into his chariot the 
pious Jehonadab the Rechabite, whose austere 
virtue and respec character would, as he felt, 
go far to hallow his proceedings in the eyes of 
the multitude. “At Samaria he continued the 
extirpation of the persons more intimately con- 
nected with the late government. This, far from 
being in any way singular, is a common circum- 
stance in eastern revolutions. But the great 
object of Jehu was to exterminate the ministers 
and more devoted adherents of Baal, who had 
been much encouraged by Jezebel. There was 
even a temple to this idol m Samaria; and Jehu, 
never scrupulous about the means of reaching 
objects which he believed to be good, laid a snare 
by which he hoped to cut off the main body of 
Baal’s ministers at one blow. He professed to 
be a more zealous servant of Baal than Ahab 
ha:t been, and proclaimed a great festival in his 
honour, at which none but his true servants were 
to be present. The prophets, priests, and officers 
of Baal assembled from all parts for this great 
sacrifice, and sacerdotal vestments were given to 
them, that none of Jehovah’s worshippers might 
be taken for them. When the temple was full, 
soldiers were posted so that none might escape ; 
and so soon as the sacrifice had been offered, the 
word was given by the king, the soldiers entered 
the temple, and put all the worshippers to the 
sword. The temple itself was then demolished, 
the images overthrown, and the site turned into a 
common jakes. 

Notwithstanding this zeal of Jehu in extermi- 
nating the grosser idolatries which had grown up 
under his immediate predecessors, he was not 
prepared to subyert the policy which had led 
Jeroboam and his successors to maintain the 
schismatic establishment of the golden calves in 
Dan and Beth-el. The grounds of this policy are 
explained in the article Jeropoam, a reference 
to which will show the grounds of Jehu’s hesita- 
tion in this matter. This was, however, a crime 
in him—the worship rendered to the golden calves 
being plainly contrary to the law; and he should 
have felt that He who had appointed him to the 
throne would have maintained him in it, notwith- 
standing the apparent dangers which might seem 
likely to ensue from permitting his subjects to 
repair at the great festivals to the metropolis of 
the rival kingdom, which was the centre of the 
theocratical worship and of sacerdotal service. 
Here Jehu fell short: and this very policy, ap- 
parently so prudent and far-sighted, by which he 
hoped to secure the stability and independence of 
his kingdom, was that on account of which the 
term of rule granted to his dynasty was shortened. 
For this, it was foretold that his dynasty should 
extend only to four generations ; and for this, the 
divine aid was withheld from him in his wars 
with the Syrians under Hazael on the eastern 
frontier. Hence the war was disastrous to him, 
and the Syrians were able to maintain themselves 
in the possession of a great part of his territories 
beyond the Jordan. He died in p.c. 856, and 
was buried in Samaria, leaving the throue to his 
son Jehoanaz. ; 

“There is nothing difficult to understand in the 
character of Jehu. He was one of those decisive, 
terrible, and ambitious, yet prudent, calculating, 
and passionless men, whom God from time to time 
raises up to change the fate of empires and execute 
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his judgments on the earth. He boasted of bis zeal 
—‘ come and see my zeal for the Lord ’°—but at tne 
bottom it was zeal for Jehu. His zeal was great 
so long as it led to acts which squared with his own 
interests, but it cooled marvellously when required 
to take a direction in his judgment less favourable 
to them. Even his zeal in extirpating the idolatry 
of Baal is not free from suspicion. The altar of 
Baal «was that which Ahab had associated with 
his throne, and in overturning the latter he could 
not prudently let the former stand, surrounded as 
it was by attached adherents of the house which 
he had extirpated (2 Kings ix.-x.). 


2. JEHU, son of Hanani, a prophet, who was 
sent to pronounce upon Baasha, king of Israel, 
and his house, the same awful doom which had 
been already executed upon the house of Jeroboam 
(1 Kings xvi. 1-7). The same prophet was, many 
years after, commissioned to reprove Jehoshaphat 
for his dangerous connection with the house of 
Ahab (2 Chron. xix. 2). 


JEPHTHAH @ane!, opener ; Sept. *lepOde), 
ninth judge of Israel, of the tribe of Manasseh. 
He was the son of a person named Gilead by a 
concubine. After the death of his father he was 
expelled from his home by the envy of his 
brothers, who refused him any share of the 
heritage, and he withdrew to the land of Tob, 
beyond the frontier of the Hebrew territories. It 
is clear that he had before this distinguished 
himself by his daring character and skill in 
arms; fur no sooner was his withdrawment known 
than a great number of men of desperate fortunes 
repaired to him, and he became their chief. His 
position was now very similar to that of David 
when he withdrew from the court of Saul. To 
maintain the people who had thus linked their 
fortunes with his, there was no other resource than 
that sort of brigandage which is accounted ho- 
nourable in the Kast, so long as it is exercised 
against public or private enemies, and is not 
marked by needless cruelty or outrage. Even 
our different climate and manners afford some 
parallel in the Robin Hoods of former days ; in 
the border forays, when England and Scotland 
were ostensibly at peace; and—in principle, 
however great the formal difference—in the au- 
thorized and popular piracies of Drake, Raleigh, 
and the other naval heroes of the Elizabethan 
era. So Jephthah confined his aggressions to the 
borders of the small neighbouring nations, who 
were in some sort regarded as the natural enemies 
of Israel, even when there was no actual war be- 
tween them. 

Jephthah led this kind of life for some years, 
during whichthis dashing exploits and successful 
enterprises procured him a higher military reputa- 
tion than any other man of his time enjoyed. The 
qualities required to ensure success in such opera- 
tions were little different from those required in 
actual warfare, as warfare was conducted in the 
East before fire-arms came into general use; and 
hence the reputation which might be thus ac- 
quired was more truly military than is easily 
conceivable by modern and occidental readers. 

After the death of Jair the Israelites gradually 
fell into their favourite idolatries, and were 
punished by subjection to the Philistines on the 
west of the Jordan, and to the Ammonites on the 
east of that river. The oppression which they 
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sustained for eighteen years became at length so 
heavy that they recovered their senses and re- 
turned to the God of their fathers with humilia- 
tion and tears ; and he was appeased, and promised 
them deliverance from their affliction (s.c. 1143). 

The tribes beyond the Jordan having resolved 
to oppose the Ammonites, Jephthah seems to 
occur to every one as the most fitting leader. A 
deputation was accordingly sent to invite him to 
take the command. After sume demur, on ac- 
count of the treatment he had formerly received, 
he consented. . The rude hero commenced his 
operations with a degree of diplomatic considera- 
tion and dignity for which we are not prepared. 
The Ammonites being assembled in force for one 
of those ravaging incursions by which they had re- 
peatedly desolated the land, he sent to ther camp 
a formal! complaint of the invasion, and a demand 
of the ground of their proceeding. This is highly 
interesting, because it shows that even in that 
age a cause for war was judged necessary—no 
oue being supposed to war without provocation ; 
and in this case Jephthah demanded what cause 
the Ammonites alleged to justify their aggressive 
operations. heir answer was, that the land of 
the Israelites beyond the Jordan was theirs. It 
had originally belonged to them, from whom it 
had been taken by the Amorites, who had been 
dispossessed by the Israelites: and on this ground 
they claimed the restitution of these lands. 
Jeplthah’s reply laid down the just principle 
which has been followed out in the practice of 
civilized nations, and is maintained by all the 
great writers on the Jaw of nations. ‘The land 
belonged to the Israelites by right of conquest 
from the actual possessors; and they could not 
be expected to recognise any antecedent claim of 
former possessors, for whom they had not acted, 
who had rendered them no assistance, and who had 
themselves displayed hostility against the Israel- 
ites. It was not to be expected that they wonld 
conquer the country from the powerful kings who 
had it in possession, for the mere purpose of re- 
storing it to the ancient occupants, of whom they 
had no favourable knowledge, and of whose pre- 
vious claims they were scarcely cognizant. But 
the Ammonites re-asserted their former views, and 
on this issue they took the field. 

When Jephthah set forth against the Ammon- 
ites he solemnly vowed to the Lord, ‘If thou 
shalt without fail deliver the children of Ammon 
into my bands, then it shall be, that whatsoever 
cometh forth of the doors of my house to meet me, 
when I return in peace from the children of Am- 
mon, shall surely be the Lord's, and I will offer 
it up for a burnt offering.’ He was victorious. 
The Ammonites sustained a terrible overthrow. 
He did return in peace to his house in Mizpeh. 
As he drew nigh his house, the one that came 
forth to meet him was his own daughter, his only 
child, in whom his heart was bound up. She, 
with her fair companions, came to greet the tri- 
umphant hero ‘with timbrels and with dances.’ 
But he no sooner saw her than he rent his robes, 
and cried, ‘ Alas, my daughter! thou hast brought 
me very low;... for I have opened my mouth 
unto the Lord, and cannot go back.’ Nor did 
she ask it. She replied, ‘My father, if thou hast 
opened thy mouth unto the Lord, do to me ac- 
cording to that which has proceeded out of thy 
mouth ; forasmuch as the Lord hath taken ven- 


JEPHTHAH. 


geance for thee of thine enemies, the children of 
Ammon.’ But after a pause she added, ‘ Let 
this thing be done for me: let me alone twe 
months, that I may go up and down upon the 
mountains, and bewail my virginity, I and my 
fellows.’ Her father of course assented; and 
when the time expired she returned, and, we are 
told, ‘he did with her according to his vow.’ It 
is then added that it became ‘ a custom in Israel, 
that the daughters of Israel went yearly to lament 
the daughter of Jephthah the Gileadite three days 
in the year.’ 

The victory over the Ammonites was followed 
by a quarrel with the proud and_ powerful 
Ephraimites on the west of the Jordan. This 
tribe was displeased at haying had no share in 
the glory of the recent victory, and a large body of 
men belonging to it, who had crossed the river to 
share in the action, used very high and threatening 
language when they found their services were not 
required. Jephthah, finding his remonstrances 
had no effect, re-assembled some of his disbanded 
troops and gave the Epbraimites battle, when they 
were defeated with much loss. —The victors 
seized the fords of the Jordan, and when any one 
came to pass over, they made him pronounce the 
word Shzbboleth [an ear of corn], but if he could 
not give the aspiration, and pronounced the word 
as Srbboleth, they knew him for an Ephraimite, 
and slew him on the spot. This is a remarkable 
instance of the dialectical differences, answering 
to the varieties in our provincialisms, which had 
already sprung up among the tribes, and of which 
other instances occur in Scripture. 

Jephthah judged Israel six years, during which 
we have reason to conclude that the exercise of 
his authority was almost if not altogether con- 
fined to the country east of the Jordan. 

Volumes have been written on the subject of 
‘ Jephthah’s rash vow;’ the question being 
whether, in doing to his daughter ‘ according to 
his vow,’ he really did offer her in sacrifice or not. 
The negative bas been stoutly maintained by 
many able peus, from a natural anxiety to clear 
the character of one of the heroes in Israel from 
so dark a stain. But the more the plain rules of 
common sense have been exercised in our view of 
biblical transactions; and the better we have suc- 
ceeded in realizing a distinct idea of the times in 
which Jephthah lived and of the position which he 
occupied, the less reluctance there has been to 
admit the interpretation which the first view of 
the passage suggests to every reader, which is, that 
he really did offer her in sacrifice, The expla- 
nation which denies this maintains that she was 
rather doomed to perpetual celibacy ; and this, as 


‘it appears to us, on the strength of phrases which, to 


one who really understands the character of the 
Hebrew people and their language, suggest no- 
thing more than that it was considered a lament- 
able thing for any daughter of Israel to die 
childless. To dve unmarried was required by no 
law, custom, or devotement among the Jews: no 
one had, a right to impose so odious a condition 
on another, nor is any such condition implied or 
expressed in the vow which Jephthah uttered. To 
get rid of a difficulty which has no place in the text. 
but arises from our reluctance to receive that text: 
in its obvious meaning—we inyent a new thing in 
Israel, a thing never heard of among the Hebrewa 
in ancient or modern times, and more entirely 


to their peculiar notions than any thing 
which the wit of man ever devised—such as that 
a damsel should be consecrated to al vir- 
ginity im consequence of a vow of her futher, 
which yow itself says nothing of the kind. If 
ple allow themselves to be influenced in their 
interpretations of Scripture by dislike to take the 
words in their obvious meaning, we might at 
least expect that the explanations they would 
have us receive should be in accordance with the 
‘notions of the Hebrew people, instead of being en- 
tirely and obviously opposed to them. The Jewish 
commentators themselves generally admit that 
Jephthah really sacrificed his daughter; and even 
go so far as to allege that the change in the pon- 
tifical dynasty from the house of Eleazar to that of 
Ithamar was caused by the high-priest of the time 
having suffered this transaction to take place. 

It is very true that human sacrifices were for- 
bidden by the law. But in the rude and un- 
settled age in which the judges lived, when the 
Israelites had adopted a vast number of errone- 
ous notions and practices from their heathen 
neighbours, many things were done, even by 
good men, which the law forbade quite as posi- 
tively as human sacrifice. Such, for instance, 
was the setting up of the altar by Gideon at his 
native Ophrah, in direct but undesigned opposi- 
tion to one of the most stringent enactments of the 
Mosaical code. 

It is certain that human sacrifice was deemed 
meritorious and propitiatory by the neighbouring 
nations nea and,considering the manner 
of life the hero had led, the recent idolatries in 
which the people had been plunged, and the 
peculiarly vague notions of the tribes beyond the 
Jordan, it is highly probable that he contemplated 
from the first a human sacrifice, as the most costly 
offering toGod known to him. It is difficult to con- 
ceive that he could expect any other creature than 
a human being to come forth out of the door of 
his house to meet him on his return. His house 
was surely not a place for flocks and herds, nor 
could any animal be expected to come forth ‘ to 
meet him,’ ¢. e. with the purpose of meeting him, 
on bis return, We think it likely that he even con- 
templated the possibility that his daughter might 
be the person to come forth, and that he took merit 
to himself for not expressly withholding even his 
only child from the operation of a vow which he 
deemed likely to promote the success of his arms. 
His afiliction when his daughter actually came 
forth is quite compatible with this notion; and 
the depth of that affliction is scarcely reconcil- 
able with any other alternative than the actual 
sacrifice. 

If we again look at the text, Jeplithah vows 
that whatsoever came forth from the door of his 
house to meet him ‘ shall surely be the Lord’s, 
and J will offer it up for a burnt-offering,’ which, 
in fact, was the regular way of making a thing 
wholly the Lord’s, Afterwards we are told that 
‘fhe did with her according to his vow,’ that is, 
according to the plain meaning of plain words, 
offered her for a bumnt-offering. Then follows the 
jutimation that the daughters of Israel lamented 
her four days every year. People lament the dead, 
not the living. The whole story is consistent and 
intelligible, while the sacrifice is understood to 
have actually taken place; but becomes per- 
plexed and difficult as soon as we begin to turn 
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aside from this obvious meaning in search of re 
condite explanations. 

The circumstances of this immolation we can 
never know. It probably took place at some one 
of the altars beyond the Jordan. That it took 
cae at the altar of the tabernacle, and that the 

igh-priest was the sacrificer, as painters usually 
represent the scene, and even as some Jewish 
writers believe, is outrageously contrary to all the 
probabilities of the case. 

Professor Bush, in his elaborate note on the text, 
maintains with us that a human sacrifice was 
all along contemplated. But he suggests that 
during the two months, Jephthah might have ob- 
tained better information respecting the nature 
of vows, by which he would have learned that his 
daughter could not he legally offered, but might 
be redeemed at a valuation (Lev. xxvii. 2-12). 
This is possible, and is much more likely than the 
popular alternative of perpetnal celibacy ; but we 
have serious doubts whether even this meets the 
conclusion that ‘ he did with her according to his 
vow.’ Besides, in this case, where was the ground 
for the annual ‘ lamentations’ of the daughters of 
Israel, or even for the ‘ celebrations’ which some 
understand the word to mean? See the Notes 
of the Pictorial Bible aud Bush’s Notes on 
Judges ; comp. Calmet’s Dissertation sue le 
Feu de Jephte, in Comment. Littéral, tom. ii. ; 
Dresde, Votum Jephthe ex Antig. Judaica illustr. 
1778; Randolf, Erkldr. d. Gelubdes Jephtha, in 
Eichhorn’s Repertorium, viii. 13; Lightfoot’s Har- 
mony, under Judges xi., Erubhin, cap. xvi., Ser- 
mon on Judges xi, 39; Bp. Russell’s Connection. 
of Sacred and Profane History, i. 479-492. 


JEREMIAH (iN%D7) and MND, raised up: 
or appointed by God; Sept. ‘lepeufas) was the 
son of Hilkiah, a priest of Anathoth, in the lands 
of Benjamin [Anarnoru]. Many have sup 
posed that his father was the high-priest of the - 
same name (2 Kings xxii. 8), who found the 
book of the law in the eighteenth year of Josiah 
(Umbreit, Praktischer Commentar iiber den. 
Jeremia, p. x.; see Carpzov, Introd. part iii. p.- 
130). This, however, seems improbable on several 
grounds :—first, there is nothing in the writings of. 
Jeremiah to lead us to think that his father was 
more than an ordinary priest (‘ Hilkiah [one] of. 
the priests,’ Jer. i. 1);—again, the name Hilkiah 
was common amongst the Jews (see 2 Kings xviii. . 
13; 1 Chron. vi. 45, xxvi. 115 Neh. viii. 45. 
Jer. xxix. 3);—and lastly, his residence at Ana-- 
thoth is evidence that he belonged to the line of 
Abiathar (1 Kings il. 26-35), who was deposed 
from the high-priest’s office by Solomon: after. 
which time the office appears to have remained in, 
the line of Zadok. Jeremiah was very young 
when the word of the Lord first came to him 
(ch. i. 6). This event took place in the 
thirteenth year of Josiah (.c. 629), whilst the 
youthful prophet still lived at Anathoth. It would. 
seem that he remained in his native city several 
years, but at length, in order to escape the perse- 
cution of his fellow townsmen (ch. xi. 21), and. 
even of his own family (ch. xii. 6), as well as 
to have a wider field for his exertions, he left: 
Anathoth and took up his residence at Jerusalem, 
The finding of the book of the law, five years 
after the commencement of his predictious, must 
have produced a powerful influence on the mind 
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of Jeremiah, and king Josiah no doubt fonnd 
him a powerful ally in carrying into effect the 
reformation of religious worship (2 Kings xxiii. 
1-25). During the reign of this monarch, we 
may readily believe that Jeremiah would be in no 
way molested in his work; and that from the 
time of his quitting Anathoth to the eighteenth 
year of his ministry, he probably uttered lis 
warnings without interruption, though with 
little success (see ch. xi.). Indeed, the refor- 
mation itself was nothing more than the forcible 
repression of icolatrous and heathen rites, and the 
re-establishment of the external service of God, by 
the command of the king. No sooner, therefore, 
was the influence of the court on behalf of the 
true religion withdrawn, than it was evident that 
ao real improvement had taken place in the 
minds of the people. Jeremiah, who hitherto was 
at least protected by the influence of the pious 
king Josiah, soon became the object of attack, as 
he must doubtless have long been the object of 
dislike, to those whose interests were identified 
with the corruptions of religion. We hear nothing 
of the prophet during the three months which 
constituted the short reign of Jehoahaz; but ‘in 
the beginning of the reign of Jehoiakim’ the 
prophet was interrupted in his ministry by ‘the 
priests and the prophets,’ who with the populace 
brought him before the civil authorities, urging 
that capital punishment should be inflicted on 
him for his threatenings of evil on the city unless 
the people amended their ways (ch. xxvi). The 
princes seem to have been in some degree aware 
of the results which the general corruption was 
bringing on the state, and if they did not them- 
selves yield to the exhortations of the prophet, 
they acknowledged that he spoke in the name of 
the Lord, and were quite averse from so openly 
renouncing His authority as to put His messenger 
to death. It appears, however, that it was rather 
owing to the personal influence of one or two, 
especially Ahikam, than to any general feeling 
favourable to Jeremiah, that his life was preserved ; 
and it would seem that he was then either placed 
under restraint, or else was in so much danger 
from the animosity of his adversaries as to make it 
prudent for him not to appear in public. In the 
fourth year of Jehoiakim (s.c. 606) he was com- 
manded to write the predictions which had been 
given through him, and to read them to the people. 
From the cause, probably, which we have inti- 
mated above, he was, as he says, ‘shut up,’ and 
could not himself go into the house of the Lord 
(ch. xxxvi. 5). He therefore deputed Baruch to 
write the predictions after him, and to read them 
publicly onthe fast-day. These threatenings 
being thus anew made public, Baruch was sum- 
moned before the princes to give an account of 
the manner in which the roll containing them 
‘had come into his possession. The princes, who, 
without strength of principle to oppose the wicked- 
mess of the king, had sufficient respect for religion, 
as wellas sagacity enough to discern the importance 
of listening to the voice of God’s prophet, advised 
both Baruch and Jeremiah to conceal themselves, 
whilst they endeavoured to influence the mind of 
the king by reading the roll to him. The result 
showed that their precautions were not needless, 
The bold self-will and reckless daring of the 
monarch refused to listen to any advice, even 
though coming with the professed sanction of the 
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Most High. Having’read three or four leaves ‘he 
cut. the roll with the penknife and cast it into the 
fire that was on the hearth, until all the roll was 
consumed,’ and gave immediate orders for the 
apprehension of Jeremiah and Baruch, who, how- 
ever, were both preserved from the vindictive 
monarch. Of the history of Jeremiah during the 
eight or nine remaining years of the reign of 
Jehoiakim we have no certain account. At the 
command of God he procured another roll, in 
which he wrote all that was in the roll de- 
stroyed by the king, ‘ and.added besides unto 
them many like words’ (ch, xxxvi. 32), In 
the short reign of his successor Jehoiachin or 
Jeconiah, we find him still uttering his voice 
of warning (see ch. xiii, 18; comp. 2 Kings 
xxiv. 12, and ch. xxii. 24-30), though without 
effect. It was probably either during this reign, 
or at the commencement of the reign of Zedekiah, 
that he was put in confinement by Pashur, the 
‘chief governor of the house of the Lord’ He 
seems, however, soon to have been liberated, as we 
find that ‘ they had not put him into prison’ when 
the army of Nebuchadnezzar commenced the 
siege of Jerusalem. The Chaldeans drew off 
their army for a time, on the report of help 
coming from Egypt to the besieged city; and 
now feeling the danger to be imminent, and yet 
a ray of hope brightening their prospects, the king 
entreated Jeremiah to pray to the Lord for them. 
The hopes of the king were not responded to in 
the message which Jeremiah receiyed from God. 
He was assured that the Egyptian army should 
return to their own land, that the Chaldeans 
should come again, and that they should take the 
city and burn it with fire (ch, xxxvii. 7,8). The 
princes, apparently irritated by a message so con- 
trary to their wishes, made the departure of Jere- 
miah from the city, during the short respite, the 
pretext for accusing him of deserting to the 
Chaldeans, and he was forthwith cast into prison. 
The king seems to have been throughout inclined 
to favour the prophet, and sought to know from 
him the word of the Lord; but he was wholly 
under the influence of the princes, and dared not 
communicate with him except in secret (ch.xxxviil, 
14, 28); much less could he follow advice so 
obnoxious to their views as that which the prophet 
gave. Jeremiah, therefore, more from the hos- 
tility of the princes than the inclination of the 
king, was still in confinement when the city was 
taken. Nebuchadnezzar formed a more just esti- 
mate of his character and of the value of his 
counsels, and gave a special charge to his captain 
Nebuzar-adan, not only to provide for him but to 
follow his advice(ch. xxxix.12). He was accord- 
ingly taken from the prison and allowed free 
choice either to go to Babylon, where doubtless he 
would have been held in honour in the royal 
court, or to remain with his own people. We 
need scarcely be told that he who had devoted 
more than forty years of unrequited service to the 
welfare of his falling country, should choose 
to remain. with the remnant of his people rather 
than seek the precarious fame which might await 
him at the court of the King of Babylon. Ac- 
cordingly he went to Mizpah with Gedaliah, 
whom the Babylonian monarch had appointed 
governor of Judza; and after his murder, sought 
to persuade Johanan, who was then the recognised 
leader of the people, to remain in the land, assur- 
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i people, by a message from God 

in answer to their inquiries, that if they did so 
the Lord would build them up, but if they went 
to Egypt the evils which they sought to escape 
should come npov them there (ch, xlii.). The 
people refused to attend to the divine message, and 
under the command of Johanan went into Ezypt, 
taking Jeremiah and Baruch along with them 
(ch. xliii.6). In Egypt the prophet still sought to 
tuum the people to the Lord, from whom they had 
so long and so deeply revolted (ch. xliv.) ;, but his 
writings give us no subsequent information re- 
specting his persenal history. Ancient traditions 
assert that he spent the remainder of his life in 
Egypt. According to the pseudo-Epiphanius he 
was stoned by the people at Taphne (éy Tdgvais), 
the same as Tahpanhes, where the Jews were set- 
tled (De Vitis Prophet. t. ii. p. 239, quoted by 
Fabricius, Codex Pseudepigraphus V. T.t. i. p. 
1119). It is said that his bones were removed by 
Alexander the Great te Alexandria (Carpzov, 
Introd. part iti. p. 138, where other traditions re- 
specting him will be found). 

Jeremiah was contemporary with Zephaniah, 
Habakkuk, Ezekiel, and Daniel. None of 
these, however, are in any remarkable way 
connected with him, except Ezekiel. The 
writings and character of these two eminent 
prophets furnish many very interesting points 
both ef comparison and contrast. Both, during 
a long series of years, were labouring at the 
same time and for the same object. The re- 
presentations of both, far separated as they were 
from each other, are in substance singularly ac- 
cordant; yet there is at the same time a marked 
difference in their modes of statement, and a still 
more striking diversity in the character and 
natural disposition of the two. No one who com- 
pares them can fail to perceive that the mind of 
Jeremiah was of a softer and more delicate tex- 
ture than that of his illustrious contemporary. 
His whole history convinces us that he was by 
nature mild and retiring (Ewald, Propheten des 
Alt. Bund. p. 2), highly susceptible and sensitive, 
especially to sorrowful emotions, and rather in- 
clined, as we should imagine, toshrink from danger 
than to brave it. Yet, with this acute perception 
of injury, and natural repugnance from being 
‘a man of strife,’ he never in the least degree 
shrinks from publicity ; nor is he at all intimidated 
by reproach or insult, or even by actual punish- 
ment aud threatened death, when he has the 
message of God to deliver. Kings and priests, 
princes and people are opposed with the most 
resolute determination, and threatened, if they 
disohey, in the most emphatic terms. When he 
is alone, we hear him lamenting. the hard lot 
which compelled him to sustain a character so 
alien to his natural temper; but no sooner does 
the divine call summon him to bear testimony for 
God and against the evils which surrounded him, 
than he forgets his fears and complaints, and 
stands forth in the might of the Lord. He is, in 
truth, as remarkable an instance, though in a dif- 

. ferent way, of the overpowering influeuce of the 
divine energy, as Ezekiel. The one presents the 
spectacle of the power of divine inspiration acting 
on a mind naturally of the firmest texture, and 
at once subduing to itself every element of the 
‘soul ; whilst the other furnishes an example, 
‘not less memorable, of moral courage sustained 


JEREMIAH. 83 


by the same divine inspiration against the con- 
stantly opposing influence of a love of retirement 
and strong susceptibility to impressions of out- 
ward evil. Ezekiel views the conduct of his 
countrymen as opposed to righteousness and 
truth, Jeremiah thinks of it rather as productive 
of evil and misery to themselyes—Hzekiel’s indig- 
nation is roused at the sins of his people, Jere- 
miah’s pity is excited by the consequences of 
their sins—the former takes an objective, the lat- 
ter a subjective view of the evils by which both 
were surrounded. ; 

The style of Jeremiah corresponds with this 
view. of the character of his mind; though not 
deficient in power, it is peculiarly marked by 
pathes. He delights in the expression of the 
tender emotions, and employs all the resources of 
his imagination to excite corresponding feelings 
in his readers. He has an irresistible sympathy 
with the miserable, which finds utterance in the 
most touching descriptions of their condition. 
He seizes with wonderful tact those cireum- 
stances which point out the objects of his pity 
as the objects of sympathy, and founds his ex- 
postulations on the miseries which are thus exhi- 
bited. His book of Lamentations is an astonishing 
exhibition of his power to accumulate images of 
sorrow. The whole series of elegies has but one 
obiect—the expression of sorrow for the forlorn 
condition of his country; and yet he presents 
this to us in so many lights, alludes to it by se 
many figures, that not only are his mournful 
strains not felt to be tedious reiterations, but the 
reader is captivated by the plaintive melancholy 
which pervades the whole. ‘ Nullam, opinor, 
says Lowth (De Sacra Poesi Heb., ed. Mi- 
chaelis, p. 458) ‘ aliud extat poéma ubi intra fam 
breve spatium tanta, tam felix, tam lecta, tam 
illustris adjunctorum atque imaginum varietas 
eluceat. Quid tam elegans et poéticum, ac urbs 
illa florentissima pridem et inter gentes princeps, 
nunc sola sedens, afflicta, vidua; deserta ab 
amicis, prodita a necessariis; frustra tendens 
mauus, nee inveniens qui eam consoletur. . . . . 
Verum omnes locos elegantes proferre, id sane esset 
totum poema exscribere.’ The style of Jeremiah 
is marked by the peculiarities which belong to 
the later Hebrew, and by the introduction of 
Aramaic forms (Eichhorn, Linleitung, vol. iii. 
p- 122; Gesenius, Geschichte der Heb. Sprache, 
p- 35). It was, we imagine, on this account 
that Jerome complained of a certain rusticity in 
Jeremiah’s style. Lowth, however, says he can 
discover no traces of it, and regards Jeremiah as 
nearly equal in sublimity in many parts to 
Isaiah (De Saera Poest Heb., p. 426). 

The genuineness and canonicity of the writings 
of Jeremiah in general are established both by the 
testimony of ancient writers, and by quotations 
and references which occur in the New Testa- 
ment, Thus the son of Sirach refers to him as 
a prophet consecrated from the womb, and quotes 
from Jer. i. 10, the commission with which he 
was intrusted (‘airs ey phtpa tyyidoOn mpo- 
paras expiCody nal kaxody Kat amoANvew, doabrws 
oixodopeiv Kat Karapuredvey,’ Kcclus. xlix.7). In 
2 Mace. ii. 1-8, there is a tradition respecting his 
hiding the tabernacle and the ark in a rock, in 
which he is called ‘Iepeuias 6 mpopyrns. Philo 


‘speaks of him as xpopfras, utorns, iepopdvens, 


and calls a passage which he quotes from Jer 
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a 
iti. 4, an oracle, xpnoudy (Eichhorn, Einleitung, 
vol. i p. 95). Josephus refers to him by name 
as the prophet who predicted the evils which were 
coming on the city, and speaks of him as the 
author of Lamentations (uédos Opnyntixdy) which 
are still existing (Antig., lib. x. 5. 1). His 
writings are included in the list of canonical 
books given by Melito, Origen (whose words are 
remarkable, ‘Iepeuias oby Ophvois kad TH emioTOAT 
éy vi), Jerome, and the Talmud (Hichhorn, Ein- 
Fettung, vol. iii. p. 184). In the New Testament 
Jeremiah is referred to by name in Matt ii. 17, 
where a passage is quoted from Jer. xxxi. 15, 
and in Matt. xvi. 14; in Heb. viii. 8-12, a pas- 
sage is quoted from Jer. xxxi. 31-34. There is 
one other place in which the name of Jeremiah 
occurs, Matt. xxvii. 9, which has occasioned con- 


siderable difficulty, because the passage there. 


quoted is not found in the extant writings of 
the prophet. Jerome affirms that he found the 
exact passage in a Hebrew apocryphal book (Fa- 
oricius, Cod. Pseudep. i. 1103); but there is no 
proof that that book was in existence before the 
time of Christ. It is probable that the passage 
mtended by Matthew is Zech. xi. 12, 18, which 
in part corresponds with the quotation he gives, 
and that the namesis a gloss which has found its 
way into the text (see Olshausen, Commentar uber 
N. T,, vol. ii. p. 493). 

Much difficulty has arisen in reference to the 
writings of Jeremiah from the apparent disorder in 
which they stand in our present copies, and from 
the many disagreements between the Hebrew text 
and that found in the Septuagint version; and 
many conjectures have been hazarded respecting 
the occasion of this disorder. The following are 
the principal diversities between the two texts :— 
1. The prophecies against foreign nations, which 
in the Hebrew occupy chs. xlvi.-li. at the close 
of the book, are in the Greek placed after ch. xxv. 
14, forming chs. xxvi.-xxxi.; the remainder of 
ch. xxv. of the Heb. is ch. xxxii. of the Sept. The 
following chapters proceed in the same order in 
both chs. xliv. and xly. of the Heb. forming ch. li. 
of the Sept.; and the historical appendix, ch. lit. 
is placed at the close in both. 2. The prophecies 
against the heathen nations stand in a different 
order in the two editions, as is shown in the fol- 
lowing table :— 


Hebrew. Sept. 
Egypt. Elam. 
Philistines, Egypt. 
Moab. Babylon. 
Ammon. Philistines, 
Edom. Edom. 
Damascus. Ammon. 
Kedar. Kedar. 
Elam. Damascus, 
Babylon. Moab. 


3. Various passages which exist in the Hebrew 
are not found in the Greek copies (e. g. ch. xxvii. 
£9-22 ; xxxiil. 14-26; xxxix. 4-145 xlviii. 45- 
47), Besides these discrepancies, there are numerous 
omissions and frequent variations of single words 
and phrases (Movers, De utriusque Vaticiniorum 
Jeremie recenstonis indole et origine, pp. 8-32). 
Yo explain these diversities recourse has been had 
to the hypothesis of a double recension, an hypo- 
thesis which, with various modifications, is held 
hy must modern critics (Movers, uf supra; De 
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Weitte, Lehrbuch der Hist.-Crit. Einleitung in 
A.T., p. 303; Ewald, Propheten des Alt. Bund... 
vol. ii. p. 23). 

The genuineness of some portions of the book 
has been of late disputed by German critics. 
Movers, whose views have been adopted by De 
Wette and Hitzig, attributes ch. x. 1-16, and 
chs. xxx., xxxi., and xxxiii. to the author of the 
concluding portion! of the book of Isaiah. His 
fundamental argument against the last-named 
portion is, that the prophet Zechariah (ch. viii. 
7, 8) quotes from Jer. xxxi. 7, 8, 33, and in 
ver. 9 speaks of the author as one who lived ¢ in the 
day that the foundation of the house of the Lord 
of hosts was laid.’ He must, therefore, have been 
contemporary with Zechariah himself. This view 
obliges him, of course, to consider ch. xxx. 1, 
with which he joins the three following verses, as 
a later addition. _ By an elaborate comparison of 
the peculiarities of style he endeavours to show 
that the author of these chapters was the so-cailed 
pseudo-Isaiah. He acknowledges, however, that 
there are many expressions peculiar to Jeremiah, 
and supposes that it was in consequence of these 
that the prediction was placed among his writings. 
These similarities he accounts for by assuming 
that the later unknown prophet accommodated 
the writings of the earlier to his own use. Every 
one will see how slight is the external ground on 
which Movers’ argument rests ; for there is nothing 
in ver. 7, 8, of Zechariah to prove that it is intended 
to be a quotation from any written prophecy, 
much less from this portion of Jeremiah. The 
quotation, if it be such, is made up by joining 
together phrases of frequent recurrence in the 
prophets picked out from amongst many others. 
Then, again, the mention of prophets is evidence 
that Zechariah was not referring to the writings 
of one individual; and, lastly, the necessity of re- 
jecting the exordium, without any positive ground 
for suspecting its integrity, is a strong argument 
against the position of Movers. Hitzig (Jeremia, 
p- 280) is induced, by the force of these considera- 
tions, to give up the external evidence on which 
Movers had relied. The internal evidence arising 
from the examination of particular words and 
phrases—a species of proof which, when standing 
alone, is always to be received with great caution 
—is rendered of still less weight by the evidence 
of an opposite kind, the existence of which Movers 
himself acknowledges, ‘ qnumque indicia usus 
loquendi tantummodo Jeremie peculiaris haud 
raro inveniantur’ (p. 42). And this evidence 
becomes absolutely nothing, if the authenticity of 
the latter portion of Isaiah is maintained ;* for it 
is quite likely that prophecies of Jeremiah would, 
when relating to the same subjects, bear marks of 
similarity to those of his illustrious predecessor. 
We may mention also that Ewald, who is by no 
means accustomed to acquiesce in received opi- 
nions as such, agrees that the chapters in question, 
as well as the other passage mentioned ch. x. 
1-16, are the work of Jeremiah. The authenticity 
of this latter portion is denied solely on internai 
grounds, and the remarks we have already made ° 
will, in substance, apply also to these verses. © Is 


* For a proof of its authenticity, see Hengsten- 
berg’s Christologie, vol. i. c. 2, yp. 168-206, 
translated in the Am. Biblical Repository, vol. i. 
pp- 700-733 ; see also the article IsataH. 
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seems, however, not i that the Chaldee 
of ver. 11 is a gloss which has crept into the text— 
both because it is (apparently without reason) in 
another language, and because it seems to inter- 
rupt the progress of thought. The tert 
against Babylon in chs. 1. and li. are objected to 
by Movers, De Wette, and others, on the ground 
that they ‘contain many interpolations. Ewald 
attributes them to some unknown prophet who 
imitated the style of Jeremiah. Their authen- 
ticity is maintained by Hitzig (p. 391), and by 
Umbreit (pp. 290-293), to whom we must refer for 
an answer te the objections made against them. 
The last chapter is generally regarded as an 
appendix added by some later author, It is almost 
verbally the same as the account in 2 Kings xxiv. 
18; xxv. 30, and it carries the history down to 
a later period probably than that of the death 
of Jeremiah: that it is not bis work seems to be 
indicated in the last verse of ch. li. 

It is impossible, within the limits assigned to 
this article, even to notice all the attempts which 
have been made to account for the apparent dis- 
order of Jeremiah’s prophecies. Blayney speaks 
of their present disposition as a ‘ preposterous 
jumbling together of the prophecies of the reigns 
of Jehoiakim and Zedekiah, and concludes that 
‘the original order has, most probably, by some 
accident or other been disturbed’ (Notes, p. 3). 
Eichhorn says that no other explanation can be 
given than that the prophet wrote his oracles on 
single rolls, larger or smaller as they came to his 
hand, and that, as he was desirous to give his coun- 
trymen a copy of them when they went into cap- 
tivity, he dictated them to an amanuensis from 
the separate rolls without attending to the order of 
time, and then preserved the rolls in the same 
order (Hind. iii. 134). Later critics have attempted 
in different ways to trace some plan in the present 
arrangement. Thus Movers supposes the whole 
collection to have consisted of six books—the 
longest being that written by Baruch (Jer. xxxvi. 
2, 32), which was taken by the collector as his 
foundation, into which he inserted the other books 
in such places as seemed, on a very slight glance 
at their contents, to be suitable, All such theo- 
ries, however, proceed on the presumption that the 
present arrangement is the work of a compiler, 
which, therefore, we are at liberty to alter at 
pleasure; and though they offer boundless scope 
for ingenuity in suggesting a better arrangement, 
they serve us very little in respect to the explana- 
tion of the book itself. Ewald adopts another 
principle, which, if it be found valid, cannot fail to 
throw much light on the connection and meaning 
of the predictions. He maintains that the book, 
in its present form, is, from ch. i. to ch. xlix., 
substantially the same as it came from the hand 
of the prophet, or his amanuensis, and seeks to 
discover in the present arrangement some plan 
according to which it is disposed. He finds that 
various portions are prefaced by the same formula, 
*The word which came te Jeremiah from the 
Lord’ (vii. 1; xi. 1; xviii. 1; xxi. 1; xxv. 1; 
xxx. 1; xxxii. 1; xxxiy. 1, 8; xxxv. 1; xl. 1; 
xliv. 1), or by the very similar expression, ‘ The 
word of the Lord which came to Jeremiah’ (xiv. 

(1; xlvi. 1; xlvii. 1; xlix. 34), The notices of 
time distinctly mark some other divisions which 
are more or less historical (xxvi.. 1; xxvil. 1; 
uxxvi. 1; xxxvii. 1). Two other portions are 
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in. themselves sufficiently distinct without such 
indication (xxix. 1; xlv. 1), whilst the general 
introduction to the book serves for the section 
contained in ch, i, There are left two sec- 
tions (ch. ii., iii), the former of which has only 
the shorter introduction, which generally de- 
signates the commencement of a strophe; while 
the latter, as it now stands, seems to be imperfect, 
having as an introduction merely the word ‘say- 
ing.’ Thus the book is divided into twenty-three 
separate and independent sections, which, in the 
poetical parts, are again divided into strophes of 
from seven to nine verses, frequently distinguished 
by such a phrase as ‘The Lord said also unto 
me.’ These separate sections are arranged by 
Ewald so as to form five distinct books :—I. The 
introduction, ch,i. ;—II. Reproofs of the sins of the 
Jews, ch. ii.-xxiv., consisting of seven sections, viz. 
1. ch. ii., 2. ch. iii-vi., 3. vii.-x, 4. ch. xi.-xiii., 
5. ch. xiv.-xvii, 18, 6. ch. xvii. 19*-xx., 7. ch. 
Xxi.-xxiv. ;—II[. A general review of all nations, 
the heathen as well as the people of Israel, con- 
sisting of two sections, 1. ch. xlvi.-xlix. (which 
he thinks have been transposed), 2. ch. xxv., and 
an historical appendix of three sections, 1. ch. 
xxvi., 2. ch. xxvii. and 3. ch, xxviii. xxix. ;— 
IV. Two sections picturing the hopes of brighter 
times, 1. ch. xxx. xxxi., and .. ch. xxxil. xxxili., 
to which, as in the last book, is added an his- 
torical appendix in three sections, 1. ch. xxxiv. 
1-7, 2. ch. xxxiv. 8-22, 3. ch. xxxv.;—V. The 
conclusion, in two sections, l. ch. xxxvi., 2. ch. 
xly. All this, he supposes, was arrauged in 
Palestine, during the short interval of rest between 
the taking of the city and the departure of Jere- 
miah with the remnant of the Jews, to Egypt. 
In Egypt, after some interval, Jeremiah added 
three sections, viz. ch. xxxvii..xxxix., xl.-xliii. 
and xliv. At the same time, probably, he added 
ch, xlvi. 13-26 to the previous prophecy respecting 
Egypt, and, perhaps, made some additions to 
other parts previously written. We do not pro- 
fess to agree with Ewald in all the details of this 
arrangement, but we certainly prefer the principle 
he adopts to that of any former critic. We may 
add that Umbreit (Praktischer Comm, tb. d. Je- 
remia, p. Xxvii.) states, that he has found himself 
more nearly in agreement with Ewald, as to 
arrangement, than with any one else. 

The principal predictions relating to the Mes- 
siah are found in ch, xxiii, 1-8; xxx. 31-40; 
xxxiii. 14-26 (Hengstenberg’s Christologie, vol. 
iii. pp. 495-619). 

Besides the commentaries which have been re- 
ferred to in the course of the article, we may add 
Venema, Commentarius ad Librum Jeremie ; 
Dahler, Jérémie; Schnurrer, Observationes ad 
Vaticin. Jerem., in Velthusen’s Commentationes 
Theolog., vol. iii. ; Spohn, Jeremias Vates e Vers. 
Alex. emend.; Rosenmiiller, Scholia in V. T., 
part vili—F. W. G. 


JERICHO (17 and 7M"); Sept. ‘Lepix@ ; 
Josephus, ‘Iepsxods), a town in the plain of the 
same name, not far from the river Jordan, at 
the point where it enters the Dead Sea. It lay 
before the Israelites when they crossed the river, 
on first entering the Promised Land; and the 


* Ewald supposes that the proper place of the 
introductory formula to ch. xviii. 1, is ch, xvii. 19. 
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account which the spies who were sent by them 
into: the city received from their hostess Rahab, 
tended much to encourage their subsequent 
Operations, as it showed that the inhabitants 
of the country were greatly alarmed at. their 


advance, and the signal miracles which had’ 


marked their course from the Nile to the Jordan. 
The strange manner in which Jericho itself was 
taken must have strengthened this impression in 
the country, and appears, indeed, to have been 
designed for. that effect. The town was utterly 
destroyed by the Israelites, who pronounced an 
awful curse upon whoever should rebuild it; and 
all the inhabitants were put to the sword, except 
Rahab and her family (Josh. ii. vi.). In these 
accounts Jericho is repeatedly called ‘the city of 
palm-trees ;) which shows that the hot and dry 
plain, so similar to the land of Egypt, was noted. 
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beyond other parts of Palestine for the tree whicb 
abounds in that country, but which was and is. 
less common in.the land of Canaan than general 
readers and painters suppose. It has now almost 
disappeared even from the plain of Jericho, ak 
though specimeus remain inthe plain of the 
Mediterranean coast. ; 
Notwithstanding the curse, Jericho’ was soom 
rebuilt [Hxs1], and became a school of the pro- 
phets (Judg. iii, 13; 1 Kings xvi. 84; 2 Kings 
ii: 4, 5). Its inhabitants returned after the exile, 
and it was eventually fortified by the Syriav 
general Bacchides (Hzra ii. 34; Neh. iii. 2; 1 - 
Macc. ix. 50). Pompey marched from Scytho- 
polis, along the valley of the Jordan, to Jericho, 
and thence to Jerusalem; and Strabo speaks of 
the castles Thrax and Taurus, in or near Jericho, 
as having been destroyed by him (Joseph. Antig 
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xiv. 4. 1; Strabo, xvi. 2. 40). Herod the Great, 
in the beginning of his career, captured and 
sacked Jericho, but afterwards strengthened and 
adorned it, when he “had redeemed its revenues 
from Cleopatra, on whom the plain had been be- 
stowed by Antony (Joseph. Antig. xv. 4. 1, 2). 
He appears to have often resided here, probably 
in winter: he built over the city a fortress 
called Cypros, between which and the former 
palace he erected other palaces, and called 
them by the names of his friends (Joseph. Antiq. 
xvi. 5. 2; De Bell. Jud. i. 21. 4,9). Here also 
was a hippodrome or circus, in which the same 
tyrant, when lying at Jericho on his death-bed, 
caused the nobles of the land to be shut up, for 
massacre after his death. He died here; but his 
bloody intention was not executed (Joseph. Antig. 
xvii. 6. 5; De Bell. Jud. 1. 33. 6-8). The palace 
at this place was afterwards rebuilt more magni- 
ficently by Archelaus (Antig.xvil. 31). By this 


it will be seen that the Jericho which existed in 
the time of our Saviour was a great and importaiit 
city—probably more so than it bad ever been 
since its foundation. It was once visited by him, 


‘when he lodged with Zaccheus, and healed the 


blind man (Luke xviii. 35-43; xix. 1-7; Matt. 
xx, 29-34; Mark x. 46-52). Jericho was after- 
wards made the head of one of the toparchies, 
and was visited by Vespasian before he left the 
country, who stationed there the teuth legion in 
garrison (Joseph. De Bell. Jud. iii. 3. 5.5 iv. 8.1; 
v. 2. 3). Eusebius and Jerome describe Jericho 
as having been destroyed during the siege of 
Jerusalem, on account of the perfidy of the in- 
habitants, but add that it was afterwards re- 
built; but, as Josephus is silent respecting this 
event, Dr. Robinson regards it as doubtful. That 
the town continued to exist as a place of import- 
auce, appears from the names of five bishops ot 
Jericho which have been collected (Oriens Christ. 
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iii. 654). The 


, emperor built here a 
Xenodochium, niepar eee and: also 
a church, dedicated to the Virgin; and the mo- 


nastery of St. John, near the Jordan, was already 
in existence (Procop. De didific. Justiniani, v.9). 
The town, however, appears to have been over- 
thrown during the Mohammedan conquest; for 
Adamnanus, at the close of the seventh century, 
deseribes the site as without human habitations, 
and covered with corn and vines. The celebrated 
palm-groves still existed. In the next century a 
church is mentioned ; and in the ninth century 
several monasteries appear. Abont the same 
time the plain of Sottes is again noticed for its 
fertility and peculiar products; and it appears 
to have been brought under cultivation by the 
Saracens, for the sake of the sugar and other pro- 
ducts for which the soil and climate were more 
suitable than any other in Palestine. Ruins 
of extensive aqueducts, with pointed Saracenic 
arches, remain in evidence of the elaborate irri- 
gation and culture of this fine plain—which is 
nothing without water, and everything with it—at 
a period long subsequent to the occupation of the 
country by the Jews. It is to this age that we 
may probably refer the origin of the castle and 
village, which have since been regarded as repre- 
senting Jericho, The place has been mentioned 
hy travellers and pilgrims down to the present 
time as a poor hamlet consisting of a few houses. 
In the fifteenth century the square castle or tower 
began to pass among pilgrims as the house of 
Zaccheus, a title which it bears to the present 
day. 

The village thus identified with Jericho now 
bears the name of Ribah, and is situated about 
the middle of the plain, six miles west from the 
Jordan, in N. lat. 31° 57’, and E. long. 35° 33’. 
Dr. Olin describes the present village as ‘the 
meanest and foulest uf Palestine.’ It may per- 
haps contain forty dwellings, formed of small 
loose stones. The walls, which threaten to tumble 
down at a touch, are covered with flat roofs, com- 
posed of reed or straw plastered over with mud. 
Around ‘most of these dwellings a little yard is 
inclosed with dry thorn-bushes. The village 
ras a similar bulwark, which, insufficient as it 
appears to offer resistance to an invader, is quite 
effectual against the marauding Bedouins, with 
their bare feet and legs, or any other enemy in 
too great haste to burn it. The most important 
object is the castle or tower already mentioned, 
which Dr. Robinson supposes to have been con- 
structed to protect the cultivation of the plain 
under the Saracens. It is thirty or forty feet 
square, and about the same height, and is now 
in a dilapidated condition. The pilgrims, as we 
have seen, regard it as the house of Zaccheus; 
and they also point to a solitary palm-tree, the 
only survivor of the groves which once gave the 
town one of its distinguishing names, as the iden- 
tical sycamore which was climbed by the same 
personage to view the Saviour as he passed. 

" Rihah may contain about two hundred in- 
habitants, who have a sickly aspect, and are 
reckoned vicious and indolent. They keep a few 
cattle and sheep, and till a little Jand for grain 
as well as for gardens. A small degree of in- 
dustry and skill bestowed on this prolific soil, 
favoured as it is with abundant water for irri- 
gation, would amply reward the labour. But 
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this is wanting; and everything bears the mark 
of abject, and, which is ‘india? in the Kast, of 
squalid poverty. There are some fine fig-trees 
near the village, and some vines in the gardens 

But the most distinguishing feature of the whole 
plain is a noble grove of trees which borders the 
village on the west, and stretches away north 

ward to the distance of two miles or more. 

This grove owes its existence to the waters of 
one of the fountains, the careful distribution of 
which over the plain by canals and aqueducts 
did once, and might still, cover it with abund- 
ance. One of these fountains is called by the 
natives Ain es-Sultan, but by pilgrims the 
Fountain of Elias, being supposed to be the 
same whose bitter waters were cured by that 
prophet. Dr. Robinson thinks there is reason 
for this conclusion. It lies almost two miles 
N.W. from the village. It bursts forth at the 
foot of a high double mound, situated a mile or 
more in front of the mountain Quarantana. It 
is a large and beautiful fountain of sweet and 
pleasant water. The principal stream runs to- 
wards the village, and the rest of the water finds 
its way at random in various streams down the 
plain. Beyond the fountain rises up the bold 
perpendicular face of the mountain Quarantana 
(Kuruntul), from the foot of which a line of low 
hills runs out N.N.E. in front of the mountains, 
and forms the ascent to a narrow tract of table- 
land along-their base. On this tract, at the foot 
of the mountains, about two and a-half miles 
N.N.W. from the Ain es-Sultan, is the still larger 
fountain of Duk, the waters of which are brought 
along the base of Quarautana in a canal to the 
top of the declivity at the back of Ain es-Sultan, 
whence they were formerly distributed to several 
mills, and scattered over the upper part of the 
plain (Robinson’s Bib. Researches, ii. 284, 285). 

Under the mountains on the western confine 
of the plain, about two miles west of Rihah, and 
just where the road from Jernsalem comes down 
into the plain, are considerable ruins, extending 
both om the north and south side of the road. 
There is nothing massive or imposing in these 
remains, although they doubtless mark the site 
of an important ancient town. The stones are 
small and unwrought, and have the appearance 
of being merely the refuse, which was left as 
worthless by those who bore away the more valu- 
able materials to be employed in the erection of 
new buildings. Mr, Buckingham was the first 
to suspect that these were the ruins of the ancient 
Jericho. He shows that the situation agrees bet- 
ter with the ancient intimations than does that 
of the modern village, near which no trace of 
ancient ruins can be found (Travels in Pales- 
tine, p. 293). Since this idea was started the 
matter has been examined by other travellers ; 
and the conclusion seems to be that Rihah is 
certainly not the ancient Jericho, and that there 
is no site of ancient ruins on the plain which so 
well answers to the intimations as that now de- 
scribed; although even here some drawback toa 
satisfactory conclusion is felt, in the absence of 
any traces of those great buildings which be- 
longed to the Jericho of king Herod. We should 
like to examine this matter more in detail than 
would be satisfactury to any but an antiquarian 
reader; but shall be content to introduce the 
concise and clear view of the questiou which has 
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‘been given by Dr. Olin in his very useful Tra- 
vels in the East. ‘Travellers concur in calling this 
wretched place (Rihah) Jericho, though I am not 
aware that any reason exists for believing that it 
occupies the site of the ancient city of that name. 
Here are no ruins to indicate the former presence 
of a considerable town; nothing but the tower to 
induce a suspicion that anything much better 
than the present filthy village ever existed upon 
the spot. The situation does not agree with that 
of the ancient city, which, according to Josephus, 
was close to.the mountain, and nearer, by several 
miles, to Jerusalem. The ruins already described, 
at the foot of the mountain, where the Jerusalem 
road enters the plain, not improbably mark the 
site of ancient Jericho. Their distance from the 
Jordan and from Jerusalem agrees well with that 
of the Jericho of the age of Josephus, which he 
states to have been sixty furlongs from the river, 
and one hundred and fifty from the capital. 
This site also satisfies his description in being 
situated “in the plain, while a naked and barren 
mountain hangs over it.” The exact position 
of the ancient city is not definitely stated in the 
Bible, though it is always spoken of as at a con- 
siderable distance from the Jordan. The position 
at the foot of the mountain was in accordance 
with the customs of that early age, and of Pa- 
lestine especially, where nearly all the cities of 
which. mention is made in its early history occu- 
pied strong positions, either embracing or adjacent 
to a mountain elevation, on which a citadel was 
erected for defence. The language of Josephus 
seems, indeed, to imply that Jericho, in his day, 
did not oceupy the same ground as the city de- 
stroyed by Joshua, and that the description quoted 
above refers to the later city. He says, in de- 
scribing the fountain healed by Elisha, that it 
“ arises near the old city, which Joshua, the son 
of Nun, took ;” language which must, perhaps, 
be undersiood to imply that the later town occu- 
pied a different site. It was highly probable, 
after the terrible malediction pronounced against 
those who should rebuild the accursed place, that 
some change should be made in the location, 
though not so great as to lose the peculiar advan- 
tages of the ancient site. Hiel, the Bethelite, as 
we know, braved the prophetic curse, and rebuilt 
the city upon its old foundations; but the same 
cause might still operate, and with additional 

- effect, after his punishment, to induce more pious 
or scrupulous men to prefer a place Jess obnoxious 
to the divine displeasure. Both sites, that near 
the fountain and the one upon the Jerusalem 
road, give evidence of having been anciently 
covered with buildings. They were probably 
occupied successively, or both may have been 
embraced at once within the compass of a large 
city and its suburbs. In order to render the 
‘several notices 0° Jericho contained in the Bible 
consistent with each other, and with the deserip- 
tion in Josevhus, it seems necessary to suppose 
‘more than o1e change of situation. Joshua 
“burned the city with fire, and all that was 
therein,” and said, “ Cursed be the man before the 
Lord that risetn up and buildeth this city Je- 
richo: ke shall lay the foundation thereof in his 
first-born, and in his youngest son shall he set up 
the gates thereof.” It was about 520 years after 
this, in the impious 1eign of Ahab, that Hiel re- 
built the city, and suffered the fearful penalty 
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that had beénfdenounced against s:,ch an act of 
daring impiety. “He laid the foundation thereof in 
Abiram his first-born, and set up the gates thereod 
in his youngest son Segub, according to the word 
of the Lord which he spake by Joshua, the son of 
Nun” (1 Kings xvi. 34). Previous to this, how- 
ever, and almost immediately after the death of 
Joshua, reference is made to the city of palm- 
trees, which was captured by Eglon, king of 
Moab (Judg. iii. 13), and it was nearly 100 
years before the rebuilding by Hiel that David’s 
ambassadors, who had been so grievously insulted 
by the king of Ammon, were directed “ to tarry at 
Jericho until their beards were grown” (2 Sam. x. 
5). We are to infer, from these several state 
ments, that Jericho was rebuilt soon after its de- 
struction by Joshua, but not upon its ancient 
foundations—a change by which the penalty was 
avoided. The malediction had probably fallen 
into oblivion, or, if remembered, was likely to be 
treated with contempt in the infidel and idola- 
trous age when Hiel restored the original city. 
It was, according to the common chronology, 
about thirty years subsequent to this restoration 
that Elisha healed the fountain from which the 
city derived its supply of water. It is probable that 
the accursed site had been again abandoned, upon 
the catastrophe that followed the impious attempt 
of Hiel, for the existing city seems to have been 
at some distance from “ the spring of the waters,” 
which produced sterility and disease (2 Kings ii. 
21). It may have occupied, at the era of 
Elisha’s miracle, the same site as it did when 
visited by our Saviour, and described by Jo- 
sephus.’ 


JEROBOAM (OY27 5 Sept. ‘lepwBodu), son 
of Nebat, and first king of Israel, who became 
king n.c. 975, and reigned 22 years. , 

He was of the tribe of Ephraim, the son 
of a widow named Zeruiah, when he was no- 
ticed by Solomon as a clever and active young 
man, and was appointed one of the superin- 
tendents of the works which that magnificent king 
was carrying on at Jerusalem. This appointment, 
the reward of his merits, might have satisfied his 
ambition had not the declaration of the prophet 
Ahijah given him higher hopes. When informed 
that, by the divine appointment, he was to become 
king over the ten tribes about to be rent from the 
house of David, he was not content to wait pa- 
tiently for the death of Solomon, but began to 
form plots and conspiracies, the discovery of 
which constrained him to flee to Egypt to escape 
condign punishment. The king of that country 
was but too ready to encourage one whose success 
must necessarily weaken the kingdom which had 
become great and formidable under David and 
Solomon, and which had already pushed its fron- 
tier to the Red Sea (1 Kings xi. 20-40). 

When Solomon died, the ten tribes sent to call 
Jeroboam from Egypt; and he appears to have 
headed the deputation which came before the son 
of Solomon with a demand of new securities for the 
rights which the measures of the late king had com- 
promised. It may somewhat excuse the harsh an- 
swer of Rehoboam, that the demand was urged by 
a body of men headed by one whose pretensions 
were so well known and so odious to the house of 
David. It cannot be denied, that in making their 
applications thus offensively, they struck the first 
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blow; although it is possible that they, in the 
first instance, intended to use the Seen Jero- 
boam for no other pu than to frighten the 
king into compliance. The imprudent answer of 
Rehoboam rendered a revolution inevitable, and 
Jeroboam was then called to reign over the ten 
Sra the style of ‘ King of Israel’ (1 Kings 
xii. 1-20). 

general course of his conduct on the throne 
has already been indicated in the article IsraEn, 
and need not be repeated in this place. The 
leading object of his policy was to widen the 
breach between the two kingdoms, and to rend 
asunder those common interests among all the 
descendants of Jacob, which it was one great 
object of the law to combine and interlace. To 
this end he scrupled not to sacrifice the most 
sacred and inviolable interests and obligations of 
the covenant people, by forbidding his subjects to 
resort to the one temple and altar of Jehovah at 
Jerusalem, and by establishing shrines at Dan and 
Beth-el—the extremities of his kingdom—where 
‘golden calves’ were set up as the symbols of 
Jehovah, to which the people were enjoined to 
resort and bring their offerings. The pontifi- 
cate of the new establishment he united to his 
crown, in imitation of the Egyptian kings. He 
was officiating in that capacity at Beth-el, offering 
incense, when a prophet appeared, and in the 
name of the Lord announced a coming time, as 
yet far off, in which a king of the house of David, 
Josiah by name, should burn upon that unholy 
altar the bones of its ministers. He was then 
preparing to verify, by a commissioned prodigy, 
the truth of the oracle be had delivered, when the 
xing attempted to arrest him, but was smitten 
with palsy in the arm he stretched forth. At the 
same moment the threatened prodigy took place, 
the altar was rent asunder, and the ashes strewed 
far around. This measure had, however, no 
abiding effect. The policy on which he acted 
- Jay too deep in what he deemed the vital interests 
of his separate kingdom, to be even thus aban- 
doned : and the force of the considerations which 
determined his conduct may in part be appre- 
ciated from the fact that no subsequent king of 
Israel, however well disposed in other respects, 
ever ventured to lay a finger on this schismatical 
establishment. Hence ‘ the sin of Jeroboam the 
son of Nebat, wherewith he sinned and made 
Israel to sin,’ became a standing phrase in de- 
scribing that iniquity from which no king of 
Israel departed (1 Kings xii. 25-33; xiii.). 

‘The contumacy of Jeroboam eventually brought 
upon him the doom which he probably dreaded 
beyond all others—the speedy extinction of the 
dynasty which he had taken so much pains and 
incurred so much guilt to establish on firm 
foundations. His son Abijah being sick, he sent 
his wife disguised to consult the prophet Abijah, 
who had predicted that he should be king of 
Israel. The prophet, although he had become 
blind with age, knew the queen, and saluted her 
with—‘ Come in, thou wife of Jeroboam, for I 
am sent to thee with heavy tidings.’ These were 
not merely that the son should die—for that was 
intended in mercy to one who alone, of all the 
house of Jeroboam, had remained faithful to his 
God, and was the only one who should obtain 
an honoured grave—but that his race should 
be violently and utterly extinguished: ‘I will 
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take away tbe moran of the house of Jeroboam’ 
as a man taketh away dung, till it be all gone’ 
King aiv.Llayee. 2 

The son died so soon as the mother crossed the 
threshold on her return; and as the death of 
Jeroboam himself is the next event recorded, it 
would seem that he did not long survive his son. 
He died in s.c. 954 (1 Kings xiv. 20). 

Jeroboam was perhaps a less remarkable man 
than the circumstance of his being the founder of 
a new kingdom might lead us to expect. The 
tribes would have revolted without him; and he 
was chosen king merely because he had been 
pointed out by previous circumstances. His 
government exhibits but one idea—that of raising 
a barrier against the re-union of the tribes. Of 
this idea he was the slave and victim; and 
although the barrier which he raised was effectual 
for its purpose, it only served to show the weak- 
ness of the man who could deem needful the pro- 
tection for his separate interests which such a 
barrier offered. 

2. JEROBOAM, thirteenth king of Israel, son 
of Joash, whom, in n.c. 824, he succeeded on the 
throne, and reigued forty-one years. He followed 
the example of the first Jeroboam in keeping up 
the idolatry of the golden calves. Nevertheless 
the Lord had pity upon Israel, the time of its 
ruin was not yet come, and this reign was long 
and flourishing. Jeroboam brought to a success- 
ful result the wars which his father had under- 
taken, and was always victorious over the Syrians. 
He even took their chief cities of Damascus and 
Hamath, which had formerly been subject to the 
sceptie of David, and restored to the realm of 
Israel the ancient eastern limits from Lebanon to 
the Dead Sea. He died in B.c. 783 (2 Kings 
xiii. 15; xiv. 16, 23-29). 

The Scriptural account of this reign is too short 
to evable us to judge of the character of a prince 
under whom the kingdom of Israel seems to have 
reached a degree of prosperity which it had never 
before enjoyed, and was‘not able long to preserve. 

JERUB-BAAL. [Guipzon.] 


JERUSALEM (orden, habitation of peace ; 
Sept. ‘IepovoaAnu ; Vulg. Hierosolyma; Arab. 
El Kuds), the Jewish capital of Palestine. It is 
mentioned very early iu Scripture, being usually 
supposed to be the Salem of which Melchizedek 
was king. Such was the opinion of the Jews 
themselves; for Josephus, who calls Melchizedek 
king of Solyma, observes that this name was after- 
wards chauged into Hierosolyma, All the fathers 
of the church, Jerome excepted, agree with Jose- 
phus, and understand Jerusalem and Salem to 
indicate the same place. The Psalmist also says 
(Ixxvi. 2): ‘In Salem is his tabermacle, and his 
dwelling-place in Sion.’ 

The mountain of the land of Moriah, which 
Abraham (Gen. xxii. 2) reached on the third day 
from Beersheba, there to offer Isaac, is, according 
to Josephus (Antig. i. 18. 2), the mountain on 
which Solomon afterwards built the temple (2 
Chron. iii. 1). 

The name Jerusalem first occurs in Josh. x. 1, 
where Adoni-zedek, king of Jerusalem, is men- 
tioned as having entered into an alliance with 
other kings against Joshua, by whom they were 
all overcome (comp. Josh. xii. 10). 

In drawing the northern border of Judah, we find 
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Jerusalem again mentioned (Josh. xv. 8 ; comp. 
Josh. xviii. 16). This border ran through the 
valley of Ben Hinnom ; the country on the south 
of it, as Bethlehem, belonged to Judah; but the 
mountain of Zion, forming the northern wall of 
the valley, and occupied by the Jebusites, apper- 
tained to Benjamin. Among the cities of Benja~ 
min, therefore, is also mentioned (Josh. xviii. 28) 
Jebus, which is Jerusalem ’ (comp. Judg. xix. 10; 
1 Chron. xi. 4). 


After the death of Joshua, when there remained | 


for the children of Israel much to conquer in 
Canaan, the Lord directed Judah to fight against 
the Canaanites; and they took Jerusalem, smote 
it with the edge of the sword, and set it on fire 
. (Judg. i. 1-8). After that, the Judahites and 
the Benjamites dwelt with the Jebusites at Jeru- 
salem ; for it is recorded (Josh. xv. 63) that the 
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children of Judah could not drive out the Jebu- 
sites inhabiting Jerusalem ; and we are farther 
informed (Judg. i, 21) that the children of Benja 

min did not expel them from Jerusalem. Probably 
the Jebusites were remoyed by Judah only from 
the lower city, but kept possession of the moun- 
tain of Zion, which David conquered at a later 
period. Jerusalem is not again nentioned till 
the time of Saul, when it is stated (1 Sam, xvii. 
54) that David took ‘the head of Goliath and’ 
brought it to Jerusalem. After David, who had 
previously reigned over Judah alone in Hebron, 
was called to rule over all Israel, he led his 
forces against the Jebusites, and conquered the 
castle of Zion, which Joab first scaled (1 Sam. 

v. 5-9; 1 Chron. xii. 4-8). He then fixed his 
abode on this mountain, and called it ‘ the city 
of David.’ Thither he carried the ark of the cave- 


nant; and there he built unto the Lord an altar 
in the threshing-floor of Araunah the Jebusite, on 
the place where the angel stood who threatened 
Jerusalem with pestilence (2 Sam. xxiv. 15-25). 
But David could not build a -house unto the 
name of the Lord his God for the wars which 
were about him on every side (2 Sam. vii. 13; 
1 Kings v. 3-5). Still the Lord announced to 
him, through the prophet Nathan (2 Sam. vii 
10), ‘ Ijwill appoint a place for my people 
Israel, and will plant them, that they may dwell 
in a place of their own and move no more.’ From 
this it would seem that even David had, then at 
least, no assurance that Jerusalem in particular 
was to be the place which had so often been spoken 
of as that which God would choose for the central 
seat of the theocratical monarchy, and which it 
became after Solomon's temple had been built. 
The reasons which led David to fix upon Jeru- 
salem as the metropolis of his kingdom have been 
alluded to elsewhere [IsrarL; Jupau]; being, 


chiefly, that it was in his own tribe of Judah, in 
which his influence was the strongest, while. it 
was the nearest to the other tribes of any site he 


could have chosen in Judah. The peculiar 
strength also of the situation, enclosed on three 
sides by a natural trench of valleys, could not be 
without weight. Its great strength, according to 
the milifary notions of that age, is shown by the 
length of time the Jebusites were able to kee 

possession of it against the force of all Israel. 
David was doubtless the best judge of his own 
interests in this matter; but if those interests had 
not come into play, and if he had only considered 
the best situation for a metropolis of the whole 
kingdom, it is doubtful whether a more centrical. 
situation with respect to a@d/ the tribes would not 
have been far preferable, especially as the law re- 
quired all the adult males of Israel to repair three 
times in the year to the place of the Divine pre« 
sence. Indeed, the burdensome character of thig. 
obligation to the more distant tribes, seems to have 
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been one of the excuses for the revolt of the ten 
tribes ; as it certainly was forthe establishment of 
schismatic altars in Dan and Beth-el (1 Kings xii. 
28). Many travellers have suggested that Samaria, 
which atterwards became the metropolis of the 
separated kingdom, was far preferable toJerusalem 
for the site of a capital city: and its centrical 
situation would also have been in its favour as a 
metropolis for all the tribes. But as the choice of 
David was subsequently confirmed by the Divine 
appointment, which made Mount Moriah the site 

the temple, we are bound to consider the choice 
as having been providentially ordered with refer- 
ence to the contingencies that afterwards arose, 
by which Jerusalem was made the capital of the 
separate kingdom of Judah, for which it was well 
adapted. 

The promise made to David received its accom- 

lishment when Solomon built his temple upon 
ount Moriah. By him and his father Jerusalem 
had been made the imperial residence of the king 
of all Israel: and the temple, often called ‘ the 
house of Jehovah,’ constituted it at the same time 
the residence of the King of kings, the supreme 
head of the theocratical state, whose vicegerents 
the human kings were taught to regard them- 
selves. It now belonged, even less than a town 
of the Levites, to a particular tribe: it was the 
centre of all civil and religious affairs, the very 
place of which Moses spoke, Deut. xii. 5: ‘ The 
place which the Lord your God shall choose out 
of all your tribes fo put his name there, even unto 
his habitation shall ye seek, and thither thou 
shalt come* (comp. ix. 63 xiii, 14; xiv. 23; xvi. 
11-16; Ps. exxii.). 

Jerusalem was not, indeed, politically im- 
portant: it was not the capital of a powerful 
empire directing the affairs of other states, but it 
stood high in the bright prospects foretold by 
David when declaring his faith in the coming of 
a Messiah (Ps. ii. 6; 1. 2; Ixxxvii.; cii. 16-22; 

~ ex. 2). In all these passages the name Zion is 
used, which, although properly applied to the 
southernmost part of the site of Jerusalem, is often 
in Scripture put poetically for Jerusalem gene- 
rally, and sometimes for Mount Moriah and its 
temple. 

The importance and splendour of Jerusalem 
were considerably lessened after the death of Solo- 
mon; under whose son, Rehoboam, ten of the 
tribes rebelled, Judah and Benjamin only re- 
maining in their allegiance. Jerusalem was then 
ouly the capital of the very small state of Judah. 
And when Jeroboam instituted the worship of 
golden calves in Beth-el and Dan, the ten tribes 
went no longer up to Jerusalem to worship and 
sacrifice in the house of the Lord (1 Kings xii. 
26-30). 

After this time the history of Jerusalem is con- 
tinued in the history of Judah, for which the 
second book of the Kings and of the Chronicles 
are the principal sources of information. 

After the time of Solomon, the kingdom of 
Judah was almost alternately ruled by good 
kings, ‘ who did that which was right in the sight 
of the Lord,’ and by such as were idolatrous and 
evil disposed ; and the reign of the same king 
often varied, and was by turns good or evil. The 
condition of the kingdom, and of Jerusalem in 
particular as its metropolis, was very much 
affected by these mutations. Uuder good kings 
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the city flourished, and under bad kings it 
suffered greatly. Under Rehoboam (w.c. 978) 
it was conquered by Shishak, king of Egypt, 
who pillaged the treasures of the temple (2 
Chron. xii. 9). Under Amaziah it was taken 
by Jehoash, king of Israel, who broke down 400 
cubits of the wall of the city, and took all the 
gold and silver, and all the vessels that were 
found in the temple (2 Kings ‘xiv. 13, 14), 
Uzziah, son of Amaziah, who at first reigned well, 
built towers in Jerusalem at the corner-gate, at 
the valley-gate, and at the turning of the wall, 
and fortified them (2 Chron. xvi. 9). His son, 
Jotham, built the high gate of the temple, and 
reared up many other structures (2 Chron. xvii. 
3, 4). Hezekiah (.c. 728) added to the other 
honours of his reign that of an improver of Jeru- 
salem. His most eminent work in that cha- 
racter was the stopping of the upper course of 
Gihon, and bringing its waters by a subterraneous 
aqueduct to the west side of the city (2 Chron. 
xxxli. 30). This work is inferred, from 2 Kings 
xx., to have been of great importance to Jeru- 
salem, as it cut off a supply of water from any 
besieging enemy, and bestowed it upon the inha- 
bitants of the city. Hezekiah’s son, Manasseh, 
in his later and best years, built a strong and 
very high wall on the west-side of Jerusalem 
(2 Chron, xxxiii. 14), The works in the city 
connected with the names of the succeeding kings 
of Judah were, so far as recorded, confined to the 
defilement of the house of the Lord by bad kings, 
and its purgation by good kings, till about 100 
years after Manasseh, when, for the abounding 
iniquities of the nation, the city and temple were 
abandoned to destruction. After a siege of three 
years, Jerusalem was taken by ‘Nebuchadnezzar, 
who razed its walls, and destroyed its temple and 
palaces with fire (2 Kings xxv.; 2 Chron. xxxvi.; 
Jer. xxxix.), Thus was Jerusalem smitten with 
the calamity which Moses had prophesied would 
befal it, if the people would not keep the com- 
mandments of the Lord, but broke his covenant 
(Lev. xxvi. 14; Deut. xxviii.). 

The ten tribes forming the kingdom of Israel 
had been already upwards of 130 years trans- 
ported to Assyria, when Judah also was exiled to 
Babylon. The castle of David, the temple of 
Solomon, and the entire city, lay in ruins, and 
to all appearance there was an end of the 
people as well as of the holy city, which the 
Lord had chosen to himself. But God, before - 
whom a thousand years are as one day, gave to» 
the afflicted people a glimpse beyond the present 
calamity and retributive judgment, into a dis~ 
tant futurity. The same prophets who foretold 
the destruction of Jerusalem, also announced the 
consolations of a coming time. 

Moses had long before predicted that if in the 
land of their captivity they repented of their evil, 
they should be brought back again to the land 
out of which they had been cast (Deut. xxx, 
1-5; comp. 1 Kings viii. 46-53; Neh. i. 8, 9). 
The Lord also, through Isaiah, condescended to 
point out the agency through which the restora- 
tion of the holy city vas to be accomplished, 
and even named long before his birth the very 
person, Cyrus, under whose orders this was 
to be effected. ‘ Thus saith the Iora of Cy- 
rus: He is my shepherd and shall perform all 
my pleasure, even saying to Jerusalem, Thou 
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shalt be built; and to the temple, Thy founda- 
tion shall be laid’ (Isa. xliv. 28; comp. Jer. iil. 
2,7, 8; xxiii. 3; xxxi. 10; xxxii. 36, 37). 

Among the remarkably precise indications 
should be mentioned that in which Jeremiah 
(xxv. 9-12) limits the duration of Judah’s cap- 
tivity to 70 years. 

These encouragements were continued through 
the prophets, who themselves shared the captivity. 
Of this number was Daniel, who thus prayed : ‘O 
Lord, let thine anger be turned away from thy city 
Jerusalem, thy holy mountain: because for our 
sins, and for the iniquities of our fathers, Jeru- 
salem and thy people are become a reproach to 
all that are about us. O Lord, hear, forgive ; 
defer not, for thine own sake, for thy city and thy 
people are called by thy name’ (Dan. ix. 16.19). 
While the prophet was yet speaking it was re- 
vealed to him, that the streets and the walls of 
Jerusalem should be built again, even in trou- 
blous times (ver. 25). 

Daniel lived to see the reign of Cyrus, king of 
Persia (Dan. x. i.), and the fulfilment of his 
prayer. It was in the year B.c. 536, ‘in the first 
year of Cyrus,’ that in accomplishment of the 
prophecy of Jeremiah, the Lord stirred up the 
spirit of this prince, who made a proclamation 
throughout all his kingdom, expressed in these 
remarkable words: ‘The Lord God of heaven hath 
given me all the kingdoms of the earth, and he 
has charged me to build hima house at Jeru- 
salem, which is in Judah. Who is there among 
you of all his people? his God be with him, and 
let him go up to Jerusalem, and build the house 
of the Lord God of Israel’ (Ezra i. 2, 3). This 
important’ call was answered by a considerable 
number of persons, particularly priests and Le- 
vites ; and the many who declined to quit their 
houses and possessions in Babylonia, committed 
valuable gifts to the hands of their more zealous 
brethren. Cyrus also caused the sacred vessels 
of gold and silver which Nebuchadnezzar had 
taken from the temple to be restored to Shesh- 
bazzar, the prince of Judab, who took them to 
Jerusalem, followed by 42,360 people, beside their 
servants, of whom there were 7337’ (Ezra i. 5-11). 

On their arrival at Jerusalem they contributed 
according to their ability to rebuild the temple; 
Jeshua, the priest, and Zerubbabel, reared up an 
altar to offer burnt-offerings thereon ; and when in 
the following year the foundation was laid of the 
new house of God, ‘the people shouted for joy, 
but many of the Levites who had seen the first 
temple, wept with a loud voice’ (Nzra iii. 2, 12). 
When the Samaritans expressed a wish to share 
in the pious labour, Zerubbabel declined the 
offer ;-and in revenge the Samaritans sent a de- 
putation to king Artaxerxes of Persia, carrying 
a presentment in which Jerusalem was described 

as a rebellious city of old time, which, if re- 
built, and its walls set up again, would not pay 
toll, tribute, and custom, and would thus enda- 
mage the public revenue. The deputation suc- 
ceeded, and Artaxerxes ordered that the building 
of the temple should cease. The interruption thus 
caused lasted to the second year of the reign of 
Darius (Ezra. iv. 24), when Zerubbabel and 
Jeshua, supported by the prophets Haggai and 
Zechariah, again resumed the work, and would 
not cease though cautioned by the Persian go- 
vernor of Judea. On the matter coming before 
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Darius Hystaspis, and the Jews reminding him 
of the permission given by Cyrus, he decided in 
their favour, and also ordered that the expenses 
of the work should be defrayed out of the public 
revenue (Ezra vi. 8). In the sixth year of the 
reign of Darius the temple was finished, when 
they kept the Feast of Dedication with great joy, 
and next celebrated the Passover (Ezra vi. 15, 16, 
19). Afterwards, in the seventh year of the se- 
cond Artaxerxes, Ezra, a descendant of Aaron, 
came up to Jerusalem, accompanied by a large 
number of Jews who had remained in Babylon. 
He was highly patronised by the king, who not 
only made him a large present in gold and silver, 
but published a decree enjoining all treasurers 
of Judea speedily to do whatever Ezra should 
require of them; allowing him to collect money 
throughout the whole province of Babylon for 
the wants of the temple at Jerusalem; and also 
giving him full power to appoint magistrates in 
his country to judge the people (Kazra vii. viii.) 
At a later period, in the twentieth year of king 
Artaxerxes, Nehemiah, who was his cu~bearer, 
obtained permission to proceed to Jerusalem, and 
to complete the rebuilding of the city and its wall, 
which he happily accomplished, despite of all the 
opposition which he received from the enemies ot 
Israel (Neh. i. ii. iv. vi.). The city was then ca- 
pacious and large, but the people in it were few, 
and many houses lay still in ruins (Neh. vii. 4). 
At Jerusalem dwelt the rulers of the people and 
‘certain of the children of Judah and of the 
children of Benjamin;’ but it was now deter- 
mined that the rest of the people should cast lots 
to bring one of ten to the capital (Neh. xi. 1-4). 
All strangers, Samaritans, Ammonites, Moabites, 
&c., were removed, to keep the chosen people 
from pollution; ministers were appointed to the 
temple, and the service was performed according 
to the law of Moses (Ezra x.; Neh. viii., x., xii., 
xui.). Of the Jerusalem thus by such great and 
long-continued exertions restored, very splendid 
prophecies were uttered by those prophets who 
flourished after the exile; the general purport of 
which was to describe the temple and city as 
destined to be glorified far beyond the former, 
by the advent of the long and eagerly expected 
Messiah, ‘ the desire of all nations’ (Zech. ix. 9; 
xii. 10; xiii. 3; Hagg. ii. 6, 7; Mal. iii. 11). 

Thus far the Old Testament has been our 
guide in the notices of Jerusalem. For what fol- 
lows, down to its destruction by the Romans, we 
must draw chiefly upon Josephus, and the books 
of the Maccabees. The difficulty here, as before, 
is to separate what properly belongs to Jerusalem 
from that which belongs to the country at large. 
For as Jerusalem was invariably affected by 
whatever movement took place in the country of 
which it was the capital, its history might be 
made, and often has been made, the history of 
Palestine. 

It is said by Josephus (Antig. xi. 8), that when 
the dominion of this part of the world passed from 
the Persians to the Greeks, Alexander the Great 
advanced against Jerusalem to punish it for the 
fidelity to the Persians which it had manifested 
while he was engaged in the siege of Tyre 
His hostile purposes, however, were averted by 
the appearance of the high-priest Jaddua at the 
head of a train of priests in their sacred vestments 
Alexander recognised in him the figure which: ia 
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@ dream had encouraged him to undertake the 
ag pe Asia. He therefore ia him with 
respec reverence, spared the cit ainst 
which his wrath had been kindled, ia printed 
to the Jews high and important privileges. The 
historian adds that the high-priest failed not to 
apprise the ueror of those prophecies in Da- 
uiel by which his successes had been predicted. 
The whole of this story is, however, liable to sus- 
picion, from the absence of any notice of the cir- 
cumstance in the histories of this campaign which 
we possess. 

After the death of Alexander at Babylon 
(s.c. 324), Ptolemy surprised Jerusalem on the 
Sabbath day, when the Jews would not fight, plun- 
dered the city, and carried away a great number 

‘of the inhabitants to Egypt, where, however, from 
the estimation in which the Jews of this period 
were held as citizens, important privileges were 
bestowed upon them (Joseph. Antig. xii. 15. In 
the contests which afterwards followed for the 
possession of Syria (including Palestine), Jeru- 
salem does not appear to have been directly in- 
jured, and was even spared when Ptolemy gave 
up Samaria, Acco, Joppa, and Gaza to pillage. 
The contest was ended by the treaty in B.c. 302, 
which annexed the whole of Palestine, together 
with Arabia Petrea and Ceele-Syria, to Egypt. 
Under easy subjection to the Ptolemies the Jews 
remained in much tranquillity for more than a 
hundred years, in which the principal incident, as 
regards Jerusalem itself, was the visit which was 
paid to it, in B.c. 245, by Ptolemy Euergetes, on 
his return from his victories in the East. He 
offered. many sacrifices, and made magnificent 
presents to the temple. Im the wars between 
Antiochus the Great and the kings of Egypt, 
from p.c. 221 to 197, Judza could not fail to 
suffer severely ; but we are not acquainted with 
any incident in which Jerusalem was principally 
concerned, till the alleged visit of Ptolemy Phi- 
lopator in s.c. 211. He offered sacrifices, and 
gave rich gifts to the temple, but venturing to 
enter the sanctuary, in spite of the remonstrauces 
of the high-priest, he was seized with a super- 
natural dread, and fled in terror from the place. 
It is said that on his return to Egypt he vented 
his rage on the Jews of Alexandria in a very bar- 
barous manner [Arexanpria]. But the whole 
story of his visit and its results rests upon the 
sole authority of the third book of Maccabees 
(chaps. i. and ii.), and is therefore not entitled to 
implicit credit. Towards the end of this war the 
Jews seemed to favour the cause of Antiochus ; 
and after he had subdued the neighbouring coun- 
try, they voluntarily tendered their submission, 
and rendered their assistance in expelling the 
Egyptian garrison from Mount Zion. For this 
conduct they were rewarded by many important 
privileges by Antiochus. He issued decrees di- 
recting, among other things, that the outworks of 
the temple should be completed, and that all the 
materials for needful repairs should be exempted 
from taxes. The peculiar sanctity of the temple 
was also to be respected. No foreigner was to pass 
the sacred walls; and the city itself was to be 
protected from pollution: it being strictly for- 
5idden that the flesh or skins of any beasts which 
the Jews accounted unclean should be brought 
iuto it (Joseph. Antig. xii. 3.3). These were very 
fiberal concessions to what the king himself must 
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Under their new masters the Jews enjoyed for a 
time nearly as much tranquillity as under the 
generally benign and liberal government of the 
Ptolemies. But in .c. 176, Seleucus Philopator, 
hearing that great treasures were hoarded up in the 
temple, and being distressed for money to carry on 
his wars, sent his treasurer, Heliodorus, to bring 
away these treasures. But this personage is reported 
to have been so frightened and stricken by an ap- 
parition that he relinquished the attempt; and Se- 
leucus left the Jews in the undisturbed enjoyment 
of their rights (2 Mace. iii. 4-40; Joseph. Antig. 
xii. 3.3). His brother and successor, Antiochus 
Epiphanes, however, was of another mind. He took 
up the design of reducing them to a conformity 
of manners and religion with other nations ; or, 
in other words, of abolishing those distinctive 
features which made the Jews a peculiar people, 
socially separated from all others.. This design 
was odious to the great body of the people, al- 
though there were many among the higher classes 
who regarded it with favour. Of this way of 
thinking was Menelaus, whom Antiochus had 
made high-priest, and who was expelled by the 
orthodox Jews with ignominy, in B.c. 169, when 
they heard the joyful news that Antiochus had 
been slain in Egypt. The rumour proved un 
true, and Antiochus on his return punished them 
by plundering and profaning the temple. Worse 
evils befel them two years after: for Antiochus, 
out of humour at being compelled by the Ro- 
mans to abandon his designs upon Egypt, sent 
his chief collector of tribute, Apollonius, with a 
detachment of 22,000 men, to vent his rage on 
Jerusalem. This person plundered the city, and 
razed its walls, with the stones of which he built a 
citadel that commanded the temple mount. A 
statue of Jupiter was set up in the temple; the 
pecniiar observances of the Jewish law were abo- 
lished ; and a persecution was commenced against 
all who adhered to these observances, and refused 
to sacrifice to idols. Jerusalem was deserted by 
priests and people, and the daily sacrifice at the 
altar was entirely discontinued (1 Macc. i. 29- 
40; 2 Macc. y. 24-26; Joseph. Anitg. xii. 
5. 4). , 

This led to the celebrated revolt of the Mac- 
cabees, who, after an arduous and sanguinary 
struggle, obtained possession of Jerusalem (x.c. 
163), and repaired and purified the temple, which 
was then dilapidated and deserted. New utensils 
were provided for the sacred services: the old 
altar, which had been polluted by heathen abo- 
minations, was taken away, and a new one erected, 
The sacrifices were then recommenced, exactly 
three years after the temple had been dedicated to 
Jupiter Olympius. The castle, however, remained 
in the hands of the Syrians, and Jong proved a sore 
annoyance to the Jews, although Judas Maccabeeus 
surrounded the temple with a high and strong wall, 
furnished with towers, in which soldiers weressta- 
tioned to protect the worshippers from the Syrian 
garrison (1 Mace. i. 36, 37; Joseph. Andig. vii. 7). 
Eventually the annoyance grew so intolerable 
that Judas laid siege to the castle. This attempt 
brought a powerful army into the country under 
the command of the regent Lysias, who, however, 
being constrained to turn his arms elsewhere, 
made peace with the Jews; but when he was ad- 
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mitted into the city, and observed the strength of 
the place, he threw down the walls, in violation of 
the treaty (1 Macc. vi. 48-05). In the ensuing 
war with Bacchides, the general of Demetrius 
Soter, in which Jusas was slain, the Syrians 
strengthened their citadel, and placed in it 
the sons of the principal Jewish families as 
hostages (1 Mace. ix. 52,53; Joseph. Andig. xii. 
1. 8). Vhe year after (n.c. 159) the temporising 
high-priest Alcimus directed the wall which sepa- 
rated the court of Israel from that of the Gen- 
tiles to be cast down, to afford the latter free 
access to the temple: but he was seized with palsy 
as soon as the work commenced, and died in great 
agony (1 Mace. ix. 51-57). When, a few years 
after, Demetrius and Alexander Balas sought to 
outbid each other for the support of Jonathan, the 
hostages in the castle were released ; and subse- 
quently all the Syrian garrisons in Juda were 
evacuated, excepting those of Jerusalem and 
Bethzur, which were chiefly occupied by apostate 
Jews, who were afraid to leave their places of 
refuge. Jonathan then rebuilt the walls of Jeru- 
salem, and repaired the buildings of the city, 
besides erecting a palace for his own residence 
(1 Mace. x. 2-4; Joseph. Antig. xiii. 2.1). The 
particular history of Jerusalem for several years 
following is little more than an account of the 
efforts of the Maccabeean princes to obtain pos- 
session of the castle, and of the Syrian kings to 
retain it in their hands. At length, in n.c, 142, 
the garrison was forced to surrender by Simon, 
who demolished it altogether, that it might 
not again be used against the Jews by their 
enemies. Simon then strengthened the fortifica- 
tions of the mountain on which the temple stood, 
and built there a palace for himself ( Mace. xiii. 
43-52; Joseph. Antig. xiii. 6.6). This building 
was afterwards tured into a regular fortress by 
John Hyreanus, and was ever after the resi- 
dence of the Maccabean princes (Joseph. Antig. 
xv. 11, 4). It is called by Josephus ‘the castle 
of Baris,’ in his history of the Jews; till it was 
strengthened and enlarged by Herod the Great, 
who called it the castle of Autonia, under which 
name it makes a conspicuous figure in the Jewish 
wars with the Romans. 

Of Jerusalem itself we find nothing of conse- 
quence, till it was taken by Pompey in the summer 
of B.c. 63, and on the very day observed by the Jews 
as one of lamentation and fasting, in commemora- 
tion of the conquest of Jerusalem by Nebuchad- 
nezzar. Twelve thousand Jews were massacred in 
the temple courts, including many priests, who 
tlied at the very altar rather than suspend the 
sacred rites (Joseph. Antig. xiv. 1-4). On this 
occasion Pompey, attended by his generals, went 
into the temple and viewed the sanctuary ; but he 
left untouched all its treasures and sacred things, 
while the walls of the city itself were demolished. 
From this time the Jews are to be considered as 
under the dominion of the Romans (Joseph. Antig. 
xiv. 4.5). The treasures which Pompey had 
spared were seized a few years after (s.c. 51) by 
Crassus. In the year s.c. 43, the walls of the 
city, which Pompey had demolished, were rebuilt 
by Antipater, the father of that Herod the Great 
under whom Jerusalem was destined to assume 
the new and more magnificent aspect which it 
hore in the time of Christ, and which. constituted 
the Jerusalem which Josephus describes. This 
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Jerusalem—the Jerusalem as improved by the 
magnificent tastes and profuse expenditure of 
Herod—was probably as different from the Jeru- 
salem before his time as the London of 1844 ia 
from the London of 1806. And perhaps the difs 
ference was even greater, for our great fanes still 
exist; whereas the temple, which always formed 
the great architectural glory of Jerusalem, was 
taken down aud rebuilt by Herod the Great, 
with a magnificence exceeding that of Solo- 
mon’s (Mark xiii. 1; John ii. 20; see Temps). 
It was in the courts of the temple as thus rebuilt, 
and in the streets of the city as thus improved, 
that the Saviour of men walked up and down. 
Here he taught, here he wrought miracles, here 
he suffered ; and this was the temple whose 
“goodly stones’ the apostle admired (Mark 
xiii. 1), and of which he foretold that, ere the 
existing generation had passed away not one stone 
should be left upon another. Nor was the city 
in this state admired by Jews only. Pliny calls 
it ‘longe clarissimam urbium orientis, non Ju- 


_ dee modo’ (Hist. Nat. v. 16). 


Jerusalem seems to have been raised to this 
greatness, as if to enhance the misery of its over- 
throw. So soon as the Jews had set the seal to 
their formal rejection of Christ, by putting him 
to death, and invoking the responsibility of his 
blood upon the heads of themselves and of their 
children (Matt. xxvii. 25), its doom went forth. 
After having been the scene of horrors without 
example, it was, in a.p. 70, abandoned to the 
Romans, who razed the city and temple tothe 
ground, leaving only three of the towers and a 
part of the western wall to show how strong a place 
the Roman arms had overthrown. Since then the 
holy city has lain at the mercy of the Gentiles, 
and will so remain ‘ until the times of the Gen- 
tiles are fulfilled.’ 

Movern Hisrory.—The destruction of Jeru- 
salem by the Romans did not cause the site to be 
utterly forsaken. Titus left there in garrison the 
whole of the tenth legion, besides several squad- 
rons of cavalry and cohorts of foot. For these 
troops, and for those who ministered to their wants, 
there must have been dwellings; and there is ne 
reason to suppose that such Jews or Christians as 
appeared to have taken no part in the war were 
forbidden to make their abode among the ruins, 
and building them up so far as their necessities 
might require, But nothing like a restoration of 
the city could have arisen from this, as it was not 
likely that any but poor people, who found an 
interest in supplying the wants of the garrison, 
were likely to resort to the ruins under such cir- 
cumstances. However, we learn from Jerome that 
for fifty years after its destruction, until the time 
of Adrian, there still existed remnants of the city. 
But during all this period there is no mention of 
it in history. j 

Up to a.p. 131 the Jews remained tolerably 
quiet, although apparently waiting any favour 
able opportunity of shaking off the Roman yoke. 
The then emperor, Adrian, seems to have been 
aware of this state of feeling, and,;among other 
measures of precaution, ordered Jerusalem to be 
rebuilt as a fortified place wherewith to keep in 
check the whole Jewish population. The works 
had made some progress, when the Jews, unable 
to endure the idea. that their holy city should be 
occupied by foreigners, and that strange gods 
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should be set up within it, broke ont into open 
‘tebellion under the notorious Barchochebas, who 
claimed to be the Messiah. His success was at 
first very great; but he was crushed before the 
tremendous power of the Romans, so soon as it 
could be brought to bear upon him; and a war 
scarcely inferior in horror to that under Vespasian 
and Titus was, like it, brought to a close by the 
capture of Jerusalem, of which the Jews had ob- 
tained possession. This was in a.p. 135, from which 
period the final dispersion of the Jews has been 
often dated. The Romans then finished the city 
according to their first intention. It was made a 
Roman colony, inhabited wholly by foreigners, 
the Jews being forbidden to approach it on pain 
of death: a temple to Jupiter Capitolinus was 
erected on Mount Moriah, and the old name of 
Jerusalem was sought to be supplanted by that 
of Ailia Capitolina, conferred upon it in honour 
of the emperor, AZlius Adrianus, and Jupiter Ca- 
pitolmus. By this name was the city known till 
the time of Constantine, when that of Jerusalem 
again became current, although ‘lia was still its 


public designation, and remained such so late as- 


a.p. 536, when it appears in the acts of.a synod 
held there. This name even passed to the Mo- 
hammedans, by whom it was long retained ; and 
it was not till after they recovered the city from the 
Crusaders that it became generally known among 
them by the name of El-Khuds—the holy—which 
it still bears. 

From the rebuilding by Adrian the history of 
Jerusalem is almost a blank till the time of Con- 
stantine, when its history, as a place of extreme 
solicitude and interest to the Christian church, 
properly begins. Pilgrimages to the Holy City now 
became common and popular. Such a pilgrimage 
was undertaken in a p. 326 by the emperor’s mo- 
ther Helena, then in the 80th year of her age, who 
built churches on the alleged site of the nativity 
at Bethlehem, and of the resurrection on the Mount 
of Olives. This example may probably have 
excited her son to the discovery of the site of the 
holy sepulchre, and to the erection of a church 
thereon. He removed the temple of Venus, with 
which, in studied insult, the site had been en- 
ecumbered. The holy sepulchre was then puri- 
fied, and a magnificent church was, by his order, 
built over and around the sacred spot, This 
temple was completed and dedicated with great 
solemnity in a.p. 335. There is no doubt that the 
spot thus singled out is the same which has ever 
since been regarded as the place in which Christ 
was entombed ; but the correctness of the identifi- 
cation then made has been of late years much 
disputed, on grounds which have been examined 
in the article Goragorna. The very cross on 
which our Lord suffered was also, in the course of 
these explorations, believed to have been disco- 
vered, under the circumstances which have already 
been described [Cross]. 

By Constantine the edict, excluding the Jews 
from the city of their fathers’ sepulchres, was 80 
far repealed that they were. allowed to enter it 
once a-year to wail over the desolation of ‘the 
holy and beautiful house,’ in which their fathers 
worshipped God. When the nephew of Constan- 
tine, the Emperor Julian, abandoned Christianity 
for the old Paganism, he endeavoured, as a mat- 
ter of policy, to conciliate the Jews. He allowed 
them free access to the city, and permitted them 
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to rebuild their temple. They accordingly be 

to lay the Renta in A.D. 362 ‘but si i 
death of the emperor probably occasioned that 
abandonment of the attempt, which contemporary 
writers ascribe to supernatural hindrances, The 
edicts seem then to have been renewed which 
excluded the Jews from the city, except on the 
day of annual wailing. 

In the following centuries the roads to Zion 
were thronged with pilgrims from all parts of 
Christendom, and the land abounded in monas- 
teries, occupied by persons who wished to lead a 
religious life amid the scenes which had been 
sanctified by the Saviour’s presence. After much 
struggle of conflicting dignities Jerusalem was, in 
a.p. 451, declared a patriarchate by the council 
of Chalcedon. In the next century it found a 
second Constantine in Justinian, who ascended 
the throne a.p. 527. He repaired and enriched 
the former structures, and built upon Mount 
Moriah a magnificent church to the Virgin, as a 
memorial of the persecution of Jesus in the temple. 
He also founded ten or eleven convents in and 
about Jerusalem and Jericho, and established an 
hospital for pilgrims in each of those cities. 

But these prosperous days were soon to end. 
The Persians, who had long harassed the empire 
of the East, penetrated into Syria in a.v. 614, 
and after defeating the forces of the Emperor 
Heraclius, took Jerusalem by storm. Many thou- 
sands of the inhabitants were slain, and much of 
the city, including the finest churches—that of 
the holy sepulchre among them—was destroyed. 
When the conquerors withdrew they took away 
the principal inhabitants, the patriarch, and the 
true cross; but when, the year after, peace was 
concluded, these were restored, and the Emperor 
Heraclius entered Jerusalem in solemn state, 
bearing the cross upon his shoulders. 

The damage occasioned by the Persians was 
speedily repaired. But Arabia soon furnished a 
more formidable enemy in the Khalif Omar, 
whose troops appeared before the city in a.p. 636, 
Arabia, Syria, and Egypt having atready been 
brought under the Moslem yoke. After a long 
siege the anstere kbalif himself came to the camp, 
and the city was at length surrendered to him in 
a.p. 637. The conqueror of mighty kings en- 
tered the holy city in his garment of camel’s hair, 
and conducted himself with much discretion and 
generous forbearance. By his orders the magni- 
ficent mosque which still bears his name was built 
upon Mount Moriah, upon the site of the Jewish 
temple. 

Jerusalem remained in possession of the Ara- 
bians, and was occasionally visited by Christian 
pilgrims from ye till towards the year 1000, 
when a general belief that the second coming 
of the Saviour was near at hand, drew pilgrims 
in unwonted crowds to the Holy Land, and cre- 
ated an impulse for pilgrimages thither, which 
ceased not to act after the first exciting cause had 
been forgotten. The Moslem government, in order 
to derive some profit from this enthusiasm, imposed 
the tribute of a piece of gold as the price of 
entrance into the holy city. The sight, by such 
large numbers, of the holy place in the hands 
of infidels, the exaction of tribute, and the in- 
sults to which the pilgrims, often of the hignest 
rank, were exposed from the Moslem rabble, ex- 
cited an extraordinary ferment in Europe, and led 
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to those remarkable expeditions for recovering the 
Holy Sepulchre from the Mohammedans, which, 
under the name of the Crusades, will always fill 
a most important and curivus chapter in the his- 
tory of the world. 

The dominion over Palestine had passed in 
a.D. 960 from the khalifs of Bagdad to the Fate- 
mite khalifs of Egypt, who, in their turn, were 
dispossessed in a.p. 1073 by the Turkmans, who 
had usurped the powers of the eastern khalifat. 
The severities exercised by these more fierve and 
uncivilized Moslems upon both the native Chris- 
tians aud the European pilgrims supplied the 
immediate impulse to the tirst eastern expedition. 
But by the time the crusaders, under Godfrey of 
Bouillon, appeared before Jerusalem, on the 17th 
of June, 1999, the Egyptian khalifs had recovered 
possession of Palestine and driven the Turkmans 
beyond the Euphrates. 

After a siege of forty days, the holy city was 
taken by storm on the 15th day of July; and a 
dyeadful massacre of the Moslem inhabitants fol- 
lowed, without distinction of age or sex. As soon 
as order was restored, and the city cleared of the 
dead, a regular government was established by 
the election of Godfrey as king of Jerusalem. 
One of the first cares of the new monarch was to 
dedicate anew to the Lord the place where His 
Presence had once abode; and the mosque of 
Omar became a Christian cathedral, which. the 
historians of the time distinguish as ‘ the temple 
of the Lord’ (Templum Domini). The Christians 
kept possession of Jerusalem eighty-eight years. 
During this long period they appear to have 
erected several churches and many convents. Of 
the latter few, if any, traces remain; and of the 
former, save one or two ruins, the church of the 
holy sepulchre, which they rebuilt, is the only 
memorial which attests the existence of the 
Christian kmgdom of Jerusalem, In a.p. 1187 
the holy city was wrested from the hands of 
the Christians by the Sultan Saladin, and the 
order of things was then reversed. The cross 
was removed with ignominy from the sacred 
dome, the holy places were purified from Chris- 
tian stain with rose-water brought from Damascus, 
and the call to prayer by the muezzin once more 
sounded over the city. From that time to the 
present day the holy city has remained, with 
slight interruption, in the hands of the Moslems. 
On the threatened siege by Richard of England in 
1192, Saladin took great pains in strengthening its 
defences. New walls aud bulwarks were erected, 
and deep trenches cut, and in six months the 
town was stronger than it ever had been, and the 
works had the firmness and solidity of a rock. 
But ina, 1219, the Sultan Melek el Moaddin 
vf Damascus, who then had pessession of Jeru- 
salem, ordered all the walls and towers to be 
demolished, except the citadel and the enclosure 
of the mosque, lest the Franks should again be- 
come masters of the city and find it a place of 
strength. In this defenceless state Jerusalem con- 
tinued till it was delivered over to the Christians 
in consequence of a_ treaty with the emperor 
Frederick II., in a.p. 1229, with the understand- 
ing that the walls should uot be rebuilt. Yet ten 
years later (A.D. 1239) the barons and knights ot 
Jerusalem began to build the walls anew, and to 
erect a strong fortress on the west of the city. 
But the works were interrupted by the emir 
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David of Kerek, who seized the city, strangled 
‘the Christian inhabitants, and cast down the 
newly erected walls and fortress. Four years 
after, however (a.v. 1243), Jerusalem was again 
made over to the Christians without any restric- 
tion, and the works appear to have been restored 
and completed; for they are mentioned as exist- 
ing when the city was stormed by the wild Kha- 
rismian hordes in the following year; shortly after 
which the city reverted for the last time into the 
hands of its Mohammedan masters, who have kept 
it to the present day. 

From this time Jerusalem appears to have sunk 
very much in political and military importance ; 
and it is scarcely named in the history of the 
Memluk sultans who reigned over Egypt and the 
greater part of Syria in the fourteenth and fif- 
teenth centuries. At length, with the rest of 
Syria and Egypt, it passed under the sway of the 
Turkish sultan Selim I., who paid a hasty visit 
to the holy city from Damascus after his return 
from Egypt. From that time Jerusalem has 
formed a part of the Ottoman empire, and during 
this period has been subject to few vicissitudes : 
its history is accordingly barren of incident. 
The present wails of the city were erected by 
Suleiman the Magnificent, the successor of Se- 
lim, in a.v. 1542, as is attested by an inscription 
over the Jaffa gate. So lately as a.v. 1808, the 
church of the holy sepulchre was partially con- 
sumed by fire; but thedamage was repaired with 
great labour and expense by September, 1810, 
and the traveller now finds in this imposing fa- 
bric no traces of the recent calamity. : 

In a.v. 1832, Jerusalem became subject ta 
Mohammed Ali, the pasha of Egypt, the holy 
city opening its gates to him without a siege 
During the great insurrection in the districts of 
Jerusalem and Nabulus, in 1834, the insurgeuts 
seized upon Jerusalem, and held possession of it * 
for a time; but by the vigorous operations of ths 
government order was soon restored, and the cit} 
reverted quietly to its allegiance on the approack 
of Ibrahim Pasha with his troops. In {84} 
Mohammed Ali was deprived of all his Syrian 
possessions by European interference, and Jeru- 
salem was again subjected to the Turkish govein- 
ment, under which it now remains. It is not, 
perhaps, the happier for the change. The only 
subsequent event of interest has been the esta- 
blishment of a Protestant bishopric at Jerusalem 
by the English and Prugsian governments, and 
the erection upon Mount Zion of a church, cal- 
culated to hold 500 persons, for the celebration 
of divine worship according to the ritual of the 
English church. For the history of Jerusalem see 
History von Jerusalem, Strasbourg, 1518 ; Spald- 
ing, Gesch. d. Christl. Konigsreichs Jerusalem, 
Berlin, 1803; Deyling, lie Capitoline Origg. 
et Historia, Lips. 1743; Poujoulat, Histoire de 
Jerusalem, Brax. 1842; Raumer’s Padistina ; 
Robinson’s Bib. Researches in Palestine. 

Before proceeding to inquire into the ancient 
state of the city, and to describe its present con- 
dition, it will be well to furnish the reader with a 
general description of the site, that he may be en- 
abled to follow the details with the more precision, 
For this purpose we shall avail ourselves of the 
able sketch given by Professor Robinson in hie 
Researches (i. 380-384). 

GenerAt Torpocrapax.— Jerusalem lies near 
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the summit of a broad mountain-ridge. This ridge, 
‘or mountainous tract, extends, without interrup- 
tion, from the plain of Esdraelon to a line drawn 
between the south end of the Dead Sea and the 
south-east corner of the Mediterranean ; or, more 
properly, perhaps, it may be regarded as extend- 
Ing as far south as to Jebel Araif in the Desert, 
where it sinks down at once to the level of the 
gseat western plateau. This tract, which is every- 
where not less than from 20 to 25 geographical 
miles in breadth, is, in fact, high uneven table- 
land. It everywhere forms the precipitous west- 
ern wall of the great valley of the Jordan and the 
Dead Sea; while towards the west it sinks down 
by an off-set, into a range of bower hills, which lie 
between it and the great plain along the coast of 
the Mediterranean. The surface of this upper 
region is everywhere rocky, uneven, and moun- 
tainous ; and is, moreover, cut up by deep valleys 
which run east or west on either side towards the 
Jordan or the Mediterranean. The line of division, 
or water-shed, between the waters of these valleys 
—a term which here applies almost exclusively 
to the waters of the rainy season—follows for the 
most part the height of land along the ridge; yet 
not so but that the heads of the valleys, which 
run off in different directions, often interlap for 
a considerable distance. Thus, for example, a 
valley which descends to the Jordan, often has 
its head a mile or two westward of the commence- 
ment of other valleys which run to the western 
sea. 

From the great plain of Esdraelon onwards 
towards the south, the mountainous country rises 
gradually, forming the tract ancienfly known as 
the mountains of Ephraim and Judah; until, in 
the vicinity of Hebron, it attains an elevation of 
nearly 3000 Paris feet above the level of the Me- 
diterranean Sea. Further north, on a line drawn 
from the north end of the Dead Sea towards the 
true west, the ridge has an elevation of only about 
2500 Paris feet; and here, close upon the water- 
shed, lies the city of Jerusalem. Its mean geo- 
graphiteal position is in lat. 31° 46’ 43” N., and 
long. 35° 13’ E. from Greenwich, 

Six or seven miles N. and N.W. of the city is 
spread out the open plain or basin round about 
el-Jib (Gibeon), extending also towards el-Bireh 
(Beeroth) ; the waters of which flow off at its S.E. 
part through the deep valley here called by the 
Arabs Wady Beit Hanina; but to which the 
monks and travellers have usually given the name 
of the ‘ Valley cf Turpentine,’ or of the Terebinth, 
on the mistaken supposition that it is the ancient 
Valley of Elah. This great valley passes along in 
a S.W. direction, an hour or more west of Jerusa- 
Jem; and finally opens out from the mountains 
into the western plain, at the distance of six or 
eight hours S.W. from the city, under the name 
of Wady es Strar. The traveller, on his way 
from Ramleh to Jerusalem, descends into and 
crosses this deep valley at the village of Kulénieh 
on its western side, an hour and a half from the 
latter city. On again reachi the high ground 
on its eastern side, he enters upon an open tract 
sloping gradually downwards towards the east; 
and sees before him, at the distance of about two 
miles, the walls and domes of the holy city, and 
beyond them the higher ridge or summit of the 
Mount of Olives. The traveller now descends 
gradually towards the city along a broad swell 
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of ground, having at some distance on his left the 
shallow northern part of the valley of Jehoshaphat; 
close at hand on his right the basin which Rims 
the beginning of the Valley of Hinnom. Fur- 
ther down both these valleys become deep, narrow, 
and precipitous; that of Hinnom bends south and 
again east nearly at right angles, and unites 
with the other, which,then continues its course 
to the Dead Sea. Upon the broad and elevated 
anes ok within the fork of these two valleys 
ies the holy city. All around are higher hills; 
on the east the Mount of Olives; on the south 
the Hill of Evil Counsel, so called, rising directly 
from the Vale of Hinnom; on the west the ground 
vises gently, as above described, to the borders of 
the great Wady ; while on the north, a bend of 
the ridge, connected with the Mount of Olives, 
bounds the prospect at the distance of more than 
amile. Towards the S.W. the view is somewhat 
more open; for here lies the plain of Rephaim, 
commencing just at the southern brink of the 
valley of Hinnom, and stretching off S.W., where 
it runs to the western sea. In the N.W. too, the 
eye reaches up along the upper part of the valley 
of Jehoshaphat; and from many points can dis- 
cern the mosque of Neby Samwil, situated on a 
lofty ridge beyond the great Wady, at the distance 
of two hours. 

The surface of the elevated promontory itself, 
on which the city stands, slopes somewhat steeply 
towards the east, terminating on the brink of the 
valley of Jehoshaphat. From the northern part, 
near the present Damascus gate, a depression or 
shallow wady runs in a southern direction, hav- 
ing on the west the ancient hills of Akra and 
Zion, and on the east the lower ones of Bezetha. 
aud Moriah. Between the hills of Akra and 
Ziou another depression or shallow wady (still 
easy to be traced) comes down from near the Jaffa. 
gate, and joins the former. It then continues 
obliquely down the slope, but with a deeper. 
bed, in a southern direction, quite to the pool of 
Siloam and the valley of Jehoshaphat. This. 
is the ancient Tyropwon. West of its lower part: 
Ziou rises loftily, lying mostly without the modern 
city; while on the east of the Tyropwon and the 
valley first mentioned, lie Bezetha, Moriah, and 
Ophel, the last a long and comparatively narrow 
ridge, also outside of the modern city, and termi- 
nating in a rocky point over the pool of Siloam. 
These three last hills may strictly be taken as 
only parts of one and the same ridge. The 
breadth of the whole site of Jerusalem, from the 
brow of the valley of Hinnom, near the Jaffa gate, 
to the brink of the valley of Jehoshaphat, is about 
1020 yards, or nearly half a geographical mile; 
of which distance 318 yards are occupied by the 
area of the great mosque el-Haram esh-Sherif. 
North of the Jaffa gate the city wall sweeps 
round more to the west, and increases the breadth 
of the city in that part. 

The country around Jerusalem is all of lime- 
stone formation, and not particularly fertile. The 
rocks everywhere come out above the surface, 
which in many parts is also thickly strewed with 
loose stones; and the aspect of the whole region 
is barren and dreary ; yet the olive thrives here 
abundautly, and fields of grain are seen in the 
valleys and level places, but they are Jess pro- 
ductive than in the region of Hebron and Nabue 
lus. Neither vineyards nor fig-trees fourish on 
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the high ground around the city, though the latter 
are found in the gardens below Siloam, and very 
frequently in the vicinity of Bethlehem.’ 
Ancient Jerusatem.—Every reader of Scrip- 
ture feels a natural anxiety to form some notion 
of the appearance and condition of Jerusalem, as 
it existed in the time of Jesus, or rather as it 
stood before its destruction by the Romans. There 
are unusual difficulties in the way of satisfying 
this desire, although it need not be left altogether 
ungratified. The principal sources of these diffi- 
culties have been indicated by different travellers, 
and by none more forcibly than by Richardson 
(Travels, ii. 251). ‘It is a tantalizing circum- 
stance, however, for the traveller who wishes to re- 
cognise in his walks the site of particular buildings, 
or the scenes of memorable events, that the greater 
part of the objects mentioned in the description, 
both of the inspired and of the Jewish historian, 
are entirely razed from their foundation, without 
leaving a single trace or name behind to point out 
where they stood. Not an ancient tower, or gate, 
or wall, or hardly even a stone remains. The 
foundations are not only broken up, but every 
fragment of which they were composed is swept 
away, and the spectator looks upon the bare rock 
with hardly a sprinkling of -earth to point out her 
gardens of pleasure, or groves of idolatrous devo- 
tion. A few gardens still remain on the sloping 
base of Mount Zion, watered from the pool of 
Siloam: the gardens of Gethsemane are still in a 
sort of ruined cultivation; the fences are broken 
down and the olive-trees decaying, as if the hand 
which dressed and fed them were withdrawn : the 
Mount of Olives still retains a languishing 
verdure, and nourishes a few of those trees from 
which it derives its name; but al] round about 
Jerusalem the general aspect is blighted and 
barren: the grass is withered: the bare rock looks 
through the scanty sward, and the grain itself, 
like the starving progeny of famine, seems in 
doubt whether to come to maturity or die in the 
ear. Jerusalem has heard the voice of David and 
Solomon, of prophets and apostles; and He who 
spake as man never spake has taught in her syna- 
gogues and in her streets. Before her legislators, 
her poets, and her apostles, those of all other coun- 
tries became dumb, and cast down their crowns, 
as unworthy to stand in their presence. Once she 
was very rich in every blessing, victorious over all 
her enemies, and resting in peace, with every man 
sitting under his own vine, and under his own 
fig-tree, with none to disturb or to make him afraid. 
Jerusalem was the brightest of all the cities of the 
east, and fortified above all other towns; so strong 
that the Roman conqueror thereof, and the 
master of the whole world besides, exclaimed, on 
entering the city of David, and looking up at the 
towers which the Jews had abandoned, “Surely, 
we have had God for our assistance in the war: for 
what could haman hands or human machines do 
against these towers? It is no other than God 
who has expefled the Jews from their fortifications.” 
At is impossible for the Christian traveller to look 
upon Jerusalem with the same feelings with which 
he would set himself ‘to contemplate the ruins of 
Thebes, of Athens, or of Rome, or of any other 
city which the world ever saw. There is in all 
the doings of the Jews, their virtues and their 
vices, their wisdom and ‘their folly, a height and a 
depth, a breadth and a length that angels cannot 
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fathom ; their whole history is a history of miras 
cles; the precepts of their sacred book are the most 
profound, and the best adapted to every station in 
which man can be placed: they moderate him in 
prosperity, sustain him in adversity, guide him in 
health, ‘console him in sickness, support. him at 
the close of life, travel on with him through 
death, live with him throughout endless ages of 
eternity, and Jerusalem lends its name to the 
eternal mansions of the blessed in heaven which 
inan is admitted to enjoy through the atonement 
of Christ Jesus, who was born.of a descendant of 
Judah.’ 

If writers who have actually visited Jerusalem 
have encountered such difficulties, to those who 
never saw the place it must be still more diffi- 
cult, if not impossible, to arrive at definite con- 
clusions respecting the ancient city. It is certain 
that our knowledge of its ancient state must pro- 
ceed upon an accurate knowledge of its present 
condition. But if we compare the accounts of 
different travellers, and the plans which many of 
them have laid down, the irreconcilable differences 
between them produce a discouraging convic- 
tion of the insufliciency of the basis thus offered 
for the foundation of any fixed conclusions. And 
even if there were agreement in the accounts of 
the superficies, something more than this would be 
required—something more than ever perhaps will 
be realized while the site continues to be trodden 
under foot by the Gentiles. Much was done by 
Dr. Robinson and others during the period of the 
rule of the Pasha of Egypt, in which greater 
facilities were offered for exploration than are 
likely to be soon again obtained. Buta far more 
minute and searching examination of the site 
than was even then realized is necessary for the 
purposes of antiquarian comparison. For instance, 
the surface is in many parts covered to a vast depth, 
and the character and properties of particular spots 
are necessarily much altered, by the accumulated 
rubbish of ages. Some notion of this may be 
formed from the fact that in seeking a foundation 
for the Protestant church on Mount Zion, super- 
incumbent rubbish to the depth of fifty feet was 
dug through before reaching the solid rock (Qlin, 
li. 254). It would therefore appear that not only 
a very minute survey, but numerous excavations, 
would be necessary to the ends of a really satis- 
factory investigation. 

To the obscurity originating in these causes may 
be added that which arises from the many ambi- 
guities in the description left by Josephus, the 
only one which we possess, and which must 
form the ground-work of most of our notices 
respecting the ancient city. There are indeed 
some manifest errors in his account, which the 
critical reader is able to detect without having the 
means to rectify. 

In describing Jerusalem as it stood just before its 
destruction by the Romans, Josephus states that the 
city was built upon two hills, between which lay 
the valley Tyropoon (Cheesemonger’s Valley), te 
which the buildings on both hills came down. 
This valley extended to the fountain of Siloam. 
The hill on which the upper town stood was much 
higher than the other, and straighter in its extent. 
On account of its fortifications, David called it 
the Fortress or Castle; but in the time of Josephus 
it was known by the name of the Upper Market. 
The other hill, on which was situated the Jower 
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‘or crescent, Opposite to Akra was a 
third, and naturally lower hill (Moriah), on 
which the temple was built; and between this 
and Akra was originally a broad valley, which 
the inhabitants of Jerusalem filled up in the time 
of Simon Maccabeus for the purpose of connect- 
ing the town with the temple. At the same time 
they lowered the hill Akra, so as to make the 
temple rise above it. Both the hills on which the 
upper and lower towns stood were externally sur- 
rounded by deep~valleys, and here there was 
3 approach because of the precipices on every 
side. 

The single wall which enclosed that part of the 
city skirted by precipitous valleys, began at the 
tower of Hippicus. On the west it extended 
(southward) to a place called Bethso, and the 
gate of the Essenes; thence it kept along on the 
south to a point over against Siloam; and thence 
on the east was carried along by Solomon’s Pool 
and Ophla (Ophel), till it terminated at the 
eastern ico of the temple. Of the triple 
walls, we are told that the first and oldest of these 
began at the tower of Hippicus, on the northern 
part, and extending (along the northern brow of 
Zion) to the Xystus, afterwards terminated at the 
western portico of the temple. The second wall 
began at the gate of Geunath (apparently near 
Hippicus), and encircling only the nerthern part 
of the city, extended to the castle of Antonia at 
the north-west corner of the area of the temple. 
The third wall was built by Agrippa at a later 
period: it also had its beginning at the tower of 
Hippicus, ran northward as far as the tower Pse- 
phinos; and thence sweeping round towards the 
north-east by east, it turned afterwards towards 
the sonth, and was joined to the ancient wall at 
or in the valley of the Kidron. This wall 
enclosed the hill Bezetha. 

From other passages we learn that the Xystus, 
- mamed in the above descriptions, was an open 

place in the extreme part of the upper city, where 
the people sometimes assembled, and that a bridge 
connected it with the temple (De Bell. Jud. ii. 
16. 3; vi. 6. 2; vi. 8.1; comp. Anttq. xiv. 4. 2). 
Further, we are informed that on the western side 
of the temple area were four gates; one leading 
over the valley to the royal palace (on Zion) 
adjacent to the Xystus, probably by the bridge 
just mentioned; two conducting to the suburb 
(or new city) on the north ; and the remaining one 
leading to ‘the other city,’ first by steps down 
into the intervening valley, and then by an ascent 
(Joseph. Antig. xv. 11.5; xx. 8. 11). By this 
“other city’ can be meant only the lower city or 
Akra. The hill Bezetha, which was last enclosed, 
lay quite near on the north of the temple (Joseph. 
De Bell. Jud. vy. 5.8). From the account of the 
operations of the Romans under Titus, it may 
also be collected that the interior and most 
ancient of the three walls on the north lay 
between Akra and the upper city, forming the 
defence of the latter in this part. It was, doubt- 
less, the same wall which ran along the northern 
brow of Zion. ' ws d 
It would be only going over this statement in 
other words to explain the results which it offers ; 
and there is the less need of doing so, as they only 
serve to support the conclusions which have long 
‘heen regarded as established. Dr. Robinson, in 
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comparing the information derived from Josephus 
with his own more detailed account, declares that 
the main features depicted by the Jewish historian 
may still be recognised. ‘True,’ he says, ‘the 
valley of the Tyropeon, and that between Akra 
and Moriah, have been greatly filled up with the 
rabbish accumulated from the repeated desolations 
of nearly eighteen centuries, Yet they are still 
distinctly to be traced: the hills of Zion, Akra, 
Moriah, and Bezetlia, are not to be mistaken ; 
while the deep valleys of the Kidron, and of 
Hinnom, and the Mount of Olives, are permanent 
natural features, too prominent and gigantic in- 
deed to be forgotten, or to undergo any perceptible 
change’ (Bibl. Researches, i. 414). 

The details embraced in this general notice 
must be more particularly examined in connec- 
tion with modern observations; for it is to he 
remembered that the chief or only value of these 
observations consists in the light which they throw 
on the ancient condition and history of the site. 

Tsr Waris.—Some questions of much in- 
terest are connected with the attempt to deter- 
mine the course and extent of the ancient walls 
of Jerusalem. These questions chiefly relate to 
the site of the crucifixion of our Lord, and of the 
sepulchre in which he was laid. If the site at 
present indicated be the right one, then certainly 
there hgs been much alteration ; for it is consider- 
ably within the modem walls, although we krew 
that our Lord suffered and was entombed without 
the gate. This part of the subject has, however, 
been examined in the article GoneorHa; and 
the conclusion there maintained on the point of 
chief interest connected with the walls, limits 
the inquiry to which the present notice must be 
directed. 

The first, or most ancient wall, appears to have 
enclosed the whole of Mount Zion. The greater 
part of it, therefore, must have formed the exterior 
and sole wall on the south, overlooking the deep 
valleys below Mount Zion; and the northern part 
evidently passed from the tower of Hippicus on 
the west side, along the northern brow of Zion, 
and across the valley, to the western side of the 
temple area. It probably nearly coincided with 
the ancient wall which existed before the time of 
David, and which enabled the Jebusites to main- 
tain themselves in possession of the upper city, 
long after the lower city had been in the hands of 
the Israelites. Mount Zion is now unwalled, and 
is excluded from the modern city. Some traces 
of this wall were visible in the time of Benjamin 
of Tudela, who says that the stones of the foun- 
dation were then taken away for building (Jtiner. 
ed, Asher. i. 73). No trace of if can now be per- 
ceived, but by digging through the rubbish, the 
foundations might perhaps be discovered. 

The account given by Josephus, of the second 
wall, is very short and unsatisfactory. This is 
the more to be regretted, as on the course taken by 
the eastern part’of that wall rests the question, 
whether that which is now shown as the site ot 
Calvary and the Holy Sepulchre was ancient] 
beyond the wall or not. The difficulties of this 
question are very great, the historical evidence 
being just as strongly in favour of the present site 
as the topographical evidence is against it. It 
cannot be denied that the breadth of the city, ma - 
site limited by nature, and where, therefore, every 
foot of ground was precious, would be greatly aud 
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inconyeniently narrowed by drawing the line so 
az to place the present holy sepulchre beyond the 
walls. But on the other hand it must be ad- 
mitted that the phrase ‘ beyond the walls’ is often 
interpreted with a larger meaning than tiecessary. 

When applied to executions, gibbetings, or any 
purpose not allowable within the walls, we have 
_ always understood, from the analogous usages in 
all walled towns, that it denotes the slope or any 

other practicable space dmmediately under the 
wall, and so near to it that a slight advance of 
the wall would include the site. The fastening 
of the bodies of Saul and his sons fo the wall of 
Beth-shan may illustrate this view of the case, 

which tends in some degree to lessen the difficulty 

of the question. For our present purpose it is su& 

ficient to indicate the evident fact that this second 

wall enclosed the whole of the lower city, or Akra, 

excepting that part of the eastern side of it which 

fronted the Temple area on Mount Moriah, and} 
the southern side, towards the valley which sepa~ 

rated the lower from the upper city. In short, it 
was a continuation of the extemal wall, so far 
as necessary, on the west and north, and on so! 
much of the east as was not already protected by} 
the strong wall of the Temple area. The precise! 
course of this wall might perhaps be determined \ 
by excavations. It is indeed our strong conyic- 

tion that one good excavation along one of the fo 

streets which intersect the Via Dolorosa would 

go far to settle for ever the only question of real 

interest connected with the subject. It is likely 

that the foundations of the old wall still exist; 

and if it lay at any point tcithin the present wall, 

those foundations must pass under this street, and 

an excavation of not greater extent than those 

which are made every day in London for sewerage, 

would bring them to light, and show whether the 

alleged site of Calvary lay within or without the 

wall. 

Although these were the only walls that ex- 
isted In the time of our Saviour, we are not to 
infer that the habitable city was confined within 
their limits. On the contrary, it was because the 
city had extended northward far beyond the 
second wall that a third was built to cover the 
defenceless suburb: and there is no reason to 
doubt that this unprotected suburb, called Be- 
yetha, existed in the time of Christ. This wall 
is described as having also begun at the tower of 
Hippicus: it ran northward as far as to the tower 
Psephinos, then passed down opposite the sepul- 
chre of Helena (queen of Adiabene), and being 
carried along through the royal sepulchres, turned 
at the corner tower by the Fullers’ monument, 
and ended by making a junction with the ancient 
wall at the valley of the Kidron. It was begun 
ten or twelve years after our Lord’s crucifixion 
by the elder Herod Agrippa, who desisted from 
completing it for fear of offending the Emperor 
Claudius. But the design was afterwards taken 
up and completed by the Jews themselves, al- 
though on a scale of Jess strength and magnifi- 
sence. Dr. Robinson thinks that he discovered 
some traces of this wall, which are described in 
his great work (Bibl. Researches, i. 466), and are 
indicated in our plan of Jerusalem. 

The same writer thinks that the wall of the 
new city, the Alia of Adrian, nearly coincided 
with that of the present Jerusalem: and the por- 
tion of Mount Zion which now lies outside, 
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would seem then also to have been excluded; 
for Eusebius and Cyrill, in the fourth century, 
speak of the denunciation of the prophet being 
fulfillef, and describes Zion as ‘a ploughed field’ 
(Mich. iii. 2). 

We know from Josephus that the circumference 
of the ancient city was 33 stadia, equivalent te 
nearly three and a half geographical miles. The 
circumference of the t walls does not ex- 
ceed two and a half geographical miles; but the 
extent of Mount Zion, now without the walls, and 
the tract on the north formerly enclosed, or partly 
so, by the third wall, sufficiently account for 
the difference. 

The history of the modern walls has already 

given in the sketch of the modern history of 
the city. The present walls have a solid and 
formidable appearance, especially when cursorily 
observed from without ; and they are strengthened, 
or rather ornamented, with towers and battlements 
after the Saracenic style. They are built of lime- 
stone, the stones being not commonly more thana 
foot or fifteen inches square. The height varies 
with the-various elevations of the ground. The 
lower parts are probably about twenty-five feet 
high, while in more exposed localities, where the 
ravines contribute less to the security of the city, 
they have an elevation of sixty or seventy feet. 

Garrs. Much uncertainty exists respecting 
the ancient gates of Jerusalem. Many gates are 
named in Scripture; and it has been objected that 
they are more in number than a town of the size 
of Jerusalem could require—especially as they 
all occur within the extent embraced by the first 
and second walls, the third not then existing. 
It has, therefore, been suggested as more than 
probable that some of these gates were within the 
city, in the walls which separated the town from 
the temple, and the upper town from the lower, 
in whicn gates certainly existed. On the other 
hand, considering the circumstances under which 
the wall was rebuilt in the time of Nehemiah, it is 
difficult to suppose that more than the outer wall 
was then constructed, and certainly it was in the 
wall then built that the fen or twelve gates men- 
tioned by Nehemiah occur. But these may be 
considerably reduced by supposing that two or 
more of the names mentioned were applied to the 
same gate. If this view of the matter be taken, 
no better distribution of these gates can be given 
than that suggested by Raumer. 

a. On the north side. 

1. The Old Gate, probably at the north-east 
comer (Neh. iti. 6; xii. 39). 

2. The Gate of Ephraim or Benjamin (Jer. 
XXXVI. 73 xxxvii. 13; Neh. xii. 9; 2 Chron. 
xxv. 23). This gate doubtless derived its names 
from its leading to the territory of Ephraim and 
Benjamin; and Dr. Robinson supposes it may 

ssibly be represented by some traces of ruins 
which he found on the site of the present gate of 
Damascus. | 

3. The Cornergate, 3800 cubits from the 
former, and apparently at the north-west corner 
(2 Chron. xxv. 9; 2 Kings xiv. 13; Zech. xiv. 
10). Probably the Gate of the Furnaces is the 
same (Neh. iii. 2; xii. 38). 

s. On the west side. 

4. The Valley-gate, over against the Dragon- 
fountain of Gihon (Neh. ii. 133 iii. 18; 2 Chron: 
xxxyi. 9). It was probably about the north-west 


JERUSALEM. 


comer of Zion, where there appears to have been 
always a gate, and Dr. Robinson supposes it to 
be the same with the Gennath of Josephus. 

c. On the south side. 

5. The Dun » perhaps the same as Jo- 
sephus's Gate of the ag one li. 135 xii. 31), 
It was 1000 cubits from the valley-gate (Neh. 
ili, 14), and the dragon-well was between them 
(Neh. ii. 13). This gate is probably also iden- 
tical with ‘the gate between two walls’ (2 Kings 
xxv. 4; Jer. xxxix. 4; Lam. ii. 7). 

6. The Gate of the Fountain, to the south- 
east (Neh. ii. 14; iii, 15); the gate of the foun- 
tain near the king's pool (Neh. ii. 14); the gate 
of the fountain near ‘the pool of Siloah by the 
king's garden’ (Neh. iii, 15). The same gate is pro- 
bably denoted in all these instances, and the pools 
seem to have been also the same. It is also pos- 
sible that this fountain-gate was the same other- 
wise distinguished as the brick-gate (or potter's 
gate), leading to the valley of Hinnom (Jer. xix. 
2, where the Auth. Ver. has ‘ east-gate’). 

p. On the east side. , 

7. The Water-gate (Neh. iii. 26). 

8. The Prison-gate, otherwise the Horse-gate, 
near the temple (Neh. iii. 28; xii. 39, 40). 

9. The Sheep-gate, probably near the sheep- 
pool (Neh. iii. 1-32; xii. 29). 

10. The Fish-gate was quite at the north-east 
(Neh. iii. 3; xii. 39; Zeph. i. 10; 2 Chron. 
xxxill. 14). 

It will be observed that in two of the cases the 
distances of the gates from each other are men- 
tioned. Thus the corner-gate (3) was only 300 
cubits from the gate of Ephraim (2), and the 
dung-gate (5) was 1000 cubits from the valley- 
gate(4). This suggests that the gates were really 
nearer to each other than the objections already 
stated would assume, and the ‘hundred-gated 
Thebes’ may be recollected as warranting a doubt 
whether the ancient Orientals had the same ob- 
- Section to gates which are now entertained. At 
all events, if the circumference of the wall of 
Jerusalem, before the third wall was added, be 
assumed to havebeen two miles and a half, or equal 
to the present wall, then this extent would have 
allowed ten gates at the highest named distance 
of 1000 cubits apart, and more than thrice that 
number at the lowest named distance of 300 
cubits. 

In the middle ages there appear to have been 
two gates on each side of the city, making eight 
in all; and this number, being only two short 
of those assigned in the above estimate to the 
ancient Jerusalem, seems to vindicate that esti- 
mate from the objections which have been urged 
against it. 

On the west side were two gates, of which the 
principal was the Porta David, Gate of David, 
often mentioned by the writers on the Crusades. 
It was called by the Arabs Bab el-Mihrab, and 
corresponds to the present Jaffa gate, or Bab el- 
Khulil. The other was the gate of the Fullei’s 
Field (Porta Ville Fullonis), so called from Isa. 
vii. 3.. This seems to be the same which others 
eall Porta Judiciaria, and which is described as 
being in the wall over against the church of the 
holy sepulchre, leading to Silo (Neby Samwil) 
and Gibeon. This seems to be that which the 
Arabian writers call Serb. There is no trace of 
it in the presen‘ wall. 
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On the north there were also two gates; and 
all the middle-age writers speak of the princi 
of them as the gate of St. Stephen, from the notion 
that the death of the protomartyr took place near 
it. This was also called the gate of Ephraim, in 
reference to its probable ancient name. Arabic 
writers called it Bab ’Amud el-Ghurab, of which 
the present name, Bad el-’ Amud, is only a con- 
traction. The present gate of St. Stephen is on 
the east of the city, and the scene of the martyr- 
dom is now placed near it; but there is no 
account of the change. Further east was the 
gate of Benjamin (Porta Benjaminis), corre- 
sponding apparently to what is now called the 
gate of Herod. 

On the east there seem to have been at least 
two gates. The northernmost is described by 
Adamnanus as a small portal leading down to the 
valley of Jehoshaphat. It was called the gate of 
Jehoshaphat, from the valley to which it led. It 
seems to be represented by the present gate of St. 
Stephen. The Arabian writers call it Bad ed- 
Usbat, Gate of the tribes, being another form of 
the modern Arabic name Bab es-Subat, The 
present gate of St. Stephen has four lions sculp- 
tured over it on the outside, which, as well as the 
architecture, show that it existed before the pre- 
sent walls. Dr. Robinson suggests that the 
original ‘small portal’ was rebuilt on a larger 
scale by the Franks, when they built up the walls 
of the city, either in a.p. 1178 or 1239. The 
other gate is the famous Golden Gate (Porta 
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aurea) in the eastern wall of the temple area, It ig 
now called by the Arabs Bab ed-Dahariyeh, but 
formerly Bab er-Rahmeh, ‘Gate of Mercy.’ The 
name Golden Gate appears to have come from a 
supposed connection with one of the ancient gates 
of the temple, which are said to have been co- 
yered with gold; but this name cannot be traced 
back beyond the historians of the Crusades. 
This gate is, from its architecture, obviously of 
Roman origin, and is conjectured to have be- 
longed to the enclosure of the temple of Jupiter 
which was built by Adrian upon Mount Moriah. 
The exterior is now walled up; but being double, 
the interior forms within the area a recess, which is 
used for prayer by the Moslem worshipper, Dif 
ferent reasons are given for the closing of this gate. 
It was probably because it was found inconvenient 
that a gate to the mosque should be open in the 
exterior wall. Although not walled up, it was 
kept closed even when the Crusaders were in pos- 
session of the city, and only opened once a year 
on Palm Sunday, in celebration of our Lord’s sup- 
posed triumphal entry through it to the temple, 
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On the south side were also two gates. The 
easternmost is now called by the Franks the 
Dung-gate, and by the natives Bab el-Mugharibeh. 
The earliest mention of this gate is by Brocard, 

out a.p. 1283, who regards it as the ancient 
Water-gate. Further west, between the eastern 
brow of Zion and the gate of David, the Cru- 
saders found a gate which they call the Gate of 
Zion, corresponding to one which now bears the 
same name. 

It thus appears that before the rebuilding of 
the walls of Jerusalem by the Turks in the six- 
teenth century, the principal gates of the city 
were much the same as at the present day. But 
of the seven gates mentioned as still existing, 
three, the Dung Gate, the Golden Gate, and He- 
rod's Gate, are closed, Thus there are only four 
gates now in use, one on each side of the town, 
all of which have been enumerated. St. Stephen’s, 
on the east, leads to the Mount of Olives, Bethany, 
and Jericho. From the nature of the ground, 
taken in connection with the situation of the 
temple, a little south, there must always have been 
a great thoroughfare here. Zion Gate, on the south 
side of the city, connects the populous quarter 
around the Armenian convent with that part of 
Mount Zion which is outside the walls, and which 
is much resorted to as being the great field of 
Christian burial, as well as for its traditionary 
sanctity as the site of David’s tomb, the house of 
Caiaphas, house of Mary, &c. The Jaifa Gate, 
on the west, is the termination of the important 
routes from Jafla, Bethlehem, and Hebron. The 
formation of the ground suggests this as one of 
the great thoroughfares of the ancient city, which 
could here be approached from the quarters just 
indicated much more conveniently than at any 
other point. The Damascus Gate, on the north, 
is also planted in a vale, which in every age of 
Jerusalem must have been a great public way, and 
the easiest approach from Samaria and Galilee. 

Towrrs.—The towers of Jerusalem are often 
mentioned in Scripture and in Josephus. There 
is, indeed, no general account of them; but some 
of the principal are described, and we may rea- 
sonably infer that the others resembled them, more 
or less, in form and arrangement. Most of the 
towers mentioned by Josephus were erected by 
Herod the Great, and were, consequently, stand- 
ing in the time of Christ. It was on these, there- 
fore, that his eyes often rested when he approached 
Jerusalem, or viewed its walls and towers from 
the Mount of Olives. Of all these towers, the 
most important is that of Hippicus, which Jose- 
phus, as we have already seen, assumed as the 
starting-point in his description of all the walls of 
the city. Herod gave to it the name of a friend 
who was slain in battle. It was a quadrangular 
structure, twenty-five cubits on each side, and 
built up entirely solid to the height of thirty cubits. 
Above this solid part was a cistern twenty cubits; 
and then, for twenty-five cubits more, were cham- 
bers of various kinds, with a breastwork of two 
cubits, and battlements of three cubits upon the 
top. The altitude of the whole tower was conse- 
quently eighty cubits. The stones of which it 
was built were very large, twenty cubits long by 
ten broad and five high, and (probably in the 
upper part) were of white marble. Dr. Robinson 
nas shown that this tower should be sought at the 
north-west corner of the upper city, or Mount Zion. 
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This part, alittle to the south of the Jaffa Gate, is 
now occupied by the citadel. It is an 1vegular 
assemblage of square towers, surrounded on the 
inner side towards the city by a low wall, and 
having on the outer or west side a deep fosse. The 
towers which rise from the brink of the fosse are 
protected on that side by a low sloping bulwark 
or buttress, which rises from the bottom of the 
trench at an angle of forty-five degrees. This 
part bears evident marks of antiquity, and Dr. 
Robinson is inclined to ascribe these massive out- 
works to the time of the rebuilding and fortifying 
of the city by Adrian. This fortress is described 
by the middle age historians as the tower or citadel 
of David. Within it, as the traveller enters the 
city by the Jaffa Gate, the north-eastern tower 
attracts his notice as bearing evident marks of 
higher antiquity than any of the others. The 
upper part is, indeed, modern, but the lower part 
is built of larger stones, bevelled at the edges, and 
apparently still occupying their original places. 
This tower has been singled out by the Franks, 
and bears among them the name of the Tower of 
David, while they sometimes give to the whole 
fortress the name of the Castle of David. Taking 
all the circumstances into account, Dr. Robinson 
thinks that the antique lower portion of this tower 
is in all probability a remnant of the tower of 
Hippicus, which, as Josephus states, was left 
standing by Titus when he destroyed the city. 
This discovery, however, is not new: the identity 
having been advocated by Raumer and others be- 
fore Dr. Robinson travelled. 

Josephus describes two other towers—those of 
Phasaélus and Mariamne, both built by Herod, 
one of them being named after a friend, and the 
other after his favourite wife. They stood not far 
from Hippicus, upon the first or mosi ancient wall, 
which ran from the latter tower eastward, along 
the northern brow of Zion. Connected with these 
towers and Hippicus was the royal castle or 
palace of the first Herod, which was enclosed by 
this wall on the north, and on the other sides by a 
wall thirty cubits high. The whole was furnished 
with great strength aud regal splendour, and fur- 
vished with halls, and galleries, and cisterns, and 
apartments without number (Joseph. De Bell. 
Jud. v. 4, 3, 4; v. 4. 4). These were the three 
mighty towers which Titus left standing as mo- 
numents of the strength of the place which had 
yielded to his arms. But nothing now remains 
save the above-mentioned supposed remnant of the 
tower of Hippicus. 

A fourth tower, called Psephinos, is mentioned 
by Josephus (De Bell. Jud. vy. 4. 2,3). It stood 
at the north-west corner of the third or exterior 
wall of the city. It did not, consequently, exist 
in the time of Christ, seeing that the wall itself 
was built by Herod Agrippa, to whom also the 
tower may be ascribed. It was of an octagonal 
form, seventy cubits high, and from it could be 
seen Arabia towards the rising sun, and the inhe- 
ritance of the Hebrews quite to. the sea. This 
shows that it must have stood upon the high swell 
of ground which extends up north-north-west from 
the north-west corner of the present.city. In this 
quarter there are ancient substructions, apparently 
of towers and other fortifications, and although 
none of them may be actually those of Psephinos, 
Dr. Robinson conceives that the tower stood somes 
where in this vicinity. 
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‘The above are the only towers which the his- 
torian particularly mentions. But in describing 
the outer or third wall of Agrippa, he states that 
it had battlements of two cubits, and turrets of 
three cubits more: and as the wall was twenty 
cubits high, this would make the turrets of the 
aeight of tweuty-five cubits or nearly thirty-eight 
feet. Many loftier and more substantial towers 
than these were erected on each of the walls at 
regulated distances, ani furnished with every re- 

uisite for convenience or defence. Of those on the 
third or outer wall are enumerated winety; on the 
middle or second wall, forty; and on the inner 
or ancient wall, sixty. 

Pusric Burpines.—The temple was in all 
ages the great glory and principal public build- 
ing of Jerusalem, as the heathen temple, church, or 
mosque, saccessively occupying the same site, has 
been ever since the Jewish temple was destroyed. 
That temple is reserved for a separate article 
{Teme.e], and there are few other public edifices 
which require a particular description. Those most 
connected with Scripture history are the palace of 
Herod and the tower of Antonia. The former has 
already been noticed. In the time of Christ it was 
the residence of the Roman procurators while in 
Jerusalem; and as such provincial residences 
were called by the Romans Pretoria, this was 
the pratorium or judgment-hall of Pilate (Matt. 
xxvii. 27; Mark xv. 16; John xviii. 28). In 
front of the palace was the tribunal or ‘judgment- 
seat,’ where the procurator sat to hear and deter- 

‘ mine the causes; and where Pilate was seated when 

our Lord was brought before him. It was a raised 

vement of mosaic work (A:8é¢7pwror), called 

in the Hebrew Gabbatha, or ‘an elevated place’ 
[Jupement- Har]. 

The tower or castle of Antonia stood on a steep 
rock adjoining the north-west comer of the temple. 
It has already been mentioned (p. 94) that it 
originated under the Maccabees, who resided in 
it. The name of Baris (N13, Bapus or Bapets), 
which it obtained, was originally the Persian name 
of a royal palace ; but which, according to Je- 
rome (Epist. ad Princip. ii. 639), was afterwards 
adopted in Palestine, and applied to all the large 
quadrangular dwellings built with turrets and 
walls. As improved by Herod, who gave it the 
name of Antonia, after his patron Mark Antony, 


this fortress had all the extent and appearance of 


a palace, being divided into apartments of every 
kind, with galleries and baths, and also broad 
halls or barracks for soldiers; so that, as having 
every thing necessary within itself, it seemed a 
city, while in its magnificence it was a palace. 
At each of the four corners was a tower, one of 
which was seventy cubits high, and overlooked the 
whole temple with its courts. The fortress com- 
municated with the cloisters of the temple by 
secret passages, through which the soldiers could 
enter and quell any tumults, which were always 
apprehended at the time of the great festivals. It 
was to a guard of these soldiers that Pilate re- 
ferred the Jews as a ‘watch’ for the sepulchre 
of Christ. This tower was also ‘the castle’ into 
which St. Paul was carried when the Jews rose 
‘against him in the temple, and were about to 
kill him; and where he gave his able and many 
‘account of his conversion and conduct (Acts xxi. 
27-40; xxii.). This tower was, in fact, the citadel 
of Jerusalem. + Treas 
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Warers or Jerusatem.—In his account of 
the siege of Jerusalem by Pompey, Strabo says 
that the town was well provided with water within 
the walls, but that there was none in the en- 
virons (Geog. xvi. 2, 40). Probably the Roman 
troops then suffered from want of water, as did 
other armies which Jaid siege to Jerusalem. In 
the narratives, of all such sieges we never read of 
the besieged suffering from thirst, although driven 
to the most dreailful extremities aud resources by 
hunger, while the besiegers are frequently de- 
scribed as suffering greatly from want of water, 
and as being obliged to fetch it from a great dis- 
tance. The agonies of thirst sustained by the 
first crusaders in their siege of Jerusalem will be 
remembered by most readers from the vivid pic- 
ture drawn by Tasso, if not from the account fur- 
nished by William of Tyre. Yet wher the town 
was taken plenty of water was found within it. 
This is a very singular circumstance, and is 
perhaps only in part explained by reference to the 
system of preserving water in cisterns, as at this 
day, in Jerusalem. 

Solomon’s aqueduct near Bethlehem to Jeru- 
salem could have been no dependence, as its 
waters might easily have been cut off by the be- 
siegers. All the wells also are now outside the 
town; and no interior fountain is mentioned save 
that of Hezekiah, which is scarcely fit for drink- 
ing. At the siege by Titus the well of Siloam 
may have heen in possession of the Jews, @. e. 
within the walls; but at the siege by the Cru- 
saders it was certainly held by the besieging- 
Franks; and yet the latter perished from thirst, 
while the besieged had ‘ingentes copias aque.’ 
We cannot here go through the evidence which 
by combination and comparison might throw some 
light on this remarkable question. There is, how- 
ever, good ground to conclude that from very an- 
cient times there has been under the temple an 
unfailing source of water, derived by secret and 
subterraneous channels from springs to the west of 
the town, and communicating by other subterra- 
neous passages with the pool of Siloam and the 
fountain of the Virgin in the east of the town, 
whether they were within or without the walls of 
the town. 

The existence of a perennial source of water 
below the temple has always been admitted. 
Tacitus knew of it (Hist. v.12); and Aristeas, in 
describing the ancient temple, informs us that ‘the 
supply of water was unfailing, inasmuch as there 
was an abundant natural fountain flowing in the 
interior, and reservoirs of admirable construction 
under ground, extending five stadia round the 
temple, with pipes and conduits unknown to all 
except those to whom the service was entrusted, 
by which the water was brought to various parts 
of the temple and again conducted off.’ The 
Moslems also have constantly affirmed the exist- 
ence of this fountain or cistern, But a reserve has 
always been kept up as to the means by which it is 
supplied. This reserve seems to have been main- 
tained by the successive occupants of Jerusalem 
as a point of civic honour; and this fact alone 
intimates that there was danger to the town in its 
becoming known, and points to the fact that the 
supply came from without the city by secret 
channels, which it was of importance not to dis- 
close. Yet we are plainly told in the Bible that 
Hezekiah ‘stopped the upper water-course of Gihon, 
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and brought it down to the west side of the city 
of David’ (1 Kings i. 33, 38): from 2 Chron. 
Xxxii. 30, it seems that all the neighbouring foun- 
tains were thus ‘stopped’ or covered, and the 
brook which they had formed diverted by subter- 
raneous channels into the town, for the express 
purpose of preventing besiegers from finding the 
‘much water’ which previously existed outside the 
walls (comp. also Ecclus. xlviii. 17). Perhaps, 
likewise, the prophet Ezekiel (xlvii. 1-12) alludes 
to this secret fountain under the temple when he 
speaks of waters issuing from the threshold of th. 
temple towards the east, and flowing down to- 
wards the desert as an abundant and beautiful 
stream. This figure may be drawn from the 
waters of the inner source under the temple, being 
at the time of overflow discharged by the outlets 
at Siloam, into the Kidron, which takes the east- 
ward course thus described. 

There are certainly wells, or rather shafts, in 
and near the temple area, which are alleged to 
derive their waters through a passage of masonry 
four or five feet high, from a chamber or reservoir 
cut in the solid rock under the grand mosque, in 
which the water is said to rise from the rock into 
a basin at the bottom. The existence of this re- 
servoir and source of water is affirmed by all 
Moslems, and coincides with the preceding inti- 
mations, but it must be left for future explorers 
te clear up all the obscurities in which the matter 
is involved. 

The ordinary means taken by the inhabitants to 
secure a supply of water have been described 
under the article Cisrern; and the reader 
may be referred for interesting details to Rau- 
mers Paliistina, pp. 329-333; Robinson’s Re- 
searches, i. 479-516; and Olin’s Travels, ii. 
168-181. 

Mopvern JerusaLEM.—lIn proceeding to fur- 
nish a description of the present Jerusalem, we 
shall, for the most part, place ourselves under the 
guidance of Dr. Olin, whose account is not only 
the most recent, but is by far the most complete 
and satisfactory which has of late years been pro- 
duced. 

The general view of the city from the Mount 
of Olives is mentioned more or less by all tra- 
vellerg as that from which they derive their 
most distinct and abiding impression of Jeru- 
salem. 

The summit of the Mount of Olives is about 
half a mile east from the city, which it completely 
overlooks, every considerable edifice and almost 
every house being visible. The city seen from 
this point appears to be a regular inclined plain, 
sloping gently and uniformly from west to east, 


or towards the observer, and indented by a slight | 


depression or shallow vale, running nearly through 
the centre, in the same direction. ‘T'he south-east 
corner of the quadrangle—for that may be as- 
sumed as the figure formed by the rocks—that 
which is nearest to the observer, is occupied by 
‘the mosque of Omar and its extensive and beau- 
tiful grounds. This is Mount Moriah, the site 
of Solomon’s temple, and the ground embraced in 
the sacred enclosure, which conforms to that of 
the ancient temple, occupies about an eighth of the 
whole modern city. It is covered with green 
sward and planted sparingly with olive, cypress, 
and other trees, and it ig certainly the most lovely 
feature of the town, whether we have reference to 
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the splendid structures or the beautiful laws 
spread out around them. 

The south-west quarter, embracing that part of 
Mount Zion which is within the modem towr, is 
to a great extent occupied by the Armenian con- 
Vent, an enormous edifice, which is the only con- 
spicuous object in this neighbourhood. The 
north-west is largely occupied by the Latin con- 
vent, another very extensive establishment. About 
midway between these two convents is the castle 
or citadel, close to the Bethlehem gate, already 
mentioned. The north-east quarter of Jerusalem 
is but partially built up, and it has more the aspect 
of a rarmbling agricultural village than that of a 
crowded city. The vacant spots here are green 
with gardens and olive-trees. There is another 
large vacant tract along the southern wall, and 
west of the Haram, also covered with verdure. 
Near the centre of the city also appear two or 
three green spots, which are small gardens. The 
church of the Holy Sepulchre is the only conspi- 
cuous edifice in this vicinity, and its domes are 
striking objects. There are no buildings which, 
either from their size or beauty, are likely to en- 
gage the attention. Eight or ten minarets mark 
the position of so many mosques in different parts 
of the town, but they are only noticed because of 
their elevation above the surrounding edifices. 
Upon the same principle the eye rests for a mo- 
ment upon a great number of low domes, which 
form the roofs of the principal dwellings, and 
relieve the heavy uniformity of the flat plastered 
roofs which cover the greater mass of more humble 
habitations. Many ruinous piles and a thousand 
disgusting objects are concealed or disguised by 
the distance. Many inequalities of surface, which 
exist to so great an extent that there is not a level 
street of any length in Jerusalem, are also un- 
perceived. 

From the same comnranding point of view a 
few olive and fig-trees are seen in the lower part 
of the valley of Jehoshaphat, and scattered over 
the side of Olivet from its base to the summit. 
They are sprinkled yet more sparingly on the 
southern side of the city on Mounts Zion and 
Ophel. North of Jerusalem the olive plantations 
appear more numerous as well as thriving, and 
thus offer a grateful contrast to the sun-burnt fields 
and bare rocks which predominate in this land- 
scape. The region west of the city appears to be 
destitute of trees. Fields of stunted wheat, yellow 
with the drought rather than white for the harvest, 
are seen on all sides of the town. 

Jerusalem, as seen from Mount Olivet, is a 
plain inclining gently and equably to the East. 
Once enter its gates, however, and it is found to be 
full of inequalities. The passenger is always as- 
cending or descending. There are no level streets, 
and little skill or labour has been employed to re- 
move or diminish the inequalities which nature or 
time has produced. Houses are built upon moun- 
tains of rubbish, which are probably twenty, thirty, 
or fifty feet above the nataral level, and the streets 
are constructed with the same disregard to conve- 
nience, with this difference, that some slight atten- 
tion is paid to the possibility of carrying off surplus 
water. The latter are, without exception, nar- 
row, seldom. exceeding eight or ten feet in breadth. 
The houses often meet, and in some instances a 
building occupies both sides of the street, which 
runs undex a succession of arches barely high 
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enougn to permit an equestrian to under 
them. A canopy of old mats or of — is sus- 
pended over the principal streets when not arched. 
This custom had its origin, no doubt, in the heat 
of the climate, which is very intense in summer, 
and it gives a gloomy aspect to all the most 
thronged and lively parts of the city. These 
covered ways are often pervaded by currents of 
air when a perfect calm prevails in other places. 
The principal streets of Jerusalem run nearly at 
right angles to each other. Very few if any of 
them bear names among the native population. 
They are badly paved, being merely laid irre- 
gularly with raised stones, with a deep square 
channel, for beasts of burden, in the middle; but 
the steepness of the ground contributes to keep 
them cleaner than in most Oriental cities. 

The houses of Jerusalem are substantially built 
of the limestone of which the whole of this part of 
Palestine is composed: not usually hewn, but 
broken into regular forms, and making a solid 
wall of very respectable appearance. For the 
most part there are no windows next to the street, 
and the few which exist for the purposes of light 
or ventilation are completely masked by case- 
ments and Jattice-work. The apartments re- 
ceive their light from the open courts within. The 
ground plot is usually surrounded by a high enclo- 
sure, commonly forming the walls of the house 
only, but sometimes embracing a small] garden 
and some vaeant ground. The rain-water 
which falls upon the pavement is carefully con- 
ducted, by means of gutters, into cisterns, where 
it is preserved for domestic uses. The people of 
Jerusalem rely chiefly wpon these reservoirs for 
their supply of this indispeusable article. Every 
house has its cistern, and the larger habitations 
are provided with a considerable number of them, 
which occupy the ground-story or cells formed 
for the purpose below it. Stone is employed in 
building for all the purposes to which it can pos- 
sibly be applied, and Jerusalem is hardly more 
~ exposed to accidents by fire than a quarry or sub- 
terranean cavern. ‘The floors, stairs, &c. are of 
stone, and the ceiling is usually formed by a coat 
of plaster laid upon the stones, which at the same 
time form the roof and the vaulted top of the 
room. Doors, sashes, and a few other appurte- 
nances, are all that can usually be afforded of a 
material so expensive as wood. The little timber 
which is used is mostly brought from Mount 
Lebanon, as in the time of Solomon. A rough, 
crooked stick of the fig-tree, or some gnarled, 
twisted planks made of tle olive—the growth of 
Palestine—are occasionally seen. In other respects 
the description in the article House will aflord 
a sufficient notion of those in Jerusalem. A large 
number of houses in Jerusalem are in a dilapi- 
dated and ruinous state. Nobody seems to make 
repairs so long as his dwelling does not absolutely 
refuse him shelter and safety. If one room tum- 
bles about his ears he removes into another, and 
permits rubbish and vermin to accumulate as they 
will in the deserted halls. Tottering staircases 
are propped to prevent their fall; and when the 
editice becomes untenable, the occupant seeks 
another 4 little less ruinous, leaving the wreck to 
a smaller or more wretched family, or, more 
probably, to a goatherd and his flock. Habi- 
tations which have a very respectable appearance 
as seen from the street, are often found, upon 
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entering them, to be little better than heaps of 
ruins. 

Nothing of this would be suspected from 
the general appearance of the city as seen from 
the various commanding points without the 
walls, nor from anything that meets the eye 
in the streets. Few towns in the East offer a 
more imposing spectacle to the view of the a 
proaching stranger, He is struck with the height 
and massiveness of the walls, which are kept in 
perfect repair, and naturally produce a favourable 
opinion of the wealth and comfort which they are 
designed to protect. Upon entering the gates, he 
is apt, after all that has been published about the 
solitude that reigns in the streets, to be surprised 
at meeting large numbers of people in the chief 
thoroughfares, almost without exception decently 
clad, A longer and more intimate acquaintance 
with Jerusalem, however, does not fail to correct 
this too favourable impression, and demonstrate 
the existence and general prevalence of the poverty 
and even wretchedness which must result in every 
country from oppression, from the absence of trade, 
and the utter stagnation of all branches of indus- 
try. Considerable activity is displayed in the 
bazaars, which are supplied scantily, like those of 
other Eastern towns, with provisions, tobacco, 
coarse cottons, and other articles of prime neces- 
sity. A considerable business is still done in beads, 
crosses, and other sacred trinkets, which are pur- 
chased to a vast amount by the pilgrims who 
annually throng the holy city. The support 
and even the existence of the considerable popu- 
lation of Jerusalem depend upon this transient 
patronage—a circumstance to which a great part 
of the prevailing poverty and degradation is justly 
ascribed. 'The worthless articles employed in this 
pitiful trade are, almost without exception, brought 
from other places, especially Hebron and Beth- 
lehem—the former celebrated for its baubles of 
glass, the latter chiefly fur rosaries, crucifixes, and 
other toys made of mother-of-pearl, olive-wood, 
black stones from the Dead Sea, &c. These are 
eagerly bought up by the ignorant pilgrims, sprin- 
kled with holy water by the priests, or consecrated 
by some other religious mummery, and carried 
of in triamph and worn as ornaments to charm ~ 
away disease and misfortune, and probably to be 
buried with the deluded enthusiast in his coffin, 
asa sure passport to eternal blessedness. With 
the departure of the swarms of pilgrims, however, 
even this poor semblance of active industry and 
prosperity deserts the city. With the exception 
of some establishments for soap- making, a tannery, 
and a very few weavers of coarse cottons, there 
do not appear to be any manufacturers properly 
belonging to the place. Agriculture is almost 
equally wretched, and can only give employment 
to a few hundred people. The masses really seem 
to be without any regular employment, A con- 
siderable number, especially of the Jews, profess- 
edly live on charity. Many Christian pilgrims 
annually find their way hither on similar resources, 
and the approaches to the holy places are througed 
with beggars, who in piteous tones demand alms in 
the name of Christ and the Blessed Virgin. The 
general condition of the population is that of abject 
poverty. A few Turkish officials, ecclesiastical, 
civil, and military; some remains of the old Mo- 
hammedan aristocracy—once powerful and rich, 
butnow much impoverished and nearly extinct; to- 
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gether witha few tradesmen in easy circumstances, 
form almost the only exceptions to the prevailing 
indigence. There is not.a single broker among 
the whole population, and not the smallest. sum 
can be obtained on the best bills of exchange short 
of Jaffa or Beirout. 

Innasirants.—The number of the inhabitants 
of Jerusalem has been variously estimated by 
different travellers, some making it as high as 
30,000, others as low as 12,000. An average of 
these estimates would make it somewhere between 
12,000 and 15,000; but the Kgyptian system of 
taxation and of military conscription in Syria 
has lately furnished more accurate data than had 
previously been obtainable, and on these Dr. Ro- 
binson estimates the population at not more than 
11,500, distributed thus— 


Mobammedans . : - 4,500 
Jews 5 - 5 é 3,000 
Christians ° ° - 38,500 

11,000 


If to this be added something for possible omis- 
sions, and the inmates of the convents, the stand- 
ing population, exclusive of the garrison, cannot 
well exceed 11,500, The Moslems, it will be 
seen, exceed in number the Jews or Christians 
respectively, but are much fewer than these two 
Hetiee united, To all these classes Jerusalem is 
holy ; and is the ouly city in the world which 
peoples of such different origin, races, language, 
and religions agree to regard with nearly equal 
veneration, 

The language most generally spoken among 
them is the Arabic. Schools are rare, and con- 
sequently facility in reading is not often met 
with. The general condition of the inhabitants 
has already been indicated. 

The Turkish governor of the town holds the 
rank of Pasha, but is responsible to the Pasha of 
Beirout. The government is somewhat milder 
than before the period of the Egyptian dominion, 
but it is said that the Jewish and Christian in- 
habitants at least have ample cause to regret the 
change of masters, aud the American mission- 
aries lament that change without reserve (Am. 
Bib. Repos. for 1843). Yet the Moslems reve- 
rence the same spots which the Jews and Chris- 
tians account holy, the holy sepulchre only 
excepted ; and this exception arises from their 
disbelief that Christ was crucified, or buried, or 
rose again. Formerly there were in Palestine 
monks of the Benedictine and Augustine orders, 
and of those of St. Basil and St. Anthony ; but 
since 1304 there have heen none but Franciscans, 
who have charze of the Latin convent and the 
holy places. 
A.D. 1561, when the Tsrks allowed them the mo-, 
nastery of St. Salvador, wiich they now occupy. 
They had formerly a handsome revenue out of all 
Roman Catholic countries, but these sources have 
fallen off since the French revolution, and the esta- 
blishment is said te be poor and deeply in debt. 
The expenses arise from the duty imposed upon 
the convent of entertaming pilgrims; and the cost 
of maintaining the twenty convents belonging to 
the establishment of the Terra Santa is estimated 
at 40,000 Spanish dollars a year. Formerly it 
was much higher, im consequence of the heavy 
exactions of the Turkish government.  Burck- 
hardt says’ that the brotherhood paid annually 
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12,0007. to the Pasha of Damascus. But the 
Egyptian government relieved them from these 
heavy charges, and imposed instead a regular tax 
on the property possessed. For the buildings and 
lands in and around Jerusalem the ausnual tax was 
fixed at 7000 piastres, or-350 Spanish dollars. It 
is probable that the restored Turkish government 
has not yet, in this respect, recurre/ to its old 
oppressions. The convent contains fifty monks, 
half Italians and half Spaniards. In it resides 
the Intendant or the Principal of all the convents, 
with the rank of abbot, and the title of Guardian 
of Mount Zion and Custos of the Holy Land. 
He is always an Italian, and has charge of all 
the spiritual affairs of the Roman Catliolics in the 
Holy Land. ‘There is also a president or vicar, 
who takes the place of the guardian in case of 
absence or death: he was formerly a Frenchman, 
but is now either an Italian or Spaniard. The 
procurator, who manages their temporal affairs, is 
always a Spaniard. A council, called Discre- 
torium, composed of these officials and three 
other monks, has the general management of both 
spiritual and temporal matters. Much of the 
attention of the order is occupied, and much of 
its expense incurred, in entertaining pilgrims and 
in the distribution of alms. The native Roman 
Catholics live around the convent, on which they 
are wholly dependant. They are native Arabs, 
aud are said to be descended from converts in 
the times of the Crusades. 

There is a Greek patriarch of Jerusalem, but 
he usually resides at Constantinople, and is re 
presented in the holy city by one or more vicars 
who are bishops residing in the great convent 
near the Church of the Holy Sepulchre. At pre- 
sent the vicars are the bishops of Lydda, Naza 
reth, and Kerek (Petra), assisted by the other 
bishops resident in the convent. In addition to 
thirteen monasteries in Jerusalem, they possess 
the convent of the Holy Cross near Jerusalem, 
that of St. Helena between Jerusalem anid Beth- 
lehem, and that of St. John, between Jerusalem 
and the Dead Sea. All the monks of the con- 
vents are foreigners. The Christians of the Greek 
rite who are not monks are all native Arabs 
with their native priests, who are allowed to per 
form the church services in their mother tongue— 
the Arabic. 

The Armenians in Jerusalem have a patriarch, 
with three convents and 1U0 monks. They have 
also convents at Bethlehem, Ramleh, and Jaffa. 
Few of the Armenians are natives: they are 
mostly merchants, and among the wealthiest 
inhabitants of the place; and their convent im 
Jerusalem is deemed the richest in the Levant. 
Their church of St. James upon Mount Zion is 
very showy in its ‘decorations, but void of taste. 
The Coptic Christians at Jerusalem are only 
some monks residing in the convent of Es-Sultan, 
on the north side of the pool of Hezekiah. There 
is also a convent of the Abyssinians, and one be 
longing to the Jacobite Syrians. 

The estimate of the number of the Jews in 
Jerusalem at 3000 is given by Dr. Robinson on 
the authority of Mr. Nicolayson, the resident 
missionary to the Jews; yet in the following year 
(1839) the Scottish deputation set them down at 
six or seven thousand on the same authority. On 
referring this difficulty to the Rev. R. S. Here 
schell (lately returned from Jerusalem), he con- 
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firms the lower estimate of the number of Jews, 
but is inclined to reckon the entire population at 
15,000. They inhabit a distinct quarter of the 
town between Mount Zion and Mount Moriah, 
This is the worst and dirtiest part of the holy city, 
and that in which the plague never fails to make 
its fisst appearance. Few of the Jerusalem Jews 
are natives; and most of them come from foreign 
parts to die in the city of their fathers’ sepulchres. 
The greater proportion of them are from different 
parts of the Levant, and appear to be mostly of 
Spanish and Polish origin. Few are from Ger- 
many, or understand the German language. 
They are for the most part wretchedly poor, and 
depend in a great degree for their subsistence 
upon the contributions of their brethren in dif- 
ferent countries. These contributions have of 
late years been smaller than usual; and when 
they arrive are the occasion of much heartburning 
and strife. The Scottish Deputation (Narrative, 
p- 148) say, ‘They are always quarrelling, and 
frequently apply to the consul to settle their dis- 
putes. The expectation of support from the 
annual European contributions leads many of 
them to live in idleness. Hence there are in 
Jerusalem 500 acknowledged paupers, and 500 
more who receive charity in a quiet way. Many 
are so poor that, if not relieved, they would not 
stand out the winter season. A few are shop- 
Keepers, and a few more hawkers, and a very few 
are operatives. None of them are agriculturists— 
not a single Jew cultivates the soil of his fathers.’ 
Reisner, Jerusalem Vetustissima Descripta, 
Fraucof. 1563; Olshausen, Zu Topographie d. 
alten Jerusalem, Kiel, 1833; Adrichomius, Jeru- 
salem sicut Christi tempore floruit, Colon. 1593; 
Chrysanthi (Beat. Patr. Hierosolymorum) His- 
teria et Descriptio Terre Sancta, Urbisque 
Sancte Hierusalem, Venet. 1728 (this work is in 
Greek); D’Anville, Dissert. sur ['Etendue de 
Ul Ancienne Jerusalem, Paris, 1747: the articles 
on JervussLnem in Ersch and Griiber's Encyclo- 
pddie; in Raumer’s Paldstina ; in Winer’s Real- 
wirterbuch ; in Eugene Roger's La Terre Saincte, 
ou Descript. Topographique trés-particuliére des 
Sainctes Lieux, et de la Terre de Promission, 
Paris, 1646; and in Dr. Robinson’s Bibl. Re- 
searches in Palestine; with the additions since 
published in the Biblical Repository aud Biblio- 
theca Sacra : also, the notices of Jerusalem in vari- 
ous books of travels, particularly those of Coto- 
vieus, Zuallart, Radzivil, Morisou, Nau, Sandys, 
Doubdan, D’Arvieux, Maundrell, Pococke, Nie- 
buhr, Clarke, Turner, Buckingham, Richardson, 
Richter, Jollitfe, Jowett, Prokesch, Schelz, Monro, 
Hardy, Stephens, Paxton, Schubert, Olin, Stent, 
Formby, and the Scottish Deputation. Less im- 
portant notices may be found in other books of 
travels; and the Journals of Missionaries, printed 
in the Missionary Register, American Missionary 
Herald, and Jewish Expositor, have occasionally 
contained interesting notices of the Holy City. 
JESHUA, or Josnua, son of Jozedech, and 
high-priest of the Jews when they returned, under 
Zerubbabel, from the Babylonian exile (x.c. 
636). He was, doubtless, born during the exile. 
His presence and exhortations greatly promoted 
the rebuilding of the city and temple. The altar 
of the latter being first erected, enabled him to 
sanctify their labour by the religious ceremonies 
‘and offerings which the law required. Jeshua 
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joined with Zerubbabel in opposing the machi- 
nations of the Samaritans (Ezra iv. 3); and he 
was not found wanting in zeal when the works, 
after having been interrupted, were resumed in 
the second year of Darius Hystaspis (Ezra v. 2; 
Hagg. i. 12), Several of the prophet Haggai’s 
utterances are addressed to Jeshua (Hagg. i. 1; 
il. 2), and his name occurs in two of the sym- 
bolical prophecies of Zechariah (iii. 1-10; vi. 
11-15). In the first of these passages Jeshua, as 
pontiff, represents the Jewish people covered at 
first with the garb of slaves, aud afterwards witk 
the new and glorious vestures of deliverance. In 
the second he wears for a moment crowns of 
silver and gold, as symbols of the sacerdotal and 
regal crowns of Israel, which were to be united 
on the head of the Messiah. 

JESHURUN (J); Sept. jryamnuevos ; 
Vulg. dilectus in Deut., rectissimus in Isaiah), 
a name poetically applied to Israel in Deut. 
xxxii. 15.5 xxxili. 5, 26; Isa. xliy.!2. . It has 
been very variously understood, but it is gene- 
rally agreed to be a poetical diminutive expres- 
sive of affection. The root is W="WRS, to 
be straight, right, upright, righteous. In this 
character, as entirely upright (for the termination 
is intensitive), Jehovah recognises his people in 
consideration of their covenant relation to him, 
whereby, while they observed the terms of that 
covenant, they stood legally righteous before 
him and clean in his sight. It is in this sense 
that the ancient kings are said to have done 
"wn, ‘that which was right’ in the eyes of 
Jehovah. 

JESSE (‘, firm; Sept. *Iecsat), a de- 
scendant of Obed, the son of Boaz and Ruth. 
He was the father of eight sons: from the youngest 
of whom, David, is reflected all the distinction 
which belongs to the name. He seems to have 
been a person of some note and substance at 
Bethlehem, his property being chiefly in sheep. 
It would seem from 1 Sam. xvi. 10, that he 
must have been aware of the high destinies which 
awaited his son; but it is doubtful if he ever 
lived to see them realized. The last historical 
mention of Jesse is in relation to the asylum which 
David procared for him with the king of Moab 
(1 Sam. xxii. 3). 

JESUS CHRIST (Ingots Xpiords, “Incois 6 
Xpiorés), the ordinary designation of the incarnate 
Son of God, and Saviour of mankind. This 
double designation is not, like Simon Peter, John 
Mark, Joses Barnabas, composed of a name and 
a surname, but, like John the Baptist, Simon 
Magus, Bar-Jesus Elymas, of a proper name, and 
an official title. Jxsus was our Lord’s proper 
name, just as Peter, James, and John were the 
proper names of three of his disciples. The name 
seems not to have been an uncommon one among 
the Jews. The apocryphal book Ecclesiasticus is 
attributed to Jesus the son of Sirach ; and, in the 
New Testament, we read of Jesus, the father of 
Flymas the sorcerer (Acts xiii, 6), and of ‘ Jesus, 
which is called Justus of the circumcision’ (Col. 


‘iy. 11), one of Paul's ‘ fellow-workers unto the 


kingdom of God which had been a comfort to 
him,’ To distinguish our Lord from others bear- 
ing the name, he was termed Jesus of Nazareth 
‘John xviii. 7, &c.), "Ingots 56 Nawpatos, and 
Jesus the son of Joseph (John vi. 42, &c.). 
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Some of the fathers, from their ignorance of the 
Hebrew language, have given a Greek etymology 
to the name. They derive it from the noun 
Yaois, healing. Thus Eusebius, "Incods @voud ero 
ao Soov THs TaY avOpwrivwy Wuxav idoeds TE 
kal Geoaretas xaply thy mapodov cis Huds érotetro 
(Demonst. Evang. lib. iv.); and Cyril of Jeru- 
salem, Incovs kaActrat Pepwvipws, ek THs TwTNpLa- 
Seos idoews exwv thy mpoonyoplay (Catech. 
Illum. x.).* 

There can be no doubt that Jesus is the Greek 
form of a Hebrew name, which had been borne 
by two illustrious individuals in former periods 
of the Jewish history,—the successor of Moses and 
introducer of Israel into the promised land (Exod. 
xxiv. 13), and the high-priest who, along with 
Zerubbabel (Zech. iii. 1), took so active a part in 
the re-establishment of the civil and religious 
polity of the Jews on their return from the Baby- 
lonish captivity. Its original and full form is 
Jehoshua (Num. xiii. 16). By contraction it 
became Joshua, or Jeshua; and when transferred 
into Greek, by taking the termination charac- 
feristic of that language, it assumed the form Jesus. 
It is thus the names of the illustrious individuals 
yeferred to are uniformly written in the Sept. ; 
and the first of them is twice mentioned in the 
New Testament by this name (Acts vii. 45; Heb. 
iv. 8). 

The conferring of this name on our Lord was 
not the result of accident, or of the ordinary 
course of things, there being ‘none of his kindred,’ 
so far as we can trace from the two genealogies, 
“called by that name’ (Luke i. 61). It was the 
consequence of a twofold miraculous interposition. 
The angel who announced to his virgin mother 
that she was to be ‘the most honoured of women,’ 
in giving birth to the Son of God and the Saviour 
of men, intimated also to her the name by which 
the holy child was to be called: ‘ Thou shalt 
call his name Jesus’ (Luke i. 31). And it was 
probably the same heavenly messenger who ap- 
peared to Joseph, and, to remove his suspicions 
and quiet his fears, said to him, ‘ That which is 
conceived in thy wife Mary is of the Holy Ghost, 
and she shall bring forth a son, and thou shalt 
call his name Jesus’ (Matt. i. 20, 21). The pious 
pair were ‘not disobedient to the heavenly vision.’ 
‘ When eight days were accomplished for the cir- 
cumcising of the child, his name was called Jesus, 
which was so named of the angel before he was 
conceived in the womb’ (Luke ii. 21). 

The name Jesus, like most of Jewish proper 
names, was significant; and, as might well be 
expected, when we consider who imposed it, its 
meaning is at once important and appropriate. 
The precise import of the word has been a subject 
of doubt and debate among interpreters. As to 
its general meaning there is all but an unanimous 
concurrence. It was intended to denote that he 
who bore it was to be a Deliverer or Saviour. 
This, whatever more, is indicated in the original 
word ; and the reason given by the angel for the 
imposition of this name on the Virgin’s son was 


* Some of the Patristic etymologies are really 
very odd. Mdoya is traced to macxw; Acuirns is 
derived from che Latin devis ; and AidBodos from 
dbo and Bades, because he who bears that name 
swallows man at two bites, first the soul, and then 
the body. 
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“because he shall save his people from their sins 

(Matt. i. 21). But while some interpreters hold 
that it is just a part of the verb signifying to save 
in the form Hiphil, slightly moditied, and that x 
signifies “he shall save,’ others hold that it is a 
compound word formed by the addition of twe 
letters of the incommunicable name of the divinity, 
Min, to that verb, and that it is equivalent te 
‘ The Salvation of the Lord,’ or ‘'The Lord the 
Saviour.’ It is not a matter of vital importance 
The following circumstances seem to give proba 

bility to the latter opinion It does not appear 
likely that Moses would have changed the name 
of his destined successor from Oshea, which signi- 
fies ‘saviour,’ into Jehoshua (Num. xiii. 16), if the 
latter signified merely he shall save; whereas, if 
the word be a compound term, embodying in it the 
name Jehovah, we see an adequate reason for the 
change. In the first chapter of the Gospel by 
Matthew (Matt. i. 22, 23), the most natural in- 
terpretation of the words (though they admit 0 

another exegesis) seems to imply that the predic- 
tion of Isaiah, that the Virgin’s son should be 
called Immanuel, was fulfilled in the imposition 
of the name Jesus on the Son of Mary. This 
would be the case only on the supposition that 
Immanuel and Jesus are eyuivalent terms, a sup- 
position which cannot be sustained unless Jesus 
can be fairly rendered ‘Jehovah will save,’ or 
© Jehovah the Saviour.’ In that case, Jesus and 
Immanuel—God with us, 7.¢. on our side—express 
the same ideas. 

It is right, however, to remark, that the merely 
bearing such a name as either Immanuel or Jesus, 
even by divine appointment, is not of 2tself evi- 
dence of the divinity of him who bears it. The 
Hebrews were in the habit of giving names, both 
to persons and places, which were intended not to 
describe their distinctive properties, but to express 
some important general truth. Jacob called an 
altar built by him El-Elohe-Israel (Gen. xxxiii. 
20), ‘God the God of Israel,’ 2. e. God is the God 
of Israel. Moses called an altar he built Jehovah 
Nissi (Exod. xvii. 15), ‘ Jehovah my banner,’ ¢. e. 
Jehovah is my banner. The name Jehoshua, 
as borne by him who brought the people of the 
Lord into the heritage of the Gentiles, means no 
more than that by him Jehovah would deliver his 
people. In many of the proper names in the Old 
Testament, the name El, or Jehovah, forms a part. 
Yet when, as in the case before us, he who bears - 
such a name, by express divine appointment, is 
shown ‘ by many infallible proofs” to be indeed 
an incarnation of divinity, we cannot but perceive 
a peculiar propriety in this divine appointment, 


‘and find in it, if not a new argument, a corro- 


boration of the host of arguments which lead us 
to the conclusion that He who ‘according to 
the flesh’ was the Son of David, ‘ according to 
the Spirit of Holiness’ was ‘ the Son of God,’ 
‘God over all, blessed for ever’ (Rom. i. 3, 4; 
ix. 5). ; 

The above are the only probable etymologies of 
the word. Others, however, have been suggested, 
and supported with considerable learning and in- 
genuity. The Valentinians, according to Irenzeus 
(lib. ii. c. 41), were in the habit of writing the name 
1, and explained it as meaning ‘ Him who pos- 
sesses heaven and earth,’ making each letter, 
according to the cabbalistic art called notarikon, 
expressive of a word or clause; thus, » for TIA’ 
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B for DYDY, and 1 for JINN, « Jehovah of heaven 


The learned but fanciful Osiander insists that 
Jesus is not the Greek form of Joshua, but the 
ineffable name, the Shem-ham , rendered 
utterable by the insertion of the letter. The 
seader who wishes to see the arguments by which 
ne supports this wild hypothesis may consult his 
Harmonia Evangelica, lib. i. c. 6, Basil, 1561. 
And a satisfactory reply may be found in Chem- 
nitius’ dissertation, De nomine Jesu, in Thes. Theol. 
Philol. tom. ii. p. 62, Amst. 1702; and in Ca- 

Disquis. in loc. alig. N. T. c. i; apud 
Crit. Sae. tom. ix. 

Castalio maintains an equally whimsical notion 
as to the etymology of the word, deriving it from 
Mi’ and WN, as if it were equivalent to Jehova- 
homo, God-man. 

The ‘ name of Jesus’ (Phil. ii. 10) is not the 
name Jesus, but ‘ the name above every name,’ 
bvoua td iwtp way bvoua, ver. 9.; i. e. the supreme 
dignity and authority with which the Father has 
invested Jesus Christ, as the reward of his disin- 
terested exertions in the cause of the divine glory 
and human happiness; and the bowing éy r@ 
éyvduatt "Incod is obviously not an external mark 
of homage when the name Jesus is pronounced, 
but the inward sense of awe and ,snbmission to 
him who is raised to a station so exalted. 

Curist; Gr. Xpiords; Heb. MWD. This is 
not, strictly speaking, a proper name, but an 
official title. Jesus Christ, or rather, as it gene- 
rally ought to be rendered, Jesus the Christ, is a 
mode of expression of the same kind as John the 
Baptist, or Baptiser. In consequence of not ad- 
yerting to this, the force and even the meaning of 
many passages of Scripture are misapprehended. 
When it is stated that Paul asserted, ‘ This Jesus 
whom I preach unto you is Christ’ (Acts xvii. 3), 
81 obtds Cori 6 Xpiords Inoois, Kc., that he ‘ testi- 
fied to the Jews that Jesus was Christ * (Acts xviil. 
5), the meaning is, that he proclaimed and proved 
that Jesus was the Christ, thy Xpiorbv “Inoovy, or 
Messiah—the rightful owner of a title descriptive 
of a high official station which had been the sub- 
ject of ancient prediction. When Jesns himself 
says that ‘ it is life eternal to know the only true 
God, and Jesus Christ whom he has sent’ (John 
xvii. 3), he represents the knowledge of himself 
as the Christ, the Messiah, as at once necessary 
and sufficient to make men truly and permanently 
happy. When he says, ‘ What think ye of Christ ?” 
sep) Tod Xpiorov : * whose son is he?’ (Matt. xxii. 
42), he does not mean, What think ye of mx, 
or of my descent? but, What think ye of the 
Christ—the Messiah—and especially of his pa- 
ternity. There can be no doubt that the word, 
though originally an appellative, and intended to 
bring before the mind a particular official cha- 
racter possessed by him to whom it is applied, 
came at last, like many other terms of the same 
kind, to be often used very much as a proper 
name, to distinguish our Lord from other persons 
bearing the name Jesus. This is a sense, however, 
of comparatively rare occurrence in the New Tes- 
tament. : ' 
Proceeding, then, on the principle that Christ 
is an appellative, let us inquire into its origin 
and signification as applied to our Lord. Curist 
is the English form of a Greek word, Xpiords, 
corresponding in meaning to the Hebrew word 
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Messiah, and the English word-Anointed. The 
Christ is just equivalent to the Anointed One. 
The important question, however, remains behind, 
What is meant when the Saviour is represented 
as the Anointed One? To reply to this question 
satisfactorily, it will be necessary to go somewhat 
into detail. 

Unction, from a very early age, seems to have 
been the emblem of consecration, or setting apart 
to a particular, and especially to a religious, pur- 
pose. Thus Jacob is said to have anointed the 
pillar of stone, which he erected and set apart as 
a monument of his supernatural dream at Beth-el 
(Gen. xxviii. 18; xxxi.13; xxxv. 14). Under 
the Old Testament economy high-priests and 
kings were regularly set apart to their offices, both 
of which were, strictly speaking, sacred ones, by 
the ceremony of anointing, and the prophets were 
occasionally designated by the same rite. This 
rite seems to have been intended as a public 
intimation ofa divine appointment to office. Thus 
Saul is termed ‘the Lord’s anointed’ (1 Sam. 
xxiv. 6); David, ‘the anointed of the God of 
Israel’ (2 Sam, xxiii. 1); and Zedekiah, ‘ the 
anointed of the Lord’ (Lam. iv. 20). The high- 
priest is called ‘the anointed priest’ (Lev. iy. 3). 

From the origin and design of the rite, it is n” 
wonderful that the term should have, in a secon- 
dary and analogical sense, been applied to persons 
set apart by God for important purposes, though 
not actually anointed. Thus Cyrus, the King of 
Persia, is termed ‘the Lord’s anointed’ (Isa. xlv. 
1); the Hebrew patriarchs, when sojourning im 
Canaan, are termed ‘God's anointed ones’ (Ps. 
cy. 15); and the Israelitish people receive the same 
appellation from the prophet Habakkuk (Hab. iii. 
13). It is probably with reference to this use of 
the expression that Moses is said by the writer of 
the Epistle to the Hebrews, to have ‘counted the 
reproach of Christ’ (Heb. xi. 26), rod Xpictod 
(Aaod), the same class who in the parallel clause 
are termed the ‘people of God,’ ‘greater riches than 
the treasures of Egypt.’ “ 

In the prophetic Scriptures we find this appel- 
lation given to an illustrious personage, who, 
under yarious designations, is so often spoken of 
as destined to appear in a distant age as a great 
deliverer. The royal prophet David seems to have 
been the first who spoke ‘of the great deliverer 
under this appellation. He represents the heathen 
(the Gentile nations) raging, and the people (the 
Jewish people) imagining a vain thing, ‘against 
Jehovah, and against his anointed’ (Ps. it, 2). 
He says, ‘Now know I that the Lord saveth his 
anointed’ (Ps. xx. 6). Thou hast loved righte- 
ousness and hated iniquity’ says he, addressing 
himself to ‘Him who was to come,’ ‘ therefore 
God, even thy God, hath anointed thee with the 
oil of gladness above thy fellows’ (Ps. xlv. 7) 
In all the passages in which the great deliverer is 
spoken of as ‘the anointed one,’ by David, he is 
Fatale viewed as sustaining the character of a 

ing. 

The prophet Isaiah also uses the appellation, 
‘the anointed one,’ with reference to the promised 
deliverer, but, when he does so, he speaks of him as 
a prophet or great teacher. He introduces him as 
saying, ‘The Spirit of the Lord God is upon me, 
because the Lord God hath anointed me to preach 
good tidings unto the meek; he hath sent me to 
bind up the broken-hearted, to proclaim liberty to 
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the captives, and the opening of the prison to them 
who are bound, to proclaim the acceptable year of 
the Lord, and the day of vengeance of our God, 
to comfort all that mourn,’ &c. (Isa. ]xi. 1, &c.). 

Daniel is the only other of the prophets who 
uses the appellation ‘the anointed one’ in refer- 
ence to the great deliverer, and he plainly repre- 
sents him as not-only a prince, but also a high- 
priest, an-expiator of guilt. ‘Seventy weeks are 
determined upon thy people and upon thy holy 
city, to punish the transgression, aud to make an 
end of sius, and to make reconciliation for ini- 
quity, and to bring in everlasting righteousness, 
and to seal up the vision and the prophecy, and to 
anoint the most holy. Kuow therefore and under- 
stand that from the going forth of the command- 
ment to restore Jerusalem unto Messiah the Prince 
shall be seven weeks and threescore and two weeks; 


the city shall be built again, and the wall, even, 


in troublous times; and after threescore and two 
weeks shall Messiah be cut off, but not for him- 
self’ (Dan. ix. 24-26). 

During the period which elapsed-from the close 
of the prophetic canon till the birth of Jesus, no 
appellation of the expected deliverer seems to have 
been so common as the Messiah or Anointed One, 
anil this is still the name which the unbelieving. 
Jews ordinarily employ when speaking of him 
whom they still look for to avenge their wrongs 
anil restore them to more than their former honours. 

Messiah, Christ, Anointed, is, then, a term 
equivalent to consecrated, sacred, set apart; and 
as the record of divine revelation is called, by 
way of eminence, The Bible, or book, so is the 
Great Deliverer called The Messiah, or Anointed 
One, much in the same way as he is termed The 
Man, The Son of Man. a 

The import of this designation as given to Jesus 
of Nazareth may now readily be apprehended.— 
(1.) When he is termed the Christ it is plainly 
indicated that Hx is the great deliverer promised 
under that appellation, and many others in the 
Old Testament Scriptures, and that all that is 
said of this deliverer under this or any other ap- 

ellation is true of Him. No attentive reader of 
the Old Testament can help noticing that in every 
part of the prophecies there is ever and anon pre- 
sented to our view an illustrious personage destined 
‘o appear at some future distant period, and, how- 
ever yaried may be the figurative representations 
given of him, no reasonable doubt can be enter- 
tained as to the identity of the individual. It is 
quite obvious that the Messiah is the same person 
as ‘the seed of the woman’ who was to ‘ bruise the 
head of the serpent’ (Gen. iti. 15); ‘the seed of 
Abraham, in whom all the nations of the earth were 
to be blessed” (Gen. xxii. 18); the great ‘ prophet 
to be raised up like unto Moses,’ whom all were to 
be required to hear and obey (Deut. xviii. 15) ; 
the ‘ priest after the order of Melchizedek ;’ ‘ the 
rod out of the stem of Jesse, which should stand. 
for an ensign of the people to which the Gentiles 
should seek’ (Isa. xi. 1, 10); the virgin’s son 
whose name was to be Immanuel (Isa. vii. 14); 
‘the branch of Jehovah’ (Isa. iv. 2); ‘the Angel 
of the Covenant’ (Mal. iii. 1); ‘the Lord of the 
Temple,’ &c. &c. (ib.). When we say, then, that 
Jesus is the Christ, we in effect say, ‘This is Hz 
of whom Moses, in the law, and the prophets did 
write’ (John i. 45); and all that they say of Him 
is true of Jesus. 
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Now what is the sum of the prophetic testimony. 
respecting him ? It is this—that he should belong 
to the very highest order of being, the incommuni- 
cable name Jehovah being represented as right 
fully belonging to him; that ‘his goings forth have 
been from old, from everlasting’ (Mic. v. 2); 
that his appropriate appellations should be ‘ Won- 
derful, Counsellor, the Mighty God’ (Isa. ix. 6) ; 
that he should assume human nature, and become 
a child born’ of the Israelitish nation of the tribe 
of Judah (Gen. xlix. 10), of the family cf David 
(Isa. xi. 1); that the object of his appearance 
should be the salvation of mankind, both Jews 
and Gentiles (Isa. xlix. 6); that he should be 
‘despised and rejected’ of his countrymen; that 
he should be ‘cut off, but not for himself;’ that 
he should be ‘ wounded for men’s transgressions, 
bruised for their iniquities,and undergo the chas- 
tisement of their peace ;’ that ‘by his stripes men 
should be healed ;’ that ‘the Lord should lay on 
him the iniquity’ of men; that ‘exaction should 
be made and heshould answer it;’ that he should 
‘make his soul an offering for sin; that after 
these sufferings he should be ‘exalted and extolled 
and made very high;’ that he should ‘see of the 
travail of his soul and be satisfied, and by his 
knowledge justify many’ (Isa. lil. passim); that 
Jehovah should say to him, ‘Sit at my right hand 
until I make thine enemies thy footstool’ (Ps. cx. 
1); that he should be brought near to the Ancient 
of Days, and that to him should be given ‘domi- 
nion, and glory, and a kingdom, that all people, 
and nations, and languages should serve him—an_ 
everlasting dominion which shall not pass away, 
—a kingdom that shall uot be destroyed’ (Dan. 
vii. 18, 14). All this is implied in saying Jesus 
is the Christ. In the plainer language of the New 
Testament ‘Jesus is the Christ’ is equivalent to 
Jesus is ‘God manifest in flesh” (1 Tim. iii. 16), 
—the Son of God, who, in human nature, by his 
obedience, and suflerings, and death in the room 
of the guilty, has obtained salvation for them, 
and all power in heaven and earth for himself, 
that he may give eternal life to all coming to the 
Father through him. 

(2.) While the statement ‘ Jesus is the Christ’ is 


‘thus materially equivalent to the statement ‘all 


that is said of the Great Deliverer in the Old 
Testament Scriptures is true of Hm,’ it brings 
more directly before our mind those truths respect- 
ing him which the appellation ‘the Anointed 
One’ naturally suggests. He is a prophet, a 
priest, anda king. He is the great revealer of 
divine truth ; the only expiator of human guilt, 
and reconciler of man to God; the supreme and 


sole legitimate ruler over the understandings, 


consciences, and affections of men. In his per- 
son, and work, and word, by his spirit and provi- 
dence, he unfolds the truth with respect to the 
divine character and will, and so conveys it into 
the mind as to make it the effectual means of 
conforming man’s will to God’s will, man’s cha- 
racter to God's character. He has by his spotless, 
all-perfect obedience, amid the severest sufferings, 
‘obedience unto death even the death of the cross,’ 
so illustrated the excellence of the divine law and — 
the wickedness and danger of violating it, as to 
make it a righteous thing in ‘the just God’ to 
‘justify the ungodly,’ thus propitiating the 
offended majesty of heaven ; while the manifesta- 
tion of the divine love in ay pointing and accepting 
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this atonement, when a ed by the mind 
under the influence of Holy Spirit, becomes 
the eftccroal means of reconciling man to God 
and io his law, ‘transforming him by the renew- 
ing of his mind.’ And now, possessed of ‘all 
power in heaven and earth,’ ‘all power over all 
flesh,’ ‘He is Lord of All’ All external events 
and all spiritual influences are equally under his 
control, and as a king he exerts his authority in 
cartying into full effect the great purposes which 
his revelations as a prophet, and his great atoning 
age as a high-priest, were intended to accom- 
ish. 

(3.) But the full import of the appellation the 
Curisr is not yet brought out. It indicates that 
He to whom it belongs is the anointed prophet, 
priest, and king—not that he was anointed by 
inaterial oil, but that he was divinely appointed, 
qualified, commissioned, and accredited to be the 
Saviour of men. These are the ideas which the 
term anointed seems specially intended to con- 
vey. Jesus was divinely appointed to the offices 
he filled. He did not ultroneously assume them, 
“he was called of God as was Aaion’ (Heb. v. 4), 
‘Behold mine Exvrer, in whom my soul de- 
lighteth.’ He was divinely qualified : ‘God gave 
to him the Spirit not by measure.’ ‘The Spirit 
of the Lord was upon him, the spirit of wisdom 
and understanding, the spirit of counsel and 
might, the spirit of knowledge and of the fear of 
the Lord, and they made him of quick under- 
standing in the fear of the Lord, so that he does 
not judge after the sight of his eyes, nor reprove 
after the hearing of his ears, but he smites the 
earth with the rod of his mouth, and with the 
breath of his lips he slays the wicked ; and right- 
eousness is the girdle of his loins, and faithfulness 
the girdle of his reins’ (Isa. xi. 2-4). He was 
divinely commissioned: ‘The Father sent him.’ 
Jehovah said to him, ‘Thoy art my servant, in 
thee will I be glorified. It is a light thing that 
thou shouldst be my servant, to raise up the tribes 
of Jacob and to restore the preserved of Israel; I 
will also give thee for a light to the Gentiles, that 
thou mayst be my salvation to the ends of the 
earth’ (Isa. xlix. 6). ‘ Behold,’ says Jehovah, 
‘Lhave given Him for a witness to the people—a 
leader and commander to the people.’ He is 
divinely accredited: ‘ Jesus of Nazareth,’ says the 
Apostle Peter, was ‘a man approved of God 
among you by miracles, and wonders, and signs 
which God did by him in the midst of you’ 
(Acts ii. 22). ‘The Father who hath sent me,’ 
says Jesus himself, ‘hath borne witness of me’ 
(John vy. 37). This he did again and again by a 
voice from heaven, as well as by the miracles 
which he performed by that divine power which 
was equally his and his Father's. Such is the 
import of the appellation Christ. 

If these observations are clearly apprehended 
there will be little difficulty in giving a satisfac- 
tory answer to the question which has sometimes 
been proposed—when did Jesus become Christ? 
when was he anointed of God? We have seen 
that the expression is a figurative or analogical one, 
and therefore we need not wonder that its references 
are various. The appointment of the Saviour, 
like all the other divine purposes, was, of course, 
from eternity. ‘He was set up from everlasting 
» viii. 23); he ‘ was fore-ordained Mine the 

tion of the world.’ (1 Pet. i. 20). His qua- 


*(1 Cor. xii. 3). 
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lifications, such of them as were conferred, were 
bestowed in, or during his incarnation, when ‘God 
anointed him with the Holy Ghost and with 
power’ (Acts x. 38). His commission may be 
considered as given him when called to enter on 
the functions of his office. He himself, after 
quoting, in the synagogue of Nazareth, in the com- 
mencement of his ministry, the passage from the 
prophecies of Isaiah in which his uuction to the 
prophetical office is predicted, declared * This day 
is this Scripture fulfilled in your ears.’ And in 
his resurrection and ascension, God, as the reward 
of bis loving righteousness and hating iniquity, 
‘anointed him with the oil of gladness above his 
fellows’ (Ps. xlv. 7), ¢. e. conferred on him a 
regal power, fruitful in blessings to himself and 
others, far superior to that which any king had 
ever possessed, making him, as the Apostle Peter 
expresses it, ‘ both Lord and Christ’ (Acts ii. 36). 
As to his being accredited, every miraculous event 
performed in reference to him or by him may be 
viewed as included in this species of anointing— 
especially the visible descent of the Spirit on him 
in his baptism. 

These statements, with regard to the import 
of the appellation ‘the Christ,’ show us how we 
are to understand the statement of the Apostle 
John, ‘Whosoever believeth that Jesus is the 
Christ is born of God’ (1 John vy. 1), @. @. is ‘a 
child of God,’ ‘born again,’ a new creature ;’ and 
the similar declaration of the Apostle Paul, ‘No 
man can say that Jesus is the Lord, ¢. e. the 
Christ, the Messiah, ‘but by the Holy Ghost’ 
It is plain that the proposition, 
* Jesus is the Christ,’ when understood in the lati- 
tude of meaning which we have shown belongs to 
it, contains a complete summary of the truth 
respecting the divine method of salvation. To 
believe that principle rightly understood is to be- 
lieve the Gospel—the saving truth, by the faith of 
which a man is, and by the faith of which only a 
man can be, brought into the relation or formed 
to the character of a child of God; and though a 
man may, without divine influence, be brought to 
acknowledge that ‘ Jesus is the Lord,’ ‘ Messiah 
the Prinee,’ and even firmly to believe that these 
words embody a truth, yet no man can be brought 
really to believe and cordially to acknowledge the 
truth contained in these words, as we have at- 
tempted to unfold it, without a peculiar divine 
influence. That Jesus is 6 €a@dy, 6 Xpiords, is the 
testimony of God, the faith of which constitutes a 
Christian, 7d év, the one thing to which the Spirit, 
the water and the blood, unite in bearing witness 
(1 John v. 6, 8, 9).—J. B. 

JESUS, surnamed Jusruvs. 

JETHRO. [Hosaz.] | 

JEW ("HN) Jehudi ; Sept. lovdaios), a name 
formed from that of the patriarch Judah, and 
applied in its first use to one belonging to the 
tribe or country of Judah, or rather perhaps to a 
subject of the separate kingdom of Judah (2 Kings 
xvi. 6; xxv. 5). During the Captivity the term 
seems to have been extended to all the people of 
the Hebrew language and country, without dis- 
tinction (Esth. iii. 6, 9; Dan. iii. 8, 12); and 
this loose application of the name was preserved 
after the restoration to Palestine, when it came to 
denote not only every descendant of Abraham in 
the largest possible sense, but even proselytes who 
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had nc blood-relation to the Hebrews (Acts ii. 5; 
comp. 10). See the articles Hesrew Lan- 
@vaGE; IsrazL; Jupan. 


JEZEBEL (D3), not-inkabited, comp. Isa- 
bella ; Sept. *le(éBer), daughter of Ethbaal, king 
of Tyre and Sidon, and consort of Ahab, king of 
Israel (s.c. 918). This unsuitable alliance 
proved most disastrous to the kingdom of Israel ; 
for Jezebel induced her weak husband not only to 
connive af her introducing the worship of her 
native idols, but eventually to become himself a 
worshipper of them, and to. use all the means in Ins 
power to establish them in the room of the God of 
Israel. This was a great enormity. The worship 
of the golden calves which previously existed was, 
however mistakenly, intended inhonourof Jehovah; 
but this was an open alienation from him, and a 
turning aside to foreign and strange gods, which, 
indeed, were no gods. Most of the particulars of this 
bad but apparently highly-gifted woman's conduct 
have been related in the noteces of AuaB and 
Hiisad. From the course of her proceedings it 
would appear that she grew to hate the Jewish 
system of law and religion, on account of what 
must have seemed to her its intolerance and its 
anti-social tendencies. She hence sought to put it 
down by all the means she could command ; and 
the imbecility of her husband seems to have made 
all the powers of the state subservient to her 
designs. The manner in which she acquired 
and used her power over Abab is strikingly 
shown in the matter of Naboth, which, perhaps, 
more than all the other aflairs in which she was 
eugaged, brings out her true character, and dis- 
plays the nature of her influence. When she found 
him puling, like a spoiled child, on account. of 
the refusal of Naboth to gratify him by selling 
him his patrimonial vineyard for a ‘garden of 
herbs,’ she teaches him to look to her, to rely 
upon her for the accomplishment of his wishes; 
and for the sake of this impression, more perhaps 
than from savageness of temper, she scrupled not 
at murder under the abused forms of law and 
religion. She had the reward of her unscru- 
pulous decisiveness of character in the triumph 
of her policy in Israel, where, at Jast, there were but 
7000 people who had not bowed the knee to Baal, 
nor kissed their hand to his image. Nor was 
her success confined to Israel, for through Atha- 
liah—a daughter after her own heart—who was 
married to the son and successor of Jehoshaphat, 
the same policy prevailed for a time in Judah, 
after Jezebel herself had perished and the house 
of Ahab had met its doom. It seems that after 
the death of her husband, Jezebel maintained con- 
siderable ascendancy over her son Joram; and 
ier measures and misconduct formed the principal 
charge which Jehu cast in the teeth of that un- 
happy monarch, before he sent forth the arrow 
which slew him. The last effort of Jezebel was 
to intimidate Jehu as he passed the palace, by 
warning him of the eventual rewards of even 
successful treason. It is eminently characteristic 
of the woman, that even in this terrible moment, 
when she knew that her son was slain, and must 
have felt that her power had departed, she dis- 
played herself not with rent veil and dishevelled 
hair. ‘ but tired her head and painted her eyes’ 
before she looked out at the window. The eunuchs, 
ata word from Jehu, haying cast her down, she 
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met her death beneath the wall [Jzuu]; and 
when afterwards the new monarch bethought him 
that, as ‘a king’s daughter,’ her corpse should not 
be treated with disrespect, nothing was found of 
her but the palms of her hands and the soles of 
her feet. The dogs had eaten all the rest. 3.c. 
884 (1 Kings xvi. 31; xviii. 4, 13, 19; xxi. 
5-25; 2 Kings ix. 7, 22, 30-37). 


JEZREEL (ONY72; Sept. eCpder), a town 
in the tribe of Issachar (Josh. xix. 18), where the 
kings of Israel had a palace, and where the court 
often resided, although Samaria was the metro- 
polis of the kingdom. It is most frequently men- 
tioned in the history of the house of Ahab, Here 
was the vineyard of Naboth, which Ahab coveted 
to enlarge the palace-grounds (1 Kings xviii. 45, 
46; xxi.), and here Jehu executed his dread- 
ful commission against the house of Ahab, when 
Jezebel, Joram, and al! who were connected with 
that wretched dynasty perished (2 Kings ix. 14- 
37; x. I-11), These horrid scenes appear to 
have given the kings of Israel a distaste to this 
residence, as it is not again mentioned in their 
history. It is, however, named by Hosea (i. 4, 
comp. i, 11; ii. 22); and in Judith G. 8; iv. 35 
vii. 3) it occurs under the name of Esdraelon. 
In the days of Eusebius and Jerome it was still 
a large village, called Esdraela (Onomast. s. v. 
‘Jezrael’); and in the same age it again occurs 
as Stradela (tin. Hieros. p. 586). Nothing 
more is heard of it till the time of the crusades, 
when it was called by the Franks Parvum Ge- 
rinum, and by the Arabs Zerin; and it is de- 
scribed as commanding a wide prospect—on the 
east to the mountains of Gilead, and on the west 
to Mouut Carmel (Will. Tyr. xxii. 26). But 
this line of identification seems to have been 
afterwards lost sight of, and Jezreel came to be 
identified with Jenin. Indeed, the village of 
Zerin ceased to be mentioned by travellers till 
Turner, Buckingham, and others after them again 
brought it into notice; and it is still more lately 
that the identification of Zerin and Jezreel has 
been restored (Raumer, Palist. p. 155; Schubert, 
ili. 164; Elliot, ii. 879; Robinson, iii. 164). 

If any farther proof of the fact were necessary, 
the identity of the names Jezreel and Zerin, or 
Jerin, might be adduced. This does not at first 
sight appear; but the first feeble letter of the 
Hebrew being dropped, aud the last syllable e? 
becoming i, as is not unusual in Arabic (as 
Reitz for Bethel), the two words are seen to have 
been originally the same. 

Zerin is seated ‘on the brow of a rocky and very 
steep descent into the great and fertile valley of 
Jezree], which runs down between the mountains 
of GUboa and Hermon. Lying comparatively 
high. it commands a wide and noble view, ex- 
tending down the broad valley on the east to 
Beisan (Bethshean), and on the west quite across 
the great plain to the mountains of Carmel. It 
is described by Dr. Robinson (Researches, iii. 
163) as a most magnificent site for a city, which, 
being itself a conspicuous object in every part, 
would naturally give its name to the whole region. 
In the valley directly under Zerin, is a consi- 
derable fountain, and another still larger some- 
what further to the east, under the northern side of 
Gilboa, called Ain Jalud. There can, therefore, 
be little question that asin Zerin we have Jezreel, 
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so in the valley and the fountain we have the 
‘valley of Jezreel,’ and the fountain of Jezreel, 
of Scripture. 
Zerin bas at present little more than twenty 
humble dwellings, mostly in ruins, and with few 
inhabitants. 


JOAB (ANY, God-fathered; Sept. *Iwd8), one 
of the three sons of Zeruiah, the sister of David, 
and ‘captain of the host’ (generalissimo) of the 
army during nearly the whole of David's reign. 

He first appears associated with his two bro- 
thers, Abishai and Asahel, in the command of 
David's troops against Abner, who had set up the 
claims of a son ef Saul in opposition to those of 
David, who then reigned in Hebron. The armies 
having met at the pool of Gibeon, a general action 
was brought on, in which Abner was worsted. In 
his flight he had the misfortune to kill Joab’s bro- 
ther, the swift-footed Asahel, by whom he was pur- 
sued (2 Sam. il. 13-32). The consequences of 
this deed haye been explained elsewhere [ABNER ; 
Asauet]. Joab smothered for a time his resent- 
maut against the shedder of his brother’s blood; 
but being whetted by the natural rivalry of. posi- 
tion between him and Abner, he afterwards made 
it the instrument of his policy by treacherously, 
in the act of friendly communication, slaying 
Abner, at the very time when the services of the 
latter to David, to whom he had then turned, 
had rendered iim a most dangerous rival to him 
in power and influence (2 Sam. iii, 22-27). 
That Abner had at first suspected that Joab 
would take the position of blood-avenger { Buoop- 
RevENGE] is clear, from the apprehension which 
he expressed (2 Sam. ii. 22); but that he thought 
that Joab had, under all the circumstances, aban- 
doned this position, is shown by the unsuspecting 
readiness with which he went aside with hira 
(2 Sam. iii. 26, 27); and that Joab placed his 
murderous act on the footing of vengeance for his 
brother's blood, is plainly stated in 2 Sam. iii. 30 ; 

- by which it also appears that the other brother, 
Abishai, shared in some way in the deed and its 
~esponsibilities. At the same time, as Abner 
was perfectly justified in slaying Asahel to save 
his own life, it is very doubtful if Joab would 
ever have asserted his right of blood-revenge, if 
Abner had not appeared likely to endanger his 
influence with David. The king, much as he 
reprobated the act, kuew that it had a sort of ex- 
cuse in the old customs of blood-revenge, and he 
stood habitually too much in awe of his impetu- 
ous and able nephew to bring him to punishment, 
or even to displace him from his command. ‘I 
am this day weak,’ he said, ‘though anointed 
king, aud these men, the sons of Zeruiah, be too 
aard for me’ (2 Sam iii. 39). 

Desirous probably of making some atonement 
before David and the public for this atrocity, in 
a way which at the same time was most likely to 
prove effectual—namely, by some daring exploit, 
fhe was the first to mount to the assault at the 
storming of the fortress on Mount Zion, which had 
remained so long in the hands of the Jebusites. 
By this service he acquired the chief command 
of the army of all Israel, of which David was by 
this time king (2 Sam, v. 6-10). 

_It is not necessary to trace the subsequent acts 
of Joab, seeing that they are in fact the public 
acts of the king he seryed. And he seryed him 
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faithfully ; for although he knew his power over 
David, and often treated him with little cere 
mony, there can be no doubt that he was most’ 
truly devoted to his interests, and sometimes ren-". 
dered him good service even against his own will, 
as in the affair at Mahanaim (2 Sam. xix. 5-8), 
But Joab had no principles apart from what he’ 
deemed his duty to the king and the people. and 
was quite ds ready to serve bis master’s vices as 
his virtues, so long as they did not interfere 
with his own interests, or tended to promote them 
by enabling him to make himself useful to the 
king. His ready apprehension of the king's 
meaning in the matter of Uriah, and the facility 
with which he made himself the instrument of the 
murder, and of the hypocrisy by, which it was 
covered, are proofs of this, and form as deep a 
stain upon his character as his own murders (2 
Sam. xi. 14-25). As Joab was on good terms 
with Absalom, and had taken pains to bring 
about a reconciliation between him and his father, 
we may set the higher value upon his firm adhe- 
sion to David when Absalom revolted, and upon 
his stern sense of duty to the king—from whom 
he expected no thanks,—displayed in putting an 
end to the war by the slaughter of his favourite 
son, when all others shrunk from the responsibility 
of doing the king a service against his own will 
(2 Sam. xviii, 1-14). In like manner, when 
David unhappily resolved to number the people, 
Joab discerned the evil and remonstrated against 
it; and although he did not venture to disobey, 
he performed the duty tardily and reluctantly, to 
afford the king an opportunity of reconsidering the 
matter, and tuok no pains to conceal how odious 
the measure was to him (2 Sam. xxiv. 1-4), 
David was certainly ungrateful for the services, 
of Joab, when, in order to conciliate the powerful 
party which had supported Absalom, he offered - 
the command of the host to Amasa, who had 
commanded the army of Absalom (2 Sam. xix. 
13). But the inefficiency of the new commander, 
in the emergency which the revolt of Bichri’s son 
produced, arising perhaps from the reluctance of 
the troops to follow their new leader, gave Joab am 
opportunity of displaying his superior resources 5 
and also of removing his rival by a murder very 
similar to, and in some respects less excusable » 
and more foul than that of Abner [Amasa]. 
Besides, Amasa was his own cousin, being the - 
zon of his mother’s sister (2 Sam, xx. 1-13). 
When David Jay on his death-bed, and a de- 
monstration was made in favour of the succession . 


of the eldest surviving son, Adonijah, whose inte- - 
rests had been compromised by the preference of © 
the young Solomon, Joab joined the party ofthe - 


natural heir. It would be unjust to regard this 


as a defection from David. It was nothing more - 


or less than a demonstration in favour of the na- 
tural heir, which, if not then made, could not be - 
made at all, But an act which would have been 
justifiable, had the preference of Solomon been a 
mere caprice of the old king, became criminal as 
an act of contumacy to the Divine king, the real 
head of the government, who had called the house 
of David to the throne, and had the sole right of 
determining which of its members should reign. 
When the prompt measures taken under the » 
direction of the king rendered this demonstration 
abortive(l Kingsi.7), Joab withdrew into private» 
life till-some time after the death of David, when~ 
j I 
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the fate of Adonijah, and of Abiathar—whose life 
was only spared in consequence of his sacerdotal 
character— warned Joab that he had little mercy to 
expect from the new king. He fled for refuge to 
the altar; but when Solomon heard this, he sent 
Benaiah to put him to death; and, as he refused 
to come forth, gave orders that he should be slain 
even at the altar. Thus died one of the most 
accomplished warriors and unscrupelous men 
that Israel ever produced. His corpse was re- 
moved to his domain in the wilderness of Judah, 
and buried there, B.c. 1015 (1 Kings ii. 5, 28-34). 


JOANNA (Iwdvva), wife of Chuza, the 
steward of Herod Antipas, the tetrarch of Galilee. 
She was one of those women who followed Christ, 
and ministered to the wants of him and’ his 
disciples out of their abundance. They had all 
been cured of grievous diseases by the Saviour, or 
had received material benefits from him; and the 
customs of the country allowed them to testify 
in this way their gratitude and devotedness with- 
out reproach. It is usually supposed that Joanna 
was at this time a widow (Luke viii. 3; 
xxiv. 10). 

1. JOASH (WN, God-given ; Sept. Iwds), 
a contraction of JeHoasa (WNIT), son of 
Ahaziah and eighth king of Judah, who began to 
reign in B.c. 878, at the age of seven, and reigned 
forty-one years. 

Joash, when an infant, was secretly saved by 
his aunt Jehoshebah, who was married to the high- 
priest Jehoiada, from the general massacre of the 
family by Athaliah, who had usurped the throne 
[Armarian; Jemorapa]. By the high-priest 
and his wife the child was privily brought up in 
the chambers connected with the temple till he 
had attained his eighth year, when Jehoiada 
deemed that the state of affairs required him to 
produce the youthful heir of the throne to the 
people, and claim for him the crown which his 
grandmother, had so unrighteously — usurped. 
Finding the influential persons whom he consulted 
favourable to the design, everything was secretly, 
but admirably, arranged for producing Joash, and 
investing him with the regalia, in such a manner 
that Athaliah could have no suspicion of the 
event till it actually occurred, On the day ap- 
pointed, the sole surviving scion of David’s illus 
trious ‘house appeared in the place of the kings, 
by a particular pillar in the temple-court, and 
was-crowned and anointed with the usual cere- 
monies. The high-wrought enthusiasm of the 
spectators then found vent in clapping of hands 
and ‘exulting shouts of ‘Long live the king!’ 
The joyful uproar was heard even in the palace, 
and ‘brought Athaliah to the temple, from which, 
at a word from Jehoiada, she was led to her 
death. 

Joash behaved well during his non-age, and so 
long after as he remained under the influence of 
the high-priest. But when he died the king seems 
to have felt himself relieved from a yoke; and to 
manifest his freedom, began to take the contrary 
course to that which he had followed while under 
pupilage. Gradually the persons who had pos- 
gessed influence formerly, when the house of 
David was contaminated by its alliance with 
the house of Ahab, insinuated themselves into his 
councils, and ere long the worship of Jehovah and 
the observances of the law were neglected, and the 
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land was defiled with idolatries and idolatroua 
usages, The prophets then uttered their warnings, 
but were not heard; and the infatuated king had 
the atrocious ingratitude to put fo death Zechariah, 
the son and successor of his benefactor Jehoiada. 
For these deeds Joash was made an example of the 
divine judgments. He saw his realm devastated 
by the Syrians under Hazael; his armies were 
cut in pieces by an enemy of inferior numbers ; 
and he was even besieged in Jerusalem, and only 
preserved his capital and his crown by giving up 
the treasures of the temple. Besides this, a pain- 
ful malady embittered all his latter days, and at 
length he became so odious that his own servants 
conspired against him, and slew him on his 
bed. They are said to have done this to avenge 
the blood of Zechariah, who at his death had 
cried, ‘The Lord look upon it and require it; 
and it is hence probable that public opinion 
ascribed all the calamities of his life and reign to 
that infamons deed. Joash was buried in the 
city of David; but a place in the sepulchre of 
the kings was denied to his remains (2 Kings xi. ; 
xii.; 2 Chron. xxiv.). 4 

2. JOASH, son and successor of Jehoahaz on 
the throne of Israel, of which he was the twelfth 
king. He began to reign in B.c. 840, and reigned 
sixteen incomplete years. He followed the ex- 
ample of his predecessors in the policy of keeping 
up the worship of the golden calves; but, apart 
from this, he bears a fair character, and had in- 
tervals, at least, of sincere piety and true deyo- 
tion to the God of his fathers. Indeed, custom 
and long habit had so established the views of 
political expediency on which the schismatical 
establishments at Dan and Bethel were founded, 
that at length the reprehension which regularly 
recurs in the record of each king’s reign, seems 
rather to apply to it as a mark of the continuance 
of a public crime, than as indicative of the cha- 
racter or disposition of the reigning prince, 
which is to be sought in the more detailed 
accounts of his own conduct. These accounts 
are favourable with respect to Joash. He held 
the prophet Elisha in high honour, looking up to 
him as a father. When he heard of his last ill- 
ness he repaired to the bed-side of the dying pro- 
phet, and was favoured with promises of victories 
over the Syrians, by whom his dominions were 
then harassed. These promises were accomplished 
after the prophet’s death. In three signal and 
successive victories Joash overcame the Syrians, 
and retook from them the towns which Hazael had 
rent from Israel. 

These advantages rendered the kingdom of 
Israel more potent than that of Judah. He, how- 
ever, sought no quarrel with that kingdom; but 
when he received a defiance from Amaziah, king 
of Judah, he answered with becoming spirit in 
a parable, which by its images calls to mind 
that of Jotham [Paras.xs]: the cool disdain of 
the auswer must have been, and in fact was, ex- 
ceedingly galling to Amaziah. ‘The thistle that 
was in Lebanon sent to the cedar that was in 
Lebanon, saying, Give thy daughter to my son to 
wife; and there came by a wild beast that was 
in Lebanon and trod down the thistle.’ This was 
admirable; nor was the application less’ so: 
‘Thou hast, indeed, smitten Edom, and thine 
heart hath lifted thee up: glory of this, and tarry 
at home; for why shouldest thou meddle to thy 
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hurt, that thou shouldest fall, even thou and 
Judah with thee.” In the war, or rather action, 
which followed, Joash was victorious. Having 
defeated Amaziah at Beth-shemesh, in Judah, he 
advanced to Jerusalem, broke down the wall to 
the extent of 400 cubits, and carried away the 
treasures both of the temple and the palace, 
together with hostages for the future good be- 
haviour of the crest-fallen Amaziah. Joash himself 
did not Jong survive this victory; he died in 

, and was buried in Samaria (2 Kings xiii. 
9-25; xiv. 1-17). 


JOB, THE BOOK OF. We shall consider, 
first, the contents of this book; secondly, its ob- 
ject; thirdly, its composition; and, lastly, the 
country, descent, and age of its author. 

I. Contents. In the land of Uz, belonging to 
the northern part of Arabia Deserta, lived an 
honest, pious man, called Job. For his sincere 
and perfect devotedness, God had amply blessed 
him with worldly property and children; but on 
Satan obtaining leave to tempt him, he suddenly 
Jost the fortune of his life. Ultimately he is 
‘mitten with a severe and painful disease; but 
though his wife moves him to forsake God, he 
still continues true and stanch to the Lord. 
Three friends, Eliphaz, Bildad, and Zophar, hear 
of his calamities, and come to console him. His 
distressed state excites their heartfelt compassion ; 
but the view which they take of its origin pre- 
vents them from at once assisting him, and they 
remain, silent, though they are sensible that by so 
doing they further wound his feelings. Seven 
days thus pass, until Job, suspecting the cause of 
their conduct, becomes discomposed and breaks 
silence. His first observations are based on the 
assertion—not, indeed, broadly expressed—that 
God acts harshly and arbitrarily in inflicting 
calamity on men. This causes a discussion between 
him and his friends, which is divided into three 
main parts, each with subdivisions, and embraces 
the speeches of the three friends of Job, and his 
answers: the last part, however, consists of only 
two subdivisions, the third friend, Zophar, having 
nothing to rejoin. By this silence the author of 
the book generally designates the defeat of Job’s 
friends, who are defending a common cause. 
Taking a general view of the argument which 
they urge against him, they may be considered as 
asserting the following positions :— 

1. No man being free from sin, we need not 
wonder that we are liable to calamities, for which 
we must account by a reference, not to God, but 
to ourselves. From the misery of the distressed, 
others are enabled to infer their guilt; and they 
must take this view in order to vindicate divine 
justice. 

2. The distress‘o¢ a man proves not only that 
he has sinned, but shows also the degree and mea- 
sure of his sin; and thus, from the extent of cala- 
mity sustained, may be inferred the extent of sins 
committed; and from this the measure of impend- 
ing misfortune. _ 

3. A distressed man may recover his former 
happiness, and even attain to greater fortune than 
he ever enjoyed before, if he takes a warning from 
his afflictions, repents of his sins, reforms his life, 
and raises himself to a higher degree of moral rec- 
titude. Impatience and irreverent expostulation 
with God serve but to prolong and increase punish- 
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ment ; for, by accusing God of injustice, a fresh sin. 
is added to former transgressions. 

4, Though the wicked man is capable of pro- 
sperity, still it is never lasting. The most awful 
retribution soon overtakes him; and his transient’. 
felicity must itself be considered as punishment, 
since it renders him heedless, and patos him feel 
misfortune more keenly. 

In opposition to them, Job maintains :— 

1. The most upright man may be highly unfor- 
tunate—more so than the inevitable faults and 
shortcomings of human nature would seem to 
imply. There is a savage cruelty, deserving the 
severities of the divine resentment, in inferring the 
guilt of a man from his distresses. In distributing 
good and evil, God regards neither merit nor guilt, 
but acts according to His sovereign pleasure. His. 
omnipotence is apparent in every part of the 
creation ; but His justice cannot be seen in the 
government of the world; the afflictions of the 
righteous, as well as the prosperity of the wicked, 
are evidence agaiust it. There are innumerable 
cases, and Job considers his own to be one of them, 
in which a sufferer has a right to justify himself 
before God, and to repine at His decrees. Of this 
supposed right Job freely avails himself, and main- 
tains it against his friends. 

2. Ina state of composure and calmer reflec- 
tion, Job retracts, chiefly in his concluding speech, 
all his former rather extravagant assertions, and 
says that, although God generally afflicts the 
wicked and blesses the righteous, still there are ex- 
ceptions to this rule, single cases in which the pious. 
undergo severe trials ; the inference, therefore, of a 
man’s guilt from his misfortunes is by no means 
warranted. For the exceptions established by-ex- 
perience prove that God does not always distribute 
prosperity and adversity after this rule; but that he 
sometimes acts on a different principle, or as an ab- 
solute lord, according to his mere will aud pleasure. 

3. Humbly to adore God is our duty, even 
when we are subject to calamities not at all 
deserved ; but we should abstain from harshly 
judging of those who, when distressed, send forth 
complaints against God. 

Both parties not only explain their principles 
generally, but apply them to the case which had 
cansed the discussion. At first the friends of Job 
only hint, but in the course of the discussion, they 
broadly assert, that his very great afflictions must 
have been caused by equally great sins; and they 
tax him with crimes of which they suspect him to. 
have been guilty. They also admonish him to con- 
fess and repent of the guilt of which, by the divine. 
punishments inflicted on him, he stood already 
convicted. If he should follow this counsel, they 
promise him a return of prosperity; but if he 
proved refractory, they threaten him with divine 
punishments even more severe. Job, on the con- 
trary, represents himself, venial frailties excepted, 
as altogether upright and innocent, thinks himself 
unjustly dealt with by God, and reproaches his 
friends with heaping on him unfounded crimina- 
tions, with a view of ingratiating themselves with 
the Almighty, who, however, would visit with 
condign punishment such busy, meddling, offi- 
cious vindicators of the divine government. 

The interest of the narrative is kept up with 
considerable skill, by progressively rising and 
highly passionate language. At first, Job's friends 

charge him, and he defends himself, in mild 
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terms; but gradually they are all betrayed into 
warmth of temper, which goes on increasing until 
the friends have nothing more to object, and Job 
remains int possession of the field. The discussion 
then seems to be at an end, when a fresh dis- 
putant, Elihu, appears. Trusting in his just cause, 
Job had proudly opposed God, with whom he 
expostulated, and whom he charged with injus- 
tice, when the sense of his calamities should have 
fed him to acknowledge the sinfulness of human 
nature, and humbly tu submit to the divine dis- 
pensations. Making every allowance for his pain- 
fal situation, and putting the mildest construction 
on his expressions, he is still substantially wrong, 
and could not therefore be suffered to remain the 
vanquisher in this high argument. He had silenced 
his friends, but the general issue remained to be 
settled. Elihu had waited till Job and his friends 
had spoken, because they were older than he; but 
when he saw that the three visitors ceased to answer, 
ne offers himself to reason with Job, and shows that 
God is just in his ways. He does this, 

1. From the nature of inflictions.—He begins 
hy urging that Job was very wrong in boasting of 
his integrity, and making it appear that rewards 
were due to him from God. How righteous soever 
he was, he still had no claim to reward; on the 
csoutrary, all men are sinners in God’s eyes; and 
nobody can complain that he suffers unjustly, 
for the very greatest sufferings equal not his 
immense guilt. Then Elihu explains a leading 

int on which he differs from the friends of Job: 
he asserts that from greater sufferings inflicted on 
a person it was not to be inferred that he had sinned 
more than others afflicted wit a less amount of 
calamity. Calamities were, indeed, under all cir- 
cumstances, punishments for sins committed, but 
at the same time they were correctives also; and 
therefore they might be inflicted on the compara- 
tively most righteous in preference to others. For 
he who was most loved by God, was also most in 
danger of forgetting the sinfulness inherent in all 
men, and, consequently, also m himself: the rather 
because sin would in him less strongly manifest 
itself. If the object of afflictions was attained, 
and the distressed acknowledged his sinfulness, he 
would humble himself before God, who would 
bless him with greater happiness than he ever be- 
fore enjoyed. But he who took not this view, and 
did not amend his ways, would be ruined, and the 
blame would rest wholly with himself. Conse- 
quently, if Job made the best of his misfortune, God 
would render him most happy; but if he continued 
refractory, punishment would follow his offences. 
According to this view, the truly righteous cannot 
be always miserable ; and their calamities, which 
God not only from His justice, as the friends of Job 
stated, but also from His love, inflicts temporarily 
on them, are only the means employed to raise them 
to higher moral rectitude and worldly happiness. 
The end shows the distinction between the perverse 
sinner, and the righteous man subject to sinfulness. 

2. From a clear conception of the nature of 
God.—‘ How darest thou,’ says Elihu, ‘instead of 
humbling thyself before God, defy Him, and offer 
to reason with Him? The whole creation shows 

forth His majesty, and evinces His justice. For a 
man to stand up against Him and to assert that 
he suffers innocently, is the greatest anthropomor- 
phism, because it goes to deny the Divine majesty, 
évident in all the facts of the created world, and 
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including God’s justice. His nature being one and 
indivisible, it cannot on one side exhibit infinite 
perfection, and on, the other imperfection: each 
example, then, of God’s grandeur in the creation 
of the world is evidence against the rash accusers 
of God's justice. Thus it appears that, from the 
outset, there must have been a mistake in thy 
calculation, and thou must the rather acknows 
ledge the correctness of my solution of the quese 
tion. God must be just—this is certain from the 
outset; and how His justice is not impaired by 
calamities inflicted on the righteous and on thy 
self, I have already explained.’ 

Job had, in a stirring mamner, several times, chal- 
lenged God to decide the contest. Elihu suspects 
the approach of the Lord, when, towards the end 
of his speech, a violent thunder-storm arises, and 
God answers Job out of the whirlwind, showing 
how foolishly the latter had acted. in offering to 
reason with Him, when His works proved his in- 
finite Majesty, and, consequently, His absolute 
justice. Job now submits to God, and humbly 
repents of his offence. Hereupon God addresses 
Eliphaz, Bildad, and Zophar, declaring unto them 
His displeasure at their unmerciful dealing with 
their friend, the consequences of which could only 
be avoided by Job offering a propitiatory sacri- 
fice. This is done, and the Lord grants unto Job 
ample compensation for his sufferings. 

II. Destan oy THE BOOK. We here assume 
the integrity of the book of Job, or that it has been 
preserved in its genuine, unadulterated state ; and 
we may do so the rather, because those who would 
eliminate single portions, must still allow the 
difficulty of showing in the remainder a fixed plan 
and leading idea, which again argues againstthem. 
Moreover, by determining the design of the book 
the best foundation is laid for proving its integrity. 
All agree that the object of the book is the solution 
of the question, how the afflictious of the righteous 
and the prosperity of the wicked can be consistent 
with God’s justice. But it should be observed 
that the direct problem exclusively refers to the 
first point, the second being only incidentally 
discussed on occasion of the leading theme. If 
this is overlooked, the author would appear to 
have solved only one half of his problem: the case 
from which the whole discussion proceeds, has 
reference merely to the leading problem. There 
is another fundamental error which has led nearly 
all modern interpreters to. a mistaken idea of 
the design of this book. Parean (De Immor- 
talitatis not. in libro Jobi, Deventer, 1807, 
p» 207) is the only one who saw. the error ad 
verted to, and partially combated it with success. 
They assume that the problem could be satis- 
factorily solved only when the doctrines of im- 
mortality and retribution had been first established, 
which had not been done by the author of the 
book of Job: a perfect solution of the question 
was therefore not tobe expected from him. Some 
assert that his solution is erroneous, since retri- 
bution, to be expected in a future world, is 
transferred by him to this life; others say that he 
cut the knot which he could not unloose, and has 
been satisfied to.ask for implicit submission and 
devotedness, showing at the same time that every 
attempt af, a solution must lead to dangerous 
positions: blind resignation, therefore, was the 
short meaning of the lengthened discussion. 

On nearer examination, however, it appears that 
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the doctrine of retribution after death is not of itself 
alone caloulated to lead to a solution of the 
blem. In contemplating the lives of the righteous, 
who were perlectly embued with this doctrine, it 
will appear that they also struggled with doubts ; 
that a satisfactory solution of the question is to 
be derived only from the fundamental doctrine 
on which the faith in retribution rests; and that 
this faith is shaken where it has not the necessary 
basis. The belief in a final judgment is firm and 
rational only when it rests on the belief in God’s 
continued providential government of the world, 
and in his acting as sovereign Lord in all the 
events of human life. If God is holy and just, 
He must also have the will to manifest these 
gene in our present life by His bearing towards 
who represent His image on earth, as well 
as towards those who renounce it. If He is om- 
nipotent, nothing can in this life prevent Him 
from exhibiting His justice; but if this is not 
manifested, and if no reason can be given for 
which He at times defers His judgments, the 
belief in retribution after death would be flimsy 
and shallow. Woe to him who expects in a future 
world to be supplied with everything he missed 
here, and with redress for all injuries sustained! 
He deceives himself. His God was, during his 
life on earth, inactive, shutting Himself up in 
heaven: ishe sure that his God will hereafter be 
better disposed or more able to protect him? As 
His essence remains the same, and the nature of 
sin and virtue is unchanged, how should He 
then in a future life punish the former and reward 
the latter, if He does not do so in this life! Tem- 
porary injustice is still injustice, and destroys 
the idea of a holy and just God. A God who has 
something to redress is no God at all. Lucian, 
the satirist, composed a dialogue entitled Zebds 
*EAcyxéuevos, with the view of subverting the 
belief in Divine Providence; in which he justly 
finds fault with that God, who allows the wicked 
to lead a happy and pleasant life in order that, at 
a distant time, they may be tortured according to 
their deserts, and who, on the contrary, exposes 
the righteous to infinite misery, that in remote 
futurity they may receive the reward of their vir- 
tue. Some men of sense among the heathens dis- 
played deep penetration on this subject. Claudian, 
in the commencement of his poem against the 
wicked Rufinus, hints that doubts had been often 
entertained of Divine Providence, but that they had 
been now removed by the downfall of Rufinus :— 
* Abstulit hunc tandem Rufini pena tumultum 
Absolvitque deos. Jam non ad culmina rerum 
Injustos crevisse queror. Tolluntur in altam 
Ut lapsu graviore ruant.’ ; 
This worldly retribution leads him to a firm belief 
in that after death. He represents Rufinus de- 
scended to the nether world, doing penance and 
enduring the keenest pains. See the rich collection 
by Barth (in his Notes to Claudian, 1078, s.8. ) 
of those passages in the works of heathen writers 
in which doubts of future retribution are raised 
on the ground of disbelief in present requitals. 
Scripture knows nothing of a God whose power 
~ admits of increase, or who is active only in the life 
to come: its God is always full of strength and 
vigour, constantly engaged in action. God's just 
” retribution in this world is extolled throughout the 
id Testament. Tne notion of return accommo- 
to actions, is its substance and centre. It 
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is parti: alarly urged in the Pentateuch, and it is 
only when it had been deeply rooted in the publie 
mind, and the belief in future requital had ac- 
onic a firm and solid basis, that the lattes 

octrine, which in the books of Moses is but 
dimly hinted at, is clearly and explicitly pro- 
mulyated. The New Testament holds out to the 
righteous promises of a future life, as well as of the 
present; and our Saviour himself, in setting forth 
the rewards of those who, for His sake, forsook 
everything, begins with this life (Matt. xix. 29), 
A-nearer examiation of the benedictions contained 
in the Sermon on the Mount (Matt. v.), shows that 
none of them exclusively refer to future blessings; 
the jadgment of the wicked is in His view pro- 
ceeding without interruption, and therefore His 
examples of the distribution of Divine justice in 
this world, are mingled with those of requital in a 
future order of things. The Galileans, whose 
blood Pilate had mingled with their own sacri- 
fices (Luke xiii. 1), were in, Christ's opinion not 
accidentally killed; and he threatens those whe 
would not repent, that they should in like manner 
perish. That sickness is to be considered as a 
punishment for sin, we are clearly taught (John v. 
14; Luke v. 20, 24): in the former passage it is 
threatened as punishment for sins committed; in 
the latter it is healed in consequence of punisb- 
ment remitted, Nay, every patient restored by 
Christ, who acted not as a superior kind of Hip- 
pocrates, but as the Saviour of men, is by that very, 
act declared to be a sinner. The passage in John ix. 
2, 3, which is often appealed to, in proof that our 
Lord did not consider sickness as a punishment 
for sin, does not prove this, but only opposes the 
Jewish position—founded on the mistaken doe- 
trine of retribution—that all severe sicknesses and 
infirmities were consequences of crimes. But 
what is, from this point of view, the solution of 
the problem regarding the sufferings of the righte- 
ous? It rests on two positions. 

1. Calamity is the only way that leads te 
the kingdom of God. Even the comparatively 
righteous are not without sin, which can be eradi- 
cated only by afilictions. Via crucis est via 
salutis-. He who repents will attain to a clearer 
insight into the otherwise obscure ways of God. 
The afflictions of the pious issue at once from 
God's justice and love. To him who entertains 
a proper sense of the sinfulness of man, no ca- 
lamity appears so great as not to be deserved as a 
punishment, or useful as a corrective. 

2. Calamity, as the veiled grace of God, is 
with the pious never alone, but manifest proofs of 
Diy.ae favour accompany or follow it. Though 
sunk in misery, they still are happier than the 
wicked, and when it has attaiued its object, it is 
terminated by the Lord. The nature of acts of 
grace differs according to the quality of those 
on whom they are conferred. The consolations 
offered in the Old Testament are, agreeably to the 
weaker judgment of its professors, derived chiefly 
from external circumstauces; while in the New 
Testament they are mainly spiritual, without, 
however, excluding the leading external helps. 
This diflerence is not essential, nor is any other, 
the restitutio in integrum being in the Old Testa- 
ment principally confined to this life, while in the 
New Testament the eye is directed beyond’ the 
limits of this world. ; 

It is this exclusively correct solution of the 
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problem which occurs in the book of Job. All 
interpreters allow that it is set forth in Elihu’s 
speeches, and, from the following observations, it 
will appear that they contain the opinion of the 
author :—1. The solution cannot be looked for in 
Job's speeches; for God proves himself gracious 
towards him only after he has repented and 
humbled himself. The author of the book says 
(i. 22; ii. 10; comp. ili. 1) that Job had charged 
God foolishly, and sinned with his lips; and the 
aparov weddos, the materia peccans, in his 
speeches, is clearly pointed out to be, that ‘he 
was righteous in his own eyes, and justified him- 
self rather than God’ (xxxii. 1, 2). To gather from 
Job's speeches a consistent view of the subject, 
and a satisfactory solution of the question mooted, 
is impossible also on account of the many contra- 
dictions in them ; as, for instance, when he says 
at one time, that God's justice never appears in 
the government of the world, and at another, 
that it generally does appear, but that there are 
evident exceptions to the general rule, not liable 
to objections. Sound principles are mixed up 
by him with wrong ones; his views want sifting, 
and the correct ideas must be completed, which, 
even in his concluding address, is not done by him- 
self, nor is it performed by his three friends. Job 
continues to be embarrassed for the solution, and 
ne is only certain of this, that the solution of his 
friends cannot be satisfactory. Job erred chiefly 
in not acknowledging the sin inherent in him; 
notwithstanding his integrity and sincere piety, 
which prevented him from apprehending the ob- 
ject of the calamity inflicted on him, led him to 
consider God’s punishments as arbitrary, and 
made him despair of the return of better days. 
The greatness of his sufferings was in some mea- 
sure the cause of his misconception, by exciting 
his feelings, and preventing him from calmly con- 
sidering his case. He was in the state of a man 
tempted, and deserving God's indulgence. He had 
received considerable provocation from his friends, 
and often endeavoured to soften his harsh asser- 
tions ; which, particularly in ch, xxvii., leads him 

‘ into such contradictions, as must have occurred 
in the life of the tempted; he is loud in acknow- 
ledging the wisdom of God (ch. xxviil.), and raises 

’ himself at times to cheering hopes (comp. ch. 
xix.). But this can only excuse, not justify him, 
and therefore it is in the bighest degree honourable 
to him, that he remains silent, when in Elihu’s 
speeches the correct solution of the question is 
given, and that he ultimately acknowledges his 
fundamental error of doing justice to himself only. 
2. The solution of the question mooted can- 
not be contained in ‘the speeches of Job’s friends. 
Their demeanour is reproved by God, and repre- 
sented a3 a great sin, so much so, indeed, that to 
obtain pardon for them Job was directed to offer a 
propitiatory sacrifice. Their error proceeded from 
a crude notion of sin in its external appearance ; 
and, inferring its existence from calamity, they 
were thus led to condemn the afflicted Job as 
guilty of heinous crimes (ch, xxxii.), The moral 
use of suflerings was unknown to them; which 
evidently proved that they themselves were not 
yet purged and cleared from guilt. If they had 
been sensible of the nature of man, if they had 
understood themselves, they would, on seeing the 
misery of Job, have exclaimed, ‘God be merciful 
‘gua sinners!’ There is, indeed, an important 
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correct principle in their speeches, whose centre it 
forms, so much so, that they mostly err only im the 
application of the general truth. It consists in the 


» perception of the invariable connection between 


sin and misery, which is indelibly engrafted on 
the heart of’ man, and to which many ancient 
authors allude. The saying, male parta male 
dilabuntur, is to be found in every language. 
The problem of the book is then solved by pro- 
perly uniting the correct positions of the speeches 
both of Job and his friends, by maintaining his 
comparative innocence, and by tracing the errors 
of both parties to a common source, the want of a 
sound insight into the nature of sin. Job con- 
siders himself righteous, and not deserving of such 
inflictions, because he had not committed any 
heinous er?me; and his friends fancy they must 
assume that he was highly criminal, in order to 
justify his misery. 

3. The solution of the question at issue is not 
exclusively given in the addresses of God, which 
contain only the basis of the solution, not the 
solution itself. In setting forth his majesty, and 
in showing that imputing to him injustice is repug- 
nant to a correct conception of his nature, these 
addresses establish that there must be a solution 
which does not impair divine justice. This is not, 
indeed, the solution itself, but everything is thus 
prepared for the solution, We apprehend that God 
must be just, but it remains further to be shown 
how he can be just, and still the righteous be 
miserable. 

Unless, then, we are disposed to question the 
general result, we are, by the arrangements of the 
book, led to the speeches of Elihu as containing 
the solution of the problem, which the author, 
moreover, has indicated with sufficient clearness 
by making the commencement and end of the 
narrative agree perfectly with those speeches. The 
leading principle in Elihu’s statement is, that 
calamity in the shape of trial was inflicted ever 
on the comparatively best men, but that God al- 
lowed a favourable turn to take place as soon as it 
bad attained its object. Now this is the key to 
the events of Job’s life. Though a pious and 
righteous man, he is tried by severe afflictions. 
He knows not for what purpose he is smitten, 
and his calamity continues ; but when he learns 
it from the addresses of Elihu and God, and 
humbles himself, he is relieved from the burden 
which oppresses him, and ample prosperity atones 
for the afflictions he has sustained. Add to this, 
that the remaining portion of Elihu’s speeches, 
in which he points to God's infinite majesty as 
including his justice, is continued in the ad- 
dresses of God; that Elihu foretells God’s ap- 
pearance ; that he is not punished by God as are 
the friends of Job; in fine, that Job by his very 
silence acknowledges the problem to have been 
solved by Elihu; and his silence is the more sig- 
nificant because Elihu had urged him to defend 
himself (xxxiii. 82), and because Job had re- 
peatedly declared he would ‘ hold his peace,’ if 
it was shown to him wherein he had erred (vi. 
24, 25; xix. 4). This view of the book of Job 
has among modern authors been supported chiefly. 
by Stiudlin (Bettriige zur Religions und Sitten- 
lehre, vol. ii. p. 1883) and Stickel (Das Buch 
Hiob, Leipzig, 1842), though in both it is mixed 
up with much erroneous matter ; and it is further 
confirmed by the whole Old Testament giving 
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the same answer to the question mooted which 
the speeches of Elihu offer: in its concentrated 
form it is presented in Ps. xxxvii. xlix. Ixxiii. 

y From these considerations it appears, that those 
interpreters who, with Bernstein, De Wette, and 
Umbreit, assume that the book of Job was of a 
sceptical nature, and intended to dispute the doc- 
trine of retribution as laid down in the other books 
of the Old Testament, have entirely misunderstood 
it. The doctrine of divine retribution is here not 
disputed, but strengthened, as the case under con- 
sideration required that it should be. The object 
uf the book would also be too much narrowed, if 
it was restricted to proving that the doctrine of 
retribution, as expounded by the friends of Elihu, 
was erroneous. The speeches of Elihu evidently 
oppose the discourses of Job in stronger terms 
than those of his friends. The object of the book 
is rather to explain generally the nature and ten- 
dency of afflictions, and thereby to contribute 
towards the attainment of their design, to console 
the mind, and to cheer the drooping spirits. It is 
difficult for men to understand that their suffer- 
ings, however great, are still under that degree 
which they deserve. To consider afflictions as 
proofs of divine favour, we must first learn to 
bring them into unison with divine justice. Upon 
the doctrine of retribution after death our author 
does not enter; but that he knew it, may be in- 
ferred from several passages with great probability ; 
as, for instance, ch. xiv. 14, ‘if a man die shall he 
live again? All the days of my appointed time 
will I wait, till my change come.” The 7f here 
shows that the writer had been before engaged in 
considering the subject of life after death; and 
when such is the case, a pious mind will neces- 
sarily indulge the hope, or will, at least, have an 
obscure presentiment of immortality. The truth, 
also, of God's unbounded grace, on which the 
doctrine of immortality is based, will be found 
_ clearly Jaid down in ch. xix.. Still the author 
does not recur to this hope for the purpose of 
solving his problém ; he would not ground it on 
something in itself wanting support and a founda- 
tion, namely, that which is presented in this book. 
The doctrine of future retribution, if not sus- 
tained by the belief in retribution during this 
life, is truly a castle in the air. The author 
did not intend in his discussion to exceed the 
limits of what God had clearly revealed, and 
this was in his time confined to the vague 
notion of life continued after death, but not con- 
nected with rewards and punishments. Explicitly 
expressed, then, we have here ouly the doctrine of 
a Sheol (see the collection of passages, p. 123 sqq. 
of Pareau’s work above quoted), which, indeed, is 
not erroneous in itself, but which still keeps the 
background veiled, 

Having thus established the design of the book 
of Job, it remains to consider the view taken by 
Ewald. He justly rejects the common, super- 
ficial view of its design, which has recently been 
reyived and defended by Hirzel (see his Com- 
mentar, Leipzig, 1839), and which represents the 
author as intending to show that man cannot ap- 
prehend the plans of God, and does best to submit 
in ignorance without repining at afflictions. The 
+hor would thus be rendered liable to the charge 
raving cut the knot which he could not loose. 

nen this view was first set up, the solution of one 
of the most important religious problems was very 


« 
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unsettled, and the public mind generally remained 
in suspense; in accordance with which state of 
feeling this opinion is framed relating to the design 
of the book of Job, The alleged theme occurs in 
no passage, not even incidentally. The writers in 
question chiefly base it on the discourses of God ; 
and so, latterly, does Stickel, who, although ac- 
knowledging that the solution of the problem was 
afforded by Elihu, still thinks that in the sentiments — 
uttered by God the sufferer was ultimately referred 
to human short-sightedness and directed to be silent, 
the author of the book distrusting the correctness 
of his solution, and intending at all events to vin- 
dicate God's justice. Thus they entirely misun- 
derstand the main point in the discourses of God, 
which set forth his infinite majesty with apview, 
not of censuring Job's inquisitiveness and of tax- 
ing him with indiscretion, but of showing that it 
was foolish to divest God of justice, which is 
inseparable from his essence. His searching is 
not itself blamed, but only the manner of it. 
Nowhere in the whole book is simple resignation 
crudely enjoined, and nowhere does Job say that 
he submits to such an injunction. The prologue 
represents his sufferings as trials, and the epilogue 
declares that the end had proved this; couse- 
quently the author was competent to give a 
theodicee with reference to the calamity of Job, 
and if such is the case he cannot have intended 
simply to recommend resignation. The biblical 
writers, when engaged on this problem, know how 
to justify God with reference to the afflictions of 
the righteous, and have no intention of evading 
the difficulty when they recommend resignation 
(see the Psalms quoted above, and, in the New 
Testament, the Epistle to the Hebrews, ch. xii.). 
The view of the book of Job alluded to would 
isolate it, and take it out of its natural conmection, 
Thus far, then, we agree with Ewald, but we cannot 
approve of his own view of the design of the book of 
Job. According to his system, ‘ calamity is never 
a punishment for sins committed, but always a 
mere phantom, an imaginary show, above which 
we must raise ourselves by the consciousness of 
the eternal nature of the haman mind, to which, 
by external prosperity, nothing can be added, and 
from which, by external misfortune, nothing can be 
takeu away. It was (says Ewald) the merit of the 
book of Job to have prepared these sounder views 
of worldly evil and of the immortality of mind, 
transmitting them as fruitful buds to posterity.’ 
Now from the outset we may be sure that this 
view is not to be found in our book. Credit has 
always been given to Scripture for knowing how 
to console the distressed—which Ewald’s system 
must fail todo. Let it be offered to those who 
are afflicted with severe and painful illness, and 
it will prove abortive. Fictitious sufferings may 
be soothed in this manner, real pains certainly 
not. Consciousness of the eternal nature of our 
mind is wanted to do all, but how is it possible 
when the mind itself is depressed? Turn to the 
Psalms: do we find in them shadowed out this 
cold consolation—the doctrine of the Stoics, which 
has been always considered to be opposed to that of 
Scripture? Read especially Psalms xxxvii., xli., 
and Ixxiii., which profess to treat our problew : take, 
in the New Testament, the passage in Heb. xii. 6, 
and you will find afflictions considered at once 
as punishments inflicted by divine justice, and 
as means which God’s love employs to lead us to 
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higher happiness. ‘Whom the Lord loveth he 
chasteneth, and scourgeth every one whorh he 
receiveth.’ If suffering and happiness are as 
nothing, and have no reality, why promises our Sa- 
viour rewards to his followers, and why threatens 
he the wicked with punishment (Matt. xix. 16- 
30)% Why blesses he the meek, ‘for they shall 
inherit the earth’ (Matt, v. 5)? Why says he, 


“seek ye first the kingdom of God and his righte- , 


ousness, and all these things shall be added unto 
you’ (Matt. vi. 33)? If righteousness already pos- 
sesses everything and lacks nothing, why says St. 
Paul, to righteousness are held out the promise both 
of this life and of the lifeto come? Being thus im- 
pressed against Ewald’s view, from the Scriptures 
themselves, we also find, on closer inspection, that 
it doesnot apply to the book of Job. To make it 
appear that it does, he excludes the speeches of 
Elihu—which seems rather suspicious ; but what 
he objects against them is of little importance, 
and has been proved by Stickel to be erroneous. 
Taking, however, what remains of the book, it is 
evident that the epilogue is decidedly contrary to 
Ewalid’s view. Why is it that Job receives the 
double of all that he had lost, when, judged by 
Ewald’s principles, he had lost nothing? If in 
any place, it is in the epilogue that the leading 
idea of the author must appear; and here we 
have not speeches, whose drift might admit of 
doubt, but acts, divine acts, the solution of the 
question by facts. Equally irreconcilable is 
Ewald’s view with the prologue. The opening 
scene is in heaven; Satan appears before God, 
and obtains leave to tempt Job. This enables 
the reader from the outset to see clearer into the 
case under consideration than did Job and his 
friends, who judged only according to what 
passed on earth. He suspects from the outset 
what will be the end of the narrative. If it is 
by way of teniptation only that Job is subjected 
to misery, this cannot be lasting ; but if it can- 
not and must not be lasting, it must be also more 
than an imaginary phautom—it must be reality. 
We might easily show further that the view 
referred to is also incompatible with the speeches 
of Job, whonever renounces happiness ; he is always 
either disconsolate and complains, or expresses 
cheering hopes of a return of better days; he 
either despairs of God’s justice, or expects him to 
prove it at least partially by his rehabilitation. 
We might likewise, with little trouble, prove that 
the view of Ewald is not in accordance with the 
speeches of God, who does not address Job in 
exhortations to the effect, ‘Be invsensible of thy 
calamity ;’ but, ‘Humble thyself before me; ac- 
knowledge in thy severe sufferings my justice. 
and my love, and thy own sinfulness, and procure 
release-by repentance.’ But what we have stated 
on this head may be deemed. sufficient. 

III. Cuaracrer OF THE COMPOSITION OF THE 
Boox.—On this subject there are three different 
opinions :—1. Some contend that the book con- 
fains an entirely true history. 2. Others assert 
that it is founded on a true history, which has 
been recast, modified, and enlarged by the author. 
3. The third opinion is, that the book contains a 
narrative entirely imaginary, and constructed by 
the author to teach a great moral truth. 

‘The first view, taken by numerous ancient in- 
terpreters, js now abandoned by nearty all inter- 
preters. It seems, however, to have been adopted 
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by Josephus, for he places Job in the list of the hi» 
torical books; and it was prevalent with all the 
fathers of the church. In its support four reasong 
are adduced, of which the third and fourth are 
quite untenable; the first and second are out- 
weighed by other considerations, which render it 
impossible to consider the book of Job as an 
entirely true history, but which may be used 
in defence of the second view alluded to. It is 
said, 1. That Job is (Ezek. xiv. 14-20) mentioned 
as a public character, together with Noah and 
Daniel, and represented as an example of piety. 
2..In the Epistle of James (v. 11), patience in 
sufferings is recommended by a reference to Job. 
3. In the Greek translation of the Septuagint a 
notice is appended to Gen. xxxvi. 33, which states 
that Job was the King Jobab of Edom. This 
statement is too late to be relied on, aud originates 
in an etymological combination; and that it must 
be erroueous is to a certain extent evident from the 
contents of the book, in which Job is not repre- 
sented asa king. 4. Job's tomb continues to be 
shown to Oriental tourists. Now the fact of a 
Job having lived somewhere would uot of itself 
prove that the hero of our narrative was that per- 
son, and that this book contained a purely histo- 
rical account. Moreover, his tomb is shown not 
in.one_place, but in six, and, along with it, the 
dunghill on which Job is reported to have sat! 
Agaiust this view it must be remarked gene- 
rally, that the whole work is arranged on a well- 
considered plan, proving the author's power of 
independent invention; that the speeches are, in 
their general structure and in their details, so ela- 
borate, that they could not have been brought out 
in the ordinary course of a conversation or dis- 
putation ; that it would be unnatural to suppose 
Job in his distressed state to have delivered such 
speeches, finished with the utmost care; and that 
they exhibit uniformity in their design, fulness, 
propriety, and colouring, though the author, with 
considerable skill, represents each speaker whom 
he introduces arguing according to his character. 
Moreover, in the prologue and epilogue, as well 
as in the arrangement of the speeches, the figures 
3 and 7 constantly occur, with the decimal num- 
ber formed by their addition. The transactions 
between God and Satan in the prologue absolutely 
require that we should distinguish between the 
subject matter forming the foundation of the work, 
and its enlargement; which can be only done when 
a poetical principle is acknowledged in its com- 
position. God’s speaking out of the clouds would 
be a miracle, without an object corresponding to 
its magnitude, and having a merely personal refer- 
ence, while all the other miracles of the Old Tes- 
tament are in connection with the theocratical 
government, and occur in the midst and for the 
benefit of the people of God. This argument, 
which might be further extended without much 
difficulty, proves the first view above stated of the 
book of Job to be erroneous, and is meant to support 
the second; but it does not bear on the third, which 
contends that the narrative is an entire fiction, with- 
gut any admixture of real facts. The latter opinion 
1s, indeed, already stated in the Talmud, which 
says that Job never existed ; and in modern times 
it has been defended chiefly by Bernstein ; but ia 
contrary to the practice which anciently prevailed, 
when writers rarely invented the subject of a nares 
rative and rather tovk the materials furnished by 
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trad‘ aon, digesting, enlarging, and modifying 
them, sv as to make them harmonize with the 
leacling theme. Taking the second view, we must 


still abstain from uw.dertaking to determine what: 


the poet derived from tradition and what he added 
himself, since we know vot how far tradition had 
already embellished the original fect. The separa- 
tion of the historical groundwork from the poetical 
embellishments conld only succeed, if the same 
history had been, although in a poetical dress, 
transmitted to us by several narrators. Would any 
person, if he was not assisted by other authorities, 


undertake to deteimine what is history. and what 


is fiction. in an historical romance of Walter Scott, 
or in au historical drama of Shakspeare or Schil- 
Jer? Ewald, indeed, had the courage to under- 
take vindicatinz for history certain parts of our 
Rarrative, but his eflorts were aLurtiye, as we shall 
pees! y show. It will appear, indeed, that exactly 

»se particulars which Ewald considers historical 
may possibly have Leen invented, though we do 
not conteud that they really were so, which would 
be equally presumptuous. He asserts, 1. That ‘the 
name Jub is net iuvented by the author of our 
book.” This would bave some semblance of truth, 
if the name had no meaning connecting it with 
the contents of the narrative. But Job means in 
Hebrew ‘the assailed,’ and may be traced in the 


form of ad, born, or WW, intoxicated, from 
DUNN, to attack ; whence also 3°&, the enemy, and 
MIN. enmity, are derived. Ewald observes, in- 
deed, that the import of the word is not very ap- 
parent, and is not easily discoverable; but when 
it strikes us at once, must it not have much more 
readily occurred to Hebrew readers? The sense in 
whici the hero of the book is called ‘ the assailed,’ 
appears at once in the prologue, where Satan ob- 
tains leave to tempt him. 2. ‘ The names of the 
friends of Job are historical.’ As to the name 
Elip!iaz, it occurs in Gen. xxxvi. 4,10, 12, and 
seems to be taken from thence. Adopting vames 
in this manner amounts to inventing them. 3. ‘ It 
is a fact that Job lived in the land of Uz, which, 
in Hebrew history, is distinguished, neither in itself 
nor its inhabitants, and it is difficult to wnder- 
stand why the author selected this country, if he 
was not led to it by history.’ We sball see below 
that the plan of theanthor required him to Jay the 
scene without Palestine, but still in its immediate 
neighbourhood ; which led him to Uz, a country 
already mentioned in Genesis. This observa- 
tion applies also to the place of abode of Job's 
friends, which could uot be Canaan. but must be 
in its vicinity ; wherefore the country vamed in 
the book is assigned to them. 4. - The sickness 
of Job is an historical fact; he was afflicted with 
elephautiasis, aud it is inconceivable why the 
author chose this disease, which is of rare occur- 
rence, if he had not drawn this particular fact 
from real history.” Now the reason of this se- 
lection was, that elephantiasis is a most awful 
disease. and that the author probably knew none 
more so; and persons labouring under elephan- 
tiasis were generally considered as smitten by God 
(Deut. xxiv. 8, 9) [Jon's Disease]. 

These are all the particulars which Ewald 
points out as historical, and from our examina- 
tion of them it will be clear, that we must confine 
ourselves to coutending for an historical foundation 
of the book, but must uot undertake to determine 
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the exact nature of the groundwork : we infer the 
character of the composition from analogy, but 
cannot prove it from the bock itself. That its 
historical framework was poetically enlarged by 
the author, has been already observed by Luther 
(see his Tischreden, or Table Talk, p. 318), As 
for the rest, the subtility displayed in explaining 
opposite views, the carefully drawn characters of 
the persons introduced, and their auimated dis 
courses, lead us to suppose that the question at 
issue had previously been the subject of various 
discussions in presence of the author who, perhaps, 
took part in them. Thus there would be an histo- 
rical foundation, not only for the facts related in 
the book, but to a certain extent also fur the 
speeches. 

1V. Dzscent, COUNTRY, AND AGE OF THE 
aurHoR,—Opinions differed in ancient times as 
to the nation to which the author belonged; some 
considering him to have been an Arab, others an 
Israelite ; but the latter supposition is undoubtedly 
preferable. For, Ist, we find in our book many 
ideas of genuine Israelite growth; the creation of 
the world is described, in accordance with the 
prevailing notions of the Israelites, as the imme- 
diate effect of divine omnipotence ; man is formed 
of clay; the spirit of mau is God's breath; God em- 
ploys the angels for the performance of his orders ; 
Satan, the enemy of the chosen children of God, is 
his instrament for tempting them; men are weak 
and sinful; nobody is pure in the sight of God ; 
moral corruption is propagated. There is pro- 
mulgated to men the law of God, which they must 
not infringe, and the transgressions of which are 
visited on offenders with punishments. Moreover, 
the nether world, or Sheol, is depicted in hues en- 
tirely Hebrew. To these particulars might, with- 
out much trouble, be added many more; but the 
deep-searching inquirer will particularly weigh, 
2udly, the fact, that the book displays a strength 
and fervour of religious faith, such as could only 
be expected within the domain of revelation. 
Monotheism, if the assertions of ancient Arabian 
authors may be trusted, prevailed, indeed, for a 
long period among the Arabs; and it held its 
ground at least among a portion of the nation till 
the age of Mohammed, who obtained for it a 
complete triumph over polytheism, which was 
spreading from Syria. Still the god of the Arabs 
was, as those of the heathens generally were, 
a retired god, dwelling far apart, while the 
people of the Old Covenant enjoyed the privilege 
of a vital communion with God; and the warmth. 
with which our author enters into this view, in- 
controvertibly proves that he was an Israelite. 
3dly. As regards the language of our book, several 
ancient writers asserted that it was originally writ- 
teu in the Aramezan or Arabic tongue, and atter- 
wards translated into Hebrew by Moses, David, 
Solomon, or some unknown writer. Of this opi- 
nion was the author of the Appendix in the Sep- 
tuagint, aud the compiler of the tract on Job 
added to the works of Origen and Jerome: in 
modern times it has been chiefly defended by 
Spauheim, in his Historia Jodi. But for a trans- 
lation there is too much propriety and precision 
in the use of words aud phrases ; the sentences are 
too compact, and free from redundant expressions 
and members; and too much care is bestowed on 
their harmony and easy flow. The parallelism 
also is too accurate and perfect for a translation, 
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and the whole breathes a freshness that could be 
expected from an original work only. 

Sensible of the weight of this argument, others, 
as Kichhorn, took a medium course, and assumed 
that the author was a Hebrew, though he did 
not live among his countrymen, but in Arabia. 
©The earlier Hebrew history,’ they say, ‘is un- 
known ‘to the author, who is ignorant of Abraham, 

saac, and Jacob. In portraying nature, also, 
he proves himself always familiar with Arabia, 
while he is silent respecting the characteristics of 
Palestine. With Egypt he must have been well 
acquainted ; which can be accounted for better 
by supposing him to have lived in Arabia than 
in Palestine.’ These reasons are, however, not 
cogent. The canse why the author did not enter 
into the history of the Hebrews, and the nature of 
Palestine, appears from his design. In deciding 
the question at issue he waves the instruction 
given by divine revelation, and “undertakes to 
perform the task by appealing only to religious 
consciousness and experience. On the plan of 
the author of Ecclesiastes, he treats the question 
as one of natural theology, in order that the 
human mind might arrive at its solution spon- 
taneously, and be more deeply impressed. _He 
would not, by referring to a few passages of Scrip- 
ture, overturn errors which might afterwards 
spring up again; but they should be exposed and 
demolished separately, and the truth then be found 
by uniting the correct ingredients of opposite 
views. In following this plan the author in- 
tended to support Scripture; in a similar manner 
Paseal, in his Pensées, explains the nature ot 
man first from experience only, aud next fror 
Scripture. This plan is indicated by the scene 
being laid not in Palestine, but among a people 
quite unconnected with its iuhabitants; at the 
same time he will not go farther than his object 
required, and he therefore chooses the immediate 
neighbourhood of Palestine. Thus the placing 
of the scene in a foreign country is not historical, 
but proceeds from the free choice of the author. 
The scene being laid in a foreign country, the 
portraying of life and nature must of course 
agree with that country, and not with Palestine (see 
ch. xl. 23). It may no doubt be said, that the re- 
markable vigour and sprightliness of the author's 
descriptions of the scenery and people, justify us 
in assuming that he was actually acquainted with 
them ; but this cannot be asserted as quite cer- 
tain, since it wouldimpair the high idea entertained 
of the powers of poetry. | The correctness of this 
view is eminently strengthened by the manner in 
which the author designedly uses the names of God, 
The Old Testament cistinguishes between Elohim, 
the abstract God, the Deity, on the one hand, and 
Jehovah, the concrete God, with whom the Israelites 
had made a covenant, on the other (Gen. vi. 3, 4). 
Now the latter name occurs in Job generally, where 
the author himself appears, not only in the pro- 
logue and epilogue, but in the short sentences in- 
troducing the speakers, as in xxxvii, 1; xl. 1, 3, 6. 
In the body of the work, however, we have only 
the names Elohim, Eloah, and similar terms, with 
the exception of xu. 9, where Jehovah occurs. 
This very passage argues against those who, trom 
the distinct names of God, would infer that the 
pacer and epilogue are not genuine. Eich- 
orn (see Hinleitung, § 644, a.) assumes that the 
author had, by his particular use of the names of 
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God, intended to represent himself as younger than 
the other interlocutors ; but the notion of the:ame 
Jehovah having come later into general use, 1s cons 
trary to history, and we must then arrive at this re- 
sult, that the author by his selection of the names of 
God, which he lends to the interlocutors, intended 
to express his design of waving all theocrati¢ 
principles. The few passages in which he seems 
to abandon this design, namely, in additiou to 
that quoted, ch. i, 21, where Job, iv speaking of 
God, uses the name Jehovah, make it appear even 
clearer. By thus forgetting himsel/, he betrays 
the fact that his general use of the names of God 
proceeds from designedly forsaking the usage oF 
the language. he context, moreover, of the 
two passages in which he seems to forget him- 
self and uses the name Jehovah, proves that 
this change is judiciously made. the deep and 
awful sense of-his subject prompting him to an 
elevated, solemn style, to which the name Kloah 
was not suitable. And if there is design im the 
selection of the names of God, why not also in the 
selection of the country in which the scene is laid? 
This may be assumed the rather, because history 
says nothing of Israelites having permanently 
taken up their residence in the land of Uz, and be- 
cause other circumstances already detailed oblige 
us to admit that the author was not only an 
Israelite by descent, but lived also in the midst 
of his people, and enjoyed the advantage of a 
religious communion with them, It should also 
be remembered, that the anthor, without directly 
meritioning the Pentateuch, frequently alludes to 
portions of it, as in ch. iii. 4, to Gen. 1.3; im 
ch. iv. 19, and xxxiii. 6, to Moses’ account of 
the creation of man; in ch. vy. 14, to Deut. xxxii, 
32; in ch. xxiv. 11, to Deut. xxv. 4. That the 
name of Eliphaz the Temanite, one of the three 
friends of Job, seems also to have been taken from 
the Pentateuch, was mentioned above. In addi- 
tion to these allusions there are several more to 
other books of the Old Testament, as the Psalms 
aud Proverbs— which proves that the author must 
not be severed from the Israelite communion. 
From what we have stated against the hypothesis 
that our book was composed iu Arabia, a jndg- 
ment may be formed of the opinion of Hitzig and 
Hirzel, who assuzne that it was written iu Epypt; 
the sole foundation for which is, that the author 
shows himself perfectly acquainted with that coun- 
try, which proves him to have beev along observer 
of it. Most particulars adduced in support of this 
view cannot stand a close examination. Thus it 
is a mistake to suppose that the description of the 
working of mines in ch. xxvui must necessarily 
have reference to Egypt: Phamicia, Arabia, and 
Edom afforded much better materials. That the 
author must have known the Egyptian mausolea 
rests on an erroneous interpretation of ch. ili. 14, 
which may also be said of the assertion that ch. 
xxix. 18 vefers to the Egyptian mytlius of the 
Phoenix. Casting aside these arbitrarily assumed 
Egyptian references, we have only the following: 
—Onr author knows the Egyptian vessels of bul- 
ruslies, ix. 26; the Nile-grass, viii. 12; the 
Nile-horse (Bebemoth), and the crocodile (Levia- 
than), xi. 15, xli. 1. Now, as these things belong 
to the more prominent peculiarities of a neigh- 
bouring country, they must bave been known to 
every educated Israelite: the vessels of bulrushes 
are meutioned also in Isa. xviii. 2. Neither are: 
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we disposed to adopt the compromising view of 


Stickel, who assumes that the author wrote his 
book in the Israelite territory, indeed, but close to 
the frontier, in the far south-east of Palestine. 
= the author had there the materials for his 
escriptions, comparisons, and jmagery, set better 
before his eyes, i nt else, wees for there 
hehad an opportunity of observing mines, caravans, 
drying up of brooks, &c. But this is not sufficient 
proof of the author having lived permanently 
in that remote part of Palestine, aud of having 
there written his book : he was not a mere copyist 
of nature, but a poet of considerable eminence, 
endowed with the power of vividly representing 
things absent from him. That he lived and wrote 
inthe midst of his nation, is proved by all ana- 
logy and by the general character of the book. 
It lowks not like a writing composed in some 
remote corner of the world, where the question at 
issue could not have been so fully discussed, nor 
have created such a deep interest. Jerusalem was 
the metropohs of the Jews in a sense quite dif- 
ferent from that which belongs to any other capi- 
tal: it was, by order of God, the religious centre 
of the nation, where all general and leading mea- 
sures of the nation originated, and to which all 
pretending to distinction and superiority resorted. 
Proceeding to the inquiry as to the age of 
the author of this book, we meet with three opi- 
nions:—l. That he lived before Moses, or was, at 
least, his contemporary. 2. That he lived in the 
time of Solomon, or in the centuries next follow- 
ing. 3. That he lived shortly before, or during, or 
even after the Babylonian exile. The view of 
those who assert the book to have been written long 
afte: the Babylonian exile, can be supported, as 
Hirzel] justly observes, neither by the nature of its 
language uor by reasons derived from its historical 
groundwork, and is therefore now generally re- 
jected; but, apart from this opinion, there is, in 
those remaining, a difference as to the date of no 
- less than 10U0 years. : 
We must, first, declare ourselves decidedly 
against the view of those who—as Le Clerc among 
earlier interpreters; and among recent expositors, 
Bernstein, Gesenius, Umbreit, and De Wette— 
place our book in the time of the Chaldzan exile. 
They were led to this couclusion by their precon- 
ceived opinion that the doctrine of Satan, who is 
inteoduced in the prologue, was of Chaldwan 
origin ; which has also induced others, while con- 
tending for a higher antiquity of the book, to pro- 
uounce the prologue, at least the scene in ch. i. 
6-12, to be spurious; or losing sight of the poetical 
character of the prologue as well as of the speeches, 
to assert that the Satan of this book was different 
from the Satan of later times; or finally, to assume 
with Stickel, that the author had lived in a place 
where he could be impressed with Babylonian 
opinions before they had spread among the great 
body of his nation. But the assertion, that the 
doctrine of Satan originated among the Jews 
during the Babylonian exile, and was derived 
generally from Babylonian suggestions, has been 
shown by several interpreters to be erroneous, and 
very recently, by Hengstenberg (gypten und die 
Bucher Mosis, p. 164, sq.). This opinion was, how- 
ever, suited toand supported by thos: who, headed 
oy Bernstein, asserted that Job was a symbolic per- 
sonage—a personification of the Jews suffering in 
the Exile —and who thus gaveto our book a national 


JOB, THE BOOK OF. 123 


reference and meaning; in like manner as some had 
before introduced a preposterous system of inter- 
preting psalms containing personal lamentations, 
by converting them into national lamentations, and 
applying to them the principle of symbolization. 
Now, in the book of Job there is certainly no tiace 
of national reference; and it would be absurd to 
assume an allegory running through an entire 
work, and still nowhere manifesting its preserice. 
It is said by other interpreters, that, in the times 
of trouble, during the Babylonian exile, first 
originated the disheartening view of human life, 
and that then the problem of our book first en- 
grossed the public mind; by which observation 
they, by way of compromise, refer its composition 
to that period, without contending for a symbolic 
exposition, But the sense of misery anu of the 
nothingness of human life, is found among all 
nations, aucient and modem, cultivated and un- 
cultivated : Noah, Jacob, Moses, complain, and 
as old as suflering must be the question of the 
seeming disparity in the distribution of good and. 
evil, and how this disparity can be reconciled with 
God's justice. It is frequently under considera- 
tion in the Psalms. 

Against those who refer the composition of Job 
to the time of the Babylonian exile, militate, 
first, the references to it in the Old Testament, 
which prove that it was before this period a gene- 
rally known writing. Thus, in Ezek. xiv. 14-20, 
are mentioned ‘three men, Noah, Daniel, and Job,’ 
as examples of righteousness. Mr. Bernstein, in- 
deed, in defending his hypothesis, rejects this 
passage as spurious, but it bears every mark of 
genuineness. Further, in Jeremiah xx. 14, we 
find evidently imitated Job’s cursing of the day 
of his birth (ch. iii.). Not only the sentiments 
but the words are often the same; and that this 
coincidence is not accidental, or that the author 
did not imitate Jeremiah, ajears from the lite- 
rary character of each, Jeremiah shows him- 
self throughout dependent on ancient writings, 
whereas our author is quite original and inde- 
pendent, as proved by Kiiper (see Jeremias libro- 
rum sacrorum interpres atque vindex, p. 164, 
sq.). There are also in the Lamentations of Jere- 
miah, many passages clearly alluding to our 
book, which must have eminently suited his taste 
aud interested him (comp. xvi. 13 with Lam, ii, 
16; and xix. 8, with Lam. ili. 7, 9). In Jsasah 
the peculiar use of NO¥ (xl. 2) refers us to 
Job i. (comp. x. 17; xiv. 14); and the double 
received from God's hand alludes to the end of 
the history of Job, who is there considered as typi- 
fying the future fate of the church. Isaiah }xi. 7. 
‘In their land they shall have the double,’ al- 
ludes to the same point ; ch. li, 9 depends on Job 
xxvi, 135; and ch. xix. 5, almost literally agrees 
with Job xiv. 11 (see Kiiper, p. 166), Another 
example of words borrowed from Job occurs in 
Psalm cvii. 42, where the second part of the verse 
agrees literally with Job v. 16. 2. A most de- 
cisive reason against assigning the composition of 
Job to the period of the Exile is derived from the 
lauguage, since it is free from those Chaldaisms 
which occur in the books written about that time. 
Eichhorn justly observes, ‘ Let him who is fit for 
such researches, only read, first, a writing, tainted 
with Aramaisms, and next the book of Jub: they 
will be found diverging as east and west. There 
is no example of an independent, original work, 
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composed in pure language, after the Exile. Ze- 
chariah indeed, though writing after the Exile, 
has few Chaldaisms; but a closer inspection 
shows that this case is not analogous to that of our 
book. The comparative purity of Zechariah’s Jan- 
guage can be accounted for by his constant occu- 
pation with the sacred writings of the period before 
the Exile, on which he proves himself entirely 
dependeut. 3. Equally conclusive is the poetical 
character of the book. The Exile might produce a 
soft, moving poem, but could not give birth to such 
arich, compact, animated, and warm composition 
as ours, breathing youthful freshness throughout. 
Ewald, in acknowledging this, says justly, ‘ The 
high skill displayed in this book cannot be well 
expected from later centuries, when poetry had 
by dezrees generally declined, and particularly 
in the higher art required by large compositions ; 
and language so concise and expressive as that of 
our author, is not found in writings of later times.’ 
To the view which places the age of the book 
of Job in the time of the Babylonian exile, is 
most opposed that which assigns the composition 
of it to a period prior’ to Moses. In support 
of this latter view, only two arguments having a 
semblance of force can be adduced, and they 
will not bear the ‘fest of strict inquiry. It is said, 
1. ‘ There is in the Sook of Job no direct reference 
to the Mosaic legisiation; and its descriptions 
and other statements are suited to the period 
of the patriarchs; as, for instance, the great au- 
thority held by old men, the high age of Job, and 
fathers offering sacrifices for their families—wiich 
leads to the supposition that when our book was 
written no sacerdotal order yet existed.’ These 
points, however, are quite intelligible, if the design 
of the book, as stated above, is kept in view. 
The author intended not to rest the decision 
of the question at issue on particular passages 
of Scripture, but on religious consciousuess and 
experience. This at once explains why he 
places the scene without Palestine, why he places 
it in the patriarchal age, and why he avoids the 
use of the name Jehovah; of these three items 
the first sufliciently accounts for no reference 
being made to the Mosaic legislation. It is 
indeed said,. that for an author of a later 
period, who undertook to portray earlier times, 
it would hardly have been possible to perform his 
task, without occasionally forgetting bis roll. But 
it is not easy to determine what, in such a case, 
is possible. What might be expected from our 
author in this respect may be inferred from his 
skill in the intentioual use of the names of God 
—fiom the steadiness with which, among foreign 
scenery, he proceeds to develop his subject—from 
the able-disposition of the speeches, and the 
nicely drawing of the characters of the interlocu- 
tors, who are always represented speaking and act- 
ing in conformity with the part assigned to them. 
In the proper execution of his work he may 
have been assisted by witnessing abroad the pa- 
triarchal life of nomades, which, in its essential fea- 
tures, is always the same. This supposition is ren- 
dered in some degree probable, from the deserip- 
tions of Arabia being exactly agreeable to its natural 
condition, and beimg even more specific than 
those of Egypt, though Hirzel is pleased to 
select the latter country, in determining where 
the anthor of our book lived and composed it. 
& ‘The language of the book of Job seems 


been written before Moses.’ 
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strongly to support the opinion of its having 
It has been often 
said, that uo writing of the Old Testament may 
be more frequently illustrated from the Arabie 
than this book. Jerome observes (Prafat. in 
Ban.), *Jobum cum Asabica lingna plurimam 
habere societatem ;’ and Schultens proved this so 
incontiovertibly that Geseuius was rather too late 
in denying the fact (see his Geschichte der He- 
brivscien Sprache, p. 33). Now, from this 
character of its language we might be induced 
to infer, that the work was written in the re 
motest times, when the separation of the dialects 
had only begun, but had not yet been completed. 
This inference would, however, be sate ouly if 
the book were written im prose. It is solely from 
works of this class, that the general usage of the 
language prevailing at the tine of the author 
can be seen, On the contrary, the selection of 
obsylete and rare words and forms. with the 
Hebrews, was a peculiar teature of the poetical 
style, and served to distinguish it from the usual, 
habitual way of writing, This peculiarity belongs 
toour book more than to any other; which may 
be explained from its elevated character and 
general plan; it rises above commonplace ideas 
more than any other Hebrew writing, and the 
plan of the author made it incumbent on him to 
impress on the language, as much as possible, an 
antique and foreign character. 

The most complete statement of the reasons in 
support of the opinion that the book of Job was 
written after the age of Moses, may be found in 
Richter's essay, De Atate Jobi definienda, re- 
printed in Rosenmiiller’s edition of Lowth’s Pre- 
dectiones De Poest Sacra Hebreorum : in which 
he maintains that it was written in the age of 
Solomon. Most of these reasons, indeed, are either 
not conclusive at all, or not quite cogent. Thus 
it is au arbitrary assumption, proved by modern 
researches to be erroneous, that the art of writing 
was unknown previous to the age of Moses. The 
assertion too, that the marks of cultivation and 
refinement observable in our book belonged toa 
later age, rests on no historical ground. Further, 
it cannot be said, that for such an early time 
the language is too smooth and neat, since 
in no Semitic dialect is it possible to tiace a 
progressive improvement. The evident corre- 
spoudence also between our book and the Proverbs 
and Psalms is not a point proving with resistless 
force that they were all written at the same time. 
It is, indeed, sometimes of such a kind, that the 
authors of the Proverbs and Psalms canuot be 
exactly said to have copied our book; but it 
may be accounted for by their all belonging to 
the same class of writings, by the very great uni- 
formity and accordance of religious conceptions 
and sentiments expressed in the Old Testament, 
and by the stability of its religious character. 

Still the argument derived from the correspond- 
ence between our book and the Psalms is not devoid 
of force ; for the accordance of ideas, sentiments, 
and colouring in them is such that the circam 
stances referred to cannot be considered as com- 
pletely acvounting for it. There are passages in 
which the author of our book clearly alludes te 
the Psalms and Proverbs, A striking exampls 
of this kind occurs in Ps, xxxix. 13. All the 
words of this verse, which, as they conclude the 
psalm, may have been deeply impressed on the 
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public mind, are again found in various passa 
‘ef the book of Job, whose author must have in 
acqnainted with that psalm (comp. ch. vii. 19; 
Kiv. 6; x. 20,21; vii. 8, 21. in the Hebrew Bible). 
The whole psalm is a text-book for the speeches 
of Job. The argument, also, derived from the 
skilful pian of our book and its able exposition, 
must be allowed its weight in deciding that its 
composition is mot to be assigned to an aye 
prior to Muses; though we must not forget that 
what to us appears to be art, because it is 
done according to established rules, may also 
be the product of a creative genius. But a 
conclusive argument against assigning so early a 
date to the composition of our book is its reflecting 
and inquiring character. A didactic poem could 
never have been written in the time of the patri- 
archs: but our book presents a strong contrast to 
those immature conceptions and those statemeuts 
which strike the seuses but do not appeal to reason, 
which are of so frequent occurrence in Genesis. 
The notion which our author entertains of God, of 
his omnipotence and omnipresence, is undoubt- 
edly more refined than that presented in the 
books of Moses. In addition to this it should be 
observed. that from many indications the problem 
treited in our book was at the time of its com- 
position frequently discussed and variously solved, 
We have observed, indeed, above, that it is as old 
as the cause which originated it; but it must be 
allowed that the Mosaic revelation, with its Jead- 
ing doctrine concerning retribution, was calcu- 
lated to direct the attention more forcibly towards 
it than had been previously the case, and thus to 
induce God, through an instrument appointed by 
him, tv promulgate the true solution. There are, 
moreover, indirect allusions to the Pentateuch, as 
stated above. 

Summing up the whole of our investigations, 
we take it to be a settled point that the book of 
Job does not belong to the time of the Baby- 
lonian exile; and it is nearly equally certain 
- that it was not composed prior to the time of 
Moses. Could it then have been Written in some 
age preceding Samuel and David? It is only 
with them that a new period of sacred literature 
began ; and our book is related to products of that 
period, or enlarges on them. But it cavnot have 
been composed later than Isaiah, who alludes to 
it. Thus we come to this general determination 
of the age of our book, that it was written, not 
before Samuel and David, but not /ater than the 
era of Isaiah. With this result we must rest 
satisfied, unless we would go beyond the indica- 
tions presented. The intermediate period offers 
no ground on which we can safely fix the compo- 
sition of the book of Job. There remains then un- 
certainty, but it does not concern an important 
point of religion. The significancy of our book 
for the church rests on the evidence of our Lord 
and his apostles in support of the inspiration of 
the whole collection of the Old Testament, and 
on the confirmation which this external evidence 
has at all times received, and continues to receive, 
from the internal testimony, among the true be- 
lievers of all ages.—E. W. H. , 

There is perhaps no single book of Scripture of 
which so many versions and commentaries have 
been published as on that of Jub, or respecting, 
which a greater number of treatises and disserta- 
tions have been written. The following are only 
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the principal examples:—Mercer, Comment, és 
Jobum, 1573; Drusius, Nova Versio et Scholia 
in Jobum, 1636; Abbott's Paraphrase of the 
Book of Job, 1640; Spanheim, Historia Jobi, 
1672; Schmid, Comment. in Librum Jobi, 1670; 
Caryl's Exposition of the Book of Jub, 1669; 
Leigh's Annotations on Job, 1656 ; Wesley, Dis- 
sertatt. in Jobum, 1736; Costard, Observations 
on the Book of Job, 1742; Schultens, Liber 
Jobi, 1737; Chappelow’s Commentary on Job, 
1752; Heath's Essay on the Book of Job, 1756; 
Scott's Book of Job in English Verse, 1773; 
Reiske, Conjecture in Jobum, 1779; Dathe in 
Jobum, 1789; Garden’s Improved Version of 
the Book of Jéb, 1196; Eichhorn, Das Buch 
Hiob, 1800; Gaab, Das Buch Hiob, 1809; Eliza 
Smith's Book of Job, 1810; Good’s Book of Job, 
1812; Bridel, Le Livre de Job, 1818; Umbreit, 
Das Buch Hiob, 1824 (translated in the Bzdl. 
Cabinet, vols. xvi., xix.) ; Fry's New T'ransla- 
tion and Exposition, 1827; Lange, Das Buch 
Hiob, 1831; Knobel, De Carminis Job:, 1835; 
Ewald, Das Buch Hiob erklart, 1°34; Fackens, 
Comment. de Jobeide, 1836; Lee’s Hook of Job, 
1837; Wemyss, Job and his Times, 1839.] 

JOBS DISEASE. The opiuion that the 
malady under which Job suffered was elephan- 
tiasis, or black leprosy, is so ancient, that it is 
found, according to Origen’s Hexapla, in the 
rendering which one of the Greek versions has 
made of ch. ii. 7. It was also eutertained by 
Abulfeda (Hist. Anteis!. p. 26); and, in modern 
times, by the best scholars generally. The pas- 
sages which are considered to indicate this disease 
are found in the description of his skiu burning 
from head to foot, so that he took a potsheid to 
scrape himself (ii. 7, 8); in its bemg covered 
with putrefaction and crusts of earth, and being 
at one time stiff and hard, while at another it 
cracked and discharged fluid (vii. 5); in the 
offensive breath which drove away the kindness of 
attendants (xix. 17); in the restless nights, which 
were either sleepless or scared with frightful dreams 
(vii. 13, 145; xxx. 17); in general emaciation 
(xvi. 8); and in so intense a loathing of the 
burden of life, that strangling and death were 
preferable to it (vii. 15). 

In this picture of Job's sufferings, the state of 
the skin is not so distinctly described as to 
enable us to identify the disease with elephan- 
tiasis in a rigorous sense. The difficulty is also 
increased by the fact that NW shechin is generally 
rendered ‘ boils.’ But that word, according to its 
radical sense, only means burning, inflammation 
—a hot sense of pain, which, although it attends 
boils and abscesses, is common to other cutaneous 
irritations. Moreover, the fact that Job scraped. 
himself with a potsherd is irreconcilable with the 
notion that his body was covered with boils or 
open sores, but agrees very well with the thickened 
state of the skin which characterizes this disease. 

In this, as in most other Biblical diseases, there 
is too little distinct description of symptoms to 
enable us to, determine the precise malady in- 
tended. But the general character of the com- 
plaint under which Job suffered, bears a greater © 
resemblance to elephantiasis than to any other 
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SJOCHEBED (1351, God-glorified ; Sept. 
"Iwxa8é), wife of Amram and mother of Miriam, 
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Moses and Aaron. In Exod. vi. 20, Jochebed is 
expressly declared to have been the sister of Am- 
_xam’s father, and consequently the aunt of her hus- 
band. As marriage between persons thus related 
was afterwards forbidden by the law (Lev. xviii. 
12), various attempts have been made to show 
that the relationship was more distant than the 
text in its literal meaning indicates, We see no 
necessity for this. The mere mention of the 
relationship implies that there was something 
remarkable in the case; but if we show that 
nothing is remarkable, we do away the occasion 
for the relationship being at all noticed. The 
fact seems to be, that where this marriage was 
contracted, there was no law forbidding such 
alliances, but they must in any case have been 
unusual, although not forbidden; and this, with 
the writer’s knowledge that they were subse- 
quently interdicted, sufficiently accounts for this 
one being so pointedly mentioned. The candour 
of the historian in declaring himself to be sprung 
from a marriage, afterwards forbidden by the law, 
delivered through himself, deserves especial notice. 


JOEL Oxi; Sept. IwjA ; Gesenius, Cuz Je- 
hova est Deus,i.e. cultor Jehove), one of the 
twelve minor prophets, the son of Pethuel. Of 
his birth-place nothing is known with certainty ; 
the pseudo-Epiphanius affirms that he was a native 
of Betha, in the tribe of Reuben (De Vit. Proph. 
c. 14). From the local allusions in his prophecy, 
we may infer that he discharged his office in the 
kingdom of Judah. But the references to the 
temple, its priests and sacrifices, are rather slender 
grounds for conjecturing that he belonged to the 
sacerdotal order. Various opinions bave been held 
respecting the period in which he lived. It ap- 
pears most probable that he was contemporary 
with Amos and Isaiah, and delivered his predic- 
tions in the reign of Uzziah, between 800 and 780 
B.c. This is the opinion maintained by Abarbanel, 
Vitringa, Rosenmiiller, De Wette, Holzhausen, 
and others. Credner and Winer place him in the 
time of Joash; Bertholdt, in that of Hezekiah ; 
Cramer and Eckeyniaun, in Josiah’s reign; Jahn 
in Manasseh’s ; and Schroder still later. 

This prophet opens his commission by an- 
nouncing an extraordinary plague of locusts, 
accompanied with extreme drought, which he de- 
picts in a strain of animated and sublime poetry 
under the image of an invading army. The 
fidelity of his hizhly-wrought description is corro- 
borate and illustrated by the testimonies of 
Shaw, Volney, Forbes, and other eminent tra- 
vellers, who have been eye-wituesses of the ra- 
vages committed by this most terrible of the insect 
tribe. Their accounts tend strongly, we think, to 


free the literal interpretation from the charge of — 


being ‘ the greatest exaggeration.’ It is also to 
be observed that locusts are named by Moses as 
instruments of the divine justice (Deut. xxvill. 
38, 39), and by Solomon in his prayer at the 
dedication of the temple (1 Kings viii. 37). In 
the second chapter, the formidable aspect of the 
locusts—their rapid progress—their sweeping de- 
-yastation—the awful murmur of their countless 
throngs—their instinctive marshalling—the irre- 
sistible perseverance with which they make their 
way over every obstacle and through every aper- 
ture—are delineated with the utmost graphic 
force. Dr. Hengstenberg calls in question the 
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mention of their flight, but, as it appears to ag, 
without adequate reason. He considers the ex- 
pression ‘before them,’ in ch. ii., as equivalent to 
“before they rise :’ but in the third verse the same 


word (255) occurs twice, evidently in the sense 
of ‘in the presence of,’ ‘in their front.’ The emi- 
nent critic just named lays great stress on the 
alleged omission of this particular, which he con- 
siders inexplicable, unless on the supposition that 
the reality presented nothing corresponding to it. 
But whether this characteristic be alluded to or 
not, the argument for or against. the literal inter- 
Other 
particulars are mentioned which literally can 
apply only to locusts, and which, on the suppo- 
sition that the language is allegorical, are expli- 
cable only as being accessory traits for filling up 
the picture (Davison’s Sacred Hermeneutics, p. 
310). The figurative interpretation has, it must 
be allowed, the support of antiquity. It was 
adopted by the Chaldee paraphrast, Ephrem the 
Syrian (4.p. 350), and the Jews in the time of 
Jerome (a.p. 400). Ephrem supposes that by the 
four different denominations of the locusts were 
intended Tiglath-pileser, Shalmanaser, Sennache- 
rib, and Nebuchadnezzar. The Jews, in the time 
of Jerome, understood by the first term the Assy- 
rians and Chaldeans; by the second, the Medes 
and Persians; by the third, Alexander the Great 
and nis successors; and by the fourth, the Romans. 
By others, however, the prophecy was interpreted 
literally ; and Jerome himself appears to have 
fluctuated between the two opinions, though-more 
inclined to the allegorical view. Grotius applies 
the description to the invasions by Pul and Shal- 
maneser. Holzhausen attempts to unite both 
modes of interpretation, and applies the language 
literally to the locusts, and metaphorically to the 
Assyrians. It is singular, however, that, if a 
hostile invasion be intended, not the least hint is 
given of personal injury sustained by the inha- 
bitants; the immediate effects are confined en- 
tirely to the vegetable productions and the cattle. 
Dr. Hengstenberg, while strongly averse from the 
literal sense, is not disposed to limit the meta- 
phorical meaning to any one event or class of 
invaders, ‘The enemy,’she remarks, ‘are de- 
signated only as north countries. From the north, 
however, from Syria, all the principal invasions of 
Palestine proceeded. We have therefore no rea- 
son to think exclusively of any one of them. Nor 
ought we to limit the prophecy to the people of 
the old covenant. Throughout all centuries there 
is but one church of God existing in unbroken 
connection, That this church, during the first 
period of its existence, was concentrated in a land 
into which hostile irruptions were made from the 
north was purely accidental. To make this cir- 
cumstance the boundary-stone of the fulfilment 
of prophecy were just as absurd as if one were 
to assert that the threatening of Amos, “by the 
sword shall all sinners of my people die,” has not 
been fulfilled in those who perished after another 
manner’ (Christology, Keith’s transl. iii. 104). 
The prophet, after describing the approaching 
judgments, calls on his countrymen to repent, 
assuring them of the divine placability and readi- 
ness to forgive (ii. 12-17). He foretels the re- 
storation of the land to its former fertility, and 
declares that Jehoyah would still be their God | 
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fii, 18-26). He then annovaces the spiritual 
Blessings which would be forth in the 
Messianic. age (iii, 1-5, Heb. text; ii. 28-32, 
Auth. Vers.). This remarkable prediction is 
wpplied by the Apostle Peter to the events that 
transpired on the day of Pentecost (Acts ii. 
16-21). In the last chapter (iv. Heb. text ; iii, 
Auth. Vers ), the divine vengeance is denounced 
against the enemies and oppressors of the chosen 

ple, of whom the Phenicians, Egyptians, and 
idomites are especially named. A minute exa- 
mination of these predictions would exceed our 
limits ; we must refer the reader for further in- 


formation to the works named at the close of this - 


article, 

The style of Joel, it has been remarked, unites 
the strength of Micah with the tenderness of Jere- 
miah. In vividness of description he rivals Nahum, 
and in sublimity and majesty is scarcely inferior 
toIsaiah and Habakkuk. ‘Imprimis est elegans, 
clarus, fusus, fluensque; valde etiam sublimis 
acer, fervidus’ (Lowth, De Sacra Poesi Hebr. 
Pre]. xxi.). 

The canonicity of this book has never been 
called in question. 

A Paraphrase and Critical Commentary on 
the Prophecy of Joel, by Samuel Chandler, 4to. 
London, 1745; Die Weissagung des Propheten 
Joel, "bersetzt und erkldrt, yon F. A. Holzhau- 
sen, Gottingen, 1829; Characteristik der Bibel, 
yon Dr. A. H. Niemeyer, Halle, 1831, vol. v. 
pp. 295-302; Dr. Heungstenberg’s Christology of 
the Old Testament, &c., trans|. by Dr. R. Keith, 
Washington, 1839, vol. iii. pp. 100-141. 

The following works are also mentioned by 
De Wette in his Lehrbuch, &c., Berlin, 1840, 
p- 324:—Joel Explicatus, in quo Textus Ebr. 
per paraph, Chald. masoram magn. et parv. 
perque trium prestantiss. Rabb. R. Sal. Jarchi, 
R. Aben-Esre, et R. Dav. Kimchi Comm., necnon 
per notas philol. illustratur, &c., auct. Joh. Leus- 
den, Ultraj. 1657: Interpret. Joelis in Turretint 

- Tract. de S. Script. Interpret., ed. a G. A. Teller, 
pp. 307-343; G. T. Baumgartens Ausleg. el. 
Proph. Joel, Hal. 1756; C. F. Cramer, Scyth. 
Denkmaler in Palestina, Kiel, 1777, s. 143-245 ; 
C.P. Conz, Diss. de Charactere Poet. Joelis, &c., 
Tub. 1783; Joel Lat. versus et notis philol. 
illustratus, ab A. Scanborg, in sex Dissert., Upsal, 
1806; Ueberss. m. Erkit., von Eckermann, 1786 ; 
Justi, 1792 ; Credner, 1831.—J. E. R. 


JOHANAN (amy, God-bestowed ; Sept. 
Iwvdy), one of the officers who came and recog- 
nised Gedaliah as governor of Judza after the de- 
struction of Jerusalem, and who appears to have 
been the chief in authority and influence among 
them. He penetrated the designs of Ishmael 
against the governor, whom he endeavoured, with- 
out success, to put upon his guard. When Ish- 
mael had accomplished his design by the murder 
of Gedaliah, and was carrying away the principal 
persons at the seat of government as captives to 
the Ammonites, Johanan pursued him, and re- 
leased them. Being fearful, however, that the 
Chaldeans might misunderstand the affair, and 
make him and those who were with him respon- 
sible for it, he resolved to withdraw for safety 
into Egypt, with the principal persons of the rem~ 

nant left in the land. Jeremiah remonstrated 
against this decision; but Johanan would uot be 
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moved, and even constrained the prophet: himself 
to go with them. They proceeded to Taphanes, but 
nothing further is recorded of Johanan. B.c. 588 (2 
Kings xxv. 23; Jer. x1. 8-165; xli.; xlii; xliii.). 


JOHN THE BAPTIST (Gr. "Iwdyvns 6 Bar- 
TiaTHs, or simply Iwdvyns, when the reference is 
clear, as in Matt. iii. 4; iv. 12; Lat. Joannes, 
Tacit. Hist.v. 12; Hebrew ]2M)’, denoting ‘grace’ 
or ‘favour’). In the church John commonly 
bears the honourable title of ‘forerunner of the 
Lord “—antecursor et praparator viarum Domini 
(Tertull. adv. Mare, iv. 33); in Greek, rpéd3pouos, 
mpodyyedos Kuplov. The accounts of him which 
the gospels present are fragmentary and imper- 
fect: they involve, too, some difficulties which 
the learned have found it hard to remove; yet 
enough is given to show that he was a man of a 
lofty character, and that the relation in which he 
stood to Christianity was one of great importance. 

His parents were Zacharias and Elisabeth, the 
latter ‘a cousin of Mary,’ the mother of Jesus, 
whose senior John was by a period of six months 
(Luke i.) The exact spot where Joln was born 
is not determined. The rabbins fix on Hebron, 
in the hill-country of Juda; Paulus, Kuinoel, 
and Meyer, after Reland, are in favour of Jutta, 
‘a city of Judah.’ According to the account con- 
tained in the first chapter of Luke, his father, 
while engaged in burning incense, was visited by 
the angel Gabriel, who informed him that in com- 
pliance with his prayers his wife should bear a son, 
whose name he should call John—in allusion te 
the grace thus accorded. A description of the 
manner of his son’s life is given, which in effect 
states that he was to be a Nazarite, abstaining 
from bodily indulgences, was to receive special 
favour and aid of God, was to prove a great reli- 
gious and social reformer, and so prepare the way 
for the long-expected Messiah. Ficharlas is slow 
to believe these tidings and seeks some token’ in 
evidence of their truth. Accordingly a sign is 
given which acts also as a punishment of his want 
of faith—his tongue is sealed till the prediction 
is fulfilled by the event. Six months after Eli- 
sabeth had conceived she received a visit from 
Mary, the future mother of Jesus. On being 
saluted by her relation, Hlisabeth felt her babe 
leap in her womb, and, being filled with the holy 
spirit, she broke forth into a poetic congratulation 
to Mary, as the destined mother of her Lord, At 
length Elisabeth brought forth a son, whom the 
relatives were disposed to name Zacharias, after 
his father—but Elisabeth was in some way led to 
wish that he should be called John. The matter 
was referred to the father, who signified in writing 
that his name was to be John. This agreement 
with Elisabeth caused all to marvel. Zacharias 
now had his tongue loosed, and he first employed 
his restored power in praising God. These sin- 
gular events caused universal surprise, and led 
people to expect that the child would prove a 
distinguished man. 

The parents of Jobn were not only of a priestly 
order, but righteous and devout. Their influence, 
in consequence, in the training of their son, would 
be not only benign but suitable to the holy office 
which he was designed to fill. More than this— 
the special aids of God’s Spirit were with him: 
(Luke i. 66). How thoroughly Zacharias was 
penetrated with his parental responsibility and the 
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future dignity of his son, appears from the ‘divine 


song’ to which he gives utterance ; the following. 


words deserve notice —* And thon, child, shalt be 
called the prophet of the Highest; for thou shalt 
go before the face of the Lord to prepare his ways; 
to give knowledge of salvation unto Ins people by 
the remission of their sius, through the tender 
mercy of our God, whereby the day-spring from on 
high hath visited us, to give light to them that sit 
in darkness and the shadow of death, to guide onr 
feet in the way of peace.’ As a consequence of 
the lofty influences under which he was nurtured, 
the child waxed strong in spirit. The sacred 
writer adils that ‘he was in the deserts till the 
day of his showing unto Israel’ (Luke i. 80), 
The apocryphal Protev. Jac. ch. xxii. states that 
his mother, in order to rescue her son from the 
murder of the children at Bethlehem, which Herod 
commanded, fled with him into the desert. She 
found no place of refuge; the mountain opened 
at her request, and gave the needed shelter in its 
bosom. Zacharias, being questioned by Herod. 
as to where his son was to be found, and refusing 
to answer, was slain by the tyrant. At a later 
period Elisabeth died, when angels took the youth 
under their care (Fabricius, Cod. Apocryph. p. 
117, sq.; comp. Kulu, Leben Jesu, i. 163; re- 
mark 4). 

In the fifteenth year of the Emperor Tiberius, 
John made his public appearance, exhibiting the 
austerity, the costume, and the manner of life of 
the ancient Jewish prophets (Luke ili, ; Matt. iv.). 
His raiment was camel's hair; he wore a plain 
leathern girdle about his loins; his food was what 


the desert spontaneously offered —locusts and wild ° 


honey from the rock. Desert though the place is 
designated, the country where he began his mis- 
3ion—the wild mountainous tract of Juda—lying 
between Jerusalem and the Dead Sea, along 
which it stretches, was not entirely destitute of 
- means for supporting human existence (Matt. 111. 
1-12; Mark i. 1-8; Luke iii. 1-20; John x. 28; 
Justin Martyr, Dial. cum Tryph. c. 88). Jo- 
sephus, in his Life (11. 2), gives an account of 
one of his instructors, Banus, which throws light 
on John’s condition in the desert :—‘he lived in 
the desert, and had no other food than what grew 
of its own accord, and bathed himself in cold 
water freqnently, both by night and by day. I 
imitated him in these-things, and continued with 
him three years.’ 

The burden of John’s preaching bore no slight 
resemblance to the old, prophetic exhortations, 
whose last echo had now died away for centuries. 
He called upon the Jewish people to repent 
(uerovocire), to change their minds, their dispo- 
sitions aud_atlections, and thus prepared the way 
for the great doctrine promulgated by his Lord, 
of the necessity of a spiritual regeneration. That 
the change which John had in view was by no 
means of so great or so elevated a kind as that 
which Jesus required, is very probable; but the 
particulars into which he enters when he proceeds 
to address classes or individuals (Matt. 11.7, sq.3 
Wuke iii. 7, sq.), serve fully to show that the re- 
novation at which he aimed was not merely of a 
material or organic, but chiefly of a moral nature, 
In avery emphatic manner did he warn the eccle- 
siastical aud philosophical authorities of the land 
of the necessity under which they lay of an entire 
change of view, of aim, and of desire; declaring 
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in explicit and awful terms that their pride ot 
nationality would avail them nothing against the 
coming wrathful visitation, and that they were 
utterly mistaken in the notion that Divine Provi- 
dence had auy need of them for completing its 
own ‘wise purposes (Luke iii. 8,9). The first 
reason assigned by John for entering on his most 
weishty and perilous office was announced in 
these words— the kingdom of heaven is at hand.” 
It was his great work to prepare the mind of the 
nation, so that when Jesus himself came. they 
might be a people made ready for the Lord. 
What was the exact idea which John intended 
to convey by the term ‘kingdom of heaven’ it 
is not easy, at least in the space before us, to de- 
termine with satisfaction. We feel ourselves, 
however, jnstified in protesting against the prac- 
tice of' those who take the vulgar Jewish notion, 
and ascribe it to John, while some go so far as 
to deny that our Lord himself, at the first, pos- 
sessedl any other. The refereuce which we have 
made to John’s addreses to his auditors suffices to 
show that there was an ample and predominant 
moral element in his conception of this kingdom; 
while, if he entertained the vulgar notion of the 
Messiah, why his urgency in behalf of werdyvora— 
an entire, internal change? Besides, dves the 
fact need enforcement, that all superior minds— 
especially those that are enlightened by the Divine 
Spirit—have both correcter and nobler views than 
the bulk of their contemporaries, and that it is the 
power which, under God's aid, these views give 
them, that sustains them in their duty and makes 
their efforts successful? If John really camein 
the spirit and power of Elias—if he reproduced 
the old ardour and quickening foresight of the 
prophets, he must have gone far beyond the vulgar 
conception of the kingdom of God, And indeed 
the whole tenor of his teaching seems to our 
mind intended and fitted to refine, exalt, and ex- 
pand the ordinary Jewish mind and so to prepare 
the way for the perfect day of Christ. 

Had we space to develope the moral character 
of John, we could show that this fine, stern, high- 
minded teacher possessed many eminent qualities; 
but his personal and official modesty in keeping, 
in all circumstances, in the lower rank assigned 
him by God, must not pass without special men- 
tion, The doctrine and manner of life of Johu 
appear to have roused the entire of the south 
of Palestine, and people flocked from all parts to 
the spot where, on the banks of the Jordan, he bap- 
tized thousands unto repentance. Such, indeed, 
was the fame which he had gained, that ‘ people 
were in expectation, and all men mused in their 
hearts of John, whether he were the Christ or not? 
(Luke iit. 15). Had he chosev, John might 
without doubt have assumed to himself the higher 
office, and risen to great worldly power. But he 
was faithful to his trust, and never failed to de- 
clare in the fullest aud clearest manner, that he 
was not the Christ but merely his harbinger, and 
that the sole work he had to do was to usher in 
the day-spring from on high, 

The more than prophetic fame of the Baptist 
reached the ears of Jesus in his Nazarene dwell- 
ing, far distant from the locality of John (Matt. 
ii. 9,11). The nature of the report—namely, that 
his divinely-predicted forerunuer had appeared in 
Judza—showed our Lord that the time was now 
come for his beimg made manifest to ssrael. As 
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cordingly he comes to the place where John is to 
be baptized of him, in order that thus he might 
fulfil all that was required under the dispensation 
which was about to disappear (Matt. iii, 14). 
John’s sense of inferiority inclines him to ask 
rather than to give baptism in the case of Jesus, 
who, however, wills to have it so, and is accord- 
ingly baptized .of John. Immediately on the 
termination of this symbolical act, a divine at- 
testation is given from the opened vault of heaven, 
declaring Jesus to be in truth the long looked-for 
Messiah—‘ This is my beloved Son, in whom I 
am well pleased’ (Matt. iii. 17). The events 
which are found recorded in John i. 19, sq. seem 
to have happened after the baptism of Jesus by 
John, This appears to us to be implied in the 
past character of the narrative. John is obviously 
speaking of something over and gone: for in- 
stance, ‘This is he of whom I said’ (uot I say), 
‘after me cometh a man,’ &c.; John’s testimony 
had already been borne when he gave his reply to 
the Sanhedrim. It was therefore prior to his bap- 
tism that John ‘knew him not’—knew not Ais 
person, though, of course, he knew that the Mes- 
siah was on the point of coming; and though 
John and Jesus were relatives, yet, considering 
the distance at which they dwelt from each other, 
and the habits of retirement and solitude in 
which both indulged, there is no difficulty what- 
ever in the statement. But it may be asked, if 
John was ignorant of the person of Jesus, how he 
could acknowledge his superiority, as he does 
when he intimates that it was more meet he 
should receive than give baptism. This difficulty 
has excited much attention, The reader may 
with advantage consult the very learned and, for 
the most part, impartial commentary of Liicke, on 
the passage. Our view is this: the relation in 
which John and Jesus stood to each other must 
have been well known to both. When, therefore, 
Jesus came to John, he would naturally declare 
himself to be the intended Messiah. Such a de- 
’ claration—thus pointing out the person—would, 
of course, conciliate belief in John’s mind, and 
might naturally prompt the self-abasing language 
which he employs when requested by Jesus to 
give him baptism. No other fact than such an 
assertion would communicate to Jobn’s mind 
could justify the language which the Baptist uses, 
since, as the forerunner of the Messiah, he was 
second to him only. Still the divinely-promised 
evidence remained to be given—‘upon whom 
thou shalt see the Spirit descending, and remain- 
ing on him, the same is he which baptizeth with 
the Holy Ghost’ (John i. 33). That evidence 
was at length vouchsafed after the baptism, and 
then the divine and human testimony concurred 
in giving such satisfaction to John’s mind as he 
had been led of God to expect, and which the im- 
portant interests at stake seemed to demand. 

In the testimony which Jobn bears to Jesus, as 
recorded by the Evangelist John, Winer, in his 
‘Realworterbuch, finds some difficulty, and thinks 
that there is a variation, in fact. a contrariety, be- 
tween the view which John presents of the person 
and work of our Lord and that which the other 
evangelists afford—a view, indeed, of which the 
Baptist could have known nothing, but which 
came from the Gnosticizing colours of Jolm’s 
. mind. We again refer the reader to Liicke’s yalu- 
able work. But what has already been remarked 
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will have shown that Winer and others are in error 
in the supposition which lies at the bottom of these 
alleged difficulties and variations—namely, that 
John the Baptist had no idea of the kingdom of 
God, higher or more far-reaching than that which 
was prevalent in the common mind of Judea. It 
is in the words ‘ Behold the Lamb of God, which 
taketh away the sin of the world’ (John i. 29, 36), 
that the difficulty is thought to be found. What, 
it is asked, could John tne Baptist have known of 
this assumed function—the remission of sins? 
Liicke has, we think, satisfactorily shown that such 
a function did enter into the prophetic idea of the 
Messiah (Isa. liii.), or at least into that concep- 
tion of him which the authoritative expounders of 
religious truth had drawn from the peculiar lan- 
guage of prophecy. And this is unquestionably 
certain, that‘ the remission of our sins, through 
the tender mercy of our God’ (Luke i. 77), did 
form a part of the conception of the coming Mes- 
siah which Zacharias, John’s father, entertained 
and expressed immediately on the birth of his 
son; while in the account given by the syn- 
optical evangelists (Matthew, Mark, Luke), 
to the effect that John preached ‘the baptism 
of repentance, for the remission of sins’ (Luke 
ili. 3), adding that the Christ would ‘ baptize 
with the Holy Ghost, and with fire’ (Luke iii. 
16), may surely be found the essence of the 
idea conveyed by the words ‘ Behold the Lamb. 
of God,’ &c. 

The relation which subsisted between John anal 
Jesus, after the emphatic testimony above recorded 
had been borne, we have not the materials to de- 
scribe with full certainty. 

It seems but natural to think, when their hitherto. 
relative position is taken into account, that John. 
would forthwith lay down his office of harbinger, 
which, now that the Sun of Righteousness himself: 
had appeared, was entirely fulfilled and terminated. 
Such a step he does not appear to have taken. On 
the contrary, the language of Scripture seems to im-- 
ply that the Baptist church continued side by side 
with the Messianic (Matt. xi. 3; Luke vin 19;. 
Matt. ix.14; Luke xi. 1; John xiv. 25), and re-- 
mained long after John’s execution (Acts xix. 3).. 
Indeed, a sect which bears the name of ‘ John’s dis- 
ciples,’ exists to the present day in the East, whose- 
sacred books are said to be pervaded by a Gnostie 
leayen. They are hostile alike to Judaism and) 
Christianity, and their John and Jesus. are alto-- 
gether different from the characters bearing these 
names in our evangelists, Still, though it has-been. 
generally assumed that John did not lay down. 
his office, we are not satisfied that the New Tes- 
tament establishes this alleged fact. John may. 
have ceased to execute his own peculiar work, as 
the forerunner, but may justifiably have conti- 
nued to bear his most important testimony to the 
Messiahship, of Christ; or he may even have alto- 
gether given up the duties of active life some time, 
at least, before his death; and yet his disciples, 
both before and after that event, may have main- 
tained their individuality as a religious commu. 
nion. Nor will the student of the New Testament 
and of ecclesiastical history, who knows how 
grossly a teacher far greater than John, was, both 
during his life and after his crucifixion, misun- 
derstood and misrepresented, think it impossible 
that some misconception or some sinister motive 
may have had weight in preventing. the- Baptist 
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church from dissolving and passing into that of 
Christ. 

It was, not improbably, with a view to remove 
some error of this kind that John sent the embassy 
of his disciples to Jesus which is recorded in Matt. 
xi. 3; Luke vii. 19. The spiritual course which 
the teachings of Jesus were more and more taking, 
and the apparent failure, or at least uneasy post- 
ponement of the promised kingdom in the popular 
sense, especially the fact that their esteemed mas- 
ter lay in prison, and was.in imminent danger of 
losing his life, may well have led John’s disciples 
to doubt if Jesus were in truth the expected Mes- 
siah. Appearances, to them, were purely adverse. 
What step so fit on the part of their master, as 
that he should send them to Jesus himself? No 
intimation is found in the record that John re- 
quired evidence to give him satisfaction ; and all 
the language that is used is proper and pertinent 
if we suppose that the doubt lay only in the minds 
of his disciples. That the terms employed ad- 
mit the interpretation that John was not without 
some misgivings (Luke vii. 23; Matt. xi. 6), we 
are free to allow. And if any doubt had grown 
up in the Baptist’s mind it was most probably 
owing to the defective spirituality of his views; 
for even of him Jesus has declared, ‘he that is 
least in the kingdom of heaven is greater than he’ 
(Matt. xi. 11). Were this the case.it would of 
itself account not only for the embassy sent by 
John to Jesus, but also for the continuance and 
perpetuation of John’s separate influence as the 
founder of a sect. 

The manner of John’s death is too well known 
to require to be detailed here (Matt. iv. 12; xiv. 
3; Luke ii. 19; Mark vi. 17; Joseph. Antig. 
xviii. 5. 2). He reproved a tyrant for a heinous 
crime, and received his reward in decapitation. 
Josephus, however, assigns a somewhat different 
cause for this execution from that given in the 
gospels. The passage bears forcible evidence to 
the general truth of the evangelical narrative re- 
specting John, and therefore we transcribe it :— 
© Now some of the Jews thought that the destruc- 
tion of Herod’s army came from God, and that 
very justly, as a punishment of what he did 
against John that was called the Baptist; for 
Herod slew him, although he was a good man, 
and commanded the Jews to exercise virtue, both 
as to righteousness one towards another and piety 
towards God, and so to come to baptism. Now 
when others came in crowds about him—for they 
were greatly moved by hearing his words— 
Herod, who feared lest the great influence John 
had over the people might put it into his power 
and inclination to raise a rebellion (for they 
seemed 1éady to do any thing he should advise), 
thought it best, by putting him to death, to prevent 
any mischief he might cause, and not bring him- 
self into difficulties by sparing a man who might 
make him repent of it when it should be too late. 
Accordingly he was sent a prisoner, out of Herad’s 
suspicious temper, to Macherus, the castle I before 
mentioned, aud was there put to death.’ 

There is no contrariety between this account and 
that which is given in the New Testament. Both 
may be true: John was condemned in the 
mind of Herod on political grounds, as endan- 
gering his position, and executed on private and 
ostensible grounds, im order to gratify a mali- 
siows but powerful woman. The Scriptural 
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reason was but the pretext for carrying into effect 
the determinations of Herod’s cabinet. That the 
fear of Herod was not without some ground may 
be seen in the popularity which John had gained 
(Mark xi. 32; Lardner, Works, vi. 483). 

The castle of Macherus, where John was im- 
prisoned and beheaded, was a fortress lying on 
the southern extremity of Perea, at the top of 
the lake Asphaltites, between the dominions of 
Herod and Aretas, king of Arabia Petreea, and 
at the time of our history appears to have belonged 
to the former (Lardner, vi. 483). According to 
the Scripture account, the daughter of Herodias 
obtained the Baptist’s head at an entertainment, 
without delay. How could this be, when Ma- 
cherus lay at a distance from Jerusalem? The 
feast seems to have been made at Macherus, 
which, besides being a stronghold, was also a 
palace, built by Herod the Great, and Herod 
himself was now on his route towards the terri- 
tories of Aretas, with whom he was at war. 
Bishop Marsh (Lecture xxvi.) remarks, that the 
soldiers who, in Luke iii. 14, are said to have 
come to John while baptizing in the Jordan, are 
designated by a term (orparevduevor, not otpa- 
t.éTat) which denotes persons actually engaged 
in war, not merely soldiers. In the same way, 
in Mark vi. 27, the officer sent to bring John’s 
head bears a military titlk—omexovAdtwp. These 
minute indications are quite accordant with the 
fact that Herod was then making war on Aretas, 
as appears from Josephus (Antig. xviii. 5. 1), and 
afford a very strong evidence of the credibility of 
the sacred narratives, by showing that the authors 
described what was actually proceeding before 
their own eyes. We also see a reason why He- 
rodias was present on this occasion, since she was 
Herod’s paramour, and had, ‘like another Helen,’ 
led to the war. 

John the Baptist is mentioned in the Koran, 
with much honour, under the name of Jahja 
(see Hottinger, Historia Orientalis, pp. 144-149, 
Tiguri, 1660). 

The literature connected with the subject of 
this article, to be found in foreign writers, is 
very rich. Besides the works already named, the 
following may be consulted: Hase (Leben Jesu, 
3 Aufl. Leipzig, 1840, p. 80), who, together with 
Walch (Bibliotheca Theologica, tii. 402), gives 
the chief authorities; Witsii Exerc. de Joanne 
Bapt. in his Miscell. Sacra, ii. 367; J. G. EB, 
Leopold, Johannes der Tiixfer, Hannov. 1825; 
Usteri, Nachrichten von Johannes dem Tiiufer 
in the Studien und Kritiken, 1829, part iii. p. 
439; L. von Rohden, Johannes der Téufer, 
Liibeck, 1838 ; Neander, Das Leben Jesu, Hamb. 
1837, p. 49. The ecclesiastical traditions touch- 
ing John may be found in the Acta Sanctorum, iv. 
687-846; and, ina compendious form, in Tille- 
mont, Mémoires, i. 82-108, 482-505.—J. R. B. 

JOHN THE APOSTLE. I. The cireum- 
stances of his life, and his character.—He 
was the son of Zebedee, a fisherman, and of 
Salome. It is probable that he was born at 
Bethsaida, on the lake of Galilee. His parents 
appear to have been in easy circumstances; at 
least, we find that Zebedee employed hired ser- 
vants (Mark i. 20), and that Salome was 
among the number of those women who contri: 
buted to the maintenance of Jesus (Matt. xxvii, - 
56). We also find that John received Mary inte 
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his house after the death of Jesus. Since this 
house seems to have been situated at Jerusalem 
(Gm exelvys cis Spas, John xix. 27), it would 
appear that he was the owner of two houses. 
Jobn’s acquaintance, also, with the high-priest 
(xvii. 15) seems to indicate that he lived at 
Jerusalem, and belonged to the wealthier class. 
We may suppose that from a tender age he 
nourished religious feelings, since Salome, who 
evinced so much love for Jesus, probably fostered 
at an earlier period those hopes of a Messiah 
which she expresses in Matt. xx. 20; and we find 
that he entered into communion with the Baptist 
from pure motives. The occupation, also, of a 
fisherman was adapted to promote holy medita- 
tions, since it would frequently lead him to pass 
whole nights in stillness upon the water, amid a 
charming country similar to the environs of the 
lake o ro. On the banks of the Jordan the 
Baptist directed John to Jesus, and he immedi- 
ately became the Lord’s disciple and accom- 
panied him on his return to Galilee. Having 
arrived there, he at first resumed his trade, but was 
afterwards called to remain permanently with the 
Redeemer (Luke v. 5-10). Jesus was particu- 
Jarly attached to John (John xiii. 23; xix. 26; 
xx.2; xxi. 7), who was one of the three who were 
distinguished above the other apostles (Matt. 
xvii. 1; xxvi. 37; Mark v. 37). After the as- 
cension, John abode at Jerusalem, where Paul met 
him on his third journey. about the year 52 (Gal. 
ii. 3-9). Since he had undertaken the care of 
the mother of Jesus we cannot well suppose that 
he left Jerusalem before Mary’s death; and, in- 
deed, we find that abont the year 58, when Paul 
was at Ephesus, John was not yet living there. 
If we consider the great importance of Ephesus 
among the various churches of Asia Minor, and 
the dangers arising from false teachers, who were 
prevalent there as early as the days of Paul (Acts 
xx. 29), it will appear likely that John was sent 
- to Ephesus after Paul had left that scene, about 
the year 65. During the time of his activity 
in Asia Minor he was exiled by the Roman em- 
peror to Patmos, one of the Sporadic isles in the 
fBzean Sea, where, according to Revelations 
i. 9, he wrote the Apocalypse. Irenaeus (Adv. 
Her. vy, 30) and, following him, Eusebius 
(Hist. Eccles. iii. 18) state that John beheld the 
visions of the Apocalypse about the close of the 
reign of Domitian. If this statement can be 
depended upon, the exile to Patmos also took 
place under Domitian, who died a.pv. 96. Ter- 
tullian (Prescr. adv. Her. c. 30) relates that in 
the reign of Domitian John was forcibly conveyed 
to Rome, where he was thrown into a cask of vil ; 
that he was miraculously released, and then brought 
to Patmos. But since none of the ancient writers 
besides the rather undiscriminating Tertullian, 
relate this circumstance, and since this mode of 
capital punishment was unheard of at Rome, we 
ought not to lay much stress upon it (compare 
Mosheim, Déssertationes ad Historiam Eccle- 
siasticam, i. p. 497, sq.). It is, however, likely 
that John was called to suffer for his faith, since 
Polycrates, bishop of Ephesus, writing about 
a.v. 200, calls him pdprus (Euseb. Hist. Eccles. 
v. 24). According to Eusebius (Hist. Eccles. 
iii. 20, 23), he returned from exile during the 
reign of Nerva. The three epistles of John, as 
also the affecting account concerning his fidelity 
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as a spiritual pastor, given by Clemens Alexan- 
drinus (Quis Dives Salvus? c, 52), testify that 
he was the pastor of a large diocese. John’s 
second epistle, verse 12, and third epistle, verse 
14, indicate that he made journeys of pastoral 
visitation. John died at Ephesus past the age 
of ninety, in the reign of the Emperor Trajan. 
According to Jerome, he was a hundred years old, 
and acc@rding to Suidas, a hundred and twenty. 
_ If we endeavour to picture to ourselves an 
image of John as drawn from his Gospel and his 
Epistles, aided by a few traits of his life preserved 
by the fathers,* he appears to have been of a wise, 
affectionate, and rather feminine character. 

It seems that originally this softness of disposi- 
tion would sometimes blaze up in wrath, as femi- 
nine characters in general feel themselves as 
strongly repelled as attracted. An instance of 
his wrath we find in Luke ix. 54, sq. We trace 
also a degree of selfishness in Mark ix. 385 x. 35. 
Hence it appears that love, humility, and mild- 
ness were in John the works of transforming grace. 
At a later period his writings indicate not only 
mildness, but also a strict moral earnestness (1 
John i. 6; iii. 9, 20; v. 16; 2 John 10, 1L). 

II. The Gospel of John.—Its authenticity and 
credibility.— During the eighteenth century and 
the first ten years of the nineteenth, the Gospel 
of John was attacked, but with feeble arguments, 
by some English Deists and by four German 
theologians. Bretschneider attempted a stronger 
attack in his book entitled Probabilia de Evan- 
gel et Epistolarum Johannis origine et indole, 
1820. According to him, the Gospel was written 
during the first half of the second century, for 
the purpose of spreading the metaphysical doctrine 
of the divinity of Christ. Although this attack 
was very learned, it met with but little approha- 
tion. The same arguments were, however, resumed 
and sharpened by Strauss, who, although in the 
third edition of Zhe Life of Jesus he manifested 
au inclination to give up his doubts, yet reso- 
lutely returned to them in the fourth edition, 
principally, as he himself confesses, because 
‘without them one could not escape from believing 
the miracles of Christ.’ Strauss attacked the 
authenticity of the Gospel of John principally 
with arguments deduced from the subject-matter 
of the book itself, while Liitzelberger opposed it 
on historical grounds (Die kirchliche Tradition 
tiber den Apostel Johannes und seine Schriften, 
1840). Schwegler published a treatise on the 
writings of John, which is inserted in Der Monta- 
nismus und die Christliche Kirche des zweiten 
Jahrhunderts, 1841, and in which he endeavours 
to prove from the facts of ecclesiastical history, that 
the Gospel of John was written in Asia Minor 
about the year of Christ 170 by one of the followers 
of the elder Apoliinaris, and that it was ascribed 
a 

* Jerome (Comm. ad Gal. iii. p. 314, mart.) 
relates that when John had attained a great age he 
was so feeble that he could not walk to the as- 
semblies of the church; he, therefore, caused him- 
self to be carried in by young men. He was no 
longer able to say much, but’ he constantly re- 
peated the words, ‘ Little children, love one another.’ 
On being asked why he constantly repeated this 
one saying, he replied, ‘Because it is the com- 
mand of the Lord ; and enough is done if this is 
done,’ 
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to the apostle in order to influence the converts 
from Judaism. If we attached much importance 
to the arguments employed by those who deny 
the authenticity of John’s Gospel, we should here 
explicitly point out how these arguments may 
be refuted ; but since we deem them unimportant, 
-and_ since, even in Germany, the opponents of its 
authenticity have not met with much sympathy, 
we refrain from discussion. It may sullice to 
observe that during the lapse of ages up to the 
conclusion of the eighteenth century, no one ever 
expressed a doubt respecting the genuineness of 
John’s Gospel, except the small sect of the %Aoyou, 
whose scepticism, however, was not based upon 
historical, but merely upon dogmatical grounds. 

The credibility of the Gospel of St. John is 
open to attack on account of its differing so much, 
as well in substance as in form, from the three first 
Gospels, and on account of its apparent contradic- 
tion of them. Among the apparent contradictions 
may be mentioned the statements, that Christ was 
crucified on the same day on which the Passover 
was to be eaten (John xviii. 28), while according 
to the other Gospels Jesus ate the Passover with 
his disciples; and that Jesus, before he went to 
‘Gethsemane, offered up a prayer full of sublimity 
and confidence (xvii.), while according to the 
other Gospels he endured in Gethsemane a very 
heavy internal conflict, respecting which John is 
silent. But the most striking difference is that 
of the speeches. This difference is, perhaps, still 
more apparent in the form than in the substance 
of them. 

The History and the Speeches—We will first 
consider the difference of the Conrenrs. This 
difference may be accounted for by supposing that 
John intended to relate and complete the history of 
the Lord according to his own view of it. We are 
Jed to this supposition from the following circum- 
stances: that, with the exception of the history of 
his passion and his resurrection, there are only two 
sections in which John coincides with the synoptic 
‘gospels (vi. 1-21; xii. 1); that he altogether 
omits such important facts as the baptism of 
Jesus by John, the history of his temptation and 
transfiguration, the institution of the Lord’s 
supper, and the internal conflict at Gethsemane ; 
and that chapters i. 32, iti. 24, xi. 2, indicate 
that he presupposed his readers to be already ac- 
quainted with the Gospel history. He confined 
himself to such communications as were wanting 
in the others, especially with regard to the speeches 
of Jesus. The historical section in ch. vi. he com- 
municated because it is connected with the sub- 
sequent speeches of Jesus; and ch. xii. 1, be- 
cause.it-was of importance for him to relate the 
history of Judas, so that each event should clearly 
be understood to be the result of a preceding fact. 
The history of Christ’s sufferings and resurrection, 
being a prominent part, could not be omitted, 
although, in the account of these also, John differs 
in his statements from the writers of the other Gos- 
pels. Clemens Alexandrinus (Euseb. Hist. Eccles. 
yi. 14) relates, as he says, upon the statement 
of old Presbyters, that John wrote his Gospel 
at the request of his friends, in order to place 
by the side of the cmuarica edayyérra, bodily 
gospels, his mvevpatixdy ebayyéduoy, spiritual 
gospel. The same account is confirmed by a 
Latin fragment of the second century preserved 
by Muratori, which bears that the aged apostle was 
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solicited by his co-disciples to commit his Gospe! 
to writing. 

Now with regard to the difference of Form. In 
the Gospel of John, Jesus seldom speaks in gnomes, 
sentences, and parables, but generally in longer 
speecheS, the parts of which are not closely con- 
nected, containing frequent repetitions, and the 
linguistic characteristics of which strongly re- 
semble those of his epistles. De Wette con- 
siders John to be the author of this Gospel, but 
has, nevertheless, given up the authenticity of a 
considerable portion of the speeches, and main- 
tains that the Evangelist at a later period, on 


account of an overflow of his subjectivity, gave 


his own thoughts as those of the Redeemer. This 
question does not admit of a brief solution; there- 
fore, consult a full discussion of the subject in 
Tholuck’s Glaubwiirdigheit der evangelischen 
Geschichte, Ind edit. p. 314, sq. We here direct 
attention only to the following particulars. The 
gentle and feminine character of the disciple 
allows us to suppose that, to a certain degree, he 
adopted as his own the expressions of the Re- 
deemer, and, consequently, that many terms in 
which the Episties agree with the Gospel did not 
originate with the disciple, but with Christ him- 
self. We find an example of the manner in 
which the disciple adopted the expressions of his 
Master in John xii. 48, compared with v. 41-44. 
We do not deny that the formation of sentences 
and expressions is considerably influenced by the 
peculiar characte¥ of the disciple, but with regard 
to the particular contents of the speeches;we 
see no reason why we should doubt their au- 
thenticity. Strauss himself makes a concession 
from which much results, namely, that the most 
characteristic speeches in John are those in which 
occur the antitheses of odpt and mvedua, flesh and 
spirit, o@s and cxédros, light and darkness, (wh 
and @dvaros, life and death, vw and Kétw, above 
and below; and also the mystical expressions of 
&pros tis Cwhs, bread of life, tdap (Gv, living 
water. These terms are even by Strauss (vol. i. 
p- 176) considered to be parts of the original 
speeches of Christ, and he asserts that the evan- 
gelist only developed them in the style of the 
Alexandrian writers. 

It must be granted that the peculiarities of 
John’s Gospel more especially consist in the four 
following doctrines. 

]. That of the mystical relation of the Son to 
the Father. 

2. That of the mystical relation of the Redeemer 
to believers. : 

3. The announcement of the Holy Ghost as 
the Comforter. 

4. The peculiar importance ascribed to Love. 

Although there can be shown in the writings of 
the other evangelists some isolated dicta of the 
Lord, which seem to bear the impress of John, it 
can also be shown that they contain thoughts not 
originating with that disciple, but with the Lord 
himself. Matthew (xi. 27) speaks of the relation 
of the Son to the Father so entirely in the style 
of John that persons not sufficiently versed in 
Holy Writ are apt to search for this passage in 
the Gospel of John. The mystical union of the 
Son with believers is expressed in Matt. xxviii. 20. 
The promise of the effusion of the Holy Ghost in 
order to perfect the disciples is found in Luke 
xxiv. 49. The doctrine of Paul with respect ta 
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love, in 1 Cor. xiii., entirely resembles what, ac- 
cording to John, Christ taught on the same subject. 
Paul here deserves our particular attention, In 
the writings of Paul are found Christian traths 
which have their points of coalescence only in 
John, viz., that Christ is Eixdy tod cod tod 
aopdrov, the image of the invisible God, by whom 
all things are created (Col. i. 15, 16). Paul 
considers the Spirit of God in the church, the 
uae 5-9 as a himself does (John xiv. 
frequently using the words elva: év Xpiord. 

That the speeches of Christ have been fatthfally 
reported may be seen by a comparison of the 
speeches of the Baptist in the Gospel of John, 
The ist’s § bear an entirely Old Test- 
ament character; they are full of gnomes, allu- 
sions to the Old Testament, and _ senteutious 
expressions (John iii. 27-30 ; i. 26-36). 

6. The purport and plan of the Gospel of 
John.—We have already given our own opinion 
on this subject. Most of the earlier critics 
considered the Gospel of John to have had a 
polemico-dogmatical purport. According to Ire- 
neus (Adv. Her. iii. 12), John wrote with the 
intention of combating the errors of Cerinthus 
the Gnostic. Grotius, Herder, and others sup- 
pose that the polemics of the evangelist were 
directed against the Zabii, or disciples of John the 
Baptist. Michaelis, Storr, and Hug assert that 
they were directed against both the Zabii and the 
Gnostics. It is not improbable that the evan- 
gelist had in view, both in his Prologus and also 
in ch, xix. 34, 35, some heretical opinions of 
those times, but it cannot be maintained that this 
is the case throughout the whole of the Gospel. 
He himself states (xx. 31) that his work had a 
more general object. 

One of the peculiarities of John is that, in 
speaking of the adversaries of Jesus, he always 
calls them of "Iovdaio:. This observation has, in 
modern times, given rise to a peculiar opinion 

- concerning the plan of John’s Gospel; namely, 
that the evangelist has, from the very beginning of 
the Gospel, the following theme before his eyes :— 
THE ETERNAL COMBAT BETWEEN DIVINE LIGHT 
AND THE CORRUPTION OF MANKIND, EXEM- 
PLIFIED BY THE MUTUAL OPPOSITION sUB- 
SISTING BETWEEN THE HOSTILE JEWISH PARTY 
AND THE MANIFESTATION OF THE Son O¥ Gop, 
WHICH COMBAT TERMINATES IN THE VICTORY 
OF LIGHT. 

The Prologus of the Gospel of John expresses 
this theme in speaking of the opposition of the 
world to the incarnate Logos. (This theme is 
here expressed in the same manner as the lead- 
ing idea of a musical composition is expressed 
in the overture. As the leading idea of the 
whole epistle to the Romans is contained in ch. i. 
17, so the theme of the Gospel of John is con- 
tained in ch, i, 11-13. The Gospel is divided 
into two principal sections. The first extends to 
ch. xii. It comprehends the public functions of 
Jesus, and terminates with a brief summary (ver. 
44-50). The second section contains the history 
of the Passion and of the Resurrection, The 
reader is prepared for this section by ch. xii. 23- 
82. The leading idea of this speech is, that 
Destruction is necessary, because without it there 
can be no Resurrection, : 

. With ch, xiii, begins the history of our Lord’s 
Passion. In the third yerse the apostle directs at- 
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tention to the fact that the suffering would finally 
lead to glory. 

Tu the first section is described how the oppo- 
sition of tae influential men among the Jews was 
gradually increased until the decisive fact of th 
resurrection of Lazarus led to a public outburst 
of their hatred. This description terminates with 
the official decree of Caiaphas (xi. 49, 50), 

c. The place, time, and language in which 
John’s Gospel was written.—The Fathers supposed 
that the Gospel of John was written at Ephesus. 
The author of a synopsis annexed to the works of 
Athanasius makes an observation which deserves 
to be noticed on account of the assurance with 
which it is advanced, It is, that John wrote the 
Gospel which bears his name in Patmos, but that 
it was edited by the same Gaius whom Paul in 
the epistle to the Romans calls 6 févos wou, mine 
host (Athanasii Opera, yol.ii.p. 155, Venet.). One 
might be inclined to explain by this circumstance 
the postscript contained in John xxi. 24, 25. 

There is some internal evidence in favour of the 
statement that this Gospel was written at Ephesus 
—namely, that the author sometimes alludes to 
the tenets of Hellenistic theosophy, and that he 
has in view readers who do not live in Palestine 
(John ii. 6, 13; iv. 9; v. 1,2). In addition to 
this must be mentioned the command of the 
Hellenistic Greek evinced by the writer. It is, 
however, not unlikely that John acquired his 
knowledge of Greek in his native country. The 
researches of Dr. Paulus, Hug, and Credner, have 
rendered it highly probable that the knowledge 
of Greek was then widely spread in Palestine. 
Even James, the brother of our Lord, although he 
never left his native country, writes in his epistle 
tolerably good Greek. 

The language of John’s Gospel is not very 
periodic, but moves uniformly on between the 
particles 5€ and ody, For instance, in chapter 
xix. the particle ody occurs at the commencement 
of verses 20, 21, 23, 24 twice, 26, 29, 30, 31, 32, 38, 
40, 42. Quite as frequent is the simple connec- 
tion by the conjunction kal (ili. 14; v. 275 viii. 
21, 49; xvii. 11). This defect of style may, 
however, be explained by the mental charac- 
teristics of the disciple. John’s mind was defi- 
cient in the dialectic element; he wanted the 
logical acuteness of Paul. Even where he reports 
the speeches of Christ, we often find a want of 
precision in his representation, The simplicity 
of John’s character is also evinced by the repe- 
tition of certain leading thoughts, reproduced in 
the same words both in the Gospel and in the 
Epistles ; such as paptupla, testimony; Sédta, 
glory ; adhbea, truth ; pas, light ; cxdros, dark- 
ness; (én aidvios, eternal life ; weve, to abide. 
Although the language of the Gospels and of the 
Epistles is not so excellent as Eusebius asserts, we 
find only such impurities as belong to the Alex- 
andrine Greek in general. For instance, the 
barbarism @yywxay in xvii. 7; and according to 
the codex ap,, also édpaxay in verse 6; and 
according to some manuscripts efxwoar, instead 
of efxov; and in xvi, 20, 22, xaphooua, instead 
of xapa. 

d. The interpreters of the Gospel of John. 
—Among the ancient commentators upon John’s 
Gospel, Chrysostom deserves the first place. The 
two compilers, Theophylact, who died a.p. 1107, 
and Euthymius Zigabenus, who died after a.n. 
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1118, are also worthy of notice. Among the Ro- 
man Catholic interpreters, Maldouatus, who died 
in 1583, is distinguished by originality and ac- 
curacy. Calvin is distinguished above the other 
Reformers for the originality and ease of his in- 
terpretation, but his commentary on the Epistles 
is more carefully worked out than that on the 
Gospel. Beza is characterized by philological 
and critical learning. The most complete com- 
mentary on the Gospel of John is that of Lampe, 
Commentarius Exegetico-Analyticus in Evange- 
lium Johaniis, Amstelodami, 1637, 3 vols. 4to. 
The style of this commentary is tasteless and 
stiff, but in learning the author has not been sur- 
passed by any other interpreter. Liicke (3rd ed. 
1840) is the most comprehensive of the modern 
commentators. Shorter commentaries have been 
written by Tholuck* (5th ed.), by Olshausen (3rd 
ed. 1832), and by De Wette (2nd ed. 1839). 

As introductions to the study of the writings 

of John, we may mention Frommann’s Johan- 
neischer Lehrbegriff, 1831, and Neander’s Abriss 
der Johanneischen Lehre in his Geschichte der 
Pflanzung der Christlichen Kirche (3rd ed. 1841, 
p- 757, sq.). 
II. The Epistles of John.—For the authen- 
ticity of the first epistle very ancient testimony 
may be adduced. Papias, the disciple of John, 
quotes some passages from it. Polycarp, also, 
another disciple of John, quotes a passage from 
this epistle (ad Philipp., c. 7). So, also, Ireneeus 
(Adv. Her. iii. 16; v. 8). 

The author of the first epistle describes him- 
self, at its commencement, as an eye-witness of 
the life of our Lord. The style and language 
manifestly harmonize with those of the author of 
the Gospel of John, The polemics, also, which 
in ch. il. 18-26, are directed against the Docetic 
Gnostics, in ch. iv. 1-3, agree with the sphere of 
action im Asia Minor in which the Evangelist 
Jobn was placed. We may, therefore, suppose 
that the epistle was written to Christian congrega- 
tions in Asia Minor, which were placed under 
the spiritual care of the apostle. It is generally 
admitted that ch. i. 2 refers to the Gospel. If 
this is correct, the apostle wrote this epistle at 
a very advanced age, after he had written his 
gospel. The epistle breathes love and devotion, 
but also zeal for moral strictness (11. 6-8; v. 16). 
Tlwre is a remarkable absence of logical con- 
nection in the form of separate expressions, and 
in the transitions from one thought to another. 
Some writers have been inclined to find a reason 
for this in the advanced age of the writer. Old 
age may, perhaps, have contributed to this charac- 
teristic, but it is chiefly attributable to the mental 
peculiarity of the apostle. 

_ Eusebius places the second and third epistles 
of John among the ayrAcyoudva (Hist. Eccles. 
iil, 25). These two epistles were originally 
wauting in the ancient Syriac translation. From 
their nature, it may easily be explained how it 
happened that they were less generally known in 
ancient Christian congregations, and that the 
fathers do not quote them so often as other parts 
of Scripture, since they are very short, and treat of 
private affairs. The private nature of their con- 
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* Of this admirable commentary there exists 
an English translation in the United States, of 
which two editions have been published.—Ep. 
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tents removes also the suspicion that they could 
have been forged, since it would be difficult to 
discover any purpose which could have led te 
such aforgery. The passage in the second epistle, 
verse 11, which might seem to have some doctrinal 
importance, is several times quoted by the fathers ; 


-for instance, by Ireneeus (Adv. Her.i. 16.3). Cle- 


mens Alexandrinus, who, according to Eusebius 
and Photius, wrote a commentary on all the 
seven Catholic epistles, mentions several genuine 
epistles of John. Origen speaks doubtingly about 
the authenticity of the second and third epistles, 
and states that they were not generally admitted 
to be genuine. 

The second epistle is addressed to a lady, 
called Kupla, which name frequently occurs in 
ancient writers as that of a woman (comp. Liicke’s 
Commentar, p. 351). 

The third epistle is addressed to Gaius, a 
person otherwise unknown. It is remarkable 
that the writer of this epistle calls himself 
6 mpecBitepos. If this means the same as pre- 
sident, as in 1 Pet. v. 1, it is surprising that 
John should make use of this official designation 
in a private letter, and not in the first epistle, 
which is addressed to the congregation. If 
mpeoBirepos is here used in the signification of 
old man, as Paul calls himself in the Epistle to 
Philemon, verse 9, one is surprised that John 
should not have chosen the clearer expression, 6 
yepwv or 6 mpecBirTns. Some writers have been 
inclined to ascribe these letters to the presbyter 
John, who is sometimes spoken of in the ancient 
church, and to whom even the Apocalypse has 
been attributed; but if the presbyter John wrote 
these epistles, John’s Gospel also must be ascribed 
to the same person, of whom otherwise so little 
is known. This, however, is inadmissible. The 
omission of the title, at the commencement of the 
first epistle, cannot be received as proof thar 
mpeoBvrepos, in the second and third epistles, is 
not to be taken as an official designation; since, 
in the first epistle, there is no mscription at. all, 
which in itself is a rather startling circumstance. 
We may suppose that the term mpeoBirepos 
expressed in the epistles of John a degree of 
friendliness, and was chosen on account of the 
advanced age of the writer. The apostle Paul, 
also, in his friendly letter to Philemon, abstains 
from the title Apostle. The circumstances and 
events in the church, to which the second epistle 
alludes, coincide with those which are otherwise 
known to have happened in John’s congregation. 
Here, also, are allusions to the dangers arising 
from the Gnostic heresy. The admonition, in 
verse 10, not to receive such heretics as Christian 
brethren, agrees with the ancient traditiou, that 
John made haste to quit a public bath after Ce- 
rinthus the Gaostic entered it, declaring he was 
afraid the building would fall down. 

Rickli’s Johannis erster Brief erkliért und an- 
gewendet mit historischem vorbericht wand er- 
klarenden Anmerkungen (Lucerne, 1828); ind 
Liicke’s Auslegung (2nd ed. 1836), will assist in 
interpreting the first Epistle of John.—A. T. 

{In the English language there are several 
works on separate portions of St. John’s Gospel ; 
but the only one on the whole of it is in the Rev. 
Dr. Shepherd's Notes on the Gospels and Epistles 
of St. John, 4to. 1796; and the only separate 
work on the Epistles is Hawkins’ Commentary 
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on the Epistles of St. John, 1808. A translation 
of Liicke’s Commentary on the Epistles of St. 
John exists in the Biblical Cadinet, vol. xv.] 

JOHN, EPISTLES OF. In the canon of 
the New Testament, as at present received in the 
universal church, there are three Epistles ascribed 
to the Apostle St. John, although none of them 
bears his name. The first of these ranks among 
the homologoumena, respecting which no doubts 
ever existed; the two latter form part of the 
anti or controverted books. All three 
are included in the catholic Epistles [Episrixs]. 

The First Epistle was known to Papias, bishop 
of Hieropolis in the second century, who was 
contemporary with the followers of the Apostles, 
and who, as we are informed by Eusebius (Hisé. 
Eeeies. iii. 39), ‘ made use of testimonies from the 
First Epistle of St. John.” Polycarp also, in his 
Epistle to the Philippians (ch. vii.), a work which, 
as Liicke justly observes, cannot be proved to be 
either spurious or interpolated, has the following 
remarkable , Which seems evidently to 
refer to 1 John iv. 3: ‘Every one who does not 
confess that Jesus Christ is come in the flesh is 
antichrist.. Irenzus also, the disciple of Poly- 
carp, is stated by Eusebius (Hist. Eccles. v. 8), 
to have extracted many testimonies from it (comp. 
Ireneus, Adv. Her. iii. 15. 5,8, with 1 Jobn ii. 
18; iv.1,3; v.1). Clement of Alexandria also 
(Stromata, ii. 389) observes that John in his 
larger Epistle uses the words, ‘If any man see 
his brother sin a sin,’ &c. (1 John v. 16). Ter- 
tullian expressly cites John as the author of the 
passage, ‘ Which we have heard,’ &c. (1 Johni. 1); 
and Origen (Euseb. Hist. Eccles. vi. 25) observes, 
* He [John] has also left us an Epistle containing 
a very few otixyot: it may be also a second and 
third are from him, but not all agree that they are 
genuine; but both together do not contain a hun- 
dred erixo:;’ and Eusebius himself observes (111. 
25) that ‘Johw’s First Epistle is universally ac- 
~ knowledged by those of the present day and by 
the ancients’ (see also iii. 26). There is no au- 
cient catalogue which does not include the First 
Epistle, and it forms a part of all the ancient 
versions, including the Syriac, a werk of the 
second century. In fact the only persons who 
appear not to have recognised this Epistle are 
the ancient heretics, the Alogi and the Marcion- 
ites, the latter of whom were acquainted with 
none of the writings of St. John, and the former 
rejected them all, ascribing them to Cerivthus, 
not upon critical, but purely arbitrary and dog- 
matical grounds. 

Complete, however, as is the external evidence 
in favour of the genuineness of John’s First 
Epistle, the internal is no less conclusive. This 
is manifest from its exact resemblance in sub- 
stance, phraseology, and sentiment to the Gospel 
of St. Jokm, leaving no doubt that both these 
compositions proceeded at least from one and 
the same author [Joun, Gosper or]. Indeed, 
this harmony of the two compositions has been 
acknowledged by critics of every school, while 
the allusions are so natural and incidental as 
to preclude the idea of the Epistle being the 

roduction of a more modern imitator of the 
style of St. John (Eichhorn’s Introduction). De 
Wette (Introduction) furnishes a host of pas- 
sages from the Gospel and Epistle, which will 
‘tnable the reader to perceive at a glance that 


JOHN, EPISTLES OF. 135 


both of these compositions proceed from the same 
author, inasmuch as both bear ‘the most certain 
stamp of relationship, as well in diction as in 
the form of their contents; both exercise the same 
spell on the mind of the reader.’ A few German 
theologians ia our own times (Lange, Schriften 
des Joh. iii. 4, sq.; Cludius, Uransichten’ des 
Christenth. p. 52, sq.; Bretschneider, Probadilia, 
p- 166, sq.) have been the first critics to throw 
doubts on the genuineness of any of John’s writings, 
but they have met with complete refutations from 
the pens of Bertholdt (vi.), Harmsen (Authent. 
de Schr. d. Evangel Johan), aud Liicke (Com- 
mentary on the Epistles of St. John, in Bib. Cab. 
vol. xv.). The only serious objections to the 
Epistles are those of Bretschneider, who has 
equally attacked the genuineness of the Gospei. 
He maintains that the doctrine concerning the’ 
logos, and the anti-docetic tendency of St. John’s 
First Epistle, betray an author of the second cen- 
tury, whom he assumes to be John the Presbyter. 
But it is beyond all question, says Liicke (J. ¢., 
that the ogos doctrine of St. John, substantially, 
although not fully developed, existed in the Jewish 
theological notions respecting the Son of God ; and 
that we find it distinctly expressed, although in 
different words, in the Pauline representation of 
Christ’s exalted dignity (Coloss. i, comp. with 
Heb. 1); that the rudiments of it appear in the 
literature of the Jews, canonical and apocryphal, 
Chaldaic and Alexandrian; that in the time ef 
Christ it was cousiderably developed in the 
writings of Philo, and still more strongly in the 
fathers of the second century, who were so far 
from retaining the simple, Hebraizing, and ca- 
nonical mode of expression peculiar ‘to John, that 
in them. it had assumed a gnostically erudite 
form, although essentially identical. St. John 
intends by the Word (Jogos) to express the divine 
nature of Christ, but the patristic logology at- 
tempts to determine the relation between the logos 
and the invisible God on one side, and the world 
on the other. The earliest fathers, as Justin 
Martyr and Tatian, while they make use of John’s 
phraseology, further support their doctrines by 
ecclesiastical tradition, which, as Liicke observes, 
must have its root in doctrines which were known 
in the first century, But from Theophilus of 
Antioch downwards, the fathers, mentioning John 
by name, expressly connect their elucidations 
with the canonical foundation in the Gospel of 
St. John, without the granting of which the Jan- 
guage of Justin would be inexplicable (Olshausen, 
On the Genuineness of the Four Gospels, p. 306, 
sq.). Accordingly, adds Liicke, on this side, the 
authenticity of the Gospel and Epistle remains 
unassailable, 

On similar grounds may be refuted Bretschnei- 
der’s arguments, derived from the auti-docetic cha- 
racter of John’s Epistle. It is true, docetism, or 
the idealistic philosophy, was not fully developed 
before the second century; but its germ existed 
before the time of Christ, as has been shown 
by Mosheim, Walch, and Niemeyer. ‘races of 
Jewish theology and Oriental theosophy having 
been applied to the Christian doctrine in the 
apostolic age, are to be found in the Epistles 
of St. Paul, and it would be unaccountable to 
suppose that the fully developed docetism, should 
have first made its appearance in the Epistles of 
Treneus and Polycarp. We have the authority 
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of the former of these for the fact that Cerinthus 


taught the docetic heresy in the lifetime of St. John, 
in the simple form in which it seems to be at- 
tacked in 1 John iv. 1-33 ii. 22; 2 John 7. 

These attacks of modern writers are said to 
nave been made rather by way of experiment than 
-with any serious view of undermining the genuine- 
ness of John’s writings; and Liicke concludes his 
masterly reply to Bretschneider in these words : 
© We honour and respect the unprejudiced divine, 
whose modest doubts will ever have the merit 
of having promoted once more the scientific ap- 
preciation and established certainty respecting 
the genuineness and canonical dignity of such a 
noble portion of the apostolical literature’ (Jniéyo- 
duction to Comment.). 

Time and place of writing the First Epistle — 
On this head nothing certain can be determined. 
Tt has been conjectured by many interpreters, 
ancient and modern, that it was written at the 
same place as the Gospel. The more ancient 
tradition places the writing of the Gospel at 
Ephesus, aud a less authentic report refers it to 
the island of Patmos. Hug (Introduction) infers, 
from the absence of writing materials (3 John 13), 
that all John’s Epistles were composed at Pat- 
mos! The most probable opinion is that it was 
written somewhere in Asia Minor, in which was 
the ordinary residence of the Apostle (Euseb. 
Hist. Eccl. iii. 23),. perhaps, according to the 
tratlition of the Greek church, at Ephesus ; but 
for this we have no historical warrant (Liicke’s 
Commentary). 

It is equally difficult to determine the time 
of the writing of this Epistle, although it was 
most probably posterior to the Gospel, which 
seems to be referred to in 1 John i. 4. Some are 
of opinion that the Epistle was an envelope or 
accompaniment to the Gospel, and that they 
were consequently written nearly simultaneously 
(Hug’s Introd.). As, however, the period when 
the Gospel was written, according to the evidence 
of tradition and criticism, ‘ fluctuates between 
the sixth and ninth decennium of the first cen- 
tury’ (Liicke’s Comment.), we are at a loss 
for data on which to found any probable hypo- 
thesis respecting the eXact time of the writing of 
the Epistie; but that-it was posterior to the Gospel 
is further rendered probable from the fact that it 
is formed on such a view of the person of Jesus 
as is found only in St. John’s Gospel, and that it 
abounds in allusions to the speeches of Jesus, as 
there recorded. Liicke concludes, from its re- 
sembling the Gospel in its apologetical and po- 
lemical allusions, that it indicates such a state 
of the Christian community as proves that it 
must be posterior even to the last Epistles of St. 
Paul, and consequently that the ancient church 
was justified in classing it among the Catholic 
Epistles, which all bear this chronological cha- 
racter. ‘ 

It has been argued by several, from ch. ii. 18 
(écxdrn Spa éoriy), that the Epistle was written 
before the destruction of Jerusalem ; while others, 
founding their conjecture on the same passage, 
maintain the very reverse. Among the former 
are to be found the names of Hammond, Grotius, 
Calovius, Lange, and Hienlein; and among the 
latter those of Baronius, Basnage, Mill, and Le 
Clere. 

Equally unsatisfactory is the argument, in re- 
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spect to the time when this Epistle was written, 
derived from its supposed senile tone [Jonny]; 
for, although the style is somewhat more tauto- 
logical than the Gospel, this can be accounted 
for by its epistolary character, without ascribing 
it to the eflects of senile forgetfulness. In fact 
this character is altogether denied by some of the 
ablest critics. 

It is equally difficult to determine who were 
the persons to whom the Epistle was addressed. 
Jn-ancient Latin manuscripts of the Scriptures 
it frequently bears the subscription ‘ad Par- 
thos This title is also given to it by St. Au- 
gustine; but there is no authority for supposing 
that John ever went on a mission to the Par- 
thians. Various conjectures, more or less happy, 
have been made to account for this inscription. 
Whiston (Comment. on the Three Cath. Epist.} 
supposes that the true superscription was pds 
mapGévovs, to the virgins (the uncorrupted), and 
that wap@évovs gave rise to the Latin reading, 
Parthos. This conjecture has been improved 
by Hug (Inérod.), who observes that the second 
Epistle, addressed to the ‘elect lady,’ is called 
by some of the ancients, including Clem. Alex. 
(Frag. ed. Potter, p. 1011), ‘ Epist. ad Vir- 
gines, apds wap0évous; that this phrase, im an 
abridged form, ‘ mpds map@ous, occurred as a 
colophon to the Second Epistle, and that this 
colophon sometimes appearing as a superscription 
to the Second Epistle, to which it seemed unsuit- 
able, it was transferred as a colophon to the First. 
Wegscheider ingeniously conjectures that ‘ad 
Parthos ’ was a mistake for ‘ad Sparsos,’ and ob- 
serves that in one ancient MS. (which, however, 
he unfortunately does not particularize), it is both 
superscribed and subscribed mpds rods Siacrapoa- 
eévovs, * to the dispersed.’ This conjecture is 
further favoured by the corruption ‘ ad Spartos,’ 
which appears in a Latin Bible in the Geneva 
Library, of the eleventh century. Scholz observes 
that ‘ad Sparsos* occurs in a great number of 
MSS. Various, indeed, have been the hypotheses 
regarding the persons to whom this Epistle was 
written, but it is by no means improbable, from 
the absence of Old Testament references, that it 
was addressed to Gentile converts, of which there 
were several congregations in Asia Minor, where 
John exercised his apostolic and episcopal func- 
tions. If we are to understand the term catholic, 
as applied to this Epistle, in the sense of circular, 
we may naturally infer, from the absence of the 
epistolary form, that this was an encyclical letter 
addressed to several of Joln’s congregations, and 
in all probability to the churches of the Apo- 
calypse {Episries]. 

Object and design.—The main object and de- 
sign of this Epistle has been generally perceived 
to consist in the refutation of certain errors and 
heresies in the churches subject to St. John’s 
episcopate. But opinions are divided as to who 
the teachers of these heresies were, whether Jews, 
Ebionites, Gnostics, Docete, Cerinthus and his 
followers, or finally the disciples of John the 
Baptist. This polemical object appears, how- 
ever, to form but a secondary part of the design 
of John, his main object being rather to enforce 
the necessity of progressive sanctification, ge- 
nuine brotherly love, and the renunciation of the 
world. The design of the Epistle is didactic 
rather than polemical; and the Apostle shows 
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that the great aim of the Christian is to over- 
come the world: in corroboration of which he 
‘appeals to the threefold testimeny in its favour, 
showing that those who receive the witness of man 
should still more receive the witness of God (1 
Jobn v. 8,9). The problem of the Christian life 
is thus by faith and love to overcome the infidel 
and antichristian world, whether Jewish or pagan, 
which is using both violence and stratagem to 
destroy the Christian faith. The Ebionites, or 
Judaizing Christians, recognized only the human 
nature of Christ, and in their rigid monotheism 
could not lift up their minds to the divinity of 
the heavenly logos manifested in Christ; while 
Cerinthus denied his humanity, reducing it to a 
mere docetism or appearance. Against both these 
errors the boa portion of the Epistle seems 
to he addressed. 

Another portion of this Epistle seems directed 
against a certain class of antinomian Christians, 
who perverted Christian liberty into antichristian 
licentiousness and libertinism, and decided what 
was sinful or otherwise, not according to the posi- 
tive law of God, but by their own internal feel- 
ings—thus confounding light and darkness, God 
and the world. This vital error was rather to be 
found among the heathen than the Jewish Chris- 
tians, and was probably founded on a perversion 
of St. Paul's doctrine of justification by faith. 

Allusion has already been made to the supposed 
serile and incoherent character of the epistle. 
Liicke, who in his Commentary has given a 
copious analysis of its contents, rejects this sup- 
position. Its grace and cordiality, adds this able 
and discriminating writer, its depth and simpli- 
city ; in spite of this simplicity, so much freshness ; 
in spite of obscurity in particulars, so great per- 
spicuity in the whole; in spite of apparent dis- 
order and abruptness, so much of internal order 
and connection; in spite of explicitness in the 
prevailing ideas, so much of slight allusions and 
_ touches on truths that have been expressed; and 
then, above all, this elevated and pure light and 
love-image of Christianity—all this has, from 
the earliest ages, had such an enchanting effect 
on all nobler minds, as to make this epistle a 
favourite book, especially with those who more 
particularly take up Christianity as a religion 
of love, a religion of the heart—who seek no 
light without warmth, no faith and no know- 
ledge without love and deed, and who endeavour 
to render the communion with the Redeemer 
effective in the love of their brother See Augus- 
tine, Tractat. x. in Ep. Johannis ad Parthos. 
Luther's Zwiefache Ausleg. ed. Walch. vol. ix. 
Bullinger, In Epist. Joan. cum brevi et catholica 
Exposit. Episcopius, Lectt. Sacr. Whiston’s 
Commentary on the 3 Cath. Epist. of St. John. 
Morius, Prelect. Exiget. Lange, Die Schriften 
des John. Liicke Commentar, and Biblical 
Cabinet (ut supra.) 


There has been no subject connected with 
Biblical literature which has attracted more at- 
tention than this epistle, in consequence of the 
controversies which have existed since the com- 
mencement of the sixteenth century, respecting 
the once contested but now rejected passage in 
1 John v. 7, 8. Of its literary history we shall 
nere present our readers with a brief sketch. 


In all the first printed Bibles, which were those- 
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of the Latin Vulgate, as amended by Jerome, 
the clause appeared in the following form :—‘ Kt 
spiritus est qui testificatur, quoniam Christus est 
veritas. Quoniam tres sunt qui testimonium 
dant [in clo, Pater, Verbum, et Spiritus Sanctus, 
et hi tres unum sunt; et tres sunt qui testimonium 
dant in re spiritus, aqua et sanguis, et tres 
unum sunt’ (Zd, Princeps, 1462) (And it is 
the Spirit that beareth witness, because Christ is 
truth. For there are three which bear witness [in 
heaven, the Father, the Word, and the Holy 
Spirit, and these three are ove; and there are 
three which bear witness in earth], the Spirit, and 
the Water, and the Blood, and these three are 
one). Such was also the form of the clause 
in the great majority of manuscripts of the Vul- 
gate. It may therefore be considered as the 
generally received form at that period. But when 
the first edition of the Greek Testament appeared, 
which was that of Erasmus, published at Basle 
in 1516, the part of the clause which we have 
placed within brackets (that referring to the three 
heavenly witnesses) was wanting! and the clause 
appeared in the following seemingly mutilated 
form :—Kal 7b mvedud éors Td waptipovy, br TO 
wvetud éorw 7 Gdndea bri Tpeis ciowy ci wap- 
Tupovvres, TO Tvedua, Kal Td Udwp, kal 7d ala, 
kal of tpeis dis Td & eciow. ‘ And it is the 
Spirit which beareth witness, because the Sprit 
is truth. For there are three which bear witness, 
the Spirit, and the Water, and the Blood, and 
these three agree in one.’ Hence arose the li- 
terary controversy respecting the genuineness of 
the clause, which has continued with more or 
less of asperity to our own times. Hrasmus was 
attacked by Stunica, one of the editors of the 
Complutensian Polyglott, of which the New 
Testament in Greek and Latin had been printed 
in 1714 (and consequently before the appearance 
of Erasmus’s edition), although not published uutil 
1522. Erasmus replied to Stunica by observing 
that he had faithfully followed the Greek manu- 
scripts from which he had edited his text ; but pro- 
fessed his readiness to insert the clause in another 
edition, provided but a single Greek manuscript 
was found to contain it. Such a manuscript was 
found in England; upon which Erasmus, although 
entertaining strong suspicions respecting this ma- 
nuscript, yet, faithful to his word, inserted the 
clause in his third edition, which was published 
in 1522, as follows:—Kal 7d mvetpa ear Td 
paptupoty, br Th mvedpd eorw 7 GANOEa Ore 
Tpets eiow of waptupovytes ev TO ovpave, warhp, 
Adyos, kal mrvetua Gy.ov, cai otro: vi Tpeis &v cias" 
kal rpeis eloly of waptupodytes ev TH yh, mvetpa, 
Kal bdwp, rad alua, xa of rpeis eis 7d Ev ciow. El 
why paptuplay, k.T-A. * And it is the Spirit which 
beareth witness, because the Spirit is truth. For 
there are three which bear witness in heaven, 
Father, Word, and Holy Spirit, and these three 
are one; and there are three which bear witness 
in earth, Spirit, and Water, and Blood, and these 
three agree in one.’ 

Indeed, the absence of the article from the six 
nouns in the disputed passage in this pretended 
manuscript is of itself sufficient to excite sus- 
picions of, if not completely to overthrow, its 
genuineness. What has become of the manu- 
script is not known; but it is generally believed 
to have been the same with that now possessed by 
the library of Trinity College, Dublin, called the 
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Codex Montfortianus, or Dublinensis, in which 
the disputed clause thus appears :—Kal 7d mvedud 
érrt Td uaptupody, Sti bd Xpiords ear &ANOea, 
“Ort Tpeis cioty of waptupovyTes ev TH ovpaye, Ta- 
Tip, Adyos, Kal mvedua Gytoy, kal obTo: of Tpets 
& <iow. wal tpels eioty of mapTupovyTes ev TH Yi, 
mvedua, Hdwp, Kal alua. Ei thy, «.7.A. © And it 
is the Spirit that beareth witness, because Christ is 
truth. For there are three which bear witness in 
heaven, Father, Word, and Holy Spirit, and these 
three are one:. and there are three which bear wit- 
ness in earth, Spirit, Water, and Blood. If we 
receive, &c.’ (without the final clause.) The 
Dublin manuscript thus differs from the text of 
Erasmus’s third edition in its remarkable omis- 
sion of the final clause, as well as in its omission 
of kad before %3wp, while it differs still more from 
the text of the supposed Codex Britannicus, as 
described by Erasmus himself, when he observes 
<Annot. p. 697, ed. 4) :—* Veruntamen, ne quid 
dissimulem, repertus est apud Anglos Grecus 
codex unus, in quo habetur quod in Vulgatis 
deest; scriptum est enim in hune modum :’— 
Ste tpeis cioiv of maptupouvres ey TH ovpave, 
mathp, Adyos, Kal mvedua, Kat otro of tpeis Ev 
ciow" ia tpeis elo papTupovvTes ev TH YI 
myctua, Hdwp, kad aiua eis* Thy waptuplay Tay 
avOpérav, «.t.A. * And that I may not dis- 
semble, there has been discovered one manuscript 
in England, in which the clause is found which 
is wauting in the vulgar text of the Greek manu- 
scripts; for it is thus written: “ lor there are 
three which bear witness in heaven, Father, Word, 
and Spirit, and these three are one; and there 
are three bearing witness on earth, Spirit, Water, 
and Blood, into * the testimony of men,”’ &c.; 
while on another occasion he observes that ‘ the 
British MS. had ofro: of tpeis (these three), while 
the Spanish edition had only kat of rpets (and the 
tlree), which was also the case in the Spirit, 
Water, and Blood; that the British had ev dict 
(are one), the Spanish eis 7d & eiow (agree in 
one), and finally that the British added to the 
earthly witnesses kal of tpeis eis 7d €v ctor (and 
the three agree in one), which was not here 
added in the Spanish edition.” The Dublin 
manuscript is generally ascribed to the fifteenth 
or sixteenth century, and cannot possibly be 
older than the thirteenth, inasmuch as it con- 
tains the Latin chapters, which belong to this 
century. It is also the only Greek manuscript 
which follows the Vulgate in reading Xpiords for 
avevue in the 6th, and @uev for éomey in the 20th 
verse of this chapter. It reads, however, @¢ds, 
where the Vulgate reads quod (1 Tim. iii. 16); 
which shows that it is not a servile imitation of 
that version, as some have supposed. The clause 
has been also found, although in a form still more 
corrupt, in a mannscript in the Vatican (Cod. 
Ottobon. 298), of the fifteenth century, first col- 
Jated by Dr. Scholz of Bonn, as follows :—’Ort 
pets ciow of wapTupovyTes ard TOD odpavod, maThp, 
Nébyos, Kat mvedua &yiov, Kad of TpEls cis Td Ev cious" 
wal Tpeis <igiv of maptupovyTes amd Ths yhs, 7d 
avedua, Kal TO Uwp, kal Td aiua. Ei thy Maptupiay, 
eT. A. © For there are three which bear witness 
from heaven, Father, Word, and Holy Spirit, and 
the three agree in one; and there are thiee which 
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bear witness from earth, the Spirit, and the Water 
and the Blood. If we receive, &c.’ The Latir 
Vulgate, which is annexed, also omits the final 
clause of the 8th verse in this copy. 

The above is the amount of Greek mannscript 
authority for this celebrated clause ; for although 
all the libraries in existence have been examined, 
no other copy has been found which contains a 
vestige of it.* Nor has it been once cited by a 
single Greek father, although abundant opportu- 
nities presented themselves for introducing it, 
which they could not have failed to avail them- 
selves of, had it existed in their copies; but they 
have invariably cited the passage as it has been 
preserved in all the ancient manuscripts. It 
found its way, however, into the received text 
of the Greek Testament, having been copied from 
Erasmus’s third, fourth, and fifth editions (1522, 
1527, and 1535), with more or less of variation, 
into all Stephens’s editions, from the third or folio 
eilition of which it was adopted by Beza in all 
his editions, the first of which was published in 
1565, and again by Elzevir, in his edition of 
1624, to which his anonymous editor gave the 
name of Textus undique receptus. The tollow- 
ing is the fourm which it finally assumed in these 
editions :—Ort tpets «iow of paprupodyres ev 
TG ovpave, 6 mathp, 6 Adyos. kal 7d Gyoy mveDuat 
Kat obra of Tpeis ev eiot' 8. Kal Tpeis ciow of wap- 
TuUpoUYTES ey TH YH, TL TVEd uA, Kad Td Fdwp, Kad Td 
aiua’ kat of tpets cis TO & eiow. *‘ For there 
are three which bear witness in heaven, the 
Father, the Word, and the Holy Spirit, and these 
three are one; and there are three which bear 
witness in earth, the Spirit, and the Water, and 
the Blood, and the three agree in one.’ 

The earliest Greek form in which the disputed 
clause is found is contained in the Latin transla- 
tion of the Acts of the Council of Lateran, held 
in 1215, viz. :—“Or. tpets cia of waprupodytes 
€v ovpav@, 6 maThp, Adyos, kal mvetua Gyiov' Kab 
TOUT OL of TpEls EY clo, KAPds 5¢ mpooTiOnas 
ue Me es KaOas év ticl KbdnEw cbploKerat, 
‘For there are three which bear wituess in heaven, 
the Father, Word, and Holy Spirit, and ‘these 
three are one; and it is immediately added 
Bio ance as it is found in some copies.’ The 
omitted passages, represented by the asterisks, are 
thus supplied in the original :—Statimque sub- 
jungitur, Et tres sunt qui testimonium dant fa 
terra, spiritus, aqua, et sanguis; et tres unum sunt; 
sicut in codicibus quibusdam invenitur. ‘And it 
is immediately added, and there are three which 
bear witness in earth, the Spirit, the Water, and 
the Blood; and these three are one, as is found 
in some copies;’ meaning that the fiual clause, 
et hi tres unum sunt (and these three are one, 
is found in some copies of the Latin Vulgate. 

The first Greek writer who absolutely cites any 
part of it is Manuel Calecas, a Dominican monk 
of the fourteenth century, who has the words— 
Tpeis elow of waptupodvres, 6 marip, 6 Adyos, Kab 
7) mvedua Td Gytov. * There are three which bear 
witness, the Father, the Word, aud the Holy 


* There are above one hundred and eighty 
Greek manuscripts of this Epistle, known to exist 
in various libraries, written between the fifth and 
hfteenth centuries, not one of which contains a 
vestige of the disputed clause, 
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Spirit;’ and in the next century it is thus cited 
by Joseph Bryennius, a Greek monk :—Ka) 7d 
Tvedud eort by, bt Xptords éorw F 
GAHGea. See tpeis iow of paptupodvres ey 7G 
ovpavd, b marhp, 6 Adyos, kal Td mvEHua Td Eyiov" 

- Kal oro: of tpeis Ey eiot. al tpeis ciow of pap- 
Tupobyres év TH yi, TO Wredua, Td Hdwp, Kal rd 
aiua. ‘And it is the Spirit which beareth witness, 
because Christ is truth. For there are three which 
bear witness in heaven, the Father, the Word, 
and the Holy Spirit, and these three are one; 
and there are three which bear witness on earth, 
the Spirit, the Water, and the Blood.’ 

It will have been observed that these writers all 
omit the final clause of the 8th verse, contrary to 
the authority of all the Greek manuscripts, and 
in this they were followed by the Complutensian 


editors, whose form of the verse we have not before - 


noticed, as it does not appear whether they had any 
manuscript authority whatever for the clause, 
which, however, they inserted in their splendid 
Polyglott edition, begun in 1502, finished in 
1517, bat not published uutil 1522, wherein it 
appears in the following form :—Kal 7d avedud 
éort Td wapTupody. bri Th TVET Ma eoTLY 7 GAT- 
Gera. Sri Tpets elo of waptupodrTes, ev TE ovpave, 
6 marhp, kal 5 Adyos, kal Td Gyiov mreiua Kaloi 
Tpets eis Td Ev elas. Kal Tpeis ciow of papru- 
podyres ml ris y7s, TO mvedua, Kal 7d Hdwp, Kad 
Td aipa. Ei thy waprupiay,x.7.A. * And it is the 
Spirit which beareth witness, because the Spirit 
is truth. For there are three which bear witness 
im heaven, the Father, and the Word, and the 
Holy Spirit, and the three agree in one (as in 
Cod. Ottob.); and there are three which bear 
witness on earth, the Spirit, and the Water, and 
the Blood. If we receive, &c.’ These editors 
have thus also omitted the final clause of the 8th 
verse, as well in the Greek as in their edition of 
the Latin Vulgate. For this latter omission they 
_ had the authority of several modern manuscripts 
of the Vulgate, and of the Council of Laterau, to 
which they add in a note that of Thomas Aqui- 
nas, who had charged the Arians with having 
forged this final clause, which had been inter- 
preted by the Abbot Joachim to have implied a 
unity of love and consent ouly, and not of essence. 
This final clause of the 8th verse, however, exists 
in all manuscripts of the Vulgate written before 
the thirteenth century, and in the printed editions 
published by authority of the Roman See since the 
Council of Trent, which have Ai tres unum sunt, 
The clause of the three heavenly wituesses is 
also absent from all existing manuscripts of the 
Latin Vulgate, written between the eighth and 
tenth centuries, anterior to which date there is no 
manuscript of this version now in existence, con- 
taining the Catholic Epistles, Nor has any writer 
of the western church cited the passage before 
Cassiodorus at the close of the sixth century, 
although even the fact of his having done so 1s 
dJoubted by Porson (wt infra). There is, indeed, 
a preface to the canonical Epistles, bearing the 
name of St. Jerome, in which the omission of this 
clause is ascribed to ‘ false translators ;’ but this, 
as we shall hereafter see, isa forgery. The clause 
is also wanting in ail the manuscripts of the 
Syriac, Armenian, and other ancient versions. 
_ From the circumstance, however, of the clause 
in question having been cited by two north-west 
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African writers of the fifth century—Vigilius, 
Bishop of Thapsus (the supposed author of the 
Athanasian Creed), and Victor Vitensis, the his- 
torian of the Vandal persecution—it has been fairly 
presumed that it existed in their time in some of 
the African copies of the old Latin version, from 
whence, or from the citations of these writers, it 
may have found its way into the later manuscripts 
of the Vulgate. It is thus cited by Victor, as 
contained in the Confession of Faith drawn up 
by Eugenius, Bishop of Carthage :— Tres sunt qui 
testimonium perhibent in ccelo, Pater, Verbum, 
et Spiritus Sanctus, et hi tres unum sunt. ‘There 
are three which furnish testimony in heaven, the 
Father, the Word, and the Holy Spirit, and these 
three are one.’ Vigilius, however, cites it in so 
many various ways, that little reliance can be 
placed on his authority ; he trausposes the clauses 
thus :—‘ Johanues Evangelista ad Parthos: tres 
sunt qui testimonium perhibent in terra, aqua, 
sanguis, et caro, et tres in nobis sunt, et tres sunt 
qui testimonium perhibent in ceelo, Pater, Verbum, 
et Spiritus, et hi tres unum sunt’ (John the Evan- 
gelist to the Parthians: There are three which 
furnish testimony in earth, the Water, the Blood, 
and the Flesh, and the three ave in us ; and there 
are three which offer testimony in heaven, the 
Father, the Word, and the Spirit, and these three 
are one). Contra Varimadum. And again, ‘Tres 
sunt qui testimonium dicunt in colo, Pater, et 
Verbum, et Spiritus, et in Christo Jesu unum 
sunt’ (There are three which speak testimony in 
heaven, the Father, the Word, and the Spirit, and 
the three are one in Christ Jesus). After this it is 
cited by St. Fulgentius, Bishop of Rusopa, in the 
beginning of the sixth century, but omitted in the 
same century by Facundus, Bishop of Hermione, 
from which it is at least evident that the copies in 
that age and country, varied. But, at a much 
earlier period, the whole clause is thus cited by 
St. Augustine of Hippo :—Tvres sunt testes, Spi- 
ritus, aqua, et sanguis, et tres unum sunt. ‘There 
are three witnesses, the Spirit, and the Water, 
and the Blood, and these three are one.’ Ter- 
tnllian and Cyprian have been supposed, indeed, 
to have referred to the clause, but the proof of 
this depends on the proof of the previous fact, 
whether the clause existed or not iu their copies. 
The citation of Cyprian, ‘Qui tres unum sunt’ 
(which three are one), and of Tertullian, ‘et hi 
tres unum sunt’ (and these three are one), belong 
equally to the eighth as well as the seventh verse; 
and there is nothing surprising in these fathers 
mystically applying the spirit, the water, and the 
blood, to signify the three persons of the Trinity, 
as was evidently done by Augustine at a later 
period (Cont. Maximin. iii, 22; and by Euche- 
rius, in the 5th century). 

It has been maintained that, although no an- 
cient Greek manuscripts now extant contain the 
clause, it must have existed in some of those 
which were used by the original editors, especially 
Robert Stephens. In his beautiful folio edition 
(1550) Stephens eites seven Greek manuscripts in 
the Catholic Epistles, of which he had three from 
the King’s library, When any words are 
omitted in any of his manuscripts he places in 
his text an obelus before the first word, and a 
small semicircle er crotchet after the last. In the 
passage in question the obelus is placed before 
éy TG ovpayg, and the crotchet immediately after 
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these words; from which:it has been inferred that 
these words only, and not the whole passage, were 
absent from his seven MSS.” Subsequent in- 
quiries, however, undertaken by Lucas Brugensis, 
Father Simon, and the late Bishop Marsh, seem 
to leave no doubt that the crotchet was inserted in 
the wrong place; for not one of the manuscripts 
now in the King’s library contains the passage ; 
and one of Stephens’s manuscripts, now in the 
university of Cambridge, is equally without it. 
Archdeacon Travis, indeed, denies the identity 
of this manuscript; but Bishop Marsh (Letters to 
Travis) shows that the probability of their iden- 
tity is as two nonillions to a unity. Bishop 
Marsh’s Letters to Travis have been in other 
respects truly designated as ‘a mass of recondite 
and useful biblical erudition.’ We have men- 
tioned this circumstance in order that the reader 
may fully understand the assertion of Mr. Gibbon, 
which we shall presently refer to: ‘ The three 
wituesses have been established in our Greek 
Testament, by the prudence of Erasmus, the 
honest bigotry of the Complutensian editors, the 
typographical fraud or error of Robert Stephens, in 
the placing of a crotchet, or the deliberate fraud 
or strange misapprehension of Theodore Beza.’ 

The following are some of the principal literary 
controversies to which this famous clause has 
given rise, of which a more complete account will 
be found in Mr. Charles Butlers Hore Biblice. 
The earliest was the dispute between Erasmus 
and Lee, afterwards Archbishop of York, and be- 
tween Erasmus and Stunica, one of the Complu- 
tensian editors. Erasmus was the first to suspect 
the genuineness of the preface to the Canonical 
Epistles above referred to, which ascribes the 
_ omission of the clause to false translators or 
transcribers. The genuineness of this preface, 
which led Sir Isaac Newton to charge St. Jerome 
with being the fabricator of the disputed clause 
(whereas’ it is certain that that learned Father 
was totally unacquainted with its existence) of 
the text, is now given up. It is considered in 
the Benedictine edition of Jerome's works to be 
a forgery of the 9th century (Burigni, Vie d'E- 
vasme, Paris, 1757, i. 372-381; ii. 163-175; 
Crit. Sac. vii. 1229). 

It was afterwards attacked by Sandius the 
Arian (Nucleus Hist. Ecclesiast. Cosmopoli 1669 ; 
and Interpret. Paradox. in Johan.). It was de- 
fended by Selden (De Synedricis Ebreor.) and 
ably attacked by the Roman Catholic Father 
Simon (Hist. Critique du Texte, 1680, &c. &c.). 
It was defended again by Martin (pastor of the Re- 
formed church in Utrecht, 1717), who was replied 
to by Thomas Emlyn, the celebrated and much 
persecuted English Presbyterian (A full Inquiry, 
&c. 1715-1720), and by Cesar de Missy, French 
preacher in the Savoy. There are other able 
treatises on the same side by Dr. Benson, Sir Isaac 
Newton, and the learned printer Mr. Bowyer; 
and in its favour by Smith (1690), Kettner, 
Calamy (1722), as well as by Bossuet (16—), 
and by Calmet (1720) in France, and Semler 
in Germany (1751). In Germany it was also 
attacked by Schmidt (Hist. Antigua, 1774), and 
Michaelis, in his Introduction ; but found an able 
lefender in the excellent Bengel (Gnomon, 1773), 

ho conceived that the passage contained a divine 
mternal evidence, but at the same time maintained 
that its genuineness depended on the transposition 
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of the two verses so as to make the earthly witnesses 
precede the heavenly, according to the citation 
(supra) of Vigilius of Thapsus. (See Christian 
Remembrancer, vol. iv. p. 43, note.) 

The third aud most important stage of tne 
controversy may be said to commence with the - 
note of Gibbon, above referred to, and which was 
attacked by Archdeacon Travis in three letters, 
1784-1786. This publication gave rise to the 
most celebrated work which had yet appeared on 
the subject, Professor Porson’s Letters (1788): 
‘an eternal monument of his uncommon erudition, 
sagacity, and tact’ (Hore Biblice). Mr. Butler 
concludes his enumeration with the Odservations 
of Dr. Adam Clarke on the text of the heavenly 
witnesses (1805). . 

Our space will not allow us to enter into detail 
in regard to the principal publications which have 
appeared on the subject since this period. We 
shall only refer to a few of the principal. Gries- 
bach’s Diatribe, at the close of the second volume 
of his celebrated critical edition of the Greek Tes- 
tament (1806), contains a complete and masterly 
view of the evidence on both sides; but as this 
eminent critic had completely rejected the passage 
from the text, he met with an indefatigable adver- 
sary in this country in the late Bishop Burgess. 
See his Vindication (1821), and Introduction 
(1833). The writings of this prelate drew down 
many learned replies, but his most able and suc- 
cessful opponent was Dr. Turton, Regius Professor 
at Cambridge, and now Dean of Westminster 
(see especially Dean Turton’s Vindication of the 
Literary Character of Professor Porson from 
the Animadversions of the Right Rev. Thomas 
Burgess, D.D., &c., published under the name of 
Crito-Cantabrigiensis, 1827). A temperate vindi- 
cation of the gemuineness of the passage had been 
published by the late Bishop Middleton (1808), 
in his work on the Greek article, which was also 
replied to by Dr. Turton (ut supra). The Memoir 
of the Controversy respecting the Heavenly Wit- 
nesses (1830), by the Rev. W. Orme, contains 
interesting critical notices of the priucipal writers 
on both sides of this much agitated question. 

In the year 1834, Dr. Wiseman renewed the 
controversy in favour of the clause, in To Letters 
in the Catholic Magazine, vol. ii. and iii., reprinted 
at Rome, 1835. “Dr. Wiseman’s principal argu- 
ments are founded on the citations in African 
writers. He supposes that there were two ancient 
recensions of the Vulgate, the Italian, from which, 
as well as from the Greek MSS., the clause had been 
lost at an early period, and the African. He sup- 
poses that this recension contained the clause which 
existed in the Greek MSS. from which it was made, 
and that these were of greater antiquity than any 
we can now inspect. He further maintains, after 
Kichhorn, that, as the Greek language was sufli- 
ciently known in Italy to preclude the necessity 
of an early translation of the Latin in that 
country, Africa was most probably the birth- 
place of the primary Latin translation, and that 
consequently the African recension of this version 
is far superior i authority to the Italian. He 
therefore draws the inference that ‘the existence 
of an African recension containing the verse gives 
us aright to consider as quotations passages of 
African writers (such as those of Cyprian and 
Tertullian) which in the works of Italian authors 
might be considered doubtful.’ As, however 
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Augustine's acknowledged writings all evince his 
ignorance of the existence of this passage, Dr. 
Wiseman stpposes that Augustine ordinarily 
made use of the Italian recension, which did not 
contain it. However he adduces the authority 
of a manuscript of the Speculum of Augustine 
preserved at Rome, in the monastery of the Holy 
Cross of Jerusalem, to prove that Augustine occa- 
sionally used the African recension, and that he 
has cited the identical passage as follows :— 
Item Johannis in A®pistola.....Item illic Tres 
sunt qui testimonium dicunt in celo, Pater, 
Verbum et Spiritus Sanctus, et hi tres unum 
sunt (cap. ii. fol. 19, De Distinct. Personarum). 
Dr. Wiseman supposes this manuscript, which is 
mentioned by Blanchini, to have been written in 
the seventh century. It has not, however, been 
es to bea genuine work of Augustine. (See 
right’s Appendix to his Translation of Seiler’s 
Hermeneutics, which contains some account of 
the state of the controversy respecting this clause 
to the year 1835; also Horne’s Introduction, 8th 
edition, vol. ii. pt. ii. p. 185, vol. iv. p. 448-471). 

The most remarkable circumstance connected 
with the literary history of the clause, since this 
period, properly belongs to the history of editions 
of the New Testament. The clause appears in the 
principal printed editions of the New Testament 
before the time of Griesbach. These were the 
editions of Mill (1707), Bengel (1734), and 
Wetstein (1751); the two former of whom held 
it to be genuine. Since the time of Griesbach it 
has been generally omitted in all critical editions, 
and especially in that of the learned Roman 
Catholic Professor Scholz, of Bonn (1836), who, 
though following a different system of recensions 
from that of Grieshach, has altogether rejected the 
passage from the text as decidedly spurious, and 
as op to the authority of all authentic Greek 
MSS., of all ancient MSS., of the Latin Vulgate, 
and of the Greek, Latin, and Oriental Fathers. 
The venerable Bishop Burgess replied to Scholz 
three weeks before his death, in 1836. 

Various have been the’ opinions respecting the 
internal evidence for and against the genuineness 
of the passage. The advocates of the clause 
have generally maintained that the context re- 
quires its insertion, while its adversaries maintain 
that the whole force of the argument is destroyed 
by it. Liicke, one of the ablest modern com- 
mentators on St. John’s writings, maintains that 
internal evidence alone would be sufficient to 
reject the passage, inasmuch (besides other rea- 
sons) as St. John never uses 6 rarfjp and 6 Adyos 
as correlates, but ordinarily, like St. Paul, and 
every other writer of the New Testament, asso- 
ciates 6 vios with 6 marhp (ii. 22, 23; iv. 14; 
v. 9, 11, 20, &c.), and always refers the Adyos 
in Christ to 6 @eds, and not to 6 marfp. He 
unites with those critics who look upon the re- 
jected passage as an allegorical gloss, which found 
its way into the Latin text, where it has, ‘ever 
since the fourth century, firmly maintained its 
place as a welcome and protective passage,’ &c. 
He adds, however, that exegetical conscience will, 
in our age, forbid the most orthodox to apply this 
passage. even if it were genuine, for such a pur- 
pose, as éy elyat has quite a different sense from 
that which is required by the doctrine of the 
Trinity. Here Liicke fully coincides with the 
late Bishop Middleton (Greek Article). Liicke’s 
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conclusion isa strong one, ‘Hither these words 
are genuine, and the Epistle, in this case, a pro- 
duetion of the third or fourth century, or the 
Epistle is a genuine work of St. John’s, and then 
these words spurious.’ 

The latest attempt to vindicate the genuineness 
of the passage is that of M. Gaussen of Geneva, in 
his Theopneustia (1839). But his reasonings are 
founded on a palpable error—the interpolation of 
the words éy rH yf (in the earth) in the eighth 
verse, which he absolutely cites upon the authority 
of Griesbach’s text, where they do not emist! 
The corresponding words in terrd are, indeed, 
found in the present text of some MSS. of the — 
Vulgate, and of some ancient writers, although’ — 
wanting in the seventh verse. “a 

Luther uniformty rejected this clause from all 
his translations. It is absent from his last edi- 
tion (1546}, published after his death, and was 
first inserted in the Frankfort edition of 1574, but 
again omitted in 1583, and in subsequent edi- 
tions. Since the beginning of the seventeenth cen- 
tury, with the exception of the Wittemberg edition 
of 1607, its insertion has been general. This 
was, however, in opposition to Luther’s injunction. 

It is inserted in all the early English printed 
versions, commencing with Covyerdale’s in 1536, 
but is generally printed either in brackets or in 
smaller letters. It was, however, printed in the ~ 
editions of 1536, 1552, and in the Geneva Bible 
(1557), without any marksyof doubt, It found 
its way perhaps from Beza’s Greek Testament 
into the then authorized English version. The fol- 
lowing is probably the oldest form extant, in 
which they appear in the English language, in a 
translation from the Vulgate earlier than the time 
of Wicliff:—* For three ben that geven witness- 
ing in heyen, the Fadir, the Word or Sone, and 
the Holy Ghoost, and these three ben oon; and 
three ben that geven witnessing in erthe, the 
Spirit, Water, and Blood, and these three ben 
oon’ [Scriprures, Hory].—W. W. 

JOHN, EPISTLES, If. and II}. [Anrimz- 
GOMENA, see Joun |. 

JOHN MARK. [Marx.] 

JOHN HYRCANUS. [Maccasezs.] 

JOIADA (yay, contraction of JrHorapa, 
which see), a high-priest of the Jews, successor to 
Eliashib, or Joashib, who lived under Nehemiah, 
about s.c. 434 (Neh. xiii. 28). 


JOKSHAN (|p, fowler ; Sept. "Ie(dv), se- 
cond son of Abraham and Keturah, whose sons 
Sheba and Dedan appear to have been the 
ancestors of the Sabeans and Dedanites, who 
peopled a part of Arabia Felix (Gen. xxy. 2, 3) 
[Arasra]. 

JOKTAN (fOP', small; Sept. "lexrdy), one 
of the sons of Eber, a descendant from Shem 
(Gen. x. 25, 26), and the supposed progenitor of 
many tribes in Southern Arabia. The Arabians 
call him Kahtan, and recognise him as one of 
the principal founders of their nation. See 
Schultens, Hist. Imperii Joctandin. in Arabia 
Felice ; Pocock, Spec. Hist. Arab. pp. 3, 38; 
Bochart’s Phaleg. iii..15 [Anrazra]. 


JOKTHEEL (rnp, God-subdued ; Sept. 
"IefohA). 1. Aname given by King Azariah to tne 
city Sela, or Petra, the capitel of Arabia Petraes, 
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when he took it from the Edomites (2 Kings 
xiv. 7) [Parra]. 2. There was also a city of 
this name in the tribe of Judah (Josh. xv. 38). 
JONADAB (1°73), contraction of 2327}, 
God-impelled ; Sept. “IwvaddB). 1. A nephew 
ef David, a crafty person, whose counsel suggested 
to his cousin Amnon the means by which he 
accomplished his abominable design upon his 


~ half-sister Tamar (2 Sam. xiii. 4, 5). 


2. A son or descendant of Rechab, the pro- 
genitor of those nomadic Rechabites, who held 
themselves bound by a vow to abstain from 
wine, and never to relinquish the nomadic life. 


_ The principle on which the tribe acted may be 


considered elsewhere [RecHazires|. Jonadab 
was at the head of this tribe at the time when 
Jehu received his commission to exterminate the 
house of Ahab, and is supposed to have added to 
its ancient austerities the inhibition of wine. 
He was held in great respect among the Israelites 
generally: and Jehu, alive to the importance of 
obtaining the countenance and sanction of sucha 
man to his proceedings, took him up in his 
chariot, when on his road to Samaria to complete 
the work he had begun at Jezreel. The terms of 
the colloquy which took place on this occasion 
are rather remarkable. Perceiving Jonadab, he 
saluted him, and called out, ‘ Is thine heart right, 
as my heart is with thy heart ?”? Jonadab answered, 
‘Tt is.’ Then said Jehu, ‘If it be, give me thine 
hand.’ And he gave Him his hand, and was taken 
up into the charict, Jehu inviting him to ‘Come 
and see my zeal for the Lord’ (2 Kings x. 15-17; 
Jer. xxxv. 6-10). It would seem that the Rechab- 
ites were a branch of the Kenites, over another 
branch of whom Heber was chief in the time of 
Deborai. and Barak (Judg. iv. 11,17): and as it 
is expressly said that Jonadab went out to meet 
Jehu, it seems probable that the people of Samaria, 
alarmed at the menacing letter which they had 
received from Jehu, had induced Jonadab to yo 
to meet and aypease him on the road. His vene- 
rated character, his rank as the head of a tribe, 
and his neutral position, well qualified him for 
this mission; and it was quite as much the in- 
terest of Jonadab to conciliate the new dynasty, 
in whose founder he beheld the minister of the 
divine decrees, as it was that of Jehu to obtain 
his concurrence and support in proceedings which 
he could not but know were likely to render him 
odious to the people. 

JONAH (1131; Sept. *Iavas), the fifth in order 
of the minor prophets. No era is assigned to him 
in the book of his prophecy, yet there is little doubt 
of his being the same person who is spoken of in 
2 Kings xiv7 25. The Jewish doctots, with their 
usual puerility, have supposed him to be the son of 
the widow of Sarepta: ‘ Now by this I know,’ said 
she to Elijah, ‘ that thou art a man of God, and 
that. the word of the Lord in thy mouth is truth’ 
NON (1 Kings xvii. 24). The restored child was 
thenceforward named "NfON7}A, a title which was 
to preserve the memory of his miraculous resus- 
citation (Hieron. Prefat. in Jonam). His birth- 
place was Gath-hepher, in the tribe of Zebulon. 
Jonah flourished in or before the reign of Jero- 
boam II., and predicted the successful conquests, 
enlarged territory, and brief prosperity of the 
Israelitish kingdom under that monarch’s sway, 
The oracle itself is not extant, though Hitzig has, 
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by a novel process of criticism, amused nimself 
with a fancied discovery of it in chaps. xv. and xvi, 
of Isaiah. Hitzig. Des Proph. Jon. Orakel. weber 
Moab Kritisch-vindicrit, &c., Heidelberg, 1831. 

The book of Jonah contains aun account of the 
prophet’s commission to denounce Nineveh, and 
of his refusal to undertake the embassy—of the 
method he employed to escape the unwelcome 
task [TarsuisH], aud the miraculous means 
which God used to curb his self-willed spirit, and 
subdue his petulant and querulous disposition. 
The third and fourth chapters briefly detail 
Jonah’s fulfilment of the divine command, and 
present us with another exemplification of his 
refractory temper. His attempt to flee from the 
presence of the Lord must have sprung from a 
partial insanity, produced by the excitement of 
distracting motives in an irascible and melan- 
choly heart. The temerity and folly of the fugi- 
tive could scarcely be credited, if they had not 
been equailed by future outbreaks of a similar 
peevish and morbid infatuation. The mind of 
Jonah was dark and moody, not unlike a lake 
which mirrors in the waters the gloomy thunder- 
clouds which overshadow it, and flash over its 
sullen waves a momentary gleam. 

The history of Jonah is certainly striking and 
extraordinary. Its characteristic prodigy does not 
resemble the other miraculous plenomena re-= 
corded in Scripture; yet we must believe in its 
literal occurrence, as the Bible affords no indi- 
cation of being a mythus, allegory, or parable. 
On-the other hand, our Saviour’s pointed and 
peculiar allusion to it is a presumption of its 
reality (Matt. xii. 40). The opinion of the earlier 
Jews (Tobit xiv. 4; Joseph. Antig. ix. 10. 2) is also 
in favour of the literality of the adventure. It re- 
quires less faith to credit this simple excerpt from 
Jonah’s biography, than to believe the numerous 
hypotheses that have been invented to deprive it 
of its supernatural character, the great majority 
of them being clumsy and far-fetched, doing vio- 
lence to the language, and despite to the spirit of 
revelation ; distinguished, too, by tedious adjust- 
ments, laborious combinations, historical conjec- 
ture, and critical jugglery. In vindication of the 
reality of this striking narrative, it may be argued 
that the allusions of Christ to Old Testament events 
on similar occasions are to actual occurrences 
(John iii. 14; vi. 48); that the purpose which 
God had in view justified his miraculous interpo~ 
sition; that this miracle must have had a salutary 
effect both on the minds of the Ninevites and on 
the people of Israel. Neither is the character of 
Jonah improbable. Many reasons might induce 
him to avoid the discharge of his prophetic duty— 
fear of being thought a false prophet, scorn of a 
foreign and hostile race, desire for their utter de- 
struction, a false dignity which might reckon it 
beneath his prerogative to officiate among uncir- 
cumcised idolaters (Verschuir, Opuse. p.'73, &e.; 
Alber, Institut. Hermen. Vet. Test. iii. 399, 
407; Jahn, Introduction to the Old Testament, 
translated by 8. Turner, pp. 372, 373, trans- 
lator’s notes; Budleus, Hist. Eccles. V. T. ii. 589, 
sqqy-; Laberenz, De Vera. lib. Jone Interp. 
Fulda, 1836): Some, who cannot altogether reject 
the reality of the narrative, suppose it to have had 
a historical basis, though its present form be fan- 
ciful or mythical. Such an opinion is the evident 
result of a mental struggle between receiving it as 
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a real transaction or regarding it as wholly a fic- 
tion (Goldhorn, Excurs. z. B. Jon. p. 28; Fried- 
rischsen, Avit. Ueberblick der Ausichten B. Jon. 
p- 219). Grimm, in his Uebdersetz, p. 61, regards 
if as a dream produced in that sleep which fell 
upon Jonah as he lay on the sides of the ship. 
The opimon of the famous Herman von der Hordt, 
in xis Jonas in luce, &c. a full abstract of which 
is given by Rosenmiiller (Prolegom. in Jonam. 
Pe 19), was, that the book is a historical allegory, 
escriptive of the fate of Manasseh, and Josiah his 
grandson, kings of Judah. The fancy. of this 
eccentric author has found ample gratification. 
Tarshish, according to him, represents the kingdom 
of Lydia; the ship, the Jewish republic, whose 
captain was Zadok the high-priest; while the cast- 
ing of Jonah into the sea symbolized the temporary 
captivity of Manasseh in Babylon. We cannot 
say, with Rosenmiiller, that this theory deserves 
even the praise of ingenious fiction. 

Others regard this book as an allegory, such as 
Bertholut and Rosenmiiller, Gesenius, and Winer 
—an allegory based upon the Phenician Mythus 
of Hercules and the Sea-monster. Less, in his 
tract, Von Historischen Styl der Urwelt, sup- 
posed that all difficulty might be removed hy 
imagining that Jouah, when thrown into the sea, 
was taken up by a ship having a large fish for a 
figure-head—a theory somewhat more pleasing 
than the rancid hypothesis of Anton, who fancied 
that the prophet took refuge in the interior of a 
dead whale, floating near the spot where he was 
cast overboard (Rosen. Prolegom. in Jon. p. 328). 
Not unlike the opinion of Less is that of Charles 
Taylor, in his Fragments affixed to Calmet’s Dic- 
tionary, No. cxlv., that 37 signifies a life-pre- 
server, 2 notion which, as his manner is, he endea- 
vours to support by mythological metamorphoses 
founded on the form and names of the famous 
fish-god of Philistia. De Wette regards the story 
as not a true history, yet not a mere fiction; its 

_ materials being derived from popular legen«ls, and 
wrought up with the design of making a didactic 
work. But many regard it as a mere fiction 
with a moral design—the grotesque coinage of a 
Hebrew imagination. This opinion, variously 
modified, seems to be that of Semler, Michaelis, 
Herder, Staiudlin, Eichhorn, Augusti, Meyer, 
Pareau, and Maurer. , ‘ 

The plain, literal import of the narrative, being 
set aside with misapplied ingenuity, the supposed. 
design of it has been yery variously interpreted. 
Michaelis (Ubersetz d. N. T. part xi, p. 101) and 
Semler (Apparat. ad Lib. Vet. Test. Interpret. 
p- 271) supposed the purpose of the narrative to 
be the injustice of that arrogance and hatred 
cherished by the Jews towards other nations. 
Eichhorn (Einieit. § 577), and Jahn (Introduct. 
§ 127) think the design was to teach the Jews 
that other people with less privileges excelled them 
in pious obedience. Kegel (Bebel d. A. und 
N. Test. vol. vii. p. 129, sqq-) argues that this 
episode was meant to solace and excite the pro- 
phets under the discharge of difficult and danger- 
ous duties; while Paulus (Memorabilia, vi. 32, 
sqq-) maintains that the object of the author of 
Jonah is to impress the fact that God remits pu- 
nishment on repentance and reformation. Similar 
is the idea of Kimchi and Pareau (Interpretation 
of Old Testament, Biblical Cabinet, No. xxv. 
p- 263). Krahmer thinks that the theme of the 
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writer is the Jewish colony in its relation to the 
Samaritans (Des B. Jon. Krit. untersucht, p. 65). 
Maurer (Comment. in Proph. Min.) adheres to 
the opinion which lies upon the surface, that it 
inculcates the sin of not obeying God, even in pro- 
nouncing severe threatenings on a heathen people; 
and lastly, Koester (Die Propheten des A. und 
N. Test, Leipz. 1839) favours the malignant in- 
sinuation that its chief end was to save the credit 
of the prophets among the people, though their 
predictions against foreign nations might not be 
fulfilled, as Nineveh was preserved after being 
menaced and doomed. 

These hypotheses are all vague and baseless, 
and do not merit a special refutation, Endea- 
vouring to free us from one difficulty they plunge 
us into others yet more intricate and perplexing. 
Much profane wit has been expended on the mira- 
culous means of Jonah’s deliverance, very unne- 
cessarily and very absurdly; it is simply said, 
‘The Lord had prepared a great fish to swallow 
up Jonah.” Now the species of marine animal is 
not defined, and the Greek xfros is often used to 
specify, not the genus whale, but any large fish 
or sea-monster. All objections to its being a 
whale which lodged Jonah in its stomach from 
its straitness of throat, or rareness of haunt in the 
Mediterranean, are thus removed. Hesychius 
explains Kfros as Oaddootos ixOls rappeyébns. 
Eustathius explains its correspondent adjective 
Kntéecoay by peydAnv, in the Homeric line 
(Iliad, ii. 581)— 

of ® eixoy KolAnv Aakedaluova kntdéeccar. 

Diodorus Siculus speaks of terrestrial monsters as 
xnrédn (@a, and describes a huge fish as «Tos 
&morov 7d péyebos. The Scripture thus speaks 
only of an enormous fish, which under God's direc- 
tion swallowed the prophet, and does not point out 
the species to which the voracious prowler be 
longed. There is little ground for the supposition 
of Bishop Jebb, that the asylum of Jonah was not 
in the stomach of a whale, but in a cavity of its 
throat, which, according to naturalists, is a very 
capacious receptacle, sufficiently large, as Captain 
Scoresby asserts, to contain a merchant ship’s 
jolly-boat full of men (Bishop Jebb, Sacred Lite- 
rature, p. 178). Since the days of Bochart it has 
been a common opinion that the fish was of the 
shark species, Lamia canis carcharias, or ‘sea- 
dog’ (Bochart, Op. iii. 72; Calmet’s Dissertation 
sur Jon.). Entire human bodies have been found 
in some fishes of this kind, Thestomach, too, has 
no influence on any living substance admitted 
into it. Granting all these facts as proof of what 
is termed the economy of miracles, still must we 
say, in reference to the supernatural preservation 
of Jonah, Is anything too hard for the Lord ? 

Though we cannot accede to the system of Gale, 
Huet, Bryaut, Paber, and Taylor, in tracing all 
pagan fiction, legend, and mythology to scripture 
facts and events, yet we are inclined to believe 
that in the miraculous incident of the book of 
Jonah is to be found the origin of the various fables 
of Arion and the Dolphin (Herodot. i. 24), and 
the wild adventure of Hercules which is referred 
to in Lycophron (Cassandra, v. 33) :— 


Tpteamepov Agoytos by Tore yvdOois 
Tplrwvos judcrawe ndpxapes Kiwy. 


Oft that three-sighted lion whom of old 
Triton’s fierce dog with furious jaws devoured. 
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Cyrillus Alex., in his Comment. in Jon., notices 
this similitude between the incident of Jonah and 
the fabled enterprise of the son of Alcmena. 
Compare, too, Theophylact (Opp. tom. iv. p. 
169). On what portion of the coast Jonah was 
set down in safety we are not informed. The 
opinions held as to the peculiar spot by Rabbins 
and other Thaumaturgic expositors need not to be 
repeated. The prophet proceeded, on receiving 
a second commission, to fulfil it. The fearful 
menace had the desired effect. The city humbled 
itself before God, and a respite was vouchsafed. 
The king (Pul, according to Usher) and his 
people fasted, and their penitence was accepted. 
The spirit of Jonah was chafed that the doom he 
had uttered was not executed. He retired to a 
station out of the city whence he might witness 
the threatened catastrophe. Under the shadow of 
a gourd prepared by God he reclined, while Je- 
hovah taught him by the growth and speedy death 
of this plant, and his attachment to it, a sublime 
lesson of patient and forgiving generosity. No 
objection against the credibility of this book can 
be brought from the described size and population 
of the Assyrian metropolis (Pictorial Bible, sub 
loc.). The gourd, 7)°P*P, was probably the 
Ricinus, whose name Kiki is yet preserved in 
some of the tongues of the East. The Sept. ren- 
ders it koAoxdvOyn. Jerome translates it hedera, but 
against his better judgment and for fear of giving 
offence to the critics of his age, as he quietly adds 
in justification of his less preferable rendering, 
‘sed timuimus grammaticos.’ The book of Jonah 
is a simple narrative, with the exception of the 
wrayer or thanksgiving in chap. il. Its style 
ad mode of narration are uniform. There 
are no traces of compilation, as Nactigall 
supposed; neither is the prayer, as De Wette 
(Einlett. § 237) imagines, improperly borrowed 
from some other sources. That prayer contains, 
indeed, not only imagery peculiar to itself, but 
also such imagery as at once was suggested to the 
mind of a pious Hebrew preserved in circum- 
stances of extreme jeopardy. On this principle 
we account for the similarity of some portions of 
its phraseology to Ps. lix., xlii., &c. The lan- 
guage in both places had been hallowed by fre- 
quent usage, and had become the consecrated 
idiom of a distressed and succoured Israelite. 
Perhaps the prayer of Jonah might be uttered by 
him, not during his mysterious imprisonment, but 
after it. May not M37 M1519 be rendered ‘on 
account of,’ a common signification of the particle 
12 (Gesen, Lex. sub voc.) % or rather may not {3 
have what Nordheimer calls its primary significa- 
tion, viz., that of ‘distance from a place or per- 
son ?’ Jonah prayed unto the Lord his God out; 
?. ¢. when out, of the fish’s belly (compare Job 
xix. 25; xi. 15). The hymn seems to have been 
composed after his deliverance, and the reason 
why his deliverance is noted after the hymn is 
recorded may be to show the occasion of its com- 
position. ‘The Lord had spoken unto the fish, 
and it had vomited Jonah on the dry land.’ 
There was little reason either for dating the com- 
position of this book later than the age of Jonah, 
or for supposing it the production of another than 
the prophet himself. The Chaldaisms which 
Jahn and others find may be accounted for by the 
nearness. of the canton of Zebulon, to which 
Tenah belonged, to the northern territory, whence 
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by national intercourse Aramaic peculiarities 
might be insensibly borrowed. Gesenius and 
Bertholdt place it before the exile; Jahn and 
Koester after it. Rosenmiiller supposes the author 
may have been a contemporary of Jeremiah; 
Hitzig postpones it to the period of the Maccabees. 
Apocryphal prophecies ascribed to Jonah may be 
found in the pseudo-Epiphanius (De Vitis Proph. 
c. 16), and the Chronic. Paschale, p.149. Various 
spots have been pointed out as the place of his 
sepulchre, such as Mosul in the East, and Gath- 
hepher in Palestine; while the so-called Kpi- 
phanius speaks of his retreating to Tyre and being 
buried there in the tomb of Cenezeus, judge of 
Israel. 

Among the numerous commentators on Jonah 
may be noticed J. Gerhardi, Annot. in Proph. 
Am. et Jon. &c. Frag. 1692; Lessing, Odservat. 
in Vatiec. Jon. 1782; Grimm, Der Proph. Jionas 
af. Neue Ubersetz, 1798 ; Forbiger, Prolusio, &c. 
1827; Krahmer, Das B. Jon. Hist. Krit. unter- 
sucht, Cassel, 1839.—J. E. 


1. JONATHAN ({13), God-given ; comp. 
Theodoros; Sept. "Iwvd@av), a Levite descended 
from Gershom, the son of Moses (Judg. xviii. 
30). It is, indeed, said, in our common copies, 
that the Gershom from whom this Jonathan 
sprang was ‘ the son of Manasseh;’ but it is on 
very good grounds supposed that in the name 
Moses (WD), the single letter 2 (3) has been 
interpolated, changing it into Manasseh (W315), 
inorder to save the character of the great law- 
giver from the stain of having an idolater among 
his immediate descendants. The singular name 
Gershom, and the date of the transaction, go 
far to establish this view. Accordingly, the Vul- 
gate, and some copies of the Septuagint, actually 
exhibit the name of Moses instead of Manasseh. 
The interpolation, however, has been very timidly 
executed. The letter 5 was originally placed 
above the line of the other letters (as it now ap- 
pears in the printed Hebrew Bibles), as if rather 
to suggest than to make an alteration; but in 
process of time the letter sunk down into the body 
of the word. The Hebrew writers themselves 
admit the fact of the interpolation, and allege the 
intention to veil the disgrace of Moses, by sug- 
gesting a figurative descent from Manasseh. The 
history of this Jonathan is involved in the nar- 
rative which occupies Judges xvil., xvili.; and 
is one of the two accounts which form e sort of 
appendix to that book. The events themselves 
appear to have occurred soon after the death of 
Joshua, and of the elders who outlived him, when 
the government was in a most unsettled state. 
Its proper place, in the chronological order, would 
have been between the second and third chapters 
of the book. 

Jonathan, who was resident at Bethlehem, lived 
at a time when the dues of the sanctuary did not 
afford a livelihood to the numerous Levites who 
had a claim upon them; and belonged to a tribe 
destitute of the Janded possessions which gave to 
all others a sufficient maintenuace. He, there- 
fore, went forth to seek his fortune. In Mount 
Ephraim he came to ‘a house of gods,’ which 
had been established by one Micah, who wanted 
nothing but a priest to make his establishment 
complete [Micau]. This person made Jonathan 
what was manifestly considered the handsome 
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offer of engaging him as his priest for his vic- 
tuals, a yearly suit of clothes, and ten shekels 
twenty-five shillings) a year in money. Here he 
ived for some time, till the Danite spies, who 
were sent by their tribe to explore the north, 
passed this way and formed his acquaintance. 
When, net long alter, the body of armed Danites 
the same way when going to settle near the 
sources of the Jordan, the spies mentioned Micah’s 
establishment to them; on which they went and 
took away not only ‘the ephod, the teraphim, 
and the graven image,’ but the priest also, that 
they might set up the same worship in the place 
of which they were going to take possession. 
Micah vainly protested against this robbery; but 
Jonathan himself was glad at the improvement in 
his ts, and from that time, even down to 
the captivity, he and his descendants continued 
to be priests of the Danites in the town of Laish, 
the name of which they changed to Dan. 

There is not any reason to suppose that this 
establishment, whether in the hands of Micah or of 
the Danites, involved an apostacy from Jehovah. 
It appears rather to have begn an attempt to 
localize or domesticate His presence, under those 
symbols and forms of service which were common 
among the neighbouring nations, but were for- 
bidden to the Hebrews. The offence here was 
two-fold,—the establishment of a sacred ritual 
different from the only one which the law recog- 
aised, and the worship by symbols, naturally 
leading to idolatry, with the ministration of one 
whe could not legally be a priest, but only a 
Leyite, and under circumstances in which no 
Aaronic priest could legally have officiated. It 
is more than likely that this establishment was 
eventually merged in that of the golden calf, 
which Jeroboam set up in this place, his choice of 
which may very possibly have been determined by 
its being already in possession of ‘a house of.gods.’ 

2. JONATHAN, eldest sen of Saul, king of 
Israel, and consequently heir apparent of the 
throne which David was destined to occupy (1 
Sam, xiv. 9; 1 Chron. viii. 33; ix. 39). The 
war with the Philistines, which occupied the early 
part of his father’s reign, afforded Jonathan more 
than one opportunity of displaying the chivalrous 
valour and the princely qualities with which he 
was endowed. His exploit in surprising the Phi- 
listine garrison at Michmash, attended only by 
his armour-bearer, is one of the most daring 
which history or even romance records (1 Sam, 
xiv. [-14). His father came to follow up this 
victory, and in the ensuing pursuit of the con- 
founded Philistines, Jonathan, spent with fatigue 
and hunger, refreshed himself with some wild 
honey which he found in a wood through which 
he passed. He knew not that his father had 
rashly vowed to put to death any one who 
touched a morsel of food before night. When 
the fact transpired, Saul felt himself bound to 
execute his vow even upon his gallant son; but 
the people, with whom the young prince was a 
great favourite, interposed, saying, ‘Shall Jonathan 
die, who Lath wrought this great salvation in 
Israel? God forbid! As the Lord liveth, there 
thall + ot one hair of his head fall to the ground ; 
or te hath wrought with God this day’ (1 Sam. 
s+, 16-52), ; 

Jealousy and every mean or low feeling were 
frangers to the generous heart of Jonathan. 
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Valiant and accomplished himself, none knew 
better how to acknowledge valour and accom- 
plishment in others. The act of David in meeting 
the challenge of Goliath, and in overcoming that 
huge barbarian, entirely won his heart; and from 
that day forward the son of Jesse found no one 
who loved him so tenderly, who admired his high 
gifts with so much enthusiasm, or who risked so 
much to preserve him from harm, as the very 
prince whom he was destined to exclude from a 
throne. Jonathan knew well what was to happen, 
and he submitted cheerfully to the appointment 
which gave the throne of his father to the young 
shepherd of Bethlehem. In the intensity of his love 
and confidence he shrank not to think of David as 
his destined king and master; and his dreams of 
the future pictured nothing brighter than the day 
in which David should reign over Israel, and he. 
be one with him in friendship, and next to him in 
place and council—not because he was coyetous 
even of this degree of honour, but because ‘ next 
to David’ was the place where he wished always 
to be, and where he desired to rest. 

When Saul began to hate David «s his in- 
tended successor, he was highly displeased at the 
friendship which had arisen between him and 
his son. This exposed Jonathan to much con- 
tumely, and even to danger of life; for, once at 
least, the king’s passion against him on this 
account rose so high that he cast a javelin at 
him ‘ to smite him to the wall.’ 

This unequivocal act taught Jonathan that the 
court of Saul was no safe place for David. He- 
told him so, and they parted with many tears. 
David then set forth’ upon those wanderings. 
among strangers and in solitary places, which. 
lasted all the time of Saul. The friends met only 
once more. Saul was in pursuit of David when 
he was in the wilderness of Ziph; and Jonathan 
could not forbear coming to him secretly in the - 
wood to give him comfort and encouragement. 
(1 Sam, xxiii. 16-18). Nothing more is related 
of Jonathan till both he and his father lost theiz 
lives in the fatal battle of Gilboa, combating 
against the enemies of their country. 

There is, perhaps, nothing in Hebrew poetry 
more beautiful and touching than the lamentation 
of Dayid for the loss of his friend—nothing more 
complete as a whole, or more full of fine images 
and tender thoughts. The concluding strophe 
may he quoted by way of specimen :— 

¢O Jonathan, slain on thy own mountains ! 

I am distressed for thee, my brother Jonathan ;» 

Very dear hast thou been to me: 

Thy love to me was. wonderful, 

Surpassing the love of women ! 

How are the mighty fallen, 

And the weapons of war perished !’ 


JOPPA (CIérrn; in Hebrew Jarno, 1p); 
which name is still preserved in the Arabic 
Yaffa, or Jaffa), a sea-port town and haven on. 
the coast of Palestine, situated on an eminence, 
in a sandy soil, about forty miles N.W. of Jeru- 
salem, and nine miles W.N.W. from Ramleh. 
It was a very ancient town. An existence prior. 
to the Deluge is claimed for it (Pomp. Mela, i. 
14; Plin. Hist. Nat. v.13), Rabbinical writers - 
derive its name from Japhet, while the Classical 
geographers refer it to lope, daughter of Atolus, , 
and aflirm that it was on this shore that Andro. 
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meda, was rescued by Perseus from the sea- 
monster (Strabo, xvi. 2, 28; Plin. Hist. Nat. 
vy. 14; Jerome, In Jon. i.). These and other 
fables connected with the place, suffice to show 
the great antiquity of the town. But this 
evidence is not needed, as the place existed when 
the Israelites invaded the land of Canaan, and is 
mentioned as lying on the border of the tribe of 
Dan (Josh. xix. 46). Joppa was the only port 
possessed. by the Israelites till Herod formed the 
harbour at Casarea; and hence it was here 
that the timber from Lebanon destined for both 
the first and second temples was landed (1 Kings 
v.93; 2 Chron. ii, 16; Ezra iii.'7). It was the 
place to which Jonah went, in expectation of 
finding a ship bound on some distant voyage, and 
where he found one going to Tarshish (Jonah i. 
3). Joppa belonged to the powers which were 
successively dominant on this shore; and it does 
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not again appear in Jewish history till the time of 
Judas Maccabzeus, when the inhabitants having, 
contrary to the faith of treaties, thrown 200 Jews — 
into the sea, the hero, to avenge them, surprised” 
the haven by night, and set the shipping on fire 
(2 Macc. xii. 3-7). The town itself was a few” 
years after taken by Jonathan (I Mace. x. 74-76) ; 
but was not long retained, as we find it again 
taken by Simon (xii, 34), and mentioned as 
an acquisition of especial importance, which he 
strongly fortified (xiv. 5; xv. 28). Joppa was 
annexed by Pompey to the Roman government 
of Syria, together with several other towns on the 
coast of which the Jews had obtained possession 
(Joseph. Antig. xiv. 4. 4). It is mentioned in 
the New Testament only in connection with the 
visit of the Apostle Peter, who here raised Tabitha 
from the dead, and lodged in the outskirts of 
the town with Simon, the tanner, when favourer] 
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with tthe vision which taught him to ‘call no 
man ‘common or unclean’ (Acts ix. 86-39; x. 5, 
18; xi. 5). During the Jewish war Joppa was 
taken by surprise by Cestius, when it was plun- 
dered and burnt, and 8400 of the inhabitants 
were put to the sword (Joseph. De Bell. Jud. ii. 
18, 10). Its ruins afterwards became the refuge 
of a great number of persons who had escaped 
from the destruction of other cities by Vespa- 
sian, and who took to piracy for a subsistence. 
Hence the Romans again marched against the 
place, when the inhabitants fled to their boats, 
but were driven back by a storm and destroyed, 
The:city was then utterly demolished (De Bell. 
Jud. iii. 9). Joppa was the seat of a bishopric 
in the time of Constantine the Great, as well as 
when taken by the Arabians under Omar in a.p. 
636. There was a bishop of Joppa in the 
souncil held at Jerusalem in a.p. 536. During 


the crusades Joppa was besieged and taken. by 
Baldwin I. ; and was recovered by the Moslems 
under Saladin in a.p. 1186. From the first crue 
sade down to our own day, Joppa has been the 
landing-place of pilgrims going to Jerusalem, and 
is hence mentioned in almost all the innumerable 
itineraries and books. of travels in the Holy Land 
which have appeared in different) languages. | 
There is still here an hospital for pilgrims, depen- 
dent. on the convent of St. Salvador in Jerusalem, 
aud occupied by Spanish monks, In 1797 the 
place was taken by storm-by the French army 
uuder Napoleon, and was sacked without mercy ; 
when the Turkish prisoners, to the number of 500. 
or 600, were carried to the neighbouring sand-hills 
and put to death by his order. 

Josephus describes the natural unfitness of 
Jaffa for a haven in terms very similar to those 
which modern travellers employ (De Beil. Jud. 
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hi. 9. 3). The fact is, the port is so dangerou: 
from exposure to the Pbphigan the cut bien 
rolls in with the utmost violence, and even so 
lately as 1842 a lieutenant and some sailots were 
lost in pulling to the shore from an English 
steamer that lay in the harbour (Stent’s Egypt 
and the Holy Land, ii. 28). But however bad, 
it was the only port which existed within reach of 
the important district which lay behind it inland : 
and the miserable state of the ancient roads, or 
rather laps the absence of any roads, made a 
near harbour, however inconimodious, of more 
immediate consequence than a good one at a 
greater distance. 

The town is approached on the land side 
through rick and extensive gardens and orchards, 
and is very picturesquely situated upon an emi- 
nence or promontory, which is crowned by a castle. 
It chiefly faces the north; and the buildings ap- 
pear, from the steepness of the site, as if stauding 
upon one another. The most prominent features 
of the architecfure from without are the flattened 
domes by which most of the buildings are sur- 
mounted, and the appearance of arched vaults, 
But the aspect of the whole is mean and gloomy, 
and inside the place has all the appearance of a 
poor though large village. There are no public 
buildings to engage the eye, and the houses are 
mean and comfortless. No ancient ruins have 
been observed, nor are any to be expected in a 
place so often destroyed in war. From the steep- 
ness of the site many of the streets are connected 
by flights of steps, aud the one that runs along 
the sea-wall is the most clean and regular of the 
whole. There are three mosques in Joppa, and 
Latin, Greek, and Armenian convents, The 
former is that in which European pilgrims and 
travellers usually lodge. The town still enjoys a 
considerable trade with the neighbouring coasts. 
Its chief manufacture is soap, which is largely 
consumed in the baths of Cairo and Damascus ; 
and its excellent fruits are exported in large 
quantities, especially water-melons, which are 
very extensively cultivated here and in other 
parts of the plain of Sharon. The inhabitants 
are said not to exceed 4000, of whom one-fourth 
are reckoned to be Christians. A British consul 
is now resident in the place. (Raumer’s Palds- 
tina; Volney, i. 136, sq. ; Chateaubriand, ii. 103; 
Clarke, iv. 438, sq.; Buckingham, i. 227, sq. ; 
Richter, p. 12; Richardson, i. 16; Skinner, i. 
175-184; Robinson, i. 18; Stent, ii. 27). 


JORAM (D1; Sept. "Iwpdu, a contraction of 
Jenoram), ninth king of Israel, son of Ahab, 
and successor to his elder brother Ahaziah, who 
died childless. He began to reign B.c. 896, and 
reigned twelve years (2 Kings i. 17; iii. 1). 
Joram adhered to the sinful policy of Jeroboam 
in tle matter of the golden calves; but, although 
his mother Jezebel was still alive, he discontinued 
the dark idolatries of Baal which she had intro- 
duced and maintained at such high cost of guilt 

-and blood to the nation. 

The Moabites had been tributary to the crown 
of Israel since the separation of the two king- 
doms. But king Mesha deemed the defeat and 


death of Ahab so heavy a blow to the power of 


Israel that he might safely assert his indepen- 
dence. He accordingly did so, by withholding 
his tribute of ‘100,000 lambs and 100,000 rams, 
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with the wool.’ The short reign of Ahaziah had 
afforded no opportunity for any operations against 
the revolters; but the new king hastened to re- 
duce them again under the yoke they had cast 
off. The good king of Judah, Jehoshaphat, was 
too easily induced to take a part in the war. 
He perhaps feared that the example of Moab, 
if allowed to be successful, might seduce into a 
similar course his own tributary, the king of 
Edom, whom he now summoned to join in this 
expedition, The delivetance of the allies from 
petishing for lack of water, and the signal over- 
throw of the Moabites at the word of Elisha, have 
been already described under ExisHa and Juxo- 
SHAPHAT. 

After this a more redoubtable enemy, Benha- 
dad, king of Syria, occupied for a long time the 
attention and strength of the king. In the sacred 
records the more striking events of this war seem 
to be recorded for the sake of showing forth the 
great acts of Exisua, and they have therefore 
been related under his name. It suffices here to 
indicate that they consisted in the Syrian king 
being constrained to terminate one campaign in 
consequence of all his plans being made known 
by the prophet to the king of Israel (2 Kings vi. 
1-23); and in the deliverance of Samaria, ac- 
cording to the prediction of the prophet, from a 
horrible famine, caused by the city being besieged 
by the Syrians (2 Kings vi. 24-33; vii.). An 
interval of the war also afforded occasion for the 
remarkable cure of Naaman, the Syrian leper, 
by the same prophet (2 Kings v.) [Naaman]. 
These events serve to manifest the uncertain 
character of Joram, and the too strong influence 
of instant circumstances upon his faith and con- 
duct. So in his conduct to Elisha, we find him 
at one time obedient to the prophet, and full of 
respectful admiration of his office and character ; 
and at another time devoting his head to destruc- 
tion, sending messengers to put him to death, and 
then starting himself after them—probably to 
prevent his own orders from being executed 
(2 Kings vii. 31-33). 

After the death of Benhadad, Joram found a 
new and active enemy in bis murderer and suc- 
cessor, Hazael. During the illness of Benhadad, 
the king of Israel seems to have employed him- 
self in strengthening his eastern frontier against the 
Syrians, and in fortifying Ramoth-Gilead, which 
had fallen into his hands, and which his father 
had perished in the attempt to recover from the 
Syrians. This strong fortress thenceforth became ~ 
the head-quarters of the operations beyond. the 
river, Hazael was scarcely settled on the throue 
before he took arms, and marched against Ramoth, 
in the environs of which the Israelites sustained a 
defeat, and the king was wounded. He returned 
to Jezreel to be healed of his wounds, Jeaving the 
army in the charge of Jehu, one of his ablest and 
most active generals. It was in this interval that 
Jehu was anointed king of Israel by the messenger 
of Elisha, and immediately proceeded to Jezreel 
to fulfil his commission to exterminate the house 
of Ahab. The king, who went forth from the city 
to meet him when the watchman on the tower of 
Jezreel announced his approach, was slain under 
the circumstances described in the article Jrnu 5) 
and Ahaziah, the king of Judah, who was at Jez~ 
reel on a visit to his sick cousin, shared his fate 
(a.c. 884). With Joram ended the dynasty of 
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Ahab, which reigned forty-four years in. Israel 
(2 Kings viii. 25-29; ix. 1-20). 

JORDAN, the principal river of Palestine. 
{ PaLEsrine. | 


JOSEPH (701); Sept. "Iwojp), son of Jacob 
and Rachel, born under peculiar circumstances, 
as may be seen in Gen. xxx. 22; on which ac- 
count, and because he was the son of his old age 
(xxxvii. 3), he was beloved by his father more 
than were the rest of his children, though Ben- 
jamin, as being.also a son of Jacob's favourite wife, 
Rachel, was in a peculiar manner dear to the 
patriarch. The partiality evinced towards Joseph 
by his father excited jealousy on the part of his 
brethren, the rather that they were born of different 
mothers (xxxvii. 2). Joseph had reached his 
seventeenth year, having hitherto been engaged in 
boyish sports, or aiding in pastoral duties, when 
some conduct on the part of ‘ the sons of Bilhah 
and the sons of Zilpah, his father’s wives,’ seems 
to have been such as in the opinion of Joseph to 
require the special attention of Jacob, to whom, 
accordingly, he communicated the facts. This 
regard to virtue, and this manifestation of filial 
fidelity, greatly increased his brothers’ dislike, 
who henceforth ¢ hated him, and could not speak 
peaceably unto him’ (xxxvii. 4). Their aver- 
sion, however, was carried to the highest pitch 
when Joseph acquainted them with two dreams 
that he.had had, to the effect—the first, that while 
he and they were binding sheaves, his sheaf arose 
aud stood erect, while theirs stood round and did 
Obeisance to his; the second, that ‘the sun and 
the moon and the eleven stars paid him homage.’ 
These dreams appeared to indicate that Joseph 
would acquire pre-eminence in the family, if uot 
sovereignty ; and while even his father rebuked 
him, his brethers were filled with envy. Jacob, 
however, was not aware of the depth of their ill 
will; so that on one occasion, having a desire to 
hear intelligence of his sons, who were pasturing 
their flocks at a distance, he did not hesitate to 
make Joseph his messenger fur that purpose. His 
appearing in view of his brothers was the signal 
for their malice to gain head. They began to 
devise means for his immediate destruction, which 
they would unhesitatingly have effected, but for 
his half-brother, Reuben, who, as the eldest son, 
might well be the party to interfere on behalf of 
Joseph. A compromise was entered into, in 
virtue of which the youth was stripped of the 
distinguishing vestments which he owed to his 
father’s affection, and cast into a pit. Having 
performed this evil deed, and while they were 
taking refreshment, the brothers beheld a caravan 
of Arabian merchants, who were bearitg the spices 
and aromatic gums of India down to the well- 
known and much-frequented mart, Egypt. Judah 
on this feels a bitter emotion arise in his mind, 
and proposes that, instead of allowing Joseph to 
perish, they should sell him to the merchants, 
whose trade obviously from this embraced human 
beings as well as spicery. Accordingly the un- 
happy young man was sold for a slave, to be con- 
veyed by his masters into Egypt. While on his 
way thither, Reuben returned to the pit, intending 
to rescue his brother, and convey him safely back 
to their father. Joseph was gone. On which 
Reuben went to the wicked young men, who, not 
content with selling a brother into slavery, deter- 
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mined to punish their father for his partiality 
towards the unoffending sufferer. With this view 
they dipped Joseph’s party-coloured garment in 
the blood of a kid and sent it to Jacob, in order 
to make him believe that his favourite child had 
been torn to pieces by some wild beast. The 
trick succeeded, and Jacob was grieved beyond 
measure. 

Meanwhile the merchants sold Joseph to Poti- 
phar, an officer of Pharaoh’s, and captain of the. 
royal guard, who was a native of the country. 
It is by 10 means easy to determine who at this 
time was the Pharaoh, or ruling monarch, though, 
what is far more important, the condition of the 
country, and therein the progress of civilization, 
are in certain general and important features 
made clear in the course of the narration. Ac- 
cording to Syncellus, however, the general opinion 
in his day was that the sovereign’s name who 
ruled Egypt at the time of the deportation of 
Joseph was Aphophis. 

In Potiphar’s house Joseph enjoyed the highest 
confidence and the largest prosperity. A higher 
power watched over him; and whatever he under- 
took succeeded, till at length his master gave 
every thing into his hands. The Hebrew race 
have always been remarkable for personal beauty, 
of which Joseph seems to have had an unusual 
share. This fact explains, if it cannot palliate, 
the conduct of Potiphar’s wife, who tried every 
means to bring the uncontaminated and pure- 
minded youth to fulfil her unchaste desires. Foiled 
in her evil wishes, she resolved to punish Joseph, 
who thus a second time innocently brings on him= 
self the vengeance of the ill-disposed. Charged 
with the very crime to which he had in yain been 
tempted, he is, with a fickleness characteristic of 
Oriental lords, at once cast into the state prison. 

The narrative, which is obviously constructed 
in order to show the workings of divine Providence, 
and may not impossibly have received some shape 
or hue from the predominant idea, states, however, 
that Joseph was not left without special aid, in 
cousequence of which he gained favour with the 
keeper of the prison to such an extent that every 
thing was put under his direction. If the sudden- 
ness and magnitude of this and other changes in 
the lot of Joseph should surprise any one, the feel- 
ing will be mainly owing to his want of acquaint- 
ance with the manners and customs of the Kast, 
where vicissitudes not less marked and sudden 
than are those preseuted in our present history are - 
not uncommon; for those who come into the 
charmed circle of an Eastern court, especially if 
they are persons of great energy of character, are 
subject to the most wonderful alternations of for- 
tune, the slave of to-day being the vizier of to- 
morrow. 

Among the many advantages secured to pos- 
terity by this interesting and admirable nairative 
regarding the patriarch Joseph, is an intimate ac- 
quaintance (so far as it goes) with the state, at the 
time to which it refers, of civilization in Egypt. 
In the part at which we are now arrived we read 
of ‘ the chief of the butlers’ and ‘ the chief of the 
bakers ;’ officers who vouch, by the duties which 
they had to“discharge, for the advanced and com- 
plex condition of society in which their services 
were required and supplied. How true and trust» 
worthy, too, the Biblical narrative is, may be 
learned by an implication which is here offered. 
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The head-butler had a dream in which he saw a 
vine. On the authority of Herodotus and others, 
it was long denied that the vine grew in Egypt; 
and if so, the imagery of the butler’s dream would 
hardly have been appropriate. Wilkinson, however, 
has shown beyond a question that vines did grow 
in Egypt, and thus not only removed a doubt, 
but given a positive confirmation of the sacred 
record (Manners of the Ane. Egypt. ii. 152). 

The two regal officers just mentioned had, while 
in prison with Joseph, each one a dream, which 
Joseph interpreted correctly. The butler, whose 
fate was auspicious, promised the young Hebrew 
to employ his influence to procure his restoration 
to the free air of day; but when again in the 
enjoyment of his ‘butlership,’ ‘he forgat’ Jo- 
seph (xl.). Pharaoh himself, however, had two 
dreams, which found in Joseph a sticcessful ex- 

under ; for the butler remembered the skill of 
is prison-companion, and advised his royal mas- 
ter to put it to the test in his own case. Pharaoh’s 
dream, as interpreted by Joseph, foreboded the 
approach of a seven years’ famine; to abate the 
evils of which Joseph recommended that some 
* discreet and wise’ man should be chosen and 
set in full power over the land of Egypt. The 
monarch was alarmed, and called a council of 
his advisers. The wisdom of Joseph was recog- 
nised as of divine origin and supereminent value; 
and the king and his ministers (whence it appears 
that the Egyptian monarchy—at Memphis—was 
not despotic, but constitutional) resolved that 
Joseph should be made (to borrow a term from 
Rome) Dictator in the approaching time of need. 
© And Pharaoh said unto Joseph, Forasmuch as 
God hath shewed thee all this, there is none so 
discreet and wise as thou art. Thou shalt be over 
my house, and according unto thy word shall all 
my people be ruled : only in the throne will I be 
greater than thou. See, I have set thee over all 
the land of Egypt. And Pharaoh took off his 
ring and put it upon Joseph's hand, and arrayed 
him in yestures of fine linen, and put a gold chain 
about his neck ; and he made him to ride in the 
second chariot which he had; and they cried he- 
fore him, Bow the knee. And Pharaoh said unto 
Joseph, I am Pharaoh, and without thee shall no 
man lift up his hand or foot in all the land of 
Egypt. And Pharaoh called Joseph’s name 
Zaphnath-paaneah (‘saviour of the world’; comp. 
. Jablonsky, Opusc. i. 207, sq.); and he gave him 
to wife Asenath, the daughter of Poti-pherah, 
priest of On. And Joseph went out over all the 
land of Egypt’ .xli. 39, sq.). It has been sup- 
posed that Joseph was taken into the priestly order, 
and thus ennobled. The Biblical narrative does 
not support this opinion, though it leaves it with- 
out a doubt that in reality, if not in form as well, 
the highest trust and the proudest honours of the 
state were conferred on one so recently a Hebrew 
slave. 

Seven years of abundance afforded Joseph op- 
portunity to carry into effect such plaus as secured 
an ample provision against the seven years of need. 
Te famine came, but it found a prepared people. 
The visitation did not depend on any mere local 
causes, for ‘ the famine was over all the face of 
the earth, and all countries came into Egypt to 
Joseph to buy corn’ (ver. 56, 57). Among these 
‘customers appeared ten brethren, sous of the 
Hebrew Jacob. They had of necessity to appear 
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before Joseph, whose licence for the purchase of corn 
was indispensable. Joseph had probably expected 
to see them, and he seems to have formed a deli- 
berate plan of action. His conduct has brought 
on him the always ready charges of those who 
would rather impeach than study the Bible, and 
even friends of that sacred book have hardly in 
this case done Joseph full justice (Niemeyer, 
Charakt. ii. 366 ; Heuser, Diss. non inhumaniter 
sed prudentissime Josephum cum fratribus fe- 
cisse, Hal. 1773). Joseph’s main object appears 
to have been to make his brothers feel and recog- 
nise their guilt in their conduct towards him. For 
this purpose suffering, then as well as now, was 
indispensable. Accordingly Joseph feigned not to 
know his brothers, charged them with being spies, 
threatened them with imprisonment, and allowed 
them to return home to fetch their younger bro- 
ther, as a proof of their veracity, only on condition 
that one of them should remain behind in chains, 
with a prospect of death before him should not 
their words be verified. Then it was, and not be- 
fore, that ‘ they said one to another, We are verily 
guilty concerning our brother, in that we saw the 
anguish of his soul and would not hear ; therefore 
is this distress come upon us. And Reuben said, 
Spake I not unto you, saying, Do not sin against 
the child, and ye would not hear? therefore, be- 
hold, also his blood is required’ (xlii. 21). On 
which, after weeping bitterly, he by common 
agreement bound his brotlier Simeon, and left him 
in custody. How deeply concerned Joseph was 
for his family, how true and affectionate a heart 
he had, may be learned from the words which 
escape from the brothers in their entreaty that 
Jacob would allow Benjamin to go into Egypt, 
as required by Joseph: ‘The man asked us 
straitly of our state and of our kindred, saying, 
Is your father yet alive? have ye another brother?’ 
(xliii. 7). At length Jacob consents to Benjamin’s 
going in company with his brothers: ‘ And Gud 
Almighty give you mercy before the man, that he 
may send away your other brother, and Benjamin. 
If I be bereaved of my children, I am bereaved ” 
(ver. 14). Thus provided, with a present consist- 
ing of balm, houey, spices and myrrh, nuts and 
almonds, and with double money in their hands 
(double, in order that they might repay the sum 
which Joseph had caused to be put imto each 
man’s sack at their departure, if, as Jacob sup- 
posed, ‘it was an oversight’), they went again 
down to Egypt and stood before Joseph (xliii. 
15); and there, too, stood Benjamin, Joseph's 
beloved brother. The required pledge of truth- 
fulness was given. If it is asked why such a 
pledge was demanded, since the giving of it 
caused pain to Jacob, the answer may be thus : 
Joseph knew not how to demean himself towards 
his family until he ascertained its actual condition. 
That knowledge he could hardly be certain he 
had gained from the mere words of men who had 
spared his life only to sell himself i:to slavery. 
How had these wicked men behaved towards his 
venerable father? His beloved brother Benjamin, , 
was he safe ? or had he suffered from their jealousy 
and malice the worse fate with which he himself 
had been threatened? Nothing but the sight of 
Benjamin could answer these questions, and re- 
solve these doubts. oi 
- Benjamin had come. and immediately a na- 
tural change took place in Joseph’s conduct : the 
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“brother began to claim his rights in Joseph’s 
bosom, Jacob was safe, and Benjamin was safe. 
“Joseph's heart melted at the sight of Benjamin: 

And he said to the ruler of his house, Bring these 
‘mien home, and slay and make ready, for these men 
shall dine with me at noon’ (xlili. 16). But guilt 
is always the ready parent of fear. Accordingly 
the brothers expected nothing but being reduced 
to siavery. When. taken to their own’ brother’s 
house, they imagined they were being entrapped. 
A colloquy ensued between them and Joseph's 
steward, whence it appeared that the money put 
into their sacks, to which they now attributed their 
peril, was in truth a present from Joseph, designed, 
after his own brotherly manner, to aid his family 
in their actual necessities. The steward said, 
‘Peace be to you, fear not : your God and the God 
of your father hath given you the treasure in your 
sacks. I had your money’ (ver. 23). 

Noon came, and with it Joseph, whose first 
question regarded home: ‘ He asked them of their 
welfare, and said, Is your father well, the old man 
of whom ye spake? is he yet alive? And he lifted 
up his eyes and saw his brother Benjamin, his 
mother’s son, and said, Is this your younger bro- 
ther? And he said, God be gracious unto thee, 
my son!’ ‘And Joseph made haste, for his 
bowels did yearn upon his brother, and he sought 
where to weep, and he entered into his chamber 
and wept there.’ Does this look like harshness ? 

The connection brings into view an Egyptian 
custom, which is of more than ordinary import- 
alice, in consequence of its being adopted in the 
Jewish polity ; ‘ And they set on (food) for him 
by himself (Joseph), and for them by themselves 
(the brethren), and for the Egyptians which did 
eat with them, by themselves : because the Egyp- 
tians might not eat bread with the Hebrews; for 
that is an abomination with the Egyptians’ (ver. 
32). This passage is also interesting, as proving 
that Joseph had not, in his princely grandeur, 
become ashamed of his origin, nor consented to 
receive adoption into a strange nation: he was 
still a Hebrew, waiting, like Moses after him, for 
the proper season to use his power for the good of 
his own people. 

Other customs appear in this interesting nar- 
rative: ‘ And they (the brothers) sat before him 
(Joseph), the first-born according to his birthright, 
and the youngest according to his youth.’ ‘And 
he sent messes (delicacies) unto them from before 
him ; but Benjamin’s mess was five times so much 
as any of theirs’ (ver. 32, 33). Fear had now 
given place to wonder, and wonder at length issued 
in joy and mirth (comp. ver. 18, 33, 34). Thus 
ended the second act in the drama. Another now 
opens. 

Joseph, apparently with a view to ascertain how 
far his brethren were faithful to their father, hit 
upon a plan which would in its issue serve to 
show whether they would make any, and what, 
sacrifice, in order to fulfil their solemn promise 
of restoring Benjamin in safety to Jacob. Ac- 
cordingly he orders not oly that every man’s 
money (as before) should be put in his sack’s 
month, but also that his ‘silver cup, in which my 
lord drinketh, and whereby he divineth,’ should 
be put in the sack’s mouth of the youngest. The 
brethren leave, but are soon overtaken by Joseph's 
steward, who charges them with having surrepti- 
tiously carried off this costly and highly-valued 
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vessel. They on their part vehemently repe] the 
accusation, adding, ‘with whomsoever of thy ser- 
vants it be found, both let him die, and we also 
will be my lord’s bondmen.’ A search is made. 
and the cup is found in Benjamin's sack. Accord- 
ingly they return to the city. And now comes 
the hour of trial: Would they purchase their own 
liberation by surrendering Benjamin? After a 
most touching interview, in which they prove 
themselves worthy and faithful, Joseph declares 
himself unable any longer to withstand the appeal 
of natural affection. On this occasion Judah, 
who is the spokesman, shows the deepest, regard 
to his aged father’s feelings, and entreats for the 
liberation of Benjamin even at the price of his 
own liberty. In the whole of literature we know 
of nothing more simple, natural, true, and im- 
pressive ; nor, while passages of this kind stand 
in the Pentateuch, can we even understand what 
is meant by ternting that collection of writings 
‘ the Hebrew national epic,’ or regarding it as an 
aggregation of historical legends. If here we have 
not history, we can in no case be sure that history 
is before us (xliy.). 

Most natural and impressive is the scene also 
which ensues, in which Joseph, after informing 
his brethren who he was, and inquiring, first of 
aj], ‘Is my father alive? expresses feelings free 
from the slightest taint of revenge, aud even shows 
how, under Divine Providence, the conduct of his 
brothers had issued in good—‘ God sent me before 
you to preserve a posterity in the earth, and to 
save your lives by a great deliverance.’ Five 
years had yet to ensue in which‘ there would 
be neither earing nor harvest ;’ and therefore the 
brethren were directed to retwrn home and bring 
Jacob down to Ezypt with all speed. ¢ And he 
fell upon his brother Benjamin’s, neck and wept ; 
and Benjamin wept upon his neck. Moreoyer, 
he kissed all his brethren and wept upon them ; 
and after that his brethren talked with him’ 
(xlv. 14, 15). 

The news of these striking events was carried to 
Pharaoh, who being pleased at, Joseph's conduct, 
gave directions that Jacob and his family should 
come forthwith into Egypt—‘I will give you the 
good of the land of Egypt, and ye shall eat the 
fat. of the land; regard not your stuff, for the 
good of all the land is yours.’. The brethren de- 
parted, being well provided for—‘ And to his 
father Joseph sent ten asses laden with the good 
things of Egypt, and ten she asses laden with 
corn and bread and meat: for his father by the 
way.’ 

The intelligence which they bore to their 
father was of such a nature that ‘ Jacob’s heart 
fainted, for be believed them not.’ When, how- 
ever, he had recovered from the thus naturally 
told effects of his surprise, the venerable patriarch 
said, ‘ Enough; Joseph my son is. yet aliye: 
I will go and see him before I die’ (xlv..26, 28). 

Accordingly Jacob and his family, to the num: 
ber of threescore and ten souls, go down to Wgypt, 
and by. the express eflorts of Joseph, are allowed 
to settle in the district of Goshen,. where Joseph 
met, his father: ‘And he fell on his neck, and 
wept on his neck a good while.’ There Joseph 
‘nourished his father and his brethren, and all 
his father’s-household, with bread, according to 
their families ‘(xlvii,12),.9 ree 

Meanwhile the predicted famine was paupes~ 
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~isng Egypt. The inhabitants found their money 
exhausted, and their cattle and substance all gone, 
being parted with in order to purchase food from 
the public granaries, until at length they had 
nothing to give in return for sustenance but them- 
selves. * Buy us’—they then imploringly said 
to Joseph—‘ and our land for bread, and we and 
our Jand will be slaves unto Pharaoh.’ * And 
Joseph bought all the land of Egypt for Pharaoh, 
so the land became Pharaoh's.’ The people too, 
‘ Joseph removed to cities from one end of the 
borders of the land to the other end.’ Religion, 
however, was too strong to submit to these politi- 
cal and social changes, and so the priests still 
retained their land, being supplied with provi- 
sions out of the common store gratuitously. , The 
land, which was previously the people’s own, was 
now let to them on a tenancy, at the rent of one- 

’ fifth of the produce: the land of the priests being 
exempted, 

This is one of the greatest, if not the greatest, 
social revolution recorded in histery. Under the 
pressure of famine an entire nation is reduced 
from freedom to dependance ; while the popula- 
tion, which had been apparently limited to certain 
districts, was distributed all over the land on 
different spots. 

At this distant period it may not be easy to 
understand and explain the entire conduct ob- 
served by Joseph in this crisis of the nation’s fate ; 
but we must protest against the application to it 
of measures of judgment which are derived from 
modern notions, and the pure and lofty morality 
of the Gospel. If a great change was suddenly 
effected in the social condition of the people, we 
are not hastily to conclude that the change was 
for the worse, especially considering that a very 
long and grievous famine had afflicted so fertile 
a land as Egypt under the previously existing 
social condition. And if an opportunity was 
taken to increase the royal power over the nation, 

-it cannot be denied that the nation was saved 
from impending destruction by the foresight, wis- 
dom, and benevolence of the Hebrew'vizier. 

Joseph had now to pass through the mournful 
scenes which attend on the death and burial of a 
father. Having had Jacob embalmed, and seen 
the rites of mourning fully observed, the faith- 
ful and affectionate son—leave being obtained of 
the monarch—proceeded into the land of Canaan, 
in order, agreeably to a promise which the pa- 
triarch had exacted, to lay the old man’s bones 
with those of his fathers, in ‘ the field of Ephron the 
Hittite.’ Having performed with long aud bitter 
mourning Jacob's funeral rites, Joseph returned 
into Egypt. The last recorded act of his life forms 
a most becoming close. After the death of their 
father, his brethren, unable, like all guilty people, 
to forget their criminality, and characteristically 
finding it difficult to think that Joseph had really 
forgiven them, grew afraid now they were in his 
power, that he would take an opportunity of in- 
flicting some punishment on them. They ac- 
cordingly go into his presence, and in imploring 
terms and an abject manner, entreat his for- 
giveness. ‘Fear not ’—this is his noble reply— 
J will nourish you and your little ones.’ : 

Joseph lived an hundred and ten years, kind 
and gentle in his affections to the last; for we are 
told, ‘The children of Machir, the son of Ma- 
nasseh, were brought up upon Joseph’s knees 
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(1. 23). And so having obtained a promise from 
his brethren, that when the time came, as he 
assured them it would come, that God should 
visit them, and ¢ bring them unto the land which 
he sware to Abraham, to Isaac, and to Jacob,’ 
they would carry up his bones out of Egypt, 
Joseph at length ‘died, and they embalmed him, 
and he was put in a coffin’ (1. 26). This pro- 
mise was religiously fulfilled. His descendants, 
after carrying the corpse about with them in their 
wanderings, at length put it in its final resting- 
place in Shechem, in a parcel of ground that 
Jacob bought of the sons of Hamor, which became 
the inheritance of the children of Joseph (Josh. 
xxiv. 32). 

By his Egyptian wife Asenath, daughter of the 
high priest of Heliopolis, Joseph had two sons, 
Manasseh and Ephraim (Gen. xli. 50, sq.), whom 
Jacob adopted (Gen. xviii. 5), and who accord- 
ingly took their place among the heads of the 
twelve tribes of Israel. Among other authorities 
the following may be consulted :—Wolfenb. 
Fragment ; Less, Geschichte der Rel. i. 267; 
J. T. Jacobi, Stimmti. Schrift. 3 thl.; Hess, 
Gesch. der Patriarch. ii. 324; Niemeyer, 
Charakt. ii. 340; Allg. Welthist. ii, 322; 
Heeren, Ideen, ii. 551.—J. R. B. 

JOSEPH, ‘the busband of Mary, of whom 
was born Jesus, who is called Christ” (Matt. i. 
16). By Matthew he is said to have been the 
son of Jacob, whose lineage is traced by the same 
writer through David up to Abraham. Luke re- 
presents him as being the son of Heli, and traces 
his origin up to Adam. This is not the place to 
attempt to reconcile these two accounts, as it 
would lead to discussion and detail, for which we 
have not space; but it may be mentioned that 
Luke appears to have had some specific object 
in view, since he introduces his’ genealogical line 
with words of peculiar import :—‘ Jesus being (as 
was supposed) the son of Joseph, which was the 
son of Heli’ (Luke iii. 23)—dés éevout(ero, ‘ as 
was supposed,’ in other terms, as accounted by 
law, as eurolled in the family registers ; for Joseph 
being the husband of Mary, became thereby, in 
law (véuos), the father of Jesus. And as heing the 
legal father of Jesus, he might have his origin 
traced in the line of Mary’s family, as well as in 
that of his own. 

The statements of Holy Writ in regard to 
Joseph are few and simple. According to a 
custom among the Jews, traces of which are still 
found, such as hand-fasting among the Scotch, 
and betrothing among the Germans, Joseph had 
pledged his faith to Mary; but before the mar- 
riage was consummated she proved to be with 
child. Grieved at this, Joseph was disposed to 
break off the connection; but, not wishing to make 
a public example of one whom he loved, he con- 
templated a private disruption of their bond. 
From this step, however, he is deterred by a 
heavenly messenger, who assures him that Mary 
has conceived under a divine influence. ‘ And 
she shall bring forth ason, and thon shalt call his 
name Jesus; for he shall save his people from 
their sins’ (Matt. i. 18, sq.; Luke i, 27). To 
this account various objections have been taken ; 
but most of them are drawn from the ground 
of a narrow, short-sighted, and half-informed ra- 
tionalism, which judges everything by its own 
small standard, and either denies miracles alto 
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gether, or admits only such miracles as find 
favour in its sight; attempting not to learn what 
‘Christianity is, nor what was suitable and proper 
in the days of Christ, but to construct a Chris- 
fianity of its own, and then to impose the new 
creation on the writers of the Gospel, and the pri- 
mitive church, | 

Joseph was by trade a carpenter, in which 
business he probably educated Jesus. In Matt. 
xiii. 55, we read, ‘Is not this the son of the car- 
penter?’ and in Mark vi. 3, ‘ Is not this the car- 
penter, the son of Mary?’ The term employed, 
TexTwy} is of a general character (from Tedx@, ‘1 
form’), and may be fitly rendered by the English 
word ‘artificer’ or ‘artizan,’ signifying any one 
that labours in the fabrication (fader in Latin) 
of articles of ordinary use, whatever the material 
may be out of which they are made. Accord- 
ingly, sometimes it denotes a smith as well as a 
carpenter or joiner, and in the Septuagint the addi- 
tional term ‘ iron” (odqpov) or § wood’ (EvAwy) 
is employed, in order to denote its specific appli- 
cation. Ifsome doubt may exist whether ‘car- 
penter’ is the necessary rendering of the word 
when applied to Joseph, yet-there is no impro- 
priety in that rendering, for not seldom the word, 
when used without any explanatory addition, has 
that signification. Schleusner (2% voc.) asserts 
that the universal testimony of the ancient church 
represents our Lord as being a carpenter's son. 
This is, indeed, the statement of Justin Martyr 
(Dial. cum Tryphone, § 88), for he explains the 
term téxTwy, which he applies to Jesus, by saying 
that he made &porpa kal (vyd, ploughs and yokes ; 
but Origen, in replying to Celsus, who indulged 
in jokes against the humble employment of our 
Lord, expressly denied that Jesus was so termed 
in the Gospels (see the passage cited in Otho’s 
Justin Martyr, tom. ii. p. 806, Jena, 1843)—a 
declaration which suggests the idea that the copies 
which Origen read differed from our own; while 
Hilarius, on Matthew (quoted in Simon’s Die- 
tionnaire de la Bible, 1. 691), asserts, in terms 
which cannot be mistaken, that Jesus was a smith 
(ferrum igne vincentis, massamque formantis, 
etc.). Of the same opinion was the venerable 
Bede; while others have held that our Lord was 
a mason, and Cardinal Cajetan, that he was a 
goldsmith. 

The last notion probably had its origin in those 
false associations of more modern times which 
disparage hand-labour. Among the aucient Jews 
all handicrafts were held inso much honour, that 
they were learned and pursued by the first men of 
the nation. 

Jewish tradition (Hieros. Schaph. c. 14) names 
the father of Jesus 8735, Phenedira, and repre- 
sents him (Orig. c. Cels. i. 32) as a rough soldier, 
who became the father of Jesus, after Mary was 
betrothed to Joseph. Another form of the legend 
sets him forth ( Toled Jeschu, p. 3, ed. Wagenseil ; 
Epiphan. Her. 78.7) under the name of Pan- 
dira.’ Christian tradition makes Joseph an old 
man when first espoused to Mary (Epiphan. Her. 
78. 7), being no less than eighty years of age, and 
father of four sons and two daughters. Theophy- 
lact, on Matt. xiii. 55, says that Jesus Christ had 
brothers and sisters, all children of Joseph, whom 
he had by his sister-in-law, wife of his brother 
Cleophas, who having died without issue, Joseph 
‘was obliged by law to marry his widow. Ofte 
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sons, James, the brother of the Lord, was, he 
states, the first bishop of Jerusalem. —Eusebiua 
(Hist. Eccles. ii. 1) agrees in substance with 
Theophylact; so also does Epiphanius, adding 
that Joseph was fourscore years old when he 
married Mary. Jerome, from whom it appears 
that the alleged mother's name was Kscha, op- 
poses this tradition, and is of opinion that what 
are termed the brothers of Jesus were really his 
cousins. The painters of Christian antiquity con- 
spire with the writers in representing Joseph as an 
old man at the period of the birth of our Lord— 
an evidence which is not to be lightly rejected, 
though the precise age mentioned may be but an 
approximation to fact. 

Another account (Niceph, ii. 3) gives the name 
of Salome as that of Joseph's first wife, who was 
related to the family of John the Baptist. 

It is not easy to determine when Joseph died. 
That event may have taken place before Jesus 
entered ou his public ministry. This has been 
argued from the fact, that his mother ouly ap- 
peared at the feast at Cana in Galilee. The 
premises, however, hardly bear out the mference. 
With more force of argument, it has been alleged 
(Simon, Dict. de la Bible) that Joseph must 
have been dead before the crucifixion of Jesus, 
else he would in all probability have appeared 
with Mary at the cross. Certainly the absence 
of Joseph from the public life of Christ, and the 
absence of reference to him in the discourses and 
history, while ‘ Mary’ and ‘ His brethren’ not 
unfrequently appear, afford evidence not only of 
Joseph's death, but of the inferior part which, asthe 
legal father only of our Lord, Joseph might have 
been expected to sustain. So far as our scanty ma- 
terials enable us to form an opinion, Joseph appears 
to have beena good, kind, simple-minded man, who, 
while he afforded aid in protecting and sustaining 
the family, would leave Mary unrestrained to 
use all the impressive and formative influence of 
her gentle, affectionate, pious, and thoughtful 
soul. Those who may wish to pursue this subject 
in its details, we refer to the following works :— 
J. T. Meyer, Num Jos. tempore Nativ. C. 
fuertt senex decrepitus; Hist. Joseph. fabri 
lignar., Arab. ed. G. Wallin, a Latin translation 
of which may be found in Fabricii Pseudepigr. i. 
3809. The traditions respecting Joseph are collected 
in Act. Sanct. iii. p. 4, sq.; there is a Life of 
Joseph written in Italian by Affaitati._J. R. B. 

JOSEPH OF ARIMATHEA. The name 
Arimathea denotes probably the place where 
Joseph was born, not that where he resided. We 
make this remark because Michaelis (Begrdbniss- 
und auferstehungs gesch. Christi, p. 44, trans 
lated into English) states it as his opinion that 
it was unlikely that Joseph possessed a burial- 
place in or near Jerusalem, since that city was 
not his ordinary abode. So easy is it to be led 
away by modern associations in interpreting the 
Scripture, that even a man of Michaelis’ learn- 
ing could allow Germany to overpower Palestine, 
and modern days to give their colouring to an- 
cient ones, and thus hold that ‘ of Arimathea’ 
must of necessity denote the residence and not 
the birth-place of Joseph ; whereas a little reflec- 
tion might have taught him that in a measure ix 
his own times, and fully so in the days of ous 
Lord, such a form of speech indicated rather a 
man’s birth-place than his customary abode. 
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_ Arimathea lay in the territory of Benjamin, 
on the mountain range of Ephraim, at no great 
distance south of Jerusalem (Josh. xviii. 25; 
Judg. iv. 5), not far from Gibeah (Judg. xix. 13; 
Isa. x. 29; Hos. v. 8). 

Joseph was a secret disciple of Jesus— an 
honourable counseller (BovAeurhs), who waited 
for the kingdom of God ’ (Mark xv. 43), and who, 
on learning the death of our Lord, ‘came and went 
in boldly unto Pilate, and craved the body of 
Jesus.’ Pilate having leamed from the centurion, 
who commanded at the execution, that ‘ Jesus 
was actually dead,’ gave the body to Joseph, who 
took it down and wrapped his deceased Lord 
in fine linen which he had purchased for the pur- 
pose; after which he laid the corpse in a sepul- 
chre which was hewn out of a rock, and rolled a 
stone unto the door of the sepulchre (Mark xv. 
43, sq.). From the parallel passages in Matthew 
(xxvii. 58, sq.), Luke (xxiii. 50, seq.), aud John 
(xix. 38, seq.), it appears that the body was pre- 
viously embalmed at the cost of another secret 
disciple, Nicodemus, and that the sepulchre was 
new, ‘wherein never man before was laid ;’ also 
that it lay in a garden, and was the property of 
Joseph himself. This garden was ‘ in the place 
where Jesus was crucified.’ Luke describes the 
character of Joseph as ‘a good man and a just,’ 
adding that ‘he had not consented to the counsel 
and deed of them,’ i. e. of the Jewish authorities. 
From this remark it is clear that Joseph was a 
member of the Sanhedrim : a conclusion which is 
corroborated by the epithet ‘counsellor,’ applied to 
him by both Luke and Mark. Whether or not 
Joseph was a priest, as Lightfoot (Hor. Heb. p. 
669) thought, there is not evidence to determine. 
Various opinions as to his social condition may 
be found in Thiess (Krit. Comment. ii. 149). 
Tradition represents Joseph as having been one of 
the Seventy, and as having first preached the 
Gospel in our own country (Ittig, Diss. de Pat. 
- Apostol. §13; Assemani Biblioth. Orient. iii. 
1. 319, sq.). For an attempt to fix the precise 
spot where Jesus died and was buried, see the 
article Go.corua.—J. R. B. 

JOSEPH cattep BARSABAS was one of 
the two persons whom the primitive church, im- 
mediately after the resurrection of Christ, uomi- 
nated, praying that the Holy Spirit would show 
which of them should enter the apostolic band 
in place of the wretched Judas. Ou the lots 
being cast, it proved that not Joseph, but Mat- 
thias, was chosen. 

Joseph bore the honourable surname of Justus, 
which was not improbably given him on account 
of his well-known probity. He was one of those 
who had ‘companied with the Apostles all the 
time that the Lord Jesus went in and out amongst 
them, beginning from the baptism of John,’ until 
the ascension (Acts i, 15, sq.). Tradition also 
accounted him one of the Seventy (Euseb. Hzs¢. 
Eceles. i. 12). The same historian relates (iii. 
39), on the authority of Papias, that Joseph the 
Just ‘drank deadly poison, and by the grace of 
God sustained no harm.’ It has been main- 
tained that he is the same as Joses surnamed 
Barnabas, mentioned in Acts iy. 36; but the 
manner in which the latter is characterized seems 
to point to a different person (Heinrichs, On 
Acts i.23; Ulimann, in the Theolog. Stud, und 
Kritik, i. 377).— J. BR. B. 
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1, JOSES (Iwojs), son of Mary and Cle 

and brother of James the Less, of Simon and of 
Jude, and, consequently, one of those who are 
called the ‘brethren’ of our Lord (Matt. xiii. 55; 
xxvii. 56; Mark vi. 3; xv. 40, 47). [Jamus; 
Jupre]. He was the only one of these brethren 
who was not an apostle—a circumstance which has 
given occasion to some unsatisfactory conjecture. 
It is perhaps more remarkable that three of them 
were apostles than that the fourth was not. 


2. JOSES [Barnasas]. 

JOSHUA. The name YAW), YW, or 
YAw, is rendered by Josephus, the Septuagint, 
and the New Testament, "Incods. In the same 
manner is spelt the name of the author of the 
apocryphal book Keclesiasticus. This is the 
name of four persons in the Old Testament, and 
means whose salvation is Jehovah (compare the 
German name Gotthilf). The most distinguished 
of the four persons, so called, who occur in the 
Old Testament, is Joshua the son of Nun, of the 
tribe of Ephraim, the assistant and successor of 
Moses. His name was originally WF, salva- 
tion (Num. xiii. 8); and it seems that the subse- 
quent alteration of it by Moses (Num. xiii. 16) 
was signiticant, and proceeded on tlie same prin- 
ciple as that of Abram into Abraham (Gen. 
xvii. 5), and of Sarai into Sarah (Gen. xvii. 15), 

According to the Tsemach David, Joshua was 
born in Egypt, in the year of the Jewish era 
2406 (s.c. 1037). In the Bible he is first men- 
tioned as being the victorious commander of 
the Israelites in their battle against the Amalek- 
ites at Rephidim (Exod. xvii. 8-16). He dis- 
tinguished himself by his courage and infel- 
ligence during and after the exploration of the 
land of Canaan, on which occasion he repre- 
sented his tribe, which was that of Ephraim 
(Num. xiii., xiv.). Moses, with the divine sanc- 
tion, appointed him to command the Israelites, 
even during his own lifetime (Num. xxvii. 18-23 ; 
Deut. iii, 28; xxxi. 23). After the death of 
Moses he led the Israelites over the Jordan, forti- 
fied a camp at Gilgal (Josh. ix. 6; x. 6-43). 
conquered the southern and middle portions of 
Canaan (vi.-x.), and also some of the northern 
districts (ix.). But the hostile nations, although 
subdued, were not entirely driven out and de- 
stroyed (xiii.; xxiii. 13; Judg. i. 27-35), In 
the seventh year after entering the land, it was 
distributed among the various tribes, which then 
commenced individually to complete the con- 
quest by separate warfare (xv. 138, sq.; xvi. 
10; xvii. 12, sq.). Joshua died 110 years old 
(p.c. 1427), and was buried at Timnath-serah 
(Josh. xxiv.), on Mount Ephraim. According to 
the Archeologia or Antiquities of Josephus (v. 1. 
29), Joshua commanded the Jews twenty-five 
years, but, according to other Jewish chronologers, 
twenty-seven years. The J’semach David, on the 
years of the Jewish era 2489 and 2496, remarks :— 
“It is written in the Seder Olam that Joshua 
judged Israel twenty-five years, commencing 
from the year 2488, immediately from the death 
of Moses, to the year 2516. This, however, would 
not be known to us but for cabbalistic tradi- 
tion, but in some degree also by reasoning,’ &c. 
Hottinger (Smegma, p. 469), says :—‘ According 
to the Midrash, Rahab was ten years old when 
the Israelites left Egypt; she played the whore 
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during the forly years in which the Israelites 
‘were in the desert. She became the wife of 
Joshua, and eight prophets descended from her, 
viz. Jeremiah, Mahasia, Hanamael, Shallum, 
Baruch, Ezekiel. 
_the prophetess was her descendant.’ Some chro- 
nologers have endeavoured to reduce the rule 
of Joshua to seventeen, and others to twenty-one 
years. 

There occur some vestiges of the deeds of 
Joshua in other historians besides those of the 
Bible. Procopius mentions a Phoenician inscrip- 
tion near the city of Tingis in Mauritania, the 
sense of which in Greek was:—‘Hue?s éowey of 
guydvres ard mpoodmov Inood Tod AnaTov viod 
Navn—! We are those who fled before the face of 
Joshua the robber, the son of Nun’ (De Bell. 
Vandal. ii. 10). Suidas (sub voce Xavady) :— 
Tucis eopevy Xayayator ovs <diwkey "Incods 6 
Anorhs—‘ We are the Canaanites whom Joshua 
the robber persecuted.” Compare Fabricii Codex 
Pseudepigraphus Veteris Testamenti, i. 889, sq., 
and the doubts respecting this statement in Dale, 
De Origine et Progressu Idolatrie, p, 7149, sq 

A letter of Shaubech, JAI”, king of Armenia 
Minor, in the Samaritan book of Joshua (ch. 


xxvi.), styles Joshua Synxpox abs, lupus 
percussor, ‘the murderous wolf; or, according 
to another reading in the book Juchasin (p. 154, 
f.1), and in the Shalsheleth Rakkabbalah (p. 96), 
MDW ANS}, lupus vespertinus, ‘the evening 
wolf’ (comp. Hab. i. 8; Hottinger, Historia 
Orientalis, Tiguri, 1651, p. 40, sq.; Budder, 
Hist. Eccles. p. 964, sq.). .A comparison of 
Hercules, according to the Phenician and Greek 
‘mythology, with Joshua has-been attempted by 
Hercklitz (Quod Hercules idem sit ac Josua, 
Lipsiz, 1706, 4to.) 

The book of Joshua is so called from the per- 
sonage who occupies the principal place in the nar- 
ration of events contained therein, and may be 
considered as a continuation of the Pentateuch. It 
commences with the word 9)1°§, which may be ren- 
dered thereupon tt happened. Books beginning 

» with what Dr. Samuel Lee calls the illative vau, 
are to be regarded as continuations of earlier 
works. The Pentateuch, and especially Deute- 
ronomy, are repeatedly referred to in the book of 
Joshua, the narration of which begins with the 
death of Moses and extends to the death of 
Joshua, embracing a chronological period of some- 
what less than thirty years. The subject of the 
book is thus briefly stated in ch. 1.5, 6: * There 
shall not any man be able to stand before thee 
all the days of thy life. As I was with Moses, 
so I will-be with thee: I will not fail thee, nor 
forsake thee. Be strong and of a good courage; 
for unto this people shalt thou divide for an 
inheritance the land which I sware unto their 

. fathers to give them.’ In these two verses is also 
indicated the division of the book into two princi- 
pal portions, with reference to the conquest and the 
distribution of the land of Canaan. The conquest 
is narrated in the first twelve, and the distribution 
in the following ten chapters. In the last two 
chapters are subjoined the events subsequent to 
the distribution up to the death of Joshua. The 
history of the conquest of Canaan is a series of 
miracles, than which none more remarkable are 
recorded in any part of sacred history. The 


Some say also that Huldah 
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passage into the Promised Land, as well as tha‘ 
out of Egypt, was through water. Jericho. was 
taken not by might, but by the falling of the walls 


_on the blast of the trumpets of seven priests ; and 


in the war against Gibeon the day was prolonged 
to afford time for the completion of the victory. 
It is generally granted that the first twelve 
chapters form a continuous whole: although the 
author in ch. x. 18, refers to avother work, he not 
merely transcribes but intimately combines the 
quotation with the tenor of his narration. | It. is 
certain that there sometimes occur episodes which 
seem to interrupt the chronological connection, as 
for instance the portion intervening between chs. 
i., 11, and ii. 1. . Especially it has been asserted 
that the whole of the second chapter is an episode 
interposed between chapters 1. and iii.; but it 
belongs to the nature of detailed historical works 
to contain such episodes. It would not be diffi- 
cult to select analogous. instances from profane 
works which are considered to be finished, models 
of historiography. Even in writers who have 
most carefully digested their materials, such .as 
Thucydides, Tacitus, Gibbon, Hume, Robertson, 
and others, we meet occasionally with such epi- 
sodes; and it may be truly said that, from the 
nature of history in general, occasional digres- 
sions must occur; consequently it is an indica- 
tion of thoughtless assertion when those which are 
found in the book of Joshua are declared to prove 
a variety of authorship, if anything is meant: be- 
youd the truism, that, no historical writer ori- 
ginates, but only communicates, historicaltruth. 
We return to our subject, and assert that if the 
facts contained in the second chapter were to be 
related at all, they stand very properly between 
those of the first and third chapters, and that it 
would be difficult to find for them a more fitting 
place. E 
The whole tenor of the first twelve chapters 
bespeaks an eye-witness who bore some part in 
the transactions. Compare the expression {37 2Y, 
wk passed over, in ch. v.. 1, where the Ava has 
DAY, Sept. SiaBaivew avtods, Vulg. transirent. 
The Chaldee paraphrase in the Targum of Jona- 
than has also JTDYT TW, until runy passed over, 
and so the Syriac aud Arabic. On account of this 
krt and the yarious ancient 1enderings, which 
substitute the third for the first person, we must 
not lay too much stress on the usual reading, 
although we deem it correct, corresponding as it 


does to 195, to us, in the sixth verse. But we 
rely less on such isolated expressions than on the 
circumstantial yividness of the narrative, which » 
clearly indicates that the writer was an eye- 
witness. This feature is so striking that Van 
Herweden, who, in his Disputatio de libro Josue, 
sive de diversis ex gquibus constat Josue liber 
monumentis, deque e#tate gua eorum vixerunt 
quctores, Groninger, 1826, has endeavoured to 
dissect the book of Joshua into ten different 
monumenta, or origival documents, nevertheless, 
in page 123, says, in reference to Josh. vi. 25 :— 
alterutrum esse verum oportet : aut impostor hee 
scripsit, equalem se esse rerum gestarum pre se 
ferens, quem tamen non esset, AUT REVERA 
SCRIPSIT. HQUALIS—‘ This was written either 
by an impostor who falsely pretended that he 
was a contemporary of the events related, or a 
contemporary really wrote it.’ i 
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The authority ascribed fo the book of Joshua 
dy the Apostles, compels us to embrace the latter 
horn of this dilemma. Therefore we maintain 
that the first twelve chapters were written by a 
coutempo of the events recorded, and most 
probably by Joshua himself, towards the close of 
his life. The statement that the monuments which 
he erected were extant to this day, indicates that 
he did not promulgate the book immediately after 
the events narrated (comp. iv. 9; vii. 26; viii. 
28, 29; x. 27). ‘The book could not have been 
written very long after the time of Joshua,: be- 
cause we find that Rahab was still alive when it 
was composed (vi. 29). The section from chapter 
xiii. fo xxii. inclusive, which contains an account 
of the distribution of the land, seems to be 
based upon written documents, in which the pro- 
perty was accurately described. That this was 
the case is likely not merely on account of the 
peculiar nature of the diplomatic contents by 
which this ‘ Doomsday Book’ is distinguished 
from the preceding part of Joshua, but also on 
account of the statement in chapter xviii. 4, where 
Joshua says to the children of Israel, ‘ Give out 
from among you three men from each tribe: and 
I will send them, and they shall rise, and go 
through the land, and describe it (AMIN 33N5))) 
according to the inheritance of them; and they 
shall come again to me. Compare verse 6, 
‘Ye therefore shall describe the land ((AN3N 
YN MN) into seven parts.’ Compare also 
verses 8 and 9,‘ And the men arose and went 
away; and Joshua charged them that went to 
deseribe the land, saying, Go, and walk through 
the land, and describe it, and come again to me, 
that I may here cast lots for you before the Lord 
in Shiloh, And the men went and passed through 
the land, and described it by cities into seven 

rts in a book, and came again to Joshua to the 
Post at Shiloh. It seems that the author of this 
section, following the ‘ Doomsday Book’ com- 
piled by the body, to which each tribe sent three 
fepresentatives, furnished a more accurate de- 
scription thar was contained in the book com- 
piled under Joshua's direction. It may thus be 
explained how, when the various towns mentioned 
are summed up, they seem to he more than the 
towns introduced into the lists of the possessions of 
the separate tribes, and vice versd. ‘This circum- 
stance cannot be explained by supposing a corrup- 
tion of the Hebrew text, since the text in the book 
of Joshua is particularly correct. However Judah 
had more towns than are mentioned in chapter xv. 
Zabulon had more towns than are mentioued in 
chapter xix. 15. Napbtali bad more towns than 
are mentioned in xix, 35-39. This discrepancy 
arose not merely from new towns springing up, 
but also from the fact, that it was unnecessary 
to specify in the ‘ Doomsday Book ’ all the inferior 
localities of the various tribes, especially since 
the constant addition subjoined to the names of 
the more important towns (JIM), literally and 
their inclosures, usually translated and their 
viilages) obviates all quibbles. oe 

. Although there is a degree of uniformity in the 
commencement and close of the descriptions of 
the various tribes, there is a considerable differ- 
ence in the contents. There is no little variety 
in the arrangement and order of the notices con- 
eerning each tribe. The boundaries are stated 
pometimes with greater, sometimes with less pre- 
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cision; and in the description of the tribe of 
Issachar (xix. 17-23), they are omitted altogether. 
Such discrepancies in the mode of description 
will be found particularly striking on comparing 
chapters xiii, and xiv. with xviii. and xix. Hence 
we infer that the original documents from which 
these chapters were compiled differed considerably 
in form, and that the compiler did not feel au- 
thorized, in his manifest endeavour after ‘unifor- 
mity, to introduce any changes in the contents. 

The list of towns granted to the Levites in 
Josh, xxi. differs from that in 1 Chron, vi. 39-66 
so much that we must suppose the latter to con- 
tain abstracts from a source different from that 
in the book of Joshua. That a change of cir- 
cumstances might demand changes in such lists 
becomes evident, if we consider the fate of indi- 
vidual cities. For instance, Ziklag was given to 
the tribe of Simeon (Josh. xix. 5); nevertheless we 
read in 1 Sam. xxvii. 6, that Achish gave Ziklag 
to David, and therefore ‘ Ziklag pertaineth to the 
kings of Judah unto this day.’ The town of Nob 
does not occur in the list of Levitical towns in the 
book of Joshua, but in the days of Saul it is styled 
DININ WY, city of the priests. All this abund- 
antly proves that there took place changes in 
regard to particular places which required corre- 
sponding changes in the lists written at various 
periods. : 

Since the book of Joshua contains also a de- 
scription of the territories of Reuben, Gad, and 
the half tribe of Manasseh, situated on the left 
bank of the Jordan, which tribes entered into pos- 
session before the death of Moses, the Peutateuch 
itself may be considered as one of the sources 
from which the second part of the book of Joshua 
has been compiled. That the author of the book 
of Joshua derived part of his information from the 
Pentateuch is evident, if we compare Deut. xviii. 
1, 2, and Num. xviii, 20, with Josh. xiii. 14, 33; 
xiy. 4. Even the unusual form "WN is repeated 
in Joshua. Compare also Num. xxi, 8, with 
Josh. xiti. 21 and 22, 

The author of the book of Joshua frequently 
repeats the statements of the Pentateuch in a 
more detailed form, and mentions the changes 
which had taken place since the Pentateuch was 
written, Compare Num. xxxiv. 13 and 14, 
with Josh. xiii. 7, sq.; Num, xxxii. 37, with 
Josh, xiii. 17, sq.; Num. xxxv. with Josh, xxi. 

There is also considerable similarity between 
the following passages in the books of Joshua and 
Judges :—Josh. xiii. 4, Judg. tii. 3; Josh. xv. 
13, sq., Judg. i, 10, 20; Josh. xv. 15-19, Judg. 
i. 11-15; Josh. xv. 62, Judg. i. 215; Josh. xvi. 
10, Judg. i. 29; Josh. xviii 12, Judg. i. 27; 
Josh. xix. 47, Judg: xviii, The book of Joshua 
seems to explain the text of the book of Judges by 
brief notices; as. for instance, the names Shesha, 
Achiman, and Talmai (Josh. xv. 14), by payit 933 


and pyyn yyby (comp. Judg. i. 18), and makes 
use of more regular grammatical forms, such as 


nvby and nynnn, instead of the more unusual 
forms iti the book of Judges, n'y and nénnn. 


For these and other equally inconclusive reasons, 
even Hiivernick asserts that the second part of the 
book of Joshua was written after the book of 
Judges. Havernick particularly urges that the fact 
mentioned in Josh. xix. 47, happened according to 
Judges xviii. 2, after the deatu of Joshua, and 
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that the private expeditions of separate tribes 
against the inhabitants of the land of Canaan 
gommenced, according .o the express statement of 
She book of Judges, only after the death of Joshua. 
These assertions of Havernick are not sufficiently 
supported by the sacred text. We certainly learn 
from the book of Judges that the private expedi- 
tions against the Canaanites were especially fre- 
quent subsequently to the death of Joshua, but it 
is nowhere stated that no such expedition hap- 
pened before the death of Joshna. On the con- 
trary, we read in Josh. xvii. 15, that Joshua 
replied to the children of Joseph, who complained 
that their territory was not proportionate to their 
numbers, * Get thee up to the wood-country, and 
ent down for thyself there in the land of the 
Perizzites and the giants.’ 

The whole position of the tribes would render 
it likely that such expeditions were as frequent 
as the hostile incursious of the Dutch boors at the 
Cape of Good Hope are into the territories of the 
Bushmen, Hottentots, and Caffres; which incur- 
sions, if they do not lead to permanent possession, 
are frequently repeated under similar circum- 
stances. If we take this into consideration it must 
appear very doubtful, whether the facts men- 
tioned in Josh. xix. 47, and Judg. xviii. 2, are 
one anid the same; and even if they are admitted 
to be so, the priority of the book of Judges does 
not necessarily follow. 

The discourses of Caleb, Joshua, and Phinehas, 
recorded in Josh. xiii. 1-65 xiv. 6-15; xvii. 
14; xviii. 22, are not contained in the above- 
mentioned sources, and are either derived from 
written documents, ar are the condensations of a 
wituess present at their delivery. 

It seems to have been the intention of the author 
of chapters xiii.-xxii. to furnish authentic records 
concerning the arrangements made by Joshua 
after the conquest of Canaan. Since we do not 
find in the subsequent history that the tribes, after 
the death of Joshua, disagreed among themselves 
about the ownership of the land, it would appear 
that the object of the book of Joshua, as a ‘ Dooms- 
day Book,’ was fully attained. The circumstance 
that the book of Joshua coutains many Canaan- 
itish names of places to which the Hebrew names 
are added, seems also to indicate that the second 
part originated in.an early age, when neither the 
Canaanitish name was entirely forgotten, nor the 
Hebrew name fully introduced; so that it was 
expedient to mention both. 

In the last two chapters occur two orations of 
Joshua, in which he bids farewell to the people 
whom he had commanded. In chapter xxiv. 26, 
we read, ‘And Joshua wrore these words~in 
the book of the law of God.’ The expression, 
these words, seems to refer only to his last ad- 
dress, and the subsequent resolution of the people 
to follow his example. We are here, however, 
expressly informed that Joshua did wrire this 
much; and consequently, we deem it the more 
likely that he also committed to writing the other 
memorable events connected with his career, such 
as the conquest and the distribution of the land. 

Viewing all the circumstances together, we 
consider it highly probable that the whole book of 
Joshua was composed by himself up to the twenty- 
eighth verse of the last chapter; to which a 
friendly hand subjoined some brief notices, con- 
tained in verses 29-33, concerning the death, age, 
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and burial of Joshua; the continuance of his in 
fluence upon the people; the interment, in 
Shechem, of the bones of Joseph, which the chii- 
dren of Israel had brought from Egypt; ani the 
death and burial of Eleazar, the son of Aaron, 
whom his son Phinehas interred in his allotment 
on Mount Ephraim. We wish, however, to imi- 
tate the modesty of Hermann Witsius, who, in 
the second edition of his Miscellanea Sacra (p. 
209), thus sums up the argument on this head :— 
‘It seems to me that the argumentation of Huet 
has not the weight of a real demonstration, who, 
from the words just quoted—‘ Joshua wrote all] 
these words in the book of the law of the Lord ”— 
makes the fullowing inference :—‘“ This certainly 
proves that Joshua, like Moses, wrote an account 
of his own doings, and that he subjoined his book 
to the Mosaical law, which is still its place.” 
But I say that every attentive reader will easily 
perceive that in Josh. xxiv. 26 there is not men- 
tioned the whole history of Joshua, but only the 
solemn renewal of the covenant, and that it is by 
no means stated there that another volume should 
be subjoined to the volume of the law, but only 
that the repetition of the covenant was inscribed 
in the volume of the law. But the opposite argu- 
ments also are mostly such as might easily be 
refuted. Therefore I beg leave to withhold my 
decision.’ 

The authority of the book of Joshua mainly 
rests upon the manner m which it is treated in 
other parts of the Bible. 

Besides the above allusions in the book of 
Judges, we find Joshua referred to in 1 Kings xvi. 
34 :—‘In his days did Hiel the Bethelite build 
Jericho: he laid the foundation thereof in Abiram, 
his first-born, and set up the gates thereof in his 
youngest son Segub, according to the word of the 
Lord, which he spake by Joshua the son of Nun.’ 
(Comp. Josh. vi. 26.) The second and third verses 
of Psalm xliv. contain a brief summary of the 
whole book of Joshua :—‘ Thou didst drive out 
the heathen with thy hand, and plantedst them : 
thou didst afflict the people, and cast them out. 
For they got not the land in possession by their 
own sword, neither did their own arm save them: 
but thy right band and thine arm, and the light 
of thy countenance, because thou hadst a favour 
unto them.’ (Compare Psalm Ixviii. 12-14; 
Ixxvili. 54, 55; cxiv. 3 and 5, which refer to the 
book of Joshua.) Also, Hab. iii. 11: ‘The sun and 
moon stood still in their habitation,’ &c. Heb. 
xiii, 5; ‘For he hath said, I will never leave 
thee, nor forsake thee.? (Compare Josh. i. 5.) 
Heb. xi. 31: ‘ By faith the harlot Rahab perished 
not with them that believed not, when she had 
received the spies with peace; and James ii. 25: 
‘Likewise also was not Rabab the harlot jus- 
tified by works, when she had received the mes- 
sengers, and had sent them out another way ? 
(Compare Josh. ii. and yi. 22-25.) Acts vii. 45: 
‘Which (the tabernacle) also our fathers tha; 
came after brought in with Jesus into the pos- 
session of the Gentiles, whom God drave out 
before the face of our fathers.’ (Compare Josh. iii. 
14.) Heb. xi. 30: ¢ By faith the walls of Jericho 
fell down, after they were compassed about seven 
days.’ (Compare Josh. vi. 17-23.) _ Heb. iv. 8: 
‘For if Jesus [Josuua] had given them res’ 
then would he not afterwards have spoken of 
another day.’ 
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‘The value ascribed to the book of Joshua 
will be variously estimated according to the theo- 
logical and philosophical system of the divines 
who have ventured, and wh venture, to express 
their opinion on this subject. It is evident that 
writers who proceed on the supposition that nothing 
miraculous ever has happened, must, in consis- 
tency, declare the contents of the book of Joshua 
to be fabulous, mythical, unhistorical, and even 
immoral and wicked; while those divines who 
are convinced that miracles are possible, and 
have actually happened, find no difficulty in ad- 
mitting the authority ascribed to the book of 
Joshua in the New Testament, where it is repeat- 
edly quoted. The chief stumbling-block has 
been the quotation from the book of Jasher re- 
specting the standing still of the sun and moon 
at the command of Joshua: but this subject has 
been already considered in the article JasHrr. 

The inquiry respecting the anthor of the book 

* of Joshua, led Carpzoy to a result which he thus 
expresses in his Introduction, p. 155: ‘It is likely 
that Joshua himself committed to writing most of 
the contents of this book, although it cannot be 
said that he com the whole book; and it 
cannot be made out clearly whether Samuel, or 
some other pious person, composed the whole 
book, or only augmented and completed it by 
adding the events which happened after the death 
of Joshua.” 

Our investigations have led us to a more definite 
result; namely, that the book was written before 
the death of Rahab (vi. 26), but not immediately 
after the erection of monuments by Joshua, be- 
cause it is said that they exist until this day— 
an observation which indicates that they had been 
standing for some time. As, however, various 
opinions concerning the author, and concerning 
the so-called apparent contradictions of the book 
of Joshua, have occupied the attention of biblical 
scholars, so much so as to become themselves sub- 
jects of history, it is becoming that we furnish our 
readers with a brief survey of these rather incon- 
clusive Incubrations. 

It has been urged especially that the conquest 
of the whole country is ascribed to Joshua in 
some passages of this book, while in others, and 
in the book of Judges, it is stated that some 
portions were still to be subdued. To this we 
reply that Joshua conquered the whole country, 
so far as to render it possible for individual tribes 
and families gradually to complete its occupa- 
tion by private warfare. We read in x. 40, 
¢Joshua smote all the country of the hills, and of 
thesouth ; and in xi. 16, ‘ Joshua took all that land, 
the hills, and all the south country.’ It is urged 
that these passages strikingly contradict xiii. 4, 
where it is read, ‘There remaineth yet very much 
land to be possessed from the south, all the land 
of the Canaanites unto Mearah, that beside the 
Sidonians,’ &e. Here it has been overlooked, that 
the south country beside the Sidonians differs 
from the southern regions of Palestine, 

In « similar manner the distribution of the 
country ascribed to Joshua, has been said to be 
contradicted by subsequent. distributions in the 
book of Judges; but we reply that the later dis- 
tribution in detail is perfectly consistent with an 
earlier general distribution. : 
_ When the destruction of all the Canaanites is 
ascribed to Joshua, it is meant that none could 
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stand in battle before him, and that he destroyed 
those whom he overcame. Bul. this is not contrae 
dicted by the fact that some Canaauites kept out 
of the way, having taken refuge in their fastnesses, 
and that these gathered strength again after the 
days of Joshua. It has also been urged that 
Jericho and Ai, which Joshua destroyed, were at 
a later period inhabited again; but this argu- 
ment seems to have no weight, and therefore re- 
qures no answer, the purpose of Joshua being 
fulfilled by the demolition of their fortifications. 
It is also doubtful whether the new cities stood 
on the sites which the old ones occupied [Jz- 
RICHO ]. 

The quotation from the book of Jasher (Josh. x. 
13) is said to be contradicted by 2 Sam. i. 18, 
where it appears that this book was written in the 
days of David. But this is by no means clear 
from the passage referred to; and even if it were 
so, it would seem that the book of Jasher was an 
anthologia, augmented in the days of David. . 
Others have based upon this quotation the eo 
ence that the book of Joshua was written after 
the times of David. De Wette, in his Hinlectung 
(Berlin, 1833, p. 219), asserts that the book of 
Joshua was written after the Babylonian captivity. 

The mention of the book of Jasher has given 
rise to some spurious compilations under that 
name, as well in Hebrew as in English. See 
the article JasHER. 

The Samaritans, who for dogmatical purposes 
endeavoured to depreciate the authority of per- 
sons mentioned in the latter books of the Old 
Testament, such as Eli, Samuel, Zerubbabel, and 
others, had no such interest to attack the person 
of Joshua. Eulogius, according to Photii 
Codez, p. 230, states : Tay Sauaperrav 7b wANO0s 
of wey “Inoody toby Navi eddéaCov elvar ep) of 
Mevojs elre, mpodirny juiv avaorhoe: Kupios, 
etc.—* The Samaritan multitude believes that 
Joshua, the son of Nun, is the person concerning 
whom Moses said, “The Lord will raise us up a 
prophet,”’ &c. (Compare Lampe, Comment. in 
Lvangelium Johannis, vol. i. p. 748.) The Sama- 
ritans even endeavoured to exalt the memory of 
Joshua by making him the nucleus of many strange 
legends which they embodied into their Arabic 
book of Joshua, a work which seems to have been 
compiled in the middle ages, and is quoted by 
the Rabbinical chroniclers of that period, Sepher 
Juchasin, R. Samuel, Schullam (f. 154), Schal- 
scheleth (Nakabbalah, p, 96), Hottinger (His- 
toria Orientalis, p. 40, sq.), Zunz ( Gottesdienst- 
liche Gebriische der Juden, p. 140).  Reland 
supposed that this book was written at an earlier 
period, and augmented in the middle ages; bnt 
it is more likely that the whole is a late compi- 
lation. (Compare Johannis Henrici Hottingeri 
Historia Orientalis, p. 40, sq.; and Hottingeri 
Smeyma, p. 468.) 

The so-called book of Joshua of the Samaritans 
consists of compilations from the Pentateuch, 
our book of Joshua, the books of Judges, and ot 
Samuel, intermixed with many Jewish legends. 
Its compiler pretends that it is translated from 
the Hebrew into Arabic, but it was probably 
originally written in Arabic, and manifestly after 
the promulgation of the Koran, which exercised a 
perceptible influence upon it. Compare Reland 
De Samaritanis, Dissertationes Miscellanee, 1. 
pp. 12 and 68. The author of this compilation 
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endeavours to prove that the Samaritans are 


Israelites, and he claims for them the celebrity 
of the Jews. He attempts to turn the traditions 
of Jewish history in favour of the Samaritans. By 


nis account Joshua built the temple on Mount: 


Gerizim, and there established public worship ; 
the schism between Jews and »Samaritans com- 
menced under Eli, who, as well as Samuel, was 
an apostate and sorcerer; after the return from 
the Babylonian exile, the Samaritan form of 
worship was cleclared. to be the legitimate form ; 
Zerubbabel ‘and his sacred books, which were cor- 
rupted, were authoritatively rejected ; Alexander 
the Great expressed his veneration, not for the 
Jews, but for the Samaritans; these were op- 
pressed under the Emperor Adrian, but again 
obtained permission to worship publicly on Mount 
Gerizim. The whole book consists of a mixture 
of biblical history and legends, the manifest aim 
being to falsify facts for dogmatical purposes. 
This book terminates with the history of the 
Jewish war under Adrian. The only known 
copy of this book is that of Jos. Scaliger, which 
is now in the library at Leyden. Although the 


language is Arabic, it is written in Samaritan, 


characters. Even the Samaritans themselves 
seem to have lost it. Huntington, in his Epis- 
tole, London, 1704, p. 48, mentions that he could 
not find it at Nabulus, nor have subsequent in- 
quiries led to its discovery there. 

Besides this adulterated version of the history 
of Joshua, there exists still another in the Sama- 
ritan chronicles of Abul Phetach. See <Acta 
Eruditorum Lips., anni 1691, p. 167; Schnur- 
rers Samaritanischer  Briefwechsel, in Kich- 
horn’s Repertorium, ix. 54;-a specimen by 
Schnurrer, in Paulus’s Newem Repertorium, 1. 
117, sq. 

For further information see, besides the Intro- 
ductions of Eichhorn, De Wette, and Hivernick, 
the following works: Josue Historia illustrata 
ab Andr. Masio, Antverpie, 1574, fol.; Sebas- 
tiani Schmidt Prelectiones in vuli. priora capita 
libri Josue ; Johannis Clerici Commentarius in 
Josuam; Johannis Drusii Annotationes in loca 
difficiliora Josue ; A. J. Osiandri Commentarius 
in Josuam, Tubinge, 1681; Jacobi Bonfrerii 
Commentarius in Josuam;, Judices, et Ruth, 
Paris, 1631, fol.; Nic. Serarii Commentarius in 
libros Josue, Judicum, Ruth, Regum, et Para- 
lipomenon, Mog. 1609; x. 2 vols. fol. ; Exege- 
tisches Handbuch des Alten Testamentes ; Erstes 
und drittes Stick; Paulus Bliche,; In das Buch 
Josua, in his Theologisch-exegetisches Conserva= 
toriwm, ii. 149, sq.; T. J. V. D. Maurer, Com- 
mentar tiber-das Buch Josua, Stuttgart, 1831; 
Rosenmiiller in Joswam, Lipsie, 1833; George 
Bush, Notes on Joshua and Judges, New York, 
1838. 


The other persons of this name in the Bible are : 


Josuua, a Beth-shemite (1 Sam. vi. 14,18), an 
Israelite, the owuer of the field into which the cart 
came which bore the ark on its return from the 
land of the Philistines. 

Josnua (2 Kings xxiii. 8), the governor of the 
city of Jerusalem at the commencement of the 
reign of Josiah, 

Josuua, the son of Josedec (Hagg. i. 1, 12, 14; 
Zech, iii. 1, 3, 9; vi. 11), a high-priest in the time 
of Haggai and Zechariah [Jusuva]. 
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JOSIAH OMWN?, God-healed ; Sept. lwoias 
seventeenth king of Judah, and son of Arnon, 
whom he succeeded on the throne in B.c. 698, a¢~ 
the early age of eight years, and reigned thiztys 
one years, ; ou) 

As Josiah’ thus early ascended the throne, we’ 
may the more admire the good qualities which 
he manifested, seeing, as  Coquerel remarks, 
‘ qu'il est difficile de recevoir une bonne éduca- 
tion sur le tréne’ ( Biographie Sacrée, p. 305). 
Avoiding the example of his immediate prede- 
cessors, he ‘ did that which was right in the sight 
of the Lord, and walked in all the ways of David 
his father, and turned not aside to the right hand 
or to‘ the left’ (2 Kings xxii. 1, 2; 2 Chron. 
xxxiv. 1, 2). So early as the sixteenth year of 
his age he began to manifest that enmity to idol- 
atry in all its forms which distinguished his 
character and reign ; and he was not quite twenty 
years old when he proclaimed open war against 
it, although more or less favoured by many men 
of rank and influence in the court and kingdom. 
He then commenced a thorough purification of 
the land from all taint of idolatry, by going 
about and superintending in person the operations 
of the men who were employed in breaking down 
idolatrous altars and images, and cutting down 
the groves which had been consecrated to idol- 
worship. His detestation of idolatry could not 
have been more strongly expressed than by ran- 
sacking the sepulchres of the idolatrous priests of 
former days, and consuming their bones upon 
the idol altars before they were overturne?. Yet 
this operation, although unexampled in Jewish 
history, was foretold 326 years before Josiah 
was born, by the prophet who was commissioned 
to denounce to Jeroboam the future punishment 
of his sin. He even named Josiah as the person 
by whom this act was to be performed; and said 
that it should be performed in Beth-el, which was 
then a part of the kingdom of Israel (1 Kings 
xill. 2). All this seemed much beyond the range 
of human probabilities. But it was performed 
to the letter ; for Josiah did not confine his pro- 
ceedings to his own kingdom, but went over a 
considerable part of the neighbouring kingdom 
of Israel, which then lay comparatively désolate, 
with the same object in view; and at Beth-el, in 
particular, executed all that the prophet had fore- 
told (2 Kings xxiii. 1-19; 2 Chiron. xxxiv. 3-7, 
32). In these proceedings Josiah seems to have been 
actuated by an absolute hatred of idolatry, such 
as no other king since David had manifested, and 
which David had scarcely occasion to manifest in 
the same degree. 

In the eighteenth year of his reign and the 
twenty-sixth of his age, when the land had been 
thoroughly purified from idolatry and all that be- 
longed to it, Josiah proceeded to repair and 
beautify the temple of the Lord. In the course 
of this pious labour, the high-priest Hilkiah dis- 
covered in the sanctuary a volume, which proved ~ 
to contain the books of Moses, and which, from the 
terms employed, seems. to have been considered — 
the original of the law as written by Moses. On 
this point there has been much anxious discussion 
and some rash assertion. Some writers of the 
German school allege that there is no external 
evidence—that is, evidence beside the law itself— - 
that the book of the law existed till it was thus” 
produced by Hilkiah, This assertion it is the leas 
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necessary to answer here, as it is duly noticed in | 


the art. Penrarrucn, But it may be observed 
that it is founded very much on the fact that the 
king was greatly astonished when some parts of 
the law were read to him. It is indeed perfectly 
manifest that he had ‘previously been entirely 
ignorant of much that he then heard; and he 
rent his clothes in consternation when he found 
that, with the best intentions to serve the Lord, he 
and all his le had been living in the neglect 
of duties which the law declared to be of vital 
imp ce. It is certainly difficult to account 
for this ignorance. Some suppose that all the 
copies of the law had perished, and that the king 
had never seen ene. But this is very unlikely ; 
but however scarce complete copies may have 
been, the pious king was likely to have been the 
possessor of one. The probability seems to be 
that the passages read were those awful denun- 
ciations against disobedience with which the book 
of Deuteronomy concludes, and which from some 
cause or other the king had never before read, or 
which had never before produced on his mind the 
same strong conviction of the imminent dangers 
under which the nation lay, as now when read to 
him from a volume invested with a character so 
venerable, and brought with such interesting cir- 
cumstances under his notice. 

The king in his alarm sent to Huldah ‘ the 
rophetess,” for her counsel in this emergency 
Hu1vau] : her answer assured him that, although 

the dread penalties threatened by the law had 
been incurred and would be inflicted, he should 
he gathered in peace to his fathers before the days 
of punishment and sorrow came. 

It was perhaps not without some hope of avert- 
ing this doom that the king immediately called 
the people together at Jerusalem, and engaged 
them in a solemn renewal of the ancient covenant 
with God. When this had been done, the Pass- 
over was celebrated with careful attention fo the 
directions given in the law, and on a scale of 
unexampled magnificence. But all was too late; 
the hour of mercy had passed; for ‘ the Lord 
tured not from the fierceness of his great wrath, 
wherewith his anger was kindled against Judah’ 
(2 Kings xxii. 3-20; xxiii. 21-27; 2 Chron. 
xxxiy. 8-33; xxxv. 1-19). 

That removal from the world which had been 
promised to Josiah as a blessing, was not long 
delayed, and was brought about in a way which 
he had probably not expected. His kingdom was 
tributary to the Chaldean empire; and when 
Pharaoh-necho, king of Egypt, sought a passage 
through his territories, on an expedition against 
the Chaldeans, Josiah, with a very high sense of 
the obligations which his vassalage imposed, 
refused to allow the march of the’ Egyptian army 
through his dominions, and prepared to resist the 
attempt by force of arms. Necho was very un- 
willing to engage in hostilities with Josiah : the 
appearance of the Hebrew army at Megiddo, 
however, brought on a battle, in which the king 
of Judah was so desperately wounded by arrows 
that his attendants removed him from the war- 
chariot, and placed: him in another, in which he 
was taken to Jerusalem, where he died. No king 
that reigned in Israel was ever more deeply la- 
mented by all his subjects tuan Josiah: and we 
are told that the prophet composed on the occa~ 


sion an elegiac ode, which was long preserved 
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among the people, but which is not now in” 
existence (2 Kings xxiii. 29-37; 2 Chron. xxxy. 
20-27). 

1, JOTHAM (ON1), God is upright ; Sept. 
“Iwd@au), the youngest of Gideon’s seventy legiti- 
mate sons; and the only one who escaped when 
the rest were massacred by the order of Abimelech. 
When the fratricide was made king by the people 
of Shechem, the young Jotham was so daring as 
to make his appearance on Mount Gerizim for the 
purpose of lifting up a protesting voice, and of 
giving vent to his feelings. This he did in a 
beautiful parable, wherein the trees are represented 
as making choice of a king, and bestowing on the 
bramble the honour which the cedar, the olive, 
and the vine would not accept. The obvious ap- 
plication, which indeed Jotham failed not hamuely : 
to point out, must have been highly exasperating 
to Abimelech and his friends; but the speaker 
fled, as soon as he had delivered his parable, to 
the town of Beer, and remained there out of his 
brother’s reach, We hear no more of him; but 
three years after, if then living, he saw the ac- 
complishment of the malediction he had pro- 
nounced (Judg. ix, 5-2]). 

2. JOTHAM, tenth king of Judah, and son of 
Uzziah, whom he succeeded in z.c. 758, at the age 
of twenty-five: he reigned sixteen years. His 
father having during his last years been excluded 
by leprosy from puble life ae oe: the govern- 
ment was administered by his son. Jotham pro- 
fited by the experience which the reign of his father, 
and of the kings who preceded him, afforded, and 
he ruled in the fear of God, although he was 
unable to correct all the corrupt practices into 
which the people bad fallen. His sincere inten- 
tions were rewarded with a presperous reign. He 
was successful in his wars. The Ammonites, 
who had ‘given gifts’ as a sort of tribute to 
Uzziah, but had ceased to do so after his leprosy 
had incapacitated him from governing, were con- 
strained by Jotham to pay for three years a heavy 
tribute in silver, wheat, and barley (2 Chron. 
xxvi. 8; xxvii. 5, 6). Many important public 
works were also undertaken and accomplished 
by Jotbam. The principal gate of the temple was 
rebuilt by him on a more magnificent scale; the 
quarter of Ophel, in Jerusalem, was strengthened 
by new fortifications; various towns were built 
or rebuilt in the mountains of Judah; and castles 
and towers of defence were erected in the wilder- 
ness. Jotham died greatly lamented by his 
people, and was buried in the sepulchre of the 
kings (2 Kings xv. 38; 2 Chron. xvii. 3-9), 


JUBAL (ba, jubilum, i. e. muse; Sept. 
*IovBdA), one of Cain’s descendants, son of 
Lamech and Adah. . He is described as the in- 
venter of the 193 Ainnor, and the AMY ugad, 
rendered in our yersion ‘ the Bee and the organ,’ 
but perhaps more properly ‘ the lyre and mouth- 
organ,’ or Pandean pipe (Gen. iv. 21) [Music]. 

JUBILEE ain nv, or merely 53}), as in 
Ley. xxv. 28; Sept. dros ris apécews, or simply 
&peois; Vulg. Annus Jubilei, or Jubileus), ac- 
cording to some a period of fifty years, according 
to others, of forty-nine years, the termination of 
which led to certain great changes in the con~ 


dition of the Hebrews, ali of which seem to have 
‘been designed and fitted to bring about from time 
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to time a restoration of the original social state 
instituted by Moses, and so to sustain in its unim- 
paired integrity the constitution of which he was 
the author. We remark at the commencement, 
that notwithstanding the many great names which 
favour the shorter period — namely, forty-nine 
years—we cousider that the language of Scripture 
is very clear in behalf of the longer one : an opinion 
for which it would be easy to marshal at least as 
many and as great authorities as for the other. 
Many of these authorities may be found mentioned 
in the most recent tractate with which we are ac- 
quainted on the subject, that of J. T. Kranold, De 
Anno Hebreo Jubileo, Gotting. p. 23. In the 
same piece the reader may find a pretty full dis- 
cussion respecting the derivation and import of 
the term Jubilee (p. 18 sq.); of which it may 
suffice here to say that, while difference of opinion 
prevails as to its exact signification—and hence 
appears the propriety of the course taken by King 
James’s translators in retaining the original word 
itself—the root-idea of the word seems to be con- 
nected with two external acts—flowing (Gen. vi. 
17) and sounding (Gen. iv. 21), which are ob- 
viously one and the same in different aspects ; 
for sound is but the flow of breath or wind, as a 
stream is the flow of water. From this idea of 
pouring forth came the particular meaning of the 
term Jubilee, as employed in relation to the year 
so called, which was announced and introduced 
by the blast of a trumpet, the signal fur the dis- 
solution of certain existing arrangements, and a 
general system of restitution: whence is seen the 
propriety of that-translation of the Hebrew which 
the Seventy give, @ros apeoews, ‘ year of release’ 
or ‘restoration.’ And as the restitutions which 
then took place were occasions of joy to thousands, 
so the term Jubilee came to imply a period of 
general gladness. 

Intimately connected with the Jubilee was 
another singular Mosaic institution, namely, the 
Sabbatical year. On this account we shall speak 
briefly of the latter, as preparatory to a right 
understanding of the former. 

While yet wandering in the wilderness, and 
therefore, before they had entered ‘the land of 
promise,’ the children of Israel received from 
the lips of their great legislator the following 
law—‘six years thou shalt sow thy land, and 
shalt gather in the fruits thereof: but the 
seventh year thou shalt let it rest; that thine 
ox and thine ass may rest, and the son of 
thy handmaid and the stranger may be refreshed ’ 
(Exod, xxiii. 10 sq.). This injunction is re- 
peated in Ley. xxv. 1-7, where it stands as 
proceeding immediately from the Lord. The 
land is to keep ‘a sabbath for the Lord.’ 
added —‘that which groweth of its own accord of 
thy harvest thou shalt not reap, neither gather the 
grapes of thy vine undressed. And the sabbath 
of the land shall be meat for you; for thee, and 
for thy servant, and for thy cattle.’ Then in im- 
mediate sequence follows the law relating to the 
Jubilee (Lev. xxi. 8). ‘And thou shalt num- 
der seven sabbaths of years unto thee, seven times 
seven years, forty and nine years; then shalt thou 
cause the trumpet of the Jubilee to sound in the 
tenth day of the seveuth month, in the day of 
atonement shall ye make the trumpet sound 
throughout all your land. And ye shall hallow 
the fiftieth year, and proclaim: liberty throughout 
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all the land unto all the inhabitants thereof; and 
ye shall return every man unto his possession and 
unto his family. A Jubilee shall that fiftieth 
year be unto you. Ye-shall not sow, neither reap 
that which groweth of itself in it, nor gather the 
grapes of thy vine undressed ; for it is the Jubilee; 
it shall be holy unto you; yeshall eat the increase 
thereof out of the field. And if thou sell ought 
unto thy neighbour or buyest ought, according to 
the number of years after the Jubilee thou shalt 
buy, and according to the fewness of years (to the 
ensuing Jubilee) thou shalt diminish the price of 
it, for according to the number of the fruits (or 
harvests) doth he sell. And the land shall yield 
her fruits, and ye shall eat your fill and dwell 
therein in safety. I will command my blessing 
upon you in the sixth year (‘in six years’ con- 
jectures Michaelis, Comment. vol. i. p. 290), and 
it shall bring forth fruit for three years. And ye 
shall sow the eighth year and eat of old fruit 
until the ninth year. The land shall not be sold 
for ever, for the land is mine: im all the land of 
your possession ye shall grant a redemption for 
the land’ (Lev, xxv. 8-24), Land might be re- 
deemed by a kinsman or by the party who sold it; 
but in the Jubilee year it must return to its 
original proprietor. Dwelling-houses within & 
walled city might be redeemed within the first 
year; if not redeemed within the space of a ful. 
year they became the freehold of the purchaser. 
The houses of villages were to be counted as the 
fields of the country. The cities and houses of 
the Levites were redeemable at any time, and 
could never be held longer than the ensuing 
Jubilee: the field of the suburbs of their cities 
might not be sold (vers. 25-38). Israelites who 
were hired seweants (Israelitish dond-servants were 
not allowed) might serve till the year of Jubilee, 
when they returned to their possessions. A He- 
brew sold as a slave to a foreigner resident in 
Palestine was redeemable by himself or relatives 
at any time, by making payment according to the 
number of years to elapse before the next Jubilee; 
but at the Jubilee such bondsman was, under all 
circumstances, to be set at liberty (vers. 39-55). 
The only exception to this system of general re- 
stitution was iu the case of property set apart and 
devoted to the Divine service—‘ Every devoted 
thing is most holy unto the Lord; none devoted 
shall be redeemed’ (Lev. xxvii. 28-29). 

With these scriptural details the account given 
by Josephus (Antig. iii. 12. 3). substantially 
agrees. The latter, however, states that in the 
year of Jubilee ‘debtors are freed from their 
debts.’ And in regard to the restitution of land, 
he says, ‘when the Jubilee is come, which name 
denotes liberty, he that sold the land and he that 
bought it meet together, and make an estimate on 
one hand of the fruits gathered, and on the other 
of the expenses laid out upon it. If the fruits 
gathered come to more than the expenses laid out, 
he who sold it takes the land again; but if the 
expenses prove more than the fruits, the present 
possessor receives of the former owner the differ- 
ence, and leaves the Jand to him; and if the fruits 
received and the expenses laid out prove equal, 
the present possessor relinquishes it to the former 
owner,’ 

Our object in making this qnotation is not 
merely to.afford an illustration of the way in 
which the law of release was worked, but to show 


that the Jewish historian of the law as a 
teality, as a present reality, as something in 
actual operation: the importance of which evi- 
dence will presently ape 

The time required by the Sabbatical year and 
by the Jubilee to be rescued from the labours of 
the field, was very considerable. Strictly inter- 
preted the language we have cited would take out 
of the ordinary course of things every sixth, 
seventh, and eighth year, during each successive 
septenary, till the circle of fifty years was in each 
period completed. Nay more, the old store, pro- 
duced in the sixth year, was fo last until the ninth 
year, for the sixth year was to bring forth fruits 
for three years. 

The reader has now before him the whole of 
‘this extraordinary piece of legislation, which, 
yiewed in all its bearings—in its effects on human 
labour, on character, on religious institutions, and 
observances, as well as on the general condition 
of society, no less than on the productiveness of 
the land, and the means of sustenance to its 
inhabitants—is wholly unparalleled by any event 
in the history of the world. But are we therefore 
to disbelieve and reject it? The admission that 
these laws were not only given but executed, is of 
course an acknowledgment of the divinity of the 
Mosaic institutions: an acknowledgment which 
involves the further recognition of miracle— 
indeed of a continually revolving cycle of mi- 
racles. Such a recognition, however, is opposed to 
what some theologians, with a strange perversion 
of the name, have regarded as a first principle in 
their system, namely, that miracles are inadmis- 
sible, either as being impossible or improbable. 
Accordingly, since the existence of the law is un- 
questionable, its execution has been denied. 

We at once admit that the Scriptures do not 
afford strictly historical data by which we are 
enabled to prove that the law was carried into 
effect in the earlier periods of the Jewish state. 
But how rash to deduce a positive conclusion 
from a mere negation! In order that such an 
inference should possess any weight, it is necessary 
to show that the sacred history was designed and 
fitted to give a complete detail of all that con- 
cemed the Hebrew nation, and specially to ex- 
hibit in actual operation the laws given by Moses, 
No such aim have the Scriptures im view, no such 
office do they execute; nor are we sure that 
their credibility would be at all enhanced, did 
they appear framed for any such unlikely, not to 
say suspicious, purpose. 

There are some presumptions in favour of the 
reality «f the lews under consideration. The re- 
curring ,criods of seven years are in keeping with 
the institution of the seventh day as a Sabbath 
for man and beast. The aim in both is similar— 
needful repose, The leading idea involved in the 
Jubilee—namely, restitution—also harmonizes 
with the fundamental principles of the Mosaic 
system. The land was God’s, and was entrusted 
for usé to the chosen people in such a way that 
every individual had his portion. A power of per- 
petual alienation would have been a virtual denial 
of God's sovereign rights, while the law of Jubilee 
was one continued recognition of them. The 
conception is purely theocratical in its whole 
character and tendencies. The theocracy was of 
such a nature as to disallow all subordinate 
‘thrones, principalities, and powers ;’ and conse- 
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quently, to demand entire equality cn the 

of the people. But the power of perpetual aliena- 

tion in regard to land would have soon given rise 

to the greatest inequalities of social condition, pre- 

senting what modern states have, alas! exhibited 

but too much of—splendid affluence on one side 

and sordid pauperism on the other. But these 

laws tended to preserve the original level which 

had a divine origin; for they would prevent vast 

accumulations, restrain cupidity, preclude do- 

mestic tyranny, and constantly remind rich and 

poor of their essential equality in themselves, 

in the state, and before God. A passage. in 

Deuteronomy (xv. 4), when rightly understood, as 

in the marginal translation— to the end that there 

be no poor among you’—seems expressly to de- 

clare that the aim im view, at least, of the Sabba- 

tical release, was to prevent the rise of any great 

inequality of social condition, and thus to pre- 

serve unimpaired the essential character of the 

theocracy. Equally benevolent in its aim and 

tendency does this institution thus appear, show- 

ing how thoroughly the great Hebrew legislator 

cared and provided for individuals, instead of 
favouring classes. Beginning with a narrow cycle- 
of seven days, he went on to a wider one of as. 
many years, embracing at last seven times seven » 
annual revolutions, seeking in all his arrange-- 
ments rest for man and beast, and, by a happy 

personification, rest even for the brute earth; and 

in the rest which he required for human beings, 

providing for that more needful rest of mind 

which the sharp competitions and eager rivalries 

of modern society deny to ten thousand. times ten 

thousand. As being of a benign character and 

tendency, the law of the Sabbatical and Jubilee 

year is in accordance with the general spirit of 
the Mosaic legislation, and appears not unworthy 

of its divine origin. 

Warburton adduced this law (Divine Legation 
of Moses) in order to show that Moses was in . 
truth sent and sustained by God, since nothing . 
but a divine power could have given the neces- 
sary supplies of food in the sixth year. That 
there is some force in this argument no unpreju- 
diced person can well deny : how much surprised . 
then will the reader be, after perusing the forego- 
ing remarks, to find Michaelis (Comment. 1. 389, 
note) speaking thus :—‘ This proof would in plain 
English amount to this: this law is so extremely 
absurd, that he who gave it must necessarily have 
been sent from God, because none but God is 
capable of counteracting the destructive effects of 
such a law.’ 

To our mind, we remark in continuation of 
these presumptive evidences, there is something 
noble, as well as self-relying in the annunciation 
of these laws in the desert, ere yet the land was 
gained, as a part of a general system of religious 
and social polity, before a horde rather than a 
nation, a people thirsting foy a tranquil settlement, 
and therefore hostile to any mere illusions, and 
likely to visit on their author's bead such fond 
notions as, according to Michaelis, these com- 
mands appeared. And why, if the attempt was 
unreal or unsupported, why this legislation for 
fature times? “Why, unless Moses was supported 
by a consciousness of a divine gnidauce, this risk 
of provoking either the ridicule or the disgust ng 
his wandering tribes? In truth, however, Mose 
in these laws lays the foundation, while yet in 
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the wilderness, of institntions which were in full 
harmony with the entire system which he said 
he had received of God. 

But these laws either emanated from Moses, or 
they did not. If they did not, they arose after 
the settlementin Canaan, and are of such a na- 
ture as to convict their fabricator of imposture, if, 
indeed, any one could have been found so daring 
as to bring forth laws implying institutious which 
did not exist, and which under ordinary cir- 
cumstances could not find permanence, even if 
they could ever be carried into operation at all. 
But if these laws emanated from Moses, is it 
credible that he would have given utterance to 
commands which convict themselves of impos- 
sibility ? or caused the rise of institutions, which, 
if unsupported of heaven, must come to a speedy 
termination, and in so doing act to his own dis- 
credit as a professed divine messenger? There is 
a species of self-confidence, there is a moral 
daring which of itself vindicates its divine origin: 
the case before us seems to be an instance. 

Nor can we see that the law is either ‘absurd’ 
or ‘pernicious’ (Michaelis, wt supra). That for 
its successful execution special dive aid was 
needful, we by no means deny; but the Mosaic 
polity was in its origin, and in its very nature, 
special, and, ‘according to the Scriptures,’ received 
special aid of God. 

So far as the system of restitution is concerned, 
we see nothing but what the power of law and 
the authority of religion were capable of bringing 
about. But could the land sustain the people ? 
Why not? Palestine had a most fertile soil. 
Every man having land, would be a husband- 
man, and therefore every part would be carefully 
tilled. And as his sustenance and that of his 
family would, in the case of each proprietor, 
‘depend, not only on his industry but his fore- 
‘thought, on making provision not for a contingent 
‘but a certain want; so every head of a house 
would labour wisely and well, aud husband with 
due care for the year of rest: thus, while making 
provision for his bodily wants, rising in a proper 
self-respect, and cultivating many important 
moral qualities. Besides, a year of rest was a 
great thing to work for; which would sharpen all 
a man’s faculties and quicken his hands; aud 
when at length the wished for time arrived, 
the excellence of character which the system 
fostered would save the licence from abuse, if not 
turn it to most important intellectual and re- 
ligious purposes. We shall be much deceived in 
our estimate of the moral and social effects of the 
Jubilee, if we judge from what is probable in 
regard to the overworked, uninstructed, and irre- 
ligious thonsands which crowd our modern cities or 
cover our fields. On the possibility of the land’s 
affording sufficient food, we find the following 
important passage in Palfrey’s ‘ Lectures on the 
Jewish Scriptures,’ Boston, 1841, vol. i. p. 303: 
‘J find no difficulty arising from any inadequacy 
of the produce of six years to afford sustenance to 
the people for seven. To say that this was in- 
tended would merely be to say that the design 
was that the consumption of each year should 
only amount on an average to six-sevenths of 
its produce. In such an arrangement it can- 
not be thought that there was anything imprac- 
ticable. There are states of this Union which 
export yearly more than half their produce, 
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and subsist substantially on the remainder, 
their imports consisting mostly of luxuries, 
Again, in England nearly three quarters of the 
families are engaged in commerce, manufactures, 
professions, and unpréductive pursuits; but in 
Judea every man was a producer of food, with 
the advantage of a fine climate and a rich soil.’ 
The remainder is worth consulting. 

It may be of some importance to remark that 
those who believe that these laws were good, and 
were also executed, are not therefore required to 
maintain that the regular and intended series of 
things was never interrupted. The promises of 
God are in all cases conditioned on human obedi- 
ence. This condition is expressly laid down in 
the case before us (Lev. xxv. 18, 36, 38). At the 
same time, the silence of the sacred history before 
the captivity looks as if the law in question was so 
uninterruptedly, regularly, and as a matter of 
course, observed from Jubilee to Jubilee, that no 
occasion transpired for remark. In history, as in 
every day life, more is said of the exceptional 
than the periodical and the ordinary. 

The tenor of these observations. will probably 
lead the reader to consider it a somewhat sur- 
prising assertion, that these laws were not executed 
before the Babylonish exile ; yet such is the state- 
ment of Winer (Real-worterd. s. y. ‘ Jubeljahr’) 
aud De Wette (Lehrd. der Archiol. p. 158). Some 
passages of Scripture are referred to, which are 
thought to imply the truth of this position, as 
1 Kings xxi. 2; Isa. v. 8; 2 Chron. xxxvi. 21; 
Lev. xxvi. 34. Our space does not allow us to 
go into a critical examination of these texts,but 
we may say, that having carefully considered 
their import and bearing, we cannot find in them 
the alleged implication. , 

For the opposite view, there is, in agreement 
with the general tenor of this article, some posi- 
tive evidence which must be briefly indicated. 
The Roman historian Tacitus bears witness to 
the observance of the Sabbatical year at least, in 
the following terms :—‘Septimo die otium pla- 
cuisse ferunt, quod is finem laborum tulerit; dein 
blandieute inertia, septimum quogue annum ig- 
navie datum :’ ‘They give the seventh day to ease 
because it put an end to labours; moreover, 
through the allurements of idleness, the seventh . 
year also is given to inactivity’ (Tac. Hist. v. 4). 
Of course this is an enemy’s version, but the 
evidence is distinct, pointed, and unquestionable. 
We find another strong evidence furnished by 
Josephus (Antig. xiv. 10. 6), where, giving cer- 
tain decrees of Julius Cesar in the terms in which 
they were issued, he records these words :— 
‘ Caesar hath ordained that the Jews pay a tribute 
yearly excepting the seventh, which they call the 
Sabbatical year, because thereon they neither 
receive the fruits of their trees, nor do they sow their 
land ;’ further on he says; ‘every year, the seventh 
year excepted, which they call the Sabbatic year, 
whereon they neither plough nor receive the pro- 
duct of their trees.” Another testimony is found 
in 1 Mace. vi. 49: ‘for they came out of the 
city (Bethura), because they had no victuals there 
to endure the siege, 7 being a year of rest tc 
the land. In Ezekiel‘a passage occurs, where 
beyond a question the year of Jubilee is intended 
(xlvi. 17): ‘if he give a gift of his inheritance to 
one of his servants, then it shall be his ¢o the year 
of liberty.’ But there is a passage in Isaiah (1xi 
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3, 2) which appears to us to furnish remarkable 
and satisfactory evidence that the Jubilee itself 
was observed before the captivity :—‘ The spirit of 
the Lord God is upon me, because the Lord hath 
anointed me to preach good tidings unto the 
meek, to proclaim liberty to the captives, and 
the opening of the prison to them that are bound, 
to proclaim the accepiable year of the Lord.’ 

The words of Isaiah we consider very strong. 
It is admitted that they allude to the year of 
Jubilee (Kranold De Anno Judileo, p. 80)—but 
then they are poetry, not history. Why, what a 
purblind objection is this! The clear implications 
of poetry are the best and truest history, for they 
are an appeal to what is generally known and 
recognised in the public mind, There would 

have been no pertinency in the words of Isaiah, 

had not the Jubilee been a thing of which the 
world around him had actual experience; just 
as the ferce and import of the words do not 
appear to the mind of a modern feader, until he 
is acquainted with the Mosaic laws, and the 
Jewish observances on the point. 

If, however, the essential element of this system 
of law, namely the Sabbatical year, was, as we 
have seen, an established institution in the days of 
Tacitus, Josephus, the Maccabees, Ezekiel, and 
Isaiah, we think the fair and legitimate inference 
is in favour ef those laws having been long pre- 
viously observed, probably from the early periods 
of the Hebrew republic. Their existence in a 
declining state of the commenwealth canuot 
he explained without seeking their origin nearer 
the fountain-head of those pure, living waters, 
which, with the force of all primitive enthusiasm, 
easily effected great social wonders, especially 
when divinely guided and divinely sustained.— 

J.R.B. 

JUDAEA, the southernmost of the three divi- 
sious of the Holy Laud. It denoted the kingdom 
of Judah as distinguished from that of Israel. 
But after the captivity, as most of the exiles who 

“ returued belonged to the kingdom of Judah, the 
name Judea (Judah) was applied generally to 
the whele of Palestine west of the Jordan (Hag. 
i. 1, 14; ii. 2). -Under the Romans, in the time 
of Christ, Palestine was divided into Judwa, Ga- 
lilee, and Samaria (John iv. 4, 5; Acts ix. 31), 
the last including the whole of the southern 
part west of the Jordan. But this division was 
ouly observed as a political and local distinction, 
for the sake of indicating the part of the country, 
just as we use the name of a county (Matt. 11. 
1,5; ii. 153 iv.25; Luke i. 63); but when the 
whole of Palestine was to be indicated in a 
general way, the term Judza was still employed. 
Thus persons in Galilee and elsewhere spoke of 
going to Judea (John vii. 3; xi. 7), to distin- 
guish the part of Palestine to which they were 
proceeding ; but when persons in Rome and other 
places spoke of Judwa (Acts xxviii. 21), they 
used the word as a general denomination for the 
country of the Jews, or Palestine. Indeed, the 
name seems to have had a more extensive appli- 
cation than even to Palestine west of the Jordan. 
It denoted all the dominious of Herod the Great, 
who was called king of Judea; and much of 
these lay beyond the river. After the death of 
Herod, however, the Juda to which his son 

 Archelaus succeeded was only the southern pro- 
vince so called (Matt. ii. 22); which afterwards 
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became a Roman province dependent on Syria 
and governed by procuratore, aud this was its con- 
dition during our Lord’s ministry. It was after- 
wards for a time partly under the dominion of 
Herod Agrippa the elder (Acts xii. 1-15), but 
on his death it reverted to its former condition 
under the Romans. 

It is only Judea, in the provincial sense, that 
requires our present notice, the country at large 
being described in the article PaLestins. In 
this sense, however, it was much more extensive 
than the domain of the tribe of Judah, even more 
so than the kingdom of the same name. There 
are no materials for describing its limits with 
precision; but it included the ancient territories 
of Judah, Benjamin, Dan, Simeon, and part of 
Ephraim. It is, however, not cortect to describe 
Idume#a as not anciently belonging fo Judah. 
The Idumea of later times, or that which be- 
longed to Judea, was the southern part of the 
ancient Judah, into which the Idumwans had 


intruded during the exile, and the annexation of 


which to Judea only restored what had anciently 
belonged to it. 

In the rabbinical writings Judea, as a division 
of Palestine, is frequently called ‘the south,’ or 
‘the south country,’ to distinguish it from Galilee, 
which was called ‘the north’ (Lightfoot, Chorog. 
Cent. xii,). The distinction of the tribe of Judah 
into ‘the Mountain,’ ‘the Plain,’ and ‘the Vale,’ 
which we meet with in the Old Testament (Num. 
xiii. 30), was preserved under the more extended 
denomination of Judea, The Mountain, or hill 
country of Judea (Josh. xxi. 11; Luke i. 39), 
was that ‘ broad back of mountains,’ as Lightfoot 
calls it (Chorog. Cent. xi.), which fills the centre 
of the country from Hebron northward to beyond. 
Jerusalem. The Plain was the low country 
towards the sea-coast, and seems to have included 
not ouly the bread plain which extends between 
the sea and the hill country, but the lower parts 
of the hilly region itself in that direction. Thus 
the rabbins allege that from Bethoron to the sea is 
one region (T’. Hier os, Sreviith, ix. 2), The Vale 
is defined by the rabbins as extending from En- 
gedi to Jericho (Lightfoot, Panergon, § 2); from 
which, and other indications, it seems to have 
included such parts of the Ghor, or great plain of 
the Jordan, as lay within the territory of Judea. 
This appropriation of the terms is tar preferable to 
that of some writers, such as Lightfoot, who sup- 
pose ‘the Plain’ to be the broad plain of the 
Jordan, and ‘the Valley’ to be the tower valley 
of the same river. That which is called the 
Wilderness of Judwa, was the wild and in- 
hospitable region lying eastward of Jerusalem, in 
the direction of the Jordau aud Dead Sea (Isp. 
xl. 8; Matt. iii, 1; Luke i. 80; iii. 2-4). We 
may have some notion of the extent northward 
which Judea had obtained, from Josephus calling 
Jerusalem the centre of the country (De Bedi. 
Jud. iii. 3. 5); which is remarkable, seeing that 
Jerusalem was originally in the northernmost 
border of the tribe of Judah, In fact, he describes 
the breadth of the country as extending from the 
Jordan te Joppa, which shows that this city was 
in Judea. How much further to the north the 
boundary lay, we cannot kuow with precision, as 
we are unacquainted with the site of Annuath, 
otherwise Borceros, which he says lay on the 
boundary line between Judza and Samaria, The 
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mers fact that Josephus makes Jerusalem the 
centre of tae land seems to prove that the pro- 
vince did not extend so far to the south as the 
ancient kingdom of the same name. As the 
southern boundary of Judea was also that of the 
whole country, the questious connected with it 
belong to the article Parestrne; and it is only 
necessary to remark that Josephus places the 
southern boundary of the Judea of the time of 
Christ at a village called Jardan, on the confines 
of Arabia Petra. No place of this name has 
been found; .and the indication is very indistinct, 
from the fact that all the country which lay be- 
yond the Idumea of those times was then called 
Arabia. In fixing this boundary, Josephus re- 
gards Idumeza as part of Judea, for he imme- 
diately after reckons that as one of the eleven 
districts into which Judea was divided. Most 
of these districts were denominated, like our 
counties, from the chief towns. They were, 
1. Jerusalem; 2. Gophna; 3. Acrabatta; 4. 
Thumna; 5. Lydda; 6. Emmaus; 7. Pella; 
8. Idumea; 9. Engaddi; 10. Herodium; and 
11. Jericho. 

Judea is, as the above intimations would sug- 
gest, a country full of bills and valleys. The 
hills are generally separated from one another by 
valleys and torrents, and are, for the most part, 
of moderate height, uneven, and seldom of any 
regular figure. The rock of which they are com- 
posed is easily converted into soil, which being 
arrested by the terraces when washed down 
by the rains, renders the hills cultivable in a 
series of long, narrow gardens, formed by these 
terraces from the base upwards. In this manner 
the hills were in ancient times cultivated most 
industriously, and enriched and beautified with 
the fig-tree, the olive-tree, and the vine; and it is 
thus that the scanty cultivation which still sub- 
sists is now carried on, But when the inhabitants 
were rooted out, and the culture neglected, the 
terraces fell to decay, and the soil which had 
been collected in them was washed down into the 
valleys, leaving only the arid rock, naked and 
desolate. This is the general character of the 
scenery ; but in some parts the hills are beauti- 
fully wooded, and in others the application of 
the ancient mode of cultivation still suggests to 
the traveller how rich the country once was and 
might be again, and how beautiful the prospects 
which it offered. As, however, much of this was 
the result of cultivation, the country was probably 
ancieutly, as at present, naturally less fertile than 
either Samaria or Galilee. The present difference 
is very pointedly remarked by different travellers ; 
and Lord Lindsay plainly declares that ‘ all 
Judea, except the hills of Hebron and the vales 
immediately about Jerusalem, is barren and de- 
solate. But the prospect brightens as soon as you 
guit it, and Samaria and Galilee still smile like 
the land of promise.’ But there is a season—after 
the spring-rains, and before the summer heat has 
absorbed all the moisture left by them—when 
even the desert is clothed with verdure; and at 
that season the valleys of Judaa present a refresh- 
ingly green appearatice. This vernal season, how- 
ever, is .of short duration, aud by the beginning of 
May the grass upon the mountains, and every 
vestige of vegetation upon the lower grounds, haye 
in general completely disappeared (see Pictorial 
History of Palestine ; Introduct. pp. 39, 40, 119, 


single exception of Joseph. 
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120; Nau, p. 439; Roger, p. 182; Mariti, ii 363 
Lindsay, ii. 70; Stephens, ii. 249; Elliot, p. 408, 
409; Olin, ii. 323). 4 


JUDAH (171), celebrated ; Sept. *lovdas), 
fourth son of Jacob and Leah (s.c. 1755). The 
narrative in Genesis brings this patriarch more 
before the reader, and makes known more of his 
history and character, than it doesin the case of 
any other of the twelve sons of Jacob, with the 
It is indeed chiefly 
in connection with Joseph that the facts respecting 
Judah transpire; and as they have already been 
given in the articles Jacos and Josepu, it is 
only necessary to indicate them shortly in this 
place. It was Judah’s advice that the brethren 
followed when they sold Joseph to the Ishmaelites, 
instead of taking his life. By the light of his 
subsequent actions we can see that his conduct 
on this occasion arose from a generous impulse, 
although the form of the question he put to them 
has been sometimes held to suggest an interested 
motive :—‘ What profit is it if we slay our brother 
and conceal his blood? Come, let us sell him,’ 
&c. (Gen. xxxvii. 26, 27). 

Not long after this Judah withdrew from the 
paternal tents, and went to reside at Adullam, 
in the country which afterwards bore his name. 
Here he married a woman of Canaan, called 
Shuah, and had by her three sons, Er, Onan, and 
Shelah. When the eldest of these sons became 
of fit age, he was married to a woman named 
Tamar, but soon after died. Ashe died childless, 
the patriarchal law, afterwards adopted into the 
Mosaic code (Deut. xxv. 6), required him to 
bestow upon the widow his second son. This he 
did; but as Ouan also soon died childless, Judah 
became reluctant to bestow his only surviving 
son upon this woman, and put her off with the 
excuse that he was not yet of sufficient age. 
Tamar accordingly remained in her father’s house 
at Adullam. She had the usual passion of 
Eastern women for offspring, and could uot endure 
the stigma of having been twice married without 
bearing children, while the law precluded her 
from contracting any alliance but that which 
Judah withheld her from completing. 

Meanwhile Judah’s wife died, and after the 
time of mourning had expired, he went, accom- 
panied by his friend Hirab, to attend the shearing 
of his sheep at Timnath in the same neighbour- 
hood. These circumstances suggested to Tamar 
the strange thought of connecting herself with 
Judah himself, under the guise ofa loose woman. 
Having waylaid him on the road to Timnath, 
she succeeded in her object, and when the conse- 
quences began to be manifest in the person of 
Tamar, Judah was highly enraged at her crime, 
and, exercising the powers which belongei\ to him 
as the head of the family she had dishonoured, 
he commanded her to be brought forth, and com- 
mitted to the flames as an adulteress. But when 
she appeared, she produced the ring, the brace- 
Jet, and the staff, which he had left in pledge 
with her; and put him to confusion by declaring 
that they belonged to the father of her coming 
offspring. Judah acknowledged them to he his, 
and confessed that he had been wrong in with 
holding Shelah from her. The result of this pain- 
ful affair was the birth of two sons, Zerah and 
Pharez, from whom, with Shelah, the tribe of 
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Julah descended. Pharez was the ancestor of 
the line from which David, the kings of Judah, 
and Jesus came (Gen. xxxviii.; xlvi, 12; 1 
Chron. ii. 3-5; Matt. i. 3; Luke iii. 33). 

These circumstances seem to have disgusted 
Judah with his residence in towns; for we tind 
him ever afterwards at his father’s tents. His 
experience of life, and the strength of his cha- 
racter, appear to have given him much influence 
with Jacob; and it was chiefly from confidence 
in him that the aged father at length consented 
to allow Benjamin to go down to Egypt. That 
this confidence was not misplaced has already 
been shown [Joseru]; aad there is not in the 
whole range of literature a finer piece of true 
natural eloquence than that in which Judah offers 
himself to remain as a bond-slave in the place of 
Benjamin, for whose safe return he had made 
himself responsible to his father. The strong emo- 
tious which it raised in Joseph disabled him from 
keeping up longer the disguise he had hitherto 
Maiutained, and there are few who have read it 
without being, like him, moved even to tears. 

We hear nothing more of Judah till he re- 
ceived, along with his brothers, the final blessing 
of his father, which was conveyed in lofty lan- 
guage, glancing far into futurity, and strongly 
indicative of the high destinies which awaited the 
tribe that was to descend from him. 

2. JUDAH, TRIBE OF. This tribe sprang 
from Judah, the son of Jacob. When the Israelites 
quitted Egypt, it already exhibited the elements 
of its future distinction in a larger population 
than any of the other tribes possessed. It num- 
bered 74,000 adult males, being nearly 12,000 
more than Dan, the next in point of numbers, and 
34,100 more than Ephraim, which in the end con- 
tested with it the superiority among the tribes. 
During the sojourn in the wilderness, Judah 
neither gained, like some tribes, nor Jost like others. 
Its numbers had increased to 76,500, being 


_ 12,100 more than Issachar, which had become 


next to it in population (Num. i. 25). In the 
first distribution of lands, the tribe of Judah re- 
ceived the southernmost part of Palestine, to the 
extent of fully one-third of the whole country to 
be distributed among the nine and a half tribes 
for which provision was to be made. This over- 
sight was discovered and rectified at the time of 
the second distribution, which was founded on 
an actual survey of the country, when Simeon 
and Dan received allotments out of the territory 
which had before been wholly assigned to Judah 
(Josh. xix. 9). That which remained was still 
very large, and more proportioned to the future 
greatness than the actual wants of the tribe. We 
now also know, through the researches of recent 
travellers, that the extent of good land belonging 
to this tribe, southward, was much greater than had 
usually been supposed, much of that which had 
been Jaid down in maps as mere desert, being actu- 
ally composed of excellent pasture land, and in 
part of arable soil, still exhibiting some traces of 
ancient cultivation. When Judah became a 
kingdom, the original extent. of territory assigned 
to the tribe was more than restored or compen- 
sated, for it must have included the domains of 


Simeon, and we know that Benjamin was in- 


cluded in it. f 
The history. of the Judges contains fewer facts 
respecting this important tribe than might be ex- 
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pected. It seems however to have been usually 
considered that the birthright which Reuben for- 
feited had passed to Judah under the blessing of 
Jacob; and a sanction was given to this impression 
when, after the death of Joshua, the divine oracle 
nominated Judah to take precedence of the other 
tribes in the war against the Canaanites (Judg. 
i. 2). It does not appear that any tribe was dis- 
posed to dispute the superior claim of Judah on 
its own account, except Ephraim, although in 
doing this Ephraim had the support of other. 
tribes. Ephraim appears to have rested its claims 
to the leadership of the tribes upon the ground 
that the house of Joseph, whose interest it repre- 
sented, had received the birthright, or double por- 
tion of the eldest, by the adoption of the two sons 
of Joseph, who became the founders of two tribes 
in Israel. The existence of the sacerdotal esta- 
blishment at Shiloh, in Ephraim, was doubtless 
also alleged by the tribe as a ground of superiority 
over Judah. When, therefore, Judah assumed 
the sceptre in the person of David, and when the 
sacerdotal establishment was removed to Jeru- 
salem, Ephraim could not brook the eclipse it had 
sustained, and took the first opportunity of erect- 
ing a separate throne, and forming separate esta- 
blishments for worship and sacrifice. Perhaps the 
separation of the kingdoms may thus be traced to 
the rivalry of Judah and Ephraim. After that 
separation the rivalry was between the two king- 
doms; but it was still popularly considered as 
representing the ancient rivalry of these great 
tribes; for the prophet, in foretelling the repose of 
a coming time, describes it by saying, ‘ The envy 
also of Ephraim shall depart, and the adversaries 
of Judah shall be cut off: Ephraim shall noteenvy 
Judah, and Judah shall not vex Ephraim’ (Isa. 
xiii. 12). 

38. JUDAH, KINGDOM OF. When the ter- 
ritory of all the rest of Israel, except Judah and 
Benjamin, was lost to the kingdom of Rehoboam, 
a special single name was needed to denote that 
which remained to him; and almost of necessity 
the word Judah received an extended meaning, ac- 
cording to which it comprised not Benjamin only, 
but the priests and Levites, who were ejected in 
great numbers from Israel, and rallied round the 
house of David. At a still later time, when the 
nationality of the ten tribes had been dissolved, 
and every practical distinction between the ten 
ana the two had vanished during the captivity, 
the scattered body had no visible head, except in 
Jerusalem, which had been re-occupied by a por- 
tion of Judah’s exiles. In consequence the name 
Judah (or Jew) attached itself to the entire 
nation from about the epoch of the restoration. 
But in this article Judah is understood of the 
people over which David's successors reigned, from 
Rehoboam to Zedekiah, Under the article Israxy, 
the chronology of the two kingdoms has been dis- 
cussed, which, however, was not carried below the 
capture of Samaria. In the lower part of the list 
we lose the check which the double line of kings 
afforded ; but for the same reason the problem is 
simpler. The only difficulty encountered here 
rises out of the ages assigned to some of the kings 
of Judah. For this reason, in the following list, 
all their ages are inserted, so far as they are 
recorded. It has been thought sufficient to add 
Winer’s chronology to the dates as given aboya 
in the article Israkrt. 
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Yy Father’s 

i Anes 
Accession of Reign Age. | B.c Press 
Rehoboam . . | 17 41 | 975 | — 
IAD rene oe 3 ee lOO’ yaaa 
BN a ear tee” Sl — | 950° | 722 
Jehoshaphat . . | 20 35..| 914 } *22 
| Jehoram installed] 8 382 gust a 
Jehoram alone .| — | (385) | 889 | 25 
SAR Z1 A Maps el <p 1 22 885 17 
[Queen Athaliah] 7 — | 884} — 
Jehoash . . . | 39? 7 878 22 
AMAZIAN, 0 2:0. | 29 25 838 22 
Wigztal caeh ~ 01: 5 ln Dos 16 809 38 
Jotham « « 16 25 757 43 
SNTAL7) ting 0 oy vehi lo HO 20 741 22 
Hezekiah. . . | 29 25 726 10 
Manasseh, . «| 59 12 696 42 
Amon. é 2 22 641 45 
VOSA ey en rie te re ly. ork 8 639 16 
Jehoahaz..  .. n 3 | 609} 15 
Jehoiakim, his bro- 

RAP aS ap | 252 | 609 13? 
gehoiachin  . . + 18 | 598] 18 
Zedekiah, his fa- 

ther’s brother . | 11 21 598 28 
Zedekiah is deposed | — | — | 588] — 


The ages of Abijah and Asa at their accession 
not being given, the three first numbers in the last 
column are averages only, Rehoboam having been 
born 66 or 67 ‘years before Jehoshaphat. It is 
clearty impossible that Ahaz should have been 
only 10 years older than his son Hezekiah. To 
lessen the absurdity, Mr. Clinton follows the 
reading of the Sept. in 2 Chron. xxviii. 1, which 
makes Ahaz 25 years of age at his accession. 
But in 2 Kings xvi. 2, the Sept. has 20, so that 
no weight can be laid on its reading in the other 

assage. Besides, this is inadequate to untie the 

not; for it still remains that Jotham was a 
grandfather by the male line at the age of 31 
(indeed, a year earlier in Mr. Clinton's scheme, 
who places the accession of Jotham in s.c. 756) ; 
nor is it probable that three kings in succession 
ascended the throne at the age of 25 years. If 
arbitrary change must be used, the most effectual 
would be to,lower the age of Hezekiah at his 
accession by 10 years; but no certainty on these 
matters can be effected. A similar difficulty 
occurs with Jehoiakim, whose father Josiah is 
made to have been but 13 years older than he. 
Since, however, it is probable that Jehoahaz was 
older than Jehoiakim, perhaps the number 25, 
which _exprésses Jehoiakim’s age at his accession, 
is corrupt. 

From Rehoboam to Jehoiachin are 16 genera- 
tions and 400 years, between the births of the first 
and last; which gives an average of 25 years to a 
generation. This is rather short. for the direct line 
of descent, especially when we consider that, where 
polygamy is practised, the eldest sou is by no means 
go certain, when alive, to succeed to the throne as 
with us. In fact, from the ages of their fathers 
we may probably infer that Amon, Manasseh, 
Jotham, and Uzziah, were younger sons, as Aha- 
tiah is said to have been (2 Chron, xxii. 1). The 
three last generations of the series together occupy 
but 16+13+418 = 47 years; so that Amon, had 


JUDAH, KINGDOM OF. 


he lived, would have been a great-grandfatner (ar 
the male line) at the age of 47; a thing so un- 
paralleled as to lead to the suspicion that the 
later chronology, where we lose the double series 
of kings, is less to be depended on. There 1s an 
apparent difficulty also as to Ahaziah, found in 
2 Chron. xxii. 1, 2. That he was ‘42 years old’ 
at his accession is an obvious error for 22 
(2 Kings viil. 26): that he should have been the 
youngest of many sons, and yet only 17 years 
younger than his father, is to be explained by his 
father already having many wives; but still it 1s 
remarkable. 

Where polygamy prevails, the extermination of 
a royal house by the enmity of brothers is notori- 
ously to be dreaded, in spite of the number of pos- 
terity which single monarchs can sometimes count. 
That the house of David encountered this danger 
is not expressly mentioned in the Kings. Two 
massacres are therein found; one of ‘ the brethren 
of Abaziah,’ ‘ forty-two men,’ the sons of Jehoram, 
by the hypocritical zeal of Jehu; and, almost 
simultaneously, ‘ all the seed-royal’ (the sons of 
Ahaziah?) by Queen Athaliah (2 Kings x. 13, - 
14; xi. 1). Only an infant son of Ahaziah (al/ 
in fact must have been of tender age) was saved 
from this slaughter, who, 44 years afterwards, was 
assassinated by his own people (2 Kings xii. 20), 
as was his son Amaziah (xiy. 19), and at a later 
period Amon (xxi. 28); but no massacre of the 
royal family accompanied either of these murders, 
In the Chronicles (2 Chron. xxi. 4)-we read that 
Jehoram slew all his brethren, the sons of Jeho- 
shaphat, from jealousy of the power with which 
their father had invested them; and Jehoram’s 
own sons are said to have been all slain, but one, 
by the Philistines and Arabians; so that Ahaziah 
had no brethren left for Jehu to slay; but 
‘brethren’ must be taken with some latitude to 
mean ‘ brothers’ sons’ (2 Chron. xxi. 4, 175 xxii. 
1, 8). It must, however, be confessed that this 
is irreconcilable with the chronology; for at this 
time the age of Jehoram, their supposed grand- 
father (had he been alive), would have been 38 
years ; so that the eldest of these ‘ forty-two men’ 
could barely have been 6 years old. Some error, 
therefore, must be admitted in the narrative of 
the Chronicler concerning Jehoram and his son; 
and, in fact, this is not the only pomt in which it: 
is inconsistent with that. in the Kings. Jehoram 
is said to have received a letter from Elijah the 
prophet (2 Chron. xxi, 12) at a time when he had 
already ascended into heaven, according to the 
Kings: also, in 2 Kings viii. 24, he is stated to 
have been buried ‘ with his fathers,’ which is 
directly contradicted by 2 Chron. xxi. 20. To 
finish the subject of chronology it may be ob- 
served; (1.) It is remarkable that Jehoshabeath, 
the daughter of Ahaziah, should have been wife 
of Jehoiada the priest (2 Chron. xxii. 11). For 
as Jehoiada lived to the age of 130 (xxiv. 15), 
and. died many years before Jehoash, the priest 
must have been some 70 years older than his 
wife, (2.) The date ‘36 years,’ in 2 Chron. 
xvi. 1, is certainly wrong, since Baasha died in 
the twenty-sixth year of Asa. The number 16 
instead of 386 would agree sufficiently well with 
the history ; but we cannot with prepriety so cor- 
rect the text, because of the date 35 in the last 
verse of the preceding chapter; not to mention 
that the narrative in the Chronicles representa the 
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declension of the pious Asa as being only towards 
the end of his mig (xy. 17). Clinton Tarlac 
this, and wishes (¢ with commentators *) to 
interpret ‘ the thirty-sixth year of the reign of 
Asa’ to mean ‘the thirty-sixth year of the divided 
monarchy ;” but this is not interpretation at all. 
When the kingdom of Solomon became rent 
with intestine war, it might have been foreseen 
that the Edomites, Moabites, and other surround- 
ing nations would at once refuse their accustomed 
tribute, and become again practically inde- 
pendent; and some irregular invasion of these 
tribes might have been dreaded. It was a mark 
of conscious weakness, and not a result of strength, 
that Rehoboam fortified 15 cities (2 Chron. xi. 
5-11), in which his people might find defence 
against the irregular armies of his roving neigh- 
hours. But a more formidable enemy came in, 
Shishak king of Egypt, against whom the for- 
tresses were of no ayail (xii. 4), and to whom 
Jerusalem was forced to open its gates; and, from 
the despoiling of his treasures, Rehoboam pro- 
bably sustained a still greater shock in its moral 
etfect on the Moabites and Edomites, than in the 
direct loss: nor is it easy to conceive that he any 
louger retained the commerce of the Red Sea, or 
any very lucrative trade. Judged of by the 
unmber of soldiers recounted in the Chronicles, 
the strength of the early kings of Judah must have 
been not only great, but rapidly increasing. The 
following are the armies there given :— 
Rehoboam gathered 180,000 chosen men (2 

Chron. xi. 1). (Shishak attacked him with 
60,000 horse, 1200 chariots, besides infantry.) 
Abijah set in array 400,000 valiant men (xiil. 
3, 17), and slew 500,000 of Jeroboam’s 800,000 
in one battle. Asa had 300,000 heavy armed, 
and 280,000 light armed men (xiv. 8). (Zerah 
myaded him with 1,000,000 men and 300 cha- 
iots.) Jehoshaphat kept up :— 

300,000 under Adnah, 

280.000 under Jehonahan, 

200,000 under Amasiah. 

200,000 (light armed) under Eliadah, 

180,000 under Jehozabad (xvii. 14-19), 


Total . 1,160,000 for field service. 
© These waited on the king;’ destdes the garrisons 
‘in the fenced cities.’ 

After Jehoshaphat followed the calamitous 
affinity with the house of Ahab, and the mas- 
sacres of both families. Under Jehoiada the 
priest, and Jehoash his pupil, no martial efforts 
were made; but Amaziah son of Jehoash, after 
hiring 100,000 Israelites to no purpose, made 
war on the Edomites, slew 10,000, and_ threw 
10,000 more down from the top of their rock 
(xxv. 5, 6, 11, 12). His own force in Judah, 
from 20 years old and upwards, was numbered 
at only 300,600 choice men, able to handle spear 
and shield. His son Uzziah had 2600 military 
officers, and 307,500 men of war (xxvi. 12, 13). 
Ahaz lost, in a single battle with Pekah, 120,000 
valiant men (xxviii. 6), after the severe slaughter 
ine had received from Rezin king of Syria; after 
which no further military strength is ascribed to 
the kings of Judah. As to all these numbers the 
Vatican Sept. agrees with the received Hebrew 
text. i 

These figures have caused no small perplexity, 

“and have suggested to some the need of conjec- 
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tural emendation. But if they have been cor- 
rupted, it is by system, and on purpose; for there 
is far too great uniformity in them to be the result 
of accident. It perhaps deserves remark, that m 
the book of Kings no numbers of such startling 
magnitude are found. The army ascribed to 
Rehoboam (1 Kings xii, 21) is, indeed, as in 
Chronicles, 180,000 men; but if we explain it of 
those ale to fight, the number, though certainly 
large, may be dealt with historically. See the 
article on PopuLaTion. 

As the most important external relations of 
Israel were with Damascus, so were those of 
Judah with Edom and Egypt. Some revolution 
in the state of Egypt appears to have followed the 
reign of Shishak. Apparently the country must 
have fallen under the power of an Ethiopian 
dynasty; for the name of the Lubim, who ac- 
companied Zerah in his attack on Asa, is gene- 
rally regarded as proving that Zerah was fiom 
Sennaar, the ancient Meroé. But as this inva- 
sion was signally repulsed, the attempt was not 
repeated ; and Judah enjoyed entire tranquillity 
from that quarter until the invasion of Pharaoh- 
necho. In fact it may seem that this success 
assisted the reaction, favourable to the power of 
Judah, which was already begun, in conse- 
quence of a change in the policy of Damascus. 
Whether Abijah had heen in league with the 
father of Benhadad I. (as is generally inferred 
from 1 Kings xv. 19) may be doubted; for the 
address cannot be rendered, ‘ Let there be a 
league between me and thee, as there was between 
my father and thine;’ and it possibly is only a 
hyperbolical phrase of friendship for, ‘ Let us be 
in close alliance; let ws count our f>thers to have 
been allies.” However this may '#, Asa bought, 
by a costly sacrifice, the serv‘ceable aid of the 
Damascene king. Israel was soon distressed, and 
Judah became once more formidable to her south- 
ern neighbours, Jehoshaphat appears to have re- 
asserted the Jewish authority over the Edomites 
without war, and to have set his own viceroy over 
them (1 Kings xxii. 47). Intending to resume 
the distant commerce which had been so profitable 
to Solomon, he built ships suitable for long voy- 
ages (‘ships of Tarshish’ as they are rightly called 
in 1 Kings xxii. 48—a phrase which the Chronicler 
has misunderstood, and trarislated into ‘ships to 
go to Tarshish,’ 2 Chron. xx. 86); but not hav- 
ing the advantage of Tyrian sailors, as Solomon 
had, he lost the vessels by violent weather before 
they had sailed. Upon this, Akaziah, king of 
Judah, offered the service of his own mariners, pro- 
bably from the tribe of Asher and others accus- 
tomed to the Mediterranean; but Jehoshaphat 
was too discouraged to accept his offer, and the 
experiment was never renewed by atiy Hebrew 
king. The Edomites, who paid ouly a forced 
allegiance, soon after revolted from Jehoram, and 
elected their own king (2 Kings viii. 20, 22). At 
a later time they were severely defeated by Ama- 
ziah (2 Kings xiv. 7), whose son, Uzziah, fortified 
the tow> of Elath, intending, probably, to resume * 
maritime enterprise; but it remained a barren 
possession, and was finally taken from them by 
Rezin, in the reign of Ahaz (2 Kings xvi. 6). 
The Philistines, in these times, seem to have fallen 
from their former greatness, their league having 
been so long dissolved. The most remarkable event 
in which they are concerned is the assanlt on Jes 


168 JUDAH, KINGDOM OF. 


rusalem, in the reign of Jehoram (2 Chron. xxi. 
16, 17). 

It is strikingly indicative of the stormy scenes 
through which the line of David passed, that the 
treasures of the king and of the Temple were so 
often plundered or bargained away. First, under 
Rehoboam, all the hoards of Solomon, consecrated 
and common alike, were carried off by Shishak 
(1 Kings xiv. 26). -Two generations later, Asa 
emptied out to Benhadad all that had since accu- 
mulated ‘in the house of Jehovah or in the king’s 
house.’ A third time, when Hazael had taken 
Gath, and was preparing to march: on Jerusalem, 
Jehoash, king of Judah, turned him away by 
sending to him all ‘that Jehoshaphat, Jehoram, 
Ahaziah and Jehoasa himself had dedicated, and 
all the gold that was found in the treasures of the 
house of Jehovah and in the king’s house’ (2 
Kings xii. 18). In the very next reign Jehoash, 
king of Israel, defeated and captured Amaziah, 
took Jerusalem, broke down the walls, carried off 
hostages, and plundered the gold and silver depo- 
sited in the temple and in the royal palace (2 Kings 
xiv. 11-14). A fifth sacrifice of the sacred and of 
the royal treasure was made by Ahaz to Tiglath- 
pileser (2 Kings xvi. 8). The act was repeated 
by his son Hezekiah to Sennacherib, who had de- 
manded ‘300 talents of silver and 30 talents of 
gold.” It is added, ‘Hezekiah cut off the gold 
which he had overlaid, from the doors of the temple 
and from the pillars’ (2 Kings xviii. 14-16). In 
the days of Josiah, as in those of Jehoash, the 
temple appears to have been greatly out of repair 
(xii. and xxii.); and when Pharaoh-necho, hay- 
ing slain Josiah,had reduced Judah to submission, 
the utmost tribute that could be exacted was 100 
talents of silver and one talent of gold. Even 
this sum was obtained by direct taxation, and no 
allusion is made to any treasure at all, either in 
the temple or in the king’s house. It is the more 
extraordinary to find expressions used when Ne- 
buchadnezzar took the city, which at first sight 
imply that Solomon’s far-famed stores were still 
untouched. ‘Nebuchadnezzar carried out all 
the treasures of the house of Jehovah and of the 
king’s house, and cut in pieces all the vessels of 
gold which Solomon had made in the temple of 
Jehovah’ (2 Kings xxiv. 18). They must evi- 
dently have been few in number, for in 1 Kings 
xiv. 26, ‘all’ must, at least, mean ‘ nearly all:’ 
© Shishak took away the treasures of the house of 
Jehovah, and of the king’s house; he even took 
away all.’ Yet the vessels of gold and silver taken 
away by Nebuchadnezzar and restored by Cyrus 
are reckoned 5400 in number (Ezra i. 11), 

The severest shock which the house of David 
received was the double massacre which it endured 
from Jebu-and from Athaliah. After a long mi- 
nority, a youthful king, the sole surviving male 
descendant of his great-grandfather, and reared 
under the paternal rule of the priest Jehoiada, to 
whom he was indebted not only for his throne but 
even for his recognition as a son of Ahaziah, was 
not in aisituation to uphold the royal authority. 
That Jeboash conceived the priests to have abused 
the power which they had gained, sufficiently 
appears in 2 Kings xii., where he complains that 
they had for twenty-three years appropriated the 
money, which they ought to have spent on the 
repairs of the temple. Jehoiada gave way ; but 
we see here the beginning of a feud (hitherto un- 
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known in the house of David) between the crowx 
and the priestly order; which, after Jehoiada’s 
death, led to the murder of his son Zachariah, 
The massacre of the priests of Baal, and of Atha- 
liah, grand-daughter of a king of Sidon, must 
also have destroyed cordiality between the Pho- 
nicians and the kingdom of Judah; and when 
the victorious Hazael had subjugated all Israel 
and showed himself near Jerusalem, Jeboash 
could look forno help from without, and had neither 
the faith of Hezekiah nor a prophet like Isaiah to 
support him. ~The assassination of Jehoash in his 
bed by ‘ his own servants’ is described in the Chro- 
nicles as a revenge taken upon him by the priestly 
party for his murder of ‘the sons’ of Jehoiada ; 
and the same fate, from the same influence, fell 
upon his son Amaziah, if we may so interpret the 
words in 2 Chron. xxy. 27: ‘From the time that 
Amaziah tumed away from following Jehovah 
they made a conspiracy against him,’ &c. Thus 
the house of David appeared to be committing 
itself, like that of Saul, to permanent enmity 
with the priests. The wisdom of Uzziah, during 
along reign, averted this collision, thottgh a 
symptom of it returned towards its close. No 
further mischief from this cause followed, until 
the reign of his grandson, the weak and unfor- 
tunate Ahaz: after which the power of the king- 
dom rapidly mouldered away. _ On the whole it 
would appear that, from Jehoiada downward, the 
authority of the priests was growing stronger, and 
that of the crown weaker; for the king could not 
rule successfully, except by submitting to (what 
we might call) ‘ the constitutional check’ ofthe 
priests; and although it is reasonable to believe 
that the priests became less simple-minded, more 
worldly, and less religious, as their order ad- 
vanced in authority (whence the keen rebukes of 
them by the prophets), it is not the less certain 
that it was desirable for Judah, both in a temporal 
and a spiritual sense, to have the despotic power 
of the king subjected to a strong priestly pressure. 

The struggle of the crown against this control 
was perhaps the most immediate cause of the min 
of Judah. Ahaz was probably less guided by 
policy than by superstition, or by architecturas 
taste, in erecting his Damascene altar (2 Kings 
xvi. 10-18). But the far more outrageous pro- 
ceedings of Manasseh seem to have been a sys- 
tematic attempt to extirpate the national religion 
because of its supporting the priestly power; and 
the ‘innocent blood very much,’ which he is stig- 
matized for shedding (2 Kings xxi. 16), was 
undoubtecly a sanguinary attack on the party 
opposed to his impious and despotic innovations. 
The storm which he had raised did not burst in 
his lifetime ;, but, two years after, it fell on the 
head of his son Amon; and the disorganization of 
the kingdom which his madness had wrought is 
commemorated as the cause of the Babylonish 
captivity (2 Kings xxill. 26; xxiv. 3, 4). "It is 
also credible that the long-continued despotism 
had greatly lessened patriotic spirit; and that 
the Jewish people of the declining kingdom were 
less brave against foreign invaders than against 
kindred and neighbour tribes or civil opponents. 
Faction had become very fierce within Jerusalem 
itself (Ezek. xxii.), and civil bloodshed was com. 
mon. Wealth, where it existed, was generaliy a 
source of corruption, by introducing foreign 
luxury, tastes, manners, superstitions, immo 
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ality, or idolatry; and when consecrated to 

_ uurposes, as by Hezekiah and Josiah, pro- 

= iced little more than a formal and exterior re- 
gion. 


Thoroughly to understand the political working 
of the monarchy, we ought to know, 1. What con- 
trol the king exercised over ecclesiastical appoint- 
ments; 2. How the Levites were supported when 
ejected from Israel; 3. What proportion of them 
acted as judges, lawyers, and scribes, and how 
far they were independent of the king. The na- 
ture of the case and the precedent of David may 
satisfy us that the king appointed the high- 
priest at his own pleasure out of the Aaronites ; 
but (as Henry II. of England and hundreds of 
monarchs besides have found) ecclesiastics once 
in office often disappoint the hopes of their patron, 
and to eject them again is a most dangerous 
exertion of the prerogative. The Jewish king 
would neturally avoid following the law of de- 
scent, i order to preserve his right of election 
unimpaired ; and it may be suspected that the 
line of Zadok was rather kept in the background 
by royal jealousy. Hilkiah belonged to that 
line; and if any inference can be drawn from 
his genealogy, as given in 1 Chron. vi. 8-15, it 
is, that none of his ancestors between the reigns 
of Solomon and Josiah held the bigh-priesthood. 
Eyen Azariah, who is named in 2 Chron. xxxi. 
10 as of the line of Zadok, is not found among 
Hilkiah’s progenitors. Jehoiada, the celebrated 
priest, and Urijah, who was so complaisant to the 
innovating Ahaz (2 Kings xvi.), were of a dif- 
ferent faniily. It would seem that too many 
high-priests gained a reputation for subservience 
(for it often happens in history that the eccle- 
siastical heads are more subservient to royalty 
than the mass of their order); so that, after Hil- 
kiah, the race of Zadok became celebrated for 
uprightuess, in invidious contrast to the rest of the 
priests; and even the Levites were regarded as 
more zealous than the generality of the Aaronites 
(2 Chren. xxix. 34). Hence in Ezekiel and other 
late wiiters the phrase ‘ the priests the sons of 
Zadok, or even ‘ the priests the Levites,’ is a more 
honourable title than ‘the priests the sons of 
Aaron.’ Hilkiah’s name seems to mark the era 
at which (by a reaction after the atrocities of 
Manasseh and Amon) the purer priestly senti- 
ment obtained its triumph over the crown. But 
the victory came too late. Society was corrupt 
and convulsed within, and the two great powers 
of Egypt and Babylon menaced it from without. 
True lovers of their God and of their country, 
like Jeremiah, saw that it was a time rather for 
weeping than for action; and that the faithful 
must resign themselves to the bitter lot which the 
sins of their nation had earned.—F. W. N. 

JUDAS is merely the Greek form of the 
Hebrew name Jupax. The Septuagint, however, 
represents Judah by "Iovda, Juda, which we find 
also in Luke iii. 26, 30, as the name of two. of 
the ancestors of Christ not otherwise known. The 
persous named Judas were the following :— 

1. JUDAS MACCABAUS. [Maccasezs.] 

2. JUDAS ISCARIOT. The object of this 
article is not to elucidate all the circumstances 
recorded respecting this person, but simply to 
investigate his motives in delivering up Jesus to 
the chief-priests. The evangelists relate his pro- 
ceedings, but give no opinion. The subject is 
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consequently open to inquiry. Our conclusions 
must be guided by the facts of the case, and the 
known feelings and principles of human nature. 
Some hypothesis is necessarily formed by every 
reader, That one of our Lord's immediate fol- 
lowers and delegates, the treasurer of his house- 
hold, who was admitted to his most secret coun- 
sels, and to the observation of his most private 
character, should at that particular juncture 
wait upon the Jewish rulers, and engage, for a 
pecuniary recompense, to lead their officers to his 
retiring-place, and, after time for reflection, 
should actually fulfil his engagement, and thus 
become the means of bringing his Master to the 
cross, is a fact too nearly connected with the 
honour of Christianity to allow us to remain un- 
concerned as to his motives. Even the credibility 
of this part of the narrative depends upon our 
being able to form a rational conception of them. 
There is no reason to doubt his sanity. We can 
neither ascribe his conduct to the mere love of 
evil, nor can we entertain the idea that it resulted 
from an arbitrary decree or impulse of the Al- 
mighty. His conduct might have been foreseen 
(Acts i. 16), but surely it was not commanded. 
Even supposing him to have heen perfectly obdu- 
rate, and judicially abandoned to fall by his own 
wickedness, we must still seek the proximate 
cause of his ruin in his own intelligible motives. 
But his well known confession and remorse 
clearly prove that he was not wholly obdurate. 
Had he been so, he would have persisted in his con- 
duct, or have attempted to calumniate Jesus and 
his disciples; or, perhaps, under the auspices of 
the chief-priests, have headed a most powerful op- 
position to Christianity. The only conceivable 
motives for the conduct of Judas are, a sense of 
duty in bringing his Master to justice, resent- 
ment, avarice, dissatisfaction with the procedure 
of Jesus, and a consequent scheme for the accom- 
plishment of his own views. With regard to the 
first of these motives, if Judas had been actuated 
by a sense of duty in bringing bis Master to justice 
fer anything ceusurable in his intentions, words, 
or actions, he would certainly have alleged some 
charge against him in his first interview with the 
chief-priests, and they would have brought him 
forward as a witness against Jesus, especially 
when they were at so great a loss for evidence; or 
they would have reminded him of his accusations 
when he appealed to them after our Lord's con- 
demnation, saying, ‘ I have sinned in that I have 
betrayed innocent blood’—a confession which 
amounts to an avowal that he had never seen 
auything to blame in his Master, but everything 
to approve. Moreover, the knowledge of the 
slightest fault in Jesus would have served, at 
least for the present, to tranquillize his own feel- 
ings, and prevent his immediate despair. The 
chief-priests would also most certainly have al- 
leged any charge he had made against Jesus, 
as a justification of their conduct, when they 
afterwards endeavoured to prevent his apostles 
from preaching in his name (Acts iv. 15-23; 
v. 27, 28-40). The second motive supposed, 
namely, that of resentment, is rather more plau- 
sible. Jesus had certainly rebuked him for 
blaming the woman who had anointed him in the 
house of Simon the leper, at Bethany (comp. 
Matt. xxvi. 8-17; John xii. 4, 5); and Mat- 
thew’s narrative seems to connect his going to the 
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chief-priests with that rebuke (ver. 14). ‘ Then 
one of the twelve, called Judas Iscariot, went 
unto the chief-priests ;) but closer inspection will 
convince the reader that those words are more 
properly connected with ver. 8. Besides, the re- 
buke was general, ‘ Why trouble ye the woman 4 
Nor was it nearly so harsh as that received by 
Peter, ‘Get thee behind me, Satan’ (Matt. xvi. 
23), and certainly not so public (Mark vin. 32, 
33). Even if Judas had felt ever so much re- 
sentment, it could scarcely have been his sole 
motive; and as nearly two days elapsed between 
his contract with the chief-priests and its comple- 
tion, it would have subsided during the interval, 
and have yielded to that covetousness which we 
have every reason to believe was his ruling passion. 
St. John expressly declares that Judas ‘was a thief, 
and had the bag, aud bare (that is, conveyed away 
from it, stole, €Bdora¢ev) what was put therein ’ 
(xi. 6; comp. xx. 15, in the original, and see 
a similar use of the word in Joseph. p. 402. 39, ed, 
Huds.). This rebuke, or rather certain circum- 
stances attending it, might have determined him 
to act as he did, but is insufficient, of: itself, to 
account eutirely for his conduct, by which he en- 
dangered all his expectations of worldly advance- 
ment from Jesus, at the very moment when they 
seemed upon the verge of beiag fulfilled. It is, 
indeed, a most important feature in the case, that 
the hopes entertained by Judas, and all the apos- 
.es, from their Master’s expected elevation, as 
the Messiah, to the throne of Juda, and, as they 
believed, to the empire of the whole world, were 
never more stedfast than at the tigre when he 
covenauted with the chief-priests to deliver him 
‘into their hands. Nor does the theory of mere 
resentment agree with the terms of censure in 
which the conduct and character of Judas are 
spoken of by our Lord and the evangelists. Since, 
then, this supposition is insufficient, we may 
consider another motive to which his conduct is 
more commonly ascribed, namely, covetousness. 
But if by covetousness be meant the eager de- 
sire to obtain ‘ the thirty pieces of silver, with 
which the chief-priests ‘ covenanted with him’ 
(Matt. xxvi. 15), it presents searcely a less in- 
adequate motive. Can it be conceived that 
Judas would deliberately forego the prospect of 
immense wealth from his Master, by delivering 
him up for about four pounds ten shillings of our 
money, upon the highest computation, and uot 
more than double in value, a sum which he 
might easily have purloined from the bag? Is it 
likely that he would have made such a sacrifive 
for any further sum, however large, which we 
may suppose ‘ they promised him’ (Mark xiv. 11), 
and of which the thirty pieces of silver might 
have been the mere earnest (Luke xxii. 5)? Had 
covetousness been his motive, he would have ulti- 
mately applied to the chief-priests, uot to bring 
again the thirty pieces of silver with the confession, 
‘¢T have sinned in that I have betrayed the inno- 
cent blood? (Matt. xxvii. 4), but to demand the 
completion of their agreemeut with him. We are 
now at liberty to consider the only remaining 
motive for the-conduct of Judas, namely, dissatis- 
faction with the procedure of his Master, and a con- 
sequent scheme for the furtherance of his own views. 
Ti seems to ns likely, that the impatience of Judas 
for the accomplishment of his worldly views, which 
we conceive to have ever actuated him in {fol- 
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lowing Jesns, could no longer be restrained, and 
that our Lord’s observations at Bethany served 
to mature a stratagem he had meditated long 
before. He had no doubt been greatly disap- 
pelo at seeing his Master avoid being made a 
ing, after feeding the five thousand in Galilee. 
Many a favourable crisis had he seemed to lose, 
or had not dared to embrace, and uow while at 
Bethany he talks of his burial (Jobn xii. 7); and 
though uone of his apostles, so firm were their 
worldly expectations from their Master, could 
clearly understand such ‘ sayings’ (Luke xviii. 
34); yet they had been made ‘ exceeding sorry’ 
by them (Matt. xvii. 23). At the same time 
Judas had long been convinced by the miracles 
he had seen his Master perform that he was the 
Messiah (John vii. 31). He had even heard 
him accept this title from his apostles in private 
(Matt. xvi. 16). He had promised them that 
when he should ¢ sit upon the throne of his glory, 
they should sit upon twelve thrones judging the 
twelve tribes of Israel’ (Matt. xix. 28). Yet 
now, when everything seemed most favourable to 
the assumption of empire, he hesitates and de- 
sponds. In his daily public conferences, toc, 
with the chief-priests and pharisees, he appears 
to offend them by his reproofs, rather than te 
conciliate their favour. Within a few days, the 
people, who had. lately given him a triumphal 
entry into the city, having kept the passover, 
would be dispersed to their homes, and Judas and 
his fellow apostles be, perhaps, required to attend 
their Master on another tedious expedition through 
the country. Hence it seems most probable that 
Judas resolved upon the plan of deliverivg up 
his Master to the Jewish authorities, when he 
would be compelled, in self-defence, to prove his 
claims, by giving them the sign from heaven they 
had so often demanded 3 they would, he b. lieved, 
elect him in due form as the King Messiah, and 
thus enable him to reward his followers. He 
did, indeed, receive from Jesus many alarming 
admonitions against his design ; but the plainest 
warnings are lost upon a mind totally absorbed 
by a purpose, and agitated by many violent 
passions. The worst he would permit himself to 
expect, was a temporary displeasure for placing 
his Master in this dilemma; butas he most likely 
beheved, jndging from himself, that Jesns anti- 
cipated worldly aggrandizement, he might cal- 
culate upon his forgiveness when the emergency 
should have been triumphantly surmounted. Nor 
was this calculation wholly unreasonable. Many 
an ambitious man would gladly be spared the 
responsibility of grasping at an empire, which he 
would willingly find forced upon him. Sextus 
Pompey is recorded to have rebuked his servant 
Menas, who offered to put him in possession of 
the empire by the treacherous seizure of the tri- 
umyirs, for not having, unknown to him, per- 
formed the service, which, when proposed to him, 
he felt bound in honour to reject (Suet. Octav.). 
In Shakspeare’s version of his language— 
‘Ah, this thou shouldst have done, 
And not have spoke on’t. . . . . 
; Being done unknown 
I should have found it afterwards well done, 
, Ant. and Cleop. 
Judas could not doubt his master’s ability to 
extricate himself from his enemies by miracle. 
He had known him do so more than once (Luke 
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1y. $0; John viii. 59; x. 39). Hence his direc- 
Stons to the officers to ‘hold him fast,” when he was 
apprehended (Matt. xxvi. 48). With other Jews 
he believed the Messiah would never die (John 
xii. 34); accordingly, we regard his pecuniary 
stipulation with the priests as a mere artful cover 
to his deeper and more comprehensive design; 
and so that he served their purpose in causing the 
apprehension of Jesus, they would little care to 
scrutinize his motive. All they felt was being 
* glad” at his proposal (Mark xiv. 11), and the 
plan appeared to hold good up to the very mo- 
ment of our Lord’s condemnation ; for after his ap- 
pera his miraculous power seemed unabated, 
om his healing Malchus. Judas heard him 
declare that he could even then ‘ask, and his father 
would give him twelve legions of angels’ for his 
rescue. But when Judas, who awaited the issue 
of the trial with such different expectations, saw 
that though Jesus had avowed himself to be the 
Messiah, he had not convinced the Sanhedrim ; 
and, instead of extricating himself from their 
power by miracle. had submitted to be ‘con- 
demned, buffeted, and spit upon’ by his judges 
and accusers; then it should seem he awoke 
fo a full view of all the consequences of his 
conduct. The prophecies of the Old Testa- 
ment, ‘ that Christ should suffer, and of Jesus, 
concerning his own rejection and death, flashed 
on his mind in their true sense and full force, 
and he found himself the wretched instrument of 
their fulfilment. He made a last desperate effort 
to stay proceedings. He presented himself to the 
chief-priests, ofiered to return the money, con- 
fessed that he had sinned in that he had betrayed 
the innocent blood, and ppou receiving their 
heartless answer was wrought into a phrenzy of 
despair, during which he committed suicide. 
There is much significancy in these words of 
Matt. xxvii. 3,*Then Judas, when he saw he was 
condemned,’ not expiring on the cross, ‘ repented 
himself,’ &c. If such be the true hypothesis of his 
conduct, then, however culpable it may have been, 
as originating in the most mordinate covetous- 
ness, inipatience of the procedure of Providence, 
crooked policy, or any other bad quality, he is 
certainly absolyed from the direct intention of 
procuring his Master’s death. ‘ The difierence,’ 
says Archbishop Whately, ‘ between Iscariot and 
his fellow apostles was, that though they all had 
the same expectations and conjectures, Ae dared 
to act on his conjectures, departing from the plain 
course of his kuown duty to follow the caleula- 
tions of his worldly wisdom, and the schemes of 
his worldly ambition.’ The reader is directed to 
the Primate’s admirable Discourse on the Trea- 
son of Judas Iscariot, and Notes, annexed to 
Essays on some of the Dangers to Christian 
Faith, Lond. 1839; Whitby on Matt xxvii. 3, 
for the opinious of Theophylact, and some of the 
Fathers; Bishop Bull's Sermons, ii. and iii., On 
some Important Points, vol. i., Lond. 1713; 
Hales’s New Analysis of Chronology, vol. ii. 
b. ii. pp. 877, 878; Macknight’s Harmony of 
the Gospels, vol. ii. pp. 427-380, Lond. 1522; 
Rosenmiiller, Kuinoel, in loc.—J, F. D. 

3. JUDAS, or JUDE, surnamed Barsazas, 
a Christian teacher sent from Jerusalem to An- 
tioch aloug with Paul and Barnabas (Acts xv. 
22, 27, 32). He is supposed to have been one of 
the seventy disciples, and brother of Joseph, also 
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surnamed Barsabas (son of Sabas), who was 
proposed, with Matthias, to fill up the place of 
the traitor Judas (Acts i. 23). Judas and Silas 
(who was also of the party) are mentioned to- 
gether as * prophets’ and ‘ chief men among the 
brethren.’ 

4. JUDAS. [Jupx.] 

5. JUDAS, a Jew of Damascus with whom 
Paul lodged (Acts ix. 11). 

6. JUDAS, surnamed the Galilean (6 Tati 
Aatos, Acts v. 37), so called also by Josephus 
(Antig. xviii. 1. 6; xx. 5. 2; De Bell. Jud. ii. 
8. 1), and likewise ‘ the Gaulonite’ (6 Favaovirns ; 
Antig. xviii. 1. 1). In company with one Sadoc 
he attempted to raise a sedition among the Jews, 
but was destroyed by Cyrenius (Quirinus), then 
proconsul of Syria and Judea. ; 

JUDE, or JUDAS (Todvdas). There were 
two of this name among the twelve Apostles— 
Judas, called also Lebbeus and Thaddeus 
(Matt. x. 4; Mark iii. 18, which see), and Judas 
Iscariot. Judas is the name of one of our Lord’s 
brethren, but it is not agreed whether our Lord’s 
brother is the same with the Apostle of this name 
[James]. Luke (Gospel, vi. 16; Acts i. 13) 
calls him “Iovdas IaxéSov, which in the English 
Authorized Version is translated § Judas, the brother 
of James.’ The ellipsis, however, between "lovéas 
aud *IaxéBou 1s supplied by the old Syriac trans- 
lator (who was unacquainted with the epistle of 
Jude, the writer of which calls himself “‘Ioddas 
&deApds *laxéBov) with the word son, and not bro- 
ther. Among our Lord’s brethren are named James, 
Joses, and Judas (Matt. xiii. 55; Mark vi, 3). 
If, with Helvidius among the ancients (see Jerome, 
Contra Helvidium), and Kuinoel, Neander, and 
a few other modern commentators, we were to 
cousider our Lord’s brethren to be children of Jo- 
seph and the Blessed Virgin (an hypothesis which 
Kuinoel acknowledges to be incapable ot proof 
from Scripture), we should be under the necessity 
of supposing that there was a James, a Joses, and 
a Judas, who were uterine brothers of our Lord, 
together with the Apostles James and Judas, who 
were children of Mary, the sister or cousin of the 
Virgin (see Pearson On the Creed, art. iv.). If, 
however, the hypothesis of their being clildren of 
the Blessed Virgin be rejected, an hypothesis in- 
consistent with the ancient and universal tradition 
of the perpetual virginity of the Virgin, a tra- 
dition the truth of which is received even by Dr. 
Lardner (Hist. of the Apostles), there remains for 
us only a choice between the two opinions, that our 
Lord's brethren were children of Joseph by a for- 
mer wife (Escha or Salome, according to an Apo- 
eryphal tradition), which was the sentiment of the 
majority of the fathers (still received in the Oriental 
church), aud that adopted in the Western 
church, and first broached by St. Jerome (Cont. 
Helvid.), that the brethren of our Lord were his 
cousins, as being children of Mary, the wife of 
Cleophas, who must therefore be considered as the 
same with Alpheus {see James]. If we consider 
James, the brother of our Lord, to be a different 
person from James the son of Alpbaus, and not 
one of the twelve, Jude, the brother of James, 
must consequently be placed in the same cate- 
gory [James]; but if they are one and the same, 
Jude must be considered as the person who is 
numbered with our Lord’s Apostles, We are not 
informed as to the time of the vocation of the 
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Apostle Jude to that dignity. Indeed, the only 


circumstance relating to him which is recorded: 


in the Gospels consists in the question put by 
aim to our Lord (John xiv. 22). ‘Judas saith 
unto him (not Iscariot), Lord, how is it that 
thou wilt manifest thyself to us, and not unto 
the world?’ Nor have we any account given of 
his proceedings after our Lord’s resurrection, for 
the traditionary notices which have been preserved 
of him rest on no very certain foundation. It has 
been asserted that he was sent to Edessa, to 
Abgarus, king of Osroene (Jerome, Annot. i 
Matt.), arid that he preached in Syria, Arabia, 
Mesopotamia, and Persia ; in which latter country 
he suffered martyrdom (Lardner’s Hist. of the 
Apostles). Jude the Apostle is commemorated 
in the Western church, together with the Apostle 
Simon (the name, also, of one of our Lord’s 
brethren) on the 8th of October. There is an 
interesting account preserved by Hegesippus (Eu- 
sebius, Hist. Eccles. iii. 20) concerning some of 
Jude’s posterity : ‘ When Domitian,’ he observes, 
“inquired after David's posterity, some grandsons 
of Jude, called the Lord’s brother, were brought 
into his presence. Being asked concerning their 
possessions and mode of life, they assured him 
that they had thirty-nine acres of land, the value 
of which was nine thousand denarii, out of which 
they paid him taxes, and maintained themselves 
by the labour of theirhands. The truth of this was 
confirmed by the hardness of their hands. Being 
asked concerning Christ and the nature of his king- 
dom, they replied that it was not a kingdom of this 
world, but of a heavenly and angelic nature; 
that it would be manifested at the end of the 
world, when he would come in glory to judge 
the living and the dead, and render to every man 
according to his works. Having observed their 
humble condition and their harmless principles, 
he dismissed them with contempt, after which 
they ruled the churches, both as witnesses and 
relatives of the Lord.’ 

St. Luke (Acts xv. 22, 27-33) speaks of Judas, 
the son of Barsabas, in-company with Silas, both 
of whom he styles ‘prophets, and ‘chief men 
among the brethren.’ Schott supposes that Bar- 
sabas means the son of Sabas, or Zabas, which 
he looks upon as an abridged form for Zebedee, 
and concludes that the Judas here mentioned 
was a brother of the elder James and of John. 

JUDE, EPISTLE OF [Anrinecomena], 
is placed by Eusebius among the controverted 
books (Hist. Eceles., vii. 25), having been rejected 
by many of the ancients. ‘Jude, the brother of 
James,’ says Jerome, ‘has left us a short epistle, 
which is one of the seven called Catholic, and 
because it cites a testimony from the apocryphal 
book of Enoch it is rejected by most. It has, 
however, obtained such authority by antiquity 
and use that it is now reckoned among the Holy 
Scriptures.’ It is cited by Clemens Alexandrinus 
(Strom. iii. 431), hy Origen (Com. im Matt., 
&c. &c.), and by Tertullian (De Habit. Fem). It 
is also included among the books of the New 
Testament in the ancient catalogue discovered by 
Muratori, a work of the second century. It is 
found in the catalogues of the Councils of Lao- 
dicea, Hippo, and Carthage, and in the Apos- 
jolical canons, but is wanting in the Peshito, or 
ancient Syriac version. It is, however, cited as 
of authority by Ephrem. In modern times its 
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apostolic source at least, if not its canonicity, 
was called in question by Luther (Walchised. 
vol. xiv. 150), Grotius, Bolten, Dahl, Berger, 
and Michaelis, but it is acknowledged by must to 
be genuine. Indeed, the doubts thrown upon its 
genuineness arose, as we have already seen, from 
the fact of the writer having cited two apocryphal 
books (Enoch and the Assumption of Moses). In 
reference to this subject Tertullian has a long 
statement, in which, from the fact that ‘ Hnoch 
had some value as an authority with the apostle 
Jude,’ he is disposed to uphold the authenticity 
of the book of Enoch. As, however, that book, 
which is still, extant, is universally reckoned a 
spurious production, the circumstance of Jude's 
having employed a citation from it is one of the 
most difficult and embarrassing in sacred criti- 
cism, especially as Jude expressly calls Enoch the 
‘seventh from Adam’ (ver. 14). That the ancients 
were acquainted with the Prophecy of Enoch is 
evident from the testimony of several of the 
fathers, and from the copious fragments of it pre- 
served by Syncellus in his Chronography (Fa- 
bricii Cod. Pseud.), which were discovered by 
George Scaliger. None of these, however, con- 
tain the passage in Jude 14. 

It was not until the eighth century that the 
book of-Enoch sunk into oblivion. Since the 
commencement of the seventeenth century, how- 
ever, it had been supposed that this long-lost book 
was still extant in an Ethiopic version in Abys- 
sinia, and this fact was fully established by 
Bruce, who first brought it into Europe [HnocH}. 
This work contains the words of the prophecy 
cited by Jude; but whether Jude cited it from 
the book of Enoch, or from a Jewish tradition, is 
a point still in debate. The decision of this 
question is inseparably connected with that of 
the age of the present book of Enoch, a point on 
which critics are not quite agreed. Dr. Lau- 
rence (its learned translator) attributes the book 
of Enoch to an early period of the reign of Herod 
the Great, to which time Hoffmann (Das Buch 
Henoch) also assigns it; while Liicke and others, 
who have subsequently investigated the subject, 
place it in the second half of the first century, 
and after the destruction of Jerusalem (see Liicke, 
Versuch einer vollstandigen Einleitung in die 
Offenbarung Johannis). It was a well known 
book at the time of the writing of the Testament 
of the Twelve Patriarchs at the close of the first 
or commencement of the second century* [Rx- 
VELATIONS, SpuRious]. 

The writer of the epistle is also supposed to 
have cited an apocryphal work (in ver. 9), where 
he speaks of the dispute of the archangel Michael 
with the Devil respecting the body of Moses. 
Origen found this very relation in a Jewish 
Greek book called the Assumption of Moses 
CAvdAn is Mwoéws), and was so persuaded that 
this was the book which Jude had cited, that he 
quoted the work itself as of authority (Marsh’s 
Michaelis, vol. vi. p. 379). The work is also 
cited by C&cumenius (vol. ii. p. 629), where the 
passage actually refers to the dispute of Michael 
the archangel and the devil respecting the body 


* A writer in the Christian Observer (vel. 
xxx.) attempts to prove the book of Enoch a work 
which could not have been written earlier thax 
the middle of the secoud century. 
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of Moses. There is a work still extant in He- 
brew, entitled Phetirah Moshe, or ‘The death of 
Moses :’ of this two editions have been published, 
one at Constantinople in 1518, and the other at 
Venice in 1544 and 1605. De la Rue and other 
critics have supposed that this is the same work 
which was known to Origen. But Michaelis has 
shown that the present work is so unlike the 
former (besides containing quotations from the 
Talmud also, and even from Aben Ezra), that, 
although it contains similar relations, it is un- 
questionably a modern production. 

Others, embarrassed by the circumstance of 
Jude's citing an apocryphal book, not merely for 
illustration, as St. Paul cites Aratus, Menander, 
and Epimenides, but as of authority (as when he 
cites — the seventh from Adam), have en- 
deavoured to give a mystical explanation’ to 
Jude's assertion respecting the dispute about the 
body of Moses. Among these are Vitringa and 
Dr. Lardner. They think that by the body of 
Moses is meant the Jewish nation, and that Jude 
alludes to the vision in Zech. iii. 1; and Vitringa 
even proposes to alter the ‘body of Moses’ into 
the ‘hody of Joshua.’ For the details of this in- 
genious explanation we must refer the reader to 
Lardner’s Hist. of the Apostles. 

Author, age, &e—Notwithstanding these diffi- 
culties, this epistle was treated by the ancients 
with the highest respect, and regarded as the 
genuine work of an inspired writer. Although 
Origen on one occasion speaks doubtfully, calling 
it the ‘reputed epistle of Jude,’ yet on another 
occasion, and in the same work (Com. in Matt.), 
he says, ‘ Jude wrote an epistle, of few lines in- 
deed, but full of the powerful words of heavenly 
grace, who at the bezinning says, ** Jude, the ser- 
vant of Jesus Christ and brother of James.” ’ The 
same writer (Com. in Rom. and De Princip. iii. 
2, i. 138) calls it the writing of Jude the Apostle. 
The moderns are, however, divided in opinion 
between Jude the apostle and Jude the Lord’s 

“brother, if indeed they be different persons : Hug 
and De Wette ascribe it to the latter. The author 
simply calls himself Jude, the brother of James, 
and a servant of Jesus Christ. This form of ex- 
pression has given rise to various conjectures. 
Hug supposes that he intimates thereby a nearer 
degree of relationship than that of an apostle. 
This accords also with the sentiment of Clemens 
Alexandrinus (Adumb.; Opp. ii. p. 1007, ed. 
Venet.): ‘Jude, who wrote the Catholic epistle, 
one of the sons of Joseph, a pious man, “although 
he well knew his relationship to Jesus, yet did 
not call himself his brother, but said, Jude, the 
servant of Jesus Christ (as the Lord), and the 
brother of James.’ At the same time it must be 
acknowledged that the circumstance of his not 
naming himself an apostle is not of itself neces- 
sarily sufficient to militate against his being the 
apostle of that name, inasmuch as St. Paul does 
not upon all occasions (as in Philippians, Thessa- 
lonians, and Philemon) use this title, From his 
calling himself the brother of James, rather than 
the brother of the Lord, Michaelis deduces that 
he was the son of Joseph by a former wife, and 
‘not a full brother of our Lord's, as Herder 
contends [Jamzs, Juve]. From the great coin- 
cidence both in sentiment and subject which exists 
between vur epistle and the second of St. Peter, 
it has been thought by many critics that one 
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of these writers had seen the other's work; but 
we shall reserve the discussion as to which was 
the earlier writing until we come to treat of 
St. Peter’s Epistle. Dr. Lardner supposes that 
Jude's Epistle was written between the years 64 
and 66, Beausobre and L’Enfant between 70 and 
75 (from which Dodwell and Cave do not mate- 
rially differ), and Dr, Mill fixes it to the year 90. 
If Jude has quoted the apocryphal book of 
Enoch, as seems to be agreed upon by most mo- 
dern critics, and if this book was written, as 
Liicke thinks, after the destruction of Jerusalem, 
the age of our epistle best accords with the date 
assigned to it by Mill. 

It is difficult to decide who the persons were to 
whom this epistle was addressed, some supposing 
that it was written to converted Jews, others to 
all Christians without distinction. Many of the 
arguments seem best adapted to convince the 
Jewish Christians, as appeals are so strikingly 
made to their sacred books and traditions. 

The design of this epistle is to warn the Chris- 
tians against the false teachers who had insinuated 
themselves among them and disseminated dan- 
gerous tenets of insubordination and licentious- 
ness. The author reminds them, by the example 
of Sodom and Gomorrah, that God had punished 
the rebellious Jews; and that even the disobedient 
angels had shared the same fate. The false teachers 
to whom he alludes ‘ speak evil of dignities,’ 
while the archangel Michael did not even reyile 
Satan. He compares them to Balaam and Korah, 
to clouds without water, and to raging waves. 
Enoch, he says, foretold their wickedness; at the 
same time he consoles believers, and exhorts them 
to persevere in faith and love. The epistle is 
remarkable for the vehemence, fervour, and energy 
of its composition and style. —W. W. 

JUDGES. This name is applied to fifteen per- 
sons who at intervals presided over the aflairs of the 
Israelites during the 450 years which elapsed from 
the death of Joshua to the accession of Saul. The 
term Judges, used in the English Bibles, does not 
exactly represent the original DYDD shophetim, 
i.e. ‘rulers of the people,’ from DAY, which is 
not synonymous with {17 judicare, but signifies 
in its general acceptation, causam alicujus agere, 
tuert (see Bertholdt, Theolog. Litt. Blatt. vii.1, sq. 5 
comp. Gesenius s.v. OD). The station and office 
of these shophetim are involved in great obscurity, 
peey from the want of clear intimations in the 

uistory in which their exploits and government are 

recorded, and partly from the absence of paralle]s 
in the history of other nations, by which our 
notions might be assisted. In fact the government 
of the judges forms the most singular part of the 
Hebrew institutions, and that which appears most 
difficult to comprehend. The kings, the priests, the 
generals, the heads of tribes—all these ofler some 
points of comparison with the same functionaries 
in other nations; but the judges stand alone in 
the history of the world: and when we think that 
we have found officers resembling them in other 
nations, the comparison soon breaks down in some 
point of importance, and we still find that no- 
thing remains but to collect and arrange the con- 
cise intimations of the sacred text, and draw our 
conclusions from the facts which it records. 

The splendid administrations of Moses and of 
Joshua so fill the mind of the reader of Scrip 
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ture, tnat after their death a sense of vavancy is 
experienced, and we wonder how it happens that 
no,successor to them was appointed, and how the 
macninery of the government was to be carried 
on without some similar leaders. But when we 
come to examine the matter more closely, we 
perceive that the offices filled by Moses and 
Joshua, whose presence was so essential for the 
time and the occasion, were not at all involved in 
the general machinery of the Hebrew government. 
These persons formed no part of the system : they 
were specially appointed for particular services, 
for the performance of which they were invested 
with extraordinary powers; but when their mis- 
sion was accomplished, society reverted to its 
permanent institutions and its established forms 
of government. It is, therefore, in the working 
of these institutions, after the functions of the 
legislator aud the military leader had ceased, that 
we must look for the circumstances that gave rise 
to the extraordinary leaders which engage our 
present attention. Now we shall find that, apart 
from such offices as those of Moses and Joshua, a 
very excellent provision existed for the govern- 
ment of the chosen people, both as regarded the 
interests of the nation generally, as well as of the 
several tribes. 

To this latter branch of the government it is 
important to draw particular attention, because, as 
it existed before the law, and is asswmed through- 
out as the basis of the theocratical constitution, 
we hear but little of it in the books of Moses, and 
are apt to lose sight of it altogether. This part of 
the subject belongs, however, to the art. Trine; 
and it suffices to mention in this place that every 
tribe had its own hereditary chief or ‘ prince,’ who 
presided over its affairs, administered justice in 
all ordinary cases, and led the troops in time of 
war. His station resembled that of the Arabian 
emirs, or rather, perhaps, of the khans of the Tartar 
tribes inhabiting Persia and the countries further 
east. He was assisted in these important duties 
by the subordinate officers, the chiefs of families, 
who formed his council in such matters of policy 
as affected their particular district, supported his 
decisions in civil or criminal inquiries, and com- 
manded under him in the field of battle (Num. 
xxvi, xxvii. ; Josh. vii. 16-18). This was, in fact, 
the old patriarchal government, to which the 
Hebrews were greatly attached. It seems to have 
been sufficient for all the purposes of the separate 
government of the tribes: but, as we find in simi- 
lar cases, it was deficient in force of cohesion 
among the tribes, or in forming them into a com- 
pacted nation. In fact, it was an institution suited 
to the wants of men who live dispersed in loosely 
connected tribes, and not to the wants and exi- 
gencies of a nation. It was in principle segre- 
gative, not aggregative; and although there are 
traces of united agreement through a congress 
of delegates, or rather of national chiefs and 
elders of the tribes, this was an inefficient in- 
strument of general government, seeing that it was 
only applicable or applied to great occasions, and 
could have no bearing on the numerous questions 
of an administrative nature which arise from 
day to day in every state, and which there should 
somewhere exist the power to arrange and deter- 
mine. This defect of the general government it 
was one of the objects of the theocratical institu- 
tions to remedy. 
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Jehovah had taken upon himself the function 
of king of the chosen people. and he dweltamong 
them in his palace-tabernacle. Here he was 
always ready, through his priest, to counsel them 
in matters of general interest, as well as in tnose 
having reference only to particular tribes; and 
to his court they were all required by the law to 
repair three times every year. Here, then, was 
the principle ef a general administration, calcu- 
lated and designed to unite the tribes into a nation, 
by giving them a common government in all the 
higher and more general branches of adminis 
tration, and a common centre of interest for all 
the political and ecclesiastical relations of the 
community, 

It was on this footing that the law destined the 
government of the Hebrews to proceed, after the 
peculiar functions of the legislator and the con- 
queror had been fulfilled. 

The fact is, however, that, through the pers 
versity of the people, this settlement of the general 
government on theocratical principles was not 
carried out in its proper form and extent; and it 
is in this neglect we are to seek the necessity for 
those officers called Judges, who were from time 
to time raised up to correct some of the evils 
which resulted from it. It is very evident, from 
the whele history of the judges, that after the 
death of Joshua the Israelites threw themselves 
back upon the segrezative principles of their go- 
vernment by tribes, and all but utterly neglected, 
and for long periods did utterly neglect, the rules 
and usages on which the general government was 
established. There was, in fact, no human power 
adequate to enforce them. They were good in 
themselves, they were gracious, they confened 
high privileges; but they were enforced by no 
sufficient authority. No one was amenable to 
any tribunal for neglecting the annual feasts, or for 
not referring the direction of public affairs to the 
Divine King. Omissions on these points involved 
the absence of the divine protection and blessing, 
and were left to be punished by their consequences, 
The man who obeyed in this and other things, was 
blessed; the man who did not, was not blessed ; 
and general obedience was rewarded with national 
blessing, and general disobedieuce with national 
punishment. The enormities and transgressions 
into which the people fell in consequence of such 
neglect, which left them an easy prey to idolatrous 
influences, are fully recorded in the book of 
Judges, The people could not grasp the idea of 
a Divine and Inyisible King; they could not bring 
themselves to recur to him in all those cases in 
which the judgment of a human king would have 
determined the course of action, or in which his 
arm would have worked for their deliverance. 
Therefore it was that God allowed them judges, 
in the persons of faithful men, who acted for the 
most part as agents of the divine will, regents for 
the Invisible King ; and who, holding their com- 
mission directly from him, or with his sanction, 
would be more inclined to act as dependent vas- 
sals of Jehovah than kings, who, as members of 
royal dynasties, would come to reign with notions 
of independent rights and royal privileges, which 
would draw away their attention from their tine 
place in the theocracy. In this greater depend- 
ence of the judges upon the Divine King we see 
the secret of their institution. The Israelites were 
disposed to rest upon their separate interests az 
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tribes; and having thus allowed the standing 
pocral government to remain inoperative through 

suse, they would in cases of emergency have 
been disposed ‘to make themselves a king like the 
nations, had their attention not been directed to 
the appointment of officers whose authority could 
rest on no tangible right apart from character and 
services ; which, with the temporary vature of their 
power, rendered their functions more accordant 
with the principles of the theocracy than those of 
any other public officers could be. And it is pro- 
hably in this adaptation to the peculiar circum- 
stances of the Hebrew theocracy that we shall 
discover the reason of our inability to find any 
similar office among other nations. In being thus 

-culiar it resembled the Dictatorship among the 

mans ; to which office indeed that of the judges 
has been compared; and perhaps this parallel is 
the nearest that can be found. But there is this 
great difference, that the dictator laid down his 
power as soon as the crisis which had called for its 
exercise had passed away, and in no case could 
this unwonted supremacy be retained beyond a 
limited time (Liv. ix. 34); but the Hebrew judge 
remained inyested with his high authority during 
the whole period of his life; and is therefore 
usually described by the sacred historian as pre- 
siding to the end of his days over the tribes of 
Israel, amid the peace and security which his 
military skill and counsels had, under the divine 
blessing, restored to the land. 

Having thus traced the origin of the office to 
the circumstances of the times and the condition 
of the people, it only remains to inquire into the 
nature of the office itself, and the powers and pri- 
vileges which were connected with it. This is 
by no means an easy task, as the nature of the 
record enables us to perceive better what they were 
not than what they were, what they could not than 
what they could accomplish. 

Tt is usual to consider them as commencing 
their career with military exploits to deliver Israel 

-from foreign oppression ; but this is by no means 
invariably the case. Eli and Samuel were not 
military men; Deborah judged Israel before she 
lanned the war against Jabin; and of Jair, 
ees. Elon, and Abdon, it is at least uncertain 
whether they ever held any military command. 
The command of the army can therefore be 
scarcelyconsidered thedistinguishing characteristic 
of these men, or military exploits the necessary 
introduction to the office. In many cases it is 
true that military achievements were the means 
by which they elevated themselves to the rank of 
judges; but in general the appointment may be 
said to have varied with the exigencies of the 
times, and with the particular circumstances 
which in times of trouble would draw the public 
attention to persons who appeared suited by their 
gifts or influence to advise in matters of general 
concernment, to decide in questions arising be- 
tween tribe and tribe, to administer public affairs, 
and. to appear as their recognised head in their 
intercourse with their neighbours and oppressors. 
As we find that many of these judges arose during 
times of oppression, it seems to as that this last 
circumstance, which bas never been taken into 
account, must have had a remarkable influence 
in the appointment of the judge. Foreigners 
_could not be expected to enter into the pecu- 
liarities of the Hebrew constitution, and would 
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expect to receive the proposals, remonstrancea, or 
complaints of the people through some person re- 
presenting the whole nation, or that part of it to 
which their intercourse applied. The law pro- 
vided no such officer except in the high-priest ; 
but as the Hebrews themselves did not recognise 
the true operation of their theocracy, much less 
were strangers likely to do so. On the officer 
they appointed to represent the body of the people, 
under circumstances which compelled them to 
deal with foreigners mightier than themselves, 
would naturally devolve the command of the 
army in war, and the administration of justice 
in peace. This last was among ancient nations, 
as it is still in the East, regarded as the first and 
most important duty of a ruler, aud the interfer- 
ence of the judges was probabl y confined to the 
cases arising between different tribes, for which the 
ordinary magistrates would find it difficult to 
secure due authority to their decisions. 

In nearly all the instances recorded the appoint- 
ment seems to have been by the free unsolicited 
choice of the people. The election of Jephtbah, 
who was nominated as the fittest man for the exist- 
ing emergency, probably resembled that which was 
usually followed on such occasions; and pro- 
bably, as in his case, the judge, in accepting the 
office, took care to make such stipulations as he 
deemed necessary The only cases of direct divine 
apointment are those of Gideon and Samson, and 
the last stood in the peculiar position of having 
been from before his birth ordained ‘ to begin to 
deliver Israel.” Deborah was called to deliver 
Israel, but was already a judge. Samuel was 
called by the Lord to be a prophet, but not a 
jadge, which ensued from the high gifts which 
the people recognised as dwelling in him; and as 
to Eli, the office of judge seems to have devolved 
naturally, or rather ex-officio, upon him; and 
his case seems to be the only one in which the 
high-priest appears in the character which the 
theocratical institutions designed for him. 

The following clear summary of their duties 
and privileges is from Jahn (Biblisches Archao- 
logie, th. ii. bd. 1, sect. 22; Stowe’s translation, 
ii. 86) :—‘ The office of judges or regents was 
held during life, but it was not hereditary, neither 
could they appoint their successors. Their au- 
thority was limited by the law alone; and in 
doubtful cases they were directed to consult the 
Divine King through the priest by Urim and 
Thummim (Num. xxvii. 21). They were not 
obliged in common cases to ask advice of the 
ordinary rulers; it was sufficient if these did not 
remonstrate against the measures of the judge, 
In important emergencies, however, they con- 
voked a general assembly of the rulers, over 
which they presided and exerted a powerful in- 
fluence. They could issue orders, but not enact, 
laws; they could neither levy taxes nor appoint 
officers, except perhaps in the army. Their au- 
thority extended only over those tribes by whom 
they had been elected or acknowledged ; for it 
is clear that several of the judges presided over 
separate tribes. There was no income attached 
to their office, nor was there any income appro- 
priated to them, unless it might be a larger 
share in the spoils, and those presents which 
were made them as testimonials of respect 
(Judg. viii. 24). They bore no external marks 
of dignity, and maintained no retinue of cour 
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tiers, though some of them were very opulent. 
They were not only simple in their manners, 
moderate in their desires, and free from avarice 
and ambition, but noble and magnanimous men, 
who felt that whatever they did for their country 
was above all reward, and could not be recom- 
pensed ; who desired merely to promote the public 
good, and who chose rather to deserve well of their 
country than to be enriched by its wealth. This 
exalted patriotism, like everything else connected 
with: politics in the theocratical state of the He- 
brews, was partly of a religious character, and 
those regents always conducted themselves as the 
officers of God ; in all their enterprises they relied 
upon Him, and their only care was, that their 
countrymen should acknowledge the authority of 
Jehovah, their invisible king (Judg. viii. 22, sq. ; 
comp. Heb. xi.). Still they were not without 
faults, neither are they so represented by their 
historians; they relate, on the contrary, with the 
utmost frankness, the great sins of which some 
of them were guilty. They were not merely de- 
liverers of the state from a foreign yoke, but 
destroyers of idolatry, foes of pagan vices, pro- 
moters of the knowledge of God, of religion, and 
of morality; restorers of theocracy in the minds 
of the Hebrews, and powerful instruments of 
Divine Providence in the promotion of the great 
design of preserving the Hebrew constitution, 
and, by that means, of rescuing the true religion 
from destruction.’ 

The same writer, in the ensuing section, gives a 
clear view of the general condition of the Hebrews 
in the time of the judges. ‘ By comparing the 
periods during which the Hebrews were oppressed 
by their enemies, with those in which they were 
independent and governed by their own constitu- 
tion, it is apparent that the nation’ in general ex- 
perienced much more prosperity than adversity in 
the time of the judges. Their dominion con- 
tinued four hundred and fifty years; but the whole 
time of foreign oppression amounts only to one 
hundred and eleven years, scarcely a fourth part 
of that period. Even during these one hundred 
and eleven years, the whole nation was seldom 
under the yoke at the same time, but for the most 
part separate tribes only were held in servitude ; 
nor were their oppressions always very severe ; and 
all the calamities terminated in the advantage 
and glory of the people, so soon as they abolished 
idolatry and returned to their King, Jehovah. 
Neither was the nation in such a state of anarchy 
at this time as had been generally supposed. 
There were regular judicial tribunals at which 
justice could be obtained; and when there was 
no supreme regent, the public welfare was pro- 
vided for-by the ordinary rulers’ (Ruth iv. 1-1; 
Judg. viii. 22; x. 17, 18; xi. 1-11; 1 Sam. iv. 
1; vu. 1-2). 

‘These times would certainly not be considered 
so turbulent and barbarous, much less would they 
be taken, contrary to the clearest evidence and to 
the analogy of all history, for a heroic age, if they 
were viewed without the prejudices of a precon- 
ceived hypothesis. It must never be forgotten that 
the book of Judges is by no means a complete 
history. This no impartial inquirer can ever deny. 
Jt is, im a manner, a mere register of diseases, 
from which, however, we have no right to conclude 
that there were no healthy men, much less that 
there were no healthy seasons; since the book 
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itself, for the most part, mentions only a few tribes 
in which the epidemic prevailed, and notices long 
periods during which it had universally ceased. 
Whatever may be the result of more accurate in- 
vestigation, it remains undeniable that the condi- 
tion of the Hebrews during this period perfectly 
corresponds throughout to the sanctions of the law ; 
and they were always prosperous when they com- 
plied with the conditions on which prosperity was 
promised them; it remains undeniable that the 
government of God was clearly manifested, not 
only to the Hebrews, but to their heathen neigh- 
bours; that the fulfilling of the promises and 
threatenings of the law were so many sensible 
proofs of the universal dominion of the Divine 
King of the Hebrews ; and, consequently, that all 
the various fortunes of that nation were so many 
means of preserving the knowledge of God on the 
earth. The Hebrews had no sufficient reason to 
desire a change in their constitution ; all required 
was, that they should observe the conditions on 
which national prosperity was promised them.’ 

The chronology of the period in which the 
judges ruled is beset with great and perhaps in- 
superable difficulties. There are intervals of time 
the extent of which is not specified; as, for 
instance, that from Joshua’s death to the yoke of 
Cushan Rishathaim (ii. 8); that of the rule of 
Shamgar (iii. 31); that between Gideon’s death 
and Abimelech’s accession (vill. 31, 32); and 
that of Israel’s renewal of *dolatry previous to 
their oppression by the An.mnonites (x. 6, 7). 
Sometimes round numbers seem to have been 
given, as forty years for the rule of Othniel, forty 
years for that of Gideon, and forty years also for 
the duration of the oppression by the Philistines. 
Twenty years are given for the subjection to 
Jabin, and twenty years for the goverument of 
Samson; yet the latter never completely con- 
quered the Philistines, who, on the contrary, 
succeeded in capturing him. Some judges, who 
are commonly considered to have been successive, 
were in all probability contemporaneous, and 
ruled over different districts. Under these cir- 
cumstances, it is impossible to fix the date of each 
particular event in the book of Judges; but 
attempts have been made to settle its general 
chronology, of which we must in this place men- 
tion the most successful. 

The whole period of the judges, from Joshua to 
Eh, is usually estimated at 299 years, in order to 
meet the 480 years which (1 Kings vi. 1) are 
said to have elapsed from the departure of the 
Israelites from Egypt to the foundation of the 
temple by Solomon. But St. Paul says (Acts 
xu. 20), ‘God gave unto the people of Israeh 
judges about the space of 450 years until Samuel, 
the prophet.’ Again, if the number of years spe- 
cified by the author of our book, in stating facts, 
is summed up, we have 410 years, exclusive of 
those years not specified for certain intervals of 
time above mentioned. In order to reduce these 
410 years and upwards to 299, events and reigns 
must, in computing their years of duration, either 
be entirely passed over, or, in a most arbitrary 
way, included in other periods preceding or sub- 
sequent. This has been done by Arch bishop Usher, 
whose peculiarly faulty system has been adopted 
in the Authorized Version of the Scriptures. He 
excludes the repeated intervals during which the 
Hebrews were in subjection to their enemies, and 
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teckons only the years of peace and rest which were 
assigned to the successive judges. For example, 
he passes over the eight years of servitude in- 
flicted upon the Hebrews by Cushan-rishathaim, 
and, without any i ion, connects the peace 
obtained by the victories of Othniel with that 
which had been conferred en the land by the 
government of Joshua; and although the sacred 
historian relates in the plainest terms possible that 
the children of Israel served the king of Mesopo- 
tamia eight years, and were afterwards delivered 
by Otbniel, who gave the land rest forty years, 
the archbishop maintains that the forty years now 
mentioned began, not after the successes of this 
judge, but immediately after the demise of Joshua. 
Nothing certainly can be more obvious than that 
in this case the years of tranquillity and the years 
of oppression ought to be reckoned separately. 
Again, we are informed by the sacred writer, that 
after the death of Ehud the children of Israel 
were under the oppression of Jabin king of Hazor 
for twenty years, and that afterwards, when their 
deliverance was effected by Deborah and Barak, 
the land had rest forty years. Nothing can be 
clearer than this; yet Usher’s system leads him 
to include the twenty years of oppression in the 
forty of peace, making both but forty years. All 
this arises from the obligation which Usher un- 
fortunately conceived himself under of following 
the scheme adopted by the Masoretic Jews, who, 
as Dr. Hales remarks, have by a curious inven- 
tion included the four first servitudes in the years 
of the judges who put an end to them, contrary 
to the express declarations of Scripture, which 
represents the administrations of the judges, not as 
synchronising with the servitudes, but as succeed- 
ing them. The Rabbins were indeed forced to 
allow the fifth servitude to have been distinct 
from the administration of Jephthah, because it 
was too long to be included in that administra- 
tion; but they deducted a year from the Scrip- 
ture account of the servitude, making it only six 
4nstead of seven years. They sank entirely the 
sixth servitude of forty years under the Philistines, 
because it was too long to be contained in Sam 

son’s administration; and, to crown all, they 
reduced Saul’s reign of forty years to two years 
only. 

The necessity for all these tortuous operations 
nas arisen from a desire to produce a conformity 
with the date in 1 Kings vi. 1, which, as already 
cited, gives a period of only 480 years from the 
Exode to the foundation of Solomon's temple. 
As this date is incompatible with the sum of the 
different numbers given in the book of Judges, 
aud as it differs from the computation of Josephus 
and of all the ancient writers on the subject, 
whether Jewish or Christian, it is not unsatis- 
factory to find grounds which leave this text 
open to much doubt and suspicion. We cannot 
here enter into any lengthened proof; but that 
the text did not exist in the Hebrew and Greek 
copies of the Scripture till nearly three cen- 
turies after Christ, is evident from the absence 
of all reference to it in the works of the learned 
men who composed histories of the Jews from 
the materials supplied to them in the sacred 
beoks, This may be shown by reference to va- 
rious authors, who, if the number specified in it 
had existed, could not fail to have adduced it. 
Iy particular, it is certain that it did not exist in 
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the Hebrew or Greek Bibles in the days of Jo- 
sephus ; for he alludes to the verse in which it is 
contained without making the slightest observa- 
tion in regard to it, although the period which he, 
at the same time, states as having elapsed between 
the exode and the foundation of the temple, is 
directly at variance with it to the extent of not 
less than L12 years (Andig. viii. 3). If the num- 
ber ‘480 years’ had then existed in the text, he 
could not, while referring to the passage where it 
is now inserted, have dared to state a number so 
very different, Then we have the testimony of 
St. Paul (Acts xiii. 20), who makes the rule of 
‘the judges until Samuel’ extend over 450 years, 
which, with the addition of ascertained num- 
bers, raises the amount for the whole period to 
592 years. This evidence seems so conclusive 
that it is scarcely necessary to add any other; 
but it may be mentioned that Origen, in his 
Commentary on St. John, cites 1 Kings vi. 1, 
and even mentions the year of Solomon's reign, 
and the month in which he began to build the 
temple, without the slightest notice of the number 
of years (as now stated in the text) which inter- 
yened between that event and the exode. It has 
consequently been inferred, with good reason, that 
in a.v. 230, when Origen wrote, the interpolation 
of the date in question had not yet taken place. 
Eusebius, however, in his Chronicon, written 
about a.p. 3825, does use the date as the basis of 
a chronological hypothesis; whence it is inferred 
that the date was inserted about the beginning of’! 
the fourth century, and probably under the diree- 
tion of the Masoretic doctors of Tiberias. » It is 
also to be remarked that Eusebius, in the Prep. 
Evangelica, a work written some years after the- 
Chronicon, and in all his other works, uses. the 
more common and ancient system of dates. 

It may also be remarked that even the ancient 
versions, as they at present exist, do not agree im 
the number. The present copies of the Septuagint, 
for instance, have 440, not 480 years; on which 
and other grounds some scholars, who have hesi- 
tated to regard the text as an interlopatian, have 
deemed themselves authorized to alter it to 592 
years instead of 480, producing in this way the 
same result which would be obtained if the text 
had no existence. This, it has been already, 
remarked, is the number given by Josephus 
(Antig. viii. 3. 1), and is in agreement with the 
statement of St. Paul. The computation of the 
Jews in China has also been produced in support 
of it (see Isaac Voss, Dissert. de LXX. Interp. 
eorumque translatione et chronologia, Hage 
Comit. 1664.4; Michaelis, Orientalische Bib: 
liothek, v. 81). There would then be for the 
period from Moses’s death to Saul’s accession 
468 years, and the whole period of the judges 
from the death of Joshua to that of Samuel might 
be estimated at 450 years, agreeably to Acts xiii. 
20. If we add to these 450 years forty years for 
the march in the desert, eighty-four years for the 
reign of Saul, David, and Solomon, until the 
foundation of the temple, the amount would be 
574 years. For the time when Joshua acted as 
an independent chieftain, eighteen years may be 
counted, which added to 574 would make up the 
above number of 592 years (comp. Michaelis, 
Orientalische Bibliothek, v. 228, whose arrange- 
ment of years differs in some points from the 
above). It must, however, be observed that the 
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number of 450 years represents only the sum 


total of all chronologically specified facts of our 
book down to the death of Eli, and does not in- 
clude the intervals of time of which the years are 
The statement of Josephus above re- 
ferred to rests only on his own individual computa- 
tion, and is contrary to another statement of the 
same author (Antig. xx. 10; Cont. Apion. ii. 2). 

The latest attempt towards settling the chro- 
nology of the Judges is that of Dr. Keil, in 
his work Dorptsche Beitriige zu den Theolo- 
gischen Wissenschaften, or, ‘ Contributions to- 
wards, the furtherance of the theological sciences,’ 
by professors of the university of Dorpat. He 
supports the number of 480 years in 1 Kings 
vi. 1, and from the invasion of Cushan-rishathaim 
to Jair (Judg. iii.-x.) retains the chronological 
statements of our book for events which he con- 
siders successive. But the period of the domina- 
tion of the Philistines over the (western) Israelites 
until the death of Saul, a space of seventy-nine 
years, he considers contemporaneous with the time 
of oppression and deliverance of the eastern and 
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northern tribes, for which (Judg. x. 12) are reck. 
oned forty years. He next estimates the period 
from the distribution of the land under Joshua te 
the invasion by the king of Mesopotamia at ten 
years, and the period from the time when the 
Philistines were conquered until the death ot 
Saul at thirty-nine years, thus making up the 
above number of 480 years. In\this attempt at 
settling the chronology of the book of Judges 
Dr. Kiel evinces great ingenuity and learning ; 
but it appears that his computations rest on his- 
torical and chronological assumptions which can 
never be fully established. In order satisfactorily 
to settle the chronology we lack suflicient data, 
and the task has therefore been abandoned by the 
ablest modern critics, as Eichhorn, De Wette, and 
others. Nothing beyond general views is attain- 
able on this subject. : 

Having explained this matter, it only remains 
to arrange the different systems of the chronology 
of this period so as to- exhibit them in one view 
to the eye of the reader. It has been deemed 
right, for the better apprehension of the differences, 
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to make the table embrace the whole period from 
the exode to the building of Solomon's temple. 
The headings are taken from Hales, simply be- 
cause, from being the most copious, they afford 
a framework within which all the explanations 
may-be inserted. 

The authorities for this table are: Josephus, 
Antiquities, vy. 1-10; Theophilus, Bp. of Antioch 
(a.v. 330), Epist. ad Autolycum, iii.; Euse- 
bius (a.p. 330), Preparatio Evangelica, x. 14; 
Usher (1650), Chronologia Sacra. p.71; Jackson, 
(1752), Chronological Antiquities, p. 145; Hales, 

1811), Analysis of Chronology, i. 101; Russell 
1827), Connection of Sacred and Profane His- 
tory, i. 147. In the last work the full tables, 
with others, are given; and we have here com- 
bined them for the sake of comparison. Other 
authorities on the subject of this article are: 
Herzfeld, Chronologia Judicum, Berol. 1836 ; 
Moldenhauer, Gedanken iiber die Zeitrechnung 
tm Buch der Richter, p. 15, sq.; Ditmar, Ge- 
schichte der. Israeliten, p. 91; Hug, in the 
Freiburger Zeitschrift, i. p. 129, sq.; Carpzov, 
Intreduct. V. T, i. 169; Simon, Hist. Crit. de 
V. Test.; Jahn, Bibl. Archiolog., ii. 1. 85; De 
Wette, Lehrbuch, p. 30. 

JUDGES, BOOK OF, the third in the list of 
the historical compositions of the Old Testament. 
It ceusists of two divisions, the first comprising 
chaps. i-xvii.; the second, being an appendix, 
ebaps. Xvii,-xxi. 

I. Pian or rHE Boox.—That the author, in 
composing this work, had a certain design in view, 
is evident from ch. ii. 11-23, where he states the 
leading features of his narrative. He introduces 
it by relating (ch. i.) the extent to which the wars 
against the Canaanites were continued after the 
death of Joshua, and what tribes had spared them 
in consideration of a tribute imposed ; also by al- 
luding (ch. ii. 1-10) to the benefits which Jehovah 
had conferred on them, and the distinguished pro- 

_ tection with which he had honoured them. Next 
he states his leading object, namely, to prove that 
the calamities to which the Hebrews had been 
exposed since the death of Joshua were owing to 
their apostacy from Jehovah, and to their idolatry. 
They forsook the Lord, and served Baal and 
Ashtaroth’ (ch. ii.28); for which crimes they were 
deservedly punished and greatly distressed (ch, ii. 
15). Nevertheless, when they repented and obeyed 
again the commandments of the Lord, he delivered 
them out of the hand of their enemies by the 
Shophetim whom he raised up, aad made them 
prosper (ch, ii. 16-23). To illustrate this theme, 
the author collected several fragments of the 
Hebrew history during the period between Joshua 
and Eli. Some episodes occur ; but in arguing his 
subject he never loses sight of his leading theme, to 
which, on the contrary, he frequently recurs while 
stating facts, and shows how it applied to them ; 
the moral evidently being, that the only way to 
happiness was to shun idolatry and obey the com- 
mandments of the Lord. The design cf the author 
was not to give a connected and complete history 
of the Hebrews in the period between Joshua and 
the kings; for if he had intended a plan of that 
kind, he would also have described the state of 
‘the domestic affairs and of the government in the 
several tribes, the relation in which they stood to 
each other, and the extent of power exercised by 
a jadge; he would have further stated the num- 
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ber of tribes over whom a judge roled, and the 
number of years during which the tribes were not 
oppressed by their heathen neighbours, but enjoyed 
rest and peace. The appendix, containing two 
narratives, further illustrates the lawlessness and 
anarchy prevailing in Israel after Joshua’s deathi 
In the first narrative (chaps. xvii.-xviii.), a rather 
wealthy man, Micah, dwelling in Mount Ephraim, 
is introduced, He had ‘a house of gods,’ and 
molten and graven images in it, which he wor- 
shipped. After having, at an annual salary, 
engaged an itinerant Levite to act as his priest and 
to settle in his family, the Danites, not having as 
yet an inheritance to dwell in, turn in thither, 
seize the images, and take the priest along with 
them. They then establish idolatry at Leshem, 
or Laish, in Cele-Syria, which they conquered, 
smiting the quiet and secure inhabitants with the 
edge of the sword. The second narrative (chaps. 
xix.-xxi.) first gives an account of the brutal and 
criminal outrage committed by the Benjamites of 
Sibeah against the family of a Levite dwelling, in 
the age immediately subsequent to Joshna’s death, 
on the side of Mount Ephraim; and next relates 
its consequence, a bloody civil war, in which all 
the tribes joined against the tribe of Benjamin 
and nearly destroyed it. The appendix then does 
not continue the history of the first sixteen chap- 
ters, and may have an author different from him 
who composed the first division of the book, to 
which inquiry we now turn. 

II. Aurnor.—TIf the first and second divisions 
had been by the same author, the chronological 
indications would also have been the same. Now 
the author of the second division always describes 
the period of which he speaks thus : ‘ In those days 
there was no king in Israel, but every man did 
that which was right in his own eyes’ (ch. xvii. 6; 
xviii. 1; xix. 1; xxi. 25); but this expression never 
once occurs in the first division. If one author had 
composed both divisions, instead of this chrono- 
logical formula, we should rather have expected, 
‘In the days of the Shophetim,’ ‘At a time when 
there was no Shophet,’ &c., which would be con- 
sonant with the tenor of the first sixteen chapters. 
The style also in the two divisions is different, 
and it will be shown that the appendix was writ- 
ten much later than the first part. AJ] modern 
critics, then, agree in this, that the author of the 
first sixteen chapters of our book is different from 
him who composed the appendix (see L. Bertholdt, 
Historisch-Kritische Linleitung in die sdémmt- 
lichen Schriften des A. und N. T., p. 876; 
Eichhorn’s Linleitung in das A. T., iii, § 457). 
The authorship of the first sixteen chapters has 
been assigned to Joshua, Samuel, and Ezra. 
That they were not written by Joshua appears 
from the difference of the method of relating sub- 
jects, as well as from the difference of the style. 
In the book of Joshua there is a continual refer- 
ence to the law of Moses, which is much less fre- 
quent in the book of Judges ; and in Joshua, again, 
there are no such inferences from history as are 
common in Judges (ch, iii. 1, 43 viii. 27; ix. 56). 
The style of the book of Joshua is neater than that 
of Judges; the narration is more clear, and the 
arrangement is better (comp. ch. i. 10, 11, 20, with 
Josh. xiy. 6-15, and xv. 13-19; also ch. ii, 7-10, 
with Josh. xxiv, 29-31). That the book of Judges 
‘was composed by Samuel is an invention of the 
Talmudists, unsupported by any evidence; nor 
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will the opinion that it was written by Ezra be en- 
tertamed by any who attentively peruses the origi- 
nal. For ithas a phraseology of its own, and cer- 
tain favourite ideas, to which it constantly reverts, 
but of which there is not a trace in Ezra. If Ezra 
had intended to continue the history of the Hebrews 
from Joshua down to Eli in a separate work, he 
would not have given a selection of incidents to 
prove a particular theme, but a complete history. 
The orthography of the book of Ezra, with many 
phrases characteristic of his age, do not appear in 
the book of Judges. The prefix Y occurs, indeed 
(ch. v. 7; vi. 17; vii. 12; viii. 26); but this cannot 
be referred to in proof that the language is of the 
time of Ezra, for it belonged to the dialect of North 
Palestine, as Ewald and others have proved. 1D, 
instead of WN, is found also in Deut. xxiii. 3. 
Forms like DYDDY, ver. 14, and 3), ver. 28, }* 11, 
ver.10, 3N, ver. 11, resemble Chaldaisms, but may 
be accounted for by the poetical style of the song of 
Deborah. The forms ‘NN (ch. xvii. 2), and W125 
(ch. xix. 1), belonging to a late age of the Hebrew 
language, may be considered as changes intro- 
duced by copyists (see Ottmar, in Henke’s Ma- 
gazin, vol. iv.; W. M. L. de Wette, Lehrbuch 
der HEinleitung in die Bibel, Berlin, 1833-39, 
2 vols. 8vo.). 

Bat though we cannot determine the author- 
ship of the book of Judges, still its age may 
be determined from internal evidence. The first 
sixteen chapters must have been written under 
Saul, whom the Israelites made their king in the 
hope of improving their condition. Phrases used 
in the period of the Judges may be traced in them, 
and the author must consequently have lived 
riear the time when they were yet current. He 
says that in his time ‘the Jebusites dwelt with the 
children of Benjamin in Jerusalem’ (ch. i. 21): 
now this was the case only before David, who 
conquered the town and drove out the Jebusites. 
Consequently, the author of the first division of 
the book of Judges must have lived and written 
before David, and under king Saul. If he had lived 
under David, he would have mentioned the cap- 
ture of Jerusalem by that monarch, as the nature 
of his subject did not allow him to pass it over in 
silence. The omission, moreover, of the history, 
not only of Samuel but also of Eli, indicates an 
author who, living in an age very near that of Eli, 
considered his history as generally known, because 
so recent. The exact time when the appendix was 
added to the book of Judges cannot indeed be 
determined, but its author certainly lived in an 
age much later than that of the recorded events. 
In his time the period of the events which he 
relates had been long forgotten: which may 
be inferredfrom the ‘frequent chronological for- 
mula, ‘in those days there was no king in Israel’ 
(ch. xvil. 6); and certain particulars of his 
narrative could no longer be ascertained, which 
caused him to omit the name of the Levite 
whose history is given in ch. xix. In his time 
also the house of God was no longer in Shiloh 
(ch. xviii. 31); and it will be recollected that 
it was David who bronght the ark to Jerusalem. 
The author knew also that the posterity of Jona- 
than were priests of the graven image in Dan, or 
Laish, ‘until the day of the captivity of the land’ 


PN mba ov W (ch. xvili, 30) This 


latter circumstance proves, as already observed 
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by Le Clerc and others, that the appendix was 
not published until after the Babylonian cap- 
tivity, or at least until after that of Israel by 
Sbalmaneser and Esar-haddon.. It cannot be un- 
derstood of the domination of the Philistines over 
the Israelites, which would very improperly be 


called yPouSsSn nba, this expression always im- 


plying the deportation of the inhabitants of a 
country. The circumstance that the author, in 
mentioning Shiloh, adds, ‘ which is in the land 
of Canaan’ (ch. xxi. 12), and that the topogra- 
phical description df the site of Shiloh is given 
(ch. xxi. 19), has led some interpreters to assert 
that the author of the appendix must have been 
a foreigner, as to an Israelite such remarks would 
have appeared trivial (see Briefe eimiger Hol- 
lindischen Gottesgelehrten uber R. Simon's 
kritische Geschichte des A. T., edited by Le 
Clere at Zurich, p. 490). The inference is cer- 
tainly specious, but to judge of it duly we must 
look at the context. The first passage runs thus: 
‘And they found among the inhabitants of 
Jabesh-gilead four hundred young’ virgins that 
had known no man, and they brought them unto 
the camp to Shiloh, which is in the land of 
Canaan.’ The second passage is: ‘ There is a 
feast of the Lord in Shiloh yearly, in a place 
which is on the north side of Bethel, on the east 
side of the highway that goes up from Bethel to 
Shechem, and on the south of Lebonah.’ It av- 
pears that in the first passage Shiloh is opposed to 
Jabesh in Gilead, a town without the land of 
Canaan, and that this led the author to add te 
Shiloh that it was in Canaan. The second 
passage describes not the site of Shiloh, but of a 
place in its neighbourhood, where an annual 
feast was celebrated, when the daughters of Shiloh 
came out to dance, to sing, and to play on in- 
struments of music. The author thus enabled 
his readers, and all those who had never been at 
Shiloh, to form a distinct idea of the festival, and 
to find its scene without the employment of a 
guide; his topographical observation was cal- 
culated to raise the interest of his narrative, and 
was consequently very proper and judicious. It 
cannot, there ore, authorize us to infer that he was 
a foreigner, . 

III. Cuaracrer or THE Boox.—Parts of the 
work are undoubtedly taken from ancient records 
and genealogies, others from traditions aud oral 
information. From ancient authentic documents 
are probably copied the song of Deborah (ch. v.), 
the beautiful parable of Jotham (ch. ix. 8-15), and 
the beginning of Samson’s epinician, or triumphal 
poem (ch. xv. 16). In their genealogies the 
Hebrews usually inserted also some historical 
accounts, aud from this source may have been 
derived the narrative of the circumstances that 
preceded the conception of Samson, which were 
given as the parents related them to others (ch. 
xiil.). These genealogies were sometimes further 
illustrated by tradition, and several incidents in 
the history of Samson appear to have been derived 
from this kind of information, But on many 
points tradition offered nothing, or the author 
rejected its information as not genuine, and un- 
worthy of belief. Thus it is that of Tola, Jair, 
Ibzan, Elon, and.Abdon, the author gives only the 
number of years that they governed and the 
number of their children, but relates none of theiz 
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transactions (ch, x. 1-5; xii. 8,9, 11, 18). In some 
instances the very words of the ancient documents 
which the author used seem to have been pre- 
served ; and this proves the care with which he 
composed. Thus in the first division of our 
book, but nowhere else, rich and powerful men 
are described as men riding on ass-colts OD'15 


pvwy dy (ch. x. 4; xii. 14, &c.). It is remark- 
able that this phrase occurs also in the song of 
Deborah, which is supposed to have been written 
out in her time (ch. v. 9, 10): ‘ My heart is 
towards the governors of Israel, that offered them- 
selves wiilingly among the people. Speak ye 
that ride on white asses, ye that sit in judgment.’ 
In the appendix also of this book, but nowhere 
else, a priest has the honorary title of father given 
him (ch. xvii. 10; xviii. 19). But though the 
author sometimes retained the words of his sources, 
still the whole of the composition is written in a 
particular style, distinguishing it from all other 
books of the Old Testament. The idea of the 
Israelites being overcome by their enemies, he 
expresses often in this way: ‘ The angerof the 
Lord was hot against Israel, aud he sold them 
into the hands of their enemies, A}N* AX IN 


DMI “PI OID Syrwer (ch. ii. 14; iii. 8; 
ivy. 2; x. 7). A courageous and valiant warrior 
is described as a person upon whom rests the 


spirit of Jehovah, yoy mim’ A IN), or as a 
person whom the spirit of Jehovah clothed, M1 


pyta nas mwad min? (ch. vi. 34; ix. 29; xiv. 
6, 19; xv. 14, &c.). 

IV. Aurnoriry or THE Boox.—It was pub- 
lished at a time when the events related were 
generally known, and when the veracity of the 
author could be ascertained by a reference to the 
original documents. Several of its narratives are 
confirmed by the books of Samuel (comp. Judg. 
iv. 2; vi. 145 xi., with i Sam. xii. 9-12: Judg. 

- ix. 53 with 2 Sam. xi. 21). The Psalms not 
only allude to the book of Judges (comp. Ps. 
Ixxxiii. 11, with Judg. vii. 25), but copy from it 
entire verses (comp. Ps. Ixvili. 8, 9; xevii. 5; 
with Judg. v. 4,5). Philo and Josephus knew 
the book, and made use of it in their own 
compositions. The New Testament alludes to 
it in several places (comp. Matt. ii. 13-23 
with Judg. xiii. 5; xvi. 17; Acts xiii. 20; 
Heb. xi. 32). This external evidence in support 
of the authority of the book of Judges is corro- 
borated by many internal proofs of its authen- 
ticity. All its narratives are in character with 
the age to which they belong, and agree with the 
natural order of things. We find here that shortly 
after the death of Joshua the Hebrew nation had, 
by several victories, gained courage and become 
valorous (ch. i. and xix.); but that it afterwards 
turned to agriculture, preferred a quiet life, and 
allowed the Canaanites to reside in its territory 
in consideration of a tribute imposed on them, 
when the original plan was that they should be 
expelled. This changed their character entirely : 
they became effeminate and indolent—a result 
which we find in the case of all nations who, 
from a nomadic and warlike life, turn to agri- 

‘culture. The intercourse with their heathen 
neighbours frequently led the uncultivated He- 
‘brews to idolatry; and this, again, further pre- 

pared them for servitude. They were conse- 
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quently overpowered and oppressed by their 
heathen neighbours. The first subjugation, in- 
deed, by a king of Mesopotamia, they endured 
but eight years; but the second, more severe, by 
Eglon, lasted longer: it was the natural conse- 
quence of the public spirit having gradually 
more and more declined, and of Eglon having 
removed his residence to Jericho with a view of 
closely watching all their movements (Joseph. 
Antig. v. 5). When Ehud sounded the trumpet 
of revolt, the whole nation no longer rose in arnis, 
but only the inhabitants of Mount Ephraim (ch, 
iii. 27); and when Barak called to arms against 
Sisera, many tribes remained quietly with their 
herds (ch. v. 14, 15, 26, 28). Of the 80,000 men 
who offered to follow Gideon, he could make use 
of no more than 300, this small number only 
being, as it would seem, filled with true patriotism 
and courage. Thus the people had sunk gradually, ~ 
and deserved for forty years to bear the yoke of the 
Philistines, to whom they had the meanness to 
deliver Samson, who, however, loosed the cords 
with which he was tied, and killed a large number 
of them (ch. xv.). It is impossible to consider 
such an historical work, which perfectly agrees 
with the natural course of things, as a fiction: at 
that early period of authorship, no writer could 
have, from fancy, depicted the character of the 
Hebrews so conformably with nature and esta- 
blished facts. All in this book breathes the spirit of 
the ancient world. Martial law we find in it, as 
could not but be expected, hard and wild. The 
conquered people are subjected to rough treat- 
ment, as is the case in the wars of all uncivilized 
people; the inhabitants of cities are destroyed 
wholesale (ch. viil. 16, 17; xx.). Hospitality 
and the protection of strangers received as guests 
is considered the highest virtue: a father will 
rather resign his daughter than allow violence to 
be done to a stranger who stops in his house for 
the night (ch. xix. ; comp. Gen. xix.). 

In the state of cppression in which the Hebrews 
often found themselves during the period from 
Joshua to Eli, it was to be exnected that men, 
filled with heroism, should now and then rise up 
and call-the people to arms in order to deliver 
them from their enemies. Such valiant men are 
introduced by our author, and he extols them, 
indeed, highly ; but on the other hand he is not 
silent respecting their faults, as may be seen in 
the iustances of Ehud, whom he reports to have 
murdered a king to recover liberty for his country 
(ch. iii. 16, sq.); of Gideon, who is recorded to 
have punished the inhabitants of Succoth and 
Penuel cruelly, for having refused bread to his 
weary troops (ch. vili. 16, 17); and of Jepbthah, 
who vows a vow that if he should retum home 
as a conqueror of the Ammonites, he would offer 
as a burnt-offering whatever should first come out 
of the door of his house to meet him: in conse- 
quence of this inconsiderate vow, his only daughter 
is sacrificed by a savage father, who thus becomes 
a gross offender against the Mosaic law, which 
expressly forbids human immolations (ch. xi. $4). 
This cannot be a fiction; it is no panegyric on 
Israel to describe them in the manner the auther 
has done. And this frank, impartial (one pervades 
the whole work, It begins with displaying the 
Israelites as a refractory and obstinate people, 
and the appendix ends with the statement of a 
crime committed by the Benjamites, which ba the 


182 JUDGES, BOOK OF. 


most disastrous consequences. At the same time 
due praise is bestowed on acts of generosity and 
justice, and valiant feats are carefully recorded, 
But are not the exploits of its heroes exag- 
gerated in our book, like those of Sesostris, Semi- 
ramis, aud Hercules?. Their deeds are, no doubt, 
often splendid; but they do not surpass belief, 
provided we do not add to the narrative anything 
which the original text does not sanction, nor give 
to particular words and phrases a meaning which 
does not belong to them. Thus, when we read 
that ‘Shamgar slew of the Philistines 600 men’ 
(ch. iit. 31), it would have been more correct if 
the Hebrew 39} had been rendered by ‘put to 
flight ;’ and it should be further recollected, that 
Shamgar is not stated to have been alone and 
unassisted in repelling the enemy: he did it, no 
doubt, supported by those brave men whose 
leader he was. It frequently happens that to 
the leader is attributed what has been performed 
by his followers. We find (1 Sam. xiii. 3) that 
Jonathan repulsed the Philistines, and no one 
doubts that it was done by the 1000 men men- 
tioned in the beginning of the chapter. We read 
also (1 Sam. xviii. 7) that ‘Saul has slain his 
thousands, and David his ten thousands,’ but of 
course with the assistance of troops; and many 
more passages of the Old Testament are to be in- 
terpreted on the same principle, as 1 Sam, xviii. 
27; 2 Sam. viii. 2. Nor can it offend when, in 
the passage quoted above, it is said that Shamgar 
repelled the Philistines with an ox-goad ; for this 
was exactly the weapon which an uncultivated 
Oriental warrior, who had been brought up to 
husbandry, would choose in preference to other 
instruments of offence. From the description 
which travellers give of it, it appears to have been 
well suited to such a purpose [AGRicuLTURE]. 
It is, however, chiefly the prodigious strength of 
Samson which to very many readers seems exag- 
gerated, and surpassing all belief. He is, e. 7., 
reported to have, unarmed, slain a lion, (ch. 
xiv. 5, 6); to have caught 300 jackals cordyivs), 
bound their tails to one another, put a firebrand 
between two tails, and let them go into the stand- 
ing corn of the Philistines, which was thus burnt 
up (ch. xv. 4, 5, 8); to have broken, with perfect 
ease, the new cords with which his arms were 
bound, &c. (ch. xv. 14; xvi. 7-9, 11). Now, there 
is in these and other recorded feats of Samson no- 
thing which ought to create difficulty, for history 
affords many instances of men of extraordinary 
strength, of whom Goliath among the Philistines 
is not the least remarkable ; and for others we re- 
fer to T. Ludolf, Historia Avthiopia, i. 10; to the 
Acta Dei per Francos, i. 75, 314; and to Schil- 
linger, Misstonsbericht, iv. 79. Lions were also 
slain by other persons unarmed, as by David 
(1 Sam. xvii. 36) and Benaiah (2 Sam. xxiii. 
20). he explanation of Samson's other great 
exploits will be found under his name [Samson]. 
It will be easy to show that, when properly under- 
stood, they do not necessarily exceed the limits of 
human power. Extraordinary indeed they were; 
but they are not alleged by the Scripture itself to 
have been supernatural, Those, however, who do 
hold them to have been supernatural cannot reason- 
ably take exception to them on the ground of their 
extraordinary character. A cautious reader may, 
Shee resolve on abstaining entirely from giving 


13 yiews of Samson’s feats; but, at all events, 
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he will not presume to say that they exceed 
human power, and are fabulous. He may say 
that they do not necessarily exceed human power, 
and are therefore neither supernatural on the ons. 
hand, nor fabulous on the other; or if he believes 
them. above human power, he must admit that 
they are supernatural, and will have no right to 
conclude that they are fabulous. Considering 
the very remote period at which our book was 
written—considering also the manner of viewing 
and describing events and persons whiva pre- 
vailed with the ancient Hebrews, and which very 
much differs from that of our age—taking, more- 
over, into account the brevity of the narratives, 
which consist of historical fragments, we may 
well wonder that there do not occur in it more 
difficulties, and that not more doubts have been 
raised as to its historical authority (see Herder, 
Geist der Hebriiischen Poesie, ii. 250. 59; Kich- 
horn, Repertorium der Biblischen und Morgen- 
liindischen Litteratur, vii. 78).—J. v. H. 
JUDGMENT-HALL. Mopaitépiov occurs 
Matt. xxvii. 27; Mark xv. 16; John xviii. 28, 
33; xix. 9; Acts xxii. 35; Phil. i. 13; in all 
which places the Vulgate has pretoriuwm. The 
English version, however, uses prztoriam. but 
once only, and then unavoidably, Mark xv. 16, 
‘The hall called Pretorium.’» In all the other 
instances it gives an explanation of the word 
rather than a translation: thus, Matt. xxvii. 27, 
‘the common-hall ;’ margin, ‘ or governor's house :’ 
John xviii. 28, 33, ¢ the judgment-ball ;| margin, 
‘ or Pilate’s house :’ Philipp. i. 18, ‘ the palace ;’ 


margin, ‘or Cesar’s court.’ The object of thé 


translators, probably, was to make their version 
intelligible to the mere English reader, and to 
exhibit the various senses in which they consi- 
dered the word to be used in the several passages, 
It is plainly one of the many Latin words to be 
found in the New Testament [ Larinisms], being 
the word pretoriwn in a Greek dress, a deri: 
vative from pretor; which latter, from preeo, ‘ta 
go before,’ was originally applied by the Romans 
to a military officer—the general. But because the 
Romans subdued many countries and reduced 
them to provinces, and governed them afterwards 
at first by the generals who had subdued them, 
or by some other military commanders, the word 
preetor came ultimately to be used for any civil 
governor of a province, whether he had been en- 
gaged in war or not; and who acted in the 
capacity of Chief Justice, having a council asso- 
ciated with him (Acts xxv. 12). Accordingly 
the word preetorium, also, which originally sig- 
nified the general’s tent in a camp, came at 
length to be applied to the residence of the civil 
governor in provinces and cities (Cic. Verr. ii. 
v. 12); and being properly an adjective, as is also 
its Greek representative, it was used to signify 
whatever aypertained to the pretor or governor; 
for instance, his residence, either the whole or any 
part of it, as his dwelling-house, or the place 
where he administered. justice, or even the large 
enclosed court at the entrance to the pretorian 
residence (Bynzus, De Morte Jes. Christ. 11. 407 
Amst. 1696). > 

These observations serve to elucidate the several 
uses of the word in the New Testament, which 
have, however, much exercised the ingenuity and 
research of many eminent scholars, as may be 
seen upon referring to Pitisci Lex. Antig. Roman, 


ae 


ae 


$. v. © Pretorium.’ Upon com ¢ the instances 
in which the evangelists mention the praetorium, 
it will be seen, first, that it was the residence of 
Pilate; for that which John relates in ch. xviii. 
28, ‘Then led they Jesus from Caiaphas into the 
pretorium,’ &c., is most certainly the same incident 
which Luke relates in ch. xxiii. 1, ‘ And the whole 
multitude arose and led him to Pilate, &e. A 
collation of the subsequent verses in each passage 
will place this point beyond doubt. Nonnus 
says, that leaving the house of Caiaphas, they 
took Jesus eis déuoy jryeudvos, * to the governor's 
house.’ This residence of Pilate seems to have 
been the magnificent palace built by Herod, 
situated in the north part of the upper city, west 
of the temple (Joseph. Antig. xv. 9.3), and over- 
looking the temple (xx. 8.11). The reasons for 
this, opinion are, that the Roman procarators, 
whose ordinary residence was at Cxsarea (Acts 
xxili. 23, &c.; xxv. 1, &c.), took up their resi- 
dence in this palace when they visited Jerusalem, 
their tribunal being erected in the open court or 
area before it. Thus Josephus states that Florus 
took up his quarters at the palace (éy Tots Baot- 
Aelois avAiferas); and on the vext day he had 
his tribunal set up before it, and sat upon it (De 
Beil. Jud. ii. 14. 8). Philo expressly says that 
the palace, which had hitherto been Herod's, was 
now called ry oiklay Tay éxrtpérey, ‘ the house of 
the pretors’ ( Legat. ad Caium, p. 1033, ed. Franc.). 
Secondly, the word is applied in the New Testa- 
ment, by synecdoche, to a particular paré of the 
pretorian residence. Thus, Matt. xxvii. 27, and 
Mark xv. 16, ‘ And the soldiers led Jesus away 
into the hall called Pretorium, and gathered 
unto them the whole band, and they clothed him 
with purple,” &c.; where the word rather refers to 
the court or area in front of the pretorium, or 
some other court where the procurator’s guards 
were stationed. In John ‘xix. 9, the word seems 
applied, when all the circumstances are consi- 
‘dered, to Pilate’s private examination room. In 
like manner, when Felix ‘ commanded Paul to be 
kept in Herod’s pretorium’ (Acts xxili. 25), the 
words apply not only to the whole palace ori- 
ginally built at Caesarea by Herod, and now most 
likely inhabited by the preetor, but also fo the 
keep or donjon, a prison for confining offenders, 
such as existed in our ancient royal palaces and 
grand baronial castles. Thirdly, in the remain- 
ing instance of the word, Phil. i. 3, ‘So that my 
bonds in Christ are manifest in al] the preetorium,’ 
‘palace,’ it is, in the opinion of the best commen- 
tators, used by hypallage to signify the pretorian 
camp at Rome, a select body of troops constituted 
by Augustus to guard his person and to have 
charge of the city, the ‘cohortes pretorianze’ (Suet. 
Tib. 37; Claud. 10; Ner. 8; Tacitus, Annal. 
xii. 69); so that the words of the apostle really 
mean, ‘ My bonds in Christ are manifest to all 
the pretorians, and by their means to the public 
at large’ (Bloomtield’s Recensio Synopt., loc.). 
The prefect of this camp was the orparomedapxns 
to ‘whose charge Paul was committed (Acts 
xxviii. 26), as the younger Agrippa was once 
imprisoned by this officer at the express comman d 
of the Emperor Tiberius (Joseph. Antig. xvii. 
6. 6; Olshausen, Topogr. des alt Jerusalem, 
iii. 9; Perizonius, De Origine et Significatione 
et usu vocum Pretoris et Pretorii, Frank. 1690 ; 
Perizonius, Disguisitio cum Ulrico Hubero, 
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Lugdun. Bat. 1696; Shorzius, De Pretorio- 
Pilati in Exercit. Phil. Hag. Com. 1774; Zor 
uius, Opuscula Sacra, ii. 699; Winer, Bibl. Real- 
Worterbuch, art. ‘ Richthaus’).—J. F. D. 

JUDITH (Iovdi0; or Iovd70, Judeth, as in the 
English version, and in Origen) [Arocrypna], 
the name of one of the apocryphal or deutero- 
canonical books of the Old Testament, is placed 
in manuscripts of the Alexandrine version between 
the books of Tobit and Esther. In its external 
form this book bears the character of the record 
of an historical event, describing the complete 
defeat of the Assyrians by the Jews through the 
prowess of a woman, 

The following is a sketch of the narrative :— 
Nebuchadnezzar, or, as he is called in the Greek, 
Nabuchodonosor, king of the Assyrians, having, 
in the twelfth year of his reign, conquered and 
taken Arphaxad, by whom his territory liad been 
invaded, formed the design of subduing the people. 
of Asia to the westward of Nineveh his capital,. 
who had declined to aid him against Arphaxad. 
With this view he sent his general, Holofernes, at 
the head of a powerful army, and soon made him- 
self master of Mesopotamia, Syria, Libya, Cilicia, 
and Idumea. The inhabitants of the sea-coast 
made a voluntary submission; which, however, 
did not prevent their territories from being laid 
waste, their sacred groves burned, and their idels 
destroyed, in order that divine honours should be 
paid only to Nebuchadnezzar. Holofernes, having 
finally encamped in the plain of Esdraelon (ch. 1. 
3), remained inactive for a whole month—or two, 
according to the Latin version. But the Jews, 
who had not long returned from captivity, and 
who had just restored their temple and its worship; 
prepared for war under the direction of their high- 
priest Joacim, or Eliakim, and the senate, The 
high-priest addressed letters to the inhabitants of 
Bethulia (Gr. BervAova) and Betomestham, near 
Esdraelon (ch. iv. 6), charging them to guard the 
passes of the mountains. The Jews at the same 
time kept a fast, and called upon God for protec- 
tion against their enemies. Holofernes, astonished 
at their audacity and preparations, inquired of the 
Moabites and Ammonites who these people were. 
Achior, the leader of the Ammonites, informed 
him of the history of the Jews, adding, that if 
they offended their God he would deliver them 
into the hands of their enemies, but that otherwise 
they would be invincible. Holofernes, however, 
prepares to lay siege to Bethulia, and commences 
operations by taking the mountain passes, and in- 
tercepting the water, in order to compel the inhabit- 
ants to surrender. Ozias, the governox of the city, . 
holds out as long-as possible; but at the end of 
thirty-four days’ siege, the inhabitants are reduced 
to that degree of distress from drought, that they 
are determined to surrender unless relieved within 
five days. Meantime Judith, a rich and beautiful 
woman, the widow of Manasseh, forms the patriotic 
design of. delivering the city and the uation. 
With this view she entreats the governor and 
elders to give up all idea of swrender, and to 
permit the gates of the city te be opened for her. 
Arrayed in rich attire, she proceeds to the camp 
of Holofernes, attended ouly by he: maid, bearing 
a bag of provisions. She is admitted into the 
presence of Holofernes, and informs him that 
the Jews could not be overcome so long as they 
remained faithful to God, but that they haa now 
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sinned against Him in converting to their own 
use the tithes, which were sacred to the priests 
alone; and that she had fled from the city to 
escape the impending and inevitable destruction 
which awaited it. She obtains leave to remain 
in the camp, with the liberty of retiring by night 
for the purpose of prayer, and promises that at 
the proper moment she will herself be the guide 
of Holofernes to the very walls of Jerusalem. 
Judith is favourably entertained ; Holofernes is 
smitten with her charms, gives her a magnificent 
entertainment, at which, having drunk too freely, 
he is shut up with her alone in the tent. Taking 
advantage of her opportunity, while he is sunk in 
sleep, she seizes his falchion and strikes off his 
head. Giving it to her maid, who was outside 
the tent door, she leaves the camp as usual, under 
pretence of devotion, and returns to Bethulia, dis- 
playing the head of Holofernes. The Israelites, 
next morning, fall on the Assyrians, who, panic- 
struck at the loss of their general, are soon dis- 
comfited, leaving an immense spoil in the hands 
of their enemies. The whole concludes with the 
triumphal song of Judith, who accompanies all 
the people to Jerusalem to give thanks to the 
Lord. After this she returns to her native city 
Bethulia, giyes freedom to ber maid, and dies at 
the advanced age of 105 years. The Jews enjoying 
a profound and happy peace, a yearly festival 
(according to the Vulgate) is instituted in 
honour of the victory. 

The difficulties, historical, chronological, and 
geographical, comprised in the narrative of Judith 
are sO vumerous and serious as to be held by 
many divines altogether insuperable. Events, 
times, and manners are said to he confounded, and 
the chronology of the times before and those after 
the exile, of the Persian and Assyrian, and even 
of the Maccabean period, confusedly and unac- 
countably blended. : 

The first and greatest difficulty is to fix the 
period when the alleged events took place. Those 
who place them before the exile are divided in 
opinion between the time of Manasses and that ot 
Zedekiah. Among those who refer the history to 
the time of Manasseh are Calmet (Commentary), 
Prideaux (Connection), Montfaucon, who places 
the scene in the latter part of his reign (Hist. 
Ver. Judith.), and Bellarmine (De Verbo Dez). 
These writers consider Nebuchaduezzar to be the 
same with Saosduchin. See also Lud. Capell 
(Comm. Crit.), and Huet (Dem. Evangel.). 

As the events in Judith are positively asserted to 
have taken place after the captivity (ch. iv. 3; v. 
18, 19 in the Greek; ch. v. 22, 23 in the Vulgate), 
the commentators who adopt. the view just referred 
to assume that it is only some temporary and 
transient captivity (as that of Manasseh) which 
is here meant. Calmet is not disconcerted by 
supposing that Judith might in this case be sixty- 
three or sixty years old, ‘ being then what we call 
8 fine woman, and having an engaging air and 
person,’ ‘likely,’ adds Du Pin, ‘to charm an old 
general.’ Jahn, however, maintains that it would 
-ve altogether inconsistent with historical truth 
to assert that the Jews had no idols in the reign 
of Manasseh (ch. viii. 18), 

The reign of Zedekiah has been held by others 
as the era of Judith; and Genebrard is of opinion 
that the Nebuchadnezzar of Judith is Nebuchad- 
nezzar the Great [NzsucHapnezzar]. Jahn 
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conceives that the author of Judith confounds 
Nebuchadnezzar with Nereglissor, who, in 
paring his expedition against the Medes, invited 
the Lydians, Phrygians, Carians, Cappadocians, 
Cilicians, Paphlagonians, and other neighbouring 
nations to. the war, when, bowever, he was himself 
overcome and slain by Cyrus (Bibl. Archeol. 
part 11. tom, 1. § 47, p. 216). 

Those who consider the events recorded in Judith 
to have taken place after the captivity, find equal 
difficulty in fixing the era. The most ancient 
tradition of the Jews (preserved by Eusebius in 
his Chronicon) considers Cambyses as the Nebu- 
chadnezzar of Judith. Julius Africanus, who is 
followed by the Roman Catholic Professor Alber, of 
Pesth, ascribes the history to the time of Xerxes, 
others to that of Darius Hystaspis (Whiston, 
Hist. of the Old Test.), or of Artaxerxes Ochus 
(Sulpitius Severus, Hist, Sac. ii. 12). Jahn (#n- 
trod.) maintains that-there was no time after the 
exile when it was possible for these eveiits to have 
taken place, for he observes that the Jews were 
subject to the Persians for 207 years, after whica 
they were subject to Alexander the Great, then to 
the Ptolemies, and to the kings of Syria, until they 
obtained their independence. The only time to 
which they could possibly be referred is that of 
Antiochus Epiphanes, but this supposition is in- 
consistent with the fact that the Jews had but 
recently returned from captivity, and restored the 
worship of God in the Temple. The geographical 
difficulties are equally embarrassing. 

While some have endeavoured to account for 
these difficulties by imputing them to the errors 
of transcribers, others have supposed that the book 
of Judith could not possibly have been intended 
by its author to be a purely historical narrative. 
Grotius conceived it to be an allegory, the design 
of which was to encourage the Jews in their 
hopes of deliverance from the Syrians, when the 
Temple was polluted by Antiochus Epiphanes. 
Judith, he says, represents the Jewish nation ; 
Bethulia, the Temple; the sword issuing from 
them, the prayers of the saints; Nebuchad- 


nezzar, the devil; and Holofernes (WM) pba, 


the Officer of the Serpent), Antiochus Epiphanes, 
who wishes to overcome the beautiful but wi- 
dowed Judea. The prayers of the saints were 
heard, and he was punished by God. Eliakim, 
the name of the high-priest, signifies that God will 
arise. Among the Roman Catholics this notion 
of an allegory is favoured by Jahn, who main- 
tains that the difficulties are otherwise insuperable. 
De Wette, however, considers that the fact of Ho- 
lofernes being an historical name (together with 
other reasons), militates against the notion of an 
allegory, as maintained by Grotius. The name 
Holofernes is found in Appian (In Syriac. c. 47), 
and in Polybius (x. 11). The latter historian 
states that Holofernes, having conquered Cappa-~ 
docia, lost it by endeavouring to change the 
customs of the country, and to introduce the 
drunken rites of Bacchus; and Casaubon (ad 
Athen.) conjectures that this was the Holofernes 
of Judith. From its termination the name is sup- 
posed to be of Persian extraction, as Tissaphernes, 
Artaphernes, Bargaphernes, &c. 


Luther first conceived the idea that the book 


of Judith was a patriotic romance, a drama or 
sacred poem, written by some pious man, with the 
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Intention of showing that God was accustomed to 
assist the Israelites who had faith in his promises. 
This view was s uently adopted by ouddeus 
Hist. Eccles. V. T., ii. 611, sq), Semier, and 
rtholdt. * Judith,’ says Luther, ‘is a beautiful 
composition; it is good, sound, and worthy of 
being read with attention by Christians. Its con- 
tents ought to be read as the work of a sacred 
poet, or of a prophet animated by the Holy Spirit, 
who oa the characters whom he is. 
duces on the stage to speak in his name’ (Pref. to 
Judith). And again, ‘ If the action of Judith 
could be justified by proof drawn from incontest- 
able historical documents, it would doubtless 
merit to be received into the number of sacred 
books as an excellent work.’ 

Date of the composition, and author.—The 
authorship of the book is as uncertain as its date. 
It is not named either by Philo or Josephus ; nor 
have we any indication whatever by which to 
form a conjecture respecting its author. But it 
has been supposed by some that it could not have 
been written by a contemporary, from the cir- 
ecumstance of the family of Achior being men- 
tioned as still in existence, and of the Festival of 
Judith being still celebrated. If this festival 
eyer took place, it must have been of temporary 
duration, for, as Calmet observes, no record of it 
can be traced since the exile. Professor Alber of 
Pesth, however, maintains that it is still recorded 
in the Jewish calendars. Jahn, alter Grotius, 
tefers the date of the book to the Maccabean 
period, and derives an argument for its late com- 
position from the fact of the Feast of the New 
Moon being mentioned (ch. viii. 6, compared 
with Mark xv. 42). De Wette (Zinleitung) con- 
ceives that the whole composition bespeaks an 
author who was a native of Palestine, who could 
not have lived beyond the end of the first cen- 
tury of the Christian era (the date assigned to 
it by Eichhom), inasmuch as it is then cited 
by Clement of Rome; but that the probability 
is that it was much earlier written. Movers, 
a Roman Catholic Professor at Bonn, a man of 
great penetration in similar investigations re- 
specting the canonical books of the Old Testa- 
ment, endeavours to fix the date of its composition 
in the year B.c. 104. ‘ The author,’ he observes, 
‘who has transferred the geographical relations 
of his own time to a former period,* makes 
the Jewish territory commence at Scythopolis 
(ch. iii. 10), and makes Bethulia, against 
which Holofernes directed his attack, the first 
Jewish city at the entrance into Judea (iv. 7), 


* The Rey. Charles Forster (Geography of 
Arabia, 1844) observes (i. 185), ‘ that in the 
book of Judith the race of Ishmael is noticed 
by their patronymic as extending to the southern 
confines of Syria and Cilicia. Holofernes, moving 
south from Cilicia, spoiled all the children of 
Rasses and the children of Ishmael which were 
towards the wilderness, at the south of the Jand 
of the Chillians. The same verse,’ he adds 
(Judith ii. 23), ‘ makes meution of ‘* Phud and 
Lud” as inhabitants of the hill country, or 
Upper Cilicia, and thereby corrects the geography 
. of Bochart and Wells, who not only carry these 
two nations into Africa, but confine them exclu- 
sively to that coutinent. The march of Holo- 
fernes is wholly inconsistent w th this notion.” 
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reckoning the territory intervening between this 
and Samaria as tributary to the Tewish high- 
priest. This state of affairs contiaued from the 
time of John Hyrcanus to Pompey’s invasion of 
Judea. Hyrcauus had seized upon Samaria, and 
wrested Scythopolis, with the surrounding territory, 
from Epicrates, the general of Ptolemy Lathurus 
(Josephus, Antig. xiii. 10. 3), B.c. 110, according 
to Usher. But Samaria and Scythopolis, with 
other acquisitions of the Maccabees, were lost for 
ever to the Jewish nation, when Pompey, z.c. 
48, reduced Judea to its ancient limits. The 
sea-coast (ch. iii. 1), independent of the Jews, 
continued, since the last years of the reign of 
Alexander Jannzus, to be a Jewish possession ; 
but Carmel, which (ch. i.8) was inhabited by the 
Gentiles, was still independent in the beginning 
of his reign, and he first seized it after the war 
with Ptolemy Lathurus (xiii. 15. 4). It is to 
this war that Movers considers the book of Judith 
to refer, and ke supposes it to have been written 
after the unfortunate battle at Asochis in Galilee 
(or rather Asophen on the Jordan) (Movers, Ueber 
die Ursprache der Deuterokan. Bucher, in the 
Bonner Zeitschrift, xiii. 36, sq.). De Wette 
conceives that this hypothesis is opposed by 
the following geographical combinations :—1. 
Galilee belonged to the Asmonzaus, the proof of 
which, indeed, is by no means certain, while 
the following indications thereof present them- 
selves :—(a@) Asochis seems to have belonged to 
Alexander Jamneus, as it received Ptolemy 
Lathurus (Joseph. Antig. xiii. 12. 4, comp. with 
xyv.4). (6) Hyrcanus had his son Alexander Jan- 
nus brought up in Galilee (xiii. 12.1). (e) Anti- 
gonus returned from Galilee (De Bell. Jud. i. 3.3). 
(d) Aristobulus seized upon Iturea (Antig xii. 
11.3), which presupposes the possession of Galilee, 
(e) Even after the limits of Galilee were circum- 
scribed by Pompey, it still belonged to the Jewish 
high-priest (De Bell. Jud. i. 10.4). 2. Idumea 
belonged to the Jewish state, but the sons of Esau 
came to Holofernes (vii. 8.18). 3. If the author 
had the war with Ptolemy Lathurus in view, the 
iruption of Holofernes would rather correspond 
with the movements of the Cyprian army, which 
proceeded from Asochis to Sepphoris, and thence 
to Asophen (Hinleitung, § 307). 

Language of Judith,—The original language 
is uncertain. Kichhorn and Jahn (Introduction) 
and Seiler (Biblical Hermeneutics), with whom 
is Bertholdt, conceive it to have been Greek. 
Calmet states on the authority of Origen (Ep. ad 
African.), that the Jews had the book of Judith 
in Hebrew in bis time. Origen’s words, however, 
are, ‘ They make no use of Tobit, nor of Judith, 
nor have they them even in the Apocrypha in 
Hebrew, as we have learned from themselves,’ 
Jerome (Pref. to Judith) states that it is written 
in Chaldee, from which he translated it, with the 
aid of an interpreter, giving rather the sense than 
the words. He also complains of numbers 
of incorrect copies of Judith in the Latin 
translation, which he had expurgated, retaining 
only what was in the Chaldee. Many of the 
errors of Jerome’s translation can be corrected by 
the Greek ; as, for instance, drdrns, ‘ of deceit’ 
(ch. xi. 5), was mistaken for dydarns, and translated 
caritatis ; kabcovra was mistaken for Kavoovrat, 
and translated wrentur, &c. &c. The Chaldee text, 
from which Jerome translates, and which varies 
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eousiderably from the Greek, betrays, according 
to De Wette, many and undoubted marks of a 
Hebrew original. It is impossible, however, to 
say whether this was best represented by the 
Greek or by the Chaldee. Jerome probably 
himself, or his interpreter, took many liberties 
with the original, with which he states that he 
was but imperfectly acquainted. 

The Syriac version seems evidently taken from 
the Greek, and the more correct manner in which 
the names of cities are given, as well as other 
variations, haye been supposed to attest the ex- 
istence of more correct Greek copies than those 
which we now possess, as no book in the Septua- 
gint has so few Greek particles as the book of 
Judith. 

Gesenius, and especially Movers, have been 
very successful in their efforts to correct the 
present geographical errors by the supposition of a 
Hebrew original. Betani (ch. i. 9) the latter 
conceives to be Beth-anoth (Josh. xv), and the two 
seas (ch. i. 12), the two arms of the Nile. For 
XarrAratwy he reads xaddafwy, and considers Rasses 
to be an oversight for Tarshish. Movers, observes 
De Wette, explains the historical inaccuracies 
and anachronisms, by a free poetical use of his- 
tory after the manner of Shakspeare. Movers 
may therefore be included among those writers 
who have followed Luther in considering Judith 
an historical romance. Seiler ( Biblical Herme- 
neutics) conceives it to be a tiction, founded on 
fact, written by a Palestinian Jew. 

The old Latin ante-hieronymian version (from 
the Greek) is-still extant, and the many discre- 
pancies hetween it and Jerome’s version, confirm the 
fact of the great and faulty variety in the copies, 
of which that father complains. The text of this 
version is by some supposed to have been mixed 
with that of Jerome, and the variations between 
the Vulgate and the Greek are numerous and 
considerable. 

Authority of Judith in the Church.—Although 
the book of Judith never formed part of the 
Jewish canon [Deurero-canonicar], and finds 
no place in the ancient catalogues, its authority 
in the Christian church has been very great. It 
is thus referred to by Clemens Romanus, the 
companion of the Apostles, in his first (or genuine) 
epistle to the Corinthians :—‘ The blessed Judith, 
when the city was besieged, asked leave of the 
elders to go to the camp of the foreigners, and 
fearless of danger in her patriotism, she proceeded, 
and the Lord delivered Holofernes into the hands 
of a woman. In like manner, Esther,’ &c. &c. 
Jerome observes that ‘ Ruth, Esther, and Judith 
had the honor of giving their names to sacred 
books’ (Ad Principiam).. Among the Hebrews, he 
observes, ‘ it is reckoned among the Hagiographa 
(or Apocrypha) whose authority is not proper for 
confirming controverted matters,’ but he adds, 
“since the council of Nicwa is read (legitur) 
to have reckoned Judith among the sacred Scrip- 
tures, I have agreed to your request (to translate 
it).... Receive Judith as an example of chas- 
tity... . He who was the rewarder of her chastity 
gave her such virtue as to enable her to over- 
come him who was invincible.’ It is spoken of 
by Origen as received by the church (Hom, xix. 
in Gen. & i. iil. in Johan.), and is cited by Ter- 
tullian (De Monogamia), Ambrose (lib. iii. De 
Offic:), and Chrysostom (Homi.), 
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Indeed, no question as to Judith’s being an hiss 
torical personage appears to have been raised before 
the era of the Reformation, and this question is 
still unsettled. ‘Even,’ says Calmet (wt supra), * if 
by the force of our adversaries’ reasons we should. 
be compelled to acknowledge that the book con- 
tains but a parable, or a fiction written for the 
encouragement of the Jews in their affliction, and 
to give them a model of virtue in the person of 
Judith, we do not perceive what advantage they 
would derive against us, and against the authen- 
ticity of the book. Would it be on that account 
the less divine, less inspired, less worthy of the Holy 
Spirit? The fathers who have cited it, the coun- 
cils which have received it into the canon, the 
church which authorizes it and receives it, would 
they be on this account in error? and would re- 
ligion suffer the least mjury ? Does not the Old 
Testament, as well as the New, abound in pa- 
rables, so circumstantially detailed as to present 
the appearance of real histories, &c.?’ (Pref. to 
Comm.) And as to the action of Judith, the same 
able commentator observes: ‘We cannot approve 
in all respects, either the prayer or the action of 
Judith; we commend her good intentions, and 
think that the uprightness of her design and her 
ignorance abate much of the crime... . Yet will 
not this-suffice entirely to excuse her; a lie told 
with so much solemnity, and carried on through 
her whole conversation with Holofernes, is still in- 
defensible. The employing her beauty and her 
little winning arts to inflame his passion, and 
thereby exposing her person to a rude attack, is a 
step likewise not to be justified.’ 

The book of Judith is supposed by some to be 
referred to by St. Paul (1 Cor. x. 9, 10, comp. 
with Judith vii, 24,25). Judith, with the other 
deuterocanonical books, has been at all times read 
in the church, and lessons are taken from it in 
the Church of England in course.—W. W. 

JULIA (ovata, a name common among the 
Romans), a Christian woman of Rome, to whom 
St. Paul sent his salutations (Rom. xvi. 15); 
she is named with Philologus, aud is supposed to 
have beeu his wife or sister. 

JULIUS (IovAios), the centurion who had the 
charge of conducting Paul as a prisoner to Rome, 
and who treated him with much consideration 
and kindness on the way (Acts xxvii. 1, 3). 

JUNIAS (‘lovvias), a person who is joined 
with Andronicus in Rom. xvi. 7: ‘ Salute Ans 
dronicus and Junias, my kinsmen and fellows 
prisoners, who are of note among the apostles.’ 
They were, doubtless, Jewish Christians. 

JUSTIFICATION. Justification may be de- 
fined, in its theological sense, as the non-imputation 
of sin, and the imputation of righteousness. That 
there is a reciprocation between Christ and be- 
lievers, 2. @. in the ¢mputation of their sius unto 
Him, and of His righteousness unto them; and 
that this forms the ground of the simmer’s justifi- 
cation and acceptance with God, it will be the 
object of the following remarks to demonstrate. 

The vicarious nature of the Redeemer’s snffer- 
ings was set forth unaer the Mosaic dispensation 
by very significant types, ove of the most ex 
pressive of which was the offering of the scape- 
goat: ‘And Aaron shall lay his hands upon the 
head of the live goat, and confess over him ali 
the iniquities of the children of Israel, and all 
their transgressions in all their sins, putting then 
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on the head of the goat, and the goat shall bear 
upon him all their iniquities’ (Lev. xvi. 21, 22). 
Abarbinel, in the introduction fo his commentary 
on Leviticus (De Viel. p. 301), represents this cere- 
mouy as a symbolical translation of the sins of 
the offender upon the head of the sacrifice, and as 
a way by which the evil due to his transgression 
was to be deprecated. 

Nachmaindes also, commenting on Lev. i., 
observes, respecting the buint-offerings and sacri- 
fices for sin : ‘It was right the offerer’s own blood 
should be shed, and his body burnt, but that the 
Creator, in His mercy, hath accepted this victim 
from him as a vicarious substitute and atonement, 
that its blood should be poured out instead of his 
blood, and its life stand in place of his life.’ 

We are informed by Herodotus (ii. 39) that 
the practice of imprecating on the head of the 
vict.m the eyils which the sacrificer wished to 
avert from himself was usual also amongst the hea- 
then. The Egyptians, he adds, would not taste 
the head of any animal, but flung it into the river 
as an abomination. 

If this type foreshadowed the vicarious nature 
ef the sufferimgs and death of Christ—and who 
with the inspired comment of the author of the 
Epistle to the Hebrews before him can doubt 
this ?—_we may with confidence appeal also to 
the voice of prophecy, and the expositions of 
apostles, for the further illustration and enforce- 
ment of the same truth. The 53rd chapter of Isaiah 
is so full upon this point, that Bishop Louth says, 
€ This chapter declares the circumstances of our 
Saviour’s sufferings so exactly, that it seems 
rather a history of His passion than a prophecy.’ 
In verses 5 and 6 we are told that God ‘laid upon 
Him the iniquities of us all, that by His stripes 
we might be healed —that our sin was laid on 
Hin, and He bare it (ver. 11). St. Panl, re- 
echoing the same truth, says, ‘ He was made sin 
for us who knew no sin, that we might be made 
the righteousness of God in Him’ (2 Cor. v. 21). 
This is the reciprocation spoken of above. Again, 
in Rom. viii. 3, 4, the apostle informs us that 
God sent His own Son in the likevess of sinful 
fleli, and for sin coudemned sin in the flesh, that 
the righteousness of the law might be fulfilled in 
us; that sim was made His, and he bore its 
penalty ; His righteousness is foreusically trans- 
ferred to the believer, and he becomes a happy 
participator of its benefits. This, then, is the 
change in relation to God from which the soul 
of a convinced sinner can find peace. Before we 
notice the objections which have been, and stitl 
are, urged against this view of the question, we 
may inquire how far it is confirmed by the earliest 
and mest eminently pious fathers of the Christian 
church. 

Amongst these fathers none could have been 
better acquainted with the mind of St. Paul than 
the venerable Clement of Rome, inasmuch as he 
is honourably recorded by the apostle as one of 
his fellow-labourers in the Gospel whose names 
are written in the book of life (Philipp. iv. 3). 
Nothing can be more explicit than this writer is 
on the point of forensic justifying righteousness, 
and of intrinsic sanctifying righteousness (see 
Clem. Rom. Epist. ad Corinth. i. sec. 32, 33). 
Chrysostom’s commentary on 2. Cor. (ch. v. Hom. 


ii.) is also very expressive on this subject : ‘ What. 


werd, what speech is this, what mind can com- 
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prehend or speak it? for he saith, He made Him 
who was righteous to be made a sinner, that He 
might make sinners righteous; nor yet doth He 
say so neither, but that which is far more sublime 
and excellent. For He speaks not of an incliua- 
tion or affection, but expresseth the quality itself. 
For He says not, He made Him a siimer, but sin, 
that we might be made not merely righteous, but 
righteousness, and that the righteoustiess of God, 
when we are justified not by works (for if we 
should, there must be no spot found in them), but 
by grace, whereby all sin is blotted out.’ 

Again, Justin Martyr (Epist. ad Diognet.) 
speaks to the same purpose: ‘ He gave His son a 
ransom for us; the holy for transgressors; the 
innocent for the guilty; the just for the unjust ; 
the incorruptible for the corrupt; the immortal for 
mortals. For what else could hide or cover our 
sins but His righteousness? In whom else could 
we wicked and ungodly ones be justitied, or 
esteemed righteous, but in the Son of God alone ? 
O sweet permutation or change! O unsearchable 
work, or curious operation! O blessed beneticence, 
exceeding all expectation! That the iniquity of 
many should be hid in one Just One, and the 
righteousness of one should justify many trans- 
gressors |” } 

So Gregory Nyssen (Orat. JT. in Cant.) de- 
serves notice: ‘ He hath transferred to Himself 
the filth of my sins, and communicated unto me 
His purity, and made me partaker of His beauty !’ 

Augustine also speaks to the same effect: ‘ He 
was sin that we might be righteousness, not our 
own, but the righteousness of God, not in ourselves, 
but in Him’ (Enchirid. ad Laurent. c. 41). 

As our limits will not admit of more quotations 
from those who are usually designated ‘ the 
fathers of the church,’ we must’ refer the reader 
to Suicer’s Thesaurus, tom. i. p. 900. 

In accordance with the above expressed views 
of the fathers on the important doctriné of justifi- 
cation,-is that which is taken by the church of 
England. Articles eleventh, twelfth, and thir- 
teenth run thus :— 

* We are accounted righteous before God, only 
for the merit of our Lord and Saviour Jesus Christ 
by faith, and not for our own works or deservings. 
Wherefore, that we are justified by faith only is a 
most wholesome doctrine, and very full of comfort, 
as more largely is expressed in the Homily of Jus- 
tification.’ 

‘ Albeit that good works, which are the fruits 
of faith, and follow after justification, cannot put 
away our sins, aud endure the severity of God’s 
judgment; yet are they pleasing and acceptable 
to God in Christ, and do spring out necessarily 
of a true and lively faith, insomuch that by them 
a lively faith may be as evidently known as a 
tree discerned by the fruit,’ 

‘Works done before the grace of Christ, and 
the inspiration of His Spirit, are not pleasant to 
God, forasmuch as they spring uot of faith in 
Jesus Christ, neither do they make men meet to 
receive grace, or (as the School-authors say) de- 
serve grace of congruity: yea, rather, for that 
they are not done as God hath willed and com- 
mauded them to be done, we doubt not but they 
have the nature of sin.’ P 

The homily referred to in the eleventh article, 
under the title of the Homily of Justification, is 
styled in the first book of Homilies itself, “A 
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Sermon of the Salvation of Mankind, by only 
Christ our Saviour, from sin and death everlasting.’ 
In this sermon the reader will find strikingly set 
forth the inseparable connection there is between 
justification and sanctification, the one the cause, 
the other the effect. 

It was this doctrine of justification which con- 
stituted the great ground of controversy between 
the reformers and the church of Rome (see Luther 
to Geo. Spenlein, Epist. Ann. 1516, tom. i.), That 
the reader may he able to see in a contrasted form 
the essential differences upon this head between 
the two churches, we subjoin what the Tridentine 
fathers have stated. In sess. vi. c. xvi. p. 54, they 
announce the views of their church on justifica- 
tion in the following language :— A 

‘Jesus Christ, as the head into the members, and 
as the vine into the branches, perpetually causes 
His virtue to flow into the justified. This virtue 
always precedes, accompanies, and follows their 
good works; so that without it such good works 
could in nowise be acceptable to God, and hear 
the character of meritoriousness. Hence we must 
believe, that to the justified themselves nothing 
more is wanting which needs to prevent us from 
thinking both that they have satisfied the divine 
law, according to the state of this life, by those 
works which are performed in God; and also 
that, in their own time, provided they depart in 
grace, they truly merit the attainment of eternal 
life. Thus neither our own proper righteousness 
is so determined to be our own, as if it were from 
ourselves; nor is the righteousness of God either 
unknown or rejected, For that which is called 
our righteousness, because through its being in- 
herent in us we are justified, that same is the 
righteousness of God, because it is infused into 
us by God through the merit of Christ. Far, 
however, be it from a Christian man that he 
should either trust or glory in himself, and not 
in the Lord; whose goodness to all is so great, 
that what are truly His gifts He willeth to be 
estimated as their metits.’ 

Such, so far as the justification and accept- 
ance of man before God are concerned, is the 
doctrinal scheme of the church of Rome; and 
nothing can be more foreign than it is from the 
system set forth by the church of England. In 
the view of the latter, justification signifies making 
just in trial and judgment, as sanctification is 
making holy; but not making just by infusion of 
grace and holiness into a person, according to the 
view of the former, thus confounding justification 
and sanctification together. On the Protestant 
principle justification is not a real change of a 
sinner in himself, though a real change is an- 
nexed-toif; but only a relative change in refer- 
ence to God's judgment. Thus we find the word 
used in Rom. iii. 23, 24, 25, 26. In fine, the 
doctrine of Justification by Faith may be ex- 
pressed in Scriptural language thus: ‘ All have 
sinned and come short of the glory of God; every 
mouth must be stopped, and all the world become 
guilty before God; therefore, by the deeds of 
the law there shalt no flesh living be justified in 
His sight. But we are justified freely by His 
grace throngh the redemption which is in Christ 
Jesus, whom God hath set forth as a propitiation 
arough faith in His blood, to declare His right- 
eousness for the remission of sins that are past, 
through the forbearance of God. Where is boast- 
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ing, then? It is excluded. By what law? of 
works? Nay: but by the law of faith. Therefore 
we conclude that a man is justified by faith with- 
out the deeds of the law.’ For a full exposition 
of the differences between the two churches, see 
Mohler’s Symbolth, translated from the German 
by Robertson. 

We now come to notice the objections which 
may be urged against this view of justification. 

1. It does not consist, say some, with the truth 


-and holiness of God, that the innocent should 


suffer for the guilty. We answer, that it is no 
injustice, or cruelty, for an innocent person to - 
suffer for the guilty, as Christ did, provided there 
be these conditions :-— 

1. That the person suffering be of the same 
nature with those for whom he suffers. 

2. That he suffers of his own free will. 

3. That he be able to sustain all that shall be 
laid upon him. 

4. That a greater amount of glory redound te 
the divine attributes than if he had not so suffered. 
Now the Scriptures assure us that all these con- 
ditions were realized in the incarnate Saviour. 

Bishop Butler (Analogy, ch, v.) has a striking 
answer to this objection. He shows that in the 
daily course of God’s natural providence the 
innocent. do often and constantly suffer for the 
guilty; and then argues that the Christian ap- 
pointment against which this objection is taken, 
is not only of the same kind, but is even less open 
to exception, ‘ because, under the former, we are 
in many cases commanded, and even neces- 
sitated, whether we will or no, to suffer for the 
faults of others; whereas the sufferings of Christ 
were voluntary. The world’s being under the 
righteous government of God does, indeed, imply 
that, finally, and upon the whole, every one shall 
receive according to his personal deserts; and the 
general doctrine of the whole Scripture is, that 
this shall be the completion of the divine govern- 
ment. But during the progress, and for aught 
we know, even in order to the completion of this 
moral scheme, vicarious punishments may be fit, 
and absolutely necessary. Men, by their follies, 
run themselves into extreme distress—into diffi- 
culties which would be absolutely fatal to them, 
were it not for the interposition and assistance of 
others. God commands by the law of nature 
that we afford them this assistance, in many 
cases where we cannot do it without very great 
pains, and labour, and sufferings to ourselves 
And we see in what variety of ways one person’s 
sufferings contribute to the relief of another, and 
how, or by what particular means, this comes to 
pass, or follows from the constitution or Jaws of 
nature which come under our notice, and, being 
familiarised with it, men are not shocked with it. 
So that the reason of their insisting upon objec- 
tions of the foregoing kind against the satisfaction 
of Christ, is either that they do not consider God's 
settled and uniform appointments as His appoint- 
ments at all, or else, they forget that vicarious 
punishment is a providential appointment of 
every day’s experience; and then, from their 
being unacquainted with the more general laws 
of nature or divine government over the world, 
and not seeing how the sufferings of Christ could 
contribute to the redemption of it unless by arbi- 
trary and tyrannical will, they conclude his 
sufferings could not contribute to it any other 
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way. And yet, what has been often alleged in 
Justification of this doctrine; even from the ap- 
parent natural tendency of this method of our 
redemption—its tendencies to vindicate the au- 
thority of God’s laws and deter his creatures from 
sin,—this has never yet been answered, and is, I 
think, plainly unanswerable.’ 

2. Again it is objected, if we are justified on 
receiving Christ by faith as the Lord our right- 
eousness, and if this be the sole ground of salva- 
tion propounded by St. Paul, there is then a pal- 
pable discrepancy between him and St. James; for 
the former states, that a man is justified by faith 
without the deeds of the law (Rom. iii. 8; Gal. 
ii. 16); while the latter says, ‘ a man is justified 
by works and not by faith only’ (James ii. 24). 
That there is a difficulty here there can be no 
question, and that it led Eusebius and Jerome, 
together with Luther and Erasmus, to question 
the authority of St. James's Epistle, is notorious 
to every reader of ecclesiastical history, The 
church of Rome builds her system of man being 
justified by reason of inherent righteousness, on 
the assumption that when St. Paul says ‘by the 
deeds of the law shall no flesh be justified,’ he 
means the ceremonial and not the moral law. 
In this way she would establish her own system 
of human merit, and harmonise the two apostles. 
But it is quite clear to the impartial reader of 
the Epistle to the Romans, that the scope of St. 
Paul's argument must include both the moral 
and the ceremonial law; for he proves both Jew 
and Gentile guilty before God, and this with the 
view of establishing the righteousness of faith in 
the imputed merits of Cliist as the only ground 
of a sinner’s salvation. Leaving, then, this so- 
phistical reconcilement, we come to that which our 
Protestant divines propose. This is of a two-fold 
character, viz., first, by distinguishing the double 
sense of justification, which may be taken either 
for the absolution of a simmer in God's judgment, 
or for the declaration of his righteousness before 
men. This distinction is found in Scripture, in 
which the word justify is used in both accepta- 
tions. Thus St. Paul speaks of justification in 
foro Dei; St. James speaks of it in foro hominis. 
A man is justified by faith without works, saith 
the one; a man is justified by works, and not by 
faith only, declares the other. That this is the 
true solution of the difficulty appears from the 
fact that the two apostles draw their apparently 
opposite conclusions from the same example of 


Abraham (Rom. iy. 9-23; comp. James ii. © 


21-24). 

‘If Abraham were justified by works, he hath 
whereof to glory, but not before God. For what 
saith the Scripture? Abraham believed God, and 
it was imputed unto him for righteousness’ (Rom. 
iv. 2,3). Thus speaks St. Paul; yet St. James 
argues in manner following : ‘Was not Abraham 

father justified by works when he had offered 
Tac his son upon the altar? Seest thou how 
faith wrought with his works; and from works 
faith was perfected? And the Scripture was ful- 
filled which saith, Abraham believed God, and it 
‘was counted unto him for righteousness. Ye see 
then how from works a man is justified, and not 
from faith only.’ ; 
_ Another mode of reconciling the apostles is by 
regarding faith in the double sense in which it is 
‘pften found in Scripture. St. Paul, when he 
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affirms that we are justified by faith ouly, speaks 
of that faith which is true and living, working 
by love. St. James, when he denies that a man’ 
is justified by faith only, disputes against that 
faith which is false and unproductive; when 
the true Christian, speaking to the hypocritical 
boaster of his faith, asks, ‘Show me thy faith 
without thy works, and I will show thee my faith 
by my works.’ 

3. One objection more may be urged against 
this fundamental doctrine, that sinners are justified 
by the free grace of God through the imputed 
righteousness of the Redeemer, namely, that it 
weakens the obligations to holiness of life. This 
objection the apostle himself anticipates when he 
asks, * What shall we say then? shall we continue 
in sin that grace may abound?’ To which he 
answers by rejecting the consequence with the 
utmost abhorrence, and in the strongest manuer 
affirming it to be without any foundation. * How 
shall we,’ he continues, ‘ that are dead to sin, live 
any longer therein? (Rom. vi. 1-2). He who ex- 
pects justitication by the imputed righteousness of 
Christ, has the clearest and strongest convictions 
of the obligation of the law of God, and of its ex- 
tent and purity. He sees in the vicarious sufferings 
of his Saviour the awful nature of sin and the in- 
finite love of God; and this love of God, being thus 
manifested, constrains him to deny ungodliness 
and worldly lusts, and to live soberly, righteously, 
and godly in this world. In a word, he loves 
much because he feels that God hath forgiven 
him much, because the love of God is shed 
abroad in his heart by the Holy Ghost which is 
given unto him. What a practical illustration 
have we of this in the life of the great apostle of 
the Gentiles himself? (See further on this subject. 
the several treatises on Justification by Hooker; 
Winterspoon, vol. i,; Anthony Burgess, Lond. 
1655; Wm. Pemble, Oxon. 1629; Faber, Lond. 
1839; Walter Marshall, Lond. 1692).—J. W. D 

1. JUSTUS (Iotoros), surnamed Barsabas 
[JosEePu. ] 

2. JUSTUS, a Christian at Corinth, with whom 
Paul lodged (Acts xviii, 7). 

3. JUSTUS, called also JESUS, a believing 
Jew, who was with Paul at Rome when he wrote 
to the Colossians (Col. iv. 11). The apostle 
names him and Marcus as being at that time his 
only fellow-labourers. 
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KABBALAH cnbap, from bap, to receive), 
This word is an abstract, and means reception, 
a doctrine received by oral transmission; so that 
with mere reference to its etymological significa- 
tion, it is the correlate of AMIDD, tradition. The 
term Kabbalah is employed in the Jewish writings 
to denote several traditional doctrines: as, for 
example, that which constitured the creed of the 
patriarchal age before the giving of the law ; that 
unwritten ritual interpretation which the Jews 
believe was revealed by God ‘o Moses on the 
mount, and which was at length committed to 
writing and formed the Mishnah. Besides being 
applied to these and other similar traditions, it 
has also been used in, comparatively speaking, 
modern times, to denote a singular mystical mode 
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of interpreting the Old Testament, in which sense 
only it forms the subject of the present article. 

‘This Kabbalah is an art of eliciting mysteries 
from the words and letters of the Old Testament 
by means of some subtle devices of interpretation, 
or it is an abstruse theosophical and metaphysical 
doctrine containing the traditional arcana of the 
remotest times. It is of two kinds, practical * 
and speculative (WP and NIV). The spe- 
culative Kabbalah, to which we confine ourselves, 
is again subdivided into the artificial and imar- 
tificial, which correspond to the terms of our 
definition. 

The artificial Kabbalah, which is so called 
because it is a system of interpretation the appli- 
cation of which is bound by certain rules, is 
divided into three species. The first, Gematria 
GSN914, from the Greek yyewuerplia, but used in 
a wider sense), is the arithmetical mode of interpre- 
tation, in which the letters of a word are regarded 
with reference to their value as numeral signs, 
and a word is explained by another whose united 
letters produce the same sum. For example, the 


word Shiloh endow, Gen. xlix. 10), the letters of 
which amount, when considered as numerals, to 
358, is explained to be Messiah (MW1D), because 
they are both numerically equivalent, and the 
three Targums have actually so rendered it. The 
second species, Temurah (MON, permutation), 
is the mode by which one word is transformed 
into another different one by the transposition or 
systematic interchange of their letters; as when 


yody, my angel (Exod. xxiii. 23), is made into 


brow, Michael. The kinds of commutation 
described in the article Arpacn also belong to 
this species. The third species, Notarikon 
(pI, from the Latin notare), is that in 
which some or all of the letters of a word are con- 
sidered to be signs denoting other words of which 
they are the initials, and is of two kinds. In the 
one, either the zitial or the inal letter of two or 
more words occurring together in the Old Testa- 
ment are combined to form one new word, as 
when 935319, Maccabee, is made out of TI1D3 %D 


ma pvoxa (Exod. xv. 11); or when the divine 


name fI}f1) is extracted from MD WOW Mid % 
(Exod. iii. 18). In the other, the several letters 
of one word are taken in their series to be the 
initials of several other words, as when DTN is 
explained by 71, D5, IBN, dust, blood, gall. 
The inartificial or dogmatical Kabbalah con- 
sists solely of a traditional doctrine on things 
divine and metaphysical, propounded in a sym- 
bolical form. It treats principally of the mys- 
teries ofthe doctrine of emanation, of angels 
and spirits, of the four Kabbalistical worlds, and 
of the ten Sephiroth or so-called Kabbalistic 
tree. It is a system made up of elements 
which are also found in the Magian doctrine 
of emanation, in the Pythagorean theory of 


* Jt may suflice for our present purpose merely 
to notice the existence of the practical Kabbalah, 
which differs little from magic. He who is 
curious in such things will find one of the fullest 
details of the portentous miracles which are said 
to have been effected by its agency in Edzard’s 
adition of the second chapter of the tract Abodah 
Zarah, p. 346, sq. 
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numbers, in the philosophy of the later Platonists, 
and in the tenets of the Gnostics; but these doc 
trines are here stated with enigmatical obscurity, 
and without the coherence and development of & 
single and entire scheme. Its general tenor may 
be conceived from the eminent prerogatives which 
it assigns to the law, and from the consequent 
latitude of interpretation. Thus, it is argued in 
the book of Sohar: ‘ Alas for the man who thinks 
that the law contains nothing but what appears 
on its surface; for, if that were true, there would 
be men in our day who could excel it. But the 
law assumed a body; for if angels are obliged, 
when they descend to this world, to assume a body 
in order that they may subsist in the world, and 
it be able to receive them, how much more neces- 
sary was it that the law, which created them and 
which was the instrument by which the world was 
created, should be invested with a body in’ order 
that it might be adapted to the comprehension of 
man? That body is a history, in which if any 
man think there is not a soul, let him have no 
partiin the life te come.’ Manasseh-ben-Israel, 
who makes this citation from the book of Sohar, 
enforces this view with many arguments (Con- 
ciliator, Amstelod. 1633, p. 169). 

The ten Sephiroth have been represented in 
three different forms, all of which may be seen in 
H. More's Opera Philos. i. 423; and one of 
which, although not the most usual one, has 
been already given in the article Gop. The 
Sephiroth have been the theme of endless discus- 
sion; and it has even been disputed whether they 
are designed to express theological, philosophical, 
or physical mysteries. The Jews themselves 
generally regard them as the sum and substance 
of Kabbalistical theology, as indicating the 
emanating grades and order of efflux according 
to which the nature and manifested operation of 
the Supreme Being may be comprehended. 
Several Christian scholars have discerned in them 
the mysteries of their own faith, the trinity, aud 
the incamation of the Messiah.* In this they 
have received some sanction by the fact noticed 
by Wolf, that most learned Jewish converts en- 
deavour to demonstrate the truth of Christianity 
out of the doctrines of the Kabbalah (Bzdiioth, 
Hebr. 1. 360). The majority of all parties 
appear to concur in considering the first three 
Sephiroth to belong to the essence of God, and the 
last seven to denote his attributes, or modes of ex- 
istence. The following treatises on this subject 


* Tt is worth while to adduce the words of 
Count G. Pico della Mirandola, as cited in Hot- 
tinger’s Thesaurus Philologicus, p. 439: ‘Hos 
ego libros non mediocri impensa mihi cum com- 
parassem, summa diligentia, indefessis laboribus 
cum perlegissem, vidi in illis (testis est Dens) 
religionem non. tam Mosaicam, quam Christianam, 
Ibi Trinitatis mysterium, ibi Verbi incarnatio, ibi 
Messiz divinitas, ibi de peccato originali, de 
illius per Christum expiatione, de coelesti Hieru- 
salem, de casu deemonum, de ordinibus ange- 
lorum, de purgatoriis, de inferorum peenis: eadem 
legi, que apud Paulum et Dionysium, apud- 
Hieronymum et Augustinum quotidie legimus 
---- In plenum, nulla est ferme de re nobis cum 
Hebrais controversia, de qua ex libris Cabbalis- 
tarum ita redargui convincique non possint, ut ne 
angulus quidem reliquus sit, in quem se condant,’ 
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are among the most remarkable : a dissertation by 
Rhenferd, De Stylo Apocalypseos Cabddalistico, 
in Danz’s Nov. Test. ex Taimude illust. p. 1090, 
in which he endeavours to point out many extra~ 
ordinary coincidences between the theosophy of 
the Kabbalah and the book of Revelation (which 
may be com with an essay of similar ten- 
dency in Eichhorn’s Bibl. Bidblioth. iii. 191); 
and a dissertation by Vitringa, De Sephiroth 
Kabbalistarum, in his Observat. Sacr. i. 126, in 
which he first showed how the Sephiroth accorded 
with the human form. 

The origin of the Kabbalah is involved in great 
obscurity. The Jews ascribe it to Adam, or to 
Abraham, or to Moses, or to Ezra; the last being 
apparently countenanced by 2 Esdras xiv. 20-48. 
The opinions of Christian writers are as variously 
divided; and the Kabbalah is such a complex 
whole, and has been aggregated together at such 
distant periods, that no general judgment can 
apply to it. Their opinions need only be noticed 
in their extremes. Thus, on the one hand, Rhen- 
ferd and others maintain that the Jewish church 
possessed, in its inartificial Kabbalah, an ancient 
unwritten traditional doctrine, by which they 
were instructed that the types and symbols of the 
Mosaic dispensation were (to use Luther's words) 
but the manger and the swaddling-clothes in 
which the Messiah lay—of which genuine doc- 
trine, however, they nevertheless believe our pre- 
sent Kabbalah to contain only fragments amidst 
a mass of Gentile additions. On the other hand, 
Kichhorn accounts for the origin of that important 
part of this Kabbalah, the system of allegorical 
interpretation (by which their occult doctrine was 
either generated, or, if not, at least brought into 
harmony with the law), by supposing that the 
Jews adopted it immediately from the Greeks, 
According to him, when the Jews were brought 
into contact with the enlightened speculations of 
the Greek philosophers, they felt that their law (as 
they had hitherto interpreted it) was so far behind 
the wisdom of the Gentiles, that—both to vindi- 
cate its honour in the eyes of the scoffing heathen, 
as well as to reconcile their newly adopted philo- 
sophical convictions with their ancient creed— 
they borrowed from the Greek allegorizers of 
Homer the same art of interpretation, and applied 
it to conjure away the unacceptable sense or the 
letter, or to extort another sense which harmonized 
with the philosophy of the age (Bibl. Bublioth. v. 
237, sq.). 

Both these opinions, however, coincide at a cer- 
tain point, in assuming that the Jews did adopt 
the doctrines of Gentile philosophy ; and a wide 
field is open for conjectures as to the particular 
sources from which the several elements of the 
Kabbalah have been derived. Thus, whether the 
Persian religion, in which the doctrine of ema- 
nation is so prominent (the zeruane akerene, or 
infinite time, being the 51D }°N of the Sephiroth), 
supplied that theory to the Jews during the Baby- 
lonian captivity; or whether it was borrowed 
from any other scheme containing that doctrine, 
down as late as the origin of Gnosticism ; or even 
whether, as H. More asserts, the Kabbalah itself 
is the primitive fountain from which the Gentiles 
hare themselves drawn—these, and the many 
such questions which could be raised about the 
origin of the other Kabbalistic doctrines, can 
mhty receive a probable solution. 
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However these matters may be decided, the date 
of the most uapariant works in which the doctrme 
of the Kabbalah is contained may be brought toa 
nearer certainty. Of these the book Jezirah 
G78), creation), which is the oldest of them, 
and which is attributed to the patriarch Abraham, 
cannot be credibly ascribed to any earlier author 
than the Rabbi Akibah, who lived in the first 
century of our era; but the cautious Wolf thinks 
that it is prudent not to insist on any earlier or 
more precise date for it than that it was writtert 
before the completion of the Talmud, as it is 
cited in the treatise Sanhedrin. It has often been 
printed; as by Rittangel, a converted Jew, with 
a Latin version and notes, Amsterd. 1642, 4to.; 
and, more recently, with a German version, notes, 
and a glossary, by J. F. von Meyer, Leipz. 1830, 
4to. The obscure book of Sonar (MAN, splen- 
dour), which has been called the Bible of the Kab- 
balists, is ascribed to Simeon ben Jochai, who 
was a pupil of R. Akibah; but the earliest men- 
tion of its existence occurs in the year 1290; and 
the anachronisms of its style, and of the facts 
referred to, together with the circumstance that it 
speaks of the vowel-points and other Masoretic 
inventions, which are clearly posterior to the 
Talmud, justify J. Morinus (although too often 
extravagant in his wilful attempts to depreciate 
the antiquity of the later Jewish writings) in as- 
serting that the author could not have lived much 
before the year 1000 of the Christian era (Exerci- 
tationes Biblice, pp. 358-369). The best edition 
of the book of Sohar is that by Baron C. yon 
Rosenroth, with Jewish commeutaries, Sulzbach, 
1684, fol., to which his rare Cabbala Denudata, 
1677-1684, 4to., forms an ample introduction. 

Wolf has given an extended account of the 
Kabbalah, and of the numerous manuscripts and 
printed Jewish works in which its principles are 
contained, as well as abundant references to 
Christian authors who have treated of it (Biblioth. 
Hebr. ii. 1191, sq.). The work of P. Beer (Ge- 
schichte der Lehren aller Secten der Juden, und 
der Cabbaia, Briinn, 1822, 2 vols. 8vo.), which is 
mentioned with approbation, has not been avail- 
able for this article—J. N. 


KADESH (72; Sept. Kadqs), or KapEsx- 
BARNEA, a site on the south-eastern border of the 
Promised Land towards Edom, of much interest 
as being the point at which the Israelites twice 
eucamped with the intention of entering Pales- 
tine, and from which they were twice sent back ; 
the first time in pursuance of their sentence to 
wander forty years in the wilderness, and the 
second time from the refusal of the king of Edom 
to permit a passage through his territories. It 
was from Kadesh that the spies entered Palestine 
by ascending the mountains; and the murmuring 
Israelites afterwards attempting to do the same 
were driven back by the Amalekites and Ca- 
naanites, and afterwards apparently by the king 
of Arad, as far as Hormah, then called Zephath 
(Num. xiii, 17; xiy. 40-45; xxi. 1-3; Deut. 
i. 41-44; comp. Judg. i. 7). There was also at 
Kadesh a fountain (En-mishpat) meutioned long 
before the exode of the Israelites (Gen. xiv. 7) 5 
and the miraculous supply of water took place 
only on the second visit, which implies that at 
the first there was no lack of this necessary 
article. After this Moses sent messengers to the 
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king of Edom, informing him that they were in 
Kadesh, a city in the uttermost part of his border, 
and asking leave to pass through his country, so as 
to continue their course round Moab, and approach 
Palestine from the East. This Edom refused, and 
the Israelites accordingly marched to Mount Hor, 
where Aaron died; and then along the Arabah 
(desert of Zin) to the Red Sea (Num. xx.'14-29). 
The name of Kadesh again occurs in describing 
the southern quarter of Judah, the line defining 

hich is drawn ‘ from the shore of the Salt Sea, 
from the bay-that looked southward; and it went 
out to the south side of Akrabbim, and passed 
along to Zin, and ascended up on the south side 
to Kadesh-barnea’ (Josh. xv. 1-3; comp. Num. 
xxxiv. 3, 4). ‘ 

From these intimations the map-makers, who 
found it difficult to reconcile them with the 
place usually assigned to Kadesh (in the desert 
about midway between the Mediterranean and 
Dead Sea), were in the habit of placing a 
second Kadesh nearer the Dead Sea and the 
Wady Arabah. It was left for the editor of the 
Pictorial Bible to show (Note on Num. xx. 1) 
that one Kadesh would sufliciently answer all the 
conditions required, by being placed more to the 
‘south, nearer to Mount Hor, on the west border 
of the Wady Arabah, than this second Kadesh. 
The gist of the argument lies in the following 
passage :—‘ We conclude that there is but one 
Kadesh mentioned in Scripture, and that the diffi- 
culties which have seemed to require that there 
should be a second or even a third place of the 
name, may be-easily and effectually obviated by 
altering the position commonly assigned to 
Kadesh-barnea, that is, the Kadesh from which 
the spies were sent in the fifteenth chapter, and 
from which the wanderings commenced. We 
are at perfect liberty to make this alteration, be- 
cause nothing whatever is distinctly known of 
such a place, and its position has been entirely 
fixed upon conjectural probabilities. But being 
once fixed, it has generally been received and 
reasoned upon as a truth, and it has been thought 
better to create another Kadesh to meet the diffi- 
culties which this location occasioned, than to 
disturb old maps and old topographical doctrines. 
Kadesh is usually placed within or close upon the 
southern frontier of Palestine, about midway be- 
tween the Dead Sea and the Mediterranean. 
This location would seem in itself improbable 
without strong counter-reasons in its favour. For 
we do not find that a hostile people, when not 
prepared for immediate action, confront them- 
selves directly with their enemies, but encamp at 
some considerable distance and send scouts and 
spies-to-reconnoitre the country ; nor is it by any 
means likely that they would remain so long at 
Kadesh as they seem to have done at their first visit, 
if they had been in the very face of their enemies, 
as must have been the case in the assigned posi- 
tion. We should, therefore, on this ground alone, 
be inclined to place Kadesh more to the south or 
south-east than this. Besides, if this were Kadesh, 
pow could Kadesh be on the borders of Edom, 
seeing that the Hdomites did not, till many cen- 
turies later, occupy the country to the south of 
Canaan, and were at this time confined to the 
region of Seir? Moreover, from a Kadesh so far 
to the north they were not likely to send to the 
king of Edom without moving down towards the 
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place where they hoped to obtain permission te 
cross Mount Seir, particularly as by so moving 
they would at the same time be making pro- 
gress towards the point which the refusal of 
the Edomites would oblige them to pass, and 
which they actually did pass. Therefore, the 
stay of the host at Kadesh, waiting for the king’s 
answer, seems to imply that Kadesh was so near 
as not to make it worth while to move till they 
knew the result of their application to him, 
Further, we read in ch. xxxili., xxxvi., after an 
enumeration of distances of manifestly no great 
length, that in the present instance (the second) 
the move to Kadesh was Eziongeber, at the head 
of the Gulf of Akabah, the distance between which 
and the Kadesh of the maps is about 120 miles; 
and this is the consideration which has chiefly 
influenced those who have determined that there 
must have been two places of the name. And we 
must confess that while thinking over the other 
reasons which have been stated we were, for a 
time, inclined to consider them as leading to that 
conclusion, and that the second Kadesh must 
have been very near Mount Hor. And this im- 
pression (as to Kadesh being near Mount Hor) 
was confirmed when, happening to find that 
Eusebius describes the tomb of Miriam (who died 
at Kadesh), being still in his time shown at 
Kadesh, near Petra, the capital of Arabia 
Petrea, we perceived it important to ascertain 
where this author fixed Petra, since one account 
places this city more to the north than another ; 
and we found that he places Petra near Mount 
Hor, on which Aaron died and was buried ;-and 
consequently the Kadesh of Num. xx. 1, where 
Miriam died and was buried, must, in the view 
of Eusebius, have been’ at no very great distance 
from Mount Hor.’ ‘€ : 

Other arguments are adduced to show that 
if there were two Kadeshes, the one of the 
second journey must have been in the po- 
sidon indicated, and that one in this position 
would answer all the demands of Scripture, 
According to these views Kadesh was laid down 
in the map (in the Idlwminated Atlas) prepared 
under the writer’s direction, in the same line, and 
not far from the place which has since been 
assigned to it from actual observation by Dr, 
Robinson. This concurrence of different lines of 
research in the same result is curious and yalu- 
able, and the position of Kadesh will be regarded 
as now scarcely open to dispute. It was clear 
that the discovery of the fountain in the northern 
part of the great valley would go far to fix the 
question. Robinson accordingly discovered a 
fountain called Ain el-Weibeh, which is even at> 
this day the most frequented watering-place in 
all the Arabah, and he was struck by the entire 
adaptedness of the site to the Scriptural account 
of the proceedings of the Israelites on their secona 
arrival at Kadesh. ‘Over against us lay the 
land of Edom ; we were in its uttermost border ; 


and the great Wady el-Ghuweir afforded a direct 


and easy passage through the mountains to the 
table-land above, which was directly before us; 
while further in the south Mount Hor formed a 
prominent and striking object, at the distance of 
two good days’ journey for such a host’ (Bad, 
Researches, 11. 538). Further on (p. 610) he 
adds: ‘There the Israelites would have Mount 
Hor in the §.S.E. towering directly before them 
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e » » » in the N.W. rises the mountain by which 
they attempted to ascend to Palestine, with the 
pass still called Sufah (Zephath); while further 
north we find also Tell Arad, marking the site of 
the ancient Arad. To all this comes then the 
Vicinity of the southern bay of the Dead Sea, the 
line of cliffs or offset separatmg the Ghér from 
the Arabah, answering to the ascent of Akrabbim ; 
and the desert of Zin, with the place of the same 
name between Akrabbim and Kadesh, not im- 
probably at the water of Hasb, in the Arabah. 
In this way all becomes easy and natural, and 
the Scriptural account is entirely accordant with 
the character of the country.’ 


KADMONITES (°3 72 ; Sept. Kedpavaiou), 
one of the nations of Canaan, which is supposed 
to have dwelt in the north-east part of Palestine, 
under Mount Hermon, at the time that Abraham 
sojourned in the land (Gen. xy. 19). As the 
name is derived from OTP kedem, which means 
‘east,’ it is supposed by Dr. Wells and others to 
denote ‘an eastern people, and that they were 
situated to the east of the Jordan, or rather that it 
was a term applied collectively, like ‘ Easterns,’ or 
* Orientals,’ to all the people living in the coun- 
tries beyond that river. ‘To this opinion we in- 
cline, as the Kadmonites are not elsewhere men- 
tioned as a distinct nation; and the subsequent 
discontinuance of the term, in the assigned ac- 
ceptation, may be easily accounted for, by the 
nations beyond the river haying afterwards be- 
come more distinctly known, so as to be men- 
tioned by their several distinctive names. The 
reader may see much ingenious trifling respecting 
this name in Bochart (Canaan, i. 19); the sub- 
stance of which is, that Cadmus, the founder of 
Thebes, in Beeotia, was originally a Kadmonite, 
and that the name of his wife Hermione, was 
derived from Mount Hermon. 


KALI cp, xidp). This word occurs in 
several passages of the Old Testament, in all of 
which, in the Authorized Version, it is translated 
parched corn. The correctness of this translation 
has not, however, been assented to by all commen- 
tators. Thus, as Celsius (Hierobot. ii. 231) says, 
‘Syrus interpres, Onkelos, et Jonathan Ebraa 
voce utuntur, Lev. xxiii. 14; 1 Sam. xvii. 17; 
xxv. 18; 2 Sam. xvii. 28.’ Arias Montanus 
and others, he adds, render kali by the word 


tostum, considering it to be derived from 2p, 
which in the Hebrew signifies torrere, ‘ to toast’ 
or ‘parch.’ So in the Arabic ee kali signifies 


anything cooked in a frying-pan, and is applied 
to the common Indian dish which by Euro- 


peans is called currie or curry. we kalee, and 


Vb kalla signify one that fries, or a cook, 


From the same root is supposed to be derived 
the word kali or al’kali, now so familiarly known 
as alkali, which is obtained from the ashes of 
burnt vegetables. But as, in the various passages 
of Scripture where it occurs. Aali is without any 
adjunct, different opinions have been entertained 
‘respecting the substance which is to be understood 
as having been toasted or parched. By some it is 
supposed to have been corn in general 3, by others, 
only wheat. Some Hebrew writers maintain that 


Mon. 1. 14 
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flour or meal, and others, that parched meal, is 
intended, as in the e of Ruth ii. 14, where 
the Septuagint translates kali by &Adurov, and tne 
Vulgate by polenta. A difficulty, however, occurs 
in the case of 2 Sam. xvii. 28, where the word 
oceurs twice in the same verse. We are told that 
Shobi and others, on David’s arrival at Mahanaim, 
in the further limit of the tribe of Gad, brought 
beds, and basins, and earthen vessels, and wheat, 
and barley, and flour, and parched corn (kali), 
and beans, and lentils, and parched pulse (kali), 
and honey, and butter, and sheep, and cheese of 
kine, for David and for the people that were with 
him to eat.’ This is a striking representation of 
what may be seen every day in the Kast: when 
a traveller arrives at a village, the common light 
beds of the country are brought him, as well as 
earthen pots, with food of different kinds. The 
meaning of the above passage is explained by the 
statement of Hebrew writers, that there are two 
kinds of kali—one made of parched corn, the 
other of parched pulse ; or, aceording to R. Sa- 
lomon, ea Avoda Zarah, fol. xxxviii. 2, as quoted 
by Celsius (i. 233), ‘ Dicunt-Rabbini nostri, 
duas diversas species kali debere hic intelligi. 
Nam duplicis generis schetitam adduxerat Bar~ 
sillai Davidi; unum e triticv, et alterum e len- 
tibus, sicut (im textw) dicitur: farinam et kali: 
et hee init e tritico. Fabas, et lentes, et kali: 
hee fuit e speciebus leguminum, que arefecerant: 
in fornace, utpote viridia et dulcia. Postea: mo- 
lebant ea, et faciebant ex illis cibum, quam: 
vocabant NN.’ 

There is no doubt that in the East a. little- 
meal, either parched or not, mixed with a little: 
water, often constitutes the dinner of the natives, . 
especially of those engaged in laborious occu-- 
pations, as boatmen while dragging their. vessels. 
up rivers, and unable to make any long delay. 
Another principal preparation, much and con-. 
stantly in use in Western Asia, is burgoud, that is, 
corn first boiled, then bruised in the mill‘ to take 
the husk off, and afterwards dried or parched‘ 
in the sun. In this state it is preserved for use, 
and employed for the same purposes as rice. The- 
meal of par¢bed corn is also much used, particu-: 
larly by travellers, who mix it with honey, butter, 
and spices, and so eat it; or else mix it with’ 
water only, and drink it as a draught, the. refri- - 
gerating and satisfying qualities of which they 
justly extol (Pictorial Bible, ii. p.537). Parched | 
grain is also, no doubt, very common, Thus, 
in the bazaars of India not only may rice be ob- - 
tained in a parched state, but also the seeds of the - 
Nymphea, and.of the Nelumbsium Speciosum, or - 
bean of Pythagoras, and most abundantly the 
pulse called gram by the English, on which 
their cattle are chiefly fed. This is the Cicer 
Arietinum of botanists, or chick-pea, which is - 
common even in Egypt and the south of Europe,.. 
and may be obtained everywhere in India in a: 
peseoes state, under the name of chebenne. We 
snow not whether it be the same pulse that is - 
mentioned in the asticle Dove’s Dune, a sort of 
pulse or pea, which appears to have been very 
common in Judea. Belon (Odservat. ii. 53) 
informs us that large quantities of it are parched 
and dried, and stored in magazines at Cairo and 
Damascus. It is much used during journeys, 
and particularly by. the -great»pilgrim caravan 
to Mecca. 
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Considering all these points, it does not appear 
‘to us by any means certain that Aali is correctly 
translated ‘ parched com,” in all the passages of 
‘Scripture. Thus, in Lev. xxiii. 14: ‘Ye shall 
reat neither bread, nor parched corn (kali), nor 
green ears, until....’. So in Ruth ii. 14, ‘ And 
‘he (Boaz) reached her parched corn (kali), and 
-she did eat.’ 1 Sam. xvii. 17: ‘Take now for 
thy brethren an ephah of parched corn.’ And 
again, xxv. 18, where five measures of parched 
com are mentioned. Bochart says (Hieroz. part 
ii. lib. i. c. 7) ‘kali ab Hieronymo redditur 
frizum cicer ;’ and to show that it was the prac- 
‘tice among the ancients to parch the cicer, he 
quotes Plautus’ (Bacch. iv. 5. 7): § Tam frictum 
ego illum reddam, quam frictum est cicer ;’ also 
Horace (De Arte Poetica, 1. 249) and others: and 
shows from the writings of the Rabbins, that kal 
was also applied to some kind of pulse. ‘ Kali 
sunt leguminum species, que adhuc recentia 
in furno exsiccantur, et semper manent dulcia 
et commoluntur, et fit ex iis cibus quem vocant 
sethith’ (R. Selomo). The name kali seems, 
moreover, to have been widely spread through 
Asiatic countries. Thus in Shakspeare’s Hin- 


dee Dictionary, sls kalae, from the Sanscrit 


Ata translated pulse — leguminous 


seeds in general. The present writer found it 
applied in the Himalayas to the common field- 
.pea, and has thus mentioned it elsewhere : ‘Pisum 
arvense. Cultivated in the Himalayas, also in 
the plains of north-west India, found wild in the 
Khadie of the Jumna, near Delhi; the corra 
muttur of the natives, called Keddae in the hills’ 
(ilust. of Himalayan Botany, p. 200). Hence 
we are disposed to consider the pea, or the chick- 
pea, as more correct than parched corn in some 
of the above passages of Scripture.—J. F. R. 


KANEH (732) occurs in several places of 
the Old Testament, in all of which, in the 
Authorized Version, it is translated seed; as in 
1 Kings xiv. 15; 2 Kings xviii, 21, Job xl. 21; 
Isa, xix. 6; xxxv. 7; xxxvi. 6; xi. 3; Ezek. 
xxix. 6. The Hebrew Kaneh would seem to be 
the original of the Greek kdvva, the Latin canna, 
and the modern canna, canne, cane, &c., signi- 
fying a ‘reed’ or ‘ cane,’ also a fence or mat 

_ made of reeds or rushes: the Latin word also 
denotes the sugar-cane, a pipe, &c. Hence the 
term appears to have been used in a general sense 
in ancient as well as in modern times. Thus we 
find in Hakluyt, ‘Then they pricke him (the 
elephant) with sharp canes ;’ Milton (Par. Lost. 
iii. 439) describes the Tatars as driving— 

‘ With sails and wind their cany waggons light ;’ 
Grainger also, when referring to the Indians, as de- 
scribed by Lucan, says ‘ That sucke sweete liquor 
from their sugar-canes.’ In later times the term 
cane has been applied more particularly to the 
stems of the Calamus Rotang, and other species 
of rattan canes, which we have good grounds for 
believing were unknown to the ancients, notwith- 
stand ng the opinion of Sprengel (Hist. Ret Herd. 
i, 171), ‘ Ctesias duo genera kaAduou facit, marem 
gine medulla et feminam eo preditam, hanc sine 
dubio Calamum Rotang, illam Bambusam nos- 
tram. Repetit ea Plinius (xvi. 36),’ 

The Greek word xdAapos appears to have been 
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considered the proper equivalent for the Hebrew 
Kaneh, being the term used by St. Matthew (xii. 
20), when quoting the words of Isaiah (xlii. 3), 
‘A bruised reed (Kaneh) shall he not break,’ 
The Greek word Latinized is well known in the 
forms of calamus and culmus. Both seem to 


have been derived from the Arabic ; 


signifying a ‘reed’ or ‘pen,’ and forming nu- 
merous compounds, with the latter signification, 
in the languages of the Kast. It also denotes 
a weaver’s reed, and even cuttings of trees for 
planting or grafting. Or they may all be derived 


from the. Sanscrit RY TT kalm, having the 


same signification. The German halm, and the 
English Aaulm, usually applied to the straw or 
stems of grasses, would seem to have the same 
origin. The Greek xdéAawos, and the Latin 
calamus, were used with as wide a signification 
as the Oriental kalm, and denoted a reed, the 
stalk or stem of corn, or anything made there- 
from, as a pen, an arrow, a reed-pipe.~ KdAayos 
is also applied to any plant which is neither 
shrub, bush (An), nor tree (S€vdpov) (vid. Liddell 
and Scott's Greek Lex.). So calamus means any 
twig, sprig, or scion, Thus Pliny (xvi. 14. 24), 
‘ ipsique in eo medulle calamum imprimebant;’ 
and in India we every day hear the expression 
‘kalm lugana,’ z. e. ‘to apply’ or ‘ fix’ a graft. 
Pliny (xxiv. 14. 75), speaking of the Rubus, or 
bramble, says, ‘ Rarloribus calamis innocentiori- 
busque, sub arborum umbra nascens.’ : 

Such references to the meaning of these words 
in different languages, may appear to have little 
relation to our present subject; but kdAamos 
occurs very frequently in the New Testament, 
and apparently with the same latitude of mean- 
ing: thus, in the sense of a reed or culm of a 
grass, Matt. xi. 7; Luke vii. 24, A reed shaken 
by the wind,’ of a pen, in 3 John 13, ‘ But 1 
will not with pen (déAapos) and ink write unto 
thee ;’ Matt. xxvii. 29, ‘Put a reed in his 
right hand;’ ver. 30,‘ took the reed and smote 
him on the head;’ and in Mark xv. 19, it may 
mean a reed or twig of any kind. So also in 
Matt. xxvii. 48, and Mark xv. 36, where it is 
said that they filled a sponge with vinegar, and 
put it on a reed, while in the parallel passage, 
John xix. 29, it is said that they filled a sponge 
with vinegar, and put it upon hyssop, and put 
it to his mouth. From which it is probable that 
the term kdéAauos was applied by both the Evan- 
gelists to the stem of the plant named hyssop, 
whatever this may have been, in like manner as 
Pliny applied the term Calamus to the stem of a 
bramble. 

In most of the passages of the Old Testament 
the word Kaneh seems to be applied strictly to 
reeds of different kinds growing in water, that is, 
to the hollow stems or culms of grasses, which are 
usually weak, easily shaken about by wind or 
by water, fragile, and breaking into sharp-pointed 
splinters. ‘Thus in 1 Kings xiv. 15, ‘ Asa reed 
is shaken in the water ;’ Job xl. 21, ‘He lieth in 
the covert of the reed (Kaneh); Isa. xix. 6, 
‘ And they shall turn the rivers far away; and 
the reeds and flags shall wither.’ Also in ch, 
xxxv. 7; while in 2 Kings xviii, 21: Isa. 
xxxvi. 6; and Ezek. xxix. 7, there is reference 
to the weak and fragile nature of the reed, ¢ Lo, 


5 kalm, 


\ | 


366. [Arundo donax.] 


In order ‘to determine what particular kinds 
of reed-like plants are intended in these several 
passages, the preferable mode is probably first to 
ascertain the plants to which the above names 
were applied by the Greeks and Romans, and 
particularly those which are indigenous in Syria 
and Egypt. Dioscorides describes the different 
kinds in his chapter wep) xaAduov (1.114). 1. Kd- 
Aauos 6 vaords, or the Arundo farcta, of which 
arrows are made (Arundo arenaria?). 2. The 
female, of which reed pipes were made (A. Do- 
naz?). 3, Hollow, with frequent knots, fitted 
for writing, probably a species of Saccharum. 
4. Thick and hollow, growing in rivers, which is 
called donaz, and also Cypria (Arundo Donaz). 
5. Phragmites (Arundo Phragmites), slender, 
light-coloured, and well-known. 6. The reed 
called Phleos (Arundo ampelodesmos Cyrillit). 
(Flora Neapol. t. xii.). These are all described 
(Z. c.) immediately before the Papyrus, while 
KdAawos apwyaricds is described in a different 
part of the book, namely, in ch. 17, along with 
spices and perfumes. The Arabs describe the 


different kinds of reed under the head of ww? 


Kus’, or Kussub, of which they give Kalamus, 
as the synonymous Greek term. Under the head 
of Kussub, both the Bamboo and the Arundo are 
included as-varieties, while Kusb-al-Sukr is the 
sugar-cane, or Saccharum officinarum, and 
Kusb-el-Zurireh appears to be the Calamus aro- 
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maticus (KanEu-Bosem). All these 

doubt, partially known a the angina, 
mentions what must have been the Bamboo, as to 
be seen of a large size in temples. 

From the context of the several passages of 
Scripture in which Kaneh is mentioned, it is 
evident that it was a plant growing in water; 
and we have seen from the meaning of the word 
in other languages that it must have been applied 
to one of the true reeds; as for instance, Arwndo 
Egyptiaca (perhaps only a variety of A. Donaz), 
mentioned by M. Bové as growing on the banks 
of the Nile; or it may have been the Arundo 
tsiaca of Delile, which is closely allied to 4. 
Phragmites, the Canna and Canne of the south 
of Europe, which has been already mentioned 
under AaMon. 

In the New Testament xdAauos seems to be 
applied chiefly to plants growing in dry and 
eveu barren situations, as in Luke vii. 24; ‘What 
went ye into the wilderness to see? a reed shaken 
by the wind?’ To such passages, some of the 
species of reed-like grasses, with slender stems and 
light flocculent inflorescence, formerly referred to 
Saccharum, but new separated as distinct genera, 
are well suited ; as, for instance, Imperata cylin- 
drica (Arundo epigetos, Forsk.), the hulfeh of 
the Arabs ; which is found in such situations, as 
by Desfontaines in the north of Africa, by Delile 
in Lower Egypt, by- Forskal near Cairo and Ro- 
setta. Bové mentions that near Mount Sinai, 
* Dans les déserts qui environnent ces montagnes, 
jai trouvé plusieurs Saccharum,’ &c. In India, 
the natives employ the culm of different species 
of this genus for making their reed-pens and 
arrows. 

Hence, as has already been suggested by Rosen- 
miiller, the noun Kane ought to be restricted 
to reeds, or reed-like grasses, while Agmon may 
indicate the more slender and delicate grasses or 
sedges growing in wet situations, but which are 
still tough enough to be made into ropes.—J. F. R. 


KANEH BOSEM (OWA 13), ‘reed of fra- 
grance’), and Kanru Haron (106 3p, cala- 
mus honus, * good’ or ‘ fragrant reed’), appear 
to have reference {o the same substance. It is 
mentioned under the name of Aaneh bosem in 
Exod, xxx. 23, and under that of Aaneh hattobd 
in Jer. vi. 20. It is probably intended also by 
kaneh (‘ reed’) simply in Cant, iv. 14; Isa, xlin. | 
24; and Ezek. xxvii. 17; as it is enumerated 
with other fragrant and aromatic substances. 
Kaneh, as we have seen in the preceding article, 
is probably the original of canna, KéAapos being 
the Greek equivalent for both. Of all these the 
primary signification seems to have been the 
hollow stems of grasses. They were applied 
afterwards to things made of such stems. From 
the passages in which this sweet cane or calamus 
is mentioned we learn that it was fragrant and 
reed-like, and that it was brought from a far 
country (Jer. vi, 20; Ezek. xxvii. 19): Dan also 
and Javan going to and fro carried bright iron, 
cassia, and calamus to the markets of Tyre. 

If we recur to the method which we have 
adopted ‘in other cases, of examining the writings 
of ancient heathen authors, to ascertain if they 
describe anything like the substances noticed in 
the sacred,writings, we shail experience no diffi- 
culty in identifying the ‘sweet cane, or reed, from 
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2 far country.’ For though the common reeds are 
described by Dioscorides, in book i. c. 114, we 
find in a very different part of the same book, 
namely, inc. 17, a ndrapos apwparids, described 
among the aromata, immediately after Sxoivos. 


367. , Andropogon calamus aromaticus.] 


It is stated to be a produce of India, of a tawny 
colour, much jointed, breaking into splinters, 
and having the hollow stem filled with pith, like 
the web of a spider; also that it is mixed with 
ointments and fumigations on account. of its 
odour. Hippocrates was acquainted with appa- 
rently the same substance, which he calls néAa- 
fos evddns and oxoiwos eoopuos, also KdAamos 
cxoivos: though it is impossible to say that the 
cxoivos of Dioscorides, or schcenanthus, is not 
intended by some of these names. Theophrastus 
describes both the calamus and schcenus as 
natives of Syria, or more precisely, of a valley 
between Mount Lebanon and a small mountain, 
where there is a plain and a lake, in parts of 
which there is a marsh, where they are produced, 
the smell being perceived by any one entering 
the place. This account is virtually followed by 
Pliny, though he also mentions the sweet ca- 
Jamus as a produce of Arabia. A writer in the 
Gardener's Chronicle (ii. 756) has adduced a 
passage from Polybius (v. 46), as elucidating the 
foregoing statement of Theophrastus: ‘ From 
Laodicea Antiochus marched with all his army, 
and having passed the desert, entered a close and 
narrow valley, which lies between the Libanus 
and Anti-Libanus, and is called the Vale of 
Marsyas. The narrowest part of the valley is 
tovered by a lake with marshy ground, from 
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whence are gathered aromatic reeds, é& dv @ 
pupetinds Kelperar Kddapos.’ A British officer 
who had an opportunity of examining this lo- 
cality writes thus from Beyrout, 6th Feb. 1842: 
‘Further down, about twenty miles, the vale of 
Marsyas, or the vale of Baalbec, becomes much 
narrower, and about four miles south of Zachli 
the ground is now very marshy, and intersected 
with endless ditches to draw off the water. Here 
formerly there might have been a large lake. 
This is the narrowest part of the valley, and is 
covered with reeds, but whether aromatic or not 
I cannot say.’ Among the ancient authorities 
Strabo ought not to be omitted. He mentions 
that the calamus grows in the country of the 
Sabei (xvi. 4); but speaking of Ccele-Syria 
and its mountains, Libanus and Anti-Libanus, 
he says (xvi. 2), ‘It is intersected by rivers, 
irrigating a rich country, abounding in all things. 
It also contains a lake, which produces the 
aromatic rush (oxoives) and reed (KdAcos). 
There are also marshes. The lake is called 
Gennesaritis. The balsam also grows here.’ But 
how little dependence is to be placed upon the 
statements of those who do not pay special at- 
tention to the localities of plants, might be made 
evident by quotations from several modern au- 
thors, who often mistake the last place of export 
for the native country of a plant, and sometimes 
even place in the Old World plants which are only 
found in America. Rauwolff even, who was so good 
and intelligent an observer, on Jeaving Mount 
Libanus, says, ‘I was also informed of others, 
viz. of the costus Syriacus, which they still know 
by the name of chast, and is found about An- 
tiochia; and not far off from thence is also found 
the nuz vomica, as some esteem them, by the in- 
habitants called cutschula, which, together with a 
great many other famous ones, I might have ob- 
tained, if I could have had a true, faithful, and 
experienced guide.’ It is hardly necessary to say 
that no guide would have availed him; because 
both the substances he mentions are articles of 
Indian commerce, about which there can be 
no mistake, as he has given us their Asiatic, 
in addition to their scientific names; for chast is 
no doubt the hoot or koost of the Arabs, which 
has been traced within the last few years to the 
mountains which surround Cashmere, while the 
nux vomica is the produce of strychnes nux 
vomica, a native of the south of India, and there 
called koochla. A portion of the confusion 
respecting the native country of these Indian 
drugs, must be ascribed partly to the undue 
extension of the name Syria in ancient times, 
and partly to many Indian drugs making their 
way into Europe by the route of the caravans, or 
by the Persian Gulf and the Euphrates, across 
Syria, to the shores of the Mediterranean. 

That there may be some moderately sweet- 
scented grass, or rush-like plant, such as the 
Acorus Calamus of botanists (long used as a sub- 
stitute for the true calamus), in the flat country 
between Libanus and Anti-Libanus, is quite pos- 
sible; but we have no proof of the fact. Burck- 
hardt, in that situation, could find only ordi- 
nary rushes and reeds. Though Theophrastus, 
Polybius, and Strabo mention this locality as 
that producing the calamus, yet Strabo, Dio. 
dorus Siculus and others, even including Pliny, 
give Arabia, or the country of the Sabeana 
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as that which produced the aromatic reed; while 

orides, only author who writes ex- 
pressly of the drugs known to the ancients, men- 
tions it being the produce of India. Bochart 
argues against India being the sole country pro- 
ducing calamus, because he supposes that it could 
not have been open to commerce in those early 
times: ‘Tamen solum in India crevisse non 
concesserim, cum Moss evo Judeis jam fuerit 
notus, ejusque adeo mentio fiat, Exod. xxx. 23. 
Indiam enim Judzis, aut vicinis gentibus, jam 
tum fuisse apertam, mihi non fit verisimile’ 
(Hieroz. pars ii. lib. v. c. 6). Dr. Vincent, on the 
contrary (Periplus of the Erythrean Sea, ii. 365), 
says, ‘ So far as a private opinion is of weight, J 
am fully persuaded that this line of communica- 
tion with the East is the oldest in the world— 
Older than Moses or Abraham.’ Indeed it is now 
generally acknowledged that India and Egypt 
must have had commercial intercourse during the 
flourishing state of the kingdom of the Pharaohs. 
For in this way only can we account for numerous 
Indian products being mentioned in the Bible, 
and for their being known to the early Greek 
writers. Many of these substances are treated of 
under their respective heads in this work. 

The author of the present article, in his Essay 
on the Antiquity of Hindoo Medicine, p. 33, 
remarks, ‘ With this (that is, the true Spikenard 
or Narp) has often been confounded another 
far-famed aromatic of Eastern climes, that is, the 
true calamus aromaticus, kdAapos Gpwuaricds of 
Dioscorides, said by him to grow in India. This 
he describes immediately after oyotvos, trans- 
lated juncus odoratus, a produce of Africa and 
Arabia, and generally acknowledged by botanists 
to be the andropo gon schenanthus, or lemon-grass, 
a native both of Arabia and India, perhaps also 
of Africa. The calamus aromaticus immediately 
following this, stated to be also a native of India, 
and among other uses being mixed with ointments 
on account of its odour, appears to me to have 
been a plant allied to the former. There is no 
plant which more closely coincides with every 
thing that is required, that is, correspondence in 
description, analogy to oxoivos, the possession of 
andrkabte fragrance and stimulant properties, 
being costly, and the produce of a far country, 
than the plant which yields the fragrant grass- 
oil of Namur (Calcutta Med.Trans. vol. i. p. 367). 
This oil has been already described by Mr.Hatchett 
(On the Spikenard of the Ancients), who refers it 
to andropogon Iwarancusa. It is derived, how- 
ever, as appears by specimens in my possession, 
from a different plant; to which, believing it to 
be a new species, I have given the name of an- 
dropogon calamus aromaticus’ (p. 34). ° ‘ This 
species is found in Central India, extends north 
as far as Delhi, and south to between the God- 
avery and Nagpore, where, according to Dr. Mal- 
colmson, it is called spear-grass. The specimens 
which Mr. H. obtained from Mr. Swinton, I have 
had an opportunity of examining: they are iden- 
tical with my own from the same part of India 
(Royle, Iltust. Himal. Bot. p. 425). : 

As this plant is a true grass, it has necessaril y 
reed-like stems (the cuplyy:a of Dioscorides). 
‘They are remarkable for their agreeable odour: so 
are the leaves when bruised, and also the delight- 

fully fragrant oil distilled from them. Hence it 


" appears more fully entitled to the commendations 
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which the calamus aromaticys or sweet-cane 
has received, than any other plant that has been 
described, even the attar of roses hardly excepted. 
That a grass similar to the fragrant andropogon, 
or at least one growing in the same kind of soil and 
climate, was employed by the ancients, we have 
evidence in the fact of the Phenicians who ac- 
companied Alexander in his march across the 
arid country of Gedrosia having recognised and 
loaded their cattle with it, as one of the perfumes 
of commerce. It is in a similar country, that is, 
the arid plains of Central India, that the above 
andropogon calamus aromaticus is found, and 
where the fragrant essential oil is distilled from 
its leaves, culms, and roots (Esswy on Hindoo 
Medicine, p. 142). 

If we compare the foregoing statement with the 
different passages of Scripture, we shall find that 
this fragrant grass answers to all that is required. 
Thus in Exod. xxx. 23, the fragrant reed, along 
with the principal spices, such as myrrh, sweet 
cinnamon, and cassia, is directed to be made into 
an oil of holy ointment. So the calamus aro- 
maticus may be found mentioned as an ingredient 
in numerous fragrant oils and ointments, from the 
time of Theophrastus to that of the Arabs. Its 
essential oil is now sold in the shops, but under 
the erroneous name of oil of spikenard, which 
is a very different substance [N me In Cant. 
iv. 14 it is mentioned along with spikenard, 
saffron, cinnamon, trees of frankincense, myrrh, 
and aloes. Again, its value is indicated in Isa. 
(xiii. 24) ‘thou hast bought me no sweet cane 
with money; and that it was obtained from a dis- 
tant land is indicated in Jer. vi. 20, ‘to what pur- 
pose cometh there to me incense from Sheba, and 
the sweet cane from a far country ?—while the 
route of the commerce is pointed out in Ezek. 
xxvii. 19, ‘Dan also and Javan going to and fro 
occupied in thy fairs: bright iron, cassia, and 
calamus were in thy market.’ To the Scripture 
notices, then, as well as to the description of 
Dioscorides, the tall grass which yields the fra- 
grant grass-oil of Central India answers in every 
respect: the author of this article consequently 
named and figured it as the Kaneh bosem in his 
Tilustr. of Himal. Botany, p. 425, : Airs 


KARCOM (0572 ; Sept. xpdicos) occurs only 
once in the Old Testament, viz. in Cant. iv, 14 
where it is mentioned along with several fragrant 
and stimulant substances, such as spikenard, gala- 
mus, and cinnamon, trees of frankincense, ah, 
and aloes (ahalim); we may, therefore, suppose 
that it was some substance possessed of similar 
properties. The name, however, is so similar 


to the Persian rs 5 karkam, and both to the 


Greek xpéxos, that we have no difficulty in trac- 
ing the Hebrew karcom to the modern crocus or 
safiron; but, in fact, the most ancient Greek 
translators of the Old Testament considered 
xpdos as the synonyme for karcom. It is also 
probable that all three names had one common 
origin, saffron having from the earliest times 
been cultivated in Asiatic countries, as it still is 
in Persia and Cashmere. Crocus is mentioned 
by Homer, Hippocrates, and Theophrastus, Dios- 
corides describes the different kinds of it, and 


Pliny states that the benches of the public theatres 
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were strewed with saffron: indeed ‘the ancients 
frequently made use of this flower in perfumes. 
Not only saloons, theatres, and places which were 
to be filled with a pleasant fragrance were strewed 
with this substance, but all sorts of vinous tinc- 
tures retaining the scent were made of it, and 
this costly perfume was poured into small foun- 
tains, which diffused the odour which was so 
highly esteemed. Even fruit and confitures placed 
before guests and the ornaments of the rooms 
were spread over with it. It was used for the 
same purposes as the modern pot-pourri’ (Rosen- 
miiller, Bibl. Bot. p. 138). In the present day 
a yery high price is given in India for saffron 
imported from Cashmere ; native dishes are often 
coloured and flavoured with it, and it is in high 
esteem as a stimulant medicine. The common 
name, saffron, is no doubt derived from the 


Arabic wlpiey zafran, as are the corresponding 


terms in most of the languages of Europe. 


368. [Crocus sativus.] 


Nothing, therefore, was more likely than that 
saffron should be associated with the foregoing 
fragrant substances in the passage of Canticles, 
as it still continues to be esteemed by Asiatic 
nations, and, as we have seen, to be cultivated 
by them. Hasselquist also, in reference to this 
Biblical plant, describes the ground between 
Smyrna and Magnesia as in some places covered 
with saffron, and Rauwolf mentions gardens and 
fields of crocus in the neighbourhood of, Aleppo, 
and particularizes a fragrant variety in Syria. 

The name saffron, as usually applied, does 
not denote the whole plant, nor even the whole 
flower of crocus sativus, but only the stigmas, 
with part of the style, which, being plucked out, 
are carefully dried. These, when prepared, are 
dry, narrow, thread-like, and twisted together, of 
an orange-yellow colour, having a peculiar aro- 
matic and penetrating odour, with a bitterish and 
somewhat aromatic taste, tinging the mouth and 
saliva of a yellow colour. Sometimes the stigmas 
are prepared by being submitted to pressure, and 
thus made into what is called cake saffron, a 
form in which it is still imported from Persia 
into India. Hay saffron is obtained in this country 
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chiefly from France and Spain, though it is alse 
sometimes prepared from the native crocus culti- 
vated for this purpose. Saffron was formerly 
highly esteemed as a stimulant medicine, and 
still enjoys high repute in Eastern countries, both 
as a medicine and as a condiment.—J. F. R. 


KARPAS (DB13) occurs in the boox of 
Esther (i. 6), in the description of the hangings 
‘in the court of the garden of the king’s palace,’ 
at the time of the great feast given in the city 
Shushan, or Susan, by Ahasuerus, who ‘ reigned 
from India even unto Ethiopia.’ Weare told that 
there were white, green (karpas), and blue hang- 
ings fastened with cords of fine linen and purple 
to silver rings and pillars of marble. Karpas 
is translated gyeen in our version, on the autho- 
rity, it is said, ‘of the Chaldee parapbrase,’ 
where it is interpreted leek-green. Rosenmiiller 
and others derive the Hebrew word from the 


Arabic 3,S kurufs, which signifies ‘ garden: 


parsley,’ apium petroselinum, as if it alluded to 
the green colour of this plant; at the same time 
arguing that as ‘ the word karpas is placed be- 
tween two other words which undoubtedly denote 
colours, viz., the white and the purple-blue, it 
probably also does the same.’ But if two of the 
words denote colours, it would appear a good rea- 
son why the third should refer to the substance 
which was coloured, This, there is little doubt, 
is what was intended. If we consider that the 
Occurrences related took place at the Persian 
court at a time when it held sway even unto 
India, and that the account is by some supposed 
to have been originally written in the ancient 
language of Persia, we may suppose that some 
foreign words may have been introduced to in- 
dicate even an already well-known substance: 
but more especially so if the substance itself was 
then first made known to the Hebrews. 

The Hebrew arpas is very similar to the 
Sanscrit karpasum, karpasa, or karpdse, signi- 
fying the cotton-plant. Celsius (Jierobdot. i. 
159) states that the Arabs and Persians have 
karphas and kirbas as names for cotton. These 
must no doubt be derived from the Sanscrit, while 
the word kapas is now applied throughout India 
to cotton with the seed, and may even be seen in 
English prices-current. Kdpmacos occurs in the 
Periplus of Arrian, who states that the region 
about the Gulf of Barygaze, in India, was pro- 
ductive ot carpasus, and of the fine Indian mus- 
lins made of it. The word isno doubt derived 
from the Sanserit Aarpasa, and though it has been 
translated fine muslin by Dr. Vincent, it may 
meansicotton cloths, or calico im general. Mr. 
Yates, in his recently published and valuable 
work, Texirinum Antiquorum, states that the 
earliest notice of this Oriental name in any 
classical author which he has met with, is the line 
‘ Carbasina, molochina, ampelina’ of Cacilius 
Statius, who died B.c. 169. Mr. Yates infers that as 
this poet translated from the Greek, so the Greeks 
must have made use of muslins or calicoes, &c., 
which were brought from India as early as 200 
years B.c. See his work, as well as that of Cel- 
sius, for numerous quotations from classicai 
authors, where carbasus occurs; proving that not 
only the word, but the substance which it in- 
dicated, was known to the ancients subsequent 
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to this period. It might, indeed must, have been 
known long before to the Persians, as constant 
communication took vlace by caravans between 
the north of India and Persia, as has been clearly 
shown by Heeren. Cotton was known to Ctesias, 
who lived so long at the Persian court. 

Nothing can be more suitable than cotton, 
white and blue, in the above passage of Esther, 
as the writer of this article long since (1837) re- 
marked in a note in his Essay on the Antiquity 
of Hindoo Medicine, p. 145: ‘Hanging curtains 
made with calico, usually in stripes of different 
colours and padded with cotton, called purdahs, 
are employed throughout India as a substitute for 
doors.” They may be seen used for the very pur- 
poses mentioned in the text in the court of the 
King of Delhi’s palace, where, on a paved 
mosaic terrace, rows of slender pillars support a 
light roof, from which hang by rings immense 
padded and striped curtains, which may be rolled 
up or removed at pleasure. These either increase 
light or ventilation, and form, in fact, a kind of 
movable wall to the building, which is used as 
one of the halls of audience. This kind of 
structure was probably introduced by the Persian 
conquerors of India, and therefore may serve to 
explain the object of the colonnade in front of 
the palace in the ruins of Persepolis [Corron]. 

J: Pu: 

KEDAR (17), Slack; Sept. Kydp), a son 
of Ishmael, and the name of the tribe of which 
he was the founder. The name is sometimes 
used in Scripture as that of the Bedouins gene- 
rally, probably because this tribe was the nearest 
to them, and was best acquainted with them 
(Cant. i. 5; Isa. xxi. 16, 17; lx. 7). A great 
body of speculation founded upon the mean- 
ing of the word, namely, ‘ black,’ may be dis- 
missed as wholly useless. The Kedarenes were so 
called from Kedar, and not because they lived 
in ‘ black’ tents, or because they were ‘ blackened’ 
by the hot sun of Southern Arabia; neither of 
which circumstances could, even if true, have 
been foreseen at the time that Kedar received 
his name. 


KEDEMOTH (ND7P; Sept. Baxedudé), a 
city in the tribe of Reuben (Josh. xiii. 18), near 
the river Arnon, which gave its name to the wil- 
derness of Kedemoth, on the borders of that river, 
from whence Moses sent messengers of peace to 
Sihon, king of Heshbon (Deut. ii. 26), the southern 
frontier of whose kingdom, and the boundary 
between the kingdom of the Ammonites and the 
Moabites, was the Arnon. ; 

KEDESH (2/72 ; Sept. Kddns). Thegg-were 
two cities of this name, one in the tribe of Judah 
(Josh. xv. 23), and the other in the tribe of 
Naphtali (xix. 37). This last was the more con- 
siderable of the two: it was a Levitical city, 
and one of the six cities of refuge. As the Kedesh, 
whose king was slain by Joshua, is mentioned 
among the cities of the north (xii. 22), if was 
doubtless the Kedesh of Naphtali, of which also 
Barak was a native (Judg. iv. 6). 

KEDRON. [Krpron. 

_ KEILAH. (AD YP; Sept. Keind), a city of 
the tribe of Judah (Josh. xv. 44), about twenty 
‘miles south-west from Jerusalem. When this 
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city was besieged by the Philistines, David was 
commissioned by God to relieve it; notwith- 
standing which, if he had not made his escape, 
the ungrateful inhabitants would have delivered 
him into the hands of Saul (1 Sam, xxiii, 1-13), 
Keilah was a considerable city in the time of 
Nehemiah (Neh. iii. 17, 18), and existed in the 
days of Eusebius and Jerome, who place it eight 
Roman miles from Eleutheropolis on the road to 
Hebron. 


KEMUEL (D&ADD, assembly of God; Sept. 
Kapovyd), third son of Abraham’s brother Nahor, 
and father of six sons, the first of whom is 
named Aram, and the last Bethuel (Gen. xxii. 
21, 23). All these are unknown, except the last, 
who was the father of Laban and Rebekah (Gen, 
xxiv. 15). Aram is manifestly no other than a 
proper name which Kemuel gave to his first- 
born ; but as it is also the Hebrew name of Syria, 
some commentators have most strangely conceived 
that the Syrians were descended from him. This 
is truly surprising, seeing that Syria was already 
peopled ere he was born, and that Laban (Gen. 
xxviii. 5) and Jacob (Deut. xxvi, 5) are both 
called ‘ Syrians,’ although neither of them was 
descended from Kemuel’s son Aram. The mis- 
conception originated with the Septuagint, which 
too often undertakes to translate proper names, 
and in this case renders DAN 938, ‘father of 
Aram,’ by rarépa Sdpwy, ‘ father of the Syrians.’ 


KENAZ (11), hunting; Sept. Kevé(). 1. A 
descendant of Esau; also a place or tract of 
country in Arabia Petra, named after him 
(Gen. xxxvi. 11, 15, 42). 

2. The younger brother of Caleb, and father 
of Othniel, who married Caleb’s daughter (Josh. 
xv. 17; Judg. i. 13; 1 Chron. iv. 13). 

3. A grandson of Caleb (1 Chron. iv. 15). 


KENITES ('2'); Sept. Kivator), a tribe of 
Midianities dwelling among the Amalekites 
(1 Sam. xv. 6; comp, Num. xxiv. 20, 21), or 
occupying in semi-nomadic life the same region 
with the latter people in Arabia Petrea. When 
Saul was sent to destroy the Amalekites, the 
Kenites, who had joined them, perhaps upon com- 
pulsion, were ordered to depart from them thet 
they might not share their fate; and the reason 
assigned was, that they ‘ shewed kindness to the 
children of Israel when they came out of Egypt.’ 
This kindness is supposed to have been that 
which Jethro and his family showed to Moses, 
as well as to the Israelites themselves, in conse- 
quence of which the whole tribe appears to bave 
been treated with consideration, while the family 
of Jethro itself accompanied the Israelites into 
Palestine, where they continued to lead a nomade 
life, occupying there a position similar to that 
of the Tartar tribes in Persia at the present day. 
To this family belonged Heber, the husband of 
that Jael who slew Sisera, and who is hence called 
‘ Heber the Kenite’ (Judg. iv. 11). At a later 
age other families of Kenites are mentioned as 
resident in Palestine, among whom were the 
Rechabites (1 Chron. ii. 555 Jer. xxxv. 2); but 
it is not clear whether these were subdivisions of 
the increasing descendants of Jethro, as seems 
most likely, or families which availed themselves 
of the friendly dispositions of the Israelites towards 
the tribe to settle in the country. It avveare 
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‘hat, whatever was the general condition of the 
Midianites, the tribe of the Kenites possessed a 
knowledge of the true God in the time of Jethro 
Seal ; and that those families which settled in 
‘alestine did not afterwards lose that knowledge, 
but increased it, is clear from the passages which 
have been cited: [Mrpranrres; Recuasirss]. 


KENIZZITES (32; Sept. Keve(aior), a 
Canaanitish tribe, mentioned in Gen. xv. 19, along 
with others, over which it was promised that 
the seed of Abraham should have dominion. The 
notion that they sprung from Kenaz, the grandson 
of Edom, and had their dwelling somewhere in 
Idumza, cannot be entertained, seeing that the 
tribe is named long before Kenaz had existence. 
The Kenizzites of Num. xxxii. 12; Josh. xiv. 6, 
appear, however, to be a different race, the origin 
of which may without improbability be ascribed 
to Kenaz. The Kenizzites are not named among 
the nations whom the Israelites eventually sub- 
dued ; whence it may be supposed that they had 
by that time merged into some of the other na- 
tions which Israel overcame. 


KETURAH (NOP, incense; Sept. Xer- 
- ovpa), the second wife, or, as she is called in 1 
Chron. i. 82, the concubine of Abraham, by whom 
he had six sons, Zimran, Jokshan, Medan, Midian, 
Ishbak, and Shuah, whom he lived to see grow 
to man’s estate, and whom he established ‘ in 
the East country,’ that they might not interfere 
with Isaac (Gen. xxv. 1-6). As Abraham was 
100 years old when Isaac was cu, who was 
ziven to him by the special bounty of Providence 
when ‘he was as good as dead’ (Heb. xi. 12), 
as he was 140 years old when Sarah died; and 
as he himself died at the age of 175 years,—it has 
seemed improbable that these six sons should have 
been born to Abraham by one woman after he 
was 140 years old, and that he should have seen 
them all grow up to adult age, and have sent 
them forth to form independent settlements in 
that last and feeble period of his life. If Isaac 
was born to him out of the course of nature when 


he was 100 years old, how couid six sons be° 


born to him in the course of nature after he was 
140? It has therefore been suggested by good 
commentators, that as Keturah is called Abra- 
ham’s ‘ concubine’ in Chronicles, and as she and 
Hagar are probably indicated as his ‘ concubines’ 
in Gen. xxv. 6, Keturah had in fact been taken 
by Abraham as his secondary or concubine-wife 
before the death of Sarah, although the historian 
relates the incident after that event, that his lead- 
ing narrative might not be interrupted. Accord- 
ing to the standard of morality then acknowledged, 
Abraham might quite as properly have taken 
Keturah before as after Sarah’s death; nor can 
avy reason why he should not have done so, or 
why he should have waited till then, be con- 
ceived. This explanation obviates: many diffi- 
culties, and does not itself contain any. 


KETZACH (M82; Sept. perdvOov), also 
written Kezacu and Kersau, occurs only in Isa. 
xxvili. 25, 27, and is translated fitches, that is, 
vetches, in the Authorized Version. It is no 
doubt from the difficulty of proving the precise 
meaning of ketzach, that different plants have 
been assigned as its representative. But if we refer 
to the context, we learn some particulars which 
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at least restrict it to a certain group, namely, {4 
such as are cultivated. Thus, ver. 25, When 
he (the ploughman) hath made plain the face 
thereof, doth he not cast abroad the jitches 
(ketzach)? And again, ver. 27, ‘ For the fitches 
are not threshed with a threshing instrument, 
neither is a cart-wheel turned about upon the 
cummin; but jitches are beaten out with a staff, 
and the cummin with a rod.’ From which we 
learn that the grain called ketzach was easily 
separated from its capsule, and therefore beaten 
out with a stick. 


369. 


[Nigella sativa.] 


Although etzach, in Chaldee kizcha, is al- 
ways acknowledged to denote some seed, yet 
interpreters have had great difficulty in deter- 
mining the particular kind intended, some traus- 
lating it peas, others, as Luther and the English 
Version, vetches, but without any proof. Meibo- 
mius considers it to be the white poppy, and otliers, 
a black seed. This last interpretation has the most 
numerous, as well as the oldest, authorities in its 
support. Of these a few are in favour of the 
black poppy-seed, but the majority, of a black 
seed gpmmon in Egypt, &c. (Celsius, Hierobdot, 
ii. 70). The Sept. translates it weadyOioy, the 
Vulg. git, and Tremellius melanthium, while 
the Arabic has shoonez. All these mean the 
same thing, namely, a very black-coloured and 
aromatic seed, still cultivated and in daily 
employment as a condiment in the East. Thus 
Pliny (xx. 17. 71), © Gith ex Grecis, alii 
melanthion, alii melanspermon vocant. Opti- 
mum, quam excitatissimi odoris et quam niger- 
rimum.’ By Dioscorides (iii. 93), or the ancient 
author who is supposed to have added the syno-' 
nymes, we are informed that weAdyOsoy was also 
called the ‘wild black poppy,’ that the seed 
was black, acrid, and aromatic, and that it was 
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added to bread or cakes. Swépua péday, Spd, 
ebades, xerawAacoduerey eis ¥ptous. Pliny also 
says, ‘ Melanthii, vel mel rmi semen gratis- 
sime panes condit.'. Melanthium is universally 
recoguised by botanists to be the Nigella. Thus 
Bauhin Pinax, ‘ Nigella, a nigro seminis colore 


communiter dicta peAdv@ioy est. The ote) 


shoonez, of the Arabs is, moreover, the same plant 
or seed, which is usually calléd ‘black cumin.’ 
So one kind of cumin is said by Dioscorides 
to have seeds like those of melanthion or nigella. 
It was commonly cultivated in Egypt, and 
P. Alpinus mentions it as ‘Suneg Aigyptiis.’ 
The Arabs, besides shoonez, also call it hub-al- 
souda, and the Persians seah dana, both words 
signifying black seed. One species, named 
V. Indica by Dr. Roxburgh, is called kala jeera 
in India, that is, black zeera or cumin, of the 
family of Ranunculacee. ‘ Nigella sativa is 
alone cultivated in India, as in most eastern 
countries, and continues in the present day, as in 
the most ancient times, to be used both as a con- 
diment and as a medicine’ (Ji/ust. Himal. Bot., 
p- 46). If we consider that this appears to have 
been always one of the cultivated grains of the 
East, and compare the character of nigella with 
the passages in which ketzach is mentioned, we 
shall find that the former is applicable to them 
all. Indeed, Rabbi Obadias de Bartenora states, 
that the barbarous or vulgar name of the kezach, 
was nielle, that is, nigella. The various species 
of nigella are herbaceous (several of them being 
indigenous in Europe, others cultivated in most 
parts of Asia), with their leaves deeply cut and 
linear, their flowers terminal, most of them having 
under the calyx leafy involucres which often 
half surround the flower. The fruit is composed 
of five or six capsules, which are compressed, ob- 
long, pointed, sometimes said to be hornlike, 
united below, and divided into several cells, and 
enclosing numerous, angular, scabrous, black- 
coloured seeds. From the nature of the capsules, 
it is evident, that when they are ripe, the seeds 
might easily be shaken out by moderate blows of 
a stick, as is related to have been the case with 
the ketzach of the text.—J. F. R. 


KETZIOTH (Nip ¥P) is translated Cassra in 
the Authorized Version, and is said to be derived 
from P¥P, to cut off: it therefore denotes ¢ pieces 
cut off, or ‘fragments,’ and hence is applicable to 
cassia. But many of these derivations have often 
been traced out in ignorance of the names and 
properties of the various substances known to the 
nations of antiquity. Cassia is mentioned in 
three places (Exod. xxx. 24; Ezek. xxvii. 19; 
and in Ps. xlv. 8), in conjunction with myrrh, 
cinnamon, sweet calamus, and ahalim, or eagle- 
wood, All these are aromatic substances, and, 
with the exception of myrrh, which is obtained 
from Africa, are products of India and its islands. 
It is probable, therefore, that Aetzioth is of a 
similar nature, and obtained from the same 
countries. Both cinnamon [Krynamon] and 
cassia [Kippax] were no doubt-known to. the 
ancients, and this is one step of the investigation ; 
but to prove that the Hebrew words are correctly 
translated is another, which must be proceeded 
with before we can infer that. the kiddah of 
Exod. xxx. 24 and Ezek. xxvii. 19, and the 
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Retzioth of Ps. xlv. 8, both sigmfy the same 
thing. This has not been the opinion of several 
translators and commentators; the first having 
been variously rendered iris, stacte, costus, ginger, 
canna, fistula, amber, ketziah, and cassia, while 
ketzioth, or ketziah, has been rendered cassia, 
acacia, amber, ginger, and aloes. The Arabic 
translator has considered it synonymous with the 
Arabic name salicha, which is no doubt applied 
to cassia. 

Mr. Harmer has already remarked that, little 
copious as the Hebrew language is, there are 
in it no fewer than four different words, at least, 
which have been rendered ‘ linen,’ or ¢ fine linen,’ 
by our translators. This would hardly have been 
the case had there not been different kinds of linen. 
The same thing may be said of cassia, for which 
we have seen that there are two distinct words 
in the-Hebrew—Kiddah, which will be treated 
of in a separate article, and Ketzioth, to which 
it is now our object to direct attention. It 
occurs only once, in Ps, xlv. 8: ‘ All thy gar- 
ments smell of myrrh, and aloes (ahalim), and 
cassia (ketzioth).’ It has been observed with 
reference to this passage that ‘ The garments o 
princes are often imbued with costly perfumes, 
those of the high-priests were anointed with holy 
ointment.’ We have seen above that hetzioth has 
been variously translated, but no one seems to 
have noticed the resemblance of this word to the 
kooth and koost of the Arabs, of which Kooshta 
is said by their authors to be the Syriac name, 
and from which there is little doubt that the 
xéoros of the Greeks, and costus of the Latins, 
are derived. 

*Costum molle date, et blande mihi turis 

odores, 

Ure puer costum Assyrium redolentibus aris.’ 

Kéoros is enumerated by Theophrastus (Hist. 
Pi. ix. 7.) among the fragrant substances em- 
ployed in making ointment. Three kinds of 
it are described by Dioscorides, among his 
Aromata (i. 15), of which the Arabian is said to 
be the best, the Indian to hold the second place, 
and the Syrian the third. Pliny mentions only 
two kinds (xv. 12), § Radix et folium Indis est 
maximo pretio. Radix costi gustu fervens, odore 
eximio, frutice alias inutili. Primo statim in- 
troitu amnis Indi in Patale insula, duo sunt ejus 
genera — nigrum, et quod melius, candicans,’ 
The Persian writers on Materia Medica in use in 
India, in giving the above synonymes, evidently 
refer to two of the three kinds of Costus described 
by Dioscorides, one being called Koost Hindce, 
and the other Koost Arabee. The writer of this 
article obtained both these kinds iu the bazaars of 
India, and found, moreover, that the Aoot or koost 
of the natives was often, by European merchants, 
called Indian orris, 7. e, Iris root, the odour of 
which it somewhat resembles. Subsequently he 
ascertained that this article was known in Cal- 
cutta as Puchuk, the name under which it is 
exported to China. The identity of the sub- 
stance indicated by these various names was 
long ago ascertained, though not then known to the 
present writer. Thus Garcias ab Horto, ‘ Est 
ergo Costus dictus Arabibus Cost aut Cast :— 
‘In Malacca, ubi ejus plurimus est usus, Pucho, 
et inde yehitur in Sinarnm 1egionem.’ Having 
obtained the Koost in the north-western provinces 
of India, the writer traced it afterwards as one 
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of the substances brought across the Indus from 
Lahore (Illust. Himal. Bot. p. 860). When 
Dr. Falconer -proceeded on his journey to Cash- 
mere, he was requested to make inquiries respect- 
ing this substance, and he discovered that it was 
exported from that valley in large quantities into 
the Punjab; whence it finds its way to Bombay 
(as in the time of Pliny to Patala) ana Calcutta, 
for export to China, where it is highly valued as 
one of the ingredients in the incense which the 
Chinese burn in their temples and private houses. 
Finding the plant to belong to a new genus, he 
named it Aucklandia, in compliment to the 
Governor-Generale of India, and the species 
Aucklandia Costus (Linn, Trans. xix. 23). 
Considering, therefore, that costws was one of the 
articles of ancient commerce and is mentioned by 
Theophrastus as employed in the composition of 
perfumed unguents, and considering the similarity 
of the Syriac hooshta, aud the Arabic hast, to the 
ketzioth of Scripture, and from their correspond- 
ence in properties and uses, the latter appears 
more likely to be the costws of the ancients, 
than cassia, for which there is another name 


\Kippan].—J. F.R. 


KIBEROTH-HATTAVAH, an encampment 
of the Israelites in the wilderness [WanpeErine |. 


KIDDAH (MIP), as well as Kerzrorn, is 
rendered Cassia in our Authorized Version ; but 
translators do not uniformly coincide in, though 
the great majority are in favour of, this interpreta- 
tion. It is well known that the Greeks were ac- 
quainted with several varieties of cassia; and as 
one of these was called Attto, kit (Dioscor. i. 12), 
this has been thought to be the same word as the 


Hebrew M7, from TP, in Arabic MS, to split, 


hew, or tear anything lengthwise, as must be 
done in separating cassia bark from the tree. 
But it does not follow that this is a correct inter- 
pretation of the origin of the name of an Eastern 
product. The word occurs first in Exod. xxx. 
24, where cassia (Aiddah) is mentioned in con- 
nection with olive oil, pure myrrh, sweet cinna- 
mon, and sweet calamus; secondly, in Ezek. 
xxviii. 19, where Dan ‘and Javan are described 
as bringing bright iron, cassia (Azddah), and 
calamus to the markets of Tyre. There is no 
reason why the substance now called cassia 
might not have been imported from the shores 
of India into Egypt and Palestine. Consi- 
derable confusion has, however, been created 
by the same name having been applied by bota- 
nists to a genus containing the plants yielding 
senna, and to others, as the cassia fistula, which 
have nothing to do with the original cassia. 
Cassia-buds, again, though no doubt produced by 
a plant belonging to the same, or to some genus 
allied to that producing cinnamon and cassia, 
were probably not known in commerce at. so 
early a period as the two latter substances. There 
is some difficulty also in determining what the 
ancient cassia was. The author of this article, 
in his Antiquity of Hindoo Medicine, p. 84, has 
already remarked, ‘ The cassia of the ancients it 
is not easy to determine; that of commerce, Mr. 
Marsball says, consists of only the inferior kinds 
of ciimamon. Some consider cassia to be distin- 
guished from cinnamon by the outer cellular 
covering of the bark being scraped off the latter, 
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but allowed to remain on the former. This is, 
however, the characteristic of the (Cochin-Chinese) 
cinnamomum aromaticum, as we are informed 
by Mr. Crawford (Embassy to Siam, p 470) that 
it is not cured, like that of Ceylon, by freeing it 
from the epidermis.’ There is, certainly, no doubt 
that some cassia is produced on the coast of 
Malabar. The name also would appear to be of 
Eastern origin, as kasse koronde is one kind of 
cinnamon, as mentioned by Burmann in his Flora 
Zeylonica ; but it will be preferable to treat of 
the whole subject in connection with cinnamon 
[Kinnamon].—J. F. R. 


KIDRON (})1)), the turbid : Sept. Ké5pwy), 
the brook or winter torrent which flows through 
the valley of Jehoshaphat (as it is now called), 
on the east side of Jerusalem. ‘The brook Kidron’ 
is the only name by which ‘the valley ’ itself is 
known in Scripture; for it is by no means certain, 
nor even probable, that the name ‘ valley of Je- 
hoshaphat’ in Joel (iii. 12) was intended to apply 
to this valley. The word rendered ‘ brook’ (2 Sam. 
xv. 23; 1 Kings ii. 37, &c.), is 2M3 nachal, 
which may be taken as equivalent to the Arabic 
Wady, meaning a stream and its bed or valiey, 
or properly the valley of a stream, even when the 
stream is dry. The Septuagint, Josephus, and 
the Evangelists (John xviii. 1), designate it xef- 
Lappos, a storm brook, or winter torrent. 

The brook Kidron derives all its importance 
from its vicinity to the holy city, beiug nothing 
more than the dry bed of a winter torrent, bearing 
marks of being occasionally swept over by a large 
volume of water. No stream flows through it, 
except during the heavy rains of wiuter, when 
the waters descend into it from the neighbouring 
hills. But even in winter there is no constant 
flow, and the resident missionaries assured Dr, 
Robinson that they had not during several years 
seen a stream running through the valley. The 
rayine in which the stream is collected takes its 
origin above a mile tu the north-east of the city, 
This ravine deepens as it proceeds, and forms an 
angle opposite the temple. It then takes a south- 
east direction, and, passing between the village of 
Siloam and the city, runs off in the direction of 
the Dead Sea, through a singularly wild gorge, the 
course of which few travellers have traced (Pic- 
torial Palestine, Introd. p. cxciv.). It is inthis 
ravine that the celebrated monastery of Santa 
Saba ts situated. Mr. Madden, who went through 
the valley to the Dead Sea, thus speaks of the 
character which it assumes as it approaches 
the monastery :—‘ After traversing for the last 
hour a wild ravine, formed by two rugged perpeu- 
dicular mountains, the sides of which contained 
innumerable caverns, which once formed a sort 
of troglodyte city, in which the early Christians 
resided, the sight of the convent in this desolate 
place was like a glimpse of paradise.’ On leay- 
ing the convent the next day he says that he 
‘marched through the bed of the Kidron, along 
the horrible ravine which he entered the day be- 
fore;’ but he es no account of its outlet into the 
Dead Sea. This defect is supplied by Dr. Ro- 
binson (Beblical Researches, it. 249), who, on 
passing along the western borders of the lake, 
came ‘to the deep and almost impassable ravine 
of the Kidron, running down by Mar Saba, and 
thence called Wady-er-Rahib, * Monk’s Valley ;’' 
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but here also bearing the name of Wady en-Nar, 
“ Fire Valley.” At this Ril was running 
E.S.E., in a deep narrow channel, between per- 
pendicular walls of rock, as if worn away by the 
tushing waters between these desolate chalky 
hills. There was, however, no water in it now; 
nor had there apparently been any for a long time.’ 


KIKAYON (})?'P) occurs only in Jonah iv., 
where it is several times mentioned, as in ver. 6, 7, 
9,10. It is translated gourd in our Authorized 
Version, probably from the xodoxtv@n of the 
Septuagint, often rendered cucurdita. In the 
margin of the English Bible, Palm-Christ is 
given. In the Vulgate Aikayon is translated 
hedera, ‘ivy.’ Neither the gourd nor ivy is con- 
sidered by modern writers to indicate the plant 
intended; which is remarkable for having given 
rise to some fierce controversies in the early ages of 
the Church. The difficulties here, however, do not 
ajypear to be so great as in many other instances. 
But before considering these, it is desirable to 
ascertain what are the characteristics of the plant 
as required by the text. We are told, ‘The Lord 
God prepared a gourd (kikayon), aud made it 
to come over Jonah, that it might be a shadow 
over bis head,’ &c. (ver. 6). ‘ But God prepared 
a worm ‘when the morming rose the next day, 
and it smote the gourd that it withered * (ver. 7). 
And in ver. 10 it is said of the gourd that it 
‘came up in a night, and perished in a night.’ 
Hence it appears that the growth of the hikayon 
was miraculous, but that it was probably a plant 
of the country, being named specilically ; also 
that it was capable of affording shade, and might 
be easily destroyed. There does not appear any-~ 
thing in this account fo warrant us in considering 
it to be the ivy, which is a plant of slow growth, 
cannot support itself, and is, moreover, vot likely 
to be found in the hot and arid country of an- 
cient Nineveh, though we have ourselves found 
it in more southern latitudes, but only in the 
temperate climate of the Himalayan Mountains. 
The ivy was adduced probably only from the 
resemblance of its Greek name, xioods, to kika- 
yon. That the kikayon was thought to be a 
gourd seems to have arisen from the Aiki of the 


Egyptians being the re) > kherwa, of the Arabs, 


often incorrectly written Keroa, that is, with- 
out the aspirate, which makes it very similar 


to , kura, when written in Roman characters ; 


which last in the East is applied to the gourd or 
pumpkin (Avicenna, c. 622), and is probably the 
Lagenaria vulgaris. Many modern authors mis- 
take the one for the other. To this plant, no doubt, 
the following passages refer, ‘ The Cliristians and 
Jews of Mosul (Nineveh) say it was not the keroa 
whose shadow refreshed Jonah, but a sort of gourd, 
el-kera, which has very large leaves, very large 
fruit, and lasts but about four months’ (Niebuhr, 
Ayabia, as quoted by Dr. Harris). So Volney: 
* Whoever has travelled to Cairo or Rosetta knows 
‘that the species of gourd called kerra will, in 
twenty-four hours, send out shoots near four inches 


‘jong’ (Trav. i. 71). 


' The Hebrew name Aikayon is so similar to 


‘the Kiki of Dioscorides, that it was early thought 
‘to indicate the same plant. Dioscorides (iv. 


164, xeo) «lkews) states that the Aiki, or croton, 
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is called wild sesumum by some :— Ricini 
antem nomen accepit a similitudine que est 
illius semini cum’ ricino animali. Arbuscula 
est parve ficus altitudine, foliis platani, trun- 
cis ramisque cavis in calami modum, semine 
in uvis asperis. Ex eo olewm kikinwm expri- 
mitur, cibis quidem ineptum; sed alias et ad 
lucernas et emplastra utile.’ Thus giving in a 
few words a graphic description of Ricinus com- 
munis, or castor-oil plant, of which the seeds have 
some resemblance to the-insect commonly calied 
tick in English, and which is found on dogs and 


370. [Ricinus communis.] 


other animals. It has also been called Penta- 
dactylus and Palma Christi, from the palmate 
division of its leaves. It was known at much 
earlier times, as Hippocrates employed it in 
medicine; and Herodotus mentions it by the 
name of oiAAucimpioy (ii. 94) when speaking of 
Egypt :—‘ The inhabitants of the marshy grounds 
make use of an oil which they term Aiki, ex- 
oressed from the Sillicyprian plant.’ That it 
7 been known there from the earliest times is 
evident from Caillaud haying found castor-oil 
seeds in some very ancient sarcophdgi. That the 


Arabs considered their go> kherwa to be the 


same plant, is evident from Avicenna on this 
article, or khirwaa of the translation of Plempius 
(p. 301):—* Plantum hac scribit Dioscorides, 
quidam crotona appellaut, hoc est riciwum, a 
similitudine qtiz est illius semini cum ricino 
animali.’ So Sérapion (iii. c. 79 :—‘ Cherva 
sive kerua, sicuti ejus oleum, oleum kichas.’ 
This oil was not only employed by the Greeks, 
but also by the Jews, being the PP fOW, Aik- 
oil of the Talmudists, prepared from the seeds of 
the ricinus (Rosenmiiller, p. 127). ‘ Oleum (Ath) 
est quod exit ex granis.’ Lady Calcott states that 
the modern Jews of London use this oil, by the 
name of oil of kik, for their Sabbath lamps, it 
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being one of the five kinds of oil which their tra- 
ditions allow them to employ. 

Having ascertained that the kek? of the Greeks 
is what is now called Ricinus communis, we shall 
find that its characters correspond with everything 
that is required, except the rapidity of growth, 
which must be granted was miraculous. Dr. 
Harris indeed states that the passage means, ‘Son 
of the night it was, and as a son of the night it 
died ;’ and that, therefore, we are not compelled 
te believe that it grew in a single night, but 
rather, by a strong Oriental figure, that it was of 
rapid growth. This, there is no doubt, it is 
highly susceptible of in warm countries where 
there is some moisture, It attains a considerable 
size in one season; and though in Europe it is 
only known as a herb, in India it frequently may 
be seen, especially at the margins of fields, the 
size of a tree. So at Busra Niebuhr saw an 
el-keroa which had the form and appearance of a 
tree. The stems are erect, round, and hollow; 
the leaves broad, palmate, 5 to 8 or 10 lobed, 
peltate, supported on long foot-stalks. The flowers 
in terminal panicles; the lower, male; the upper, 
female. Capsule tricoccous, covered with spines. 
The seeds are oblong, oval, externally of a greyish 
colour, but mottled with darker-coloured spots 
and stripes. From the erect habit, and the breadth 
of its foliage, this platit throws an ample shade, 
especially when young. From the softness and 
little substance of its stem, it may easily be de- 
stroyed by insects, which Rumphius describes as 
sometimes being the case. It would then neces- 
sarily dry up rapidly. As it is well suited to the 
country, and to the purpose indicated in the text, 
and as its name Aiki is so similar to kikayon, 
it is doubtless the plant which the sacred penman 
had in view.—J. F. R. 

KIMOSH and KIMSHON (W115 and 
pwr?) occur, the first in Isa. xxxiv. 13, and 
Hos. ix. 6, and the second in Prov. xxiv. 31, where 
it is mentioned along with echarwl, which we he- 
lieve to indicate charlock. The field of the sloth- 
ful is there described as being grown over with 
thorns (charullim), ‘and nettles (Aimshon) had 
covered the face thereof.’ In Isaiah it is said, 
‘And thorns (choach) shall come up in the 
palaces, nettles (Azmosh) and brambles in the 
fortresses thereof.’ Hos. ix. 6, ‘The pleasant 
places for their silver, nettles (Azmosh) shall pos- 
sess them; thorns (choach) shall be in. their 
tabernacles.’ 

Though different interpretations have been given 
of this word, as thorns,-thistles, wild chamomile, 
&c., the greatest number of authors have united 
ir adopting nettles, chiefly in consequence of the 
puthority of Jewish writers. Thus, Rosenmiiller 
says, Rabbi Tanchum, on Hos. ix. 6, explains hi- 


mosh by the common nettle, (p20 2A in Pococke’s 


Comment. on Hosea. So R. Ben Melech, as quoted 
and translated by Celsius (Hierobot. ii. p. 207) ‘ex 
antiquioribus Ebreis, ad Proverb. xxiii. 13, spectes 
est spinarum, et dicitur vulgo Urtica.’ Nettles 
no doubt spring up rapidly in deserted as in in- 
habited places, in fields, ditches, and road sides, 
but most frequently where there is some moisture 
in the soil or climate. Though they are found 
in tropical situations, as well as in temperate 
climes, yet the springing up of nettles in deserted 
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places is rather an, European than an Oriental 
idea. Though kimosh has not yet been proved 
to indicate the nettle, this plant has been received 
by: the rabbins, and is as well suited to the pass- 
ages in which it occurs as any other which has 
hitherto been suggested.—J. F. R. 

KING, a title applied in the Scriptures to 
men (Luke xxii. 25; 1 Tim. ii. 1, 2; 1 Pet. u. 
13-17), to God (1 Tim. i. 17; vi. 15, 16), and to 
Christ (Matt. xxvit. 11; Luke xix. 38; John i. 
49; vi. 15; xviii. 32-37)—to men, as invested 
with regal authority by their fellows; to God, as 
the sole proper sovereign and ruler of the universe ; 
and to Christ, as the Messiah, the Son of God, 
the King of the Jews, the sole Head and Governor 
of his church. The kingdom of Christ, in Luke 
i. 82, 33, is declured to be without end; whereas, 
in 1 Cor. xy. 28, we are taught that it will have a 
period, when God shall be all in all. The con- 
tradiction is only in form and appearance. The 
kingdom of the Messiah, considered as a media- 
torial instrumentality for effecting the salvation 
of the world, will, of course, terminate when the 
purposes for which it was established shall have 
been accomplished; while the reign of the Son of 
God, associated with his Father in the empire of 
the world, will last as long as that empire itself, 
and never cease, so long as the effects endure 
which the redemption of the world shall produce 
alike in its remotest as in its nearer consequences. 

Regal authority was altogether alien to the in- 
stitutions of Moses in their original and unadul- 
terated form. Their fundamental idea was that 
Jehovah was the sole king of the nation (1 Sam. 
viii. 7): to use the emphatic words in Isa, xxxiii. 
22, ‘ The Lord is our judge, the Lord is our law- 
giver, the Lord is our king.’ This important fact, 
however, does not rest on the evidence of single 
texts, but is implied in the entire Pentateuch, not 
to say the whole of the Old Testament. The 
Scriptural statements or implications are as fol- 
lows :—God is the creator of the world ; he saved a 
remnant from the flood ; towards the descendants 
of Noah he manifested his special favour; to Abra- 
ham, Isaac, and Jacob, he promised a land flowing 
with milk and honey ; in the fulness of time he 
accomplished, by apparently the most unlikely 
and untoward means, the oath which he more 
than once sware to the fathers of Israel; so that 
eventually, having furnished his people with a 
complete code of laws, he put them in posses- 
sion of the promised territory, assuming ‘the 
government, and setting forth sanctions alike of 
ample good and terrible ill, in order to keep the 
people loyal to himself as to the only Creator and 
God of the universe, and specially as their supreme 
sovereign. 

We consider it as a sign of that self-confidence 
and moral enterprise which are produced in great 
men by a consciousness of being what they pro- 
fess, that Moses ventured, with his half-civilized 
hordes, on the bold experiment of founding a 
society without a king, and that in the solicitude 
which he must have felt for the success of hig 
great undertaking, he forewent the advantages 
which a regal government. would have afforded. 
Nor is such an attempt a little singular and novel 
at a period and in a part of the world in which 
royalty was not only general, but held in the 
greatest respect, and sometimes rose to the very 
height of pure despotism. Its novelty is an ewi 
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dence of the divine original to which Moses 
teferred all his polity. Equally honourable is the 
conduct of Moses in denying to his lower nature 
the gratifications which a crown would have 
imparted—we say denying himself, because it is 
beyond a question that the man who rescued the 
Jews from bondage and conducted them to the 
land of Canaan, might, had he chosen, have kept 
the dominion in his own hands, and transmitted 
a crown to bis posterity. If Washington, at this 
late period of human history, after the accumu- 
lating experience of above three thousand years, 
has added its sanctions to the great law of dis- 
interested benevolence, is held deserving of high 
hononr for having preferred to found a republic 
tather than attempt to build up a throne, surely 
yery unequal justice is done to Moses, if, as is too 
generally the case, we pass in neglect the extra- 
ordinary fact that, with supreme power in his 
hands, and, to all appearance, scarcely any hin- 
drance to the assumption of regal splendour, the 
great Hebrew patriot aud legislator was content 
to die within sight of the land of promise, a 
simple, unrewarded, unhonoured individual, con- 
tent to do God's work regardless of self. It is 
equally obvious that this self-denial on the part 
of Moses, this omission to create any human 
Kingship, is in entire accordance with the import, 
aim, and spirit of the Mosaic institutions, as 
being divine in their origin, aud designed to 
accomplish a special work of Providence for man ; 
and, therefore, affords, by its consistency with the 
very essence of the system of which it forms a 
part, a very forcible argument in favour of the 
divine legation of Moses. 

That great man, however, well knew what 
were the elements with which he had to deal in 
framing institutions for the rescued Israelites. 
Slaves they had been, and the spirit of slavery 
was not yet wholly eradicated from their souls. 
They had, too, witnessed in Egypt the more than 
ordinary pomp and splendour which environ a 
throne, dazzling the eyes and captivating the 
heart of the uncultured. Not improbably the 

rosperity and abundance which they had seen in 

gypt, and in which they had been, in a measure, 
allowed to partake, might have been ascribed by 
them to the regal form of the Egyptian govern- 
ment. Moses may well, therefore, have appre- 
hended a not very remote departure from the fun- 
damental type of his institutions. Accordingly 
he makes a special provision for this contingency 
(Deut. xvii. 14), and labours, by anticipation, to 
guard against the abuses of royal power. Should 
a king be demanded by the people, then he was 
to be a native Israelite ; he was not to be drawn 
away by the love of show, especially by a desire 
for that regal display in which horses have omer 
borne so large a part, to send down to Egypt, sti 
Jess to cause the people to return to that land ; 
he was to avoid the corrupting influence of a large 
harem, so common among Hastern ponaraas 
he was to abstain from amassing silver and gold; 
he was to have a copy of the law made ex- 
pressly for his own study—a study which he was 
never to intermit till the end of his paytaer 
that his heart might not be lifted up above his 
brethren, that he might not be turned aside from 
the living God, but observing the divine statutes, 
and thus acknowledging himself to be no more 
than the vicegerent of heaven, he might enjoy 
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happiness, and transmit his authority to his de- 
scendants. 
This passage has, indeed, been pronounced to 
stand apart from any connection in the Penta- 
teuch, and to betray a much later hand than that 
of Moses. If our view is correct, it has a very 
obvious connection, and proceeds from the He- 
brew legislator himself. Nor can it, we think, 
be denied that the reason is by no means an un- 
likely nor insufficient one, by which we have 
supposed Moses to have been prompted in pro- 
mulgating the provisional and contingent arrange- 
ments which are found in the passage under 
consideration. Most emphatically is the act of 
taking a king ascribed by Moses to the people 
themselves, whom he represents as being influenced 
by considerations not dissimilar to those which 
we have assigned : ‘When thou,’ &c., ‘and shalt 
say, I will set a king over me, like as all the na- 
tions that are about me.’ Winer, however, from 


whom (Real-wérterb.) we have taken this objec- 


tion, argues in opposition to Stéudlin (Bertholdt’'s 
Theol. Journ., iii. 259, 361, sq.), that if Moses 
had anticipated a demand for a king, he would 
have made provision for such a demand at an 
earlier period—a remark which rests on no evi- 
dence of verisimilitude whatever, the opposite of 
the supposed course being just as probable. Be- 
sides, it may be affirmed, without the possibility 
of receiving any contradiction but that of mere 
assertion, that he made the provision as soon as he 
foresaw the probable need. Less solid, if possible, 
is Winer’s other argument, namely, that in the 
passage (1 Sam. viil.) in which are recorded the 
people’s demand of a king and the prophet Sa- 
muel’s reply, no trace is found of a reference to 
the alleged Mosaic law on the point. A reference 
in form Winer could scarcely expect, a reference 
in substance we see very clearly. We have not 
room to go into particulars; but recommend the 
reader carefully to compare the two passages. 
The Jewish polity, then, was a sort of sacerdotal 
republic—we say sacerdotal, because of the great 
influence which, from the first, the priestly order 
enjoyed, having no human head, but being under 
the special supervision, protection, and guidance 
of the Almighty. The nature of the consequences, 
however, of that divine influence avowedly de- 
pended on the degree of obedience and the general 
faithfulness of the nation. The good, therefore, 
of such a superintendence in its immediate results 
was vot necessary, but contingent. The removal 
of Moses and of Joshua by death soen left the 
people to the natural results of their own condi- 
tion and character. Anarchy ensued. Noble 
minds, indeed, and stout hearts appeared in those 
who were termed Judges; but the state of the 
country was not so satisfactory as to prevent an 
unenlightened people, having low and gross affec- 
tions, from preferring the glare of a crown and 
the apparent protection of a sceptre, to the invi- 
sible and, therefore, mostly unrecognised arm of 
A king accordingly is requested. 
The misconduct of Samuel’s sons, who had been 
made judges, was the immediate occasion of the 
demand being put forth, The request came with 
authority, for it emanated from all the elders of 
Israel, who, after holding a formal conference, 
proceeded to Samuel, in order to make him ac- 
quainted with their wish. Samuel was displeased 5 
but, having sought in prayer to Jearn the divine 
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will, he is instructed to yield to the demand on a 
ground which we should not assuredly have found 
stated, had the book in which it appears have 
been tampered with or fabricated for any courtly 
purposes or any personal ends, whether by Samuel 
himself, or by David, or any of his successors— 
_ © for they have not rejected thee (Samuel), but 
they have rejected me, that I should not reign 
ever them’ (ver. 7, see also ver. 8). Samnel is, 
moreover, directed to ‘ protest solemnly unto them, 
and show them the manner of the king that shall 
reign over them.’ Faithfully does the prophet de- 
pict the evils which a monarchy would inflict on 
the people. In vain: they said, ‘Nay, but we 
will have a king over us.’ Accordingly, Saul 
the son of Kish, of the tribe of Benjamin, was, by 
divine direction, selected, and privately anointed 
by Samuel ‘ to be captain over God's inheritance:’ 
thus he was to hold only a delegated and subor- 
dinate authority. Under the guidance of Samuel, 
Saul is subsequently chosen by lot from among 
the assembled tribes; and though his personal 
appearance had no influence in the choice, yet 
when he was plainly pointed out to be the indiyi- 
dal designed for the sceptre, Samuel called 
attention to those qualities which in less civilized 
nations have a preponderating influence, and are 
never without effect, at least, in supporting ‘ the 
divinity which doth hedge a king:’ ‘See ye him 
whom the Lord hath chosen, that there is none 
like him among all the people,’ for he was 
higher than any of the people from his shoulders 
and upward; ‘ and all the people shouted, God 
save the king.’ : 
Emanating as the royal power did from the 
demand of the people and the permission of a 
prophet, it was not likely to be unlimited in its 
extent or arbitrary in its exercise. The govern- 
ment of God, indeed, remained, being rather con- 
cealed and complicated than disowned, much less 
superseded. The king ruled not in his own 
right, nor in virtue of the choice of the people, but 
by concession from on high, and partly as the 
servant and partly as the representative of the 
theocracy. How insecure, indeed, was the tenure 
of the kingly power, how restricted it was in its 
authority, appears clear from the comparative 
facility with which the crown was transferred 
from Saul to David; and the part which the pro- 
phet Samuel took in effecting that transference 
points out the quarter where lay the power which 
limited, if it did not primarily, at least, control 
the royal authority. It must, however, be added, 
that if religion narrowed this authority, it also 
invested it with a sacredness which could emanate 
from no other source. Liable as the Israelite 
kings were to interference on the part of priest 
and prophet, they were, by the same divine power, 
shielded from the unholy hands of the profane 
vulgar; and it was at once impiety and rebellion 
to do injury to ‘the Lord’s anointed ’ (Ps. ii. 6, 7, 
sq.). Instances are not wanting to corroborate 
and extend these genera! observations. When 
Saul was in an extremity before the Philistines 
(1 Sam. xxviii.), he resorted to the usual methods 
of obtaining counsel ; ‘Saul inquired of the Lord, 
the Lord answered him not, neither by dreams, 
nor by Urim, nor by prophets.’ So David, when 
in need of advice in war (1 Sam. xxx. 7), resorted 
to Abiathar the priest, who, by means of the 
ephod, inquired of the Lord, and thereupon urged. 
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the king to take a certain course, which proved 
successful (see also 2 Sam. ii. 1). Sometimes, 
indeed, as appears from 1 Sam, xxvill., it was a 
prophet who acted the part of prime minister, or 
chief counsellor, to the king, and who, as bearing 
that sacred character, must have possessed very 
weighty influence in the royal divan (1 Kings 
xxii. 7, sq.). We must not, however, expect to 
find any definite and permanent distribution of 
power, any legal determination of the royal pre- 
rogatives as discriminated from the divine autho- 
rity; circumstances, as they prompted certain 
deeds, restricted or enlarged the sphere of the mo- 
narch’s action. Thus, in 1 Sam. xi. 4, sq., we 
find Saul, in an emergency, assuming, without 
consultation or deliberation, the power of demand- 
ing something like a levy en masse, and of pro- 
claiming instant war. With the king lay the 
administration of justice in the last resort (2 Sam. 
xv. 2; 1 Kings ii. 16, sq.). He also possessed 
the power of life and death (2 Sam. xiv.). Tec 
provide for and superintend the public worship 
was at once his duty and his highest honour 
(1 Kings viii. ; 2 Kings xii. 4; xviii. 45 xxiii. 1), 
One reason why the people requested a king wax 
that they might have a recognised leader in war 
(1 Sam. viii, 20). The Mosaic law offered a 
powerful hindrance to royal despotism (1 Sam. 
x. 25). The people also, by means of their elders, 
formed an express compact, by which they stipu- 
lated for their rights (1 Kings xii, 4), and were 
from time to time appealed to, generally in cases 
of great pith and moment’ (1,Chron. xxix. 1 ; 
2 Kings xi. 17; Joseph:, De Bell. Jud, ii. 1. 2). 
Nor did the people fail to interpose their will, 
where they thought it necessary, in opposition to 
that of the monarch (1 Sam. xiv. 45). The part 
which Nathan took against David shows how 
effective, as well as bold, was the check exerted 
by the prophets; indeed, most of the prophetic 
history is the history of the noblest opposition ever 
made to the vices alike of royalty, priesthood, 
and people. If needful, the prophet hesitated not 
to demand an audience of the king, nor was he 
dazzled or deterred by royal power and pomp 
(1 Kings xx, 22, 388; 2 Kingsi, 15). As, how- 
ever, the monarch held the sword, the instrument 
of death was sometimes made to prevail over 
every restraining influence (1 Sam. xxii. 17). 
After the transfer of the crown from Saul to 
David, the royal power was annexed to the house 
of the latter, passing from father to son, with pre- 
ference to the eldest born, though he might be a 
minor. Jehoash was seven years old when he 
began to reign (2 Kings xi, 21) This rule was 
not, however, rigidly observed, for instances are 
not wanting in which nomination of a younger son 
gave him a preferable title to the crown (1 Kings 
i, 17; 2 Chron. xi. 21): the people, too, and 
even foreign powers, at a later period, interrupted 
the regular transmission of royal authority (2 
Kings xxi. 24; xxiii. 24, 80; xxiv. 17). The 
ceremony of anointing, which was observed at 
least in the case of Saul, David, and Solo- 
mon (1 Sam. ix. 14; x. 1; xv. 1; xvi. 12; 
2 Sam. ii. 4; v. 1; 1 Kings i. 34; xxxix. 5), 
and in which the prophet or high-priest who per- 
formed the rite acted as the representative of the 
theocracy and the expounder of the will of heaven, 
must have given to the spiritual power very con- 
siderable influence; and both in this particular 
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and in the very nature of the observance directs 
the mind to Egypt, where the same custom pre- 
vailed, and where the power of the priestly caste 
was immense (Wilkinson’s Ancient Egyptians, 
y. 279). Indeed, the ceremony seems to have 
been essential to constitute a legitimate monarch 
(2 Kings xi. 12; xxiii. 30); and thus the autho- 
tities of the Jewish church held in their hands, 
and had subject to their will, a most important 
power, which they could use either for their own 
pu or the common good. In consequence 
of the general observance of this ceremony, the 
term ‘anointed,’ ‘ the Lord’s anointed’ (1 Sam. 
ii. 10; xvi. 6; xxiv. 6; 2 Sam. xix. 21; Ps. 
ii. 2; Lam. iv. 20), came to be employed in 
rhetorical and ical diction as equivalent in 
meaning to the designation king. We have seen 
in the case of Saul that personal and even ex- 
ternal qualities had their influence in procuring 
ready obedience to a sovereign; and further evi- 
dence to the same effect may be found in Ps. xlv. 
3; Ezek. xxviii. 12: such qualities would natu- 
rally excite the enthusiasm of the people, who 
appear to have manifested their approval by accla- 
mations (1 Sam. x. 24; 1 Kings i. 25; 2 Kings 
ix. 13; xi. 13; 2 Chron. xxiii. 11; see also Jo- 
seph. De Bell. Jud., i. 33. 9). Jubilant music 
formed a partof the popular rejoicings (1 Kings 
i. 40); thank-offerings were made (1 Kings i. 25); 
the new sovereign rode in solemn procession on the 
royal mule of his predecessor (1 Kings i. 38), and 
took possession of the royal harem—an act which 
seems to haye been scarcely less essential than 
other observances which appear to us to wear a 
higher character (1 Kings ii. 13, 22; 2 Sam. xvi. 
22). A numerous harem, indeed, was among the 
most highly estimated of the royal luxuries (2 Sam. 
y. 13; 1 Kings xi. 1; xx. 3). It was under the 
supervision and control of eunuchs, and passed 
from one monarch to another as a part of the 
crown-property (2 Sam. xii. 8). The law (Deut. 
xvii. 17), foreseeing evils such as that by which 
Solomon, in his later years, was turned away from 
his fidelity to God, had strictly forbidden many 
wives ; but Eastern passions and usages were too 
strong for a mere written prohibition, and a cor- 
rupted religion became a pander to royal lust, 
interpreting the divine command as sanctioning 
eighteen as the minimum of wives and concubines. 
In the original distribution of the land no share, 
of course, was reserved for a merely possible 
monarch; yet the kings were not without several 
sources of income. In the earlier periods of the 
monarchy the simple manners which prevailed 
would render copious revenues unnecessary ; and 
a throne which was the result of a spontaneous 
demand on the part of the people, would easily 
find support in free-will offerings, especially in 
a part of the world where the great are never 
approached without a present. There seems also 
reason to conclude that the amount of the con- 
tributions made by the people for the sustenance 
of the monarch depended, in a measure, on the 
degree of popularity which, in any particular 
case, he enjoyed, or the degree of service which 
he obviously rendered to the state (1 Sam. x. 275 
xvi. 20; 2 Sam. viii. 11; 1 Kings x. 11, 25, sq-). 
That presents of small value and humble nature 
were not despised or thought unfit for the accept- 
ance of royalty, may be learnt from that which 
Jesse sent to Ssul (1 Sam. xvi. 20), ‘an ass, with 
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bread and a bottle of wine, and a kid.” The 
indirect detail ‘ of the substance which was king 
Dayid’s,’ found in 1 Chron, xxvii. 25, sq. (comp, 
1 Sam. viii. 14; 2 Chron. xxvi. 10, 8q.), shows 
at how early wipe ne Israelitish throne was 
in possession of very large property, both per- 
sonal and real. The Al, ps was oe: 
plenished by confiscation, as in the case of Naboth 
(1 Kings xxi, 16; comp. Ezek. xlvi. 16, 8q- 5 
2 Sam. xvi. 4). Nor were taxes unknown. 
Samuel had predicted (1 Sam. viii. 15), ‘He 
will take the tenth of your seed and of your vine- 
yards,’ &c.; and so in other passages (1 Kings 
v. 13; ix. 21) we find that levies both of men 
and money were made for the monarch’s pur- 
poses; and, in cases of special need, these exac- 
tions were large and rigorously levied (2 Kings 
xxill. 35), as when Jehoiakim ‘ taxed the land to 
give the money according to the commandment 
of Pharaoh; he exacted the silver and the gold of 
the people of the land, of every one according to 
his taxation.’ So long, however, as the native 
vigour of a young monarchy made victory easy 
and frequent, large revenues came to the king 
from the spoils of war (2 Sam. viii. 2, sq.) Com- 
merce also supplied abundant resources (1 Kings 
x. 15). In the 14th verse of the chapter last 
referred to, it is said that ‘ the weight of gold that 
came to Solomon in one year was six hundred 
three score and six talents of gold.’ In the same 
connection we find particulars which give a high 
idea of Solomon’s opulence and splendour: ‘ Two 
hundred targets of beaten gold, each of six nun- 
dred shekels; three hundred shields of beaten 
gold, of three pounds of gold each; a great throne 
of ivory, overlaid with the best gold; drinking- 
vessels of gold: silver was accounted nothing of 
in Solomon’s days.’ A navy is also spoken of, 
which was at sea with the navy of Hiram, king of 
Tyre: this navy came once in every three years, 
bringing gold and silver, ivory, apes, and pea- 
cocks. ‘So king Solomon exceeded all the kings 
of the earth for riches,’ 

According to Oriental custom, much ceremony 
and outward show of respect were observed. Those 
who were intended to be received with special 
honour were placed on the king’s right hand 
(1 Kings ii. 19), The most profound homage 
was paid to the monarch, which was required not 
merely by common usage, but by the voice of 
religious wisdom (Prov. xxiv. 21)—a requirement 
which was not unnatural in regard to an office 
that was accounted of divine origin, and to have 
a sort of vice-divine authority. Those who pre- 
sented themselves before the royal presence fell 
with their face towards the ground till their fore- 
head touched it (1 Sam. xxy. 23; 2 Sam, ix. 
6; xix. 18), thus worshipping or doing obeisance 
to the monarch, a ceremony from which even the - 
royal spouse was not exempted (1 Kings i. 16). 
A kiss was among the established tokens of rever- 
ence (1 Sam. x. 1; Ps. ii. 12), as were also hyper- 
bolical wishes of good (Dan. 11. 4; iii. 9). Serious 
offences against the king were punished with death 
(1 Kings xxi. 10). ’ 

Deriving their power originally from the wishes 
of the people, and being one of the same race, the 
Hebrew kings were naturally less despotic than 
other Oriental sovereigns, mingled more with their 
subjects, and were by no means difficult of access 
(2 Sam. xix. 8; 1 Kings xx. 39; Jer. xxxvill. 7; 
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1 Kings iii. 16; 2 Kings vi. 26; viii.3). After 
death the monarchs were interred in the royal 
cemetery in Jerusalem: ‘ So David slept with his 
fathers, and was buried in the city of David’ 
(1 Kings ii. 10; xi. 48; xiv. 31), But bad 
kings were excluded ‘ from the sepulchres of the 
kings of Israel’ (2 Chron. xxviii. 27). In 
1 Kings iv. will be found an enumeration of the 


high officers of state under the reign of Solomon, 


(see also 1 Kings x. 5; xii. 18; xviii.3; 2 Kings 
vill. 16; x. 22; xviii. 18; xix. 2; 1 Chron, xxvii. 
25; Isa. xxii, 15; Jer. lii, 25). The misdeeds 
of the Jewish crown, and the boldness with which 
they were reproved, may be.seen exemplified in 
Jer, xxii.: ‘ Thus saith the Lord, Execute judg- 
ment and righteousness, and do no wrong; do no 
violence to the stranger, the fatherless, nor the 
widow; neither shed innocent blood. But if ye 
will not hear these words, this house shall become 
a desolation,’ &c. Reference on the subject here 
treated of may be made to Schickard, Jus Re- 
giwn Hebreor. Tibing. 1621; Carpzoy, Appar. 
Orit. p. 52; Michaelis, Mos. Recht, 1. 298; 
Othon. Lex. Rabbin, p. 575.—J. R. B. 
KINGS, BOOKS OF. The two books of 
Kings formed anciently but one book in the 
Jewish Scriptures. The present division, follow- 
ing the Septuagint and Latin versions, has been 
common in the Hebrew Bibles since the Venetian 
editions of Bomberg. That the book was origin- 
ally an unbroken treatise is affirmed by Origen 
and Jerome, Melito of Sardis, and Josephus, 
(Origen, apud Euseb. Praep. Evang. vi. 25, 
BaoiAclwv TpLTN, TETAPTN, Ev Eve Ovapmedex 
Aafid; Hieronym. Prolog. Gal.; Joseph. Cont. 
Apion. i. 8). Great stress cannot always be laid 
on the Jewish forms of the sacred books, as they 
were arranged so as to correspond with the letters 
of the Hebrew alphabet. The old Jewish name 
was borrowed, as usual, from the commencing 


words of the book, T)7 abr, Grecized as in the 
above quotation from Eusebius. The Septuagint 
and Vulgate now number them as the third and 
fourth books of Kings, reckoning the two books of 
Samuel the first and second. ‘Their present title, 


ody, BaciAclwv, Regum, in the opinion of 
Havernick, has respect more to the formal than 
essential character of the composition (Eznleitung, 
§ 168); yet under such forms of government as 
those of Judah and Israel the royal person and 
name are intimately associated with all national 
ects and movements, legal decisions, warlike 
preparations, domestic legislation, and foreign 

olicy. The reign of an Oriental prince is iden- 
tified with the history of his nation during the 
period of his sovereignty. More especially in the 
theocratic coustitution of the Jewish realm the 
character of the monarch was an important ele- 
ment of national history, and, of necessity, it had 
considerable influence on the fate and fortunes of 
the people. 

-The books of Kings contain the brief annals of 
a long period, from the accession of Solomon till 
the dissolution of the commonwealth. The first 
chapters describe the reign of Solomon over the 
anited kingdom, and the revolt under Rehoboam. 
The history of the rival states is next narrated in 
parallel sections till the period of Israel's down- 
fall on the invasion of Shalmanezer. Then the 
remaining years of the principality of Judah are 
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recorded till the conquest of Nebuchadnezzar and 
the commencement of the Babylonish captivity. 
In the article Israrx, the period comprised has 
been exhibited under the name and reign of the 
kings who are mentioned in these books, and 
there also, and in the article Jupau, the chro- 
nology of the books has been sufficiently con- 
sidered. 

There are some peculiarities in this succinct 
history worthy of attention. It is very brief, but 
very suggestive. It is not a biography of the 
sovereigns, nor a mere record of political occur- 
rences, nor yet an ecclesiastical register. King, 
church, and state are all comprised in their 
sacred relations. It is a theocratic history, a 
retrospective survey of the kingdoms as existing 
under a theocratic government. The character 
of the sovereign is tested by his fidelity to the 
religious obligations of his office, and this decision 
in reference to his conduct is generally added to 
the notice of his accession. The new king’s 
religious character is generally portrayed by its 
similarity or opposition to the way of David, of his 
father, or of Jeroboam, son of Nebat, ‘ who made 
Israel to sin.’ Ecclesiastical affairs are noticed 
with a similar purpose, and in contrast with past 
or prevalent apostacy, especially as manifested in 
the popular superstitions, whose shrines were on 
the ‘high places.’ Political or national incidents 
are introduced in general for the sake of illus- 
trating the influence of religion on civic pros- 
perity ; of showing how the theocracy maintained 
a vigilant and vengeful guardianship over its 
rights and privileges—adherence to its principles 
securing peace and plenty, disobedience to them 
bringing along with it sudden and severe retribu- 
tion. The books of Kings are a verification of 
the Mosaic warnings, and the author of them has 
kept this steadily in view. He has given a brief 
history of his people, arranged under the various 
political chiefs in such a manner as to show that 
the government was essentially theocratic, that its 
spirit, as developed in the Mosaic writings, was 
never extinct, however modified or inactive it 
might sometimes appear. 

Thus the books of Kings appear in a religious 
costume, quite different from the form they would 
have assumed either as a political or ecclesias- 
tical narrative. In the one case legislative enact- 
ments, royal edicts, popular movements, would 
have occupied a prominent place; in the other, 
sacerdotal arrangements, Levitical service, music 
and pageantry, would have filled the leading 
sections of the treatise. In either view the points 
adduced would have had a restricted reference to 
the palace or the temple, the sovereign or the 
pontiff, the court or the priesthood, the throne or 
the altar, the tribute or tithes, the nation on its 
farms, or the tribes in the courts of the sacred 
edifice. But the theocracy conjoined both the 
political and religious elements, and the inspired 
annalist unites them as essential to his design, 
The agency of divinity is constantly recognised, 
the hand of Jehovah is continually acknowledged. 
The chief organ of theocratic influence enjoys 
peculiar prominence. We refer to the incessant 
agency of the prophets, their great power and 
peculiar modes of action as detailed by the com- 
poser of the-books of Kings. They interfered 
with the succession, and their instrumentality 
was apparent in the schism. They roused the 
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people, and shams based the sovereign. The 
alance of pow in their hands; the regal 
dignity seemed to be sometimes at their disposal. 
In times of emergency they dispensed with usual 
modes of procedure, and assumed an authority 
with which no subject in an ordinary state can 
safely be intrusted, executing the law with a sum- 
mary promptness which rendered opposition im- 
possible, or at least unavailing. They felt their 
divine commission, and that they were the cus- 
todiers of the rights of Jehovah. Atthe same time 
they protected the interests of the nation, and, 
could we divest the term of its association with 
unprincipled turbulence and sedition, we would, 
like Winer, style them the demagogues of Israel 
(Winer, Realwért. art. Prophet). The divine 
prerogative was to them a vested right, guarded 
with a sacred jealousy from royal usurpation or 
popular invasion ; and the interests of the people 
were as religiously protected against encroach- 
ments, too easily made under a form of govern- 
ment which had not the safeguard of popular 
representation or aristocratic privilege. The 
priesthood was in many instances, though there 
are some illustrious exceptions, merely the crea- 
ture of the crown, and therefore it became the 
prophetenthum to assert its dignity and stand 
forth in the majestic insignia of an embassy from 
heaven. ‘ 

The truth of these sentiments, as to the method, 
design, and composition of the books of Kings, is 
confirmed by ample evidence. 

1, Large space is occupied with the building 
of the temple—the palace of the Divine Protector 
—his throne in it being above the mercy-seat and 
between the cherubim (ch. v.-vili.). Care is 
taken to record the miraculous phenomenon of 
the descent of the Schekinah (ch. viii. 10). The 
prayer of Solomon at the dedication of the house 
is full of theocratic views and aspirations. 

2. Reference is often made to the Mosaic Law 
with its provisions; and allusions to the earlier 
history of the people frequently occur (1 Kings 
ii. 33 iii. 145 vi. 11, 12; viii. 58, &c.; 2 Kings 
x. 31; xiv. 6; xvii. 13, 15, 37; xviii. 4-6; xxi. 
1-8). Allusions to the Mosaic code are found 
more frequently toward the end of the second 
book, when the kingdom was drawing near its 
termination, as if to account for its decay and 
approaching fate. 

3. Phrases expressive of Divine interference 
are frequently introduced (1 Kings xi. 31; xii. 
15; xiii. 1, 2,9; and xx. 13, &c.). 

4. Prophetic interposition is a very prominent 
theme of record. It fills the vivid foreground of 
the historical picture. Nathan was occupied in 
the succession of Solomon (1 Kings i. 45); Ahijah 
was concemed in the revolt (xi, 29-40). She- 
maiah disbanded the troops which Rehoboam had 
mustered (xii, 21). Ahijah predicted the ruin 
of Jeroboam, whose elevation he had promoted 
‘xiv. 7). Jehu, the prophet, doomed the house of 
Baasha (xvi. 1). The reign of Ahab and Ahaziah 
is marked by the bold, rapid, mysterious move- 
ments of Elijah. Under Ahab occurs the predic- 
tion of Micaiah (xxii. 8), The actions and oracles 
of Elisha form the marvellous topics of narration 
under several reigns. The agency of Isaiah is 
also recognised (2 Kings xix. 20; xx. 16). Be- 
sides 1 Kings xiii. presents another instance of 
prophetic operation ; and in xx, 35, the oracle of 
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an unknown prophet is also rehearsed. Huldah, - 
the prophetess, was an important personage under 
the government of Josiah (2 Kings xxii, 14). 
Care is also taken to réport the fulfilment of strik- 
ing prophecies, in the usual phrase, ‘according to 
the word of the Lord’ (1 Kings xii. 15; xv. 29; 
xvi, 12; 2 Kings xxiii, 15-18; ix. 36; xxiv. 2). 
So, too, the Old Syriac version prefixes, ‘Here 
follows the book of the kings who flourished among 
the ancient people; and in this is also exhibited 
the history of the prophets who flourished during 
their times.’ 

5. Theocratic influence is recognised both in 
the deposition and succession of kings (1 Kings 
xili, 33; xv. 4, 5, 29, 80; 2 Kings xi. 17, &c.). 
Compare on the whole of this view Hiivernick, 
Einlett. § 168; Jahn, Introduct. § 46; Gesenins, 
Ueber Jes. vol. i. p. 934. It is thus apparent that 
the object of the author of the Books of Kings was, 
to describe the history of the kingdoms, especially 
in connection with the theocratic element. ‘T’ is 
design accounts for what De Wette (Einlett. 
§ 185) characteristically terms der steife prophe- 
tische pragmatismus, and for the frequent myths 
which this writer finds in these books, 

_ The authorship and age of this historical treatise 
may admit of several suppositions. Whatever 
were the original sources, the books are evidently 
the composition of one writer. The style is 
generally uniform throughout. The same forms 
of expression are used to denote the same 
thing, e. g. the male sex (1 Kings xiv. 10, &c.); 
the death of a king (1 Kings xi. 43, &c.); modes 
of allusion to the law (1 Kings xi. 13); fidelity 
to Jehovah (1 Kings viii, 63, &c.; De Wette, 
Einleit. § 184, a; Hivernick, Einlett. § 171). 
Similar idioms are ever recurring, so as to produce 
a uniformity of style (Monotonie der Darstellung, 
Hivernick, Z. c.). The sources whence this historie 
information has been derived have been variously 
named, That annals contemporary with the 
events which they describe were written in the 
early period of the Jewish state, may be at once 
admitted. Hichhorn supposes that the sources of 
‘ Kings’ were private historical works (indleit. 
§ 482). De Wette, from the legends related in 
them, cannot believe them to be official docu- 
ments. Bertholdt, Havernick, and Movers hold 
that the books are extracts from the public annals 
(comp. Hivernick, § 169). The inspired historio- 
grapher refers his readers to these sources of evi- 
dence in such frequent phrases as 747 9M‘) ‘the - 
rest of the acts.’ Such a reference is made espe- 
cially to the sources, when other royal acts than | 
those narrated in the books of Kings are glanced 
at. These sources are styled the book of the 
Chronicles of the kings of Judah, or Israel. Si- 
milar phraseology is used in Esther x. 2; vi. 1, 
to denote the official annals of the Persian empire. 
Public documents are spoken of in the same way 
(Neh, xii. 23). There is little reason to suppose 
that the bock referred to in this last passage is 
that styled Chronicles in our copy of the Scrip- 
tures (Movers, Chrontk, §28) So we infer that 
the ‘ Book of the Chronicles of the Kings,’ so often 
alluded to, was an authentic document, public 
and official, Once indeed mention is made of a - 
work entitled ‘The Book of the Acts of Solo- 
mon.’ 

That the prophets themselves were employed | 
in recording contemporaneous events, is evident 
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from 2 Chron. xx. 84; 1 Chron. xxix. 29. In 
the course of the narrative we meet with many 
instances of description, having the freshness and 
form of nature, and which are apparently direct 
quotations from some journal, written by one who 
testified what he had seen (1 Kings xx. 10; 
2 Kings xii. 15; xiv. 8), Thus the credibility 
of the history contained in these books rests upon 
a sure foundation. What neologists style their 
mythical character or colouring furnishes to 
every believer in the reality of the theocratic 
government established by Moses, continued evi- 
dence that the Jews were God's peculiar people— 
that Jehovah was their sovereign (Havernick, 
§ 170; Hengstenberg, Beit. ii. 169). 

As to what has been termed the anti-Israelitish 
spirit of the work (Bertholdt, Eindett. p. 949), we 
do not perceive it. Truth required that the king- 
dom of Israel should be described in its real 
character. Idol-worship was connected with its 
foundation; moscholatry was a state provision; 
fidelity obliged the annalist to state that all its 

‘kings patronized the institutions of Bethel and 
Dan, while eight, at least, of the Jewish sove- 
reigns adhered to the true religion, and that the 
majority of its kings perished in insurrection, 
while those of Judah, in general, were exempted 
from seditious tumults and assassination. 

Now, the compiler from these old documents 
—he who shaped them into the form they have 
in our present books of Kings—must. have lived 
ina late age. The Second Book of Kings con- 
cludes with an account of the liberation of 
Jehoiachin, king of Judah, from prison in Ba- 
bylon—an event which, according to Jahn, 
happened in the twenty-sixth, or according to 
Prideaux, in the twenty-eighth year after the de- 
struction of Jerusalem. Jahn and Hivernick 
place the composition of ‘Kings’ in the reign 
of Evil-merodach ; and De Weitte, towards the 
end of the Captivity. Instances of later phra- 
seology occurring in the books of Kings are 
given by De Wette (§ 115. 6). Jewish tradition 
makes Jeremiah the author (Baba-bathra, fol. 
15.1). Calmet ascribes the authorship to Ezra. 
The former opinion, adopted by Grotius, and 
lately revindicated by Havernick, certainly ap- 
pears the more probable. There is considerable 
linguistic affinity between the books of Kings 
and the prophecy of Jeremiah. 
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In the absence of certain evidence this opinion 
may be deemed the most likely, and is a more 
simple theory than that of Movers, who supposes 

-:that Jeremiah compiled a more ancient production 
—a book of Kings—the source of our present trea- 
‘tise. It explains the close similarity of the books 
of Kings and Jeremiah in spirit, style, and ten- 
dency, more easily and more satisfactorily than the 
supposition of De Wette, or any other conjecture 
of like nature. Objections against this opinion, 
from the hasty way in which Jeremiah has de- 
scribed his own times, admit of an easy solution. 
Contemporaries were familiar with his life and 
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times, while his own propheay contains the de- 
sired information. Another Mejection: that Jeree 
miah could not have lived longer than Kyil- 
merodach, is noticed and refuted by Hiivernick 
(Ueber Daniel, p. 14). The age of the Jewish 
tradition as to the authorship of the books of 
Kings, may be inferred from the fact that they 
are placed among the O'N'2). 

In reference to apparent. contradictions or 
anachronisms, it must be horne in mind that the 
text of these books is not in a very pure state, 
and that in nothing do copyists blunder more 
than in the transcription of numerals. [Curo- 
NICLES. | As to points of real or alleged contra- 
diction, see Davidson's Sacred Hermeneutics, 
p- 516. It has been sometimes thought that the 
books of Samuel were the production of the 
same redactor who composed the books of Kings. 
Both compositions form a history almost conti- 
nuous, though 2 Sam. xvi.-xxiv. is evidently an 
appendix. That there should be many points of 
similarity in two works of history on kindred 
themes, and having a similar purpose in view, 
surprises no one. The close philological affinity 
on which Stahelin insists so much (see Tholuck’s 
Literar. Anzeig, 1838, p. 526), may thus be 
easily accounted for; yet there are also points of 
dissimilarity. The language of ‘Samuel’ has 
few marks of later usage; the style has more 
traces of an early age about it. The books of 
Samuel have not the compactness and symmetry 
The greater portion of 
them seems to be an original work, rather than a 
compilation. 

The age of the books of Kings may be inter- 
mediate between the early work of Samuel and 
the later treatise of Chronicles. 

The ‘ Introductions’ referred to in the course of 
this article may be consulted. Modern commen- 
tators upon ‘ Kings’ are scarce, and there are not 
many old ones: Seb. Leonhardi “frouvfuara, 
in Libb. Reg. Erf. 1606, Lips. 1610-14; Seb. 
Schmidii Annot. in L2bb. Reg. Strasb. 1687; and 
the various authors in the Critici Sacri.J. E. 


KINNAMON (}1153)), translated ‘cinnamon,’ 
occurs in three places of Scripture; first, about 
1600 years before the Christian era, in Exod. 
xxx. 23, where it is enumerated as one of the 
ingredients employed in the preparation of the 
holy anointing oil: ‘Take thou also unto thee 
powerful spices, myrrh, and of sweet cinnamon 
(Ainnamon besem) half as much (@. e. 250 
shekels), together with sweet calamus and cassia.’ 
It is next mentioned in Prov. vii. 17, ‘I have per- 
fumed my bed with myrrh, aloes (ahalim), and 
cinnamon.’ And again in Cant. iv. 14, ‘Spike- 
nard and saffron; calamus and cinnamon, with 
all trees of frankincense; myrrh and aloes (aha- 
lim), with all the chief spices. While in Rev. 
xxii. 13, among the merchandise of Babylon, we 
have ‘cinnamon, and odours, and ointments, and 
frankincense.’ ‘hos 

In the earliest notice, it is called kinnamon 
besem, or ‘sweet cinnamon.’ Dr. Vincent is in- 
clined to consider khennah besem and khinna- 
mon besem as derived from the same root. 

Many writers have doubted whether the ;in- 
namon of the Hebrews is the same article that 
we now call cinnamon. Celsius quotes R. Ben 
Melech (ad Cant, iii. 14) and Saadias (Exod. 
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cimmamon was at all known to the ancients. But 
the same thing has been said of almost every 
other drug which is noticed by them. If we were 
fo pat faith in all these doubts, we should be left 
without any substances possessed of sufficiently 
remarkable properties to have been articles of 
ancient commerce. The word xivvauapov occurs 
in many of the Greek Authors, as Herodotus, Hip- 
pocrates, Theophrastus, Dioscorides, Galen, &c. 
The first of these, writing 400 years before the 
Christian era, describes Arabia as the last inhabited 
country towards the south, and as the only region 
of the earth which produces frankincense, myrrh, 
cinnamon, cassia, and ledanum. Of cinnamon he 
bt ‘which we, as instructed by the Pheenicians, 
ll Kivyduaporv.’ He states, moreover, that the 
Arabians were unacquainted with the particular 
spot in which it was produced, but that some 
asserted it grew in the region where Bacchus was 
educated. From all this we can ouly infer that it 
was the production of a distant country, probably 
Tndia, and that it was obtained by the route of the 
Red Sea. Theophrastus (ix. 5) gives a fuller but 
still fabulons account of its production, and it is 
not until the time of Dioscorides, Galen, and the 
Periplus of the Erythrean sea, that we get more 
definite information. Galen says that cassia and 
cinnamon are so much alike that it is not an 
easy matter to distinguish the one from the other. 
This is a difficulty that still continues to be ex- 
perienced. Dioscorides (i. 12) says that cas- 
sia grows in Arabia, and that there are several 
kinds of it; and of cinnamon he states also 
(i. 13) that there are several species, named 
from the different places where it is procured. 
But the best sort is that which is like the cassia 
of Mosylon, and is itself called Mosyllitic, or as 
Pliny says, ‘Portus Mosyllites que cinnamo- 
mum devehitar (vi. 29). Mr. Cooley, however, 
in his edition of Larcher’s Notes to Herodotus, ad- 
duces from Bruce’s Travels (vol. vii. p. 329), ‘the 
bastard kind of cinnamon, called by the Italians 
canella, which, notwithstanding what Bellonius 
says, and before him Pliny, grows plentifully 
among the incenseand myrrh at Cape Guardafui, 
the Mosylon promontorium and promontorium 
aromaticum, and here only the distinction obtains 
of mountain cassia and that which grows on the 
plain.’ Notwithstanding this, it would require 
the testimony of a careful and well-qualified bota- 
nist to prove that the ciimamon plant grows in 
Africa as well as in Ceylon. Several kinds are 
described by Dioscorides, and no fewer than ten 
kinds in the Periplus of Arrian (vid. Vincent, 
Periplus, ii. p. 711), and among these the 
SKAnporepd, from the Greek oKanpds, § hard,’ 
which he translates ‘ xylocassia,’ or ‘ wood cin- 
namon,’ and states to be $a term which occurs 
frequently, and perhaps distinguishes the cassia 
lignea (wood cinnamon) from the cassia fistula 
(cannella, or pipe cinnamon).’ It is curious that 
the Persians and Arabians denominate cinuamon, 
for which they give akimona as the Greek name, 
_dar-sceni, evidently derived from the Hindoo 
_dar-cheenee, or Chinese wood, as if it had, like 
the cinnamon of the Greeks, been originally only 
the small branches and twigs, and not the separated 
-bark, as in modern cinnamon’ and _ cassia. It 
has been asked ‘ whether the foreign element («) 
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in the Greek name rvyduwpoy, does not point 
the Chinese origin of the ee lt 80 namely 
But the Cingalese nama (dulce lignum) 
and the Malayan kaimanis are more probable 
derivations. 

Cinnamon of the best quality is imported in 
the present day from Ceylon, and also from the 


Malabar coast, in consequence of the cinuamon 


lant (Cinnamomum Zeylanicum) having been 
introduced there from Ceylon. An inferior kind 
is also exported from the peninsula of India, the 
produce of other species of cinnamtomum, accord- 
ing to Dr. Wight. From these countries the cin- 
namon and cassia of the ancients must most 
likely have been obtained, though both are also 

roduced in the islands of Sumatra and Borneo, 
in China, and in Cochinchina, Cinnamon is im- 
ported in bales and chests—the bundles weighing 
about 1]b, each, The pieces consist of com- 
pound quills, are about three feet long, slender, 
and inclose within them several smaller quills. 
These are thin, smooth, of a brownish colour, of a 
warm, sweetish, and agreeable taste, and fragrant 
odour; but several kinds are known in modern 
markets, as they were in ancient times, 
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(Laurus kinnamomum.] 


In Ceylon cinnamon is carefully cultivated. 
the best cinnamon gardens being on the south- 
western coast, where the soil is light and sandy, 
and the atmosphere moist from the preyalent 
southern winds. The plants begin to yield cin- 
namon when about six or seven years old, after 
which the shoots may be cut eyery three or four 
years. The best kinds of cinnamon are obtained 
from twigs and shoots; less than half, or more 
than two or three inches in diameter, are not 
peeled. ‘ The peeling is effected by making two 
opposite, or when the branch is thick, three or 
four longitudinal incisions, and then elevating the 
bark by introducing the peeling knife beneath it. 
In twenty-four hours the epidermis and greenish 
pulpy matter are carefully scraped off. Ina 
few hours the smaller quills are introduced into 
the larger ones, and in this way congeries of quills 
are formed, often measuring forty inches in length. 
The bark is then dried in the sun, and afterwards 
made into bundles, with pieces of split bamboo 
twigs’ (Percival’s Account of Ceylon). Besides 
cinnamon, an oil of cinnamon is obtained an 
Ceylon, by macerating the coarser pieces of the 
bark, after being reduced to a coarse powder, in sea~ 
water, for two days, when both are submitted to 
distillation. A fatty substance is also obtained by 
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bruising and boiling the riper fruit, when an 
oily body floats on the syrface, which on cooling 
concretes into a dirty whitish, rather bard, fatty 
matter. Some camphor may be procured from 
the roots. Respecting the former, it yields a 
striking confirmation of the minute knowledge 
which the aucients had of some products of 
India. Thus, as we have elsewhere mentioned 
(Essay on Antiquity of Hindoo Medicine, p. 
105), Theophrastus (ix. 7) along with cinnamon 
and cassia, describes two kinds of comacum, one a 
fruit, and the other employed for mixing with the 
most precious ointments. Bodeus a Stapel 
(p. 1009) says, ‘ Quale fuerit hoc comacum, quod 
unguentis addebatur, me ignorare fateor.’ These 
seem to me to be substances of which we have 
only in recent times acquired any correct know- 
ledge, namely, the fruit of the cinnamon plant, 
and the fatty oil extracted from it, of which there 
are specimens in the (King’s) College Museum of 
Materia Medica (Essay, p. 106). 


372. [Kinnamomum cassia. ] 


Cassia bark, as we have seen, was distinguished 
with difficulty from cinnamon by the ancients. 
In the present day it is often sold for cinnamon; 
indeed, unless a purchaser specify true cinna- 
mon, he will probably be supplied with nothing 
but cassia. Itis made up into similar bundles with 
cinnamon, has the same general appearance, smell, 
_and taste; but its substance is thicker and coarser, 
its colour darker, its flavour much less sweet and 
;fine than that of Ceylon cinnamon, while it is more 
jpungent, and is followed by a bitter taste; it is 
_also less closely quilled, and breaks shorter than 
genuine cinnamon. Dr. Pereira, whose descrip- 
tion we have adopted, has ascertained that cassia 
is imported into the London market from Bombay 
(the produce of the Malabar coast), and also from 
the Mauritius, Calcutta, Batavia, Singapore, the 
Philippine’ Islands, and Canton. Mr. Reeves 
(Trans. Med. Bot. Soc. 1828, p. 26) says, * Vast 
quantities both of cassia seeds (buds) and cassia 
lignea are annually brought to Canton from the 
province of Kwangse, whose principal city 
(Kweihin, literally ‘ cassia forest’) derives its name 
from tne forests of cassia around it. The Chinese 
themselves use a much thicker bark, unfit for the 
wuropean market.’ The Malabar cassia lignea 
is thicker and coarser that that of China, From 
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the various sources, independently of the different 
qualities, it is evident, as in the case of cinnamon, 
that the ancients might have been, as no doubt 
they were, acquainted with several varieties of 
cassia. These, we have no doubt, are yielded by 
more than one species. Mr. Marshall, from in- 
formation obtained while he was staff-surgeon in 
Ceylon, maintained that cassia, or at least a part 
of it, was the coarser hark of the true cinnamon. 
Dr. Wight has ascertained that more than one 
species yields the cassia of Malabar, often called 
cinnamon. The Chinese cassia is supposed to be 
produced by the cinnamomum aromaticum of 
Nees von Esenbeck, the cinnamomum cassia of 
Blume, which Dr. Christison ascertained is culti 

vated in our hot-houses, and confounded with the 
true cinnamon. It was first imported, we believe, 
by the Messrs. Loddiges from China. Besides 
cassia bark, there is also a cassia oil, and cassia 
buds, supposed to be produced by the same tree. 
There can be no reasonable doubt, as cinnamon 
and cassia were known to the Greeks, that they 
must have been known to the Hebrews also, as 
the commerce with India can be proved to have 
been much more ancient than is generally sup- 
posed [Kippau].—J. F. R. 

KIPPOD (7)5p). This name occurs but 
three times in Scripture (Isa. xiv. 23; xxxiv. 11; 
and Zeph. ii. 14), and has been variously inter- 
preted—owl, osprey, tortoise, porcupine, otter, 
and in the Arabic, bustard. Bochart, Shaw, 
Lowth, and other great authorities, have supported 
the opinion that it refers to the porcupine. The 
main stress of their argument seems to depend 
upon the component parts of the original word, 
ot which the first syllable is said to be derived 
from (19) kana, ‘spine;’ in confirmation of 
which Bochart, with his wonted learning, cites 
the Chaldee, Hebrew, Arabic, and Ethiopian 
names of ’the porcupine and hedgehog, which 
apparently confirm his opinion; but although 
derivations, when they are supported by apparent 
identity of meaning in other kindred languages, 
may satisfy the judgment of mere philologists, 
something more will be demanded by naturalists, 
who, looking for more positive indications than 
apparent synonyma and _ inferential derivation, 
have recourse mainly to the context for the real 
conditions, which must determine the meaning of 
disputed terms. Now, in Isa. xiv. 23, ‘I will 
make it a possession for the kippod (bitten), and 
pools of water,’ &c., the words are plain and 
natural. Marshes and pools are not the habi- 
tation of hedgehogs, for they shun water. In Isa. 
xxxiv. 1], it is said, ‘ The cormorant (Sterna 
caspia ) and the kippod (bittern) shall: possess it, 
the owl also and the raven shall dwell in it,’ &c. ; 
that is, in the ruins of Idumea, Here, again, the 
version is plain, and a hedgehog most surely would 
be out of place. Zeph. ii. 14, Both the cor- 
morant (Sterna caspia) and the kippod (bittern) 
shall lodge in the upper lintels of it; and their 
voice shall sing in the windows,’ &c. Surely here 
kippod cannot mean the hedgehog, a nocturnal, 
grovelling, worm-eating animal, entirely or nearly 
mute, and incapable of climbing up walls; one 
that does not haunt ruins, but earthy banks in 
wooded regions, and that is absolutely solitary in 
its habits. We thus see that the arguments respect- 
ing kippod, supplied by kephud, or kephod—for 
we find these various readings—are all mere specu 
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lations, producing at best only negative results, 
Those drawn from indligalioearet manners, such 
as the several texts contain, are, on the contrary, 
Positive, and leave no doubt that the animal 
meant is not a hedgehog, nor even a mammal, 
but a bird. Hence, though we admit the assumed 
root of the denomination, still it must bear an 
interpretation which is applicable to one of the 
feathered tribes, probably to certain wading species, 
which have, chiefly on the neck, long pointed 
feathers, more or less speckled. The Arabian 
bustard, Otis houbara, might be selected, if it 
were not that bustards keep always in dry 
deserts and uplands, and that they never roost, 
their feet not admitting of perching, but rest 
on the ground. We think the term most ap- 
plicable to the heron tribes, whose beaks are 
formidable spikes that often kill hawks; a fact 
well known to Eastern hunters. Of these, Nycti- 
corax Europeus, or common night heron, with its 
pencil of white feathers in the crest, is a species, 
not uncommon in the marshes of Western Asia; 
and of several species of bittern, Ardea (botaurus ) 
stellaris has pointed long feathers on the neck 
and breast, freckled with black, and a strong 
pointed bill, After the breeding-season it mi- 
grates and passes the winter in the south, fre- 
quenting the marshes and rivers of Asia and 
Europe, where it then roosts high above ground, 
uttering a curious note before and after its even- 
ing flight, very distinct from the booming sound 
produced by it in the breeding-season, and while 
it remains in the marshes. Though not building, 
like the stork, on the tops of houses, it resorts, 
like the heron, to ruined structures, and we have 
been informed that it has been seen on the sum- 
mit of Tauk Kesra at Ctesiphon.—C. H. S. 

KIR (WP; Sept. Kupios), a people and 
country subject to the Assyrian empire, to which 
the conquered Damascenes were transplanted 
(2 Kings xvi. 9; Isa. xxii. 6; Amos i. 5), and 
whither also the Aramaans in the east of Syria 
once wandered (Amos ix. 7). This is supposed 
by Major Rennel to be the same country which 
still bears the name of Kurdistan or Kourdistan 
(Geog. of Herodot. 391). There are, however, 
objections to this view, which do not apply so 
strongly to the notion of Rosenmiiller and others, 
that it was a tract on the river Cyrus, or rather 
Kuros (Kipos and Kugfos), in Zend Koro, which 
rises in the mountains between the Euxine and 
Caspian Seas, and runs into the latter after being 
joined by the Araxes. Gurjistan, or Grusia 
(Grusiana), commonly called Georgia, seems 
also to have derived its name from this river Kur, 
which flows through it. ; 

KIR-HARESH; Kir-Hargseru; Krir- 
Heres. [Kir-Moas.] 

KIRJATH. This word means town or city, 
and is much used in the formation of names of 
places, like our own town, The following are the 
principal places distinguished by this term :— 

1. KIRJATHAIM (D°N")?, double town ; 
Sept. Kipiabaiu), one of the most ancient towns 
in the country east of the Jordan, as it was pos- 
sessed by the gigantic Emim (Gen. xiv. 5), who 
were expelled by the Moabites (Deut. ii. 9, 10), 
who in their turn were dispossessed by the Amo- 

‘Yites, from whom it was taken by the Israelites. 
-Kirjathaim was then assigned to Reuben (Num. 
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xxxii, 375. Josh, xiii, 19), But. during the 
Assyrian exile, the Moabites again took 

sion of this and other towns (Jer. xlviii, 1-23; 
Ezek. xxy. 9). Eusebius places it about half 
an hour west of the ruins of Medeba. Burckhardt 
found other ruins, called El Teym, which he 
conjectures to have been Kiriathaim, the last 
syllable of the name being retained. This is 
somewhat doubtful, as the Kapidda (Kapidéa) of 
Eusebius is placed ten miles west of Medeba, 
whereas E] Teym is but two miles. There was 
another place of this name in the tribe of Naph- 
tali (1 Chron, vi. 76). 

2. KIRJATH-ARBA, the ancient name of 
Hebron, but still in use in the time of Nehemiah 
(vi. 26) [Hesron]. 

3. KIRJATH-BAAL (city of Baal). This 
city is more usually called KirsarH-JEARIM, 

4. KIRJATH-HUZOTH (city of streets), a 
town in Moab (Num. xxii. 39). 

5. KIRJATH-JEARIM (OY! NY, city 
of forests ; Sept. Kapia@iap{u), one of the towns 
of the Gibeonites (Josh. ix. 17). It was to 
this place that the ark was brought from Beth- 
shemesh, after it had been removed from the 
land of the Philistines, and’ where it remained 
till removed to Jerusalem by David (1 Sam, 
vii.; 1 Chron. xiii.), This was one of the 
ancient sites which were again inhabited after 
the exile (Ezra ii. 25; Neh. vii. 29). Euse+ 
bius and Jerome speak of it as being in their 
day a village nine or ten miles from Diospolis 
(Lydda), on the road to Jerusalem. Dr. Robin- 
son thinks it possible that the ancient Kirjath- 
jearim may be recognised in the present Kuryet+ 
el-Enab. The first part of the name (Kijath, 
Kuryet, signifying city) is the same in both, and 
is most probably ancient, being found in Arabic 
proper names only in Syris and Palestine, and 
not very frequently even there. The only change 
has been, that the ancient ‘ city of forests’ has, 
in modern times, become the ‘ city of grapes.’ The 
site is also about three hours, or nine Roman 
miles from Lydda, on the road to Jerusalem, and 
not very remote from Gibeon, from which Kirjath- 
jearim could not well have been distant. So close 
a correspondence of name aud position seems to 
warrant the conclusion of Dr. Robinson in favour 
of Kuryet-el-Enab. This place is that which 
ecclesiastical tradition has identified with the 
Anathoth of Jeremiah, which Dr. Robinson refers 
to Anata [Anarnoru]. It is now a poor vil- 
lage, its principal buildings being an old convent 
of the Minorites, and a Latin church. The 
latter is now deserted, but not in ruius, and is 
said to be one of the largest and most solidly 
constructed churches in Palestine (Robinson, i. 
109; 334-837). 

6. KIRJATH-SANNAH (city of palms ; 
Josh. xv. 49), otherwise KirgarH-sEPHER (city 
of the book), a city of the tribe of Judah, called 
also Deir, which see (Josh. xv. 15, 16; Judg. 
i. 11, 12). 

KIR-MOAB (aNio-W"p, “the wall, strong- 
hold, or citadel of Moab; Sept. 7d tetxos Tis 
Mwafiridos; Isa. xy. 1); called also Kir-HARE- 
sera and Kir-neres (NDI) and DIN", 
brick-fortress ; Isa. xvi. 7, 11; Jer. xlvili. 31), a 
fortified city in the territory of Moab. Joram ling 
of Israel took the city, and destroyed it, except the 
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walls; but it appears from the passages here cited 
that it must have been rebuilt before the time of 
Isaiah. In his prophecy (xy. 1), the Chaldee 
paraphrast has put ANWO°ND13 Aerraka Moab, 
castle of Moab; and the former of these words, 
pronounced in Arabic harak, kerek, or krak, 16 
the name it bears in 2 Mace. xii. 17, Xdpaka: in 
Steph. Byzant. it is called XapdicuwBa, in Abulfeda 
(Tab. Syr. p. 89), and in the historians of the 
Crusades. Abulfeda describes Karak as a small 
town, with a castle on a high hill, and remarks 
that it is so strong that one must deny himself 
even the wish to take it by force. In the time of 
the Crusades, and when in possession of the Franks, 
it was invested by Saladin; but after lying before 
it a month he was compelled to raise the siege 
(Bohaeddim, Vita Saladin. p.55). The first person 
who visited the place in modern times was Seet- 
zen, who says, ‘ Near to Karak the wide plain 
terminates which extends from Rabbah, and is 
broken only by low and detached hills, and the 
country now becomes mountainous. Karak, for- 
merly a city and bishop’s see, lies on the top of 
the hill near the end of a deep valley, and is sur- 
rounded on all sides with lofty mountains. The 
hill is very steep, and in many places the sides 
are quite perpendicular. The walls round the 
town are for the most part destroyed, and Karak 
can at present boast of little more than being a 
small country town. The castle, which is unin- 
habited, and in a state of great decay, was formerly 
one of the strongest in these countries. The inha- 
bitants of the town consist of Mohammedans and 
Greek Christians. The present bishop of Karak 
resides at Jerusalem. From this place one enjoys, 
by looking down the Wady Karak, a fine view of 
part of the Dead Sea, and even Jerusalem may be 
distinctly seen in clear weather. The hill on which 
Karak lies is composed of limestone and brittle 
marl, with many beds of blue, black, and grey 
flints. In the neighbouring rocks there are a num- 
ber of curious grottoes; in those which are under 
ground wheat is sometimes preserved for a period 
of ten years’ (Zach’s Monatliche Correspond. 
xviii. 434), A fuller account of the place is given 
by Burckhardt (Travels in Syria, pp. 379-387), 
by whom it was next visited ; and another descrip- 
tion is furnished by Irby and Mangles (Travels, 
pp. 361-370). From their account it would seem 
that the caverns noticed by Seetzen were probably 
the sepulchres of the ancient town. We also learn 
that the Christians of Karak (which they and 
Burckhardt cal] Kerek), are nearly as numerous 
as the Turks, and boast of being stronger and 
braver. They were, however, on good terms with 
the Turks, and appeared to enjoy equal freedom 
with them. — 

KISH, son of Ner, and father of King Saul 
(1 Sam. ix. 1). 


_ KISHON (IM ; Sept. Kic@y), a river which, 
after traversing the plain of Acre, enters the 
bay of the same name at its south-east corner, 
It is celebrated in Scripture for the overthrow of 
the host of Sisera in its overflowing stream (Judg. 
iy. 18; v.21). It has been usual to trace the 
source of this river to Mount Tabor ; but Dr. Shaw 
affirms that in travelling along the south-eastern 
brow of Mount Carmel, he had an opportunity of 
seeing the sources of the river Kishon, three or four 
of which lie within less than a furlong of each 
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other, and are called Ras el Kishon, or the head 
of the Kishon. These alone, without the lesser 
contributions near the sea, discharge water enough 
to form a river half as large as the Isis. During 
the rainy season all the waters which fall upon 
the eastern side of Carmel, or upon the rising 
grounds to the southward, empty themselves into 
it in a number of torrents, at which time it over- 
flows its banks, acquires a wonderful rapidity, and 
carries all before it. It was doubtless in such a 
season that the host of Sisera was swept away, in 
attempting to ford it. But such inundations are 
only occasional, and of short duration, as is indeed 
implied in the destruction in its waters of the fu- 
gitives, who doubtless expected to pass it safely. 

The course of the stream, as estimated from the 
sources thus indicated, is not more than seven 
miles. It runs very briskly till within half a 
league of the sea; but when not augmented by 
rains, it never falls into the sea in a full stream, 
but insensibly percolates through a bank of sand, 
which the north winds have thrown up at its mouth. 
It was in this state that Shaw himself found it in 
the month of April, 1722, when it was crossed by 
him. 

Notwithstanding Shaw’s contradiction, the as- 
sertion that the Kishon derives its source from 
Mount Tabor has been repeated by moder tra- 
vellers as confidently as by their ancient prede- 
cessors. Buckingham’s statement, being made 
with reference to the view from Mount Tabor itself, 
deserves attention. He says that near the foot of 
the mountain on the south-west are ‘ the springs of 
the Ain-es-Sherrar, which send a perceptible stream 
through the centre of the plain of Esdraelon, and 
form the brook Kishon of antiquity.’ Further on, 
the same traveller, on reaching the hills which 
divide the plain of Esdraelon trom that of Acre, 
saw the pass through which the river makes its way 
from the one plain to the other ( Zvavels in Palest. 
i, 168, 177). We have had opportunities of seeing 
much of streams similarly constituted; and it 
does not seem to us difficult to reconcile the seem- 
ingly conflicting statements with reference to the 
Kishon. On further inqniry, and more extensive 
comparison of observations made at different times 
of the year, it will probably be found that the 
remoter source of the river is really in- Mount 
Tabor ; but that the supply from this source is cut 
off in early summer, when it ceases to be main- 
tained by rains or contributory torrents; whereas 
the copious supply from the nearer springs at Ras 
el Kishon, with other springs lower down, keep it 
up from that point, as a perennial stream, even 
during the drought of summer. Thus during 
one part of the year the source of the river 
may appear to be in Mount Tabor, while 
during another part the source of the diminished 
stream is at Ras el Kishon. In this view of the 
case we should expect that travellers crossing the 
plain in or shortly after the season of rain, would 
have. encountered the temporary stream from 
Mount Tabor before the point where it meets the 
perennial streams from Carmel. The fact is, 
however, that. the route has been little travelled in 
that season; but the required evidence is by no 
means wanting. Mariti (11. 112) mentions the case 
of the English dragoman who was drowned, and 
his horse with him, in the attempt to cross such a 
stream in February, 1761. During the battle of 
Mount Tabor, between the French and Arabs, 


April 16, 1799, many of the latter were drowned 
in their attempt to cross a stream, coming from 
Deburieh, which then inundated the plain (Burck- 
hardt, Syria, p. 339). Monro, who crossed the 
river early m April (in its lower or perennial part), 
in order to ascend Mount Carmel, describes it as 
traversing the plain of Esdraelon: which he could 
not have doue if he had not seena stream flowing 
in that direction uniting with the river below 
Mount Carmel. The river, where he crossed it, 
tn @ boat, was then thirty yards wide. Afterwards, 
in crossing an arm of it, in the plain from Solam to 
Nazareth, he incidentally furnishes ground for his 
former view by stating that he crossed ‘a consi- 
derable brook, and afterwards some others, which 
flow into a small lake on the northern side of the 
plain, and eventually contribute to swell the 
Kishon* (Ramble, i. 55, 281). Dr. Robinson 
says that this account corresponds with channels 
that he observed (Bibl. Researches, iii. 230). 
Prokesch also, in April, 1829, when travelling 
directly from Ramleh to Nazareth, entered the 
plain of Esdraelon at or near Lejjun, where. he 
came upon the Kishon, flowing in a deep bed 
through marshy ground; and after wandering 
about for some time to find his way through the 
morass, he was at last set right by an Arab, who 
pointed ont the proper ford (Reise ins H. Land, 
p. 129). 

The Scriptural account of the overthrow of 
Sisera’s host manifestly shows that the stream 
crossed the plain, and must have been of consider- 
able size. The above arguments, to show that it did 
so, and still does so, notwithstanding Dr. Shaw’s 
account, were, in substance, given several years 
ago in the Pictorial History of Palestine (Introd. 
p- exci.) ; and the writer has bad the satisfaction 
of seeing his view since confirmed by Dr. Robin- 
son, who adds that‘ not improbably, in ancient 
times, when the country was perhaps more wooded, 
there may have been permanent streams through- 
out the whole plain.” 

The transaction of the prophet Elijah, who, after 
his sacrifice on Carmel, commanded the priests of 
Baal to be slain at the river Kishon (1 Kings 
xviii. 40), requires no explanation, seeing that it 
took place at the perennial lower stream. This 
also explains, what has sometimes been asked, 
whence, in that time of drought, the water was 
obtained with which the prophet inundated his 
altar and sacrifice. 


KISHUIM (DRY) is translated cucumbers 
in our Auth. Vers., and the correctness of this 
rendering has been almost universally admitted. 
It first occurs in Num. xi. 5, in the verse already 
quoted in Asarracuim, where the Israelites, when 
in the desert, express their longings for the melons 
and the Aishwim or cucumbers of Egypt. Reduced 
from the plural form, the word ‘isha is so similar 


to the Arabic a kissa, that there can be very 


little doubt of their both meaning the same thing. 
Celsius gives keta, kati, and kusaia, as different 
pronunciations of the same word in different Ori- 
ental languages. It does not follow that these 
names always indicate exactly the same species ; 
gince in the different countries they would probably 
be applied to the kinds of cucumber most com- 
mon, or perhaps to those which were most esteemed 
in particular localities. Thus in Egypt the name 


KISS. 216, 


kati appears to be applied to the species which j 
called Cucumis A Perpic ren and ¢ a of 
cucumbers’ by Hasselquist, who describes it as the 
most highly esteemed of all those cultivated in. 
Egypt [Asarracuim]. In India the name kissa 
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is applied by the Mohammedans to the Cwew: 
mis utilissimus, or the common Aukree of the 
natives; while in Persia and Syria the same name 
would probably be applied only to the common 
cucumber, or Cucumis sativus, as the two preced- 
ing species are not likely to be much known in 
either country. All travellers in the East notice 
the extensive cultivation and consumption of cu- 
cumbers and other herbs of the same tribe, espe- 
cially where there is any moisture of soil. or the 
possibility of irrigation. Thus even in the driest 
parts, the neighbourhood of a well is often occu- 
pied by a field of cucurbitaceous plants, generally 
with a man or boy set to guard it from plunder, 
perched up on a temporary scaffolding, with a 
slight protection from the sun, where he may 
himself be safe from the attacks of the more 
powerful wild animals, That such plants appear 
to have been similarly cultivated among the He- 
brews is evident from Isa. i, 8, ‘The daughter of 
Zion is left like a cottage in a vineyard, like a 
lodge in a garden of cucumbers ;’ as well as from. 
Baruch vi. 70, ‘ As a scarecrow in a garden of 
cucumbers keepeth nothing, so are their gods of 
wood’ [Asarracuim].—J. F. R. 

KISS. Originally the act of kissing had a 
symbolical character, and, though this »mport may 
now be lost sight of, yet it must be recognised 
the moment we attempt to understand or explain 
its signification. Acts speak no less, sometimes 
far more forcibly, than words. In the early period 
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of society, when the foundation was laid of most 
even of our Western customs, action constituted a 
large portion of what we may term human lan- 
guage, or the means of intercommunication be- 
tween man and man; because then words were 
less numerous, books unknown, the entire ma- 
chinery of speaking, being in its rudimental and 
elementary state, less developed and called into 
play ; to say nothing of that peculiarity of the 
Oriental character (if, indeed, it be not a cha- 
racteristic of all nations in primitive ages) which 
inclined men-to general taciturnity, with occa- 
sional outbreaks of fervid, abrupt, or copious 
eloquence. In this language of action, a kiss, 
inasmuch as it was a bringing into contact of 
parts of the body of two persons, was naturally 
the expression and the symbol of affection, re- 
gard, respect, and reverence; and if any deeper 
source of its origin were sought for, it would, 
doubtless, be found in the fondling and caresses 
with which the mother expresses her tenderness 
for her babe. That the custom is of very early 
date appears from Gen. xxix. 13, where we 
read—‘ When Laban heard the tidings of Jacoh, 
his sister’s son, he ran to meet him, and embraced 
him and kissed him, and brought him to his 
house ;’ the practice was even then established 
and recognised as a matter of course. In Gen. 
Xxvil. 26, 27, a kiss is a sign of affection between 
a parent and child. It was also, as with some 
modern nations, a toxen of friendship and regard 
bestowed when friends or relations met or sepa- 
rated (Tobit vii. 6; x. 12; Luke vii. 45; xv. 
20; Acts xx. 37; Matt. xxvi. 48; 2 Sam. xx. 
9). The church of Ephesus wept sore at Paul’s 
departure, and fell on his neck and kissed him. 
When Orpah quitted Naomi and Ruth (Ruth i. 
14), after the three had lifted up their voice and 
wept, she ‘ kissed her mother-in-law, but Ruth 
clave unto her.’ It was usual to kiss the mouth 
(Gen. xxxiii.4; Exod. iv. 27; xviii. 7; 1 Sam. xx. 
41; Proy. xxiv. 26) or the beard, which was then 
taken hold of by the hand (2 Sam. xx. 9). Kiss- 
ing of the feet was an expression of lowly and tender 
regard (Luke vii. 38). Kissing of the hand of 
another appears to be a modern practice: the pas- 
sage of Job xxxi. 27, ‘ Or my mouth hath kissed 
my hand,’ is not in point, and refers to idolatrous 
usages, namely, the adoration of the heavenly 
bodies. It was the custom to throw kisses towards 
the images of the gods, and towards the sun and 
moon (1 Kings xix. 18; Hosea xiii. 2; Minuc. 
Felix, 11.5; Tac. Hist. iii. 24. 8; Lucian, De 
Salt.c.17; Plin. Hist, Nat. xxviii. 5). The kiss- 
ing of princes was a token of homage (Ps. ii. 12; 
1Sam. x. 1; Xenoph.Cyrop. vii.5. 32). Xenophon 
says (Agesil. v.4) that it was a national cus- 
tom with the Persians to kiss whomsoever they 
honoured ; and a curious passage to this effect may 
be found in the Cyropedia (i. 4. 27). Kissing the 
feet of princes was a token of subjection and 
obedience; which was sometimes carried so far 
that the print of the foot received the kiss, so as to 
give the impression that the very dust had become 
sacred by the royal tread, or that the subject was 
not worthy to salute even the prince’s foot, but 
was content to kiss the earth itself near or on 
which he trod (Isa. xlix. 23; Micah vii. 17; Ps. 
lxxii. 9; Dion Cass. lix. 27; Seneca, De Benef. 
ii. 12). The Rabbins, in the meddlesome, scru- 
pulous, and falsely delicate spirit which animated 
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much of wnat they wrote, did not permit more 
than three kinds of kisses, the kiss of reverence, 
of reception, and of dismissal (Breschith Rabba 
on Gen. xxix. 11). 

The peculiar tendency of the Christian religion 
to encourage honour towards all men, as men, to 
foster and develop the softer affections, and, in the 
trying condition of the early church, to make its 
members intimately known one to another, and 
unite them in the closest bonds, led to the observ- 
ance of kissing as an accompaniment of that social 
worship which took its origin in the very cradle 
of our religion. Hence the exhortation—‘ Salute 
each other with a holy kiss’ (Rom. xvi. 16; see 
also 1 Cor. xvi. 203, 2 Cor. xiti. 12; 1 Thess. v. 
26; in 1 Pet. v. 14, it is termed ‘a kiss of 
charity). The observance was continued in later 
days, and has not yet wholly disappeared, though 
the peculiar circumstances have vanished which 
gave propriety and emphasis to such an expres- 
sion of brotherly love and Christian friendship. 

On the subject of this article consult Pfanner, 
De Osculis Christianor. Veter.; M. Kempius, 
De Oscuilis, Francof.1680; Jac. Herrenschmidius, 
Osculogia, Viteb. 1630; P. Muller, De Osculo 
Sancto, 1674; Boberg, De Osculis Hebr—J. R. B, 

KISSOS (Gr. iioads), ‘ivy,’ is mentioned only 
once, and that in the Apocrypha (2 Macc. vi.7), 
where the Temple is described as being desecrated 
by the Gentiles, and the Jews forced to depart 
from the laws of their fathers: ‘ And when the 
feast. of Bacchus was kept, the Jews were com~ 
pelled to go in procession to Bacchus, carrying 
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ivy. The term xioods or xertds seems to have 
been applied by the Greeks in a general sense, ar 

to have included many plants, and among them, 
some climbers, as the convoluulus, besides the 
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common ivy, which was jally dedicated to 
Bacchus, and which was distinguished b y the 
name of ‘ Hedera poetica, Dionysia aut Bac- 
chica, quod ex ea poétarum corona consuerentur.’ 
It is well known in the Dionysia, or festivals 
in honour of Dionysus, and in the processions 
called @iaco:, with which they were celebrated, 
women also took part, in the disguise of Bacche, 
Naiades, Nympha, &c., adorned with garlands of 
ivy, &c.: thus Ovid (Fasti, iii. 766) :-— 
Cum hedera cincta est? hedera est gratissima 
Baccho J 

Bacchus is generally thought to have been 
educated in India, and the Indian Baghés has 
been sup to be the original of the name. The 
fact of Baghés being a compound of two words 
signifying tiger and master or lord, would appear 
to confirm the identity, since Bacchus is usually 
represented as drawn in his chariot by a tiger 
anda lion, and tigers, &c., are described as follow- 
ing him in his Indian journey. As the ivy, how- 
ever, is not a plant of India, it might be objected 
to its being characteristic of an Indian god. But 
in the mountains which bound India to the north, 
both the ivy and the vine may be found, and the 
Greeks were acquainted with the fact that Mount 
Mero is the only part of India where ivy was pro- 
duced. Indeed, Alexander and his companions 
are said to have crowned themselves with ivy in 
honour of Bacchus. The ivy, Hedera Heliz, 
being a native of most parts of Europe, is too well 
known to require special notice.—J. F. R. 

KITE. [Guepe.] 

KNEADING-TROUGHS. [Breap.] 


KOHATH (Nip, assembly ; Sept. Kad@), son 
of Levi, and father of Amram, Izhar, Hebron, 
and Uzziel (Gen. xlvi. 11). The descendants of 
Kohath formed one of the three great divisions of 
the Levitical tribe. This division contained the 
priestly family which was descended from Aaron, 
the son of Amram. In the service of the taber- 
nacle, as settled in the wilderness, the Kohathites 
had the distinguished charge of bearing the ark and 
the sacred vessels (Exod. vi. 16; Num. iv. 4-6). 


KOPHER, or Corner (155), occurs twice 
in the Song of Solomon, and is in both places 
translated campfire in the Authorized Version. 
Thus (i. 14), ‘ My beloved is unto me as a 
cluster of camphire (kopher) in the vineyards of 
En-gedi;’ and in iy. 13, ‘ Thy plants are an 
orchard of pomegranates, with pleasant fruits, 
camphire (kopher ), with spikenard.’ It has been 
supposed to indicate a bunch of grapes ( Botrus 
kopher ), also camphor. The word camphire is 
the old mode of spelling camphor, but this sub- 
stance does not appear to have been known to 
ancient commerce; at least we cannot adduce any 
proof that it was so. The word Kopher is cer- 
tainly very like Kafoor, the Eastern name for 
camphor, but it also closely resembles the Greek 
ximpos, or Kupros, usually written Cypros. In- 
deed, as has been observed, it is the same word, 
with the Greek pronunciation and termination. 
The xémpos of the Greeks is, no doubt, the Law- 
sonia inermis of botanists, and is described by 
Dioscorides (i. 125) and by Pliny (xi. 24) :— 
€Cypros in Egypto est arbor ziziphi (oleae, 
Dioscor.) foliis, semine coriandri, flore candido, 
odorato. Coquitur hoc in oleo, premiturque postea, 


KOPHER. a7 


uod cyprinum (kdmpivoy, Dioscor. i. 65)*vocatur 
imum habetur e Canbpe, in ripis Nili natum : 
secundum Ascalone Jude: tertium Cypro in- 
sula, odoris suayitate precipuum.’ Sir T. Browne 
and others have inferred that the «dmpos of the 
Greeks was the kopher of the Hebrews. Mariti 
remarks, that ‘the shrub known in the Hebrew 
language by the name of kopher is common in 
the island of Cyprus, and thence had its Latin 
name: also, that ‘the Botrus Cypri has been 
supposed to be a kind of rare and exquisite 
grapes, transplanted from Cyprus to Engaddi; but 
the Botrus is known to the natives of Cyprus as 
an odoriferous shrub called henna, or alkanna.’ 
So R. Ben Melek (ad Cant. i. 14), as quoted 
and translated by Celsius (i, 223) :—* Botrus 
Copher id ipsum est, quod Arabes vocant Al- 
Hinna.’ Upon this Celsius remarks :—‘ Hee in 
Talmude seepius memoratur, quod in Judea cres- 
ceret, et Judzorum legibus subjecta esset.’ If 
we refer to the works of the Arabs, we find both 
in Serapion and Avicenna, reference from their 
Hinna to the description by Dioscorides and Galen, 
of Kupros or Cypros. This identity is now uni- 
versally acknowledged: the Kupros, therefore, 
must have been Lawsonia inermis, as the Hinna 
of the Arabs is well known to be. If we exa- 
mine the works of Oriental travellers and natu- 
ralists, we shall find that this plant is universally 
esteemed in Eastern countries, and appears to 
have been so from the earliest times, both on 
account of the fragrance of its flowers, and the 
colouring properties of its leaves. 
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Thus Rauwolff, when at Tripoli (Travels, 
iv.), ‘found there another tree, not unlike unto 
our privet, by the Arabians called Alcana, or 
Henna, and by the Grecians, in their vulgar 
tongue, Schenna, which they have from Egypt, 
where, but above all in Cayre, they grow 1m 
abundance. The Turks and Moors nurse these 
up with great care and diligence, because of their 
sweet-smelling flowers. They also, as I am 1n- 
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formed, Reep their leaves all winter, which leaves 
they powder and mix with the juice of citrons, 
and stain therewith against great holidays the 
hair and nails of their children of a red 
colour, which colour may perhaps be seen with 
us on the manes and tails of Turkish horses.’ 
So Belon (ii. 74), when leaving Cairo for Jeru- 
salem, says :—‘ Nous trouvasmes un petit arbris- 
seau nommé Henne ou Alcanna, qu’'ils taillent et 
cultivent diligemment, et fout d’iceluy des beaux 
petits bois taillis. Il est de grand revenu en 
Egypte, car ils deseichent ses feuilles pour mettre 
en poudre, & faire de la teimture pour teindre en 
jaune; les femmes de tous les pays de Turquie 
ont coustume de teindre les mains, les pieds, et 
partie des cheveux en couleur jaune ou rouge ; et 
les hommes se teignent les ongles en rouge avec la 
susdicte poudre’ (Observ. p. 301). This custom 
of dyeing the nails and the palms of the hands 
and soles of the feet, of an iron-rust colour, with 
henna, exists throughout the East, from the 
Mediterranean to the Ganges, as well as in 
Northern Africa. In some parts the practice is 
not confined to women and children, but is also 
followed by men, especially in Persia. In 
dyeing the beard, the hair is turned to red by 
this application, which is then changed to black by 
a preparation of indigo. In dyeing the hair of 
children, and the tails and manes of horses and 
asses, the process is allowed to stop at the red 
colour which the henna produces. In reference 
to this universal practice of the East, Dr. Harris 
observes that ‘the expression in Deut. xxi. 12, 
‘pare her nails,” may perhaps rather mean “adorn 
her nails,” and imply the antiquity of this prac- 
tice. This is a universal custom in Egypt, and 
not to conform to it would be considered indecent. 
It seems to have been practised by the ancient 
Egyptians, for the nails of the mummies are 
most commonly of a reddish hue.’ Seeing, then, 
that the henna is so universally admired in the 
East, both on account of the fragrance of its 
flowers and the dye yielded by its leaves, and as 
there is no doubt that it is the kUmpos of the Greeks, 
and as this word is so similar to the kopher of the 
Hebrews, there is every probability of this last 
being the henna of the Arabs, Lawsonia alba of 
botanists—J. F. R. 


KORAH (M17), ice; Sept. Kop), a Levite, 
son of Izhar, the brother of Amram, the father 
of Moses and Aaron, who were therefore cousins 
to Korah (Exod. vi. 21). From this near relation- 
ship we may, with tolerable certainty, conjecture, 
that the source of the discontent which led to the 
steps afterwards taken by this unhappy man, lay 
in his jealousy that the high honours aud privi- 
leges uf the priesthood, to which he, who re- 
mained a simple Leyvite, might, apart from the 
divine appointment, seem to have had as good a 
claim, should haye been exclusively appropriated 
to the family of Aaron. When to this was added 
the civil authority of Moses, the whole power over 
the nation would seem to him to have been en- 
grossed by his cousins, the sons of Amram, Un- 
der the influence of these feelings he organized a 
conspiracy, for the purpose of redressing what 
appeared to him the evil and injustice of this 
arrangement. Ddthan, Abiram, and On, the chief 

rsons who joined him, were of the tribe of 
poker but he was also supported by many 
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more from other tribes, making up the number of... 
250, men of name, rank, and influence, all who. 
may be regarded as representing the families of . 
which they were the heads. The private object: 
of Korah was apparently his own aggrandize-, 
ment, but his ostensible object was the general — 
good of the people; and it is perhaps from want 
of attention to this distinction that the transaction 
has not been well understood. The design seems 
to have been made acceptable to a large body of 
the nation, on the ground that the first-born of 
Israel had been deprived of their sacerdotal birth- 
right in favour of the Levites, while the Levites 
themselves announced that the priesthood had 
been conferred by Moses (as they considered) on 
his own brother’s family, in preference to those 
who had equal claims; and it is easy to con- 
ceive that the Reubenites may have considered 
the opportunity a favourable one for the recovery 
of their birthright—the double portion and civil 
pre-eminence—which had been forfeited by them 
and given to Joseph. These are the explanations 
of Aben-Ezra, and seem as reasonable as any 
which have been offered. 

The leading conspirators having organized 
their plans, repaired in a body to Moses and 
Aaron, boldly charged them with their usurpa- 
tions, and required them to lay down their ill- 
gotten power. Moses no sooner heard this than 
he fell on his face, confounded at the enormity of 
so outrageous a revolt against a system framed so 
carefully for the benefit of the nation. He left 
the matter in the Lord’s hands, and desired them 
to come on the morrow, provided with censers for 
incense, that the Lord himself, by some manifest 
token, might make known his will in this great 
matter. As this order was particularly addressed 
to the rebellious Levites, the Reubenites left the 
place, and when afterwards called back by Moses, 
returned a very insolent refusal, charging him 
with having brought them out of the land of Egypt 
under false pretences, ‘to kill them in the wil- 
derness.’ 

The next day Korab and his company appeared 
before the tabernacle, attended by a multitude 
of people cut of the general body of the tribes. 
Then the Shekinah, or symbol of the divine pre- 
sence, which abode between the cherubim, ad- 
vanced to the entrance of the sacred fabric, and 
a voice therefrom commanded Moses and Aaron to 
stand apart, Jest they should share in the destruction 
which awaited the whole congregation. On hear- 
ing these awful words the brothers fell on their 
faces, and, by strong intercession, moved the Lord 
to confine his wrath to the leaders in the rebellion, 
and spare their unhappy dupes. The latter were 
then ordered to separate themselves from their 
leaders and from the tents in which they dwelt. 
The terrible menace involved in this direction 
had its weight, and the command was obeyed ; 
and after Moses had appealed to what was to 
happen as a proof of the authority by which he 
acted, the earth opened, and received and closed 
over the tents of Korah, Dathan, and Abiram. 
The Reubenite conspirators were in their tents, and 
perished in them; and at the same instant Korah 
and his 250, who were offering incense at the door 
of the tabernacle, were destroyed by a fire which 
“came out from the Lord ;’ that is, most probably, 
in this case, from out of the cloud in which hig 
presence dwelt. The censers which they had used 
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were afterwards made into plates, to form an outer 
covering to the altar, and became a standing 
monument of this awful transaction (Num. xvi.). 
On, although named in the first instance along 
with Dathan and Abiram, does not further appear 
either in the rebellion or its punishment. It is 
hence su that he repented in time: and 
Abendana and other Rabbinical writers allege 
that his wife prevailed upon him to abandon the 
cause. : 
It might be supposed from the Scripture narra- 
tive that the entire families of the conspirators 
ar in the destruction of their tents. Doubt- 
ess all who were in the tents perished ; but as the 
descendants of Korah afterwards became eminent 
m the Levitical service, it is clear that his sons 
were spared. They were probably living in sepa- 
Tate tents, or were among those who sundered them- 
selves from the conspirators at the command of 
Moses. There is no reason to suppose that the 
sons of Korah were children when their father 
perished. The Korahites were appointed by 
David to the office of guarding the doors of the 
temple, and of singing praises. They, in fact, 
occupied a distinguished place in the choral 
service of the temple, and several of the Psalms 
(alii. xliv. xlix. boxxiv. Ixxxv. Ixxxvii. lxxxviii.) 
are inscribed to them, Heman, the master of song 
under David, was of this family, and his genea- 
logy is traced through Korah up to Levi (1 Chron. 
vi. 31-38.) 
KOTZ. [Txorn.] 
KRINON. [Luy.] 
KUSSEMETH (MDB3) occurs in three 
laces of Scripture. In the Authorized Version 
it is translated rye in Exod. ix. 32; Isa. xxviii. 
25, and fitches in Ezek. iv. 9; but its true mean- 
ing still remains uncertain. It Was one of the cul- 
tivated grains beth of Egypt and of Syria, and oue 
of those employed as an article of diet. It was 
also sown along with wheat, or, at least, its crop 
was in the same state of forwardness ; for we learn 
from Exod. ix. 32, that in the seventh plague the 
hail-storm smote the barley which was in the ear, 
and the flax which was bolled; but that the 
wheat and the Aussemeth were not smitten, for 
they were not grown up. Respecting the wheat 
and the barley, we know that they are often 
sown and come to maturity in different months. 
Thus Forskal says, ‘ Hordeum cum mense 
Februario maturatur, triticum ad finem Martii 
persistit’ (Flora Aigypt., p. 43). The events 
above referred to probably took place in February 
(vid. Pict. Bible). That Aussemeth was culti- 
vated in Palestine we learn from Isa. xxviii. 25, 
where it is mentioned along with ketzah (nigella) 
and cumin, wheat and barley; and sown, ac- 
cording to some translators, ‘on the extreme 
border of the fields,’ as a kind of fence for other 
kinds of corn. This is quite an Oriental practice, 
and may be seen in the case of flax and other 
grains in India, at the present day. The rye 1s 
a grain of cold climates, and is not cultivated 
even in the south of Europe. Korte declares 
(Travels, p. 168) that no rye grows in Egypt; 
and Shaw states (p. $51) that rye is little known 
‘in Barbary and Egypt (Rosenmiiller, p. 76). 
‘That the éussemeth was employed for making 
bread by the Hebrews we know from Ezek, iv. 
9, where the prophet is directed to ‘take wheat, 
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and barley. and beans, and lentiles, and mi 
and kussemeth, and put them in a tu 
make bread thereof.’ 


\ 


376. [Triticum spelta.] 


Though it is very unlikely that kussemeth can 
mean rye, it is not easy to say what cultivated grain 
it denotes. The principal kinds of grain, it is to 
be observed, are mentioned in the same passages 
with the kussemeth. Celsius has, as usual, with 
great labour and learning, collected together the 
different translatious which have been given of 
this difficult word. In the Arabic translation of 
Exod. ix, 32, it is rendered judban : cicercula, non 
circula, ut perperam Jegitur in versione Latina.’ 
By other Arabian writers it is considered to mean 
peas, and also beans. Many translate it vicia, or 
vetches, as in the Authorized Version of Exod. ix. 
32; for according to Maimonides (ad Tr. Shabb. 
xx. 8), carschinin is a kind of legume, which in 
the Arabic is called irsana, but in the sacred 
language kussemeth. Both julban and kirsana 
mean species of pulse, but it is not easy to ascer- 
tain the specific kinds. The majority, however, 
instead of a legume, consider kussemeth to indi- 
cate one of the cereal grains, as the rye (secale), 
or the oat (avena ), neither of which is it likely to 
have been, These have probably been selected 
because commentators usually adduce such grains 
as they themselves are acquainted with, or have 
heard of as commonly cultivated. Celsius, how- 
ever, informs us that in the Syriac and Chaldee 
versions kussemeth is translated kunta; far in 
the Latin Valgate; far adoreum, Guisio, Tract. 
Peah, viii. 5, and~ Tract. Chilaim, i. 1; ¢ea in 
the Septuagint, Isa. xxviii. Aquila, Symmachus, 
and others render it speita. So Ben Melech, 
on Exod. ix., and Ezekiel iv., says ‘kyssemeth, 
vulgo spedta, and the Septuagint has bAvpa. 
Upon which Celsius remarks : ‘all these—that is, 
kunta, far, ador, (ed, spelta, and dAvpa—are 
one and the same thing.’ This he proves satis- 
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factorily by quotations from the ancient authors 
(2. c. ii. 100). Dr. Harris states that the word 
kussemeth seems to be derived from casam, ‘to 
have long hairs ;’ and that hence a bearded grain 
must be intended ; which confirms the probability 
of spelt being the true meaning. 

Dioscorides has stated (11. 111), that there are 
two kinds of Zeid, one simple, and the other 
called dicoccos. Sprengel concludes that this is, 
without doubt, the Trzticwm Spelta of botanists ; 
that the odyra was a variety which Host has called 
Triticum Zea; aud also that the simple kind is 
the Triticum monococcon. That these grains were 
cultivated in Egypt and Syria, and that they 
were esteemed as food in those countries, may 
also be satisfactorily proved. Thus Herodotus 
states that the Egyptians employ olyra, which 
others call zea, as an article of diet. Pliny (Hist. 
Nat. xviii. 8) mentions it as found both in Egypt 
and in Syria: ‘ ASgypto autem ac Syria, Cili- 
cizeque et Asia, ac Gracie peculiares, zea, olyra, 
tiphe.” So in more modern times: ‘In Aigypto 
zeam abunde nasci refert Dapperus descriptione 
Asie p. 130. Et Monachos circa Jordanem, 
pane davplrn vesci, scribit Johannes Phocas de 
Locis Syr. et Palestine p. 34’ (Cels. 2. c. 100). 
That it was highly esteemed by the ancients is 
evident from Dioscorides describing it as more 
nourishing thay barley, and grateful in taste. 
Pliny also (xviii. 11) says: ‘Ex zea pulcrius, 
quam ex tritico fit granum;’ and Salmasio: ‘quod 
Jautior panis ex zea quam ex tritico fieret.” The 
goodness of this grain is also implied from the 
name of semen having been especially applied to 
it (C, Bauhin, Pinoz, p. 22). 

Triticum Spelta, or Spelt, is in many respects 
80 closely allied to the common wheats as to 
have been thought by some old authors to have 
been the original stock of the cultivated kinds; 
but for this there is no foundation, as the kind culti- 
vated for ages in Europe does not differ from speci- 
mens collected in a wild state. These were found by 
a French botanist, Michaux, in Persia, on a moun- 
tain four days’ journey to the north of Hamadan. 
It is cultivated in many parts of Germany, in 
Switzerland, in the south of France, and in Italy. 
It is commonly sown in spring, and collected in 
July and August. Though some circumstances 
seem to point to this species as the Aussemeth of 
Scripture, the subject is still susceptible of further 
investigation, and can only be finally determined 
by first ascertaining the modern agriculture of 
eastern countries, and comparing it with the 
ancient accounts of the agriculture of Syria and 
Egypt.—J. F. R. 


L. 


LAANAH (nay), translated wormzwood, 


occurs in several passages of Scripture, in most 
of which it is employed in a figurative sense. 
Thus, in Deut. xxix. 18, ‘ Lest there be among 
you a root that beareth gall and wormwood,’ is 
applied to such Israelites as should worship fo- 
reign gods. Prov. v. 4, ‘ But her end is bitter as 
wormwood.’ Jer. ix. 15, ‘ Behold I will feed 
them, even this people, with wormwood, and give 
them gall to drink.’ So in Jer. xxiii. 18, and in 
Lam. iii. 15 and 19, ‘Remember mine affliction 
and my misery, the wormwood and gall,’ where 
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it is applied to public and private calamities ; 
and in Amos y. 7, it is said of unrighteous judges, 
‘Ye who turn judgment to wormwood:’ so in 
verse 12, but here the word Jaanah is translated 
hemlock. That laanah was a plant of an extreme 
degree of bitterness, is evident from the various 
passages in which it occurs; and it has hence, ag 
Celsius observes, been adopted to indicate both 
the sins and the punishments of men. Some 
translators, as the Septuagint, substitute the pro- 
per terms which they conceive the plant to 
denote as avdykn, dddvn, mikpia, and xoAn. So 
the Arab translator uses words signifying do- 
lores, adversa, calamitates, amaritudo. The 
Hebrew word laanah is supposed by Lexico- 
graphers to have been originally derived from 


the same root as the Arabie wt laan, ‘he was ac- 


cursed; from which comes the Arabic dos’ laana, 
signifying ‘ execration’ or § malediction ;? and as 
the Hebrews accounted bitter plants as pernicious 
and poisonous, so they typified what. was dis- 
agreeable or calamitous by a bitter plant. Thus, 
as Celsius remarks, Talmudical writers, in speak- 
ing of the blessings and maledictions of Moses, 
say, ‘Illa mel, he absinthium erant’ The 
Chaldee, and other Oriental translations, as the 
Syriac and Arabic, in Prov. v. 4; Lam. iii. 19, 
with the Rabbins, translate daanah by words 
signifying wormwood, This is adopted in the 
Vulgate, as well as in the English translation. 
In Revelations viii. 11, we have the Greek word 
&lvO0s employed; ‘ Arid the name of the star 
is called wormwood, and the third part of the 
waters became wormwood (&w6os), and many 
men died of the waters, because they were bitter.’ 
Some other plants have been adduced, as the 
colocynth and the oleander, but without anything 
to support them; while different kinds of arte- 
misia, and of wormwood, are proverbial for their 
bitterness, and often used in a figurative sense 
by ancient authors :— 

‘Parce, precor, lacerare tuum, nec amara paternis 

Admiscere velis, ceu melli absinthia, Verbis.’ 
Paulin. Ep. ad Ausonium. 

Celsius has no doubt that a species of artemisia, 
or wormwood, is intended : ‘ Hanc plantam ama- 
ram in Judea et Arabia copiose nascentem, et 
interpretum auctoritate egregie suffultam, ipsam 


esse Ebreeorum /13Y?, pro indubitato bhabemus.’ 
That species of artemisia are common in Syria 
and Palestine is well known, as all travellers 
mention their abundance in particular situations ; 
but as many of them resemble each other very 
closely in properties, it is more difficult to deter- 
mine what particular species is meant. | It is pro- 
bable, indeed, that the name is used in a generic 
rather than a specific sense. The species found in 
Syria have already been mentioned under Axn- 
sintHium. The species most celebrated in 
Arabian works on Materia Medica is that callea 


& sheeh, which is conspicuous for its bitter- 


ness, and for being fatal to worms; hence it has 
been commonly employed as an anthelmintic even 
to our own times. This seems to be the same species 
which was found by Rauwolff in Palestine, and 
which he says the Arabs call scheha. It is his 
‘ Absinthium Santonicum, scheha Arabum, unde 
semen lumbricorum colligitur;’ the Absinthius 


a 
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Santonicum Judaicum of Bauhin, in his 
Pinazx, now Artemisia Judaica ; though it is pro- 
bable two or three species yield the Semoni San- 
fonicum, or wormwood of commerce, which, 
instead of seed, consists of the ¢ops of the plants, 
and in which the peduncles, calyx flowers, and 
young seeds are intermixed. Artemisia Mari- 
tima and Judaica are two of the plants which 
yield it.—J. F. R. ; 

LABAN, son of Bethuel, and grandson of 
Nahor, brother of Rebekah, and father of Jacob's 
two wives, Leah and Rachel. , 

LABOUR is that steady and constant effort of 
the bodily frame which man undertakes for his 
own benefit, and, in particular, in order to procure 
the means of subsistence. This is the primary 
import of the term labour, whence are derived 
its applications to the exertions and produc- 
tions of the mind, and even to the affections, the 
passions, and their consequences. In Gen. iii. 
19, labour is set forth as a part of the primeval 
curse, ‘ In the sweat of thy face thou shalt eat 
bread ;’ and doubtless there is a view of labour 
which exhibits it inreality as a heavy, sometimes 
a crushing burden. But labour is by no means 
exclusively an evil, nor is its prosecution a dis- 
honour. These impressions, false though they 
are, have wrought a vastand complicated amount 
of harm to man, especially to the industrious 
classes, causing these classes, that is, the great 
Majority of our fellow-creatures, to be regarded, 
and cousequeutly to be treated, even in Christian 
lands, as a pariah caste, as hereditary ‘ hewers 
of wood and drawers of water,’ doomed by 
Providence, if not primarily by the Creator 
himself, to a low and degrading yoke, and ut- 
terly meapable of entertaining lofty sentiments, 
or rising to a higher position; to be restrained 
therefore in every manifestation of impatience, 
lest they should temporarily gain the upper hand, 
_and lay waste the fair fields of civilization ; and 
to be kept under for the safety of society, if not 
for their own safety, by social burdens and the 
depressing influences of disregard and contempt. 
A better feeling, however, regarding labour and 
labourers, is beginning to prevail: these notions, 
which breathe the very spirit of slavery whence 
they are borrowed, are in word disowned, while 
they are graduaily losing their hold on the heart, 
and their influence on the life. Individuals 
rising from time to time from the lowest levels 
of social life to take, oceupy, and adorn its loftiest 
posts, have irresistibly shown that there is no de- 
pression in society which the favours cf God may 
not reach, Especially has a wider and more 
humane spirit begun to prevail since men haye 
learnt more accurately to know, aud more power- 
fully to feel, the genius and spirit of the Gospel, 
whose originator was a carpeuter’s son, and whose 
heralds were Galilean fishermen. Reason and 
experience, too, in this as in all cases, have come 
to confirm divinely revealed truth, tending for- 
cibly to show that labour, if under certain cir- 
‘cumstances it has a curse to inflict, has also many 
priceless blessings to bestow. : 

The origin of the view of labour which the 
passage in Genesis (iii. 19) presents, may he found, 
as has been intimated, in certain unquestionabie 
facts which have not yet passed out of the sphere 
of reality. That labour involves pain and effort 


“to man appears from an index of his feelings, 
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than which none ‘can be more certain ; for labour 
is often used as synonymous with endurance, 
trial, and grief (Gen. xxxv. 16); so Virgil 
(4Bn. i. 597) -— 
‘ O sola infandos Troje‘miserata labores.’ 

These not unnatural convictions and feelings 
were in the primitive state of society corroborated 
by peculiar, and to some extent local, influences. 


' Under an eastern sky hard labour is an almost 


intolerable as well as crushing burden, to which, 
when required, hardly any but slaves will submit. 
And the high-spirited, free, and unrestrained child 
of the desert, as well as the more tranquil, gentle, 
but not less free shepherd of the plains, may well, 
in the primeval ages, have regarded with aversion 
and stigmatised with opprobrium the hard, and 
comparatively constant, toils of the tillers of the 
ground, 

However, what is even a penalty in one stage of 
human development and in one part of the world, 
may, in the progress of Divine Providence, be con- 
verted into a real and lasting blessing—a blessing 
never to be forfeited unless by folly and sin, 
Certainly the rewards of labour may accumu- 
late so plenteously around human beings under 
certain conditions, that they may come to have 
their minds more frequently struck, and so more 
deeply impressed, by the advantages than by the 
evils and inconveniences of labour. Constituted 
as the frame of man is, labour is beneficial, if not 
necessary, to the unfolding of his physical powers, 
and when well apportioned to the variable degrees 
of growing strength, powerfully conduces, with 
internal impulses, to carry the body to its state of 
highest vigour and beauty, imparting meanwhile 
asense of deep and pure animal enjoyment, and 
making food as grateful as it is nutritious, the 
final immediate result of which is found in sound 
slumbers and healthful feelings: ‘the sleep of a 
labouring man is sweet’ (Kecl. vy. 12). A fine 
passage, which confirms these views, and serves to 
show that Scripture in process of time regarded 
labour otherwise than as a curse, may be found in 
Ps, ciii. 23, 24, sq., in which both labour and its 
fruits are placed among the proofs of the divine 
wisdom and bounty. 

Labour, however, like every other divine ap- 
pointment, may be perverted by misuse into an 
eyil. Excessive labour is a curse. Labour apart 
from certain conditions, whose observance is 
essential to our physical well-being, entails last- 
ing miseries. Labour which is both severe, long, 
broken only by brief intervals, whether of riot or 
of sin, is an infliction as hard as it is unjust—an 
evil which no man has a right to impose on him- 
self, and which still less can society he justified 
in compelling or leading any one to endure. 

If, however, excessive labour is a crushiug Joad, 
the absence of labour is a not less intolerable bur- 
den, Of all conditions in society, theirs is per- 
haps the most pitiable who, possessing some degree 
of mental culture, and being of refined and per- 
haps morbid sensibilities, suffer under the irre- 
mediable calamity of having nothing to do; no 
regular pursuit, that is, no need of the labour of 
either head or hands for the sustenance of the 
body or the upholding of their social state ; who 
rise in the morning not knowing to what to apply 
their flagging capabilities, and retire to rest at 
night wearied and jaded, but not solaced by the 


consciousness of haying gained or done some good, 
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These two extremes—too much labour, and too 
little or no labour—are among the greatest of the 
social ills under which English society is at pre- 

sent suffering. They are ills which have grown 
rapidly, which are growing, and which show no 
signs of immediate diminution. They are under- 
mining the foundations of religion, which is in 
self-defence required to raise its mighty voice 
against them. A successful effort towards the 
equalization of labour would be a signal blessing 
not less to the rich than to the poor; and is called 
for as much by the divine spirit of Christianity as 
it is by considerations drawn from the interests of 
individuals and the welfare of society. 

If enough had not already been said to establish 
this position, we could refer to the institution at 
avery early stage of the world’s history of the 
Sabbath, by which one-seventh of man’s brief life 
was rescued trom labour, and appropriatéd to rest 
of body and to that improvement of the mind 
which tends to strengthen, invigorate, and sustain 
the entire man. To the same effect was the divine 
appointment of those numerous holidays under 
the Mosaic dispensation; and we are by no 
means sure but that the genius of the Gospel was, 
in this particular at least, better understood and 
more fully honoured in those days and under 
those forms of Christian faith which saved for the 
refreshment and recreation of the labourer many 
days during the course of the year, than it is now, 
when we appear to have solved the unhappy 
problem which asks, What is the extreme of toil 
that the human frame can bear, without regard to 
vigorous sensations or length of days? 

In regard tothe different species of labour in 
which human beings have been engaged, the 
Hebrews, like other primitive nations, appear to 
have been herdsmen before they were agricul- 
turists (Gen. iv. 2, 12, 17, 22); and the practice 
of keeping flocks and herds continued in high 
esteem and constant observance as a_ regular 
employment and a social condition (Judg. i. 16; 
iv. 11; Jer. 85; Luke ii. 8). The culture of 
the soil came in course of time, introducing the 
discovery and exercise of the practical arts of 
life, which eventually led to those refinements, 
both as to processes and to applications, which 
precede, if they do not create the fine arts (Gen. 
iv.; xxvi. 12; xxxiii. 19). Agriculture, indeed, 
became the chief employment of the Hebrew 
race after their settlement in Canaan, lay at. the 
very basis of the constitution, both civil and re- 
ligious, which Moses gave them, was held in 
great. honour, and was carried on by the high as 
as well as the humble in position (Judg, vi. 11 ; 
1 Sam. xi. 5; 1 Kings xix. 19). No small care 
was bestowed on the culture of the vine, which grew 
luxuriously on the hills of Palestine (Is, v. 2, 5; 
Matt. xxi. 33; Num. xiii. 24). The vintage was 
a season of jubilee (Judg. ix. 27; Jer. xxv. 30; 
Is. xvi. 10). The hills of Palestine were also 
adorned with well cultured olive-gardens, which 
produced fruit useful for food, for anointing, and for 
medicine (Is. xvii. 6; xxiv. 13; Deut. xxiv. 20; 
Euek. xxvii. 17; 1 Kings iv. 25; Hos. xiv. 6,7). 
Attention was also given to the culture of the fig- 
tree (2 Kings xxi. 7; 1 Chron. xxvii. 28), as 
well as of the date-palm (Ley. xxiii. 40; Judg, 
i, 16; iv. 5; xx. 33; Deut. xxxiv. 3), and also 
of balsam (Gen. xlili, 11; Ezek. xxvii, 17; 
uxxvii. 25; Jer. viii. 22). For the rise and 
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‘progress of various kinds of hand labour among 


the people of Israel, see Hanpicrarr.—. R, B, 


LACHISH wr; Sept. Adxis), a city in the 
south of Judah, in the plain between Adoraim 
and Azekah (Josh. x. 3,5, 315 xv. 39.) It was 
rebuilt and fortitied by Rehoboam (2 Chron. x1 
9), and seems after that time to have been re- 
garded as one of the strongest fortresses of the 
kingdom of Judah, having for a time braved the 
assaults of the Assyrian army under Sennacherit 
(2 Kings xviii. 17; xix. 8; 2 Chron. xxxii. 9). 
Eusebius and Jerome place it seven Roman 
miles from Eleutheropolis towards the south. 
There has not been any more recent notice of 
the place, and no modern yestige of the name 
or site has been discovered. 


LAISH. [Dan.] 
LAKES, [Parxsrine. ] 


LAMECH cape ; Sept. Aduex), son of 
Methusael, and father of Jabal, Jubal, Tubal- 
cain, and Naamah (Gen. iy. 18, 24, -&c.). He 
is recorded to have taken two wives, Adah and 
Zillah; and there appears no reason why the fact 
should have been meutioned, unless to point him 
out as the author of the evil practice of polygamy. 
The manner in which the sons of Lamech distin- 
guished themselves as the inventors of useful arts, 
is mentioned under their several names. The 
most remarkable circumstance in connection with 
Lamech is the poetical address which he is very 
abruptly introduced as making to his wives. This 
isnot only remarkable in itself, but is the first and 
most ancient piece of poetry in the Hebrew Scrip- 
tures; and, indeed, the only example of Antedi- 
luvian poetry extant :— 

* Adah and Zillah, hear my voice ! 
Wives of Lamech, receive my speech! 
If I slew a man to my wounding, 
And a young man—to my hurt: 
If Cain was avenged seven times, 

Then Lamech—seventy times seven.” 
This exhibits the parallelism and other charac- 
teristics of Hebrew poetry, the development of 
which belongs to another article [Porrry]. It 
has all the appearance of an extract from an old. 
poem, which we may suppose to have been handed 
down by tradition to the time of Moses. It is 
very difficult to discover to what it refers, and the 
best explanation can be nothing more than a con- 
jecture, The Jewish tradition, or rather fiction, 
is given by most commentators, and is too absurd 
to be worth relating. The speech, so far as we 
can make it out, would seem to be, as Bishop 
Lowth explains (Prelect. iv, 91), an apology for 
committing homicide, in his own defence, upon 
some man who had violently assaulted him, 
and, as it would seem, struck and wounded him: 
and he opposes a homicide of this nature to the 
wilful “na inexcusable fratricide of Cain. Under 
this view Lamech would appear to have intended 
to comfort his wives by the assurance that he was 
really exposed to no danger from this act, and that 
any attempt upon his Jife on the part of the 
friends of the deceased would not fail to bring down 
upon them the severest vengeance (comp. Dathe 
and Rosenmiiller, 22 loc. ; see also Turner's Notes 
on Genesis, p. 209). Another view, adopted by 
Shuekford in his Connection, supposes that the 
descendants of Cain had lived for a long time in 
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_ fear of vengeance for the death of Abel from the 
family of Adam; and that Lamech, in order to 
persuade his wives of the groundlessness of such 
fears, used the argument in the text, i.e. if any 
one who might slay Cain, the murderer of his 
brother, was threatened with sevenfold vengeance, 
surely they must expect a far sorer punishment 
who should presume to kill any of us on the same 
account.’ This explanation, however, is less 
satisfactory than the other; for although both 
may be equally conjectural, this requires us to 
assume a greater number of circumstances. 
2. LAMECH, son of Methuselah, and father 
of Noah (Gen. v. 28-31). 


LAMENTATIONS. This book is called by 
the Hebrews 13°S, ‘ how,’ from the first word of 
the book; but sometimes they call it N13°), 
tears, or ‘lamentation,’ in allusion to the 
mournful character of the work, of which one 
would conceive, says Bishop Lowth, ‘ that every 
letter was written with a tear, every word the 
sound of a broken heart.’ From this, or rather 
from the translation of it in the Septuagint 
(@pijvor), comes our title of Lamenrarions. 

The ascription of the Lamentations in the title 
is of no authority in itself, but its correctness has 
never been doubted. The style and manner of 
the book are those of Jeremiah, and the circum- 
stances alluded to, those by which he is known to 
have been surrounded. This reference of the 
Lamentations to Jeremiah occurs in the intro- 
ductory verse which is found in the Septuagint :— 
Kal éyévero peta Td aixuarwticbjva toy lopahar, 
Kal ‘lepovoaAhy epnuwbhva, exdbicey ‘lepeulas 
kAalay, Kal eOphynoe thy Opivoy tovToy én 
‘IepovcaAt, kal ele. ‘ And it came to pass, 
after Israel] had been carried away captive, and 
Jerusalem was become desolate, that Jeremiah 
sat weeping, and lamented with this lamentation 
over Jerusalem, and said. This bas been copied 
into the Arabic and Vulgate versions; but as it 
does not exist in the Hebrew, Chaldee, or Syriac, 
it was regarded by Jerome as spurious, and is 
not admitted into his version. 

It is disputed whether or not this verse existed 
in the Hebrew copies from which the translation 
of the Seventy was made. We are certainly not 
bound by its authority if disposed to question the 
conclusion which it supports. But it at least 
shows the opinion which prevailed as to the 
author, and the occasion of the book, at the time 
the translation was made. That opinion, as 
regards the author, has been admitted without 
dispute; but there has been less unanimity re- 
specting the subject-matter of the Lamentations. 

Funeral lamentations, composed by Jeremiah 
upon the death of king Josiah, are mentioned in 
2 Chron. xxxv. 25, and are there said to have 
been perpetuated by an ordinance in Israel. 
That the Lamentations thus mentioned are those 
which we now possess, has been the opinion of 
many scholars of great eminence. Josephus 
clearly takes this view (Antig. x. 5.1), as do 
Jerome (Comment. in Zech. iii. 11), Theodoret, 
and others of the fathers; and in more modern 
times, Archbishop Usher (De L XX. Interpret.), 
Michaelis (Note on Lowth’s Sac. Poet. Hebr. 
Prelect. xxii.), who afterwards changed his opi- 
pion, Dathe (Proph. Major. ed. 1), and others. 
De Wette (Hinieit. § 273) is clearly of opimon 
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that the passage in 2 Chronicles refers to the 
existing book of Lamentations, and that the 
author considered the death of Josiah as its prin- 
cipal subject. This daring writer uses so little 
ceremony with the author of the book of Chro- 
ricles on other oceasions, that his own opinion 
is not to be inferred from this admission; and 
we are not surprised to find from what follows, 
that he feels at liberty to take a different view 
from the one which he believes the writer of Chro- 
nicles to have entertained. 

The received.opinion, namely, that in accord- 
ance with the argument prefixed to the book in the 
Septuagint, is now all but universally acquiesced 
in. It is adopted by nearly all commentators, 
who, as they proceed through the book, find that 
they cannot follow out the details on any other 
supposition. Indeed, but for the reference sug- 
gested by the passage in Chronicles, no one would 
have been likely to imagine that such expressions 
as are found in chap. i. 1, 2, 3, 7, could point to 
any other circumstances than those which attended 
and followed the destruction of Jerusalem by the 
Babylonians. Besides, the prophet throughout 
speaks of the city and temple of Jerusalem as 
ruined, profaned, and desolated: which certainly 
was not the case in the time of Josiah, or at his 
death. We may, under this view, regard the two 
first chapters as occupied chiefly with the circum- 
stances of the siege, and those immediately fol- 
lowing that event. In the third the prophet 
deplores the calamities and persecutions to which 
he had himself been exposed : the fourth refers to 
the ruin and desolation of the city, and the un- 
happy lot of Zedekiah; and the fifth and last 
seems to be a sort of prayer in the name, or on 
behalf of, the Jews in their dispersion and cap- 
tivity. As Jeremiah himself was eventually 
compelled to withdraw into Egypt much against - 
his will (Jer. xliii. 6), it has been suggested that 
the last chapter was possibly written there. Pa- 
reau refers chap. i. to Jer, xxxvii. 5, sqq.; chap. 
iii. to Jer. xxxviii. 2, sqq.; chap. iv. to Jer. 
xxxix. 1, sqq. and % Kings xxv. 1, sqq.; chap. 
ii. to the destruction of the city and temple; 
chap. v. is admitted to be the latest, and to refer 
to the time after that event. Ewald says that 
the situation is the same throughout, and only 
the time different. In chaps. i. and ii. we find 
sorrow without consolation; in chap. iii, conso- 
lation for the poet himself; in chap. iv. the 
lamentation is renewed with greater violence; 
but soon the whole people, as if urged by their 
own spontaneous impulse, fall to weeping and 
hoping’ (Die Poetischen Bucher). De Wette 
describes the Lamentations somewhat curtly, as 
‘ five songs relating to the destruction of the city 
of Jerusalem and its temple (chaps. i. ii, iv. v.), 
and to the unhappy lot of the poet himself (iii.). 
The historical relation of the whole cannot be 
doubted ; but yet there seems a gradual ascent in 
describing the condition of tke city’ (Hinéeit, 
§ 273). 

Dr. Blayney, regarding both the date and 
occasion of the Lamentations as established by 
the internal evidence, adds, ‘ Nor can we admire 
too much the flow of that full and graceful] pa- 
thetic eloquence, in which the author pours out 
the effusions of a patriotic heart, and piously 
weeps over the ruins of his venerable country’ 
(Jeremiah, p. 376), ‘ Never,’ says an unquese 
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tionable judge of these matters, ‘was there a 
more rich and elegant variety of beautiful images 
and adjuncts, arranged together within so small 
a compass, nor more happily chosen and applied 
(Lowth, De Sacra Poest Hebr. Prelect. xxii.), 

Jarchi, and some other Jewish commentators, 
fancy that the book, which, after beimg pub- 
licly read by Baruch, was cut to pieces by king 
Jehoiachin, and cast into the fire (Jer. xxxvi. 4, 5), 
was composed of chaps. i. ii. iv. of the Lamenta- 
tions, to which chap. v. was afterwards added. 
But this notion does not require confutation, as 
there is not a shadow of probability in its fayour. 

In the ancient copies this book is supposed to 
have occupied the place which is now assigned 
to it, after Jeremiah. Indeed, from the manner 
in which Josephus reckons up the books of the 
Old Testament (Contra Apion. i. 8), it has been 
supposed that Jeremiah and it originally formed 
but one book (Prideaux, Connection, i. 332). 
In the Bible now used by the Jews, however, the 
book of Lamentations stands in the Hagiographa, 
and among the five Megilloth, or books of Ruth, 
Esther, Ecclesiastes, and Solomon’s Song. They 
believe that it was not written by the gift of 
prophecy, but by the spirit of God (between 
which they make a distinction), and give this 
as a reason for not placing it among the prophets. 
It is read in their synagogues on the ninth of 
the month Ab, which is a fast for the destruction 
of the holy city. 


LAMP «ab, whence, jerhaps, Gr. Aaumds, 
the w being introduced in place of the Hebrew 
5, Lat. dampas, and our damp). Lamps are very 
often mentioned in Scripture; but there is 
nothing to give any notion of their form. Al- 
most the only fact we can gather is, that vegetable 
oils were burnt in them, and especially, if not 
exclusively, olive-oil. This, of the finest qua- 
lity, was the oil used in the seven lamps of the 
Tabernacle (Exod, xxvii. 20). It is somewhat 
remarkable, that while the golden candlestick, 
or rather candelabrum, is so minutely described, 
not a word is said of the shape, or even the ma- 
terial, of the lamps (Exod. xxv. 37). This was, 
perhaps, because they were to be of the common 
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forms, already familiarly known to the Hebrews, 
and the same probably which were uscd iv Egypt, 


LAMP... 


which they had just quitted. They were in this 
instance doubtless of gold, although metal is 
scarcely. the best substance for a lamp. The 

golden candlestick may also suggest, that lamps 
in ordinary use were placed on stands, and where 
more than one was required, on stands with two 

or more branches. The modern Orientals, who 

are satisfied with very little light in their rooms. 

use stands of brass or wocd, on which to raise the 

lamps to a sufficient height above the floor on 

which they sit. Such stands are shaped not un- 

like a tall candlestick, spreading out at the top. 

Sometimes the lamps are placed on brackets 

against the wall, made for the purpose, and often 

upon stools. Doubtless the same contrivances 

were employed by the Hebrews, 

From the fact that lamps were carried in the 
pitchers of Gideon’s soldiers, from which, at the 
end of the march, they were taken out, and borne 
in the hand (Judg. vii. 16, 20), we may with 
certainty infer that they were not, like many of 
the classical lamps, entirely open at top, but so 
shaped that the oil could not easily be spilled. 


[Classical Lamps.] 


This was remarkably the case in the Egyptian 
specimens, and is not rare in the classical. Gi- 
deon’s lamps must also have had handles; but 
that the Hebrew lamps were always furnished 
with handles we are not bound to infer: in Egypt 
we find lamps both with and without handles. 

Although the lamp-oils of the Hebrews were 
exclusively vegetable, it is probable that animal 
fat was used, as it is at present by the Western 
Asiatics, by being placed in a kind of lamp, and 
burnt by means of a wick inserted in it. This 
we have often witnessed in districts where oil- 
yielding plants are not common. 

Cotton wicks are now used throughout Asia; 
but the Hebrews, like the Egyptians, probably 
employed the outer and coarser fibre of flax 
(Pliny, Hist. Nat. xix. 1); and perhaps linen 
yarn, if the Rabbins are correct in alleging that 
the linen dresses of the priests were unravelled 
when old, to furnish wicks for the sacred lamps 
[CanpixEsticx ]. 

It seems that the Hebrews, like the modern 
Orientals, were accustomed to burn lamps over 
night in their chambers; and this practice may 
appear to give point to the expression of ‘ owter- 
darkness,’ which repeatedly occurs in the New 
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Testament (Matt. viii. 12; xxii. 13): the force is 
greater, however, when the contrast implied in the 
Lees Gage Mess wie oe to the effect 
produced by sudden expulsion into the darkness 
of night from a chamber highly illuminated for 
an entertainment. This custom of burning lamps 
at night, withthe effect produced by their going 
out or being extinguished, supplies various figures 
to the sacred writers (2 Sam. xxi. 17; Prov. xiii, 
9; xx. 20). And, on the other hand, the keeping 
up of a lamp’s light is used as a symbol of en- 
during and unbroken succession (1 Kings xi. 36 ; 
xv. 4; Ps. exxxii. 17). 

It appears from Matt. xxv. 1, that the Jews used 
lamps and torches in their marriage-ceremonies, 
or rather when the bridegroom came to conduct 
home the bride by night. This is still the custom 
in those parts of the East where, on account of 
the heat of the day, the bridal procession takes 
place in the night-time. The connection of lamps 
and torches with marriage-ceremonies often appears 
also in the classical poets (Homer, Iliad, vi. 
492; Eurip. Pheniss. 346; Medea, 1027; Virg. 
Eelog. viii. 29); and indeed Hymen, the god of 
marriage, was figured as bearing a torch. Thesame 
connection, it may be observed, is still preserved in 
Western Asia, even where it is no longer usual to 
bring home the bride by night. During two, or three, 
or more nights preceding the wedding, the street 
or quarter in which the bridegroom lives is illu- 
minated with chandeliers and lanterns, or with lan- 
terns and small lamps suspended from cords drawn 
across from the bridegroom’s and several other 
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houses on each side to the houses opposite; and se- 
veral small silk flags, each of two colours, generally 
VOL Ti. 16 
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red and green, are attached to other cords Lane’ 
Mod. Egypt. i. 201). Amodern lantern reg eo 
on these occasions, with lamps hung about it and 
suspended from it, is represented in the preceding 
cut (No. 379). The lamps used separately on such 
occasions are répresented in the fatlowittg cut (No. 
330). Figs. 1, 3, and 5, show very distinctly the 


shape of these lamps, with the conical receptacle 

of wood which serves te protect the flame from 

the wind. Lamps of this kind are sometimes 

hung over doors. The shape in fig. 3 is also that 

of a much-used in-door Ap It is a small 

vessel of glass, having a small tube at the bottom, 

in which is stuck a wick formed of cotton twisted 

round a piece of straw: some water is poured in 

first, and then the oil. Lamps very nearly of 

this shape appear on the Egyptian monuments, 

and they seem also to be of glass (Wilkinson’s 

Ancient Egyptians, iii. 101; v. 376). If the 

Egyptians had lamps of glass, there is no reason 

why the Jews also might not have had them, espe- 

cially as this material is more proper for lamps in- 

tended to be hung up, and therefore to cast their 

light down from above. The Jews certainly used 

lamps in other festivals besides those of marriage. 

The Roman satirist (Persius, Sut. v. 179) ex- 

pressly describes them as making illuminations at 
their festivals by lamps hung up and arranged in 

an orderly manner; and the Scriptural intimations, 

so far as they go, agree with this description. If this 

custom had not been so general in the ancient and 
modern East, it might have been supposed that the 
Jews adopted it from the Egyptians, who, accord~ 

ing to Herodotus (ii. 62), had a ‘ Feast of Lamps,’ 

which was celebrated at Sais, and, indeed, 

throughout the country at a certain season of the- 
year. The description which the historian gives 

of the lamps employed on this occasion, strictly 
applies to those in modern use already described, 

and the concurrence of both these sources of illus- 
tration strengthens the probable analogy of Jewish 

usage. He speaks of them as ‘small vases filled 
with salt and olive-oil, in which the wick floated,. 
and burnt during the whole night.’ It does not 
indeed appear of what materials these vases were 
made; but we may reasonably suppose them to 
have been of glass. 

The later Jews had even something like this 
feast among themselves. A ‘Feast of Lamps’ was 
held every year on the twenty-fifth of the month 
Chisleu. It was founded by Judas Macca- 
beus in celebration of the restoration of the 
temple worship (Joseph. Antig. xii. 7.7), and 
has ever since been observed by the lighting up. 
of lamps or candles on that day in all the couns 
tries of their dispersion (Maimon. Mosh. Hasha 
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nah, fol. 8). Other Orientals have at this day a 
similar feast, of which the ‘ Feast of Lanterns’ 
among the Chinese is, perhaps, the best known 
(Davis's Chinese, p. 138). 

LANGUAGE. [Toneuzs, Conrusien or.] 

LANTERN (¢avés). This word occurs only 
in John xviii. 3, where the party of men which 
went out of Jerusalem to apprehend Jesus in the 
garden of Gethsemane is described as being pro- 
vided ‘ with Janterns and torches.’ In the article 
Lamp it has been shown that the Jewish lantern, 
or, if we may 80 call it, lamp-frame, was similar 
to that now in use among the Orientals. Another 
of the same kind is represented in the annexed 
engraving (No. 38}, fig. 1). 


As the streets of Eastern towns are not lighted 
vat night, and never were so, lanterns are used to 
an extent not known among us. Such, doubtless, 
was also formerly the case; and it is therefore 


remarkable that the only trace of a lantern which 
the Egyptian monuments offer, is that contained 
in the present engraving (No. 382). In this case 
it seems to be borne by the night-watch, or civic 
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guard, and is shaped like those in common use 
among ourselves. A similar lantern is at thie 
day used in Persia, and perhaps does not ma- 
terially differ from those mentioned in Scripture. 
More common at present in Western Asia is a 
large folding lantern of waxed cloth strained over 
rings of wire, with a top and hottom of tinned 
copper (No. 38], figs. 2, 3). It is usually about 
two feet long by nine inches in diameter, and is 
carried by servants before their masters, who often 
pay visits to their friends at or after aur ss 
In many Eastern towns the municipal Jaw for- 
bids any one to be in the streets after nightfall 
without a lantern. 

LAODICEA (Aaodixea). There were four 
places of this name, which it'may be well to dis- 
tinguish, in order to prevent them from being con- 
founded with one another. The first was in the 
western part of Phrygia, on the borders of Lydia ; 
the second, in the eastern part of the same country, 
denominated Laodicea Combusta; the third, on 
the coast of Syria, called Laodicea ad Mare, and 
serving as the port of Aleppo; and the fourth, in 
the same country, called Laodicea ad Libanum, 
from its proximity to that mountain. The third 
of these, that on the coast of Syria, was destroyed 
by the great earthquake of Aleppo in August, 
1822, and at the time of that event was supposed’ 
by many to be the Laodicea of Scripture, al- 
though in fact not less than four hundred miles 
from it. But the first named, lying on the confines 
of Phrygia and Lydia, about forty miles east of 
Ephesus, is the only Laodicea mentioned in 
Scripture, and is that one of the ‘seven churches 
in Asia’ to which St. John was commissioned to 
deliver the awful warning contained in Rev. iii. 
14-19. The fulfilment of this warning is to be 
sought, as we take it, in the history of the Chris- 
tian church which existed in that city, and not 
in the stone and mortar of the city itself; for it is 
not the city, but ‘the church of the Laodiceans,’ 
which is denounced. It is true that the city ie 
utterly ruined; but this is the case with innu- 
merable other towns in Asia Minor. It is the 
precise reference to the seven churches as such, 
without any other reference to the cities than as 
giving them a name, which imparts a marked dis- 
tinction to the Apocalyptic prophecies. But this 
has been little heeded by writers on the subject, 
who somewhat unaccountably seek, in the actual 
and material condition of these cities, the accom- 
plishment of spiritual warnings and denunciations. 
At the present day, would an authorized denun- 
ciation of ‘the church in London,’ as in danger 
of being cast forth for its lukewarmness, be un- 
derstood to imply that London itself was destined 
to become a heap of ruins, with its bridges broken 
down, and its palaces and temples overthrown ? 

Laodicea was the capital of Greater Phrygia, 
and a very considerable city at the time it was 
named in Scripture (Strabo, p. 578); but the 
frequency of earthquakes, to which this district 
has always been liable, demolished, some ages 
after, great part of the city, destroyed many of 
the inhabitants, and eventually obliged the re- 
mainder to abandon the spot altogether. Smith, 
in his Journey to the Seven Churches (1671), was 
the first to describe the site of Laodicea. He was 
followed by Chandler and Pococke; and the Jo- 
cality has, within the present century, been visited 
by Mr. Hartley, Mr. Arundel], and Col. Leake, 
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_ Laadivea is now a deserted place, called by the 
Turks Eski-hissar (Otd Castle), a Turkish word 
equivalent to Paled-kastro, which the Greeks so 
frequently apply to aucient sites. From its ruins, 
odicea seems to have been situated upon six or 
seven hills, taking up a large extent of ground. 
To the north and north-east runs the river Lycus, 
about a mile and a half distant; but nearer it 
is watered by two small streams, the Asopus and 
Caprus, the one to the west, and the other to the 
south-east, both passing into the Lycus, which 
last flows into the Mander (Smith, p. 85). 
Laodicea preserves great remains of its import- 
ance as the residence ef the Romau governors of 
Asia under the emperors; namely, a stadium, in 
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uncommon preservation, three theatres, one o} 
which is 450 feet in diameter, and the'-r ala i 
several other buildings (Antig. of Ionia, pt. ii. 
p- 82; Chandler's Asia Minor, c. 67). Col. Leake 
says: ‘There are few ancient sites more likely 
than Laodicea to preserve many curious remains 
of antiquity beneath the surface of the soil ; its 
opulence, and the earthquakes to which it was 
subject, rendering it probable that valuable works 
of art were often there buried beneath the ruins 
of the public and private edifices (Cicero, Epist. 
ad Amic. ii. 17; 111. 5; v. 20; Tacit. Annai, 
xiv. 27). And a similar remark, though in a 
lesser degree, perhaps, will apply to the other 
cities of the vale of the Mander, as well as to 
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some of those situated to the north of Mount 
Tmolus; for Strabo (pp. 579, 628, 630) informs 
us that Philadelphia, Sardis, and Magnesia of 
Sipylus, were, not less than Laodicea and the 
cities of the Mwander as far as Apameia at the 
sources of that river, subject to the same dreadful 
calamity’ (Geography of Asia Minor, p. 253). 


LAPWING, in our version, is used for 
ND 3N4 dukiphath, a word which, occurring 
only in Ley. xi. 19, and Deut. xiv. 18, affords 
no internal or collateral evidence to establish 
the propriety of the translation. It has been 
surmised to mean ‘ double-crest ;’ which is suf- 
ficiently correct when applied to the hoopoe ; 
but less so when applied to the lapwing, or the 
cock of the woods, Tetrao Urogalius ; for which 
bird Bochart produces a more direct etymology ; 
and he might have appealed to the fact, that the 
Attagan visits Syria in winter, exclusive of at 
least two species of Pterocles, or sand-grouse, 
which probably remain all the year. But these 
names were anciently, as well as in modern 
times, so often confounded, that the Greek writers 
even used the term Gallinacea to denote the hoo- 
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poe; for Hesychius explains Zrop in Alscnyius 
by the Greek appellations of * moor-cock’ and 
*mountain-cock’ (see Bochart, in voce Deki- 
phath); and in modern languages similar mis- 
takes respecting this bird are abundant. The 
Septnagiut and Vulgate agree with the Arabian 
interpreters in translating the Hebrew NB'3)7 by 
trop, and wupa; and as the Syrian name is 
kikuphah, and the Egyptian kukuphah, both 
apparently of the same origin as dwkiphath, the 
propriety of substituting hoopoe for lapwing im 
our version appears sufficiently established, 

The hoopoe is not uncommon in Palestine at 
this day, and was from remote ages a bird of 
mystery. The summit of the augural rod is sayd 
to have been carved in the form of an hoopoe’s 
head ; aud one of the kind is still used by Indian 
gosseins, and even Armenian bishops, attention 
being no doubt drawn to the bird hy its pecu- 
liarly arranged black and white bars upon a de- 
licate vinous fawn-colour, and further embellished, 
with a beautiful fan-shaped crest of the same 
colour, tipped with white aud black. Its appel- 
lations in all languages appear to be either imita- 
tions of the bird’s voice, or indications of its filthy 
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habits; which, however, modern ornithologists 
deny, or do not notice. In Egypt these birds are 
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numerous; forming, probably, two species, the one 
permanently resident about human habitations, 
the other migratory, and the same that visits 
Europe. The latter wades in the mud when the 
Nile has»subsided, and seeks for worms and in- 
sects; and the former is known to rear its young 
so much immersed in the shards and fragments of 
beetles, &c. as to cause a disagreeable smell 
about its nest, which is always in holes or in 
hollow trees. Though an unclean bird in the 
Hebrew Jaw, the common migratory hoopoe is ~ 
eaten in Egypt, and sometimes also in Italy; 
but the stationary species is considered inedible. 
It is unnecessary to give further description of a 
bird so well known as the hoopoe, which, though 
not common, is nevertheless an annual visitant 
of England, arriving soon after the cuckoo.— 
C. H.S. 
LATINISMS. This word, which properly 
signifies idioms or phraseology peculiar to the 
Latin tongue, is extended by Biblical critics so as 
to include also the Latin words occurring in the 
Greek Testament. It is but reasonable to expect 
the existence of Latinisms in the language of 
every country subdued by the Romans. The in- 
troduction of their civil and military officers, of 
settlers, and merchants, would naturally be fol- 
Jowed by an infusion of Roman terms, &c., into 
the language of their new subjects. There would 
_ be many new things made known to some of them, 
for which they could fiud no corresponding word 
im their own tongues. The circumstance that the 
_ proceedings in courts of law were, in every part of 
the Roman empire, conducted in the Latin lan- 
guage, would necessarily cause the introduction 
of many Roman words into the department of 
law, as might be amply illustrated from the pre- 
sent state of the juridical language in every coun- 
try once subject to the Romans, and among others, 
our own. Valerius Maximus (ii. 2. 2), indeed, 
_records the tenacity of the ancient Romans for 
. their language in their intercourse with the Greeks, 
and their strenuous endeavours to propagate it 
through all their dominions. The Latinisms in 
the New Testament are of three kinds, consisting 
(1) of Latin words fh Greek letters; (2) of Latin 
senses of Greek words; and (:3) of those forms of 
speech wuich are more properly called Latinisms. 
The following may suffice as examples of each 
of these: First, Latin words in Greek characters : 
acodpiov, ‘farthing,’ from the Latin assarius 
(Matt. x. 29). This word is used likewise by 
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Plutarch, Dionysius of Halicarnassus, and Athe- 
neus, as may be seen in Wetstein, en loc. Kijvaos, 
census (Matt. xvii. 25): kevtuptov, centwrio (Mark 
xv. 89), &c.: Aeyedy, legio, ‘legion’ (Matt. xxvi. 
53). Polybius (.c. 150) has also adopted the 
Roman military terms (vi. 17) 1616. zexor- 
Adrwp, speculator, <a spy,’ from speceulor, § to 
look about;’ or, as Wahl and Schleusner think, 
from spiculum, the weapon carried by the specu- 
lator. The word describes the emperor's life- 
guards, who, among other duties, punished the con- 
demned; hence ‘an executioner’ (Mark vi. 27), 
margin, ‘ one of his guard ;’ (comp. Tacitus, Hzsé. 
i, 25; Joseph. De Bell. Jud. i. 33.7; Seneca, 
De Tra, i.16). Mdiedrov, from macellum, <a mar- 
ket-place for flesh’ (1 Cor. x. 25). As Corinth 

was now a Roman colony, it is only consistent to 
find that the inhabitants had adopted this name 
for their public market, and that Paul, writing to 
them, should employ it... MiAvoy (Matt. v. 41). 

‘This word is also used by Polybius (xxxiv. 11.8) 

and Strabo (v. p. 332). Secondly, Latin senses 


“of Greek words : as kaprdés (Rom. xv. 28), ¢ fruit,’ 


where it seems to be used in the sense of emolu- 
mentum, ‘gain upon money lent,’ &c.: emravos, 
‘praise,’ in the juridical sense of elogiwm, a tes- 
timonial. either of honour or reproach (1 Cor. iv. 
5). Thirdly, those forms of speech which are pro- 
perly called Latinisms: as BovAduevos TG dKAW 
7d ikavdy movjoat, ‘ willing to content the people’ 
(Mark xv. 15), which corresponds to the phrase 
satisfacere alicui: AaPeiy 7d ixavdy mapa, ‘to take 
security of,’ satis accipere ab (Acts xvii. 9): dds 
épyactay, ‘ give diligence,’ da operam (Luke xii. 
58); the phrase remittere'ad aliwm gudicem is 
retained in Luke xxiii. 15: ob de, ‘see thou to 
that,’ tw viderts (Matt. xxvii. 4) (Aricler, Herme- 
neut. Biblica, Vienne, 1813, p. 99; Michaelis 
Introduction to the New Testament, by Marsh, 
Cambridge, 1793, vol. i. part i. p. 163, sqq-). 
The importance of the Latinisms in the Greek 
Testament consists in this, that, as we have partly 
shown (and the proof might be much extended), 
they are to be found in the best Greek writers of the 
same era. Their occurrence, therefore, in the New 
Testament adds one thréad more to that compli- 
cation of probabilities with which the Christian 
history is attended. Had the Greek Testament 
been free from them, the objection, though recon- 
dite, would have been strong. At the same time 
the subject is mtricate, and admits of much dis- 
cussion. Dr. Marsh disputes some of the instances 
adduced by Michaelis (wt supra, p. 431, sqq.). 
Dresigius even contends that there are no Latin- 
isms in the New Testament (De Latinismis, 
Leipsig, 1726; and see his Vindicie Disserta- 
tionis de Latinismis). Eyer Aricler allows that 
some instances adduced by him may have a 
purely Greek origin. Truth, as usual, lies in the 
middle, and ‘there are, no doubt, many irre- 
fragable instances of Latinisms, which will amply 
repay the attention of the student (see Georgii 
Hierocrit. de Latinismis Novi Test. Witteberg, 
1733; Kypke, Odserv. Sacr. ii. 219, Wratis. 
1755; Pritii Introductio in Lect. Nov. Test., 
p- 207, sqq. Leips. 1722. Winer refers also to 
Wernsdorf, De Christo Latine loguente, p. 19; 
Jahn’s Archiv. ii, iv.; Olearius, De Stylo Nov. 
Test. p. 3868, sqq.; Jnchofer, Sacre Latinitatis 
Historia, Prag. 1742; see Bibl. Real- W orterbuch, 
art. Romer, Romisches, &c...—J. F. D. 


LAVER (1i'3 and 3; Sept. Aourpdv), a 
basin to contain the water used by the priests in 
their ablutions during their sacred ministrations. 
There was one of brass (fabricated out of 
the metal mirrors which the women brought 
from Egypt, Exod. xxxviii. 8). It had a ‘foot’ 
or base, which, from the manner in which ‘ the 
laver and its foot’ are mentioned, must have 
been a conspicuous feature. and was perhaps se- 
parable from the basin itself for the purpose of 
removal. We are not informed of the size or 
shape of this laver; but it appears to have been 
large. It stood between the altar of burnt- 
offerings and the door of the tabernacle (Exod. 
xxx. 18-2]; xl. 30-32). The water of this laver 
seems to have served the double purpose of 
washing the parts of the sacrifices, and the hands 
and feet of the priests. But in the temple of Solo- 
mon, when the number of both priests and victims 
had greatly increased, ten Javers were used for 
the sacrifices, and the molten sea for the personal 
ablutions of the priests (2 Chron. iv. 6). These 
lavers are more minutely described than that of 
the tabernacle. So far as can be made out from 
the description, they consisted of a square base 
or stand mounted upon rollers or wheels, and 
adorned with figures of palm-trees, cherubim, 
lions, and oxen. The stand doubtless formed a 
hollow basin for receiving the water which fell 
from the laver itself, and which appears to have 
been drawn from it by means of cocks (1 Kings 
vii. 27-39). The form of the lavers is not men- 
tioned; but it is stated that each of them con- 
tained forty baths, or, according to the usual 
computation, about 300 English gallons. From 
the manner in which the bases of the lavers are 
described, it is evident that they were regarded 
as admirable works of art; but it is difficult to 
follow out the details which are given. This is 

- evinced by the great discrepancy in the different 
figures, drawn from the descriptions which are 
given by Lamy, Calmet, and Villalpandus. 

In the second temple there appears to have 

- been only one laver. Of its size or shape we 
have no information, but it was probably like 
those of Solomon's temple. 


LAW (i704 ; Gr. véuos) means a rule of con- 
duct enforced by an authority superior to that of the 
moral beings to whom it is given. The word law 
is sometimes also employed in order to express 
not only the moral connection between free agents 
of an inferior and others of a superior power, but 
also in order to express the nexus causalis, the 
connection between cause and effect in inanimate 
nature. However, the expression daw of nature, 
lex nature, is improper and figurative. The 
term Jaw implies, in ifs strict sense, spontanerty, 
or the power of deciding between right and wrong, 
and of choosing between good and evil, as well 
on the part of the lawgiver, as.on the part of those 
who have to regulate their conduct according to 
his dictates. It frequently signifies not merely 
an individual rule of conduct, as nbn nn, 
the law of burnt offering ; Nay NWN (Lev. 
xii. 2), the law concerning the conduct. of 
women after childbirth; yUyNT NWN, the 
law concerning the conduct of persons afflicted 
with leprosy (Lev. xiv. 2); man nn, the 
description of a building to be erected by an 
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architect :—but it signifies also a whole body of 
legislation; as MWD MINN (1 Kings ii. 3; 
2 Kings xxiii. 25; Ezra iii. 2), the law given 
by Moses, which, in reference to its divine origin, 
is called FM) NWN, the law of Jehovah (Ps. 
xix. 8; xxxvii. 31; Isa. v. 24; xxx. 9). In 
the latter sense it is called, by way of eminence, 
MVNA, tHe law (Deut. i.5; iv. 8, 44; xvii. 
18, 19; xxvii. 3, 8). If not the substance of 
legislation, but rather the external written code 
in which it is contained is meant, the following 
terms are employed: AWID NN ADD (2 Kings 
xiv. 6 ; Isa. viii. 31; xxiii, 6); TIN NN ID 


or DION MN AD (Tosh. xxiv. 26), 

In a wider sense the word vduos, ‘ law,’ is em- 
ployed in order to express any guiding or direct- 
ing power, originating from the nature of any- 
thing existing. The apostolic use of the word 
has been well expressed by Claudius Guilliaud 
in his work, In Omnes Pauli Epistolas Col- 
latio, p. 21. Law is a certain power restraining 
from some, and impelling to other things or 
actions. Whatever has such a power, and exer- 
cises any sway over man, may be called law, in 
a metaphorical sense. Thus the Apostle (Rom. 
vii. 23) calls the right impulses and the sanctified 
will of the mind, yéuos Tod vods, the law of the 
mind; and the perverse desire to sin which is 
inherent in our members, yéuos éy Tots wéAect, 
the law in the members. In the same manner 
he calls that power of faith which certainly 
governs the whole man, since the actions of every 
man are swayed by his convictions, yéuos mlo- 
tews, the law of faith. So, the power and 
value ascribed to ceremonies, or rather to ali 
outward acts, he designates véuos Tay évToA@v, 
the law of precepts. 

Similar expressions are, yduos Tis cmaptlas, 
the law of sin (Rom. vii. 23); vduos rod mvev- 
paros, the law of the Spirit (viii. 2); vdpos 
dixaootyns, the law of righteousness (ix. 31); 
véumos Tov &vdpos, the authority of the husband 
over his wife (vii. 2); véuos éAcvbeplas (James 
i. 25; ii. 12), the holy impulse created by the 
sense of spiritual liberty. 

If, however, the word yduos alone is used, it is al- 
most invariably equivalent to 6 véu0s Mwoéws: and 
of é€v TS vou are the subjects of the Mosaical 
theocracy, viz., the Jews, who practise the avd- 
yvwots Tod vdpou, the reading of the law (Acts 
xiii. 15), are ZnAwtal Tod vduov (xxi. 20), rnpeiy 
(xv. 5, 24), or pudAdowew, roreivy (Rom. ii. 14), 
mpdocev (il. 25), roy vduoy (Acts xxi. 24), 
zealots for the observance and performance of 
the law, although they debate often aep) ¢yrn- 
pdtwv Tod véuov airay, about mere legal quib- 
bles; so that, as mere hearers, they cannot expect 
the blessings promised to the doers of the law. 

DIDEYD) DPN NID NITY, wapripia, Siccu- 
dpara, evroral, xpluara, xploes, mpoordyyara, 
are the various precepts contained in the law, 
MIN, vdpos. 

The law is especially embodied in the last 
four books of the Pentateuch. In Exodus, Le- 
viticus, and Numbers, there is perceptible some 
arrangement of the various precepts, although 
they are not brought into a system. In Deuter- 
onomy the law or legislation contained in the 
three preceding books is repeated with slight 
modifications, The whole legislation has for its 
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manifest object, to found a theocratical hierarchy. 
We here use the word ninrarcHy without mean- 
ing to express that the Mosaical legislation was 
like some later hierarchies falsely so-called, in 
which it was attempted to carry into. effect 
selfish and wicked plans, by passing them olf 
as being of divine appointment. In the Mosaical 
hierarchy the aim is manifest, yiz. 1o make that 
which is really holy (7d fepdv) prevail; while in 
the false hierarchies of later times the profanest 
selfishness has been rendered practicable by giv- 
ing to its manifestations an appearance of holi- 
ness calculated to deceive the multitude. 

In the Mosaical legislation the priests certainly 
exercise a considerable authority as external 
ministers of holiness; but we find nothing to be 
compared with the sale of indulgences in the 
Romish church. There occur, certainly, instances 
of gross misdemeanour on the part of the priests, 
as, for instance, in the case of the sons of Eli; 
but proceedings originating in the covetousness 
of the priests were never authorized or sanctioned 
by the law. In the Mosaical legislation almost 
the whole amount of taxation was paid in the 
form of tithe, which was employed in maintaining 
the priests and Levites as the hierarchical office- 
bearers of government, in supporting the poor, 
and in providing those things which were used in 
sacrifices and sacrificial feasts. 

The taxation by tithe, exclusive of almost. all 
other taxes, is certainly the most lenient and most 
considerate which has ever anywhere been adopted 
or proposed. It precludes the possibility of at- 
tempting to extort from the people contributions 
beyond their power, and it renders the taxation of 
each individual proportionate to his possessions ; 
and even this exceedingly mild taxation was 
apparently left to the conscience of each person. 
This we infer from there never occurring in the 
Bible the slightest vestige either of persons having 
been sued or goods distrained for tithes, and only 
an indication of curses resting upon the neglect 
of paying them. Tithes were the law of the land, 
and nevertheless they were not recovered by law, 
during the period of the Tabernacle and of the 
first Temple. It is only during the period of the 
second Temple, when a general demoralization 
had taken place, that tithes were farmed and sold, 
and levied by violent’ proceedings, in which re- 
fractory persons were slain for resisting the levy. 
But no recommendation or example of such pro- 
ceedings occurs in the Bible. Thisseems to indi- 
cate that the propriety of paying these Jenient and 
beneficial taxes was generally felt; so much so, 
that there were few, or perhaps no defaulters, and 
that it was considered inexpedient on the part of 
the recipients to harass the needy. 

Besides-the tithes there was a small poll-tax, 
amounting to half a shekel for each adult male. 
This tax was paid for the maintenance of the 
sanctuary. In addition to this, the first-fruits and 
the first-born of men and cattle augmented the 
revenue. ‘he first-born of men and of unclean 
beasts were to be redeemed by money. To this 
may be added some fines paid in the shape of sin- 
offerings, and also the vows and free-will offerings. 
~ The Mosaical legislation is the further develop- 
ment of the covenant between Jehovah and Abra- 
ham. It is a politico-religious institution given 
to w nation of freeholders. The fundamental 
laws of this constitution are, I. Jehovah alone is 
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God, and the invisible King of the nation (comp 
Josephus, Contra Apionem, ii. 16). ‘ 

II. The nation is the peculiar property of ° 
Jehovah, its King; and it is therefore bound to 
avoid all uncleanness, as well moral as_phy- 
sical defilement, which must result from inter- 
mixture with foreign nations who are not sub- 
jects of the theocracy. A confederacy with these 
nations is accordingly forbidden (Exod. xxiii. 32, 
and xxxiy. 12). 

III. The whole territory of the state was to be so 
distributed that each family should have a freehold, 
which was intended to remain permanently the in- 
heritance of this family, and which,even if sold, was 
to return at stated periods to its original owners. 
Since the whole population consisted of families 
of freeholders, there were, strictly speaking, neither 
citizens, nor a profane or Jay-nobility, nor lords 
temporal. We do not overlook the fact that there 
were persons called heads, elders, princes, dukes, 
or leaders among the Israelites; that is, persons 
who by their intelligence, character, wealth, and 
other circumstances, were leading men among 
them, and from whom eyen the seventy judges 
were chosen, who assisted Moses in administering 
justice to the nation. But we have no proof 
that there was a nobility enjoying similar pre- 
rogatives like those which are connected with 
birth in several countries of Europe, sometimes in 
spite of mental and moral disqualifications. We 
do not find that, accordmg to the Mosaical con- 
stitution, there were hereditary peers temporal. 
Eyen the inhabitants of towns were freeholders, 
and their exercise of trades seems to have been 
combined with, or subordinate to, agricultural 
pursuits. The only nobility was that of the tribe 
of Levi, and all the lords were lords spixitual, 
the descendants of Aaron. The priests and 
Levites were ministers of public worship, that 
is, ministers of Jehovah the King; and as such, 
ministers of state, by whose instrumentality the 
legislative as well as the judicial power was 
exercised. The poor were mercifully considered, 
but beggars are never mentioned. Hence it 
appears that. as, on the one hand, there was no lay 
nobility, so, on the other, there was no mendicity, 

Such is a rapid sketch of the Mosaical consti- 
tution, which, however, was certainly consider- 
ably modified after its original perfection had 
been sacrificed to the popular clamour for a 
visible king. 

Owing to the rebellious spirit of the Israelites, 
the salutary injunctions of their law were so fre- 
quently transgressed, that it could not. procure 
for them that degree of prosperity which it wag 
calculated to produce among a nation of faithfu_ 
observers; but it is evident that the Mosaical 
legislation, if truly observed, was more fitted to 
promote universal happiness and_ tranquillity 
than any other constitution, either ancient or 
modern, It has heen deemed a defect that there 
were no laws against infanticide; but it may well 
be observed, as a proof of national prosperity, that 
there are no historical traces of this crime; and 
it would certainly have been preposterous to give 
laws against a crime which did not occur, especi- 
ally as the general law against murder, ‘Thou 
shalt not kill,’ was applicable to this species also, 
The words of Josephus (Contra Apionem, ii. 243, 
Kal yuvaitly ametrey pnt’ auBrody Td oraper, 
Hite SiapGelpew GAG vy gavein, texvordyos 
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ean only mean that the crime was against the 
spirit of the Mosaical law. An express verbal 
prohibition of this kind is not extant. There 
occur also no Jaws and regulations about wills 
and testamentary dispositions, although there are 
sufficient historical facts to prove that the next of 
kin was considered the lawful heir, that primo- 
geniture was deemed of the highest importance, 
and that if there were no male descendants, fe- 
males inherited the freehold property. We learn 
from the Epistle of Paul to the Hebrews (ix. 16, 
17), that the Jews disposed of property by wills; 
but it seems that in the times of Moses, and for 
some period after him, all Israelites died intes- 
tate. However, the word d:a0qxn, as used in 
Matthew, Mark, Acts, Romans, Corinthians, 
Galatians, Ephesians, and repeatedly .in the 
Hebrews, implies rather a disposition, arrange- 
ment, agreement between parties, than a will in 
the legal acceptation of the term. 

There are no laws concerning guardians, and 
none against luxurious living. The inefliciency 
of sumptuary laws is now generally recognised, 
although renowned legislators in ancient times, 
and in the middle ages, displayed on this subject 
their wisdom falsely so called. Neither are there 
any laws against suicide. Hence we infer that 
suicide was rare, as we may well suppose in a 
uation of small freeholders, and that the imefii- 
ciency of such laws was understood. 

The Mosaical legislation recognises the human 
dignity of women and of slaves, and particularly 
enjoins not to slander the deaf nor mislead the 
blind. 

The laws of Moses against crimes are severe, 
but not cruel. The agony of the death of cri- 
minals was never artificially protracted, as in 
some instances was usual in various countries 
of Europe, even in the present century ; nor was 
torture employed in order to compel criminals to 
confess their crimes, as was done in the kingdom 
of Hanover .as late as 1817, under the reign of 
George III., and where the Jaw of torture is per- 
haps not yet abolished. Forty was the maximum 
number of stripes to be inflicted. This maxi- 
mum was adopted for the reason expressly stated, 
that the appearance of the person punished should 
not become horrible, or, as J. D. Michaelis ren- 
ders it, burnt, which expresses the appearance of 
a person unmercifully beaten; while, in this 
Christian country, in the present year, a guilty 
soldier was sentenced to suffer 120 stripes. 

Moses expressly enjoiued not to reap the corners 
of fields, in consideration of the poor, of persons 
of broken fortunes, and even of the beasts of 
the field. : 

Punishments were inflicted, in order specially 
to express the sacred indignation of the Divine 
Lawgiver against wilful transgression of his 
commandments, and not for any purposes of bu- 
qman. vengeance, or for the sake of frightening 
other criminals. ‘ 

In lawsuits very much was left to the discre- 
tion of the judges, whose position greatly re- 
sembled that of a permament jury, who had not 
merely to decide whether a person was guilty, 
but who frequently had also to award the amount 
of panishment to be inflicted. 

In some instances the people at large were 


appealed to, in order to inflict summary punish-: 
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ment by stoning the criminal to death, This 
was in fact the most usual mode of execution, 
Other modes of execution, also, such as burni 
were always public, and conducted with the co- 
operation of the people. Like every human 
proceeding, this was liable to abuse, but not 
to so much abuse as our present mode of con- 
ducting lawsuits, which, on account of their cost- 
liness, often afford but little protection to persons 
in narrow circumstances. 

In the Old Testament we do not hear of a 
learned profession of the law. Lawyers (vopuicol) 
are mentioned only after the decline of the Mo- 
saical institutions had considerably advanced. 
As, however, certain laws concerning contagion 
and purification were administered by the priests, 
these might be called lawyers. They, however, 
did not derive their maintenance from the ad- 
ministration of these laws, but were supported 
by glebe-lands, tithes, and portions of the sacri- 
ficial offerings. It is, indeed, very remarkable, 
that im a nation so entirely governed by law, 
there were no lawyers forming a distinct profes. 
sion, and that the vousrol of a later age were not 
so much remarkable for enforcing the spirit of the 
law, as rather for ingeniously evading its injunc- 
tions, by leading the attention of the people from 
its spirit to a most minute literal fulfilment of its 
letter. The Jews divide the whole Mosaical law 
into 613 precepts, of which 248 are affirmative 
and 365 negative. The number of the affirma- 
tive precepts corresponds to the 248 members 
of which, according to Rabbinical anatomy, the. 
whole human body consists. The number of the 
negative precepts corresponds to the 365 days. 
of the solar year; or, according to the Rabbinical. 
work Brandspiegel (which has been published in 
Jewish German at Cracow and in other places), 
the negative precepts agree in number with the 
365 veins which, they say, are found in the hu- 
man body. Hence their logic concludes that if 
on each day each member of the human body 
keeps one aflirmative precept and abstains from 
one thing forbidden, the whole law, and not. the 
decalogue alone, is kept. The whole law is some- 
times called by Jewish writers Theriog, which 
word is formed from the Hebrew letters that 
are employed to express the number 613; viz. 
400=N + 200=74+10='+4+3=)3. Hence 613 
=N theriog. Women are subject to the 
negative precepts or prohibitions only, and not to 
the affirmative precepts or injunctions. This 
exception arises partly from their nature, and 
partly from their being subject to the authority 
of husbands. According to some Rabbinical 
statements women are subject to 100 precepts 
only, of which 64 are negative and 36 affirmative. 
The number 613 corresponds also to the num- 
her of letters in the decalogue, Others are in- 
clined to find that there are 620 precepts accord- 
ing to the numerical value of the word INI= 
crown; yiz., 400 =N+200=7-+420=5; and 
others, again, observe that the numerical value 
of the letters 11)N, Jaw, amounts only to 611. 
The first in order of these laws is found in 
Gen, i. 27, 137) IND, be fruitful and multiply, 
The transgressor of this law is, according to Rabbi 
Eliezer, as wicked as a murderer, He who is 
still unmarried at twenty years of age 1s a trang. 
gressor ; and the law is binding upon every man, 
according to Schamai, until he has two sons; or 
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according to Hillel, one son and one daughter 
{compare Juris Hebreorum leges, ductu Rabbi 
Levi Barzelonitz, auctore J. Henrico Hottinger). 

The Jews assert that, besides the written law, 
AINIIAY MIN, vdéuos &yypabos, which may be 
translated into other languages, and which is 
contained in the Pentateuch, there was com- 
municated to’ Moses on Mount Sinai an oral 


law, 1D Syay MN, vduos eypapos, which 


was subsequently written down, together with 
many Rabbinical observations, and is contained 
in the twelve folio volumes which now consti- 
tute the Talmud, and which the Jews assert can- 
not be, or at least ought not to be, translated 
[Tarmup]. 

The present article is, of course, closely inter- 
woven with the contents of a number of others 
which in this Cyclopedia have preceded, or which 
follow it in alphabetical order, such as Adultery, 
Blood-revenge, Decalogue, Deuteronomy, Divorce, 
Exodus, Gospel, Leviticus, Marriage, Moses, 
Murder, Pentateuch, Retaliation, Robbery, Sab- 
bath, Slavery, Theft, &c. &c. It is, indeed, both 
unnecessary and impracticable to exhaust in this 
place all that might with propriety be brought 
under the head of Law. We therefore make no 
such attempt, but refer our readers to the cognate 
articles for further information. The chief point 
here to be considered, is the authority ascribed in 
the Bible itself to law in general, and to Biblical 
law in particular. The misconceptions on this 
subject prevalent in the religious world are the 
more surprising, since many distinguished eccle- 
siastical teachers of various periods, and among 
these St. Augustine of the fourth and fifth, and the 
Reformers of the sixteenth century, have stated 
the Biblical doctrine respecting the law with par- 
ticular clearness. 

The great importance ascribed by the Reformers 
to the right understanding of the law is thus tersely 
expressed by Philip Melaucthon: ‘Hee demum 
Christiana cognitio est, scire quod lex poscat, 
unde faciende legis vim, unde peccati gratiam 
petas, quomodo labascentem animam adversus 
dzmonem, carnem, et mundum erigas, quomodo 
adflictam conscientiam consoleris.’ ‘This alone is 
Christian knowledge, to be acquainted with the 
demands of the law, to know whence to obtain 
the power requisite for fulfillmg the law, and 
whence to obtain pardon for sins committed; to 
know how to raise up the drooping soul against 
the devil, the flesh, and the world, and how to 
comfort the afflicted conscience.’ 

Christ and the Apostles express themselves 
respecting the authority of the law so variously, 
that in order_to reconcile their apparent con- 
tradictions, the divines of various Christian de- 
nominations have usually felt themselves com- 
pelled to distinguish between different. portions of 
the law, some of which, they assert, were abo- 
lished by Christ, while they maintain that 
others were established by him. For instance, 
when Christ says, in the sermon on the mount, 
that he was not come to destroy the law and the 
prophets, but to fulfil them, it has usually been 
asserted that he meant this merely in reference 
to the moral law, but that he nevertheless abo- 
lished the ceremonial and civil law of the Jews. 
And again, when he declines to enter into the 
debate pending between the Samaritans and the 
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Jews, concerning the proper place where God 
ought to be worshipped; when he states as the 
reason for not entering into this debate, that God 
is a Spirit and that his true worshippers must wor- 
ship him in spirit and in truth; when he pro- 
mises a Comforter, the Spirit of truth, wbo would 
lead his true disciples into all truth; and when 
he indicates that this would be the period up to 
which the law would remain in foree, namely, 
until all things are felfilled—divines usually say 
that this future cessation of the law under the 
authority of the Spirit could never apply to the 
moral, but only to the ceremonial and the civil 
law. In a similar manner the abolition of the 
law, most clearly set forth in the epistles of Paul 
to the Romans and the Galatians, where the 
apostle teaches that Christians are as free from the 
authority of the law as the widow is free from the 
authority of her deceased hushand, and as the 
adult is free from the authority of the schoolmaster 
who ruled his infancy, is said to apply only to 
the ceremonial and civil, but not to the moral 
law; while the latter alone is held to be referred 
to when the Apostle, in apparent contradiction te 
the general tenor of his epistles, says that ‘ we 
establish the law by faith’ (Rom. iii. 31). 

Against this convenient mode of overcoming 
the difficulty the following observations may be 
adduced: 1. Neither Christ nor the Apostles 
ever distinguish between the moral, the ceremonial, 
and the civil law, when they speak of its esta- 
blishment or its abolition. 

II. They even clearly indicate that the moral 
law is by no means excepted when they speak of 
the abolition of the Jaw in general. Thus, for 
instance, St. Paul, after having stated that the law 
is not incumbent upon the righteous, guards ug 
against misunderstanding him, as if this referred 
to the ceremonial law alone; for he specifies , 
various transgressors to whom the law is given, 
and who are restrained by the same. The trans- 
gressors mentioned by St. Paul are not those of 
the ceremonial, but of the moral law, ‘ But we 
know that the law is good, if a man use it law- 
fully ; knowing this, that the law is not made for 
a righteous man, but for the lawless and disobe- 
dient, for the ungodly and for sinners, for un- 
holy and profane, for murderers of fathers and 
murderers of mothers, for man-slayers, for whore- 
mongers, for them: that defile themselves with 
mankind, for men-stealers, for liars, for perjured 
persons, and if there be any other thing that is 
contrary to sound doctrine’ (1 Tim. i. 8-10). If 
it had been the intention of the Apostle to incul- 
cate that the righteous or the Christian believers 
were exempt from the observance of the ceremonial 
Jaw, the examples taken from the transgressors of 
the moral law would not have illustrated, but 
obscured the subject. Whoever mentions mur- 
derers, whoremongers, men-stealers, liars, and 
perjurers, undoubtedly refers to the moral rather 
than to the ceremonial law. And whoever says 
that the law against the crimes alluded to has 
been abolished, cannot be supposed to speak of the 
ceremonial law only. And when Christ, in his first 
public sermon, declares that not a tittle of the 
law shall perish until all things are fulfilled, he 
cannot be supposed to mean that two-thirds of the 
law, viz., the civil and the ceremonial, perished 
eighteen centuries ago, 

The foregoing observations ave intenled to ine 
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duce the reader not hastily to reject our position, 
‘that the prevalent doctrine concerning the law is 
not the doctrine of Christ, nor that of St. Paul. 
Nor is it that of St. Augustine, nor of Luther, 
Melancthon, and other teachers of the church, 
who felt no interest in paring truth down to 
meet the preconceived notions of congregations, 
but who endeavoured in their respective ages to 
receive revealed truth faithfully as it was given, 
and to communicate it in an unadulterated 
manner, in words as clear as the abstract nature 
of the subject will allow. 

In order to reconcile the apparent contradic- 
tions between the various dicta of the New 
Testament concerning the authority of the law, 
Wwe must not commence, as is usually done, 
namely, by distinguishing the marrer of the 
law, but the yvorm or MANNER in which it is 
binding or obligatory. He-who said that not a 
jot or a tittle of the law should perish until all 
things were fulfilled, certainly could not mean 
that more than two-thirds of the law were abo- 
lished, but intended forcibly to express the idea 
that, in a certain sense, by his instrumentality, 
the whole law, without any exception, had ob- 
tained an- increased authority. On the other 
hand, when the Apostle says, Aoy:(éueba odv 
miore: Sixasotcba swOpwrov; xwpls Epywy vdmov, 
Therefore we conclude that a man is justified 
by faith without the deeds of the law (Rom. iii. 
28), he cannot mean anything else but that, in 
a certain sense, the whole law, without any ex- 
ception, is not binding upon the faithful. We, 
therefore, conceive that in order to reconcile the 
apparent, but merely apparent, contradictions of 
the New Testament, we must distinguish not so 
much the various MaTERIALS, ritual, civil, and 
moral, of which the Jaw is composed, as the 
various MANNERS in which its modus obligandi 
may exist. 

The authority which other beings may exercise 
upon us is two-fold: it is either nomothetical or 
didactical. The nomothetical authority, which 
a book, or the living voice of another moral 
being may exercise upon us, is either such that it 
precludes the exercise of our own judgment, like 
that which Pythagoras is said to have exercised 
upon his disciples, who were in tle habit of 
settling 211 their disputes, as by a tmal reason 
from which there was no appeal, by airds épa, he 
has said so; or the authority is such as to excite 
the faculties of the listener, so that he perceives 
the necessity of the truth communicated. In this 
last case the authority exercised is not nomothe- 
tical, but didactical, The college-tutor who 
meets the question, how minus multiplied by 
minus can give plus, by ‘ Upon my honour, gen- 
tlemen, it is so,’ endeavours to exercise a nomo- 
thetial authority; while he who endeavours to 
illustrate the internal necessity of this, to the un- 
initiated, startling fact, endeavours to exercise ‘a 
didactical authority. 

Beginners in any science, either mental or 
moral, are obliged for some time to submit to 
nomothetical authority. If, as sometimes happens, 
we meet with adult pupils who, instead of taking 
for granted our grammatical statements, constantly 
endeayour to cavil at the wording of those gram- 
matical rules which we give them, before they are 
enabled to judge for themselves, we invariably find 
that such pupils do not make the same progress 
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as others who admit without dispute what their 
teacher and their grammar state, until they have 
penetrated so far into the genius of the language 
to be acquired as to investigate for themselves the 
applicability of the rules communicated. On 
the other hand, students of a language who never 
learn to recognise the spirit of that language per- 
vading the works and discourses of eloquent men 
as an authority above the rules of grammar and 
of grammarians, remain always inferior to those 
who have raised themselves to the recognition of 
that higher authority which may enable them 
to surpass their instructors who formerly exercised 
a nomothetical authority over them. The same 
is the case in any other branch of knowledge or 
science, viz., beginners are necessarily under the 
law or under the nomothetical power of elemen- 
tary books and teachers until they are emancipated 
by seizing the spirit of the science or art; after 
which the external authority of books and teachers 
can be for them didactical only, and subordinate 
to that spirit the life of which can never be fully 
embodied in words. 

So it was also with the human race at large: it 
was necessary that the law of Moses should exer- 
cise nomothetical authority by ‘ Cursed is he 
who does not continue in the words of this law.’ 
And so it is now with a great portion of Christian 
religionists, who still require frightful curses and 
opposite benedictions somewhat similar to those 
formerly pronounced on the mountains Ebal and 
Gerizim, in order to keep them in the right di- 
rection. But the assertion of this nomothetical 
authority was not the ultimate aim of Christ. 
His most intimate disciple, whom he especially 
loved, states strikingly, “O71 6 véuos 54 Macéws 
€060n *  xdpis Kal H GAHGELa Sid "Inood Xpictod 
eyéveto, For the law was given by Moses, but 
grace and truth came by Jesus Christ. 

Tn reference to this text, the Reformers declared 
it to be improper to call Christ a new lawgiver. 
This was an objection which drew forth against 
them the anathema pronounced in the sixth ses- 
sion of the Council of Trent: ‘Si quis dixerit 
Christum Jesum a Deo hominibus datum fuisse 
ut redemtorem, cui fidant ; non etiam ut legisla- 
torem cui obediant ; anathema sit.’ ‘ If any man 
should assert, that God granted Christ Jesus to 
mankind only asa Redeemewin whom they should 
trust, and nt also as a lawgiver whom they 
should obey, let him be accursed’ (Conc. Trid. 
Sess. iv. Can. 21). 

It is, however, a fact, that Christ did not give 
new laws, but only new motives for keeping the 
moral precepts more or less clearly known to Jews 
and Gentiles, by making it a prominent doctrine, 
that love is due to God and to men in general, 
even to our enemies, and that intentions are of 
greater moral importance than outward acts. 

The characteristic of the doctrine of Christ 
does not consist in new laws given, but rather in 
the forgiveness offered for past transgressions, and 
in the guidance of the Holy Spirit promised to ~ 
his true :disciples. The authority of this Holy 
Spirit is described in the Gospel of John, and in 
the Epistle to the Romans, as superior to the letter 
of the law. Whosoever is filled with this Spirit 
is not under the law, although he fulfils the holy 
aim and intention of the law. The true disciple 
of Christ, if asked, Why did you vot kill such 
or such a person? cannot answer, Because it is 
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written, ‘Thou shalt do no murder.’ Christians 
feel that they are filled with a spirit which pre- 
vents them from desiring the commission of 
crimes. But if they grieve that Spirit by for- 
saking his guidance, they sink again under the 
power of the written law, because they cease to 
belong to the Sfkasor ofs yduos od Ketrat, whose 
actions are not extorted by any external authority, 
but who follow the holy impulses of their sancti- 
fied mind as a yvduos eAevPepias, and thus are 
enabled to act more in harmony with the supreme 
scope of the law, viz., holiness unto the Lord, than 
any subjection to external precepts ever could 
produce. This is beautifully illustrated by St. 
Augustine ; Augustinus, libro de Spiritu et Litera; 
‘Per legem cognitio peccati, per fidem impetratio 
gratie contra peccatum, per gratiam sanatio 
anim a vitio peccati, per anime sanitatem libertas 
arbitrii, per liberam arbitrium justitiz dilectio, 
per justitiee dilectionem legis operatio. Ac per 
hoc sicut lex non evacuatur, sed firmatur per 
fidem, quia fides impetrat gratiam, qua lex im- 
pleatur; ita liberum arbitrium non evacuatur 
per gratiam, sed statuitur, quia gratia sanat volun- 
tatem qué justitia libere diligatur. Omnia hec 
(que veluti catenatim connexu1) habent voces suas 
in Scripturis sanctis. Lex dicit, non concupisces. 
Fides dicit (Ps. xl.), “Sana animam meam, quia 
peccavi.” Gratia ait (Joannis 5), “ Ecce sanus fac- 
tus es, jam noli peccare, ne tibi deterius contingat.” 
Sanitas dicit (Ps. xxix.), “ Domine Deus meus, 
exclamaviad te, sanasti me.” Liberum arbitrium 
dicit (Ps. cxviii.), “‘ Narraverunt mihi injusti de- 
lectationes suas, sed non ut Jex tua Domine.’ 
Hec Augustinus. Non destruit legem Paulus, 
qui predicat factum, quod lex promiserat ; 
eumque nunciat in quem ceu scopum, summa 
legis spectabat. Nam Rom. x. finis est et per- 
fectio legis Christus, ad justitiam omni credenti, 
et Christus ait, “Non veni solvere legem, sed 
adimpleze.” Compare In omnes Pauli Epistolas 
Collatio, per Claudium Guilliaudum. Paris, 
1550, p. 20. It is very surprising that the clear 
perception of the true source of the law, which 
was fulfilled even by its abrogation, could have 
been so effectually obscured as is done hy the 
doctrine current in the religious world concerning 
the abolition of its civil and ceremonial, and the 
establishment of its moral precepts. The whole 
aim and scope of the Mosaical legis!ation have been 
established as much as the aim of temporary po- 
lice regulations, enacted in order to meet the 
emergencies of a commonwealth during a period 
of rebellion, is established and fulfilled by him 
who restores perfect peace and public tranquillity, 
although the natural consequence of this peace is, 
that those regulations cease to be in force. On 
the other hand, although the Christian, who is 
under the guidance of a spirit leading him into 
all truth, cannot he led by this spirit to the com- 
mission of any crime contrary to the moral pre- 
cepts of Moses, it cannot be said, that by not com- 
mitting murder and adultery, he obeys the Mo- 
saical Jaw, any more than dhat he obeys the in- 
junctions of the Code Napoleon, in these particular 
instances. However, the didactic authority of the 
whole Mosaical law is for the Christian much 
greater than that of any other legislation. This 
didactic or teaching authority is expressed even 
in the words of the New Testament. The law 
ia wot merely called maidayerybs eis Xpiordv, 
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‘a schoolmaster’ (i. e. an educational guide) ‘ ta 
Christ’ (Gal. iii. 24), but the whole Old Testa- 
ment (aoa ypaph) is said to be useful for 
TEACHING (pds didackadlay), for convincing, for 
directing, for EDUCATING (pds Taidelay) in right- 
eousness, so that the man of God may be fully 
perfect, throughly furnished unto all good works 
(2 Tim. iii. 16, 17). 

It was the didactic authority of the Mosaical 
legislation to which Michaelis referred in the de- 
dication of his celebrated Mosaisches Recht to 
Rabenius, who had formerly requested him to in- 
struct him in select points of Mosaic jurispru- 
dence. ‘ Others will not find my remarks un- 
worthy of their attention: but you, Sir, will re- 
gard them with the eye of an actual legislator, on 
whom his country (Sweden) has devolved the 
honourable duty of examining the archives of the 
state and collecting statutes and decisions; in 
order, thence, and from the laws already known, 
which had become burdensome by their multitude, 
to prepare a new digest of national law, not 
merely for the instruction of students, but for 
the use of the courts,’ &c. Of course neither 
Michaelis nor Rabenius meant to change the 
Swedish monarchy into a Mosaical theocracy, by 
giving to the Pentateuch nomothetical force, as 
the Anabaptists in Germany and other fanatics 
partly endeavoured to effect. 

Luther, who diligently translated and ex- 
pounded the Pentatench, and particularly the 
ter commandments, and who placed the deca- 
logue in his catechisms as one of the five artivles 
chiefiy to be inculcated in. popular instruction, 
was undoubtedly convinced of its didactic autho- 
rity, and he expressed himself against the nomo- 
thetical authority of the law in his book Untericht 
wie sich die Christen in Mosen schicken sollen 
( Opera, ed. Hal. tom. iii.). ‘The law belongs to 
the Jews, and binds us no more. From the text 
it is clear that the ten commandments also de 
not belong to us, because he has not led us out 
of Egypt, but the Jews only. Moses we will take 
to be our teacher, but not as our lawgiver, unless 
he agrees with the New Testament and the natural 
law.’ Many even more startling passages of the 
great Reformer’s writings are transcribed in the 
present writer’s work, De Legis Mosaice Abroga- 
tione, scripsit C. H. F. Bialloblotzky, Gottings, 
1824. Compare besides Johann David Michaelis, 
Mosaisches Recht, translated by Alexander Smith, 
under the title, Commentaries on the Laws of 
Moses, by the late John David Michaelis, London, 
1814; Josephus, Contra Apionem, ii. 16, sq. 5 
Mosaicarum et Romanarum legum collatio, re- 
ferred usually to the fifth century ; Jos. Priestley, 
Comparison of the Law of Moses with those of 
the Hindoos, etc. ; Hugo Grotius, De Jure Bellé 
et Pacis; J. H. Hottinger, Juris Hebreorum 
leges cclxi., ad Judeorum mentem explicate, 
Tiguri, 1655; Selden, De Jure naturali et 
gentium guxta Hebreorum disciplinam, libri vii., 
Argentorati, 1665; John Spencer, Dissertatio de 
Theocratia Judaica; Christoph. Blechschmidii 
Dissert. de Theocratia in Populo Sancto insti= 
tuta; Salomonis Deylingii Exercztatio de Israeli 
Jehove Dominio; Thomas Goodwin, Dissert. de 
Theocratia Israektarwm ; Hen. Hulsii Dissert. 
de Jehova Deo Rege ac Duce miltari in prisco 
Israele ; Dissert. de Schechinah, &c.; Joh. Cony 
Dannhaveri Politéca Biblica ; Bermannui Con- 
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tingii Ewercit. de Politia sive de Republica 
Hebreorum ; Christ. Bened, Michaelis, Dissert. 
Philot. de Antiquitatibus (Economie Patri- 
erchalis; Wilhelmi Schickardi Jus Regiwn 
Hebreorum cum animadversionibus et notis 
Jo. Bened. Carpzovii; R. Isaaci Abarbanelis 
Dissert. de Statu et Jure Regio; Dissert. de 
Judicum et Regum differentia, in Blasii Ugolini 
Thesaurus Antiguitatum Sacrarum, vol. xxiv. ; 
D. Homsyli De prineipiis Legum Mosaicarum, 
Hafnie, 1792; Staudlini Commentationes LI. 
de Legum Mosaicarum, Gottinge, 1796; Pur- 
mann, De fontibus et economia Legum Mosa- 
icarum, Francofurti, 1789; T. G. Erdmann, 
Leges Mosis prestantiores esse legibus Lycurgi 
et Solonis, Viteberge, 1788; Hartmann, Verbdin- 
dung des Alier, und Neuen Testamentes ; Hee- 
ren, Ideen, ii. 430, sq. Beilage iv.; Pastoret, 
Histoire de la Législation, Paris, 1817, vols. iii. 
et iv.; J. Salvador, Histotre des Insvitutions de 
Moise et du Peuple Hébreu, Paris, 1828, 3 vols. ; 
Welker, Die Letzten Griinde von Recht, p. 279, 
sq.; Staudlin, Geschichte der Sitten/ehre Jesu, 
i, 111, sq.; Holberg, Geschichte der Sittenlehre 
Jesu, ii. 331, sq.; De Wette, Sittenlehre, ii. 21, 
sq. On the abolition of the Jaw see several dis- 
sertations and programmata of the elder Witsch, 
published in Wittenberg, and De Legis Mosaice 
Abrogatione, scripsit C. H. F. Bialloblotzky, 
Géttinge, 1824.—C. H. F. B. 

LAWYER (vouxés). This word, in its ge- 
neral sense, denotes one skilled in the law, as in 
Tit. ii. 13. When, therefore, one is called a 
lawyer, this is understood with reference to the 
laws of the land in which he lived, or to which 
he belonged. Hence among the Jews a lawyer 
was one versed in the laws of Moses, which he 
taught in the schools and synagogues (Matt. 
xxviii. 35; Luke x. 25). The same person who 
is called ‘a lawyer’ in these texts, is in the pa- 
rallel passage (Mark xii. 28) called a scribe 
(ypauuarevs); whence it has been inferred that 
the functions of the lawyers and the scribes were 
identical. The individual may have been both a 
lawyer and a scribe; but it does not thence follow 
that all lawyers were scribes. Some suppose, 
liowever, that the ‘scribes’ were the public ex- 
pounders of the law, while the ‘ lawyers’ were the 
private expounders and teachers of it. But this 
is a mere conjecture; and nothing more is really 
known than that the ‘lawyers’ were expounders 
of the law, whether publicly or privately, or both. 

LAZARUS (Ad{apos, an abridged form of the 
Hebrew name Eleazer), an inhabitant of Bethany, 
brother of Mary and Martha, who was honoured 
with the friendship of Jesus, by whom he was 
raised from the dead after he had been four days 
in the tomb. This great miracle is minutely 
described in John xi. The credit which Christ 
obtained among the people by this illustrious act, 
of which the life and presence of Lazarus afforded 
a standing evidence, induced the Sanhedrim, 
in plotting against Jesus, to contemplate the 
destruction of Lazarus also (John xii. 10). 
Whether they accomplished this object or not, we 
are not informed: but the probability seems to 
be that when they had satiated their malice on 
Christ, they left Lazarus unmolested. 

The raising of Lazarus from the dead was a 
work of Christ beyond measure great, and of all 
the miracles he had hitherto wrought undoubtedly 
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the most stupendous. ‘If it can be incontro- 
vertibly shown that Christ performed one such 
miraculous act as this,’ says Tholuck (in his 
Commentar zum Evang. Johannis), ‘ much will 
thereby be gained to the cause of Christianity. 
One point so peculiar in its character, if irrefra+ 
gably established, may serve to develope a belief 
in the entire evangelical record.’ The sceptical 
Spinoza was fully conscious of this, as is related 
by Bayle (Dict., art. “Spinoza’): ‘On m’a assuré, 
qu'il disait a ses amis, que s’il eGt pu se per- 
suader Ja résurrection de Lazare, il auroit brisé 
en piéces tout son systéme, il auroit embrassé 
saus répugnance la foi ordinaire des Chyétiens.’ 

It is not surprising, therefore, that the enemies 
of Christianity have used their utmost exertions 
to destroy the credibility of the narrative. The 
earlier cayils of Woolston and his followers were, 
however, satisfactorily answered by Lardner and 
others ; and the more recent efforts of the German 
neologists have been ably and successfully refuted 
by Oertelius, Langius, and Reinhard; and by 
Hiibner, in a work entitled Miraculorum ab 
Evangelistis narratorum interpretat. gramma- 
tico-historica, Wittenb. 1807; as well as by 
others of still raore recent date, whose answers, 
with the objections to which they apply, may be 
seen In Kuinoel. See also Flatt, in Mag. fir 
Dogm. und Moral. xiv. 91; Schott, Opwse. i. 
259; and Ewald’s Lazarus fiir Gebildete Chris- 
tusverehrer, Berl. 1790. 


LEAD (I1J5Y; Sept. MéarBdos), a well- 
known metal, the first Scriptural notice of which 
occurs in the triumphal song in which Moses 
celebrates the overthrow of Pharaoh, whose host 
is there said to have ‘ sunk like lead’ in the waters 
of the Red Sea (Exod. xy. 10), 

Before the use of quicksilver was known, lead 
was used for the purpose of purifying silver, and 
separating it from other mineral substances (Plin. 
Hist. Nat. xxxii. 31). To this Jeremiah alludes 
where he figuratively describes the corrupt condi- 
tion of the people: ‘ In their fire the lead is con- 
sumed (in the crucible); the smelting is in vain, 
for the evil is not separated’ (Jer. vi. 29), Ezekiel 
(xxii. 18-22) refers to the same fact, and for the 
same purpose, but amplifies it with greater mi- 
nuteness of detail. Compare also Mal. iii, 2, 3. 

Job (xix, 23, 24) expresses a wish that his 
words were engraven ‘ with an iron pen and lead,’ 
These words are commonly supposed to refer to 
engraving on a leaden tablet; and it is unde-, 
niable that such tablets were anciently used as a 
writing material (Pausan, ix. 31; Plin. Hist. Nat. 
xiil. 11), But our authorized translators, by ren- 
dering ‘an iron pen and lead in the rock for ever,’ 
seem to have entertained the same view with 
Roseumiiller, who supposes that molten lead was 
to be poured into letters sculptured on stone with 
an iron chisel, in order to raise the inscription, 
The translator of Rosenmiiller (in Bib. Cabimet, 
xxvil. 64) thinks that the poetical force of the 
passage has been overlooked by interpreters : 
‘ Job seems not to have drawn his image from 
any thing he had actually seen executed: he 
only wishes to express in the strongest possible 
language the durability due to his words; and 
accordingly he says, “ May the pen be iron, and 
the ink of lead, with which they are written on 
an everlasting rock,” 7, e. Let them not be written. 
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with ordinary perishable materials,’ This expla- 
nation seems to be suggested by that of the Septu- 
agint, which has Ev ypadel@ ordnp@ kad worlBde, 
h ev mérpus éyyAvpavat, zt. e. ‘that they were 
sculptured by an iron pen and lead, or hewn 
into rocks.’ 

Although the Hebrew weights were usually of 
stone, and are indeed called ¢ stones,’ a leaden 
weight denominated 38 anach, which is the 
Arabic word for lead, occurs in Amos vii. 7, 8. 
In Acts xxvii. 28, a plummet for taking sound- 
ings at sea is° mentioned, and this was of course 
of lead. 

The ancient uses of lead in the Kast seem to 
have been very few, nor are they now numerous. 
One may travel far in Western Asia without dis- 
covering any trace of this metal in any of the 
numerous useful applications which it is made to 
serve in Kuropean countries. 

We are not aware that any trace of lead has 
been yet found within the limits of Palestine. 
But ancient lJead-mines, in some of which the 
ore has been exhausted by working, have been dis- 
covered by Mr. Burton in the mountains between 
the Red Sea and the Nile; aud lead is also said 
to exist at a place called Sheff, near Mount Sinai. 

LEAH, one of the two daughters of Laban 
who became the wives of Jacob [Jacos]. 

LEAVEN AND FERMENT. The organic 
chemists define the process of fermentation, and 
the substance which excites it, as follows :— 
* Fermentation is nothing else but the putrefac- 
tio. of a substance containing no nitrogen. 
Ferment, or yeast, is a substance in a state of 
putrefaction, the atoms of which are in a con- 
tinua]l motion’ (Tumer’s Chemistry, by Liebig). 
This definition is in strict accordance with the 
views of the ancients, and gives point and force 
to many passages of Sacred Writ (Ps. xxix. 21; 
Matt. xvi. 6, 11, 12; Mark viii. 15; Luke xii.1; 
xiii. 21; 1 Cor. v. 5-8; Gal.v. 9). Leaven, and 
fermented or even some readily fermentible sub- 
stances (as honey), were prohibited in many of 
the typical institutions both of the Jews and 
Gentiles. The Latin writers use corruptus, as 
signifying fermented ; Tacitus applies the word 
to the fermentation of wine. Plutarch (Rom. 
Quest. cix. 6) assigns as the reason why the 
priest of Jupiter was not allowed to touch leaven, 
¢ that it comes out of corruption, and corrupts that 
with which it is mingled.’ See also Aul. Gellius, 
viii. 15, All fermented substances were prohibited 
in the Paschal Feast of the Jews (Exod. xii. 8, 19, 
20); also during the succeeding seven days, 
usually called ‘ The Feast of Unleayened Bread,’ 
though bread is not in the original. God forbade 
either ferment or honey to be offered to Him in his 
temple (7. e. in the symbolical rites), while they 
were permitted in offerings designed to be con- 
sumed as food (Num. xy. 20, 21). On Lev. ii. 
11, Dr. Andrew Willet observes, ‘ They have a 
spiritual signification, because fermentum cor- 
ruptionem signat, as St. Paul applyeth (1 Cor. v. 
8). The honey is also forbidden because it had 

ermentandi vim, a leavening force’ (Junius, 
Hexapla, 1631). On the same principle of 
symbolism, God prescribes that sa/t shall always 
constitute a part of the oblations to Him (Lev. ii. 
31). Salt prevents corruption or decay, and pre- 
serves flesh. Hence it is used as a symbol of 
uicorruption and perpetuity. Thus St. Paul 
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(comp. Col. iv« 6; Eph. iv. 29) uses ‘ salt’ as 
preservative from corruption, on the same prin- 
ciple which leads him to employ that which is 
unfermented (&{vuos) as an emblem of purity 
and uncorruptedness. 

‘The usual Jeaven in the East is dough kept 
till it becomes sour, and which is kept from one 
day to another for the purpose of preserving lea- 
ven in readiness. Thus, if there should be no 
leaven in all the country for any length of time, 
as much as might be required could easily be 
produced in twenty-four hours. Sowr dough, 
however, is not exclusively used for leaven in the 
East, the lees of wine being in some parts em- 
ployed as yeast’ (Pictorial Bible, vol.i. p. 161). 

In the Hebrew we find two distinct words, 
both translated Zeaven in the common version of 
the Bible. This is unfortunate, for there is the 
same distinction between INW seor, and yion 
khametz, in the Hebrew, as between Jeaven and 
JSerment in the English. The Greek Gun ap- 
pears to comprehend both senses, viz. fermentation 
in general, whether of a mass or a liquid. Che- 
mically speaking, the ‘ ferment’ or ‘ yeast’ is the 
same substance in both cases; but ‘ leaven’ is 
more correctly applied to solids, ‘ ferment’ both 
to liquids and solids. 

TINY seor. This word occurs only five times 
in the Scriptures, in four of which it is rendered 
‘leaven,’ and in the fifth ‘ leavened bread.’ It 
seems to have denoted originally the remnant of 
dough left on the preceding baking, which had 
fermented and turned acid. Hence (according 
to the Lexicon of Dr. Avenarius, 1588) the 
German sauer, English sour. Its distinctive 
meaning therefore is, fermented or leavened mass. 
It might, in this way, apply to the murk or lees 
of wine. 

YON khametz ; Greek, (dun. This word ought 
not to be rendered ‘leaven,’ but ferment. It is 
a more general term than the former, and is ap- 
plied, even in our translation, to both liquids and 
solids. It would be an obvious impropriety 
to speak of ‘leavened wine;’ but jn, in 
Num. vi. 3, is applied to wine as an adjective. 
It should there be translated ‘fermented wine,’ 
not ‘ vinegar of wine.’ In fact, as ‘ vin aigre’ 
signifies ‘sowred wine,’ the translation is equiva- 
lent to saying, ‘ sour-wine-wine!’ Professor Lee 
defines it, comprehensively, as ‘anything fer- 
mented. Castell, and the best and oldest lexico- 
graphers support him, applies it both to fermented 
mass and fermented wine, ‘vinum fermentatum.’ 

In this last sense it seems to correspond to the 
Greek dos, a sort of acid wine in very common 
use amongst the ancients, called by the Latins 
posca, vinum culpatum (Adam’s Rom. Antiq. 
p- 393; Jahn, Bob. Antig. § 144), This species of 
wine (and in hot countries pure wine speedily 
passes into the acetous state) [Drinx, Strone] 
is spoken of by the Talmudists, who inform us 
that it was given to persons about to be executed, 
mingled with drugs, in order to stupify them 
(Prov. xxxi. 6; Bab. Tr. Sanhedrin, fol. 43. 1. 
c. 6). This serves to explain Matt. xxvii. 34. 
A sour, fermented drink, used by the Tartara 
(Koumiss), appears to have derived its name 
from the Hebrew khametz. 10M is formed 
from MYND, to wring ot press out, suck, &c.¢ 
whence also NN12, wnieavened (not bread, for in 
several passages ‘ bread’ and ‘ cakes’ are also exe 
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pressed). In Exod. xiii. 7, both seor and kha- 
mets occur together, and are evidently distinct :— 
‘ unleavened things (matzah) shall be consumed 
during the seven days, and there shall not be 
seen with thee fermented things, and there shall 
not be seen with thee Jeavened mass in all thy 
borders.’-—F. R. L. 

LEBANON. [Lrsanvs.] 

LEBB2XUS, a surname of the apostle Jude 
[Jups]. 

LEECH: {AruKaxH.] 

LEEK. ([Cxarzir.] 

LEES. [SHemarim.] 

LEGION (Acyedy), a division uf the Roman 
army. It always comprised a large body of men; 


385. [Legionary Soldiers.] 


but the number varied so much at different times, 
that there is considerable discrepancy in the state- 
ments with reference to it. The legion appears to 
have originally contained about 3000 men, and to 
have risen gradually to twice that number, or even 
more. In and about the time of Christ it seems 
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> te nave consisted of 6000 men; but this was ex- 
"elusive of horsemen, who usually formed an addi- 


. 
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tional hody amounting to one-tenth of the infantry. 
As all the divisions of the Roman army are no- 
ticed in Scripture, we may add that each legion 
was divided into ten cohorts or regiments, each 
cohort into three maniples or bands, and each 
maniple into three centuries or companies of 
100 each. This smaller division into centuries 
or hundreds, from the form in which it is exhi- 
bited as a constituent of the larger divisions, 
clearly shows that 6000 had become at least the 
formal number of a legion. } 

The word legion came to be used to express a 
great number or multitude. Thus, the unclean 
spirit (Mark v. 7), when asked his name, an- 
swers, * My name is Legion, for we are many.’ 
Many illustrations of this use of the word might 
be cited from the Rabbinical writers: who even 
apply it to inanimate objects, as when they speak 
of ‘a legion of olives,’ &c. 

LENTIL. [Apasuim.] 

LEOPARD (1192 nimr or namer ; Cant. iv. 
8; Isa. xi. 6; Jer. v. 6; xiii. 23; Hos. xiii. 7; 
Hab. i. 8; Dan. vii. 6; Rey. xiii. 2; Ecclus. 
xxvill. 23). Though zoologists differ in opinion 
respecting the identity of the leopard and the 
panther, and dispute, supposing them to be dis- 
tinct, how these names should be respectively 
applied, and by what marks the animals should 
be distinguished, nevertheless there can be no 
doubt that the mimr of the Bible is that grea 
spotted feline which anciently infested the Syrian 
mountains, and even now occurs in the wooded 


ranges of Libanus ; for the Arabs still use ys 


nimr, the same word slightly modified, to denote 
that animal. The Abyssinian name differs scarcely 
from either; and in all these tongues it means 
spotted. Pigikris, according to Kirscher, is the 
Coptic name; and in English, leopard” has been 
adopted as the most appropriate to represent 
both the Hebrew word and the Greek mdpdaais, 
although the Latin /eopardus is not found in any 
author anterior to the fourth century, and is de- 
rived from a gross mistake in natura! history. 
The variety of leopard, or rather panther, of Syria, 
is considerably below the stature of a lioness, but 
very heavy in proportion to its bulk. Its general 
form is s0 well known as to require no description 
beyond stating, that the spots are rather more irre- 
gular, and the colour more mixed with whitish, 
than in the other pantherine feline, excepting the 
Felis Uncia, or Felis Irbis, of High Asia, which 
is shaggy and almost white. It is a nocturnal, 
cat-like animal in habits, dangerous to all domestic 
cattle, and sometimes even to man. In the Serip- 
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tures it is constantly placed in juxtaposition with 
the lion or the wolf; which last, if the hyzena be 
intended, forms a natural association. There is 
in Asia Minor a species or variety of panther, 
-tauch larger than the Syrian, not unfrequent on 
the borders of the snowy tracts even of Mount 
Ida, above ancient Troy; and the group of these 
spotted animals is spread over the whole of 
Southern Asia to Africa. From several names of 
places, it appears that, in the earlier ages of 
Israelitish dominion, it was sufficiently numerous 
in Palestine. Leopard skins were worn as a part 
of ceremonial costume by the superiors of the 
Egyptian priesthood, and by other personages in 
Nubia; and the animal itself is represented in 

the processions of tributary nations.—C. H. S. 
LEPROSY. Leprosy, or Aémpa, which is de- 
tived from Aeris, a scale, is a name that was 
given by the Greek physicians to a scaly disease 
of the skin. During the dark ages it was indis- 
criminately applied to all chronic diseases of the 
skin, and' more particularly to elephantiasis, to 
which latter, however, it does not bear the slightest 
resemblance. Hence prevailed the greatest dis- 
crepancy and confusion in the descriptions that 
authors gave of the disease, until Dr. Willan re- 
stored to the term Jepra its original signification. 
The disease, as it is known at the present day, 
commences by an eruption of small reddish spots 
slightly raised above the level of the skin, and 
grouped in acircle. These spots are soon covered 
by a very thin, semi-transparent scale or epi- 
dermis, of a whitish colour, and very smooth, 
which in a little time falls off, and leaves the 
skin beneath red and uneven. As the circles in- 
crease in diameter the skin recovers its healthy 
appearance towards the centre; fresh scales are 
formed, which are now thicker, and superimposed 
one above the other, especially at the edges, so 
that the centre of the scale appears to be de- 
pressed. The scales are of a greyish white colour, 
and have something of a micaceous or pearly 
lustre. The circles are generally of the size of a 
shilling or half-crown, but they have been known 
to attain half a foot in diameter. The disease 
generally aflects the knees and elbows, but some- 
times it extends over the whole body; in which 
case the circles become confluent. It does not 
at all affect the general health, and the only in- 
convenience it causes the patient is a slight itch- 
ing when the skin is heated; or, in inveterate 
cases, when the skin about the joints is much 
thickened, it may in some degree impede the free 
motion of the limbs. It is common to both 
sexes, to almost all ages, and all ranks of society. 
It is not in the least infectious, but it is always 
difficult to be-ctired, and in old persons, when it 
is of long standing, may be pronounced incurable. 
It is commonly met with in this country and in 
all parts of Europe. Its systematic name is 
Lepra vulgaris. Dr. Willan has described another 
species, which he observed in this country, under 
the specific name of nigricans ; but there is still 


some doubt as to its existence, and at any rate it~ 


must be of very rare occurrence. The Greeks 
distinguished three species of Lepra, the specific 
names of which were aAgds, Aeveh, and péAas. 
Now, on turning to the Mosaic account, we also 
find three species mentioned, which were all in- 
cluded under the generic term of NIN Baheret; 
or ‘bright spot.’ The first is called PNA Bohag, 


/ 
LEPROSY. 
which signifies ‘ brightness,’ but in a subordinate 
degree.. This species did not render a person un» 


clean, ‘The second was called a5 nina, 
Bahéret lebandh, or a bright white Bahéret. 
The third was NAD NINA, Bahéret kéhdh, or 
dusky Bahéret, spreading in the skin. These 
two last were also called MYIN Tsordat (i.e. 
properly, ‘a stroke,’ as if a chastisement), and 
rendered a person unclean. The characteristic 
marks of the Bahéret lebandh mentioned by 
Moses, are a glossy white and spreading scale 
upon an elevated base, the elevation depressed in 
the middle, the hair on the patches participating 
in the whiteness, and the patches themselves per- 
petually increasing. Dr. Good considers the 
Bohag and the &Apds of the Greeks to be iden- 
tical with the Lepra vulgaris, the Bahéret le- 
bandh with the Aeven, and the kéhdh and péaras 
with the nigricans of Dr. Willan (Good's Study 
of Med., v. 590). It is very probable that the 
first two are the same, and it is also probable that 
he is correct with regard to the second two; for 
Celsus mentions that the Aevxh was the most se- 
vere of the three, that the patches were whiter 
than in &A@ds, and that the hairs on the patches 
become white—in eaque albi pili sunt et lanu- 
gim similes; but he certainly excludes all idea 
of contagion when he says of Vitiliga, which is 
the generic name under which he describes the 
three Greek species, guwamvis per se nullum peri- 
culum affert, tamen est feeda et ex malo corporis 
hubitu fit (De Re Medica, v. 28). It must, 
however, be borne in mind, that it is extremely 
difficult to determine, even in our day, whether an 
endemic or epidemic disease be really contagious; 
and ou that account it is safer to suppose that 
a nation has deceived itself in believing a disease 
to be contagious, than to assume without further 
grounds that the disease has changed its character. 
Less can be said respecting the identity of the Ba- 
héret kéhah of Moses and the wéAas of the Greeks. 
It may, however, be remarked, that not only do 
their names correspond, but each is classed with 
other species which respectively resemble each 
other, There are some other slight affections 
mentioned by name in Leviticus, which the priest 
was required to distinguish from leprosy, such as 


nxy Seét, Savi shaphal, pnd Néteg, pny 
Shechin, i.e. ‘elevation,’ ‘depressed,’ &c.; and 
to each of these Dr. Good (¢.¢.) has assigned a 
modern systematic name. But, as it is useless to 
attempt to recognize a disease otherwise than by 
a description of its symptoms, we can have no 
object in discussing his interpretation of these 
terms. Ifa person had,any of the above diseases 
he was brought before the priest to be examined. 
If the priest found the distinctive signs of a 
Tsordat, or contagious leprosy, the person was 
immediately declared unclean, If the priest 
had any doubt on the subject, the person was 
put under confinement for seven days, when he 
was examined a second time. If in the course 
of the preceding week the eruption had made no 
advance, he was shut up for another seven days ; 
and if then the disease was still stationary, and 
had none of the distinctive signs above noticed, 
he was declared clean (Lev. xiii.). 

It may be useful here to subjoin a description 
of elephantiasis, or the leprosy of the middle 
ages, as this is the disease from which most of the 
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Pte al notions concerning leprosy have been 
rived, and to which the notices of lepers con- 
tained in modern books of travels exclusively refer. 
Elephanuuasis first of all makes its appearance 
by spots of a reddish, yellowish, or livid hue, 
irregularly disseminated over theskin and slightly 
Taised above its surface. These spots are glossy, 
and appear oily, or as if they were covered with 
varnish. After they have remained in this way 
for a longer or shorter time, they are succeeded 
by an eruption of tubercles. These are soft, 
roundish tumours, varying in size from that of a 
|e to that of an olive, and are of a reddish or 
ivid colour. They are principally developed on 
the face and ears, but in the course of years ex- 
tend over the whole body. The face becomes 
frightfully deformed; the forehead is traversed 
by deep lines and covered with numerous tuber- 
cles; the eyebrows become bald, swelled, fur- 
rowed by oblique lines, and covered with nipple- 
like elevations; the eyelashes fall out, and the 
eyes assume a fixed and staring look; the lips 
are enormously thickened and shining; the heard 
falls out; the chin and ears are enlarged and 
beset with tubercles; the lobe and ale of the nose 
are frightfully enlarged and deformed; the nos- 
trils irregularly dilated, internally constricted, 
and excoriated; the voice is hoarse and nasal, 
and the breath intolerably fetid. After some 
time, generally after some years, many of the 
tubercles ulcerate, and the matter which exudes 
from them dries to crusts of a brownish or 
blackish colour; but this process seldom termi- 
nates in cicatrization. The extremities are affected 
in the same way as the face. The hollow of the 
foot is sweiJed out, so that the sole becomes flat ; 
the sensibility of the skin is greatly impaired, 
and, in the bands and feet, often entirely lost ; 
the joints of the toes ulcerate and fall off one 
after the other; insupportable foetor exhales from 
the whole body. The patient’s general health 
is not affected for a considerable time, and his 
sufferings are not always of the same intensity as 
his external deformity. Often, however, his 
nights are sleepless or disturbed by frightful 
dreams; he becomes morose and melancholy; 
he shuns the sight of the healthy, because he feels 
what an object of disgust he is to them, and life 
becomes a loathsome burden to him; or he falls 
into a state of apathy, and after many years of 
such an existence he sinks either from exhaustion, 
or from the supervention of internal disease. The 
Greeks gave the name of elephantiasis to this dis- 
ease, because the skin of the person affected with 
it was thought to resemble that of an elephant, 
in dark colour, ruggedness, and insensibility, or, 
as some have thought, because the foot, after the 
loss of the toes, when the hollow of the sole is 
filled up and the ankle enlarged, resembles the 


foot of an elephant. The Arabs calied it elom 


Gudhém, which means ‘mutilation,’ ‘amputa- 
tion,’ in reference to the loss of the smaller mem- 
bers. They have, however, also described another 
disease, and a very different one from elephan- 


tiasis, to which they gave the name of usll* ifs) 


Da’l fil, which means literally morbus elephas. 
The disease to which they applied this name is 
called by modern writers the twmid Barbadoes 
leg, and consists in a thickening of the skin and 
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subcutaneous tissues of the leg, but ts 
nothing resembling the tubercles of etaneane 
Now the Latin translators from the Arabic, find- 
ing that the same name existed both in the Greek 
and Arabic, translated Da’? fil by elephantiasis, 
and thus confounded the Barbadoes leg with the 
Arabic G’udhdm, while this latter, which was in 
reality elephantiasis, they rendered by the Greek 
term depra. Ahout the period of the Crusades 
elephantiasis spread itself like an epidemic over 
all Europe, even as far north as the Faroe Islands; 
and henceforth, owing to the above-named mis- 
takes, every one became familiar with leprosy 
under the form of the terrible disease that has 
just been described. Leper or lazar-houses 
abounded everywhere: as many as 2000 are said 
to have existed in France alone. The disease 
was considered to be contagious possibly only on 
account of the belief that was entertained respect- 
ing its identity with Jewish leprosy, and the 
strictest regulations were enacted for secluding 
the diseased from society. Towards the com- 
mencement of the seventeenth century the disease 
gradually disappeared from Europe, and is now 
confined to intertropical countries. It existed in 
Faroe as late as 1676, and in the Shetland Islands 
in 1736, long after it had ceased in the southern 
parts of Great Britain. The best authors of the 
present day who have had an opportunity of ob- 
serving the disease do not consider it to be con- 
tagious. There seems, however, to be little doubt 
as to its being hereditary (Good’s Study of Med., 
iii.421; Rayer, Mal. de la Peau, ii. 296; Simp- 
son On the Lepers and Leper Houses of Scotland 
and England, in Edin. Med. and Surg. Journ., 
Jan. 1, 1842)—W. A. N. 

LEVI (*19, ajoining ; Sept Aevel), the third 
son of Jacob and Leah, born in Mesopotamia 
n.c. 1750 (Gen. xxix. 34). No circumstance is 
recorded of him save the part which he and his 
full brother Simeon took im the massacre of the 
Shechemites, to avenge the wrong done to their 
sister Dinah (Gen. xxxiy. 25,26), This transac- 
tion was to his last hour regarded by Jacob with 
abhorrence, and he failed not to allude to it in 
his dying declaration. As Simeon and Levi were 
united in that act, so the patriarch couples them 
in his prophecy: ‘ Accursed be their anger, for it 
was fierce; and their wrath, for it was cruel! I 
will divide them in Jacob, and disperse them in 
Israel.’ And, accordingly, their descendants were 
afterwards, in different ways, dispersed among 
the other tribes; although, in the case of Levi, 
this curse was eventually turned into a benefit 
and blessing. 

LEVIATHAN ({M)?, Job iii. 8; xli.1; Ps. 
Ixxiv. 14; civ, 26; Isa. xxvii. 1) [Benemorn, 
Croconitx, Dragon]. Gesenins very justly 
remarks that this word, which denotes any twisted 
animal, is especially applicable to every great 
tenant of the waters, such as the great marine 
serpents and crocodiles, and, it may be added, the 
colossal serpents and great monitors of the desert. 
In general it points to the crocodile, and Job xli. 
is unequivocally descriptive of that Saurian. Pro- 
bably the Egyptian crocodile is therein depicted 
in all its magnitude, ferocity, and indclence, 
such as it was in early days, when as yet uncon- 
scious of the power of man, and only individual] 
tamed for the purposes of an imposture, which ha 
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sufficient authority to intimidate the public and 
protect the species, under the sanctified pretext 
that it was a type of pure water, and an emblem 
of the importance of irrigation ; though the people 
in general seem ever to have been disposed to con- 
sider it a personification of the destructive prin- 
ciple. Ata later period the Egyptians, probably 
of such places as Tentyris, where crocodiles were 
. mot held in veneration, not only hunted and slew 


them, but it appears from a statue that a sort of 


Bestiarii c( uld tame them sufficiently to perform 
certain exhibitions mounted on their backs. The 
intense musky odour of its flesh must have ren- 
dered the crocodile, at all times, very unpalatable 
food, but breast-armour was made of the horny 
and ridged parts of its back. We have ourselves 
witnessed a periodical abstinence in the great Sau- 
rians, and have known negro women, while bathing, 
play with young alligators; which, they asserted, 
they could do without danger, unless they hurt 
them and thereby attracted the vengeance of the 
mother; but the impunity most likely resulted 
from the period of inactivity coinciding with the 
then state of the young animals, or from the 
negro women being many in the water at the same 
time. The occurrence took place at Old Har- 
bour, Jamaica. 

Some misstatements and much irrelevant learn- 
ing have been bestowed upon the Leviathan. 
Viewed as the crocodile of the Thebaid, it is not 
clear that it symbolised the Pharaoh, or was a 
type of Egypt, any more than of several Roman 
colonies (even where it was not indigenous, as at 
Nismes in Gaul, on the ancient coins of which 
the figure of one chained occurs), and of cities 
in Phenicia, Egypt, and other parts of the coast 
of Africa. But in the Prophets and Psalms 
there are passages where Pharaoh is evidently 
apostrophized under the name of Leviathan, 
though other texts more naturally apply to the 
whale, notwithstanding the objections that have 
been made to that intezpretation of the term 
| Wuare}].—C. H. S. 


LEVITES (0% 9; Sept. Acvira), the de- 
scendants of Levi, through his sons Gershon, 
Kohath, and Merari, whose descendants formed so 
many sub-tribes or great families of the general 
body. In a narrower sense the term Levites 
designates the great body of the tribe employed in 
the subordinate offices of the hierarchy, to distin- 
guish them from that one family of their body— 
the family of Aaron—in which the priestly func- 
tions were vested. 

While the Israelites were encamped before 
Mount Sinai, the tribe of Levi, to which Moses 
and Aaron belonged, was, by special ordinance 
from the-Lerd, set specially apart for sacerdotal 
services, in the place of the first-born of the dif- 
ferent tribes and families to whom such func- 
tions, according to ancient usage, belonged; and 
which indeed had already been set apart as holy, 
in commemoration of the first-born of the Israel- 
ites having being spared when the first-born of the 
Egyptians were destroyed (Num. iii. 12,13, 40-51 ; 

Jxod. xili.). When it was determined to set apart 
a single tribe of Levi for this service, the numbers 
of the first-born in Israel and of the tribe selected 
were respectively taken, when it was found that 
the former amounted to 22,273, and the latter to 
22,000. Those of the first-born beyond the number 
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of the Levites were then redeemed at the rate of 
five shekels, or 12s. 6d., each, and the money 
assigned to the priests. At the same time the 
cattle which the Levites then happened to possess 
were considered as equivalent to all the firstlings 
of the cattle which the Israelites had; and, ac- 
cordingly, the firstlings were not required to be 
brought, as in subsequent years, to the altar 
and to the priesthood (Num. iii. 41-51). 

In the wilderness the office of the Levites was to 
carry the Tabernacle and its utensils and furni- 
ture from place to place, after they had been 
packed up by the priests (Num. iv. 4-15). In 
this service each of the three Levitical families 
had its separate department; the Gershonites car- 
ried the hangings and cords of the Tabernacle, for 
which they were allowed two wains, each drawn 
by four oxen (Num. iii. 25, 26; iv. 24-28; vil. 
7). The Kohathites carried the ark, the table of 
shew-bread, the candlestick, the two altars, and 
such of the hangings as belonged to the sanctuary ; 
for this they had no wains or oxen, the whole 
being carried upon their shoulders (Num. iu. 315 
iv. 4-15; vii.9); the Merarites had charge of the 
substantial parts of the Tabernacle—the boards, 
pillars, bars, bases, &c., and also all the ordinary 
vessels of service, for which they were allowed 
four wains and eight oxen (Num. iii. 86, 37; iv. 
31, 32; vii. 8). In this manner they proceeded 
in all their journeys; and when they settled in a 
place, and had erected the Tabernacle, the differ- 
ent families pitched their tents around it in the - 
following manner: the Gershonites behind it on 
the west (Num. ili. 23), the Kohathites on the 
south (iii. 29), the Merarites on the north (iii. 35), 
and the priests on the east (iii. 38). They all 
assisted Aaron and his sons in taking care of, and 
attending on, the Tabernacle, when it was pitched; 
but they were allowed to take no part in the ser- 
vices of the altar (xviii. 2-7), 

This was the nature of their service in the 
desert: but when they entered the land of Ca- 
naan, and the tabernacle ceased: to be migratory, 
the range of their service was considerably altered. 
While part attended at the tabernacle, the rest 
were distributed through the country in the several 
cities which were allotted to them. These cities 
are commonly reckoned forty-eight; but thirteen 
of them were reserved for the priests, so that only 
thirty-five belonged to the Levites, The names 
of these cities, and the tribes in which they were 
situated, are given in Josh, xxi. 20-42; 1 Chron. 
vi. 64-81. Of the forty-eight cities six were 
cities of refuge for the unintentional homicide, 
of which one, Hebron, was a priestly city (Deut. 
iv. 41-43; Josh. xx. 2-9), 

In the time of David, when the number of the 
priests and Levites had much increased, a third 
and very important alteration was effected, as 
much, or more, with reference to the Temple, for 
which he made every possible preparation, as for 
the existing service at the Tabernacle. While 
the priests were divided into twenty-four courses, 
that they might attend the Temple in rotation 
weekly, and only officiate about two weeks in the 
year, the Levites were also divided into twenty-four 
courses. In the book of Chronicles we have four 
times twenty-four courses of Leyites mentioned, 
but all their employments are not distinctly 
stated (1 Chron, xxiii, 7-23; xxiv. 20-31; xav. 
1-31; xxvi. 1-12), The most conspicuous clas- 
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sification is that of twenty-four courses of porters 

and servitors, and twenty-four of musicians. 

- The courses of the and servitors are 

mentioned in 1 Chron. xxvi. 1-12; their different 

posts are stated in verses 13-16; and it would ap- 
pear from 1 Chron. xxvi. 17-19, that the guard of 

Levites foreach day was twenty-four. In 1 Chron. 

ix. 20-34 there are some further particulars of the 

articles they had in charge. It is clear from all 

this that the porters were quite distinct from the 
singers. 

The office of the porters was to open and shut 
the doors and gates of the Temple-courts, at which 
they also attended throughout the day to prevent 
the entrance of any harmful or unclean person or 
thing (1 Chron. xxvi. 17, 18). They had also 
the charge of the treasure-chambers in their re- 
spective wards ; for we find four of the chief porters 
holding this trust in ] Chron. ix. 26, and their 
names and the articles in their charge are given 
in | Chron. xxvi. 20-29; 2 Chron: xxxi. 12-14. 

Besides acting as porters and seryants during 
the day, we learn that they were also the guards of 
the Temple. Minute particulars with reference to 
the second Temple are given by the Rabbinical 
and other authors, and so far as they are correct, 
which they seem to be in substance, they may be 
supposed te apply equally well to the first Temple, 
from which they must have been in the main 
transmitted. Without entering into specific de- 
tails, it may be remarked that the whole number 
of guards to the Temple, at night, is stated to 
have been twenty-four, of whom three were priests. 
These are described as having been under an 
overseer, called ‘the man of the mountain of the 
ouse.’ He went his rounds to see that the guards 
were at their posts: if he found any one seated 
who should have been standing, he said ‘ Peace 
be unto thee;’ but if he found any one asleep, he 
struck him, and sometimes set fire to his clothes 
(Maimon. Beth Habech. ch. viii.). This has been 
thought to throw light upon Rey. xvi. 15, ‘ Be- 
hold I come as a thief; blessed is he that watcheth 
and keepeth his garments, lest he walk naked, and 
they see his shame.’ 

Bishop Lowth (on Isa, ]xii. 6) supposes that 
Ps. cxxxiv. furnishes an example of the manner 
in which the watchmen of the Temple acted dur- 
ing the night, and that the whole Psalm is nothing 
more than the alternate cry of the two different 
divisions, the first addressing the second, remind- 
ing them of their duty, and the second answering 
by a solemn blessing. 

First chorus.—Come on, now, bless ye Jebovah, 
all ye servants of Jehovah; ye who stand in 
the house of Jehovah in the night; 

Lift up your hands towards the holy place, and 
bleas ye Jehovah. 

Second chorus.—Jehovah bless thee out of Zion, 
He that made heayen and earth.’ 

The bishop further sapposes that the address 
and answer constituted a set form which each 
division proclaimed at stated intervals to notify 
the time of the. night; and he illustrates this 
view by reference to Isa. Ixii. 6— : 
‘Upon thy walls, O Jerusalem! have I appointed 

“watchmen, 

That shall never be silent the whole day nor the 
whole night.’ . 

Here, however, the allusion is obviously to the 
guard of the city, not of the Temple; although 
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the existence of the practice in the sity may sup 
ply an argument for its existence in the Temple. 

_ We have thus seen that one division of the Le- 
vites was employed as porters during the day, ana’ 
another as guards during the night: a third di- 
vision served’ as musicians. A catalogue of these 
is given in 1 Chron, xxi. 1-9, according to their 
employments; and another, according to their 
courses, in 1 Shron: xxi, 9-31. We shall have tu 
speak of Music under that head, and need only 
here state that on grand occasions, when a full 
band was formed, the family of Heman sung in the 
middle (1 Chron. vi. 33-38), the family of Asaph 
on the right hand (vi. 39-43), and the family of 
Ethan on the left. The ordinary place for the 
musicians, vocal and instrumental, was at the 
east end of the court of the priests, between the 
court of Israel and the altar. We are told, how- 
ever, that although the Levites were the regular 
ministers of sacred song, other men of skill and 
note, of the commonalty, especially such as were 
connected by marriage with the priesthood, were 
occasionally allowed to assist in the instrumental 
department, with the instruments on which they 
excelled; but that even these might not, on any 
account, join in the vocal department, which was 
considered the most solemn (T. Bab. tit. Erachin, 
fol. 11; Maimon. Keb Mikdash, ch. iii.). This 
may help to explain or illustrate 2 Sam. vi. 5. 

It seems that the singers could never be under 
twelve, because that number was particularly men- 
tioned at their first appointment (1 Chron xxv. 
9); but there was no objection to any larger num- 
ber (Erachin, ut supra). The young sons of the 
Levites were, on such occasions only, allowed to. 
enter the court of the priests with their fathers, that 
their small voices might relieve the deep bass of 
the men (Gemar. tit. Succah, ch. vy.) ; and for this 
authority was supposed to be found in Ezra iii. 9. 

The Levites were not at liberty to exercise any 
properly sacerdotal functions; but on extraordi- 
wary occasions they were permitted to assist in 
preparing the sacrifices, without, however, in any 
way concerning themselves with the blood (2 
Chron. xxix. 34; xxx. 16,17; xxxv. 1). 

In Num, iv. 3 the Levites are described as com- 
mencing their actual service at thirty years of age; 
but in Num. vili. 24, 25, twenty-five is the age 
mentioned ; and in 1 Chron, xxii. 24, 25, and. 
Ezra iii. 8, twenty. The reason of these ap: 
parent discrepancies is, that from twenty-five to 
thirty they were in the state of probationers, doing 
some things, but excluded from others (Aben Ezra, 
on Num. viii.). At thirty they became qualified 
for every part of the Levitical service. This was. 
under the Tabernacle ; but when the Temple was 
built, and bodily strength was less required, the: 
age was reduced to twenty. After fifty they were: 
no longer called upon to serve as a matter of obli- 
gation; but they might attend if they thought 
proper, and perform any usual service which was 
not considered burdensome. Thus, in the wilder- 
ness, they ceased at that age to carry any part of 
the burdens when the ark and Tabernacle were 
remoyed (Num, viii. 25, 26). 

When the Levitical body was first set apart 
for its sacred duties, the existing members were 
consecrated in the manner particularly described — 
in Num. viii. 6, 22, They, and in them their 
descendants, were thus inducted into their par- . 
ticular office; and, in later times, when any one 
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became of age, it was sufficient for his admission 
to prove that he belonged to a Levitical family, 
and, probably, to offer some trifling sacrifice. It 
does not appear that the Levites, when at home, 
had any particular dress to distinguish them from 
their countrymen ; nor is there any positive evi- 
dence that they had any distinctive garb, even 
when on actual service at the tabernacle or 
temple. Josephus (Antig. xx. 9) relates, that 
only six years before the destruction of the Temple 
by the Romans, the Levites were allowed by 
Agrippa to wear a linen tunic, like the priests— 
an innovation with which the latter were highly 
displeased. This shows that the dress of the 
Levites, even when on duty, had not previously 
been in any respect similar to that of the priests. 

The subsistence of the Levites was provided for 
in a peculiar manner. It consisted, first, of a 
compensation for the abandonment of their right 
to one-twelfth of the land of Canaan; and, 
secondly, of a remuneration for their services in 
their official capacity as devoted to the services of 
the sanctuary. The territorial compensation lay 
in the 48 cities which were granted to the whole 
tribe, including the priests. These cities were 
scattered among the different tribes, as centres of 
instruction, and had 1000 square cubits, equal to 
above 305 English acres, attached to each of them, 
to serve for gardens, vineyards, and pasturage. 
It is obvious, however, that this alone could not 
have been an adequate compensation for the loss 
of one-twelfth of the soil, seeing that the produce 
of 305 acres could not in any case have sufficed 
for the wants of the inhabitants of these cities. 
The further provision, therefore, which was made 
for them must be regarded as partly in compen- 
sation for their sacrifice of territory, although we 
are disposed to look upon it as primarily intended 
as a remuneration for the dedication of their 
services to the public. ‘This provision consisted 
of the tithe, or tenth of the produce of the grounds 
allotted to the other tribes. The simplest view of 
this payment is to regard it, first, as the pro- 
duce of about as much land as the Levites 
would have been entitled to if placed on the same 
footing with regard to territory as the other tribes ; 
and also as the produce of so much more land, 
which the other tribes enjoyed in consequence of its 
not having been assigned to the tribe of Levi. In 
giving the produce of this land to the Levites the 
Israelites were therefore to be regarded as simply 
releasing them from the cares of agriculture, to 
enable them to devote themselves to the service of 
the sanctuary. The land which produced the tithe 
was just so much land held by fhe other tribes 
in their behalf; and the labour of cultivating 
this land was the salary paid to the Levites for 
their official services. The tenth was paid to the 
whole tribe of Levi; but as the Levites had to give 
out of this one-tenth to the priests, their own allow- 
ance was only nine-tenths of the tenth. A more 
particular account of tithes belongs to another 
head [Tirnzs]. The Leyites had also a certain 
interest:in the ‘second tithe,’ being the portion 
which, after the first tithe had been paid, the 
-eultivator set apart for hospitable feasts, which 
were held at the place of the sanctuary in two 
-eut of three years, but in the third year at home. 
“This interest, however, extended no further than 
‘that the offerer was particularly enjoined to inyite 
the priests and Levites to such feasts. 
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The earliest notice we have of the numbers of 
the Levites occurs at their first separation in the 
desert, when there were 22,300, of a month old 
and upwards; of whom 8580 were fit for service, 
or between the ages of 30 and 50 (Num. iii. 22, 
28, 34; iv. 2, 34-49), Thirty-eight years after, 
just before the Israelites entered Canaan, they had 
increased to 23,000, not one of whom had been 
born at the time of the former enumeration 
(Num. xxvi. 57, 62-65). About 460 years 
after the entry into Canaan (s.c. 1015) they were 


‘again numbered by Dayid, a little before his 


death, and were found to have increased to 38,000 
men fit for Levitical service—of whom 24,000 
were ‘set over the work of the Lord,’ 6000 were 
officers and judges, 4000 were porters, and 4000 
were musicians (1 Chron. xxiii. 3, 4,5). If the 
same proportion then existed between those come 
of age and those a month old which existed when 
the tribe quitted Egypt, the entire number of the 
Levitical body, in the time of David, must have 
been 96,433. 

After the revolt of the ten tribes, those of the 
Levites who resided in the territories of those 
tribes, having resisted the request of Jeroboam to 
transfer their services to his idolatrous establish- 
ments at Dan and Bethel, were obliged to abandon 
their possessions and join their brethren in Judah 
and Benjamin (2 Chron. xi. 12, 138, 14; xiii. 9); 
and this concentration of the Levitical body in 
the kingdom of Judah must have had an impor- 
tant influence upon its condition and history. 
That kingdom thus actually consisted of three 
tribes—Judah, Benjamin, and Levi,—of which 
one was devoted to sacerdotal uses. This altered 
position of the Levites—after they had been de- 
prived of most of their cities, and the tithes from 
ten of the tribes were cut ofl—presents a subject 
for much interesting investigation, into which we 
cannot enter. Their means must have been much 
reduced; for it cannot be supposed that Judah and 
Benjamin alone were able, even if willing, to un- 
dertake the support of the whole Levitical body 
on the same scale as when the dues of all Israel 
flowed into its treasuries. In the subsequent his- 
tory of Judah the Levites appear less frequently 
than might have been expected. The chief 
public measure in which they were engaged was 
the restoration of the house of David in the person 
of young Joash (2 Chron. xxiii. 3-11); which 
may be regarded as mainly the work of the Le- 
vitical body, including the priests. 

Under the edict of Cyrus, only 341 Levites, 
according to Ezra (11. 40-42), or 350, according 
to Nehemiah (vii. 48-45), returned with Zerub- 
babel to Jerusalem. This is less surprising than 
might at first sight appear; for if, before the cap- 
tivity, the great body of them had been in strait- 
ened circumstances and without fixed possessions 
in Judah, it was only consistent with human pru- 
dence that those who had, in all probability, com- 
fortably settled themselves in Babylon, should 
not be anxious to return in such numbers to Pa- 
lestine as were likely to produce similar effects. 
A few more are mentioned in Neh. xii. 24-26. 
Those who did return seem to have had no very 
correct notion of their obligations and duties; for 
there were many who formed matrimonial alli« 
ances with the idolaters of the land, and thereby 
corrupted both their morale and genealogies. But 
they were prevailed upon to reform this abuse; 


LEVITES. 
and, as a token of obedience, signed the national 
covenant with Nehemiah, and abode at Jerusalem 
to influence others by their authority and ex- 
ample (Neh, x. 9-13; xi. 15-19). 

The Levites are not mentioned in the Apocry- 
phal books, and very slightly in the New Testa- 
ment (Luke x. 32; John 1. 19; Acts iv. 36); 
but the ‘scribes’ and the ‘lawyers,’ so often 
named in the Gospels, are usually supposed to 
have belonged to them. 

It would be taking a very narrow view of the 
duties of the Levitical body if we regarded them 
as limited to their services at the sanctuary. On 
the contrary, we see in their establishment a pro- 
Vision for the religious and moral instruction of 
the great body of the people, which no ancient 
lawgiver except Moses ever thought of attending to. 
But that this was one principal object for which 
a twelfth of the population—the tribe of Levi 
—was set apart, is clearly intimated in Deut. 
xxx. 9, 10: ‘They shall teach Jacob thy judg- 
ments and Israel thy law; they shall put incense 
before thee, and whole burnt sacrifice upor thine 
altar.’ They were to read the volume of the law 
publicly every seventh year at the Feast of Taber- 
nacles (Deut. xxxi. 10-13). ‘This public and 
solemn‘ periodical instruction,’ observes Dean 
Graves (Lectures, p. 170), ‘though eminently 
useful, was certainly not the entire of their duty ; 
they were bound from the spirit of this ordinance 
to take care that at all times the aged should be 
improved and the children instructed in the 
knowledge and fear of God, the adoration of his 
majesty, and the observance of his law; and for 
this purpose the peculiar situation and privileges 
of the tribe of Levi, as regulated by the divine 
appointment, admirably fitted them. Possessed 
of no landed property, aud supported by the tithes 
and offermgs which they received in kind, they 
were little occupied with labour or secular care; 
deriving their maintenance from a source which 
would necessarily fail if the worship of God were 
neglected, they were deeply interested in their 
support. Their cities being dispersed through all 
the tribes, and their families permitted to inter- 
marry with all, they were everywhere at hand to 
admonish and instruct; exclusively possessed of 
the high-priesthood, as well as of all other reli- 
gious offices, and associated with the high-priest 
and judge in the supreme court of judicature, and 
with the elders of every city in the inferior tri- 
bunals, and guardians of the cities of refuge, 
where those who were guilty of homicide fled for 
an asylum, they must have acauired such influ- 
ence and reverence among the people as were ne- 
cessary to secure attention to their instructions ; 
and they were led to study the rules of moral 
conduct, the principles of equity, and, above all, 
the Mosaic code, with unceasing attention; but 
they were not laid under any vows of celibacy, 
or monastic austerity and retirement, and thus 
abstracted from the intercourse and feelings of 
social life. Thus circumstanced, they were as- 
suredly well calculated to answer the purpose of 
their institution, to preserve and consolidate the 
union of all the other tribes, and to instruct and 
forward the poor in knowledge, virtue, and piety, 
(Lectures, pp. 169-171; Brown’s Antiquities, 1. 
301-347; Godwyn’s Moses and Aaron, i. 5; 
Witsius, Dissert. II. de Theocrat. Israelitar. 
add. Goodwini Moses et Aaron; Jennings, An- 
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tigquities, pp. 184-206; Carpzov, Apparat. Crit, 
see Index ; Saubert, Comm. de Sacerdot. et Sacris 
Hebr. personis, Opp. p. 283, sqq.; Gramberg, 
Krit. Gesch. der Religionsideen des Alten Test. 
vol. i. c. 3), 


LEVITICUS, in the Hebrew canon, is culled 
NP, and is the third book of Moses, : 

Conrenrs. — Leviticus contains the further 
statement and development of the Sinaitic legis- 
lation, the beginnings of which are described in 
Exodus. It exhibits the nisroricax progress of 
this legislation ; consequently we must not expect 
to find the laws detailed in it in a systematic 
form. There is, nevertheless, a certain order 
observed, which arose from the nature of the sub- 
ject, and of which the plan may easily be per- 
ceived. The whole is intimately connected with 
the contents of Exodus, at the conclusion of which 
book that sanctuary is described with which all 
external worship was connected (Exod. xxxy.- 
xl.). Leviticus begins by describing the worship 
itself, First are stated the laws concerning sacri- 
fices (ch. i.-vii.). In this section is first described 
the general quariry of the sacrifices, which are 
divided into BLoopy and uNBLOODY 3; secondly, 
their arm and onsxor, according to which they 
are either RHANK-OF¥ERINGS OF SIN-OFFERINGS; 
aud lastly, the TIME, PLACE, and MANNER in 
which they should be made. 

Then follows a description of the manner ir. 
which Aaron and his sons were consecrated as 
priests, and how, by the manifestation of the 
divine glory, they were ordained to be mediators 
between God and his people (ch, viii.-ix.). As 
formerly the ingratitude of the people had been 
severely punished (Exod. xxxii. sq.), so now the 
disobedience of the priests was visited with signal 
marks of the divine displeasure (Lev. x.), On 
this occasion were given several laws concerning 
the requisites of the sacerdotal office. 

The theocratical sanctity of the nation was 
intimately connected with the existence of the 
sanctuary. Every subject, indeed, connected 
with the sanctuary was intended to uphold a strict 
separation between mony and unHoLy things, 
The whole theocratical life was based on a strict 
separation of things UNCLEAN from things c.EAN, 
which alone were offered to God and might ap- 
proach the sanctuary. The whole creation, and 
especially all animal life, should, like man him- 
self, bear testimony to the defilement resulting 
from sin, and to its opposite, viz. the holiness of 
the Lord (ch. xi.-xv.). 

The great feast of atonement formed, as it 
were, the central point of the national sanctity, 
this feast being appointed to reconcile the whole 
people to God, and to purify the sanctuary itsel f, 
All preceding institutions, all sacrifices and puri- 
fieations, receive their completion in the great 
feast of Israel’s atonement (ch. xvi.). 

Thus we have seen that the sanctuary was 
made the posrrivz central point of the whole 
nation, or of national holiness; but it was to be 
inculcated neGaTrveLry also, that ul worship 
should be connected with the sanctuary, and that 
no sacrifices should be offered elsewhere, lest any 
pagan abuses should thereby strike root again 
(ch. xvii.). ‘ 

The danger of deserting Jehovah and his wor- 
ship would be increased after the conquest of 
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Canaan, when the Israelites should inhabit a 
country surrounded by pagans. The following 
chapters (xvili.-xx.) refer to the very important 
relation in which Israel stood to the surrounding 
tribes, and the positive motive for separating 
them from all other nations; to the necessity of 
extirpating the Canaanites; and.to the whole posi- 
tion which tbe people of the Lord should occupy 
with reference to paganism. Chapter xviii. begins 
with the description of those crimes into which the 
people might easily be misled by the influence 
of their pagan neighbours, viz. fornication, con- 
tempt of parents, idolatry, &c. 

The priests were specially appointed to lead 
the nation by their good example scrupulously 
to avoid every thing pagan and unclean, and 
thus to testify their faithful allegiance to Jehovah 
(ch. xxi.-xxii. 16). It is particularly inculcated 
that the sacrifices should be without blemish; 
and this is made a means of separating the Israel- 
ites from all pagan associations and customs (ch. 
xxii. 17-33), But the strongest bulwark erected 
against pagan encroechments was the appoint- 
ment of solemn religious meetings, in which the: 
attention of the people was directed to the central 
point of national religion, and which theocra- 
tically consecrated their whole proceedings to the 
worship of God. This was the object.of the laws 
relating to fasts (ch. xxili.). These laws divided, 
the year into sacred sections, and gave to agri- 
cultural life its bearing upon the history of the 
works of God, and its peculiarly theocratic cha- 
racter, in contradistinction to all pagan worship, 
which is merely bent upon the symbolisation of 
the vital powers of nature. 

In ch. xxiv. 1-9 follows the law concerning the 
preparation of the sacred oil, and the due setting 
forth of the shew-bread. Although this is in con- 
nection with ch. xxii. 17, sq., it is nevertheless 
judiciously placed after ch. xxiil., because it 
refers to the agricultural relation of the Israelites 
to Jehovah stated in that chapter. The Mosaical 
legislation is throughout illustrated by facts, and 
its power and significance are exhibited in the 
manner in which it subdues all subjective arbi- 
trary opposition. So the opposition of the law to 
paganism, and the evil consequences of every 
approach to pagans, are illustrated by the history 
of a man who sprang from a mixed marriage, 
who cursed Jehovah, and was stoned as Jehovah 
directed (ch. xxiv. 10-24). 

The insertion of this fact in its chronological 
place slightly interrupts the order of the legal de- 
finitions. The law concerning the Sabbath and 
the year of Jubilee, which follow it, are intimately 
connected with the laws which precede. For the 
Sabbatical Jaw completes the declaration that 
Jehovah is the real proprietor and landlord of 
Canaan, to whom belong both the territory and 
its inhabitants ; and whose right is opposed to all 
occupation of the country by heathens (ch. xxv.). 

This section is concluded with the fundamental 
position of the law, viz. that Jehovah, the only 
true and living God, will bless his faithful people 
who heartily keep his law; and will curse all who 
despise him and transgress his law (ch. xxvi.). 

After it has thus been explained how the 
people might be considered to be the owners of 
the country, there appropriately follows the law 
concerning several possessions which were more 
exclusively consecrated to Jehovah, or which, like 
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the first-born, belonged to him without. being 
specially offered. The whole concludes with an 
appendix embracing the law concerning vows 
and tithes, with a manifest reference to. the pre- 
ceding parts of the legislation (ch. xxvii, 17-24). 

AUTHENTICITyY.—The arguments. by which 
the unity of Leviticus has been attacked are very 
feeble. Some critics, however, such as De Wette, 
Gramberg, Vatke, and others, have strenuously 
endeavoured to prove that the laws contained 
in Leviticus originated in a period much later 
than. is usually supposed. But the following 
observations sufficiently support their Mosaicai 
origin, and, show that. the whole of Leviticus. is 
historically genuine. The laws in ch. i,-vii. con- 
tain manifest vestiges. of the Mosaical period. 
Here, as well as in Exodus, when the priests 
are mentioned, Aaron and his sons are named ; as, 
for instance, in ch, 1. 4, 7, 8, 11, &c. The taber- 
nacle is the sanctuary, and no other place of wor- 
ship is mentioned anywhere. Expressions like 


the following constantly occur, TID bax sb, 
before the tabernacle of the congregation, or 


SWID brs Mnb, the door of the tabernacle of 
the congregation (ch. i. 33 iii. 8, 13, &c.). The 
Israelites are always described as a congregation 
(ch. iv. 13, sq.), under the command of the 
MIYM pt, elders of the congregation (ch. iv. 
15), or of aNW3, ruler (ch.iv. 22), Every thing 
has a reference to life in a camp, and that camp 
commanded by Moses (ch. iv. 12, 21; vi. Ll; 
xiv. 8; xvi. 26, 28), A later. writer, could 
scarcely haye placed. himself so. entirely in the 
times, and so completely adopted the modes of 
thinking of the age, of Moses: especially if, as 
has been asserted, these laws gradually sprung 
from the usages of the people, and were written 
down at a later period with the object of sauction- 
ing them by the authority of Moses. They so 
entirely befit the Mosaical age, that, in order to 
adapt them to the requirements of any later pe- 
riod, they must have undergone some modifica- 
tion, accommodation, and a peculiar mode of in- 
terpretation. This inconvenience would have been 
avoided by a person who intended to forge laws 
in favour of the later modes of Levitical worship., 
A forger would have endeayoured to identify the 
past as much as possible with the present. 

The section in ch. vili.-x. is said to have a 
mythical colouring. This assertion is grounded 
on the miracle narrated in ch. ix. 24. But what 
could have been the inducement to forge this 
section? It is said that the priests invented it in 
order to support the authority of the sacerdotal 
caste by the solemn ceremony of Aaron's con- 
secration. But to such an intention the nar- 
ration of the crime committed by Nadab and 
Abihu is strikingly opposed. Even Aaron him- 
self here appears to be rather remiss in. the ob- 
servance of the law (comp. x. 16, sq., with iv. 
22, sq-). Hence it would seem that. the forgery 
arose from an opposite or anti-hierarchical ten- 
dency. The fiction would thus appear to have 
been contrived without any motive which could 
account for its origin. 

In ch. xvii. occurs the law which forbids. the. 
slaughter of any beast except at the sanctuary, 
This law could not be strictly xept in Palestine, 
and had therefore to undergo some modification 
(Deut. xii.). Our opponents. cannot. show. any 


rational inducement for contriving such a fiction. 
The law (ch. xvii. 6, 7) is adapted to the nation 
only while emigrating from It was the ob- 
ject of this law to guard the Israelites from falling 
santo the temptation to imitate the Egyptian rites 
and sacrifices offered to he-goats, DWYw; which 
word signifies also demons represented under the 
form of he-goats, and which were supposed to 
inhabit the desert (comp. Jablonsky, Pantheon 
Egyptiacum, i. 272, sq.). 

The laws concerning food and purifications ap- 
pear especially important if we remember that the 
people emigrated from Egypt. The fundamental 
principle of these laws is undoubtedly Mosaical, 
but in the individual application of them there 
is much which strongly reminds us of Egypt. 
This is also the case in Lev. xviii. sq., where 
the lawgiver has manifestly in view the two op- 
posites, Canaan and Egypt. That the lawgiver 
was intimately acquainted with Egypt, is proved 
by such remarks as those about the Egyptian mar- 
Tiages with sisters (ch. xviii. 3); a custom which 
stands as an exception among the prevailing habits 
of antiquity (Diodorus Siculus, i. 27; Pausa- 
nias, Attica, i. 7). 

The book of Leviticus has a prophetical cha- 
racter. The lawgiver represents to himself the 
future history of his people. This prophetical 
character is especially manifest in chs. xxv., xxvi., 
where the law appears in a truly sublime and di- 
vine attitude, and when its predictions refer to the 
whole futurity of the nation. It is impossible to 
say that these were vaticinia ex eventu, unless we 
would assert that this book was written at the close 
of Israelitish history. We must rather grant that 
passages like this are the real basis on which the 
authority of later prophets is chiefly built. Such 
passages prove also, in a striking manner, that the 
lawgiver had not merely an external aim, but that 
his law had a deeper purpose, which was clearly 
understood by Moses himself. That purpose was 
to regulate the national life in all its bearings, and 
to consecrate the whole nation to God. See espe- 
cially ch. xxv. 18, sq. 

But this ideal tendency of the law does not 

clude its applicability to matters of fact. The 
aw bad not merely an ideal, but also a real cha- 
racter, evidenced by its relation to the faithlessness 
and disobedience of the nation, The whole future 
history of the covenant people was regulated by 
the law, which has manifested its eternal power 
and truth in the history of the people of Israel. 
Although this section has a general bearing, it is 
nevertheless manifest that it originated in the 
times of Moses. At a later period, for instance, 
it would have been impracticable to promulgate 
the Jaw concerning the Sabbath and the year of 
Jubilee: for it was soon sufficiently proved how 
far the nation in reality remained behind the 
ideal Israel of the law. The sabbatical law bears 
the impress of a time when the whole legislation, 
in its fulness and glory, was directly communi- 
cated to the people, in such a manner as to attract, 

etrate, and command, 

The principal works to be consulted with re- 
ference to Leviticus will be found under the 
article Penrareucu.—H. A. C. H. 


LIBANUS, or LEBANON (11229; Sept. 


AiBavos), the Latin, or rather the Greek name of 
a sat Oe of mountains on the northern border 
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of Palestine. The term Libanus is more con- 
venient in use than the Hebrew form Lebanon, 
as enabling us to distinguish the parallel ranges 
of Libamus and Anti-Tibanus, which have no 
such distinctive names in connection with the 
Hebrew designation. Lebanon seems to be ap- 
plied in Scripture to either or both of these ranges; 
and we shall also use it in this general sense: but 
Libanus means distinctively the westernmost of 
those ranges, which faces the Mediterranean, and 
Auti-Libanus the eastern, facing the plain of Da- 
mascus; in which sense these names will be used 
in this article. The present inhabitants of the 
country have found the convenience of distin- 
guishing these parallel ranges; and give to Li- 
banus the name of * Western Mountain’ (Jebel 
esh-Sharki), and to Anti-Libanus that of ‘Eastern 
Mountain’ (Jebel el-Gharbi); although Jebel 
Libnan (the same name in fact as Lebanon) 
occurs among the Arabs with special reference 
to the eastern range. 

These two great ranges, which together form 
the Lebanon of Scripture, commence about the 
parallel of Tripoli (lat. 34° 28’), run in a 
genera] direction from N.E. to S.W., through 
about one degree of latitude, and form, at their 
southern termination, the natural frontier of 
Palestine. These parallel ranges enclose be- 
tween them a fertile and well-watered valley, 
averaging about fifteen miles in width, which is 
the Cole-Syria (Hollow Syria) of the ancients, 
but is called by the present inhabitants, by way of. 
pre-eminence, El-Bekaa, or ‘ the Valley,’ which 
is watered through the greater portion of its length 
by the river Litany, the ancient Leontes. 

Nearly opposite Damascus the Anti-Libanus 
separates into two ridges, which diverge some- 
what, and enclose the fertile Wady et-Teim, 
The easternmost of these two ridges, which has 
already been pointed out as the Hermon of Scrip- 
ture [Hermon], Jebel esh-Sheikh, continues its 
S.W. course, and is the proper prolongation of 
Anti-Libanus. From the base of the higher 
part of this ridge, a low broad spur or mountainous 
tract runs off towards the south, forming the 
high land which shuts in the basin and Lake of 
el-Huleh on the east. This tract is called Jebel 
Heish, the higher portion of which terminates at 
Tel el-Faras, vearly three hours north of Fiek. 
The other ridge of Anti-Libanus takes a more 
westerly direction. It is long, low, and level; 
and continues to border the lower part of the 
great valley of Kekaa, until it seems to unite 
with the higher bluffs and spurs of Lebanon, and 
thus entirely to close that valley. In fact, only a 
narrow gorge is here left between Breele sem in 
some places of great height, through which the 
Litany finds its way down to the sea, north of 
Tyre. The chain of Lebanon, or at least its 
higher ridges, may be said to terminate at the 
point where it is thus broken through hy the 
Litany. But a broad and lower mountainous 
tract continues towards the south, bordering the 
basin of the Huleh on the west, It rises to its 
greatest elevation about Safed (Jebel Safed) ; 
and at length ends abruptly in the mountains of 
Nazareth, as the northern wall of the plain of 
Esdraelon. This high tract may very properly 
be regarded as a prolongation of Lebanon. 

The mountains of Lebanon are of limestone 
rock, which is indeed the general constituent of 
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the mountains of Syria. In Lebanon it has 
generally a whitish hue, and from the aspect 
whieh the range thus bears in the distance, in its 
cliffs and naked parts, the mame of Lebanon 
(which signifies ‘ white") has been supposed to be 
derived ; but others seek its origin in the snows 
which rest long upon its summits, and perpetu- 
ally upon the highest of them. 

Of the two ranges, that of Libanus is by far the 
highest. Its uppermost ridge is marked by a 
line, drawn at the distance of about two hours’ 
journey from the summit, above which all is 
barren (Burckhardt, p. 4): bat the slopes and 
valleys below this line afford pasturage, and 
are capable of cultivation, by reason of the nume- 
rous springs which are met with in all directions. 
Cultivation is, however, chiefly found on the sea- 
ward slopes, where numerous villages flourish, 
and every inch of ground is turned to account by 
the industrious natives, who, in the absence of 
natural levels, construct artificial terraces in 
order to prevent the earth from being swept away 
by the winter rains, and at the same time to 
retain the water requisite for the irrigation of the 
crops (Burckhardt, pp. 19, 20, 23). When one 
looks upward from below, the vegetation on these 
terraces is not visible; so that the whole moun- 
tain appears as if composed only of immense 
rugged masses of naked whitish rock, traversed by 
deep wild ravines, ranning down precipitously 
to the plain. No one would suspect among 
these rocks the existence of a vast multitude of 
thrifty villages, and a numerous population of 
mountaineers, -hardy, industrious, and _ brave 
(Robinson, iii. 440). Here, amidst the crags of 
the rocks, are to be seen the remains of the re- 
nowned cedars; but a much larger proportion of 
firs, oaks, brambles, mulberry-trees, fig-trees, and 
vines (Volaey, i. 272). 

Although the general elevation of Anti-Libanus 
is inferior to that of Libanus, the easternmost 
of the branches into which it divides towards its 
termination (Jebel esh-Sheikh) rises loftily, and 
overtops all the other summits of Lebanon. Our 
information respecting Anti-Libanus is less dis- 
tinct than that concerning the opposite range. It 
appears, however, that it has fewer inhabitants, 
and is scarcely im any part cultivated. It is, in- 
deed, not equally cultivable: for it would appear 
from a comparison of the dispersed notices in 
Burckhardt, that its western declivities, towards 
the great enclosed valley, are completely barren, 
without trees or pasture; but on the summits of 
the eastern side, fronting the plain of Damascus, 
there seem to be parts, at least, affording good 
pasturage, and abounding also in stunted oak 
trees, of whieh few are higher than 12 or 15 feet. 
The-common route across these mountains, from 
Baalbec to Damascus, at one time ascends into 
the region of snow (in the month of March); 
at another follows the direction of the mountain 
torrents, between parallel lines of hills, by the 
side of aspens, oaks, and numerous willows which 
grow along the water-courses (Burckhardt, pp. 4, 
15; Elliot, ii. 276). 

None of the summits of Libanus or Anti- 
Libanus have been measured. The author of the 
Pictorial History of Palestine (Introduct. p. lv.), 
by comparing the accounts of different travellers 
as to the continuance of snow upon the higher 
summits, and adjusting them with reference to 


LIBERTINES. 


the point of perpetual congelation in that latitude, 
forms a rough estimate, which, though higher than 
some estimates more loosely constructed, anu lower 
than others, is probably not far from the truth. Ac 
cording to this, the average height of the Libanua 
mountains, from the top of which the snow en- 
tirely disappears in summer, must be consider- 
ably below 11,000 feet, probably about 10,000 
feet above the level of the sea. But the higher 
points, particularly the Sannin, which is the 
highest of all, must be above that limit, as the 
snow rests on them all the year, By the same 
rule the average height of the Anti-Libanus range 
is reckoned as not exceeding 9000 feet: but its 
highest point, in the Jebel es-Sheik, or Mount 
Hermon, is considered to be somewhat more lofty 
than the Sannin, the highest point in Libanus. 

In Scripture Lebanon is very generally men- 
tioned in connection with the cedar trees in 
which it abounded [Errs]; but its wines are also 
noticed (Hosea xiv. 8); and in Cant. iv. 11; 
Hos. xiv. 7, it is celebrated for various kinds of 
fragrant plants (Robinson, Biblical Researches, 
iii. 344, 345, 439; Kitto, Pictorial History of 
Palestine, Introd. pp. xxxii.-xxxy., lv.; Reland, 
Palestina, i. 811; Rosenmiiller, Biblisch. Alter- 
thum, ii. 236; Raumer, Paldstina, pp. 29-35 ; 
D’Arvieux, Mémoires, ii. 250; Voiney, Voyage 
en Syrie, i. 243; Seetzen, in Zach’s Monatl. 
Corresp., June, 1806; Burckhardt, Travels in 
Syria, p. 1, sq.; Richter, Wallfahrten, p. 102, 
&c.; Irby and Mangles, Travels, pp. 206-220; 
Buckingham, Arad Tribes, p. 468, sq.; Fisk, in 
Missionary Herald, 1824; Elliot, Travels, ti. 
276; Hogs, Visit to Alexandria, Jerusalem, 
&c., i. 219, sq.; ii. 81, sq.; Addison, Palmyra 
and Damascus, ii. 48-82). 

LIBERTINES (A:Beprivor). ‘ Certain of the 
synagogue, which is called (the synagogue) of 
the Libertines, and Cyrenians, and Alexandrians,’ 
&c., are mentioned in Acts vi. 9. There has 
been much diversity in the interpretation of 
this word. It obviously denotes state or con- 
dition, not nature (2% @. country); and since 
Libertini ‘here occurs among the uanies of na- 
tions, and Josephus (Antig. xii. 1, and Condé. 
Apion. ii. 4) has told us that many Jews were 
removed by Ptolemy, and placed in the cities of 
Libya, Beza, Le Clerc, and others conclude that 
the word must have been A:Bvorlwy, 7. e. sprung 
from Libya.’ But there is no authority of 
MSS. or versions for this reading. Others, on 
the same premises, conceive that the word Liber- 
tini denotes the inhabitants of some town called 
Libertus in Africa Proper, or Carthage; but they 
fail to show that any town of this name existed in 
that quarter. The most probable opinion, and 
that which is now generally entertained, is, that 
the Libertini were Jews, whom the Romans had 
taken in war and conyeyed to Rome, but after- 
wards freed; and that this synagogue had been 
built at. their expense. Libertini is, therefore, to 
be regarded as a word of Roman origin, and to 
be explained with reference to Roman customs, 
This view is further confirmed by the fact that 
the word cuvaywyjns does not occur in the 
middle of the national names, but stands first, 
and is followed by ris Aeyouéyns: whence it 
clearly appears that AiBeprivo: is at least not the 
name of a country or region. Further, we know 
that there were in the time of Tiberius many 
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fibertini, or  freed-men,’ of the Jewish religion 
at Rome (Tacit, Annad. ii. 85; comp. Suet. Tid, 
36 ; and Philo, p. 1014; see Bloomfield, Kuinoel, 
Wetstein, &c. on Acts vi. 9; and comp. Gerdes, 
De Synag. Libertinorum, Gron. 1736 ; Scherer, 
De Synag. Libertin. Argent. 1754). 

LIBNAH (M929; Sept. Aevd), one of the 
royal cities of the Canaanites, taken by Joshua 
immediately after Makkedah (Josh. x. 20, 30). It 
lay within the territory assigned to Judah (Josh. 
xv. 42), and became one of the Levitical towns 
in that tribe (Josh. xxi. 13; 1 Chron. vi. 57). 
It was a strongly fortified place. The Assyrian 
king Sennacherib was detained some time before 
it when he invaded Judza in the time of Heze- 
kiah ; and it was before it that he sustained that 
dreadful stroke which constrained him to with- 
draw to his own country (2 Kings xix. 8; Isa. 
xxxvii. 8). In the reign of King Jehoram, 
Libnah is said to have revolted from bim 
(2 Kings viii. 22; 2 Chron. xxi. 10). From the 
Circumstance of this revolt having happened 
at the same time with that of the Edomites, 
it has heen supposed by some to have reference 
to another town of the same name situated in 
that country, But such a conjecture is unne- 
cessary.and improbable. Libnah of Judah re- 
belled, because it refused to admit the idolatries 

- of Jehoram ; and it is not said in either of the 
passages in which this act is recorded, as of 
Edom, that it continued in revolt ‘ unto this 
day.’ It may be inferred either that it was 
speedily reduced to obedience, or that, on the re- 
establishment of the true worship, it spontaneously 
returned to its allegiance. Libnah existed as a 
village in the time of Eusebius and Jerome, and 
is placed by them in the district of Eleuthe- 
ropolis. 

_ LIBNATH, or, more fully, Sarnor-Lisnaru 
cn32> WY; Sept, AaBavd@), a stream near 

Carmel, on the borders of Asher (Josh. xix. 26). 

Michaelis conceives this to be the ‘glass-river’ 


cna), i. e. the Belus, from whose sands the 
first glass was made by the Pheenicians. 


LIBNEH (77325) occurs in two places of 
Scripture, viz. Gen. xxx. 37; Hos. iv. 13, and is 
supposed to indicate either the white poplar or 
the storax tree. The arguments in support of 
the respective claims of these are nearly equally 
balanced, although those in favour of the storax 
appear to us to preponderate. The “ibneh: is first 
mentioned in Gen. xxx. 37, as one of the rods 
which Jacob placed in the watering troughs of 
the sheep; the Zutz (the almond) and armon (the 
oriental plane) being the two others: he ‘ pilled 
white strakes in them, and made the white appear 
which was in the rods.” In Hos. iv. 13 reference 
is made to the shade of trees and the burning of 
incense :—‘ They sacrifice upon the top of the 
mountains, and burn incense upon the hills, under 
oaks (ailon, ‘ terebinth tree’) and poplars (libneh), 
because the shadow of them is good.’ 

Libneh, in the passage of Hosea, is translated 
Agten, ‘white poplar,’ in the Septuagint, and this 
triffislation is adopted by the majority of inter- 
preters. The Hebrew name lidneh, being sup- 


ed to be derived from qd (album esse), has 
heen considered identical with the Greek Aeven, 
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which both signifies ‘ white,’ and also the ‘ white 
poplar,’ Populus alba, This poplar is said to be 
called white, not on account of the whiteness of 
its bark, but of that of the under surface of its 
leaves, It may perhaps be so designated from 
the whiteness of its hairy seeds, which have a re- 
markable appearance when the seed covering first 
bursts. The poplar is certainly common in the 
countries where the scenes are laid of the transac- 
tions related in the above passages of Scripture. 
Belon (Obs. ii. 106) says, ‘ Les peupliers blancs et 
noirs, et arbres fruictiers font que la plaine de _ 
Damas resemble une forest.’ Rauwolf also men- 
tions the white poplar as abundant about Aleppo 
and Tripoli, and still called by the ancient Arabic 


name hawr or hor Cy), which is the word used 


in the Arabic translation of Hosea. That poplars 
are common in Syria has already been men- 
tioned under the head of Baca. 


388 


Others, however, have been of opinion that 
libneh denotes the storax tree rather than the 
white poplar. Thus, in Gen, xxx. 37, the Sep- 
tuagint has paBdov orupakivny, ‘a rod of styrax ; 
and the Greek translation of the Pentateuch, ac- 
cording to Rosenmiiller, is more ancient and of far 
greater authority than that of Hosea. So R, Jonah, 
as translated by Celsius, says of libneh, Dicitur 
lingua Arabum Lubna ; and in the Arabic trans- 


lation of Genesis (, i) lubne is employed as the 


representative of the Hebrew dibneh. Lubne, both 
in Arabic and in Persian, is the name of a tree, 
and of the fragrant resin employed for fumigating, 
which exudes from it, and which is commonly 
known by the name of Storax. This resin was well 
known to the ancients, and is mentioned by Hip- 
pocrates and Theophrastus. Dioscorides describes 
several kinds, all of which were obtafied from Asia 
Minor; and all that is now imported is believed 
to be the produce of that country. But the tree 
is cultivated in the south of Europe, though it 
does not there yield any storax. It is found in 
Greece, and is supposed to be a native of Asia 
Minor, whence it extends into Syria, and pro- 
bably farther south. It is therefore a native of 
the country which was the scene of the transaction 
related in the above passage of Genesis. 4 
From the description of Dioscorides, and his 
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comparing the leaves of the styrax to those of the 
quince, there is no doubt of the same tree being 
intended: especially as in early times, as at the 
present day, it yielded a highly fragrant balsamic 
substance which was esteemed as a medicine, 
and employed in fumigation. From the simi- 
larity of the Hebrew name lidneh to the Arabic 
Zubne, and from the Septuagint having in Genesis 
translated the former by styrax, it seems most 
probable that this was the tree intended. It is 
capable of yielding white wands as well as the 
poplar; and it is also well qualified to afford com- 
plete shade under its ample foliage, as in the 
passage of Hos. iv. 138. We may also suppose 
it to have been more particularly alluded to, 
from its being a tree yielding incense. ‘ They 
sacrifice upon the tops of the mountains, and 
burn incense upon the hills, under the terebinth 
and the storax trees, because the shadow thereof 
is good.’—J. F. R. 


LIBYA (ABva, ArBin). _This name, in its 
largest acceptation, was used by the Greeks to 
denote the whole of Africa. But Libya Proper, 
which is the Libya of the New Testament and 
the country of the Lubim in the Old, was a large 
tract, lying along the Mediterranean, to the west 
of Egypt. It is called Pentapolitana Regio by 
Pliny (Hist. Nat. v. 5), from its five cities, 
Berenice, Arsinoé, Ptolemais, Apollonia, and 
Cyrene; and Libya Cyrenaica by Ptolemy 
.Geog. iv. 5), from Cyrene, its capital. 

Libya is supposed to have been first peopled 
hy, and to have derived its name from, the 
Lehabim or Lubim [Narrons, Disrersion or]. 
These, its earliest inhabitants, appear, in the time 
of the Old Testament, to have consisted of wan- 
dering tribes, who were sometimes in alliance 
with Egypt, and at others with the Ethiopians, 
as they are said to have assisted both Shishak, 
king of Egypt, and Zerah the Ethiopian in their 
expeditions against Judea (2 Chron. xii. 4; xiv. 
8; xvi. 9). They were eventually subdued by the 
Carthaginians ; and it was the policy of that 
people to bring the nomade tribes of Northern 
Africa which they mastered into the condition of 
cultivators, that by the produce of their industry 
they might be able to raise and- maintain the 
numerous armies with which they made their 
foreign conquests. But Herodotus assures us that 
none of the Libyans beyond the Carthaginian ter- 
ritory were tillers of the ground (Herod. iv. 186, 
187; comp. Polybius, i. 16], 167, 168, 177, ed. 
Schweighzeuser). Since the time of the Car- 
thaginian supremacy the country, with the rest 
of the Hast, has successively passed into the hands 
of the Greeks, Romans, Saracens, and Turks. 
The name of Libya occurs in Acts ii. 10, where 
‘the dwellers in the parts of Libya about Cy- 
rene’ are mentioned among the stranger Jews 
who came up to Jerusalem at the feast of Pen- 
tecost. 


LICE (035 and O33) occurs in Exod. viii. 
16, 17, 18 (Heb. 12, 18, 14); Ps. cy. 31; Sept. 
oxvides or oxvires; Vulg. eyniphes and scyniphes ; 
Wisd. xix. 10; Sept. cxvima (Alex. Ald. cxvipas) ; 
Vulg. muscas. The name of the creature em- 
ployed in the third plague upon Egypt, miracu- 
lously produced from the dust of the land. Its 
exact nature has been much disputed. Those who 
reason from the root of the word in the Hebrew 
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text, and assume it to be derived from {}3, to fix, 
settle, or establish, infer lice to be meant, trom their 
fixing themselves on mankind, animals, &c. The 
meaning of the root is, however, too general to 
afford by itself any assistance in ascertaining the 
particular species intended. Dr. A. Clarke has 
further inferred from the words ‘ 7 man and i 
beast,’ that it was the acarus sanguisugus, or 
‘tick’ (Comment.on Exod. vill. 16). But since 
it is spoken of as au Egyptian insect, the name 
for it may be purely Egyptian, and may have 
no connection with any Hebrew root. (Michaelis, 
Suppl. ad Lex. mn. 1174). However this may 
be, the preposition from which Dr. Clarke argues 
is too. various in meaning to assist his hypothesis. 
Nor is it certain whether the word is singular or 
plural. The variation, both in letters and points, 
seems to betoken uncertainty somewhere, though 
Gesenius takes 035 in the collective sense. Mi- 
chaelis also remarks that if it be a Hebrew word 
for lice, it is strange that it should have dis- 
appeared from the cognate tongues, the Aramaic, 
Samaritan, and Ethiopic. The rendering of the 
Septuagint seems highly valuable when it is con- 
sidered that it was given by learned Jews resident 
in Egypt, that it occurs in the most ancient and 
best executed portion of that version, and that it 
can be elucidated by the writings of ancient 
Greek naturalists, &c. Thus Aristotle, who was 
nearly contemporary with the Septuagint trans- 
lators of Exodus, mentions the xvimes (the oxvides 
of the Septuagint) among insects able to distin- 
guish the smell of honey (Hist. Animal. iv. 8), 
and refers to species of birds which he calls 
oxuimopdya, that live by hunting gxvlres (vill. 
6). His pupil Theophrastus says :—éyylvoyra 
de Kal xviwes ev Tic Tay dév8pwy, bomep ev TH 
Spul Kal TH ouKH. Kal Soxodow ex THs dypdryros 
owloracba Tis tnd Toy PAowdy cuvicTamerys. 
abtn dé eort yAucela yevouevors. yivoyrar d€ Kai 
év Aaxdvois tTlow. ‘The xvimes are born in certain 
trees, as the oak, the fig-tree, and they seem to 
subsist upon the sweet moisture which is collected 
under the ‘bark. They are also producea on 
some vegetables’ (Hist. Plant. iv. 17, and ii. wit.). 
This description applies to aphides, or rather to 
the various species of ‘ gall flies’ (Cymzps, Linn.). 
Hesychius, in the beginning of the third century, 
explains cxvip, Gov xAwpdy TE TeTpdmTepoy, * a 
green four-winged creature,’ and quotes Phry- 
nichus as applying the name to a sordid wretch, 
and adds, dad tov Oypidtov rod év rots gAouS, 
Tod Kata Bpaxd ad’tda KarecOlovros, ‘from the 
little creature among trees, which speedily de- 
vours them.’ Philo (a.p. 40) and Origen in the 
second century, who both lived in Egypt, describe 
it in terms suitable to the gnat or mosquito 
(Philo, Vita Mosis, i. 97. 2, ed. Mangey; Origen, 
Homilia tertia in Exod.) ; as does also Augustine 
in the third or fourth century (De Convenientia, 
&c.). But Theodoret, in the same age, distin- 
guishes between oxvires and néyvwmes (Vita Ja- 
cobi). Suidas (A.v. 1100) says, oxvip, (Gov 
kwvwm@des, ‘resembling gnats,’ and adds, gore 
yap 6 oxvdy Gov puxpdy Evdopdyoy, ‘a little 
creature that eats wood.’ These Christian fathers, 
however, give no authority for their explanations ; 
and Bochart remarks that they seem to be speak- 
ing of gnats under the name oxyvizes, which word, 
he conjectures, biassed them from its resemblance 
to the Hebrew. Schleusner adds (Glossema im — 
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Octateuch. cxvides, (Ga pixpd dxd rods Kdbvwras, 
“Tess than gnats,’ and (Lez. Cyrilli, MS, Brem.) 
exvipes (wiipid eotw eoixdra Kédvoriy, ‘ very 
tmall creatures like gnats." From this concur- 
rence of testimony it would appear that, not lice, 
but some species of gnats is the proper rendering, 
though the ancients, no doubt, included other 
species of insects under the name. Mr. Bryant, 
however, gives a curious tum to the evidence 
derived from ancient naturalists. He quotes 
Theophrastus, and admits that a Greek must be 
the best judge of the meaning of the Greek word 
but urges that the Septuagint translators concealed 
the meaning of the Hebrew word, which he 
labours to prove is ice, under the word they 
have adopted, for fear of offending the Ptolemies, 
under whose inspection they translated, and the 
Egyptians in general, whose detestation of lice 
Was as ancient as the time of Herodotus (ii. 
37), (but who includes 7) %AAo puoapdy, ‘ any 
other foul creature’), and whose disgust, he thinks, 
would have been too much excited by reading 
that their nation once swarmed with those crea- 
tures through the instrumentality of the servants 
of the God of the Jews (Plagues of Egypt, Lond. 
1794, p. 56, &c.). This suspicion, if admitted, 
upsets all the previous reasoning. It is also in- 
consistent with Bryant's favourite hypothesis, that 
the plagues of Egypt were so adapted as to afford 
a practical mortification of the prejudices of the 
Egyptians. Nor could a plague of lice, upon 
his own principles, have been more offensive to 
them than the plague on the river Nile, and the 
frogs, &c., which he endeavours to show were 
most signally opposed to their religious notions. 
Might it not be suggested with equal probability 
that the Jews in later ages had been led to in- 
terpret the word lice as being peculiarly humi- 
liating to the Egyptians? (see Joseph. i. 14. 3, 
who, however, makes the Egyptians afflicted with 
phthiriasis.) The rendering of the Vulgate af- 
fords us no assistance, being evidently formed 
from that of the Septuagint, and not being illus- 
trated by any Roman naturalist, but found only 
in Christian Latin writers (see Facciolati, in 
voc.). The other ancient versions, &c., are of 
no value in this inquiry. They adopt the popular 
notion of the times, and Bochart’s reasonings 
upon them involve, as Rosenmiiller (apud Boe- 
hart) justly complains, many unsafe permuta- 
tions of letters. If, then, the Septuagint be dis- 
carded, we are deprived of the highest source of 
information. Bochart also reasons upon the 
similarity of the word B33 to xdvides, the word 
in Aristotle for the eggs of fleas, lice, bugs, &C., 
whether infesting mankind or beasts (vi. 26), but 
which is not more like it than kéyw7es ; and an 
enthusiast in etymology might remark that xévides 
means both ‘dust’ and ‘lice,’ which Scaliger 
explains lendes, ‘ nits,’ ab exiguitate similes pul- 
veri, ‘ from their minuteness, like dust’ (p. 518). 
It is strange that it did not occur to Bochart that 
if the plague had been lice, it would have been 
easily imitated by the magicians, which was 
attempted by them, but in vain (Exod. viil. 18). 
Nor is the objection valid, that if this plague were 
gnats, &c., the plague of flies would be antici- 
pated, since the latter most likely consisted of 
one particular species having a different desti- 
nation [Fry]; whereas this may have consisted 
& not only mosquitoes or gnats, but of some other 
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species which also attack domestic cattle, as the 
e@strus, or tabanus, or zimb (Bruce's Travels, 
ii. 315, Syo.) ; on which supposition these two 
plagues would be sufficiently distinct. 

But since mosquitoes, gnats, &c., nave ever 
been one of the evils of Egypt, there must have 
been Some peculiarity attending them on this 
occasion, which proved the plague to be ¢ the. 
finger of God.’ From the next chapter, verse 31, 
it appears that the flax and the barley were 
smitten by the hail; that the former was beginning 
to grow, and that the latter was in the ear—which, 
according to Shaw, takes place in Egypt in 
March. Hence the 0°33 would be sent about 
February, i.e. before the increase of the Nile, 
which takes place at the end of May, or beginning 
of June. Since, then, the innumerable swarms 
of mosquitoes, gnats, &c., which every year affect - 
the Egyptians come, according to Hasselquist, 
at the increase of the Nile, the appearance of 
them in February would be as much a variation 
of the course of nature as the appearance of the 
estrus in January would be in England. They 
were also probably numerous and fierce beyond 
example on this occasion; and as the Egyptians 
would be utterly unprepared for them (for it 
seems that this plague was not announced), the 
effects would be signally distressing. Bochart 
adduces instances in which both mankind and 
cattle, amd even wild beasts, have been driven by 
gnats from their localities. It may be added 
that the proper Greek name for the gnat is 
éumts, and that probably the word rdywy, 
which much resembles «vip, is appropriate to 
the mosquito. Hardouin observes that the of 
xvimes of Aristotle are not the éumldes, which 
latter is by Pliny always rendered culices, but 
which word he employs with great latitude 
[Gnar]. For a description of the evils inflicted 
by these insects upon man, see Kirby and Spence, 
Introduction to Entomology, Lond. 1828, i. 115, 
&c.; and for the annoyance they cause in Egypt, 
Maillet, Description de Egypte par VAbbé 
Mascrier, Paris, 1755, xc. 87; Forskal, Deseript. 
Animal. p. 85. Michaelis proposed an inquiry 
into the meaning of the word oxvides to the 
Société des Savants, with a full description of the 
qualities ascribed to them by Philo, Origen, ana 
Augustine (Recueil, &c. Amst., 1744), Niebuhr 
inquired after it of the Greek patriarch, and alse 
of the metropolitan at Cairo, who thought it to 
be a species of gnat found in great quantities in 
the gardens there, and whose bite was extremely 
painful, A merchant who was present at the in- 
quiry called it dubdb-el-keb, or the dog-fly (De- 
cription de l Arabie, Pref. pp. 39, 40). Besides 
the references already made, see Rosenmiiller, 
Scholia in Ewod.; Michaelis, Suppl. ad Lex. 
Hebraic., p. 1203, sq.; Oedmann, Verm. Samml 
aus der Naturkunde, i. 6. 74-91; Bakerus, 
Annotat. in Et. M. ii. 1090; Harenberg, Ob- 
serv. Crit. de Insectis Aigyptum infestantibus, 
in Miscell. Lips. Nov., ii. 4. 617-20; Winer, 
Biblisches Real-worterbuch, art. ‘ ee a 

J. ¥F.D. 

LIGHT is represented in the Scriptures as the 
immediate result and offspring of a divine com- 
mand (Gen.i.3), The earth was void and dark, 
when God said, ‘Let light be, and light was.’ 
This is represented as having preceded the placing 
of ‘lights in the firmament of heaven, the greater 


250 LIGHT. 


light to rule the day, aud the lesser light to rule 
the night ; he made the stars also’ (Gen. i. 14, sq.). 
Whatever opinion may be entertained as to the 
facility with which these two separate acts may be 
reconciled, it cannot be questioned that the origin 
of light, as of every other part of the universe, is 
thus referred to the exertion of the divine will: as 
little can it be denied that the narrative in the 
original is so simple, yet at the same time so 
majestic and impressive, both in thought and dic- 
tion, as to fill the heart with a lofty and plea- 
surable sentiment of awe and wonder. 

The divine origin of light made the subject 
one of special interest to the Biblical nations—the 
rather because light in the East has a clearness, 
a brilliancy, is accompanied by an intensity of 
heat, and is followed in its influence by a large- 
ness of good, of which the inhabitants of less 
genial climes can have no conception. Light 
easily and naturally became, in consequence, 
with Orientals, a representative of the highest 
human good. All the more joyous emotions of 
the mind, all the pleasing sensations of the frame, 
all the happy hours of domestic intercourse, were 
described under imagery derived from light (1 
Kings xi. 36; Isa. lviii.8; Esther viii. 16; Ps. 
xevii. 11). The transition was natural from earthly 
to heavenly, from corporeal to spiritual things; and 
so light came to typify true religion and ‘the feli- 
city which it imparts. But as light not only 
came from God, but also makes man’s way clear 
before him, so it was employed to signify moral 
truth, and pre-eminently that divine system of 
truth which is-set forth in the Bible, from its 
earliest gleamings onward to the perfect day of 
the Great Sun of Righteousness. The appli- 
cation of the term to religious topics had the 
greater propriety because the light in the world, 
being accompanied by heat, purifies, quickens, 
énriches; which efforts it is the peculiar province 
of true religion to produce in the human soul 
(sas viii. 20; Matt.“iv. 16 “Ps. exix. 105, 
2 Pet. i. 19; Eph. v. 8; 2 Tim. i. 10; 1 Pet. 
19): 

It is doubtless owing to the special providence 
under which the divine lessons of the Bible were 
delivered, that the views which the Hebrews took 
on this subject, while they were high and worthy, 
did not pass into superstition, aud so cease to be 
truly religious. Other Eastern nations beheld 
the sun when it shined, or the moon walking in 
brightness, and their hearts were secretly enticed, 
and their mouth kissed their hand in token of 

adoration (Job xxxi. 26, 27). This ‘iniquity’ 
the Hebrews not only avoided, but when they 
considered the heavens they recognised the work 
of God's fingers, and learnt a lesson of humility 
as well as of reverence (Ps. viii. 3, sq.). On the 
contrary, the entire residue of the East, with 
scarcely any exception, worshipped the sun and 
the light, primarily perhaps as symbols of 
divine power and goodness, but, in a more 
degenerate state, as themselves divine; whence, 
in conjunction with darkness, the negation of 
‘light, arose the doctrine of dualism, two prin- 
ciples, the one of light, the good power, the other 
of darkness, the evil power; a corruption which 
rose and spread the more easily because the whole 
of human life, being a chequered scene, seems 
divided as between two conflicting agencies, the 
bright and the dark, the joyous and the sorrowful, 
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what is called prosperous and what is called 
adverse. ‘ 

When the tendency to corruption to which we 
have just alluded is taken into account, we can- 
not but feel both gratified and surprised that, 
while the Hebrew people employed the boldest 
personifications when speaking of light, they in 
no case, nor in any degree, fell into the almost: 
universal idolatry. That individuals among 
them, and even large portions of the nation, did ~ 
from time to time down to the Babylonish cap- 
tivity forget and desert the living God, is very 
certain; but then the nation, as such, was not 
misled and corrupted; witnesses to the truth 
never failed ; recovery was never impossible; nay, 
was more than once effected, till at last affliction 
and suffering brought a changed heart, which 
never again swerved from the way of truth. 

Among the personifications on this point which 
Scripture presents we may specify, 1. God. The 
Apostle James (i. 17) declares that ‘ every good 
and perfect gift cometh down from the Father of 
lights, with whom is no variableness, neither sha- 
dow of turning ;’ obviously referring to the faith- 
fulness of God and the constancy of his goodness, 
which shine on undimmed and unshadowed. So 
Paul (1 Tim. vi. 16): ‘God who dwelleth in the 
light which no man can approach unto.’ Here 
the idea intended by the imagery is the incom- 
prehensibleness of the self-existent and eternal 
God. 

2. Light is also applied to Christ: ‘ The peo- 
ple who sat in darkness have seen a great light* 
(Matt. iv. 16; Luke ii. 32; John i. 4,sq.). ‘He 
was the true light;’ ‘I am the light of the world’ 
(John viii. 12; xii. 35, 36). 

3. It is further used of angels, as in 2 Cor, 
xi. 14; ‘Satan himself is transformed into an 
angel of light.’ 4. Light is moreover employed 
of men: John the Baptist ‘was a burning and 
a shining light’ (John y. 35); * Ye are the light 
of the world’ (Matt. v. 14; gee also Acts xiii. 47; 
Eph. v. §).—J. R. B. 

LIGN ALOKS, [Anauim.] 

LILY (xpfvov). The lily is frequently men- 
tioned in the Authorized Version of the Old Testa- 
ment as the translation of shoshun. We shall 
reserve fur that head the several points of con- 
sideration which are connected with it, and con- 
fine our attention at present to the Avinon, or lily, 
of the New Testament. This plant is mentioned 
in the well-known and beautiful passage (Matt. 
vi. 26) : ‘Consider the lilies of the field, how they 
grow; they toil not, neither do they spin, and 
yet I say unto you, that even Solomon, in all 
his glory, was not arrayed like one of these;’ so 
also in Luke xii. 27. Here it is evident that the 
plant alluded to must have been indigenous or 
grown wild, in the vicinity of the sea of Galilee, 
must have been of an ornamental character, and, 
from the Greek term xptyoy being applied to it, of 
a hiliaceous nature. The name xplvoy oecurs in 
all the old Greek writers. Theophrastus first uses 
if, and is supposed by Sprengel to apply it to 
species of Narcissus and to Lilium candidum. 
Dioscorides indicates two species, but very imper- 
fectly : one of them is supposed to be the Leliwn 
candidum, and the other, with a reddish flower, 
may be L. martagon, or L. chalcedonicum. He 
alludes more particularly to the lilies of Syria and 
of Pamphylia being well suited for making the 
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eintment of lily. Pliny enumerates three kinds, 
a white, a red, and a purple-coloured lily. Tra- 


vellers in Palestine mention that in the month of | 


Jenuary the fields and groves everywhere abound 
¥3th various species of lily, tulip, and narcissus. 


389. [Lilium chaleedonicum,] 


Benard noticed, near Acre, on Jan. 18th, and 
about Jaffa, on the 23rd, tulips, white, red, 
blue, &c. Gumpenberg saw the meadows of 
Galilee covered with the same flowers on the 31st. 
Tulips figure conspicuously among the flowers of 
Palestine, varieties probably of Tulipa gesneriana 
(Kitto’s Palestine, p. ccxv.). So Pococke says, 
‘I saw many tulips growing wild in the fields (in 
March), and any one who considers how beautiful 
those flowers are to the eye, would be apt to con- 
jecture that these are the lilies to which Solomon 
in all his glory was not to be compared.’ This 
is much more likely to be the plant intended than 
some others which have been adduced, as, for 
instance, the scarlet amaryllis, having white 
flowers with bright purple streaks, found by Salt 
at Adowa. Others have preferred the Crown 
imperial, which is a native of Persia and Cash- 
mere. Most authors have united in considering 
the white lily, Lizium candidum, to be the plant 
to which our Saviour referred; but it is doubtful 
whether it has ever been found in a wild state in 
Palestine. Some, indeed, have thought it to be 
a native of the new world. Dr. Lindley, however, 
in the Gardeners’ Chronicle (ii. 744), says, ‘ This 
notion cannot be sustained, because the white lily 
occurs in an engraving of the Annunciation, 
executed somewhere about 1480 by Martin 
Schongauer; and the first voyage of Columbus 
did not take place till 1492. In this very rare 
print the lily is represented as growing in an 
ornamental vase, as if it were cultivated as a 
curious object.’ This opinion is confirmed by a 
correspondent at Aleppo (Gardeners’ Chronicle, 
. ii. 429), who has resided long in Syria, but is 
acquainted only with the botany of Aleppo and 
Antioch: ‘I never saw the white lily in a wild 
state, nor have I heard of its being so in Syria. 
It is cultivated here on the roofs of the houses in 
pots as an exotic bulb, like the daffodil.’ In 
‘consequence of this difficulty the late Sir J. E. 
Smith was‘of opinion that the plant alluded to 
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under the name of lily was the A iis litea 
(now Oporanthus luteus), ‘whose pomreiin Siar 
owers in autumn afford one of the most brilliant 
and gorgeous objects in nature, as the fields of 
the Levant are overrun with them; to them the 
expression of Solomon, in all his glory, not being 
arrayed like one of them, is peculiarly appro- 
priate” Dr. Lindley conceives ‘ it to be much 
more probable that the plant intended by our 
Saviour was the Ixiolirion montanum, a plant 
allied to the amaryllis, of very great beauty, 
with a slender stem, and clusters of the most 
delicate violet flowers, abounding in Palestine, 
where Col, Chesney found it in the most brilliant 
profusion’ (/. c, p. 744). In reply to this a 
correspondent furnishes an extract of a letter from 
Dr. Bowring, which throws a new light upon the 
subject: ‘I cannot describe to you with botanical 
accuracy the lily of Palestine. I heard it called 
by ‘the title of Lilia syriaca, and I imagine 
under this title its botanical characteristics may 
be hunted out. Its colour is a brilliant red; its 
size about half that of the common tiger lily, 
The white lily Ido not remember to have seen 
in any part of Syria. It was in April and May 
that I observed my flower, and it was most. 
abundant in the district of Galilee, where it and 
the Rhododendron (which. grew in rich abun- 
dance round the paths) most strongly excited my 
attention.’ On this Dr. Lindley observes, ‘ It is 
clear that neither the white lily, nor the Opo- 
rvanthus luteus, nor Ixiolirion, will answer to 
Dr. Bowring’s description, which seems to point 
to the Chalcedonian or scarlet martagon lily, 
formerly called the lily of Byzantium, found 
from the Adriatic to the Levant, and which, with 
its scarlet turban-like flowers, is indeed a most 
stately and striking object’ (Gardeners’ Chro- 
nicle, ii. 854). As this lily (the Lilium chalce- 
donicum of botanists) is in flower at the season 
of the year when the sermon on the Mount is sup- 
posed to have been spoken, is indigenous in the 
yery locality, and is conspicuous, even in the 
garden, for its remarkable showy fiowers, there 
can now be little doubt that it is the plant alluded 
to by our Saviour.—J. F. R. 

LINEN. [Bap.] 

LINUS (Aivos), one of the Christians at Rome 
whose salutations Paul sent to Timothy (2 Tim. 
iv. 21). He is said to have been the first bishop 
of Rome after the martyrdom of Peter and Paul 
(Ireneus, Adv. Heres. iii. 3; Euseb. Hist. Eccles, 
iii. 2, 4; v. 6). 

LION (8 ari; AMIS anyjeh; Sept. Adwy), 
the most powerful, daring, and impressive of all 
carnivorous animals, the most magnificent. in 
aspect andawful in voice. Being very common in 
Syria in early times, the lion naturally supplied 
many forcible images to the poetical language of 
Scripture, and not a few historical incidents in 
its uarratives. This is shown by the great 
number of passages where this animal, in all the 
stages of existence—as the whelp, the young adult, 
the fully mature, the lioness—occurs under dif- 
ferent names, exhibiting that multiplicity of de- 
nominations which always results when some great 
image is constantly present to the popular mind, 
Thus we have, 1. 9)3 gor, a lion’s whelp, a very 
young lion (Gen, xlix. 9; Deut. xxxiii. 20; Jer. 
li, 38; Ezek. xix. 2; Nabum 1i. 11, 12, &«.). 
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2. 95 chephir, a young lion, when first leaving 
the protection of the old pair to hunt independently 
(Ezek. xix, 2,3; Ps. xci. 18; Prov. xix. 12, &c.). 
3. ON ari, an adult and vigorous lion, a lion 
having paired, vigilant and enterprising in search 
of prey (Nahum ii. 12; 2 Sam. xvii. 10; Num. 
xxiii. 24), This is the common name of the 


animal. 4. bmw sachal, a mature lion in full 
strength ; a black lion? (Job iv. 10; x. 16; Ps. 
xci, 13; Proy. xxvi. 13; Hosea v. 14; xiii. 7). 
This denomination may very possibly refer to a 
distinct variety of lion, and not to a black species 
or race, because neither black nor white lions are 
recorded, excepting in Oppian (De Venat. iii. 43); 


but the term may be safely referred to the colour 
of the skin, not of the fur; for some lions have the 
former fair, and even rosy, while in other races it is 

erfectly black. An Asiatic lioness, formerly at 
Freier Change, had the naked part of the nose, the 
roof of the mouth, and the bare soles of all the feet 
pure black, though the fur itself was very pale 
buff. Yet albinism and melanism are not un- 
common in the feline; the former occurs in 
tigers, and the latter is frequent in leopards, 


panthers, and jaguars. 5, W) laish, a fierce lion, 
one in a state of fury (Job iv. 11; Prov. xxx. 30; 


Isa. xxx.6). 6. 8925 Labia, a lioness (Job iv. 11, 
where the lion’s whelps are denominated ‘ the 
sons of Labiah,’ or of the lioness). 

The lion is the largest and most formidably 
armed of all carnassier animals, the Indian tiger 
alone claiming to be his equal. One full grown, 
of Asiatic race, weighs above 450 pounds, and 
those of Africa often above 500 pounds. The fall 
of a fore paw in striking has been estimated to 
be equal to twenty-five pounds’ weight, and the 
grasp of the claws, cutting four inches in depth, 
is sufficiently powerful to break the vertebree of an 
ox. The huge laniary teeth and jagged molars 
worked by powerful jaws, and the tongue entirely 
covered with horny papille, hard as a rasp, are 
all subservient to an immensely strong, muscular 
structure, capable of prodigious exertion, and mi- 
nister to the self-confidence which these means of 
attack inspire. In Asia the lion rarely measures 
more than nine feet and a half from the nose to 
the end of the tail, though a tiger-skin of which 
we took the dimensions was but a trifle less than 
13 feet. In Africa they are considerably larger, 
and supplied with a much greater quantity of 
mane. Both tiger and lion are furnished with 
a small horny apex to the tail—a fact noticed by 
the ancients, but only verified of late years, be- 
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eause this object lies concealed in the harr of the 


tip and is very liable to drop off. All the- 
varieties of the lion are spotted when whelps; 
but they become gradually buff or pale. One 
African variety, very large in size, perhaps a 
distinct species, has a peculiar and most fero- 
cious physiognomy, a dense black mane extend- 
ing half way down the back, and a black fringe 
along the abdomen and tip of the tail; while 
those of southern Persia aud the Dekkan are 
nearly destitute of that defensive ornament. The 
roaring voice of the species is notorious to a 
proverb, but the warning cry of attack is short, 
snappish, and sharp. 

If lions in primitive times were as numerous in 
Western Asia and Africa as tigers stil] are in 
some parts of India, they must have been a seri- 
ous impediment to the extension of the human 
race; for Colonel Sykes relates that in less than 
five years, in the Dekkan alone, during his resi- 
dence there, above 1000 of the latter were shot. 
But the counterbalancing distribution of endow- 
ments somewhat modifies the dangerous vicinity 
of these animals: like all the feline, they are 
more or less nocturnal, and seldom go abroad to 
pursue their prey till after sunset. When not 
pressed by hunger, they are naturally indolent, 
and, from their habits of uncontrolled superiority, 
perhaps capricious, but often less sanguinary and 
vindictive than is expected. 

Lions are monogamous, the male living con- 
stantly with the lioness, both hunting together, or 
for each other when there is a litter of whelps; and 
the mutual affection and care for their oflspring 
which they display are remarkable in animals by 
nature doomed to live by blood and slaughter. 
It is while seeking prey for their young that they 
are most dangerous; at other times they bear 
abstinence, and when pressed by hunger will 
sometimes feed on carcasses found dead. They 
live to more than fifty years; consequently, 
having aunual litters of from three to five cubs, 
they multiply rapidly when not seriously opposed, 
After the conquest of Egypt by the Arabs the 
lion soon spread again into Lower Egypt; and 
Fidelio, a European traveller, in the beginning 
of the eighth century, saw one slain at the foot of 
the pyramids, after killing eight of his assailants. 
Lately they have increased again on the Upper 
Nile; and in ancient times, when the devastations 
of Egyptian, Persian, Greek, and Roman armies 
passed over Palestine, there can be little doubt 
that these destroyers made their appearance in 
great numbers. The fact, indeed, is attested by 
the impression which their increase made upon 
the mixed heathen population of Samaria, when 
Israel was carried away into captivity (2 Kings 
xvii, 25, 26). ; 

The Scriptures present many striking pictures 
of lions, touched with wonderful force and fide- 
lity: even where the animal is a direct instrament 
of the Almighty, while true to his mission, he 
still remains so to his nature. Thus nothing can 
be more graphic than the record of the man of 
God (1 Kings xiii. 28), disobedient to his charge, 
struck down. from his ass, and lying dead, while 
the lion stands by him, without touching the lifee 
less body, or attacking the living animal, usuay 
ally a favourite prey. See also Gen. xlix. 9; Job 
iv. 10, 11; Nahum ii, 11, 12. Samson’s ad- 
venture also with the young lion (Judg. xiv. 5, ), 
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1 the picture of the young lion coming u 
He the underwood cae te ie banks oF the 
Jordan—all attest a perfect knowledge of the 
animal and its habits, Finally, the lions in the 
den with Daniel, miraculously leaving him un- 


molested, still retain, in all other respects, the 


real characteristics of their nature. 

_ The lion, as an emblem of power, was symbol- 
ical of the tribe of Judah ‘Gen. xlix. 9). The 
type recurs in the prophetical visions, and the 
figure of this animal was among the few which the 
Hebrews admitted in sculpture, or in cast metal, 
as exemplified in the throne af Solomon. The 
heathen assumed the lion as an emblem of the 
sun, of the god of war, of Ares, Ariel, Arioth, Re, 
the Indian Seeva, of dominion in general, of valour, 
&c., and it occurs in the names and standards of 
many nations. Lions, in remote antiquity, appear 
to have been trained for the chace, and are, even 
now, occasionally domesticated with safety. Pla- 
cability and attachment are displayed by them 
even to the degree of active defence of their 
friends, as was exemplified at Birr, in Ireland 
in 1839, when ‘a keeper of wild beasts, being 
within the den, had fallen accidentally upon a 
tiger, who immediately caught the man by the 
thigh, in the presence of numerous spectators; 
but a lion, being in the same compartment, rose 
up, and seizing the tiger by the neck, compelled 
it to let go, and the man was saved.’ Numerous 
anecdotes of a similar character are recorded 
both by ancient and modern writers. 

Zoologists consider Africa the primitive abode 
of lions, their progress towards the north and 
west having at one time extended to the forests 
of Macedonia and Greece; but in Asia, never 
to the south of the Nerbudda, nor east of the 
lower Ganges. Since the invention of gunpowder, 
and even since the havoc which the ostentatious 
barbarism of Roman grandees made among them, 
they have diminished in number exceedingly, 
althongh at the present day individuals are not 
unfrequently seen in Barbary, within a short 
distance of Ceuta.—C. H. S. 

LITTER. The word translated litter, in Isa. 
Ixvi. 20, is A¥ tzab; and is the same which, 
in Num. vii. 3, denotes the wains or carts drawn 
by oxen, in which the materials of the taber- 
nacle were removed from place to place. The 
tzab was not, therefore, a litter, which is not drawn, 
but carried. This is the only place in which the 
word occurs in the Authorized translation. We 
are not, however, to infer from this that the 
Hebrews had no vehicles of the kind. Litters, 
or palanquins, were, as we know, in use among 
the ancient Egyptians. They were borne upon the 
shoulders of men (No. 391), and appear to have 
been used for carrying persons of consideration 
short distances on visits, like the sedan chairs 
of a former day in England. We doubt if the 
Hebtews had this kind of litter, as it scarcely 
agrees with their simple, unluxurious habits ; but 
that they had litters borne by beasts, such as are 
still common in Western Asia, seems in the 
kighest degree probable. ‘ 

In Cant. iii. 9, we find the word }}75N aphir- 
yon, Sept. ropetov, Vulg. ferculum, which occurs 
nowhere else in Scripture, and is applied to a 
vehicle used by king Solomon. This word is 
rendered ¢ chariot’ in our Authorized version, 
although unlike any other word so rendered in 
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that version, It literally means a moving couch 
and is usually conceived to ey" 


: 


sedan, litter, or rather palanquin, in which great 
personages and women were borne from place 
to place. Tne name, as well as the object, im- 
mediately suggests that it may have been nearly 


the same thing as the wis Cred takht-ravan, 


the moving throne, or seat, of the Persians. 


It consists of a light frame fixed on two strong 
poles, like those of our sedan-chair. The frame is 
generally covered. with cloth, and has a door, 
sometimes of lattice work, at each side. It is 
carried by two mules, one between the poles 
before, the other behind, These conveyances are 
used by great persons, when disposed for retire- 
ment or ease during a journey, or when sick or 
feeble from age. But they are chiefly used by 
ladies of consideration in their journeys (No. 392), 

The popular illustrators of Scripture do not 
appear to have been acquainted with this aud the 
other litters of Western Asia; and have, there- 
fore, resorted to India, and drawn their illustra- 
tions from the palanquins borne by men, and from 
the howdahs of elephants. This is unnecessary, as 
Western Asia still REA conveyances of this 
description, more suitable and more likely to have 
been anciently in use, than any whichi the further 
east can produce. If the one already described 
should seem too humble, there are other takht- 
yavans of more imposing appearance, Some 
readers may remember the ‘litter of red cloth, 
adorned with pearls and jewels,’ together with 
ten mules (to bear it by turns), which king 
Zahr-Shah prepared for the journey of his 
daughter (Lane's Arab. Nights, i. 528). This 
was, doubtless, of the kind which is borne by four 
mules, two behind and two before. In Arabia, 
or in the countries where Arabian usages prevail, 
two camels are usually employed to bear the 
takht-ravan, and sometimes two horses. When 
borne by camels, the head of the hindmost of 
the animals is bent painfully down wader the 
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vehicle. This is the most comfortable kind of 
litter, and two light persons may travel in it. 


The shtbreeyeh is another kind of camel-litter, 
resembling the Indian howdah, by which name 
(or rather Aédaj) it is sometimes called. It 
is composed of a small square platform with a 
canopy or arched covering. It accommodates 


but one person, and is placed upon the back of a 
camel, and rests upon two square camel-chests, 
one ou each side of the animal. It is very evi- 
dent, not only from the text in view, but from 
others, that the Hebrews had litters; and there 
is little reason to doubt that they were the same 
as those now employed in Palestine and the 
neighbouring countries, where there are still the 
same circumstances of climate, the same domestic 
animals, and essentially the same habits of life, 
as in the Biblical period. 


LIVER (735) occurs in Exod. xxix. 13, 22 ; 
Ley. iii. 4, 10, 15; iv. 9; vil. 4; viii. 16, 25; 
ix. 10, 19; Prov. vil. 23; Lam. ii. 11; Ezek. 
xxi, 21. The Hebrew word is generally derived 
from 335, to be heavy, in reference to the weight 
of the liver as the heaviest of all the viscera, just 
as in English the lungs are called ‘ the lights,’ from 
their comparative lightness. Gesenius, however, 


adduces the Arabic vw, meaning, probably, 


> 
‘the most precious,’ which, indeed, suits the notions 
-of the-ancient Orientals, who esteemed the liver 
to be the most valuable of all the viscera, because 
they thought it most concerned in the formation 
of the blood, and held that ‘in the blood is the 
life.’ In all the instances where the word occurs 
in the Pentateuch, it forms part of the phrase 
sann Sy nanen, or 7337 MIN», or T2977, 
translated in the Authorized Version, ¢ the caul 
that is above the liver,’ but which Gesenius, rea- 
soning from the root, understands to be the great 
lobe of the liver itself, rather than the caul over 


it; which latter he terms omentum minus hepati-- 


cogastricum, and which, he observes, is incon- 
siderable in size, and has but little fat. Jahn 
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thinks the smaller lobe to be meant. The phrase 
is also rendered in the Sept. roy AoBdy tof 
Hraros, or Toy em) Tod, &c., ‘the lobe or lower 
pendent of the liver,’ the chief object of attention 
in the art of hepatoscopy, or divination by the 


_ liver among the ancients. (Jerome gives reticulum 


jecoris, ‘the net of the liver,’ and arvina, ‘ the 
suet,’ and adeps, ‘the fat;’ see Bochart, Hzeroz. 
i. 498.) It appears from the same passages 
that it was burnt upon the altar, and not eaten 
as sacrificial food (Jahn, Beblisches Archdol. 
§ 378, n. 7). The liver was supposed by the 
ancient’ Jews, Greeks, and Romans to be the seat 
of the passions, pride, love, &c. Thus, Gen, 
xlix. 6, with their assembly let not *725 (lite- 
rally, ‘my liver’) be united ;’ Sept. r& qmard; 
see also Heb, of Ps. xvi. 93 lvii. 93 evili. 23 
and Anacreon, Ode iii. fin.; Theocritus, [dy/l. 
xi. 16; Horace, Carm. i. 138. 43; 25. 10; 
iv. 1. 12; and the Notes of the Delphin 
edition; comp. also Persius, Sat. v. 129; Ju- 
venal, Sat. v. 647. Wounds in the liver were 
supposed to be mortal; thus the expressions in 
Prov. vii. 28, a dart through his liver,’ and 
Lam. ii. 11,‘ my liver is poured out upon the 
earth,’ are each of them a periphrasis for death 
itself. So also Auschylus uses the words 6ryyaver 
mpos jmap-to describe a mortal wound (Aga- 
memmnon, 1. 442), The passage in Ezekiel con- 
tains an interesting reference to the most ancient 
of all modes of divination, by the inspection of 
the viscera of animals and even of mankind 
sacrificially slaughtered for the purpose. It is 
there said that the king of Babylon, among other 
modes of divination referred to in the same verse, ’ 
* looked upon the liver.” The Cambridge mauu- 
script of the Sept. gives Haat oxomjcacba; other 
copies use the precise technical term 7maTocK0- 
anoacbat. The liver was always considered the 
most important organ in the ancient art of 
Ltispiciwm, or divination by the entrails. Phi- 
lostratus felicitously describes it as ‘ the prophe- 
sying tripod of all divination’ (Life of Apolio- 
nius, viii. 7.5). The rules by which the Greeks 
and Romans judged of it are amply detailed in 
Adams’s Roman Antiquities, p. 261, &c., Lond. 
1834; and in Potter's Archeologia Greca, 
i. 316, Lond. 1775. ‘It is an interesting inquiry 
how this regard to it originated. Vitruvius sne- 
gests a plausible theory of the first rise of hepa- 
toscopy. He says the ancients inspected the 
livers of those animals which frequented the 
places where they wished to settle; and if they 
found the liver, to which they chiefly ascribed 
the process of sanguification, was injured, they 
concluded that the water and nourishment col- 
lected in such localities were unwholesome 
(i. 4), But divination is coeval and co-exten- 
sive with a belief in the divinity. We ac- 
cept the argument of the Stoics, ‘sunt Di: ergo 
est Divinatio.” We know that as early as the 
days of Cain and Abel there were certain means 
of communication between God and man, and 
that those means were comnected with the sacri- 
fice of animals; and we prefer to consider those 
means as the source of divination in later ages, 
conceiving that when the real tokens of the 
divine interest with which the primitive families 
of man were favoured ceased, in consequence of 
the multiplying of human transgressions, their 
descendants endeavoured to obtain counsel and 
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information by the same external observances. 
We believe that thus only will the minute resem- 
blances be accounted for, which we discover be- 
tween the different methods of divination, utterly 
untraceable to reason, but which have prevailed 
from unknown antiquity among the most distant 
regions. Cicero ascribes divination by this and 
other means to what he calls ‘the heroic ages,’ 
by which term we know he means a period ante- 
cedent to all historical documents (De Divina- 
tione). Prometheus, in the play of that title 
(1. 474, &c.), lays claim to having taught man- 
kind the different kinds of divination, and that 
of extispicy among the rest; and Prometheus, 
according to Servius (ad Virg. Ecl. vi. 42), in- 
structed the Assyrians ; and we know from sacred 
record that Assyria was one of the countries first 
peopled. It is further important to remark that 
the first recorded instance of divination is that 
of the teraphim of Laban, a native of Padan- 
aram, a district bordering on that country 
(1 Sam. xix. 13, 16), but by which teraphim 
both the Sept. and Josephus understood fap 
Tav aiyay ‘the iver of goats’ (Antig. vi. 11. 
4); nor does Whiston, perhaps, in his note on 
that passage, unreasonably complain that, ‘ since 
the modern Jews have lost the signification of 
the word 35, and since this rendering of the 
Sept., as well as the opinion of Josephus, are 
here so much more clear and probable, it is 
unaccountable that our commentators should so 
much hesitate as to its true interpretation’ 
(Whiston’s Josephus, p. 169, note, Edinb. 1828; 
Bochart, i. 41, De Caprarum Nominibus ; En- 
cyclopedia Metropolitana, art. ‘ Divination; ’ 
Rosenmiiller’s Scholia on the several passages 
referred to; Perizonius, ad Zlian. ii. 31; Peucer, 
De Precipuis Divinationum Generibus, &c., 
Witteberg, 1560).—J. F. D. 

LIZARD (2 tzab, 113 coach, MND Letaah, 
NPIS anakah, NWI thinsemeth, INN chomet, 
TIDY semmamith). Under this denomination 
the modern zoologist places all the cold-blooded 
animals that have the conformation of serpents 
with the addition of four feet. Thus viewed, as 
one great family, they constitute the Saurians, 
Lacertine, and Lacertide of authors; embracing 
numerous generical divisions, which commence 
with the largest, that is, the crocodile group, and 
pass through sundry others, a variety of species, 
formidable, disgusting, or pleasing in appearance 
—some equally frequenting the Jand and water, 
others absolutely confined to the earth and to the 
most arid deserts; and though in general harm- 
less, there are a few with disputed properties, some 
being held to poison or corrode by means of the 
exudation of an ichar, and others extolled as 
Aphrodisiacs, or of medical use in pharmacy ; but 
these properties in most, if not in all, are unde- 
termined or illusory. Ofsome genera, such as the 
crocodile and chameleon, we have already made 
mention [Cuamerzon; CrocopiLe; Draaon; 
LevrarHan], and therefore we shall confine our 
present remarks to the lizards that are inhabitants 
of Western Asia and Egypt, and to those more 
particularly noticed in the Bible. Of these 
commentators indicate six or seven species, 
whereof some indeed may be misapprehended ; but 
when it is considered that the regions of Syria, 
Arabia, and Egypt are overrun with animals of 
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this family, there is every reason to expect al- 
lusion to more than one genus in the Scriptures, 
where so many observations and similes are 
derived from the natural objects which. were 
familiar to the various writers. Among the 
names enumerated above, Bochart refers 3¥ 
tzab (Lev. xi. 29) to one of the group of Mo- 
nitors or Varanus, the Nilotic lizard, Lacerta 
Nilotica, Varanus Niloticus, or Waran of the 
Arabs. Like the other of this form, it is possessed 
of a tail double the length of the body, but 
is not so well known in Palestine, where there 
is only one real river (Jordan), which is not 
tenanted by this species. We have already | 
shown that the true crocodile frequented the 
shores and marshes of the coast down to a com- 
paratively late period; and therefore it may well 
have had a more specific name than Leviathan— 
a word apparently best suited to the dignified 
and lofty diction of the prophets, and clearly of 
more general signification than the more’ collo- 
quial designation. Jerome was of this opinion; 
and it is thus likely that ¢zab was applied 
to both, as waran is now considered only a 
variety of, or a young, crocodile. There is a 
second of the same group, Lacerta Scincus of 
Merrem (Varanus Arenarius), Waran-el-hard, 
also reaching to six feet in length; and a third, 
not as yet clearly described, which appears to be 
larger than either, growing to nine feet, and 
covered with bright cupreous scales. This last 
prefers rocky and stony situations. It is in this 
section of the Saurians that most of the gigantic 


fossil species, the real mdps}3 ben-nephilim, 
‘children of the giants,’ are found to be located ; 
and of the existing species some are reported to 
possess great strength. One of the last-mentioned 
pursues its prey on land with a rapid bounding 
action, feeds on the larger insects, and is said to 
attack game in a body, sumetimes destroying 
even sheep. The Arabs, in agreement with the 
ancients, assert that this species will do fierce and 
victorious battle with serpents. 

Considerations like these induce us to assign 
the Hebrew name M5 coach (a designation of 
strength) to the species of the desert; and if the 
Nilotic waran be the tzab, then the Arabian 
dhab, as Bruce asserts, will be Varanus Arenarius, 
or Waran-el-hard of the present familiar lan- 


guage, and (45 90 ) chardaun, the larger copper- 


coloured species above noticed. But it is evident 
from the Arabic authorities quoted by Bochart, and 
from his own conclusions, that there is not only 
confusion among the species of lizard, but that 
the ichneumon of Egypt (Horpestes Pharaonis’ 
is mixed up with the history of these Saurians, 


395. [Lacerta Stellio.] 


We come next to the group of lizards more 
properly so called, which Hebrew commentators 
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take to be the med letaah, a name having some 
allusion to poison and adhesiveness. The word 


oceurs only once (Ley. xi. 30), where Saurians’ 


alone appear to be indicated. If the Hebrew root 
were to guide the decision, etaah would be another 
name for the gecko or anaka, for there is but one 
species which can be deemed venomous ; and with 
regard to the quality of adhesiveness, though the 
geckos possess it most, numerous common lizards 
run up and down perpendicular walls with great 
facility. We, therefore, take WIDIN chomet, or 
the sand lizard of Bochart, to be the true lizard, 
several (probably many) species existing in my- 
riads on the rocks in sandy places, and in ruins in 
every part of Palestine and the adjacent countries. 
There is one species particularly abundant and 
small, well known in Arabia by the name of Sara- 
bandi. We now come to the Séelliones, which 
have been confounded with the noxious geckos 
and others from the time of Aldrovandus, and 
thence have been a source of inextricable trouble 
to commentators. They are best known by the 
bundles of starlike spines on the body, Among 
these: Lacerta Stellio, Stellio Orientalis, the kpo- 
KddetAos of the Greeks, and Aardun of the Arabs, 
is abundant in the east, and a great frequenter of 
ruinous walls. The genus Uromastiz oflers Stellio 
Spinipes of Daud. or Ur-Spinipes, two or three 
feet long, of a fine green, and is the species which 
is believed to strike with the tail; hence formerly 
denominated Caudi Verbera. It is frequent in 
the deserts around Egypt, and is probably the 
Guaril of the Arabs. Another subgenus, named 
Trapelus by Cuvier, is exemplified in the Tr. 
Aigypticus of Geoft., with a spinous swelled body, 
but remarkable for the faculty of changing 
colour more rapidly than the chameleon. 

Next we place the Geckotians, among which 
comes PIN anakah, in our versions denominated 
ferret, but which is with more propriety trans- 
ferred to the noisy and venomous abu-bwr's of the 
Arabs. There’is no reason for admitting the verb 
PIN anak, to groan, to ery out, as radical for the 
name of the ferret; an animal totally unconnected 
with the preceding and succeeding species in Lev. 
xi. 29, 80, and originally found, so far as we know, 
only in Western Africa, and thence conveyed to 
Spain, prowling noiselessly, and beaten to death 
without a groan, though capable of a feeble, short 
scream when at play, or when suddenly wounded. 
Taking the interpretation ‘to cry out,’ so little 
applicable to ferrets, in conjunction with the whole 
verse, we find the gecko, like all the species of this 
group of lizards, remarkable for the loud grating 
noise which it is apt to utter in the roofs aud 
walls of houses all the night through ; one, indeed, 
is sufficient to-dispel the sleep of a whole family. 
The particular species most probably meant is the 
lacerta gecko of Hasselquist, the yecko lobatus of 
Geoffroy, distinguished by having the soles of the 
feet dilated and striated like open fans, from 
whence a poisonous ichor is said to exude, in- 
flaming the human skin, and infecting food that 
may have been trod upon by the animal. Hence 
the Arabic name of abw-burs, or ‘ father-leprosy,’ 
at Cairo. The species extends northwards in 
Syria; but it may be doubted whether the gecko 
fo or tarentola, of South-Eastern. Europe 

e not also an inhabitant of Palestine; and in 
that case the MDDW semmamith of Bochart 
would find an appropriate location. 
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To these we add the Chameleons, already de- 
scribed [CHamELEon]; and then follows the 
Scincus (in antiquity the name of varanus 
arenarius), armong which lacerta scincus, Linn., 
or scincus officinalis, is the el-adda of the Arabs, 
figured by Bruce, and well known in the old 
pharmacy of Europe. S. cyprius, or lacerta 
cyprius scincoides, a large greenish species, 
marked with a pale line on each flank, occurs 
also; and a third, scinews variegatus or ocillatus, 
often noticed on account of its round black spots, 
each marked with a pale streak, and commonly 
having likewise a stripe on each flank, of a pale 
colour. ; 

Of the species of Seps, that is, viviparous ser- 
pent-lizards, having the body of snakes, with four 
weak limbs, a species with only three toes on 
each foot, the dacerta chaleides of Linn., appears 
to extend to Syria.—C. H. S. 

LOAN. The Mosaic laws which relate to the 
subject of borrowing, lending, and repaying, are in 
substance as follows:—If an Israelite became poor, 
what he desired to borrow was to be freely lent to 
him, and no interest, either of money or produce, 
could be exacted from him; interest might be 
taken of a foreigner, but not of an Israelite by 
another Israelite (Exod. xxii. 25; Deut. xxiii. 
19, 20; Lev. xxv. 35-38). At the end of every 
seven years a remission of debts was ordained ; 
every creditor was to remit what he had lent: 
of a foreigner the loan might be exacted, but not 
of a brother. If an Israelite wished to borrow, he 
was not to be refused because the year of remis- 
sion was at hand (Deut. xv. 1-11). Pledges 
might be taken, but not as such the mill or the 
upper millstone, for that would be to take a man’s 
life in pledge. If the pledge was raiment, it was 
to be given back before sunset, as being needful 
for a covering at night. The widow’s garment 
could not be taken in pledge (Exod. xxii. 26, 
27; Deut. xxiv. 6,17). A part of the last pass- 
age we must cite entire, as showing a most ami- 
able and considerate spirit on the part of Moses 
towards the poor: ‘ When thou dost lend thy 
brother anything, thou shalt not. go into his house 
to fetch his pledge; thou shalt stand abroad, and 
the man to whom thou dost Jend shall bring out 
the pledge abroad unto thee; and if the man be 
poor thou shalt not sleep with his pledge: in any 
case thou shalt deliver him the pledge again when 
the sun goeth down, that he may sleep in his own 
raiment, and bless thee; and it shall be righteous- 
ness unto thee before the Lord thy God.’ The 
strong and impressive manner in which the duty 
of lending is enjoined, is worthy of being exhibited 
in the words of Scripture: ‘If there be among 
you a poor man of one.of thy brethren, thou shalt 
not harden thy heart nor shut thine hand from 
thy poor brother, but thou shalt open thine hand 
wide unto him, and shalt surely lend him suffi- 
cient for his need. Beware that there be not a 
thought in thy wicked heart, saying, the year of 
release is at hand, and thine eye be evil against 
thy poor brother, and théu givest him nought, 
and he cry unto the Lord against thee, and it be 
sin unto thee: thou shalt surely give him, and 
thine heart shall not be grieved when thou givest 
unto him; because that for this thing the Lord 
thy God shall bless thee in all thy works and in 
all that thou puttest thy hand unto.’ 

These laws relating to loans may wear a strange 
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and somewhat repulsive aspect to tae me:e mo- 
dern reader, and cannot be understvod, either in 
their bearing or their sanctions, unless considered 
from the Biblical point of view. The land of 
Canaan (as the entire world) belonged to its 
Creator, but was given of God to the descendants 
of Abraham under certain conditions, of which 
this liberality to the needy was one. The power 
of getting loans therefore was a part of the poor 
man’s inheritance. It was a lien on the land (the 
source of all property with agricultural people), 
which was as valid as the tenure of any given 
portion by the tribe or family to whose lot it had 
fallen. This is the light in which the Mosaic 
polity represents the matter, and in this light, so 
long as that polity retained its force, would it, as 
a matter of course, be regarded by the owners of” 
ea Thus the execution of this particular 

Ww was secured by the entire force with which 
the constitution itself was recommended and sus- 
tained. But as human selfishness might in time 
endanger this particular set of laws, so Moses 
applied special support to the possibly weak part. 
Hence the emphasis with which he enjoins the 
duty of lending to the needy. Of this emphasis 
the very essence is the sanction supplied by that 
special providence which lay at the very basis 
of the Mosaic commonwealth; so that lending to 
the destitute came to be enforced with all the 
power derivable from the express will of God, of 
the Almighty Creator, of the Redeemer of Israel, 
of Him whose favour was life and whose frown 
was dismay and ruin. 

It is impossible not to admire the benevolence 
which runs through the entire of this piece of 
legislation; and when the age to which its origin 
is referred, and the peculiar circumstances under 
which it was produced, are considered, our ad- 
miraticn rises to a very high pitch, and we feel 
that it is most insufficient praise to say that 
nothing so benign in spirit had been previously 
conceived: nothing more beneficent and humane 
has been carried into effect, even since Jesus came 
to seek and to save the lost. The conduct which 
*he Romans observed towards the debtor affords a 
striking contrast to what is thus required by 
Moses. Insolvent debtors might be compelled to 
serve their creditors, and often had to endure 
treatment as bad as that of slaves (Liv. ii. 23; 
A. Gell. xx. 1,19; Appian, Ita/. p. 40). In 
Athens also the creditor had a claim to the per- 
son of the debtor (Plat. Vit. Sol. 15). Moses 
himself seems to have admitted some restrictions 
to his benevolent laws; for from Lev. xxv. 39, sq., 
it appears that a poor Israelite might be sold to 
one possessed of substance; he was, however, to 
serve, not as a bond, but as a hired servant, who 
at the jubilee was restored with his children to 
entire liberty, so that he might return unto the 
possession of his fathers. 

That the system of law regarding loans was 
carried into effect there is no reason to doubt. It 
formed an essential part of the general constitution, 
and therefore came recommended with the entire 
sanction which that system had on its own be- 
half; nor were there any predominant antagonist 
nrinciples at work which would prevent this from 
proceeding step by step, in its proper place and 
time, with the residue of the Mosaic legislation. 
Nor do the passages of Scripture (Job xxii. 6 ; 
xxiv. 8; Matt, xvili. 285 Prov. xxviil. 8; Ezek. 
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xviii, 8; Ps. xv. 5; cix. 1£) which give us 
reason to think that usury was practised and the 
poor debtor oppressed, show anything but those 
breaches to which laws are always liable, espe- 
cially in a period when morals grow corrupt and 
iustitutions in consequence decline; on the con- 
trary, the stern reproofs which such violations 
called forth forcibly demonstrate that the legis- 
lation in question had taken effect, and had also 
exerted a powerful influence on the national cha- 
racter, and on the spirit with which the misdeeds 
of rich oppressors and the injuries of the needy 
were regarded. : ‘ 
While, however, the benign tendency of the 
laws in question is admitted, may it not be ques- 
tioned whether they were strictly just? Sucha 
doubt could arise only in a mind which viewed 
the subject from the position of our actual society. 
A modern might plead that he had a right to do 
what he pleased with his own; that his property 
of every kind—land, food, money—was his own ; 
and that he was justified to turn all and each part 
to account for his own benefit. Apart from reli- 
gious considerations this position is impregnable. 
But such a view of property finds no support in 
the Mosaic institutions. In them property has a 
divine origin, and its use is intrusted to man on 
certain conditions, which conditions are as valid 
as is the tenure of property itself. In one sense... 
indeed, the entire land—all property—was a great: 
loan, a loan lent of God to the people of Israel, 
who might well therefore acquiesce in any ar-- 
rangement which required a portion—a small: 
portion—of this loan te be under certain ciz¢uma~ 
stances accessible to the destitute. This. view. 
receives confirmation from the fact that interest 
might be taken of persons who were not Hebrews,.. 
and therefore lay beyond the sphere embraced by 
this special arrangement, It would open toa wide: 
a field did we proceed to consider how far, the; 
Mosaic system might be applicable in the world 
at large; but this is very clear to our mind, that: 
the theory of property on which it rests—that is, 
making property to be divine in its origin, and: 
therefore tenable only on the fulfilment of such . 
conditions as the great laws of religion and:mo-, 
rality enforce—is more true and more philoso- 
phical (except in a college of atheists) than. the» 
narrow and baneful ideas which ordinarily prevail. 
Had the Hebrews enjoyed a free intercourse « 
with other nations, the permission to take usury of 
foreigners might haye had the eflect of impover- 
ishing Palestine by affording a strong induce- 
ment for employing capital abroad; but, under 
the actual restrictions of the Mosaie law, this evil 
was impossible. Some not inconsiderable advan- 
tages must have ensued from the observance of 
these laws. The entire alienation and loss of the 
lent property were prevented by that peculiar in- 
stitution which restored to every man his property 
at the great year of release. In the interval be- 
tween the jubilees the system under consideration 
would tend to prevent those inequalities of social 
condition which always arise rapidly, and which 
have not seldom brought disaster and ruin on 
states. The affluent were required to part. with 
a portion of their affluence to supply the .wauts 
of the needy, without exacting. that, recompense 
which would only make the rich richer and the 
poor inore needy ; thus superinducing a.state of 
things scarcely more injurious to the ove than to. 
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the other of these two parties. There was also 
in this system a strongly conservative influence. 
Agriculture was the foundation of the constitu- 
tion. Had money-lending been a trade, money- 
making would also have been eagerly pursued. 
‘Capital would be withdrawn fiom the land; the 
agriculturist would pass into the usurer; huge 
inequalities would arise; commerce would as- 
sume predominance, and the entire commonwealth 


~be overturned—changes and evils which were pre- 


vented, or, if not so, certainly retarded and abated, 
by the code of laws regarding loans. As it was, 
the gradually increasing wealth of the country was 
in the main laid ‘out on the soil, so as to augment 
its productiveness and distribute its bounties. 
hese views may prepare the reader for con- 
sidering the doctrine of ‘the Great Teacher ’* on 
the subject of loans. It is found forcibly ex- 
ae in Luke's Gospel (vi, S4, 95); ‘Tf ye 
end to them of whom ye hope to receive, what 


_thank have ye? for sinners also lend to sinners, to 


receive as much again: but love ye your enemies, 
and do good, and lend, hoping for nothing again ; 
and your reward shall be great, and ye shall be 
the children of the Highest; for he is kind unto 
the unthankful and to the evil.” The meaning 
of the passage is distinct and full, unmistakeable, 
and not to be evaded, He commands men to 
lend, not as Jews to Jews, but even to enemies, 
without asking or receiving any return, after the 
manner of the Great Benefactor of the Universe, 
who sends down his rains and bids his sun to 
shine on the fields of the unjust as well as of the 
ee To attempt to view this command in the 
ight of reason anc experience would require 
space which cannot here be given; but we must 
add, that any attempt te explain the injunction 
away is most unworthy on the part of professed 
disciples of Christ; and that, not impossibly at 
least, fidelity to the hehests of Him whom we 
call Lord and Master would of itself answer 
all doubts and remove all misgivings, by practi- 
eally showing that this, as every other doctrine 
that fell from His lips, is indeed of God (John 
vii, 17).—J. R. B. 

LOAVES. [Breap.] 

LOCUST (order, Hemiptera; species, Gryllus, 
Linn.). There are ten Hebrew words which ap- 
pear to signify ‘locust’ in the Old Testament : 
1. MDW arded; 3. DI god; 3. OM gasam ; 
4. AIM chagad; 5. 20IN chanamal; 6. Don 

~ + Yr 
chasil ; 7. oon chargol; 8, poy yeleb; 9. 


y 
nyod salam; 10, bydy trelafzal. It has been 
supposed, however, that some of these words 
denote merely the different states through which 
the locust passes after leaving the egg, vis. the 
larva, the pupa, and the perfect insect—all which 
much resemble each other, except that the larva 
has no wings, and that the papa possesses only the 
rudiments of those members, which are fally 
developed only in the adult locust (Michaelis, 
Supplem. ad Lex. Hedy. ti, 667, 1080), But 
this supposition is manifestly wrong with regard 
to the first, fourth, seventh, and eighth, because, 
in Ley. xi. 22, the word yn, * after his kindy 
or species, is added after each of them (comp, 
ver. 14, 18, 16), It is most probable, there 
fore, that all the rest are also the names of species. 
But the problem is to ascertain the particular 


_species (er i, a0) 
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species intended by them respectively, Many 
writers have endeavoured to solve it, ‘They have 
first examined the roots of these names, which are 


nearly all the resources afforded by the Hebrew, 
since there is only one instance in which any de- 
scriptive epithet is applied te the name of a 
locust which might assist in identifying the 
“the rough caterpillar,’ 

ychart thus states the principle of this method 
of investigation :;—* Res latet in verbis, et ex nomi- 
nibus multa erauntar qua ad horam animalium 
naturam pertinent.‘ The thing signified is 
couched in the words, and out of the names many 
things are deduced whieh relate to the nature of 
these creatures’ (ierezoteon, & Rosenmuller, 1796, 
vol. tii, p. 251, Hh. iw p. tie LD. Bat as 
Hebrew roots aflord only abstract ideas, these 
writers next endeavour to ascertain the partioular 
species intended, by considering to what species 
of looust the general characteristic especially 
applies. This would be av sufficiently arduous 
task, supposing the true Hebrew roots to be 
known; whereas it will be seen that several 
Hebrew roots often compete with equal claims for 
the place of etymon to be same work, The roots 
of the cognate dialects, to which these writers 
resort in the absence of any in Hebrew, whieh is 
frequently the case, are chargeable with the same 
vagueness and incertitude, ‘The next resource 
would seem to be the ancient versions; but the 
Septuagint, even in the most ancient and accurate 
yortions of it, seldom gives a definite rendering. 

he renderings of the Vulgate, thergh nearly an 
echo of the Sept, are valuable, as ftrnishing all 
the illustration which Jerome could give in the 
fifth century. Bochart has observed, that all the 
other anctent versions, Chaldaie, Syriac, and 
Arabie, as well as the Targums and rabbins, 
afford us no assistance in this inquiry, because 
“vel retinent voces Hebreas, vel allis utuntur 
nihilo magis notis—‘ they either retain the “He- 
brew words or use others no better understood,’ 
Qur only materials, then, consist of reasonings 
from the Hebrew roots, the Sept. and Vulg,, and 
of those few places where the definite renderings 
they give can be illustrated from ancient Greek 
and Roman naturalists, &e. It will now be 
attempted to lay before the reader the results of 
these several sources of Investigation, 

1. MIAW ardet; ocours In Exod. x. 4, Sept. 
dxpida wordy (Fa vast {ght of locusts,’ or perhaps 
Indicating that several species were employed), 
Vulg. Jocwst@m ¢ and, ta ver, 12, 18, 1d, 19, axpls 
and docusia, Eng. locusts; Lev. xi, 22; Spodxer, 
drachus, locusts Deut. xxviii, 88, dxpls, Coewske, 
locust; Judgy wie OS; vil, 12, axpés, docustarwm, 
grasshoppers; 1 Kings vill, 87, Spodyos, doeusia, 
locust; 2 Chron, vii 28, apis, Zeeusta, locusts ; 
Job xxxix, 20, dxpdes, locustas, grasshoppers 3 
Ps. Inxvill, 46, adaid, Sym, crxddger, Cocusie, 
locust; Ps, ev, 34, dxpis, doeuste, locust; Ps. cix, 
2B, axpldes, Cocuste, locust; Prov, xxx, 27, axp/s, 
focusta, looust; Ter xlvi, 23, dxplda, locust, grass- 
hoppers; Joel i, 43 ii, 25, dapis, focwsta, locust; - 
Nahum iil, 15, Spedxos, drwehas, locusts, ver, 17, 
GrreraSes, doonsie, locusts, In the foregoing _ 
conspectus the word FN, in Exod. xy as 
indeed everywhere else, ocours In the singular 
number only, though it is there associated with 
verbs both in the singular and plural (ver. 5, 6), 


as are the corresponding words in Sept, and 
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Vulg. This it might be, as a noun of multitude; 
but it will be rendered } that four species 
were employed in the plague on Egypt, M244, 


bon, po» and Soom (Ps. Ixxviii. 46, 47; cv. 
34). These may all have been brought into 
Egypt from Ethiopia (which has ever been the 
cradle of all kinds of locusts), by what is called 
in Exodus, ‘the east wind,’ since Bochart proves 
that the word which properly signifies ‘ east’ 
often means ‘south’ also. The word A248 may 
be used in Ley. xi. 22, as the collective name for 
the locust, and be put first there as denoting also 
the most numerous species; but in Joel i. 4, and 
Ps. Ixxviii, 46, it is distinguished from the other 
names of locusts, and is mentioned second, as if 
of a different species; just, perhaps, as we use 
the word fly, sometimes as a collective name, and 
at others for a particular species of insect, as 
when speaking of the hop, turnip, meat fly, &c. 
When the Hebrew word is used in reference to a 
particular species, it has been supposed, for rea- 

which will be given, to denote the gryllus 
_ gregarius or mtgraterius. Moses, therefore, in 
~ Exodus, refers Pharaoh to the visitation of the 
locusts, as well known in Egypt; but the plague 
would seem to have consisted in bringing them 
into that country in unexampled numbers, con- 
sisting of various species never previously seen 
there (comp. Exod. x.5, 6,15). The Sept. word 
Bpodxoa (Lev. xi. 22) cleariy shows that the 
translator uses it for a winged species of locust, 
contrary to the Latin fathers (as Jerome, Augus- 
tine, Gregory, &c.), who all define the bruchus to 
be the unfledged young or larva of the locust, and 
who call it attelajus when its wings are partiaily 
developed, and /ocusta when able to fly ; although 
both Sept. aud Vulg. ascribe flight to the bruchus 
here, and in Nah. iii. 17. The Greek fathers, on 
the other hand, uniformly ascribe to the Bpodxas 
both wings and flight, and therein agree with the 
descriptions of the ancient Greek naturalists. 
Thus Theophrastus, the pupil of Aristotle, who, 
with his preceptor, was probably coutempora- 
ries with the Sept. translators of the Pentateuch, 
plainly speaks of it as a distinct species, and not 
a mere state: xaAemal pey oty ai dupldes, xarerw- 
Tepes dé of dtrréAaBor, nal ToUTwY pdriora ots Ka- 
Aodax BpovKovs.— The dxpides (the best ascer- 
tained general Greek word for the locust) are inju- 
rious, the drréAaBor still more so, and those most 
of all which they call Bpodnor’ (De Anim.). The 
Sept. seems to recognise the peculiar destructive- 
ness of the Bpodxos in 1 Kings viii. 37 (but has 
merged it in the parallel passage, 2 Chron.), and 
in Nah. iii. 15, by adopting it for HAIN. In these 
passages the Sept. translators may have understood 
the G. migratorius or gregarius (Linn.), which 
is usually considered to be the most destructive 
species (from Bpdoxw, I devour). Yet in Joel i. 


4; ii, 25, they have applied it to the pd’, which, 
however, appears there as engaged in the work of 
destruction, Hesychius, in the third century, 
explains the Bpodkos as dxpldwy eidos, ‘ a species 
of locust,’ though, he observes, applied in his time 
by different nations to different species of locusts, 
and by some to the drreAaBos. May not his 
testimony to this efiect illustrate the various uses 
- of the word by the Sept. in the minor prophets ? 
Our translators have wrongly adopted the word 
* grasshopper’ in Judg. and Jer. xlvi. 23, where 
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‘locusts’ would certainly have better illustrated 
the idea of ‘ innumerable multitudes;’ and here, 
as elsewhere, have departed from their professed 
rule, ‘not to vary from the sense of that which 
they had translated before, if the word signified 
the same in both places’ (Translators to the reader, 
ad finem). The Hebrew word in question, is 
usually derived from 124, ‘ to multiply’ or * be 
numerous,’ because the locust is remarkably pro- 
lific ; which, as a general name, is certainly not 
inapplicable; and it is thence also inferred, that 
it denotes the G. migratorius, because that species 
often appears in large numbers. However, the 
largest flight of locusts upon record, calculated to 
have extended over 500 miles, aud which darkened 
the air like an eclipse, and was supposed to come 
from Arabia, did not consist of the G. migratorius, 
but of a red species (Kirby and Spence, Jntrod. 
to Entomology, i. 210); and, according to Forskal, 
the species which now chiefly infests Arabia, and 
which he names G. gregarius, is distinct from 
the G. migratortus of Linn. (Ency. Brit. art. “En- 
tomology,’ p. 193). Others derive the word from 
ANN, ‘to lie hid,’ or‘in ambush,’ because the newly 
hatched locust emerges from the ground, or because 
the locust besieges vegetables. Rosenmiiller 
justly remarks upon such etymologies, and the in- 
ferences made from them, ‘ Quam infirmum verd 
sit hujusmodi e solo nominis etymo petitum 
argumentum, unusquisque intelliget ipse.? He 
adds, ‘Nec alia est ratio reliquarum specierum’ 
(Schol. in Joel i. 4). ‘ How precarious truly the 
reasoning is, derived in this manner from the 
mere etymology of the word, every body may un- 
derstand for himself. Nor is the principle other- 
wise in regard to the rest of the species.’ He also 
remarks that the references to the destructive- 
ness of locusts, which are often derived from the 
roots, simply concur in this, that locusts consume 
and do mischief. Illustrations of the propriety of 
his remarks will abound as we proceed. Still it 
by no means fullows from a coincidence of the 
Hebrew roots, in this or any other meaning, that the 
learned among the ancient Jews did not recognise 
different species in the different names of locusts. 
The English word fly, from the Saxon fleon, the 
Heb. *)\Y, and its representative ‘ fowl’ in the 
Eng. Version (Gen. i. 20, &c.), all express both 
a general and specific idea. Even a modern 
entomologist might speak of ‘the flies’ in a room, 
while aware that from 50 to 100 different spe- 
cies annually visit our apartments, The scrip- 
tures use popular language: hence ‘the mul- 
titude,’ ‘ the devourer,’ or ‘the darkener,’ may 
have been the familiar appellations for certain 
species of locusts. The common Greek words 
for locusts and grasshoppers, &c., are of them- 
selves equally indefinite; yet they also served for 
the names of species, as dicpts, the locust generally, 
from the tops of vegetables, on which the locust 
feeds ; but it is also used as the proper name of a 
particular species, as the grasshopper: rerpamre- 
puaals, ‘ four-winged,’ is applied sometimes to the 
grasshopper 3 tpwéadals, from tpéyw, ‘ to chew,’ 
sometimes to the caterpillar. Yet the Greeks had 
also distinct names restricted to particular spe- 
cies, as Wvos, podoupis, Kepxdrn, &c. The Hebrew 
names may also have seryed similar purposes. 

2. AY gob, Isa. xxxiii. 4; Sept. axpldas ; 
Vulg. is deficient; Eng. locusts; Amos vii. 1 
exvyovh explwv ; Aquila, Bopddwy (voratrices), 
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locuste, grasshoppers; Nah. iii. 17, arréAeBos, 
locustee, grasshoppers. Here the lexicographers, 
finding no Hebrew root, resort to the Arabic. 
Bochart derives it from the Arabic* NJ, ¢ to 
creep out’ (of the ground), as the locusts do 
in spring. But this applies to the young of 
all species of locusts, and his quotations from 
Aristotle and Pliny occur unfortunately in ge- 
neral descriptions of the locust. Castell gives 


another Arabic root (We) IN3, secutt, ‘to cut’ 


or ‘ tear,’ but this is open to a similar objection. 
Parkhurst proposes 33, anything gibbous, curved, 
or arched, and gravely adds, ‘the locust in the 
caterpillar state, so called from its shape in 
general, or from its continually hunching out its 
back in moving.’ The Sept. word in Nahum, 
atTédeBos, has already been shown to mean a 
perfect insect and species. Accordingly, Aris- 
totle speaks of its parturition and eggs (Hist. 
Anim. v. 293 so also Plutarch, De Isid. e¢ Osir.). 
It seems, however, not unlikely that it means a 
wingless species of locust, genus Podisma of La- 
treille. Grasshoppers, which are of this kind, he in- 
cludes under the genus Tettix. Hesychius defines 
the @rréAeBos as dkpls muixpd, ‘a small locust;’ 
and Pliny mentions it as ‘locustarum minima, 
sine pennis, quas attelabos yocant’ (Hist. Nat. 
xxix. 5). Accordingly the Sept. ascribes only 
leaping to it, eéfAaro as drtéAcBos. In Nahum 
we have the construction 93)3 233, locusta 
locustarum, which the lexicons compare with 
DWP wp, and explain as a vast multitude of 
locusts. Archbishop Newcome suggests that ‘ the 
phrase is either a double reading where the scribes 
had a doubt which was the true reading, or a mis- 
taken repetition not expunged.’ He adds, that we 
may suppose 123 the contracted plural for O23 
(Improved Version of the Minor Prophets, 
Pontefr. 1809, p. 188). 


* From the affinity of Arabic to Hebrew, it 
might have been hoped that from inquiries in 
Arabia some light would have been cast upon 
the Hebrew names of locusts by the traditional 
names for them still in use in that region. But 
the modern Arabic names, which may be seen in 
Bochart, Tychsen, Forskal, Niebuhr, Shaw, &c., 
bear no resemblance to the Hebrew. The word 
MAIN was among the topics of inquiry proposed 
to Niebuhr by Michaelis in 1774 (Recueil de 
Questions proposeés, &c. Quest. xxx.). Niebulr 
replied, ‘Comme la philologie n’est point mon 
fort, je dois avertir de nouveau, que je ne saurois 
décider si l’explication en est toujours juste. Je 
n’ai fait que lécrire telle que je l’ai recue 
des Juifs, Chrétiens, ou Mahométans orientaux. 
MAIN sont i Bagdad et 4 Maskat les sauterelles 
de passage, &c. (Descript. de l' Arabie, 1774, 
p: 88). Dr. Harris, however, makes Niebuhr 
say, ‘Arbah is the name at Bagdad and Maskat 
of those locusts,’ &c. (Nat. Hist. of the Buble, 
London, 1825, art. ‘ Locust’), which is evidently 
ani over-translation. Indeed Forskal, who went in 
the same expedition with Niebuhr, expressly says 
that the Arabs every where call what he names 


G. gregarius Nam Dyerdd, and that the Jews: 


inhabiting Yemen (Arabia Felix) affirmed that it 
was the MIN ( Leseriptiones Animalium, &e. 
p- $1, Haunie, 1775, and Flora Zgypt., p. 83). 
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3. BY gazam; Joel i. 4; ii, 25; Amos iv. 9; 
in all which the Sept. reads «dun, the Vulg. eruca, 
and the English palmerworm. Bochart observes 
that the Jews derive the word from ?14 or TY3, ‘ te 
shear’ or ‘clip,’ though he prefers DY), ‘ to cut ;’ 
because, he observes, the locust gnaws the tender 
branches of trees, as well as the leaves. Gese- 
nius urges that the Chaldaic and Syriac explain 
it as the young unfledged bruchus, which he 
considers very suitable to the passage in Joel, 
where the OF begins its ravages before the lo- 
custs; but Dr. Lee justly remarks that there is no 
dependence to be placed on this. Gesenius adds 
that the root MH} in Arabic, and the Talmud, is 
kindred with OD5, ‘ to shear’—a derivation which, 
however, applies to most species of locusts. 
Michaelis follows the Sept. and Vulgate, where 
the word in each most probably means the cater- 
pillar, the larve of the lepidopterous tribes of 
insects (Suppl. ad Lex., p. 290, compared with 
Recueil de Quest., p. 63). We have, indeed, the 
authority of Columella, that the creatures which 
the Latins call eruce, are by the Greeks called 
kdumat, or caterpillars :—‘ Animalia que a nobis" 
appellantur eruce, grecé autem xdmrar nomi- 
nantur’ (xi. 3); which he also describes as creep- 
ing upon vegetables and devouring them. Never- 
theless, the depredations ascribed to the Of) in 
Amos, better agree with the characteristics of 
the locust, as, according to Bochart, it was uv- 
derstood by the ancient versions. The English 
word ‘ palmerworm,’ in our old authors, means 
properly a hairy caterpillar, which wanders like 
a palmer or pilgrim, and from its being rough, 
called also ‘ beareworm’ (Mouffet, Insectorum 
Theatrum, p. 186). 

4. AIM chagad; Lev. xi. 22; Num. xiii. 33; 
Isa, xl. 22; Eccles. xii, 5; and 2 Chron. 
vil. 13; in all which the Sept. reads dxpis, 
Vulgate Jocusta, and English grasshopper, except 
the last, where the English has Zocusts. The mani- 
fest impropriety of translating this word ‘ grass- 
hoppers’ in Ley. xi. 22, according to the English 
acceptation of the word, has already been shown 
[GrassHopPER] ; in all the other instances it most 
probably denotes a species of locust. Our trans- 
lators have, indeed, properly rendered it ‘ locust’ 
in 2 Chron.; but in all the other places ‘ grass- 
hopper,’ probably with a view to heighten the con- 
trast described in those passages, but with no real 
advantage. Oedman infers, from its being so 
often used for this purpose, that it denotes the 
smallest species of locust; but in the passage in 
Chronicles voracity seems its chief characteristic. 
An Arabic root, signifying ‘ to hide,’ is usually 
adduced, because it is said that locusts fly in such 
crowds as to hide the sun; but others say, from 
their hiding the ground when they alight. Even 
Parkhurst demurs, that ‘to veil the sun and 
darken the air is not peculiar to any kind of 
locust ;’ and with no better success proposes to 
understand the cucullated, or hooded, or veiled 
species of locust. Tychsen suggests the G. cora- 
natus. 

5. bon chanamal, Ps. \xxviii. 47; Sept. 
maxyn; Aq. év xpter; Vulg. in pruina; Eng. 
‘frost.’ Notwithstanding this concurzence o! 
Sept., Vulg., and Aquila, it is objected that 
frost’ is nowhere mentioned as having been 
employed in the plagues of Egypt, to which 
the Psalmist evidently alludes; but that, it his 


LOCUST. 
words be compared with Exod. x. 5, 15, it will 
be seen that the locusts succeeded the hail. 
Psalmist observes the same order, putting the 
devourer after the hail (comp. Mal. iii. 11). 
Hence it is thought to be another term for the 
locust. If this inference be correct, and assuming 
that the Psalmist is describing facts, this would 
make a fourth species of locust employed against 


Egypt, two of the others, the F29N and bson, 
being mentioned in the preceding verse. Pro- 


posed derivation, MM, fo settle, and 519, to cut 
off, because where locusts settle they cut off 
leaves, &c., or as denoting some non-migrating 
locust which settles in a locality (see Bochart, 
in voc.). 

6. Son chasil ; Sept. Bpodxos, eptoiBn ; Vulg. 
rubigo, bruchus, erugo [Cuasin]. 

7. Ss9n chargol; Lev. xi. 22; sioudyns, 
ophiomachus [Cuarcor]. Since that article 
was written it has been found that Becmann, 
reasoning from the Sept. and Vulg., arrived 
at a similar conclusion; viz., that some insect 
of the sphex or ichneumon kind was meant 
(apud Bochart, a Rosenmiiller, vol. iii. p. 264). 
The genus of Jocusts called truxalis answers the 
description. It is some excuse for the English 
rendering ‘ beetle” in this place, that Pliny 
classes one species of gryllus, the house-cricket, 
G. domesticus, under the scarabei (Hist. Nat. 
xi. 8). 

8. pbs yelek ; Ps.cv.34, Bpodxos, bruchus, cater- 
pillar; Jer. li. 14, 27, dxpls, brucus, caterpillar ; 
and in the latter passage the Vulg. reads brucus 
aculeatus, and some copies horripilantes ; Joel 
i. 4; ii. 25, Bpodxos, bruchus, cankerworm ; Nah. 
iii. 15, 16, depis and Bpoixos, cankerworm. As- 
suming that the Psalmist means to say that the 


poy was really another species employed in the 
plague on Egypt, the English word caterpillar in 
the common acceptation cannot be correct, for we 
can hardly imagine that the larvew of the Papi- 
lionide tribe of insects could be carried by 
‘winds.’ Cankerworm means any worm that preys 
on fruit. Bpodxos could hardly be understood 
by the Sept. translators of the minor prophets as 
an unfledged locust; for in Nah, iii. 16 they give 
Bpodxos Spunce kal ekererdaOn, the Bpotxos flies 
away. The Arabic 2%, to be white, is offered ; 
hence the white locust or the chafer-worm, which 
is white (Michaelis, Recueil de Quest. p. 64; 


Sup. ad Lex. Heb. p. 1080). Others give pp, to 
lick off, as Gesenius, who refers to Num. xxii. 4, 
where this root is applied to the ox ‘licking’ up 
his pasturage, and which, as descriptive, of celerity 
in eating, is supposed to apply to the P?*. Others 
suggest the Arabic pa, to hasten, alluding to the 

uick motions of locusts. The passage in Jer. 
fi. 27 is the only instance where an epithet is 


applied to the locust, and there we find Pp?” “DD, 
‘rough caterpillars.’ Asa noun the word means 
nails,’ ‘sharp-pointed spikes.’ Hence Michaelis 
vefers it to the rough sharp-pointed feet of some 
ecies of chafer (ut supra). Oedman takes it for 
the G. cristatus of Linn. Tychsen, with more pro- 
hability, refers it to some rough or bristly species of 
locust, as the G. hematopus of Linn., whose thighs 
are ciliated with hairs. Many grylli are furnished 
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with spines and bristles; the whole species acheta, 
also the pupa species of Linn., called by Degeer 
locusta pupa spinosa, which is thus described :-— 
Thorax ciliated with spines, abdomen tuberculous 
and spinous, posterior thighs armed beneath with 
four spines or teeth; inhabits Ethiopia. The al- 
lusion in Jer. is to the ancient accoutrement of 
war-horses, bristling with sheaves of arrows. 


9. nydp salam ; Lev. xi. 22, drrdxn, atthacus, 
‘the bald locust.’ A Chaldee root is given by 


Bochart, nySp, to devour. Another has been pro- 


posed, ybp, a rock or stone, and nby, to go up. 
Hence the locust, which climbs up stones -or 
rocks; but, as Bochart observes, no locust is 
known, answering to this characteristic. Others 
give POD, a stone, and DDY, to hide under ; 
equally futile. Tychsen thinks the G. Eversor 
«of Asso is meant. 


10. Syby zzelatzal ; Deut. xxviii, 42, epborBn, 
rubigo, locust. The root commonly assigned is 


¥, to sound ; hence, says Gesenius, a species of 
locust that makes a shrill noise. Dr. Lee says a 
tree-cricket that does so. ‘T'ychsen suggests the 
G. stridulus of Linn. The song of the gryllo-talpa 
is sweet and loud. With equal certainty we 


might give the Chald. by, to pray, and thence 
infer the mantis religiosa, or Prier Dieu, so called 
from its singular attitude, and which is found 
in Palestine (Kitto’s Physical History, p. 419). 
The words in the Sept. and Vulg. properly mean 
the mildew on corn, &c., and are there applied 
metaphorically to the ravages of locusts. This 
mildew was anciently believed by the heathens to 
be a divine chastisement; hence their religious 
ceremony called Rubigalia (Pliny, Hist. Nat. 
xviii. 29). The general references to locusts in the 
Scriptures are well collected by Jahn (Biblisches 
Archéol., § 23). Some popular errors respecting 
them are, however, diligently retailed by others. 
It is well known that locusts live in a republic 
like ants. Mr. Horne says ‘like bees and ants.’ 
Agur, the son of Jakeb, correctly says, ‘the locusts 
have no king.’ But Mr. Home gives them one 
(Introduction, &c., 1839, yol. iii. p. 76), and Dr. 
Harris, ‘a leader whose motions they invariably 
observe * (Nat. Mist. of the Bible, Lond. 1825, 
art. ‘ Locust’). See this notion refuted hy Kirby 
and Spence (vol, ii, p. 16), and even by Mouftet 
(Theat, Insect. p. 122, Lond. 1634). It is also 
worthy of remark that no Hebrew root has ever 
been offered favouring this idea, Our translation 
(Nah. iii. 17) represents locusts, ‘ great grasshop- 
pers,’ as ‘ camping in the hedges in the cold day, 
but when the sun ariseth as fleeing away.’ Here 
the locust, 92)3, is undoubtedly spoken of as a 
perfect insect, able to fly, and as it is well known 
that at evening the locusts descend from their 
flights and form camps for the night, may not the 
cold day mean the cold portion of the day, 2. e. the 
night, so remarkable for its coldness in the Kast, 
the word D)) being used here, as it often is, in a 
comprehensive sense, like the Gr. juépa and Lat. 
dies? And Gesenius suggests that M774, ‘ hedges,’ 
should here be understood like the Gr. aiuacid, 
shrubs, brushwood, &c. 

As the result of the whole preceding analysis it 
would seem that several, if not all, of the Hebrew 
words denote as many species of locusts ; that the 
roots of these words afford no safe clue in any in- 
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stance to the particular species intended; that the 


Sept. and Vulg. afford us assistance only where the , 


definite renderings they give are elucidated by other 
writers; and that this elucidation goes no further 
than to render it probable that species and not 
states of the locust are denoted in such places. 
Take, for instance, the Sept. word dgioudxns and 
the corresponding word ophiomachus in the Vulg. 
(Ley. xi. 22), which is one of the few instances 
of a definite rendering in either, being elucidated 
by any ancient author, and compare it with the 
references made by Aristotle (ax. 9) and by 
Pliny (xi. 29), to locusts fighting with serpents, 
as the Greek word would indicate, and ‘killing 
them, biting them at the throat;’ and even with 
the testimony of Simon Majolus’s gardener 
(Collog. viii. 123), who told his master that he 
had seen a locust thus occupied with a serpent ; 
and ‘ to speak advisedly,’ we must confess that in 
the present state of our knowledge the elucidation 
is not very clear or satisfactory. There is one 
instance of agreement between Moses and Aristotle 
not unworthy of notice. Moses evidently assigns 
but ‘ four feet’ to locusts (Lev. vi. 22); so does 
Aristotle in the first instance, but afterwards re- 
marks that they have six, if the parts with which 
they leap be counted, oby roils GAtTutots poplots. 
Augustine remarks that Moses did not consider these 
as legs. The true solution appears to us to be, 
that Moses, and Aristotle also in the first instance, 
considers the two fore legs as hands and arms, 
and that Aristotle takes in the parts both above 
and below in the Aind legs, and with these ‘ leap- 
ing parts’ makes out six (see also Kirby and 
Spence, vol. i. p. 23). Still it must be confessed 
with Bochart, that we know not sufficiently how 
the words locusta, bruchus, attacus, and ophio- 
machus differ from each other, and much less 
whether these words in Greek and Latin accu- 
rately corresponded to the Hebrew. The specific 
application of the several names was evidently all 
but lost in the time of the Septuagint translators, 
since they make no distinctions, and, rather from 
the want of ability than inclination, we may pre- 
sume, apply dkpis to four out of the ten names, 
Bpodxos to three, arréAcBos to two, épvorBn to 
two, and all the first three of these Greek words 
to ADIN. It is doubtful whether they are correct 
in the only instance in which they observe uni- 
formity of rendering, viz., kdumn. Even where 
they have given definite renderings, how know we 
but that they have done here as Jerome says they 
have in other places, ‘seemed to define this or 
that, rather because they would say something, 
than because they were sure of what they said ?” 
(Hieron. in Ez. ¢, ili.) But Jerome has him- 
self followed them in these passages for a similar 
reason. We must, then, admit, with Rabbi 
Selomo (apud Bochart), that we know not how to 
distinguish the several species. Bochart conjec- 
tures that till the time of John the Jews were able 
to do so, otherwise the Baptist, he urges, would 
not haye known which to eat (Matt. iii. 4). But 
surely the definition alone in Lev. xi. 21 must 
have been a sufficient guide to him, as it would 
be now toa Jew. It is a wild speculation of the 
Jewish doctors, that whenever their nation shall 
be restored a prophet will be directed to point 
out by inspiration the creatures distinguished 
by the different names in their law; it is a spe- 
culation, however, originated by the confessed 
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impenetrable obscurity of the general subject. I 
will be refreshing to the reader to turn from 
this dry and unsatisfactory, yet useful detail, to 
some proofs that locusts are not, as they have 
been commonly represented, wholly an evil; not 
altogether ‘ pestis ire Deorum,’ as Pliny calls them 
(xi. 29). When directed, indeed, by divine 
agency in enormous numbers and various species, 
as in the case of Egypt, their depredations might 
merit Mr, Horne’s description as ‘one of the most 
terrible scourges by which mankind can be 
afflicted’ (Introd. vol. iii. p. 74, Lond. 1839). 
With regard to the description in Joel, it is con- 
sidered by many learned writers as a figurative 
representation of the ravages of an invading 
‘army’ of human beings, as in Rev. ix. 2-12, 
rather than a literal account, since such a devas- 
tation would hardly, they think, have escaped 


» notice in the books of Kings and Chronicles. 


Accordingly some understand by the four species 
of locusts there mentioned, Salmaneser, Nebu- 
chadnezzar, Antiochus, and the Romans, The- 
odoret explains them as the four Assyrian kings, 
Tiglathpileser, Salmaneser, Sennacherib, and Ne- 
buchadnezzar; and Abarbanel, of the four king- 
doms inimical to the Jews, viz. the Babylonians, 
Persians, Greeks, and Romans (Pococke’s Works, 
vol. i, p. 214, &c., London, 1740; Rosenmiiller, 
Scholia in Joel, c.i.). Locusts, like many other 
of the general provisions of nature, may occasion 
incidental and partial evil; but upon the whole 
they are an immense benefit to those portions of the 
world which they inhabit ; and so connected is the 
chain of being that we may safely believe that. the 
advantage is not confined to those regions. ‘They 
clear the way for the renovation of vegetable pro- 
ductions which are in danger of being destroyed 
by the exuberance of some particular species, and 
are thus fulfilling the law of the Creator, that of 
all which he has made should nothing be lost. 
A region which has been choked up by shrubs 
and perennial plants and hard half-withered im- 
palatable grasses, after having been laid bare by 
these scourges, soon appears in a far more beau- 
tiful dress, with new herbs, superb lilies, fresh 
annual, grasses, and young and juicy shrubs of 
perennial kinds, affording delicious herbage for 
the wild cattle and game’ (Sparman’s Voyage, 
vol. i. p. 367). Meanwhile their excessive mul- 
tiplication is repressed by numerous causes. Con- 
trary to the order of nature with all other insects, 
the males are far more numerous than the females. 
It is believed that if they were equal in number 
they would in ten years annihilate the vegetable 
system. Besides all the creatures that feed upon 
them, rains are very destructive to their eggs, to 
the larvae, pups, and perfect insect. When per- 
fect, they always fly with the winds, and are there- 
fore constantly being carried out to sea, and often 
ignorantly descend upon it as if upon land. 
Myriads are thus lost in the ocean-every year, and 
become the food of fishes. On land they afford 
in all their several states sustenance to countless 
tribes of birds, beasts, reptiles, &c.; and if their 
office as the scavengers of nature, commissioned to 
remove all superfluous productions from the face 
of the earth, sometimes incidentally and as the 
operation of a general law, interferes with fhe 
labours of man, as do storms, tempests, &c., they 
have, from all antiquity to the present hour, 
afforded him an excellent supply fill the lang 


“LOCUST. 


acquires the benefit of their visitations, by yielding 
him in the meantime an agreeable, wholesome, 
and nutritious aliment. They are eaten as meat, 
are ground into flour, and made into bread. They 
are even an extensive article of commerce (Spar- 
man’s Voyage, vol. i. p. 367, &c.). Diodorus 
Siculus mentions a i of Ethiopia who were 
so fond of eating them that they were called 
Acridophagi, ‘eaters of locusts’ (xxiv. 3). 
Whole armies have been relieved by them when 
in danger of perishing (Porphyrius, De Absti- 
nentia Carnis). We learn from Aristophanes 
and Aristotle that they were eaten by the inha- 
bitants of Greece (Aristoph. Acharnen. 1116, 
1117, ed. Dind.; Aristot. Hist. Anim. v. 30, where 
he speaks of them as delicacies). Their great 
flights occur only every fourth or fifth season. 
Those locusts which come in the first instance 
only fix on trees, and do not destroy grain: it 
is the young before they are able to fly which 
are chiefly injurious to the crops. Nor do all 
the species feed upon vegetables; one, compre- 

ing many varieties, the truxalis, feeds upon in- 
sects. Latreille says the house-cricket will do so. 
* Locusts, remarks a very sensible tourist, ‘ seem 
to devour not so much from a ravenous appetite 
as from a rage for destroying.’ Destruction, there- 
fore, and not food, is the chief impulse of their 
devastations, and in this consists their utility; 
they are in fact omnivorous. The most poisonous 
plants are indifferent to them; they will prey 
even upon the crowfoot, whose causticity burns 
the yery hides of beasts. They simply con- 
sume everything without predilection, vegetable 
matter, linen, woollen, silk, leather, &c.; and 
Pliay does not exaggerate when he says ‘ fores 
quoque tectorum,’ ‘ and even the doors of houses’ 
(xi. 29), for they have been known to consume 
the very varnish of furniture. They reduce 
everything indiscriminately to shreds, which be- 
some manure. It might serve to mitigate popular 
misapprehensions on the subject to consider what 
would have been the consequence if locusts had 
been carnivorous like wasps. All terrestrial 
beings, in such a case, not excluding man himself, 
would have become their victims. There are, no 
doubt, many things respecting them yet unkuown 
to us which would still further justify the belief 
that this, like ‘every ’ other ‘ work of God is good’ 
—benevolent upon the whole (see Dillon's Travels 
in Spain, p. 256, &c. 4to. Lond. 1780). The best 
account of their cookery and domestic uses will 
be found in Kitto’s Physical History of Pales- 
tine, p. 420: for the species whose existence in 
Palestine is ascertained, viz., G. domesticus, 
nasutus, gryllotalpa, migratorius, and falcatus, 
and for some beautiful and accurate cuts of lo- 
custs, see p. 419; and for an account of the locust- 
bird, Smurmur, which the Turks believe eats a 
thousand locusts in a day, pp. 410, 411. We 
subjoin a list of the principal writers on the Bibli- 
cal locusts, of whom we may say with Bochart,‘ Cre- 
dimus? an qui amant ipsi sibi somnia fingunt!’ 
Franciscus Stancarus, whom Mouffet records to 
have written on -seven of the Biblical locusts ; 
Faber, De Locustis Biblicis, 4to. Vitemb. 1710; 
Don Ignacio de Asso y Del Rio, Abhandlung von 
den Heuschreken, Rostock, 1787-8, to which is 
added sometimes in the same vol. ''ychsen, Com- 
ment. de Locustis, in which he has collected all the 
Chaldaic, Syriac, and Arabic names for locusts, 
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- 47, &c.; Ludolphus, Dissert. de Locustis, 

ancof, 1694, and Ludol. Hist. 2thiop, Frank- 
fort.ad Menum, 1691; and ad suam Hist. LEthiop. 
Comment. fol. Frank. 1691. He maintains that 
the guatls (Num. xi.) were locusts, as do the 
Jewish Arabs to this day. So does Patrick, in 
his Comment. on Numbers. Oedman, Vermischie 
Sammlungen, fase. ii, c, vii.; partic. ii, pp. 91, 
92. Bochart’s Hieroz. 4 Rosenmiller. For general 
information, Kirby and Spence, Introduction to 
Entomology, vol. i. p. 215, &c., Lond. 1828; 
and the Travels of Russel, Tavernier, Hasselquist, 
Volney, Burckhardt, Clarke, &c. For the locusts 
of St. John, see Suicer, Thesaurus Ecclesiasticus, 
tom. i. pp. 169, 179; and Gutherr, De Victu 
Johannis Baptist. in Desertis, Franc. 1785. For 
the symbolical locusts (Rev. ix.), Newton, On 
the Prophecies ; and Woodhouse, On the Apo- 
calypse. Among the curiosities in this depart- 
ment is Norelii Schediasma de Avibus esu licitis, 
Arbeh, Solam, Chargol, et Chagab (Lev. xi. 
22), Upsal, 1746, in which the author endeavours 
to show that these words denote birds and not 
locusts.—J. F. D. 

LOD. [Lynppa.] 

LOG. |Weieu7s anp Measures. | 

LOGOS. It was in Egypt, that religion 
and philosophy came once more into the presence 
of each other after the lapse of so many ages; 
and whence they were once more to go forth on 
their divided, yet united, mission to the nations. 
We speak not of that forced union of doctrines 
and principles which was attempted in the 
Gnostic heresy, and which came so utterly to 
nothing that our knowledge of that heresy and 
its leaders is derived altogether from the report of 
its opponents ; but of that real and sound accord 
between religion and philosophy, between the 
commands of God and the reason of man, which 
the Christian’ desires to make more and more 
manifest, even to the coming of the perfect day. 
The Gnostic heresy attempted a union between 
fanatical feeling and ascetic discipline—a union 
which too often ends in licentiousness, and which 
neyer can attain the sound principles and right - 
practices which together constitute man’s rea- 
sonable service. On the other hand, the opponents 
of Gnosticism have toe often exhibited an unfair- 
ness, a rancour, and a alumny, which must have 
had the worst effects apon themselves, as it has 
greatly tended to prejudice their cause, and has left 
us the example of a spirit so unchristian that we 
regret to see it associated with a purer faith. In 
spite of such opponents as the Gnostics—ad vocates 
of an unsound religion united to an unsound 
philosophy—and in spite also of supporters who 
knew not what spirit they were of, Christianity 
has triumphed so completely over Gnosticism as 
to leave of that great heresy little more than 
the name. Yet are the few and scattered me. 
morials of Gnosticism not without instruction, 
whether we examine them critically in all fair- 
ness, for the purpose of separating the good from 
the evil, or whether we trace them historically 
to their sources, or onward to their effects. 

In our article on Gnosticisn, of which this is 
a sequel, we have given a brief and clear account, 
in the words of Professor Burton,—first, of the , 
great leading doctrines of all the. Gnostic seots ; 
secondly, of the three principal sources from 
which Gnosticism was derived; and thirdly, of 
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the effects produced by the Gnostic heresy on the 
progress of Christianity, during the time which 
elapsed between the conversion of St. Paul, and 
his first preaching to the Gentiles. Before we 
retnrn to the latter subject, which will be found 
closely connected with Professor Burton’s view of 
the Logos in St. John’s Gospel, we propose to 
examine a little farther into the merits of that 
philosophy of Plato, which he considers the im- 
mediate, if not the original, cause of the Gnostic 
heresy. The original cause of that heresy, more 
ancient even than the theosophy of Babylon, 
must be sought in the mixed good and evil prin- 
ciples of human nature, which have so often led 
to folly in opinion, as well as to crime in con- 
duct. But the immediate cause of Gnosticism 
may certainly be traced to types and shadows in 
the philosophy of Plato; and we consider Pro- 
fessor Burton to have done a valuable service to 
the cause of religion and philosophy, in directing 
the attention of the critic, as well as of the his- 
torian, to this source of information. 

It would appear that some writers have a sort 
of dread of the philosophy of Plato, and labour 
rather disingenuously to fix upon all his writings 
the character of obscurity and mysticism, from 
which many of them are altogether free. Others, 
on the contrary, profess great admiration of his 
sublime doctrines and pure morality, and speak 
of him as a sort of herald of Christianity ; and, 
strange to say, ground their admiration of him 
on some of his most questionable works. It 
is in these works that we trace the immediate 
causes of the corruption which the Gnostic heresy 
attempted to intreduce into Christianity,—mysti- 
cism, asceticism, and licentiousness; from all 
which, in spite of that attempt, the Christian 
religion is so eminently free. Plato, as a writer, 
at least in many of his works, cannot be spoken 
of too highly; but Plato, as a philosopher, inde- 
pendently of what he reports of the conversation 
and teaching of Socrates, appears to us to have 
been estimated far beyond his deserts. The un- 
soundness of that which may justly be considered 
the philosophy of Plato, may be tested by the 
downward course of the philosophical schools 
and religious sects which proceeded from that phi- 
losophy in Alexandria. It is in this sense that 
the study of Plato’s philosophy may be most 
profitable to the critic aud historian, the moralist 
and divine; and by which the contrast between 
Gnosticism and Christianity, in principles as well 
as in effects, may be made most manifest. And 
in our estimate of Plato, we would judge him 
by his own words, before we presume to make 
him answerable for the mischievous consequences 
into which his disciples followed out his errors. 
In like-manner, we would not judge of Gnos- 
ticism by the unjust and rancorous reports of 
some of its opponents; but by the fairer views of 
the lives and doctrines of its professors, which 
have in many cases been established by the keen 
and searching criticisms of Beausobre. Indeed, 
it is hardly possible to overrate the advantage of 
haying, in Professor Burton, a fair arbiter between 
the parties—between the Gnostics and the Fathers 
on the one hand, and between Plato and the 
Gnostics on the other hand. 

We have not space here for such an examina- 
tion of the philosophy of Plato as the largeness and 
complication of the subject demand. ‘This is the 
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less necessary, nowever, because the English readez 
will find in Dr. Enfield’s abridgment of Brucker’s 
Hist. of Philosophy, a very sound, learned, ana 
intelligible view of Plato’s opinions, should he 
wish to know more of them than is contained in 
Professor Burton’s work. But if we were re- 
quired to bring the inquiry to a clear issue, and 
in brief space, we should say that in the fifth 
book of the Republic of Plato may be seen that 
unsound union of religious mysticism with moral 
licentiousness, closely connected in other parts of 
his philosophy with opinions tending to asceticism, 
which the Professor has shown to have been 
strangely, but by no means unnaturally, united in 
the theory and practice of many of the Gnostics, 
and which union is as much opposed to sound 
philosophy as to sound religion. ‘The divine and 
moralist must not shrink from testing Plato's 
philosophy (for these theories are in manifest dis- 
agreement with the practical piety and sound 
morality of Socrates, and unquestionably canno* 
be referred to him) by the contents of this cele- 
brated book, in which a system of the most unre- 
strained indulgence of the sensual appetites is set 
forth as the completion of politics and the per- 
fection of philosophy; and in strange connection 
with this immoral plan are exhibited pretensions 
to a divine knowledge of the most mystic charac- 
ter, which, both in this book and in other works of 
Plato, is set forth as the elevator and purifier of 
human nature, just as the gnosis of Gnosticism 
was set forth at a later period. Here and else- 
where Plato speaks of matter as so altogether in= 
capable of good, from its weakness rather than its 
malignity, as to thwart the benevolent intentions 
of the Deity to promote human virtue and human 
happiness; and, on the other hand, he sets forth 
intellect as only requiring to be separated from 
matter in order to be perfect ; and in close con- 
nection with these views of mind and body, he 
speaks of a mystic knowledge of the divine nature 
able to purify and elevate the mind by its intense 
contemplation, and, in the end, to free it from its 
corporeal prison-house. It is in the first part of” 
the fifth book of the Republic that the affections 
and duties of husband and wife, parent and child, 
brothers and sisters, are sacrificed to a system of 
concubinage, as absurd in the arguments by 
which it is supported as it would be ruinous to 
domestic happiness and national character in its 
consequences ; and it is at the close of this very 
book that there is brought forward in the swelling 
language of mysticism a secret, and sublime, anda 
scarcely intelligible gnosis, which is to purify and 
elevate the intellect whilst the body is, as we have 
seen, placed in a moral and political system of 
wide and deep sensualism. These are the deli- 
berate opinions of Plato, put forth in one of the 
latest, most highly finished, and most closely com- 
pacted of his works, and again deliberately con 
firmed in a subsequent work of still higher pre- 
tension. Now, it was to Plato, the mystical pro- 
pounder of a divine gnosis, that the Gnostic sects 
gave ear; and whilst some devoted themselves to 
this divine contemplation, even to the maceration 
and mortification of the body, others were not 
wanting who thought such ideal and spiritual 
purity might render the service of the poor and 
despised body altogether unnecessary. How un- 
like is all this to the sound principles and strong 
sense, the rational piety and wholesome self-com- 


LOGOS. 


mand of Christianity! It is the boast of the 
Christian religion that not its least pure worship 
is by the domestic hearth, and that marriage is the 
most honoured of all institutions by its founder, 
from Cana of Galilee, where the sign of water 
turned to wine teaches that a healthful purity 
must be the foundation of domestic happiness, 
to the mystic union of Christ with his church, 
applying the nearest and dearest of ties to express 
the connection between man and his master and 
teacher and great exemplar. In the Christian 
commonwealth woman is neither the poor slave 
of the harem, nor the spoilt child of Feudalism, 
nor yet the Aspasia of Plato's Republic, but the 
help meet for man, appointed to aid in working out 
the highest destinies of our race, beginning, not in 
the gymnasia or syssitia of Plato, but in the home 
of our affections, where must be born, bred, and 
educated a race strong in body, firm in mind, and 
stedfast in principle. It is plain that of these 
great domestic and national objects the system of 
Plato would be utterly destructive, tending to 
concubinage instead of marriage, fanaticism in- 
stead of piety, and asceticism instead of self- 
command. And as the licentiousness of Plato, 
and of some of his Gnostic followers, is in direct 
opposition to the precepts and practice of Christ 
and his disciples, so there is not a word in the New 
Testament that would warrant divine contempla- 
tion being substituted for holiness of life, whether 
that contemplation consisted in endless genealogies 
of divine emanations, or in mystic reveries on the 
divine perfections; even though these were ac- 
companied with a voluntary humility in the wor- 
shipping of angels, or in fasting and prayer more 
rigidly ceremonial than those of the Pharisee. 
Those who feel themselves in danger of being 
mastered by some strong passion will do well to 
call to their aid such means, whether of prayer or 
fasting, as may enable them to overcome the 
temptation. But this use of a sound means to a 
good end, and under extraordinary circumstances, 
of which the individual can be and ought to be 
the only judge, is very different from the yoke of 
an ascetic discipline, whether it be dictated by a 
fanaticism which aims at something unsuited to 
our nature, or by that hard task-master, a spiritual 
tyranny. If the mystical ideas of Plato are fairly 
compared, on the one hand, with the plain Evi- 
dences of the Being, Power, Wisdom, and Good~- 
ness of God, as set forth by Socrates in the Memo- 
rabilia of Xenophon, and, on the other hand, with 
the clear definitions of Species, Genus, Differentia, 
Property, and Accident, as laid down by Aris- 
totle in his Works on Logical Analysis, it will be 
seen that little was gained to religion or to philo- 
sophy by a theory, which certainly diverted men’s 
minds from the right direction into which Socrates 
had turned them, both in philosophy and religion. 
Socrates had ascended step by step, by a process 
of logical reasoning, from matter to spirit, from 
the world to its Creator; and had arrived by that 
process at the sound conclusion, that such unity 
of design demonstrates the oneness of the de- 
signer. Plato, on the other hand, descends, as it 
were, in the theatrical machine of the Timneus, 
from heaven to earth, bringing with him the fruits 
of his great master’s philosophy, under the fanciful 
disguise of a mythological mysticism. — This 
purely imaginative statement of Plato might be 
more imposing to some minds, and more adapted 
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to the perverted tastes of some periods, than the 
sound, rational statements of Socrates; more es 
cially when these dogmas of Plato came obs 
exhibited at one time as a political remedy in 
the Republic, at another as metaphysical abstrac- 
tion in the Parmenides, now in the mythological 
form of the Tim@us, and now as the foundation 
of asceticism in the Phedon. The sound philo- 
sophical reasoning of Socrates receives a con- 
stantly increasing evidence from every fresh dis- 
covery in the physical and moral sciences; whilst 
the ideal types of Plato are sickly exotics which 
cannot be revived—personified ideas in religion, 
and extracted essences in philosophy. 

Professor Burton’s lectures, to which, as con- 
taining his remarks on the Logos of St. John’s 
Gospel, and on its connection with Gnosticism, 
we must now return, will supply many texts 
from the New Testament clearly directed against 
the religious and moral errors of the Gnostic 
sects, and which cannot be rightly criterion 
unless this is constantly borne in mind. The 
following passages give a summary of this part of 
the Professor's work :— 

‘I pointed out in my first lecture the import- 
ance of the fact, that nearly fifteen years elapsed 
between our Saviour’s death and St. Paul’s first 
apostolical journey. During the greater part of 
this period, Simon Magus and his followers were 
spreading their doctrines; and I have shown that 
Christ, as one of the AXons, held a conspicuous 
place in their theological system. There is rea- 
son therefore to suppose that in many countries, 
before they were visited by an apostle, the name 
of Christ was introduced in a corruption of the 
Platonic doctrines.’ Applying the same im- 
portant remark to the later period when St. John’s 
Gospel is supposed to have been written, Pro- 
fessor Burton adds :—‘ St. John was as far as pos- 
sible from being the first to apply the term Logos 
to Christ. I suppose him to have found it so 
universally applied, that he did not attempt to 
stop the current of popular language, but only 
kept it to its proper channel, and guarded it from 
extraneous corruptions.’ In these few words we 
have a brief statement of Professor Burton’s theory 
respecting the first use of the term Logos by the 
Christian converts, and its subsequent adoption 
into the Gospel of St. John. In other parts of 
Professor Burton’s work he shows how often the 
misuse of the term Logos, amongst other Gnostic 
errors, is referred to in the Epistles, and how 
many texts in the New Testament have a pri- 
mary reference to the Gnostic Heresy. Professor 
Burton’s theory respecting the first use of the 
term Logos is supported with great learning and 
moderation, and appears to us to tend equally to 
truth, faith, and charity. Professor Burton con- 
siders the term Logos to have been borrowed by 
the first Christian converts from the Gnostics, and 
to have been applied by them to Christ, and that 
it is one of the peculiar objects of St. John’s 
Gospel to show im what sense the term Logos can 
be applied properly to Christ. As the Jatter part 
of the inquiry respects some of the chief ends 
and objects of Christianity, in so far as Christ 
is set forth by St. John as the Worn of God, it is 
our intention to return to this part of the subject 
in an article under that title. 

The errors of the Gnostics, intellectual, religious 
and mora], are rooted in human nature; and to 


- 266 LOIS, 


guard against those corruptions is to guard against 
the evil tendencies of our own natures. But 
before we can clearly understand the application 
of such lessons as are contained in the Scriptures 
‘to ourselves, we must understand clearly their 
more immediate application to the errors against 
which they were first directed. Doubtless there 
is an absolute meaning in each of the texts 
quoted by Dr. Burton, which is as true now as it 
was true then; but in order to get at this abso- 
lute meaning, we must attend closely to the re/a- 
tive meaning of the text, as it applied to the 
opinions, practices, and persons against whom it 
was primarily directed. The truth of this re- 
mark, when fairly stated and considered, is 
equally obvious and important; yet it is too 
commonly neglected, and hence great mistakes, 
and, we may add, great dangers have arisen, not 
only to individual Christians, but to Christian 
cieties, and to Christianity itself. To use the 
ine language of Scripture, and which is itself 
an instance of the importance of calling in his- 
tory to aid the labour of criticism, men wrest texts 
to their own condemnation, and still more fre- 
quently to the condemnation of others, the force of 
which might be wisely and charitably modified 
by ascertaining their original relative application. 
Through the neglect of this many are made ene- 
mies, and the love of many waxeth cold. Pro- 
fessor Burton was too stanch a Protestant to be 
suspected of any leaning towards Rome; but he 
has had the honest boldness to show that somé 
texts have been applied prophetically to the 
Romanist, which had a direct: historical applica- 
tion to the Gnostic, and could only be applied to 
the Romanist (and then as a reproof, and not as a 
prophecy), in so far as the Romanist of that day 
shared in the errors of the Gnostic at an earlier 
period. To neglect this plain and obvious cau- 
tion has a tendency to fasten upon Christianity a 
narrow, harsh, and sectarian spirit, from which 
it is, in itself, eminently free; and also tends 
more than any other thing to obscure that real 
accord between sound religion and sound phi- 
losophy, which, as we lave before said, the Chris- 
tian desires to make more and more manifest, 
even to the coming of the perfect day.—J. P. P. 
LOIS (Aois), the grandmother of Timothy, not 
by the side of his father, who was a Greek, but by 
that of his mother. Hence the Syriac has ‘ thy 
mother’s mother.’ She is commended by St. Paul 
for her faith (2 Tim. i. 5); for although she might 
not have known that the Christ was come, and 
that Jesus of Nazareth was he, she yet believed in 
the Messiah to come, and died im that faith. 
LONGEVITY. Longevity is a compound of 
two Latin words, and signities prolongation of 
life. The lengthened ages of some of the ante and 
post-diluvian fathers, as given by Moses in fhe 
Hebrew text, are as follows :— : 


Years. 
Adam, 2.06 oe) eo oe (Genk #. 5.9930 
Sate ai sans Veta BS 8 912 
POSH POOR Se * 11 905 
(ORV R cana anaes ret ATO 
Mahalalel . . «© « 4 17 895 
Paredes Pape ee Ne bye 20: 969) 
BW Naidoke ae ane Manat Meer 3 23 365 
Methuselah . 2. ©. . a 27 969 
Taeehstaene ee Ree wi BL UYy 
Noah 6 o 8 ed ” 1X3 29 950 
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Shem. oe e ° Gen. xi, 10, iB 660 
Arphaxad 2. « 6 » 12,13 438 
alah ies Shea are » 14,15 438 
Mberia. sheen oie » 16,17 464 
Peleg 67 “e's 3 18; TOR 239 
vette sas, Paha ee 20,21 239 
Sorugipres he < 3 22, 23 230 
INiahor gre tie! SN << 9» 24,25 148 
Rerahte oe hie Fi 32 205 
Abratanie pose te 9) XXvV. 7 175 


Infidelity has not failed, in various ages, to 
attack revelation on the score of the supposed ab- 
surdity of assigning to avy class of men this 
lengthened term of existence. In reference to 
this Josephus (Antig. lib. iii.) remarks :—‘ Let no 
one upon comparing the lives of the ancients with 
our lives, and with the few years which we now 
live, think that what we say of them is false; or 
make the shortness of our lives at present an argu- 
ment that neither did they attain to so long a 
duration of life.” When we consider the com- 
pensating process which is going on, the marvel is 
that the human frame should not last longer than 
it does. Some, however, have supposed that the 
years above named are Junar, consisting of about 
thirty days; but this supposition, with a view 
to reduce the lives of the antediluvians to our 
standard, is replete with difficulties. At this rate 
the whole time, from the creation of man to the 
Flood, would not be more than about 140 years; 
and Methuselah himself would not have attained 
to the age which many even now do, whilst many 
must have had children when mere infants! Be- 
sides, if we compute the age of the post-diluvians 
by this mode of calculation—and why should we 
not ?—we shall find that Abraham, who is said to 
have died in @ good old age (Gen. xxv. 8) could 
not have been more than fifteen years old! Moses 
must therefore have meant solar, not lunar years 
—not, however, exactly so long as ours, for the 
ancients generally reckoned twelve months, of 
thirty days each, to the year. ‘ Nor is’ there,’ 
observes St. Augustine (De Civ. Dei, xv. 12), 
“any care to be given unto those who think that 
one of our ordinary years would make ten of the 
years of these times, being so short; and there- 
fore, say they, 900 years of theirs are 90 of ours— 
their 10 is our 1 and their 100 our 10.. Thus 
think they, that Adam was but 20 years old when 
he begat Seth, and he but 203 when he begat 
Enos, whom the Scriptures call (the Sept. ver.) 
205 yeais. For, as these men hold, the Scrip= 
ture divided one year into ten parts, calling each 
part a year; and each part had a six-fold qua- 
drate, because in six days God made the world. 
Now 6 times 6 is 36, which multiplied by 10 
makes 360—z. e. twelve lunar months.’ Abar- 
banel, in his Comment. on Gen. v., states that 
some, professing Christianity, had fallen into the 
same mistake, viz. that Moses meant hmar, and 
not solar years. Ecclesiastical history does not 
inform us of this fact, except it be to it that 
Lactantius refers (ai. 12) when he speaks of one 
Varro :—‘ The life of man, though temporary, 
was yet extended to 1000 years; of this Varro is 
so ignorant that, though known to all from the 
sacred writings, he would argue that the 1000 
years of Moses were, according to the Egyptian 
mode of calculation, only 1000 months!’ * 

That the ancients computed time differently 
we learn from Pliny (Hist. Nat. vii.), and alse 


LONGEVITY. 
from Scaliger —e Temporum, i.) : still 
this does not the case as above stated (see 
Heideggerus, De Anno Patriarcharum 

But it is asked, if Moses meant solar years, 
how came it to pass that the patriarchs did not 
begin to beget children at an earlier period than 
they are reported to have done? Seth was 105 
years old, on the lowest calculation, when he 
begat Enos; and Methuselah 187 when La- 
mech was born! St. Augustine (i. 15) explains 
this difficulty in a two-fold manner, by supposing 

1, Hither that the age of puberty was later in 
Were as the lives of the ante-diluvians were 

onger than ours; or 

2. That Moses does not record the first-born 
sons, but as the order of the genealogy required, 
his object being to trace the succession from 
Adam, through Seth, to Abraham. The learned 
Heideggerus (De Aitate Ante-Diluv.) thus con- 
firms this latter view: ‘Consilium fuit Mosi, 
uti cuilibet confectu proclive est, Now et Abra- 
hami genealogiam pertexere, fum quia illi duo 
inter czteros fide et pietate eminebant et uterque 
divinitns insigni donatus est prerogativa.’ 

Whilst the Jews have never questioned the 
longevity assigned by Moses to the patriarchs, they 
have yet disputed, in many instances, as to whe- 
ther it was common to all men who lived up to 
the period when human life was contracted. Mai- 
monides (More Nevochim, ii. 47) says— 

‘ Longevitatem hanc non fuisse nisi quorun- 
dam singularium commemoratorum in lege ; reli- 
quos illoram seculoram annos attigisse non plures, 
quam hodie adhuc communiter fieri solet.’ 

With this opinion Abarbanel, on Gen. v., agrees ; 
Nachmanides, however, rejects it, and shows that 
the life of the descendants of Cain must have 
been quite as long as that of the Sethites, though 
not noticed by Moses; for only seven indivi- 
duals of the former filled up the space which in- 
tervened between the death of Abel and the 
Flood, whereas ten of the latter are enumerated. 
We have reason then to conclude, that longevity 
was not confined to any peculiar tribe of the ante 
or post-diluvian fathers, but was vouchsafed, in 
general, to all. Ireneus (Adversus Heret. v.) 
informs us that some supposed that the fact of 
its being recorded that no one of the ante-dilu- 
vians named attained the age of 1000 years, was 
the fulfilment of the declaration (Gen. iii.), ‘in 
the day thou eatest thereof thou shalt surely die ;’ 
grounding the opinion, or rather conceit, upon 
Ps, xc. 4, namely, that God’s day is 1000 years. 

As to the probable reasons why. God so pro- 
longed the life of man in the earlier ages of the 
world, and as to the subordinate means by which 
this might have been accomplished, Josephus says 
(Antig. i. 3) : «For those ancients were beloved of 
God, and lately made by God himself; and be- 
cause their food was then fitter for the prolongation 
of life, they might well live so great a number of 
years: and because God afforded them a longer 
time of life on account of their virtue and the 
goed use they made of it in astronomical and 
geometrical discoveries, which would not have 
afforded the time for foretelling the periods of the 
stars unless they had lived 600 years; for the 
great year is completed in that interval.’ To 
this-he adds the testimony of many celebrated 
profane historians who affirm that the ancients 

lived 1000 years. 
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In the above passage Josephus enumerates four 
causes of the longevity of the earlier patriarchs. 
As to the first, viz., their being dearer to God than 
other men, it is plain that it cannot be maintained ; 
for the profligate descendants of Cain were 
equally long-lived; as mentioned above, with 
others. Neither can we agree in the second reason 
he assigns; because we find that Noah and others, 
though born so long subsequently to the creation 
of Adam, yet lived to as great an age, some of 
them to a greater age than he did. If, again, it 
were right to attribute longevity to the superior 
quality of the food of the ante-diluvians, then 
the seasons, on which this depends, must, about 
Moses’s time—for it’ was then that the term of 
human existence was reduced to its present 
standard—have assumed a fixed character. But 
no change at that time took place in the revolu- 
tion of the heavenly bodies, by which the seasons 
of heat, cold, &c. are regulated: hence we . 
not assume that it was the nature of the frui 
they ate which caused longevity. How far the 
ante-diluvians had advanced in scientific re- 
search generally, and in astronomical discovery 
particularly, we are not informed; nor can we 
place any dependence upon what Josephus 
says about the two inscribed pillars which re- 
mained from the old world (see Anfig. i. 2. 9). 
We are not, therefore, able to determine, with 
any confidence, that God permitted the earlier 
generations of man to live so long, in order that 
they might arrive at a high degree of mental 
excellence. From the brief notices which the 
Scriptures afford of the character and habits of 
the ante-diluvians, we should rather infer that 
they had not advanced very far in discoveries in 
natural and experimental philosophy (see ANTE- 
piLuvians). We must suppose that they did not 
reduce their language to alphabetical order; nor 
was it necessary to do so at a time when human life 
was so prolonged, that the tradition of the creation 
passed through only two hands to Noah. It would 
seem that the book ascribed to Enoch is a work of 
post-diluvian origin (see Jurieu, Crit. Hist., i. 41), 
Possibly a want of mental employment, together 
with the labour they endured ere they were able 
to extract from the earth the necessaries of life, 
might have been some of the proximate causes of 
that degeneracy which led God in judgment to 
destroy the old world. If the ‘ante-diluvians 
began to bear children at the age on an average 
of 100, and if they ceased to do so at 600 years 
(see Shuckford’s Connect., i. 36), the world might 
then haye been far more densely populated than it 
is now. Supposing, moreover, that the earth was 
no more productive antecedently than it was 
subsequently to the flood; and that the ante- 
diluyian fathers were ignorant of those mecha- 
nical arts which so much abridge human labour 
now, we can easily understand how difficult they 
must have found. it to secure for themselves the 
common necessaries of life, and this the more so 
if animal food was not allowed them. The pro- 
longed life, then, of the generations before the 
flood, would seem to have been rather an evtl 
than a blessing, leading as it did to the too rapid 
peopling of the earth. We can readily conceive 
how this might conduce to that awful state of 
things expressed in the words, ‘And the whole 
earth was filled with violence.’ In the absence of 
any well regulated system of government. we can 
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imagine what evils must have arisen: the un- 
principled would oppress the eak, the crafty 
would outwit the unsuspecting, and, not having 
the fear of God before their eyes, destruction and 
misery would be in their ways. Still we must 
admire the providence of God in the longevity 
of man immediately after the creation and the 
flood. After the creation, when the world was to 
be peopled by one man and one woman, the age 
of the greatest part of those on record was 900 
and upwards. But after the flood, when there 
were thxee couples to re-people the earth, none 
of the patriarchs, except Shem, reached the age 
of 500; and only the three first of his line, viz., 
Arphaxad, Selah, and Eber, came near that age, 
which was in the first century after the Flood. 
In the second century we do not find that any 
attained the age of 240; and in the third century 
(about the latter end of which Abraham was 
born), none, except Terah, arrived at 200; by 
which time the world was so well peopled, that 
they had built cities, and were formed into dis- 
tinct nations under their respective kings (See 
Gen. xv.; see also Usher and Petavius on the 
increase of mankind in the three first centuries 
after the flood). 
. That the common age of man has been the 
same in all times since the world was peopled, is 
manifest from profane as well as sacred history. 
Plato lived to the age of 81, and was accounted 
an old man; and those whom Pliny reckons up 
(vii. 48) as rare examples of long life, may, for the 
most part, be equalled in modern times. We can- 
not, then, but see the hand of God in the propor- 
tion that there is between births and deaths; for by 
this means the population of the world is kept up. 
If the fixed standard of human life were that of 
Methuselah’s age, or even that of Abraham’s, the 
world would soon be overstocked ; or if the age of 
man were limited to that of divers other animals, 
to 10, 20, or 30 years only, the decay of mankind 
would then be too fast. But on the present scale 
the balance is nearly even, and life and death keep 
an equal pace! In thus maintaining throughout 
all ages and places these proportions of mankind, 
and all other creatures, God declares himself to be 
indeed the ruler of the world. We may, then, 
conclude in the language of the Psalmist (Ps. civ. 
29, 30), ‘Thou hidest thy face, all creatures are 
troubled; thou takest away their breath, they die 
and return to their dust. Thou sendest forth thy 
spirit, they are created; and thou renewest the 
face of the earth.—J. W. D. 

LOOKING-GLASSES [Mirrors]. 

LORD, a Saxon word signifying ruler or 
governor. In its original form it is hlaford 
(hlagond), which, by dropping the aspiration, be- 
came ldford, and afterwards, by contraction, lord. 
In the authorized translation of the Scriptures it 
is used without much discrimination for all the 
names applied to God; which cannot be helped, 
as our language does not afford the same number 
of distinguishing titles as the Hebrew. When, 
however, the word represents the dread name of 
JEHOVAH, it is printed in small capitals, Lory, 
and is by this contrivance made a distinguishing 
term. Having already explained the different 
names of Gop which the term Lord is made to 
represent, namely, Adonai, Elohim, Jehovah (see 
also Gop), no further statement on the subject is 
here necessary. It also, however, represents the 
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Greek Kdpios, which, indeed, is used in much the 
same way and in the same sense as Lord. It is 
from kipos, authority,and signifies ‘master’ or ‘ pos- 
sessor.’ In the Septuagint this, like Lord in our 
version, is invariably used for ‘ Jehovah’ and 
‘Adonai;’ while @eés, like Gop in our trans- 
lation, is generally reserved to represent the He- 
brew ‘ Elohim.’ Kdpios in the original of the 
Greek Testament, and Lord in our version of 
it, are used much in the same manner as ir 
the Septuagint; and so also is the correspond- 
ing title, Dominus, in the Latin versions. As 
the Hebrew name JeHovan is one never used 
with reference to any but the Almighty, it 
is to be regretted that the Septuagint, imitated 
by our own and other versions, has represented it 
by a word which is also used for the Hebrew 
‘ Adonai,’ which ¢s applied not only to God, but, 
like our ‘ Lord,’ to creatures also, as to angels 
(Gen. xix. 2; Dan. x. 16,17), to men in au- 
thority (Gen. xlii. 30, 33), and to proprietors, 
owners, masters (Gen. xlv. 8). In the New Tes- 
tament Kdpios, representing ‘ Adonai,’ and both 
represented by Lord, the last, or human application 
of the term, is frequent. In fact, the leading idea 
of the Hebrew, the Greek, and the English words, 
is that of an owner or proprietor, whether God or 
man; and it occurs in the inferior application 
with great frequency in the New Testament. This 
application is either literal or complimentary : 
literal, when the party is really an owner or master, 
as in Matt. x. 24; xx. 8; xxi. 40; Acts xvi. 16, 
195 Gal. iv. 1, &c.; or when he is-so as having 
absolute authority over another (Matt. ix. 38; 
Luke x. 2), or as being a supreme lord or sove- 
reign (Acts xxv. 26); and complimentary, when 
used as a title of address, especially to superiors, 
like the English Master, Sir; the French Siew, 
Monsieur ; the German Herr, &c., as in Matt. 
xiii, 27; xxi. 20; Mark vii. 8; Luke ix. 54. 

It cannot but be deemed desirable that, instead 
of the extensive use of the word Lord which we 
have described, discriminating terms should be 
adopted in translations. Apart from the Jewish 
superstitions which influenced the Seventy in 
their translation, there can be no good reason why 
the name Jenovan should not be retained wher- 
ever it occurs in the Hebrew. Then Lorp might 
represent Adonai; or perhaps Sir, or Master, 
might be used when that word is applied to 
creatures ; and Gop would very properly repre- 
sent Elohim. 

LORD'S DAY. The expression so rendered 
in the Authorized English Version (év TH kupiai 
7mepa) occurs only once in the New Testament, 
viz. in Rey. i. 10, and is there unaccompanied by 
any other words tending to explain its meaning. 
It is, however, well known that the same phrase 
was, in after ages of the Christian church, used 
to signify the first day of the week, on which 
the resurrection of Christ was commemorated. 
Hence it has been inferred that the same name 
was given to that day during the time of the 
apostles, and was in the present instance used 
by St. John in this sense, as referring to an 
institution well known, and therefore requiring 
no explanation. 

Others, however, have held that it means simply 
‘the day of the Lord,’ the substantive being 
merely exchanged for the adjective, as in 1 Ccr, 
xi. 20, kupiakdy Setmvoy, ‘the Lord's Supper ;’ 
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which would make it merely synonymous with 
i) huépa rupiov, ‘the day of the Lord? (1 Thes. 
v. 2). Such a use of the adjective became ex- 
tremely common in the following ages, as we 
have repeatedly in the fathers the corresponding 
expressions, Dominiew crucis, ‘ the Lord's cross,’ 
Dominicz nativitatis, ‘the Lord's nativity’ (Ter- 
tullian, De Idol. 5); Aoylav Kupiaxdy (Euseb, 
Hist. Eccles, iii. 9). According to their view 
the passage would mean, ‘In the spirit I was 
t at the day of the Lord,’ the word ‘ day’ 
wee used for any signal manifestation (possibly 
in allusion to Joel ii. 31), as in John viii. 56, 
© Abraham rejoiced to see my day.’ And the 
peculiar use of the word 7uépa, as referring to a 
riod of ascendancy, appears remarkably in 

Cor. iv. 3, where av@pwrivns huepas is rendered 
* man’s judgment.’ 

But upon the whole, the former interpretation 
is perhaps the most probable. Without, however, 
here pursuing further the question of the name (to 
which we shall afterwards recur), let us examine 
more closely the evidence for the actual institu- 
tion. This, as far as the New Testament records 
go, is, in fact, very scanty. 

We must class with very visionary interpreters 
those who can see anything really bearing on the 
question, in the circumstance of our Lord’s re- 
appearance on the eighth day after his resurrec- 
tion (John xx. 26), or in the disciples being then 
assembled, when we know that they were all along 
abiding together in concealment for fear of the 
Jews. Nor, again, will their being in like manner 
together (Acts ii. 1) on the Feast of Pentecost 
appear remarkable, on the same grounds, even 
supposing the computation admitted which makes 
it fallon a Sunday; which depends on whether 
the fifty days were reckoned from the Sabbath of 
the Passover inclusive or not, on which difference 
of opinion has existed. Indeed, on any ground 
we could hardly look for any settled institution 
of this kind, till the Christian church had been 
actually in some degree organized, as it only was 
after the effusion of the Holy Spirit. 

We find that immediately after that great 
event, the disciples met together daily for prayer 
and communion (Acts ii. 46); and this practice 
has been supposed by some to be implied, at a 
later period, in the expressions used in 1 Cor. 
xi. 21. 

But on one occasion afterwards, we have it 
specially recorded, that they ‘came together on 
the first day of the week to break bread’ (Acts 
xx. 7), when ‘Paul preached unto them, and 
continued his speech till midnight.’ It has 
from this last circumstance been inferred by 
some that the assembly commenced after sunset 
on the Sabbath, at which hour the first day of 
the week had commenced, according to the Jewish 
reckoning (Jahn’s Bibl. Antig. § 398), which 
would hardly agree with the idea of a commemo- 
ration of the resurrection. 

But further, the words of this passage, Ev 5¢ rf} 
wd Tay caBBarov, ovvnypévey Tav wabnr Gy Tod 
kAdcat &ptov..+.. have been by some considered 
to imply that such a weekly observance was then 
the established custom; yet it is obvious that the 
mode of expression would be just as applicable 


if they had been in the practice of assembling 


daily. Fe ; 
The vegulation addressed to the church of 
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Corinth (1 Cor. xvi. 2) with respect to charitable 
contributions ‘on the first day of the week,’ is 
not connected with any mention of public wor- 
ship or assemblies on that day. Yet this has been 
inferred : and the regulation has been supposed to 
have a reference to the tenets of the Jewish con- 
verts, who considered it unlawful to touch money 
on the Sabbath (Vitringa, De Synagogd, trans- 
lated by Bernard, pp.75-]67). In consideration for 
them, therefore, the apostle directs the collection 
to be made on the following day, on which secular — 
business was lawful; or, as Cocceius observes, 
they regarded the day ‘non ut festum, sed ‘ut 
epydoimov,’ ‘not as a feast, but as a working 
day’ (Vitringa, p.'77). Again, the phrase la 
Tay oaBBdrwy is generally understood to be, 
according to the Jewish mode of naming the 
days of the week, the common expression for the 
first day. Yet it has been differently construed 
by some, who render it ‘upon one of the days of 
the week’ (Tracts for the Times, ii. 1. 16). 

Thus far, then, we cannot say that the evidence 
for any particular observance of this day amounts 
to much; still less does it appear what purpose 
or object was referred to, We find no mention 
of any commemoration, whether of the resurrec- 
tion or any other event in the Apostolic records. 

On these points we have no distinct testimony 
till a later period. The earliest, or apostolic 
fathers, make no mention whatever of such an 
institution, unless we except one passage to which 
we shall presently refer, but which is at most a 
mere allusion. 

The well-known letter of Pliny to, Trajan 
(about a.p. 100) mentions the Christians assem- 
bling together for worship on @ stated day: ‘ Soliti 
stato die ante lucem convenire carmenque Christo 
quasi Deo dicere,’—‘ They are accustomed to as- 
semble on a stated day before light, and sing a 
hymn to Christ as a God’ (Epist. x. 97). 

But it is not till the time of Justin Martyr 
(a.v. 140) that we find a distinct account of the 
observance. His statement is clear and circum- 
stantial, to the effect that the Christians were in 
the practice of assembling for public worship on 
the first day of the week, as being that on which 
the work of Creation was commenced, and on 
which Christ rose from the dead :—Thp 8€ rod 
falov huépay Kowh mayres Thy ovvéAevow trotov- 
peda, ereid) mpdrn early tucpa, ev H) 6 Oeds 7d 
axdros, Kal rhy bAnv tpépas Kdopov emolnoe, Kar 
5 Inoots Xpiords 6 jmérepos Swrhp TH adth rh 
uepa ex vexpay avéorn:’—* On Sunday we all . 
assemble in common, since that is the first day, 
on which God, having changed darkness and 
chaos, made the world, and on the same day our 
Saviour Jesus Christ rose from the dead’ (Justin 
Mart. Apol. i. Ae , 

In the so-called Epistle of Barnabas, probably 
a forgery of the second century [Barnanas], 
the first day of the week is spoken of as observed 
with rejoicing in memory of the resurrection :— 
“Ayouey Thy hucpay thy dyddny cis evppootyny 
év f kal 6 "Incous avéorn ex vexpav :—‘ We keep 
the eighth day with joy, on which also Jesus rose 
from the dead’ (Barnab, Ey. i. 15). 

The earliest authentic instance in which the 
name of‘ the Lord’s day’ is applied (after the 
passage in the Apocalypse), is not till a.p. 200, 
when Tertullian speaks of it as ‘ die Dominico 
resurrexionis’ (De Orat. § 23); again, ‘ Dommi- 
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eum diem’ (De Idol. 14); and Dionysius of 
Corinth (probably somewhat. later), as ‘ jjmépay 
Kupiaxhy’ (quoted by Euseb. Hist. Eccles. iv. 23), 

Thus far, also, nothing has appeared relative 
to any observance of the day beyond that of hold- 
ing assemblies for religious worship, aud a festal 
commemoration of the resurrection and the be- 
ginning of the creation. 

But in these last cited writers we trace the 
commencement of a more formal observance. 
Thus the whole passage in Tertullian is :—‘ Solo 
die Dominico resurrexionis non ab isto tantum 
(genuflexione), sed enim anxietatis habitu et 
Officio cavere debemus, differentes etiam negotio 
ne quem diabolo locum demus,’—‘ On the day of 
the Lord’s resurrection alone we ought to abstain 
not only from kneeling, but from all devotion to 
care and anxiety, putting off even business, lest 
we should give place to the devils’ and that of 
Dionysius, ‘Thy ofmepov ody Kupiakhy aylay 
hucpav Sinydryouev,—‘ We keep the Lord’s day 
holy ;? and at dates later than this we find in- 
creasing indications of the same spirit, as appears 
from Clemens Alexandrinus (Strom. vii. p. 744), 
Hilary, Augustine, and other authorities, of 
which a large number will be found in Bishop 
Pearson On the Creed, and Notes (vol. ii. p. 341, 
ed. Oxford). 

But we must here notice one other passage of 
earlier date than any of these, which has often 
been referred to as bearing on the subject of the 
Lord’s day, though it certainly contains no men- 
tion of it. It occurs in the Epistle of Ignatius to 
the Magnesians (about a.p. 100). The whole 
passage is confessedly obscure, and the text may 
de corrupt. It has, however, been understood in 
a totally different sense, and as referring to a dis- 
tinct subject; and such we confess appears to us 
to be the most obvious and natural construction 
of it. 

The passage is as follows :—‘ Ei ody of ey ma- 
Aaiois mMpdyuacw dvacrpapevres, cis KawdryTa 
éArldos HAGov—pnrért caBBatiCovres, GAAY Kare 
Kupiachy (why (avres—(ev fh al 7 (wh udy 
dyéreirev BY avtov, Kal Tod Oaydrov avtod [dy 
Tives apvovvrat|, de ob vaoTnplov eAdBouey.... 
&e.), Gs Hpets Suyntducda Choa xwpls adtot; 
-»., &c. (Ignatius, ad Magnesios, § ix.; 
Jacobson’s Patres Apost. ii. 322. Oxford, 1840). 

Now many commentators assume (on what 
ground does not appear), that after xvpsaxyy the 
word jméepay is to be understood. On this hypo- 
thesis they endeavour to make the rest of the sen- 
tence accord with a reference to the observance of 
the Lord’s day, by further supposing éy # to refer 
to huépa understood, and the whole to be put in 
contrast with oaSBarlCovres in the former clause. 
For opimions in support of this view, the reader 
is referred to the Notes in Jacobson’s edition, 
p- 324. 

Dr. Neander, in his History of Christianity, 
translated by Mr. Rose (i. 336), refers to this 
passage adopting this supposition, on which the 
translator remarks (in a note) very truly, though 
somewhat laconically, that he can only find 
* something of the kind’ in the passage: The 
meaning of Neander’s version is altogether very 
confused, but seems to represent the Lord’s day 
as a sort of emblem of the new life of a Christian. 

Let us now look at the passage simply as it 
stands. The defect of the sentence is the want of 
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a substantive to which abrod can refer. This 
defect, so far from being remedied, is rendered 
still more glaring by the introduction of juépa. 
Now if we take xupiuxh (wh as simply ‘ the life 
of the Lord,’ having a more personal meaning, 
it certainly goes nearer to supplying the substan- 
tive to avrod. Again, év fj may well refer to Cw, 
and kupiakh (oh, meaning our Lord’s ife, as em- 
phatically including his resurrection (as in Rom, 
v. 10, &c.), presents precisely the same analogy 
{o the spiritual life of the Christian as is con- 
veyed both in Rom. v.3 Coloss. iii. 3, 4, and 
many other passages. Thus upon the whole the 
meaning might be given thus :— 

‘ If those who lived under the old dispensation 
have come to the newness of hope, no longer 
keeping Sabbaths, but living according to onr 
Lord's life (in which, as it were, our life hag 
risen again, through him, and his death [which 
some deny], through whom we have received the 
mystery, &c.. .. .), how shall we be able to 
live without him?’.... 

In this way (allowing for the involved style of 
the whole) the meaning seems to us simple, con- 
sistent, and grammatical, without any gratuitous 
introduction of words understood; and this view 
has been followed by many, though it is a sub- 
ject on which considerable controversy has ex- 
isted. On this view the passage does not refer at 
all to the Lord’s day; but even on the opposite 
supposition it cannot be regarded as affording any 
positive evidence to the early use of the term 
‘ Lord’s day’ (for which it is often cited), since 
the material word juépa is purely conjectural. 
It however offers an instance of that species of 
contrast which the early fathers were so fond of 
drawing between the Christian and Jewish dis- 
pensations, and between the new life of the Chris- 
tian and the ceremonial spirit of the law, to 
which the Lord’s day (if it be imagined to be 
referred to} is represented as opposed. 

To return, however, to the nature of this ob- 
servance in the Christian church, we will merely 
remark that though in later times we find con- 
siderable reference to a sort of consecration of th» 
day, it does not seem at any period of the ancient 
church to have assumed the form of such an ob 
servance as some modern religious communities 
have contended for. Nor do these writers in any 
instance pretend to allege any divine command, 
or even apostolic practice, in support of it. 

In the laws of Constantine (a.p. 880), cessation 
from ordinary work on the Lord’s day was first 
enjoined, but with an express exception in favour 
of the labours of agriculture. (See Jortin’s Re- 
marks on Eccles. Hist. 111. 236.) 

Chrysostom (A.D. 860) concludes one of his 
Homilies by dismissing his audience to their re- 
spective ordinary occupations. The Council of 
Laodicea (a.p. 364), however, enjoined Christians 
torest (oxoAd(ev) on the Lord’s day. To the same 
effect is an injunction in the forgery called the 
Apostolical Constitutions (vii. 24), and various 
later enactments from a.p. 600 to av. 1100, 
though by no means extending to the prohibition 
of all secular business. In fact, in these subse- 
quent ages of the church we find the ceremonial 
spirit rather displaying itself in the multiplica- 
tion of religious festivals and solemnities, than in 
any increasing precision in the observance of the 
Lord’s day. This is exemplified in the practice 
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of the unreformed church in modern times, and 
retained by most of the reformed, with the ex- 
ception of those formed on the puritanical model, 
who have adopted a peculiar view of the entire 
institution, to which we shall refer in another 

lace. [Sassara.] We may add, also, that as 
in the case of Constantine, so in some modern 
states, where a church has been established dy 
law, the same policy has prevailed of passing 
temporal enactments for the cessation of business, 
and even public amusements, on the Lord’s day, 
especially in more recent times. 

But to pursue such topics would be beyond 
our purpose. Upon the whole we would observe, 
that on questions of this nature it is peculiarly 
important to bear in mind the propriety of not 
adyancing to gratuitous inferences beyond what 
the evidence warrants. We can have no proof 
of the existence of tenets or practices in the first 
ages beyond the testimony of the writers of those 
ages ; and there was always in operation a power- 
ful tendency to an increasing formality in ex- 
ternal observances, which were in all cases in- 
troduced gradually from small beginnings. 

To those Christians who look to the written 
word as the sole authority for anything claiming 
apostolic or divine sanction, it becomes peculiarly 
important to observe, that the New Testament 
evidence of the observance of the Lord’s day 
amounts merely to the recorded fact that the dis- 
ciples did assemble on the first day of the week, 
and the probable application of the designation 
‘the Lord's day’ to that day.—B. P. 


LOT cond, a covering ; Sept. Adér), son of 
Haran and nephew of Abraham, who by the early 
death of his father bad already come into pos- 
session of his property when Abraham went into 
the land of Canaan (Gen. xi. 31). Their united 
substance, consisting chiefly in cattle, was not 
then too large to prevent them from living toge- 
ther in one encampment. Eventually, however, 
their possessions were so greatly increased, that 
they were obliged to separate ; and Abraham with 
rare generosity conceded the choice of pasture- 
grounds to his nephew. Lot availed himself of 
this liberality of his uncle, as he deemed most. for 
his own advantage, by fixing his abode at Sodom, 
that his flocks might pasture in and around that 
fertile and well-watered neighbourhood (Gen. xiii. 
5-13). He uad soon very great reason to regret 
this choice; for although his flocks fed well, his 
soul was starved in that vile place, the inhabitants 
of which were sinners before the Lord exceedingly. 
There ‘ he vexed his righteous soul from day to 
day with the filthy conversation of the wicked’ 
(2 Pet. ii. 7). 

About eight years after his separation from 
Abraham (n.c. 1913), Lot was carried away pri- 
soner by Chedorlaomer, along with the other in- 
habitants of Sodom, and was rescued and brought 
back by Abraham (Gen, xiv.), as related under 
other heads [ABraHAm; CuxporiaomeR]. This 
exploit procured for Abraham much celebrity in 
Canaan; and it ought to have procured for Lot 
respect and gratitude from the people of Sodom, 
who had been delivered from hard slavery aud 
restored to their homes on his account. But this 
does not appear to have been the result. , 

_ At length the guilt of ‘the cities of the plain’ 
brought down the signal judgments of Heaven, 


LOT. 


The avenging angels, after having been enter- 
tained by Abraham, repaired to Sodom, where 
they were received and entertained by Lot, who 
was sitting in the gate of the town when they 
arrived. While they were at supper the house 
was beset by a number of men, who demanded 
that the strangers should be given up to them, for 
the unnatural purposes which have given a name 
of infamy to Sodom in all generations. Lot re- 
sisted this demand, and was loaded with abuse 
by the vile fellows outside on that account. They 
had nearly forced the door, when the angels, thus 
awfully by their own experience convinced of the 
righteousness of the doom they came to execute, 
smote them with instant blindness, by which their 
attempts were rendered abortive, and they were 
constrained to disperse. Towards morning the 
angels apprised Lot of the doom which hung over 
the place, and urged him to hasten thence with 
his family. He was allowed to extend the benefit 
of this deliverance to the families of his daughters 
who had married in Sodom; but the warning 
was received by those families with incredulity 
and insult, and he therefore left Sodom accom- 
panied only by his wife and two daughters. As 
they went, being hastened by the angels, the wife, 
anxious for those who had been left behind, or 
reluctant to remove from the place which had 
long been her home, and where much valuable 
property was necessarily left behind, lingered 
behind the rest, and was suddenly involved in the 
destruction, by which—smothered and stiffened as 
she stood by saline incrustations—she became ‘a 
pillar of salt.’ 

Lot and his daughters then hastened on to Zoar, 
the smallest of the five cities of the plain, which had 
been spared on purpose to afford him a refuge: but, 
being fearful, after what had passed, to remain 
among a people so corrupted, he soon retired to a 
cavern in the neighbouring mountains, and there 
abode. After some stay in this place, the daughters 
of Lot became apprehensive lest the family of their 
father should be lost for want of descendants, 
than which no greater calamity was known or 
apprehended in those times: and in the belief 
that, after what had passed in Sodom, there was 
no hope of their obtaining suitable husbands, they, 
by a contrivance which has in it the taint of 
Sodom, in which they were brought up, made 
their father drunk with wine, and in that state 


seduced him into an act which, as they well knew, . 


would in soberness have been most abhorrent to 
him. They thus became the mothers, and he the 
father, of two sons, named Moab and Ammon, 
from whom sprung the Moabites and Ammonites, 


so often mentioned in the Hebrew history (Gen. , 


xix.). This circumstance is the last which the 
Scripture records of the history of Lot; and the 
time and place of his death are unknown. 

The difficulties which the narrative that we 
have sketched has been supposed to involve may 
be reduced to two—the death of Lot's wife, and 
the conduct of his daughters. With respect to the 
former of these, whatever difficulty has been con- 
nected with the subject has arisen from the ridi- 
culous.notions which have been connected with it, 
for which no authority is found in the Scriptural 
narrativ t has been supposed that the woman 
was italy turned into a pillar of salt, and that 
this pillar stood for many ages, if it does not still 
exist, as a standing monument of the tvansaction, 
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Indeed, sundry old travellers have averred that they 
had seen it; and no doubt they did see something 
which they supposed to be the pillar into which 
Lot's wife was turned, or were told to be such. 
This notion originated with the author of the Wis- 
dom of Solomon, which was regarded by the Ro- 
man Catholics as Scriptural authority that might 
not be disputed. Therefore old pilgrims and tra- 
vellers sought for this monument; and from their 
example, more modern travellers have done the 
same: although, if Protestants, they could attach 
no particular weight to the authority which alone 
justified their predecessors in their hopes of finding 
it. The passage referred to is that in which the 
author, after alluding to the punishment of Sodom 
and the deliverance of Lot, adverts to the existing 
evidence of the former, and then adds, somewhat 
vaguely, amiorovons Wuxis pynucioy Eornuia — 
oTHAN GAs, ‘a standing pillar of salt is a° mo- 
nument of an unbelieving soul.’ This was no 
doubt the authority relied upon: indeed, we find 
it expressly quoted by some old traveliers as the 
ground of their expectation. But the testimony of 
Josephus is still more explicit, and with us would 
be quite as authoritative. He expressly says not 
only that the monument existed, but that he had 
seen it (Antig. i. 11. 4). His contemporary, Cle- 
ment of Rome, makes a similar statement (£pis¢. 
i. §11); and so, in the next century, does Irenzeus 
(iv. 51, 64). But their evidence is of little ori- 
ginal value on a point like this. Josephus and 
the author of Wisdom no doubt believed what 
they stated: and their testimony amounts to this, 
that in their day an object existed which was said 
to be the pillar into which Lot’s wife was turned, 
and which they believed to be such. But in the 
present day, when the sources of historical evi- 
dence are more carefully investigated than in 
former times, we regard these authorities, 2000 
years after the event, as having no particular 
weight, unless so far as they may be supported by 
anterior probabilities and documents, which in 
this case do not exist. Further, it is all but im- 
possible that if so strange a monument had existed 
on the borders of the Dead Sea, it should not 
have been noticed by the sacred historians, and 
alluded to by the poets: and we may be almost 
certain that if it had remained when the book of 
Genesis was written, the frequent formula, that it 
was there ‘ unto this day,’ would not have been 
omitted. Indeed there is every probability that, 
if such a monument had then existed, the Ca- 
naanites would haye made it one of their idols. 
The expression of our Lord, ‘Remember Lot’s 
wife’ (Luke xvii. 32), appears from the context 
to be solely intended as an illustration of the 
danger of going back or delaying in the day of 
God’s judgments. From this text, indeed, it would 
appear as if Lot’s wife had gone back, or had tar- 
ried so long behind, in the desire of saving some 
of their property. Then, as it would seem, she was 
struck dead, and became a stiffened corpse, fixed 
for the time to the soil by saline or bituminous 
incrustations. The particle of similitude must 
here, as in many other passages of Scripture, be 
understood— like a pillar of salt.’ 
With respect to, Lot's daughters, Whiston and. 
others are unable to see any wicked inter tion in 
them. He admits that the incest was a horrid 
crime, except under the unavoidable necessity 
which apparently rendered it the only means of 
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‘preserving the human race: and this justifying 


necessity he holds to have existed in their minds, 
as they appear to have believed that all the inha- 
bitants of the Jand had been destroyed except 
their father and themselves. But it is incredible 
that they could have entertained any such belief. 
The city of Zoar had been spared, and they had 
been there. The wine also with which they made 
their father drunk must have been procured from 
men, as we cannot suppose they had brought it 
with them from Sodom. ‘The fact would there- 
fore seem to be that, after the fate of their sisters, 
who had married men of Sodom and perished 
with them, they became alive to the danger and 
impropriety of marrying with the natives of the 
land, and of the importance of presetving the 
family connection. The force of this consideration 
was afterwards seen in Abraham’s sending to the 
seat of his family in Mesopotamia for a wife to 
Isaac. But Lot's daughters could not go there 
to seek husbands; and the only branch of their 
own family within many hundred miles was that 
of Abraham, whose only son, Ishmael, was then a 
child. This, therefore, must have appeared to 
them the only practicable mode in which the 
house of their father could be preserved. Their 
making their father drunk, and their solicitous 
concealment of what they did from him, show 
that they despaired of persuading him to an act 
which, under any circumstances, and with every 
possible extenuation, must have been very dis- 
tressing to so gooda man. That he was a good 
man is evinced by his deliverance from among 
the guilty, and is affirmed by St. Peter (2 Pet. 
il. 7); his preservation is alluded to by our Sa- 
viour (Luke xvii. 18, &c.); and in Deut. ii. 9, 
19, and Ps. Ixxxiii. 9, his name is used to de- 
signate the Moabites and Ammonites, his de- 
scendants, 


LOT (vd, sometimes written rid) is men- 
tioned in two passages of Scripture, in both of 
which it is erroneously translated myrrh in the 
Authorized Version. In Gen. xxxvii. 25, ‘ Behold, 
a company of Ishmeelites came from Gilead with 
their camels bearing spicery (mecoth), and balm 
(tzert), and myrrh (lot), going to carry it down 
to Egypt.’ Again, in ch. xl. 11, Jacob directs 
his sons to take into Egypt ‘ of the. best fruits in 
the land in your vessels, and carry down the man 
a present, a little balm (¢zert), and a little honey, 
spices (necoth), and myrrh (lot), nuts (botnim), 
and almonds (shakadim,). ‘In this enumeration, 
in one case, of merchandise, and in the other, of 
several articles intended for a present, and both 
destined for Kgypt, at that time a highly civilized 
nation, it is evident that we are to look only for 
such substances as were likely to be acceptable 
in that country, and therefore not such as were 
produced there, or as were more easily procurable 
from elsewhere than from Syria, as was the case 
with myrrh, which was never produced in Syria, 
and could not have been an article of export from 
thence. This difficulty has been felt by others, 
and various translations of Jot have been pro- 
posed, as ots, chesnuts, mastiche, stacte, balsam, 
turpentine, pistachio nuts. Junius and Tre- 
mellius render it Jadanwm, which is suitable, 
and appears to be correct. 

Ladanum, or gum ladanum, as it is often 
called, was known to the Greeks as early as the 
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times of Herodotus and " and bore 
the names of ledon and which are 
very closely allied to Zadun, the Arabic name of 
the same drug. It has been well observed by 
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Rosenmiiller that the proper root and origin 
of these names is Jed, but that the Hebrew has 
the hard consonant ¢ instead of the softer d, of 
which letters many permutations are to be found 
in these, as well as in other languages. A He- 
brew author, as quoted by Celsius (Hierobot. i. p. 
281), says, ‘ Est aroma, ex succo arboris cujusdam 
proveniens.” Ladanum is described by Herodotus 
as particularly fragrant, though gathered from 
the beards of goats, where it is found sticking. 
This is explained by referring to the description of 
Dioscorides, from which we learn that goats, after 
browsing upon the leaves of the Jadanwm plants, 
necessarily have this viscid substance adhering to 
their hair and beards, whence it is afterwards 
scraped off. Tournefort, in modern times, has 
given a detailed description of the mode of ob- 
taining Jadanum, and relates that it is now ga- 
thered by means of a kind of rake with whip-like 
thongs, which is passed over the plants. When 
these thongs age loaded with the odoriferous and 
sticky resin, they are scraped with a knife, 
and the substance rolled into a mass, in which 
state it is called Jadanum or labdanum. It con- 
sists of resin and volatile oil, and is highly fra- 
grant, and stimulant as a medicine, but is often 
adulterated with sand in commerce. The lada- 
num which is used in Europe is collected chiefly 
in the Greek isles, and also in continental Greece. 
It is yielded by species of the genus Cistws (espe- 
cially by C. creticus), which are known in this 
country by the name of Rock Rose. They are 
natives of the south of Europe, the Mediterranean 
islands, and the north of Africa. Species are also 
found in Judea; and C. creticus in some parts 
of Syria. Some authors have been of opinion 
that one species, the Cistws roseus, is more likely 
than any other to be the Rose of Sharon, as it 
is very common in that locality, while nothing 
like a true rose is to be found there. Ladanum 
seems to have been produced in Judea, according 
to writers in the Talmud (Cels. 7. c. p. 286). 
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It is said by Pliny, as long before by Herodotus, 
to be a produce of Arabia, though this has not. 
been proved to be the case in modern times, 
Sufficient, however, has been adduced to show 
that Jadanuwm was known to, and esteemed by, 
the ancients, and as its Greek and Arabic names 
are similar to the Hebrew, and as it is stated to 
have been a produce of Syria, it was very likely 
to have been sent to Egypt both as a present and 
as merchandise,—J. F. R. 

LOTS, FEAST OF. [Purim.] 

LOVE may be regarded either as the internal 
feeling of good will and kindness which one in- 
telligent being bears to another, or the expression 
of that benevolence in words and acts which 
gratify and benefit another; but in its full and 
proper sense, love is the union of these two—of the 
internal emotion with the outward act: whence 
it appears that neither doing good nor wishing 
good to another can in strict propriety be deno- 
minated Jove. The definition also shows that 
love is restricted to intelligent beings, takes place 
only between persons, and cannot be predicated 
of things, being used in a merely derivative and 
secondary sense whenever we speak of loving 
aught but rational beings. It also appears that 
the emotion implies two intelligent existences ; 
indeed, reciprocity seems an almost essential ele- 
ment in the idea of love. Certainly all durable 
love is mutual; and if love implies two, then, 
prior to creation, God, however good he might 
be, could hardly be said to love; so that love is 
a consequence of creation, a result of the rela- 
tions in which God was pleased to place himself 
in regard to man; and since these relations are 
best declared, if they are not exclusively made 
known, by the sacred Scriptures, love is a doctrine 
which takes its source in revelation, where indeed, 
considered as existing between God and man, it ~ 
finds at once its highest sanctions and best sup- 
ports. Butif love, as between God and man, haz 
its origin and its sustentation in Scripture, then, 
without revelation, this love could not exist, 
though it may be allowed that a certain evanes- 
cent fluttering of the heart on the thought of Goa 
might be excited by the survey of the majesty 
of creation and the bounty of the seasons, Al. 
pantheistic notions must be hostile to the forma- 
tion and existence of love in man’s breast—all 
mere recognition of God as the first cause of life; 
and whatever tends to bring God before the mind 
in a personal character, especially as the moral 
governor of the world, must powerfully conduce- 
to make the human heart love its Creator; for in 
love between human beings it is the personal 
and moral element which exerts the strongest, the: 
most lasting, and the most worthy influence. 
Now it is in a personal character, it is as a moral 
governor, it is as a Judge as well as a Maker, a. 
Guide as well as a Ruler, above all as a Father 
and a Redeemer, that the Scriptures, from first to : 
last, with some yariations indeed, but with a 
unity of plan, set forth God for our minds to 
apprehend and our hearts to love; thus perform- 
ing a most important office in the spiritual edu- 
cation of the human race, and presenting a dis- 
tinction, as between this view and the view of 


‘God taken, by schools of philosophy, or the bare: 
Seciahe the human intellect, which is as. 


houour to revelation as it is momentous to 
man, a 
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From the relation of love, in which God in his 
word has condescended to place Limself in regard 
to man, flow all human duties, hopes, and ex- 


pectations, which, if they be logically deduced . 


from the mother idea, must be no less true than 
Scriptural, because necessary inferences from the 
fundamental conception of God which revelation 
presents. Thus, ‘we love God because he first 
Joved us;’ ‘if God hath so loved us, how ought 
we to love one another ;’ ‘he that loveth is born 
of God; ‘if a man say that he love God, and 
hate his brother, the truth is not in him;’ ‘if we 
love one another his Jove is perfected in us ;’ 
‘whoso keepeth his word, in him is the love of 
God perfected: hereby we know that we are in 
him ;’ ‘behold what manner of love the Father 
hath bestowed on us, that we should be called the 
sons of God; ‘now are we sons of God, and it 
doth not yet appear what we shall be, but we 
know that when Christ shall appear we shall be 
like him, for we shall see him as he is :’—thus, 
and in more minute particulars, does the Apostle 
John, the disciple whom Jesus loved, develope 
the doctrine according to godliness, from the grand 
idea of the love of God, which filled his mind and 
warmed his heart, with a dialectic rigour which is 
no less remarkable than the gentle and affec- 
tionate tone that pervades the whole. How truly 
and how fully John comprehended the root-idea 
of the Bible may be seen in his aphorism, ‘ God 
is love’ (1 John iv. 16): thus making love not 
an attribute of God, nor a mode of the divine 
existence, nor a display of his providence to man, 
but the very essence of his nature—the depth 
which enfolded all other depths, giving its own 
warm colouring to each, 

The New Testament speaks in its great bear- 
ings of the love of God towards Christ and 
towards man. The Son of God, as the most per- 
fect image of the Heavenly Father, is represented 
as the special object of the divine love; as a con- 
sequence of which affection God communicates 
to Christ all spiritual gifts needful for the re- 
demption of mankind: ‘ The Father loveth the 
Son, and showeth him all things whatsoever he 
doeth’ (John y. 20); ‘therefore doth my Father 
love me, because I lay down my life that I might 
take it again’ (John x. 17); ‘for thou lovedst 
me before the foundation of the world’ (John xvii. 
24), ‘God so loved the world, that he gave «is 
only-begotten Son, that whoever believeth in him 
should not perish, but have everlasting life’ (John 
ili. 16). And so, ‘He that spared not his only 
Son, but freely gave him up for us all, how shall 
he not with him also freely give us all things ?’ 
(Rom. viii. 32): accordingly ‘ the love of God 
is shed abroad in our hearts by the Holy Ghost 
which is given unto us’ (Rom. v. 5; see the 
following verses). The following passages will 
aid the reader in pursuing this interesting subject 
into its Scriptural particulars, which want of 
space compels us to be content with pointing 
out ;—namely, Rom. viii. 835; 2 Cor. xiii. 11; 
Eph. ii. 4; 2 Thess. iii. 5; 1 John iv.; 1 Tim. 
i, 1, 2,4; Tit. i. 10; John xiii. 35; comp. xv. 
17; Mark xii. 30. 

Love to Christ is represented in Scripture as a 
~ natural consequence of Christ's love to man, and 
as a necessary concomitant of the love of God, with 
which it is kindred in nature, causes, operation, 
and effects. This holy affection manifests itself 


LOVE. 


\ 

not in idle reveries nor warm protestations, but im 
meek and lowly obedience to Jesus as the medi- 
ator between God and man; and has for its 
highest reward the love which God displays to- 
wards all those who honour his son; which love, 
springing from God, fills and_sanctifies the heart 
of man (John viii. 40; xiv. 15, 21, 23, 28; xvi. 
27). 

ie to man ensues from the universal love 
of God, as the one Creator and Father of all 
men, who, in consequence, stand in the relation 
of brothers one to another, and are, whatever 
earthly differences or even antipathies they may 
allow, still, in the sight of God and of his Son, 
neighbours; and as brothers and neighbours they 
have a claim on each other for mutual service— 
a claim which has its roots and sanctions in reli- 
gion, or rather in the Gospel, considered as the 
completion of former dispensations. The measure 
and test of love to others is the love we each bear 
to self no less than the higher and perfect model 
which Jesus has given in his own life and death 
(Matt. xxii. 89; Mark xii. 81; John xv. 12; 
comp. xiii. 15; 1 Peter ii, 21; 1 John ii. 6). 
This general good-will and active beneficence 
may be enhanced and invigorated by those nearer 
relations which take place between kindred minds, 
men of ‘like precious faith,’ whose hearts and 
aims are one, and who have alike received the 
gracious and all-prevailing influences of God’s 
spirit; so that Christianity not only places man- 
kind in immediate connection with God, and 
thus renders all equal and all worthy of each 
other’s love, but creates a new, peculiar, and very 
intimate relation, making all true disciples one 
with each other, and with the great head of the 
church, and thus one, ultimately, with God 
(John xiii. 34, 35; xv. 12; Rom. xiii. 8,10; 
1 Cor. xiii.). And it is this specific Christian 
affection—the love of man as a brother, purified 
and enlarged by the consciousness of bemg au 
object of divine mercy and goodness, so as to 
become a properly Christian emotion—which ig 
to actuate the disciples of Christ in their bene- 
volent efforts for the good of others, aud speci- 
ally for their rescue from the evil that is iv the 
world that bringeth death (2 Cor. v. 14, 19, 20, 
21; Acts xx. 24). 

This imperfect and incomplete sketch may 
serve to show how incomparably superior the 
view is which the Scriptures give of the relation 
in which God stands to man and in which men 
stand to each other, to any view whatever that 
rests upon a mere earthly foundation ; and conse- 
quently how much of the highest spiritual good 
they lose who take as their guide philosophy in- 
stead of the Gospel. 

Perhaps there are few biblical topics of con- 
templation more fitted than the one before us to 
excite in the mind a just and therefore a very 
high estimate of the value of revealed religion in 
contrast with the view which the highest of 
heathen civilization put forth on the point. The 
reader has seen what in a measure love implies 
in the Bible. What does the corresponding term 
designate in Greek and Roman writers? This is 
not the place to pursue the inquiry; we must 
content ourselves with having pointed to it; but 
we may add, as the result of some classical read- 
ing, that the view given by classic civilization 
presents a succession of disparities so decided as 
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to sufhce of itself to satisfy the unprejudiced 
—— that en more rad was con- 
cerned in the promulgation. of Judaism and 
Christianity —J. R. B. 

LOVE-FEASTS, [Acars.] 

LUBIM, the Libyans, [Lipya.] 


LUCIFER (59% ; Sept. 5 ‘Ewodpos), a word 
that occurs once in the English Version in the 
lines— 

* How art thou fallen from heaven, 
Lucifer, son of the morning ! 
How art thou felled to the ground, 
That didst weaken the nations!” 


(isa. xiy. 12). It is taken from the Vulgate, 


which understood the Hebrew word by helel 
to be the name of the morning star, and therefore 
rendered it by the Latin name of that star, Lu- 
etfer, i. e. ‘ light-bringing.’ This, the popular 
sense, is conveyed in the note in Barker's Bible: 
«Thou that thoughtest thyselfe most glorious, and 
as it were placed in the heaven; for the morming 
starre that goeth before the sunne is called Lucifer, 
to which Nebuchadnezzar is compared.’ 


bbs helel, the word translated ‘ Lucifer,’ how- 
ever, occurs also in Ezek. xxi. 12 (Heb. 17), as 


the imperative of bby yalal, * to howl,’ ‘to lament,’ 
and is there rendered ‘ howl.’ Some take it in 
the same acceptation in the above passage, and 
would translate, ‘ Howl, son of the morning!’ 
But to this the structure of the verse is entirely, 
opposed ; for the parallelism requires the second 
line to refer entirely to the condition of the star 
before it had fallen, as the parallel member, the 
fourth line, does to the state of the tree before it 
was cut down, This necessity is apparent even 
in the English version, where the word ‘ lament,’ 
in the place which ‘ Lucifer’ occupies, would not 
agree with the context, nor make good sense, or 
indeed, any sense. Any imperative interjected 
would spoil the beanty and impair the force of the 
language. It is from this consideration that we 
must concur with those who refer the source of 


the word not to bby yalal, but to br halal, § to 
shine,’ and regard it as a verbal noun designed to 
be intensive in its signification. Hence it would 
mean ‘ brilliant,’ * splendid, ¢ illustrious,’ or, as 
in the Septuagint, Vulgate, the Rabbinical com- 
mentators, Luther, and others, ‘brilliant star;’ and 


if bin, in this sense, was the proper name among 
the Hebrews of the morning star, then ‘ Lucifer’ 
is not only a correct but beautiful interpretation, 
both as regards the sense and the application. 
And that it was such is probable from the fact 
that the proper name of the morning ‘star is 
formed by a word or words expressive of bril- 
liance, in the Arabic and Syriac, as well as in 
the Greek and Latin. Tertullian and Gregory 
the Great understood this passage of Isaiah in 
reference to the fall of Satan; in consequence 
of which the name Lucifer has since been ap- 


plied to Satan ; and this is now the usual accepta- 


tion of the word. But Dr, Henderson, who in 
his Isaiah renders the line, ¢ Illustrious son of 
the morning!’ justly remarks in his annotation : 


_ € The application of this passage to Satan, and to 
the fall of the apostate angels, is one of those 


“gross perversions of Sacred Writ which so exten- 
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sively obtain, and which are to be tracea to a 
proneness to seek for more in any given passage 
than it really contains, a disposition to® be in- 
fluenced by sound rather than sense, and an im- 
plicit faith in received interpretations. “Quum,” 
says Calvin, “ temere arripiuntur Scripture loci, 
nec attenditur contextus, hos errores passim obo- 
riri mirum non est”? (Comment. in loc.). The 
scope and connection show that none but the king 
of Babylon is meant. In the figurative language 
of the Hebrews 3533, @ star; signifies an illus- 
trious king or prince (Num. xxiv.) 17; comp. 
Rey. ii. 28; xxii. 16). The monarch here referred 
to having surpassed all other kings in royal 
splendour, is compared to the harbinger of day, 
whose brilliancy surpasses that of the surrounding 
stars, Falling from heaven denotes a sudden 
political overthrow—a removal from the position 
of high and conspicuous dignity formerly occu- 
pied (comp. Rev. vi, 133 viii. 10). 

LUCIUS of Cyrene (Aovkios 6 Kupnvaios), a 
person named along with Barnabas, Saul, and 
others, as ‘ prophets and teachers’ in the church 
at Antioch (Acts xiii. 1), Lucius was probably 
one of ‘ the synagogue of the Cyrenians,’ and was 
without doubt one of the men of Cyrene, who 
went abroad in consequence of the persecution 
raised on the death of Stephen (Acts vi. 9; xi. 
20). Some suppose that he was one of the seventy 
disciples; and the tradition is, that he was eventu- 
ally bishop of Cyrene. This is probably the 
same Lucius who is mentioned in Rom. xvi. 21 
as Paul's kinsman; and he has been supposed by 
some the same with Luke the Evangelist. 

LUD, fourth son of Shem (Gen. x. 22). For 
his descendants, see Narions, DisPERSION OF. 

LUDIM, the descendants of (Gen. x. 13), con- 
cerning whom see Nations, Dispersion Gr. 

LUKE. We divide this article into the three 
following heads—Namz, Person, Wririncs 
or LuxkE. 

The name Aoukas is a contraction of Aovrards, 
Lucanus, and indicates that Luke was descended 
from heathen ancestors, and that he was either a 
slave or a freedman, libertus. The contraction 
of the final syllable avds into @s occurs repeat- 
edly in names given to slaves (comp. Lobeck, De 
Substantivis in &s exeuntibus, in Wolf’s Ana- 
lecten, iii. 49). According to ecclesiastical tra- 
dition, the author of the Gospel is the same Luke 
who is mentioned in Paul’s Epistles (Philem. 24; 
2Tim. iv. 11; Coloss. iv. 14), and whois called, 
in the last-mentioned passage, 6 iarpéds, ‘ the phy- 
sician.’ This tradition is confirmed by the Acts 
of the Apostles, according to which the author of 
that work accompanied the Apostle Paul in his 
journeys (Acts xvi, 10, sq.; xx. 5-13). Luke 
accompanied Paul also in his last journeys to 
Jerusalem and Rome (Acts xxi. 1-17; xxvii. 28). 
In addition to this we may observe that the 
account of the Lord’s Supper in 1 Cor, xi. 24, and 
the quotation in 1 Tim, v. 18, agree more with 
Luke than with Matt. x. 10, where we find the 
word tpoph instead of uucOds. The profession of 
a physician harmonises also with the condition of 
a freedman, indicated by the form of the name. 
The higher ranks of the Romans were disinclined 
to practise medicine, which they left rather te 
their freedmen, ‘ Medicinam factitasse, manu- 
missum? (Quinctil. Instit. vii. 2. 27); ‘ Mitte 
praterea cum eo ex servis meis medicum &c,;’ . 
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‘ Besides, I send with him a physician from 
among,my servants’ (Suet, Cal. 8). It har- 
monises with this that Paul (Coloss. iv. 14) dis- 
finguishes Luke from the Christians of Jewish 
descent, whom, in yerses 11 and 12, he styles 
dvres ex meprtouis, ‘ being of the Circumcision.’ 
Eusebius (Hist. Eccles. iii, 4) states that An- 
tioch in Syria was the native city of Luke. In 
this city there was at an early period a congre- 
gation of Christians converted from heathenism. 
Since Luke was a physician, we must suppose that 
he was aman of education. Only such slaves as 
had some talent were taught the artes ingenue, 
‘liberal arts.’ The freedman Antonius Musa hay- 
ing worked a cure upon Augustus, was raised to 
the equestrian order, and a statue was erected in 
honour of him, in the temple of Aisculapius. 
From the time of Antoninus Pius, and perhaps 
earlier, there was ini every, city a collegium archia- 
trorum, ‘a college of physicians,’ to whom was 
entrusted the examination of medical men, and 
who probably required of them some knowledge of 
the writings of Hippocrates (Galenus, De Theriac. 
ad Pisonem, p. 456; Digest. i. tit. 18; De Offic. 
Pre@s., vi.71; Digest. J. tit. 4). 

To those sceptics who excuse their disbelief of 
the miracles recorded in the Gospels, by the as- 
sertion that their authors were ill-informed Jews, 
greedy of the marvellous, it must appear of 
some importance to meet in Luke a well-informed 
Greek, skilled even in the medical sciences. The 
luigher degree of his education is further proved by 


he classical style in which the procemium to his” 


Gospel, and the-—Iatter portion of the Acts, are 
written; and also by the explicit and learned de- 
tails which he gives in the Acts on various anti- 
quarian, historical, and geographical subjects. The 
classical, connected, periodic, and sustained style 
ot the introduction to the Gospel of St. Luke 
differs so strikingly from the Hellenistic Greek of 
the history itself, that we clearly perceive that.he 
made use of written documents. The same differ- 
euce exists, although in a less striking degree, 
between the portions of the Acts relating to trans- 
actions of which Luke himself was not an eye- 
witness, and in which he bore no part, and those 
where he speaks as a companion of Paul. He 
did not, however, transcribe verbatim from the 
documents before him, nor did he merely write 
down verbal traditions; for we find the same 
characteristic phraseology which belongs to St. 
Luke's individual style, both in the Gospel and 
in the Acts. Compare, for instance, the peculiar 
use of the words sa) ai’tdés, Luke i. 17, 22; 11. 
28, 505 iii, 28; iv. 15, 51; Acts 11, 27; v 1, 
9, 51, &e.—ikavds, Luke viiw 125 vill. 27, 32; 
xx. 9; Acts-v. 37; ix. 23, 43; xi. 24, &c— 
mais Oe00, Luke i. 54, 69; Acts iil, 18, 16; iv. 
25, 27, 30, &c. 

It is important to notice what he himself says, 
in his introduction, of the relation borne by his 
writings to those of others. It is evident that 
even then zroAAol, ‘many,’ lad attempted to com- 
pose a history of our Lord frum the statements of 
eye-witnesses and of the first ministers of the word 
of God. Luke follows the example of these au- 
thors, with this difference, that he writes dywey 
and nxadeéjs; that is, starting from earlier facts 
in the history of the Baptist and of the infancy of 
aur Lord, and continuing the narration in un- 
interrupted succession. Origen, Credner, and 
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Olshausen suppose that the roAAot were heretical 
authors; but this is unlikely, since Luke does 
not express any blame of them. But it is also 
unsatisfactory to refer the word moAAot, ‘many,’ 
merely to Matthew and Mark, as Hug and 
De Wette have done, especially since the woAAot 
are distinguished from the eye-witnesses. We 
must therefore suppose that many Christians 
wrote brief accounts of the life of Jesus, although 
they had not been eye-witnesses. It is possible 
that Luke made use of such writings, 

It appears to be doubtful whether Luke had the 
Gospel of Matthew before his eyes, since, had 
that been the case, he would probably have been 
more careful to avoid apparent contradictions, 
especially in the history of the birth ef Jesus, in 
which he seems to have made use of documents 
referring to the family of Mary, while the ac- 
counts given by Matthew refer more to the family 
of Joseph. This is also confirmed by the apho- 
ristic mode in which he reports the Sermon on the 
Mount. We can scarcely imagine that he would 
have communicated a relation so unusually ab- 
rupt, if he had seen the well-arranged and com- 
plete statements of Matthew. 

The Gospel of St. Luke contains exceedingly 
valuable accounts, not extant in the books of the 
other evangelists; for instance, those concerning 
the childhood of Jesus, the admirable parables in 
chapters xv. and xvi., the narration respecting 
the disciples at Emmaus, the section from chap. 
ix. 51 to xix. 27, which contains particulars 
mostly wanting in the other evangelists. It has 
been usual, since the days of Schleiermacher, to 
consider this portion as the report of a single 
journey to the feast at Jerusalem; but it is evident 
that it contains accounts belonging to several 
journeys, undertaken at different periods. 

Some critics of modern times, such as D.Schulz, 
Schleiermacher, Sieffert, and Schneckenburger, 
were in the habit of ascribing to the reports of 
Luke a greater historical accuracy than to those 
of Matthew ; but of late, opinions on this subject 
have changed, and Strauss, De Wette, and Bruno 
Bauer find in the reports of St. Matthew more of 
independent and original information than in 
those of Luke. There is certainly in the details 
of the historical account given by St. Luke, more 
clearness; but many discourses of our Redeemer 
given by St. Matthew have more of the impress of 
historical precision, especially the Sermon on the 
Mount, and the Discourse against the Pharisees 
in ch. xxiii. and xxiy.; although it seems that 
Matthew sometimes brings into connection simi- 
lar discourses, held at various periods, concerning 
which we find in Luke more accurately stated 
the particular circumstances under which they 
were delivered. 

The statement of Luke himself, at the begin- 
ning of his Gospel, must dispose us favourably 
with regard to its historical credibility. He 
states that he had accurately investigated the 
truth of the accounts communicated, and that, 
following the example of the woAAol, he had made 
use of the statements of eye-witnesses, Luke had 
frequent opportunity of meeting these eye- 
witnesses when he travelled with Paul. He 
himself reports, in Acts xxi. 15, that he met 
James. He gives also, with greater accuracy 
than the other evangelists, some chronological 
notices, such as those at the beginning of chapters 
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ii, and iii, and in Acts vii. 85, &c. Yet these 
very dates have been quoted by Strauss and De 
Wette as being quite incorrect, and as proofs that 
Luke was destitute of accurate historical inform- 
ation, 

This daring assertion has induced some modern 
npologetiest authors to examine the matter more 
closely, who have triumphantly vindicated the 
historical character gf these statements of Luke. 
(Compare the work of the learned jurist, Huschke, 
Ueber den zur Zeit der Geburt Christi gehaitenen 
Census, Breslau, 1840, ‘ On the Census taken at 
the Birth of Christ ;’ see also Wieseler, Chronolo- 
gische Synopse der vier Evangelien, Ham- 
burg, 1843; and also Tholuck, Glaubwiirdigheit 
der evangelischen Geschichte). 

As to the statements of the ancients concerning 
the date or time when the Gospel of St. Luke 
was written, we find in Ireneus (Adv. Her. 
ui, 1), that Mark and Luke wrote after Matthew. 
According to Eusebius (Hist. Eccles. vi. 28), 
Origen stated that Luke wrote after Matthew 
and Mark; but Clemens Alexandrinus, accord- 
ing to the same writer (Hist. Eccles. vi. 14), 
asserted on the authority of the wapadoois tay 
kvéxabey xpecButepwy, ‘the tradition of the 
earlier elders,’ that the Gospels containing the 
genealogies were written before the others. Ac- 
cording to this view, Mark was written after 
Luke. It is however likely that this statement 
arose from a desire to explain why the genealogies 
were omitted by Mark and John. Eusebius, at 
least (Hist. Eccles. iii. 24}, in reference to the 
Gospel of John, says: Eixétws Sotv thy wey ris 
gapkds Tov cwrTipos nuay yeveadoylay, dre 
Maréalm kal Aovea mpoypadeicay, amocwrioa 
tov “Iwdvynv.—® John properly passed over in 
silence the genealogy according to the flesh of 
our Saviour, which was detailed by Matthew 
and Luke.’ 

Since the extreme criticism of Strauss and De 
Wette has been unable to produce even a plau- 
sible argument against the authenticity of the 
Gospel of Luke, attempts have been made to prove 
at least the very late date of this Gospel. De 
Wette (Introduction to the New Testament, 4th 
edition, p. 176). endeavours to infer from the 
definiteness with which the destruction of Jeru- 
salem is predicted, and from the circumstance 
that, according fo ch. xxi. 25, some time was to 
intervene between the destruction of Jerusalem 
and the second advent of Christ, that this Gospel 
was written some time after the destruction of the 
city had. taken place, and after it had become 
apparent from facts that the second advent was 
not to be immediately consequent upon that de- 
struction. 

We donot here enter into the question whether, 
according to St. Matthew xxiv. 29, it was ex- 
pected that the second advent should directly 
follow the destruction of Jerusalem; we merely 
observe that a petitio principii runs through the 
whole train of this argument, since it sets out 
with assuming the impossibility of detailed pre- 
dictions. ; 

From the circumstance that the book of Acts 
leaves St. Paul a captive, without relating the 
result of his captivity, most critics have, with 
considerable probability, inferred that Luke 
accompanied St. Paul to Rome, that he em- 
ployed his leisure while there in composing the 
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Acts, and that he left off writing before the fate 
of Paul was decided. Now, since the Gospel of 
St. Luke was written before the Acts, it seems 
to follow that it was written a considerable time 
before the destruction of Jerusalem. De Wette 
meets this argument merely by his petitio prin- 
cipti, that from the detailed nature of the pre- 
dictions on that head in the Gospel, it would 
follow that they were written after the events to 
which they refer, and consequently after the de- 
struction of Jerusalem. 

It is likely that Luke, during Paul's captivity 
at Cesarea, employed his leisure in collecting the 
accounts contamed in his Gospel in the localities 
where the events to which they relate happened. 
The most ancient testimonies in behalf of Luke's 
Gospel are those of Marcion, at the beginning of 
the second century, and of Irenzus, in the latter 
half of that century. 

According to Meyer's opinion, Luke terminates 
the Acts with Paul’s captivity, because the later 
events were well known to Theophilus, to whom 
the Acts are dedicated. We do not know who 
this Theophilus was. Hug, however, infers, from 
the manner in which Luke mentions Italian lo- 
calities, that they were well known to Theophilus. 
that consequently it was likely he resided in 

y- 

A good separate commentary on the Gospel of 
Luke is still a desideratum. Kuinoel’s Com- 
mentarius in Evangelium Luce (4th ed. 1843) is 
not quite satisfactory ; nor Bornemann’s Scholia in 
Lucam (1830). It is therefore necessary to have 
recourse to the best commentaries on the first 
three Gospels, and on the New Testament in 
general. 

Besides the Gospel which bears his name, Luke 
wrote the Acts of the Apostles. This work con- 
tains the history of the foundation of the Christian 
church in two great sections: the first embracing 
the spread of Christianity among the Jews, chiefly 
by the instrumentality of Peter (ch. i.-xii.); and 
the second, its spread among the heathen, chiefly 
by the instrumentality of Paul (ch. xiii.-xxviii.). 

Schneckenburger has lately endeavoured, in his 
work Ueber den Zweck der Apostelgeschichte, 
1841, to prove that the Acts bad an apologetical 
tendency, called forth by the particular circum- 
stances of the times. He especially appeals to 
the manner in which Paul refutes all objections 
of the Judaizers, who were his enemies. 

In those portions of the Acts in which Luke 
speaks as the companion of Paul, and, conse- 
quently, as an eye-witness, his Greek style is 
more classical than in the rest of the work. This 
circumstance supports the opinion that Luke foR 
lowed some written documents in the earlier part 
of the Acts, as well as in the Gospel. Compare 
Riehm, De fontibus Actuum Apostolorum, 'Tra- 
jecti, 1825; Mayerhoff, Ueber den Zweck, die 
Quellen und den Verfasser der Apostelgeschichte 

in his Hinlettung tn die petrinischen Schriften, 
pp- 1-80); Kling, Ueber den historischen Cha- 
racter der Apostelgeschichte (in the Studien und 
Kritiken, 1837, Heft 2), 

That the accounts of Luke are authentic may 
be perceived more especially from a close exami- 
nation of the inserted discourses and letters. The 
characteristic marks of authenticity in the oration 


of the Roman lawyer Tertullus, in ch. xxiv., and in 


the official letters in ch. xxiii, 26, sq.; Xv. 23, 9g. 3 
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can scarcely be overlooked. The address of Paul 
to the elders of the Ephesian church is charac- 
teristically Pauline, and even so full of definite 
allusions and of similarity to the Epistle to the 
Ephesians, that it furnishes a confirmation of the 
authenticity c. that letter, which has lately been 
questioned. Resp®cting these allusions, see an 
essay of Tholuck in the Studien und Kritiken, 
1839, p. 306, sq. 

Characteristic also are the discourses of Stephen 
(ch. vii.), and those of Peter, concerning which 
compare Seyler’s Abhandlungen iiber die Reden 
dés Petrus, in the Studien und Kritiken, 1832, 
p- 53, sq. Even De Wette, in his Introduction, 
§ 115 a, admits the appropriateness of these 
discourses. 

It is, however, difficult to reconcile some of 
Luke's statements with the chronological notices 
in the Epistles of Paul. Very important investi- 
gations ou this subject are to be found in the 
work of Angar, De temporum i Actis Aposto- 
lorum ratione. As for the testimonies in behalf 
of the authenticity of the Acts, they are. the 
same as for Luke’s Gospel. Clemens Alexan- 
drinus, Irenzus, and Tertullian, expressly men- 
tion the Acts, and Eusebius reckons them among 
the Homologoumena. However, the book of 
Acts was not read and quoted so often in the 
early church as other parts of Scripture. Chry- 
sostom, in his first homily In Actus Apostolorwm, 
says that many Christians in Asia knew neither 
the book nor its author. The Manichees rejected 
it for dogmatical_reasons (Augustinus, De wtili- 
tute credendi, ii. 7), “So also did the Severiani 
(Euseb. Hist. Eccles. iv. 29). Since the book of 
Acts was not much read, it is surprising that its 
text is particularly corrupt. It does not, how- 
ever, by any means appear that these corruptions 
arose from intentional alterations made for dog- 
matical purposes (comp. Eichhorn’s Hinleitung 
ins Neue Testament, ii. 154). ps 

The most complete commentary on the Acts is 
that of Kuinoel, 2nd ed., 1827. A student of 
the Acts ought also to consult the very learned 
Dissertationes in Actus. Apostolorum, ab Kma- 
nuele Walch, Jens, 1756-61, 3 vols. 4to. There 
are also some valuable manuals, as Meyer's 
Commentary, 1835, and that of De Wette, 2nd 
ed., 1841.-—A. T. 

LUNATICS. [Dzmonracs.] 

LUZ, the ancient name of Bethel (Gen. 
xxvii. 19) [Berner]. The spot to which the 
name of Bethel was given appears, however, to 
have been at a little distance in the environs of 
Luz, and they are accordingly distinguished in 
Josh. xvi. 2, although the name of Bethel was 
eventualty extended to that town. A small place 
of the same name, founded by an inhabitant of 
this Luz, is mentioned in Judg. i. 26. 


LUZ GP occurs only once in the Old Testa- 
ment, namely, in Gen. xxx. 37 (a passage al- 
ready adduced in the article Lisnen), where it 
indicates one of the kinds of rod from which 
Jacob peeled the bark and which he placed in 
the water-troughs of the cattle. Luz is translated 
hazle in the Authorized Version, as well as in 
several others ; in some it is rendered by words 
equivalent to ‘walnut,’ but ‘almond’ appears to 
be its trae meaning. For in the Arabic we have 


. ') louz, which is indeed the same word, and which 
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denotes the almond. Thus Abu’l Fadli, as quoted 
by Celsius (Hierobot. i. 254), says, ‘ Louz est 
arbor nota, et magna, foliis mollibus. Species 
duz, hortensis et silvestris. Hortensis quoque 
due sunt species, dulcis et amara;’ where refer~ 
ence is evidently made to the sweet and bitter 
almond. Other Arab authors also describe the 
almond under the name of Jowz. But this name 
was well known to the Hebrews as indicating the 
almond; for R. Saadias, in Ab. Esra’s Comment., 
as quoted by Celsius (p. 253), remarks: ‘ Lus est 
amygdalus, quia ita eam appellant Arabes; nam 
hee duz lingue, et Syriaca, ejusdem sunt familie.’ 
Almonds have been always produced in Syria 
and Palestine, and extend from thence into 
Affghanistan, But as there is another word by 
which the almond was known to the Hebrews, we 
shall reserve our further remarks for that head 
[Suakap].—J. F. R. 

LYCAONIA (Avxaovia), a province of Asia 
Minor, having Cappadocia on the east, Galatia 
on the xerth, Phrygia on the west, and Isauria 
and Cilicia on the south. It extends in length 
about twenty geographical miles from east to 
west, and abeut thirteen in breadth. It was an 
undulating plain, involved among mountains, 
which were noted for the concourse of wild-asses. 
The soil was so strongly impregnated with salt 
that few of the brooks supplied drinkable water, so 
that good water was sold for money. But sheep 
throve on the pasturage, and were reared with 
great advantage (Strabo, xii. p. 568; Pliny, Hist. 
Nat. viii. 69). It was a Roman province when 
visited by Paul (Acts xiv.6), and its chief towns 
were Iconium, Lystra, and Derbe, of which the 
first was the capital. ‘The speech of Lycaonia’ 
(Acts xiv. 11) is supposed by some to have been 
the ancient Assyrian language, also spoken by 
the Cappadocians (Jablonsky, Disquis. de Lingua 
Lycaonica, Opusc. iii. 3, sqq.); but it is more 
usually conceived to have been a corrupt Greek, 
intermingled with many Syriac words (Guhling, 
Dissert. de Lingua Lycaon.). 

LYCIA (Avxia), a provinee in the south-west 
of Asia Minor, having Pampbylia on the east, 
Phrygia on the north, Caria on the west, and the 
Mediterranean on the south. Great part of the 
country, however, consists of a peninsula project- 
ing south into the Mediterranean. It is moun- 
tainous, and is watered by numerous small rivers 
which flow from the mountains. Its inhabitants 
were believed to be descendants of Cretans, who 
came thither under Sarpedon, brother of Minos. 
One of their kings was Bellerophon, celebrated in 
mythology. The Lycians were a warlike people, 
powerful on the sea, and attached to their inde- 
pendence, which they successfully maintained 
against Croesus, king of Lydia, and were after- 
wards allowed by the Persians to retain their own 
kings as satraps. Lycia is named in } Mace. 
xy. 23, as one of the countries to which the Ro- 
man senate sent its missive in favour of the Jews. 
The victory of the Romans over Antiochus (B.c. 
189) gave Lycia rank as a free state, which it re- 
tained till the time of Claudius, when it was 
made a province of the Roman empire (Suet, 
Claud. 25; Vespas. 8). Lycia contained many 
towns, two of which are mentioned in the New 
Testament; Patara (Acts xxi. 1, 2); Myra (Acis 
xxvii. 5); and one, Phaselis, in the Apocrypha 
(1 Mace. xv. 28). 
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LYDDA (Av33a; Heb. 35), a town within 
the limits of the tribe of im, nine miles 
east of Joppa, on the road between that port and 
Jerusalem. It bore in Hebrew the name of Lod, 
and appears to have been first built by the Ben- 
jamites, although it lay beyond the limits of their 
territory ; and we find it again inhabited by. Ben- 
jamites after the Exile (1 Chron. viii. 12; Ezra 
ii. 33; Neh. xi. 35). It is mentioned in the 
Apocrypha (1 Mace. xi. 34), as having been taken 
from Samaria and annexed to Judea by Deme- 
trius Nicator; and ata later date its inhabitants 
are named among those who were sold into slavery 
by Cassius, when he inflicted the calamity of his 
presence upon Palestine after the death of Julius 
CGwsar (Joseph. Antig. xiv. 11.2; xii. 6). In 
the New Testament the place is only noticed, 
under the name of Lydda, as the scene of Peter’s 
miracle in healing Aineas (Acts ix. 32, 35). Some 
years later the town was reduced to ashes by 
Cestius Gallus, in his march against Jerusalem 
(Joseph. De Bell. Jud. ii. 19.1); but it must 
soon have revived, for not long after we find it at 
the head of one of the toparchies of the later 
Judaa, and as such it surrendered to Vespasian 
(Joseph. De Bell. Jud. iii. 3,5; iv. 8). At that 
time it is described by Josephus (Antig. xx. 6. 2) 
asa village equal toa city; and the Rabbins 
have much to say of it as a seat of Jewish learn- 
iug, of which it was the most eminent in Judea 
after Jabneh and Bether (Lightfoot, Parergon, 
§ 8). In the general change of names which 
took place under the Roman dominion, Lydda be- 
came Diospolis, and under this name it occurs in 
coins of Severus and Caracalla, and is often men- 
tioned by Eusebius and Jerome. It was early 
the seat of a bishopric, and at the different coun- 
cils the bishops are found to have subscribed their 
names variously, as of Lydda or Diospolis; but 
in the later ecclesiastical records the name of 
Lydda predominates. The latest bishop distinctly 
mentioned is Apollonius, in a.p. 518. Lydda 
early became connected with the homage paid to 
the celebrated saint and martyr St. George, who 
was not less renowned in the east than afterwards 
in the west. He is said to have been born at 
Lydda, and to have suffered martyrdom at Nico- 
media in the earliest persecution under Diocletian 
and Maximian, at the end of the third century. 
His remains were transferred to his native place, 
and a church erected in honour of him, by the Em- 
peror Justinian. This church, which stood outside 
the town, had just been levelled to the ground by 
the Moslems when the Crusaders arrived at 
Lydda; but it was soon rebuilt by them, and they 
established a bishopric of Lydda and Ramleh. 
Great honours were paid by them to St. George, 
and they invested him with the dignity of their 

atron: from this time his renown spread more 
widely throughout Europe, and he became the 
patron saint of England and of several other 
states and kingdoms. The church was destroyed 
by Saladin in 1191; and there is no evidence 
that it was ever rebuilt, although there was in 
later centuries an unfounded impression that the 
church, the ruins of which were then seen, and 
which still exist, had been built by our king 
Richard. From that time there has been little 
notice of Lydda by travellers. It now exists, 
under its ancient name of Lnd, as a considerable 
village of small houses, with nothing to distin- 
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guish it from ordinary Moslem villages, save ihe 
ruins of the celebrated church of St. George, 
which are situated in the eastern part of the town. 
The building must have been yery large. The 
walls of the eastern end are standing only in the 
parts near the altar, including the arch over the 
latter; but the western end remains more perfect, 
and has been built into a large mosque, the lofty 
minaret of which forms the landmark of Lud 
(Raumer’s Palastina, 208; Robinson’s Bib. Re- 
searches, iii. 55; Sandys, Travailes; Cotovicus, 
Itiner. pp. 137, 188; D’Arvieux, Mémoires, ii. 
28; Pococke, Description, ii. 58; Volney, Voy- 
age, i. 278). 

LYDIA (Avdia), a province in the west of Asia 
Minor, supposed to have derived its name from 
Ind, the fourth son of Shem (Gen. x. 22; see 
Narrons, Dispersion or). It was bounded on 
the east by Greater Phrygia, on the north by 
f®olis or Mysia, on the west by Ionia and the 
Aigean Sea, and on the south it was separated 
from Caria by the Meander. The country is for 
the most part level. Among the mountains that 
of Tmolus was celebrated for its saffron and red 
wine. In the palmy days of Lydia its kings 
ruled from the shores of the A%gean to the river 
Halys; and Crasus, who was its king in the 
time of Solon and of Cyrus, was reputed the 
richest monarch in the world. He was able to 
bring into the field an army of 420,000 foot and 
60,000 horse against Cyrus, by whom, however, 
he was defeated, and his kingdom annexed to 
the Persian empire (Herod, i. 6). Lydia after- 
wards formed part of the kingdom of the Seleu- 
cide; and it is related in 1 Mace. viii. 3, that 
Antiochus the Great was compelled by the Ro- 
mans to cede Lydia to king Eumenes. In the 
time of the travels of the Apostles it was a pro- 
vince of the Roman empire. Its chief towns 
were Sardis (the capital), Thyatira, and Phila- 
delphia, all of which are mentioned in the New 
Testament, although the name of the province 
itself does not occur. The manners of the 
Lydians were corrupt even to a proverb (Herod. 
i. 93). 

LYDIA, a woman of Thyatira, ‘a seller of 
purple,’ who dwelt in the city of Philippi in 
Macedonia (Acts xvi. 14,15). The commen- 
tators are not agreed whether ‘ Lydia’ should be 
regarded as an appellative, or a derivative from 
the country to which the woman belonged, Thy- 
atira, her native place, being in Lydia. There 
are examples of this latter sense; but the pre- 
ceding word éyéuare seems here to support the 
former, and the name was a common one. Lydia 
was not by birth a Jewess, but a proselyte, as the 
phrase ‘who worshipped God’ (ceBomevn ov 
Oecdy) imports. She was converted by the preach- 
ing of Paul; and after she and her household had 
been baptised, she pressed the use of her house so 
earnestly upon him and his associates, that they 
were constrained to accept the invitation. The 
Lydians were famous for the art of dyeing purple 
vests, and Lydia, as ‘a seller of purple,’ is sup- 
posed to have been a dealer in vests so dyed, rather 
than in the dye itself (see Kuinoel on Acts xiv. 14). 

LYSANIAS (Avoavias), tetrarch of Abilene, 
when John commenced his ministry as the har- 
binger of Christ (Luke iii. 1). He is supposed 
to have been son or grandson of another Lysamias, 
known in history, who was put to death by Mark 
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Antony, and part of his territories given to Cleo- 
patra [ABILENE]. : 
LYSIAS (Avolas), or Cuauprus Lysias, 
chiliarch and commandant of the Roman troops 
who kept guard at the temple of Jerusalem, by 
whom Paul was secured from the fury of the 
Jews, and sent under guard to the procurator 
Felix at Casarea (Acts xxi. 27; xxiii. 31). 
_ LYSTRA (Atorpa), a city of Lycaonia in 
Asia Minor, to which Paul and Barnabas fled 
from the danger which threatened them at Ico- 
nium (Acts xiv. 6). Here, Paul having mi- 
raculously cured a cripple, they were both adored 
as gods; but iterate at the instigation of the 
Jews, Paul was stoned and left for dead (Acts 
xiv. 8-21). Timothy was a native of Lystra (Acts 
xvi. 12; 2 Tim. iii. 11). This city was south of 
Iconium, but its precise site is uncertain, as well 
as that of Derbe, which is mentioned along with 
it. Col. Leake remarks that the sacred text ap- 
pears to place it nearer to Derbe than to Iconium ; 
for St. Paul, on leaving that city, proceeded first to 
Lystra, and from thence to Derbe; and in like 
manner returned to Lystra, to Iconium, and to 
Antioch of Pisidia. And he observes that this 
seems to agree with the arrangement of Ptolemy, 
who places Lystra in Isauria, and near Isaura, 
which seems evidently to have occupied some 
part of the valley of Sidy Shehr, or Bey Shehr. 
Under the Greek Empire Homonada, Isaura, and 
Lystra, as well as Derbe and Laranda, were all 
included in the consular province of Lycaonia, 
and were bishoprics of the metropolitan see of 
Iconium. Considering all the circumstances, Col. 
Leake inclines to think that the vestiges of Lystra 
may be sought with the greatest probability of 
success at or near Wiran Khatoun, or Khatoun 
Serai, about thirty miles to the south of Iconium. 
‘Nothing,’ says this able geographer, ‘can more 
strongly show the little progress that has hitherto 
been made in a knowledge of the ancient geo- 
graphy of Asia Minor, than that of the cities 
which the joumey of St. Paul has made so inter- 
esting to us, the site of one only (Iconium) is 
yet certainly known.’ Mr. Arundell supposes 
that, should the ruins of Lystra not be found at 
the place indicated by Col. Leake, they may 
possibly be found in the remains at Kara-hissar, 
near the lake Bey-shehr (Leake, Tour and Geog. 
of Asia Minor ; Arundell, Discoveries in Asia 
Minor). 


M. 


MAACAH -(3YD 5 Sept. Maayd), or Maa- 
carx (SYD), a city and region at the foot of 
Mount Hermon, not far from Geshur, a district 
of Syria (Josh. xiii. 13; 2 Sam. x. 6,8; 1 Chron. 
xix. 7). Hence the adjacent portion of Syria is 
called Aram-Maacah, or Syria of Maachah (1 
Chrou. xix. 6). The Israelites seem to have con- 
sidered this territory as included in their grant, 
but were never able to get possession of it (Josh. 
xiii. 13). In the time of David the small state 
had a king of its own, who contributed 1000 men 
to the grand alliance of the Syrian nations against 
the Jewish monarch (2 Sam. x. 6, 8). The lot of 
the half-tribe of Manasseh beyond the Jordan ex- 
tended to this country, as had previously the do- 
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minion of Og, king of Bashan (Deut. iii. 14; Josh. 
xii. 5). The Gentile name is ‘NIV Maacathite, 
which is also put for the people (Deut. iii. 14, 
Josh. xii. 5; xiii. 11; 2 Kings xxv. 23). Near, or 
within the ancient limits of Maacah, was the town 
called for that reason Abel beth-Maacah [ABEL]. 

MAACAH, or Maacuan, is also the name 
of several persons in the Old Testament, male 
and female, who may be mentioned to distin- 
guish them from one another, namel y— 

1. MAACAH, the father of Achish, king of 
Gath (1 Kings ii. 39). 

2. MAACAQH, the father of Hanan, one of 
David’s worthies (1 Chron. xi. 43). 

3. MAACAH, the father of Shephatiah, the 
military chief of the Simeonites in the time of 
David (1 Chron. xxvii. 16). 

4. MAACAH, a person whose sex does not 
appear, one of the offspring of Nahor’s concubine 
Reumah (Gen. xxii. 24). 

5. MAACAH, a concubine of Caleb (1 Chron 
ii, 48). 

6. RIAACAY, grand-daughter of Benjamin, 
who was married to Machir, son of Manasseh 
(1 Chron. vii. 16). 

7. MAACAH, daughter of Talmai, king of 
Geshur, wife of David, and mother of Absalom 
(2 Sam. iii. 3). In 1 Sam. xxvii. 8 we read of 
David's invading the land of the Geshurites, and 
the Jewish commentators allege that he then took 
the daughter of the king captive, and, in conse- 
quence of her great beauty, married her, after 
she had been made a proselyte according to the 
law in Deut, xxi. But this is a gross mistake, 
for the Geshur invaded by David was to the south 
of Judah, whereas the Geshur over which Talmai 
ruled was to the north, and was regarded as part 
of Syria (2 Sam. xv. 8). The fact appears to 
be that David, having married the daughter of 
this king, contracted an alliance with him, in 
order to strengthen his interest against Ishbosheth 
in those parts. \ 

8. MAACAH, daughter of Abishalom, wife 
of Rehoboam, and mother of Abijam (1 Kings 
xv. 1). In verse 10 we read that Asa’s ‘ mother’s 
name was Maacah, the daughter of Abishalom.’ 
It is evident that here ‘mother’ is used in a loose 
sense, and means ‘ grandmother,’ which the Maa- 
cah named in verse 1 must have been to the Asa 
of verse 10. It therefore appears to be a great 
error to make two persons of them, as is done by 
Calmet and others. The Abishalom who was 
the father of this Maacah is called Absalom in 
2 Chron. xi. 20, 21, and is generally supposed by 
the Jews to have been Absalom the son of David ; 
which seems not improbable, seeing that Reho- 
boam’s other two wives were of his father’s family 
(2 Chron. xi. 18). But Josephus says that she 
was the daughter of Tamar, the daughter of Ab- 
salom (Antzg. vill. 10. 1), and consequently his 
granddaughter. This seems not unlikely [Asi-— 
gan]. It would appear that Asa’s own mother 
was dead before he began to reiyn; for Maacah 
bore the rank and state of queen-mother (resem- 
bling that of the Sultaness Valide among the 
Turks), the powers of which she so much abused 
to the encouragement of idolatry, that Asa com- 
menced his reforms by ‘ removing her from being 
queen, because she had made an idol in a grove ’~ 
(1 Kings xv. 18; 2 Chron. xv. 16). 

MACCABEES. The etymology of this word 
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is too uncertain to reward the inquiries made re- 
specting it. As a family, the Maccabees com- 
menced their career of patriotic and religious 
heroism during the persecution of Antiochus 
Epiphanes, about the year B.c. 167. At this time 
the aged Mattathias, a descendant of the Asmo- 
nzans, and his five sons, inhabited the town of 
Modin, to which place Antiochus sent certain of 
his officers with instructions to erect an altar for 
heathen sacrifices, and to engage the inhabitants 
in the celebration of the most idolatrous and 
superstitious rites. The venerable Mattathias 
openly declared his resolution to oppose the 
orders of the tyrant, and one of the recreant Jews 
approaching the altar which had been set up, he 
rushed u him, and slew him with his own 
hand. His part thus boldly taken, he called his 
sons and his friends around him, and immediately 
fled to the mountains, inviting all to follow him 
who had any zeal for God and the law. A small 
band of resolute and devoted men was thus 
formed, and the governor of the district saw 
reason to fear that a general insurrection would 
be the consequence of their proceeding. By a 
sudden attack directed against them on the Sab- 
bath, when he knew the strictness of their prin- 
ciples would not allow them to take measures for 
their defence, he threw them into disorder, and 
slew about a thousand of their number, consisting 
of men, women, and children. 

Warned by this event, and yielding to the 
necessity of their present condition, Mattathias 
and his sons determined that for the future they 
would defend themselves on the Sabbath in the 
same manner as on other days. The mountain- 
hold of the little band was now guarded more 
cautiously than before. Fresh adherents to the 
holy cause were continually flocking in; and in 
a few months the party found itself sufficiently 
strong to make attacks upon the towns and yil- 
lages of the neighbourhood, throwing down the 
heathen altars, and punishing the reprobates who 
had taken part with the enemies of God. 

By the death of Mattathias, the leadership of 
the party devolyed upon his son Judas Macca- 
beeus, whose worth and heroic courage pointed 
him out as most capable of carrying on the enter- 
prise thus nobly begun, Judas lost no time in 
attacking the enemy. He made himself master 
of several towns, which he fortified and garrisoned. 
Apollonius, general of the army in Samaria, 
hastened to stop the progress of the insurgents. 
Judas met him on the way, joined battle with 
him, slew him, and routed his army. The 
same success attended him in his encounter with 
Seron, general of the Syrians; and it now became 
evident to Antiochus that the Jewish nation 
would soon be delivered from his yoke, unless 
he proceeded against them with a more formidable 
force. While, therefore, he himself went into 
Persia to recruit his treasures, Juysias, whom he 
left as regent at home, sent an army into Judea, 
composed of forty thousand foot and seven thou- 
sand cavalry. This powerful array was further 
increased by auxiliaries from the provinces, and 
by bands of Jews, who dreaded nothing more than 
the triumph of those virtuous men of their own 
nation, who were struggling to save it from repro- 
bation, So unequal did the forces of Judas 
appear to an encounter with such an army, that 
in addressing his followers he urged those among 
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them who had any especial reason to love the 
present world to retire at once; while to those 
who remained he pointed out the promises of God 
as the best support of their courage and fidelity 
By a forced march he reached a portion of the 
enemy encamped at Emmaus, while utterly un- 
prepared for his approach. Complete success 
attended this bold proceeding. The several parts 
of the hostile army were successively put to flight, 
a splendid booty was secured, and Judas gained 
a position which made even the most powerful of 
his opponents tremble. Another and more nume- 
rous army was sent against him the followin 
year, but with no better success. At the head of 
ten thousand. determined followers, Judas defeated 
the army of Lysias, consisting of sixty thousand. 
A way was thereby opened for his progress to 
Jerusalem, whither he immediately hastened, with 
the devout purpose of purifying the temple and 
restoring it to its former glory. The solemn reli- 
gious rites having been performed which were 
necessary to the cleansing of the sacred edifice, 
the Festival of the Purification was instituted, 
and added to the number of the other national 
festivals of more ancient date. 

Judas had full occupation for his courage and 
ability in repelling the incursions of those nume- 
rous foes who dreaded the restoration of order and 
religion. But every day added to his successes. 
Having overthrown the Syrian commanders sent 
against him, he occupied Samaria, made himself 
master of the strong city of Hebron, of Azotus, and 
other important places, taking signal vengeance on 
the people of Joppa and Jamnia, who had trea- 
cherously plotted the destruction of numerous 
faithful Jews. 

Antiochus Epiphanes was succeeded by Anti- 
ochus Eupator. At first this prince acted towards 
the Jews with moderation and tolerance. But he 
soon afterwards invaded Judea with a powerful 
army, and was only induced to make peace with 
Maccabeeus by the fears which he entertained of 
a rival aspirant to the throne. His caution did 
not save him. He was put to death by his own 
uncle, Demetrius, who, obtaining the throne of 
Syria, made peace with Judas, but took possession 
of the citadel of Jerusalem, which was occupied 
by his general, Nicanor, and a body of troops. 
This state of things was not allowed to last long. 
Demetrius listened to the reports of Nicanor’s 
enemies, and threatened to deprive him of his 
command unless he could disprove the accusation 
that he had entered into a league with Judas, and 
was betraying the interests of his sovereign. 
Nicanor immediately took measures to satisfy 
Demetrius, and Judas saw it necessary to escape 
from Jerusalem, and put himself in a posture of 
defence. A battle took place in which he de- 
feated his enemy. Another was soon after fought 
at Beth-horon, where he was again victorious. 
Nicanor himself fell in this battle, and his head 
and right hand were sent among the spoils to 
Jerusalem. But the forces of Demetrius were 
still numerous, Judas had retired to Laish with 
about three thousand followers. He was there 
attacked by overwhelming numbers. Only eight’ 
hundred of his people remained faithful to him 
on this occasion. Resolved not to flee, he bravely 
encountered the enemy, and was speedily slain, 
regarding his life as a fitting sacrifice to the cause 
in which he was engaged. 
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' Simon and Jonathan, the brothers of Judas, 
rallied around them the bravest of their com- 
panions, and took up a strong position in the 
neighbourhood of Tekoa. Jonathan proved him- 
self a worthy successor of his heroic brother, and 
skilfully evaded the first attack of Bacchides, the 
Syrian general. For two years after this, the 
brothers were left in tranquillity, and they esta- 
blished themselves in a little fortress called Beth- 
tasi, situated among the rocks near Jeriche. The 
skill and resolution with which they pursued 
-their measures rendered them formidable to the 
-enemy; and the state of affairs in Syria some 
‘time after obliged Demetrius to make Jonathan 
the general of his forces in Judea, and to invest 
him with the authority of governor of Jerusalem. 
To this he was compelled by the rivalry of Alex- 
ander Balas; but his policy was too late to 
secure the attachment of his new ally. Jonathan 
received offers from Alexander to support his 
interests among the Jews, and the high-priesthood 
was the proffered reward. The invitation was 
accepted ; and Jonathan became the first of the 
Asmonzan line through which the high-priesthood 
was so long transmitted. Alexander Balas left 
nothing undone which might tend to secure the 
fidelity of Jonathan. He gave him a high rank 
among the princes of his kingdom, and adorned 
him with a purple robe. Jonathan continued to 
enjoy his prosperity till the year B.c. 143, when 
he fell a victim to the treachery of Trypho, who 
aspired to the Syrian throne. He was succeeded 
by his brother Simon, who confirmed the Jews in 
their temporary independence; and in the year B.c. 
141 they passed a decree whereby the dignity of 
the high-priesthood and of prince of the Jews was 
rendered hereditary in the family of Simon. He 
fell a victim to the treachery of his son-in-law, 
Ptolemy, governor of Jericho; but was succeeded 
by his son, the celebrated John Hyrcanus, who 
possessed the supreme authority above thirty 
years, and at his death left it to be enjoyed by 
his son Aristobulus, who, soon after his accession 
to power, assumed the title of king. This dignity 
continued to be enjoyed by descendants of the 
Asmonean family till the year B.c. 34, when it 
ceased with the downfall of Antigonus, who, con- 
quered by Herod and the Romans, was put to 
death by the common executioner.—H. S. 
MACCABEES, BOOKS OF [Apocrypxa] 
(Gr. MaxkaBator), a name usually supposed to 
have been cabbalistically derived from ‘3312 
(Makkabi), the initial letters of DPN MDI 
)* (who among the gods is like Jehovah?’), 
the motto on the Jewish standard in the war with 
the Syrians. The books of Maccabees are the 
titles of certain Jewish histories containing prin- 
cipally the details of the heroic exploits referred 
to in the preceding article. It has been, how- 
ever, maintained in our more critical age, that 
according to the etymology here assigned, the 
name ought to be written MaxaBato: with ay. 
The word is therefore with more probability sup- 
posed. to be derived from %2)#), ¢ a hammer’ or 
*¢ mallet,’ a word expressive of the prowess of Judas 
Maccabeeus, or the hammerer. For other deri- 
vations of this word, and of Asmoneans, see 
Hottinger’s Thesaurus Philologicus, p. 516. 
There were in all four books (to which some 
add a fifth) known to the ancients, of which three 
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are still read in the eastern, and two in the 
western church, Of these the third is the first in 
order of time. We shall, however, to avoid con- 
fusion, speak of them in the order in which they 
are commonly enumerated. 

Tue First Book or Maccaness contains a 
lucid and authentic history of the undertakings 
of Antiochus Epiphanes against the Jews, from 
the year s.c. 175 to the death of Simon Macca- 
beus, B.c. 185, This history is confessedly of 
great. value. Although its brevity, observes De 
Wette (see 1 Macc. i. 6; viii. 7; xii), renders it 
in some instances unsatisfactory, defective, and 
uncritical, and occasionally extravagant, it is 
upon the whole entitled to credit, chronologically 
accurate, and advantageously distinguished above 
all other historical productions of this period 
(Binleitung in die Apokryfe Bucher, § 299). 
It is the second book in order of time. 

Language of the First Book.—There is little 
question that this book was written in Hebrew, 
although the original is now lost. The Greek 
version abounds in Hebraisms and errors of 
translation. Origen (apud Eusebium, Eccl. Hist. 
vi. 25) gives it a Hebrew title, SapBy0 ZapBavée 


é, Os 9 WY MAW, ‘the prince of the temple, 
the prince of the sons of God,’ or according to 


others by 9JD1D DAW “the scourge of the rebels 
of God.’ Jerome (Prolog. Galeat.) says that he 
had seen the Hebrew original. There is a Chal- 
dee work still extant, published by Bartolocci 
(i. 883), which Hengstenberg (Beztr. 1) main 

tains to be the work referred to by Origen 
and Jerome. Kennicott, however (Diss. 2), 
observes that this work differs materially from 
the present Greek, There is a Hebrew version ot 
the Chaldee extant, which is also published by 
Bartolocci (wé supra), with a Latin translation, 
This work is said by Wolfius (Bib. Hist.) to be 
still found in the Jewish ritual, and to be read 
by the Jews at the feast of Dedication. Fabricius 
(Cod. Apoc.) has reprinted Bartolocci’s Latin 
version. Wagenseil discovered a copy in Mora- 
via, and there is a MS. Hebrew roll of the same 
in the library of St. Sepulchre’s in Dublin. 

Author and Age.—Of the author nothing is 
known; but he must have been a Palestinian Jew, 
who wrote some considerable time after the death 
of Simon Maceabeus, and even of Hyrcanus, 
and made use of several written, although chiefly 
of traditionary, sources of information. At the 
same time it is not impossible that the author was 
present at several of the events which he so gra- 
phically describes. 

Versions.—The Greek text of the Alexandrine 
version is the original of all the others now extant. 
This text was that made use of by Josephus. 
The Latin version of the Vulgate is that in use 
before the time of Jerome, who did not translate 
the book. There is also a Syrian version, which 
has been printed in the Polyglotts. 


Tue Ssconp Boox or Maccasens (the third 
in order of time) is a work of very inferior cha- 
racter to the first. It is an abridgment of a more 
ancient work, written by a Jewnamed Jason, who 
lived at Cyrene in Africa, comprising the principal 
transactions of the Jews which occurred during 
the reigns of Seleucus IV., Antiochus Epiphanes, 
and Antiochns Eupator, It partly goes over the 
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same ground with the first book, but commences 
ten or twelve years earlier, and embraces in all a 
period of fifteen years. It does not “ie that 
the author of either saw the other's work. The 
second book of Maccabees is divided into two 
unconnected parts. It commences with a letter 
from the citizens of Jerusalem and Judza to the 
Greek Jews in Egypt, written p.c. 123 (which 
refers to a former letter written to the same, B.c. 
143, acquainting them of their sufferings), and 
informs them that their worship was now restored, 
and that they were celebrating the Feast of Dedi- 
cation. The second part (i. 18) contains a still 
more ancient letter, written B.c. 159, to the priest 
Aristobulus, the tutor of King Ptolemy, recount- 
ing, besides some curious matter, the death of 
Antiochus Epiphanes. The third part contains the 
preface, in which the author states that he is about 
to epitomise the five books of Jason. The work 
commences with the attack of Heliodorus on the 
temple, and closes with the death of Nicanor, a 
period of fifteen years. The history supplies some 
blanks in the first book; but the letters prefixed 
to it contradict some of the facts recorded in the 
body of the work, and are consequently supposed 
to have been added by another hand. Neither 
are the letters themselves considered genuine, and 
they were probably written long after the death of 
Nicanor, and even of John Hyrcanus. This book 
gives a different account of the place and manner 
of the death of Antiochus Epiphanes from that 
contained in the first book. 

The narrative, as De Wette observes, abounds in 
miraculous adventures (iii. 25, sq.; v. 2; xi. 8; 
xv. 12), historical and chronological errors (x. 3, 
sq. comp. with 1 Mace. iv. 52, 1. 20-29 ; Rivol 
comp. with 1 Mace. iv. 28, sq.; xill. 24, sq., 
comp. with 1 Mace. vi. 31, sq.; iv. 13, comp. 


with 1 Mace. viii.), extraordinary and arbitrary. 


embellishments (vi. 18, sq.; vil. 27, sq. 5 ix. 19- 
27; xi/ 16-38), affected descriptions (iti. 14, sq. ; 
v. 11, sq.), and moralising reflections (v. 17, sq. ; 
vi. 12, sq.; ix. 8, sq-). For a solution of the 
chronological discrepancy between it and the first 
book (comp. 1 Mace. vi. 20, with 2 Mace. xiii. 
1), see Auctoritas utriusgue Lib. Macc., p. 129, 
&c.; Jahn’s Anfig. ii. 1. 328; Michaelis on 1 
Macc. x. 21; and Bertholdt, viii. 1079). The 
embellishments are those of the epitomiser. The 
letters in xi. 16, &c., are most probably genuine. 

Author and Age.—We are not aware when 
either Jason himself or his epitomiser lived. S. 
G. Hasse, who published a German translation 
of this book, at Jena, in 1786, supposes it to have 
been written B.c. 150, by the author of the Book 
of Wisdom. Jahn refers the age of the epitomiser 
to some time previous to the middle of the last 
century before the birth of Christ, and De Wette 
maintains that Jason must have written a consi- 
derable time after the year z.c. 161. This book 
js supposed to be that referred to by Clemens 
Alexandrinus (Stromata) as MakxkaBatkwv “Em- 
rouh. The mode of computation differs from 
that in the first book, in which it takes place 
after the Jewish manner. 

Language and Versions.—Jerome (Prolog. 
Galeat.) observes that the phraseology of this book 
evinces a Greek original. The elegance and purity 
of the style have misled some persons into the 
supposition that its author was: Josephus. The 
Latin yersion (which is ante-Hieronymian) is a 
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free translation from the Greek. The Syriac is also 
from the Greek, but is not always exact. The 
Arabic appears to be a compilation from the 
Greek books of Maccabees, and from the history 
appended to the works of Josephus. There have 


-been two books of Maccabees found among the 


Chinese Jews; but whether they are the same with 
ours is doubtful. 

In the celebrated theses of the Jesuit Professors. 
Less and Hamelius, which were condemned by 
the theological faculties of Louvain and Douai 
in 1586, and which consisted in denying the 
necessity of universal verbal inspiration, as well 
as the immediate inspiration of ‘every truth or 
sentence contained in Scripture, it is worthy of 
remark that this book is introduced in illustration 
of the third thesis, which is as follows :—‘ Any 
book, such as the Second Book of Maccabees, 
written by human industry, without the aid of 
the Holy Spirit, becomes Holy Scripture, if the 
Holy Spirit afterwards testifies to its containing 
nothing false.’ The truth of these theses, how- 
ever, was advocated by Cornelius 4 Lapide, 
Suarez, Bonfrere, Bellarmine, Huet, Du Pin, 
Calmet, and Richard Simon (Henderson, On In- 
spiration, lect. i. p. 65). 


Tue Tuirp Boox or Maccaness, still 
read in the Greek church, and contained in 
the Alexandrian and Vatican MSS. (A. & B.) is, 
as has been already observed, the first in order of 
time. It contains an account of the persecution 
of the Egyptian Jews by Ptolemy Philopator, 
who is said to have proceeded to Jerusalem after 
his victory at Raphia over Antiochus the Great, 
B.c. 217, and after sacrificing in the temple, to | 
have attempted to force his way into the Holy of 
Holies, when he was prostrated and rendered 
motionless by an invisible hand, Upon his re- 
turn to Egypt, he revenged himself by shutting 
up the Jews in the Hippodrome, and exposing 
them to be crushed beneath the feet of elephants, 
This book contains an account of their deliver- 
ance by divine interposition. It is anterior in 
point of date to the Maccabean period, and has 
received its designation from a general resem- 
blance to the two first books in the heroic cha- 
racter of the actions which it describes. Calmet 
(Commentary) observes that this book is rejected 
as apocryphal in the Latin Church; not, however, 
as not containing a true history, but as not being 
inspired, ‘as he considers the first two books to be. 
It is nevertheless regarded by De Wette as a 
tasteless fable, and notwithstanding the relation 
which it contains of an annual festival, con- 
sidered by him as most probably destitute of any 
historical foundation, Dr. Milman (Hist. of' the 
Jews) describes it as a § romantic story.’ There 
is a similar relation in the Latin version by Ru- 
finus of the Supplement to Josephus, which De 
Wette considers, although a highly improbable 
narration, to approach nearer to the,truth than 
the third book of Maccabees, Josephus’s narra- 
tive is placed fifty years later, not under Ptolemy 
Philometor, but under Ptolemy Physcon. 

Author, Age, and Versions—The author is 
unknown. Dr. Allix (Judgment of the Jewish 
Church) considers it to have been written B.o. 
200, and by the author of Ecclesiasticus. There 
is a Syriac version in the Polyglotts, but no 
ancient Latin translation has come down to 
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us, The work does not appear either. in. the 
MSS. or early printed editions of the Vulgate, 
and is first found in Latin in the edition of 
Frobenius (1538). There was an English ver- 
sion by Walter Lynne (1550), which was after- 
wards appended, with some corrections, to Day's 
folio Bible (1551). It was again translated by 
Whiston (Authentic Documents, 1719 and 1727) 
and afterwards by Crutwell (Bible, 1785), and 
again by Dr. Cotton. (Wive Books of Maccabees, 
1832). There is a French translation by Calmet, 
appended to his commentary. The version of 
3 Maccabees (and of 3 and 4 Esdras), which is 
found in some German Bibles since Luther’s 
time, was by Daniel Cramer. 
only translated the first two books. 


Tue Fourru Boox or Maccanezxs, which is 
also found in the Alexandrian and Vatican 
manuscripts, is generally supposed to be the same 
with the Supremacy of Reascn, attributed to 
Josephus, with which it for the most part accords. 
It consists of an inflated amplification of the 
history of the martyrdom of Eleazar, and of the 
seven brothers, whose torments and death, with 
that of their mother, form the subject of 2 
Mace. ch. vi. vii. In some Greek MSS. it is 
entitled the Supremacy of Reason, by Josephus, 
or the Fourth Book of Maccabees, in others sim- 
ply the Fourth Book of Maccabees. It is found 
in the Greek Bibles printed at Basle in 1545, 
and at Francfort in 1597, where it is entitled 
The Book of Jcsippos (Josephus) on the Macca- 
bees. It bears the same title in several other 
MSS. Philostratus (Hist. Eccles.), Jerome (De 
Script. Eccles. and lib. 2 cont. Pelag.), and 
Eusebius (Hist. Eccles. iii. 10), ascribe this work 
to Josephus. Eusebius (J. c.) describes it as a 
‘work of no mean execution, entitled the Saupre- 
macy of Reason, and by some Maccabaicum, 
because it contains the conflicts of those Jews who 
contended manfully for the true religion, as is 
related in the books called Maccabees.’ St. 
Gregory Nazianzen (Orat. de Maccad.), St. Am- 
brose (De Vita Beata, lib. ii. c. 10, 11, 12), St. 
Chrysostom Homil. ii. in Sanct. Maccabeos), 
and even St. Jerome (Zpist. 100), in their eulo- 
gies of the consistency of the Maccabean mar- 
tyrs, have evidently drawn their descriptions from 
the fourth book. The details given by St. Jerome 
of their sufferings, such as the breaking of their 
bodies on the wheel, the history of which, he 
adds, is read throughout the churches of Christ, 
are not found in the second book. 

Calmet (Preface to the Fourth Book of Mae- 
cabees) has pointed out several contradictions 
between-this and the second book, as well as the 
books of Moses, together with some opinions de- 
rived from the Stoics, such as the equality of 
crimes; which, he supposes, together with its 
tedious descriptions, have consigned it to the rank 
of an Apocryphal book. 

The fourth book was printed by Dr. Grabe 
from the Alexandrian MS. in the British Mu- 
seum. ‘There is a French translation by Calmet 
(Commentary), and an English one by Dr. Cotton 
(Five Books of Maccabees, 1832). 


What has been called the Fifth book of Mac- 
cabees is now extant only in the Arabic and 
Syriac languages. It was first published, as the 


Luther himself’ 


MACCABEES, BOOKS OF. 


supposed fourth book, in the Paris Polyglott, with 
a Latin version. Before this, Sixtus of Sienna 
had published an account of a. Greek MS. 
containing the history of the pontificate of John 
Hyrcanus, which he had seen in the library 
of Sanctes Pagnini at Lyons, and which he 
persuaded himself and others to be the long- 
lost fourth book so often referred to in the an- 
cient church. This unique MS., however, soon 
after perished in the flames which consumed the 
library of Pagnini. Josephus remained as the 
sole authority for the history of these . times. 
The Arabic work, however, above referred. to, 
and which had the appearance of being a version 
from the Greek, bore such a resemblance to the 
lost MS. of Pagnini, commencing with the 
same words, ‘ After the death of Simon, his son 
John was made high-priest in his place,’ that Le 
Jay, the editor, had no hesitation in printing it 
as the Fourth book of Maccabees. Calmet, how- 
ever, has advanced several reasons to show that 
this was not, in fact, the genuine fourth book. 
The whole Arabic history was translated into 
French by Baubrun in his edition of the Bible. 
Calmet has limited himself to the translation of 
seven chapters, or that portion which accords 
with what had been taken by Sixtus of Sienna 
for the fourth book of Maccabees. This is pre- 
ceded in the Arabic by nineteen, and followed by 
thirty-two chapters. 

It is described in the Paris Polyglott as being 
derived from a Hebrew original, in which cha- 
racter it also accords with the Greek MS.. or 
Pagnini. From the Paris Polyglott it found its 
way into the London. Dr. Cotton has given a 
translation of the Latin version which first ap- 
peared in the Paris Polyglott. 

Author, Age, and Subject.—It is impossible to 


ascertain the author, who could scarcely hava 


been Josephus, as he disagrees in many things with 
that historian (Calmet’s Preface). Calmet sup- 
poses that the original Hebrew may have consisted 
of ancient annals, but that the Greek or Arabic 
translator must have lived after the destruction 
of the temple by the Romans (see 5 Mace. ix.; 
xxi.). To Samaria he gives its more modern 
name of Sebaste, and to Sichem that of Neapolis. 

The work consists of a history of Jewish 
affairs, commencing with the attempt on the 
treasury at Jerusalem by Heliodorus, and ending 
with the tragic fate of the last of the Asmonzan 
princes, and with the inhuman execution by 
Herod of his noble and virtuous wife Mariamne, 
and of his two sons. This history thus fills up 
the chasm to the birth of Christ. 

Dr. Cotton has pointed out among the ¢ re- 
markable peculiarities’ found in this book the 
phrases, ‘ Peace be unto thee,’ and ‘God be 
merciful to them,’ showing that the practice of 
prayer for the dead was at this time prevalent. 
But the most remarkable passage in reference to 
this subject is 2 Mace. xii. 40-45, where Judas 
forwards to Jerusalem 2000, or according to the 
Syriac 3000, and according to the Vulgate 
12,000, drachmas of silver, to make a sin-offering 
for the Jews slain in action, on whose persons 
were found things consecrated to idols, which 
they had saerilegiously plundered in violation ot 
the law of Moses (Deut. vii. 25, 26). The authoz 
of the book remarks that it was a holy and good 
thought to pray for the dead, which, he observes, 
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would have been superfluous, had there been no 
Tesurrection. Grotius (én loc.) sup that this 
ote commenced after the e, when the 
ews had learned from the prophets Ezekiel and 
Daniel a distinct notion of a future state (see 
Bartolocei’s Bidlioth. Rabbin. ii. 250; Basnage, 
Hist. des Juifs, iii. 4. 32, &c.). Calmet observes 
that, according to the notions of the Jews and 
some of the Christian Fathers, the pains of hell 
for those who died in mortal sin (as appears to 
aaye been the case of these Jews) were alleviated 
oy the prayers and alms of the living (Augustine, 
De Fide, Spe, et Charitate, ch. 110), if not entirely 
removed; and cites a passage from a very an- 
cient Christian Liturgy to the same effect. This 
learned commentator supposes that the ancient 
and Catholic practice of prayer for the dead had 
its origin in this usage of the Jews, although he 
admits it to be a distinct thing from the doctriue 
of purgatory as held in the Roman Church. As, 
however, it is intimated in ver. 45 that this mercy 
was reserved for those who died piously, which 
could not be predicated of persons who had died 
in mortal sin, he conjectures that Judas might 
have charitably presumed that they had repented 
before death, or that there were other extenuating 
circumstances unknown to us, which attended the 
character of their offence, and rendered them fit 
objects for the divine mercy. 
Church Authority of Maccabees.—The first 
two books of Maccabees have been at all times 
treated with a very high degree of respect in the 
Christian Church. Origen (apud Eusebium), 
professing to give a catalogue of the twenty-two 
canonical books, of which, however, he actually 
enumerates only twenty-one, adds, ‘ besides, there 
are the Maccabees.’ This has given rise to the 
notion that he intended to include these books in 
the canon, while others have observed that he has 
omitted the minor prophets from his catalogue. 
In his preface to the Psalms he excludes the two 
books of Maccabees from the books of Holy 
Scripture, but in his Princip. (ii. 1), and in his 
Comment. ad Rom. ch. v., he speaks of them as 
inspired, and as of equal authority with the other 
books. St. Jerome says that the Church does not 
acknowledge them as canonical, although he 
elsewhere cites them as Holy Scripture (Com. ad 
Isa. xxiii.; ad Eccl. vii., ix.; ad Dan. viii.). 
Bellarmine (De Verbo Dei) acknowledges that 
these, with the other deutero-canonical books, are 
rejected by Jerome, as they had not been then deter- 
mined by any general council. Vicenzi, however 
(Introd. in Scrip. Deuterocan.), maintains that 
Jerome only hesitates to receive them (Sanctus 
dubitat). St. Augustine (De Civit. Dei) observes 
that the ‘books of Maccabees were not found in 
the canonical Scriptures, but in those which not 
the Jews, but the Church, holds for canonical, on 
account of the passions of certain martyrs.’ The 
first councils which included them in the canon- 
ical Scriptures were those of Hippo and Car- 
thage; the first council professing itself to be 
general, whtich is said to have adopted them, was 
that of Ferrara or Florence in the year 1439 ; but 
the supposed canon of this council which contains 
them is by others said to be a forgery (see Rainoldi 
Censura Lib. Apoc., 1611, and Cosin’s History of 
the Canon, ch. xvi). However this may be, we 
nave already seen [Deurrrocanonicat] that 
they were received with the other books by the 
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Council of Trent. Basnage, cited by Lardner 
(Credibility), thinks that the word ‘Canonical ’ 
may be supposed to be used here [by the coun- 
cils of Hippo and Carthage] loosely, so as to 
Soeehend not only those books which are ad- 
mitted as a rule of faith, but those which are 
esteemed useful, and may be publicly read for 
the edification of the people, in contradistinction 
to such books as were entirely rejected. This is 
also the opinion of the Roman Catholic Professor 
Jahn (Introd. § 29), who expresses himself in 
nearly the same words. Dr. Lardner conceives 
that Augustine also, unless he would contradict 
himself, must be understood te have used the ° 
word in the same sense. De Wette (Hinleitung, 
§ 25) observes that as the Jewish Scriptures could 
only be read in the Alexandrian version, the 
early Christian writers frequently cite the apo- 
cryphal as if they were canonical writings, to 
which effect he furnishes many examples; and his 
translator adds that the most celebrated teachers 
of the second and third centuries...... regard 
them with the same esteem as the canonical writ- 
ings, of which he observes that the books of Mac- 
cabees are among those most often appealed to. 
De Wette (7. c.) supposes that at the end of the 
fourth century the word ‘canon’ included the 
collateral idea of an ecclesiastical decision. It 
is remarkable that the ancient writers of the 
Greek church uniformly rejected from the canon 
all books written in the Greek language, in 
which they were followed in the west by Hilary 
and Jerome, while others continued to use all 
the books contained in the Alexandrian version. 
Dr. Cotton is astonished that ‘a Roman Catholic 
at least should not have bowed with implicit de- 
ference to the recorded judgment of St. Jerome, 
to whom he owns himself indebted for his Bible ;’ 
not recollecting that the authority of St. Augustine 
was at all times greater in the Western church 
than that of St. Jerome. 

It has been supposed by some that the Egyptian 
Jews had a peculiar canon distinct from the 
Hebrew; but the utmost that can be said is, that 
the latter books were held in higher esteem among 
the Hellenist than among the Palestinian Jews. 
Bertholdt thinks that the apocryphal books were 
treated by the Egyptian Jews rather as an appen- 
dix to the canon than as a part of it, and were 
therefore placed, not i, but destde the canon ; 
but that the ancient Christians, not being ac- 
quainted with Hebrew, considered all the books 
of the Alexandrian codex as genuine and sacred, 
and made the same use of the Apocrypha and of 
the Hebrew canon. 

The ancient Greek catalogues sometimes enu- 
merate four, sometimes three, and at other times 
only two books of Maccabees, There are three 
books of Maccabees cited in the 84th of the 
apostolic canons. Theodoret (in Dan. xi. 7) 
cites the third book as Holy Scripture. The 
author of the Synopsis Scripture enumerates 
four books of Maccabees among the antilegomena 
of the Old Testament. Nicephorus cites three 
only in the same class, Eusebius (Chronicon) 
merely observes that the third book is placed out 
of its chronological order, Philostorgius ( Hecles. 
Hist.) a.v. 425, highly esteems the first book of 
Maccabees; the second does not appear to him 
to have been the work of the same author. The 
third he calls a ‘monstrous producticn,’ having 
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nothing similar to the first book. There are four 
books of Maccabees named in ancient catalogues 
given by Coblerius as among the books not of 
the Seventy. Three books of Maccabees are 
received with equal authority in the Greek 
church, 

It is remarkable that although the Anglican 
church has received the canon of St. Jerome 
(art. vi.), she has prescribed no lessons to be read 
from either of the books of Maccabees [Esrurr, 
Espras, Deurerocanonicat] which she has 
appended to the Old Testament. In John x. 22, 
there is a marginal reference in the authorized 
version to 1 Macc. iv. 59, and in Heb. xi. 35, 
36, there are references to 2 Mace. vi. 18, 19; 
to vil. 7, &c., and to vii. 1-7, 

In the order of the books in the Codex Alexan- 
drinus {[Deurerocanonican], the reader will 
observe the position which the four books of Mac- 
cabees occupy. In the Vatican Codex Tobit 
and Judith are placed between Nehemiah and 
Esther; Wisdom and Kcclesiasticus follow Can- 
ticles; Baruch and Lamentations are placed 
after Jeremiah, and the four books of Maccabees 
close the canon.—W. W. 


MACEDONIA (Maxedovia), a country lying 
to the north of Greece Proper, having on the east 
Thrace and the AZgzan Sea, on the west the Adri- 
atic and Illyria, on the north Dardania and Mesia, 
and on the south Thessaly and Epirus. The country 
is supposed to have been first peopled by Chittim 
or Kittim, a son of Javan (Gen. x. 4) [Narrons, 
Dispersion or]; and in that case it is probable 
that the Macedonians are sometimes intended 
when the word Chittim occurs in the Old Testa- 
ment. Macedonia was the original kingdom of 
Philip and Alexander, by meaus of whose vic- 
tories the name of the Macedonians became cele- 
brated throughout the East, and is often used for 
the Greeks in Asia generally (Esth. Apoc. xviii. 
10, 14; 2 Mace. viii. 20). The rise of the great 
empire formed by Alexander is described by the 
prophet Daniel under the emblem of a goat with 
one horn (Dan. viii. 3-8). As the horn was a 
general symbol of power, and as the oneness of 
the horn implies merely the unity of that power, 
‘we are not prepared to go the lengths of some 
over-zealous illustrators of Scripture, who argue 
that if a one-horned. goat were not a recognised 
symbol of Macedonia we should not be entitled 
to conclude that Macedonia was intended. -We 
hold that there could be no mistake in the mat- 
‘er, whatever may have been the usual symbol 
of Macedonia. It is, however, curious and inter- 
esting to know that Daniel did describe Mace- 
donia under its usual symbol, as coins still exist 
in which that country is represented under the 
figure of a one-horned goat. There has been 
much discussion on this subject—more curious 
than valuable—but the kernel of it lies in this 
fact. The particulars may be seen in Murray’s 
Truth of Revelation Illustrated, and in the article 
Macedonem, in Taylor's Calmet, 

When subdued by the Romans under Paulus 
7milius (B.c. 168), Macedonia was divided into 
four provinces; but afterwards (a.c. 142) the 
whole of Greece was divided into two great 
provinces, Macedonia and Achaia [Grexzce, 
Acuara]. Macedonia therefore constituted a Ro- 
man province, governed by a proconsul (provincia, 
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proconsularts ; Tacit. Annal. i. 16; Suet. Claum 
26), in the time of Christ and his Apostles. 

The Apostle Paul being summoned in a vision, 
while at Troas, to preach the Gospel in Macedonia, 
proceeded thither, and founded the churches of 
Thessalonica and Philippi (Acts xvi. 9), a.p. 55. 
This occasions repeated mention of the name, 
either alone (Acts xviii. 5 ; xix. 21; Rom. xv. 26; 
2 Cor. i. 16; xi. 9; Phil. iv. 15), or along with 
Achaia (2 Cor. ix. 2; 1 Thess. i. 8). The prin- 
cipal cities of Macedonia were Amphipolis, Thes- 
salonica, Pella, and Pelagonia (Liv. xlv. 29); 
the towns of the province named in the New 
Testament, and noticed in the present work, are 
Amphipolis, Thessalonica, Neapolis, Apollonia, 
and Bercea. 


MACHPELAH (ADEM, twofold, double ; 
Sept. durAods), the name of the plot of ground 
containing the cave which Abraham bought of 


Ephron the Hittite for a family sepulchre (Gen. 
xxii. 9, 17) [Hxsron]. 

MADAT ("719; Sept. Moadol), third son of 
Japhet (Gen. x. 2), from whom the Medes, &c., 


are supposed to have descended [Goa; Narions, 
DisPErsION OF]. 

MADMANNAH (11319113; Sept. Madunvd), 
a city of Simeon (Josh. xv. 31), very far south 
towards Gaza (1. Chron. ii. 49), which in the 
first distribution of lands had been assigned to 
Judah. Eusebius and Jerome identify it with 
a town of their time, called Menois, near the city 
of Gaza (Onomast. p. 89). 


MADMENAH (2D; Sept. MadeBnvd), 
a town only named in Isa. x. 31, where it is ma- 
nifestly placed between Nob and Gibeah. It 
is generally confounded with the preceding, which 
is much too far southward to suit the context. 


MAGDALA (Maydaad), a town mentioned 
in Matt. xv. 39, and the probable birthplace of 
Mary Magdalene, ¢.e. Mary of Magdala. It 
must have taken its name from @ tower or castle, 
as the name signifies. It was situated on the 
lake Gennesareth, but it has usually been placed 
on the east side of the lake, although a careful 
consideration of the route of Christ before he 
came to, and after he left, Magdala, would show 
that it must have been on its western shore. 
This is confirmed by the Jerusalem Talmud 
(compiled at Tiberias), which several times 
speaks of Magdala as being adjacent to Tiberias 
and Hamath, or the hot-springs (Lightfoot, Cho- 
vog. Cent. cap. lxxvi.). It was a seat of Jewish 
learning after the destruction of Jerusalem, and 
the Rabbins of Magdala are often mentioned in 
the Talmud (Lightfoot, 7. c.). A small Moslem 
village, bearing the name of Mejdel, is now found 
on the shore of the lake about three miles north 
by west of Tiberias and although there are no 
ancient ruins, the name and situation are very 
strongly in favour of the conclusion that it repre- 
sents the Magdala of Scripture. This was pro- 
bably also the Migdal-el, in the tribe of Naphtali, 
mentioned in Josh. xix. 88 (Burckhardt, Syria, 
p: 559; Seetzen in Monat. Corresp. xviii. 349; 
Fisk, Life, p.816; Robinson, Researches, iii. 279) 

MAGI. » The Magi wete originally one of tha 
six tribes (Herod. 1.101; Plin. Hist. Nat. vy. 29) 
into which the nation of the Medes was divided, 


- 


MAGI. 


who, like the Levites under the Mosaic institu- 
tions, were intrusted with the care of religion: an 
office which was held im the highest honour, gave 
the greatest influence, and which they probably 
acquired for themselves only after a long time, as 
well as many worthy efforts to serve their country, 
and when they had proved themselves superior to 
the rest of their brethren. Power originally has 
always excellence of some kind for its basis; 
and, since the kind of power exerted by the Magi 
was the highest on earth, as being concerned with 
religion, so is it certain that they surpassed their 
fellow-countrymen in all the finer and loftier 
points of character. As among other ancient na- 
tions, as the Egyptians, and Hebrews, for instance, 
80 among the Medes, the priestly caste had not only 
religion, but the arts and all the higher culture, 
‘nm their charge. Their name points immediately 
fo their sacerdotal character (from Mag or Mog, 
which in the Pehlvi denotes ‘ priest’), either be- 
cause religion was the chief object of their atten- 
tion, or more probably because, at the first, reli- 
gion and art were so allied as to be scarcely more 
than different expressions of the same idea. 

Little in detail is known of the Magi during 
the independent existence of the Median govern- 
ment ; they appear in their greatest glory after 
the Medes were united with the Persians. This 
doubtless is owing to the general imperfection of 
the historical materials which relate to the earlier 
periods. So great, however, was the influence 
which the Magi attained under the united empire, 
that the Medes were not ill compensated for their 
loss of national independence. Under the Medo- 
Persian sway the Magi formed a sacred caste or 
college, which was very famous in the ancient 
world (Xenoph. Cyrop,. viii. 1.23; Ammian. Mar- 
zell. xxiii. 6; Heeren, Ideen, i. 451; Schlosser, 
Universal Uebers. i. 278). Porphyry (Aést. iv. 
16) says, ‘the learned men who are engaged 
among the Persians in the service of the Deity 
are called Magi;’ and Suidas, ‘ Among the Per- 
sians the lovers of wisdom (qiAdcopot) and the 
servarts of God are called Magi.’ In the earlier 
periods of the world, science, being built alto- 
gether on appearances, comprised and sanctioned 
error as weil as truth; and, when cultivated in 
close connection with a corrupt form of religion, 
could hardly fail to produce a plentiful crop of 
tares: hence divination, astrology, and magic. 
How completely the last is, to be traced ulti- 
mately to the East appears from the word itself, 
derived as it is from Magi. According to Strabo 
(tom. ii. p. 1084, ed. Falcon.) the Magi practised 
different sorts of divination—l. by evoking the 
dead; 2, by cups or dishes (Joseph's divining 
cup, Gen, xliv. 5); 3. by means of water. By 
the employment of these means the Magi af- 
fected to disclose the future, to influence the 
present, and to call the past to their aid. Even 
the visions of the night they were accustomed to 
interpret, not empirically, but according to such 
established and systematic rules as a learned 
priesthood might be expected to employ (Strabo, 
xvi. p. 762; Cic. De Divin. i. 41; lian. V. H. 
ii.17). The success, however, of their efforts over 
the invisible world, as well as the holy office 
which they exercised, demanded in themselves 

eculiar cleanliness of body, a due regard to 
which and to the general principles of their caste 
would naturally be followed by professional 
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prosperity, which in its turn conspired with pre- 
vailing superstition to give the Magi great social 
consideration, and make them of high importance 
before kings and princes (Diog. Laert. ix. 7. 2)— 
an influence which they appear to have sometimes 
abused, when, descending from the peculiar duties 
of their high office, they took part in the strife 
and competitions of politics, and found themselves 
sufficiently powerful even to overturn thrones 
(Herod, iti. 61, sq.). 

Abuses bring reform ; and the Magian religion, 
which had lost much of its original character, 
and been debased by some of the lowest elements 
of earthly passions, loudly called for a renovation, 
when Zoroaster appeared to bring about the need- 
ful change. As to the time of his appearance, and 
in general the particulars of his history, differ- 
ences of opinion prevail, after all the critical 
labour that has been expended on the subject. 
Winer (Real-wirt.) says he lived in the second 
half of the seventh century before Christ. He 
was not the founder of a new system, but the 
renovator of an old and corrupt one, being, as he 
himself intimates (Zendavesta, i, 43), the restorer 
of the word which Ormuzd had formerly revealed, 
but which the influence of Dews had degraded 
into a false and deceptive magic. To destroy 
this, and restore the pure Jaw of Ormuzd, was 
Zoroaster’s mission. After much and long-con- 
tinued opposition on the part of the adherents and 
defenders of existing corruptions, he succeeded 
in his virtuous purposes, and caused his system 
eventually to prevail. The Magi, as a caste, did 
not escape from his reforming hand, He appears 
to have remodelled their institute, dividing it into 
three great classes:—1. Herbeds, or learners; 
2. Mobeds, or masters; 3. Destur Mobeds, or 
perfect scholars (Zendav. ii. 171, 261). The Magi 
alone he allowed to perform the religious rites ; 
they possessed the forms of prayer and worship ; 
they knew the ceremonies which availed to con- 
ciliate Ormuzd, and were obligatory in the pub- 
lic offerings (Herod. i, 132). They accordingly 
became the sole medium of communication be- 
tween the Deity and his creatures, and through 
them alone Ormuzd made his will known; none 
but them could see into the future, and they dis- 
closed their knowledge to those only who were so 
fortunate as to conciliate their good will. Hence 
the power which the Magian priesthood possessed. 
The general belief in the trustworthiness of their 
predictions, especially when founded on astro- 
logical calculations, the all but universal custom 
of consulting the will of. the divinity before en- 
tering on any important undertaking, and the 
blind faith which was reposed in all that the 
Magi did, reported, or commanded, combined to 
create for that sacerdotal caste a power, both in 
public and in private concerns, which has pro- 
bably never been exceeded. Indeed the sooth- 
sayer was a public officer, a member, if not the 
president, of the privy council in the Meda-Per- 
sian court, demanded alike for show, in wrder to 
influence the people, and for use, in order to 
guide the state. Hence the person of the monarch 
was surrounded by priests, who, in different ravks, 
and with different offices, conspired to sustain the 
throne, uphold the established religion, aud con- 
ciliate or enforce the obedience of the subject. 
The fitness of the Magi for, and their usefulness 
to, an Oriental court were not a little enhanced by 
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the pomp of their dress, the splendour of their 
ceremenial, and the number and gradation of the 
-sacred associates. Well may Cyrus, in uniting 
the Medes to his Persian subjects, have adopted, 
in all its magnificent details, a priesthood which 
would go far to transfer to him the affections of 
-his conquered subjects, and promote, more than 
any other thing, his own aggrandisement and that 
of lis empire. Neither the functions nor the in- 
tiuence of this,sacred caste were reserved for pecu- 
liar, rare, and extraordinary occasions, but ran 
through the web of human life. At the break of 
day they had to chant the divine hymns. This 
office being performed, then came the daily sacri- 
fice to be offered, not indiscriminately, but to the 
divinities whose day in each case it was—an 
office therefore which none but the initiated could 
fulfil. As an illustration of the high estimation 
in which the Magi were held, it may be men- 
tioned that it was considered a necessary part 
of a princely education to have been instructed 
in the peculiar learning of their sacred order, 
which was an honour conceded to no other but 
royal personages, except in very rare and very pecu- 
liar instances (Cicero, De Divin. i. 23; Plutarch, 
Lhemist.). This Magian learning embraced 
everything which regarded the higher culture of 
the nation, being known in history under the de- 
signation'of the law of the Medes and Persians. 
It comprised the knowledge of all the sacred rites, 
customs, usages, and observances, which related 
not merely to the worship of the gods, but to the 
whole private life of every worshipper of Ormuzd 
—the duties which, as such, he had to observe, 
and the punishments which followed the neglect of 
these obligations; whence may be Jearnt how 
necessary the act of the priest on all occasions 
was. Under the veil of ‘religion the priest had 
bound himself up with the entire of public and 
domestic life. The judicial office, too, appears to 
have been, in the time of Cambyses, in the hands 
of the Magi; for from them was chosen the college 
or bench of royal ju&ges, which makes its appear- 
ance in the history of that monarch (Herod. iv, 
31; vii. 194; Esther i. 13). Men who held 
these offices, possessed this Jearning, and exerted 
this influence with the people, may have proved 
a check to Oriental despotism, no less powerful 
than constitutional, though they were sometimes 
unable to guarantee their own lives against the 
wrath of the monarch (Herod. vii. 194; Dan. 11. 
12); and they appear to have been well versed in 
those courtly arts by which the hand that bears 
the sword is won to protect instead of destroying. 
Thus Cambyses, wishing to marry his sister, in- 
quired of the Magi (like our Henry VIII.) if the 
Jaws permitted such an union: ‘ We have,’ they 
adroitly answered, ‘no law to that effect; but a 
law there is which declares that the king of the 
Persians may do what he pleases’ (Heeren, Idcen, 
1; Hyde, Rel. Vet. Persarum ; Brisson, Princip. 
Pers.). 

If we turn to the books of Scripture we find 
the import of what has been said confirmed ; and 
nence are justified in holding that the Scriptures 
have an historical worth which leaming may 
illustrate, but cannot, even when guided by in- 
fidelity, invalidate, much less destroy. Let the 
book of Daniel be studied on this point. There 
the great influence of the Magi is well illustrated, 
and it is seen that their functions were not only 
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numerous, but held in the highest regard. In 
the Ist verse of the 2nd chapter, Nebuchadnezzar, 
being troubled by a dream, invokes the aid of 
none other than the magicians, and the astro- 
logers, and-the sorcerers, the Chaldeans, and the 
soothsayers (ver. 27). The precise import of 
some of these terms it may not be easy to assign ; 
but it is clear that there were various kinds of 
wise men, and it is probable that the above were 
classes belonging to one great order, which com- 
prised, under the general name of Magi, all who 
were engaged in the service of religion ; so that we 
find here an ample priesthood, a sacred college, 
graduated in rank and honour. Indeed, in Jer. 
xxxix. 3, we find this order or caste expressly so 
denominated, 319 25, which, in the English version, 
is given as a proper name, Rab-mag, which de- 
notes the chief of the Magi, Summus Pontifex, 
or high priest—an office to which Daniel was ele- 
vated in consequence of his skill in interpreting 
the king’s dream after the established authorities 
had failed (Dan. ii. 48). The acts which accom- 
panied this appointment serve as illustrations of 
the high reverence in which the Magi were held : 
‘Then the king Nebuchadnezzar fell upon his 
face and worshipped Daniel, and commanded 
that they should offer an oblation and sweet 
odours unto him’ (ver. 46; see also ver. 48). 
From the 49th verse it would seem not unlikely 
that the administration of justice in the last resort 
belonged to this priestly order, as we know it did 
to the hierarchy of northern and more modern 
courts. 

The Magi were not confined to the Medes and 
Persians. Since they are mentioned by Herodotus 
as one of the original tribes of the Medes, they 
may have been primitively a Median priesthood. 
If so, they extended themselves into other lands. 
Possibly Magi may have been at first not the 
name of a particular tribe or priestly caste, but a 
general designation for priests or learned men ; as 
Pharaoh denoted not an individual, but generally 
king or ruler. However this may be, the Chal- 
deans also had an organised order of Magi, a 
caste of sacerdotal scholars, which bore the name 
of ‘wise men’ (Jer. 1. 35); ‘the wise men of 
Babylon’ (Dan. 1i. 12), among whom Daniel is 
classed (ai. 18, 24). Among the Greeks and Ro- 
mans they were known under the name of Chal- 
deeans (Strabo, xvi. p. 762; Diog. Laert. Procem. 
1), and also of Magi (Diog. Laert. viii. 1. 3), 
They lived scattered over the land in different 
places (Dan. ii. 14; Strabo, xyi. p. 739), and had 
possessions of their own. The temple of Belus 
was employed by them for astronomical observa- 
tions ; but their astronomy was connected with 
the worship of the heavenly bodies practised by 
the Babylonians (Diod. Sic. ii. 31; Ephraem Syr. 
Op. ii. 488; consult Ideler, in the Transactions 
of the Berlin Academy. for 1824-5), and was 
specially directed to vain attempts to foretell the 
future, predict the fate of individuals or of com- 
munities, and sway the present, in alliance with 
augury, incantation, and magic (A.Gell. iii. 10. 95 
xiv. 1; Am. Marcell. xxiii. 6; p. 352, ed. Bipont; 
Diod. Sic. 11. 29; Isa. xlvii. 9, 13; Dan. ii.). 

It is easy to understand how the lofty science 
(so called) of these Magi—lofty while its scholars 
surpassed the rest of the world in knowledge, and 
were the associates, the advisers, the friends, and 
the monitors of great and flourishing monarchs, 
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af indeed successively the rulers of the tides. 


might, could indeed hardly fail, as resting on no 
basis of fact or reality, in process of time, to sink 
mto its own native insignificance, and become 
either a mere bugbear to frighten the ignorant, or an 
instrument to aid the fraudulent: thus hastening 
ou to the contempt into which all falsities are 
sure sooner or later ta fall. The decline was 
indeed gradual; ages passed ere it was com- 
pleted ; but as soon as it ceased to have the sup- 
port afforded by the mighty and splendid thrones 
of Asia, it began to lose its authority, which the 
progress of knowledge and the advent of Christ 
prevented it from ever regaining. Yet is it im- 
possible to contemplate this, any more than any 
other powerful system of religious influence, with- 
out emotions that are akin te admiration. Even 
in the latter days of the Roman empire, however, 
a remnant of the Magian system was found, 
though in a low and degenerate condition. The 
civilized world was overrun with magicians, not 
very much more respectable than our modern 
coujurors, who managed to delude the ignorant 
vulgar, and sometimes to ‘carry captive’ the 
noble and the rich, or even to sway the councils 
of princes, by pretending to a knowledge and a 
power over the occult qualities and the more 
iniglity agencies of earth, heaven, and hell. They 
could interpret the language of the stars; they 
could predict the future; they could expound 
dreams; they could cure otherwise incurable dis- 
eases ; and the skill which an individual might 
be so happy as to possess, he, having derived it 
from some predecessor, who had again had it 
from another, himself the last in a long line of 
wise men, could, and for money or other con- 
siderations did, impart to others. Egypt and the 
East generally, Solomon, and Pharaoh were ac- 
counted the great fountains whence this much- 
esteemed knowledge and these dark mysteries 
were to be drawn (Othon. Lex. Rabbin. p. 104; 
Tacit. Ann. ii. 27; xii. 2. 32; vi. 29; Joseph. De 
Bell. Jud. ii. 7, 3). The case of Simon Magus 
(Acts viii. 9; see also Acts xiii. 6, sq.) may be 
taken as a specimen of these wandering im- 
postors; and those who are curious to trace the 
steps by which the Magi declined and sunk may 
see the same Simon in conflict with Peter in the 
Apostolical Constitutions. The estimatiou, how- 
ever, in which Simon is evidently held, as re- 
corded in the Acts (‘some great one,’ &c.), gives 
reason to think that Magianism still retained a 
large share of its influence at the commencement 
of our era. It seems, indeed, to have held a sort 
of middle position, half way between its ancient 
splendour and its coming degradation: whence 
we may understand the propriety of the visit paid 
by the Magi to the new-born King of the Jews 
‘Matt. ii., ‘ star in the East’), For if the system 
had been then sunk so low as to correspond in 
any degree with our conception of these pretended 
arts, it is difficult to assign, at least to the un- 
believer, a sufficient reason why the visit was 
made, or at any rate why it was recorded ; but its 
credibility is materially furthered if the circum- 
stances of the case are such as to allow us to 
regard that visit as a homage paid by the repre- 
sentatives of the highest existing influences to the 
rising star of a new day, in the fuller light of 
which they were speedily to vanish.—J. R. B, 
MAGICIANS, [Maez.] 
VOL, II, 20 
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» MAGOG (3139 ; Sept. Maydy), son of Japhet 
(Gen. x. 2). In Hzekiel (xxviii. 2; xxxix. 6 
it occurs as the name of a nation, coupled with 
Gog, and is supposed to represent certain Scythian 
or Tartar tribes descended from the son of Japhet 
[Narions, Dispersion o¥]. 

MAHALATH, the title of Psalms liii. and 


Ixxxviii. [Psaums. ] 
MAHANAIM (D°3M19, two hosts; Sept. Ma 


vat), a place beyond the Jordan, north of the river 

Jabbok, which derived its name from Jacob's 

having been there met by the angels on his return 

from Padan-aram (Gen. xxxii. 2). The name 

was eventually extended to the town which then 

existed, or which afterwards arose in the neigh- 

bourhood. This town was in the territory of the 

tribe of Gad (Josh. xiii. 26, 30), and was a city 

of the Leyites (Josh. xxi. 39), It was in this 

city that Ish-bosheth, the son of Saul, reigned 

(2 Sam, ii. 8), probably because he found the in- 

fluence of David’s name less strong on the east 

than on the west of the Jordan. The choice, at 

least, seems to show that Mabavaim was then an 

important and strong place. Hence, many years 

after, David himself repaired to Mahanaim when 

he sought refuge beyond the Jordan from his son 

Absalom (2 Sam. xvii, 24, 27; 1 Kings ii. 8). 

We only read of Mahanaim again as the station 

of one of the twelve officers who had charge, in . 
monthly rotation, of raising the provisions for the 
royal establishments under Solomon (1 Kings 
iv. 14), The site has not yet been identified. In 
Dr. Robinson’s Arabic list of names of places in 
Jebel Ajlun (Bib. Researches, vol. iii. Append. xi. 
p- 166), we find Mahneh, and this may possibly 

prove to be Mahanaim, b 

MAHER-SHALAL-HASH-BAZ (bys Wd 
12 WI; Sept. Tod d&€ws mpovophy movjoa oxv- 
Awy), words prognostic of the sudden attack of 
the Assyrian army (‘he hasteth to the spoil’), 
which the prophet Isaiah was first commanded to 
write in large characters upon a tablet, and after- 
wards to give as a symbolical name to a son that 
was to be born to him (Isa. viii. 1, 3), It is, as 
Dr. Henderson remarks, the longest of any of the 
Scripture names, but has its parallels in this re- 
spect in other languages, especially in our own 
during the time of the Commonwealth, 

MAHLON, one of the two sons of Elimelech 
and Naomi, and first husband of Ruth the Moab- 
itess (Ruth i, 2, sq.). [Ruru. ] 

MAKKEDAH (7p; Sept. Marndd), a 
royal city of the ancient Canaanites (Josh. xii. 
16), in the neighbourhood of which was the cave 
in which the five kings who confederated against 
Israel took refuge after their defeat (Josh. x, 10- 
29). It afterwards belonged to Judah (Josh. xv. 
41). Makkedah is placed by Eusebius and 
Jerome 8 Roman miles to the east of Hleuther- 
opolis (Onomast. s. v. Maceda). 

MALACHI (*D891) ; Sept. Maaaxlas ; Vulg. 
Malachias), the last of the minor prophets, and 
consequently the latest writer in the cavon of the 
Old Testament. Ch. iv. 4, 5, 6, might alone 
suggest that he was the last of the Hebrew pro 
phets till John the Baptist appeared. Nothing is 
known of his persou or history. It appears that he- 
lived after Zechariah, since in his time the second 
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tempie was already built (ch. iii. 10); and it is 
probable that he was contemporary with Nehe- 
miah (comp. ch. ii. 11, with Neh. xiii. 23-27, and 
ch. iii, 8, with Nel. xiii. 10). Tradition, as usual, 
has not failed to supply the lack of authentic 
information. Malachi is represented to have 
been of the ‘tribe of Zebulon, and a native of 
Sapla (Saphir?); to have died young, and to 
have been buried with his ancestors at Sapha, 
after having assisted as a member of the great 
Synagogue, on the re-establishment of order and 
prosperity in his country (Kpiphanius, De Proph. 
Vita et Interitu, cap. xxii.; Isidor. De Vita et 
Morte Sanct. cap. li.). 

The naine Malachi (93 xp) means, as some un- 
derstand it, my angel; but it seems more correct to 


regard it as a contracted form of maxdn, angel 
of Jehovah. The traditionists already cited regard 
it as a proper name, given to the prophet on account 
of the beauty of his person and his unblemished 
life. The word translated ‘ angel,’ however, means 
also a ‘ messenger,’ angels being, in fact, the 
messengers of God; and as the prophets are often 
styled angels or messengers of Jehovah, it is sup- 
posed that ‘ Malachi’ is merely a general title de- 
scriptive of this character, and not a proper name. 
It has been very generally supposed that it de- 
notes Ezra. The Chaldee paraphrast is of this 
opinion, as is R. Joshua Ben Korcha and other 
Jewish writers; but Kimchi resists this, alleging 
that Ezra is never called a prophet, but a scribe, 
and Malachi never a scribe, but a prophet. R. 
Nachman supposes Malachi to have been Mor- 
decai, and that he was so called because he was 
second to the king; the force of which reason is not 
very apparent. The current opinion of the Jews 
is that of the Talmud, in which this question is 
mooted, and which decides, it seems to us rightly, 
that this prophet is not the same with Mordecai, 
or Ezra, or Zerubbabel, or Nehemiah, whose 
claims had all been advocated by different par- 
ties, but a distinct person named Malachi (T. 
Bab. Megiliah, fol. xv. 1). Jerome, however, 
supports the claim of Ezra (Comment. in Mal. 
i. 1), and many modern commentators have 
yielded to his authority; but the prevailing 
opinion is in favour of the separate existence of 
Malachi. Some, however, have been content to 
leave the authorship unsettled, and to suppose that 
the title is taken from the promise of an angel or 
messenger of the Lord, in ch. iii. 1, ‘ Behold, I 


send. my messenger,’ &c. wnere the word condi 
malacht) is the very same that forms the title 
of the book, Considering the peculiar import- 
ance of this-text, which was fulfilled in John the 
‘Baptist, the harbinger of the new covenant, it 
cannot he denied tbat there is much force in this 
conjecture, although that for which we have 
intimated a preference seems to offer still stronger 
claims in its favour. By some the word malacht 
has been taken very literally to denote an incar- 
nate angel. This was one of the many vagaries 
of Origen, and it has been adopted by a good 
number of ancient and modern commentators, 
‘the rather, perhaps, as the Septuagint affords it 
some countenance by translating the first verse, 
Anuua Adyou Kuplov ém roy “Iopaya ev yeiph 
ayyéAov avrod—‘ The burden of the word of the 
Lord to Israel by the hand of his angel.’ 
Although there has been a faint disposition to 
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regard Zecnariah as the last of the prophets 
(Lactant. De Vera Sapent. iv. 5), the received 
opinion decides for Malachi. Accordingly Aben 
Ezra calls him D°S'337 AD, ‘ the end of the 
prophets;? Kimchi, DOW JIMS, < the last of 
them;’ and not seldom he is distinguished by 
the Rabbins as D9X’D5N ONIN, ‘the seal of 
the prophets.’ But although it is well agreed 
that Malachi was the last of the prophets, tne 
date of his prophecy has been variously deter- 
mined. Usher makes him contemporary with 
Nehemiah, in .c. 416; and the general opinion 
that this prophet was contemporary with, or imime- 
diately followed, Nehemiah, makes most of the 
proposed alternatives range within a few years of 
that date. He censures the same offences which 
excited the indignation of Nehemiah, and which 
that governor had not been able entirely to reform. 
Speaking of God's greater kindness to the Israelites 
than to the Edomites, he begins with declaiming 
against the priests for their profane and mer- 
cenary conduct, and against the people for their 
multiplied divorces and intermarriages with idol- 
atrous nations; he threatens them with punish- 
ment and rejection, declaring that God would 
‘make his name great among the Gentiles’ (ch. 
i. 11), for that he was wearied with the impiety 
of Israel (ch. i. ii.). From this the prophet takes 
occasion solemnly to proclaim that the Lord 
whom they sought should suddenly come to his 
temple, preceded by that messenger who, like a 
harbinger, should prepare his way; that the Lord 
when he should appear would purify the sons of 
Levi from their unrighteousness, and refine them 
as metal from the dross (ch. ili. 1-3); that then 
‘ the offering of J®idah,’ the spiritual sacrifice of 
the heart, ‘should be pleasant to the Lord,’ as 
was that of the patriarchs and their uncorrupted 
ancestors (ch. iii. 4); and that the Lord would 
quickly exterminate the corruptions and adul- 
teries which prevailed. The prophet then pro- 
ceeds with an earnest exhortation to repentance ; 
promising high rewards and remembrance to the 
righteous in that last day when the Lord shall 
make up his peculiar treasures, and finally establish 
a distinction of doom and condition between the 
righteous and the wicked (ch. iii. 16-18). Malachi 
then concludes with an impressive assurance of 
approaching salvation to those who feared God’s 
name from that ‘sun of righteousness,’ who 
should arise with healing in his wings, and render 
them triumphant; enjoining in the solemn close 
of his exhortation, when uttering .as it were the 
last admonition of the Jewish prophets, an ob- 
servance of the law of Moses, till the advent of 
Elijah the prophet (ch. iv. 5, or John the Baptist, 
who.came in the spirit and power of Elias, Mark 
xi. 125 Luke i. 17), who before the coming of 
that ‘ great and dreadful day of the-Lord, should 
turn tlie hearts of the fathers to the children, and 
the heart of the children to their fathers’ (ch. iv.). 
Thus Malachi sealed up the volume of prophecy 
with the description of that personage at whose 
appearance the evangelists begin their gospel 
history. 

The claim of the book of Malachi to its place 
in the canon of the Old Testament has never 
been disputed; and its authority is established 
by the references to it in the New Testament 
(Matt, xi. 10; xvii. 12; Mark 1.2; ix. 11 12; 
Luke i. 17; Rom. ix. 13). 
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"4 The manner of Malachi offers few, if any, dis- 
tinguishing characteristics, The style, rhythm, 
and im of his writings are substantially 
those of the old prophets, but they possess no 
remarkable vigour or ty. This is accounted 
for by his living during that decline of Hebrew 
poetry, which we trace more or less in all the 
sacred writings posterior to the Captivity. 

In consequence of the peculiar questions which 
arise out of this prophecy and its anthorship, the 
literature connected with Malachi is very ample. 
Copious notices will be found in the Latin, Ger- 
man, and English Intreductions to the Old Testa- 
meant, and in the Prefatory Dissertations of the va- 
rious commentators. The principal separate works 
on the subject are :—Chytreus, Explicat. Malach. 
Prophet. Rost. 1568; Gryneus, Hypomnemata 
in Malach. Fref. 1652; Stock, Commentary upon 
the whole Prophesye of Malachy, Lond. 1641; 
Schlater, A Brief and Plain Commentary upon 
the whole Prophecie of Maiachy, Lond. 1650 ; 
Ursinus, Comment. in Malach. Frcf. 1652; Sal. 
van Til, Malach. illustratus, Lug. Bat. 1701; 
Wesselius, Malachias enucleatus, Lubeck, 1729; 
Halachia Propheta c. Targum Jonathis et Ra- 
daki Raschit ac Aben-Esre@ Comment. et In- 
terpret. J. C. Hebenstreit, Lips. 1746 ; Venema, 
Comment. tn Malach. Leovard. 1759; Bahrdt, 
Comment. in Malachiam, c. examine verss. vett. 
et lectt. variant. Houbigantii, Lips. 1768; J. M. 
Faber, Comment. in Malachiam, Onold. 1779; 
J. F. Fischer, Odservatt. Crit. in Malachiam, 
Lips. 1759; J. M. Faber, Abweischungen der 
alten Uebersetzer d. Propheten Malachias, in 
Eichhorn’s Repert. vi. 104-124. 


MALCHUS (Mdaxos), the servant of the high- 
priest Caiaphas, whose right ear was cut off by 
Peter in the garden of Gethsemane (Jolin xviii. 
10), The name of Malchus was not unfrequent 
among the Greeks (see Wetstein, im /oc.); but as 
it was usually applied toe persous of Orieutal 
countries, there is reason to suppose it derived 


from the Hebrew 21D, melech, and, if so, it ex- 
actly corresponds to our title ‘ King.’ Some, 


however, compare it with the Hebrew J)? 
mallauch, * counsellor.’ 


MALLUACH amy) occurs. only once in 
Scripture, namely, in the passage where Job com~- 
plains that he is subjected to the contumely of 
the meanest people, those ‘who cut up mallovws 
(malluach) by the bushes—for their meat’ (Job 
xxx. 4). The proper meaning of the word mal- 
lwach has been a subject of considerable discussion 
among authors, in consequence, apparently, of 
its resemblance to the Greek paadxn (malakhe), 
signifying ‘ mallow,’ and also to maluch, which is 
said to be the Syriac name of a species of Orache, 
or Atriplex. It is difficult, if not impossible, to say 
which is the more correct interpretation, as both 
appear to have some foundation in truth, and 
seem equally adapted to the sense of the above- 
quoted passage. The malakhe of the Greeks is 
distinguished by Dioscorides into two kinds; of 
which he states that the cultivated is more fit for 
food than the wild kind. Arab authors apply the 


- description of Di oscorides to khoob-Lazee, a name 


which in India we found applied both to species 


‘of Malva rotundifolia and of M. sylvestris, which 


extend from Europe to the north of India, and 
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which are still used as food in the latter country, 
as they formerly were in Europe, and robably 
in Syria. That some kind of mallow has been 
so used in Syria we have evidence in the quota- 
tion made by Mr. Harmer from Biddulph, who 
says, ‘We saw many poor people collecting 
mallows and three-leaved grass, and asked them 
what they did with it; and they answered, that 
it was all their food, and that they boiled it, and 
did eet it’ Dr. Shaw, in his Tyavels, on the con- 
trary, vbserves that ‘ Mellow-heah, or mulookiah, 


semby, as in the Arabic, is the same with 
the melochéa or corehorus, being a podded species 
of mallows, whose pods are rough, of a glutinous 
substance, and used in most of their dishes. 
Mellou-keah appears to be little different in name 


from MDD (Job xxx. 4), which we render “ mal- 
lows ;” though some other plant, of a more saltish 
taste, and less nourishing quality, may be rather 
intended.’ The plant alluded to is Corchorus 
oliterius, which has been adopted and figured 
in her Scripture Herbal by Lady Calcott, who 
observes that this plant, called Jews’ Mallow, 
appears to be certainly that mentioned by the 
patriarch. Avicenna calls it olus Judatcum ; and 
Rauwolf aw the Jews about Aleppo use the 
leaves as potherbs; * and this same mallow con- 
tinues to be eaten in Egypt aud Arabia, as well 
as Palestine.’ But there are so many plants of 
a mild mucilaginous nature which are used as 
articles of diet in the East, that it is hardly pos- 
sible to select one in preference to another, unless 
we find a similarity in the name. Thus species 
of Amaranthus, of Chenopodium, of Portulacca, 
as well as the above Corchorus, and the mallow, 
are all used as food, and might be adduced as 
suitable to the above passages, since most of them 
are found growing wild in many parts of the 
countries of the East. 

The learned Bochart, however, contends (Hie- 
voz. part i. t. iii. c. 16) that the word mal- 
luach denotes a saltish plant called &Amos by 
the Greeks, and which with good reason is sup~ 
posed to be the Atriplex Halimus of botanists, or 
tall shrubby Orache. The Septuagint, indeed, 
first gave &A.ua as the interpretation of malluach. 
Celsius adopts it, and many others consider it as 
the most correct. A good abstract of Bochart’s 
arguments is given by Dr. Harris. In the first 
place the most ancient Greek translator inter- 
prets mallwach by halimos. That the Jews were 
in the habit of eating a plant called by the former 
name, is evident from the quotation given by 
Bochart from the Talmudical Tract Addusin, 
(c. iii. 66), where it is said: ‘ Ivit in urbem Co- 
chalith, que est in deserto. Et invitatis omnibus 


_sapientibus Israelis dixit, Patres nostri (pra 


inopia) madluchim comederunt quo tempore 
Jaborabant in éedificatione Templi secundi: et 
nos quoque malluchim comedimus in memoriam 
patrum nostrorum. Et allati sunt mal/uchim 
super mensas aureas, et comederunt.’ By Ibu 
Buetar, malookh is given as the synonyme of a 
kutuf al buhuri, i.e. the sea-side Kutuf or Orache, 
which is usually cousidered to be the Atriplex 
marivem, now A. Halimus. Bochart, indeed, re- 
marks : ‘ Dioscorides libro primo halimum, quod 
populus Syria yocat ma/uch, ait esse arbustum, 
ex quo fiunt sepes, rhamno simile, nisi quod caret 
spinis, et folio simili olez, sed latiori, et crescere 
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ad litora maris, et circa sepes.’ This notice evi- 
dently refers to the “AAiuos of Dioscorides (Diose. 
i, 121), which, as above stated, is supposed to be 
the Atriplex Halimus of botanists, and the Kutuf 
huhwree of the Arabs, while the drpdpatis of the 
same author “ii. 145) is their Autuf and Atriplex 
hortensis, Linn, Bochart quotes Galen as describ- 
ing the tops of the former as being used for food 
when young. Dioscorides also says that its leaves 
are employed for the same purpose. What the 
Arab writers state as to the tops of the plants being 
eaten, corresponds to. the description of Job, who 
states that those to whom he refers cropped upon 
the shrub—which by some is supposed to indi- 
cate that the malluach grew near hedges. These, 
however, do not exist in the desert. There is no 
doubt that species of Orache were used as articles 
of diet in ancient times, and, probably, still are 
so in the countries where they are indigenous ; 
but there are many other plants, similar in na- 
tare, that is, soft and succulent, and usually very 
saline, such as the Salsolas, Salicornias, &c., 
which, like the species of Atriplex, belong to the 
same natural family of Chenopodee, and which 
from their saline nature have received their 
respective names. Many of these are wel) known 
for yielding soda by incineration. In 7-™formity 
with this, Mr. Good thinks that ‘ the real plant 
is a species of Salsola, or “salt-wort;” and that 
the term YAma, employed in the Greek versions, 
gives additional countenance to this conjecture.’ 
Some of these are shrubby, but most of them are 
|erbaceous, and extremely common in all the dry, 
desert, and saline svils which extend from the south 
of Europe to the north of India. Most of them 
ure saline and bitter, but some are milder in taste 
aud mucilaginous, and are therefore employed as 
atticles of diet, as spinach isin Europe. Salsola 
mdica, for imstance, which is common on the 
soasts of the Peninsula of India, Dr. Roxburgh 
states, saved the lives of many thousands of the 
poor natives of India during the famine of 1791- 
1-3: for while the plant lasted, most of the poorer 
classes who lived near the sea had little else to 
eat; and indeed its green leaves ordinarily form 
an. essential article of the food of those natives 
who inhabit the maritime districts.—J. F. R. 


MAMMON (Mapwvds), a Chaldee word 
(N31DID), signifying ‘ wealth’ or ‘riches,’ and 
Searing that sense in Luke xvi. 9, 11; but also 
used by our Saviour (Matt. vi. 24; Luke xvi. 13) 
as @ personification of the god of riches: ‘Ye 
cannot serve God and Mammon.’ Gill, on Matt. 
vi. 24, brings a very apt quotation from the 
‘Talmud Hieros. ( Yoma, fol. 38), in confirmation 
of the character which Christ in these passages 
zives of the Jews in his day: ‘ We know that 
they believed in the law, and took care of the 
commandments, and of the tithes, and that their 
whole conversation was good—only that they 
POMS NN PAMIN, loved the Mammon, and 
hated one another without cause.’ 

MAMRE (N72; Sept. Mau8p7), the name 
of an Amoritish chief who, with his brothers Aner 
and Eshcol, was in alliance with Abraham (Gen, 
xiv. 13, 24). Hence, in the Authorized Version, 
‘the oaks of Mamre,’ ‘ plain of Mamre’ (Gen. 
xiii, 18; xviii. 1), or simply ‘Mamre’ (xxiii, 17, 
19; xxxy, 27), a grove in the neighbourhood of 
Hebron. 


MAN. 


1. MAN, Four Hebrew words are thus translated 
in the English Version (DTS, W'S, WIEN, 134). 
They are used with as much precision as the terms 
of like import in Greek and Roman writers. Noz 
is the subject merely critical; it will be found 
connected with accurate interpretation. (a) DIN 
is 1. the proper name of the first man, though Ge~ 
senius thinks that when so applied it has the force 
rather of an appellative, and that, accordingly, 
in a translation, it would be better to render it the 
man. It seems, however, to be used by St. Luke 
as a proper name in the genealogy (iil. 38); by 
St. Paul (Rom. v, 14; 1 Tim. ii. 13, 14); and 
by Jude (14). St. Paul’s use of it in 1 Cor. xv. 
45 is remarkably clear: 6 mpa@ros tyOpwros Addu, 
‘ the first man, Adam.’ It is so employed through- 
out the Apocrypha without exception (2 Esdras 
iii. 5, 10, 21, 96; iv. 30; vi. 54; vii. 1], 46, 48; 
Tobit viii. 6; Ecclus. xxxili. 10; xl. L; xlix. 
16); and by Josephus (wt infra). Gesenius 
argues that, as applied to the first man, it has the 
article almost without exception. It is doubtless 
often thus used as an appellative, but the ex- 


ceptions are decisive: Gen. iii. 17, on, “to 
Adam he said,’ and see Sept., Deut. xxxii. 8, 
DSN.933, ‘ the descendants of Adam ;’ ‘ if I co- 
vered my transgressions as Adam’ (Job xxxi. 33); 
‘and unto Adam he said,’ &c. (Job xxviii. 28), 
which, when examined by the context, seems to 
refer to a primeval revelation not recorded in 
Genesis (see also Hos. vi. 7, Heb. or margin). 
Gesenius further argues that the woman, NWN, 
has an appropriate name, 11M, but that the man 
has none. But the name Eve was given to her 
by Adam, and, as it would seem, under a change 
ot circumstances; and though the divine origin 
of the word Adam, as a proper name of the first 
man, is not recorded in the history of the creation, 
as is that of the day, night, heayen, earth, seas, &c. 
(Gen. i. 5, 8, 10), yet its divine origin as an ap- 
pellative is recorded (comp. Heb., Gen. i. 26; 
v. 1); from which state it soon became a proper 
name, Dr. Lee thinks from its frequent ocem- 
reuce, but we would suggest, from its peculiar 
appropriateness to ‘the man,’ who is the move im- 
meiliate image and glory of God’ (i Cor. xi. 7). 
Other derivations of the word have been offered, 
as DN, ‘ to be red’ or ‘ red-haired ;? and hence 
some of the Rabbins have inferred that the first 
man was so. This derivation is as old as Jo- 
sephus, who says that ‘the first man was called 
(€xahOn) Adam, because he was formed amd ris 
muppas ys, ‘from the red earth, and adds, roradry 
yap early 7 map0évos yh Kad GdrnOuvh, ¢ for the 
true virgin earth is of this colour’ (Antig. i. 1, 
§ 2). -But is this true? and when man is tumed 
again to his earth, is that red? The truer origin 
of the word in Gen. i. 26, v. 1, has already been 
pointed out, viz. O°, likeness, because man was 
made MYO, tm the likeness of God. 2. It is 
the generic name of the human race as originally 
created, and afterwards, like the English word 
man, person, whether man or woman, equivalent 
to the Latin homo, and Gr. ty@pwmos (Gen. i. 26, 
27; v. 2; vill. 21; Deut. viii. 35 Matt. v. 13, 16; 
1 Cor. vii. 26), and even without regard to age 
(John xvi. 21). It is applied to women only, 
DWI 1 DIN WHI, * the hewmen persons vx 
women’® (Num. xxxi. 35), Sept. buxal dvOpdaws 
dmb tay yuvainay. Thus ) &vOpwros means a 
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woman (Herod. i. 60), and especially among the 
orators a 1 Mave ii. 38). 3. It ects 
man in opposition to woman (Gen. iii. 12; Matt. 
xix. 10), though, more properly, the husband 
In opposition to the wife (comp. 1 Cor. vii. 1). 
4, It is used, though very rarely, for those who 
maintain the dignity of human nature, a man, as 
we say, meaning one that deserves the name, like 
the Latin vir, and Greek arfp: ‘One man in a 
thousand have I found, buta woman,’ &c. (Eccles. 
vil. 28). Perhaps the word here glances at the 
original uprightness of man. 5. It is frequently 
used to denote the more degenerate and wicked 
portion of mankind : an instance of which occurs 
very early, ‘The sons, or worshippers, of God 
married the daughters of men, or the irreligious ’ 
(Gen. vi. 2). We request a careful examination 
of the following passages by their respective con- 
texts, Ps. xi. 43; xii. 1, 2,8; xiv. 2,&c. The 
latter passage is often adduced to prove the total 
depravity of the whole human race, whereas it 
applies only to the more abandoned Jews, or pos- 
sibly to the more wicked Gentile adversaries of 
Israel. It is a description of ‘the fool,’ or wicked 
man (yer. 1), and of persons of the same class 
(ver. 1, 2), ‘the workers of iniquity, who eat up 
God's people like bread, and called not upon the 
name of the Lord’ (ver. 4). For th® true view of 


St. Panul’s quotations from this Psalm (Rom. iii. . 


10), see M‘Knight, in Joc. : and observe the use of 
the word ‘man* in Luke v.20; Matt. x. 17. It 
is applied to the Gentiles (Matt. xxvii. 22; comp. 
Mark x. 33, and Mark ix. 31; Luke xviii. 32; 
see Mounteney, ad Demosth. Phil. i. 221). 6. The 
word is used to denote other men, in opposition 
to those already named, as, ‘ both upon Israel and 
other men’* (Jer. xxxii. 20), 7.e. the Egyptians. 
‘ Like other men (Ps. Ixxiii. 5), 7. e. common men, 
in opposition to better men (Ps. ]xxxii. 7) ; men 
of inferior rank, as opposed to YX, men of higher 
rank (see Heb., Is. ii. 9; v.15; Ps. xlix. 3; Ixii. 
10; Froy. viii. 4). The phrase ‘son of man,’ in 
the Old Testament, denotes man as frail and un- 
worthy (Num. xxiii. 19; Job. xxv. 6; Ezek. ii. 
1, 3); as applied to the prophet, so often, it has 
the force of ‘oh mortal!’ (6.) YN is a man in 
the distinguished sense, like the Latin vir, and 
Greek dvfjp. It is used in all the several senses 
of the Latin vir, and denotes a man as_distin- 
guished from a woman (1 Sam, xvii. 33; Matt. 
xiv. 21); as a husband (Gen. iii. 16; Hos. ii. 
16); and in reference to excellent mental qua- 
lities. A beautiful instance of the latter class 
occurs in Jer. vy. 1: ‘ Run ye to and fro through 
the streets of Jerusalem, and see now, and know, 
and seek in the broad places thereof, if ye can 
find a man [WN], if there be any that executeth 
judgment, that seeketh the truth; and IJ will par- 
don it.’ This reminds the reader of the philosopher 
who went through the streets of Athens with a 
lighted Jamp in his hand, and being asked what 
he sought, said, ‘I am seeking to find a man’ (see 
Herodot. ii. 120; Hom. J7. v. 529). It is also used 
to designate the superior classes (Prov. viii. 4; Ps. 
exli. 4, &c.), a courtier (Jer. xxxviii. 7), the male 
of animals (Gen. vii. 2). Sometimes it means 
men in general (Exod. xvi. 29; Mark vi. 44). 
_(c.) WIN, mortals, Bporot, as transient, perish- 
able, liable to sickness, &c.: * Let no man [mar- 
gin, ‘ mortal man’) prevail against thee’ (2 Chron. 
‘xiv, 11). ‘Write with the pen of the common 
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man’ WIN HIN (isa. viii. 1), ¢. e. in a com- 
mon, legible character (Jub xv. 14; Ps, viii. 5; 
ix. 19, 20; Isa. li. 75; Ps. ciii. 15). It is appli 
to women (Josh, viii. 25). (d.3 VDA, vir, ma, 
regard to strength, &c. All etyinologists concur 
in deriving the English word ‘man’ from the 
superior powers and faculties with which man is 
endowed above all earthly creatures; so the Latin 
vir, from vis, vires ; and such is the idea con- 
veyed by the present Hebrew word. It is applied 
to man as distinguished from woman: cA man 
shall not put on a woman’s garment’ (Deut. xxii. 
5), like &v@pwmros in Matt. viii. 9; John i. 6; to 
men as distinguished from children (Exod. xii. 
37); to a male ehild, in opposition to a female 
(Job iii. 3; Sept. dpoev). It is much used in, 
poetry : ‘Happy is the man’ (Ps. xxxiv. 9; xl. 5; 
lil. 9; xciv. 12). Sometimes it denotes the species / 
at large (Job iv. 17; xiv. 10, 14). / For a complete 
exemplification of these words, see the lexicens ot 
Gesenius and Schleusner, &c. Some peculiar uses 
of the word in the New Testament remain to be 
noticed. ‘The Son of Man,’ applied to Our Lord 
only by himself and St. Stephen (Acts vii. 56), is 
the Messiah in human form. Schleusner thinks 
that the word in this expression always means 
womau, and denotes that he was the promised 
Messiah, born of a virgin, who had taken upon 
him our nature to fulfil the great decree of God, 
that mankind should be saved by one in their ow1 
form. ‘O radaids, ‘the old man,’ and 6 kauwds, ‘the 
new man’—the former denoting unsanctified dis- 
position of heart, the latter the new disposition cye- 
ated and cherished by the gospel; 6 gow tvOpwres, 
‘the inner man ;’ 6 xpumrds Tijs kapdlas kvOpwros. 
‘the hidden man of the heart,’ as opposed to the é 
tw &yOpwros, ‘ the external visible man,’ ‘A mar: 
of God,’ first applied to Moses (Deut. xxxiii. 1). 
and always afterwards to a person acting under a 
divine commission (1 Kings xiii. 1; 1 Tim. vi. 
11; et alibi). 6 %vOpwmros ths Gpaprias, that im- 
pious man, the 6 &vouos,* the lawless one’ (2 
Thess. ii. 3), Sept. for JIN WN (Isa. lv. 7): 
angels are styled men (Acts i. 10).—J. F. D. 


2. MAN ({D; Sept. wavvd), or Manna. The 
name given to the miraculous food upon which the 
Israelites were fed for forty years, during their 
wanderings in the desert. The same name has in 
later ages been applied to some natural produc- 
tions, chiefly found in warm dry countries, but 
which have little or no resemblance to the origina! 
manna. This is first mentioned in Exod. xvi. It 
is there described as being first produced after the 
eighth encampment in the desert of Sin, as white 
like hoar frost (or of the colour of bdelliam, Num. 
xi. 7), round, and of the bigness of coriander seed 
(gad). It fell with the dew every morning, and 
when the dew was exhaled by the heat of the sun, 
the manna appeared alone, lying upon the ground 
or the rocks round the encampment of the Israelites. 
‘When the children of Israel saw it, they said one 
to another, What is it? for they knew not what it 
was’ (Exod. xwi. 15). In the authorized, and 
some other versions, this passage is inaccurately 
translated—which indeed is apparent from the two 
parts of the sentence contradicting each other. 
In the Septuagint the substance is almost always 
called manna instead of man. Josephus  Aniig. 
iii. 1. § 10), as quoted by Dr. Harris, says: ‘ The 
Hebrews éall this food manna, for the particle 
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man in our language is the asking of a question, 
What is this? (man-hu). Moses answered this 
question by telling them, ‘ This is the bread which 
the Lord hath given you to eat.’ We are further 
informed that the manna fell every day, except 
on the Sabbath. Every sixth day, that is on Fri- 
day, there fell a double quantity of it. Hvery 
man was directed to gather an omer (about 
three English quarts) for each member of his 
family ; and the whole seems afterwards to have 
been measured out at the rate of an omer to each 
person: ‘He who gathered much had nothing 
over, and he who gathered little had no lack.’ 
That which remained ungathered dissolved in the 
heat of the sun, and was lost. The quantity col- 
lected was intended for the food of the current 
day only ; for if any were kept till next morning, 
it corrupted and bred worms. Yet it was di- 
rected that a double quantity should be gathered 
on the sixth day for consumption on the Sabbath. 
And it was found that the manna kept for the 
Sabbath remained sweet and wholesome, not- 
withstanding that it corrupted at other times, if 
kept for more than one day. In the same manner 
as they would have treated grain, they reduced 
it to meal, kneaded it into dough, and baked it 
into cakes, and the taste of it was like that of 
wafers made with honey, or of fresh oil. In Num. 
xi, 6-9, where the description of the manna is 
repeated, an omer of it is directed to be pre- 
served as a memorial to future generations, ‘ that 
they may see the bread wherewith I have fed 
you in the wilderness; and in Joshua v. 12 we 
Jearn that after the Israe¥ites had encamped at 
Gilgal, and ‘ did eat of the old corn of the land, 
the manna ceased on the morrow after, neither 
had the children of Israel manna any more.’ 


397, [l, Alhagi maurorum, 2, Tamarix gallica.] 


This miracle is referred to in Deut. viii. 3; 
Neh. ix. 20; Ps. Ixxvii. 24; John vi. 31, 49, 
58; Heb. ix.4. Though the manna of Scripture 
was so evidently miraculous, both in the mode and 
in the quantities in which it was produced, and 
though its properties were so different from any. 
thing with which we are acquainted, yet, because 
its taste is in Exodus said to be like that of wafers 
made with honey, many writers have thought 
that they recognised the manna of Scripture in a 
sweetish exudation which is found on several 
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plants in Arabia and Persia. Tne name man, 
manna, is applied to this substance by the Arat 
writers, and was probably so applied even before 
their time. But the term is now almost en- 
tirely appropriated to the sweetish exudation of 
the ashes of Sicily and Italy (Ornus Europea 
and Fraxinus rotundifolia). These, however, 
have no relation to the supposed manna of Scrip- 
ture. Of this one kind is known to the Arabs by 
the name of guzunybeen, being the produce of a 
plant-called guz,and which is ascertained to bea 
species of tamarisk. The same species seems also 
to be called toorfa, aud is common along different 
parts of the coast of Arabia. It is also found in 
the neighbourhood of Mount Sinai. - Burckhardt, 
while in the valley Wady el-Sheik, to the north 
of Mount Serbal, says: ‘In many parts it was 
thickly overgrown with the tamarisk or toorfa ; it 
is the only valley in the Peninsula where this 
tree grows at present in any quantity, though 
some small bushes are here and there met with in 
other parts. It is from the tarfa that the manna is 
obtained; and it is very strange that the fact 
should have remained unknown in Europe till 
M. Seetzen mentioned it in a brief notice of his 
‘Tour to Sinai,’ published in the Mines de 
?’ Orient. The substance is called by the Arabs 
mann. In the month of June it drops from the 
thorns of the tamarisk upon the fallen twigs, leaves 
and thorns, which always cover the ground he-. 
neath the tree in the natural state. The Arabs 
use it as they do honey, to pour over their un- 
leavened bread, or to dip their bread into; its 
taste is agreeable, somewhat aromatic, and as 
sweet as honey. If eaten in any quantity it is 
said to be highly purgative.’ He further adds, 
‘that the tamarisk_is one of the most common 
trees in Nubia and throughout the whole ot 
Arabia; on the Euphrates, on the Astaboras, in 
all the valleys of the Hedjaz and Bedja it grows 
in great quantities, yet nowhere but in the region 
of Mount Sinai did he hear of its producing 
manna. Ehrenberg has examined and described 
this species of tamarisk, which he calls 7. mannz- 
fera, but which is considered to be only a variety 
of T. galizea. The manna he considers to be 
produced by the puncture of an insect which he 
calls Coccus manniparus. Others have been of the 
same opinion. When Lieut. Wellsted visited 
this place in the month of September, he found the 
extremities of the twigs and branches retaining 
the peculiar sweetness and flavour which cha- 
racterize the manna. The Bedouins collect it 
early in the morning, and, after straining it 
through a cloth, place it either in skins or gourds; 
a considerable quantity is consumed by them- 
selves; a portion is sent to Cairo; and some is 
also disposed of to the monks at Mount Sinai. 
The latter retail it to the Russian pilgrims,’ ‘ The 
Bedouins assured me that the whole quantity 
collected throughout the Peninsula, in the most 
fruitful season, did not exceed 150 wogas (about 
700 pounds); and that it was usually disposed 
of at the rate of 60 dollars the woga’ (Travels in 
Arabia, vol. i. p. 511), ; 5a 
Another kind of manna, which has been 
supposed to be that of Scripture, is yielded 
by a thorny plant very common from the north 
of India to Syria, and which, by the Arabs, 
is called Al-haj; whence botanists have con- 
structed the name Alhagi. The two species have 
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been called Alhage maurorvm tind A. deserto- 
rum. Both species are also, by the Arabs, called 
ooshter-khar, or ‘camel's-thorn ;) and in Mesopo- 
tamia egool, according to some authorities, while 
by others this is thought to be the name of another 
plant. The Alhkagi maurorum is remarkable for 
the exudation ofa sweetish juice, which concretes 
into small granular masses, and which is usually 
distinguished by the name of Persian manna. 
The late Professor Don was so confident that this 
was the same substance as the manna of Scrip- 
ture, that he proposed calling the plant itself 
Manna hebraica. The climates of Persia and 
Bokhara seem also well snited to the secre- 
tion of this manna, which in -the latter country is 
employed as a substitute for sugar, and is imported 
into India for medicinal use through Caubul and 
Khorassan. In Arabian and Persian works on 
Materia Medica it is called Turwngbeen. These 
two, from the localities in which they are pro- 
duced, have alone been thought to be the manna of 
Scripture. But, besides these, there are several other 
kinds of manna. Burckhardt, during his journey 
through El-Ghor, in the valley of the Jordan, beard 
of the Beiruk honey. This is described asa sub- 
stance obtained from the leaves and branches of a 
tree called Gharb or Garrad, of the size of an 
olive-tree, and with leaves like those of the poplar. 
When fresh this greyish coloured exudation is 
sweet in taste, but in a few days it becomes sour. 
The Arabs eat it like honey. One kind, called 
Sheer-khisht, is said to be produced in the country 
of the Uzbees. A Caubul merchant informed the 
author of this article, that it was produced by a 
tree called Gundeleh, which grows in Candahar, 
and is about twelve feet high, with jointed stems. 
A fifth kind is produced on Calotropis procera, or 
the plant called Ashur. The sweet exudation 
is by Arab authors ranked with sugars, and 
called Shukur-al-ashur. It is described under 
this name by Avicenna, and in the Latin trans- 
lation it is called Zuccarum-al-husar. A sixth 
kind, called Bed-khisht, is described in Persian 
works on Materia Medica, as being produced on 
a species of willow in Persian Khorassan. An- 
other kind would appear to be produced on a 
species of oak, for Niebuhr says, ‘ At Merdin, 
in Mesopotamia, it appears like a kind of pollen, 
on the leaves of the tree called Ballot and Afs 
(or, according to the Aleppo pronunciation, 4s), 
which I take to be of the oak family. All are 
agreed, that between Merdin and Diarbekir 
manna is obtained, and principally from those 
trees which yield gall-nuts.’ Besides these, 
there is a sweetish exudation found on the larch, 
which is called Manna brigantiaca, as there is 
also one kind found on the cedar of Lebanon. 
Indeed a sweetish secretion is found on the leaves 
of many other plants, produced sometimes by 
the plant itself, at others by the punctures of 
insects. It has been supposed, also, that these 
eweetish exudations being evaporated during the 
heat of the day in still weather, may afterwards 
become deposited, with the dew, on the ground, and 
on the leaves of plants; and thus explain some of 
the phenomena which have been observed by tra- 
yellers and others. But none of these mannas ex- 
plain, nor can it be expected that they should ex- 
plain, the miracle of Scripture, by which abund- 
‘ance is stated to have been produced for millions, 
where ly andreds cannot now be subsisted.—J. F. R. 


MANASSEH. 


MAN OF SIN. [Anricurist.] 

MANAEN (Mave), a Christian teacher at 
Antioch, who had been foster-brother of Herod 
Antipas (Acts xiii. 1). He is supposed to have 
been one of the seventy disciples, but this is un- 
certain, as no particulars of his life are known, 

MANASSEH, TRIBE OF. When the tribe 
of Manasseh quitted Egypt, it numbered 32,200 
adult males (Num. i. 84, 35), being 8300 less than 
the tribe of Epbraim, the younger son of J oseph, 
This was the lowest number of adult males in 
any tribe at that period; but if we add the two 
together, the tribe of Joseph, composed of these 
two tribes, reached to 72,700, which was more 
than any other tribe contained, except Judah. 
During the sojourn in the wilderness, the tribe of 
Manasseh rose to 52,700 (Num. xxvi. 34), being 
an increase of 20,500. This gave it rank in point 
of population as the sixth of the tribes, Judah, 
Issachar, Zebulon, Dan, and Asher only being 
more numerous. In the same period Ephraim had 
declined to nearly the same position which Ma- 
nasseh had previously occupied, its numbers being 
reduced to 32,500. Yet the prophecy of Jacob 
was fulfilled, and, when settled in Canaan, 
Ephraim became superior in wealth, power and 
population, not only to Manasseh, but to ail the 
tribes except Judah. One circumstance tending 
to weaken Manasseh may have been the divi- 
sion which took place in it on entering Palestine. 
The pastoral half of the tribe was allowed to 
establish itself with Reuben and Gad, on the east 
of the Jordan, where it occupied the northernmost 
portion, consisting of Argob and Bashan, from the 
Jabbok to Mount Hermon (Num. xxxii, 39; 
xxxiv. 14; Deut. iii. 3: Josh. xii. 65 xiii. 7; 1 
Chron, yi. 23), while the other half was provided 
for with the rest of the tribes in Canaan proper, 
west of the Jordan, where it had a fine tract of 
country extending from that river to the Medi- 
terranean, with the kindred tribe of Ephraim on 
the south, and Issachar on the north (Josh. xvi. 9; 
xvii, 7-11), The half-tribe west of the river was 
not, however, for some time able to expel the 
former inhabitants of the territory, so as to obtain 
the exclusive possession of it (Josh. xvii. 12; 
Judg. i, 27). The tribe of Manasseh makes no 
figure in the history of the Hebrews. 

1. MANASSEH (AW, who makes forget, 
see Gen. xli. 51; Sept. Mavaco%s), the elder of 
the two sons of Joseph, born in Egypt (Gen, 
xli. 51; xlvi. 20), whom Jacob adopted as 
his own (xlviii. 1)—by which act each became 
the head of a tribe in Israel. The act of adop- 
tion was however accompanied by a clear intima- 
tion from Jacob, that the descendants of Manas- 
seb, although the elder, would be far less numerous 
and powerful than those of the younger Ephraim. 
The result corresponded remarkably with this in- 
timation. [ErHrarm.] 

2. MANASSEH, fourteenth king of Judah, son 
and successor of Hezekiah, who began to reign in 
n.c. 699, at the early age of twelve years, and 
reigned fifty-five years. It appears that the 
secret enemies of the vigorous reforms of Hezekiah 
re-appeared, and managed to gain much influence 
at court during the youth of Manasseh; and he 
was prevailed upon to re-establish all the idola- 
tries and abominations which it had taken his 
excellent father so much pains to subvert. This 
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bent having been unhappily given to the mi.d of 
one old enough to listen to evil counsels, but too 
young to see their danger, the king followed it with 
all the reckless ardour of youth, and without any 
of the prudent reservations which older sovereigns, 
more discreet in evincing the same inclinations, 
had maintained. Idolatry in its worst forms, and 
all the abominations connected with its observances, 
were practised without stint and without shame, 
not only in the face of the temple, but in its very 
courts, where altars to the heavenly bodies were 
set up, and rites of idolatrous worship performed. 
Under this altered state of things, the Judahites, 
with the sanction of the king’s example, rushed 
into all the more odious observances of Syrian 
idolatry, with all the ardour which usually 
attends the outbreak of a restrained propensity, 
till they became far ‘ worse than the heathen, 
whom the Lord destroyed before the children of 
Israel.’ In vain did the prophets raise their voice 
against these iniquities, and threaten Manasseh 
and his kingdom with awful tokens of Divine 
indignation. Instead of profiting by these warn- 
ings, the king vented his rage against those by 
whom they were uttered, and in this, and other 
ways, filled Jerusalem with innocent blood be- 
yond any king who reigned before him (1 Kings 
xxi. 1-16; 2 Chron. xxxiii. 1-10). 

At length the wrath of God burst over the 
guilty king and nation. At this time there was 
constant war between Assyria and Egypt, and it 
would seem that Manasseh adhered to the policy 
of his father in making common cause with the 
latter power. This, or some other cause not stated 
by the sacred historian, brought into Judea an 
Assyrian army, under the generals of Esar-had- 
dou, which carried all before it. The miserable 
king attempted flight, but was discovered in a 
thorn-brake in which he had hidden himself, 
was laden with chains, and sent away as a cap- 
tive to Babylon, which was then subject to the As- 
syrians, where he was cast into prison (B.c. 677). 
Here, at last, Manasseh had ample opportunity 
and Jeisure for cool reflection; and the hard 
lessons of adversity were not lost upon him. He 
saw and deplored the evils of his reign, he became 
as a new man, he humbly besought pardon from 
God, and implored that he might be enabled to 
evince the sincerity of his contrition, by being re- 
stored to a position for undoing all that it had 
been the business of his life to effect. His prayer 
was heard. His captivity is supposed to have 
lasted a year, and he was then restored to his 
kingdom under certain obligations of tribute and 
allegiance to the king of Assyria, which, although 
not expressed in the account of this transaction, 
are alluded to in the history of his successors (2 
Chron.-xxxiii. 11-13). 

On his return to Jerusalem, Manasseh exerted 
himself to the utmost in correcting the errors of 
his early reign, and in establishing the worship of 
Jehovah in its former purity and splendour. The 
good conduct of his latter reign was rewarded 
with such prosperity as enabled him to do much 
for the improvement and strengthening of his 
capital and kingdom. He thoroughly repaired 
the old walls of Jerusalem, and added a new wall 
on the side towards Gihon; he surrounded and 
fortified by a separate wall the hill or ridge, on 
the east of Zion, which bore the name of SB, 
‘Ophel, and he strengthened, garrisoned, and pro- 
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visioned ‘the fenced cities of Judah’ (2 Chron 
xxxill. 13-17). He died in peace (s.c. 664), at 
the age of sixty-eight, after having reigned longer 
than any other king of Judah, and was buried in 
a sepulchre which he had prepared for himself in 
his own garden (xxxiii. 20). 

MANASSES, PRAYER OF [Apocryrna]. 
This pseudepigraphal work has come down to us 
in the MSS. of the Latin Vulgate, and is found 
in the early printed editions of that version. It 
is erroneously stated in the preface to the Antwerp 
edition, that this prayer is found only in the Latin 
language, and that it does not exist either in the 
Greek or Hebrew; and the same is repeated by 
Du Pin (Prolegomena; and Canon of Serzp- 
ture, i. 1). It had, however, already appeared 
in Greek and Latin in Robert Stephen’s folio 
edition of the Latin Vulgate, Paris, 1540, im- 
mediately after the second book of Chronicles 
(p. 159), and in the edition of the same printed 
in 1546, while in his quarto edition of 1545 and 
those which followed, it appears in Latin only. 
Robert Stephen prefaces the first Greek impression 
of this prayer by observing: *Grecam’ hanc 
Manasse regis Juda orationem, nunguam ante- 
hac excusam, peperit tibi, candide lector, bibli- 
otheca Victoriana, que quam dives sit veterum 
exemplarium omnis generis, nemo non novit. 
Quid multa? Secundat Deus res eorum, qui 
omnibus literarum meliorum studiosis talem 
bibliothecam quotidie curant et instruunt magis 
ac magis.’ It was next published by Dauderstadt 
in 1628, and was afterwards found in the Codex 
Alexandrinus, among the hymns which follow 
the book of Psalms, and was inserted by Walton 
in his Polygloté, with the various readings of this 
MS. It also appears among the hymns in the 
Ethiopic Psalter, as published by Ludolf in 
1701. When the Apocryphal writings were sepa- 
rated from the other books at the Reformation, 
the Prayer of Manasses was placed between Bel 
and the Dragon and Maccabees. 

Du Pin (/.c.) asserts that the Latin fathers 
have often cited this prayer ; but the earliest refer- 
ence to it which we know of is in the Apostolical 
Constitutions (§ 12), attributed to Clemens Ro- 
manus, but which are generally believed to be a 
work of the fourth century. In this work (ii. 22) 
the prayer is cited as if it were an integral portion 
of the book of Chronicles, together with some tra- 
dionary accounts of the nature of his imprison- 
ment in shackles of iron, and of his miraculous 
release: which are also alluded to in the Tar 
gum on Chronicles. It was held to be genuine 
by the author of the Sermon on the Pharisee 
and Publican, in the works of Chrysostom (i. 6) ; 
by Anthony the Monk (ii. 94); Theodore Stu- 
dita (Serm. Catechet. 93); Theophanes Ceramzeus 
(Homii. ii. and lvi.); Freculfus, and George Syn- 
cellus, and George the Sinner, in their Chronicles ; 
also by Suidas (Leaicon, s. v. Mavacojjs), who 
cites the commencement,’ Kupte TAYTAKPETWO, 
k.T. A., and by Anastasius Sinaita (én Psalm. vi.). 
By several of these writers it is called a hymn, 
or hymn of prayer (mpocevyhy ris Bdhs), which 
was sung in the churches—a statement corrobo- 
rated by its position in the Codex Alexandrinus. 
The modern Greeks still place it in their 
Psalter along with the other hymns (Leo Allatius, 
De lib. Ecclesiast. Grecorum, p. 62). It was 
printed in Greek in the Apostolical Constitutions 
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in 1563, and in the Apostolical Fathers of Cote- 
lerius in 1672. The learned Fabricius reprinted 
it at Leipsic in 1691, together with the books of 
Wisdom, Sirach, Judith, and Tobit. He also 
oe metrical versions of it in Greek and 

atin, one of which had previously appeared in 
1598; and there had been a Latin metrical ver- 
sion published by Claudius Espenceus at Paris, 
in 1566. It appeared in the Greek Apocrypha, 
Frankfort, 1694. and homiletic expositions of it 
were given to the public by John Forster, George 
Albert, and others. (See Fabricii Biblioth. Grec. 
lib. iit. cap. 29, p. 740, or Harles’s edit. cap. xiv. 
vol. 3, p. 732). 

It is entitled ‘ The Prayer of Manasses, king 
of Judah, when he was holden captive in Ba- 
bylon,’ and had doubtless its origin from 2 Chron. 
xxxili. 12, 13: ‘ And when he was in Babylon 
in affliction, he besought the Lord his God. . . 
aud prayed unto him ;’ and verse 18, ‘ Now the 
rest of the acts of Manasseh, and his prayer unto 
God. . . behold, they are written in the book 
of the kings of Israel ;’ and verse 19, ‘ His prayer 
also, and how God was entreated of him. .. . 
- +. « » ~ behold, they are written among the 
sayings of the seers.’ 

This prayer, however, not being found in the 
Hebrew, and not being cited by the more eminent 
fathers, nor contained in any of the catalogues of 
ancient councils, has not been received in the 
church as genuine or canonical. Itis classed in 
the Sixth Article of the Church of England, 
among the ‘ other books read by the church for 
example of life and instruction of manners ;’ but 
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Esdras [Espras], removing it to the end of the 
Bible, and rejecting it from the deutero-canonical, 
as well as from the proto-canonical books. Dens 
(Theologia, vol. ii. p. 94, Quest. vi. N. 61) 
states that the church places these books, together 
with 3rd and 4th Maccabees, among the Apo- 
crypha, as she did not find a sufficiently cer- 
tain tradition respecting them. He classifies the 
Apocrypha as consisting of books positively Apo- 
cryphal, or condemned, and negatively Apocry- 
phal, that is, neither approved nor rejected. ‘The 
latter may become canonical when the church’s 
doubts are removed, as was the case of the deutero- 
canonical books’? [DeurEro-canonicaL]. ‘A 
positively Apocryphal book can never become 
canonical, although a canonical book may be- 
come apocryphal.’ 
_ The prayer of Manasses abounds in pious sen- 
timents. Mr. Horne (Jntrod. vol. ii.) describes 
it as not unworthy of the occasion on which it 
is pretended to have been composed. Du Pin 
(ut supra) observes that though not very eloquent, 
it is full of good thoughts. Bishop Cosin (Scho- 
lastic Hist. of the Canon) cites a passage from 
it, Repentance is not for the just, but for sin- 
ners,’ as bearing a resemblance to Matt. ix. 13. 

MANDRAKE. [Dupaim.] 

MANEH. [Weicurs & Mzasures.] 

MANNA. [Man, 2.] . 

MANOAH, father of Samson [Samson]. 

MANSLAYER, [Brioop-Revyence. | 

MANUSCRIPTS, BIBLICAL. These are 
either Hebrew or Greek: we shall treat of them 
separately. 1. Jewish MSS. are divided into (a.) 
Synagogue rolls ox saci ed copies ; and (b.) Private 
or common copies. ; 
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(a.) The synagogue rolls contain the Penta- 
teuch, the appointed sections of the prophets, or 
the book of Esther, which last is used only at the 
Feast of Purim. The three are never put together; 
but are written on separate rolls. They are in the 
Chaldee or square Hebrew character, without 
vowels and accents, accompanied with the puncta 
extraordinaria, and having the unusual forms of 
certain consonants. The parchment is prepared in 
a particular manner by the hands of Jews only, 
and made from the hides of clean animals, which, 
when duly wrought, are joined together by thongs 
made out of the same material. They are then 
divided into columns, the breadth of which must 
not exceed half their length. These columns, 
whose number is prescribed, must be of equal 
length and breadth among themselves, and con- 
tain a certain number of lines, each line having 
no more than three words, The Talmud contains 
strict rules concerning the material, the colour, 
the ink, letters, divisions, writing-instrument, &c., 
which are closely followed, especially in the Pen- 
tateuch. These rules are extracted from the 
Talmud, and translated in Adler's Judeorum 
Codicis Sacri rite scribendi leges ad recte esti- 
mandos Codices Manuscriptos antiquos perve- 
teres. Ex libello Talmudico in Latinum con- 
versas et adnotationibus necessariis explicatas, 
eruditis examinandas tradit, &c., Hamburgh, 
1779, 8vo. The minuteness of such regulations 
renders it a most irksome task for the sopher or 
scribe to write out a synagogue roll. The revi- 
sion of the Torah, as the synagogue roll is often 
called, must be undertaken within thirty days 
after its transcription, else it is unfit for use. 
Three mistakes on one side or skin are allowable; 
but should there be fowr, or should there happen 
to be an error in the open and close sections of the 
law; in the position of the songs in Exodus ch. 
y., and Deuteronomy ch. xxxil., which are the 
only portions of the Pentateuch written in poetical 
lines, then the whole copy is worthless. The great 
beauty of penmanship exhibited in these syna~ 
gogue copies has been always admired. They 
are taken from authentic exemplars, without the 
slightest deviation or correction. They seldom 
fall into the hands of Christians, since, as soon as 
they cease to be employed in tlie synagogue, they 
are either buried or carefully laid aside, lest they 
should be profaned by coming into the possession 
of Gentiles. 

(b.) Private MSS. are written partly in the 
square or Chaldee character, partly in the Rab- 
binical. They are held in far less esteem than 
the synagogue rolls, and are wont to be denomi- 
nated profane (pesulim). Their form is entirely 
arbitrary. They are in folio, quarto, octavo, and 
duodecimo. Of those written in the sguare cha- 
racter, the greater number are on parchment, some 
on paper. The ink of the letters is always black, 
but the vowel points are usually written with ink 
of a different colour from that of the consonants. 
Initial words and letters are frequently decorated 
with gold and silver colours. The prose parts are 
arranged in colamns, the poetic in parallel mem- 
bers. Some copies are without columns. The 
colurnns are not always occupied with the Hebrew 
text alone; for a version is frequently added, which 
is either written in the text after the manner of 
verses, or in a column by itself, or in the margin 
in a smaller character. The number of lines is 
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not prescribed by the Talmud. The upper and 
lower margin are filled with the Great Masora, 
and sometimes with a Rabbinical commentary ; 
as also with prayers, psalms, and the like. The 
external margin is for corrections, scholia, vari- 
ations, notices of the haphtaroth (sections from 
the prophets), parashoth (sections from the law), 
the commentaries of the Rabbins, &c. &c. The 
inner margin, or that between the columns, is 
occupied with the little Masora. The single 
bvoks of the Old Testament are separated from 
one another by spaces, except the books of Samuel, 
Kings, Chronicles, Ezra, and Nehemiah, which 
are written continuously. The sections of the 
law and prophets are generally marked. In the 
MSS, of different countries the books are differ- 
ently arranged. These copies generally pass 
through various hands before they are finished. 
The consonants proceed from the sopher or scribe. 
When the same person writes both consonants and 
vowels, as is frequently the case, he never makes 
them at the same time; the former are finished 
before he begins to append the latter. The K’7is 
in the margin uniformly proceed from the vowel- 
writer, It is probable that these copies were in no 
instance made by Christians. 

Although the square character be employed in 
all the MSS. of which we have spoken, yet it has 
varieties. The Jews themselves distinguish in the 
synagogue rolls, 1. the Zam letter, with sharp cor- 
ners and perpendicular coronul, used among the 
German and Polish Jews; 2. the Velshe letter, 
more modern than the Tam, and rounder, with 
coronule, particularly found in the sacred copies 
of the Spanish and Oriental Jews. 

The age of Hebrew MSS. is not easily déter- 
mined. It is true that they often contain sub- 
scriptions giving an account of the time when 
they were written, and the name of the scribe, or 
also of the possessor. But these accounts are 
often ambiguous, and occasionally incorrect. 
Where they are altogether wanting, it is still more 
difficult to discover the age. In the latter case, 
the character of the writing, the colour of the ink, 
the quality and yellowness of the parchment, the 
absence of the Masora, of the vowel-points, of the 
unusual letters, &c. have been chiefly rested upon. 
Still, however, such particulars are uncertain 
marks of age. 

The oldest Hebrew MS. at present known be- 
longs to a.v. 1106 (No. 154 of Kennicott). It is 
true that some others are sepposed to be older, 
but simply by conjecture. As far as certainty is 
concerned, this is certainly the oldest. Loehnis 
(Grundztige der Biblischen Hermeneutik und 
Kritik, Giessen, 1839) affirms that some reach 
as far back as the eighth century, an assertion 
grounded merely on the conjecture of De Rossi 
and Keunicott. So much uncertainty attaches to 
the internal marks adopted by these two Hebraists, 
that the ages to which they assign several Hebrew 
MSS. are quite gratuitous. No Hebrew MS. 
possessing an indubitably accurate register of its 
antiquity, goes farther back than the twelfth cen- 
tury (see the third section of Tychsen’s Tentamen 
devariis Codicum Hebraicorum Vet. Test. MSS. 
generibus, &c., Rostock, 1772, 8vo., in which the 
learned writer examines the marks of autiquity 
assumed by Simon, Jablonski, Wolf, Houbigant, 
Kennicott, and Lilienthal, and shows that the 
Muasora alone is a certain index for determining 
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the age and goodness of Hebrew MSS. ; the same 
writer’s Beurtheilung der Jahrzahlen in den 
Hebreisch-Biblischen Handschriften, Rostock. 
1786, 8vo., in which the mode of determining the 
age of MSS. adopted by Kennicott, Bruns, and 
De Rossi, is rejected; and Schnurrer’s Disser- 
tatio Inauguralis de Codicum Hebreorum Vet. 
‘Test. etate difficulter determinandd, Tiibingen, 
1772, 4to., and reprinted in his Dissertationes 
Philologico-Critice, Gotha and Amsterdam,1790, 
8vo). 

Bivite MSS. written in the Rabbinical cha- 
racter are much more recent than the preceding ; 
none of them being older than 500 years. They 
are on cotten or linen paper, in a cursive cha- 
racter, without vowel-points or the Masora, and 
with many abbreviations. 

The MSS. found among the Chinese Jews are 
partly synagogue rolls, partly private copies, 
whose text does not differ from the Masoretic. 
The Pentateuch of the Malabar Jews brought 
from India to England by the late Dr. Bu- 
chanan, and described by Mr. Yeates, resembles 
on the whole the usual synagogue rolls of the 
Jews, except that it is written on red skins. Its 
text is the Masoretic, with a few unimportant 
deviations. 

Eight exemplars are celebrated among the 
Jews for their correctness and value. They are 
now lost, but extracts from them are still pre- 
served. From Jewish writings, and from the 
margin of some MSS., where a reference is made 
to them, we learn that they were highly prized 
for their singular accuracy. They formed the 
basis of subsequent copies. They are—l. The 
codex of Hillel; 2. The Babylonian codex, 
3. The codex of Israel; 4. An Egyptian codex ; 
5. Codex Sinai; 6. The Pentateuch of Jericho; 
%. Codex Sanbuki; 8. The book Taggin. For 
a more copious account of Hebrew MSS. we refer 
to Eichhorn’s Eindettung (Introduction), vol. it. : 
Kennicott’s Dissertatio generalis ; Walton’s Pro- 
legomena to the Polyglott, which have been sepa 
rately edited by Dathe and Wrangham; Tych- 
sen’s Tentamen; De Rossis Varie Lectiones 
Vet. Test. &c.; and his Scholia critica in V. T. 
libros, &c.; De Wette, Lehrbuch der Historisch- 
Kritischen Einleitung ; and Davidson's Lectures 
on Biblical Criticism, in which last the best 
books are pointed out. 

II. We have now to refer to the MSS. of the 
Greek Testament. Those that have descended 
to our time are either on yellum or paper. The 
oldest material was the Egyptian papyrus; but 
even so early as the fourth century, the New 
Testament was written on the skins of animals. 
This writing material continued in. use till the 
eleventh century, when paper began to be em- 
ployed. Till the tenth century, MSS. were 
usually written in capital or uncial letters ; then 
the cursive character came into use.’ The most 
ancient copies have no divisions of words, being 
written in a continued series of lines. Accents, 
spirits, and iota subscript, are also wanting. 

The whole New Testament is contained in 
very few MSS. Transcribers generally divided 
it into three parts; the first containing the four 
Gospels; the second, the Acts of the Apostles and 
the Epistles; the third, the Apocalypse of St, 
John, The greatest number of MSS, are those 
which have the four Gospels, because they were 
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most frequently read in the churches. Those 
containing the Acts and epistles are also nu- 
merous, Such as have the book of Revelation 
alone are extremely few, because it was seldom 
read in public. 

Greek codices are not ofien complete in all 
their parts. They have many chasms. Again, 
some contain merely detached portions of the 
New Testament, or sections appointed to be read 
on certain days in the churches. Hence such 
codices are eiled aveyveres or avayvécuara in 
Greek ; and in Latin lectionaria. Those con- 
taining lessons from the Gospels are called evan- 
gelistaria; while such as were taken from the 
Acts and epistles were denominated mpatando- 
TOAQL. ‘ 

Several MSS. are accompanied with a Latin 
translation tnterlined, or in a parallel colwmn. 
Such have been called bilingues, or Greco-Latint. 

We shall now advert to the uncial MSS. of the 
Greek Testament, and to those usually quoted in 
the examination of the controyerted passage 1 
Johu y. 7. The former are marked with the 
letters of the alphabet A, B, C, &c. 

A. Codex Alexandrinus, presented by Cyril 
Luear, patriarch of Alexandria, and afterwards 
of Constantinople, to Charles I., now in the 
British Museum. It contains the whole Bible, 
the Septuagint version of the Old Testament in 
three folios, and the New Testament in one. It 
has various chasms. A fac-simile of the New 
Testament portion was published by Dr. Woide, 
in a folio volume, London, 1786. Mr. Baber 
of the British Museum executed the Old Testa- 
ment in the same manner, in four folio volumes, 
London, 1819. This MS. was probably written 
at Alexandria, and belongs to the fifth century. 

B. Codex Vaticanus, 1209, in the Vatican 
Library at Rome, containing the Old and New 
Testaments. It is defective in several places; 
and portions have been supplied by a modern 
hand. Hug has proved that it belongs to. the 
middle of the fourth century. In regard to the 
internal value of its readings, it is probably 
superior to the Codex Alexandrinus. i: 

C. Codex regius, or Ephraemi. This is a 
rescript or palimpsest MS., i.e. the ancient writ- 
ing has been erased to make room for some other. 
The works of Ephrem the Syrian were over the 
original. In endeavouring to ascertain the cha- 
racter of what was first written on the parchment, 
and washing off the latter letters, it was found 
that the MS. contained originally the Old and 
New Testaments in Greek. In many places it 
is so faded as to be illegible. There are nume- 
rous chasms in it, Several forms of words seem 
to indicate that it was written in Egypt: it pro- 
bably belongs to the sixth century, and is now in 
the Royal Library at Paris, where it is marked 9. 

D. Codex Cantabrigiensis, or Beza.—This 
MS. was presented, in 1581, to the University of 
Cambridge, by Theodore Beza. It is a Greek- 
Latin MS. of the four Gospels, and the Acts of the 
Apostles, with a single fragment of the Catholic 
epistles. Its age is probably the seventh cen- 
tury, though many have assigned it to the fifth. 
Kipling, Hug, and Scholz think that it was 
written in Egypt; but Scholz has given some 
reasons for assigning it to the south of France, 
which are not without weight. Credner assents to 
the latter opinion, as far as the MS, is concerned; 
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while he thinks that the text is of Jewish-Chris- 
tian origin, and attributes it to Palestine. Great 
diversity of opinion has prevailed respecting the 
quality of its readings. Bishop Middleton, at 
the end of his work on the Greek article, depre- 
ciated it. Matthei had done so before. Both 
have unduly lessened its value. Dr. Kipling 
published a fac-simile of it at Cambridge, 1793, 
2 vols. folio. 

D. Claromontanus, or Regius, 107, a Greek- 
Latin copy of Paul's epistles, marked with the 
same letter of the alphabet as the preceding, but 
containing a different part of the New Testament. 
It is at present in the Royal Library at Paris: it 
probably belongs to the eighth century. 

E. Codex Bastleensis.—This MS. has many 
chasms, and several parts of it have been written 
by a more recent hand than the rest. It contains 
the Gospels, and belongs to the ninth century. 

E. Laudianus, having once belonged to Arch- - 
bishop Laud, and now in the Bodleian Library. 
It contains the Acts of the Apostles, with a Latin 
version, and wants from xxvi, 29 to xxviii. 26. 
This MS, belongs to the seventh or eighth cen- 
tury, and was published by Thomas Hearne at 
Oxford in 1715, octavo. 

E, Sangermanensis.—This is a Greek-Latin 
MS. of Paul's epistles, but a copy of the Claro- 
montanus, with various corrections. It belougs 
to the eleventh century. 

F. Codex Boreeli, containing the four Gospels. 
It has been collated no farther than Luke x. 

¥. Coislinianus, a MS. containing part of the 
Old Testament and Acts ix. 24,25. It belongs 
to the seventh century. 

¥. Augiensis.—This is a Greek-Latin MS. of 
Paul’s epistles, now in the library of Trinity 
College, Cambridge. It belongs to the tenth 
century. 

G. Harleianus, in the British Museum. This 
is a MS. of the four Gospels, but with many 
chasms. It belongs to the eleventh century. 

G. Angelicus—A MS. containing the Acts of 
the Apostles, with the Pauline and Catholic epis- 
tles, belonging to the Angelican Library at Rome. 
it is as old as the ninth century. In the Pauline 
epistles it is marked I. 

G. Boernerianus, a Greek MS. of Paul’s 
Epistles, with an interlinear Latin version, now 
in the Electoral Library at Dresden. It wants 
the Epistle to the Hebrews, and probably belongs 
to the ninth century. The characters show an 
approach to the cursive. 

H. Wolfiis, a MS, of the four Gospels, with. 
many chasms. It belongs to the eleventh century. 

H. Mutinensis—This MS. contains the Acts 
of the Apostles written in the ninth century; but 
chapters i. 1—v. 28, were added in the fifteenth 
century, aud xxvii. 1 to the end, in the eleventh 
century, With the Catholic epistles, it contains 
the Pauline, written in cursive letters (179), and 
belongs to the twelfth century. 

H. Coislinianus.—This MS. contains frag- 
ments of the Pauline epistles, which have been 
printed by Montfaucon in the Bibliotheca Cois- 
liniana. According to Hug it belongs to the 
sixth century. 

J. Cottonianus.—This codex contains frag- 
ments of Matthew and John’s Gospels. It bee 
longs te the seventh or eighth century. 

K. Codex Cyprius, formerly Colbertinus, 5149 


300 MANUSCRIPTS, BIBLICAL. 


now Regius, 63, a MS. containing the Gospels. 
It belongs to the eighth or ninth century, probably 
the latter, and has been fully collated and de- 
scribed by Scholz at the end of his Cure Critice, 
dto., Heidelberg, 1820. See, however, Schulz in 
the prolegomena to Griesbach, vol. i. 

L. Regius, 62.—This MS. contains the four 
Gospels, with several mutilations. It is of 
Egyptian origin, as Griesbach has proved; and 
sous to the ninth century. 

M. Regius, 48, containing the Gospels, and 
belonging to the tenth century. é 

N. Vindobonensis Cesareus.—This fragmen- 
tary MS. contains only Luke xxiv. 13-21 and 
39-49. It belongs to the seventh century. 

O. Monitefalconii, a MS. containing Luke 
XVIll. 

P. Guelpherbytanus, a codex rescriptus, con- 
taining fragments of the four Gospels, and be- 

‘longing to the sixth century. 

Q. Guelpherbytanus, also a rescript MS., con- 
taining fragments of the Gospels of Luke and 
John, and belonging to the sixth century. These 
two MSS. were published and described by 
Knittel in 1763. 

R. Tubingensis—This fragment, containing 
John 1, 38-50, has been published by Reuss. It 
belongs to the seventh century. 

S. Vaticanus, 354.—-This MS. contains the 
Gospels, and belongs to the tenth century. 

T. The Borgian fragment, part of a Coptic- 
Greek MS. brought from Egypt. It contains 
Jobn vi. 28-67; vii, 6—viii. 31. It was printed 
by George in.1789, and belongs to the fourth or 
more probably the fifth century. 

U. AMS. of the Gospels in St. Mark’s Library, 
Venice. It belongs to the tenth century. 

V. Mosquensis, a MS. of the four Gospels, be- 
longing to the library of the Holy Synod at 
Moscow. It wants some parts of Matthew, and 
from John vii. 39 is written in cursive characters 
of the thirteenth century ; the first part belongs to 
the ninth century. 

W. Regtus, a fragment containing Luke ix. 
36-47; x, 12-22; and belonging to the eighth 
century. 

X. Landshutensis—This MS. contains the 
four Gospels, but with numerous chasms and some 
supplements. It belongs most probably to the 
tenth century. 

Y. Barberinus, a fragment in the library of 
Cardinal Barberini at Rome, containing John 
xvi. 4—xix. 28. It belongs to the ninth century. 

Z. Dublinensis, a rescript, exhibiting the Gospel 
of Matthew, but in a very imperfect state. It 
was published in fac-simile by Dr. Barrett (Dub- 
lin, 1801,-4to.), and belongs to the sixth cen- 
tury. 

I. Vaticanus.—This fragment contains Mat- 
thew xix. 6-13; xx. 6-22; xx. 29—xxi. 19. It 
belongs to the seventh century. 

A. Sangallensis.-—This is a Greeck-Latin MS. 
of the Gospels, made by the monks in the monas- 
tery of St. Gallen. It was published by Retti- 
gius at Turin, in 1886, and belongs to the ninth 
century. 

Such are the wnetal MSS. hitherto collated. 

- Those written in the cursive character are de- 
scribed in the large critical editions of Wetstein, 
Griesbach, and Scholz; and in the Introduction 
of Michaelis, up to the period when it was pub- 
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lished. The other Introductions contair. deserip 
tions of several, but not all the MSS. 

Three cursive MSS. deserve mention, from 
their connection with the much-disputed passage 
1 John y. 7, which they are usually quoted as 
containing. As they are written in curszve letters 
they are not older than the tenth century. 

1. The Codex Montfortianus, or Dublinensis, 
belonging to the library of Trinity College, 
Dublin. It was quoted by Erasmus, under the 
title of Codex Britannicus. It is written on 
paper in 12mo, size, and could not have been 
made earlier than the fifteenth century. It follows 
the Vulgate very closely, not only in the insertion 
of the much-disputed verse, but in other passages 
of a remarkable character. 

2. The Codex Ravianus, or Berolinensis.— 
This MS. is generally supposed to be a forgery 
copied in the greater part of it from the Greel, 
text of the Complutensian Polygloti, and the third 
edition of Stephens. It has even their typogra- 
phical errors. It was writien in the sixteenth 
century, and has no critical value (see Pap- 
pelbaum’s Untersuchung der Ravischen Griechi- 
schen Handschrift des Neuen Testaments, Berlin, 
1785, 8vo.; and his subsequent treatise, enti- 
tled, Codicis Manuscripti N. T. Grect Raviam 
in Biblioth. Reg. Berol. publica asservati examen, 
quo ostenditur, alteram ejus partem majorem 
ex editione Complutensi, alteram minorem ex 
editione Rob. Stephani tertia esse descriptam, 
Berlin, 1796, 8vo). 

3. Codex Ottobonianus (298), preserved in 
the Vatican. This MS. contains the Acts and 
epistles, with a Latin version. Scholz ascribes it 
to the fifteenth century. It has no critical value, 
because it has been altered in many cases ta 
correspond with the Vulgate. In it the disputed 
text is found in a different form from the com- 
mon reading. Instead of zx heaven, it has from 
heaven; and instead of on earth, it has from thi 
earth. 

MSS. are generally divided by the moderr 
critics of Germany into—1. Such as were writter 
before the practice of stichometry, a mode oj 
dividing the text which shall be explained after 
wards. 2, The stichometrical. 3. Those written 
after stichometry had ceased. So Hug and De 
Wette in their Introductions to the New Testa 
ment. According to this classification A, B, ané 
C belong to the first class; D, D, &c., to the 
second; and by far the greatest number to the 
third. We have alluded to them under the twe 
great heads of wnetal and cursive. 

In examining MSS. and comparing then cna- 
racteristic readings, itis not easy in every instance 
to arrive at the true original form of a passage. 
Many circumstances are to be taken into account 
—many cautions must be observed. They are 
more useful in detecting interpolated passages 
than in restoring the correct reading. 

The reading of an older MS. is preferable 
ceteris paribus. 

In determining the age of a MS. intemal 
marks have been chiefly followed, such as the 
form of the letters, the divisions, abbreviations, 
the nature of the lines, the presence or absence of 
the accents, &c. These particulars, however, are 
not safe criteria. 

Age alone is not sufficient to ensure the value 
of the text of a MS. The copyist may have been 
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guilty of negligence or inattention. In proportion 
to his accuracy or carelessness will the authority 
of the codex be greater or less. 

Again, a document certainly copied from one 
which is very ancient, will have greater authority 
than an earlier taken from another of no great 
antiquity. Thus a MS. of the eighth century 
may have been directly copied from one of the 
#fth, and consequently the former will be en- 
titled to greater estimation than one belonging to 
the wees century transcribed from one of the 
sixth, 

In determining the value of a codex, it is usual 
to refer to the country where it was written. 
Griesbach and others prefer the African ; Scholz, 
the Constantinopolitan. With respect to Hebrew 
MSS., it is admitted by all that the Spanish are 
the best. The Italian, again, are superior to the 
German. The reading contained in the greater 
number of MSS. is preferable to that of a less 
number. Mere majority, however, is not a safe 
criterion. A majority arising from independent 
sources, or, in other words, of those belonging to 
different recensions, can alone be relied on as 
decisive. But here critics are not agreed as to 
the number of recensions belonging to Greek 
MSS. Some have proposed four, some three, 
others two. Besides, the same MS. may belong 
to a different recension in different parts of itself. 
In others, the characteristic readings of two or 
three recensions are mingled together, rendering 
it difficult to determine which recension or 
family preponderates. 

Hebrew MSS, belong to one and the same re- 
cension. It is true that some have distinguished 
them into Masoretie and Ante-masoretic ; but 
the existence of the latter is a mere fiction, One 
great family alone, viz. the Masoretie, can be 
distinctly traced.—S. D. 


MAON (}P); Sept. Madv), a town in the 
tribe of Judah (Josh. xv. 55), which gave name 
to a wilderness where David hid himself from 
San], aud around which the churlish Nabal had 
great possessions (1 Sam. xxiii. 24, 25; xxv. 2). 
Jerome places it to the east of Daruma ( Onomast. 
s. v. Maon). The name does not occur in mo- 
dern times, and Dr. Robinson regards it as one 
of the sites first identified by himself. Irby and 
Mangles were in the neighbourhood in 1818, but 
did not detect this and other ancient names. 
Robinson finds it in the present Main, which is 
about seven miles south by east from Hebron. 
Here there is a conical hill about 200 feet 
high, on the top of which are some ruins of no 
great extent, consisting of foundations of hewn 
stone, a square enclosure, the remains probably of 
a tower or castle, and several cisterns. The view 
from the summit is extensive. This is Main. 
The traveller found here a band of peasants keep- 
ing their flocks, and dwelling in caves amid the 
ruins (Bibl, Researches, ii, 190-196). 

MARAH (179, bitterness ;. Sept. Mapa). 
The Israelites, in departing from Egypt, made 
some stay on the shores of the Red Sea, at the 
place where it had been crossed by them. From 
this spot they proceeded southward for three days 
without finding any water, and then came to 
awell, the waters of which were so bitter, that, 
thirsty as they were, they could not drink them. 
The well was called Marah from the quality of 
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its waters. This name, in the form of Amarah, 
is now borne by the barren bed of a winter 
torrent, a little beyond which is still found a 
well called Howara, the bitter waters of which 
answer to this description. Camels will drink 
it; but the thirsty Arabs never partake of it 
themselves; and it is said to be the only water 
on the shore of the Red Sea which they cannot 
drink. The water of this well, when first taken 
into the mouth, seems insipid rather than bitter, 
but when held in the mouth a few seconds it be- 
comes exceedingly nauseous. The well rises 
within an elevated mound surrounded by sand- 
hills, and two small date-trees grow hear it. 

The Hebrews, unaccustomed ag yet to the 
hardships of the desert, and having been in the 
habit of drinking their full of the best water in 
the world, were much distressed by its scarcity 
in the region wherein they now wandered; and in 
their disappointment of the relief expected from 
this well, they murmured greatly against Moses 
for having brought them into such a dry wilder- 
ness, and asked him, ‘ What shall we drink ? 
On this Moses cried to Jehovah, who indicated to 
him ‘a certain tree,’ on throwing the branches of 
which into the well, its waters became sweet and 
fit for use. The view which has been taken of this 
transaction by the present writer in another work 
(Pictorial Hist. of Palestine, pp. 209, 210), is 
here introduced, as it has been judged satisfactory, 
and as no new information on the subject has 
since been obtained. 

‘The question connected with this operation 
is—whether the effect proceeded from the in- 
herent virtue of the tree in sweetening bad water; 
or that it had no such virtue, and that the effect 
was purely miraculous. In support of the former 
alternative, it may be asked why the tree should 
have been pointed out and used at all, unless it 
had a curative virtue? And to this the answer 
may be found in the numerous instances in which 
God manifests a purpose of working even his 
miracles in accordance with the general laws by 
which he governs the world, and for that purpose 
disguising the naked exhibition of supernatural 
power, by the interposition of an apparent cause ; 
while yet the true character of the event is left 
indisputable, by the utter inadequacy of the 
apparent cause to produce, by itself, the resulting 
effect, This tends to show that the tree, or por- 
tion of it, need not be supposed, from the mere 
fact of its being employed, to have had an in- 
herent curative virtue. It had not necessarily 
any such virtue; and that it positively had uot 
such virtue seems to follow, or, at least, to be 
rendered more than probable by the consideration 
—that, in the scanty and little diversified vege- 
tation of this district, any such yery desirable 
virtues in a tree, or part of a tree, could scarcely 
have been undiscovered before the time of the 
history, and if they had been discovered, could 
not but have been known to Moses; and thie 
divine indication of the tree would not have been 
needful, And, again, if the corrective qualities 
were inherent, but were at this time first made 
known, it is incredible that so valuable a dis- 
covery would ever have been forgotten; and yet 
it is manifest that in after-times the Hebrews had 
not the knowledge of any tree which could 
render bad water drinkable; and the i hab‘ants 
of the desert haye not only not preserved the 
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knowledge of a fact which would have been so 
important to them, but have not discovered it in 
the thirty-five centuries which have since passed. 
This is shown by the inquiries of travellers, some 
of whom were actuated by the wish of finding a 
plant which might supersede the miracle. Burck- 
hardt confesses that, after numerous inquiries, he 
could never learn that the Arabs were acquainted 
with any plant or tree possessing such qualities ; 
but he regrets that he omitted to make this in- 
quiry at Marah in particular. Lord Lindsay, 
remembering. this regret, did make particular 
inquiries at that place. -“ I asked whether they 
had any means of sweetening bad water, and he 
mentioned the mann, a gum that exudes from 
the tamarisk-tree, and the juice of the homy berry. 
The homr plant, and tarfahk, or tamarisk-tree, 
grow in great abundance in Wady Gharandel. 
The former bears small, red, juicy berries, which 
they squeeze into water: the mann has a strong 
aromatic taste, like turpentine. One of our 
guides had a piece of it, which I tasted; they 
keep it in casks, melt it when required, and 
spread it on their bread like honey: Some have 
taken it for the miraculous manna—too absurd 
an opinion to be confuted: Are we to under- 
stand that the effect produced on the bitter waters 
of Marah, by casting in the tree, shown to Moses 
by the Almighty (or ‘ something of a tree,’ as the 
Arabic version runs), was also miraculous? If 
not, it has been suggested that the mann or the 
homr juice may have been the specific employed. 
The homr is, however, a mere shrub, and had the 
whole valley for-miles round been full of tarfch 
trees, or homr bushes, there would scarcely have 
been enough to sweeten water sufficient for such 
a host as that of Israel. Moreover, the Israelites 
were here within a month after the institution of 
the Passover, at the vernal equinox, whereas the 
mann harvest does not take place till June. This 
alone, I think, must decide tlie question in favour 
of the miracle.” This traveller goes on to tell 
us that the Hebrew name of the tree in question 
was alvah, whence he is led to conclude, from the 
analogy of the names, that it might be identified 
with the species of acacia to which the Arabians 
give the name of elluf. But all that is said on 
this point gces for nothing, as it happens that the 
tree is not called in Hebrew alvah, nor is any 
name given to it, but is indicated simply as 
YY etz, a tree. His concluding observation is 
more correct: “ Whatever the tree was, it can 
have had no more inherent virtue in sweetening 
the bitter well of Marah, than the salt had, which 
produced the same effect, when thrown by Elisha 
ito the well of Jericho” (Lindsay, i. 263-5). 

‘ This leaves little to be said. As Lord Lind- 
say propused his question to an Arab, who could 
not apprehend his precise object, through an in+ 
terpreter, who probably apprehended it as. little, 
there can be no doubt that the answer applies: to 
the supposition that he wanted to know how a 
cup of bad water might have its unpalateableness 
disguised, so as to be made drinkable; and it: is 
much the same, i effect, as might be given in 
this country to a similar question, “ Put a little 
sugar, or a little lemon-juice into it.’ Probably 
the Bedouius use both of the articles mentioned — 
being a sweet and an acid—in making a kind of 
sherbet. It will not do to think of the Hebrew 
as squeezing the juice of little red berries, or as 
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mixing up a vegetable gum in the well of Marah, 
even if a sufficient quantity of either could have 
been procured to sweeten water enough for the 
thousands of Israel. This, therefore, being the 
only case in which the Arabs of Sinai have been 
brought to mention the only articles known to 
them as used for the indicated purpose, does the 
more abundantly prove that they know no tree 
answering to the description which, without the 
miracle, it would be necessary to require. In 
this, as in many other dealings with the Scripture 
miracles, it is easier to understand and believe 
the miracle itself than the best explanations 
which have been given. 

©The Jewish writers, generally, are so far from 
looking for any inherent virtues in the “ tree,” 
that they, contrariwise, affirm that its natural 
quality was rather to make that bitter which was 
sweet, than to sweeten that which was bitter. 
The Targums call it the bitter tree Ardiphne, 
which most of the Hebrew interpreters take to 
signify the same to which botanists give the name 
of Rhodo-daphne, the rose-laurel.’ 

MARANATHA. [Anaruema.] 

MARCHESHVAN (WIM; Josephus, An- 
tig. i, 3.3, Mapoovdyns; the Macedonian Aios) 
is the name of that month which was the eighth 
of the sacred, and the second of the civil, year of 
the Jews; which began with the new moon of 
our November. There was a fast on the 6th, in 
memory of Zedekiah’s being blinded, after he 
had _-witnessed the slaughter of his sons (2 Kings 
xxv. 7). 

This month is always spoken of in the Old 
Testament by its numerical designation; except 


once, when it is called Bul (5aa, 1 Kings vi. 38; 
Sept. Bada). According to Kimchi, Bul is a 


shortened form of the Hebrew 2), ‘ rain,’ from 


bo». The signification of rain-month is exactly 
suitable to November in the climate of Palestine. 


Others derive it from Oba. Benfey, availing 
himself of the fact that the Palmyrene inscrip- 
tions express the name of the god Baal, accord- 


ing to their dialect, by 593 (as bynbay, *Ayaugd- 
Aos), has ventured to suggest that, as the months 
are often called after the deities, Bul may have 
received its name from that form of Baal (Monats- 
namen, p. 182). The rendering of the Sept. might 
have been appealed to as some sariction of this 
view. He supposes that Marcheshvan is a com- 
pound name, of which the syllable mar is taken 
from the Zend Ameretét, or its later Persian form 
Morddd; and that cheshvdn is the Persian chezan, 
‘autumn’ both of which are names belonging te 
the same month (7. ¢. p. 136. sq.).—J. N. 
MARESHAH (NW ; Sept. Mapicd), a town 
in the tribe of Judah (Josh. xy. 14), re-built and 
fortified by Rehoboam (2 Chron. xi. 8). The 
Ethiopians under Zerah were defeated by Asa in 
the valley near Mareshah (2 Chron. xiv. 9-18). 
It was laid desolate by Judas Maccabeeus, on his 
march from Hebron to Ashdod (1 Macc. v. 65- 
68; Joseph. Antig. xii. 8. 6). Josephus men- 
tions it among the towns possessed by Alexander 
Janneus, which bad been in the hands of the 
Syrians (Antig. xiii. 15. 4); but by Pompey it 
was restored to the former inhabitants, and at: 
tached to the province of Syria (Jd. xiv. 4. 4) 
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Mavesa was among the towns rebuilt by Gabinius 
(7b. xiv. 5. 3, but was again destroyed by the 
Parthians in their ruption against Herod (Jé, 
xiv. 9.3), A place so often mentioned in his- 
tory must have been of considerable importance ; 
but it does not appear that it was ever again 
rebuilt. The yo an is set down by Euse- 
bius and Jerome (Onomast. s. v. Morasthi), as 
within two miles of Eleutheropolis, but the direc- 
tion is not stated. Dr. Robinson (Bid/. Researches, 
ii, 422) found, at a mile and a half south of the 
site of Eleutheropolis, a remarkable Zel, or artificial 
hill, with foundations of some buildings. As 
there are no other ruins in the vicinity, and as 
the site is admirably suited for a fortress, this, lie 
supposes, may have been Mareshah. 

MARK, Person or Marx.—According to 
ecclesiastical testimonies the evangelist Mark is 
the same person who in the Acts is called by the 
Jewish name John, whose Roman surname was 
Marcus (Acts xii. 12, 25). This person is some- 
times called simply John (Acts xiii. 5,13); and 
sometimes Mark (Acts xv. 39). 

Mary, Mark's mother, had a house at Jerusa- 
lem, in which the Apostles were wont to assemble 
(Acts xii. 12). In the Epistle to the Colossians 
(iv. 10, 11) Mark is mentioned among the assist- 
ants of Paul, and as being one of the converts from 
Judaism. From this passage we learn also that 
Mark wasa cousin of Barnabas, which circum- 
stance confirms the opinion that he was of Jewish 
descent. It was probably Barnabas who first in- 
troduced him to Paul. He accompanied Paul 
and Barnabas on their travels as an assistant 
(Acts xii. 25; xiii. 5). When they bad arrived 
in Pamphylia, Mark Jeft theni and returned to 
Jerusalem, from which city they had set out 
(Acts xiii. 13). On this account Paul refused to 
take Mark with him on his second apostolical 
journey, ‘ and so Barnabas took Mark, and sailed 
untu Cyprus’ (Acts xv. 37-39). It seems, how- 
ever, that Mark, at a later period, became recon- 
ciled to Paul, since, according to Coloss. iv. 10, 
and Philem. 24, he was with the apostle during 
his first captivity at Rome; and according to 
2 Tim. iv. 11, he was also with him during his 
second captivity. The passage in Colossians 
proves also that he was about to undertake for 
Paul a journey to Colosse. 

There is a unanimous ecclesiastical tradition 
that Mark was the companion and épynvevrhs 
of Peter. This tradition is the more credible, as 
the New Testament does not contain any passage 
that could have Jed to its invention. Since, ac- 
cording to Acts xii. 12, Peter was in the habit of 
visiting as a friend at tle house of Mark’s mother, 
he may perhaps be considered as the spiritual 
father of Mark. From the works of Papias (Euseb. 
Hist. Eccles. iii, 39) it appears that Mark could 
not have been a direct disciple of Christ. Hence 
it seems to follow that the statement of Origen, 
that Mark was one of the seventy disciples of 
Christ, is incorrect (see Originis Opera, edit. De 
Ja Rue, tom. i. p. 807). If the expression in 1 Pet. 
v. 13, 9 ovvexAekTh, means the congregation of 
Peter, the word vids would signify a spiritual 
gon, in which case we could refer this term only 
to the evangelist Mark mentioned in the Acts. 
This, however, is doubtful, because we should in 
that case rather expect the word rékvov. We 
jearn from Luke iy. 38, and 1 Cor. ix. 15, that 
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Peter was married, and from Eusebius (Hist. 
Eccles. iii. 30), that he had children. Hence we 
may well refer the word cuverAerrh to the wife ot 
the Apostle, and understand vids to mean his réal 
son. It is by no means unlikely that after Paul 
had quitted the scene, Mark should have united 
himself to Peter, with whom he had heen on 
friendly terms at an early period of his life. In 
case that Paul is not considered the author of the 
Epistle to the Hebrews, we may say that Timothy 
also attached himself to another teacher after the 
death of that apostle (see the Commentaries on 
Heb. xiii. 23). The testimony in favour of the 
conuection between Mark and Peter is so old and 
respectable, that it cannot be called in question. 
It first occurs at the commencement of the second 
century, and proceeds from the presbyter John 
(Euseb. Hist. Eccles. iii. 39); it afterwards appears 
in Irenwus (Adv. Her. iii. 1. 1, and x. 6); in Ter- 
tullian (Contra Mart. iv. 5); in Clemens Alexan- 
drinus, Jerome, and others. The question arises, 
what is the true meaning of the expression épun- 
veutis Térpov, which is employed even by the pres- 
byter John. It was formerly supposed that Mark 
was thereby described as being the interpreter of 
Peter, who was said to be unacquainted with 
Greek. This opinion was entertained by Hich- 
horn, Bertholdt, and Kuinoel. But Fritsche, in 
his Commentarius in Marcum xxvi., has appealed 
to the testimonies of ancient writers in order to 
prove that Mark was called épunveurhs, because 
he wrote down what Peter taught by word of 
mouth. According to our opinion, Mark was 
called €punvevrhs because he was the assistant 
of Peter, and either orally or in writing com- 
municated and developed what Peter taught. 
The sense in which the ancients employed the 
word interpres may be clearly understood from 
the passage in Jerome (Epistola cxx. ad Hedi- 
biam, cap. xi.). It is there stated that although 
Paul had the gift of various languages, as 
may be seen from 1 Cor. xiv. 18, he was still 
not able ‘divinorum sensuum majestatem digno 
Greci eloquii explicare sermone ;’ that is, ‘ to 
express the majesty of divine truth in a sufficiently 
oratorical Greek style’ (comp. Epistola ad Aly- 
asiam, quest. x.). Jerome adds, ‘ Habebat ergo 
Titum interpretem; sicut et beatus Petrus Mar- 
cum, cujus Evangelium Petro narrante, et illo 
scribente, compositum est. Denique et dux 
epistole que feruntur Petri, stilo intus et cha- 
ractere discrepant, structuraque verborum. Ex 
quo intelligimus pro necessitate rerum, diversis 
eum usum interpretibus.’—* Therefore he had 
Titus for a secretary, as the blessed Peter had 
Mark, whose Gospel was composed by him after 
the dictation of Peter. The two Epistles of 
Peter which are in cireulation differ from each 
other in character and style. Hence we perceive 
that he was compelled by circumstances to em- 
ploy different secretaries,’ 

It is quite evident that in this-passage ¢nterpres 
cannot mean an ‘ interpreter’ or ‘ translator,’ but 
rather the person who develops and puts into 
style the discourses of another. }'rom the following 
passage we learn that this does not merely refei 
to written composition :—erd Thy rolrwy (Peter 
and Paul) @todov Mdpkos 6 padnrhs Kad épune 
yeuris Terpou, rad avtds rx bard Térpou knpuood- 
meva eyypdows huiv mapadédwxe (Hasebins, Hist. 
Eccles. y. 8).—* After the departure uf Peter and 
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Paul, Mark, the disciple and secretary (interpres) 
of Peter, transmitted to us in writing what Peter 
had preached.’ It is evident that Mark is here 
called épunvevrfs without reference to his au- 
thorship. 

Eusebius represents (Hist. Eccles. ii. 15) from 
the later life of Mark, that he was with Peter at 
Rome, Epiphanius and others inform us that 
he introduced the Gospel into Egypt, founded the 
church at Alexandria, and that he died in the 
eighth year of Nero's reign. 


. Tse Gosprn or Marx.—The same ancient 

authors who call Mark a pa@qrns (disciple) and 
Epunveurys (secretary) of Peter, state also that he 
wrote his Gospel according to the discourses of that 
Apostle. The most ancient statement of this fact 
is that of the presbyter John and of Papias, which 
we quote verbatim from Eusebius (Hist. Eccles. iii. 
39) as follows: Mdpxos wey épunvevt)s Mérpou 
yevouevos, dou euynudvevoey, axpiBas eypaer, ov 
ey To. Taker TH bTd TOD Xpiorod 7H AcxXOevra 7) 
mpaxbevra votre yap Hrovee Tod kuplov, ore 
Trapnodovdncey adt@ Uorepoy Se, ws pny, Mérpy, 
bs mpds Tas xpcias emotetro Tas SidacKaAlas, GAN 
ovxX bowep ovytaki Tay KvptakGy Toovjmevos 
Noylwov. “Qore oddty fuapre Mdpkos ofrws ena 
ypdas as ameuynuovedoey. ‘Evds yap emorhoaro 
mpdvowy, Too pndy ay Hrovoe mapadrmeiy, H 
wetcarbal tT. ev avrots.—‘ Mark having become 
secretary to Peter, whatever he put into style he 
wrote with accuracy, but did not observe the 
chronological order of the discourses and actions 
of Christ, because-he was neither a hearer nor a 
follower of the Lord; but at a later period, as I 
have said, wrote for Peter to meet the requisites 
of instruction, but by no means with the view to 
furnish a connected digest of the discourses. of 
our Lord. Consequently Mark was not in fault 
when he wrote down circumstances as he recol- 
lected them; for he had only the intention to omit 
nothing of what he had heard, and not to mis- 
represent anything.’ Critics usually ascribe all 
these words to the presbyter. Schmidt especially 
observes, in his Einlettung ins Neue Testament: 
Nachtriige (p. 270), that he himself had errone- 
ously quoted this testimony as the words of 
Papias; but it seems to us that the words as 
éfny do uot allow us to consider all this passage 
as belonging to the presbyter. Papias had not 
before his eyes a book of the presbyter, and he 
seems to have alluded to that passage of his own 
work to which Eusebius refers in his second book 
(ch, xv.), in which work Papias had given some 
account respecting the life of this evangelist. 
According to this view it seems that, with the 
words ore yop-Hxovce, there begins an explana- 
tion of the words of the presbyter. 

It has been observed in the article Gospxn 
that this passage has been made use of in order 
to disprove the existence of an orally fixed evan- 
gelium-tra(ition, since it is here stated that Peter 
preached as circumstances required. To this we 
replied that Papias considers the Gospel of Mark 
to be the reflex of the discourses of Peter, in 
which character they are described by the pres- 
byter; and since the Gospel of Mark really 
contains a sketch of the life of Jesus, the ac- 
aount of the presbyter does not imply that the 
discourses of Peter could not likewise have con- 
vained a sketch of his life. The presbyter only 
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says that Peter did not furnish a complete life 
of Jesus, embracing a history of his infancy, 
youth, &c.; and that, therefore, the account of 
Peter was in some respects incomplete, since he, 
as Papias states, omitted various circumstances. 
Schleiermacher, and after him Strauss, have 
turned this into an argument against the Gospel 
of Mark, They assert that this Gospel is a 
ovyrdéts, which, if not chronological, is at least 
a concatenation according to the subjects. Now 
the presbyter states that Mark wrote ov tdée, 
without order. By this expression they consider 
all such arrangement excluded; consequently 
they infer that the presbyter John, the old dis- 
ciple of the Lord, spoke of another Mark. We 
learn, however, from what Papias adds, how 
Papias himself understood the words of the pres- 
byter; and we perceive that he explains od rdge 
by a ypaas, writing isolated facts. Hence 
it appears that the words ov td&e signify only 
incompleteness, but do not preclude all and 
every sort of arrangement. 

It would be arbitrary, indeed, to suppose that 
another Mark had an existence in the earliest 
times of Christianity, without having any his. 
torical testimony for such a supposition. There is 
no indication that there was any other Mark in 
the early times of Christianity besides the Mark 
mentioned in the Acts, who is also reported to 
have been the author of that Gospel which hears 
his name. 

We have mentioned in the article Luxe that, 
according to Irenzeus, the Gospels of Mark and 
Luke were written later than that of Matthew ; 
and according to a tradition preserved by Cle- 
mens Alexandrinus, the Gospels of Matthew and 
Luke preceded that of Mark. The chronolo- 
gical order of the Gospels is, according to Origen, 
the same in which they follow each other in the 
codices. Ireneus (Adversus Hereses, iii. 1) 
states that Mark wrote after the death of Peter 
and Paul; but, according to Clemens Alexan- 
drinus (Hypotypos. yi.) and Eusebius (Hist, 
Eccles. vi. 14), he wrote at Rome while Peter 
was yet living. These various data leave us in 
uncertainty. 

If the opinions concerning the relation of Mark 
to Matthew and Luke, which have been current 
since the days of Griesbach, were correct, we 
might be able to form a true idea concerning the 
chronological succession in which the first three 
Gospels were written. Griesbach, Saunier, 
Strauss, and many others, state it as an unques- 
tionable fact, that the Gospel of Mark was merely 
an abridgment of the Gospels of Matthew and 
Luke. De Wette, even in the latest edition of 
his Einlettung, 1842, calls this opinion erwiesen, 
‘demonstrated’ (see pp. 130 and 157), The value 
of such demonstrations may be learned from what 
appears to De Wette the most certain proof of the 
alleged fact, viz. that the statements of Mark 
concerning the temptation of Christ are merely at 
abridgment of other sources, But we do not 
perceive why it should be impossible to furnish a 
condensed statement from oral communications, 

Weisse, Wolke, and Bauer, on the other hand, 
have, in recent times, asserted that the Gvspel of 
Mark was the most ancient of all the Gospels, 
that Luke amplified the Gospel of Mark, and 
that Matthew made additions to both. Weisse 
and Wolke employ some very artificial expes 
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Aas x 
dients in order to explain how it ha that, 
if Luke and Matthew transcribed Mark, there 
should have arisen a considerable difference 
both in words and contents. Wolke especially 
accuses Luke and Matthew of intentional mis- 
representations. The author of Kritik der Evan- 
gelischen Geschichte der Synoptiker, Leipzig, 
1841, goes still further. 

The following examples will explain the fore- 
going observation. If Mark, in ch. i. 21-25, 
abridged Luke, ch. iv. 31-37, what could have 
induced him, although usually retaining the 
same sentences, nevertheless, fur xa67AGey to 
substitute elowopevovrar; for pivar, omapdtay ; 
for eyévero OduBSos, eauBHOnoay; and for Fxos, 
\ "oh, &c.? But if Mark’s Gospel was earlier 
than that of Luke, what could have induced the 
latter to change these words in copying the Gos- 
pel of the former? According to Wolke, in his 
book entitled Der Urevangelist, 1838, p. 584, sq., 
Luke has, in an arbitrary manner, changed a 
collection of proverbial sayings into the Sermon 
en the Mount, and inserted Mark iii. 16; while 
Matthew again has amplified the Sermon on the 
Mount of Luke (p. 685, sq.) ! 

Wolke has left his readers in doubt how much 
these evangelists took from historical documents; 
but Bauer has distinctly asserted that Mark pro- 
duced the contents of his book from his imagina- 
tion, and that his fictitious narrative was extended 
and spun out by the other evangelists. Such 
assertions are so utterly groundless that they do 
not require to be formally refuted. 

Tn the article GospEts we have stated gur opi- 
nion concerning the relative position in which the 
evangelists stand to each other. We do not see 
any reason to contradict the unanimous tradition 
of antiquity concerning the dependence of Mark 
upon Peter. We deer it possible, and even pro- 
bable, that Luke read Mark, and that he also 
alludes fo him by reckoning him among the 
wérAot, the many, who had written gospel history 
before him. ‘This supposition, however. is by no 
means necessary or certain ; and it is still possible 
that Mark wrote after Luke. Some of the ancient 
testimonies which we have quoted, namely, those 
of Ireneus, Clemens Alexandrinus, Jerome, and 
others, state that Mark’s Gospel was written at 
Rome. In favour of this opinion there have been 
urged some so-called Latinisms; for instance, 
in ch. xv. 15, 7@ byry 7d ixavdy morjom, and 
ch. v. 23, éoxdrws Exe. These expressions are, 
however, rather Greecisms than Latinisms. Others 
appeal to words which have a Latin origin, such 
as omekovAdrwp, kevtuplwy, teorns, ppayedAdw 5 
but these are military terms which the Greeks 
adopted from the Romans. The words téorns 
anid ¢paycAAdw occur in other Greek authors. 

- The use of the word xevrupfwy is rather sur- 
prising, since in the other New Testament writers 
we find éxardvrapxos and éxarovrdpxns. In our 
opinion these Latinisms cannot prove much re- 
specting the locality in which Mark's Gospel was 
written; but it is certain that it was written for 
Gentile Christians. This appears from the expla- 
nation of Jewish customs (ch, vii. 2,11; xii. 18; 
xiii. 3; xiv. 12; xv. 6,42). The same view is 
confirmed by the scarcity of quotations from the 
Old Testament, perhaps also by the absence of 
the genealogy of Christ, and by the omission of 

tee Sermon on the Mount, which explains the 
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relation of Christ to the Old Testament 
sation, and which was, therefore, 
importance to Matthew. 

The characteristic peculiarity of Mark as an 
author is particularly manifest in two points : 
1, He reports rather the works than the dis- 
courses of our Saviour; 2. He gives details more 
minutely and graphically than Matthew and 
Luke; for instance, he describes the cures effected 
by Jesus more exactly (iv. 31, 41; vi. 5, 13; 
vii. 33; viii. 28). He is also more particular in 
stating definite numbers (v. 13,42; vi. 7, 14, 30), 
and furnishes more exact dates and times (i. 32, 
3955 11. 1, 26; iv. 26, 35; vi. 2; xi.11, 19, 20, &e.). 

It may be that these characteristics of Mark 
originated from his connection with Peter. With 
more certainty we may ascribe to Mark him- 
self certain peculiarities of diction and phrase- 
ology ; for instance, the frequent use of the word 
evdéws, and his predilection for diminutives (v. 
23, 39, 40, 41, 42; vi. 22, 28; vii. 25, 28). 

Most of the materials of Mark’s narrative occur 
also in Matthew and Luke. He has, however, 
sections exclusively belonging to himself, viz. 
iii. 21, 31, sq.; vi. 17, sq.; xi. 11; xii. 28, sq. 
These peculiar statements of Mark have an en- 
tirely historical character: consequently we deem 
it unjustifiable in Strauss and De Wette to endea- 
vour to depreciate them by calling them arbitrary 
additions. 

We mention tlre conclusion of Mark’s Gospel: 
separately, since its genuineness may be called in, 
question. 

Among the Codices Majusculi the Codex B.. 
omits ch. xvi. 9-2U altogether, and several of the: 
Codices Minusculi mark this section with asterisks - 
as doubtful, Several ancient Fathers and authors~ 
of Scholia state that it was wantiug in some ma- 
nuscripts. We cannot, however, suppose that it» 
was arbitrarily added by a copyist, since’ at? 
present all codices, except B., and all ancient 
versions contain it, and the Fathers in general 
quote it. We may also say that Mark could not: 
have concluded his Gospel with ver. 8, unless he- 
had been accidentally prevented from finishing. 
it. Hence Michaelis and Hug have: inferred: 
that the addition was made by the evangelist at. 
a later period, in a similar manner as John made 
an addition in ch. xxi. of his Gospel. Perhaps also. 
an intimate friend, or an amanuensis, supplied the 
defect. If either of these two hypotheses is well | 
founded, it may be understood why several.codices - 
were formerly without this conclusion, and why, . 
nevertheless, it was found in most of them, 

Among the various commentaries on the Gospel : 
of Mark, which have been published in modem 
times, the following deserves to be specially men- 
tioned: Evangelium Marci recensuit, et cum 
Commentariis perpetuis edidit, C..¥. A. Fritsche, 
Lipsiw, 1830. This author does not enter.much 
into the explanation of Biblical thoughts. and 
truths, but he has furnished yery valuable contri- 
butions for the critical study of the language.— 

AT. 

MARRIAGE.—Tuxz Levirarze Law.—The 
divine origin of marriage, and the primitive. state 
of the institution, are clearly recorded in’ the in- 
stance of the first humar. pair (Gen. ii. 18-25), 
whence it appears that woman was made after 
man to be ‘a helper suited to him,’ The narrative 
is calculated to convey exalted. ideas.of the.insti« 


dispen- 
of the greatest 
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tution. Itis introduced by a declaration of the 
Lord God, that ‘ it is not good that the man should 
be alone’ (ver. 18); of the truth of which Adam had 
become convinced by experience. In order still 
further to enliven his sense of his deficiency, the 
various species of creatures are made to pass in 
review before him, ‘ to see what he would call 
them ;’? on which occasion he could behold each 
species accompanied by its appropriate helper, and 
upon concluding his task would become still 
more aflectingly aware, that amid all animated 
nature ‘ there was not found an help meet for 
himself. It was at this juncture, whén his heart 
was thus thoroughly prepared to appreciate the 
intended blessing, that a divine slumber (Sept. 
éxoraows), or trance, fell upon him—a state in 
which, as in after ages, the exercise of the external 
senses being suspended, the mental powers are 
peculiarly prepared to receive revelations from 
God (Gen. xv. 12; Acts x. 10; xxvii. 17; 2 
Cor. xii. 2). His exclamation when Eve was 
brought to him shows that he had been fully con- 
scious of the circumstances of her creation, and 
had been instructed by them as to the nature of 
the relation which would thenceforth subsist be- 
tween them. ‘ The man said, this time, it is bone 
of my bone, and flesh of my flesh; thts shall be 
called woman, for out of man was this taken’ 
(New Translation by the Rev. D. A. De Sola, &c. 
Lond. p. 8). The remaining words, ‘for this 
cause shall a man leave his father and mother, 
and shall cleave unto his wife, and they (two) 
shall be one flesh,’ which might otherwise seem a 
proleptical announcement by the historian of the 
social obligations of marriage, are by our Lord 
ascribed to the Divine agent concerned in the 
transaction, either uttered by him personally, 
or by the mouth of Adam while in a state of 
inspiration. ‘Have ye not read that he that 
made them at the beginning, made them male 
and female, and said, for this cause, &c. 
(Matt. xix. 4, 5). It is a highly important 
circumstance in this transaction, that God cre- 
ated only one female for one man, and united 
them—a circumstance which is the very basis of 
our Lord’s reasoning in. the passage against 
divorce and re-marriage; hut which basis is lost, 
and his reasoning consequently rendered incon- 
clusive, by the inattention of our translators to the 
absence of the article, “he made them é&poev ral 
O7Av,’ @ male and @ female, ‘ and said, they shall 
become one flesh; so that they are no more two, 
but one flesh. What, therefore, God hath joined 
together, let no man put asunder.’ ‘The weight 
of our Lord’s argument,’ says Campbell, ‘lay in 
this circumstance, that God at first created no 
more than a single pair, one of each sex, whom 
he united in the bond of marriage, and, in so 
doing, exhibited a standard of that union to 
all generations.’ ‘The word dvo,’ he observes, 
‘has indeed no word answering to it in the 
present Masoretic editions of the Hebrew Bible, 
but it is found in the Samaritan, Septuagint, 
Vulgate, Syriac, and Arabic versions of the Old 
Testament, and in all the quotations of the pas- 
sage in the New Testament (Matt. xix. 5; Mark 
x. 8; 1 Cor. vi. 16; Ephes. v. 31), and it may be 
reasonably concluded that the ancient reading in 
the Old Testament was the same with that in the 
New’ (The Four Gospels, &c., vol. 1i.p.427, Lond. 
1787). The apostacy introduced a new feature 
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into the institution, namely, the subjection of the 
wife’s will to that of her husband (Gen. iii. 16; 
comp. Num. xxx. 6-16). The primitive model 
was adhered to even by Cain, who seems to have 
had but one wife (Gen. iv.17). Polygamy, one 
of the earliest developments of human degeneracy, 
was introduced by Lamech, who ‘ took unto him 

two wives’ (Gen. iv. 19; circa 3874 n.c.). The 
intermarriage of ‘ the Sons of God,’ @. e. the wor-° 
shippers of the true God, with ‘ the daughters of 
men,’ 7. é. the irreligious (s.c. 2468), is the next 
incident in the history of marriage. They in- 
dulged in unrestrained polygamy, ‘they took 

them wives of all that they chose.’ From this 

event may be dated that headlong degeneracy of 
mankind at this period, which ultimately brought 
on them extirpation by a deluge (Gen. vi. 3-7). 

At the time of that catastrophe Noah had but one 

wife (Gen. vii. 7), and so each of his sons (ver. 

13). The remaining part of the investigation 

will be pursued according to Townsend's chrono- 

logical arrangement, as affording a means of 

tracing the development of the subject in succeed- 

ing times, though differences of opinion may be 

entertained respecting the true chronological 

order of some of the books or passages. Accord- 

ing to that arrangement, Job next appears (B.c. 

2130) as the husband of one wife (Job ii. 9; 

xix. 17). Reference is made to the adulterer, 

who is represented as in terror and accursed (xxiv. 

15-18). The wicked man is represented as leay- 

ing ‘ widows’ behind him; whence his polygamy 

may be inferred (xxvii. 15). Job expresses his 

abhorrence of fornication (xxxi. 1), and of adultery 

(ver. 9), whiclt appears in his time to have been 

punished by the judges (ver. 11). Following the 

same arrangement, we find Abraham and Nahor 

introduced as having each one wife (Gen. xi. 29). 

From the narrative of Abraham’s first equivoca- 

tion concerning Sarah, it may be gathered that 

marriage was held sacred in Egypt. Abraham 

fears that the Egyptians would sooner rid them- 

selves of him by murder than infringe by adultery 

the relation of his wife to an obscure stranger. 

The reproof of Pharaoh, ‘Why didst thou say, 

She is my sister? so I might have taken her to 

me to wife: now therefore behold thy wife, take 

her, and go thy way’ (Gen. xii. 11-19), affords 

a most honourable testimony to the views of mar- 

riage entertained by Pharaoh at that period, and 

most likely by his court and nation. It seems 

that Sarah was Abraham's aalf-sister. Such mar- 

riages were permitted till the giving of the Jaw 

(Ley. xviii. 9). Thus Amram, the father of Moses 

and Aaron, married his father’s sister (Exod vi. 

20), a union forbidden in Ley. xviii. 12. 

- The first mention of concubinage, or the con-< 

dition of a legal though subordinate wife, occurs 

in the case of Hagar, Sarah’s Egyptian handmaid, - 
whom Sarah, still childless, after a residence of 
ten years in Canaan, prevailed on Abraham, appa- 
rently against his will, to receive into that rela- 
tion (Gen, xvi. 1), which was however considered 
inviolable (Gen. xlix. 4; Ley. xviii. 8; 2 Sam. 
iii. 8, 16, 21, 22; 1 Chron. v. 1). The vehe- 
ment desire for offspring, common to women in 
the East, as appears from the histories of Rebecca 
(Gen. xxv. 21), of Rachel (xxx. 1), of Leah 
(ver. 5), and.of Hannah (1 Sam. i. 6, 7), seems te 
have been Sarah’s motive for adopting a proceaure 
‘practised in such cases in that region in ail ages, 
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The miseries naturally consequent upon it are 
amply portrayed in the history of the Patriarchs 
(Gen. xvi. 4-10; xxx. 1,3, 15). 

Lot does not to have exceeded one 
wife (Gen. xix, 15). The second equivocation 
of the same kind by Abraham respecting Sarah 
elicits equally honourable sentiments concem- 
ing on the part of Abimelech, king 
of Gerar (Gen. xx. 5, 6, 9, 10, &c.), who, it ap- 

had but one proper wife (ver. 17; see 

also ch. xxvi. 7-11). Perhaps Abraham relied 
on the ancient custom, which will shortly be 
adverted to, of the consent of the ‘ brother’ being 
requisite to the sister's marriage, and thus hoped 
to secure his wife’s safety and his own. In an- 
cient times the parents chose wives for their 
children (Gen. xxi. 21; xxxviii. 5; Deut. xxii. 
16); or the man who wished a particular female 
asked his father to obtain her from Aer father, as 
im the case of Shechem (B.c. 1782; Gen. xxxiv. 
4-6; comp. Judges xiv. 2,3). The consent of her 
brothers seems to have been necessary (ver. 5, 8, 
i, 13, 14; comp. Gen. xxiv. 50; 2 Sam. xiii. 
20-29). A dowry was given by the suitor to the 
father and brethren of the female (ver. 11, 12; 
comp. 1 Sam, xvili. 25; Hos. iii. 2), This, in a 
common case, amounted to from 30 to 50 shekels, 
according to the law of Moses (comp. Exod. xxii. 
16; Deut. xxii. 29). Pausanias considers it so re- 
markable for a man to part with his daughter with- 
out receiving a marriage-portion with her, that he 
takes pains, in a case he mentions, te explain the 
reason (Lacon. iii. 12.2). In later times we meet 
with an exception (Tobit viii. 23). It is most likely 
that from some time before the last-named period 
the Abrahamidz restricted their marriages to cir- 
cumcised persons (Gen. xxyiii. 8; comp. Judg. ili. 
6; 1 Kings xi. 8,11, 16; Joseph. Antig. xi. 8. 2; 
xii. 4.65 xviii. 9.5). The marriage of Isaac 
developes additionai particulars; for beside Abra- 
ham’s unwillingness that his son should marry 2 
Canaanitess (Gen. xxiv. 3; comp. xxvi. 34; xxvii, 
46; Exod. xxxiv. 16; Josh, xxiii. 12; Ezra ix. 2; 
x, 3, 10, 11), costly jewels are given to the bride 
at the betrothal (ver. 22), and ‘ precious things to 
her mother and brother’ (ver. 53); a customary 
period between espousals and nuptials is referred 
to (ver. 55); and the blessing of an abundant 
offspring invoked upon the bride by her relatives 
(ver. 60)—which most likely was the only mar- 
riage ceremony then and for ages afterwards 
(comp. Ruth iy. 11-13; Ps. xlv. 16,17); but in 
Tobit vii. 3, the father places his daughter's right 
hand in the hand of Tobias before he invokes this 
blessing. It is reraarkable that no represeutation 
‘has been found of a marriage ceremony among 
the tombs of Egypt (Wilkinson’s Ancient Egypt. 
_ vol. ii, Lond. 1837). The Rabbins say that 
among the Jews it consisted of a kiss (Cant. i. 2). 
It is probable that the marriage covenant was 
committed to writing (Proy. ii. 17; Mal. ii. 145 
Tobit vii. 13, 14); perhaps, also, confirmed with 
an oath (Ezra xvi. 8), It seems to have been the 
custom with the patriarchs and ancient Jews to 
bury their wives in their own graves, but not their 
concubines (Gen. xlix. 31), In Gen. xxv. 1, 
Abraham, after the death of Sarah, marries a 
second wife. Esau’s polygamy is mentioned Gen. 
xxviii. 9; xxxvi. 2-13 (B.c. 1760). Jacob serves 
seven years to obtain Rachel in marriage (Gen. 
xxix. 18-20); and has a marriage feast, to which 
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the men of the place are invited (ver. 22; comp. 
Cant. y. 1; viii, 33). Samson’s marriage feast 
lasts a week (Judg. xiv. 10-12; s.c. 1136; comp. 
John ii. 1, &c.); in later times it lasted longer 
(Tobit viii. 19). The persons invited to Samson’s 
mairiage are young men (Judg, xiv. 10); called 
‘sons of the bridal-chamber,’ Matt. ix, 15. Fe- 
males were invited to marriages (Ps. xlv. 14), and 
attended the bride and bridegroom to their abode 
(1 Mace. ix. 37); and in the time of Christ, if it 
was evening, with lamps and flambeaux (Matt, 
xxv. 1-10). In later ages the guests were sum- 
moned when the banquet was ready (Matt. xxii. 3), 
and furnished with a marriage garment (ver. 11). 
The father of the bride conducted her at night to 
her husband (Gen, xxix. 23; Tobit viii. 1). 
The bride and bridegroom were richly ornamented 
(isa. 1xi. 10). In Mesopotamia, and the East 
generally, it was the custom to marry the eldest 
sister first (Gen. xxix, 26). By the deception 
practised upon Jacob in that country, he marries 
two wives, and, apparently, without any one 
objecting (ver. 31). Laban obtains a promise 
from Jacob mot to marry any more wives than 
Rachel and Leah (Gen, xxxi. 50). The wives 
and concubines of Jacob and their children travel 
together (Gen. xxxli. 22, 23); but a distinction 
is made between them in the hour of danger 
(Gen. xxxiii. 1,2; comp. Gen. xxv. 6). . Fol- 
lowing the arrangement we have adopted, we 
now meet with the first reference to the Levirate 
Law, Judah, Jacob's son by Leah, had married 
a Cauaanitish woman (Gen. xxxviii. 2). His 
first-born son was, Er (ver. 3). Judah took a wife 
for him (ver. 6). Er soon after died (ver. 7), and 
Judah said to Quan, ‘Go in unto thy brother’s wife, 
Tamar, and marry her, and raise up seed to thy 
brother.” ‘Onan kuew that the offspring would 
not be his.’ All these circumstances bespeak a 
pre-established and well known law, and he 
evaded the purpose of it, and thereby, it is said, 
incurred the wrath of God (ver. 10). It seems, 
from the same account, to have been well 
understood, that upon his death the duty de- 
volved upon the next surviving brother. Judah 
interfered to prevent him from fulfilling it, and 
this two-fold denial suggested to Tamar the stra- 
tagem related of her in Gen, xxxvili, 13-26. No 
change is recorded in this law till just before the 
eutrance of Israel into Canaan (n.c, 1451), at 
which time Moses modified it by new regulations 
to this effect :—‘If brethren dwell together (7%. e. 
in the same locality), and one of them die, and 
leave no child, the wife of the dead must not 
marry out of the family, but her husband's brother 
or his next kinsman must take her to wife, and 
perform the duty of a husband’s brother, and the 
first-born of this union shall succeed in the name 
of his deceased father, that his name may be 
extant in Israel ;’ not literally bear his name, for 
Ruth allowed her son by Boaz to be called Obed, 
aud not Mahlon, the name of her first husband 
(Ruth iv. 17, yet see Josephus, Antig., iv. 8, 23). 
In case the man declined the office, the woman 
was to bring him before the elders, loose his shoe 
from off his foot, and spit in, or, as some render it, 
before his face, by way of contempt (Deut. xxv. 9, 
10: Josephus understands in the face, Aniig. v. 9. 
4), and shall say, ‘So shall it be done unto the 
man that will not build up his brother’s house; 
and his name shall be called in Israel, the house of 
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him that hath his shoe loosed,’ guasi Baresole! It 
does not appear that the original law was binding 
on the brother, if already married; and we may 
well believe that Moses, who wished to mitigate 
it, allowed of that exception. The instance of 
Ruth (.c. 1245), who married Boaz, her husband’s 
relation, exhibits the practice of the law under 
the Judges. Boaz was neither the father of, nor 
the nearest relation to, Elimelech, father-in-law to 
Ruth, the wife of Mahlon, and yet he married 
her after the refusal of him who was the nearest 
relation (Ruth ii. 20; iii., iv.). These facts serve 
to exonerate the stratagem of Tamar, Judah’s 
daughter, already alluded to (Gen. xxxviii. 
13-26), which was dictated by a wish to fulfil the 
Levirate Law as near as possible. Accordingly, 
when Judah discovered it he justified her conduct, 
saying: ‘She hath been more righteous than 1,’ 
z. e. has more adhered to the law, ‘because I gave 
her not to Shelah my son’ (ver. 26; comp. ver. 11). 
Hence, then, the children of Judah, by Tamar, 
inherited as his sons legally as well as naturally, 
and are reckoned to him in the genealogy in 1 
Chron. 11.4: ‘And Tamar, his daughter-in-law, 
bare him Pharez and Zerah’ (comp. Num. xxvi. 
20). The legitimacy of her offspring is an im- 
portant question; for the pedigree of David, Solo- 
mon, and all the kings of Judah, and even of 
Christ himself, is derived from Pharez, the son of 
Judah, by Tamar (comp. Ruth iv. 18-22, and 
Matt. i. 3-16). It must, nevertheless, be con- 
fessed that the Levirate Law was attended with 
many inconveniences, not the least of whieh was 
{he inducement which-it afforded to females to in- 
trigue and indelicacy, as in the cases of Tamar 
and Ruth. A subtle objection to the doctrine of 
the resurrection, proposed to our Lord by the Sad- 
ducees, was grounded upon a real or supposed case 
of compliance with it running through a family 
of seven brethren (Matt. xxii. 23, &c.). The mar- 
riage of Herod with Herodias, his brother Philip's 
wife (Mark vi. 17, 18), did not come under the 
Levirate Law; for Josephus states that Herodias 
had a daughter by her husband, and that the 
marriage with Herod was contracted in the life- 
‘ame of her husband (Antig. xviii. 5. 4). Resem- 
blances to this law have been traced in India 
(Asiatic Researches, iii. 35); among the Athe- 
nians (Terence, Phorm., act i. sc. 11. 75, 6); 
among the ancient Germans (Tacitus, Germ. 8); 
and among the modern Egyptians (Niebuhr, 
Description de V Arabie, p. 61; Volney, Voyage 
en Syrie, tom. il. p. 74). ‘ 

To return from this digression. It should seem, 
from the instance of Potiphar’s wife, that mono- 
gamy was practised in Egypt (Gen. x»xix. 7). 
Pharaoh-gave to Joseph one wife (Gen. xli. 45). 
The Israelites, while in Egypt, seem to have re- 
stricted themselves to one. One case is recorded 
of an Israelite who had married an Egyptian 
woman (Ley. xxiv. 10). The giving of the law 
(s.c. 1491) acquaints us with many regulations 
concerning marriage, which were different from 
the practices of the Jews while in Egypt, and 
from those of the Canaanites, to whose land they 
were approaching (Ley. xviii. 3). There we find 
jaws for regulating the marriages of bondmen 
(Exod. xxi. 3, 4), and of a bondmaid (ver. 7-12). 
The prohibition against marriages with the Ca- 
naanites is established by a positive law (Exod. 
xxiv 16). Marriage is prohibited with any one 
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near of kin, ‘of the remainder of his flesh’ (Lev, 
xviii. 6-19). A priest is prohibited: from mar- 
rying one that had been a harlot, or divorced 
(Lev. xxi. 7). The high-priest was also excluded 
from marrying a widow, and restricted to one 
wife (ver. 13, 14). Daughters who, through 
want of brothers, were heiresses to an estate, 
were required to marry into their own tribe, and, 
if possible, a kinsman, to prevent the estate pass- 
ing into another family (Num. xxvii. 1-11; 
xxxvi. 1-12). The husband had power to annul 
his wife’s vow, if he heard it, and interfered at 
the time (Num. xxx. 6-16). If a man had be- 
trothed a wife, he was exempt from the wars, &c. 
(Deut. xx. 7; xxiv. 5). It was allowed to marry 
a beautiful captive in war, whose husband pro- 
bably had been killed (Deut. xxi. 10-14, &c.). 
Abundance of offspring was one of the bless- 
ings promised to obedience, during the miracu- 
lous providence which superintended the Theo- 
cracy (Lev. xxvi. 9; Deut. vii. 13, 14; xxviii. 
11; Ps. cxxviil. 35 cxxviii. 3); and disappoint- 
ment in marriage was one of the curses (Deut. 
xxvili. 18, 30: comp. Ps. xlvii. 95 Jer. viii. 10). 
A daughter of a distinguished person was offered 
in marriage as a reward for perilous services (Josh. 
xv. 16,17; 1 Sam. xvii. 25). Concubinage ap- 
pears in Israel (s.c. 1413, Judg. xix. 1-4). The 
violation of a concubine is avenged (Judg. xx. 
5-10). Polygamy (Judg. viii. 30). The state 
of marriage among the Philistines may be in- 
ferred, in the time of Samson, from the sudden 
divorce from him of his wife by her father, and 
her being given to his friend (Judg. xiv. 20), and 
from the father offering him a younger sister in- 
stead (Judg. xv. 2). David’s numerous wives (2 
Sam. iii. 3-5). In Ps. xlv., which is referred to 
this period by the best harmonists, there is a de- 
scription of a royal marriage upon a most mag- 
nificent scale. The marriage of Solomon to Pha- 
raoh’s daughter is recorded in 1 Kings iii. 1; to 
which, the Song of Solomon probably relates, and 
from which it appears that his mother ‘crowned 
him with a crown on the day of bis espousals’ 
(ver. 3, 11; and see Sept. and Vulg. of Is. 1xi. 
10). It would appear that in his time females 
were married young (Prov. ii. 17; comp. Joel i. 
8); also males (Prov. vy. 18). An admirable 
description of a good wife is given in Prov. 
xxxi. 10-31. The excessive multiplication of 
wives and concubines was the cause and effect 
of Solomon’s apostacy in his old age (1 Kings 
xi. 1-8). He confesses his error in Heclesiastes, 
where he eulogizes monogamy (viii. 9; vii. 29). 
Rehoboam took a plurality of wives (2 Chron. 
xi. 18-21); and so Abijah (2 Chron. xiii. 21), and 
Ahab (1 Kings xx. 3), and Belshazzar, king of 
Babylon (Dan. v. 2). It would seem that the out- 
ward manners of the Jews, about the time of our 
Lord’s advent, had become improved, since there 
is no case recorded in the New Testament of 
polygamy or concubinage among them. Our 
Lord excludes all causes of divorce, except 
whoredom (mapexrds Adyou mopyelas, Matt. v. 
32), and ascribes the origin of the Mosaic law to 
the hardness of their hearts. The same doctrine 
concerning divorce had been taught by the pro 
phets (Jer. iii. 1; Micah ii. 9; Mal. ii. 14-16), 
The apostles inculcate it likewise (Rom. vii. 3; 
1 Cor. vii. 4, 10, 11, 39); yet St. Paul considera 
obstinate desertion by an unbel’eving party as a 


release (1 Cor. vii. 15). Our Lord does not re- 
prehend celibacy for the sake of religion, ‘ those 
who make themselves eunuchs for the kingdom 
of heaven's sake’ (Matt. xix. 12; comp. 1 Cor. 
vii. 32, 36). Second marriages not condemned 
in case of death (Rom. vii. 12). Mixed mar- 


riages disapproved (1 Cor. vii. 39; 2 Cor. vi. 
14), Early marriage not recommended (1 Cor. 


vii. 36). Marriage affords the means of copious 
illustrations to the writers of fi eed The 
ts em it to represent the relation of the 
Sieh ee 4 Jehovah, and the apostles that 
of the Christian church to Christ. The applica- 
tions they make of the idea constitute some of the 
boldest and most touching figures in the Scrip- 
ture. The striking similarity between modern 
and ancient Oriental customs, in regard to mar- 
riage, may be seen in the travels of Arvieux, Rus- 
sell, Bruce, Buckingham, &e.; and see Selden, 
Uxor Ebraica, seu de Nuptiis et Divor., Londini, 
1646; Selden, De Suecessionibus, c. 14; De 
Nuptiis Boazt et Ruthe, Lond., 1631; Peri- 
zonius, Dissert. de Constitut. Div. super ducenda 
defuncti patris uxore. Lugd. Batav. 1740.— 
J. ¥.D. 

MARS’ HILL. [Areopaeus.] 

MARTHA (Mdp9a), sister of Lazarus and 
Mary, who resided in the same house with them 
at Bethany [Lazarus]. From the house at 
Bethany being called ‘her house,’ in Luke x. 
38, and from the leading part which Martha is 
always seen to take in domestic matters, it has 
seemed to some that she was a widow, to whom 
the house at Bethany belonged, and with whom 
her brother and sister lodged; but this is uncer- 
tain, and the common opinion, that the sisters 
managed the household of their brother, is more 
probable. Luke probably calls it her house be- 
cause he had no occasion to mention, and does 
not mention, Lazarus; and when we speak of a 
house which is occupied by different persons, we 
avoid circumlocution by calling it the house of 
the individual who happens to be thie subject of our 
discourse. Jesus was intimate with this family, 
and their house was often his home when at Jeru- 
salem, being accustomed to retire thither iu the 
evening, after having spent the day in the city. 
The point which the Evangelists bring out most 
distinctly with respect to Martha, lies in the con- 
trariety of disposition between her and her sister 
Mary. The first notice of Christ’s visiting this 
family occurs in Luke x. 38-42. He was received 
with great attention by the sisters; and Martha 
soon hastened to provide suitable entertainment 
for the Lord and his followers, while Mary re- 
mained in his presence, sitting at his feet, and 
drinking in the sacred words that fell from his lips. 
The active, bustling solicitude of Martha, anxious 
that the best things in the house should he made 
subservient to the Master’s use and solace, and 
the quiet earnestness of Mary, more desirous to 
profit by the golden opportunity of hearmg his 
instructions, than to minister to his personal wauts, 
strongly mark the points of contrast in the cha- 
racters of the two sisters. ‘There was,’ says 
Bishop Hall, ‘more solicitude in Martha's active 
part, more piety in Mary’s sedentary attendance: 
I know not in whether more zeal. Good Martha 
was desirous to express her joy and thankfulness 


for the presence of so blessed a guest, by the ac- .n 


tions of her careful and plenteous entertainment. 


’ 
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I know not how to censure the holy woman for 
her excess of care to welcome our Saviout, 
Sure, she herself thought she did well; and out 
of that confidence feared not to complain to 
Christ of her sister.’ This she did in the words, 
‘Lord, carest thou not that my sister leaveth me 
to serve alone?’ Out of respect to Jesus, she pre- 
sumed not to call her sister privately away with- 
out his leave. Her words, however, seem to convey 
a gentle reproach to Christ for not having suffi- 
cient regard to her exertions; and in this she was 
wrong, as well as in measuring her sister’s conduct 
by ber own. Apprehending her own act to be 
good, she supposed her sister's wrong, because it 
was not the same; ‘ whereas goodness,’ as’ the 
bishop remarks, ‘hath much Jatitude. Ill is op- 
posed to good, not good to good. Mary might 
hear, Martha might serve, and both do well.’ 
Martha no doubt expected that Jesus would 
commend her active zeal, and send away Mary 
with aslight reproof. Great, therefore, was her 
surprise to hear him say, ‘Martha, Martha, thou 
art careful aud troubled about many things ; 
but one thing is needful ; and Mary hath chosen 
that good part, which shall not be taken away 
from her.’ This has been variously explained ; 
but the obvious reference is to the value of the 
soul as compared with that of the body, and to 
the eternal welfare of the one as compared with 
the temporary interests of the other. _ 

The part taken by the sisters in the transactions 
connected with the death and resurrection of 
Lazarus, is entirely and beautifully in accord- 
ance with their previous history. Martha is 
still more engrossed with outward things, while 
Mary surrenders herself more to her feelings, and 
to inward meditation. When they heard that 
Jesus was approaching, Martha hastened beyond 
the village to meet him, ‘ but Mary sat still in 
in the house’ (John xi. 20, 22). When she saw 
Jesus actually appear, whose presence had heen so 
anxiously desired, she exhibits a strong degree of 
faith, and hesitates not to express a confident 
hope that he, to whom all things were possible, 
would even yet afford relief. But, as is usual 
with persons of her lively character, when Christ 
answered, with what seemed to her the vague in- 
timation, ‘Thy brother shall rise again,’ she was 
instantly cast down from her height of confidence, 
the reply being less direct than she expected : 
she referred this saying to the general resurrection 
at the last day, and thereon relapsed into despond- 
ency and grief. This feelmg Jesus reproved, hy 
directing her attention, before all other things, to 
that inward, eternal, aud divine life, which con- 
sists in union with him, and which is raised far 
above the power even of the grave, This he did 
in the magnificent words, ‘1 am the resurrection, 
aud the life: he that believeth in me, though he 
were dead, yet shall be live: and whosoever 
liveth and believeth in me shall never die. 
Believest thou this? Sorrow and shame per- 
mitted the troubled Martha, in whose heart the 
feeling of an unconditional and entire surrender to 
his will was re-awakened, to make only the gene- 
ral confession that he was actually the promise! 
Messiah; in which confession she, however, com- 
prised an acknowledgment of his power aud 
greatness. It is clear, however, that she found 
othing in this discourse with Christ, to encourage 
her first expectation of relief. With the usual 
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rapid change in persons of lively. susceptibilities, 
she had now as completely abandoned all hope 
of rescue for her brother, as she had before been 
sanguine of his restoration to life. Thus, when 
Jesus directed the stone to be rolled away from 
the sepulchre, she gathered from this no ground 
of hope; but rather objected to its being done, 
because the body, which had been four days in the 
tomb, must already have become disagreeable. 
The reproof of Christ, ‘Said I not unto thee, 
that, if thou wouldest believe, thou shouldest see 
the glory of God?’ suggests that more discourse 
had passed between them than the evangelist 
has recorded, seeing that no such assurance is 
contained in the previous narrative (John xi. 
39, 40). 

Nothing more is recorded of Martha, save that 
some time after, at a supper given to Christ and 
his disciples at Bethany, she, as usual, busied 
herself in the external service. Lazarus, so maryel- 
lously restored from the grave, sat with her guests 
at table. ‘Martha served,’ and Mary occupied 
her favourite station at the feet of Jesus, which she 
bathed with her tears, and anointed with costly 
aintment (John xii. 1, 2). [Lazarus; Mary.] 

There are few characters in the New Testament, 
and certainly no female character, so strongly 
drought out in its natural points as that of Martha; 
and it is interesting to observe that Luke and John, 
although relating different transactions in which 


she was concerned, perfectly agree in the traits of ' 
Tholuck has 


character which they assign to her. 
skilfully followed out its development in his 
Commentary on the eleventh chapter of St. John. 
See also Niemeyer, Charakt. i. 66; and Hall's 
Contemplations, vol. iii., b. 4; Contemp., 17, 
23, 24. 

MARTYR (udptus). This word means 
properly @ witness, and is applied in the New 
Testament—1. To judicial witnesses (Matt. 
xvili. 16; xxvi. 65; Mark xiv. 63; Acts vi. 13; 
vil, 58; 2 Cor. xiii. 1; 1 Tim. vy. 19; Heb. x. 
28).. The Septuagint also uses it for the Hebrew 
“4 ed, in Deut. xvii. 16; Prov. xxiv. 28.—2. To 
one who has testified, or can testify to the truth of 
what he has seen, heard, or known. This is a fre- 
quent sense in the New Testament: as in Luke 
xxiv. 48; Actsi. 8, 22; Rom. i. 9; 2 Cor. i. 23; 
1 Thes, ii. 5, 10; 1 Tim. vi. 12; 2 Tim. ii. 2; 
1 Pet. v. 1; Rey. i. 55 iii. 145 xi. 3, and else- 
where.—3. The meaning of the word which has 
now become the most usual, is that in which it 
occurs most rarely in the Scripture, 7. ¢., one 
who by his death bears witness to the truth. 
In this sense we only find it in Acts xxii. 20; 
Rey. 1. 13; xvii.6. This now exclusive sense 
of the word was brought into general use by 
the early ecclesiastical writers, who applied it to 
every one who suffered death in the Christian 
cause (see Suicer, Thesaurus Eccles. sub voc.). 

“Stephen was in this sense the first martyr 
|SrerHEn]; and the spiritual honours of his death 
tended in no small degree to raise to the most 
extravagant estimation, in the early church, the 
value of the testimony of blood. Eventually a 
martyrs death was supposed, on the alleged au- 
thority of the under-named texts, to cancel all the 
sips of the past life (Luke xii. 50; Mark x. 39); 
so supply the place of baptism (Matt. x. 39); and 
at once to secure admittance to the presence of the 
Lord in Paradise (Matt. v. 10-12). In imita- 
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tion of the family custom of annually comme 
morating at the grave the death of deceased mem- 
bers, the churches celebrated the deaths of their 
martyrs by prayer at their graves, and by love- 
feasts. From this high estimation of the martyrs, 
Christians were sometimes Jed to deliver themselves 
up voluntarily to the public authorities—thus jus- 
tifying the charge of fanaticism brought against 
them by the heathen. For the most part, however, 
this practice was discountenanced, the words of 
Christ himself being brought against it (Matt. x, 
23; see Gieseler, Eccles. Hist. i. 109, 110). 


1, MARY (Mapla or Mapiay; Heb. DY) Mi- 
riam), ‘the Mother of Jesus’ (Acts i. 14), and 
‘Mary his Mother’ (Matt. 11. 11), are the appella- 
tions of one who has in later times been generally 
called the ‘ Virgin Mary,’ but who is never so 
designated in Scripture. 

Little is known of this ‘highly favoured’ in- 
dividual, in whom was fulfilled the first prophecy 
made to man, that ‘ the seed of the woman should 
bruise the serpent’s head’ (Gen. ili. 15). As her 
history was of no consequence to Christianity, it 
is not given at large. Her genealogy is recorded © 
by St. Luke (ch. ii.), in order to prove the truth 
of the predictions which had foretold the descent 
of the Messiah from Adam through Abraham and 
David, with the design evidently of showing that 
Christ was of that royal house and lineage (comp, 
Davidson's Sacred Hermeneutics, p. 589, ff.). 

Eusebius, the early ecclesiastical historian, 
although unusually lengthy upon ‘the name 
Jesus,’ and the genealogies in Matthew and 
Luke’s Gospels, throws no new light upon Mary’s 
birth and parentage. The legends respecting 
Anne, who is said to have been her mother, are 
pure fables without the slightest evidence. 

The earliest event in her history, of which we 
have any notice, was the annunciation to her by 
the angel Gabriel that she was destined, whilst 
yet a pure virgin, to become the mother of the 
Messiah—an event which was a literal fulfilment 
of the prophecy given centuries before by Isaiah, 
that ‘ a virgin should conceive, and bear a son, 
and should call his name Immanuel,’ which - 
being interpreted, is ‘ God with us’ (Isa. vii. 14; 
Matt. i. 23). On this occasion she was expli- 
citly informed that she should conceive by the 
miraculous power of God, and that her child 
should be ‘Holy,’ and be called ‘the Son of 
God.’ As a confirmation of her faith in this 
announcement she was also told by the angel 
that her cousin Elizabeth, who was the wife of 
one of the chief priests, and who was now far 
advanced in years, had conceived a son, and that 
the time was not far off when her reproach among 
women should cease (Luke i. 36). 

Almost immediately on receiving this an- 
nouncement Mary hastened from Nazareth, where 
she was when the angel visited her, to the house 
of her cousin, who was then residing in the hilly 
district in ‘a city of Judah.’ This ‘ city’ some 
haye supposed to be Hebron ; whilst others, read- 
ing *IodrTa for “Iovda, translate the clause ‘ the 
city Juttah,’ and identify the place of Elizabeth's 
residence with the town of that name mentioned 
in Josh. xv, 59; xxi. 16 (Kuinoel, a doc.; Ols- 
hausen, B2b. Comment. in loc.; Reland, Palaes- 
tina, p. 870). The meeting of these two pious 


* females, on whom such unexpected privileges had 
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been conferred, was one of mutual congratu- 
dations, and united thanksgiving to the author of 
their blessings. It was on this occasion that 
Mary uttered the Magni, that splendid 
burst of grateful adoration which Christians of 
all ese have from the earliest times delighted 
to adopt as expressive of the best feelings of the 
pious heart towards God (Luke i. 39-56). After 
spending three months with her relative, Mary 
returned to Nazareth, where a severe trial awaited 
her, arising out of the condition in which it 
had now become apparent she was. Betrothed 
(perhaps in early life) to a person of the name of 
Joseph, an artificer of some sort (rékTwy, Matt. 
xiii. 55, probably, as our translators suppose, a 
carpenter), the Jewish law held her exposed to 
the same penalties which awaited the married 
wife who should be found unfaithful to the 
spousal yow. Joseph, however, being a right- 


_hearted man (&fcaios = one who feels and acts as 


a man ought to do in the circumstances in which 
he is placed), was unwilling to subject her to the 
evils of a public exposure of what he deemed 
her infidelity; and accordingly was turning in 
his mind how he might privately dissolve his 
connection with her, when an angel was sent to 
him also to inform him in a dream of the true 
state of the case, and enjoin upon him to com- 
plete his engagement with her by taking her as 
his wife. This injunction he obeyed, and hence 
came to be regarded by the Jews’ as the father of 
Jesus (Matt. i. 18-25). 

Summoned by an edict of Augustus, which 
commanded that a census (daroypap?) of the 
population of the whole Roman empire should 
be taken, and that each person should be enrolled 
in the chief city of his family or tribe, Mary and 
her husband went up to Bethlehem, the city of 
the Davidic family; and whilst there the child 
Jesus was bom. After this event the only cir- 
cumstances in her history mentioned by the 
sacred historians are her appearance and offerings 
in the temple according to the law of Moses 
(Luke i. 22, ff.) ; her return with her husband to 
Nazareth (Luke ii. 39); their habit of annually 
visiting Jerusalem at the Feast of the Passover 
(ver. 41); the appearance of the Magi, which 
seems to have occurred at one of these periodic 
visits (Matt. ii. 1-12); the flight of the holy 


‘family into Egypt, and their return, after the 


death of Herod, to Nazareth (ver. 13-23); the 
scene which occurred on another of those periodic 
visits, when, after having proceeded two days’ 
journey on her way homeward, she discovered 
that her son was not in the company, and, on 
returning to Jerusalem, found him sitting in the 
temple with the doctors of the law, ‘ both hearing 
them and asking them questions’ (Luke 1i. 42- 
52); her appearance and conduct at the mar- 
riage-feast in Cana of Galilee (John ii. 1, ff.) ; 
her attempt in the synagogue at Capernaum to 
induce Jesus to desist from teaching (Matt. xii. 
46, ff.) ; her accompanying of her son when he 
went up to Jerusalem immediately before his 
crucifixion; her following him to Calvary; her 
being consigned by him while hanging on the 
cross to the care of his beloved apostle John, who 
from that time took her to reside in his house 
(John xix. 25, ff.); and her associating, with the 
disciples at Jerusalem after his ascension (Acts 
i. 14). 
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The traditions respecting the death of Mary 
differ materially from each other. There is a 
letter of the General Council of Ephesus in the 
fifth century, which states that she lived at 
Ephesus with St. John, and there died and was 
buried. Another epistle of the same age says 
she died at Jerusalem, and was buried in Geth- 
semane. The legend tells that three days after 
her interment, when the grave was opened (that 
Thomas the Apostle might pay reverence to her 
remains), her body was not to be found, ‘ but only 
an exceeding fragrance,’ whereupon it was con- 
cluded that it had been taken up to heaven. The 
translations of Enoch and Elijah, and the ascen- 
sion of the Lord Jesus Christ, took place while 
they were alive, and the facts are recorded by the 
inspiration of God; but when the dead body of 
Mary was conveyed through the earth, and re- 
moved thence, there were no witnesses, and no 
revelation was ever made of the extraordinary and 
novel incident, which certainly has no parallel 
in Scripture. This miraculous event is appro- 
priately called ‘ the Assumption.’ 

It is said that Mary died in a.p. 63. TheCanon 
of Scripture was closed in a.p. 96, thirty-three 
years after her decease ; which, however, is never 
alluded to by any of the apostles in their writings, 
nor by St. John, to whose care she was entrusted. 

In the Romish Church many facts are believed 
and doctrines asserted concerning the Virgin 
Mary, which not only are without any authority 
from Scripture, but many of which are diame- 
trically opposed to its declarations. Such, be- 


sides that just mentioned, viz. the Assumption, 


are the following :— 

1, ‘ The immaculate conception of the Blessed 
Virgin.’ The Council of Trent, treating upon 
‘ Original Sin,’ decreed that ‘the blessed and 
immaculate Mary, the Mother of God,’ is 
‘exempt from all sin, actual and original’ 
(Sess. 5), This dogma is utterly destitute of 
any Scriptural evidence, and is plainly contra- 
dictory to the unqualified and repeated assertions 
of the sacred writers respecting the universal 
depravity of mankind (comp. especially Rom. 
iii. 10, 23; Gal, iii, 22), St. Paul, the inspired 
author of these passages, lived after the death of 
Mary, and must have known the’ singular fact of 
her immaculate and sinless nature, if such had 
been the case; but he makes no exception in 
her favour, and never alludes to her in any way, 
St. John could not have been ignorant of her 
alleged perfection, and yet he, writing about 
a.p. 90, declares, ‘If we say that we have not 
sinned, we make him a liar, and his word is 
not in us’ (1 John i. 10), 

2. ‘ The perpetual virginity’ of Mary. As to 
this point we possess no direct testimony from 
Scripture on either side; but from the very pre- 
cise language and phraseology of the Bible on» 
primogeniture, and from the application of this 
language in the case of Mary, there are grounds 
for concluding that she had several children 
after the birth of Christ. 

Matthew (i. 25) and Luke (ii. 7) both state 
that ‘she brought forth her first-born son.’ The 
term ‘first-born’ signifies the eldest of a family, 
or first in order of nativity: in all tongues and 
countries the epithet is used in this sense, and 
in no other; and never, in any instance, sigs 
nifies an only child. This analogy holds im all 
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cases. ©‘ First-fruits’ (Lev. xxiii. 10) relate to the 
maturity and beginning of a series of similar 
prodnetions, and not to one solitary thing. ‘ The 
first-fruits of every creature’ (Col. i. 15) can- 
not imply one detached unsucceeded person. 
The ‘ first-born from the dead’ (Col. i. 18) does 
not mean that Christ alone should rise from the 
dead, for it is-written, ‘all shall rise in him.’ 

The Lord Jesus Christ is repeatedly called 
‘the only-begotten Son of God’ (John iii. 16, 
18), but never the only son of Mary, The evange- 
lists say he was the ‘ first-born son'—an_ expres- 
sion which necessarily involves the inference that 
there was at least a second. Neither Samson, nor 
the son of the Shunamite, who were only children, 
is ever styled ‘ first-born; yet, when there are 
but two children in a family, the order of their 
birth is always regularly noted as a thing of 
much importance. Ksau, in claiming his supe- 
rior right, says, ‘I am thy first-born’ (Gen. xxvii. 
32). Joseph says of Manasseh, ‘ This is the first- 
born’ (Gen. xlviii. 18). Very peculiar stress is 
laid upon this point, which is always carefully 
observed in Scripture; but nowhere can it be seen’ 
that the words ‘first-born’ are ever attached to an 
only child. We abstain, however, from pressing 
into the argument the repeated mention of ‘ the 
brethren of the Lord,’ and ‘ James, the Lord's 
brother,’ on account of the latitude of interpre- 
tation which the word ‘ brother’ admits in Scrip- 
ture, as explained in other articles [Broruer ; 
James; JosEs; JupE]. 

As the Gospels were not written till after the 
death of Christ,there could be no mistake upon 
the subject. 

No Christian discredits or disbelieves the fact 
of Christ having been born, according to the pro- 
phecy, of a pure virgin; but the perpetual vir- 
ginity of Mary is merely traditional, unsupported 
by any evidence, and opposed by the whole tenor 
of Jewish and Scriptural language. 

3. ‘ The worship of the Virgin.’: At the an- 
nunciation the angel said to Mary, ‘ Blessed art 
thou among women’ (Luke i. 28). In the Scrip- 
tures this is a usual mode of salutation. In the 
Song of Deborah (Judg. v. 24) it is said, ‘ Jael 
is blessed above women.’ Such was the Hebrew 
form of expressing great joy or congratulation ; 
and although Mary was ‘highly favoured’ in 
being the mother of Jesus, yet as Jael receives a 
similar‘ acknowledgment of her superior station 
and happiness, for having slain with her own hand 
the enemy of her country, the phrase must certainly 
be taken in both cases with some limitation; for 
in neither of them could it mean, that the party 
was to be reverenced with any species of worship. 


~ In the Old and New Testaments there are many 


_ persons who are both individually and collec- 
‘stively blessed. God said to Abraham (Gen. xii. 
ge?) ‘I will bless them that bless thee, and curse 

‘him that curseth thee; and in thee shall all the 
families of the earth be blessed.’ Again, our 
“Lord Jesus Christ extends his blessing to an in- 
‘definite number, saying, ‘ Blessed are they that 
mourn—the meek—the merciful,’ ‘ for they shall 
see God’—‘ theirs is the kingdom of heaven’ 
(Matt. v.). The words of Christ are much 
stronger, and contain greater promises to his 
faithful followers, than those of the angel to Mary. 
There is no instance of peculiar honour, or of 
any kind of worship, having been paid to Mary 


MARY MAGDALENE. 


earlier than the fifth century, and it was not ~ 
until the sixth that her festivals (under the pa-’ 
tronage of Augustine) began to be generally 
observed, 

4. ‘The mediation and intercession of Mary.’ 
This is not supported by a single passage of Holy 
Writ. The Lord seems to have had little or no 
communication with her after he entered upon ~ 
his public ministry. Mary and Martha, Mary 
Magdalene, and ‘ other women,’ are frequently 
mentioned as being in his company, but on oné 
occasion we read that ‘ while Christ talked to 
the people his mother stood without, desiring to 
speak with him ; and one said, Thy mother stands 
without, desiring to speak to thee. But he an- 
swered and said, who is my mother? And he 
stretched forth his hand towards his disciples, 
and said, Behold my mother and my brethren, 
for whosoever shall do the will of my Father 
which is in heaven, the same is my brother, and 
sister, and mother’ (Matt. xii. 46 to 50). No- © 
thing can be more conclusive than this passage in 
showing that those who were his kindred according 
to the flesh were of no importance to him merely 
on that account, but that the righteous were alone 
regarded by him in the nearest degrees of rela- 
tionship. ; 

At the marriage in Cana of Galilee (John ii.) 
Mary, after desiring the servants to do whatever 
he commanded, ‘ saith unto him, they have no 
wine. Jesus saith unto her, Woman, what have 
I to do with thee?’ If Jesus declined receiving 
any information from her upon a point.of no con= 
sequence in worldly matters, it is impossible to 
believe that ‘He who doeth all things after his 
own good pleasure’ has permitted her to obtain any 
pre-eminence, or allows any interference by her in 
heaven. We have besides the explicit assurance 
that ‘ there is one God, and one Mediator between 
God and man, the man Christ Jesus’ (1 Tim. 
ii. 5). ‘We have an advocate with the Father, 
Jesus Christ’ (1 John ii. 1). 

It does not appear that Mary ever saw Christ 
after the resurrection ; for she was not one of the 
‘ chosen witnesses’ specified in Scripture, as Mary 
Magdalene was.—S. P. 

2 MARY MAGDALENE (Mapla 4 Mayda- 
Amn) was probably so called from Magdala in 
Galilee, the town where she may have dwelt. 
According to the Talmudists, Magdalene signi- 
fies ‘a plaiter of hair.’ 

Much wrong has been done to this individual] 
from imagining that she was the person spoken 
of by St. Luke in ch. vii. 39; but there is nu 
evidence to support this opinion. There were 
two occasions on which Christ was anointed. 
The first is thus recorded in John xii, 1, 3 :—‘Six 
days before the Passover Jesus came to Bethany, 
where Lazarus was which had been dead, whom 
he raised from the dead. There they made him 
a supper; and Martha served. Then took Mary a 
pound of ointment of spikenard, very costly, and 
anointed the feet of Jesus, and wiped His feet 
with her hair.” This Mary was certainly the 
sister of Martha. The second instance occurred 
in the house of Simon. ‘ And, behold, a woman 
in the city, which was a sinner, when she knew 
that Jesus sat at meat in the Pharisee’s house, 
brought an alabaster box of ointment, and stood 
at his feet behind him weeping, and began to 
wash his feet with tears, and did wire them wits 


MARY MAGDALENE. 
‘the hairs of her head, and kissed his feet, and 
ppeenied them with the ointment’ (Luke ang 37). 
ow Mary Magdalene came to be identified- 


with the person here mentioned, it is difficult to 
say; but such is the case: and accordingly she 
is generally regarded as having been a woman of 
depraved character. For such an inference, how- 
ever, there appears to be no just ground whatever. 

The earliest notice of Mary Magdalene is in 
St. Luke's iii. 2), where it is recorded 
that out of her ‘had gone seven deyils,’ and 
that she was ‘ with Joanna, the wife of Herod's 
steward, and Susanna, and many others, which 
ministered unto Christ of their substance.’ 

This is sufficient to prove that she had not 
been known as a person of bad character; and 
it also implies that she was not poor, or amongst 
the lower classes, when she was a of 
one whose husband held an important office in the 
King’s household. 

It is as unjust to say that she who had been so 
physically wretched as to be possessed by seven 
devils, was dissolute, as to affirm that an insane 
person is necessarily depraved ; and as there is 
no evidence to prove that Mary Magdalene was 
“the sinner’ referred to in the passage quoted 
above, the ignominy which has been attached to 
her name ought to be removed. 

In the Saviour’s last hours, and at his death 
and resurrection, Mary Magdalene was a chief 
and important witness. There had followed him 
from Galilee many women (Matt. xxvii. 55, 56), 
and there stood by the cross several, of whom 
Mary Magdalene was one; and, after his death, 
she ‘and Mary the mother of Joses beheld 
where the body was laid’ (Mark xy. 47; Luke 
xxiii. 55, 56); ‘ and they returned and prepared 
spices and ointments.’ ‘The first day of the 
week cometh Mary Magdalene early, when it was 
yet dark, unto the sepulchre, and seeth the stone 
taken away from the sepulchre’ (John xx. 1). 

Then she returned to tell Peter and John that 
the stone was removed. Peter immediately ran to 
the place with the other disciple, when they saw 
only the napkin and linen clothes lying ; and ‘ the 
disciples went away again unto their own bomes’ 
(John xx. 2-11). But she ‘ who was last at the 
cross and first at the tomb’ ‘ stood at the sepulchre 
weeping,’ and saw two angels, who said to her, 
‘ Woman, why weepest thou? She saith, because 
they have taken away my Lord, and I know not 
where they have laid him.’ Her patient waiting 
was rewarded, for she had scarcely ceased speak- 
ing when Jesus himself asked her the same ques- 
tion, and as soon as he said ‘Mary,’ she turved her- 
self, and then, seeing who it was, said unto him, 
‘Rabboni,’ and at once acknowledged his risen 
person; when he not only assured her of his 
resurrection, but also announced his intended 
ascension (John xx. 17). Mary Magdalene 
then returned and told these things to the Apostles 
(Luke xxiy. 10, 11), ‘ and her svords seemed to 
them as idle tales,’ ‘and they, when they had 
neard that He was alive, and had been seen of her, 
believed her not’ (Mark xvi. 10). On every 
eccasion Christ selected the most fit and proper 
persons, and on this, his jirst appearance from 
the dead, he chose Mary Magdalene to be the 
only witness of his resurrection; and to other 
women had been also vouchsafed the vision of 
angels (Luke xxiv. 10). These persons, with 
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the acute perception of their sex, receivi ing 
distinct evidence without captions disbelief, sat 
once saw, believed, and ‘ worshipped’ their 
nisen Lord (Matt. xxviii. 9): whilst the men 
who had been his daily companions during 
the whole time of his public ministry, and had 
heard the gracious words which fell from his 
lips,’ entirely refused the testimony of eye-wit- 
nesses, to whom, ‘ by infallible proofs, He had 
shown himself alive,’ and remained unconvinced 
until ‘Jesus stood in the midst of them,’ and 
‘showed them his hands and his feet’ (Luke 
xxiv. 36, 40); and even then ‘ they believed not 
for joy.’ 

But the faith of Mary Magdalene is ‘ in ever- 
lasting remembrance,’ inasmuch as, when others 
were ‘ fools and slow of heart to believe,’ she, with 
less evidence than they possessed, at once acknow- 
ledged that ‘Christ is risen from the dead, and is 
become the first-fruits of them that slept,’ and to 
her was granted the honour of being the jirst 
witness of that great event, the Resurrection, 
without which Christ would have died in vain 
(1 Cor. xv.).—S. P. 

3. MARY, wife of Cleophas or Alpheus, and 
sister of the Lord’s mother (Matt. xxvii. 56; Mark 
xv. 40; John xix, 25). This Mary was one of 
those holy women who followed Christ, and was 
present at the crucifixion; and she is that ‘ other 
Mary’ who, with Mary Magdalene, attended the 
body of Christ to the sepulchre when taken down 
from the cross (Matt. xxvii. 61; Mark xv. 47; 
Luke xxiii. 55). She was also among those who 
went on the morning of the first day of the week 
to the sepulchre to anoint the body, and who be 
came the first witnesses of the resurrection (Matt. 
xxviii. 1; Mark xvi. 1; Luke xxiv. 1). James, 
Joses, Jude, and Simon, who are called the Lord’s 
brethren [see the names; also ALpomus; Bro- 
THER], are yery generally supposed to have been 
the sons of this Mary, and therefore cousins of 
Jesus, the term brother having been used with 
great latitude among the Hebrews. This is the 
usual alternative of those who deny that these 
persons were sons of our Lord’s mother by her 
husband Joseph; although some imagine that 
they may have been sons of Joseph by a former 
wife. The fact seems to be this : Christ had four 
‘brethren’ called James, Joses, Simon, and Jude; 
he had also three apostles called James, Simon, 
and Jude, who were his cousins, being sons of 
Alpheus and this Mary : and it is certainly very 
difficult to resist the conclusion that the three 
cousins and apostles are to be regarded as the 
same with those three of the four ‘ brethren’ who 
bore the same names. 

4, MARY, sister of Lazarus and Martha, The 
friendship of our Lord for this family has been 
explained in other articles [Lazarus ; Marrua], 
The points of interest in connection with Mary 
individually arise from the contrast of character 
between her and her sister Martha, and from the 
incidents by which that contrast was evinced, 
As these points of contrast have already been 
produced under Marrua, it is not necessary to 
go over the same ground in the present article. 
Apart from this view, the most signal incident in 
the history of Mary is her conduct at the supper 
which was given to Jesus in Bethany, when he 
came thither after having raised Lazarus from 
the dead. The intense love which distinguished 
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her character then glowed with the highest fer- 
vour, manifesting the depth of her emotion and 
gratitude for the deliverance from the cold terrors 
of the grave of that brother who now sat alive 
and cheerful with the guests at table. She took 
the station she best loved, at the feet of Jesus. 
Among the ancients it was usual to wash the feet 
of guests before an entertainment, and with this the 
anointing of the feet was frequently connected 
[Anornrine]. Mary possessed a large quantity 
of very costly ointment; and in order to testify 
her gratitude she sacrificed it all by anoint- 
ing with it the feet of Jesus. We are told that 
the disciples murmured at the extravagance of 
this act, deeming that it would have been much 
wiser, if she had sold the ointment and given the 
money to the poor. But Jesus, looking beyond 
the mere external act to the disposition which 
gave birth to it—a disposition which marked the 
intensity of her gratitude—vindicated her deed. 
Always meditating upon his departure, and more 
especially at that moment, when it was so near at 
hand, he attributed to this act a still higher sense 
—as having reference to his approaching death. 
The dead were embalmed: and so, he said, have 
I received, by anticipation, the consecration of 
death (John xii. 1-8; Matt. xxvi. 6-13; Mark 


xiv. 3-9). 

MASCHIL, a title of some of the Psalms 
| Psauus]. 

MASSA, an encampment of the Israelites 
[Wanpverine]. 


MATTHEW (Maréaios). 1. Tur Person or 
Marruew.—According to Mark ii. 14, Matthew 
was a son of Alpheus. It is generally supposed 
that Jacobus, or James, the son of Alpheus, was a 
son of Mary, the wife of Cleophas, who was a sister 
of the mother of Jesus (John xix. 25). If this 
opinion is correct, Matthew was one of the rela- 
tives of Jesus. Matthew was a portitor, or in- 
ferior collector of customs at Capernaum, on the 
Sea of Galilee. He was not a publicanus, or 
general farmer of customs. We may suppose 
either that he held his appointment at the port of 
Capernaum, or that he collected the customs on 
the high road to Damascus, which went through 
what is now called Khan Minyeh, which place, as 
Robinson has shown, is the ancient Capernaum 
(Bibl. Res. in Palestine, vol. iii. pp. 288-295). 
Thus we see that Matthew belonged to the lower 
class of people. 

In Mark ii. 14, and Luke v. 27, he is called 
Levi. We hence conclude that he had two names. 
This circumstance is not mentioned in the list of 
the apostles (Matt. x. and Luke vi.); but the omis- 
sion does uot prove the contrary, as we may 


infer from _the fact that Lebbzus is also called 


Judas in Luke vi. 16, in which verse the name 
Lebbeus is omitted. In Matt. ix. 9 is re- 
lated how Matthew was called to be an apostle. 
We must, however, suppose that he was previously 
acquainted with Jesus, since we read in Luke 
vi. 13, that when Jesus, before delivering the 
Sermon on the Mount, selected twelve disciples, 
who were to form the circle of his more intimate 
associates, Matthew was one of them. After this 
Matthew returned to his usual occupation; from 
which Jesus, on leaving Capernaum, called him 
away. On this occasion Matthew gave a parting 
entertainment to his friends. After this event he 
is mentioned only in Acts 1. 13. 
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According to a statement in Clemens Alexan- 
drinus (Pedagog. ii. 1), Matthew abstained from 
animal food. Hence some writers have rather 
hastily concluded that he belonged to the sect of 
the Essenes. It is true that the Kssenes practised 
abstinence ina high degree; but it is not true that 
they rejected animal food altogether. Admitting 
the account in Clemens Alexandrinus to be cor- 
rect, it proves only a certain ascetic strictness, of 
which there occur vestiges in the habits of other 
Jews (comp. Joseph. Vita, cap. ii. & iii.). Some 
interpreters find also in Rom. xiv. an allusion to 
Jews of ascetic principles. 

According to another account, which is as old 
as the first century, and which occurs in the 
Khpvyua Mérpov in Clemens Alex. (Strom. vi. 
15), Matthew, after the death of Jesus, remained 
about fifteen years in Jerusalem. This agrees with 
the statement in Eusebius (Hist. Eccles. iii. 24), 
that Matthew preached to his own nation before he 
went to foreign countries. Rufinus (Hzsé. Eccles, 
x. 9) and Socrates (Hist. Eccles. i. 19) state that 
he afterwards went into Ethiopia; and other 
authors. mention other countries. There also he 
probably preached specially to the Jews. Ac- 
cording to Heracleon (about a.p. 150) and Cle- 
mens Alex, (Strom. iv. 9), Matthew was one of 
those apostles who did not suffer martyrdom, 

2. Tue Gospen or Sr. Marrnew.—The 
genuineness of this Gospel has been more strongly 
attacked than that of any of the three others, as 
well by ExTERNAL as by INTERNAL arguments, 

We will first consider the ExTERNAL arguments. 
The most ancient testimony concerning Matthew's 
Gospel is that of Papias, who, according to Kuse- 
bius (Hist. Eccles. iii. 39), wrote as follows: 
MarOaios pev ody ‘“EBpatd: diadenTe Ta Adyia 
cuveypdwaro. ‘Hpuhveuoe & aita ws eddvaTo 
éxacros (var. lect. &s Hv Sbvatos Exaoros).— 
‘ Matthew wrote the sayings in the Hebrew 
tongue, but every body interpreted them accord- 
ing to his ability.. Doubts of three different 
kinds have been raised whether this testimony 
could refer to our Greek Gospel of St. Matthew. 

lst. Papias, the most ancient witness, who was 
a disciple of John, speaks only about the Adyia of 
Christ, which were apparently a collection of the 
remarkable sayings of our Lord. 

2dly. He speaks about a work written in the 
Hebrew, which here means probably the Aramzan 
or Chaldee tongue, 

3dly. His statement seems to imply that there 
was no translation of this work. 

These doubts were particularly brought forward 
by Schleiermacher in the Studien und Kritiken, 
1832, Heft 4. The opinion of Schleiermacher 
was adopted by Schneckenburger, Lachmann, and 
many others. According to these critics, the 
apostle wrote only a collection of the remarkable 
sayings of Jesus; which collection was put into 
an historical form by a Greek translator. Papias 
is said to intend by 7jpujveuce, the explanation of 
the sayings of Christ by means of the additicn 
of the historical facts. Most critics, however, have 
either never adopted, or have subsequently re- 
jected, the above interpretation of the words Adyia 
and ‘puhvevce. It was first objected by Dr. 
Liicke, that: Papias, in his report, followed the 
statements of Johannes Presbyter, who said that 
Peter furnished a cuyrdiis rGy Kkupiakwy Aoylwv, 
‘a collection of the sayings of our Lord,’ and that 
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Mark state’ what he had heard from Peter, and 
that Papias nevertheless adds that Mark wrote 
7d bd rod Xpicrod % A€xCevra H mpdx evra, * as 
well the sayings as the doings of Christ.’ Hence 
it follows, according to Dr. Liicke, that Aéyia is a 
term a parte potiort, which comprehends the history 
also. In addition to this, Dr. Liicke observes, 
that Papias himself wrote a work under the title of 
‘Aoyley kupiaxay étfynors,’ and that the extracts 
from this work which Eusebius has furnished 
prove that its contents were partly historical. Ac- 
cording to this view, the testimony of Papias 
may be considered as referring to our Gospel of 
St. Matthew ; but the force of the two other objec- 
tions remains still unimpared. 

It has been observed by those who deny the 
genuineness of this Gospel, that in none of the 
Fathers before Jerome do we find any statement 
from which we could infer that they had seen the 
Hebrew Gospel of St. Matthew; and that conse- 
quently we may consider as a mere conjecture 
the opinion of the Fathers, that our Gospel is a 
Greek translation of a Hebrew original. 

Jerome, in his Catalogus de viris illustribus 
(cap. iii.), reports that the Hebrew gospel of St. 
Matthew was preserved in the library at Caesarea, 
and that he took a copy of it. In his commen- 
tary on Matt. xii. 13, he says that he translated 
this Hebrew Gospel into Greek. In the same pass- 
age, and in his book Contra Pelagianos (iii. 2), 
Jerome states that this Hebrew copy was con- 
sidered ‘by most people’ (a plerisque) to be the 
original text of St. Matthew. The cautious ex- 
pression ‘a plerisque’ is considered by many cri- 
tics as an indication that Jerome’s statement 
cannot be depended upon. Indeed it appears 
that the Hebrew copy of St. Matthew was not the 
mere original of our Gospel, for what motive, 
in that case, could Jerome have had to translate 
it into Greek ? 

The whole difficulty is cleared up if, like most 
modern critics, we suppose that the Evangelium 
secundum Hebreos, about which Jerome speaks, 
was the Gospel of St. Matthew corrupted by 
apocryphal additions. This conjecture is con- 
firmed by the fragments of it which have been 
preserved. 

Hence many critics are led to suppose that the 
strictly Judaizing Christians made a translation 
of St. Matthew, which they endeavoured to bring 
into harmony with their own opinions and legends. 
As a proof that this Evangelium secundum He- 
breos was not an original work, but merely a 
translation, it has been urged that the mame 
BapaBBas was not rendered NAN 1A, but 73 
}TA, filius magistrt eorum. ; 

Nevertheless Jerome’s statement respecting the 
Evangelium secundum Hebreos may be taken as 
a confirmation of the account of Papias, that 
Matthew wrote his Gospel in Hebrew. If this 
be the fact, the question must arise whether our 
Greek Matthew is a correct translation of the 
Hebrew. The words of Papias seem to imply 
that in his days there was no Greek translation in 
existence. This has induced many critics to 
question his account, and to suppose that the 
original text was Greek. Such is the opinion of 
Erasmus, Ecolampadius, Calvin, Beza, Lardner, 
Guerike, Harless, and others. 

'The authority of Papias has been deemed to be 
overthrown by the character given of him by 
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Eusebius, according to whose statement he was 
opddpa cuicpds tov vody, ‘of a very little mind.’ 
Guerike considers also as rather incredible the 
addition, that everybody interpreted that gospel 
according to his ability, jpufvevce Baird ds jy 
duwvards Exacros. 

Papias, indeed, proves himself véry credulous, 
by reporting, according to Eusebius, aoAad& 
BvOiK@Tepa, ‘many rather fabulous things;’ but: 
this does not authorize us to reject his testimony 
in a mere matter of fact, for the perception of 
which no extraordinary abilities were required, 
especially as his account of this fact agrees with 
the statements of Jerome. 

It is by no means improbable, that after several 
inaccurate and imperfect translations of the 
Aramzan original came into circulation, Mat- 
thew himself was prompted by this circumstance 
to publish a Greek translation, or to have his 
Gospel translated under his own supervision. It 
is very likely that this Greek translation did not 
soon come into general circulation, so that Papias 
may have remained ignorant of its existence. It 
may also be, and nothing prevents us from sup- 
posing, that Papias, being acquainted with our 
Greek Gospel, spoke, in the passage referred to, of 
those events only which came to pass soon after 
the publication of the Aramzan original. We, at 
least, rather prefer to confess ourselves unable to 
solve the objection, than to question the direct 
testimony of Papias; especially since that testi- 
mony is supported by other ancient authorities : 

Ist. By Origen (Euseb, Hist. Eccles. vi. 25). 
2dly. By the Alexandrian Catechist Pantenus, 
who, according to Eusebius (Hist. Eccles. v. 10), 
having, in the latter half of the second century, 
gone on a missionary expedition to India, found 
there some Christians who possessed the Gospel of 
St. Matthew in Hebrew. 3dly. By Ireneus (Adv. 
Her. iii. 1) and Eusebius (Hist. Eceles. v. 8). 

To this it has been objected, that Origen and 
Irenzens probably only repeated the statement of 
Papias; but it is unlikely that a man of so much 
learning as Origen should have had no other au- 
thority for his account; and the statement of 
Pantznus, at least, is quite independent of that of 
Papias. It ought also to be considered that ~ 
Matthew was not so much known in ecclesiastical 
antiquity, that any partizanship could have 
prompted writers to forge books in his name. 

On summing up what we have stated, it ap- 
pears that the external testimonies clearly prove 
the genuineness of the Gospel of St. Matthew. 
The authenticity indeed of this Gospel is as well 
supported as that of any work of classical anti- 
quity. It can also be proved that it was early in 
use among Christians, aud that the apostolical 
Fathers, at the end of the first century, ascribed to 
it a chnonical authority (see Polycarp, Epist. c. 
ii. 7; Ignatius, Ad Smyrn. ¢c. vi; Ad Rom. c. vi. 3 
Clemens Romanus, Epist. i. c. xlvi.; Barnabas, 
Epist. ¢. iv. 

But the exrerNaL arguments against the au- 
thenticity of this Gospel are less important than 
the doubts which have been started from a con- 
sideration of its INTERNAL qualities. 

Ist. The representations of Matthew (it is said) 
have not that vivid clearness which characterizes 
the narration of an eye-witness, and which we 
find, for instance, in the Gospel of John. Even 
Mark and Luke surpass Matthew in this respect, 


316 MATTHEW. 


Compare, for example, Matt. iv. 18 with Luxe 
v. 1, sq-; Matt. viii. 5 sq. with Luke vii. 1, sq. 
This is most striking in the history of his own 
call, where we should expect a clearer repre- 
sentation. 

2nd. He omits some facts which every apostle 
certainly knew. For instance, he mentions only 
one journey of Christ to the passover at Jerusa- 
lem, namely, the last; and seems to be acquainted 
only with one sphere of Christ’s activity, namely, 
Galilee. He even relates the instances of Christ's 
appearing after his resurrection in such a manner, 
that it might be understood as if he showed him- 
self only to the women in Jerusalem, and to his 
disciples nowhere ‘but in Galilee (Matt. xxvi. 32 
and xxviii. 7). 

8rd. He relates unchronologically, and trans- 
poses events to times in which they did not hap- 
pen; for instance, the event mentioned in Luke 
iv. 14-30 must have happened at the commence- 
ment of Christ's public career, but Matthew 
relates it as late as ch, xili. 53, sq. 

4th. He embodies in one discourse several 
sayings of Christ which, according to Luke, were 
pronounced at different times (comp, Matt. v.-vii., 
and xxiii.). 

5th. He falls, it is asserted, into positive errors. 
In ch. i. and ii. he seems not to know that the 
real dwelling-place of the parents of Jesus was at 
Nazareth, and that their abode at Bethlehem was 
only temporary (comp. Matt. ii. 1, 22, 23, with 
Luke ii. 4, 89). According to Mark xi. 20, 21, 
the fig-tree withered on the day after it was 
cursed, but according to Matt. xxi. 19, it withered 
immediately. According to Matt. xxi. 12, 
Christ purified the Temple immediately after his 
entrance into Jerusalem; but according to Mark 
he on that day went out to Bethany, and. purified 
the Temple on the day following (Mark xi. 11-15), 
Matthew says (xxi. 7) that Christ rode on a she- 
ass and on a colt, which is impossible, The other 
Gospels speak only of a she-ass. 

These circumstances have led Strauss and 
others to consider the Gospel of St. Matthew as 
an unapostolical composition, originating perhaps 
_ at the conclusion of the first century ; while some 

' consider it a reproduction of the Aramean Mat- 
thew, augmented by some additions; others call 
it an historical commentary of a later period, 
made to illustrate the collection of the sayings of 
Christ which Matthew had furnished (comp. 
Sieffert, Veber die Aechtheit und den Ursprung des 
ersten Evangelit, 1832; Schneckenburger, Ueber 
den Ursprung des ersten Evangelit, 1834; Schott, 
Ueber die Authenticitiit des Ev. Matth. 1837. 
To these objections we may reply as follows:— 
Ist. The gift of narrating luminously is a per- 
sonal qualification of which even an apostle 
might be destitute, and which is rarely’ found 
among the lower orders of people: this argument 
therefore has recently been given up altogether. 
In the history of his call to be an apostle, Mat- 
thew has this advantage over Mark and Luke, 
that he relates the discourse of Christ (ix. 13) 
with greater completeness than these evangelists. 
Luke relates that Matthew prepared a great 
‘banquet in his house, while Matthew simply 
mentions that an entertainment took place, be- 
cause the apostle could not well write that he 
himself prepared a great banquet. 
and, An argumentum a silentio must not be 
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urged against the evangelists. The raising of 
Lazarus is narrated only by John; and the 
raising of the youth at Nain only by Luke; 
the appearance of five hundred brethren after the 
resurrection, which, according to the testimony 
of Paul (1 Cor. xv. 6), was a fact generally 
known, is not recorded by any of the evangelists, 
The apparent restriction of Christ’s sphere of 
activity to Galilee, we find also in Mark and 
Luke. This peculiarity arose perhaps from the 
circumstance that the apostles first taught in 
Jerusalem, where it was unnecessary to relate 
what had happened there, but where the events 
which had taken place in Galilee were unknown, 
and required to be narrated: thus the sphere of 
narration may have gradually become fixed. At 
least it is generally granted that hitherto no satis- 
factory explanation of this fact has been discovered. 
The expressions in Matt. xxvi. 32, and xxvili. 7, 
perhaps only indicate that the Lord appeared 
more frequently, and for a longer period, in Ga- 
lilee than elsewhere. In Matt. xxviii. 16, we 
are told that the disciples in Galilee went up to 
a mountain, whither Christ had appointed them 
to come; and since it is not previously mentioned 
that any such appointment had been made, the 
narrative of Matthew himself here leads us to 
conclude that Christ appeared to his disciples in 
Jerusalem after his resurrection, 

3rd. There is no reason to suppose that the 
evangelists intended to write a chronological 
biography. On the contrary, we learn from 
Luke i, 4, and John xx. 31, that their object was 
of a more practical and apologetical tendency. 
With the exception of John, the evangelists have 
grouped their communications more according to 
the subjects than according to chronological suc- 
cession. This fact is now generally admitted. 
The principal groups of facts recorded by St. 
Matthew are:—1. The preparation of Jesus, nar- 
rated in ch. i.—iv. 16. 2. The public ministry 
of Jesus, narrated in ch. iv. 17—xvi. 20. 3. The 
conclusion of the life of Jesus, narrated in ch. 
xvi. 21—xxyviii. 

The second of these groups is subdivided. into 
minor groups. If we consider that Matthew, for 
the benefit of the Jews, describes Christ as being 
the promised Messiah of the old covenant, it must 
appear perfectly appropriate in him to narrate the 
Sermon on the Mount before the calling of his 
disciples. The Sermon on the Mount shows the 
relation in which the Redeemer stood to the old 
covenant. In ch. viii. and ix. are given ex- 
amples of the power which Jesus possessed of per- 
forming miracles; after which, in ch. ix, 36, is 
stated the need of ‘labourers’ to instruct the 
people. Then naturally follows, in ch. x., the 
admonition delivered to the apostles before they 
are sent out on their mission. In ch. xii. is re- 
corded how Jesus entered into conflict with the 
dominant party, &c. (comp. Kern’s Abhandlung 
uiber den Ursprung des Evangelii Matthei, p, 
51, sq.; Koster, Ueber die Composition des Ev, 
Matth. in Pelt’s Mitarbeiten, Heft i.; Kuby 
Leben Jesu, t.i., Beilage. ; 

But our adversaries further assert, that the 
evangelist not only groups together events belong- 
ing to different times, but that some of his dates 
are incorrect: for instance, the date in Matt. xiii, 
53 cannot be correct if Luke, ch. iv., has placed 
the event rightly. If, however, we carefully 
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consider the matter, we shall find that Matthew 
has placed this fact more chronologically than 
Luke. It is true that the question in Matt. xiii. 
54, and the annunciation in Luke iv. 18-21, seem 
to synchronize best with the first public appearance 
of Jesus. But even Schleiermacher, who, in his 
work on Luke, generally gives the preference to 
the arrangement of\ that evangelist, nevertheless 
observes (p. 63) that Luke iv. 23 leads us to sup- 
pose that Jesus abode for a longer period in Ca- 
one (comp. the words kara 7d eiwOds abr@ in 
ver. 16). 

4th. If the Evangelist arranges his statements 
according to subjects, and not chronologically, 
we must not be rised that he connects similar 
sayings of Christ, inserting them in the longer 
discourses after analogous topics had been men- 
tioned. These discourses are not compiled by 
the Evangelist, but always form the fundamental 
framework to which sometimes analogous subjects 
are attached. But even this is not the case in the 
Sermon on the Mount; and in ch. xiii. it may be 
doubted whether the parables were spoken at dif- 
ferent times. In the discourses recorded in ch. x. 
and xxiii., it can be proved that several sayings 
are more correctly placed by Matthew than by 
Luke (comp. especially Matt. xxiii, 37-39 with 
Luke xiii. 34, 35). 

5th. It depends entirely upon the mode of 
interpretation, whether such positive errors as are 
alleged to exist are really chargeable on the 
evangelist. The difference, for instance, be- 
tween the narrative of the birth of Christ, as 
severally recorded by Matthew and Luke, may 
easily be solved without questioning the correct- 
ness of either, if we suppose that each of them 
narrates what he knows from his individual 
sources of information. The history of Christ’s 
childhood given in Luke, leads us to conclude 
that it was derived from the acquaintances of 
Mary, while the statements in Matthew seem to 
be derived from the friends of Joseph. As to 
the transaction recorded in Matt. xxi. 18-22, and 
Mark xi. 11, 15, 20, 21, it appears that Mark 
describes what occurred most accurately; and 
we must grant that we should scarcely have 
expected from an eye-witness the inaccuracy 
which is observable in Matthew. But we find 
that there are characters of such individuality 
that, being bent exclusively upon their main 
subject, they seem fo have no perception fcr 
dates and localities. 

If these arguments should still appear unsatis- 
factory, they may be supported by adding the 
positive internal proofs which exist in favour of 
the apostolical origin of this Gospel. 1. The nature 
of the book agrees entirely with the statements of 
the Fathers of the church, from whom we learn that 
it was written for Jewish readers, None of the 
other Evangelists quotes the Old Testament so 
often as Matthew, who, moreover, does not ex- 

‘plain the Jewish rites and expressions, which 
are explained by Mark and John. 2. If there is 
‘a want of precision in the narration of facts, 
there is, on the other hand, a peculiar accuracy 
and richness in the reports given of the discourses 
of Jesus; so that we may easily conceive why 
Papias, a parte potiori, styled the Gospel of Mat- 
thew Ady:a Tod Kuplov, the sayings of the Lord. 

Some of the most beautiful and most important 
sayings of our Lord, the ~istorical credibility of 
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which no sceptic can’ attack, have been ed 
by Matthew alone (Matt. xi. 28-30; xvi. 16-19; 
Xxvill. 20; comp. also xi. 2-21; xti, 3-6, 25-29; 
xvii. 12, 25, 26; xxvi. 13). Above all, the Ser- 
mion on the Mount must here be considered, Even 
negative criticism grants that Luke’s account is 
defective as compared with Matthew's; and that 
Luke gives as tiehited seutences what in Matthew 
appears in beautiful connection. In short, the 
Sermon on the Mount, according to Matthew, 
forms the most beautiful and the best arranged 
whole of all the evangelical discourses. It may 
also be proved that in many particulars: the re- 
ports of several discourses. in Matthew are more 
exact than in the other evangelists; as may be 
seen by comparmng Matt. xxiii. with the various 
parallel passages in Luke. Under these circum- 
stances it is surprising that the genuineness of 
this gospel has not yet met with more distin- 
guished advocates. The most important work in 
defence of the genuineness of Matthew is that 
of Kern, Ueber den Ursprung des Evangelit 
Matthei, Tiibingen, 1834. Next in'value are 
Olshausen’s Drei Programme, 1835, and the two 
Lucubrationes of Harless, 1840 and 1843, Even 
De Wette, in the fourth edition of his Introdwe- 
tion, p. 170, has ascribed only a qualified value 
to the doubts on this head. 

With regard to the pare of this gospel, Clemens 
Alexandrinus and Origen state that it was written 
before the others. Irenwus (Adv. Her. iii. 1) 
agrees with them, but places its origin rather Jate 
—namely, at the time when Peter and Paul 
wereat Rome. Even De Wette grants (Hinleitung, 
§ 97) that it was written before the destruction 
of Jerusalem. In proofof this we may also quote 
ch. xxvii. 8. 

Among all the German: commentaries on the 
first three Gospels, the best spirit pervades that of 
Olshausen, 3rd edit. 1837, The commentary on 
St. Matthew by De Wette, 2nd edit. 1838, is 
pervaded by the scepticism of Strauss.—A. T. 

MATTHIAS (Mar@las, equivalent to Maré@aios, 
Matthew), one of the seventy disciples who was 
chosen by lot, in preference to Joseph Barsahas, 
into the number of the apostles, to supply the de- _ 
ficiency caused by the treachery and suicide of 
Judas (Acts i. 23-26). Nothing is known of his 
subsequent career. 

MAZZAROTH (Job xxxviii. 32). [Asrro- 
Nomy. | 

MEASURES. [Wereuts anv Measurzs. | 

MEDAD and ELDAD, two of the seventy 
elders who were nominated to assist Moses in the 
government of the people, but who remained in 
the camp, probably as modestly deeming them- 
selves unfit for the office, when the others presented 
themselves at the Tabernacle. The Divine spirit, 
however, rested on them even there, ‘and they 
prophesied in the camp’ (Num. xi. 24-29). The 
Targum of Jonathan alleges that these two men 
were brothers of Moses and Aaron by the mother’s 
side. 

MEDAN or Manan (J79 5 Madidu), son of 
Abraham, by Keturah (Gen. xxv. 2). He aud 
his brother Midian are supposed to have peopled 
the country of Midian, east of the Dead Sea, 


MEDEBA (S21) ; Sept. Ma:dafdv), a town 
east of the Jordan, in the tribe of Reuben (Josh, 
xiii, 9, 16), before which was fought the great 
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battle in which Joab defeated the Ammonites and 
their allies (1 Chron. xix. 7). It originally be- 
longed to the Moabites (Num. xxi. 30); and 
after the captivity of the tribes beyond the Jordan, 


they again took possession of it (Isa. xv. 2). 


The Onomasticon places it near Heshbon; and 
it was once the seat of one of the thirty-five 
bishoprics of Arabia (Reland, Palestina, pp. 217, 
223, 226). Medeba, now in ruins, still retains 
its ancient name, and is situated upon a round 
hill seven miles south of Heshbon. The ruins 
are about a mile and a half in circuit, but not a 
single edilice remains perfect (Seetzen, in Zach's 
Monat. Corresp., xviii. 43) ; Burckhardt, Syria, 
p- 625; Legh, p. 245). 
MEDES, the inhabitants in ancient times of one 
of the most fruitful and populous countries of Asia, 
called Media, the precise boundaries of which it 
is not easy, if indeed it is now possible, to ascer- 
tain. Winer, inhis Realworterd., defines it as the 
country which lies westward and southward from 
the Caspian Sea, between 35° and 40° of N. lat. 
Nature has divided Media into three great divi- 
sions. On the north is a flat, moist, and insalu- 
brious district, stretching along the Caspian Sea, 
which is made a separate portion by a chain of 
hills connected with Anti-Taurus. In this plain 
and on these mountains there live uncultivated 
and independent tribes. The country is now 
known under the names of Masanderan and Gilan 
(see Knight's Illwminated Atlas, last Map). 
South of this mountain range lies the country 
which the ancients denominated Atropatene 
CArporarnvh), being separated on the west from 
Armenia by Mount Caspius, which springs from 
Ararat; and on the south and south-east by the 
Orontes range of hills, which runs through Media. 
South and south-east of the Oronteg is a third 
district, formerly termed Great Media, which 
Mount Zagros separates from Assyria on the 
west, and from Persia on the south: on the east 
it is bordered by deserts, and connected on the 
north-east with Parthia and Hyrcania by means 
of Mount Caspius, being now called Irak-Ajemi. 
This for the most part is a high hilly country, yet 
not without rich and fruitful valleys, and even 
plains. The sky is clear and bright, and the 
climate healthy (Winer, ut supra; Ker Porter, 
i. 216). Media Atropatene, which corresponds 
pretty nearly with the modern Azerbijan, contains 
fruitful and well-peopled valleys and plains. The 
northern mountainous region is cold and un- 
fruitful. In Great Media lay the metropolis of 
the country, Ecbatana (Plin. Hist. Nat. vi. 17), 
as well as the province of Rhagiana and the city 
Rhage, with the plain of Niseeum, celebrated in 
the time of the Persian empire for its horses and 
horse-rices (Herod., iii, 106; Arrian, vii. 18; 
Heeren, Ideen, i. 1. 805). This plain was near the 
city Niseea, around which were fine pasture lands 
producing excellent clover (Herba Medica). The 
horses were entirely white, and of extraordinary 
height and beauty, as well as speed. ‘They con- 
stituted a part of the luxury of the great, and a 
tribute in kind was paid from them to the 
monarch, who, like all Eastern sovereigns, used to 
delight in equestrian display. Some idea of the 
opulence of the country may be had when it is 
known that, independently of imposts rendered 
in money, Media paid a yearly tribute of not 
less than 3000 horses, 4000 mules, and nearly 
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100,000 sheep. The races, once celebrated 
through the world, appear to exist no more; bué 
Ker Porter saw the Shah ride on festival occasions 
a splendid horse of pure white. Cattle aboundea, 
as did the richest fruits, as pines, citrons, oranges, 
all of peculiar excellence, growing as in their 
native land. Here also was found the Silphium 
(probably assafoetida), which formed a consider- 
able article in the commerce of the ancients, and 
was accounted worth its weight in gold. The 
Median dress was proverbially splendid; the 
dress, that is, of the highest class, which seems to 
have gained a sort of classical authority, and to 
have been at a later period worn at the Persian 
court, probably in part from its antiquity. This 
dress the Persian monarchs used to present to 
those whom they wished to honour, and no others 
were permitted to wear it. It consisted of a long 
white loose robe, or gown, flowing down to the 
feet, and enclosing the entire body, specimens of 
which, as now used in those countries, may be 
seen in plates given in Perkin’s Residence in 
Persia, New York, 1843. The nature and the 
celebrity of this dress combine with the natural 
richness of the country to assure us that the an- 
cient Medians had made no mean progress in the 
arts; indeed, the colours of the Persian textures 
are known to have been accounted second only 
to those of India. If these regal dresses were of 
silk, then was there an early commerce between 
Media and India; if not, weaving, as well as 
dyeing, must have been practised and carried to 
a high degree of perfection in the former country 
(Ammian. Marcell. xxiv. 6, p. 353, ed. Bip.; 
Xenoph. Cyrop.i. 3.2; Athen. xii. pp. 512, 514, 
sq.; Heeren, Zdeen, 1. 205, 307; Herod. vi. 112; - 
Strabo, xi. p. 525; Dan. iii. 21). 

The religion of the Medes consisted in the 
worship of the heavenly bodies, more particularly 
the sun and moon, and the planets Jupiter, Venus, 
Saturn, Mercury, and Mars (Strabo, xv. p. 732; 
Rhode, Heil. Sage de Baktr. Meder und Perser, 
p: 820; Abbsldungen aus der Mythol. der Alten 
Welt; Pers. Med., tafel 10, 11; where also may 
be seen the famous Median dress, comprising the 
mitre, as well as the flowing robe). The priestly 
caste were denominated magi; they were a sepa- 
rate tribe, and had the charge not only of reli- 
gion, but of all the higher culture. 

The language of the ancient Medes was not 
connected with the Shemitic, but the Indian; 
and divided itself into two chief branches, the 
Zend, spoken in North Media, and the Pehlvi, 
spoken in Lower Media and Parthia; which last 
was the dominant tongue among the Parthians 
(Adelung, Mithridates, i. 256, sq.; Eichhorn, 
Gesch. der Lit., v. 1, 294, sq.). 

The Medes originally consisted of six tribes, of 
which the Magi (Mayor) were one (Herod., i. 
101). Being overcome by Ninus, they formed a 
part of the great Assyrian empire, which, how- 
ever, lost in course of time the primitive simpli- 
city of manners to which its dominion was owing, 
and fell into luxury and consequent weakness ; 
when Arbaces, who governed the country as a 
satrap for Sardanapalus, taking advantage of the 
effeminacy of that monarch, threw off his yoke, 
destroyed his capital, Nineveh, and became him- 
self sovereign of the Medes, in the ninth century 
before the Christian era (Diod. Sic., ui. 1, 2, 24, 
32). According to Diodorus, this empire ex- 
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tended through nine monarchs, enduring 310 
years, until Astyages, son of WA a was de- 
throned by Cyrus in the year of the world 31495, 
when Media became a part of the Persian empire, 
sinking from the same inevitable causes as those 
which enabled it to gain over the Assyrian power 
the dominion of Asia. The account given by 
Herodotus varies from that now set forth, We 
do not propose to subject the diversities to a cri- 
tical investigation, believing that little, if any, 
good could result, at least within our narrow 
space. Dates, names, and dynasties may be 
more or less uncertain, but the facts we have 
given are unimpeached. The magnitude of the 
Median empire is another important fact equally 
well ascertained. Being in their time the most 
valorous, as well as the most powerful nation of 
Asia, the Medes extended their power towards the 
east and the west beyond any strictly definable 
limits, thongh, like dominion generally in Ori- 
ental countries, it was of a vague, variable, and 
unstable kind. That they regarded the Tigris as 
their western boundary appears from the fact that 
they erected on its banks strongholds, such as 
Mespila and Larissa (Xenoph., Anabd. iii. 4.10); 
but that they carried their victorious arms still 
farther westward, appears from both Herodotus 
(i. 134) and Isaiah (xiii. 17, 18). The eastern 
limits of the empire seem to have been different at 
different periods. Heeren inclines to the opinion 
that it may have reached as far as the Oxus, and 
even the Indus (Ideen, i. 142). Many, how- 
ever, were the nations and tribes which were 
under the sway of its sovereigns. The govern- 
ment was a succession of satrapies, over all of 
which the Medes were paramount; but the dif- 
ferent nations exerted a secondary dominion over 
each other, diminishing with the increase of dis- 
tance from the centre of royal power (Herod., i. 
134), to which ultimately the tribute paid by 
each dependent to his superior eventually and 
securely came. Not only were the Medes a 
powerful, but also a wealthy and cultivated 
people; indeed, before they sank, in consequence 
of their degeneracy, into the Persian empire, they 
were during their time the foremost people of 
Asia, owing their celebrity not only to their 
valour, but also to the position of their country, 
which was the great commercial highway of 
Asia. The sovereigns exerted absolute and un- 
limited dominion, exacted a rigid court-ceremo- 
nial, and displayed a great love of pomp (Heeien, 
Ideen, 143). Under the Persian monarchs Me- 
dia formed a province, or satrapy, by itself, 
whose limits did not correspond with independent 
Media, but cannot be accurately defined. To 
Media belonged another country, namely, Aria, 
which, Heeren says, took its name from the river 
Arius (now Heri), but which appears to contain 
the elements of the name in the Zend language, 
which was common to the two, if not to other 
Eastern nations, who were denominated Indians 
by Alexander the Great, as dwellers in or near 
the Indus, which he also misnamed, but who 
were known in their own tongue as Arians (Arii, 
Aria, Ariana, also the name of Persia, Iran; see 
Ritter, Evdkunde, v. 458; Manu, 22; x. 45; 
Herod., vii. 62, who declares that the Medes were 
of old universally called Arti, “Apio:). Subse- 
quently, however, from whatever cause, the Arians 
were separated from the Medes, forming a dis- 
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tinct satrapy in the Persian empire. Thus the 
name of a clan, or gens, became the name of a 
nation, and then of an individual tribe (Strabo, 
quoted by Heeren, Ideen, i. 190). It may be 
added that Schlosser (Alten Welt, i. 243) holds 
it as a fundamental fact, that the Medes and Per- 
sians formed in reality one kingdom, only that 
now one, now another, of the two elements gained 
predominance: whence he thinks himself enabled 
to explain the discrepancies which the ancients 
present as to the names ang, succession of mo- 
narchs. Supported by Tyclisen (Observ. Hist. 
Crit. de Zoroast., in the first part of the Gottingen 
Comment. Societ. Reg.), Schlosser supposes that, 
under the influence of the Magian religion, there 
was a setting up of the Median kingdom by Cy- 
axares, whence Zoroaster is referred to this period ; 
and a renewal of the old Median rule, accom- 
panied by reforms, under Darius Hystaspis, 
whence also other authorities place Zoroaster in 
the days of that monarch. 

The Medes are not mentioned in sacred Scrip- 
ture till the days of Hoshea, king of Israel, about 
740 3B.c., when Shalmaneser, king of Assyria, 
brought that monarch under his yoke, and in the 
ninth year of his reign took Samaria, and carried 
Israel away into Assyria, placing them in Halah 
and in Habor, by the river of Gozan, and in the 
cities of the Medes. Here the Medes appear as 
a part of the Assyrian empire ; but at a later period 
Scripture exhibits them as an independent and 
sovereign people (Isa. xiii. 17; Jer. xxv. 25; li. 
11, 28). In the last passage their kings are ex- 
pressly named: ‘The Lord hath raised up the 
kings of the Medes; for his device is against 
Babylon to destroy it.’ ‘ Prepare against her 
(Babylon) the kings of the Medes, the captains 
thereof, and all the rulers thereof.’ It has been 
conjectured that soon after the time of Arbaces 
they again fell under the dominion of the Assy- 
rians; but availing themselves of the opportunity 
afforded by the distant expeditions which Sen- 
nacherib undertook, they gained their freedom, 
and founded a new line of kings under Dejoces 
(Winer, Realwort.). Indeed, so sudden and rapid 
are the changes of government, even to the present 
day, in Oriental monarchies, that we need not be 
surprised at any difficulties which may occur in 
arranging the dynasties or the succession of kings, 
scarcely in any ancient history, certainly least of 
all in the fragmentary notices preserved regarding 
the kings of Media and other neighbouring em- 
pires. According, however, to other historical 
testimony, we find the Medes and Persians united 
as one people in holy writ (Dan. v. 28; -vi. 15; 
viii. 20; Esth, i. 3, 18; x. 2), in the days of 
Cyrus, who destroyed the separate sovereignty of 
the former. To the united kingdom Babylon 
was added as a province. After the lapse of 
about 200 years, Media, in junction with the 
entire Persian monarchy, fell under the yoke of 
Alexander the Great (.c, 330); but after the 
death of Alexander it became, under Seleucus 
Nicator, the Macedonian governor of Media and 
Babylonia, a portion of the new Syrian king- 
dom (1 Mace. vi. 56), and, after many varia- 
tions of warlike fortune, passed over to the 
Parthian monarchy (1 Macc. xiv. 2; ‘Strabo, 
xvi. p. 745). 

The ancient Medes were a warlike people, and 
much feared for their skil] in archery (Herod., vit. 
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61 ; Strabo, xi. p.525). They appear armed with 
the bow in the army of the Persians, who bor- 
rowed the use of that weapon from them (Herod., 
ut supra). Those who remained in the more 
mountainous districts did not lose their valour ; 
but the inhabitants of the cities and towns which 
covered the plains, in becoming commercial lost 
their former hardy habits, together with their 
bravery, and, giving way to luxury, became in 
process of time an easy prey to new aspirants to 
martial fame and civil dominion.—J. R. B. 

MEDIATOR. 1. Meciras, ‘ mediator,’ is a 

word peculiar to the Scriptures (see Beza, Annot. 
_ tm Gr. Test.), and is used, in an accommodated 
sense, by many of the ancient Fathers, to denote 
one who intervenes between two dispensations. 
Hence it is applied to John the Baptist, because 
he came, as it were, between the Mosaic and 
Christian dispensations. Thus Greg. Nazianzenus 
(Orat. xxxix. p. 633) calls him 6 madaias rad 
veas eoirns. Theophylact, commenting on 
Matt. iii., gives him the same denomination. 

2. Again, it signifies, in its more proper sense, 
an internuncius, or ambassador, one who stands as 
the channel of communication between two con- 
tracting parties. Some commentators think that 
the Apostle Paul, in Gal. iii. 19, calls Moses 
mediator, because he conveyed the expression of 
God’s will to the people, and reported to God their 
wants, wishes, and determinations. In reference 
to this passage of Scripture, Basil. (De Sprite 
Sancto, cap. xiv.) says, ‘ Mosen figuram repre- 
sentasse quando inter Deum et populum inter- 
medius extiterit.” Many ancient and modern 
divines, however, are of opinion that Christ him- 
self, and not Moses, is here meant by the inspired 
Apostle, and this view would seem to be con- 
firmed by comparing Deut. xxxili. 2 with Acts 
vil, 38-52. Christ it was who, surrounded by 
angelic spirits, communicated with Moses on 
Mount Sinai. On this point, the words of the 
learned and pious: Chrysostom, on Gal. iii. are 
very express: ‘ Here,’ says he, ‘ Paul calls Christ 
Mediator, declaring thereby that He existed before 
the law, and that by Him the law was revealed.’ 
This application of the passage will be the more 
evident if we consider the scope of the Apostle’s 
argument, which evidently is, to point out the 
dignity of the law. How could he present a 
clearer demonstration of this than by showing 
that it was the second person of the ever-blessed 
Trinity who stood forth on the mount to com- 
municate between God the Father and his crea- 
ture man! Moreover, to contradistinguish Christ’s 
mediation from that of Moses, the former is em- 
phatically styled jweotrys kpetrrovos Siabhins 
(Heb. viii. 6). 

3. Christ is called Mediator by virtue of the 
reconciliation He has effected between a justly 
offended God and his rebellious creature man 
(see Grotius, De Satisfactione Christi, cap. vili.). 
In this sense of the term Moses was, on many 
occasions, an eminent type of Christ. The latter, 
however, was not Mediator, merely by reason 
of his coming between God and his creatures, 
as certain heretics would affirm (see Cyril Alex. 
Dial. I. de Sancta Trinitate, p. 410); but because 
he appeased his wrath, and made reconciliation 
for iniquity. ‘Christ is the mediator,’ observes 
Theophylact, commenting on Gal. iii., ‘of two, 
t. é. of God and man. He exercises this office 
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between both by making peace, and putting a 
stop to that spiritual war which man wages against 
God. To accomplish this He assumed our na- 
ture, joining in a marvellous manner the human, 
by reason of sin unfriendly, to the divine na- 
ture.’ ‘Hence,’ he adds, ‘he made reconcilia- 
tron.’ Oecumenius expresses similar sentiments on 
the same passage of Scripture. Again, Cyril, in 
his work before quoted, remarks: ‘He is esteemed 
mediator because the divine and human nature 
being disjointed by sin, he has shown them united 
in his own person; and in this manner he reunites 
us to God the Father.’ 

If, in addition to the above general remarks, 
confirmed by many of the most ancient and or- 
thodox fathers of the church, we consider the 
three great offices which holy Scripture assigns to 
Christ as Saviour of the world, viz., those of pro- 
phet, priest, and king, a further and more ample 
illustration will be afforded of his Mediatorship. 

One of the first and most palpable predictions 
which we have of the prophetic character of Christ, 
is that of Moses (Deut. xviii. 15): ‘The Lord thy _ 
God will-raise up unto thee a prophet from the 
midst of thee, of thy brethren, like unto me; unto 
him ye shall hearken.’ That this refers to Christ 
we are assured by the inspired apostle Peter 
(Acts iii, 22). 

Again, in Isaiah Ixi. 1, 3, Christ’s consecration 
to the prophetic office, together with its sacred 
and gracious functions, is emphatically set forth : 
(see Luke iv. 16-21, where Christ applies this 
passage to himself). In order, then, to sustain this 
part of his mediatorial office, and thus work out 
the redemption of the world, we may see the 
necessity there was that Messiah should be both 
God and man. It belongs to a prophet to ex- 
pound the law, declare the will of God, and 
foretell things to come: all this was done, and 
that in a singular and eminent manner, by Christ, 
our prophet (Matt. v. 21, &c.; John i. 8). All 
light comes from this prophet. The Apostle shows 
that all ministers are but stars which shine by a 
borrowed light (2 Cor. iii. 6, 7). All the prophets 
of the Old, and all the prophets and teachers of the 
New Testament, lighted their tapers at this torch! 
(Luke xxi. 15.) It was Christ who preached by 
Noah (1 Pet. ii. 19), taught the Israelites in the 
wilderness (Acts vil. 37), aud still teaches by his 
ministers (Hph. iv. 11, 12). On this subject 
Bishop Butler (Analogy, part ii. ch. v.) says: ‘ He 
was, by way of eminence, the prophet, “the pro- 
phet that should come into the world” (John vi. 
14) to declare the divine will. He published anew 
the law of nature, which men had corrupted, and 
the very knowledge of which, to some degree, was 
lost amongst them. He taught mankind, taught 
us authoritatively, to live soberly, righteously, and 
godly in this present world, in expectation of the 
future judgment of God. He confirmed the truth 
of this moral system of nature, and gave us addi- 
tional evidence of it, the evidence of testimony. 
He distinctly revealed the manner in which God 
would be worshipped, the efficacy of repentance, 
and the rewards and punishments ofa future life, 
Thus he was a prophet in a sense in which no other- 
ever was.’ Hence the force of the term 6 Adyos, 

by which St. John designates Christ. . 

But, on the other hand, had the second person 
of the Trinity come tous in all the majesty of 
his divine nature, we could not have approached 
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him as our instructor. The Israelites, te-vified at 
the exhibitions of Deity, cried out that the Lord 
might not so treat with them again; it was then 
that He, in gracious condescension to their feel- 
ings, promised to communicate with them in 
future through a prophet like unto Moses. The 
son of God, in assuming the form of an humble 
man, became accessible to ald. Thus we perceive 
the connection of Christ's prophetic oflice—he 
being both God and man—with the salvation of 
man. On this subject Chrysostom ( Homil. exxxiv. 
tom. v. p. 860) remarks; ‘A mediator, unless he 
has a union and communion with the parties for 
whom he mediates, possesses not the essential 
qualities of a mediator. When Christ, therefore, 
became mediator between God and man (1 Tim. 
ii. &e.), it was indispensable that he should be 
both God and man.’ 

Macarius also (Homil. vi. 97), on this question 
more pointedly observes: ‘The Lord came and 
took his body from the virgin; for if he had ap- 
a among us in his naked divinity, who could 

the sight? But he spoke as man to us men.’ 

Again, the Redeemer was not only to propound, 
explain, and enforce God's law, but it was needful 
that he should give a practical proof of obedience 
to it in his own person. Now, if he had not been 
man, he could not bave been subject to the law; 
hence it is said, Gal. iy. 4, ‘ When the fulness of 
the time4vas come, God sent forth his son, made 
of a woman, made under the law;’ and if he had 
not been God, he could not, by keeping the law, 
have merited forziveness for us, for he had done 
but what was required of him. It was the fact 
of his being very God and very man which con- 
stituted the merit of Christ's obedience. 

Moreover, in working out the mighty scheme 
of redemption the mediator must assume the 
office of priest. 

To this office he was solemnly appointed by 
God (Ps. ex. 4; Heb. v. 10), qualified for it by 
his incarnation (Heb. x. 6, 7), and accomplished 
all the ends thereof by his sacrificial death (Heb. 
ix. 11, 12); ae in sustaining his prophetic cha- 
racter, 30 in thes, his Deity and humanity will be 
seen. According to the exhibition of type and 
declaration of prophecy, the mediator must die, 
and thus rescue us sinners from death by destroy- 
ing him who had the power of death. ‘ But we 
see Jesus,’ says ‘he Apostle (Heb. ii. 9), ‘who 
was made a little lower than the angels for the 
suffering of death, crowned with glory and honour, 
that he by the grace of God should taste death 
for every man. Forasmucli, then, as the children 
are partakers of flesh and blood, he also himself 
likewise took part of the same, that through death 
he might destroy him who had the power of death, 
that is, the Devil.’ On the other hand, had he 
not been God he could not haye raised himself 
from the dead. ‘I lay down my life (saith he, 
John x. 17, 18), and take it up again.’ He had 
not had a life to lay down if he had not been 
man, for the Godhead could not die; and if he had 
not been God, he could not have acquired merit 
py laying it down: it must be his own, and not 
in the power of another, else his voluntarily sur- 
rendering himself unto death—as he did on the 
charge that he, being only man, made himself 
equal with God—was an act of suicide, and 

yuently an act of blasphemy against God ! 
It was, then, the mysterious union of both natures 
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in the one person of Christ, which ‘constituted 
ie psn glory of his vicarious obedience and 
eath. 

_ Nor are the two natures of Christ more apparent 
in his death than they are in the intercession 
which he ever liveth to make in behalf of all who 
come unto God by him (Heb. vii. 25). The 
author of the epistle to the Hebrews teaches us 
(chaps. vii., ix.) how the high-priest, under the 
Levitical dispensation, typified Christ in his in- 
tercessory character: as the high-priest entered 
alone within the holiest place of the tabernacle 
once a-year with the blood of the sacrifice in his 
hands, and the names of the twelve tribes upon 
his heart, so Christ, having offered up himself’ as 
a lamb without spot unto God, has gone into 
glory bearing on his heart the names of his re- 
deemed. We may, then, ask, with the Apostle 
(Rom. viii. 33), ‘Who shall lay anything to the 
charge of God's elect? It is God that justifieth, 
who is he that condemneth? It is Christ that 
died, yea rather, that is risen again, who is even 
atthe right hand of God, who also maketh inter- 
cession for us.’ In this part of his mediatorial 
work God's incommunicable attributes of omni- 
science, omnipresence, and omnipotence are seen. 
He must tlierefore have been God, and on the 
ground of his being able, from personal experi- 
ence, to sympathise with the suffering members of 
his mystical body, he must have been man; being 
perfect God and perfect man, he is, then, a perfect 
intercessor. 

We come, lastly, to notice Christ’s mediatorial 
character as king. The limits of this article will 
not admit of our even alluding to the varied and 
multiplied passages of Scripture which delineate 
Christ as ‘Head over all things to the church’ 
(see Ps. ii. 6; Ixx.; Isaiah xxxii. 1; Dan. ix. 
25; Col. i. 17, 18, &c.). Suffice it here to say 
that Christ could not, without the concurrence of * 
his divine nature, gather and govern the church, 
protect and defend it against all assailants open 
and secret, and impart to it his Holy Spirit, to 
enlighten and renew the minds and hearts of men 
and subdue Satan—all these are acts of his kingly: 
office. 

Such, then, is the work of Christ's mediatorship. 
—-salyation revealed by him as prophet, procured 
by him as priest, and gen by him as king— 
the work of the whole person wherein both natures 
are engaged. Hence it is that some of the ancients. 
speaking jf it, designate it Oeaydplin évepryelas Sa 
divine-human operation’ (see Dionys. Areopag. 
Epist. IV. ad Caiam. Damascenus, iii. 19). For 
a more ample view of this important subject see 
Flavel, Panstratia of Shamier, vol. iii. fol. 
Genev. vii. 1, in which the views of the Romish 
church are ably controverted. See also Brinsley, 
(John), Christ's Mediation, 8vo. Lond, 1657.—- 

' J. W. D. 


MEGIDDO (37319; in Zech. xii, 11 }V739 5. 
Sept. Mayedd¢, Mayeddé), a town belonging to 
Manasseh, although within the boundaries of 
Issachar (Josh. xvii. 11). It had been originally 
one of the royal cities of the Canaanites (Josh. xii. 
21), and was one of those of which the Israelites 
were unable for a long time to gain actual pos- 
session. Megiddo was rebuilt and fortified by 
Solomon (1 Kings ix. 15), and thither Ahazialt 
king of Judah fled when wounded by Jehu, and 
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died there (2 Kings ix. 27). It was in the battle 
“near this place that Josiah was slain by Pharaoh- 
Necho (2 Kings xxiii. 29, 30; 2 Chron. xxxy. 
20-25), From the great mourning held for his 
loss, it became proverbial to compare any grievous 
mourning as being ‘like the mourning of Hadad- 
rimmon in the valley of Megiddon’ (Zech. xu. 
11). ‘The waters of Megiddo’ (11319 1D) are 
mentioned in Judges v.19; and are probably 
those formed by the river Kishon. Eusebius and 
Jerome do not attempt to mark the ‘situation of 
the place, and -it appears that the name Megiddo 
was in their time already lost. They often men- 
tion a town called Legio, which must in their 
day have been an important and well-known 
place, as they assume it as a central point from 
which to mark the position of several other places 
in this quarter. This has been identified with 
the village now called Lejjun, which is situated 
upon the western border of the great plain of 
Esdraelon, where it begins to rise gently towards 
the low range of wooded hills that connect 
Carmel with the mountains of Samaria. This 
place was visited by Maundrell, whe speaks of it 
as an old village near a brook, with a khan then 
in good repair (Journey, March 22). This khan 
was for the accommodation of the caravan on the 
route between Egypt and Damascus, which passes 
here. Having already identified the present vil- 
lage of Taannuk with the ancient Taanach, the 
vicinity of this to Lejjun induced Dr. Robinson 
to conceive that the latter might be the ancient 
Megiddo, seeing that Taanach and Megiddo are 
constantly named together in Scripture; and to 
this a wriler in a German review adds the further 
consideration that the name of Legio was latterly 
applied to the plain, or low valley along the Kishon, 
as that of Megiddo had been in more ancient 
times. If this explanation be accepted, and it is 
certainly probable, though not certain, it only 
remains to conclude that the ancient Legio was 
not founded by the Romans, but that this was a 
new name imposed upon a still older place, 
which, like the mames Neapolis (now Nabulus) 
and Sebaste (now Sebiistieh), has maintained itself 
in the mouths of the native population, while the 
earlier name has perished. 


MELCHIZEDEK (PY 1259, hing of right- 
eousness ; Sept. MeAxioederc), ‘ priest of the most 
high God,’ and king of Salem, who went forth to 
meet Abraham on his return from the pursuit of 
Chedorlaomer and his allies, who had carried 
Lot away captive. He brought refreshment, de- 
scribed in the general terms of ‘ bread and wine,’ 
for the fatigued warriors, and bestowed his bless- 
ing upon—their leader, who, in return, gave to 
the royal priest a tenth of all the spoil which 
had been acquired in his expedition (Gen. xiv. 
18, 20). 

This statement seems sufficiently plain, and 
to offer nothing very extraordinary; yet it has 
formed the basis of much speculation and con- 
troversy. In particular, the fact that Abraham 
gaye a tithe to Melchizedek attracted much at- 
tention among the later Jews. In one of the 
Messianic Psalms (cx. 4), it is foretold that the 
Messiah should be ‘a priest after the order of 
Melchizedek ;’ which the author of the Epistle te 
the Hebrews (vi. 20) cites as showing that Mel- 
shizedek was a type of Christ, and the Jews 
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themselves, certainly, on the authority o. thie 
passage of the Psalms, regarded Melchizedek as 
a. type of the regal-priesthood, higher than that 
of Aaron, to which the Messiah should belong. 
The bread and wine which were set forth on the 
table of shew-bread, was also supposed. to be repre- 
sented by the bread and wine which the king of 
Salem brought forth to Abraham (Schottgen, Hor. 
Heb. ii. 645). A mysterious supremacy came also 
to be assigned to Melchizedek, by reason of his 
having received tithes from the Hebrew patriarch ; 
and on this point the Epistle to the Hebrews 
(vii. 1-10) expatiates strongly, as showing the 
inferiority of the priesthood represented, to that 
of Melchizedek, to which the Messiah belonged. 
‘Consider how great this man was, unto whom 
even the patriarch Abraham gave a tenth of the 
spoils ;7 and he goes on to argue that the Aaronic 
priesthood, who themselves received tithes of the 
Jews, actually paid tithes to Melchizedek in the 
person of their great ancestor. This superiority 
is, as we take it, inherent in his typical rather 
than his personal character. But the Jews, in 
adinitting this official or personal superiority of 
Melchizedek to Abraham, sought to account for 
it by alleging that the royal priest was no other 
than Shem, the most pious of Noah’s sons, who, 
according to the shorter chronology, might have 
lived to the time of Abraham (Bochart, Phaleg, 
ii. 1). Christian writers have not failed to enter 
into the same unprofitable researches, and would 
make Melchizedek to have been either Shem, 
or Mizraim or Canaan, the sons of Ham, or Ham 
himself, or even Enoch (Deyling, Odservat. Sacr. 
un. 71, sqq.; Clayton, Chronolog. of the Heb. 
Bible, p. 100). The last-named. conjectures 
seem to require no notice; but the one which 
holds Melchizedek to have been Shem, and which 
we find in the Jerusalem Targum, and also that of 
Jonathan, requires an explanation of how his name 
came to be changed, how he is found reigning in 
a country inhabited by the descendants of Ham, 
how he came forth to congratulate Abraham on 
the defeat of one of his own descendants, as was 
Chedorlaomer, and how he could be said to hare 
been without recorded parentage (Heb. vii. 3), 
since the pedigree of Shem must have been no- 
torious. In that case also the difference of the 
priesthoods of Melchizedek and Levi would not . 
be so distinct as to bear the argument which the 
Epistle to the Hebrews founds upon it. Rejecting 
on such grounds this opinion, others, in their 
anxiety to vindicate the dignity of Abraham 
from marks of spiritual submission to any mortal 
man, have held that Melchizedek was no other 
than the Son of God himself. But in this case 
it would hardly have been said that he was made 
‘like unto the Son of God’ (Heb. vii. 3), or that 
Christ was constituted ‘a priest’ after the order 
of Melchizedek (Heb, vi. 20), or, in other words, 
was a type of himself. Some who do not. go so 
far as this, take him to have been an angel; 
and this was one of the wild motions of Origen 
and several of his school. The best founded 
opinion seems to be that of Carpzoy (Apparat. 
Antig. Sacr. Cod. c. iv. p.52) and most judicious 
moderns, who, after Josephus (De Bell. Jud. vi, 
10), allege that he was a principal person among 
the Canaanites and posterity of Noah, and eminent 
for holiness and justice, and therefore discharged 
the priestly’ as well as regal functions among 


MBLITA, 

the people: and we may conclude that his two- 
fold capacity of king and priest (characters very 
commonly united in the remote ages) afforded 


Abraham an opportunity of testifying his thank. 
fulness to God in the manner usual in those 


times, by offering a tenth of all the spoil. This 
combination of characters happens for the first 
time in Scripture to be exhibited in his person, 
which, with the abrupt manner in which he is 
introduced, and the natute of the intercourse 
between him and Abraham, render him in 
various respects an appropriate and obvious type 
of the Messiah in his united regal and priestly 
character. 

Salem, of which Melchizedek was king, is 
usually supposed to have been the original of 
Jerusalem (Joseph. Antig. i. 10. 2; Jerome, 
Quest. in Genes.). But in another place (ad 
Evagrium, ui. fol. 13) Jerome mentions a town 
near Scythopolis, which in his time Lore the name 
of Salem, and where was shown the palace of 
Melchizedek, which from the extent of the ruins 
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must have been very magnificent, This he takes 
to have been the Shalem of Gen. xxxiii. 18; and 
the Salim, near to which John was baptizing 
(John iii. 23). The fact stated by Jerome shows 
that the place was in his time vege as the 
Salem of Melchizedek; but the rabbinical tra- 
dition myolved in this intimation is too late to 
be of much value; aud as Jerusalem is called 
Salem in Ps. lxxvi. 2, the site of the Salem in 
question must be determined by the intimations 
of the context, which are more im agreement with 
Jerusalem than with any site near Bethshan. 
Besides the cited authorities, see Heidegger, Hist. 
Patriarch. ii. n. 2; Borger, Hist. Crit. Meichi- 
sedect; Fabrici, Cod. Pseudepigr. i. 311; Hot- 
tinger, Enneas Dissertatt. p. 159, sqq.; Ursini, 
Analect. Sacr.i. 349. 

MELITA (MeAir7), an island in the Mediter- 
ranean, on which the ship which was conveying 
St. Paul as a prisoner to Rome was wrecked, and 
which was the scene of the interesting cireum- 
stauces recorded in Acts xxvii. 28 
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Melita was the ancient name of Malta, anc 
also of a small island in the Adriatic, now called 
Meleda, and each of these has found warm advo- 
cates for its identification with ‘the Melita of 
Scripture. The received and long-established 
opinion is undoubtedly in favour of Malta; and 
those who uphold the claims of Meleda are to be 
regarded as dissenting from the general conclu- 
sion. This dissent proceeds chiefly upon the 
ground that the ship of St. Paul was ‘driven 
about in (the sea of) Adria,’ when wrecked on 
Melita. The conclusions deducible from this 
strong position are vigorously stated by P. Abate 
D. Ignazio Giorgi, in his Znspezione Anticritiche, 
‘published at Venice in 1730, and whi ch then at- 
“qracted considerable attention. There is a curious 
account of the controversy to which this gave rise 
"in Ciantar’s edit. of Abela’s Malta Illustrata, 1.609, 

sqq. The view thus advocated was in this country 
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taken up by the learned Bryant, and more lately 
by Dr. Falconer, in his clever Dissertation on 
Sé. Paul's Voyage, 1817. These writers do not, 
however, seem to be aware of the very solid answers 
to this notion, and the arguments in support of the 
received conclusions, which were produced at the 
time. ‘There was nothing to answer but this one 
objection; for if that could be obviated, the his- 
torical and other probabilities in favour of Malta 
remained in their former force, although they 
could have no countervailing weight if the limit- 
‘ation of the name Adria to the gulf of Venice 
could he established. The course taken was, 
therefore, 10 show from ancient writers that the 
name Adria was not, in its ancient acceptation, 
limited to the present Adriatic Sea, but compre- 
hended the seas of Greece and Sicily, and ex- 
tended even to Africa. This seems 10 have been 
established beyond dispute, and every bey: oa 
x 
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quainted with the mass of evidence brought to 
bear on this point, must regard the only strong 
argument in favour of Meleda as having been en- 
tirely overthrown. Those who have any curiosity 
or doul® in the matter may find this evidence 
copiously produced in Ciantar’s edition of Abela’s 
work! and also in Wetstein. Abela, after dis- 
posing of this part of his subject, very properly 
calls attention to the ample memorials of St. 
Paul’s visit which exist in Malta, and the utter 
absence of any such in Meleda :—‘ Finalmente 
in Meleda non vi fu ma vestigio, 0 memoria di 
S. Paolo, non che Tempio-ad onor di lui edifi- 
cato; ma sibbene nella nostra isola vene sono 
molte memorie: anzi non v’ é luogo, in cui non 
si celebri il glorioso nome dell’ Appostolo (Malta 
Illustrata, i. 608). He goes on to enumerate 
particulars, which we will spare the reader, al- 
though the present writer’s personal acquaintance 
with the island would enable him greatly to 
extend Abela’s list of the Pauline associations 
which it contains. There is, perhaps, no piece 
of land of the same extent in the world which 
is made to contain reference so diversified and so 
numerous to any one person, as the island of 
Malta to St. Paul, who is, in fact, the tutelary 
saint of the island. These appropriations of 
Pauline memorials may in detail be open to dis- 
pate, or may possibly all be erroneous; but they 
serve in the mass to indicate a current of opinion 
which may be traced back to a remote source in 
ancient times. 

The name of St. Paul’s Bay has been given to 
the place where the shipwreck is supposed to have 
taken place. This, the sacred histurian says, was 
at ‘a certain creek with a shore,’ 7. é. a seemingly 
practicable shore, on which they purposed, if pos- 
sible, to strand the vessel, as their only apparent 
chance.to escape being broken on the rocks. In 
attempting this the ship seems to have struck and 
gone to pieces on the rocky headland at the en- 
trance of the creek. This agrees very well with 
St. Paul’s Bay, more so than with any other creek 
of the island, This bay is a deep inlet on the 
north side of the island, being the last indentation 
of the coast but one from the western extremity 
of the island. It is about two miles deep, by 
one mile broad. The harbour which it forms is 
very unsafe at some distance from the shore, al- 
though there is good anchorage in the middle for 
light vessels. The most dangerous part is the 
western headland at the entrance of the bay, par- 
ticularly as there is close to it a small island 
(Salamone), and a still smaller islet (Salamo- 
netta), the currents and shoals around which are 
particularly dangerous in stormy weather. It is 
usually—supposed that the vessel struck at this 
point. From this place the ancient capital of 
Malta (now Citta Vecchia, Old City) is dis- 
tinctly seen at the distance of about five miles; 
and on looking towards the bay from the top of the 
church on the summit of the hill whereon the city 
stands, it occurred to the present writer that the 
people of the town might easily from this spot 
have perceived in the morning that a wreck had 
taken place; and this is a circumstance which 
_throws a fresh light on some of the circumstances 
of the deeply interesting transactions which en- 
ued. 

The sacred historian calls the inhabitants Bdp- 
Bapot, ‘barbarians:” — ‘the barbarous people 
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showed us no small kindness.’ ‘This is far frona 
implying that they were savages or uncivilized 
men: it merely intimates that they were not of 
Greek or Roman origin. This description applies 
to the ancient inhabitants of Malta most accu- 
rately ; and as it could not apply to the inhabitants 
of Melida, who were Greeks, this is another argu- 
ment to show that not Melida but Malta is the 
Melita of Scripture. 

The island of Malta lies in the Mediterranean, 
about sixty miles south from Cape Passaro in 
Sicily. It is sixty miles in circumference, twenty 
in length, and twelve in breadth, Near it, on the 
west, is a smaller island, called Gozo, about 
thirty miles in circumference. Malta has no 
mountains or high hills, and makes no figure from 
the sea. It is naturally a barren rock, but has 
been made in parts abundantly fertile by the 
industry and toil of man. The island was first 
colonized hy the Phoenicians, from whom it was 
taken by the Greek colonists in Sicily, about 
B.c. 736; but the Carthaginians began to dis- 
pute its possession about B.c. 528, and eventually 
became entire masters of it. From their hands it 
passed into those of the Romans, s.c. 242, who 
treated the inhabitants well, making Melita a 
municipium, and allowing the people to be go- 
verned by their own laws. The government was 
administered by a propretor, who depended upon 
the pretor of Sicily; and this office appears to 
have been held by Publius when Paul was on 
the island (Acts xxviii. 7). On. the division 
of the Roman empire, Melita belonged to the 
western portion; but having, in a.p. 553, been 
recovered from the Vandals‘by Belisarius, it was 
afterwards attached to the empire of the Hast, 
About the end of the ninth century the island was 
taken from the Greeks by the Arabs, who made 
it a dependency upon Sicily, which was also in 
their possession. The Arabs have left the impress 
of their aspect, language, and many of their cus- 
toms, upon the present inhabitants, whose dialect 
is to this day perfectly intelligible to the Ara- 
bians, and to the Moors of Africa. Malta was 
taken from the Arabs by the Normans in a.p. 
1090, and afterwards underwent other changes till 
A.D. 1530, when Charles V., who had annexed it 
to his empire, transferred it to the Knights of St. 
John of Jerusalem, whom the Turks had recently 
dispossessed of Rhodes. Under the knights it 
became a flourishing state, and was the scene of 
their greatest glory and most signal exploits. 
The institution having become unsuited to modern 
times, the Order of St. John of Jerusalem, com- 
monly called Knights of Malta, gradually fell 
into decay, and the island was surrendered to the 
French under Buonaparte when on his way to 
Egypt in 1798. From them it was retaken by 
the English with the concurrence and assistance of 
the natives; and it was to have been restored to 
the Knights of Malta by the stipulations of the 
treaty of Amiens; but as no sufficient security 
for the independence of the Order (composed. 
mostly of Frenchmen) could be obtained, the 
English retained it in their hands; which neces- 
sary infraction of the treaty was the ostensible 
ground of the war which only ended with the battle 
of Waterloo. The island is still in the hands of 
the English, who have lately remodelled the go- 


‘vernment to meet the wishes of the numerous in-« 
habitants. 


It has lately become the actual seat 
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fan Anglican bishopric, which however takes its 
title from Gibraltar out of deference to the exist- 
ing Catholic bishopric of Malta—a deference not 
paid to the Oriental churches in recently esta- 
blishing the Anglican bishopric of Jerusalem. 
F. Wandalin, Disseré. de Melita Pauli, Havn. 
1707; P. Carlo, Origine deila Fede in Malta, 
Milan, 1759; Ciantar, Critica de’ Critici Mo- 
derni sub Controversa Naufragio di San Paolo, 
Venez. 1763; Boisgelin, Hestory of Malta, 1804 ; 
and the works cited in the course of this article. 

MELON. [Assaracuim.] 

MEMPHIS, a very ancient city, the capital of 
Lower Egypt, standing at the apex of the Delta, 
ruins of which are still found not far from its 
successor and modern representative, Cairo. Its 
Egyptian name, in the hieroglyphics, is Meno- 
fri; in Coptic, Memfi, Manfi, Membe, Panoufi or 
Mefi, being probably corrupted from Man-nofti, 
‘the abode, or, as Plutarch terms it, dpuos ayabav 
Usid. et Osir.c. 20), ‘the haven of good men,’ It 
was called also Pthah-ei, the abode of Pthah 
(Wilkinson, Anc. Egypt. iii. 278). In Hebrew 
the city bears the name of 4 (Hos. ix. 6), or 
5) (Isa. xix. 13). These several names are obvi- 
ously variations of one, of which Meph seems to 
contain the essential sounds. Whether we may 
hence derive support to the statement that the 
0 was founded by Menes, the first human 

ing of Egypt, or whether we have here a very 
early instance of the custom which prevailed so 
extensively among the Greeks and Romans, of 
inventing founders for cities, having names cor- 
respondent with the names of the places they were 
said to have built, it is impossible, with the ma- 
terials we possess, to determine with any fair ap- 
proach to certainty. Menes, however, is univer- 
sally reputed to lave founded not only Memphis 
but Thebes; the addition of the latter may seem 
to invalidate his claim to the former, making us 
suspect that here, too, we have a case of that cus- 
tom of referring to some one distinguished name 
great events which happened, in truth, at different 
and far distant eras. If, as is probable, Thebes 
as well as Memphis was, at any early period, 
the seat of a distinct dynasty, the cradle and the 
throne of a line of independent sovereigns, they 
could scarcely have had one founder. 

The statement, however, is, that having diverted 

-the course of the Nile, which had washed the foot 
of the sandy mountains of the Libyan chain, 
Menes obliged it to run in the centre of the val- 
sy, and built the city Memphis in the bed of the 
aacient channel. This change was effected by 
constructing a dyke about a hundred stadia above 
the site of the projected city, whose lofty mounds 
and strong embankments turned the water to the 
Fiast and confined the river to its new bed. The 
‘dyke was carefully kept in repair by succeeding 
kings, and even as late as the Persian invasion, 
a guard was always maintained there to overlook 
the necessary repairs; for, as Herodotus asserts, 
if the river were to break through the dyke, the 


whole of Memphis would be in danger of being’ 


overwhelmed with water, especially at the period 
of the inundation. Subsequently, however, when 
the increased deposit of the alluvial soil had 
‘raised the circumjacent plains, the precautions 
‘became unnecessary ; and though the spot where 
‘the diversion of the Nile was made may still be 
“traced, owing to the great bend it takes about 
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fourteen miles above ancient Memphis, the lofty 
mounds once raised there are no longer visible. 
The accumulated deposit of the river has elevated 
the bank about Kafr-el-Iyat to a level with the 
summit of these mounds; anda large canal runs, 
during the inundation, close to the villages of 
Saggara and Metrahenny, which occupy part of 
the old city, without endangering their security. 
And it is the opinion of Wilkinson, that consider- 
ing the great height of several mounds still exist- 
ing at Memphis, the city could not have been 
overwhelmed at any period by the rising Nile, 
though much damage might have been done tosome 
of the portions of it which may have stood on less 
elevated ground (Herod. ii. 99; Wilkinson, Ane 

Egypt. i. 91). The site of Memphis was first ac 

curately fixed by Pococke, at the village of Metra- 
henny. According to the reports of the French, 
the heaps which mark the site of the ancient 
buildings have three leagues of circumference ; 
but this is less than its extent in early times, 
since Diodorus gives it 159 stadia, or six leagues 
and a quarter. Memphis declined after the 
foundation of Alexandria, and its materials were 
carried off to build Cairo (Kenrick, Egypt of 
Herodotus, p. 129; Rennell, ii. 115; Champoll. 
Egypte et les Ph. i. 336). 

The kingdom of which Memphis was the capi- 
tal, was most probably the Egypt of the patriarclis, 
in which Abraham, Jacob, and the Israelites re- 
sided. Psammetichus, in becoming sole monarch 
of all Egypt, raised Memphis to the dignity of the 
one metropolis of the entire land (arz dagypte 
regum, Plin. Hist. Nat. y. 9), after which Mem- 
phis grew in the degree in which Thebes declined. 
It became distinguished for a multitude of splen- 
did edifices, among which may be mentioned a 
large and magnificent temple to Vulcan, who wae 
called by the Egyptians Phthah, the demiurgos, 
or creative power (Wilkinson, i. 96; Herod. ii. 
136, 154; Strabo, xvii. p. 807; Plin. Hist. Nat. 
viii. 71; Diod. Sic. 1.57, 67). Under the dominion 
of the Persians, as well as of the Ptolemies, Mem- 
phis retained its pre-eminence as the capital, though 
even in the time of the former it began to part 
with its splendour ; and when the latter bestowed 
their favour on Alexandria, it suffered a material 
change for the worse, from which the place neyer 
recovered. In the days of Strabo many of its 
fine buildings lay in ruins, though the city was 
still Jarge and populous. The final blow was 
given to the prosperity of Memphis in the time of 
Abdollatif, by the erection of the Arabian city of 
Cairo. 

That the arts were carried to a great degree of 
excellence at Memphis is proved by the most 
abundant evidence. Its manufactures of glass 
were famed for the superior quality of their work- 
manship, with which Rome continued to be sup- 
plied long after Egypt became a province of the 
empire. The environs of Memphis presented cul- 
tivated groves of the acacia tree, of whose wood 
were made the planks and masts of boats, the 
handles of offensive weapons of war, and various 
articles of furniture (Wilkinson, iii. 92, 168). 
Memphis was also distinguished as being the 
place where Apis was kept, and where his worship 
received special honour. Under the form of this 
sacred bull was Osiris worshipped. Psammeti- 
chus erected here in his honour a grand court 
ornamented with figures in lieu of columns, twelve 
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cubits in height, forming a peristyle around if, in 
which tle god was kept when exhibited in public. 
The festival held in his honour lasted seven days, 
and brought a large concourse of people to Mem- 
phis. The priests then led the sacred bull in solemn 
procession, every one coming forward from their 
houses to welcome him as he passed; and Pliny 
affirms that children who smelt his breath were 
thought to be thereby gifted with the power of 
predicting future events (Wilkinson, 1i. ee 


MENAHEM (ODM), consoler; Sept. Ma- 
vow), sixteenth king of Israel, who began to 
reign B.c. 772, and reigned ten years. Menahem 
appears to have been one of the generals of king 
Zachariah. When he heard the news of the 
murder of that prince, and the usurpation of 
Shallum, he was at Tirzah, but immediately 
marched to Samaria, where Shallum had shut 
himself up, and slew him in that city. He then 
usurped the throne in his turn; and forthwith 
marched to Tiphsah, which refused to acknow- 
ledge his rule. Having taken this place after a 
siege, he treated the inhabitants with a degree of 
savage barbarity, which, as Josephus remarks 
(Antig. ix. 11. 1), would not have been pardon- 
able even to foreigners. He adhered to the sin of 
Jeroboam, like the other kings of Israel. In his 
time the Assyrians, under their king Pul, made 
their first appearance on the borders of Palestine; 
and Menaliem was only able to save himself from 
this great invading power at the heavy price of 
1000 talents of silver, which he raised by a tax of 
50 shekels from every man of substance in Israel. 
This was probably the only choice left to him ; 
and he is not therefore to be blamed, as he had 
not that resource in the treasures of the temple of 
which the kings of Judah availed themselves in 
similar emergencies, Menahem died in B.c. 
761, leaving the throne to his son Pekahiah (2 
Kings xv, 14-22, 


MENE, MENE, TEKEL, UPHARSIN 
(YDB, OPA, NID, NID; Sept. Marh, exér, 
bdpes; Vulg. Mane, Thecel, Phares), the inscrip- 
tion supernaturally written ‘upon the plaster of 
the wall” in Belshazzar’s palace at Babylon (Dan. 
y. 5-25); which ‘ the astrologers, the Chaldeans, 
and the soothsayers’ could neither read nor interpret, 
but which Daniel first read, and then interpreted. 
Yet the words, as they are found in Daniel, are pure 
Chaldee, and if they appeared in the Chaldee 
character, could have been read, at least, by any 
person present on the occasion who understood the 
alphabet of his own language. To account for 
their inability to decipher this inscription, it has 
been supposed that it consisted of those Chaldee 
words written in another character. Dr. Hales 
thinks that it may have been written in the pri- 
mitive Hebrew character, from which the Sama- 
ritan was formed, and that, in order to show on 
this occasion that the writer of the inscription was 
the offended God of Israel, whose authority was 
being at that moment peculiarly despised (ver. 2, 
3, 4), he adopted his own sacred character, in 
which he had originally written the decalogue, in 
which Moses could transcribe it into the law, and 
whose autograph copy was found in Josiah’s days, 
and was most probably brought to Babylon in the 
care of Daniel, who could therefore understand the 
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character without inspiration, but which would be 
unknown to ‘the wise men of Babylon’ (Wew Anas 
lysis of Chronology, vol. i. p. 505, Lond. 1811) 

This theory has the recommendation, that it in- 
volves as little as possible of miraculous agency. 
Josephus makes Daniel discourse to Belshazzar as 
if the inscription had been in Greek. The pass- 
age is certainly curious: "EdfAov d¢ Ta yeypap- 
peva Tdde. MANH. otro 8 tAeyer “EAAGE 
yrdrrn onuatvorr’ ty apiluds* Somep THs Cos cov 
tocovroy xpdvov Kal TIS dpxfs nptOunkev 6 Oeds, 
kal mepircevey em) col Bpaxiy xpdvov. OEKEA. 
onualver TovTo orabudv. athous oby gov Revel 
tov xpdvov Ths BaotAetas 6 Oeds, HON KaTapepomerny 
dnAot. APES. kal todTo KAdoma OnAot Kata 
‘EAAGOa yAOTTay. KAdTEL ToOVryapody cov THY Bagi- 
Aclay, ral Mhdous abrhy Kad Mépoais Siavewet. ‘He 
(Daniel) explained the writing thus: MANH, 
“ this,” said he,“in the Greek language, may mean 
a number ; thus God hath numbered so long a 
time for thy life and for thy government, and 
that there remains a short time for thee.” OEKEA. 
This signifies weight ; hence he says, “ God haying 
weighed in a balance the time of thy kingdom, 
finds it already going down.” @APES. This 
also, according to the Greek language, denotes 
a fragment; hence “he will break in pieces 
thy kingdom, and divide it among the Medes 
and Persians”’ (Antig. x. 11. 3). There is 
some doubt whether the reading Zaeyey be ge- 
nuine, but Josephus evidently represents the 
whole passage as addressed by Daniel to the 
king, and makes him speak as if the inscription 
had been in Greek. Still Josephus, for some 
cause or other, represents Daniel as speaking 
doubtfully (‘ may mean’) in the former part of the 
passage, and scarcely less so in the Jatter. It has 
been supposed by some, that ‘ the wise men’ were 
not so much at fault to read the inscription, as to 
explain its meaning, which, it is said, they might 
sufficiently understand to see its boding import to 
the monarch, and be unwilling to consider fur- 
ther—like the disciples in regard to the predictions 
of our Lord’s-death (Luke ix. 45), where it is said, 
‘this saying was hid from them, they perceived it 
not, and they feared to ask him of that saying.’ 
And certainly it is said throughout our narrative 
that ‘the wise men could not read the writing, 
nor make known the interpretation of it,’ phrases 
which would seem to mean one and the same 
thing; since, if they mean different things, the order 
of ideas would be that. they could not interpret 
nor even read it, and Wintle accordingly trans- 
lates, ‘ could not read so as to interpret it’ (Jm- 
proved Version of Daniel, Lond, 1807). At all 
events the meaning of the inscription by itself 
would be extremely enigmatical and obscure. 
To determine the application, and to give the full 
sense, of an isolated device which amounted to no 
more than ‘he or it is numbered, he or it is num- 
bered, he or it is weighed, they are divided ’ (and 
there is even a riddle or paranomasia on the last 
word D1; comp. Susannah, ver. 64, 55 and 58, 
59, Greek, and Jer. i. 11, 12, Hebrew; which may 
either mean ‘they divide,’ or ‘the Persians,’ accord- 
ing as it is pronounced), must surely have required 
asupernatural endowment on the part of Daniel— 
a conclusion which is confirmed by the exact coin- 
cidence of the event with the prediction, which 
he propounded with so much fortitude (yer. 
30, 31).—J. F. D. 


MENIL. 


_MENI (2D; it is doubtful whether the Sept. 
renders it by rdxm, or by Saudvov) is mentioned 
in Is. Ixv. 11, together with Gad, as receiving an 
offering of mixed wine. As derived from 73), 
* to distribute’ ‘to number,’ the word is either 
taken, by those namely who consider Gad in that 
passage to mean froop, to signify a multitude, a 
number ; or, by those who suppose the whole verse 
to refer to idolatrous worship, to be the name of a 
god, and to mean destiny. To this sense the first 
clause of the next verse appears to allude: «But 
I destine you to the sword.’ The signification of 
destiny is very naturally evolved from the primi- 
tive notion of distributing, apportioning: as in 


the Greek yotpa, and in the Arabic lve manan, 


fate, from the same root as Meni. Pocock has, 
moreover, pointed out the resemblance between 
Meni and Mant, an idol of the ancient Arabs, 
which is mentioned in the Quran, Sur. liii. 20 
(Specim. p. 94). The fact of Meni being a Baby- 
Yonian god renders it probable that some planet 
was worshipped under this name: but there is 
much diversity of opinion as tu the particular 
planet to which the designation of destiny 
would be most applicable. Miinter considers it 
to be Venus, as the lesser star of good fortune ; 
Ewald takes it to be Saturn, the chief dispenser 
of evil influences; and Movers has returned to an 
old opinion, that Meni is the moon, which was 
also supposed to be an arbitress of fortune: the 
hest arguments for whioh last view are collected 
by Vitringa (ad éoc.). It also deserves notice that 
there are some, among whom is Hitzig, who con- 
sider Gad aud Meni to be names for one and the 
same god, and who chiefly differ as to whether 
the sun or the moon is the god intended.—J. N. 


MEPHIBOSHETH (NY. °5ld, extermina- 
tion of idols ; Sept. MeupsBoa8€; also in 1 Chron. 
ix. 40, Merrs-Baav), son of Jonathan aud nephew 
of Saul (2 Sam. iv. 4). He was only tive years of 
age when his father and grandfather were slain in 
Mount Gilboa: and on the news of this cata- 
strophe, the woman who had charge of the child, 
apprehending that David would exterminate the 
whole house of Saul, fled away with him; but in 
her hasty flight she stumbled with the child, and 
lamed him for life (s.c. 1055). Under this ca- 
lamity, which was very incapacitating im times 
when agility and strength were of prime import- 
ance, Mephibosheth was unable to take any part 
in the stirring political events of his early life. 
According to our notions, he should have been the 
heir of the house of Saul; but in those times a 
younger son of an actual king was considered to 
have at least as good a claim as the son of au heir 
apparent who had never reigned, and even a 
better claim if the latter were a minor. This, 
with his lameness, prevented Mephibesheth from 
ever appearing as the opponent or rival of his 
uncle Ishbosheth on the one hand, or of David on 
the other (2 Sam. ix). He thus grew up in quiet 
obscurity in the house of Machir, oue of the great 
men of the country beyond the Jordan (2 Sam. 
ix. 4; xvii. 27); and his very existence was un- 

known to David till that monarch, when firmly 
settled in his kingdom, inquired whether any of 
the family of Jonathan survived, to whom he 
‘might show kindness for his father’s sake. Hear- 
jing then of Mephibosheth from Ziba, who had 
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been the royal steward under Saul, he invited him 
to Jerusalem, assigned him a place at his own 
table, and bestowed upon him lands, which were 
managed for him by Ziba, and which enabled 
him to support an establishment suited to his 
rank. He lived in this manner till the revolt of 
Absalom, and then David, in his flight, having 
noticed the absence of Mephibosheth, mquired for 
him of Ziba, and being informed that he had re- 
mained behind in the hope of being restored to his 
father’s throne, instantly and very hastily revoked 
the grant of land, and bestowed it on Ziba (2 Sam. 
xvi. 1-4). Afterwards, on his return to Jeru- 
salem, he was met with sincere congratulations 
by Mephibosheth, who explained that being lame 
he had been unable to follow the king on foot, and 
that Ziba had purposely prevented his beast from 
being made ready tocarry him: and he declared 
that so far from having joined in heart, or even 
appearance, the enemies of the king, he had re- 
mained as a mourner, and, as his appearance de- 
clared, had not changed his clothes, or trimmed 
his beard, or even dressed his feet, from the day 
that the king departed to that on which he re- 
turned. David could not but have been sensible 
that he had acted wrong, and ought to have been 
touched by the devotedness of his friend’s son, and 
angry at the imposition of Ziba; but to cover oné 
fault by another, or from indifference, or from 
reluctance to offend Ziba, who had adhered to him 
when so many old friends forsook him, he an- 
swered coarsely, ‘ Why speakest thou any more 
of thy matters? I have said, thou and Ziba divide 
the land.” The answer of Mephibosheth was 
worthy of the son of the generous Jonathan :— 
‘Yea, let him take al!; forasmuch as my lord 
the king is come again in peace unto his own 
house’ (2 Sam. xix. 24-30). Undoubtedly David 
does not shine in this part of his conduct to Me- 
plibosheth ; but some of the German writers, in 
their eagerness to impugn the character and mo- 
tives of ‘ the man after God’s own heart,’ have 
handled the matter much more severely than a 
due consideration of the difficult circumstances 
in which the king was placed will be found to 
justify. 

We hear no more of Mephibosheth, except that 
David was careful that he should not be included 
in the savage vengeance which the Gideonites 
were suffered to execute upon the house of Saul 
for the great wrong they had sustained during his 
reign (2 Sam. xxi. 7). Another Mephibosheth, 
a son of Saul by his concubine Rizpah, was, how- 
ever, among those who suffered on that occasion 
(ver. 8,9). 


MERAB (199, inerease ; Sept. MepdB), eldest 
daughter of king Saul, who was promised in 
marriage to David; but when the time fixed 
for their union approached, she was, to the sur- 
prise of all Israel, bestowed in marriage upon an 
unknown personage named Adriel (1 Sam. xiv. 
49; xviii. 17-19). By him she had six sous, who 
were among those of the house of Saul that were 
given up to the Gibeonites, who put them to death 
in expiation for the wrongs they had sustamed 
from their grandfather. By an error of some 
copyist, the name of Michal—the younger sister, 
who was afterwards given to David—has found 
its way into the text which records this transac+ 
tion (2 Sam. xxi, 8), im place of tliat of Merad, 
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which renders the account unintelligible. The 
context, however, sufficiently indicates the proper 
correction. — 

MERARI (*IW1Q), bitter; Sept. Mepapt), 
youngest son of Levi, born in Canaan (Gen. xlvi. 
11; Exod. vi. 16; Num. iii. 17; 1 Chron. vi, 
1). He is only known from his name having been 
given to one of the three great divisions of the 
Levitical tribe. 

MERCURY [Hermes]. 

MERCY-SEAT (11}B3; Sept. fracrhpioy ; 
Vulg. propiiatorium; Luth. gnadenstuhl). The 
Hebrew name literally denotes a cover, and, in 
fact, describes the lid of the ark with cherubim, 
ever which appeared ‘the glory of God’ (Exod. 
xxvi. 17, sq.; xxx. 83 xxxi. 7, and elsewhere). 
fArx.] Compare I Chron. xxviii. 11, where the 
holy of holies is called the NADIA N'A, ‘ house 
of the mercy-seat” The idea involved in these 
translations seems to be founded upon the meta- 
phorical application of the word 53 copher 
(perhaps the origin of the very word cover which 
translates it), thus making ‘ to cover sin’ mean 
to forgive or expiate it. Whether this be the 
literal application of the word to the material 
covering of the ark, or a latent reference to this 
symbolical meaning of the term might bave been 
doubted, had not the New Testament (Heb. ix. 5) 
followed the example of the Septuagint in as- 
signing it the latter sense—which, therefore, all 
translators have felt bound to follow. The 
word used in the Septuagint aud New Testament 
to translate the- term, which in Hebrew means 
simply ‘a cover,’ is iAaorhpioy, the ‘expiatory ’ or 
‘propitiatory,’ in allusion to that application of the 
Hebrew word which we have noted: which apph- 
cation is in this instance justified and explained 
by reference to the custom of the high-priest once 
a-year entering the most holy place, and sprinkling 
the lid of the ark with the blood of an expiatory 
victim, whereby ‘he made atonement for the sins 
of the people.’ As this was the most solemn and 
significant act of the Hebrew ritual, it is natural 
that a reference to it should be involved in the 
name which the covering of the ark acquired. By 
a comparison of the texts in which the word occurs, 
it will be seen that there would, in fact, have been 
little occasion to name the cover of the ark sepa- 
rately from the ark itself, but for this important 
ceremonial. From this it will be seen that 
‘ mercy-seat’ is not a good or correct translation 
of the idea involved in the metaphorical sense of 
the original Hebrew, and still less of the Greek 
iAaorhpiov. It carries the idea a stage further 
from the original. ‘The lid of the ark was no 
doubt theseat of mercy,’ but it was mercy con- 
ferred through the act of expiation, and therefore 
a name bringing the sense nearer to the idea of 
expiation or of propitiation would be more exact. 
The term ‘ mercie-seat ’ occurs in Barker’s Bible, 
but is explained there by ‘ or covering, or pro- 
pitiatorie ; and the notion which led. the English 
translators to call it ‘mercie-seate,’ is expressed in 
the note—‘ There God appeared mercifully unto 
them: and this was a figure of Christ.’, In the 
same Bible a figure of the covering of the ark is 
given separately, and the explanatory description 
is, ‘ The propitiatorie, or mercie-seate, which is 
the covering of the arke of the testimonie.’ 


MERODACH. 


MERI-BAAL, or MERIB-BAAL OYI-"0, 
Sept. MepiBaddA), a name given to Mephibosheth, 
son of Jonathan, in 1 Chron. viii. 34; ix. 40 
[Mupuisosurru]. Of the two the latter seems 
the more correct form. It means ‘ contender 
against Baal.’ Some think that the difference 
has arisen from some corruption of the text; but, 
from the analogy of Ishbosheth, whose original 
name was Esh-baal, it seems more like a de- 
signed alteration, arising probably from the re- 
luctance of the Israelites to pronounce the name 
of Baal [Isupusurrn]. 


1. MERIBAH (12°, quarrel, strife), one 
of the names given by Moses to the fountain in 
the desert of Sin, on the western gulf of the Red 
Sea, which issued from the rock which he smote 
by the divine command (Exod. xvii. 1-17). He 
called the place, indeed, Massa (temptation) and 
Meribah, and the reason is assigned ‘ because of 
the chiding of the children of Israel, and because 
they did there tempt the Lord.’ [WanpRRin. | 


2. MERIBAH. Another fountain produced 
in the same manner, aud under similar circum- 
stances, in the desert of Zin (Wady Arabah), near 
Kadesh ; and to which the name was giveu with 
a similar reference to the previous misconduct of 
the Israelites (Num. xx. 13, 24; Deut. xxxiii. 8). 
In the last text, which is the only one where the 
two places are mentioned together, the former is 
called Massah only, to prevent the confusion of 
the two Meribahs, ‘Whom thou didst prove at 
Massah, and with whom thou didst strive at the 
waters of Meribah.’ Indeed this latter Meribah 
is almost always indicated by the addition of 
‘waters,’ 2. e. ‘waters of Meribah’ (M219 9), as 
if further to distinguish it from the other (Ps. 
Ixxxi. 8; cvi. 32); and still more distinctly 
‘waters of Meribah in Kadesh’ (Num. xxvii. 
14; Deut. xxxii. 51; Ezek. xlvii. 19). Only 
once is this place called simply Meribah (Ps. 
xcy. 8). Itis strange, that with all this carefulness 
of distinction in Scripture, the two places should 
rarely have been properly discriminated. The 
distance of place from the former Meribah, the 
distance of time, and the difference of the people 
in a new generation, are circumstances which, 
when the positive conditions of the two wells were 
so equal, explain why Moses might give the same 
name to two places. The necessity for a diver- 
sified nomenclature was not at all felt in those 
ancient times: hence the number of places which 
in Scripture are found bearing the, same names; 
which, however, are not perhaps greater, nor in- 
deed so great as the repetitions of the same names 
which occur at this day in our own and other 
European countries, 


MERODACH (47); Sept. Vat. Ma:pwdax) 
occurs in Jer. l. 2, in such connection with idols 
as to leave no doubt that it is the name of a 
Babylonian god. In conformity with the gene- 
ral character of Babylonian idolatry Merodach is 
supposed to be the name of a planet; and, as the 
Tsabian aud Arabic names for Mars are Nerig 
and Mirrich, ‘arrow’ (the latter of which Gesenius 
thinks may be for Mirdich, which is very nearly 
the same as Merodach), there is some presump- 
tion that it may be Mars. As for etymologies of 
the word, Gesenius has suggested that it is the 
Persian mardak, the diminutive of mard, ‘man,’ 


used as a term of endearment; or, rather, that it 
is from the Persian and Ind ic mord, or 
mort (which means death, and is so far in har- 
mony with the conception of Mars, as the lesser 
star of evil omen), and the affix och, which is 
found in many Assyrian names, as Nisroch, &c. 
The bloody rites with which Mars was worshipped 
by the ancient Arabs are described in Norberg’s 
Onomast. Codicis Nasar. p. 107.—J. N. 


_ MEROM. ‘<The waters of Merom, of Josh, 
ix. 5, are doubtless the lake Samechonitis, now 
called Huleh, the upper or highest lake of the 
Jordan [Parestine]. 


MERORIM (8°T1D) oceurs in two places in 
Scripture, and is in both translated bitter herds 
in our Authorized Version, as well as in several 
others. In Exod. xii, 8, Moses commanded the 
Jews to eat the lamb of the Passover ‘ with unlea- 
vened bread, and with bd¢tter herbs (merorim) 
they shall eat it.) So at the institution of the 
second Passover, in the wilderness of Sinai 
(Num. ix. 11), ‘The fourteenth day of the second 
month at even they shall keep it, and eat it with 
unleavened bread and bitter herbs.’ The word 
merorim, which is here translated ‘ bitter herbs,’ is 
universally acknowledged to signify bitter, and 
the word herbs has been supplied to complete 
the sense. By the Sept. it has been translated 
émt mixpldwy, and by St. Jerome, ‘ cum lactucis 
agrestibus.’ Several interpreters, however, render 
it simply amara ; which Celsius adopts, and con- 
siders that merorim has reference to the éu- 
Bapupa which was eaten with the paschal lamb, 
and that it signifies ‘cum amaritudinibus, vel 
rebus amaris.” In the Arabic a word similar to 
the Hebrew has also reference to bitterness, and, 
like the Greek word aixpds, came to be applied 
to a bitter plant. Thus the Arabic mur, ‘bitter,’ 
pl. murar, siguifies a species of bitter tree or plant ; 
as does maru, a fragrant herb which has always 
some degree of bitterness. Murooa is in India 
applied both to the bitter Artemisia, or wormwood, 
aud to the fragrant Ocynum pilosum, a species of 
Basil ; in Arabia, fo the bitter Centaury, accord- 
ing to Forskal. It is extremely probable that a 
bitter herb of some kind is intended, but whether 
a particular species or any bitter herb, it is diffi- 
cult to-say. The Jews, as we learn from the 
Mishna (Tract. Pesachim, cap. ii. § 6,as quoted by 
Bochart, Hieroz. i. 1. ii. c. 50), used five kinds of 
bitter herbs, thus given by Dr. Harris: ‘ 1. Cha- 
zareth, taken for lettuce; 2. Ulsin, supposed to 
be endive, or succory; 3. Tamcea, probably tansy ; 
4. Charubbinim, which Bochart thought might 
be the nettle, but Scheuchzer shows to be the 
camomile; 5. Meror, the sow-thistle, or dent-de- 
lion, or wild lettuce.’ All these translations be- 
tray their European origin. To interpret them 
with any thing like accuracy, it is requisite in the 
first place to have a complete Flora of the coun- 
tries, from Egypt to Syria, with the Arabic names 
of the useful plants, accompanied by a notice of 
their properties. Science is as yet far from having 
any thing of the kind. We have seen that the 
succory or endive was early selected as being the 
bitter herb especially intended; and Dr. Geddes 
justly remarks, that ‘ the Jews of Alexandria, who 
translated the Pentateuch, could not be ignorant 
what herbs were eaten with the pasclial lamb in 
their days.’ Jerome understood it in the same 
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manner; and Pseudo-Jonathan expressly men- 
tions horehownd and lettuces. Forskal informs 
vus that the Jews at Sana and in Egypt eat the 
lettuce with the paschal lamb. Lady Calcott 
inquires whether mint was originally one of the 
bitter herbs with which the Israelites ate the 
paschal, as our use of it with roast lamb, parti- 
cularly about Easter time, inclined her to sup- 
pose it was. Aben Ezra, as quoted by Rosen- 
miiller, states that the Eeyptians used bitter herbs 
in every meal : so in India some of the bitter Cu- 
curbitacee, as kurella, are constantly employed 
as food [Paxyorn]. It is curious that the two 
sets of plants which appear to have the greatest 
number of points in their favour, are the endive or 
succory, and one of the fragrant and usually also 
bitter labiate plants; because we find that the 
term mavooa is in the East applied even in the 
present day both to the bitter wormwood and the 
fragrant Ocymum. Moreover the Chaldee trans- 
lator, Jonathan, expressly mentions lettuce and 
horehound, or marrubium, which is also one of the 
Labiate. It is important to observe that the 
Artemisia, and some of these fragrant labiate, 
are found in many parts of Arabia and Syria; 
that is, in warm, dry, barren regions. The endive 
is also found in similar situations, but requires, 
upon the whole, a greater degree of moisture. 
Thus it is evident that the Israelites would be 
able to obtain suitable plants during their long 
wanderings in the Desert, though it is difficult 
for us to select any one out of the several which 
might have been employed by them.—J. F. R. 


MEROZ (11D; Sept. Mypé¢), a place in 
the northern part of Palestine, the inhabitants 
of which are severely reprehended in Judg, vy. 23, 
for not having taken the field with Barak against 
Sisera. It would seem as if they had had an 
opportunity of rendering some particular and im- 
portant service to the public cause which they 
neglected. The site is not known :. Eusebius and 
Jerome (Onomast. s. v. ‘Merus’) fix it twelve 
Roman miles from Sebaste, on the road to 
Dothaim ; but this position would place it south 
of the field of battle, and therefore scarcely agrees 
with the history. 

MESECH; MESHECH [Narions, D1s- 
PERSION OF]. 

1. MESHA (NWI; Sept. Macof), a place 
mentioned in describing that part of Arabia in- 
habited by the descendants of Joktan (Gen, x. 
30). [See Narrons, Dispersion or.] 


2. MESHA (YU, deliverance ; Sept. Mwod), 
a king of Moab, who possessed an immense 
number of flocks and herds, and appears to have 
derived his chief wealth from them. In the time 
of Ahab, he being then under tribute, ‘rendered 
unto the king of Israel 100,000 lambs, and 
100,000 rams, with the wool (2 Kings iii. 4), 
These numbers may seem exaygerated if under- 
stood as the amount of yearly tribute. It is, 
therefore, more probable that the greedy and im- 
placable Ahab had at some one time levied this 
enormous impost upon the Moabites; and it is 
likely that it was in the apprehension of a recur- 
rence of such ruinous exactions, that they seized the 
opportunity for revolt, which the death of Ahab 
seemed to offer (2 Kings i. 1; iii. 5). The short 
reign of Ahaziah afforded no opportunity for 
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reducing them to obedience; but after his death 
his brother and successor, Jehoram, made prepa- 
rations for war; and induced Jehoshaphat to 
join him in this expedition. The result, with the 
part taken by Elisha the prophet, has been re- 
lated under other heads [Exisua; Junoram; 
Jenosuaruat}]. King- Mesha was at length 
driven to shut himself up, with the remnant of 
his force, in Areopolis, his capital. He was there 
besieged so closely, that, having been foiled in 
au attempt to break through the camp of the 
Edomites (who were present as vassals of Judah), 
he was reduced to. extremities, and in the mad- 
ness of his despair, sought to propitiate lis angry 
gods by offering up his own son, the heir of his 
crown, as a sacrifice, upon the wall of the city. 
On beholding this fearful sight, the besiegers with- 
drew in horror, lest some port#on of the monstrous 
crime might attach to their own souls. By this 
withdrawal they, howeve® afforded the king the 
relief he desired, and this was, no doubt, attri- 
buted by him to the efficacy of his offering, and 
to thé satisfaction of his gods therewith. The 
Thvaders, however, ravaged the country as they 
withdrew, and returned with much spoil to their 
own land [Moasrrus]. 


MESOPOTAMIA. [Anam.] 
MESSIAH (WD; Sept. Xpords). In both 


languages this word siguifies the same thing, viz. 
anointed. ence Sept. 6 iepeds 6 xpiards for 
MW {N3, the high priest (Lev. iv. 3, 5, 16). 
Tn order to have an accurate idea of the Scrip- 
tural application of the term, we must consider 
the custom of anointing which obtained amongst 
the Jews. That which was specifically set apart 
fot God’s service was anointed, whether persons 
or things [Anorntine]. Thus we read that 
Jacob poured oil upon the pillar (Gen. xxviii. 
18, 22). The tabernacle also and its utensils 
were anointed (Lev. viii. 10), being thereby ap- 
propriated to God’s service. 

But this ceremony had, moreover, relation to 
persons. Thus priests, as Aaron and his sons, 
were anointed, that they might minister unto God 
(Exod. xl. 13, 15). We are informed by Jewish 
writers (see Maimon. H, Melach ; Abarbanel, on 
Exod. xxx. 33) that the high-priest was anointed, 
but not the inferior priests; the high-priesthood 
not devolving, as a matter of course, on the eldest: 
son, the person who succeeded his father must 
needs be thus consecrated to God (Buxtorf, Lex. 
Rabbin. s.v. nw). 

Kings were anointed. Hence it is that a 
King is designated the Lord's anointed (Heb. 
MT TVIONS ; Sept. 6 xpicrds to Kuplov). 
Sauk-and David were, according to the divine 
appointment, anointed by Samuel (1 Sam. x. 1; 
xv, 1; xvi. 3, 13). Zadok anointed Solomon, 
that there might be no dispute who should suc- 
ceed David (1 Kings i, 39). 

We cannot speak with confidence as to whether 
the prophets were actually anointed with the 
material oil. We have neither an express law 
nor practice to this effect on record. True it is 
that Elijah is commanded to anoint Elisha to be 
prophet in his room (1 Kings xix. 16); but no 
more may be meant by this expression than that 
he should constitute him his successor in the 
prophetic office; for all that he did, in executing 
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his divine commission, was to cast his own gar- 
ment upon Hlisha (1 Kings xix. 19); upon which 
he arose and ministered unto him (ver. 21), 
For kings and priests the precept and practice 
are unquestionable. It is in this extended, figura- 
tive, seuse of the expression that we are to under- 
stand the passages in Ps. cv. 15 and Isa. xlv. 1, 
wherein the Israelites and Cyrus are called the 
Lord's anointed—they being expressly raised up 
for the accomplishment of the divine purposes. 

But the name Messiah is, par excellence, ap- 
plied to the Redeemer of man in the Old Testa- 
ment (Dan. ix. 16; Ps. ii. 2). The words of 
Hannah, the mother of Samuel, at the close of 
her divine song, are very remarkable (1 Sam 
ii. 10): ©The adversaries of the Lord shall be 
broken in pieces; out of heaven shall He thunder 
upon them: the Lord shall judge the ends of 
the earth; and he shall give strength unto his 
king, and exalt the horn of his Messiah.’ The 
Hebrews as yet had no king; hence the passage 
may be taken as a striking prophecy of the pro- 
mised deliverer. In various parts of the New 
Testament is this epithet applied to Jesus. - St. 
Peter (Acts x. 36, 38) informs Cornelius the 
centurion that God had anointed Jesus of Naza- 
reth to be the Christ, and our Lord himself 
acknowledges to the woman of Samaria that he 
is the expected Messiah (John iv. 25). This 
term, however, as applied to Jesus, is less a name 
than the expression of his office; fhus Lactantius 
says, ‘ Christus non proprium nomen est, sed 
nuncupatio potestatis et regni’ (Znstitut. iv. 7). 

Thus the Jews had in type, under the Mosaic 
dispensation, what we have in substance under 
the Christian system. The prophets, priests, and 
kings of the former economy were types of Him 
who sustains these offices as the head of his mys- 
tical body, the Church [Mepraror]. As the 
priests and kings of old were set apart for their 
offices and dignities by a certain form prescribed 
in the law of Moses, so was the blessed Saviour 
by a better anointing (of which the former was 
but a shadow), even by the Holy Ghost. Thus 
the apostle tells us that God anointed Jesus of 
Nazareth with the Holy Ghost, and with power 
(Acts x. 38). He was anointed :— i 

First, at his conception: the angel tells Mary, 
‘ The Holy Ghost shall come upon thee, and the 
power of the Highest shall overshadow thee: 
therefore that holy thing which shall be born of 
thee shall be called the Sun of God’ (Luke i, 85). 

Second, at his baptism at the river Jordan 
(Matt. iii. 18; Mark 1. 9, 10, 11, 12). St. Luke, 
moreover, records (Luke iv, 17, 21) that our 
Lord being at Nazareth, he had given unto him 
the book of the prophet Isaiah; and on reading 
from ch. 1xi. 1, ‘The Spirit of the Lord is upon 
me,” &c., he said to his hearers, § This day is this 
Scripture fulfilled in your ears.’ 

On this subject Chrysostom (Homil. i. in 
Epist.ad Romanos, p. 6) says, ‘We, the Saviour, 
is called Christ, because, as to the flesh, he was 
anointed : and wherewith was he anointed? With 
nothing truly but the Spirit’ Commenting on 
Ps. xlv. the same father observes, ‘ Christ was 
anointed when the Spirit descended upon him in 
the form of a dove.’ Theophylact, on Matt. i., 
writes, ‘The Lord is called Christ as king, be- 
cause He rules over sin, and as priest because 
He offered himself a sacrifice for us. He was 
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anointed by the proper oil, even by the Hol 
Spirit.’ Such eal taken of this abject 
by many other most celebrated fathers of the 
Church, But as the Jews will not acknowledge 
che right of either Jesus, or his apostles, to apply 
‘he prophetic passages which point to the Messiah 
<o himself, it now remains for us to show— 
First, That the promised Messiah has already 

come. 

Second, That Jesus of Nazareth ts wnguestion- 

ably he. 

To prove our first assertion, we shall confine 
our remarks to three prophecies. The first occurs 
in Gen. xlix. 8, 10, where Jacob is giving his 
sous his parting benediction, &c. When he comes 
te Judah he says: ‘ The sceptre shall not de- 
part from Judah, nor a lawgiver from between 
his feet, until Shiloh come; and unto him shall 
the gathering of the people be.’ It is evident 
that by Judah is here meant, not the person but 
the fride; for Judah died in Egypt, without any 
pre-eminence. By sceptre and lawgiver are ob- 
viously intended the legislative and ruling power, 
which did, im the course of time, commence in 
David, and which, for centuries afterwards, was 
continued in his descendants. Whatever variety 
the form of government—whether mouarchical 
or aristocratical—might have assumed, the law 
and polity were stjli the same. This prediction 
all the ancient Jews referred to the Messiah. Ben 
Uzziel renders it, ‘Until the time when the king 
Messiah shall come.’ The Targum of Onkelos 
speaks to the same effect, and that of Jerusalem 
paraphrases it thus: * Kings shall mot cease from 
the house of Judah, nor doctors that teach the 
law from his children, until that the king Messiah 
do come, whose the kingdom is; and all nations 
of the earth shall be subject unto him.’ Now, 
that the sceptre has departed from Judah, and, 
consequently, that the Messiah las come, we argue 

- from the acknowledgments of some most learned 
Jews themselves. Kimchi thus comments on 
Hosea: ‘These are the days of our captivity, 
wherein we have neither king nor prince in Israel ; 
but we are in the power of the Gentiles, and 
under their kings and princes.’ Again, Abar- 
banel, commenting on Isa. c. liii., says that it is 
a great part of their misery in their captivity, that 
they have neither kingdom nor rfle, nor a sceptre 
of judgment! The precise time when all autho- 
rity departed from Judah is disputed. Some date 
its departure trom the time when Herod, an Idu- 
meean, set aside the Maccabees and Sanhedrim. 
Whereupon the Jews are said to have shaved 
their heads, put on sackcloth, and cried, ‘ Woe 
to us, because the’ sceptre is departed from Judah, 
and a lawgiver from beneath his feet!’ ' Others 
think that it was when Vespasian and Titus de- 
stroyed Jerusalem and the Temple, that the Jews 
lost the last vestige of authority. If, therefore, 
the sceptre has departed from Judah—and who 
can question it who looks at the broken-up, scat 
tered, an@ lost state of that tribe for ages ?—the 
conclusion is clearly irresistible, that the Messiah 
must have long since come! To avoid the force 
of this conclusion the Jews now say, that the 


Daw shebet, which we render sceptre, may be 
translated rod, and metaphorically signifies, in 


the above passage, affliction. That the word 
cannot bear this meaning here, is evident, because 
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for a long while after the prophecy was uttered, 
especially in the reigns of David and Solomon, 
the tribe of Judah was in a most prosperous state. 

The next proof that the Messiah has long since 
come, we adduce from Dan. ix. 25, 26,27. It 
is evident that the true Messiah is here spoken of, 
He is twice designated by the very name. And if 
we consider what the work is which he is here sai¢ 
to accomplish, we shall have a full cunfirmation. 
of this. Who but He could finish and take away 
transgression, make reconciliation for iniquity, 
bring in everlasting righteousness, seal ap the 
vision and prophecy, confirm the covenatts with 
many, and cause to cease the sacrifice and obla- 
tion? Indeed there is a saying extaut in the 
Talmud, as the tradition of former times, ‘In 
Daniel is delivered to us the end of the Messiah,’ 
z. é. the term wherein he ought to come, as it is 
explained by Jarchi. Grotius (De Veritat. v.) 
speaks of a Jew, R. Berachia, who lived fifty years 
before our Lord, and who declared that the time 
fixed by Daniel could not go beyond fifty years! 
If then it be the ¢rwe Messialt who is described in 
the above prophecy, it remains for us to see how 
the time predicted for his coming has long since 
transpired. This is expressly said to be seventy 
weeks from the going forth of the commandment 
to restore and build Jerusalem. That by seventy 
weeks are to be understood seventy sevens of 
years, a day being put for a year, and a week for 
seven years, making up 490 years, is allowed by 
Kimchi, Jarchi, Rabbi Saadias, and other learned 
Jews, as well as by many Christian commenta- 
tors. If is clear that these seventy weeks cannot 
consist of weeks of days, for all put together make 
but one year, four months, and odd days—a 
space of time too short to crowd so many varivus 
events into as are here specified; nor can any 
such time be assigned between the two captivities, 
wherein like events did happen (see Prideaux, 
Connect. lib. v., part 1). This period of time 
then must have long since elapsed, whether we 
date its commencement from the first decree of 
Cyrus (Hzra i. 1, 2), the second of Darius 
Hystaspes (ch. vi. 15), or that of Artaxerxes 
(ch, viii. 11). See Grotius De Veritat. v.; 
Josephus, De Bell. Jud. vii. 12, 13. 

We can only barely allude to one remarkable 
prediction more, which fixes the time of the 
Messiah’s advent, viz., Hag. ii. 7-9:, ‘I will 
shake all nations, and the desire of all nations 
shall come: and F will fill this house with glory, 
saith the Lord of Hosts. The silver is mine, and 
the gold is mine, saith the Lord of Hosts. The 
glory of this latter house shall be greater than of 
the former, saith the Lord of Hosts.’ The glory 
here spoken of must be in reference to the Mes- 
siah, or on some other account. It could not 
have been said that the second Temple exceeded 
in glory the former one; for in many particulars, 
according to the acknowledgment of the Jews 
themselves, it was far inferior beth as a building 
(Ezra iii. 3, 12), and in respect of the symbols 
and tokens of God's special favour being wanting 
(see Kimchi and R. Salomon on Hag. i. 8). 
The promised glory, therefore, must refer to the 
coming and presence of him who was promised 
to the world before there was any nation of the 
Jews ; who is aptly called the ‘ Desire of ald 
nations»: “This view is amply confirmed by the 
prophet Malachi (ch. iii. 1), Since then the 
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very Temple into which the Saviour was to enter, 
has for ages been destroyed, He must, if the 
integrity of this prophecy be preserved, have come. 
That there was, at the time of our Lord’s birth, 
a great expectation of the Messiah, both amongst 
Jews and Gentiles, may be seen from three cele+ 
brated historians, as well as from the sacred 
Scriptures. Tacitus (Hist. c. 13) says: * Plu- 
ribus persuasio inerat, antiquis sacerdotum lite- 
ris contineri, eo ipso tempore fore ut valesceret 
Oriens, profectique Judea rerum potirentur,’ 
Again, Suetonius (in Vespas, 4) says: ‘ Percre- 
bruerat Oriente toto vetus et constans opinio, 
esse in fatis ut eo tempore Judai profecti rerum 
potirentur.’ Josephus not being able to find any 
calculation by which to protract the general ex- 
pectation of the Messiah, applies it in the follow- 
img words to Vespasian (De Bell. Jud. vii. 31): 
¢ That which chiefly excited the Jews to war was 
an ambiguous prophecy, which was also found 
in the sacred books, that at that time some one 
within their country should arise, that should 
obtain the empire of the whole world.’ We are, 
moreover, informed again by Suetonius (Octav. 
94), that, upon the conception of Augustus, it was 
generally ‘nouiglit that Nature was then iu labour 
to bring forth a king that should rule the Romans! 
Some suppose that the words of Virgil (Lelog. iv.), 
point at our Saviour; but they were intended 
by him to apply to the son of Pollio. We may 
just add, that as there was a general expectation 
of the Messiah at this time, so there were many 
impostors who drew after them many followers 
(Joseph. Antig. xx. 2. 6; De Bell. Jud. \vii. 
31). See also.a full account of the false 
Christs who appeared by John a Lent Schediasm, 
c. 2; Maimon. Lp. ad Jude@os. Marsilienses ; 
Christ prophesies of such persons (Matt. xxiy. 
24, 29). 

The limits of this article will admit of our 
only touching upon the proofs that Jesus of 
Nazareth, and none other, is the very Messiab who 
was to come. What was predicted of the Mes- 
siah was fulfilled in Jesus. Was the Messiah to be 
of the seed of the woman (Gen. iii. 15), and this 
woman a virgin? (Isa. vii. 14). So we are told 
(Gal. iv. 4; Matt. i. 18, and 22, 23) that Jesus was 
made of a woman, and born of a virgin. Was it 
predicted that he (Messiah) should be of the tribe 
of Judah, of the family of Jesse, and of the house 
of David ?.(Mic. v. 2; Gen. xlix. 10; Isa. xi. 
10; Jer. xxiii. 5). This was fulfilled in Jesus 
(Luke i. 27,69; Matt. i. 1) [Grnearoey]. 

2. If che Messiah was to be a prophet like unto 
Moses, so was Jesus also (Isa. xviii.; John vi. 14). 
If the Messiah was to appear in the second Temple, 
so did Jesus (Hag. ii. 7,9; John xviii. 20). 

3. Was Messiah to work miracles? (Isa. xxxv. 
5, 6; comp. Matt. xi. 4, 5). 

4. If the Messiah was to suffer and die (Isa. liii.), 
we find that Jesus died in the same manner, at 
the very time, and under the identical circum- 
stances, which were predicted of him. The very 
man who betrayed him, the price for which he was 
sold, the indignities he was to receive in his last 
moments, the parting of nis garments, and his last 
words, &c., were all foretold of the Messiah, and 
accomplished in Jesus! 

5. Was the Messiah to rise from thé lead 2 So 
did Jesus! How stupendous and adiirabe is the 
Brovidence of God, who, through so many ap- 
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parent contingencies, brought such things te 
pass !—J. W. D. ; 

METALS. The principal metals are in this 
work considered separately under their several 
names; and a few general observations alone 
are necessary in this place. 

The mountains of Palestine contained metals, 
nor were the Hebrews ignorant of the fact (Deut. 
Vili. 9); but they do not appear to have understood 
the art of mining. They therefore obtained from 
others the superior as well as the inferior metals, 
and worked them up. They received also metal 
utensils ready made, or metal in plates (Jer. x. 9), 
from neighbouring and distant countries of Asia 
and Europe. The metals named in the Old Tes- 


tament are 2} barzel, iron (steel, Jer. xv. 12); ° 
NWN nechusheth, copper, or copper ore; DS 
ceseph, silver; AN} zahad, gold ; N DY ophereth, 


lead; and 2°43 bedi, tin. The trade in these 
metals was chiefly in the hands of the Phenicians 
(Ezek. xxvii. 7), who obtained them from their 
colonies, principally those in Spain (Jer. x. 9; 
Ezek. xxvii. 12). Some also came from Arabia 
(Ezek. xxvii. 19), and some apparently from the 
countries of the Caucasus (HKzek. xxvii. 13). A 
composition of several metals is expressed by 


the Hebrew word Spvin chasmil (which see). 
In general the ancients had a variety of metallic 
compositions, and that which the word chasmid 
describes appears to have beeu very valuable. 
Whether it was the same as that precious com- 
pound known among the ancients as Corinthian 
brass is uncertain, but it is likely that in later 
times the Jews possessed splendid vessels of the 
costly compound known by that name. Indeed 
this is distinctly affirmed by Josephus (Veta, 13). 

The vast quantity of silver and gold used in 
the temple in the time of Solomon, and which 
was otherwise possessed by the Jews during the 
flourishing time of the nation, is very remarkable, 
under whatever interpretation we regard such texts 
as 1 Chron. xxii. 14; xxix. 4, &c. In like manner, 
we find among other ancient Asiatic nations, and 
also among the Romans, extraordinary wealth in 
gold and silver vessels and ornaments of jewellery. 
As all the accouuts, received from sources so va- 
rious, cannot be founded on exaggeration, we may 
rest assured that’ the precious metals were in those 
ancient times obtained abundantly from mines— 
gold from Africa, India, and perhaps even then 
from Northern Asia; and silver principally from 
Spain. 

The following are the metallic manufactures 
named in the Old Testament :—Of zon, axes 
(Deut. xix. 5-2; 2 Kings vi. 5); saws (2 Sam. 
xii. 31); stone-cutters’ tools (Deut.. xxvii. 5); 
sauce-pans (Hzek. iy. 3); bolts, chains, knives, 
&c., bat especially weapons of war (1 Sam. xvii. 
7; 1 Mace. vi. 35). Bedsteads were even some- 
times made of iron (Deut. iii. 11); ‘ chariots of 
iron, 7% ¢€. war-chariots, are noticed, elsewhere 
[Cuariots]. Of copper we find vessels of all 
kinds (Ley. vi. 28; Num. xvi. 39; 2 Chron. iv. 
16; Ezek. viii. 27); and also weapons of war, 
principally helmets, cuirasses, shields, spears 
(1 Sam, xvii. 5; vi. 88; 2 Sam. xxi. 16); also 
chains (Judg. xvi. 21); and even mirrors (Exod, 
xxxvill. 8) [Copper]. Gold and silver furnished 
articles of ornament, also vessels, such as cupg 
goblets, &c. The holy vessels of the temple were 
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mostly of gold (Ezra v. 14), _Idolaters had idols 
and other sacred objects of silver (Exod. xx. 20; 
Isa. Ji. 20; Acts xvii, 29; xix. 24). Lead is 
mentioned as being used for weights, and for 
plumb-lines in measuring (Amos vii. 7; Zech. 
y. 8). Some of the tools of workers in metal are 
also mentioned : DYO paam, anvil (Isa. xli. 7); 
NAP makkabah (Isa. xliv. 12); WNID patiish, 
hammer (Isa. xli. 7); DMP SD mal kachim, 
pincers; and MED mappuach, bellows (Jer. vi. 
29); 58D matzreph, crucible (Prov. xvii. 3) ; 
‘3 cur, melting-furnace (Ezek. xxii. 18). 

There are also allusions to various operations 
connected with the preparation of metals. 1. The 
smelting of metal was not only for the purpose of 
rendering it fluid, but in order to separate and 
purify the richer metal when mixed with baser 
minerals, as silver from lead, &c. (Isa. i. 25; 
comp. Plin. Hist. Nat. xxxvii. 47; Ezek. xxii. 
18-20). The dross separated by this process is 
called D°3°D sigim, although this word also ap- 
plies to metal not yet purified from its dross. For 
the actual or chemical separation other materials 
were mixed in the smelting, such as alkaliue salts, 
‘WI Sor (Isa. i. 25) ; and lead (Jer. vi. 29; comp. 
Plin. Hist. Nat. xxxiii. 31). 2. The casting of 
images (Exod. xxv. 12; xxvi. 37; Isa. xl. 19); 
which are always of gold, silver, or copper. The 
casting of iron is not mentioned, and was perhaps 
unknown to the ancients (Hausmann, in Com- 
mentatt. Soc. Goett. iv. 53, sqq. ; Miiller, Archdol. 
p- 371). 3. Thehammering of metal, and making 
it into broad sheets (Num. xvi. 38; Isa. xliy, 12; 
Jer. x.). 4. Soldering and welting parts of metal 
together (Isa. xli. 7). 5. Smoothing and polish- 
ing metals (1 Kings vii. 45). 6. Overlaying 
with plates of gold and silyer and copper (Exod. 
xxy. 11-24; 1 Kings vi. 20; 2 Chron. iii. 5; 
comp. Isa. xl. 19). The execution of these dif- 
ferent metallurgic operations appears to have 
formed three distinct branches of handicraft be- 
fore the Exile; for we read of the blacksmith, by 


the name of the ‘worker in iron’ ona Swen, 
Isa. xliv. 12); the brass-founder (1 Kings vii. 
14); and the gold and silver smith (Judg. xvii. 
4; Mal. iii. 2). 

The invention of the metallurgic arts is in 
Scripture ascribed to Tubal-cain (Gen. iv. 22). In 
later times the manufacture of useful utensils and 
implements in metals seems to have been carried 
on to a considerable extent among the Israelites, 
if we may judge from the frequent allusions to 
them by the poets and prophets, But it does not 
appear that, in the finer and more elaborate 
branches of this great art, they made much, if 
any progress, during the flourishing times of their 
commonwealth ; and it will be remembered that 
Solomon was obliged to obtain assistance from the 
Pheenicians in executing the metal work of the 
temple (1 Kings vii. 13). 

The Hebrew workers in iron, and especially 
such as made arms, were frequently carried away 
by the different conquerors of the Israelites (1 Sam. 
xiii, 19; 2 Kings xxiv. 14, 15; Jer. xxiv. 1; 
xxix. 2); which is one circumstance among others 
to show the high estimation in which this branch 
of handicraft was anciently held. 

“ METHUSAEL (SYN), man of God; 
Sept MadovoddAa), son of Mehujael, of the race of 
Cain (Gen. iv. 18). TY pare 8) 
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METHUSELAH (N2¥N19, man of the dust; 
Sept. Ma8ovodAa), son of Enoch, and remarkable 
as being the oldest of those antediluvian patriarchs 
whose great ages are recorded (Gen. v. 21, 22). 
At the age of 187 years he begat Lamech (the- 
father of Noah); after which he lived 782 years, 
making altogether 969 years [Lonauviry]. 

MEZUZOTH (Mi). This word is found 
in Exod. xii. 17, 22; Deut. vi. 9; and in other 
places, in all of which it signifies ‘ door-posts.’ 
It has no other meaning in Scripture. In the 
texts now referred to, the word occurs in the in- 
junction, ‘Thou shalt 1ever forget the laws of 
the Lord thy God; but shalt write them on the 
posts of thy house, and on thy gates.’ This, 
contrary to most Christian interpreters, the Jews 
understand in the literal sense; and in this 
sense it might have been followed in the Kast, 
where it is at this day not unusual for the 
Moslems to inscribe on or over the gates, and on 
other parts of buildings, passages from their sacred 
book, the Koran. If therefore the Jews, before their 
dispersion, interpreted this precept literally, they 
probably applied it in the same manner. But 
when they came into western countries; where 
such was not the custom, and where ofttimes it 
might have proved inconvenient thus to point out 
their houses as those belonging to Jews, they 
adopted the custom of writing the precepts on 
scrolls of parchment, which they enclosed in a case 
and attached to the doors of their houses and 
chambers. To the scrolls thus enclosed the name 
of mezuzoth is, not very properly, given. 

The mezuzah (singular) then is a piece of 
parchment, prepared for the purpose accurding to 
the rules laid down by the rabbins, on 
which, with ink prepared with the same S 
care, are written the words containing the 
precept, namely, Deut. vi. 4-9; xi. 13- 

30. The parchment is then rolled up, => 
with the ends of the lines inward; the 
Hebrew word & Shaddai,‘ Almighty,’ 
is then inscribed on the outside, and 
the roll is put into a cane, or a cylin- 
drical tube of lead, in which a hole is 
cut that the word IY may appear. This 
tubo is fastened to the door-post by a nail 
at each end, The fixing of it is accom- 
panied by the prayer, ‘ Blessed art thou, 
O Lord our God, King of the Universe, 
who hast commanded us to fix the Me- 


zuzah!’ The injunction in the law being — 
in the plural number, ‘ upon the posts 

of thy house and of thy gates,’ it is con- \ 4 
cluded that Mezuzoth ought to be fixed 

on all the doors of dwelling-houses, — gg9. 


whether palaces, bed-rooms, kitchens, or 
cellars, on the doors of barns or storehouses, or 
on the gates of cities or towns. The Mezuzah is 
generally placed on the right side of the entrance, 
and those who are deemed the most devout 
Israelites often touch and kiss it as they pass. 
The synagogue being a house of prayer, and not 
of residence, requires no Mezuzoth. Talm, Bad. 
tit. Sabbat. 10; Buxtorf, Synag. Jud. pp. 482- 
487; Leo Modena, Rites and Customs, pt. i, 
= i. § iii. ; Allen's Modern Judaism, pp. 327- 
329. 

MICAH (3°); Sept. Mixaias), one of the 
twelve Minor Prophets, who, according to the ins 
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scription of the book, prophesied during the reigns 
of Jotham, Ahaz, and Hezekiah (3.c. 759-699), 
and was consequently contemporary with Isaiah. 
It is however doubtful whether any accurate sepa- 
ration of the particular prophecies of Micah can 
be ascertained. He was a native of Moresheth of 
Gath (i. 14,15), so called to distinguish it from 
another town of tle same name, in the tribe of 
Judah (Josh. xv. 44; 2 Chron. xiv. 9, 10). 
Micah is to be. distinguished from a former pro- 
phet of the same name, called also Micaiah, men- 
tioned in 1 Kings xxii. 8 (s.c. 897). The allu- 
sions to idolatry (vii. 13) and to Babylon (iv. 10) 
have induced Berthold to refer the prophecy of 
Micah to the time of the captivity; but De 
Wette truly observes that this supposition is un- 
necessary, as idolatry existed under Hezekiah 
(@ Kings xxiul.), and Babylon equally belonged 
to the kingdom of Assyria. Hartmann’s attempt 
to regard the passage respecting Babylon as an in- 
terpolation (see Micah neu iibersetzt) De Wette 
yegards as even still more venturesome; nor had 
this writer the slightest authority for supposing 
that some only of the prophecies are Micah’s, and 
that the work was compiled during the exile. 
In fact, the period of Micah’s predictions is fully 
attested by Jeremiah (xxvi. 18, 19), where it is 
stated that Micah the Morasthite foretold the de- 
struction of Jerusalem in the reign of Hezekiah. 
It is a matter of dispute whether the passage 
in ch. iv. 13 is borrowed from Isaiah, ii. 2, 4, or 
whether the passage in Micah is the original, 
if, indeed, both may not be derived from a com- 
mon and more ancient source. Hengstenberg 
(Christology) strongly maintains the originality 
of this passage in Micah. De Wette (Bindectung) 
observes that we have the best reason for regarding 
the last years of Ahaz as the period of Micah’s 
prophetic glory. 

The contents of Micah’s prophecy may be 
briefly summed up. It consists of two parts, the 
first of which terminates with chapter v. He 
commences with a majestic exordium (i. 2-4), in 
which is introduced a sublime theophany, the 
Lord descending from his dwelling-place to judge 
the nations of the earth, who are approaching to 
receive judgment. There is then a sudden trans- 
ition to the judgment of Israel, whose captivity 
is predicted (chaps. i. and ii.), That of Judah 
follows, when the complete destruction of Jeru- 
salem is foretold, with the expatriation of the 
Jews to Babylon, their future return, the glories 
of Sion, and the celebrity of its temple (iv. 1, 8, 9, 
12), with the chastisement prepared for the op- 
pressors of the Jews(ver. 13). After this, glorious 
wars are seen in_ perspective, attended with 
great slaughter (ch. v.);, after many calamities 
a ruleris seen to arise from Bethlehem. An in- 
vasion of the Assyrians is predicted, to oppose 
which there will be no want of able leaders (v. 
4-8), A new monarchy is beheld, attended with 
wars aud destruction. 

The second part, from this to the end, consists 
of an elegant dialogue or contestation between 
the Lord and his people, in which the corruption 
of their morals is reproved, and their chastise- 
ment threatened; but they are consoled by the 
promise of a return from their captivity. 

Jahn (Jntrod.) points out the following pre- 
divtions as contained in the prophet Micah; 
3, The destruction of the kingdom: of Israel, 
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which was impending when the prophecy waa 
delivered, and which was fulfilled in the taking 
of Samaria by Shalmaneser, in the sixth year of 
Hezekiah (2 Kings xvii.), and then that of the 
kingdom of Judah, with the destruction of Jeru- 
salem (iii, 12; vii. 13), 2, The Babylonian 
captivity (iv. 10,11; vii. 7, 8, 43). These pyre- 
dictions were delivered 150 years before the event, 
when the Chaldzans, by whom they were accom- 
plished, were scarcely known asa people. 3. The 
return from the exile, with its happy effects,-and 
the tranquillity enjoyed by the Jews under the 
Persian and Grecian monarchies, which referred 
to events from 200 to 500 years distant Gv. 18; 
vii. 11; xiv. 12). 4. The heroic deeds of the 
Maccabees, and their victories over the Syrians or 
Syro-Macedonians, called Assyrians in Micah v., 
as well as Zechariah x. 1] (iv. 13), 5. The esta- 
blishment of the royal residence in Sion (iv. 8). 
6. The birth and reign of the Messiah (v. 2). 
The three last prophecies, observes this learned 
writer, are more obscure than the others, by rea- 
son of the remote distance, in point of time, of 
their accomplishment, from the period of their 
being delivered. 

There is no prophecy in Micah so interesting to 
the Christian as that in which the native place of 
the Messiah is announced. ‘But thou, Bethlehem 
Ephratah, [though] thou be little among the thou- 
sands of Judah, [yet] out of thee shall he come 
forth unto me, [that is] to be ruler in Israel’ (Eng, 
Authorized Version). It is thus translated by 
the Sept.: Kal ob ByOdAceu oikos rod “Edpaba, 
dAryootds ef TOO clvat ev xXiALdow “lobda‘ ex OOD 
for eEeAevoeTaL Hyovpevos Tov elvan eis UpxovTa 
éy TS “lopahA :—‘ And thou, Bethlehem, house of 
Ephratah, although thou be least among the thou- 
sands of Judah, out of thee shall come unto me 
one that shall be a ruler of Israel.” The citation 
of this passage by the Evangelist differs both from 
the Hebrew and the Septuagint: Kal ob BndAcéu 
yn “Tova, ovdaues edaxlorn ef ev Tots Hyeudow 
*Iovdar ex cod yap eeAedoera jryovpevos, Satis 
moimavel Toy adv ov Toy "lopahA :—* And thou, 
Bethlehem, [in] the land of Judah, art not the 
least among the princes of Judah: for out of thee 
shall come a governor, that shall rule [Gr. feed 
my people Israel’ (Matt. ii. 6). The difference, 
however, is but verbal. Some suppose that the 
negative (oddaues) originally belonged to the 
Hebrew, and others to the Greek, while many 
read the Hebrew interrogatively, ‘ art thou little,’ 
&c.? ichhorn supposes that the Greek trans- 


lator of St. Matthew’s Gospel interchanged. by, 
thousands, with ‘BON, rulers. 


Of more importance is the application of the 
prophecy. It is evident that the Jews in the time 
of Jesus interpreted this passage of the birth-place 
of the Messiah (Matt. 11.5; John vii. 41, 42). 
The later Rabbinical writers, however, such as 
Kimchi, Aben Ezra, Abarbanel, &¢., have main- 
tained that it had only an indirect reference to 
the birth-place of the Messiah, who was to be a 
descendant of David, a Bethlehemite, but’ not of 
necessity himself born in Bethlehem. Others, 
however, as David Ganz (B. Zemach David), 
expressly mention Bethlehem as the birth-place 
of the Messiah. The interpretation which con: 
sidered this prophecy as intimating only that the 
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Plenish was to be a descendant of David, was 
hat current among the Jews in the time of 
Theodoret, Chrysostom, Theophylact, and Euthy- 
mius Zigabenus, from whom we learn that it was 
Maintained to have been fulfilled in Zerubbabel, 
the leader of the Jews on their return from Ba- 
bylon, of which, and not of Bethlehem, he was a 
native. This i tation was held among 
Christians by the celebrated Theodore of Mop- 
suestia (as we learn from his condemnation by 
the council at Rome under Pope Vigilius), and 
afterwards by Grotius (Comment.), who, however, 
regarded Zerubbabel as a type of Christ, and 
considered Christ’s birth-place at Bethlehem as 
an outward representation of his descent from the 
family of David. ‘Natus ex Bethlehemo Zoro- 
babel recte dicitur, quod ex Davidis familia esset, 
quz orta Bethlehemi. Many of the moderns 
have been attached to this interpretation of the 
prophecy» referring it ‘o ‘he zeneral idea of the 

essiah rather than to Zerubbabel, while some 
among them have, after the example of some 
Jews, ventured to assert that the account of the 
birth of Christ at Bethlehem was not to be de- 
pended on. Some have asserted after Jerome 
(Comm. in Mic.), that the citation in Matt. ii. 6 
is that of the Sanhedrim only, not of the Evan- 
gelist (Hengstenberg’s Christology). Jaln (Ap- 
pend. Hermeneut.) observes that it is evident that 
the Jews in the time of Christ expected the Mes- 
siah’s birth to take place at Bethlehem; and 
altnough he admits that the prophecy may be 
understood tropically in the sense applied to it by 
Grotius, he contends that the context will not 
admit of its applicability either to Hezekiah or 
any other monarch than the Messiah; nor is it 
possible to apply the prophecy fully and literally 
to any but Him who was not only of the house 
and lineage of David, but was actually born at 
Bethlehem, according to the direct testimony of 
both St. Matthew’s and St. Luke’s Gospels. 

The style of Micah is sublime and vehement, 
in which respects he exceeds Amos aud Hosea. 
De Weite observes that he has more roundness, 
fulness, and clearness in his style and rhythm 
than the latter prophet. He abounds in rapid 
transitions and elegant tropes, and piquant plays 
upon words. He is successful in the use of 
the dialogue, and his prophecies are penetrated 
by the purest spirit of morality and piety (see 
especially ch. vi. 6-8; and vii. 1-10.) 

Micah is the third of the minor prophets accord- 
ing to the arrangement of the Septuagint, the sixth 
according to the Hebrew, and the fifth according 
to the date of his prophecies. 

See, besides the works on the minor prophecies 
collectively in De Wette’s Introd., Pococke’s 
Commentary on Micah ; Groseschopf's Micah 
Uebersetzt ; and Jalm’s and Eichhorn’s Intro- 
ductions.—W. W. 

2. MICAH. An Epbraimite, apparently con- 
temporary with the elders who outlived Joshua. 
He secretly appropriated 1100 shekels of silver 
which his mother had saved ; but being alarmed 
at her imprecations on the author of her loss, he 
confessed the matter to her; and restored the 
meney. She then forgave him, and returned him 
the silver, to. be applied to the use for which it 
had been accumulated. Two hundred shekels of 
the amount were given to the founder, as the cost or 
material of two teraphim, the oue molten and the 
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other graven ; and the rest of the money served to 
cover the other expenses of the semi-idolatrous 
establishment which was formed in the house ef 
Micah, uf which a wandering Levite became the 
priest, at a yearly stipend ; till the Danite army, 
on their journey to settle northward in Laish, took 
away both the establishment and the priest, which 
they afterwards maintained in their new settle- 
ment (Judg. xvii, 18) [Dan; Jonarnan 2]. 
The establishments of this kind, of which there 
are other instances—as that of Gideon at Ophrah 
—were, although most mistakenly, formed in 
honour of Jehovah, whom they thus sought to 
serve by means of a local worship, in imitation of 
that at Shiloh. This was in direct contravention 
of the law, which allowed but one place of’ sacri- 
fice and ceremonial service ;:and was something 
of the same kind, although different in extent and 
degree, as the service of the golden calves, which 
Jeroboam set wp, and his successors maintained, 
in Dan and Bethel. The previous existence of 
Micah’s establishment in the former city no doubt 
pointed it out to Jeroboam as a suitable place for 
one of his golden calves. 


MICAIAH (11!3°), who as Jehovah? Sept. 
Mixalov), a prophet of the time of Ahab. He 
was absent from the mob of false prophets who 
incited the kings of Israel and Judah to march 
against the Syrians in Ramoth-gilead; for Ahab, 
having been offended by his sincerity and bold- 
ness, had not called for him on this occasion. 
But he was sent for at the special desire of Jelio- 
shaphat ; and as he declared against the enterprise, 
which the other prophets enconraged, Ahab com- 
manded him to be imprisoned, and allowed only 
‘bread and water of affliction’ till he returned 
from the wars in peace. To which the prophet 
ominously answered, ‘If thou return at all in 
peace, then the Lord hath not spoken by me’ 
(1 Kings xxii. 8-28). The event corresponded 
with this intimation [Anas]; but we have no 
further information concerning the prophet. 

2. MICAIAH. One of the princes whom 
Jehoshaphat sent to ‘teach in the cities of Judab 
(2 Chron. xviii. 7). 

3. MICHAIAH, son of Gemariah, who, after 
having heard Baruch read the terrible predictions 
of Jeremiah in his father’s hall, went, apparently 
with good intentions, to report to the king’s officer: 
what he had heard (Jer. xxxvi. 11-13). ‘ 


MICHAEL (OND, who as. God? Sept. 
Mixahd), the name given to one of the chief 
angels, who, in Dan. x. 13-21, is described as 
having special charge of the Israelites as a nation ; 
and in Jude 9, as disputing with Satan about the 
body of Moses, in which dispute, instead of bring- 
ing against the arch-enemy any railing accusation, 
he only said, ‘The Lord rebuke thee, O Satan? 
Again, in Rey. xii. 7-9, Michael and his angels 
are represented as warring with Satan and his 
angels in the upper regions (év 7@ obpay@), from 
which the latter are cast down upon the earth. 
This is all the reference to Michael which we find 
in the Bible. 

On the authority of the first of these texts the 
Jews have made Michael not only one of the 
‘seven’ archangels, but the chief of them; and 
on the authority of all three the Christian church 
has been disposed to concur in this impression, 
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The Jews regard the archangels as being such, 
not simply as a class by themselves, but as 
respectively the chiefs of the several classes into 
which they suppose the angels to be divided; 
and of these classes Michael is the head of the 
first, and therefure chief of all the archangels 
(Sepher Othioth, fol. 16). ‘ 

The passages in Daniel and Revelations must 
be taken. as symbolical, and in that view offer 
little difficulty. The allusion in Jude 9 is more 
difficult to understand, unless, with Vitringa, 
Lardner, Macknight, and others, we regard it also 
as symbolical ; in which case the dispute referred 
to is that indicated in Zech. iii. 1; aad ‘the body 
of Moses’ as a symbolical phrase for the Mosaical 
jaw and institutions [Jupz]. A comparison of 
Jude 9 with Zech. ili. 1 gives much force and 
probability to this conjecture, 


MICHAL (62, who as God? Sept. Mea- 
xéA), youngest daughter of king Saul (1 Sam. xiv. 
49). She became attached to David, and made no 
secret of her love; so that Saul, after he had dis- 
appointed Dayid of the elder daughter [Mrrax], 
deemed it prudent to bestow Michal in marriage 
upon him (1 Sam. xviii. 20-28). Saul had hoped 
to make her the instrument of his designs against 
David, but was foiled in his attempt through the 
devoted attachment of the wife to her husband. Of 
this a most memorable instance is given in 1] Sam. 
xix. 11-17. » When David escaped the javelin 
of Saul he retired to his own house, upon which 
the king set a guard over-night, with the inten- 
tion to slay him in the morning. This being dis- 
covered by Michal, she assisted him to make 
lis escape by a window, and afterwards amused 
the intended assassins under various pretences, in 
order to retard the pursuit. ‘ She took an image 
(teraph), and laid it in the bed, and put a pillow 
of goats’ hair for a bolster, and covered it with a 
cloth.’ This she pretended was David, sick in 
bed; and it was not until Saul had commanded 
him to be brought forth even in that state, that the 
deception was discovered, Michal then pretended 
to her father that David had threatened her with 
death if she did not assist his escape. Saul pro- 
bably did not believe this; but he took advantage 
of it by cancelling the marriage, and bestowing 
her upon a person named Phalti (2 Sam. xxv. 44), 
David, however, as the divorce had been without 
his consent, felt that the law (Deut. xxiv. 4) 
against a husband taking back a divorced wife 
could not apply in this case : he therefore formally 
reclaimed her of Ish-bosheth, who employed no less 
a personage than Abner to take her from Phalti, 
and conduct her with all honour to David. It 
was under cover of this mission that Abner 
sounded-the elders of Israel respecting their ac- 
ceptance of David for king, and conferred with 
David himself on the same subject at Hebron 
(2 Sam. iii. 12-21). As this demand was not 
made by David until Abner had contrived to 
intimate his design, it has been supposed by some 
that it was contrived between them solely to 
afford Abner an ostensible errand in going to 
Hebron ; but it is more pleasant to suppose that, 
although the matter happened to be so timed as to 
giye a colour to-this suspicion, the demand really 
arose from David's revived affection for his first 
wife and earliest love. 

The re-union was less happy than might have 
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been hoped. On that great day when the ark 
was brought to Jerusalem, Michal viewed the 
procession from a window, and the royal notions 
she had imbibed were so shocked at the sight of 
the king not only taking part in, but leading, 
the holy transports of his people, that she met him 
on his return home with a keen sarcasm on his 
undignified and unkingly behaviour. This ill- 
timed sneer, and the unsympathising state of 
feeling which it manifested, drew from David a 
severe but not unmerited retort; and the Great 
King, in whose honour David incurred this con- 
tumely, seems to have punished the wrong done 
to him, for we are told that ‘therefore Michal, 
the daughter of Saul, had no child to the day of 
her death’ (2 Sam vi. 16-23). It was thus, per- 
haps, as Abarbanel remarks, ordered by Pro- 
vidence that the race of Sau] and David should 
not be mixed, and that no one deriving any ap- 
parent right from Saul should succeed to the 
throne. 

_ MICHMAS, or Micumasu (DID212, WID219, 
WDD; Sept. Maxuds), a town of Benjamin 
(Ezra 11.27; Neh. xi. 31; comp. vii. 3]), east 
of Beth-aven (1 Sam. xiii. 5), and south from 
Migron, on the road to Jerusalem (Isa. x. 28). 
The words of 1 Sam. xiii. 2, xiv. 4, and Isa. x, 29, 
show that at Michmas was a pass where the pro- 
gress of a military body might be impeded or 
opposed. It was perhaps for this reason that 
Jonathan Maccabeeus fixed his abode at Mich- 
mas (1 Macc. ix. 73); and it is from the 
chivalrous exploit of another hero of the same 
name, the son of Saul, that the place is chiefly 
celebrated (1 Sam. xiii, xiv., 4-16). Eusebius 
describes Michmas as a large village nine R. 
miles from Jerusalem, on the road to Ramah 
(Onomast. s.v. Maxyud). Travellers have usually 
identified it with Bir or El-Bireh; but Dr, 
Robinson (Researches, ii. 117) recognises it in 
a place still bearing the name of Mukhmas, at. 
a distance and position which correspond well 
with these intimations. This is a village situated 
upon a slope to the north of a valley called Wady 
es-Suweinit. It is small, and almost desolate, 
but bears marks of having been once a place 
of strength and importance. There are many 
foundations of hewn stones, and some columns 
lie among them. The valley es-Suweinit, steep. 
and precipitous, is probably the ‘passage of Mich- ; 
mash’ mentioned in Scripture. In it, says Dr. 
Robinson, ‘just at the left of where we crossed, 
are two hills of a conical, or rather spherical, 
form, having steep rocky sides, with small wadys 
running up between each so as almost to isolate 
them. One of them is on the side towards Jeba 
(Gibeah), and the other towards Mukhmas. 
These would seem to be the two rocks men- 
tioned in connection with Jonathan’s adventure » 
(1. Sam. xiv. 4, 5). They are not, indeed, so 
“sharp.” as the language of Scripture would seem 
to imply; but they are the only rocks of the - 
kind in this vicinity. The northern one is con- 
nected towards the west with an eminence stil] 
more distinctly isolated.’ 


MIDIAN, fourth son of Abraham by Keturak, 
and progenitor of the Midianites (Gen. xxv. 2), ” 

MIDIANITES (O°); Sept. Madiavlras, 
Madiqvator), a tribe of people descended from 
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“Abraham's son Midian. His descendants must 
have settled in Arabia, and engaged in trade at 
an early period, if we identify them with those 
who in the time of Jacob appear, along with the 
Ishmaelites, as merchants travelling from Gilead 
to Egypt, and who, having in their way bought 
Joseph from his brethren, sold him in the latter 
vountry (Gen. xxxvii. 28, 36). It is, however, very 
difficult to conceive that the descendants of a son 
of Abraham, born so many years after Isaac, had 
become a tribe of people at the time when the 
descendants of Isaac himself were so few. One 
is therefure much inclined to suppose that these 
Midianites were different and distinct from those 
descended from Abraham’s son; and there ap- 
pears the more ground for this when at a later 
period we find two tribes of Midianites, different 
in locality and character, and different in their 
feelings towards the Israelites. If this distinction 
be admitted, then it would be necessary to seek 
the earlier Midianites in those dwelling about 
the eastern arm of the Red Sea, among whom 
Moses found refuge when ‘he fied from Egypt,’ 
and whose priest or sheikh was Jethro, who be- 
came the father-in-law of the future lawgiver 
(@xod. iii. 1; xviii.5; Num. x. 29). These, 
if not of Hebrew, would appear to have been of 
Cushite origin, and descended from Midian the 
sop of Cush. It is certain that some Cushite tribes 
did settle in and on the outskirts of Arabia, 
which was therefore called Cush, in common 
with other districts occupied by Cushite tribes ; 
and, under this view, it is observable that the wife 
of Moses is called a Cushite (Num. xii. 1), and 
that, in Hab. iii. 7, the Midianites are named 
with the Cushites; for these are undoubtedly the 
Midianites who trembled for fear when they heard 
that the Israelites had passed through the Red 
Sea. We do not again meet with these Midian- 
ites in the Jewish history, but they appear to have 
remained for a long time settled im the same 
quarter, where indeed is the seat of the only 
Midianites known to Oriental authors. The 
Arabian geographers of the middle age (Hdrisi, 
Ibn el Wardi, and Abulfeda) speak of the ruins 
of an ancient fown called Madian on the eastern 
side of the Red Sea, where was still to be seen 
the well at which Moses watered the flocks of 
Shoaib, or Jethro. This was doubtless the same 
as Modiana, a town in the same district, men- 
tioned by Ptolemy (Geog. v. 19); and Niebuhr 
conjectures that the site is now occupied by 
Moilah, a small town or village on the Red Sea, 
on the Hadj road from Egypt (Descript. Arab. 
p. 877); but, as Rosenmiiller remarks (B7b/. 
Geog. iii. 224), this place is too far south to be 
identified with the Midian of Jethro. 

The other Midianites, undoubtedly descended 
from Abraham and Keturah, occupied the coun- 
try east and south-east of the Moabites, who were 
seated on the east of the Dead Sea; or rather, 
perhaps, we should say that, as they appear to 
have been a semi-nomade people, they pastured 
their flocks in the unsettled country beyond the 
Moabites, with whom, as a kindred, although 
more settled tribe, they seem to have been on 
the most friendly terms, and on whose borders 
~were situated those ‘cities and goodly castles 
which they possessed’ (Num. xxxi. 10). It will, 
in fact, much contribute to the better understand- 
iag of the passages in which the Midianites ap- 
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pear, if it be understood that they were still in’ 
great degree a nomade people, extending th 
wanderings far beyond any limits to which we 
might confine their territorial possessions. These 
Midianites, like the other tribes and nations who 
had a common origin with them, were highly 
hostile to the Israelites. In conjunction with the 
Moabites, they designedly enticed them to jdol- 
atry as they approached Canaan (Num. xxxi. 2, 
53; xxv. 6, 14-18); on which account Moses at- 
tacked them with a strong force, killed all their 
fighting men, including their five princes or emirs, 
and made the women and children captives 
(Num. xxxi.). The account of the spoil con- 
firms the view which we have taken of the semi- 
nomade position of the Midianites—namely, 
675.000 sheep, 72,000 beeves, 61,000 asses, 
32,000 persons, This was only the ‘prey,’ or 
live stock; but besides this there was a great 
guantity of ‘barbaric pearl and gold, im the 
shape of ‘jewels of gold, chains, and bracelets, 
rings, ear-rings, and tablets.’ 

Some time after the Israelites obtained pos- 
session of Canaan, the Midianites had become so 
numerous and powerful, that, for seven successive 
years, they made inroads into the Hebrew territory 
in the time of harvest, carrying off the fruits and 
cattle, and desolating the land. At length Gi- 
deon was raised up as the deliverer of his country, 
and his triumph was so complete that the Israel- 
ites were never more molested by them (Judg. 
vi. 1-7; vii.; vili.). Their mode of invasion » 
a vast horde for this purpose, and at the time or 
in-gathering, corroborates the view we have taken 
of the essentially nomade character of these Mi- 
dianites ; and, in the account of the spoil, we have 
an indication of ‘camels,’ which were alone nee 
cessary in addition to the former list to stamp 
their character (Judg. vill. 26; comp. Isa. Ix. 6). 
Here also there is the same display of personal 
ornament which was noticed on the former oc- 
casicn:—‘ Golden ear-rings, ornaments, collars, 
purple raiment that was on the kings of Midian, 
and chains that were about their camels’ necks.’ 
To this victory there are subsequent allusions in 
the sacred writings (Ps. Ixxxiii. 10, 12; Isa. ix. 
4; x. 6); but the Midianites do not again appear 
in sacred or profane history. 

MIGDOL (51739 ; Sept. Mdydwnos, MayBo- 
Ady), a place between which and the Red Sea the: 
Israelites were commanded to encamp on leaving 
Egypt (Exod. xiv. 2; Num. xxxiii. 7) [Hxo-- 
pus]. The name, which means @ tower, appears: 
to indicate a fortified place. In Jer. xliv. 13. 
xlvi. 14, it occurs as a city of Egypt, and it 
would seem to have been the last town on the: 
Egyptian frontier, in the direction of the Red Sea: 
hence ‘ fromMigdol to Syene,’ in Ezek. xxix. 10; 
xxx. 6. 

MIGRON (j3D; Sept. Mayddér), a town 
which, from the historical indications, must have- 
been south or south-west of Ai, and north of Mich-- 
mas (Isa. x. 28), From Michmas northward a 
narrow valley extends out of and at right angles: 
with that which has been identified as the pass of 
Michmas [Micumas}. The town of Migron seems. 
to have been upon and to have commanded the pass, 
through this valley, but its precise situation aas 
not been determined. Saul was stationed at the 
further side of Gibeah, ‘ under a pom 2granate-tree 
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peices is by Migron’ (1 Sam. xiv. 2), when Jo- 
athan performed his great exploit at Michmas ; 
and this is to be explained on the supposition that 
Migron was on the border, towards Michmas, of 
the district to which Gibeah gave its name. 

MILCOM. [Morocu.] 

MILE (piacov). This word is only mentioned 
in Matt. v.41, where Christ says, ‘If any one 
compel thee to go with him one mile, go with him 
two.’ The mile was originally (as its derivation 
from mille, ‘a thousand,’ implies) a Roman mea- 
sure of 1000 geometrical paces (passus) of 5 
feet each, and was therefore equal to 5000 Roman 
feet. Taking the Roman foot at 11:6496 Euglish 
inches, the Roman mile would be 1618 English 
yards, or 142 yards less than the English statute 
mile. By another calculation, in which the foot 
is taken at 11°62 inches, the mile would be little 
more than 1614 yards. The number of Roman 
miles in a degree of a large circleof the earth is very 
little more than 75. The most common Latin term 
for the mile is male passuwm, or only the initials 
M.P.; sometimes the word passwum is omitted. 
The Roman mile contained 8 Greek stadia (see 
Smith’s Dict. of Greek-and Rom. Antiq., art. 
‘Milliare’). The Greek stade hence bore the 
same relation to the Roman mile which the Eng- 
lish furlong does to the English mile: and it is 
indeed usual with the earlier writers on Biblical 
geography to translate the Greek ‘stade’ into the 
English ‘furlong,’ in stating the measurements of 
Eusebius and Jerome. As the measurements of 
these writers are often cited in the present work, 
it is necessary fo remember that their mile is 
always the Roman mile. 

MILETUS (MfAnros), a city and seaport of 
Tonia in Asia Minor, about thirty-six miles south 
of Ephesus. St. Paul touched at this port on his 
voyage from Greece to Syria, and delivered to the 
elders of Ephesus, who had come to meet him 
there, a remarkable and affecting address (Acts 
xx, 15-38).’ Miletus was a place of considerable 
note, and the ancient capital of Ionia and Caria, 
It was the birth-place of several meu of renown— 
Thales, Timotheus, Anaximander, Anaximeues, 
Democritus (Pomp. Mela, i. 17; Diog. Laert. Vit. 
Philosoph. pp. 15, 88, 89,650). Ptolemy (Geog. 
v. 2) places Miletus in Caria by the sea, and it 
is stated to have had four havens, one of which 
was capable of holding a fleet. It was noted 
for a famous temple of Apollo, the oracle of which 
is known to bave been consulted so late as - 
fourth century (Apollodorus, De Orig. Deor. 
130). There was, however, a Christian gsech i in 
the place; and in the fifth, seventh, and eighth 
centuries we read of bishops of Miletus, who were 
present at several councils (Magdeburg, Hist. 
Eecles-i. 192; iv. 86; v.33 vil. 254; vii. 4). 
The city fell to decay after its conquest by the 
Saracens, and is now in ruins, not far from the 
spot where the Meander falls into the sea. The 
site bears, among the Turks, the name of Melas. 

Some take the Miletus where Paul left Trophi- 
mus sick (2 Tim. iy. 20) to have been in Crete, 
and therefore different from the above; but there 
seems no need for this conclusion. 


MILK. The Hebrew -word for milk, abn 
pe js from the same root as abn obates: 
‘fatness,’ ‘and is properly restricted to new milk, 
there being a distinct term, NNN chemah, for 
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milk when curdled. Milk, and the preparations 
from it, butter and cheese, are often mentioned i in ¢ 
Scripture. Milk, in its fresh state, appears to 
have been used very largely among the Hebrews, 
as is usual among people who have much cattle, 
and yet make but sparing use of their flesh for 
food. The proportion which fresh milk held 
in the dietary of the Hebrews, must not, however, 
be measured by the comparative frequency with 
which the word occurs; because, in the greater 
number of examples, it is employed figuratively, ' 
to denote great abundance, and in many instances 
it is used as a general term for all or any of the 
preparations from it. 

In #s figurative use, the word occurs some- 
times simply as the sign of abundance (Gen. 
xlix. 12; Ezek. xxv. 4; Joel iii. 18, &c.); but 
more frequently in combination with honey— 
‘milk and honey’ being a phrase which occurs 
about twenty times in Scripture. Thus a rich and 
fertile soil is described as a ‘land flowing with 
milk and honey :’ which, although usually said of 
Palestine, is also applied to other fruitful coun- 
tries, as Egypt (Num. xvi. 13). This figure is 
by no means peculiar to the Hebrews, “but ig 
frequently met with in classical writers. A 
beautiful example occurs in Euripides (Bacch. 
142), Hence its use to denote the food of children. 
Milk is also constantly employed as a symbol of 
the elementary parts or rudiments of doctrine (1 
Cor. ili. 2; Heb. v. 12, 13); and from its purity 
and simplicity, it is also made to symbolize the 
unadulterated word of God (1 Pet. ii. 2; comp. 
Isa. lv. 1). 

In reading of milk in Scripture, the milk of 
cows naturally presents itself to the mind of the 
European reader; but in Western Asia, and es- 
pecially among the pastoral and semi-pastoral 
people, not only cows, but goats, sheep, and camels, 
are made to give their milk for the sustenance o¢ 
man. That this was also the case among the 
Hebrews, may be clearly inferred even from the 
slight intimations which the Scriptures afford. 
Thus we read of ‘butter of kine, and milk of 
sheep’ (Deut. xxxii. 14); and in Proy. xxvii. 27, 
the emphatic intimation, ‘Thou shalt have goats’ 
milk for food,’ seems to imply that this was con- 
sidered the best for use in the simple state. 
‘Thirty milch camels’ were among the cattle 
which Jacob presented to bis brofher Esau (Gen, 
xxxil. 15), implying the use of camels’ milk. 

The word for curdled milk (ANION) is always 
translated ‘butter’ in the Authorized Version. 
It seems to mean both butter and curdléd milk, 
but most generally the latter; and the context 
will, in most cases, suggest the distinction, which 
has been neglected by our translators. It was 
this curdled milk, highly esteemed as a re- 
freshment in the Kast, that Abraham set before 
the angels (Gen. xviil. 8), and which Jael gave 
to Sisera, instead of the water which he asked 
(Judg. v. 25). In this state milk acquires a 
slightly inebriating power, if kept long enough. 
Isaiah vii. 22, where it is rendered ‘butter,’ is the 
only text in which the word is coupled with 
‘honey,’ and there it is a sign of scarcity, not of 
plenty, as when honey is coupled with fresh milk, 
It means that there being no fruit or grain, the 
remnant would have to live on milk aud honey ; 
and, perhaps, that milk itself would be so scarce, 
that it would be needful to use it with econonty 5 


“MILK 
‘and hence to curdle it, as fresh milk cannot be 
preserved for chary use. Although, however, this 
word properly denotes curdled milk, it seems also 
to be sometimes used for milk in general (Deut. 
xxxii. 14; Job xx, 15; Isa. vii. 15). 

The most striking Scriptural allusion to milk 
is that which forbids a kid to be seethed in its 
mother’s milk, and its importance is attested by 
its being thrice ro (Exod. xxiii. 19; xxxiy. 
26; Deut. xiv. 21). There is, perhaps, no pre- 
cept of Scripture which has been more variously 
interpreted than this, and we may state the most 
remarkable views respecting it:—1. That it 
prohibits the eating of the fetus of the goat as 
a delicacy : but there is hot the least evidence that 
the Jews were ever attached to this disgusting 
eer. 2. That it prevents the kid to be killed 

Il it is eight days old, when, it is said, it might 
subsist without the milk of its mother. 3. This 
ground is admitted by those who deduce a further 
reason from the fact, that a kid was not, until the 
eighth day, fit for sacrifice. But there appears 
no good reason why a kid should be described as 
*im its mother’s milk,’ in those days, more than 
in any other days of the period during which it is 
suckled. 4. Others, therefore, maintain that the eat- 
ing of a sucking kid is altogether and absolutely 
prohibited. But a goat suckles its kid for three 
months, and it is not likely that the Jews were 
so long forbidden the use of it for food. No 
food is forbidden but as unclean, and a kid 
ceased to be unclean on the eighth day, when it 
was fit for sacrifice; and what was fit for sacri- 
fice could not be unfit for food. 5. That the 
ape was meant to prevent the dam and 

<id from being slain at the same time. But this 
is forbidden with reference to the goat and other 
animals in express terms, and there seems no 
reason why it should be repeated in this remarkable 
form with reference to the goat only. 6. Others 
understand it literally, as a precept designed to 
encourage humane feelings. But, as Michaelis 
asks, how came the Israelites to hit upon the 
strange whim of boiling a kid in milk, and just 
in the milk of its own mother? 7. Still, under- 
standing the text literally, it is possible that this 
was not a common act of cookery, but an idola- 
trous or magical rite. Maimonides, in his More 
Nevochim, urges this opinion, He says, ‘Flesh 
eaten with milk, orin milk, appears to me to have 
been prohibited, not only because it affords gross 
nourishment, but because it savoured of idolatry, 
some of the idolaters probably doing it in their 
worship, or at their festivals; and I am the more 
inclined to this opinion from observing that the 
law, in noticing this practice, does so twice, im- 
mediately after having spoken of the three great 
annual feasts (Exod. xxiii. 17, 19; xxxiv. 23, 
26). “Three times in the year all thy males 
shall appear before the Lord God... . . Thou 
shalt not seethe a kid in its mother’s milk.” As if 
it had been said, “ When ye appear before me in 
your feasts, ye shal] not cook your food after the 
manner of the idolat&s, who are accustomed to 
_ this practice.” This reasors appears to me of great 
weight, although I have not yet been able to find 
it in the Zabian books.’ This is confirmed by 
an extract which Cudworth (Discourses concern- 
ing the True Notion of the Lord's Supper, 
_p. 30) gives from an ancient Karaite commentary 
‘on the Pentateuch. ‘It was a custom of the 
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ancient heathen, when they had gathered in all 
their fruits, to take a kid, and boil it in the 
dam's milk, and then in a magical way to “go 
about and besprinkle with it all their trees, and 
fields, and ‘gardens, and orchards, thinking that 
by this means they should make them fruetify, 
and bring forth more abundantly the following 
year.’ Some such rite as this is supposed to be 
the one interdicted by the prohibition. This 
opinion is supported by Spencer (De Legibus 
Hebr. ii, 9, sec, 2), and has been advocated by 
Le Clerc, Dathe, and other able writers. It is 
also corroborated by the addition in the Samaritan 
copy, and in some degree by the Targum. The 
former has ‘For he who doth this is like a man 
who sacrificeth an abomination, and it is a tres- 
pass against the God of Jacob: and the latter, 
‘O my people, house of Israel, it is not lawful 
for you to boil or eat flesh and milk mixed 
together, lest my wrath be enkindled, and I boil 
your products, corn and straw, together? 8&8. 
Michaelis, however, advances a quite new opinion 


of his own. He takes it for granted that Spin, 
rendered ‘ seethe,’ may signify to roast as well as 
to boil, which is hardly disputable; that the kid’s 
mother is not here limited to the real mother, but 


applies to any goat that has kidded ; that abn here 
denotes not milk but butter ; and that the precept 
is not restricted to kids, but extends not only to 
lambs (which is generally granted), but to all 
other not forbidden animals. Having erected 
these props, Michaelis builds upon them the con- 
jecture, that the motive of the precept was to en- 
dear to the Israelites the laud of Canaan, which 
abounded in o¢/, and to make them forget their 
Egyptian butter. Moses, therefore, to prevent 
their having any longing desire to return to that 
country, enjoins them to use oil in cooking their 
victuals, as well as in seasoning their sacrifices 
(Mosaisches Recht, pt. iv. p. 210). This is in- 
genious, but it is open to objection. The postu- 
lates cannot readily be granted; and if granted, 
the conclusion deduced from them is scarcely 
just, seeing that, as Geddes remarks, ‘ there was 
uo need nor temptation for the Israelites to return 
to Egypt on account of its butter, when they 
possessed a country that flowed with milk and 
honey’ (Critical Remarks, p, 257). : 

Burren is vot often mentioned in Scripture, and 
even less frequently than our version would sug- 
gest; for, as already intimated, the word ANON 
chemah, must sometimes be understood of curdled 
milk. Indeed, it may be doubted whether it de- 
notes butter in any place besides Deut. xxxii. 
14, ‘butter of kine,’ and Prov. xxx. 33, ‘the 
churning of milk bringeth forth butter,’ as all 
the other texts will apply better to curdled miuk 
than to butter. Butter was, however, doubtless, 
much in use among the Hebrews, and’we may be 
sure that it was prepared in the same manner as 
at this day among the Arabs and Syrians, The 
milk is put into a large copper pan over a slow 
fire, and a little leben or sour milk (the same as 
the curdled milk mentioned above), or a portion 
of the dried entrails of a lamb, is thrown into it. 
The milk then separates, and is put into a goat- 
skin bag, which is tied to one of the tent poles, 
and constantly moved backwards and forwards 
for two hours. The buttery substance then coagu- 
lates, the water is pressed out, and the butter put 


into another'skin. In two days the butter is again 

aced over the fire, with the addition of a quan- 
tity of burgoul (wheat boiled with leaven, and dried 
in the sun), and allowed to boil for some time, 
during which it is carefully skimmed. It is 
then found that the hurgoul has precipitated all 
the foreign substances, and that the butter remains 
quite clear at the top. This is the process used 
by the Bedouins, and it is also the one employed 
by the settled people of Syria and Arabia. The 
chief difference is, that in making butter and 
cheese the townspeople employ the milk of cows 
and buffaloes, whereas the Bedouins, who do not 
Keep these animals, use that of sheep and goats. 
The butter is generally white, of the colour and 
consistence of lard, and is not much relished by 
English travellers. It is eaten with bread in 
large quantities by those who can afford it, not 
spread out thinly over the surface, as with us, 
but taken in mass with the separate morsels of 
bread. 

Cheese has been noticed under its proper head. 


MILL (ND; Sept. wlan). ‘The mill for 
gtinding corn had not wholly superseded the 
mortar for pounding it in the time of Moses. 
The mortar and the mill are named together 
in Num. xi. 8. But fine meal, that is, meal 
ground or pounded fine, is mentioned so early as 
the time of Abraham (Gen. xviii. 6): hence 
mills and mortars must have been previously 
known. The mill common among the Hebrews 
differed little from that which 1s in use to this 
day throughout Western Asia and Northern 
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Aféca. It consisted of two circular stones two 
festin diameter, and half a foot thick, The lower 


is called the ‘nether millstone,’ MINMN nbp 
Job xli. 16 (24), and the upper the ‘rider’? 35" 
¢Judg. ix. 53; 2 Sam. xi. 21). The former 
was usually fixed to the floor, and had a slight 
éleyation in the centre, or in other words, was 
slightly convex in the upper surface, The upper 
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stone had a concavity in its under surface fitting 
to, or receiving, the convexity of the lower stone. 
There was a hole in the top, through which the > 
corn was introduced by handfuls at a time. 
The upper stone had an upright stick fixed in it 
as a handle, by which it was made to turn upon | 
the lower stone, and by this action the corn was 
ground, and came out at the edges. As there 
were neither public mills nor bakers, except the 
king’s (Gen. xl. 2; Hos. vii. 4-8), each family 
possessed a mill; and as it was in daily use, it | 
was made an infringement of the law for a person 
to take another's mill or mill-stone in pledge 
(Deut. xxiv. 6). On the second day, in warm 
climates, bread becomes dry and insipid; hence 
the necessity of baking every day, and hence also 
the daily grinding at the mills early in the 
morning. The operation occasions considerable 
noise, and its simultaneous performance in a 
great number of houses or tents forms one of the 
sounds as indicative of am active population in 
the East, as the sound of wheel carriages is in the 
cities of the West. This sound is alluded to in 
Scripture (Jer. xxv. 10; Rev. xviii. 22, 23). 
The mill was, as now, commonly turned by two 
persons, usually women, and these, the work 
being laborious, the lowest maid-servants in the, 
house. They sat opposite each other. One took 
hold of the mill-handle, and impelled it half way- 
round; the other then seized it, and completed 
the revolution (Exed. xi. 5; Job xxxi. 10, 11; 
Isa. xlvii. 2; Matt. xxiv. 41). As the labour 
was severe and menial, enemies taken in war 
were often condemned to perform it (Judg, xvi. 
21; Lam. v. 18}, (Jahn, Biblisches Archeol. 
ix. 139.) Jt will be seen that this millstone does 
not materially differ from the Highland guern ; 
and is, indeed, an obvious resource in those 
remote quarters, where a population is too thin 
or too scattered to afford remunerative employ- 
ment to a miller by trade. In the East this trade 
is still unknown, the hand-mill being in general 
and exclusive use among the corn-consuming, 
and the mortar among the rice-consumiung, nations. 
[Breap. 

MILLENNIUM. This word is not found in 
Seriptuie ; but as it refers to ideas supposed to 
be founded in Scripture, a slight notice of it is 
required, The word denotes the term of a thousand 
years, and, in a theological sense, that thousand 
years mentioned in Rev. xx. 2,3, 4, 6;° during 
which Satan is there described as being bound, 
Chirist as reigning triumphant, and the saints as 
livmg and reigning with him. The doctrine in- 
volved in this view is usually called Millenmarian- 
ism, but in ecclesiastical history more usually 
Chiliasm, {rom the Greek word ytAtor, ‘a thousand.’ 
As the world was made in six days, and as, ac- 
‘cording to Ps. xc. 4, ‘a thousand years are as one 
day’ in the sight of God, so it was thought the 
world would continue in the condition in which 
it had hitherto been for 6000 years; and as the 
Sabbath is a day of rest, so will the seventh 
period of a thousand years consist of this mil- 
lennial kingdom, as the close of the whole earthly 
State.. 

The Jews supposed that the Messiah. at, his 
coming would reign as king upon the earth. and 
would reside at Jerusalem, the ancient royal 
city. The period of his reign they thonght 
would be very long, and it was therefore put 
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down as a thousand years, which was at first 
understood only as a round number. This period 
was couceived by the Jews as a sort of golden 
age to the earth, and every one formed such a 
picture of it as agreed with his own disposition, 
and with the views concerning the highest felicity 
which were dictated by the degree of intellectual 
and moral culture to which he had attained. 
With many these views were very low, being con- 
fined to sensual delights, while others entertained 
better and more pure conceptions of that happy 
time (Wetstein, Comment. in Rev. xxii. 2; 
Knapp, Christ. Theolog., translated by Leonard 
Woods, Jun. D.D., § 154). 

This notion was taken up by many of the 
Judaizing Christians : Jesus had not yet appeared 
as an earthly king, and these persons were un- 
willing to abandon an expectation which seemed 
to them so important. They therefore allowed 
themselves to hope for a second advent of Christ 
to establish an earthly kingdom, and to this they 
transferred most if not all of that which in their 
unconverted state they had expected of the first. 
The apostles generally seem to have entertained 
this notion till after the ascension of Christ and 
the outpouring of the Holy Spirit, whereby they 
were instructed in the higher verities and myste- 
ries of the Gospel: but that they then abandoned 
it, and expected no other coming of Christ than 
that at the judgment of the world, appears clear 
from 1 Cor. xv. and other passages. The fact 
that these Jewish notions had taken deep root in 
the minds of many Christians, even in the aposto- 
lical age, is however manifest from 1 Thess. iv. 13, 
sq. v., and 2 Thess. ii. 

From this explanation, Eusebius must be un- 
derstood with some limitation, when he alleges 
that the doctrine ‘took its rise from Papias (a 
disciple of St. John), a man of slender judg- 
ment; but the antiquity of the man prevailed 
with many to be of that opinion, particularly 
with Irenzeus’ (Hist. Eccles, iii. 39). This seems 
to mean, not that Papias was the first 1o entertain 
the opinion, but the first to advauce and advo- 
cate it in writing. It, however, occurs in the 
Epistle of Barnabas (ch. xv.), which, whatever 
view be formed of its genuineness, is evidence 
for the opinions of the age in which it was 
written. In the second century the opinion seems 
{o have been all but universally received in the 
orthodox churches, and is as plainly produced in 
the writings of Justin Martyr, Ireneus, and Ter- 
tullian, as afterwards in those of Cyprian and 
Lactantius. 

Perliaps the most, satisfactory view of the 
opinions on this subject which many sincere, 
pious, and even well-instructed early Christians 
deemed themselves warranted in entertaining, is 
that which Semisch has collected out of the 
writings of Justin Martyr. After the lapse of 
the appointed time, which the prophet Daniel 
had foretold, Justin expected the visible return of 
Christ to earth. The prophets, he affirms, fore- 
told two advents (qapovcta). One had al- 
ready taken place. In that Christ appeared as 
a sufferer, in a mean and despised form, dis- 
honoured, and at last crucified. It will be 
otherwise at his second appearing. Christ will 

then visit the earth in splendour and glory, on the 
elouds of heaven, and surrounded by the angelic 
posts, as the judge of mankind. In the very 
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place where he was crucified, his murderers will 
recognise him whom they pierced, and all the 
tribes ‘shall mourn, tribe by tribe, the men apart, 
and the women apart (Apol, i. 52. p. 74; Dial, 
e. Tryph. xxxi. p. 128; x1. p. 137). But before this 
advent takes place Elias will come (Dial. ¢. 
Tryph. xlix. p. 145), agreeably to the prophecy in 
Mal. iv. 5; also the man of apostacy and iniquity, 
who will utter blasphemies against the Most Wis ; 
and commit outrages against the Christians, must 
precede the re-appearance of the Son of Man. 
This will soon happen, for already the adversar 
is at the door (Diad. c. Tr. xxxii. p. 129). The 
immediate object of this return of Christ is the 
erection of the Millennial kingdom (Dial, li. 147). 
Christ, Justin says, will come again, in order to 
make a new heaven and new earth, to reign as 
king over Salem, and to shine in Jerusalem as an 
unchangeable light. The fallen city will be 
restored, changed, and beautified ; all the saints, 
that is, believing Christians, will rise from the’ 
dead, and be assembled in Jerusalem and the 
Holy Land, in order to take possession of it, 
there to receive the eternal and unchangeable 
blessings promised to them, and to rejoice in 
communion with Christ. Justin dwells with 
deep emotion on this hope. It was in his esteem 
a sacred fire, at which ke kindled afresh his 
Christian faith and practice. That this hope (im 
its pure millennarian character and extent) might 
possibly be vain, never entered his thoughts. He_ 
believed that it was supported by Scripture. He. 
expressly appealed to the New Testament Apoca- 
lypse, and from such passages in the Old Testa- 
ment as Isa. lxv. 22 (in connection with Gen. ii, 
17, and v. 5, and Ps. xe, 4), he deduced the mil- 
lennial period (Dial. Ixxxi. 178 sq.). How could 
he doubt it? As to the specific mode in which 
he conceived that hope, he held the mean between 
the gross materialism with which the Ebionites 
(Jerome, Comment. in Jes. xv. 20; lxvi. 20; in 
Zech, xiv. 9), Papias (Adv. Heres. v. 33; Euseb. 
Hist. Eccles. iii. 39), Ireneus (Adv. Heres. v. 
53), and Lactantius (Jnstit. Divin. vii. 14) ex- 
plained it; and the spiritualizing in which Bar- 
nabas (Epist. c. 15) and Tertullian (Adv. Mare, ' 
iii. 24) indulged. He certainly expected physical 
enjoyments, and believed that Christ would eat 
and drink with the members of his kingdom. 
(Dial. ce. Tr. li. 147). But he denied the con-: 
tinuance of the sexual functions, heing assured 
from Luke xx. 84, that those who rose agam 
would ‘neither marry nor be given in marriage, 
but be as the angels’ (Dial, li. p. 157); and de-— 
picted the state of the elect under the personal reign — 
of Christ as one of blissful unchangeableness, re- 
pose, aud exeniption from pain, Thus he says, ‘At 
his glorious advent Christ will in every way con- 
fuund those who have hated him and unrighteous! 
apostatized from him ; but his own people he will 
bring to enjoy repose, and fulfil all their expecta- 
‘tions’ (Dial. exxi. p. 214). And in another 
passage, ‘ Whoever is faithful to the doctrine of 
Jesus, him will Christ raise from the dead at his 
second advent, and make him immortal, un- 
changeable, and free from all sorrow’ (Dial. }xix. 
p. 168). At the close of the thousand years of 
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the personal reign, to enjoy which the saints si 
were to be raised, Justin expected that the general 
and final resurrection of all the dead would take 
place; but this being the term of the millennial 
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period we need not proceed with him further 
(Semisch, Justin Martyr, his Life, Writings, 
and Opinions, translated by J. E. Ryland, Bdinb. 
1843, ii, 370-376). 
This millennial doctrine may be regarded as 
enerally prevalent in the second century. Origen, 
in the third century, was the first who wrote in 
opposition to it, and who gave a different and 
allegorical interpretation of the texts of Scripture 
on which the Chiliasts rested their opinion. The 
anti-materialism of the Alexandrian school neces- 
sarily led to this opposition. Clement does not 
once allude to-it, and Origen strenuously opposed 
it, And this opposition was effectual ; for Ori- 
gen’s pupil, Dionysius (a.p. 223-248), bishop of 
Alexandria, may be regarded as having com- 
pletely put down in the Eastern church, by per- 
sonal argument and by his work zrep) émayyediav, 
the doctrine which his master had attacked. 
(Knapp, Christ. Theolog. § 154, 2; Gieseler, 
Eccles. Hist., ch. iii. § 61, 62, 64). 

The blow thus given was followed up in the 
Latin churches by Augustine, Jerome, and others. 
Dionysius had been answered by Apollonaicus, 
and the answer so far satisfied the Latin churches, 
that it was still the prevailing opinion in them 
when Jerome wrote. This great man opposed 
the Chiliasts with characteristic energy. ‘¢ If,’ 
says he, ‘we understand the revelation lite- 
rally, we must Judaize; if spiritually, as it is 
written, we shall seem to contradict many of 
the ancients, particularly the Latin, Tertullian, 
Victorinus, Lactantius, and the Greeks, espe- 
cially Irenzeus, bishop of Lyons, against whom 
Dionysius, bishop- ofthe church of Alexandria, 
wrote a curious piece deriding the fable of a 
thousand years, the terrestrial Jerusalem adorned 
with gold and precious stones, rebuilding the 
temple, bloody sacrifices, sabbatical sect, circam- 
cision, marriages, lyings-in, nursing of children, 
dainty feasts, and servitude of the nations: and, 
again, after this, wars, armies, triumphs, and 
slaughters of conquered enemies, and the death 
of the sinner a hundred years old. Him Apol- 
lonarius answered in two volumes, whom not only 
men of his own sect, but most of our own people 
likewise, follow in this point. So it is no hard 
matter to foresee what a multitude of persons I 
am like to displease’ (Hieron. Jn Es. ii. 18; In 
Proem., pp. 477, 478). 

~The outward prosperity which the church at: 
tained under Constantine and his successors 
seems to have done quite as much as the argu- 
ments of these fathers, in putting down a doc- 
trine which had been cherished as a source of 
consolation to a suffering and martyr church; 
and during the invasions of the northern nations, 
and the deluge of disasters which flowed in upon 
the empire, speculation was overborne, and the 
minds of Christians were absorbed by the com- 
motion of the times, and the evils endured by 
them or impending over them. In the age of 
darkness which succeeded, scarcely a vestige of 
millennarian doctrine is to be traced ; but in the 
ferment produced in men’s minds by the Re- 
formation, it was turned up in Germany by 
Muncer and his followers, who wished to esta- 
blish the earthly kingdom of Christ by fire and 
eword. Hence Luther and Melancthon set them- 
selyes against the doctrine with great zeal and 
earnestness (vide Augsd. Confess., art. 18). But 
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it was afterwards reproduced in England by the. 
Fifth Monarchy men, who were disposed to carry 
their notions to the like extremities of infatuation, 
The writings of the learned Joseph Mede, in the 
seventeenth century, contributed much to revive 
the ancient doctrine as a speculative opinion ; 
and jndividual writers have, from that time te 
this, sent forth their speculations, advocating sub- 
stantially the same views. More especially, within. 
the last ten or fifteen years, the subject has ac- 
quired anew a considerable degree of prominence, 
aud has given rise in England to an animated 
controversy, which % at this day dividing the- 
rauks of biblical scholars and theologians. 

Dionysius, the ancient opponent of the mil- 
lennial doctrine, perceiving that his antagonists 
derived their’ chief arguments and illustrations 
from the Apocalypse, took upon him to deny that 
that book was written by St. John. 

The modern opponents of the opinion seldom 
take this ground ; but allege that the Apocalypse 
(xx. 1-8) does not speak of Christ. as reigning 
visibly and bodily upon the earth, but of his 
spiritual dominion, resulting from the spread of 
Christianity, when it shall at length be univer- 
sally diffused throughout the earth—a kingdom 
which shall last a thousand years, here used as a. 
round number to denote many centuries, or a long 
period. A modified expectation and hope, founded 
substantially on this latter view, sometimes ex~ 
hibits itself in high-toned feeling and flowing lan- 
guage, which might be taken for downright chili- 
asm, and which has, indeed, caused many ancient 
writers to be set down as millemarians, who cer- 
tainly would have refused the designation. On. 
the other hand, the progress of this doctrine is 
not to be estimated by the number of those 
who adopt the name as a distinctive title. 
Believers in the doctrine, and advocates of it, 
have been, and are still, found among all deno- 
minations; and the number of the gifted and’ 
holy men by whom it has been entertained, and 
to whom it has been a well-spring of hope and 
comfort, entitles it to the respectful consi- 
deration even of those who deem it erroneous » 
as a ‘speculative opinion. When soberly en- 
tertained, there is nothing in it contrary to 
Christian grace; and it may safely be placed 
among the notions on which Christians. may al- 
lowably differ. Neander, in his account of this 
doctrine (Kirchengesch., b.i., abth. 3, sec. 1090), 
suggests the important caution, that we should 
not allow ourselves, through disgust at the extra- 
vagant visions of enthusiasts about the millennium, 
to decide against that which we are really justified 
in hoping and expecting as to the future exten- ° 
sion of the kingdom of Chiist. As the Old Tes- 
tament contains an intimation of the things in the 
New, so Christianity contains an intimation of a 
higher order of things hereafter, which it will be the 
means of introducing; but faith must necessarily 
come before sight. The divine revelatious enable 
us to see a little now and then of this higher order, 
but not enough to form a complete picture. As — 
prophecy is always obscure until its fulfilment, 
so must be the last predictions of Christ re- 
specting the destiny of his church, until the ens 
trance of this higher order. ; 

The doctrine is entertained with shades of — 
difference so numerous, that it is difficult to define — 
its characteristics beyond the great leading point. 


; -MILLO. 


that Christ shall again in person to live 
and reign with his pire bin years upon 


the earth. The formal tenets of the millennarians, 
asa sect, do not materially differ from the no- 
tions already defined from Justin Martyr. In the 
most recent account of these tenets (Rupp's His- 
tory of the Religious Denominations of the 
United States, Y844), in which the articles are 
written by members of the bodies described, an 
expectation of the restoration of antediluvian 
longevity during the millennial period, is deduced 
from Isa. Ixv. 20, ‘The child shall die a hundred 
years old,’ coupled with ver. 23, ‘As the days 
of a tree, are the days of my people; ‘which,’ 
says the writer, ‘ according to the best testimony, 
is from 800 to 1000 years in Palestine,’ as if the 
ages of trees did not vary with the species, and 
as if trees of the same species were not of the 
same age in Palestine as in other countries. The 
same writer is cerfainly in error, in alleging that 
millennarianism was the doctrine of the Reformers 
and their successors, till Whitby ‘introduced into 
the Protestant church a system of spiritualizing 
the prophecies to such an extent, as to leave little 
to be auticipated in relation to the personal reign 
of David's greater son on the throne of his father 
David, as king of Zion” = * 

On a topic so fruitful of controversy, it is im- 
possible to enumerate all the writers upon it. 
The following are among .hose which have fallen 
under our notice:—Tibbechon, Hist. Chiliasmit, 
1667; Mede, Works, p. 603, sqq.; Whitby, 
Treat. on the True Millenium ; Dauhez, Perpet. 
Comment. on Revel., 1720; Gill, Serm. on the 
Glory of the Church, 1752; Corrodi, Krtt. 
Gesch. d. Chiliasmus, 1781-1783; Gregoire, 
Hist. des Sectes Relig., ii. 333, sqq.; Bogue, 
Dise. on the Millenium; Noel (Gerard), En- 
guiry into the Prospects of the Christian 
Church ; Anderson, Apolog. for Millen. Doct., 
Glasg. 1830; Irving, Lect. on the Revelat., 
1831; Greswell, Exposition of the Parables, 
1834-5 ; Pigou, The Millennium, 1837; Millen- 
tarism Unscriptural, 1838; Jefferson, The Millen- 
nium, 1840; Bush, The Millenium, Salem (N.S.), 
1842. Several American writers on the subject, 
little known in this country, are enumerated in 
Rupp’s Relig. Denominations, p. 519. 


MILLET. [Docuan.] 


MILLO (19D; Sept. &xpa). ‘This word de- 
notes ‘ fulness,’ and is applied to a mound or ram- 
part, probably as being filled up with stones or 
earth. Hence it is the name given to 

1. Part of the citadel of Jerusalem, probably 
the rampart (2 Sam. v. 9; 1 Kings ix. 15, 24; 
xi. 27; 1 Chron. xi. 8; 2 Chron. xxxii. 5). In 
the last of these texts, where David is said to have 
restored or fortified Millo ‘ of’ (not ‘in *) the city 
of David, the Sept. has 7b avdAnuua ths moAcws, 
“the fortification of the city of David,’ 

9. The fortress in Shechem. ‘All the men of 
Shechem, and all that dwelt in the house of Millo ;” 
that ss, in the castle or citadel (Judg. ix. 6, 20). 


MINISTER, one who acts as the less (from 
minus ox minor) or inferior agent, in obedience 
oz subservience to another, or who serves, officiates, 
k&e., as distinguished from the master, magister 
(from magis), or superior. The words so trans- 


lated in the Old ‘Testament are NWN and NB 
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(Chald.), and in the New, Sidsovos, Aevroupyds, 
and dwnpérns. 1. MWD, ‘Moses and his mi- 
nister Joshua’ (Exod. xxiv. 13); Sept. mapegs 
Tnkds abt@; Aquila and Symm. 6 Aetroupyds 
airod; comp. Exod. xxxiii. 11 (Sept. Gepamwr 
*Incods); Num. xi, 28; Josh. i. 1 tai bmoupyds 
Maven; Alex. Arroupyds). This Hebrew word 
is clearly distinguished from BY, which is the 
more comprebensive term for servant (1 Kings 
x. 5), ‘Solomon's servants and ministers,’ where 
the Sept. reads maiSwy for the former, and Ae 
toupyay for the latter. It is applied to Elisha as 
minister to Elijah, 2 Kings vi. 15 (Sept. Aerroup- 
yés); comp. 2 Kings iii. 11; 1 Kings xix. 21. 
Persons thus designated sometimes succeeded to 
the office of their principal, as did Joshua and 
Elisha. The word is applied to the angels, 
Ps. ciii. 21 (Aevroupyot) ; comp. Ps. civ. 4; Heb. 
i.7; and see Stuart’s Comment. in loc. Both 
the Hebrew and Sept. words are applied to the 
Jews in their capacity as a sacred nation, ‘Men 
shall call you the ministers of our God’ (Isa, 1xi. 
69; to the priests (Jer. xxxiii. 21; Ezek. xliv. 11; 
xlv.4; Joel i. 9). The Greek word is continued 
in the same sense in Luke i. 23, and applied to 
Christian teachers, Acts xiii. 2; Rom. xv. 16; 
and to Christ, Heb. viii. 2; to the collectors of 
the Roman tribute, in consequence of the divine 


authority of political government, ¢ they are God's _ 


ministers’ (Ae:roupyol). It was applied by the 


Athenians to those who administered the public _ 


offices (Aerroupylat) at their own expense (Boeckh, 
Staatshaush. der Athener. i. 480 ; 11.62; Potter's 


Gr. Ant.i. 85. 2. mop (Chald.), Ezra vii. 24, 
‘ministers’ of religion, Aerroupyois (comp. }178, 
ver. 19), though he uses the word D°N7W) im the 
same sense, ch. viii. 17. 38. The word d:dkovos, 


‘ minister,’ is applied to Christian teachers, 1 Cor. 
ii. 5; 2 Cor. ii. 65 vi. 45> xi/ 235 1 Thess. iii. 


2; to false teachers, 2 Cor. xi. 15; to Christ, — 


Rom. xv. 8,16; Gal. ii. 17; to heathen magis- 
trates, Rom. xiii. 4; in all which passages it bas 


the sense of a minister, assistant, or servant in — 


general, as in Matt. xx. 26; but it means a par- 
ticular sort of minister, ‘a deacon,’ in Philip. i. 1; 
1 Tim. iii. 8, 12. The term didcovor denotes 


among the Greeks a higher class of servants than ~ 


the dodAa (Athen. x. 192; B, comp. Xen. 7. ¢. 


Buttm. Levic. i. 220; comp. Matt. xxii. 13, and — 


Sept. for NWN, Esth. 1.10; ii.2; vi.3). 4. tary 
pérys is applied to Christian ministers, Luke i. 2; 
Acts xxvi. 16; 2 Cor. iv. 1. Josephus calls Moses 
voy imnpéerny Oeot, Antig. ii. 1.4. Kings are 
so called in Wisd. vi. 4. The word denotes, in 
Luke iv. 20, the attendant in a synagogue who 
handed the volume to the reader, and returned it 
to its place. In Acts xiii. 5 it is applied to 
‘Jobn whose surname was Mark,’ in his capa- 
city as an attendant or assistant on Barnabas 
and Saul. It primarily signifies an under- 
rower on board a galley, of the class who used 
the longest oars, and consequently performed the 


2 © 


severest duty, as distinguished from the @pavtrns, ~ 


the rower upon the upper bench of the three, 
and from the of vaira, sailors, or the ém:Pdrat, 
marines (Dem, 1209. 11. 14; comp. also 1208. 
20; 1214. 23; 1216. 13; Pol. i. 25. 3): hence 
in general a hand, agent, minister, attendant, &c, 


Pe eo + 


MINCHA, the Hebrew name of the bloodless 


(3h MINNITH. 


offerings (meal, cakes, &c.) presented in the 
Temple [Orrerines]. : 

MINNI. [Armenza.] 

MINNITH (13!3), a town in the country of 
‘the Ammonites (Judg. xi. 33), celebrated for the 
excellence of its wheat, which was exported to the 
markets of Tyre (Ezek. xxvii. 17). It still existed 
in the age of Eusebius, four R. miles from Hesh- 
bon, on the road to Philadelphia (Onomast. in 
Maayi0). The Sept. seem to have found difficulty 
in this name. In Judg. xi. 33 they substitute the 
name of the Amon, and in Ezek. xxvii. 17 they 
render it by uupoy, ‘myrrh.’ 

MINT. [Hepvosmon.] 

MIRACLES. God sees fit to carry on his 
common operations on established and uniform 
principles. These principles, whether relating to 
the physical or moral world, are called the laws 
of nature. And by the laws of nature the most 
enlightened philosophers and divines have under- 
stood the uniform plan according to which, or 
the uniform manner in which, God exercises pis 
power throughout the created universe. Or it 
may be said, the laws of nature are the uniform 
method in which the powers or active principles, 
which God has imparted to created things, called 
second or secondary causes, operate and produce 
their effects. Or, according to the language of 
some, the laws of nature are the uniform manner 
in which events come to pass, or, in which action 
and the results of action among created beings 
take place. It is evident that various powers and 
properties belong to the things which are made, 
and are inherent in them, and that nothing in 
the creation, whether material or spiritual, would 
be what it is without those powers and properties. 
But we know that the existence of things, with 
their several powers and properties, was, at first, 
owing to the operation of divine power, and that 
their continued existence is owing to the same 
cause. 

The above-mentioned uniform method of di- 
vine operation is evidently conducive to the most 
important ends. It manifests the immutable 
wisdom and goodness of God, and, in ways too 
many to be here specified, promotes the welfare 
of his creatures. Without the influence of this 
uniformity, rational beings would have no effectual 
motive to effort, and the affairs of the universe, 
intelligent and unintelligent, would be in a state 
of total confusion. And this general fact may 
be considered as a sufficient reason why God, in 
the common course of his providence, has adopted 
a uniform method of operation in preference to 
any other. 


But if, in conducting the affairs of his great_ 


empire, God sees, in any particular case, as good 
areason for a deviation from this uniform order, 
as there is generally for uniformity, that is, if 
the glory of his attributes aud the good of his 
creatures require it—and no one can say that 
such a case may not occur—then, unquestionably, 
the unchangeable God will cause such a devia- 
tion; in other words, will work méracles :— 
miracles being effects which are produced, or 
events which take place, in a manner not con- 
formed to the common laws of nature, and which 
‘cannot be accounted for according to those laws, 
In the case supposed, if God should not depart 
fiom his usual course, and work miracles, he 


_ tures, 


MIRACLES. 


would not:show the same regard as he ordinarily 
does to his own glory and the good of his creas 
On the condition, then, here supposed, 
there is a strong and decided presumption in 
favour of miraculous operations; and it would 
contradict our best views of the immutable per- 
fection of God, to suppose that they will not take 
place. 

It is admitted that no man, apart from the 
knowledge of facts, could ever, hy mere reason- 
ing, have arrived at a confident belief, that the 
conjuncture supposed would certainly occur. 
But to us, who know that. mankind are so de- 
praved and wretched, and that the efforts of 
human wisdom to obtain relief have been in vain, 
the importance of a special divine interposition 
is very apparent. And being informed what, the 
plan is, which a merciful God has adopted for 
our recovery to holiness and happiness, and being 
satisfied that this plan, so perfectly suited to the 
end in view, could never have been discovered 
by man, and never executed, except by a divine 
dispensation involving miracles, we conclude, 
that the introduction of a new and miraculous 
dispensation was iu the highest degree an honour 
to God and a blessing to the world. It is clear 
that man could not have been saved without it. The 
divine government proceeding according to the 
original law of justice, would have left no hope 
for transgressors. If man is to be saved, there 
must be a departure from the original laws of a 
moral government. There must bea new dis- 
pensation, and that new dispensation must be 
made known to man; because, without knowing 
it, man could not enjoy its benefits. The work 
of saving a lost world cannot be accomplished 
while the world remains wholly ignorant of the 
grace which saves. But the requisite knowledge 
can never be reached by any of our natural 
faculties, and never communicated to us by any 
thing in creation. It must come from God, and 
that in an extraordinary manner. Now God is 
able, if he please, by a supernatural influence, to 
impart the requisite knowledge directly to every 
human being. But this mode of imparting know~ 
ledge would itself be miraculous, as it would be 
entirely beyond what any human mind would be: 
capable of in the use of ordinary means. But it 
is manifest that such a mode of imparting know- 
ledge is not in fact the mode which God has 
chosen, and that it would not be well suited to 
the ends of divine wisdom. The method of 
divine appointment, as set forth in the sacred 
volume, is that of making a revelation to a num- 
ber of individuals, who are to write and publish 
it for the benefit of the world. This revelation to 
individuals is made in such a manner as renders” 
it certain to their minds, that the revelation is 
from God. But how can that revelation be made 
available to others? It will not answer the pur- 
pose for those who receive it merely to declare 
that God has made such a revelation to them, and 
authorized them to proclaim it to their fellow 
creatures. For how shall we know that they are 
not deceivers? Or if their character is such as 
to repel any suspicion of this kind, how shall we 
know that they are: not themselves deceived,—ag 
it is no uncommon thing for a man, even a good 
man, to be misled by enthusiastic impressions, or 
in some other way? How shall we come to feel 
entire confidence in the truth and divine aue 
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thority of what individuals say has been revealed 
to them from God? Have we uot a right, nay, 
are we not bound iu duty, to ask for evidence? 
But what evidence will suffice? The reply is 
obvious, The revelation, in order to be of use to 
us, as it is to those who receive it directly from 
God, must not only be declared by them to us, 
but must have a divine attestation. In other 
words, those who declare it to us must. show, 
by some incontestable proof, that it ts from God. 
Such proof is found ina miracle. If an event 
takes place which we know to be contrary to the 
laws of nature, we at once recognise it as the 
special act of him who is the God of nature, and 
who alone can suspend its laws, and produce 
effects in another way. The evidence ofa direct 
interposition of God given in this way is irresist- 
ible. No man, no infidel, could witness an ob- 
vious miracle, without being struck with awe, 
and recognising the finger of God. What would 
become of the scepticism of a Hume ora Voltaire, 
should he go to the grave where a father or brother 
had been buried for years, and see him wake up 
to life and come forth at the word of a divine 
messenger? What will become of his scepticism, 
when he himself, after having slept in death 
- thousands of years, shall rise from the dead, and 
shall see others rise around him? Ina miracle, 
God works, and shows us his hand, speaks, and 
causes us to hear his voice, as plainly as if he 
should instantly, before our astonished eyes, 
create a new sun in the expanse of heaven, or in 
a voice as lond as thunder should speak distinct 
and intelligible words in our ears. 

In respect to the subject before us, there is a 
manifest and wide difference between a miracle 
and any event which is referable to the laws of 
nature. Let a man come to us and say, that 
such a doctrine has been made known to him by 
special revelation. It may properly be our first 
inquiry, whether the doctrine referred to, for ex- 
ample, the deity of Christ, or the truth of the 
Newtonian philosophy, is supported by other 
evidence If so, we receive it on the ground of 
that other evidence, not because he tells us that it 
was revealed to him. But suppose that there is 
no other evidence, and that if we receive it, we 
must receive it on the ground of his declaration. 
We look then for evidence that his declaration is 
true. We say to him, prove that you are a pro- 
poet sent fiom God, and that this doctrine has 

een revealed to you from above. He under- 
takes to give the proof required, and he says, the 
Hudson river, or the Danube, which is now liquid, 
shall, to a cousiderable depth, become a solid 
mass, before the end of January ; and thus my 
claim to a special revelation shall be confirmed. 
We reply to him,—why not make it a solid mass 
now in the midst of summer? And why not 
freeze np a river in the torrid zone? A man who 
has had no revelation can do all that you under- 
take. He may say, he will bring about a total 
eclipse of the sun at such a time (having found 
out the right time). Wee tell him to bring about 
such an eclipse in the old of the moon, aud we 
will yield to Ins pretensions. 

It is clear that no event, which can be ac- 
counted for on natural principles, can prove a 

ipernatural interposition, or contain a divine 


superi : 
attestation to the truth of a prophet’s claim. But 


when we look at an event which cannot be traced 
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to the laws of nature, and is clearly above them 
such as the burning of the wood upon the altar 
in the case of Elijah’s controversy with the false 
prophets, or the resurrection of Lazarus, we 
cannot avoid the conviction, that the Lord of 
heaven and earth does, by such a miracle, give 
his testimony, that Elijah-is his prophet, and that 
Jesus is the Messiah. The evidence arising from 
miracles is so striking and conclusive, that there 
is no way for an infidel to evade it, but to deny - 
the existence of miracles, and to hold that all the 
events called miraculous may be accounted for 
according to the Jaws of nature. 

Hume arrays wiform experience against the 
credibility of miracles, But the shallow sophistry 
of his argument has been fully exposed by Camp- 
bell, Paley, and many cthers. We inquire what 
and how much he means by wniform experience. 
Does he mean his own experience? But because 
he has never witnessed a miracle, does it follow 
that others have not? Does he mean the uniform 
experience of the greater part of mankind? But 
how does he know that the experience of a smaller 
part has not been different-from that of the 
greater part? Does he mean, then, the uniform 
experience of all mankind in all ages? How 
then does his argument stand? He undertakes 
to prove that no man has ever witnessed or ex- 
perienced a miracle, and his real argument is, 
that no one has ever witnessed or experienced it. 
In other words, to prove that there has never been 
a miracle, he asserts that there never has been a 
miracle. This is the nature of his argument— 
an instance of petitio principit, which a man 
of Hume’s logical powers would never have 
resorted to, had it not been for his enmity to 
religion. 

If it is said that the ordinary experience of 
mankind in general contradicts the idea of a 
miracle, it is said without due consideration. 
The experience or testimony of any number of 
men cannot be regarded as contradictory to the 
experience or testimony of other men, unless the 
experience or testimony of both parties relate to 
the same event, and to the same place and time 
of its occurrence. Ten thousand Romans might 
have said that no such thing as the murder of 
Julius Czsar had ever taken place within their 
observation or experience, and their testimony 
might have been true; but how would their tes- 
timony have contradicted the testimony of those 
who witnessed the fatal deed of his murderers? 
There is no contradiction between two witnesses, 
or two sets of witnesses, if the testimony of both 
may be true. Suppose two men testify before a 
court of justice, that, at such a time, naming the 
hour and the minute, and in such a yoom, naming 
the very part of the room, they saw aman murder 
his father by stabbing him. Now let three other 
men come forward and testify that they often saw 
the father and son together, but never witnessed 
any act of violence on the part of the son. Here 
is no contradiction of testimonies; for both may. 
be true. But Jet the three witnesses testify that 
they were present at the very time and place re 
ferred to; that they sawsthe father aud son to- 
gether in the room, and the part of the room men- 
tioned by the two witnesses; that the son had no 
instrument in his hand; and that the father wae 
attacked suddenly with apoplexy, and died in 
the arms of his son. Here you have contradic<— 
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tory testimonies, and both cannot be true. The 
testimony of all generations antecedent to the time 
of Christ, that they bad never seen a man who 
had been dead and buried for some days, raised 
to life by a word of command; and the testi- 
mony of the gréater part of the Jewish nation at 


that time, that they had seen no such thing as the . 


resurrection of Lazarus, would not have contra- 
dicted the testimony of the few who declared that 
they were present and witnessed his resurrection. 
The truth of the former testimonies would not 
have disproved the truth of the last. So much 
for the argument of Hume. After all, he seems 
to admit that a miracle may be credible, ¢f 2 zs 
not wrought in favour of religion ; whereas it 
would have been much nearer the truth, had he 
said, a miracle is credible, if it 7s wrought in 
favour of religion. 

The miraculous events recorded in the Scrip- 
tures, particularly those which took place in the 
times of Moses and Christ, have all the marks 
which are necessary to prove them to have been 
matters of fact, and worthy of full credit, and to 
distinguish them from the feats of jugglers and 
impostors. This has been shown very satisfac- 
torily by Leslie, Paley, Douglas, and many 
others. These miracles took place in the most 
public manner, and in the presence of many wit- 
nesses; so that there was opportunity to subject 
them to the most searching scrutiny. Good men 
and bad men were able and disposed to examine 
them thoroughly, and to prove them to have been 
impostures, if they had been so. Why did not 
the scribes and pharisees and rulers, who were so 
full of zeal against the religion of Jesus, adopt 
the most natural and effectual means of prevent- 
ing its growing influence? Why did they not 
bring Jesus and his disciples to a fair trial before 
a proper tribunal, and prove them to be de- 
ceivers ? 

A large number of men, of unquestionable 
honesty avd intelligence, constantly atlirmed that 
the miracles took place before their eyes. And 
some of these original witnesses wrote and pub- 
lished histories of the facts, in the places where 
they were alleged to have occurred, and near the 
time of their occurrence. In these histories it 
was openly asserted that the miracles, as de- 
scribed, were publicly known and acknowledged 
to have taken piace; and this no one took upon 
him to contradict, or to question. Moreover, 
many persous who stood forth as witnesses of 
these miracles passed their lives in labours, dan- 
gers, and sufferings, in attestation of the accounts 
they delivered, and solely in consequence of their 
belief of the truth of those accounts; and, from 
the sdme motive, they voluutarily submitted to 
new rules of conduct; while nothing like this is 
true respecting any other pretended miracles (see 
Paley’s Evidences). Paley attaches great im- 
portance, and that very justly, to these positions ; 
and he says he should believe in the reality of 
miracles in any other case, if attended with the 
circumstances which distinguished the miracles 
of Christ. And if any one calls assent to such 
evidence credulity, it is incumbent on him to 
produce examples in which the same, evidence 
has turned out to be fallacious. 

In comparing the evidence for Christian mi- 
racles with that which can be offered in favour 
of any other miracles, it is proper, as the same 
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author shows, to lay out of the case such accounts 
as the following :— 

1. It is proper to lay out of the case suck 
accounts of supernatural events as are written a 
long time after their alleged occurrence. Or. 
this principle, we may at once set aside the 
miraculous story of Pythagoras, the fables of the 
heroic ages, a great part of the accounts of 
Popish saints, and the miracles of Apollonius 
Tyaueus. And this circumstance is shown te he 
of special value in regard to the history of Ig- 
natius Loyola. His life, written by a companion 
of his, who was one of the order of the Jesuits, 
was published about fifteen years after his death. 
The author of this biography, so far from aserib- 
ing miracles to Ignatius, states the reasons why 
he was not invested with any such power. About 
sixty years after, the Jesuits, wishing to exalt the 
character of their founder, began to attribute to 
him a catalogue of miracles, which could not 
then be distinctly disproved, and which those who 
ruled in the church were disposed to admit upon 
the slightest evidence. 

2. ‘We may lay out of the case accounts pub- 
lished in one country of what passed in a distant 
country, without any proof that such accounts 
were received or known at home.’ It is greatly 
in favour of Christianity that the history of 
Christ was first published, and his church first’ 
planted in the place where he lived, and wrought 
miracles, aud died. But most of the miracles of 
Apollonius Tyaneus are related to have been per- 
formed in India; while we have no evidence that 
the history of those miracles was ever published, 
or that the miracles were ever heard of, in India, 
This matter is satisfactorily treated by Douglas 
in his Criterion. 

3. We ought to lay out of the case transient 
rumours. On the first publication of any story, 
unless we are personally acquaiuted with the fact 
referred to, we cannot know whether it is true or 
false. We look for its confirmation, its increas- 
ing notoriety, aud its permanency, and for subse- 
quent accounts in different forms, to give it sup- 
port. In this respect the miracles recorded in 
Scripture are presented before us in the most 
favourable light. 

4. We lay out of the case what may be called 
naked history,—history found merely in a book, 
unattended with any evidence that the accounts 
given in the book were credited aud acted upon 
at the time when the events are said to have oc- 
curred, and unsupported by any collateral or 
subsequent testimony, or by any important. vi- 
sible effects. We see here what singular advan- 
tage attends the history of the miracles of Christ. 
That history is combined with permanent Chris- 
tian institutions; with the time aud place, and 
circumstances of the origin and progress of the 
Christian religion, as collected {rom other history ; 
with its prevalence to the present day; with the 
fact of our present books having been received by 
the advocates of Christianity from the first ; with 
a great variety of subsequent books referring to 
the transactions recorded in the four Gospels, and 
containing accounts of the effects which flowed- 
from the belief of those transactions—those subse- 
quent books having been written with very differ- 
ent views, “so disagreeing as to repel the suspicion 
of confederacy, and yet so agreeing as to show. 
that they were founded in a common origin.’ 
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5, We lay out of the case stories of super- 
natural events upon which nothing depends, and 
/ in which no interest is involved—stories which 
require only an indolent assent, and which pass 
from one to another without examination. How 
different are the accounts of the miracles of 
Christ! Those accounts, if true, decided the 
most momentous questions upon which the im- 
mortal mind can fix. Who could be indifferent 
and careless in such a case as this? Whoever 
entertained the account of these miracles, whether 
Jew or Gentile, could not avoid the following 
reflection: ‘If these things be true, I must sur- 
render the principles in which I have been brought 
up, the religion in which my fathers Jived and 
died.’ And who would do this? Who would 
give up his most favourite opinions, and his for- 
mer way of life, and adopt new rules, and new 
habits, and a new course of conduct, and en- 
counter the severest sufferings, upon a mere idle 
report, or, indeed, without the most serious con- 
sideration, and the fullest conviction of the truth 
of the history in which he confided ? 

6. We lay aside all those events which can be 
accounted for by a heated imagination, false per- 
ception, momentary insanity, or any other natural 
principle.; Now, although we may, in some 
cases, be in doubt, whether the events which take 
place can be resolved into the common powers 
of nature, no doubt can remain as to the princi- 
pal miracles of Christ. Ifa person born blind 
is, by a word, restored to sight, ora man un- 
questionably dead restored to life, or if a con- 
version takes place, with the accompanying cil* 
cumstances and the permanent cousequences of 
that of Paul, we are sure that the event must be 
ascribed to a supernatural cause. 

It appears, then, that after the various classes 
of events above-mentioned have been excluded, 
the miracles recorded in Scripture remain, with 
all the characteristics of supernatural events, 
showing the special presence and extraordinary 
agency of God, and containing his direct testi- 
mony in favour of the doctrines to which they 
refer. Hence we see the propriety and the per- 
fect conclusiveness of the appeal which Jesus 
often made to his works as proof of his Messiah- 
ship: ‘ The works that I dom my Father's name, 
they bear witness of me,’ again, ‘The works 
that I do, bear witness of me, that the Father has 
sent me.” These miraculous works were as really 
a divine attestation to the Messiahship of Jesus, 
as that voice which God uttered from heaven, 
‘ This is my heloved Son, hear ye him.’ 

It has been a long agitated question, whether 
miracles have ever been wrought, or can be con- 
sistently supposed to be wrought, by apostate 
spirits. 

It is sufficient to say here, that it would be 
evidently inconsistent with the character of God 
to empower or to suffer wicked beings to work mi- 
racles in support of falsehood. Miracles, sup- 
posing them not to be wrought at random, but to 
contain a divine attestation, must go to support 
the truth. Neither wicked beings nor good 
beings can overwork them in such a manner that 
they shall avail to give countenance to error, 
and thus nullify the clearest and most striking 
evidence which can be given in support of the 
truth of a special divine communication. Ba- 


laam was a real prophet ; that is, he was endued | 
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with supernatural knowledge, and enabled to pres 
dict the good which was to come upon the people 
of God.» His supernatural foresight availed to 
make known the truth—as really so as though he 
had been a good man. Yea, the divine testi- 
mony in that case was attended with one peculiar 
advantage, namely, that Balaam was constrained 
by divine influence to pronounce a blessing upon 
Israel against both bis interest and his inclina- 
tion. And if wicked spirits in the time of Christ 
had power to produce preternatural effects upon 
the minds or bodies of men, and if those effects 
are to be ranked among real miracles (which, 
however, we do not affirm), still the end of mi- 
racles is not contravened. For those very opera- 
tions of evil spirits were under the control of 
divine providence, and were made in two ways 
to subserve-the cause of Christ. First; they fur- 
nished an occasion, as doubtless they were de- 
signed to do, for Christ to show his power over 
evil spirits, and, by his superior miracles, to give 
anew proof of his Messiahship. Secondly; the 
evil spirits themselves were constrained to give 
their testimony, that Jesus was the Christ, the 
Holy One of Israel—a very different matter from 
what it would have been if they had declared that 
Jesus was an impostor, and had undertaken to 
support their declaration by supernatural works. 

Instead, therefore, of attempting to prove ab- 
solutely, as some writers have dene, that evii 
spirits have never had power, and never been per- 
mitted, in any case, to do supernatural works, 
we shall content ourselves with saying, that God 
has never given them power, and never per- 
mitted them to do such works in such ctreum- 
stances, and in such a manner, as to support error, 
or in any way to discredit divine truth. This 
being the case, it will not detract at all from the 
weight of the testimony which God gives by mi- 
racles to the truth of any supernatural revelation, 
if, in some instances, he should see fit to empower 
evil spirits te do miraculous works for the same 
holy ends—tius making use of the agency of 
evil spirits, as well as of good men, to promote the 
cause of righteousness and truth. 

As to the time when the miraculous dispensa- 
tion ceased, we can only remark, that the power 
of working miracles, which belonged pre-emi- 
nently to Christ aud bis apostles, and, in inferior 
degrees, to many other Christians in the aposto- 
lic age, subsided gradually. After the great 
object of supernatural works was accomplished 
in the establishment of the Christian religion, 
with all its sacred truths, and its divinely ap- 
pointed institutions, during the life of Christ aud 
his apostles, there appears to have been no farther 
occasion for miracles, aud no satisfactory evideuce 
that they actually occurred. 

If the inquiry is made, whether in the future 
advancement of Christ’s kingdom and the con- 
version of Jews and Gentiles, miraculous inter- 
positions are to be expected, our reply is, that this 
must be referred entirely to the sovereign wisdom 
of God, It does, indeed, seem quite evident, 
that the grand design and appropriate influence 
of miracles have been already realized in the 
confirmation of the truth and authority of the 
Christian religion. And it has become more and 
more evident, that the Gospel may be propagated, 
and men in all circumstances converted, by the 
power of divine truth, and the renewing of the 
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Holy Spirit, without any resort to miracles. 
From these and other considerations we very na- 
turally infer, that the recurrence of a miraculous 
dispensation is not required in order to the com- 
pletion of the Saviour’s work; still it is not for 
us to decide this point. As Christians, we ought 
to keep in remembrance that God’s ways are not 
as our ways, aud to cherish such a state of mind, 
that if God should at any time see fit, for the glory 
of his name and the salvation of men, to repeat 
the wonderful works which he wrought in former 
days, or to perform any other unquestionable 
miracles, we may not tun away from them in 
sullen unbelief, but may hail them as precious 
tokens of God's special favour, and evidences of 
nis gracious design to give new success to the 
Gospel, and an enlargement and prosperity never 
before experienced to the kingdom of righteous- 
ness and peace.—L. W. 

MIRIAM (OM), bitterness ; Sept. Mapidu; 
Josephus. Mapiduvn), sister of Moses and Aaron, 
and supposed to be the same that watched her 
infant brother whev exposed on the Nile; in which 
case she was probably ten or twelve years old at 
the time (Exod. ii. 4, sq.).. When the Israelites 
left Egypt, Miriam naturally became the leading 
woman among them. She is called ‘a prophetess’ 
(Exod. xv. 20). After the passage of the Red Sea, 
she led the music, dance, and song, with which 
the women celebrated their deliverance (Exod. xv. 
20-22). The arrival of Moses’ wife in the camp 
seems to have created in her an unseemly dread 
of losing her influence and position, and led her 
into complaints of and dangerous reflections upon 
Moses, in which Aaron joined. For this she was 
smitten with leprosy, and, although healed at the 
intercession of Moses, was excluded for seven 
days from the camp (Num. xii.; Deut. xxiv. 9). 
Her death took place in the first month of the 
fortieth year after the Exodus, at the encampment 
of Kadesh-barnea (Num, xx. 1), where her 
sepulchre was still to be seen in the time of 
Eusebius. 


MIRROR (AND, Exod. xxxviii. 8; 98, 
Job xxxii. 8). In the first of these passages the 


mirrors in the possession of the women of the 


#1. [Egyptian Metal Mirrors.] 


MITYLENE, 


Israelites, when they quitted Egypt, are described 
as being of brass; for ‘the laver of brass, and the 
foot of it,’ are made from them, In the second, 
the firmament is compared to ‘a molten mirror,’ 
In fact, all the mirrors used in ancient times were 
of metal; and as those of the Hebrew women 
in the wilderness were brought out of Egypt, they 
were doubtless of the same kind as those which 
have been found in the tombs of that country, 
and many of which now exist in our museums 
and collections of Egyptian antiquities. These 
are of mixed metals, chiefly copper, most care- 
fally wrought and highly polished; and so ad- 
mirably did the skill of the Egyptians succeed 
in the composition of metals, that this substitute 
for our modern looking-glass was susceptible of a 
lustre which has even beeu partially revived at 
the present day in some of those discovered at 
Thebes, though buried in the earth for so many 
centuries. The mirror itself was nearly round, 
and was inserted in a handle of wood, stone, or 
metal, the form of which varied according to 
the taste of the owner (see Wilkinson's Ancient 
Egyptians, iii. 384-386). 

MISHAEL, one of the three companions of 
Daniel, who were cast into the burning furnace 
by Nebuchadnezzar, and were miraculously de- 
livered from it (Dan, iii. 13-30). The Chaldwan 
name was Meshech (Dan. i. 7). 

MISHPAT, a fountain in Kadesh [see Ka- 
DESH |. 

MISHNAH. [Ta.mup.] 

MISREPHOTH-MAIM (0%) MiaWh , 
Sept. Macepé? Meupapalu), a place or district 
near Sidon (Josh. xi. 8; xiii. 6). The name means 
‘ burnings of water,’ which Kimchi understands 
of warm baths; but more probably it means 
burnings by or beside the water—either lime 
kilns or smelting furnaces situated near water 
(Gesenius). 

MITE (Aérrov), a small piece of money, twe 
of which made a xodpdyrns, a quadrans—four of 
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{Roman Quadrans. } 


the latter being equal to the Roman as. The as 
was of less weight and value in Jater than in early 
times. Its original value was 3+4 farthings, and 
afterwards 21 farthings. The latter was its 
value in the time of Christ, and the mite being 
one-eighth of that sum, was little more than one- 
fourth of an English farthing. It was the smallest 
coin known to the Hebrews (Luke xii. 59). 

MITHCAH, one of the encampments of the 
Israelites [Wanperine ]. 

MITYLENE (Mirvahyn), the capital of the 
isle of Lesbos, in the ASgean Sea, about seven miles 
and a half from the opposite point on the coast ot 
Asia Minor. It was a well built town, but un- 
wholesomely situated (Vitruy. De Architect. i. 6), 
It was the native place of Pittacus, Theophanes 


MIzpan. 
Theophrastus, Sappho, Alezwus, and Diophanes. 
St. Paul touched at Mitylene in his voyage from 
Corinth to Judea (Acts xx. 14). It does not ap- 
pear that any Christian church was established at 
this place in the apostolic age. No meution is 
made of it in ecclesiastical history until a late 
period; and in thesecond century heathenism was 
so rife in Mitylene that a man was annually sacri- 
ficed to Dionysus. In the fifth, sixth, seventh, 
and eighth centuries, we, however, find bishops of 
Mitylene present at several councils (Magdeburg, 
Hist. Eccles. Cent. ii. 195; v.63; vi. 6; vii. 4, 
253, 254; viii.6). Mlitylene still exists, and has 
given its name, in the form of Mytilni, to the 
whole island ; but it is now a place of no import- 
ance. R 

MIZPAH (53$1 ; Sept. Masonpd). The word 
signifies @ watch-tower, and is the name of several 
towns and places in lofty situations whether fur- 
nished with a watch-tower or not. 

1. MIZPAH, atown or city in Gilead (Judg. 
x. 17; xi. 11, 345; Hos. v.1). The place origi- 
nated in the heap of stones set up by Laban, and 
to which he gave his name (Gen. xxxi. 49), 
Some confound this with the Mizpeh of Gilead in 
Judg. xi 29; but it is better to distinguish them 
[Mizeex 3]. 

2. MIZPAH, a city of Benjamin, where the 
people were wont to convene (Josh. xviii. 26 ; 
Judg. xx. 1, 3; xxi. 1; 1 Sam. vii. 5-16; x. 
17, sq.). It was afterwards fortified by Asa, to 
protect the borders against the kingdom of Israel 
(1 Kings xv. 22; 2 Chron. xvi. 6). In later times 
it became the resideuce of the governor under the 
Chaldzans (Jer. xl. 6, sq.; comp. Neh. iii. 7, 
15,19). In one place the vame occurs with e, 
Mizpeh (739). Its position is nowhere men- 
tioned in Scripture or by Josephus; but it could 
not have been far from Ramah, since king Asa 
fortified it with materials taken from that place; 
and that it was situated on an elevated spot is 
clear from its name. There are two such high 
points, which in these respects might correspond 
with the site of Mizpah. One is Tell el-Ful 
(Bean-hill), lying about an hour’s journey south 
of Er-Ram (Ramah), towards Jerusalem, It is 
high, and overlooks the eastern slope of the moun- 
tains, and las upon it the remains of a large 
square tower; but there is no trace of a former 
city upon or even around the bill. The other 
point is at the present village of Neby Samwi 
ue Samuel), which, although somewhat 

istant from Er-Ram, is a higher and more import- 
ant station than the other. On these grounds Dr. 
Robinson (Researches, ii. 144) inclines to regard 
this as the probable site of Mizpah, especially as 
in 1 Mace, iil. 46 it is described as ‘ over against 
Jerusalem,’ implying that it was visible from that 
city, which is true of Neby Samwil, but not of 
fell el-Ful. This Neby Samwil is the place 
which it has been usual to identify with Ramah ; 
but this on sufficient probability has been removed 
to Er-Ram, leaving Neby Samwil vacant for the 

resent, appropriation. This last place is now a 
poor village, seated upon the summit of an ele- 
vated ridge. It contains a mosque, now in a state 
of decay, which, on the ground of the apparently 
rroneous identification with Ramah, is regarded 
by Jews, Christians, and Moslems, as the tomb of 
Samuel. This mosque was once a Latin church 
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built in the form of a cross, upon older founda- 
tions, and probably of the time of the Crusaders, 
There are few houses now inhabited, but many 
traces of former dwellings, By the map of Dr. 


Robinson this place is about four miles and a half 
N.N.W. from Jerusalem, 


MIZPEH (MD¥'D). This name has the same 
meaning and application as Mizpah, and is borne 
by several places mentioned in Scripture. 

1. MIZPEH, a town in the plains of Judah 
(Josh. xv. 38). Eusebius and Jerome identify it 
with a place which, in their time, bore the name 
of Mapha, on the borders of Eleutheropolis south- 
ward, on the road to Alia or Jerusalem. > 

2. MIZPEH, the place more usually called 
Mizpah, in the tribe of Benjamin, is once called 
Mizpeh (Josh. xviii. 26) [Mizpan 2]. 

3. MIZPEH OF GILEAD, through or by 
which Jephthah passed in bis pursuit of the Am- 
monites (Judg. xi. 29). Some think it the same 
with Mizpah 1; and it is possibly the same with 
the Ramath-mizpeh of Josh. xiii. 26. 

4. MIZPEH, a valley in the region of Leba- 
non (Josh. xi. 8; comp. xi. 3). 

MIZRAIM ( D1 ; Sept. Megpatv), or LAND 
ov Mizraim, the name by which, in Scripture, 
Egypt is generally designated, apparently from 
its having been peopled by Mizraim, the son 
of Ham (Gen. x.). This ancient title is still 
preserved in Misr, the existing Arabic name of 
the country [Eexpr], 

MNASON (Mrdowyr), an ‘old disciple,’ with 
whom St. Paul lodged when at Jerusalem in 
a.p. 58 (Acts xxi. 16), He seems to have been 
a native of Cyprus, but an inhabitant of Jeru- 
salem, like Joses and Barnabas. Some think 
that he was converted by Paul and Bamabas 
while at Cyprus (Acts xiii. 9); but the designa- 
tion ‘an old disciple,’ has more generally in- 
duced the conclusion that he was converted by 
Jesus himself, and was perhaps one of the seventy. 

MOAB (ANVD, semen patris ; Sept. MwdB), 
son of Lot aud his eldest dangliter (Gen. xix. 
30-38). - He was born about the same time with 
Isaac, and became the founder of the Moabites, 

MOABLDESnaxtribettescended Pi 
the ’ “consequently..scelated=toethe 
. ; x7 > Previous to the exodus™ 
of the tatter from Egypt, the 


Emims (Gen. xiv. 5; Deut, ii. 11), had possessed 
themselves of the region on the east of the Dead 
Sea and the Jordan, as far north as the river 
Jabbok. But the northern, and indeed the finest 
and best, portion of the territory, viz. that ex- 
tending from the Jabbok to the Arnon, had passed 
into the hands of the Amorites, who founded there 
one of their kingdoms, with Heshbou for its ca- 
pital (Num, xxi, 26). Og had estalilished an- 
other at Bashan. Hence at the time of the 
exodus the valley and river Amon coustituted 
the northern boundary of Moab (Num. xxi. 13; 
Judg. xi. 18; Joseph. Antig. iv. 5. i). As the 
Hebrews advanced in order to take possessicn ot 
Canaan, they did not enter the proper territory 
of the Moabites (Deut. ii. 9; Judg. xi. 18), but 
conquered the kingdom of the Amorites (a Ca- 
naanitish tribe), which had formerly belonged to 
Moab; whence the western part, lying along the 


Qauae 


pelling the original inhabitants, called DY 
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Jordan, frequently occurs under the name of 
NYO MAW, ‘plains of Moab’ (Deut. i. 5.3 xxix. 
‘The Moabites, fearing the numbers 
marching around them, showed them at least no 
kindness (Deut. xxiii. 3); and their king (Balak) 
hired Balaam to utter prophetic curses, which, 
however, were converted into blessings in his 
mouth (Num. xii. sq.). The Gadites now took 
possession of the northern portion of this territory, 
which the Amorites had wrested from the Moabites, 
and established themselves there; while the Reu- 
benites settled in the southern part (Num. xxxil. 
34; comp. Josh. xiii., which, however, differs some- 
what in the designation of particular towns). 

We see the first hostilities breaking out in the 
beginning of the period of the Judges, when the 
Hebrews had been for a long time tributary to the 
Moabites, but threw off their yoke under Ehud 
(Judg, iii. 12-30). Towards the end of this period, 
however, peace and friendship were restored, mu- 
tual honours were reciprocated (as the history of 
Ruth shows), and Moab appears often to have 
afforded a place of refuge to outcasts and emi- 
grant Hebrews (Ruth i. 1; comp. 1 Sam. xxii. 
8,4; Jer. xl. 11; Isa. xvi. 2). After Saul had 
waged successful war against them (1 Sam. xiv. 
47), David made them tributary (2 Sam. viii. 
2,12; xxiii. 20). The right to levy this tribute 
seems to have been transferred to Israel after the 
division of the kingdom; for upon the death of 
Ahab (about s.c. 896), they refused to pay the 
customary tribute of 100,000 lambs and as many 
rams (2 Kings i. 1; iii. 4; comp. Isa. xvi. 1). 
Jehoram (-c. 896), in alliance with Judak and 
Edom, sought indeed to bring them back to their 
subjection. The invading army, after having 
been preserved from perishing by thirst through 
the intervention of Elisha, defeated the Moabites 
and ravaged the country; but, through the strange 
conduct of the king, in offering up in sacrifice his 
son [Mxsua], were induced to retire without com- 
pleting the object of the expedition, The Moabites 
deeply resented the part which the king of Judah 
took in this invasion, and formed a powerful con- 
federacy with the Ammonites, Edomites, and 
others, who marched in great force into Juda, 
and formed their camp at Engedi, where they fell 
out among themselves and destroyed each other 
through the special interposition of Providence, in 
favour of Jelioshaphat and his people (2 Kings iii. 
4, sq.; comp. 2 Chron. xx. 1-30) [Enisna; Jx- 
HorAM; JenosHapHAT!. Under Jehoash (s.c. 
849) we see them undertake incursions into the 
kingdom of Israel, and carry on offensive war 
against it (2 Kings xiii. 20). 

Though the subsequent history of Israel often 
mentionusthe Moabites, yet it is silent respecting 
a circumstance which, in relation to one passage, 
is of the greatest importance, namely, the re- 
conquest of the territory between the Arnon and 
the Jabbok, which was wrested from the Moabites 
by the Amorites, and afterwards of the territory 
possessed by the tribes of Reuben and Gad. This 
territory in general we see, according to Isa. xvi., 
in the possession of the Moabites again. Even Selah, 
the ancient capital of the Edomites, seems like- 
wise, frum Isa, xvi. 1, to have belonged to them, 
at least for a time. The most natural supposition 
is that of Reland (Palestina, p. 720), Paulus 
(Clavis, p. 110), and Rosenmiiller (én Zoc.), that, 
after the carrying away of those tribes into cap- 
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tivity, the Moabites occupied their territory; as + 
is expressly stated (Jer. xlix. 1-5) that the Amorites 
intruded themselves into the territory of the cap- 
tive Gadites, as the Edomites did in respect to the 
Jews at a later period (Joseph. De Bell. Jud. v. 
79). The tribes of Reuben and Gad were not, 
however, as is commonly supposed, first carried 
away after the destruction of Samaria (B.c. 722) 
by Shalmaneser (2 Kings xviii. 9,10), but, accord- 
ing to 1 Chron. v. 26, by Pul and Tiglathpileser 
certainly, and perhaps (for the account is some- 
what indefinite) in the earliest campaign against 
Menahem, s.c. 774 (2 Kings xv. 19), and Pekah, 
B.c. 741 (2 Kings xv. 29). Nevertheless the sin- 
gular fact remains, that here, where we should 
have expected every wrong done to the Israelites 
by Moab to be made prominent, this usurpation 
of their territory is not noticed. Hence we 
cannot wholly resist the conjecture that it was 
with that territory as with the territory of the 
Philistines, Tyriaus, and Sidonians, 2. e. it was 
never permanently’ possessed by the Hebrew 
tribes, and the division of this region into 
many parts in the book of Joshua remained 
ideal (an assignment im partibus infidelium), 
without being generally realised in history. 
Perhaps also’ many of these cities were as 
little inhabited by the Hebrews as Tyre and 
Sidon, which are likewise assigned them in the 
book of Joshua. In like manner it may be ex: 
plained why many cities (Num, xxxii. 34, sq.) 
were apportioned to the tribe of Reuben, which 
are afterwards ascribed (Josh. xiil.) to Gad, and 
vice versd (Reland, Palestina, pp. 582, 720, 
735). 

ar later, under Nebuchadnezzar, we see the 
Moabites acting as the auxiliaries of the Chal- 
deans (2 Kings xxiv. 2), and beholding witk 
malicious satisfaction the destruction of a 
kindred people (Ezek. xxv. 8-11); yet, accord- 
ing to an account in Josephus (Antz. x. 9. 7), 
Nebuchadnezzar, when on his way to Egypt, made 
war upon them, and subdued them, together with 
the Ammonites, five years after the destruction 
of Jerusalem. On the other hand, there is no 
authority in any one ancient account for that 
which modern historians have repeatedly copied 
from one another, viz. that Moab was carried into 
exile by Nebuchadnezzar, and restored with the 
Hebrews under Cyrus. 

That continual wars and contentions must have 
created a feeling of national hostility between the 
Hebrews and the Moabites, may be readily con- 
ceived. This feeling manifested itself on the part 
of the Hebrews, sometimes in bitter proverbs 
sometimes in the denunciations of the prophets; 
on the part of the. Moahites in proud boastings 
and expressions of contempt (Isa. xvi. 6). 

Among the prophecies, however, that of Balaam 
(Num. xxii.-xxiv.) is above all remarkable, in 
which this ancient prophet (who withal was not an 
Israelite), hired by Moab to curse, is impelled by 
the Divine Spirit to bless Israel, and to announce 
the future destruction of Moab by a mighty here 
in Israel] (Num. xxiv. 17). It is a genuine epic 
representation worthy of the greatest poet of any 
age. Nor should we overlook the song of triumph 
and scorn respecting Moab, suggested hy Hesh- 
bon, and obscure only as to its origin (Num. xxi. 
17-30). Among the later prophets, Amos (ii. 1-3) 
predicts their destruction in consequence of thei) 
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“cruelty to the king of Edom; probably with re- 


ference to the war recorded in 2 Kings iii., when 


_the Edomites were confederate with the Hebrews; 


although he parcies instance of cruelty is not 
there specified. Zephaniah (ii. 8-10) condemns 
them to punishment for their scorn and contempt 
of Israel. Jeremiah repeats the denunciation of 
evil, for the most part in the words of Numbers 
and Isaiah (Jer. xlviii. ; comp. also ix. 26 ; xxv. 
21); and iel threatens them with punish- 
ment for their malicious joy at the overthrow of 
Judea (xxv. 6-11). Moreover, the subjection of 
Moab finds a place in every ideal description of 
bee wars and golden ages predicted for Israel 
(isa. xi. 14; xxv. 10; Ps. Ix 8), ‘Moab is my 
wash-pot ° (Ps. Ixxxiil. 6). 

After the exile, an intimate connection between 
the two nations had found place by means of 
intermarriages (Ezra ix. I, sq.; Neh. xiii. 1), 
which, however, were dissolved by the theocratic 
zeal of Ezra. The last (chronologically) notice 
of the Moabites which occurs in Scripture is in 
Dan. xi. 41, which contains an obscure intimation 
‘of the escape‘of the Moabites from the overthrow 
with which neighbouring countries would be 
visited : but Josephus, in the history of Alexander 
Jannzus, mentions the cities. between Arnon and 
Jabbok under the title of cities of Moab (Antig. 
xiii. 15). Thenceforth their name is lost under that 
of the Arabians, as was also the case with Ammon 
and Edom. At the time of Abulfeda, Moab 
Proper, south of the Arnon, bore the name of 
Karak, from the city so called ; and the territory 
north of the Arnon, that of Belka, which in- 
cludes also the Ammonites. Since that time, 
the accounts of that region are uncommonly 
meagre; for through fear of the predatory and 
mischievous Arabs that people it, few of the 
numerous travellers in Palestine have ventured 
to explore it. For scanty accounts, see Biis- 
ching’s Asia, pp. 507, 508. Seetzen, who in 
February and March, 1806, not without dan- 
ger of. losing his life, undertook a tour from Da- 
mascus Gown to the south of the Jordan aud the 
Dead Sea, and thence to Jerusalem, was tlie first 
to shed a new, and altogether unexpected light 
upon the topography of this region. He found a 
multitude of places, or at least of ruins of places, 
still bearing the old names; and thus has set 
bounds to the perfectly arbitrary designations of 
them on the. old charts. Seetzen’s wish, that 
some other traveller might acquaint the public 
with the remarkable ruins of this region, espe- 
cially those of Gerasa and Amman, and ‘then 
advance to the splendid ruins of Petra at Wady 
Mousa, is already partly accomplished, and will 
soon be completely so, From June to September, 
1812, Burckhardt made the same four from Da- 
mascus beyond the Jordan down to Karak; 
whence he advanced over Wady Mousa,*or the 
ancient Petra (which he was the first Euro- 
pean traveller to visit), to the bay ot Aila, 
and thence went to Cairo. The accurate de- 
tails of this tour, which are contained in his 
Travels in Syria and the Holy Land, 1822, 
threw much light upon the ancient topography 
and present condition of the lands of Moab and 
Edom. The accounts of Seetzen and Burek- 
hardt give the substance of all the information 
which we even yet possess concerning the land of 
Moab in particular, although of Edom, or rather 
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of Petra, fuller, if not more exact aceounts, have 
been since obtained. Most of the travellers who 
visited Petra after Burckhardt, passed also 
through the land of Moab; but it afterwards be- 
came usual to pass from Petra direct to Hebron; 
whence this country has escaped the researches of 
many travellers whose observations have of late 
years enriched the topography of this region. A 
party of English gentlemen, Captains Irby and 
Mangles, Mr. Baukes and Mr. Legh, passed 
through the land of Moab in returning from Petra 
in 1818; and their observations published in 
their Travels by Irby and Mangles, and by Legh 
in a Supplement to Dr. Macmichael’s Journey 
from Moscow to Constantinople, 1819, furnish 
the most valuable additions which have as yet 
been obtained to the information of Seetzen and 
Burckhardt. The northern parts of the country 
were visited by Mr. Buckingham, and more 
lately by Mr. George Robinson and by Lord 
Lindsay, but very little additions have been 
made by these travellers to our previous know- 
-ledge. The plates to Laborde’s new work, Voyage 
en Orient, show that he also visited the land of 
Moab ; but the particulars of his journey have 
not yet been published. 

From these sources we learn that in the land 
of Moab, which lay to the east and south-east 
of Judea, and which bordered on the east, nort 
east, and partly on the south of the Dead Sea, 
the soil is rather more diversified than that of 
Ammon; and, where the desert and plains of 
salt have not encroached upon its borders, of 
equal fertility. There are manifest and abun- 
dant signs of its ancient importance. ‘The whole 
of the plains are covered with the sites of towns 
on every eminence or spot convenient for the con- 
struction of one; and as the land is capable of 
rich cultivation, there can be no doubt that the 
country, now so deserted, once presented a con- 
tinued picture of plenty and fertility’ (Irby and 
Mangles, p. 378). The form of fields is still 
visible, and there are remains of Roman highways 
which are in some places completely paved, ‘and 
on which there are milestones of the times of 
Trajan, Marcus Aurelius, and Severus, with the 
nombers of the miles legible upon them. Wher- 
ever any spot is cultivated the corn is luxuriant; 
and the frequency and almost, in many instances, 
the close vicinity of the sites of ancient towns, 
prove that the population of the country was for 
merly proportioned to its fertility (Irby aud Man- 
gles, pp. 377, 378, 456,460). It was in its state 
of highest prosperity that the prophets foretold that 
the cities of Moab should become desolate, with- 
out any to dwell in them; and accordingly we 
find, that although the sites, ruins, and names of 
many ancient cities of Moab can be traced, not 
one of them exists at the present day as tenanted 
by man. The argument for the inspiration of 
the sacred records deducible from this, among 
other facts of the same kind, is produced with 
considerable force by Dr. Keith in his work on 
Prophecy. Gesenius, Comment. on Isa. xv. xvir 
Introduct. translated by W.S. Tyler, with Notes 
by Moses Stuart, in Biblical Repos. for 1836, 
vol. vii. pp. 107-124; Keith’s Evidence from 
Prophecy, pp. 153-165; and Land of Israel, 
279-295 ; Pictorial Bible, Notes to Deut. ii. 2; 
Isa. xvi. xvii.; Jer. xliii, See also the travels 
and other works cited in this article. 
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MOLE, “15n chaleds Arabic, Ahuld (Lev. 
xi, 29, in our version ‘ weasel"), Although the 
@milarity of sound in names is an unsafe ground 
to depend upon when it is applied to  specitic 
animals, still, the Hebrew and Syriac appearing 
likewise to imply creeping into, creeping under- 
neath by burrowing—characteristics most obvious 
in moles-—and the Arabic denomination being un- 
doubted, vkaded may be assumed to indicate the 
above animal, in preference to chensemeth, which, 
in conformity with the opinion of Bochart, is re- 
ferred to the chameleon. This conclusion is the 
more to be relied on as the animal is rather com- 
mon in Syria, and in some places abundant. 
Zoologists have considered the particular species 
to be the Zelpa Europea, which, under the name 
of the common mole, is so well known as not to 
require a more particular description. The an- 
cients represented the mole to have no eyes : which 
assertion later scientific writers believed they had 
disproved by showing our species to be possessed of 
these organs, though exceedingly small. Neverthe- 
less, recent observations have proved that a species, 
in other respects scarcely, ifat all, to be distin- 
guished from the common, is totally destitute of 
eyes, and consequently has received the name of 
Talpa ceca. It is to be found in Italy, and pro 
bably extends to the Kast, instead of the Buropea. 
Moles must not, however, be considered as forming 
a part of the Rodent order, whereof all the families 
and genera are provided with strong incisor teeth, 
like rats and squirrels, and therefore intended for 
subsisting chiefly on grain and nuts: they are on 
the contrary supplied with a great number of small 
teeth, to the extent of twenty-two in each jaw— 
indicating a partial regimen; for they feed on 
worms, larvee, and anderground insects, as well as 
en roots, and thus belong to the insectivorous 
order: which brings the application of the name 
somewhat nearer to carnivora and its received 
interpretation ‘weasel.’ 

With regard to the words MYND ABM Akaphar 
pAiroth, which have exercised the ingenuity of 
Gesenins and others, there does net appear sufli- 
vient evidence to prove that any, or a particular, 
animal is meant; and consequently, that the Spa- 
fax microsthalns, or blind rat, may be intended, 
is very doubtfal; nor is MYN eseth, San embryo,’ 
fan abortion, more applicable to this spalar, which 
makes galleries and hills like the common mole, 
and, most likely, was confounded with it by the 
ancient Hebrews: unless it was designated by 
AMID, which should, perhaps, he read as one 
word, and gives great force to Isa. ii. 20.—C, H. S, 


MOLOCH, or rather Monsen cabion, al- 
ways with the article, except in 1 Kings xi. 7). 
TheSeptuagint most frequently render it as an 
appellative, by & &pxey, or BaoAdvs; but they 
also write MoAdy, as Aquila, Symmachus, and 
Theodotion, appear to have “generally done. 
Whatever reasons there may be for doubting 
whether MWalehdm is a name of this god, or is 
merely ‘ their king,’ in a civil sense, in Am. i. 
iS; Zeph. i. 5 (on which see the notes of Hitzig, 
Dee ae. nsetnen Propheten), yet the context, in 
Jer. xix. 1, seems to require that it should there 
denote this god, as indeed the Septuagint and 
Syriac versious have expressed it, 


nunciation of Aadeham, te. to be an appella- 


But Mlehon 
which Movers considers to be an Aramaic pro- 


tive, ‘ their king,’ in a theocratical sense (Die 
Phénizier, i. 358)—is evidently a name of this 
god (comp. 1 Kings xi. 5 and 7). 
-Molech is chiefly found in the Old Testament 
as the national god of tne Ammonites, te whom 
children were sacrificed by fire. There is some 
difficulty in ascertaining at what period the 
Israelites became acquainted with this idolatry ; 
yet three reasons render it probable that it was 
before the time of Solomon, the date usually as- 
signed for its introduction. First, Molech ap- 
pears—if not under that name, yet under the 
notion that we attach to it—to have been a prin- 
cipal god of the Phenicians and Canaanites, 
whose other idolatries the Israelites confessedly 
adopted very early. Secondly, there are some 
arguments which tend to connect Molech with 
Baal, and, if they be tenable, the worship of 
Molech might be essentially as old as that of the 
latter. Thirdly; if we assume, as there is much 
apparent ground for doing, that, wherever human 
sacrifices are mentioned in the Old Testament, 
we are to understand them to be offered to Mo- 
lech—the apparent exception of the gods of Se 
pharvaim bemg only a strong evidence of their 
ideutity with him—then the remarkable passage 
in Ezek. xx. 26 (ef. v. 31) clearly shows that the 
Israelites sacrificed their first-born by fire, when 
they were in the wilderness.* Moreover, those 
who ascribe the Pentateuch to Moses will recog- 
nise both the early existence of the worship of this 
god, and the apprehension of its contagion, in 
that express prohibition of his bloody rites which 
is found in Lev. xx. 1-5. Nevertheless, it is-for 
the first time directly stated that Solomon erected 
a high-place for Molech on the Mount of Olives 
(1 Kings xi. 7); and from that period his wor- 
ship continued uninterruptedly there. or in To- 
plet, in the valley of Hinnom, until Josiah defiled 
both places (2 Kings xxiii. 10, 18). Jehoahaz, 
however, the son and successor of Josiah, again 
© did what was evil in the sight of Jehovah, ac- 
cording to all that his fathers had done’ (2 Kings 
xxiii. 32). The same broad condemnation is 
made against the succeeding kings, Jehoiakim, 
Jehoiachiu, and Zedekiah; and Ezekiel, writing 
during the-captivity, says, ‘Do you, by offering 
your gifts, and by making your sons pass through 
the fire, polluge yourselves with all your idols 
wntil this day, and shall £ be enquired of by 
you? (xx. 31). After the restoration, all traces 
of this idolatry disappear. i 
Ithas been attempted to explain the terms im 
which the act of sacrificing children is described 
in the Old Testament so as to make them mean 
a mere passing between two fires, without any 
risk of life, for the purpose of purification. This 
theory—which owes its origin to a desire in some 
Rabbins to lessen the mass of evidence which 
their oWwn history offers of the perverse idolatries 
of the Jews—is eflectually declared unterable by 
such passages as Ps. cvi. 38; Jer. vii. 31; Ezek. 
xvi. 20; xxiii. 37; the last two of which may 


* The words in Amos v. 26, as rendered by the 
Septuagint, and as cited from that version -in 
Acts vil. 43, might also be adduced here. But 
it is not clear that Molech is intended by the 
“your king’ of the original text; and Jarchi, 
refers the whole verse to the futwe, instead of the 
past, inwhich he is followed by Ewald ~~ 
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. also be adduced to show that the victims were 
slaughtered 


As the accounts of this idol and his worship 
found in the Old Testament are very scanty, the 
more detailed notices which Greek and Latin 


writers give of the bloody rites of the Phoenician 
colonies acquire peculiar value. Miinter has 


collected these testimonies with great complete- 
ness, in his Keligion der Karthager. Many of 
these notices, however, only describe late develop- 
ments of the primitive rites. Thus the descrip- 
tion of the image of Molech as a brazen statue, 
which was heated red hot, and in the outstretched 
arms of which the child was laid, so that it fell 
down intv the flaming furnace beneath—an ac- 
count which is first found in Diodorus Siculus, 
as referring to the Carthaginian Kpdvos, but 
which was subsequently adopted by Jarchi and 
athers—is not admiited by Movers to apply to 
the Molech of the Old Testament. 

The connection between Molech aud Baal—the 
Yery names, as meaning ‘ king’ and ‘ lord,’ being 

syuonymous—is seen in comparing Jer. 
xxxii. 35 with xix. 5, in which both names are 
used as if they were interchangeable, and in 
which human sacrifices are ascribed to both. 
Another argument might be drawn from Jer. iii. 
24, in which Habdbosheth, ‘shame,’ is said to have 
devoured their flocks and herds, their sons and 
daughters. Now, as Bosheth is found, in the 
names Ish-bosheth and Jerubbesheth, to alternate 
with Baal, as if it was only a contemptuous per- 
version of it, it would appear that human sacri- 
fices are here again ascribed to Baal. Further, 
whereas Baal is the chief name under which we 
find the principal god of the Phoenicians in the 
Old Testament, and whereas only the two above 
cited passages mention the human victims of 
Baal, it is remarkable that the Greek and Latin 
avthors give abundant testimony to the human 
sacrifices which the Pheenicians and their colo- 
nies offered to their principal god, in whom the 
classical writers have almost always recoguised 
their own Kpdvos and Saturn. Thus we are again 
brought to the difficuly, alluded to above 
Baar], of reconciling Molech as Saturn with 
aal as the sun and Jupiter. In reality, how- 
ever, this difficulty is in part created by our as- 
sociation of classical with Semitic mythology. 
When regarded apart from such foreign affini- 
ties, Molech and Baal may appear as the per- 
sonifications of the two powers which give and 
destroy life, which early religions regarded as 
not incompatible phases of the same one God of 
nature.—J. N. 

MONEY. This term is used to denote what- 
ever commodity the inhabitants of any country 
may have agreed or are compelled to receive as 
an equivalent for their labour, and in exchange 
for other commodities. Etymologists differ re- 
specting its derivation. Bouteroue contends that 
it is derived from monere, because the stamp 
impressed on the coin indicates its weight and 
fineness ( Recherches sur les Monnoyes de France) 

_ and Suidas (s. v. Movfra), that it originated in 

_ the circumstance of silver having been first coined 

_ at Rome in the temple of Juno Moneta. 

_ Different commodities have been used as 

| money in the primitive state of society in all 

_ countries. Those nations which subsist by the 
chase, such as the ancient Russians and the 

VOL, II. 24 


MONEY. 853: 


greater pat of the Nor*h American Indi x 
skins of the animals killed in iia An 
(Storch, Lraié d'Economie Politique, tome: i.). 
In a pastoral state of society cattle are chiefly 
used as money. Thus, according to Homer, the 
armour of Diomede cost nine oxen, and that of 
Glaucus one hundred (Jliad, vi. 235). The 
etymology of the Latin word peewnia, signifying 
money, avd of all its derivatives, affords suf- 
ficient evidence that cattle (pecus) were the first 
money of the Romans. They were also used as 
money by the Germans, whose laws fix the 
amount of penalties for particular offences to be 
paid in cattle Gteseh, i.c.). In agricultural coun- 
tries corn would be used in remote ages as money, 
aud even at the present day it is not unusual to 
stipulate for corm rents and wages, Various 
commodities have been and are still used in 
dierent countries, Smith mentions sa’t as the 
common mouey of Abyssinia (Wealth of Na- 
tions, i. 4), A species of cyprea called the cowree, 
gathered on the shores of the Maldiye Islands, 
and of which 6400 constitute a rupee, is used in 
making small payments throughout India, and 
is the only money of certain districts in Africa. 
Dried fish forms the money of Iceland and New- 
foundland; sugar of some of the West India 
Islands; and among the first settlers in America 
corn and tobacco were used as money (Holmes’s 
American Annals). Smith mentions that, at 
the time of the publication of the Wealth of 
Nations, there was a village in Scotland where it 
was customary for a workman to carry nails as 
money to the baker's shop or the alehouse (i, 4). 

A long period of time must have intervened 
between the first introduction of the precious 
metals into commerce, and their becoming gene- 
rally used as money. The peculiar qualities 
which so eminently fit them for this purpose 
would only be gradually discovered. They 
would probably be first introduced in their gross 
and unpurified state. A sheep, am ox, a certain 
quantity of corn, or any other article, would 
afterwards be bartered or exchanged for 1 ,eces of 
gold or silver in bars or ingots, in the same way 
as they would formerly have been exchanged for 
iron, copper, cloth, or anything else. The mer- 
chants would soon begin to estimate their proper 
value, and, in effecting exchanges, would first 
agree upon the quality of the metal to be given, 
and then the quantity which its possessor had 
become bound to pay would be ascertained by 
weight. This, according to Aristotle and Pliny, 
was the manner in which the precious metals. 
were originally exchanged in Greece and Italy. 
The same practice is still observed in different. 
countries. In many parts of China and Abys-- 
sinia the value of gold and silytr is always. 
ascertained by weight (Goguet, De I Origine des 
Loiz, &c.). Iron was the first money of the 
Lacedemonians, and copper of the Romans, 

In the sacred writings there is frequent mention 
of gold, silver, and brass, sums of money, prr- 
chases made with money, current money, and 
money of a certain weight. Indeed, the money 
of Scripture is all estimated by weight. ‘ Abra- 
ham weighed to Ephron the silver which he had 
named in the audience of the sons of Heth, four 
hundred shekels of silver, current money with the» 
merchaut’? (Gen, xxiii. 19). The brethren ot 
Joseph carried back into Egypt the money * i 
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full weight’ which they had found in their sacks 
(Gen, xliii. 21). The golden earring presented 
by Abraham’s steward to Rebekah weighed half 
a shekel, and the two bracelets for her bands were 
“ten shekels weight of gold’ (Gen. xxiv. 22), 
In paying for the field of Hanameel, Jeremiah 
“weighed him the money, even seventeen shekels 
of silver’ (Jer. xxxii. 9). Amos represents the 
merchants of Israel as ‘ falsifying the balances by 
deceit’ (viii. 5). The shekel and the talent do 
not appear to have been originally fixed and 
stamped pieces of money, but simply weights 
used in traffic. Hence, ‘ thou shalt not have in 
thy bag divers weights, a great and a small’ 
(Deut. xxv. 13). It was customary for the Jews 
to have scales attached to their girdles for 
weighing the gold and silver they received ; but 
the Canaanites carried them in their hands. 
There is no direct allusion in the sacred 
writings to coined money as belonging to the 
Jewish nation. In Gen. xxxiii. 19, Jacob is said 
to have bought a part of a field ‘ for an hundred 
pieces of money ;’ and the friends of Job are said 
to have given him each ‘a piece of money’ (Job 
xlii. 11). The term in the original is Kesitoth, and 
is by some thought to denote ‘sheep’ or ‘lamb;’ 
by others a kind of money having the impression 
of a sheep or lamb; and by others again a purse 
of money. The most correct translation may be 
presumed to be that which favours the idea of a 
piece of money bearing some stamp or mark 
indicating that it was of the value of a sheep or 
Jamb. The name shekel, first used to indicate a 
weight, might afterwards be applied to a piece of 
money. According to Arbutlmot, 3000 of these 
shekels were equal to a talent. Some allegorical 
device would naturally suggest itself as the most 
appropriate for being impressed upon pieces of 
gold or silver of a given weight and fineness; 
and as in the patriarchal ages property cousisted 
chiefly of flocks and herds, no better emblem 
could be used than that of a lamb, with which it 
is imagined the pieces of money alluded to may 
have been impressed. Maurice, in his Antiquities 
of India (vol. vii.), bears testimony to the fact that 
the earliest coins were stamped with the figure of 
an ox or sheep. In the British Museum there is a 
specimen of the original Rogan As, the surface 
of which is nearly the size of a brick, with the 
figure of a bull impressed upon it. Other devices 


would suggest themselves to different nations as 
arising out of, or connected with, particular places 
or circumstances, as the Babylonish lion, /Egina’s 
tortoise, Boeotia’s shield, the lyre of Mytilene, 
the wheat of Metapontum. On some of the 
reverses of the Roman large brass may be de- 
ciphered, ‘ Valour standing full armed : Honour 
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robed and chapleted: Happiness crowned with 
obliviscent poppies : Concord with extended hand, 
and the horn of plenty in her bosom: Hope 
tripping lightly, and smiling on a flower-bud + 
Peace offering the olive-branch : Fortune resting 
on a rudder: Military Faith stretching forth his 
consecrated standard: Abundance emptying her 
cornucopia : Security leaning on a column : 
Modesty veiled and sitting: Piety taking her 
gift to the altar: Fruitfulness in the midst of her 
uurselings: Equity adjusting her scales: Victory 
with wings and coronal and trumpet: Eternity 
holding the globe and risen phoenix; or better, 
seated on a starry sphere: Liberty with cap and 
staff’: National Prosperity sailing as a good ship 
before the favouring gale: and Public Faith 
with joined hands clasping between them the 
palms of success, and the caduceus of health’ 
(Quarterly Review, vol. \xxii. p.358). Religion 
would also at an early period claim to be distin- 
guished, and accordingly the efligies of Juno, 
Diana, Ceres, Jove, Hercules, Apollo, Bacchus, 
Pluto, Neptune, and many other of the heathen 
deities are found impressed upon the early coins. 
The Jews, however, were the worshippers of the 
one only true God; idolatry was strictly for- 
bidden in their law; and therefore their shekel 
never bore a head, but was impressed. simply with 
the almond rod and the pot of manna. 


The first Roman coinage took place, according 
to Pliny (Hist. Nat. xxxiii. 3), im the reign of 
Servius Tullius, about 550 years before Christ ; 
but it was not until Alexander of Macedon had 
subdued the Persian monarchy, and Julius Cesar 
had consolidated the Roman empire, that the 
image of a living ruler was permitted to be 
stamped upon the coins. Previous to that period 
heroes and deities alone gave currency to the 
money of imperial Rome. ‘ 

Antiochus Sidetes, king of Syria, is represented 
to have granted to Simon Maccabeus the pri- 
vilege of coining money in Judea (1 Mace. xy. 6). 
This is considered to be the first mention of 
Hebrew money, properly so called. It consisted 
of shekels and demi-shekels, the third part of a 
shekel, and the quarter of a shekel, of silver. 

From the time of Julius Cesar, who first 
struck a living portrait on his coins, the Roman 
coins run in a continued succession of so-called 
Cesars, their queens and crown-princes, from 
about B.c. 48 down to Romulus Augustulus, em- 
peror of the West, who was dethroned by Odoacer 
about a.p. 475 (Quarterly Review, ut supra). 

After its subjugation by Rome much foreign 
money found its way into the land of Judza. 
The piece of tribute money, or coin mentioned in 
Luke xx. 24, as presented to our Saviour, bore 
the image and superscription of the Roman 
emperor, and it is reasonable to suppose that a 
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large quantity of Roman coins was at that time 
m circulation throughout Judwa—G. M. B. 


MONEY CHANGERS. It is mentioned by 
Volney that in Syria, Egypt, and Turkey, when 
any considerable payments are to be made, an 
agent of exchange is sent for, who counts paras by 
thousands, rejects pieces of false money, and 
weighs all the sequins either separately or together. 
It has hence been suggested that the ‘current 
money with the merchant,’ mentioned in Scripture 
(Gen. xxiii. 16), might have been such as was 
approved of by competent judges whose business 
it was to detect fraudulent money if offered in 
payment. The Hebrew word “N\D socher, sig- 
nifies one who goes about from pl.ce to place, 
and is supposed to answer to the native exchange- 
agent or mdney-broker of the East, now called 
shroff. It appears that there were bankers or 
money-changers in Judea, who made a trade of 
receiving money in deposit and paying interest 
for it (Matt. xxv. 27). Some of them had even 
established themselves within the precincts of the 
temple at Jerusalem (xxi. 12), where they were 
in the practice of exchanging one species of money 
for another. Persons who came from a distance 
tu worship at Jerusalem would naturally bring 
with them the money current in their respective 
districts, and it might therefore be a matter of 
convenience for them to get this money exchanged 
at the door of the temple for that which was cur- 
rent in Jerusalem, and upon their departure to 
receive again that species of money which circu- 
lated in the districts to which they were journey- 
ing. These money-changers would, of course, 
charge a commission upon all their transactions, 
but from the observation of our Saviour, when he 
overthrew the tables of those in the temple, it may 
be inferred that they were not distinguished for 
honesty and fair dealing: ‘It is writfen, my 
house shall be called the house of prayer, but ye 
have made it a den of thieves” (ver. 3 

In the Life of Aratus, by Plutarch, there is 
mention of a banker of Sicyon, a city of Pelopon- 
nesus, who lived 240 years before Christ, and 
whose whole business consisted in exchanging oue 
species of money for another.—G. M. B, 


MONTHS. It is proposed to comprise, under 
this head, some observations which may be con~ 
sidered supplementary to the articles on the sepa- 
rate months, and subordinate to that on the year, 
For this end it is expedient to distinguish three 
periods in the Jewish mode of denoting dates by 
months: the first extending until the Babylonian 
captivity; the second until one or two centuries 
after the destruction of Jerusalem by the Romans ; 
and the third from the adoption of the calendar 
of Rabbi Hillel the younger (¢. e. from about the 
middle of the fourth century of our era) until the 
present time. 

In the first period the months are, as a rule, 
mentioned by their numerical designation onl y— 
as ‘the first month,’ ‘the second,’ &c.* We have 


* The only exception to this rule in the Penta- 
teuch, occurs in the terms, ‘in the month of 
Abib,’ which are found in the Authorized Version. 
Vhis is, however, only an apparent exception, since 
Abid is not the proper name of the month, but 


means ears of corn, and distinguishes that month, 
which is elsewhere called ‘ the first,’ as the month 
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no explicit indication of the number of days ina 
month, nor of the number of months in a year: 
the 27th day and the 11th month being re- 
spectively the highest mentioned (Gen. viii. 14; 
Deut. i. 3); unless 1 Kings iv. 7 be considered 
te prove that the year had 12 months,* Never- 
theless, as the two Hebrew terms for month— 
WIN, literally new moon, thence month, from a 
root signifying to be new; and 1), moon, and 
thence month—atford some proof that the months 
were measured by the moon (comp. Ps. ciy. 19); 
and, as the festivals of the Mosaic law hore a 
fixed relation to certain epochs of the agricul- 
tural year, which were fixed by nature, there 
is much reason to conclude that the year had 
twelve lunar mouths, and that it must have been 
kept parallel with the sun by some mode of inter- 
calation adequate to, if not identical with, the one 
afterwards employed. 

In the second period, we find, in part, a conti- 
nuation of the previous method, with somewhat 
more definite statements (for instance, 1 Chron. 
xxvii. clearly proves that the year had twelve 
months), and, in part, the adoption of new names 
for the months; but the co-existence of both 
these systems is not easily explained. For, 
whereas Zechariah, Ezra, Nehemiah, and Esther, 
introduce the seven new names—Shebat, Chisley, 
Adar, Nisan, Elul, Tebeth, and Sivan—all the 
other canonical books written after the restoration 
do nothing more than enumerate the months, 
without any name, in the order of their succession. 
There is, moreover, another discrepancy in the 
usage of the writers of the former class, inasmuch 
as, while they all generally give the name of the 
month together with its ordinal adjective, Nehe< 
miah gives the naked names alone. It is on these 
discrepancies that Beufey and Stern, who also 
givea minute statement of the particular devia- 
tions, rest one external support of their theory, 
that these names of the months are not Aramaic, as 
is commonly supposed, but Persian, and adopted 
during the Captivity—for which it may suffice to 
refer to their Monatsnamen einiger alter Volker, 
Berlin, 1836. Although only the above-mentioned 
seven names occur in the Old Testament, yet 
there is no manner of doubt that the Jews at the 


of ears, in reference to the ripeness of the corn 
(Sept. why rév véwy; Vulg. mensis novarum 
frugum). The only remaining exceptions in the 
other books of this period occur exclusively in 
1 Kings vi. and viii., where we find the second, 
eighth, and seventh months called Ziv, Bul, and. 
Ethanim. In this case, two circumstances mili- 
tate against the hypothesis that these names were 
in the current use of the people: the one being, 
that this is the only instance of their use; the 
other, that the writer has, at the same time de- 
scribed the three by the order of their succession 
(as ‘in the month Ziv, which is the second 
month,’ &¢.) just as the writers of the second 
period do with the confessedly foreign names, 
Nisan, &c. 

* Some have attempted to show, from the sum 
of days assigned to the flood (Gen. vii. 11; vill. 
4, 14), that the ancient Hebrew months had 
30. days each, and that the antediluvian year 
was a solar year of 365 days, like that ot the 
Egyptians, (See Von Bohlen, Die Genese, 


p- 107). 
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game time aiopted the entire twelve names, of not be on that day, except in April (Antig. it, 


which the following is a table: 


Nisan, Tishri, 

Tyar, Marcheshvan, 
Sivan, Chislev, 
Tammuz, Tebeth, 

Ab, Shebat, 

Elul. Adar. 


In the same manner-as the Old Testament con- 
tains no indication of the mode of intercalation, 
. when yet it is certain that some mode must have 
‘been used, so:also it does not mention by what 
method the commencement and conclusion of 
every month were ascertained in either of these 
periods. According to the Talmud, however, it 
is certain that, in the second period, the com- 
mencement of the month was dated from the 
time when the earliest visible appearance of the 
new moon was announced to the Sanhedrim ; that, 
if this happened on the 30th day of the current 
month, that month was considered to have ended 
on tae preceding 29th day, and was called defi- 
eient (IDM); but, if no announcement was made 
on the 30th day, that day was reckoned to the 
current mopth, which was in that case called fall 


exdn), and the ensuing day was at once consi- 
dered to be the first of the next month. Further, 
as the cloudy state of the weather sometimes hin- 
dered the actual sight of the new moon, it was an 
established rule that no year should contain less 
than four, and more than eight, full months, It 
is generally assumed, although without express 
warrant, that the commencement of the month 
was determined in the same way in the first period. 
but it is very probable, and the Mosaic festivals 
of the new moon seem to be some evidence for it. 
This is a fit occasion for discussing a question 
which equally concerns both’ periods :—with 
which of owr months, namely, did the first month, 
“the month of ears,’ or Nisan, most nearly coin- 
cide? We are indebted to J. D. Michaelis for 
discovering the true state of this case, after the 
rabbinical writers had so universally established 
am erroneous opinion that it has not even yet dis- 
appeared from our popular books. His disserta- 
éion ‘De Mensibus Hebraeorum’ (in his Commen- 
tationes per annos 1763-1768 oblate, Bremen, 
1769, p. 16) proceeds on the following chief argu- 
ments :—That, if the first month began with the 
new moon of March, as was commonly asserted, 
the climate of Palestine would not in that 
‘month permit the oblation of the sheaf of barley, 
which is ordered on the second day of the Paschal 
Feast; nor could the harvest be finished before the 
Feast of Weeks, which would then fall im May; 
nor coulct the Feast of Tabernacles, which was 
after the gathering of all fruits, accord with the 
mouth of September, because all these feasts de- 
pend on certain stages in the agricultural year, 
which, as he shows from the observations of tra- 
vellers, solely coincide with the states of vegeta- 
tion which are found, in that climate, in the 
months of April, June, and October. Secondly, 
that the Syrian calendar, which has essentially 
tne same names for the months, makes its Nisan 
absolutely parallel with our April. And, lastly, 
that Josephus, in one place, makes Nisan equi- 
valent to the Macedonian mouth Xanthicus; and, 
in another, mentions that, on the 14th of Nisan, 
, the sun was in the sign of the Ram—which could 


14. 6; iti. 10.5). Michaelis concludes that the 
later Jews fell into this departure from their an- 
cient order, either through some mistake in the 
intercalation, or because they wished to imitate 
the Romans, whose year began in March. Ideler 
says, ‘So much is certain, that, in the time of 
Moses, the month of ears cannot have com- 
menced before the first days of our April, which 
was then the period of the vernal equinox (Hand- 
buch der Chronologie, i. 490). As Nisan then 
began with the new moon of April, we have a 
scale for fixing the commencement of all the 
other months with reference to our calendar ; and 
we must accordingly date their commencement 
one whole month later than is commonly done: 
allowing, of course, for the circumstance that, as 
the new moon varies its place in our solar montns, 
the Jewish months will almost invariably consist 
of portions of two of ours; 

With regard to the third period, it is not neces- 
sary to say more here than that, as the dispersion 
of the Jews rendered it impossible to communi- 
cate the intelligence of the visible appearance of 
the new moon, they were obliged to devise a 
systematic calculation of the duration of their 
months; but that they retained the above-men- 
tioned names for the months, which are still lunar 
months, of the mean duration of 29 days, 12 
hours, 44 seconds; and that when they were no 
longer able to regulate the epochs of their festivals 
by the agricultural year of Palestine, they came, 
for some such reasons as those assigned by Mi- 
chaelis, to place every month earlier by one luna- 
tion than it had been in the first two periods, so 
that their Nisan now most nearly coincided with 
March. The rabbinical writers, therefore, who 
maintained that the ancieut Nisan likewise began 
with the new moon of March, were mainly led 
into that opinion by the practice existing in their 
own time.—J. N. 

MOON. The worship of the heavenly bodies 
was among the earliest corruptions of religion, 
which would naturally take its rise in the eastern 
parts of the world, where the atmosphere is pure 
aud transparent, and the heaveus as bright as they 
are glowing. In these countries the moon is of 
exceeding beauty. If the sun ‘rules the day,’ 
the moon has the throne of uight, which, if less 
gorgeous than that of the sun, is more attractive, 
because of a less oppressively brilliant light, 
while her retinue of surrounding stars seems to 
give a sort of truth to her regal state, and certainly 
adds not inconsiderably to her beauty. The moon 
was therefore worshipped as a goddess in the Kast 
at a very early period; in India under the name 
of Maja; among the Assyrians as Mylitta; with 
the Phoenicians she was termed Astarte or Ash- 
teroth, who was also denominated the Syrian 
mother. The Greeks and Romans worshipped 
her as Artemis and Diana. Job (xxxi. 26) al- 
ludes to the power of the moon over the human 
soul: ‘If I beheld the sun when it shined, or the 
moon walking in brightness, and my heart hath 
been secretly enticed, or my mouth hath kissed 
my hand: this also were an iniquity, for I should 
have denied the God that is above.’ There is te 
the same effect a remarkable passage in Julian 
(Orat. in Salem. p. 90): ‘From my childhood I 
was filled with a wonderful love for the rays o! 
that goddess; and when, in my boyhood, I dix 
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rected tay eyes to her wthevial light, I was quite 
beside myself. By night vitor to. I found 
myself under a wide, pure, cloudless sky, I forgot 
everything else under her influence, aud was absorb- 
ed in the beauties of heaven, so that I did not hear 
if addressed, nor was aware of what I did. I ap- 
peared solely to be engaged with this divinity, so 
that even when a beardless boy I might have been 
taken for a stargazer.’ 
The moon, as being mistress of the night, may 
well have been considered as the lesser of the two 
great lights of heaven (Gen. i. 16). It was accord- 
ingly regarded in the old Syrian superstition as 
subject to the sun’s influence, which was worship- 
ped as the active and generative power of nature, 
while the moon was reverenced as the passive and 
ucing power. The moon, accordingly, was 
ed upon as feminine. Herein Oriental usage 
agrees with our own. But this usage was by no 
means universal. The gender of mond in German 
is an exception in modern days, which may jus- 
tify the inference that even among the northern 
nations the moon had masculine qualities ascribed 
to it. The Egyptians represented their moon as 
a male deity, Ihoth ; and Wilkinson (Anc. Egypt. 
y. 5) remarks that ‘the same custom of calling it 
male is retained in the East to the present day, 
while the sun is considered feminine, as in the 
Janguage of the Germans. Thoth, in the charac- 
ter of Lunus, the moon, has sometimes a man’s 
face, with the crescent of the moon upon his head 
supporting a disk. Plutarch says the Egyptians 
“call the moon the mother of the world, and hold 
it to be of both sexes: female, as it receives the 
influence of the sun; male, as it scatters and dis- 
perses through the air the principles of fecundity.’ 
Tn other countries also the moon was held to be 
hermaphrodite. Another pair of dissimilar qua- 
lities was ascribed to the moon—the destructive 
and the generative faculty—whence it was wor- 
shi as a bad as well as a good power. 
The epithet ‘ queen of heaven’ (Horace, siderum 
regina) appears to have been very common. Nor 
was it, any more than the worship of the moon, 
unknown to the Jews, as may be seen in a remark- 
able passage in Jeremiah (xliv. 17), where the 
Israelites (men and women, the latter exert most 
influence) appear given over to this species of 
idolatry: ‘We will certainly burn incense to 
the gueen of heaven, and pour out drink-oflerings 
urito her, as we have done, we and our fathers ; 
for then had we plenty of victuals, and were well, 
aud saw no evil. But since we left off to burn 
incense to the queen of heaven, we have wanted 
all things.’ The last verse of the passage adds to 
the burnt-offerings and drink-offerings, ‘ cakes 
to worship her.’ Vows were also made by the 
Jews to the moon, which superstition required to 
be fulfilled (ver. 25). The appeal made in this 
passage to the alleged authority of the ancient 
Israelites can have no other ground than such as 
these idolaters made or found by referring to the 
religious observances in the Jewish church con- 
nected with the full moon. In all probability, 
however, their consciences misgave them while 
they put forth this plea, though they may to some 
extent have confounded the new moon ceremonies 
_ with their loved idolatrous rites. Whence arises 

g justification of the conduct of Moses in separat- 
ing, in the most sharp and rigid manner, the cus- 
“toms, usages and laws of his people from those of 


the idolaters by whom they were surrounded : had 
he not doue so, the flesh-pots of Egypt would nave 
had an irresistible attraction for the children of 
Israel, and a nation of monotheists would not 
have been produced, to become the great spiritual 
instructors of the world. 

The baneful influence of the moon still finds 
credence in the East. Moonlight is held to be detri- 
mental to the eyes, In Ps. exxi. 6 we read, ‘The 
sun shall not smite thee by day, nor the moon by 
night ;’ so that the impression that the moon may. 
do injury fo man is neither partial nor vague, 
Rosenmiiller (Morgenland. iv. 108) refers this to: 
the cold of night, which, he says, is very greatand 
sensible in the Kast, owing, partly, to the great 
heat of the day. If this extreme (comparative) 
cold is considered in connection with the Oriental 
custom of sleeping sub divo, out of doors, &@ la 
belle étotle, on the flat roofs of houses, or even on 
the ground, without in all cases sufficient precai- 
tionary measnres for protecting the frame, we 
see no difficulty in understanding whence arose 
the evil influence ascribed to the moon. In the 
East Indies similar effects result from similar 
self-exposure. Shakspere, who knew everything 
that the eye and the heart could teach, makes re- 
ference in two passages to this evil influence :— 


—— ‘the moon, the governess of floods, 
Pale in her anger, washes all the air, 
That rheumatic diseases do abound.’ 
Mids. N. D. ii. 2. ° 
It is the very error of the moon; 
She comes more nearer earth than she was 
wont, 
And makes men mad.’— Othello, y. 2, 


Unquestionably, great is the operation of the 
moon on all the higher animals, as well as man. 
The usages of language attest this, pointing also 
to ber malign eflects; thus ‘ moon-stricken,’ ‘Ju- 
natic.’. Darkness seems essential to sound repose ; 
accordingly men sleep uneasily under moonshine; 
sometimes they awake to a half or dreamy con- 
sciousness; or never sink into that entire self- 
oblivion which is necessary to sweet and refreshing 
slumber. By her very changes, too, the moon 
would rouse and stimulate the minds of men; 
the regularity of these changes would suggest and 
supply the earliest measure of time; the coinci- 
dence of certain events with certain states of the 
planet, would make the first be regarded as the con- 
sequence of the last ; hence watchful observation, 
which would lead to honourable observance, and 
this feeling is worship begun, Even at the present 
hour, how much are the changes of the weather 
held by the vulgar weather-wise to depend op 
changes of the moon, The new moon is regarded 
as specially auspicious, not only to bring serene 
skies, but to give success. And, as of old the 
interlunar space was a time of terror (¢racunda 
Diana, Horat. Ars Poet, v. 454), when the queen 
of heaven had sunk into Proserpine, ‘ mistress of 
hell,’ so still the darkness which intervenes from 
the disappearance of the old to the return of the 
new moon, causes the latter to be hailed with 
pleasurable feelings, and to be regarded as the 
bright harbinger of various kinds of good (Hone, 
Every-Day Book, i. 1509). Birth and growth 
induce grateful and cheerful emotions ; waning, 
vanishing, and darkness give sorrow and pain; ne 
wonder, therefore, that the moon became aa object 
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pf intense interest to man. In some respects 
its claims were superior to those of the sun, 
since the moon, by its proximity, by its variations, 
by its soft light, and less oppressive beauty, seems 
to be more suited to the mind, the disposition, 
and the lot of mortal man, and imay well have 
easily won its way to his heart as a friend taking 
part in the fluctuations and diversities of our hu- 
man condition. Whence it came to pass that in 
days of ignorance and superstition the agency of 
the moon was sought in love potions and other 
remedies for human ills. Dido is represented by 
Virgil (4in. iv. 512) to have chosen moonlight for 
getting the herbs requisite to recover for her the 
affection of Aineas :— 
‘ad Junam queruntur 
Pubentes herbee.’ 
On the influence of the moon on man, see Hayn, 
De Planetar, in Corp. hum. Influxu; and 
Kretschmar, De Astror. in Corp. hum. Imperio, 
Jena, 1820; also Carne, Led. und Sitten im 
Morgenl. i. 73.—J. R. B. 
MOON, NEW. [Fesrivars.] 


MOR (7319), sometimes written Mur, is the 
well known substance myrrh, which the A®olians 
called uvppa, and the other Greeks cudpva. The 
Greek ytppa and the Latin myrrha are no doubt 


derived from the Hebrew mor, or Arabic y 


mur, though some of the ancients traced them to 
the mythological Myrmha, daughter of Cinyras, 
king of Cyprus, who fled to Arabia, and was 
changed into this tree—‘domina nomina gutta 
tenet’ (Ov. Art. Am. i. 288). Myrrh is the exu- 
dation of a little known tree found in Arabia, 
but much more extensively in Abyssinia. It 
formed an article of the earliest commerce, was 
highly esteemed by the Egyptians and Jews, as 
well as by the Greeks and Romans, as it still is both 
in the East and in Europe. The earliest notice 
of it occurs in Exod. xxx. 23, ‘Take thou also 
unto thee principal spices, of pure myrrh (mor- 
deror) 506 shekels.’ It is afterwards mentioned 
in Esther ii. 12, as employed in the purification 
of women; in Ps xly. 8, as a perfume, ‘ All thy 
garments smell of myrrh, and aloes, and cassia ;’ 
also in several passages of the Song of Solomon, 
‘I will get me to the mountain of myrrh, and 
to the hill of frankincense’ (iv. 6); ‘My hands 
dropped with myrrh, and my fingers with szeet 
smelling myrth’ (v. 5); so in ver, 13, in both 
which passages Rosenmiiller states that in the 
original it is stikeidiows or profluent myrrh. 
Under its Greek name, opnvpva, we find it men- 
tioned in Matt. ii, 11, among the gifts presented 
by the wise men of the East to the infant Jesus— 
‘gold, and—frankincense, and myrrh.’ It may 
be remarked as worthy of notice, that myrrh and 
frankincense are frequently mentioned together. 
In Mark xv. 23, we learn that the Roman soldiers 
‘gave him (Jesus) to drink wine mingled with 
myrrh; but he received it not.” The Apostle 
John (xix. 39) says, ‘Then came also Nico- 
demus, and brought a mixture of myrrh and aloes 
fAwarim], about an hundred pound weight,’ 
for the purpose of embalming the body of our 
Saviour. 

Though myrrh seems to have been known from 
the earliest times, and must consequently have 
been one of the most ancient articles of com- 
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merce, the country producing it long remained 
unknown. Herodotus mentions Arabia as the 
last inhabited country towards the south which 
produced frankincense, myrrh, &c.; Hippocrates 
employed it as a medicine; Theophrastus de- 
scribes it as being produced in Southern Arabia, 
about Saba and Adramytta; so Pliny, ‘Myrrha 
thuris arboribus permixta in Sabeorum sylvis 
nascitur ;’ so also Dioscorides and several other 
Greek authors. But others have not so limited 
its production. Celsius (Hierobot. i. 523) says, 
©Gigni perhibent in Syria, Gedrosia (Arnian, Ez- 
ped. Al. vi. ). 421), India, Asthiopia, Troglody- 
tica, et Algypto; ubi Badr dictam fuisse refert 
Plutarchns de Iside et Osiride, p. 383 (Kircher, 
Prod. Copt. p. 175). The fact of myrrh being 
called bal among the Egyptians is extremely 
curious, for bod is the name by which it is uni- 
versally known throughout India in the present 
day. The writer learns from Professor Wilson 
that the Sanscrit name is b0/a, which occurs in 
the Ameera Cosha, that is, at least before the 
Christian era, with several other names showing 
that it was well known, But from the time of the 
ancients until that of Belon we were without any 
positive information respecting the tree yielding 
myrrh: he supposed it to be produced in Syria, 
and says, that near Rama he met with a thorny 
shrub with- leaves resembling acacia, which he 
believed to be that producing myrrh (Mimosa 
agrestis, Spr.). Similar to this is the information 
of the Arabian author Abu’l Fadli, quoted by 
Celsius, who says, that mur is the Arabic name 
of a thorny tree resembling the acacia, from which 
flows a white juice, which thickens and becomes 
agum. The Persian authors referred to under 
ABATTACHIM state that myrrh is the gum of a 
tree common in the Mughrub, that is, the West 
or Africa, in Room (a general name for the 
Turkish empire), and in Socotra. The Arabian 
and Persian authors probably only knew it as 
an article of commerce: it certainly is not pro- 
duced in Socotra, but has undoubtedly long been 
exported from Africa into Arabia. We were in- 
formed by the captain of a vessel trading with the 
Red Sea, that myrrh is always to be obtained 
cheap and abundant on the Soumalee coast, 
Bruce had indeed long previously stated that 
myrrh is produced in the country behind Azab, 
Mr. Johnson, in his recently published Travels an 
Abyssinia (i. 249), mentions that ‘ Myrrh and 
mimosa trees abounded in this place’ (Koranhe- 
dudah in Adal). The former he describes as 
being ‘a low, thorny, ragged-looking tree, with 
bright-green trifoliolate leaves; the gum exudes 
from cracks in the bark of the trunk near the 
root, and flows freely upon the stones immediately 
underneath, Artificially it is obtained by bruises 
made with stones. The natives collect it prin- 
cipally in the hot months of July and August, 
but it is to be found, though in very small quan- 
tities, at other times of the year. It is collected 
in smal] kid-skins, and taken to Errur. whence 
the Hurrah merchants, on their way from Shoa, 
convey it to the great annual market at Ber- 
berah, from whence great quantities are shipped 
for India and Arabia.’ When the Portuguese 
first entered these seas, gold dust, ivory, myzrh, 
and slaves formed the staple commerce of Adal. 
So early as the time of Arrian, in his Periplus 
of the Erythrean Sea, we find myrrh (outpya) 
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one of the articles of ex with AfBavos, or 
frankincense, from the pe of Adal, styled 
Barbaria. 

The Periplus mentions the myrrh of this coast 
as the finest of its kind, and specities the means of 
conveying it to Yemen, or Sabea. There the first 
Greek nayigators found it, and through their 
hands it was conveyed into Europe under the 
name of Sabedn myrrh. Though there is no doubt 
that the largest quantity of myrrh has always been 
obtained from Africa—‘ omnium prima est que 
Troglodytica appellatur’—yet it is equally cer- 
tain that some is also procured in Arabia. 
This seems to be proved by Ehrenberg and 
Hemprich, who found a small tree in Arabia 
near Gison, on the borders of Arabia Felix, off 
which they collected pieces of myrrh, which, when 
brought home and analysed, was acknowledged 
to be genuine. It is an interesting fact that the 
specimens of the myrrh-plant brought by Mr. 
Johnson from the confines of Abyssinia seem to be 
of the same species. This is the Balsamodendron 
Myrrha of botanists, and which we here figure 
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(Balsamodendron Myrtha.) 


from Nees von Esenbech’s plate of Ehrenberg’s 
plant. By some it is supposed to be produced 
by another species of Balsamodendron, the 
Amyris kataf of Forskal, which diflers little 
from A. kafal. 

Several kinds of myrrh were known to the 
ancients, and are described by Dioscorides under 
the name of Stacte, Gabirea, Troglodytica, Kau- 
kalis, Aminasa, Ergasima. So the Arab authors 
meution several varieties, as 1. mur saf, 2. mur 
fortarukh, 3. mur jushee ; and in modern com- 
merce we have Turkish and East Indian myrth, 
and different names used to be, and are still 
applied to it, as red and fatty myrrh, myrrh in 
tears, in sorts, and myrrh in grains. In the 
Bible also several kinds of myrrh are enume- 
rated, respecting which various opinions have 
been entertained, Thus, in Exod. xxx. 23, the 
words mor-deror have been variously translated 
myrrha prima, electa, ingenua, excellens, &c. 
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Jy? dheror, in Arabic, according to Celsius, 
means an aromatic powder, and mur dherovee, in 
Arabic, like mor \deror in Hebrew, signifies 
myrrheus pulvis. This may be the correct mean- 
ing, but it is curious that the Arabians should 
apply the term Kwsd-al-zurire to another famed 
aromatic, the sweet cane of Scripture. Hence 
there may be a connection between these similarly 
sounding terms. Rosenmiiller says, ¢ Luther 
correctly translates the Hebrew expression, which 
properly denotes spontaneously profluent myrrh.’ 
The same kind of myrrh is in the Song of Solo- 
mon (ch. vy. 13) called séélicidious or profluent 
myrrh (mor obor), usually translated myrrham 
electam et prestantissimam, transeuntem, &c. 
(Cels. Z.c. p. 528). Another kind of myrrh is 
said to be indicated by the word Nataf, translated 
stacte, which occurs in Exod. xxx. 24; but on 
this opinions have differed [Narar]. 

Myrrh, it is well known, was celebrated in the 
most aucient times as a perfume, and a fumi- 
gator, as well as for its uses in medicine. As 
several kinds were included under the name of 
myrrh, it is probable that some may have pos- 
sessed more aromatic properties than others: but 
the tastes and the customs of nations vary so 
much in different ages of the world, that it is im- 
possible for us to estimate correctly what was 
most agreeable to the nations of antiquity. Myrrh 
was burned in their temples, and employed in 
embalming the bodies of the dead. Herodotus, 
speaking of the practice of embalming among the 
Egyptians, says, ‘They then fill the body with 
powder of pure myrrh, cassia, and other perfumes, 
except frankincense’ (ii. 86). It was offered in 
presents, as natural products commonly were in- 
those days, because such as were procured from 
distant countries were very rare. In the same 
way we often hear of a rare animal or bird being 
presented to royalty even in the present day. 
The ancients prepared a wine of myrrh, and also 
an oil of myrrh, and it formed an ingredient in 
many of the most celebrated compound medi- 
cines, as the Theriaca, the Mithridata, Manus 
Dei, &c. Even in Europe it continued to recent 
times to enjoy the highest medicinal reputation, 
as it does in the East in the present day. It is 
no doubt useful as a moderately stimulant medi- 
cine; but Von Helmont was extravagant enough 
to state that it is calculated to render man im- 
mortal, if we had any means of perfectly dissolving 
it in the juices of the body. From the sensible 
properties of this drug, and from the virtues which 
were ascribed to it, we may satisfactorily account 
for the mention of it in the several passages of 
Scripture which have been quoted.—J. ¥. R. 


MORDECAI (3119, supposed to come from 


the Persian er tans little man, mannikin ; or, 


according to others, from the idol JTW) Mero- 
dach, thus signifying a votary of Merodach. 
The last supposition is not unlikely, seeing that 
Daniel had the Chaldwan name of Belshazzar ; 
Sept. MapSoxaios), son of Jair, of the tribe of 
Benjamin, descended from one of the captives 
transported to Babylon with Jehoiachin (Esth. ii. 
5). He was resident at Susa, then the metropolis 
of the Persian empire, and had under his care 
his niece Hadessa, otherwise Esther, at the time 
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when the fairest damsels of the land were gathered 
together, that from among them a fitting suc- 
cessor to queen Vashti might be selected for king 
Ahasuerus. Among them was Esther, and on her 
the choice fell; while, by what management we 
snow not, her relationship to Mordecai, and her 
Jewish descent, remained unknown at the palace. 
The uncle lost none of his influence) over the 
niece by her elevation, although the seclusion of 
the royal harem excluded him from direct inter- 
course with her. He seems to have held some 
office about the court; for we find him in daily 
attendance there, and it appears to have been 
through this employment that he became privy to 
a plot of two of the chamberlains against the life 
of the king, which through Esther he made 
known to the monarch. This great service was 
however suffered to pass without reward at the 
time. On the rise of Haman to power at court, 
Mordecai alone, of all the nobles aud officers who 
crowded the royal gates, refused to manifest the 
customary signs of homage to the royal favourite. 
It would be too much to attribute this to an in- 
dependence of spirit, which, however usual in 
Rurope, is unknown in Eastern courts. Haman 
was an Amalekite; and Mordecai brooked not to 
bow himself down before one of a nation which 
from the earliest times had been the most devoted 
eniemies of the Jewish people. The Orientals are 
tenacious of the outward marks of respect, which 
they hold to be due to the position they occupy ; 
and the erect mien of Mordecai among the bending 
courtiers escaped not the keen eye of Haman. He 
noticed it, and brooded over it from day to day : 
he knew well the class of feelings in which it 
originated, and—remembering the eternal enmity 
vowed by the Israelites against his people, and 
how often their conquering sword had all but 
swept his nation fiom the face of the earth—he 
vowed by one great stroke to exterminate the 
Hebrew nation, the fate of which he believed to 
be in his hands. The temptation was great, and 
to his ill-regulated mind irresistible. He there- 
fore procured the well-known and bloody decree 
from the king for the massacre of all the Israel- 
ites in the empire in one day. When this decree 
became known to Mordecai, he covered himself 
with sackcloth and ashes, and rent the air with 
his cries. This being made known to Esther 
through the servants of the harem, who now knew 
of their relationship, she sent Hatach, one of the 
royal eunuchs, to demand tlie cause of his grief: 
through that faithful servant he made the facts 
known to her, urged upon her the duty of deliver- 
ing her people, and encouraged her to risk the 
consequences of the attempt. She was found 
equal to the occasion. She risked ber life by en- 
tering the royal presence uncalled, and baving 
by discreet management procured a favourable 
Opportunity, accused Haman to the king of 
plotting to destroy her and her people. His 
«doom was sealed on this occasion by the means 
which in his agitation he took to avert it; and 
when one of the eunuchs present intimated that 
this man had prepared a gallows fifty cubits high 
on which to hang Mordecai, the king at once said, 
¢ Hang him thereon.’ This was, in fact; a great 
aggravation of his offence, for the previous night, 
the king, being unable to sleep, had commanded 
the records of his reign to be read to him; ad 
the reader had providentially turned to the part re- 
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cording the conspiracy which had heen fruatrated. 
through Mordecai. ‘The king asked what had 
been the reward of this mighty service, and being 
answered ‘ nothing,’ he commanded that any one 
who happened to be in attendance without, should 
be called. Haman was there, having come for the 
very purpose of asking the king’s leave to hang 
Mordecai upon the gallows he had prepared, and 
was asked what should be done to the man whom 


‘the king delighted to honour? Thinking that the 


king could delight to honour no one but bimself, 
he named the highest and most public honours he 
could conceive, and received from the monarch 
the astounding answer, ‘ Make haste, and do even 
so to Mordecai that sitteth in the king’s gate!’ 
Then was Haman constrained, without a word, and 
with seeming cheerfulness, to repair to the man 
whom he hated beyond all the world, to invest 
him with the royal robes, and to conduct him in 
magnificent cavalcade through the city, pro- 
claiming, ‘Thus shall it be done to the man 
whom the king delighteth to honour.’ After this 
we may well believe that the sense of poetical 
justice decided the perhaps till then doubtful 
course of the king, when he heard of the gallows 
which Haman had prepared for the man by whom 
his own life had been preserved. 

Mordecai was invested with power greater 
than that which Haman had lost, and the first 
use he made of it was, as far as possible, to 
neutralize or counteract the decree obtained by 
Haman. It could not be recalled, as the kings 
of Persia had no power to rescind a decree once 
issued; but as the altered wish of the court 
was known, and as the Jews were permitted to 
stand on their defence, they were preserved from 
the intended destruction, although much blood 
was, on the appointed day, shed even in the royal 
city. The Feast of Purim was instituted in me- 
mory of this deliverance, and is celebrated to this 
day (Esth. ii. 5; x.) [Purim]. 

A Mordecai, who returned from the exile with 
Zerubbabel, is mentioned in Ezra ii. 2 and Neh. 
vii. 7; but this cannot well have been the Mor- 
decai of Esther, as some have supposed. 


MORIAH (71719 ; Sept. Auwpla), one of the 
hills of Jerusalem, on which the temple was 
built by Solomon (2 Chron. iii. 1). The name 
seldom occurs, being usually included in that of 
Zion, to the north east of which it lay, and from 
which it was separated by the valley of Tyropeon 
(Joseph. Antig. viii. 3-9) (Jerusatum], Tux 
Lanp or Morraun, whither Abraham went to 
offer up Isaac (Gen. xxii. 2), is generally sup- 
posed to denote the same place, and may at least 
be conceived to describe the surrounding district. 
The Jews themselves believe that the altar of 
burnt-offerings in the temple stood upon the very 
site of the altar on which the patriarch purposed 
to sacrifice his son. 

MOSERAH, MOSEROTH, a station of the 
Israelites near Mount Hor (Num. xxxiii. 30) 
[Wanperine ]. 

MOSES (NWID; Mwiofs; Mwoys), the law- 
giver of Israel, belonged to the tribe of Levi, and 
was a son of Amram and Jochebed (Exod. yi. 
20). According to Exod. ii. 10, the name HW 
means drawn out of water. Even ancient writers 
knew that the correctness of this interpretation 
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would be by a reference to the Egyptian 
language comp. Joseph. Antig. ii. 9.6; contra 
Apionem, i. 31; Philo, ii. 83, &c. ed. Mang.). 
The name contains also an allusion to the verb 


TWD, extraxit, he extracted, pulled out. Hence 
it appears that MY" is a significant memorial 
of the marvellous preservation of Moses when an 
infant, in spite of those Pharaonic edicts which 
were pioaaibabe in order to lessen the number 
of the Israelites. It was the intention of divine 
providence that the great and wonderful destiny 
of the child should be from the first apparent : 
and what the Lord had done for Moses he in- 
tended also to accomplish for the whole nation of 
Israel. 

It was an important event that the infant Moses, 
having been exposed near the banks of the Nile, 
was found there by an Egyptian princess; and 
that, having been adopted by her, he thus ob- 
tained an education at the royal court (Exod. 
ii. 1-10). Having been taught all the wisdom 
of the Egyptians (Acts vii. 22; comp. Joseph. 
Antig. ii. 9. 7), the natural gifts of Moses were 
fully developed, and he thus became in many 
respects better prepared for his future vocation. 

After Moses had grown up, he returned to his 
brethren, and, in spite of the degraded state of his 
people, mauifested a sincere attachment to them. 
He felt deep cempassion for their sufferings, and 
showed his indignation against their oppressors by 
slaying an Egyptian whom he saw ill treating an 
Israelite. This doubtful act became by Divine 
Providence a means of advancing him further in 
his preparation for his future vocation, by in- 
ducing bim to escape into the Arabian desert, 
where he abode for a considerable period with the 
Midianitish prince, Jethro. whose daughter Zip- 
porah he married (Exod. ti. 11, sq.). Here, in 
the solitude of pastoral life, he was appointed to 
ripen gradually for his high calling, before he 
was unexpectedly and suddenly sent back among 
his people, in order to achieve their deliverance 
from Egyptian bondage. 

His entry upon this vocation was not in conse- 
quence of a mere natural resolution of Moses, whose 
constitutional timidity and want of courage ren- 
dered him disinclined for such an undertaking, 
An extraordinary divine operation was required to 
overcome his disinclination. On Mount Horeb 
he saw a burning thorn-bush, in the flame of 
which he recognised a sign of the immediate pre- 
sence of Deity, aud a divine admonition induced 
him to resolve upon the deliverance of his people. 
He returned into Egypt, where neither the dispi- 
rited state of the Israelites, nor the obstinate op- 
position and threatenings of Pharaoh, were now 
able to shake the man of God. 

Supported by his brother Aaron, and commis- 
sioned by God as his chosen instrument, proving, 
by a series of marvellous deeds, in the midst of 
heathenism, the God of Israel to be the only true 
God, Moses at last overcame the opposition of 
the Egyptians. , According to a. divine decree, 
the people of the Lord were to quit Egypt, under 
the command of Moses, in a triumphant manner. 
The punishments of God were poured down upon 
the hostile people in an increasing ratio, termi- 
nating in the death of the firstborn, as a sign that 
all had deserved death. The formidable power of 
paganism, in its conflict with the theocracy, was 
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obliged to bow before the apparently weak people 
of the Lord. The Egyptians paid tribute to the 
emigrating Israelites (Exod. xii. 35), who set out 
laden with the spoils of victory. 

The enraged king vainly endeavoured to de- 
stroy the emigrants. Moses, firmly relying upon 
miraculous help from the Lord, led his people 
through the Red Sea into Arabia, while the host 
of igre perished in its waves (Exod. xii- 
XV. ). 

After this began the most important functions of 
Moses as the lawgiver of the Israelites, who were des- 
tined to enter into Canaan as the people of promise, 
upon whom rested the ancient blessings of the pa- 
triarchs. By the instrumentality of Moses. they 
were appointed to enter into intimate communion 
with God through a sacred covenant, and to he 
firmly bound to him by a new legislation. Moses, 
having victoriously repulsed the attack of the 
Amalekites, marched to Mount Sinai, where He 
signally punished the defection of his people, ° 
and gave them the law as a testimony of divine 
justice and mercy. From Mount Sinai they 
proceeded northward to the desert of Paran, and 
sent spies ti explore the Land of Canaan (Num. 
x.-xill.). On this oecasion broke out a violent 
rebellion against the lawgiver, which he, how- 
ever, by divine assistance, energetically repressed 
(Num. xiv.-xvi.). 

The Israelites frequently murmured, and were 
disobedient during about forty years. In a part 
of the desert of Kadesh, which was called Zin, 
near the boundaries of the Edomites, after the 
sister of Moses hail died, and after even the new 
generation had, like their fathers, proved to be 
obstinate and desponding, Moses fell into sin, and 
was on that account deprived of the privilege of 
introducing the people into Canaan. He was 
appointed to lead them only to the boundary of 
their country, to prepare all that was requisite 
for their entry into the land of promise, to ad- 
monish them impressively, and to bless tliem. 

It was according to God’s appointment that 
the new generation also, to whom the occupation 
of the country had been promised, should arrive 
at their goal only after having vanquished many 
obstacles. Even before they had reached the real 
boundaries of Canaan they were to be subjected 
to a heavy and purifying trial. It was important 
that a man like Moses was at the head of Israel 
during all these providential dispensations. His 
authority was a powerful preservative against 
despondency under heavy trials. 

Having in yain attempted to pass through the 
territory of the Edomites, the people marched 
round its boundaries by a circuitous and tedious 
route. Twopowerful kings of the Amorites, Sibon 
and Og, were vanquished. Moses led the people 
into the fields of Moab over against Jericho, to 
the very threshold of Canaan (Num. xx., xxi.), 
The oracles of Balaam became, by the instru- 
mentality of Moses, blessings to his people, be- 
cause by them they were rendered conscious of 
the great importance of having the Lord on their 
side. 

Moses happily averted the danger which 
threatened the Israelites on the part of Midian 
(Num. xxv.-xxxi.). Hence he was enabled to 
grant to some of the tribes permanent dwellings 
in a considerable tract of country situated to the 
east of the river Jordan (Num. ¥xxii),.and to” 
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give to his people a foretaste of that well-being 
which was in store for them. . 

Moses made excellent preparations for the con- 
quest and distribution of the whole country, 
and took leave of his people with powerful ad- 
monitions and impressive benedictious, transfer- 
ring his government to the hands of Joshua, who 
was not unworthy to become the successor of so 
greata man. With a longing but gratified look, 
he surveyed, from the elevated ground on the 
border of the Dead Sea, the beautiful country 
destined for his people. 

Moses died in a retired spot at the age of one 
hundred and twenty years. He remained vi- 
gorous in mind and body to the last. His body 
was uot buried in the promised land, and his 
grave remained unknown, lest it should become 
an object of superstitious and idolatrous worship. 
This honour was due, not to him, but to the 
Lord, who had manifested himself through the 
whole life of Moses. Not the body, but the word, 
of Moses was permanently to abide in Israel. 
The people of God produced no prophet greater 
than Moses, because by none was the Lord more 
glorified. Among al! the men of God recorded 
in the Old Testament, Moses preseuts the most 
wonderful and imposing aspect. 

The Pentateuch is the greatest thonument of 
Moses as an author. The ninetieth psalm also 
seems to be correctly ascribed to him. Some 
learned men have endeavoured to prove that he 
was the author of the book of Job, but their 
arguments are inconclusive [Jo]. 

Numerous traditions, as might have been ex- 
pected, have been current respecting so cele- 
brated a personage. Some of these were known 
to the ancient Jews, but most of them occur in 
later rabbinical writers (comp. Philo, De Vita 
Mosis, c. iii.; Joseph. Antig. ii. 9, sq.; Barto- 
locci, Bibliotheca Rabdinica. iv. 115, sq.). 

The tame of Moses is celebrated among the 
Arabs also, and is the nucleus of a mass of Je- 
gends (comp. Hottinger, Historia Orientalis, p. 80, 
sq.). The Greek and Roman classics repeatedly 
mention Moses, but their accounts contain the 
authentic Biblical history in a greatly distorted 
form (vid. the collection of Meier, Judaica, sex 
veterum Scriptorum profanorum de Rebus Judat- 
cis Fragmenta, Jeux, 1832). 

Concerning the life of Moses, compare also 
Warburton, On the Divine Legation of Moses ; 
Hess, Geschichte Mosis, Zurich, 1778; 2 vols. ; 
Niemeyer, Charakteristik der Bibel, 3rd vol. 

Hear. 


MOTH (WY) occurs in Job iv. 19; xiii. 28; 
xxvil. 18; Isa. ].9; li, 8; Hosea v. 12; Matt. 
vi. 19, 20; Luke xii. 33; Ecclus. xix. 3; 
xl. 13: in all which places the Sept. and 
Greek Testament read os, and the Vulg. 
tinea. In Ps, xxxix. 11, WY, Sept. dpdyyn, 
Vulg. aranea. The same Hebrew word occurs 
in the phrase ‘moth-eaten,’ Job xiii. 28; Sept. 
ontéBpetov, comeditur a tineis; James y. 
2, ontéBpwra, a tineis comesta. The word 
DD occurs once in Isa. li. 8; Sept. ofs, Vulg. 
tinea. "There is no biblical insect whose identity 
is better ascertained. The following is the chain 
of evidence through which it is traced. The 
word ofs, adopted by the Sept., unquestionably 
means ‘moth’.in the writings of Aristotle (who 
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was contemporary with the translators of the 
earliest and best rendered portions of the Sept.) ; 
for when treating of the generation of insects he 
says: Tiverar 5¢ kat HAAa (wddpia, Ta wey ev 
éplois, Kad boa e& éplwy eoriv, vioy of ofres, 
of éudtoyrar padadoy bray KovopTddy | TH Epic 
‘Other small creatures are generated, some in 
wool, and in such substances as are formed from 
wool, as for instance, moths, or moth worms, 
which are principally produced in dusty woollen 
substances :’ and, again, speaking of the same 
insect, ylyera dé ev xit@v 6 oKdAnE obTOS, ‘this 
worm or insect is produced in garments.’ To 
the same effect, Aristotle’s pupil, Theophrastus, 
speaking of the herb zoAlov, says, Todro 5 Kar 
mpos Tos ohras Tovs éy ~ois imattois dryabdy— 
‘this is good against the moths in clothes’ (Hest. 
Plant. i. 16). Menander, educated under Theo- 
phrastus, speaking of things which consume, says, 
7) 8 iudtioy of ofTes, ‘moths consume clothes.’ 
Then with regard to the word tinea, adopted by 
the Vulg., Pliny uses it in translating our first 
quotation from Aristotle (‘ pulvis in Janis et veste 
tineas creat,’ Hist. Nat. xi. 41, edit. Hardum), 
and elsewhere, for the moth, though he also applies 
the word to other insects, &c.; aud from the time 
of Pliny to Aldrovandus, this, aud almost all the 
other names in natural history, remained the same, 
and were retained as much as possible by Wil- 
lughby and Liuneeus. The latter, under the order 
Lepidoptera, genus Phalana, gives the species of 
moths, Tinea tapetzella, T. pellionella, and 
T. recurvaria sarcitelia, as peculiarly destruc- 
tive to woollen clothes, furs, &c. The following 
allusions to the moth occur in Scripture ;—to its’ 
being produced in clothes: ‘for from garments 
cometh a moth’ (Ecclus. xlii. 13); to, its well- 
known fragility : “mortal meu are crushed before 
the moth” (Job iv. 19), literally ‘before the face 
of the moth,’ but which words really mean ‘ike as 


the moth is crushed.’ The Hebrew word 25d, 
here translated ‘before,’ occurs in the sense of as 
or like in 1 Sam. i, 16: ‘count not thine handmaid 


doyba-na 195) as a daughter of Belial;’ lite- 
rally, ‘before, or ‘as the face of 7 and so the Sept. 
understood our passage, ants tpdroy. The 
Latin phrase ad faciem occurs in the same sense 
iv Plautus (Césted/. i. 1.73): * ad istam faciem est 
morbus qui me macerat. Others take this allu- 
sion to the moth in an active seuse, thus—‘as a 
garment is consumed by the moth ;” so the Vulg. 
a tinea. The allusion to ‘the house of the moth’ 
(Job xxvii. 18) seems to refer plainly to the 
silky spindle-shaped case, covered with detached 
hairs and particles of wool, made and inhabited 
by the larva of the Tinea sarcitella; or to the 
felted case or funnel formed by the larva of the 
Tinea pellionella; or to the arched gallery formed 
by eating through wool by the larva of the Tinee 
tapetzella. References occur to the destructive- 
ness of the cloties-moth: ‘as a garment that is 
moth-eaten’ (Job xiii, 28); ‘the moth shall eat 
them up” (Isa. 1.9); ‘the moth shall eat them 
up like a garment’ (li. 8); ‘I will be to Ephraim 
as a moth,’ . e. will secretly consume him (Hos. 
vy. 12); comp. Matt. vi. 19, 20; Luke xii. 33; 
James v. 2, metaphorically; and Ecclus, xix. 3— 
‘Moths and worms shall have him that cleaveth 
to harlots,’ but the better reading is orn, * rotten- 
ness.’ Since the ‘treasures’ of the Orientais, in’ 
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ancient times, consisted partly of ‘ garmen 
both aew and old’ (Matt. xiii. 92; and a 
Josh. vii. 21; Judges xiv. 12), the ravages of 
‘he clothes-moth afforded them a lively emblem of 
destruction. Their treasures also consisted partly 
of corn laid up in barns, &c. (Luke xii, 18, 24); 
and it aas been i say that the Bpdors, trans- 
lated ‘rust,’ jomed with the os in Matt. vi. 19, 
20, refers also to some species of moth, &c., 
wae in the larva state, which destroys corn. 
uinoel says the ‘curculio, or kornwurm,’ the 
larva of the Tixea granella, is itijurious to corn. 
Compare the common Roman phrase blatia et 
tinea. Aquila gives Bpaois for WY in Jer. 1. 9; 
and those words, ‘Gods which canuot save them- 
selves from moths,’ Spaudrwy, Ep. of Jer. xii., 
may be another instance. Comp. Mal. iii. 11, 
Sept. and MS. B. in margin, and Symmachus in 
Isa. y. 9. The word DD occurs, as well as the word 
WY, in Isa. li. 8: * the WY shall eat them up like 
a garment, and the DD shall eat them like wool,’ 
Sept. &s pra BpwOjoera id onrds (comp. the 
first quotation from Aristotle), where the similarity 
between the Hebrew and Greek word is striking. 
If two species of moth be here alluded to, may not 
the DD be the distinctive name for the Tinea 
tapetzella, which is peculiarly destructive to 
‘wool? The Sept. also gives ofs for 1), Prov. 
xiv. 30, and for PIN, Micah vii. 4. Moths, like 
fleas, &c., amid other more immediate pur- 
poses of their existence, incidentally serve as a 
stimulus to human industry and cleanliness; 
for, by a remarkable discrimination in her in- 
stinct, the parent moth never deposits her eggs in 
garments frequently overlooked or kept clean. 
Indeed, the most remarkable of all proofs of 
animal intelligence, is to be found in the larve of 
the water-moth, which get into straws, and adjust 
the weight of their case so that it cau always float: 
when too heavy they add a piece of straw or wood, 
and when too light a bit of gravel (Transactions 
_ of the Royal Society of Edinburgh, vol. i. 
p. 42).—J. F. D. 


MOTHER. The Hebrew word for mother 
is DS am, and is regarded by the lexicographers 
as a primitive, imitating the earliest lisping of 
an infant: they compare it with the Greek 
pdppa, udpun, paca; Sanscrit, ma,amba; Copt., 
mau; English and French, mama; German, 
amme (nurse), &c. 

The ordinary applications of the word require 
no illustration; but the following points of He- 
brew usage may be noticed. When the father had 


more than one wife, the son seems to have con-. 


fined the title of ‘mother’ to his real mother, by 
which he distinguished her from the other wives 
of his father. Hence the source of Joseph's pecu- 
liar interest in Benjamin is indicated in Gen, 
xliii. 29, by his being * his mother’s son.’ The 
other brethren were the sons of his father by other 
wives. Nevertheless, when this precision was uot 
necessary, the step-mother was sometimes styled 
mother, Thus Jacob (Gen. xxxvii. 10) speaks of 
Leah as Joseph's mother, for his real mother had 
long been dead. Thestep-mother was however more 
properly distinguished from the womh-mother by 
the name of § father’s wife’ (AN AWN). The 
word ‘mother’ was also, like father, brother, 
sister, employed by the Hebrews in a somewhat 


enseé than is u ith u t is used of 
wider sense than is usual with us, I | of 
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a grandmother (1 Kings xv. 10), and even of any 
female ancestor (Gen. iii. 20); of a benefactress 
(Judg. y. 7), and as expressing intimate relation- 
ship (Job xvii, 14). In Hebrew, as in English, 
a nation is considered as a mother, and indivi- 
duals as her children (Isa. 1.1; Jer.1. 12; Ezek. 
xix. 2; Hos. ii. 45 iv. 5); so our ¢ mother-coun- 
try,’ which is quite as good as ‘ father-land,’ 
which we seem beginning to copy from the Ger- 
mans. Large and important cities are also 
called mothers, 7. e. ‘ mother-cities,’ with refers 
ence to the dependent towns and villages (2 Sam. 
xx. 19), or even to the inhabitants, who are called 
her children (Isa. iii, 12; xlix. 28), The 
parting of the way, at the head of two ways’ 
(Ezek. xi. 21) is in the Hebrew ‘the mother of 
the way,’ because out of it the two ways arise as 
daughters. In Job i. 21, the earth is indicated 
as the common ‘ mother to whose bosom all man- 
kind must return.” So Chaucer— 

* And on the ground, which ismy modres gate, 

I knocke with my staf erlich and late, 
And say to hire, “ Leve, mother, let me in.”’ 

The particulars relating to the position whick 
a mother occupied among the Jews, are involved 
in other relations, which are referred to the ge- 
neral head Woman. 

MOUNTAINS. The mountains mentioned 
in Seripture are noticed under their different 
names, and a general statement with reference to 
the mountains of Palestine is given under that 
head. We have therefore in this place only to 
notice more fully some remarkable symbolical or 
figurative uses of the word in the Bible. 

In Scripture the governing part of the body 
politic appears under symbols of different kinds. 
If the allegory or figurative represeufation is 
taken from the heavens, the luminaries denote the 
governing body; if from an animal, the head or 
horns; if from the earth, a mountain or fortress ; 
and in this case the capital city or residence of the 
governor is taken for the supreme power. These 
mutually illustrate each other, For a capital 
city is the head of the political body: the head 
of an ox is the fortress of the animal; mountains 
are the natural fortresses of the earth; and there- 
fore a fortress or capital city, though seated in a 
plain, may be called a mountain. Thus the words 
head, mountain, hill, city, horn, and king, are used 
in a manner as synonymous terms to signify a 
kingdom, rmouarchy, or republic, united under one 
government, ouly with this difference, that it is to 
be understood in diflerent respects; for the term 
head represeuts it in respect of. the capital city ; 
mountain or hill in respect of the strength of the 
metropolis, which gives Jaw to, or is above, and 
commands the adjaceut territory. When David 
says, ‘ Lord, by tny favour thou hast made my 
mountain to stand stroug’ (Ps. xxx. 7), he means 
to express the stability of his kingdom, 

It is according to these ideas that the kingdom 
of the Messiah is described under the figure of a 
mountain (Isa. 11.2; xi. 9; Dan. ii. 35), and its 
universality by its being the resort of all uations, 
and by its filling the whole earth. The mystic 
mountains in the Apocalypse denote kingdoms 
and states subverted to make room for the Mes- 


“siah’s kingdom (Rev. vi. 14; xvi. 20). 


The Chaldwan monarchy is described as a 
mountain in Jer. li. 25; Zech, iv. 7; and the 
Targum illustrates the idea by substituting the 
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word ‘ fortress’ in the former text. In this: view, 
then, a mountain is the symbol of a kingdom, 
or of a capital city with its domains, or of a king, 
which is the same. 

Mountains are frequently*ased to signify places 
of strength, of what kind soever, and to whatsoever 
use applied (Jer. ili. 23). 

Eminences were yery commonly chosen for the 
sites of Pagan temples: these became places of 
asylum, aud were looked upon as the fortresses 
and defenders of the worshippers, by reason of 
the: presece of the false deities in them. On 
this account mountains were the strongholds of 
Paganism, and therefore in several parts of Scrip- 
ture they signify idolatrous temples and places of 
worship (Jer. ii. 23; Ezek. vi. 2-6; Mic. iv. 1; 
comp. Deut. xii. 2; Jer. ii. 205 iit. 16; Ezek. 
vi. 3). See Wemyss’s Clavis Symbolica, pp. 
309-316. 

MOURNING. This head embraces both the 
outward expressions of sorrow for the dead, re- 
ferred to in the Scriptures, and those expressions 
which were intended to exhibit repentance, &c. 
These subjects will be pursued according te 
Townseud’s chronological arrangement, and sinco 
they nearly approximate, will be pursued together. 
Assuming the propriety of this arrangement, the 
earliest reference to any kind. of mourning is that 
of Job (s.c. 2130), who being informed of the de- 
struction of his children as the climax of his 
calamities, ‘arose, rent his mantle, shaved his 
head, and fell down upon the ground and wor- 
shipped’ (Job 1. 20), uttered sentiments of sub- 
mission (ver. 21), and sat down among.the ashes 
(ch, ii. 8). His friends came to him by an ap- 
pointment among themselves to mourn with him 
and comfort him (ver. 11); they lift up their voices 
and wept upon a view of his altered appearance ; 
they rent every man his mantle and sprinkled 
dust upon their heads towards heaven (ver. 12), 
and sat down with him on the ground seven days 
and seven nights, waiting till his grief should 
subside before they commenced their office as 
mourvers. Job then bewails aloud his unhappy 
condition! (ch. iii.). In ch. xvi. 15, 16, reference 
is made to the customs of sewing sackcloth upon 
the skin, detfiling the head with dust, and suffer- 
ing the face to be begrimed with weeping. Cla- 
mour in grief is referred to (xix. 7; xx. 28): 
it is considered a wicked man’s portion that his 
widows shall not weep at his death (xxvii. 15). 
Upon Job's recovery from his afflictions all his 
relatives and acquaintances bemoan and comfort 
him concerning his past sufferings; which seems 
to have been a kind of congratulatory mourning, 
indulged in order to heighten the pleasures of 
prosperity by recalling associations of adversity 
(ch-xhi. 11). Indeed, the expressions of aflec- 
tionate joy and grief vearly coincide. Joseph fell 
upon his brother Benjamin’s neck and wept (Gen. 
xlv. 14; comp. Acts xx. 37, 38, and Gen. 1. 1). 
However it is to be accounted for, in the course 
of the book of Job nearly all the chief character- 
istics of eastern mourning are introduced. This 
will appear as we proceed. The next instance is 
that of Abraham, who came to mourn and weep 
for Sarah (B.c. 1871), words which denote a formal 
mourming (Gen. xxii. 2). Days of mourning 
yre referred to in regard to the expected death-of 
Isaac (Gen. xxvii. 41). These appear generally to 
have consisted of seven, as for Saul (1 Sam, xxxi. 
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13; for Judith xvi. 24; comp. Ecelus. xxii. 12), 
Weeping appears (n.c. 1729), either as one chief 
expression of mourning, or as the general name 
for it. Hence when Deborah, Rebecca's nurse, 
was buried at Bethel under an oak, at this period, 
the tree was called Allon-bachuth, the oak of 
weeping (Gen. xxxv. 8). The children of Israel 
were heard to weep by Moses throughout their 
families, every man m the door of his tent (Num. 
xi. 10; comp, xiv. 1; xxv.6). So numerous are 
the references to tears in the Scriptures as to give 
the impression that the Orientals had them nearly 
at command (comp. Ps. vi. 6), The woman 
washed our Lord’s feet with tears (Luke vii. 38; 
comp. Ecclus. xxviii. 17). Weeping, with lifting 
up of the voice, occurs in Ruth i. 9; 1 Sam. 11. 
4; 2 Sam. iii. 31; xiii. 36), Their exciteable- 
ness appears otherwise; they shout for joy and 
howl for grief, even the ministers of the altar 
(Joel i. 13; Micah i. 8, &c.). Reuben rent his 
clothes upon finding Joseph gone (Gen. xxxvii. 
29), and uttered lamentations (ver. 30). Jacob 
rends his clothes and puts sackcloth upon his 
loins, aud mourns for his son many days; his sons 
and his daughters rise up to comfort him, and he 
gives utterance to his grief; ‘ thus his father wept 
for him’ (Gen. xxxvii. 34, 35). Joseph's brothers 
rend their clothes (Gen. xliv. 13); and_ this act, 
as expressive of grief or horror, occurs in multi- 
tudes of passages down to the last age of the 
Jewish empire (Acts xiv. 14). | Scarcely less 
numerous are the references to sackcloth on the 
loins as an expression of mourning; we have even 
lying in sackcloth (1 Kings xxi. 27), and sack- 
cloth upon both man and beast at Nineveh 
(Jouah iti, 8). Joseph's brethren fell to the 
ground before him in token of grief (Gen. xliv. 
14); and this, or lying, or sitting on the ground, 
was a common token of mourning (comp. Ps. 
xxxv. 14; 1Sam. xxv. 24; Isa. ili. 26; xlvi. 1; 
Ezek. xxvi. 16, &c.). The next incident in the 
history of the subject’ is the mourning for Jacob 
by the Egyptians, which was conducted, no doubt, 
by professional mourners during threescore and 
ten days (Gen. 1. 3), called the days of mourn- 
ing (ver. 4), though most: likely that computation 
includes the process of embalming (Wilkinson’s 
Manners and Customs of the Ancient Egyptians, 
v. 454, 459). It seems to have amounted to °, 
royal mourning, doubtless out of regard to Jo- 
seph. Herodotus states that the Evyptians 
mourned for a king seventy-two days. The 
mourning for Joseph’s father was renewed by Jo- 
seph’s command, with a very great and sore 
lamentation, upon the funeral cavalcade having 
arrived in Canaan, and continued seven days 
(ver. 10). The vehemency of that mourning 
seems to have surprised even the Canaanites, who 
in consequence named the place where it was 
held Abel-mizraim, or the mourning of the 
Egyptians (ver. 11). We Jearn from Diodorus 
that at the death of a king the Egyptian people tore 
their garments, every temple was closed, sacrifices 
were forbidden, and no“festivals celebrated. A 
procession of two or three hundred persons wan- 
dered through the streets, throwing dust and mud 


upon their heads, and twice every day sung a 


funeral dirge in honour of the deceased. In the 
mean time the people abstained from baths, oint- 
ments, every luxury, and even wheaten bread 
G. 72, 91). The Egyptians have ever been re 
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nowned for the vociferation of their grief} ‘there 
was a great cry in Egypt at the death of the first. 
born’ (Exod. xii, 30). When the children of 
Israel (s.c. 1491) mourned under the threat of the 
divine displeasure, they did not put on their orna- 
ments (Exod, xxxiii. 4; comp. Joel ii. 16; Ezek. 
xxiv. 17). At the giving of the law the modes 
of mourning were regulated by several enact- 
ments. It was forbidden the Jews to make cut- 
tings in their flesh for the dead (Lev. xix. 28), 
The ancient Egyptians, according to Herodotus, 
did not cut themselves (ii. 61); it was a Syrian 
custom, as appears from the votaries of Baal 
(1 Kings xviii. 28): nor were the Jews allowed 
to make any baldness between their eyes for the 
dead (Deut. xiv. 1). The priests were forbidden 
to uncover the head in mourning (Lev. x. 6), or 
to rend their clothes, or to contract the ceremonial 
defilement involved in mourning except for their 
nearest kindred (Ley. xxi. 1,4); but the high- 
priest was entirely forbidden to do so even for his 
father or his mother (ver. 11), and so was the Na- 
zarite (Num. yi. 7). These prohibitions respecting 
the head and the beard (Lev. xix. 27) seem to have 
been restricted to funeral occasions, as the customs 
Teferred to were lawfully practised on other sor- 
rowful events (comp. Ezra ix. 3; Job i. 20; Isa. 
xxii. 12; Jer. vii. 29; Micah i. 16). Even the 
food eaten by mourners was considered unclean 
(comp. Deut. xxvi. 14, with Hos. ix. 4; Ezek. 
xxiv. 17). The Jews were commanded to afflict 
their souls on the day of atonement (Ley. xxiii. 
27), and at the Feast of Trumpets (Num. xxix. 7). 
All the house of Israel mourned for Aaron thirty 
days (Num. xx. 29). The beautiful captive, 
whom the Jaw permitted to marry, was required 
first to bewail her father and mother a full month, 
and the requisitions that she should shave her 
head and pare her nails have been by some con- 
sidered sigus of mourning (Deut. xxi. 11, 13). 
The Israelites wept for Moses thirty days, called 
the days of weeping and mourning for Moses 
(Deut. xxxiv. 8; B.c. 1451). Joshua and the 
elders of Israel put dust upon their heads at the 
defeat of Ai, aud fasted (Jush. vii. 6), as did the 
eleven tribes after the defeat at Gibeah, aud wept 
(Judg. xx. 26), as did all the Israelites at the 
command of Joshua, on which occasion it is said 
‘they drew wafer and poured it out before the 
Lord’ (1 Sam. vii. 6; comp. Ps. xxii. 14). The 
prophet Joel commanded a fast as part of a na- 
tional mourning. A fast is proclaimed to all the 
inhabitants or visitors at Jerusalem (Jer. xxxvi. 9 ; 
comp. Zech, vii. 5). Fasting is practised at 
Nineveh as part of a public humiliation (Jonah 
iii. 5). In our Lord’s language, ‘to fast’ and 
“to mourn’ are the same thing (Matt. ix. 15). 
Public humiliations attended with religious as- 
semblies and prayers (Joel ii. 16, 17); with fasts 
Isa. lviti. 3); see all these united (1 Mace. iii. 
44, 47, 48). The first complete description of 
mourning for the dead occurs in 2. Sam. iii, 31, 35, 
where David commands Joab and all the people 
that were with him to rend their clothes, gird 
themselves with sackcloth, and mourn for Abner ; 
and David himself followed the bier, and they 
- buried Abner in Hebron; and the king lifted up 
~ his voice and wept at the grave of Abner, and 
all the people wept, and David fasted two days, 
and wrote a lamentation for the deceased. Ele- 
- gies “were composed by the prophets on several 
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disastrous occasions (Ezek xxvi. 1-18; xxvii 
1-36; Amos vy. 1, &e.). The iuitidenteaet 
Jephthah’s daughter (#.c. 1187) is too uncertain 
to aflord any index to the modes of mourning at 
that era, It appears that she was allowed two 
months to bewail her virginity, with her compa- 
nions, and that the Jewish women of that country 
went some where yearly to lament or celebrate 
her (Judg. xi, 37-40) [Jepurnan], In Ps. 
xxxy., which is ascribed to David, there is a 
description of the humiliations practised by the 
friends of the sick, in order to procure their reco- 
very: ‘When they were sick my clothing was 
sackcloth; I humbled my soul with fasting; I 
behaved as if it had been a friend or a brother; I 
bowed down heavily, as one that mourneth for his 
mother ;’ where different modes of mourning seem 
adverted to for different occasions. Samuel is 
honoured with a public mouming by the Israel- 
ites (L Sam. xxv. 1), B.c. 1058. Upon the death 
of Saul, David wrote an elegy (2 Sam. i. 17-27). 
This, like that upon the death of Abner, seems to 
be a poetical description of the character of the 
departed, like the dirge for an Egyptian king. 


(Mourning at Grave—Lifting up hauds, &e.) 


406, 


Lifting up the hands seems to have heen an ex- 
pression of grief (Ps. cxli. 2; Lam. i. 17; Kzra 
1x. 5). Messengers were sent to condole with sur- 
vivors ; thus David sent such to Hanun, king of 
Ammon, upon the death of his father (2-Sam. x. 1, 
2); ‘Many of the Jews came to comfort Martha 
and Mary’ (John xi. 19); ‘A great company of 
women attended our Lord to the cross, bewailing 
and lamenting him’ (Luke xxiii. 27); ‘Much 
people’ were with the widow of Nain (Juke vii. 
12). Indeed, if persons met a funeral procession 
they were expected to join it—a custom which is 
thought to illustrate St. Paul's words, ‘ Weep 
with them that weep’ (Rom. xii, 15). Herodotus 
relates that when Cambyses bewailed his calami- 
ties. the Persiaus tore their garments anc expressed 
their grief aloud (iii. 66). The next incident in 
historical order is the mourning of Batlisheba for 
Uriah (2 Sam. xi. 26). David, in deprecation 
of the death of his son by her, prayed to God for 
the child, fasted, and Jay all night upon the earth. 
Ashes were often laid on the head in token of 
mourning; thus ‘Tamar put ashes on her head 
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rent her garment, and laid her hand upon her 
head, and went on crying’ (2 Sam. xiii. 19, 20; 
comp. Isa. Ixi. 3; 2 Esdras ix. 38). They even 
wallowed in ashes (Hzek. xxvii. 30). Mourning 
apparel is first mentioned in 2 Sam. xiv. 2, where 
it appears that the wearer did not anoint himself 
with oil (comp. Matt. vi. 17). In Egypt the 
common people allowed their beards to grow when 
mourning-(Herod. ii. 36; comp. 2 Sam, xix. 24). 
The first reference to hired moumers occurs in 
Eccles. xii. 5, ‘ The mourners D'I5}DN go about 
the streets.’ -(The root of this word, observes Gese- 
nius, signifies ‘a mournful noise,’ and he adduces 
Micah i. 8; Jer. xxii. 18; xxxiv. 5). They are 
certainly alluded to in Jer. ix. 17-20, ‘ the mourn- 
ing women’ (probably widows, comp. Ps. Ixxviii. 
64; Acts ix. 39), answering to the Prefice of 
the Romans (comp. Hor. Avs Poet. 429). Ano- 
ther reference to them occurs in 2 Chron. xxxv. 
25; comp. Joseph. De Bell. Jud. iii. 9.5. The 
greater number of the mourners in ancient Egypt 
were women, as in the modern East. In the fol- 
lowing cut (No. 407) mourners, all females, are 


(Egyptian Mourners—ashes on Head.] 


shown casting dust upon their heads before the 
mummy of aman. Mourning for the dead was 
conducted in a tumultuous manner; they also 
wept and wailed greatly (Mark v. 38). Even 
devout men made great lamentations (Acts viii. 
2). When any one died in ancient Egypt the 
females of his family covered their faces with 
mud, ran through the streets with their bosoms 
exposed, striking themselves, and uttering loud 
lamentations; they were joined as they went 
by neighbours and friends, and, if the deceased 
was of consequence, by strangers also. The men, 
girding their dress below their waist, ran through 
the town, smiting their breast, and throwing mud 
upon their heads (Herod. ii. 85; Diod. Sic. i. 91). 
The modern lamentations in Cairo seem to resem- 
ble the ancient. The mourners are said to parade 
the streets, crying ‘Oh, my misfortune!’ ‘ Oh, my 
brother!’ ‘Oh, my master!’ ‘Oh, lord of the 
house!’ &c. The similarity is striking between 
such exclamations and the following: Jephthah’s 
‘Alas, my daughter!’ David’s ‘Oh, Absalom, 
my son; my soa Absalom!’ (2 Sam. xviil. 33.) 
* Alas, my brother!’ (1 Kings xiii. 80). ‘Ah, my 
brother! ab, my sister! ah, Lord, or ah, his glory’ 
(Jer. xxii. 18). See Lane's Modern Egyptians, 
ii, 286. 

Among other signs of mourning they shaved 
the head, and even tore off the hair (Amos viii. 
10; Micah i. 16; Isa. xv. 2; xxii. 12; Jer. vii. 
29). Ezra plucked off the hair of his head and of 
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his beard (Ezra ix. 3; Joseph. Antig. xvi. 7. 5} 
The Jews went up to the house-tops to mom 
(Isa. xv. 2,35 xxii. 1); and so did the Moahites 


AN es 
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408. [Wail with Tabrets, &e.] 

(Jer. xlviii. 37, 88; Judith viii. 5). They also 
made cuttings in their hands (Jer. xlviii. 37, 38) ; 
they smote upon the thigh (Jer. xxxi. 19; Ezek. 
xxi. 12); on the breast (Nahum ii. 7; Luke xviii. 
13; xxiii. 48; they smote both hands together 
(Num. xxiv. 10), stamped with the foot (Hzek. 
vi. 11), bowed down the head (lam. ii. 10), 
covered the lips (Micah iii. 7), the face (2 Sam. 
xix. 4), and the head (2 Sam. xv. 30), and went 
barefoot (2 Sam. xv. 30). Neighbours and friends 
provided food for the mourners (2 Sam, iii. 35; 
Jer. xvi. 7; comp. Ezek. xxiv. 17); this was 
called ‘the bread of bitterness,’ ‘ the cup of con- 
solation.’ In later times the Jews had a custom of 
giving bread to the poor, at funerals, and leaving 
it for their use at tombs, graves, &c., which 
resembles the Roman, visceratio (Tobit iv. 17; 
Ecclus. xxx. 8). Women went to tombs to 
indulge their grief (John xi. 31); anniversary 
mournings (1 Esdras i. 22). The extravagance 
of mourning among the Greeks is ridiculed by 
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Mourning the Dead—Etruscan.] 


Lucian (De Luctu), who describes them as expos- 
tulating with the dead for leaving them, &c., and 
other particulars similar to an Irish wake. It is 
difficult to ascertain the philosophy of mourning, 
Potter thinks that it consisted in receding as much 
as possible from ordinary customs and manners, 
in token that an extraordinary event had hap-— 
pened, and observes that such is the diversity of 
human customs that the signs of mourning in 
some nations coincide with those of joy in others 
(Archeologia Greca, ii. 194, 195, Lond. 1775). 
Although, no doubt, many modes of mouming 
are conventional, and or.ginated in caprice, yet 
there would seem to be physical reasons for cer-_ 
tain forms which have so widely and permanently 
prevailed. Shaving the head may be a dictate of 
nature to relieve the excited brain. Plucking the 
hair is well calculated to assuage the action of 
some particular organs, to which the sensations of 
the individual may be a sufficient guide. Beat 
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ing the breast may relieve the heart, oppressed 
with a tumultuous circulation. Cutting may be 
the effect of nature's indication of bleeding. Cry- 
ing aloud certaiuly diverts the attention from 
anguish of mind or body. Tearing and rending 
seem to palliate nervous irritation, &c. (Carpzov, 
De cinerum ap. Hebr. usu meroris atque luctus, 
Rostock ; Kirechmann, De Funer. Roman. ; J.Q. 
Hedenus, De Scissione Vest. Ebreis ac Gentibus 
usttata, Jen. 1663; or in Ugolini, Thesaurus, 
29; Wichmannshausen, De Laceratione Vestium 
ap. Hedr. Viteb.; also in Ugolini, Thesaurus, 
33; Wichmannshausen, De Corpore Scisswris 

isque non cruentando, Viteb.; J. G. Mi- 
chaelis, De Incisura super mortuos, in Odservatt. 
Sacr.—J. F. D. 


MOUSE (1333 achbar ; perhaps generically 
including aliarbai or jerboa, or 5G parah of 


the Arabs). The word occurs where, it seems, 
the nomenclature in modern zoology would point 
out two species of distinct genera (Lev. xi. 
29; 1 Sam. vi. 4, 5, 11, 18; Isa. Ixvi. 17), 
The radical meaning of the name, according to 
Bochart, designates a field ravager, one that 
devours the produce of agriculture, and there- 
fore is applicable to several genera of Rodeutia, 
&c,, notwithstanding that the learned etymo- 
logist would confine it to the jerbow or jump- 
ing-mouse of Syria and Egypt, although that 
animal isnot abundant in the first-mentioued re- 
gion, and even in the second is restricted almost 
exclusively to the desert, as it cau live without 
water. Bochart, it is true, cites examples of the 
ravages committed by murine animals in divers 
localities ; but among them several are pointed out 
where the jerboa is rare, ur not found at all; con- 
sequently they apply not to that species, but to 
some other Rodent. It is likely that the Hebrews 
extended the acceptation of the word achbar, in 
the same manner as was the familiar custom of 
the Greeks, and stil] more of the Romans, who 
included within their term mus, insectivora of 
the genus sorez, that is ‘shrews;  carnivora, 
among which was the Mustela erminea, ‘stoat’ or 
‘ermine,’ their Mus ponticus ; and in thie syste- 
matic order Rodentia, the murid@ contain Myoxus 
glis or fat dormouse; Dipus jaculus or Egyptian 
jerboa; Mus, rats and mice properly so called, 
constituting several modern genera; aud ericetus 
or hamster, which includes the marmot or Roman 
Mus Alpinus. This was a natural result of the 
imperfect state of zoological science, where a 
somewhat similar external appearance was often 
held sufficient for bestowing a general name which, 
when more remarkable particulars required fur- 
ther distinction, received some trivial addition of 
quality or native country, or a second loca] desig- 
nation,.as in the present case; for, according to 
some Biblical critics, the yerboa may have been 
xnown also by the name of {DY, shaphan. In 
the above texts, all in 1 Sam. vi. apparently refer 
. to the short-tailed figld-mouse, which is still the 
most destructive animal to the harvests of Syria, 
and is most likely the species noticed in antiquity 
and during the crusades; for, had they been jerboas 
in shape and resembled miniature kangaroos, we 
would expect William of Tyre to have mentioned 
the peculiar form of the destroyers, which was 
then unknowa to Western Europe; whereas, they 
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being of species or appearance common to the 
Latin nations, no particulars were required. But 
in Leviticus and Isaiah, where the mouse is de- 
clared an unclean animal, the species most ae- 
cessible and likely to invite the appetite of 
nations who, like the Arabs, were apt to covet all 
kinds of animals, even when expressly forbidden, 
were, no doubt, the hamster and the dormouse ; 
and both are still eaten in common with the 
Jerboa, by the Bedoueens, who are but too often 
driven to extremity by actual want of food.— 

Go aS. 

MOUTH (5). The ordinary applications 
of this word, common to all languages, require ne 
explanation; but the following somewhat pecu- 
liar uses may be noted: ‘ Heavy-mouthed,’ that 
is, slow of speech, and so trauslated in Exod. iv. 
10; ‘smooth mouth’ (Ps. xxvi. 28), that is, a 
flattering mouth; so also ‘a mouth of deceit’ 
(Ps. cix. 2). The following are also remarkable 
phrases: ‘ To speak with one mouth to mouth,’ 
that is, in person, without the intervention of an 
interpreter (Num. xii. 8; comp. 1 Kings viii. 15; 
Jer. xxxii. 4). ‘With one mouth,’ that is, with 
one voice or consent (Josh. ix. 2; 1 Kings xxii. 
13 ; 2 Chron. xviii. 12). ‘With the whole mouth,” 
that is, with the utmost strength of voice (Job 
xix. 16; Ps. lxvi.17). ‘To put words into one’s 
mouth,’ that is, to suggest what one shall say 
(Exod. iv. 15; Num. xxii. 88; xxiii. 512; 
2 Sam. xiv. 19, &c.). ‘Tobe in one’s mouth,’ 
is to be often spoken of, as a law, &c. (Exod. xiii. 
9; comp. Ps. v.10; xxxviii. 15). The Hebrew 
also says, ‘ upon the mouth, where we say, and 
indeed our translation says, in or into the mouth 
(e. g. Nah. iii. 12); that which is spoken is also 
said to be ‘won the mouth,’ where we should 
say, ‘upon the lips’ (as in 2 Sam. xiii. 32). ‘To 
lay the hand upon the mouth’ is to be silent 
(Judg. xviii. 19; Job xxi.5; xl.4; comp. Prov. 
xxx, 32), just as we lay the finger on the mouth 
to enjoin silence. ‘To write from the mouth of . 
any one’ is to do so from his dictation (Jer- 
xxxvi. 4, 27, 32; xlv. 1). 

The mouth, as the organ of speech, also sig- 
nifies the words that proceed out of it, which in 
the sacred style are the same as commands and 
actions, because they imply the effects of the 
thoughts; words and commands being the means 
used to communicate decrees to those who are 
to execute them. Instances of this abound in 
Scripture, in various shades of application, but 
few of them are preserved in translation. Thus 
(Gen. xly. 12), ‘according to the commandment 
of Pharaoh,’ is in the original, ‘according to the 
mouth of Pharaoh’? (comp., among numerous 
other examples, Num, iii. 16; Job xxxix. 27; 
Eccles. viii. 2). Hence, for a person or thing to 
come out of the mouth of another is to be con- 
stituted or commanded to become an agent or 
minister under a superior power : this is frequent 
in the Revelations (Rey. xvi. 13, 14; i. 16; xi. 
4,5; xii. 15; ix.19). The term mouth is not 
only applied to a speech or words, but to the 
speaker (Exod. iv. 16; Jer. xv. 19), in which 
sense it has a near equivalent in our expression 
‘ mouth-piece.’ 


MULBERRY-TREE. [Baca.] 


MUSIC. Itseems probable that music is the 
oldest of all the fine arts. It is more than any other 
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an immediate work of nature. Hence we find it 
among all nations, even those which are totally 
ignorant of every other art. Some instruments 
of music are in Seripture named even before 
the deluge, as being invented by Jubal, one of 
Cain's descendants (Gen, iv, 21); and some 
will regard this as contirmed by the common 
opinion of the Orientals. Chardin relates that 
the Persians and Arabians call musicians and 
singers Kayne, or * descendants from Cain.’ The 
insteuments invented by Jubal seem to have re- 
mained in use after the flood, or at least the 
names were still in use, and occur in the latest 
books of the Old Testament, Musio, in practical 
use, is almost constantly mentioned in connection 
with the song and the danee (Gen, xxxi.275 Exod. 
xv. 20), and was doubtless employed to elevate 
the former and regulate the latter, Women es- 
pecially are seen to have employed it in this con- 
nection from the earliest times (Exod. xv. 20; 
Judg. -xi, 84; 1 Sam. xviii, 6). At a later 
period we trace the appearance of foreign girls in 
Palestine, as in Greece and Italy, who visited 
the towns like the Bayaderes of the present day 
(isa. xxiii, 16). Musio was also through all 
periods used in social meetings, and in public 
rejoicings G Kings i, 40; Isa. vy. 123 xiv. U1; 
xxiv. 8; Amos vi. 6; Hagv. bb; 1 Maco, ix, 
89; Judith 1, 8). By David music was vari- 
ously aud conspicnously connected with the 
temple worship (1 Chron. xxv. 1); in particular, 
the Lavites: in their several choirs, performed their 
music divided into different classes at the great 
sacrifices (2 Chron. xxix. 253 xxx. 215 xxxv. 
15). The prophets also appear to have regarded 
Music as unecessary to their services (1 Sam. x, 
5); and they used it sometimes for the purpose, 
apparently, of bringing their minds ito the 
frame suited for prophetic inspirations (2 Kings 
ii, 15). In the case of David playing betore 
Saul, we have marked and interesting evidence 
that the effect of music in soothing the perturba- 
sions of a disordered intellect, was well known 
among the Hebrews (1 Sam, xvi. 16). 

It would be traly interesting to know to what 
extent the Israelites, during their sojourn in 
Kgypt, where they became a nation, profited by 
the musical science and instruments of that coun- 
try. It is impossible but the patriarchs had some 
land of music and musical instruments before 
they journeyed thither; but the presence of music 
among the [sraelites is not positively indicated 
till after the exode, If we could rely on the 
assumption that the celebrated painting at Beni- 
Hassan really represents the arrival of the Israel- 
ites in Keypt, we should thence learn that they 
were in possession of a lyre peculiar to themselves, 
or_more-probably adopted from the Canaanites, 
Whatever instrumeuts they had before they went 
€own to Egypt they doubtless retained, although 
they may have added to their musical science and 
their instruments while in that country. One 
people adopts the musical instruments of another, 
without also adopting its music, If we find 
this to be the caso now, how much more sq in 
those ancient times, when the absence of musical 
notation made every air a matter of tradition— 
since the traditions of one people are not usually 
imparted to foreigners, or sought after by a foreign 
people. Hence, although we have no doubt that 
the musical geedrwnents which we read of in 
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Scripture may find their types in the Egyptia, 
monuments, we are unable even to conjecture how 
much they were indebted to the music of tha 
people, of which indeed we know almost as little 
as of that of the Hebrews, although we know more 
of their instruments. : 

Tt will be remembered that music and song 
were cultivated in the region thom which the 
Israelites first came (Gen. xxxi. 27), and that 
there must have been in the party which Abraham 
brought from Aram, and in the larger party which 
Jacob took into Egypt, many persons by whom this 
native music was practised, and to whom it was 
dear; aud they were almost certain to preserve and 
transmit it to their children. In Egypt they were 
in the midst ofa people intinitely thei superiors in 
all the arts of civilization, in consequence of which 
they were Kept more apart, and likely to adopt 
less from them than if the resemblance had been 
greater, Their condition was also soon changed 
into one of intolerable bondage—a state in the 
highest degree unfayourable to the cultivation of 
music and its Kindred arts, although there were 
doubtless among the Israelites many individuals 
who were led by circumstances or inclination 
to cultivate the learning and the arts of Egypt, 
amoung which music was not likely to be forgotten. 
The conclusion we should be disposed to deduce 
from thisis, that the native music of the Israelites 
was much of the same kind which exists in Syria 
and Western Asia to this day, and that the instra- 
ments resembled the most simple of those in pre- 
sent ase, while we must be content to remain in 
ignorance respecting the measure of that~im- 
provement in musical science which they may 
be supposed to have derived from the Egyptians ; 
although with respect to the desirwnenis much, 
information may. be collected from the monu- 
ments of that ancient people. 

With respect to the nature of the Hebrew music, 
it was doubtless of the same essential character as 
that of other ancient nations, and of all the present 
Oriental nations; consisting not so much in har. 
mony Cin the modern seuse of the term) as in 
unison or melody, This is the music of nature, 
and fora dong time after the more ancient period 
Was common among the Greeks and Romans, 
From the Hebrews themselves we have no definite 
accounts in. reference to this subject; but the 
history of the art among other nations naust here 
also serve as our guide, “It was not the har- 
mony of differing or dissonant sounds, but the 
voice formed after the tones of the lyre, that com- 
stituted the beauty of the ancient music, 

© Tu calamos inilare leves, ego dicere versus,’ 
was the general rule followed in the musical 
rhapsodies of the ancients, aud which so enrap- 
tured the Arabian servant of Niebuby, that he 
cried out, in contempt of Kuropean music, * By 
Allah, that istine! God bless you!’ (Reisebeschreid, 
nach Araden, p. 176). The whole of antiquity 
is full of stories in praise of this music. By its 
means battles were won, cities conquered, mutinies 
quelled, diseases cured (Plutarch, De Mustea), 
HNeots simihw to these occur in the Scriptures, 
and have already been indicated. Why are 
these effects so seldom produced by our music ? 
Ave they among the things in music yet to be 
restored = "Lhe diferent parts which we now have 
are the invention of modern times. Respecting 
the base, treble, &c,, very few discriminating ree 
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marks had then been made. The old, the young, 
maidens, &c., appear to have sung one part. The 
beauty of their music consisted altogether in me- 
lody. The instruments by which, in singing, this 
melody was accompanied, occupied the part of a 
sustained base; and, if we are disposed to apply 
in this case what Niebuhr has teld us, the beauty 
of the concerts consisted in this—that other persons 
repeated the music which had just been sung, 
three, four, or five notes, lower or higher. Such, 
for instance, was the concert which Miriam held 
with her musical fellows, and to which the ‘ toph,’ 
or tabret, furnished the continued base ; just as 
Niebuhr has also remarked of the Arabian women 
of the present day, ‘ that when they dance or sing 
in their harem, they always beat the correspond- 
ing time upon this drum’ ( Retseb. i. 181). To 
this mode of performance belougs the 24th Psalm, 
which rests altogether upon the varied representa- 
tion; in like manner, also, the 20th and 21st 
Psalms. Thus was all the change it admitted; 
and although it is very possible that this mono- 
*onous, or rather unisonous music, might not be 
interesting to ears tuned to musical progressions, 
modulations, and cadences, there is something in 
it with which the Orientals are well pleased. 
They love it for the very reason that it is mono- 
tonous or unisonous, and from Morocco to China 
we meet with no other. Even the cultivated 
Chinese, whose civilization offers so many points 
of resemblance to that of the ancient Egyptians, 
like their own music, which consists wholly of 
melody, better than ours, although it is not 
wholly despised by them (Du Halde’s China, iii. 
216). 

a music of this description could easily dis- 
pense with the compositions which mark the time 
by notes; and the Hebrews do not appear to have 
known anything of musical notation ; for that the 
accents served that purpose is a position which yet 
remains tobe proved. At the best the accent must 
have been a very imperfect instrument for this 
purpose, however high its antiquity. Europeans 
nad not yet attained to musical notes in the 11th 
century ; and the Orientals do not profess to have 
known them till the 17th. On the other hind, 


the word mp selah, which occurs in the Pralms 


and Habakkuk, may very possibly be a mark for 
the change of time, or for repeating the melody 
a few tones higher, or, as some think, for an ac- 
companiment or after-piece of entirely instru- 
mental music. 

The Hebrew music is judged to have been of a 
shrill character; for this would result from the 
uature of the instraments— harps, flutes, and 
eymbals—which were employed in the temple 
service. 

The manner of singing single songs was, it 
seems, ruled by that of others in the same mea- 
sure, and it is usually supposed that many of the 
titles of the Psalms are intended to indicate the 
names of otker songs according to which these 
were to be sung [Psarms]. 

There is a notion somewhat widely diffused, 
that in their sacred services the Hebrews dis- 
peused with real melody, and contented them- 
selves with such cantillation as they now use in 
their synagogues. This seems very doubtful. 
On such a subject itis not safe to argue from the 
practice of the modern Jews: aud as singing is 
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something so exceedingly simple and natural, it 
is difficult to believe that in the solemn services 
of their religion they stopped at the point of can- 
tillation. 

The allusions to music in the Scriptures are so 
incidental and concise, that it will never be 
sible to form out of them a complete or connected 
view of the state of musical science among the 
ancient Heliews. The little knowledge which 
has been realized on the subject has been ob- 
tained chiefly through the patient labours and 
minute investigations of the authors named at the 
end of the next article. 


MUSICAL INSTRUMENTS. It is less 
difficult to determine the general character of the 
Hebrew instrnments of music, than to identify the 
particular instruments which are named in the 
Hebrew Scriptures. We see certain instruments 
different from our own in use among the modern 
Orientals, and we infer that the Hebrew instru- 
ments were probably not unlike these, because 
the Orientals change but little, and we recognise 
in them the peoples, and amoug them the habits 
and the manners described in the.Bible. We see 
other instruments represented in great variety in 
the sculptures and mural tablets of the Egyptians ; 
and we couclude that the Hebrews had something 
similar, on account of their long sojourn among 
that people. We find also many instruments 
presented in the sculptures of Greece and Rome, 
and we need not refuse to draw inferences from 
them, for they derived their origin from the 
East, and the Romans. distinctly refer them 
to Syria (Juv. Sad. ili.; Liv. Hust. xxxix. 5), 
When, however, we endeavour to identify with 
these a particular instrument named by the He- 
brews, our difficulty begins ; because the Hebrew. 
names are seldum to be recognised in those which. 
they now bear, and because the Scripture affords, 
us-little information respecting the form of the m- 
struments which it mentions. There are some-clues, , 
however. It is likely that the Greeks and Ro-.. 
mans retained the aames of the instruments they 
derived from Syria, and these names have been. 
preserved. The Orientals also have for the most. 
part retained the original names of things really. 
old; and by comparing these names with. the. 
Hebrew, and then examining the instruments to. 
which they appear to belong, we shall throw some. 
glimmerings of light on the subject. 

The matter naturally arranges itself under.the- 
following heads— ' 

1. Stringed Instruments, 
II. Wind Instruments. 
ILI. Llustruments of Percussion. 

I.—1. At the head of the Srrineep Insrro- 
MENT we must place the N32 kinnor, which is 
rendered ‘harp’ in the Authorized Version. The 
invention and first use of this instrament are as- 
cribed to Jubal (Gen. iy. 21); and Laban names 
it among the instruments which should have cele- 
brated the departure of his son-in-law (Gen, xxxic 
27). In the first ages the Ainnor was consecrated 
to joy and exultation; hence the frequency of its 
use by David and others in praise of the Divine 
Majesty. It is thought probable that the instru- 
ment received some improvements from David 
(comp. Amos vi. 5). In bringing back the ark 
of the covenant (1 Chron. xvi. 5), as well as 
afterwards, at the consecration of the temple, the 
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Kinnor was assigned to players of known emi- 
nence, chiefly of the family of Jeduthun (1 Chron, 
xxv. 3). Isaiah mentions it as used at festivals 
along with the redel ; he also describes it as carried 
round by Bayaderes from town to town (xxiii. 16), 
and as increasing by its presence the joy of vin- 
tage (xxiv. 8), When Jehoshaphat obtained his 
great victory-over the Moabites, the triumphal 
entry into Jerusalem was accompanied by the 
nebel and the ktanor (2 Chron, xx, 27, 28). 
The sorrowing Jews of the captivity, far re- 
moved from thetrown land and the shadow of the 
sanctuary, hung their Avrnors upon the willows 
by the waters of Babylon, and refused to sing the 
songs of Zion in a strange land (Ps, exxxvii. 2). 
Many other passages of similar purport might be 
adduced in order to fix the uses of an instrument, 
the name of which occurs so often in the Hebrew 
Scriptures. They mostly indicate occasions of joy, 
such as jubilees and festivals, Of the instrument 
itself the Scripture affords us little further in- 
formation than that it was composed of the sound- 
ing parts of good wood, and furnished with strings. 
David made it of the berosh wood [Brrosx] ; 
Solomon of the more costly algum (2 Sam. vi. 
5; 2 Kings x. 12); and Josephus mentions 
some composed of the mixed metal called elec- 
trum. He also asserts that it was furnished with 
ten strings, and played with a plectrum (Antig. 
vii. 12. 3); which however is not understood to 
imply that it never had any other number of 
strings, or was always played with the plectram, 
David certainly played it with the hand (1 Sam. 
xvi. 235 xviii, 10; xix. 9), and it was probably 
used in both ways, according to its size. 

That ths instrument was really a harp, is now 
very generally denied; and Pfeiffer, Winer, and 
other writers on the subject, conclude that it was 
a kind of guitar. This is entirely grounded on 
somewhat uncertain etymological derivations. 
Thus 33 is in the Septuagint translated -by 
KiOdpa and kwipa; and by Aquila, Symmachus, 
and Theodotion always by médpa. Now the 
Greek ctthara, it is argued, was a kind of guitar, 
from which the modern instrument so called, and 
its very name, gittare, guitar, is derived. The 
testimony of the Arabic is also adduced; for the 
name among the Arabians for instruments of the 
guitar kind is tambdra, and it happens that this 
is the very term by which the word kinnor is 
rendered in the Arabic version, When this kind 
of argument was used by Pfeiffer and others, it 
was not well known that the guitar was in fact an 
ancient Egyptian, as it is also a modern Oriental, 
instrument. | It is frequently figured in the mo- 
numents. There is therefore little room to doubt 
that the guitar was known to the Hebrews, and 
probably in use among them. Notwithstanding 
this kind of evidence, the editor of the Pictorial 
Bible (on Ps. xliii, 4) ventured to suggest the 
sgreater probability that the dyrs, in some of its 
various kinds, was denoted by the word Atmnor ; 
and subsequent inquiry has tended to establish 
this conclusion as firmly perhaps as the nature 
of the subject admits. It is aint first, that 
the cithara, which the Greek translators appear to 
haye had in view, was in fact originally the same 
as the lyre; in other words, the name Atpa, Lyra, 
rarely occurs in the early Greek writers, that of 
xOdpa being far more common. But, about the 
time of Pindar, certain innovations were intro- 
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duced, in consequence of which the lyre nal 
cithara came to be used as distinctive words ; the 
lyre denoting the instrament which exhibited the 
strings free on both sides, and the eithare that with 
the strings partly drawn over the sounding body. 
This latter instrument, preserving the shape of 
the lyre, and wholly distinet in form and ar- 
rangement from the guitar, resembling it only in 
this one point, should surely not be confounided 
with it, especialy as antiquity had another in- 
strament which more obviously belongs to the 
guitar species. If those who allege that the Ain- 
nor was a kind of guitar, mean merely that it was 
a species of lyre which in one point resembled 
a guitar, we do not differ from them; but if they 
allege that it had any general resemblance to the 
modern instrament, they remove it from the lyre 
class of instruments, which the authorities ou 
which they r@ly will not allow. If therefore the 
word «@dow. denoted, when the Greek translators 
of the Bible lived, a-species of Tyre, which was 
the only lyre when the Hebrew Scriptures were 
written, it follows, that in using this word for 
the Hebrew Atnnor, they understood and in- 
tended to convey that a lyre was signified, They 
also could not but know that the distinction be- 
tween the /yr@ and ctthara was of recent origin ; 
and as the latter word had originally been a 
general-term for the lyre, they must have felt it 
to be more strictly equivalent than Zyra to the 
Hebrew inom It may also be observed that 
all the uses of the Atezor, as described in Serip- 
ture, were such as were applicable to the lyre, 
and to the lyre only, of Mh the avcient Instru- 
ments of music: most of them being egre= 
giously inapplicable to the harp, and not very 
sates to the guitar, And it must not be over= 
looked that it is morally certain the Hebrews had 
the lyre, seeing that it was common among all 
their neighbours; and yet there is xo other of their 
instruments but the Atmmor with which it can 
possibly be identified. The frequency of its 


410. [Egyptian figures of lyres. 1, 2, played without, 
and 8, 4, with the plectrum; 4. is the supposed 
Hebrew lyre.) 


occurrence in Scripture also corresponds with 
preference given to it in most ancient writers 
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‘We are moreover inclined to place some reliance 
“upon the Egyptian painting s to represent 
the arrival of Joseph’s brethren in Egypt (No. 410, 
fig. 4). Here one of the men is playing ou a lyre of 
somewhat peculiar shape; and if he be a Hebrew 
the instrument is undoubtedly a Aiznor, as no other 
stringed instrument is mentioued till the time of 
David, This instrument has seven strings (the 
usual number of the lyre), which are partly 
drawn over the sounding body: this is the cha- 
racteristic of that more ancieut species of lyre 


called the cithara. The engravings 410 and 411° 


will give some idea of the varieties in form and 
strings which the lyre assumed among the Egyp- 
tans. There were probably similar differences 
among the Hebrews ; for in concluding the Aimnor 
to be the lyre, we have no wish to restrict it to any 
one particular instrument: we rather apprehend 
that it was a general term for ali instruments of 
the lyre kind. If there was one instrument more 


411. 1, in the Leyden collection ; 


{Egyptian Lyres. 
2, in the Berlin collection.] 


than another on which the Hebrews were likely 
to pride themselves, and which should be re- 
garded as their national instrument, it is the 
kinnor; and if they gave the figure of an .in- 
strument on any coin as a type of their uation, 
as the harp of Ireland, it would be this. Now 
the instrument which we do find on some coins 
ascribed to Simon Maccabeeus is no other than 
alyre (No, 415, fig. 3), and there can be little 
doubt that it was intended to represent the instru- 
ment known among the Hebrews by the name of 
kinnor. An instrument resembling the ancient 


lyre is also in use among the Arabians, bearing the « 


name of kussir ‘derived perhaps from hethara). 
There is a figure of it in Niebuhr, and he saw 
no other instrument in the East which he felt 
disposed. to identify with ‘the harp of David’ 
(Reisebesch. i, 179). 


2. 22) nebel, is the next instrument which 
requires attention. The Greek vaBAtov (vdBAa, 
ydéBAn, vavaa, or vdBdAas) and the Latin nab- 
kum, nablum (or nabla) are obviously con- 
nected with or derived from the same source as 
the Hebrew word, and may afford some help in 
our search after the instrument. The word is 

_ rendered ‘ psaltery’ in the Authorized Version, in 
imitation of the Sept. translation of the Psalms 
and Nehemiah, which renders it by Yadrhpiov 
with the exception of WdAyos in Ps. Ixxi. 22, 
and x@dpa in Ps. lxxxi, 2. The Septuagint in 
- the other books in which the word occurs, renders 
“it by vd@aa@, or with a different ending vdBrov. 
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As to when this instrument was invented, and 
when it came into use among the Hebrews, no- 
thing can be determined with certainty. The 
first mention of it is in the reign of Saul (1 Sam, 
x. 5), and from that time forward we continue to > 
meet with it in the Old Testament. It is how- 
ever not found in the 2nd chapter of Daniel, 
where mention is made of so many instruments: 
whence we may infer either that it did not exist 
among the Babylonians, or was known among 
them by another name. Indeed, among the 
Greeks and Latins the word nadbliwn is not of 
frequent occurrence, and is only employed by the 
poets, who are generally fond of borrowing foreign 
names. The use of the instrument prevailed par- 
ticularly in the public worship of God. David's 
own instrument was the Aénnor ; but he neglected 
not the nebel. It was played upon by several 
persons in the grand procession at the removal of 
the ark (1 Chron. xv. 16; xvi. 5); and in the 
final organization of the temple rousic it was 
entrusted to the families of Asaph, Heman, and 
Jeduthun (1 Chron. xxv. 1-7); Asaph, how- 
ever, was only the overseer of the nebelists, as 


he himself played on the pndyp metziltaim . 
Out of the worship of God, it was employed at 
festivals and for luxurious purposes (Amos vi. 5). 
In the manufacture of this instrument a con- 
staut increase of splendour was exhibited. The 
first we meet with were made simply of the wood 
of the berosh (2 Sam. vi. 5; 1 Chron. xiii. 8), 
others of the rarer algum tree (1 Kings x, 12; 
2 Chron. ix. 11); and some perhaps of metal 
(Joseph. Antig. i. 8. 3), unless the last is to be 
uuderstood of particular parts of the instrument. 
Conjectures respecting the probable form of 
this instrument have been exceedingly various. 
Passing by the eccentric notion that the nebel 
was a kind of bagpipe, we may assume from 
the evident tendency of the Scriptural intima- 
tions, and from the general bearing of other 
authorities, that it was composed of strings 
stretched over a wooden frame. This being as- 
sumed or granted, we must proceed to seek some 
hint concerning its shape; and we find nothing 
more tangible than the concurrent testimony of 
Jerome, Isidorus, and Cassiodorus, that it was 
like the Greek letter A inverted y. The only in- 


VY SRNARS ALANA LAL TY 
SPEEA TET Pea , 


WA 


412. [FP gyptian triangular instruments.] 


strument of this shape known to the older writers 
on the subject was the harp; which some of them 
(as Calmet) on this insufficient ground inferred to 
be the instrument intended. But since then vast 
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additions to our knowledge of ancient musical in- 
struments have been found in the tombs of Egypt 
and the buried cities of Herculaneum aud Pompei. 
From these we learn two things—that the ancient 
harp was not shaped like the Greek A inverted ; 
and that there were stringed instruments, some- 
‘hing between the harp aud the lyre, which in their 
various forms bore a remarkable resemblance to 
that letter (No. 412). We feel assured that among 
these forms may be found the instrument which the 


fathers had in view, for they lived while they were . 


still in use. They held it to be the same as the 
Hebrew nebel; and as we can, through the Egyp- 
tian mouuments, trace the instrument up to early 
Scriptural times, this view certainly deserves con- 
siderable attention. 

We are, however, far from thinking that the 
nebel was always of thisshape. It appears to us to 
be a general name for various of the larger stringed 
instruments of the harp kind, and also to denote, in 
2 more special sense, one particular sort: in other 
words, that the »ebeZ was an instrument of a prin- 
cipal species, the name of which was applied to 
the whole genus. In fact we have the names of 
several instruments which are generally conceived 
to be different varieties of the mebel. Before pro- 
ceeding to these, we must express an opinion that 
one of these kinds, if not the principal kind, or 
the one most frequently denoted Ly the word, was 
the ancient harp, agreeing more or less with 
that represented in the Egyptian monuments. 
Whether the nebel or not, there can be little 
doubt that the Hebrews bad such an instrument, 
although we may be unable to point out the pre- 
cise word by which they described it. It is mo- 
rally impossible that an instrament so common 
in Egypt, and of which the powers must have 
much exceeded that of any other mstrument 
kuown to them, could have been neglected by a 
people whose stringed instruments of music were 
so various as those of the Hebrews. It may fur- 
ther be observed, that the use of this instrument 
as shown in the Egyptian paintings, agrees in all 
respects with that which the Scriptures refer to 


~ 418. [Grand Egyptian harps.] 


the nebel, so far as we can gather any indications 
from them; and it is somewhat remarkable that 
the two great harps, in what is called Bruce's 
*tsomb, have respectively eleven and _ thirteen 
strings, being only one more and one less than 
the twelve assigned by Josephus to the nebel. 
These harps are shown in No 418, and other 
varieties of the same instrument are figured iu 
No. 414. 

One of the classical traditions respecting the 
origin of the lyre refers it to an cbservation made 
‘wen the resonance of the gut-strings in the shell 
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ofa dried-up tortoise ; another to a similar obser- 


vation upon the twanging of a buw-string. These 
traditions have been deemed contradictory, from 


yf pe 
YE 


NG 
(Other forms of Egyptian harps.] 


414, 


being supposed to refer to one and the same instru- 
ment; but they are perfectly reconcilable when 
referred to two. The lyre, which we have already 
sought to connect with the Hebrew Ainnor, might 
have had the tortoise origin, and the instrument we 
have now in view might as obviously be referred te 
the bow and its string. That the latter has only 
lately become known to us through the Egyptian 
monuments sufliciently accounts for this con- 
fusion, and explains why no attempt has hitherto 
been made (except in the Pictorial Bible, note 
on Ps. cxxxvili. 2), to place the Egyptian harp 
among the musical instruments of the Hebrews. 
We have no desire to insist on its identity with 
the nebel in particular: but it is remarkable 
that whereas the nedeZ is in Scripture mentioned 
so as to show that it always or generally formed 
part of a band of instruments, so the Egyptian 
harp is usually seen to be played in concert with 
other instruments. Sometimes, however, it was 
played alone, or as an accompaniment to the 
voice, and a band of seven or more, choristers 
frequently sung to it a favourite air, beating time 
with their hands between each stanza (Wilkinson, 
Ane. Egypt. ii. 239). The principle of the bow 
was among theKgyptians extended to other in- 
strnments, which, from their smaller size and 
manner of being played, might be classed amoig 
lyres (No. 416). Itis more than probable that 
these simple instruments were knuowi to the He- 
brews, although we are unable to discover the 
name by which they were called. ; 


3. NYY asor, occurs as an instrument in 
only a few places, and never but in connection 
with the nebel. This has given rise to the con- 
jecture that the two instruments may have dif- 
fered from each other only in the number of 
their strings, or the openings at the bottom. 
Hence we meet with the Sept. translation éy 
Sexaxdpd@, aud in the Chaldee, Syriac, and 
Arabic, words expressing an instrument of ten 
strings, which is also followed in the Authorized 
Version (Ps. xxxii. 2; cxliv. 1). We see ne 
reason to dissent from this conclusion. Pfeiffer 
was inclined to think that the asor may have 
been the quadrangular lyre which is represented 
in different varieties in ancient monuments, and 
which has usually ten strings, though sometimes 
more (No. 415, figs, 1, 2). r 
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» 4. YAR gittith, a word which occurs in the 
fitles to Ps. viii., lxxxi., lxxxiv., and is generally 
supposed to denote a musical instrument. From 
the name it has been supposed to be an instru- 
ment which David brought from Gath; and it 
has been inferred from Isa. xvi. 10, that it was in 
particular use at the vintage season. If an in- 
strument of music, it is remarkable that it does 
not occur in the list of the instruments assigned 
by David to the temple musicians; nor even 
im that list which appears in verses 1 and 2 of 
Ps. Ixxxi., in the title of which it is found. The 
supposition of Gesenius, that it is a general name 
for a stringed instrument, obviates this difficulty. 
The Septuagint renders the title by brép rév 
Anvay, * upon the winepress,” aud Carpzov, 
Pfeiffer and others, follow this, in taking the 
word to denote a song composed for the vintage, 
or for the Feast of Tabernacles (Carpzov, Observ. 


Philel, super Psalmos Tres NAN Y, Helmet. 
1758; Pfeiffer, wher die Musik, p. 32). 


5, 0°31) minnim, which occurs in Ps. xlv. 8 
and cl. 4, is supposed by some to denote a stringed 
instrument, but it seems merely a poetical allu- 
sion to the strings of any ivstrament. Thus in 
Ps. xlv. 8 we would read ‘ Out of the ivory pa- 
laces the strings (i, ¢. concerts of music) have 
made thee glad; and so in Ps. cl. 4, ‘ Praise hiro 
with strings (stringed instruments) and ugabs.’ 


6. 823BY or KIBO, sabeca, an instrument 
rendered ‘sackbut,’ and which occurs only in Dan. 
iii. 5, 7, 10, 15, It is doubtless the same as the 
stringed instrument of music denominated by the 
Greeks cauBinn, capBb«ns, odppvk, (opBixn, and 
by the Latins sambuca, It seems to have been a 
species of harp or lyre. and, as some think, was 
only a species of the nebel, distinguished by the 
‘number of its strings. The able writer of the 

“musical articles in Smith’s Classical Dictionary 
thinks the sambuca was the same as the Egyptian 
harp, which we have already conjectured to be the 

articular instrument designated by the name 

nebel, or one of the instruments of the class 60 

denominated. We should haye no objection to 
regard this harp as being r resented by the sabeca 
as a species of the nabel but we cannot see that 
auy proof of the conjecture is adduced, and as the 


word only occurs in a list of Babylonian instra- 
ments, and never among those of the Hebrews, 
the identification would go to show that the latter 
had not the harp, for which conclusion we are by 
no means prepared, 

As the intimations which can be collected rer 
specting the sambuca amount to this, that it was 
a large stringed instrument of a sumeyhat tr- 
angular shape, it may possibly have borue some 
resemblance to figs. 4 and 5, No. 415, which are 
copied from old writers on the subject, and which 
bear much resemblance to instruments, such as the 
khanoon and tehenk, which continue to be com- 
mon and popular in Syria, Arabia, Egypt, and 
Persia, and which correspond to both these con- 


ditions. » 


416. [Bow shaped Egyptian instruments.) 


in Dan. iii. 7, 10, 15, where it is supposed to repre- 

i prenarte is, 
however, applied by the Greek translators #0 arbi- 
trarily to instruments which have different names 
in Hebrew, that nothing can be built upon its use; 
still less are we disposed to accept the conclusion of 
Gesenius, that the Chaldee word is in this instance 
formed from the Greek. The Chaldee name, and 
perhaps the instrument represented by it, may be 


recognised in the modern palains santeer, which 


is of the class already referred to as represented by 
figs. 3, 4, No. 415). 


8. nbn machalath, which occurs in the 
titles of Ps. liii. and Ixxxviii., is supposed by 
Gesenius and others to denote a kind of lute or 
guitar, which instrument others find in the 
minnim above noticed, We should not like to 
affirm that instruments of this kind are repre- 
sented by either of these words—not that we doubt 
whether the Hebrews had such instruments, but 
because we are not satisfied that these are the pre- 
cise words by which they were denoted. The pre- 
valence in the Kast of instruments of this sort 
would alone suggest the probability that the Jews 
were not without them; and this probability is 
greatly increased by the evidence which the Egyp- 
tian paintings offer, that they were equally pre- 
valent in ancient times in neighbouring nations. 
Before this evidence was obtained it was usual f6 
offer figs. 1 and 3 in the subjoined cut (No. 
417), a8 affording probable examples of Hebrew 
instraments of this class; and fig. 3, from Nie- 
buhr’s Travels, as a modem Arabian example. 
Objections were urged to these figures, which it 
would, until lately, have been difficult to auswer. 
But now we find their prototypes among the 
ancient Egyptians, This will be seen from the 
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uorns are not snited to the purpose, and that the 
Greeks and Romans used the horns of neat cattle, 
Neither of these positions is tenable or of much 
weight, and the probability seems to be that keren 
was first, in its widest ion, the general 
name for instruments of horn kind, and 
elso the particular name for rams’ horns, or the 
more crooked kind of horns, and were thus dis- 
tinguished frum the 


2. “Bie shophar, which is a far more common 
word than keren, aul is rendered ¢ trumpet’ in the 
Authorized Version. This word seems, first, to 


420. [1, 2, 3, 4. Ancient horns and curved trumpets ; 
5. straight trumpet; 6. pipe.| 


denote horns of the straighter kind, including, pro- 
bably, those of neat cattle, and all the instruments 
which were eventually made in imitation of and 
in improvement upon such horns. It is, however, 
difficult to draw a distinction between it and the 
keren, seeitig that the words are sometimes used 
synonymously. Thus that which is called ‘a 
jobel-horn” in Josh. vi. 5, is in the same chapter 
(ver. 4, 6, 8, 13), called ‘a jobel-horn trumpet’ 
(shophar). Upon the whole, we may take the 
shophar, bowever distinguished from the Keren, to 
have been that kind of horn or horn-shaped trumpet 
which was best known to the Hebrews. The name 
shophar meens bright or clear, and the instrument 
may be conceived to have been so called from its 
elear and shrill sound, just as we call an instrument 
a ‘clarion,’ and speak ofa musical tone as ‘brilliant’ 


. or clear.” In the service of God this shophar or 


trumpet was only employed in making announce- 
ments, and for calling the people together in the 
time of the holy solemnities, of war, of rebellion, 
or of any other great occasion (Exod. xix. 13; 
Num. x. 10; Judg. iii. 7; 1 Sam. xiii. 35 xv. 
10; 2 Chron. xv. 14; Isa. xviii. 3), The strong 
sound of the instrament would have confounded 
a choir of singers, rather than have elevated their 
music. At feasts, and exhibitions of joy, horns 
and trampets were not forgotten (2 Sam. vi. 15 ; 
1 Chron. xvi. 47). There is no reason to conclude 
that the trumpet was an instrument peculiar to the 
Levites, as some have supposed, If that were the 
case we should be unable to account for the 300 
trumpets with which Gideon's men were furnished 
(Judg. vii. 8), and for the use of trumpets in 


_making signals by watchmen, who were not always 


ss. In Matt. vi. 2, we read ‘When thou 
thine alms, do not sound a trampet before 
thee, as the hypocrites do in the eynagogues, and 
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in the streets, that they may have glory of men.’ 
This verse has excited some eat ea) and man 
have sought to illustrate it by reference to the cua 
tom of Eastern beggars of attracting attention by 
means of a musical instrument—a usage which, 
indeed, exists in England. But here it is the 
donor and not the beggar who is enjoined not to 
sound a trumpet ; and Lightfoot, after examining 
the matter with his usual care, confesses that he 
can find no trace in the whole range of Hebrew lite- 
rature, of a trumpet being sounded in connection 
with public or private almsgiving (Hor. Hebr. on 
Matt. vi. 2). It is therefore safest to suppose the 
expression derived by an easy metaphor from the 
practice of using the trampet to proclaim what- 
ever was about to be done, in order to call atten- 
tion to it and make it extensively known. 


3. TSN chatzozerah. This was the straight : 
trumpet, different from the shophar, which was 
more or less bent like a horn. There has been 
various speculation on the name; but we are dis- 
posed to assent to the conclusion of Gesenius, that 
it is an onomatopoetic word, imitating the broken 
pulse-like sound of the trumpet, like the’ Latin 
taratantara, which this word would more re- 
semble if pronounced as in Arabic, haddderah. 
Among the Israelites these trumpets were a di- 
vine regulation, Moses having been expressly 
directed how to make them (Num. x. 2). 
They were of pure beaten silver, but the par- 
ticular form does not appear in Scripture. The 
words BIW 91p) NISSEN, ‘with chatzotzeroth 
and voice of the shophar’ (Ps. xcviii. 6), brings 
together names which most translators confound 
uuder that of ‘trumpet,’ and obliges them for 
once, at least, to draw a distinction between the two. 


a 


421. (Ancient Egyptian trampets.) 


The Auth. Vers. here has ‘ with trumpets and the 
sound of the cornet,’ which clearly intimates that 
the trauslator considered the shophar a kind of 
horn, though usually called a trumpet. The Sept. 
draws the distinction very nicely—év odamryfw 
erarais, kat pave oddrmiyyos Keparivns, ‘with 
ductile trumpets, and the sound of horn-trumpets, 
which is closely copied by the Vulgate, ‘in tubis 
ductilibus, et voce tube cornem.’ The idea con- 
veyed of the chatzolzerah in these translations 1s, 
that these trumpets were of wrought or ductile 
silver, and drawn out in Jength; with this some. 
combine a reference to the signification of the w 
TWP mikshah, applied to these trumpets im the 
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criginal description in Num. x. 2, which they under- 
stand to mean ‘turned’ or ‘rounded,’ and hence 
infer that they were not merely drawn out in length 
but turned back upon themselves, like a trombone. 
Some German writers, indeed, directly call the 
instrument a trombone, as De Wette, who, in his 
translation of the Psalms, renders the line under 
notice ‘ Mit trompeten, mit posaunen-klang,’ that 
is, ‘with trumpets, with trombone-sound.’ And 
Pfeiffer, pressing upon this signification, gives the 
figure of an Oriental instrument of this kind called 
the swmara, as a possible representative of the 
chatzotzerah. We assign little weight to all this. 
It seems clear that these instruments were long 
trumpets of solid wrought silver ; and as it appears 
that these are the only musical instruments un- 
doubted representations of which are preserved, 
there ought to be no question on the subject. These 
silver trumpets are figured on the arch of Titus, 
among the other spoils of the Jewish Temple (Fig. 5, 
No, 420), and they correspond with the descrip- 
tion which Josephus, who, as a priest, could not 
iu this matter be mistaken, has given: ‘Moses,’ 
he says, ‘invented a kind of trumpet of silver; in 
length it was little less than a cubit, and it was 
somewhat thicker than a pipe; its opening was 
oblong, so as to permit blowing on it with the 
mouth; at the lower end it had the form of a bell, 
like the horn,’ odAmryé (Antig. ili, 2). Moses 
was commanded to make only two of these trum- 
pets, because there were then but two priests, the 
two sons of Aaron, Afterwards far more of them 
were made; and Josephus ventures to say that 
Solomon made 200,000 of them, according to the 
command of Moses (Antig. viii. 4). When, how- 
ever, riches departed from Palestine, trumpets of 
baser metal were used (2 Kings xii. 13), although 
probably a certain number of silver were still pre- 
served. They were used in calling the congrega- 
tion together for sacrifices, and in battle (Hos. v. 
$8). The tone of this trumpet, or rather the noise 
made by blowing on it, was very variable, and is 
distinguished by different terms in Scripture. 


4, bah Jjobel. There has been much speculation 
concerning this term, which the reader may find 
in ample abundance in Bochart (Hieroz. i. 436). 
It seems now to be agreed that the word dves not 
denote a separate instrument, but is an @pithet 
applied to the trumpets with which the jubilees 
were proclaimed, 7. e. the ‘jubiee-trumpet ;’ and 
as the same trumpets were used for signals and 
alarms, ‘the alarm-trumpet, the alarm-horn.’ 
This name for the sound of music is supposed! to 
be derived from Jubal, the inventor of instru- 
ments of music. 

Wind instruments of softer sound next require 
attention. The first and principal of these is the 


5. bibn chalil, the meaning of which is bored 
through, and denotes a pipe, perforated and fur- 
nished with holes, ‘The Sept. always renders it 
by adAds, a pipe or flute. There are but five 
places where it occurs in the Old Testament 
(1 Sam. x. 5; 1 Kings i. 40; Isa. v. 12; xxx. 
29; Jer. xlviii. 36); but the Greek atAds occurs 
in the New Testament (Matt. ix. 23), and in the 
Apocryphal books (1 Macc. iv. 54; ix. 39; 
Judith iii. 8). It would seem to have come 
rather late into use among the Hebrews, and pro- 
bably had a foreign origin, The passages to which 


MUSICAL INSTRUMENTS. 


we have referred will indicate the use of this in- 
strument or class of instruments; but of the form 


422. [Egyptian reed-pipes.] - 


we can only guess by reference to those of the an- 
cient Egyptians, which are very similar to those 
still in use in Western Asia. The pipe is, how- 
ever, rarely introduced in the Egyptian sculptures, 
and does not seem to have been held in much es- 
timation. The principal are the single and double 
pipes. The single pipe of the Greeks is allowed 
to have been introduced from Egypt (J. Pollux, 
Onom. iv. 10; Atheneus, Deipnos. iv.), from 
which the Jews probably had theirs. It was a 
straight tube, without any increase at the mouth, 
and when played was held with both hands. It 
was usually of moderate length, about eighteen 
inches, but occasionally less, and sometimes so 
exceedingly long and the holes so low that the 
player was obliged to extend his arms to the ut- 
most. Some had three holes, others four, and 
actual specimens made of common reed have been 
found (Wilkinson, Ancient Egyptians, ii. 309). - 


423, 


(1, 2, 3, Single pipes; 4, double pipe.) 


The double pipe was formed with two of such 
tubes, of equal or unequal lengths, having a com- 
mon mouth-piece, and each played with the corre- 
sponding hand. They were distinguished as the 
right and left pipes, and the latter, having but few 
holes and emitting a deep sound, served as a base; 
the other had more holes and gave a sharp sound 
(Plin, Hist. Nat. xvi. 36). This pipe is still used 
in Palestine. The Scottish missionary deputation 
overtook, among the hills of Judah, ‘an Arab 
playing with all his might upon a shepherd’s pipe, 
made of two reeds. This was the first time we 
had seen any marks of joy in the land’ (Narra- 
tive, p. 118). 

From the references which have been given it 
will be seen that the pipe was, among the Jews, 
chiefly consecrated to joy and pleasure. So much 
was this the case that in the time of Judas Mac- 
cabaeus the Jews complained ‘that joy was taken 
from Jacob, and the pipe with the harp («@dpa) 
ceased’ (1 Mace. iii, 45). It was particularly 
used to enliven the periodical journeys to Jeru- 
salem to attend the great festivals (Isa. xxx. 29); 
and this custom of accompanying travelling i: 
companies with music is common in the East at 
this day (Harmer, Observatt. ii. 197; to which 
add Tournefort, Voyage dw Levant, iii, 189), 
Athenwus (iv, 174) tells us of a plaintive pipe 
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which was in use - the Pheenicians. This 
serves to illustrate Matt, ix. 23, where our Saviour, 
finding the flute-players with the dead daughter 
of the ruler, orders them away, because the damsel 
was not dead ; and in this we also recognise the 
regulation of the Jews, that every oue, how- 
ever poor he might be, should have at least 


two pipes (OD ) at the death of his wife 
(Lightfoot, Hor. Hebr. ad Matt. ix. 23). [Mourn- 
ING. | 


6. Rope mishrokitha. This word occurs 
four times in Daniel (ch. iii. 5, 7, 10, 15), but 
nowhere else, aud appears to be the Chaldean 
name for the flute with two reeds, of which we 
have already spoken. If that double pipe be 
not comprehended under the Hebrew chadil, then 
we may consider that we have it here. The Sept. 
and Tneodotion render it by ctpryé, syrinz, which 
is the name of the Pandzan pipe. This would 
imply that it had at least more than one reed ; and 
if it really denotes the Pandzan pipe itself, the 
word is to be regarded as the Chaldzan name of the 
instrument called by the Hebrews AY ugad, 
which was undoubtedly the syrinx. This is the 
more probable from the fact that the Hebrew 
translator actually renders mishrokitha by ugab. 

It may, however, have differed from the com- 
mon ugab ; aud some writers on the subject have 
been disposed to regard it as similar to the instru- 
ment represented in the annexed cut (No. 424 
fiz. 1). This is constructed somewhat on the 
principle of an organ, being composed of pipes of 
various sizes, fitted into a kind of modern chest; 
open at top, and stopped at the bottom with wood 
covered by a skin; wind was conveyed to it from 
the lips by means of a pipe fixed to the chest ; the 
pipes were of lengths musically proportioned to 
each other, and the melody was varied at plea- 
sure, by stopping or unstopping the apertures at 
the upper extremity. We are not however satis- 
fied with the evidence which makes this instru- 
ment, or the modification of it in fig. 2, to have 
been known to either the ancient Hebrews or the 
Babylonians. 


ais ‘SHY ugad, is the word rendered ¢ organ’ in 
our version. This and the Aimnor are the ivstru- 
ments whose invention is ascribed to Jubal (Gen. 
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iv, 21), and highér antiquity cannot therefore be 
claimed for any instrument. There are only three 
other places in which it is mentioned in the Old 
Testament; two in the book of Job (xxi. 12, 
xxx. 31), and one in the Psalms (cl. 4). The 
Targum renders the word simply by NIV2N, a 
pipe; the Septuagint varies; it has «iOdpa in 
Genesis, Yarpos in Jub, and Bpyavey in the 
Psalms. The last is the sense which the Ara- 
bic, Syriac, Latin, English, and most other ver- 
sions have adopted. The organon simply denotes 
a double or manifold pipe; and hence in particular 
the Pandean or shepherd's pipe, which is at this 
day called a ‘mouth -organ® among ourselves. For- 
merly it was called simply ‘ organ,’ and ‘mouth’ 
has been added to distinguish it from the compara- 
tively modern instrument which has usurped the 
more simple designation of ‘organ.’ Our trans- 
lators are thus not chargeable with the obsenrity 
which has since arisen, for they, by the word 
‘organ,’ intended to indicate no other instrument 
than this. We thus find a tolerably fair coneur- 
rence on the subject among the translations which 
we are accustomed to respect. The grounds of 
their conclusion are to be sought in the etymology 
of the Hebrew word ; and, so far as these go, which 
is not very far, they tend to support it. To these 
probabilities the known antiquity of the Syrian 
syrinx (otpry£) or Pandean pipe may be added. 
The instrument is in fact so old that the profane 
writers do not know to whom to ascribe it. Some 
refer it to Pan (Virgil, Eel. ii.), others to Mercury 
(Pind, Od. xii. de Pallade), others to Marsyas 
and Silenus (Athenzus, iv. 182). This antiquity 
corresponds with the Scriptural intimation con- 
cerning the ugab, and justifies us in seeking for the 
syrinx among the more aucient instruments of 
the Orientals, especially as it is still common in 
Western Asia. Niebuhr saw it in the hands of a 
peasant at Cairo (Reisebeschr.i. 181); and Rus- 
sell, in his Nat. Hist. of Aleppo (1. 155, 156), 
says that ‘the syrina or Pan's pipe is still a festi- 
val instrnment in Syria ; it is kuown also in the 
city, but very few performers can sound it tolerably 
well. The higher notes are clear and pleasing, 
but the longer reeds are apt, like the dervise flute, 
to make a hissing sound, though blown by a good 
player. The number of reeds of which the syring 
is composed, varies in different instruments from 
five to twenty-three.’ The classical syrina ia 
usually said to have bad seven reeds (Virg. Bel. 
ii.); but we find some in the monuments with a 
greater number, and the shepherd of Theocritus 
(Id. viii.) had one of nine reeds, 

Ill. Insrruments oy Percussi1on,—or such 
as give forth their sounds on being struck or 
shaken, 

1, 5M toph, seems to have denoted primarily the 
tambourine, and generally all instruments of the 
drum kind which were in use among the Israel- 
ites. There is not the slightest doubt about this 
instrument. All the translations and lexicons 
agree in this one point; and we have, besides, the 
actual evidence of existing instruments of this 
kind among the Arabians, bearing the same name 
in the forms of dof? and adufe. The toph was 
known to the Jews before they quitted Syria (Gen. 
xxxi. 27); it is also mentione] by Job (xxi 12), 
and it is the first instrument named afier the exode, 
being that with which Miriam led the dauces 
with which the daughters of Israel celebrated the 
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dverthrow of Pharaoh (Exod. xv. 20). It was 
employed by David in all the festivities of religion 
(2 Sam. vi. 5). Isaiah adduces it as the instru- 
meut of yoluptuaries, but left in silence amid 
wars and desolations (Isa. xxiv. 8). The occa- 
sions on which it was used were mostly joyful, 
and those who played upon it were generally 
females (Ps. Ixvili. 25), as was the case among 
most ancient nations, and is so at the present day 
in the East. It is nowhere mentioned in connec- 
tion with battles or warlike transactions. The 
usages of the modern East might adequately illns- 
trate all the Scriptural allusions to this instrament, 
but happily we have more ancient and very valu- 
able illustration from the monuments of Egypt. In 
these we find that the tambourine was a favourite 
instrument, both on sacred and festive occasions. 
There were three kinds, differing, no doubt, in 
sound as well as form; one was circular, another 
square or oblong, and the third consisted of two 
squares separated by a bar. They were all beaten by 
the hand, and often used as an accompaniment to 
the harp and other instruments. The tambourine 


[Tambourines. 


425. 1. angular; 2. circular.) 


was usually played by females, who are represented 
as dancing to its sound without the accompaniment 
of any other instrument. The imperfect manner 
of representation dves not allow us to see whether 
the Egyptian tambourine had the same moveable 
pieces of metal let into the wooden frame which 
we find in the tambourines of the present day. 
Their presence may, however, be inferred from the 
manner in which the tambourine is held up after 
being struck; and we know that the Greek instru- 
ments were furnished with balls of metal attached 
by short thongs to the circnlar rim (Wilkinson, 
Anetent Egyptians, ii. 314). 

At mournings for the dead the tambourine was 
sometimes introduced among the Egyptians, and 
the ‘mournful song’ was accompanied by its mo- 
notonous sound. This is still a custom of the East, 
and probably existed among the Jews. 

Whether the Israelites had drums or not does 
not clearly appear, and in the absence of evidence 
pro or con it is useless to speculate on the subject. 
If they had, they must be included under the gene- 
ral name of foph. The ancient Egyptians had a 
long drum, very similar to the tom-toms of India 
(No. 426, figs. 1,3). It was about two feet or two 
feet and a half in length, and was beaten with the 
hand, The case was of wood or copper, covered 
at both ends with parchment or leather, and 
braced with cords extended diagonally over the 
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exterior of the cylinder. It was used chiefly in 
war. There was another larger drum, less unlike 


426. 


{Ancient Egyptian drums.] 


our own; it was about two feet and a half long 
by about two feet broad, aud was shaped much 
like a sugar-cask (No. 427, fig 3). It was formed 
of copper, and covered at the ends with red 
leather, braced by catgut strings passing through 
small holes in its broad margin. This kind of 
drum was beaten with sticks (fig. 5). It does not 
appear on the monuments, but an actual specimen 
was found in the excavations made by D’Atha- 
nasi, in 1823, and is now in the museum at Paris. 

Another species of drum is represented in the 
Egyptian paintings, and is of the same kind 
which is still in use in Egypt and Arabia, under 
the name of the darabooka drum. It is made of 
parchment stretched over the top of a funnel -shaped 
case of metal, wood, or pottery (No. 427, figs. 1, 2, 
4). It is beaten with the hand, and when re- 
laxed, the parchment is braced by exposing it for 
a few moments to the sun, or the warmth of a 
fire. This kind of drum claims particular atten- 
tion from its being supposed to be represented on 
one of the coins ascribed to Simon Maccabeus 
(No. 429, fig. 5). When closely examiued, this 


wf 


427. (Drums. 1, 2, 4. modern oriental; 3. ancient 
Egyptian ; 5. sticks to 3.] 


instrument will appear to be the same in_prin- 
ciple with our kettle-drum, which, indeed, has 
been confessedly derived from the East, where 
other instruments on the same principle are not 
wanting. One of them (No. 429, fig. 4) is just 
the same as the instrument we have derived from 
it: others are smaller in various degrees, are of 
different forms, and are tapped lightly with the 
ng j eS drum-tabrets were not unknown te 
the ancient Egyptians, as may be perceived by 
Beta iNol4a6. hat 4; ae 7 

The Rabbins speak obscurely of a sort of druin 
which may have been of this kind. It stood, they 
say, in the temple court, and was used to call 
the priests to prayer, the Levites to singing, and 
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s persons to their : 

tw i that ita ran cout be i 

rusalem to Jeri Lex. Rabbin. s. v. 
ABM). ( 


from 


2. OYE phaamon. This name nowhere oc- 
curs but with reference to the small golden ayypend- 
ages to the robe of the high-priest (Exod. xxviii. 
33; xxxix. 25), which all versions agree in ren- 
dering ‘ bells,” or ‘little bells.” These bells were 
attached to the hem of the garment, and were 
pe eax from each other by golden knobs, shaped 

ike pomegranates. They obviously produced 
their tinkling sound by striking against the 
golden knobs which were appended near them. 
There is no trace of bells among the ancient 
Egyptians. or in classical antiquity, and we call 
these such for want of a better term to describe 
sonorous pieces of metal used in this manner. 


3. DYYdY teltzclim, M>¥D metzilloth, 
ony metzilthaim. These words are trans- 


lated cymbals in most versions, except in Zech. 
xiv. 20, where they are rendered ‘bells’—the 
bells of the horses.” If the words, however, de- 
note cymbals in other places, they cannot well 
denote a different thing here. It is true that 
camels, and sometimes horses, wear bells in the 
East at present; and it is probable that the He- 
brews had something similar in the shape of small 
cymbal-shaped pieces of metal, suspended under 
the necks of the animals, and which struck against 
each other with the motions of the animal. The 
Romans attached metallic pendauts of this kind, 
called phalarea, to their war-horses, in order to 
produce a terrific effect when shaken by the rapid 
motions of the animals. These were certainly not 
bells, but might without any violent impropriety 
be called cymbals, from the manner in which they 
struck against each other. This is the single doubt- 
ful text; in all the other texts we may conclude 
- with reasonable certainty that cymbals, and some- 
times castaguets (which are small cymbals), are in- 
tended. There is an important passage (Ps. cl. 5), 
‘Praise him with the clear cymbal, praise him 
with the resounding cymbal,’ which clearly 
points to two instruments under the sare name, 
and leaves us to conclude that the Hebrews had 
both band-cymbals and finger-cymbals (or cas- 
tagnets), although it may not in all cases be 
easy to say Which of the two is intended in 
particular texts. Cymbals figure in the grand 
procession at the removal of the ark (1 Chron. 
xiii. 8): other instances occur of their being 
used in the worship of God (Neh. xii. 27; Ps. 
cl. 5; 1 Chron. xv. 2); and the illustrious 
Asaph was himself a player on the cymbal (1 
Chron. xvi. 5). The sound of these instruments 
is very sharp and piercing, but it does not belong 
to fine, speaking, expressive music. Hence Paul 
could describe it by the word @AaAd(oy, ‘clanging’ 
1 Cor xiii, 1). The Hebrew instruments were 
probably similar to those of the Egyptians. These 
were of thixed metal, apparently brass, or a com- 
pound of brass and silver, and of a form exactly 
embling those of modern tines, though smaller, 
beitig only seven inches or five inches and a half 
in diameter. The handle has disappeared from the 


t “jnatérial, bound with leather or string, 
and being inserted in a small hole at the sum- 


cee fig specimens, but is supposed to have been of" 
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mit, to have been secured by bending back the two 
ends (No. hae | 3). The same kind of instru- 
ment is still by the modern inhabitants of 


1 2 3 
F re 
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428. [Cymbals—Egy ptian.] 


Egypt, and from them, says Wilkinson, ‘have 
been borrowed the very small cymbals played 
with the finger and thumb, which supply the 
place of castaynets in the almeh dance’ ( Ancient 
Egypt. iti, 255). In thus calling instruments 
used as castagnets ‘small cymbals,’ this author 
incidentally supports the yiew we haye taken, 
The modern castagnet, introduced into Spain 
by the Moors, is to be referred to the same 
source, : 


1. mallet used in strik- 


429. (Instruments of Perenssion. 
ing suspended hoards; 2. castugnets; 3. tabret- 
drum, struck by attached balls; 4- Oriental kettle- 
drum; 5. supposed ancient Jewish coin representing 
drums. } 


4, prvirbys shalishim. This word occurs but 
once, viz. in 1 Sam. xviii. 6, and is there uncer- 
tainly rendered, in the Authorized Version, ‘in- 
struments of music,’ and in the margin ‘three- 
stringed instruments.’ The word is plural, and 
means ‘threes.’ Most writers, proceeding upon 
this interpretation, identify it with the triangle, 
which Athenzus (iv. *) alleges to have been a 
Syriau invention. We have no Egyptian repre- 
sentation of it, but that people had instruments 
which are not figtired on the existing moiuments. 
As this was the instrument with which the dam- 
sels of Israel came forth to meet the victorious 
David, the ancient translators have usually ren- 
dered the word by cymbals or castagnets, which 
seemed to them more proper to women, But the 
triangle may uot the Jess have been suited to a 
military triumph, and as an accompaniment to 
the other instruments used on that occasion. Je- 
rome has s¢stra@, an idea whicli has received re 
attention fri Cotnmentdtors; but if we had ik 
preferred to find the sistrwm under another word 
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we would not hesitate to accept this conclusion, 
Rancded, as it manifestly is, on the three transverse 
meveable bars with which the siséra are usually 
farnided. In Barker’s Bible (1595), the word is 
rendered by ‘rebecke.” 

S DPD mencaneim. This is another word 
which occurs bat once in Scripture (2 Sam. vi. 
§), where our version translates it by ‘cymbals,’ 


432. [Iastraments of Percussion. 1, 3, 6. Triangular 
and other rads of metal charged with rings; 2. a sup- 
gel Hebrew instrument, regarded by some as the 
enaenerm > 4 a kind of Eastern cymbals; 5. apan 

ef sounding metal.) 


although it has appropriated another word to 
that instrument. It is now more generally 
thought te denote the séstrwm, and appears to be 
Gerived from PS) nue, ‘to shake’ or ‘to vibrate,’ 
corresponding to the etymology of the séstrum 
(eeterpex), from gel. An objection has indeed 
been urge, that the sis¢rwn was not sufficiently 
ancient; but this has been set at rest by the 
recent discoveries tu Egyptian antiquities, which 
have revealed sistre belonging to the most ancient 
period. The sistrum was generally from eight 


431. [Sistra—various Egyptian specimens.] 


to sixteen or eighteen inches in length, and en- 
tirely of bronze or brass, It was sometimes in- 


“to and fro upon the bars. 
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laid with silver, gilt, or otherwise ornamented, and 


being held upright was shaken, the rings moving 
The last were: fre- 
quently made to imitate snakes, or simply bent at 
each end to secure them from slipping through the 
holes. Several actual specimens of these instru- 
ments have been found, and are deposited in the 
British, Berlin, and other museums. They are 
mostly furnished with sacred symbols, and were 
chiefly used by the priests and priestesses in the 
ceremonies of religion, particularly in those con- 
nected with the worship of Isis (Plut. de Isd. c. 
63; Juven. xiii, 93; Jablonsky, Opusc. i. 306). 
See Burney’'s and Hawkins’s Histories of Music ; 
Forkel, Geschichte der Musik; Calmet, Dissert. 
sur la Musique des Hebreux, annexed to his Com- 
mentary ou the Psalms; Pfeitler, Veber die Musik 
der Alten Hebr. 1779 ; Saalchutz, Form der Hebr. 
Poesie ; Gesch. und Wiirdigung @. Mustk ber den 
Hebr, 1829; Harenberg, Comm. de Re Musica 
Vetus. in Miscell. Lips. ix. 218, sq.; Winer, 
Biblisches Real-worterbuch, arts. ‘ Musik,’ ‘Mu- 
sikalische Instrumente,’ ‘ Becken,’ ‘ Harfe,’ 
* Tambourine, &c.; Jahn, Biblisches Archa 
ologie; Reland, De Spoliis Temp. Hieros. ; Ver- 
such, Die Melodie u. Harmonie der Alt. Hebr. 
Shilte Haggiborim, in Ugolini Thesawr, tom. 
xxxil.; Constant, Traité sur la Poésie et la 
Musique des Hébreux ; De Wette. Commentar. 
tiber die Psalmen ; Rosellini, Monument: del? 
Egitto ; Wilkinson's Anc. Egyptians ; Villoteau, 
Sur la Musique des Orientaux, in Descript. de 
U Egypte ; Lady M, W. Moutague’s Letters ; Vol- 
ney, Voyage en Syrie; Tournelort, Voyage au Le- 
vant; Niebuhr, Reisebeschretbung ; Russell’s Nat. 
Hist. of Aleppo; Lane’s Modern Egyptians. 
MUSTARD-TREE. [Sinapis.] 


MYRA (Mupa), one of the chief towns: of 
Lycia, in Asia Minor. It lay about a league 
from the sea (in N. lat. 36° 18’; E. Jong. 30°), upon 
arising ground, at the foot of which flowed a navi- 
gable river with an excellent harbour at its mouth 
(Strabo, xiv. p. 665 ; Pliny, Hist. Nat, xxxii, 8). 
The town now lies desolate. When Paul was on 
his voyage from Caesarea to Rome, he and the 
other prisoners were landed here, and were re- 
embarked in a ship of Alexandria bound. ta 
Rome (Acts xxvii. 5). 

MYRRH. [Mor.] 

MYRTLE. [Hapas.] 

MYSIA (Mvota), a province occupying the 
north-west angle of Asia Minor, and separated 
from Europe only by the Propontis and Helles- 
pont: on the south it joined /Molis, and was 
separated on the east from Bithyvia by the river 
Asopus. Latterly Adolis was included in Mysia, 
which was thenseparated from Lydia and Ionia by 
the river Hermus, now Sarabad or Djedis (Strabo, 
xii. 562, xiii. 628; Pliny, Hist. Nat. v.32; Ptol. 
Geog. v. 2). In ancient times the province of 
Mysia was celebrated for its fertility in corn and 
wine, and althongh now but poorly tilled it is still 
one of the finest tracts in Asia Minor. Pav? 
passed through this province and embarked at its 
chief port, Troas, on his first voyage to Europe 
(Acts xvi. 7, 8; Rosenmiiller, Bibl. Geog. iii, 
32; Winer, Bibl. Reahvorterd. s. v. Mysia; 
Richter, Wallfahrten, p. 460). " 

MYSTERY (yvorhpiov). The etymology of 
this Greek word, which seems to be the simplest and 
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‘most illustrative of its meaning, is that from ND, 
to ‘hide’ or ‘conceal,’ whence "ND or INDY, a 
covert or secret place, a secret. A most unscrip- 
tural and dangerous sense is but too often put upon 
the word, as if it meant something absolutely 
unintelligible and incomprehensible; whereas, 
in every instance in which it occurs in the Sept. 
or New Testament, it is applied to something 
which is revealed, declared, explained, spoken, or 
which may be known or understood. This fact 
will appear from the following elucidation of the 
passages in which it is found. First, it is some- 
times used to denote the meaning of a symbolical 
representation, whether addressed to the mind by 
a parable, allegory, &c., or to the eye, by a vision, 
&c. Thus our Lord, having delivered to the 
multitude the parable of the sower (Matt. xiii. 
3-9), when the disciples asked him (ver. 10) why 
spoke to them in parables, replied, ‘Unto you 
it is given to know the mysteries of the kingdom 
of heaven, but unto them which are without it is 
not given” (Mark iv. 11); ‘Therefore I speak to 
them in parables* (Matt. xiii. 13); ‘But your 
eyes see, and your ears understand ’ (ver. 16) ; 
where our Lord applies the term ‘mysteries’ to 
the moral truths couched under that parable, that 
is, to its figurative meaning. His words, taken 
in their general sense, are thus paraphrased by Dr. 
Macknizht: ‘I may explain to you the nature 
of the Messiah’s kingdom, and the other difficult 
doctrines of the Gospel, because you are able to 
hear them, but I may not deal so with the multi- 
tude, who are obstinate to such a degree, that they 
will not hear anything coutrary to their prejudices 
and passions” (Harmony of the Gospels, 4 49). 
Again, the mystery or symbolical vision of the 
‘seven stars and of the seven golden candlesticks’ 
(Rev. i. 12, 16), is explained to mean ‘the angels 
of the seven churches of Asia, and the seven 
churches themselves’ (ver. 20). Again. ‘the mys- 
tery ’ or symbolical representation * of the woman 
upon a scarlet-coloured beast ’ (Rev. xvii. 3-6), is 
also explained, ‘I will tell thee the mystery 
of the woman,’ &c. (xvii. 7). When St. Paul, 
speaking of marriage, says ‘this is a great mys- 
tery ’ (Epli. v. 32), he evidently treats the original 
institution of marriage, as aflording a figurative 
representation of the union betwixt Christ and the 
churcli (Campbell, Dissertation, p. 10, part iii. § 
9). The word is also used to denote anything 
whatever which is hidden or concealed, till it is 
explained. The Sept. uses it to express 9, @ 
secret (Dan. ii. 18, 19, 27, 28, 29, 30, 47; iv. 6), 
in relation to Nebuchadnezzar’s dream, which was 
a secret till Daniel explained it, and even from 
the king himself, for he had totally forgotten it 
(ver. 5, 9). Thus the word is used in the New 
Testament to denote those docrines of Chiristi- 
anity, general or particular, which the Jews and 
the world at large did not understand, till they 
were revealed by Christ and his apostles, ‘ Great 
is the mystery of godliness,’ 7. e. the Christian re- 
ligion (1 Tim. iii. 16), the chief parts of which the 
apostle instantly proceeds to adduce,—t God was 
manifest in the flesh, justified by the Spirit, seen 
of angels, &c.—facts which had not entered into 
the heart of man (1 Cor. ii. 9) until God visibly 
accomplished them, and revealed them to the 
apostles by inspiration (ver. 10). The apostle is 
generally thougiit here to compare the Gospel with 
the greater Eleusinian mysteries; for which see 
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Diod. Sic. iv. 25; Dem. xxix. wit, Xen. H. G., 
i, 4, 14; or Leland’s Advantage and Necessity 
of the Christian Revelation, part i. ch. 8, 93 ot 
Macknight’s Preface to the Ephesians, § 1. 
Thus also the Gospel in general is called ‘the 
mystery of the faith, which it was requisite the 
deacons should * hold with a pure couscience’ (1 
Tim. iii. 9), and ‘the mystery which from the 
beginning of the world had been hid with God, 
but which was now made known through means 
of the church’ (Eph. iii. 9); the mystery of the 
Gospel which St. Paul desired ‘to make known ’ 
(Eph. vi. 19); ‘the mystery of God, and of the 
Father, and of Christ,’ to the full apprehension or 
understanding of which (rather than ‘ the acknow- 
ledgment") he prayed that the Colossians might 
come (Col. ii. 2; comp. the use of the word 
exlyvwots, 1 Tim. ii. 4; 2 Tim. iii. 7); which he 
desired the Colossians to pray that God would en- 
able himself and his fellow apostles ‘to speak and 
to make manifest? (Col. iv. 3, 4); which he calls 
‘the revelation of the mystery which was kept 
secret since the world began, but now is made 
manifest and known to all nations’ (Rom, xvi. 
25); which, he says, ‘we speak ’ (1 Cor. ii, 7), and 
of which the apostles were ‘ stewards’ (1 Cor, iv. 
1). The same word is used respecting certain 
particular doctrines of the Gospel, as, for instance, 
‘the partial and temporary blindness of Israel,’ of 
which mystery ‘the apostle would not have 
Christians’ ignorant (Rom. xi. 25), and which he 
explains (ver. 25-32). He styles the calling of 
the Geutiles ‘a mystery which, in other ages, was 
not made known unto the sons of men as it is now 
revealed unto the holy apastles aud prophets by 
the Spirit’ (Eph. iii. 4-6; comp. i. 9, 10, &c.). 
To this class we refer the well-known phrase, 
‘ Behold I skow you a mystery (1 Cor. xv 51), 
we shall all be changed; and then follows an 
explanation of the change (ver. 51-55), Even in 
the case of a man speaking in an unknown tongue, 
in the absence of an interpreter, and when, there- 
fore, no man understood him, although ‘ by the 
Spirit he was speaking mysteries,’ yet the Apostle 
supposes that the man so doing understood what 
himself said (1 Cor. xiy. 2-4). And in the pro- 
phetic portion of his writings ‘concerning the 
mystery of iniquity’ (2 Thess. ii. 7), he speaks of ~ 
it as being ultimately ‘revealed’ (ver. 8). Jose- 
phus applies nearly the same phrase, Muorhpiov 
kaxlas, a mystery of wickedness, to Antipater’s , 
crafty conduct to ensnare and destroy his brother 
Alexander (De Bell. Jud. i. 24.1); and to com- 
plete the proof that the word ‘mystery’ is used in 
the sense of knowable secrets, we add the words 
‘Though I understand all mysteries’ (1 Cor. 
xiii. 2). The Greeks used the word in the same 
way. Thus Menander, puorhpioy cov ph Karel- 
ans TE PiAg, * Tell not your secret to a friend’ 
(p. 274, line 671, ed. Clerici). Even when they 
apply the term to the greater and lesser Kleusinian 
mysteries, they are still mysteries into which a 
person might be initiated, when they would, of 
cogrte, cease to be mysteries to him. The word 
is used in the same sense throughout the Apocrypha 
as in the Sept. and New Testament (Tobit Xil47/5 
Judith ii. 2; Ecclus, xxii. 22; xxvii. 16, 17, 21; 
2 Mace. xiii. 21); it is applied to divine or sacred 
mysteries (Wisd. ii. 22; vi. 22), and to the ce- 
remonies of false religions (Wisd. xiv. 15, 23) 


1 


NAAMAH, 


N. 


1. NAAMAH (11093, pleasant ; Sept. Noeud), 
daughter of Lamech and Zillah, and sister of 
Tubal-cain (Gen. iv. 22), The family was one 


_of inventors: and as few women are named, the 


Jewish commentators ascribe suitable inventions 
to each of them. Naamah is affirmed by them to 
naye invented the spinning of wool and making of 
cloth. But the book of Genesis does not say this, 
and they could have no other source of informa- 
tion. 

2. NAAMAH, an Ammonitess, one of the 
wives of Svlomon, and mother of Rehoboam 
(1 Kings xiv. 21). 


NAAMAN ({!293, pleasantness ; Sept. Natudv), 
commander of the armies of Damascene Syria, in 
the time of Joram, king of Israel, Through his 
valour and abilities Naaman held a high place in 
the esteem of his king Benhadad; and although 
he was afflicted with leprosy, it would seem that 
this did not, as among the Hebrews, operate as a 
disqualification for public employment. Never- 
theless the cundition of a leper could not but have 
been in his high place both afflicting and pain- 
ful: ‘and when it was heard that a little Hebrew 
slave-girl, who waited upon Naaman’s wife, had 
spoken of a prophet in Samaria who could cure 
her master of his leprosy, the faint and uncertain 
hope thus offered was eagerly seized; and the 
general obtaiued- permission to visit the place 
where this relief was to be sought. Benhadad 
even furnished him with a letter to his old enemy 
king Joram; but as this letter merely stated that 
Naaman had been sent for him to cure, the king 
of Israel rent his clothes in astonishment and 
auger, suspecting that a request so impossible to 
grant, involved a studied insult or an intention to 
fix a quarrel upon him with a view to future 
aggressious. When tidings of this affair reached 
the prophet Elisha, he desired that the stranger 
might be seut to him. Naaman accordingly 
went, and his splendid train of chariots, horses, 
and laden camels filled the street before the pro- 
phet’s house. ‘Asa leper, Naaman could not be 
admitted into the house ; and Elisha did not come 
out to him as he expected, and as he thought civi- 
lity required ; but he sent out his servant to tell him 
to go and dip himself seven times in the Jordan, 
and that his leprosy would then pass from him. He 
was, however, by this time so much chafed and dis- 
gusted by the apparent neglect and incivility with 
which he had been treated, that if his attendants 
had-not prevailed upon him to obey the directions 
of the prophet, he would have returned home still 
a leper. But he went to the Jordan, and having 
bent himself seven times beneath its waters, rose 
trom them clear from all leprous stain. His 
gratitude was now proportioned to his previous 
wrath, and he droye back to vent the feelings 
of his fall heart to the prophet of Israel. He 
avowed to him his conviction that the God of 
Israel, throagh whom this marvellous deed had 
been wrought, was great beyond all gods; and he 
declared that henceforth he would worship Him 
only, and to that end he proposed to take with him 
two mules’ load of the soil of Israel wherewith 


NAAMAN, 


to set up in Damascus an altar to Jehovah. 
This shows he had beard that an altar of earth 
was necessary (Exod. xx. 24); and the imperfect 
notious which he entertained of the duties which 
his desire to serve Jehovah involved, were natural 
in an uninstructed foreigner. He had also heard 
that Jehovah was a very jealous God, and had 
forbidden any of his servants to bow themselves 
down before idols; and therefore he expressed to 
Elisha a hope that he should be forgiven if, when 
his public duty required him to attend his king 
to the temple of Rimmon, he bowed with his 
master. The grateful Syrian would gladly have 
pressed upon Hlisha gifts of high value, but the 
holy man resolutely refused to take anything, lest 
the glory redounding to God from this great act 
should in any degree be obscured. His servaut, 
Gehazi, was less scrupulous, aud hastened with a 
lie in his mouth to ask in his master’s name 
for a portion of that which Elisha had refused, 
The illustrious Syrian no soover saw the man 
running after his chariot, than he alighted to meet 
him, and happy to relieve himself in some degree 
under the sense of overwhelming obligation, he 
sent him back with more than he had ventured to 
ask (2 Kings y.). Nothing more is known of 
Naaman ; and what befel Gehazi is related under 
another head [Grazr]. 
The only points of difficulty in this narrative 
are those connected with the requests made by 
Naaman to Elisha, and which the prophet seems 
not to have refused, The request for two mules’ 
load of earth with which to build an altar to 
Jehovah in Damascus, appears to bave arisen from 
the notion that the soil of the land was proper to 
the God of the land, whom he proposed henceforth 
to worship. Jehovah’s claim to be the universal 
God was unknown to, or misunderstood by, the 
neighbouring nations; and the only question 
that ever came before them was whether Jehovah, 
the God whom the Hebrews worshipped, was 
more or less powerful than the gods they wor- 
shipped. That he was infinitely more powerful, 
was, as we take it, the point at which this man’s 
faith rested. He was convinced not that Jeho- 
vah was the tmiversal God, but that ‘there was 
no God in all the earth save only in the land of 
Israel ’—and, therefore, he desired to worship at 
an altar formed of the soil which was thus 
eminently honoured. It is not clear whether 
he intended to say absolutely that there was no 
God in the world save in the land of Israel, or 
used the phrase as a strong expression of his belief 
that the gods of other lands were nought as com- 
pared with Him. The explanation applies in 
either sense. Naaman’s other request for per» 
mission to bow in the house of Rimmon seems to 
have amounted to this. He had acknowledged 
indirectly that Rimmon was no god, or else a god 
too powerless to be henceforth the object of his 
worship. Yet, as a great officer of state, his duty 
required him to attend the king to the temple of this 
idol, and, as the king leaned upon his arm, to bow 
when the monarch howed. To refuse this would 
bring disgrace upon him, and constrain him to 
relinquish his high place, if not his country; and 
for this he was not prepared. Of the views. 
under which Elisha consented to this request, we 
are less able to judge. But indeed it is not clear 
that he did consent, or expressed any distinct 
opinion in the matter. His words of dismissal, 
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. 
5 in peace,’ do not necessarily convey his ap- 
ay of all that Naaman had asked, Arent 

n ten lerness to one so well intentioned, and 

‘whom there was no opportunity of instructing 
farther, he may have abstained fiom urging upon 
the Syrian those obligations which would have 


been indispensable to a subject of the Mosaical 
“covenant. 


NAAZUZ, or Naarzurz (JI 8)3), ocevrs only 
m two passages of Isaiah, in both of which it is 
translated ‘thorn’ in the Authorized Version. 
Thus (ch. vii. 18, 19), ‘Jehovah shall hiss for 
the fly that is in the uttermost part of the 
rivers of Egypt, and for the bee that is in the 
land of Assyria: and they shall come, and shall 
rest all of them, in the desolate valleys, and 
in the holes of the rocks, and upon all the 
thorns’ (naazuzim). By some this has been 
trauslated crevices: but that it is a plant of 
some kind is evident from ch. ly. 13—‘ Instead 
of the thorn (naazuz) shall come up the fir-tree, 
and instead of the briar shall come up the myrtle- 
tree.’ Some have translated it generally, as in the 
English version, by thorn, shrub, thorny shrub, 
or small tree. Others have attempted to define 
it specifically, rendering it bramble, white-thorn, 
&c. (Cels. Hiterobot. ii. p. 190); but nothing 
certain has been determined respecting it. Cel- 
sius endeavours to trace it -to the same origin 


as the Arabic word (da) naaz, which he 


states to be the name of a plant, of which the bark 
is employed in tanning leather. The meaning of 
the term he continues, in Chaldee, is infigere, defi- 
gere, ‘to stick into’ or ‘fix,’ and it is therefore 
supposed to refer to a prickly or thorny plant. 
R. Ben Melech says that commentators explain 
naazuz by the Arabic word sidr, which is the 
name of a well kuown thorny bush of Eastern 
countries, a species of Zizyphus. This, Sprengel 
says, is the Z. vulgaris, found in many parts of 
Palestine, as well as in many of the uncultivated 
tracts of Eastern countries. Others suppose the 
species to be the nabak of the Arabs, which is the 
Zizyphus Lotus, and considered to be the Lotus of 
the ancients. But from the context it would appear 
that the plant, if a zizyphus, must have heen a less 
highly esteemed variety or species. But in a wild 
state these are very abundant, bushy, prickly, and 
of little value, Belon says, ‘ Les hayes, pour la 
plus part, sont de tamarisques, cvoplia (i. ¢. 
zizyphi species) et rhamnes.’ In Freytag’s Arabic 
Lexicon the above Arabic word naaz is said to 
be the name of a thorny tree, common in the 
Hedjaz, the bark of which is used in tanning 
hides, and from whose wood a dentifrice is pre- 
pared. This might be a species of acacia, of 
which many species are well known to be abun- 
dant in the dry and barren parts of Syria, Arabia, 
and Egypt.—J. F. R. ' 


\ NABAL (53), stupid, foolish ; Sept. NaBda), 
a descendant of Caleb, dwelling at Maon, and 
having large possessions near Carmel of Judah, in 
the same neighbourhood. He had abundant 
wealth, being the possessor of 3000 sheep and 1000 
goats, but his churlish and harsh character had 
not been softened by the prosperity with which 
de had been favoured. He was holding a great 
sheep-shearing of his numerous flocks at Carmel 


whi ich was a season of great festivity ainoug 
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the sheep-masters of Israel—when David sent 
some of his young men to request a sinall supply 
of provisions, of which his troop was in great 
need. He was warranted in asking this, as, while 
Nabal’s flocks were out in the desert, the presence 
of David and his men in the neighbourhood had 
effectually protected them from the depredations 
of the Arabs. But Nabal refused this applica- 
tion, with harsh words, reflecting coarsely upon 
David and his troop as a set of worthless runa- 
gates. On learning this, David was highly in- 
censed, and set out with his band to avenge the 
insult. But his intention was auticipated and 
averted by Nabal’s wife Abigail, who met him on 
the road with a most acceptable supply of provi- 
sions, and by her consummate tact and good 
sense, mollified his anger, and indeed, caused 
him in the end to feel thankful that he had been 
prevented from the bloodshed which would have 
ensued. When Nabal, after recovering from the 
drunkenness of the feast, was informed of these 
circumstances, he was struck with such intense 
terror at the danger to which he had been ex- 
posed, that ‘his heart died within him, and he 
became as a stone;’ which seems to have been 
the exciting cause of a malady that carried him 
off about ten days after. David, not long after, 
evinced the favourable impression which the good 
sense and comeliness of Abigail had made upon 
him, by making her his wife, p.c. 1061 (1 Sam. 
xxv.) [ApieaiL]. 
NABATH SANS. [Nesaroru.] 


NABOTH (N12), fruit, produce; Sept. 
Naov6al), an inhabitant of Jezreel, who was the 
possessor of a patrimonial vineyard adjoining 
the garden of the palace which the kings of 
Israel had there. King Ahab had conceived a 
desire to add this vineyard to his ground, to 
make of it a garden of herbs,’ but found that 
Naboth could not, on any consideration, be 
induced to alienate a property which he had 
derived from his fathers. This gave the king so 
much concern, that he took to his bed and re- 
fused his food; but when his wife, the notorious 
Jezebel, understood the cause of his trouble, she 
bade him be of good cheer, for she would procure 
him the vineyard. Some time after Naboth was, 
at a public feast, accused of blasphemy, by an 
order from her under the royal seal, and, being con- 
demned through the testimony of false witnesses, 
was stoued to death, according to the law, outside 
the town (Lev. xxiv. 16; Num. xv. 30), Co- 
querel (in the Biographie Sacrée) thinks that the 
children of Naboth perished with bim, being 
perhaps put to death by the creatures of Jezebel ; 
and his reason is, that otherwise the crime would 
have been useless, as the children would still have 
been entitled to the father’s heritage. But we 
know not that Naboth had any sons; and if ne 
had sons, and they had been taken off, the estate 
might not have wanted an heir. It therefore rather 
seems that a usage had crept in for the property 
of persons convicted of treason (and blasphemy 
was treason in Israel) to be estreated to the crown. 
There are other indications of this usage. If it 
did not exist, the estate of Naboth could not have 
lapsed to the crown, even if his children bad 
shared his fate; and if it did exist it was not ne 
cessary that the children should be slain to se- 
cure the estate to the king. 
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When Ahab heard of the death of Naboth— 
and he must have known how that death had been 
accomplished, or he would not have supposed 
himself a gainer by the event—he hastened to 
take possession. But he was speedily taught that 
this horrid crime had not passed without notice 
by the all-seeing God, and would not remain un- 
punished by his justice. The only tribunal to 
which he remained accountable, pronounced his 
doom through the prophet Elijah, who met him ou 
the spot, ‘ In the place where dogs licked the blood 
of Naboth, shall dogs lick thy blood, even thine’ 
(1 Kings xxi.). 

NACHON (532; Sept. Naxdp). The floor 
of Nachon is the name given to the threshing-floor 
near which Uzzah was slain, for Jaying his hand 
upon the ark (2 Sam. vi. 6). Itis doubted whether 
this be a proper name, denoting the owner of the 
floor, or merely an epithet applied to it. 2. e. ¢ the 
prepared floor, which in that case it would signify, 
This floor could not have been far from Jerusalem, 
and must have nearly adjoined the house of Obed- 
edom, in which the ark was deposited. In the 
parallel text (1 Chron, xiii. 9) the place is called 
the floor of Chidon, })7'3, showing that the owner 
or the place bad two names, which last is the 
alternative adopted by the Hebrew writers (7. 
Bab, tit. Sotah, iii, fol, 35), 

NACHOR, [Nanor.] 

1, NADAB (17), liberal; Sept. Naddp), 
eldest son of Aaron, who, with his brother Abihu, 
was slain for offering strange fire to the Lord 
[Apruu]. 

2. NADAB, son of ‘Jeroboam, and second 
king of Israel. He ascended the throne upon the 
death of his father (B.c. 954), whose deep-laid, 
but criminal and dangerous policy, he followed, 
He was engaged in the siege of Gibbethon, a city 
of the Levites (of which the Philistines had ob- 
tained possession). when he was slain in the camp 
in a conspiracy formed against him by Baasha, 
one of his officers, who mounted the throne in his 
stead. He reigued two years (1 Kings xiv. 20; 
xv. 23-28). 

NAHALAL (bn ; Sept. NaBada), a town 
in the tribe of Zebulun (Josh. xix. 15), which was 
assigned to the Levites (Josh, xxi. 35), but of 
which Zebulun was slow in dispossessing the Ca- 
naanites (Judg, i. 30), 

NAHALIEL, an encampment of the Israelites 
in the Wilderness [Wanperina]. 

1. NAHASH (WN), a serpent ; Sept. Ndas), 
a person named only in 2 Sam. xvii. 25; and as 
he is there clescribed as the father of Abigail and 
Zeruiab, who are elsewhere called the sisters of 
David;this must have been either another name 
for Jesse, or, as some suppose, of a former husband 
of David’s mother, 

2. NAHASH, king of the Ammonites, noted 
for the barbarous terms of capitulation which he 
offered to the town of Jabesh-Gilead, and for his 
subsequent defeat by Saul [Jasesn]. It was na- 
tural that the enemy of Saul should be friendly 
to David; and we find that he did render to the 
latter, during his persecutions, some acts of kind- 
ness, which the monarch did not forget when he as- 
cended the throne of Israel (1 Sam. x, 2; 1 Chron, 
xix, 2), These acts are not specified, but he pro- 
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bably offered the fugitive hero an asylum in his 
dominions, per 

1, NAHOR (11), snorting ; Sept. Naxdp) 
or rather Nachor, as in Luke iii, 34, son of Serug, 
and father of Terah, the father of Abraham (Gen. 
xi. 22-25). 

2. NAHOR, grandson of the preceding, being 
one of the sons of Terah, and brother of Abraham, 
Nahor espoused Milcah his niece, danghter of 
his eldest brother Haran (Gen, xi, 27-29), Nahor 
did not quit his native place, * Ur of the Chal- 
dees,” when the rest of the family removed to 
Haran (Gen. xi. 30); but it would appear that 
he went thither afterwards, as we eventually find 
his son Bethuel, and his grandson Laban, esta- 
blished there (Gen, xxvii, 43; xxix. 5), 


NAHSHON (nena, enchanter ; Sept. Naag= 
ody, from which he is called Naason in the gene- 
alogies of Christ in Matt. i, 4; Luke iii, 32), 
son of Aminadab, and prince or chief of the tribe 
of Judah, at the time of the exode (Num. i. 7; 
ii. 3). The chiefs of tribes, of which Nahshon 
was one, took an important and leading part in 
the affairs of the Israelites, as described in the 
article Tries. 


NAHUM (O4M), consolation ; Sept. Naovu), 
the seventh of the minor prophets, according to the 
arrangement of both the Greek and Hebrew, but 
the sixth in point of date, was a native of Elkosh, 
a village of Galilee (Jerome's Pref. to his Com- 
ment.), He prophesied in Judah after the deporta+ 
tion of the ten tribes, and soon after the unsuccess= 
ful irruption of Sennacherib (ch. i. 11-135 it. 1, 
14), consequently towards the close of the reign of 
Hezekiah. Attempts have been made to fix the 
date with precision, from the allusion to the de- 
struction of No-Ammon or Thebes in Egypt (ch. 
iil. 8); but as it is uncertain when this event took 
place, Eichhorn and others have conjectured that 
it was near the beginning of the reign of Heze- 
kiah, or about B.c. 720, as about this time Sargon, 
king of Assyria, waged an unsuccessful war for 
three years against Egypt (Isa. xx.) 

The contents of the prophecy of Nahum areas 
follows :—Chap. i. 2-7. The destruction of Ni- 
neveh and of the Assyrian monarchy is depicted 
in the liveliest colours, together with the relief 
of Judah from oppression. The destruction of 
Nineveh is detailed with still greater particu- 
larity in the third chapter; which has induced 
some to suppose that the prophet refers to two 
different events—the sack of Nineveh by the 
Medes, 3.c. 867, in the reign of Sardanapalus, 
and its second and final destruction, under Chy- 
niladan, by Cyaxares the First aud Nabopolassar, 
B.c. 625. Those who suppose that two events are 
here alluded to, conclude that Nahum must have 
prophesied before the first destruction of Nineveh, 
or about B.c. 877. It is, however, observed by 
Jahn (Jntrod.) that it is evident from ch,'i. 9-11, 
14; ii. 1, 14, where the Hebrews are represented 
as oppressed by the Assyrians, and the irruption 
of Sennacherib is mentioned as having already 
taken place, that there is but one event referred 
to, namely, the last destruction of N'neveh. 
De Wette remarks that Nahum could not have 
alluded to the historical circumstances unde: 
which Nineveh was taken by Cyaxares and Na- 
bopolassar (#.c. 625, 603, or 600), as at that time 
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Babylon, not Assyria, was formidable to the Jews ; 

but that perhaps he was led to prophesy by the 
liberation of the Medes (from the Assyrians), and 
their election of a king, in the person of Dejoces. 

The beauty of the style of Nahum has been 
universally felt. It is classic, observes De Wette, 
in all respects. It is marked by clearness, by its 
finished elegance, as well as by fire, richness, and 
originality. The rhythm is regular and lively. 
The whole book remarkably coherent, and the 
author only holds his breath, as it were, in the 
last chapter. Jahn observes that the language is 
pure, with a single exception (QYIDDt, ch. iii. 
U7), that the style is ornate, and the tropes bold 
ancl elegant (rendering it, however, necessary for 
the reader to supply some omissions; see ii. 8; 
1x. 3, 16); and that the descriptions of the 
livine omnipotence, and of the destruction of 
Nineveh, are resplendent™with all the per- 
fection of oratory. No one, however, has en- 
tered more fully into the beauties of the prophet 
Nahum than the accomplished Eichhorn, who 
zonceives that the most striking characteristic of 
his style is the power of representing several 
abases of an idea in the briefest sentences, as in 

is description of God, the conquest of Nineveh, 
and the destruction of No-Ammon. ‘ The va- 
siety in his manner of presenting ideas discovers 
much poetic talent in the prophet. The reader 
of taste and sensibility will be affectedby the 
entire structure of the poem, by the agreeable 
manner in which the ideas are brought forward, 
by the flexibility of the expressions, the roundness 
of his turns, the delicate outline of his figures, 
by the strength and delicacy, and the expression 
of sympathy and greatness, which diffuse them- 
elves over the whole subject. He does not come 
upon you roaring and violent, nor yet softly and 
lightly. Here there is something sonorous in his 
language, there something murmuring; and with 
both there alternates somewhat that is soft, deli- 
cate, and melting, as the subject demands. This 
is not possible for a poet of art, but only for 
the poet of nature’ (De Wette’s Introd., Eng- 
lish transl.). The following works on this pro- 
phet are enumerated by De Wetie :—Bibliander, 
Proph. Nahum, 1534; Ursini Hypomnemata in 

Obad. et Nahum, 1652; Hattenretferi Comm. in 
Nah. et Habac. 1663; Abarbanel, Comment. 
Rabbinicus in Nahum, a Sprechero, 1703; Von 
Hoke, On the Siz last Minor Prophets, 1709, 
1710; Kalinsky, Vaticc. Habac. et Nahum, &c., 
1748; Agrell, Vatiec. Nahum, Observ. Hist. 
Phil. Ulustr. 1188; Greve, Nah. et Habac. In- 
terp. ed. Meétrica, 1793; Svanhorg, Nahum, 
Latine Vers. &c. 1806; Frahm, Cur. Ezeg. Crit. 
1806; Kreenen, Nahum Vatie. Phil. et Crit. 
Expos. 1808.—W. W. 

NAIL, There are two Hebrew words thus 
translated in the Auth. Vers., which it may be 
well to dlistinguish, 

1. “ti? yathed, which usually denotes a peg, 
pin, or nail, as driven into a wali (Ezek. xv. 3; Isa. 
Xxil, 2/)); and more especially a tent-pin driven 
into the earth to fasten the tent (Exod, xxvii. 19; 
xxxy. 18; xxxviii.. 31; Judg. iv, 21, 22; Isa. 
xxxiii, 20; liv. 2), Hence, to drive a pin, or to 
fasten a nail, presents among the Hebrews an 
image of a fixed dwelling, a firm and stable abode 
(Isa, xxii. 23), And this image is still frequent 
among the Arabs, as shown by several quotations 
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praduced by Gesenius, in his Thesaurus, under 
this word. A pin or nail is also, by a further 
application of the metaphor, applied to a prince, 
on whom the care and welfare of the state de- 
pends (Zech, x, 4), where the term 733, corner 
stone, is applied to the same person denoted by 
the word * nail’ All these allusions will seem 
very plain, if we bear in mind the leading sense 
of the word, as referring to those large nails, or 
pins, or cramps, used in applications requiring 
great strength, being driven into walls, or inte 
the ground. 

2. NVWDD mismeroth, which, with some 
variations of form, is applied to ordinary and 
ornamental nails. It always oceurs in the plural, 
and isthe word which we find in1 Chron. xxii, 3; 
2 Chron. iti, 9; Isa, xli, 7; Jer. x. 4; Eccles, xii. 
11. The last of these texts involves a very signi- 
ficant proverbial application—* The words of the 
wise are as nails infixed,’ &c., that is, ‘ they sink 
deep into the heart of man.’ The golden nails of 
the temple are denoted by this word, 


NAIN (Naty), a town of Palestine, mentioned 
only in the New Testament, as the place where 
Jesus raised the widow's son to life (Luke vii. 
11-17), Eusebius and Jerome (Onomast. s. v. 
Naim) describe it as not far from Endor, As its 
name has always been preserved, it was recognised 
by the crusaders, and has been often noticed by 
travellers up to the present day. It has now 
dwindled to a small hamlet called Nein, which 
is situated about three miles S. by W. from 
Mount Tabor. 


NAIOTH (1533; Sept. Navd@), a place in or 
near Ramah, where Samuel abode with his dis- 
ciples (1 Sam. xix. 18, 19, 2% 23; xx. 1), 
Naioth does not appear to have been a distinct 
town or village; and we are willing to accept the 
explanation of R. Isaiah and other Jewish com- 
mentators, who state that Ramah was tlie name of 
a hill, and Naioth of the place upon it. In that 
case Naioth must be fixed on the same grounds. 
which determine the site of Ramah, 


NAKED. The word pry arom, rendered 
‘naked’ in our Bibles, does not in many places.. 
mean absolute nakedness. It has this meaning, 
in such passages as Job i, 21; Eccles. v. 15; 
Mic, i. 8; Amos ii. 16, But in other places it. 
means one who is ragged or poorly clad (1 John 
xxi. 7; Isa. lviii. 7), in the same sense as. 
yuurds in James ii. 15; which does not indeed. 
differ from a familiar application of the word, 
‘naked’ among ourselves. A more peculiar and. 
Oriental sense of the word i that in which it 
is applied to one who has laid aside his loose. 
outer garment, and goes about in his tunic. 
When, therefore, Saul is described as having lain. 
down ‘naked’ (1 Sam. xix. 24), we are to under- 
stand that he had laid aside his flowing outer robe, . 
by which his rank was most indicated, and was 
therefore a king ‘naked’ or undressed; and it. 
was thus that Isaiah went ‘naked’ and barefoot 
(Isa. xx. 2; comp. John xxi. 7), The point of the 
expression may be the better apprehended when we 
mention that persons in their own houses freely 
lay aside their outer garment, and appear in their 
tunic and girdle; but this is undress, and they 
would count it improper to appear abroad, or to” 
see company in their own house, without the outer 
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robe. In fact, our use of the word ‘ undress’ to 
denote not nakedness, as it would literally imply, 
but a dress less than that which we consider full 
and complete, corresponds very exactly to this 
signification of the word. 

The metaphorical uses of the word in Scripture 
are too obvious to require explanation. 


NAMES, PROPER, chiefly of the Old Testa- 
ment, It is so interesting, as well as useful, 
to know the original signification of proper names, 
that a careful investigation of their nature has 
many advantages. The chief use, however, which 
accrues from an accurate knowledge of them is, 
that we are by their means, enabled to attain a 
more lively apprehension of the truth of ancient 
history. 

Without doubt many parts of this subject are 
very obscure, as proper names are so often only 
the scattered and decayed ruins of a distant age. 
But as soon as we take a more animated view of 
all the relics that have been preserved to us, and 
compare them more cautiously with the customs 
of other nations, we are able to discern their more 
general and important features at least, with 
reasonable certainty. 

There are two chief classes of proper names, 
those of men, and those of every thing hesides 
man, as beasts, places, and festivals. Those of 
the latter class are much more (lurable in their 
form, as man alone is always changing; they are 
also important for history, and it is desirable to 
ascertain, as far as possible, their original signifi- 
cation. But the proper names of the changeable 
races of men are in a much higher degree those 
in which history reflects itself in its vicissitudes ; 
they also constitute the more numerous class. 
For these reasons, we confine ourselves at present 
to the proper names of men, as it is beyond our 
present scope to treat the entire subject. 

The first fact that strikes us, on a general view 
of them all, is, that the ancient Hebrews always 
retained the greatest simplicity in the use of 
names. In reality, there is always only one 
single name which distinguishes a person. Where 
it is necessary, the name of the father is added; 
sometimes that of the mother instead, in case she 
happens to be more celebrated ;* or the line of 
descent is traced farther back, often to the fourth 
generation, or even farther. Mere epithets, like 
‘David the king,’ ‘Isaiah the prophet,’ always 
express the actual and significant dignity of a 
man. The instances in which a person receives 
two names alternately, as Jacob-Israel, Gideon- 
Jerubbaal (Judg. vi.-ix.), are casual and rare, 
and are not to be ascribed to a general custom 
of the people. On comparing the mode in which 
the Arabs-use proper names we discover a striking 
difference. With them, every mat of any im- 
portance always receives, besides his proper name 
and perhaps nickname, a pranomen (Kunje), 
which might be most fittingly called the name of 
compliment, or domestic name, as it denotes the 
man under the special relation of father, as Adu 
Zaid, ‘father of Zaid ;’ and, in addition to these, 
a name of honour for the world—which at least 
has prevailed generally since the time of the Ab- 


* The three heroic brothers, Joab, Abishai, 
and ’Asael, are always called after their mother 
Zerdja (1 Chron. ii. 16). 
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bassides, and which usually exalts, in, pompous 
terms, the person in relation to religion (as Salah- 
eddin, ‘ the welfare of religion’), or to the state 
(as Saif-eddaula, ‘ the sword of the state’), In 
this the Arabs are absolutely a modern people, 
and overvalue externals as much as the Europeans 
of the present day. How much more simple 
were the Hebrews during the most flourishing 
period of their history! For, in this respect also, 
the usage of names is only an evidence of the pre- 
dominant customs and views of whole periods. 

When we, then, consider proper names with 
reference to the grand distinction of times, we 
are able to discover in their varying use nearly 
the same three periods as those which mark the 
history of this people in all other respects. These 
are the three periods which are most simply de- 
fined by the three different names of the nation 
which prevailed in each: the Hebrews, as they 
were called in early times, gradually adopted 
the name of Jsrqelites in the middle period, and 
exchanged this name, in the third, for that. of 
Jews, It isa remarkable, but nevertlieless true, 
coincidence that, just as the name of the nation 
varies in these three periods, the colour of the 
names of individuals changes in like manner, 
according to the different tendencies character- 
izing the times. 

I. In the first period, which, for reasons ad- 
duced below, we here limit by the commence- 
ment of the Mosaic religion, we are able to see 
the whole process according to which names are 
formed among this people: the distinct character 
of the formation of names which was. established 
in this primitive time, continues essentially the 
same in the succeeding period, while the elemeuts. 
of which names are formed undergo a partial 
change. For this reason, we may explain. the 
laws of this formation in terms of merely general 
application.—Now names are either simple or 
compound words, or also words which arise from 
either of these kinds by derivation. 

1. The simple names exist in great abundance ; 
aud their signification, as to the mere word itself, 
is generally evident: as}3, ‘judge; ]%D%, the 
Latin dexter, an ancient name, according to 


Gen, xlvi, 10, 1 Chron, ii. 27; DINW, « desired,’ 
also an ancient name according to Gen, xlvi. 10, 
ef, xxxvi, 37; 124, ‘hero,’ 1 Kings iv. 19, 
Thus most of them express an honourable sense; 
although examples are not wanting of the direct 
contrary, as WPY, * crooked,’ 2 Sam. xxiii. 26, 
With what ease also feminine words become 
names for men, is shown by cases like Tm, ‘vul- 
ture,’ 2.Sam. ili. 7, xxi. 8; cf. Gen. xxxvi. 24; 
121’, ‘dove,’ which are just as applicable to 


men as the masculine by yyy, * fox,’ 1 Chron, vii. 
36. Diminutives, which are so frequently used 
as proper names by the Arabs, are rare among 
the Hebrews ; but are by no means wanting, as 


is proved by porar or par, the name of the 
son of Jacob, and })T47° or jiIN*, the name ot 
the singer of David. All those names which 
are formed with a prefixed jod are to be consi- 
dered as especially ancient, because this nominal 
formation became entirely obsolete in the lans 
guage, and recurs almost only in proper names, 
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88 is’ shown not only by the well-known names, 
Py, HOY, 7M, PNY, but also by a number 
af less common ones, as’ 304, Num. xxvi. 24; 
WP 1 Chron iv, 245 BRD’ iv. 345 py, 
y. 13; ¥), Exod. vi. 18; MD), 2°Sam- 
v.15; 735%, Nom. xiii. 6, 1 Chron. vii. 38; 
OM, | Sam. i, 1, 1 Chron. viii. 27; and others. 
There is an ancient adjective-ending, that in dm 
or 6m, which has fixed itself most firmly in 
Proper names, as DYN, 1 Chron. iv. 6; DY3, 
Ezra ii. 48; DM, the sister of Moses, and 
Div, his son; O73, 2 Sam. xix. 38, which 
not only exists also in the form DV7D3, Jer. xlii, 
17, but in 793, 2 Sam. xix. 41, according to 
customary changes. We are anxious not to 
fatigue the reader by such philological observa- 
tions, but we can assure him that a deeper in- 
vestigation into these apparently dead subjects 
will lead to the discovery of much that illus- 
trates the ancient language and customs of the 
people. : 

2. The compound names, however, are more 
important for history, because they express more 
complete and distinct ideas than the simple 
names. Some of them are altogether isolated, as 
DiI", properly ‘serpent’s mouth,’ the grandson 
of Aaron; DLL, the son of Jacob; Oholiad, 
Exod. xxxi. 6, ‘ father’s tent,’ a name resembling 
the Greek Patrocles. But most of them beara 
general resemblance to each other, and follow in 
snoals certain dominant opinions and customs; 
and these last are what we must particularly 
consider here. 

A great number of them owe their origin to the 
relations of the house, as the sense of the first 
word of the compound shows. Most of these have 
the word abi, ‘father,’ for their first member, as 
Abiezer, Abital, Abigail.* The prevalent opinion 
among modern scholars + respecting this class 
is that they are really epithets, which have after- 
wards, as it were casually, beeome proper names ; 
that Abigail, for example, is literally ‘ father 
of joy,’ or ‘ whose father is joy,’ that this means 
cheerful, and thus became a proper name; and 
in proof they appeal to the Arabic language, in 
which such periphrases with ab¢ are common. In 
reality, however, this assumption is extremely un- 
certain and erroneous. The Arabic undoubtedly 
possesses a vast number of such names, as Abul- 
Ma’ali, ‘the father of dignities,’ 7. e. the vene- 
rable; Abul-husni, ‘ the father of heauty,’ 7. e. the 
peacock; Abul-hussaini, ‘ the father of the little 
fortress,’ ¢. e. the fox, who lives in holes; Abu- 
Aijtiba, ‘the father’ of Job,’ i.e. the camel, be- 
cause it is as patient as Job, But such names, 
which may be formed ad libitum, by hundreds, 


* This abt was, without doubt, gradually 
shortened to ab, as is proved by JIN beside 
"3{2N, 1 Sam. xiv. 50, 2 Sam. ii. 8, and by 
many other examples. The further softening of 
this ad to eb is only possible when a 7 follows it, 
as IIs, 1 Sam. xxii. 20; 5}DYIN, 1 Chron. 
vi, 8, 22, beside the older form }DN2N, Exod. 
vi. 24. caleens ; 

+ For instance, Gesenius in his Thesaurus. — 
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belong in Arabic rather te the artificial, often to 
the sportive, and generally also to the later, lan- 
guage, and were not possible until the Arabs had 
adopted the custom of always using a pranomen, 
or domestic name—the above-mentioned Kunje— 
in addition to the chief name. As soon as ever 
it became customary to give a man a double 
designation—his real name, and the more fami- 
liar, often sportive, domestic name—this custom 
was gradually transferred to other subjects, and 
then these in themselves extraordinary circum- 
locutory names arose.* But such domestic 
names were never in use among the Hebrews 
—nay, more, such periphrastic names with all 
do not even occur in their poetic diction; as 
the only passage which could be adduced in 
favour of it (Jub xvii. 14) is not, when taken in 
its true sense, at all an instance in point. To 
call the camel ‘ father of Job’ is undeniably a 
kind of sportive name: and are we to assume 
that this jesting custom prevailed among the 
primitive Hebrews? Thus we have here another 
striking example of the danger attending super- 
ficial comparisons of Arabic with Hebrew; for 
this view never could have been formed by those 
who were intimately acquainted with the trea- 
sures of Arabic literature. I believe, on the 
contrary, that the first member of such com- 
pounds did indeed, in the early times in which 
they were first formed, really denote nothing but 
the father of the son who is named in the second 
member; but that subsequently, for a particular 
reason, they were employed only to denote a kind 
of dignity. If we compare the numerous genea- 
logical registers in the books of Chronicles, 
which, dry as they are, yet contain much that is 
instructive, we find that a man is often called 
the father, that is, the ord, of a town or village, 
as ‘ Ashchur the father of Teqoa,’ 1 Chron. ii. 
29; ‘ Mesha, the father of Zif,’ ver. 42; ‘ Meon, 
the father of Beth-zur,’ ver. 45; ‘Shobal, the 
father of Qirjathjearim,’ ver. 5t, &c. In these 
cases the meaning cannot be doubtful, as the 
second member always signifies a place; but this 
is at the same time a genuine Hebrew custom, 
which will hardly be found among the other 
Semitic nations. As soon, then, as it had become 
customary to use the word ¢ father’ to denote a 
kind of dignity in the family and in the nation, 
it was easy to prefix this short word, as a mere 
term of honour, to any name by way of. distin- 
guishing the eldest or the favourite son. Several 
cogent arguments favour this view. First, it can 
almost always be proved, even from our present 
scanty documents, that the second member of 
such compound names was also used, by itself, 


* See a learned article,on the Kunje, by Kose- 
garten, in the Zeitschrift fiir das Morgenland, 
i. 297, sq.; in which he has only neglected to 
insist sufficiently on the fact, that abu originally 
denoted the actual father of the son mentioned 
in the second member, 

+ We could more easily admit such a meta 
phorical sense in the compounds with son, since 
}2 is really often used in a highly metaphorical 
sense. Bathshéba’ is certainly not the daughter 
of a man named Shéba’, 2Sam. xi. 3. Such 
compound names with son, however, are, on the 
whole, rare, and are only found in some frequene 
in 1 Kings iv. 7, sq. : 
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a% a proper name, as Dén beside Abiddn, Num. 
i. 113; Bezer, 1 Chron. vii. 21, Neh. iii. 19, beside 
Abiezcer ; Asaph beside Abiasaph or Ebjasaph ; 
Nadab, Exod. vi. 23, beside Abinadab ; Naam 
or Noam, 1 Chron. iv. 15, beside Abinoam ; 
Jathar or Jether, a very common name, beside 
Ebjathar-; nay, they are even found in the same 
family, as Abiner or Abner, the son of Nev, 
1 Sam. xiv. 50, 2 Sam. ii. 8. Moreover, this 
explains how other words of relationship are pre- 
fixed in the same way; the latter member is 
always a word which was originally a proper 
name, which is only multiplied by means of 
these little prefixes, and in which we indeed no 
longer discern why father is the word prefixed in 
one instance, and brother that in another. _Achi, 
t. e. * brother,’ is often prefixed in this manner; 
thus, the one was called Rém, 1 Chron. ii. 9, 
xxy, 27, Ruth iv. 19; the other Adirzdm, Num. 
xvi. 1; and the third Achirdm, Num. xxvi. 38. 
Achinoam, Achiezer, and others of this sort, are 
easily accounted for. Chamu, 1. e. ‘ brother in 
law,’ is rarely so used ; as Chamutal or Chamital, 
2 Kings xxiv. 18, Jer. lii. 1; beside Adztal, 
2 Sam. iii, 4. Under this class we may also 
include YN, ¢ man,’ with which several names 
are compounded. As the Hebrews had a simple 
name, Hid or Héd, 7. e. ‘ splendour,’ (ct. Jehi- 
dah), 1 Chron. vii. 37, and an Abihud, 1 Chron. 
viii. 3, and Achihud, Num, xxxiv. 27, so also 
they formed an Ishehid, 1 Chron. vii. 18; as 
they had an Abitiéb and Achitob, so also an 
Tshtob, 2 Sam. x. 6; and as there was an ancient 
name Chir, ‘free, who is mentioned in Exod. 
xvil. 10 as a friend of Moses, so Ash-chiir * ap- 
years as a relative of the family of Char, 1 Chron. 
iv. 5, comp. ver, L. 

Another, but a smaller, class consists of names 
compounded with DY, ‘ people,’ resembling the 


many Greek compositions with Aads and Siyos ; 
and just as in Greek d%uos is placed first or last 
(Demosthenes, Aristodemos), so also DY is at one 
time found in the first, and at another in the 
last place; only that, according to the laws of 
the Semitic language, the sense of one of these 
positions is exactly the reverse of the other. It 
is important, howeyer, to remark here that in 
this, just as in the former class, one member is 
generally a word which is used by itself as a 
proper name; that here, therefore, instead of a 
reference to the mere family, a wider regard to 

* There is no doubt that this ash, as also ésh, 
in 2YBWN, 1 Chron. viii. 33, is an abbreviation 
of ish. No words are more liable to such gradual 
seceninee tha proper names, especially those-of 
longer compass. Even Adz, above explained, has 
been sometimes shortened to 7, in consequence 
of its frequent use, as is shown by comparing 
YN, which occurs twice in Num. xxvi. 30, 
with the Adzezer of Josh. xvii. 2, Judg. vi. 11; 
-and we must explain the few other names of this 
kind in the same way, such as WoN's, Exod. 
yi. 22; Sars, 1 Kings xvi. 31; and NID, 
1 Sam. iv. 21. In the last passage there is an 
allusion to the sense wzthout, which 98% considered 
per se may express; but the only conclusion 
rom this is, that this sound had already, in some 
rmames suffered that change constantly. 
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the whole people prevails, and an individual 1x 
considered with relation to his nation. Thus the 
common name 273"DY, Exod. vi. 23, the Ger- 
man Edelvolk, 7. e. one who belongs to the noble 
people, so that it answers to the Greek Aristo- 
demos; “MDP, Glanzvolk, also a favourite 
name, which would be Phaidrodemos in Greek ; 
on the contrary, DYN’, 2 Sam. iii. 5, perhaps 
the German Volkhart, the Greek Demosthenes ; 
DYIM, Volkbreit ; DYP, Volkgriin, which 
occurs in 1 Chron. ii. 44 as the name of a place, 
}ut which must originally have been the name 
of the founder of that place. As all these com- 
pounds must be conceived to be in the state 
construct, so likewise we are probably to take the 
names nya 3 properly ‘ people's increaser,’ a 
suitable name for a prince, and DYIY, ‘ people’s 
turer’ or ‘ leader;’ for, as was observed above, 
the simple names are often formed with a pre- 
fixed jod; and we actually find aw as a 
simple name, in Num. xxvi. 29, | Chron. vii. l. 

Most of the compound names, however, rather 
endeavour to express a religious sense, and there~ 
fore often contain the divine name. And here 
we at the same time find a new law of formation: 
as these compounds are intended to express a 
complete thought, such as the religious sentiment 
requires, a name may consist of an entire pro- 
position with a verb, but of course in as brief a 
compass as possible; and indeed shorter com- 
pounds are made with a verb than with a passive 
participle, as Sxong (in the New Test. Nabavana, 
properly ‘ God-gave,’ 7. e. whom God gave, given 
by God, @eddoTos or @eddwpos) sounds shorter 
than Syn with the participle, which would 
certainly express the same sense. But as the 
finite verb, as also any other predicate, can just 
as well precede as follow, accordingly a great 
freedom in the position of the divine name has 
prevailed in this class; and this peculiarity is 
preserved, in the same case, in the following 
period: but indeed the Greeks use Awpofeds as 


well as ©cddwpos. Thus, Sona, 1 Chron, ii. 14, 
or JDJPN, Jer. xxxvi. 12, The two names are 


then generally assigned to two different persons ; 
nevertheless, both combinations may form names 


for the same person, as Syopy, 1 Chron. iii. 5, 
and pps, 2 Sam. xi. 3, belong to the same 


individual. Now, as compound names evidently 
became very general, it is not surprising that, in 
the infinite multiplication of names to corre- 
spond with the infinite multitude of persons, some 
proper names were at length formed which solely 
consist of two names of God himself, expressing, 
as it were, the ineffably holy name to which the 
person dedicates himself,* as Abdiel and Eliab, 
nay, even Eliel, 1 Chron. y. 24, viii. 20, 2 Chron, 


* Names of this sort are found among all 
nations. We may briefly mention that there are 
persons with the Latin name Salvator, with the 
German ones, Hetland, Herrgott, and that a well 
known Dutch orientalist was called Louis de 
Dieu. The impious Seleucide took the name 
Theos for a different reason. 
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“xxxi. 13. A very important question, however, 

remains: what divine names were thus used 
ir the earliest times until Moses? We find that 
El was then the commonest, and Shaddat less 
frequent; the latter is only found in vy, 
* rock of the Almighty,’ Num. i. 6, ii. 12,* and 
YAWDY, « people of the Almighty,” ver. 12; still 
more rarely is WY, ‘ rock,’ itself used as a divine 
name, as WYN, Num. i. 10, which is almost 


equivalent to Sst, “God redeems.’ If we 
now consider that, according to the ancient testi- 
mony in Exod, vi. 3, the name Jahve (Jehovah) 
was not known then, but that the only other name 
of God which existed, beside the common EZ and 
Elohim, was the rarer and more awful Shaddai, 
these historical traces which are discovered in 
proper names, accord most perfectly with that 
statement, and furnish a very welcome confirma- 
tion of it. 

On reviewing this whole system of forming 
compound names, it is evident that they at length 
became very common, as if their sounding pomp 
was considered more dignified and attractive ; 
nevertheless, their chief tendency was to express 
the three great and most comprehensive relations 
in which a man can stand, namely, Home, 
People, and God. The original luxuriance of 
all language again gathered itself together in 
names, as in a fruitful soil; and accordingly there 
were times, even within the historical period, in 
which the primitive energies of all language were 
so busily active even in this apparently barren 
province, that (since all possible combinations 
were attempted in order to make an infinitude of 
names for the infinite number of persons) such 
names also were devised as, at first hearing, were 
surprising, as NiMDN, properly ‘ self-father,’ 
samy, * self-god,’ airofeds, a name which may 
be old, although it is only now found in the book 
of Job. And if we compare this Hebrew mode 
of forming compound names with that of the 
Greeks and Arabs, as the more familiar examples, 
we find this remarkable result, although it har- 
monises with many other phenomena; namely, 
that it is essentially more like the Greek than 
the Arab mode; only that the Greeks allude 
more frequently, in their names, to the people, 
which is characteristic of the whole of Greek life ; 
while the Arabs, who always had families enly, 
but never were a nation, never allude to the 
people, and do not, in composition, possess so 
great freedom in the position and juncture of 
words. 

3. Lastly, many proper names have assumed 
the derivative syllable -7, or a¢ (which appears to 


* That is, ‘who seeks protection in the Al- 
mighty,’ like Avoxpdrns. It is desirable to con- 
fine the force of the -i,as much as possible, to 
that of a mere vowel of union, because the uni- 
formity of the other structures of names requires 
it. There is no doubt, however, that in later 
times, as this union-vowel became lost to the 
‘common larguage, it was taken as the sufiix 
of the first person, as is shown by the newly- 
coined poetical name, Saemay, « With-me-is-God,’ 

Prov. xxx. 1. But this is not the force of it 
originally. De er 
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be only dialectically different from -f, and is 
chiefly frequent in the later periods); and we 
must certainly consider that, in some cases, thig 
syllable may possibly form mere adjectives, and 
therewith simple names, as ‘FIDN, ‘ trueman,’ 
from NIN, ‘ truth,’ and Barzillai ‘Tron,’ or 
‘Ironman,’ the name of a celebrated Gileadite 
family, Ezra ii. 61; 2 Sam. xvii. 27; or that it 
is derived from a place, as NB, Hos. i. 1; 


1 Chron. vii. 36, ‘he of the well,’ or, he of a 
place known as the well. But it undoubtedly 
very often also expresses a genealogical relation, 
like the Greek ending -15ys, and presupposes a 
previous proper name from which it is derived; 
thus the name 13M, 1 Chron. v. 14, as surely pre- 


supposes the above-mentioned Chir, as the Greek 
Philippides does Philippos, and as Ketébat, 1 
Chron. ii. 9, one of the descendants of Judah, is 
connected with the Ketfib in iv. 11.* 

Among the names of women, the oldest as well 
as the simplest which are found, are actually 
only suited for women, as Rachel, ‘ Ewe; De- 
borah, ‘ Bee;’ Tamar, ‘ Palm-tree ;’ Hannah, 
‘Favour, the mother of Samuel. Those which 
express such a delicate and endearing sense as 
Qeren Happik, ‘box of eye-ointment,’ Job xlii. 
14, and MZ°¥DH. ‘my delight is in her,’ 2 
Kings xxi. 1, betray that they were formed in 
much later times; for, although the first occurs 
in the book of Job, which sedulously retains all 
archaisms, it nevertheless belongs to the same 
date as the latter. It appears indeed to have 
been customary, at an early period, to form 
names for women from those of men, by means 
of the feminine termination; as 3h, 2 Sam. 
iii, 4, beside 93M, Num. xxvi. 15; npbvin, i. e. 
Pia, 2 Kings xxi. 19, beside pdvin, Pius, 1 
Chron. v. 13, viii. 17, and nade’, Friedertke, 
Num. xxiv. 11, beside MSW, Friederich. But 
we must not overlook the fact that all these are 
instances of simple names:} no single example 
occurs from a compound man’s name. As the 
same compound names, however, are sometimes 
used both for men and women, and as even those 
very names are applied to women, which could 
not originally have been applicable to any but 
men, as Abigail, Achinoam, accordingly, we 
must assume’ that the plastic power of the lan- 
guage had already exhausted itself in this remote 
province, and that, for that reason, the distinction 
of the feminine was omitted; almost in the same 
way as Sanscrit and Greek adjectives of the form 


* It is remarkable that the genealogical rela- 
tion appears to be sometimes expressed by the 
mere 17 of motion, as MPV, 1 Chron. iv. 36, 
which would be equivalently expressed by a 
German name Zu-Jacob; 7 x, De Israel, 
1 Chron. xxv. 14, cf. ver. 2; and most distinctly 
in M773WM, ‘ reckoned to Dan, Neh. viii. 4; 
cf. nypay in 1 Chron. xxv. 4, 

+ Or of those also in which the masculine has 
already dropped the second member; for Chananf 


and Zabdi, as is shown below, are shortened from 
Chananjah, Zabdijah. 
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crdaipwy, evruxhs, are not able to distinguish the 
feminine in form, 

II. This is the whole principle which regulates 
the formation of Hebrew names, both as it mani- 
fests itself in the earliest times, and as it extends 
into the succeeding periods, in which it receives 
new impulses, and undergoes modifications of 
colour but not of substance. 

For if we inquire what new element the Mosaic 
period introduced into names, we find that, on 
the whole, it is only the influence of the new 
religion which manifests itself in the strongest 
characters, and causes extraordinary innovations, 
It is not in the Psalms only and other books that 
we discover how deeply this religion aflected 
men; we may also infer it from the names which 
became current in that period. Nay, it is only 
these words of common life which render it 
evident to our senses with what a power this 
religion penetrated all the depths of the national 
mind, and how zealously every man in Israel 
endeavoured ‘to glory in the name of Jahve,’ 
according to the words of the prophet, Isa. xliv. 
Ssket nbs. evens. 

As the whole national life was renovated by so 
influential a new religion, the mode of giving 
names returned to its primitive state, since not 
only were new names created, but entire sen- 
tences, of the shortest compass, expressing the 
mighty thoughts which agitated the times, were 
also applied as names.* Thus, especially in the 
times in which the Mosaic religion exercised a 
more vivid influence, names were formed of entire 
sentences, in which some of its most affecting 
truths are expressed, as TON aw’, ‘ mercy-is- 
recompensed,’ 1 Chron. ili. 20; spy, ‘ to- 
Jahve-are-mine-eyes’ (as if it were derived from 
hymns like Ps. exxiii.), 1 Chron. iv. 36, vii. 8, 
vii. 2034 Ezra x. 22, 27; Nehem. xii. 41; 
MTN, praise-ye-Jah’ (from well-known pas- 
sages of the Psalms), 1 Chron. iii. 24, Ezra ii. 
40;{ asa name of a woman, smabdyn, ‘ Give- 


shadow-thou-that-seest-me’ (God), 1 Chron. iy. 3. 
But we seem to have the words of a great prophet 
distributed in names of several relations, when 
we find the words— 
ny sna YAPT 
ni nin onipy 
z.é. ‘I haye given great and exalted aid, 
Have spoken oracles in abundance’ 


(which evidently contain a verse such as an 
ancient prophecy might begin with), applied to 


* Similar instances:occurred in England in 
the seventeenth century. 

+ In this place we find s9ysdye, which the 
Masoretes point Eliénat; but this would not 
produce any seiise, and a 4 has evidently been 
omitted. The Sept. reads *BAwvat, which is right. 

t The heavier prouunciation Hoddyah seems 
to be designedly preferred to Hodijah, because 
Hedfjah would easily pass over into Hodijjah, 
which would give a different sense, There is 
only one other similar example, mw, 1 Chron. 
xi. 46, the meaning of which is obscure. 
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Chroh. xxv. 4, cf. ver. 26, 28-81. This is really 
a remarkable example. We also once find, in 
Isa. vii., a particular representation of the mode 
in which such names as Shedzyashib and Im- 
manuel arose in real life. Bion 
But it was chiefly only the name of God in 
this religion, Jahve, which was employed in the 
formation of names (in the same way as. the 
earlier divine names were); and it is shortened, 
when it constitutes the last member of the name, 
to jdhu, or, still more, to -jah, and, when it is 
the first member, to Jehd-, or Jo-. In this usage 
it occurs with infinite frequency (the older name 
Shaddai becoming obsolete, and 7 alone con- 
tinuing in use), while the other member of the 
name often retains the same form as in the pri- 
mitive times, e.g. 993, like 4), and 92s. The 
mother of Moses, Jokébed, Exod. vi. 20, is, ac- 
cording to all traces, the first whose name bears 
evidence of the worship of this God (which is an 
exceedingly important testimony to the truth of 
the whole history, but we cannot pursue the 
subject farther here); and it is a beautiful in- 
cident that Moses, with his own mouth, changed 
the name of his most valiant warrior Hoshéa, 
i.e. ‘Help!’ into Jehoshda, 7. e. ‘Godhelp;’ as 
Muhammed, in like manner, gave some of his 
followers names conformable to his new religion.* 
The frequency of such compositions with the 
name of. Jahve may be estimated by the abbre- 
viations which sometimes become customary in 
such names. Thus §MD%D, or WIND (as it is 
occasionally pointed), is not only shortened te 
M5), but to 13%, Judg. xvii. 5, 9-18, cf. ver. 
1, 4; 2 Chron. xviii. 14, ef. ver. 7-13; in which 
manner we are also to explain the uame of the 
well-known minor prophet. Thus also the com- 
mon name for men and women, Adydhu or Abya, 
is once shortened to Adz, 2 Kings xviii. 2. 
There are, however, two cases which are not to be 
confounded with these casual and gradual abbye- 
viations. First, namely, we find the rare in- 
stance that a name which has been preserved un- 
changed, is nevertheless occasionally formed by 
dropping the syllable Jo- or yah: as it is evident 
that 1n3 has been shortened from m3 or 
yn); as likewise JM19, 2 Kings xi. 18, from 
MIMD; and Vf, 1 Chron. viii. 81, from AMD; 
because names which mean ‘ gave,’ ¢ gift,’ ‘me- 
mory,’ do not by themselves produce a suitable 
sense, and because they never are found with 
Abi-, Achi-, and such additions, nor can be 
traced back into the primitive times. We are 
therefore obliged, in this case, to assume that 
these names have been designedly shortened, in 
the effort to make as many different names as 
possible; and, as it is not uncommon for two 
brothers to receive similar names, this may be the 
immediate cause for the formation of a name 
Nathan beside Nethanjah.{ Secondly, when- 


* Weil, in his Leben Muhammeds (Stuttgardt, 
1843, p. 344), treats this subject too briefly. El- 
navavi discusses it more at Jength in the preface 
to his Tahdstb elasmdi, ed. Wiistenteld, p. 15. 


+ In like manner, bp, 1 Sam. xxv. 14, ia 
an abbreviation of Syne, 2 Sam, iii. 15. 
{ This case occurs in the same way among 


a 
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ever a derivative in -i is formed, the addition 
Yah, or even Jo- at the beginning, disappears ; 
and in this case also we find °22f (although ‘it is 
equivalent to the patronymic Chananiades), be- 
side 71)}2M, as the name of his brother, 1 Chron, 
xxv. 4, 23, 25. 

Ill. This is the type and fashion of the names 
as late as the times after the first destruction of 
Jerusalem. The influence of the dispersion 
among foreign nations may, indeed, be imme- 
diately traced in the new names which allude to 
the captivity, as the name of Zerubbadel himself, 


which is a contraction of baa 37}, means * scat- 


tered to Babylon.’ Yet this foreign influence is 
bat transient; and in the centuries immediately 
succeeding the Exile, in which the last books of 
the Old Testament were written, we find, on the 
contrary, that the ancient mode of giving names 
is preserved almost unchanged. 

n this respect, however, there is a total differ- 
ence in the times between the close of the Old 
aud the beginning of the New Testament. For 
after a purely learned study of the Old Testa- 
ment had sprung up, and the whole nation only 
continued to exist in its sacred books, they de- 
lighted to give their children thé ancient Scrip- 
tural names; nay, they sought out such names 
as had only been common in the times before 
Moses, and had become obsolete in the long in- 
terval: names like Jacob, Joseph, Maria. But 
while these dead names were revived and zea- 
lously sought out, the capability for forming new 
names became gradually weaker. And, as the 
love of novelty still operated, and as the people 
lost thetr independence more aud more, many 
foreign names became favourites, and were used 
equally with the old Biblical names. In this 
manner the form of names had, by the time of 
the New Testament, reached a state of develop- 
ment which nearly resembles that prevalent 
among curselves. 

Lastly, with regard to the Biblical names of 
individuals belonging to the less eminent nations 
with which the Israelites were surrounded, such 
as the Edomites, Phenicians, Damascenes, &c., 
their formation indeed is generally very like that 
of the Hebrew names, inasmuch as all these 
nations spoke a Semitic language; but the ma- 
terials of which they are formed are so different, 
that one can almost recognise these foreign na- 
tions by their mere names. Thus uames like 
Hadad, Ben-hadad, Hadad-ezer, are quite strange 
to the Israelites, and refer to the tribes to the East 
of Palestine, where a god named Hadad was 
worshipped.—H. yv. E. 

NAOMI, wife of Elimelech of Bethlehem, 
and mother-in-law of Ruth, in whose history hers 
18 involved [Rurx]. 


NAPHTALI Comp), my wrestling ; Sept. 
NepOarciu), the sixth son of Jacob, and his second 


the Arabs (of which Hasan and Husain, the sons 
of Ali, are the readiest example) as among the 
Hebrews (cf. Geschichte des Volks Israel, i. 321). 
Instances like Uzziel and Uzzi, 1 Chron. vii. 7, 
belong altogether fo this rule; as also Jishvah 
and Jishvi (with the derivative syllable), Gen. 
xlvi. 17. Father and son also, for the same 


reason, bear names of similar sound. 
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by Bilhah, Rachel’s handmaid, born .c. 1747, 
in Padan-Aram. Nothing of his personal history 
is recorded. In the testamentary blessing of Jacob 
¥ m4 a? Shae 

Naphtali is described as yniq nhvdey ‘Abny 
TAY ION (Gen. xlix. 21), translated in the 
Auth. Vers. ‘a hind let loose, he giveth goodly 
words,’ This sense is certainly that conveyed b 
the pointed Hebrew text as it now stands, and it is 
substantially preserved in the Oriental and Latin 
versions, and in the Targum of Jonathan.- Gesenius 
renders it, ‘ Naphtali est .cerva procera, edens 
verba pulchra,’ ¢. e. pleasant or persuasive words, 
referring, he thinks, to some poetic or oratorical 
talent of this tribe, otherwise unknown. He vin- 
dicates this, which is essentially the current ver- 
sion, from the common objection,—How can words 
be ascribed to a hind ?—by observing that the 
‘ giving forth’ applies not to the hind but to Naph- 
tali. The Sept. translators, however, must have 
found the words rendered ‘hind’ and ‘ words’ 
different, for they render the verse, NepOadrclu 
orédexos avemevoy emididols ev TH yevhuare 
kdAAos; and as this reading merely requires a 
difference of points in the two Hebrew words in 
question, the idea here conveyed has been adopted 
by the great body of modern interpreters, Bochart’s 
version of it being generally followed :—‘ Neph- 
tali terebinthus patula, edens ramos pulchros.’ 
According to this reading the verse might be ren- 
dered, ‘ Naphtali is a goodly tree [terebinth or 
oak] that puts forth lovely branches.’ We cer- 
tainly incline to this view of the text; the me- 
taphor which it involves being well adapted to the 
residence of the tribe of Napbtali, which was a 
beautiful woodland ceuntry, extending to Mount 
Lebanon, and producing fruits of every sort. 
With this interpretation, better than with the 
other, agrees the blessing of Moses upon the same 
tribe: ‘O Naphtali, satisfied with favour, and 
full with the blessing of the Lord, possess thou the 
west and the south’ (Deut. xxxiii, 23). 

When the Israelites quitted Egypt, the tribe of 
Naphtali numbered 53,400 adult males (Num. 
i. 43), which made it the sixth in population 
amoung the tribes; but at the census taken in the 
plains of Moab it counted only 45,400 (Num. 
xxvi. 50), being a decrease of 8000 in one gene- 
ration, whereby it became the seventh in point 
of numbers. ‘The limits of the territory assigned 
to this tribe are stated in Josh. xix, 32-39, which 
show that it possessed one of the finest and most 
fertile districts of Upper Galilee, extending from 
the Lake Gennesareth and the border of Zebulun, 
on the south, to the sources of the Jordan and the 
spurs of Lebanon on the north, and from the 
Jordan, on the east, to the borders of Asher on 
the west. But it was somewhat slow in acquiring 
possession of the assigned territory (Judg. 1. 33). 
The chief towns of the tribe were Kedesh, Hazor, 
Harosheth, and Chinnereth, which last was also 
the name of the great lake afterwards called 
Gennesareth. In the Hebrew history Naphtali 
is distinguished for the alacrity with which it 
obeyed the call to arms against the oppressors of 
Israel when many other tribes held back (Judg. 
iv. 10; v. 18; vi. 35; vii. 23). In the time of 
Dayid the tribe had on its rolls 87,000 men fit 
for military service, armed with shields and spears, 
under a thousand officers (1 Chron. xii. 34). 

‘NARCISSUS (Népxiooos), a person of Rome, 


382 NATAF. 
apparetitly of some consequence, to the. believers 
of whose household St. Paul sent his greetings 
(Rom. xvi. 11). Many commentators have sup- 
posed this person the same Narcissus who was 
the freedman and favourite of the Emperor Clau- 
dius (Suet. Claud. 28; Tacit. Annal. xii. 17). 
NATAF (403) occurs only once in Seripture, 
and is translated ‘stacte’ in the Authorized Ver- 
sion (Exod. xxx. 34). ‘And the Lord said unto 
Moses, Take unto thee sweet spices, s/acte (nataf), 
and onycha, and galbanum ; these sweet spices 
with pure frankincense. ‘Thou shalt make it a 
perfume atter the art of the apothecary’ (ver. 35). 
Nataf has been variously translated—balsam, 
liquid styrax, benzoin, costus, mastich, bdellium. 
Celsius is of opinion that it means the purest 
kind of myrrh, called stacte by the Greeks [Mor], 
He adduces Pliny as saying of the myrrh-trees, 
‘Sudant sponte stacten dictam,’ and remarks, 
‘Ebrais 9103 Nathaf est stillare ’—adding, as an 
argument, that if you do not translate it myrrh 
in this place, you will exclude myrrh altogether 
from the sacred perfume. But Rosenmiiller says, 
‘ This, however, would not be suited for the pre- 
eee of the perfume, and it also has another 
ebrew name, for it is called mor deror. But the 
Greeks also called stakte a species of Storax gum, 
which Dioscorides describes as transparent like a 
tear and resembling myrrh. This agrees well 
with the Hebrew name.’ But Storax does not 
appear to us tobe more satisfactorily proved 
to be nataf than the former. The Arabs apply 


the term abl to a sweetmeat composed of sugar, 


flour, and butter, in equal parts, with the addition 
of aromatics. We have no means of determining 
the question more accurately.—J. F. R. 
NATHAN ({1J, given ; Sept. Nadav), a pro- 
phet of the time of David. When that monarch 
conceived the idea of building a temple to Jehovah, 
the design and motives seemed to Nathan so good 
that he ventured to approve of it without the Di- 
vine authority ; but the night following he received 
the Divine command, which prevented the king 
from executing this great work (2 Sam. vii. 2, sq. ; 
1 Chron. xvii.). Nathan does not again appear 
in the sacred history, till he comes forward in the 
name of the Lord to reprove David, and to de- 
nounce dire punishment for his frightful crime 
in thesmatter of Uriah and Bathsheba. This he 
does by exciting the king’s indignation, and leaa- 
ing him to condemn himself, by reciting to him 
the very striking parable of the traveller and the 
lamb. Then, changing the voice of a suppliant 
for that of a judge and a commissioned prophet, 
he exclaims, ‘ Thow art the man!’ and pro- 
ceeds to-atmounce the evils which were to em- 
bitter the remainder of his reign (2 Sam. xii. 1, 
sq.; comp. Ps. li.). The lamentations of the 
repentant king drew forth some mitigation of 
punishment; but the troubled history of the re- 
mainder of his reign shows how completely God’s 
righteous doom was fulfilled. The child con- 
ceived in adultery died; but when Bathsheba’s 
second son was born, the prophet gave him the 
naine of Jedidiah (beloved of Jehovah ), although 
he is better known by that of Solomon (2 Sam. 
xii, 24, 25). He recognised in this young prince 
the successor of David; and it was in a great 
measure through his interposition that the design 
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of Adonijah to seize the crown was unsuccessful 
(2 Kings i. 8, sq.). Nathan probably died soon 
after the accession of Solgmon, for his name does 
not again historically occur. It is generally sup- 
posed that Solomon was brought up under his 
care. His sons occupied high places in this 
king’s court (1 Kings iv. 5). He assisted David 
by his counsels when he re-organized the public 
worship (2 Chron. xxix. 25); and he composed 
annals of the times in which he lived (1 Chron. 
xxix. 29; 2 Chron. ix. 29); but these have not 
been preserved to us. In Zechariah (xii. 12) the 
name of Nathan occurs as representing the great 
family of the prophets. 


NATHANAEL (O§9N), given of God; New 
Test. Na@avand), a person of Cana in Galilee, 
who, when informed by Philip that the Messiah 
had appeared in the person of Jesus of Nazareth, 
asked, ‘Can any good thing come out of Nazareth?’ 
But he nevertheless aa Philip’s laconic in- 
vitatiou, ‘Come and see!’ When Jesus saw him 
coming he said, ‘ Behold an Israelite indeed, in 
whom is no guile.’ Astonished to hear this from 
a man to whom he supposed himself altogether 
unknown, he asked, ‘ Whence knowest thou me #’ 
And the answer, ‘ Before that Philip called thee, 
when thou wast under the fig-tree, I saw thee,’ 
wrought such conviction on his mind that he at 
once exclaimed, ‘ Rabbi, thou art the son of God; 
thou art the king of Israel!’ (John i. 45-51). It 
is clear, from the effect, that Nathanael knew by 
this that Jesus was supernaturally acquainted 
with his disposition and character, as the answer 
had reference to the private acts of devotion, or to 
the meditations which filled his mind, when under 
the fig-tree in his garden. It is questioned whether 
Jesus had actually seen Nathanael or not with 
his bodily eyes. It matters not to the result; but 
the form of the words employed seems to suggest 
that he had actually noticed him when under the 
fig-tree, and had then cast a look through his 
inward being. Passages from the rabbinical 
books might be multiplied to show that the Jews 
were in the habit of studying the law and medi- 
tating on religious subjects under shady trees 
(comp. Tholuck, Commentar zum Johan. i. 49). 
It is believed that Nathanael is the same as the 
apostle Bartholomew. All the disciples of John 
the Baptist named in the first chapter of St. John 
became apostles; and St. John does not name 
Bartholomew, nor the other evangelists Nathanael 
in the lists of the apostles (Matt. x. 3; Mark iii. 
18; Luke vi. 14): besides, the name of Bartho- 
lomew always follows that of Philip; and it 
would appear that Bartholomew (son of Tholmai) 
is no more than a surname [BarTrHoLomEw]. 


NATIONS, DISPERSION OF. Many 
obvious reasons incline us to suppose that the 
small number of mankind which divine mercy 
spared from the extirpation of the Deluge, eight 
persons, forming at the utmost five families, would 
continue to dwell near each other as long as the 
utmost stretch of convenience would permit them. 
The undutiful conduct of Ham and his fourth 
son cannot well be assigned to a point of time 
earlier than twenty or thirty years after the Flood. 
So long, at least, family affection and mutual 
interests would urge the children of Noah not te 
break up their society. The dread of dangers, 
known and unknown, and every day’s experience 
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of the benefits derived from mutual aid, would 
strengthen other motives. It is evident from 
Gen. xi. 10-16, that about 100 years, according 
to the Hebrew text, were spent in this state of 
family propinguity, yet with a considerable 

gree of proximate diffusion, which necessity 
would urge: but the dates of the Septuagint, 
without including the generation of the post- 
diluvian Cainan [see that article], give 400. 
The well weighed computation of Professor Robert 
Wallace, not yet published, makes the period 531 
years. The Hebrew period can scarcely be ad- 
mitted: but even that, much more the others, 
will afford a sufficient time for such an increase 
of mankind as would render an extensive out- 
spread highly expedient. A crowded population 
would be likely to furnish means and incentives 
to turbulence, on the one hand, and to some form 
of tyranny on the other. Many of the unoc- 
.eupied districts would become dangerously un- 
wholesome, by staguating waters and the accu- 
mulation of vegetable and animal putrescence. 
The products of cultivation, and of other arts, 
would have been acquired so slowly, as to have re- 
tarded human improvement aud comfort. . Tardy 
expansion would have failed to reach distant 
Tegions, till many hundreds or thousands of years 
had run out. The noxious animals would have 
multiplied immoderately. The religious obedi- 
ence associated, by the Divine command, with 
the possession and use of the earth, would have 
been checked and perverted to a greater degree 
than the world’s bitter experience proves that it 
actually has been. Thus, it may appear with 

retty strong evidence, that a dispersion of man- 
Kind was highly desirable to be in a more prompt 
and active style than would have been effected 
by the impulses of mere convenience and vague 
inclination. 

That this dictate of reasonable conjecture was 
realized in fact, is determined by the Mosaic 
writings. Of the elder son of Eber, the narrative 
says, his ‘name was Peleg, because in his days 
the earth was divided ’ (Gen. x. 18); and this is 
repeated, evidently as a literal transcript, in 1 
Chron. i. 19. If we might coin a word to imitate 
the Hebrew, we might show the paronomasia by 
saying, ‘ the earth was pelegged.’ Some are of 
opinion that the event took place about the time of 
his birth, and that his birth-name was given to him 
as a memorial of the transaction. But it was 
the practice of probably all nations in the early 
times, that persons assumed to themselves, or im- 
posed upon their children aud other connections, 
new names at different epochs of their lives, de- 
rived from coincident events in all the variety of 
associated ideas. Of that practice many ex- 
amples occur in the Scriptures. The conjecture 
is more probable that, in this instance, the name 
was applied in the individual's maturer age, and 
on account of some personal concern which he 
had in the commencement or progress of the se- 
paration. But the signification usually given is 
by no means a matter of indubitable certainty. 
The verb occurs only in the two passages men- 
tioned (strictly but: one), and in Ps. ly. 9, 
“divide their tongues, and Job xxxviii. 29, 
: who hath divided a channel for the torrent’ (pro- 
duced by a heavy thunder-shower) ? Respectable 
philologists have disputed whether it refers at all 
(9 @ separation of mankind; and think that the 
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event which singularly marked Peleg’s life was 
an occurrence in physical geography, an earth- 
quake, which poten a vast chasm, separating 
two considerable parts of the earth, in or near the 
district inhabited by men. That earthquakes and 
dislocations of land have taken place in and 
around that region, at various times before 
the historical period, the present very different 
levels, and other results of voleanic agency, 
afford ample proofs. The possibility, therefore, 
of some geological convulsion cannot be denied ; 
or that it might-have been upon a great scale, 
and followed by important effects upon the con- 
dition of mankind. 

But neither the affirming nor the rejecting of 
this interpretation of ‘the earth's being divided,’ 
can affect the question upon the primeval separa- 
tion and migratory distributions of men. The 
reasons which we have mentioned render it cer- 
tain, that some such event, and successive events, 
have taken place: and, without urging the pass- 
age of disputed interpretation, it is evident that 
the chapters of Genesis x. and xi. assume the 
fact, and may be considered as rather a summary 
recognition of it than as a detailed account. Two 
sentences are decisive (ch. ix. 19), ‘These are 
the three sons of Noah, and from these all the 
earth (A'¥D3) was scattered over.’ This is the 
closest translation we can give. Gesenius assigns 
to the verb a reflexive signification ; and thus it 
would be well expressed in French by la terre 
s'est répandue or s'est distribuée. The other is 
ch, x. 32, ‘These are the families of the sons of 
Noah, [according] to their generations, in their 
nations ; and from these the nations (}775)) were 
dispersed in the earth, after the Flood.’ Here 
another verb is used, often occurring in the Old 
Testament, and the meaning of which admits of 
no doubt. We find it also at verse 5—‘ From 
these the isles of the nations were dispersed, in 
their lands, each [according] to its language, 
foreonstnai to their families, in their nations.’ 

e have an idiom perfectly similar in our mo- 
dern language, when we say, the field is sown, lor 
the seed is sown wm the field. 

In the latest composition of Moses is another 
passage which, in this inquiry, must not be neg- 
lected (Deut. xxxii. 8, 9)—*‘ In the Most High's 
assigning abodes to the nations, in his dispersing 
the sons of Adam, he fixed boundaries to the 
peoples according to the number (1D, more 
exactly, numeration) of the sous of Israel; for 
the assigued portion of Jehovah is his people; 
Jacob, the jot of his inheritance.’ Of this 8th 
verse the Septuagint translation is remarkable ; 
and it thus became the source of extraordinary 
interpretations: ‘When the Most High appor- 
tioned nations, when he scattered abruad the sons 
of Adam, he fixed boundaries of nations accord: 
ing to the number of the angels of God.’ Theve 
might be a reading (E/ or Elohim, instead of 
Israel), which would yield that meaning fiom 
comparison with Job i.6; ii, 1; xxxviii. 7, Also the 
Alexandrine translators might welcome a colour- 
able reason for the rendering, that it might haply 
serve as a protection from the danger of the 
Macedonico-Egyptian government, taking up the 
idea that the Jews claimed a divine right of su- 
premacy over all other nations. This reading, 
however, gave occasion to the Greek Fathers 
(Justin Martyr, Origen, Eusebius, &c. ), to main’ 
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tain the doctrine of a later Jewish origin, that 
the grandsous of Noah being seventy, each was 
the ancestor of a nation; each nation having its 
own language, derived from the covfusion of 
Babel; and each also its guardian-angel, set over 
it by the Creator ; excepting the nation of Israel, 
of which Jehovah himself was the Tutelary Deity. 
In this notion a reader who is versed in the Bible 
sees the mixture of a little truth with great error. 
That error of ancient heathen priests and their 
followers, of the Gnostics in the second and third 
centuries, and of some modern anti-superna- 
turalists, mvolves that the God of Israel, the 
Jehovah of the Old Testament, was an imaginary 
being, a part of the national mythological ma- 
chinery, and not the ALu-Per¥EcT SuPREME. 

The accessory perplexities in this passage are 
thus satisfactorily unravelled. The only real 
difficulty lies in its seeming to assert that the 
nascent population was distributed into groups 
with the express design of effecting a mwmerical 
correspondence with the Israelitish family eight 
hundred years after, The names assigned to the 
third degree, that is the sons (rather tribes or 
nations) of Noah’s three sons, are, Japhet four- 
teen, Ham thirty-one, Shem twenty-five, making 
seventy; and the whole family of Jacob, when 
it came to be domiciliated in Egypt, was seventy 
(Gen. xlvi. 26; Exod.i.5; Deut.x. 22). Some 
have also fancied.a parallel in the seventy elders 
(Exod. xxiv. 1, 9; Num. xi.'16, 24, 25; see also 
Pictorial Palestine, Civil History, Index, article 
Elders). ‘These puerilities might have been pre- 
vented had men considered that TBDID does not 
signify merely an arithmetical amount, but is 
used to denote an exact narration (Judg. vii. 15). 
The passage is in the highly poetical style of the 
magnificent ode in which it occurs, and, reduced 
to plain terms, might be thus represented : ‘ The 
Almighty and Omniscient Jehovah has decreed 
and disposed all beings and events, in all time 
and every place, upon a perfect system of mutual 
relationship, every part of which corresponds to 
every other; therefore, by his provident wisdom 
and power, he directed the movements and settle- 
ments of all the tribes of men in such a manner 
as would, after the lapse of a thousaud years, 
combine every agent and instrument for putting 
the Israelites into possession of the country pro- 
mised to their ancestors, and thereby demon- 
strating them to be the peculiarly favoured people 
of God.’ 

We now come to the immediate subject of this 
article, the Dispersion of Nations. 

Under this or some similar designation, it has 
been the prevalent opinion that the owtspreading, 
which is-the entire subject of Genesis, ch. x., and 
the scattering narrated in ch. xi. 1-9, refer to the 
same eyent, the latter being mcluded in. the for- 
mer description, and being a statement of the 
manner i which the separation was eflected. 
From this opinion, however, we dissent ; and our 
conviction was formed solely fiom the perusal 
of the Seriptwral narrative, before we were aware 
(or in total forgetfulness) that Mr. Jacob Bryant 
had long ago maintained the same opinion 
(Ancient Mythology, vol. iv., 3rd ed., pp. 23-44, 
92), An unbiassed reading of the text appears 
most plainly to mark the distinctness, in time and 
character, of the two narratives. The first was 
universal, regulated, orderly, quiet, and progress- 
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ive: the second, local, embracing only a part a 
mankind, sudden, turbulent, and attended witn 
marks of the Divine displeasure. 

The former is introduced and entitled in these 
words :—‘ Shem, and Ham, and Japheth ;—these 
are the three sons of Noah ; and from them was 
the whole earth overspread.’ After the mention 
of the sons of Japheth, it is added, ‘From these 
the isles of the nations were dispersed, in their 
lands, each to its language, to their families, in 
their nations.’ A formula somewhat differing 
is annexed to the descendants of Ham: * These 
are the sons of Ham, [according] to their families, 
to their tongues, in their lands, in their nations.’ 
The same phrase follows the enumeration of the 
house of Shem: and the whole concludes with, 
‘These are the families of the sons of Noah, 
[according | to their generations, in their nations ; 
and from these the nations were dispersed in the 
earth after the Flood’ (Gen. ix. 19; x. 5, 20, 
31, 32). 

The second relation begins in the manner which 
often, in the Hebrew Scriptures, introduces a new 
subject. We shall present it in a literality even 
servile, that the reader may gain the most prompt 
apprehension of the meaning. ‘ And it was [col- 
ha-aretz| all the earth (but with perfect /pro- 
priety it might be rendered the whole land, 
country, region, or district): lip one and words 
one [7. e. the same, similar]. And it. was in 
their going forwards that they discovered a plain 
in the country Shinar; and they fixed | their 
abode] there.’ Then comes the narrative of their 
resolving to build a lofty tower which should 
serve as a signal-point for their rallying aud re- 
maining united. The defeating of this:purpose 
is expressed in the authropomorphism, which is 
characteristic of the earliest Scriptures, and was 
adapted to the infantile condition of mankind. 
‘And Jehovah scattered them from thence upon 
the face of the whole earth [or dand], and they 
ceased to build the city’ (ch. xi. 2-9; AnrHRo- 
PoMORPHISM, Basen, in this work; also J. Pye 
Smith's Seripture and Geology, lect. vii., where 
this characteristic of primeval style is largely im- 
vestigated). We shall here quote so much from 
Mr. Bryant as appears to us supported hy direct 
evidence, or a high degree of probability. 

Of Noah—‘ We may suppose that his sons 
showed him always great reverence; and, after 
they were separated, and when he was no more, 
that they still behaved in conformity to the rules 
which he established. But there was oue family 
which seems to have acted a contrary part. The 
sons of Cush would not submit to the Divine dis- 
pensation [in the dispersion of the families]: and 
Nimrod, who first took upon himself regal state, 
drove Ashur from bis demesnes, and forced him 
to take shelter in the higher parts of Mesopotamia. 
The sacred historian, after this, mentions another 
act of a rebellious purpose, which cousisted in . 
building a lofty tower with a very evil intent. 
Most writers have described this and the former 
event (Nimrod’s usurping conduct), as antecedent 
to the migration of mankind: but it will be my 
endeavour to show that the general migration was 
not only prior, but from another part of the world. 
I thik that we may (from Gen, x. and xi.) oh- 
serve two different occurrences which are gene=. 
rally blended together. First, that there was a 
formal migration of families to the severa] ree 
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sions appointed for them, according to the deter- 
mination of the Almighty: secondly, that there 
was a dissipation of others, who would not ac- 
quiesce in the Divine di i It is gene- 
rally thought that the whole ef mankind is in- 
cluded in this description (Gen. xi. 1, 2). But 
pe Pe ee me any 
proof to this opinion. e passage, when trul 

translated, does not by any means refer to an 
whole of mankind. According to the original, 
it is said indeterminately that, “in the journey- 
ing of people from the East, they found a plain 
in the land of Shinar.” ~The purport of the whole 
passage amounts only to this, that before there 
was any alteration in the language of mankind, a 
body ef people came from the East to the place 
above specified. So that I am far from being 
satisfied that the whole of mankind was engaged 
in this expedition from the Kast... The Scripture 
does not seem to say so; nor can there be any 
reason assigned why they should travel so far 
merely to be dissipated afterwards. We have 
reason to think that, soon after the descent from 
the ark, the patriarch found himself in a fine and 
fruitful country (as described by all the ancient 
and modern authorities). Here I imagine that 
the patriarch resided. The sacred writings men- 
tion seemingly his taking up his abode fora long 
fime upon the spot. Indeed they do not afford 
us any reason toinfer that he ever departed from 
it. The very plantation of the vine seems to im- 
ply a purpose of residence. Not a word is said 
of the patriarch’s ever quitting the place; nor of 
any of his sons departing from it till the general 
migration.’ When mankind had ‘ become very 
numerous, it pleased God to allot to the various 
families different regions to which they were to 
retire: and they accordingly, in the days of 
Peleg, did remove and betake themselves to their 
different departments. But the sons of Cush 
would not obey. They went off under the con- 
duct of the arch-rebel Nimrod, aud seem to have 
been for a long time in a roving state; but at 
last they arrived at the plains of Shinar. These 
they found occupied by Ashur (ch. x. 11) and 
his sons ; forhe had been placed there by divine 
appointment. But they ejected him, aud seized 
upon his dominions. ‘Their leader is often men- 
tioned by the Gentile writers, who call him 
Belus’ [ Bel, Baal ; ‘not a name of any particu- 
lar person, but a title assumed by many, and of 
different nations 7 Anc. Mythol. vol. vi. p. 260]. 
‘In the beginning of this history it is said that 
they journeyed from the East when they came to 
the land of Shinar. This was the latter part of 
their route; and the reason of their coming in 
this direction may, I think, be plainly shown. 
The ark, according to the best accounts, both 
sacred and profane, rested upon a mountain of 
Armenia, called Minyas, Baris, Lubar, and 
Ararat’ [See in this work Ararat, especially 
p- 200, and Arx.] “Mauy families of the emi- 
grants went probably directly east or west, in 
consequence of the situation to which they were 
appointed. But those who were destined to the 
southern parts of the great continents which they 
were to inhabit, could not so easily and uniformly 
proceed; there being but few outlets to their 
place of destination. For the high Tauric ridge 
and the Gordywan mountains came between and 
intercepted their due course.’ {Mr. Bryant in- 
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troduces evidence of the next to insurmountadle 
character of those mountains, which must’ have 
been far more impassable in those early times than 
now. ] ‘I should therefore think that mankind must 
necessarily, for some ages, have remained near the 
place of descent, from which they did not depart 
till the time of the general migration. Armenia 
18 In great measure bounded either by the Pontic 
Sea or by mountains; and it seems to have been 
the purpose of Providence to confine the sons of 
men to this particular region, to prevent their 
roving too soon. Otherwise they might have 
gone off in small parties before the great families 
were constituted. Many families were obliged 
to travel more or Jess eastward, who wanted to 
come down to the remoter parts of Asia. The 
Cushites [Cuthites, Bryant, p. 246], who seem 
to have been a good while in a roving state, might 
possibly travel to the Pyle Caspie before they 
found an outlet. In consequence of this the 
latter part of their route must have been a 
“journeying from the Hast.” I was surprised, 
after had formed this opinion from the natural 
history of the country, to find it verified by that 
ancient historian Berosus.’ [The Chaldzan his- 
torian, contemporary with Alexander, a writer 
apparently of fidelity and judgment, considering 
his circumstances. Of his work a few fragments 
only are preserved by Josephus, Eusebius, and 
other ancient writers. See a considerable num- 
ber of these passages trauslated by My. Bryant, 
vol. iv. p. 123-187.] ‘He meutions the route of 
his countrymen from Ararat after the Deluge, 
aud says that it was not in a straight line; but 
the people had been instructed to take-a circwit, 
and so descend to the regions of Babylonia. In 
this manner the sons of Cush came tothe plains 
of Shinar, ef which Babylonia was a part; and 
from hence they ejected Ashur, and afterwards 
trespassed upon Elam in the region beyond the 
Tigris’ (Ane. Mythol. vol. iv. p. 21-34). 

Mr. Bryant adduces reasons for believing that 
the confusion of speech was a miraculously-in- 
flicted failure of the physical organs, producing 
unintelligible pronunciation of one and the same 
language; that it aflected only the house of Cush 
and their adherents; and that it was temporary, 
ceasing upon their separation. He proceeds :— 
‘ They seem to have been a very numerous body; 
and, in consequence of this calamity, they fled 
away ; not to any particular place of destination, 
but “were scattered abroad upon the face of the 
whole earth.’ They had many associates, pro- 
bably out of every family; apostates from the: 
truth, who had left the stock of their fathers and 
the religion of the true God, For when Babel 
was deserted we find among the Cushites of 
Chaldza some of the line of Shem (ch. xi. 28, 
31), whom we could scarcely have expected to 
have met in such a society. And we may well 
imagine that many of the branches of Ham were 
associated in the same manner in confederavy 
with the rebels; and some perhaps of every great 
division into which mankind was separated ’ (7d. 
pp. 38-45). , 

Having thus removed, as we trust, the obstri.c- 
tions and obseurities, our course will be plain and 
brief in the consideration of our chief subject, the 
first and properly so-called Dispersion of fa- 
milies and tribes destined to form the nations of 
theearth, = . tani 
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€The most ancient history of the human race, 
and the oldest composition perhaps in the world, 
is a work in Hebrew;’ of which the initial por- 
tions (Gen. i:, ii.) are ‘a preface to the oldest civil 
history now extant; we see the truth of them con- 
firmed by antecedent reasoning, and by evidence in 
part highly probable, and in part certain; but the 
conuection of the Mosaic history with that of the 
Gospel, by a chain of sublime predictions unques- 
tionably ancient, and apparently fulfilled, must 
induce us to think the Hebrew narrative more than 
human in its origin, and consequently true in 
every substantial part of it; though possibly 
expressed in figurative language [referring to the 
accounts of the creation and the fall]. It is no 
longer probable only, but it is absolutely certain, 
that the whole race of man proceeded from [ran 
[the proper and native name of Persia and some 
connected regions], as from a centre, whence they 
migrated at first in three great colonies ; and that 
those three branches grew from a common stock, 
which had been miraculously preserved ina gene- 
yal convulsion and inundation of this globe’ (Sir 
William Jones, On the Origin and Families of 
Nations, Works, ed. by Lord Teignmouth, 8vo. 
iii. 191-196). 

From the study of this interesting fragment of 
antiquity, the following observations have pre- 
sented themselves. 

1. The enumeration comprises only nations ex- 
isting in the age of Moses, and probably of them 
only the most conspicuous, as more or less con- 
nected with the history of the Israelites. Many 
nations have- been formed in subsequent times, 
and indeed are still forming, by separation 
and by combination; these can be considered 
only as included on the ground of long subse- 
quent derivation. Such are the populations of 
Eastern Asia, Medial and South Africa, America, 
and Australasia. 

2. It cannot be affirmed with certainty that we 
are here presented with a complete Table of Na- 
tions, even as existing in the time of Moses. Of 
each of the sons of Noah, it gives the sons: but of 
their sons (Noah's great-grandsons) it is manifest 
that all are not mentioned, and we have no pos- 
sible means of ascertaining how many are omitted. 
Thus, of the sons of Japheth, the line is pursued 
only of Gomer and Javan; Magog, Madai, Tubal, 
Meshech, and Tiras, are dropped without any 
mention of their issue; yet we have evidence that 
nations of great importance in the history of man- 
kind have descended from them. Ham had four 
sons: of three cf them the sons, or rather clannish 
or national descendants, are specified; but to 
Phut, the fourth, no posterity is assigned. Shem 
had five sons, but the descendants of only two of 
them are recorded. It cannot be supposed that 
those whose sequence is thus cut off, died without 
children; for, as we shall presently see, nations 
of great historical interest may be traced up to 
them. 

3. The immediate descendants of Japheth, 
Ham, and Shem are, except in the instance of 
Nimrod and a few more, some of which are doubt- 
ful, given by names not personal, but designative 
of tribes or nations, or their countries. Thus, all 
those terminating in the plural im, and those spe- 
erfied by the Gentilitian adjective, the Jebusite, 
the Hivite, &c. > 

4. In attaching the names of nations to those 
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here given, there is sunetimes a deep uncertainty. 


-Resemblances in orthographical appearance, or in 


similarity of sound, are not to be relied on alone’ 
there must be accessory and confirmatory evidence. 
Oriental names possess a distinguished character of 
unchangeableness; a circumstance of which Dr, 
Robinson has made important use in his Biblical 
Researches in Palestine. On this ground, in- 
ferences are pretty safe. But it is far otherwise 
with names known to us only through the me- 
dium of the Greeks and Romans; for they were 
in the habit of altering proper names, often with 
wide licence, to a conformity with their own 
tongues, For the investigation before us we have 
an aid, invaluable both for its ample comprehen- 
sion and its divine authority, in the account of 
the trattic of Tyre (Ezek. xxvii.). 

5. We are not warranted to suppose that the 
families, or clans, or tribes, or however the groups 
might have been formed, migrated immediately 
to their respective seats, by any sort of general 
breaking up. This would presuppose some kind 
of compulsory enforcement, which neither the 
nature of the case, nor any intimation in the nar- 
rative, warrants us to assume. We may rather 
conceive that a diversity of movements took place, 
excited by general conviction of duty and utility, 
guided in a great measure by patriarchal direc- 
tions, and strengthened by circumstances which 
would inevitably occur; such, on the one hand, 
as earthquakes, volcanic eruptions, local inunda- 
tions, land-slips, proof of unwholesomeness in 
marshy districts, the annoyance of winged insects 
or other noxious animals—urging to depart from 
disagreeable or dangerous places; and, on the 
other hand, attractive peculiarities, new and more 
convenient situations for pasturage, better soils for 
the various kinds of agriculture, more pleasing 
sites for dwellings, the formation of towns, and the 
security of their inhabitants. It is also too pro- 
bable that there were turbulent men, or those who 
had perpetrated crimes or occasioned offences, 
who, with their families and adherents, would quit 
hastily and travel as rapidly and as far as they 
could. 

6. The acts of separation and journeying would 
have specific differences of impulse and perform- 
ance; they would affect one party and another, 
more or less, as to time, numbers, and rapidity of 
movement. 

7. Did this great measure, so important in its 
influence upon the whole history of mankind, 
originate in a DIVINE command, given by mira- 
culous revelation? Or, was it brought to pass 
solely in the way of God's universal providence, 
to which nothing is great, nothing is small— 
operating by natural means upon the judgments, 
wills, and actions of men as rational agents? 
We think that we have not decisive reasons for 
adopting either side of this alternative. In fa- 
vour of the former may be urged the necessity of 
a supernatural authority to induce universal obe- 
dience, the motive arising from the assurance of 
Divine guidance and protection, and the analogy 
of the fact which took place 600 years after (cor- 
rected chronology, but, according to the presen! 
Hebrew text, only 176); ‘The Lord had said 
unto Abram, Get thee out of thy country, unto a 
land which I will show thee’ (Gen. xii. 1), Ox 
behalf of the latter supposition it is to be reco} 
lected, that all events are equally providential, 
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that God rules by his unseen and too often un- 
acknowledged influence upou the free actions of 
his creatures, no less than by any supernatural 
disclosure of his will; that, in this case, the in- 
ya record is silent upon such a disclosure ; 
that the ordi plan of the Divine government 
is fully adequate to all the effects ; and that the 
language upon which we bave befure commented 
(Deut. xxxii. 8) is completely applicable to that 
ordinary course of events by which ‘the Most 
High God ruleth in the kingdom of men,’ and 

worketh all things accerding to the counsel of 
his own will’ (Dan. v. 21; Ephes. i. 11). 

We have now only to place the enumeration 
of nations befure our readers, having availed our- 
selves of the labours of Bochart, J. D. Michaelis, 
the younger Rosenmiiller, Gesenius, Robinson, 
and Baumgarten. 

I. Sous of Japueru, the Iapetus of the Greeks. 

i. Gomer. This name is traced in the Kim- 
merii of Homer and Herodotus; the Gomares 
Topapets, Josephus, Antig. i. 6), whence Kelts, 
Gauls, Galatians; the Kymry; all the Celtic 
and Iberian tribes, Welsh, Gaelic, Irish, Breton ; 
the Cimmerian Bosphorus, Crimea. 

Sous of Gomer :— 

1. Ashkenaz. Axeni, inhabitants of the south- 
ern coasts of the Euxine Sea, where we find a 
country Askania, and a river Askanius, and a 
large part of Armenia; the Basques in the north 
of Spain ; the Saxons, as the Jews interpret Ash- 
kenaz, in Jer. li. 27, to be Germany. 

2. Riphath (Diphath, 1 Chron. i, 6, a peru.u- 
tation of D and R, not unexampled). R''5u, 
east of the Euxine; Tobata and other parts of 
Paphlagonia; Croatia; the Riphean mountains, 
a very obscure name in ancient geography (Strabo, 
Virgil, Pliny, Mela), referring probably to the 
great chains of mountains from the north of Asia 
westwards (Hyperborzaus, Steph. Byzant.), and 
therefore including vague knowledge of the 
Uralian, Hartz, and Alpine regions. 

3. Togarmah. Peoples of Armenia and other 
parts of the Caucasian region. The Armenian 
traditions assign as their ancestor Haik, the son 
of Torgom and grandson of Noah. 

ii. Magog. In Ezekiel this seems to be used 
as the name of a country, and Gog that of its 
chieftain. The Mongoles, Moguls; the great 
Tartar uation. 

iii. Madai. The Medes; people of Iran, to 
whom the Sanscrit language belonged ; primeval 
inbabitants of Hindustan, 

iv. Javan. The Greeks, Asiatic and Euro- 
pean. Iaones (Hom. Ji. xiii. 685). 

Sons of Javan — 

1. Elisha. Greeks especially of the Pelopon- 
nesus; Hellas; Elis, in which is Alisiuam (AAcl- 
gov, Il. ii. 617). 

' 9. Tarshish. The east coast of Spain, where 
“the Phoenician Canaanites afterwards planted 
their colony. 

3. Kittim. Inhabitants of the isles and many 
of the coasts of the Mediterranean, particularly 
the Macedonians and the Romans, and those far- 
ther to the west. 3 . 

4, Dodanim (Rhodanim, | Chron. i. 7). Do- 
dona, a colony from which probably settled at 
Fe ae of the Rhone, Rhodanus. - ; 

To this Javanian (Ionian) branch is attributed 


* 


the peopling of ‘ the isles of the nations’ (ver. 5), 
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a frequent Hebrew denomination of the western 
countries to which the Israelites, Tyrians, Egyp- 
tians, &c., had access by sea. 

Il. Sons of Ham. The word signifies heat or 
hot, alluding to the climes which the most of his 
posterity were to occupy: it was also an indi- 
genous name of Egypt. : 

i. Cush. The Ethiopians, first on the Arabian 
side of the Red Sea, then colonizing the African 
side, and subsequently extending indefinitely to 
the west, so that Cushite (Jer. xiii. 23) became 
the appellative of a negro. 

Sons of Cush :— 

1. Seba. Joined with Mizraim and Cush (Isa. 
xiii, 3), evidently denoting contiguity and affi- 
nity. This tribe or class is probably referred to 
Suba, a native name of Meroe upon the Nile, in 
the farthest south of Egypt, or the beginning of 
Ethiopia. 

2. Havilab. Of this word vestiges are found 
in various names of places in Western Arabia, 
and the adjacent parts of Africa. It is quite 
distinct from the Havilah (ch. ii. 11) in or near 
Armenia, and probably from another (ver. 29) in 
Arabia, unless we suppose a union of tribes, or 
one succeeded by the other. 

3. Sabtah. Sabota or Sabbatha is the name 
of an ancient trading town of Arabia. 

4. Raamah, MDP, Sept. Rhegma (Alex. Rhe- 
gehma), which, changing € into 7, is the name of 
a port which the Augypto-Greek geographer Clau- 
dius Ptolemy (who flourished in the earlier part of 
the second century) places on the Arabian coast 
of the Persian Gulf. To this place Dr. Baum- 
garten (Kiel, 1843) refers the name: others take 
it to be Reama, a town of considerable importance 
in the south-western part of Arabia the Happy, 
whose inhabitants are remarkably black; men- 
tioned along with Sheba in Ezek. xxvii. 22, asa 
place of rich Oriental traffic. 

Two sons of this Raamah are mentioned, Sheba 
and Dedan. We find these in the subsequent 
Scriptures distinguished for trade and opulence 
(Ps. Ixxii. 10,15; 1 Kings x. 2; Isa. lx. 6; 
Ezek. xxvii. 15, 20, 22). They both lie in the 
western part of Arabia. The queen of Sheba 
came to the court of Solomon. Dedan is not 
improbably considered as the origin of Aden, 
that very ancient sea-port and island at the mouth 
of the Arabian Gulf or Red Sea, which has very 
recently risen into new importance, 

5. Nimrod, an individual [Nimrop]. He 
built, besides Babel, his metropolis, three cities 
or towns in the great plain of Shinar—Erech, 
Accad, and Calneh. These were probably 
Aracca or Arecha on the Tigris (some think 
Edessa); Sacada, near the confluence of the Ly- 
cus and the Tigris; and the third (Calno, Isa. 
x. 9) Chalonitis of the Greeks, afterwards called 
Ctesiphon: but much obscurity lies upon these 
conjectures. 

il. Mizraim, literally tne to Egypts, the 
upper and the lower: each was called Misr, a 
word even now yernacular in that country. Of 
his descendants seven are specified under plural 
national names, some of which are well ascer- 
tained. : 

1. Ludim. Ludites, celebrated as soldiers 
and archers (Isa. Ixvi. 19; Jer. xlvi.9; Ezek. 
xxvii. 10; xxx. 5), and in those passages con- 

-nected With other peoples known to be African. 
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The Ludim probably lay towards Ethiopia. 
They must not be confounded with the Lydians 
of Asia Minor (ver. 22), Mr. William John 
Hamilton, in his recent very valuable Researches 
«n Asia Minor, Pontus, and Armenia, annexes 
the following paragraph to his. account of the few 
remaining ruins of Sardis, the ancient capital of 
Lydia :— 

‘It was my intention to have added some 
observations on the early traditional history of 
Lydia, and, following the plan of an interesting 
work by the Abbé Guerin du Rocher, on the 
fabulous history of Egypt, to show how that of 
Lydia might also be divested of many of the in- 
consistent fables with which it has been clothed 
by Herodotus and other ancient historians. I 
wished to have shown that Manes, the first king 
of Lydia, was no other than Noah; that Lydus, 
the grandson of Manes, was Lud, the grandson 
of Noah; and, particularly with regard to the 
much involved question of the Tyrrhenian emi- 
gration of the Lydians, that the whole account is 
a confused and perverted narrative, founded on 
the real emigration of another Tyrrhenus, vz. 
Abraham the son of Terah, with the account of 
which, in the twelfth and thirteenth chapters of 
Genesis, the Lydian emigration coincides in every 
important respect. I have found, however, that 
the development of this view would extend to a 
greater length than I had anticipated; and I am 
therefore compelled to defer the consideration of 
it to a future opportanity ’ (vol. ii, p. 383). 

2, Ananim. Very uncertain. Bochart sup- 
poses them to have been wandering tribes about 
the temple of Jupiter Ammon, where was an an- 
cient people called Nasaimones. 

8. Lehabim. Perhaps inhabitants of a coast- 
district immediately west of Egypt. Probably 
the Lubim (2 Chron. xii. 3; Nahum iii. 9). 

4. Pathrusim. The people of the Thebaid 
(Pathros) in Upper Egypt. 

5. ‘Casluhim, out of whom came Philistim.’ 
A people on the north-east coast of Egypt, of 
whom the Philistines were a colony, probably 
combined with some of the Caphtorim. 

6. Caphtorim. Inhabitants of the island Cy- 
prus. 

iii, Phut. This word occurs in two or three 
passages besides, always in connection with Africa. 
Josephus and Pliny mention an African river, 
Phutes. The great modem archzologist geo- 
grapher, Ritter, says that hordes of peoples have 
been poured out of Futa, in the interior of Africa. 

iv. Canaan. His descendants came out of 
Arabia, planted colonies in Palestine, and gra- 
dually possessed themselves of the whole country. 

His children or posterity :— 

1. Sidon, his first-born, founded the city of 
that name. 

2. Heth, the ancestor of the Hittites. The re- 
maining néne are well known, and are here laid 
down in the singular of the patronymic, or patrial 
adjective—the Jebusite, the Emorite (Amorite), 
the Girgashite, the Hivite, the Arkite, the Sinite, 
the Arvadite, the Zemarite, and the Hamathite. 
All are assigned to Palestine, and the boundaries 
of the country are precisely laid down. 

III. Sem, though here introduced last, is de- 
elared to be the eldest of the three brothers. The 
reason of this order evidently is the design of the 
historian to pursue the line of the favoured 
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people which the Divine Sovereign would raise 
up in the posterity of Shem, and in which, ‘when 
the fulness of the time should come,’ ‘all the 
families of the earth should be blessed.’ 

Children of Shem :— 

i. Elam. he ancestor of the Elamites or 
Elymezans, who possessed Elymais, a region be- 
tween Susiana and Media, now called Khusistan, 
The Japhetian Persians afterwards entered that 
region and gained the ascendancy, and subse- 
quently they were comprehended under the name 
of Elam, 

ii, Ashur, the ancestor of the Assyrians. 

iii, Arphaxad,a personal name in the Abra- 
hamic line. The word, a remarkable compound, 
probably denotes Neighbouring to the Chasdim, 
t.e. Chaldeans. The name appears im Arrha- 
pachitis, a province in Northern Assyria, the 
primitive seat of the Chasdim, and near to which, 
or init, Abrabam was born. 

Children of Arphaxad :— 

These are chiefly personal, and contribute to 
form the sacred pedigree which leads to the Mes- 
siah. In this line are mentioned two grandsons, 
Peleg, of whom we have treated before, and 

Eber. The only circumstance that we can 
attach to him is the very important one (which 
seems therefore to imply something extraordinary 
in his personal history) of being the origin of the 
name Ebrew, or as it is commonly written, on 
account of the ¥, Hebrew, the ‘ancient and uni- 
versal name’ of the nation, including Abraham 
himself (see Ewald’s Hebr. Gramm., translated 
by Dr. Nicholson, p. 2, and our article HeBEr), 

Joktau. Universally acknowledged to be the 
father of the numerous tribes of Arabs in Yemen, 
Arabia the Happy, so called on account of its 
spices and other rich products, and to distinguish 
it from the Rocky and the Desert. Of the foun- 
ders of those tribes thirteen are specified. The 
first is evidently Modad, with the Arabic article: 
the second is Shaleph; and Ptolemy mentions a 
people of interior Arabia, the Salapeni. Hatzar- 
maveth is a fruitful district on the south coast, 
which still bears exactly the same name. That 
name signifies the Enclosure, Gate, or Court of 
Death, on account of its insalubrity, arising from 
the great abundance and mixture of powerful 
odours. Jerach signifies the moon; and on the west 
of this region is a gold-producing tract, im which 
are the Mountains of the Moon, which yet must be 
distinguished from a group in Kast Africa, very 
imperfectly known, and called also by Orientals 
the Backbone of the World. Hadoram, the Adra- 
mites of Ptolemy and Pliny, on the south coast. 
Uzal, mentioned in Ezek. xxvii. 19, which should 
be translated ‘Vedan and Javan [perhaps Ye- 
men ?] from Uzal.’ The ancient name of a prin- 
cipal. city of Yemen, now Sanaha. Obal (Kbal’ 


in 1 Chron. i. 22), unknown. Abimael, unknown; - 


the meaning is, my father Mael, and Bochart 
adduces the Mali of Theophrastus and the Minei 
of Strabo, a tribe or tribes in Arabia, as possibly 
intended. Sheba, probably indicating an inva- 
sion of this tribe upon the Cushite Sheba and 
Dedan, Gen. x. 7, and see xxv. 3. 


ethnography. Sheba and Seba (x. 7) are often 
mentioned in the Old Testament as seats of great 
riches and traffic. Ophir, undoubtedly referring. 
to the sea-port in South Arabia, so celebrated fas 


From such. 
mixtures much embarrassment often arises in- 


& 
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its. traffic in gold, jenallery).nad fips. sands. 
the same name was probably given to places in 
Andia and East Africa, to xa the weir 
ships of this Arabian Ophir resorted, A part of 
the south coast of Arabia is called Oman, and in 
it is a town called EL OpAir, with the article. 
Havilah: perhaps the Cushite settlers were in- 
vaded by this Joktanite tribe. Jobab: Ptolemy 
mentions a people, Jobarite, on the east coast of 
Arabia. The r may bea mistake, or a dialectic 
variety, for 3, 

These thirteen tribes seem to have formed the 
confederacy of the independent and unconquer- 
able Arabs, whose peninsular, desert, and moun- 
tainous country defended them from invasion: 
Ishmael and his descendants were united with 
Onur text concludes with describing a boundary 
Nine for the country of these tribes ‘from Mesha 
to Sephar.. The former is probably the country 
Maishon or Mesene, at the north-west head of the 
Persian Gulf; and the latter, on the south-west 
coast of Arabia, where is found a Mount Sabber. 

iy. Lud, From him the Lydians in Asia 
Minor derived their name. f 

y. Aram. From him the inhabitants of Syria, 
Chalonitis, and a considerable part of Mesopo- 
tamia. 

Children or posterity of Aram :— 

1. Uz. In the northern part of Arabia, border- 
ing upon Chaldza : the land of Job. 

2. Hal, The large fiat district in the north of 
Palestine, through which lies the initial course of 
the Jordan, even now called the Land of Hileh, 
and in which is the Lake Hfileh, anciently Me- 
rom, amply illustrated by Dr. Robinson, Re- 
searches, iii. 339-357. 

8. Gether. East of Armenia; Carthara was a 
city on the Tigris. 

4. Mash. A mountain region branching east- 
wards from the great Taurus ridge: the Masian 
mountains of the Greeks and Romans. 

These are the results of our own endeavours in 
the study of this intricate and frequently obscure 
subject. But we are bound, in concluding, to 
state that Sir William Jones, whom all will ad- 
mit to have been a scholar of the highest order, 
and more competent than most men to vanquish 
the difficulties of this investigation, proposed a 
theory rery differeat, chiefly with respect to the 
family of Ham. He has himself given a lumi- 
nous summary of his views, and we cannot do 
better than transcribe it. 

«It seems to follow, that the only human family 
after the flood established themselves in the north- 
ern parts of Iran; that, as they multiplied, they 
were divided into three distinct branches, each 
retaining little at first, and losing the whole by 
degrees, of their common primary language, but 
agreeing severally on new expressions for new 
ideas; that the branch of YAvxr was enlarged in 
many scattered shoots over the north of Europe 
and Asia, diffusing themselves as far as the 
western and eastern seas, and at length, in the 
infancy of navigation, beyond them both; that 
they cultivated no liberal arts, and had no use of 
letters, but formed a variety of dialects, as their 
tribes were variously ramified; that, secondly, 
the children of Ham, who founded in Iran itself 
the monarchy of the first Chaldeans, invented 
letters, observed and named the luminaries of the 
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firmament, calculated the known Indian period 
ot 432,000 years, or 120 repetitions of the saros, 
and contrived the old system of mythology, 
partly allegorical and partly grounded on idola- 
trous, veneration for their sages and lawgivers ; 
that they were dispersed, at various intervals and 
in various colonies, over Jand and ocean; that 
the tribes of Misr, Cusn, and Rama settled in 
Africa and India, while some of them, having 
improved the art of sailing, passed from Egypt, 
Phenice, and Phrygia, into Italy and Greece, 
which they found thinly peopled by former 


emigrants [Japhetians?], of whom they sup- 


planted some tribes and united themselves with 
others; whilst a swarm from the same hive moved, 
by a northerly conrse into Scandinavia, and an- 
other, by the head of the Oxus and through the 
passes of the Imaus, into Cashgar and EKighér, 
Khaté and Khoten, as far as the territories of 
Chin and Tanciit [an ancient division of China], 
where letters haye been used and arts immemo- 
rially cultivated ; nor is it unreasovable to believe 
that some of them found their way from the 
eastern isles into Mexico and Peru, where traces 
were discovered of rude literature and mythology 
analogous to those of Egypt and India ;* that, 
thirdly, the old Chaldean empire being over- 
thrown by the Assyrians under Caytimers, other 
migrations took place, especially into India, 
while the rest of SHEm’s progeny, some of whom 
had before settled on the Red Sea, peopled the 
whole Arabian peninsula, pressing close on the 
nations of Syria and Pheenice; that, lastly, from 
all the three families were detached many bold 
adventurers of an ardent spirit and a roving dis- 
position, who disdained subordination, and wan- 
dered in separate clans till they settled in distant 
isles or in deserts and mountainous regions: that, 
on the whole, some colonies might have migrated 
before the death of their venerable progenitor, 
but that states and empires could scarce have 
assumed a regular form till 1500 or 1600 years 
before the Christian epoch ;} and that, for the 
first thousand years of that period, we have no 
history unmixed with fable, except that of the 
turbulent and variable, but eminently distin- 
guished, nation descended from Abraham, —Dis- 
course on the Origin and Families of Nations ; 
Works, iii. 201. 

Dr. Charles Von Rotteck, Professor of Juris- 
prudence in the University of Frieburg, published 
in 1826, the ninth and last volume of A General 
History of the World. This work has been re- 
ceived in Germany with great favour. It cer- 
tainly contains proofs of extensive reading and 
eminent talents; but we think also of a precipi- 
tate judgment and dashing boldness, an aiming 
at pungency which often creates affectation, and 
a watchful habit, like that of Hume and Voltaire, 
of aiming a sly stab at revealed religion. Books 


* How would Sir William Jones have been 
delighted, and have felt his argument strength- 
ened, had he known of the massive ruins lately 
brought to our knowledge, by Mr. Stephens and 
others, in Central America! 

+ The recent disclosures of paintings and uten- 
sils in the Egyptian tombs and temples require a 
much higher assignment of established govern- 
ments, mechanical arts, and great combinationa 
of science and power. 
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having these qualities, especially if they possess 
some unquestionable excellences and an attrac- 
tive style. as Rotteck’s do, are sure to find readers 
and approvers. It is manifest that he is far 
better acquainted with the Greek and Roman 
writers, and the affairs to which they depose, than 
with the Hebrew and Christian Scriptures, the 
doctrines which they teach, and the information 
which they afford. In one word, he: is a disbe- 
Hever in any revelation of fact, truth, or duty, 
positively from God, or in any other way than by 
the reason and genius of man. He maintains it 
to be a character of ‘the scientific inquirer,’ that 
‘he rejects every theory of the population of the 
earth, which is confined to the sons of Noah ; and 
he knows that, in the time of those sons, or their 
nearest descendants, according to Moses’s repre- 
sentation, already nations and kingdoms actually 
existed in Asia and Africa, which therefore 
originated not from the posterity of Noah: 
and he adds, ‘these last may indeed have sent 
colonies among those nations, perhaps, also, have 
occasioned the foundation of some new states; 
but they were not the only founders of them’ 
(Gen. Hist. i. 63, Eng. transl.). Further, Von 
Rotteck intimates more than an inclination to 
reject the belief of the descent of mankind from 
any one common ancestor; founding that rejection 
‘especially upon the striking generic difference 
of the principal races of our species; and that in 
particular the attention of the thinker is claimed 
with perfect justice by the doctrine of three such 
principal races, viz., 1, the Europxo-Arabian or 
Caucasian ; 2, the Mongolian; 3, the Aithiopian 
or Negro tribe’ (p. 65). 

Thus, as is the manner of the infidel school, 
assuming what he ought to have proved, but of 
which he brings no proof, this author seeks to fix 
his insinuated conclusion in the unwary mind. 

In the absence therefore of counter-evidence, 
we adhere to the conclusion, that the whole human 
population has descended from Noah as a second 
ancestor, as is plainly aflirmed in the pristine 
records to which we believe ourselves warranted 
to attribute a divine authority. Vor the phy- 
siological part of the argument, we appeal to the 
researches of the late venerable Blumenbach. Dr. 
Prichard in his elaborate volumes on this subject, 
the notes in J. Pye Smith's Sertptwre and Geo- 
legy, and a dissertation by Samuel Forrey, M. D., 
entitled, The Mosaie Account of the Unity of the 
Human Race conjirmed by the Natural History 
of the American Aborigines, in the American 
Biblical Repository, July, 1843.—J. P.S. 

NAVIGATION. [Sure.] 

NAZARENKE, an epithet constituting a part 
of one of the names given to our Lord. There are 
two uearly similar Greek words connected with 
this designation —Na(apnyvds and Na(wpatos—both 
derived from Na¢apé0, Nazareth, the place of 
the Saviour’s childhood and education. These 
two Greek words occur in the New Testament 
19 times; out of these instances two only are 
rendered Nazarene (Matt. ii. 23; Acts xxiv. 5); 
the rest are represented by the words ‘of Naza- 
reth;’ thus, ‘Jesus of Mazareth’ (Matt. xxi..11; 
Luke iv. 45 John xviii. 5; Acts ii. 22). From 
ihe number of times that the epithet is employed 
it appears that it became at the very first an 
appellation of our Lord, and was hence applied 
to designate his followers. Considering that the 
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name was derived from the place where Jesus 
resided during the greater part of his life, we see 
no reason to think that at first it bore with it, in its 
application to him or his followers, anything of 
an offensive nature. Such a desiguation was in 
this case natural and proper. In process of time, 
however, other influences came ito operation. 
Nazareth was in Galilee, a part of Palestine 
which was held in disesteem for several reasons :— 
its was a provincial dialect ; lying remote from 
the capital, its inhabitants spoke a strange 
tongue, which was rough, harsh, and uncouth, hay- 
ing peculiar combinations of words, and words 
also peculiar to themselves (Buxtorf, Lew. Tal- 
mud; Mark xiv. 70); its population was im- 
pure, being made up not unly of provincial 
Jews, but also of heathens of several sorts, Egyp- 
tians, Arabians, Pheenicians (Strabo, Geog. xvi. 
423); its people were in an especial manner given 
to be seditious, which quality of character they 
not rarely displayed in the capital itself ou occa- 
sion of the public festivals (Josephus, Wetstein, 
as cited in Schleusner, s.v. TadtAatos) ; whence 
may be seen the point of the accusation made 
against Paul, as ‘ringleader of the sect of Na- 
zarenes’ (Acts xxiv. 5). As Galilee was a despised 
part of Palestine, so was Nazareth a despised 
part of Galilee, being a small, obscure, if not 
mean place. Accordingly its inhabitants were 
held in little consideration by other Galileans, 
and, of course, by those Jews who dwelt in Judea. 
Hence the name Nazarene came to bear with it a 
bad odour, and was nearly synonymous with a 
low, ignorant, and uncultured, if not un-Jewish 
person (Kuinoel, in Matt. ii. 23). It became ac- 
cordingly a contemptuous designation and a term 
of reproach (Wetstein, in Matt. ii. 28, 26, 71), 
and as such, as well as a mere epithet of descrip- 
tion, it is used in the New Testament.—J. R. B. 


NAZARITE. 
Hebrew 13, which signifies to ‘separate one’s- 


This word is derived from the 


self;’ and as such separation from ordinary life 
to religious purposes must be by abstinence of 
some kind, so it denotes ‘to refrain from anything.’ 
Hence the import of the term Nazarite—one, that 
is, who, by certain acts of self-denial, consecrated 
himself in a peculiar manner to the service, wor- 
ship, and honour of God. 

We are here, it is clear, in the midst of a sphere 
of ideas totally dissimilar to the genius of the 
Christian system; a sphere of ideas in which the 
outward predominates, in which self-mortification 
is held pleasing to God, and in which man’s 
highest service is not enjoyment with gratitude, 
but privation with pain. 

It may be questioned, if at least so much of 
this set of notions as supposes the Deity to be 
gratified and conciliated by the privations of his 
creatures, is in harmony with the ideas of God 
which the books of Moses exhibit, or had their 
origin in the law he promulgated. The manner 
in which he speaks on the subject (Num. vi. 1-21) 
would seem to imply that he was not introducing 
anew law, but regulating an old custom; for his 
words take for granted, that the subject was gene- 
rally and well known, and that all that was needed 
was such directions as should bring existing ob- 
servances inty accordance with the Mosaic ritual. 
Winer, indeed, sees, in the minuteness and particus 
larity of the Mosaic regulations, a proof that the 
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_ Nazarite vow was of home origin in Mosaism; an 


, whose force we cannot discern, for a 

foreign practice, once introduced, must of neces- 
sity be conformed to its new abode. 
_ It is not least among the merits of Judaism that 
in general it is eminently of a practical character. 
Though admitting a multitude of observances, 
some of which, being of a very minute kind, and 
relating to every-day life, must have been trouble- 
some, if not vexatious, yet the ordinary current 
of existence was allowed to run on unimpeded ; 
energy was not directed from its proper channel ; 
and infe was tt in the active discharge of 
those offices which human wants require, and by 
which human happiness may be best advanced. 
There was no Indian self-renunciation ; there was 
no monkish isolation ; yet the vow of the Nazarite 
shows that personal privations were not unknown 
in the Mosaic polity. This vow we regard as an 
instance and an exemplification of that asceti- 
cism which, wherever human nature is left free 
to develope itself, will always manifest its ten- 
deucies and put forth its effects. No age, no 
uation, ro religion has been without asceticism. 
Self-mortification is, with some minds, as natural 
as self-enjoyment with others. The proneness to 
ascetic practices is a sortof disorder of tempera- 
ment. It is in part a question of original con- 
stitation. As some individuals are inclined to 
melancholy, to brood over their own states of 
mind, so they tend to become morbid in their 
feelings, intensely self-dissatisfied, over-thought- 
ful, fall of 1 solicitudes; then gloomy ; 
then still more dissatisfied with themselves, till 
at length they are led to think that nothing but 
severe mortifications and self-inflicted penalties 
can atone for their guilt, and placate a justly 
offended God. This general tendency of a cer- 
tain pbysical temperament may be checked or 
eucouraged by religious opinions or social insti- 
tutions, as well as by the peculiar hue which the 
fortune of an age or a country may bear. The 
disease, however, is eminently contagious; and, 
if, owing to unknown circumstances, there was in 
the days of Moses a teudency, whether borrowed 
from Egypt or merely strengthened by Egyptian 
practices, which threatened, in its excess, to be- 
come in any degree epidemic, it was wise and 
patriotic in that lawgiver to take the subject into 
bis own remedial hands, and to restrain and limit 
to individuals that which might otherwise infect 
large classes, if not reach and so weaken the 
aational mind. 

The law of the Nazarite, which may be found 
in Num. vi., is, in effect, as follows :—male and 
female might assume the vow; on doing so a 
person was understood to separate himself unto 
the Lord ; this separation consisted in abstinence 
from wine and all intoxicating liquors, and from 
everything made therefrom: ‘From vinegar 01 
wine, and vinegar of strong drink; neither shall 
he driuk any liquor of grapes, nor eat moist 
grapes or dried; he was to ‘eat nothing of the 
vine-tree, from the kernels even to the husks.’ 
Nor was a razor to come upon his head all the 
time of his vow; he was to ‘be holy, and let the 
locks of the hair of his head grow.’ With special 
care was he to avoid touching any dead body 
whatever. Being holy unto the Lord, he was not 
to make himself unciean by touching the corpse 
even of a relative. Should he happen tu do so, 
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he was then to shave his head and offer a sin- 
offering and a burnt-offering ; thus ing an 
atonement for himself, ‘for that he si by 
the dead.’ A lamb also, of the first year, was to 
be offered as a t ffering. The days too 
that had gone before his defilement were to be_ 
lost, uot reckoned in the number of those dunng 
which his vow was to last. On the termination 
of the period of the vow the Nazarite himself was 
brought unto the door of the tabernacle of the 
congregation, there to offer a burnt-offering, a sin- 
offering, a peace-ofiering, and a meat and a drink- 
offering. The Nazarite also shaved his head at 
the door of the tabernacle, and put the hair 
grown during the time of separation into the fire 
which was under the sacrifice of the peace-offer- 
ings. ‘And the priest shall take the sodden 
shoulder of the ram and one unleavened cake out 
of the basket, and one unleavened wafer, and 
shall put them in the hands of the Nazarite after 
the hair of his separation is shaven; and the priest 
shall wave them for a wave-offering.’ ‘After 
that the Nazarite may drink wine.’ 

There are not wanting individual instances 
which serve to illustrate this vow, and to show that 
the law in the case went into operation. Hannah, 
Samson’s mother, became a Nazarite that she 
might have a son. Samson himself was a Naza- 
rite from the time of his birth (Judg. xiii.). 
In his history is found a fact which seems to 
present the reason why cutting the hair was for- 
bidden to the Nazarite. The hair was censidered 
the source of strength; it is, in fact, often con- 
nected with unusual strength of body, for the 
male has it in greater abundance than the female. 
Delilah urged Samson to tell her where his strengtl: 
lay. After atime, ‘He told her all his heart, 
and said unto her, There hath not come a razor 
upon mine head, for I have been a Nazarite unto 
God from my mother’s womb: if I be shaven, 
then my strength will go from me, and I shall 
become weak, and be like any other man’ (Judg. 
xvi. 15 sq.). The secret was revealed ; Samson 
was shorn, and accordingly lost his strength and 
his life. 

This conception Jed to the prohibition in ques- 
tion; for as the Nazarite was separated to the 
Lord, so was it proper that he should be in full 
vigour of body (secured by the presence of his 
hair) and of mind (secured by abstinence from 
strong drivk). As animals offered in sacrifice - 
were to be faultless and spotless, so aman ora 
woman set apart to God was to be in full pos- 
session of their faculties. : , 

From the language employed by Samson, as 
well as from the tenor of the Jaw in this case, the 
retention of the hair seems to have been one essen- 
tial feature in the vow. It is, therefore, some- 
what singular that any case should have been 
considered as the Nazaritic vow in which the 
shaving of the head is put forth as the chief par- 
ticular, St. Paul is supposed to have been unde~ 
this vow, when (Acts xviii. 18) he is said tw 
have ‘shorn his head in Cenchrea, for he had a 
vow’ (see also Acts xxi. 24). The head was not 
shaven till the vow was performed, when a person 
had not a vow. . 

Carpzov, Appar. p. 151 sq. p. 799 sq. ; Reland, 
Antig. Sacer. ii. 10; Meinhard, De Nasiraets, 
Jen., 1676; Zorn, in Miscell. Lips. Nov. w- 
426 sq.; Spencer, De Leg. Hed. Rit. i. 5 
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Dongtaei Anadect., 1.37; Lucian, De Dea. Syn, 
ce. 60; Mishna, Nasi7.—J. R. B. 

NAZARETH (Na(apé@, Na(apér), a town in 
Galilee, in which the parents of Jesus were resi- 
dent, and where in consequence he lived till the 
cemmencement of his ministry. It derives all 
its historical importance from this circumstance, 
for it is not even named in the Old Testament or 
by Josephus: which suffices to show that it could 
not have heen a place of any consideration, and 
was probably no more than a village. Lightfoot 
indeed starts the question whether the name may 
not he recognised in that of the tower of Nozarim 
in 2 Kings xvii. 9 (Hor. Hebr. on Luke 1. 26) ; 
but there is here nothing to go upon but the faint 
analogy of name. The expression of Nathanael, 
“Can there any good thing come out of Naza- 
reth ? (John i. 46) might imply a certain degree 
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of evil notoriety in the piace. Theres ne 
reason for this, however; and as the speaker was 
himself of Galilee, the expression could not have 
heen intended to apply to it merely as a Galilean 
town; it seems therefore likely that Nathanael’s 
meaning was, ‘Is it possible that so great a good 
should come from so obscure a place as Naza- 
reth, which is never mentioned by the prophets.’ 
Nazareth is situated about six miles W.N.W. 
from Mount Tabor, on the western side of a nar- 
row oblong basin, or depressed valley, about a 
mile long by a quarter of a mile broad. The 
buildings stand on the lower part of the slope of , 
the western hill, which rises steep and high above 
them. It is now a small, but more than usually 
well-built place, containing about three thousand 
inhabitants, of whom two-thirds are Christians. 
The flat-roofed houses are built of stone, and are 
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mostly two stories high, The environs are planted 
with luxuriantly-growing fig-trees, olive-trees, 
and vines, and the crops of corn a scarcely 
equalled throughout the length and breadth of 
Canaan. All the spots which could be supposed 
to be in-any way connected with the history of 
Christ are, of course, pointed out by the monks 
and local guides, but on authority too precarious 
to deserve any credit, and with circumstances 
too puerile for reverence. It is enough to know 
tnat the Lord dwelt here; that for thirty years 
he trod this spot of earth, and that his eyes were 
familiar with the objects spread around. In the 
south-west part of the town is a small Maronite 
church, under a precipice of the hill, which here 
breaks off in a perpendicular wall forty or fifty feet 
inheight. Mr. Robinson noticed several such pre- 
cipices in the western hill around the village, and 
with very good reason concludes that one of' these, 
probably the one just indicated, may well have 


been the spot whither the Jews led Jesus, ‘unto tne 
brow of the hill whereon the city was built, that they 
might cast him down headlong’ (Luke iv. 28-30) ; 
and not the precipice, two miles from the village, 
overlooking the plain of Esdraelon, which monk- 
ish tradition indicates to the traveller as the 
‘ Mount of Precipitation.’ He denounces this as 
the most clumsy of all the local legends of the 
Holy Land; and indeed its intrinsic unsuitable- 
ness is so manifest, that the present monks of 
Nazareth can only surmount the difficulty by 
alleging that the ancient Nazareth was nearer 
than the modern to this mountain, forgetting that 
this hypothesis destroys the identity and credit of 
the holy places which they show in the present 
town. It appears to have been originally selected 
as a striking object to travellers approaching frdm 
the plain of Esdraelon (Robinson's Researches, 
iii, 183-200; comp. Burckhardt, Syria, p. 337 , 
Richter, Wallfahrten, p. 37 ; Schuhert’s Morgen 


NEAPOLIS. 

@nd, iii. 168; Clarke's Travels, iv. vol. i. p. 537 ; 
Narrative of Scottish Deputation, pp. 305, 306). 
_NEAPOLIS (NedwoAis), a matitime city of 
Macedonia, near the borders of Thrace, now 
called Napoli. Paul landed here on his first 
journey into Europe (Acts xvi. 11). 
_ NEBAIOTH, or Nesasors (1}'2)), called 

by the Arabs ($) or uh, the first-born son 
of Ishmael (Gen. xxv. 13; 1 Chron. i. 29), and 
the prince or sheikh (N°U), rendered by Jerome 
pvAapxos) of one of the twelve Ishmaelitish tribes, 
which, as well as the territory they occupied, 
continued to hear his name in after times (Gen. 
xxv. 16; comp. ch. xvii. 20). One of Esau’s 
wives, Mahalath, otherwise called Bashemath, is 
expressly designated as ‘the sister of Nebaioth’ 
(Gen. xxviii. 9; xxxvi. 3); and bya singular 
coincidence the land of Esau, or Edom, was ulti- 
mately possessed by the posterity of Nebaioth. 
In common with the other Ishmaelites, they first 
settled in the wilderness ‘before’ (7. e. to the 
east of) their brethren, the other descendants of 
Abraham ; by which we are probably to under- 
stand the great desert lying to the east and sonth- 
east of Palestine (Gen. xxv. 185 xxi. 215 xvi. 
12; and see the article Arasra). In Gen. xxv. 
16, the English Version speaks of the Ishmaelitish 
*towns and castles, but the former word in the 
original signifies ‘a moveable village of tents’ 
(the horde of the Tartars), and the latter seems to 
denote pens or folds for cattle and sheep. Both 
expressions thus point to the nomadic life of shep- 
herds, which the tribe of Nebaioth seem to have 
followed for ages afterwards, inasmuch as in the 
days of Isaiah the ‘rams of Nebaioth’ are men- 
tioned (Isa. 1x. 7) as among the most precious 
gifts which the Bedaavees, or ‘ Men of the Desert’ 
would consecrate to the service of Jehovah. Arab 
writers mention the tribe of Nabat as successful 
cultivators in Babylonian Irak; but the name 


is written Lj with a tha. (D'Herbelot, Bib, 


Orient. under * Nabat;? Pocock’s Spec. Hist. 
Arab. pp. 46, 268). 


The successful invasion of Western Asia, first — 
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as ‘a mingled people’ (Jer. xxv. 24); and as we 
find in the days both of Jacob (Gen. xxxvii. 27, 
28, 36) and Gideon (Judy. viii. 22, 24) thename — 
of ‘Ishmaelites ’ used interchangeably for that of 
* Midianites’ (the descendants of another son of 
Abraham); so it cannot be doubted that the Na- 
batheans included a variety of Arab races who 
took their common name from the progenitor of 
the largest or most influential tribe, Nebaioth, the 
first-born of Ishmael. While the greater number 
of their countrymen followed the occupation of 
shepherds, others applied themselves to commerce, 
which we find them prosecuting so early as the 
days of Joseph (Gen. xxxvii. 27, 36). They 
appear to have originated the transit trade carried 
on by caravans across the desert towards Palestine 
and Egypt, and probably their chief motive in at 
length locating themselves in Idumeza was that 
they might command the great commercial route 
from the Red Sea northward through the con- 
tinuous valley of El-Araba and El-Ghor. 

The territory occupied by the Nabatheans is 
called by Greek writers NaBernvh (by Epipha- 
nins NaBarea and NeBarrts), and by Latin writers 
Nabathez or Nabathena. In its widest ‘sense 
this included the whole of Northern Arabia from 
the Euphrates to the Elanitic Gulf of the Red 
Sea; but more strictly taken it denoted (at least 
in later times) only a portion of the southem part 
of that vast region (Josephus, Antig. i. 12. 4; 
St. Jerome, Quest. on Isa. xxv. 13: Ammianus 
Marcellinus, xiv. 8). We first hear of the Na- 
batheans in history in the reign of Antigonus, 
who succeeded Alexander the Great in Babylon, 
and died in the year B.c. 801. He sent two ex- 
peditions against them; the first under Athenzus, 
who found most of the men absent af a certain 
emporium or mart, having left their families, 
says Diodorus Siculus (xix, 95-98) emt tivos 
Térpas, t.e. wpon a certain rock, or, perhaps, 
rather in a certain place called Petra,’ thus 
pointing to their famous metropolis, the Selah or 
Joktheel of the Hebrews [Perra]. Taking this 
stronghold by surprise, he found in it a large store 
of frankincense and myrrh, and five hundred 
talents of silver, all which he seized and car- 
ried off. But the Nabatheans having quickly 


by the Assyrians and afterwards by the Chal+ rallied their forces pursued him and destroyed a 
deans, could not but affect the condition of the great part of his army, Antigonus, after certain 
tribes in Northern Arabia, though we possess no deceitful negociations, sent against them another 
record of the special results. The prophet Isaiah, expedition under his sou Demetrius; but having 
after his obscure oracle regarding Dumah (ch. xxi. had intelligence of his approach, they drove their 
11, 12), introduces a ‘judgment upon Arabia,’ flocks into the surrounding deserts and deposited 


t. e. Desert Arabia, which some suppose to have 
been fulfilled by Sennacherib, while others think 
ié refers to the later events that are foretold by 
Jeremiah (ch. xlix. 28-33) as befalling ‘ Kedar 
and the kingdoms of Hazor’ in consequence of the 
ravages of Nebuchadnezzar. Be this as it may, 
we know that when the latter carried the Jews 
captive to Babylon, the Edomites made them- 
selves masters of a great part of the south of Pales- 
tine [Ipuma], while vibe then or at a later 
period they themselves were supplanted in the 
southern part of their own territory by a people 
called by Greek writers NaBaraio., and by the 
Romans Nabatei—a name clearly traceable to the 
Nebaioth of the Hebrews. It were an error, how- 
ever, to suppose that they consisted only of his 
descendants to the exclusion of other Ishmaelites. 
the Arabs are frequently described in Scripture 


their wealth in Petra, to which, says the historian, 
‘there was but a single approach, and that xezpo- 
molnros, t. e. made by band—an expression strik- 
ingly descriptive of the passage of El Syk at Wady 
Misa. Demetrius, thus baffled, had to retire with 
his troops. It appears from these accounts that 
the Nabathzeans were as yet esseutially a pastoral 
people, though they were likewise engaged in 
commerce, which they afterwards proseevited to a 
great extent, and thereby acquired great riches 
and renown. It was in this way that they gra- 
dually became more fixed in their habits; and 
living im towns and villages they were at lengtli 
united under a regular monarchical government, 
constituting the kingdom of Arabia, or more 
strietly, Arabia Petrza, the name being derived 
not, as some suppose, from the rocky nature of the 
country, but from the chief city, Petra. Accord- 
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ing to Ptolemy this kingdom was bounded on the 
east by the desert, on the west by Egypt, on the 
north by Palestine and part of the Roman pro- 
vince of Syria, and it extended southward to the 
Elanitic Gulf. It was thus rather limited in ex- 
tent, not materially exceeding (except on the 
west) the size of the territory which had been 
possessed by Edom. 

The common name of the kings of Arabia 
Petreea was either Aretas or Obodas. Even in 
the time of Antiochus Epiphanes (about s.c. 166), 
we read in 2 Macc. v. 8, of an Aretas, king of the 
Arabians; and from that period downwards they 
vame frequently into contact both with the Jews 
and Romans, as may be seen in the books of the 
Maccabees and the writings of Josephus. When 
Judas Maccabeeus and his brother Jonathan had 
crossed the Jordan, they reached after a three 
days’ march the country of the Nabathaans, who 
gave them a very friendly reception (1 Mace. v. 
24, 253 Joseph. Anteg. xii. 8.35 comp. xiil. 13. 
5. 15, and De Bell. Jud., i. 4.4.7). Long before 
the kingdom of Arabia was actually conquered by 
the Romans, its sovereigns were dependent on the 
Roman power. An expedition was sent thither 
by Augustus, under Aulius Gallus, governor of 
Egypt, and a personal friend of the geographer 
Strabo, who has left us an account of it. After 
various obstacles, he at last reached Aeuvxy Kéun, 
or Albus Pagus, the emporium of the Nabatheeans, 
and the port of Petra, which was probably at or 
near Elath (Strabo, xvi. 4, 22, 24; Dion Cassius, 
liii, 27; Arrian, Periplus Maris Eryth.). Another 
friend of Strabo, the Stoic philosopher Athenodorus, 
had spent some time in Petra, and related to him 
with admiration how the inhabitants lived in 
entire harmony and union under excellent laws. 
The kingdom was hereditary ; or at least the king 
was always one of the royal family, and had a prime 
minister or vizier, émitporos, who was styled the 
king's brother. Pliny also repeatedly speaks of 
the Nabathweans (Hist. Nat. v.11; vi. 28; xii. 27); 
and classes along with them the Cedrei, exactly 
as Kedar and Nebaioth are placed together in 
Isa. Ix. 7. Another Arabian king of the name of 
Avetas is the one mentioned by St. Paul (2 Cor. 
ij. 825 comp. Acts vii, 24, 25; Joseph. Antzg. 
xviit. 5. 1). We find that a former Aretas had 
heen invited to assume the sovereignty by the 
inhabitants of Damascus (Joseph. De Bell. Jud., 
i. 4, 73 Andig. xiii. 15. 1); and now, during the 
weak reign of Caligula, the same city is seized 
ly another Ayretas, and governed through an 
ethnarch, as related by Paul. The kingdom of 
Arabia Petra maintained its nominal inde- 
pendence till about a.v. 105, in the yeign of 
the Emperor Trajan, when it was subdue’l by Cor- 
elius Palma, governor of Syria, and annexed to 
the vast empire of Rome. 

The Nabatheans had, as we have seen, early 
applied themselves to commerce, especially as 
carriers of the products of Arabia, India, and the 
far-distant East. which, as we learn from Strabo, 
were transported on camels from the above-men- 
tiuned Leuke Komé to Petra, and thence to 
Rhinoeoloura (El ’Arish) and elsewhere., ‘ But 
under the Roman dominion the trade of these 
nagions appears to have widely extended itself, 
end to have flourished in still greater prosperity ; 
probably from the circumstance that the lawless 
yanacity of the adjacent nomadic hordes was 
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now kept in check by the Roman power, anit 
particularly by the garrisons wnicn were every 
where established for this specific purpose. Tne 
country, too, was now rendered more accessible, 
and the passage of merchants and caravans more 
practicable, by military ways. From Elath, o1 
Ailah, one great road had its direction nortawards 
to the rich and central Petra; thence it dividea 
and led on one side to Jerusalem, Gaza, and other 
ports on the Mediterranean ; and on the other side 
to Damascus. Another road appears to haye led 
directly from Ailah along the Gnor to Jerusalem, 
Traces of these routes are still visible in many 
parts. These facts are derived not from the testi- 
mony of historians, but from the specifications ot 
the celebrated Tabula Theodosiana, or Peutin- 
geriana, compiled in the fourth century. Ac- 
cording to this, a line of small fortresses was 
drawn along the eastern frontier of Arabia Petrzea, 
towards the desert, some of which became the sites 
of towns and cities, whose -names are still extant. 
But as the power of Rome fell into decay, the 
Arabs of the desert would seem again to have 
acquired the ascendancy. They plundered the 
cities, but did not destroy them; and hence those 
regions are still full of uninhabited, yet stately 
and often splendid ruins, of ancient wealth, and 
taste, and greatness. Even Petra, the rich and 
impregnable metropolis, was subjected to the same 
fate; and now exists, in its almost inaccessible 
loneliness, only to excite the curiosity of the 
scholar, and the wonder of the traveller, by the 
singularity of its site, its ruins, and its fortunes.’ 
In the course of the fourth century this region 
came to be included under the general name of 
‘ Palestine; and it then received the special de- 
signation of Palestina Tertia, or Salutaris. It 
became the diocese of a metropolitan, whose seat 
was at Petra, and who was afterwards placed 
under the patriarch of Jerusalem. With the 
Mohammedan conquest in the seventh century 
its commercial prosperity disappeared. Lying 
between the three rival empires of Arabia, Egypt, 
and Syria, it lost its ancient independence ; the 
course of trade was diverted into new channels ; 
its great routes were abandoned; and at length 
the entire country was quietly yielded up to the 
Bedawees of the surrounding wilderness, whose 
descendants still claim it as their domain. 
During the twelfth century it was partially oc- 
cupied by the Crusaders, who gave it the name 
of Arabia Tertia, or Syria Sobel. From that 
period it remained unvisited by Europeans, and 
had almost disappeared from their maps, until it 
was partially explored, first by Seetzen in 1807, 
and more fully by Burckhardt in 1812; and now 
the wonders of the Wady Mfisa are familiarly 
known to all. (See Reland’s Palestina Illustr. ; 
Vincent's Commerce of the Ancients; Ritter’s 
Gesch. d. Petr. Arabiens, in the ‘ Trans. of the 
Berlin Acad.’, 1824; Forster's Mohammedanism 
Unveiled, and Geography of Arabia; Robinson's 
Sketches of Idwmea, in ‘Amer. Bib. Repos.’, 
1833 ; and Bibl. Researches, vol. ii.)—N. M. 


1. NEBO (11) : Sept. Nao), a Chaldeean idol 
mentioned in Isa. xlvi. 1, and supposed to have 
been the symbol of the planet Mercury, the celestial 
scribe and interpreter of the gods, answering te 
the Hermes and Anubis of the Egyptians, He 
was likewise worshipped by the Sabians im 
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Arabia (Norberg, Onomast. p. 95.. Gesenius 
traces the name in N12), prophet, an interpreter 


of the Divine will. The divine worship paid to 
this idol by the Chaldzans and Assyrians is at- 
tested by many compound proper names of which 
it forms as Nebuchadnezzar, Nebuzaradan, 
Nebuhashban ; hesides others mentioned in clas- 
sical writers,—Nadonedus, Nabonassar, Nadu- 
rianus, Nadonabus, Nabopolassar. (See Gesenius 
and Henderson on Isa. xlvi. 1). 

2. NEBO, the name of a mountain on the con- 
fines of Moab (Deut. xxxii. 49; xxxiy. 1), and ofa 
town near it (Num. xxxii. 3, 38; Isa. xy. 2). Since 
the time of Seetzen and Burckhardt, Mount Nebo 
has been usually identified with Mount Attarus, 
east of the Dead Sea. Dr. Robinson has weakened 
this conclusion without substituting any other. 
He says, ‘ During the whole time we were on the 
coast of the Dead Sea, on the Jordan, and in or 
near the plains of Jericho, we were much inter- 
ested in looking out among the eastern mountains 
for Mount Nebo, so celebrated in the history of 
the great Hebrew legislator, where he was per- 
mitted to behold with his eyes the Land of Pro- 
mise, and then yielded up the ghost. But our 
search was in vain; for although we passed in 
such a direction as fo see the mountains over 
against Jericho from every quarter, yet there 
seems to be none standing so out from the rest, 
or so marked, as to be recognised as the Nebo of 
the Scriptures. There is no peak or point per- 
ceptibly higher than the rest, but all is apparently 
one level line of summit, without peaks or gaps. 
The highest point in all the eastern mountains is 
Jebel el-Jil’ad, or es-Salt, near the city of that 
name, rising about 3000 feet above the Ghor; 
but this is much too far north to be Mount Nebo, 
to which Moses ascended from the plains of Moab 
over against Jericho. Possibly, on travelling into 
these mountains, some isolated point or summit 
might be found answering to the position and 
character of Nebo. Indeed, Seetzen, Burckhardt, 
and also Irby and Mangles, have all found 
Mount Nebo in Jebel ’Attarfis, a high mountain 
south of the Turka Ma-in, This, however, as 
the latter travellers remark, is “far from op- 
posite Jericho,” and would be almost as distant, 
and as little convenient to the plains of Moab, 
as is Jebel es-Salt. It may perhaps be sufficient 
to assume, that Moses merely went up from these 
plains to some high part of the adjacent mour- 
tains, from which he would every where have an 
extensive view over the Jordan valley, and the 
mountainous tract of Judab and Ephraim ¢: wards 
the western sea. The Mediterranean itself could 
never well be visible from any point east of the 
Jordan,’ 

3. NEBO, a town in the tribe of Judah (Ezra 
ii. 29); or more fully, in order to distinguish it 
from the preceding, INN }23, ‘ the other Nelo’ 
(Neh. vii. 33). The name may have, as in the 
preceding instance, been derived from that of the 
idol Nebo; but more probably from 7733, ‘ to be 
high.’ 

NEBUCHADNEZZAR (73837353), Kings, 
Chronicles, and Daniel; Jer. xxvii.; xxviii; 
cxxiy. 1; xxxix. 1; Ezek. xxvi. 7; and Ezra v. 
-2; written also V¥N72352), Nebuchadrezzar, ge- 
aerally in Jeremiah, and in Ezek. xxx. 18) was the 
jame of the Chaldean monarch of Babylon by 
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whom Judah was conquered, and the Jews led 
into their seventy years’ captivity. In the Sep 
tuagint version he is called Napbiigesasdirep; by 
Berosus (ap. Josephum), NaBovxodovdcopos ; by 
Abydenus (ap. Eusebium, Prep. Evang.), NaBov- 
dpécopos; and by Strabo, the only writer among 
the Greeks hy whom he is named (xv. 687) Nav- 
kookodpécopos. This name, Nabuchodonosor, has 
passed from the Septuagint into the Latin Vul- 
gate, and into the authorized English version of 
the books of Judith and Tobit. Nabu or Nebo 
(Isa. xlvi. 1) was the name of a Chaldzan 
deity, supposed to be Mercury, and enters fre 
quently into the composition of Chaldean proper 
names, as Nabopolassar (Can. Ptol.); Nabuzar- 
adan (2 Kings xxv. 8. &c.); Samgar-nebu 
and Nebushasban (Jer. xxix. 3. 13). The 
name Nebuchadnezzar has been commonly ex- 
plained to signify the treasure of Nebo, but, 
according to Lorsbach (Archiv. f. Morgent. 
Literatu), it signifies Nebo, the prince of gods ; 
Pers. pls 5 see also Norberg’s Onomas- 
ticon Cod. Nasar. p. 95, sq. and Gesenius i 
Isat. iv. 344, 366. 

The only notices which we have of this monarch 
in the canonical writings are found in the books 
of Kings, Chrouicles, Daniel, and Ezra, and in the 
allusions of the prophets Jeremiah and Ezekiel. 

From 2 Kings xxiii. 29, and 2 Chron. xxxv. 20, 
we gather that in the reign of Josiah (.c. 610), 
Pharaoh-Necho, king of Egypt, having approached 
by sea the coast of Syria, made a friendly appli- 
cation to King Josiah to be allowed a passage 
through his territories to the dominions of the As- 
syrian monarch, with whom he was then at war. 
‘I come not against thee this day, but against the 
house wherewith I have war; for God (Elohim) 
commanded me to make haste,’ &c. (2 Chron. 
xxxv. 20, 21). The design of Pharaoh-Necho 
was to seize upon Carchemish (Circesinm or Cer- 
cusium), a strong post on the Euphrates; but 
Josiah, who was tributary to the Babylonian mo- 
narch, opposed his progress at Megiddo, where he 
was defeated and mortally wounded [Jostan]. 
Necho marched upon Jerusalem, when the Jews 
became tributary to the king of Egypt. Upon 
this, Nebuchadnezzar, king of Babylon (2 Kings 
xxiv. 1; 2 Chron. xxxvi. 6, where this mo- 
narch’s name is for the first time introduced), 
invaded Judah, retook Carchemish, with the terri- 
tory which had been wrested from him by Necho, 
seized upon Jehoiakim, the vassal of Pharaoh- 
Necho, and reduced him to submission (B.c. 
607). This invasion took place, according to 
Jer. xxvi. 1; xlvi. 1, in the fourth year of Jehoia- 
chim, but according to Daniel i. 12, in the third. 
In order to reconcile this apparent contradiction, it 
has been generally maintained that the first year of 
Nebuchadnezzar fell partly in the third and partly 
in the fourth year of Jehoiakim [Caprivirres, 
Danie]. Jehoiachim was at first loaded with 
chains, in order to be led captive to Babylon, but 
was eventually restored by Nebuchadnezzar to his 
throue, on condition of paying an annual tribute. 
Nebuchadnezzar carried off part of the ornamente 
of the Temple, together wita several hostages of 
distinguished rank, among whom were the youths 
Daniel and his three friends Hauaniah, Azariah, 
and Mishael (Dan. i.). These were educated at 
court in the language and sciences of the Chal- 
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' deeans, where they subsequently filled offices of 
distinction. The sacred.vessels were transferred 
by Nebuchadnezzar to his temple at Babylon 
(Isa, xxxix.; 2 Chron. xxxvi. 6,7); [Basxton]. 

After the conquest of Juda, Nebuchadnezzar 
turned his attention towards the Egyptians, whom 
he drove out of Syria, taking possession of all the 
land between the Euphrates and the river (2 
Kings xxiv. 7): which some suppose to mean the 
Nile, but others a small river in the desert, which 
was reckoned the boundary between Palestine and 
Egypt (Prideaux’s Connection). 

The fate of Jerusalem was now rapidly ap- 
proaching its consummation. After three years 
of fidelity, Jehoiachim renounced his allegiance 
to Babylon, and renewed his alliance with Necho, 
when Nebuchadnezzar sent incursions of Ammon- 
ites, Moabites and Syrians, together with Chal- 
deans, toharass him. At length, in the eleventh 
year of his reign, he was made prisoner, and 
slain (Jer. xxii.) [Jeworaxtm]. He was suc- 
ceeded by his son Jehoiachin, who, after three 
mouths’ reign, surrendered himself with his family 
to Nebuchadnezzar, who had come in person to 
besiege Jerusalem, in the eighth year of his reign 
(2 Kings xxiv. 10—12) [Jemorscuin]. Upon 
this occasion all the most distinguished inha- 
bitants, including the artificers, were led cap- 
tive [Capriviries]. Among the captives, who 
amounted to no Jess than 50,000, were Ezekiel 
(Ezek. i. 1) and Mordecai (Esruer]. The 
golden vessels of Solomon were now removed, with 
the royal treasures, and Mattaniah, the brother of 
Jehoiachin, placed on the throne by Nebuchad- 
nezzar, who gave him the name of Zedekiah, and 
bound him by an oath not to enter into an alliance 
with Egypt. Zedekiah, however, in the ninth 
year of his reign, formed an alliance with Pharaoh- 
Hophra, the successor of Necho. Hophra, coming 
to the assistance of Zedekiah, was driven back 
into Egypt by Nebuchadnezzar, who finally cap- 
tured Jerusalem in the eleventh year of Zedekiah’s 
reign (z.c. 588) [Zepexran]. The Temple, and 
the whole city, with its towers and walls, were all 
razed to the ground by Nebuzaradan, Nebuchad- 
nezzar’s lieutenant, and the principal remaining 
inhabitants put to death by Nebuchadnezzar at 
Riblah. Jeremiah was, however, spared, and Ge- 
daliah appointed governor. He was shortly alter 
murdered by Ishmael, a member of the royal 
family, who was himself soon obliged to take 
refuge among the Ammonites. Many of the re- 
maining Jews fled into Egypt, accompanied by 
Jeremiah; those who remained were soon after 
expatriated, by Nebuchadnezzar, who depopulated 
the whole country. 

He next undertook the siege of Tyre [Tyre], 
and after its destruction proceeded to Egypt, now 
distracted by internal commotions, and devastated 
or made himself master of the whole country from 
Migdol to Syene (according to the reading of the 
Seventy, Ezek. xxix. 10; xxx. 6), transferring 
many of the inhabitants to the territory beyond 
the Euphrates. 

We have referred to the captivity of the 
grophet Daniel, and have to turn to the book 
which bears his name for the history of this pro- 
phet, who, from au exile, was destined to become 
the great protector of his nation. In the second 
year of the reign of Nebuchadnezzar, Daniel, 
who was found superior in wisdom to the Chal- 
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dzan magi, was enabled not only to interpret, but 
to reveal a dream of Nebuchadnezzar’s, the very 
subject of which that monarch had forgotten 
[Dreams]. This was the dream of the statue 
consisting of four different metals, which Daniei 
interpreted of four successive monarchies, the last 
of which was to be the reign of the Messiah. Daniei 
was elevated to be first minister of state, and his 
three friends were made governors of provinces. 
The history of these events (Dan. ii. 4, 8, 9) is 
written in the Chaldee language, together with the 
narrative which immediately follows (ch, iii.), of 
the golden statue erected by Nebuchadnezzar in the 
plain of Dura, for refusing to worship which, Da- 
niel's three friends were thrown into a furnace, but 
miraculously preserved. The fourth chapter, also 
written in Chaldee, contains the singular history 
of the judgment inflicted on Nebuchadneczar as 
a punishment for his pride, and which is narrated 
in the form of a royal proclamation from the mo- 
narch himself, giving an account to his people of 
his affliction and recovery. This affliction had 
been, by the monarch’s account, predicted by 
Daniel a year before, in the interpretation of his 
fearful dream of the tree in the midst of the earth. 
While walking in his palace, and admiring his 
magnificent works, he uttered, in the plenitude of 
his pride, the remarkable words recorded in ver, 
30, ‘Is not this great Babylon that I have built 
for the house of the kingdom, by the might of 
my power, and for the honour of my majesty? 
He had scarce uttered the words, when a voice 
from heaven proclaimed to him that his kingdom 
was departed from him; that he should be for 
seven temes (generally supposed to mean years, 
although some reduce the period to fourteen 
months; Jahn, Introd.) driven from the habita- 
tions of men to dwell among the beasts of the field, 
and made to eat grass as an ox, until he learned 
‘that the Most High ruleth in the kingdom of 
men, and giveth it to whomsoever he will.’ "The 
sentence was immediately fulfilled, and Nebu- 
chadnezzar continued in this melancholy state 
during the predicted period, at the end of which 
he was restored to the use of his understanding 
(ver. 836). We have no account in Scripture of 
any of the actions of this monarch’s life after the 
period of his recovery, but the first year of the 
reign of his successor Kvil-merodach is repre- 
sented as having taken plave in the thirty-seventh 
year of Jehoiachin, answering to n.c. 562 (2 Kings 
xxv. 27). 

We have now to consider the light which pro- 
fane history has thrown on the events of these 
times. 

The canon of Ptolemy the mathematician, whe 
flourished about the commencement of the Chris 
tian era, consists of a catalogue, arranged in 
chronological order, of the kings of Babylon, 
commencing with Nabonassar, who reigned n.c 
747, and ending with Nabomned, n.c. 556. Ag- 
cording to this catalogue, Nabopolassar (NaGov- 
moAdoapos), who died B.c. 625, was succeecled by 
Nabocolassar (NaBoxoAdoapos), B.c. 605, This 
Nabocolassar is therefore presumed to be the Ne- 
buchadnezzar of Scripture (for the canon of Pte- 
lemy, see Lable Chronologique des Réynes, &c, 
par [Abbé Halmy, Paris, 1819). Nabopolassar, 
the father of Nabocolassar, is supposed to have 
been the first Chaldzwan mouarch of Babylon, and 
to have disunited it from the Assyrian empire, of 
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which it had hitherto formed a (Jahn’s He- 
brew Commonwealth). According toa fragment 
of Alexander Polyhistor, reported by Syncellus 
in us Chronographia, it was this sovereign who 
destroyed the city of Nineveh, 3.c. 612, which, 
according to Eusebius (Chron. p. 46), he effected 
in conjunction with Astyages, the eldest son of 
Cyaxares, king of the Medes (see also Tobit xiv. 
15, where the latter is*named Assuerus), The 
following extract, preserved by Josephus, from 
the lost Chaldzan history of Berosus, priest of the 
temple of Bel (a.c. 268), will be found to throw 
considerable light on. the Scripture narrative: 
© When his father Nabuchodonosor heard that the 
governor whom he had set over Egypt and the 
places about Cele-Syriaand Pheenicia had revolted 
from him, while he was not himself able any 
longer to undergo hardships, he committed to his 
son Nabuchodonosor, who was still but a youth, 
some parts of his army, and sent them against 
them. So when Nabuchodonosor had given him 
battle, and fought with the rebel, he overcame 
him, and reduced the country from under his sub- 
jection aud made it a branch of his own kingdom. 
But about that time it happened that his father 
Nabuchodonosor fell ill, aud ended his life in the 
city of Babylon, when he had reigned twenty-one 
years; and when he was made sensible that his 
father Nabuchodonosor was dead—having settled 
the affairs of Egypt and the other countries, and 
also those that concerned the captive Jews, and 
the Pheenicians, Syrians and Egyptians, and bav- 
ing committed the conveyance of them to Baby- 
lon to certain of his friends—he hastily crossed the 
desert, with a few companions, into Babylon. So 
he took upou him the management of public af- 
fairs, and of the kingdom which had been kept for 
bim by one of the chief Chaldzans, and he received 
the entire dominions of his father, and appointed, 
that when the captives came, they should be placed 
in colouies in the most proper places of Baby- 
lonia” (Antig. x. 11). 
It will be observed that both Nebuchadnezzar 
(styled by some the Great) and his father are 
here equally named Nabuchodonosor, but, in 
the citation of the same narrative from Berosus 
by Josephus (Cont. Apion., i. 19), the father 
of Nebuchadnezzar is called Nabolassar (Nafo- 
Adooapos), corresponding nearly with the Nabo- 
polassar of Ptolemy: which has induced some 
to suppose the name Nabuchodonosor in the 
former citation to be au error of trauscription. 
We have already noticed the opinion of those 
who consider the Nabuchodonosor of Judith to 
be the same with the Saosduchin of Ptolemy, 
who was contemporary with Manasseh [Jupiru }. 
Some foundaticn has thus been afforded for con- 
sidering Nebuchadnezzar as a general name for 
Babylonian sovereigns (Prideaux, Connect.) ; 
this, however, is considered hy Whiston as a 
groundless: mistake (Whiston’s Josephus, note 
on ch. xi.). It is by no meaus improbable that 
the similarity of the two names may have led to 
their being sometimes confounded. The couqueror 
of Nineveh is also called by the name of Nebu- 
chodonvsor in Tobit xiv. 15 (in the Greek, for 
the Latin eds with ver. 14), and is on this ac- 
count styled by some, Nebuchadnezzar the Furst, 
a designation first applied to him by Rabbi David 
Ganz, under the age of the world, 3285. Alber 
considers (dust. Herm. V. T. yol. i. ch, xv.) that 
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the Nabuchodonosor of Judith was not one of the 
legitimate sovereigns who flourished before the 
Persian domination, but that both he and Ar- 
phaxad were governors of provinces, who had 
rebelled against the Persians, and assumed those 
names, and that the pretended Nebuchadnezzar, 
or Nebuchadnezzar the Third, was reduced to 
order upon the failure of his expedition under 
Holofemes. By this rather hazardous conjecture, 
whereby he further maintains, in contradiction to 
Bellarmine (De Verb. Dei), that the book of Judith 
refers to a period posterior to the exile, he eudea- 
vours to prove that the history of Judith is his- 
torically true, in opposition to Jahn, who regards 
it as a fiction [Jupirs]. 

According to Ptolemy’s canon, the reign of 
Nabocolasar is made to commence two years later 
than that of the Nebuchadnezzar of Scripture. 
Many attempts have been made to reconcile this 
discrepancy, but the solution generally received 
assumes that the first capture of Jerusalem (Dan. 
i. 1) took place during the last years of the reign 
of Nabopolassar, in the expedition mentioned by 
Berosus (ut supra), and that the canon of Pto- 
lemy dates the commencement of his reign from 
the death of his father, when he became sole king 
of Babylon (De Wette’s Introd. § 253, note), 

Although Herodotus does not name Nebuchad- 
nezzar, he is supposed by some to allude to the 
expedition of Pharaoh-Necho against Babylon, 
when he observes that ‘ Necho, after an engagement 
at Magdolos in Egypt, took Kadytis, a great 
city of Syria.’ It is conjectured that he may 
have confounded Migdol, in Egypt, with Me- 
giddo, and that Kadytis was,the same with Jeru- 
salem (El Kaddosh, ‘the holy city’). (Jahn’s He- 
brew Commonwealth.) 

We learn from a continuation of the extract 
from Berosus already cited, that Nebuchadnezzar 
almost rebuilt the city of Babylon with the spoils 
of his expedition, and magnificently adorned the 
temple of Bel, together with other temples, and 
built a splendid palace, which he beautitied with 
wooded terraces, and those hanging gardens which 
were considered one of the wonders of the world 
[Basyon]. To him are also attributed those 
stupendous canals described by Herodotus, who 
himself visited Babylon about ».c. 430, and 
whose descriptious are fully corroborated by the 
statements of Philostratus, Quintus Curtius, 
Avrian, and Diodorus Siculus, by none of whom, 
however, is this monarch mentioned. Josephus 
adds, that Magasthenes, in bis fourth beok, refers 
to the same subject, and thereby endeavours to 
show that he exceeded Hercules, and conquered 
a great part of Africa and Spain. Strabo adds, 
that ‘Sesostris, king of Egypt, and Tearcon, king 
of Ethiopia, extended their expedition as far as 
Europe, but that Navokodrosor, who is venerated 
by the Chaldawans more than Hercules by the 
Greeks ..... marched through Spain to Greece 
and Pontus.’ According to the canou of Ptolemy 
(with which Josephus agrees, c. Apion. i, 20), 
Nebuchadnezzar reigned forty-three years, when 
he was succeeded by Llouaroudamos, the Evil- 
Merodach of Scripture. 

The difficulties attending the nature of the 
disease and recovery of Nebuchadnezzar have 
not escaped the notice of commentators iu ancient 
as well as modern times. The impression made 
by them on the acute mind of Origen, that father 
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thus expresses; ‘ How is it possible to suppose a 
man metamorphosed into a beast? This sounds 
well enough in the poets, who speak of the com- 
panions of Ulysses and of Diomede as transformed 
into birds and wolves, fables which existed in the 
noet’s imagination only. But how could a prince 
Pike Nebuchadnezzar, reared in delicacy and 
pleasure, be able to live naked for seven years, 
exposed to the inclemency of the weather, and 
having no nourishment but grass and wild fruits? 
How could he resist the violence of wild beasts? 
Who governed the empire of Chaldea in his 
absence? How, at the end of seven years, was 
he received again by his people, resuming his 
throne as after the absence of a night? Finally, 
could an event so singular and so memorable have 
escaped the notice of profane historians, who relate 
so many other things regarding the same prince, 
much less curious, and Jess worthy of attention 
than this? (ap. Hieron. i Dan.) It must, bow- 
ever, be borne in mind that Origen’s passion for 
allegorizing frequently led him to overstate the 
difficulties of Scripture, and his own solution of 
those which he enumerates, viz., that the account 
of Nebuchadunezzar’s metamorphosis was merely 
a representation of the fall of Lucifer, is not likely 
to meet with many supporters. Besides Origen’s, 
there have been no less than five different opinions 
in reference to this subject. Bodin (in Demonol.) 
maintains that Nebuchadnezzar underwent an 
actual metamorphosis of soul and body, a similar 
instance of which is given by Cluvier ( Append. 
ad Epitom. Hist.) on the testimony of an eye-wit- 
ness. Tertullian (De Panit.) confines the trans- 
formation to the body only, but without loss of 
reason, of which kind of metamorphosis St. Au- 
gustine (De Civ. Dei, xviii. 18) reports some in- 
stances said to have taken place in Italy, to which 
he himself attaches little credit; but Gaspard 
Peucer asserts that the transformation of men into 
wolves was very common in Livonia. Some 
Jewish Rabbins have asserted that the soul of Ne- 
buchadnezzar, by a real transmigration, changed 
places with that of an ox (Medina, De recté in 
Deum jfid.); while others have supposed not a 
real, but an apparent or docetic change, of which 
there is a case recorded in the life of St. Ma- 
carius, the parents of a young woman having 
been persuaded that their daughter had been 
transformed into a mare. The most generally 
received opinion, however, is, that Nebuchad- 
nezzar laboured under that species of hypochon- 
driacal monomania which leads the patient to 
fancy himself changed into au animal or other 
substance, the habits of which he adopts. Jerome 
probably leaned to this opinion. ‘Who does not 
see,’ he observes, ‘that madmen live like brute 
beasis_in the fields and woods, and in what is it 
wonderful that this punishment should be in- 
flicted by God's judgment to show the power of 
God, aud to humble the pride of kings? Greek 
and Roman histories relate much more incredible 
things, as of men changed into Scylla, the Chi- 
mera, and the Centaurs, into birds and_ beasts, 
flawers, trees, stars, and stones 2’ (a Dan. iv. 4). 
To this disease of the imagination physicians have 
given the name of Lycanthropy, Zoanthropy, or 
Insania Canina oe or THE Jews]. In 
Dan. iv. 15 (iv. 12, according to the Latin) there 
seems an allusion to some species of insanity in the 
expression, ‘eyen with a band of iron and brass’ 
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(alligetur vinculo ferreo et ereo, Vulg.); and the 
loss and return of reason is very clearly intimated 
in ver. 34, ‘mine understanding returned to me 
and I blessed the Most High.’ Virgil ( Eelog. 6) 
refers to this kind of maduess in the case of the 
daughters of Proetus, who fancied themselves 
oxen, and made the plains resound with their 
bellowings : 
Implerunt falsis mugitibus agros. 

And a somewhat similar kind of insanity is 
described by Mr. Drummond Hay (Western 
Barbary, 1844, p. 65) as produced by the use 
of au intoxicating herb among the»Gisowys, or 
Moorish fanatics. (See Heinroth, Seelenstor. i. 
65; Ader, De egrotis in Evang. p. 31, &e.5 
Meade, Med. Sac.; and Muller, De Nebuchad- 
NCZZ. METAMOPPSTEL). 

The idea of an allegory has been revived in 
modern times, especially by De Wette (£nlez- 
tung, p-. 257), who considers the accounts in 
Daniel too improbable, if literally understood, 
although he admits that they may have been 
founded on historical traditions. He considers 
the whole of the narrative in Daniel as referring 
to Antiochus Epiphanes, who he asserts is also 
signitied by Belshazzar. In reference to the sub- 
ject before us his translator adds, that ‘ Antiochus 
Epiphanes was called with perfect propriety 
Epimanes, or, the mad, which may have given 
the author ahint to represent the old and ideal- 
ized monarch of his nation as bereft of reason, - 
and reduced to the form and character of a beast. 
Here the historical fact is idealized, and an ex- 
quisite piece of sarcasm on the folly and brutality 
of Antiochus is produced’ (Dan. iv. 14, 22-24, 29, 
31, 32,34). But the truth of this inference, how- 
ever ingenious the arguments in its favour, depends 
altogether on the alleged spuriousness of the book 
of Daniel, whose genuineness is attested by the 
citations of the New Testament writers, and by 
the author of the Ist book of Maccabees, who was 
acquainted with the book of Daniel, even in the 
version of the Sept. (Macc. i. 54, comp. with 
Dan, 11. 27; and ii. 59 with Dan. iii. and vi.). 
[Danzex.] De Wette can only avoid the force 
of this evidence by denying the authority of the 
New Testament writers in a case of the kind. He 
adds that it is a biassed assumption of Hengsten- 
berg to maintain that 1 Macc. was originally 
written in Greek (allein dass es urspringlich 
griechisch . « . set, ist eine partevische Annahme\ 
not Hebrew, as De Wette’s English translator has 
it, and in the time of John Hyrcauus (s.c. 
134—105), as according to him (De Wette)_ it 
appears from lt Mace. xvi. 28, 24, to have been 
written much later [Maccapggs]. 

Some have fancied that there was an allusion 
to the disease of Nebuchadnezzar in the passage of 
Berosus quoted by Josephus (Cont. Apion. i. 20). 
NaBovxodovdcopos wey ody meta Td Upkacba Tod 
mpoeipyuevov Ttelxous, eumerdy eis appworlav, 
mernAAdiato Toy Blov. ‘Nabuchodonosor, after 
he had commenced the aforesaid wall, falling. 
into a sickness, died.’ There is another remark- 
able passage respecting him in Abydenus (ap. 
Eusebium, Prepar, Evang. ix. 41), where, hav-. 
ing cited the passage from Megasthenes already 
referred to, he adds, upon the authority of the 
same writer, a speech of Nabuchodonosor, where- 
in, having been struck by some god, he fote- 
told the destruction of Babylon by a ‘Persian 
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mula,’ assisted by a Mede, the former boast of 
Assyria, alter which he instantly vanished. A 
reference has been supposed to exist in these words 
to Nebuchadnezzar’s maduess and consequent dis- 
appearance, but there is at most, as De Wette 
observes, only a traditional connection between 
them. Jahn (Hebrew Commonwealth) conceives 
the whsle to be a tradition made up from his 
paw dreams, his insanity . . . . and from 
niel’s explanation of the well-known hand- 
writing in the banqueting-hall of Belshazzar. 
Objections have been made by Sir Thomas 
Browne and others to the proportions of Nebuchad- 
nezzar’s golden statue (Dan. iii.), said to have 
been 60 cubits, or 90 feet high, and only 6 cubits 
in breadth; for it is evident that the statue of a 
man ten times higher than its breadth exceeds all 
natural symmetry. Jahn (Jntred.) supposes that 
this form might have a more august appearance, 
or have been retained from a rude antiquity. 
Some consider that the height of 90 feet included 


the pedestal. Hengstenberg supposes that Dey 


may mean an obelisk, as well as a statue, in 
which case the proportions would be symmetrical. 
Diodorus Siculus (lib. ii.) informs us that one of 
the images of massy gold found by Xerxes in the 
Temple of Bel, measured 40 feet in height, which 
would have been fairly proportioned to a breadth 
of 6 feet, measured at the shoulders, Prideaux 
supposes that this may have been the identical 
statue erected by Nebuchadnezzar, which, however, 
Jahn conceives was more probably only gilt, as a 
statue of gold could scarcely have been safe from 
robbers in the plain of Dura; but this conjecture 
of Jahu’s seems by vo means necessary —W .W. 


NEBUSHASBAN ({21¥122; Sept. NaBov- 
oe(Bay, Jer. xxxix. 13), a follower of Nebu. 


Pers. chet as’ the name of one of the Baby- 


lonian officers sent by Nebuzar-adan to take Jere- 
miah out of prison.— W. W. 


NEBUZAR-ADAN (TISPAI ; Sept. NaBov- 
(apdav, 1 Kings xxv. 8; Jer. xxxix. 9; xl. 1; 
lii. 12, &c.). ‘ Nebu is the Lord, according to 
the Hebrew ; or, according to the Persian, ‘ Nebu 


is wise’ (comp. Pers. wie). The name of the 


captain of Nebuchadnezzar’s guard, by whom the 
ruin of Jerusalem was completed—W.W. 


NECHO (333; Sept. Nexaw; Herodotus, 
Nexés), an Egyptian king, son and successor 
{according to Herodotus, ii. 158) of Psamme- 
tichus, and contemporary of the Jewish king 
Josias (z.c. 610). The wars and success of 
Necho, in Syria, are recorded by sacred as 
well as profane writers, affording an instance of 
agreement between them which the historical, 
and especially the Biblical student, would be 
glad to find of more frequent occurrence. Stu- 
dious of military renown, and the furtherance of 
commerce, Necho, ou ascending the throne of 
Egypt, applied himself to re-organize the army, 
and to equip a powerful fleet. In order'to pro- 
mote his purposes, he courted the Greeks, to whose 
troops he gave a post next to his Egyptians. He 
fitted out a fleet in the Mediterranean, and another 
in the Red Sea. Having engaged some expert 
Pheenician sailors, he sent them on a voyage of 
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discovery along the coast of Africa. ‘They were 
ordered (says Herod., iv. 42, 3) to start from the 
Arabian Gulf, and come round through the pillars 
of Hercules (the straits of Gibraltar) into the 
North Sea, and so retum to Egypt. Sailing, 
therefore, down the gulf, they passed into the 
Southern Ocean, and when autumn arrived, they 
laid up their ships and sowed the land. Here 
they remained till harvest time, when, having 
reaped the corn, they continued their voyage. 
In this manner they occupied two years, and the 
third having brought them by the pillars of Her- 
cules to Egypt, they related what to me appears 
incredible, that they had the sun on their right 
hand; and by this means was the form of Africa 
first known.’ Similar expeditions round Africa 
were performed by other people (Herod., ué supra ; 
Plin. Hist. Nat. ii. 67; Arrian, Rer. Ind. ad fin.), 
The honour, however, of being the first to equip 
an expedition for the purpose of circumnavigating 
Africa belongs to Pharaoh-Necho, who thereby 
ascertained the peninsular form of that coutinent, 
twenty-one centuries before the Cape of Good 
Hope was seen by Diaz, or doubled by Vasco de 
Gama. The assertion by Herodotus, that the 
sun (when rising) was on the right hand of these 
Egyptian navigators, thagh incredible to him, 
is satisfactory to his modern readers, who are in- 
debted to his doubts for proof of a fact which might 
otherwise have been called in question. 

Before entering on this voyage of discovery, 
Necho had commenced re-opening the canal from 
the Nile to the Red Sea, which had been cut 
many years before by Sesostris or Rameses the 
Great. The work, however, if we may believe 
Herodotus, was abandoned, an oracle warning the 
Egyptian monarch that he was labouring for the 
barbarian (Herod. ii. 158), 

Necho also turned his attention to the Egyptian 
conquests already made in Asia; and, fearing, 
lest the growing power of the Babylonians should 
endanger the territories acquired by the arms of 
his victorious predecessors, he determined to check 
their progress, and to attack the enemy on his own 
frontier. With this view he collected a powerful 
army, and entering Palestine, followed the route 
along the sea-coast of Judea, intending to besiege 
the town of Carchemish on the Euphrates. But 
Josiah, king of Judah, offended at the passage of 
the Egyptian army through his territories, resolved 
to impede, if unable to preveut, their march, 
Necho sent messengers to induce him to desist, 
assuring him that he had no hostile intentions 
against Judea, ‘but against the house wherewith 
I have war; for God commanded me to make 
haste.’ This conciliatory message was of no avail. 
Josiah posted himself in the valley of Megiddo, 
and prepared to oppose the Egyptians. Megiddo 
was a city in the tribe of Manasseh, between forty 
and fifty miles to the north of Jerusulem, and 
within three hours of the coast. It is called by 
Herodotus Magdolus. In this valley the feeble 
forces of the Jewish king, having attacked Necho, 
were routed with great slaughter. Josiah being 
wounded in the neck with an arrow, ordered his . 
attendants to take him from the field. Escaping 
from the heavy shower of arrows with which their 
broken ranks were overwhelmed, they removed 
him from the chariot in which he had been 
wounded, and placing him in a ‘second one that 
he had,’ they conveyed him to Jerusalem, where 
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he died (2 Kings xxiii. 29 sq.; 2 Chron. xxxv. 
| 20 8q.). 
Intent upon his original project, Necho did not 
stop to revenge himself upon the Jews, but con. 
‘tinued his march to the Euphrates. Three mouths 
had scarcely elapsed, when, returning from the 
capture of Carchemish and the defeat of the Chal- 
deans, he learned that, though Josiah had left an 
elder son, Jehoahaz had caused himself to be 
proclaimed king on the death of his father, with- 
out soliciting Necho to sanction his taking the 
crown. Incensed at this, he ordered Jelioahaz to 
meet him “at Riblah, in the land of Hamath;’ 
and having deposed him, and condemned the land 
to pay a heavy tribute, he carried him a prisoner 
to Jerusalem. On arriving there, Necho made 
Eliakim, the eldest son, king, changing his name 
to Jehoiakim; and taking the silver and gold 
which had been levied upon the Jewish vation, he 
returned to Egypt with the captive Jehoahaz, who 
there terminated his short and unfortunate career. 
Herodotus says that Necho, after having routed 
the Syrians (the Jews) at Magdolus, took Ca- 
dytis, a large city of Syria, in Palestine, which, 
he adds, is very little less than Sardis (41. 159, 
ili. 5). By Cadytis there is scarcely a doubt he 
meant Jerusalem ; the word is only a Greek form 
of the ancient, as well as the modern, name of 
that city. It is, however, to be regretted that the 
mural sculptures of Egypt present no commemo- 
ration of these triamplis on the part of Necho; the 
sole record of him which they give being the name 
of Necho, found among the hieroglyphics in the 
great hall of Karnak. His oval also occurs on 
vases, and some small objects of Egyptian art. 
Pleased with his success, the Egyptian monarch 
dedicated the dress he wore to the Deity who 
was supposed to have given him the victory. He 
did not long enjoy the advantages he had ob- 
tained. In the fourth year after his expedition, 
being alarmed at the increasing power of the 
Babylonians, he again marched into Syria, and 
advanced to the Euphrates. The Babylonians 
were prepared for his approach. Nebuchadnezzar 
completely routed his army, recovered the town 
of Carchemish, and, pushing his conquests through 
Palestine, took from Necho all the territory be- 
longing to the Pharaohs, from the Euphrates to 
the southern extremity of Syria (2 Kings xxiv. 
7; Jer. xlvi. 2; 2 Chron. xxxvi. 9; 2 Kings 
xxiv. 8). Nebuchadnezzar deposed Jehoiachin, 
who had succeeded his father, and carried the 
warriors and treasures away to Babylon; a short 
time previous to which Necho died, and was suc- 
ceeded by Psammetichus II. (Wilkinson’s Ane. 
Egyptians, vol. i. 157 sq.) 
According to Manetho (Euseb. Chron. Armen., 
3. 219), Necho was the sixth king in the twenty- 
sixth dyuasty, successor of Psammetichus, and 
as there had been another of the same name, he 
was properly Necho the Second.. The period of 
his reign was, according to Manetho, six, accord- 
ing to Herodotus sixteen, years (Consult Gese- 
nius, Zsaiah, i. 596}.—J. R. B. 


NECOTH (MN3)). This word occurs twice 
fn the book of Genesis, and no doubt indicates 
a product of Syria, for in one case we find it 
carried into Kgypt as an article of commerce, 
and in another sent as a present into the same 

‘ sountry. It occurs in the same passages as Jada- 


‘ 
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num, which is translated myrrh in the Autho« 
rized Version. Many of the same general ob- 
servations will therefore apply to both [Ler]. 
Necoth has unfortunately been rendered spicery. 
This it is not likely to have meant, at least in the 
present sense of the term, for such commodities 
were not likely to be transported into Egypt froma 
Gilead, though many Eastern products were, no 
doubt, carried north by caravans into Asia Minor, 
up the Euphrates, and by Palmyra into Syria. In 
the present case, however, all the articles men- 
tioned, seem to be products indigevous in Syria. 
But it is necessary to attend strictly to the original 
names, for we are apt to be misled by the English 
translation. Thus, im Gen. xxxvii. 25, we read, 
‘Behold, a company of Ishmaelites came from 
Gilead with their camels, bearing spicery (necoth ), 
and balm (¢zer¢), and myrrh (doth), going to carry 
it down to Egypt.’ To these men Joseph was sold 
by his brethren, when they were feeding their flocks 
at Dothan, supposed to be a few miles to the north 
of Sebaste, or Samaria. It is curious that 
Jacob, when desiring a present to be taken to the 
ruler of Egypt, enumerates nearly the same ar- 
ticles (Gen. xliii. 11), * Carry down the man a 
present, a little balm (¢zerz), and a little honey 
(debash ), spices (necoth) and myrrh (loth) ; or, 
*Sumite de Jaudatissimis hujus terree fructibus in 
vasis vestris,’ as Bochart trauslates it. (See the 
several words. ) 

Bochart (Hierozoicon, ii. lib. iv. c. 12) en- 
ters into a learned exposition “of the meaning 
of necoth, of which Dr. Harris has given an 
abridged view in bis article on spices. Bochart 
shows that the true import of mecoth has always 
been considered uncertain, for it is reudered waa 
by the paraphrast Jonathan, in the Arabie version 
of Erpenius, and in Beresith Rabba (sect. 91, near 
the end), Others interpret it very differently. The 
Septuagint renders it @uulaya, perfume, Aquila 
storaxz, the Syrian version vest, the’ Samaritan 
balsam, one Arabic version khwrnoob or carob, 
another swmugha (or gum), Kimelii a desirable 
thing, Rabbi Selomo @ collection of several aro- 
matics. Bochart himself considers it to mean 
storax, and gives six reasons in support of his 
opinion, but none of them appears of much weight. 
Storax, no doubt, was a natura! product of Syna, 
and an indigenous product seems to be implied ; 
and Jerome (Gen. xhii. 11) follows Aquila in 
rendering it styraz. Rosenmiiller, in his Bidé. 
Bot. p. 165, Eng. transl., adopts tragacanth as 
the meaning of necoth, without expressing any 
doubt on the subject; stating that ‘The Arabic 


word (\S5 or &&G neka or nekat) which is 


analogous to the Hebrew, denotes that gum 
which is obtained from the tragacanth, or, as it 
is commonly called, by way of contraction, tra- 
gauth shrub, and which grows on Mount Lebanon, 
in the Isle of Candia, and also in southern Eu- 
rope.” We have not been able to find any word 
similar to necoth, indicating the tragacauth, 
which, in our own MS. Materia Medica, is given 
under the Arabic name of A2tad, sometimes pro- 
nounced Azthad 3 and, indeed, it may be found 
uuder the same name in Avicenna and other 
Arabic authors. Tragacanth is an exudation from 
several species of the genus Astragalus, and sub- 
division tragacantha, which is produced in Crete, 
but chiefly in Northern Persia and in Koordistan. 


NEHEMIAH. 
In the latter province, Dr. Dicksun, of Tripoli, saw 
large quantities of it collected from plants, of which 
he preserved specimens, and gave them to Mr. 
Braut, British consul at Erzeroum, by whom they 
were sent to Dr. Lindley. One of these, yielding 
the best tragacanth, proved to be 4. gummifer of 
Labillardiére. It was found by him on Mount 
Lebanon, where he ascertained that tragacanth was 
collected by the shepherds. It might therefore 
have been conveyed by Ishmaelites from Gilead to 
Egypt. It has in its favour, that it isa produce of 
the remote parts of Syria, is described by ancient 
authors, as Theophrastus, Dioscorides, &c., and has 
always been highly esteemed asa gum in Eastern 
countries: it was, therefore, very likely to be an 
article of commerce to Egypt in ancient times. 


In Richardson’s Arabic Dictionary we find so 


nakat, translated as meaning the best part of 
corn (or dates) when sifted or cleaned; also nu- 
Rayet, the choicest part of anything cleaned, but 
sometimes also the refuse.—J. F. R. 


NEGINIOTH, a word which occurs in the 
titles of several Psalms [Psa.ms]. 


NEHEMIAH (4391), comforted of Jehovah ; 
Sept. Neeulas). Three persons of this name occur 
in Scripture; one, the sou of Azbuk (Neh. iii. 16), 
respecting whom no more is known than that he 
was ruler iu Beth-zur, and took a prominent part 
in repairing the wall of Jerusalem [Brru-zur}. 
Another is mentioned (Hzra ii. 2; Neh. vii. 7) 
among those who accompanied Zerubbabel on the 
first return from captivity. Nothing further is 
known of this man, though some writers (see 
Carpzov, Introd. ad Lib. Bib. Vet. Testamenti, 
P. i. 340, sq.) hold him, without valid reasons, 
to be the same with the well-known Jewish patriot, 

Nenemian, whose genealogy is unknown, ex- 

t that he was the son of Hachaliah (Neh. i 1), 
and brother of Hanani (Neh. vii. 2). Some think 
he was of priestly descent, because his name ap- 
pears at the head of a list of priests in Neh. x. 1-8 ; 
but it is obvious, from Nel. ix. 38, that he stands 
there as a prince, and not as a priest—that he 
heads the list because he was head of the nation. 
The Vulgate, in 2 Mace. i. 21, calls him ‘ sacerdos 
Nehemias ;’ but this is a false version of the Greek, 
which: has éxéAevore Tous fepeis Neculas, aud uot 6 
iepeds, which the Latin would require. The Syriac 
agrees with the Greek. Others with some proba- 
bility infer, from bis station at the Persian courtand 
the high commission he received, that he was, like 
Zerubbabel, of the tribe of Judah and of the house 
of David (Carpzov, Introductio, &c., P. i. 339). 

While Nehemiah was cupbearer in the royal 
palace at Shushan, in the twentieth year of Arta~ 
xerxes Longimanus, or 444 years ».c. [Arra- 
xerxes], he learned the mournful and desolate 
condition of the returned colony in Judea. 
This filled him with such deep and prayerful 
concern for his country, that his sad countenance 
revealed to the king Ins ‘ sorrow of heart;’ which 
induced the monarch to ascertain the cause, and 
also to voucnsafe the remedy, by sending him, 
with fall powers, to rebuild the wall of Jerusalem, 

-and ‘to seek the welfare of the children of Israel.’ 
Being furnished with this high commission, and 
enjoying the protection of a military escort (ch. 
4.9), Nehemiah reached Jerusalem in the year 
p.c. 444, and remained there till n.c. 432, being 


actively engaged for twelve years in vanes 4 
the public good (ch. v. 14). The principal w 
which he then accomplished was the rebuilding, 
or rather the repairing, of the city wall, which was 
done ‘ in fifty and two days’ (ch. vi. 15), notwith- 
standing many discouragements and difficulties, . 
caused chiefly by Sanballat, a Moabite of Ho- 
ronaim, aud Tobiah, an Ammonite, who were 
leading men in the rival and unfriendly colony 
of Samaria (ch. iv. 1-3). These men, with their 
allies among the Arabians, Ammonites, and Ash- 
dodites (ch. iv. 7), sought to hinder the re-fortify- 
ing of Jerusalem, first by scoffing at the attempt; 
then by threatening to attack the workmen—which 
Nehemiah averted by ‘setting a watch against 
them day and night,’ and arming the whole people, 
so that ‘ every one with one of his hands wrought 
in the work, and with the other hand held a wea- 
pou’ (ch. iv. 7-18); and finally, when scofls and 
threats had failed, by using various stratagems to 
weaken Nehemiah’s authority, and even to take 
his life (ch. vi. 1-14). But in the midst of these 
dangers from without, our patriot encountered 
troubles and hinderances from his own people, 
arising out of the general distress, which was ag- 
gravated by the cruel exactions and oppression of 
their nobles and rulers (cli. v. 1-5). These popular 
grievances were promptly redressed on the earnest 
and solemn remonstrance of Nehemiah, who had 
himself set a striking example of retrenchment 
and generosity in his high office (ch. v. 6-19). It 
appears also (ch. vi 17-19) that some of the chief 
men in Jerusalem were at that time in conspiracy 
with Tobiah against Nehemiah. The wall was 
thus built in ‘ troublous times’ (Dan. ix. 25); and 
its completion was most joyously celebrated by a 
solemn dedication under Nehemiah’s direction 
(ch. xii. 27-43). 

Having succeeded in fortifying the city, our 
reformer turned his attention to other measures in 
order to secure its good government and prosperity. 
He appointed some necessary officers (ch. vil 1-3 ; 
also ch. xii. 44-47), and excited among the people 
more itterest and zeal in religion by the public 
reading and exposition of the law (ch. viii. 1-12), 
by the unequalled celebration of the Feast of Ta- 
bernacles (ch. viii, 13-18), and by the observance 
of a national fast, when the sins of the people and 
the iniquities of their fathers were publicly and 
most strikingly confessed (ch. ix.), and when 
also a solemn covenant was made by all ranks 
and classes ‘ to walk in God's law,’ by avoiding 
intermarriages with the heathen, by strictly ob- 
serving the Sabbath, and by contributing to the 
support of the temple service (ch. x.). But the 
inhabitants of the city were as yet too few to de- 
feud it and to ensure ifs prosperity ; and hence 
Nehemiah brought one out of every tén in the 
country to take up his abode in the ancient capital, 
which then presented so lew inducements to the 
settler, that § the people blessed all the men that 
willingly offered themselves to dwell at Jerusalem’ 
(ch. vii. 4; also ch, xi. 1-19). 

In these important public proceedings, which 
appear all to have happened in the first year of 
his government, Nehemiah enjoyed the assistance 
of Ezra, who is named on several occasions as 
taking a prominent part in conducting affairs 
(ch. viii. 1,9, 13; xii. 36). Ezra had gone up 
to Jerusalem thirteen years before according to 
some, or thirty-three years according to others; 
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but on either reckoning, without supposing un- 
usual longevity, he might well have lived to be Ne- 
hemiah’s fellow-lahourer [Ezra]. These contem- 
‘poraries are alike eminent among the benefactors 
of the Jewish people—alike patriotic and zealous, 
though not uniform in character, or the same in 
operation. In the character of Ezra we find no 
indication of the self-complacency which forms 
a marked feature in that of Nehemiah. The 
former, in accordance with his priestly calling, 
laboured chiefly in promoting the interests of re- 
ligion, but the latter had most to do with the 
general affairs of government; the one was in 
charge of the temple, the other of the state. 

Nehemiah, at the close of his successful admi- 
nistration, ‘ from the twentieth year even to the 
thirty-second year of Artaxerxes the king’ (ch. v. 
14), returned to Babylon in the year z.c, 4382, 
and resumed, as some think, his duties as royal 
cupbearer. 

He returned, however, after a while, to Jeru- 
salem, where his services became again requisite, in 
consequence of abuses that had crept in during his 
absence. His stay at the court of Artaxerxes was 
not very long (certainly not above nine years) ; 
© for after certain days he obtained leave of the 
king and came to Jerusalem’ (ch. xiii. 6, 7). 


The phrase ‘ after certain days’ (05 yp, at 


the end of days) is indeed quite vague, and 
hence many take it, as in our common bibli- 
cal chronology, for the space of one year, while 
others, on the contrary, reckon it a period of 
about twenty years, and so consider the return 
to have happened “about s.c. 410 (Prideaux, i. 
520; Jahn, Hinleitung ins A. Test. 11. 288; 
Winer, Real-worterbuch). But the former reckon- 
ing appears too short, for it is exceedingly impro- 
bable that affairs could fall into such confusion 
had Nehemiah been absent only one year; and 
the latter, though it has much in its favour, is too 
long, for it makes Nehemiah return after the death 
of the very king from whom he obtained leave to 
depart. Artaxerxes Longimanus died in B.c. 4238, 
having reigned forty-one years ; and hence Nehe- 
miah’s return to Jerusalem cannot be dated later 
than B.c. 423, which allows only nine years for 
his stay at Babylon. If, then, we date his return 
about B.c. 424, we at once bring it witbin the 
reign of Artaxerxes, and allow time enough for 
abuses to creep in during his absence, or at least 
for the particular abuse which is expressly named 
(ch. xili. 4-9) as having actually arisen (Haver- 
nick, Einleitung ins A. Test. ii. 324). 

After his return to the government of Judza, 
Nehemiah enforced the separation of all the 
mixed multitude from Israel (ch. xiii. 1-3); and 
accordingly expelled Tobiah the Ammonite from 
the chamber which the high-priest, Eliashib, had 
prepared for him in the temple (ch. xiii. 4-9), 
Better arrangements were also made for the sup- 
port of the temple service (ch. xiii. 10-14), and 
for the rigid observance of the Sabbath (ch. xiii. 
15-22). One of the last acts of his government 
was an effort to put an end to mixed marriages, 
which led him to ‘ chase’ away a son of Joiada 
the high-priest, because he was son-in-law to San- 
ballat the Horonite (ch. xiti. 23-29). The dura- 
tion of this second administration cannot be de- 
termined : only it is evident that Joiada was high- 
priest during that period. Now Joiada, according 
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to some chronologists, succeeded his father Elia 
shib in the year B.c. 413; and hence we may 
gather that Nehemiah’s second rule lasted at leas* 
ten years, namely, from n.c. 424 to 413. It is 
not unlikely that he remained at his post till 
about the year s.c. 405, towards the close of the 
reign of Darius Nothus, who is mentioned in 
ch. xii. 22 [Darius]. At this time Nehemiah 
would be between sixty and seventy years old, if 
we suppose him (as most do) to have been only 
between twenty and thirty when he first went to 
Jerusalem. That he lived to be an old man is 
thus quite probable from the sacred history ; 
and this is expressly declared by Josephus, who 
(Antig. xi. 5, 6) states that he died at an ad- 
vanced age (eis yijpas &pixduevos). Of the place 
and year of his death nothing is known. 

Besides the account in Josephus, there are 
some notices of Nehemiah in the Apocrypha. 
The Son of Sirach: (ch. xlix. 13) mentions him 
with great honour as the rebuilder of the city 
walls; and in 2 Macc. i. 19-36, he is said to 
have discovered the holy fire that had been con- 
cealed by Jeremiah the prophet, at the destruction 
of the temple, which is clearly a. mere legend. 
In 2 Mace. ii. 13, he is said to have formed a 
library, and collected the books of the kings and 
prophets, and of David; and hence some think it 
probable that he was concerned in forming the 
canon of Hebrew Scriptures—which is quite 
credible [Canon]. j 

Two titles are given to Nehemiah, expressive 
of his office. One is MMB (ch. xii. 26), which 
is translated ‘ governor.’ It is considered a 
Persian word, meaning friend or assistant of a 
king, and of the same origin as pasha, still used 
for the governor of a Turkish province. The 
other is NNWINAN tirshatha, in ch. viii. 9, which 
might also be translated ‘ governor,’ as it comes 
probably from a Persian word, meaning severe 
or stern, and hence applicable to a ruler. But 
in Neh. vii. 65, 70, this title denotes not Nehe- 
miah, but Zerubbabel, as is evident from Ezra 
ii, 63-70. 


Tue Boox or Nenemran, which bears the 
title MONI 725, Nehemiah’s Words, was an- 
ciently connected with Ezra, as if it formed part of 
the same work (Eichhorn, Einleitung, ii. 627). 
This connection is still indicated by its first word, 
71), ‘And it came to pass.” It arose, doubtless, 
from the fact that Nehemiah is a sort of continu- 
ation of Ezra [Ezra]. From this circumstance 
some ancient writers were led to call this book the 
2nd book of Ezra, and even to regard that learned 
scribe as the author of it (Carpzov, Introductio. 
&c. p. 336). There can, however, be no reason- 
able doubt that it proceeded from Nehemiah, for 
its style and spirit, except in one portion, are 
wholly unlike Ezra’s. Here we find no Chaldee 
documents, as in Ezra, though we might expect 
some from ch. ii. 7, 8, 9, and ch. vi. 5; and 
here also the writer discovers a species of egotism 
never manifested by Ezra (Neh. v. 14-19; Eich- 
horn, Einleitung ins A. Test. ii. 619). 

The canonical character of Nehemiah’s work is 
established by very ancient testimony. It should 
be noticed, however, that this book is not expressly 
named by» Melito of Sardis [a.p. 170] in his 
account of the sacred writings; but this creates 
no difficulty, since he does mention Ezra, of 
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which Nehemiah was then considered but a part 
(ichhorn, Einleitung, ii. 627). 

The contents of the book have been specified 
above in the biography of the author. The work 
can scarcely be called a history of Nehemiah and 
his times, It is rather a collection of notices of 
some important transactions that happened during 
the first year of his government, with a few scraps 
from his later history. The contents appear to 
be arranged in chronological order, with the ex- 
ception perhaps of ch. xii. 27-43, where the ac- 
count of the dedication of the wall seems out of 
its proper place: we might expect it rather after 
ch. vii. 1-4, where the completion of the wall is 
mentioned. 

As to the date of the book, it is not likely that 
it came from Nehemiah’s hand till near the close 
of his life. Certainly it could not have been all 
written before the expulsion of the priest, recorded 
in ch. xiii. 23-29, which took place about the 
year B.c. 413. 

While the book as a whole is considered to 
have come from Nehemiah, it consists in part of 
compilation. He doubtless wrote the greater part 
himself, but some portions he evidently took from 
other works. It is allowed by all that he is, in 
the strictest sense, the author of the narrative 
from ch, i. to ch. vii. 5 (Havernick, Einleitung, 
ii. 304). The account in ch. vii. 6-73 is avow- 
edly compiled, for he says in ver. 5, ‘I found a 
register,, &c. This register we actually find also 
in Ezra ii. 1-70: hence it might be thought that 
our author borrowed this part from Ezra; but it 
is more likely that they both copied from public 
documents, such as ‘the book of the chronicles’ 
(DD 723), mentioned in Neh. xii. 23. Had 
Nehemiah taken his list from Ezra, we might 
expect agreement, if not identity, in the contents ; 
whereas the two registers present an amazing 
number of palpable discrepancies, which can 
scarcely be accounted for without supposing that 
they were taken from public records that were 
discordant. It is, however, barely possible that 
the discrepancies arose from the errors of tran- 
acribers. 

Chapters viii.-x. were probably not written by 
Nehemiah, since the narrative respecting him is in 
the third person (ch. viii. 9; x. 1), and not in the 
first, as usual (ch. ii. 9-20). Hivernick, indeed, 
(Einleitung, ii. 305-308) makes it appear, from 
the contents and style, that Ezra was the writer 
of this portion, The remaining chapters (xi.-xiii.) 
also exhibit some marks of compilation (ch. xii. 
26, 47); but there are, on the contrary, clear 
proofs of Nehemiah’s own authorship in ch. xii. 
27-43, and in ch. xiii, 6-31; and hence Haver- 
nick thinks he wrote the whole except ch. xii. 
1-26, which he took from ‘the book of the chro- 
nicles,’ mentioned in ver. 23 (Kinleitung, ii. 315- 
319). 

+ mention of Jaddua as a high-priest, in 
ch. xii. 11, 22, has occasioned much perplexity. 
‘This Jaddua appears to have been in office in 
B.c. 332, when Alexander the Great came to 
Jerusalem (Joseph. Antig. xi. 8): how then could 
he be named by Nehemiah? The common, and 
perhaps the readiest, escape from this difficulty 
‘is to regard the naming of Jaddua as an addition 

by a later hand. Yet it is just credible that 
Nehemiah wrote it, if we bear in mind that he 
“lived to be an old man, so as possibly to see the 
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year B.c. 370; and if we further su ; 
Jaddua had at that time entered on Ms paleo 
that he filled it for about forty years, ¢, e, till 
B.C. 332. In support of this conjecture, see es 
cially Hivernick'’s Einleitung, ii. 320-324, 

The exegetical helps for the explanation of this 
book are chiefly, Poli Synopsis; Jo. Clerici 
Comm. in Lib. Historicos V. T., Amst. 1708; 
Maurer, Comment. Crit. Grammat. in V. T., voli. 
Lips. 1833; Strigelii Scholia in Nehem., Lips. 
1575; and Rambach, Annotationes in Librum 
Nehemia.—B. D. 


NEHILOTH, a word which occurs in the title 
of the fifth Psalm [Psarus]. F 


NEHUSHTA (NAWMN}, brass; Sept. Néoda), 
the mother of king Jehoiachin (2 Kings xxiv. 8). 


NER (9), a light ; Sept. Nojp), grandfather of 
king Saul (1 Sam. xiv. 50, 51; xxvi.5; 1 Chron. 
vili. 33). : 

NERD or Narp (173) is mentioned in three 
places in the Song of Solomon, and by Mark and 
John in the New Testament, under the name of 
vdpdos. Both are translated in the Authorized 
Version by the word spikenard, which indicates 
a far-famed perfume of the Kast, that has often 
engaged the attention of critics, but the plant 
which yields it has only been ascertained in very 
recent times. That the nerd of Scripture was a 
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perfume is evident from the passages in which it 
occurs. Cant. i. 12: ‘While the king sitteth at 
his table, my spikenard (ward) sendeth forth 
the smell thereof.. So in Cant. iv. 14: ‘Spike- 
pard and saffron, calamus and cinnamon, with 
all trees of frankincense, myrrh and aloes, with 
all the chief spices.’ Here we find it meu- 
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tioned along with many of the most valued aro- 
. matics which were known to the ancients, and all 
of which, with the exception perhaps of saffron, 
must have been obtained by foreign commerce 
from distant countries, as Persia, the east coast of 
Africa, Ceylon, the north-west and the south-east 
of India, and in the present instance even from 
the remote Himalayan mountains. Such sub- 
stances must necessarily have been costly when 
the means of communication were defective, and 
the gains of the successful merchant propor- 
tionally great.. That the nard or nardus was of 
great value we learn from the New Testament 
(Mark xiv. 3). When our Saviour sat at meat 
in Bethany, ‘ there came a woman having an 
alabaster box of ointment of (vdpdov) spikenard 
very precious; and she brake the box, and poured 
it on his head.’ So in John xii. 3: ‘Then took 
Mary a pound of ointment of spikenard (udpov 
vapdov), very costly, and anointed the feet of 
Jesus, and wiped his feet with her hair; and the 
house was filled with the odour of the ointment.’ 
On this Judas, who afterwards betrayed our 
Saviour, said (ver. 5), ‘Why was not this oint- 
ment sold for three hundred pence, and given to 
the poor ?’ 

Before proceeding to identify the plant yielding 
nard, we may refer to the knowledge which the 
ancients had of this ointment. Horace, at a 
period nearly contemporary, ‘promises to Virgil 
a whole cadus (about thirty-six quarts) of wine, 
for a small onyx-box full of spikenard’ (Rosen- 
miiller, p. 168), 


Nardo-vina merebere. 
Nardi parvus onyx eliciet cadum. 


The composition of this ointment is given by 
Dioscorides, in lib. i. c. 77, rep) vapdivov mutpov, 
where it is described as being made with nut oil, 
and having as ingredients malabathrum, scheenus, 
costus, amomum, nardus, myrrha, and balsa- 
mum; that is, almost all the most valued per- 
fumes of antiquity. 


434, [Spikenard from a druggist’s in London.} 


The nard, vdpSos, was known in yery early 
times, and is noticed by Theophrastus, and by 
Hippocrates. Dioscorides, indeed, describes three 
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kinds of nad. Of the first, called vdpSos (nar 
dos.) simply, there were two varieties, the one 
Syrian, the other ‘Indian. The former is sc 
called, not because it is produced in Syria, but 
because the mountains in which it is produced 
extend on one side towards Syria, and on the 
other towards India. This may refer to the 
Hindoo Khoosh, aud to the extensive signification 
of the name Syria in ancient times, or to so many 
Indian products finding their way in those ages 
into Europe across Syria. These were brought 
there either by the caravan route from north-west 
India, or up the Persian Gulf and Euphrates. 
It is evident, from the passages quoted, that nard 
could not have been a produce of Syria, or its 
value would not bave been so great either among the 
Romans or the Jews. The other variety is called 
Gangitis, from the Ganges, being found on a 
mountain round which it flows. It is described 
as having many spikes from one root. Hence it, ne 
doubt, came to be called vapdéoraxus; aud from 
the word stachys being reudered by the word 
spike, it has been translated spikenard. The 
second kind is by Dioscorides, called Celtic 
Nard (vepdos keAtixh), and the third kind moun- 
tain nard (vdpdos épewh). If we consult the 
authors subsequent to Dioscorides, as Galen, 
Pliny, Oribasins, Adtius, and Paulus Aigineta, 
we shall easily be able to trace these different 
kinds to the time of the Arabs. As the author 
of this article has already said (v. infra), on 
consulting Avicenna, we are referred from nar- 
den_to sunbul, pronounced swmbul, and in the 
Latin translation from nardwm to spica, under 
which the Roman, the mouutain, the Indian, 
and Syrian kinds are mentioned. So in Per- 
sian works on Materia Medica, chiefly trans- 
lations from the Arabic, we have the different 
kinds of swnbud mentioned; as—1l. Sunbul 
hindee. 2. Sunbul roomie, called also sunbdud 
ukletee aud narden ukletee, evidently the above 
Celtic nard, said also to be called sunbul 
italion, that is, the nard which grows in Italy, 
3. Sunbul gibullee, or mountain nard, The first, 
however, is the only one with which we are at 
present concerned. The synonymes given to it in 
these Persian works are,—Arabic, swnbul al teed, 
or fragrant nard; Greek, narden; Latin, nar- 
doom ; aud Hindee, balchur and jatamansee. 

Sir William Jones (Asiat. Res. ii. 416, 8¥0.) 
was the first to ascertain that the above Hindee 
and Sanscrit synonymes referred to the true spike- 
nard, and that the Arabs described it as being 
like the tail of an ermine. The next step was 
of course to attempt to get the plant which pro- 
duced the drug. This he was not successful in 
doing, because he had not access to the Hima- 
layan mountains, and a wrong plant was sent 
him, which is that figured and described by Dr. 
Roxburgh (Asiat. Res. iv. 97,438). The author 
of this article, when in charge of the East India 
Company's botanic garden at Seharunpore, in 
30° of N. latitude, about 30 miles from the foot 
of the Himalayan mountains, being favourably 
situated for the purpose, made inquiries on the 
subject. He there leat that jatamanst, better 
known in India by the name balehunr, was yearly 
‘brought down in considerable quantities, as an 
article of commerce, to the plains of India, from 
such mountains as Shalma, Kedar Kanta, and 
others, at the foot of which flow the Ganges and 
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Jumna rivers, Having obtained some of the 
fresh brought down roots, he planted them, both in 
the botanic garden at Seh: and in a nursery 
at Mussooree, in the Himalaya, attached to the 
garden, The plants produced are figured in his 
dilustrations of Himalayan Botany, t. 54, and 
a reduced figure is given in the accompanying 
wood-cut (No. 433). The plant produced was 
found to belong to the natural family of Vade- 
rianee, and has been named nardostachys jata- 
mansi by De Candolle, and formerly patrinia 
jatamanst, by Mr. Dow, from plants sent home 
by Dr. Wallich from Gossamtham, a mountain 
of Nepal (Penny Cyclopedia, art. Spikenard ; 
and Royle, /l/ust. Himal. Botany, p. 242). 

-Hence there can be no doubt that the yata- 
mansi of the Hindoos is the sunbul hindee of 
the Arabs, which they compare to the tail of an 
ermine. This would almost be sufficient to iden- 
tify the drug: the appearance to which it refers 
may be seen even in the wood-cut (434, fig. 1), hut 
very conspicuously in the specimens of the drug 
which the author has deposited in the Museum of 
Materia Medica in King’s College. This is pro- 
duced in consequence of the woody fibres of the 
Jeaf and its footstalk not being decomposed in 
the cold and comparatively dry climate where 
they are produced, but remain and form a pro- 
tection to the plant from the severity of the cold. 
There can be as little doubt that the Arabs refer 
to the descriptions of Dioscorides, and both they, 
and the Christian physicians who assisted them in 
making translations, bad ample opportunities, from 
their profession and their local situation, of becom- 
ing well acqnainted with things as well as words. 
There is as little reason to doubt that the vdpdos 
of Dioscorides is that of the other Greek authors, 
and this will carry us iuto ancient times. As 
many Indian products found their way into Egypt 
and Palestine, and are mentioned in Scripture, 
indeed in the very passage with nard we have 
calamus, cinnamon, and aloes (ahalim ), there is 
no reason why spikenard from the Himalayas 
could not as easily have been procured. The 
only difficulty appears to arise from the term 
vépdos having occasionally been used in a ge- 
neral sense, and therefure there is sometimes con- 
fnsion between the nard and the sweet cane 
[Kaneu Bosem], another Indian product. Some 
difference of opinion exists respecting the fra- 
grance of the jatamansi: it may be sufficient to 
state that it continues to be highly esteemed in 
Eastern countries in the present day, where fra- 
grant essences are still procured from it, as the 
unguentum nardinum was of old.—J.F. R. 


NERGAL (5373; Sept. Epyéa), an idol of 
the Cuthites (2 Kings xvii. 30). The Rabbinical 
commentators believe that this idol was in the 
form of a cock; founding their not very happy 
conjecture apparently upon the fact that in the 
Talmud the similar word, Syn tarnegol, means 
a cock. The more measured researches of Nor- 
berg, Gesenins, and other inquirers into the 
astrolatry of the Assyrians and Chaldeans, lead 


to the conclusion that bing is the same as the 
Zabian Solr which was the name for the planet 


Mars. This name of the planet, both among the 
Zabians and Arabians, means t-luck, misfortune 5 
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and it was by no means peculiar to the myth 

of the West to make it the symbol of bloodshed 
and war. Ameng the people first named, the 
planet Mars was typified under the figure of a 
man holding in one hand a drawn sword, and in 
the other a human head just cut off; and his gar- 
ments were also red, which, as well as the other 
ideas attached to this idol, were no doubt founded 
on the reddish hue which the body of the planet 
presents to the eye. Among the southern Arabs 
his temple was painted red; and they offered to 
him garments stained with blood, and also a war- 
rior (probably a prisoner), who was cast into apool. 
Tt is related of the khalif Hakeem that in the 
last night of his life, as he observed the stars, 
and saw the planet Mars rise above the horizon, 
he murmured between his lips, ‘ Dost thou ascend, 
thou accursed shedder of blood ?. then is my hour 
come ;’ and at that moment the assassins sprang 
upon him from their hiding-place’ (Mohammed 
Abu Taleb, ap. Norberg, Onomast. p. 105; Bar- 
Hebreus, p. 220). Von Bohlen would rather 
derive the name from the Sanscrit Nrigal, ‘man- 
devourer,’ spoken of a fierce warrior, and ccrre- 
sponding to Merodach (Gesenius, Thesaur. p. 918, 
and Comment. zu Jesa, ii. p. 344). 


NERGAL-SHAREZER (1¥N W920; Pers, 
Nergal, prince of fire ; Sept. NepryAisodp). 1. A 
military chieftam under Nebuchadnezzar (Jer. 
xxxix. 3), 2. The chief of the magi (Rab-mag) 
under the same king, and present in the same 
expedition (Jer. xxxix. 3, 13), 

NESER. [Eacue.] 


NET. There are in Scripture several words 
denoting different kinds of nets, and this, with the 
frequency of images derived from them, shows that 
nets were much in use among the Hebrews for 
fishing, hunting, and fowling. Indeed, for the two 
latter purposes, nets were formerly used to an extent 
of which now, since the invention of fire-arms, a 
notion can scarcely be formed. 1. OM cherem, 
which denotes a net for either fishing or fowling. 
It is derived from a word signifying ‘to shut up;’ 
and the idea is, therefore, founded on its shutting 
in the prey. It occurs in Hab. i. 16, 17; Ezek. 
xxvi. 5, 14; xlvii. 10; Zech. xiv. 11, &c. In 
Eccles. vii. 26, itis applied by an apt metaphor 
to female entanglements. 2. D319 mikmor or 
machmor, which occurs only in Ps. exli. 10, Isa, 
li. 20, where it denotes a hunter’s net; but a 
longer word, from the same source, ND5) mik- 
moreth, denotes the net of fishermen in the only 
passages in which it is found (Isa. xix. 8; Hab. 
i. 15, 16). In these cases we find, by tracing the 
words to their source, that the idea is founded 
upon the plaiting, braiding, or interweaving of the 
net-work. 3. MDIW sebaka, which designates an 
actual hunting net in Job xviii. 6; but elsewhere 
it is applied to net-work or lattice-work, especially 
around the capitals of columns (1 Kings vii. 15, 
20, 41, 42; 2 Kings xxvi. 77; 2 Chron. iv. 12, 
13; Jer. li, 22,23); and also before a window or 
balcony (2 Kingsi. 2). In the New Testament no 
other net than that for fishing alone is mentioned. 
The word which describes it (d{«rvov) is usually 
confined to fishing nets by classical writers, al- 
though sometimes applied to the nets of hunters, 
Another word to describe a net, duplBAnorpor, 
occurs in Matt, iv. 18; Mark i.16, which, like 
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sherem above, is founded on the idea of enfolding 
or shutting in the prey. 

We have no positive information concerning 
the nets of the Hebrews, and can only suppose 
that they were not materially different from those 
of the ancient Egyptians, concerning which we 
now possess very good information. Indeed, the 
nets of Egypt, the fishers who used them, and the 
fish caught by them, are more than once mentioned 
in Scripture (Isa xix. 8). The usual fishing net 
among this people was of a long form, like the 
common drag-net, with wooden floats on the upper, 
and leads on the lower side. It was sometimes let 
down from a boat, but those who pulled it usually 
stood on the shore, and landed the fish on a 
shelving bank. This mode, however, was more 


adapted to river than to lake fishing; and hence, 
in all the detailed examples of fishing in the New 
Testament, the net is cast from and drawn into 
boats, excepting in one case where, the draft 
being too great to take into the boat, the fishers 
dragged the net after their boats to the shore (John 
xxi. 6,8). Sometimes use was made of a smaller 
net for catching fish in shallow water, furnished 
with a pole on either side, to which it was attached ; 
and the fisherman, holding one of the poles in 
either hand, thrust it below the surface of the 
water, and awaited the moment when a shoal of 
fish passed over it. 

It is interesting to observe that the fishermen in 
the boat, excepting the master (No. 435), are almost 
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naked, as are also those who have occasion to 
wade in the water in hauling the net to the shore 
(No. 436). Such seems also to have been the prac- 
tice among his Hebrew fishermen; for Peter, 
when he left the boat to hasten on shore to his 
risen Lord, ‘ girt his fisher’s coat unto him, for-he 
was naked’ (Johu xxi. 7); although, in this case, 
the word ‘naked’ must be understood with some 
latitude [Naxrp]. 

Nets were also used in taking birds, to an ex- 
tent of which we can scarcely form au adequate 
conception. A clap net was usually employed. 
This was of different kinds, that shown in the 
cut (No. 438), being the most common. It con- 
sisted of two sides or frames, over which the net 
work was spread; at one end was a short net, 
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which they fastened to a bush, or a cluster of 
reeds, and at the other was one of considerable 
length, which, as soon as the birds were seen feed- 


ing in the area within, was pulled by the fowlers, 


causing the instantaneous collapse of the two 
sides (No. 437). Sir J. G. Wilkinson (Ancient 
Egyptians, iii. 45) says the nets are very similar 


to those used in Europe at the present day, but 
probably larger, anit requiring a greater number 
of persons to manage them, than our own; which, 
however, may be ascribed to an imperfection in 
the contrivance for closing them. 

In hunting, a space of considerable size was 
sometimes enclosed with nets, into which the 
animals were driven by beaters, The spots thus 
enclosed were usually in the vicinity of the water 
brooks to which they were in the habit of repairing 


in the morning aud evening ; and having awaited 
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the time when they went to drink, the hunters 
disposed their nets, occupied proper positions for 
observing them unseen, and gradually closed in 
upon them. The usages of the Egyptians, and, 
so far as can be ascertained, of other Oriental 
nations, in this respect, correspond with the in- 
timations of Julius Pollux (Onomast. v. 4), whe 
states that two kinds of nets were employed in 
this mode of hunting. One, a long net, called 
by the Greeks Sixtus, was furnished with several 
ropes, and was supported on forked poles, varying 
in length to correspond with the inequalities of 
the ground over which it extended. The others 
were smaller nets, called évd8.a, for stopping gaps. 
These practices are obviously alluded to in such 
passages as Job xix. 6; Ps. cxl. 5; Isa. li. 20. 
NETER (12)) ; Sept.and Symmachus, yizpov; 
Vulg. 2ttrwm ; English version ‘ nitre’) occurs in 
Prov. xxv. 20; Jer, ii. 22; where the substance in 
question is described as effervescing with vinegar, 
and as being used in washing; neither of which 
particulars applies to what is now, by a misappro- 
priation of this ancient name, called ‘nitre,’ and 
which in modern usage means the saltpetre of 
commerce, but they both apply to the natron, oc 
true nitrwm of the ancients. The similarity of 
the names which is observable in this case is> 
considered by Gesenius of great weight in a pro- 
duction of the East, the name of which usually 
passed with the article itself into Greece. Both 
Greek and Roman writers describe matron by the 
words given in the Sept. and Vulgate. Jerome, 
in his note on Proy. xxv. 20, considers this to be 


NETHINIM. 


the substance intended. Natron, though found 
in many parts of the East, has ever been one 
of the distinguishing natural productions of 


Egypt. Strabo mentions two places in that . 


country, beyond Momemphis, where it was found 
in great abundance, and says that those districts 
were in consequence called the nitritic nomes 
or provinces (Geog. xvii. p. 1139, Oxon. 18075, 
to which Pliny refers by the name Nitritis (Hisé. 
Nat. v.9), and describes the natural and ma- 
nufactured nitram of Egypt (xxxi. 10). This 
substance, according to Herodotus, was used 
by the Egyptians in the process of embalm- 
ing (ji, 76, 77). The principal natron lakes 
now found in Egypt, six in number, are situate 
in a barren valley about thirty miles westward 
of the Delta, where it both floats as a whitish 
scum upon the water, and is found deposited at 
the bottom in a thick incrustation, after the water 
is evaporated by the heat of summer. It is a 
natural mineral alkali, composed of the car- 
bonate, sulphate, and muriate of soda, derived 
from the soil of that region. Forskal says that it 


is known by the name wl atrun, or wy 


natrun, that it effervesces with vinegar, and is 
used as soap in washing linen, and by the bakers 
as yeast, and in cookery to assist in boiling meat, 
&c. (Flora Zgyptiaco-Arabica, Haunie, 1775, 
pp. 45, 46). Combined with oil it makes a harder 
and firmer soap than the vegetable alkali [Bo- 
riTH]. The application of the name nitre to 
saltpetre seems accounted for by the fact that the 
knowledge of natron, the true nitre, was lost for 
many centuries in this country, till revived by the 
Hon. R. Boyle, who says he ‘had had some of it 
brought to him from Egypt’ (Memoirs for a 
History of Mineral Waters, Lond. 1684-5, p. 86). 
See an interesting paper in which this is stated, in 
the Philosophical Transactions, abridged, 1809, 
vol. xiii. p. 216, &c.; and for a full description of 
the modern merchandise, uses, &c., of the natron 
of Egypt, see Sonini’s Travels, Paris, vol. i. ch. 
xix. ; Andr€ossi’s Memoire sur la Vallée des Lacs 
de Natron Decade Egyptienne, No. iv., vol. ii.; 
Beckmann’s Beytriage zur Geschichte der Erfin- 
dungen, th. iv. p. 15, ff.; J. D. Michaelis, De 
Nitro Hebreor. in Comment. Societ. Regal. 
Prelect. pt. i. p. 166; and Supplem. ad Lex. 
Hetraic. ). 1704; Shaw’s Travels, 2nd ba | Seat 


NETHINIM (0''R); Sept. Nadviu). This 
same, which means ‘ the given’ or ‘ the devoted,’ 
wes applied to the servants of the temple, or temple 
Javes, who were under the Levites in the ministry 
of the tabernacle and temple. Gesenius (Jewish 
Antig., p. 289) is wrong in alleging that there is 
10 trace of the name till the time of David. On 
she contrary, it was attached in the first instance 
vo the Levites themselves. Thus God says, ‘ I have 
given the Levites as a gift (Heb. nethinim) to 
Aaron and to his sons from among the children 
of Israel, to do the service of the children of 
Israel in the tabernacle of the congregation’ (Num. 
viii, 19). This, in fact, explains the origin of 
the name. The term’ ‘ Levites,” however, was at 
first sufficiently distinctive as a title; but when 
subordinate helpers were eventually given to these, 
the latter touk the name of Nethinim. The first 
zarvants whom the Levites obtained were the 
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Gibeonites, on whom devolved the very laborious 
services of fetching water and collecting wood 
(Josh. ix, 3-27). The number of such servants 
appears to have been increased by David; and it 
seems to have been then, when these servants ceased — 
to be wholly Gibeonities, that. Nethinim came 
into use as a proper name for the whole class (Ezra 
viii, 20), From that time forward, they appear 
to have been no longer regarded or treated as 
slaves, but as the lowest order of the servants of the 
sanctuary ; who, although in their origin foreigners 
and heathen, had doubtless embraced the Jewish 
religion. These did not all forget their relation- 
ship to the sanctuary during the Captivity. Some 
of them returned to their duties under,the decree 
of Cyrus, and were placed in cities with the Le- 
vites (Neh. xi. 3; Ezra ii. 70; 1 Chron. ix. 27. 
It was not to be expected that many of them 
would return to this humble station in Palestine, 
but 220 accompanied Ezra (Ezra viii. 20), and 
392 Zerubbabel (ji. 5-8), The voluntary de- 
votedness which was thus manifested by these 
persons considerably raised the station of the 
Nethinim, which was thenceforth regarded rather 
as honourable than degrading. Their number 
was, however, insufficient for the service of the 
temple; whence, as Josephus tells us (De Beil. 
Jud. ii. 17, 6), a festival, called ZuaAogopla, 
Xylophoria, was established, in which the people, 
to supply the deficiency, were obliged to bring a 
certain quantity of wood to the temple for the use 
of the altar of burnt-offering, 

NETOPHAH (DD) ; Sept. Nerwod), a place 
not far from Bethlehem in Judea (Ezra ii, 22; 
Neh. vii, 26). Hence the Gentile name Netophite 
(2 Sam. xxiii. 28, 29; 2 Kings xxv. 23). 

NETTLE [Tuory]. 

NETZ. [Hawk.] 

NEW MOON [Fesrrvats; Moon]. 

NEW YEAR [Year]. 

NIBHAZ (119) ; Sept. "EBAa¢ép), an idol of 
the Avites (2 Kings xvii. 81). The Jewish inter- 
preters, knowing nothing of this idol, sought to 
deduce some idea of it from the etymology of the« 
name, Deriving it from M23, ‘to bark,’ they 
have assigned the idol the figure of a dog; although. 
there are no traces of any idol of this figure wor-~ 
shipped in ancient Syria. In the Zabian books the» 
corresponding mame, LAS; is that of an evil’ 
demon, who sits on a throne upon the eartn, while- . 
his feet rest on the bottom of Tartarus; but it is. 
doubttul whether this should be identified with. 
the Avite Nibbaz. Iken, Dtssert. de Idola Nibchaz, . 


.1742; Norberg, Onomast. Cod. Nasar, ; Gesen. 


Thesaur. in 3. 

NICODEMUS (Nixddquos), a Pharisee and. 
member of the Sanhedrim, who was impressed by 
what he had heard concerning Jesus; but being 
unwilling, on account of his station, to commit 
himself without greater surety than he possessed, 
repaired by night to the house in which Christ 
dwelt, and held with him that important discourse 
which occupies the third chapter of John’s 
Gospel. The effect which was then produced. 
upon his mind may be collected from the fact. 
that subsequently, at one of the sittings of the 
venerable body to which he belonged, he ven- 
tured to let fall a few words in favour of Jesus,, 
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whose proceedings were then in question (John, 


vii, 50); and that he took part with his col- 
league, Joseph of Arimathea, in rendering the last 
honours to the body of the crucified Redeemer 
(John xix. 39). Nothing further is known of Nico- 
emus from Scripture. Tradition, however, adds 
that after he had thus openly declared himself a fol- 
lower of Jesus, and had been baptised by Peter, he 
was displaced from his office, and expelled from 
Jerusalem (Phot, Cod. p. 171). It is added that 
he found refuge in a country house of his cousin 
Gamaliel, and remained there till his death. 
Modern writers have been disposed to identify 
Nicodemus with a rich and pious person of the 
same name (but also called Bonai), mentioned 
in the Talmud, whose family eventually sank 
into great poverty (Otho. Lex. Rabbin., p. 459). 
All this. is, however, very uncertain, and what is 
stated in the Apocryphal Gospel of Nicodemus. is 
unsafe, and in some parts manifestly untrue. Too 
strong an appreciation of the world’s good opinion 
seems to have been the failing of Nicodemus, 
although Niemeyer (Charakt. i. 113) has lately 
made a strong effort to clear him from this impu- 
tation. We do not lay much stress. upon what 
he ventured to say in the Sanhedrim; for he 
suffered himself to be easily put down, and did 
not come forward with any bold avowal of his 
belief. Winer calls attention to the fact, that 
although he took part in the sepulchral rites of 
Jesus, he did not join Joseph in his application to 
Pilate for the body of his crucified Lord; and 
justly remarks that such characters usually re- 
quire a strong external impulse to bring them 
boldly forward;-which impulse was probably in 
this case supplied by the resurrection of Jesus. 
NICOLAITANS (Nirodairal). This word 
occurs twice in the New Testament (Rev. ii. 6, 
15). In the former passage the conduct of the 
Nicolaitaus, ta %pya Tay Nucodairdy, 1s con- 
demned ; in the latter, the angel of the church in 
Pergamus is censured because certain members 
of his church held their doctrine, thy ddaxhv Tay 
NikoAairey.  Ireneus, the earliest Christian 
author who méntions them, says simply (Con- 
tra Heres., i. 26), ‘It very clearly appears, 
from the Apocalypse, that the Nicolaitans held 
fornication, and the eating of idol-sacrifices, to 
be things indifferent, and therefore permitted to 
Christians.’ In short, Ireneeus evidently knew 
nothing of the  Nicolaitans, except what he 
gathered from the text of the Apocalypse ; as, in- 
deed, the concluding words of his short notice 
suggest : ‘ Quapropter dixit et de iis sermo: Sed 
hoc habes quod odisti opera Nicolaitarum, que et 
ego odi;’ unless it be his statement that Nicolas, 
one of the seven deacons (Acts v.), was the founder 
of the-sect. The practices of these heretics were 
the more reprehensible, as being not only opposed 
to the whole spirit and morality of the Gospel, 
but a violation of an express decree of the Apos- 
tiles and Elders, issued in relation to this matter 
(Acts xv.). As time rolled on, however, the in- 
formation regarding Nicolas and his proceedings 
seems continually to have increased, till Epipha- 
nius, at length, furnishes us with a full-blown 
account of the manner in which the proselyte of 
Antioch founded the sect which was supposed to 
bear his name. Nicolas, such is the story of 
Epivhanius (Advers. Heres. i. 25, p. 76, edit. 
Petav.), had a beautiful wife, and, following 
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the counsels. of perfection, he separated himself 
from her; but not being able to persevere in his 
resolution, he returned to her again (as a dog. 
to his vomit, as ciwy én) roy {roy Zuerov); and 


‘not only so, but justified his conduct by licen- 


tious principles, which laid the foundation of the 
sect of the Nicolaitans. 

Against this account (in which Tertullian, 
Hilary, Gregory of Nyssa, and several other 
fathers, substantially concur) we may object—(1) 
That the custom of men putting away their wives: 
for the attainment of a supposed higher sanctity 
evidently belongs to a. later period, when the 
monastic ideas produced these and similar prac- 
tices. Such an occurrence was. natural enough 
in the age of Clement of Alexandria and of Ter- 
tullian—that is, towards the conclusion of the 
second century; but we cannot believe it could 
have happened in the Apostolic age. (2) It is not 
conceivable that his taking back his wife, even if 
he had, on those grounds, separated himself from 
ner, would then be regarded as an immorality, 
much less as an enormous crime, especially con- 
sidering what St. Panl had said on the subject 
(1 Gor. vii. 3-6). (8) Epiphanius, after stating 
that Nicolas lapsed into the greatest enormities, 
informs us that all the Gnostics derived their 
origin from him; a statement which throws ax 
air of ridicule over all he has told us on thig 
subject, and proves how little his authority in 
the matter is worth, 

Clement of Alexandria has. preserved a dif- 
ferent version of the story (Strom. iii. 4, p. 
522, edit. Potter), which Eusebius copies from 
him (Hist. Eccles., iii. 29), and which is repeated 
by Augustine and other ancient writers. ‘The 
apostles,’ they say, ‘reprehended Nicolas for jea- 
lousy of his wife, who was beautiful ; where- 
upon Nicolas produced her, and said, Any one 
might marry her who pleased. In this affair the 
deacon let fall the expression, O71 rapaxphoacbat 
Th ovopri Set, “that we should abuse the flesh ;” 
which, though employed in a good sense by him, 
was perverted to a bad one by those who would 
gain to their licentiousness the sanction of a re- 
spectable name, and who from hence styled them- 
selves Nicolatains.’ Who can believe that a sect 
should take its rise and its name from a casual 
expression by a man whose obvious sense and 
whose conduct were opposed to the peculiarities of 
the sect? Neither can we think the conjecture 
of Grotius (Annot. in Apocalyps., 11.6) at all 
probable: ‘Mihi veterum testimonia conferenti, 
media placet sententia, que hee est: Nicolaum 
accusatum (mAoTumias, quod, uxorem pulchram 
habens, usitata illa inter Christianos utriusque 
sexfis pacis oscula non satis ferret, in contrarium 
cucurrisse, et exemplo Laconum ac Catonis uxoris 
sue usuram permisisse aliis, plane quasi in eo 
quod marito et uxore volentibus fieret non pecca- 
retur, &c.’? For it is hard to conceive that a 
custom which was universal could excite any 
jealousy ; and yet more so that a man imbued 
with the doctrines of the Apostles, as Nicolas was, 
should seek to turn aside their displeasure by 
imitating the matrimonial enormities of Spartans 
or of Cato. 

It is evident from the fathers, that the Nicolai- 
tans with whom they were acquainted were 
Gnostics; since they impute to them the distinctive 
tenets and practices of the Gnostics. But in the 


NICOLAS. 
short allusion in Rev, ii. 6, 15, theré is nothing 
to identify the tenets or conduct alluded to with 


Gnosticism, even supposing that Gnosticism, pro- 
perly so called, existed in the Apostolic age, which, 


x0 say the least, has not been proved to be the case, 
So that the conjecture mentioned by Mosheim, 
and which Tertullian appears to favour, may be 
regarded as probable, that the Nicolaitans men- 
tioned in Revelation had’ erroneously been con- 
founded with a party of Gnostics formed at a later 
period by one Nicolas. 

The ingenious conjecture of Michaelis is worthy 
of consideration, who supposes that by Nicolai- 
tans (Rey. ii. 6, 15) the same class of persons is 
intended whom St. Peter (2 Ep. ii. 15) describes 
as eLaxoAovbhcaytes TH 656 Tov Badady, followers 
of the way of Balaam; and that their name, 
Nicolaitans, is merely a Greek translation of 
their Hebrew designation, the noun NixdAaos (from 


xuxde and Aads) being a literal version of nyda, 


that is, DY yon. The custom of translating 
names, which prevailed so extensively in modern 
Europe, was undoubtedly practised also among 
the Jews, as the example in Acts ix. 36 (to which 
others might be added) shows. Accordingly, the 
Arabic version, published by Erpenius, renders 
the words ra @pya tay Nixodairay, the works 
of the Shuaibites, the Arabic Shuatb being ap- 
parently the name for Balaam. The only ob- 
jection which occurs to us against this very 
ingenious and probable supposition, arises from 
the circumstance that, in the passage, Rev. ii. 14, 
15, both ‘ they that hold the doctrine of Balaam,’ 
and ‘the Nicolaifans,’ are specified, and are 
distinguished from each other: ‘So hast thou 
also,’ oftws Exes Kat ov, the Nicolaitans, as 
well as the Balaamites, mentioned in the previous 
verse. So that whatever general agreement there 
might be between those two classes of heretics— 
and their collocation in the passage before us 
seems to imply that there was such agreement— 
it appeats equally evident that some distinction 
also must have separated them the one from the 
other.—R. L. 

NICOLAS (NixdAaos), a proselyte of Antioch, 
and one of the seven deacons (Acts vi. 5). No- 
thing further is known of him; but a large body 
of unsafe tradition has been connected with his 
name, under the supposifion that he was the 
founder of the heresy of the Nicolaitans, stigma- 
tised in Rev. ii. 6, 15. (See the preceding article.) 

NICOPOLIS (Nikézodis), a city of Thrace, 
now Nicopi, on the river Nessus, now Karasou, 
which was here the boundary between Thrace and 
Macedonia; and hence the city is sometimes 
reckoned as belonging to the latter. In Titus iii. 
15, Paul expresses an intention to winter at Ni- 
copolis, and invites Titus, then in Crete, to join 
him there. 

NIGER [Simon]. 

NIGHT. The general division of the night 
among the Hebrews has been described under 
Day; and it only remains to indicatea few 
marked applications of the word. The term of 
human life is usually called a day in Scripture ; 
but in one passage it is called night, to be followed 
soon by day, ‘the day is at hand’ (Rom. viii. 
12), Being a time of darkness, the image and 
shadow of death, in which the beasts of prey go 
forth to devour, if was made a symbol of a season 
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of adversity and trouble, in which men prey apon 
each other, and the stromg tyrannize over the weak 
(Isa, xxi. 12; Zech. xiv. 6,7; comp. Rev. xxi. 
23; xxii.5). Hence continued day, or the ab- 
sence of night, implies a constant state of quiet 
and happiness, undisturbed by the vicissitudes of 
pe ies and war. Night is also put, as in our own 
anguage, for a time of ignorance and helplessness 
(Mic. iii. 6). In John ix. 4 night represents 
death, a necessary result of the correlative usage 
which makes life a day. 

NIGHTHAWK. [Tacumas.] 

NILE [Eeypr]. 

NIMRA [Beru-Nimra]. 

NIMROD (45193: Sept. NeBpd8; Josephus 
Nefpédns), a son of Cush, the eldest son of Ham™ 
(Gen. x. 8-10). Five sons of Cush are enume- 
rated in versé 7 in the more usual manner of this 
chapter; but a change of phrase introduces 
Nimrod, This difference may indicate that 
while, in relation to the other five, the names 
have a national and geographical reference, this 
appellation is exclusively personal. It is strictly 
an abstract noun, signifying contempt, rebellion, 
apostacy, impiety: but ‘it is not to be thought 
surprising, and it is a thing which, takes place in 
all languages, that a noun which in respect of 
its form, is properly an abstract, becomes in the 
use of speech a concrete; and conversely’ (Ge- 
senius, Lehrgebdude, p. 483). But such con- 
cretes usually carry a strengthened idea of the 
abstract, a kind of impersonation of the quality. 
Therefore Nimrod denotes intensively, the ex- 
tremely impious rebel. Hence we conceive that 
it was not his original proper name, but was 
affixed to him afterwards, perhaps even after his 
death, as a characteristic appellative. 

No other persons connected with this work 
must be considered as answerable for the opi- 
nion which the writer of this article thinks to 
rest upon probable grounds, that the earlier part 
of the book of Genesis consists of several in- 
dependent and complete compositions, of the 
highest antiquity and authority, marked by some 
differences of style, and having clear indications 
of commencement in each instance, If this 
supposition be admitted, a reason presents itself 
for the citation of a proverbial phrase in ch. x. 9. 
The single instance of minute circumstantiality, 
in so brief a relation, seems to imply that the 
writer lived near the age of Nimrod, while his 
history was still a matter of traditional noto- 
riety, and the comparison of any hero with him 
was a familiar form of speech. It is also sup- 
posed that those, not fragments, but complete, 
though short and separate compositions (of which 
eight or more are hypothetically enumerated in 
J. Pye Smith's Scripture and Geology, p. 202), 
were, under Divine authority, prefixed by Moses 
to his own history. Their series has a continuity 
generally, but not rigorously exact. If we place 
ourselves in such a point of time, suppose the age 
succeeding Nimrod, which might be the third 
century after the Deluge, we may see how na- 
turally the origination of a common phrase would 
rise in the writer’s mind; and that a motive of 
usefilness would be suggested with it. But both 
these ideas involve that of nearness to the time; 
a period in which the country traditions were 
yet fresh, and an elucidation of them would be 
acceptable and consonant to general feeling. An 
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apparently just reason thus accrues for the inser- 
tion of this little and insulated portion of personal 
history in the midst of a tablet of the descent of 
nations. -A close translation of the whole passage 
is this: “And Cush Segat Nimrod: he began 


tbna opened a course of action, led the way] to 


being a hero in the earth [or im the land]: he 
was a hero at the chase in the presence of Jehovah ; 
on which account the saying is, Like Nimrod, 
the hero of the chase, in tlie presence of Jehovah. 
And the chief [city] of his dominion was Babel ; 

- and [he founded] Ezek and Akkad, and Kalneh, 
in the land of Shinar.’ 

The common rendering, ‘ a mighty hunter,’ is 
doubtless equivalent to this literal translation. 
The adjunct, ‘ in the presence of Jehovah,’ occurs 
many times in the.Hebrew Scriptures, and it 
generally conveys the idea of favowr and appro- 
bation, as we in our Janguage employ the word 
countenance. Hence some have supposed that 
here the expression is used in a good sense, and 
denotes that, by the special aid and blessing of 
God's providence, the bravery and skill of this 
hero were remarkably successful, in attacking and 
destroying the ferocious animals which had 
greatly multiplied. The Jewish commentator 
Abarbanel, with other Rabbinical writers, ‘ in- 
terpret those words favourably, saying that 
Nimrod was qualified by a peculiar dexterity 
and strength for the chace, and that he offered to 
God [portions] of the prey that he took; and 
several of the moderns are of opinion that this 
passage is not to be understood of his tyrannical 
oppressions, or of hunting of men, but of beasts’ 
(Ancient Univ. Hist., vol. i. p. 276, oct. ed.). 
Hence they have contended that we have no 
reason for regarding Nimrod as any other than a 
benefactor to his country, and, in that view, a 
man acceptable and well-pleasing to Jehovah. 

But the general opinion is, that no moral ap- 
probation is implied, but only that, by his ex- 
traordinary possession of prowess, the gift of God, 
as is every natural talent, he became thus distin- 
guished in clearing the country of wild beasts; 
and that these exploits led him to make aggressions 
upon men. Interpreters, with scarcely an excep- 
tion, from the Septuagint and the Targums down 
to our own times, understand the whole case thus: 
that Nimrod was aman of vast bodily strength, 
and eminent for courage and skill in the arts of 
‘honting down and capturing or killing the 
dangerous animals, which probably were both 
very numerous, and frequently of enormous size ; 
that, by these recommendations, he made himself 
the favourite of bold and enterprising young men, 
who readily joined his hunting-expeditions; that 
hence he took encouragement to break the pa- 
triarchal union of venerable and peaceful subor- 
dination, to set himself up as a military chieftain, 
assailing and subduing men, training his ad- 
herents into formidable troops, by their aid sub- 
duing the inhabitants of Shinar and its neigh- 
bouring districts; and that, for consolidating and 
retaining his power, now become a despotism, he 
employed his subjects in building forts, which 
became towns and cities,‘that which was after- 
wards called Babel being the principal. Com- 
bining this with the contents of chapter xi., we 
infer that Nimrod either was an original party in 
the daring impiety of building the tower, or sub- 
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sequently joined himself to those who had begun 
it. The former fact is positively affirmed by 
Josephus; but it is not probable that he could 
have any other evidence than that of the general 
interpretation of his countrymen, The late Mr. 
Rich, not thirty years ago, in the extensive plain 
where lie buried the ruins of Babylon, discovered 
the very remarkable mound with remains of build= 
ings on its summit (of which see the figure in the 
article Bast, vol. 1. p. 267, of this work), which 
even now bears the name of Birs Nimrod: and this 
may well be regarded as some confirmation of the 
common opinion, The precise meaning of the 
word Birs is said to be unknown; which seems to 
be a proof of high antiquity. There is only one 
other passage of the Old Testament in which 
Nimrod is mentioned, Micah y. 6, ‘the land of 
Nimrod.’ But it is not quite indubitable that 
these words refer to Babylon, though they may 
very properly be so construed; for it is possible, 
and agreeable to frequent usage, to take them as 
put in apposition with the preceding object of the 
action, ‘the land of Assyria.’ The repetition of 
the demonstrative particle AN adds something to 
the former of the two constructions, yet not de- 
cisively. 

The two different translations of verse 11 have 
been stated and explained in the article Assyria, 
vol. i. p. 246. The translation there preferred, and 
which Bochart and many other high authorities 
have sanctioned, is, ‘ From that land he [Nimrod] 
went forth to Asshur, and builded Nineveh and 
Rehoboth city, and Calah, and Resen between 
Nineveh and Calah, that the great city.” As 
of the three last-named places we can find 
scarcely a vestige, or rather none at all, in the 
Scriptures or in profane authors, we seem to have 
here a proof of an antiquity far higher than the 
age of Moses—thus strengthening the idea of a 
collection, above mentioned. The annexed clause. 
‘That [or this] the great city’ (we decline sup- 
plying the verb zs or was, as we can have no 
authority for determining the tense) is most 
evidently, according to the use of the pronoun, to 
be referred to Resen, and not, as some have sup- 
posed, to the remoter object, Nineveh. 

The writer of this article must acknowledge 
that he thinks the other rendering, taking Asshur 
for the name of the son of Shem (verse 22), is 
the more probable. His reasons are, (1 -) The 
internal probability as arising from a remark 
made in the beginning of this article, that the 
whole chapter carries in itself moral evidence ot 
having been written while many of the facts re- 
mained in the traditional memory of tribes and 
nations: thus this passage would give authentic 
confirmation to a matter of current belief. 
(2.) Had Asshur not been the nominative to the 
verb, but the name of the country, propriety 
would have required a preposition separate or 
prefixed, or the 7 directive or local to be sub- 
joined; as we find it in ch. xxv. 18—‘in the 
going [?. e. on the road] to Asshur, Asshuras. 
(see ample and elucidatory proof of this usage in 
Ewald’s Gram., Nicholson’s transl., § 420, and in 
Nordheimer's Gram. vol. i.§ 642). We are aware 
of the objection, that this He directive is sometimes 
omitted; but, we reply, such omission is uncom- 
mon, and an instance cannot be found easily, if 
at all, of the omission when any importance 
attaches to the idea of local direction (see abund~ 
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ant wee in Noldius’s Particul. Hebr. p. 
217). (3.) The translation for which we plead 
is the plain and natural one, the most obvious to 
both writer and reader; whereas the other is 
artificial and obscure: which would not therefore 
ne likely to be adopted by a writer, such as this 
is, of extreme simplicity and straightforwardness. 
(4.) All the ancient versions, except the Targum 
of Onkelos (to which unquestionably great defer- 
ence is due), adopt this construction. 

The objections to this are, (1.) That it is out 
of place, and unnatural, to bring in any mention 
of another family, and that a circumstance which 
would have found its proper position in verse 22. 
To this objection we reply, that there are two 
links of association which would dictate the an- 
ticipative mention, the idea of building towns, 
which has this only place in the whole enumera- 
tion of descents from Noah’s sons; and the fact 
that a son of Shem, having for some reason 
({prohable, though we can only conjecture it), 
settled with his tribe among the Hamites, was, 
either by prospects of superior advantage, or by 
the jealousy and annoyance of Nimrod, induced 
to colonise another district. (2.) That, thus 
taken, the proposition comes naturally as the 
correlate of verse 10; the one Jaying down the 
commencement and chief seat of Nimrod’s domi- 
nion, namely, Babel and its dependencies, and 
the other subjoining a secondary and subordinate 
annexation. To this we reply, that it is quite 
hypothetical, and that the flow of thought and 
connection is plain and natural upon the other 
interpretation. (3.) That, in Micah v. 6, Assyria 
is called ‘the land of Nimrod.’ The doubtful- 
ness of this interpretation we have already shown. 
(4.) The learned Mr. Bochart even claims sup- 
port from the lost writings of Ctesias, as cited by 
Diodorus the Sicilian; and he might have added 
Justin’s Epitome of Trogus. Ctesias lived later 
than B.c. 400, and wrote histories of Assyria and 
Persia, of which some fragments, or rather ab- 
stracts, are in the collections of Photius. He pro- 
fessed to have derived his materials from ancient 
authorities in the respective countries ; but he is 
declared by his contemporary Aristotle to be un- 
worthy of any credit, by Plutarch to be fre- 
quently a liar, by Aulus Gellius to be a dealer in 
fables;-and he is characterised by Joseph Sca- 
liger as a petty and absurd writer, full of errors 
and direct falsehoods, and utterly worthless as an 
historical authority. Yet the utmost that can be 
derived from Ctesias is, that Ninus was the first 
king of the Assyrians, that he built Nineveh, 
calling it after his own name [suppose Nin 
Navah, ‘town of Nin’}, and that, after his death, 
his widow, Semiramis, founded, and carried to 
a great extent of magnificence, the city of Ba- 
bylon. How precarious these premises are to 
support the conclusion, the studious reader will 
judge. 

Mr. Bryant has discussed this question at large, 
and he gives the result thus: ‘ The chief objec- 
tion made by these writers [ Bochart, and Hyde in 
his De Relig. Veterum Persarum, &c.| to the 
common acceptation of the passage arises from 
this, that Asshur, they say, is here mentioned out 
of his place, which is the most frivolous and ill- 
grounded allegation that could be thought of. 
Nothing is more common with the sacred writers, 
in giving a list ot people, than to introduce some 
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little history of particular persons, as they men- 
tion them, The person here spoken of is Nimrod, 
of the line of Ham, who is mentioned as an ex- 
traordinary character. As he trespassed u 
Asshur, and forced him to leave the land of Shinaaz, 
his history is so blended with that of Asshur, that 
one could not be mentioned without the other, 
What is said is so far from being introduced out 
of its place, that nothing could come in more 
naturally, or with greater propriety. It was im- 
possible to omit it without rendering the history 
defective. Nimrod was a bold and powerful 
man. He seized upon Babylon, and forced Asshur 
to leave that country; who went out of the land, 
and built Nineveh and other cities. This is the 
amount of it: and what can be more natural and 
proper?’ (Ane. Mythol. vi. 192). 

Concerning the subsequent life of Nimrod, the 
Scriptures give not the slightest information, nor 
even ground for conjecture. But, after seventeen 
or more centuries, a dubious and supposititious 
narrative got into credit, of which the earliest 
promoter that we know was Ctesias, but which, 
variously amplified, has been repeated by many 
compilers of ancient history down to our own 
times. Rollin, Shuckford, and Prideaux, seem 
to have given it a measure of credit. It is briefly 
to this effect :—Some make Nimrod to be Belus, 
and consider Nin (for os and ws are only the 
Greek and Latin grammatical termmations) to 
have been his son: others identify Nimrod and 
Ninus. It is further narrated that Ninus, in con- 
federacy with Aric, an Arabian sovereign, in 
seventeen years, spread his conquests over Meso- 
potamia, Media, and a large part of Armenia 
and other countries; that he married Semiramis, 
a warlike companion and continuatrix of his con- 
quests, and the builder of Babylon; that their 
son Ninyas succeeded, and was fullowed by more 
than thirty sovereigns of the same family, he and 
all the rest being effeminate voluptuaries; that 
their indolent aud licentious characters trans- 
mitted nothing to posterity; that the crown 
descended in this unworthy line one thousand 
three hundred and sixty years; that the last king 
of Assyria was Sardanapalus, proverbial for his 
luxury and dissipation; that his Median viceroy, 
Arbaces, with Belesis, a priest of Babylon, re- 
belled against him, took his capital Nineveh and 
destroyed it, according to the horrid practice of 
ancient conquerors, those pests of the earth, while 
the miserable Sardanapalus perished with his 
attendants by setting fire to his palace, in the 
ninth century before the Christian era. 

That some portion of true history lies inter- 
mingled with error or fable in this legend, espe- 
cially the concluding part of it, is probable. Mr. 
Bryant is of opinion that there are a few scattered 
notices of the Assyrians and their confederates 
and opponents in Kupolemus and other authors, 
of whom fragments are preserved by Eusebius ; 
and in an obscure passage of Diodorus, To a 
part of this series, presenting a previous subjuga- 
tion of some Canaanitish, of course Hamite 
nations, to the Assyrians, a revolt, and a reduc- 
tion to the former vassalage, Mr. Bryant thinks 
that the very remarkable passage, Gen. xiv. 1-10, 
refers; and he supports his argument in an able 
manner by a variety of ethnological coincidences 
(Ane. Mythol., yol. vi. pp. 195-208). But what- 
ever we know with certainty of an Assyrian 
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monarchy commences with Pul, about s.c. 760; 
and we have then the succession in Tiglath- 
pileser, Shalmaneser, Sennacherib, and Hsar- 
haddon., Under this last it is probable that the 
Assyrian kingdom was absorbed by the Chaldzo- 
Babylonian. 

As a great part of the ancient mythology and 
idolatry arose from the histories of chiefs and 
sages, decorated with allegorical fables, it is by 
no means improbable that the life and actions of 
Nimrod gave occasion to stories of this kind. 
Hence, some have supposed him to have been 
signified by the Indian Bacchus, deriving that 
name from Bar-Chus, ‘son of Cush:’ and, it is pro- 
bable, by the Persian giant Gibber (answering to 
the Hebrew Gibbor, ‘mighty man,’ ‘hero,’ in Gen, 
x. 8, 9): and by the Greek Orton, whose fame 
as a ‘mighty hunter’ is celebrated by Homer, in 
the Odyssey, xi. 571-4. The Persian and the 
Grecian fables are both represented by the well- 
known and magnificent constellation.—J. P. S. 


NINEVEH, meaning the dwelling of Ninus ; 
a famous city of the ancient world, capital of the 
great Assyrian empire, which stood on the eastern 
bank of the river Tigris, opposite to the present 
Mosul; its actual site being most probably the 
same with that of Nunia and the tomb of Jonah, 
about three-fourths of a mile from the river, in the 
midst of ruins, N. Lat. 36° 20/17; KE. L. 43° 
10/ 17/7, The name in Hebrew is 11)3°3 ; in the 
Greek of the Septuagint, Nivevi, Niweuf; in ordi- 
nary Greek, Nivos; Latin, Ninws (Joseph. Antig. 
i. 6.4; ix. 11, 3). The Bible makes the city a 
sort of colony from Babylon or Babel, Shinar [see 
Bazen], stating (Gen. x. 11), ‘out of that land 
(Babel, &c., in the land of Shinar) went forth 
Asshur and builded Nineveh.’ After this simple 
statement the sacred record is for a long time en- 
tirely silent respecting Nineveh, which, we may 
therefore presume, remained inconsiderable for 
many generations. At length, some fifteen hundred 
years after the first mention of the place, in the 
days of Jeroboam II., king of Israel (3.c. 825), 
Nineveh again enters by name on the biblical 
record, having meanwhile grown into a mighty 
power. This re-appearance of Nineveh is acci- 
dental, and shows that the Bible does not profess 
to give any orderly and systematic history of the 
world. Other countries come on the scene and 
disappear, just as the course of events in the king- 
doms of Judah and Israel seems to require or 
may chance to occasion. Nineveh is described 
in the book of Jonah as ‘ that great city,’ ‘an 
exceeding great city of three days’ journey,’ pro- 
bably in a straight line through the place, as the 
large cities of Asia stood on a great extent of 
country, having gardens, and even fields, in the 
midst of them; and Jonah is said to ‘ enter into 
the city a day’s journey’ (ch. iii. 4) before he 
began to foretell its overthrow ; that is, as is most 
likely, he penetrated into the heart of the place, 
as being that which was most suitable for deliver- 
ing Ins burden. The magnitude of the place may 
also be gathered from what is said in the last verse 
of the book; ‘ That great city, wherein are more 
than six score thousand persons that cannot dis- 
cern between their right hand and their left hand, 
und also much cattle’ (grazing). The population 
of a place must have been immense in which there 
were no fewer than 120,000 children — young 
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children the language employed seems to dente. 
It also appears from the same bvok that the state 
of society was highly complex, organized in divers 
ranks from the king and the noble to the peasant : 
and, if we may argue from the exactness with 
which the number of children is given, we should 
be justified in asserting that the people were in an 
advanced stage of civilization, seeing that theiz 
social statistics were well attended to and care- 
fully preserved. Civilization, however, had brought 
luxury, and luxury corruption of morals, for ‘ their 
wickedness had gone up before God’ (ch. 1. 2). 
Yet was not their iniquity of the: lowest kind, for 
the Ninevites repented at the preaching of Jonah. 
In contemplating the dim shade of this immense 
city and powerful empire, and being made sen- 
sible that our sole means of acquiring the little we 
know about it is furnished by a few pages con- 
nected with a seer of the insignificant kingdom of 
Israel, we cannot fail to be surprised, nor to ask 
how it is that the records of Nineveh itself have 
perished, and that almost its only memorial is 
found among a petty and despised people? If the 
memorials of those great empires of ancient days 
have perished, and we owe our knowledge of them 
mainly to the Hebrew race, why did not these 
Hebrew records perish too? That which pre- 
served them must haye been an influence no less 
potent than peculiar. The sacred writings of the 
Hebrews were carefully preserved. This answer 
is not sufficient. What nation, having records 
did not keep them with care? A special value 
must have been attached to the Hebrew memorials, 
otherwise so special and effectual a care would not 
have been bestowed on them. But a special value 
implies a special worth; and we are thus led to 
recognise the peculiar character of these writter 
documents, namely, that they were true and 
divine. 

A few years later we find the prophet Nahum 
entrusted with ‘the burden of Nineveh.” From 
this book it would appear that the repentance of 
the city, if sincere, was not durable. Therefore 
was the anger of Jehovah about to fall upon it 
and make it a perpetual waste. Expressions that 
are employed tend to give a high idea of the size 
and splendour of the place: it had many strong 
holds, and many gates with bars, probably of brass; 
its inhabitants were ‘ many as the locust;? it had 
multiplied its merchants above the stars of heaven ; 
its crowned (princes) were as the locusts, and its 
captains as the great grasshoppers (ch. iii! 12-17). 
So her wealth was prodigious: ‘ There is none end 
of the store and glory ont of all the pleasant fur- 
niture.’ The reason assigned for the destruction 
of the city shows how great was its wickedness : 
‘ Out of the house of thy gods will I cut off the 
graven image and the molten image; I will 
make thy grave; for thou art vile’ (ch, i. 14). 
‘Woe to the bloody city! It is all full of Jies 
aud robbery ’ (ch. 111.1). Shortly after (w.c. 718) 
the delivery of this prophecy Sennacherib, king ot 
Assyria, having invaded Judea, suffered a signal 
defeat by the special act of God : ‘So Sennacherib 
departed, aud went and returned and dwelt at 
Nineveh’ (2 Kings xix. 36). Very brief, however, 
was his dwelling there, for as he was worshipping 
in the house of Nisroch his god, Adrammelech 
and Sharezer, his sons, smote him with the sword ; 
and Esarhaddon, his son, reigned in his stead 
(2 Kings xix, 37). The predicted punishment of 
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the city was now approachin jah also 
ve his authority that it would, come (ch. ii. 13), 
also Isa. xiv. 24, sq.: ‘The Lord will stretch 
out his hand against the north and destroy Assyria, 
and will make Nineveh a desolation, and dry like 
a wilderness.’ The language which immediately 
ensues goes to confirm the view which has been 
given of the commercial greatness (it was the 
entrepét for the trade of Eastern and Western Asia), 
the surpassing opulence, the high culture, the 
immense population, and the deep criminality of 
the city of Nineveh. For the account of the de- 
struction of the city we must look beyond the 
Bible decuments; but a description of what the 
place was before its overthrow. conceived in the 
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finest style of Eastern poetry, and adorned with 
the most splendid imagery—a description which 
exhibits in the most striking and interesting man- 
ner the greatness of its dominion and the grandeur 
of its state—may be found in Ezekiel xxxi. 

The scattered notices of Nineveh found in pro: 
fane authors agree substantially with the Scrip- 
tural account. The phrase, ‘that great city’ 
(Jonah i. 2), which seems in the Bible to be em- 
ployed as its customary appellation, is found 
applied to Nineveh (Nivos ueydAn) in a poetic 
fragment preserved by Diodorus Sic. (ii. 23); so 
that the epithet would appear to be one by which 
the city was ordinarily and generally charac- 
terized. Its greatness was such that it was deno- 


muinated ‘the Great.’ What, however, is most 
important and interesting is the agreement in so 
minute a particular of the sacred and the profane 
authorities. From Strabo (xvi. p. 757), the place 
appears to have been much greater than even 
Babylon; and from Diodorus Sic. (ii. 3), that it 
measured 480 stadia in circumference, having very 
high and broad walls, which, aided by the river, 
rendered it impregnable. This safety was, however, 
merely imaginary. Sardanapalus, who had a full 
share of the vices of his subjects, endured in the 
eighth century before Christ a siege of three years’ 
duration at the hands of the Medes, under Arbaces, 
which led to the overthrow of the city (Diod. Sic. 
ii, 26). But so large and so powerful a capital 
was not easily destroyed. Nineveh was the seat of 
an Assyrian kingdom till the year B.c. 625, when 
it was taken by Nabopolassar of Babylon, and 
Cyaxares, king of. the Medes, which led to the 
destruction of the Assyrian kingdom (Herod. i. 
106). Nineveh flourished no more, Strabo (xvi. 
p. 737) represents it as lying waste; though in the 
times of the Roman emperors some remaius of it 
- seem to have survived, as a Nineveh cn the Tigris 


is mentioned in Tacitus (Anna. xii. 13), and 
is characterized as a castellum, or fort, probably 
some small fortification raised out of the ruins of 
the city for predatory purposes. Something of the 
kind was found there at a later period, for im the 
thirteenth century Abulfaragius (Hist. Dynast. 
p. 404; Barhebreus, Chron. p. 464) makes men- 
tion of a castellum there. 

The tradition given by Herodotus (i. 185), that 
ifs founder’s name was Ninus, disagrees with the 
Biblical statement, which is that the city was 
built by Asshur, and may be nothing more than 
a repetition of the practice so common with the 
Greeks and Latins, of making founders for cities 
from the names which the places bear. 

The present remains comprise a rampart and 
foss, four miles in circuit, with a moss-covered 
wall about twenty feet in height. The ruins at 
first sight present a range of hills. From these 
hills large stones are constantly dug out, from 
which probably a bridge over the Tigris has beea 
built, 

Jonah’s connection with the city is still pre- 
served in a tomb which bears his name; but how 


424 NISAN. 


far back in antiquity this building runs, it is now 
impossible to say. The tomb stands on a hill, 
and is covered by a mosque which is held in great 
veneration. Bricks, partly whole, partly in frag- 
ments, and pieces of gypsum with inscriptions in 
the arrow-head character, are found from time to 
time. Landseer, in his Sab@an Researches, gives 
an engraving of cylinders dug up at Nineveh, 
which he states to be numerous in the Kast, and 
supposes to have been employed as signets: they 
are of jasper, chalcedony, and jade, and bear astro- 
nomical emblems, the graving of which, especially 
considering the hardness of the materials, shows a 
high state of art. 

Mosul, with which Nineveh is commonly iden- 
tified, stands on the opposite, or western bank of 
the Tigris, and lies so near the river that its streets 
are often flooded—a circumstance which calls to 
mind some of the terms employed by the pro- 
phetic writers before referred to. This place, like 
its great prototype, carries on a trade (though to 
a small extent) between the East and the West. 
The climate is stated to be very healthy; the 
average temperature of summer not exceeding 
66° Fahr.; but in spring, during the floods, 
epidemics are common, though not fatal. 

See Niebuhr, Rezsed. 11.353, 368; Ives, Voyage, 
p. 327, seq.; Rosenmiiller, Adterth. i. 2,116; 
Bruns, Erdbeschreibung, ii. 1, 199, sq. ; Mannert, 
v. 440, sq.; Kimneir’s Persia, 256-9; Olivier, 
Voyage en Turquie, iv. 265; Ainsworth’s Assyria, 
p. 256.—J. R. B. 


NISAN (}D°3), the first month of the Hebrew 
civil year. The name, if Semitic, might be 
traced to PJ netz, <a flower,’ and would hence 
mean ‘flower-month,’ like the Floreal of repub- 
lican France. As, however, this is a later name, 
posterior to the Captivity (Neh. 1. 1; Esther iii. 7), 
of the month which was originally called 2938 
Abib, Gesenius is inclined to follow Benfey in seek- 
ing a Persian origin for the word, and finds it in the 
Zend Navacan, ‘new day,’ made up of nav, ‘new,’ 
and a¢an, equivalent to the Sanscrit ahan, ¢ day.’ 
Abib, by which name this month is called in the 
Pentateuch (Exod. xiii. 4; xxiii. 15 ; Deut. xvi. 1), 
means an ear of grain, a green ear; and hence 
the mouth Abib,’ is ‘the month of green ears.’ 
It thus denoted the condition of the barley in the 
climate of Egypt and Palestine in this month. 
Nisan, otherwise Abib, begau with the new moon 
of April, or according to the Rabbins, of March 
{Monvrx]. 

NISROCH (71D) ; Sept. Macapdx), an idol 
of the Ninevites (2 Kings xix. 37; Isa. xxxvii. 
38). The word is now usually supposed to mean 


‘great eagle,’ from Ww, Arab. youd , eagle, and the 


syllable och, ach, which in Persian is intensitive. 
This bird was held in peculiar veneration by the 
ancient Persians; and was likewise worshipped 
by the Arabs before the time of Mohammed. 
(Jurieu, Hist. des Dogmes, iv. 4, ch. 11; Creuzer, 
Symbolik, i. 723; Gesen. Thesaur. p. 892, where 
also may be seen several derivations proposed by 
Bohlen from the Sanscrit and Zend). 

NITRE. [Nerer.] 

NO, or NO-AMMON [Tuexss]. 


NOAH, the second father of the human race, 
was the son of the second Lamech, the grandson of 


NOAH. 


Methuselah, and the tenth in descent from Adam. 
Methuselah, who died at the age of 969, was the 
longest lived of the patriarchs, and probably of 
all mankind. The genealogy is in the line of 
Seth, who is distinguished in the history (Gen. iv. 
26) by an interposed observation, that in or about 
his 105th year ‘a beginning was made for calling 
by the name of Jehovah; or ‘a beginning was 
made for calling upon the name of Jehovah; or 
‘profanation was committed for calling the name 
of Jehovah, 7. e. applying the divine name to 
other objects. This diversity of renderings may 
seem very extraordinary; but it is to be consi- 
dered—(1), that the parenthetic character of the 
sentence and its extrerne brevity jreclude our 
receiving aid, except inferentially, from the con- 


nection ; (2), that the verb bon appears not merely 
to diverge from one primary meaning into several 
significations, differing from each other, yet ca- 
pable of being derived, in different lines of asso- 
ciated thought, from the primary (which is very 
much the case in the Hebrew and its allied lan- 
guages); but that it belongs to the class of words, 
instances of which are probably to be found in 
all languages, alike in sound or in spelling, or 
even in hoth, but most widely different in mean- 
ing, and often in derivation, and therefore each 
entitled to be considered as a separate verb, 
having grown from a different radical, probably 
lost. Dr. Julins Fiirst, in his very judicious and 
philosophical Lexicography, incorporated in his 
edition of Buxtorf’s Concordance (Leipzig, 1840), 


makes of 22M four independent verbs, having the 
several meanings of—to pierce, to turn an object 
from a holy use to something wicked, to begin, 
and to whirl round. The question here lies be- 
tween the second and the third of these senses. 
(3) That the frequent Hebrew phrase to call, 
connected by a preposition, especially 2 for by, 
with the noun for »a@me, sometimes signifies to 
apply a name to an object merely, and sometimes 
to do so as an act of religious homage. 

Thus the English reader sees the grounds of 
the difficulty ; and so great is that difficulty on 
every side as to have compelled the illustrious 
Hebraist John Drusius to say, ‘Long has this 
passage kept me on the rack, and so it does still ;? 
and, after an able investigation, he concludes, yet 
not confidently, in favour of that sense which we 
have put the second. The earliest interpretation, 
that of the Septuagint, seems to have been formed 
upon a wrong reading, and few or none regard it 
as entitled to acceptance, The next in antiquity 
is the Targum (Chaldee Paraphrase) of Onkelos, 
attributed to the first century of the Christian 
era; it gives the passage, ‘ Thus, in his days, the 
sons of men set aside earnest supplication in the 
name of Jeja.’ The Syriac has, ¢ Then he began 
to call upon the name of the Lord.’ The Latin 
of Jerome is the same, both making Enos the agent 
of the verb. But St. Jerome, in his Questiones 
in Genesim, gives this translation and remark ; 
««¢' Then was ‘the beginning of calling upon the 
name of the Lord; yet many of the Hebrews 
prefer a different meaning—that then first idols 
were fabricated in the name of the Lord and in 
his likeness.’ 

Of these interpretations we own that the first 
most commends itself to our judgment; yielding 
the sense that, in consequence of the awful. in« 
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se of wickedness, the true worshippers of God 
ae to be distinguished by the appellation 
sons of God. Thus the clause stands in an 
illustrative connection with its proper sequel, 
Gen. vi.1; for ch. vy. is an insulated part, which, 
in the modern way of composition, would be a 
genealogical table. This was the interpretation 
of Aquila in the second century ; it is intimated 
in the margin of our common version, and is 
adopted by Piscator in both his Latin and his 
German versions; by Diodati in his Italian, by 
Hackspan, by Leclere (1696), by Bishop Patrick, 
by Wells (1724), by Dereser (in Brentano’s 
Bible, 1820), by Romanus Teller (1749), by 
Boothroyd, by Leander van Ess, and no doubt 
by many others. Dereser’s note deserves to be 
cited ; * Some pious families began to call them- 
selves sons (in the Hebrew idiom equivalent to 
disciples, learners) of God, in order to distinguish 
Ives from the sons of men, those who dis- 
regarded the instructions of divine authority, and 
gave themselves up to wickedness.’ Wells’s 
oo aoe is also excellent. Shuckford gives 
is sanction to this interpretation. Yet the second 
has great weight of both reason and authority in 
ifs favour, and probably the majority of expositors 
have sanctioned it. None have expressed it better 
than Bishop Alleigh, in the Bishops’ Bible (1568): 
© Then began men to make invocation in the name 
of the Lord.’ It possesses a strong recommenda- 
tion in that the most usual signification of to call 
upon in the name of the Lord, in the Old Tes- 
tament, is to perform a solemn act of worship. 
* Moses is presenting to us the piety of one family 
which worshipped God in purity and holiness 
when religion was almost universally corrupted 
and collapsed’ (Calvin). ‘ Religious worship be- 
gan to be celebrated with greater life aud energy, 
and more publicly, than had before been’ (Jas. 
Cappell, Willett, &c.). 

The third interpretation, first found in Onkelos, 
and apparently implied in the Antiguities of 
Josephus, was maintained by Maimonides, Jarchi, 
and other Jewish interpreters, and adopted by 
our illustrious Selden, and by Antony van Dale. 
But it can ,scarcely be made to harmonize with 
the prefix 9 before the second yerb, which, it is 
observed by Theodore Hackspan (whose eminence 
in the niceties of Hebrew and all other Shemitic 
literature was considered as without a parallel in 
the former half of the seventeenth century), de- 
termines the sense of the antecedent verb to the 
idea of beginning. 

The father of Noah must not be confounded 
with the Lamech who was the fourth in descent 
from Cain, There is another instance of the 
same name in each line, Enoch; but the periods 
of each of the two couples must have been very 
different, though we cannot exactly compare 
them, for the history does not give the years of 
life in the line of Cain. The two Lamechs, how- 
ever, have one remarkable circumstance in com- 
mon; to each of them a fragment of inartificial 
poetry is attached as his own composition. That 
of the Cainitic Lamech is in’ Gen. iv. 23, 24. 
That of the Sethite now comes before us in ch. v. 
28, 29:—‘ Lamech lived 182 years, and then 
begat a son, and-he called his name Noau, 

ing, 

* This shall comfort us 


i From our labour, 
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And from the sorrowful toils of our hands; 
From the ground, 


Which Jehovah hath cursed.’ 

The allusion is undoubtedly to the penal conse- 
queuces of the fall in earthly toils and sufferings, 
and to the hope of a Deliverer excited by the 
promise made to Eve. That this expectation was 
grounded upon a divine communication we infer 
from the importance attached to it, and the con- 
fidence of its expression. See this subject well 
argued in Bishop Sherlock’s Use and Intent of 
Prophecy, Disc. iv. 

That the conduct of Noah corresponded to the 
faith and hope of his father we have no reason to 
doubt. The brevity of the history satisfies not 
human curiosity. He was born six hundred years 
before the Deluge. We may reasonably suppose 
that through that period he maintained the cha- 
racter given of him:—‘ Noah found favour in 
the eyes of the Lord. Noah was a just man, and 
perfect in his generations. Noah walked with 
God’ (ch. vi. 8, 9). These words declare his 
piety, sincerity, and integrity, that he maintained 
habitual communion with the Father of Mercies, 
by the exercises of devotion, and that he was an 
inspired instrument of conveying the will of God 
to mankind. The wickedness of the human race 
had long called upon the wisdom and justice 
of God for some signal display of his displeasure, 
as a measure of righteous government and an 
example to future ages. For a long time, pro- 
bably many centuries, the better part of men, the 
descendants of Seth, had kept themselves from 
society with the families of the Cainite race. 
The former class had become designated as ‘ the 
sons of God,’ faithful and obedient: the latter 
were called by a term evidently designed to form 
an appellation of the coutrary import, ‘ daughters 
of men,’ of impious and licentious men. These 
women possessed beauty and blandishments, by 
which they won the affections of unwary men, 
and intermarriages upon a great scale took place. 
As is usual in such alliances, the worse part 
gained the ascendancy. The offspring became 
more depraved than the parents, aud a universal 
corruption of minds aud morals took place. 
Many of them became ‘ giants, the mighty men 


of old, men of renown’ cords nephilim) 
apostates {as the word implies), heroes, warriors, 
plunderers, ‘filling the earth with violence,’ God 
mercifully afforded a respite of one hundred and 
twenty years (ch. vi. 3; 1 Pet. iii, 20; 2 Pet, ii. 
5), during which Noah sought to work salutary 
impressions upon their minds, and to bring them 
to repentance. Thus he was ‘a preacher of 
righteousness,’ exercising faith in the testimony 
of God, moved with holy reverence, obeying the 
divine commands, and, by the contrast of his 
conduct, condemning the world (Heb. xi. 7): 
and probably he had during a long previous 
period laboured in that benevolent and pious 
work. 

At last the threatening was fulfilled, All 
haman kind perished in the waters, except this 
eminently favoured and righteous man, with his 
three sous (born abont a hundred years before) 
and the four wives [De.uar]. 

At the appointed time this terrible state of the 
earth ceased, and a new surface was disclosed for 
the occupation and industry of the deliver 
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family. In some places that surface would be 
washed bare to the naked rock, im others sand 
would be deposited, which would be long uncul- 
tivable; but by far the larger portion would be 
covered with rich soil. With agriculture and its 
allied arts the antediluvians must have been well 
acquainted [Apam]. The four men, in the vigour 
of their mental faculties and bodily strength, ac- 
cording to the then existing scale of human life, 
would be at no loss for the profitable application 
of their powers. Immediately after the desolating 
judgment the merciful Jehovah gave intimations 
of his acceptance of the sacrifice and thanks- 
givings of Noah and his family, and of his gra- 
cious purposes revealed in the form of a solemn 
covenant for the continual benefit of them and 
their posterity. The beautiful phenomenon of 
the rainbow was put to a new and significant use. 
As infallibly certain as is the production of a 
rainbow under certain conditions of the atmo- 
sphere, so certain and sure of fulfilment are the 
promises of Jehovah. The act of grace is an- 
nounced in the condescending language which 
was best adapted to the earliest condition of 
human thought [AnrHropomorpuism]. ‘The 
Lord smelled a sweet odour; and the Lord said 
to his heart, 1 will not add to inflict a malediction 
further upon the ground on account of man’ (Gen. 
viii. 21). ‘Thatold curse,’ says Bishop Sherlock, 
‘was fully executed and accomplished in the 
flood. In consequence of which discharge from 
the curse a new blessing is immediately pro- 
nounced upon the earth’ (Use and Int. p. 59). 
Noah and his children would labour the more 
assiduously from the consolation and hope thus 
inspired. Accordingly, in a subsequent part of 
the narrative, we read, ‘ And Noah began, a man 
of the ground’ (ch. ix. 20), ze. set diligently to 
his welcome labour, the sorrow being mitigated, 
the prospect encouraging, and the assurance of 
success given by divine promise. The simple 
phrase comprehends the continuity of action, the 
formation and prosecution of habit. It is added, 
‘And he plauted ayineyard.’ Dr. Dereser thinks 
that the two members of the sentence should be 
connected, producing this translation, ‘ Aud Noah, 
in his field-work, commenced the planting of a 
vineyard.’ The narrative makes it evident that 
the occurrence next mentioned, the invention of 
wine-making, must have been some years after 
the cessation of the flood; for not Ham himself, 
but Canaan his son, is the first and emphatic ob- 
ject of the prophetic curse. We cannot with 
reason assume less than fifteen or eighteen years. 
We are thus led to the idea that agricultural 
processes were improved, and produce augmented 
in variety and in quality. The vine had existed 
before theflood, and Noah could not be unac- 
quainted with it; but not till now had grapes 
been grown of such size, sweetness, and ebup- 
dance of juice, as to strike out the thought of 
expressing that juice, and reserving it in a vessel 
for future use. Noah, we think it probable, knew 
not that, in a few days, it would ferment and ae- 
quire new and surprising properties, Innocently 
and without suspicion he drank of the alluring 
beverage, as if it had been water from the spring. 
The consequence is recorded in the characteristic 
simplicity of style which affirms neither censure 
nor apology. We regard that consequence as 
not a sinful intoxication, both from what was 
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probably the occasional cause, and from the im- 
mediate agency of the Spirit of God in communi- 
cating prophecy. The latter, indeed, is not an 
impregnable ground; for bad men might receive 
gifts of inspiration, as Balaam and Judas; but 
Noah was eminently a righteous and perfect 
man, and it is inconceivable that a miraculous 
influence of God should be granted in immediate 
contiguity with a sinful action. 

That prophetic denunciation is the last recorded 
fact of the life of Noah, though he lived through 
the subsequent period of 350 years. It is a pro- 
phecy of the most remarkable character, haying 
been delivered in the infancy of mankind ; in its 
undeniable fulfilment reaching through more 
than 4000 years down to our own time; and 
being even now in a visible course of fulfilment. 
It seems more strictly correct in philology, and 
more in accordance with fact, to render it as a 
prophecy, than as precatory of malediction and 
blessing. We give it in the closest version. 


* Accursed Canaan ! 
A slave of slaves he will be to his brethren. 
Blessed Jehovah, God of Shem! 
And Canaan will be slave to him, 
God will make Japheth to spread abroad, 
And he will inhabit the tents of Shem, 
And Canaan will be slave to him.’ 


The first part of this prediction implies that, in 
some way, the conduct of Canaan was more of- 
fensive than even that of his father Ham. The 
English reader will perceive the peculiar allusion 
or alliteration of the third member, when he is jn- 
formed that the name Japheth comes trom a verb, 
the radical idea of which is opening, widening, 
expansion. In two ways one might imitate it; by 
translating both the words, or by coining a verb ; 
thus, 1, God will enlarge the enlarger; or, 2, 
God will japhethize Japheth. The whole para- 
graph, short as it is, contains a germ which, like 
the acorn to the oak, comprehends the spivit of 
the respective histories of the three great branches 
of mankind. The next chapter presents to us 
the incipient unfolding of the prophecy. See the 
article Narions, Dispersion ov. 

‘God will give to Japheth an abundant pos- 
terity, which will spread itself into difierent re- 
gions, aud will dwell among the posterity of 
Shem; and Cauaan’s posterity will be compelled 
to be slaves to that of Japheth. The following 
chapter shows how this prophecy has been fulfilled, 
The descendants of Japheth peopled Hurope, the 
northern parts of Asia, Asia Minor, Media, Iberia, 
Armenia, the countries hetween the Black Sea 
and the Caspian, Great Tartary, India, China, 
the European settlements in America, and pro- 
bably America itself. They also inhabit im part 
the more southerly parts of Asia, mingling freely 
with the posterity of Shem, who chiefly peopled 
those regions. On the other hand, Africa, which 
was peopled by the descendants of Canaan and 
[other sous of Ham, was conquered and brought: 
under the yoke by the Romans, descendants ot 
Japheth.” [This applies only to the Carthaginiang 
and settlers in other districts along the north 
coast of Africa, which had been peopled by the 
Pheenicians and other Canaanitish tribes. We 
have not the shadow of authority for deriving the 
negro tribes, or any of the nations of Medial and 
South Africa, from Canaan.] ‘Down to our owa 
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times Africa has been to all other nations the 
source of the supply of slaves’ (Dereser, in the 
Roman Catholic Germ. Transl. of the Bible, by 
him, Brentano, and Scholz, 17 vols. Francf. 
1820-1833): an excellent version, made from 
the Hebrew and Greek. 

It is an old tradition of the Rabbinical Jews, 
on which they lay great stress, that at this junc- 
ture Noah delivered to his children seven pre- 
cepts, to be enjoined upon all their descendants. 
These prohibit, 1, idolatry; 2, irreverence to the 
Deity; 3, homicide; 4, unchastity; 5, fraud and 
plundering; the 6th enjoins government and obe- 
dience; and the 7th forbids to eat any part of an 
animal still living. Mr. Selden has largely 
illustrated these precepts, and regards them as a 
concise tablet of the Law of Nature (De Jure 
Nat. et Gent. juxta Disciplin. Ebr@orum), which 
excellent work of 900 pages is taken up in com- 
menting upon them. Though we have no posi- 
tive evidence of their haviug been formally 
enjoined by the great patriarch, we can have no 
great reason for rejecting such an hypothesis. 

After this event, we have in the Scriptures no 
farther account of Noah, than that ‘ali his days 
were nine hundred and fifty years ; and he died.’ 
That he had no more children is evident from the 
nature of the case, notwithstanding the antedilu- 
vian longevity, from the impossibility of his hav- 
ing a second wife without horrid incest, which 
surely no man of sound mind can impute to him, 
and from the absence of the constant clause of ch. 
y., which would naturally have come after the 
28th verse of ch. ix., ‘and begat sous and daugh- 
ters.’ Mr. Shuckford regards this absence of any 
mention of Noab, as ‘a strong intimation that he 
neither came with the travellers to Shinaar, nor 
was settled in Armenia or Mesopotamia, or any 
of the adjacent countries. He was alive a great 
while after the confusion of Babel, for he lived 350 
years after the flood; and surely, if he had come 
to Babel, or lived in any of the nations into which 
mankind were dispersed from thence, a person of 
such eminence could not at once sink to nothing, 
and be no more mentioned than if he bad not been 
at all’ (Connect. i.99) But it must be confessed 
that the argument from silence, however strong it 
may dooeike this case, is not decisive. The 
narratives of the Bible are not to be judged of by 
the common and just rules @ writing history. 
Those narratives are not, properly speaking, a 
history, but are a collection of such anecdotes aud 
detached facts as the Spirit of holiness and wisdom 
determined to be the most practically proper for 
the religious and moral instruction of all sorts of 
men. The Bible was written for children and 
poor peasants, as well as for scholars and philoso- 
phers. That learned and judicious author sup- 
poses that Noah migrated far into the Hast, and 
that the Chinese mean no other than him when 
their traditions assign Fobi as their first king, 
raving no father, ze. none recorded in their 
legends ; to whom also they attribute several ac- 
tions and circumstances which appear to be derived 
by disguisement from the real facts recorded in 
our sacred book of Genesis. One in particular 
is in connection with a universal deluge ; and 
this is wantioned also by Sir William Jones, who 
says, ‘ the great progenitor of the Chinese is named 

by them Fohi,’ and that ‘the earth’s being wholly 
~ govered with water just preceded the appearance 
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of Fohi on the mountains of Chin’ (Works, iii, 
151-5), It may be very rationally conceived that 
Noah remained long in the neighbourhood of his 
descent from the ark; and that, at last, weighty 
reasons might induce him, with a sufficient num- 
ber of associates, grandchildren and great-grand- 
children, who would be born in some 80 or 100 
years, to migrate far to the East. F 

Sir William Jones, also, is evidently inclined 
to think the seventh Menu of the Hindoos, con- 
nected in their ancient books with a universal 
deluge, to be no other than a legendary represent- 
ation of Noah. The very name is, indeed, iden- 
tical, Me Nuh, the M being a common Oriental 
prefix, and Nuh is Noah without the points. 

As the flood affected equally the common an- 
cestry of mankind, all nations that have not sunk 
into the lowest barbarism would be likely to pre- 
serve the memory of the chief person connected 
with it; and it would be a natural fallacy that 
every people should attach to itself a principal 
interest in that catastrophe, and regard’ that chief 
person as the founder of their own nation and be- 
longing to their own locality. Hence we can 
well account for the traditions of so many peoples 
upon this capital fact of ancient history, and the 
chief person in it ;—the Xisuthrus of the Chal- 
deans, with whom is associated a remarkable num- 
ber of precise circumstances, corresponding to the 
Mosaic uarrative (Alex. Polyhist. in the Chronicle 
of Eusebius, so happily recovered by Mr. Zohrab, 
in the Armenian version, and published by him 
in 1818); the Phrygian Noé of the celebrated 
Apamean medal, which, besides Noah and his 
wife with an ark, presents a raven, and a dove with 
an oliye-branch in its mouth (figured in Bryant's 
Anc. Myth. vol. iii.); the Manes of the Lydians 
(Mr. W. J. Hamilton's Asia Min. iii. 383, [Na- 
tions, Dispersion oF] 3 the Deucalion of the Sy- 
rians and the Greeks, of whose deluge the account 
given by Lucian is a copy almost exactly cireum- 
stantial of that in the book of Genesis (Dea Syria ; 
Luciani Opp. ii, 457, ed. Reitz; Bryant, iii. 28); 
the many coincidences in the Greek mythology 
in respect of Saturn, Janus, and Bacchus; the 
traditions of the aboriginal Americans, as stated 
by Clavigero, in his History of Mexico; and 
many others.—J. P. S. 

NOB (35; Sept. NowBa), a city of Benjamin, 
in the vicinity of Jerusalem, belonging to the 
priests, and where the tabernacle was stationed in 
the time of Saul (1 Sam. xxi. 25 xxii. 9, 11,19; 
Neh. xi. 82; Isa. x. 32. From the last of these 
texts it would appear that Jerusalem was visible 
from Nob, which, therefore, must have been situ- 
ated somewhere upon the ridge of the Mount of 
Olives, north-east of the city. Dr. Robinson states 
that he diligently sought along the ridge for 
some traces of an ancient site, which might be 
regarded as that of Nob, but without the slightest 
success (Bibl. Researches, ii. 150). — 

NOBLEMAN. The word so rendered in 
John iv. 46 is BaoiAlkds, which is somewhat 
various in signification. It may mean: 1. A 
rege oriundus, descended from a king, 2. 
ianpérns Tod Bacidéws, one belonging to the 
cont. 3. orpariérns BacAéws, a soldier of the 
king, in which latter sense it often occurs in 
Josephus. The second signification seems, how- 
ever, to be the prevalent one; and the Greek in- 
terpreters are also favourably inclined towards it, 
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Miinter found it likewise in inscriptions. The 
Syriac has here, ‘a royal servant ;’ the Ethiopic, 
‘a royal house-servant.’ This person was, there- 
fore, probably of the court of Herod Antipas, who 
reigned over Galilee and Perea (Tholuck, Com- 
mentar zum Johan. iv. 46). 

NOD (713; Sept. Nafd), the land to which 
Cain withdrew, and in which he appears to have 
settled (Gen. iv. 16). While the site of Paradise 
itself remains undetermined, it is useless to seek for 
that of the land of Nod. This-Jand, wherever it 
was, could not have had a name till Cain went to 
it; and it was doubtless called Nod (which 
signifies flight, wandering), from the circum- 
stance that Cain fled to it. 

“NOPH [{Mempuis]. 


NOPHECH (75)), a precious stone, named 
in Exod, xxviii. 18; xxxix. 11; Ezek. xxvii. 16; 
xxvili. 133; in all which places it is rendered 
‘Emerald’ in the Authorised Version, The 
Sept. and Josephus render it by &va@paz, or car- 
buncle. This name, denoting a live coal, the 
ancients gave to several glowing red stones re- 
sembling live coals (a similitudine ignium ap- 
pellati, Plin. Hist, Nat. xxxii. 25; comp. Theo- 
phrast. De Lapid. 18), particularly rubies and 
garnets. The most valued of the carbuncles seems, 
however, to have been the Oriental garnet, a trans- 
parent red stone, with a violet shade, and strong 
vitreous lustre. It was engraved upon (Theo- 
phrast., 31), and was probably not so hard as the 
ruby, which, indeed, is the most beautiful and 
costly of the precious stones of a red colour, but 
is so hard that it cannot easily be subjected to the 
graving-tool. The Hebrew nophech, in the breast- 
plate of the high-priest, was certainly an engraved 
stone; and there is no evidence that the ancients 
could engrave the ruby, although this has in mo- 
dern times been accomplished. Upon the whole, 
the particular kind of stone denoted by the Hebrew 
word must be regarded as uncertain (Rosen- 
miiller, Biblical Mineralogy, pp. 82, 33; Winer’s 
Real-worterbuch, art. § Kdelsteine ;> Braunius, 
De Vest. Sacerdot. p. 523; Bellermann, Ueber 
die Urim, u. Thummim, p. 43). 


NORTH (}ID¥; Sept. Boppas; Vulg. Sep- 
tentrio, &c.). The Shemite, in speaking of the 
quarters of the heavens aud of the earth, supposes 
his face turned towards the east, so that the east 
is before him, the west behind, the south on the 
right hand, and the north on the left. - Hence the 
words which signify east, west, north, and south, 
signify also that which is before, behind, on the 
right hand, and on the left. Thus Aquila renders 
the words, ‘ the north and the south’ (Ps. lxxxix. 
12), Bopiay kad Setidy, the ‘north and the right 
hand.’.-The Hebrew word, translated north, occurs 
in the five following senses: 1. It denotes a quarter 
of the heavens; 2. of the earth; 3. anorth aspect 
or direction; 4. it is the conventional name for 
certain countries irrespectively of their true geo- 
graphical situation; and, 5. it indicates the north 
wind, 1, It denotes a particular quarter of the 
heavens; thus, ‘ fair weather cometh out of the 
aorth’ (Job xxxvii. 22); literally, ‘gold cometh,’ 
which Gesenius understands figuratively, as 
meaning the golden splendour (of the firmament), 
and compares Zech. iv. 12, ‘ gold-coloured oil.’ 
The Sept. somewhat favours this idea—dro Boppa 
vépn xpvoavyoovra, ‘ the cloud having the lustre 
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of gold,’ which perhaps corresponds with the 
Xpvtwmds aidyp, the gilded ether, or sky, of an old 
Greek tragedian, quoted by Grotius. The same 
Hebrew word seems used poetically for the whole 
heaven in the following passage: ‘ He stretcheth 
out the north (literally the concealed, dark place), 
(like mpds (Sov, in Homer) over the empty place’ 
(Job xxvi. 7; Sept. én’ oddév). Hence the mean- 
ing, probably is, that the north wind clears the 
sky of clouds; which agrees with the fact in Pales- 
tine, to which Solomon thus alludes, ‘The north 
wind driveth away rain’ (Prov. xxv. 23). Homer 
styles it ai@pnyevérns, * producing clear weather ' 
(il. xv. 171; Od. v. 296). Josephus calls 
it aiOpidraros, ‘that wind which most produces 
clear weather’ (Antig. xv. 9. 6); and Hesychius, 
emidéévos, or ‘auspicious’; and see the remarkable 
rendering of the Sept. in Prov. xxvii. 16. In the 
words, ¢ cold weather cometh out of the north’ 
(Job xxxvii. 9), the word rendered. ¢ north’ ig 
D5 mezarim, which Gesenius understands to 
mean literally ‘the scattering,’ and to be a 
poetical term for the north winds, which scatter 
the clouds and bring severe cold. He, therefore, 
with Cocceius and Schultens, approves of Kim- 
chi’s rendering of the phrase by ‘ venti flantes et 
dispergentes.” By some a northern star is here 
understood: the Vulgate has arcturus ; the Sept. 
axpwthpia (perhaps to be read apxrga or ape 

ovpos); while others, as Aben-Ezra, and after 
him Michaelis, regard Mezarim in this text as the 
same with the constellation denoted elsewhere by 
mazzaroth (Job \xxxvili. 22), and mazzaloth 
(2 Kings xxiii. 5). 

The word ]}D¥ occurs also in the same sense in 
the following passages: ‘ the wind turneth about 
to the north’ (Kccles. i. 6); ‘a whirlwind, out 
of the north’ (Ezek. i. 4). 2. It means a quarter 
of the earth (Ps. cvii. 3; Isa. xliii. 6; Ezek. xx, 
47; xxxil. 80; comp. Luke xii. 29). 3. It 
occurs in the sense of a northern aspect or direc- 
tion, &c.; thus, ‘looking north’ (1 Kings vii. 25 ; 
1 Chron. ix. 24; Num. xxxiv. 7); on ‘ the north 
side’ (Ps. xl viii. 2; Ezek. viii. 14; xl. 44; comp 
Rev. xxi. 13). 4. It seems used as the conven- 
tional name for certain countries, irrespectively 
of their true geographical situation, namely, Baby- 
lonia, Chaldza, Assyria, and Media, which are 
constantly represented as being to the north of 
Judea, though some of them lay rather to the east 
of Palestine. Thus Assyria is called the north 
(Zeph. ii. 18), and Babylonia (Jer. i. 14; xlvi. 6, 
10, 20, 24; Ezek. xxvi. 7; Judith xvi. 4). The 
origin of this use of the word is supposed to be 
found in the fact that the kings of most of these 
countries, avoiding the deserts, used to invade 
Judea chiefly on the north side, by way of Da- 
mascus and Syria. Thus also, the kings of the 
north that were ‘near,’ may mean the kings of 
Syria, and ‘those that are afar off,’ the Hyrcanians 
and Bactrians, &c., who are reckoned by Xeno- 
phon among the peoples that were subjected or 
oppressed by the king of Babylon, and perhaps 
others besides of the neighbouring nations that 
were compelled to submit to the Babylonish yoke 
(Jer. xxv. 26). By ‘the princes of the north’ 
(Bzek. xxxii. 30), some understand the Tyrians 
and their allies (ch. xxvi. 16), joined here with 
the Zidonians, their neighbours. ‘ The families of 
the north’ (Jer. i. 15) are inferior kings, who were 
allies or tributaries to the Babylonian empire 
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(comp. xxxiy. 1; 1. 41; li. 27). ‘The families 
pf the north’ (Jer. xxv.) may mean a still in- 
ferior class of people, or nations dependent on 
Babylon. 5. The Hebrew word is applied to the 
north wind. In Proy. xxvii. 16, the impossibility 
of concealing the qualities of a contentious wife, 
is illustrated by comparing it to an attempt to 
bind the north wind, AYTPHS. The invocation 
of Solomon (Cant. iv. 16), * Awake, ob north, and 
come, thou south, blow upon my garden that the 
spices may flow out,’ and which has occasioned 
much perplexity to illustrators, seems well ex- 
plained by Rosenmiiller, as simply alluding to 
the effect of winds from opposite quarters, in dis- 
posing the fragrance of aromatic shrubs (ver. 13, 
4) far and wide, in all directions. A tine de- 
scription of the effects of the north wind, in winter, 
occurs in Ecclus. xliii. 20; which truly agrees 
with the ‘ horrifer Boreas’ of Ovid (Met. i. 65), 
and in which reference is made to the coincident 
effects of the north wind and of fire (v.21; comp. 
y. 3, 4), like the ‘ Boree penetrabile frigus adurit’ 
of Virgil (Georg. i. 93) ; or Milton’s description, 
‘The parching air 
Burns fierce, and cold performs the effects of fire.’ 
Paradise Lost, ii. 595. 
Josephus states that the north wind in the neigh- 
bourhood of Joppa was called by those who sailed 
there MeAaguBdpeios, ‘ the black north wind,’ and 
certainly his description of its effects, on one 
occasion, off that coast, is appalling (De Bell. 
Jud. iii. 9. 3).—J. F. D. 

NOSE-JEWEL [Women]. 

NOVICE, or Neopuyrze (Neédpuros), one 
newly converted (literally newly planted), not 
yet matured in Christian experience (1 Tim. iii. 6). 
The ancient Greek interpreters explain it by ‘new- 
baptised,’ veo8daticros, * proselyte,’ rpooAvtos, 
&c. The word continued to be in use in the early 
church; but it gradually acquired a meaning 
somewhat different from that which it bore under 
the Apostles, when ‘newly converted’ and ‘newly 
baptised’ described, in fact, the same condition, 
the converted being at once baptised. For when, 
in subsequent years, the church felt it prudent to 
put converts under a course of instruction before 
admitting them to baptism and the full privi- 
leges of Christian brotherhood, the term Nedgpurat, 
Novitii, Novices, was sometimes applied to them, 
althongh more usually distinguished by the ge- 
neral term of Catechumens. 

NUMBERS is the appellation given to the 
fourth book of Moses, which in the Septuagint 
is called *Ap:®uol, and in the Hebrew canon 
923193 be-midbar, ‘in the desert.’ 

Contrents.—This book embraces more espe- 
cially the continuation of the Sinaitic legislation, 
the march through the wilderness, the rejection of a 
whole generation, and the commencement of the 
conquest of Canaan. Thus we see that it treats 
on very different subjects, and on this account it 
has frequently been attempted to resolve it into 
separate fragments and documents, and to repre- 
sent it as being composed of the most heterogene- 
gus materials. We will endeavour to refute this 
opinion, by furnishing an accurate survey of its 
contents, and by describing the internal connec- 
tion of its component parts, so that the organisa- 
tiun of the book may be clearly understood. 

The sum and substance of the law having been 
#ated in the preceding books, that of Numbers 
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commences with the arrangements requisite for 
preserving good order in the camp of the Isrwelites, 
The people are numbered for the express purpose 
of separating the Levites from those Israelites who 
had to bear arms, and of thus introducing into 
practice the law concerning the first-born, for 
whom the tribe of Levi became a substitute, 
For this reason the people are not merely 
numbered, but also classed according to their 
descent; the order which each tribe should 
occupy in the camp is defined; and the Levites 
are introduced into their respective functions 
(ch. i.-iv.). 

The camp, having been consecrated, was to be 
kept pure according to the law of Levitical 
cleansings ; consequently all persons were ex- 
cluded from it who were afflicted with leprosy, 
who had become unclean by a flux, and who had 
touched a corpse (ch. y. 1-4). 

Thus, after civil and sacerdotal life had been 
brought into a definite form, other laws based upon 
this form came into force, especially those laws 
which regulated the authority of the priests in 
civil affairs (ch. v.55 vi. 27). These regulations 
conclude with the beautiful form of benediction 
which indicates the blessing to be expected from 
the true observance of the preceding directions. 
The people are impressed with this fact; the hearts 
of the Israelites are willing to offer the required 
gilts, and to entrust them to the Levites. 

Jehovah is faithful to his promise, and glori- 
ously reveals himself to his people (ch. vii.). 
Before the Levites enter upon the discharge of 
their sacred functions, the law concerning the . 
lamps to be lighted in the sanctuary is signifi- 
cantly repeated (ch. vili.). These lamps sym- 
bolize the communication of the Holy Spirit, 
and bring to the recollection of the nation the 
blessings of theocracy to be derived from setting 
apart the tribe of Levi, which had recently been 
separated from the rest of the people. 

-Then follows a description of the celebration 
of the Passover, preparatory to the departure of 
the people from Mount Sinai (ch. ix. 1-14). 
Some regulations are connected with the cele- 
bration of the Passover, and the whole miraculous 
guidance of the people is described (ch, ix. 15-x.). 

Thus the entrance of Israel into the Holy Land 
seemed to be fully prepared; and it was of great 
importance to show how they were prevented 
from entering it. Accurate details are therefore 
given of the spirit which pervaded the nation ; 
a spirit which, in spite of the forbearance of God, 
manifested itself in daring rebellions against the 
divine autbority (ch, xi, and xii.). 

Now comes the turning point of the history. 
Everything seems externally prepared for the 
conquest of the country, when it appears that the 
nation are not yet internally ripe for the perform- 
ance of so important an act (ch. xiii., xiv.). 

In immediate connection with this are some 
laws which were given in the desert; the in- 
tention of which was ‘to recal to the recollection of 
the rejected race, which had been justly con- 
demned to suffer severe punishment, that never- 
theless they had not ceased to be the people of the 
covenant, and the depositary of divine revelation 
(comp. ch. xv. 2, 13-16, 22, 23, 37, sq.). In 
this respect the facts mentioned in ch. xv. 32-36, 
and ch. xvi. are also of great importance. They 
show, on the one hand, the continuance of an evi) 
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disposition in the people, and, on the other, the 
majesty of God watching over his holy law. 

The contents of ch. xv.-xix. are of a similar 
character. The facts there recorded relate to a 
period of thirty-eight years, The conciseness 
with which they are stated significantly indicates 

‘the strictly legal and theocratical principles of 
the Mosaical legislation. The period of Israel’s 
rejection is characterized by the circumstance, 
that the historian is almost silent respecting if, 
as being a period not strictly belonging to theo- 
cratical history. During this period the striking 
deeds of God; his miracles and signs, the more 
prominent operations of his grace, and his pe- 
culiar blessings, cease. The rejection of the 
nation consisted in this suspension of the divine 
operations. During this period God, as it were, 
ignored his people. Consequently, the historian 
also almost ignores the rebellious race. But the 
period in which the divine promises were to be 
fulfilled again forms a prominent, portion of the 
history. The termination of the penal period 
is the commencement of the most important 
era in the Mosaical history. It brings the 
legislation to a splendid conclusion. The most 
glorious facts here follow each other in close 
succession ; facts which were intended clearly to 
demonstrate that the chosen people entered into 
the land of promise, not by their own power and 
might, but that this land was given into their 
hands by the God of promise. 

Miriam was already dead; and the forty years 
of wandering in the wilderness were accom- 

lished. Israel was again in sight of the Holy 
Land on the borders-of Edom. Then Moses and 
Aaron also sinned; soon after, Aaron died, and 
was succeeded by Eleazar. Israel sent ambas- 
sadors to the king of Edom to obtain permis- 
sion to pass through his territory, but was haugh- 
tily refused (ch. xx.). Everything seemed to 
be prepared by preceding events already re- 
corded. The dying off of the real emigrants 
from Egypt might be expected, after the divine 
decree that this should come to pass, had been 
mentioned ; the unbelief of Moses arose from 
the protracted duration of the time of punish- 
ment, which at length droke his courage; the 
spirit of Edom arose in overbearmg animosity, 
because it seemed that Jehovah had forsaken his 
people, It was appointed that Israel should un- 
deryo all this in order that they might grow strong 
in the Lord. Their strength was soon proved 
against Arad. They vowed to devote all the 
cities of the Canaanites to Jehovah, who gave 
them the victory. They were directed to avoid 
the boundaries of Edom, and to have Canaan 
alone in view. The people murmured, and the 
significant—symbol of the serpent was erected 
before them, reminding them of their ancient 
sin, and how it had been healed and over- 
come by Jehovah. In all this Israel is con- 
stantly directed to Canaan. They march cou- 
rageously to the boundaries of the Amorites, 
singing praises to Jehovah, and, by the power 
of the Lord, defeat the kings of Heshbon and 
Bashan (ch. xxi.). 

In the plains of Moab still greater glory 
awaits the chosen people. The pagan prophet 
of Mesopotamia, being hired by the king of the 
Moabites, is overpowered by Jehovah, so that he 
is compelled to bless Israel instead of cursing 
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them ; and also directs them to the ancient bless= 
ings granted to the patriarchs. The bitterest 
enemies of the theocracy are here most deeply 
humbled, being themselves compelled to con~ 
tribute to the glory of Jehovah (ch. xxii.-xxiy.). 
Not the God, but the people of Israel, were dis- 
honoured through the devices of Balaam. 

The subsequent account concerning the idolatry 
into which the people were led, forms a striking 
contrast with the preceding chapters, and evinces 
the impotence of the Israelites, whose first attack, 
therefore, was to be directed against their seducers. 
This was to be the beginning of the conquest of 
Canaan, which was essentially a combat against 
idolatry, and the victory of the kingdom of God 
over paganism, The conquered conntry was 
granted to separate tribes, and for this purpose the 
people were once more numbered, and Joshua 
appointed their leader. 

Jehovah reserves his own rights in the distri 
bution of the country, and Israel is directedsnot 
to forget the sacrifices to the Lord, the sabbaths, 
festivals, and yows; the ordinances concerning 
which are here briefly repeated, inculcated, and 
completed. 

The people shall certainly gain the victory, 
but only in strict communion with Jehovah, 
Thus begins the combat against Midian, accord- 
ing to the directions of the law, and forming as 
it were a prototype of the later combats of Israel 
against pagan powers (ch, xXv.-xXxi.). 

This was the last external work of Moses. 
Henceforth his eye is directed only to the internal 
affairs of his people. An entrance has been 
effected into the country, and the conquered ters 
ritory is divided among two tribes and a half- 
tribe (ch. xxxii.). 

Moses reminds the people of Jehovah’s guid- 
ance in the wilderness, and of the manner in 
which the whole Jand was to be conquered. He 
commands the destruction of the Canaanites and 
of their idolatry. He appoints to what extent 
the land is to be conquered, and in what manner 
it should be divided; also the towns to be granted 
to the Levites, and the cities of refuge. He 
establishes also the statute, which was of great 
importance for the preservation of landed pro- 
perty, that an heiress should marry only within 
her own tribe (ch. Xxxili.-xxxvi.), 

There have frequently been raised strong 
doubts against the historical credibility of the 
book of Numbers, although it is impressed with 
indubitable marks of the age to which it refers, 
and of perfect authenticity. The numerical 
statements in ch. i.-iv. are such that they repel 
every suspicion of forgery. There could appa- 
rently be no motive for any fabrication of this 
description. The numbering of the people is in 
perfect harmony with Exod, xxxviii, 26. The 
amount is here stated in round numbers, because 
a general survey only was required. When 
requisite, the more exact numbers are also added 
(ch, iii, 39, 48.) A later falsarivs, or forger, 
would certainly have affected to possess the most 
exact knowledge of those circumstances, and con- 
sequently would have given, not round, but par- 
ticularly definite numbers. 

The account of the setting apart of the tribe of 
Levi has been especially urged as bearing the 
marks of fiction; but this account is strongly 
confirmed by the distribution of the cities of the 
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Levites (Num. xxxv.; Jos. xxi:). This distri- 
bution is an undeniable fact, and the existence of 
these Levitical towns may be appealed to as a 
document proving that the Levites were really 
ret apart, Our opponents have yainly endea- 
voured to find contradictions, for instance, in the 
system of tithing (Num. xviii.), which, they say, 
is not mentioned in Deuteronomy, where the 
tithes are applied to different purposes (Deut. 
xii. 6, 7, 17-19; xiv. 22, seq.; xxvi. 12-15). 
But there were two sorts of tithes; one ap- 
pointed for the maintenance of the Levites, and 
the other to defray the expenses of public ban- 
quets, of which the Levites also partook on ac- 
count of their position in society (comp. Neh. 
xiii. 10; Tobit i. 7). 

Tt has also been asserted that the book of 
Numbers contradicts itself in ch. iv. 2, 3, and 
ch. vili, 24, with respect to the proper age 
of Leyites for doing duty. But the first of these 
passages speaks about carrying the tabernacle, 
and the second about performing sacred functions 
in the tabernacle. To carry the tabernacle was 
heavier work, and required an age of thirty years. 
The functions within the tabernacle were com- 
paratively easy, for which an age of twenty-five 
years was deemed suflicient. 

The opinions of those writers who deem that 
the book of Numbers had a mythical character, 
are in contradiction with passages like x. 26, sq., 
where Chobab is requested by Moses to aid the 
march through the wilderness. Such passages 
were written by a conscientious reporter, whose 
‘object was to state facts, who did not con- 
fine himself merely to the relation of miracles, 
and who does not conceal the natural occurrences 
which preceded the marvellous events in ch. xi. sq. 
How are our opponents able to reconcile these 
facts? Here again they require the aid of a 
new hypothesis, and speak of fragments loosely 
connected, 

The author of the book of Numbers proves 
himself to be intimately acquainted with Egypt. 
The productions mentioned in ch. xi. 5 are, 
according to the most accurate investigations, 
really those which in that country chiefly served 
for food. 

In ch. xiii., xxii., we find a notice concerning 
Zoan. (Tanis), which indicates an exact kuow- 
ledge of Egyptian history, as well in the author 
as in his readers. In ch. xvii. 2, where the 
writing of a name on a stick is mentioned, we 
find an allusion characteristic of Egyptian cus: 
toms (compare Wilkinson, Manners and Cus- 
toms of the Ancient Egyptians, i. p. 388. 

The history of the rebellion of the sons of 
Korah (xvi. 17) has certainly some colouring of 
the marvellous, but it nevertheless bears the stamp 
of truth. It is absurd to suppose that a poet who 
wrote ch, xvii. 6, sq.,in order to magnify the 
priestly dignity, should have represented the Le- 
vites themselves as the chief authors of these cri- 
minal proceedings. This circumstance is the 
more important, because the descendants of Korah 
(Num. xxvi. 1]) became afterwards one of the 
most distinguished Levitical families. In this 
position we find them as early as the times of 
David; so that it is inconceivable how any body 
should have entertained the idea of inventing a 
crime to be charged upon one of the ancestors of 
this (dustrious family. 
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Many vestiges of antiquity are found in ch. xxi. 
The whole chapter, indeed, bears a charactevsti- 
cally antique impress, which manifests itself in 
all those ancient poems which are here commu- 
nicated only in fragments, so far as was required 
for the illustration of the narrative. Even such 
critical sceptics as De Wette consider these 
poems to be relics of the Mosaical period. But 
they are so. closely connected with history, as to 
be unintelligible without a knowledge of the facts 
to which they refer. 

Narratives like the history of Balaam (xxii., 
xxiv.) furnish also numerous proofs of their 
high antiquity. These confirmations are of the. 
greatest importance, on account of the many mar- 
vellous: and enigmatical points of the narrative. 
Compare, for instance, the geographical state. 
ments, which are uncommonly accurate, in 
ch. xxii. 1, 36, 39; xxili. 14, 15, 27,28. See 
Hengstenberg’s Geschichte Bileam’s, Berlin, 
1842, p. 221, sq. 

The nations particularly mentioned in Ba-— 
laam’s prophecy, the Amalekites, Edomites, 
Moabites, and Kenites, belong to the Mosaical 
period, In ch, xxiv. 7, it is stated that the king 
of Israel would be greater than Agag; and it can 
be proved that Agag was a standing title of the 
Amalekite princes, and that, consequently, there 
is no necessity to refer this declaration to 
that king Agag whom Saul vanquished. The 
Kenites, at a later period, disappeared entirely 
was from history. A prophet from Mesopotamia 
likely to make particular mention of Assur (ch. 
xxiv. 22). There is also a remarkable prediction, 
that persons sailing from the coast of Chittim 
should subdue Assur and Eber (ch. xxiy. 23), 
The inhabitants of the west should vangnish 
the dwellers in the east. The writers who 
consider the predictions of Balaam to be vati- | 
cinia post eventum, bring us down to so late a 
period as the Grecian age, in which the whole 
passage could have been inserted only under 
the supposition of most arbitrary dealings with 
history. The truth of the biblical narrative here 
asserts its power. There occur similar accounts, 
in which it is strikingly evident that they pro- 
ceeded from the hands of an author contemporary 
with the events; for instance, ch. xxxii., in 
which the distribution of the trans-Jordanic ter- 
ritory is recorded, even the account, which has 
so frequently been attacked, concerning the Ha- 
voth-jair, the small towns, or rather tent villages 
of Jair (xxxii. 41, 42; compare Judg. x, 4, and 
Deut. iii. 14). Even this account, we say, is 
fully justified by a closer examination. 

The list of stations in ch. xxxiii. is an’ im- 
portant document, which could not have originated 
in a poetical imagination. This list contains 
a survey of the whole route of the Israelites, and 
mentions individual places only in case the 
Israelites abode there for a considerable period. 
It is not the production of a diligent compiler, 
but rather the original work of an author well 
versed in the circumstances of that period. A 
later author would certainly have avoided the 
appearance of some contradictions, such as that in 
Num, xxxiii, 30, 31, comp. with Deut. x. 6. This 
contradiction may best be removed, by observing 
that the book of Numbers speaks of the expedi- 
tion of the Israelites in the second year of their 
wanderings, and the book of Deuteronomy, of 
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their expedition in the fortieth year. The list of 
stations contains also important historical notices ; 
those, for instance, in ch. xxxiii, 4, 9, 14, 38. 
These notices demonstrate the accurate historical 
information of the author. 

We still dwell for a moment on the consi- 
deration of the great fact, which is the basis of 
the narrative of the whole book-—-namely, the 
sojourn of the Israelites during forty years in 
the wilderness. The manner in which the nar- 
rator states this fact, we have mentioned above. 
A view so strictly theocratical, and a description 
so purely objevtive, are most befitting the law-giver 
himself. Modern criticism has chiefly taken 
offence at the statement that Jehovah had an- 
nounced all this as a punishment to be inflicted 
upon the people, This, they say, is incompre- 
hensible. However, the fact stands firm, that the 
Israelites really abode forty years in the wilder- 
ness. This fact is proved in the Scriptures by 
many other testimonies. Hence arises the ques- 
tion, ,ow this protracted abode was occasioned, 
and what induced Moses to postpone or give up 
the conquest of Canaan, De Wette says that 
such resignation, in giving up a plan to which 
one has devoted the full half of a life, is not 
human. Gdothe asserted, that by such a representa- 
tion the picture of Moses is entirely distigured. 
All this renders the problem of our opponents 
the more difficult. De Wette says, ‘Who knows 
what happened in that long period?’ This ques- 
tion would amount to a confession of our entire 
ignorance concerning what was most important, 
and what is the real turning point of the history 
of Israel, and-would make an enormous and 
most striking gap in universal history. It is in- 
credible that no tradition should have been pre- 
served, in which was told to posterity what was 
here most important, even if it should only have 
been in a very disfigured form. It is incredible 
that what was most important should have been 
passed by, and that there should have been com- 
municated only what was comparatively insigni- 
ficant. If this were the case, the traditions of 
Israel would form a perfectly isolated pheno- 
menon. Thus the history of Israel itself would 
be something incomprehensible. Hither the history 
is inconceivable, or the astounding fact is, indeed, 
a truth, And so it is. The resignation of Moses, 
and the sojourn of the people in the wilderness, 
can be explained only by assuming an extraordi- 
uary divine intervention. A merely natural inter- 
pretation is here completely futile. The problem 
can only be solved by assuming that the whole 
proceeded from the command of God, which is 
unconditionally obeyed by his servant, and to 
which even the rebellious ‘people must bow, 
because they have amply experienced that without 
God they can do nothing. 

For the works relative to Numbers, see the 
article Pentarrucu.—H. A. C. H. 

NUN (3; im Syr. and Arab., a jish), the 
father of Joshua, who is hence constantly called 
Joshua ben-Nun, ‘ Joshua the son of Nun.’ 
Nothing is known of the person who bore this 
name. The Sept. constantly uses the form it Nav, 
which appears to have arisen from an error of an 
earlier copyist (NAYH for NAYN). From the 
forms Na§} and. Nai, found in some MSS., 
it would seem that later transcribers sup- 
poset this Navy to be the pronunciation of the 
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Hebrew N93. It is from this error of the Sepe. 
that some of our old versions have ‘ Joshua ths 
son.of Naue,’ 
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OAK [Atron]. 


OATH (ny32¥ and NON), an appeal to God 
in attestation of the truth of what you say, or in 
confirmation of what you promise or undertake, 
The Latin term is jugjurandum, or juramentum. 
Cicero (De Officiis, iii. 29) correctly terms an 
oath a religious affirmation ; that is, an affirma- 
tion with a religious sanction. This appears from 
the words which he proceeds to employ: ‘ Quod 
autem affirmate, quasi Deo teste, promiseris, id 
tenendum est. Jam enim non ad iram deorum, 
qu nulla est, sed ad justitiam et ad fidem per- 
tinet ;’ which in effect means that an oath is an 
appeal to God, as the source and the vindicator 
of justice and fidelity. Hence it appears that 
there are two essential elements in an oath: first, 
the human, a declared intention of speaking the 
truth, or performing the action in a given case ; 
secondly, the divine, an appeal to God, as a Being 
who knows all things and will punish guilt. 
According to usage, however, there is a third 
element in the idea which ‘ oath’ commonly con- 
veys, namely, that the oath is taken only on 
solemn, or, more specifically, on juridical occa- 
sions. The canon law gives all three. elements 
when it represents judiciwm, veritas, justitia, as 
entering into the constitution of an aoth—judichun, 
judgment or trial on the part of society; veritas, 
truth on the part of the oath-taker ; jestitia, justice 
on the part of God. An oath is accordingly a re- 
ligious undertaking either to say (jwramentum as- 
sertorium), or to do( juramentum promissorium ) 
something entered into voluntarily with the cus- 
tomary forms, Being a religious undertaking, 
the appeal will vary according to the religious 
opinions of the country in which the oath is taken. 
In some instances it will.be an appeal imme- 
diately to God; in others, to objects supposed to 
have divine power; and by a natural declension, 
when men have left the only true God, they may 
appeal in their oaths even to stocks and stones. 
Accordiugly the Romans swore, ‘ per caput suum 
vel suorum filiorum,’ or ‘ per genium principis ;* 
that is, by their own head or that of their children, 
or by the genius of the emperor, We shall have 
by and by to notice similar errors and abuses 
among the Jews. : 

The essence of an oath lies obviously in the 
appeal which is thereby made to God, or to 
divine knowledge and power. The customary 
form establishes this, ‘So help me God.’ The. 
Latin words (known to have been used as early 
as the sixth century), whence our English form is 
taken, run thus: ‘Sic me Deus adjuvet et hec 
sancta Evangelia;’ so may God and these holy 
Gospels help me; that is, ‘as I say the truth.’ 
The present custom of kissing a book containing 
the Gospels has in England taken place of the 
latter clause in the Latin formula. 

If, then, an appeal to God is the essence of an 
oath, oath-taking is a practice which cannot be 
justified. Such an appeal is wrong, because it is 
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a-mere act of a creature's will, being unrequired 
and unsanctioned by God, in a case in which 
God is made a party toa certain course, which 
course may or may not be agreeable to his mind 
(because a wisn on the part of the oath-taker for 
punishment, should he fail in his undertaking, or 
any part ef the same, is aun act unbecoming a 
frail man, unseemly in its very nature, and awful 
te think of when man’s sinfulness and God’s power 
are rightly apprehended ; because it relaxes the 
general bonds of religion, and morality, and truth; 
(for in establishing an occasion when justice must 
be done, it authorizes the idea that its observance 
is not imperative on other occasions) ; and because 
it is founded on an essentially false view of reli- 
gious obligation; for as God sees, kuows, and 
governs all things, and as all things so each thing, 
so man is bound universally to speak the truth and 
perform what he undertakes, bound as much in 
each and in all the actions of his life, as his de- 
pendance and Ged’s sovereignty can bind a ra- 
tional and accountable being; so that it is radi- 
eally false to suppose that there is or can be any 
thing special in the obligation of an oath; the 
tendency of which falsity is not to raise, but to 
degrade the character, to reduce the general 
standard of truth and rectitude, to weaken the 
moral sense, by encouraging the idea that on spe- 
cial occasions, and of course on special occasions 
only, truth is to be spoken and promises per- 
formed. 

It is one among those numerous small accord- 
ances comparatively with the dictates of right 
veason which will be found to prevail in the 
Bible the more minutely it is investigated, and 
which, though now, after a revelation has en- 
lightened the mind, are discoverable by the mind, 
are yet so far beyond the reach of the mind when 
left to its own resources, that the practice of anti- 
quity bears in an opposite direction—it is one of 
these very important accordances with truth, that 
the Mosaic lezislation is not answerable for the 
practice of taking oaths, which existed before the 
time of Moses. It is found as early as the days 
of Abraham, who made the oldest servant of his 
family swear he would select for lsaac a wife of 
his own kindred (Gen. xxiv. 2, 3, 37). It is here 
observable that the oath is a private, not a judicial 
one; only that the rectoral authority of Abraham, 
as patriarch, must be taken into account. The 
form observed is found im these words: * Put, 
I pray thee, thy hand under my thigh; ana I 
will make thee swear by the Lord, the God of 
heaven and the God of earth, that,’ &c. An oath 
yas sometimes a public and general bond, obliging 
she parties who took it to a certain course—a case 
in which it appears to have been spontaneous and 
voluntary ; as when, in Judges xxi., the men of 
Israel swore, saying, there shall not any of us give 
his daughter unto Benjamin to wife (comp. ver. 5). 
From 1 Kings xviii. 10, it appears to have been 
customary to require on occasions of great concern 
a public oath, embracing even an entire ‘ king- 
dom and nation; but whether taken individually 
or by some representative, we have no means of 
ascertaining. Such a custom, however, implying, 
as it dues, a doubt of the public faith of a people, 
would hardly be submitted to, unless on the part 
of an inferior. om 

Oatns did not take their origin in any divine 
semmatid. They were a part of that cousuetudi- 
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nary law which Moses found prevalent, and was 
bound to respect, since no small portion of the . 
force of law lies in custom, and a legislator can 
neither abrogate nor institute a binding law of his 
own mere will. Accordingly, Moses made use of 
tle sanction which an oath gave, but in that ge- 
neral manner, and apart from minute directions 
and express words of approval; which shows that 
he merely used, without intending to sanction, an 
instrument that he found in existence and could 
not safely dispense with. Examples are found in 
Exod. xxii. 11, where an oath is ordered to be 
applied in the case of lost property ; and here we 
first meet with what may strictly be called a 
judicial oath (Lev. vi. 3-5). < 

The forms of adjuration found in the Scriptures 
are numerous. Saul sware unto Jonathan, * As 
the Lord liveth’ (1 Sam, xix, 6).. ‘A heap and 
a pillar’ were for a witness between Laban and 
Jacob, with the ensuing for a sanction, ‘ The God 
of Abraham and the God of Nahor, the God of 
their father, judge betwixt us. And Jacob sware 
by the fear of his father Isaac’ (Gen. xxxi. 52, 
sq.). A common formula is, ‘The Lord do so to 
me and more also’ (Ruth i. 17; 1 Sam. iv. 44), 
which approaches nearly to our modern form, 
‘So help me God,’ and is obviously elliptical. 
Reference appears to be had to the ancient custom 
of slaying some animal in confirmation of a treaty 
or agreement. The animal thus slain and offered. 
in a burnt offering to God became au image or 
type, betokening the fate which would attend thag:- 
cne of the two contracting parties who failed in. 
his engagement; and the words just cited were . 
intended to be a voluntary assumption of the. 
liability thus foreshadowed on the side of those - 
who joined in the covenant: subsequently the.. 
sacrifice was in ordinary cases omitted, and the. 
form came in itself to have the force of a solemn . 
asseveration. 

An oath, making an appeal to the divine justice 
and power, is a recognition of the divinity, of the 
being to whom the appeal is made. Hence to. | 
swear by an idol is to be convicted of idolatry. . 
Such an act is accordingly given in Scripture 
as a proof of idolatry and a reason for condign. 
punishment. ‘ How shall I pardon thee for this ?. 
Thy children have forsaken me, and swom by, 
them that are no gods’ (Jer. v. 7; xii..16; Amos 
viii. 14; Zeph. i. 8). 

Other beings besides God are sometimes added 
in the form of an oath: Elijah said to Elisha, , 
‘As the Lord liveth, and as thy soul liveth” 
(2 Kings ii. 2; 1 Sam. xx. 3). The party ad- 
dressed is frequently sworn by, especially if a. 
prince: *As thy soul liveth, my lord, Lam the 
woman,’ &c. (1 Sam. i. 26; xvii. 55; xxv. 26;.- 
2 Sam. xi, 11). The Hebrews, as well as the 
Egyptians, swore also by the head or the life of an 
absent as well as a hy prince: ¢ By the life 
of Pharaoh’ (Gen. xlii. 15). Hanway says that 
the most sacred oath among the Persians is ‘ hy. 
the king’s head.” Aben Ezra asserts that in lis 
time (a.p. 1170) this oath was common in Egypt 
under the caliphs: death was the penalty of pes- 
jury. Selden, int his Titles of Honowr (p. 45), 
ascribes the practice to the custom of applying 
the name god to princes (Rosenm. Morgent. i. 
200, sq.; comp. Strabo, xii. p. 557; Herod. iv. , 
68; Tertull. Apol. c. 52). | 

The oath-taker swore sometimes by his own’! 
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head (Matt. v. 36; see Virg. Ain. ix. 300; Ovid, 


Trist, iv. 4. 45; Juven. vi. 17); or by some.pre- | 
cigus part of his body, as the eyes (Ovid, Amor. . 


il, 3.13; Tibull. ii, 6..47); sometimes, but 
only in the case of the later Jews, by the earth, 
the heaven, and the sun (Matt. v. 34, 35; Eurip. 
EXppol. 1029; Virg. Ain. xii. 176); as well as 
by angels (Joseph. De Bell. Jud. ii. 16.4); by the 
temple (Matt. xxiii. 16 ; comp. Lightfoot, p. 280) ; 
and even by parts of the temple (Matt, xxiii. 16 ; 
Wetstein), They also swore by Jerusalem, as the 
holy city (Matt. v. 35; Lightfoot, p. 281). The 
Rabbinical writers indulge in much prolixity on 
the subject of oaths, entering into nice distinctions, 
and showing themselves exquisite casuists. A 
brief view of their disquisitions may be seen in 
Othon. Lex. p. 347, sq. Some oaths they declared 
inyalid : ‘If any one swear by heayen, earth, the 
sun, and such things, although there may be in 
his mind while using these words a reference to 
Him who created them, yet this is not an oath ; 
or if any one. swear by one.of the prophets, or by 
some book of Scripture; having reference to Him 
who sent the prophet and gave the book, neverthe- 
less this is not an oath’ (Maimon. Hal. Schebhuoth, 
ce. 12), So the Mishna (Sehebhuoth, c. 4): If 
any one adjures another by heaven or earth, he is 
not held bound by this.” It is easy to see that 
oaths of this nature, with authoritative interpreta- 
tions and glosses so lax, could hardly fail to 
loosen moral obligation, and to lead to much 
practical perjury and impiety. Minute casuistical 
distinctions undermine the moral,sense.. When 
a man may swear and yet not swear, by the same 
formula appear to bind himself and yet be free, 
contract with his associates an obligation, from 
which he may be released by religious, authorities, 
the basis of private virtue and the grounds of 
public confidence are at once endangered. Besides, 
the practice of unauthorized and spontaneous oath- 
taking, which seems even in the earlier periods of 
sewish history to have been too common, became 
about the time of our Lord of great. frequency, 
and must have tended to lower the religious, us 
well as weaken the moral character... Peter’s con- 
duct is a striking case in point, who ‘ began to. curse 
and to swear, saying, I know not the man’ (Matt. 
xxvl, 74). An open falsehood, thus asserted. and 
maintained by oaths and imprecations, shows how 
little regard there was at that time, paid to such 
means of substantiating truth. . The degree of 
guilt implied in such lamentable practices is not 
lessened by the emphasis with which the Mosaic 
Jaw guarded the sanctity of the divine name, and 
prohibited. the crime of perjury and profanation 
(Ley... xix. 12; Exod, xx. 7; Deut. v. 111; 
Matt. v. 33). 

These remarks, tending to exhibit the state of 


mind and the manner of conduct, prevalent in ’ 


our Lord's time, show with what propriety he in- 
terposed his authority on the point, and not. only 
disallowed the vain distinctions of the Pharisees 
(Matt. xxiii, 16), but also forbad swearing entirely 
(Matt. v. 33), Before, however, we submit. his 
doctrine on this matter to some remarks, there are 
yet a few words to be added, in order to complete 
our statement touching the ceremonial observed in 
connection with an oath. 

We have already intimated that it was usual to 
put! the nand under the thigh (Gen. xxiy. 2; xlvii. 
29), On this practice Aben Ezra observes: ‘It 
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appears probable to me, that, the meaning of this. 
custom. was as if the superior sad, with the con= 
sent of his. slave, If thou art,under my power, 
and therefore prepared. to execute my commands, 


put, thy. .hand, as a token, under my thigh.’ | 
- Winer, however, thinks that as. it was usual. to 


swear by the more important parts of the human 
frame, so this was a reference to the generative 
powers of man... But. see. on this interpretation, 
as well as on the general question of swearing: . 
by parts of the body, Meiner’s Geschichte der 
Relig. ii. 286, sq. It is, however, certain that igi 
was usual to touch that by. which a person swore: 


‘ Tange precor mensam, eae quo more 
‘precantes. 


Other instances may be seen in Niedek, De Po- 
pulor. Adorat, p. 213, sq. Atp. 218 of this work; 
with the plate relating to it, an instance may be 
found which cannot be mentioned, but which goes 
immediately to confirm, the idea advanced by 
Winer, 

The more usual employment of the hand was 
to raise it towards heaven; designed, probably, to 
excite attention, to point out. the oath-taker, and 
to give solemnity, to the act.(Gen. xiv. 22, 23), 
In the strongly. anthropomorphitic: lariguage of 
parts of the Scripture, even God is introduced 
saying, ‘I lift up my hand,to heaven, and say, I 
live for ever’ (Deut. xxxi. 40). , It can only, be 
by the employment of a similar licence that the 
Almighty is represented .as in’ any way coming 
under the obligation. of an, oath (Exod. vi. 8; 
Hzek. xx. 5). , Instead of the head, the-phylactery. 


was. sometimes touched by the Jews on taking an 


oath, (Maimon. Schebhuoth, c. xi.). Even the 
Deity is sometimes introduced.as swearing by phy- 
lacteries \(Laneh, fol. vi. 3; Othon, Lex. p. 757). 
In cases where a civil authority adjured a:party, 
that is, put a person. to an»oath, the answer was 
given by TON, ov eimas, ‘thowhast said’ (1 Kings 
xxii, 16; Num..v. 193. Matt. xxvi, 633. Sche- 
bhuoth,. ¢. i.; Misch. ii.) .VTomen. and slaves 
were not permitted to take an oath (Maimon. 
Hileh. Schebh. 9, 10, 11). 

The levity of the Jewish nation in regard to 
oaths, though reproved by some of their doctors 
(Othon, Lex. p. 851; Philo, ii. 194), was noto- 
rious; and when we find it entering as an element 
into popular poetry (Martial, xi. 9), we cannot 
ascribe the imputation to the known injustice of 
heathen writers towards the Israelites, .This na- 
tional vice, doubtless, had an influence with the 
Essenes | Essmnxs], in placing the prohibition of 
oaths among the rules of their reformatory order. 
Certainly, ‘the Great Teacher’ forbade oaths alto- 
gether. The language is most express (Matt. v. 
34-37 ; James v. 12). Equally decided was. the 
interpretation put on this lancuage by the ancient - 
church. , Justin, Jreneus, Basil, Chrysostom, 


- Augustine, held oaths to be unchristian (De Wette, 


Sittenlehre, ii1. 143). Kven modern philosophy has 
given its vote against the practice (see Bentham’s 
‘ Swear not at all’). That no case has been made 
out by Christian commentators in favour of judi- 
cial swearing we do not: affirm; but we must be’ 
excused jf we add that the case is a very weak one, 
wears a casuistical appearance, and as if neces- 
sitated in order to excuse existing usages, and 
guard against, errors imputed to unpopular sects, 
such as the Quakers and: Mennonites. If ime 
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ferential and merely probable conclusions, such — 


as the case consists of, may be allowed to prevan 
against the explicit language of Jesus and James, 
Scripture is robbed of its certainty, and prohibi- 
tions the most express lose their force. For in- 
stance, it has been alleged that our Lord himself 
took part in an oath when, being adjured by the 
high-priest, he answered ‘Thou hast’said ’ (Matt. 
xxvi. 63-4). But what has this to do with his 
own doctrine on the point? Placed at the bar of 
judgment, Jesus was a criminal, not a teaclier, 

ud by the laws of his country, which it was a 
part of his plan never unnecessarily to disregard, 
to give an answer to the question judicially put to 
him, and bound equally by a regard to the great 
interests which he had come into the world to 
serve. Jesus did not swear, but was sworn.. The 
putting the oath he could not prevent. ~ His sole 
question was, Should he answer the interrogatory ? 
—a question which depended on considerations of 
the highest moment, and which he who -alone 
could judge ‘decided in the aftirmative. , That 
question in effect was, ‘Art thou the Messiah? 
His reply was a simple affirmative. The employ- 
ment ef the adjuration was the act of the ma- 
gistrate: to have objected to which would have 
brought on Jesus the charge of equivocation, if’ not 


of evasion. or even the denial of his “high calling.” 


The general tendency of this article is to show 
how desirable it is that the practice of oath-taking 
of all kinds, judicial as well as others, should at 
least be diminished, till at the proper time it is 
totally abolished; for whatsoever is more than a 
simple affirmation cometh from the Evil One, 
é« Tov Tovnpod ( Matt. y. 37), and equally leadeth 
to evil. 

On the subject of this article the reader may 
cousult: Lydii Diss. de Juramento; Nicolai 
De Juram. Hebreorum, Grecorum, Romanorum 
aliorumque populorum ; Seldeui Diss. de Jura- 
mentis ; Molembecii De Jewamento per Genium 
principis ; Spenceri Diss. de Juramento per 
Anchialum ;—all of which may be found in the 
26th volume of Ugolinos Thesaurus Antig. Sacr. 
See also Hansen, De Jurament. Vett. in Grev., 
Thesaurus. A more recent authority may be 
found in Stiaudlin, Geschichte der Vorstell., v. 
Eide; Tyler, Oaths ; their Origin, &c.—J-R. B. 

OBADIAH ("729 and AYTQY, servant of 
Jehovah ; Sept. “ABdeds), the name of several 
persous mentioned in Scripture. 

1, OBADIAH, the fourth of the minor pro- 


phets according to the Hebrew, the fifth accord-_ 
ing to the Greek, and the eighth according to, 


chronological arrangement, is supposed to have 
prophesied about the year n.c. 599 (Jahn’s In- 
trod.). We have, however, but a smal] fragment 
of his prophecies, and it is impossible to determine 
anything with certainty respecting himself or his 
history. Several persons of this name occur about 
the same period, one of whom presided at the restor- 
ation of the temple in the reign of Josiah, s.c. 624, 
and is considered by many to have been the 
author of the prophecy. Another, who was go- 
vernor of the house of Ahab, was regarded by 
the ancient Jews as the’ author of the book : 
which opinion is followed by Jerome (Hieron. 
Comm. in Abdiam ; Sixtus Senens, Bib. Sanct.). 
Others place the author in the reign of Ahaz, B.c. 
728-699; while some think him to have been a 
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contemporary of Hosea, who prophesied B.C, 
722, But, as is observed by Jahn, Newcome, . 
and others, it is evident from ver. 20 that he pro 
phesied while Jerusalem was subjected to the» 
yoke of the Chaldeans, and after the expatriation 
of several of the citizens—which refers him to the_ 
period after the seventh year of the captivity, 
Bc. 599. Jahn maintains, from the warnings to 
the Edomites, ver. 12-14, that Obadiah prophe- , 
sied before the destruction of Jerusalem by 
Nebuchadnezzar; while De Wette infers from 
the mention of the ‘captivity of the children of 
Israel,’ and the ‘ captivity of Jerusalem’ in_ 
ver. 20, that the composition of the book must be 
placed after the destruction of that city. From a ~ 
comparison of Obad. ver. 1-4, with Jer. xlix. 14- 
16; Obad. ver. 6, with Jer. xlix. 9, 10; and 
Obad. ver. 8, with Jer. xlix, 7, it is evident that | 
one of these prophets had read the other's work, . 
It is not easy, observes Calmet, to decide which 
of the two copied from the other; but from the 
fact that Jeremiah had made use of the writings | 
of other prophets also, it has been generally con- 
cluded that Obadiah was the original writer 
(See Eichhorn’s Introd. § 512; Rosenmiiller’s 
Scholia, aud Jager, Ueb. die Zeit Obadjah). That 
Jeremiah was the original writer has been main- 
tained by Bertholdt, Credner, De Wefte, and 
otliers. De Wette supposes (Introd. § 235) that. 
Obadiah made use of Jeremiah from recollection. 

His prophecies are directed against the Edom- 
ites, and in this respect correspond with Amosi. 11, - 
Jer. xlix. 22, Ezek. xxv. 12-14, and Ps. exxxvii. 7 
(Jalni's Introd.). He menaces Edom with de- 
struction for their hostile feeling towards Judah, — 
and their insulting conduct towards the Hebrews 
when Jerusalem was taken (ver. 11, 12); but 
consoles’ the Jews with a promise of restoration ° 
from their captivity, when the Hebrews and the 
Ten Tribes (Jabn’s Introd.) shall repossess both 
their land and that of Edom and, Philistia—a_ 
prophecy which was fulfilled in the time of the 
Maccabees, under John Hyrcanus, B.c. 125 
(Jahn, 2. ¢.). 

The language of Obadiah is pure; but Jahn 
aud others have observed that he is inferior to the — 
more ancient prophets in its too great addiction to 
the interrogatory form of expression (see ver. 8), . 
His sentiments are noble, and his figures bold 
and_ striking (De Wette’s Introd., Eng. transl.). 
De Wette's translator observes that his hatred , 
towards other nations is not so deep and deadly 
as that of some of his younger contemporaries, — 

See Leusden’s Obadiah; Pfeiffer, Comm. tn 
Obad. ; Schréer, Der Prophet Obad., &c.; Ve-— 
nema, Lectt. in Obad., with the additions of 
Verschuir and Lohze; Kohler, Anmerkh. ; Sclinur- 
rer’s Dissert. Philol. ; Heudewerth, Obadje Pro-_ 
phete Oraculum in Idum@os. These are the 
works referred to in De Wette’s Introduction. — 

i la 

2. OBADIAH, the governor of King Ahab’s 
household, and high in the confidence of his 
master, iotwithstanding his aversion to the idola-— 
tries which the court patronized, In the persecus 
tion raised by Jezebel, Obadiah hid one hundred — 
of the Lord’s prophets in caves, and supplied _ 
them secretly with nourishment during the famine, 
It was this person, when sent out to explore the 
country in the vain search of pasture unconsumed 
by the drought, whom Elijah encountered when 
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about to show himself to Ahab, and who was re- 
huctantly prevailed upon to conduct the prophet 
to his master (1 Kings xviii. 4-16). 3.c. 906. 
3. OBADIAH, one of the heroes of the tribe of 
Gad, who joined David at Ziklag (1 Chron. xii, 9). 
-4, OBADIAH, one of the nobles whom Je- 
hoshaphat sent to teach in the cities of Judah (2 
Chron. xvii. 7). 

5. OBADIAH, one of the Levites who pre- 
sided over the restoration of the temple under 
Josiah (2 Chron. xxxiv. 12). 

6. OBADIAH, the head of a party, consisting 
of 218 males, with females aud children in pro- 

ortion, who returned with Ezra from Babylon 
Ezra vill. 9). 

7. OBADIAG, one of the priests, who sealed 
the written covenant which Nehemiah caused the 
people to enter into (Neh. x. 5). 

Other persons of this name occur in ] Chron. 
iii. 215 vii. 3; vill. 385 ix. 16, 44; xxvii. 19, 

OBED (TAI, serving ; Sept. *0875), son of 
Boaz and Ruth, and father of Jesse the father of 
David, according to the apparently incomplete 
genealogical list (Ruth iv. 17; 1 Chron. ii. 12). 
The name occurs in the genealogies of Matthew 
(i 5) and Luke (iii. 32). 

OBED-EDOM (O78 a hehe serving Edom ; 
Sept. “ABeddapa), a Levite in whose premises, and 
under whose care, the ark was deposited, when 
the death of Uzzah caused David to apprehend 
danger in taking it farther. It remained here 
three months, during which the family of Obed- 
edom so signally prospered, that the king was en- 
couraged to resume his first intention, which he 
then happily carried into effect (2 Sam. vi. 10- 
12). We learn from 1 Chron. xvi. 38, that Obed- 
edom’s counection with the ark did not then ter- 
minate, he and his brethren having charge of the 
doors of the sanctuary (1 Chron. xv. 18, 24). 

OBIL ais, chief of the camels; Sept. 
"ABias), au Ishmaelite, or Arab, doubtless of the 
nomade tribes, who had charge of the royal 
camels in the time of David—au exceedingly fit 
employment for an Arab (1 Chron. xxvil. 30). 
As Obil means in Arabic ‘a keeper of camels’ 
Hieron. (11. 2), reasonably infers that the person 
bad his name from his office, which has always 
been a very common circumstance in the Hast. 

OBLATION [Ovvrerine]. 

OBOTH, a station of the Israelites [Wan- 
DERING |. 

lL. ODED (THY, erecting ; Sept. ‘A5%5), the 
prophet who remonstrated against the detention 
as captives of the persons whom the army of King 
Pekah had brought prisoners from Judah, and 
at whose-suggestion they were handsomely treated, 
and conducted back with all tenderness and care 
to their own country (2 Chron, xxviii. 9). 

2. ODED, father of Azariah the prophet, who 
was commissioned to meet and encourage Asa 
on his return from defeating the Ethiopians (2 
Chron. xv. 1-8). It curiously happens that the 
address which, at the commencemeut, is ascribed 
ty Azariah, the son of Oded, is at the end ascribed 
to Oded himself (xv. 8). But this is supposed 
to have been a slip of copyists, and the versions 
read the latter verse like the former. 

ODEM (DIS ; Sept. cdpdiov), one of the pre- 
ious stones in the breastplate of the high- priest 


OFFERING, 


(Exod. xxviii. 17; xxxix. 10), and also mey toned 
in Ezek. xxviii. 13. In all’these places it is 
rendered ‘sardius in the Authorized Version, fol- 
lowing the Septuagint and Josephus (De Bedi. 
Jud., v. 5, 7), who, however, in Antig. iii. 7. 6, 
makes it the sardonyx (capdévug). The sardius 
is the stone now called the carnelian, from its co- 
lour (@ carne), which resembles that of raw 
flesh. The Hebrew name is derived from a root 
which signifies being red. The sardius or car- 
nelian is of the flint family, and is a kind of 
chalcedony. The more vivid the red in this 
stone, the higher is the estimation in which it is 
held. “It was anciently, as now, more frequently 
engraved on than any other stone. The ancients 
called it sardius, because Sardis in Lydia was 
the place where they first became acquainted with 
it; but the sardins of Babylon was considered of 
greater value (Plin. Hist. Nat. xxxvii. 7). The 
Hebrews probably obtained the carnelian from 
Arabia. In Yemen there is found a very fine 
dark-red carnelian, which is called el-Akik (Nie- 
buhr, Beschrezb., p. 142). The Arabs wear it om 
the finger, on the arm above the elbow, and in 
the belt before the abdomen. It is supposed to 
stop hemorrhage when laid on a fresh wound. 


OFFERING (the general name for which in 
Hebrew is t2}P) is anything presented to God as 
a means of conciliating his favour: which being 
in the Jewish, as well as in all other religions, con- 
sidered as the one thing needful, offerings accord- 
ingly have always constituted an essential part of 
public worship and private piety. 

Offerings have been divided into three kinds ; 
1. Impetratoria; 2. Eucharistica; 3. Piacu- 
laria: the first denoting those which are de- 
signed to procure some favour or benefit; the 
second, those which are expressive of gratitude 
for bounties or mercies received ; the third, those 
which are meant to atone for sins and pro- 
pitiate the Deity. Porphyry also gives three 
reasons for making offerings to the gods (Absti- 
nenéia, ii. 24),—in order to do them honour, to 
acknowledge a favour, or to procure a supply for 
human needs. Among the Hebrews we find a 
complex and multiform system of offerings ex- 
tending through the entire circle of divine worship, 
and preseribing the minutest details, A leading 
distinction separates their offerings into unbloody 
(NINID, mporpopal, Spa) anil bloody (DA3?, 
Ovoiat). Used in its widest sense the term offering, 
or oblation, indicates in the Hebrew ritual a very 
great number of things—as the firstlings of the 
flock, first-fruits, tithes, incense, the shew-bread, 
the wood for burning in the temple (Neh. x. 
34). The objects offered were salt, meal, baked 
and roasted grain, olive-oil, clean animals, such 
as oxen, goats, doves, but not fish. The animals 
were required to be spotless (Lev. xxii. 20; Mal. 
i. 8), and, with the exception of the doves, not 
under eight days old (Lev. xxii. 27), younger 
animals being tasteless and innutritious. The 
smaller beasts, such as sheep, goats, and calves, 
were commonly one year old (Exod. xxix. 38; 
Lev. ix. 3; xu. 6; xiv. 10; Num. xv. 27; 
xxvili. 9,sq.). Oxen were offered at three years 
of age; in Judges (vi. 25) one is offered which 
is seven years old. As to sex, an option -was 
sometimes left to the offerer, as in peace and sin- 
offerings (Lev. iii. 1, 6; xii. 5, 6); at other times 
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males were required, as in burnt sacrifices, for, 
contrary to classical usage, the male was consi- 
dered the more perfect. In burnt-offerings and 
m thank-offerings the kind of animal was left to 
the choice of the worshipper (Lev. i. 3), but in 
trespass and sin-offerings it was regulated by law 
(Lev. iv. 5). If the desire of the worshipper was 
to. express his gratitude, he offered a peace or 
thank-oflering ; if to obtain forgiveness, he offered 
a trespass or sin-offering. Burnt-offerings were 
of a general kind (Num. xv. 3; Deut. xii. 6; 
Jer. xvii. 26)... Heeatumbs or large numbers of 
cattle were sacrificed. on special occasions. In 
1 Kings viii. 5, 63, Solomon is said to have 
‘sacrificed sheep and oxen that could not be told 
or numbered for multitude, ‘two and twenty 
thousand oxen and an hundred and twenty thou- 
sand sheep’ (see also 2 Chron. xxix. 32, sq.; 
xxx, 24; xxxv. 7, sq.; comp. Herod. vii. 43; 
Xenoph. Hellen. vi. 4; Sueton. Calig. 14). Otfer- 
ings were also either public or private, prescribed 
or free-will. Sometimes they were presented by an 
individual, sometimes by a family; once, or at 
regular and periodic intervals (1 Sam. i. 24; 
Job i. 5; 2 Macc. iii. 32). Foreigners were per- 
mitted to make offerings ou the national altar 
(Num. xv. 14; 2 Mace. iii, 35; xiii. 23; Philo, 
Legat. p. 1014; Joseph. e. Apion. ii, 5). Offerings 
were made by Jews for heathen princes (1 Macc. 
vii. 33; Joseph. Antig. xii.2..5). In the case 
of bloody-offerings the possessor, after he had 
sanctified himself (1 Sam. xvi. 5), brought the 
victim, in case of thank-offerings, with his horns 
gilded and with garlands, &c. (Joseph. Antig. 
xiii. 8.2; Winer, Real-worterd. ii. 212, note 5) 
ta the altar (Lev. iii. 1; xii. 4; xiv. 17), where, 
Jayiug his hand on the head of the animal.(Lev. 
1.4; iii, 2; iv. 4), he thus, in a clear and pointed 
way, devoted it toGod. Having so done he pro- 
ceeded to slay the victim himself (Lev. iii. 2; 
iy. 4); which act might be, and in later times 
was, done by the priests (2 Chron. xxix. 24), and 
probably by the Levites (Hottinger, De Fune- 
tionibus Sacerdot. circa victimam, Marb. 1705). 
The blood was taken, and, according to the kind 
of offering, sprinkled upon the altar, or brought 


into the temple and there shed upon the ark of 


the coyenant aud smeared upon the horns of the 
altar of incense, and then the remainder poured 
forth at the foot of the altar of burut-offerings, 
Having slain the animal, the offerer struck off its 
head (Lev. i. 6), which when not burnt (Ley. iv. 
11) belonged either to the priest (Lev. vii. 8), or 
to the offerer (comp. Mishna, Lebach. xii. 2). 
The victim was then cut into pieces (Lev. i. 6; 
viii. 20), which were either al], or only the best 
and most tasty, set ou fire on the altar by the 
priests or the offerer, or must be burnt without 
the precinets of the holy city. The treatment 
of doves may be seen in Ley. i. 14, sq.; v.8 
(see Hottimger, De Sacrificiis Avium, Marb. 
1706). In some sacrifices heaving (MIN) and 
waving (13)3N) were usual either before or after 
the slaying. b~id 
_ The annual expense of offerings, including 
those made by individuals as well as the nation, 
must have been considerable. It may, however, 
be said that the country produced on all sides in 
_ great abundance most of the required objects, and 
that there were numerous forests whence wood for 
_use in sacrifice was procured. At later periods 
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of the nation foreign princes, desirous of con- 
ciliating the goodwill of the Jews, made large 
contributions both> of natural objects and of 
money towards the support of the ceremonial of 
public worship (Ezra vi. 9; 1 Macc. x. 39; 
2 Mace. iii, 3; ix. 16; Joseph. Antzg. xii. 3.3). 
The place where offerings were exclusively to be 
presented was the outer court of the natioual 
sanctuary, at first the Tabernacle, afterwards the 
Temple. Every offering made elsewhere was 
forbidden under penalty of death (Lev. xvii. 4, 
sq-; Deut. xii. 5, sq.; comp. 1 Kings xii. 27). 
The precise spot is laid down in Ley. i.3; iii. 2, 
‘at the door of the tabernacle of the congregation 
before the Lord.’ According to the Mischna 
(Sebach. c. 5), offerings were to be slain partly on 
the north side of the altar, and, if they were in- 
considerable, at any part of the outer court. The 
object of these regulations was to prevent any 
secret idolatrons rites from taking place under 
the mask of the national ritual; 4nd a common 
place of worship must have tended considerably 
to preserve the unity of the people, whose constant 
disagreements required precautions of a special 
kind (1 Kings xii. 27). The oneness, however, 
of the place of sacrifice was uot strictly preserved 
in the tronbled period of the Judges, nor indeed 
till the time of David (1 Kings iii. 2,3).  Offer- 
ings were made in other places besides the door 
of the Tabernacle (1 Sam. vii. 17; Judg. ii. 5) 
High places, which had long been used by the 
Canaanites, retained a certain sauctity, and were 
honoured with offerings (Judg. vi. 26; xiii. 19), 
Even the loyal Samuel followed this practice (1 
Sam.), and David endured it (1 Kings iii. 2). 
After Solomon these offerings on high places still 
continued. In the kingdom of Israel, cut off a 

its subjects were from the holy city, the uationa 

temple was neglected. 

Offerings being regarded as an expression of gra- 
titude and piety, and required as a necessary part 
of ordinary private life, were diligently and abun- 
dantly presented, failure in this point being held as 
asign of irreligion (Ps. Ixvi.15; cx. 3; Jer. xxxviil. 
11; Matt. viii. 4; Acts xxi. 26; Isa. xliii. 23), 
Offerings were sworn by, as being something in 
themselves holy, from the purpose to which they 
were consecrated (Matt. xxiii, 18). And in the 
glowing pictures of religious happiness and na- 
tioual prosperity which the poets drew, there is 
found an ideal perfection of this essential element 
of Israelitish worship (Isa. xix. 21; lvi. 7; 1x.7; 
Zech. xiv. 21; Jer. xvii. 26: xxxiii. 18); and 
deprivation of this privilege was among the cala- 
mities of the period of exile (Hos. iii. 4). 

Under the load and the multiplicity of these out- 
ward oblations, however, the Hebrews forgot the 
substance, lost the thought in the symbol, the thing 
signified in the sign; and, failing in those devo- 
tional sentiments and that practical obedience 
which offerings were intended to prefigure and 
cultivate, sauk into the practice of mere dead 
works. Hereupon began the prophets to utter 
their admonitory lessons, to which the world is 
indebted for so many graphic descriptions of the 
real nature of religion and the only true worship 
of Almighty God (Isa. i. 11; Jer. vi, 20; vin, 
21, sq. ; Hos. vi. 6; Amos y. 22; Micah vi. 6, 
sq-; comp. Ps. xl. 6; li. 17, sq.; Prov. xxi. 3). 
Thus the failures of one church prepared the way 
for the higher privileges of another, and the law 
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proved a schoolmaster to bring us to Christ 


(Matt. v..23;. Gal.. iii, 24). . Even before the . 


» adveut..of our Lord pious and reflecting men, like 
the Essenes, discovered. the lamentable abuses of 
_ the national ritual, and were led to abstain alto- 
gether from. the customary forms of a mere out- 
ward worship(Joseph. Antig. xviii, 1.5). .The 


50th Psalm must have had great influence in . 


preparing the minds of. thinking men for a pure 
and spiritual form.of worship, the rather because 
some of its principles strike at the very root of all 
offerings of a mere outward kind : thus, ‘I will 
take no bullock out.of thy house, nor he-goats 
out of thy folds; for every beast of the forest is 
mine, and the cattle upon a thousand hills. If I 
were hungry I would not tell thee; for the world 
is miue, and the fulness thereof. Will I eat the 
flesh of bulls or drink the blood of goats? Offer 
unto God thanksgiving.’ Indeed the conception 
and composition of such a noble piece show 
what great progress the best cultivated minds had 
made from the rudimental notions of primitive 
times, and may serve of themselves to prove that 
with all the abuses which had ensued, the Mosaic 
ritual and institutions were admirably fitted to 
carry forward the education of the mind of. the 
people. Thus was the Hebrew nation, and 
through them the world, led on so as to be in 
some measure prepared for receiving the Gospel 
of the Lord Jesus, in which all outward oflerings 
are done away, the one great offering being made, 
and all those who are members of the church are 
required to offer themselves, body, soul and spirit, 


a holy offering to the Lord (Heb, x.; Rom. xii.). \ 


£ By Him therefore let us offer the sacrifice of praise 
to God continually, that is, the fruit.of our lips, 
giving thanks to his name. But to do good and 
to communicate forget not; for with such sacri- 
fices God is well pleased’ (Heb, xiii. 15, 16; 
Matt. ix. 138; xii. 7; Rom. xv. 163 Phil. it,.17; 
2 Tim. iv. 6). 

Lightfoot’s work, De, Ministerio. Templi, is 
especially to be recommended on this subject; 
see also Outram, De Sacrif.;Reland, Antig. 
Sacr. ili. 15, Bauer, Gottesd. Verfass. i. 80, sq. ; 
Rosenmiiller, Eacurs. 1, ad Lev. The Jewish 
doctrines on offerings may be found in the trea- 
tises Sebachim, Menachoth, and Temura; a se- 
lection from which, as well as from the Rabbins, 
is given in that useful little work, Othon. Lex. 
Talmud, p. 621, sq. ; see Ugolin. Thesaur. tom. 
xix.—J. R.B. 


OG (2, giant; Sept. “Oy), an Amoritish 
king of Bashan (Num. xxi. 33; xxxii.33; Deut. 
iv. 47; xxxi. 4). In form he was a giant, so 
that his bedstead was preserved as a memorial of 
his huge stature (Deut. iii. 11; Josh. xiii. 12) 
[Bup]. He was defeated by the Israelites under 
Moses (Num. xxi. 33; Deut. i. 4; ii. 3); and 
his country, which contained many walled cities 
(Deut. iii, 4-10), was assigned to the tribe of 
Manasseh (Deut. iii. 13; Josh. xiii. 80) [Amo- 
wires; Basan; Grant). 

 OLL (DY ;. Sept. €Aaiov) was far more exten- 
sively used among the ancient Hebrews than in 
our northern climate. The use of oil is equally 
general thronghout Western Asia at the present 
time, as it was in primitive ages. Oil was much 
used instead of butter and animal fat, at meals 
end in various preparations of food (see Foon and 


\-were deemed suitable for kings. 


OLIVES, MOUNT OF. 


comp. Ezek. xvi. 18). In such uses oil, vhem 
fresh and sweet, is more agreeable than auimas fat, 
The Orieutals think so; and Europeans soon ac- 
quire the same preference. Oil was also in many 
cases taken as a meat-offering (Lev. v.11; Num. 
v. 15); and it was then mixed with the meal of 


voblation (Exod, xxix. 40; Lev. ii. 43 vi. 213 vii. 


12; Num. vi. 15) [Orverine]. The rite of 
sprinkling with oil, as a libation, does not occur 
in the law, but seems to be alluded to in Micah 
vi. 7. 

The application of-oil to the person has been de- 
scribed in the article Anointing. Whether for 
luxury or ceremony, the head and beard were 
the parts usually anointed (Deut. xxviii. 40; 
2 Sam. xiv, 2:° Ps, xxiii. 55 xcii. 11; civ. 153 
Luke vii. 46); and this use of oi] became /at 
length proverbially common among the Israelites 
(Prov. xxiv 17). 

The employment of oil for burning has been 
illustrated in the article Lamps. It is ouly neces- 
sary to add, that for this, and indeed for most 
other purposes, olive-oil was considered the best, 
and was therefore used in the lamps of the taber- 
nacle....The custom of anointing the diseased 
and the dead has been noticed in the article 
ANnoinTiInG@; aud for the use and composition of 
fragrant oils and ointments, see PERFUMES. 

The numerous olive-plantations in. Palestine 
made olive-oil one of the chief, and one of the 
most lucrative products of the country: it sup- 
plied an article of extensive and profitable traffic 
with the Tyrians (Ezek. xxvii. 17; comp. | Kings 
v. 11); and presents of the finer sorts of olive-oil 
There is in fact 
no other kind of oil distinetly mentioned in 
Scripture; and the best, middling, and inferior oils 
appear to have been merely different qualities of 
olive-oil. .The berries of the olive-tree were some- 
times plucked, or carefully shaken off by the hand, 
before they were ripe (Deut. xxiv. 20; Isa, xvii. 
6; xxiv. 13). If while they were yet green, in- 
stead of being thrown into the press, they were 
only beaten or squeezed, they yielded the best 
kind of oil. . It was called Ophacinwm, or the 
oil of unripe olives, and also ‘beaten’ or ‘ fresh 
oil’ (Exod. xxvii. 20). . There were presses of a 
peculiar kind for preparing oil called jOw n3, 
gath-shemen (whence the name Gethsemane, or 
‘oil- press,’ Matt. xxvi. 36; John xviii. 1), in 
which the oil was trodden out by the feet (Micah 
vi. 15). The first expression of the oil was better 
than the second, and the second than the third. 
Ripe olives yielded the least valuable kind of oil, 
but the quantity was more abundant. The best 
sort of oil was prepared with fragrant spices, and 
was used in anointing; the inferior sorts were 
used with food and for lamps. 2 

OLIVE-TREE. ([Zayrr.] 

OLIVES, MOUNT OF, a mountain or ridge 
now called by the Arabs Jebel et-Tar, lying to 
the east of Jerusalem, from which it is separated 
only by the narrow valley of Jehoshaphat. To- 
wards the south it sinks down into a lower ridge, 
over against the so-called ‘well of Nehemiah,’ 
now called by Frauks the Mount of Offence, in 
allusion to the idolatrous worship established by 
Solomon ‘on the hill that is’ before,’ that ‘is, 
eastward of ‘Jerusalem.’ In this directiow lies 
the usnal road to Bethany, so often trodden by 
our Saviour, About a mile towards the north ia 
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OLYMPAS. 
another summit, nearly or quite as high as the 
middle one. The pone latenen — bends 
_ slightly eastward, leaving room for thevalley below 
to expand somewhat in that part. The view of 
the Holy City and of the Dead Sea, from the 
southern summit, is described in the. article 
JeRusaLem; that from the northern summit does 
not embrace the Lead Sea, The elevation of the 
central peak of the Mount of Olives is stated by 
Schubert (Reise, ii. 341) at 2556 Paris feet, or 416 
Paris feet above tne valley of Jehoshaphat; and 
hence it appears to be 175 Paris feet above the 
highest part of Mount Zion. Beyond the northern 
summit the ridge sweeps round towards the west, 
and spreads out into the high level tract north of 
the city, which is skirted on the west and-south 
by the upper part of the valley of Jehoshaphat 
(Robinsons Researches, ii. 405-407; Olin’s 
Travels, ii. 127). This inconsiderable ridge de- 
rives all its importance from its counection with 
Jerusalem, and from the sacred associations which 
hence became connected with it. To the mount 
whose ascent David * went up, weeping and bare- 
foot, to which our Saviour ofttimes withdrew with 
his disciples, over which he often passed, and from 
which he eventually ascended into heaven, be- 
longs a higher degree of sacred and moral interest 
than is to be found in mere physical magnitude, 
or than the record connects even with Lebanon, 
Tabor, or Ararat. 


OLYMPAS (‘Odvuzas). a Christian at Rome, 
whom Paul salutes in his Epistle to the Romans 
(Rom. xvi. 15). 


OMEGA {2), the last letter of the Greek 
alphabet, proverbially applied to express the end, 
as Alpha (A), the first letter, the beginuing of auy 
thing [Arpna]. 

OMER [Weicurs anp Measurss]. 


OMRI (*VOY, God-taught ; Sept. ‘AuBpl), sixth 
king of Israel, who bezan to reign in ».c. 929, and 
reigued twelve years. He was raised to the throne 
by the army, while it was engaged in the siege of 
Gibbethon, a Levitical city in Dan, of which-the 
Philistines had gained possession, when the news 
came to the camp of the death of Elah, and the 
usurpation of Zimri. On this, the army pro- 
claimed their general, Omri, king of Israel. He 
then lost not a moment, but leaving Gibbethon in 
the power of the infidels, went aud besieged his 
competitor in Tirzah. But he was no sooner de- 
livered of this rival {Zimex], than another ap- 
peared in the person of Tibni, whim a part of 
the people had raised to the throne, probably from 
unwillingness to submit to military dictation. 
This occasioned -a civil war, which lasted six 
years, aud left Omri undisputed master of the 
throne, ‘s.c. 925. His reign lasted six years 
more, and its chief eveut was the foundation of 
Samaria, which thenceforth became the capital 
eity of the kingdom of Israel (1 Kings xvi. 19- 
~ 28).. [Samarza.] 

ON GIR, strength ; Sept. Avy), a chief of the 
tribe of Reuben, who was one of the accomplices 
of Korah in the revolt against the authority of 
Moses and Aaron. “He is mentioned among the 
leaders of this conspiracy m the first instance 
(Num. xvi. 17), but doesnot appear in any of 
the’ subsequent ‘iansactions, and is uot by name 
included in the final punishment. The Rab- 
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binical tradition is, that the wife of On persuaded 
her husband to abandon the enterprise. 

ON (}iN; Sept. ‘Hatodzoris), one of the oldest 
cities in the world, situated in Lower Egypt, 
about two hours'N.N.E. from Cairo. | The Bees 
tuagint translates the name On’ by Heliopolis, 
which signifies ‘city of the sun ;’ and in Jer. xliii. 
13, it bears a name, ‘Beth-shemesh ( oppidum solis, 
Pliny, Hist. Nat. v.11), of equivalent import. On 
is a Coptic and ancient Egyptian word, signifying 
light and the sun (Ritter, Erdk. i $22). The 
site is now marked by’ low mounds, enclosing a 
space about three quarters of a mile in length by 
half a mile in breadth, which was once occupied 
by houses and by the celebrated Temple of the 
Sun, This area is at present a ploughed field, 
a garden of herbs ; and the solitary obelisk which 
still rises in the midst of it is the sole remnant of the 
former splendours of the place. © In the days of 
Kdrisi and Abdallatif the place bore’ the name of 
Ain Shems; and in the neighbouring village, 
Matariyeh, is still shown an ancient well bearing 
the same name. Near by it isa very old sycamore, 
its trunk straggling and guarled, under which le- 
geudary tradition relates that the holy family 
ouce rested (Robinson's Biblical Researches, i. 36), 
Heliopolis was the capital of a district or nemos 
bearing the same name (Plin. Hist. Nat. v. 9; 
Ptolem. iv. 5). 
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The place is mentioned in Gen. xli. 45, where 
it is said that Pharaoh gave to Joseph a wife, 
Asenath, the daughter of Poti-pherah, priest of 
Ou (ver. 50). From the passage in Jeremiah (ué 
supra), it may be inferred that it was distin- 
guished for idolatrous worship: ‘ He shall ‘break 
also the images of Beth-shemesh that is in the 
land of Egypt, and the houses of the gods of the 
Egyptians shall he burn with fire.” The name 
‘City of the Sun,’ ‘ Temples of the Sun,’ eotinedtlat” 
with the place, taken in ee with the 
words just cited from the prophet, seem to refer 
the mind to the purer form of worship which pre- 
vailed at a very early period in Egypt, namely, 
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‘the worship of the heavenly bodies, and thence to 
sarry the thoughts to the deteriorations which it 
-afterwards underwent in sinking to the adoration 
of images and animals. ‘ 
- The traces of this city which are found in 
classic authors correspond with the little of it 
that we know from the brief intimations of Holy 
Writ. According to Herodotus (ii. 59), Heliopolis 
was one of the four great cities that were rendered 
famous in Egypt by being the centres of solemn 
religious festivals, which were attended by splendid 
processions and homage to the gods. In Heliopolis 
the observance was held in honour of the sun. 
The majesty of thesesacred visits may be best 
learned now by a careful study of the temples (in 
their ruins) in which the rites were performed 
(Wilkinson’s Anc. Egyptians). Heliopolis had its 
priesthood, a numerous and learned body, cele- 
brated before other Egyptians for their historical 
and antiquarian lore; it long continued the uni- 
versity of the Egyptians, the chief seat of their 
science (Kenrick’s Herod. ii. 3; Wilkinson) ; 
the priests dwelt as a holy community in a spa- 
cious structure appropriated to their use. In 
Strabo's time the halls were to be seen in which 
Euidoxus and Plato had studied under the direc- 
tion of the priests of Heliopolis. A detailed de- 
scription of the temple, with its long alleys of 
sphinxes, obelisks, &c., may be found in Strabo 
(xvii. ; Joseph. c. Apion. ii. 2), who says that the 
mural sculpture in it was very similar to the old 
Etruscan and Grecian works. In the temple a 
ballock was fed—a symbol of the god Muevis. 
The city suffered heavily by the Persian invasion. 
From the time of Shaw and Pococke, the place 
has been described by many travellers. At an 
early period remains of the famous temple were 
fonnd. Abdallatif (a.p. 1200) saw many colossal 
sphinxes, partly prostrate, partly standing. He 
also saw the gates or propylea of the temple co- 
vered with inscriptions; he describes two immense 
obelisks whose summits were covered with massive 
brass, around which were others oue-half or one- 
third the size of the first, placed in so thick a mass 
that they could scarcely be counted ; most of them 
thrown down. An obelisk which the Emperor 
Augustus caused to be carried to Rome, and 
placed in the Campus Martius, is held by Zoega 
(De Orig. et Usu Obelisct) to have been brought 
frour Heliopolis, and to have owed its origin to 
Sesostris. This city fwmnished works of art to 
Augustus for adorning Rome, and to Constantine 
for adorning Constantinople. Ritter (Lrdkunde, 
i. 823) says that the sole remaining obelisk is 
from 60 to 70 feet high, of a block of red granite, 
bearing hieroglyphics which remind the beholder 
of what Strabo terms the Etruscan style. ‘ The 
Agure of the cross which it bears (erwa ansata) 
has attracted the special notice of Christian anti- 
quaries’ (Ritter).—J. R. B. 


ONAN (]J)8, strong, stout; Sept. Advdy), 
second son of Judah, who, being constrained by 
the obligations of the ancient Levirate Jaw to 
espouse Tamar, his elder brother's widow, took 
means to frustrate the intention of this usage, which 

*was to provide heirs for a brother who had died 
childless. This crime, rendered without excuse by 
the allowance of polygamy, and the seriousness of 
which can scarcely be appreciated but in respect 
fo the usages of the times in which it was com- 


OPHEL. 
mitted, 'was punished by premature deuth (Gen 


-Xxxvuil. 4, sq.). 


ONESIMUS (‘Ovhomos, profitable), a slave 


‘belonging to Philemon of Colossze, who fled from 


his master, and proceeded to Rome, where he was 
converted by St. Paul, who-sent bim back to his 
master, a'friend and convert of the apostle, with 
an eloquent letter, the purport of which is de- 
scribed ‘in the article Puinemon. Onesimus, 


‘accompanied by Tychicus, left Rome with not 
‘only this epistle, but with those to the Ephesians 
-and Colossians (Col. iv. 9). 


It is believed that 
Onesimus, anxious to justify the confidence which 
Paul reposed in him, by appearing speedily before 
his master, left Tychicus to take the Epistle to 
the Ephesians ; and hastened to Colosse, where 
he doubtless received the forgiveness which Paul 
had so touchingly implored for him as ‘a brother 
beloved’ (Canon. Apost. 73). An uncertain 
tradition makes Onesimus to have been bishop 
of Berea, where he is said to have suffered mar- 
tyrdom (Const. Apostol vii. 46). The part 
which Paul took in this difficult and trying case 
is highly honourable to him; while for Onesimus 
himself, the highest praise is, that he obtained the 
friendship and coutidence of the apostle. 


ONESIPHORUS (Ovnal¢opos, profit-bringer), 
a believer of Xphesus, who came to Rome during 
the second captivity of St. Paul in that city; and 
having found out the apostle, who was in custody 
of a soldier, to whose arm his own was chained, 
was ‘not ashamed of his chain, but attended him 
frequently, and rendered him all the services in 
his power. This faithful attachment, at a time of 
calamity and desertion, was fully appreciated 
and well remembered by the apostle, who, in his 
Epistle to Timothy, carefully records the circum- 
stance; and, after charging him to salute in his 
name ‘the household of Onesiphorus,’ expresses 
the most earmest and grateful wishes for his spi- 
ritual welfare (1 Tim. ii. 16-18). It would ap- 
pear from this that Onesiphorus had then quitted 
Rome. 


ONION. 
ONYX. 


OPHEL (DpYT; Sept. -a¢da), a place or 
quarter of Jerusalem near the walls (2 Chron. 
xxvil. 3; xxxili 44), on the east side (Neh. iti. 
26; xi. 21). Ophel, or, as he calls it, Ophla 
COpAd, "OAds), is often mentioned by Josephus 
as adjoining the valley of the Kidron and the 
temple mount (De Bell. Jud. v. 6.13 vi. 6. 3). 
He explains himself more precisely in v. 4. 2, 
where he makes the first wall of the city to ex- 
tend from the tower of the Essenes over Siloam 
and the pools of Solomon to Ophel. From these 
intimations Winer collects that Ophel was a 
high or ascending place, built over (in the an- 
cient city) with houses. This view is confirmed 
by Dr. Robinson, who identifies it with the low 
ridge which extends southward from the temple 
mount to Mount Zion, between the exterior valley 
of Jehoshaphat and the interior valley of Tyro- 
peon. The top of this ridge is flat, descending 
rapidly towards the south, sometimes by ofisets of 
rocks; and the ground is now tilled and planted 
with olive and other fruit trees. This ridge is 
considerably below the level of Mount Moriah; 
its length is 1550 feet, and its breadth in the 


[Berzat. ] 
[Yauarom. | 


OPHER. 
“middle part, from brow to brow, 290 feet (Winer, 
8.0, ‘Ophel;° Robinson, ii. 349) Aste 


OPHER (pp; Aranic pial! algophro), in 
the Song of Selomon (ch iv. 5), denotes the calf 
or fawn of astag (atl); it cceurs in no other book 
of Seriptare, is unknown in the Syriac and 
Chaldee, and appears to be only a poetical ap- 
— of a term more strictly belonging to 
awn-like animals; for in the above passage 
it is applied to couples feeding in a bed of 
lilies—indications not descriptive of young goats 
or stags, but quite applicable to the Antilo- 

me groups which are characterized in Griffith's 

vier, m subgenus X. Cephalophus, and XI. 
Neotragus ; both furnishing species of exceed- 
ing delicacy and ceful diminutive struc- 
tures, several of which habitually feed in pairs 
among shrubs and geraniums on the hilly plains 
of Africa; and as they have always been and 
still are in request among the wealthy in warm 
climates for domestication, we may conjecture 
that a species designated by the name of Opher 
OY, perhaps alluding to W5°X, Ophir, or even 
Africa), was to be found in the parks or royal 
gardens of a sovereign so interested in natural his- 
tory as Solomon was, and from the sovereign’s 
own observation became alluded to in the truly 
apposite imagery of his poetical diction (Cant. 
iv. 12). Among the species in question, in which 
both male and female are exceedingly similar, and 
which might have reached him by sea or by caravan, 
we may reckon Cephalophus Grimmia, C. Per- 
pusilla, C. Philantomba, all marked by a small 
black tuft of hair between their very short horns, 
as also the Neotragus Pygmea, or Guevei, the 
smallest of cloven-fuoted animals, and the Madoka, 
with speckled legs ; all these species being natives 
of Central Africa, and from time immemorial 
brought by caravans from the interior, for sale or 
presents. —C. H. S. 

OPHIR oceurs first, as the proper name of one 
of the thirteen sons of Joktan, the son of Eber, a 
great-grandson of Shem, in Gen. x. 26-29 (ABIX ; 
Sept. Odgelp; Vulg. Ophir). Many Arabian 
countries are believed to have been peopled by 
these persons, and to have been called after their 
respective names, as Sheba, &c., and among 
others Ophir (Bochart, Phaleg, iii. 15). Ophir 
occurs also as the name of a place, country, or 
region, famous for its gold, which Solomon's ships 
visited in company with the Phoenician (DIS ; 
Sept. Oigip; Alex. Oidelp: Zoupip, Zoupelp, 
Swhip, Swpipd; Alex. Swpapd and Swopnpd; 
Ald. Sargelp; Cam. ‘Omelp; Alex. and Cam, 
*Apelp; Vulg. Ophir). The difficulty is to as- 
certain where Ophir was situated. Some writers, 
reasoning from the etymology of the word, which 
is supposed to mean dust, &c., have inferred 
almost every place where gold dust is procured 
m abundance. Others have rested their con- 
clusions upon the similarity of the uame in 
Hebrew to that of other countries, as for instance 
Aphar, a port of Arabia mentioned by Arrian in 
his Periplus of the Erythrean Sea; or upon the 
similarity of the name in the Sept., Zw¢ipa; 
hence Sofala, &c. : and others, by a transposition 
of the jetters of the Hebrew word, have, among 
other conjectures, even made out Pern! By such 
methods of investigation the following countries, 
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among others, have been proposed: Melindah on 
the coast of Africa, Angola, Carthage, St. Do- 
mingo, Mexico, New Guinea, Urphe an island 
in the Red Sea, and Ormuz in the Persian Gulf, 
Bochart thinks that the Ophir from which David 
obtained gold (1 Chron. xxix. 4) was the Cas- 
sanitis of Ptolemy and Stephanus, on the coast of 
Arabia; while that visited by the fleet of Solomon 
was Taprobané, now called Ceylon (Geogr. Saera, 
ii, 27). Pegu is the place selected by Mafiiei 
(Hist. Ind. lib. i.). Others decide in favour of 
the peninsula of Malacca, which abounds in 
precious ores, apes, and peacocks: others prefer 
Sumatra, for the same reason. Lipenius, relying 
on the authority of Josephus, Theodoret, and 
Procopius, who call Ophir ‘ the golden land,’ ‘the 
golden chersonese,’ says that the children of Jok- 
tan peopled all the couniries bounded by the 
easter seas, and that Ophir includes not only 
Sumatra or Malacca, but every coast and island 
from Ceylon to the Indian Archipelago. We 
shall now lay before the reallers what we conceive 
to be the exact amount of our information re- 
specting Ophir, and show how far it applies to 
what appear to us to be the three most probable 
theories respecting its situation, namely, Arabia, 
Africa, and India, Ophir is mentioned in the 
following thirteen passages: Gen. x. 29; 1 Chron. 
i. 23; 1 Kings ix. 28; 2 Chron. viii. 18; ix. 10; 
1 Kings x. 11; xxii. 48; 1 Chron. xxix. 4; Job 
xxii. 24; xxviii. 16; Ps. xlv. 95; Isa. xiii. 12; 
Eeclus. vii. 18. Only seven of these passages 
afford even the slightest clue to its position, 
and these are reduced to three when the pa- 
rallel passages and texts in which Ophir is not 
a local name have been withdrawn. We further 
think that the situation of Tarshish is not in any 
way connected with this inquiry, It is indeed 
said, in reference to the voyage to Ophir, that 
‘Solomon had at sea a navy of Tarshish, and 
that once in three years came the navy of Tar- 
shish’ (1 Kings x. 22); and that ‘ Jehoshaphat 
made ships of Tarshish to go to Ophir for gold’ 
(1 Kings xxii. 48); but the word may denote 
large merchant ships bound on long voyages, 
perhaps distinguished by their construction from 
the common Pheenician ships, even though they 
were sent to other countries instead of 'Tarshish 
(compare the English naval phrase, an Indiaman, 
and see Isa. xxiii. 1; lx. 9; Ps. xlviii. 7; Isa. 
ii. 16); and although the Tarshish ships which 
went to Ophir (1 Kings xxii. 48, &c.) are ex- 
pressly said by the writer of Chronicles to have 
gone to Tarshish (2 Chron. ix. 21; xx. 36, 37), 
yet in the interval between the composition of 
the books of Kings and that of Chronicles the 
name was most probably transferred to denote 
any distant coustry [Tarsaisu]. The utmost 
that can be said is, that Solomon sent ships to 
Tarshish as well as to Ophir, but it cannot be 
proved that the same ships are meant, or that they 
went to both places in the same voyage. It seems 
to us most probable that Solomon sent direct to 
Ophir for gold, wherever it might be; and that, 
whereas it had been hitherto proenred from thence 
by David, &c. by foreign merchants, Solomon fitted 
out a fleet to obtain it at first hand. Neither do 
we think that the time occupied by the voyage to 
Ophir is precisely determinable from the words 
‘once in three years came the navy’ (1 Kings x 
22). Upon the whole then our informatiou ap- 
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pears to amount to this, that King Solomon made 
a navy of ships-in Ezion-geber, which is. beside 
Eloth, on the shore of the Red Sea, in the Jand 
of Kidom, and that his Pheenician neighbour aud 
ally, Hiram, king of Tyre, sent. in this navy his 
servants, shipmen that had knowledge of the sea, 
with the servants of Solomon, and that they came 
to Ophir, and fetched from thence gold, and 
brought it to Solomon (1 Kings ix. 26-29), and 
that they brought in the same voyage algum or 
almug-trees and precious stones (1-Kings x. 11), 
silver, ivory, apes, or rather monkeys, and pea- 
cocks, or, according to: some, pheasants,..and.to 
others, parrots; and that gold in great abundance 
and of the purest quality was procured from 
-Ophir (1 Chron. xxix. 4; Job xxviii. 16), ren- 
dered by Symmachus xpvods mpwrteios, (Ps. xlv. 
9; Isa. xiii. 12); Vulg. mundo obrizo, (Kcclus. 
vii. 18). The first theory which appears to be 
attended with some degree of evidence not purely 
fanciful is that. Ophir was situate in Arabia. Jn 
-Gen. x. 29, Ophir stands in the midst. of ‘other 
Arabian countries. -Still, as Gesenius observes, 
it is possibly. mentioned in that connection: only 
on account of its being au! Arabian-colony planted 
abroad. Thongh gold is not now found in Arabia 
(Niebuhr, Description de 1 Arabie, Copenhague, 
1773, p. 124), yet the ancieuts. ascribe it to the 
inhabitants in great plenty (Judg. viils 24, 26 ; 
2Chron.: i.; 31..Kangs: x. 1,2; .Ps. Jxxiii 15). 
This gold, Dr. Lee thinks, was uo other thau the 
gold of Hayilah (Gen. ii. 11), which he supposes 
to have been. situate somewhere in Arabia, and 
refers to Gen. x..7,.29 . xxv. 18; 1.Sam. xv. 7; 
1 Chron. 1. 9 (Lranslation of the Book Job, &c., 
Lond. 18+7, p..55). But Diodorus’ Siculus 
ascribes gold mines to Arabia : MeraadAeverau d€ 
kal Kare thv “ApaBlay kat 6 atpocayopevouevos 
dmupos xpvads (comp. Gen. 11..12),0vx  domep 
mapa Tos BAAS ee Wyyudtwv KaleWouevos, AA 
evOUs bpuTTéuevos ebpioxerat (ii. 50). .-He also 
testities to the: abundance of ‘precious stones’ 
in. Arabia, (11.5 54), especially among the in- 
habitants. of -Sabas, (iil. ! 46 ; comp. Gen. ii, 
1236 2.Chrons ax. Jgcl)Kingss xe1,:2). : Pliny 
also speaks: of the Sabi ditissimi aur metallis’ 
(Hist. Nat. vi. 32). Again, ‘ Littus» Ham- 
mum, ubi auri metalla? (vd.). - Others suppose 
that though Ophir was situate somewhere on the 
coast of Arabia, it was rather. an emporium,. at 
which the Hebrews. and Tyrians obtained gold, 
silver, ivory, apes, almug-treés, &c., brought 
thither from dudia and Africa by the Arabian 
merchants, - and even trom) Ethiopia, to» which 
Herodotus (iit. 114) aseribes gold-im- great quan- 
tities, elephants’ ‘eeth, and trees and shrubs of 
every kind, Apes. properly speaking, are: also 
aseribed. to it: by: Pliny (vil. 19); who: speaks 
also of the confluence of merchandize in Arabia : 
‘Sabi mirumgue dictu, ex innumeris::populis 
pars equa in commerciis. aut. latrociniis degit : 
Im /universum, geutes ditissime,: ut apud quas 
maxim opes Romanorum Parthorumque sub- 
sistant, vendentibus que e mari aut  sylvis 
capiunt’ (wi supra). A little before he speaks 
of the Arabian emporiums: ‘Insulee multe ;.em- 
porium eorum, Acila, ex quo in’ Tudiam navi- 
gatur’ Again: ‘’Lhimaueos...Areni: oppidam 
ip quo omuls negotiatio convenit’ (comp. Strabo, 
uvi,; 2° Chron. ix.;) Ezek. xxvii. 21, 22; aud 
Diod. -Sic.ai. 54). In behalf of the: supposi- 
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tion that Ophir.was the Arabian port Aphar, 
already referred to, it may be remarked that the 
name has undergone similar changes to that of 


the Sept. of Ophir; for it is called by Avrian 


Aphar, by Plny-Saphar, by Ptolemy Sapphera, 
and by Stephanus Saphirini. Grotius thinks his 
to be Ophir. The very name KE] Ophir has been 
lately pomted out as a city of Oman, in former 
times the centre of a very active Arabian com- 
merce (Seetzen, in Zachs. Monat. Correspond. 
xix. 331, ff). In. the article Ophir in the 
Encyclopedia Londinensis, great stress is’ laid 
upon the objection that if Ophir had beeu any- 
where in Arabia or Asia, Solomon. could -have 
conveyed the commodities he procured fiom it 
by caravans: but surely a water-cariage was 
more convenient, atleast for the algum-trees, 
which he procured from Ophir, ‘and of which-he 
made pillars for the house of the Lord aud for 
the king’s house (2. Chron. ix. 10, 11) [Aueum], 
aud which it is highly improbable he had the 
means of conveying by Jand.. In favour of the 
theory which places Ophir in Africa, it has been 
suggested that we-have the very name in HIS 
afri, Atrica, the Roman termination, Africa terya, 
and that arshish was some city or country in 
Altica; that the Chald, Targumist on | Kings 
XX11, 48 so understood it, where he renders YOWAN 
by MP MaX. He probably inferred fiom 2 Chron. 
xx. 36, that to go to. Ophir aud to: Tarshish was 
one and the same thing, and that Tarslish there 
meaut the name of a place. Origen also says, on 
Job. xxii. 24, that some ofthe interpreters: under- 
stood Ophir to be Africa, Michaelis supposes 
that Solomon's fleet, coming: dowu the Red Sea 
from. Ezion-geber, coasted along the shore of 
Africa, doubling the Cape of Good: Hope, and 
came to. Tarshish,: which he, with: many others, 
supposes to have been Tartessus in Spain, ‘and 
thence hack again the same way that this:eore 
jecture accouiits for their three years voyage out 
aud-home ; aud that Spain and the coasts of Africa 
furnished all the commodities which they brought 
back (Npicieg. Geogr. Hebr.. Latere yp. 98). 
Strabo wnaeed says that Spain abounded in gold, 
avd immensely more so in silver (see 1 Mac. yin. 3), 
Others have not hesitated to carry Sulowon’s fleet 
round from Spain up the Mediterranean to Joppa. 
The chief support for this supposition is the very re- 
markable statement of Herodotus, that Necho, king 
of Egypt, the 2haravh-Necho of Scripture, whose 
enterprising disposition appears from his project to 
unite the Nile and the Red Sea by a canal, * dis- 
patched some vessels, wider the conduct of Phe- 
nicians, with divections to pass by the columns of 
Hercules, now called the Straits of Gibraltar; and 
after penetrating the Northern. Ocean to return 
to Egypt;! that these Phoenicians, taking their 
course from the Red Sea, entered iuto’the Southern 
Ocean, and:ou the approach of autumn landed in 
Libya, and planted some coni in the place whee 
they happened to find themselves; that wlien this 
was ripe they cut it dowm and departed. Having 
thus consumed two years, they in the third year 
doubled the columns of Hercules, and retuned 
to Hyypt. He adds, ‘This relation may obtain, 
attention from others, but fo me it seems incre- 
dible; for they affirmed that, having satied round 
Libya, they had the san on their right hand.’ 
Thus, he observes, ‘was Libya for the fiyst time 
known’ (iv. 42). It seems certain that this 
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was accomplished, for the mariners would 
“have the sun on tusir right hind after passing the 
“Tine, a fact which uever could have been imagined 
in that age, when astronomy was in its infancy ; 
and it has beeu supposed that this was the voyage 
made ‘once in three years’ by Solomon’s fleet, 
under the conduct also of Pheenician mariners. 
But, assuming this to. have been the case, it seems 
strange that the knowledge and record of it should 
have been. so completely lost im the time of 
Pharavh-Necho, only two.ceuturies after Solomon, 
as that Herodotus, whose information and accu- 
racy appear from this very accouut, should say 
that Libya, evidently meaning the circuit of it 
by the sea, was thus for the first time .known. 
Heeren fiuds an answer in the desolating ravages 
of the Babylonian conquerors, and indeed in the 
protracted siege of Tyre. itselfi by .Nebuchad- 
nezzar, which followed shortly after the time of 
Solomon. It seems likely indeed that-Necho 
had heard of such a passage, and believed that 
the Pheenicians knew. how to find it; and that it 
waz not.much frequented. during many subse- 
quent ages appears.from the. notice taken .by 
Pliny ofthe few who had accomplished it (Hist. 
Nat, ii. 67); and it was, we -know,. after ‘his 
time unused and forgotten till:.recovered. by 
the Spaniards, a.p; 1497. It must be allowed 
that. if Sulomon’s fleet actually pursued this 
course, fhen ‘Ophir as: Africa, and Tartessus in 
Spain, as Tarshish, seem on many accounts very 
plausiile suppositions. ~ In behalf of the con- 
jectare that Ophir was im India, the following 
arguments are alleged: that it is most natural to 
understand from the narrative that ‘all the pro- 
ductions said to have been brought from Ophir 
came from one and the same country, and that 
they were all procurable ouly from India. ‘The 
Sept. translators also appear to have understood it 
to be India, from rendering the word Swoip, Zoudip, 
Swgipd, which is the Egyptian name for that 
country. Champolliou says that, im the Coptic yo- 


cabularies India bears the name COGS (L’ Egypte 


' sous les Pharaons, Paris, 1814, tom. i. p: 98; 
Jablonskii’ Opuscula, Lug. Bat., 1804, tom. i. 
p: 336, &c.). « Josephus also gives to the sons of 
Joktan the locality from Cophen, an Indian river; 
and in part of Asia adjoining it (Antig. i. 6. 4). 
He also expressly and unhesitatingly affirms that 
the land to which Solomon sent for gold was 
“anciently called: Ophir, but now the Aurea 
Chersouesus, which belongs to India’ (Antig. viii. 
6. 4). «The Vulgate renders the words ‘ the gold 
of Ophir’ (Sob xxviii. 16) by ‘ tinctis Indi colur- 
ibus.’ « Hesychius thus defines Sovpeip* xdpa, ev 
n ot moAUTi“oL ALBot. Kad 6 Xpuods, ey “Ivdia; and 
Suidas, Soupelp. xaépa ev "Ivdig; and see Eusebii 
Onomast. p. 146, ed: Clerici. -There are several 
places comprised in that region. which was ac- 
tually known as India tothe ancients [Inpr], 
any of which would have supplied ‘the cargo. of 
Solomon's: fleet :*for instance, the coast of Mala- 
har, where the natives still call the peacock toget, 
vuica is supposed to resemble the Hebrew D”5/1. 
Perhaps the most probable of all is’ Malacca, 
whicly is known to be the Aurea Chersonesus of 
the ancients. «It is also worthy of remark that 
the natives of Malacca still call their gold-mines 
pphirs. De: P: Poivre says, * Les iles malaises 
produissent beaucoup de’ bois de teinture surtout 
Spee ceed bh Ee ; oat : 
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it i 
du sapan, qui est le méme que le bois de Bresil. 
On y trouve plusieurs mines d’or, qui les ha- 
bitans de Malaca et de Sumatra nomment ophirs, 
et dont quelques-unes, surtout celles que reufermé 
Ja cote orientale de Celebes, et les fles adjacentes, 
sont plus riches que toutes celles di: Perou et du 
Bresil? (Voyage d'un Philosophe, uvres Com- 
plettes, Paris, 1797, p.123). On the other hand, 
some writers give a wider extent to the country 
in question, Heeren observes that ‘ Ophir, like 
the name of all other very distant places or re- 


_ gious of antiquity; like Thule, Tartessus, and 


others, denotes no particular spot, but only. a 
certain region or part of the world, such as the 


Exst,.or West. Indies in modern. geograpliy. 


Hence Ophir was the general name for the rich 
countries of the south lying ou the African, Ara- 
bian, or “Indian coasts, as far as at that time 
known,’ (Historical Researches, translated from 
the German, Oxtord, 1833, vol. ii. pp..73, 74). 
It remains to be observed, that in Jer. x. 9 we 
have ‘the gold from Uphaz,’ TD\N ;. and in Dan. 
x. 5, ‘the fine gold of Uphaz;’. and see the Heb. 
of 1 Kings x. 18. In, these. instances Uphaz is, 
by a slight change of pronunciation, put. for 
Ophir. The words of Daniel are quoted and 
paraphrased in Rey. i.-13, in a maimer which shows 
this to be tae true explanation of the difference. 
If the words ‘the gold of Parvaim’ (0°15, 
2 Chron. iii. 6) be really, as Bochart conjectures, 
the same with J53N, the name had undergone a 
still wider alteration. It was by taking this for 
granted, and arguing from the similarity, that 
the wild conjecture that Ophir was Peru was ob- 
tained. The alterations sufiered by, the Septuagint 
words are before the reader. . Among other works 
on fhis coutroversy not before. relerred to, see 
Wanner, De Regione Ophir ; Vychseu, De Com- 
merc. Hebr. in Commentt.. Gott. xvi. 164, &e. ; 
Huetii Commentatio de Navigutione Salomonis ; 
Reland, Dissertt. Misce/l. is 1723 or in Ugolini 
Thesaurus, vii.—J, F, D. 

1. OPHRAH (TIDY ; Sept." Eppabd), a town 
of Benjamin (Josh. xviii. 23), seemingly in the 
north-east of that tribe’s domain (1 Sam. xiii. 17). 
Accordingly it is placed by Eusebius and Jerome 
(Onomast. s.v..Aphia) five Roman miles east 
of Bethel. «This corresponds with the position of 
a place called et-Taiyibel, which was visited by 
Dr: Robinson in lis excursion to Bethel (Budd. 
Researches, ii. 120-123). It is now a small 
village, curiously ‘situated upon a conical hill, 
on the summit of which ts an old tower, whence 
is commanded a splendid'view of the valley of the 
Jordan, the Dead Sea, and the eastern mountains, 

2. OPHRAH, a town iu'the tribe of Manas- 
seh, to which Gideon belonged, and where he 
continued to reside after he had delivered’ Israel 
from the Midianites, establishing there his ephod, 
which became a-snare to Israel (Judg. vi. 11-24; 
viii. 27). Josephus ealls the pluce/Kphra (An- 
tig. vs 6.5), © It cannot be positively determined 
from the narrative, whether tois Ophrah was: in 
the territory of Manasseh east or west of ‘the Jor- 
dan; and no satisfactory attempt to fix the site 
has yet been. made. ' 

-OREB and ZEEB (3N}} IW; Sept. "Ophs 
kal ZB), the remarkable names (raven and 
wolf) of two emirs of the Midianites, who were 
made prisoners by the Ephraimites in attempting 
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w recross the Jordan after the victory of Gideon. 
They were put to death by the captors, and their 
heads carried as a trophy to the conqueror, who was 
then on the other side the Jordan (Judg. vil. 25 ; 
viii. 3). The first of these princes met his death 
near a rock, which thenceforth bore his name (Isa. 
X. 26); the other seems to have at first sought 
refuge in one of those excavations in which wines 
were preserved, and which was thenceforth called 
the wimepress of Zeeb (Judg. vii. 25). 


OREB, or Oresim (3Y or DD), written 
also AraB and Araxim, occurs in several pas- 
sages of Scripture, in all of which it is translated 
willow in the Authorized, and most other modern 
versions. This sense has been inferred from the 


similarity of the word arab to the Arabic teed 


gharb, and from the most ancient Greek trans- 
lators adopting eréa as the synonyme of the 
Hebrew arab. But it is also similar to ano- 
ther Arabic word, ghurad, signifying erows ; 
wheuce probably some of the early translators 
have adopted this as the meaning of the Hebrew 
word. Thus the Arabic translator has, in Job x1. 


17, adopted ws, corvos, as the interpretation 


of arabim. So also the Septuagint, in Isa. xv. 
7, gives the same interpretation to this word, 
and has thus been the cause of error and con- 
fusion. Moreover, in Lev. xxiii. 40, after iréas 
it adds without authority &yvou KAddous, ramu- 
los agni, and bas adopted &yvou in Job xl. 17 
(Cels. Hierobot. i. 304). ~Ayvos is intended, 
no doubt, for the plant which by botanists is now 
called Vitex agnus castus, and was at one time 
called Salix amerina. 

There is, however, little doubt of ‘willow’ being 
the correct interpretation, from its suitableness to 
all the passages. Thus in Job x1. 22, reterring to be- 
hemoth it is said, ‘The shady trees cover him with 
their shadow ; the ew2lows (orabim) of the brook 
compass him about.’ So the Jews when in cap- 
tivity sing, ‘ By the rivers of Babylon, there we 
sat down; we hanged our harps upon the willows 
(orebim) in the midst thereof’? (Ps. cxxxvii.) 
And again, in Isa. xliy. 4, ‘ And they shall spring 
up as among the grass, as willows (orebim) of 
the water-courses.’ The willow is as applicable 
as any other plant-to the other passages, quoted 
above, in which orebim is mentioned. 

The word gharb is in the present day applied 
in many parts of the Kast to the poplar (which 
one of the Latin versions gives for the Heb. ov ed, 
Cels.; 304), a genus closely allied to the willow, 
and forming with it the group of Salicinee in 
modern botany. The words arab and gharb do 
not differ so much in the Arabic as they appear 
to do in the English dress; for the initial letters 
are ain and ghain, between which mutual inter- 
changes frequently take place. 

That willows grow in moist situations, and in 
the neighbourhood of both still and running water, 
is sufficiently well known. That they are common 
in Judea is evident from what Reland says: ‘Sa- 
lices, tamarisci, agnus castus, et canne ingentes, 
que usum hastarum prebent, crescunt ad ripam 
Jordanis, uti referant adrimras.’ So also on 
the banks of the Nile, to which we may sup- 

se Job alludes when he speaks of the behemoth 
Being covered by the willows of the brook, sa- 
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lices torrentis of the Latin version. In reference 
to this, Celsius quotes: ‘Terram istam Nilus 


alluit ab oriente ad occidentem, ibique ad ripas 
ipsius nascuntur arundines Indice, arbores Ebeni, 


atque buxi, jhe) item salicum et tamarisci, 


arborumque similium sylvz latissime’ (Geog. 
Nubiensis, Clim. i. p. 1). It hardly required to 
be proved that willows were found in Judwa and 
on the banks of the Nile, but still less does it 
require to be shown that the willow is common 
on the rivers of Babylon, for we have a species 
which is called Salia Babylonica, commonly 
known by the name of weeping willow, and which 
Celsius considers to be peculiarly the willow os 
the brook. Bochart says of the channels of the 
Euphrates, ‘Quorum ripe tam multis salicibus 
erant consite, ut Babylonia ideo vocetur, vallis 
salicum.’~ In all points, therefore, the wallow 
seem well suited to the passages in which orebvm 
occurs, though it is probable that this may have 
been used, like willow, in a generic rather thar 
in a specific sense; but there is another word, 
which is also supposed to denote one of these 
willows [Zapuzaruan].—J. F. R. 


OREN (7s) occurs only once in Scripture, 
and is variously translated ; but from the manner 
in which it is introduced, it is impossible to de- 
termine whether any of the translations are cor- 
rect. The oven is mentioned with other trees, ot 
whose timber idols were made, in Isa, xliv. 14: 
‘He heweth him down cedars (eres) and taketh 
the cypress (tirsah), and the oak (allon), which 
he strengtheneth for himself among the trees of 
the forest; he planteth an ash (oren), and the 
rain doth nourish it.’ Though the English ver- 
sion renders it ash, others consider pine-tree to 
be the correct translation; but for neither does 
there appear to be any decisive. proof, nor for the 
rubus or bramble, adopted for oven in the fable 
of the Cedar and Rubus, translated from the He- 
brew of R. Berechia Hannakdan, by Celsius 
(Hierobot., i. 186). 

Oren is translated pine-tree both in the Greek 
Septuagint and the Latin Vulgate, and this 
has been acquiesced in by several of the most 
Jearned critics, and among them by Calvin and 
Bochart. Celsius (7. c. p. 191) states, moreover, 
that some of the Rabbins also consider oren to be 
the same as the Arabic sunober (which is no 
doubt a pine), and that they often join together, 
arasim, aranim, and beroschim, as trees of the 
same nature. Luther and the Portugnese version 
read cedar. Rosenmiiller contends that it is not 
the common wild pine (pinus sylvestris) which 
is intended, but what the ancients called the do- 
mestic pine, which was raised in gardens on ac- 
count of its elegant shape and the pleasant fruit 
it yields, the Pignole nuts of the Italians ( Pinus 
pinea of Linnzeus), and quotes Virgil as saying 
‘ Fraxinus in sylvis pulcherrima, pinus in hortis.’ 

The English version instead of pine gives ash 
as the translation of oren; in consequence pro- 
bably of ornus having been adopted by several 
translators, apparently only because the elementary 
letters of the Hebrew are found also in the Latin 
word, Celsius objects to this as an insufficient 
reason for supposing that the ash was intended ; 
and there does not appear tobe any other proof, 
Ornus europea, or manna ash, does, however 
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grow in Sy-ia, but being a cultivated plant, it may 
nave been introduced. Celsius quotes from the 
Arab author, "Abu 1 Fadli, the description of'a tree 


called wy! aran, which appears well suited 


to the passage, though it has not yet been ascer- 
tained what tree is intended. The aran is said 
to be a tree of Arabia Petraa, of a thorny nature, 
inhabiting the valleys, but found also in the 
mouutains, where it is however Jess thorny. The 
wood is said to be much valued for cleaning the 
teeth. The fruit is in hunches like small grapes. 
The berry is noxious while green, and bitter like 
galls; as it ripens it becomes red, then black 
and somewhat sweetish, and when eaten is grate- 
ful to the stomach, &c., and seems to act as a 
stimulant medicine. Sprengel supposes this to he 
the caper plant, Capparis spinosa of Linneus. 
Faber thought it to he the Rhamnus siculus pen- 
taphyllus of Shaw. Link identifies it with Fla- 
courtia sepiarta of Roxburgh, a tree, however, 
which has not been found in Syria. To us it 
appears to agree in some respects with Salvadora 
persica, but not in all points, and therefore it is 
preferable to leave it as one of those stil] requiring 
investigation by some traveller in Syria conversant 
both with plants and their oriental names and 
uses.— J. F. R. 


ORION. [Asrronomy.] 


OROR, or Arar (YY) occurs in two or 
three places of Scripture, and has been vari- 
ously translated, as myrica, tamarisk; lamarin, 
which is an Indian tree, the tamarind ; re- 
tama, that is, the broom; and also, as in the 
French and English versions, bruiere, heath, 
which is perhaps the most incorrect of all, though 
Hasselquist mentions finding heath near Jericho, 
in Syria. As far as the context is concerned, some 
of these plants, as the retam and tamarisk, 
would answer very well; but the Arabic name, 


Se arar, is applied to a totally different plant, 


a species of juniper, as has been clearly shown by 
Celsius (Hierobot. p. ii. p. 195), who states that 
Arias Moutanus is the only one who has so trans- 
lated the Hebrew arar or oror (Jer. xvii. 6): 
© For he shall be like the heath (oror) in the 
desert, and shal] not see when good cometh, but 
shall inhabit the parched places in the wilder- 
uess, iu a salt laud, and not inhabited.’ The 
word arar, iv all the old Arabic authors, signi- 
fies a kind of juniper. 

Several species of juniper.are no doubt found 
im Syria and Palestine, as bas already been 
mentioned under the head of Eres. Rvubinson 
met with some in proceeding from Hebron to 
Wady Musa. near the romantic pass of Nemela : 
‘On the rocks above we fuund the juniper 
tree, Arabic ar’ar ; its berries have the appear- 
ance and faste of the common juniper, except 
that there is more of the aroma of the pine. 
These trees were ten or fifteen feet in height, and 
hung apon the rocks even to the snmmits of the 
cliffs and needles.’ In a note the author says: 
© This is doubtless the Hebrew WYINY aroer (Jer. 
xlvii. 6); whence both the English version and 
Luther read incorrectly heath. The jun per of the 
same translation is the retem? (Bibl. Ri searches, 
ii. 506). In proceeding S.E. he states: ‘ Large 
trees of the juniper become quite common in the 
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Wadys and on the rocks.’ It is mentioned in 

the same situations by other travellers, and is no_ 
doubt common enough, particularly in wild, un- 

cultivated, and often inaccessible situations, and 

is thus suitable to Jer. xlviii. 6: ‘ Flee, save 

your lives, and be like the heath (oror) in the 

wilderness.’ In this passage, some authors pro- 

pose reading ortwd instead of oror as the trans- ~ 
lators of the Septuagint seem to have done, for 
they render oror by dvos aypios, wild ass. ‘ Be 
like the wild ass in the wilderness,’ which is con- 
sidered as agreeing well with the flight recom- 
mended. Mr. Taylor, in Scripture Illustrated, 
inquires whether the orwd, wild ass, may not be 
the subject of both passages? This can only be 
settled by Hebrew scholars; we have shown that 
the juniper, from growing in wild and inacces- 
sible places, is also suitable to the sense of both 
passages.— J. F, R. 


OROTH (Ni7}8) occurs in two passages of 
Scripture, where it is translated herd in the Autho- 
rised Version: it is generally supposed to indicate 
such plants as are employed for food. The most 
ancient translators seem, however, to have been 
at a loss for its meaning. Thus the Septuagint 
in one passage (2 Kings iy. 39) has only the 
Hebrew word in Greek cliaracters, apidé@, and in 
the other (Isa, xxvi. 19), ‘Yaya, sanationem, v. 
medicinam, vel herbas medicinales.’ The Latin 
Vulgate, and the Chaldee and Syriac versions, 
translate oroth in the latter passage by ducem, in 
consequence of confounding one Hebrew word 
with another, according to Celsius (Hierobot. vol.i. 
p- 459). But the Syriac and Arabic translators 


give the names for mallows, the Arabic Vass 


khabeeza, in Lower Egypt called habeeza. 

With respect to the meaning of oroth, Rosen- 
miller says that it otcurs in its original aud ge 
ueral signification in Isa. xxvi. 19, viz. green herbs 
The future restoration of the Hebrew people is 
there announced under the type and figure of a 
revival of the dead. ‘ Thy dew is a dew of green 
herbs,’ says the prophet, 2. e. as by the dew, green 
herbs are revived, so shalt thou, being revived by 
God's strengthening power, flourish again. The 
passage, however, appears an obscure one, with 
respect to the meaning of oroth. Celsius has, 
with his usual learning, shown that mallows were 
much employed as food in ancient times, Of 
this there can be no doubt, but there is no proof 
adduced that oroth means mallows. It might or 
it might not, because there are many other plants 
which were and still are employed as articles of 
diet in the Kast, as purslane, goosefoot, chen- 
podiums, lettuce, endive, &c. Some have trans- 
lated oroth in 2 Kiugs iv. 39, by the word eruca, 
which is usually applied to a species of brassica. 

But it appears to us that ovoth should be con- 
sidered only in conjunction with pakyoth ; for we 
find in 2 Kings iv. that when Elisha came again 
to Gilgal, and there was a dearth iv the land, he 
said unto his servant, ‘Set on the great pot, and 
seethe pottage for the sons of the prophets (ver 
39); and one went out into the tield to gather 
herbs (oroth), and found a wild vine, and ga- 
thered thereof wild gourds (pakyoth) his lap full. 
and came and shred them into the pot of pottage, 
for they knew them not’ From this it would ap- 
pear that pakyoth had been mistaken for oroth ; 
and as the former ig universally acknowledged ta 
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be the fruit of one of the gourd tribe, so it is not i ; 
_and Africa, but the troops or coveys of each are. 


unreasonable to conclude that oroth also was 
the fruit of some plant, for which the pahkyoth 
had been mistaken. This is nothing more than 
conjecture, but it appears to be justified by the 
context, and may be admitted, as nothing better 
than conjecture has been adduced in support of 
other interpretations, and as there are fruits, sach 
as that of the egg plant, which are used as articles 
of diet, and for which the fruit of the pakyoth, 
or wild gourd, might have been mistaken by an 
ignorant person [Paxyoru].—J. F. R. 
ORPAH (MDW, fawn ; Sept. Oppa), daugh- 
ter-in-law of Naomi, who remained behind among 


her kindred‘in’ Moab, when Ruth returned with 
Naomi to Bethlehem (Ruth i. 4-14) [Rurx]. 


OSPRAY. [Azaniau.] 
OSSIFRAGE. [Pexes.] 


OSTRICH (2Y! yaanah, poetically NIYWNI 
bath-ha~yaanah ; ‘also 9939, Job xxxix. 13), In 
Arabic, nea-mah, thar-eds: jammel, 7. e. ‘ camel- 
bird ;* the same as the Persian sutur morgh; in 
. Western Arabic, emmim ; and in Greek, orpov0ds, 
and etpov0oKdunros 3 from which the Latin stru- 
thio camelus is formed: 

The ‘ostrich is frequently mentioned in the 
Bible in terms of great beauty and precision ; 
which, commentators, perhaps more conversant 
with the exploded misstatements of the ancients 
than' with the true physiological history of the 
bird in question, have tiot been happy in explain- 
ing,’ sometimes referring it to wrong species, such 
as the peacock, or mistaking it for the stork, the 
eagle, or the bustard (Lev. xi. 19; Deut. xiv. 15; 
Job xxx. 29; xxxix. 13; Isa. xiil. 213 xxxiv. 13; 
xlili, 20; Jer. 1. 39; Lam. iv. 3; Micahi. 8), 
In several of these passages “ owls” has been used 
in ourversion for yaanah, now generally admitted 
to mean ‘ostriches ;’ for the passages where the 
word occurs relate to the deserts and the presence 
of serpents—certainly more applicable to the latter 
than the former; for although the owl and the 
serpent are found in) certain Jocalities in the desert, 
nevertheless neither of them retires far into the ab- 
solute barren waste, as the ostrich constantly is 
observed to do. Both joneh and rinonim, as 
Pococke well observes, appear to be derived from 
the power of uttering loud-sounding cries; and 
the third name, bath-ha-yaanah, ‘the daughter of 
sociferation,’ or ‘loud moaning,’ is in conformity 
with the others, and an Oriental figurative mode 
of expressing the same faculty (which exists not, 
we think, in the females alone, but in the whole 


species); for the ostrich has an awful voice, which, . 


when-heard on the desert, is sometimes mistaken 
in the night, even by natives, for the roar of a lion. 
It is uttered most likely as a warning to the 
family, and as a threat to some nightly prowler, 
stealing towards the nest, and coming within ken 
of their watchful organs, 

There are two varieties, if not two species, of the 
ostrich ; one never attaining seven feet in height, 
and covered chiefly with grey and dingy feathers ; 
the other sometimes growivg to more than ten 
“eet, and of a glossy black plumage; the males in 
both having the great feathers of the wings and 
tail white, but the females the tail only of that 
colour, Their dimensions render them both the 
largest animals ft the feathered creation now 
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existing. They appear promiscuously in Asia 


always separate; the grey is more common in the 
south, while the black, which grows’ largest in 
Cafiraria, predominates to the north of the equator, 
One of the last mentioned, taken on’ board a 
French prize, and wounded in the capture, we 


‘remember to have seen in London, where it was 


able to peck its food from a cross-beam eleven feet 
from the ground. The enormous bird afterwards 
shown in Bullock’s museum was ‘said to be the 
same. The common-sized ostrich weighs about 


-eighty pounds; whence it may be judged that the 


individual here mentioned may have been at least® 
forty pounds heavier. 
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The head of the ostrich is small, and not com: 
posed of strong bones; the bill, in form somewhat 
like that of a duck, is flat, with a nail at the apex, 
aud broad at the gape; the eyes, hazel-coloured, 
have a clear and distinct vision of objects to a 
great distance, although when seen obliquely they 
have an opalescent appearance; the auditory ap- 
paratus is large and open, notwithstanding that in 
the pairing season ostriches are said to be very deaf; 
the neck, long and slender, is, together with’ the 
head, but scantily clothed with whitish shining - 
hairs, and in the pairing season becomes for a time 
pink or rosy red; towards the base it assumes the 
general colour of the plumage, which, with the 
quill and tail plumes, is entirely composed of loose 
downy-webbed feathers, only differing in size and 
colour; the wings, each from ‘three to four feet 
long, exclusive of feathers, are entirely naked on>~ 
the inner side, and are supplied towards the end 
of the pimion bone on each side'with two sharp 
pointed quills resembling those of a porcupine, 
and no doubt serving for defence; the thighs, © 
nearly bare of plumage, and ofa deep flesh-colour, 
are as full and muscular as those of a strong 
man, and the tarsi or legs, of corresponding length 
with the proportions of the neck, are covered with 
broad horny scales, and terminate in two toes; the 
inner, being the longest, is armed with a broad 
strong claw ; and that on the outside, only balf the — 
length of the other, is without any. The great — 
feathers, so much prized in commerce, are twenty 
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wing, those of the tail being nearly always 

s, broken, and-worn. The cloven feet, long 
neck, and vaulted back of these birds are in them- 
selves quite sufficient to suggest to the imagination 
an animal of the camel kind: but these external 
appearances are not the ouly points of resem- 
blance; the stomach is so formed as to appear 
possessed of a third ventricle, and there are other 
structural particulars, such asa sternum, not keel- 
shaped, as in birds, but in the form of a round 
buckler, to protect the chest, which, with the fact 
that they are without the muscular conformation 
to render them capable of flying, altogether ap- 
pions these birds to quadrupeds, and particu- 
arly to the order of Ruminantia. 

Ostriches are gregarious—from families consist- 
ing of a male with oue or several female birds, and 
perhaps a brood or two of young, up to troops of 
neara hundred. They keep aloof from the presence 
of water in the wild and arid desert, mixing with- 
out hesitation among herds ‘of gnu, wild asses, 
quaggas, and other striped Equide: and the larger 
species of Antilopida. From the nature of their 
food, which consists of seeds and vegetables, al- 
though seldem or never in want of drink, it is 
evident that they must often approach more pro- 
ductive regions, which, by means of the great 
rapidity of motion, they possess, is easily accom- 
plished; and they. are consequently known to be 
very destructive to cultivated fields. As the 
organ of taste is very obtuse in these birds, they 
swallow with little or no discrimination all kinds 
of substances, and among others stones; it is also 
probable that, like poultry, they devour lizards, 
snakes, aud the young of birds that fall in their 
way. We have had our own sketch-book snapped 
out of our band by an ostrich, attracted to it 
by the sight of the white paper. It is not yet 
finally decided whether the two species are poly- 
gamous, though concurrent testimony seems to 
leave no doubt of the fact: there is, however, 
no uncertainty respecting the nest,.which is 
merely a circular basin scraped out of the soil, 
with a slight elevation at the border, and suf- 
ficiently large to contain a great number of eggs; 
for from twelve to about sixty have been found 
in them, exclusive of a certain number, always 
observed to be outlying, or placed beyond the 
raised border of the nest, and amounting appa- 
rently to nearly one-third of the whole. These 
are supposed to feed the young brood when first 
hatched, either in their fresh state, or in a cor- 
rupted form, when the substance in them has 
produced worms. These eggs are of different 
periods of laying, like those within, and the birds 
hatched form only a part of the contents of a 
nest, until the breeding season closes. The eggs 
are of different sizes, some attaining to seven 
inches.in their longer diameter, and others less, 
having a dirty white shell, finely speckled with 
rust colour; and their weight borders on three 
pounds, Within the tropies they are kept suf- 
ficiently warm in the day-time not to require in- 
eubation, but beyend these one or more females 
sit constantly, and the male bird takes that duty 
himself after the sun is set. ~ It is then that the 
short roar may be heard during darknéss ; and at 
other times different sounds are-uttered, likened 
to the cooing of pigeons, the ery of a hoarse child, 
and the hissing of a goose; no doubt expressive of 
Uifferent emotions; but that the roar is‘expressive of 


an 
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the feeling of anger may be inferred from the as«. 
sertion that jackals and foxes (Canis Megalotis 
Caama?> have been found close to the nests of 
these birds, kicked to death. This fact is the more 
credible, as the last mentioned’ animal is a dex- 
terous purloiner of their eggs; and it may be here 
added, in proof of the organ of smelling not being 
quite so obtuse in the ostrich as is asserted, that 
Caffres and Hottentots, when they daily rob a 
nest for their own convenience, ilways withdraw 
the eggs by means of a stick, in order to prevent 
the female finding out the larceny by means of 
the scent which human hands would leave bebind ; 
for then they will not continue to lay, but forsake 
the abode. altogether.~ This cireumstance may 
account for the small number of eggs often found 
in their nests. 

Although possessed of strength sufficient to 
carry with velocity two adult human beings, and 
although readily tamed, even when taken ina 
state of maturity, nay: easily rendered: familiar 
and docile, aud although they are by no means: 
the stupid creatures they have been believed, still 
their voracity, leading to the destruction of young 
poultry, and the impracticability of guiding their 
powers, will ever render them unsafe and unpro-' 
titable domestics. Though at .first sight useless, 
we may be assured that. Providence has not ap- 
pointed their abode in the desert in vain; and they 
still continue to exist, not only in Africa, but in 
the region of Arabia, east and south of Palestine 
beyond the Euphrates; but it may be a question — 
whether they extend so far to the eastward as Goa, 
although that limit is assigned them by late 
French ornithologists. 

The flesh of a young’ostrich is said to be not 
unpalatable ; but its being declared unclean in 
Mosaic legislation may be ascribed to a two-fold 
cause, The first is sufficiently obvious from its 
indiscriminate voracity already mentioned, and 
the other may have been an intention to lay a re- 
striction upon the Israelites in order to wean them 
from the love of a nomade life, which hunting in 
the desert would have fostered ; for ostriches must 
be sougot on the barren plains, where they are 
not accessible on foot, except by stratagem. When 
pursued, they cast stones and gravel behind them 
with great force; and though it requires long 
endurance and skill, their natural mode of flee- 
ing in a circular form enables well mounted 
Arabs. to overtake and slay them, It may be 
questioned whether among the Hebrew names 
referred to ‘ostrich’ in our versions, ove in par- 
ticular, M¥) nesseh, be uot the Arabian bustard, 
Otis Arabs, a bird of great size, abundantly 
clad with feathers, endowed with the habit of 
half raising its wings, and keeping them in tre- 
mulous motion, particularly when preparing to 
run; for this species always preludes with a 
rapid course before it can rise on the wing. It 
occurs in Arabia and the desert of Syria, and 
we take it to be the species represented by Sir 
J. G, Wilkinson, where an Egyptian leads by a 
rope about its neck a bird with three toed feet, 
which that interesting writer takes, we believe by 
inadvertence, to be a young ostrich.—C. H. 5. 


OTHNIEL ON INY, tion of God; Sept 
To@oynja), first judge of Israel, son of Kenaz, the 
younger brother of Caleb, whose daughter Achsah 
he obtained in marriage by his daring valour at 
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the siege of Debir (Josh. xv,.17; Judg. i.135 1 
yhron. iv. 13). Rendered famous among his 
countrymen by this exploit, and connected. by a 


twofold tie with one of the only two Israelites of 


the former generation who had not died in the 
desert, we are prepared for the fact that on him 
devolved the mission to deliver Israel from the 
Mesopotamian oppression under which, in punish- 
ment for their sins, they fell after the death of 
Joshua and of the elders who outlived him (Judg. 
iii. 9). This victory secured to Israel a peace of 
forty years. For the chronology, &c., of this 
period see Jupaus. 

OWL (DID cos ; 10%. uitith).. Two. other 
Hebrew names have been likewise assigned in our 
versions t@ presumed species of owls; namely, 
Hw yansuph, which, although it must be con- 
fessed that in common Hebrew it indicates the 
owl, we have endeavoured to show is applied more 
particularly to the night-heron, Ardea nicticorax 
[Isis], and TOP Aiphoz, either the same or con- 
founded, as it appears, with TID) kephod, which 
has led to much controversy, and caused one or 
the other to be referred to six or seven animals, 
all widely different, for they include owl, osprey, 
bittern, hedgehog or porcupine (75), otter (4), 
and tortoise. Our reasons for applying kephod to 
the hittern will be found in Kxernop. Tip 
kippoz, we have already noticed. Bochart, though 
admitting that it may designate a kind of owl, was 
inclined to refer the more specific appellation to 
the jaculus, or darting serpent; and it may be 
asked whether the Arab kebsch, the wild mountain 
sheep, or Arabian meusmon, deriving its name 
likewise from darting or plunging down preci- 
pices, does not deserve consideration? If these 
uames are in part mistakes, and the admitted not 
free from objections, several others adopted by 
translators for owl are proved to be quite wrong, 
such.as Luther’s and the Vulgate. DYN zyim, 
which is more applicable to howling quadrupeds 
{Suvan]. DINN tachmas, night-hawk or goat- 
sucker, has been taken for Strix otws, or ear-ow] ; 
which bird others again find in the 51/3 yan- 
suph, one that dwells beneath ruins, and to which 
is imputed the very questionable habit mentioned 
by the Arabs of entering open windows at night 
and tearing the faces of unguarded infants. Be 
it observed that this unlikely tale is related as oc- 
curring in a country where the inhabitants, nearly 
all the year round. sleep in tents or on the house- 
tops; but as the imputation evidently means to 
point owt an existing species pre-eminently an 
object of superstitious fear, we would take it to 


be the nso» lilith, which name appears again 
to include both the goat-sucker and the owl. It 
is not unlikely, in the indefinite form which zoolo- 
gical nomenclature maintained in Scripture, as 
repeatedly pointed out in preceding articles, that 
yansuph was used more or less generically for 
night-birds, and thus was often taken for the owl, 
because the family of Strigide constituting all, 
or with few exceptions, ‘birds of darkness,’ it was 
most present in the public mind; was connected, 
as it still is, with superstitious notions, and por- 
tended evil to the vulgar. 

_ There are noticed in Egypt and Syria three 
well-known species of the genus Strézx, or owl :-— 
siviz bubo, ‘the great-eared owl;’ Strix Jlam- 
mea, ihe common barn owl; and Stix passe 
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rina, the little owl. In_ this list Stréx ofus, tha. 
long-eared owl, Strix brachyotus or ulula, the 
short-eared owl, known nearly over the whole earth, 
and Strex orientalis of Hasselquist, are not in- 
cluded, and several other species of these wan- 
dering birds, both of Africa and Asiatic regions, 
occur in Palestine. DD cos or chos (Lev. xi. 
17; Dent. xiv. 16; Ps. cii. 6), rendered ‘little 
owl’ and. ‘ owl of the desert,’ is most applicable 
to the white or barn owl, Strix flammez. Bo- 
chart referred this name to the pelican, on account 
of the assumed signification of cos, ‘cup,’ by him 
fancied to point out the pouch beneath the bill; 
whereas it is more probably an indication of the 
disproportionate bulk. and flatness of the head 
compared with the body, of which it measures to 
the eye full half of the whole bird, when the fea- 
thers are raised in their usual appearance. ‘ Cos’ 
is only a variation of ‘cup’ and ‘cap,’ which, 
with some inflexions, additional or terminal par- 
ticles, is common to all the great languages of 
the old continent. The barn owl is still sacred 
in Northern Asia. 


The eagle-owl, or great-eared owl, Strix bubo, 
we do not find in ornithological works as an inha- 
bitant of Syria, though no doubt it is an occasional 
winter visitant: and the smaller species, Bubo 
Atheniensis of Gmelin, which may be a rare but 
permanent resident, probably also visiting Egypt. 
It is not, however, we believe, that species, but 
the Otus ascalaphus of Cuvier. which is common 
in Egypt, and which in all probability is the type 
of the innumerable representations of an eared 
owl in hieroglyphical inscriptions This may be 
the species noticed under the indefinite name of 
NIBP kippoz, for it is fairly applicable to Isa. 
xxxiv. 15. 

Next we have Striz wlula, Strix brachyotus, 
or short-eared owl, likewise found in Egypt and 
Arabia, as well as to the north of Syria, a bold, 
pugnacious bird, residing in ruined buildings, 
mistaken by commentators for the screech-owl, 


Stria stridula, and most probably the nosh 
Lilith of the Bible (Isa, xxxiv. 14). The spectral 
species, again, confounded with the goat-sucker, 
is, we believe, Strix coromanda [Nicur Hawk], 
and the same as Strix orientalis of Hassel quist, 
who makes it synouymons with massasa and 
with the Syrian dana, but apparently only upon 
the evidence of the vulgar, who believe in the 
‘spectral lady’ appearance of the Zidith and bana, 
and in its propensity to lacerate infants, of which 


bird, together with the Striz ulula and bubo 
f antiquity, is accused. The original version of 
story, however, refers, not to an owl or goat- 
sucker, but to the poetical Stréx of the ancients, a 
Lamia with breasts, that is, a harpy or a vampire, 
being a blood-sucking species of the bat family 
(Ovid, Fast., vi. 139, and the fables of C. Titinius, 
quoted by Gesner, De Sérige, ). 738) [Bar]. 
The little owl of Egypt is not likely to be the 
Passerine species of Europe, and probably does not 
occur under a distinct name in Biblical Hebrew: 
but that the owls which inhabited Palestine were 
numerous may be inferred with tolerable certainty 
from the abundance of mice, rats, and other ver- 
min, occasioned by the offal and offerings at 
the numerons sacrifices, and consequently the 
number of nocturnal birds of prey that subsisted 
apon them, and were tolerated for that purpose.— 
C. H.S, 


OX (123 bakar, in a collective sense, ‘cattle,’ 
neat cattle’). Having already noticed the do- 
mestic deeves under Buux and Caur (to which we 
tefer), the few words added here will apply to 
the breeds of Western Asia and the manner of 
treating them. The earliest pastoral tribes appear 
to have had domesticated cattle in the herd; and 
judging from the manners of South Africa, where 
we find nations still retaining in many respects 
primeval usages, it is likely that the patriarchal 
families, or at least their moveables, were trans- 
ported on the backs of oxen in the manner which 
the Caffres still practise, as also the Gwallahs and 
grain-merchants in India, who come down from 
the interior with whole droves bearing burthens. 
But as the Hebrews did not castrate their bulls, 
it is plain some other method of enervation (dis- 
tournure?) was necessary in order to render their 
violent and brutal indocility sufficiently tract- 
able to permit the use of a metal ring or twisted 
rope passed through the nostrils, and to ensure 
something like safety and command to their 
owners. In Egypt, emasculation, no doubt, was 
resorted to, for no ring is observable in the nume- 
rous representations of cattle, while many of these 
indicate even more entire docility in these animals 
than is now attained. 

The breeds of Egypt were various, differing in 
the length and flexures of the horus. There were 
some with long horns, others with short, and even 
vone, while a hunched race of Nubia reveals an 
Indian origin, and indicates that at least one of 


the nations ou the Upper Nile had come from the- 


yalleys of the Ganges; for it is to the east of 
the Indns alone that that species is to be found 
whose original stock appears to be the moun- 
tain yak (Bos gruaniens). It is born with two 
teeth in the mouth, has a groaning voice, and 
is possessed of other distinctive characters. Fi- 
gures of this species or yariety bear the signi- 
ficant lotus flower suspended from the neck, and, 
as is still practised in India, they are harnessed 
to the cars of princesses of Nubia. ‘These, as 
well as the straiglt-backed cattle of Egypt, are 
all figured with evident indication of beauty in 
their form, and they are in general painted white 
with black, or rufous clonds, or entirely red, 
speckled, or grandinated, that is, black with 
ae small white specks; and there are also 
beeves with white and black occasionally marked 
jin a peculiar manner, seemingly the kind uf to- 
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kens by which the priesthood pretended to rec 
nise their sacred individuals. The cattle of 


Egypt continued to be remarkable for beauty for 
some ages after the Moslem conquest; for Abdol- 
latiph, the historian, extols their bulk and propor- 
tions, and in particular mentions the Al-chisiak 
breed for the abundance of milk it furnished and 
for the beauty of its curved horns. a; 
The domestic buflalo was unknown to Western 
Asia and Egypt till after the Arabian conquest : 
it is now common in the last-mentioned region 
and far to the south, but not beyond the equator ; 
and from structural differences it may be sur- 
mised that there was in early ages a domesticated 
distinct species of this animal in Aftica. In 
Syria and Egypt the present races of domestic 
cattle are somewhat less than the large breeds of 
Europe, and those of Palestine appear to be of at 
least two forms, both with short horns and both 
used to the plough, one being tall and lanky, the 
other more compact; and we possess figures of the 
present Egyptian cattle with long horns bent 
down and forwards. From Egyptian pictures it 
is to be inferred that large droves of fine cattle 
were imported from Abyssinia, and that in the 
valley of the Nile they were in general sfall- 
fed, used exclusively for the plough, and treated 
with humanity. In Palestine the Mosaic law 
provided with care for the kind treatment of 
cattle; for in treading out corn—the Oriental 
mode of separating the grain from the straw—it 
was enjoined that the ox should not be muzzled 
(Deut. xxv. 4), and old cattle that had long 
served in tillage were often suffered to wander 
at large till their death—a practice still in vogue, 
though from a different motive, in India. But 
the Hebrews and other nations of Syria grazed. 
their domestic stock, particularly those tribes. 
which, residing to the east of the Jordan, had fertile: 
districts for that purpose. Here, of course, the 
droves became shy and wild; and though we are 
inclined to apply the passage in Ps. xxii. 12, to 
wild species, yet old bulls, roaming at-large in a. 
land where the lion still abounded, no doubt 
became fierce; and as they would obtain cows. 
from the pastures, there must have been feral 
breeds in the woods, as fierce and resolute as real 
wild Uri—which ancient name may be a mere« 
modification of Reem [Rezm].—C. H.S. 
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PAKYOTH (NYPD) and Pexarm (D'YPb).. 
It is related in 2 Kings iv. 38-40, that Elisha 
having come again to Gilgal, wlren there was a. 
famine in the land, and many sons of the prophets 
were assembled there, he ordered his servant to 
prepare for them a dish of vegetables: ‘ Oue went 
out into the field to gather herbs (oroth ), and 
found a wild vine, and gathered thereof awed 
gourds (pakyoth sadeh) his lap-full, and came 
and shred them into the pot of pottage, for they 
knew them not.’ ‘So they poured out for the 
men to eat: but as they were eating of the pot- 
tage, they cried out, O thou man of God, there is 
death in the pot ; and they could not eat thereof.’ 
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_ From this it appears that the servant mistook 
the fruit of one plant, pakyoth, for something 
else, called oroth, and that the former was vine- 
Tike, that is, with long, weak, slender stems, and 
that the fruit had some remarkable taste, by 
which the mistake was discovered whenever 
the pottage was tasted, Though a few other 
plants have been indicated, the pakyoth has 
almost universally been supposed to be one of the 
family-of the gourd or cucumber-like plants, 
several of which are conspicuous for their bitter- 
ness, and a few poisonous, while others, it is well 
known, are edible. ‘Therefore one of the former 
may haye been mistaken for one of the latter, or 
the oroth may have been some similar-shaped 
fruit, as, for instance, the egg-plant, used as a 
vegetable. The reasons why pakyoth has been 
supposed to be one of the gourd tribe, usually the 
Colocynth, are given in detail by Celsius ( Hiero- 
bot. vol. i. p. 893). 1. The name is supposed to 
be derived from YPD paka, ‘to crush,’ or ¢ to 
immst;’ and this is the characteristic of the 
species called the wild cucumber by the ancients. 
Thus Pliny says : ‘ Semen exilit, oculorum etiam 
periculo.’ This isthe kind called Spring gurken 
by the Germans, and Sgwirting cucumber in 
England. 2. The form of the fruit appears to 
have been ovoid, as the pekaim of 1 Kings vi. 18 
are supposed to be the same fruit as pakyoth: 
‘ And the cedar of the house within was carved 
with Anops’ (pekaim). So in vil. 24: ¢ And 
under the brim of*it round about there were knops 
(pekaim) compassing it: the knops (pekaim ) 
were cast in two rows, when it was cast.’ Kimchi 
distinctly says these were called pekaim, * quia 
figuram haberent ray pakyoth agrestium. That 
the form of these was ovoid would appear from 
the more free exposition of the Chaldaic version 
of Jonathan, to whom the form of the fruit could 
not have been unknown: ‘ Et figure ovorum 
subter labium ejus’ (vid. Cels. 2 ¢. p. 397). 
3. The seeds of the pakyoth, moreover, yielded 
oil, as appears from the tract Shabbath (ii. § 2): 
‘Non accenduut resina, propter honorem sabbati. 
At sapientes permittunt omnia olea_ sequentia ; 
oleum sesamorum, oleum nucum, oleum rapha- 
norum, oleum piscium, oleam pakyoth.’ So 
Kimchi: ‘ Faciunt e seminibus eorum oleum, 
quod vocant Rabbini nostri piz mem. oleum 
pakyoth. The seeds of the different gourd and 
cucumber-like plants are well known to yield oil, 
which was employed by the ancients, and still is 
in the East, both as medicine and in the arts. 
4. The bittemmess which was probably perceived 
on eating of the pottage, and which disappeared 
on the addition of meal, is found in many of the 
cneumber tribe, and conspicuously in the species 
which have been usually selected as the pahkyoth, 
that is, the Colocynth ( Cucwmis Colocynthis ), the 
Squinting Cucumber (Momordica Elateriwm ), 
and Cucumis prophetarum: all of which are 
found in Syria, as related by various travellers. 
The Cologuintida is essentially a desert plant. 
Mr. Kitto says, ‘In the desert parts of Syria, 
Egypt, and Arabia, and on the banks of the rivers 
Tigris and Euphrates, its tendrils ran over vast 
tracts of ground, offering a prodigious number of 
gourds, which are crushed under foot by camels, 
horses, and men. In winter we have seen the 
extent of many miles covered with the connecting 
tendrils and dry gourds of the preceding season, 
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the latter: exhibiting precisely the satne appear 
ance as in our shops, and when crushed, with a 
crack iz noise, 1 ne: th the feet, discharging, 
in the form of a light powder, the valuable drug 
which it contains.” In the Arabic ‘version, 
hunzal (which is the Colocyith) is used as the 
syuonyme for pakyoth in 2 Kings iv. 89. The 
Globe Cucumber, Mr. Kitto continues, ‘ derives 
its specific name (Cucumis prophetarum) from 
the notion that it afforded the gourd which “ the 
sons of the prophets” shred by mistake into their 
pottage, and which made them declare, when they 
came to taste it, that there was “ death in the pot.” 
This plant is smaller in every part than the com- 
mon melon, and has a nauseous odour, while its 
fruit is to the full as bitter as the Cologuintida. 
The fruit has a rather singular appearance, from 
the manner in which its surface is armed with 
prickles, which are, however, soft and harm- 
less’ (Pictorial Palestine; Physical Geog. p. 
cclxxxix.). But this plant, though it is nauseous 
aud bitter as the Colocynth, yet the fruit not being 
bigger than a cherry, does not appear likely to 
have been that which was shred into the pot. 
Celsius, however, was of opinion that the Cucu- 
mis agrestis of the Ancients, and which was 
found by Belon in descending from Mount 
Sinai, was the plant. This, he says, is the Olera 
asint of the Hebrews, the Chate al hemar of the 
Avabs, and the Cuewmis asininus of the drugs 
gists of his day. This plant is now called Mo- 
mordica elaterium, or Squirting Cucumber, and 
isa well known drastic purgative, violent enough 
in its action to be considered even a poison. Its 
fruit is ovate, obtuse, and scabrous. But it is not 
easy to say whether this or the Colocynth is most 
likely to have been the plaut mistaken for oroth 3 
but the fruit of this species might certainly be 
mistaken for young gherkins, Both are bitter and 
poisonous.—J. F. R. 


PALACE, in Scripture, denotes what is con- 
tained within the outer enclosure of the royal re- 
sidence, including all the buildings, courts, and 
gardens (2 Chron. xxxvi. 19; comp. Ps. xlviii. 4; 
CXXiL. “43 -CXMIL. TO Ptov. 1x. woaeexvit. LO} Tee, 
xxii. 13; xxv. 2; Jer.xxii. 14; Amos i. 7, 12, 
14; Nah.ii.6). In the New Testament the term 
palace (aah) is applied to the residence of a 
man of rank (Matt. xxvi. 3; Mark xiy. 66; 
Luke xi. 21; Jolin xviii. 15). The specific 
allusions are to the palace built by Herod, which 


‘was afterwards occupied by the Roman governors, 


and was the prastorium, or hall, which formed the 
abode of Pilate when Christ was brought befure 
him (Mark xv. 16): the other passages above 
cited, except Luke xi. 21, refer to the residence 
of the high-priest. 

The particulars which have been given under 
the head Houss, require only to be aggrandized to 
convey a suitable idea of a palace; for the general 
arrangements and distribution of parts are the same 
in the palace as in the house, save that the courts 
are more’ numerous, and with more distinct 
appropriations, the buildings more extensive, and 
the materials: more -costly. The palace of the 
kings of Judah in Jerusalem was that built by 
Solomon, called ‘ the house of the forest of Leba- 
non,’ of which some particulars are given in 
1 Kings vii. 1-12; and if read along with the de- 
scription which Josephus gives of the same pile 
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(Antig. v. 5), a faint idea may be formed of it, 
as a magnificent collection of buildings in ad- 
joining courts, connected with and surrounded by 
galleries and colonnades. The details of the 
Jewish historian are not to be coutemned; for he 
was necessarily better able than we are to appre- 
hend the particulars in the Scriptural account, on 
which his own description is based. To him we 
are also indebted for an account of Herod’s 
palace, his description “of which, from personal 
knowledge, may be found in De Bell. Jud. vy. 
4, 4. 


PALESTINE. Thisname, usually applied to 
the country formerly inhabited by the Israelites, 
does not occur in the Hebrew Bible. It is, however, 


derived from Philistia cnyeb), or the country 


of the Philistines, which comprised the southern 
part of the coast plain of Canaan along the 
Mediterranean. The word PAilistia occurs in 
Exod.-xiii. 17; Ps. Ix. 8; Ixxxiii. 7; Ixxxvii. 
4; evili. 9; Isa. xiv. 29, 31. From this arose 
the name Palestine (MaAaorivy), which was ap- 
plied by most ancient writers, and even by Jo- 
sephus (Antz. i. 6.2; ii. 15. 2; viii. 10. 3), 
to the whole land of the Israelites (see Reland’s 
Palestina, p. 38, sq.). 


Names.—The other names of the country may 
be given in the order of their occurrence in Scrip- 
ture. 

1. Canaan (}YI3), from Canaan, the fourth 
son of Ham, from whom the first inhabitants 
were descended. It is the most ancient name of 
the country, and is first found as such in Gen. 
xi. 81. This denomination was confined to the 
country between the Mediterranean and the Jor- 
dan; for Exod. xvi. 35 (comp. Josh. v. 11, 12) 
shows that the Jordan was the eastern boundary 
of Canaan. This is also seen in Num, xxxiil. 
51; xxxiv. 11, 12; comp. Exod. xv. 15. When 


‘the name Canaan was thus used with reference 


‘to the country west of the Jordan, the region 
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esat of that river was called the Land of Gilead 
(Deut. xxxiv. 1; Josh. xxii. 9,11). Jn later times’ 
the term Canaan was understood to include 
Phenicia (Isa. xxiii. 11; Matt. xv. 21-22), and 
also the land of the Philistines. ‘ 

2. Land of Israel. This name was given to 
the whole country as distributed among and oc# 
cupied by the tribes of Israel. Those recent 
writers have therefore fallen into error, who ima- 
gine that it ever comprehended the utmost extent 
of dominion promised to the seed of Abraham, or 
actually possessed by David and Solomon. The 
designation, Land of Israel, was never applied: 
but to the aggregate possessions of the tribes as 
defined by the limits laid down when the distri- 
bution was made in the time of Joshua (Judg. 
xix. 29; 1 Sam. xiii. 19; Ezek. vii. 2; Matt. iis 
20, 21, yi "Iopana). In Ezek. xxvii. 17, and 
other places, the land of Israel is considered as 
the territory of the ten tribes, forming the se- 
parate kingdom of Israel, as distinct from that of 
Judah. 

3. Land of Promise. So called as the land 
which God promised to the patriarchal fathers 
to bestow on their descendants. This name was 
applied to it chiefly before the country wasactually 
possessed (Gen. xv. 18; 1.24; Num. xxxii. 1; 
comp. Heb. xi. 9). 

4. Land of Jehovah. So called as being in 
a special and peculiar sense the property of 
Jehovah, who, as the sovereign proprietor of the 
soil, granted it to the Hebrews (Lev. xxv. 235 
Ps. Ixxxv. 1; Isa. viii. 8). > 

5. The Hoiy Land. This name only occurs 
in Zech. ii, 12,‘ The Lord shall inherit Judah, 
his portion in the Holy Land.’ It was, however 
probably without any particular reference to the 
present text that this became from frequent use a 
proper name for Palestine. The land is here 
called ‘ Holy,’ as being the Lord's property, and 
sanctified by his temple and worship: but Chris- 
tians, in applying to it the same title, probably 
regard it more as the scene of the life, the travels, 
and the suflerings of Christ. ; 

5. Judah, Judea. This name belonged a 
first to the territory of the tribe of Judah alone, 
Afier the separation of the two kingdoms, one of 
them took the name of Judah, which contained 
the territories both of that tribe and of Benjamin. 
After the Captivity, down to and after the time 
of Christ, Judaza was used in a loose way as a 
general uame for the whole country of Palestine: 
but in more precise language, and with reference 
to internal distribution. it denoted nearly the 
territories of the ancient kingdom, as distinguished 


from Samaria and Galilee on the west of the Jor- © 


dan, and Pera on the east. Ted 
” 

Drvisrons.—The divisions of Palestine were 
different in different ages. pe 
1. In the time of the Patriarchs, the country 
was divided among the tribes or nations de- 
scended from the sons of Canaan. The precise 
locality of each nation is not, in every case, dis- 


‘tinctly known; but our map exhibits the most 


probable arrangement. Here it is sufficient to 
mention that the Kenites, the Kenizzites, and 
the Kadmonites lived on the east of the Jordan 
(Gen. xv, 18-21); and that, on the west of that 
river, or in Palestine Proper, the Hittites, the 
Perizzites, the Jebusites, and the Amorites, abode 


‘ 
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in. the hill country of the south (afterwards be-. 
longing to Judah); the Canaanites—properly. so. 
called—in the middle, across the country, from 
the sea-coast: to the river Jordan; the Girgashites, 
along the eastern border of the lake of Genne- 
sareth ; and the Hivites in the north, among the 
southern branches of the Lebanou mountains. 
The southern part of the coast was occupied by 
the Philistines, and the northern part by the 
Phenicians. 

2. In the time of Moses, when the Israelites were 
preparing to enter Canaan, the distribution of the 
Nations on the west of the Jordan had undergone 
very little change; but, on the east of that river, 
we find the three principal territories to have been 
Bashan, in the north,—that is to say, east aud 
worth-east of the lake Gennesareth; Gilead, in 
the middle; and. in the south, on the east of the 
Dead Sea, the Land of Moab. rt 

3. After the. Conquest, the land, was distri- 
‘buted by lot among the tribes. The particulars 


/ of this distribution will be best seen by reference 
/ to the map., Judah, Benjamin, Simeon, and Dan 


eccupied the south; Ephraim, half of Manasseh, 
and Issachar, the middle; and Zebulon, Naph- 


tali, and Aster, the north, Reuben, Gad, aud the 
\ other half of Manasseh were settled beyond the 


rdan, in Bashan and Gilead. "This distribu- 
tion was im no way affected by the division of 
‘the country into two kingdoms, which took place 
after the death of Solomon. 
between them was the northern limit of the tribe 
of Benjamin. 

4, After the Captivity, we hear very little of 
the territories of the tribes, for ten of them never 
returned to occupy their ancient domains. 

5. In the time of Christ;the country on the 
west of the Jordan was divided into the provinces 
of Galilee, Samaria, and Judea. Galilee is a 
mame which occurs repeatedly in the book of 
Joshua (xxi. 32); and very often in the later 
bistory. It was applied to that part of Palestine 
north of the plain of Esdraelon or Jezreel. This 
province was divided into Lower or Southern, 
and Upper or Northern Galilee. The latter sec- 
tion was also denominated Galilee of the Gentiles 
(Matt. iv. 15). Samaria occupied nearly the 
ammiddle of Palestine; but, although it extended 
across the country, it did not come down to the 
gea-shore. Judea, as a province, corresponded 
to the northern and western parts of the aucieut 
kingdom of that name; but the south-eastern por- 
dion formed the territory of Idumea. On the 
other side of the Jordan the divisions were, at 
his time, more numerous aud less distinct. The 
whole country, generally, ‘was. called Perea, 
and was divided into eight districts or cautons, 
namely :—1. Perea, in the more limited seuse, 
which was the southernmost canton, extend- 
ing from the river Arnou to the river Jabbok. 
% Gilead, north of the Jabbok, and highly po- 
ealous, 3. Iecapolis, or the district of ten 
Cities, which were Scythopolis or Bethshan (on 
be west sie of the Jordan), Hippos, Gadara, 
Pella, Phitagelpmi (formerly Rabbath), Diam, 
Cauatha, Gerasa, Kaphana, and, perhaps, Da- 
mascus: but there is nut much certainty with 
regard fo the ten cities from which the region had 
itsuame. 4. Gazlonitis, extending to the north- 
east of the Upper Jurdan and of the lake of Gen- 

enesareth, 5, Batanea, the ancient Bashan, but 
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less extensive, east of the lake of Gennesareth, 
6. Auranitis, also called Iture@a, and known toe 
this day by the old name of Hauran (Ezek. xlvii. 
16-18), to the north of Batanza and the east of 
Gaulonitis. 7. Urachonitis, extending to the north 
of Gaulonitis, and east from Paneas (Cesarea 
Philippi) and the sources of the Jordan, where 
it was separated from Galilee (Luke ii, 1). 
8. Abzlene, in the extreme north, among the 
mountains of Anti-Libanus, between Baalbec 
and Damascus, The more important of these 
names have been noticed under their several 
heads. 


Sirvarion anp Bounparies,—Syria lies at 
the easternmost extremity of the Mediterranean 
Sea, upon a line of coast which, if prolonged 
northward, might have been conterminous with the 
eastern extremity of the Black Sea, did not the 
peninsula of Asia Minor intervene, It forms 
part of the western coast of Asia, and has Asia 
Minor and Mesopotamia on the north, Arabia on 
the east and south east, Egypt on the south-west, 
and the Mediterranean on the west. Of this re- 
gion Palestine is the south-western part, extend- 
ing from the mountains of Lebanon to the borders 
of Egypt. It lies about midway between the 
equator and the polar circle, to which happy po- 
sition it owes the fine medium climate which it 
possesses. Its length isembraced between 30° 40/ 
and 33° 32/ of N. latitude, and between 33° 45’ of 
E. longitude in the south-west, and 35° 48’ in the 
north-east. The line of coast from north to south 
trends westward, which causes the country -be- 
tween the coast and the valley of the Jordan to be 
much wider in the south than in the north. But 
where the country was narrowest there were pos- 
sessions on the east of the river, and where widest, 
there were none beyond the line of the river, so 
that the actual breadth of territory was in some 
degree equalized throughout ; and may be taken 
at an average of sixty-five miles, the extreme 
breadth being about 100 mites. The length, from 
Mount Hermon in the north, to which the ter- 
ritory of Manasseh beyond the Jordan extended 
(Josh. xiii. 11), to Kadesh-barnea in the south, 
to which the territory of Judah reached, was 180 
roiles, The above measurement is considerably 
greater than that which is usually given. This 
is because the usual measurement is founded 
upon the authority of the popular scriptural 
phrase ‘from Dan to Beersheba.’ But that phrase 
was only used to designate the length of the 
country west of the river; for it is clear that the 
territory beyond the line of the Jordan reached 
far more to the north, even to Mount Hermon 
(now Jebel-es-Sheikh), while on the south we 
now know that Kadesh-barnea, on the borders 
of the great Arabah, or valley south of the Dead 
Sea, was ona parallel considerably to the south 
of Beersheba. Kven in makiug the measure- 
ment from Dan to Beersheba only, the extent 
would be greater than has usually been given, 
seeing that Beersheba is now ascertained to be 
considerably to the south of the position formerly 
assigned to it. In fixing the limits as from Dan 
to Beersheba, it has been forgotten that the popu- 
lar usage merely descriLed two well-known points 
towards the opposite extremities of the land, and 
does not imply that there was uo territory north- 
ward of Dap or southward of Beersheba. The usage 
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is the same as that according to which it was for- 
merly customary to describe the length of England 
by the phrase, from London to York, although 
there is much country north of York and south of 
London. Dan was the northernmost and Beer- 
sheba the southernmost great and well-kuown 
towns of the land. Dan was also near the northem 
frontier of the western territory; but although 
in the tract beyond Beersheba southward, there 
were few inhabited sites, it is not mere desert, 
as was formerly supposed; but, as some years 
since conjectured (Pictorial Bible, on Josh. xiii.), 
and siuce proved by Dr. Robinson (Bib. Re- 

. Searches, i. 281-309), consists of good pasture 
grounds, into which the inhabitants of the settled 
country sent their flocks to graze. 

Under this more extended view, Palestine may 
be rezarded as embracing an area of almost 11,000 
square miles, which is somewhat more than is 
usually given to it. Having arrived at this re- 
sult, we are enabled to give some suggestive com- 
parisons of its extent, as contrasted with that of 
other countries, and find that * this does not give 
a superficial extent equal to one-fourth of Eng- 
Tand and Wales, nor more than two-fifths of Scot- 
Jand, Ireland, or Portugal, Bavaria and Sar- 
dinia offer an area about twice as large; that of 
Detmark is about one-third larger, but according 
to the estimate we have made, the area of Pales- 
fine is nearly double that of Wales, Wirtemberg, 
or Tuscany. Thus, as to mere extent, the coun- 
try can only be compared to some of the smaller 
European states, of which Hanover, Belgium, 
Switzerland, and the Papal States, appear to offer 
the nearest approximations. But the real surface 
is mach greater than this estimate and these com- 
parisons would imply ; for Palestine being essen- 
tially a hilly country, the sides of the mountains 
and the slopes of the hills eularge the available 
surface to an extent which does not admit of cal- 
culation’ (Physical Geog., p. xxviii., in Kitto's 
Piciorial Hist. of Palestine). Still, with all 
allowances, Palestine is an exceedingly small 
country in proportion to the iiterest which has 
been concentrated on it; and this fact, as com- 

red with the large claims to attention advanced 
by and for the ancient inhabitants, has given 
occasion for ancient unbelievers and modern 
infidels to blaspheme. Cicero could infer the 
littleness of the Hebrew god from the smallness 
of the territory he had given to his people; and 
the poor blasphemies of such men as Voltaire 
and Rhegellini are more lamentable, as uttered 
against the light of history, which shows that the 
true interest and importance of a country arise, 
not from its territorial extent, but from the men 
who form its living soul; from its institutions, 
bearing the impress of mind and spirit; and from 
the eveuts which grow out of the character and 
condition of its inhabitants. It is thus that the 
histories of such small countries as Pheenicia, 
Greece, early Rome, Venice, Holland, England, 
possess an interest and importance to which those 
of countries of ten times their extent caunot pre- 
sent the slightest claim. 

After this general statement, we may examine 
the lines of boundary with somewhat more atten- 
tien. The clearest description of them is that con- 
tained in Num. xxxiv. In going through that 
vhapter on a former occasion (Pictorial Bible ), 
che present writer had an opportunity of stating 
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his views on the subject at greater Iength than 
can be afforded in this general suramary. Sub- 
sequent inquiry has only confirmed the conclu 
sions at which he then arrived, and which may 
nere be summarily stated. 

The South Boundary. The text (Num. xxxiy, 
3, 5) we read thus: * Your south border shall be 
at the wilderness of Zin adjoining to Edom, and 
your south border shall be at the utmost point of 


the great sea southward.’ There is here a general. 


description of the line, namely, that it extends 
from ihe desert of Zin (Wady Arabah), at a 
point not stated, to the Mediterranean, at a point 
also not stated. Then in the following verses the 
wniter returns to state the particulars of this same 
boundary line; ‘ Your south border shall wind 
by the ascent of Akrabbim (at the end of the 
Dead Sea), and pass on (down the Arabah) te 
Zin ; and thence extending (still southward down 
the Arabah), to the south of Kadesh-barnea, it 
shall go on to Hazar-addar, and pass on to Az- 
mon, And from Azmon the boundary shall wind 
about to the river of Egypt, and its termination 
shall be at the sea.’ What is here said respecting 
Hazar-addar and Azmon we do not understand, 
as the sites have not been determined; but withe 
out this, itis clear that the writer, after prolonging 
the eastern boundary line from the end of the 
Dead Sea down the edge of the Arabah, to a 
point somewhere south of Kadesh-barnea, then 
turns off westward to form the southern line 
which he extends to the Mediterranean, at a 
point where ‘the river of Egypt’ falls into the 
sea. This river of Egypt is usnally, and on 
very adequate grounds, supposed to he the stream 
which falls into the sea near El-Arish. In fore 
merly considering this matter, we had to prove 
the position of _Kadesh-barnea by argument; but 
Dr. Robinson has relieved us from the necessity 
of reproducing this argument, by having actually 
identified the site at a point very near to that in 
which we had placed it. This conclusion obliged 
us to draw the southern boundary line much to 
the south of Beersheba (which, it will be observed, 
is not named iu these verses), avd thus to assign 
to Palestine a large and important tract of coun= 
try which had not formerly been ascribed to 
Israel. The determination of the site of Kadesh- 
harnea makes all the rest clear; for it is certain. 
that the boundary was dyawn south of that place, 
which is on a parallel 32 minutes south of that of 
Beersheba. 

The West Border. In the 6th verse of the 
same chapter (Num. xxxiv.) the western border 
is stated as defined by the Mediterranean coast, 
This was the boundary of Palestine; but the 
Hebrews never possessed the whole of it. ‘The 


northern part of the coast from Sidon to Akko 


(Acre) was in the hands of the Phoenicians, and 
the southern part, from Azotus to Gaza, was re- 
tained by the Philistines, except at. intervals, in 


and after the time of David, when they were sub-_ 


ject to the Hebrew sceptre [Puinisrines]; and 
a ceutyal portion, about one-third of the whole, 
from Mount Carmel to Jabueh (Jamnuia) was 
alone permanently open to the Israelites, The rea- 
son for the nou-possession of the Philistine territory 
has been stated: aud the reason for their not occu- 
pying the coast from the border of Sidon to Carmel 
we take tobe this. Atthe time of the conquest the 
southernmost Pheenician town was Sidon, to the 
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very border of which the coast assigned to Israel 
extended (Josh. xix. 24); but as the Hebrews 
neglected to appropriate this territory, the Phoe- 
nicians did so, and founded thereon Tyre and 
other settlements. Tyre is admitted to have been 
‘the daughter of Sidon’ (Isa, xxii. 12), and there 
are no traces of its existence in the time of Joshua. 
The friendly relations which afterwards grew up 
prevented the Hebrews from urging their claim to 
the narrow slip of coast sonth of Sidon, which the 
Phenicians had appropriated, and which indeed 
the Hebrews, as an agricultura! people, did not 
feel the want of, though it was invaluable to the 
Pheenicians. This sufficiently accounts for the 
exception, 

The North Border is as difficult to define as 
the south. The verses in which itis described we 
read thus; ‘ This shall be your north boundary ; 
from the great sea ye shall draw a line to the 
great mountain [Lebanon]; from the great moun- 
tain ye shall draw your border to the entering in 
of Hamath; and the boundary shall pass on to 
Zedad, and the boundary shall go on to Ziph- 
ron, and its termination shall be at Hazarenan’ 
(Num. xxxiv. 7-9). This ouly refers to the 
northern boundary of the western territory, or 
Cauaan Proper, and we may therefore extend it 
in the same direction to Mount Hermon, for the 
purpose of completing the northern boundary. 
The Anthorized Version of this text has created 
some confusion by translating ANNAN zor 
ha-hor by ‘Mount Hor; but the phrase, which 
literally means ‘ mountain of the mountain, that 
is, ‘the great mountain,’ obviously denotes Le- 

~banon. We think that we cannot be mistaken in 
understanding that the line commenced at the 
sea somewhere not far to the south of Sidon, 
whence it was extended to Lebanon, aud crossing 


the narrow valley (here called ‘the entering in of 


Hamath’), which leads into the great plain en- 
closed between Libanus and Anti-Libanus, ter- 
minated at Mount Hermon, in the latter range. 
This arrangement of the northern line of boundary 
seems to us to meet all the difficulties arising from 
deficient knowledge, which have hung like a 
dense mist‘over the northern. boundary of Pales- 
tine. 

The Eastern Boundary, as respects Canaan 
Proper, was defined by the Jordan and its lakes ; 
but as respects the whole country, including the 
portion beyond the Jordan, it is uot so easily deter- 
mined; yet it may be made out with close atten- 
tion. Salchah was a town on the eastern limits 
of Bashan, and also, therefore, of the Hebrew 
territory (Dent. iii. 10; Josh. xii. 5). There is a 
town in the Hauran of the name of Salkhad, 
visited by Burckhardt (Syria, p. 99), who calls it 
Szalkhat, and which Gesenius is disposed to 
identify with Salchah. 
the east than the territory usually assigned to the 
Israelites; and if the identification is to be relied 
upon, the line drawn to this place from Hermon 
must have included a considerable breadth of 
country. From this point, however, the line 
must have inclined somewhat sharply to the 
south-west, and it would be best to bring it to the 
point where the Wady-ed-Deir enters the Zerka, 
and thence extend it almost due south to the 
Arnon, which was the southern limit of the 
eastern territory. The necessity or bringing the 
eastern boundary Jine so far west as Wady-ed- 


This place is more to * 
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Deir, arises from tne obligation of excluding the 
site of Amman, as that city certainly did not 
belong to the Israelites. 


Mineratocy.—Under this head we know not 
that we can do better than introduce the obgerv= 
ations of Professor Schubert in his Reise nach 
dem Morgenlande :—‘ As regards the mineralogy 
of the Jerusalem neighbourhood, aud, if 1 may 
form a judgment from the districts through 
which I passed, of the Holy Land geverally, I 
should say that the mountains on the west of 
the Jordan consist chiefly of chalk, on which 
basalt begins to occur beyond Cana (northward), 
as is manifestly exhibited in the heights of Hat- 
tin, aud in the western descent to the lake of 
Tiberias, in such large quantity and great ex- 
tent as I have never before observed. That 
the so-called white limestone, which is met 
with around Jerusalem and thence to Jericho, 
which covers the summit and forms fhe declivi- 
ties of the Mount of Olives, and which is also 
found at Mount Tabor aud around Nazareth, is 
a kind of chalk, is obvious to any one but 
slightly acquainted with mineralogy.’ By this 
we suppose Schubert means that it is a chalk 
considerably indurated, and approaching to whit- 
ish compact limestone, such as may be seen in 
Normandy, on the high road bordering the Seine, 
between Havre and Rouen. * Layers aud de- 
tached masses of flint, Schubert continues, ‘ are 
very commonly seen in it; aud these mountains 
preserve the character of their formation, as well 
in their more solid condition, resembling Alpine 
limestone and Schuiirl-limestone, as in their 
softer organization, which hasa likeness to chalk- 
marl. Besides this indurated chalk, a stone is 
found in the immediate vicinity of Jerusalem, 
chiefly towards the north, as well as towards Salet, 
and in other parts of the country, which, together 
with the dolomite formation occasionally met 
with, 1 could not but consider to be of what 
in Germany is called the Jura formation. I 
am supported in this conclusion by the opinion 
of a professional gentleman, M. Russegyer, the 
distinguished geologist, who travelled in Pales- 
tiue at a later period. He also describes the 
stoue of which I am speaking as “a formation 
which, according to all external and iuternal 
marks, is to be classed with the upper Jura 
formation, the oolite, and the Jura-dolomite.”’ 
Among the Jura-chalk, containing dolomite, of 
Jerusalem, Russegger found limestones coutain- 
ing much iron, but no dolomite; and this formas 
tion he was disposed to class with the inferior 
oolites.’ After mentioning that an unfortunate 
accident, which deprived him of the use of the 
extensive geological collections made by him in 
Arabia Petrewa, &c., prevented him from at pre- 
sent entering into the subject so largely us he 
wished, he subjoius: ‘This ove observation on the 
mineralogy of Palestine may, however be added, 
that it deserves to be most emphatically called 
the country of salt, which is produced in vast 
abundance, chiefly in the neighbourhood of tie 
Dead Sea, which deserves to be regarded as one 
of the great natural salt-works of the world.’ 

Under this head it may be noted that the fine 
impalpable desert-sand, which proves so menacing 
to travellers, and even to inhabitants, is scarcely 
found in Palestine Proper ; but it occurs beyond 
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Lebanon, near Beirut, and in the neighbourhood 
of Damascus. 

Palestine is eminently a country of caverns, 
to which there is frequent allusion in Scripture 
‘Caves], and which are hardly so numerous in 
any country of the same extent. Many of them 
were eularged by the inhabitauts, and even arti- 
ficial gruttoes were formed by manual labour. 
In these the inhabitants still like to reside; as in 


summer they afford protection from the heat, and 


in winter from cold and rain. Even now, in 
many places, houses are observed built so near to 
rocks, that their cavities may be used for rooms 
or sheds suited to the condition of the seasous. 
Though the country is not unfrequently visited 
by earthquakes, they leave behind no such fright- 
ful traces as those of Asia Minor; as the vaults 
of limestone offer more effectual resistance than 
the sandstone of the latter country. While the 
‘great earthquake of January 1, 1837, precipitated 
many buddings to the ground in and around 
Nazaretl., not one of the grottoes dedicated to de- 
votion was in the slightest degree-injured, or their 
contents disturbed. 

We are glad to see so competent a witness as 
Schubert bear his testimony to the natural re- 
sources of the soil, which superficial observers, 
judging only from present appearance, have so 
often questioned. He says,‘ The ridge of chalk 
mountains, chiefly those containing marl, is in 
most places so irrigated by water, an‘l so acted 
upon by the sun, as to be remarkable for the 
luxuriant growth of the great variety of plants 
with which they are adorned. The basa]t moun- 
tains give birth to numerous springs. No soil 
could be naturally more fruitful and fit for cul- 
tivation than that of Palestine, if man had not 
destroyed the source of fertility by annihilating 
the furmer green covering of the hills and slopes, 
and thereby destroying the regular circulation 
of sweet water, which ascends as vapour from the 
sea to be cooled in the higher regious, and then 
descends to form the springs and rivers, for it is 
well known that the vegetable kingdom performs 
in this circulation the function of capillary 
tubes. But although the natives, from exas- 
peration against their foreign conquerors and 
rulers (Pliny, Hist. Nat. xii. 54), and the in- 
vaders who lave so often overruled this scene of 
ancieut blessings, have greatly reduced its pros- 
perity, still I cannot comprehend how not only 
scoiiers like Voltaire, but early travellers, who 
doubtless intended to declare the truth, represent 
Palestine as a natural desert, whose soil never 
could have been fit for protitable cultivation. 
W hoever saw the exhaustless abundance of plants 
on Carmel and the border of the desert, the grassy 
carpet of Esdraelon, the lawns adjoining the 
Jordan, and the rich foliage of the forests of 
Mouut Tabor; whoever saw the borders of the 
lakes of Merom and Gennesareth, wanting ouly 
the cultivator to entrust to the svil his seed 
and plauts, may state what other country on 
earth, devastated by two thousand years of warfare 


and spoliation, could be more fit tor being again © 


taken into cultivation. The bountiful hand of 
(be Most High, which formerly showered abund- 
ance upon this renowned land, continues to be 
still open to those desirous of his blessings.” 

There are some very excellent remarks on this 
sabject in Dr. Olin’s Travels (1i. 235-240), to 
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which we must be content to refer the reader, — 


being prevented by want cf room from intro« 
ducing them in this place. 


Lrvers.—Annexed to the additions to his 
Padlistina, which Raumer has lately published, 
under the title of Bectriige zur Biblischen Geo- 
graphie, 1843, there is an engraved scale of levels 
in Palestine. This document is curious and yalu- 
able, and embodies the observations of Schubert, 
Riippell, Russegger, and others, whose scientific 
observations are more important than the rough 
guesses of ordinary travellers. We shall copy 
the results in the subjoined table. and then offer 
some remarks upon them. The measurements 
are in Paris feet, above and below the level of the 
Dead Sea. 


Above. 
Great Hermon. . . . . 10,000 
Mount St. Catherine(in Sinai) 8063 
Jebel Mousa (in Sinai) . . 7083 
Jebel et-Tyh (iu Sinai) . . 4300 
Jebel er-Ramah . . . . 8000 
Kanneytta °°." 5 st Ce 
Hebron meee ea 
Mount of Olives . . « . 2536 
Singll’ 2 ".* SS ee 
alee es te nS oe ee 
Mount Gerizim . . . « 2400 
Sema. > is oa ote ee 2225 
Damascus. 9. « « s) snenG 
Kidron (brook) . . . . 2140 
Wabulus 1. «0 6) eee 1751 
Mount Fabor™.: “oa ae 1748 
Pass of Zephath . « «. . 1437 
Desert of et-Tyh . . ~- ~ ° 1400 
Nazaréth = 7 autee eaten 821 
Zerin . a. = | sy eee eee 515 
Plain of Esdraelon . . . 459 

Below. 
Lake of Tiberias . sigue. ve 84 * 


The Arabah at Kadesh . . 91 
Dead Sem. os eh. s 1h sae waa 


Some of these results are so extraordinary, that 
one might occupy whole pages in discussing them. 
The most important of them will be considered 
under their proper heads; and it is here only ue- 
cessary to indicate a few of the more marked 
results. First, here is the remarkable fact, that 
the Mount cf Olives and the Kidron, and conse- 
quently Jerusalem, stand 700 feet higher than 
the top of Mount Tabor, and about 2500 feet 
above the level of the Mediterranean. More to 
the south, Hebron stands on still higher ground ; 
and while it is 2700 feet above the sea on the 
one haud, the Asphaltic Lake lies 4000 feet below 
it on the other. This fact has no known parallel 
in any other region, and within so short a distance 
of the sea: and-the extraordinary depression of 
the lake (1337 feet below the sea level) adequately 
accounts for the very peculiar climate which its 
remarkable basin exhibits. The points at Tiberias 


to the north, and Kadesh to the south of the Dead 


* These measurements are in English feet, and 


give the results of the lines of altitude carried 
from the Mediterranean to the Dead Sea and the 
Lake of Tiberias, by the British engineers left im 
Syria to make a military survey of the country, 
when the fleet was withdrawn from the coast im 
184i. : 


* 
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Sea, are both, and nearly equally, below the 
Mediterranean level, and, taken together, they 
show the great slope both from the north and from 
the south towards the Dead Sea, confirming the 
discovery of Dr. Robinson, that the water-shed to 
the south of the Asphaltic Lake is towards its 
basin, and that, therefore, the Jordau could not 
at any time, asthe country is at present consti- 
tuted, have flowed on southward to the Elanitic 
Gulf. as was formerly supposed. On the effects 
resulting from this great inequality of surface, we 
cannot do better than cite the observations of 
Schubert (Reise, iii. 104), which are of somewhat 
general application, although suggested by the 
extraordinary elevation of the site of Jerusalem. . . 
‘Apart from the grandeur of this country’s his- 
tory, nature has stamped on its surface such dis- 
tinguishing and peculiar features as hardly any 
other portion of the world exbibits. This ob- 
servation applies in particular to the neighbour- 
hood of Jerusalem. Without taking into account 
the girdle of heights in its immediate neighbour- 
hood, the ascent on all sides to this high-seated 
town is very considerable. It is nearly 2500 
feet above the sea, which is an elevation belong- 
ing to few cities of the Eastern hemisphere equally 
Near the sea. The ascent is, however, most strik- 
ing from the east, from the vicinity of the Dead 
Sea, and the Jordan. Science has in our time 
made such progress, that the question may be 
fairly raised :—is there any place on earth where 
extraordinary elevations and depressions co-exist 
so near each other as they do here, where in the 
distance of seven hours’ slow travel we find a de- 
pression of at least 600 feet, and an elevation of 
more than four times that amount below and 
above the level of the sea? The difference of 
elevation between Jerusalem and the plain of 
Jericho (near the village so called) is upwards of 
3000 feet. Now it is supposed that 100 metres 
of this difference occasion a difference of climate 
equal to that which would be produced by a 
degree of latitude; and consequently the tem- 
perature of points so near to each other must be 
equal to the difference between places so remote 
in latitude as Rome and London. While the 
climate in the plain of the Jordan and Dead Sea 
is similar to that of Southern Arabia and the 
Delta of the Nile, that of Jerusalem exhibits a 
temperature similar to that of the isle of Lemnos 
and the ancient Troy, or that of the vale of 
Tempe and the middle districts of Sardinia. 
And if, from the observations of a few weeks only 
(but made in April when the temperature is 
nearly at the average of the year), an inference 
may be drawn, it will probably be near the 
mark to estimate the average heat of the summer 
at 84 or 85 degrees of Fahrenheit. 


Movunrains.—As all the principal mountains 
of Palestine are noticed in this work under their 
respective names, a few general observations are 
all that here seem necessary. Schubert's remarks, 
given in this article under the heads Mineralogy 
and Levels, still further limit the scope of the ob- 
servations to be offered, which will cousist of a 
bird’s-eye view over the country from north to 
south, 

To Lebanon, which forms the northern boundary 
of the land [LeBanon], succeeds the high table- 
land of Galilee, which extends to the plain of 
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Esdraelon, and-the general height of which above 
the sea may, by a comparison of levels, be esti- 
mated at between 900 and 1000 feet. The elevated 
situation of this region is evinced by the gradual 
declivity which it exhibits on all sides but the north, 
—sloping on the East towards the Jordan and its 
upper lakes, on the west to the plain of the Acre, 
and on the south to the plain of Esdraelon, Tra- 
vellers express surprise at the deep descent from the 
comparatively level plains of Galilee to the lake 
of Tiberias, which, as we have seen, is 905 Paris 
feet below the level of Nazareth. This table-land 
is not without ifs eminences. The chief of these 
is Jebel Safet, which is seen to tower conspicuously 
and isolated. from every point except the north. 
This is one of the highest summits in Palestine 
(2500 Paris feet), although being merely a peak of 
the high table-land from which it rises, it does not 
seem to exceed elevations rising from lower levels, 
which are scarcely inferior. Still it is very high, 
even in apparent altitade. The summit of this 
lofty and steep mountain is crowned by a castle, 
anda little below the summit there isa city. This 
city is supposed to be that which our Saviour bad 
in view, as ‘a city set on a hill,’ in his sermon 
on the Mount (Matt. v. 4); but it is doubtful if 
any city existed there so early, although modern 
ecclesiastical tradition has been disposed to regard 
this as the Bethulia of Judith [Beruunia]. The 
mountain itself is not named in Scripture, unless, 
as is probable, it be the ‘mountain of Naphtali,’ 
mentioned in Josh. xx. 9. Among the swells of 
this table-land are the Khurun Hattin (Horns 
of Hattin), This is a ridge about a quarter of 
a mile in length, and thirty or forty feet high, 
terminating at each end in an elevated peak, 
which gives the ridge the shape of a saddle. This 
is alleged to have been the place from which our 
Lord delivered his famous Sermon ov the Mount 
to the multitude,standing in the adjacent plain. 
The anthority for this is very doubtful; and in 
the neighbourhood, towards Tiberias, there are at 
least a dozen other eminences which would just 
as well answer to the circumstances of the history. 
One of these, nearly three miles south-east of this, 
is by similarly uncertain tradition alleged to be 
the spot where the five thousand were fed with five 
loaves, although that miracle probably took place 
on the east side of the lake of Tiberias (Matt. 
xiv. 13-21). 

If we consider the difference of elevation be- 
tween the highland of Galilee and the low plain 
of Esdraelon, we shall see reason to regard the 
mountains and ridges of the border between them, 
and which form as it were the boundaries of the 
low plain, as merely detached or connected 
recesses, or peaks of the highland. The moun- 
tains of Gilboa and Hermon, which bound the 
plain of Esdraelon on the Kast, are certainly no 
other than portions of this high land, though they 
become mountains from the lower level of the great 
plain. Tabor itself seems but as one advanced 
peak or promontory of the bigh lauds of Galilee 
[Tawor]. On the west the Great Plain is 
bounded by Carmel, which may be either regard- 
ed as a detached ridge, or as connected with the 
mountains of Samaria, which rise beyond the plain 
on the south [Carmexr]. 

Southward of the plain of Esdraeion, through 
out to the borders of the southern desert, is an 
almost unbroken mountainous country, or ridge ot 


PALESTINE. 

Mountains, extending north and south. It offers 
few conspicuous points, but its general elevation 
in the centre may be determined by that of 
Gerizim in the north (2400 Paris feet), of Olivet 
in the centre (2536 P. feet), and of Hebron in the 
south (2700 P. feet). The ascent to the higher 
and central région from the plain of the coast on 
the west is gradual, by a succession of vatural 
terraces; but eastward, in the direction of the 
Jordan and Dead Sea, the descents are compara- 
tively abrupt and precipitous. 

There is no distinct natura? boundary between 
the mountains of Samaria and Judea. The hills 
of Samaria exhibit scenery very different from 
those of Galilee. They are often beautifully 
wooded, and the region is more populous and 
better cultivated than any other part of Palestine. 
Among numerous venerable olive-woods towns 
and villages are scattered in every direction, 
and some of the views rival those of Switzer- 
Jand. The principal mountains of Samaria are 
those of Ebal and Gerizim, which have been de- 
seribed uuder the proper heads (Morison, ii. 10; 
Buckingham, Palestine, ch. xcii. ; Elliot, ii. 380; 
Olin, ii. 354). 

The mountains of Judea, although of greater 
historical celebrity, are now less attractive than 
these of Samaria, but apparently for no other 
reason than that their cultivation has been more 
neglected. The hills are generally separated from 
each other by valleys and torrents, and are for the 
most part of moderate height, uneven, and seldom 
of any regular figure. The rock of which they 
are composed is easily converted into mould, 
which, beng arrested by terraces when washed 
down by the rains, renders the hilJs cultivable, in 
a series of long narrow gardens, formed by these 
terraces, from the base upwards. Thus the hills 
were clad in former time most abundautly, and 
euriched and beautified with the fig-tree, the olive, 
and the vine; and it is in this way that the 
limited cultivation which survives is still carried 
on. But when the inbabitants were thinned out, 
and cultivation abandoned, the terraces fell to 
decay, and the soil which had collected on them 
was washed down iuto the valleys, leaving only the 
arid rock, bare and desolate. This is the general 
character of the hillsof Jud#a; but in some parts 
they are beautifully wooded, and in otiers the 
application of the ancient mode of culture suggests 
to the traveller how productive the country once 
was, aud how fair the aspect which it offered 
(Kitto’s Palestine; Phys. Geog. p. xxxix.; comp. 
Mariti, ii. 362; Elliot, ii. 407,408; Olin, ii. ; 
Raumer, Paldstina, p. 47, sq.). 

The characteristics of desolation which have 
been indicated, apply with peculiar force to 
the northern part of Judea, forming the ancient 
territory of Benjamin. Its most favourably-situ- 
ated mountains are wholly uncultivated; and 
perhaps in no other country is such a mass of 

rock exhibited without au atom of soil. In 
the East. towards the plain of Jericho, it takes 
a naturally stern and grand character, such as 
no other part of Palestine offers. It is through 
this wild and melancholy region that the roads 
from Jerusalem to Jericho, and (by way of Wady 
Saba) to the Dead Sea lie. It has hence, by the 
former route, often been passed by travellers in 
their pilgrimages to the Jordan; and they unite in 
depicting it in the most gloomy hues. ‘The road,’ 
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says Dr. Olin, ‘runs along the edge of steep pre- 
cipices and yawning gulfs, and in a few places is 
overhung with the crags of the mountaim. The 
aspect of the whole region is peculiarly savage and 
dreary, vying in these respects, though wot in over- 
powering grandenr, with the wilds of Sihai. The 
mountains seem to have been loosened from their 
foundations, and rent in pieces by some terrible 
convulsion, and there left to be scathed by the 
burning rays of the sun, which scorches the land 
with consuming heat’ (Travels, ii. 197). These 
characteristics became more manifest on approach+ 
ing the Jordan ; and the wild region extending north 
of the road is believed, with sufficient probability, 
to form ‘the wilderness’ where, after his baptism, 
Jesus ‘was led up of the Spirit, to be tempted of 
the devil,” and where ‘he fasted forty days and 
forty nights’ (Matt. iv. 1, 2). The lofty ridge 
which extends north of the road, aud fronts the 
plain of Jericho, is called Quarantana, with refer- 
ence to this event, and the particular summit from . 
which Satan is supposed to have displayed to the 
Saviour ‘ the kingdoms of the world and the glory 
of them,’ is crowned by a chapel, still occasionally 
resorted to by the devouter pilgrims, while the 
eastern face which overhangs the plain is much 
occupied with grots and cells, once the favourite 
abode of pious anchorites. The Quarantana forms, 
apparently, the highest summit of the whole im- 
meuse pile, and is distinguished for its sere and 
desolate aspect, even in this gloomy region of 
savage and dreary sights. It. bas not, that we 
know, been measured, but Dr. Olin computes 
its height at nearly 2000 feet in perpendicular 
height (Travels, ii. 119; Kitto’s Palest. ; Phys. 
Geog. p. xxxix.; Robinson, ii, 289; Hasselquist, 
p- 128; Maundrell, p. 79; Morison, p. 5235 
Nau, p. 403). 

In the southern region, usually called in Serip- 
ture ‘the hill country of Judah’ (Matt. iii. 1), 
there are few mountains of a marked character 3 
the peaks of the general ridge being of little appa= 
rent elevation, although actually much elevated 
above the sea-level. The most remarkable of the 
whole of this wild region seems to have been dis- 
tinguished as ‘the wilderness of Judah’ (Luke 
i. 89, 65), while ‘the mountains of Judah,’ or 
‘the hill country of Judea,’ applies to the moun- 
tainous region south of Jerusalem towards Hebron 
(Josh. xi, 21; 2 Chron, xxvii. 4, &e.). To this 
district belongs the wilderness of Tekoa (2 Chron. 
xx. 20), and beyond it éastward, ‘the wilder- 
ness of Engeddi’ (1 Sam. xxiv. 2), Maon (1 Sam. 
xxiii. 24, 25), and Ziph (1 Sam. xxiii. 14, 15), 
names made familiar to us by the history of David, 
Here also is the Frank Mountain near Tekoa, 
which has already been deseribed [Brraunra], 
as well as the Carmel mentioned in the history 
of Nabal (Josh. xv.55; 1 Sam. xxv.). It would 
seem that the hills of southernmost Judsa were, 
before the conquest of the country by the Hebrews, 
called ‘the mountains of the Amorites’ (Deut. i. 
7,19, 20, 48, 44), This tract has only of late been 
explored by travellers on the new route from Petra 
to Hebron, except by Seetzen, at the beginuing of the 
present century. To obtain a clear notion of it, we 
should view it from the great Avabah, beyond the 
southern extremity of the Dead Sea, whence it was 
surveyed by the Israelites, when they contemplated 
entering the Promised Land trom the south-east. 
The two terraces which, towards the south end of 
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the Dead Sea on the east side form the descent to soil is good, and the water abundantfrom the 
its deep basin from the high-lands of Juda, numerous mountain springs on each side. but. 
stretch off to the south-west, and the ascents from the concentration of the sun's rays renders the 
the plain to the first. and from the plateau of the summer heat excessive. These are the sources of 
first to the top of the second, which forms the that fertility for which the valley has, m all ages, 
general lével of Judwa, present to him who ap- been renowned ; but only a smal) portion is now 
proaches from the lower region of the Arabah, cultivated, the rest being left in pasture to the 
high mountain barriers, which he has to ascend Arab tribes. (La Roque, i. 115-120; Volney, i. 
by gorges or passes of more or less difficult ascent. 271; Burckhardt, pp. 4-18, 31; Addison, 11, 48- 
After asceuding from the great valley the traveller 50; Modern Syrians, p. 124). 
passes over a wild district covered with rocky hills, The Plain of the Jordan. By this name we 
till he comes.to the frontier wall of the first terrace undeistand the margin of the lakes, as well as 
or step, aud which was probably pre-eminently ‘the the valley watered by the river. Here the heat 
mountain of the Amorites.’ There are in this three is still greatet than in the valley of Lebanon, 
priucipal passes; the southernmost being that of and, in consequence, palm-trees and the fruits of 
Nubeh-es-Sufah, the Zephath of Scripture, called more southem climes than Palestine, will grow 
also Hormah, which we know to have been the pass freely wherever there are suil and water. But the 
by which the Israelites attempted to enter Palestine latte: is usually wanting, aud, therefore, except 
from Kadesh, when they were driven back (Deut. on the immediate borders of the river, of the lake 
1.44; Num. xiv.45; Judg. i.17)..The top ofthis of Gennesareth, and of the lesser streams, tae 
pass is given in the table of Levels, on the authority whole plain is barren and desolate: for the in- 
of Schubert, as 1434 feet above the level of the sea, tense heat which causes exuberant fertility wher- 
A particular description of this ‘vast inclined ever there is water, consumes the plain wherever 
plane of rock’ may be seen in Robinson's Re- it 18 wanting, 
searches (ii.590). On reaching the top a journey The Plain of Jericho is but an opening or 
of three hours among hills of chalky limestone /expausion in the plain of the Jordau, towards the 
brings the traveller to the second great ascent tg’ Dead Sea. The whole expansion takes in the 
the geueral level of the hill country of easteyi plains of Moab on the east side of the river. aud 
Juda ~ This second ascent is similar tothe first, the plaius of Jericho on the west, the breadth 
but not more than half as high. This statement across being from ten to twelve miles. In fact, 
will convey some idea of that difficulty of mili- the plain of the Jordan is in no other part so wide. 
tary access to the country in this direction which The large plain of Jericho is partly desert. but, 
eventually induced the invading Hebrews to take from the abundance of water and the heat of the 
another and more circuitous route. climate, it might be rendered highly productive; 
In the direct south of Judah the approach is indeed, the fertility of this plain has been cele- 
marked by an ascent more gradual, over a suc- brated in every age. Josephus describes it as the 
cession of less elevated plateaus, from the desert, most fertile tract of Judea, ani calls it a ¢ divine 
regions of sand aud rock to the hills of Judah. region. He speaks also of its beautiful gardens, 
Recent discoveries in that quarter, chiefly those of and its groves of palm-trees; and bis description 
Dr. Robinson, have showu that much of the south is borne out by Scripture, in which Jericho is 
border country, which was formerly regarded as described as ¢ The city of palm-trees’ (Deut. 
desert, is in fact a variegated region affording good xxxiv. 3; Judg. i. 16). This region also pro- 
pastures, into which the sheep-masters of Judah duced honey, opobalsam, the cypress-tree (or ef 
doubtless sent their flocks of old. On the moun- enna), and myrobalanum, as well as the com- 
tains of Palestine generally, see Raumer’s Palds- mon fruits of the earth in prolific abundance 
tina, pp. 29-84; Winer’s Real-worterd., art. The Scripture adds the sycamore-tree to the num- 
© Gebirge ;’ Kitto’s Palest., ‘ Phys. Geog.’ ch. ii. ber of its products (Luke xix. 4). Of all these 
productions which so distinguished the climate of 
Puiatns anp Vatuieys.—The two preceding Jericho, and the greater part of which it enjoyed 
sections will have given an idea of the general in common with Egypt, very few now remain. 
arrangement of the plains and valleys of Pales- Only one solitary palm tree lingers in the plain ; 
tine: and it is therefore here only necessary to the sycamores have altogether disappeared 5 the 
indicate those which are separately the most im- celebrated opobalsam is not known; and the my- 
portant or the most distinguished. These are robalanum alone appears to thrive, being probably 
those of Lebanon, of the Jordan, of Jericho, of the thomy shrub, growing wild in the plain, to 
Esdraelon, and of the Coast. which the name of zwkkum is given by the present 
* The Plain of Lebanon may be described as inhabitants—the modern ‘ Balsam of Jericho’ is 
the valley which is enclosed between the parallel an oil, extracted from the kemels of the green nut 
mountaim ranges of Libanus and Anti-Libanus. which it bears. (Nau, p. 349, Morison, p. 507; 
Although the greater part of it musthave been with- Surius, p. 491; Mariti, ii. 801; Robinson, il. 
in Solomon's dominion, it can scarcely be deemed 281, sqq.3 Olin, ii. 226). 
to belong to Palestine Proper; but its geographical The Plain of Esdraelon is often meutioned in 
and historical connection with that country re- sacred history (Judy. iv. 13, 15, 16; v. 19; 2 
quires ifs introduétion. This enclosed plain is Kings xxiii. 29; Zech, xii, 11; Judith i. 8), 
the Cosle-Syria of the ancients, and now- bears as the great battle-field of the Jewish and other 
the name of E]-Bekka (the Valley). It is about nations, under the names of the Valley of Megiddo 
ninety miles in length, from north fo south, by and the Valley of Jezreel; and by Josephus as 
eleven miles in breadth, nearly equal throughout, the Great Plain. The convenience of its extent 
except that if widens at the northern end and and situation for military action aud display has, 
narrows at the southern, This plain is, perhaps, from the earliest periods of history down to oug 
ihe most rich and beautiful part of Syria. The own day, caused its surface, at certain intervals, 
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to be moistened with the blood, and covered with: 


the hodies, of conflicting warriors of almost every 
nation under heaven, This extensive plain, ex- 
elusive of three great arms which stretch eastward 
towards the valley of the Jordan, may be said 
tu be in the form of an acute triangle, having the 
measure of thirteen or fourteen miles on the north, 
aoout eighteen on the east, and above twenty 
on the south-west. In the western portion it 
seems perfectly level, with a general declivity 
towards the Mediterranean; but in the east it is 
somewhat undulated by slight spurs and swells 
from the roots of the mountains : from the eastern 
side three great valleys go off to the valley of the 
Jordan. These valleys are separated by the ridges 
of Gilboa and Little Hermon, and the space 
which lies between these two ridges, is the proper 
valley of Jezreel, which name seems to be sume- 
times given to the whole plain of Esdraelon. 
The valley of Jezreel is a deep plain, and about 
three miles across. Before the verdure of spring 
and early summer has been parched up by the 
heat and drought of the latesemmer and autumn, 
the view of the Great Plain is, from its fertility 
and beauty, very delightful. In June, yellow 
fields of grain, with green patches of millet aud 
cotton interspersed, chequer the landscape like a 
carpet. The plain itself is almost without vil- 
lages, but there are several on the slopes of the 
enclosing hills, especially on the side of Mount 
Carmel. (Robinson, ii. 160-162; Olin, ii. 376; 
Schubert, iii. 163; Clarke, iv. 356-360 ; Jowett, 
ii. 192; Stephens, ii. 307; Elliot, ii. 360.) 

The Plain of the Coast is that tract of land 
which exteuds aloug the coast, between the sea 
aud the mountains. ‘In some places, where the 
mountains approach the sea, this tract is inter- 
rupted by promontories and rising grounds; but, 
taken generally, the whole coast of Palestine may 
be described as an extensive plain of various 
breadth. Sometimes it expands into broad plains, 
at others it is contracted into narrow valleys. 
With the exception of some sandy tracts the soil 
is throughont rich, and exceedingly productive. 
The climate is everywhere very warm, and is 
considered rather iusalubrious as compared with 
the upland country. It is not mentioued by any 
oue collective name in Scripture. The part 
fronting Samaria, and between Mount Carmel 
and Jafla, uear a rich pasture-ground, was called 
the Valley of Sharon; and the continuation 
southward, between Jatfa aud Gaza, was called 
The Plain, as distinguished from the hill-country 
of Judah. A minute description of this plain 
throughout its extent is given in Kitto’s Palestine, 
Phys. Geog. p. ¢.-cv. 


Rivers.—The Jordan is the only river of any 
note in Palestine, and besides it there are ouly 
two or three perennial streams, ‘Ihe greater 
number of the streams which figure in the history, 
and find a place in the maps, are merely torrents 
or water-courses, which carry off the waters in 
the season of rain, or if they have their origin in 
springs, are spent, in the.season of drought, soon 
after they quit their sources, . 

The Jordan. We should like to consider this 
river simply as the stream issuing from the reser- 
voir of the lake Huieh, but custom requires its 
scurce to be traced to sume one or more of the 
streams which form that reservoir. The two 
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largest streams, which enter the lake on the. 
north, are each formed by the junction of two 
others. It is usual to refer the origin of a river. 
to its remotest sources; but in this case tne larg- 
estand longest, being the most easterly of the two 
streams, does not appear to have been at any time 
identified with the Jordan—that honour having for 
ages been ascribed to the western stream; thds 
river has distinct sources, at Banias and at Tel- 
el-Kadi. At Banias (anciently Paneas, fom 
the worship of Pan) a stream issues from a spa- 
cious cavern, under a wall of rock, at the bose of 
the Heish mountains. Directly over the cavern, 
and in other parts, in the face of the perpendica- 
lar rock, niches have been cut to receive statues, 
Here Herod built a temple in honour of Angus- 
tus; and there was a town somewhat below, 
traces of which still remain. This is, undoabt- 
edly, that place and cavern, at the fovt’ of a 
mountain, which Josephus describes as the main 
source of the Jordan (Joseph. Antig. xv. 10. 3; 
De Bell. Jud. i,.21. 3). Yet, in another place 
(De Bell. Jud. iii. 10.7), this writer refers the 
source to a remoter quarter, He relates that the 
Tetrarch Philip cast some chaff into the lake 
Phiala, aud as it came out at the Paneas cavern, 
the lake was deemed the true source of the river. 
This lake lay 120 stadia eastward, and was deep 
and round, like a bowl or cup—whence its name 
Phiala. Such a lake, about a. mile in circum- 
ference aud perfectly round, was discovered by 
Captains Irby and Mangles, as they journeyed 
from Damascus to Banias. not more than twelve 
miles from the latter place. 

A second source of the Jordan, as described by 
ancient writers, is at the place now called Tel-el- 
Kadi, which is about three miles to tle west of 
the cavern at Banias. ‘The Yed/ (hill) is a small 
elevation in the plain, with a flat space on the 
top: here are two springs, one of which is very 
large. The united waters immediately form a 
stream, twelve or fifteeu yards across, which 
rushes rapidly over a stony bed intoa lower plain. 
After a course of about four miles the stream 
unites with that from Banias, forming the reputed 
Jordan, which then tontinues its course to the 
lake. 

The true Jordan—the stream that guts this 
lake—passes rapidly along the narrow valley, 
aud between well-shaded banks, to the lake of 
Gennesareth: the distance is about nine miles. 
Nearly two miles below the lake is a bridge, 
called Jacob's bridge; and here the river is about 
eighty feet wide, and four feet deep, It is said 
that, iu passing through, the Jordan does not 
mingle its waters with those of the lake of Gen- 
nesareth ; the same thing is reported of other rivers 
that pass through lakes, It is certain that the 
course of fhe river may be traced through the 
middle of the lake by a line of smoother water. 

On leaving the lake of Gennesareth the river 
enters a very broad valley, or Ghor, by which 
name the uatives designate a depressed tract or 
plain between mountains. This name is applied 
to the plain of the Jordan, not only between the 
lake of Gennesareth and the Dead Sea, but quite 
across the Dead Sea, and to some distance beyoud, 
The valley varies in width from five to ten miles 
between the mountains on each side. The river 
does not make its way straight through the midst 
of the Ghor; it flows first near the western hills, 
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then near the eastern, but advances to the Dead 
Sea through the middle of the valley. Within 
this valley there is a lower one, and within that, 
in some parts, another still lower, through which 
the river flows; the inner valley is about half a 
mile wide, and is generally green and beautiful, 
covered with trees and bushes, whereas the upper or 
large valley is, for the most part, sandy or barren, 
The distance between the two lakes, in a direct 
line, is about sixty miles. In the first part of its 
conrse the stream is clear, but it becomes turbid 
as it advances to the Dead Sea, probably from 
passing over beds of sandy clay. The water is 
very wholesome, always cool, and nearly taste- 
less. The breadth and depth of the river varies 
much in different places and at diflerent times 
of the year. Dr. Shaw calculates the average 
‘breadth at thirty yards, and the depth at nine 
feet. In the season of flood, m April and early 
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in May, the river is full, and sometimes over- 
flows its lower banks, to which fact there are 
several allusions in Scripture (Josh. iii, 15; 1] 
Chron, xii. 15; Jer. xii. 5; xlix. 19; 1. 44; 
Ecclus. xxiv. 26). (Nau, p. 272; Shaw, ii. 156; 
Paxton, p. 158; Stephens, ii. 361-363; Burck- 
hardt, pp. 89-43; 314, 345, 514; Ivby and 
Mangles, pp. 283-290 ; 304, 326; Buckingham, 
Arab Tribes, pp. 401-406 ; Palestine, i, 90, 93; 
Robinson, ii. 255-267 ; iti. 309-312; 347, 355; 
Olin, ii, 229-334 ; Schubert, iii. 80-84 ; Pococke, 
il. 71; Richardson, ii. 425, 445, 446; Lindsay, 
ii, 65, 91; Elliot, i. 74-77.) 

The Kishon, that ‘ ancient river,’ by whose 
wide and rapid stream the hosts of Sisera were 
swept away (Judg. iv. 13; v.21), has been no 
ticed under the proper head [Kisuon]. 

The Belus, now called Nahr Kardanus, enters 
the bay of Acre higher up than the Kishon. It 
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is a small stream, -fordable even at its mouth in 
summer. It is not mentioned in the Bible, and 
is chiefly celebrated for the tradition, that the 
accidental vitrefaction of its sands taught man 
the art of making glass. 

The other streams of note enter the Jordan 
from the east; these are the Jarmuth, the Jabbok, 
and the Arnon, of which the last two have been 
noticed under their proper heads. Zhe Jarmuth, 
called also Sheriat-el-Mandhour, anciently Hie- 
romaz, joins the Jordan five miles, below the lake 
of Gennesareth. Its source is ascribed to a small 
lake, almost a mile in circumference, at Mezareib, 
which is thirty miles east of the Jordan. It is a 
beautiful stream, and yields a considerable body 
of water to the Jordan [Arnon; Jassox]. 


Laxrs.—The river Jordan in its course forms 
three remarkable lakes, in the last of which, 
called the Dead Sea, it is lost :— 

‘The Lake Merom (Joseph. Antig. xi. 5,7), 
or Samochonitis (Antig. v. 5, 1), now called 
Auleh, the first of these, serves as a kind of reser- 


voir to collect the waters which form the Jo:dan, 
and again to send them forth in a single stream. 
In the spring, when the waters are highest, the 
lake is seven miles long and three and a half 
broad ; but in summer it becomes a mere marsh, 
In some parts it is sown with rice, and its reeds 
and rushes afford shelter to wild hogs. (Pococke, 
ii. 71; Burckhardt, p. 316; Irby and Mangles, 
p- 290; Buckingham, Arad Tribes, p. 309; 
Richardson, 11. 450, 451 ; Robinson, i. 339-342.) 

The Lake of Gennesareth, called also the Sea 
of Galilee, and the Lake of Tiberias. After 
quitting the lake Merom, the river Jordan proceeds 
for about thirteen miles southward, and then enters 
the great lake of Genmesareth. This lake lies very 
deep, among fruitful hills and mountains, from 
which, in the rainy season, many rivulets descend ; 
its shape will be seen from the map. Its extent has 
been greatly over-rated: Professor Robinson con- 
siders that.its length, in a straight line, does not 
exceed eleven or twelye geographical miles, and 
that its breadth is from five to six miles. From 
numerous indications, it is judged that the bed or 
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this lake was formed by some ancient volcanic 
eruption, which history has not recorded. Its 
waters are very clear aud sweet, and contain vari- 
ous kinds of excellent fish in great abundance, 
It will be remembered that several of the apostles 
were fishermen of this lake, and that it was also 
the scene of several transactions in the life of 
Christ: it is thus frequently mentioned in the 
New Testament, but very rarely in the Old, where 
it is called the Sea of Cinnereth, of which Gen- 
nesareth is a corruption. The borders of the 
lake were in the time of Christ well peopled, 
being covered with numerous towns and villages; 
but now they are almost desolate, and the fish and 
water-fowl are but little disturbed. (Robinson, 
ii. 253, 264, 312, 314; Schubert, iii. 235-243; 

lin, ii. 406-408; D’Arvieux, ti. 176, 177; 
Clarke, iv. 119-225; Burckhardt, p. 332; Buck- 
ingham, Palest. ch. xxv.; Irby and Mangles, 
p- 295; Jowett, pp. 172-176; Hardy, pp. 237- 
241 ; Elliot, ii. 342-350.) 

The Dead Sea, called also the Salt Sea, the 
Sea of Sodom, and the Asphaitic Lake (Lacus 
Asphaltites), is from its size the most important, 
and from its history and qualities the most re- 
markable, of all the lakes of Palestine. It was 
long assumed that this lake did uot exist before 
the destruction of Sodom and the other ‘cities of 
the plain (Gen. xix.); and that before that time 
the present bed of the lake was a fertile plain, in 
which these cities stood. It was also concluded 
that the river Jordan then flowed through this 
plain, and afterwards pursued its course, through 
the great valley of Arabah, to the eastern arm of 
the Red Sea. The careful observations of Pro- 
fessor Robinson have uow, however, rendered it 
more probable that a lake which, as now, received 
the river Jordan, existed here before Sodom was 
destroyed; but that an encroachment of the 
waters, southward, then took place, overwhelming 
a beautiful and well-watered plain which lay on 
the southern border of the lake, and on which 
Sodom, Gomorrah, Admah, Zeboim, and Zoar 
were situated. The promontory, or rather penin- 
sula,* towards the south, which is so distmet a 
feature of this lake, probably marks the original 
boundary of the lake in that direction, and shows 
the point through which the waters broke into the 
plain beyond. 

The Dead Sea is about thirty-nine or forty geo- 
graphical miles long from north to south, aud uine 
or te miles wide from east to west; and it lies 
embedded very deep between lofty cliffs on the 
western side, which are about 1500 feet high, and 
mountains on the eastern shore, the highest ridges 
of which are reckoned to be from 2000 to 2500 
feet aboye the water. The water of the lake is 
much salter than that of the sea. From the quantity 
of salt which the water holds in solution it is thick 
and heavy, aud uo fish can live, or marine plants 
grow init. ‘The old stories abuut the pestiferous’ 
qualities of the Dead Sea and its waters are mere 
fables or delusious; aud actual appearances are 
the natural and obvious effects-of the confined aud 
deep situation, the mtense heat, and the uncom- 
mon saltuess of the waters. Lying in its deep 
cauldron, surrounded by lofty cliffs of naked 
limestone rock, exposed for seven or eight months 
in the year to the unclouded beams of a burning 


~ * See the figuee of the Dead Sea in the map, 
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sun, nothing but sterility and solitude can be 
looked for upon its shores; and nothing else is 
actually found, except in those parts where there 
are fountains or streams of fresh water; in all which 
places there is a fertile soil and abundant vege- 
tation, Birds also abound, and they are observed 
to fly over and across the sea without being, as old 
stories tell, injured or killed by its exhalations. 
Professor Robinson was five days in the vicinity 
of its shores, without being able to perceive that 
any noisome smell or noxious vapour arose from 
the bosom of the lake. Its coasts have always 
been inhabited, and are so now; and although the 
inhabitants suffer from fevers iti summer, this is 
not more than might be expected from the concen- + 
trated heat of the climate in connection with the 
marshes. The same effects might be experienced 
were there no lake, or were the waters fresh instead 
of salt. ’ 

On the borders of this lake is found much 
sulphur, in pieces as,large as walnuts, and even 
larger. There is also a black shining stone, which 
will partly burn in the fire, and which then emits 
a bituminous smell: this is the ‘stink-stone’ of 
Burckhardt. At Jerusalem it is made into rosaries 
and toys, of which great quantities are sold to the 
pilgrims who visit the sacred places. Another 
remarkable production found here, from which, in- 
deed, the lake takes one of its names, is asphaltum, 
or bitumen. Josephus says, that ‘the sea in 
many places sends up black masses of asphaltum, , 
which float upon the surface, having the size and 
shape of headless oxen’ (De Bell. Jud. iv. 8, 4). 
From recent information it appears that large 
masses are rarely found, and then generally after 
earthquakes. The substance is doubtless produced 
from the bottom of the sea, in which it coagulates, 
and rises to the surface; or possibly the coagu- 
lation may have been ancient, and the substance 
adheres to the bottom until detached by earth- 
quakes and other convulsions, when its buoyancy 
brings it to the surface. We know that ‘ the vale 
of Siddim’ (Gen, xiv, 10) was anciently ‘full of 
slime-pits’ or sources of bitumen; and these, now 
under the wafer, probably supply the asphaltum 
which is found on such occasions (Nau, pp. 577, 
578; Morison, ch. xxx.; Shaw, ii. 157, 158; 
Hasselquist, pp. 130, 131, 284; Irby arid Mangles, 
pp. 301-356, 346-859; Hardy, pp. 201 204; 
Monro, i. 145-148; Elliott, i479 486; Wilde, 
ii.; Lindsay, ii. 64-66; Stephens, ii. ch. 15; 
Paxton, pp. 159-163; Robinson, ii, 204 239 
603-608; 661-677 ; Schubert, iii. 84-92; Olin, 
ii, 234-245). pied 

— 

“Crmaresanno~Seasons.—Thie variations of 
sunshine and rain which, with us, extend through- 
out the year, are in Palestine confined chiefly to 
the latter part of autumn and the winter. During 
all the rest of the yearthe.sky is almost uninter- 
ruptedly cloudless, and rain very rarely falls. 

Tie avtumual raius usually commence at the 
latter end of October, or beginning of November, 
not suddenly, but by degrees ; which gives oppor~ 
tunity to the husbandman to sow his wheat and 
barley. The rains come mostly from the west 
(Luke xii. 54) and south-west, and continue for 
two or three days at a time, falling chiefly in the 
night; the wind then changes to the worta or east, 
and several days of fine weather succeed. During 
the months of November and December the raine 
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continue to fall heavily; afterwards they return 
at longer intervals, and are not so heavy ; but at 
no period during the winter do they entirely cease 
to occur. Rain continues to fall more or less 
during the mouth of March, but is afterwards very 
rare. Morning mists occur as late as May, but 
tain almost never. Rain in the time of harvest 
was as incomprehensible to an ancient Jew as snow 
in summer (Prov, xxvi. 1; 1 Sam. xii. 17; Amos 


~iv. 1). The ‘early’ and the ‘latter’ rains, for 
whith the Jewish husbandmen awaited with long- 


a 


ing (Prov. xvi. 15; James vy. 7), seem to have 
been the first showers of-autumn, which revived 
the parched and thirsty soil, and prepared it for 
the seed ; and the later showers of spring, which 
continued to refresh and forward the ripening 
erops and the vernal products of the fields. 


—” The cold of winter is not severe, and the ground 
‘is never frozen. 


Snow falls more or less. In the 
low-lying plains but little falls, and it disappears 
early in the day ; in the higher lands, as at Jeru- 
salem, it often falls, chiefly in January and Fe- 
bruary, to the depth of a foot or more; but even 
there it does not lie long on the ground. Thunder 
and lightning are frequent in the winter. 

In the plains and valleys the heat of summer is 

oppressive, but not in the more elevated tracts, as 
at Jerusalem, except when the south wind (Szrocco) 
blows (Luke xii. 55). In such high grounds the 
nights are cool, often with heavy dew. The total 
absence of rain in summer soun destroys the ver- 
dure of the fields, and gives to the general land- 
scape, even in the high country, an aspect of 
drought and barreuness. No green thing remains 
but the foliage of the scattered fruit-tiees, and oc- 
casional vineyards and fields of millet, In autumn 
the whole land becomes dry and parched; the 
cisterns are nearly empty, and all nature, animate 
and inanimate, looks forward with longing for the 
return of the rainy season. 
* In the hill-country the season of harvest is later 
than in the plains of the Jordan and of the sea- 
coast. The barley-harvest is about a fortnight 
earlier than that of wheat. In the plain of the 
Jordan the wheat-harvest is early in May; in the 
plains of the Coast and of Esdraelon it is towards 
the Jatter end of that month; and in the hills, not 
until June. The general vintage is in September, 
but the first grapes ripen in July, and from that 
time the towns are well supplied with this fruit. 

In the Biblical narrative only two seasons of 
the year, summer and winter, are directly men- 
tioned. Among many Oriental nations, as the 
Hindoos and Arabians, the year has six seasons, 
The Talmud (Bava Mezia, p. 106. 2) exhibits a 
similar arrangement, which in this case appears to 
have. beer founded on Gen. viii. 22, ‘While the 
earth remainéth, seedtime and harvest, and cold 
and heat, and sammer and winter, shall not cease.’ 
This is the only passage of Scripture which can be 
construed to have reference to any such division of 
the seasons, and in this it is not very clear. But 
if such a distribution of the seasons ever existed, 
the following would seem to have been its arrange- 
ment : 

1. YI, Seedtime; 15th October to 15th De- 
cember. | 3 

2. SN, Winter ; 15th December to 15th Fe- 


bruary. | 
3. WP, Cold; 15th February to 15th April. 
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4. YNP, Harvest; 15th April to 15th June, 

5. DM, Heat ; 15th June to 15th August. 

6. YP, Summer; 15th August to 15th Oo 
tober, 

The climate of Palestine has always been con: 
sidered healthy, and the inbabitants haye-for the 
most part lived to a good old age (Tacit. Hist 
y. 6). Jerusalem, in particular, from its great 
elevation, clear sky and’ invigorating atmosphere, 
should be a healthy place, and so it is generally 
esteemed; but the plague frequently appears 
among ifs ill-fed and uncleanly population; and 
bilious fevers, the result of great and sudden vicis- 
situdes of temperature, are more common than 


might be expected in such a situation. -(Schuber®= 


Morgentand, ii. 106; Olin, ii--3335 Robinson, 
ii. 96-100; Kalthotl, Hebr. Alterthum, pp. 42- 
46; Bibliotheca Sacra, Feb, 1844, pp. 221-224. 


Tnapirants.—Under this nead we present the 
reader with the following observations of Dr. 
Olin (Travels, ii. 438, 439) :—* The inhabitants 
of Palestine are Arabs; that is, they speak the 
Arabic, though, with slight exceptions, they are 
probably all descendants of the old inhabitants 
of Syria. ‘They‘are a fine, spirited race of men, 
and have given Mobammed Ali much trouble in 
subduing them, and still more in retaining them 
iu subjection. They are said to be industrious 
for Orientals, and to have the right elements for 
becoming, under better auspices, a civilized in- 
tellectual nation. I believe, however, it will_be 
found impracticable to raise any people to a 
respectable social and moral state under a Turkish 
or Egyptian, or any other Mohammedan govern- 
ment. The inherent vices of the religious system 
enter, and, from their unavoidable connections, 
must enter, so deeply into the political adminis- 
tration, that any reform in government or im- 
provememt in the people, beyond temporary alle- 
viations of evils too pressing to be endured, 
cannot reasonably be expected. The Turks and 
Syrians are about at the maximum of the civiliza- 
tion possible to Mohammedans of the present 
time. The mercantile class is said to be little 
respected, and generally to lack integrity. Vera- 
city is held very lightly by all classes. The 
people are commonly temperate and frugal, which 
may be denominated Oriental virtues. Their 
situation, with regard to the physical means of 
comfort and subsistence, is, in many respects, 
favourable, and under a tolerable government 
would be almost unequalled. As it is, the Syrian 
peasant and his family fare much better than 
the labouring classes of Europe. The mildness 
of the climate, the abundance of land aad its 
fertility, with the free and luxuriant pasturage 
that covers the mountaims and the plains, render 
it nearly impossible that the peasant should not 
be well supplied with bread, fruit, meat, and 
milk. The people almost always appear well 
clothed. Their houses, too, though often of 2 
slight construction and mean appearance, must 
be pronounced commodious when compared with 


the dark, crowded apartments usually occupied 


by the corresponding classes in Europe. Agri- 
cultural wages vary a good deal in different parts 
of the country, but I had reason to comelude that 
the average was not less than three or four piasters 
per day.’ With all these advantages population 


\ 


j 


nN 


PALESTINE. 
is on the decline, arising from polygamy, military 
conscription, unequal and essive taxation, 


forced labour, general insecurity of property, the 
discouragement of industry, and the plague. 


Narurat Hisrory.—aAs all the objects. of 
natural history, mentioned in Scripture, are in 
the present work examined under the proper 
heads with unexampled care.and completeness, 
by writers eminent in their several departments, 
it is unnecessary in this place to go over the 
ground which has been so advantageously pre- 
occupied. Al! that is here wanted is an account of 
the actva/ uatural history of the country. In the 
Physical Geography, attached to the present 
writers Pictorial History of Palestine, a large 
body of information on this subject, derived from 
a great number of travellers, has been brought 
together. Since then Schubert has published his 
Reise in das Morgenland, Erlangen, 1840 ; the 
third volume of which contains several pages 
{pp- 104-123) devoted to the natural history of 
Palestine. Schubert was a most competent ob- 
server, and one of the very few real naturalists 
who have visited the country since Hasselquist ; 
and we consider that his account forms the most 
valuable contribution to the natural history of the 
country which any single traveller has yet offered. 
His observations on the mineralogy of Palestine 
have already been introduced, and we shall 
further enrich this article with the remainder of 
his important and interesting notice. 

_ Botany. In the present work, that which is 
called Biblical Botany is largely considered 
under the names of the several products ; and for 
the actual Flora of the country the most copious 
account which has hitherto been furnished, will 
be found in the writer's above-named work on 
Palestine. The ample materials there brought 
- together are not however so well suited to the ob- 
ject of this sketch, as the short account given by 
Schubert of the principal products. He states 
that a more detailed account is reserved for an- 
other work, and for the present is content to lead 
his reader along one footpath of the great garden. 

In the Koran of Mohammed God is introduced 
as swearing by the fig and by the olive, which the 
Moslem commentators say, mean Damascus and 
Jerusalem. The olive certainly was, and still 
continues to be, the chief of all the trees of Pales- 
tine, which seems to be its natural home. ‘ Never,’ 
says Schubert, ‘have I any where bebeld such 
ancient olive-trees as here. But the plantations 
might be more extensive, and the produce more 
profitable, were they tended by such careful and 
diligent hands as those of Provence. Excellent 
oil is obtained from the fruit. But although 
the pre-eminence among the trees of Palestive 
raust be assigned to.the olive, fig-trves also occur 
in great numbers, and the plantations sometimes 
cover large tracts which the eye can scarcely 
smbrace. This sight is most common in the 
‘neighbourhood of Jabrut, in the hills between 
Bir and Sinjil. The fruit has a peculiarly 
pleasant flavour, and an aromatic sweetness, but 
‘is generally smaller than that of Smyrna. As 
to the vine, which is now only found in some 
districts of Palestine, it is not surpassed by any 
gn earth for the strength of its juice, and—at 
least in the southern mountains—for the size and 
abundance of the grapes. In the neighbourhood 
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of Lebanon T drank wine, which seemed to me 
unequalled by any I hai ever tasted for strength 
and flavour, As the Moslems do not. openl 
drink wine, though they are beginning to relis 
the forbidden enjoyment, they avail themselves of 
such of the abundance of grapes which the coun. 
try yields, as they do not eat, or sell to Christians 
and Jews, who press them for wine, in preparing 
raisins, but more in making an unrivalled syrup 
called dibs, which is exported chielly to Egypt. 
From the Jarge quantities exported the great 
abundance of the produce is apparent; aud Dr. 
Shaw states that in his time not less than 2000 
cwts. were annually exported from Hebron alone. 
In the environs of Jerusalem aud Hebron the 
grapes are ripe, and are gathered in September ; 
only in Lebanon do the people trouble them- 
selves to cherish and preserve the wine; but 
generally drink the produce of the year from one 
vintage to another. " 


The first tree whose blossoms appear prior to the 


period of the latter rains, and open in the very deep 
valleys before the cold days of February set in, is 
the Luz or almond-tree. We found the environs 
of Hebron, in March, adorned with fruit-trees in 
blossom, among which were the apricot, the 
apple, and the pear; in April the purple of the 
pomegranate flowers combines with the white of 
the myrtle blossoms; and at the same period the 
roses of the country, and the variegated Jadanes 
(Cistus); the zukkim-tree (Eleagnus angusti- 
folius), the siorax-tree, whose flowers resemble those 
of the German jasmine (Philadelphus coronarius), 
emit their fragrant odours.* 

Together with the victorious strength of the 
country, the palm-tree, the symbol of victory, has 
been removed from its place; and of the famous 
palm groves of Jericho very few traces now re- 
main. But how well this excellent tree thrives 
in thelow-lands, we witnessed at Acre, and in the 
environs of Caipha, under Carmel. 

The tall cypress only exists in Palestine, as 
cultivated by man, in gardens, and in cemeteries, | 
anil other open places of towns. But as the spou- 
taneous growth of the country, we find upon the 
heights and swelling hills the azarole (Crate- 
gus azarolus), the walnut-tree, the strawberry- 
tree, the lanrel-tree, the laurestinus, species of 
the pistachio and terebinth trees, of evergreen oaks, 
aud of the rhamuus of the size of trees and shrubs, 
the cedrine juniper-tree, and some. sorts of thy- 
meleus; while on the formerly wooded heights 
various kinds of pine-trees, large and small, still 
maintain their ground. The sycamore, the carob 
trees, and the opuntia fig trees, are ouly found as 
objects of cultivation in or near towns; and 
orchards of orange and lemon trees occur chiefly 
in the neighbourhood of Nabulus (Shechem), 

The various kinds of corn grow spontaneously 
in great plenty in many districts, chiefly in the 
plains of Jezreel and the heights of Galilee, being 
the wild progeny of formerly cultivated fields, and 
bearing testimony by their presence to the fituess of 
the soil for the production of grain. In addition 
to wheat and barley, among this wild growth, the 
common rye was often seen. The present course 


* A very full account of the state of the vege- 
table products of Palestine, from mouth to month, 
throughout the year, is given in the Physical 
Geography of Palestine above referred to. 
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of agriculture, which is but carelessly practised, 
comprises nearly the same kinds of grain which 
ate grown in Egypt. Fields are seen covered 
with summer dhurah (dhurah gaydi), the com- 
mon dhurah (dhurah sayfek), and the autumnal 
ahurah (dhurah dimiri), all of which are varie- 
ties of the Holcus sorghum. Maize (Awnh), spelt, 
and barley -(schayir), thrive everywhere; and 
Fee (aruz) is produced on the Upper Jordan and 
the marshy borders of the lake Merom. Upon the 
Jesdau, near Jacob’s bridge, may be seen fine 
tall specimens of the papyrus reed. Of pulse the 
inhabitants grow the hommos or chick pea (Cicer 
arietanum), the fool or Egyptian bean (Vicia 
faba), the gishrungayga (Phaseolus Mungo), the 
gilban (Lathyrus sativus), together with the ads 
or lentil, and the Sésid/eh or peas (Pisum arveuse). 
Of esculent vegetables, the produce of the various 
species of hibiscus are much liked and cultivated, 
particularly the bemia fowilek (Hibiscus escu- 
lentus), the bamia beledi, or wayka (Hibiscus 
preecox). In some places the Christian inha- 
bitants or Franks are entleavouring to introduce 
the potato which the natives call Aolkas Franschi. 
In the garden of the monasteries the kharschuf 
or artichoke is very common, as is also the Ahus 
or salad: in most districts, as about Nabulus 
(Shechem) the water-melon (atk) and cucum- 
ber (Ahiar) are common. Hemp (dus?) is more 
commonly grown in Palestine than flax (éettan) ; 
and in favourable localities cotton (Aot) is cul- 
tivated, aud also madder (fuahk, Rubia tincto- 
rum) for dyeing. 

*My report, pursues Schubert, ‘would become 
a volume were I to enumerate the plants and 
flowers which the season exhibited to our view; 
for whoever follows the comparatively short course 
of the Jordan from the Dead Sea northward, 
along the borders of the lakes of Gennesareth and 
Merom, and onward to the utmost springs in 
Anti-Libanus, traverses in a few days climates, 
zones, and observes varieties of plants which are in 
other countries separated by handreds of miles. 
The blood-immortelle (Gnaphilium sanguineum) 
is 2 small plant which the pilgrims commonly 
gather in the Mount of Olives; while from Carmel 
and Lebanon tliey pluck the great Oriental im- 
mortelle (Gnaph. orientale) as a memorial of their 
pilgrimage. The fruits of the mandrake of Pa- 
lestine (Mandragora autumnalis) are sought in 
the neighbourhood of Jerusalem by the Oriental 
Christians, as well as by the Moslems, because 
they are considered to possess peculiar powers : 
but the plant is in that quarter very rare, though 
of frequent occurrence on the south of Hebron, 
and in Mounts Tabor and Carmel. Whoever 
desires views really extensive and beautiful of 
Hlies, tulips, hyacinths, and narcissuses, must in 
the spring season visit the districts through which 
we passed; where also the garlic assumes a size 
and beauty which might render it worthy of be~ 
coming an ornamental plant in our gardens.’ 


Animas. —Herds of black cattle are now but 
rarely seen in Palestine. The ox in the neigh- 
bourhood of Jerusalem is small and unsightly, 
aud beef or veal is but rarely eaten. But on 
the Upper Jordan, and in the vicinity of Tabor 
avd Nazareth, aud to the east of the Jordan en 
she way from Jacob’s bridge to Damascus, the ox 
thrives better and is more frequently seen, The 
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buffalo thrives upon the coast, and is there equal _ 
in size and strength to the buffalo of Egypt, 
The rearing of black cattle seems to aye Bet 
checked by the exactions of the government, from 
whose notice wealth, in the shape of avimals so 
bulky, could not be easily withdrawn or con- 
cealed. The absence of fences also renders it 
difficult to put them to graze, as they could hardly 
be prevented from trespassing in the corn-fields, 
and of treading down ten times more than, they 
would eat. King Solomon required daily for his 
table ten fattened and twenty grass-fed oxen (1 
Kings iv. 23); but were another Solomon now to 
ascend the throne of Israel, he would have to be 
contented with the flesh of sheep and goats. These 
animals are still seen in great numbers in all 
parts of the country: their flesh and milk serve 
for daily food, and their wool and hair for 
clothing. The common sort ofsheep in Palestine 
manifest the tendency to form a fat and large 
tail. The long-eared Syrian goat is furnished 
with hair of cousiderable fineness, but seemingly 
not so fine as that of the same species of goat in 
Asia Minor. Of animals of the deer kind, 
Schubert saw only the female of the fallow-deer, 
and this was in the same district in which Hassel- 
quist also met with fallow-deer, namely, on 
Monnt Tabor. On another occasion he thought 
that he discovered animals of the deer kind upon 
the mountain top; but, on a closer view, deemed 
it more probable that they were the native brown 
antelope (A. Ainneleus); for of the antelopes - 
several species are met with in the country, 
Camels are not reared in Palestine to any ex- 
tent worth mentioning, at least on the west of 
the Jordan; but several herds of these animals 
were noticed near Baalbec, in the great valley be- 
tween Libanus and Anti-Libanus. Palestine 
cannot boast of its native breed of horses, although 
fine animals of beautiful shape, and apparently 
of high Arabian race, are not unfrequently seen. 
The ass of the country scarcely takes higher rela- 
tive rank than the horse; asses aud mules are 
still, however, much used for riding, as they 
afford a means of locomotion well suited to the 
dificult mountain paths of the country. Boars 
(Khanzie) are very often observed upon Mount 
Tabor and the Lesser Hermon, as well as on the 
woody slopes of Mount Carmel; and from these 
habitats they often descend into the plains of 
Acre and Esdraelon, Of the wader or Hyrax 
Syriacus, to which, in Arabia Petreea, so much 
attention has lately been drawn, no trace has 
been found in Palestine or Syria, although 
it has been uamed from the latter country. 
Our traveller was informed by the guides 
who conducted his party’ from Jerusalem to 
the Dead Sea, and afterwards to Damascus, to 
the neighbourhood of which they belonged, that 
the lion was among the most dangerous animals 
of the country; ‘ but,’ he adds, ‘I could not 
credit them, on account of their general ignorance, 
which they evinced by naming several animals 
after which I inquired by the general term Aytoan, 
é. e. “animal ;~ or at best, wakesch, ¢. e. * wild- 
animal.” If the lion should really have been in 
mo@ern times seen in Palestine, it can scarcely 
have been indigenous, but must in all probability 
have wandered from the more eastern region tos 
wards the Euphrates, where it certainly exists.’ 
Among indigenous animals of the genus felis, we 
; 
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0 panther (nimr) 
_is found among the mountains of central 
Palestine; and in the genus canis there is the 
small Abul or Canis famelicus, and a 
Kind of large fox (Canis Syriacus), which our 
traveller did not himself see, but supposed to be 
denoted by the word taled. Iu adilition to these 
is the jackal (didd), which is very injurious to the 
flocks. The hyena (zadue) is found chiefly in the 
valley of the Jordan, and in the mountains around 


the lake of Tiberias. but is also occasionally seen in - 


other districts of Palestine. Of bearsour traveller 
saw none, but he met with hides cnt up and 
hanging from the saddles of some mules, to whose 
riders they furnished a comfortable seat. The 
animals to which the hides belonged were said to 
have been killed in the Anti-Libanus, not far from 
Damaseus. The hides had more resemblance to 
that of the common brown bear than to that of 
the bear described by Elirenberg under the name 
of Ursus Syriacus. A hedgehog was procured 
near Bethlehem, which was found to resemble the 
common Enropean animal, and not to be the 
long-eared Egyptian species. The native arneb 
ar hare is the same as the Arabian. The porcu- 
pine is frequently found in the clefts of the rocks 
m Palestme, and is called kanfeds, though the 
common people also give it the same name with 
the hedgehog. 

Among the larger birds of prey Schubert often 
saw the common cathartes or vulture (C, perc- 
. nopterus), and the Aedy or kite. Thenative wild 
dove, called gimri, differs not perceptibly from 
our own species, which is also the case with the 
shrikes, crows, rollers, and other species found in 
Palestine. : 

Schubert had no opportunity of ascertaining 
whether the large animal called by the Arabs 
temsah, and said to be found in a river or 
small Jake to the west of Shechem, really was 
the crocodile, as the name implies. The tortoise, 
observed near Bethlehem .and Nazareth, was the 
Testudo Grzca, which is found also in Italy and 
Greece. Serpents are rare, and none of those 
which have been observed are poisonous. Our 
traveller noticed them only in the environs of 
Nazareth, and on the route from Cana to the lake 
of Tiberias. For observations on the fresh-water 
snakes of Palestine, we are referred for informa- 
tion to an intended work of Schubert’s fellow- 
traveller, Dr. Roth, which does not seem to have 
been yet published. Near Beirut was noticed 
the Janthina fragilis, which yields the common 
purple dye. Among the insects the bee is the 
most couspicuous. Mosqnitoes are somewhat 
troublesome, but not at the time of the year in 
which Schubert travelled. Beetles are abundant, 
and of various species, which our traveller does 
not enumerate, but which are figured and de- 
seribed in Ehrenberg’s Symbole Physice. 

Of the numerous works on Palestine it is 
impossible to offer a complete list in this place. 
A copious list of sach works was given in the 
Pictorial History of Palestine; and since then 
one, not materially different, has also been pre- 
sented in Dr. Robinson’s Biblical Researches. 
A very excellent list is also prefixed to Raumer’s 
Paliistina. Nearly all the works in these lists 
are ini the writer's possession, or have been ex- 
amined by him; but his object in drawing up the 
fale lag summary is simply to supply the titles 
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of the works which, for brevity, are referred to in. 
the preceding article only by the names. of the 
writers, aud to indicate such others as appear to 
him the most trustworthy and useful. Works 
merely curious or eutertaining are purposely 
omitted. We have adopted a chronological ar- 
rangement, The cates are those of publication ; 
but the order is that of travel :— ? 
Eusebii et Hieronymii Onomasticon Locorum 
et Urdium, 1631, 1639; Itinerariwm B. Antonini 
Martyris, 1640; Adamnanus, De Locts Sanctis, 
1619; Benjamin Tudeleusis, Jtinerariwm, 1633, 
Berlin, 1840; Will. Tyreusis, Historia Belli 
Sacri, 1549; Jacobi de Vitriaco, Historia Hie- 
rosolymitana, 1597; Brocardi Locorwm Terre 
Sancte Descriptio, 1513; Abulfede Tabula 
Syri@ (Arab. and Latin), 1766; Sxchem, Von* 
dem Gelobten Land, 1477; Gumpenberg, Meer- 
Sarth In das Heitige Land, 1561; Tucher, 
Reyssbeschreibung, 1482; Breydenbach, Itiner. 
Heros. ac in T. Sanctam, 1486; Fabri, Eigent- 
licke Beschreybung der Hin. und Wiederfarth zu 
dem H. Land, 1556 ; La Huen, La Grant Voyage 
de Hierusalem, 1516; Baumgarten, Peregrinatio, 
1594; Belon, Odservations, 1553; Furer, Itine- 
rarium, 1620; Rauwolf, Aigenliche Beischret- 
bung, Se., 1581, translated in Ray's Collection, 
1696; Radzivil, Jerosolymitana Peregrinatio, 
1601; Zuallart, 12 Devotissimo Piaggio di Gieru- 
salemme, 1587; Cotovicus, Itinerar. Hierosoly- 
mitanum et Syriacum, 1619; Rochetta, Peregré- 
natione di Terra Santa, 1630; Sandys’ Travailes, 
1615; Qnaresmius, Historica, theologica, et 
moralis Terre Sancte Elucidatio, 1639; Cas- 
tillo, EZ Devoto Peregrino y Viage de Tierra: 
Santa, 1656: Surius, Le Pieux Pelerin, 1666 ;- 
Monconys, Jowrnal des Voyages, &¢, 16653. 
Doubdan, Le Voyagade la Terre Sainte, 1657;. 
Thevenot, Voyage au Levant, 1665; D’Arvieux, 
Voyage dans la Palestine, 1717; Vou Troilo,. 
Orientalische Reisebeschreibung, 1676; De Brayn. 
(Le Brun), Reyzen door den Levant, 1699 ;. 
Nau, Voyage Nouveau de la Terre Sainte, 1679; 
De la Koque, Voyage de Syrie et du Mont 
Leban, 1722; Maundrell, Journey from Aleppe» 
to Jerusalem. 1697; Morison, Relation dun 
Voyage au Mont Sinai et @ Jerusalem, 1704; 
Van Egmond en Heyman, Retzen door een Ge- 
deelte van Buropa... Syria, §¢., 1757, 1758— 
English, 1759; Shaw, Travels in Barbary and the- 
Levant, 1738; Korten, Reise nach dem Gelobten 
Lande, 1741; Pococke, Description of the- 
East, 1743-1748; Hasselquist, Iter Palestinwm, . - 
1757—English, 1766; Schulz, Leitungen, &c.,. 
1771-75; Mariti, Viaggi per le Soriae Palestine, - 
1769-71; Nieluhr, Beschreibung von Arabien, 
1773; Reisheschreibung nach Arapien, 1174-78: 
—the volume relating to the Holy Land was not 
published till 1837; Volney, Voyage en Syrie,. 
1787; Clarke, Travels, 1811; Ali Bey, Travels,. 
1816; Seetzen—his valuable observations are scat- 
tered through many volumes of Zach’s Monatliche 
Correspondenz; a small portion was translated 
and published: in 1812 by the ¢ Palestine Society,’ 
under the title of A Brief Account of the Coun- 
tries adjoining the Lake of Tiberias, the Jordan, 
and the Dead Sea. Burckhardt, Travels in Syria 
and the Holy Land, 1822; Turner, Journal of 
a Tour in the Levant, 1820; Richter, all~ 


Sahrten im Morgenlande, 1822; Buckingham, 


Travels in Palestine, 1821; Travels among the - 
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Arab Tribes, 1825; Richardson, Travels along 
the Mediterranean, 1822; Jolifie, Letters from 
Palestine, 1819; Irby and Mangles, Travels in 
Egypt, Nubia, Syria, §c., 1822; Jowett, Chris- 
fian Researches in Syria and the Holy Land, 
1825; Riippell, Reisen in Nubien, Kordofan, 
und den Petriiischen Arabien, 1829 ; Hogg, Visit 
to Alexandria, Damascus, and Jerusalem, 1825 ; 
Hardy, Notices of the Holy Land, 1835; Monro, 
A Summer ‘Ramble in Syria, 1835; Stephens, 
Incidents of Travel, 1837; Elliot, Travels, 
1838; Wilde, Narrative of a Voyage, 1840; 
Paxton, Letters on Palestine and Egypt, 1839; 
Loril ‘Lindsay, Letters on Egypt, Edom, and the 
Holy Land, 1839; Schubert, Reise nach dem 
Morgenlande, 1838-40 ; Robinson, Bzblical Re- 
“searches in Palestine, 1841; Bowring, Report 
on the Commercial Statistics of Syria, 1840; 
Olin, Travels in the East, 1843; Narrative of 
a Mission of Inquiry to the Jews from the 
Church of Scotland, 1842: Herschell, Visit to 
My Father-Land, 1844; Eothen, ‘1844; Modern 
Syrians, 18414; Russegger, Reisen in Europa, 
Asien, und Afrika, 1844, in course of publication. 

Extensive as is the above list, it is but a selec- 
tion from books numerous enough to fill a library. 
Besides these, there are numerous works on the 

graphy of Palestine, of which the following 
are the principal: — Adrichomius, Theatrum 
Terre Sancte, 1590; Bochart, Geographia 
Saera, 1646; Sanson, Geographia Sacra, 1665; 
Fuller, Pisgah Sight of Palestine, 1650; Dapper, 
Syrie en Palastyn of Heilige Lant, 1677; 
Wells, Historical Geography of the New Test., 
1712; Historical Geography of the Old Test, 
1712; Reland, Palestina ex Monumentis vete- 
ribus Illustrata, 1714; Bachiene, Heilige Geo- 
graphie, 1758-68; Busching’s Erdbeschretbung, 
1785; Hamelsveldt, Beblische Geographie.1793 ; 
Mannert, Geographic der Grieschen und Romer, 
1799 (Arabia, Palestine, and Syria, in vol. vi. 
pt. 1); Ritter, Die Erdekunde, 1818 (Western 
Asia in vol. ii.); Roseumiiller, Biblische Geo- 
graphie, 1823-1828; Raumer, Palastina, 1835 
and 1838; Supplement, 18438; Kittos Pectorial 
History and Physical Geography of Palestine, 
1841. 

PALM. [WereurTs anv Measures. | 

PALM-TREE. [Tamar.] 

PALSY. ([Disxaszs. | 


PAMPHYLIA (Mapvala), a province in the 
southern part of Asia Minor, having the Medi- 
. terranean on the south, Cilicia on the east, Pisidia 
on the north, and Lycia on the west. It was 
nearly opposite the island of Cyprus; and the sea 
between the coast and the island is called in Acts 
the sea of Pamphylia. The chief cities of this 
province were Perga and Attalia. Christianity 
was probably first preached in this country by 
some of the Jewish proselytes who were converted 
on the day of Pentecost (Acts ii. 10, 15, 38). It 
was afterwards visited by Paul and Barnabas 
(Acts xiii. 13). 


PANNAG (43B) occurs only once in Scrip- 
ture, ‘but so much uncertainty exists respecting 
the meaning of the word, that in many transla- 
tions, as, for instance, in the Authorized English 
Version, the original is retained. Thus in the 
account of tne commerce of Tyre, it is stated in 
Ezek, xxvii. 17, ‘Judah and the land of Israel, 


PANNAG. 
they were thy merchants; they traded in thy 
markets wheat of Minnith, and Pannag, and oil, 
and honey, and balm’ (tzeri, translated also 
rosin in the margin of the English Bible). From 
the context ‘it is evident that wheat, oil, and 
honey, were conveyed by Judah and Israel, that 
is, the products of their country as an agricultural 
people, as articles of traffic to the merchants and 
manufacturers of Tyre, who, it is certain, must, 
from their insular position, have obtained their 
chief articles of diet from the neighbouring land 
of Syria. It is probable, therefore, that pannag 
and tzer?, whatever they may have been, were 
the produce of Palestine, or at least of Syria. 
Some have considered pannag to indicate balsam, 
others cassia, and some again seweetmeats. ‘ Chal- 
deus kolija Greca voce, quam interpretatur 
Hesychius tpwydAva, bellaria ex melle.’ Some 
of the Rabbins have also thought that it was a 
district of Jud#a, which, like Minnith, yielded 
the best wheat ; others, as Junius and Tremellius, 
from the similarity in the name, have thought it 
might be the original of the name of Pheenicia. 
But Hiller (Hierophytica, ii. p. 61) says, ‘ Nullus 
horum, ut opinor, recte divinavit. Nec enim est 
casia, nam casiz# suum nomen est; neque bal- 
samum, quia in hortis regiis plantatus balsami 
frutex, nihil plebi ad mercatum reliquerat, et 
generali nomine '¥ opobalsamum notatum ; 
nec bellaria ex melle, merces vulgatissima, quam 
Tyrii et Greeci mercatores domi parare poterant ; 
nec denique Phoeniciam Pannag significaverit, 
quod insciti Ezechiel scriberet Israelitas triticam 
Pheenicie in Pheniciam ad nundinas scil. Ty- 
rias attulisse.’ He, however, continues, ‘ Pannag, 
nisi magnopere fallor, est Panax yel Panaces, vox 
Greece vel Syriace originis ad Greecam etymo- 
logiam aptata, quo videatur ipso nomine omnium 
morborum remedia promittere.” The name panax 
occurs as early as the time of Theophrastus (ix. 19), 
and several kinds are described by him, as well 
as by Dioscorides; one‘kind is called especially 
Syrian panax. Of one of these plants, now sup- 
posed to be species of Ferula laserpitium or Hera- 
cleum, the juice was called opopanax. This was in 
great repute among the ancients, and still holds 
its place as a medicine, though not possessed of any 
remarkable properties ; but its name is the origin of 
our panacea, from ravareta, ‘an universal remedy.’ 
It is curious, however, that the plant yielding the 
opopanax of commerce is still unknown, as well 
as the exact locality where it is produced, whether 
in Syria, or in some part of the Persian empire. 
By the Arabs it is called jewwasheer. Lady 
Calcott has supposed the panax of the ancients to 
refer to Panax quinquefolium, or ginsing of the 
Chinese, which they also suppose to be a uni- 
versal remedy, though not possessed of any active. 
properties. But the name panax was not applied 
to this plant until the time of Linneeus, and there 
is no proof, nor indeed is it probable, that it 
found its way from China: at any such early 
period: at all events the Israelites were not likely 
to convey it to Tyre. The Syrian version, however, 
translates pannag by the word dokhon, which, we 
have already seen (vol. i. p. 570), signifies ‘millet,’ 
or Panicum miliaceum. Bishop Newcome, there- 
fore, translates pannag by the word panis, signi- 
fying the species of millet which was employed by 
the ancients as an article of diet, and which still is 
so by the natives of the East. Dr, Harris quotes 
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Cesar, as stating that the Massilienses, when be- 
sieged, ‘ panico vetere omnes alebantur.’ From 
the context it would seem most likely that this 
| xe was a produce of the country, and pro- 

bly an article of diet. One objection to its 
being the millet is, that this grain has a name, 
dokhon, which is used by the same prophet in 
Ezek. iv. 9. Notwithstanding the authority of 
Hiller, there does not appear sufficient proof in 
support of his opinion, that the juice of the panax 
or opopanax was the article intended, and there- 
fore pannag must still be considered undeter- 
mined.—J, F. R. 

PAPER, PAPYRUS. [Waruirrna.] 

PAPHOS (Mdgos), a city of Cyprus, at the 
westeru extremity of the island, and the seat of 
the Roman governor. That officer, when Paul 
visited the place, was named Sergius Paulus, 
who was converted through the preaching of the 
apostle and the miracle performed on Elymas 
(Acts xiii. 6-11). Paphos was celebrated for a 
temple of Venus, whose infamous rites were still 
practised here 400 years afterwards, notwithstand- 
ing the success of Paul, Barnabas, and others, in 
preaching the Gospel. Paphos is now a poor and 
inconsiderable place, but gives its name to a 
Greek bishopric. 


PARABLE. The word parable is derived 
from mapa8oA7, which comes from wapaBdAAey, 
to compare, to collate. In the New Testament it 
is employed by our translators as the rendering of 
mapaBory; in the Old it answers to Sein [Pro- 
verss]|. 1. It denotes an obscure or enigmatical 
saying, e.g. Ps. xlix. 4, 

*I will incline mine ear to a parable ; 

I will open my dark saying upon the harp.’ 
And Ps. Ixxviii. 2, 
*I will open my mouth in a parable, 
I will utter dark sayings of old.’ 

2. It denotes a fictitious narrative, invented 
for the purpose of conveying truth in a less offen- 
sive or more engaging form than that of direct 
assertion. Of this sort is the parable by which 
Nathan reproved David (2 Sam. xii. 2, 3), that 
in which Jotham exposed the folly of the She- 
chemites (Judg. ix. 7-15), and that addressed 
by Jehoash to Amaziah (2 Kings xiv. 9,10). To 
this class also belong the parables of Christ. 
3. Any discourse expressed in figurative, poetical, 
or highly omamented diction is called a parable. 
Thus it is said, ‘ Balaam took up his parable’ 
(Num. xxiii. 7); and, ‘ Job continued his parable’ 
(Job xxvii. 1). Under this general and wider 
signification the two former classes ma'y not im- 
properly be included. 

In the New Testament the word seems to have 
a more restricted signification, being generally 
employed in the second sense mentioned above, 
viz., to denote a fictitious narrative, under which 
is veiled some important truth. It has been sup- 
posed, indeed, that some of the parables uttered 


by our Saviour narrate real aud not fictitious 


events; but whether this was the case or not is a 
point of no consequence. Each of his parables 
was essentially true; it was true to human na- 
ture, and nothing more was necessary. Another 
meaning which the word occasionally bears in the 
New Testament is that of a type or emblem, as in 
Heb. ix. 9, where wapaBud7 is rendered in our 


-yersion figure. [According to Macknight, the 
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word in Heb. xi. 19 has the same meaning, but 
this is probably ieee ts: 

Parables or fables are found in the literature 
of all nations. They were called by the Greeks 
alvor, and by the Romans fabule. It has been 
usual to consider the parable as composed of two 
parts: viz., the protasis, conveying merely the 
literal sense; and the apodosis, containing the 
mystical or figurative sense. It is not necessary, 
however, that this second part should be always 
expressed. It is frequently omitted in the pa- 
rables of our Lord, when the truth illustrated was 
such as his disciples were unable at the time fully 
to comprehend, or when it was his design to re- 
veal to them something which was to be hidden 
from the unbelieving Jews (comp, Matt. xiii. 
11-13). ‘ 

The excellence of a parable depends on the 
propriety and force of the comparison on which 
it is founded ; on the general fituess and harmony 
of its parts; on the obviousness of its main scope 
or design; on the beauty and conciseness of the 
style in which it is expressed ; and on its adapta- 
tion to the circumstances and capacities of the 
hearers. If the illustration is drawn from an 
object obscure or little known, it will throw no 
light on the point to be illustrated. If the resem~ 
blance is forced and inoovious, the mind is per- 
plexed and disappointed in seeking for it. We 
must be careful, however, not to insist on too 
minute a correspondence of the objects compared. 
It is not to be expected that the resemblance will 
hold good in every particular; mon enim res tota 
vet toti necesse est similis sit, says Cicero; but 
it is sufficient if the agreement exists in those 
points on which the main scope ef the parable 
depends. 

The parable of the Ten Virgins, for example, 
is designed to teach the importance and necessity 
of being always prepared for the ceming of the 
Lord; and therefore no inference can be drawn as 
to the number of those finally saved, from the 
circumstance that five of the virgins were wise 
and five of them were foolish. Nor does the 
parable of the Householder teach that there will 
be no difference in the rewards of the righteous 
hereafter, because each of the labourers received 
a penny. The design of the parable as expressed 
in the words ‘Is it not lawful for me to do what 
I will with mine own? is to set forth the perfect 
sovereignty of God in the dispensation of his 
rewards, the truth that all reward is of grace, 
and that it is consistent with the strictest justice 
for him to treat some better than they deserve, 
since none are treated worse. ¢ 

If we test the parables of the Old Testament 
by the rules above laid down, we shall not find 
them wanting in any excellence belonging to this 
species of composition. What can be more 
forcible, more persuasive, and more beautiful 
thau the parables of Jotham (Judg, ix. 7-15), of 
Nathan (2 Sam. xii. 1-14), of Isaiah (v. 1-5), 
and of Ezekiel (xix. 1-9)? . 

But the parables uttered by our Saviour claim 
pre-eminence over all others on account of their 
number, variety, appositeness, and beauty. In- 
deed it is impossible to conceive of a mode of 
instruction better fitted to engage the attention, 
interest the feelings, and impress the conscience, 
than that which our Lord adopted. Among its 
advantages may be mentioned the following =~ 
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Vr. i secured the attention of multitudes who 
would not have listened to trath conveyed in the 
orm of abstract propositions. It did so in virtue 
3f two principles of human nature, viz., that out- 
Ward and sensible objects make a more vivid 
impression than inward notions or ideas ; and that 
the particular and the cuticrete affect the mind 
tore tlian the general and the abstract. Thus a 
virtue or vice may be held up for abhorrence: or 
admiration far more successfully by exhibiting 
its effects on the character of an individual than 
by eulogizing or déeclaiming against it in the ab- 
gtract. How could a disquisition have exhibited 
the contrast between humility and self-confidence 
63 vivilly as does the parable of the Pharisee 
and the publican? Or how could so effectual a 
sermon have been preached against worldliness 
és by the parable of the rich man who said to his 
soul, ‘ Kat, drink, and be merry.’ 

2. This mode of teaching was one with which 
the Jews were familiar, and for which they enter- 
tained a preference. They had been accustomed 
to it in the writings of their prophets, and, like 
other eastern nations, listened with pleasure to 
teuths thus wrapped in the veil of allegory. 

3. Some traths which. if openly stated, would 
nave been opposed by a barrier of prejudice, were 
in this way insinuated, as it were, into men’s 
minds, and secured their assent unawares. When- 
ever ancient prejudices stand in the way of the 
reception of truth, it is important that the teacher 
should adopt such a cireuitous mode of approach 
as may for a time conceal his design, aud secure 
for his instructions an impartial hearing. 

4. The parabolic style was well adapted to 
conceal Christ’s meaning from those who, through 
obstinacy and perverseness, were indisposed to re- 
ceive it. This is the meaning of Isaiah iu the pas- 
sage quoted in Matt. xiii. 13. Not that the truth 
was ever hidden from those who sincerely sought 
to know it; bat it was wrapped in just enough of 
obscurity to veil it from those who ‘had pleasure 
in unrighteousness,’ and who would ‘not come to 
the light lest their deeds should be reproved.’ In 
accordance with strict justice, such were ‘given 
up to strong delusions, that they might believe a 
lie.’ ‘With the upright man thou wilt show 
thyself upright; with the froward thou wilt 
show thyself froward. 

The scope or design of Christ’s parables is 
Sometimes to be gathered from his own express 
declaration, asin Luke xii. 16-20; xiv. 11, xvi. 9. 
Tn other cases it must be sought by considering 
the context, the circumstances in which it was 
gpokeu. and the featares of the narrative itself, 
& ¢. the literal sense. For the right understand- 
ing of this, an acquaintance with the customs of 
the people, with the productions of their country, 
and with the events of their history, is often de- 
@irable. Most of our Lord’s parables, however, 
admit of no doubt as to their main scope, and are 
6 simple and perspicuous that ‘he who rus may 
read, ‘if there be first a willing mind. To 
those more difficult of comprehension more thought 
and sttidy should be given, agreeably to the ad- 
monstion prefixed to some of them by our Lord 

Aimself, * Whos» heareth, tet him understand. — 
The following are among the principal works on 
the parables :—Gray, Delineation of the Pa- 
rables, 1777; Bulkley, Discourses on the Pa- 
rables, 1771; Collyer, Discourses on the Parables, 
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1815; Kromm, Homilien tiber die Parabela 
Jesu, 1823; Unger, De Parabolis Jesu, 1828; 
Bailey, Exposition of the Parables, 1829; 
Schultze, De Parabolis Jesu Christi, 1827; 
Lisco, Die Parabeln Jesu, 1832.—L. P. H. 
PARACLETUS (Mapdkanros). This word 
is applied to Christ in 1 John ii. 1. Indeed, 
in that famous passage in which Christ promises 
the Holy Spirit as a paraclete to his sorrowing 
disciples, he takes the title himself: ‘I will send 
you another paraclete’ (John xiv. 16), implying 
that he was himself one, and that on his de- 
parture he would send another. The question 
then is, In wliat sense does Christ denominate 
himself and the Spirit sent from him aud the 
Father, mapdkAnros, paraclete? The auswer to 
this is not to be found without some difficulty, 
and it becomes the more difficult from the fact 
that in genuine Greek the verb waparadeiy has a 
variety of siguifications :—1. To call to a place; 
to call to aid. 2. To admonish; to persuade; 
to incite, 3. To entreat; to pray. To which 
may be added the Hellenistic signification, * to 
console ;? ‘to soothe ;’ ‘ to encourage.’ Finally, 
the Rabbins also in their language use the word 


xordprs, peraklita; a circumstance which must 
also be taken into consideration. In the explana- 
tion of the word the leading circumstance to guide 
us must be to take that signification which is 
applicable to the different passages in which it 
occurs. For we may distinguish three explana- 
tions :—1. Origen explains it where it is applied 
to the Holy Spirit by ‘ Consolator’ (rapapv0yris), 
while in 1 John ii. 1 he adopts the signification of 
‘ Deprecator.” This is the course taken by most 
of the Greek commentators (Suicer, Zhesaur. s. 
y.), and which has been followed by Evasmus, 
Luther, and others. But to this Tholuck and 
others object that, not to insist that the siguifica- 
tion canuot be grammatically established (for no 
admissible instance can be adduced where the 
passive mapdxAntos is use in an active seuse for 
Tapakrntwp), it is snitable to but a very few 
passages ouly, while to others it is either too cir- 
cumscribed or altogether inappropriate. 2. Aware 
of this, others, after the example of Theodore of 
Mopsuestia, sanctioned by Mede, Ernesti, and 
others, would translate it teacher. But neither does 
this seuse seem adapted to all the passages. It 
would also be dificult fo deduce it from the 
usages of the language; for—not to mention that 
in this case also the active signification would be 
assumed for the passive form—we are pressed 
with the question, whether the verb mapaxadeiy can 
anywhere in the New Testament be found in the 
sense of ‘ to teach,’ as this hypothesis assumes. It 
is at least very certain that this sense never was 
transferred to the Rabbinical novopr ; and 
since the word occurs here also, this must neces- 
sarily be taken into account in determining the 
signification, 3. The considerations which tell 
against these views incline the balance in favour 
of a third sense, which is that of ¢ assistant, 
helper,’ ‘ advocate’ (intercéssor), Demosthenes 
uses it with this force ina judicial sense (see Index, 
ed. Reiske) ; and it occurs in the same sense in 


Philo (see Leesner, Odservatt.), and in the Rab- 


binical dialect. It is snpported by Rom. viii. 
26, and, which is still more to the purpose; is 
appropriate to all the passages in the New Testa 
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pati pila eet gm ar my ea 

f the early Latin rs, Calvin, Bez 

Bengel, Knapp, Kuinoel, Tittmann, and many 
have adopted this sense. Tertullian and 


' Augustine have advocate. The Authorized Ver- 


sion renders the word by ‘ advocate’ in 1 John 
ii. 1, but in other places (John xiv. 16, 26; xv. 
26: xvi. 7) by ‘ comforter.’ How much better, 
however, the more extensive term ‘ helper’ (in- 
cluding teacher, monitor, advocate) agrees with 
: passages than the narrow term ‘ comforter,’ 
may be shown by a single instance, Jesus says 
to his disciples, ‘1 will send you another para- 
elete” (Johu xiv. 16), implying that he himself 
had been such to them. But he had not been in 
any distinguishing seuse a ‘ comforter’ or ‘ con- 
soler, because, having Him present with them, 
they kad not mourned (Matt. ix. 15). But he 
had been eminently a helper, in the exteusive 
sense which has been indicated; and such as he 
had been to them—to teach, to guide, aud to up- 
hold—the Holy Spirit would become to them 
after his removal (see the Commentators above 
named. particularly Tholuck and Tittmann on 
John xiv. 16; also Knapp, De Sp. S. et Christi 
Paraeletis, Halle, 1790). 


PARADISE, the term which by long and ex- 
tensive use has been employed to designate the 
Ganven of Eden, the first dwelling-place of hu- 
mau benigs. Of this word (wapadeicos ) the earliest 
instance that we have is in the Cyropedia and 
other writings of Xenophon, nearly 400 years be- 
fore Christ ; but bis use of it bas that appearance of 
ease and familiarity which leads us to suppose that 
it was current among his countrymen. We find 
it also used by Plutarch, who lived iu the first and 
second century of our era. It was by those au- 
thors evidently employed to signify an extensive 
plot of ground, enclosed with a strong fence or 
wall, abounding in trees, shrubs, plants, and gar- 
den calture, and in which choice animals were 
kept in different ways of restraint or freedom, ac- 
cording as they were ferocious or peaceable ; thus 
answering very closely to our English word park, 
with the addition of gardens, a menagerte, and 
an aviary. 

The circumstance which has given to this term 
its extensive and popular use, is its having been 
taken by the Greek translators of the Peutateuch, 
in the third century B.c., and, following them, in 
the ancient Syriac version, and by Jerome in the 
Latin Vulgate, as the translation of the garden 
(j3 gar) which the benignant providence of the 
Creator prepared for the abode of innocent and 
happy man. Those translators also use it, not 
only in the twelve places of Gen. ii. and 1i., but 
in eight others® aud two in which the feminine 
form (gannah) occurs; whiereas, in other in- 
stances of those two words, they employ «jos, 
the usual Greek word for a garden or an enclo- 
sure of fruit-trees. [ut there ave three places in 

which the Hebrew text itself has the very word, 
giving it the form DIB pardees. These are, 


»<the keeper of the king's foresé, that he may give 


L} 


me timber (Neb. 11.8); ‘orchards’ (Kccles. ii. 
2); ‘an orchard of pomegranates’ (Song of Solo- 
“mon. iy. 13). Evidently the word jis uot proper 
‘Hebrew, but is an exotic. imported from a more 
eastern tongue, probably the Persian, from which 
‘source also Xenophon derived it. But the best 
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authorities carry the derivation farther back. 
‘The word is regarded by most learned men ag 
Persian, of the same signification as the Hebrew 
gan. Certainly it was used by the Persians in 
this sense, corresponding to their darchen; but 
that it is an Armenian word is shown both from 
its constant use in that language, and from its 
formation, it being compounded of two Arme-— 
nian simple words, part and ses, meaning neces- 
sary grains or edible herbs. The Armenians 
apply this word, pardes, to denote a garden ad- 
joining to the dwelling, and replenished with the 
diferent sorts of grain. herbs, and flowers for use 
and ornament’ (Schreederi Thesaur. Ling. Armen. 
Dissert., p.56, Amst. 1711). With this E. F.C. 
Rosenmiiller accords (Bibl. Alterthumsk. vol. i. 
part i, p. 174). ‘It correspouds to the Greek 
mapddeccos, 2 word appropriated to. the pleasure- 
gardens and parks with wild animals around the 
palace of the Persian monarchs. The origin of 
the word, however, is to be sought with neither 
the Greeks nor the Hebrews, but in the languages 
of Eastern Asia. We find it in Sanserit para- 
deesha, a region of surpassing beauty; and the 
Armenian pardes, a park or garden adjoining to 
the house, planted with trees for use and orna- 
ment’ (Gesenius and Robinson, combining the 
Leipzig and the American editions of the Hebr. 
Lex.). ‘A paradise, t.e. an orchard, an arbo- 
retum, particularly of pomegranates, a park, a 
fruit-garden; a uame common to several Oriental 
languages, and especially current among the Per- 
sians, as we learn from Xenophon and Julius 
Pollux. Sanscrit, pardeesha; Armenian, par- 
dez; Arabic, firdaus; Syriac, fardaiso ; Chaldee 
of the Targums, pardeesa’ (First, Concord. V. FT, 
p- 920, Leipzig, 1840). ’ 
In the apocryphal book of Susanna (a moral 
tale or little novel, possibly founded on some 
genuine tradition), the word paradise is con- 
stantly used for the garden. It occurs also in 
three passages of the Son of Sirach, the first of 
which is in the description of Wisdom: * I came 
forth as a canal dug from a river, and as a water- 
pipe into a paradise’ (ch. xxiv. 30). In the 
other two, it is the objective term of comparisons ¢ 
‘ kinduess is as a paradise in blessings, and mer- 
cifulness abideth for ever—the fearf of the Lord 
is as a paradise of blessing, and it adorns above 
all pomp (ch. xl. 17, 27). Josephus calls the 
gardens of Solomon, in the plural number, ¢ pa- 
radises’ (Ancig. viii. 7. 3), Berosus (cent, iy, 
B.0.), quoted by Josephus (c. Apion. i. 20), sa 
that ibe lofty garden-platforms, erected at Babylon 
by Nebuchadnezzar, were called the Suspended 
Paradise. ; 
The term, haying thus become a metaphor fi 
the abstract idea of exquisite delight, was trans- 
ferved still higher to denote the happiness of the 
righteous in the future state. The origin of this 
application must be assigued to the Jews of th 
middle period oetween the Old and the New 
Testament. In the Chaldee Targuins, ‘ the gar- 
den of Eden’ is put as the exposition of heavenly 
blessedness (Ps, xc. 17, aud other places). The 
Talmudical writings, cited by the elder Buxtorf 
(Lex. Chald. et Talm., ). 1802), ard John James 
Wetstein (NV. 7. Gr. vol. i. p. 819), contain fre 


‘quent references to Paradise as the immortal 


heaven, to which the spirits of the just are ad- 
mitted immediately upon the liberation from the 
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body. The book Sohar speaks of an earthly and 
a heavenly Paradise, of which the latter excels 
the former ‘as much as darkness does light.’ 
(Schéetgen. Hor. Hebr. vol. i. p. 1096). 

_ Hence we see that it was in the acceptation of 
the current Jewish phraseology that the expres- 
sion was used by our Lord and the apostles : 
‘To-day thou shalt be with me in Paradise 7 ‘He 
was caught up into Paradise ;’ ‘ The tree of life, 
which is in the Paradise of my God’ (Luke xxiii. 
43; 2 Cor. xii. 4; Rev. il. 7). 

Epen is the most ancient and venerable rame 
in geography, the name of the first district of the 
earth’s surface of which human beings could have 
any knowledge. The word is found in the Arabic 
as well as in the Hebrew language. It is ex- 
plained by Firuzabadi, in his celebrated Arabic 
Lexicon (Kamiis), as signifying delight, tender- 
ness, loveliness (see Morren, in Edinb. Biblical 
Cabinet, vol. xi. pp. 2, 48, 49). Major Wilford 
and Professor Wilson fiud its elements in the 
Sanscrit. The Greek 7d5ovq is next to identical 
with it m both sound, and seuse. It occurs in 
three places (Isa. xxxvii. 12; Ezek. xxvii. 23; 
Amos i. 5) as the name of some eminently 
pleasant districts, but not the Eden of this article. 
Of them we have no certain knowledge, except 
that the latter instance points to the neighbour- 
hood of Damascus. In these cases it is pointed 
with both syllables short; but, when it is applied 
to the primitive seat of man, the first syllable is 
long. Those passages, in addition to Gen. ii. 
iii. iv. 16, are the few following, of which we 
transcribe the chief, because they cast light upon 
the primeval term: ‘ He will make her wilder- 
ness like Eden and her desert like the garden of 
Jehovah.’ ‘Thou hast been in Eden, the garden 
of God.’ *£ All the trees of Eden, that were in the 
garden of God, envied him.’ ‘This land which 
was desolate is become like the garden of Eden’ 
sa. li. 3; Ezek. xxviii. 13; xxxi. 9, 16, 18; 
xxxvi. 35; Joel ii. 3). ; 

All this evidence goes to show that Eden was 
a tract of country; and that in the most eligible 
part of it was the Paradise, the garden of all 
delights, in which the Creator was pleased to place 
his new and pre-eminent creature, with the inferior 
beings for his sustenance and solace. 

. We now present the passage from the Hebrew 
Archives to which this disquisition belongs :— 

Genesis ii. 8—‘ And Jehovah Elohim planted 
a garden in Eden, on the east; and placed there the 
man whom he had formed. And Jehovah Elohim 
caused to grow out of the ground there every tree 
agreeable to the sight, and good for eating; and 
the tree of life in the midst of the garden, and the 
tree of the knowledge of good and evil. Anda 
river proceeded from Eden, for the watering of 
the garden; and from thence it was divided, and 
became into four heads. The name of the first, 
Pishon ; it surroundeth the whole country of 
Havilah, where is the gold, and gold of that land 
is good; there is the bedolach and the stone sho- 
har. And the nanie of the second river, Gihon ; 
it swrroundeth the whole country of Cush. And 
the name of the third river, Hiddekel ; it is that 
which goeth easterly to Assyria. And the fourth 
river, it is the Phrat.’ 

» Upon this description, we shall offer our senti- 
ments in the shortest manner that we can. 

J. It is given in that simple, artless, childlike 
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style which characterizes the whole of the prime. 
val Hebrew Scriptures. This is the style which 
was alone adapted to the early stages of the 
human history. Our whole race had to pass 
through a Jong succession of tryivug and training 
circumstances, which formed truly the collective 
education of mankind. The communications o¢ 
knowledge must have been made and recorded 
in such terms and phrases as the men of the age 
could at the first understand; and which yet 
should possess a suggestive and attractive cha- 
racter, which would gradually capacitate for 
higher and more spiritual disclosures. (See the 
observations on the modes of divine manifestation 
to the first human beings, im the article Anam, 
vol. i. p. 60.) If it were objected, that thus ‘the 
revelation would be clothed in the imagery of 
gross and sensible objects, with the imperfections 
and misconceptions under which those objects apr 
peared to men possessing only the rude ideas of a 
primeyal state of society,’ and this would of ne- 
cessity produce a rude and imperfect language 
[Anruropomorpuism ], we reply, that the spirit 
of the objection would requive ‘ that the terms 
and style of the revelation should have been in 
the most pure and abstract kind of phrase that 
human diction could afford, the most nearly 
approaching to the spirituality of ‘the Divine na- 
ture and the majesty of eternal things; and this 
would be equivalent to saying, that it ought to 
have anticipated by many centuries the progress 
of man as an intellectual and social being; that 
it ought to have been written, notin the language 
of shepherds and herdsmen, but in that of moral 
philosophers and rhetoricians; not in Hebrew, 
but in Greek or English. It would also follow, 
that a revelation so expressed would have been 
unintelliyible to the ages and generations of pri- 
mitive time, and to the generality of mankind in 
all times’ (Pye Smith, On Scripture and Ge- 
ology, p. 242). 

Upon this principle we understand the ex- 
pression, § the Lord God planted,’ caused to grow, 
placed; he, the supreme and omnipotent cause, 
produced those effects, in ways, immediate or 
mediate, the most worthy of his perfections. 

Il. The situation of Eden: though DP) is 
literally from the east, it answers to our phrase 
on the east or eastwards, precisely as the Latin 
ab occasu. The supposed station-point we cannot 
suppose to be any other than Palestine. In every 
country, the region of the rising sun must always 
be pre-eminent, on account of the beauty and 
majesty of the sky; and hence it is a natural 
representative of excellence: and this most in- 
teresting of regions, the birthplace of mankind, 
did lie eastward from the land of the Israelites. 
Also, the earliest traditions of human and divine 
knowledge were associated with the splendours of 
the east. 

Upon the question of its exact geographical 
position dissertations innumerable have been 
written. Many authors have given descriptive 
lists of them, with arguments for and against 
each. The most convenient presentation of their 
respective outlines has been reduced to a tabn- 
lated form, with ample illustrations, by the Rev, 
N. Morren, annexed to his Translation of the 
younger Rosenmiiller’s Bzblical Geography of 
Central Asia, pp. 91—98, Edinb. 1836. He 
reduces them to nine principal theories. But the 


act is that not one of them answers to all the 
ditions of the problem. We more than doubt 
the possibility of finding any locality that will 
do so. That Phrat is the Euphrates, and Hid- 
dekel the Tigris, is agreed, ith scarcely an ex- 
ception ; but in determining the two other rivers, 
great diversity of opinion exists; and, to our ap- 
prehension, satisfaction is and must remain un- 
attainable, from the impossibility of making the 
evidence to cohere in all its parts. It has been 
remarked that this difficulty might have been 
expected, and is obviously probable, from the 
geological changes that may have taken place, 
and especially in connection with the deluge. 
This remark would not be applicable, to the ex- 
tent that is necessary for the argumeut, except 
upon the supposition before mentioned, that the 
earlier parts of the book of Genesis consist of pri- 
meval documents, even antediluvian, aud that 
this is one of them. There is reason to think 
that since the deluge the face of the country can- 
not have undergone any change approaching to 
what the hypothesis of a postdiluvian composition 
would require. But we think it highly probable 
that the principal of the immediate causes of the 
deluge, the ‘ breaking up of the fountains of the 
great deep, was a subsidence of a large part or 
paris of the land between the inhabited tract 
Qwhich we humbly venture to place in E. Jong. 
from Greenwich, 30° to 90°, and N. lat. 25° to 
40°) and the sea which lay to the south; or 
an elevation of the bed of that sea [De.uce]. 
Either of these occurrences, produced by volcanic 
causes, or both of them conjointly or successively, 
would be adequate to the production of the awful 
deluge, and the return of the waters would be 
effected by an elevation of some part of the dis- 
trict which had been submerged; aud that part 
could scarcely fail to be charged with animal 
remains, Now the recent gevlogical researches 
of Dr. Falconer aud Capt. Cautley have brought 
to light bones, more or less mineralized, of the 
giratle (camelopardalis,) in the Sewalik range of 
hills, which seems to be a brauch of the Hima- 
laya, westward of the river Jumna. But the 
giraffe is not an animal that cau live in a moun- 
fainous region, or even on the skirts of such a 
region; its subsistence and its safety require ‘ an 
open country and broad plains to roam over.’ 
(Falconer and Cautley, in Proceed. Geol. Soc., 
Noy. 15, 1843). The present position, therefore, 
of these fossil remains (—‘ of almost every large 
pachydermatous genus, such as the elephaut, 
* mastodon, rhinoceros, hippopotamus, sus (swine), 
horse, &c.’ 24., also deer and oxe)—lodged in 
ravines and vales among the peaks, at vast eleva- 
tions, leads to the supposition of a late elevation 
of extensive plains. 

Thus we seem to have a middle course pointed 
out between the two extremes; the one, that by 
the deluge, the ocean and the land were made to 
exchange places for permanency ; the other, that 
very little alteration was produced in the con- 
figuration of the earth’s surface. Indeed, such 
alteration might not be considerable in places 
very distant from the focus of elevation; but 
near that central district it could not but be very 

reat. An alteration of level, five hundred times 

less than that effected by the upthrow of the Hi- 

malayas, would change the beds of mary rivers, 
. and quite obliterate others. nil 
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We therefore decline to enter into disquisitiona, 
interminable and surely disappointing, upon the 
rivers Pishon and Gihon, and the countries of 
Havilah and Cush. Etyrnological similarities 
afford no safe ground for conclusions; for many 
names of close resemblance are to be found in 
the Asiatic languages, but of which the natural 
history and collateral circumstances are incom- 
patible with other parts of this (as we think) ante- 
diluvian fragment of topography. Also Gihon 
certainly, and probably Pishon, were used in the 
ancient Oriental languages as appellatives, sepa- 
rate or prefixed, signifying a stream in general 
as the old British Avon, which has the sai 
meaning, has become the proper name of several 
rivers in England, Wales, and Scotland. 

III. We venture to give a summary of this de- 
scription, It was a tract of country, the finest ima- 
ginable, lying probably between the 33rd and the 
87th degree of N. latitude, of such moderate ele- 
vation, and so adjusted, with respect to mountain 
ranges and water-sheds and forests, as to preserve 
the most agreeable and salubrious conditions of 
temperature and all atmospheric changes. Its 
surface must therefore have been coustantly di- 
versified by hill and plain. From its hill-sides, 
between the croppings out of their strata, springs 
trickled out, whose streamlets, joining in their 
courses, formed at the bottom small rivers, which 
again receiving other streams (which had in the 


same way flowed down from the higher grounds), ° 


became, in the bottom of every valley, a more 
considerable river. These valleys inosculated, 
as must consequently their contained streams; 
wider valleys or larger plains appeared; the river 
of each united itself with that of its next neigh- 
bour ; others contributed their waters as the aug- 
menting stream proceeded ; and finally it quitted 
the land of Eden, to continue its course to some 
sea, or to lose its waters by the evaporation of the 
atmosphere or the absorption of the sandy desert. 
In the finest part of this land of Eden, the Cre- 
ator had formed an enclosure, probably by rocks 
and forests and rivers, and had filled it with every 
product of nature conducive to use aud happi- 
ness. Due moisture, ef both the ground and the 
ait, was preserved by the streamlets from the 
nearest hills, and the rivulets from the more dis- 
tant; and such streamlets and rivulets, collected 
according to the levels of the surrounding coun- 
try (‘it proceeded from Eden’) flowed off after- 
wards in four larger streams, each of which 
thus became the source of a great river. ” 
This metapbrase deviates from what is com- 
monly thought to be the meaning of the original, 
but uot, we think, from its true signification and 
intention, ‘ 
1. It is a metonymy occurring probably, 
though not very frequently, in all languages, that 
a collective noun is sometimes used when the 
idea is compound and distributive. The usage 
is recognised in the Hebrew language, by Gesenius 
in his Lehrgebiude, p. 525; Ewald, Gramm. 
§ 346; and Nordheimer, Gramm. § 738—750. 
This kind of synthesis would be likely to find 
place in a primitive and consequently very simple 
language. The multitude of droppings and 
tricklings, rills and streamlets, having ove bene- 
ficial. design, and ever tending to confluence, 
would, in the mind of a primeval writer, readily 
coalesce into a singular term, a river. We have 
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an appropriate example in Ps, Ixv. 10, where the 
. maaregate of showers is called ¢ the river of God, 
Tull of water. The principle applies equally to 


abs and ‘W3. It is therefore no unwarrantable 


liberty to understand by the ‘ river’ a mumber of 
rills and rivulets dispersed throughout the ground, 
and flowing into one channel about the issue into 
the external country. If the water entered the 
garden as a river properly, that is in one body, 
it could pot * water the carden’® without artificial 
appliances; and it wonld have divided the gar- 
den, making one part inaccessible from the other, 
without a boat or a bridge. 

2. That a river should. be § divided into four 
heads,’ or sources of new rivers, is naturally im- 
possible. If to a running stream, small or large, 
two or more channels be presented, it will not 
divide itself distributively, buat will pour its 
Whole mass of water into the deepest channel : it 
will ever seek the lowest bottom. We must 
therefore understand the passage as saying that, 
from four different collections of rills, which had 
owed down diferent declivities in the same 

~ neighbourhood, the sources were formed of four 
rivers which in their progress became great and 
celebrated. ‘To controvert this reasoning it would 
not be sufficient to adduce the division of a great 
tiver Into branches as it approaches the sea, and 
meets an extensive swamp or Hat shore, as in 
the deltas of the Rhine (forming, with many in- 
fertor streams, the Leck and the Waal), the Po, 
the Nile, the Ganges, and many others. The 
soft aud almost horizontal level causes the water 
to cease flowing, or nearly so, and the vast extent 
of mud or sand permits branches of the stream to 
take place when some small change of the surface 
fives occasion. But the rivers of Paradise must 
have been in high ground, and have bad a con- 
siderable fall. It is possible, indeed, that rocky 
obstacles might exist, connected backwards with 
& mountainous country, preseuting their heads 
agamst the stream, and thus separating it, as islets 
are formed in the higher course of the Rhine. 
But the conditions necessary to derive four great 
rivers out of one, in thisyway, are scarcely con- 
ceivable as occurring in one place. The origin 
of two or more rivers from diferent fountains in 
the same locality of high ground, but on different 
levels, and then pursuing diferent courses, is not 
an unexampled phenomenon. The Rhine and the 
Rhone rise but about eight English miles from 
each other; and, which applies to the case directly 
hefore us, the sources of the Euphrates and the 
Tigris, on the eastern frontier of Armenia, so far 
as they can be followed up, are only fifteen miles 
apart, 

Here, then, in the south of Armenia, after the 
explication we have given, it may seem the most 
suitable to look for the object of our exploration, 
the sife of Panavise. From this opinion few, 
we think, will dissent. 

But the stringent difficulty is to find any two 
rivers that will reasonably answer to the predi- 
eates of the Pishon and the Gihon: and any 
countries which can be collocated as Havilah 
aud Cush. The latter mame, indeed, was given 
by the Hebrews and other Orientals to several ex- 
tensive countries, and those very distant both 
from a\rmenia and from each other. As for Ha- 
wilah, we have the name again in the account of 


the Dispersion of the Descendants. of Noah (ch. 
x. 29), but whether that was the same as this 
Havilah, and in what part of Asia it was, we 
despair of ascertaining. Reland and others, the 
best writers upon this question, have felt them- 
selves compelled to give to these’names a compre- 
hension which destroys all preciseness. So, like- 
wise, the meaning of the two names of natural 
products can be little more than matter of cou- 
jecture; the dedolach and the stone shoham. The 
former word occurs only here and in Num, xi. 7. 
The Septuagint, our oldest and best authority 
with regard to terms of natural history, renders 
it, in our passage, by axthrazx, meaning probably 
the ruby, or possibly the topaz; aud in Numbers 
by erystalies, which the Greeks applied not 
merely to rock-crystal, but to any finely trans- 
parent mineral. Any of the several kinds of 
odoriferous gum, which many ancient and mo- 
dern authorities have maintained, is not likely; 
for it could not be in value comparable to gold. 
The pearl is possible, but not quite probable ; for 
it is an animal product, and the counection seems 
rather to confine us to minerals; and pearls, 
though translucent, are not transparent as good 
crystal is. Would not the diamond be an ad- 
missible conjecture? The shoham occurs in ten 
other places, chiefly in the book of Exodus, and 
in all those instances our version says onyx; but 
the Septuagint varies, taking onyx, sardius, sar- 
donyx, beryl, prase-stone, sapphire, and smarag- 
dus, which is a green-tinctured rock-crystal. The 
preponderance seems to be in favour of onyx, one 
of the many varieties of banded agate; but the 
idea of value leads us to think that the emerald 
is the most probable. There are two remarkable 
inventories of precious stoues in Exod. xxxix, 10- 
13, and Ezek. xxviii. 138; which may be profit- 
ably studied, comparing the Septuagint with the 
Hebrew. 

Anearer approach to the solution of our pro- 
blem, we cannot hope to make. 

A gentleman to whom high respect is due, the 
late Mr. Granville Penn, proposes to sweep away 
the difficulties by denying the authenticity of the 
passage, verses 1] to 14 (Comparative Estimate 
of the Mineral and Mosatcal Geologies, p. 418). 
We think the reply sufficient, that the passage 
cannot be regarded as an interpolation without 
violating all the principles of just criticism, 

The numerous attempts of modern German 
writers to resolve this part and all the rest of the 
Mosaic Archeology into what they call a Mythie 
Philosopheme (an allegory made up of tradition © 
and fancy), would require a large space to detail 
and examine them. They are full of arbitrary 
assumptions and inconsistencies; their tendency 
and design are to undermine all the facts of su- 
pernatural revelation, to destroy the authority of 
the Mosaic and the prophetical Scriptures, and 
consequently of the Christian, and thus event- 
nally to supersede all religion that rests upon any 
other ground than egotistical reasonings and ro- 
mantic fancies. They form a great part of a 
multifarious scheme of infidelity and pantheism, 
which requires to be met by the proofs of the 
existence of a personal, intélligent, aud efficient 
God, and the evidences that ux has bestowed 
upon man a positive manifestation of his authe 
rity and his love. i ; 

A learned and apparently pious writer, in - 
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first volume of a Theologic 
= ae Ue Catt iel, 1843, the aaly 
en US PY isha) Das [. Baumgarten, has 


7 a eee the perplexities in a new 
way. Admitting the impossibility of finding 
“any place, in de present Sa of the earth, 
that will answer to the description, yet believing 
that it was realized at the time, he conceives that 
it d the Author of revelation to combine 
with the historical fact, a symbolical and pro- 
a intention. We shall conclude this article 
y citing a passage from that work :-— 

* Amidst all this litigation of contending and 
contrailictory opinions, it has been altogether 
overlooked, that we ought to inquire for what 
reason this remarkably circumstantial description 
was given : for it is not the manner of the Holy 
Scriptures to communicate minute particulars 
for the gratification of useless curiosity. The 
word of God never loses sight of its chief object ; 
and it puts all its minor parts into connection 
with that. The question then is, What connection 
does the description of Paradise hold with the 
Test of the history? That the mention of the 
river, flowing out of Eden, hath its proper and 
important place. is plain from the purpose ascribed 
to it—the watering of the garden, the impartation 
of life and fertility, that it might be sufficiently 
adapted for the abode of the first buman crea- 
tures. But what now must be the design of the 
branches of the river, which are expressly pointed 
put as not belonging to the garden? It evidently 
must be the same as in the first case, the watering 
of some ground; and that ground can be no 
Other than the countries through which those 
derived streams are declared to flow. Here then 
we are met with the particulars stated concerning 
Havilah aud the other geographical names. The 
four branches go out into the country of gold, of 
precious stones, and of aromatics: they go out 
into the countries in which men first formed com- 
munities and founded mighty kingdoms, the lands 
of Cush, Assyria, and Babylon. Thus the great 
fiver which comes from the east, and has its rise 
in Eden, and thence immediately waters the gar- 
den, is that which pours its waters iuto the prin- 
cipal countries of the world, as the streams of life 
to the nations. The number also of both the 
streams and the countries claims consideration ; 
itis four. Bil (in his work on Symbols, vol.i, 
p- 155-174) has shown that this number was the 
symbolical sign of proportion and order; and 
was consequently regarded as a designation of 

_ the world, considered as a work of order and 
proportional arrangement—the proper idea of 
the Greek xécyos. At a later period, we find 
the Scripture assigning four as tle number of 
the great monarchies of the world (Dan. vii.). 
The description must therefore be understood as 
directing us far forward into the future, and as 
giving a prophetic intimation of itsown meaning. 
The life of the human race began in Paradise; 
but from thence it was to diffuse itself into all 
other regions, and bring the morning-beam of 
divine light, which eulightened man in the gar- 
den, to be enjoyed over the whole earth. And 
indeed those countries are the most immediately 
pointed out, which held ready their fulness and 
power, and as it were kept in their view the com- 

of their Lord, in order to do him homage 


1 
(Mla. 11). "But now with espeot othe go 
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graphical question, it should not be 
between the commencement of history and our 
times, there lies a-great revolution, the Deluge. 
It cannot be supposed that such a mighty shock 
of the whole terrestrial globe could do otherwise 
than greatly disfigure the earth's surface. It might 
indeed be thought that this consideration would 
justify an entire relinquishment of attempts to 
collate the description with now existing locali- 
ties. But, on the other hand, it should be con- 
sidered that the Deluge did not take away the 
identity of the earth: and that the special names, 
as Phrat and Assur, without doubt have their 
reference to the earth's subsequent condition. 
The two names Phrat and Hiddekel appear to 
determine explicitly the tract of country tea 
which they flow; and consequently we may be led 
to conceive of the whole matter thus: that from 
the region of Armenia a river flowed, and then 
divided itself into four bratiches, of which the two 
eastern corresponded to the rivers afterwards de 
nominated the Euphrates aud the Tigris, and the 
two western had their course through Arabia; but 
that country (Arabia), in some following age, was 
elevated (by volcanic action) above the original 
river-bed. Prof. Ritter (of the University of 
Berlin, the father of what may be called a new 
science, Comparative Geography, and which he 
has happily combined with Ethnography) has 
remarked that, even within the modern period, 
the Euphrates has not inconsiderably changed its 
course. (See his Geography in relation to Nature 
and the History of Mankind, vol. ii. p. 121, Ist. 
ed.) In the following times of history, we have 
seen how the river of mankind from the moun- 
tains of Armenia poured itself into the plains of 
the Tigris aud the Euphrates. The tribes of men 
went forth into the regions of the streams of Para- 
dise, acquired power aud gathered riches. But 
of gold they made gods, decked them with jewels, 
aud brought incense to the things which have 
noses and smel] not. Their ower rebelled against 
God and his people, aud by the rivers of Baby- 
lon the children of Israel sat down and wept. 
Thus, in the world’s history, has the track of the 
four brauch rivers maintained itself, but, by the 
intrusion of sin, the glorious future of the pri- 
meval Paradise has been chauged into a mourn- 
ful present.’ T’heolog. Comment. zum A. Testam. 
vol. i. p. 39). _ 
We have thought it but fair to put our readers 
into possession of this interpretation, presenting 
the passage as, though literally true, yet having 
an allegorical and prophetic intention, It is in- 
genious avd striking; but what we want is some 

solid ground of evidence.—J. P.S. 


PARAN (JINB; Sept. @apdy), a name which 
seems to be applied in Scripture to the whole of 
the desert region extending from the (rontiers of 
Judah to the borders of Sinai. At least, as we 
find it in the south of this region, bordering Sinai 
(Num. x. 12), and in the north bordering on 
Kadesh (Num. xiii. 26, and elsewhere), it seems 
easier to suppose that Paran was the name of the 
whole region maiked by these limits, than that 
there were two opposite districts bearing the same 
name. Under this view the difficulty of rightly. 
appropriating the name is obviated, seeing that 
all the separate allocations which different 
writers have sought for it meet in the somewhat 
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extensive district which we suppose it to have 
embraced, The name is still preserved in that 
of Wady Fetran, a valley of the lower Sinai, 
through which lay the road which appears to have 
been taken by the Israelites in their march to the 
upper regiou, In this valley there are ruins of a 
town, and indeed of more than one, with towers, 
aqueducts, and sepulchral excavations ; and here 
Riippell found the remains of a church, which he 
assigns to the fifth century . (Reise in Nubien, 
p- 263; Burckhardt, Syria, p. 616). This was 
the Pharan or Faran which had a Christian po- 
pulation, and was the seat of a bishopric so early 
as A.v. 400 (Oriens Christ. col. 735; Reland, 
Palest. pp. 219, 220, 228). The city is described, 
under the name of Feiran, by the Arabian his- 
torian Edrisi, about a.p. 1150, and by Makriri 
about av. 1400. The description of the latter 
is copied by Burckhardt. He mentions it as 
having been a city of the Amalekites; and the 
history of the Hebrew pilgrimage renders it ex- 
tremely probable that the Amalekites were ac- 
tually stationed in this valley, from which they 
came forth to attack the Israelites. when encamped 
near it at Rephedim (Exod. xvii. 8).’ We thus 
perceive the ground on which Jerome proceeded 
in stating that the desert of Paran joined on 
Horeb (Onomast.s. v. bapdv, Faran; XwphB, 
Choreb). Wacly Feiran does actually join upon 
Mount Serbal; and hence it might seem that 
Jerome regarded this as the Horeb of Scripture. 

PARCHMENT. [Waririne. | 

PARLOUR. [Housz.] 

PARMENAS (Tlappevds), one of the seven first 
deacons of the church formed at Jerusalem (Acts 
vi. 5). Nothing more is known of him; but the 
Roman martyrologies allege that he suffered mar- 
tyrdom under Trajan. 

PARTHIA (Hop0fa, Ptol., MapOvala, Strabo 
and Arrian), the country of the Parthians (IIdp- 
801), mentioned in Acts ii. 9, as being with their 
neighbours, the Medes and Elamites, present at 
Jerusalem on the day of Pentecost. ‘The persons 
referred to were Jews from Parthia, and the pas- 
sage is a strong evidence showing how widely 
spread were members of the Hebrew family in the 
first century of our era. The term originally re- 
ferred to a small mountainons district lying to 
the north-east of Media. Afterwards it came to 
be applied to the great Parthian kingdom, into 
which this province expanded. Parthia Proper, 
or Ancient Parthia, lying between Aria and Hyr- 
cania, the residence of a rude and poor tribe, and 
traversed by bare mouutains, woods, and sandy 
steppes, formed a part of the great Persian mo- 
narchy, being a depeudency on the satrapy of Hyr- 

_cani Its inhabitants were of Scythian origin. 
They formed a part of the army of Xerxes, and 
were found in that of the last Darius. In the 
breaking up of the kingdom of Alexander the 
Parthians took sides with Eumenes, and became 
subject to Autigonus aud the Seleucida About 
256 years before Christ. Arsaces rose against the 
Syro-Macedonian power, and commenced a new 
dynasty in his own person, designated by the title 
of Arsacide. This was the beginning of the 
great Parthian empire, which extended itself in 
the early days of Christianity over all the pro- 
vinces of what had been the Persian kingdom, 
having the Euphrates for its western boundary, 


PARTRIDGE, 


by which it was separated from the dominions of 
Rome. It was divided into eighteen provinces 
Now at peace, now in bitter hostilities with Rome, 
now the victor and now the vanquished, the 
Parthians were never subjugated by the Romans, 


At length Artaxerxes founded a new dynasty. 
Representing himself as a descendant of the an- 
cient Persian kings, and calling upon the Per- 
sians to recover their indepeudence, he raised a 
large army, defeated the Parthians in a great 
battle, succeeded to all the dominions of the 
Parthian kings, and founded the new Persian 
empire, to the rulers of which is commonly given 
the name of the Sassanid. The government of 
Parthia was monarchical; but as there was no 
settled and recognised line of succession, rival 
aspirants were constantly presenting themselves, 
which weakened the country with internal broils, 
especially as the Romans saw it to be their inte- 
rest to foster dissensions aud encourage rivalries, 
and led eventually to the overthrow of the dynasty 
in the case of the successful aspirant Artaxerxes 

During the Syro-Macedonian period the Parthian 
and Jewish history kept apart in separate spheres, 
but under the Romans the Parthians defended 
the party of Antigonus against Hyrcanus, and 
even took and plundered Jerusalem (Joseph. Antig. 
xiv. 13 33; De Bell. Jud. i. 13). The geography 
of Parthia may be studied, besides the ancient * 
authorities, in Cellar. Notit. ii. 700; Mannert, v. 
102.—J. R. B. 


PARTRIDGE (8), fra, hora, koria; 1 
Sam. xxvi. 20; Jer. xvii. 11; Sept. mépdié; Vulg. 
perdiz, Keclus. xi. 31), Late commentators state 
that there are four species of the tetvao (grouse) of 
Linneus abundant in Palestine; the francolin 
CL. francolinus), the katta (T: alchata), the ved- 
legged or Barbary partridge (7. petrosus), and 
the Greek partridge ( 7. saxatilis). In this now 
obsolete classification there are included not less 
than three genera, according to the more correct 
systems of recent writers, and not one strictly a 
grouse occurs in the number, though the real 7. 
Urogallus. or cock of the woods, is reported to fre- 
quent Asia Minor in winter, and in that case is 
probably no stranger in Libanus. There is, how- 
ever, the genus Pteroc/es, of which the P. alehata 
is the katta, ganga, cata, and pin-tailed grouse of 
anthors, a species very common in Palestine, and 
innumerable in Arabia; but it isnot the only one, 
for the sand-grouse of Latham (P. arenarius) 
occurs in France, Spain, Barbary, Arabia, Persia, 
and on the north side of the Mediterranean, or al} 
round Palestine. P. Arabicus, arid probably P 


= 


a , Ritecite 
sustus, or the Arabian and singed gangas, occur 
equally in the open districts of the south, peopling 
the desert along with the ostrich. All are distin- 
guished from other genera of Tetraonide by their 
long and powerful wings, enabling them to reach 
water, which they delight to drink in abundance ; 
and by this propensity they often indicate to the 
thirsty caravan in what direction to find relief. 
They feed more on insects, larve, and worms than 
on seeds, aud none of the species having a perfect 
hind toe that reaches the ground, they run fast: 
these characteristics are of some importance in 
determining whether they were held to be really 
clean birds, and consequently could be the seZav 
of the Israelites, which our versions have rendered 
‘quail’ [Quair; Uncrean Birps]. 

The Francolin forms a second genus, whereof 
F. vulgaris, or the common tree-partridge, is the 
Syrian species best known, though most likely 
not the only one of thatcountry. It is larger than 
the ganga; the male is always provided with one 
pair of spurs (though others of the genus have two), 
and has the tail longer than true partridges. 
This spesies is valued for the table, is of handsome 
plu> ge, and common from Spain and France, 
on %n‘d sides of the Mediterranean, eastward to 
Be 79). 


446. ‘Partridge of Syria. Francolinus Vulgaris.) 


The partridge is a third genus, reckouing in 
Syria the two species before named, both red- 
legged and furnished with orange and black cres- 
cents on the sides; but the other markings differ, 


> 


xf 447. [The Katta. Pterocles Alchata.] 


“and the Barbary species is smaller than the Greek. 
They are inferior in delicacy to the common par- 
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tridge, and it is probable that Perdiz rufa, and 
the Caspian partridge, both resembling the former 
in many particulars, are no strangers in Syria. 

The expostulation of David with Saul, where 
he says, ‘ The king of Israel is come out to seek a 
flea, as when one doth hunt a partridge on the 
mountains,’ is perfectly natural ; for the red-legged 
partridges are partial to upland brushwood, which 
is not an uncommon character of the hills and 
mountains of Palestine; and the koria sitting on 
her eggs and not hatching them (Jerem. xvii. 11), 
we take to allude to the liability of the nest being 
trodden under foot, or robbed by carnivorous ani- 
mals, notwithstanding all the care and interesting 
maneuvres of the parent birds to save it or the 
brood ; for this genus is monogamous, nestles on 
the ground, and both male and female sit and 
anxiously watch over the safety of their young. 
This explanation renders it unnecessary to advert 
to exploded notions drawn from the ancients. 
The little regard paid to specific and generic 
identity by the Rabbinical and Arabian writers is 
exposed in Bochart’s comment, and is manifested 
constantly in the colloquial terminology of the 
East, where cognate languages express very differ- 
ent objects by words really or apparently the same. 

MP Kore, is, we think, derived from the voice 
of a bird, and more than one species of bustard is 
thereby indicated in various tongues to the extre- 
mity of Africa and of India; among which O#s 
cory and Otis Arabs are so called at this day, 
although the first mentioned resides on the plains 
of Western India, the second in Arabia. We take 
both these, however, to be the same species. ‘Cory’ 
is likewise applied in Caffraria toa bustard, which 
from an indigenous word has been converted 
by the Dutch into knorhaan, Notwithstanding 
the pretended etymology of the word, by which it 
is made to indicate a long beak, none of the genus, 
not even Otis Denhami (a large bird of Northern 
Africa), has it long, it being, in fact, middle-sized 
in all. Thus it would appear that the type of the 
name belongs to Otis, and it might be maintained 
that species of that genus were known to the He- 
brews, by their name NP Kora or koria, were it 
not for the fact that birds bearing this name were 
hunted by the Hebrews, which could not well have 
been the case had they not included other genera; 
for bustards, being without a hind toe, were con- 
sidered unclean, while partridges, having it, were 
clean, The ganga or katta, being provided with 
a small incomplete one, may have offered an in- 
stance where the judgment of the priesthood must 
have decided. We give figures of both Franco- 
linus vulgaris and Pterocles alchata.—C, H.S. 


PARVAIM (D°YD; Sept. Sapoulu), a region 
producing the finest gold (2 Chron. iii. 6). There 
is very strong reason to conclude, with Bochart, 
that it is tlfe same with Ophir. Castell, however, 
identifies it with Barbatia on the Tigris, which is 
named by Pliny (Hist. Nat. vi. 32); and Gese~- 
nius, seeking the root of the name in the Sanskrit 
pura, * before,’ 7. e. eastern, concludes it to be 
a general term, corresponding to our Levant, 
meaning east country; so that ‘gold of Parvaim’ 
means Eastern gold. 

1. PASHUR (VINWD ; Sept. daco’p, ac- 
coup), son of Immer, a priest, and chief overseer 
of the Temple, who smote Jeremiah and put him 
in the Socks for his prophecies of captivity and 
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‘zuin; on which the prophet was commissioned to 
declare that he should be one of those fo go into 
exile, and that he and all his friends should die 
in Babylon, and be buried there (Jer. xx. 1-6). 


9. PASHUR, son of Melchiah, a high officer 
of king Zedekiah, and one of those at whose in- 
stance Jeremiah was cast into prison (Jer. xxi. 1; 
xxxvill, 1-6). A descendant of his is mentioned 
among the new colonists of Jerusalem after the 
captivity (Neh. xi. 12). 


PASSOVER (MDD; maoxa5 pascha, a pass- 
ing over, sparing, or protection). The Passover, 
like the sabbath and other iustitutions, had a 
two-fold reference—historical and typical. As a 
commemorative institution it was designed to 
preserve amongst the Hebrews a grateful sense of 
their redemption from Egyptian bondage, and of 
the protection granted to their first-born on the 
night when all the first-born of the Egyptians 
were destroyed (Exod. xii. 27); as a typical 
institute its object was to shadow forth the great 
facts and consequences of the Christian Sacrifice 
(1 Cor. v. 7). ‘That the ancient Jews understood 
this institution to prefigure the sufferings of the 
Christ is evident, not only from the New Testa- 
ment, but from the Mishna, where, among the 
five things said to be contained in the great Hal- 
del (a hymn composed of several psalms, and 
sung after the paschal supper), oue is, the suffer- 
ings of Messiah, for which they refer to Ps. cxvi. 
(Pesachim, {. 119). 

‘The word Passover has three general accept- 
ations in Scripture. Ist. It denotes the yearly 
solemnity celebrated on the 14th day of Nisan or 
Abib, which was strictly the Passover of the 
Lamb, for on that day the Israelites were com- 
manded to roast the lamb and eat it in their own 
houses; 2nd. It signifies that yearly festivity, 
celebrated on the 15th of Nisan, which may be 
called the Feast of the Passover (Deut. xvi. 2; 
Num. xxviii. 16, 17); 3rd. It denotes the whole 
solemnity, commencing on the 14th, aud ending 
on the 21st day of Nisan (Luke xxii. 1), though, 
in strictness of speech, the Passover and the 
Nis IN, feast of unfermented things, are 
distinct institutions. The Passover was to be 
Kejt on the eve of the 14th of the first month 
(Abib), in which, although unfermented things 
were enjoined to be eaten with the lamb, yet the 
feast of unleavened bread did not commeuce until 
the following morning, continuing seven days, of 
which the first and last only were sabbaths (Lev. 
xxiii. 5-8), the first probably in commemoration 
of the commencement of their march out of 
Egypt, the last of their passage through the Red 
Sea [lxsrrvaus]. The paschal lamb, in the 
age following the first institution of the Pass- 
over in Egypt, and after the settlement of the 
Hebrews in Palestine, could only be killed by 
the priests in the court of the temple (Deut. xvi. 
5-7; 2 Chron. xxxv. 1-11; Ley. xvii. 3-6), 
whence the owner of the lamb received it from 
the priests and ‘ brought it to his house in Jeru- 
salem, aud roasted it, and ate it in the evening’ 
(Maimonides, Corban Pesach, c. i. § 6); and it 
was thus that Clirist kept the Passover, eating it 
in a chamber within Jerusalem (Luke xxii. 7- 
11); but the feast of unfermented things (MY¥D, 
Exod. xii. 15) the Jews thought themselves bound 
to keev in every place in which they might dwell, 
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if they could not visit Jerusalem ; ‘the eating ot 
it,’ says Maimonides, * depended not upon the 
Passover, for it was a commandment by itself” 
(Chometz Vematzah, § 6). As, however, from 
the evening of the 14th to the 21st day of Abib 
or Nisan (April), all ferment was banished from 
the habitations of the Hebrews, both institutions 
thus received a common name (1 Cor. v_ 5, 7, 8, 
13).* Hence the 14th of Abib may with pro- 
priety, as it is in some passages, be called the 
Jirst day of unfermented things, since the ferment 
was removed on the 14th before evening. Thus, 
while Deut. xvi. 8 mentions only six days of 
unfermented bread, Josephus ouce assigns eight 
(Antig. ii. 15. 1), and in other places seven 
(Antig. iii. 10. 5; ix. 13. 3). Comp. Num. 
xxvili. 16-18; Matt. xxvi. 17, 

On the 10th of the month Abib, the master of 
a family separated a ram or a goat of a year old, 
without blemish (Exod. xii. 1-6; 1 Pet. i. 19), 
which was slain on the 14th day, between the twa 
evenings, DYANY 72, before the altar (Deut. xvi. 
2, 5, 6).¢ Originally the blood was sprinkled 


* The Rabbins enumerate four degrees of pre- 
paration for the feast of unfermented things. (1.) 
Expurgatio fermenti, the cleansing of all their 
household utensils, lest any taint of ferment might 
be attached to them, which process of purification 
wasetlected two or three days before the Passover. 
(2.) Inquisitio fermenti, the searching after fer- 
ment or leaven throughout all their houses, even 
to the mouse-holes, the Mishna expressly enjoin- 
ing the cellar to be searched. This search was 
made with a wax candle on the night preceding 
the Passover. (3.) Conflagratio fermenti, or 
burning of the ferment, which took place about 
noon. (4.) Then followed the last degree, Execratio 


fermenti, Yon bya, the cursing: or annulling of 


the ferment in this form: ‘All manmer of fer- 
ment, or whatsoever fermented thing is in my 
possession, whether seen of me or not seen, cleansed 
of me or not cleansed, let it all be scattered, 
annulled, and accounted as the dust of the earth * 
(Vide Chometz Vematzah,ii.2; Buxtorf, Synag. 
Jud. p.12; Scaliger, De Emend. Temp. ; Prole- 
gom.; Fagius, in Exod. xii.). 

{ The Jewish day had twelve hours (John xi. 
9), counting from sunrise, about six of the clock 
of our time. The ninth hour (or three in the 
afternoon) was the hour of prayer, when they 
went into the temple, at the daily evening sacri- 
fice (Acts ili. 1). This was the ordinary time 
for the Passover, as appears from the Babylonian 
Talmud. ‘The daily evening sacrifice was killed 
at the eighth hour and a-half, and it was offered 
up at the ninth hour and a-half. In the evening of 
the Passover it was killed at the seventh hour and 
a-half, and offered at the eighth hour and a-half’ 
(Pesachim, c.5). The reason of this obviously is, 
because the priests had first to kill the daily 
sacrifice, aud then to slay the Passover and eat 
it; and also to rest on the evening prior to the 
sabbath. Thus in the evening of times (Heb. i. 
2; 1 Pet. i. 19-20), or Jast days, about the same 
hour of the day when the pascal lamb was of- 
fered in the temple, did Christ die on Calvary, 
so that the substance and the shadow corresponded 
(Mark xv. 25-33). Calmet, in a very elaborate 
dissertation, contends, with many of the ancient 


the posts of the door’ xii. 7), but after- 
ds the priests sprinkled the blood upon the 
bottom of the altar (comp. Deut. vi. 9; 1 Pet. 
i, 2; Heb. viii. 10; ix. Ts, 14), The ram or 
kid was roasted in an oven (D3) whole, with 
two spits made of pomegranate wood thrust through 
it, the one lengthwise, the other transversely 
(crossing the longitudinal one near the fore-legs), 
thus forming a cross (Pesachim. c. 3). This mode 
of roasting is expressed in Arabic by the verb 
werhe, ‘to crucify’ (Jahn’s Bib, Antig. § 142). 
Thus roasted with fire, as an emblem of puritica- 
tion, it was served up with a bitter salad [Mx- 
RoRIM] unpickled, indicative of the bitterness 
of their bondage in Egypt, and with the fiesh of 
«the other sacrifices (Deut. xvi. 2-6) What of 
the flesh remained uneaten was to be consumed 
with fire, lest it should see corruption (comp. 
Exod. xii. 10; Ps. xvi. 10; Acts 11. 27). Not 
fewer than ten, nor.more than twenty persons, 
were admitted to this sacred solemuity. At its 
first observance the Hebrews ate the Passover with 
loins girt about, sandals on their feet, staves in 
their hands, and in haste, like travellers equipped 
and prepared for immediate departure (Exod. xii. 
11); but subsequently the usual mode of re- 
clining was adopted, in token of rest and secu- 
rity (John xiii. 23). Several of these rites are 
therefore omitted by Moses in repeating the laws 
of the Passover (Lev. xxiii. 5-8; Num. ix. 2-11; 
xxviii. 16,17; Deut. xvi.). The Rabbins enu- 
merate the following particulars as peculiar to its 
original observance :—1. The eating of it m their 
houses dispersed in Egypt; 2. The taking up of 
the paschal lamb from the tenth day; 3. The 
charge to strike the blood on the door-posts; 4. 
The eating of it in haste (Bab. Talmud, Pesachin, 
c. 9; Maim. Corban Pesach. c.10,§15). But 
the command not to break a bone of tne offering 
was always observed (John xix. 36). 
Considering the condition of the Hebrews in 
Egypt, and that the country was not celebrated 
for its wines, though it had its vineyards (Ps. 
Ixxviii. 47; ev. 33; Gen. xl. 11), it seems pro- 
bable that water was the general drink at the 
original institution, though some of the more 
wealthy might have wine. In this case, we ap- 
prehend, it would be such as Pharaoh is repre- 
sented as drinking (Gen. xl. 11), which is 
called by Herodotus (ii. 37) olvos duréAuvos, 
and which, in Exod. xxii. 29; xxix. 40, under 
the names of YIN7, tears, aud ]%, wine, is ap- 
pointed amongst the offerings. As wine, theu, 
afterwards formed part of their oblations, and 
was consumed in their sacred feasts, it would 
thas naturally become introduced into that of the 
Passover. The wise used wouid of course be 
unfermented, but it is not certain that it was 
always the fresh expressed juice or * pure blood 
of the grape” (Deut. xxxii. 14); for the Mishna 
states that the Jews were in the habit of using 
boiled wine. ‘Tiey do not boil the wine of the 
heave-offering, because it diminishes it, and 
consequently thickens if, thus rendering the 
mingling of water with it when drunk necessary ; 
but it is immediately added, ‘ Rabbi Yehudah 


that onr Saviour did not celebrate the Passover 
the last, year of his life, or, at Teast, that the Jews 
telebrated it on Friday, the day of Christ's death. 
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permits this, because it improves it’ (Teroomoth 
Perek, c. xi.). Independent of this, however, we 
may consider it certain, that on the special occa- 
sion of the Passover, when all fermented things 
were so cautiously banished, this practice of boil- 
ing the wine would be often resorted to as a well- 
known means of destroying the fermenting prin-_, 
ciple, and securing the purity of the wine [Wine]. 
Though the Rabbins have made many burden- 
some and unauthorized additions to the simple 
laws of the Bible, their writings still illustrate 
our subject to a very great extent, and, with 
reference to some of the chief ceremonies of the 
Passover, demonstrate that our Lord’s practice 
corresponded with theirs.* One of the orditances 
of the Hilehoth Chometz (whereby are typified 
the four blessings expressed in Exod. vi. 6, 7) is, 
that ‘all persons, whether men or women, are 
bound on this night to drink four cups of wine, 
and this number is not to be diminished * (¢ MeN 
Besides these four cups, wine was also drunk 
during the supper. Such a quantity of wme of 
the modern kind (about two and a half pints 
English), exclusive of water, drunk by each 
person present, would have transformed this 
sacred festival into a sad scene of revelry and 
drunkenness, which, considering the grave and 
temperate habits of the ancient Jews, is a sup: 
position we are not warranted to make. Fer- 
mented wine was in fact excluded by a general 
law {Leaven], which appears to have been well 
understood. This is evident from many facts. 
The Mishna enumerates three species of drink, 
the use of which would violate the Passover : 
viz. ‘the cutach of Babylon, the shekar of the 
Medes, and the chometz of Idumwma,’ (Pes. ¢. ili.). 
Maimonides and Bartenora, in their comments, 
say that water and the juices of fruits were al- 
lowed to be drunk at the Passover by thie ancient 
Jews, who held an hypothesis that the water of 
fruits did uot ferment! The former says, ‘ The 
juice of fruits does not leaven, but pitrefies : and 
the liquor of fruits are wine, aud milk, and 
honey, aud oil-vlive, and the juice of apples and 
pomegranates, and such like. But if any water 
be mixed with them they do ferment’ (Chomedz 
Vematzah, c.v. § 1). Again: ‘Paste that is 
kneaded in the liquor of fruits, if they boil it in 
the liquor of fruits, or fry it in a pan in oil, it 
is Jawful, for the liquor of fruits ferments not’ 
(tbid.), These statements serve to prove that, in 
the judgment of the ancient Jews, both the letter 
aud spirit of the Jaw extended to the prohibition 
of everything known to be fermented. The later 
Jews, as well as some of the earlier, may have 
held erroneous chemical hypotheses on this sub- 
ject, but one thing is certain, that ow Lord, in 
observing the law, did not err in its application, 
He employed the ‘fruit of the vine,” {530 "5, 
yovhua THs Gumérov. The oral law, however, 
clearly indicates the kind of wine used by the 
Jews on this occasion: ‘ Whosoever has uot got 
wine transyresses an injunction of the Ratbins, 

* The Jewish writings of course vary much in 
value, according as they approach to, or recede 
from, the primitive ages. The Mishuical doctors 
must be distinzuished from their more modern 
commentators, the Gemarists, who, like anno- 
tators in general, often obscure a subject, as well. 
as sometimes explain one, 
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for they have said that there is to be no diminu- 
tion from the four cups. And, if necessary, he 
must sell what he has; in order to keep the in- 
junction of the wise men. 
apon the bread, for if he fulfil the command 
concerning one cup, he has not fulfilled that con- 
cerning the three. Therefore let him sell what 
he has, and furnish the expense, until he pro- 
cure (D)PVWOS IN ])) wine or Rarsins’ (Ardah 
Turim. Orach Chayim, p. 483). This accords 
with the practice of the modern Jews. ‘They are 
forbidden to drink any liquor made from grain’ 
(clearly because such drinks are always fer- 
mented), ‘or that has passed through the process 
of fermentation. Their drink is either pure water, 
or raisin-wine prepared by themselves’ (Allen's 
Modern Judaism, p. 394, 1830). Hyam Isaacs 
says, ‘ Their drink during the time of the feast 
is either fair water or raisin-wine prepared by 
themselves, but no kind of leaven must be mixed’ 
(Ceremonies, &c. of the Jews, p. 98). 

The Ceremonigs practised at the eating of the 
Paschal Supper, as described in the Jewish ritual 


mop Sy man TBD, and other books, will illus- 
trate many circumstances alluded to by the 
Evangelists in their account of the last Passover 
kept by the Saviour. Since the destruction of 
Jerusalem the Jews can sacrifice no paschal 
Jamb, and only observe the parts of the feast which 
relate to the bread, herbs, and wine. Assuming 
that the Mishna pretty correctly details the cus- 
toms of the Hebrews in the days of Christ, the 
following summary will exhibit such parts of the 
ceremouies observed by the ancient Jews as ap- 
pear to throw light upon the Gospel narratives. 


* Professor Moses Stuart has the following in- 
teresting remarks on the subject of the Passover- 
wine: ‘ Perhaps, however, the usage which was 
carried so far by the Jews, arose mainly from 
strict regard to the supposed real meaning of the 
command in Exod. xii. 153 xiii. 3, 7, al., which 
is not expressed by bread (YIN ond), but by 
declaring that they should not eat }*19N, 2. e. any- 


thing fermented. Now as the word 55x, trans- 
lated eating, is, in cases without number, em- 
ployed to include a partaking of all refreshments 
at a meal, that is, of the drinks as well as the 
food, the Rabbizs, it would seem, interpreted the 
command just cited as extending to the sine, as 
well as the dread, of the Passover.” ‘ The Rab- 
bins, therefore, in order to exclude every kind 
of fermeutation from the Passover, taught the 
Jews to make a wine from raisins or dried grapes 
expressly for that occasion, and this was to be 
drunk before it had time to ferment.’ ‘ When 
the Jewish custom began of excluding fermented 
wine from the Passover-feast is not known. That 
the custom is very ancient, that it is even now 
almost universal, and that it has been so for time 
whereof the memory of man runneth not to the 
contrary, I take to be facts that cannot be fairly 
controverted.’ ‘1 cannot doubt that YN, in its 
_ widest sense, was excluded from the Jewish Pass- 
over. when the Lord’s Supper was first instituted ; 
for I am not able to find evidence to make me 
doubt that the custom among the Jews of ex- 
cluding fermented wine as well as bread is older 
fhan the Christian era’ (Dr. Robinson’s Bibiio- 
thece Sacra, pp. 507, 508, New York, 1843). 


He is not to depend: 
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After the Paschal Supper had been prepared, 
and the washings or purifications usual at feasts 
performed, the master of the family (or most 
eminent guest) proceeded to the giving of thanks. 
Sitting down with the nae ee he took a cup- 
ful of wine in his right hand, with which he 
began the consecration, saying, ‘ Blessed be Thou, 
O Lord our God, the King of the universe, who 
hast created the fruit of the vine’ (}237 ‘D). He 


then drank the first cup of wine, and his example . 


was followed by each person present. This 
thanksgiving was called 9 ND3, the blessing 
of the wine (Luke xxii. 17). He then blessed 
forthe washing of hands, and washed. A table 
was next brought in furnished, having upon it 
bitter herbs, unleavened bread, and the sauce 
called NDIAN charoseth (or rather a sort of wine 
or fruit cake composed of raisins, dates, figs,'&c., 
stamped or pressed together, a species of NVSD, 
sv as to resemble clay, the Rabbins deeming it a 
memorial of the Jews having wrought therein), 
also the body of the paschal lamb, and the flesh 
of the chagigah, or feast-offering, which is for the 
14th day of Nisan (Deut. xvi. 2). Then he began 
to bless God who created the frwit of the earth, 
taking an herb and first dipping it in the sauce 
or paste, eating it, with all who lay at the table 
around him, none eating less than the size of an 
olive. The table was now removed from before 


him only who made the declaration N70 hag- 


gadah, or showing forth (1 Cor. xi. 26) of their 
deliverance out of Egypt, as commanded in 
Exod. xii. 17; xiii. 8. Then the second cup of 
wine was filled, and the son or other young per- 
son asked, according to Exod. xi. 26,‘ What 
mean ye by this service?’ He who presided 
would then respond, according to a prescribed 
form or liturgy, ‘ How different is this night from’ 
all other nights! For all other nights we wash 
but once, but this night twice. All other nights 
we eat leavened bread, or unleavened, but these 
nights unfermented only. All other nights we 
eat flesh, roasted, baked, or boiled, but this night 
roasted only. All other nights we eat of any 
other herbs, but this night only bitter herbs. All 
other nights we eat either sitting or lying, but this 
night lying only.’ Then the table was again 
placed before him, and he said,‘ This Passover 
which we eat is in respect that the Lord passed 
over the houses of our fathers in Egypt.’ Then, 
holding up the bitter herbs, he would say, ‘ These 
bitter herbs that we eat are in respect that thie 
Egyptians made the lives of our fathers bitter in 
Egypt.’ Then, holding up the unleavened bread 
in his hand, he saith, ‘ This unleavened bread 
which we eat is in respect that the dough of our 
fathers had not time to be leavened, when the 
Lord appeared unto them and redeemed them 
out of the hand of the enemy ; and they baked 
unleavened cakes of the dough which they brought 
out of Egypt’ (Exod, xii. 39). Then he said, 
‘ Therefore are we bound to confess, to praise, to 
laud, to glorify, to honour, to extol, to magnify, 
and to ascribe victory to Him who did unto our 
fathers and unto us all these signs, and who 
brought us forth from servitude to freedom, from 
sorrow to joy, from darkness to marvellous light, 
and we say before Him, Hadlleluyah! &c.’ Psalms 
cexili. and cxiv. were then repeated. Then they 
blessed the Lord who had redeemed them and 
their fathers out of Egypt, and preserved them 
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@nta that might, to eat unleavened bread and 
«bitter herbs. The second cup of wine, after the 
usual blessing, was then drunk. He next blessed 
for the washing of hands, and washed a second 
time (John xiii. 4, 5,12). Then he took two 
cakes, and he ‘brake’ one of them, using both 
hands, and acing the consecration in these 
words, * Blessed be Thou, O Lord our God, the 
King of the universe, who bringest forth food out 
of the earth’ (Psalm civ. 14). This was called 


rb MINI, the Blessing of the bread; and he 
who pronounced the blessing PY°3N, the breaker 
(Luke xxii. 19). He then distributed a piece of 
the bread to each person around him, blessing 
God who commanded to eat unleavened bread 
and bitter herbs, and saying, ‘ This is the bread 
of affliction which our fathers did eat in the land 
of Egypt.’ [This form of speech was followed by 
the Saviour (Luke xxii. 19), when he gave to the 
bread a new reference, saying, ‘ This is my body,’ 
#. e.a sign of it.] Then all ate, such of them as 
chose dipping their portion into the charoseth 
(John xiii. 26). The master next blessed God 
who commanded the eating of the sacrifice, and 
he ate of the flesh of the feast-offering: then he 
blessed God who commanded the eating of the 
Passover, and he ate of the body of the paschal 
lamb. After this the company sat long at supper, 
each person eating and drinking as much as he 
required, religious discourse being generally car- 
ried on during the meal. Afterwards they ate of 
the flesh of the Passover, if ouly a piece the size 
of an olive, but tasted no other food afterwards, so 
that it might be the end of their supper, and the 
taste of it remain in the mouth. After this, he 
lifted up his hands, and blessed the third cup of 
wine in the usual furm, and the wine was drunk, 
each person, in these ceremonies, repeating the 
words of the master, and following his example 
in eating and drinking. This cup was pro- 
perly the.cup of benediction, NIVAN DD (Matt. 

- xxvi. 27; 1 Cor. x. 16), with which the Saviour 
commended the mysteries of his blood to his 
disciples. After this third cup was drunk, thanks- 
giving was continued for the food of which they 
had partaken, for the deliverance of their fathers 
from Egyptian servitude, for the covenant of cir- 
cumcision, and for the law given to Moses. Hence 
the propriety of the Saviour selecting this cup as 
the sign of ‘the new covenant in his blood’ 
(Luke xxii. 20). A fourth cup was then filled, 
the praise of the song pronounced, which is, * Ad/ 
thy works praise thee, O Lord, &c. (Psalm 
exlv. 10), and the usual blessing on the wine. 
After the fourth cup the Jews tasted nothing that 
sight, save water, unless they chose to fill a fifth 
cup, for which they must say the Great Hallet 
(Psalm cxxxvi.), ‘ Confess ye to the Lord, for he 
is yood, for his mercy endureth-for ever ;’ aud 
other hymns. No fourth cup seems to have been 
drunk by our Lord or his disciples, though hymus 
were sung at the close of the repast (Matt. xxvi. 
30; Mark xiv. 26),—F. R. L. 


PASTURAGE. In the first period of their 
nistory the Hebrews led an unsettled pastoral life, 
such as we still find among many Oriental tribes. 
One great object of the Mosaical polity was to 
turn them from this condition into that of fixed 
cultivators of the soil. Pasturage was, however, 


PATARA, “479 


only discouraged as a condition of life unfiiendly 
to settled habits and institutions, and not as a 
pursuit connected with agriculture. Hence, al- 
though in later times the principal attention of 
the Hebrews was given to agriculture, the tending 
of sheep and cattle was not at any time neglected. 
The shepherds who move about with their flocks 
from one pasture-ground to another, according to 
the demands of the season, the state of the herbage, 
and the supply of water, are called nomades—that 
is, uot merely shepherds, but wandering shep- 
herds. They. feed their flocks on the ‘ commons, 
or the deserts and wildernesses, which no settled 
or cultivating people have appropriated. 
first, no pastoral tribe can have any particular 
property in such trgets uf ground in preference to 
another tribe; but,}in the end, a particular tract 
becomes appropriated to some one tribe, or section 
of a tribe, either 


m long occupation, or fro 
digging wells therdin. According to the ideas at \ 


the East, the digging of 2 well is so meritorious 
an act, that he who performs it acquires a property 
in the waste-lands around. In the time of the 
patriarchs, Palestine was lat thinly peopled by 
the Canaanites, and offered many such tracts of 
unappropriated grounds fit for pasturage. “In\ 
these they fed their flocks, without establishing ° 
any exclusive claims to the soil, until they pro- 
ceeded to dig wells, which, being considered as an 
act of appropriation, was opposed by some of the 
inhabitants (Gen. xxi. 25, 26). After the con- 
quest of Canaan, those Israelites who pussessed 
large flocks and herds sent them out, under the ° 
care of shepherds, into the ‘ wildernesses,’ or com- 
mons, of the east and south, where there are rich 
and juicy pasturages during the moist seasons of 
the year (1 Sam. xvii. 28; xxv. 4-15; 1 Chron, 
xxvil, 29-31; Isa. Ixv. 10; Jer. 1. 39). The 
nomads occupy, sucfessively, the same stations 
in the deserts every In summer, when the 
plains are parched with drought, and every green 
herb is dried up, they; proceed northwards, or into 
the mountains, or to the banks of rivers; and in 
winter and spring, when the rains have re-clothed 
the plains with verdpre, and filled the water- 
courses, they retu Vhen these pastors remove, 
they strike their tents, pack them up, and convey 
them on camels to the next station. Nearly all 
the pastoral usages were the same, anciently, as 
now. The sheep were constantly kept in the 
open air, and guarded by hired servants, and by 
the sons and daughters of the owners. EKyen the 
daughters of emirs, or chiefs, did not disdain te 
tend the sheep (Gen. xxiv. 17-20; xxix. 9; Exod. 
ii. 16). The principal shepherd was respousible 
for the sheep intrusted to his care, and. if any were 
lost he had to make them good, except in certain 
cases (Gen. xxxi. 89; Exod. xxii. 12; Amos iii. 
12.) Their services were often paid by a certain 
proportion of the young of the flock (Gen. xxx. 
30). On the more dangerous stations, towers 
were erected, from which the approach of enemies 
might be discovered, These were called the 
Towers of the Flock (Gen. xxv. 21; 2 Chron. 
xxvi. 10; Micah iy. 8.) 


PATARA (Mdrapa), a port of Lycia in Asia 
Minor, where Paul, on his voyage to Jerusalem, 
changed his ship for one bound to Phoenicia (Acts 
xxi. 1, 2). Patara was at the mouth of the river 
Xanthus, and had a famous temple and oracle of 
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Ajollo (Strabo, xiv. 665; Plin. Hist: Nat. v. 285 


Mela, i. 15; Herod. i. 182), 

PATHROS, a name given to Egypt, particu- 
larly Upper Egypt, by the prophet Kzekiel (ch. 
xxix. 14; xxx. 14) igre 

PATMOS (Marpos), a rocky and bare island 
of the Adgean Sea, about fifteen miles in cir- 
cumference, and reckoned as one of the Sporades 
(Plin. Hist. Nat. iv. 23; Strabo, x. 480). On 
account of its stern and desolate character, the 
island was used, under the Roman empire, as a 
place of barisiment, which accounts for the exile 
of John thither ‘for the testimony of Jesus’ (Rev. 
t: 9) [Joun]. He was here favoured with those 
visions which are contained in the Apocalypse, 
and to which the place owes its Scriptural in- 
terest. The external aspect o1 the island, as 
viewed from the sea, and the associations con- 
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nected with it, are neatly indicated by the Scot 
tish Deputation (Narrative, p. 326):—* We saw 
the peaks of its two prominent hills, but our 
course did not lie very near it. Still it was in- 
tensely interesting to get even a glance of that 
memorable spot where the beloved disciple saw 
the visions of God; the spot, too, where the 
Saviour was seen, and his voice heard, for the 
Jast time till he comes again. Joln’s eye often 
rested on the mountains and the islands among’ 
which we were passing, and on the shores and. 
waves of this great sea; and often, after the vision 
was passed, these natural features of his plave of 
exile would refresh his spirit, recalling to his 
min‘ how ‘he stood on the sand of the sea’ (Rev. 
xiii. 1), and how he had seen that ‘every island 
fled away, and the mountains were not found* 
(Rev. xvi. 29). 
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On approaching the island the coast is found 
to be high, and to consist of a succession of capes, 
wiich form so many ports, some of which are 
excellent. The only one in use is, however, a 
deep bay, sheltered by high mountains on every 
side but one, where it is protected by a projecting 
cape. The tuwn attached to this port is situated 
upon a high rocky mountain, rising immediate] 
from the sea; and this, with the Scala below 

‘upon thie shore, consisting of some shops and 
houses, forms the only inhabited site of the island. 
The best and most recent account of this island is 
that of Schubert in his Reise nach Morgenland, 
iti, 424-442. : 

Patmos is deficient of trees, but abounds in 
flowering plauts and shrubs. Walnuts and other 
fruit trees ate gvown in the orchards; and the 
wine of Patmos is the strongest and best fla- 
voured of avy in the Greek islands. Maize 
and barley are cultivated, but uot in a quantity 
sufficient for the use of the inhabitants, aud for 
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the supply of their own vessels and others which 
often put in at the great harbour for provisions. 
The island now bears the names of Patino and 
Palmosa, and the inhabitants do not exceed 4000 
or 51100, many of whom are emigrants from the 
neighbouring continent. About, half way on 
which, whereon the town is built, is shown a 
natural grotto in the rock, where St. John is 
supposed to have seen his visions, and to have 
written the Revelation. In and around it is a 
small] church, connected with which is a school 
or college, where the ancient Greek literature is 
said to be well taught and understood. On 
the top of the mountain, and consequently in the 
middle of the town, is a monastery, which, from 
its situation, has a very majestic appearance, 
It was built by Alexius Comnenus, and in the 
library. are a great many printed books and 
manuscripts. The latter have been examined 
and described by Dr. Clarke and Professor Care 


lisle. See also Turner, Journal of a Tour, tii 


PAUL... 
“a0. avd Schubert, Reise ins Morgentand, it 


‘PAVEMENT, [Gasaaraa,] 


PAVILION, [Tenr.] 

PAUL (Madavs), originally Saud (danvi, 
SavaAos, asked for), was a native of Tarsus, a city 
of Cilicia (Acts xxii. 3, &¢.), and was of Jewish 
descent, of the tribe of, Benjamin (Phil. iii. 5), 
From his father he inherited the rights*of Roman 
citizenship, which had probably been earned by 
some of lis ancestry through services rendered to 
the Roman state (Larduer, Works, i. 228, ed. 
1788, 8vo; Grotins, ad Act. xxii. 28), The sup- 
position that he enjoyed them in virtue of being a 
native of Tarsus is not well founded ; for though 
that city had heen created by Augustus an wrbs 
libera (Dion. Chrysost. ii. 36, ed. Reiske; Plin. 
Hist. Nat. v. 27), it does not follow from this that 
all its natives enjoyed the privilege of Roman 
citizenship ; and besides, from Acts xxi. 39, com- 
pared with xxii. 24, 27, it may be inferred that, 
as the chief captain knew Paul to be a native of 
Tarsus and yet was not aware of his Roman 
citizenship, the latter of these was not necessarily 
associated with the former. From his receiving 
the name Saul it has been supposed that he was 
the first-born son of his parents, and that they had 
long desired and often asked for such a favour 
from God; that he was not their only child, how- 
ever, appears from the mention made (Acts xxiii. 
16) of his ‘sister's son.” Whether Andronicns, 
Junia, and Herodion, whom he terms, in the 
Epistle to the Romans (xvi. 7, 11), cvyyeveis pov, 
were of the number of his blood relations, or only 
belonged to the same tribe with him, is a question 
on which learned men have taken different sides 
(comp. Lardner, Works, vi. 235; Estius, Comm. 
tn loc.). 

At that time Tarsus was the rival of Athens and 
Alexandria as a place of learning and philoso- 
phical research (Strabo, xiv. 5); but to what 
extent the future * Apostle of the Gentiles ’ enjoyed 
the advantage of its schools we have no means of 
accurately determining. Attempts have been made 
to show from his writings that he was familiar 
with Greek literature, and Dr. Bentley has not he- 
sitated to affirm that ‘as Moses was Jearned in all 
the wisdom of the Egyptians, so it is manifest 
from this chapter alone (Acts xxvii.), if nothing 
else had Leen now extant, that St. Paul was a great 
master in all the learning of the Greeks’ (Boyle 
Lectures, Serm. iii. sub. init.). An authority like 
that of Bentley in a question of Greek literature 
is not to be lightly set aside; yet on referring to the 
evidence which has been furnished both by himself 
and others in support of the opinion to which he 
has lent his sanction, it will not be found, we 
think, such as to justify the strong and decided 
language he bas employed. This evidence consists, 
(1) of a few supposed references, in the discourse 
alluded to by Dr. Bentley. to certain dogmas of 
the Greek philosophers; but even supposing the 
Apostle to have had these in his eye, it will not 
follow that he must have studied the writings in 
which these dogmas were unfolded and defended, 
because he might have learned enough of them to 
guide him to such references, as by the supposition 
he makes in that discourse, from those controver- 
sial encounters with ‘the philosophers of the Epi- 
cureans and of the Stoics,’ which we are told he 
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had in the market-place of Athens, previous to the 
delivering of his oration on the Areopagus; (2) of ° 
three quotations made by him from Greek poets, 

one from the Phenomena (ver. 5) of his country- 

man Aratus (Acts xvii. 28), one from a lost play 

of Menander (1 Cor. xv. 33), and one from Epi- 

menides (Tit. i. 12), all of which, however, bear 

the general character of gnomes or proverbs, and 

might cousequently find their way to the Apostle 

merely as part of the current coin of popular con- 

versation, without his having once visited the 

treasury whence they were originally drawn; and 

(3) of certain similarities of idea and expression 

between some passages of the Apostle and some 

that are found in classic authors (Horne’s Intyo- 

duction, iv. 343); but none of which are of such 

a nature as to necessitate the conclusion that 

the coincidence is more than purely accidental. 

It must be allowed, however, that the mere cir- 

cumstance of having spent his early years in such 

a city as Tarsus could not but exert a very power- 

ful influence on the mind of such a man as Paul, 

in the way of sharpening his faculties, refining his 

tastes, and enlarging the circle of his sympathies 

and affections. ‘If, even to the meanest citizen,’ 

as Eichhorn remarks, ‘such a circumstance af- 

fords—unless lie be by nature utterly unobservant 

—much information which otherwise he could 

not have obtained, and in consequence of this a 

certain activity of mind, how much greater may 

not its effect be suyyposed to have been on a great 

mind like that of Paul. To his birth and early 

residence in Tarsus may be fraced the urbanity 

which the Apostle at no time laid aside, and of. 
which he was frequently a perfect model, many. 

insinuating turns which he gives to his epistles,. 
and a more skilful use of the Greek tongue tham 
a Jew born and edneated in Palestine could well’ 
have attained * (inlet. ins N. T. iii. 5). 

But whatever uncertainty may hang over the 
early studies of the Apostle in the department of 
Greek learning, there can be no doubt that, being 
the son of a Pharisee, and destined, in all pxoba- 
bility, from his infancy to the pursuits of a doctor. 
of Jewish law, he would be carefully instrueted 
from his earliest years in the elements of Rabbi- 
nical lore. It is probable also that at this time 
he acquired his skill in that handicraft trade by 
which in later years he frequently supported him- 
self (Acts xvii. 3; 1 Cor, iv. 12, &c.); for it was 
a maxim among the Jews, that ‘he who does not 
teach his son a trade, teaches him to steal.? This 
trade is described by Luke as that of a oxnvoroids, 
a word regarding the meaning of which there has 
been uo small difference of opinion. Luther 
makes it ‘ carpet-maker ;’ Morus (tn Act. xviii. 
3) and others, ‘maker of mats or mattresses ; 
Michaelis (inl. ins N. T, § 216) and Haeulein 
(Bint. ins N. T. iii. 301), ¢ too!-maker ;’ Chrysos-: 
tom and otbers, ‘worker in leather’ (= oKvto-- 
réuos); Hug (Introd. p. 505, Fosidick’s Trans.) 
and Eichhorn (Bind. ms N. T. iii. 8), * maker of, 
tent-cloth; but most erities agree with our trans- 
lators in rendering it * tent-maker’ (comp. Kui- 
noel, Dindorf, Rosenmiiller, Olshausen, ix loc. ; 
Winer, Realworterb. Art, ‘ Paulus ;’ Schleusner, 
in voc. ). 

At the proper age (supposed to be after he was 
fourteen years old), the Apostle proceeded to: 
Jerusalem, to prosecute his studies in the learning: 
of the Jews. Here he became a student under: 
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Gamaliel, a distinguished teacher of the law, and 
who iz supposed to be the person of that name who 
is celebrated in the writings of the Talmudists as 
one of the seven teachers to whom the title *‘ Rab- 
ban’ was given (Lightfoot, Hore Hebr. in Act. 
v.34; Neander, Apostol. Zettalter, u. s. w. 8. 62; 
Otho, Lex. Rabbinico-Phil.s.v.‘ Rabbi). Besides 
acquaintaice with the Jewish law, and a sincere 
conviction of the supreme excellence of Judaism, 
Gamaliel appears to have possessed a singularly 
calm and judicious mind, and to have exercised 
a freedom of thought as well as pursued a range 
of study véry unlike what was common among 
the party to which he belonged (Acts v. 34—39 ; 
comp. Neander, Joc. cit.). How much the in- 
structions and the example of such a teacher may 
have influenced the mind of Paul in a direction 
favourable to the course he was subsequently 
called to pursue, it is easy for us to imagine, 
though from the absence of all testimony on the 
subject it is not competent for us to affirm. 

We now approach the period in Paul’s history 
when he becomes a prominent figure on the page 
of the sacred historian, and when, consequently, 
the facts of his life can be more confidently nar- 
rated. The points about which differences of 
opinion chiefly exist relate to the chronology of 
the events recorded concerning him. On _ snch 
questions our limited space forbids us to enter, and 
therefore, contenting ourselves with a general re- 
ference to the article Acrs ov rHe ArosTL&s, in 
this work, where the reader will find the dates 
assigned to each event of prominent importance in 
the Apostie’s life, by Ussher, Pearson, Michaelis, 
Hug, Haenlein, Greswell, and Anger, respec- 
tively, we shall proceed to narrate briefly the 
Apostle’s history, without any attempt to ascer- 
tain the year either of his own life or of the 
Christian era when each event occurred. 

He is introduced to our notice by the sacred 
historian for the first time in connection with the 
martyrdom of Stephen, in which transaction he 
was, if not an assistant, something more than a 
mere spectator. He is described as at this time 
‘a young man’ (veavias); but this term was 
employed with so much latitude by the Greeks, 
that it is impossible from the mere use of it, to 
determine whether the party to whom it was ap- 
plied, was under thirty, or between that and forty. 
The probability is, that Paul must have reached 
the age of thirty at least; for, otherwise, it is not 
likely that he would have shared the counsels of 
the chief priests, or been intrusted by them with 
the entire responsibility of executing their designs 
against the followers of Jesus, as we know was 
the case (Acts xxvi. 10, 12). For such a task 
he showed a painful aptitude, and discharged it 
with a zeal which spared neither age mor sex 
(Acts viii. 1-3; xxvi. 10, 11). But whilst thus, 
in his ignorance and unbelief, he was seeking to 
be ‘injurious’ to the cause of Christ, the great 
Author of Christianity was about to make him a 
distinguished trophy of its power, and one of the 
most devoted and successful of its advocates. 
Whilst journeying to Damascus, with a commis- 
sion from the high priest, to arrest and bring back 
as prisoners to Jerusalem the Christians who had 
escaped thither from the fury of their persecutors, 
and when he had almost completed his journey, 
he was suddenly arrested by a miraculous vision 
of Christ, who addressing him from heayen, de+ 
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manded the reason of his furious zeal, in the 
remarkable words, ‘ Saul, Saul, why -persecutes{ 
thou me?’ Struck to the ground by the sudden- 
ness and overwhelming splendour of the vision, 
and able only to ask by whom it was he was thus 
addressed, he xeceived for answer, ‘1 am Jesus of 
Nazareth whom thou persecutest ; but arise, and 
go into the city, and it shall be told thee what to 
do” This command the confounded and now 
humble zealot immediately rose to. obey, but as 
the brilliancy of the light which had shone 
around him had dazzled him to blindness, he had 
to be led into the city by his attendants. Here 
he remained for three days and nights in a state. 
of deep mental conflict and dejection, tasting 
neither meat nor drink, until a person of the 
name of Ananias appeared at the command of 
Christ to relieve his distress, and to admit him 
into the Christian fraternity by baptizing him 
into the name of the Lord (Acts ix. 1-18). 
Respecting the character of this transaction 
different opinions have been entertained; some 
regarding the whole narrative as. a mere myth; 
others maintaining that the events may be ex- 
plained on natural principles (such as a. severe 
storm of thunder and lightning, by which Saul 
was blinded and terrified, and which he, ‘accord- 
ing to the faith of the ancients, viewed as an 
omen whereby he was warned to desist from the 
persecuting design with which he had com- 
menced his journey to. Damascus’ (Kichhorn, 
Hinlett. iii. 12); whilst others regard the whdle 
as having been a mere vision which passed before 
‘the inner consciousness’ of Saul. Such sup- 
positions, however. are utterly irreconcilable with 
the authenticity of the Acts of the Apostles, and 
with the references to this period of his life by 
the Apostle himself in his Epistles (comp. 1 Cor, 
xv. 8; ix. 1; Gal. 1..1; Neander, Apostol. 
Zeitalter. s. 111 fi.3; Olshausen, on Acts ix. 
1-19; Lyttleton’s Observations on the Conver- 
sion and Apostleship of St. Paul). 
Immediately on his conversion to Christianity 
Saul seems to have gone into Arabia, where he 
remained three years (Gal. i. 11-17); and where 
he, m all probability, was chiefly occupied, by 
meditation and study, in preparing himself for 
the great work to which he had been called. 
Here also we may venture to suppose he received. 
that Gospel which afterwards, he preached ‘ by 
revelation’ from Christ (Gal. i. 12). Neander 
(2. c, s. 121) and Anger (De Tempp. in Actis 
App. Ratione, p. 123) have endeavoured to show 
that Paul went into Arabia to preach the Gospel ; 
but the reasons they adduce have little weight, 
(comp. Olshausen, on Acts ix. 20-25). : 
Returning from Arabia to Damascus the Apostle 
commenced his public efforts in the service of 
Christ, by boldly adyocating in the synagogues 
of the Jews the claims of Jesus to be venerated as 
the Son- of God. At. first astonished, the Jews 
were afterwards furiously incensed at this change 
in the opinions and conduct of Saul, and in con- 
sequence of their attempts upon his liberty and 
life, he was obliged to make his escape from 
Damascus. This he effected with difficulty by 
the aid of the Christians, some of whom let him 
down ina basket from the window of a dwell- 
ing erected upon the outer wall of the city 
(Acts ix. 21, &c.; 2 Cor. xi. 32). After this 
he went up to Jerusalem (for the first time after 
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his conversion), where, on the testimony of Bar- 
nabas, he was acknowl -as a Christian 
brother, and admitted 28 t les to that 

which had been assigned 
to him by Christ. From Jerusalem he was soon 
driven by the hostility of the Jews; when, after 
visiting he went to his native town 
Tarsns, where he abode several years (Acts ix. 
26-30). From this retreat he was summoned by 
Barnabas, who, having been appointed by the 
Apostles at Jerusalem fo visit the church at 
Autioch, where accessions had been made to the 
number of the followers of Jesus from among the 
Gentiles as well as the Jews, and finding the 
need of counsel and co-operation in his work, 
went to Tarsus to procure the assistance of Saul 
(Acts xi, 22-25) After residing and labouring 
for a year in Antioch, these fwo distinguished 
servants of Christ were sent up to Jerusalem with 
certain contributious which had been made 
among the Christians at Antioch, on behalf of 
their brethren in Judea, who were suffering from 
the effects of a dearth (Acts xi. 27-30). This, as 
commonly received, was the Avpostle’s second 
visit to Jerusalem after his conversion. 
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turned to Antioch, accompanied by John Mark, 
the nephew of Barnabas, and were shortly after- 
wards despatched by that church, in obedience to 


an injunction from heaven, on a general mis- 
sionary tour] Th the course of this tour, during 
F part only of which they were accom- 


panied by Mark, in consequence ef his shrinking 
from the toils and dangers of the journey aud 
returning to Jerusalem, they visited Seleucia, 
Cyprus, Perga in Pamphylia, Antioch in Pisidia, 
Iconium, Lystra and Derbe, cities of Lycaonia 
(in the former of which the fickle populace, 
though at first they had with difficulty been pre- 
vented from offering them divine honours, were 
almost immediately afterwards, at the instigation 
of the Jews, led to_stone the Apostle until he was 
left for dead Berner tiey returned by way of 
Attalia, a city of Pamphylia, by sea to Autioch, 
where they rehearsed to the church all that God 
had done by them (Acts xiii-xiv.), This formed 
the Apostle’s first great missionary tour. 

In the narrative of this journey, given by Luke, 
the historian, without assigning any reason for so 
doing, drops the name Saul and adopts that 
of Paul, in designating the Apostle. It is pro- 
bable from this, that it was during this joumney 
that the Apostle’s change of name actually took 
place. What led to that change we can ouly 
conjecture ; and of conjectures on this poiut there 
has been no lack. Jerome and Augustine, whom, 
among recent writers, Olshausen follows, ascribe 
the change to the conversion of Sergius Paulus, 
whose name the Apostle assumed in commemora- 
tion of so important an event. Ctrrysostonr;“fel- 
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he would not, even in this 


name as a sort of nickname from the Romans, on 
account of his diminutive stature; Pawlus, quasi 
Pusillus. Lightfoot, Hammond, and others, sup- 
pose that from his birth the Apostle had the two 
names, the one in virtue of his Hebrew descent, 
the other in virtue of his Roman citizenship, and 


phorus (Hist. Bedtes ii: 37) thinks he received the 
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that he used the one among the Jews, but adopted 
the other when he came to labour chiefly among 
Gentiles. But the most probable opinion is that 
of Beza, Grotius, Doddridge, Kuinoel, &c., that 
as the Romans and Greeks were in the habit of 
softening the Hebrew names in pronunciation, 
and accommodating their form to that of the 
Latin oy Greek (comp. Jason for Jesus, Silvanus 
for Silas, Pollio for Hillel, &c.), they substituted 


Paulus for Simei, and the Apostle henceforward 


adopted the substituted name as his usual desig- 
nation. 
Not long after Paul and Barnabas had returned 
to Autioch, they were deputed by the church 
there again to visit Jerusalem, to consult the 
Apostles and elders upon the question, which 
certain members of the church at Jerusalem had 
raised in that at Antioch, whether converts from 
heathenism required to be circumcised, and so 
become Jews before they could be saved? The 
Apostle on this occasion visited Jerusalem for the 
third time after his conversion; and after the 
question had been settled by the parties in that 
city with whom the power to do so lay, he 
and his companion returned to Antioch. After 
restoring peace to the church there Paul proposed 
to Barnabas to undertake another missionary tour, 
to which the latter cordially assented; but, un- 
happily, on the yery eve of their departure, a con- 
tention arose between them, in consequence of 
Barnabas being determined to take with them his 
uephew Jolin Mark, and Paul being equally de- 
termined that oue, who had on a former occasion 
ingloriously deserted them, should not again be - 
employed in the work. Unable fo come to an 
agreement on this point they separated, and Paul, 
accompanied by Silas, commenced his second 
missionary journey, in the course of which, after 
passing through Syria and Cilicia, he revisited 
Lystraand Derbe. At the former of these places 
be found Timothy, whom he associated with 
Silas, as the companion of his further travels, after 
he had been ordained by the Apostle and the 
presbytery of the church of which he was a 
member (1 Tim. iv. 14). Paul then passed. 
through the regions of Phrygia and Galatia, and, 
avoiding Asia strictly so called, and Bithynia, 
he came with his companions by way of Mysia 
to Trvas, on the borders of the Hellespont. Heuce 
they crossed to Samothracia, and thence to 
Neapolis, and so to Philippi, whither he had 
been sammoned in a vision by a man of Mace- 
donia saying, ‘Come over and help us.’ After 
some time spent in this city they passed through 
Amphipolis and Apollonia, cities of Macedonia, 
and came to Thessalonica, where, though they 
abode only a short time, they preached the Gospel 
with no small success, Driven from that city 
by the malice of the Jews, they came by night to 
Berea, another city of Macedonia, where at first 
they were fayourably received by the Jews, until 
a party from Thessalonica, which had followed 
them, incited the Bereaus against them. Paul, 
as especially obnoxious to the Jews, deemed it 
prudent to leave the place, and accordingly re- 
tired to Athens, where he determined to await 
the arrival of Silas and Timothy. Whilst resid- 
ing in this city, and observing the manners and 
religious Customs of its inhabitants, his spirit was 
stirred within him, when he saw how entirely ther 
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were immersed in idolatry ; and unable to refrain, 
he commenced in the synagogues of the Jews, and 
in tne market-place, to hold discussions with all 
whom he encountered. This led to his being: 
taken to the Areopagus, where, surrounded by 
perhaps the shrewdest, most polished, most acute, 
most witty, and most scornful assemblage that 
ever surrounded a preacher of Christianity, he, 
with exquisite tact and ability, exposed the folly 
of their superstitions, and unfolded the character 
and claims of the living and true God. For the 
purpose of more effectually arresting the attention 
of his audience, he commenced by referring to an 
altar in their city, on which he had read the 
inscription ayvéerp O64, to an unknown God ; 
and, applying this to Jehovah, he proposed to 
declare to them that Deity, whom thus, without 
knowing him (&@yvoodrres), they were worshipping. 
Considerable difficulty has been found by many 
interpreters to reconcile this with the fact, that nd 
mention is made by the classic atithors of any 
altar in Athens bearing this inscription, whilst we 
are informed by Pausanias (Attic. 1. 4; Elae, 
y. 14) and Philostratus (Vit. Apollonia Tyan., 
vi. 3), that there were several altars inscribed 
ayvéoros Oeots, in the plural; and different 
suppositions have been made to account for the 
Apostle’s language (Kuinoel, i Act. xvii. 23). 
But why should we not receive the Apostle’s own 
testimony on this subject, as reported by the in- 
spired historian? It is certain that no ove is in 
circumstances to affirm that no altar existed 
im Athens bearing such an inscription at the 
time Paul visited that city; and when, there- 
fore, Paul, publicly addressing the Athenians, 
says he saw such an altar, why should we hesi- 
tate for a moment to take his words for what they 
literally mean? Besides, there is nothing in 
what Pausanias avd Philostratus affirm that 
appears incompatible with Paul’s assertion. It 
is to be observed that either of them says there 
were altars, on each of which the inscription was 
in the plural number, but ouly there were ‘altars 
of gods called unknown’ (Bwpod Oedv dvoua- 
Qouevey ayvdorwv); so that for aught that 
appears to the contrary, each altar might bear 
the inscription which Paul says he saw upon one. 

On being rejoined by Timothy (1 Thess. iii. 1), 
and perhaps also by Silas (comp. Gresweli’s 
Dissertations, ii. pp. 31, 32), the Apostle sent 
them both back to Macedouia, and went alone to 
visit Corinth, whither they soon after followed 
him (Acts xviii. 5). Here he abode for a year and 
a half preaching the Gospel, and supporting him- 
self by his trade as a tent-maker, in which he was 
Joined by a converted Jew of the name of Aquila, 
who, with his wife Priscilla, had been expelled 
from Rome by an edict of the emperor, forbidding 
Jews to remain in that city. Driven from 
Corinth by the enmity of the Jews, he, along with 
Ayuila and Priscilla, betook himself to Ephesus, 
whence, after a residence of only a few days, he 
went up to Jerusalem, being commanded by God 
to visit that city, at the time of the approaching 
passover. His visit on this occasion—the fourth 
since his conversion—was very brief; and at the 
close of it he went down to Antioch, thereby com- 
pleting his second great apostolic tour. 

At Antioch he abode for some time, and then, 
accompanied, as is supposed, by Titus, he com- 
menced another extensive tour, in the course of 
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whieh, after passing through Phrygia and Ga. 
latia, he visited Ephesus. The irnpertange of 
this city, in relation to the region of Hither Asia, 
determined hiny to remain in it for a considerable 
time; and he accordingly continued preaching 
the Gospel there for three years, with occasional 
brief periods of absence, for the purpose of visiting 
places in the vicinity. With such success were 
his efforts crowned, that the gains of those who 
were interested in supporting the worship of 
Diana, the tutelar goddess of the city, began to be 
seriously affected ; and at the instigation of one of 
these, by name Demetrius, a silversmith, who had 
enjoyed a lucrative traffic by the manufacture of 
what appear to have been miniature represeuta- 
tions of the famous temple of Diana (vaovs apyu- 
pods ’Apréuidos, comp. Kuinoel, a Act. xix. 24; 
Neander, Apost. Zeit. s. 350), a popular tumult 
was excited against the Apostle, from the fury of 
which he was with difficulty rescued by the 
sagacity and tact of the town-clerk, aided by 
others of the chief men of the place, who appear 
to have been friendly towards Paul. By this 
occurrence the Apostle’s removal from Ephesus, 
on which, however, he had already determined 
(Acts xix. 21), was in all probability expedited ; 
and, accordingly, he very soon after the tumult 
went by way of Tioas to Philippi, where he 
appears to have resided some time, and from 
which, as his head-quarters, he made extensive 
excursions into the surrounding districts, pene- 
trating even to Ilyricum, on the eastern shore of 
the Adriatic (Rom. xv. 19). From Philippi he 
went to Corinth, where he resided three months, 
and then returned to Philippi, having been frus- 
trated in his design of proceeding through Syria 
to Jerusalem by the malice of the Jews. Sailing 
from Philippi, he came to Troas, where he abode 
seven days; thence he journeyed on foot to Assos ; 
thence he proceeded by sea to Miletus, where he 
had an affecting interview with the elders of the 
church at Ephesus (Acts xx. 17, ff); thence he 
sailed for Syria, and, after visitingseveral inter- 
mediate ports, landed at Tyre; and thence, after 
a residence of seven days, he travelled by way of 
Ptolemais and Cesarea to Jerusalem. This con- 
stituted his fifth visit to that city after his con- 
version. 

On his arrival at Jerusalem he had the morti- 
fication. to find that, whilst the malice of his 
enemies the Jews was unabated, the minds of 
many of his brother Christians were alienated 
from him on account of what they deemed his too 
lax and liberal notions of the obligations of the 
Mosaic ritual. To obviate these feelings on their 
part, he, at the suggestion of the Apostle James, 
joined himself to four persons who had taken on 
them the vows of a Nazarite, and engaged to pay 
the cost of the sacrifices by which the Mosaic 
ritual required that such should be absolved 
from their vows. With what success this some- 
what questionable act of the Apostle was attended, 
as respects the minds of his brethren, we are not 
informed, but it had no effect whatever in se- 
curing for him any mitigation of the hatred with 
which he was regarded by the unconverted Jews; 
on the contrary, his appearance in the temple sc 
much exasperated them, that, before his vow was 
accomplished, they seized him, and would have 
put him to death had not Lysias, the commander 
of the Roman cohort in the adjoining citadel, 
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brought scl riers to his rescue. Under the protec- 
tion of Lysias, the Apostle addressed the angry 
mob, setting forth the main circumstances of his 
dife, and especially his conversion to Christianity, 
and his appointment to preach the Gospel to the 
Gentiles. Up to this point they heard him pa- 
tiently ; but no sooner had he insinuated that the 
Geutiles were viewed by him as placed on a par 
with the Jews, than all their feelings of national 
bigotry burst forth in a tempest of execration and 
fury against the Apostle. Lysias, ignorant of what 
Paul had been saying, from his having addressed 
the people in Hebrew, and suspecting from these 
vehement demonstrations of the detestation in 
which he was held by the Jews that something 
flagrantly vicious must have been committed by 
him, gave orders that he should be examined, and 
forced by scourging to confess his crime. From 
this indignity Paul delivered himself by asserting 
his privileges as a Roman citizen, whom it was 
not lawful to bind or scourge. Next day, in the 
presence of the Sanhedrim, he entered into a cle- 
fence of his conduct, in the course of which, 
having avowed himself a believer in*the doctrine 
of a bodily resurrection, he awakened so tierce a 
controversy on this point between the Pharisees 
and the Sadducees in the council, that Lysia-, 
fearing he might be torm to pieces among them, 
gave orders to remove him into the fort. From a 
conspiracy inte which above forty of the Jews had 
entered to assassinate him he was delivered by the 
timely juterposition of his nephew, who, having 
acqu:red intelligence of the plot, intimated it first 
fo Paul, and then to Lysias. Alarmed at the 
serious appearance which the matter was assuming, 
Lysias determined to send Paul to Ceesarea, where 
Felix the procurator was residing, and to leave 
the affair to his decision. At Cesarea Paul and 
his accusers were heard by Felix; but though the 
Apostle’s defence was unanswerable, the procu- 
rator, fearful of giving the Jews offence, declined 
pronouricing any decision, and still retained Paul 
m bonds. Some time after he was again sum- 
moned to appear before Felix, who, along with his 
wile Drusilla, expressed a desire to hear him ‘ cou- 
cerning the faith in Christ ;’ and on this occasion 
the faithful and fearless Apostle discoursed so 
pointedly om certain branches of good morals, in 
which the parties he was addressing were noto- 
riously deficient, that Felix trembled, and hastily 
sent him from his preseuce. Shortly after this 
Felix was succeeded in his goverment by Porcius 
Festus, before whom the Jews again brought their 
charges against Pan); aud who, when the cause 
came to be beard, showed so much of a disposition 
to favour the Jews, that the Apostle felt himself 
constrained to appeal to Casar. To gratify King 
Agrippa and his wife Bernice, who had come to 
Cexsarea to visit Festus, and whose curiosity was 
excited by what they had heard of Paul, he was 
again called before the governor aud ‘ permitted 
to speak for himself’ On this occasion he reca- 
pitalated the leading points of his history, and 
gave such an account of his views and designs, 
‘that a deep impression was made on the mind of 
Agrippa favourable to Christianity and to the 
Apostle; so much so that, but for his having ap- 
 pealed to Cesar, it is probable he would have 
been set at liberty. His cause, however, having 
- by that appeal been placed in the hands of the 
- emperor, it was necessary that he should go to 
testa Sinks = 
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Rome, and thither accordingly Festus sent him. 
His voyage was long and disastrous. Leaving 
Caesarea when the season was already considerably 
advanced, they coasted along Syria as far as Sidon, 
and then crossed to Myra, a port of Lycia ; thence 
they sailed slowly to Cuidus; and thence, in con- 
sequence of unfavourable winds, they struck across 
to Crete, and with difficulty reached a port on the 
southern part of that island called ‘The Fair 
Haven,’ near the town of Lasea. There Paul 
urged the centurion, under whose charge he and 
his fellow-prisoners had been placed, to winter ; 
but the place not being very suitable for this pur- 
pose, and the weather promising favourably, this 
advice was not fullowed, and they again set: sail, 
intending to reach Pheenice, a port in the same 
island, and there to winter. Scarcely had they 
set sail, however, when a tempest arose, at the 
mercy of which they were driven for fourteen 
days in a westerly direction, until they were cast 


‘upon the coast of Malta, where they suffered ship- 


wreck, but without any loss of life. Hospitably 
received by the natives, they abode there three 
months, during which time Paul had a favourable 
opportunity of preaching the Gospel, and of show- 
ing the power with which he was endued for the 
anthentication of his message by performing many 
miracles for the advantage of the people. On the 
approach of spring they availed themselves of a 
ship of Alexandria which had wintered in the 
island, and set sail for Syracuse, where they re- 
mained three days; thence they crossed to Rhe- 
gium, in Italy; and thence to Puteoli, from which 
place Pani and his companions journeyed to 
Rome. Here he was delivered by the centurion 
to the captain of the guard, who permitted him 
to dwell in his own hired house under the sur- 
veillance of a soldier. And thus he continued for 
two years, ‘receiving all that came to him, preach- 
ing the kingdom of God, and teaching those things 
which concern the Lord Jesus Christ, with all 
contidence, no man forbidding him’ (Acts xxi. 17; 
xxviii. 31). 

At this point the evangelist abruptly closes his 
narrative, leaving us to glean our information 
regarding the subsequent history of tle Apostle 
from less certain sources. Tradition stedfastly 
affirms that he suffered martyrdom at Rome, ana 
that the manner of his death was by beheading 
(Tillemont, Mémoires, i. p. 324); but whether 
this took place at the close of the imprisonment 
mentioned by Luke, or after a second imprison- 
ment incurred subsequent to an interveuing period 
of freedom and active exertion in the cause of 
Christianity, has been much diserissed by modern 
writers. The latter hypothesis rests chiefly on 
some statements in Paul's second Epistle to 
Timothy, which it is deemed impossible to recon- 
cile with the former hypothesis. The consideration 
of these belongs properly to the literary history of 
that Epistle [Srconp Epistix vo Trmorny], 
and we shall not therefore euter upon them here. 
Suflice it to remark that, though the whole sub- 
ject is involved in much obscurity, the prepon- 
derance of evidence seems to be in favour of the 
supposition of a second imprisonment of the 
Apostle. The testimonies of some of the later 
fathers in support of this supposition cannot, Low- 
ever, be allowed much weight, for they all rest 
upon Eusebius, and he rests upon a mere ‘ruinour’ 
(his words are Adyos éxet, Hist. Eccles. ii. 23), 
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and upon the Apostle’s expressions in the second 
Epistle to Timothy. More weight is due to the 
testimony of Clemens Romanus, because of his 
proximity in time to the Apostle, aud of his resi- 
dence at Reme; but all the information he fur- 
nishes bearing on this question is that Paul, 
‘after having proclaimed the Gospel both in the 
east and in the west ..... and taught righteous- 
ness to the whole world, and having come to the 
boundary of the west (répua rijs Sicews), and 
having testified before the rulers (or having suffered 
martyrdom by order of the rulers, paptuphoas 
ém) Tav jryounevwy), thus left the world aud went 
to the holy place’ (Ep. i. ad Cor. c. 5). By ‘the 
boundary of the west’ it is affirmed, on the part 
of the advocates of a second imprisonment of the 
Apostle, that Clement means Spain, or perhaps 
the extreme west part of Spain; and as Paul 
never visited this during the portion of his life of 
which we have record in the New Testament, it 
is inferred that he must have done so at a subse- 
quent period after being liberated from imprison- 
ment. But this is not very cogent reasoning; for 
it is still open to question whether by 7d répua 
ths d0cews Clement really intended to designate 
Spain. We may give up at once the opinion of 
Hemsen, that the place referred to is Ilyricum, 
as fanciful and untenable; nor do we feel in- 
clined to contend strenuously for Rome as the 
place intended, though this is not altogether im- 
probable; but it is not so easy to get over the 
suggestion that Clement means nothing more by 
the phrase than simply the western part of the 
Roman empire, without intending to specify any 
one place in particular. It is to be observed that 
his language is, through the whole sentence, vague 
and exaggerated, as when, for instance, he affirms 
that Paul ‘ had taught righteousness to the whole 
world; and, in such a case, it is attributing too 
much to his assertion to insist upon understanding 
it of some definite locality. Besides, the use of 
€Adwy by Clement would seem to intimate that he 
was himself residing at the place or in the region 
which was present to his mind while writing as 
the terminus ad quem of the Apostle’s journey- 
ings; and. moreover, if by the succeeding clause 
we understand him as alluding to Paul's having 
suffered martyrdom by order of the emperor 
(which is the rendering usually given by those who 


adduce the passage as favouring the hypothesis of- 


a second imprisonment), does it not appear to 
follow that the répua ris dtcews was the place 
where that occurred? Both these suggestions are 
in favour of Rome, or of the West generally, as 
the place referréd to by Clement; and adopting 
this interpretation of his words, the inferential 
evidence they have been supposed to yield in 
favour of the hypothesis that the Apostle enjoyed 
a period of labour, and suffered a second impri- 
somment subsequent to that mentioned by Luke, 
is of course destroyed. 

If, on the evidence furnished by the allusions 
in the Second Epistle to Timothy, we adopt the 
supposition above stated, it will follow that Paul, 
during the interval between his first and second 
imprisonments, undertook an extensive apostolic 
tour, in the course of which he visited his former 
scenes of labour in Asia and Greece, and perhaps 
also fulfilled his purpose of going into Spain (Rom. 
xv. 24-28). He probably also visited Crete and 
Dalmatia (comp, Greswell, vol. ii. pp. 78-100), 
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In the apostle’s own writings one or two inc1- 
dents of his life are alluded to of which no notice 
has been taken in the preceding sketch of his 
history, in consequence of the obscurity in which 
they are involvetl, in some cases as to the time 
when they occurred, and in others as to the nature 
of the event itself. These are his visit to Jerusalem, 
mentioned Gal. ii. 1; bis rapture into the third 
heavens (2 Cor. xii. J-4); the thorn in the flesi 
with which he was afflicted after that evern 
(ver. 7); and his fighting with wild beasts at 
Ephesus, mentioned in 1 Cor. xv. 32. As to the 
first of these it does not readily synchronize with 
any visit of the apostle to Jerusalem noticed 
by Luke. That it was anterior to the visit men- 
tioned in Acts xv. is evidenced by the entire dis- 
crepancy of the two narratives (comp. Tate’s 
Continuous History of St. Paul, p. 141); and 
that it was the same as the visit mentioned in 
Acts xi. 30, is rendered doubtful by the circum- 
stance that on the occasion referred to by the 
apostle, Titus accompanied him and Barnabas ty 
Jerusalem, whereas it would appear from the nar- 
rative of Like as if Paul aud Barnabas were 
without avy companion when they went up with 
the alms for the poor saints (comp. Acts xi, 36, 
and xii. 25). We are strongly inclined, there- 
fore, to suppose that during the interval whien 
elapsed between what are commonly reckoued as 
the apustle’s second aud third visits to Jerusalem 
(an interval of about five years), a short visit was 
paid by him and Barnabas, along with Titus, of’ 
a private nature, and probably with a view of 
consulting the apostles resident at Jerusalem, as 
to the proper treatment of Gentile converts (Gal. 
ii, 2-10). 

As respects the rapture into the third heavens, 
one thing appears very certain, viz., that those are 
mistaken who attempt .to identify this with the 
vision on the road to Damascus which led to tne 
apostle’s conversion. The design, character, and 
consequences of the one are so different from those 
of the other, that it is surprising any should have 
imagined the two events were the same (Neander, 
Apostol. Zeitalter, i. 115). It is not improbable 
that the d77acla of which Paul writes to the Corin- 
thiaus was the same as the @oraots referred to by 
him in the recapitulation of the events of his life 
in his address to the Jews as recorded in Acts xxii. 
17. When in anecstasy or trance an individual 
might be well described as dpmdyeis, for all out- 
ward perception was suspended, and the whole 
mind was wrapt in contemplation of the objects 
presented in the vision. The date, moreover, 
which the apostle assigns to the event, mentioned 
in the Epistle to the Corinthians, agrees very 
closely with that of the event meutioned in the 
Acts. The latter, Paul says, occurred when he 
was in Jerusalem for the first time after his con- 
version: the former, he says, took place ‘ about 
fourteen years’ before the time of his writing the 
Second Epistle to the Corinthians. Now, ac- 
cording to almost all the chronologers, a space of 
fourteen years intervened between the apostle’s 
first visit to Jerusalem and his writing that 
epistle; so that it is highly probable that the 
vision referred to in the two narratives is the same. 

What ‘ the thorn in the flesh’ was with whick 
the apostle was visited after his vision, has proved 
indeed a questio vewata to interpreters (Cf. Poli 
Synops. Crit. in loe.). The conclusion to whick 
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Neander has come on this subject appears to us 
much the most judicious. ¢ We must-regard it 
as something entirely personal, affecting him not 
asan apostle, butas Paul; thoughyin the absence 
of any information as to its characteristics, it 
would be foolish to decide more precisely what 
it was’ ( Apostol. Zeit. i. 228). 

Respecting the apostle’s tighting with wild 
beasts at Ephesus, the question is whether this 
should be understood diteradly of an actual expo- 
sure in the theatre to the assault of savage beasts, 
or figuratively of dangers to which he was exposed 
from the attacks of savage men. It is no objec- 
tion to the literal interpretation that Luke has not 
noticed any such event in his narrative; for from 
Rom. xvi, 4, we find that the apostle must have 
encountered many deadly perils at Ephesus of 
which no notice is taken by Luke. As little 
force is there in the objection that Paul, as a 
Roman citizen, could not legally be subjected to 
such a punishmeut; for however his privileges in 
this respect may have availed him on some occa- 
sions, we know that they did not on all, else he 
would not have endured the indignity of being 
scourged, as he was at Philippi (Acts xvi. 23), 
aud, accordiug to his own testimony, often besides 
(2 Cor. xi. 24, 25). Tradition is in favour of the 
literal interpretation (Nicephori Hist. Eccles. 
ii. 6. 25); aud no exegesis of the whole clause 
seems better than that of Theodoret : kara dvOpdé- 
mwov doyiouby Onplav eyevduny Bopa, aAAG Tapa- 
Sétws €odOny; for it is far from improbable that 
the furious-mob might have raised the ery ‘Ad 
leones’ against the apostle, and that some unex- 
pected interposition had saved him from the fear- 
faldoom. To interpret this statement of his treat- 
ment at the hands of Demetrius, is absurdly to 
make him refer to an event which at the time he 
was writing had not occurren. 

On the writings of the apostle Paul, see the 
articles in this work under the titles of bis dif- 
ferent epistles. 

Pearson, Annales Paulini, 4to. Lond. 1688, 
translated by J. M. Williams, 12mo. Cambridge, 
1826; J. Lange, Comment. Hist. Hermeneut. 
de Vitaet Epistolis Ap. Pauli, 4to. Hale, 1718; 
Macknight, Translation of the Apostolical Epis- 
tles, vol. vi. 8vo., vol. iv. 4to.; Lardner, Works, 
Vol. vi. 8vo., vol. iii. 4to; More, Essay on St. 
Paul, 2 yols.; Tate, Continuous History of St. 
Paul (prefixed to a new edition of Paley’s Hore 
Pauline), 8vo. Loud. 1840; Schrader, Der Ap. 
Panlus, 3 th. 8vo. Leip. 1830; Hemsen, Der 
Ap. Paulus, 8vo0. Gott. 18380; Tholuck, Vermischte 
Schriften, bd. ii. (translated in the Edinburgh 
Biblical Cabinet, vol. xxviii.).— W. L. A. 

PEACOCK. It is a question, perhaps, more 
of geographical and historical than of Biblical 
interest to decide whether DYN thakyim (1 Kings 
x. 22) and DYDN thakyim (2 Chron. ix. 21) 
denote peacocks strictly so called, or some otber 
species of animal or bird ; for on the solution of 
the question in the affirmative depends the real 
direction of Solomon's fleet; that is, whether, 
after passing the straits of Bab el-Mandeb, it 
proceeded along the east coast of Africa towards 
Sofala, or whether it turned eastward, ranging 
along the Arabian and Persian shores to the 
Peninsula of India, and perhaps went eee to 
Jeylon, and penetrated to the great Australian, 
Edt to ae ones can Bochart, unable to 


PEACOCK. 
discover a Hebrew root in Thukyim, rather 
arbitrarily proposes a transposition of letters by 
which he converts the word into Cuthyim, de- 
noting, as he supposes, the country of the Cuthei, 
which, in an extended sense, is applied, in con- 
formity with various writers of antiquity, to Media 
and Persia; aud Greek authorities are cited to 
show that peacocks abounded in Babylonia, &c. 
This mode of proceeding to determime the species 
and the native country of the bird is altogether 
inadmissible, siuce Greek writers speak of Persian 
peacocks at a much later period than the age of 
Solomon ; and it is well known that they were suc- 
cessively carried westward till they passed from 
the Greek islands into Europe, and that, as Juno’s 
birds, the Romans gradually spread them to Gaul 
aud Spain, where, however, they were not common 
until after the teuth ceatury.. But even if pea- 
cocks had been numerous in Media and northern 
Persia at the time in question, how were they to 
be furnished to a feet which was navigating 
the Indian Ocean, many degrees to the south of 
the colder region of High Asia? and as for 
the Jand of the Cuthei, or of Cush, when it 
serves their purpose, writers remove it to Africa 
along with the migrations of the Cushites. The 
Thukyim have been presumed to derive their ap- 
pellation fiom an exotic word implying ‘tufted * 
or * crested, which, though true of the peacock, is 
not so obvious a character as that afforded by its 
splendid tail; aud therefore a crested parrot has 
been supposed to be meant. Parrots, though many 
species are indigenous in Africa, do not appear 
on the monuments of Egypt; they were un- 


kuown till the time of Alexander, and then both — 


Greeks and Romans were acquainted only with 
species frum Ceylon, destitute of crests, such as 
Psittacus Alecandri ; and the Romans fora long 
time 1eceiyed these only by way of Alexandria, 
though in the time of Pliny others became 
known. Again, the pheasant has been proposed 
as the bird intended; but Phas. Colehicus, 
the only species kuown in antiquity, is likewise 
without a promineut crest, and is a bird of 
the colder regions of the central range of Asiatic 
mountains, TFollowing a line of latitude, it gra- 
dually reached westward to High Armenia aud 
Colchis, whence it was.first brought to Europe by 
Greek merchants, who frequented the early empo- 
rium on the Phasis, The centre of existence of 
the genus, rich in splendid species, is in the woody 
region beneath the snowy peaks of the Himalayas, 
reaching also eastward to northern China, where 
the common pleasant is abundant but not, we 
believe, any where uaturally in a low latitude. 
Thus it appears that pheasants were not the birds 
intended by the Hebrew Thukyim, although all 
versions and comments agree that ufter the Cebt, 
or apes (probably Cercopithecus Entellus, oue of 
the sacred species of India), some kind of remark- 
able bird is meaut; and none are more obviously 
entitled to the application of the name than the 
peacock, siuce it is abundant in the jungles of 
India, and would be met with both wild and do- 
mesticated, by uavigators to the coasts from Cam- 
boge to Ceylon, aud would better than any of the 
others bear a long sea voyage in the crowded ships 
of antiquity. vot we find it still denw- 
minated Togei in the Malabaric dialects of the 
country, which may be the source of Tut, as. 
well as of the Arabic Tawas and Armenian Taws. 


487 


488 PEACOCK. 


With regard to the objection, that the long ocel- 
jated feathers of the rump, aid not those of the 
vail, as is commonly believed, are the most con- 
spicuous object offered by this bird, it may be an- 
swered, that if the name Toge? be the original, it 
may not refer toa tuft, or may express both the 
erectile feathers on the head of a bird and those 
about the rump or the tail; and that those of the 
peacock have at all times been sought fo form arti- 
ficial crests for human ornaments. One other 
point remains to be considered; namely, whether 
the fleet went to the Hast, or proceeded southward 
along the African shore? No doubt, had the Plie- 
nician trade guided the Hebrews in the last men- 
tioneu «rection, gold and apes might have been 
obtained on the east coast of Africa, and even some 
kinds of spices in the ports of Abyssinia; for all 
that region, as far as the Strait of Madagascar, was 
at that early period in a state of comparative aftiu- 
ence and civilization. But in that case a great. 
part of the commercial produce would have been 
obtained within the borders of the Red Sea, and 
beyond the Straits; the distance to be traversed, 
therefore, being but partially affected by the mou- 
soons, never could have required a period of three 
years for its accomplishment; and a prolonged 
voyage round the Caye to the Guinea and Gold 
Coast is an assumption so wild, that it does not 
merit-serious consideration ; but intending to pro- 
ceed to India, the fleet had to reach the Straits of 
Bab-el-Mandeb in time to take advantage of the 
western monsoon; be in port, perhaps at or near 
Bombay, before the change; and after the storms 
accompanying the change, it had to proceed during 
the eastern monsoon under the lee of the Jand to 
Coodramalli, or the port of Palesimundus in Ta- 
probana, on the east coast of Ceylon; thence to the 
Coromaniel shore, perhaps to the site of the present 
ruins of Mahabalipuram ; while the return voyage 
would again occupy one year and ahalf. The ports 
of India and Ceylon could furnish gold, precious 
stones, eastern spices, and even Chinese wares; 
for the last fact is fully established by disco- 
veries in very ancient Egyptian tombs. Silks, 
which are first mentioned in Proverbs xxxi. 22, 
could not haye come from Africa, and many 
articles of advanced and refined social life, not 
the produce of Egypt, could alone have been 
derived from India [Opruir]. 
Though in this short abstract of the arguments 
respecting the direction of Solomon’s fleet, there 
may be errors, none, we believe, are of sufficient 
weight to impugn the general conclusion, which 
supports the usual rendering of Thukyim by 
‘peacocks ;’ although the increase of species in 
the west does not appear to have been remarkable 
till some ages after the reign of the great Hebrew 
monarch, when the bird was dedicated to Juno,and 
reared at first in her temple at Samos. There are 
ouly two species of true peacocks, viz., that under 
consideration, which is the Pavo eristatus of Linn.; 
and another, Pavo Muticus, mote recently dis- 
covered, which differs in some particulars, and ori- 
ginally belongs to Japanand China. Peacocks bear 
the cold of the Himalayas: they run with great 
swiftness, and where they are, serpents do uot 
abound, as they devour the young with great, 
avidity, and, it is said, attack with spirit even the 
Cabra di Capello when grown to considerable size, 
arresting its progress and confusing it by the ra- 
.pidity and variety of their evolutions around it, 
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till exhausted with fatigue it is struck on the head 
and. dispatched. ; ieee : 

A detailed description of a species so well 
known, we deem superfluous.—C. H. S. 


PEARLS. It is doubtful that pearls are men- 
tioned in the Old Testament. The word W 23, 
gabish, rendered ‘pearl’ in Job xxvill, 18, ape 
pears to mean crystal; aud the word 0%3%35, 
peninim, which our version translates by ‘rubies,’ 
is now supposed to mean coral [Corar]}. Batin 
the New Testament the pearls (uapyaptrns) are 
repeatedly mentioned. In Matt. xiii. 46, 46, a 
merchant (travelling jeweller) seeking goodly 
pearls, finds one pearl of great price, and to be 
able to purchase it, sells all that he has—all the 
jewels he had previously secured, In ] Tim. 11. 
9, and Rey. xvii. 4, pearls are mentioned as the 
ornaments of females; in Rev. xviii. 12-16, 
among costly merchandize; and Rev. xxi. 12, 
the twelve gates of the heavenly Jerusalem are 
‘twelve pearls.’ "These intimations seem to In- 


. dicate that pearls were in more common use 


among the Jews after than before the captivity, 
while they evince the estimation in which they 
were in Jater times beld (Plin. Hisé. Nat. ix. 54; 
xii. 41; Ablian, Antm. x. 13; comp. Ritter, 
Lrdkunde, ii. 164). The island of Tylos (Bah- 
rein) was especially renowned for its fishery of 
pearls (Plin. vi. 82; comp. Strabo, xvi. p. 767; 
Athen. iii. 93); the Indian ocean was also known 
to produce pearls (Airiau, Indica, p. 194; Plin. 
ix. 54; xxxiv. 48; Strabo, xv. p. 717). Heerei 
feels assured that this indication must be under- 
stood to refer to the strait between Taprobana, or 
Ceylon, and the southernmost point of the main- 
land of India, Cape Comorin, whence Europeans, 
even at present, derive their principal supplies of 
these costly natural productions. This writer 
adds, ‘ Pearls have at all times been esteemed one 
of the most valuable commodities of the East. 
Their modest splendour and simple beauty appear 
to have captivated the Orientals, even more than 
the dazzling brilliancy of the diamond, and have 
made them at all times the favourite ornament 
of despotic princes. In the West, the passion for 
this elegant luxury was at its height about the 
period of the extinction of Roman freedom, and 
they were valued in Rome and Alexandria as 
highly as precious stones. In Asia this taste was 
of more ancient date, and may be traced to a 
period anterior to the Persian dynasty ; nor has it 
ever declined. A string of pearls of the largest 
size is an indispensable part of the decorations of 
an Kastern monarch. It was thus that Tippoo 
was adorned when he fell before the gates of his 
capital; and it is thus that the present ruler of 
the Persians is usually decorated (Ideen, i. 2. 
224). 

PEGANON (anydvov). The word ruve occurs 
only in Luke xi. 42. ‘ But woe unto you, Phari- 
sees! for ye tithe mint and rue and all manner of 
herbs, and pass over judgment, &c. In the pa- 
rallel passage, Matt. xxiii, 23, dill (ayn@ov), trans 
lated anise in the English Version, is meiitioned 
instead of rue. Both dil] and rue were cultivated 
in the gardens of Eastern countries in ancient 
times as they are at the present day. Dioscorides 
describes two kinds, mfyavov dpewov. Ruta mon- 
tana, and myyavoyv knmevtév, Ruta hortensis. | 
‘ Ex hortensi autem esui magis idonea, quae juxta 
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Gens provenit.’ These are considered by botanists 
to be distinct species, and are called respectively, 
the first, Ruta montana, which is common in the 
south of Europe and the north ef Africa ; the other 
is usually called Ruta and by some 
R. hortensis, which is found in the south of 
Europe, and 1s the kind commonly cultivated in 
gardeus, Rue was highly esteemed as a medi- 
eime, even as early as the time of Hippocrates. 
Pliny says, ‘Rue is an herbe as medicinable as 
the best. That of the garden hath a broader leafe, 
and brauncheth more than the wild, which is 
more hotte, vehement, and rigorous in all opera- 
tions; also that is it sowed usually in Februarie, 
when the western wind, Favonius, bloweth, 
Certes we find, that in old time rue was in some 
great account, and especiall reckoning above 
other hearbs: for I'read in auncient histories, That 
Cornelius Cethegus, at what time as he was chosen 
Consull with Quintius Flaminius, presently 
upon the said election, gave a largesse to the 

ple of new wine, aromatized with rue. The 
g-tree and rue are in a great league and amitie, 
insomuch as this herb, sow and set it where you 
will, in no place prospereth better than under that 
tree; for planted it may be of a slip in spring’ 
(Holland's Pliny, xix. c. viii.). That it was em- 
ployed as an ingredient in diet, and as a condi- 
ment, is abundantly evident from Apicius, as 
noticed by Celsius, and isnot more extraordinary 
than the fondness of some Eastern uations were 
of assafeetida as a seasoning to food. That one 
Kind was cultivated by the Israelites, is evident 
from its being mentioned as one of the articles of 
which the Pharisees paid their tithes, though they 
neglected the weightier matters of the law. Ro- 
senmiiller states that inthe Talmud (Tract She- 
bith, cap. ix.,§ 1) the rue is indeed mentioned 
amongst kitchen herbs (asparagus portulace et 
coriandro); but, at the same time, it is there ex- 
pressly stated, that it is tithe free, it being one of 
those herbs which are not cultivated in gardens, 
according to the general rule established in the 

Talmud.’ Celsius long previously observed with 
reference to this fact: ‘Cum autem dicunt ibi- 
dem, rutam a decimatione immunem esse, osten- 
dunt, quantum récesserint a consuetudine ma- 
jorum, quos decimas ex ruta separasse, ipsum 
affirmat os veritatis’ (Hierodot. ii. p. 253) — 
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PEKAH (Mp5, open-eyed; Sept. bance), the 
officer who slew Pekahiah and mounted the throne 
in his stead (n.c. 758), becoming the eigliteenth 
king of Israel. He reigned twenty years. Towards 
the close of his life (but not before the seventeenth 
year of his reign) he entered into a league with 
Rezin, king of Damascene-Syria, against Judah ; 
and the success which atteuded their operations 
induced Ahaz to tender to Tiglath-pileser, king of 
Assyria, his homage and tribute, as the price of his 
aid and protection. The result was that the kings 
of Syria and Israel were soon obliged to abandon 
their designs against Judah in order to attend to 
their own dominions, of which considerable parts 
were seized and retained by the Assyrians. Israel 
lost all the territory east of the Jordan, and the two 
anda half tribes which inhabited it were sent into 
exile. These disasters seem to have created such 
popular discontent as to give the sanction of public 
oDpition to the conspiracy headed by Hoshea, in 
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which the king lost his life (2 Kings xv. 25, aq.; 
xvi. 5, sq.3 Isa. vii.; viii. 1-95 xvii. 1-11), 

PEKAHIAH (M28, Jehovah has opened his 
eyes ; Sept Pareclas, daeias). son and successor 
of Menahem, king of Israel, who began to reign 
in n.c. 760. He patronized and supported the 
idolatry of the golden calves; and after an un- 
distinguished reign of two years, Pekah, one of his 
generals, conspired against him, and with the aid 
of Argob and Arish, and fifty Gileadites, slew him 
in the haram of his own palace (2 Kings xv. 
22-25). 

PELEG, son of Eber, and fourth in descent 
from Shem. His name, }25, means division, and is 
said to have been given him ‘ because in his days 
the earth was divided’ (Gen. x. 25; xi. 16); con- 
cerning which see Narions. DisPERSION OF. 


PELICAN, MNP kaath; Syriac, kaka; 


Arabic and Talmuds, kuk and kik. 

The name kaath is supposed to he derived 
from the action of throwing up food, which the 
bird really effects when discharging the contents 
of the bag beneath its bill. But it may be sug- 
gested, as not unlikely, that all the above names 
are imitative of the voice of the pelican, which, 
although seldom heard in captivity, is uttered 
frequently at the periods of migration, and is 
compared to the braying of an ass. It may be 
likewise that this characteristic has influenced 
several translators of the Hebrew text in substi- 
tutiug on some, or on all occasions, where haath 
occurs, bittern for pelican, but we think without 
sufficient reason [KepHon; Brrrern]. Kaath 
is found in Ley. xi. 18; Deut. xiv. 17; Ps. cii. 6; 
Isa. xxxiv. 11; Zeph. ii. 14. 

Pelicans are chiefly tropical. birds, equal or 
superior in bulk to the common swan: they have 
powerful wings; fly at a great elevation ; are par- 
tially gregarious; and though some always remain 
in their favourite subsolar regions, most of them 
migrate in our hemisphere with the northern spring, 
occupy Syria, the lakes and rivers of temperate 
Asia, and extend westward into Europe up the 
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Danube into Hungary, and northward to some 
rivers of southern Russia. They likewise frequent 
salt-water marshes, and the shallows of harbours, 
but seldom alight on the open sea, though they 
are said to dart down upon fish from a consider- 
able height. 

The face of the pelican is naked ; the bill long, 
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broad, and flat, is terminated by a strong crooked 
and crimson-coloured nail, which, when fish is 
pressed out of the pouch, and the bird is at rest, 
is seen reposing upon the crop, and then may be 
fancied to represent au ensanguined spot. This 
may have occasioned the fabulous tale which repre- 
sents the bird as wounding her own bared breast: to 
revive its young brvod ; for that part of the bag 
which is visible then appears like a naked breast, 
all the feathers of the body being white or slightly 
tinged with rose colour, except the great quills, 
which are black. The feet have all the toes 
united by broad membranes, and are of a nearly 
orange colour. Pelicanws onocrotalus, the species 
here noticed, is the most widely-spread of the 
genus, being supposed to be identical at the Cape 
of Good Hope and in India, as well as in western 
Asia. It is very distinctly represented in ancient 
Egyptian paintings, where: the birds are seen in 
numbers congregated among reeds, aud the natives 
collecting basketfuls of their eggs. They still 
frequent the marshes of the Delta of the Nile, and 
the islands of the river high up the country, and 
resort to the lakes of Palestine, excepting the 
Dead Sea. With regard to the words ‘ of the 
wilderness or desert, often added to the pelican’s 
name in consequence of their occurrence in Ps, cii. 
6, there is not sufficient ground to infer from them 
any peculiar capability in the genus to occupy re- 
mote solitudes ; for they live on fish, and generally 
nestle in reedy abodes; and man, in all re- 
gions, equally desirous to possess food, water, and 
verdure, occupies the same localities for the same 
reasons. We think the Psalmist refers to one 
isolated by circumstances from the usual haunts 
of these birds, and casually nestling among rocks, 
where water, aud consequently food, begins to 
fail in the dry season, as is commonly the case 
eastward of the Jordau—such a supposition offering 
aa image of misery and desolation forcibly appli- 
cable to the context.—C. H. S. 

PELITHITES, [Cuerernires and Petr- 
THITES. | 

PEN. [Wrirtine. | 


PENIEL ON, face of Gods Sept. Eidos 
©cov), or Penver, a place beyond the Jordan, 
“where Jacob wrestled with the angel, and ‘called 
the name of the place Pemel; for I have seen 
God face to face, aud my life is preserved ’ (Gen. 
xxxil. 80). There was in after-times a fortified 
town in this place, the inhabitants of which ex- 
posed themselves to the resentment of Gideon, 
for refusing succour to his troops when pursuing 
the Midianites (Judg. viii. 8), The site is not 
known; but it must have been at some point 
on or not far from’the north bank of the Jabbok. 
i of this name occur in 1 Chron. iv. 4; viii. 
a: 

PENINNAH (1335, coral; Sept. bevvdva), 
one of the two wives of Elkanah, the father of 
Samuel (1 Sam. i. 2), 

PENNY. [Dracuma; Denaruuvs. | 

PENTATEUCH is the title given to the 
five books of Moses. The Jews usually call the 
Pentateuch MVNA, the law ; or, more fully, 
MiANn WIN ABYDN. the five-fifths of the law. 
This title again has been abbreviated into pwn, 
for the whole, and WID1N, for a single book of 
se Pentateuch. In Greek its usual appellations 
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1 
are 6 vduos, and revrdrevxos. The word redyo* 
oceurs in the Jater Alexandrian writers in the 
signification of volwmen. The division into five 
books is alluded to in the works of Josephus and 
Philo. Itseems that this division was first made 
by the Alexandrian critics. In Jewish writers 
are, found statements indicating that the Penta- 
teuch was formerly divided into seven portions 
(comp. Jarchi, ad Proverb. ix. 1; tbeque Breit- 
haupt). ; 

In the Jewish canon the Pentateuch is kept 
somewhat distinct from the other sacred books of 
the Old Testament, because, considered with ree 
ference to its contents, it is the book of books of 
the ancient covenant. It is the basis of the reli- 
gion of the Old Testament, and of the whole 
theocratical life. The term law characterizes the 
principal substance of the Pentateuch, but its real 
kernel and cential point is the foundation of the 
Jewish theocracy, the historical demonstration of 
that peculiar communion into which the God of 
heaven and earth entered. with oue chosen people, 
through the instrumentality of Moses; the pre- 
paration for, and the development of, that com- 
munion; the covenant. relation of Jebovah and 
Israel, from its first rise down to its complete ter- 
mination. In considering the Pentateuch, the first. 
question which arises is—Who was its aurHoR ? 
It is of great importance to hear first, what the 
book itself says on this subject. The Pentateuch 
does not present itself as an anonymous produc 
tion. It is manifestly intended and destined to 
be a public muniment for the whole people, and 
it does not veil its origin in a mysterious ob- 
scurity; on the contrary the book speaks most 
clearly ou this subject. 

According fo Exod. xvii. 14, Moses was com- 
manded by God to write the victory over the 
Amalekites i the book ((BDA). This passage 
shows that the account to be inserted was in- 
tended to form a portion of a more extensive work, 
with which the reader is supposed to be acqnaint- 
ed. It also proves that Moses, at an early period 
of his public career, was filled with the idea of 
leaving to his people a wrifte memorial of the 
Divine guidance, and that he fully understood 
the close and necessary connection of an authori- 
tative law with a written code, or JUD}. It is, 
therefore, by no means surprising that the obsery- 
ation repeatedly ‘occurs, that Moses wrote down 
the account of certain events (Hxod. xxiv. 4, 7; 
xxxiv. 27, 28; Num. xxxili. 2). Especially 
important are the statements in Deut. i. 5; 
xxviil. 58. In Deut. xxxi. 9, 24 (80) the whole 
work is expressly ascribed to Muses as the author, 
including the poem in Deut. xxxii. It may be 
made a question whether the hand ofa later writer, 
who finished the Pentateuch, is perceptible from 
ch. xxxi, 24 (comp. xxxiii. 1, and xxxiv.), or 
whether the words in xxxi. 24-30 are still the 
words of Moses. In the former case we have two 
witnesses, viz. Moses himself, and the continuator 
of the Pentateuch ; in the latter case, which seems 
to us the more likely, we have the testimony of 
Moses alone. fies < 

Modern ¢riticism has raised many objections 
against. these statements of the Pentateuch rela- 
tive to its own origin. Many critics suppose 
that they can discover in the Pentateuch indicas 
tions that the author intended to make himself 
known as a person different from Moses. The 
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most important objection is the following: that 
the Pentateuch, speaking of Moses, always: uses 
the third person, bestows praise upon him, and 
uses concerning him expressions of respect. The 
_Pentateuch even exhibits Moses quite objectively 
in the blessing recorded in Deut. xxxiii. 4, 5. 

To this objection we reply, that the use of the 
third person proves nothing. The later Hebrew 
writers also speak of themselves in the third per- 
son. We might adduce similar instances from 
the classiv-al authors, as Cesar, Xenophon, and 
others. The use of the third person, instead of the 
first, prevails also among Oriental authors. In 
additicn to this we should observe, that the na- 
ture of the book itself demands the use of the 
third person, in reference to Moses, throughout 
the Pentateuch. This usage entirely corresponds 
with the character both of the history and of the 
law contained in the Pentateuch. By the use of 
the word I, the objective character of this history 
would have been destroyed, and the law of Jehovah 
would have been brought down to the sphere of 
human subjectivity and option. If we consider 
that the Pentatench was destined to be a book of 
divine revelation, in which God exhibited to his 
people the exemplification of his providential 
guidance, we cannot expect that Moses, by whom 
the Lord liad communicated his latest revelations, 
should be spoken of otherwise than in the third per- 
son. In the poetry contained in Deut. xxxiil. 4, 
Moses speaks in the name of the people, which he 
personifies and introduces as speaking. The ex- 
pressions m Exod. xi. 3; and Num. xii. 3 and 7, 
belong entirely to the context of history, and to 
its faithful and complete relation; cousequently 
it is by no means vain boasting that is there ex- 
pressed, but a:lmiration of the divine mercy glori- 
fied in the people of God. In considering these 
passages we must also bear in mind the far greater 
number of other passages which speak of the 
feebleness and the sins of Moses. 

It is certain that the author of the Pentateuch 
asserts himself to be Moses. The question then 
arises, whether it is poss1si.E to consider this asser- 
tion to ke trae—whether Moses can be admitted 
to be the author? In this question is contained 
another, viz. whether the Pentateuch forms such a 
continuous whole that it is possible to ascribe it 
to one author? This question has been principally 
discussed in modern criticism. In various man- 
ners it has been fried to destroy the unity of the 
Peutatench, and to resolve its constituent parts 
ytoa number of documents and fragments (comp. 
here especially the article Genesis). Eichhorn 
and his followers assert that Grnusis only 1s com- 
posed of several ancient documents. This assertion 
is still reconcileable with the Mosaical origin of 
the Pentateuach. But Vater and others allege that 
the whole Pentateuch is conrposed of fragments ; 
from which it necessarily follows that Mo-es was 
not the author of the whole. Modern crities are, 
however, by no means unanimous in their opinions, 
The latest writer ou this subject, Ewald, in his 
history of the people of Israel (Geschichte des Volkes 
Israel, vol. 1. Gottingen, 1843), asserts that there 
were seven different authors concerned in the Pen- 
tateuch. On the other hand, the internal unity of 
the Pentateuch has been demonstrated in many 
able essays. The attempts at division are espe- 
cially supported. by am appeal tothe prevailing use 
of the different names of God im various por- 
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tions of the work; but the arguments derived 
from this circumstance have been found iusuffi- 
cient to prove that the Pentateuch was written py 
different authors (comp. again the articles Gu- 
nxsis, Exopus, Luviricus, NumBsrs, and Drvu- 
TERONOMY). ; 

The inquiry concerning the unity of the Pen- 
tateuch is intimately connected with its H1sTo- 
RICAL CHARACTER. If there are in the Penta- 
teuch decided contradictions, or different con- 
tradictory statements of one aud the same fact, 
not ouly its unity but also its historical truth 
would be negatived. On the other hand, if 
the work is to be considered as written by Moses, 
the whole style and internal veracity of the Pen- 
tateuch must correspond with the character of 
Moses. Considerate critics, who are not under 
the sway of dogmatic prejudices, find that the 
passages which are produced in order to prove 
that the Pentatench was written after the time of 
Moses, by no means support such a conclusion, 
and that a more accurate examination of the con- 
tents of the separate portions discovers many ves- 
tiges demonstrating that the work originated in 
the age of Moses (compare here again the articles 
on the separate hooks}. 

The general arguments for and against the au~ 
thenticity of the Peutateuch, which are bere still 
to be considered separately, are the following :— 

The history of the art of writing among the 
Hebrews has often been appealed to in order to 
disprove the authenticity of the Pentateuch. It 
is true that in our days no critic of good repute 
for learning, ventures any longer to assert that the 
art of writing was invented subsequent to the 
Mosaical age (Ewalid’s Geschichte des Volkes 
Tsrael, p. 64, sq.); but it is questioned whether 
the Hebrews were acquainted with that art. Such 
a doubt proceeds from erroneous ideas concerning 
the condition of this people, aud concerning the 
civilization necessarily imparted to them im Kgypt. 
The reality of this civilization is proved by indu- 
bitable testimony. It is said that a work of such 
extent as the Pentateuch was beyond the means 
of the primitive modes of writing then existing. 
But various testimonies, not merely im the Penta- 
teuch itself, but also derived from other sources, 
from the period immediately subsequent to that of 
Moses, prove that a knowledge of the art of writing 
was widely diffused among the Hebrews (comp. 
Judges viii. 14). And if there was avy knowledge 
of this art, its application would entirely depend 
upon the particular cirenmstances of a given pe+ 
riod, Some writers seem to entertain the opinion 
that the materials for writing were yet, in the days 
of Moses, too clumsy for the execution of larger 
works. This opinion is refuted by the fact, that the 
Hebrews became acquainted, just in the Mosaical 
period, with the use of very good materials for 
writing, such as papyrus, byssus, parchment, &c. 
(comp. Herodotus, v. 58). here are, indeed, 
mentioned in the Pentateuch some more solid 
materials for writing, such as tables of stone 
(Exod. xxiv. 12, xxxi. 18, xxxiv. I, &c.); but 
this does not prove that in those days nothing was 
written except upon stone. Stone was employed, 
on account of its durability, for specific purposes. 

The language of the Pentateuch has also been 
the subject of many discussions. It has frequently 
been urged that it differs Jess from that of the later 
books of the Old Testament than might have been 
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expected if this work proceeded from Moses. , In 
this objection the characteristic stability of the 
Oriental languages has been overlooked. The 
Oriental languages are not, in the same degree as 
the Occidental, ina state of development and con- 
stant change. Itis also overlooked that the Penta- 
teuch itself, by its high authority, exerted a con- 
stant influence upou the whole subsequent religi- 
ous literature of the Hebrews. And we do not 
know any other literature of the aucient Hebrews 
except the religious. in addition to this we must 
observe that, nevertheless, the style of the Penta- 
teuch has its distinctive features of antiquity. 
The Pentateuch coutaiis a number of charac- 
teristic GRAMMATICAL FORMATIONS; such are, 
for instance, the use of the provoun N47 as a 


feminine also, the form Syn for mos ; Melablg 
the forms of the imperatives in Gen. iv. 23, Exod. 
ii. 20, the word WY5 as a feminine for 73. 

The Penutateuch contains also worps which do 
not occur in the other parts of the Old Testament, 
such as }1D, species; AAP, to curse, for IPI; 
3W3, lamb, for YID ; WD and Y)5° in the sig- 
nification of property. 

There occur also characteristic PHRASES, as, 
their shade (ody) is departed from them ; 
i.e. they are defenceless (Num. xiv. 9); he 
was gathered to his people, VOY; the ugree- 
able odour, or sweet savour, of the sacrifice, 
AMI M4; to cover the eye of the earth, 
yon PY Exod. x. 5, 15; Num. xxii. 5, 11, 
&e 


thers‘ have vainly endeavoured to find in the 
Pentateuch,, and especially in Deuteronomy, 
vestiges of a Jater style. The instances produced 
by the opponents of the Mosaical origin of the 
Pentateuch do not stand examination, and are, 
therefore, unable to counterbalance the weight of 
argu-nent deducible from the antique expressions 
in the Mosaical writings. 

Lastly, the historical contents of the Pentateuch 
are of very great importance in our present inquiry, 
because they constantly bear testimony in favour 
of its age and authenticity, and lead to the follow- 
ing important results. We find, in later times, 
no period which we could deem capable of pro- 
ducing the Pentateuch as a whole: for this rea- 
son, the opponents of its authenticity are obliged 
to ascribe the different portions of the work to 
widely different periods. If we allow that the 
apostles were such persons as they assert them- 
selves to be, we must admit also that the very 
frequent apostolical allusions to the Pentateuch 
are a high sanction to the work; and we cannot 
overlook the fact, that every opiuion which, with 
greater or less decision, finds in the Pentateuch 
a work of fraud, enters into an unavoidable con- 
flict with the New Testament itself. 

In the remote times of Jewish and Christian 
antiquity, we find no vestiges of doubt as to the 
genuineness of the Mosaical books. The Gnostics, 
indeed, opposed the Pentateuch, but attacked it 
‘merely on account of their dogmatical opinions 
concerning the Law, and Judaism in’ general ; 
consequently they did not impugn the authenti- 
city, but merely the divine authority, of the Law. 
Heathen authors alone, as Celsus and Julian, 
represented the contents of the Pentateuch as 
being mythological, and paralleled them with 
Pagan mythology. 
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In the middle ages, but not earlier, we find 
some very concealed critical doubts in the works 
of some Jews-—as Isaac Ben Jasos, who lived 
in the eleventh century, and Aben Ezra. After 
the reformation, it was sometimes attempted to 
demonstrate the later origin of the Pentateuch. 
Such attempts were made by Spinoza, Richard 
Simon, Le Clerc, and Van Dale; but these critics 
were not unanimous in their results. Against 
them wrote Heidegger (Lercitationes Biblica, 
i, 246, sq.); Witsius (Miscellanea Sacra, i 
103, sq.) ; and Carpzov (Introductio, i. 35, sq.). 

In the period of English, French, and German 

deism, the Pentateuch was attacked rather by 
jests than by arguments. Attacks of a more 
scientific nature were made about the end of the 
eighteenth century. But these were met by suck 
critics as John David Michaelis and Eichhorn, 
who energetically and effectually defended the 
genuineness of the Pentaterch. These critics, 
however, on account of their own false position, 
did as much harm as good to the cause of the 
Pentateuch. 
* A new epoch of criticism commences about 
the year 1805. This was produced by Vater’s 
Commentary and De Wette’s Beitrage zur Ein- 
leitung in das alte Testament. Water embodied 
all the arguments which had been adduced 
against the authenticity of the Pentateuch, and 
applied to the criticism of the sacred books the 
principles which Wolf had employed with re- 
ference to the Homeric poems. He divided the 
Pentateuch into fragments, to each of which ke 
assigned its own period, but referred the whole 
generally to the age of the Assyrian or Babylo- 
nian exile. Since the days of Vater, a series of 
the most different hypotheses has been produced 
by German critics about the age of the Penta- 
teuch, and that of its constituent sections. No 
one critic seems fully to agree with any other; 
and frequently it is quite evident that the opinions 
advanced are destitute of any sure foundation— 
that they are quite arbitrary, and produced by 
merely subjective motives. We will illustrate 
this by a few examples relative to the Pentateuch 
as a whole. 

Schumann makes Ezra the author of the law. 
According to A. T. Hartmann the separate por- 
tions of the law sprang up gradually, some of 
them as late as the exile; but he does not show 
by what circumstances they were combined inte 
a whole, According to Dr. Ammon, the Penta- 
teuch was planned by Moses; was gradually 
continued down to the times of Solomon; was 
entirely forgotten during the period of idolatry ; 
was rediscovered under the reign of Josiah; and 
was then retouched, aud edited under the name of 
Moses. Von Bohlen urges the fact mentioned in 
the second Book of Kings (ch, xxii), as if it 
were explanatory of the origin of Deuteronony ; 
but he considers some portions to be of a much 
later origin. He asserts that the Pentateuch was 
partly written after the exile, that it was gradually 
developed, and was brought toa conclusion in the 
age of Christ. According to the latest statements 
of De Wette, in his Einleitung in das alte Tes- 
tament, § 157, sq., the E1onim portions were 
written in the age of Samuel and Saul, the Jz- 
HOVAH portions nearly about the same period, but 
Deuteronomy much later, under Josiah. Ewald 
assigns seven authors to the Pentateuch, who, how- 
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ever, wrote in very different periods, The first, 
he supposes, wrote in the days of Samson; the 
second in the reiga of Solomon; the tuird in the 
reign of Elijah, &c. 

The critical doubts respecting the authenticity 
of the Pentateuch have produced in modern times 
several works in defence of its genuineness; such 
us Kanne’s Bibluscher Untersuchungen, 2 vols., 
1520; the observations by Jahn, Rosenmiiller, aud 
Bleek; Ranke s Untersuchungen iiber den Pen- 
tateuch, 2 vols.; Hengstenberg’s Beitrdge zur 
Einleitung, vols, 2 and 3; Hivemick’s Ein- 
lextung i das alie Testament, vol. 1; Drechsler, 
Ceber die Linheit und Authentie der Genesis ; 
Konig’s Alé-testamentliche Studien, 2d number ; 
Sacks Apolegetik, &c. 

The most important commentaries and exege- 
tical aids for the explanation of the whole Peuta- 
teuch, and its constituent parts, are the follow- 
ing :—\ alvini Bonfrerii Pentateuchus Commen- 
tario Iuustratus, 1625; Marckii Commentarius 
m preci«as quasdam Peniateuchi partes, 1721; 
Clerici Commentarius, 1710; Gerhardi Com- 
mentarius »n Genesin, 1693; Merceri Commen- 
tarius in Genesin, 1593; Vater, Commentar 
uber den Pentateuch, 18U2, sq., 3 vols.; Ro- 
senmulleri Scholia, 3d ed., 1821, sq: Schu- 
mann, Pentateuchus Hebraice et Graece, tom. 1, 
1529; Von Buhlen, Die Genesis tibersetzt und 
erklart, Konigsberg, 1825; Tiele, Das ersie 
Buch Mosis, &c., \st vol., 1836; Tuch, Com- 
mentar uber die Genesis, 1838, &c. The follow- 
ing are the principal English works on the Penta- 
teuch :—Ainsworth, Annotations on the Five 
Books of Moses, 1699; Kidder, Commentary 
on the Five Books of Moses, 1713; Parker, 
Bibliotheca Bibsica, 1729, 1735; Jamieson, Cri- 
tical and Fractical Exposition of the Penta- 
teuch, 1748; Robertson, Clavis Pentateuchi, 
1770; Graves, Lectures on the Pentateuch, 1815. 

—H. A.C. H. 

PENTECOST (Mevryxoory), the name (signi- 
fying fiftieth) given in the New Testament to the 
Feast of Weeks, or of Ingathering, which was 
celebrated on the fiftieth day fiom the festival of 
unleayevned bread, or the Passover; or seven 
weeks from the 16th day of Nisan, It was a 
festival of thanks for the harvest, aud com- 
menced immediately after the Passover [Fers- 
Tivais]. It was one of the three great yearly 
festivals, in which all the males were required to 
-appear before God at the place of his sanctuary, 
Josephus states that in his time great numbers of 
Jews resorted from every quaiter to Jerusalem to 
keep this festival (Antig. xiv. 13, 4; xvii, 10, 2; 
De Bell. Jud. ii. 3, 1). 
interesting corroboration of Acts ii. 1,9 LL; xx. 
16 ; 1 Cor. xvi. 8, in which the same fact appears. 
The commencement of the Cliristiau church on 
the day of Pentecost, preceded as it was by our 
Lord's ascension, attached a peculiar interest to 
this season, aud eventually led to its being set 
apart for the commemoration vf these great events. 

It was not, however, established as one of the 
_ great festivals until the fourth century. The com- 
bination of two events (the Ascension and 
the descent of the Holy Ghost) in one festival 
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this festival in some respects bears a close analogy 
to the Jewish one; and is evidently little more 
than a modification of it. The converts of that day, 
on which the Holy Ghost descended, were the 
Jirst fruits of the Spirit. Jerome (Ad Tadiol, 
§ 7) elegantly contrasts this with thesgiving of 
the law on Mount Sinai: ‘ Utraque facta est 
quinquagessimo die, a Paschate; illo, in Sina; 
heee, in Sion. Ibi terrae motu contremnit mons ; 
hic, domus apostolorum. Ibi, inter flammas ig- 
nium et micantia fulgura, turbo veutorum, et 
fragor tonitruorum personuit; hic, cum igne= 
ayum visione linguarum sonitus pariter de ceelo, 
tauquam spiritus velementis adversit, Ibi, clangor 
buccine, legis verba perstrepuit ; hic, tuba evan- 
gelica apostolorum ore intonuit.” This festival 
became one of the three baptismal seasons (Tertull. 
De Baptis. e-19; Hieron., in Zach. xiv. 8); and 
it derives its name of Whitsunday, or white- 
Sunday, from so many being clad in white on 
this the day of their baptism. 

1. PEOR (YB ; Sept. doyép), a mountain 
in the land of Moab (Num, xxiii. 28), Eusebias 
places it between Livias and Esbus, over against 
Jericho; which shows that it was.uot supposed to 
be east of the Dead Sea, as usually stated (Ono- 
mast. 8. v.’ApaBe@ Maf). It has not in modern 
times been recognised. 

2. PEOR, an idol [Baat-Pror]. 

PERES (D5, in our versions ‘ ossifrage’ 
Lev. xi. 13; Deut. xiv. 12). Although Neser 
is unquestionably the Hebrew name of the eagle, 
a genus so Conspicuous, and to this moment so 
common in Palestine, probably possessed more 
than one designatian in the national dialects of the 
country, and under the term ossifrage it would 
indicate the great sea eagle. But Peres is by 
other translators referred to a hawk, which they 
denominate Accipiter, although before scientific 
ornithology had defined it to mark a particular 
species, it had, as in antiquity, been generalized 
and understood to mean any predaceous bird. 
féliau notices Accipitres equal in size to eagles, 
and these included both the ospray and ossifrage. 
But these names have received specific determi- 
nations only since ornithologists have more strictly 
distinguished genera and species; for originally 
they were identical; our ospray being derived 
from the French Orfrai, which is itself a mere 
euphonious pronunciation of ossifrage, introduced 
during the polishing of Gallo-Frankish into the 
modern idiom. Their scientific application, how- 
ever, lias been referred to two birds ; osprey being 
the Pandion Haliaétus, ‘the fishing hawk,’ and 
ossifrage the Aguila Ossifraga of Brisson, or * great 
sea eagle’ of Pennant; authors having even pre- 
tended that fragments of bones have been found in 
the stomach of the last mentioned. If this fact were 
proved, it would justify the denomination of ossi- 
frage, or ‘ bone-breaker ;’ but the dispensation of 
faculties in nature always indicates a purpose, 
which in the case of the Pandion, living as it does 
exclusively upon fish, appears inapplicable; for 
theirs are not the bones understood by the name. 
and such as the bird accidentally swallows are 
small and without nutriment. With regard to the 


sea eagle, which subsists mostly on the same diet, 
or on carrion, aud only by chance on birds, whose. 
bones in all genera are yery hard, destitute of mar- 
row, and likewise without nutritious matter, the 


_ has a parallel in the original Jewish feast, which 
is held to have included the feast of first-truits, 
~ and of the delivering of the law (Exod. xxiii, 16 ; 

Ley. xxiii, 14-21; Num. xxyiii. 26), Indeed, 
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case is nearly the same. Finally, breaking the 
hones must be effected by the beak, which is strong 
indeed, but only formed to strike, tear, or hold, not 
to masticate; and if the boues are broken for that 
purpose, where are they to be found? in the crop, 
the succentorial ventricle, or in the gizzard ?— 
organs in birds of prey far from vigorous, or so 
well defined as they are in other orders of the 
class, particularly in Gallinacee. Thus, there is in 
nature no such bird as one that breaks the bones of 
warm-blooded animals in order to swallow them ; 
consequently, no identification can be made with 
any of the sea eagles. But when we place toge- 
ther Peres, a name derived from a root denoting 
‘to crush’ or ‘break,’ and find that by the Greek 
name ohn (Phene), the Hellenic nations called 
the Limmer Geyer of the Swiss, which Savigny 
(Oiseaux d Egypte et de Syrie) has proved to 
be the ossifrage of the Romans; then it becomes 
an immediate question, why such a denomination 
should have been bestowed. The answer is, we 
think, satisfactory ; for constituting -the largest 


flying bird of the old continent, and being a, 


tenant of the highest ranges of mountains in 
Europe, western Asia, and Africa, though some- 
times feeding on carrion, and not appearing to 
take up prey like eagles in the talons, it pursues 
the chamois, young ibex, mountain deer, or mar- 
mot, among precipices, until it drives, or by a 
rush of its wings, forces the game over the brink, 
to be dashed to pieces below, and thus deservedly 
obtained the name of bove-breaket. 

The species in Hurope is little if at all inferior in 
size to the Condor of South America, measuring 
from the point of the bill to the end of the tail four 
feet two or three inches, and sometimes ten feet in 
the expanse of wing; the head and neck are not, 
like those of vultures, naked, but covered with 
whitish narrow feathers; and there is a beard of 
bristly hair under the lower mandible: the rest 
of the plumage is nearly black and brown, with 
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[Gypaetos Barbatus.] 


some whitish streaks on the shoulders, and an 
abundance of pale rust colour on the back of the 
neck, the thighs, vent, and legs; the toes are short, 
and bluish, and the claws strong. In the young the 
nead and neck are black, and the species or variety 
of Abyssinia appears to be rusty and yellowish on 
the neck and stomach, Itis the griffon of Cuvier, 
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Gypattos barbatus of nomenclators, and ypty of 
the Seventy. The Arabs, according to Bruce, 
use the names Abou-Duch’n and Nisser- Werk, 
which is a proof that they consider it a kind of 
eagle, and perhaps confound this species with the 
great sea eagle, which has likewise a few bristles 
under the throat; and commentators, who have 
often represented Peres to be the black vulture, 
ora great vulture, were only viewing the Gypaetos 
as forming one of the order Accipitres, according 
to the Liunzan arrangement, where Valtur bar- 
batus (Syst. Nat.) is the last of that genus, al- 
though in the 13th edition (by Gmelin), we find 
the uame changed to Falco barbatus, and jocated 
immediately before F. Albieilia, or the sea eagle, 
showing that until a still more accurate classifi- 
cation placed the species in a separate genus, 
ornithologists had no determined idea of the true’ 
place it should occupy, and consequeutly by 
what generical appellation it was to be distin= 
guished.—C. H. S. 

PEREZ-UZZAH, a place in the neighbour- 
hood of Jerusalem, which obtained this name 
(meaning * breach of Uzzah’) from the judgment 
inflicted upon Uzzah for rashly handling the ark 
(2 Sam. vi. 8; 1 Chron. xiii. 11), 

PERFUMES. In the article Anornrine we 
have noticed the use of perfumes in Hastern coun+ 
tries; and in the botanical articles all the aro- 
matic substances mentioned in Seripture are 
carefully examine:l. Here, therefore, we have 
only to add a few yemarks, which the scope: on 
those articles does not embrace. 

The practice of producing an agreeable odour 
by fumigation, or buming incense, as well as that 
of anoiuting the persou.with odoriferous oils. and 
ointments, and of sprinkling the dress with fra 
grant waters, originated in, and is confined to, 
warm climates. In such climates perspiration is 
profuse, and much care is needful to prevent the 
effects of it from being offensive. . It isin this ne- 
cessity we may find the reason for the use of’ per- 
fumes, particularly at weddings and feasts, and 
on visits to persons of rank; and in fact on most 
of the oceasious which bring people together with 
the iutention of being agreeable to one another. 

The ointments aud oils used by the Israelites 
were rarely simple, but were compound of various 
ingredients (Job xli. 22; comp. Plin. Hist. Nat. 
xxix. 8). Olive oil, the valued: product of Pa- 
lestine (Deut. xxviii. 40; Mic. vi. 15), was 
combined with sundry aromatics, chiefly foreign 
(1 Kings x. 10; Ezek. xxvii. 22), particularly 
bosem, myrrh, and nard [see these words]. Such 
omtments were for the most part costly (Amos 
vi. 6), and formed a much-coveted luxury. The 
ingredients, and often the prepared oils and resins 
in a state fit for use, were obtained chiefly’ in 
traffic from the Phoenicians, who imported them 
in small alabaster boxes. [AnaBasreR], in 
which the delicious aroma was best preserved. 
A description of the more costly unguents’ is 
given by Pliny (Hist. Nat. xiii. 2). The pre- 
paration of these required. peculiar skill, and 
therefore formed a particular profession, The 
DMP rokechim of Exod. xxx. 25, 35; Neh. 
iii. 8; Hecles: x. 1, called ‘ Apothecary’ in the 
Auth. Vers., was no other than a maker. of per- 
fumes. So strong were the better kinds of oint~ 
ments, and so perfectly were the different com= 
ponent substances amalgamated, that they have 


been known to retain their scent several hundred 

One of the alabaster vases in the museum 
at Alnwick Castle coutains some of the ancient 
Egyptian\ointment, between two and three thou- 
sand years old, and yet its odour remains (Wil- 
Kinson, Ane. Egyptians, ii. 314). 

The * holy anointing oil,’ employed in the 
sacerdotal unetion, was composed of two parts 
‘myrrh’ [Mur], two parts ‘ cassia’ [Kippan], 
one part ‘cinnamon’ [Kiynamon], ove part 
‘sweet calamus’ | Kaneu Bosem], compounded 
‘according to the art of the perfumer,’ with a suffi- 
cient quantity of the purest olive oil to give it the 
proper consistence (Exod. xxx. 23, 25). It was 
strictly forbidden that any perfume like this, that 
is, composed of the same ingredients, should be 
used for common purposes, or indeed made at all 
(xxx. 32, 33); and we cannot but admire the 
course adopted in order to secure the object con- 
templated by the law. The composition was not 
preserved as a secret, but was public y declared 
and described, with a plain prohibit . to make 
any like it. Maimonides says that di btless the 
cause of this prohibition was, that ther. might be 
no such perfume found elsewhere, aud conse- 
quently that a greater attachment might be in- 
duced to the sanctuary; and also, to prevent the 
great evils which might arise from men esteeming 
themselves more excellent than others, if allowed 
to anoint themselves with a similar oil (More 
Nevochim, ch. xx.). The reasons for attaching 
such distinction to objects consecrated by their 
holy appropriations, are too obvious to need 
much elucidation. 

The prodigious quantity of this holy ointment 
made on the occasion which the text describes, 
being no less than 750 ounces of solids com- 
pounded with five quarts of oil, may give some 
idea of the profuse use of perfumes among the 
Hebrews. We are, indeed, told by the Psalmist 
(cxxxiii. 2), that when the holy anointing oil 
was poured upon the head of Aaron, it flowed 
down over his beard and dress, even to the skirts 
of his garments. This circumstance may give 
some interest to the following anecdote, which 
we trauslate from Chardin (Voyages, iv. 43, edit. 
Langles). After remarking how prodigal the 
eastern females are of perfumes, he gives this 
instance: ‘1 remember that, at the solemnization 
of the nuptials of the three princesses royal of 
Golcouda, whom the king, their father, who had 
no other children, married in one day, in the 
year 1679, perfumes were lavished on every in- 
vited guest as he arrived. They sprinkled them 
upon those who were clad in white; but gave 
them into the hands of those who wore coloured 
raiment, because their garments would have been 
spoiled by throwing it over them, which was done 
in the following mamer. They threw over the 
body a bottle of rose-water, containing about half 
a pint, andthen a larger bottle of water tinted with 
saffron, in such a manner that the clothes would 
have been stained with it. »After this, they rubbed 
the arms and the body with a liquid perfume 
of Jadanum and ambergris, and they put round 
the throat a thick cord of jasmine. I was thus 
perfumed with saffron. in many great houses of 
this country, and in other places. This attention 
and. honour is a universal custom among the 
wotaen who have the means of obtaining this 
taxury. sada 
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PERGA (Tepyn), a town of Pamphylia, in 
Asia Minor, situated upon the river Cestrus, sixty 
stades from its estuary. On ahill near the town 
stood a celebrated temple of Artemis, at which 
the inhabitants of the surrounding country held 
a yearly festival in honour of the goddess. Perga: 
was originally the capital of Pamphylia; but 
when that province was divided into two, Side 
became the chief town of the first, and Perga of 
the second Pamphylia (Strabo, xiv. p. 667; 
Pliny, Hist. Nat. vy. 26; Pomp. Mela, i. 14; 
Cic. Verr. i. 30). The apostle Paul was twice 
at this place (Acts xiii. 13; xiv, 25). In the 
first instance he seems to have landed at Perga, 
and the Cestrus was then, in fact, navigable to 
the town, although the entrance to the river is now 
impassable, having long been closed by a bar. 
The site has beep established by Col. Leake, as 
that where extensive remains of vaulted and 
ruined buildings were observed by General 
Kohler on the Cestrus, west of Stavros. It is 
called by the Turks Eski-kalesi. 


PERGAMOS (ilépyauos), or PerGamum, a 
town of the Great Mysia, the capital of a king- 
dom of. the same name, and afterwards of. the 
Roman province of Asia Propria. The river 
Caicus, which is formed by the union of «9 
branches meeting thirty or forty miles above » 
mouth, waters an extensive valley not exceeded 
in natural beauty and fertility by any in the 
world. In this valley, in N. lat. 39° 4/, E. long. 
27° 12/, stood Pergamos, at the distance of about 
twenty miles from the sea. It lay on the north 
bank of the Caicus, at the base and on the de- 
clivity of two high and steep mountains, on one 
of which now stands a dilapidated castle. About 
two centuries before the Christian era, Pergamos 
became the residence of the, celebrated kings of 
the family of Attalus, and. a seat of literature 
and the arts. King Eumenes, the second of the 
name, greatly beautified the town, and increased 
the library of Pergamos so considerably that the 
number of yolumes amounted to 200,000. As 
the papyrus shrub had not yet begun to be ex- 
ported from Egypt, sheep and goat skins, cleaned 
and prepared for the purpose, were used for 
manuscripts; and as the art of preparing them 
was brought to perfection at Pergamos, they, from 
that circumstance, obtained the name of perga- 
mena, or parchment, The library remained at 
Pergamos after the kingdom of the Attali had 
lost its independence, until Antony removed it 
to Egypt, and presented it to Queen Cleopatra. 
(Pliny, Hist. Nat. iii, 2; Plutarch, Azton.). 
The valuable tapestries, called in Latin anlea, 
from having adorned the hall of King Attalus, 
were also wrought in this town. The last king of 
Pergamos bequeathed his treasures to the Romans, 
who took possession of the kingdom also, and 
erected it into a province under the name of Asia 
Propria (Martial, Epig. ix. 17). Pergamos re- 
tained under the Romans that authority over the 
cities of Asia, which it had acquired under 
the successors of Attalus, and it still preserves 
many vestiges of ifs ancient magniticence. Re- 
mains of the Asclepium and of some other tem- 
ples, of the theatre, stadium, amphitheatre, and 
several other buildings, are still to he seen, Even 
now, Pergamos, under the name of Bergamo, 1s a 
place of considerable importance, contaiuing  _ 
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population estimated at 14,000, of whom about 
3000 are Greeks, 300 Armenians, and the rest 
Turks (Macfarlane’s Visit). The writer just 
cited says, ‘The approach to this ancient and 
decayed city was as impressive as well might 
be. After crossing the Caicus, I saw, looking 
over three vast tumuli, or sepulchral barrows, 
similar to those of the ¢lains of Troy, the Turkish 
city of Pergamos, with its tall minarets and taller 
. eypresses, situated on the lower declivities and 
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at the foot of the Acropolis, whose bold gray brow 
was crowned by the rugged walls of a barbarous 
castle, the usurper of the site of a magnificent 
Greek temple.’ The town consists for the most 
part of small and mean wooden houses, among 
which appear the remains of early Christian 
churches, showing ‘like vast fortresses amid vast 
barracks of wood.’ None’ of these churches have 
any Scriptural or Apocalyptic interest counected 
with them, having been erected ‘ several centuries 
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after the ministry of the apostles, and when 
Christianity was not a humble and despised 
creel, but the adopted religion of a vast empire.’ 
The Pagan temples have fared worse that these 
Christian charches. ‘The fanes of Jupiter and 
Diana. of Alsculapius aud Venus, are prostrate in 
the dust; and where they have not been carried 
away by the Turks, to cut up into tombstones or 
to pound into mortar, the Corinthian and Ionic 
columns, the splendid capitals, the cornices and 
pediments, all in the highest ornament, are thrown 
into unsightly heaps.’ 

In Pergamos was one of ‘the seven churches 
of Asia,’ to which the Apocalypse is addressed. 


This church is commended for its fidelity and - 


firomess in the midst of persecutions, and ina 
city so eminently addicted to idolatry. ‘1 know,’ 
it is said, ‘thy works, and where thow dwellest, 
even where Satan's seat is’ (Rey. ii. 13). Now 
there was at Pergamos a celebrated and much 
frequented temple of Aisculapius, who probably 
there, as in other places, was worshipped in the 
form of a living serpent, fed in the temple, and 
considered as its divinity. Hence A&sculapius 
was called the god of Pergamos, and on the coins 
struck by the town, Aasculapius appears with a rod 
encircled by a serpent (Berger, Uhesaur., i. 492), 
As the sacred writer mentions (Rev. xii. 9) the 
great drayon and the old serpent, there is reason 
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to conclude that when he says in the above pas: 
sage, that the church of Pergamos dwelt ‘ where 
Satan's seat is, he alludes to the worship of the 
serpent, which was there practised (Rosenmiiller, 
Bib. Geog. ii. 13-17; Macfarlane, Visit to the 
Seven Apocalyptic Churches, 1832: Arundell’s 
Asia Minor, ii. 302-7; Leake’s Geog. of Asia 
Minor, pp. 265, 266; Richter, Wallfahrten, p. 
488, sq.; Schubert, Reise ins Morgenland ; Mis- 
stonary Herald for 1839, pp. 228-30). 


PERIZZITE (M5; Sept. bepe(atos), a Ca- 
naanitish tribe inhabiting the mountainous region - 
which they eventually yielded to Ephraim and 
Judah (Josh. xi, 3; xvil. 15; Judg. i, 4, 5). 
They were kindred to the Canaanites strictly 
so called (Exod. xxii. 23; Judg. i. 45): 
sometimes Canaanites and Perizzites are put for 
all the other tribes of Canaan (Gen. xiii. 75 _ 
xxxiy. 30); while in other places the Perizzites 
are enumerated with various other tribes of the 
same stock (Gen. xv. 20; Exod. iii. 8,17; Deut, 
vii. 1, &c.). A residue of the Perizzites stilt 
remained in the time of Solomon, and were by 
him subjected to bond-service (1 Kings ix. 20). 


PERSIANS, the name of a people and nation 
which occurs only in the later periods of the 
biblical history. and then for the most part ix” 
conjunction with the Medes [Muprs|—a cow: 


PERSIANS, 
janetion which tends to confirm the truth of the 
tacred records, since the most respectable histo- 
fical authorities have found reason to conclude 
that the Medes and Persians were in truth but 
one nation, only that at an earlier period the 
Medes, at a later period the Persians, gained the 
upper hand and bere sway. This ascendancy, in 
the case of the Persians, as generally in the an- 
cient Asiatic governments, was owing to the cor- 
rupting and enervating influence of supreme and 
despotic power on the one side, and ou the other 
to the retention on the part of mountaineers, or of 
tribes seated remotely from the centre of the em- 
pire, of primitive simplicity,—in laborious lives, 
hard fare, and constant exposure, which create pa- 
tient endurance, athletic strength, manly courage, 
independence; qualities which in their turn refuse 
or throw off a yoke, and convert a subject into a 
conquering and ruling nation. At what precise 
time this great change was brought about in re- 
gard to the Medes and Persians, we are not ina 
condition to determine historically. With Cyrus 
the elder, however, begins (.c. 558) the domina- 
tion of the Persian dynasty which held rule over 
Media as well as Persia. Whether Cyrus came 
to the throne by inheritance, as the sou-in-law of 
Cambyses II., according to Xenophon, or whether 
he won the throne by yanquishiug Astyages, the 
last Median king, agreeably to the statements of 
Herodotus, is one of those many points connected 
with early eastern history, which, for want of do- 

* cuments, and in the midst of historical discre- 
pancies, must remain probably for ever uncertain. 
Meanwhile the existence of Cyrus and the great 
tenor of his influence remain the same, though on 
this aud on other points historians give irrecon- 
cilable statements ;—a remark which we make the 
rather because a certain school of modern theology 
has aifempted to destroy the general historical 
credibility of the Gospels, on the ground that the 
several narrators are found to disagree. 

The most interesting event to the theologian in 
the history of Cyrus, is the permission which he 
gave (B.c. 536) to the captive Jews to return to 
their native land. After a prosperous reign of the 
unusual Jength in Asiatic mouarchies of thirty 
years, Cyrus was gathered to his fathers (B.c. 529). 
He was succeeded by Cambyses (z.c. 529), who, 
according to Herodotus, reigned seven years and 
five months, Then came (s.c. 522) Smerilis, 
nominally brother of Cambyses, but in reality a 
Magian; and as the Magi were of Median blood, 
this circumstance shows that, though the Medes 
had Jost the sovereignty, they were not without 
great power. Smerdis being assassinated (x.c. 
521), Darius Hystaspis was elected king. He 
favoured the Jews, and permitted them to resume 
and complete the building of their temple, which 
had been broken off by reason of jealousy on the 
part of the heterogeneous populations of Samaria 
(Bara iv. 2; 2 Kings xvii. 24), and the influence 
which they exerted at the Persian court (Ezra 
iv. 11). The last monarch had for successor 
Xerxes (s.c. 485), who is probably the Ahasuerus 
of Esther and Mordecai. After a reign of twenty 
years, Xerxes was murdered: by Artabanus, who, 
however, eujoyed his booty only for the short pe- 

-yiod of seven months. The next in order was 
Artaxerxes (1.) Longimanus (.c. 465), who en- 
joyed his power for the surprisingly long period of 
forty years, and then quietly handed the sceptre 
VoL, 1. 33 
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over to his son Xerxes II. (n.c. 424), who reigned 
but two months, He was followed by his step- 
brother Sogdianus (x.c, 424), whose rule came to 
an end in seven months; thus making way for 
Darius Nothus, whose reign lasted nineteen years. 
Artaxerxes (11.) Mnemon next took the throne 
(a,c. 404), and is reported to have reigned forty 
or forty-three years (Diod. Sicul. xiii. 108; xv. 
93). His successor was Artaxerxes Ochus (n.c. 
364), who occupied the throne for twenty-six years. 
Then came Arses (u.c. 338), reigning three years. 
At last Darius Codomannus (x.c. 835) ascended 
the throne. But the valour, hardihood, and dis: 
cipline which had gained the dominion, and which, 
as the length of several reigns in the succession 
shows, had sustained it with a firm and effectual 
land, were almost at an end, having been suc- 
ceeded by the effeminacy, the luxuriousness, and 
the vices which had caused the dissolution of 
earlier Asiatic dynasties, and among them that 
of the Medes, which the Persians had set. aside. 
When this relaxation of morals has once taken 
place, a dynasty or a nation only waits for a 
conqueror. In this case one soon appeared in the 
person of Alexander, misnamied the Great, who 
assailing Darius on several occasions, finally over- 
came him at Arbela (n.c. 330), and so put a period 
to the Persian monarchy after it had existed for 
219 years. On this the country shared the fate 
that befell the other parts of the world which the 
Macedonian madman had overrun; but, more 
fortunate than that of other eastern nations, the 
name of Persia and of Persians has been pre- 
served even to the present day, as the representa 
tive of a people and a government. ~ 

The events which transpired during this sue 
cession of Persian kings, so far as they are con- 
nected with the biblical history, may be thus 
briefly narrated :—Cyrus, having conquered Ba-. 
bylon, permitted the Jews to quit their captivity. 
aud return iuto Palestine, affording them aid fon 
the reconstruction of their national house of wor- 
shij. Under Cambyses, who invaded Egypt and. 
became master of the land, adversaries of the Jews. 
tried to render them objects of suspicion at the 
court; which intrigues, however, had full effect 
ouly in the reign of his successor, Smerdis, who, 
issued a decree expressly commanding the build- 
ing of the temple to cease (Ezra iv. 21) ; in which: 
prohibition Smerdis, as he was of the Magian tribe,.. 
and therefore of the priestly caste, may have been. 
influenced by religious considerations, A milder. 
and more liberal policy ensued. Darius, having 
by search in the national records ascertained what: 
Cyrus had done towards the Jews, took off the 
prohibition, and promoted the rebuilding of the 
temple. Darius Hystaspis was distinguished for 
great enterprises, as well as liberal ideas, He 
carried the renown of the Persian arms to India,. 
Libya, and Europe, and beyan the Persian atternpt 
tu subjugate Greece. What Xerxes undertook,. 
and what success he had in his warlike under- 
takings against Greece, is known to all. His 
conduct towards the Jews, as wel! as his own. 
despotism and luxuriousness, are exhibited in the 
book of Esther with great force as well as truth. 
Artaxerxes Longimanus led an army into Egypt, 
which had rebelled against its Persiau masters. 
He was compelled to make peace with the Greeks. 
Palestine must have suffered much by the passag 
of troops through its borders on salt way from 
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Persia to Egypt; the new colony at Jerusalem 
began to sink, when the monarch permitted Nehe- 
miah to proceed with full powers to the Jewish 
capital, in order to strengthen the hands of his 
brethren. Darius Nothus had to fight ou all sides 
of his kingdom, and made Pheenicia the scene of 
a war against the combined forces of Kgypt and 
Arabia. Even Artaxerxes Mnemon, though long 
busied with his arms in other parts, did not lose 
sight of Egypt, which had thrown off his yoke, 
and sent new Persian armies into the vicinity. of 
Palestine. . In consequence, the Jews had much 
to endure from the insolence of a Persian general, 
namely, Bagoses, who polluted the temple, and 
‘punished the Jews seven years’ (Joseph. Antig. 
xi. 7, 1). Ochus followed the plan of his father, 
subdued the revolted Pheenicians, and again fell 
upon Egypt. The remaining period of the Persian 
dominion over the Jews passed away peaceably 
(Winer, Real-Wort.; Joseph. Antig., lib. xi. ; 
Jahn, Archdol. ii. 1, 231-312; Schlosser, Alten 
Welt, i. 242, sq.; J. G. Eichhorn, Geschichte 
Der Alt. Welt, i. 80, sq). 


{Ancient Persian king on throne.) 


The biblical books, Daniel, Esther, Nehemiah, 
and Ezra, combine to present a true as well as 
high idea of the Persian court aud government. 
We will give a few particulars from Esther, a 
book of deep and vivid interest, not only in its 
story, but also, and by no means less, in the 
indirect history (as it may be termed) which it 
contains regarding the (perhaps) most splendid do- 
minion that ever existed upon earth. The extent 
of the government was from India to Ethioyia, 
including 127 provinces. The empire was under 
the control of vassal princes and nobles, ‘ the 
power of Persia and Media,’ under whom were 
governors of various ranks, and officers for every 
species of duty. It was specially the duty of 
seven ministers of state (‘ chamberlains’) to serve 
in the immediate presence of the monarch. Other 
officers, however high in rank, were admitted to 
the royal person only through the barriers of a 
strictly-observed ceremonial. Even the prime 
minister himself, and the favoured concubine who 
was hououred with the title of queen, durst come 
no ~earer than the outer court, unless, on making 
fueir appearance, the king extended towards them 
his sceptre of gold. The gorgeousness of the court 
dazzles the mind, and surpasses imagination. 
When the king sat upon his throne, his chief 
vizier and his beloved queen on either side, with 
rows of princes and nobles, like lessening stars, 
running in a line of fire-points from the monarch, 
the sun in whose light they shone, and in whose 
warm smile they were happy, feasting a hundred 
and fourscore days with his great men, in a hall 
and a palace of which the praise is too little to 
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say that they were not unworthy the grandeur of 
the monarch on an occasion when ‘he shewed the 
riches of his glorious kingdom, and the honour of 
his excellent majesty ;’—or when the stately auto- 
crat, relaxing iu a measure the rigour of his great 
ness, and descending from his god-like throve te 
a nearer -level with ordinary mortals, ‘made a 
feast unto the people, both unto great and small, 
seven days in the court of the garden of the 
palace,’ where were white, green, anqd blue pavi- 
lions, fastened with cords of fine linen and purple 
to silver rings: and pillars of marble; couches, 
gold and silver, upon a tesselated pavement of red 
and blue, white and black marble; and drink 
was served all arvund in golden vessels of curious 
fabric and divers shapes; and wine in abundance, 
whose worth had gained for it the name of Royal, 
of which each person by express ordinance drank 
what he pleased ;—or when, at the end of these 
seven days of popular enjoyment, the king feasted 
with Vashti, the qneen, af a banquet for the women 
in her own palace, when the monarch commanded 
his seven high officers of state to bring Vasliti the 
queen befure the king with the crown royal, te 
show the people and the princes her beauty, for 
she was fair*to look on;—or, finally, wheu a fa- 
vourite servant, being clothed in the royal apparel, 
and set upon the horse that the king rode upon, 
with the crown royal upon his head, was con- 
ducted by the hand of one of the king’s most 
noble princes through the highways of the glitter- 
ing city, while heralds proclaimed before the re- 
splendent retinue, ‘Thus shall it be done to the 
man whom the king delighteth to honour ;—then 
blazed forth the glory of the Persian greatness, in 
pomp and splendour correspondent with the bril- 
liancy of the heavens and the luxuriance of the 
earth under which and on which these luminaries 
shone. Nor, in the midst of all this outward 
pomp, were there wanting internal regulations 
fitted to sustain and give eflect to the will of the 
monarch and his council. A body of law was 
in existence, to which additions were constantly 
made by omnipotent decrees issued by the king. 
These rescripts were made out by officials, a 
body of men who are designated royal scribes or 
secretaries ; and being drawn up in the pre- 
scribed form, were copied and translated for 
“every people after their language.’ Being then 
‘sealed with the king's ring,’ the letters were sent 
“by post,’ ‘on horseback and on mules, camels 
and young dromedaries,’ to the king’s lieutenants, 
and to the governors over every province, and to 
the rulers of every people of every one of the 127 
provinces. History, as well as law, received dili- 
gent and systematic attention. ‘A book of records 
of the chronicles’ was kept, in which the events of 
each reign were entered, probably under the super- 
vision of the learned caste, the Magi. This book 
the monarch used to consult on occasions of im- 
portauce and perplexity, partly for instruction, , 
partly for guidance; so that the present was mo- 
delled after the past, and the legislation and the 
conduct of the king formed one entire and, to some 
extent, consistent whole. Whence it appears that 
though the monarch was despotic, he was not 
strictly arbitrary. Aided by a council, controlled 
by a priesthood, guided by the past as well as in- 
fluenced by the present, the king, much as he may 
have been given up to his personal pleasures, must 
yet have had a difficult office to fill, and heavy 
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dutes to discharge. Rulers are generally insecure 
in proportion to the degree of their despotism ; and 
80 we find, from the plot against the life of Aha- 


_ Suerus (Xerxes, p.c. 485-465), which Mordecai 


discovered and made known, that even the re- 
cesses of a palace did not protect the kings of 
Persia from the attempts of pom assassin. Inu the 
punishment, however, which fell upon the wicked 
Haman, we see the summary means which the 
Persian monarchs employed for avenging or de- 
fending themselves, as well as the unshared and 
unqualified power which they held over the life 
of their subjects even in the highest grades. In- 
deed it is not possible to read the book of Esther 
without faucying more than once that you are in 
the midst of the court of the Grand Seighior. Not 
least among the causes of this illusion is what is 
rarrated in regard to the harem of Xerxes. The 
women, it seems, had a palace of their own, and 
dwelt there apart from the king, who prid them 
visits of ceremony. This their abode, and they 
themselves, were under the care of a royal cham- 
berlain. whose power in the harem was supreme, 
and whe had abundance of resources for increas- 
ing the state and promoting the comfort of those 
who pleased him; nor may he have been without 
an influence in determining the king in his choice 
of his favourite mistress. To supply the harem, 
officers were appointed in the several provinces, 
whose duty it was to find out and procure for the 
monarch the fairest maidens in the world. Each 
of these, after she had been in the women’s house 
a twelvemonth, and had gone through a certain 
course of preparation, visited the king fer one 
night in turn; Lat she came in unto the king no 
more except the king delighted in her, and that 
she were called by name, in which case she be- 
came queen. ‘ And the king loved Esther above 
all the women, and she obtained grace and favour 
in his sight more than all the virgins; so that he 
set the reyal crown upon her head, and made her 
queen instead of Vashti.’ 


453, [Ancient Persian guards.] 


The greatness of the power of the chief viziers 
of the Persian monarchy is illustrated in the re- 
corded acts of Haman and Mordecai. The mode 
of delegating power was by presenting to the en- 
trusted person the royal signet, which appears to 
have licensed him to do what he would, by such 
means as he pleased. : 

The great influence which Esther and Mordecai 
possessed with Xerxes is attributable to the noble 
qualities, both of mind and body, for which the 
Hebrew race were, and still are, conspicuous. 
These qualities won the heart and gained the 
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favour of the king, and thereby proved instru- 
mental in savjng the Jews scattered throughout 
the empire from the bloody slaughter which Ha- 
man had desigued should take place every where 
on the same day. Nor is it improbable that to 
influences connected with the same high qualities 
the decree may have been owing by which Cyrus 
set the people of the captivity free, that they might 
return home and build again the walls of Jeru- 
salem. Cyrus, it is true, may have had some 
regard to justice; he may have thought it prudent 
to send away from his country at least the best of 
these highly-endowed men ; he may uot have been 
unwilling to see Jernsalem rise again into power, 
and prove a friendly barrier against Egypt; but 
the munificeut mauner in which the Jews were 
dismissed seems to betoken the agency of some 
persoual influence, if not of some personal afiec- 
tion. Nehemiah (xiii. 6; comp. ii. 1, sq.) 
speaks expressly of a favour which he obtaine 
of Artaxerxes (Longimanus, B.c. 465), or Xerxes 
II. (Bc, 424), after an interview of several days. 
By no means inconsisteut with this personal fa- 
vour, nor improbable in themselves, are the 
religious considerations by which the Scriptural 
writers represent Cyrus as being actuated in 
setting the Jews at liberty. The religion of the 
Persians was in its essential and primitive form mo- 
notheistic, and must therefore have been anything 
but alien, iu spirit at least, to that of the Hebrews. 
Nor is there anything extravagant in assuming 
that so great a prince as Cyrus, who could scarcely 
have yielded to the luxurious effeminacy in which 
his successors indulged, and whose mind must 
Lave been elevated as well as powerful, under- 
stood in a measure, and highly appreciated, the 
excellences of the Mosaic religion; while the 
same general feeling which directed the storm of 
the Persians against the polytheistic temples of 
Greece, may have prompted an earlier and better 
sovereign to liberate the Jews, and bring about 
the restoration of the monotheistic worship on 
Mount Zion, Certainly the terms are distinet 
and emphatic in which Cyrus is made to speak 
in our sacred books; vor do we see any reason to 
suppose that a Jewish colouring has been given 
to these passages, or to question that we have in 
them a faithful translation of the original state 
documents (Ezra i, 1-4; i. 7-115 vii. 235 viii. 
22). The two last passages here referred to would 
seem to justify the inference that the favour of 
the Persian government was owing not merely to 
general religious influences, but also to specific 
instances of good and ill connected with the will 
of the Almighty ; probably national reverses, 
more or less directly aud believingly ascribed to 
God, may have been in operation to aid the 
restoration of the temple worship. 

A general impression prevails that, to use the 
words of Winer (Real-Worterb. s. v. ‘ Persien’), 
‘no edict published bearing the king’s signature 
could be revoked,’ so that the ‘ laws of the Medes 
and Persians’ altered not in the sense of being di- 
minished or reformed. Winer refers, as an autho- 
rity, to Esth. 1.195 yef this book contains a strik- 
iug fact which proves the contrary ; for the decree 
which Haman had got promulgated for the de- 
struction of the Jews was superseded by another 
procured by the influence of Esther and Mor- 
aecai, and this other of so decided a character as 
to give the Jews in all the provinces of the empire 
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the power of assaulting and slaying their enemies. 
In truth, the words ‘that it be not altered’ seem, 
at least in the period to which the biblical records 
refer, to signify little more than the general sta- 
bility of the law, and the certainty of its penalties. 

The extraordinary power entrusted to the Jews 
serves to show that the social coustitution uf the 
Persian empire was open to the greatest abuses. 
What could be worse than for the government 
itself to let loose on society a scattered horde of 
people, trembling for their lives, yet united in the 
stroug bonds of religious fellowship? They would 
want no encouragement, if only relieved of the 
penalties commanded by the decree of Haman, 
to do all they could privately ‘to be ready to 
avenge themselves on their enemies’ (Hsth. viii. 
~3); but when couriers came riding post into all 
parts where they were, bearing the royal behests 
to the effect that, on the very day on which they 
themselves expected unsparing slaughter, they 
were allowed not only ‘to stand for their life,’ 
but ‘to destroy, to slay, and to cause to perish all 
the power of the people and province that would 
assault them, both little ones and women, and to 
take the spoil of them for a prey’ (Hsth. viii. 11), 
then, we may well believe, a dreadful vengeance 
would be taken, and frightful disorder caused, 
the possibility of which in any social. condition is 
a proof that the first principles of justice are not 
understood ; and the actual existence of, which 
shows that, whenever occasion required, they were 
recklessly set at nought. 

On the religion of the ancient Persians we refer 
> the articles Meprs and Magy, from whom the 
Persiaus received their religion, as well as the 
coustitution of their social state. If, indeed, the 
Persians, as a separate tribe in the geueral govern- 
ment of the Medes, succeeded in getting the upper 
hand of their effeminate masters, and wresting the 
sceptre from their enfeebled hands, the Medes were 
not without a recompense in that they perpetuated, 
even by the instrumentality of their couquerors, 
most of the higher appliances and ellects of ciyi- 
lization to which in the course of ages they had 
given birth, aud which have in all ages consti- 
tuted the true honour of men and the best treasure 
of states. In truth, in this matter the relation into 
which the Persians entered with the Meiles is that 
which must exist where the rough, untamed energy 
of a half-barbarous race comes down on the culti- 
vated plains of a high but decaying civilization ; 
and that which, in its chief features, may be seen 
in the relation which the Romans bore to the 
Greeks, and which the Northmen in their turn 
bore to the Romans : 
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‘Grecia capta ferum victorem cepit, et artes 
Intulit agresti Latio.’ 


The oldest. Persians were, however, fire-wor- 
shippers—a species of idolatry which is least 
removed from monotheism, and also least unpar- 
dovable in such a clime as that of Persia. That 
such a worship is not incompatible with the 
esoteric recognition of one intelligent Creator is 
obvious, for the fire may have been regarded, and 
doubtless by the wise and philosophic was re- 
garded, as merely symbolical of the Great Power 
which, as imaged in the sun, quickens, vivities, 
and blesses all things. But even so pure and lofty 
a form of symbolical worship tended to corruption; 
and though we are unable to trace the steps of the 
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progress, yet we know that it did gradually, in the 
case of the Persians, lead first to dualism, and then 
to gross idolatry (Bauer, Symbol. u. Mythol. i, 
323, sq.). 

The name ‘Persia’ is not found in the older 
records of the Bible, but after the Babylonish 


period it (D7) occurs frequently (2 Chron. xxxvi. 


20, 22; Ezra iv. 5, sq.; vi. 14, sq,; Esth. 1. 3; 
viii, 10; 1 Mace. i. 1), meaning the great Persian 
kingdom founded by Cyrus, which in the period 
of its highest glory comprised all Asiatic coun- 
tries from the Mediterranean to the Indus, from 
the Black and Caspian Sea to Arabia and the 
Indian Ocean. This vast empire was divided into 
many provinces or satrapies, one of which was 
Persia (properly so called), or Persis (Farsistan), 
which on the north was separated from Media by 
the range of mountains denominated Parchratras, 
on the west bordered on Susiana (Khusistan), on 
the south reached tu the Persian Gulf, and on the 
east was bordered by Carmania (Kirman). The 
country that lies along the sea is a sandy plain, 
which the heat and poisonous winds render unfit 
for haman abodes (Plin. Hist. Nat. xii. 20). The 
interior is crossed by rocky mountains, whose sum- 
mits are covered with snow the greater part of the 
year. This mountain chain renders the north of the 
country rough and unfruitful, so that herdsmen 
and nomads alone dwell there. In the inter- 
mediate parts, however, are found many well- 
watered valleys and plains, which yield to few 
in fruitfulness and milduvess of climate (Strabo, 
xv. p.727; Ptolem. vi. 4; Mannert, Geog. 11. 497). 
The inhabitants of this province of Persis were 
connected by blood with the Medes, aud were 
divided into many tribes and clans (Herod. 1. 
125), three of which were noble, the Pasargade, 
the Maraphii, and the Maspii. The Pasargades 
held the pre-eminence ; of which tribe was Cyrus, 
a circumstance to which he in part owed his power 
and influence. 

The Persian language was diverse from the 
Shemitic, and connected with the Indo-Germanic 
tongues, of which the Sanscrit may be considered 
as the eldest branch (Adelung, Mithridat. i. 255, 
sq.; O. Frank, De Persidis Lingua et Genio, 
Norimb,, 1809; Wahl, Gesch. d. Morgenliénd 
Sprache u. Literatur, p. 129, sq.). 

The residences of the monarchs of the immense 
country denominated Persia were various. Pasar- 
gada, with its royal tombs, was most ancient. 
Persepolis rose not very far from it, and became 
a treasure-city. After the overthrow of the Baby- 
lonian kingdom, Cyrus, while preserving a regard 
for the more ancient cities of the empire, seems to 
have thought Babylon a more suitable place for 
the metropolis of Asia; but as it might not be 
politic, if it were possible, to make a strange place 
the centre of his kingdom, he founded a new city, 
Susa, where he was still on Persian ground, and 
yet not far distant from Babylon. There was also 
Ecbatava, the Median capital. These several 
royal abodes seem to have been occupied by the 
later mouvarchs, according as the season of the 
year called for a colder, warmer, or milder 
climate. 

We have before seen that the Persian monarchy 
had its chronicles. These may have been con- 
sulted by our classical authorities, but are wholly 
lost tous. We are therefore thrown on two foreign 
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sources of information ing the Persian his- 
tory: 1. The Jewish, to be elicited chiefly from 
the books of Ezra, Nehemiah, and Esther, of 
which something has been said. 2. Grecian 
writers. Of these, Ctesias availed himself of the 
Persian annuals, but we have only extracts from 
his work in Photius. Herodotus appears also to 
have consulted the native sources of Persian his- 
tory. Xenophon ts us with the fullest ma- 
terials, namely, in his Anadasis, his Hellenica, 
and especially in his Cyropedia, which is an 
imaginary picture of a perfect prince, according 
to Oriental conceptions, drawn in the person of 
Cyrus the elder. Some of the poiuts in which the 
classical authorities disagree may be found set 
forth in Eichhorn’s Gesch. der A. Weit, i. 82, 83. 
A representation of the Persian history, according 
to Orieutal authorities, may be found in the Hal- 
lische Aligemeine Weltgeschichte,th.iv. A very 
diligent compilation is that of Brissonius, De 
Regno Persarum, 1591. Consult especially 
Heeren’s Ideen, i. 1; and his Handbuch der G. 
a, S. Allerth., i. 102. A full and valuable list 
of the older authorities in Persian affairs may be 
seen in the Bibliotheca Historica of Meusellius, 
vol, i., pt. ii., p. 28, sq.—J. R. B. 


PESTILENCE. The terms pestilence and 
lague are used with much laxity in our Auth, 
Version, The latter, however, which generally 
represents the Hebrew 32, is by far the wider 
term, as we read of ‘ plagues of leprosy,’ ¢ of hail,’ 
and of mauy other visitations. Pestilence is em- 
ployed to denote a deadly epidemic, and is the 
word by which TA'7 (Sept. @dyaros, and occa- 
sionally Aoiuds) is translated. In our time, how- 
ever, boti: these terms are nearly synonymous ; 
but plague is, by medical writers at least, restricted 
to mean the glandular plague of the East. There 
is indeed no description of any pestilence in the 
Bible, which would enable us to form an adequate 
idea of its specific character. Severe epidemics 
are the common accompaniments of deuse crowd- 
ing in cities, and of famine; and we accordingly 
often find them mentioned in connection (Ley. 
XxvI. 25; Jer. xiv. 12; xxix. 18; Matt. xxiv.7; 
Luke xxi, 1]). But there is no better argument 
for believing that ‘ pestilence” in these instances 
means the glandular plague, than the fact of its 
being at present a prevalent epidernic of the Kast. 
It is also remarkable that the Mosaic law, which 
contains such strict rules for the seclusion of lepers, 
should have allowed a disease to pass unnoticed, 
which is above all others the most deadly, and, at 
the same time, the most easily checked by sanatory 
regulations of the same kind.* The destruction 
of Semuacherib’s army (2 Kings xix, 35) has also 
been ascribed to the plague. But—not to insist 
on the circumstance that this awfully sudden 
annihilation of 185,000 men is not ascribed to 
any disease, but to the agency of an angel (since 


 * Michaelis endeavours to explain why the Law 
contained uo ordinances about the plague, by 
arguing that, on account of the sudden appearance 
and brief duration of the disease, no permanent 
enactments could have been eflicieut in mode- 
rating its ravages, but only such preveritive mea- 
sures as varied according to the ever-varying cir- 
cumstances of the origin aud course of its visita- 


tions (Mos. Recht. iv. 200). * 
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such ges as 2Sam. xxiv. 15, 16, weaken this 
objection, and even Josephus understood the cause 
to bea PEE Antig. x. 1. 5)—it is impossible 
that such a mortality could have been produced, 
in one night, by a disease which spread itself by 
contagion, like the Oriental plague; and the same 
remark applies, though in a less degree, to the 
three days’ pestilence in the reign of David (2 Sam. 
xxiv. 13), hose who entertain the common opi~ 
nion about the means by which the destruction of 
Sennaclierib’s army was effected, regard the illness 
of Hezckiah (2 Kings xx. 1-11) as connected, 
both as to time and cause, with that event; and 
consider his ‘ boil’ especially to afford direct evi- 
dence that he suffered from the plague. The boit 
would have certainly been a most characteristic 
symptom, if we had the least indication that his 
disease was pestileutial ; but we have no evidence 
whatever that any epidemic prevailed at that time 
at Jerusalem, 

The glandular plague, like the small-pox, is in 
eruptive fever, aud is the most virulent and mcst. 
contagious disease with which we are acquainte !~ 
The eruption consists of buboes, carbuncles, anl 
petechia. Buboes are inflamed and swollen 
glands; and the glands so affected are generally 
these of the groin, axilla, neck, and the parotid 
glands. More frequently there are two, three, or 
even four, such tumours. They sometimes ‘sub- 
side of themselves; or, what is more commonly 
the case, they suppurate: and as this process sel- 
dom commences before tle disease hasstaken a 
favourable turn, it is regarded as the cause, but 
more correctly as a sign, of approaching recovery 
A carbuncle is an inflammation of the skin, 
givivg rise to a hard tumour, with pustules cr 
vesicles upon it. It resembles a common boil, 
but differs from it in this important respect. The 
carbuncle becomes gangrenous throughout its 
whole extent, so that when the eschar separates 
a large deep ulcer is Jeft. Under the term 
petechiz are included evanescent spots and streaks 
of various hues, from a pale blue to a deep punjle, 
which give a marbled appearance to the skin, 
When such livid streaks occur in the face, they 
distigure the countenance so much that a patient 
cau haidly be recognised. by lis friends. The 
disease varies so considerably in ifs symptoms and 
course, that it is impossible to give one description 
that will suit even the majority of cases. Some- 
fimes the eruption does vot appear at all, and 
even tle general symptoms are not of that violence 
to lead an ignorant peison to suspect the least 
danger. The patient is suddenly attacked with a 
loss of strength, a sense of confusion, weight in the 
head, oppression at the heart, and extreme dejec- 
tion of spirits. Such cases sometimes terminate 
fatally within twenty-four hours, and occasionally 
on the second or third day. Generally, however, 
the patient is attacked with shivering or coldness, 
which is soon followed by fever, giddiness, pain 
in the’ head, occasionally also by vomiting, 
Buboes and carbuneles in most cases make their 
appearance on the first day ; and successive erup- 
tious of them are not unusually observed during 
the course of the disease. There is a peculiar 
and characteristic muddiness of the eye, whieh 
has beew described by Dr. Russel) as a muddiness 
and lustre strangely blended together, The fever 
remi(s every morning, and increases during the 
day and night. The vomiting then increases ; 
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tue tumours become painful; and the patient 
wauders, and is inclined to stupor. On the morn- 
ing of the third day, in favourable cases, a sweat 
breaks out, which produces great relief, and some- 
times even proves critical. The exacerbation on 
the fourth day is more severe than on the pre- 
ceding ones, and continues intense until it is ter- 
minated by tlhe sweat on the morning of the fifth 
day, which leaves the patient weak, but in every 
respect relieved. After this, the exacerbations 
hecome slighter and slighter ; and the buboes ad- 
yancing favourably to suppuration, little or no 
fever remains after the beginning of the second 
week. In other cases, again, the symptoms are 
far more urgent. Besides vomiting, giddiness, 
and headache, there is also diarrhoea at the out- 
break of the fever. During the night the patient 
becomes delirious or comatose. The pulse is full 
and strong; and though the tongue is not dry, 
the thirst is excessive. The fever abates some- 
what on the succeeding morning, but the pulse is 
frequent, the skin hot and dry, and the patient 
dejected. As the second day advances, the vomit- 
ing and diarrhea become urgent, the eyes are 
muddy, expression of countenance confused, the 
pulse quick, and sometimes low and fluttering, 
external heat moderately feverish, or occasionally 
intense in irregular flushings. There is pain at 
the heart, burning pain at the pit of the stomach, 
and incessant restlessness. When to these symp- 
toms are joined faltering of the tongue, or loss of 
speech, and the surface of the body becomes cold 
or covered with clammy sweats, death is inevi- 
table, although it may still be at some distance. 
When the patient has been much weakened by 
the vomiting, diarrhoea, or hemorrhage, the third 
day proves fatal; but more commouly the disease 
is prolonged two or three days longer. In this 
form of pSague, buboes appear on the second or 
third day, aud sometimes later; but whether they 
advance towards suppuration, or not, they seem to 
have no effect in hastening or retarding the ter- 
mination of the disease. Lastly, in some cases, 
the eruption of buboes and carbuncles constitute 
the principal symptoms of the disease ; and pa- 
tients are so little indisposed, that they are able 
to go about the streets, or atteud to their usual 
avocations, if not prevented by the inflammation 
of inguinal tumours. 

Respecting the causes and origin of plague 
nothing is known. There cannot be the slightest 
doubt that it is propagated by absolute contact 
with, or a very near approach to, the bodies or 
clothes of persous infected ; but we are entirely at 
a loss to know how it is generated afresh, Ex- 
tremes of temperature have a decided effect in 
putting a stop to it; but Dr. Russell observed 
that, in the year 1761, the plague at Aleppo 
was mild, in 1762 it was severer, and in 1763 
it was very fatal; and yet there was no appre- 
ciable difference in the respective seasons of 
these years. In Egypt, the plague commences 
in autumn, and is regularly put an end to by 
the heats of summer; and it is even asserted 
that contaminated goods are also disinfected at 
this time. Py 

In Europe, the plague disapp*red during the 
winter, This was remarked in all the epidemics, 
except that from 1636 to 1648, called the Great 
Plague, on account of its long duration; but even 
in this instance it abated considerably during the 
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winter. It was a common superstition that tne 
plague abated on St. Jobu’s day. 

The most fatal, and at the same time the most 
general epidemic, was that which ravaged Asia, 
Afitea, aud the whole of Enrope, in the fourteenth 
century. It was called by the northern European 
nations ‘ the Black Death,’ aud by the Italians 
‘Ja Mortilega Grande, or the great mortality. 
According to Dr. Hecker, not less than twenty-five 
millions perished by it in the short space of three 
years, from 1347 to 1350. Since the commence- 
ment of this century, Europe has been free from 
the plague, with the exception of two or three 
instances. It occurred at Noja, in the kingdom 
of Naples, in 1815 and 1816; at the Lazaretto of 
Venice, in 1818; in Greiffenberg, in Silesia, in 
1819. It has not been seen in Great Britain since 
the great epidemic of 1665, which is stated to 
have carried off eight thousand in one week. Qua- 
rantine was first performed in one of the islands 
near Venice, in 1485. Persons who had been 
cured of plague in the Lazaretto on one of the 
adjoining islands were sent there, and all those 
with whom they bad had intercourse, where they 
were detained forty days. This period was pro< 
bably fixed upon on account of some metlical 
hypothesis. The fortieth day was regarded as the 
last day of ardent diseases, and that which sepa~ 
rated them from chronic. Forty days constituted 
the philosophical month of alchymists. Theolo- 
gical, and even legal derivations, have been also 
given. The forty days of the flood; Moses’ so- 
journ on Mount Sinai; our Lord’s fast; and, 
lastly, what is called the ‘Saxon term’ (Sachsische 
Frist), which also lasts forty days. Bills of health 
were probably first established in 1607, by a coun- 
cil of health established at Venice during a fatal 
plague that visited Italy for five years; but they 
were not generally used until 1665. It is to these 
great measures that Kurope is indebted for its 
present immunity from this terrible scourge ; and 
it cannot be doubted that, but for the callous in- 
difference of the Orientals (which proceeds from 
their fatalism, love of gain, and ignorance), the 
same measures would be adopted in the East, with 
the same success. (Hecker’s Hist. of the Epi- 
demics of the Middle Ages; Dr. Brown, art. 
‘Plague,’ in Cyclop. of Pract. Med.; Dr. Rus- 
sell, Hist. of Aleppo.)—W. A. N. 

PETER (Térpos; Aram., NBYD; 
Simron or Simon, PYDY, heard) was a native 
of Bethsaida, im Galilee, and was the son of a 
certain Jonas, or John; whence he is named on 
one occasion in the Gospel history Simon Bar- 
jona, that is, son of Jona (Matt. xvi. 17). Along 
with his brother Andrew, he followed the occu- 
pation of a fisherman on the sea of Galilee. It 
is probable that, before they became known to 
Christ, they were both disciples of John the Baptist. 
That Andrew was so we are expressly informed 
by the evangelist John; and as his brother seems 
to have been much of the same mind with him 
on religious matters, it is extremely likely that 
he was so likewise. Their becoming known to 
Christ was owing to John’s pointing him out on 
the day after his baptism to Andrew and another 
disciple (probably the evangelist John), as ‘ the 
Lamb of God;’ on which they immediately fol- 
lowed Christ, and spent some time in receiving 
his.instructions. Shortly after this, Andrew find: 
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ing Simon, carried him to Christ, who, on re- 
eeiving him as his a ty bestowed upon him 

susmname by which he has since that time 
been most commonly designated; * When Jesus 
beheld him he said, Thou art Simon the son of 
Jona; thou shalt be called Cephas, which is by 
interpretation a stone (awérpos).’ After this inter- 
view the two brothers seem to have returned to 
their usual occupation for a season, as we have an 
account in Matthew (iv. 18-20) of their being 
summoned from that occupation by Christ on a 
subsequent occasion, posterior to his temptation 
in the wildemess, and to the commencement of 
his public ministry as a religious teacher. From 
this time forward they were his devoted and ad- 
tiring followers. In the course of the evangelical 
history several anecdotes of Peter are incidentally 
recorded, for the purpose, doubtless, principally 
of illustrating the character and teaching of our 
Lord, but which tend also to throw light upon the 
history and character of his attached disciple. 
Such are the accounts furnished by the evangelists 
of his walking upon the agitated waters of the sea 
of Galilee to meet his master (Matt. xiv. 22, ff. ; 
Mark vi. 45, ff.); of his bold and intelligent 
avowals of the undoubted Messiahship of Jesus, 
notwithstanding the difficulties which he, along 
with the rest of the disciples, felt in reconciling 
what they saw in him with what they had fondly 
expected the Christ to be (Matt. xvi. 13-20); of 
his rash but affectionate rebuke of his Lord for 
speaking of suffering and death as in prospect for 
him, and as forming a necessary part of his me- 
diatorial work (Matt. xvi. 21-23); of his conduct 
in first rejecting. with an earnestness bordering on 
norror, the offer of Christ to wash his feet, and 
then, when the symbolical nature of that act had 
been explained to him, his oyer-ardent zeal that 
not his feet only, but also his hands and his head, 
might be washed (John xiii. 4, ff.); of his bold 
and somewhat vaunting ayowal of attachment to 
his Master, and his determination never to forsake 
him, followed by his disgraceful denial of Jesus in 
the hour of trial (John xiii. 36,37; Mark xiv. 
29, &c.}; of his deep and poignant contrition for 
this sin (Matt. xxvi, 75); and of his Lord's ample 
forgiveness of his offence, after he had received 
from him a profession of attachment as strong 
and as frequently repeated as his former denial of 
him (Johu xxi. 15-18). From these notices it is 
easy to gather a tolerably correct conception of the 
predominating features of the apostle’s character 
up to this period. He seems to have been a man 
of undoubied piety, of ardent attachment to his 
Master, and of great zeal for what he deemed his 
Master's honour; but, at the same time, with a 
mind rather quick than accurate in its apprelen- 
sions, and with feelings rather hasty in their im- 
pulse than determined and continuous in their 
exercise. Hence his readiness in avowing his 
opinions, and his rashness in forming them ; and 
hence also the tenilency which beset his honest 
openness to degenerate into bravado, and his de- 
terminations of valour to evaporate into cowardice 
at appalling forms of danger. His Jall, however, 
and his subsequent restoration, connected as these 
were with the mysterious events of his Master's 
crucifixion and resurrection, and with the new 


‘light which had by them been cast around his 


character and work, produced a powerful change 
‘tauithe better upon the apostle’s mind, From this 
* A} si 4 - Ahn a z, 
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time forward he comes before us under a new 
aspect. A sober dignity and firmness of purpose 
have displaced his former hasty zeal; sagacity 
and prudet.ce characterize his conduct ; and whilst 
his love to his Master shows no symptom of abate- 
ment, it displays itself rather in active labour and 
much-enduring patience in his service, than in 
loud protestations or extravagant exhibitions of 
attaument. In the subsequent Scripture history 
he is presented to us as the courageous herald of 
the kingdom of Christ, by whose mouth the first 
public declaration of salvation through the cru- 
citied Jesus was made to the people; by whose 
advice and counsel the early churches were planted 
and governed; and by whom the prejudices of 
Judaism were first fairly surmounted, and the 
Gospel preached in all its universal freeness to 
the Gentile world. The Acts of the Apostles con- 
tain recitals of many interesting incidents which 
befell him whilst engaged in those efforts, Of 
these, the chief are his imprisonment and trial 
before the Sanhedrim for preaching Christ, and 
bis bold avowal of his determination to persist in 
that work (Acts iv. 1-22); his miraculously in- 
flicting the punishment of death on the infatuated 
couple who bad dared to try an experiment upon 
the omniscience of the Holy Ghost (v. 1-11); his 
visit to Samaria, and rebuke of Simon Magus, 
who deemed that the miracles of the apostle were 
the result of some deep magic spell of which he 
had not yet become possessed, aud which, conse- 
quently, he was desirous of purchasing from Peter 
(vill. 14-24); the vision by which he was taught 
that the ancient ritual distinctious between clean 
and uuclean had been abolished, and thereby pre- 
pared to attend on the summons of Cornelius, to 
whom he preached the Gospel (x. 1.48); his ap- 
prehension by Herod Agrippa, and his deliverance 
by the interposition of au angel, who opened for 
him the doors of his prison, and set him free 
(xii, 3-19); and”his address to the council at 
Jerusalem, on the occasion of a request fur advice 
aud direction being sent to the church there by 
the church in Autioch, in which he advocated the 
exemption of Gentile couverts from the ceremon:al 
institutes of the law of Moses (xv. 6-11). In all 
these incidents we trace the evidences of his mind 
having undergone an eutire change, both as to its 
views of truth and impressions of duty, from what 
is displayed by the earlier events of his history. 
Ou ove occasion only do we detect something of 
his former weakness, and that, strangely enough, 
in regard to a matter in which he bad been the 
first of the apostles to perceive, and the first to 
recommend aud follow, a correct course of pro- 
cedure. The occasion referred to was his with- 
drawing, through dread of the censures of his 
Jewish brethren, from the Gentiles at Autioch, 
after having lived in free and friendly intercourse 
with them, and his timidly dissembling his con- 
victions as to the religious equality of Jew and 
Geutile. For this Paul withstood him to the face, 
and rebuked him sharply. because of the injury 
which his conduct was calculated to produce to 
the cause of Christianity. With this single ex- 
ception, however, his conduct seems to have been 
in full “accordance with the name which his 
Master had prophetically bestowed on him when 
he called him Simon the Rock, and with the 
position which Paul himself assigns to him, at 
the very time that he recounts his temporary 
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dereliction, as one of ‘the Pillars of the Church’ 
(Gal. ii. 9, 14). 

Thus far we are enabled, from the inspired do- 
‘cuments, to trace the bistory of this apostle; but 
for what remains we must be indebted to evidence 
of a less explicit and certain character. Kecle- 
siastical tradition asserts that he performed an 
extensive missionary tour throughout those dis- 
tricts, to the converts in which his epistles are 
addressed. ‘ Peter,’ says Origen, ‘ appears to have 
preached to the Jews in the dispersion, in Pontus, 
Galatia, Bithynia, Cappadocia, and Asia’ (In 
Genesin, tom. ili.; Euseb, Hist. Eccles. iii. 1, 4). 
This tradition, however, though deriving some 
countenance from | Pet. v. 13, is very uncer- 
tain; even Origen, in adducing it, speaks doubt- 
ingly (xexnpyxévar Eoixev). The fact that uo 
allusion appears in his epistles to any personal 
acquaintance on the part of the apostle with those 
to whom they are addressed, militates strongly 
against its authenticity. Another tradition re- 
ports the apostle as having towards the close of 
his life visited Rome, become bishop of the 
church in that city, and suffered martyrdom in 
the persecution raised against the Christians by 
Nero. The importance of these points in con- 
nection with the claims urged by the Catholics 
on behalf of the supremacy of the pope, has led 
to a careful and sifting examination of the accu- 
racy of this tradition; the result of which seems 
to be, that whilst it is admitted as certain that 
Peter suflered martyrdom, in all probability by 
crucifixion (Tertullian, De Prescript., 38; Lac- 
tautius, De Mortibus Persecutorum, c. ii.), and 
as probable that this took place at Rome, it has, 
nevertheless, been made pretty clear that he never 
was for any length of time resident in that city, 
and morally certain that he never was bishop of 
the church there (Barrow, On the Pope's Supre- 
macy ; Works, vii. 207, ff., Loud. 1831; Cave's 
Life of St. Peter, § 11; Campbell, Eccles. Hist. 
lect. xii.; Neander, Gesch. d. Pflanz. und Leit. 
u.s. W., 11. 474; Winer, Real- Worterd., in ‘Petrus,’ 
&c.). By some an attempt has been made to ob- 
tain the support of the apostle’s own testimony in 
favour of his having at one period resided at Rome, 
by interpreting the words, ‘the church that is at 
Babylon, the salutations of which he sends to 
those to whom he wrote his first epistle, as apply- 
ing to the church at Rome; an attempt which 
Dr. Campbell justly stigmatizes as ‘ poor, not to 
call it ridiculous.’ Even if we admit that at the 
time when this epistle was written it was under- 
stood amougst the Christians that Babylon was 
the prophetical name for Rome—an admission, 
however, which is entirely unsupported by evi- 
dence—it would remain unexplained why the 
apostle, i such a mere matter-of-fact affair as 
the communication of the friendly salutations of 
one church to another, should have employed the 
obscure and symbolical language of prophecy, 
when his meaning could have been so much more 
distinctly conveyed by a simple statement. This 
would be the more inexplicable, that the style 
of Peter is remarkably plain and perspicuous 
‘throughout the entire epistle. It seems much 
‘more consistent, therefore, with rational principles 
of interpretation, to understand the statement. lite- 
rally of the Assyrian Babylon, in which city, as 
we learn from Josephus, there was a great multi- 
tude of Jews (0a kal Aros jv “lovdalwr, 
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Antig. xv. 2. 25 see also c. 3. 1), and to which. 
consequently, it is probable that at some period 
of his life ‘the apostle of the circumcision’ (Gal. 
ii. 8) must have paid a visit. Some have sug- 
gested that Babylon in Egypt is probably in- 
tended; but this is set aside by the fact, that as 
this time the Egyptian Babylon was nothing 
more than a Roman fort (Strabo, xvii. 1). 

The assertion that Peter was bishop of Rome 
is connected with another, by which the claims of 
the papacy are sought to be established, namely, 
that to him was conceded a right of supremacy 
over the other apostles. In support of this, an 
appéal is made to those passages in the Gospels, 
where declarations supposed to imply the bestowal 
of peculiar honour and distinction on Peter are 
recorded as having been addressed to him by our 
Lord. The most important of these are: * Thou 
art Peter, and on this rock will I build my church’ 
(Matt. xvi. 18); and, ‘ Unto thee will I give the 
keys of the kingdom of heaven,’ &c. (Matt. xvi. 
19). At first sight these passages would seem to 
bear out the assumption founded on them ; but, 
upon a more careful investigation, it will be seen 
that this is rather in appearance than in reality. 
The force of both is greatly impaired for the pur- 
pose for which Catholics produce them, by the 
circumstance, that whatever of power or authority 
they may be supposed to confer upon Peter, raust 
be regarded as shared by him with the other 
apostles, inasmuch as to them also are ascribed 
in other passages the same qualities and powers 
which are promised to Peter in those under con- 
sideration. If by the former of these passages we 
are to understand that the church is built upov 
Peter, the apostle Paul informs us that it is not 
on him alone that it is built, but upon ail the 
apostles (Kiphes. ii. 20); and in the book of Reve- 
Jation we are told, that on the twelve foundations 
of the New Jerusalem (the Christian church) are 
inscribed ‘the names of the teelve apostles of the 
Lamb’ (xxi. 14). As for the declaration in the 
latter of these passages, it was in all its essential 
parts repeated by our Lord to the other disciples 
immediately before his passion, as announcing a 


‘privilege which, as his apostles, they were to pos 


sess in common (Matt. xvili. 18; John xx. 23). 
It is, moreover, uncertain in what sense our Lora 
used the language in question. In both cases his 
words are metaphorical ; and nothing can be more 
unsafe than to build a theological dogma upon 
language of which the meaning is not clear, and 
to which, from the earliest ages, different inter- 
pretations have been affixed. And, finally, even 
granting the correctness of that interpretation 
which Catholics put upon these verses, it will not 
bear out the conclusion they would deduce from 
them, inasmuch as the judicial supremacy of 
Peter over the other apostles does not necessarily 
follow from his possessing authority over the 
church. On the other side, it is certain that there 
is no instance on record of the apostle’s having 
ever claimed or exercised this supposed power ; 
but, on the contrary, he is oftener than ouce repre- 
sented as submitting to an exercise of power upon 
the part of others, as when, for instance, he went. 
forth as a messenger from the apostles assembled 
in Jerusalem to the Christians in Samaria (Acts 
viii. 14), and when he received a rebuke from 
Paul, as already noticed. This circumstance is 
so fatal, indeed, to the pretensions which have 
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heen urged in favour of his supremacy over the 
other apostles, that from a very early age attempts 
ave been made to set aside its force, by the 
hypothesis that it is not of Peter the apostle. 
but of another person of the same name, that Paul 
speaks in the passage referred to (Euseb. Hist. 
Eccles. i. 13). This hypothesis, however, is so 
plainly contradicted by the words of Paul, who 
explicitly ascribes apostleship to the Peter of 
whom he writes, that it is astonishing how it could 
have been admitted even by the most blinded 
zealot (vers. 8, 9). Whilst, however, it is pretty 
well established that Peter enjoyed no judicial 
supremacy over the other apostles, it would, per- 
haps, be going too far to affirm that no dignity or 


‘primacy whatsoever was conceded to him on the 


part of his brethren. His superiority in point of 
age, his distinguished personal excellence, his re- 
putation and success as a teacher of Christianity, 
and the promineat part which he had ever taken 
in his Master's affairs, both before his death and 
after his ascension, furnished sufficient grounds 
for his being raised to a position of respect and of 
moral influence iu the church and amongst his 
brother apostles. To this some countenance is 
given by the circumstances that he is called ‘the 
first’ (wpéros) by Matthew (x. 2), and this ap- 
parently not merely as a numerical, but as an 
honorary distinction; that when the apvstles are 
mentioued as a body, it is frequently by the phrase, 
© Peter and the eleven,’ or, * Peter an‘! the rest of 
tue apostles,’ or something similar ; and that when 
Paul went up to Jerusalem by divine revelation, 
it was to Peter particularly that the visit was paid. 
These circumstances, taken in connection with the 
prevalent voice of Christian antiquity, would seem 
to authorize the opinion that Peter occupied some 
such position as that of rpoeorws, or president in 
the apostolical college, but without any power or 
authority of a judicial kind over his brother 
apostles (Campbell, Eccles. Hist., lect. v. and xii. ; 
Barrow, ubi sup., &c.; Eichhorn, Etmlezt. 111. 
599; Hug, Introd. p. 635, Fordick’str.; Horne, 
Introd., iv. 432; Lardner, Works, vols. iv. v. 
vi., ed. 1788; Cave, Antiguitates Apostolice, 
&c.).—W. L. A. 

PETEK, EPISTLES OF. Of the seven 
Catholic Epistles, there are two ascribed to St. 
Peter. The first of these is one of the duoAdo- 
ryyovmeva, or those universally received in the early 
church. The second rauks among the avriAe- 
yéueva, or controverted [AnTILEGOMENA ]. 

Genuineness of the First Epistle —The ex- 
ternal evidence in favour of the genuineness of 
this Epistle is complete. ‘One Hpistle of Peter,’ 
says Euselius (Jst. Eccles. iii. 3), ‘ cailed the 
first, is universally received ;’ and Origen had 
before this time observed, that ‘Peter . . . has 
left one Epistle acknowledged to be his.’ It is 
cited by lreneeus (Adv. Her. iv. 9, 2): ‘ Peter 
says in his Epistle, Je whom, though now ye see 
him not, yet believing, ye rejoice with joy un- 
speakable and full of glory’ G. 8. Aud again 
he cites ] Pet. ii. 16); also, by Clemens Alexan- 
drinus (Strom. i. 3): ‘ Peter in the Epistle says,’ 
&e. ; and by Tertullian (Scorp. c. 12), * Peter says 
to the inhabitants of Pontus’ (comp. | Pet. ii. 20). 
Dr. Lardner observes (Hist. Apost. c. ix.) that 
“4 seems to be referred to by Clement of Rome 
in his first Epistle.’ Eusebius notices its citation 
by Polycarp (comp. Polycarp, c. i, with 1 Pet. 
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i. 8); and also by Papias; (Hist. Eccles. iti. 39). 
“In fact,’ says De Wette (Kinleitung, § 178), «if 
we except its omission in the ancient catalogue 
in Muratori, and its rejection by the Paalicians, 
it has been never called in question” De Wette 
himself, who never omits an opportunity of raising 
a doubt, contents himself with observing that ‘as 
its conteuts are really apostolic, any doubts 
arising from the absence of any known personal 
relationship between the author and those to whom 
the Epistle was addressed, or any peculiarity of 


doctrinal phraseology, find no favour or recog- | 


nition.” He adds that the second Epistle, even 
though not genuine, bears testimony (ili. 1) to the 
genuineness of the first. 

The internal evidence is equally complete. 
The author calls himself the Apostle Peter (ch, 
i. 1), and the whole character of the Epistle shows 
that it proceeds from a writer who possessed great 
authority among those whom he addresses, who 
were most probably composed chiefly of Jewish 
Christians. The writer describes himself as ‘an 
elder,’ and ‘a witness of Christ's sufferings’ (v. 
1). The vehemence and energy of the style are 
altogether appropriate to the warmth and zeal of 
Peter’s character, and every succeeding critic, 
who has entered into its spirit, has felt impressed 
with the truth of the observation of Erasmus, 
‘that this Epistle is full of apostolical dignity 
aud authority, and worthy of the prince of the 
apostles.’ 

The only indication as to the place from whence 
this letter was addressed to the five proviuces, is 
contained in ch. v. ver. 13: ‘She in Babylon, 
elected with you (7 é€v BaBuA@yve cuvekAeKTh), sa: 
luteth you.’ For whether ‘she in Babylon’ refers 
to the church or to an individual (in which latter 
case Peter's wife is the person generally believed 
to be referred to), the letter must have been 
written in, or at least in the neighbourhood of, 
Babylon. But where Babylon was, or whether it 
was the celebrated city of that name on the 
Euphrates, as has been maintained by Beza, 
Lightfoot, Basuage, De Wette, Neander, and a 
host of Jearned men, is a question which has 
never been, and probably uever will be, (lecided. 
It bas been maintained, as an objection to the 
supposition that Babylou on the Euphrates was 
meant,*that there were no Jews residing there at 
the date of this Epistle, inasmuch as they had all 
been expelled from that city in the latter part of 
the reigu of Caligula, with the exception of such 
as were permitted to remain on accouut of con- 
uection, or other special reasons (Hug’s Introdue- 
tion); while those in Seleucia, or New Babylon, 
were soon after massacred, or fled to Ctesipbon, on 
the other side of the river, Hug, who stil] main- 
tains that Babylon on the Euphrates is intended, 
conceives that the weBduevot, or ‘pious,’ were the 
persons to whom the apostle’s injunctions were 
addressed, and who vere numerous in the East, 
There is certainly no authority from ecclesiastical 
history for supposing that Peter was ever at Ba- 
bylon; but this silence proves nothing, for there 
are fourteen years of the apostles life concerning 
which we have no information, But this mention 
of Babylon by St. Peter has led to the belief that 
he may have paid a visit to the Parthians (De 
Wette, 2. ¢.), of which, however, there is no other 
indication among the ancients. 

Babylon in Egypt, near Memphis, has been com 
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ectured by Pearson, Le Clerc, and others, to have 
See the scene of Peter’s labours; but neither for 
this is there any evidence, and it seems to have 
been a very insignilicant place, for Suabo de- 


geribes it only as a froutier garrison, ocenpied by 


one of the Roman legions quartered in Egypt. 

Although the ancient Syrian writers conceived 
the Babylon mentioned by St. Peter to have been 
a city in the Kast, the Greek and Latin fathers 
held the uame of Babylon here to have been, as 
in the Apocalypse, a metonymy for Rome. This 
was the prevailing opinion in the time of Kusebius, 
who observes (Hist. Eccles. ii. 15) that Peter * is 
said to have composed his first Epistle at Rome, 
which he indicates in calling it figuratively Ba- 
bylon.’ This opinion is repeated by Jerome (De 
Vir. illustr. cap. viii.) C&cumenius (11. p. 206), 
and Bede (xpos. 1 Pet. v.15). It has been, as 
is observed by Lardner and Michaelis, received 
by most members of the church of Rome, but 
certaiuly not,as Mr. Horne supposes (Introd. vol. 
li. c. ive § 3), after Macknight (On the Epistles), 
by aid the learned of that communion ; for, among 
others, Erasmus (Comment.), Du Pin (Canon of 
Scripture), aud Hug (Jn’rod.), contend agaist 
Rome in favour of Babylon in Mesopotamia. 
That Rome was meaut has been maintained also 
by Grotius, Whitby, Macknight, and Lardner. 
Perhaps the strongest objection to this hypothesis 
arises from the consideration that the use of a 
mystical name is unsuited to the character of an 
epistolary writing, although adapted to the sym- 
bolical and poetical style of the apocalypse. It 
is, however, certain that arcana nomina were 
sometimes used by the early Christians. Louis 
Capell favours the idea of a mystical name, but 
he stands alone in considering Jerusalem to be 
the place indicated. It may be added that there 
18 independent authority for believing that Peter 
was at Rume, but none that he was ever either in 
Assyria or Egypt. 

Age of the Episcle.-—The Epistle must have been 
written before A.p. 67-68, the year of St. Peter's 
martyrdom. Lardner places the date in a.p. 63 or 
64, chiefly from the fact that an earlier date than 
A.D. 63 cannot be assigned for his arrival at Rome. 


Hug and De Wette (Introductions), and Neauder 


(ist. of the Planting of the Christian Church), 
find an indication of the true date in the Neronic 
persecution, to which the Epistle manifestly re- 
fers. The Christians were now suffering perse- 
cutions as Christians, and according to the 
popular belief, of which Tacitus informs us Nero 
took advautage, they were punished as evildoers 
(malefict, Tacitus ; Kaxoroiol, 1 Pet. ii. 12). 
Hug fixes the date in the eleveuth year of Nero’s 
reign, or a.p. 65, a year after the conflagration of 
the city, and five before the destruction of Jeru- 
salem. Lardner supposes that Peter's first Epistle 
could not have beeu written from Rome betore 
the death of St. Paul, a.v. 66, as it is difficult to 
eaccount for St. Paul’s silence respecting him if 
Peter was at Rome at the date of any of his 
epistles from that city. Others, however, as 
Bishop Sherlock, consider that the first Epistle 
was written about a.p. 60. It is at the same 
time certain that Peter had read several of St. 
Paul’s Epistles, as he adopts expressions, anid 
gometimes whole phrases, from the Epistles to the 
Romans, Ephesians, Colossians, Galatians, Thes- 
salonians, 1 Corinthians, and 1 Timothy (comp. 
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especially, L Pet. ii. 18, with 1 Tim. ii, 2-45. ii, 
18, with Eph. vi. 5; 1 Pet. i. 1, with Eph. i, 4-7, 
i. 3, with Eph. i. 35 i 14, with Rom, xii, 25 il. 
1, with Col. iii, 8, and Rom. xii. 1; ii. 6-10, 
with Rom. ix. 82; ii. 13, with Rom. xii.1-4, 
ii. 16, with Gal. v. 135 ii. 18, with Eph. vi. 6, 
iii. 1, with Eph. v. 22; ii. 9, with Rom. xi. 17; 
iv. 9, with Philipp. ii, 14; iv. 10, with Rom. xu. 
6, &c.; v. 1, with Rom. viii, 18; v. 5, wath 
Kph. v. 21; v. 8, with 1 Thess. y..6; v. 14, with 
1 Cor. xvi. 20). There is, observes Hug Untrod.), 
evidence of more than accidental relationship even 
in the deviation of expression, in which, however, 
there is no essential difference. The similarity 
in thought and expression, and even in their very 
plan (Hug, J. c.), are indeed most striking, and, 
this circumstance has been well accounted for by 
the fact that Peter had not himself visited the 
Asiatic provinces, and had, therefore, reference 
to the Kpistles of his esteemed colleague for the 
general condition of the inhabitants, thei: manner 
of life, their virtues and their failings, and their 
civil and domestic relations. There are also 
some passages identical with those in the Epistle 
of St, James (comp. 1 Pet. i, 6, 7, with James 1. 
2,33; 1. 24, with James i. 10; ii. 1, with James 
i. 21; iv. 8, with James y. 20; and vy. 5, with 
James iv. 6). This latter passage is, indeed, 
a citation from Prov. iii. 84; but the iden= 
tity of the conclusions drawn by each renders it 
improbable that here was a merely accidental 
coincidence. It is also remarkable that in 1 Pet. 
iv. 8, and James vy. 20, there occurs (in each) the 
same citation from Proy. x. 12... These resem- 
blances, however, involve important consequences. 
If the Epistle of James was the first in order of 
time [James], its right to a place in the canon 
is providentially confirmed by the high and un- 
exceptionable authority of St. Peter. 

Olject and Contents of Peter's First Epistle. 
—Toatiord consolation to the persecuted appears 
to have been the main object of this Epistle. To 
this the moral instructions are subsidiary (Hug’s 
Introd). The exhortations to a pure couscience, 
to rebut the calumnies of the time by their inne- 
cence, to abstain frum violent disputes, to pay 
respect fo the existing authorities, to exercise in- 
creasing love and fidelity, were exhortations all 
giveu with a view to alleviate their fate, or enable 
them to bear it. The ‘repeated references to the 
example of Jesus’ in his death and suilerings, are 
designed to strengthen them for the endurance of 
calamities. The exhortation to the slaves, too, 
has reference to the unhappy days, in which, for 
real or imaginary wrongs aud hardships, they 
frequently became the accusers and betrayers of 
their masters. The-following is a summavy of 
the contents :-— 

The salutation and introduction, in which 
the inhabitants of the five provinces who were 
pirchased by the sufferings of Christ, ave exhorted 
to prepare themselves for a reward higher than the 
enjoyments of this fleeting life (i.1-13). They are, 
therefore, recommended to lay aside anything 
which could render them unworthy of Christ, the 
centre of their hopes, their pattern and ‘their 
Saviour, and so to regulate their couduct to thei: 
superiors that none should he able to reproach 
them as ‘evildoers.’ These precepts were to ex 
tend to slaves, to whom the meek and suffering 
Jesus should be an example. Women, tuo, were 
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their submissive noiseless virtue their 
t ornament, anil men should cherish and 
our them, All should be full of sympathy 
and love, and mutual indulgence. Their inno- 
sence should be so marked as to shame the 
calumniator, and they should make preparation 
for the approaching catastrophe, when they should 
have an opportunity of imitating Jesus in their 
sufferings: hoping for them all to have no other 
reproach than that of being his disciples. The 
presbyters are enjoined to watch over their flocks, 
and the subordinate to pay them respect, and all 
should be on the watch, and lay aside their 
worldly cares. All these exhortations are enforced 
by the example of Christ, and by the punishment 
of the disobedient in the days of Noah, those spirits 
in prison to whom Christ went and preached (iii. 
19, 20). 


to 


Tue Ssconp Episrie or Sr. Perer [Anri- 
LEGOmENA|] has been the subject of more discus- 
gion than any other book in the New Testament, 
and its genumeness has been contested by not a few 
of the ablest critics. Our space will not allow 
us to notice in detail all the objections which 
have been raised agaiust it, but it will be our 
duty to state the most important. Its geuuine- 
ness, the date of its composition, and its cha- 
racteristics, are sv intimately connected, that we 
shalj pursue a different method in treating of this 
Epistle from that which we have adopted in regard 
to other books. —- 

The author of the first epistle refers (1 Pet. v. 
12) to a former letter, now no longer extant, which 
has been generally concluded to be a private com- 
munication, as the present is expressly called the 
Second Epistle (2 Pet. iii. 1). The first writer 
who has expressly named it is Origen (Homily 
on Joshua), who speaks of the two Epistles of 
Peter. He also cites the second epistle in his 
fourth hemily on Leviticus, ‘ Petrus dicit, con- 
sortes, inquit, facti estis divine nuture’ (2 Pet. 
i. 4), and gives it the name of Scripture (‘as the 
Scripture says in a certain place, the dumb ass, 
replying with a human voice, reproved the mad- 
ness of the Prophet, alluding to 2 Pet. ii. 16; 
Opp. ii. p. 32'). At the same time he observes 
(ap. Euseb. vi. 25) that ‘ Peter has left one ackuow- 
ledged Epistle, and perhaps a second, for this is 
contested.’ Firmilian, Bishop of Cappadocia, also 
(Ep. ad Cyprian.) speaks of Peter's epistles iu a 
passage referring evidently to the second. Earlier 
allusions have been supposed to exist in the Shep- 
herd ot Hermas ( Viston iii. 7), ‘ reliquerunt viam 
suam veram’ (2 Pet. ii. 15), and Vision iv. 3, ‘ ef- 
fugistis seculum hoc’ (2 Pet. ii. 20). Clemens 
Romanus has also been thonght by some to have 
referred to this epistle, in the passages, ‘saved 
Noah, the eighth preacher of righteousness” (see 
2 Pet. ii. 6). and ‘by hospitality and piety Lot was 
delivered from Sodom, when the whole regiou was 
destroyed by fire and brimstone, the Lord thereby 
making it maurfest that he does uot forsake those 

who trust in him, but those that turn aside he 
appoints to punishment and torment’ (2 Pet. il. 
6, (im 9). 

Trenzus (4.p. 178) is supposed by some to 
‘allude to 2 Pet. ili. 8, ‘The day of the Lord is 
as a thousand years;’ as is also Justin Martyr, 
who cites the same passage in an earlier part of 
“thesame century. But others have supposed that 


the allusion here is to Ps. xc. 4, Eusebius observes _ 
(iist. Eceles. vi. 14) that ‘Clement of Alex- 
andria (a,p. 192-217) wrote, in his ‘Yrordmwoes 
(‘Adumbrations °), commentaries on the canonical 
epistles, and also on the antilegomena, that is, 
Jude and the other Catholic epistles, together 
with that of Barnabas, and the so-called Revela- 
tion of Peter.’ Cassiodorus, however, who pub- 
lished a Latin translation of the Adumbrations 
(De Instit. div. leg. c. 8), seems to continue the 
explications of Clement to 1 Peter, ] and 2 John, 
and James. 

Although we do not know by whom the col- 
lection of Catholic Epistles, as distinct from the 
Pauline, was made, yet there can be uo reason- 
able doubt that such collection, iucluding all the 
Antilegomena, existed before the close of the 
second century. It was well known in the time 
of Origen, and is referred to by Eusebius as gene- 
rally received in his time (Hist. Keeles. ii. 23), for 
he expressly calls St. James’s ‘ the first. of the seven 
Catholic epistles.’ Eusebius at the same time 
informs us of the doubts which had been raised 
before his time in regard to our epistle:—‘ That 
called the Secoud Epistle of Peter, as we have 
been informed, has not been received as a part ot 
the New Testament. Nevertheless, appearing to 
many to be useful, it has been carefully studied 
with the other Scriptures’ (Hist. Hecles. iii. 3). 
The next writers wh» refer to the doubts respect- 
ing our epistle, are Didymus, the blind teacher 
of Alexandria, in the fourth century, aud his 
pupil St. Jerome. The former acquaints us 
(Comment.) that ‘it should not be concealed 
that the present epistle was considered spurious 
(falsatam esse), and that although published, it 
was not in the Canon.’ And Jerome observes 
(De vir. illustr.), that ‘ Peter wrote two epistles 
called Catholic, the second of which had been 
denied by many (or must, plertgue) to be his, 
because of the difference of style.’ And again, 
‘Paul bad for his interpreter Titus, and Peter 
had Mark, ... . the two epistles attributed to 
Peter differ in both style and character, and the 
structure of their language; from which we must 
of necessity suppose that he made use of two dif- 
fereut interpreters.’ It may be here observed that 
the Fathers supposed that such of the sacred 
writers as did not understand Greek (among 
whom they reckoned St. Peter) dictated in their 
native language to an amanueusis, who wrote 
down in Greek what they had uttered in Hebrew. 
Silas, or Silvanus, has been conjectured to have 
acted in this capacity to St. Peter in the writmg 
of his first epistle (1 Pet. v. 2), Finally, St. 
Gregory the Great observes, towards the close 
of the sixth century, that there were some who 
asserted that ‘Peter’s second epistle, in which 
Paul’s epistles were commended, was not his.’ 
‘ Before the fourth century,’ observes the Roman 
Catholic Professor Hug, ‘Christian writers with 
perfect freedom advocated or denied the autho- 
rity of certain writings of the New Testament 
according as their judgment dictated.’ We find, 
however, that before the close of the fourth cen- 
tury the doubts had subsided, and this epistle 
was received as genuine by St. Athanasius, St. 
Cyril, St. Epiphanius, Ss. Jerome, and St. Au- 
gustine, and by Rufinus, Gregory Nazianzen 
alone considers it doubtful whether three or seven 
Catholic epistles ought to be used. The only 
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dissentient voices, after this period, were pro- 
hably Theodore of Mopsuestia, and Cosmas In- 
dicopleustes [AnTiLEGomENA|, the latter on 
dogmatical rather than critical grounds, as the 
destruction of the world by fire clashed with his 
opinions. ‘It is enumerated in the canon of Lao- 
dicea (a.p. 360 ?), and in the 85th apostolical ca- 
non, and was finally adopted by the councils of 
Hippo and Carthage, which included among the 
canonical bouks all those which are now com- 
monly received, making no distinction, however, 
between the acknowledged and coutroverted books 
of the New Testament, or between the canonical 
and deuterocanonical of the Old. 

Although before this period certain books were 
rejected from the defect of historical evidence, or 
from internal grounds of suspicion, an undev:- 
ating uniformity now took place, and no contro- 
versy was raised respecting any of the books of 
the New Testament until the inquiring age which 
ushered in the Reformation. We now find Eras- 
mus denying the genuineness of our epistle. AJ- 
though Luther does not appear to have had any 
doubts of its genuineness, be revived the ancient 
distinction m regard to the books both of the Old 
and New Testament,—separating the apocryphal 
books of the Old Testament from the canonical, 
and in the enumeration of the books leaving the 
antilegomena of the New without any numbers 
attached to them; and in the Lunenberg edition of 
Luther's Bible. published in 1614 (68 years after 
Luther’s death), these books are headed by the 
words, ‘ Apocrypha of the New Testament’ [An- 
TILEGOMENA]. Our epistle was called in question 
by Calvin (Comm. in Ep. Cath.), who observes, 
that ‘notwithstanding some affinity in style, the 
discrepancies between it and the former are such 
as to iniicate that they had not the same author.’ 
It was, however, received by all the Reformed 
Confessions, as well as by the Council of Trent. 
It has been since that period rejected by Grotius 
(Annot.), Scaliger (Scaligeriana, ii. p. 22), Sal- 
masius (De Episc. p. 145), Semler (Pref.), 
Hichhorn (Hinlett.), Schmidt (Hinleit.), Walker 
(Clavis), Schott (Isag.), Guericke (Bettrage, p. 
176, note), Credner (Einleit.), De Wette (Ein- 
Jeit.). Ullmann, to some extent (Der 2 Brief Pet.), 
and Neander (Hist. of the Planiing, &c.). Among 
its numerous defenders it will be sufficient to men- 
tion the names of Michaelis (Marsh’s transl., vol. 
vi.), Lardner (/.¢.) Pott. (Proleg.), Augusti (Zin- 
lett.), Flatt (Progr.), Dahl (Dissert.), Bertholdt 
(Einlett. vol. vi.), who, nowever, rejects the second 
chapter; Nietache (Dissert.) and Olshausen 
(Opusc. Academ.), with the learned Roman 

’ Catholics Hug ( Introd.) and Feilmoser: the latter, 
however, fluctuates im his opinion (Einleit. p. 527). 

Before proceeding to consider the grounds for 
and against the rejection of this epistle, it may be 
useful to inquire into its internal structure and 
contents. 

The writer designates himself here as the apostle 
Peter (Simon, or, according to some MSS., Symeon 
Peter, 2 Pet. i. 1; comp. Acts xv. 14; Jobn’s 
Gospel, passim) more clearly than in the first 
epistle ; as personally known to Jesus (i. 14); as 
a beloved brother of Paul (iii. 15); and as the au- 
thor of the first epistle (iii.1). It is addressed to 
the same persons with the first, whom he presup- 
poses to be acquainted with the writings of St. Paul 
(iii. 15; comp. Rom. ii. 4). Neander (Planting of 
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the Church) asserts thet the readers appeat to have 
been personally instructed by the apostle, which 
implies a relationship in which the author did not 
stand fo the readers of the first epistle. He refers 
to his approaching death (i. 14). ‘The main object 
is the refutation of erroneous teachers. He, there- 
fore, as an eye-witness of the acting and teaching 
of Jesus, is enabled to give them more accurate 
instruction than those who would mislead them. 
He exhorts them to advance in the knowledge and 
doctrine of Jesus, by adding to their faith forti- 
tude (aperfv), and every other excellent quality. 
He denounces (ch. ii.) punishment against false 
teachers, by examples drawn from the disobedient 
angels, the world before the flood, and Sodom and 
Gomorrah. He inveighs against those teachers 
for resigning themselves to impurity, aud speak- 
ing evil of God and angels, whereas angels have 
not ventured to do this even of Sutau. He com- 
pares them to the false prophet Balaam, aud to 
clouds filled with wind. He rebukes those 
mockers who doubted of the ee of Christ. 
which was only delayed in mercy, but predicts 
the dissolution of the world by fire, and warns 
them to keep themselves in readiness for the new 
heavens and the new earth. ee 

We have already seen that the main reasons 
which induced many of the ancients to reject this 
epistle arose from the difference in style and 
structure between the first and second epistle. 
The ancients have, however, not entered into 
detail in the examination of this subject, a task 
which has been left to their more critical suc- 
cessors. It is said, for instance, to be distin- 
guished by a different wsus loguendi, as by the 
word owrijp, frequently applied to our Lord, 
mapovoia, day of the Lord, or of judgment ; and 
instead of ‘revelation,’ knowledge (yvdos and 
émvyvéois) is said to be enforced with peculiar 
prominence. The Christian religion is called ‘the 
way of truth, and of righteousness’ (11. 2, 21). 
It contains a surprising multitude of dak Aeyo- 
béva, instead of the very few found in the firs‘ 
epistle. A remarkable difference has been ob- 
served in respect to the appellations of our Sa- 
viour, who is in the first epistle generally callea 
simply Christ or Jesus Christ; but the word 
kuptos, which in the first epistle often occurs, and 
is always applied (with one exception only, i. 3) 
to God the Father, is applied in the second in 
almost every place to Christ. Its application in 
all other passages in the first epistle is confined 
also to citations from the Old Testament, except 
in i. 18, where the Vulgate reads Dewm. It 
is peculiar to the first epistle to subjoin to the 
terms God, Jesus Christ, and the Holy Spirit, 
epithets designed to exalt the glory of the divi- 
nity. The second epistle has no quotations from 
the Old Testament,—in which the first abounds, 
and is remarkable for clothing its sentiments in 
the language of the Old Testament. De Wette 
furnishes as instances of repetition, indicating a 
carelessness of style in the author of the second 
epistle, 2 Pet. i. 3, 4, where occur dedwpnucvos, 
and dedépnrar, and 81d is several times repeated ; 
2 Pet. ii. 1-3, in which dmwaAela occurs three 
times ; 2 Pet. ii. 7, 8, in which dfxaos occurs as 
many times, and 2 Pet. ili. 12-14, in which 
there is asimilar repetition of rpooddékew. The 
first epistle is also said to be remarkable for a 
frequent and peculiar use of the particle és, of 
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which the second furnishes but one example (i. 
19). Olshausen adds, that in the second epistle 
the subjects proceed in regular order, and uniuter- 
ruptedly, while the first is remarkable for detached 
and independent sentences (see 1 Pet. i, 3-12). 

But in compensation for these differences, the 
resemblances are remarkably striking. One of 
the most obvious of these is the reference in both 
to the deluge, and the number of persons saved, 
the first epistle mentioning eight persuns (1 Pet. 
ili, 20), and the second speaking of Noah the 
eighth, dySoov Na@e Sixaoovyns kijpuxa (2 Pet. 
ni. 5). Some, however, here connect Noah with 
the following words, viz., Noah, the eighth 
preacher of righteousness, comparing it with the 
parallel passage in Jude, ‘ Enoch, the seventh from 
Adam,’ the Jews having various ways of enume- 
rating the good meu who lived before Abraham 
(Ullmann, Der ziweite Brief P.). 

There are some words used in a peculiar 
sense by the author of each epistle, as dméd@ec1s 
(I Pet. iii. 21; 2 Pet. i. 14); dpers (1 Pet. ii. 
9; 2 Pet. i. 3); avacrpéperbar (1 Pet. i. 17); 
avastpod} (1 Pet. i. 15; ii. 12; iii. 1, 17); 
Guduos and dominos (1 Pet. i. 19; 2 Pet. ii. 
13); mopevec@a (1 Pet. iv. 3; 2 Pet. ii. 10; 
ili, 3); ewiOuuia (1 Pet. i. 14; 2 Pet. ii. 10; 
iii. 3); & xadéoas (1 Pet. i. 15; ii. 9, 21); 
and idies (1 Pet. i. 1,5; 2 Pet. i. 20; ii. 16, 
22; iii. 16). Some critics have, indeed, vindi- 
cated the genuiveness of the epistle principally 
on the ground of resemblance in both sentiment 
and diction. Of these it will be sufficient for our 
purpose to refer to Hug and Michaelis. The 
former of these observes that the resemblance 
between the two is ‘so thorough as to denote an 
identity of authorship’ (Fosdick’s transl.) ; and 
Michaelis had before this asserted (/. c.) that the 
agreement between them appeared to him to be 
such, ‘that if the second was not written by St. Pe- 
ter, the person who forged it not only possessed the 
power of imitation in a very unusual degree, but 
understood likewise the design of the first epistle, 
with which the ancients do not appear to have 
been acquainted.’ The principal difference of 
style, however, is found in the second chapter, the 
character of which is totally unlike anything 
contained in the first epistle. The resemblance, 
indeed, between this chapter and the short epistle 
of St. Jude is so striking, that it has been at all 
times perceived that one must have at least read, 
if not copied from the other. 

All those theologians who have disputed the 
genuineuess of Peter's second epistle, have main- 
tained that its writer adopted the seutimeuts and 
language of Jude, aud this opinion is favoured even 
by many of the modern advocates of its geuuine- 
ness, including Olshausen aud Hug. But which of 
the two wrote first is, notwithstanding, a question 
impossible to decide. ‘St. Jude’s Kpistle is so 
like the second chapter of St. Peter's Second 
Epistle,’ says Bishop Sherlock, ‘the figures and 
images in both are so much the same, . . 
that it has heen commonly thought that St. Jude 
‘copied after St. Peter’s Epistle.” This was the more 
generally received opinion, and was held among 
the ancieuts by CEcumenius (ii. p. 633), and 
maintained at the time of the Reformation by 
Luther, who observes, in his Prefacethat ‘10 one 
can deny that Jude's Epistle is an extract or 

copy frum St. Peter's Second Epistle, as the very 
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words are nearly the same... . and allegeth » 
stories which have no place in Scriptare’ {Enocw; 
a 3 see also Edinburgh Review, Oct. 18 
and the extract from it in Mr. Ward’s Ideal of a 
Christian Church, 1844, p. 175, where Luther 18 
reproached for maintaining this opinion, It was, 
however, adopted by Mill (Proleg.), Michaelis 
(Introd.), Storr (Opusc.), Haenlein (Einleit. 
Dahl (De aidevtia Ep. Petr. poster. et Jud.), 
Wetstein (Test. Nov.), and among the Roman 
Catholics by Du Pin and Calmet. One set of 
critics have supposed that one of the writers of 
these epistles had intended to illustrate at large 
what the other bad briefly stated ; others, that one 
sought to abridge what the other had stated dif- 
fusely. The former of these views is maintained 
by Hug and Olshausen. The latter writer founds 
his view on the fact that Peter does not give the 
minute statements found in Jude, especially in 
regard to the history of angels; in which pas- 
sages Jude alone goes into details, while Peter — 
advances a general historical fact,—which he con- 
ceives to be characteristic of a later composition. 
Dr. Sherlock, bishop of London, adopted a 
middle course. Perceiving that the argument 
from the style affected only the second chapter, 
which ‘abounds in pompous words aud expres- 
sions,’ and that the style of this chapter differed 
as much from the rest of the second epistle as it 
does from the first, he conceived that neither 
writer borrowed from the other, but that each 
made use of a common document. The explae 
nation of St. Jerome, that Peter used two different 
interpreters, the bishop entirely rejects, as, if this 
were the case, the difference of style would have 
appeared in the whole epistle, and not in the 
second chapter only. The bishop conceives that 
notwithstanding the remarkable resemblance be- 
tween both, there is sufficient variation to prove 
that the one was not a mere transcriber of the other’s 
thoughts or language. ‘St. Peter has an instance 
not to be found in Jude; and St. Jude has an in- 
stance not to be found in Peter: St Jude quotes 
the prophecy of Enoch, of which St. Peter says no- 
thing ; St. Peter refers to the preachiug of Noah, of 
which St. Jude says nothing, although both relate 
to one-and the same thing, the destruction of the 
old world.’ The circumstance that each quotes 
from a commou Hebrew document will, in his 
lordship’s judgment, account uot only for the 
difference in style between Peter’s two epistles, 
but for that which exists between the second 
chapter and the first and third of Peter's second 
epistle. The bishop at the same time admits 
that there are some instances of agreement which | 
cannot possibly be drawn from any Jewish book 
(as 2 Pet. ii. 1-13, comp. with Jude 4-12; and 
2 Pet. iii. 2, 3, with Jude 17,18). He therefore 
supposes that Jude had both the Second Kpistle 
of Peter aud the old Jewish book before him, 
Herder supposes this lost book to have been the 
Zendavesta of Zoroaster, The stronyest objection 
to Bishop Sherlock’s ingenious conjecture will be 
found in the fact that the resemblance to the 
epistle of St. Jude is not contined to the second 
chapter of Peter's Second Epistle, but. will be 
found equally striking in the third chapter, 
amounting, in the originals, although not in the 
English authorized version, nearly to identity of 
expression (comp. 2 Pet. iii. 2,3, wynoOjva Tor 
mpoeipnuevav pnudtov id Tay aylwv mpopnTer, 
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kal Ths Tov drootéhay judy evroarfs Too xvplou 
Kat Gwrijpos ToUTo mpMTOV yivaorovTes, STL édev- 
GovTa én eoxdtwy TOY juepav ey eumarypovh 
€umatkTa: KaTd Tas idlas emiOuuias ab’tav, &c., 
with Jude 17, 18, urho@nre Tay fnudtay Tey 
mpoeipnucvay ind tav amoctéAwy Tod Kuplov 
Teav “Inood Xpicrod, br. ereyov july bre ew’ eo- 
xdrov xpdvov édedoovtat eumatkra Kata Tes 
éavTa@v éaiOuulas, &c. A late eminent critic, 
perceiving that the opponents of the epistle were 
induced by this resemblance of the second 
epistle to St. Jude to deny its genuineness, main- 
tained that this resemblance was accidental, and 
has eudeavoured to show that the second chapter 
is an. interpolation, and that without it there is a 
closer convection between the first and third 
chapters (Bertholdt, Einlettung im die Schriften 
des Ad. und N. Test.). But it has been satisfac- 
torily shown in reply, that though the second 
chapter has no necessary counection with either 
the first or third, yet there are references in 
the third chapter to matters propounded in the 
second. Bertholdt conceives that the argument 
against the epistle, founded on the difference of 
style, is met by adopting his view, as the first 
and third chapters agree in style with the first 
epistle. Olshausen maiutains, in reply to this, 
that the circumstance of Peter’s having appro- 
priated a great part of Jude's epistle, will of itself 
account for the difference of style in the second 
chapter ; and that there is no discrepancy between 
the style of the first and second epistles of Peter, 
which is not common to every part of the second 
epistle, or strikingly peculiar to the first and third 
chapters. The hypothesis of Bertholdt, even if 
true, would not remove the difficulties, as many 
of the circumstances which have been supposed 
to militate against the genuineness of the epistle 
are found in the first, and still more in the third 
chapter. It would be doing an unnecessary vio- 
lence to our epistle, in direct opposition to all 
external testimony. : 

Ullmann proceeded one step farther. ‘ Not long 
since,’ says Hug, ‘the Second Epistle of Peter 
met with av opponent, who menaced its dismem- 
berment, and maintained his right to do this 
violence with learning and acuteness.’ He sepa- 
rates it into three distinct portious, which happen 
to correspond with the present division into chap- 
ters. The first chapter he ascribes to Peter, and 
considers it to be one of his epistles, the conclusion 
of which was early lost. To this precious relic 
sume unknown person, to effect. a well-meant 
purpose, has added the two next chapters, for 
which the Epistle of Jude afforded him mate- 
rials. The object of this writer, as well as of 
Bertholdt, ts to vindicate the genuineness of part 
of the epistle, by rejecting those parts which are 
beset with greatest difficulties. 

But while Ullmann, the divine alluded to 
(Der zweite Brief Pet. krit. wntersucht, 1821), 
clearly shows that Bertholdt’s hypothesis merely 
lessens, without removing the difficulty, his own 
solution of the remaining objections, which con- 
sists simply in cutting the knot, has not been such 
as to satisfy any reasonable mind, He argues 
from a resemblance in style between St. Peter’s 
first epistle, and the first chapter of the second, 
and particularly from the use in each of certain 
words in a peculiar’ sense, as dpet7, dmdéccts, 
&e., that these portions emanated from the 
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same writer, ana further maintains that thers 
is no coherence between the first chapter aud the 
remaining portions of the epistle. But it has 
been shown that this incoherence exists only in 
the fancy of the learned German, as the first 
chapter (4, 16, 17) is but a preface to the re: 
futation of erroneous opinions in the second 
(Hug’s Introd.); and, further, from a comparison 
of the first with the third chapter, that there are 
sufficient resemblances of expression to shew that 
the whole epistle had an identical origin (Olshau- 
sen, De Integritate et authent. post. Pet. ep.). 

But although neither these resemblances be- 
tween the Epistles of Peter and Jude, nor the 
difference in style between the First and Second 
Hpistles of St. Peter, are of themselves sufficient 
to destroy the genuineness of St. Peter's epistle, 
yet they would doubtless have some weight in 
affecting it, if supported by other internal marks 
of spuriousness. We shall therefore now consider 
whether such marks actually exist, and shall 
mention the principal indications which have 
had weight in the minds of some Jearued men 
against the authority of our epistle. In the first 
place, anachronisms have been pretended to be 
discovered which remove the epistle from the 
apostolic age and place it in the second century. 
The first who imagined that he discovered an 
indication of this natare was the illustrious Gro- 
tius, who, conceiving that the errors of the Car- 
pocratians, a sect which originated in the second 
century, were those against which the second aid 
third chapters were directed, ascribed the author- 
ship of the epistle, not to Simon or Simeon Peter, 
but to Simeon, bishop of Jerusalem, the successor 
of St. James. This opinion, however, whica 
assumes upon mere conjecture that the name 
Peter (i. 1), the words owr beloved brother (iit. 
15), and the 16th, 17th, and 18th verses of the 
first chapter, were interpolated by those who 
wished to have the epistle pass for Peter's. 
has been long exploded (see especially Nietzch, 
Epist. Petrt posterior auctort suo imprimis 
cont. Grotium vindicata, Leips. 1785), and Bert- 
hold, Einleitung, vol. vi. p. 310, sq.). Nietzch 
has shown that the representation of the heretics 
described by Peter does not accord with the Car- 
pocratians. It is as probable that the Gnostics 
were the heretics aimed at, the seeds of whose 
heresies were doubtless sown in the apostolic age. 
‘This second Epistle’ (iii. 1), in the opinion of 
Grotius, refers to the third chapter only, the two for- 
mer chapters forming a distiuct and previous letter. 

The doubts respecting the coming of Christ, 
expressed in 2 Pet. iti. 4, have also been consi- 
dered as indicating a later age than the apostolic, 
and it has been asserted by the opponents of the 
genuineness of our epistle, that sufficient time 
had not elapsed during St. Peter’s lifetime for the 
application of the expression ‘our fathers have 
slept.’ This passage is also one of those adduced 
by Ullmann (J, ¢.) against the genuineness of the 
third chapter. Olshausen has replied to this ob- 
jection by maintaining that the scoffers referred 
to were not believers, but gnostic heretics, who 
ridiculed the faith of true Christians in relation to 
the return of Christ. 

But a oti more remarkable anachronism has 
been pretended to be discovered in 2 Pet. iii. 15, 
16, where Paul is said ‘ in all his epistles ..0+. 
which the unlearned and unstable do wrest as they 
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do the other Scriptures’ (ras Aoumas ypadds), Ke. 
—thus both attributing a collection of the Pauline 
epistles to a period within the lifetime of their 
author, and applying the term Scriptures, which 
is exclusively applied by the New Testament 
writers to the Scriptures of the Old Testameut, to 
the Epistles of St. Paul. Now it is well known 
that there was no collection of St. Paul's epistles 
completed before the second century, and that to 
no part of the New Testament was the term Scrip- 
tures applied until near its close [Scriprurs, 
Hoxy}. In respect to the former part of this objec- 
tion, however, it has been well shown by Augusti 
(Commentar iiber die Cathol. Brief.) that Peter 
does not here refer to aii the epistles of St. Paul, but 
that the word adi is to be taken relatively, and re- 
ferred to the more important epistles, which were 
most probably widely diffused in the lifetime of 
the apostle. To the reasoning derived from the 
phrase ‘the other Scriptures, wherein the word 
Aormds with the article is said by Ullmann to indi- 
cate things of alike nature, more than one reply 
has been given. It has been shown that things of 
a different nature are sometimes referred to by this 
phrase (comp. Luke xviii.9 ; Acts v.13; Ephes. ii. 
3; and iy. 17, if the reading be correct). Another 
interpretation of the words has therefore been pro- 
posed, viz., that the word ‘scriptures’ here has no 
reference to the sacred writings, but to books in 
general, or such writings as were used by the parties 
referred to. Olshausen, however, has given au in- 
terpretation, by which he conceives the serious <ifti- 
culties by which this passage is beset may be wholly 
removed. He supposes that the words, ‘in which 
are some things hard to be understood,’ relate to 
the epistles which: Paul had sent to the readers of 
Peter's epistle, and that the other scriptures are 
the other ep:stles of St. Paul, just before named, 
mdeat émigrodal (all his epistles). This expla- 
nation seems much more satisfactory than that 
of Storr (De Cath. Epist. Occas. et Consil.), 
who conceives that ‘other scriptures’ mean other 
passages in the same epistles of St. Paul, as 
ypaoy signifies a passage in Mark xv. 28, Luke 
iv. 21, where, however, it means a particular pas- 
sage, but not any passage indiscriminately, 

An objection of quite a different character has 
been derived from 2 Pet, iii. 2, already referred 
to; in our English Version, ‘ the commandment 
of us the apostles of the Lord.’ But the order 
of the words in our Greek copies will not bear 
this rendering : to answer our Version, we must 
read fuav tay “AnootéAwy. These words, there- 
fore, ‘our apostles,” as the words must be 
translated, would seem to separate the writers 
from the apostles. Bishop Sherlock proposes that 
the sentence be transposed, and that the word 
jay be placed after «uplov, as in the parallel 
passage in Jude 17, when the whole sentence 
would run thus, cal ris Tév ‘AmoordAwy évrodjjs 
rod Kuplov jjpav Kal cwripos, ‘the commani- 
ment of the apostles of our Lord and Saviour ;’ 
a reading supported by the Aithiopic, and which 
Olshausen also favours, observing that ‘ there are 
as many genitives as there are words, and 
these not following each other in proper order.’ 
But there is no necessity for having recourse to 
conjecture, if we adopt the reading of the Alex- 
andrine, the Vatican, the Ephrem, and other 
manuscripts, which instead of juav have duar. 
According to this reading there is no further dif- 
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ficulty, and the sentence will stana thus: ‘the 
word spoken by the holy prophets and your 
apostles, the commandment of the Lord and 
Saviour.’ This reading is also confirmed by the 
Vulgate, which bas ‘et apostolorum vestrorum, 
preceptorum Domini et Salvatoris.’ The Syriac 
also reads, ‘the commandment of our Lord and 
Saviour, which through the apostles.’ 

On another alleged anachronism, brought for- 
ward by Neander (Hist. of the Planting, Sc.), 
founded on the phrase ‘ the holy mount’ (2 Pet. i. 
18), we shall merely observe that this might with 
as much force be adduced as an argument against 
our epistle being a work of the second century. 

An objection has been also taken from Peter's 
referring to the aqueous origin of the earth and 
its destruction by tire, which Ullmann and others 
consider mythical in their character. But so 
far from this being the case in regard to the origin 
of the earth, it completely coincides with the 
Mosaic cosmogony ; and as to the destruction of 
the world by fire, although nowhere else alluded 
to in the New Testament, it is not only intimated 
by the prophets. but is in strict accordauce with 
the physiological conclusions of the science of 
modern geology. If Wetstein’s interpretation be 
well founded, and if the writer made use of these 
strong figures to indicate the Roman war, and the 
destruction of the Jewish state and city, instead of 
forming an objection, they will furnish an addi- 
tional and powerful argument in favour of the 
early date, and consequently of the genuineness 
of our epistle. 

It is fully conceded that there is no other book 
in the New Testament against whose authority so 
many arguments can be adduced as against this 
epistle. One of the most impartial as well as 
ablest critics of modern times, after weighing 
them all, comes to the conclusion that neither its 
genuineness nor its spuriousness can be demon- 
strated by undoubted arguments; but, while he 
admits that unfriendly critics will see occasion 
for doubt, yet, relying on subjective grounds, he 
is persuaded of the authenticity of the epistle, 
and that the arguments which go to disprove 
its genuineness are not of suflicient weight to 
establish its spuriousuess, or cause it to be 
‘stricken from the number of inspired books. 
This is in accordance with the decision which 
he has formed of the sacred books, and whi¢h 
consists (1) of those whose genuineness and author- 
ship can be determined ; (2) of those whose spuri- 
ousness can be shown, of which there are none; 
(3) of those whose author is uncertain, but whose 
authenticity is clear, viz., Hebrews, James, 2. and 3 
John, and Jude ; and (4), those whose authenticity 
or spuriousness cannot be positively ascertained, 
These are, in his estimation, 1 and 2 Timothy, 
Titus, and 2 Peter. To these he adds the Apo- 
calypse, as being a work of a peculiar kind, but 
of whose genuineness he entertains no doubt 
(Olshausen, ut supra). 

The authorship of other portions of the sacred 
writings may indeed be rendered uncertain, without 
throwing any doubts on their right to a place in the 
canon, as in the instance of the Epistle to the He- 
brews. No one contests the right of the Epistles of 
Jude or of James to their present position in the 
cauon, although it is uncertain whether their au 
thors were the apostles of those names or the bre 
thren of our Lord, But it is fa otherwise with the 
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Epistle of St, Peter. As Calvin has observed, 
‘ii it is to be received as canonical, Peter must 
have been its author .....3 for any other one to 
have personated the apostle would have been a 
deception unworthy the Christian name.’ It has 
been indeed maintained that some well-meaning 
individnal may have personated Peter, either to 
intimate that a reconciliation had taken place 
between him and St. Paul, to strengthen the 
minds of the Gentiles who doubted the coming 
of Christ, or the more easily to gai advantage 
over the heretics. But although it may be true 
that some writers have through modesty (see 
Lee's Dissertation upon 2 Esdras ; Laurence’s 
Ascensio Vatis Isaie, p. 178; and the Rev. W. 
Mascall’s Preface to the Ancient Liturgy of the 
Church of England, 1844) used another’s name 
aud prefixed it to their work, we are convinced, 
with Olshausen, from the internal structure of our 
epistle, flat it would not have been possible to 
have found a pious man the bold and unblushing 
inventor of a literary artifice so manifest as the 
author in question must have been if he had dis- 
hovestly assumed the character of Peter. We 
must also bear in mind how cautious and discri- 
minating were the Fathers of the Church, who 
first admitted this book imto the canon. Nor 
were they strangers to the application of the 
higher criticism, while they had opportunities of 
adducing external evidence, which is not within 
our reach. ‘Higher criticism,’ says Hug, ‘is 
still open to us, and I even entertain the hope of 
drawing from it manifest proofs of the genuine- 
ness of some of these epistles, particularly those 
of James and Jude, and the Second of St. Peter.’ 
Its apostolical character is confessed. ‘In the 
two epistles of Peter,’ says Priestley, ‘ many atten- 
tive readers have observed that ...... there is a 
peculiar dignity and energy, exceeding any thing 
in the writings of Paul, and worthy of the prince 
of the apostles’ (ITist. of Christian Church, i.141; 
see also Wright's Seder, p. 543). 

By those who acknowledge its genuineness 
its date is generally fixed about the year a.p. 65, 
or not long before Peter’s death, which they deduce 
from 2 Pef.i.14. Wetstein concludes from 2 Pet. 
ili. that it must have been written before the de- 
struction of Jerusalem, in which case none will 
allege that any but Peter could have heen its 
author. If it were proved that Peter had Jude’s 
epistle before him, this must have been written not 
long before the same period, which agrees with 
the time assigned by Dr. Lardner, between 64 
and 66 [Juve]. But if Jude certainly quoted 
the book of Enoch, and if the result of the inves- 
tigation of Liicke, who concludes that this book 
was written in the first century, at the time of 
the Jewish war, and probably after the destruction 
of Jerusalem, be correct, this circumstance would 
of itself. eaterts paribus, settle the question in 
fuvour of the priority of St. Peter’s second epistle 
tJupe]. Bishop Sherlock maintains that there 
are no less than five years intervening between 
the date of the two epistles of Peter (see Dissert- 
ation on the Authority of the Second Epistle of 
St. Peter).—W. W. 

PETRA (called by the earlier Greek writers 
Térpa or 7 Mérpa, but by the later af Tlérpa) 
was the capital of the Nabathzan Arabs in the 
land of Edom, aud seems to have given name to 
the kingdom and region of Arabia Petrea, As 
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there is mention in the Old Testament of a 
stronghold which successively belonged to the 
Amorites (Judg. i. 36), the Edomites (2 Kings 
xiv. 7) and the Moabites (Isa. xvi. 1, comp. in 
Heb. ch. xi. 11), and bore in Hebrew the name 


of yop Selah, which has the same meaning as 


Petra in Greek, viz., ‘a rock,’ that circumstauce 
has led to the conjecture that the Petra of the 
Nabathzans had been the Selah of Edom, But 
the consideration of that poiut in a work of this 
nature falls more naturally under the Bible head 
of Sean, to which article accordingly the, 
reader is referred ; and there likewise the question 
will be disposed of as to whether (on the suppo- 
sition of Petra being the Selah of Scripture) its 
site is to be identified with that of the modern 
Kerek, or with the locality of the far-famed Wady 
Misa [Arasia; Inumma; Nx3a10rH].—N.M. 
PHARAOH (AY IB, Sept. Papacd), the ge- 
neral title of the kings of Kgypt in the Old 
Testament, and found only there and in the 
writers who have drawn from that source, It 
often stands simply like a proper name (Gen. xii. 
15; xxxvil. 365 xl. 2, sq.; xliv. 1, sq.; and so 
genera}ly throughout the Pentateuch, and also in 
Cant: iv 9)5Isa. xix.) 13 xxx 92). King oF 
Egypt’ is sometimes subjoined to it (1 Kings 
ii, L; 2 Kings xvil. 7; xvill, 21); aud some- 
times also the more specific designation, or real 
proper name of the monarch is indicated, as Pha- 
raoh Necho (2 Kings xxiii, 33), Pharaoh Hophra 
(Jer, xliy. 30). Josephus intimates that the word 
signifies ‘the king’ in the Egyptian language 
(Antig. viii. 6. 2), This is apparently confirmed 
by our finding the word ¢ king’ written in the 
dialect of Memphis, OPO our, and with the 
masculine article ToT po piouro (Jablonsky, 
Opuse. 1.874; Peyron, Lex. Copt., p. 180). The 
idea has, however, been more recently started that 
Pharaoh corresponds to the Kgyptian b-pH 
phra, ‘the sun,’ which is written as an hierogly- 
phic symbol over the titles of kings (Rosellini, 
Monument. Stortct, 1. 117; Lipsius, Lettre a 
Rosellini, p. 25 ; Wilkinson, Ane. Egyptians, iv. 
287). It seems to us that this explanation might 
be admitted without contradicting the other, see- 
ing that it is not only possible, but highly pro- 
bable, that the Egyptians should make the name 
of the sun a royal title, and that at length custom 
rendered it equivalent to ‘ king.” The practice 
of ancient, and, indeed, modern Oriental kings, of 
associating the idea of their own dignity with the 
glory of the sun, is well-known. 
PHARAOH-HOPHRA. [Hopnra.] 
PHARAOH-NECHO. [Necuo. 
PHARISEES (in the Talmud Pwirs). The 
name denotes those who are separated, 7. e. from 
ordinary persons, of course, by the correctness of 
their opmions and the holiness of their lives. They 
were a Jewish sect who had the dominant influ- 
ence in the time of our Lord, to whose faults the 
overthrow of the state may be attributed, and who 
have to bear the awful burden of having crucified 
the Lord and giver of life. ei 
A full and accurate knowledge of the Pharisees 
is even more important to the reader of the New 
Testament than of the two other leading philo- 
sophical schools, because our Lord’s doctrine bas 
an immediate reference to their several opinions, 


: 

because these opinions constituted the source of the 
power which was arrayed against him, and because, 
absurdly enough, it has been asserted (as what 
paradox has not?) that Jesus did but borrow from 
these schools what suited his purpose, so that his 
system is nothing more than an heterogeneous 
compound of old Jewish doctrines, dressed up 
anew in order to serve a new purpose (Hennell’s 
Enquiry concerning the Origin of Christianity ; 
London, 1838). 

The force of character which Moses essed, 
the wisdom he displayed, and the excellence of his 
institutions in general, are seen in the fact that 
for many centuries after his death no sect arose 
among the Jews. Such was the deep impression 
which he made on the Hebrew nation that they 
ever after retained it, and only under peculiar. cir- 
cumstances allowed any disturbing and effacing 
influences to affect it. So long as the culture of 
the nation flowed on in its own original and proper 
channel, the Jewish religion was-free from even a 
tgace of sectism. But when foreign influences 
came into immediate contact and entered into 
close union with Mosaism, then the grounds were 
laid for diversities of opinion, and ere long, as a 
natural consequence of diverse currents of impelse, 
there came into existence different parties, agree- 
ing in scarcely more than one thing, namely, that 
they were all of a religious description. 

The precise period when the Pharisees appeared 
as a sect, history does not snpply us with the means 
of determining, That they, however, as well as 
their natural opponents, the Sadducees, existed in 
the priesthood of Jonathan, in the interval, that is, 
between 159 and 144 before Christ, is known from 
Josephus, who (Antig. xiii. 5) makes mention of 
them as well as of the sect of the Essenes. The 
terms he employs warrant the couviction that they 
were then no novelties, but well known, well de- 
fined, and two established religious parties. But 
from the time of Jonathan to that of Ezra (about 
460 3.c.), there had taken place no great forma- 
tive event such as could of itself cause so great a 
change in the Hebrew system as was the ‘rise of 
these secis; whereas the influences to which the 
Israelites had been subject in the Medo-Persiaiy 
dominions, and the: necessarily somewhat uew 
direction which things took on the rebuilding of 
the Temple and the restoration of the civil and 
religious-polity, could hardly fail, considering the 
distance from Moses at which these changes hap- 
pened, and the great extent.to which the people 
had lost even the knowledge of the institutions and 
language of their forefathers, to lead to diversities 
of views, interests, and aims, whence sects would 
spring as anatural if not inevitable result. There is, 
therefore, good reasou to refer the origin of the Phari- 
sees to the time of the return from the Babylonish 
capt'vity, a period which constitutes a marked 
epoch, as dividing the Hebraism of the older and 
purer age from the Judaism of the later and more 
corrupt times. Nor, did our space allow,should we 
find it difficult to trace the leading features of the 
Pharisaic character back to those peculiar opinions 
and usages with which the old Israelitish type of 
mind had heen made familiar, and at the same time 
corrupt, in the Persian empire. Nor are we aware 
that any solid objection can be taken to this refer- 
ence of the rise of the Pharisees, provided it is un~ 
d d that we do not suppose that they sprang 
forth, as Minerva in the legend, complete at once. 
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These sects lay in embryo among the Jews while 
scattered over the provinces of Persia, were br 

forth at the rebuilding of the Temple, and grew 
continually in strength till the days of Christ and 
the overthrow of Jerusalem—division in this, as in 
all other cases, proving weakness, and issuing in 
ruin. The Mosaic institutions were in themselves: 
sharply defined and strongly sanctioned, nor could: 
there well originate in them any important differ- 
ences, still less any sects, But in Persia the scat 
tered Jews were subjected to new and impure cur~ 
reuts of opinion, which would do something to over= 
flow and overlay the primitive doctrines and usages. 
Here, then, was at once a soil for sectism, Puri- 
taus would spring wp wishing-fo preserve or restore 
the original form of doctrine and worship. They: 
naturally called forth defenders of things as they 
were. But inthe disputes which would hence urise,. 
‘appeal must be made to reason, for the voice of pro- 
phecy was extinet, the divine oracles were silent ; 
there remained ouly the Scriptures and the inter- 
pretation of them by means of tradition—a question- 
ed instrument—and reason, to which all were, in 
the nature of the case, compelled to appeal. But 
when there is a general appeal fo reason in reli- 
gious questions, then philosophy is born in the 
church, and may he expected to take the several 
directions into which the diversities of formation 
aad complexion urge the mind of man to run. 
Accordingly it is the name philosophy which 
Josephus gives to the three leading sects—‘ the Jews 
had three sects of philosophy’ (Antig. xviii. 1,25. 
De Bell. Jud. ii. 12), This philosophical tendency. 
would, in process of time, be strengthened by; 
the influence of the Western world, whose phi- 
losophy was cultivated and spread in the Kast; 
and particularly at Alexandria. Unlike the 
philosophy of the Greeks, however, which had. 
scarcely anything but a human ground on whiel. 
to stand and labour, the Jewish sects made a., 
divine revelation the object of their philosophical . 
research, and so were saved from the grosser errors - 
and absurd wanderings into which the Greek. 
schools were led while in pursuit of the airy. 
yisions of their own heated brain. 

There is a teudency in all institutions to grow. 
in process of time. Perhaps the tendency to grow 
corrupt is not Jess certain. In the rich and teem- 
ing soil of Persia, Hebraism could do uo other than 
become rank. Accretions would also be made, 
and those in great number. But every accretion 
would, of course, have the sanction which belonged 
to the primitive form, There never could be any, 
corruption of religion, did not each new opinion or: 
practice contrive to get to its behalf the sanction, 
of the old and recognised type. Corruptions do, 
not come as corruptions. Accretions fasten them- 
selves on to an ancient institution, and are then 
defended as old; or they spring out of the body 
of the institution itself, and then appear a natural 
offshoot. Any way the old sanctions aud perpe- 
tuates the new. 

Thus the very soil in which Hebraism lay 
during the captivity, was fitted to produce the phi-. 
losophy of the Pharisees, which was essentially 
conservative and aggregative. It, in all times. 
and cases, kept the old, howsoever abundant it. 
became, and did not reject the new, provided its. 
nature and tendency were to add and not to take: 
away. Hence theirs was a systen: of positive be- 
liefs, distinguished rather by its exuberance thas 
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its purity, retentive of what was established, vene- 
rating past ages, decrying novelties though having 
tts very essence in novelties, and excluding all 
yeform as hostile alike to God and man. This 
tendency to aggregation on the part of the Phari- 
sees is well described by Tertullian (De Preserip. 
c. 45): ‘Phariseos qui additamenta qneedam 
legi adstrnendo a Judeis divisi sunt, —making the 
very ground of their separation and the reason of 
their name to lie in the additions which they 
made tothe ancient law. This same characteristic 
is found recognised by Josephus, when he ascribes 
to them the preservation, if not the invention, of 
tradition. 

But as we think it more for the reader’s in- 
struction to lay before him the very words in 
which this sect is descriled, than to give a philo- 
sophical account of the rise and connection of their 
principles, to which of necessity our own views 
would impart a colouring, we shall proceed. to 
transcribe a nearly Jiteral translation of the most 
important passages in question. 

‘The Pharisees have delivered to the people a 
great many observances by succession from their 
fathers, which are not written in the law of Moses, 
and for that reason it is that the Saddicees reject 
them, and say that we are to esteem those observ- 
ances to be obligatory which are in the written 
word, but are not to observe what are derived from 
the fradition of our forefathers. Hence great dis- 
putes. The Sadducees are able to persuade none 
but the rich, and have not the populace obsequi- 
ous to them, but the Pharisees have the multitude 
on their side.’ ‘The Pharisees are not apt to be 
severe in punishments’ (Joseph. Aztig. xiii. 10. 
5 and 6; Epiphan. Her. 15). 

‘The Pharisees live meanly and despise deli- 
cacies in diets and they follow the conduet of 
reason, and what that prescribes to them as good 
they do. They also pay respect to such as are 
in years; nor are they so bold as to contradict 
them in anything which they have introduced ; 
and when they determine that all things are done 
by fate, they do not take away from men the 
freedom of acting as they think fit, since their no- 
tion is that it hath pleased God to make a consti- 
tution-of things whereby what he wills is done, 
but so that the will of man can act virtuously or 
viciously. They also believe that souls have an 
immortal vigour in them, and that under the 
earth there will be rewards or punishments, accord- 
ing as men have lived virtuously or viciously in 
this life. The latter are to be detained in an ever- 
lasting prison; but the former shall have power to 
revive and live again: on account of which doc- 
trine they are able greatly to persuade the body 
of the people: and whatsoever is done about divine 
worship, prayers, and sacrifices, is performed ac- 
cording to their directions, insomuch that the cities 
gave great aftestations to them on account of their 
ae virtuous conduct’ (Joseph. Antig. xviii. 1. 
3). 
‘The Pharisees are those who are esteemed most 
skilful in the exact interpretation of the Jaws. 
They ascribe all to Fate (or Providence) and to 
God, and yet allow that to act what is right or the 
contrary is for the most part in the power of man. 
They say that all souls are incorruptible, but that 
the souls of good men only are removed into other 
bodies, and that the souls of bad men are subject 
to eternal punishment. Moreover, the Pharisees are 
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friendly to one another, and are for the exercise 
of concord and. regard for the public’ (Joseph, 
De Bell. Jud. ii. 8. 14). i 

‘The Pharisees are a sect of Jews which appear 
to be more pious than others, and to expound the 
laws more accurately. These Pharisees artfully 
insinuated themselves into her (Queen Alexan- 
dra’s) favour by little and little, and became the 
real administrators of public affairs; they banish- 
ed and restored whom tbey pleased; they bound 
and loosed at their pleasure; they had the enjoy- 
ment of the royal authority, whilst the expenses 
and the difficulties of it belonged to Alexandra. 
She was asagacious woman in the management of 
great affairs, and became not only very powerful 
at home, but terrible also to foreign potentates ; 
while she governed other people, the Pharisees go~ 
verned her. She was so superstitious as to comply 
with their desires, and accordingly they slew whom 
they pleased’ (Joseph. De Bell, Jud i. 5.2, 3). 

‘ There was a certain sect that were Jews, who 
valued themselves highly upon the exact skill 
they had in the law of their fathers, and made men 
believe they were highly favoured-by God, by 
whom this set of women were inveigled. These 
are those that are called the sect of the Pharisees, 
who were able to make great opposition to kings 3 a 
cunning sect they were, and seon elevated to a 
pitch of open fighting and doing mischief. ~ Ac- 
cordingly, when all the people of the Jews gave 
assurance of their good will to Cesar and to the 
king’s government, these men did not swear, being 
about 6000; and when the king imposed a fine 
upon them, Phreroras’ wife paid it. In order to 
requite this kindness, since they were believed-to 
have a foreknowledge of things to come by divine 
inspiration, they foretold how God had decreed 
that. Herod’s government should cease, and that. 
the kingdom should come to her and Phreroras, and 
to their children ; sothe king Herod slew such ot 
the Pharisees as were principally accused, and all 
who bad consented to what the Pharisees had fore- 
told’ (Joseph. Aztig. xvii. 2. 4). 

‘The Pharisees say that some actions, but not 
all, are the work of fate (eiuapuéyy); that some of 
them are in our own power, and that they are 
liable to fate, but are uot caused by fate ’ (Joseph. 
Antiq. xiii. 5. 9). 

‘The sect of the Pharisees are supposed to excel 
others in the accurate knowledge of the laws of 
their country’ (Joseph. Vita, § 38). 

‘The Pharisees have so yreat a power over the 
multitude that when they say anything against 
the king or against the bigh-priest, they are gene- 
rally believed’ (Joseph. Antig. xiii. 10. 5). 

‘The bodies of all men are mortal, and are cre- 
ated out of corruptible matter; but the soul is ever 
immortal, and is a portion of the diyinity that in- 
habits our bodies’ (De Bell. Jud. iii. 8.5). 

‘ Being now nineteen years old, I began to 
conduct myself according to the rule of the sect 
of the Pharisees, which is of kin to the sect of 
Stoics, as the Greeks call them’ (Joseph. Vita, 

2). 

: “ Josephus himself was a Pharisee, many par- 
ticulars respecting them may be gathered in his 
works om occasions when he is speaking in his 
own person or avowedly delivering an opinion. A 
remarkable instance presents itself in the Jewish 
War (iii. 8. 5), being an address delivered to his 
soldiers, when in’ extremities, against self-destruc- 
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Mion. We shall transcribe only such parts as bear 
on our subject : * He is equally a coward who will 
not die when he is obliged to die, and be who will 
die when he is not obliged so to do.” ‘Self-murder 
is a crime most remote from the common nature 
of all animals, and an instance of impiety against 
God cur Creator.” ‘The bodies of all men are 
mortal, and are created out of corruptible matter ; 
but the soul is ever immortal, and is a portion of 
the divinity that inhabits our bodies. If any one 
destroys or abuses a trust be hath received from a 
mere man, he is esteemed wicked and pertidious ; 
but then if any one cast out of his body this divine 
clepositum, can we imagine that He who is thereby 
afironted will not take cognizance of it? ‘Do 
not you know that those who depart out of this 
life aecording to the law of nature, and: pay 
that debt when he that lent life is pleased to re- 
quire it back again, enjoy eternal fume? that 
their souls are pure and obedient, and obtain a 
most holy place in heaven, from whence in the 
revolution of ages they are again sent into pure 
bodies, while the souls of those whese hands have 
acted madly against themselves are received by the 
darkest place in Hades? In the third section of 
the same chapter Josephus claims for himself skill] 
in the interpretation of dreams as being means by 
which God presignified events. This power, and his 
acquaintance with the prophecies contained in the 
sacred books, prompted and enabled him to address 
*a secret prayer to God’ for aid and support: he 
thus gives other reasons for so doing, ‘as being a 
priest himself, and of the posterity of the priests ; 
and just then was he in an ecstasy aud set before 
himself the tremendeus images of the dreams 
he had Jately had.’ His liability to, and belief in, 
dreams are exemplified by a passage in his life 
(§ 42): ‘Wonderful it was what a dream I saw 
that very night; for when I had betaken myself 
‘to my bed, grieved and disturbed at the news that 
had heen written to me, a certain person seemed to 
stand by me, who said,’ &c. 

Josephus held worthy opinions on religious 
liberty. Having prevented Jews from compelling 
some heathens to submit to be circumcised, he 
adds, ‘Every one ought to worship God according 
tothis own inclinations, and not to be constrained 
by force; and these men, who have fled to us for 
protection, must not be so treated as to repent of 
their coming hither’ ( Vita, § 23). 

There is another source of our knowledge of the 
Pharisees—the books of the New Testament. The 
light in which they here appear varies, of course, 
with the circumstances to which its origin is due. 
The reader has just had before him the account of 
a friend and an adherent, an account which, there- 
fore, we may believe, is conceived and set forth in 
the most favourable manner. The Gospels present 
the cnaracter of the Pharisees in a darker hue, in- 
asmuch as here a higher standard is brought into 
use, a loftier morality is the judge. To pass on 
to the views given in the New Testament. The 

-high repute in which the Pharisees were held, as 
expositors of the national laws, whether civil or 
religious, may be seen in John vii. 48; Acts xxii, 
3; the casuistry which they employed in expound- 

ing the Scriptures, in Matt. ix. 34; xv. 5; 
xxiii. 16; Mark vii. 7, sq.; their excessive zeal 

in proselytism, Matt. xxiii. 15; yet their conceal- 

ment of light and hindrance of progress, Matt. 


xxiii, 13; their inordinate regard for externais, — 


, 
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and oppressive but self-sparing rule, Matt. xxiii. 
3, sq., 25; their affectation of grandeur and 
distinction, Matt. xxiii, 5, sq.; their shocking 
hypocrisy, Matt. xxiii. 14, 27, sq.; their stand- 
ing on inconsiderable points, while they neglected 
such as were of consequence, preferring ceremo- 
nial rites to justice and charity, Matt. xxiii. 24; 
xii. 2-7; Luke vi. 7; John ix. 16, sq.; Mark 
vii. 1; the display which they affected even in 
works of religion, Matt. vi. 1, sq.; xxiii. 5; 
their pride aud self-gratulation as assuredly, and 
before others, religious men, Luke xviii. 9, sq. ; 
their regard to tradition, Matt. xv. 25; Mark vii. 
3; they formed schools, which bad masters and 
disciples, Matt. xxii. 16; Luke vy. 33; agreeably 
with their general doctrines, they regarded the act 
rather thau the motive, Luke xi. 39; xviii, 11, 
sq.; and were given to fasts, prayers, washing, 
paying of tithes, alms, &e., Matt. ix. 145; xxiii. 
15, 23; Luke xi. 39, sq.; xviii. 12; exhibiting 
themselves to the people, in order to gain their 
favour, as self-denying, holy men, zealous for 
God and the law, a kind of Jewish stoics, Matt. 
ix, 11; Luke v.30; vi. 2; Matt. xxiii, 5, 15, 29; 
while in reality they were fond of the pleasures 
of sense, and were men of lax morals, Matt. v. 20 : 
xv. 4, 8; xxiii. 3, 14, 23, 25; Jobn viii. 7. At 
an early period they determined in the Sanhe- 
drim to withstand and destroy Jesus, instigated 
doubtless by the boldness with which he taught 
the necessity of personal righteousness and pure 
worship (Matt. xii, 14). 

In regard te the opinions of the Pharisees, the 
New Testament affords only fragments of inform- 
ation, which are, however, im accordance with the 
fuller particulars furnished by J@sephus. From 
Acts xxiii. 6, 8, we learn: that they believed in 
the existence of higher created beings than man, 
doubtless the good and bad spirits of the Chaldee 
philosophy. The same places also instruct us 
that they held a resurrection of the dead (comp. 
Matt, xxii, 24, sq.). 

It thus appears that the Phavisees were in ge- 
neral a powerful religious party, or rather the 
predominant influence, in the Jewish state, whe 
aspired to the control of the civil aud religious 
institutions, affected popularity among the peo- 
ple, exerted influence in the comicils of kings, 
queens, and people of rank ; were the recognised 
teachers and guides of the national mind, proud 
of their orthodoxy, pluming themselves. on their 
superior sanctity, practising austerities outwardly, 
but inwardly indulging their passions, and de- 
scending to unworthy and shameful acts; and 
withal of narrow spirit, contracted views, seeking 
rather their own aggrandisement than the public 
good, of which they used the name merely as a 
pretext and a cover. 

In order to draw a full and complete picture 
we ought to combine and blend together the ac- 
couuts contained in Josephus and those contained 
in the New Testament, which, it is important te 
observe, so entirely agree that they supplement 
and illustrate each other, these making up for the 
defects of those, or unfolding more fully features 
of which the first give a bare outline or only a 
single feature ; so that, while there is no contra- 
dietion, no incompatibility between the two, they 
appear obviously to have been taken from the 


“same subject and from actual life; whence, we 


conceive, arises a very strong corroboration of the 
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nistoric credibility of the New Testament nar- 
tatives. A difference of colouring is indeed ob- 
servable between the picture given in Josephus 
and that found in the Evangelists: yet the reader 
will hardly need any aid to enable him to see 
now the qualities spoken of by the first passed 
and degenerated into those, so many of which 
were strongly condemned by our Lord. ‘ Many 
circumstances*concurred to bring about this cor- 
ruption. The Pharisees held anxiousty to the 
decisions of the holy writings and the older Jew- 
ish teachers. Thus their whole system was built 
upon authority, and their morality was changed 
into a casuistry, like that of the Jesuits. To 
every event that happened they knew how to 
apply either a passage of the sacred books or an 
explanation of the same, or a corollary, an in- 
ference} an arbitrary extension or restriction. On 
this account nothing is more pitiable or more 
ridiculous than their exegetical theology, whence 
their system of morality became uncertain and 
uncounected, without general principles, life, and 
spirit. Thus arbitrariness and ingenuity, instead 
of reason and solidity, were applied to morals; 
and to a party which assumed, and by its nature 
must assume, dominion over the minds of men, 
the temptation was often too great to accommo- 
date their principles to the passions of men, and 
to use for the same purpose their casuistry, de- 
pendent on authority, which so easily lent itself 
to this end. The persecutions of Antiochus Epi- 
phanes, the opposition of the Sadducees,, bound 
them only the more to their old precepts and 
method of teaching, and filled them with an 
ever-living opposition to every Gentile doctrine 
and customs They considered themselves ihe 
more as the only genuine and pure Jsraelitish 
teachers of religion; they preserved the reverence 
for the holy books, which had been of old widely 
spread among the people; and, aided by their 
principles, which were in fact very rigid, they 
could not fail to gain with the people a repu- 
tation for superior holiness. The greater this 
reputation became, the greater was the temptation 
to hypocrisy. The more rigorous were their prin- 
ciples, the more difficult was it to act entirely 
up to them, and the easier were they led to ob- 
serve that with a holy appearance they could 
attain the power of imposing on the mass of the 
people and of ruling over them, This dominion 
of the Pharisees over the minds of the people was 
nourishment for their pride, and incentive enough 
to use it for selfish purposes. Like cunning 
priests and Jesuits, they played with forms and 
phrases, they seized a place in the hearts and 
consciences of men, corrupted them even by 
means.of pious instruction, led them whither they 
would have them go, acquired many a fair prize, 
~and became rulers of an earthly kingdom of 
darkness’ (Stiudlin, Sittendehre, i. 431). 

_Hiyen were there (liscrepancies, however marked, 
en minor points between our Lord and Josephus, 
yet the general type and the leading features of 
the character are in so striking a manner the 
same, that it is impossible not to feel that: if 
Josephus is true the Gospel-history cannot be 
false; a consideration which acquires strength, 
and reaches to a moral certainty, when the subject 


is considered to which their accounts relate, the- 


admitted independence of the authorities, and 
especially#he incidental and implicatory manner 
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in which most of the information in the New 


Testament presents itself, and some of that which 
is found in Josepnus. The line of argamen: 
might be still further extended did our space 
allow us to trace the development of the Pharisaic 
influence on through the primitive Christian age 
down to later periods, as it would appear that 
Rabbinism was but an unfolding of Pharisaism, 
the full and swelling stream of corrupt doctrines, 
views, and practices, of which the rivulets run up 
to the days of Christ, and stretch back to those of 
Hzra, till they are lost in the fountain-head—the 
-eligious philosophy of a debased Zoroasterism. 
And from the contrast which presents itself be- 
tween this gross earthly system—a system imbued 
throughout with seltishness—and the pure, benign, 
heavenly doctrine and life of Christ, there arises 
(to our mind) an irresistible proof not only that 
our Lord did not and could not derive anything 
from the Pharisees, but that no less clearly is his 
spirit from above than is theirs from beneath—in 
all which no credit is taken for the bold, manly, 
noble, aud self-forgetful manner in which he un- 
masked their hypocrisy, laid open their hollow- 
ness, condemned their pretensions, and withstood 


and strove to nullify their influence. It is to unite . 


the hawk and the dove, to bring into one darkness 
and light, to expect figs from thistles, if we will 
persist in maintaining that Jesus and the Phari- 
sees had any essential and peculiar features in 
common—we say essential and peculiar features, 
because such only are of avy value in the argu- 
ment, since even the Pharisees, as men and 
monotheists, doubtless had some good traits, and 
possessed some scattered rays of truth. 

Indeed we are not to suppose that there were 
no individuals in the body free from its prevail- 
ing vices. There did not fail to be upright and 
pure-minded men, who united inward piety to 
outward correctness of conduct, and were indeed 
superior to the principles of their sect; such was 
Nicodemus (John iit. 1); such also Gamaliel 
may have been (Acts v. 34; comp. Berach. xiii. 2; 
Sota, xx. 3; Babyl. Sota, xxii. 2). Of men of 
this kind many were led to embrace the Gospel 
(Acts xv. 5). 

In general, however, their power was all di- 
rected against Jesus and his work. With what 
force they must have acted appears obvious from 
the preceding remarks. Nor ‘is the reader to 
imagine that they were merely a few learned 
men, congregated together in the capital, engaged 
in learned pursuits or religious practices, and in 
consequence leaving our Lord at liberty to pur- 
sue his ordinary duties up and down the land. 
The capital was doubtless their head-quarters, 
but they pervaded the entire country in consider- 
able numbers (six thousand are referred to above), 
and were therefore present in all parts to with- 


stand the publication of the Gospel of that king- — 


dom every feature of which they bated (Luke v. 
17) ; and as they constituted a large portion of 
the Sanhedrim | Acts vy. 345 xxiii. 6,sq.), and had 
an almost unlimited influence with the people, 
great indeed was the power which they wielded 
in their conflict with the infant-church. Perhapa 
there never was an. instance in any social con- 
dition in which the elements of power supplied 
by religion, politics, high life, and humble con- 


dition were more thoroughly or more densely 


combined in order to oppose and destroy the 
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; power of new ideas and lofty aims. The 
'y, however, was for man, because it was 
also of God. Darkness, indeed, prevailed for 
three days, covering the land, and casting a thick 
shadow over the world. But the sun of righteous- 
ness arose, and still shines. 

Pharisaism, how compact soever might be its 
appearance outwardly, and as against a common 
enemy, had its own internal dissensions. The 
question of more or less of moderate or extreme 
views, of what on one side would be called tem- 
porising and on the other consistency, agitated 
this school as it has agitated most others. In the 
age of our Lord there were two leading parties, 
that of Hillel and that of Schammai, the former 
Tepresenting a moderate Pharisaism, the latter 
‘the sfraitest sect,’ to which Paul had probably 
belonged. 

Those who may wish to prosecute the study of 
the subject now treated of with more minuteness 
and particularity, will do well to consult, Triwn 
Scriptorum Illust. de tribus Judeorum Sectis 
Syntagma, in guo R. Serarti, J. Drusti, J. Sca- 
figert opuscula cum aliis exhibentur; J. lvi- 
glandius, Diatrib. de Secta Kareorum adj., 
Delphis, 1703; Buddei Hist. Eccles. ii. 974, sq. ; 
Flatt, Ueber die Lehre der Pharisaen in Paulus 
Memorab. ii. 157, sq.; Paulus, Meletemata De 
Rep. Mortuor., Jenz, 1726. The valuable piece 
before referred fo, uamely, Triwm Scriptor.. &c., 
may be found in Uvolini’s Thesaurus, vol. xxii. 
In the same work (vol. xxii.) may also be found 
other sources of information, namely, Carpzov, 
Appar. p. 173, sq.; the treatises by J. Sciimid, 
H. Opitz, aud others. Much solid information 
may be found in Staudlin’s Sittenlehre Jesz, 
i. 417, sq. See also Beer, Gesch. Lehren in 
Meinung. aller relig. Sect. der Juden, Brum, 
1822. Some of the extracts from Josephus show 
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clearly that the Greek philosophy had an influ- 
ence on the doctrines of the Pharisees. Consult 
Tholuck, Comm. de vi quam Greca Philosophia 
ir Theologiam tum Muhamedanor. tum Jud@eor. 
erercucrit, Hamb. 1835-7.—J. R. B. 

PHARPAR, one of the rivers of Damascus 
[Asana and Puarpar]. 

PHEBE, [Puase. 

PHENICE (®oié), a city on the south-east 
of Crete, with a harbour, in the attempt to reach 
which the ship in which Paul voyaged as a 
prisoner to Rome, was driven out of its course, 
and eventually wrecked (Acts xxvii. 12). 


PHICOL (55'B, mouth of all, i. e. all-come 
manding), the proper, or more probably, the titu- 
lar uame of the commander of the troops of 
Abimelech, the Philistiue king of Gerar. If the 
Abimelech of the time of Isaac was the son of the 
Abimelecl: of the time of Abraham, we may con- 
elude that the Phicol who attended on the second 
Abimelech was the successor of the one who was 
present with the first at the interview with Abra- 
ham (Gen, xxi. 22; xxvi. 26). But the whole 
subject of these interviews is beset with diffi- 
culties [ABrme.ecu ; ABraHam; Isaac], 


PHILADELPHIA (4.AadeApela), a city of 
Lesser Asia, aud one of the seven containing the 
Christian churches to which the Apocalyptic ad- 
monitious were addressed. The town stood about 
twenty-five miles south-east from Sardis, in N. 
lat. 32? 28’, E. long. 28° 30/, in the plain of 
Hermus, about midway between the river of that 
name and the termination of Motnt Tmolus. 
It was the second in Lydia (Ptolem. y. 2; Plin. 
Hist. Nat. y. 30), and was built by King Attulug 
Philadelphus, from whom it took its uame. In 
sc. 133 the place passed, with the dominion in 
which it lay, to the Romans. The site is re- 
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puted by Strabo (xiii. p.. 628) to have been 
very licble to earthquakes; but it continued a 
place of importance and of strength down to the 
Byzautine age; and of all the towns in Asia 
Minor it withstood the Turks the longest. It 
was taken by Bajazet I. in a.v. 1392. 
Philadelphia still exists as a Turkish town, 
under the name of Allah Shehr, ‘city of God,’ 
i. e. High-town. It covers a considerable ex- 
tent of ground, running up the slopes of four 
hills, or rather of one hill with four flat summits. 
The country, as viewed from these hills, is ex- 
tremely maguificent—gardens and vineyards lying 
at the back and sides of the town, and before it 
one of the most extensive and beautiful plains 
of Asia. The town itself, although spacious, is 
miserably built and kept, the dwellings being 
yemarkably mean, and the streets exceedingly 
filthy. Across the summits of the hill behind 
the town and the small valleys between them 
runs the town wall, strengthened by circular and 
square towers, and forming also an extensive and 
long quadrangle in the plain below. ‘The mis- 
sionaries Fisk and Parsons, in 1822, were in- 
formed by the Greek bishop that the town con- 
tained 300 houses, of which he assigned 250 to 
the Greeks, and the rest to the Turks. On the 
same authority it is stated that there are five 
churches in the town, besides twenty others which 
were too old or too small for use. Six minarets, 
indicating as many mosques, are seen in the 
town; and one of these mosques is believed by 
the native Christians to have been the church in 
which assembled the primitive Christians ad- 
dressed in the Apocalypse. There are few ruins; 
but in one part there are still found four strong 
marble pillars, which supported the dome of a 
church. The dome itself has fallen down, but 
its remains may be observed, and it is seen that 
the arch was of brick. On the sides of the pil- 
Jars are inscriptions, and some architectural or- 
naments in the form of the figures of saints. One 
solitary pillar of high antiquity has been often 
noticed, as reminding beholders of the remark- 
able words in the Apocalyptic message to the 
Philadelphian church :—‘ Him that overcometh 
will I make a pillar in the temple of my God; 
and he shall go no more out’ (Rey. iii. 12) (Smith, 
Sept. Ecclesiarum Asie, 138; Arundell, 
Seven Churches ; Richter, Wahlfahrten, p. 518 ; 
Schubert, Morgenlande, i. 353-357 ; Missionary 
Herald, 1821, p. 253; 1839, pp. 210-212) 


PHILEMON, EPISTLE TO. That this. 


epistle was written by the apostle Paul is the 
constant tradition of the ancieut Church. It is 
expressly cited as such hy Origen (Homil. XIX. 
in Jerem., tom. i. p. 185, ed. Huet.); it is re- 
ferred to as such by Tertullian (Nov. Mare. 
y. 21); and both Eusebins (Hist. LKecles. iii. 
25) aud Jerome (Proem. in Ep. ad Philem. tom. 
iv. p. £42) attest its universal reception as such 
in the Christian world. The latter, indeed, in- 
forms us that some in his day deemed it unworthy 
of a place in the canon, in consequence of its 
being occupied with subjects which, in their esti- 
mation, it did not become an apostle to write 
about, save as a mere private individual; but 
this he, at the same time, shows to be a mistake, 
and repudiates the legitimacy of such a standard 
for estimating the genuineness or authority of any 
book. It was also admitted as canonical by 
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Marcion (Hieronym. 7. ¢.). That this eystie 
should not have been quoted by several of the 
Fathers who have quoted largely from the other 
Pauline epistles (e. g. Irenzeus, Clement of Alex- 
andria, and Cyprian), may be accounted for 
partly by the brevity of the epistle, and partly by 
their not having occasion to refer to the subjects 
of which it treats. Paley has adduced the un- 
designed coincidences between this epistle and 
that to the Colossians with great force, as evincing 
the authenticity of both (Hore Pauline, c. 14); 
and Kichhorn has ingeniously shown how a person 
attempting, with the epistle to the Colossians 
before him, to forge such an epistle as this in the 
name of Paul, would have been naturally led to 
a very different arrangement of the historical cir- 
cumstances and persons from what we find in the 
epistle which is extant (Bindeit. ins N. T. iil. 
302). 

This epistle was evidently written during the 
apostle’s imprisoument (ver. 9, 10), and, as we 
have already endeavoured to show [Conoss1ans, 
EpisTLE To THE], during his two years’ impri 
sonment at Rome. It was occasioned by his 
sending back to Philemon his runaway slave 
Onesimus, who, having found his way to Rome, 
was there, through the instrumentality of the 
apostle, converted to Christianity; and, after 
serving Paul for a season, was by him restored to 
his former master, without whose consent the 
apostle did not feel at liberty to retain him. 
The epistle commences with the apostle’s usuat 
salutation to those to whom he wrote; after whicn 
he affectionately alludes to the good reputation 


which Philemon, as a Christian, enjoyed, and to: - 


the joy which the knowledge of this afforded him 
(ver, 1-7). He then gently and gracefully intro- 
duces the main subject of his epistle by a refer- 
euce to the spiritual obligations under which 
Philemon Jay to him, and on the ground of which 
he might utter as a command what he preferred 
urging as a request. QOuesimus is then intro- 
duced ; the change of mind and character he had 
experienced is stated ; his offence in deserting lis 
master is not palliated; his increased worth and 
usefulness are dwelt upon, and his former master 
is intreated to receive him back, not only without 
severity, but with the feeling due from one 
Christian to another (ver. 8-16). The apostle 
then delicately refers to the matter of compensa- 
tion for any loss. which Philemon might have 
sustained either through the dishonesty of Qnesi- 
mus, or simply through the want of his service ; 
and though he reminds his friend that he might 
justly hold the latter his debtor for a ‘much larger 
amount (seeing he owed to the apostle his own 
self), he pledges himself, under his own hand, to 
make good that loss (ver. 17-19). The epistle 
concludes with some additional expressions of 
friendly solicitude ; a request that Philemon would 
prepare the apostle a lodging, as he timsted soon 
to visit him; and the salutations of the apostle 
and some of the Christians by whom he was sur- 
rounded at the time (ver, 20-25). 

This epistle has been universally admired as a 
model of graceful, delicate, and manly writing, 
‘It is a voucher,’ says Kichhorn, ‘ for the apostle’s 
urbauity, politeness, and knowledge of the world, 
His advocacy of Onesimus is of the most insiny- 
ating and persuasive character, and yet without 
the slightest perversion or concealment of any 
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jact. The errors of Onesimus are Admitted, as 
was necessary, lest the just indignation of his 
master against him should be roused anew; but 
they are alluded to in the most admirable man- 
ner: the good side of Onesimus is brought to 
view, but in such a way as to facilitate the 
friendly reception of him by his master, as a con- 
sequence of Christianity, to which he had, during 
his absence, been converted; and his future 
fidelity is vouched for by the noble principles of 
Christianity to which he had been converted. 
The apostle addresses Philemon on the softest 
side: who would wilfully refuse to an aged, a 
suffering, and an unjustly imprisoned friend a 
request? And such was he who thus pleaded for 
Onesimus. The person recommended is a Chiris- 
tian, a dear friend of the apostle’s, and one who 
had personally served him: if Philemon will 
receive him kindly, it will afford the apostle a 
proof of his love, and yield him joy. What need, 
then, for long urgency? The ayostle is certain 
that Philemon will, of his own accord, do even 
more than he is asked. More cogently and more 
conrteously no man could plead’ (Einleit. ins 
N. T., iii. 200). 

Of separate commentaries on this Epistle, the 
following is nearly a complete list: — Henr. 
Hummel, Explanatio Ep. Ap. Pauli ad Philem., 
Tiguri, 1670, fol.; Lebr. Ch. Gottlieb. Schmid, 
Pauli Ap. ad Philem. Ep. Gr. et Lat. Iilustr. et 
ut Exemplum Humanitatis Pauli Proposita, 
Lips. 1786, 8vo.; Konrad Rudolf Hagenbach, 
Pauli Ep. ad Philem. Interpretatus est, Basil, 
1829, 4to.; W. Attersol, Commentary upon the 
Ep. to Philem., Loud. 1633, 4to.; Bp. Smal- 
ridge, Saint Paul’s Ep. to Philemon Explained 
(Sermons, Oxf. 1724, fol., Serm. 39).—W. L. A. 

PHILETUS, an apostate Christian, mentioned 
hy Paul, in connection with Hymenzus, 2 Tim, 
ui. 17 [Hymenzxus]. 

1. PHILIP (4iArzos), one of the twelve 
apostles. He was of Bethsaida, ‘the city of 
Andrew and Peter’ (John i. 44). He became one 
of the disciples of John the Baptist, and was in the 
neighbourhood where John was baptizing, at the 
time of our Lord’s baptism. Andrew and John, 

who were also disciples of the Baptist, heard the 

testimony concerning Jesus which the latter gave, 
and thenceforth attached themselves to him as 
the promised Messiah. Through Andrew his 
brother, Simon (Peter) was brought to Christ ; and 
as on the next day Philip unhesitatingly accom- 
panied Jesus when called to follow him, it is pro- 
bable that his tewusmen had previously spoken to 
him of Jesus as the long-expected Saviour (John 

i. 35-44). Philip was thus the fourth of the 

apostles who attached themselves to the person of 

Jesus—of those ‘who left all and followed him.’ 

The first act of Philip was to bring to the Lord 

Nathanael, who is supposed to have also become 

an apostle under the name of Bartholomew (John 

i, 45-51). Little more is recorded of Philip 

in the Scriptures; but it is remarkable that 

when Christ beheld the five thousand people 
whom he afterwards fed with five loayes and two 
fishes, he singled out Philip for the question, 
-* Whence shall we buy bread that these may 
eat? It is added, ‘ This he said to prove him, for 
_ he himself knew what he would do.’ Bengel and 


_. others suppose that this was because the charge of 
» yroviding food had been committed to Philip, 
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while Chrysostom and Theodore of Mopsuestia | 
rather suppose it was because this apostle was weak 
in faith, The answer of Philip agrees well enough’ 
with either supposition, ‘Two hundred penny-— 
worth of bread is not sufficient for them, that every 
one of them may take a little’ (John vi. L-7). But 
it is well to compare this with John xiv, 8, where 
the inappropriate remark of Philip, ‘ Lord, show 
us the Father, and it sufficeth us, evinces that he 
experienced in a degree beyond his brother apostles, 
the difficulty which they generally felt in raising 
themselves above the things of sense. 

Intermediately, we find recorded the applica- 
tion to Philip of certain * Greeks’ (proselytes of 
the gate) at Jerusalem, who wished to be in- 
troduced to Jesus, of whom they had heard so 
much. Knowing that his master was not for- 
ward to gratify mere curiosity, Philip was un-_ 
certain whether fo comply with their wish or not, 
but first consulted Andrew, who went with him 
to mention the circumstance to Jesus (John xii, 
21, 22). This incident, although slight, is indi- 
cative of character, as we feel sure that some of the 
other apostles, Peter for instance, would at once 
have complied with or declined this applica- 
tion on their own responsibility. The sacred his- 
tory only adds to these facts, that Philip was 
present with the other apostles at the religious as- 
sembly following the Lord’s resurrection (Acts 
i, 13). 

The ancient commentators attribute to Philip 
the request of ‘one of the disciples’ to Christ, 
‘Suffer me first to go and bury my father’ (Matt, 
viii. 21; Luke ix. 59); but there seems no war- 
rant for this; and it is not likely that it would 
have been overlooked by John in his account of 
Philip’s call to the apostleship. 

The later traditions concerning this apostle are 
vague and uncertain; but there is nothing im- 
probable in the statement that he preached the Gos- 
pel in Phrygia (Theodoret, in Ps. cxvi.; Niceph, 
Hist. Eccles. ii. 39), and that he met lis death at 
Hierapolis in Syria (Euseb. Hist. Eeeles. iii, 31; 
v. 24). The further statement, that Philip was 
married and had daughters ( Euseb. 2. s.; Clem, 
Alex. Strom. iii. 192; Niceph. ii. 44), very pro- 
bably arose from confounding him with Philip 
the Evangelist (Acts xxi. 8). 

2. PHILIP, one of the seven first deacons 
(Acts vi. 5) ; also called an ‘ Evangelist’ (xxi, 8), 
which denotes one of those ministers of the pri- 
mitive church, who, without: being attached to 
any particular congregation, preached the Gospel 
frum place to place (Kph. iv. 11; 2 Tim. iy. 5). 
Being compelled to leave Jerusalem by the per- 
secution which ensued on Stephen’s death, Philip 
was induced to take refuge in Samaria. He 
there came to a city where Simon Magus was 
held in high reverence through the wouders which 
he wrought. But the substantial and beneticent 
miracles which were performed by Philip in the 
name of Jesus, drew away their attention from 
the impostor, aud prepared their minds for the re- 
ception of the Gospel. Simon himself seems to 
have regarded him as in league with some super- 
human being, and looking upon baptism as the ini- 
tiatory rite of a compact through which he might 
obtain the same powers, he solicited and obtained. 
baptism from the Evangelist [Simon Maaous], 
After Peter and John had come to Samaria to 
complete aud carry on the work which Philip had 
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been the means of commencing, the Evangelist 
himself was directed by a divine impulse to pro- 
ceed towards Gaza, where he met the treasurer of 
Candace, queen of Ethiopia [Canpacz; Evrni- 
oria], by whose: conversion and baptism he be- 
came the instrument of planting the first seeds 
of the Gospel in Ethiopia (Acts viii. 1-39). Philip 
then retraced his steps, and after pausing at 
Azotus, preached the Gospel from town to town 
tili he came to Caesarea (ver. 40). At this place 
he seems to have settled; for when Paul was on 
his Jast journey to Jerusalem, he and his party 
were entertained m the house of- Philip, on which 
occasion it is mentioned that he had ¢ four 
daughters, virgins, who did prophesy’ (Acts xxi. 
9), or, who were endued with the faculty of speak- 
ing under divine inspiration, and of predicting 
future events, together with other supernatural 
gifts vouchsafed to the primitive Christians, in 
accordance with the prophecy in Acts ii. 18. 
With this fact the Scriptural history of Philip 
closes, and the traditions which refer to his sub- 
sequent proceedings are uncertain and conflict- 
ing. The Greek martyrologies make him to have 
heen bishop of Tralles, in Lydia; but the Latins 
make him end his days in Caesarea (Acta Sanct. 
ad 6 Juni); but in all old accounts Philip the 
Apostle aud Philip the Evangelist are much con- 
founded. « 

3. PHILIP, son of Herod the Great, and 
tetrarch of Bataneea, Trachonitis, and Auranitis 
(Luke iii, 1) [Heropian Famuiny]. 

4d. PHILIP, called by Josephas Herod, son 
of Herod the Great, and first husband of Herodias 
[Heropran Fairy]. 

- PHILIPPI (@iAummo1), a city of the procon- 
silar Macedonia, situated eastward of Amphi- 
polis, within the limits of ancient Thrace (Acts 
xvi. 12; xx.\6; Phil. i. 1). It was anciently 
called Kpyvldes, from its many fountains; but 
having been taken and fortified by Philip of 
Macedon, he named it, after himself, Philippi. 
In the vicinity were mines of gold and silver; 
and the spot eventually became celebrated for the 
battle in which Brutus and Cassius were de- 
feated. Paul made some stay in this place on 
his first. arrival in Greece, and here founded the 
church to which he afterwards addressed one of 
his epistles. It was here that the interesting cir- 
cumstances related in Acts xvi. occurred; and 
the city was again visited by the Apostle on his 
departure from Greece (Acts xx. 6). In the 
former passage (xvi. 12) Philippi is called a 
colony (oAwvia), and this character it had in 
fact acquired through many of the followers of 
Antony having been colonized thither by Au- 
gustus (Dion. Cass. xlvil. 432). The fact that 
Philippi was a colony was formerly disputed ; 
but its complete verification has strongly attested 
the minute accuracy of the sacred narrative. 
It is there also said to have been mpérn ths 
pepldos Tis Maxedovias méAus, a chief city of 
this part of Macedonia ’—not the capital, for that 
was Amphipolis (Livy, xlv. 29). Others explain 
the word mpérn with reference to geographi- 
cal position, %. e. the first city as one comes 
from the Kast; but it has been well objected that 
Paul had just landed at Neapolis, which is still 
further to the East (comp. Diod. Sic. xvi. 8; 
@trabo, vii. p: 511; also Rosenmiiller, Bibl. Geog. 
iii, 393). The site has not been much visited by 
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travellers; but an interesting account of it maj_ 
be found in the American Missionary Herald, 
by the missionaries Dwight and Schanfiler, whe 
were there in 1834. The plain in which the ruing 
of Philippi stand is embraced by the parallel 
arms of mountains extended from the Necrokop, 
which pour into the plain many small streams, 
by which it is abundantly watered and fertilized, 
The acropolis is upon a mount standing out into 
the plain from the north-east, aud the city seems 
to have extended from the base of it to the south 
and south-west. he remains of the fortress upon 
the top consist of three ruined towers and con- 
siderable portions of walls, of stone, brick, and 
very hard mortar. The plain below does not 
now exhibit anything but ruins—heaps of stone 
and rubbish, overgrown with thorns aud briars; 
but nothing of the innumerable busts and statues, 
thousands of columns, and vast masses of classic 
ruins, of which the elder travellers speak. Ruins 
of private dwellings are still visible; also some- 
thing of a semi-circular shape, probably a forum 
or market-place, ‘ perhaps the one where Paul 
and Silas received their uudeserved stripes.’ The 
most prominent of the existing remains is the 
remainder of a palatial edifice, the architecture 
of which is grand, and the materials costly. The 
pilasters, chapiters, &c., are of the finest white 
marble, and the walls were formerly encased 
with the same stone. These marble blocks are 
gradually knocked down by the Turks, and 
‘wrought into their silly grave-stones.’ The tra- 
vellers were informed that many of the ruins are 
now covered by staguaut water, at the bottom of 
which they may be seen; but they did not visit 
this spot. 

PHILIPPIANS, EPISTLE TO THE. Of 
this part of the Apostle Paul’s writings the 
authenticity has never been questioned. Pro- 
fessing to be written by that distinguished servant 
of Christ, it bears on every part of it the impress 
of his peculiar style, manner of thought, and form 
of cloctrine ; and the internal evidence of authen- 
ticity arising from the incidental allusions in it 
to persons and circumstances is very strong 
(Hore Pauline, c. 7). It is referred to formally 
and expressly by Polycarp, in his Epistle to the 
Philippians (§ 3, § 11), besides being repeatedly 
quoted by him. It is quoted by the churches at 
Vienne and Lyons, in their letter to the churches 
in Asia and Phrygia, preserved by Eusebius 
(Hist. Eccles., v.2; by Ivenseus (Cont. Her., iv. 
18, § 4); by Clement of Alexandria (Pedag. lib. 
1. p. 107; Strom., iv. p. 511; Admon. ad Gentes, 
p- 56); by Tertullian (De Reswr. Carnis, c. 23); 
by Origen (Cont. Cels., lib. ili. p. 122, ed. Spen- 
cer; et sepiss.); by Cyprian (Lib. Testim., iti. 
39), and by many of the later Fathers. 

From allusions in the epistle itself, it is evi- 
dent that it was written at Rome during the 
period of the apostle’s two years imprisonment in 
that city, and in all probability towards the close 
of that period (i. 13, 14, 28, 26; ii. 18, 25). It 
seems to have been composed on the occasion of 
the return to Philippi of Epaphroditus, a member 
of the church in that place, who had been de- 
puted to Rome with a pecuniary contribution 
from the church in aid of the apostle. Full of 
gratitude for this work of friendly remembrance 
and regard,~Paul addressed to the church in 
Philippi this epistle, in which, besides expressing 
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nis thanks for their kindness, he pours out a flood 
of eloquence and pathetic exhortation, sugyested 
partly by bis own circumstances, and partly by 
what le bad learned of their state as a church. 
That state appears to have been on the whole very 
2, alee as there is much commendation of the 

hilippians in the epistle, and no censure is ex- 
pressed in any part of it either of the cliurch as a 
whole, or of any individuals connected with it. 
At the same time the apostle deemed it necessary 
to pat them on their guard agaiust the evil in- 
fluences to which they were exposed from Juda- 
izing teachers, and false professors of Christianity. 
These cautions he interposes between the exhort- 
ations suggested Ly his own state and by the 
news he had received concerning the Philippians, 
with which his epistle commences and with which 
it closes. We may thus divide the epistle into 
three parts. In the first of these (i., ii.), after 
the usual salutation and an outpouring of warm- 
hearted affection towards the Philippian church 
G. 1-11), the apostle refers to his own condition 
as a prisoner at Rome; and lest they should be 
cast down at the thought of the unmerited indig- 
nities he had been called upon to suter, he assures 
them that these had turned out rather to the 
furtherance of that great cause on which his 
heart was set aud for which he was willing to live 
and labour, though, as respected his personal 
feelings, he would rather depart and be with 
Christ, which he deemed to be ‘far better’ 
(12-24). He then passes by an easy transition to 
a hortatory address to the Philippians, calling 
upon them to maintain steadfastly their profes- 
sion, to cultivate humanity and brotherly love, 
to work out their own salvation with fear and 
trembling, and concluding by an appeal to their 
regard for his reputation as an apostle, which 
could not but be affected by their conduct, and 
a reference to his reason for sending to them 
Epaphroditus instead of Timothy, as he had ori- 
ginally designed (i. 25; ii. 20). In part second 
he strenuously cautions them, as already observed, 
against Judaizing teachers, whom he stigmatizes 
as ‘dogs’ (in reference probably fo their im- 
pudent, snarling, and quarrelsome habits), * evil- 
workers,’ aud ‘the concision; by which latter 
term he means fo intimate, as Theophylact re- 
marks (in Zoc.), that the circumcision in which 
the Jews so much gloried had vow ceased to 
possess any spiritual significance, and was there- 
fore no better than a useless mutilation of the 
person. On this theme he enlarges, making re- 
ference to his own standigg as a Jew, and inti- 
mating, that if under the Christian dispensation 
Jewish descent and Jewish privileges were to go 
for auything, no one could have strouger claims 
on this gromd than he; but at the same time 
declaring, that however he had once valued these, 
he now couuted them ‘al! but Jost for the excel- 
lency of the kuowledge of Christ’ (iii. 1-12). A 
reference to his own sanctified ambition to ad- 
vance in the service of Christ leads him to exhort 
the Philippians to a similar spirit; from this he 
passes fo caution them against unnecessary con- 
tention. aud against those who walk disorderly, 
concluding by reminding them of the glorious 
hopes which, as Christians, they entertained (ver. 
18-21). In the éhird part we have a series of 
admonitions to individual members of the church 
at Philippi (iv. 1-3), followed by some general 
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exhortations to cheerfulness, moderation, prayer, 
and good conduct (ver. 4-9); after which come a 
series of allusions to the apostle’s cireumstances 
and feelings, his thanks to the Philippians for 
their seasonable aid, and his concluding bene- 
dictions and salutations (ver. 10-23), 

Heinrichs has advanced the opinion, that of 
these three parts of this epistle the first belongs to 
a diflerent composition from the other two (Nov, 
Test. Koppan. vol. vii. pt. 1. p. 31). It is not 
worth while to recapitulate his reasonings in 
support of this notion; they have been fully exa- 
mined and sufticiently refuted by Krause (An 
Epist. Pauliad Phil. in duas Epistolas ... . 
dispescenda sit? Dus, crit. exeget. Regiom. 
1811), and Schott (Isagoge in N. T. § 70). 

This epistle is writteu througiiout in a very 
animated and elevated style. It is full of the 
most sublime thoughts and the most affectionate 
exhortations. It resembles more the production 
of a father addressing his children. than that of 
an apostle laying down authoritatively what is 
to be received and followed. The whole of it 
shows, as Theophylact observes, how very much 
he loved and estimated those to whom it was 
addressed, ay evexey amdvtwy ofddpa pidav 
avtovs kal Tyay palverar (Proem. in Ep. ad 
Phil.). 

Of separate commentaries upon this epistle, a 
cousiderable number has appeared, especially on 
the contiuent. Of these the chief are the follow- 
ing: M. H. Schotanus, Analys. ef Comment. in 
Ep. Pauli ad Phil., cum observationibus et earum 
usibus, Franc. 1637, 4to.; J. Gottfried Am 
Ende, Pauli Ep. ad Phil. Gr. ex recens. Gries- 
bachii; Nova vers. Lat. et annot. perpet. wlust., 
Vitemb. 1798, 8vo. ; G. F. H. Rhemwald, Com- 
mentar. ib. d. Brief Pauli an die Philipp., 
Berlin, 1827, Svo.; Konrad Steph. Matthies, 
Erklarung d. Briefes Pauli an d. Phil., Greifs- 
wold, 1835, 8vo.; Hermann Gustav. Holemann, 
Comment. in Ep. ad Phil., Lips. 1839; Wessel 
Alb von Hengel, Comment. perpetwus ina ep. 
Pauli ad Phil., Amstel, 1839; A. Rilliet, Com- 
mentaire sur UEpitre de UApotre Paul auw 
Phil., Geneva, 1841, 8vo. In Euglish the works 
of Pearce and Ferguson may be meutioued.— 

W.1L.A. 


PHILISTINES (DAY PD 5 Sept. BudAroreeip, 
aud "AAAdpuAa; Joseph. Madsortvor, Antig v. 1. 
18), a tribe which gave its name to the country 
known as Palestine, though it occupied only a 
portiorr of the southern coast, namely, that which 
was bounded on the west by the bill country of 
Ephraim and Judah, and on the south extended 
from Joppa to the borders of Egypt, thus touching 
on the Israelite tribes Dan, Simeon, and Judah, 
Indeed the portions of Simeon and Dau covered 
a Jarge part of Philistia, but its possession by the - 
Israelites was disputed, and was never entirely 
achieved. This country was originaliy held by, 
the Avims, who were destroyed and them land 
seized by the Caplitorims, coming forth ont of 
Caphtor (Deut. ii, 23). In Jer, xlvii. 4 the Phi- 
listines are denominated ‘the remnant of the 
country (or isle) of Caphtor.’ In Amos ix. 7, 
the Divine Being asks, * Have I not brought the 
Philistines from Caphtor?’? The Caphtorim and 
the Philistim are also associated together as kin- 
dred tribes in the genealogical list of nations 
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given in Gen. x. 14, both being des endants of 
Mizraim. This last passage would be more 
strictly in agreement with the others if the words 
“out of whom came Philistim’ were placed im- 
mediately after Caphtorim. Where then is Caph- 
tor? Where are we to look for the Caphtorim ? 
There, wherever it was, are the Philistines to be 
originally found. Caphtor has been thought to 
be Cappadocia; so is it rendered by the Targums, 
as well as by the Syriac and Vulgate translations 
(‘Palesthinos reliquias insule Cappaidociz’). 
Bertheau, however, decides that Caplitor is Crete, 
on several grounds (Bertheau, Zur Geschichte 
der Israeliten, 1842; see also Die Phonizier, von 
Movers, 1841; and Kandan, von C. vou Lengerke, 
1844). In Jer. xlvii. 4, Caphtor is named 3S: 
the word may indicate a coast, but leads the 
mind most forcibly to think of an island. The 
Philistines, in 1 Sam. xxx. 14, 16, are termed 
Cherethites (Hzek. xxv. 16; Zeph. ii. 5), 9N75, 
an ailjective, which itself might be put into the 
English letters Cretans, and is derived from the 
proper name 173, or Crete. Since the appear- 
ance of Lakemacher’s Observat. Philol. (ii. 11, 
sq-), aud Calmet’s Biblical Researches, the word 
Kreti has been considered to prove that the Phi- 
listines were wanderers from Crete, which recent. 
scholars have confirmed. Thus Hitzig (Die 12 
Kleinen Propheten) says, on Zeph. ii. 5, the Phi- 
listines were offspriugs of Barbarians, who dwelt 
of old in Crete (Herod. i. 173), and thence 
passed to different parts of the continent (Amos 
ix, 7; comp. Tuch’s Commentar zur Genesis, 
p- 243). - 

Greeks and Romans support this view. Tacitus 
(Hist. vy. 2) relates that inhabitants of Palestine 
vame thither from Crete. He uses indeed the 
name Jews; but as the Philistines gave their 
name to Palestine, the heathen historian was not 
likely to make any exact distinction in the case, 
and may be understood to meau the Philis- 
tines, as inhabitants of Palestina or Philistia. 
Stephen of Byzantium, under the word Téa, 
states that this city, Gaza, was properly called 
Minoa, from Minos, king of Crete, who came to 
Gaza with his brothers Acakos and Rhadaman- 
thus, and named the place after himself (comp. 
Kreta, von Karl Hoeck, ii. 368). Stephanus 
Byzant. adds that the Cretan Jupiter (Zebs Kpn- 
Tayevns) was honoured in Gaza. From other 
writers it appears that the Cretan Jupiter bore the 
name of Marna in this Philistine city, where he 
was chief of eight principal gods, and had a 
splendid temple consecrated to his service. The 
anthorities for this statement may be found in 
Movers’ Die Phonizier, p. 662. Marna seems 
only another name for Malchan, Baalan, or 
Baalti, denoting the protecting deity of the city. 

The Philistines are represented in the Old 
Testament as foreign immigrants. The ordinary 
translation of their name in the Septuagint is 
AAAdpyAOL, men of another tribe. The root 


wp, whence Philistine, denotes a wanderer, one 


from a foreign land, and was probably given by 
the Hebrews to the foreign immiyrants who called 
themselves Cretans. If so, the Philistines did not 
belong to auy of the aboriginal stems. That they 
were not a portion of the Helew race appears 
from the fact that they were uncircumcised. In 
1 Sam. xvii, 26, Goliath of Gath is derisively 
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denominated ¢ this uncircumcised Philistine ° 
(comp. 2 Sam, i. 20). Yet the Philistines be- 
longed to the Shemitic family. The names of 
their cities and their proper uaimes are of Shemitic 
origin. In their intercourse with fhe Israelites 
there are many intimations that the two used a 
common language. How is this, if they were 
immigrants in Palestine? This difficulty is re- 
moved by supposing that originally they were in 
Palestine, being a part of the great Shemitic 
family, went westward, under pressure from the 
wave of population which came down from the 
higher country to the sea-coast, but afterwards 
returned eastward, back from Crete to Palestine; 
so that in Amos ix. 7 it is to be understood that 
God brought them up to Palestine, as he brought 
the Israelites out of Egypt—back to their home, 
This view the passage undoubtedly admits ; but 
we cannot agree with Movers in holding that it 
gives direct evidence in its favour, though bis 
general position is probably correct, that the Phi- 
listines first quitted the mainland for the neigh- 
bouring islands of the Mediterranean sea, and 
then, after a time, returned to their original home 
(Movers, pp. 19, 29,35). Gyeek writers, however, 
give evidence of a wide diffusion of the Shemitic 
race over the islands of the Mediterranean. Thu- 
cydides says (i. 8) that most of the islands were 
inhabited by Carians and Pheenicians. Of Crete 
Herodotus (i. 173) declares that Barbarians had, 
before Minos, formed the population of the island. 
There is evideuce in Homer to the same effect 
(Od, ix. 174; comp. Strabo, p. £75). Many proofs 
offer themselves that, before the spread of the 
Hellenes, these islands were inhabited by Slhemi- 
tic races. The worship observed in them at this 
time shows a Shemitic origin. he Shemitics 
gave place to the Hellenics—a change which 
dates from the time of Minos, who drove them 
out of the islands, giving the dominion to his son. 
The expelled population settled on the Asiatic 
coast. This evidence, derived from heathen 
sources, gives a representation which agrees with 
the Scriptural account of the origin, the westerly 
wandering, and return eastwards of the Phil'stines. 
But chronology creates a lifficulty. Minos lived 
probably about the year B.c. 1800. According to 
the Old Testament the Philistines were found in 
Palestine at an earlier period. In Gen. xx. 2; xxvi. 
1; we find a Philiscame king of Gerar. But this 
king (and others) may have been so termed, not 
because he was of Philistine blood, buat because 
he dwelt in the land which was afterwards called 
Philistia. And theré are other considerations 
which seem to,show that Philistines did not oc- 
cupy this country in the days of Abraham (con- 
sult Bertheau, p. 196). It is, however, certain 
that the Philistines existed in Palestine in the time 
of Moses, as a brave and warlike people (Exod. 
xiii. 17)—a fact which places them on the Asiatic 
continent long before Minos. This difficulty 
does not appear considerable to us. There may 
have been a return eastwards before the time of 
Minos, as well as one in his time; or, he may 
have merely put the finishing stroke to a return 
commenced from some cause or other—war, over- 
population, &c.—at a much earlier period, The 
information found in the Bible is easily under. 
stood on the showing, that in the earliest ages 
tribes of the Shemitic race spread themselves 
over the west, and, becoming inhabitants of the 
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islands, gave themselves to navigation, To these 
tribes the Philistines appear to have belonged, 
who, for what reason we ott not, left Crete, and 
settled on the coast of Palestine. But in Gen. x. 
p> 14, the Philistines are derived from Mizraiin, 
that is, from Egypt. How is this? Movers holds 
that Phoenician invaders were the Hyksos of 
Egyptian history, whence the Philistines would, 
in relation to their stay and dominion in Egypt, 
be spoken of as of Egyptian origin. Bertheau, 
however, condemns this view as too complicated, 
and states it as his opinion that the Philistines, 
as dwellers in Crete, were reckoned as belonging 
to Egypt (see also Ewald, Geschichte, i. 289; 
Lengerke, Kandan, p. 195, sq.). 

If now we follow the Biblical accounts we find 
the history of the Philistines to be in brief as fol- 
lows. They had established themselves in their 
land as early as the time of Abraham, when they 
had founded a kingdom at Gerar (Gen. xxi. 32; 
xxvi. 1). When the Israelites left Egypt they 
were deterred by fear of the power of the Philis- 
tines from returning by the shortest road—that 
which the caravans still take—because it lay 
through the country of the Philistines (Exod. 
xiii. 17).. In the time of Joshua (xiii. 3) the 
Philistines appear in a league of five princes 
(D°IND, which may be a Philistine corruption 
from WW), governors of so many tribes or petty 
states—‘ all the borders of the Philistines from 
Sibor which is before Egypt even unto the bor- 
ders of Ekron northward counted to the Canaan- 
ites.’ Joshua appears to have thought it prudent 
to attempt nothing for the dispossession of the 
Philistines, and he therefore had no hostile re- 
lations with them; for the division of Philistia 
among the tribes was nothing more than a pro- 
spective but unfulfilled arrangement (Josh. xv. 
45; xix. 43). The days of the Judges, however, 
brought conflicts between the Israelites and the 
Philistines, who dwelt wide over the land, and 
even exercised dominion over their Hebrew neigh- 
bours (Judg, iii. 31; x. 7; xiii. 1; xiv. 2, 4, 5; 
xv. 1£), 

In the time of Eli the Philistines succeeded in 
getting the ark into their possession (1 Sam. iv.) ; 
but a defeat which they suffered under Samuel 
put an end to their dominion, after it had lasted 
forty years (1 Sam. vii.). This subjection of the 
Israelites began after the death of Jair, and con- 
tinued to the termination of the period embraced 
in the book of Judges. Within this space of time 
fall the life and the heroic actions of Samson. 
Notwithstanding the total defeat which the Phi- 
listines had undergone, and the actual termination 
of their political supremacy, they continued to be 
troublesome neighbours. * There was sore war 
against the Philistiues all the days of Saul’ (1 
Sam. xiv. 52); a conflict which was carried on 
with various success, and in which the king found 
great support in the prudent bravery of his son 
Jonathan and the high courage of David (1 Sam. 

_ xii. 4; xiv.; xvii. 18; xix, 8; xxiii. 25). Even 
after hise separation from Saul David inflicted 
many blows on the Philistines (1 Sam, xxiii.), 

_ but soou saw himself obliged to seek refuge in 
Gath (1 Sam. xxvii.), and was in consequence 

wear making common cause with them against 

- Saul (1 Sam. xxix.), who met with his death at 

_ their hands while engaged in battle (1 Sam. xxxi.). 
They also raised their arms against David, when 
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he had become king of all Israel, but were several 
times beaten by that brave monarch (2 Sam vy, 
17, sq.3; vili. 1). * Mighty men,’ performing 
valorous deeds in imitation of David’s rencontre 
with Goliath, gave the king their support against 
this brave and persevering enemy (2 Sam, xxiii. 
8, sq.). Solomon appears to have been undis- 
turbed by the Philistines, but they had  settle- 
ments in the land of Israel under the early 
Ephraimitic kings (1 Kings xv. 27; xvi, 15), 
To Jehoshaphat they became tributary (2 Chion. 
xvii, 11). Under Jehoram, however, they, in 
union with the Arabians, fell on Jerusalem, and 
carried off the king’s substance, as well as his 
wives and children (2 Chron. xxi. 16). On 
the other band, in the reigu of king Jehoash, 
their city Gath was taken by Hazael, king of 
Syria, who also threatened Jerusalem (2 Kings 
xii. 17). But in the time of Ahaz they revolted, 
and carried with them a part of western Judah, 
having ‘ invaded the cities of the low country 
and of the south of Judah, and taken Beth- 
shemesh and Ajalon,’ &c. (2 Chron. xxviii. 18; 
comp. Isa. xiv. 29). Hezekiah in the first years 
of his reign obtained some advantages over them 
(2 Kings xviii. 8). Soon, however, Assyrian 
armies went against Philistia, and, with a view 
to an invasion of Egypt, got into their power the 
strong frontier-fortress of Ashdod (Isa, xx. 1), 
which at a later time Psammetichus took from 
them, after a siege of twenty-nine years (Herod, 
ii. 157). In consequence of the hostile relations 
between Assyria and Egypt, Philistia suffered 
for a long period, as the troops of. the former 
power took their way through that land, and 
Pharaoh-Necho captured the stronghold Gaza 
(Isa. xlvii. 1). The same was done by Alexander 
the Great in his expedition to Egypt. On the 
destruction of the Jewish state, the Philistines, 
like other neighbouring peoples, acted ill towards 
the Jews, having ‘taken vengeance with a de- 
spiteful heart’ (Hzek. xxv. 18). Many of those 
who returned from the captivity ‘had married 
wives of Ashdod, and their speech spoke half in 
the speech of Ashdod’ (Neh. xiii. 23, sq.). In 
the Maccabeeavperiod the Philistines were Syrian 
subjects, and had at times to suffer at the hands 
of the Jews (J Mace. x. 86; xi. 60, sq.). King 
Alexander (Balas) gave Jonathan a part of their 
territory, Accaron, with the borders thereof in 
possession (1 Macc. x. 89). The Jewish monarch 
Alexander Jannzus overcame aud destroyed Gaza 
(Joseph. Antig. xiii. 3. 3; De Bell. Jud. i. 4. 2). 
By Pompey Azotus, Jamia, and Gaza were united 
to the Roman province of Syria (Andéig. xiv. 4. 4); 
but Gaza was given by Augustus to King Herod 
(Antig. xv. 7. 3). 

The Philistine cities were greatly distinguished. 
Along the whole coast from north to south there 
ran a line of towus—in the north the Phoenician, 
in the south the Philistine—which were powerful, 
rich, and well-peopled. The chief cities of the 
Philistines were five—Gaza, Aslidod, Askalon, 
Gath, and Ekron (Josh. xiii. 3; Judg. iii. 3). 
Several of these Palestinian cities flourished at 
the same time; and though now these, now those 
cities gained at diflerent periods pre-eminence in 
power, wealth, and population, aud though some did 
not vise till others had declined or perished, yet is 
it true that from the earliest times till the century 
after Christ a number of important towns existed 
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on the narrow strip of Jand which borders the _ 


Mediterranean sea, such as was never seen in any 
other part of the world, the Ionian coast of Asia 
Minor not excepted. , 

The greatness of these cities was mainly owing 
to commerce, for the coast of Palestine was in 
the earliest ages exclusively in possession of the 
trade which was carried on between Eutope and 
Asia. Besides a great transit trade, they had 
internal sources of wealth, being given to agri- 
culture (Judg. xv. 5). In the time of Saul they 
were evideutly superior in the arts of life to the 
Israelites; for we read (1 Sam. xiii. 20) that the 
latter were indebted to the former for the vitensils 
of ordinary life. Their religion was not essen- 
tially different from that of the Phoenicians. The 
idol which they most reverenced was Astarte, 
the Assyrian Semiramis, or Derketo, who was 
also honoured as Dagon, in a very ancient temple 
at Askalon and at Gaza, also at Asiidod (Movers, 
p. 589, sq.; Lengerke, Kanaan, p. 200; Herod 
1.105; Judg. xvi. 23; .| Sam. v. 1, sq.; 1 Macc. 
x. 83). This was a species of fish-worship, a 
remnant of which may still be found in the 
special care taken of certain holy fish in some 
parts of Syria (Niebuhr, Reise, i. 167; Burck-' 
hardt, i. 278, 521). In Ekron Baal-zebub had 
his chief seat. Priests and soothsayers wére 
numerous (1 Sam, vi. 2). Their magicians were 
in repute (Isa. ii. 6), and the oracle of Baal- 
zebub was consulted by foreiguers (2 Kings i. 2). 
They had the custom’ of carrying with them in 
war the images of their gods (2 Sam. v.. 21). 
Tradition makes the Philistines the inventors of 
the bow and arrow.—J. R. B. 

PHILOLOGUS \(@:AdaAoyos), one of the Chris- 
tians at Rome to whom Paul seut his salutations 
(Rom. xvi. 15), Dorotheus makes him one of the 
seventy disciples, and alleges that he was placed 
bythe apostle Andrew as bishop of Sinope, in 
Pontus. But this seems altogether improbable. 

PHILOSOPHY, GREEK. It cannot be ex- 
pected, that within the limits of a bnef article, 
in a work of this nature, and of the size to 
which it is limited, we should enter into an histo- 
rical, critical, or even popular account of Greek 
philosophy ; mor that the subject, however im- 
teresting in itself, should be introduced at all, 
farther than will minister to the right understand- 
ing and reception of Scriptural truth. In the 
articles Gnosricism and Locos we have shown 
that a knowledge of Greek philosophy throws 
light on one of the most recondite doctrines of 
Christianity, bringing us acquainted with expres- 
sions and opinions current throughout the civilized 
world during the rise and progress of Christianity, 
and showing how these modes of expression came 
to be adopted by the first converts to Christianity, 
and afterwards to be employed by St. John in 
his Gospel. Indeed, if a knowledge of the sacri- 
ficial language of the Jews throws light upon 
Christ's mission, in so far as its object was to put 
an end to the numerous sacrifices and ceremonial 
ministrations of the Jewish priesthood, it is not 
jess evident that a knowledge of the philosophical 
ianguage of the Greeks will throw light upon the 
first use amongst the Christian converts, and 
upon the subsequent adoption by St. John into 
his Gospel, and by St. Paul into his Kpistles, of 
the remarkable language employed to describe the 
snission and the nature of Christ, But not only 
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may a knowledge of ancient learning, and more 
especially of ancient philosophy, supply valuable 
assistance for the better understanding of Christian 
doctrines; but we may derive from such know- 
ledge the fullest and clearest proofs of the benef, 
conferred by Christianity on the progress of prin- 
ciple and civilization: and we may add, that we 
have a direct warrant from St. Paul to employ 
ancient learning, and more especially Greek phi- 
losophy, in rendering to the Christian religion the 
services we have specified. 

Perhaps there does not occur in the Christian 
record a more striking and important passage 
than that which we shall quote from the Epistle 
to the Romans: that Epistle which, for its general 
and paramount interest (being equally addressed 
to Gentile, Jew, and Christian), has been placed 
first of the Epistles. Indeed, the Epistle to the 
Romans proves, by the plainest facts, that Christi- 
anity was absolutely necessary for the removal of 
the most intolerable evils that ever oppressed the 
world. The Apostle of the Gentiles, having in 
the opeuing chapter given a fearful picture of the 
vices and crimes of Rome, the truth of which is 
fully established by the writings of Tacitus and 
Suetonius, Martial and the Roman. satirists 
(and in the next chapter, ii. 17, he charges the 
same neglect of mora] duty, under pretence of 
a sounder faith, upon the Jews), proceeds to 
address Gentile and Jew in a strain of manly and 
noble eloquence, which, if we estimate the mag- 
nitude of the interests, individual and domestic, 
private and public, religious, moral, and political, 
which then depended and stil] depends on the 
understanding and reception of Christianity in 
its truth and power, must be allowed to leave 
every other example of reasoning and eloquence 
far behind it. The words of St. Paul, following 
his exposure of the wickedness of Rome (of 
heathen vices as the direct consequences of heathen 
superstitions) are contained in Rom. i. 21, 24-26, 
28, 29, &e. 

The Christian minister has in his spiritual 
armoury no weapon of keener edge or of finer 
temper, whether for laying bare the hidden secrets 
of the heart, or for unfolding the mystery of salya- 
tion im Jesus Christ. What man, however igno- 
rant, careless, or vicious he may be, does not find 
his inmost conscience respond to the words, ‘and 
thinkest thou this, O man, that judgest them which 
do such things and doest the same, that thou shalt 
escape ithe judgment of God? What resister of 
the truth, whether by open scoffing or secret disobe- 
dience, does not find himself pricked to the heart 
by the words, ‘ them that are contentious, and do not 
obey the truth? What sanctimonious hypocrite, 
rigid dogmatist, or fierce persecutor, does not find 
the hollowness and perilousness of his pretence in 
the words, ‘not the hearers of the law are just 
before God, but the doers of the law shall be jus- 
tified? What catholic-minded, sincere-hearted, 
rightly-conducted Christian does not find comfort 
in the words, * but glory, honour, and peace, to 
every man that worketh good.’ What man faint- 
ing by the way will not take courage from the 
words, ‘to those who by patient continuance in 
well doing seek for glory, and honour, and im- 
mortality, eternal life” What Antinomian pro- 
fessor of faith, as an excuse for disobedience, does 
not feel his hepe fail him as he reads the words, 
‘not the hearers of the law are just before God 
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but the doers of the law shall be justified,’ —or 
should he attempt to escape the plain meaning of 
the passage by the plea that he is neither Jew nor 
Gentile, how will he escape from words addressed 
in the same spirit of making obedience the test of 
faith—* What shall we say then? Shall we con- 
tinue in sin that grace may abound? God forbid 
—Know ye not that to whom ye yield yourselves 
servants to obey, his servants ye are to whom ye 
obey, whether of sin unto death, or of obedience 
unto righteousness? Lastly, who does not feel 
lis faith, hope, and charity enlarged, as he reads 
the following catholic extension of justice, and 
mercy, and truth, published by the Apostle to the 
Gentiles— Glory, and honour, and peace, to 
every man that worketh good, of the Jew first, and 
also of the Gentile.” 

The Protestant will not fail to remark that the 

aching of St. Paul exhibits a far more catholic 
spirit than the narrower and more sectarian views 
of St. Peter. Indeed, the word Catholic might 
with much greater fitness be applied to the teach- 
ing of the great Apostle to the Gentiles, than to 
the teaching of the apostle whose Judaizing spirit 
sought to narrow the grace of God, aud to impose 
the yoke of the ceremonial law, and to keep up 
the power of the priesthood. And if any one of 
the apostles is to be selected as the patron saint 
of the whole catholic church, surely that apostle 
should be the great Apostle to the Gentiles. Or, 
if the Church of Rome claims to be the Catholic 
Church, there seems an especial reason for her 
adopting the really catholic views of Christi- 
anity which were addressed by St. Panl to the 
Romans, 

We have found it impossible to refer to the 
above striking aud important passage from St. 
Paul's Epistle to the Romans without being led 
into a few remarks upon its general scope and mean- 
ing. But the view on which we would especially 
insist, as the subject of our present article, is, that 
theologians have in this passage, as they have in 
many other passages closely connected with it, a 
warrant for bringing ancient history, literature, 
and philosophy, aud especially the philosophy of 
Greece, to bear upon the rise and progress, the 
object and end of Christianity. For assuredly 
every passage in the New Testament which 
relates to the superstition of the Gentiles, the 
immoralities of the Gentiles, the opinions of the 
Gentiles, and the knowledge of the Gentiles, must 
derive evidence and explanation from Gentile 
history, literature, and philosophy; just as pas- 
sages which have reference to the Jews must 
derive evideuce and explanation from Jewish his- 
tory, literature, and philosophy. The latter is 
more especially the case with passages in the New 
Testament, which relate to the termination of 
sacrifice and the priesthood; whilst the former 
applies more especially to passages which relate 
to the word of God and the Christian ministry. 
It might, indeed, be supposed from the opinions 
and conduct of some Christians in all ages (who 
haye all but adduced their ignorance in proof of 
the soundness of their faith), that the oft-quoted 
words of the learned, as well as pious, Apostle to 


‘the Gentiles, ‘after that, in the wisdom of God, 


the world by wisdom knew not God, it pleased 
God by the foolishness of preaching to save them 
that believe’ (1 Cor. i. 12), contained a warrant, 
on the we hand, for preaching without knowledge, 


* \ 


PHILOSOPHY, GREEK, — 525, 


and on the other hand, for faith without obedi, 
ence. If we inquire iuto the real meaning. 
those remarkable words, we shall find it closely 
connected with our present subject, and directly 
opposed to the unlearned and unwise meaning 
which has been deduced from it, by what may be 
called the pride of ignorance, as a warrant for 
presumption. Indeed, it is not a little remark- | 
able, that few passages require more real learning 
and true wisdom for their sound interpretation, 
than that which has been so often and so hastily 
quoted as a warrant for aycontempt of all learning. 
Let us endeavour to understand the real meaning 
of the passage: and, in order to do so, let us 
return to our former quotation. ; 

In the first chapter of the Epistle to th 
Romans, the necessity of a great religious change, 
preparatory to a great moral change—a change of 
faith and worship, preparatory to a change in 
principles and conduct—is fully and plainly made 
out. The Apostle to the Gentiles was about to 
build upon the Jewish Scriptures, but for the 
edification of the whole world, a purer faith and 
a more reasonable service than Jew or Gentile 
had yet known. The moral ruin of the Jewish 
temple had already taken place— Behold, thou 
art called a Jew, and restest in the law, and 
makest thy boast of God; and knowest his wil}, 
and approvest the things that are more excellent, 
being instructed out of the law; and art con- 
fident that thou thyself art a guide to the blind, a 
light of them which are in darkness, an instructor 
of the foolish, a teacher of babes; which hast the 
form of knowledge and of the truth in the law ;— 
Thou, therefore, which teachest another, teachest 
thou not thyself? Thou that preachest, A man 
should not steal, dost thou steal? Thou that 
sayest, A man should not commit adultery, dost 
thou commit adultery? Thou that abhorrest 
idols, dost thou commit sacrilege? Thou that 
makest thy boast of the law, through breaking 
the law dishonourest thou God’ (Rom. ii, 21)? 
On the other hand, the ruins of Gentile temples, 
Egyptian, Greek, and Roman, still witness the 
truth of St. Paul’s words to the same elfect— 
‘ When they knew God, they glorified him not as 
God, but became vain in their imaginations, and 
their foolish heart was darkened.  Professing 
themselves to be wise, they became fools, and 
changed the glory of the incorruptible God into 
an image made like to corruptible man, and to 
birds, aud four-footed beasts, aud creeping things. 
Wherefvre God also gave them up to unclean- 
ness.” 

It is impossible to over-estimate the importance 
of this lesson, or the plainness of the evidence; 
the lesson, that corruption of religion implies cor- 
ruption of morals; the evidence, the phenomena 
of the civilized world at that great period of 
history. Respecting the religions and mora! 
corruptions of the Jews at that period, our present 
argument does not require us to say more. Let 
us then turn to the corruptions of the heathens. 
Those who are acquainted with the progressively- 
increasing profligacy of the heathen world, as ex- 
hibited in Greek aud Roman history aud literature, 
are aware that the picture drawn by St. Paul is 
fully bore out by facts.. The sanctity and purity 
of the domestic hearth were undermined; the 
roof-tree virtues, which are a nation's strength, 
had given way; and the vast edifice of Greek 
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science and Roman power was tottering to its 
fall. That this is no exaggerated statement, we 
appeal to Plato, Aristophanes, and Lucian, to 
Tacitus, Martial, Ovid, and the Roman satirists. 
Indeed, the summary given by the Roman His- 
torian of a somewhat earlier period, points to the 
same conclusion :—‘ Labante deinde paulatim 
disciplina, velut desidentes, primo mores sequatur 
animo; deinde ut magis magisque lapsi sint, tum 
ive coeperint preecipites: doiec ad hae tempora, 
quibus nec vitia nostra nec remedia pati possumus, 
perventum est” (Liv. Pref.). In that state of 
unprinciple-and indiscipline, Roman civilization 
was unable to resist the attacks which her vices 
had provoked. The close connection between licen- 
tiousness and blood-guiltiness was never so 
strikingly manifested as in the frightful exhibi- 
tions which formed ‘a Roman holiday’ in the 
amphitheatre. Woman must have lost all the 
best attributes of her nature and her character 
before she could sit and applaud at such a scene. 
If, casting from us every poor and petty jealousy, 
sexual, and sectarian, and philosophical, we con- 
trast that scene of woman’s debasement with 
those happier scenes where thousands of our 
countrywomen have met in hall and temple, 
and even in the open air, to give freedom to 
the slave, and remember that these are as cer- 
tainly direct consequences of Christianity, as 
those were direct consequences of heathen super- 
stition (unless, indeed, St. Paul’s unanswerable 
argument, and the concurrent testimony of ancient 
and modern history, are false instead of true), 
assuredly we have before us proofs of a great 
religious aud moral and political advance in the 
situation aud character of women; and the cause, 
as well as the effect, is plainly before us. 

We speak of a great and “notorious fact, when 
we say that there was not a hope that sanctity, 
and purity, and love, would be restored to the 
character of woman, and by her means to the 
domestic hearth,—and by the domestic hearth to 
the councils of legislators, and the acts of nations, 
—that there was not a hope that woman would 
resume, or rather, would assume, her true position 
in society, till heathen superstitions and heathen 
rites were superseded by aholier faith and a purer 
worship. Nor is the fact less notorious or less 
important, that it was the religion of Christ 
which, by superseding those heathen superstitions 
and heathen rites by a holier faith aud a purer 
worship, did, at the same time, and as a direct 
consequence, raise woman to her true position in 
society. It is, we repeat, matter of fact that the 
religion of Christ restored sanctity, and purity, 
and love to the domestic hearth, making those 
three Christian graces, if we may be allowed that 
expression, the best ormaments of the female cha- 
racter, aud giving Christian love and Christian 
charity an influence which has at once softened 
and purified the heart. And, were it possible that 
the ill-directed ingenuity which has laboured for 
the downfall of religion on the continent, should 
get footing in this country, we persuade ourselves 
that if would be resisted effectually by our 
countrywomen, who might plead that the best 
graces of their character,—graces which have 
made them eminent amongst the women of Europe, 
need we add, of the world,—their sanctity, their 
purity, and their affection, have .been inspired, 
and disciplined, and directed by the religion of 
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Christ. Now, as there cannot be a greater evi. 
to society than the corruption of women, nor 2 
greater good than female virtue, so there cannot 
be a more important evidence respecting the value 
of Christianity in the progress of civilization, 
than this proof which ancient history and lite- 
rature supply; first, of the moral degradation 
produced by heathen superstition; and, secondly, 
of the moral cure wrought by Cliristianity. 

In the Epistle to the Romans, it is the object of 
St. Paul to prove, both to Jew and Gentile, that 
the moral world, though it had the Jaw of Moses 
and the philosophy of Greece, was so sunk in 
superstition, sin, and crime, that the whole body 
of society was corrupt, and that there was not a 
hope of cure till the sources of corruption, whether 
in the pharisaical observances of the Jew, or in 
the profligate superstitions of the Gentile, were 
superseded by a purer faith and a sounder worship. 
St. Paul contends that neither the law of Moses, 
nor the philosophy of Greece, was able to raise 
Jew or Gentile from the bondage of sin aud 
death ; and he challenges the religious and the 
moral, aud, we may add, the political facts of 
those times, to prove the truth of his assertion. 
His object was not to depreciate either the Mosaic 
law or the Greek philosophy, the authority of the 
one, or the morality of the other, but to show that so 
long as the pharisaical observances of the Jew, and 
the profligate superstitions of the Gentile, remained 
in force, neither religion nor philosophy could pre- 
veut the world from sinking deeper and deeper into 
pollution. The Apostle of the Gentiles allows 
that ‘they knew God,’ but he-contends_ that 
‘they glorified Him not as God ;’ and, therefore, he 
asserts, ‘God gave them up to lasciviousness ;’ he 
allows, ‘ that some amongst them, though they 
had not the law, did by nature the things cou- 
tained in the law,’ hut he contends that the prin- 
ciples and conduct of such men were but am oasis 
in the midst of a howling wilderness, for that the 
mass of men were given up ‘ to vile aflectious.’ 

It is impossible to deny that in the Greek phi- 
losophy we find the rise and progress of a specu- 
lative knowledge of God of no common character 
or measure; but it is just as impossible to deny 
that though the nations, amongst which a few 
such burning and shining lights had arisen, might 
be said ‘to know God,’ it was notorious that 
‘they glorified Him not as God.’ It is by 
following out St. Paul’s argument, and by ex- 
amining the truth of his statements, that we feel 
all the necessity of an abolition of heathen super- 
stitions, and the establishing of a better faith, 
before sound principles and right conduct could 
be understood and practised by the mass of 
mankind, though they had been conceived by a 
few philosophers. 

If to this evidence of the necessity of a change 
of faith and worship for the salvation of the 
ancient world, proving that without such change 
the religious, and moral, and political reforma~ 
tions which were required, were quite unatrain- 
able,—if, to this evidence, we add proofs of the 
religious, moral, and political reformation which 


‘Christianity actually introduced,—and if, to this 


two-fold evidence respecting the necessity of a 
change of faith, and the efficacy of the change to 
Christianity, we add the evidence of the actual 
effects of Christianity in our own times, freedom 
to the slave, knowledge to the ignorant, and civi- 
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lization to the heathen (for though these benefits 
have been wrought by politicians, it has been in 
compliance with a motive and a zeal which as- 
suredly were not supplied by worldly wisdom or 
worldly justice),—and if, to this three-fold evi- 
dence, we add present indications, that still 
higher religious, and moral, and political effects 
will be wrought out by Christianity—we have in 
this four-fold evidence a body of proof respecting 
the usefulness of Christianity exactly fitted for 
the wants of the time—J. P. P. 

PHINEHAS (OAD, mouth of brass 3 Sept. 
@weés), son of Eleazar and grandson of Aaron 
the high priest. An incident which illustrates 
the zealous and somewhat passionate character of 
Phinehas, occurred before the Israelites entered. 
the Promised Land. The Israelites were en- 
camped in the plains of Moab, and were lament- 
ing the sin into which they had been seduced by 
the Midianites, when a prince of Judah named 
Zimri was beheld conducting a woman of Midian 
named Cozbi to his tent. The licentious effron- 
tery of this act kindled the wrath of Phinehas, 
who hastened after them into the tent, and trans- 
fixed them both with his javelin (Num. xxv. 7, 
sq.) This bold act pointed out Phinehas to 
Moses as a proper person to accompany as priest 
the expedition which was immediately after sent 
forth, under the command of Joshua, against the 
Midianites, and by, which the cause of the de- 
luded Israelites was abundantly avenged (Num. 
xxxi. 6, sq.) After the conquest of the Promised 
Land, when the warriors of the two and half 
tribes beyond the Jordan were permitted to return 
to their homes, Phinehas was at the head of the 
deputation sent after them to inquire and remon 
strate concerning the altar which, ou their way, 
they had set up on the bank of the Jordan; and 
it was he doubtless who pronounced the forcible 
address to the supposed offenders. He was cer- 
tainly the first to express his satisfaction and joy 
at the explanation which was given, and which, 
with a lightened heart, he bore back to the tribes 
assembled at Shiloh (Josh, xxii. 5, sq.). 

It appears that while his father lived Phinehas 
filled the post of superintendent or chief of the 
Levites, probably after Eleazar became high priest 
(Num. iti, 32; 1 Chron. ix. 20). At the death 
of his father, be succeeded to the pontificate 
(Josh. xxiv. 33); but the only case in which he 
appears officially in the Bible, is in connection 
with the unhappy circumstances recorded at the 
end of the book of Judges, in which he comes 
forward as high priest to consult Jehovah, This 
mention of his name enables us to conclude that 
the chronological place of these occurrences would 
be rather towards the beginning than at the latter 
end of the book in which they are found [Jupazs ; 
Pruzsr]. 

2. PHINEHAS, son of Eli the high priest, and 
brother of Hophni [E11 ; Horant; Samver]. 

PHLEGON (#Aéyor), one of the Christians 
of Rome to whom Paul sent his salutations (Rom. 
xvi. 14). The legend (ap. Dorotheus) makes 
him to have been one of the seventy disciples, and 
bishop of Marathon. . 

_ PHGEBE (4o/Bn), a deaconess of the church 
at Cenchree, recommended to the kind atten- 
to of the church of Rome by St, Paul, who had 


ceived hospitable treatment from her (Rom, 
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xvi. 1). It is probable that she was the bearer of 
the Epistle to the Romans, ti 

PHCENICIA, and the PHCENICIANS. The 
Greeks called those merchants who came from 
that coast of the Mediterranean Sea which runs 
parallel with Mount Lebanon, ofvuces. This 
name probably arose from the circumstance that 
the chief article of the commerce of these mer- 
chants was douwds, purple. The word poids means 
blood-red, and is probably related to pdyvos, mur- 
der. This derivation of the name is alluded to 
by Strabo (i. p, 42). Strabo, however, maintains 
that the Phenicians were called Sofvines, because 
they resided originally on the coasts of the Red 
Sea. Reland, in his Palestina ex Monumentis 
Veteribus Illustrata, derives the name from 
polit, palm-tree. Bochart, in his Canaan (i. 
1), derives it from the Hebrew pay 932, sons of 
Anak, 

The country inhabited by the Phoenicians was 
called by the Greeks Sowtien, and by the Romans 
Phenice. In Cicero (De Fin. iv. 20) there oc- 
curs the doubtful reading Phoenicia. (Compare 
the Vulgate in Num. xxxiii. 51.) However, this 
latter form of the name has come into general 
use. (Compare Gesenii Monwmenta Phenicia, 
Lips. 1837, p. 338; Forbiger, Handbuch der 
alten Geographie, Lips. 1342-44, p. 659, sq.) 

This name was used by the ancients sometimes 
in a wider, sometimes in a narrower sense. Phe- 
nicia, in its widest signification, embraces the 
whole coast of the Mediterranean situated between 
the river Orontes and Pelusium. (Compare 
Strabo, xvi. p. 754, sq.) When Ptolemeus and 
Strabo speak of Pheenicia in a more restricted 
sense, they mention the river Eleutheros as its 
northern boundary ; and Ptolemeus states also 
that Dora, situated to the south of the promon- 
tory Carmel, and north of the river Choescele 
was the most southern of the maritime towns of 
Phenicia. The accounts contained in the Old 
Testament agree with these statements, since they 
meution the town of Aradus (T}N), situated a 
short distance north of the river Eleutheros, as 
being the most northern town of those maritime 
colonies which had proceeded from Sidon, and 
Dor as being the most southern maritime town 
belonging to the Canaanites, which the Israelites 
had not been able to conquer. (Compare Gen. x. 
18; Jos. xvii. 12,13.) However, it appears that 
at a later period the tribe of Manassel was in 
possession of this town,’ (Compare 1 Kings iv. 
11; 1 Chron, vii. 29). The towns Dor and Acco 
(Ptolemais) were mercantile places of less im- 
portance than Tyre and Sidon, and are conse- 
quently not often mentioned, Hence arises the 
fact that the territory of Sidon is sometimes spoken 
of as if it were the most southern part of Pho 
nicia. For this reason we, also, in speaking of 
Pheenicia, mean only that slip of the coast which 
is bounded towards the east by Mount Lebanon, 
which is about twelve miles wide, and extends 
about oue hundred miles from north to south, be- 
tween the river Eleutheros and the promontory 
Carmel. The Israelites called this slip }Y33, the 
netherlands, or lowlands, in contradistiction to 
the neighbouring mountains. (Compare Forbiger, 
Handbuch der alten Geographie, Lips. 1842-44, 
vol, ii. p. 659, sq.) 

Pheenicia is, situated between about lat, 33° 
and 35° N., and under long. 38° E. The whole 
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of Phenicia is situated at the western declivity of 
Mount Lebanon. Compare the article Lisanus 
+ Pheenicia was distinguished by the variety of its 
vegetable productions. This variety was occa- 
‘Sioned by the great diversity of climate produced 
‘by the diversity in the elevation of the soil. The 
Lebanon is said to bear winter! on its head, 
spring on its shoulders, autumn in its lap, and to 
have summer at its feet. The fertility of Pho- 
nicia is Increased by the numerous streams whose 
‘springs are in Mount Lebanon. Even in the 
Song of Solomon we read the praises of the spring 
of living waters which flows down from Lebanon. 
The dense population assembled in the great mer- 
santile towns greatly contributed to augment by 
artificial means the natnral fertility of the soil. 
The population of the country is at present very 
much reduced, but there are still found aqueducts 
and artificial vineyards formed of mould carried 
up to the terraces of the naked rock. Ammianus 
Marcellinus says, Pheenice regio plena gra- 
tiarum et venustatis, urbibus decorata magnis et 
‘pulehris—Phenicia is a charming and beau- 
tifal country, adorned with large and elegant 
cities. Even now this country is among the most 
fertile in Western Asia. It produces wheat, rve, 
and barley, and, besides the more ordinary fruits, 
also apricots, peaches, pomegranates, almonds, 
citrous. oranges, figs, dates, sugar-cane, and grapes, 
which furnish an excellent wine. In addition to 
these products, it yields cotton, silk, and tobacco. 
The country is also adorned by the variegated 
flowers of oleander and cactus. ‘The higher re- 
gions are distinguished from the bare mountains 
of Palestine by being covered with oaks, pines, 
eypress-trees, acacias, and tamarisks; and above 
all by majestic cedars, of which there are still a 
few very old trees, whose Stems measure from 
thirty to forty feet in circumference. The inha- 
bitants of Sur stil] carry on a profitable traffic 
with the produce of Mount Lebanon, namely, 
wood and charcoal.  Pheenicia produces also 
flocks of sheep and goats; and innumerable 
swarms of bees supply excellent honey. In the 
forests there are’ bears, wolves, panthers, and 
jackals. ‘The sea furnishes great quantities of 
fish, so that Sidon, the most ancient among the 
Phenician towns, derived ifs wame from fishing. 
Concerning the uatural geography of Pheenicia, 
compare especially the works of Forbiger, Raumer, 
and Rebinson ; also Winer, vol. ii. p. 30. 

The inhabitants of Phoenicia might at the first 
view appear to have derived their origin from the 
same source (pre-Abrahamite) as the Hebrews; 
for they spoke the same language. The Pho- 
uician proper names of persons and places occur- 
ring in the Old Testament may be explained 


from the Hebrew. For instance, pry bp, Mel- 
chizedek, hing of righteousness (Gen, xiv. 18); 
PD AN. Abimelech, father of the king (Gen. 
Xx. 2); WN, rock, the Hebrew name for Tyre. 
The Phenician inscriptions on monuments and 
coins exhibit also the characteristics of the Hebrew 
dialect in confradistinction to the Aramean and 
Arabic. There are slight deviations from the an- 
cient classical Hebrew, which may easily be ex- 
plained from the circumstance that the most 
ancient Phanician inscriptions now extant are 
not older than the fourtii centusy before Christ. 
‘She most ancient Phoenician inseriptions are 
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those on the Cilician coins, (Compare Gesenins, 
Geschichte der Hebréischen Sprache und Schroft, 
Leipz. 1815, p. 16, sq.; and Gesenii Monu- 
menta Phanicia, p. 335, sq.) ef 

In the Old Testament the Phoenicians aad 
Canaanites are, however, described as descending, 
not from Shem, but from Ham. Herodotus, also, 
on the authority of some Persian historians, states 
that the Phoenicians came as colonists to the Syrian 
coasts froin the Erythreean Sea. He even appeals 
to the statement of the Pheenicians themselves 
(vil. 89), from which it appears that they resided 
originally on the shores of the Erythraan Sea; 
which sea, in its larger signification, extended from 
the eastern shores of Kgypt to the western shoves of 
India. Strabo relates in his sixteenth book (p. 766), 
that in the Persian Gulf were two-islands; one 
of which was called Tyros or Tylos, and the other 
Avradus, on which were found temples similar te 
those of the Pheenicians, and inhabitants, who 
stated that the Phoonicians went out from them 
as colonists. An island, south of the Bahrein 
Islands, still bears the name of Arad. (Compare 
Niebuhir’s Beschreibung von Arabien.) Jus 
tinus also (xvi. 3) furnishes a similar account 
of the origin of the Phanicians. These are the 
authorities by which most antiquarians have been 
induced to consider the Phaenicians as colonists 
from the Persian Gulf. Hamaker, however, in 
his Adiscellanea Phenicia (Lugduni Batavorum, 
1828, p. 172, sq.), asserts that the Phoenicians 
came from the Arabian Gulf; and Hengstenberg 
(De Rebus Tyriorum, Berolini, 1832, p. 93) 
maintains that the Phoevicians came into. their 
country immediately after the dispersion of man- 
kind. However, they are not mentioned im 
Genesis among the inhabitants of Palestine. 

The first Phoenician colony was Sidon, which is 
therefore called in Genesis (x. 15) the first-born 
of Canaan. But soon other colonies arose, like 
Arka (Gen. x. 17), Aradus, and Smyma (Gen. 
x. 18), &c., whose power extended beyond the 
Jordan, and who drove out before them the earlier 
inhabitants of Palestine. Hence it arose that the 
appellation, ‘the land of Canaan,’ was transferred 
to the whole of Palestine, although it is by no 
means a country of a low level, but is full of 
high elevations. However, the Canaanites, in a 
stricter sense, were the people who resided in the 
lower regions along the coast, and on the banks 
vf the Jordan. 

When the Israelites conquered the country, the 
Canaanites on the Phoenician coast, who resided 
in powerful maritime towns, preserved their inde- 
pendence, and were called Canaanites in parti- 
cular. Thus we read, in Isa. xxni, 11, {YI3 
Canaan, in the signification of Phoenicia. The 
same word has also this meaning in the inscrip- 
tions on the Phoenician coins. In the Septuagint. 
the Hebrew 93933 is frequently translated polné. 
In Job xl. 30, A. V. xli. 6, the word 93995 means 
a merchant, because the Phoenicians were the 
most important of all mercantile vations. 

The Carthaginians, as Phoenician colonists, 
maintained, even in the days of St. Augustine, 
that they were Canaanites. In Greek writers alsc 
occurs the name xvd for Phenicia (comp. Gesenii 
Thesaurus Lingue Hebraice, Lipsiz, 1839, tom. 
ii, p. 696, and Gesenit Monwinenta Pheenicia, 
p: 270, sq.). The dialect of the Israelites perhaps 
resembled more the Avameaan, and that of the 


Phoenicians more the Arabic; but this difference 
was nearly eflaced when both nations resided in 
same country, and had frequent intercourse 
with each other. Concerning the original country 
of the Pheenicians and their immigration into Ca- 
naan, compare especially Bertheau, Zur Geschichte 
der Israeliten, pp. 152-186, Gottingen, 1840; 
and Leugerke’s Kanaan, Volks und Religions- 
ee Israels, vol. i. p. 182, sq., Kénigsberg, 
During the period of the conquest of Canaan 
by the Israelites, the Phoenicians possessed the 
following towns, which we will enumerate suc- 
cessively, in the direction from south to north :— 
Dora (77, Josh. xi. 2; xvii. 11, sq.) ; Ptolemais 
Qa, Judg. i. 33); Ecdippa (23N, Josb. xix. 
29); Tyre (W138, Josh. xix. 29); Sarepta (NEV, 
1 Kings xvii. 9, sq. ; Luke iv. 26); Sidon (})7'¥, 
Gen. x. 15); Berytus (ANI, Ezek. xlvii. 16; 
2 Sam. viii. 8); Byblus (33, Josh. xiii. 5); 
Tripolis, Simyra (O¥N, Gen. x. 18); Arka 
CP WH, Gen. x. 17); Simna (°3'DN, Gen. x. 
16); Aradus (“TIWNM, Gen. x. 18). Compare 
the respective articles on these towns. Sidon is 
the only Phenician town mentioned in Homer 
(see Itiad, vi. 239; xxiii. 743; Odyss. xy. 415; 
xvii. 424). 

The Pheenicians in general are sometimes called 
Sidonians (comp. Gesenii Monumenta Phenicia, 
ti. 267, sq.; Thesaurus Lingue Hebraice, under 
the word A hg Justinus (xviii. 3) alludes to 
the etymology of this name: ‘ Condita urbe quam 
a piscium ubertate Sidona appellaverunt ; nam 
piscem Pheenices Sidon vocabant,—a city being 
built which they called Sidon, from the abundance 
of fishes ; for the Phenicians call a fish sidon. 
This statement is not quite correct. But the root 
W¥, which in Hebrew means only to catch beasts 
and birds, can also be employed in Arabic when 
the catching of fishes is spoken of. This root 
occurs also in the Aramaic; in the signification of 
both hunting and fishing (compare, the article 
Zipon). 

Heeren, in his work, On the Commerce and 
Politics of the Ancients, vol. i. part ii. p. 9, Got- 
tingen, 1824, justly observes that the numerous 
towns which were crowded together in the narrow 
space of Phaenicia covered almost the entire coast, 
and, together with their harbours and fleets, must 
have presented an aspect which has scarcely ever 
been equalled, and which was calculated to im- 
press every stranger on his arrival with the ideas 
of wealth, power, and enterprise. 

We have no continuous history of the Pheni- 
cians. The sources of such a history, as well as 
the works proceeding from them, have been lost. 
Josephus states that there were kept in various 
Pheenician towns, collections of public docu- 
ments and annals. Menander of Ephesus derived 
his information frem such annals when he wrote, 
in Greek, a history of Tyre (compare Josephus, 
Contra Ap.\. 17,18). Dias, also, a native Phe- 
nician, wrote, in Greek, a history of Tyve. Of 
these two works, only a few fragments have been 
preserved (compare Joseph. Antig,, viii. 5. 3; xiii. 
1, sq.3 ix. 14.2; Cont. Ap.i. 77, sq. ; Theophil. 
Ad Autol. iii. 22; Syne. Chron. p. 182). Philo 
of Byblus translated and re-modelled, during 


the reign of Hadrian, a history of Phoenicia and . 


Egypt, said to be composed by Sanchoniathon, 
“YOU. Ut. : 35 
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s.c. 1250. From this work Porphyrius, in the 
fourth century after Christ, borrowed some cas- 
mogonical arguments, which have been preserved 
in Eusebii Preparatio Evangelica (i. 10). The 
nature of these fragments is such, that they cannot 
throw much light npon Pheenician history. Theo- 
dotus, Hesycrates, and Moschos, are mentioned 
as authors on Phoenicia, by Tatianus (Cont. 
Grecus, § 37): their works are likewise lost. 
Gesenius mentions, in his Monumenta Phanicia 
(p. 363, sq.), some later Phenician authors, who 
do uot touch upon historical subjects. Our 
knowledge of Phoenician history is consequently 
continued to occasional notices in the Hebrew anu 
classical authors of antiquity. This deficiency 
of historical information arises also from the cir- 
cumstauce that the facts of Phoenician history 
were less connected than the events iu the history 
of other nations. The Phoenicians never formed 
one compact body politic, and consequently did 
not always gradually advance in their political 
constitution aud in the extent of their power. 
Every town endeavoured to advance its commerce 
in its own way. Thus there constantly entered 
into the life of the Pheenicians new elements, 
which disturbed a gradual historical progress. 
Phoenicia was a country favourable to the growth 
of maritime towns, but did not afford room for. 
great political events. The history of the Pha. 
nicians is that of their external commerce. 

A mercantile nation cannot bear despotic 
government, because the greatest external liberty: 
is requisite in order constantly to discover new 
sources of gain, and to enlarge the roads of eom- 
merce. The whole of Phenicia covsisted of the. 
territories belonging to the various towns, Each 
of these territories had its own constitution, and. 
in most of them a king exercised supreme power. 
We hear of kings of Sidon, Tyre, Aradus, and 
Byblus. It seems that after Nebuchadnezzar had 
besieged Tyre in vain, the royal dignity ceased. 
for some time, and that, there existed a kind of re- 
publican administration, under sefetes or judges, 
The regal power was always limited by the ma-- 
gistracy and the priesthood. The mdependent 
Phoenician states seem to bave formed a con-- 
federation, at the head of which stood for: some 
time Sidon, and at a later period Tyre. Tripolis. 
was built conjointly by the various states in order 
to form the seat of their congress. The smaller. 
states were sometimes so much oppressed by 
Tyre, that they preferred rather to sabmit to ex-. 
ternal enemies (compare Heeren’s Ideen, &c., p. - 
15, sq.; Beck's Anleitung zur yenaueren 
Kenntniss der Welt- und Volker-Geschichte, p.. 
252, sq., and 581, sq.). 

The position of Phenicia was most favourable 
for the exchange of the produce of the East and 
West. The Libanus furnished excellent timber ° 
for ships. Corn was imported from Palestine. 
Persians, Lydians, and Lycians,. frequently served. 
as mercenaries in the Phoenician armies (Ezek. 
xxvii, 10, 11). Phoenicia exported wine to 
Egypt (Herod. iii. 5, 6). Purple garmerits were 
best manufactured in Tyre (Amati, De Resti~ 
tutione Purpwrarum, 3d edit., Caseue, 1784). 
Glass was made in Sidon and Sarepta (compare 
Heeren, p. 86, sq.; Beck, p. 593, sq.). In Phe- 
nicia was exchanged the produce of all kuown 
countries. After, David had vanqnished the 
Edomites and conquered the coasts of the Red’ 
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Sea, King Hiram of Tyre entered into a con- 
federacy with Solomon, by which he ensured for 
his people the right of navigation to India. The 
combined fleet of the Israelites and Phoenicians 
sailed from the seaports of Ezion-geber and Hlath, 
These ports were situated on the eastern branch 
of the Red Sea, the Sinus AZlaniticus, or Gulf 
of Akaba. Israelitish-Phoenician mercantile ex- 
petlitions proceeded to Ophir, perhaps Abhira, 
situated at the mouth of the Indus (compare 
Lassen’s Indische Alterthumskunde, i. 537, sq., 
Bonn, 1844). It seems, however, that the Indian 
coasts in general were also called Ophir. Three 
years were required in order to accomplish a mer- 
cantile expedition to Ophir and to return with 
cargoes of gold, algum-wood, ivory, silver, mou- 
keys, peacocks, and other Indian produce. Some 
names of these products are Indian transferred 


into Hebrew, as nds almuggim ; Sanscrit 
walgu, or, according to the Decanic pronuncia- 
tion, valgum ; DIAN}W shen-habbim (ivory) ; 
Sanscrit iba; 5), koph (ape); Sanscrit haps ; 
DDN tukkeyim (peacock); Sanscrit ctkhi, ac- 
cording to the Decanic pronunciation (compare | 
Kings ix. 27; x. 11, 22) [Commerce; Opurr]. 

It seems, however, that these mercantile expe- 
ditions to India were soon given up, probably on 
account of the great difficulty of navigatiug the 
Red Sea. King Jehoshaphat endeavoured to 
recommence these expeditions, but his fleet was 
wrecked at Ezion-geber (1 Kings xxii. 49). 
About B.c. 616 or 601, Phoenician seamen un- 
dertook, at the command of Pharaoh-Necho, a 
voyage of discovery, proceeding from the Red 
Sea round Africa, and returning after two years 
through the columns of Hercules to Egypt (Heroil, 
iv. 42). The 27th chapter of Ezekiel mentions 
the commerce by land between India and Phee- 
nicia. The names of mercantile establishments 
on the coasts of Arabia along the Persian Gulf 
‘have partly been preseryed to the present day. 
In these places the Pheenicians exchanged the 
produce of the west for that of India, Arabia, and 
Ethiopia. Arabia especially furnished incense, 
gold, and precious stones. The Midianites (Gen. 
Xxxvil. 28) and the Edomites (Ezek. xxvii. 16) 
effected the transit by their caravans. The forti- 
fied Idumzan town Petra contained probably the 
‘ storehouses in which the produce of southern 

countries was collected. From Egypt the Phe- 
nicians exported especially byssus (Kzek. xxvii. 7) 
for wine. According to an ancient tradition, the 
tyrant of Thebes, Busiris, haying soiled his hands 
with the blood of all foreigners, was killed by the 
Tyrian Hercules, his indicates that Pheenician 
colonists established themselves and their civiliza- 
tion successfully in Upper Egypt, where all 
. strangers usually had been persecuted. 
At a later period Memphis was the place where 
most of the Phanicians in Egypt were established. 
* Phenician inscriptions found in Egypt prove 
that even under the Ptolemies the intimate con- 
nection between Pheenicia and Egypt still existed 
(compare Gesenii Monwmenta Phienicia, xiii. 
224, sq.). 

From Palestine the Phoenicians imported, be- 
sides wheat, especially trom Juda, ivory, oil, 
and balm; also wool, principally from the neigh- 
bouring nomadic Arabs. Damascus furnished 
wine (Baek. XXVii. 5, 6, 17, 18, 21), and the 
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mountains of Syria wood. The tribes about 
the shores of the Caspian Sea furnished slaves 


and iron; for instance, the Tibaraeans ain 
Tubal), and Moschi (JW) Mesliech). Horse- 
men, horses, and mules, came from the Armenians 
(D)73N Togarmah). See Heeren, pp. 86-130. 

The treasures of the East were exported from 
Pheenicia by ships which sailed first to Cyprus, 
the mountains of which are visible from the 
Pheenician coast. Citium was a Phenician co- 
louy in Cyprus, the name of which was trans- 
ferred to the whole of Cyprus, aud even to some 
neighbouring islands and coasts called DNS 
(Gen. x.4; Isa. xxili. 1,12). Hence also D'NN, 
the name of a Canaanitish or Phoenician tribe 
(Gesen. Mon. Phoen., p. 153), Cyprus was subject 
to Tyre up to the time of Alexander the Great. 
There are still found Phoenician inscriptions 
which prove the connection of Cyprus with Tyre. 
At Rhodes (0537) also are found vestiges of 
Pheenician influence. From Rhodes the moun- 
tains of Crete are visible. This was of great 
importance for the direction of navigators, before 
the discovery of the compass. In Crete, and also 
in the Cycladic and Sporadic Isles, are vestiges of 
Pheenician settlements. On the Isle of Thasos, 
on the southern coast of Thrace, the Pheenicians 
had gold mines; and even on the southern shores 
of the Black Sea, they had factories. However, 
when the Greeks became more powerful, the Phe- 
nicians sailed more in other directions. They 
occupied also Sicily and the neighbouring islands, 
but were, after the Greek colonization, confined 
to a few towns, Motya, Soloes, Panormus (Thuc. 
vi. 2). The Phoenician mercantile establishments 
in Sardinia and the Balearic Isles could scarcely 
be called colonies. 

Carthage was a Phoenician colony, which pro- 
bably soon became important by commerce with 
the interior of Africa, and remained comnected 
with Tyre by means -of a common. sanctuary. 
After Phoenicia had been vanquished by the 
Assyrians, Babylonians, and Persians, the settle- 
ments in Sicily, Sardinia, and Spain came into 
the power of Carthage. The Phoenicians had for 
a long period exported from Spain gold, silver, 
tin, iron, lead (Hzek. xxxviii. 13), fruit, wine, oil, 
wax, fish, and wool. Their chief settlement was 
Tarshish, WYN, subjection, from the root WW, 
he vanquished, subjected. The Arameans_ pro- 
nounced it WINAN; hence the Greek Lartessos. 
Teis was probably only the name of a town situ- 
ated to the west of the pillars of Hercules (Calpe 
and Abyla, now Gibraltar and Ceuta), and‘even 
more west than Gades, at the mouth of the Betis 
(Herod. iv. 62; Scymnus Chius, vy. 161, sq.). 
This river was also called Tartessus (Arist. Me- 
teor. i. 13; Paus. vi. 19, 3; Strabo, iii. p. 148). 
At a later period the town of Tartessus obtained 
likewise the Phoenician name Carteja, from Np, 
town (Strabo, ii. p. 151). 

There are other names of towns in Spain which 
have a Pheenician derivation; Gades, 1°73, septum, 
fence (comp. Gesen. Mon. Pheen. p. 304, sq. 349); 


Malaga, nbn, on account of much salt-fish thence 
exported ; or, according to Gesenius (Won. Phen. 
p- 312, sq., and 353), from nodp-ady, officina 
fabrorum, iron-works, or manufactory of other 
metals, on account of the mines to be found there ; 


Belon, ndya, civitas, city (Gesen. Mon. Phen. 
p Sli, sq., aud 348), 7 

The voyage to Tarshish was the most import- 
ant of those undertaken by the Phenicians, 
Hence it was that their largest vessels were all 
called ships of Tarshish, although they sailed 
in other directions (1 Kings x. 22). 

It appears, also, that the Phoenicians exported 

tin from the British Isles, and amber from 
the coasts of Prussia. Their voyages on the 
western coasts of Africa seem to have heen merely 
voyages of discovery, without permanent results. 
The Spanish colonies were, probably, the prin- 
cipal sources of Phenician wealth, and were 
founded at a very remote period. ‘The migration 
of the Phenician, Cadmus, into Beotia, like- 
wise belongs to the earlier period of Phoenician 
colonization. Homer seems to know little of the 
Sidonian commerce ; which fact may be explained 
by supposing that the Phenicians avoided all col- 
Nision and competition with the increasing power 
of the Greeks, and preferred to direct their voyages 
Into countries where such competition seemed to 
be improbable. 
. Pheenicia flourished most in the period from 
David to Cyrus, B.c. 1059-550. In this period 
were founded the African colonies, Carthage, 
Utica, and Leptis. These colonies kept up a 
frequent intercourse with the mother country, but 
were not politically dependent. This preserved 
Phenicia from the usual stagnation of Oriental 
states. The civilization of the Phoenicians had a 
great influence upon other nations. Their voyages 
are described in Greek mythology as the expedi- 
tious of the Tyrian Hercules. The course of. the 
Tyrian Hercules was not marked like that of 
other conqnerors—viz. Medes and Assyriaus—by 
ruined cities, and devastated countries, but by 
flourishing colouies, by agriculture, and the arts 
of peace (comp. Heeren. pp. 24-80, and Movers, 
Die Phenicier, i. pp. 12-55.) 

According to the Pheenician religion, the special 
object of worship was the vital power in nature, 
which js either producing or destroying. ‘Lhe pro- 
ductive power of nature, again, is either procreative, 
masculine, or receptive, feminine. These funda- 
mental ideas are- represented by the Phoenician 
gods, who appear under a great variety of names, 
because these leading ideas may be represented 
in many different ways. Compare Movers, Un- 
tersuchungen iiber die Religion und die Gott- 
heiten der Phenicier, Bonn, 1841; Stabr, Die 
Religions systeme der Heidnischen Volker des 
Orients, Berlin, 1836, pp. 376-448; Selden, 
De Diis Syris. ’ 

We need not here enter into details concerning 
the Pheenician gods, as the principal of them have 
been noticed under their names [Baar, Asuro- 
rETH]. It suffices to state generally, that, the 
procreative principle was worshipped as Baal, 


bys, Jord, and as the sun, The rays of the sun 
are, however, not only procreative, but destruc- 
tive; and this destructive power is especially re- 
“presented in the Ammonitish fire-god Moloch. 
Thus Baal represented both the generative and 
destructive principles of nature; in which latter 
capacity the Hebrews worshipped him by human 
sacrifice (1 Kings xviii, 28; Jer. xix. 5). He was 
the tutelary god of Tyre, and hence had the name 
ohh a aewly 2 


of Melkar, Mp2, equivalent to Melech-kereth 
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np 70, “king of the city, whom the Greeks 
called the Tyrian Hercules. tA 

Of Baaltis, or Astarte, which are usually iden- 
tified, although they seem to have been originally 
different, we shall lere add nothing to what has, 
been already stated under AsHrorerH. 

Besides these principal deities, the Phoenicians 
worshipped seveu kaburim, OYA, mighty ones, 
whose numbers corresponded with the seven 
planets. These kabirim were considered as pro- 
tectors of men in using the powers of uature, 
especially navigation. With these seven kabirim 
was associated Esmun (JOWN = WN, the 
eighth), represeuting the sky full of fixed stars, 
surrounding the seven planets, the refreshing air 
and the warmth of life Esmun was called by 
the Greeks *AckAnmlos. Many Phoenician names 
are compounded with Esmun. Hence we infer 
that he was frequently worshipped (comp. Gesen. 
Mon. Phen. p. 136, sq.).—G. B. 

PHRAT. [Eupxrarss. | 

PHRYGIA (@pvyla), an inland province of 
Asia Minor, bounded on the north by Bithynia 
and Galatia, on the east by Cappadocia an. Ly- 
caonia, on the south by Lycia, Pisidia, and 
Isauria, and on the west by Caria, Lydia, and 
Mysia. In early times Phrygia seems te have 
comprehenied the gveater part of the peninsula 
of Asia Minor. It was subsequently divided 
into Phrygia Major on the south, and Phrygia 
Minor or Epictetus (acgzired) on the north-west. 
The Romans divided tle province into three dis- 
tricts: Phrygia Salutaris on the east, Phrygia 
Pacatiana on the west, and Phrygia Katakekau- 
mene (the burnt) in the middle. The country, 
as defined by the specified limits, is for the most 
part level, and very abundant in corn, frnit, and 
wine. It had a peculiar and celebrated breed of 
cattle, and the fine raven black wool of the sheep 
around Laodicea on the Lycus was in high re- 
pute. The Meander and the Hermits were its 
chief rivers. The Phrygiaus were a very ancient 
people, and are supposed to have formed, along 
with the Pelasgi, the aborigines of Asia Minor. 
Jews from Phrygia were present in Jerusalem at 
the Feast of Pentecost (Acts ii. 10), and the pro- 
vince was afterwards twice traversed by St. Paul . 
in his missionary journeys (Acts xvi. 63 xvii. 
23). The cities of Laodicea, Hierapolis, and 
Colosse, mentioned in the New Testament, be- 
longed to Phrygia, aud Antioch in Pisidia was 
also within its limits (see the names). Rosen- 
miiller, Bibl. Geog. iii. 48-45; Winer, Real-wor- 
terbuch; Leake, Geog. of Asia Minor, 

PHUL, [Pur.] : 

PHUT (15; Sept. G005), a son of Ham (Gen, 
x. 6), progenitor of au African people of the same 
name, sometimes rendered ¢ Libya’ (Jer. xlvi. 9; 
Ezek. xxvii. 10; xxx.53 xxxviil, 6; Nah. iii. 9) 
[Narions, Dispersion or]. 

PHYLACTERY (qvaanripia, called in 


Rabbinical Hebrew popn tephelin), strips of 
parchment inscribed with particular passages of 
Scripture (Deut, vi. 4-9; xi. 13-21; Exod. xiii- 
1-10, 11-16). They were folded up and en- 
closed in a small leather box, and worn upon the 
forehead nearly between the eyes, or upon the left 
arm near to the heart, being attached by straps 
of leather (Joseph. Antig. iv. 8, 13; Hieron. ew 
Ezek. xxiv. 17). They were considered as thus 
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reminding the wearers to fulfil the law with the 
head and heart (comp. Rosenmiller in Exod. 


xiii. 9); and they were also regarded as amulets, 
protecting the wearer from the powers of evil, 


especially demons (Targ. in Cant. viii. 3). On 
this notion was founded the Greek name of qv- 
AakThprov, which means a ‘safeguard,’ These ap- 
pendages were used during the stated prayers, and 
only by men. Thie whole observance is founded 
on the authority of the texts which are written 
ou the strips of parchment, as Exod. xiil. 16: 
“Tt shall be for a token upon thine hand, and 
for frontlets (MHI, bands, fillets) between 
thine eyes;) which, although in all probability 
only figurative expressions, have been literally 
understood, and acted upon by the Jews since 
the Exile. In existing usage the skin employed 
in making the phylacteries is prepared with much 
care, and the writing traced_with mivute accu- 
racy and neatness, The Hebrew ritualists give 
very exact and numerous directions on this sub- 
ject, which are required to be closely observed. 
The case itself is composed of several layers of 
parchment or of black calf-skin. The phylac- 
teries for the head have four cavities, in each 
of which is put one of the four texts to which 
we have referred; but the phylacteries for the arm 
have only one cavity, containing the same texts 
all written on one slip of parchment. Lightfoot 
Ahinks it not unlikely that our Saviour himself 
wore the Jewish ¢tephelin or phylacteries, as well 
as the zizith or fringes, according to the custom 
of his nation; and that in Matt. xxiii. 5, our 
Lord condemns not the wearing of them, but the 
pride and hypocrisy of the Pharisees in making 
them broad and visible, to obtain respect and re- 
putation for wisdom and piety (Hor. Heb. ad 
Matt. xxiii, 5). Maimonides, Yad Hacash. pp. 
2, 3; Carpzov, Apparat. p. 190, sq.3 Beck, 
Dissert. de usu Phylacterior. ; Ugolino, De Phy- 
lacter. Hebreor., in Thesaurus, tom. xxi.; Bux- 
torf. Synag. p. 179, sq.; Townley, Reasons for 
the Laws of Moses, p. 350). 


-PHYSIC; PHYSICIANS. There can be 
no question that the Israelites brought some 
knowledge of medicine with them from Egypt, 
whose physicians were celebrated in all antiquity. 
To the state of medical knowledge in that country 
there are indeed some allusions in Scripture, as 
contained in the notice of the corps of physicians 
in the service of Joseph (Gen, 1. 2); of the use 
of artificial help and practised midwives in child- 
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birth (Exod. i. 16); and of the copious materia 
medica, the ‘ many medicines,’ which their me- 
dical practice had brought into use (Jer. Ixvi. 11). 
On the strength of these notices, and in the ab- 
sence of equally detailed information respecting 
the state of medicine among the Hebrews, it 
has become usual to bring under the present 
head all that Wilkinson: and others tell us re- 
specting the medical service of the Egyptians: 
but, in truth, all this has little connection with 
the Hebrews, and tends nothing to the illustra- 
tion of Scripture, except in the particular in- 
stances to which we have referred; for nothing 
can be more manifest than that the state of me- 
dicine was very different among the Egyptians 
from what it was among the Hebrews. It is, 
therefore, better to bring together the few facts 
which are really available, than to occupy our 
space with irrelevant matter.. This will embrace 
so much of the Egyptian matter as is properly 
applicable to. the subject. 

In Gen. 1. 2, it is said that Joseph ‘commanded 
his servants, the physicians, to embalm his 
father; and the physicians embalmed Irsael.’ 
By this we are not to understand that all the 
physicians of Joseph took part in the operation. 
The command must be considered as addressed 
to those among them to whom this business be- 
longed. It seems rather remarkable to find in 
the household of Joseph a considerable number of 
physicians. Warburton (Divine Legation, b. 
iv. 3-83) compares with this account what 
Herodotus (ii. 84) says of the Egyptian phy- 
sician ; The medicine practice 1s. divided among 
them as follows: each physician is for one kind 
of sickness, and no more; and al] places are 
crowded with physicians: for there are physi- 
cians for the eyes, physicians for the head, phy- 
sicians for the teeth, physicians for the stomach, 
and forinternal diseases.’ Therefore, remarks W ar- 
burton, it onght not to appear strange that Joseph 
had a considerable number of family physicians 
‘ Every great family, as well as every city, must 
needs, as Herodotus expresses it, swarm with the 
faculty. A multitude of these domestics would 
now appear an extravagant piece of state even in 
a first minister, but we see it could not be other- 
wise, when each distemper had its proper phy- 
sician.’ The renown of the Egyptian physicians, 
in ancient times, may be sufficiently illustrated 
by the fact that Cyrus had a physician sent him 
from Egypt, and Darius always had Egyptian 
physicians at his court (Herodot. iii. 1. 129), 
On this subject see Plin. Hist. Nat. vil. 57; xxvi. 
3; xxix. 80; Wilkinson, Ane. Egyptians, iii. 
390 394; Hengstenberg, D. Bucher Moses u. 
Aegypten, pp. 70,71; Sprengel, Gescht, d. Alte 
Weit., i. 62 . 

n the early stage of medical practice atten- 
tion was confined among all vations to surgical 
aid and external applications: even down to a 
comparatively late period outward maladies 
appear to have been the chief subjects of medical 
treatment among the Hebrews (Isa. i. 6; Hzek. 
xxx. 21; 2 Kings viii. 29; ix. 15); and although 
they were not altogether without remedies for in- 
ternal or even mental disorders (2 Chron. xvi. 
12; 1 Sam, xvi. 16), they seem to have made 
but little progress in this branch of the healing 
art. The employment of the physician was, 
however, very general both before and after the 
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exile (2 Chron. xvi. 12; Jer. viii. 22; Sirach 
xxxviil. 1; Mark vy. 26; comp. Luke iv. 23; v. 
31; viii. 43 : 

_ The medicines most in use were salves, par- 
ticularly balms (Jer. viii. 21; xlvi. 11; comp. 
Prosper Alpinus, Med. Aigypt., p. 118), plas- 
ters or poultices (2 Kings xx. 7; comp. Plin. 
xxili. 63), oil-baths (Joseph. De Bel/. Jud. i. 
33.5; ii, 21. 6; T. Bab. tit. Berachoth, i. 2), 
mineral baths (Joseph, Antig. xvii. 6,5; Vita, 
16; De Bell. Jud. i, 33. 5; ii, 21, 6; comp. 
Jolin vy. 2, sq.), river bathing (2 Kings v. 10), 
Or feusealila he internal complaints, some notion 
may be formed from the Talmudica! intimations 
of things lawful and unlawful to be done on the 
Sabbath day. They were mostly very simple, 
such as our old herbalists would have been dis- 
10 to recommend, For instance :—‘ It is un- 
awful to eat Greek hyssop on the Sabbath, 
because it is not food fit for healthy people; 
but man may eat wild rosemary, and drink 
AY DIAN (* bloom of the herbs ;” some plant 
regarded as an antidote against pernicious li- 
quids); a man may eat of any kind of food as 
medicine, aud drink any kind of herbage, except 


water of pop dekalim (¢. e. “ water of trees,” 
that is, from a spring between two trees, the first 
draught of which was believed to promote diges- 
tion, the second fo be laxative, and the third an 
emetic); and of DPY DID cos tkkarim (a 
mucilage or ointment of pulverized herbs and 
gum in wiue), as these are only remedies for the 
jaundice; but a man may drink the water of 
dekalim for thirst, and may anoint himself with 
the vil of ikkarim, but net as a remedy. He 
who has the toothache must not rinse his teeth 
with vinegar, but he may wash them as usual 
(i. e. dip something in vinegar, and rub them), 
aud if he gets cured, he does get cured. He who 
has pains in his loins must not rub them with 
wine or vinegar; he may, however, anoint them 
with any kind of oil, except rose-oil, Princes 
may auvint (dress) their wounds with rose-vil, as 
they are in the habit of anointing themselves on 
other days’ 7. Bab. tit. Sabbath, fol. 110; comp. 
Lightfoot, Hor. Hebr. in Matt. v. 26). 

Amulets were also much in use among the 
Jews; the character of which may be shown from 
the same source :—‘ It is permitted [even ow the 
Sabbath] to go out with the egg of a grasshopper, 
or the tooth of a fox, or the nail of one who has 
been hanged, as medical remedies’ (7. Bad. tit. 
Sabbath, fol. 4.2). Strict persons, however, dis- 
countenanced such practices as belonging to ‘ the 
ways of the Amorites.” Enchantments were also 
employed by those who professed the healing art, 
especially in diseases of the mind; and they were 
much iu the habit of laying their hands upon the 
patient (2 Kings v. 11; Joseph, Antig. ii. 5). 

The part taken by the priest in the judgment 
on leprosy, &c., has led to an impression, that the 
medical art was in the hands of the Levitical 
body. This may in some degree be true; not 
because they were Levites, but because they, more 
than any other Hebrews, had leisure, and some- 
times inclination for learned pursuits. ‘The acts 

rescribed for the priest by the law do not, how- 
ever, of themselves, prove anything on this point, 
the inspection of leprosy belonged rather to 
sanitary police than to medicine—although it 


§ be 
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was certainly necessary that the inspecting priest — 
should be able to discriminate, according to the 
rules laid down in the law, the diagnosis of the 
disease placed under his control (Ley. xii, 13; 
xiv. 15). The priests themselves were apt tc 
take colds, &c., from being obliged to minister 
at all times of the year with naked feet; whence 
there was in latter times a medical inspector 
attached to the temple to attend to their com- 
plaints (Kall, De Morbis Sacerdot. V. T.; Light- 
foot, p. 781). 

Of anatomical knowledge some faint traces 
may be disgerned in such passages as Job ix, 8, 8q. 
It does not appear that the Hebrews were in the 
habit of opening dead bodies to ascertain the 
causes of death. We know that the Egyptians 
were so, and their practice of embalmment must 
have given them much anatomical knowledge 
(Wilkinson, Ane, Egypt. iii, 392), But to the 
acquisition of such knowledge there were great 
obstacles among a people to whom simple con- 
tact with a corpse conveyed pollution, Besides 
the authorities cited, see F. Borner, Dessert, de 
Statu Medicine ap. Vett, Ebr., 1755 ; Sprengel, 
De Medicina Ebreor., 1789; Mead, Medica 
Sacra, 1755; Schmidt, Bibl. Medic. ; Norberg, 
De Medicina Arabum, in Opuse. Acad. iii, 404, 
sq.; see also Diseases or THE JEws, and the 
names of diseases in the present work, 


PI-BESETH (NDI °; Sept. BodBagros), a 
city of Egypt, named with several others in Ezek, 
xxx. 17. According to the Septuagint, which is 
followed by the Vulgate, it is the same with Bu-_ 
bastus, which was the principal town of the Nomos 
Bubastites (Plin, Hest. Nat. v..9; Ptol. iv. 5). 
Bubastus itself is evidently a corruption of Pi-bast, 
Pi being the Egyptian article; and Pi-beseth 
seems also to be manifestly no other than a corrupt 
reading of the same Egyptian name (Wilkiuson’s 
Modern Egypt. i. 427). That name was derived 
from the goddess Bubastis (Copt. Paseht), whom 
the Greeks identified wita their Artemis. A great 
festive pilgrimage was yearly made to her temple 
in this place by great numbers of people (Herod. 
ii. 5-9). Bubastus is described with unusual mi- 
nuteness by Herodotus (ii. 187, 1388); and Wil- 
kinson assures us that the outlines of his account: 
may still be verified, The city was taken by 
the Persians, who destroyed the walis (Diod. Sic. 
xvi. 51); but it was still a place of some con- 
sideration under the Romans. It was near Bu- 
bastus that the canal leading to Arsinoe (Suez) 
opeued to the Nile (Herod. ii, 188); and althoug 
the mouth was afterwards often changed and taken 
more southward, it has now returned to its first 
locality, as the preseut canal of Tel-el-Wadee 
commences in the vicinity of Tel Basta, This Tel 
Basta, which undoubtedly represents Bubastus, 
is in N. lat. 30° 26’; EK. long. 31° 33. Thesite 
is occupied by mounds of great extent, which 
consist of the crude brick houses of the town, with 
the usual heaps of broken pottery. The temple, 
of which Herodotus states that, although others in 
Egypt were larger and more magnificent, none 
were more beautiful, is entirely destroyed ; but 
tlle remaining stones, being of the finest red gra~ 
nite, confirm the historian’s testimony (W ilkiuson, 
Modern Egypt. i. 300, 427-429; Ritter, Erd- 
kunde, i. 825), ’ ; 34 
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PI-HAHIROTH (N10 '5), a place near 
the northern end of the Gulf of Suez, east of Baal- 
zephon (Exod. xiv. 2,9; Num. xxxiil. 7), The 
Hebrew signification of the words would be equi- 
valent to ‘mouth of the caverns ;° but it is doubt- 
jess an Egyptian name, and as such would signify 
a ‘place where grass or sedge grows.’ Jablonsky, 
Opuse. i. 447; ii. 159, comp. Gesen. Thesaur. 
8, v. [Exopus]. 


PILATE, PONTIUS, was the sixth Roman 
Procurator of Judza (Matt. xxvii. 2; Mark xv. 1; 
Luke iii, 1; John xviii.-xix.), under whom our 
Lord taught, suffered, and died (Acts 111. 13; iv. 
27; xii. 28; 1 Tim. vi. 138; Tacit. Annal. xv. 
44). The testimony of Tacitus on this point is 
no less clear than it is important; for it fixes be- 
yond a doubt the time when the foundations of 
our religion were laid. The words of the great 
historian are: Auctor nominis ejus Christus, Ti- 
berio imperitante, per Procuratorem Pontium Pi- 
latum supplicio affectus est.—‘ The author of that 
name (Christian) or sect was Christ, who was ca- 
pitally punished in the reign of Tiberius by Pon- 
tius Pilate.’ 

Pilate was the successor of Valerius Gratus, 
and governed Judea, as we have seen, in the 
reign of Tiberius. He held his office for a period 
of ten years. The agreement on this point between 
the accounts in the New Testameut and those 
supplied by Josephus, is entire and satisfactory. 
Tt has been exhibited in detail by the learned, ac- 
eurate, and candid Lardner (vol. i. 150-389, 
Lond. 1827), 

Pilate’s conduct in his office was in many re- 
spects highly culpable. Josephus has recorded 
two instances in which Pilate acted very tyran- 
nically (Antig. xviii. 3. 1; comp. De Bell. Jud. ii. 
9. 2, sq.) in regard to the Jews. * But now Pilate, 
the Procurator of Judea, removed the army from 
Cesarea to Jerusalem, to take their winter quarters 
there, in order to abolish the Jewish laws. So he 
introduced Cesar's efligies, which were upon the 
ensigns, and brought them into the city ; whereas 
our law forbids us the very making of images ; 
on which account the former procurators were 
wont to make their entry into the city with such 
ensigns as had not those ornaments. Pilate was 
the first who brought those images to Jerusalem, 
and set them up there: which was done without 
the knowledge of the people, because it was done 
in the night-time; but, as soon as they kuew it, 
they came in multitudes to Caesarea, and inter- 
ceded with Pilate many days, that he would re- 
move the images; and when he would not grant 
their requests, because this would tend to the in- 
jury of Cesar, while they yet persevered in their 
request, on the sixth day he ordered his soldiers to 
have their weapons privately, while he came and 
sat upon his judgment-seat; which seat was so 
prepared in the open place of the city, that it con- 
cealed the army that lay ready to oppress them : 
and, when the Jews petitioned him again, he gave 
a signal to the soldiers to encompass them round, 
and threatened that their punishment should be 
no less than immediate death, unless they would 
leave off disturbing him, and go their ways home. 
But they threw themselves on the ground, and 
laid their necks bare, and said they would take 
their death very willingly, rather than the wisdom 
of their laws should be transgressed ; upon which 


PILATE, PONTIUS. 


Pilate was deeply affected with their resolution 
to keep their laws inviolable, and presently com- 
manded the images to be carried back from Je- 
rusalem to Caesarea.’ 

‘ But Pilate undertook to bring a current of 
water to Jerusalem, and did it with the sacred 
money, and derived the origin of the stream from 
a distance of 2U0 furlongs. However, the Jews 
were not pleased with what had been done about 
this water ; and many ten thousands of the people 
got together, and made a clamonr against him, 
and insisted that he should leave off that design. 
Some of them also used reproaches, and abused 
the man, as crowds of such people usually do. 
So he habited a great number of his soldiers in 
their habit, who carried daggers under their gar- 
ments, and sent them to a place where they might 
surround them. He bid the Jews himself go 
away; but they boldly casting reproaches upon 
him, he gave the soldiers that signal which had 
been beforehand agreed on, who laid upon them 
much greater hlows than Pilate had commanded 
them, and equally punished those that were tu- 
multuous and those that were not; nor did they 
spare them in the least; and since the people 
were unarmed, and were caught by men prepared 
for what they were about, there were a great num- 
ber of them slain by this means, and others of 
them ran away wounded. And thus an end was 
put to this sedition.’ 

‘We have,’ says Lardner, ‘another attempt of 
Pilate’s of the same nature, mentioned in the 
letter which Agrippa the Elder sent to Caligula, 
as this letter is given us by Philo. In some 
particulars it has a great resemblance with the story 
Josephus has told of Pilates bringing the eu- 
signs into Jerusalem, and in others it is very dif- 
ferent from it; which has given occasion to some 
learned men to suppose that Philo has been mis- 
taken. For my own part, as I make no doubt 
but Josephus’s account of the ensigns is true, so 
I think that Philo may also be relied on for the 
truth of a fact he has mentioned, as happening in 
his own time in Juda, aud, consequently, I 
judge them to be two different facts.’ 

Agrippa, reckoning up to Caligula the several 
favours conferred on the Jews by the Imperial 
family, says: § Pilate was procurator of Judea. 
He, not so much out of respect to Tiberius as a 
malicious intention to vex che people, dedicates 
gilt shields, and places them in Herod’s palace 
within the holy city. There was no figure upon 
them, nor any thing else which is forbidden, ex- 
cept an inscription, which expressed these two 
things—the name of the person who dedicated 
them, and of him to whom they were dedicated. 
When the people perceived what had been done, 
they desired that this innovation of the shields 
wait be rectified; that their ancient customs, 
which had been preserved through so many ages, 
and had hitherto been untouched by kings and 
emperors, might not now be violated. He re- 
fused their demands with roughness, such was his 
temper, fierce and untractable. They then cried 
out, Do not you raise a sedition yourself; do not 
you disturb the peace by your illegal practices. 
It is not Tiberius’s pleasure that any of our laws 
should be broken in upon. If you have received 
any edict, or letter from the emperor to this pur- 
pose, produce it, that we may leave you, and dee 
pute an embassy to him, and entreat him to m- 
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voke his orders. Se eee re 
for he was afraid that if they should seud an em- 
bassy, they might discover the many mal-admi- 
nistratious of his government, his extortious, his 
unjust decrees, his iuhuman cruelties. . This re- 
duced him to the utmost perplexity. On the one 
hand he was afraid to remove things that had 
been once dedicated, and was also unwilling to 
do a favour to men that were his subjects; and, 
on the other hand, he knew very well the inflexible 
severity of Tiberius, The chief men of the na- 
tion observing this, and perceiving that he re- 
pented of what he had done, though he endea- 
voured to conceal it, wrote a most humble and 
submissive letter to Tiberius. It is needless to 
say how he was provoked when he read the ac- 
count of Pilate’s speeches and threatenings, the 
event showing it sufficiently. For he soon sent a 
letter to Pilate, reprimanding him for so audacious 
a ing; requiring, also, that the shields 
should be removed. And, accordingly, they were 
carried from the metropolis to Caesarea by the sea- 
side, called Sebaste, from your great grandfather, 
that they might be placed in the temple there con- 
secrated to him, and there they were reposited." 

To the Samaritans, also, Pilate conducted him- 
self unjustly and cruelly. His own misconduct 
led the Samaritans to take a step which in itself 
does uot appear seditious or revolutionary, when 
Pilate seized the opportunity to slay many of the 
people, not only in the fight which ensued, but 
also in cold blood after they had given themselves 
up. ‘But when this tumult was appeased, the 
Samaritan Senate sent au embassy to Vitellius, 
now President of Syria, and accused Pilate of the 
murder of those who had been slain. So Vitellius 
sent Marcellus, a friend of his, to take care of the 
aflairs of Judzwa, and ordered Pilate to go to 
Rome to answer before the emperor to the accusa- 
tions of the Jews. Pilate, when he had tarried 
ten years in Judza, made haste to Rome, and 
this in obedience to the orders of Vitellius, which 
he durst not contradict; but before he could get 
to Rome, Tiberius was dead’ (Joseph. Antig. 
xviii. 4.2). This removal took place before the 
Passover, in a.p. 36, probably about September 
or October, a.p. 35; Pilate must, therefore, as 
he spent ten years in Judza, have entered on 
his government about October, a.p. 25, or at least 
before the Passover, A.p. 26, in the twelfth year of 
Tiberius’s sole empire (Compare Lardner, i. 
391, sq.; Winer, Real-worterd.). 

To be put out of his government by Vitellius, 
on the complaints of the people of his province, 
must have .been a very grievous mortification to 
Pilate; and though the emperor was dead before 
he reached Rome, he did not long enjoy such im- 
punity as guilt permits; for, as Eusebius (Chyon. 
p. 78) states, he shortly afterwards made dway 
with himself out of vexation for his many mis- 
fortunes (srouclAas mepimécwy ouupdpais). 

It is a matter of considerable importance in re- 
gard to the exposition of the New Testament, to 
define accurately what relation the Jews stood in 
during the ministry of Christ in particular to their 
Roman masters. Larduer has discussed the ques- 
tion with a learning and ability which have ex- 
hausted the subject, and he concludes that the 


Jews, while they retained for the most part their 


ab 


2ws and customs, both civil and religious, un- 


be did not possess the power of life and 
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death, which was in the hands of the Roman 
Governor, and was specifically held by Pilate. 
Pilate, indeed, bore the title of Procurator, and 
the Procurator, as being a fiscal officer, had not 
generally the power of life and death. * But,’ 
says Lardner (i. comp. pp. 83-164), ‘Pilate, though 
he had the title of Procurator, had the power of a 
President. The Evangelists usually give Pilate, 
Felix, and Festus, the title of Governor, a general 
word, and very proper, according to the usage of 
the best writers, and of Josephus in particular, in 
many places.’ According to the Evangelists, the 
Jewish council having, as they pretended, con- 
victed Jesus of blasphemy, and judged him guilty 
of death, led him away to Pilate, and seem to . 
have expected that he should confirm their sen- 
tence, and sign an order that Jesus should be pu- 
nished accordingly. Indeed, the accounts found 
in the Gospels and in other authorities, touching 
the civil condition of the Jews at this time, are in 
strict agreement. We proceed to mention an- 
other instauce of accordance, which is still more 
forcible, as being on a very minute point. 

From Matt. xxvii. 19, it appears that Pilate 
had his wife (named probably Procla, or Claudia 
Procula) with him. A partial knowledge of Ro- 
man history might lead the reader to question the 
historic credibility of Matthew in this particular. 
In the earlier periods, and, indeed, so long as the 
Commonwealth subsisted, it was very unusual for 
the governors of provinces to take their wives with 
them (Senec. De Controv. 25), and in the strict 
rezulationus which Augustus introduced he did not 
allow the favour, except in peculiar and specified 
circumstances (Sueton. Aug. 24). The practice, 
however, grew to be more and more prevalent, 
and was (says Winer, Real-wért. in ‘ Pilate”) 
customary in Pilate’s time. It is evident from 
Tacitus, that at the time of the death of Augustus 
Germanicus had his wife Agrippina with him m 
Germany (Anna. i. 40, 4) + comp. tii, 38-595, 
Joseph. Antig. xx. 10. 1; Ulpian, iv. 2). In- 
deed, in the beginning of the reign of Tiberius, 
Germauicus took his wife with him into the East, 
Piso, the Prefect of Syria, took his wife also along 
with him at the same time (Tacit. Anna. ii. 54, 
55). * But,’ says Lardner ( i. 152), ‘nothing can 
render this (the practice in question) more ap- 
parent than a motion made iu the Roman Senate 
by Severus Cesina, in the fourth consulship of 
Tiberius, and secoud of Drusus Caesar (4.p, 21), 
that no magistrate to whom any province was as- 
sigued, should be accompanied by his wife, ex- 
cept the Senate's rejecting it, and that with some 
indignation’ (Tacit. Annad. iii. 38, 34). The fact 
mentioned incidentally, or rather implied, in Mat- 
thew, being thus confirmed by full and unques- 
tionable evidence, cannot fail to serve as a cor- 
roboration of the evangelical history. 

Owing to the atrocity of the deed in whieh 
Pilate took a principal part, and to the wounded 
feelings of piety with which that deed has been - 
naturally regarded by Christians, a very dark idea 
has been formed of the character of this Roman 
governor That character was undoubtedly bad; 
but moral deprayity has its degrees, and the cause 
of religion is too sacred to admit any spurions aid 
from exaggeration. It is therefore desirable to 
form a just conception of the character of Pilate, 
and to learn specifically what were the vices 
under which he laboured. For this purpose a 
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brief outline of the evangelical account seems 
necessary. The narratives on which the follow- 
ing statement is founded may be found in John 
xviil., xix.; Matt, xxvii.; Mark xv.; Luke 
XXiii. 

Jesus having been betrayed, apprehended, and 
found guilty of blasphemy by the Jewish Sau- 
hedrim, is delivered to Pilate in order to undergo 
the punishment of death, according to the law in 
that case provided. This tradition of Jesus to 
Pilate was rendered necessary by the fact that the 
Jews did not at that time possess on their own 
authority the power of life and death. Pilate 
could not have been ignorant of Jesns and his pre- 
tensions. He might, had he chosen, have imme- 
diately ordered Jesus to be executed, for he had 
been tried and condemned to «leath by the laws 
of the land; but he had an alternative. As the 
execution of the laws, in the case at least of ca- 
pital punishments, was in the hands of the Roman 
Procurator, so without any violent straining 
might his tribunal be converted into a court of 
appeal in the lastiinstance. At any rate, remon- 
strance against an unjust verdict was easy and 
proper on the part of a high officer, who, as having 
to inflict the punishment, was in a measure re- 
sponsible for its character. And remonstrance 
might easily lead to a revision of the grounds on 
which the verdict had been given, and tbus a 
cause might virtually be brought, de ovo, before 
the Procurator; this took place in the case of our 
Lord. Pilate gave him the benefit of a new 
trial, and pronounced him innocent. 

This review of the case was the alternative that 
lay before Pilate, the ado;tion of which speaks 
undoubtedly in his favour, and may justify us in 
declaring that his guilt was uot of the deepest dye. 

That the conduct of Pilatewas, however, highly 
criminal cavnot be denied. But his guilt was 
light in comparison of the criminal depravity 
of the Jews, especially the priests. His was 
the guilt of weakness and fear, theirs the guilt of 
settled and deliberate malice. His state of mind 
prompted him to attempt the reiease of an ac- 
cused person in opposition to the clamours of a 
misguided mob; theirs urged them to compass 
the ruin of an acquitted person by instigating the 
populace, calumuiating the prisoner, and terrify- 
ing the judge. If Pilate yielded against his 
judgment under the fear of personal danger, and 
so took part in an act of unparalleled injustice, the 
priests and their ready tools originated the false 
accusation, sustained it by subornation of per- 
jury, and when it was declared invalid, enforced 
their own unfounded sentence by appealing to 
the lowest passions. Pilate, it is clear, was ut- 
terly destitute of principle. He was willing, in- 
deed,-to-do right, if he could do right without 
personal disadvantage. Of gratuitous wickedness 
he was perliaps incapable, certainly in the con- 
demnation of Jesus he has the merit of being for 

. a time on the side of innocence, But he yielded 
to violence, and so committed an awful crime, 
In his hands was the life of the prisoner. Con- 
vinced of his innocence he ought. to have’set him 
at liberty, thus doing right regardless of conse- 
quences. But this is an act of high virtue which 
we hardly require at the hands of a Roman 
governor of Judea; aud though Pilate must 
bear the reproach of acting contrary to his own 
deciared convictions, yet he may equally claim 
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some credit for the apparently sincere efforts whic 
he made in order to defeat the malice of the Jews 
and procure the liberation of Jesus. 

If now we wish to form a judgment of Piiate’s 
character, we easily sce that he was one of that large 
class of men who aspire to public offices, not from 
a pure and lofty desire of benefiting the public 
and advancing the good of the world, but from 
selfish and personal considerations, from a love 
of distinction, from a love of power, from a love 
of self-indulgence; being destitute of any fixed 
principles, and having no aim but office and in- 
fluence, they act right only by chance and when 
convenient, and are wholly incapable of pursuing 
a consistent course, or of acting with firmness and 
self-dcnial in. cases in which the’ preservation of 
Integrity requires the exercise of these qualities. 
Pilate was obviously a man of weak, and there 
fore, with his temptations, of corrupt character. 
The view given in the Apostolical Constitutions 
(v. 14), where unmanliness (dvaydpia) is ascribed 
to him, we take to be correct. This want of 
strength will readily account for his failing to 
rescue Jesus from the rage of his-enemies, and alse 
for the acts of injustice and cruelty which he prac- 
tised in his government—acts which, considered 
in themselves, wear a deeper dye than does the 
conduct which he observed in suimeudering Jesus 
to the malice of the Jews. And this same weak~ 
ness may serve to explain to the reader how much 
influence would be exerted on this unjust judge, 
not only by the stern bigotry and persecuting 
wrath of the Jewish priesthood, but specially by 
the not concealed intimations which they threw 
out against Pilate. that, if he liberated Jesus, he 
was no friend of Tiberius, and must expect to 
have to give an account of his conduct at Rome. 
And that this was uo idle threat, nothing beyond 
the limits of probability, Pilate’s subsequent 
deposition by Vitellius shows very plainly ; nor 
could the procurator have been ignorant either of 
the stern determination of the Jewish character, 
or of the offence he had by his acts given to the 
heads of the nation, or of the insecurity, at that 
very hour, when the contest between him and the 
priests was proceeding regarding the innocent 
victim whom they lusted to destroy, of his own 
position in the office which he held, and which, 
of course, he desired to retain. On the whole, 
then, viewing the entire conduct of Pilate, his 
previous iniquities as well as his bearing on the 
condemnation of Jesus—viewing his own actual 
position and the malignity of the Jews, we cannot, 
we confess, give our vote with those who lave 
passed the severest condemuation on this weak 
and guilty governor. 

That Pilate made an official report to Tiberius 
of the condemnation and punishment of Jesus 
Christ, is likely in itself; and becomes the more 
likely, if the view we have given of Pilates cha- 
racter is substantially correct, for then the go- 
vernor did not regard the case of Jesus as an 
ordinary, and therefore inconsiderable one, but. 
must have felt its importance alike in connection 
with the administration of justice, the civil and 
religious character of the Jews, and therefore with 
the tenure of the Roman power. The voice of 
antiquity intimates that Pilate did make such 2 
report; the words of Justin Martyr are: ‘ That 
these things were so done you may know from the 
Acts made in the time of Pontius Pilate’ (Apo, 


PILATE, PONTIUS, 


476). A-similar passage is found a little further 
‘on in the same work. Now, when it is considered 
that Justin’s Apotogy was a set defence of Chris- 
tianity, in the shape of an appeal to the heathen 
world heough the persons of its highest fuuc- 
So@cies, if must seem very unlikely that the 
words would have been used had no such docu- 
ments existed; and nearly as improbable that 
tuose Acés would have been referred to had they 
not been genuine. Tertullian also uses langnage 
equally decisive (Apol. v.21). Eusebius gives a 
still fuller account (His#. Eccles. ii. 2). These 
important passages may be found in Lardner (vi. 
606, seq.). See also Ord’s Acta Pilati, or Pi- 
late’s report (vii. 4), Jong circulated in the early 
chureh, being received without a suspicion 
. (Chrysost. Hom. viii. in Pasch. ; Epiphan. Her. 
J. 1; Euseb, i, 9 and 11; 9, 4, and7). There can 
be little doubt that the documents were genuine 
(Hencke, Opuse. Acad. p. 201, sq.). Such is the 
opinion of Winer ( Real-worterd.). Lardner, who 
has fully discussed the subject, decides that ‘ it 
must be allowed by all that Pontius Pilate com- 
posed some memoirs concerning our Saviour, and 
sent them to the emperor’ (vi.610). Winer adds, 
©What we now have in Greek under this title 
(Pilate’s Report), see Fabricii Apoer. i. 237, 239; 
iii: 456, as well as the two letters of Pilate to 
Tiberius, are fabrications of a later age. So 
Zardner: * The Acts of Pontius Pilate, and his 
letter to Tiberius, which we now have, are not 
genuine, but manifestly spurious... We have not 
space here to review the arguments which have 
been adduced in favour of and against these docu- 
ments; but we must add that we attach some 
importance to them, thinking it by no means 
unlikely that, if they are fabrications, they are 
fabricated in some keeping with the genuine 
ieces, which were in some way lost, and the 
loss of which the composers of our actual pieces 
sought as well as they could to repair. If this 
view can be sustained, then the documents we 
have may serve to help us in the use of discretion 
to the substance of the original Acts. At all 
events, it seems certain that an official report 
was made by Pilate; and thus we gain another 
proof that ‘these things were not done in a 
corner.” Those who wish to enter into this sub- 
ject should first consult Lardner (ut supra), and 
the valuable references he gives. See also J. G. 
Altman, De Epist. Pil. ad Tiber. Bern. 1755; 
Van Dale, De Orac. p. 609, sq.; Schmidt, 
Einleitung ins N. T., ii. 249, sq. Of especial 
value is Hermanssou, De “Pontio Pilat., Upsal, 
1624 ; also Burger, De Pontio Pilat., Misen. 1782. 
On the general subject of this article, the reader 
may refer to Germar, Docetur ad loca P. Pilati 
facinora, cet., Thorun, 1785; J. M. Miiller, 
De P. Christum servandi Studio, Hamb. 170) ; 
Niemeyer, Charakt. i. 129, sq.; Paulus, Com- 
ment. iii. 697, sq.; Liicke, On John XIX. ; 
Gotter, De Conjugis Pilati Somnio, Jen. 1704; 
Kluge, De Somnio Uxoris Pilati, Hal. 1720 ; 
Hervart, Examen Somnit Ux, Pil., Oldenb. 1735; 
Schuster’s Urtheil tb. Pilatus, in Kichhorn’s 
Biblioth. d. Bibl. Liter. x. 823, sq. ; Olshausen, 
Comment. ii. 453, sq.; Mounier, De Pilati in 
Causa Servat. agendi ratione, 1825. ase, in 
his Leben Jesu, jp. 245, affords valuable literary 
references on this, as on so many other New Tes- 
tament subjects—J.R. Bo 
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PINE TREE. [Oren.] 

PINNACLE. In the account of our Lord’s 
temptation (Matt. iv..6), it is stated that the devil 
took him to Jerusalem, ‘and set him on a pinnacle 
of the temple’ (em 7d mreptyioy 70d iepot). The 
part of the temple denoted by this term has been 
much questioned by diflerent commentators, and 
the only certain conclusion seems to be that it 
cannot be understood in the sense usnally at- 
tached to the word (¢. e. the point of a spiral orma- 
ment), as in that case the article would not have 
been prefixed. Grotius, Hammond, Doddridge, 
and others, take it in the seuse of balustrade or pins 
nated battlement. But it is now more generally 
supposed to denote what was called the king's 
portico, which is mentioned by Josephus (Antig. 
xv. 11.5), and is the same which is called in 
Scripture ‘ Solomon's porch.’ Of this. opinion 
are Wetstein, Kuinoel, Parkhurst, Rosenmiiller, 
and others [Tempe], Krebs, Schleusner, and 
some others, however, fancy that the word signi- 
fies the ridge of the roof of the temple; and Jo- 
sephus (Antig. xv. 11. 5) is cited in proof of this 
notiou. But we know that iron spikes were fixed 
all over the roof of the temple, to prevent the holy 
edifice from bemg defiled by birds; and the pre~ 
sence of these spikes creates an objection, although 
the difficulty is perhaps uot insuperable, as we 
are told that the priests sometimes went to the top 
of the temple (Meddoth. ch. 4; 7. Bab. tit. Taa= 
mith, fol. 29). Dr. Bloomfield asks: * May if 
not have beer a lofty spiral turret, placed some- 
where about the centre of the building, like tue 
spire in some cathedrals, to the topmost look-out 
of which the devil might take Jesus? (Recens. 
Synopt. in Matt. iv. 5). We answer, no: steeples 
do not belong to ancient or to Oriental architee- 
ture, aud it is somewhat hazardous to provide one 
for the sole purpose of meeting the supposed oc- 
casion of this text. 

Lightfoot, whose opinion on this point is enti- 
tled to much respect, declares his inability to 
judge, whether the part denoted should be con- 
sidered as belonging to the holy fabric itself, or to 
some building within the holy circuit, If the 
former, be can find no place so fitting as the top 
of the ndix, or porch of the temple; but if the 
latter, the royal porch or gallery (arom Baoirirh) 
is the part he would prefer. He adds that above 
all other parts of the temple, the porch thereof, 
aud indeed the whole pronaos, might uot unfitly 
be called 7d mreptyiov Tod iepod. the wing (for 
that is the literal meaning) of the temple, * be- 
cause like wings it exteuded itself in breadth on 
each side, far beyond the breadth of the temple. 
If therefore the devil had placed Christ on the 
very precipice of this part of the temple, he may 
well be said to have placed him “upon the wing 
of the temple ;” both because this part was like a 
wing to the temple itself, and becuuse that preci- 
pice was the wing of this part? (Hor. Helv, ad 
Matt. iv. 5). With regard to the other alte:na- 
tive, it is only necessary to cite the description of 
Josephus to show that the situation was at least 
uot inappropriate to Satan’s object: ‘Ou the 
south part (of the court of the Gentiles) was the 
orod BaotAuch, * the royal gallery,” that may be 
mentioned among the most magnificent things _ 
under the sun; for above the profoundest dept 
of the valley, Herod constructed a gallery of a 
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vast height, from the top of which if any one 
looked down, ckotoSundy ove ektxountyms Ths 
bwews eis duetpntov Toy Svbdy, “he would become 
dizzy, his eyes being unable to reach so vast a 
depth.” ’ ; 

PINON. [Punon.] 

PIPE. [Musrcat Insrrumenrs. | 

PIRATHON (}INY1S ; Sept., Josephus, and 
1 Mace. ix. 50, SapaQév), a town in the land of 
Ephraim, to which Abdon, judge of Israel, be- 
longed, and in which he was buried (Judg. xii. 
13.15). Josephus uames it twice (Anéeg. v. 7, 
13; xiii. 1.3); and in the last instance coincides 
with £ Macc. ix. 50, in ranking it among the 
towns whose ruined fortifications were restored by 
Bacchides, in his campaign against the Jews. 

PISGAH (3D5; Sept. dacyd), a mountain 
ridge in the land of Moab, ou the southem border 
of the kingdom of Sihon (Num. xxi. 205 xxiii. 
14; Deut. 111. 27; Josh. xii. 3). In it was Mount 
Nebo, from which Moses viewed the Promised 
Land before he died (Deut. xxxiy. 1) [Nexo]. 


PISHTAH. Reference was made to this article 
from Fi.ax; but, as it is desirable to consider it in 
connection with SHesx, both substances will be 
treated of under that head. 

PISIDIA (Tioidia), a district of Asia Minor, 
lying mostly on Monnt Taurus, between Pam- 
phylia, Phrygia, and Lycaonia. Its chief city 
was Antioch, usually called Antioch in Pisidia, 
to distinguish it from the metropolitan city of the 
same name [ANT10CH, 2]. 

PITCH. [AspHarrum.] 

PITDAH (T7105; Sept. romd(iov), a pre- 
cious stone ; one of those which were in the breast- 
plate of the high-priest (Exod. xxviii. 17), and 
the origin of which is referred to Cush (Job 
xxviit. 19). It is, according to most ancient 
versious, the topaz (romdGiov; Joseph. rémafos), 
which most of the ancient Greek writers describe 
as being of a golden yellow colour (Strabo, xvi. 
p. 770); Diod. Sic. iii. 39), while Pliny (Hisé. 
Nat. xxxvii. 32) states its colour to be green. 
Relying on this last authority, several modern 
authors have asserted that the ancient gem thus 
named was no other than the modern crysolite. 
But this notion has been coufuted by Bellarmann 
(Urim and Thummim, p. 39), who shows that 
the hues ascribed by the ancients to the topaz, are 
found in the gem to which the modems have ap- 
plied that name. This is a precious stone, hay- 
ing a strong glass lustre. Its prevailing colour 
is wine yellow of every degree of shade. The 
dark shade of this colour passes over into carma- 
tion _rec;—and sometimes, although rarely, into 
lilac; the pale shade of the wine-yellow passes 
into greyish; and from yellowish -white into 
greenish-white and pale green, tincal and cela- 
don-green. It may thus be difficult to determine 
whether the pitdah in the high-priest’s breast- 
plate was the yellow topaz; but that it was a 
topaz there is little reason to doubt. . 

It is clear that the stone was highly prized by 
the Hebrews. Job declares that wisdom was 
more precious than the pitdah of Cush (Job 
xxviil. 19); and as the name Cush includes 

“Southern Arabia, and the Arabian Gulf, the in- 
timation coiucides with the statement of Pliny 
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and others, that the topazes known to them cama 
from the Topaz Island in the Red Sea (Pliny, 
Hist. Nat. xxxvii. 8; comp. vi. 29 3 Divd. Sie. 
iii, 30; Strabo, xvi. p. 770), whence it was  yro- 
bably brought by the Phoenicians, In Hzek. 
xxvili, 13, the pétdah is named amoug the pre- 
cious stones with which the king of Tyre was 
decked. 

It may be added that Bolilen seeks the origi 
of the Hebrew word in the Sanscrit language, 
in which pita means ‘ yellowish,’ ‘ pale; and, /as* 
Gesenius remarks, the Greek tomd(ioy itself might 
seem tu come from the Hebrew 9D, by trans- 
position into MIHY (see Thesaurus, p. 1101; 
Braunius, De Vestitu, p. 508; Hofmann, Wineral., 
1. 337; Pareau, Comment. on Job, p. 383; Ritter, 
Brdkunde, ii. 678). 


PITHOM (On5’; Sept. Tes6déu), one of the 
“treasure-cities’ which the Israelites built in the 
land of Goshen ‘for Pharaoh? (Exod, i. 11) 
[Eeyrr: GosuEn]. The site is by general con- 
sent identified with that of the Parumos (Mdérov- 
mos) of Herodotus (41, 158), Speaking of the 
canal which connected the Nile with the Red 
Sea. this author says, ‘The water was admitted 
into it from the Nile. It began a little above 
the city Bubastis [Pi-sesrru], near the Arabian 
city Patumos, but it discharged jtsell’ iuto the 
Red Sea.’ According to this, Patumos was si- 
tuated on the east side of the Pelusiac arm of the 
Nile, not far from the canai which unites the 
Nile with the Red Sea, in the Arabian part of 
Egypt. The Jétrerariwm of Antoninus furnishes 
a further limitation. It cannot be doubted that 
the Thum (@o8) which is there mentioned is 
identical with Patumos aud Pithom, The Pi is 
merely the Kgyptiau article. Now this Thun 
was twelve Roman miles distant from Hervopolis, 
the ruins of which are found in the region of the 
present Abu-Keisheid. All these designations 
are appropriate if, with the scholars who accom- 
panied the French expedition, we place Pithom 
on the site of the present Abhaseh, at the entrance 
of the Wady Fumilat, where there was at all 
times a strong military post. (Hengstenbers, Die 
Biwwher Moses und Aegypten ; Du Bois Ayme, 
in Deseript. de Ul Egypte, xi. 8377; xviii. 1, 372; 
Champollion, L’Egypte sows les Pharacns, i. 
172; 11. 58). 


PLANE-TREE. [Arwon. ] 


PLAGUE, [Prsri.=ncz.] 
PLEDGE. [Loan.] 
PLOUGH. [AcricunruRE.] 


POETRY, HEBREW ; the poetry which is 
found in the Bible, and which. rich and multi- 
farious as it is, appears to be only a remuant of a 
still wider and fuller sphere of Shemitic literature. 
The New Testament is intended to be comprised 
in onr definition, for, besides scattered portions, 
disjectt membra poetee, which, under a prosaic 
form, couvey a poetic thought, the eutire book of 
the Apocalypse abounds in poetry. 

The term ‘Biblical poetry’ may find little 
acceptance in the ears of those who have identified 
poetry with fiction, fable, and profane delights, 
under the impression that as such things are of 
the earth earthy, so religion is too high in its 
character, and too truthful in its spirit, to admit 
into its province mere creations of the human 
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faney. But whatever opinion may be entertained 
of the character and tendency of poetry in gene- 
ral, the poetry of the Hebrews is, as we shall 
presently remark more at length, both deeply 
truthful, and earnestly religious; nor are we 
without a hope, that by the time the reader has 
arrived at the end of this article, he will then, 
if he is not before, be of the opinion that the 
poetry which we are about to consider was, aud 
3s, an eminently worthy chammel for expressing 
and conveying the loftiest»and holiest feelings of 
the human heart. Meanwhile we direct attention 
to a fact—there is poetry in the Bible. In one 
sense the Bible is full of poetry; for very much of 
its coutents which is merely prosaic in form, rises, 
by force of the noble sentiments which it enun- 
ciates, and the striking or splendid imagery with 
which these sentiments are adorned, into the 
sphere of real poetry. Independently of this 

ic prose, there is in the Bible much writing 
which has all the ordinary characteristics of 

y- This statement the present article will 
abundantly establish. But even the unlearned 
reader, when ouce bis mind has been turned to 
the subject, can hardly fail to recognise at once 
the essence, if not somewhat of the form, of poetry 
in various parts of the Bible. And it is no slight 
attestation to the essentially poetic character of 
Hebrew poetry that its poetical qualities shine 
through the distorting coverings of a prose trans- 
lation. If, however, the reader would at once 
satisfy himself that there is poetry im the Buble, 
Jet him turn to the book of Job, and after having 
examined its prose introduction, begin to read 
the poetry itself, as it commences at the third 
verse of the third chapter. 

Much of the Biblical poetry is, indeed, hidden 
from the ordinary reader by its prose accompani- 
ments, standing, as it does, undistinguished in 
the midst of historical narrations. Twis is the 
case with some of the earliest specimens of He- 
brew pvetry. Snatches of poetry are discovered in 
the oldest prose compusitions. Even in Gen. iv. 
23, sq., are found a few lines of poetry, which 
Herder incorrectly terms ‘the song of the sword,’ 
thinking it commemorative of the first furmation 
of that weapon. ‘To us it appears to be a frag- 
meut of a longer poem, uttered in lamentation for 
a homicide committed by Lamech, probably in 
self-defence. It has been already cited in this 
work [Lamecu]. Herder finds in this piece all 
the characteristics of Hebrew poetry. It is, he 
thinks, lyrical, has a proportion between its several 
lines, and even assonance; in the original the 
first four lives terminate with the same letter, 
making a single or semi-rhyme. 

Another poetic scrap is found in Exod. xxxii. 
18. Being told by Joshua, on occasion of descend- 
ing from the mount, when the peuple had thade 
the golden calf, aud were tumultuously offering 
it their worship— 

*The sound of war is in the camp; 


Moses said 
* Not the sound of a shout for victory, 
“Nar the sound of a shout for falling ; 


_ The sound of a shout for rejoicing’ 
ilo I near. 


are we to conclude that {he temperament of the - 
Israelites was so deeply~poetic that Moses and 

Joshua should find the excitement of this occasion 

sufficient to strike improvisatore verses from their 

lips? Or have we here a quotation from some 

still older song, which occurred to the minds of 

the speakers by the force of resemblance? Other 

instances of scattered poetic pieces may be found 

in Num. xxi. 14, 15; also v. 18; and v. 27; 
in which passages evidence may be found that 
we are not in possession of the entire mass of 
Hebrew, or, at least, Shemitic literature. Fure 
ther specimens of very early poetry are found in 
Num, xxiii. 7, sq.3 xviii. sq.; xxiv. 3, 15. 

The preceding will suffice to satisfy the reader 
that there is poetry in the Bible. With this asa 
fact it is the business of the theologian to deal, 
whether the fact be or be not in accordance with 
any preconceived ideas of fitness aud propriety. 
We must take the Bible as we find it; aud so 
taking it, endeavour to understand its claims, 
aud form a just appreciation of its merits. 

The ordinary train of thought and feeling pre- 
sented in Hebrew poetry is entirely of a moral or 
religious kind; but there are oceasious when other 
topics are introduced. The entire Song of Solo- 
mon the present writer is disposed to regard, on 
high authority, as purely an erotic idyll, and con- 
sidered as such it possesses excellences of a very 
high description. In Amos vi. 3, sq. may be seen 
a fine passage of satire in a denunciation of the 
luxurious aud oppressive aristocracy of Israel. 
Subjects of a similar secular kind may be found 
treated, yet never without a moral or religious 
aim, in Isa. ix. 3; Jer, xxv. 10; xlvili. 33; 
Rey. xviii. 22, sq. But, independently of the 
Song of Solomon, the most worldly ode is pe: haps 
the forty-filth Psalm, which Herder and Ewald 
consider an epithalamium. The latter critic, in 
the account which he gives of it, states that it 
was sung during the time when the new queen 
was led im pomp to take her seat in her husband's 
palace. ; 

The literature of the Bible, as such, is hy no 
meaus adequately appreciated in the minds of 
many. Owing, in part, to the higher claims 
of iuspiration, its literary merits have not re- 
ceived generally the attention which they deserve, 
while the critical world, whose office it is to take 
cognizance of literary productions, have nearly 
confiued their attention to woks of profane 
authors, and left the Biblical writings to the 
exclusive possession of the religious public. This 
severance of interests is to be regretted as much 
for the sake of literature as of religion, The Bible 
is a book—a literary production—as well as a re- 
ligious repository and charter ; and ought, in con- 
sequence, to be regarded in its literary as well as 
in its religious bearings, alike by those who cul- 
tivate literature and by those who study religion. 
Aud wheu men regard and contemplate it as it 
is, rather than as fancy or ignorauce makes it, 
then will it be found to present the loftiest and 
most precious traths enshrined in the noblest 
language. Its poetry is one continued illustra- 
tion of this fact. Indeed, but for the vicious 
education which the first and most influential 
minds in this country receive, Biblical literature 


would long ere now have held the rank to which it 
is entitled. What is the course of reading through 
which our divines, our lawyers, our statesmen, our 


The correspondence in form in the original 
is here very exact and striking, so that it is 
~ difficult to deny that the piece is poetic. If so, 
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. philosophers, are conducted? From early youth 
up to manhood it is almost entirely of a heathen 
complexion. Greek and Latin, not Hebrew, engage 
che attention ; Homer and’ Horace, not Moses and 
Isaiah, are our class-books, skill in understanding 
which is made the passport to wealth and dis- 
tinction. Hence Hebrew literature is little known, 
and falls into a secondary position. Nor cana 
due appreciation of this priceless book become 
prevalent until, with a revival and general spread 
of Hebrew studies, the Bible shall become to us, 
what it was originaliy among the Israelites, a 
literary treasure, as well as a religions guide. 
Nor, in ‘vur belief, can a higher service be ren- 
dered either to literature or religion than to 
make the literary claims of the Bible understood 
at the same time that its religious worth is duly 
and impressively set forth. The union of litera- 
ture and religion is found in the Bible, and has, 
therefore, a divine origin and sauetiou. Those 
who love the Bible as a source of religious truth, 
should mauifest their regard both towards the 
book and towards Him whose name and impress 
it bears, by carefully preserving that union, and 
causing its uature, requirements, and applications 
to be generally understood. No better instrument 
ean be chosen for this purpose than its rich, varied, 
and lofty poetry. 

There is no poetic cyclus that can be put into 
comparison with that of the Hebrews but the cyclus 
of the two classic nations, Greece aud Rome, and 
that of Iudia. In form and variety we grant that 
the poetry of these nations surpasses that of the 
Hebrews. Epic poetry and the drama, the two 
highest styles so far as mere art is concerned, were 
cultivated successfully by them, whilst among the 
Israelites we find only their germs and first rudi- 
ments. So in execution we may also admit that, 
in the higher qualities of style, the Hebrew litera- 
ture is somewhat inferior. But the thought is more 
than the expression ; the kernel than the shell; and 
in substance, the Hebrew poetry far surpasses every 
other. In truth, it dwells in a region to which.other 
ancient literatures did not, and could not, attain, 
@ pure, serene, moral, and religious atmosphere— 
thus dealing with man in his highest relations, 
first auticipating, and then leading onwards, mere 
civilizatiuu, This, as we shall presently see more 
fully, is the great characteristic of Hebrew poetry ; 
it is also the highest merit of any literature, a 
merit in which that of the Hebrews is unap- 
proached. To this high quality it is owing that 
the poetry of the Bible has exerted on the loftiest 
interests and productions of the human mind, for 
now above two thousand years, the most decided 
and the most beneficial influence. Moral and 
religious truth is deathless and undecaying ; and 
so the griefs and the joys of David, or the far- 
seeing wainings and brilliant pourtrayings of 
Isaiah, repeat themselves in the heart of each 
successive generation, and become coexistent with 
the race of man. Thus of all moral treasuries 
the Bible is incomparably the richest. Even for 
forms of poetry, in which it is defective, or al- 
together fails, it presents the richest materials. 
Moses has not, as some have dreamed, left us an 
epic poem, buat he has supplied the materials out 
of which the Paradise Lost was created. The 
sternly sublime drama of Samson Agonistes ‘s 
constructed from a few materials found in a 
chapter or two which relate to the least cultivated 
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period of the Hebrew republic. Indeed, most of 
ihe great poets, even of modern days, from Tasse 
down to Byron, all the great musicians, and nearly 
all the great painters, have drawn their best and 
highest inspiration from the Bible. This is a fact 
as creditable to religion as it is important to 
literature, of which he who is fully aware, will 
not easily be turned aside from faith to infidelity 
by the shallow sarcasms of a Voltaire, or the low 
ribildry of a Paine. That book-which has led 
civilization, and formed the noblest minds of our 
race, is not destined to be disowned for a few real 
or apparent chronological inaccuracies ; or be- 
cause it presents states of society and modes of 
thought, the very existence of which, however half- 
witted unbelief may object, is the best pledge of 
its reality and truth. The complete establish- 
ment of the moral and spiritual pre-eminence of 
the Bible, considered merely as a book, would 
require a volume, so abui.dant.are the materials. 

It may have struck the reader as somewhat 
curious that the poetical pieces of which we 
spoke above should, in the common version of the 
Bible, be scarcely, if at all, distinguishable from 
prose. We do not know whether there is any- 
thing extraordinary in this. Much of classical 
poetry, if turned into English prose, would lose 
most of its poetic characteristics; but, in general, 
the Hebrew poetry suffers less than perhaps any 
other by trausfusion into a prosaic element: to 
which fact it is owing that the Book of Psalms, 
in the English version, is, notwithstanding its 
form, eminently poetic. There are, however, 
cases'in which only the experienced eye can trace 
the poetic in and under the prosaic attire in 
which it appears in the vulgar translation. Nor, 
until the subject of Hebrew poetry had been long 
and well studied, did the learned succeed in de- 
tecting many a poetic gem contained in the Bible. 
In truth, poetry and prose, from their very nature, 
stand near to each other, and. in the earlier stages 
of their existence, are discriminated only by faint 
and vanishing lines. If we regard the thought, 
prose sometimes even now rises to the loftiness 
of poetry. If we regard the clothing, the simpler 
form of poetry is scarcely more thau prose; and 
rhetorical or measured prose passes into the do- 
main of poetry. A sonnet of Wordsworth could 
be converted into prose with a very few changes ; 
a fable of Krummacher requires only to be dis- 
tributed into lines in order to make blank verse, 
which might be compared even with that of 
Milton. Now in translations, the form is for the 
most part lost; there remains only the substance, 
and poetic sentiment ranges from the humblest 
to the loftiest topics. So with the Hebrew poetry 
in its original and native state. Whether in ‘ts 
case poetry sprang from prose, or prose fro, * 
poetry, they are both branches of one tree, a 10 
bear in their earlier stages a very close resem- 
blance. The similarity is the greater in the lite- 
rature of the Hebrews, because their poetic forms 
are less determinate than those of some other na- 
tions ; they had, indeed, a rhythm; but so had their 
prose, and their poetic rhythm was more like that 
of our blank verse than of our rhymed metre. Of 
poetical feet they appear to have known nothing, 
and, in consequence, their verse must be less 
measured.and less strict. Its melody was rather 
that of thought than of art and skill—spoutaneous, 
like their religious feelings, and therefore deep and 
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impressive, but less subject to law, and escaping 
from the hard limits of exact definition. Rhyme, 
eet so called, is disowned as well as metre. 
et hebrew verse, as it had a kind of measured 
tread, so had it a jingle in its feet, for several 
lines are sometimes found terminating with the 
same letter. In the main, however, its essential 
form was in the thought. Ideas are made to 
recur under such relations that the substance 
itself marks the form, and the two are so blended 
into one that their union is essential to constitute 
poetry. It is, indeed, incorrect to say that ‘the 
Hebrew poetry is characterized by the recurrence 
of similar ideas" (Latham’s English Language, 
p- 372), if by this it is intended to intimate that 
such a peculiarity is the sole characteristic of 
Hebrew poetry. One, and that the chief, charac- 
teristic of that poetry, such recurrence is; but 
there are also characteristics in form as well as in 
thought. Of these it may be sufficient to mention 
the following :— 1) There is a verbal rhythm, in 
which a harmony is found beyond what prose 
ordinarily presents; but as the true pronunciation 
of the Hebrew has been long lost, this quality 
can be only imperfectly appreciated. (2), There 
is a correspondence of words, ¢. e. the words in one 
verse, or member, answer to the words in another ; 
for as the sense in the one echoes the sense in the 
other. so also form corresponds with form, and 
word with word. This correspondence in form 
will fully appear when we give instances of the 
llelism in sentiment; meanwhile, an idea of 

it may be formed from these specimens : 


§ Why art thou cast down, O my soul ? 
And why art thou disquieted in me? 
Ps: xliii, 5. 


* The memory of the just is a blessing ; 
But the name of the wicked shall rot.’ 
Proy. x. 7. 
* He turneth rivers into a desert, 
And water-springs into dry ground.’ 
8 Ps. cvii. 33. 


In the original this similarity in construction is 
more exact and more apparent. At the same 
time it is a free, and not a strict correspondence 
that prevails; a correspondence to be caught and 
recognised by the ear in the general progress of 
the poem, or the general structure of a couplet or 
a triplet, but which is not of a nature to be exactly 
measured or set forth by such aids as counting. 
with the fingers will afford. (3) Inversion holds 
a distinguished place in the structure of Hebrew 
poetry, as in that of every other; yet here again 
the remark already made holds good; it is only 
a modified inversion that prevails, by no means 
(in general) equalling that of the Greeks and 
Romans in boldness, decision, and prevaleuce. 
Every one will, however, recognise this inversion 
in the following instances, as distinguishing the 
passages from ordinary prose : 


* Amid thought in visions of the night, 

When deep sleep falleth upon men, 

Fear and horror came upon me.’ Job iv. 13. 
‘To me men gave ear and waited, 

To my words they made no reply.’ 

Job xxix. 21. 

’¥or three transgressions of Damascus, ; 

And for four will I not turn away its punish- 
sip ment.’ Amos i. 3. 
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‘ His grave was appointed with the wicked, 

And with the rich man was his sepulchre.’ 

‘ Isa, lili, 9. 

(4) The last verbal peculiarity of Hebrew poetry 
which we notice is, that its language betrays an 
archaical character, a licence, and, in general, a 
poetic hue and colouring which cannot be con- 
founded with the simple, lowly, and unrhyth- 
mical diction of prose, The formation of a poetic 
diction is, in any nation, dependent on the posses- 
sion, by that nation, of a poetical temperament, 
as much as of a poetical history. Wherever these 
two elements are found, the birth of poetry and 
the formation of a poetical language are certain. 
Great events give rise to strong passions, and 
strong passions are the parents of noble truths; 
which, when they spring from and nestle in a 
poetic temperament, cannot fail to create for 
themselves an appropriate phraseology, in which 
the tame and quiet march of prose is avoided, 
aud all the loftier figures of speech are put into 
requisition. For a time, indeed, the line of de- 
markation between the diction of prose and that 
of poetry will not be very strongly marked ; for 
poetry will predominate, as in men’s deeds so in 
their words, and, if they as yet have any, in their 
literature. Soon, however, the passions grow coo}, 
enthusiasm wanes, a great gulf opens between the 
actual and the ideal—the ideal having ceased to 
be actual in ceasing to be possible,—and a sepa- 
rate style of language for prose and poetry be- 
comes as inevitable as the diversity of attire in 
which boly and ordinary days have their respective 
duties discharged. 

In no nation was the union of the two requisites 
of which we have spoken found in fuller measure 
than among the Hebrews. Theirs was eminently 
a poetic temperament; their earliest history was 
an hervic without ceasing to be an historic age, 
whilst the loftiest of all truths circulated in their 
souls, and glowed on and started from their lips. ' 
Hence their language, in its earliest stages, is 
surpassingly poetic. Let the reader peruse, even 
in our translation, the first chapters of Genesis, or 
parts of the Book of Job, and he cannot but per- 
ceive the poetic element in which these noble 
compositions have almost their essence. And 
hence the difficulty of determining, with accuracy, 
the time when a poetic diction, strictly su termed, 
began to make its appearance. Partially, such a 
diction must be recognised in the earliest speci- 
mens we have of Hebrew poetry, nor is it hard to 
trace, if not in words, yet in colouring and man- 
ner, signs of this imaginative dress; but the pro- 
cess was not completed, the diction was not 
thoroughly formed, until the Hebrew hard had 
produced his highest strains, and tried his powers 
on yarious species of composition, The period 
when this excellence was reached was the age of 
Solomon, when the rest, peace, opulence, and 
culture which were the fruits of the lofty mind 
and proud achievements of David, had had time 
to bring their best fruits to maturity—a ripeness 
to which the Israelite history had in various ways 
contributed during many successive generations. 

The chief characteristics, however, of Hebrew 
poetry are found in the peculiar form in which it 
gives utterance to its ideas, This form has received 
the name of ‘parallelism.’ Ewald justly pre- 
fers the term ‘thought-rhythm,’ since the rhythm, 
the music, the peculiar flow and harmony of the 
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verse and of the poem, lie in the distribution of 
the sentiment in such a manner that the full im- 
port does uot come out in less than a distich, It 
is to.this peculiarity, which is obviously in the 
substance and uot the mere form of the poetry, 
that the translation of the Psalms in our Bibles 
owes much of its remarkable character, aud is 
distinguished from prose by terms clearly and 
decidedly poetic; and many though the im- 
perfectious are which attach, some almost neces- 
sarily, to that version, still it retains so much of 
the furm aud substance, of the simple beauty, and 
fine harmony of the original Hebrew, that we give 
it a preference over most poetic translations, and 
always feel disposed to warn away from this 
holy ground the rash hands that often attempt, 
with no fit preparation, to touch the sacred harp 
of Zion. 

Those who wish to enter thoroughly into the 
subject of Hebrew rhythm, are referred to the 
most recent and best work on the subject, by the 
learned Hebrew scholar, Ewald, who has trans- 
lated into German all the poetical books of the 
Old Testament (Die Poet. Biicher des Alten 
Bundes, 1835-9, 4 vols. 8vo., vol. i. pp. 57—92). 
A-shorter and more simple account will better 
suit these pages; which we take in substance 
from Gesenius (Hebriiisches Lesebuch, 17th edit. 
by De Wette, Leipzig, 1844). The leading prin- 
ciple is, that asimple verse or distich consists, 
both in regard to form and substance, of two cor- 
responding members: this has been termed He- 
brew rhythm or Parallelismus membrorum. 
Three kinds may be specified. ‘here is first the 
synonymous parallelism ; which consists in this, 
that the two members express the same thought in 
different words, so that sometimes word answers to 
word: for example— 


¢ What is man that thou art mindful of him, 
And the son of man that thou carest for him!’ 
Ps, viii. 4. 
There is in some cases an inversion in the second 
line— 
© The heavens relate the glory of God, 
And the work of his hands the firmament de- 
clares.’ Ps. xix. 2. 
6 He maketh his messengers the winds, 
His ministers the flaming lightuing.’ Ps, civ. 4. 
Very often the second member repeats only a part 
of the first— 


‘ Woe to them that join house to house, 
That field to field unite.’ Is. v. 8. 


Sometimes the verb which stands in the first mem 
ber is omitted in the second— 
‘O God, thy justice give the king, 
And thy righteousness to the king’s son.’ 
Ps, Ixxii. 1. 
Or the verb may be in the second member— 
‘ With the jawbone of an ass heaps upon heaps, 
With the jawbone of an ass have I slain a 
thousand men.’ Judg. xv. 16. 
The second member may contain an expansion of 
roe first-— 
© Give to Jehovah, ye sons of God, 
Give to Jehovah glory and praise.’ Ps. xxix. 1. 


Indeed the varieties are numerous, since the syno- 
nymous parallelism is very frequent. 
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The second kind is the antithetic, in which the 
first member is illustrated by some opposition ef 
thought contained in the second. This less cus- 
tomary kind of parallelism is found mostly in 
the Proverbs— 


©The full man treadeth the honeycomb under 
foot 
To the hungry every bitter thing is sweet.’ 
Proy. xxvii. 7. 


Under this head comes the following, with other 
similar examples— 
‘ Day to day uttereth instruction, 
And night to night sheweth knowledge.’ 


The third kind is denominated the synthetic: 
probably the term epzthetic would be more appro- 
priate, since the secoud member not being a mere 
echo of the first, subjoins something new to it, 
while the same structure of the verse is preserved ; 
thus— 
‘ He appointed the moon for seasons ; 
The sun knoweth his going down.’ Ps, civ. 19. 


§ The law of Jehovah is perfect, reviving the soul ; 
The precepts of Jehovah are sure, instructing 
the simple.’ Ps. xix. 7. 


This correspondence of thought is occasionally 
found in Greek and Latin poetry, particularly in 
the interlocutions of the eclogues of Theocritus 
and Virgil. The two following distichs are spe- 
cimens of the antithetic parallelism : 


‘ Dam. Triste lupus stabulis, maturis frugibus 
imber, Se 
Arboribus venti; nobis Amary]lidis ire. 
Men. Dulce satis humor, depulsis arbutus 
heedis, ; 
Lenta salix foeto pecori; mihi solus 
Amyntas.’ 


Pope’s writings present specimens which may be 
compared with the athtithetical parallelism. In 
his Rape of the Lock, passages of the kind aboynd. 
We opened his Essay on Criticism, and the first 
lines our eye fell on were these— 


‘ A little learning is a dang’rous thing : 
Drink deep, or taste not the Pierian spring : 
There shallow draughts intoxicate the brain, 
And drinking largely sobers us again,’ 


So in his Messiah, where he was likely to copy 
the form in imitating the spirit of the original— 


© The lambs with wolves shall graze the verdant 
mead, 
And boys in flow’ry bands the tiger lead ; 
The steer and lion at one crib shall meet, 
And harmless serpents lick the pilgrim’s feet.’ 


This correspondence in thought is not, however, of 
universal occurrence. We find a merely rhyth- 
mical parallelism in which the thought is not re- 
peated; but goes forward, throughout the verse, 
which is divided midway into two halves or a 
distich— 
‘The word is not upon the tongue, 
Jehovah thou knowest it altogether.’ 
Ps. cxxxviii. 4. 
© Gird as a man thy loins, 4 
I will ask thee; inform thou me.’ Job xxxix. 3 
Here poetry distinguishes itself from prose chiefly 
by the division into two short equal parts. This 
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uliarity of poetic diction is ex by the 
_ word (9%, which properly denotes dividing the 
matter, aud so speaking or singing in separated 
. portions. Among the Arabians, who, however, 
ave syllabic measure, each verse is divided into 
two hemistichs by a cexsura in the middle. 
What is termed ¢ service metre’ in English versi- 
fication, is not unlike this in the main: it is the 
‘common metre’ of the Psalm-versions, and of or- 
dinary hymn books, though in the latter it is ar- 
ranged in four lines— 


© But one request I make to him | that sits the 


skies above, 
That I were fairly out of debt | as I were out 
of love.’ Suckling. 


The simple two-membered rhythm hitherto de- 
scribed prevails, especially in the book of Job, 
the Proverbs, and a portion of the Psalms; but 
in the last, and still more in the Prophets, there are 
numerous verses with three, four, or yet more 
members. 

In verses consisting of three members (tristicha) 
sometimes all three are parallel— 


‘ Happy the man who walketh not in the paths 
of the unrighteous, 
Nor standeth in the way of sinners, 
Nor sitteth in the seat of scoffers.’ Ps. i, 1. 


Sometimes two of the members stand opposed to 
the third— 


§ To all the world goes forth their sound, 
To the end of the world their words; 
For the sun he places a tabernacle in them.’ 
Ps. xix. 4. 


Verses of four members contain either two simple 


parallels— 


© With righteousness shall he judge the poor, 
And decide with equity for the afflicted of the 


le 5 
He shall smite the earth with the rod of his 
mouth ; 
With the breath of his lips shall he slay the 
wicked,’ Isa, xi. 4. 


Or the first and third answer to each other; also 
the second and fourth— 


© That smote the people in anger 
With a continual stroke ; 
That lorded it over the nations in wrath 
With unremitted oppression.’ Isa. xiv. 6. 


If the members are more numerous or dispropor- 
tionate (Isa. xi. 1 or if the parallelism is imper- 
fect or irregular, the diction of poetry is lost and 
prose ensues; as is the case in Isa. y. 1-6, and 
frequently in the later prophets, as Jeremiah and 
Ezekiel. 

It is not to be supposed that each poem consists 
exclusively of one sort of verse; for though this 
feature does present itself, yet frequently several 
kinds are found together in one composition, so 
as to give great ease, freedom, and capability to 
the style. We select the following beautiful 
specimen, because a chorus is introduced— 


DAVID's LAMENT OVER SAUL AND JONATHAN. 


The Gazelle, O Israel, has been tut down on 
thy heights! : 


Chorus. How are the mighty fallen! 
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Tell it not in Gath, publish it not in the streets 
of Ascalon, 


Lest the daughters of the Philistines rejoice, 
Lest the daughters of the uncircumcised exult, 


Hills of Gilboa, no dew nor rain come upon 
you, devoted fields ! 
For there is stained the heroes’ bow, 
Saul’s bow, never anointed with oil. 


From the blood of the slain, from the fat of the 
mighty, 
The bow of Jonathan tumed not back, 
And the sword of Saul came not idly home. 


Saul and Jonathan ! lovely and pleasant in life! 
And in death ye were not divided ; 
Swifter than eagles, stronger than lions! 


Ye daughters of Istael! Weep for Saul ; 
He clothed you delicately in purple, 
He put omaments of gold on your apparel. 
Chorus. How are the mighty fallen’ in the midst 
_ of the battle! 
O Jonathan, slain in thy high places! 


I am distressed for thee, brother Jonathan, 
Very pleasant wast thou to me, 
Wonderful was thy love, more than the love 
of woman. 


Chorus. How are the mighty fallen, 
And the weapons of war perished ! 


We have chosen this ode not only for its sin- 
gular beauty, but also because it presents another 
quality of Hebrew poetry—the strophe. In this 
poem there are three strophes marked by the re- 
currence three times of the dirge sung by the 
chorus. The chorus appears to have consisted of 
three parts, corresponding with the parties more 
immediately addressed in the three several por- 
tions of the poem. The first choral song is sung 
by the entire body of singers, representing Israel ; 
the second is sung by a chorus of maidens; the 
third, by first a chorus of youths in a soft and 
mournful strain, and then by all the choir in full 
and swelling chorus. But in order to the reader's 
fully understanding with what noble effect these 
* songs of Zion’ came on the souls of their hearers, 
an accurate idea must be formed of the music of 
the Hebrews [Music]. Referring to the articles 
which bear on the subject, we merely remark that 
both music and dancing were connected with 
sacred song in its earliest manifestations, though 
it was only at a comparatively late period, when 
David and Solomon had given their master-powers 
to the grand performances of the temple-service, 
that poetry came forth in‘ all its excellence, and 
music lent its full aid to its solemn and sublime 
sentiments, 

Lyrical poetry so abounds in the Bible, that 
we almost forget that it contains any other spe- 
cies. Doubtless lyrical poetry is the earliest, no 
less than the most varied and most abundant. 
Yet the lyrical poetry of the Israelites contains 
tokens of proceeding from an earlier kind. It 
is eminently sententious—brief, pithy, and strik- 
ing in the forms of language, and invariably 
moral or religious in its tone. Whence we 
infer that it had its rise in a species of poetry 
analogous to that which we find in the book 
of Proverbs. Head the few lines addressed by 
Lamech to his wives: do they not bear a corre- 
spondence with the general tone of the Proverbs? 
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We do not by this intend to intimate that the 
book so called was the earliest poetic production 
of the Hebrew muse. In its actual form it is of 
‘a much later origin than many of the odes. Yet 
‘the elements out of which it was formed may 
have existed at a very early day. Indeed the Ori- 
ental genius turns naturally to proverbs and sen- 
tentious speeches. In its earliest, its most purely 
native state, the poetry of the Hasterns is a string 
of pearls. Eyery~word has life; every propo- 
sition is condensed wisdom; every thought is 
striking and epigrammatic. The book of Pro- 
verbs argues the influence of philosophy. arly 
poetry is too spontaneous to speak in this long 
retinue of glittering thoughts. But Eastern ima- 
ginations may at first have poured forth their 
creations, not in a continued strain, but in showers 
of broken light, on which the lyrist would seize 
to be worked as sparsling gems into his odes. It 
is however certain that a general name for poetic 


language, byin, signifies also a saying, a proverb, 
a comparison, a similitude. The last is indeed 
the primary signification, showing that Hebrew 
poetry in its origin was a painting to the eye; in 
other words, a parable, a teaching by likenesses, 
discovered hy the popular mind, expressed by 
the popular tongue, and adopted and polished by 
the national poet. And as a sententious form 
of speech may even by its very condensation be- 
come «lark, so that the wisdom which it contains 
may have to be patiently and carefully sought 


for, what was byin may become hidden know- 
ledge, and pass into MF, a secret or a riddle; 
which, as being intended to bafile and so to de- 
ride, may in its turn be appropriately termed 
T¥$71D, derision, satire, or irony. 

Lyrical poetry embraced a great variety of 
topics, from the shortest and most fleeting effusion, 
as found in specimens already given, and in Ps. 
XV., CXXX1., Cxxxiil., to the loftiest subjects treated 
in a full and detailed manner; for instance, De- 
borah’s song (Judg. v.), and Ps. xviii. and Ixviii. 
Tt ran equally through all the moods of the human 
soul, nothing being too lowly. too deep, or too high 
for the Hebrew lyre. It told how the horse and his 
Egyptian rider were sunk in the depths of the sea ; 
it softly and sweetly sang of the benign effects of 
brotherly love. It uttered its wail over the corpse 
of a friend, and threw its graceful imagery around 
the royal nuptial couch. Song was its essence. 
Whatever its subject, it foreweut neither the lyre 
nor the voice. Indeed its most general name, 
YY, signifies ‘song; song and poetry were the 
same. Another name for lyrical poetry is WDD, 
which the Seventy render Waduds, ‘psalm,’ and 
which from its etymology seems to have a refer- 
evce not so much to song as to the numbers into 
which the poet by his art wrought his thoughts 
and emotions. 
making of an ode, the former its performance on 
the lyre. Another general name for lyrical poetry 


is brow, which is applied to poems of a certain 
kind (Ps, xxxii., xlil., xlv., lit, Iv., Ixxiv., Ixxviil., 
Ixxxyiii., cxlii.), and appears to denote an, ode 
lofty in its sentiments and exquisite in its execn- 
don. Under these general heads there were seve- 
ral species, whose specific differences it is not easy 
to determine. ; 


The latter word describes the’ 
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1, nbnn, ‘a hymn,’ or ‘ pstlm of praise.’ 
The word is used as a title only to one psalin 
(exlv.), but» really describes the character ot 


“many, as may naturally be expected when we 


consider the origin of the ode as springing from 
victory, deliverance, the reception of bounties, 
and generally those events and occasions which 
excited joy and gladness in the soul, and were 
celebrated with music, often accompanied by 
dancing in the public assemblies of the people, 
or after a more sacred manner, in the solemn 
courts of the temple. To this class of joyous 
compositions ‘belong the lofty hymns which com- 
memorated great national events, such as the de- 
liverance from Pharaoh (Exod. xv., Judg. v., Ps. 
xvill., Ixviii.), which were appointed for set holy- 
day seasons, and became a part at once of the 
national worship and of the best national property. 
Other songs of this kind were used on less distin- 
guished occasions, and by individuals on present- 
ing their thank-offerings, and were pitched at a 
lower key, being expressive rather of personal 
than general emotions (Ps. xxx., xxxii., xli., 
exxxvill.; Isa. xxxviii.). There are occasionally 
briefer songs of victory, sung-by the general con- 
gregation in the temple, as Ps. xlyi. and xlviii. 

2. TID, Opiivos, ‘a dirge,’ or ‘ song of sorrow,’ 
companied by exclamations of grief, as 18, 118, 
or very often by 3°®, O how / and distinguished 
from sougs of joy by mournful strains of music. 
The Hebrew heart was as much open to sorrow 
as to joy, tender and full as were its emotions, 
and simple as was tie ordinary mode of life. 
Adversity and bereavement were therefore keenly 
felt, aud as warmly and strikingly expressed. 
Indeed so great was the regard held-due to the 
dead, that mourners did not consider their own 
sorrow suflicieut, but used to engage others to 
mourn for their lost friends, so that in process 
of time there arose a profession whose business 
it was to’ bewail the departed. In Amos y. 16, 
these persons are named as 71) 997). those who 
are skilful in wailing (Jer. ix. 17). Distin- 
guished heroes, and persons who were tenderly 
beloved, found in the sorrowful accents of the 
Hebrew muse, the finest and most lasting memo- 
rial (2 Sam. i. 17-28; 111.33, 34). From 1 Sam. 
i. 18, it appears that these dirges (nente) were 
taught to the children of Israel ad perpetwam ret 
memoriam ; and so heroic deeds lived through 
successive generations on the lips of the people, 
whose hearts were thus warmed with emulation, 
while they were softened with gentleness aud love. 
In this class of lamentations may be ranked the 
songs of sorrow over the misfortunes of Israels 
such as Ps. xliv., Ix., Ixxiii., which seem to have 
borne the general name of ‘ a weeping and wail- 
ing’ (Jer. vii. 29; 1x, 9). In the same class 
stand lamentations poured forth on the desecration 
or destruction of the holy city (Jer. ix. xix.; Ezek. 
xxvil. xxxil.; Isa.i. xxi.). Jeremiah has put toge- 
ther and united in one book, executed with great 
skill and presenting an altogether unique speci- 
men of writing, which indeed ceuld have had its 
birth nowhere but in a Hebrew soul, ail possible 
lamentations and wailings on the ruin and fali 
of Jerusalem. 

3. }93W as found only as the fitle of a poem 
(Ps. vii.), and once in the plural (Hab. iii. 1), as 
a description of this species of poetry in general, 
The word is not easy, to understand. The Sep- 
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Quagint render it by Waduds, a general term which 
seems to betray their own ignorance. It had 
doubtless a specific meaning. The root M3v’ de- 
notes bewilderment, so that the term may indicate 
a sort of dithyrambic poetry—poetry in which 
the emotions are put forth in wild confusion be- 
tekening an agitated, confused, and worried state 
ef mind. This description corresponds with the 
character of the twe compositions to which the 
epithet is applied in Ps, vii. and Hab. iii. That 
the melody employed in singing these pieces an- 
swered, in wild hurrying confusion, to the train ef 
the thought may be conjectured naturally, and 
inferred with good reason, from the heading of 
Habakkuk iii. 

4, ndan, ‘prayer, is the name of certain odes 
in the titles given to Ps. xvii., 1xxxvi., xc., cii., 
exlii.; Hab. iti. In Psalm cii. and in Hab. 
iii, it seems not to denote the ode so much as 
the general tendency of the sentiment of the 
poet, and in the other headings it may import 
merely the use to which these compositions may 
be applied. Itis not therefore so much a term 
of art as aterm of religion. Yet may it be ap- 
plied to compositions in general, designed for use 
in divine worship whatever their form or strain, 
imasmuch as it regards in a general way the re- 
ligious element which constituted their essence; 
and accordingly it is found in Ps. Ixxii. 20 ap- 
plied as a general name to an entire collection 
of the poems of David—‘ the prayers of David, 
the son of Jesse, are ended.’ 

In these four classes we have not pretended to 
exhauSt all the species and forms which lyric 
poetry took, but merely to present the chief facts. 
Respecting other kinds, little need be said, as the 
lyrical comprehends the greatest and best part of 
Hebrew poetry, nor are learned men so much of 
one mind regarding the compositions to which we 
allude. 

Dramatic poetry in the sense in which the 
phrase is applicable to productions such as those 
of Euripides, Shakspeare, or Schiller, had no 
place in the literature of the Hebrews. This de- 
fect may be owing to a want of the maine lite- 
rary cultivation. Yet we are not willing to as- 
sign this as the cause, when we call to mind the 
high intellectual culture which the Hebrews 
evinced in lyric and didactic poetry, out of which 
the drama seems naturally to spriug. We rather 
look for the cause of this in the earnest nature of 
the Hebrews, aud in the solemnity of the subjects 
with which they had to do in their literary pro- 
ductions. Nor is it any objection to this hypo- 
thesis that the drama of modem times had its 
birth in the religious mysteries of the middle 
ages, since those ages were ouly secondary in re- 
gard to religious truth, stood at a distance from 
the great realities which they believed and dra- 
matized; whereas the objects of faith with the 
Israelites were held in all the fresh vividness of 
primitive facts and newly-recognised truths, Ele- 
ments however for dramatic poetry and first rudi- 
mental eflurts are found in Hebrew; as in the 
Song of Solomon, in which several drametis per- 
sonz will be discovered ‘speaking and acting, by 
the diligent and unprejudiced reader. Ewald 
asserts that the poem is divisible into four acts. 
In the Look of Job, however, the dramatic element 
of the Heorew muse is developed in a more 
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marked form, and a more decided degree. Here 
the machinery and contrivances of the drama, 
even to the plot and the Dews Vindew, lie patent 
to a reader of ordinary attention. For epic poetry 
the constituent elements do not appear to have 
existed during the classic period of the Hebrew 
muse, since epic poetry requires au heroic age, 
an age, that is, of fabulous wonders and falsely 
so called divine interpositions. But among the 
Israelites the patriarchal, which might have been 
the heroic age, was an age of truth and reality ; 
and it much raises the religious and historical 
value of the biblical literature, that neither the 
singular events of the age of the patriarchs, not 
the wonderful events of the age of Moses, nor the 
confused and somewhat legendary events of the 
age of the Judges, ever degenerated into mytho- 
logy, nor passed from the reality which was their 
essence, into the noble fictions into which the 
imagination, if unchastened and unchecked by 
religion, might have wrought them; but they re-, 
tained through all periods their own essential 
character of earnest, lofty, and impressive realities. 
At a later period, when the religion of Moses had, 
during the Babylonish captivity, been lowered by 
the corruptions of the religion of Zoroaster, and an 
entirely new world of thought introduced, based 
not on reality buf fancy, emanating not from the 
pure light of heaven but from the mingled lights 
and shadows of primitive tradition and human 
speculation,—then there came into existence 
among the Jews the elements necessary for epic 
poetry; but the days were gone in which thé 
mind of the nation had the requisite strength and 
culture to fashion them into a great, uniform, and 
noble structure; and if we can allow that the 
Hebrews possessed the rudimental outlines of the 
epic, we mnst seek for them not in the canonical. 
but the apocryphal books; and while we deny 
with emphasis that the term Epos can be applied, 
as some German critics have applied it, to the 
Pentateuch; we can find only in the book of 
Judith, and with rather more reason in that of, 
Tobit, anything which approaches to epic poetry. 
Indeed fiction, which if it is not the essence, enters, 
for a very large share into both epic and dramatic: 
poetry, was wholly alien from the genius of the 
Hebrew muse, whose high and noble function was: 
not to invent but to celebrate the goodness of 
God, not to indulge the fancy but to express the: 
deepest feelings of the soul, not to play with: 
words and feign emotions, but to utter profound: 
truth aud commemorate real events, and pour 
forth living sentimeuts. i 
These remarks imply that art, though subordi-- 
nate, was not neglected, as indeed is proved by 
the noble lyrics which have come down to us, and 
in which the art is only relatively small and low, 
that is, the art is inconsiderable and secondary,. 
merely because the topics are so angust, the sens 
timents so grand, the religious impression so pro- 
found aud sacred, At later periods, when the- 
first fresh gushing of the muse had ceased, art in. 
Hebrew, as is the case in all other poetry, began: 
to claim a larger share of attention, and stauds. 
in the poems for a greater portion of their merit. 
Then the play of the imagination grew predomi- 
nant over the spontaneous outpourings of the soul,” 
and among other creations of the fancy alphabeti-. 
cal poems were produced, in which the matter is 
artistically distributed sometimes under two-and 
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twenty heads or divisions, corresponding with the 
number of the Hebrew letters. ‘This is of course 
apeculiarity which cannot be preserved in any 
ordinary prose translation ; but it is indicated in 
Psalm cxix., as found in the common bibles; 
and other specimens may be seen in Ps, 1x, xX. 
%XV., XXXIV., XXXVIL., CX1., CXIi. 

If, now, from these details we consider for a 
moment what are the essential peculiarities of 
Hebrew poetry, we find we have to offer to the 
reader’s attention the following observations. 

The source of all true poetry is in the human 
mind. Even where there is a divine inspiration, 
this higher element must enter into the soul of 
man, and, blending with its workings, conform 
also toits laws. But every thought 1s nut poetical. 
Thought and emotion become poetical only when 
they rise to the ideal. Poetry, in its source, is 
thought which ascends to a high if not perfect (rela- 
tively) conception of moral and spiritual realities. 
Mere intensity is not poetry, any more than 
strength of muscle is beauty. Still less is passion 
either poetry or eloquence, as Blair teaches. 
Passion is of a suspicious origin, and represents 
the soul as being mastered ; whereas in all true 
poetry the soul is a sovereign. There may be in- 
tensity in poetry, however, and the soul, when in 
a poetic state, may be impassioned; but these 
are only accidents—results, not causes, ensuing 
(sometimes) from the ideal conceptions which for 
the time being constitute the soul, and-make up 
consciousness. Hence all true poetry is religious ; 
for religion is the contemplation of the highest 
perfection as at once holy, lovely, honourable, 
formative and guiding, the object of adoration, the 
fountain of law, the source of obligation. But in the 
Hebrew poetry, the religion which constituted its 
essence had attributes of truth and reality such as 
no other poetry ever did or could possess. The 
intimate relation in which the nation of Israel, and 
_the still more intimate relation in which distin- 
guished individuals of that nation, stood to the 
Deity, made the religious the predominant ele- 
ment, and gave to that element a living and 
quickening fire as from heaven, which burnt from 
the first with the true vestal purity, and on to the 
Jast with more than vestal constancy and dura- 
tion. A divine and imperishable power was thus 
the chief constituent of Hebrew poetry: divine 
truth, divine energy, divine life, are all found in 
the earliest productions of Hebrew song. Its 
chief characteristic—that by which, more than 
any other thing, it is contradistinguished from the 
poetry of all other nations—is its pure and rich 
religious element. 

But this divine power lay not merely in the 
truths conveyed nor in the facts commemorated 
hy the songs of Zion, but equally in the strong, 
deep, and overflowing emotions with which the 
Hebrew harp thrilled sometimes to ecstasy. The 
origin of this religious sensibility is to be chiefly 
Jooked for in the Hebrew temperament, which was 
and is peculiarly rich in all the sentiments of the 
heart, so that devotion was as natural—as much 
a necessity of the character of the Israelites—as 
domestic affection. It is in the main owing to the 
religious and devotional qualities of Hebrew poetry 
that the Book of Psalms, still, after the lapse of so 


many centuries, and tbe tise and fall of so many - 


modes of thought, and forms of social life, holds 
an empire over the heart of man, far wider, deeper, 
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and imore influential than what any other influ. 
ence has possessed, save only that which is ana 
will ever be exercised by ‘ David's greater son.’ 

Nor is the wonder at all diminished when we 
learn that the Hebrew was an essentially ational 
muse. There is no poetry which bears a deeper 
or broader stamp of the peculiar influences under 
which it was produced. It never ceases to be 
Hebrew in order to become universal, and yet it 
is universal while it is Hebrew. The country, the 
clime, the institutions, the very peculiar religious 
institutions, rites and observances, the very sin- 
gular religious history of the Israelites, are all 
faithfully and vividly reflected in the Hebrew 
muse, so that no one song can ever he mistaken 
for a poem of any other people. Still it remains 
true that the heart of man, at least the heart of all 
the most civilized nations of the earth, has been 
moved and swayed, and is still pleasiugly and 
most beneficially moved and swayed by the strains 
of Biblical poesy. Others may, but we cannot, 
account for this indubitable fact, without ad- 
mitting that some specially divine influence was 
in operation amidst the Jews. 

Its origiuality is alsoa marked characteristic of 
Hebrew poetry. Homer had his teachers, but 
who taught Moses? Yet ‘the divine song of 
Troy ’ is less divine than the ode of triumph over 
Pharaoh. The Hebrew poetry is original in this 
sense, that it is self-educed and self developed. 
It is an indigenous plant m Palestine. Like 
Melchizedek, it is, in regard to an earlier culture, 
amdtwp, auhtwp, dyeveaddyntos; and if we can- 
not say that it has strictly pare apxhy jucpav, 
there is no danger in predicting of it, ufre Cams 
TEAOS Exwy, péver lepeds cis Td Oqvexes (Heb. 
vii. 3). 

Connected with its originality, as, in part, its 
cause, is the fact that the Hebrew Muse stood 
nearer than any other to the first days and the 
earliest aspects of creation, ‘when the morning 
stars sang together, and all the sous of God 
shouted for joy’ (Job xxxviii. 7). Those stars 
that Muse saw im the maiden purity of their ear- 
liest radiance; that song thesame Muse heard when 
first it struck the canopy of heaven and was rever- 
berated to earth. The rose of Sharon blushed with 
its first loveliness on her glad sight, and the dews 
of Hermon were first disturbed by her unsandalled 
feet. Thus there is a freshness as of morn about 
all her imagery. In her best days there were no 
stock figures of speech, no loci communes, nor 
universal recipes for forming poetry. Not even 
at second hand did she receive her stores, but she 
took what she had out of the great treasure-housé 
of nature, and out of the fulness of her own heart. 
To be a master, therefore, to other poesies is the 
divine right and peculiar function of the Hebrew 
muse, Other bards may borrow and imitate; the 
poetry of the Bible copies nature and creates. 

Hence there is a spoutaneousness in its poetry. 
Open the Psalter at any place; you find streams 
pouring forth like the brooks and waterfalls that 
trickle and gush down the hills of Palestine after 
the latter rain, Nature you behold at work. All 
therefore is ease, and, as ease, so grace. ‘There is 
no constraint, no effort, no affectation. The heart 
itself speaks, and it speaks because it is full and 
overflowing. 

If we add that simplicity is another marked 
character of Hebrew poetry, we do little more than 
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state that which is already implied. But such is 
its simplicity that it seems never to have known, 
in its age of purity, anything of the artificial 
distinctions by which critics and rhetoricians have 
mapped out the domain of poesy and endea 
voured tu supply the deficiencies of fancy by the 
laborious efforts of varied culture. Hebrew 
poetry was the voice of man communing with 
God, and thought as little of the one as of the 
other of the two purposes which Horace ascribes to 
artistic poets— 

*Aut prodesse volunt aut delectare poéte.’ 

[t was, indeed, wholly unconscious of anything 
but the satisfaction of a high and urgent want, 
which made worship a necessity, and devotion a 
delight. A striking confirmation of these facts is 
found im the circumstance that among the earliest 
of the ‘sweet singers of Israel," women are found. 
The great event which Moses, in his sublime tri- 
umplhial ode, had celebrated, was forthwith taken up 
by Miriam, whose pvetic skill could not be sin- 
gular, as she is described by a general name, and 
was supported by other females; * And Miriam 
the proplietess, the sister of Aaron * (a remarkable 
family was that of Amram, ‘ Aaron, and Moses, 
and Miriam their sister, Num. xxvi. 59), ‘took 
a timbrel in her hand; and ali the women went 
out after her with timbrels, and with dances, and 
Miriam auswered them, Sing ye to the Lord,’ &c. 
(Exed, xv. 20, sq.; see also Judg. v. 1; xi. 34; 
xxi. 2); 1 Sam. xviii. 7; Ps. Ixviii. 25). 

Were it a matter to be determined by autho- 
tity, we could easily prove that the Hebrew poetry 
is writfen in hexameters aud pentameters. Jose- 
phus more than once asserts that the triumphal 
ode of Moses was written in hexameter verse 
(Anfig. ii. 16. 4.; iv. 8. 44); and in Antig. vii. 
12. 3, he expressly says, ‘Aud now David, being 
freed from wars and dangers, composed songs and 
hymns to God, of several sorts of metre; some of 
those which he made were trimeters and some 
were pentameters ;> in which statement he is as 
much in error in regard to the verse as he is in 
regard to his implication that David wrote his 
Psalms at some one set period of his life. Not 
improbably Josephus was influenced in this repre- 
sentation regarding the alleged metres by his Gra- 
cising propensities, hy which he was led to assi- 
milate the Hebrew laws and institutions to Gre- 
cian models, with a false view of thus gaining 
honour to his country, and by reflection, to him- 
self as well. Even in his day the true pronun- 
ciation of the Hebrew was lost, so that if was easy 
to make this or that assertion on the subject of its 
‘versification. Certainly all the attempts to which 
these misstatements of Josephus (see also Euseb. 
Prep. Ev. xi; Hieron. Pref. ad Chron.; Eu- 
seb. p. 1; Isidor. Orig. i. 38) chiefly led, have 
utterly failed; and whatever the fact may be, 
whether or not these poems were written in stricter 
measure than the doctrine of this article supposes, 
we are little likely to form an exact idea of the 
Hebrew measures unless we could raise David 
from the sleep of centuries; and at a time when, 
like the present, itis beginning to be felt that there 
has been far too much dogmatizing about even the 
classical versification, and that speculation and 
fancy have outstripped knowledge, we do not ex- 
pect to find old attempts to discover the Hebrew 
hexameters and peutameters revived. Those who 
may wish to pursue the subject in its details are 
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referred fo the following works : Carpzov, Introd. 
tr V. T. ii. England has the credit of opening _ 
a new path in this branch by the publication of 
Bishop Lowth’s elegant and learned Prelectiones 
de Sacra Poesi Hebreorum, Oxon. 1755; which 
may be found also in Ugolini. Thesaw xxxi.5 
the editions having Michaelis’s Note et Epimetra 
are to be preferred; that of Oxon. 1819, is good : the 
work was translated into English by Gregory. On 
the didactic poetry of the Hebrews the reader may 
consult Umbreit, Sprache Sal Einleitung ; Rhode, 
De Vet. Poetar. Sapientia Grom. Hibreor. imp. 
et Grecor. Havn. 1800; Unger, De Parabolar. 
Jesu natura, &c. Leips. 1828. Le Clerc, in his 
Biblioth. Univers. ix. 226, sq., has given what is 
worth attention; “see also Hist. Abrégée de la 
poésie chez les Hébr. in the History of the Aca- 
demy of Inscriptions, tom, xxiii. 92, sq. But the 
work which has, next to that of Lowth, exerted the 
greatest influence, is a posthumous and unfinished 
piece of the%elebrated Herder, who has treated the 
subject with extraordinary eloquence aud learn- 
ing: Von Geis§ der Ebriiischen Poesie, 1782, to 
be found in his collected writings; also Tiibing. 
1805; aud Carlsruhe, 1826; see also Giigler, Die 
Heil Kunst der Hebréer, Landshut, 814; and 
B. F. Guttenstein, Die Poet. Literar. alten Isra- 
elit., Maunh. 1835. The subject of metre has 
been skilfully bandled by Bellermann, Versuch 
iiber d. Metrik der Hebrier. Berl. 18138. Much 
useful information may be found in De Wette’s 
Einleitung ind. A. Test., Berlin, 1840, translated 
into English by Theodore Parker, Boston (U.S.), 
1843. In Wellbeloved’s Bible translations of 
the poetical portions may be found, in which 
regard is paid to rhythm and poetical form; a 
very valuable guide in Hebrew poetry, both for 
form aud substance, may be found in Noyes’s 
Translation of Job, Cambridge (U. S.}, 1827; 
of the Psalms, Boston (U.S), 1831; and of the 
Prophets, Boston (U. S.), 1833; but the best, 
fullest, and most satisfactory work on the subject 
is by Ewald, Die Poet. Biicher des Alten Bundes, 
4 vols. 8vo. Gottingen, 1885-9.—J. R. B. ; 


POL (bip) occurs twice in Scripture, and no 
doubt signifies ‘beans, as translated in the Auth. 
Version. The first occasion is in 2 Sam. xvii. 
28, where beans are described as being brought 
to David, as well as wheat, barley, lentils, &c., 
as is the custom at the present day in many parts 
of the Kast when a traveller airives at a vil- 
lage. So im Ezekiel iv. 9, the prophet is directed 
to take wheat, barley, beans, lentils, &c., and 
make bread thereof. This meaning of pol is con- 


firmed by the Arabic Js fool, which is the same 
{ 4 


word (there being no pein Arabic), and is applied 
to the bean in modern times, as ascertained by 
Forskal in Egypt, and as we find in old Arabic 
works, The common bean, or at least one of its 
varieties, has beeu employed as an article of diet 
from the most ancient times, since, besides the 
mention of it in Seripture, we find it noticed by 
Hippocrates and Theophrastus, under the names 
of Kvapos éAAnvikds, to distinguish it from kapos 
aiytmrios, the Egyptian bean, or bean of Pytha- 
goras, which was no doubt the large farinaceous 
seed of Nelumbium speciosum. Beans were 
employed as articles of diet by the ancients, as 
they are by the moderns; and are considered to give 
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rise to flatulence, but otherwise to be wholesome 
and nutritious, ‘Mélangée a la quantité dune 
Yivre sur dix a douze de farine de froment, elle 
fournit un assez bon pain, et donne de la con- 
sistance A la pate lorsqu’elle est trop molle.’ So 
Plivy : ‘ Inter legumina maximus honos fabe : 
quippe ex qua tentatus etiam sit panis. Frumento 
etiam miscetur apud plerasque gentes.’ Beans 
are cultivated over a great part of the old world, 
from the north of Euroye to the south of India; 
im the latter, however, forming the cold-weather 
cultivation, with wheat, peas, kc. They are ex- 
fensively cultivated in Egypt and Arabia. Mr. 
Kitto states that the extent of their cultivation in 
Palestine he had no means of knowing. In Egypt 
they are sown in November, and reaped in the 
middle of February (three and a half months in 
the ground); but that in Syria they may be had 
throughout the spring. The stalks are cut down 
with the scythe; and these are afterwards cut and 
crushed, to fit them for the food of @amels, oxen, 
and goats. The beans themselves, when sent to a 
market, are often deprived of their skins. Basnage 
reports it as the sentiment of sonte of the Rabbins, 
that beans were not lawful to the priests, on ac- 
count of their being considered the appropriate 
food of mourning and affliction; but he does 
not refer to the authority; and neither in the 
sacred books nor in the Mishna can be found any 
traces of the notion to which he alludes. So far 
from attaching any sort of impurity to this legume, 
it is described as among the first-fruit offerings ; 
and several other articles in the latter collection 
prove that the Hebrews had beans largely in use, 
afler they had passed them through the mill 
(Phys. Hist. of Palestine, cccxix.).—J. F. R. 
POLLUX. ([Casror anv Pow.ux.] 
POLYGAMY. [Marruiaae.] 
POLYGLOTT. [Vensrons. ] 
POMEGRANATE. [Rimmon.] 
PONTIUS PILATE. [Pinare.] 
PONTUS (Mdyzos), the north-eastern province 
of Asia Minor. which took its name from the sea 
[Poutus Euxinus| that formed its northern fron- 
tier. On the east it was bounded by Colchis, on 
the south by Cappadocia and part of Armenia, 
and on the west by Paphlagonia and Galatia. 
Ptolemy (Geog. v. 5) and Pliny (Hist. Nat. 
vi. 4) regard Pontus aud Cappadocia as one pro- 
vince; but Strabo (Geog. xii. p. 541) rightly dis- 
tinguishes them, seeing that each formed a dis- 
finct government with its own ruler or prince. 
The family of Mithridates reigned in Pontus, 
and that of Ariarathes in Cappadocia. The two 
countries were also separated naturally from each 
other by the Lithrus and Ophlimus mountains. 
The kingdom of Pontus became celebrated under 
Mithridates the Great, who waged a long war with 
the Romans, in which he was at length defeated, 
and his kingdom annexed to the Roman empire 
by Pompey (Appian, Mithrid. p- 121). That 
Jews had settled in Poutus, previous to the time 
of Christ, is evident from the fact, that strangers 
from Pontus were among those assembled at 
Jerusalem at the Feast of Pentecost (Acts ii. 9). 
‘Christianity also became early known in this 
country, as the strangers ‘ in Pontus’ are among 
‘those to whom Peter addressed his first epistle 
A Pet. i. 1). Of this province Paul’s friend, 
Aquila, was a native (Acts xviii. 2). The prin- 
‘Sipal towns of Pontus were Amasia, the ancient 
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metropolis, and the birth-place of the geographer 
Strabo, Themiscyra, Cerasus, and Trapezus; 
which last is still an important town under the 
name of Trebizond (Cellarius, Notit. ii. 287; 
Mannert. vi. 350; Rosenmiiller, Bibl. Geog, 


iii, 5-9; Encyclop. Method. Sect. Géog. Ancienne, 


art. ‘ Pontos’). 
POPLAR. [Lrenex.] 
PORCIUS FESTUS. [Fesrus.] 
POSSESSION. [Demoniacs.] 
POTIPHAR (75015, contract, of 75 ‘iD, 


Potipherah, which see ; Sept. Merepps), an officer 


of Pharaoh, probably the chief of his body-guard 
(Gen, .xxxix, 1). Of the Midianitish merchants 
he purchased Joseph, whose treatment by him is 
described under that head. The keeper of the 
prison into which the son of Jacob was eventually 
cast treated him with kindness, and confided to 
him the management of the prison; and. this 
confidence was afterwards sanctioned by the ‘cap- 
tain of the guard’ himself, as the officer respon- 
sible for the safe custody of prisoners of" state. 
It is sometimes denied, but more usually main- 
tained, that this ‘captain of the guard’ was the 
same with the Potiphar who is before designated 
by the same title. We believe that this ‘captain 
of the guard’ and Joseph's master were the same 
person. It would be in accordance with Oriental 
usage that offenders against the court, and the 
officers of the court, should be im custody of 
the captain of the guard; and that Potiphar 
should have treated Joseph well after having cast 
him into prison, is not irreconcilable with the 
facts of the case. After having imprisoned 
Joseph in the first transport of his choler. he 
might possibly discover circumstances which 
led him to doubt his guilt, if not to be convineed 
of his innocence. The mantle left in the hands 
of his mistress, and so triumphantly produced 
against him, would, when calmly considered, 
seem a stronger proof of guilt against her than 
against him: yet still, toavoid bringing dishonour 
upon his wife, and exposing her to uew tempta- 
tion, he may have deemed it more prudent to be- 
stow upou his slave the command of the state pri- 
son, than to restore him to bis former employment. 
POTIPHERAH (318 "D)B), the priest of 
On, or Heliopolis, whose daughter Azerath be- 
came the wife of Joseph [Azenaru]. The name 
is Kgyptian, and is in the Septuagint accommo- 
dated to the analogy of the Egyptian langnage, 
being in the Cod. Vatican. Merepp7: Alex. Mer- 
Teppy, al. Mevredph, Mevreppi; which corresponds 
to the Egyptian ITE TE-QC pH » qui Solis est, 
a. e. Soli proprius. (Champollion, Préc?s, Tabi. 
Général, p. 23). The name is found written in 
various forms on the monuments, which are copied 
by Gesenius iu his Thesaurus, p. 1094, from 
Rosellini, Monwm. Storic?, i, 117. 
POTSHERD. Potsherd is figuratively used 
in Scripture to denote a thing worthless and in- 
significant (Ps. xxii. 15; Prov. xxvi. 23; Isa. 
xly. 9). It may illustrate some of these allusions 
to remind the reader of the fact, that the sites 
of ancient towns are often covered at the surface 
with great quantities of broken pottery. The pre- 
sent whiter has usually found this pottery to be 
of coarse texture, but coated aud protected witn 
a strong and bright-coloured glaze, mostly bluish 
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green, and sometimes yellow. These fragments 
give to some of the most venerable sites in the 
world, the appearance of a deserted pottery rather 
than of a town. The fact is, however, that they 
secur only upon the sites of towns which were 
built with crude brick; and this suggests that 
the heaps of rain into which these had fallen 
being disintegrated, and worn at the surface by 
the action of the weather, bring to view and 
leave ex the broken pottery, which is not 
liable to be thus dissolved and washed away. 
This explanation was suggested by the actual 
survey of such ruins; and we know not that a 
better has yet been offered in any other quarter. 
It is certainly remarkable that of the more mighty 
cities of old time, nothing but potsherds now re- 
mains visible at the surface of the ground. 

Towns built with stone, or kiln-burnt bricks, 
do not exhibit this form of ruin, which is, there- 
fore, not usually met with in Palestine. 


POTTER. The potter, and the produce of 
his labours, are often allude: to in the Scriptures. 
The fragility of his wares, and the ease with 
which they are destroyed, supply apt emblems of 
the facility with which human life and power 
may be broken and destroyed. Jt is in this 
figurative use that the potter's vessels are most 
frequently noticed in Scripture (Ps.ii.9; Isa. xxx. 
%4° Jer. xix. 11; Rev.ii.27). In one place, the 
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power of the potter to form with his clay, by the 
impulse of his will and hand, vessels either for 
honourable or for mean uses, is employed with 
great force by the apostle fo illustrate the abso- 
lute power of God in moulding the destinies of 
men according to his pleasure (Rom, ix. 21). 
The first distinct mention of earthenware vessels 
is in the case of the pitchers in whicl Gideon's 
men concealed their lamps, and which they broke 
in pieces when they withdrew their lamps from 
them (Judg. vii. 16, 19). Pitchers and hottles 
are indeed mentioned earlier; but the ‘ bottle’ 
which contained Hagar’s water (Gen. xxi. 14, 
15) was undoubtedly of skin; and although 
Rebekah’s pitcher was possibly of earthenware 
(Gen. xxiv. 14, 15), we cannot be certain that it 
Was sO.” j i ; 
The potter’s wkeel is mentioned only once 1n 
the Bible (Jer. xviii. 2); but it must have been 
‘use among the Hebrews long before the time of 
t allusion ; for we now know that it existed in 
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Egypt before the Israelites took refuge in that 
country (Wilkinson, Ane. Egypt. iii, 165). The 
processes employed by the Hebrews were pro-— 
bably not in any way dissimilar to those of the 
Egyptians, from whom the use of the wheel may — 
be supposed to have been adopted. There is the 
greater probability in this, as the materials, forms, 
and manufacture of earthenware vessels are still 
very similar throughout Western Asia—and are 
also the same which were ancientlyin use. This. 
we know from the comparison of ancient paint- 
ings and sculptures with modern manufactures, as 
well as from the vast quantities of broken pottery 
which are found upon the sites of ancient cities. 
The ancient potters ‘ frequently kneaded the clay 
with their feet, and after it had been. properly 
worked up, they formed it into a mass of con- 
venient size with the hand, and placed it on the 
wheel, which, to judge from that represented in 
the paintings, was of very simple construction, 
and turned with the hand. The various forms 
of the vases were made out by the finger during 
the revolution; the handles, if they had any, 
were afterwards affixed to them; and the devices 
and other ornamental parts were traced with a 
wooden or metal instrument, previously to their 
being baked. They were then suffered to dry, 
and for this purpose were placed on planks of 
wood; they were afterwards arranged with great 
care on trays, and carried. by means of the 
usual yoke, borne on men’s shoulders, to the 
oven’ (Wilkinson, Ane. Egyptians, iii. 163-167), 


POTTERS-FIELD. [Acrrpama.] ? 


PRAETORIUM (Mparépiov). This word de- 
notes the general’s tent in the field, aud also the 
house or palace of the governor of a province, 
whether a praetor or not. In the Gospels if is ap- 
plied to the palace built by Herod the Great, at 
Jerusalem, aud which eventnally became the 
residence of the Roman governors in that city 
(Matt. xxvii. 27; Mark xv. 16; John xviii. 
28, 38; xix. 9). In the two first of these texts 
it may, however, denote the court in front of 
the palace, where the procurator’s guards were 
stationed [Jerusa.em]. Herod built another 
palace at Caesarea, and this also is called the Pree- 
torium in Acts xxiii. 35, probably because it had, 
in like manner, become the resideuce of the 
Roman governor, whose head-quarters were at 
Caesarea. Iu Philipp. i 13, the word denotes the 
Pretorian camp at Rome, 7¢. e. the camp or 
quarters of the Praetorian cohort at Rome, 


PRIEST, HIGH PRIEST, &c. (103. priest ; 
Sept. ‘Iepeus; Vulg. sacerdos). The Buglish 
word is generally derived from the New Testa- 
ment term presbyter [elder], the meaning of 
which, is, however, essentially different from that 
which was intended by the ancient terms. It 
would come nearer, if derived from mpotornur or 
mpotorapat, ‘to preside, &c. It would then cor- 
respond to Aristotle's definition of a priest, ray 
mpos Tovs Oeovs KUpios, ‘presiding over things re- 
lating to the gods’ (Polit. iii. 14), and with the 
very similar one in Heb. y. 1; ‘every high-priest 
taken from among men, is coustituted on the be- 
half of men, with respect to their concerns with 

God r& mds rov, @edv), that he may present 
both gifts and sacrifices for sins,’ It would them 
adequately represent the iepebs (4 iep& pe Cov). of 
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the Greeks, and the sacerdos (a sacris faciundis) 
of the Latins, The primitive meaning of the 
Hebrew word is not easily determined, because 
the verb, in its radical form, nowhere occurs. 
Gesenius observes: ‘In Arabic it denotes to pro- 
phesy, to foretel as a soothsayer, and among the 
heathen Arabs the substantive bore the latter sig- 
nification; also that of @ mediator or middle 
person, who interposed in avy business, which 
seems to be its radical meaning, as prophets and 
priests were regarded as mediators between men 
aud the Deity. In the earliest families of the 
race of Shem, the offices of priest aud prophet 
were undoubtedly united; so that the word ori- 
ginally denoted both, and at Jast the Hebrew 
idiom kept one part of the idea, and the Arabic 
another’ (Hebraisches wnd Chaldaisches Hand- 
worterbuch, Leipz., 1823). It is worthy of remark, 
that all the persons who are recorded in Scrip- 
ture as having legally performed priestly acts, 
~but who were not strictly sacerdotal, come under 
the definition of a prophet, viz., persons who re- 
ceived supernatural communications of know- 
ledge generally, as Adam, Abraham (Gen. xx. 
7), Isaac, Jacob, Moses, Job, Samuel, Elijah 
“comp. Luke i, 70). The primary meaning 
of the Hebrew word is regarded by Kimchi, 
Castell, Giggeius, Ernesti, Simonis, Tittmann, 
and Hichhorn, to be, the rendering of honourable 
and dignified service, like that of ministers of 
state to their sovereign. Nearly similar is the 
idea adopted by Cocceius and Schultens, viz., 
drawing near, as to a king or any supreme au- 
thority. The following definition of a priest may 
be found sufficieutly comprehensive :—A man who 
officiates or transacts with God on behalf of others, 
statedly, or for the occasion. 

It will now he attempted to trace the Biblical 
origin and development of the subject, for which 
purpose the inquiry will be pursned upon the 
plan of Townsend’s Historical and Chronological 
Arrangement of the Scriptures, Loudon, 1827, 
notwithstanding the doubts which may be enter- 
tained respecting the true chronological order of 
certain books and passages. We accede to the 
Jewish opinion, that Adam was the first priest. 
The divine institution of sacrifices, immediately 
after the fall, seems connected with the event, that 
‘the Lord God made coats of skins to Adam and 
his wife, and clothed them ° (Gen. iii. 21), that is, 
with the skins of animals which had been offered in 
sacrifice (for the permission to eat animal food was 
not given till after the Deluge (comp. Gen. i. 29 ; 
ix, 3), expressive of their faith in the promise of the 
victorious yet suffering ‘seed of the woman’ 
(ver, 15): and judging from the known custom 
of his immediate descendants, we infer that 
Adam, now also become the head and ruler of the 
woman (ver. 16), officiated in offering the sacri- 
fice as well on her behalfas bis own. Judging 
from the same analogy, it seems further probable, 
that Adam acted in the same capacity on behalf 
of his sons, Cain and Abel (and possibly of their 
children). who are each said to have ‘ brought’ his 
respective offering. but not to have personally 
prese.ted it (iv. 3-5). The place evidently 
¢hus indicated. would seem to have been the 
situation of ‘ the cherubim,’ at the east of the 

arden of Eden (iii. 24), called ‘ the face? (iv. 
is, and ‘the presence of the Lord’ (ver. 16; 


eomp. Hebrew of Exod. xxxiv. 24; Lev. ix. 5), aud 
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from which Jehovah conferred with Cain (ver. 9) 
circumstances which, together with the name of 
their offering, AMID, which, sometimes at least. ine 
cluded bloody sacrifices in after times (1 Sam, ii. 
17; xxvi. 19; Mal. 1.13, 14), and the appropriation 
of the skins to the offerer (comp. Lev. vii. ©), would 
seem like the rudiments of the future tabernacle 
and its services, and when viewed in connection 
with many circumstances incidentally disclosed 
in the brief fragmentary account of things before 
the Exodus, such as the Sabbath (Gen. ii. 2, 3), the 
distinction observed by Noah, and his burnt-otler- 
ings upon the altar of clean and nnclean beasts 
(viii. 20), the prohibition of blood (ix. 4), tithes 
(xiv. 20), priestly blessing (ver. 19), consecra- 
tion with oil, and vows (xxviii. 18-22), the Levi- 
rate law (xxxvili. 8), weeks (xxix. 27), distine- 
tion of the Hebrews by their families (Exod. ii.1), 
the office of elder during the bondage in Kgvpt 
(iii. 16), and a place of meeting with Jehovah 
(v. 22; comp. xxv. 22)—would favour the sup- 
position that the Mosaic dispensation. as it is 
called, was but an authoritative re-arrangement 
of a patriarchal church instituted at the fall. The 
fact that Noah officiated as the priest of his family, 
upon the cessation of the Deluge (B.c. 2347) is 
clearly recorded (Gen. viii. 20), where we have 
an altar built, the ceremonial distinctions in the 
offerings already mentioned, and their propitiatory 
effect, * the sweet savour,’ al] described in the words 
of Leviticns (comp. i. 9; xi. 47). These acts of 
Noah, which seem like the resumpticn rather than 
the institution of an ordinance, were doubtless 
continued by his sons and their descendants, as 
heads of their respective families. Following 
our arrangement, the next glimpse of the subject 
is afforded by the instance of Job (B.c. 2130), who 
“sent and sanctified his children’ after a feast 
’ 
they had held, and offered burnt-offerings, MY2Y, 
‘according to the number of them all.’ and ¢ who 
did this continually,’ either constantly, or after 
every feast (1.5). A direct reference, possibly - 
to priests, is lost in our translation of xii. 19, ‘he 
leadeth princes away spoiled,’ DID; Sept. 
iepets; Vulg. sacerdotes ; a sense adopted in Dr, 
Lee’s Translation, Loud, 1837, May uot the 
difficult passage, xxxili. 23, contain an allu- 
sion to priestly duties? A case is there supposed. 
of a persou divinely chastised in order to im- 
prove him (xix. 22): ‘If then there be a mes- 
senger with him,’ 982%, which means priest 
(Eccles, v.6; Mal. ii. 7), ‘an interpreter, yon, 
or me(liator generally (2 Chron. xxxii. 313 Isa. 
xliii. 27); ‘ one among a thousand,’ or ofa family 
(Judg. vi. 15),.£ my family,” literally * my thou- 
sand’? (comp. Num. i. 16), ¢ to show to man his 
uprightness,’ or rather ‘duty’ (Prov. xiv. 2), part 
of the priest’s office in such a case (Mal. ii. 7; 
comp. Deut. xxiv. 8), then, such an individual 
is gracious,’ or rather will supplicate for him, 
and saith, * Deliver him from going down into 
the pit,’ or grave, for “I have found a ransom.’ a 
cause or ground in him for fayourable treatmeut, 
namely, the penitence of the sufferer, who conse- 
quently recovers (xxv. 29). The case of Abra- 
ham and Abimelech is very similar (Gen. xx. 
3-17), as also that of Job himself, aud his three 
misjudging friends, whom the Lord commands ta 
avert chastisement from themselves, by taxing to 
him bullocks and rams, which he was to offer for 
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t-offering, and to pray for them 
(xhi. 8). The instance of Abram eccurs next in 
distorical order, who, upun his first entrance into 
Canaan, attended by his family (B.c. 1921), ‘built 
an altar, and called upon the name of the Lord’ 
‘Gen. xii. 7,8). Upon returuing victorious from 
the battle of the kings, he is congratulated by 
Melchizedek, the Canaanitish king of Salem, and 
‘priest of the most High God’ (xiv. 18). For 
the ancieut union of the reyal aud sacerdotal 
offices, in Egypt and other countries, see Wilkin- 
son’s Manners and Customs of the Ancient 
Egyptians, Loud. 1842, i. 245. Abram next 
appears entering into covenant with God as the 
head and representative of his seed ; on which oc- 
casion those creatures only are slain which were 
appointed for sacrifice under the law (xv. 9-21). 
Isaac builds an altar (B.c. 1804), evideutly as the 
head of his family (Gen. xxvi. 25); his younger 
son Jacob offers a sacrifice, MI} (xxxi. 54), and 
* calls his brethren to eat of it” (comp. Lev. vii. 
15); builds an altar at Shalem (xxxiii. 20), 
makes another by divine command, and evidently 
as the head of his household, at Bethel (xxxv. 1-7), 
and pours a drink-offeriug, 1D) (comp. Num. xv. 
7, &e.), upon a pillar (ver. 14). Such was the 
state of the iustitulion we are considering during 
the patriarchal times. Jt henceforth becomes con- 
nected with Egypt. and maierially modified in 
consequence. ‘|e marriage of Jusepli (B.c. 1715) 
incidentally discloses the existence of priests in 
that country: for it is recorded that ‘ Pharaoh gave 
Joseph to wife a daughter of Potipherah, priest of 
On” (li. 45). The priests of Egypt bad evidently 
been endowed with lands by the Egyptian kings ; 
for when the reiguing Pharavh, by the advice of 
Joseph, took all the land of the Egyptians in lieu 
of corn (xlvii. 20), the priests were not compelled 
to make the same sacrifice of theirs (ver. 22); 
nor was the tax of the fifth part of the produce 
entailed upon it (ver. 26), as on that of the other 
people (ver. 24). They seem also to have had a 
public mainteuauce besides (ver. 22; Herod. ti. 
37). It may be serviceable, in the sequel, if we 
advert at this point to some of the numerous and 
truly important points of resemblance between 
the Egyptian and Jewish priests, viz., that the 
sacerdotal order constituted one of the four prin- 
cipal castes, of the highest rank, next to the king, 
and from whom were chosen his coufidential and 
responsible advisers (comp, 2 Sam. yiil. 18; 
1 Chron, xviii. 17; Isa, xix. 11; Diodorus, i. 
73); they associated with the monarch, whom 
they assisted in the performance of his public 
duties, fo whom they explained from the sacred 
books those lessons which were laid down for his 
conduct. Each deity had several priests, aud a 
high-priest (Herod. 1i. 37); the latter, of what- 
ever deity, held the first aud most honourable 
station. The minor priests were divided into 
varivus grades, having distinct offices, as well as 
the scribes and priests of the kings. The same 
office usually descended from father to son, but 
was sometimes chauged, They enjoyed important 
privileges, which extended to their whole family. 
They were exempt from taxes, Wine was allowed 
to them only iu the strictest moderation, and entire 
abstinence from it was required during the fasts, 
which were frequent (Plut. De Jsid. § 6). Each 
grade of the priests was distinguished by its pecu- 
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official duties, anointed the king, wore a mantle 
made of an entire leopard-skin ; as did the king, 
when engaged in priestly duties. The under- 
dresses of priests, of all orders, were made of 
linen, and they were not allowed to wear woolter: 
in a temple (Herod. ii, 81). The undeniable 
similarity between the dresses of the Egyptian and 
Jewish priests will be hereafter illustrated. Be- 
sides their religious duties, the priests fulfilled 
the offices of judges, legislators, and counsellors 
of the king, and the laws forming part of their 
sacred books could ouly be administered by mem- 
bers of that order (Wilkinson, i, 237, 257-282), 
In returning to the biblical history, we next 
find Jethro, priest of Midian, the father-in-law 
of Moses, possibly a priest of the true God (Exod. 
iii. 1), and probably his father in the same 
capacity (ii. 16). In Exod. v. 1, 3, the whole 
nation of the Israelites is represented as wishing 
to sacrifice and to hold a feast to the Lord. The 
first step, though very remote, towards the forma- 
tion of the Mosaic system of priesthood, was the 
consecration of the first-born, in memory of the 
destruction of the first-born of Egypt (xii. 2, 14- 
16); for, instead of these, God afterwards took the 
Levites to attend upon him (Num. iii. 12). As 
to the popular idea, both among Jews and Christ- 
ians, that the right of priesthoud was thus trans- 
ferred from the first-born generally to the tribe of 
Levi, or rather to one family of that tribe, we 
consider, with Patrick, that it is utterly ground- 
less (Commentary on Exod. xix. 22; Num. iii. 
12; see Campeg. Vitringa, Obdserv. Sacra, ii. 
33; Outram, De Sacrificiis, i. 4). The substance 
of the objections is, that.Aaron and his sons were 
consecrated before the exchange of the Levites 
for the first-born, that the Levites were after- 
wards given to minister unto them, but had no- 
thing to do with the priesthood, and that the pecu- 
liar right of God in the first-born originated in 
the Exodus. The last altar, before the giving of 
the law, was built by Moses, probably’ for a me- 
morial purpose only (xvii. 15; comp. Josh. xxii. 
26, 27). At this period, the office of priest was 
so well understood, aud so highly valued, that 
Jehovah promises as an inducement to the Israel- 
ites to keep his covenant, that they should be to 
him ‘a kingdom of priests’ (xix. 6), which, among 
other honourable appellations and distinctions 
originally belonging to the Jews, is transferied to 
Christians (1 Pet. ii. 9). The first introduction of 
the word priests, in this part of the history, is 
truly remarkable. It occurs just previous to 
the giving of the law (B.c. 1491), when, as part of 
the cautions against the too eager curiosity of the 
people, lest they should ‘break through unto the 
Lord and gaze’ (Exod, xix. 21), it is added, ‘ and 
let the priests which come near unto the Lord 
sanctify themselves, lest the Lord break through 
upon them’ (ver. 22), Here, then, priests are 
incontestably spoken of as an already existing 
order, which was now about to be remodified. 
Nor is this the last reference to these aute-Sinaitic 
priests. Selden observes that the phrases ‘the 
priests the Levites’ (Deut. xvii. 9), and ‘the 
priests the sons of Levi’ (xxi. 5), and even 
the phrase, ‘the Levites alone” (xviii 6, comp. 
1), are used to include all oxhers who had been 
-priests before God took the sous of Aaron pecu- 
liarly to serye him in this office (De Synedr. ii. 
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tare to go up with Moses unto the Lord on Mount 
Sinai (Exod. xix. 24), Another remarkable cir- 
cumstance is then recorded. Moses, now actingas 
‘mediator,’ and endued with an extraordinacy 
commission, builds an altar under the hill, and 
sends ‘ young men of the children of Israel, who 
offered burnt-offerings, and sacrificed peace-offer- 
ings of oxen unto the Lord’ (xxiv.5). Various in- 
terpretations are given to the phrase ‘ young men ;’ 
but, upon a view of all the circumstances, we in- 
cline to think that they were young daymen, pur- 
posely selected by Moses for this act, in order to 
form a complete break between the former priest- 
hood and the new, and that the recommencement 
and re-arrangement of the priesthood under divine 
authority might be made more palpably distinct. 
In the same light we consider the many priestly 
acts performed by Moses himself, at this parti- 
¢ular time, as in ch. xxix. 25; xl. 25, 27, 29; 
like those of Gideon, Judg. vi. 25-27; of Samuel, 
1 Sam. vii. 9; of David, 1 Chron. xxi. 26. Yet 
these especial permissions, upon emergencies and 
extraordinary occasions, had their limits, as may 
he seen in the fate of ‘the men of Bethshemesh,’ 
1 Sam. vi. 193 and of Uzzah, 2 Sam. vi. 7. 

The designation and call of Aaron and his sons 
to the priesthood are commanded in Exod. xxviii. 
1; and holy garments to be made for Aaron, ‘ for 
glory aud for beauty’ (ver. 2), and for his sons (ver. 
40), by persons originally skilful, and now also in- 
spired for the purpose (ver. 3), the chief of whom 
were Bezaleel and Aholiab (xxxi. 2-6). As 
there were some garments common both to the 
priests and the high-priest, we shall begin with 
those of the former, taking them in the order in 
which they would be put ov. 1. The first was 
12°°D3312, ‘ linen-breeches,’ or drawers (xxviii. 
42; Sept. mepioxeAg Awa; Vulg. feminalia linea). 
These were to be of five twined linen, and: to 
reach: from the loins to the middle of the thighs. 
According to Josephus, whose testimony, however, 
of course, relates only to his own time, they reached 
only to the middle of the thigh, where they were 
tied fast (Antig. ili. 7.1). Such drawers were 
worn universally in Egypt. In the sculptures and 
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pamtings of that country, the figures of workmen, 
and servants have no other dress than a short kilt 
ox apron, sometimes simply bound about the loins 
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and lapping over in front: other figures have 
short loose dyawers; while a third variety of this 
article, fitting closely and extending to the knecs, 
appears in the figures of some idols, as in No. £67 

This last sort of drawers seems to have been pe- 
culiar in Egypt to the gods, and to the priests, 
whose attire was often adapted to that of the idols 
on which they attenied. The priests, in common 
with other persons of the upper classes, wore the 
drawers under other robes. No mention ocews 
of the use of drawers by any other class of persons 
in Israel except the priests, on whom it was en- 
joined for the sake of decency. 2. The coat ot 
fine linen or cotton, YY NIND (Exod. xxxix. 27). 
tunica byssina. This was worn by men in ge- 
neral’ (Gen. xxxvii, 3); also by women (2 Sam. 
xii, 18; Cant. v. 3), next to the skin. It was 
to be of woven work. Josephus states that it 
reached down to the feet, aud sat close to the 
body ; and had sleeves, which were tied fast to the 
arms; and was girded to the breast a little above 
the elbows by a girdle. It had a narrow aperture 
about the neck, and was tied with certain strings 
hanging down from the edge over the breast and 
back, and was fastened above each shoulder 
(Antig. iii. 7. 2). But this garment, in the case 
of the priests and high-priest, was to be broidered 
(xxvii. 4), PAYM MIMS, ‘a broidered coat,’ 
by which Gesenius understands a coat of cloth 
worked in checkers or cells. Braunius compares 
it to the reticulum in the stomach of rumi- 
nant animals (De Vestitw, i. 17). The Sept. 
gives xirwy KocunBwrds, which seems to refer to 
the tassels or strings; Vulg. linea stricta, which 
seems to refer to its close fitting. 3. The girdle, 
DIAN (xxviii. 40); Sept. (évn; Vulg. dalteus. 
This was also worn by magistrates (Isa. xxii. 21). 
The girdle for the priests was to be made of fine 
twined linen, and blue, and purple, and scarlet, 
of needlework (xxxix. 29). Josephus describes 
it as often going round, four fingers broad, but so 
loosely woven that it might be taken for the skin 
of a serpent; and that it was embroidered with 
flowers of scarlet, and purple, and blue, but that 
the warp was nothing but linen. The begimming of 
its circumvolution was at the breast; and when 
it had gone often round, it was there tied, and 
hung loosely down to the ancles while the priest 
was not engaged in any laborious service, for 
in that position it appeared in the most agree- 
able mauner to the spectators; but when he was 
obliged to assist at the offering of sacrifices, and 
to do the appointed service, in order that he might 
not be hindered in his operations by its motion, 
he threw it to the left hand, and bore it on bis 
right shoulder (Antig. iii. 7. 2). The mode of its 
hanging down is illustrated by the cut No. 460, 
where the girdle is also richly embroidered ; while 
the imbricated appearance of the girdle, DP% 
MWYID, may be seen very plainly in No. 457. The 
next cut, No. 458, of a priestly scribe of ancient 
Egypt, offers an interesting specimen of both: tunic 
and girdle, Other Egyptian girdles may be seen 
under Asnur. 4. The bomet, cap, or turban, 
MYIID (xxviii. 40); Sept. «iddpis; Vulg. tiara. 
The bonnet was to be of fine linen (xxxix. 28). 
In the time of Josephus it was circular, covering 
about half the head, something like a crown 
made of thick linen swathes doubled round many 
times, and sewed together, surrounded by a linen 
cover to hide the seams of the swathes, and sat so 
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close that it would not fall off when the body was 
bent down (Antig. iii. 7.3). The dress of the 
high-priest was precisely the same with that of 
the common priests in all the foregoing particulars; 
in addition to which he had (1) a robe, yy 
(xxviii. 4), wodijpn, tunica. This was not a 
mantle, but a second and larger coat without 
,Sleeves; a kind of surtout worn by the laity, 
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especially persons of distinction (Job i. 20; ii. 
12, by kings; 1 Sam. xv. 27; xviii. 4; xxiv. 
5, 12). This garment, when intended for the 
high-priest, and then called TEXT Spy nx, 
“the robe of the ephod,’ was to be of one entire 
piece of woven work, all of blue, with an aperture 
for the neck in the middle of the upper part, 
having its rim strengthened and adorned with a 
border, The hem had a kind of fringe, composed 
of tassels, made of blue, purple, and scarlet, in 
the form of pomegranates ; and between every two 
pomegranates there was a small golden bell, so 


= gS 9: [Egyptian tunic.} 
that there was a bell and a pomegranate alter- 
nately all round (xxviii 31-35). The use of 
these bells may nave parfly been, that by the 
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high-priest shaking his garment at the time of 
his offering incense on the great day of expiation, 
&c., the people without might be apprised of it, 
and unite their prayers with it (comp. Ecclus. 
xlv. 9; Luke i. 10; Acts x. 4; Rev. viii. 8, 4), 
Josephus describes this rohe of the ephod as 
reaching to the feet, and consisting of one entire 
piece of woven-work, and parted where the hands 
came out (John xix. 23). He also states that it 
was tied round with a girdle, embroidered with 
the same colours as the former, with a mixture of 
gold interwoven (Antig. iii. 7.4). It is highly 
probable that this garment was also derived from 
Egyptian usage. There are instances at Thebes 
of priests wearing over the coat a loose sleeveless 
robe, and which exposes the sleeves of the inner 
tunic. The fringe of bells and pomegranates 
seems to have been the priestly substitute for the 
fringe bound with a blue riband, which all the 
Israelites were commanded to wear, Many traces 
of this fringe occur in the Egyptian remains. 
The use assigned to it, ‘that looking on this 
fringe they should remember the Lord’s com- 
mandments,’ seems best explicable by the sup- 
position that the Egyptians had connected some 
superstitious ideas with it (Num. xv. 37-40), 
(2.) The ephod, IDX, érapis, seperhwmerale 
(Exod. xxviii. 4), This was a short cloak covering 
the shoulders and breast. It is said to have been 
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worn by Samuel while a youth ministering’ betore 
the Lord (1 Sam. ii. 18); by David, while en- 
gaged in religious service (2 Sam. vi. 14); and 
by inferior priests (1 Sam, xxii, 18), But in atl 
these instances it is distinguished as a linen ephod, 
and was not a sacred but honorary vestment, as 
the Sept. understands it in 2 Sam. vi. 14, wrod 
%€araov ; but the ephod of the high-priest was 
to be made of gold, of blue, of purple, of scarlet, 
and fine twined linen, with cunning work, IWn. 
Thongh it probably consisted of one piece, woven 
throughout, it had a back part aud a front part, 
united by shoulder-pieces. It had also a girdle; 
or rather strings went out from each side and tied 
it to the body. On the top of each shonlder was 
to be an onyx stone, set in sockets of gold, each, 
having engraven upon it six of the names of the. 
children of Israel, according to the precedence of 
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birth, to memorialize the Lord of the promises made 
to them (Exod. xxviii. 6-12, 29). Josephus gives 
sleeves to the ephod (Antig. iii. 7.5). It may be 
considered as a substitute for the leopard-skin worn 
by the Egyptian high-priests in their most sacred 
duties, as in No. 460. where the ephod aypears no 
less plainly. In other figures of Egyptian priests, 
the shoulder-pieces are equally apparent. They 
are even perceptible in No. 457. The Egyptian 
ephod is, however, highly charged with all sorts 
ofidolatrous figures and emblems, and even with 
sceues of human sacrifices. The Sept. rendering 
of JWN, ‘eunning work, is épyov igayrdy mot- 
KiATOd, ‘ woven-work of the embroiderer,’ a word 
which especially denotes a manufacturer of tissues 
adorned with figures of animals (Strabo, xvii. 
p 574, Sieb.). Then came (3) the breastplate, 
UN, wepiorHGrov ; Vulg. rationale; a gorget, ten 
inches square, macie of the same sort of cloth as 
the ephod, and doubled so as to form a kind of 
pouch or bag (#xod. xxxix. 9), in which was to 
be put the Uxim and Taummim, which are 
also mentioned as if already known (xxviii. 30). 
The external part of this gorget was set with four 
-rows of precious stones; the first-row, a sardius, a 
topaz, and a carbuncle; the second, an emerald, 
a sapphire, and a diamond; the third, a ligure, 
an agate, and an amethyst; and the fourth. a 
beryl, an onyx, and a jasper,—set in a golden 
socket. Upou each of these stones was to be en- 
graven the name of one of the sous of Jacob. In 
the ephod, in which there was a space left open 
sufficiently large for the admission of this pec- 
toral, were four rings of gold, to which four others 
at the four corners of the breastplate corresponded ; 
che two lower rings of the latter being fixed inside. 
It was confined to the ephod by meaus of dark 
blue ribands, which passed through these rings; 
and it was also susjended from the onyx stones on 
the shonider by chains of gold, or rather cords of 
twisted gold threads, which were fastened at one 
end to two other darger rings fixed in the upper 
corners of the pectoral, and by the other end 
going round the onyx stones on the shoulders, 
and returning and being fixed in the larger ring. 
The breastplate was further kept in its place by 
a girdle, made of the same stuff, which Josephus 
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says was sewed to the breastplate. and which, 
when it had gone once round we. aed again 
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upon the seam and hung down. — [ft appears in 
No. 463. Here isanother adaptation and correction 
of the costume of the higher Egyptian priests, 
who wore a large splendid ornament upon the 
breast, often a winged scarabens, the emblem of 
the sun, as in the cut No. 461, which exhibits 
the connecting ring and chain to fasten it to the 
girdle. 4. The remaining portion of dress pecu- 
liar to the high-priest was the mitre, MSIND, 
KldSapis, cidaris (xxviii. 4). The Bible says 
nothing of the difference hetween this and 
the turban of the common priests. It is. however, 
called by a different name. It was to be of fine 
linen (ver. 39). Josephus says it was the same 
in construction and figure with that of the 
common priest, but that above it there was 
another. with swathes of blue, embroidered, and 
ronnd it was a golden crown, polished, of three 
rows, one above another, out of which rose a cup 
of gold, which resembled the calyx of the herbs 
called by Greek botanists, hyoscyamus. He ends 
a most laboured description by comparing the 
shape of it toa poppy (ii 7.6°. Upou comparing 
his account of the bonnet of the priests with the 
mitre of the high-priests, it would appear that the 
latter was conical. The cut, No. 462, presents 
the principal forms of the mitres worn by the 
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ancient priests of Egypt, and affords a substantial 
resemblance of that  preseribed to the Jews, 
divested of idolatrous symbols. but which were 
displaced to make way for a simple plate of 
gold, bearing the inscription, * Holiness to Je- 
hovah. This ¥¥¥8, aéradoy, lumi.a, extended 
from one ear to the other, being bound to the 
forehead by strings tied behind, and further 
secured in its positiontby a blue ritand attached 
io the mitre (Exod. xxviii. 36-39; xxxix. 80; 
Lev. viii. 9). Josephus says this plate was pre- 
served tohis own day (Avtig. viii. 3:8, see Reland, 
Le Spol. Templi, p. 132). Suchi was the dress of 
the high-priest : see a description of its magnifi- 
cence in corresponding terms in. Eccles. 1. 5-16 
Josephus had an idea of the symbolical import 
of the several parts of it. He says, that being 
made of linen signified the earth; the blue de 
noted the sky, being like lightning in its pome- 
s:anatez, and in the noise of its ells resembling 
thander ‘The ephed showed that God had made 
the aniverse of four elements, the guid relating te 
the splendor by which au things are enlightened 
The breast-plaie in the middle of the ephod re: 
sewhled the earth, which has the middle place 


af the world. The girdle signified the sea, which 
goes round the world. The sardonyxes declare 
the sun and moon, The twelve stones are the 


twelve mouths or signs of the zodiac. The mitre- 


is heaven, because blue (ii, 7. 7). He appears, 
however, to have had two explanations of some 
things, one for the Gentiles, and another for the 
Jews. Thus in this section, he tells his Geutile 
readers that the seven lamps upon the golden 
candlesticks referred to the seven planets; but to 
the-Jews he represents them as an emblem of the 
seven days of the week (De Bell. Jud. vii. 5. 5; 
Whiston’s notes in loc.). The magnificent dress 
of the high priest was not always worn by him. 
It was exchanged for one wholly of liven, and 
therefore white, though of similar construction, 
when on the day of expiation he entered into the 
Holy of Holies (Lev. xvi. 4, 23); and ueither he 
nor the common priests wore their appropriate 
dress, except when officiating. It was for this 
reason, according to some, that Paul, who had 
been long absent from Jerusalem, did not know 
that Ananias was the high-priest (Acts xxiii. 5), 
In Ezek. xlii. 14; xliv. 17-19, there are direc- 
tions that the priests shonld take off their garments 
when they had ministered, and lay them up in 
the holy chambers, aud put on other garments; 
but these directions occur ina visionary repre- 
sentation of a temple, which all agree has never 
been realized, the particulars of which, though 
sometime: derived from known customs, yet at 
other times differ from them widely. The gar- 
merits of the inferior priests appear to have been 
kept in the sacred treasury (Ezra ii. 69; Neh. 
vii. 70). 

The uext incident in the history is, that 
Moses receives a command to consecrate Aaron 
and his sons to the priests’ office (Exod. xxviii. 
41). with the following ceremonies. ‘They were 
to be washed at the door of the tabernacle of 
the congregation (xxix. 4), where the altar of 
burnt offering stood (xl, 6, 29). Aaron was then 
robed in his pontifical garments (vers. 4-6), and 
anviuted with a profusion of oil (ver. 7): whence 
he was called ‘the priest that is anoiuted” (Lev. 
iv. 3, &c.; Ps. cxxxiii, 2). This last act was 
the peculiar and only distinguishing part of 
Aarou’s consecration; for the anointing of his 
sons (xxx. 30) relates only to the unctiou 
(xxix 31), by a mixture made of the blood of 
the sacrifice and of the anointing oil, which was 
sprinkled upon both Aaron and bis sons, and upon 
their garments, as part of their consecration. 
Heuce then Aaron received two wictions. In 
after-times the high-priest took an oath (Heb. 
vii. 23) to bind him, as the Jews say, to a strict 
adherence to established customs (Mishna, tit. 
Yoma,i.5). The other details of this ceremony 
of consecration are all contained in one chapter 
(Exod. xxix.), to which we must -be content to 
refer the reader. The entire ceremony lasted seven 
days, on each of which, all the sacrifices were re- 
peated (Lev. viii. 33), to which a promise was 
added, that God would sanctify Aaron and his 
sons, that is, declare them to be sanctified, which 
he did, by the appearance of his glory at their 
first sacrifice, and by the fire which desceuded 
and consumed their burnt-offerings (Lev. ix. 23, 
24). Thus were Aaron and his sons and their 
descendants separated for ever, to the office of the 

priesthood, from all other Israelites. There was 
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consequently no need of any further consecration 
for tiem or their descendants. The first-born 
son of Aaron succeeded him in the office, and the 
elder son among all his descendants; a rile 
which, though deviated from in afier times, was 
ultimately resumed. The next successor was to 
be anointed and consecrated in his father’s holy 
garments (ver. 29), which he must wear sever 
days when he went into the tabernacle of the 
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congregation to minister (ver. 30 ; comp. Num. xx. 
26-28 ; xxxv. 25), and make an atonement for 
all things and persons (Ley. xvi. 32-34), and for 
himself (comp. ver. 11), besides the offering (vi. 
20-22). The common priests were required to 


prove their descent from Aaron. No age was 
prescribed for their entrance on their ministry, or 
retirement from it. 

We shall now give a summary of tle duties 
and emoluments of the high-priest and common 
priests respectively. Besides his lineal descent 
frora Aaron, the high-priest was required to be 
free from every bodily blemish or defect (Lev. 
xxi, 16-23); but though thus incapacitated, yet, 
his other qualifications being sufficient, he might 
eat of the food appropriated to the priests (ver. 22). 
Ile must not marry a widow, nor a divorced 
woman, or profane, or that had been a harlot, but 
a virgin Israelitess (ver. 14). In Kzekiel s vision a 
general permission is given to the priests to marry 
a priest’s widow (xliy. 22). The high-priest might 
not observe the external signs of mourning for any 
person, or Jeave the sanctuary upon receiving in- 
telligence of the death of even father or mother 
(ver. 10-12; comp. x. 7). Public calamities 
seem to have been an exception, for Joacim the 
high-priest, and the priests, in such circumstances 
ministered in sackcloth with ashes on their 
mitres (Judith iv. 14, 15; comp. Joel i. 18). 
He must not eat anything that died of itself, or 
was forn of beasts (Lev. xxii. 8); must wash 
his hands and feet when he went into the taber- 
nacle of the congregation, and when he came 
near to the altar to minister (Exod. xxx. 19-21). 
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At first Aaron was to burn incense on the golden 
altar every morning when he dressed the lamps, 
and every evening when he lighted them, but in 
later times the common priest performed this 
duty (Luke i. 8, 9); to offer, as the Jews un- 
derstaud it, daily, morning and evening, the pecu- 
liar ineat-offering he offered on the day of his 
consecration (Exod. xxix.) ; to perform the cere- 
monies of the great day of expiation (Lev. xvi.) ; 
to arrange the shew-bread every Sabbath, and to eat 
it iv the hol; place (xxiv. 9); must abstain from 
the holy tlings during his uncleanness (xxii. 
1-3); also if he became leprous, or contracted 
uncleanness (ver. 4-7). If he committed a sin of 
ignorance he must offer a sin-offering for it (iv. 3- 
13); and su for the people (ver. 12-22); was to eat 
the remainder of the people’s meat offerings with 
the inferior priests in the holy place (vi. 16); to 
judge of the leprosy in the human body or 
garments (xiii. 2-59); to adjudicate legal ques- 
tions (Dent. xvii. 12). Indeed when there was 
no divinely inspired judge, the high-priest was 
the supreme ruler till the time of David, and 
again after the captivity. He must be present 
at the appointment of a new ruler or leader 
(Num. xxvii. 19), and ask counsel of the Lord 
for the ruler (ver. 21). Eleazar with others dis- 
tributes the spoils taken from the Midiauites 
(Num. xxxi. 21, 26). To the high-priest also 
belonged the appointment of a maintenance from 
the funds of the sanctuary to an incapacitated 
priest (1 Sam. ii. 36, margin). Besides these 
duties, peculiar to himself, he had others in 
common with the inferior priests. Thus, when the 
camp set forward, ‘ Aaron and his sous’ were to take 
the tabernacle to. pieces, to cover the various 
portions of it in cloths of various colours 
(iv. 5-15), aud to appoint the Levites to their 
services in carrying them; to bless the people in 
the form prescribed (vi. 23-27), to be responsible 
for all official errors and negligences (xviii. 1), and 
to have the general charge of the sanctuary (ver.5),. 

Emoluments of the High-Priest.—N either the 
high-priest nor common priests received ‘any in- 
heritance’ at the distribution of Canaan among 
the several tribes (Num. xviii. 20; Deut. xviii, 
1, 2), but were maintained, with their families, 
upon certain fees, dues, perquisites, &c., arising 
from the public services, which they enjoyed as 
acommon fund. Perhaps the only distinct pre- 
rogative of the bigh-priest was a tenth part of the 
tithes assigued to the Levites (Num. xviii. 28; 
comp Neh. x. 38); but Josephus represents this 
alsv as a commou fund (Antig iv. 4. 4). 

Duties of the Priests—Besides those duties 
already mentioned as common to them and the 
high-priests, they were required to prove their de- 
scent from Aaron, to be free from all bodily defect 
or blemish (Lev. xxi. 16-23) ; must not observe 
Mourning, except for near relatives (xxi. 1-5); 
must uot marry a woman that had been a harlot, 
or divorced, or profane. ‘The priest's daughter 
who committed whoredom was to be burnt, as 

rofaning her father (xxi. 9). The priests were to 
ey the charge of the sanctuary and altar (Num. 
xviii. 5). The fire upon the altar, being once 
kindled (Lev. i. 7), the priests were always to 
keep it burning (vi. 13). In later times, and 
upon extraordinary occasions, at least, they flayed 
the burnt-offerings (2 Chron. xxix. 34), and killed 
sne Passover (Ezra vi. 20). They were to receive 
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the bleod of the burnt-offerings in basins (Exod, 
xxiv. 6), and sprinkle it round about the altar, 
arrange the wood and the fire, and to burn the 
parts of the sacrifices (Lev. i. 5-10), If the 
burnt sacrifice were of doves, the priest was to nip 
off the head with his, finger-nail, squeeze out the 
blood on the edge of the altar, pluck off the fea- 
thers, and throw them with the crop into the ashe. 
pit, divide it down the wings. and then com- 
pletely burn it (ver. 15-17). He was to offera 
lamb every morning and evening (Num, xxviii. 
3), and a double number on the Sabbath (ver. 9), 
the burnt-offerings ordered at the beginning of 
months (ver. 11), and the same on the Feast of 
Unleavened Bread (ver. 19), aud on the day of the 
First Fruits (ver. 26); to receive the meat-oifering 
of the offerer, bring it to the altar, take of it a 
memorial, aud burn it upon the altar (Lev. ti.)3 
to sprinkle the blood of the peace-oflerings upon 
the altar round about, and then to offer of it a 
burnt-offering (iii.) ; te offer the sin-ofering for 
a sin of ignorance in a ruler or any of the com- 
mon people (iv. 22-25); to eat the sin-oilering in 
the holy-place (vi. 26; comp, x. 16-18); to offer 
the trespass-oflering (ver. 6-19; vi. 6, 7), to 
sprinkle its blood round about the altar (vil. 2), 
to eat of it, &c. (ver. 6); to eat of the shew-bread 
in the holy place (xxiv. 9); to offer for the puri- 
fication of women after child-birth (xii, 6, 7); 
to judge of the leprosy in the human body 
or garments; to decide when the leper was 
cleansed, and to order a sacrifice for him (xiv. 
3, 4); to administer the rites used at pronouncing 
him clean (ver. 6, 7); to present him and his 
offering before the Lord, and to make an atone- 
ment for him (ver. 10-32); tojudge of the leprosy 
in a house (xiv. 33-47), to decide when it was clean 
(ver. 48), and to make an atonement for it (ver. 
49-53); to make an atonement for meu cleansed 
from an issue of uncleamness (xv. 14, 15), and 
for women (ver. 29, 30); to offer the sheaf of 
First Fruits (xxiii. 10, 11); to estimate the com- 
mutation in money for persons in cases of a sin- 
gular or extraordinary vow (xxvii. 8), or for any 
devoted unclean beast (ver. 11, 12), or for a house 
(ver. 14), or field (xviii. 23); to conduct the 
ordeal of the bitter water (Num, y. 12-31) [Jma- 
Lousy, Warer or]; to make an atonement for 
a Nazarite who had accidentally contracted un- 
cleanuess (vi. 13); to offer his offering when the 
days of his separation were fulfilled (ver. 14, 16); 
to blow with the silver trumpets on all occasions 
appointed (vi. 13-17), and ultimately at moming 
and evening service (1 Chron, xvi. 6); to make 
an atonement for the people and individuals in 
case of erroneous worship (Num. xy. 15, 24, 25, 
27) (see Outram, De Saerijictis, c. xiv. 2); to 
make the ointment of spices (1 Chron. ix. 30); 
to prepare the water of separation (Num, xix. 
1-11); to act as assessors in judicial proceedings 
(Deut. xvii. 9; xix. 7); to encourage the army 
when going to battle, and probably to furnish the 
officers with the speech (ver. 5-9); to superintend 
the expiation of an uncertain murder (xxi. 5), 
and to have charge of the law (xxxi. 9). 

The emolumenis of the priests were as fol- 
lows:—1l. Those which they might eat only at 
the sanctuary ; viz. the flesh of the sin-oflering 
(Lev. vi. 25, 26), and of the trespass-offering 
(vii. 1,6)? the peace-oflerings of the congregation 
at Pentecost (xxiii, 19, 20); the remainder of 


the omer or sheaf of the first-fruits of Varley 
harvest (ver. 10), and the loaves offered at wheat 
harvest (ver. 17); the shew-bread (xxiv. 9); 
the remainder of the leper’s log of oil (xiv. 10, 
&c.); the remnants of the meat-oflerings (vi, 16). 
2. Those which might be eaten only in the camp 
in the first instance, and afterwards in Jerusalem, 
viz., the breast and right shoulder of the peace- 
offerings (vii. 31, 34); the heave-offering of the 
sacrifice of thanksgiving (ver. 12-14); the heave- 
offering of the Nazarite’s ram (Num. vi. 17, 20); 
the firstling of every clean beast (xviii. 15); what- 
soever was first ripe in the land (ver. 13), 3. 
Those due to them only from inhabitants of the 
land; viz., the first-fruits of oil, wine, wheat 
(ver. 12); a cake of the first dough made of any 
kind of grain (xv. 20); the first fleece (Deut. 
xviii. 4). 4. Those due to them everywhere 
within and without the land; viz., the shoulder, 
two cheeks and maw, of an ox or sheep, offered in 
sacrifice (ver.3); the redemption of man and 
of unclean beasts (Num. xviii. 15); of the first- 
ling of an ass (Exod. xxxiv. 20); the restitution 
in cases of injury or fraud when it could not be 
made to the injured party or his kinsman (Num. 
y. 8); all devoted things. 5. The skins of the 
burnt offerings (Lev. vii. 8), which Philo calls a 
very rich perquisite (De Sacerd. Honor. p. 833, 
ed. 1640). Many of these dues were paid in 
money. The priests might also incidentally pos- 
sess lands (J Kings ii. 26; Jer. xxxii. 7, 8); and 
they most likely shared in occasional donations 
and dedications (Num. xxxi. 25-29, 50-51; 2 
Sam. viii. 11,12; 1 Chron. xxvi. 27, 28). Their 
Teyenues were probably more extensive than they 
appear, owing to the ambiguity with which the 
term Levite is often used. If the regular and 
ascertained incomes of the priests seem large, 
amounting, as it has been computed, to one-fifth 
of the income of a Jew (comp. Gen, xlvii. 24), 
it must be considered that their known duties were 
multifarious and often difficult. Michaelis calls 
them ‘the literati of all tie faculties.’ The next 
event in the history of the subject is the publie 
consecration of Aaron and his sons (B.c. 1490), ac- 
cording to the preceding regulations (Lev. viii.). 
At their first sacerdotal perfurmances (ix.) the 
Divine approbation was intimated by a super- 
natural fire which consumed their burnt-offering 
(ver. 24). The general satisfaction of the people 
with these events was, however, soon dashed by 
the miraculous destruction of the two elder sous 
of Aaron, Nadab and Abihu, for offering strange 
fire (x. 1), probably under the influence of too 
much wine, since the prohibition of it to the priests 
when abont to enter the taberuacle seems to have 
originated in this event (ver. 9). Moses forbade 
Aaron and his sons to uncover their heads, or to 
rend their clothes on this occasion ; but the whole 
house of Israel were permitted to bewail the visi- 
tation (ver. 6), The inward grief, however, of 
Eleazar and Ithamar caused an irregularity in 
their sacerdotal duties, which was forgiven on 
account of the occasion (ver. 16-20). Aaron 
now appears associated with Moses, and the lead- 
ing men of the several tribes, in taking the na- 
tional census (Num, i. 3, &c.), and on other 
stand state occasions (xxvi. 2,3; xxxi. 13-26; 
xxxii, 2; xxxiv. 17). The high-priest appears 
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emulation of the ambitious; hence the penalty 
of death was denounced against the assumption 
of it by any one not belonging to the Aaronic 
family (ver. 10), and which was soon after mi- 
raculously inflicted upon Korah, Dathan, and 
Abiram for this crime (xvi. 40) Its restriction 
to that family was further demonstrated by the 
blossoming of Aaron’s rod (xvii. 5, §; comp. 
xxviil. 5-7), Thedeath of Aaron (s.c. 1452) in- 
troduces the installation of his successor, which 
appears to have simply consisted in arraying him 
in his father’s pontifical garments (xx. 28). Thus 
also Jonathan the Asmonzan contented himself 
with putting on the high-priest’s habit, iu order 
to take possession of the dignity (1 Mace. x. 21; 
comp. Josephus, Antég. xiii, 2.3). The high 
esteem in which the priesthood was held may be 
gathered from the fact that it was promised in 
perpetuity to Phinehas and his family as a re- 
ward for his zeal (xxv. 13). At the entrance into 
Canaan the priests appear bearing the ark of the 
Lord, at the command of Joshua (iii. 6), though 
this was ordinarily the duty of the Levites. It 
was carried by the priests on other grand occa- 
sions (2 Chron. v. 4, 5, 7). At the distribution 
of the land the priests received thirteen cities out 
of the tribes of Judah, Simeon, and Benjamin 
(xxi. 4). The first idolatrous priest in Israel 
was a man consecrated by his own father to 
officiate in his own house (B.c. 1413); he also af- 
terwards consecrated a Leyvite to the office (Judg. 
xvii. 5-13). This act seems like a return to the 
ancient rites of Syria (ver. 5; comp. x. 6; Gen. 
xxxi. 19,30; Hosea iii. 4), This Levite became 
afterwards the idelatrous priest of the whole tribe 
of Dan (Judg. xviii. 19), and his successors long 
held the like office in that tribe (ver. 30). The 
abuse of the sacerdotal office in Shiloh is evinced 
by the history of Eli the high-priest, and his two 
sons, Hophui and Phiuehas (z.c. 1156). Accord- 
ing to Josephus Eli was not of the posterity of Elea- 
zar, the first-born son of Aaron, but of the family 
of Ithamar; aud Svlomon took the office of high- 
priest away from Abiathar, a descendant of Itha- 
mar, and conferred it upon Zadok, who descended 
from Eleazar (1 Kings ii, 26, 27; Antig. v. 11. 
5; viii. 1.3). The sons of Eli introduced a 
new exaction from the peace-offering, of so much 
as a flesh-hook with three teeth brought up; for 
which and other rapacities (1 Sam. ii. 12-17) 
their death was threatened (ver. 34), and inflicted 
(iv, 11), The capture of the ark of God by the 
Philistines (a.c. 1116) affords us an insight into 
the state of sacerdotal things among that people 
(1 Sam. y.), viz., a temple (ver, 2), priests (ver. 
5) who are consulted respecting the disposal of 
the ark (vi. 2, 3). Abhiah, the great-grandson of 
Eli, succeeded to the high priesthood (8.0. 1093) 
(1 Sam. xiv. 3); be asks counsel of God for Saul, 
but it is not answered (ver. 37); is succeeded im 
office by his brother Ahimelech (xxi, 1-9). Saul 
appears to have appointed Zadok, of the family 
of Eleazar, to the high priesthood, and who, with 
his brethren the priests, officiated before the ta- 
bernacle at Gibeon (1 Chron. xvi. 39). David, 
at his elevation to the throne, sent for all the 
priests and Levites to bring the ark of God to 
Jerusalem (B.C, 1051) (1 Chron. xiii, 2, 3; comp. 
the Psalm he wrote on the occasion, cxxxii. 9-16), 


At this period, therefore, there were two high 
priests at Spfomaies( Chrou. xv. 11; xviii, 16), A 


peculiar we of the Hebrew word signify g pret 


oceurs in 2 Sam. viii, 18, and David's suns were 
DIN, chief rulers;’ Sept. adadexae ‘cham- 
berlains;? Vulg. secerdotes. The wri er of the 


First book of Chronicles, however, did nt choose | 


to give the name to any but a priest, and renders it 
* the sons of David were chief (ar heads) en the 


side of the king’ (xviii, 17. ‘The word seems, - 


however, certainly applied to some persons who 
—awere not priests (1 Kings iv 5, © prine’pal eificer? 
Sept. -évaibas; Alex. iepeds Eraipes; Vulg. $a~ 
eérdos ; canp 2 Sam. xx. 26; 1 Chron, xxvii. 4 
Ps. xcix. 6). These ‘sons ef David * were, there« 
fore, probably ecclesiastical counsellors, er chief 
church lawyers. During the reigu of David, 
both Zadok and Abiathar steadily adhered te his 
interests, accompanied him out of Jerusalem when 
he fled before Absalom (2 Sam. xv. 2), and, 
after having at his desire returned to Jerusalem 
(ver. 29), still maintained private correspondence 
with him (ver. 35), and ultimately negotiated bie 
restoration (xix. 11). David introdiced the dei- 
ston of the priests into twenty-four classes or 
courses by lot (1 Chron. xxiv.), B.c. 1018, He ap- 
iuted sixteen courses of the descendants of 
eazar, under as many heads of their families, 
and eight of those of Ithamar (ver. 4), This dis- 
tribution took place in the presence of the king, 
the princes, Zadok, and the principal priests and 
Levites. The first of these courses was that which 
had Jehoiarib at the head of it (ver. 7)-~ It was 
reckoned the most honourable. Josephus values 
himself on his descent from it (Vija, § 1). 
Mattathias, the father of the Maccabees, de- 
scended from it (1 Mace. ii, 1). Abijah was 
the head of the eighth course (ver. 10), te which 
Zacharias, the father of the Baptist, belonged 
(Luke i. 5). All these courses were placed under 
the jurisdiction of the high-priest, calledAaron, 
on this occasion (ver. 19). Fach course served 
a week, alternately, under a subordinate prefect 
(2 Kings xi. 5, 7); and in the time of Zacharias, 
at least, the duties of each individual seem to 
have been determined by lot (Luke i. 9); but all 
attended at the great festivals (2 Chron. v. 11). 
This arrangement continued till the time of Jo- 
sephus (Aniig. vii. 14. 7). At the close of 
David's life, Abiathar sided with Adonijah in his 
effort to gain the throne; but Zadok adhered to 
Solomon (1 Kings i. 7, 8), and anointed him 
king (ver. 39). Accordingly, when Solomen be- 
came established in the government, he deposed 
Abiathar (ii. 26), and put Zadok in his place; 
who appears to have been anoiuted to the office 
(1 Chron. xxix. 22), owing to the interruption 
already alluded to, which had taken place in the 
proper succession ofthe high-priesthood. Frequent 
ref sfo the priests oceur iv the Psalms 
written upon the dedication of the temple (a,c. 
1004) (see Ps. cxxxv. 1,19, &e.). The priests were 
now installed in their offices (2 Chron. viii, 14, 15), 
At the revolt of the ten tribes from Reheoboam 
(.¢, 975), all the priests repaired to him te Jera- 
salem (2 Chron. xi. 13), and there continued 
their services in the legal manner (xiii, 1). On 
the other hand, Jeroboam, now become king of 
Israel, deposed them from their office ty his domi- 
nions, and consecrated priests of his own idel- 
atrous worship (xi. 15), persons ef the lowest 
class, not of the sous of Levi (1 Kings xii, $1); 
‘ whosoever would he consecrated him * (xiii. 33), 


provided that the candidate could only biltig @ 


young bull ck and seven rams. for the purpose 
(2 Chron. x, 9). Tt was during this depression 
of the tree religion and worship that J aphat, 
Ring of Judah, made the celebrated attenpt to 
restore and confirm it in his own dootuiongy, res 
corded in 2 Chron. xvii, 7-9. For this parpose he 
sent priests and Levites, who * took with them the 
book of the law,” under the convey of certain 
princes, to teach its contents throughout all the 
elties of Judah, This, which seems the nearest 
apprach of any on record to teaed the people 
by the priests or Levites, really amounts do re 
more than the declaring the obligations af the law 
by the ee expositors of its requirements 
(comp, Deut, xvi, 183 xvii, BIS: xxive 83 
xxxiiy 10; Baek. xliv, 38, 24; Hage i 1118; 
Hosea iv. 63 Micah i, 13 Mal. th 6&9» and 
even Neh. viii. se Tt maybe collected thom, 
this incident, that the Soriptures were not thenda 
common circulation (forthe deputation ‘took the 
book of the law with them’), and that there was 
then no religious instraction im synagegues (Cant 
pegius Vitringa, Syreg. Vet pt-ii lib i, e. 9 
Although the priests, by the ceremonies they per 
formed, no doubt ereidentadly revived religious 
principles in the minds of the people, vet they 
were never pablic teachers of religion in the éue 
tumary-sense of the words, Those af the prophets 
who collected awemblies on the sabbaths and new 
moons, approacked the nearest of any te religious 
teachers under the Gospel (comp, Eek. xxaiti, 90, 
S1L3 Jahn, Bwlisches Archdal VAT, BI) Je 
hoshaphat shortly afterwards (8,c, 897) estatitigned 
a permanent court at Jerusalem, composed af 
priests and Levites, and of the chief ef the Fathers 
of Israel, for the decision of all causes, with the 
high-priest presiding over them in regard to eeeles 
siastical concermms (2 Chron. xix. 11 About 
120 years after, Jehu destroyed all the priests of 
Baal, and extirpated bis worship frem Isrel 
(2 Kings x. 15-29). The account ef this Inck 
dent affords additional illustration of the general 
resemblance observable between idolatrous worship 
and that of the true God, vig, * prophets of Baal, 
* priests,” * servants * who waited on the latter in 
the capacity of Levites, ‘a solemn assembly, ‘a 
temple® for the god, ‘ sacrifices,” ‘ burnt-offerings,® 
“vestments for the priests.” About a.c. S84 the 
high-priest Jehoiada recovers the threne of Jadab 
for its youthful heir Joash ; and, after a long hfe 
of influence and usefulness, dies, aged 180 years, 
and is buried in the royal sepulehre at Jerusalem 
(2 Kings xi, 12; 2 Chron, xxiii.y xxiv, 18, 16 
During this reign the priests were sates 
under royal authority, to raise money fer the 
repair of the temple, but at last forfeited this 
commission by their negligent discharge ef it. 
(2 Rings xii, 4-12), At the public humiliation: 
for the famine, ordered by the prophet Joel (a,c, 
787), a form of prayer is delivered fer the use af 
the priests (11, 173 comp, Hoseaxty. 2h 4° 
Some time between s.c.787and 765, the attempt 
of Ussiah, King of Judah, to bum incense in the. 
temple, calls forth the resistance of the high-priest 
Asariah and eighty of the priests, and ends with 
the king becoming leprous for life (2 Chron, xxvi, 
16,22). uy ‘Ignorance and depravity of the id 
atrous priests of Israel at this period are vividly 
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~ Eeph. i. 4), from the Syr. JE X55, the idolatrous 


priests of Palestine being, as might be expected, 
derived from Syria. The abandoned character of 
the priests of Judah nearly at the same period is 
described, Is. xxviii, 7,8; Micah iii. 11. In the 
reign of Ahaz, king of Judah (s.c. 739), a flagrant 
violation of divine commands is permitted by 
Urijah the high-priest, by the introduction into the 
temple of an altar similar to one which the king 
had seen at Damascus (2 Kings xvi. 10-16; comp. 
Exod. xxvii. 1, 2). The prophecy of Hosea. ad- 
dresse:l to the priests (v. 1, &c.), is referred to this 
iod, Better things marked the reign of Heze- 
iah, who reinstated the priests in their office 
(2 Chron. xxix. 4); they restore the Passover 
(xxx.). and are reinstated in their revenues (xxxi. 
4-10), are alo properly provided for in their own 
cities (ver. 15), aud have the care of their gene- 
alogies restored (ver. 16-21), B.c.726. During the 
captivity of the ten tribes, at least one priest was 
sent back from Assyria to teach the Assyrian 
colonists in Samaria ‘ the manner of the God of 
the land’ (2 Kings xvii. 27); but the colonists 
themselves also appointed priests for this purpose 
(ver. 32). Josiah, king of Judah, degrades idol- 
atry by burning the bones of its priests upon their 
altars (2 Chron. xxxiv. 5), expels some of the 
survivors (2 Kings xxiii. 8), yet affords some of 
them an allowance (ver. 9), but puts others to 
death (ver. 20). Jeremiah, a sacerdotal prophet, 
flourishes s.c, 630 : le is informed that his commis- 
sion was partly directed against the priests of 
Judah (i. 18), whose degeneracy is adverted to 
(ii. 8), and even idolatry (ver. 26, 27). In his 
time the office of second priest, or sagan, as he is 
called by the Jews in Jater times, is referred to 
(Jer. lii. 24; 2 Kings xxv. 18). This was a sort 
of deputy, or vice high-priest, whose duty it was 
to officiate for his superior in case of sudden ill- 
ness, &c. Muny references to the depravity of 
the priests mark this period (2 Chron. xxxvi. 14 ; 
vi. 13; Ezek. xxii. 26), in which they were 
joined by the prophets (Jer. vy. 31; viii. 10; 
xxvi. 8; Lam. iv. 13). Jeremiah records the 
attempt of a false prophet, Shemaiah, the Nehe- 
lamite, to induce Zephaniah, the second priest, 
to assume the office of high-priest at Jerusalem 
during the captivity of Judah (3,0, 597). He pre- 
dicts the restoration of the sacerdotal office 
(xxxiii. 18, 21). About this time Seraiah, the 
high-priest, and his sagan Zephaniah, were carried 
to Babylon, and put to death (2 Kings xxv. 
18, 20). Jeremiah describes the miseries of the 
priests at this period (Lam. i. 4,19). At the decree 
of Cyrus to rebuild Jerusalem (B.c. 536), some 
of the priests in exile at Babylon, with the Fathers 
and Levites, avail themselves of the royal permis- 
sion to return (Hzra i. 5). These belouged to 
four of the courses which retained the names of 
their original heads (comp. ii. 36-39; 1 Chiron, 
xxiv. 7, 18, 14; 1 Chron. ix. 12), amounting in 
all to 4289 priests. besides others who could not 
produce their genealogy, and whom ‘the governor’ 
would not allow to eat the priests’ portion till 
their claim should be verified by a priest with 
Urim and Thummim (ver; 61-64). These were 
followed by a second company (vii. 7). The 
proportion of the priests who returned seems large 
in comparison with the number of the people who 
returned, and who scarcely amounted to 50,000. 
Tt . ” 
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Some of the Fathers who returned presented a hun- 
dred priests’ garments (Ezra ii. 69). The priests 
were restored to their cities (ver 70); the servicewas ~ 
restored (iii. 3-5); and, under Joshua, the son of 
Josedech, the temple was rebuilt (Hagg. i. 1) and 
dedicated (8.c. 519). The priests who had married 
strange wives were compelled to separate from 
them (Ezra x, 18-22). Ezra the scribe publicly 
reads the law (Neh. viii. 4), and the priests trans- 
late the passages read into the Aramean dialect 
(ver. 7). They revive the Feast of Tahernacles 
(ver. 18-18), and the chief of them sign the 


-covenant of the Lord as representatives of the rest 


(ix. 88, &c.). At the distribution’ of the inka- 
bitants, 1760 priests remained at Jerusalem 
(1 Chron. ix. 13). In Neh. xii. 10,11, an ac- 
count is given of the succession of the high-priests 
from the return of the captivity to Jaddua, or 
Jaddus, who held an interview with Alexander 
the Great. Thus, as Grotius observes, ¢ the 
Scripture history ends where the very light of 
times, viz., the affairs of Alexander, begin, 
from which time profane history becomes clear? 
Then follows a list of all those chief of the 
priests who officiated in the lifetime of Jehoia- 
kim, son of Joshua, either as assistants or suc- 
cessors of their fathers (ver. 12). Again, however, 
the negligence and wickedness of the restored 
priests are complained of by Malachi (i. 6-13), 
A heavy threatening is denounced against them 
(ii. 1-9). The fault of Eliashib, the high-priest, in 
the misappropriation of a sacred storeliouse to the 
use of one of his relations (Neh. xiii. 4-10), and 
whose family was much corrupted (ver. 36, 29), 
closes the information furnished by the canonical 
books of the Old Testament. The high-priesthood 
aud government of Judza continued in the lineage 
of Eleazar, son of Aaron (subject, however, fo the 
Persians), in the family of Josedech, by which it 
was transmitted down to Onias II]. He was 
supplanted by Jason, his brother, as Jason was by 
lis brother Menelaus; at whose death Alcimus, 
of a different family, was put into the office by 
the king of Syria. In the year B.c, 152, Alexan- 
der, king of Syria, bestowed it upon the heroic 
general Jonathan (1 Macc. x. 18-20), who be- 
longed to the class Jehoiarib (ii. 1), and in 
whose family it became settled, and continued for 
several descents till the time of Herod, who took 
the liberty to change the incumbents of the office 
at his pleasure,—a liberty which the Romans ex - 
ercised without restraint, so that at last the office 
was often little more than annual, At the entrance 
of the Christian history, we are met with the 
priest Zacharias, the father of the Baptist, of the 
course of Abia,and married to a daughter of Aaron 
(Luke i. 5). ‘The chief priests,’ mentioned in 
Matt. ii. 4, and elsewhere, so frequently, included, 
beside the high-priest properly so called and then 
in office, all that had already held it, who, for the 
reason just mentioned, were 1umerous, and the 
chiefs of the twenty-four courses, who also enjoyed 
this title. The acting high-priest also usually 
had for his coadjutor some influential senior who 
had previously filled the station, Hence the asso- 
ciation of Annas and Caiaphas (Luke iii. 2), 
Josephus speaks of many contemporary _high- 
priests (Vita, §38); and alludes to the influence 
they possessed (De Beil. Jud. iv. 3, 6,7, 9); and 
as even wearing the archieratical robe(10). By 


virtue of his office, the high-priest Caiaphas is 
\ 


560 PRIMOGENITURE. 


said to have prophesied (John xi. 51). He ap- 

ears as chairman of the Sanhedrim at our Lord’s 
trial (Matt. xxvi. 57). The chief priests appear 
as assessors in the court (ver. 59). The common 
priests still retain the exercise of their ancient 
functions. in judging of the leprosy, &c. (Mark i. 
44). Christians are figuratively called priests 
(Rey. i.6; xx. 6). The student will observe the 
important distinction, that the term fepeds is 
uever applied to the pastor of the Christian 
church 3 with which term the idea of a sacrifice 
was always connected in ancient times. Thus 
Hesychius, ‘Iepever, opder. ‘lepeds, 6 dia Ovordy 
uayTevduevos. We submit the following inferences 
from the foregoing particulars to the judgment of 
the reader, The patriarchal form of the priest- 
hood was of divine origin, and the purest. This 
was carried af, the dispersion of the nations into 
every part of the globe, and became everywhere 
corrupted in some degree, and ultimately even 
among the ancient Canaanites. Hence the un- 
questionable resemblances to it traceable in the 
religions of all nations. The legation of Moses 
was directed to the revival of all the important 
truths comprised iu the early revelations, and 
which were shrouded under the system of Egypt. 
Hence it was proper that he should become 
‘learned in all the wisdom’ of that country. In 
the accomplishment of this mission, Moses re- 
tained also such iunocent adaptations to the old 
system as were required by the fixed associatious 
of the people whom he was destined to deliver. 
Among these adaptations we 1ucline to consider 
the peculiar office of the high-priest, of which we 
find no rudiments in the patriarchal church. Nor 
does the wse and illustration made of that office 
in the Epistle to the Hebrews disturb our view, 
because the same writer finds more points of re- 
semblance between the performances of Christ 
and fhe priesthood of the patriarchal Melchizedek 
than between the office of Aaron and that of 
Christ (ch. vii.; see Jer. vii. 21-23). The resem- 
blances between the religious customs of the 
ancient Kgyptiaus and those of the Jews are 
numerous, (leciled, peculiar, and most important. 
Besides those laid before the reader in this article, 
we refer him to the articles Ark, CuEruxim, &c., 
but especially to Kittu’s Petorial History of 
Palestine, London, 1844, which contains add the 
most valuable illustrations of this nature derived 
from the best aud most modern works on Egypt. 
To this work the reader is indebted for the valu- 
able cuts which have been now submitted to his 
consideration. For the similarity in the religion 
of ancient Greece, see Potter's Archeologia, vol. 
i. p. 202, Lond. 1775; of ancient Rome, Adam’s 
Antiquities, p. 293, § ministri sacrorum, Edin. 
1791. For particular topics, Kiesling, De Le- 
gibus Mos. circa Sacerd. Vitio Corporis labo- 
rantes; T. C. Kall, De Morbis Sacerdot. V. T. 
ex ministerit eor. conditione oriundis, Hafn. 
1745; Jablonskii Pantheon, proleg. § 29, 41, 43; 
Munch, De Matrimonio Sacerd. V. T. cum jiliad. 
Sacer. Norimb. 1747; Krumbholz, Sacer. Heb. 
ebendas. For the theology of the subject, Dr. J. 
P. Smith's Discourses on the Sacrifice and Priest- 
hood of Christ, London, 1842; Wilson on the 
same subject.—J. F. D. 


-PRIMOGENITURE (733 ; Sept. Mp. 
rorémia, Gen, xxv. 31, 84; xxvii. 36; Deut. 
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xxi. 17; 1 Chron. v. 1) [see Brrturienrt], 
It occurs in the New Testament only in Heb. 
xii. 16. Mpwrdéroxos, always rendered ‘ first 
born’ in the English version, is fuund in the Sept. 
in Gen. iv. 4, Deut. xxi. 17, and several other 
passages of the Old Testament, as the representa- 
tive of the Hebrew 134, siguilying ‘one whe 
openeth the womb,’ whether an only child, or 
whether other children follow. ‘ Primogenitus 
est, non post quem alji, sed ante quem nullus 
alius genitus’ (Pareus). Wpwrdéroxos is found 
nine times in the New Testament—viz. Matt. 1. 
25 (if the passage be genuine, and not introduced 
from the parallel passage in Luke); Luke ii. 7; 
Rom. viii. 29; Col. 7.15,18; Heb.i.6; xi. 28; 
xii. 23; Rev. i.5. Except in the Gospels, and 
Heb. xi. 28, the word always beats a metaphor- 
ical sense in the New Testament, being generally 
synonymous with het or lord, and having, in 
Heb. i. 6, an especial reference to our Lord's 
Messianic dignity. Iw Heb. xii. 23, ‘the assem- 
bly of the first-born,’ it seems to be synonymous 
with ‘elect,’ or ‘dearly beloved,’ in which sense 
it is also used on one occasion in the Old Testa- 
ment (Jer. xxxi. 9). In the fomth century, 
Helvidius, among the Latins, and Eunomius 
among the Greeks, wished to attach a significa- 
tign to mpwréroxos in Matt. i. and Luke ik, 
different from the Old Testament usage, main- 
taining, in order to support their novel hypo- 
thesis—(viz. that Joseph and Mary had children 
after the birth of our Lord)—[Jupe], that the 
word mpwrdtoxos, by reason of its etymology, 
could not be applied to an only child. Jerome 
replied to the former by appealing to the usage of 
the word ‘in the Old Testament (adv. Helvid. in 
Matt. i. 9). The assertion of Eunomius was 
equally refuted by the Greek fathers, Basil (Hom. 
in Nat.), Theopbylact (tz Lue. ii.), and Damas: 
cenus (De fid. Orthod. 1. iv.). In reference to 
this controversy, Drusius (Ad difficilora loca 
Num. cap. 6) observes: ‘Sic sane Christus vocatur 
Tipwrdroros, licet. mater ejus nullos alios postea 
liberos habuerit. Notet hoe juveutus propter 
Helvidium, qui ex ea voce inferebat Mariam ex 
Josepho pust Christum natum plures filios sus- 
cepisse.” ‘Those entitled to the prerogative’ 
[viz. of birthright], observes Campbell (On the 
Gospels), ‘were invariahly denominated the first- 
born, whether the parenfs had issue afterwards or 
not.’ Eunomius farther maintains, from Col. i. 15, 
that our Lord was ‘a creature;’ but his arga- 
ments were replied to by Basil and Theophylact. 
Some of the Fathers referred this passage te 
Christ's pre-existence, others to his baptism. In 
Isa. xiv. 30, the ‘first-born of the poor’ signifies 
the poorest of all; and in Job xviii. 18, the ‘ first- 
born of death’ m-ans the most terrible of deaths. 
See Suicer’s Thesaurus; Leigh's Critica Sacra ; 
Wahl's Clavis Philolog.; Rose's edition of 
Parkhurst’s Lexicon ; and Cruden’s Concordance. 

: w.w,. 

PRISCA. [Prrscrn1.a.] 

PRISCILLA (MploxtAAa), or Prisca (Hpte- 
xa), wife of Aquila, and probably, like Phabe, a 
deaconess. She shared the travels, labours, ana 
dangers of her husband, and is always named 
along with him (Rom. xvi. 3; 1 Cor, xvi, 19; 2 
Tim, iv. 19) [Aquina]. 

PRISON.  [Punisuuent.] 

PRIZE, [Gamezs.] 
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-PROCHORUS Cilatiapee ie of ie beven 
first deacons of the urch (Acts vi, 5). 
fothing is known of him. 

PROCONSUL, a Roman officer appointed to 
the government of a province with consular au- 
thority. He was chosen out of the body of the 
senate; and it was customary, when any one’s 
consulate expired, to send him as a proconsul into 
some province. Heenj the same honour with 
the consuls, but was allowed only six lictors with 
the fasces before him. 

The preconsuls decided cases of equity and 
justice, either privately in their palaces, where 
they received petitions, heard complaints, and 
granted writs under their seals; or publicly in 
the common hall, with the formalities generally 
observed in the courts at Rome. These duties 
were, however, more frequently delegated to their 
assessors, or other judges of their own appointment. 
As the proconsuls had also the direction of justice, 
of war, and of the revenues, these departments 
were ariministered by their lieatenants, or degati, 
who were usually nominated by the senate. The 
office of the proconsuls lasted generally for one 
year only, and the expense of their journeys to 
and from their provinces was defrayed by the 
public. After the partition of the provinces be- 
tween Augustus and the le, those who pre- 
sided over the provinces of the latter were espe- 
cially designated proconsuls, for whom it appears 
to have been customary to decree temples (Suet. 
Aug.). Livy (viii. and xxvi.) mentions two other 
classes of proconsuls: those who, being consuls, 
had their office continued beyond the time ap- 
pointed by law; and those who, being previously 
iva private station, were invested with this honour, 
either for the government of provinces, or to com- 
mand in war. Some were created proconsuls by 
the senate without being appointed to any province, 
merely to command in the army, and to take 
charge of the military discipline; others were 
allowed to enter upon their proconsular office 
before being admitted to the consulship, but 
having that honour in reserve. 

When the Apostle Paul was at Corinth, he was 
brought before Gallio, the proconsul of Achaia, 
one of the provinces of Greece, of which Corinth 
was the chief city, and arraigned by the Jews as 
one who ‘ persuadeth men to worship God contrary 
to the law’ (Acts xviii. 13); but Gallio refused 
to act as a judge of such matters, and ‘ drave them 
from the judgment-seat’ (ver. 16).—G. M. B. 


PROGNOSTICATORS. The phrase ‘monthly 
prognosticators " occurs in the Authorized Version 
of Isa. xlvii. 13, where the prophet is enumerating 
the astrological superstitions of the Chaldeans. 
In the later Hebrew, MM denotes a ‘seer,’ or 
‘prophet ;’ and to express the sense in which 
it is employed in this text, a better word than 
proguosticator could not well be chosen. The 
original, D92D}33 ON, might perhaps be more 
exactly rendered, as by Dr. Henderson, ‘ prognos- 
ticators at the new moons.’ It is known that the 
Chaldean astrologers professed to divine future 
events by the positions, aspects, and appearances 
of the stars, which they regarded as having great 
influence on the affairs of men and kingdoms ; 


and it would seem, from the present text, that 
‘they put forth accounts of the events which might 


‘ue expected to occur from month to month, like 
. VOL. IL, bie 


our old almanac-makers. Some carry the analo 
further, and suppose that they also gave monthly 
tables of the weather; but such prognostications 
are only cared for in climates where the weather is 
uncertain and variable; while in Chaldwa, where 
(as we know from actual experience) the seasons 
are remarkably regular in their duration and 
recurrence, and where variations of the usual 
course of the weather are all but unknown, no 
prognosticator would gain much honour by fore 
telling what eve t knows. 

PROPHECY. The principal considerations 
involved in this important subject may be ar- 
ranged under the following heads :— 

I. The nature of Prophecy, and its position 
in the economy of the Old Testament—The 
view commonly taken of the prophets is, that they 
were mere predictors of future events; but this 
view is one-sided and too narrow, though, on the 
other hand, we must beware of expanding too 
much the acceptation of the term prophet. Not 
to mention those who, like Hendewerk, in the 
introduction to hisCommentary on the Prophet 
Tsaiah, identify the notion of a prophet with that 
of an honest and pious man, the conception of 
those is likewise too wide who place the essential 
feature of a prophet in his divine inspiration. 
That this does not meet the whole subject, appears 
from Num. xii. 6, sq., where Moses, who enjoyed 
divine inspiration in its highest grade, is repre- 
sented as differing from those called prophets in 
a stricter sense, and as standing in contrast with 
them. Divine inspiration is only the general 
basis of the prophetic office, to which two more- 
elements must be added :— 

1. Inspiration was imparted to the prophets in. 
a peculiar form. This appears decisively from 
the passage in Numbers above cited, which states 
it as characteristic of the prophet, that he obtained 
divine inspiration in visions and dreams, conse- 
quently in a state extraordinary and distinguished 
from the general one. This mode was different 
from that in which inspirations were conveyed to: 
Moses and the apostles, The same thing is shown 
by the names usually given to the prophets, viz., 
DN and OM, seers, and from this that all pro- 
phecies which have come down to us have a poeti-- 
cal character, which points to an intimate affinity 
between prophecy and poetry; a subject further 
illustrated by Steinberk, in his work, Der Dichter~ 
ein Seher, Leipzig, 1836; though the materials~ 
which he gives are not sufficiently digested. The- 
prophetical style differs from that of books pro 
perly called poetical, whose sublimity it all but 
outvies, only in being less restrained by those ex- 
ternal forms which distinguish poetical language- 
from prose, and in introducing more frequently 
than prose does plays upon words and thoughts.. 
This peculiarity may be explained by the practi- 
cal tendency of prophetical addresses, which 
avoid all that is unintelligible, and studiously 
introduce what is best calculated for the moment 
to strike the hearers. The same appears from 
many other circumstances, e. g. the union of 
music with prophesying, the demeanour of Saul 
when among the prophets (1 Sam. x. 5), Balaam’s 
description of himself (Num. xxiv. 3) as a 
mau whose eyes were opened, who saw the vision 
of the Almighty, and heard the words of God, 
the established phraseology to denote the inspiring 
impulse, yiz., * the hand of the Lord was strong 
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upon him’ (Evek. iii. 14, comp. Isa. viii. 11.5 2 
Kings ui. 15). &c. All these facts prove that 
tiere essentially belonged to prophecy a state of 
mind worked up—a state of being beside one’s 
self—an cestatic transport, in which ideas were 
immediately imparted from Heayen. Acute re- 
marks on the subject will be found in the works 
of Novalis (vol. ii. p. 472, sq.), from which we 
give the following passage: ‘It is a most ar- 
bitrary prejudice to suppose that to man is denied 
the power of going out of himself, of being endued 
with a consciousness beyond the sphere of sense : 
he may at any moment place himself beyond the 
zeach of sense (ein tibersinnliches Wesen seyn), 
else he would be a mere brute, not a rational free- 
man of the universe. There are, indeed, degrees 
in the aptitude for revelations; one is more qua- 
lified for them than another, aud certain disposi- 
tions are particularly capable of receiving such 
revelations; besides, on account of the pressure of 
sensible objects on the mind, it is in this state 
difficult to preserve self-possession. Neverthe- 
less there are such states of mind, in which its 
powers are strengthened, and, so to speak, armed.’ 
The state of ecstacy, though ranking high above 
the ordinary sensual existence, is still not the 
highest, as appears from Num. xii., and the ex- 
ample of Christ, whom we never find in an ecsta- 
tical state. To the prophets, however, it was in- 
dispensable, on account of the frailty of them- 
selves and the people. The forcible working upon 
them by the Spirit of God would not have been 
required, if their general life had already been 
altogether holy; for which reason we also find 
ecstacy to manifest itself the stronger the more the 
general life was ungodly; as, for instance, in 
Balaam, when the Spirit of God came upon him 
(Num. xxiv. 4, 16), and in Saul, who throws 
himself on the ground, tearing his clothes from 
his body. With a prophet whose spiritual at- 
tainments were those of an Isaiah, such results 
are not to be expected. As regards the people, 
their spiritual obtuseness must be considered as 
very great, to have rendered necessary such vehe- 
ment excitations as the addresses of the prophets 
caused. Thus it appears that prophecy has a 
predominant place in the Old Testament. Under 
the New Testament it could take only a subordi- 
nate place; although even then it could not be 
dispensed with, and hence we find it in the apos- 
tolic age. It had to prepare the soil on which 
the peculiar gifts of the New Testament might 
‘flourish, and the lower the church’s state, the more 
it resemlvled that of the Old Testament, the greater 
‘the need of this. It had also to counteract the 
‘risk of barrenness and inefficiency to which the 
unexciting form of the New Testament system 
was exposed, To the church in the present day one 
-could wish a copious supply of the prophetic gifts! 
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was added; the prophetic gift was. after that 
time regularly connected with the prophetic office, 
so that the latter came to form part of the idea of 
a prophet. Thus Daniel’s work was not piaced 
in the collection of prophetical books, because, 
though eminently eudowed with prophetic gifts, 
hestill bad not filled the prophetic office. Speak- 
ing of office, we do not of course mean one con- 
ferred by men, but by God ; the mission to Israel, 
with which the certainty of a continued, not tem- 
porary, grant of the donwm propheticum was con- 
nected. 

That the Lord would send such prophets was 
promised to the people by Moses, who by a special 
law (Deut. xviii. 1) secured them authority and 
safety. As his ordinary servants and teachers, 
God appoimted the Priests: the characteristic 
mark which distinguished the prophets from them 
was inspiration; and this explains the circum- 
stance that, in times of great moral and religious 
corruption, when the ordinary means no longer 
sufficed to reclaim the people, the number of pro- 
phets increased. The regular religious instruction 
of the people was no part of ihe business of the 
prophets ; their proper duty was only to rouse and 
excite. The contrary, viz., that part of the regular 
duty of the prophets was to instruct the people, is 
often argued from 2 Kings iv. 23, where it is said 
that the Shunamite on the sabbaths and days of 
new moon used to go to the prophet Elisha; but 
this passage applies only to the kingdom of Israel, 
and admits of no inference with respect to the 
kingdom of Judah. As regards the latter, there 
is no proof that prophets held meetings for in- 
struction and edification on sacred days. Their 
position was here quite different from that of the 
prophets in the kingdom of Israel. The agency 
of the prophets in the kingdom of Judah was only 
of a subsidiary kind; these extraordinary mes- 
sengers of the Lord only filled there the gaps left 
by the regular servants of God, the priests and 
the Levites; the priesthood never became there 
utterly degenerate, and each lapse was followed 
by a revival of which the prophets were the vi- 
gorous agents; the divine election always vindi- 
cated itself, and in the purity of the origin of 
the priesthood lay the certainty of its continued 
renewal. On the contrary, the priesthood in the 
kingdom of Israel had no divine sanction, no pro- 
mise ; it was corrupt in its very source: to reform 
itself would have been to dissolve itself; the 
priests there were the mercenary servants of the 
king, and had a brand upon their own consciences. 
Hence in the kingdom of Israel the prophets were 
the regular ministers of God; with their office all 
stood or fell, and hence they were required to do 
many things besides what the original conception 
of the office of a prophet implied—a circumstance 
from the oversight of which many erroneous no- 


2. Generally speaking, every one was a prophet \ tions’ on the nature of prophecy have sprung. 


‘to whom God communicated his mind in this 
peculiar manner. Thus, e. g. Abraham is called 
a prophet (Gen. xx. 7), not, as is commonly 
thought, on account of general revelations granted 
him by God, but because such as he received were 
in the special form described; as indeed in chap. 
xv. it is expressly stated that divine communica- 
tions were made to him in visions and dreams. 
The body of the patriarchs are in the same manner 
‘called prophets (Ps. cv. 15). When the Mosaic 
economy had been established, a new element 


This led to another difference, to which we shall 
revert below, viz., that in the kingdom of Judah 
the prophetic office did not, as in Israel, possess a 
fixed organization and complete construction. 

In their labours, as respected their own times, 
the prophets were strictly bound to the Mosaic 
Jaw, and not allowed to add to it or ta 
diminish ought from it; what was said in this 
respect to the whole people (Deut. iv. 2; xiii. 1) 
applied also to them. We find, therefore, pros 
phecy always takes its ground on the Mosaic 
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law, to which it refers, from which it derives its 
sanction, and with which it is fully impressed and 
saturated. There is no chapter in the prophets in 
which there are not several references to the law. 
The business of the was to explain it, to 
lay it to the hearts of the people, and to preserve 
Vital its spirit. It was, indeed, also their duty to 
point to future reforms, when the ever-living spirit 
of the law would break its hitherto imperfect form, 
and make for itself another: thus Jeremiah (iii. 
16) foretells days when the ark of the covenant 
shall be no more, and (ch. xxxi. 31) days when a 
new covenant will be made with the house of 
Israel and with the house of Judah. But for 
their own times they never once dreamt of alter- 
ing any, even the minutest and least essential pre- 
cept, even as to its form ; how much less as to its 
spirit, which even the Lord himself declares 
(Matt. v. 18) to be immutable and eternal. The 
passages which some interpreters have alleged as 
opposed to sacrifices as instituted by the Mosaic 
law, have been misunderstood ; they do not de- 
nounce sacrifices generally, but only those of the 
Canaanites, with whom sacrifice was not even a 
form of true worship, but opposed to the genuine 
and spiritual service of God. 

As to prophecy in its circumscribed sense, or the 
foretelling of future events by the prophets, some 
expositers would explain all predictions of special 
events ; while others assert that no prediction con- 
taius anything but general promises or threaten- 
ings, and that the prophets knew nothing of the 
particular manner in which their predictions might 
be realised. Both these classes deviate from the 
correct view of prophecy ; the former resort often 
to the most arbitrary interpretations, and the lat- 
ter are opposed by a mass of facts against which 
they are unahle successfully to contend; e. 7., 
when Ezekiel foretells (ch. xii. 12) that Zedekiah 
would try to break through the walls of the city 
and to escape, but that he would be seized, 
blinded, and taken to Babylon. The frailty of 
the people, under the Old Testament, required 
external evidence of the real connection of the 
prophets with God, and the predictions of parti- 
cular forthcoming events were to them onpeta, 
signs. These were the more indispensable to them, 
because the ancients generally, aud the Orientals 
in particular, showed the greatest tendency to- 
wards the exploration of futurity, which teuded 
to foster superstition and forwatd idolatry. All 
other methods of knowing future events by necro- 
mancy, conjuration, passing through the fire, &c., 
having been strictly forbidden (Deut. xvili. 10, 
1]), it might be expected that the deep-rooted 
craving for the knowledge of forthcoming events 
would be gratified in some other and noble: 
manner. The success of a prophet depended on 
the gift of special knowledge of futurity 3 this it is 
true was granted comparatively to only few, but 
in the authority thus obtained all those shared 
who were likewise mvested with the prophetic 
character. It was the seal impressed om true 

rophecy, as opposed to the false. From 1 Sam. 
ix. 6, it appears that, to inspire uncultivated 
minds with the sense of divine truths, the pro- 
phets stooped occasionally to disclose things of 
common life, using this as the means to reach a 
higher mark. On the same footing with definite 
I edictions stand miracles and tokens, which pro- 
Sas of the highest rank, as Elijah and Isaiah, 
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volunteered or granted. These also were requisite 
to confirm the feeble faith of the people; but 
Ewald justly remarks, that with the true prophets 
they never appear as the chief point; they only 
assist and accompany prophecy, but are not its 
object, not the truth itself, which supersedes them as 
soon as it gains suflicient strength and influence, 
Some interpreters, misunderstanding passages 
like Jer. xviii. 8; xxvi. 13, have asserted, with Dr. 
Késter (p. 226, sq.), that all prophecies were con- 
ditional ; and have even maintained that their 
revocability distinguished the true predictions 
(Weissagung) from soothsaying (Wahrsagung). 
But beyond all doubt, when the prophet denounces 
the divine judgments, he proceeds on the assump- 
tion that the people will not repent, an assumption 
which he knows from God to be true. Were the 
people to repent, the prediction would fail; but ° 
because they will not, it is uttered absolutely. It 
does not follow, however, that the prophet’s warn- 
ings and exhortations are useless. These serve 
‘for a witness against them ;’ and besides, amid 
the ruin of the mass, individuals might be saved. 
Viewing prophecies as conditional predictions 
nullifies them. The Mosaic criterion (Deut. 
xviii. 22), that he was a false prophet who pre- 
dicted ‘ things which followed not nor came to 
pass,’ would then be of no value, since recourse 
might always be had to the excuse, that the case 
had been altered by the fulfilling of the condition. 
The fear of introducing fatalism, if the pro- 
phecies are not taken in a conditional sense, is 
unfounded ; fer Ged’s omniscience, his foreknow- 
ledge, does not establish fatalism, and from divine 
omniscience simply is the prescience ef the pro- 
phets to be derived. The prophets feel themselves 
so closely united to God, that the words of Je- 
hovah are given as their own, and that to them 
is often ascribed what God does, as slaying and 
reviving (Hos. vi. 5), rooting out nations and re- 
storing them (Jer. 1. 10; xviii. 7; Ezek. xxxii. 
18; xliti. 3); which proves their own consciousness 
to have been entirely absorbed into that of God. 

The sphere of action of Hie pisphets wae 
lutely limited%o Israel, and there is only one case 
of a prophet going to Die heatlieerea" preach 
among them, that of Jouah sent fo Nineveh. He 
g0es, Sigrler to Nimeveh-to-shaime the Hebrews 
by the reception which he meets with there, and 
acting upon his own nation was thus even in this 
case the prophet’s ultimate object. Many pre- 
dictions of the Old Testament concern, indeed, 
the events of foreign nations, but they are always 
uttered and written with reference to Israel, and 
the prophets thought not of publishing them 
among the heathens themselves. The conversion 
of the pagans to the worship of i | true God was 
indeed a favourite idea of the prophets; but the 
Divine Spirit told them, that if was not to be 
effected by their exertions, as it was connected 
with extensive future changes, which they might 
not forestall. 

It needs hardly to be mentioned that before a 
man could be a prophet he must be converted, 
This clearly appears in the case of Isaiau, * whose 
iniquity was taken away, and his sin purged,’ 
previous to his entering on his mission to the 
people of the covenant. For a single momentary 
inspiration, however, the mere beginning of spiri- 
tual life sufficed, as instanced in Balaam ema 
Sauls ay 
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‘The most. usual appellation ofa prophet. is 
8°33, and Exod. iv. 1-17 is the classical passage 
as to the meaning of this word. There God says 
to Moses, ‘ Aaron shall be thy 812), unto the 
people, and thou shalt be unto him instead of 
God.’ The sense is: Aaron shall speak what 
thou shalt communicate to him. This appella- 
tion implies, then, the prophet’s relation to God : 
he speaks not of his own accord, but~what the 
Spirit puts into his mouth. This accords also 
with the etymology of the word, as N23 signifies 
in the Arabic produait, and next, protulit verba, 
nunciavit, indicavit. Thus &'23 is an adjective 
of passive signification ; he who has been divinely 
inspired, who has received from God the revela- 


tions which he proclaims : it is of the form bgp, 


which cannot be proved ever to have an active 
siguification ; and hence the common opinion that 
ND) signifies originally a speaker, which has 
recently been again set up by Dr, Ewald (p. 6), 
cannot be maintained. While this name refers 
to divine inspiration, the others are derived from 
the particular form in which this was communi- 
cated to the prophets. These names are 1M and 
MS, diflering only in the former being more 
poetical and solemn, From 1] Sam. ix. 9, some 
expositors have inferred that the name N33 sprang 
up after the age of Samuel, and that before this 
the name 787 had been exclusively in use. But 
that this view is wrong has been proved in Hengs- 
tenberg’s ‘Contributions towards an Introduction 
to the Old Testament’ (Beitrége zur Hinleitung 
wns A. T., vol. ili. p. 335). Other names, as 
‘man of God,’ &c., do not belong to the prophets 
as such, but only in so far as they are of the 
number of servants and instruments of God. 

Il. Duration of the Prophetic office —Al 
though we meet with cases of prophesying as 
early as the age of the patriarchs, still the roots of 
prophetism among Israel are properly fixed in the 
Mosaic economy. Moses instilled into the con- 
gregation of Israel those truths which form the 
foundation of prophecy, and thus prepared the 
ground from which it could spring up. In the 
time of Moses himself we find prophesying 
growing out of those things which through him 
were conveyed to the minds of the people. 
The main business of Moses was not that of a 
prophet ; but sometimes he was in the state of 
prophetic elevation. In such a state originated 
his celebrated song (Deut. xxxii.), which Kich- 
hor justly calls the Magna Charta of prophecy ; 


aud his blessings (Deut. xxxiii.). Miriam, the: 


sister of Aaron, is called a prophetess (Exod. xv. 
20; comp. Num. xii. 2, 6), when she took-a 
fimbrel and sang to the Lord, who had over- 
fbruwn the enemy of the children of Israel. The 
seventy elders are expressly stated to have been 
impelled by the spirit of God to prophesy. In 
the age of the Judges, prophecy, though existing 
only in scattered instances, exerted a powerful 
influence. Those who would deny this, in spite 
of the plain evidence of history, do not consider 
that the influential operation of prophets, flourish- 
ing in later times, requires preparatory steps. 
+ Now only,’ says Ewald justly, ‘we are able to 
werceive how full of strength and life was the 
groumd in which prophecy, to attain such an 
eminence, must have sprung up.’ The more con- 
spicuous prophetic agency begins with Samuel, 
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and the prophets’ schools. which he founded. 
From this time to the Babylonian exile, there 
happened hardly any important event in which 
the prophets did not appear as performing the 
leading part. But although the influential ope- 
ration of the prophets begins with Samuel, none 
of the prophets up to the year p.c. 800 left any 
written prophecies. This was certainly not a 
mere accident. Only when the more important 
and extensive divine judgments approached, it be- 
came necessary, by their announcement, to arouse 
the impious from their slumber of listlessness, and 
to open to the faithful the stores of consolation and 
hope. Before this time, the living oral speech of 
the prophets was the most important thing; but 
now, when the Lord revealed to them more exten- 
sive prospects, when their calling was not restricted 
to present events merely, but forthcoming mo- 
mentous changes were conveyed to their notice 
and consideration, their written words became 
equally important. About a hundred years after 
the return from the Babylonian exile, the pro- 
phetic profession ceased. The Jewish tradition 
uniformly states that Haggai, Zechariah, and 
Malachi were the last prophets. In the first book 
of the Maccabees (ch. ix. 17) the discontinuance 
of the prophetic calling is considered as forming 
an important era in Jewish history ; while at the 
same time an expectation of the renewal in future 
ages of prophetic gifts is avowed (iv. 46; xiv. 41). 
After the Babylonian exile the sacred writings were 
collected, which enabled every one to find the way 
of salvation; but the immediate revelations to 
the people of Israel were to cease for awhile, in 
order to raise a stronger longing for the appear- 
ance of the Messiah, and to prepare for him a wel- 
come reception. For the same reason the ark of 
the covenant had been taken away from the people. 
The danger of a complete apostacy, which in 
earlier times might have been incurred by this 
withdrawal, w2s not now to be apprehended. The 
external worship of the Lord was so firmly esta- 
blished, that no extraordinary helps were wanted. 
Taking also into consideration the altered cha- 
yacter of the people, we may add that the time 
after the exile was more fit to produce men learned 
in the law than prophets. Be‘ore this period, the 
faithful and the unbelieving were strongly opposed 
to each other, which excited the former to great 
exertions. These relaxed when the opposition 
ceased, and pious priests now took the place of 
prophets. The time after the exile is characterized 
by weakness and dependance; the people looked 
up to the past as to a height which they cou: 1 
not gain; the earlier writings obtained uncon- 
ditional authority, and the disposition for receiving 
prophetic gifts was lost. 

III. Manner of Life of the Prophets —The 
prophets went about poorly and coarsely dressed 
(2 Kings i. 8), not as a mere piece of asceticism, 
but that their very apparel might teach what the 
people ought to do; it was a ‘sermo propheticus 
realis. Compare 1 Kings xxi, 27, where Ahab 
does penance in the manner figured by the pro- 
phet.: ‘And it came to pass, when Ahab heara 
these words, that he rent his clothes, and put sack- 
cloth upon his flesh, and fasted.? Generally the 
prophets. were not anxious of attracting notice by 
ostentatious display; nor did they seek worldly 
wealth, most of them living in poyerty and 
even want (1 Kings xiy. 3; 2 Kings iv. 1, 
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38, 42; vi.5). The decay of tion 
of God deeply vhagrined them (comp. Micah vii. 
1, and many passages in Jeremiah), Insult, 
persecution, imprisonment, and death, were often 
the reward of their godly life. The author of 
the Epistle to the Hebrews says (ch. xi. 37): 
* They were stoned, they were sawn asunder, were 
tempted, were slain with the sword: they wandered 
about in sheep-skins and goat-skins. being desti- 
tute, afflicted, tormented’ (comp. Christ's speech, 
Matt. xxiii. 29, sq.; 2 Chron. xxiv. 17,sq.). The 
condition of the prophets, in their temporal humi- 
liation, is vividly represented in the lives of Elijah 
and Elisha in the books of the Kings; and Jere- 
miah concludes the description of his sufferings in 
the 20th chapter, by cursing the day of his birth. 
Repudiated by the world in which they were 
aliens, they typified the life of Him whose ap- 
ce they announced, and whose spirit dwelt 
mthem. They figured him, however, not only 
in his lowness, but in his elevation. The Lord 
stood hy them, gave evidence in their favour hy 
fulfilling their predictions, frequently proved by 
miracles that they were his own messengers, or 
retaliated on their enemies the injury done them. 
The prophets addressed the people of both king- 
doms: they were not confined to particular 
places, but prophesied where it was required. 
‘or this reason they were most numerous in 
capital towns, especially in Jerusalem, where 
they generally spoke in the temple. Sometimes 
their advice was asked, and then their prophecies 
fake the firm of answers to questions submitted 
fo them (Isa. xxxvii., Ez. xx., Zech. vii.). But 
much more frequently they felt themselves in- 
wardly moved to address the people without their 
advice having been asked, and-they were not 
afraid to stand forward in places where their ap- 
pearance, perhaps, produced indignation and 
terror. Whatever lay within or around the sphere of 
religion and morals, formed the object of their care. 
They strenuously opposed the worship of false gods 
(Isa. i. 10, ¢q.), as well as the finery of women 
Usa. iii. 16, sq.). Priests, princes, kings, all 
must hear them—must, however reluctantly, 
allow them to perform their calling as long as 
they spoke in the name of the true God, and as 
long as the result did not disprove their pretensions 
to be the servants of the invisible King of Israel. 
(Jer. xxxvii. 15-21). There were institutions for 
fraining prophets; the senior members instructed 
a number of pupils and directed them. These 
schools bad been first established by Samuel (1 
Sam. x. 8; xix. 19); and at a later trme there 
were such institutious iu different places, as 
Bethel and Gilgal (2 Kings ii. 3; iv. 38; vi. 1). 
The pupils of the prophets lived in fellowship 
united, and were called ‘sons of the prophets ;’ 
whilst the senior or experienced prophets were 
considered as their spiritual parents, and were 
styled fathers (comp. 2 Kings ii. 12; vi. 21). 
Samuel, Elijah, and Elisha, are mentioned as prin- 
cipals of such institutions. From them the Lord 
generally chose his instruments. Amos relates 
of himself (vii. 14, 15), as a thing uncommon, 
that he had been trained in no school of pro- 
-phets, but was a herdsman, when the Lord took 
ue {o prophesy unto the people of Israel. At 
the same time, this example shows that the be- 

towal of prophetic gifts was not limited to the 
“gehuol of the prophets. Women also might come 
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forward as prophetesses, as instanced in Miriam, 
Deborah, and Huldah, though such cases are of 


comparatively rare occurrence. We should also 
observe, that only as regards the kingdom of 
Israel we have express accounts of the continu- 
ance of the schools of prophets. What is re- 
corded of them is not directly applicable to the 
kingdom of Judah, especially since, as stated 
above, prophecy had in it an essentially different 
position. We cannot assume that the organiza- 
tion and regulations of the schools of the prophets 
in the kingdom of Judah should have been as 
settled and established as in the kingdom of 
Israel. In the latter, the schools of the prophets 
had a kind of monastic constitution : they were not 
institutions of general education, but missionary 
stations ; which explains the circumstance that they 
were established exactly in places which were the 
chief seats of superstition. The spiritual fathers 
travelled about to visit the training schools; the 
pupils had their common board and dwelling, 
and those who married and left, ceased not on 
that account to be connected with their col- 
leges, but remained members of them. The 
widow of such a pupil of the schools of prophets, 
who is mentioned in 2 Kings iv. 1, sq., considered 
Elisha as the person bound to care for her. The 
offerings which, by the Mosaic law, were to’ be 
given to the Levites, were by the pious of the 
kingdom of Israel brought to the schools of the 
prophets (2 Kings iv. 42). The prophets of the 
kingdom of Israel stood in a hostile position to 
the priests. These points of difference in the 
situation of the prophets of the two kingdoms 
must not be lost sight of; and we further add, 
that prophecy in the kingdom of Israel was much 
more conuected with extraordinary events than in 
the kingdom of Judah: the history of the latter 
offers no prophetical deeds equalling those of 
Elijah and Elisha. Prophecy in the kingdom 
of Israel not being grounded on~a_ hierarchy 
venerable for its antiquity, consecrated by divine 
miracles, aud constantly favoured with divine 
protection, it needed to be supported more power- 
fully, and to be legitimized more evidently, In 
conclusion, it may be observed, that the expression 
‘schools ‘of the prophets” is not exactly suited 
fo their nature, as general instruction was not 
their object. ‘The so-called prophets’ schools were 
associations of men endowed with the spirit of 
God, for the purpose of carrying on their work, 
the feeble powers of junior members being di- 
rected and strengthened by those of a higher class. 
To those who entered these unions the Divine 
Spirit had been already imparted, which was the 
imperative condition of their reception. 

1V. Symbolic Actions of the Prophets.— 
In the midst of the prophetic declarations sym- 
bolic actions are often mentioned, which the pro- 
phets had to perform. The opinions of interpreters 
on these ave divided. Some assert that they 
always, at least generally, were really done; 
others assert that they had existence only in the 


‘mind of the prophets, and formed part of their 


visions. The latter view, which was espoused 
by Calvin, is proved to be correct by a considerable 
number of such symbolic actions as are either 
impossible, or incousistent with decorum. Thus 
Hosea relates (i. 2-11) of himself ‘ that the Lord 
had ordered him to take a wife of whoredoms, 
for the Iand had committed great whoredom, de 
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parting from the Lord ;’ and that he then had 
taken Gomer, by whom he had several children. 
That this is not to be taken as a real fact, is 
proved by Hengstenberg’s (Christologie, vol. rl 
where it is shown that the prophet intended only 
symbolically to depict the idolatrous disposition of 
his nation. Another symbolic action of Jeremiah 
prefigures the people’s destruction. He says 
Cxili. 1-10) he had been by the Lord directed to 
get a linen girdle, to put it on his loins, to under- 
take a long tour to the Euphrates, and to hide 
the girdle ‘there in a hole of the rock. He does 
so, returns, and after many days the Lord again 
orders him to take the girdle from the place 
where it was hidden, but ‘the girdle was marred 
and good for nothing.’ In predicting the destruc- 
tion of Babylon and a general war (xxv. 12-38), 
he receives from the Lord a wine-cup, to cause a 
vumber of kings of various nations, amoung 
whom the sword would be sent, to drink from it 
till they should be overcome., He then goes with 
this cup to the kings of Egypt, Arabia, Persia, 
Media, and many other countries. When the 
prophet Hzekiel receives his commission and 
instructions to prophesy against the rebellious 
people of Israel, a roll of a book is presented to 
him, which he eats by the direction of the Lord 
(Bzek. ii. 9; iii. 2, 3). He is next ordered to lie 
before the city of Jerusalem on his left side three 
hundred and’ ninety days; and when lie had ac- 
complished them, on his right side forty days. He 
must not turn from one side to the other, and he is 
ordered to bake with dung of man the bread which 
he eats during this time (Hzek. iv. 4,8, 12). Isaiah 
is ordered to waik naked and barefoot, for a sign 
upon Egypt and Ethiopia (Isa. xx. 2,3). Many 
other passages of this kind might be adduced 
from the books of the prophets, which compel us 
to admit that they state internal, not external 
facts. This may also further be supported’ by 
other reasons. In the records of the prophets, 
their seeing the Lord, hearing him speak, and 
addressing him, are, no doubt, inward acts. 
Why, then, not likewise their symbolic representa- 
tions? The world in which the prophets moved 
was quite different from the ordinary one; it was 
not the sensible, but the spiritual world. Vision 
and symbolic action are not opposed; the 
former is the general class, comprehending the 
latter as a species. We must, however, not refer 
all symbolic actions to internal intuition; at 
least, of a false prophet we have a sure example 
of an externally performed symbolic action (1 
Kings xxii. 11), and the false prophets always 
aped the true ones (comp. Jer. xix. 1, sq.). In- 
ward actions were sometimes, when it was pos- 
sible and proper, materialized by external per- 
formance; they are always at the bottom, and 
form the regular, natural explanation of the 
symbolic actions of the prophets. To attain the 
intended object, external performance was not 
always required; the internal action was nar- 
rated, and committed to writing. It made a naked 
statement more intuitive and impressive, and by 
presenting the subject in a concentrated form, it 
was preferable to external performance, which 
could only take place when the sphere of internal 
action was circumscribed, and did not extend 
_ over long periods of time. 

V. Criteria by which True and False Pro- 

phets were distinguished.—As Moses had foretold, 
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a host of false prophets arose in later times among 
‘the people, who promised prosperity without re- 
pentance, and preached the Gospel without the law. 
The writings of the prophets are full of complaints 
of the mischief done by these impostors. Jeremiah 
significantly calls them ‘prophets of the deceit 
of their own heart;’ ¢. e. men who followed the 
suggestions of their own fancy in prophesying 
(Jer. xxiii. 26 ; comp. ver. 16, and ch. xiv. 14). 
All their practices prove the great influence which 
true prophetism had acquired among the people 
of Israel. But how were the people to distinguish 
true and false prophets? In the law concerning 
prophets (Deut. xviii. 20; comp. xiii. 7-9), the 
following enactments are contained. 

1. The prophet who speaks in the name of 
other Gods—1z. e. professes to have his revelations 
from a God different from Jehoyah—is to be con- 
sidered as false, and to be punished capitally ; 
and this even though his predictions should come 
to pass. 

2. The same punishment is to be inflicted on 
him who speaks in the name cf the true God, 
but whose predictions are not accomplished. 

These enactments established a peculiar right 
of the prophets. He who prophesied in the name 
of the true God, was, even when he foretold cala- 
mity, entitled to be tolerated, until it happened 
that a prediction of his failed of accomplish- 
ment. He might then be imprisoned, but could 
not be put to death, as instanced in Jeremiah 
(xxvi. 8-16), who is apprehended and arraigned, 
but acquitted: ‘Then said the princes and the 
people unto the priests and the prophets, This 
man is not worthy to die, for he has spoken to 
us in the name of the Lord our God.’ Ahab is 
by false prophets encouraged to attack Ramoth- 
gilead, but Micaiah prophesied him no good; on 
which the king becomes angry, and orders the pro- 
phet to be confined (1 Kings xxii. 1-27): ‘Take 
Micaiah and put him in prison, and feed him with 
bread of affliction, and with water of affliction, 
until I come in peace.’ Micaiah answers (ver. 28), 
‘If thou return at all in peace, the Lord has not 
spoken by me.’? Until the safe ieturn of the 
king, Micaiah is to remain in prison; after that, 
he shall be put to death. The prophet agrees to it, 
and the king .goes up to Ramoth-gilead, but. is 
slain in the battle. 

3. From the above two criteria of a true pro- 
phet, flows the third, that his addresses must be 
m strict accordance with the law. Whoever de- 
parts from it cannot be a true prophet, for it 
is impossible that the Lord should contradict 
himself. 

4, In the above is also founded the fourth crite 
rion, that a trwe prophet must not promise ‘pre 
sperity without repentance; and that he is a 
false prophet, ‘of the deceit of his own heart, 
who does not reprove the sins of the people, and 
who does not inculcate on them the doctrines of 
divine justice and retribution. 

In addition to these negative criteria, there 
were positive ones to procure authority to true 
prophets. First of all, it must be assumed that 
the prophets themselves received, along with the 
divine revelations, assurance that these were really 
divine. Any true communion with the Holy 
Spirit affords the assurance of its divine nature; 
and the prophets could, therefore, satisfy them- 
selves of their divine mission, There was nothing 
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to mislead and delude them in this respect, for 
temporal goods were not bestowed upon them with 
the gift of prophesying. Their own native dis- 
position was often much averse to this calling, 
and could be only conquered by the Lord forcibly 
impelling them, as appears from Jer. xx. 8, 9: 
* Since I spake, the word of the Lord was made 
a reproach unto me, and a derision daily. Then 
I said, I will not make mention of him, nor speak 
any more in his name: but his word was in mine 
heart as a burning tire shut up in my bones, and I 
was weary with forbearing, and I could not stay.’ 
Now, when the prophets themselves were convinced 
of their divine mission, they could in various ways 
prove it to others, whom they were called on to 
enlighten. 

(@.) To those who had any sense of truth, the 
Spirit of God gave evidence that the prophecies 
were divinely inspired. This testimonium spi- 
ritus sancti is the chief argument for the reality 
of a divine revelation, and he who is susceptible 
of it does not, indeed, disregard the other proofs 
Suiting the wants of unimproved minds, but Jays 
less stress on them. 

(6.) The prophets themselves utter their firm 
conviction that they act and speak by divine au- 
thority, not of their own accord ; (comp. the often 
recurring phrase 711’ DON), Jer. xxvi. 12, &c.) 
Their pious life bore testimony to their being 
worthy of a nearer communion with God, and 
defended them from the suspicion of intentional 
deception ; their sobriety of mind distinguished 
them from all fanatics, and defended them from 
the snspicion of self-delusion; their fortitude iu 
sufferiug for truth proved that they had their 
commission from no human authority. 

(c.) Part of the predictions of the prophets 
referred to proximate events, and their accom- 
plishment was divine evidence of their divine 
origiu. Whoever had been once favoured with 
such a testimonial, his authority was established 
for his whole life, as instanced in Samuel. Of 
him it is said (1 Sam. iii. 19): ‘The Lord was with 
him, and let none of his words fall to the ground 
(@e. fulfilled them); and all Israel knew (from this) 
that Samuel was established to be a prophet of the 
Lord.’ Of the divine mission of Isaiah no doubt 
could be entertained after, for instance, his pro- 
phecies of the overthrow of Sennacherib before 
Jerusalem had been fulfilled. The credentials of 
the divine mission of Ezekiel were certified when 
his prediction was accomplished, that Zedekiah 
should be brought to Babylon, but should not see 
it, for the king was made prisoner and blinded 
(Ezek. xii. 12, 13); they were further confirmed 
by the fulfilment of his prediction concerning the 
destruction of the city (Ezek. xxiv.). Jeremiah’s 
claims were authenticated by the fulfilment of his 
prediction that Shallum, the son of Josiah king 
of Judah, should die in his prison, and see his 
native country no more (Jer. xxii. 11, 12). 

(d.) Sometimes the divine mission of the pro- 
phets was also proved by miracles, but this oc- 
curred only at important crises, when the exist- 
ence of the kingdom of Israel was in jeopardy, 
as in the age of Elijah and Elisha. Miracles 
are mentioned as criteria of true prophets (Deut. 
xiii. 2), still with this caution, that they should 
‘not be trusted alone, but that the people should 

-inquive whether the negative criteria were extant. 
_ (e.) Those prophets whose divine commission 
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had been sufficiently proved, bore testimony to the 
divine missiqn of others. Ithas been observed above, 
that there was a certain gradation among the pro- 
phets; the principals of the colleges of prophets 
procured authority to the ‘sons’ of prophets. 
Thus the deeds of Elijah and Elisha at the same 
time authenticated the hundreds of prophets 
whose superiors they were. Concerning the rela- 
tion of the true prophets to each other, the passage 
2 Kings ii. 9 is remarkable; Elisha says to 
Elijah, ‘I pray thee, let a double portion of thy 
spirit be upon me.’ Here Elisha, as the first-born 
of Elijah in a spiritual sense, and standing to him. 
in the same relation as Joshua to Moses, asks for 
a double portion of his spiritual inheritance, 
alluding to the law concerning the hereditary right 
of the Jawfully-begotten first-born son (Deut. xxi. 
17). This case supposes that other prophets also 
of the kingdom of Israel took portions of the ful- 
ness of the spirit of Elijah. It is plain, then, that 
only a few prophets stood in immediate commu- 
nion with God, while that of the remaining was 
formed by mediation. The latter were spiritually 
incorporated in the former, and on the ground of 
this relation, actions performed by Elisha, or 
through the instrumentality of one of his pupils, 
are at once ascribed to Elijah, e. g. the anointing 
of Hazael to be king over Syria (1 Kings xix. 
15; comp. 2 Kings viii, 13); the anointing of 
Jeli to be king over Israel (1 Kings xix. 16, 
comp. 2 Kings ix. 1, sq.); the writing of the letter 
to Joram, &c. Thus in a certain sense it may be 
affirmed, that Elijah was in his time the only 
prophet of the kingdom of Israel. Similarly 
of Moses it is recorded, during his passage 
through the desert, that a portion of his spirit was 
conyeyed to the seventy elders. The history of 
the Christian church itself offers analogies ; look, 
e.g. at the relation of the second class reformers 
to Luther and Calvin. 

VI. Promulgation of the Prophetic Declara- 
tions.—Usually the prophets promulgated their 
visions in publié places before the congregated 
people. Still some portions of the prophetic books, 
as the entire second part of Isaiah and the descrip- 
tion of the new temple (Ezek. xl].-xlviii.), pro- 
bably were never communicated orally. In 
other cases the prophetic addresses first delivered. 
orally were next, when committed to writing, re- 
vised and improved. Especially the books of the 
lesser prophets consist, for the greater part, not 
of separate predictions, independent of each other, 
but form, as they now are, a whole, that is, give 
the quintessend@of the prophetic labours of their 
authors. In this case itis certain that the authors 
themselves caused the collection to be made. But 
it is so likewise in some cases where their books 
really consist of single declarations, and in others 
it is at least highly probable. Further particulars 
concerning the manner in which prophetic rolls 
were collected and: published, we have only re- 
specting Jeremiah, who, being in prison, called 
Baruch, ‘to write from his mouth his predictions, 
and to read them in the ears of the people’ (Jer. 
xxxviii. 4-14). There is evidence to prove that 
the later prophets sedulously read the writings of 
the earlier, and that a prophetic canon existed be- 
fore the present was formed. The predictions of 
Jeremiah throughout rest on the writings of earlier 
prophets, as Kuper has established in his Jeremtas 
librorum sacrorum interpres atque vindex, Ber- 
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lin, 1837. Zechariah explicitly alludes to writ- 
mgs of former prophets ; ‘to the words which the 
Lord has spoken to earlier prophets, ‘when Jeru- 
salem was inhabited and in prosperity ’ (Zech. 
i. 4; vii. 7,12). In all probability we have 
complete those predictions which were commit- 
ted to writing; at least the proofs which Dr. 
Ewald gives (p. 43, sq.) for his opinion, of pro- 
phecies having been lost, do not stand trial, The 
words ‘as the Lord hath said, in Joel ii. 32, refer 
to the predictions of Joel himself. In Isa. ii, and 
Micah iv. nothing is introduced from a lost pro- 
phetic roll, but Isaiah borrows front Micah. 
Hosea alludes (ch. viii. 12), not to some unknown 
work, but to the Pentateuch. In Isa. xv. and xvi. 
the prophet repeats, not another's prediction, but 
his own, previously delivered, to which he adds a 
supplement. Obadiah and Jeremiah do not avail 
themselves of the written address of a former pro- 
phet, but Jeremiah makes the prophecy of Oba- 
diah the groundwork of his own. The ¢pinion 
that in Isa. lvi. 10; lvii. 11, there was inserted, un- 
altered, a long remnant of an older roll, is founded 
on erroneons views respecting the time of its com- 
position. The same holds good of Isa. xxiv., 
where Ewald would find remnauts of several 
older rolls. The very circumstance, that in the 
prephets there nowhere occurs a tenable ground 
for maintaining that they referred to rolls lost 
and unknown to us, but that they often allude to 
writings which we know and _ possess, clearly 
proves that there is no reason for supposing, with 
Ewald, that a great number of prophetic compo- 
sitions has been lost, ‘and that of a large tree, only 
a few blossoms have reached our time.’ In conse- 
quence of the prophets being considered as organs 
of God, much care was bestowed on the preserva- 
tion of their publications. Ewald himself cannot 
refrain from observing (p. 56), ‘ We have in Jer. 
xxvi. 1-19 a clear proof of the exact knowledge 
which the better classes of the people had of all 
that had, a hundred years before, happened to a 
prophet, of his words, misfortunes, and accidents.’ 

The collectors of the Canon arranged the pro- 
phets chronologically, but considered the whole 
of the twelve lesser prophets as one work, which 
they placed after Jeremiahand Ezekiel, inasmuch 
as the three last lesser prophets lived later than 
they. Daniel was placed in the Hagiographa, 
because he had not filled the prophetic office. 
The collection of the lesser prophets themselves 
was again chronologically disposed ; still Hosea 
is, on accouut of the extent of his work, allowed 
precedence before those lesser praphets, who, ge- 
nerally, were his contemporaries, and also before 
those who flourished at a somewhat earlier period. 

On the general subject of prophecy no com- 
prehensive or altogether satisfactory treatise has 
yet been produced. Some good remarks will be 
found in the essay of John Smith, On Prophecy 
(Select Discourses, disc. vi. p. 181, 8vo. ed. 
Lond. 1821), which was translated into Latin 
and reprinted at the end of Le Clere’s Com- 
mentary on the Prophets, Amsterdam, 1781. 
It contains interesting passages on the nature of the 
predictions in the Old Testament, extracted from 
Jewish authors, cf whom Maimonides is the most 
distinguished. Of less importance is the essay 
of Hermann Witsius, De Prophetia et Prophetis, 
in vol. i. of his Mescedlan. Sacra, Utrecht, 1692, 
pp. 1-392: he digresses too much and needlessly 
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from the main question, and says little applicable 
to the point; but he still supplies some useful 
materials. The same remark also applies in sub- 
stance to Knibbe’s Iistory of the Prophets, 
Some valuable remarks, but much more that is 
arbitrary and untenable, will be foand in Cru- 
sius’s Hypomnemata ad Theologiam Prophet., 3 
vols. Lips. 1764. In the Treatise on Prophecy, 
inserted by Jahn in his Introduction to the Old 
Testament, he endeavours to refute the views of 
the Rationalists, but does not sift the subject to the 
bottom. Kleuker’s work De Nexu Proph. inter 
utrumgue Feedus, possesses more of a genuine 
theological character. The leader of the Ration- 
alists is Eichhorn, in his Introduction to the Old 
Testament, and in his dissertation, De Prophet. 
Poe:. Hebr. Their views on this subject are 
most fully explained by Knobel, in his Pro- 
phetismus der Hebreer vollstindig dargestellt, 
Breslau, 1837, 2 vols. : the work contains, however, 
little original research, and is valuable only as a 
compilation of what the Rationalists assert con- 
cerning prophecy. The work of Késter, Die Pro- 
pheten des A. und N. T., Leipzig, 1838, bears a 
higher character: on many points he approaches 
to sounder views; but he is inconsistent and waver- 
ing, and therefore cannot be said to have essen- 
tially advanced the knowledge of this subject. 
Of considerable eminence is the treatise by 
Ewald on prophecy, which precedes his work on 
the prophets, published in 1840 at Stuttgart. But 
to the important question, whether the prophets 
enjoyed supernatural assistance or not? an ex- 
plicit answer will here be sought for in vair 

His view of the subject is in the main that of the 
Rationalists, though he endeavours to veil it: 
the Spirit of God influencing the prophets is in 
fact only their own mind worked up by circum- 
stances ; their enthusiasm and ecstacy are made 
to explain all. Finally, the work of Hoffmann, 
Weissagung und Erfullung im A. und N. T. 
Nordlingen, 1841, vol. i., is chargeable with spu- 
rious and affected originality : his views are often 
in their very details forced and strained; and it 
is to be regretted that the subject has by this 
work gained less than from the author’s talent 
might have been expected. 

English works on Prophecy, besides those of 
Smith and Knibbe above mentioned :—Sherlock, 
Discourses on the Use and Intent of Prophecy, 
8vo. 1755; Hurd, Introd. to the Study of the 
Prophecies, &c. 8vo. 1772; Apthorp, Discourses 
on Prophecy, 2 vols. 8vo. 1786; Davison, Dis- 
courses on Prophecy, in which are considered tts ~ 
Structure, Use, and Inspiration, 8vo. 1824; 
Smith (J. Pye), Principles of Interpretation as 
applied to the Prophecies of Holy Scripture, 
8vo. 1829; Brooks, Elements of Prophetical 
Interpretation, 12mo. 1837; Hore, Introduc- 
tion, vol. ii. p. 534 ; iv. p. 140; Alexander, Con- 
nection of the Old and New Testaments, Lect. 
iy.-vii. pp. 168-382, 8vo. 1841.—E. W. H. 

PROSELYTE (apoohavros), the name applied 
in the New Testament and the Septuagint to con- 
verts from heathenism to Judaism (apoojauros* o¢ 
e& eOvay mpoteAnrvddres kal Kata Tovs Qelous 
roArtevdmevor vdj.ous, Suidas, in voc.). In the Old 
Testament such persons are called 03, strangers, 
advene, and DIAYN, settlers, incole. For the 
reception and treatment of these, provision was 
made in the law of Moses (Exod. xii. 48; Ley 
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ii, 8; Num. xy. 15, 
oe eal de 


observed even to the second generation ; 
of ria — on both sides being desig- 
mat dos ef Phil. 
iii. 5), wile theo ee ac Pr ch 7 
ated 437j2 ; a Loth parents were proselytes 


of the one God, 
and to observe, geuerally, what have been called 
the seven Noachic precepts, viz., against idolatry, 
profanity, incest, murder, dishonesty, eating blood, 
or things strangled, and allowing a murderer to 
live, but had not formally enrolled themselves in 
the Jewish state. The latter is composed of those 
who had submitted to circumcision, and in all 
Tespects become couverts to Judaism, The accu- 
Tacy of this distinction, however, has been called 
in questicn by several, especially by Lardner, 
whose arguments appear decisive of the question 
(Works, vol. vi. pp.522-533 ; vol. xi. pp. 313-324, 
8vo. edit. 1788). That there were, in later times 
especially, many among the Jews who had re- 
nounced the grosser parts of beathenism without 
having come over entirely to Judaism, is beyond 
all doubt; but that these were ever counted pro- 
selytes admits of question. Certain it is that 
the proselytes mentioned in the New Testament 
were all persons who had received circumcision, 
and entered the pale of the Jewish community ; 
they were who, according to the plirase- 
ology of the Old Testament, had become Jews 
(pnd, Esth. viii. 17; Lardner, loc. cit.). 
It is probable that the distinction above men- 
tioned was introduced by the later Rabbins for 
the sake of including among the conquests of 
their religion those who, though indebted probably 
to the Jewish Scriptures for their improved faith, 
were yet not inclined to submit to the ritual of 
“Judaism, or to become incorporated with the 
Jewish vation. That this, however, was not the 
ancient view is clearly apparent from a passage 
in the Babylonian Gemara, quoted by Lightfoot 
(Hor. Web. et Talm. in Matt. iii. 6), where it is 
said expressly that ‘ No one is a proselyte until 
such time as he has been circumcised.’ Fiirst, 
himself a Jew, confirms our suggestion; for ina 
note upon the word 93, in bis Concordantie 
Libb.V.T., he says: § Judai, interpretatione magis 
dogmatica quam historica, de eo interpretantur 
qui superstitiones barbaras repudiavit.’ 

The rites by which a proselyte was initiated 
are declared by the Rabbins to have been, in the 
case of a man, three, viz., circumcision, baptism, 
and a free-will sacrifice (nbvanay mdo2 
yaqp SY pT NN¥INI); in the case of a 
woman the first was of necessity omitted. As to 
the first and last of these, their claim to be regarded 
as accordant with the ancient tice of the Jews 
has been on all hands admitted without scruple ; 
but it has Leen matter of keen question whetier 
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any who reflect on the implacable hatred wii 
which the Jews for many centuries regarded 
Christianity, its ordinances, and its 

Laying aside this view, there are only two others 


had of purifying by ablution whatever they 
deemed unclean, and came to be raised for the 
first time to the importance of an initiatory ordi- 
nauce after the destruction of the temple service, 
and when, in consequence of imperial edicts, it 
became difficult to circumcise converts. This 
latter opinion is that of Schneckenburger ( Ueb. das 
Alter d. Jiid. Proselytentaufe, Berlin, 1828), and 
has been espoused by several eminent German 
scholars. To us, however, it appears exceedingly 
unsatisfactory. The single fact adduced in sup- 
port of it, viz., the difficulty of circumcising 
converts in consequence of the imperial edicts 
against proselytism is a singularly imfelicitous 
piece of evidence; for, as the question to be solved 
is: how came the later Rabbins to preseribe both 
baptism and circumcision as initiatory rites for 
proselytes ?—it is manifestly absurd to reply that 
it was, because they could only baptize and could 
not circumcise: such an answer is a contradic- 
tion, not a solution of the question. Besides, this 
hypothesis suggests a source of proselyte baptism 
which is equally available for that which it is 
designed to supersede ; for, if the practice of bap- 
tizing proselytes on their introduction into Juda- 
ism had its rise in the Jewish babit of ablution, 
why might not this have operated in the way sug- 
gested, two hundred years before Christ, as well 
as two hundred years after Christ? And in fine, 
this hypothesis still leaves unremoved the master 
difficulty of that side of the question which it is 
designed to support, viz., the great improbability 
of the Jews adopting for the first time subsequently 
to the death of Christ, a religious rite which was 
well known to be the initiatory rite of Christianity. 
Assuming that they practised that rite before, we 
can account for their not giving it up simply be~ 
cause the Christians had adopted it ; but, trace it 
as we please to Jewish customs aud rites, it seems 
utterly incredible that after it ha: become the 
symbol and badge of the religious party which 
of all others, perhaps, the Jews most bitterly 
hated, any consideration whatever should have 
induced them to begin to practise it. On the 
other hand we have, in favour of the*hypothesis 
that proselyte baptism was practised anterior to 
the time of our Lord, some strongly corroborative 
evidence. We have, in the first place, the unani- 
mous tradition of the Jewish Rabbins, who impute 
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‘to the practice an antiquity commensurate almost 
witl: that of their nation. 2dly. We have the 
fact tha. the baptism of John the Baptist was not 
regarded by the people as aught of a novelty, nor 
was represented by him as resting for its authority 
upon any special divine revelation, 3dly. We 
have the fact that the Pharisees looked upon the 
baptism both of John and Jesus as a mode of pro- 
selyting men to their religious views (John iv. 
1-3), and that the dispute between the Jews and 
some of John’s discipies about purifying was ap- 
parently a. dispute as to the competing claims of 
John and Jesus to make proselytes (John ii. 
25 sq.). 4thly. We have the fact, that on the 
day of Pentecost Peter addressed to a multitude 
of persons collected from several different and 
distant countries, Jews aud proselytes, an ex- 
hortation to ‘Repeut and be baptized’ (Acts 
ii, 38), from which it may be fairly in- 
ferred that they all knew what baptism meant, 
and also its connection with repentance or a 
change of religious views. 5thly. We have the 
fact, that according to Josephus, the Essenes were 
in the habit, before admitting a new convert into 
their society, solemnly and ritually to purify him 
with waters of cleansing (De Bell. Jud. ii. 8. 7), 
a statement which cannot be understood of their 
ordinary ablutious before meals (as Mr. Stuart 

_ proposes in his Lssay on the Mode of Baptism, 
p- 67); for Josephus expressly adds, that even 
after this lustration two years had to elapse be- 
fore the neophyte enjoyed the privilege of living 
with the Proficients. And, 6thly. We have the 
mode in which Josephus speaks of the baptism of 
John, when, after referring to John’s having ex- 
aorted the people to virtue, righteousness, and 
godliness, as preparatory to baptism, he adds, 
‘ For it appeared to him that baptism was ad- 
missible not when they used it for obtaining for- 
giveness of some sins, but for the purification of 
the body when the soul had been already cleansed 
by righteousness’ (Antig. xvii. 5. 2); which 
seems to indicate the conviction of the his- 
torian that John did not tntroduce this rite, but 
only gave to it a peculiar meaumg. A passage 
has also been cited from Arrian’s Discourses 
of Epictetus (ii. 9), in which, after stating 

that some who called themselves Jews yet 
played a double part, he adds, ‘ But if any one 

assume the condition (or endure the suffering, 
dvaddBn 7 maGos) of one who has been baptized 
and convicted (ajpnuevov, instead of which some 
have conjectured that mepinpnuevon, circumcised, 
is the true reading), then is he indeed a Jew, and 
is called such.’ Were one sure that in this 
passage Arrian did not confound Jews with 

Christians, his testimony would be of great value 
in vegard to the autiquity of Jewish baptism ; 
but the doubt attaching to this point, and the 
general obscurity of the passage (which we have 

translated somewhat differently from the usual 

rendering, but as the words seem to us to require), 
make it unsafe to lay much stress upon it. 

On these grounds we adhere to the opinion that 
proselyte baptism was known as a Jewish rite 
anterior to the birth of Christ. The reader will 
find the whole subject amply discussed in the 
following works: Selden, De Jure Nat. et Gent. 
ii. 2; Otho, Lea. Rad. p. 65; Lightloot, Hor. 
Heb. et Talm. in Matt. iii. 6; Dauz in Meus- 
chenit Nov. Test. ex Talm, Illust. p. 233 sq. 
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287 sq.; Witsius, Occon. Foed. iv. 15; Kuinvel, 


Comm, in Libros N. T. Histor. ap. Matt. iii. 6- 
and Dr. Halley’s recent volume on the Sacra 
ments, Lond. 1844, p. 114 #t., all of whom con- 
tend for the antiquity of Jewish proselyte bap- 
tism, whilst the following take the opposite side: 
Wernsdortt, Controv. de Bapt. Recent. § 18; 
Carpzov, Apparat. p. 47 sq. ; Paulus, Comment. 
i. 279; Bauer, Gottesdienst. Verfassung der 
Alten Heb. ii. 392; Schneckenburger, Lz. 
sup. cit.; and Moses Stuart, do. (American 
Bib. Rep. No. X.). 

From the time of the Maccabees the desire to 
make proselytes prevailed among the Jews to a 
very great extent, especially on the part of the 
Pharisees, whose intemperate zeal for this object 
our Lord pointedly rebuked (Matt. xxii. 15). 
The greater part of their converts were females, 
which has been ascribed to the dislike of the 
males to submit te circumcision. Josephus tells 
us that the Jews at Antioch were continually 
converting great numbers of the Greeks (De Bell. 
Jud. vii. 3. 3), and that nearly all the women at 
Damascus were attached to Judaism (Jdid. ii, 
20.2; comp. Antig. xviil.11; xx. 2; De Bell. 
Jud. 2.18, &c.; Tacit. Hist. 5. 5; Dion Cass, 
37. p. 21). 

On the subject of this article generally, besides 
the works of Carpzov, Bauer, and Otho, already 
referred to, the reader may consult Jahn, Archae- 
ologie, iii. 215 ff.; Leusden, PAil Hebr. Mizt. 
p- 142 sq.; Alting, Diss. de Proselytis, Thes. 
27 sq.; Horne’s Introduction, vol. ii. p. 265 f.— 

W.L. A. 

PROSEUCHA (apocevy), a word signifying 
‘prayer,’ and always so translated in the Auth, 
Version. It is, however, applied, per meton., to a 
place of prayer,—a place where assemblies for 
prayer were held, whether a building or not. 
In this sense it seems also to be mentioned in 
Luke vi. 12, where it is said that our Saviour 
went up into a mountain to pray, and continued 
all night év tH mpocevx# Tod @eod, which can 
hardly bear the sense our translators have put 
upon it, fin prayer to God. ‘This is admitted 
by Whitby and others, who infer, from the use of 
parallel phrases, such as ‘the mount of God,’ 
‘the bread of God,’ ‘the altar of God,’ ‘the 
lamp of God,’ &c., which were all things con- 
secrated or appropriated to the service of God, 
that the phrase mpocevxy7 Tov cov might here 
siguify ‘an oratory of God,’ or a place that was 
devoted to his service, especially fur prayer. In 
the same sense the phrase must, still more cer- 
tainly, be understood in Acts xvi. 13. where we 
are informed that Paul and his companions, on 
the sabbath day, went out of the city, by the rivet 
side, of évoutCero mpocevxh eivat, which the 
Auth. Vers. renders ‘where prayer was wont to 
be made.’ But the Syriac here has, ‘ because 
there was perceived to be a house of prayer; 
and the Arabic, ‘a certain place which was sup- 
posed to be a place of prayer? In both these ver- 
sions due stress is laid upou of évoui¢ero, where 
there was taken, or supposed to be; or where, 
according to received custom, there was; or where 
there was allowed by law,—a proseucha, or ovatory 5 
and where, therefore, they expected to meet an 
assembly of people. Bos contends (ivxerett. 
Philol. in \oc.), however, that the word évouf- 
(ero is redundant, and that the passage ought 
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uply to be, ‘where there was a proseucha ;° 
but in this he is ably opposed by Elsner ( Odserv. 
Saer. in loc.). 

That there really were such places of devotion 
among the Jews is unquestionable, They were 
mostly outside those towns in which there were no 
synagogues, because the laws or their admi- 
uistrators would not admit any. This was, per- 
haps, particularly the case in Roman cities and 
colonies (and Philippi, where this circumstance 
occurred, was a colony); for Juvenal (Sat. iii. 296) 
speaks of proseuche, not synagogues, at Rome :- 


‘Ede, ubi consistas; in qua te quero prosu- 
cha 

They appear to have been usually situated near 
a river, or the sea-shore, for the convenience of 
ablution (Joseph. Antig. xiv. 10,23). Josephus 
repeatedly mentions proseuche in his Life, and 
speaks of the people being gathered eis thy mpoo- 
evxny (Vita, § 14, 46). Sometimes the pros- 
eucha was a large building, as that at Tiberias 
(Z ec. § 54), so that the name was sometimes 
applied even to synagogues (Vitringa, Synag. Vet. 
p. 119). Proseuche are frequently mentioned as 
buildings by Philo, particularly in his oration 
against Flaccus, wuere he complains that the 
Tpocevxat of the Jews were pulled down, and that 
no place was left them in which to worship God 
and pray for Cesar (Philo, ix Flacc. Opera, 
p. 752). But, for the most part, the proseuche 
appear to have been places in the open air, in a 
grove, or in shrubberies, er even under a tree, al- 
though always, as we may presume, near water, 
for the convenience of those ablutions which with 
the Jews always preceded prayer, as, indeed, they 
did among the pagans, and as they do among the 
Moslems at the present day. The usages of the 
latter exhibit something answering to the Jewish 
proseuchz, in the shape of small oratories, with a 
niche indicating the direction of Mecca, which is 
often see in Moslem countries by the side of a 
spring, a reservoir, or a large water-jar, which is 
daily replenished for the use of travellers (Whitby, 
De Dieu, Wetstein, Kuinoel, on Acts xvi. 13; 
Jenningss Jewish Antiquities, pp. 379-382 ; 
Prideaux’s Conneetion, ii. 556). 


PROVERBS, THE BOOK OF. That Solo- 
mon was the author of the Book of Proverbs 
has never been questioned. Some have indeed 
thought that he composed a part only of the 
Proverbs included in that book, and collected 
the others from various sources. It is probable, 
indeed, that he availed himself of any sayings 
already current which he regarded as useful and 
important. Whether he eyer made any collec- 
tion of his proverbs in writing is, however, doubt- 
ful. From the twenty-fifth chapter to the end, 
we are expressly informed, was written out and 
added to the previous portion, by order of King 
Hezekiah. The divine authority of the book is 
sufficiently proved by the quotations made from 
it in the New Testament (Rom. xii. 16; Heb. 
xii, 5, 6; | Pet. iv. 8; 1 Thess. v. 15). Each of 
the books attributed to Solomon is swi generis, 
both as to matter and manner. In reference to 
the remarkable poem called ‘The Song of Solo- 
mon,’ this is evident at a glance. Ecclesiastes, 
abounding in seeming contradictions, proposing 
the most startling paradoxes, and holding alter- 
naiely the language of the Epicurean and the 
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Stoic, has proved scarcely less a stone of stums 
bling to the commentators. The book of Proverbs, 
if less obscure than these two, is not less strikingly 
marked by peculiarities of form and diction, and 
not less worthy of attentive study. 

Tt has in all ages, indeed, been regarded as a 
great storehouse of practical wisdom. The early 
fathers were accustomed to call it maydpxeros 
copia. Modern writers have been equally filled 
with admiration of the profound knowledge o« 
human nature displayed in it, its accurate deli- 
neations of character, and the wonderful richness 
and appropriateness of its instructions. ‘Truly,’ 
says oue of the most eminent men of our age, 
‘in all points of prudence, public and private, 
we may accommodate to the Royal Preacher 
his own words (Eccles. ii. 12), What can the 
man say that cometh after the king? Even 
that which hath been said already.’ $ 

The Hebrew word rendered proverb, bpp 
maushal, is derived from a root which means, 
1. to resemble, to compare ; 2. to rule; and sig- 
nifies primarily @ similitude or comparison of 
two objects. Many of the proverbs of Solomon 
are of this nature, e.g. x. 26; xxv. 11, 12, 13, 14, 
18, 19, 20, 25, 26, 28. Hence the meaning of 
the word may have been gradually extended so 
as to embrace any apophthegm or brief pithy 
saying. Ur we may consider this meaning to 
have been derivee. from the other signification of 


buyin, viz., to rule; whence authoritative maxims. 


The idea of resemblance, however, seems to be 
the prominent one, and may refer to the figura- 
tive style common in proverbs, even when no 
direct comparison is instituted. And as highly 
figurative language belongs to poetry, it came to 
pass that maushal was used to indicate any com- 
position expressed ina highly ornamented and 
poetic style. Thus the prophecy of Balaam is 
called maushal (Num. xxiii. 7). 

The characteristics of the proverbial style (in 
the more restricted sense of the word) are, accord- 
ing to Bishop Lowth, 1. Brevity; 2. Obscurity ; 
3. Elegance. The first of these is, however, the 
only one that can be considered at all universal. 
Many of the Proverbs of Solomon can hardly lay 
claim to elegance, according to the most liberal 
application of the term, and comparatively few 
of them are at all obscure as to meaning. The 
same remark applies with even greater force to 
the proverbs of every day life, e. g. Time and tide 
wait for no man. Haste makes waste. We must 
make hay while the sun shines. A fool and 
his money are soon parted. We should be rather 
inclined to name, as a characteristic of the pro 
verb, a pointed and sometimes antithetical form 
of expression ; and this, in addition to brevity or 
sententiousness, constitutes pethaps the only uni- 
versal distinction of this species of composition. 
Couciseness indeed enters into the very essence of 
the proverb; and this fact is probably indicated 
by the word itself; proverbia, for, or instead of 
words, 1. e. one word for many. 

We were about to adduce examples from the 
book of Proverbs, of these two excellencies—sen-~ 
tentiousuess and point—but it is impossible to 
select, where almost every verse is an illustration. 
Nor should it be forgotten that the structure of 
the Hebrew language admits of a much higher 
degree of excellence in this particular than is 
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possible in the English tongue. We give two 
examples taken at random. *A man’s heart 
deviseth his way: but the Lord directeth his 
steps. Were are twelve words; in the original 
seven only are employed. ‘ When a man’s 
ways please the Lord, he maketh even his enemies 
to be at peace with him. Eighteen words; in 
the Hebrew eight. 

From what has been said of the characteristics 
of the proverbial or parabolic style, it is obvious 
that it possesses peculiar advantages as a medium 
of communicating truth. The proverb once heard 
remains fixed in the memory. Its brevity, its 
appositeness, its epigrammatic point, often aided 
by antithesis or paronomasia, not only ensure its 
remembrance, but very probably its recurrence 
to the mind at the very time when its warning 
voice may be needed. It utters in a tone of 
friendly admonition, of gentle remonstrance, of 
stern reproof, or of vehement denunciation, its 
wholesome lesson in the ear of the tried, the 
tempted, and the guilty. Such words are em- 
phatically ‘as goods and as nails fastened in a 
sure place.’ 

Another reason why the mode of conveying 
truth by apophthegms ts peculiarly fitted to im- 
press the mind, is the same which explains the fact, 
that mere outline sketches, executed with grace 
and spirit (Retzsch’s for instance), please more 
than finished and elaborate drawings, viz., they 
leave more to the imagination. No man likes to 
have everything done for him. The exercise of 
the imagination, kindled by the lips or the pencil 
of genius, creates a far higher pleasure than arises 
from merely beholding what another has wrought. 
It is because the proverb exerts this awakening 
effect on the mind, because it suggests more than 
it expresses, that it pleases. 

The same effect is produced by the obscurity 
observable in some proverbs; an obscurity con- 
sequent in part on their sententiousness, and in 
part on their figurative dress. It is true that 
obscurity may become a source of annoyance 
instead of pleasure ; but this is only when it exists 
in such a degree as to baffle the efforts made to 
dispel it. When the difficulty is one which a 
slight exertion of thought aud ingenuity is suffi- 
cient to surmount, it attracts rather than repels. 

The advantages above specified apply to the 
proverbial mode of writing in any age and among 
any people. But Solomon must have had other 
reasons for selecting it, peculiar to the age and 
country in which he lived. The Hebrews have 
been called a nation of children. The mode of 
teaching by aphorisms is especially adapted to 
men in an early stage of culture, who have not 
yet learned to arrange and connect their various 
knowledges into a system. The deductions of 
their experience lie in their minds in the form of 
detached and disconnected maxims. Not being 
able to trace the philosophical connection between 
different facts, and caring not to investigate 
causes, they are more impressed by the bold 
assertion, the energetic command, or the brief 
warning, than by amplified and elaborate dis- 
courses. 
ing employed in the most remote ages; and wise 
eayings, maxims, apophthegms, constitute a large 

rt of the early literature of most nations. Espe- 
cially is this true of the Oriental nations. The 
fondness of the people of the East for parables, 


Accordingly we find this mode of writ- 
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enigmas, allegories, and pithy sayings, has itself 
become a proverb. It is recorded as a proof of 
the wisdom of Solomon, that * he spoke three 
thousand proverbs’ (1 Kings iv. 32); and Solo- 
mon himself says, that in his time, such sayings 
formed the chief study of the learned. A wise 
man will seek 

*To understand a proverb and the interpretation; 

The words of the wise and their dark sayings.’ 

Recent travellers in the East assure us that 
this reverence for proverbs still exists there; and 
that nothing gives a man so much advantage in 
an argument as the ability to quote one of them 
on his side. We may therefore conclude that the 
wise king could have found no better mode of 
impressing trath on the minds of his countrymen 
than the one he has here chosen, 

Let us examine more particularly the style 
and contents of the book. As to its style we find 
it to be marked by those characteristics which 
distinguish the poetry of the Hebrews from their 
prose compositions. Of these, one of the most 
obvious and important is what, since Bishop 
Lowth’s day, has been termed Parallelism. This 
consists in a certain resemblance or correspond- 
ence, either as to thought or form, or both, be- 
tween the members of a period. The two most 
simple kinds of parallelism, and the only two we 
shall notice here, are when the period contains 
but two members, and the last either repeats the 
thought contained in the first, or presents an anti- 
thetical assertion, beginning generally with the 
adversative but. The first kind of parallelism is 
called by Lowth synonymous, the second anti- 
thetic. The following passage is a beautiful ex- 
ample of Synonymous Parallelism :— 


‘My son, if thou wilt receive my words, 
And hide my commandments with thee; 
So that thou incline thine ear to wisdom, 
And apply thy heart to understanding ; 
Yea, if thou criest after knowledge, 

And liftest up the voice for understanding ; 
If thou seekest her as silver, 
And searchest for her as for hid treasures; 
Then shalt thou understand the fear of ths 
Lord, 
And find the knowledge of God.’ 
Prov. ii. 1-5. 

As an instance of Antithetic Parallelism, take 

these verses. 

‘The fear of the Lord prolongeth days; ‘ 
But the years of the wicked shall be shortened. 
The hope of the righteous shall be gladness; 
But the expectation of the wicked shall perish, 
The way. of the Lord is strength to the upright; 
Bat destruction shall be to the workers of 

iniquity.’ Prov. x. 27-29, 

It will be perceived that there is a continuity 
in the former of these passages, which does not 
belong to the latter, In fact the first nine 
chapters of the book of Proverbs are remarkably 
distinguished from the remainder, and consti- 
tute a sort of proem or exordium to the work. 
This portion was probably committed to writing, 
while the disconnected aphorisms which compose 
the greater part of the remaining portion were only 
uttered. ~It is a continuous discourse, written in 
the highest style of poetry, adorned with apt and 
beautiful illustrations, and with various and 
striking figures, The personification of Wisdom 
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im these chapters is universally regarded as.one of 
the most beautiful examples of Prosopopeia to be 
found in the Bible, and an indescrib- 
able grace and majesty. What can be finer than 
the passage (ch. viii. 22-31), where many eminent 
critics are of opinion that the Son of God is to 
be understood as speaking. In the next chapter 
the word Wisdom has a feminine termination ; 
and Wisdom and Folly are personified as fe- 
males. The contrast between their respective 
pretensions and invitatious may be made more 
evident than it is in our version by arranging the 
passages in apposition to each other. 

Wisdom hath builded her house, 

She hath hewn out her seven pillars, 

She hath killed her beasts, 

She hath mingled her wine, 

She hath also furnished her table, 

She hath sent forth her maidens, 

She crieth upon the highest places of the city , 

* Whoso is simple let him turn in hither.’ 


To him who wanteth understanding she saith; 


«Come, eat of my bread; 
And drink of the wine I have mingled. 
Forsake the foolish and live; 
Aud go in the way of understanding ; 
For by me thy days shall be multiplied, 
And the years of thy life shall be increased 
Folly is clamorous ; 
She is simple and knoweth nothing. 
She sitteth at the door of her house, 
On a seat in the high places of the city, 
To call] passengers who go right on their ways; 
* Whoso is simple let him turn in hither.’ 


To him who wanteth understanding she saith : 


‘Stolen waters are sweet, 
And bread eaten in secret is pleasant.’ 
But he kuoweth not that the dead are there, 
And that her guests are in the depths of the 
grave. 


At the tenth chapter a different style com- 
mences. From ch. x. to ch. xxii. 17, is a series 
of pithy disconnected maxims, on various sub- 
jects, and applicable to the most diverse situa- 
tion. From ch. xxii. 17 to ch, xxv. a style re- 
sembling that of the exordium, though inferior in 
elegance anid sublimity, prevails; and at the 
twenty-filth chapter the separate maxims recom- 
mence. These compose the remainder of the book, 
with the exception of the thirtieth chapter, which 
is ascribed to Agur, and the thirty-first, which is 
said to be the advice given to king Lemuel by 
his mother. Who these persons are is not known. 
The supposition that Lemuel is another name of 
Solomon does not appear to he supported by proof. 

The thirtieth chapter affords an example of 
another species of writing, closely allied to the 
proverb, and equally in favour among the Ori 
entals. It is that of riddles or enigmas, designed 
to. exercise the wit and ingenuity of the hearer, 
and to impart instruction through the medium of 
amusement. Of this kind is the riddle proposed 
by Samson (Judg. xiv. 12-18), The seventeenth 
chapter of Ezekiel contains a very beautiful 
riddle or parable, in which the king of Babylon 
is spoken of under the figure of a great eagle 
with spreading wings. Many of the symbolical. 
acts enjoiied by God upon the prophets, which 
serhaps appear to modern. readers of Scripture 
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extremely childish and ridiculous, are of the. 
same nature; and thus, however unsuited to our 
times, were perfectly well adapted to impyess and 
interest the Hebrews (e. g. Jer. xiii. 1-11; 
xviii. 1-6; xxiv. 1-10). Sometimes these riddles. 
assumed the form of a brief narration, and were 
called fables or parables. See the beautiful fable_ 
related by Jotham to the men of Shechem; and 
the touching story of the one ewe-lamb of the 
poor man, by which Nathan reproved David. 
But to return to Agur and his riddles. The 
introductory verses at first view appear obscure, 
from the absence of any apparent connection with 
what follows. But the explanation given by 
Herder appears satisfactory. ‘The.sage Agur,’ 
he says, ‘is to discourse lofty sentiments to his. 
pupils; but he begins with modesty, that, too 


_ exalted wisdom may not be expected from him,’ 


How shall he who confesses that he is not versed 
in human wisdom, be supposed to possess that 
knowledge which belongs to the holy ?. Wisdom 
for man consists. in obeying ‘every word of God” 
(ver. 5). We subjoin Herder’s version of one 
of these riddles, with the accompanying remarks. ~ 


FOUR SMALL BUT VERY ACTIVE THINGS. 
Four things are little on the earth, 
But wiser than the wisest. 
The ant race are a people without strength, 
Yet they prepare their meat in summer 
The conies are a feeble race, 
Yet build their houses in the rocks- 
The locusts have no king to rule them, ~ 
Yet all of them go forth by bands; 
The lizard,—one may seize it with his hand, 
And yet it dwells in royal palaces. 


The whole comparison was perhaps made on 
account of the last, where an animal of that sort 
(which, in warm climates, lives in the walls, and 
is very annoying) made its appearance; for the 
Orientals are fond of such conceits and involved 
propositions, especially in company, and they 
often, indeed, assemble for the purpose of enjey- 
ing them. 

The concluding chapter, containing the coun- 
sels addressed to King Lemuel by his mother, 
needs no elucidation. It presents a beautiful 
picture of female excellence in an age and coun 
try where modesty, industry, submission, and the 
domestic and matronly virtues, were esteemed the 
only appropriate ornaments of woman. 

If we turn our attention to the maxims which 
compose the greater part of the book of Proverbs, 
we shall find enough to excite our wonder and 
admiration. Here are not only the results of the 
profuundest human sagacity, the counsels and 
admonitions of the man who excelled in wisdom 
all who went before, and all who came after him, 
but of such a man writing under divine inspira- 
tion. And how uumerous, how various, how 
profound, how important are his instructions ! 

These directions are adapted to the wants of 
every class and rank of men, and to every 
relation of life, The rich and the poor, the 
learned and the ignorant, the master and the 
servant, the monarch and the subject, may here 
find the counsels they need. ‘ Apples of gold in 
baskets of silver’ are fit emblems of such prudent 
and wholesome counsels, clothed in such an ate 
tractive garb, ‘ 

_ [The boundless variety of these instructions 
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has indeed led some authors (such as De Wette, 
Introduction, § 281), who look too much to the 
human sources of the Sacred Scriptures, to allege 
that there is much in this book too remote from the 
experience of Solomon for him to have been the 
author. The writer just cited says: ‘These pro- 
verbs, judging from their number and variety, 
seem rather the productions of a whole nation 
than of a singleman. Many of them relate to 
private and rustic life; with one of which Solo- 
mon was not sufficiently acquainted, and in the 
other he could not participate.’ So again with 
reference to the introduction contained in the nine 
first chapters, the same writer says :—‘ Their 
didactic and: admonitory tone, and their strict 
injunction of chastity, agree better with the 
character of a teacher of youth, a prophet, or 
priest, than a king like Solomon.’ This is surely 
precarious reasoning; for a state life is often 
better described by a keen observer than by one 
who is actually subject to its conditions. It is, 
however, not necessary to contend that the whole 
of the Proverbs were by Solomon; aud De Wette 
himself is constrained to admit that a large share 
in the composition of the Proverbs must be 
ascribed to the wise king, ‘especially in the first 
part,’ ¢. e, ch. i—xxii. 16. There is, in fact, no 
persou historically known to us from Scripture 
to whom, taken as a-whole, they could with 
equal reason be ascribed, even apart from the 
express declaratious of the book itself (ch. i. 1; 
x. 1; xxv. 1). In one remarkable passage of 
Scripture, Solomon is said to have ‘ uttered three 
thousand proverbs’ (1 Kings iv. 32), a large 
proportion of which may be presumed to have 
been preserved in the present book. Indeed, it has 
been often supposed that this very statement has 
express reference to the proverbs contained im it. 
On the authority of this conclusion, Jerome 
(Prefat. in Prov.) erroneously states the number 
of the proverbs to be three thousand. 

The literature of the book of Proverbs is con- 
tained chiefly in the following works (besides the 
preliminary dissertations in the various Com- 
mentaries): — Melanchthon, Explicatio Prove. 
1555; Mercer, Comment. in Provv. Salom. ; 
Geiero, Provv. Salom. 1669; Schultens, Pro- 
verbia Salom. 1748; Hirtz, Vollst. Erklir. der 
Spriiche Salom. 1768; Hunt, Observations on 
the Book of Proverbs, 1775; Hodgson, On the 
Book of Proverbs, 1778; Jager, Observatt. in 
Provv. Salom. Versionem Alexand. 1788; Law- 
sou, Exposition of Proverbs, 1821; Umbreit, 
Philol. Krit. u. Philosoph. Comm. ii. d. Spriiche 
Salom. 1826. There are also translations, mostly 
with notes, by J. D. Michaelis, 1778; Doeder- 
lein, 1786; Streunsee, 1783; Kleuker, 1786; 
Reichard, 1790; Ziegler, 1791; Muntinghe, 
1800, 1802; Dahler, 1810; Holden, 1819; 
Gramberg, 1828; Bockel, 1829; and Ewald, in 
his Poetischen Biicher, vol. iv.]—L. P. H. 

PROVIDENCE. The word Providence is 
derived from the Latin (providentia, pro-widere), 
and originally meant foresight. The correspoud- 
ing Greek word (spévoiw) means forethought. 
By a well-known figure of speech, called meto- 
hymy, we use a word denoting the means by 
which we accomplish anything to denote the end 
accomplished ; we exercise care over anything 
by means of foresight, and indicate that care by 
the word foresight, On the same principle the 
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word Providence is used to signify the care God 
takes of the universe. As to its inherent nature, 
it is the power which God exerts, without inter- 
mission, in and upon all the works of his hands. 
In the language of the schoolmen, it is a con- 
tinual creation (creatio continua). But defined 
as to its visible manifestations, it is God’s pre- 
servation and government of all things. As a 
thing is known by its opposites, the meaning of 
Providence is elucidated by considering that it 
is opposed to fortune and fortuitous accidents. 

Providence, considered in reference to all things 
existing, is termed by Knapp universal ; in re- 
ference to moral beings, speciad ; and in reference 
to holy or converted beings, particular. Every- 
thing is an object of Providence in proportion te 
its capacity. The disciples, being of more value 
than many sparrows, were assured of greater pro- 
vidential care. By Providence being universal 
is intended, not merely that it embraces classes 
of objects or greater matters, but that nothing is 
too minute or insignificant for its inspection. To 
Providence considered in this relation the term 
particular is also commonly applied. 

Providence is usually divided into three divine 
acts, preservation, co-operation, and government. 
1. By preservation is signified the causing of 
existence to continue. 2. Co-operation is the act 
of God which causes the powers of created things 
to remain in being. It is not pretended that the 
existence and the powers of things are ever sepa- 
rated, but only that they are distinguishable in 
mental analysis. Co-operation varies with the 
nature of the objects towards which it is exer- 
cised. 3, Government, as a branch of Providence, 
is God's controlling all created things so as to 
promote the highest good of the whole. To this 
end every species of being is acted upon in a way 
conformable to its nature; for instance, inani- 
mate things by the laws of physical influence, 
brutes according to the laws of instinct, and 
free agents according to the laws of free agency. 
Moreover, as Providence has respect to the nature 
which God has been pleased to assign to its 
various objects, so, in common with every other 
divine act, it is characterized by divine per-» 
fections. It displays omnipresence, omniscience, 
omnipotence, holiness, justice, and benevolence. 

It has heen sometimes contended that Pro- 
vidence does not extend to all things, or to un- 
important events, and chiefly for four reasons. 
Such an all-embracing Providence, it is said, 
would (1.) be distracting to the mind of God; 
or (2.) would be beneath his dignity; or (8.)_ 
would interfere with human freedom; or (4.) 
would render God unjust in permitting evil to 
exist. In reply to these objections against a Pro- 
vidence controlling all things without exception, 
it may be ‘observed that the third and fourth 
suggest difficulties which press equally, in fact, 
upon all hypotheses, not only as to Providence, 
but as to creation, and which shall be more fully 
explained in the sequel. 

As to the first objection, that the minutia of 
the creation aré so multifarious as to confuse the 
mind of God, we are content to let it refute itself 
in every mind which has any just sense uf the 
divine knowledge and wisdom. The second ob- 
jection, that some things are beneath God’s no- 
tice, if it be not a captious cavil, must result 
from pushing too far the analogy between earthly 
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Klas and the King of ki It is an imper- 
fection in human fentates that they need + 
gerents; let us not then attribute such a weakness 
to God, fancying him such a one as 
ourselves. Again, it is to this day doubtful whe- 
ther the microscope does not display the divine 

fections as illustriously as the telescope ; there 
1s therefore no reason to deny a Providence over 
animaleula which we admit over the constellated 
heavens. What is it that we dare call insignifi- 
cant? The least of all things may be as a seed 
cast into the seed-field of time, to grow there and 
bear fruits, which shall be multiplying when time 
shall be no more. We cannot always trace the 
connections of things—we do not ponder those we 
can trace—or we should tremble to call anything 
beneath the notice of God. It has been eloquently 
said that, where we see a trifle hovering uncon- 
nected in space, bigher spirits can discern its 
fibres stretching through the whole expanse of 
the system of the world, and hanging on the 
remotest limits of the future and the past. 

In reference to the third and fourth objections 
before meutioned, namely, that an a]l-embracing 
Providence is incompatible with divine justice 
and human freedom, it should be considered 
that, in contemplating God’s Providence, the 

uestion will often arise. why was moral evil 
allowed to exist? But as this question meets us 
at every turn, and, under different forms, may 
be termed the one and the only difficulty in 
theology, it must often be considered in the pro- 
gress of this work, and may therefore require the 
less notice in the present article. We should in 
all humility preface whatever we say on the per- 
mission of evil with a confession that it is an 
inserntable mystery, which our faith receives, but 
which our reason could not prove either to be or 
not to be demanded by the perfections of God. 
But, in addition to the vindication of God’s ways 
which may be found in the overruling of evil for 
good, the following theories deserve notice :— 

1. Occasionalism, or the doctrine that God is 
the immediate cause of all men’s actions. It is 
so called, because it maintains that men only 
furnish God an occasion for what he does. It 
degrades all second causes to mere occasions, and 
turns men into passive instruments, 

2. Mechanism. Many, alarmed at the conse- 
quences which occasionalism would seem to in- 
volve, have embraced an opposite scheme. They 
criticise the definition of the laws of nature on 
which Emmons builds, and contend that occa- 
sionalism derives all its plausibility from adroitly 
availing itself of the ambiguities of language. 
They would have us view the creation as a species 
of clock, or other machine, which, being once 
made and wound up, will for a time perform its 
movements without the assistance or even pre- 
sence of its maker. But such reasoners press too 
far the analogy between the Creator and an arti- 
san. So excellent a man as Baxter was misled 
by this hypothesis, which evidently is as deroga- 
tory to God as occasionalism is fatal to the moral 
agency of man. ¢ 

8. The authors of the third scheme respecting 
the mode in which Providence permits sin sought 
to be ‘eclectics,’ or to find a path intermediate 
between mechanism and occasionalism. In their 
judgment man is actuated by God, and yet is at 
th or ond time active himself, God gives men 
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the powers of action, and preserves these powers 
every moment, but he is not the efficient cause 
of free actions themselves. This, they say, is 
involved in the very idea of a moral being, 
which would cease to be moral if it were sub- 
jected to the control of necessity, and not suffered 
to choose and to do what it saw to be best ac- 
cording to the laws of freedom. But it is asked, 
why did God create men free, and therefore 
fallible? It were presumption to think of an- 
swering this question adequately. It belongs to . 
the deep things of God. But, among the possible 
reasons, we may mention, that if no fallible 
beings had been created, there could have been 
no virtue in the universe ; for virtue implies pro- 
bation, and probation a liability to temptation 
and sin. Again, if some beings had not become 
sinful, the most glorious attributes of God would 
never have been so fully exerted and displayed. 
How could his wisdom and merey and grace 
have been adequately manifested, except by suf- 
fering a portion of his creatures to become such 
as to demand the exercise of those attributes ? 
How else could he have wrought the miracle of 
educing good from evil? In this connection we 
may allude to the 3rd chapter of Romans, where, 
as in other passages, it is declared, that the good 
which evil may be overruled to produce, cannot 
palliate, much less excuse, the guilt of sinners, 
or of those who say, ‘let us do evil that good 
may come.’ 

Among the proofs of divine Providence may 
be reckoned the following :— 

One argument in proof of Providence is ana- 
logous to one mode of proving a creation. If we 
cannot account for the existence of the world 
without supposing its coming into existence, or 
beginning to be; no more can we account for the 
world continuing to exist, without supposing it 
to be preserved; for it is as evidently absurd to 
suppose any creature prolonging as producing its 
own being. 

A second proof of Providence results from the 
admitted fact of ereation. Whoever has made 
any piece of mechanism, therefore takes pains to 
preserve it. Parental affection moves those who 
have given birth to children to provide for their 
sustentation and education. It is both reasonable 
and Scriptural to contemplate God as sustaining 
the universe because he made it. Thus David, 
having premised that the world was made by 
God, immediately descends to the course of his 
Providence (Ps. xxiii. 6; comp. ver. 13), The 
creation also evinces a Providence by proving 
God's right to rule, on the admitted principle 
that every one may do what he will with his own. 

A third ynoof of Providence is found in the 
divine perfections. Since, among the divine per-" 
fections, are all power and al] knowledge, the 
non-existence of Providence, if there be none, 
must result from a want of will in God. But no 
want of will to exereise a Providence can exist, 
for God wills whatever is for the good of the 
universe, and for his own glory; to either of 
which a Providence is clearly indispensable. 
God therefore has resolved to exercise his power 
and knowledge so as to subserve the best ends 
with his creation. ‘ He that denies Providence, 
says Charnock, ‘ denies most of God’s attributes ; 
he denies at least the exercise of them ; he denies 
his omniscience, which is the eye of Providence; 
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mercy and justice, which are the arms: of it; 
power, which is its life and motion; wisdom, 
which is the rudder whereby Providence is steered ; 
and holiness, which is the compass and rule of 
its motion” This argument for a Providence 
might te made much more impressive, did our 
limits allow us to expand it, so as to show, step 
by step, how almost every attribute, if not di- 
rectly, yet by implication, demands that God 
put forth an unceasing sovereignty over all his 
works. 

A fourth proof of God’s Providence appears 
in the order which prevails in the universe. We 
say the order which prevails, aware of the occa- 
sional apparent disorder that exists, which we 
have already noticed, and shall soon treat of 
again. That summer and winter, seed-time and 
harvest, cold and heat, day and night, are fixed 
by a law, was obvious even to men who never 
heard of God's covenant with Noah. Accord- 
ingly the ancient Greeks designated the creation 
by a word which means order (kécuos). But 
our sense of order is keenest where-we discern it 
in apparent confusion. The motions of the hea- 
venly bodies are eccentric and intervolved, yet 
are most regular when they seem most lawless. 
They were therefore compared by the earliest 
astronomers to the discords which blend in a 
harmony, and to the wild starts which often 
heighten the graces of a dance. Modern astro- 
nomy has revealed to us so much miraculous 
symmetry in celestial phenomena, that it shows 
us far more decisive proofs. of a Ruler seated on 
the circle of the heavens, than were vouchsafed 
to the ancients. Moreover, many discover proofs 
of a Providence in. snck facts as the proportion 
between the two sexes, the diversities of the coun- 
tenance, as well as human nature and the nature 
of all things continuing always the same; since 
such facts show that all things are controlled by 
an unchanging power. 

An objection to proofs of Providence, derived 
from the order of the universe, is thought to spring 
from the seeming disorders to which we cannot 
shut onr eyes. Much is said of plagues and earth- 
quakes, of drought, flood, frost, and famine, with 
a thousand more natural evils. But it deserves 
consideration whether, if there were no Provi- 
dence, these anomalies would not be the rule 
instead of the exception ;—whether they do not 
feelingly persuade us that the course of nature is 
upheld by a power above nature, and without 
which it would fall to nothing ;—whether they 
may not be otherwise necessary for more im- 
nee ends than fall within the scope of our 

nowledge. 5 

A fith proof of a Providence is furnished by 
the fact that so many men are here rewarded: and 
punished according to a righteous law. The 
wicked often feel compunctious visitings in the 
midst of their sins, or smart under the rod of 
civil justice, or are tortured with natural evils. 
With the righteous all things are im general re- 
versed. The miser aud envious are punished as 
soon as they begin to commit their respective 
sins; and some virtues are their own present 
reward. But we would not dissemble that we 
are here met with important objections, although 
infinitely less, even though they were uvanswer- 
able, than beset such as would reject the doctrine 
ef Providence. It is said, and we grant, that 
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the righteous are trodden under foot, and the 
vilest men exalted ; that the race is not to the 
swift, nor the battle to the strong; that virtue 
starves, while vice is fed; and that schemes for 
doing good are frustrated, while evil plots suc- 
ceed, But we may reply, 1. The prosperity of 
the wicked is often apparent, and well styled a 
shining misery. Who believes that Nero en- 
throned was happier than Paul in chains ? 
2. Weare often mistaken in calling such or such 
an afflicted man good, and such or such a prosper* 
ous man bad. 3. The miseries of good men are 
generally occasioned by their own fault, since they 
have been so fool-hardy as to run’ counter to the 
laws by which God acts, or have aimed at cer- 
tain ends while neglecting the appropriate means. 
4, Many virtues are proved and augmented by 
trials, and not only proved, but produced, so that 
they would have had no existence without them. 
Many of David's noblest qualities would never 
have been developed but for the impious attempts 
of Saul. Job’s integrity was uof only tested, but 
strengthened, by Satan’s being permitted to sift 
him as wheat. Patience. experience, and hope 
were brought as ministering angels to men, of 
whom the world was not worthy, through trials 
of cruel mockings and scourgings. 5. The un- 
equal distribution of good and evil, so far as it 
exists, carries our thoughts forward to the last 
judgment, and a retribution according to the 
deeds done in the body, and can hardly fail of 
throwing round the idea of eternity a stronger air 
of reality than it might otherwise wear. All per- 
plexity vanishes as we reflect that, ‘ He cometh to 
judge the earth.’ 6. Even if-we limit our views 
to this world, but extend them to all our ac- 
quaintance, we cannot doubt that the tendencies, 
though not always the efiects, of vice are to 
misery, and those of virtue to happiness. These 
tendencies are’ especially clear if our view em- 
braces a whole lifetime, and the clearer the longer 
the period we embrace. The Psalmist (Ps. |xxiii.) 
was at first envious at the foolish, when he saw 
the prosperity of the wicked; hut as “his views 
became more comprehensive, and he understood 
their end, his language was, ‘ How are they 
brought into desolation as in a moment! they 
are utterly consumed with terrors!” The pro- 
gressive tendency of vice and virtue to reap each 
its appropriate harvest is finely illustrated by 
Bishop Butler—best of all perhaps in his picture 
of an imaginary kingdom of the good, which 
would peacefully subvert all others, and fill the 
earth. Indeed, as soon as we Jeave what is im- 
mediately before our eyes, and glauce at the 
annals of the world, we behold so many mani- 
festations of God, that we may adduce as 

A sixth proof of Providence the facts of his- 
tory. The giving and transmission of a revela- 
tion, it has been justly said,—the founding of 
religious institutions, as the Mosaic and the Chris- 
tian,—the raising up of prophets, apostles, and 
defenders of the faith,—the ordering of particular 
events, such as the Reformatiou,—the more re- 
markable deliverances: noticed in the lives of 
those devoted to the good of the world, &c.—all 
indicate the wise and benevolent care of God 
over the human family. But the historical proot 
of a Providence is perhaps strongest where the 
wrath of man has been made to praise God, or 
where efforts to dishonour God have been con: 
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atrained to do him honour. Testimony in favour 
vf piety has fallen from the impious, and has had 
a double value, as coming from the unwilling. 
They who have fought against the truth have 
‘been used by God as instruments of spreading 
the knowledge of it, awakening an interest in it, 
or stimulating Christians to purify it from human 
additions, and to exhibit its power. The sci- 
entific researches also with which infidels have 
wearied themselves to overthrow a revelation have 
proved at last fatal to their darling scepticism. 
Too many histories, like Gibbon’s, have been writ- 
ten as if there were no God in the heavens, sway- 
ing the sceptre of the earth. But a better day is 
approaching; and it is exhilarating to observe 
that Alison, the first British historian of the age, 
writes in the spirit which breathes in the histo- 
rical books of the Bible, where the free actions 
of man are represented as inseparably connected 
with the agency of God. If we may judge of the 
future by the past, as the scroll of time unrolls, 
we, or our posterity, and some think glorified 
spirits in a yet higher degree, shall see more and 
more plainly the hand of God operating, till 
every knee shall bow. Judgments, now a great 
deep, shall become as the light that goeth forth. 
The tides of ambition and avarice will all be 
seen to roll in subserviency to the designs of God. 
To borrow the illustration of another, ‘ We shall 
behold the bow of God encircling the darkest 
storms of wickedness, and forcing them to mani- 
fest his glory to the universe.’ 

As a seventh ground for believing in Provi- 
dence, it may be said that Providence is the ne- 
cessary basis of all religion. For what is religion ? 
One of the best definitions calls it the belief in a 
superhuman Power, which has great influence in 
human afiairs, and ought therefore to be wor- 
shipped. But take away this influence in human 
affwrs, and you*cut off all motive to worship. 
To the same purpose is the text in Hebrews: ‘ He 
trat cometh to God must believe that he is, and 
what he is a rewarder of such as diligently seek 
him.’ If then the religious sentiments thrill us 
not in vain,—if all attempts of all men to com- 
mune with God have not always aud everywhere 
been idle,—there must be a Providence. 

In the erghth place, we may advert for a mo- 
ment to the proof of Providence from the com- 
in0n consent of mankind, with the single ex- 
ception of atheists. The Epicureans may be 
classed with atheists, as they are generally thought 
to have been atheists in disguise, and a god after 
their imaginations would be, to all intents and 
purposes, no god. The Stoics were also atheists, 
believing only in a blind fate arising from a per- 
petual concatenation of causes contained in na- 
ture. The passages acknowledging a Providence 
in Cicero, Seneca, Plutarch, and all the ancient 
moralists, are numerous and decisive, but too 
accessible or well known to need being quoted, 

In the /ast place, the doctrine of Providence 
# abundantly proved by the Scriptures. Some- 
times it is declared that the Most High ruleth in 


the kingdom of men, and giveth it to whomsoever 


he will; as much as to say that nothing can 
withstand his power. Again, lest we may think 


‘gome things beneath his notice, we read that he 


numbereth the hairs of our heads, careth for 
Hiltes, and disposeth all the lots which are cast. 
The care of God for man is generally argued, 
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@ fortiori, from his care for inferior creatures, 
One Psalm (xci.) is devoted to show the provi- 
dential security of the godly: another (xciii.) 
shows the frailty of man; and a third (ciy.) the 
dependence of all orders in creation on Gods 
Providence for food and breath. In him, it is 
elsewhere added, we live, and move, and have 
our being. He, in the person of Christ, sustaineth 
all things by the word of his power, and from 
him cometh down every good and perfect gift, 
But nowhere perhaps is a Providence so pointedly 
asserted and so sublimely set forth as in some of 
the last chapters of Job; and nowhere so va- 
riously, winningly, and admirably exhibited as 
in the history of Joseph. 
The principal writers on this important subject 
are: — Gomarus, Explicatio Doct. Orthod. de 
Providentia, 1597; Sander, Ueber die Vorse- 
hung, 1780; Bormann, Die Christl. Lehre d. 
Vorsehung, 1820; Feldmann, Moira, oder i. d, 
Gottl. Vorsehung, 1830; Leibnitz, Essais de 
Theodicée, 1840; Rougemont, Du Monde dans 
ses Rapports avec Dieu, 1841; and the Treatises 
and Discourses on Providence by Charnock, 
Flavel, Hopkins, Hunter, Sherlock, and Faweett. 
—J. D. B. ‘ 


PRUNING-HOOK. [Vinz.] 


PSALMS, BOOK OF. This collection of 
sacred poetry received its name, YaAyol, in con- 
sequence of the lyrical character of the pieces of 
which it consists, as intended to be sung to stringed 
and other instruments of music. The word (from 
WdArw, to toueh or strike a chord) is thus aptly de- 
fined by Gregory of Nyssa ( Tract. ii, i Psalmos,. 
cap. 3): Waruds éorw 7 did Tod dpydvouv Tov 
povotxod pedwdla, Another name, Psalter, was. 
given to this book from the Greek paarnhpioy, the: 
stringed instrument to which its conteuts were 


originally sung. The Hebrew title odnn (Rab-- 


binic form, with 7 elided, ON or pon) signifies. 
hymns or praises, and was probably adopted on: 
account of the use made of the collection in divine 
service, though only a part can be strictly called. 
songs of praise, not a few being lamentations and. 
prayers. There is evidently no proper correspond- 
ence between the titles in the two languages, 
though each is suitable. The word answering to. 


pan is uvor, and not Wadpol, which rather: 
corresponds to DYWOND, lyrical odes,—a name 
which, though so plainly appropriate, does not 
appear to have been generally given to the book, 
at least so far as the Hebrew usage can now be: 
ascertained. This is the more singular, inasmuch 
as no fewer than sixty-five of the songs distinctly: 
bear the title of 1)119,while only one (Ps. cxlv. 1): 


is styled MOMN. That the name DWDM did,. 
however, obtain in ancient times, rather than the: 


present title ordnn, may be presumed from the 
use of Wadpof in the Septuagint and the New 


Testament, and of J¥QXOLMW in the Peshito. 


In Ps. 1xxii. 20 we find all the precedirlg com- 
ositions (Ps. i.-1xxii.) styled Prayers of David, 
feedings many of them are strictly prayers, and. 
all are pervaded by the spirit and tone of suppli- 
cation. 
All the best judges, as Lowth, Herder, De Wette,. 
Ewald, Tholtck, and others, pronounce the poetry 
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of the Psalms to be of the lyric order. ‘ They 
aze,’ says De Wette (Linleitung in die Psalmen,* 
p- 2), ‘lyric in the proper sense; for among the 
Hebrews, as among the ancients generally, poetry, 
singing, and music were united, and the inscrip- 
tions to most of the Psalms determine their con- 
nection with music, though in a way not always 
intelligible to us. Also as works of taste these 
compositions deserve to be called lyric. The 
essence of lyric poetry is the immediate expres- 
sion of feeling ; and feeling is the sphere in which 
most of the Psalms move. Pain, grief, fear, hope, 
joy, trust, gratitude, submission to God, every- 
thing that moves and elevates the heart, is ex- 
pressed in these songs. Most of them are the 
lively effusions of the excited susceptible heart, 
the fresh offspring of inspiration and elevation of 
thought; while only a few are spiritless imita- 
tions and compilations, or unpoetic forms of 
prayer, temple hymns, and collections of pro- 


verbs.’ For fuller information on this subject see 
Porrry. 
Tirrzs. All the Psalms, except thirty-four, 


bear superscriptions. According to some there 
are gnly twenty-five exceptions, as they reckon 
9297 a title in all the Psalms which com- 
mence with it. To each of these exceptions the 
Talmud (Babyl. Cod. Avoda Sarah, fol. 24, 
col. 2) gives the name NIN) NYO, Orphan 
Psalm, 

The authority of the titles isa matter of doubt. 
By most of the ancient critics they were considered 
genuine, and of equal authority with the Psalms 
themselves, while most of the moderns reject them 
wholly or in part. They were wholly rejected at 
the close of the fourth century by Theodore of 
Mopsuestia, one of the ablest and most judicious 
of ancient interpreters (Rosenmiiller, Hist. Inter- 
pretationis Librorum Sacrorum, P. iii., p. 256). 
Qn the other hand it deserves to be noticed that 
they are recetved by Tholuck and Hengstenberg 
in their works on the Psalms. Of the antiquity of 
the inscriptions there can be no question, for they 
are found in the Sept. They are supposed to be 
even much older than this version, since they were 
no longer intelligible to the translator, who often 
makes no sense of them. Their obscurity might, 
however, have been owing not so much to their an- 
tiquity as to the translator’s residence in Egypt, 
and consequent ignorance of the Psalmody of the 
Temple service in Jerusalem. At any rate the ap- 
pearance of the titles in the Sept. can only prove 
them to be about as ancient as the days of Kzra. 
Then it is argued by many that they must be as 
old.as the Psalms themselves, since it is customary 
for Oriental poets to prefix titles to their songs, 
AInstances are found in Arabic poems, but these 
are very unlike the Hebrew inscriptions. Much 
more important traces of the custom appear in Isa. 
XXxvili. 9, in Hab. iii. 1, and in 2 Sam. i. 
17, 18 (Tholuck’s Psalmen, p. xxiv.). The 
other instances commonly appealed to in Exod. 
xv. 1, Deut. xxxi. 30, Judg. v. 1,2 Sam. xxii. 1, 
furnish no evidence, since they are not proper 
titles of the songs so much as brief statements 
connecting them with the narrative, But in 
2Sam. xxii. 1, and Num. xxiv. 3, there is strong 


* Of this valuable Einleitung a translation, 
vather too free to be faithful, is given in the 
American Biblical Repository, vol. iii. 
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proof of the usage, if, with 'Tholuck, we take the 
verses as inscriptions, and not as integral parts of 
the songs, which most hold them justly to be from 
their poetical form. ae 

The following considerations militate against 
the authority of the titles. 1. The analogy be- 
tween them and the subscriptions to the Apos- 
tolical Epistles. The latter are now universally 
rejected: why not the former? 2. The Greek 
and Syriac versions exhibit them with great and 
numerous variations, often altering the Hebrew 
(as in Ps. xxvii.), and sometimes giving a head- 
ing where the Hebrew has none (as in Ps. xcili.- 
xcvii.). Would the ancient translators have 
taken such liberties, or could such variations 
have arisen, if the titles had been considered 
sacred like the Psalms themselves? At any 
rate the existence of these glaring variations is 
sufficient to induce a distrust of the titles in their 
present form, even though they had been once 
sanctioned by inspired authority. If ever Ezra 
settled them, the variations in versions and ma- 
nuscripts (Kichhorn’s Einleitung, iii., pp. 490, 
495) have tended since to make them doubtful. 
3. The inscriptions are occasionally at variance 
with the contents of the Psalms. Sometimes the 
author is incorrectly given, as when David is 
named over Psalms referring to the captivity, as 
in Ps. xiv. 73; xxv. 22; li. 20, 21; Ixix. 36. It 
is not unlikely, however, as Tholuck thinks, 
that these references to the exile were added 
during that period to the genuine text of the 
royal singer. Others, as Calvin and Heng- 
stenberg, with far less probability take -these 
passages in a figurative or spiritual sense. Also 
Ps, cxxxix. cannot well be David’s, for its style 
is not free from Chaldaisms. Then sometimes 
the occasion is incorrectly specified, as in Ps. 
xxx., unless indeed this refers to the dedication 
of the site of the Temple (1 Chron. xxii. 1), as 
Rosenmiiller, Tholuck, and Hengstenberg, think 
after Venema. 

On the whole, as the result of this inyestiga- 
tion, it seems the part of sober criticism to receive 
the titles as historically valid, except when we 
find strong internal evidence against them. 

The design of these inscriptions is to specify 
either the author, or the chief singer (never the 
latter by name, except in Ps. xxxix.), or the his- 
torical subject or occasion, or the use, or the style 
of poetry, or the instrument and style of music. 
Some titles simply designate the author, asin Ps. 
xxv., while others specify several of the above 
particulars, as in Ps. li. The longest and fullest 
title of all is prefixed to Ps. lx., where we have 
the author, the chief musician (not by name), 
the historical occasion (comp. 2 Sam. viii.), the 
use or design, the style of poetry, and the instru- 
ment or style of music. It is confessedly very 
difficult, if not impossible, to explain all the 
terms employed in the inscriptions; and hence 
critics have differed exceedingly in their conjec- 
tures. The difficulty, arising no doubt from 
ignorance of the Temple music, was felt, | it 
would seem, as early as the age of the Sept.; and 
it was felt so much by the translators of our 
Authorized Version, that they generally retained 
the Hebrew words, even though Luther had set 
the example of translating them to the best of his 
ability. It is worth observing that the difficulty 
appears to have determined Coverdale, 1535, tc 
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grit neal nearly all except names of authors; thus 
alg en is lix. in his Boog ‘sea 
—a Psalme of David. 
the terms left untranslated or obscure in 
our Bible, it may be well to offer some explana- 
tion in this place, taking them in alphabetical 
order for the sake of convenience. On this sub- 
ject most commentators offer instruction, but the 
reader may especially consult Rosenmiiller, 
Scholkia in Comp. Redacta, vol. iii. 14-22; De 
Wette, Commentar iiber die Psalmen, pp. 21-37, 
and Ewald, Poet. Biicher, i. 169-180, 195. 
Aijeleth shahar, 7MWN NON, hind of the 
morning, t. e, the sun, er the dawn of day. This 
occurs ouly in Ps. xxii., where we may best take 
it to designate a song, perhaps commencing with 
these words, or bearing this name, to the melody 
of which the psalm was to be seng. So most of 
the ablest critics after Aben-Ezra. Yet Tholuck 
and Hengstenberg, after Luther, suppose it to 
denote the subject of the psalm, meaning David 
himself, or typically the Messiah. 


Alamoth, moby, Ps. xlvi., probably signifies 
virgins, and hence denotes music for female 
voices, or the treble. So Gesenius, Tholuck, and 
Hengstenberg, after Gusset, who, in Comment. 


Ling. Hebr. sub voce nby, explains it—vox 
clara et acuta, quasi virginum (see below under 
Sheminith). é 

AL-taschith, nnvin-bs, destroy thou not, is 
found over Ps. lvii., lviii., lix., lxxv., and sig- 
nifies, by general consent, some well-known ode 
beginning with the expression, to the tune of 
which these compositions were to be sung. 


Degrees, mibynn, appears over fifteen Psalms 
(exx.-cxxxiy.), called Songs of Degrees, and 
has been explained in various ways, of which the 
following are the chief. 1. The ancients under- 
stood by it stairs or steps, as appears from the 
Sept. version of the title, 5} ray avaBa@uay, and 
the Vulgate, carmen graduum, song of the steps ; 
and in accordance with this, Jewish writers re- 
late (Mishna, Sucah, cap. v. 4), that these Psalms 
were sung on fifteen steps, leading from the court 
of Israel to the court of the women. This ex- 
planation is now exploded, though Fiirst, in his 
Concordance, sanctions it. 2. Luther, whom 
Tholuck is inclined to follow, renders the title a 
song in the higher choir, supposing the Psalms 
to have been sung from an elevated place or as- 
cent, or with elevated voice. 3. Gesenius and 
De Wette think the name refers to a peculiar 
rhythm in these songs, by which the sense 
advances by degrees, and so ascends from clause 
to clause. Thus in Ps. cxxi. :— 

1. I will lift up my eyes to the hfs, 
From whence cometh my help. 

2. My help cometh from the Lord, 
The maker of heaven and earth. 

8. He will not suffer thy foot to be moved, 
Thy keeper will not slumber : 

4, Behold, he will neither s/umber nor sleep, 
The keeper of Israel. ; 

5. Jehovah is thy keeper, 
Jehovah, thy shade on thy right hand. 

* * # * 


3 


7. Jehovah will Keep thee from all evil, 


He will Zeep thy soul: © 
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8. Jehovah will Keep thy going out and thy com- 
ing in, } : 
From this time even for evermore. 

To this very ingenious and not improbable ex- 
planation it is objected, that this rhythm by gra- 
dation (as De Wette calls it) is not obvious in 
the structure of all these songs, and therefore 
could hardly suggest the name. 4, According 
to the most prevalent and probable opinion, the 
title signities song of the ascents, or pilgrim song, 
meaning a song composed for, or sung during the 
journeyings of the people up to Jerusalem, whether 
as they returned from Babylon, or as they statedly 
repaired to the national solemnities. So Herder 
(Geist der Ebr. Poesie, ii. 353-357) and Ewald 
(Poet. Bucher, i. 195). Journeys to Jerusalem 
are generally spoken of as ascents, on account of 
the elevated situation of the city and temple 
(see Ezra vii. 9, and especially Ps. cxxii. 4), 
This explanation of the name is favoured by the 
brevity and the contents of these songs, and by 
the versions of Aquila, Symmachus, and Tkeo- 


dotion, who render mbyn by dvaBdoess. 

Gittith, TMM, appears over Ps. viii., Ixxxi., 
Ixxxiv., and is of very uncertain meaning, though 
not improbably it signifies an instrament or tune 
brought from the city of Gath. So Rosenmiiller, 
De Wette, Ewald, Hengstenberg, and Tholuck, 
In the opinion of not a few the word comes from 
M4, wine-press, and denotes either an instrument 
or a melody used in the vintage. So the Sept. 
renders it ixtp tév Anvav. The new Lexicons 
of Gesenius and Fiirst give other explanations 
[Musica Insrruments]. : 

Higgaion, }\°171, is found over Ps. ix. 16, and 
probably means either mwsical sownd, according 
to theopinion of most, and the Sept. @57 5 or medi- 
tation according to Tholuck and Hengstenberg 
(see more below under Selah). 

Jeduthun, }1TNY), is found over Ps. xxxix., 
Ixii., Ixxvil., and is generally taken for the name 
of choristers descended from Jeduthun, of whom 
we read in 1 Chron. xxv. 1, 3, as one of David's 
three chief musicians or leaders of the Temple 
music. This use of the name Jeduthun for 
Jeduthunites is just like the well-known use of 
Israel for the Israelites. It is most probable that 
in Ps. xxxix. Jeduthun himself is meant, and not 
his family. So Rosenmiiller and Hengstenberg 
[Jepuruun]. 

Jonath-elem-rechokim, DPN nbs N35), the 
mute dove among strangers, found only over 
Ps. lvi., may well denote the subject of the song, 
viz., David himself, ‘when the Philistines took 
him in Gath ;’ or it is the name or commence- 
ment of an ode to the air of which this psalm was 
sung. 

Leannoth, ny), in the title of Ps. Ixxxvili. 
means to sing, denoting that it was to be sung in 
the way described. 


Mahalath, nbn, occurs in Ps. liii. and 
lxxxviii., and denotes, according to some, a sort 
of flute, according to Gesenius in his last edition 
of his Thesaurus, a lute, but in the opinion of 
Fiirst, a tune, named from the first word of some 
popular song. Upon Mahalath Leannoth, Ps. 
Ixxxviii.. is accordingly a direction to chaunt it 
to the instrument or tune called mahalath. 


Maschil, SW, is found in the title of thirteen 


« 
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psalms. According to Gesenius, De Wette, and 
others, it means a poem, so called either for its 
skilful composition or for its wise and pious strain. 
The common interpretation, which Tholuck and 
Hengstenberg follow, makes it a didactic poem, 


from Siown, to teach or make wise. There seems 
very little to choose between the two opinions. 
‘Michtam, ON3%, is prefixed to Ps. xvi., lvi.- 
Ix., and is subject to many conjectures. Many, 
after Aben-Ezra, derive it from ON3, gold, and 
understand.a golden psalm, se called either on 
account of its excellence, or because written 
in golden letters. Hengstenberg understands 
mystery, and supposes that these Psalms, more 
than others, have a deep or occult sense. Others, 
after the Sept., which gives oryAoypadta, fancy 
that the word means @ poem engraved on a pillar 
or monument. But the true explanation is most 
likely that offered by Gesenius, De Wette, Rosen- 
miiller, and Tholuck, who hold ON3% to be only 
another form of M3, by the familiar interchange 
of the kindred Jetters O and 3, and to signify a 
writing or poem. Iris actually found in this form 
over Hezekiah’s song in Isa. xxxviii. 9. 
Muth-labben (Ps. x.) presents a perfect riddle, 
owing to the various readings of MSS., and 
the contradictory conjectures of the learned. Be- 


sides the common reading yd nio-y, upon 


death to the son, we have nindy and mindy, the 
same word that is used in Ps. xlvi. (see above 
Alamoth). Some explain it as the swhject or 
occasion of the song, but most refer it to the music. 
Gesenius, in his last edition, renders it—with vir- 
gins’ voice for the boys, i.e. to be sung by a choir 
of boys in the treble. 

Neginoth, 113943, Ps. iv. and four others; over 
Ps. Ixi. neginah in the singular, though some 
MSS. give neginoth here also. This name, from 
$33, to strike a chord, like paAdw, clearly denotes 
stringed instruments in general. 

Nehiloth. n\>*N} (Ps. v.), comes most likely 


from 22M, to perforate, and denotes pipes or 
fiuies. Hengstenberg, however, fancies it means 


tots or heritages, from bry , to possess, and points 
out the subject of the Psalm. 


Selah, nbp. is found seventy-three times in the 
Psalms, generally at the end of a sentence or pa- 
Fagraph ; but in Ps. lv. 19 and lvii. 3 it stands in 
the middle of the verse. While most authors 
have agreed in considering this word as somehow 
relating to the music, their conjectures about its 
precise meaning have varied greatly. But at pre- 
sent these two opinions chiefly obtain. Some, 
including Herder, De Wette, and Ewald (Poet. 


Bicher, 1. 179), derive it from mop or bbp, to 
raise, aud understand a raising of the voice or 
music ; others, after Gesenius, in Thesaurus, de- 


rive it from bp, to be still or silent, and under- 
stand a pause in the singing. So Rosenmiiller, 
Hengstenberg, and Tholuck. Probably selah was 
used to direct the singer to be silent, or to pause a 
little, while the instruments played an interlude 
or symphony. Ir Ps. ix. 16 it occurs in the 
¢xpression higgaion selah, which Gesenius, with 
much probability, renders tnstrumental music, 
pause, t.¢. let the instruments strike up a sym- 
“yhony, and let the singer pause. By Tholuck and 
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Hengstenberg, however, the two words are ren- 
dered meditation, pause, i. e. let the singer medi- 
tate or reflect while the music stops. 

Sheminith, TID (Ps. vi. and xii.), means 
properly eighth, and denotes either, as some think, 
an instrument with eight chords, or, more likely, - 
music in the lower notes, or bass, So Gesenius, 
De Wette, Tholuck, and Hengstenberg. This is 
strongly favoured by 1 Chron. xv. 20, 21, where 
the terms alamoth and sheminith clearly denote 
different parts of music: the former auswering te 
our ¢reble, and the latter to the bass, an octave 
below. : 

Shiggaton, }))31 (Ps. vii.), denotes, according 
to Gesenius and Fiirst, a song or hymn; but 
Ewald and Hengstenberg derive it from IW, to 
err or wander ; and hence the former understands 
@ song uttered in the greatest excitement, but the 
latter, error or wandering, supposing that the 
aberrations of the wicked are the subject of the 
Psalm. According to Rosenmiiller, De Wette, 
and Tholuck, it means a plaintive song or elegy. 

Shushan, WW (Ps. lx.), and in plural sho- 
shannim (Ps. xlv., Ixix., Ixxx.). This word com- 
monly signifies ZiZy, and probably denotes either 
an instrument bearing some resemblance to a lily 
(perhaps cymbal), or a melody named lily for its 
pleasantness. Hengstenberg contends that it ex- 
presses the subject, ze, some delightful theme, 
Eduth, NYY, is joined to it in Ps, lx. and lxxx., 
giving the sense lily of testimony, the name of a 
tune, according to Tholuck ; or Lily of song, ac- 
cording to Gesenius, who understands a lyric 
pipe. 

AvuTHORs.—Many of the ancients, both Jews 
and Christians, maintained that all the Psalms 
were written by David: which is one of the 
most striking proofs of their wneritical judg- 
ment. So the Talmudists (Cod. Pesachim, c. x. 
p- 117); Augustine, who is never a good critic 
(De Civ. Det, xvii. 14); and Chrysostom (Prol. 
ad Psatmos). But Jerome, as might be ex- 
pected, held the opinion which now universally 
prevails (Epist. ad Sophronium). The titles 
and the contents of the Psalms most clearly show 
that they were composed at different and remote 
periods, by several poets, of whom David was only 
the largest and most eminent contributor. In 


the titles the author is indicated by 5, to, i. e. ‘ be- 
longing to,’ prefixed to his name, hence called 
lamed auctoris. Svume suppose, without good 


reason, that b prefixed to a musician’s name, e. g. 
Asaph, indicates, not the author, but simply the 
head singer. According to the inscriptions we 
have the following list of authors :— 

1. David, ‘the sweet Psalmist of Israel’ 
(2 Sam. xxiii, 1). To him are ascribed seventy- 
three Psalms in the Hebrew text (not seventy- 
four, as De Wette and Tholuck state; nor seventy- 
one, as most others have counted); and at least 
eleven others in the Sept., namely, xxxili., xliit, 
XCL., XCIV.-xCiX., Civ., Cxxxvil.; to which may 
be added Ps. x., as it forms part of Ps. ix. in that 
version. From what has been advanced above 
respecting the authority of the titles, it is obviously 
injudicious to maiutain that David composed a] 
tliat have his name prefixed in the Hebrew, or tu 
suppose that he did not compose some of the eleven 
ascribed to him in the Sept., and of the others 
which stand without any author’s name at all, 


ap to be David's. 

eu we censider David's eminence as a poet, 
and the delight he took in sacred song, we cannot 
wonder that he should be the author of so many 
of the Psalms.—no fewer, in al] likelihood, than 
half the collection: the wonder rather should be, 
that we do not fiud more of his fine odes, for it 
is certain he wrote some which are not in this 
book ; see, in 2 Sam. i. 19-27, his lament over 
Saul and Jonathan, and in 2 Sam, xxiii. 1-7, his 
last inspired effusion. 

His character and merit as the father of Hebrew 
melody and music—for it was in his hands and 
under his auspices that these flourished most*—are 
thus set forth by the Son of Sirach (ch. xlvii. 8-10), 
‘In all his work he gave thanks. To the Holy 
and Most High he sang songs with all his heart, 
in words of praise (Sfware ddtns), and he loved 
his Maker. He set singers also before the altar, 
and from their music (#xov) sweet melody re- 
sounded. He gave splendour to the feasts, and 
adorned the solemn times unto perfection (uéxor 
cvurredctas), in that they praised His holy name, 
and the sanctuary pealed with music from early 
morn.’ 

David’s compositions are generally distin- 
guished by sweetness, softness, and grace; but 
sometimes, as in Ps. xviii., they exbibit the sub- 
lime. His prevailing strain is plaintive, owing to 
his multiplied and sore trials, buth before and 
after his ceeupation of the throne. How often was 
he beset with dangers, harassed by foes, and chas- 
tised of God! And, under these circumstances, 
héw was bis spirit bowed down, and gave vent 
to its plaints and sorrows on the saddened chords 
of the lyre! But in the midst of all he generally 
found relief, and his sorrow gave place to calm con- 
fidenceand joy in God. What wonder, that a soul 
80 susceptible and devout as his should manifest 
emotions so strong, so changeful, and so various, 
seeing that he passed through the greatest vicissi- 
tudes of life. God took him from the sheepfolds 
to feed Jacob his people, and Israel his inheritance 
(Ps, Ixxviii. 70, 71). See Herder’s Getst der 
Ebr. Poesie, ii. 297-301 ; and especially Tholuck 
(Psalmen, Einleitung. § 3), who gives a most 
admirable exhibition of the Psalmist’s history and 
services. 

The example and countenance of the king na- 
furally led others to cultivate poetry and music. 
It appears from Amos vi. 5, that lovers of pleasure 
took David's compositions as a model for their 
worldly songs: how much more would the lovers 
of piety be induced to follow him by producing 
sacred songs and hymns! The fine psalm in 
flab. iii, is an exact imitation of his style as seen 


“* It was he, as Herder observes, that collected 
the scattered wild field-flowers and planted them 
as a royal parterre ‘on Mount Zion. 
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in Ps. xviii. And the celebrated singers of his” 
day were men, like himself, moved by the diving 
afflatus not only to excel in music but also ta 
indite hallowed poetry. Of these Psalmists the 
names of several are preserved in the titles. _ 

2. Asaph is named as the author of twelve 
Psalms, viz. 1., Ixxiii.-lxxxiii. He was one 
of David's chief musicians [AsapH]. All the 
poems bearing his name cannot be his ; for in Ps. 
lxxiv., lxxix., and Ixxx. there are manifest allu- 
sions to very late events in the history of Israel. 
Either, then, the titles of these three Psalms must 
be wholly rejected, or the name must be here 
taken for the ‘sons of Asaph ;’ which is not impro- 
bable, as the family continued for many genera- 
tions in the choral service of the Temple. Asaph 
appears from Ps. 1., Ixxiii., and Ixxviii., to have 
been the greatest master of didactic poetry, excel- 
ling alike in sentiment and in diction, 

3. The sons of Korah was another family of cho- 
risters (see Koran, at the end), to whom eleven 
of the most beautiful Psalms are ascribed. The 


authorship is assigned tothe Korahites in general, _ 


not because mauy of them could have been en-— 
gaged in composing one and the same song, but 
because the name of the particular writer was 
unknown or omitted. However, in Ps. Ixxxviii 
we tind, besides the family designation, the name 
of the individual who wrote it, viz.— ; 

4, Heman was another of David's chief singers 
(1 Chron. xv. 19); he is called the Ezrahite, as 
being descer:ded trom some Ezrah, who appears te © 
have been a descendant of Korah; at least Heman™ 
is reckoued a Kohathite (1 Chron. vi. 33-38), and 
was therefore probably a Korahite; for the Kohath- 
ites were continued and counted in the line of 
Korah; see 1 Chron. vi. 22, 37, 38 [Hxman]. 
Thus Heman was both an Ezrahite and of the sons 
of Korah. That Ps. lxxxviii. was written by bim ~ 
is not uulikely, though many question it. 

5. Ethan js reputed the author of Ps. Ixxxix. 
He also is called the Ezrahite, but this is either a 
mistake, or he as well as Heman had an ancestor 
named Ezrah, of whom nothing is known. The 
Ethan intended in the title is doubtless the Levite 
of Merari’s family whom David made chief mu- 
sician along with Asaph and Heman (1 Chron. vi. 
44; xxv. 1,6). The Psalm could not, however, 
he composed by him, for it plainly alludes (ver. 
38-44) to the downfall of the kingdom. 

6. Solomon is given as the author of Ps. lxxi 
aud cxxvii., and there is no decided internal eyi- - 
dence to the contrary, though most consider him 
to be the subject, and not the author, of Ps, 
1xxii. 

7. Moses is reputed the writer of Ps. xc., and 
there is no strong reason {o doubt the tradition. 
But the Talmudists, whom Origen, and even Je 
rome, follow, ascribe fo him also the ten succeed- 
ing Psalms (xci.-c.), on the principle that the ano- 
nymons productions belonged to the last-named 
author. This priuciple is manifestly false, since 
in several of these Psalms we find evidence that 
Moses was not the author. In Ps. xcv. the forty 
years’ wandering in the wilderness is referred tc 
as past; in Ps. xevii, 8, mention is made of Zion 
and Judah, which proves that it cannot be dated 
earlier than the time of David ; and in Ps. xcix, 6, 
the prophet Samuel is named, which also prover 
that Moses could not be the writer. tn 

Jeduthun is sometimes, without just ground, 
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held to be named as the author of Ps. xxxix. (see 
above, under that head). Many conjectures have 
been formed respecting other writers, especially of 
the anonymous psalms. The Sept. seemingly 
gives, as authors, Jeremiah (Ps. cxxxyil.), and 
Haggai and Zechariah (Ps. cxxxviil.).* But these 
conjectures are too uncertain to call for further 
notice in this place. 
The dates of the Psalms, as must be obvious from 
what has been stated respecting the authors, are 
yery various, ranging from the time of Moses to 
that of the Captivity—a period of nearly 1000 
years. In the time of king Jehoshaphat (about 
z.c. 896) Ps. Ixxxili., setting forth the dangers 
of the nation, as we read in 2 Chron. xx. 1-25, was 
composed either by himself, as some suppose, or 
most likely, according to the title, by Jahaziel, 
a Levite of the sons of Asaph,’ who was then an 
inspired teacher (see 2 Chron. xx. 14). In the 
days of Hezekiah, who was himself a poet (Isa. 
xxxvill, 9-20), we may date, with great proba- 
bility, the Korahitic Psalms xlvi. and xlviil., 
- which seem to celebrate the deliverance from Sen- 
nacherib (2 Kings xix. 35). In the period of the 
Captivity Were evidently written such laments as 
Ps, xliv., Ixxix., cii., and cxxxvii.; and after its 
close, when the captives returned, we must mani- 
festly date Ps. lxxxv. and cxxvi. Some have 
maintained that several psalms, especially Ixxiv., 
were written even in the days of the Maccabees ; 
but this is contrary to every probability, for, ac- 
cording to all accounts, the Canon had been closed 
before that time [Canon]. 

Couuecrion anp ARRANGEMENT.—As the 
Psalms are productions of different authors in 
different ages, we are led to inquire how and 
when they were collected. The book has been 
styled by some moderns the Anthology of Hebrew 
lyric poetry, as if it consisted of a selection of the 
most admired productions of the sacred muse; but 
the name is not altogether appropriate, since seve- 
ral pieces of the highest poetic merit are, to our 
knowledge, not included, namely, the songs of 
Moses in Exod. xv, and Deut. xxxii.; the song 
of Deborah in Judg. v.; the prayer of Hannah 
in | Sam. ii. 1-10; and even David’s lament over 

‘Saul and Jonathan in 2 Sam. i. 18-27. To these 
may be added the song of Hezekiah in Isa. 
xxxvill. 9-20; and the prayer of Habakkuk in 
Hab. ii. The truth seems to be, as Ewald and 
Tholuck maintain, that the collection was made 
not so much with reference to the beauty of the 
pieces as to thetr adaptation for devotional use in 
publke worship. This view sufficiently accounts 
for omitting most of the above pieces, and many 
others, as being either too individual or tuo secu- 
Jar in their application. It may account for 
nut including the lament over Jonathan, and for 
the fact that only two of Solomon’s compositions 
(Ps. xxii. and cxxvii.) are professedly given, 
though “his songs were a thousand and five’ (1 
Kings iv. 32, 33), His themes were secular, and 
therefore not suitable for this collection, 

When the Psalms were collected and by whom, 
aye questions that cannot be confidently answered. 
The Talmudists most absurdly considered David 
the collector (Cod. Beracoth, c. ip. 9). It is 


* Hitzig (Comment. tiber die Psalmen) ascribes 
to Jeremiah a large number of the elegiac or 
Fiaintive psalms 
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certain that the book, as it now stands, could not 
have been formed before the building of the second 
temple, for Ps. cxxvi. was evidently composed at 
that period. In all probability it was formed 
by Ezra and his contemporaries, about B.c. 450 
(Ewald’s Poet. Bucher, ii. 205). But in the 
arrangement of the book there is manifest’ proof of 
its gradual formation out of several smaller collece 
tions, each ending with a kind of doxology. 

The Psalter is divided in the Hebrew into five 
books, and also in the Sept. version, which proves 
the division to be older than .c. 200. Some have 
fancied that this five-fold division did not origi- 
nally exist, but that it arose simply from a desire 
te have as many parts in the Psalms as there are 
in the law of Moses. But strong reasons demand 
the rejection of such a fancy. Why should this 
conformity to the Pentateuch be desired and 
effected in the Psalms, and not also in Proverbs 
or in the Prophets? The five hooks bear decided 
marks of being not arbitrary divisions, but dis- 
tinct and independent collections. by various 
hands. 

The jirst book (i.-xli.) consists wholly of 
David’s songs, his name being prefixed to all ex- 
cept i., ii., X., and xxx; and it is evidently 
the first collection, having been possibly made in 
the time of Hezekiah, who is known to have 
ordered a collection of Solomon’s proverbs (Prov. 
xxv. 1), and to have commanded the Levites to 
sing the words of David (2 Chron. xxix. 30). 

The second book (xlii.-lxxii.) consists mainly 
of pieces by the sons of Korah (xlii.-xlix.), and by 
David (li.-lxv.), which may have been separate 
minor collections. At the end of this book is 
found the notice—‘ The prayers of David the son 
of Jesse are ended ;’ and hence some have thought 
that this was originally the close of a large collec- 
tion comprising Ps. i.-lxxii. (Carpzov, Intro- 
ductio, &c. ii. 107). But that the second was 
originally distinct from the first book, is proved 
by the repetition of one or two pieces; thus Ps. 
lili. is plainly the same as Ps. xiv., with only a 


notable variation in the Divine name, God, pnb, 


being used in the former wherever Lord, 1311), is 
found in the latter. So also Ps. lxx. is but a re- 
petition of Ps. xl. 13-17, with the same singular 
variation in the Divine name. It is not likely 
that this collection was made till the period of the 
Captivity, if interpreters are right in referring Ps. 
xliv. to the days of Jeremiah. aes 
The third book (1xxiii.-1xxxix.) consists chiefly 
of Asaph’s psalms, but comprises apparently two 
smaller collections, the one Asaphitic (Ixxiil.- 
Ixxxiii.), the other mostly Korahitic (1xxxiv.- 
Ixxxix.). The collector of this book had no in- 
tention to bring together songs written by David, 
and therefore he put the above notice at the end 
of the second book (see De Wette’s Psalmen, 
Einleitung, p. 21). The date of this collection 
must be as late as the return from Babylon, for 
Ps. ixxxv. implies as much, 
The fourth book (xc.-cvi.) and the jifth (cvii.- 
cl.) are made up chiefly of anonymous liturgie 
pieces, many of which were composed for the ser- 
vice of the second.temple. In the last book we 
have the Songs of Degrees (cxx.-cxxxiv.), which 
seem to have been originally a separate collection. 
The five books may, with some propriety, be thus 
distinguished; the first Davidic, the second Ko- 
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ing at Asaphitic, and the two remain- 

In the mode of dividing and numbering the 
Psalms, some Hebrew MSS. vary from the printed 
text. In some, Ps. i. and ii. are given as one, 
the first being reckoned as only introductory ; 
which accounts for the various reading’ in Acts 
xii. 33. So also Ps. xlii. and xliii. are some- 
times joined into one, as they evidently ought to 
be. In the Septuagint also, which the Vulgate 
follows, the arrangement varies from the common 
order, for it joms Ps. ix. and x. together, and 
thus its numbering falls one behind the Hebrew 
as far as Ps. cxlvii., which it cuts into two at 
ver. 12, and thus returns to the common enumera- 
tion. There is also in the Sept. an apocryphal 
Psalm, numbered cli, on David’s victory over 
Goliath. ~ 

Various classifications of the Psalms have been 
proposed (Carpzoy, Introductio, &c., ii. 132-134). 
Tholuck would divide them, according to the 
matter, into songs of praise, of thanksgiving, of 
complaint, and of instruction. De Wette suggests 
another method of sorting them (Einleitung, p. 3), 


into—l. Hymns codan in the proper sense), as 
Vili. xviii. ; 2. National Psalms, as lxxviii. cv.; 
3. Psalms of Zion and the Temple, as xv. xxiv.; 
4, Psaims respecting the King, as ii. cx.; 5. 
Psalms of complaint, as vii. xxii.; and 6. Re- 
ligious Psalms, as xxiii., xci. It is obvious, 
however, that no very accurate classification can 
be made, since many are of diversified contents 
and uncertain tenor. 

Canowiciry anp Usre.—The inspiration and 
canonical authority of the Psalms are esta- 
blished by the most abundant and convincing 
evidence. They never were, and never can be, 
rejected, except by impious impugners of all 
divine revelation. Not to mention other ancient 
testimonies [Canon], we find complete evidence 
in the New Testament, where the book is quoted 
or referred to as divine by Christ and his apostles 
‘at least seventy times. No other writing is so 
frequently cited; Isaiah, the next in the scale of 
‘quotation, being cited only about fifty-five times. 
Twice (Luke xx. 42 and Acts i, 20) we find dis- 
tinct mention of the Book of Psalms (BiBdos 
Waruav). Once, however (Luke xxiv. 44), the 
name Psalms is used not simply for this book, 
but for the Hagiographa, or the whole of the third 
division of the Hebrew Scriptures [Haaio- 
G@rapua], because in it “the Psalms are the first 
and chief part; or possibly, as Havernick suggests 
(Einleitung, § xiv. p. 78), because the division 
consists mainly of poetry’ It deserves notice 
that in Heb. iv. 7, where the quotation is taken 
from the anonymous Ps. xcv., the book is indi- 
cated by David, most likely because he was the 
largest. and most eminent contributor, and also 
the patron and model of the other Psalmists. For 
the same reasons many ancient and modern 

‘authors often speak of the book as the Psalms of 
David (Carpzov, Introd. ii. 98), without intend- 
ing to ascribe all the productions to him. 

In every age of the church the Psalms have 
been extolled for their excellence and their use 
for godly edifying (Carpzoy, /. c. pp. 109-116). 

“Indeed, if Paul’s estimate of ancient inspired 
“Scripture (2 Tim. iii. 15-17) can be justly applied 
~ 0 any single book, that book must be the Psalms. 
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Even in the New Testament there is scarcely a 
work of equal practical utility. Basil the Great 
and Chrysostom, in their homilies (see Suiceri 
Thes. Eccles, sub Waduds), expatiate most elo- 
quently, and yet judiciously, on its excellence. 
The close of Basil’s eulogy is to this effect: ¢ In 
it is found a perfect theology (évrad0a gv: eodoyla 
TeXela); prophecy of Christ’s sojourn in the flesh, 
threatening of judgment, hope of resurrection, 
fear of retribution, promises of glory, revelations 
of mysteries,—all things are treasured in the book 
of Psalms, as in some great and common store- 
house.” Among the early Christians it was cus- 
tomary to learn the book by heart, that psalmody 
might enliven their social hours, and soften the 
fatigues and soothe the sorrows of life. They em- 
ployed the Psalms not only in their religious as- 
semblies, of which use we find probable mention in 
1 Cor. xiv. 26, but also at their meals and before! 
retiring to rest, as Clement of Alexandria testifies: 
Quota TG OeG WaArmol cai Buvor rapa Thy éEotlacw, 
mpd Te THs KoiTns. Of their use at meals we find 


an example also in the institution of the Lord's 


supper (Matt. xxvi. 30). 

The great doctrines and precepts embodied in 
the Psalms, what views they give of God and his 
government, of man and his sinfulness, of piety 
and morals, of a future state, and of the Messiah, 
are most ably set forth by Tholuck in his Einlet- 
tung, § 4. 

It may be well here to notice what are called the 
vindictive Psalms, namely, those which contain 
expressions of wrath and imprecations against the 
enemies of God and his people, such as Ps. lix., 
Ixix., Ixxix., and which in consequence are apt 
to shock the feelings of some Christian readers, 
In order to obviate this offence, most of our pious 
commentators insist that the expressions are not 
maledictions or imprecations, but simple declara- 
tions of what will or may take place. But this 
is utterly inadmissible ; for im several of the most 
startling passages the language in the original is 
plainly imperative, and not indicative (see Ps. 
lix. 14; Ixix. 25, 28; Ixxix. 6), The truth is, 
that only a morbid benevolence, a mistaken phil- 
anthropy, takes offence at these Psalms; for in 
reality they are not opposed to the spirit of the 
Gospel, or to that love of enemies which Christ 
enjoined. Resentfhent against evil-doers is so 
far from being sinful, that we find it exemplified 
in the meek and spotless Redeemer himself (see 
Mark iii, 5). If the emotion and its utterance 
were essentially sinful, how could Paul (1 Cor. 
xvi. 22) wish the enemy of Christ to be accursed 
(dvd0eua), or say of his own-effemy, Alexander 
the coppersmith, ‘ the Lord reward him according 
to his works’ (2 Tim. iv. 14); and, especially, 
how could the spirits of the just in heaven call on 
God for vengeance (Rev. vi. 10)? See a good 
article on this subject (The Imprecations in the 
Scriptures) in the American Bibliotheca Sacra 
for February, 1844. 

The following are among the chief and best 
exegetical helps for explaining this book :—Poli 
Synopsis ; Venema, Comment. in Psalmos ; De 
Wette’s Commentar iiber die Psalmen, 1836; 
Rosenmiilleri Scholia in Epit. Redacta, vol. ii. 5 
Maureri Comment. Crit. Grammaticus, vol. i. ; 
Hitzig’s Comment. und Uebersetzung ; Ewald’s 
Poet. Biicher, vol. ii.; Tholuck’s Uebersetzung 
und Ausiegung der Psalmen; and Hengsten- 
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herg’s Commentar ueber die Psalmen. The 
works of Tholuck and Hengstenberg form to- 
gether the very best helps, leaving nothing to be 
desired by the critical and devout student of the 
Psalms. 

The principal English works on the Book of 
Psalms are the translations (mostly with notes) 
of Mudge, 1744; Edwards, 1755 ; Fenwick, 1759; 
Green, 1762; Street, 1790; Wake, 1793; Geddes, 
1807; Horsley, 1815; Fry, 1819; French and 
Skinner, 1830; Noyes, 1831 (Boston,U.S.); Wal- 
ford, 1837; Bush, 1838 (New York): and the 
Commentaries of Ainsworth, 1639; Hammond, 
1659 ; Merrick, 1768 ; Horne, 1771; and Dimock, 
1791.—B. D. 

PSALTERY. [Musicar Instruments. | 

PTOLEMAIS, [Accuo.] 

PTOLEMY. This common name of the 
Greek kings of Egypt does not occur in the ca- 
nonical Scripture, but is frequent in the books 
of Maccabees and in Josepbus (see the article 
Kayrr). 

PUBLICAN (Gr. reAdvns; among the Ro-~ 
mans pudlicands), a person who farmed the 
taxes and public revenues, ‘This office was 
usually held by Roman knights, an order instituted 
as early as the time of Romulus, and composed 
of men of great consideration with the govern- 
ment, ‘the principal men of dignity in their 
several countries,’ who occupied a kind of middle 
rank between the senators and the people (Joseph. 
Antig. xii. 4). Although these officers were, 
according to Cicero, the ornameut of the city and 
the strength of the commonwealth, they did not 
attain to great offices, nor enter the senate, so 
Jong as they continued in the order of knights. 
They were thus more capable of devoting their 
attention to the collection of the public revenue. 

The publicans were distributed into three 
classes ; the farmers of the revenue, their partners, 
and their securities, corresponding to the Man- 
cipes, Socii, and Prades. They were all under 
the Questores A®rarii, who presided over the 
finances at Rome. Strictly speaking, there were 
only two sorts of publicans, the Mancipes and 
the Socii. The former, who were generally of 
the equestrian order, and much superior to the 
Jatter in rank and character, are mentioned by 
Cicero with great honour and respect (Orat. pro 
Plancio, 9); but the common publicans, the col- 
lectors or receivers of the tribute, as many of the 
Socii were, are covered both by heathens and 
Jews with opprobriam and contempt. 

The name and profession of a publican were, 
indeed, extremely odious among the Jews, who 
submitted with much reluctance to the taxes 
levied by the Romans. The Galileans or He- 
rodians, the disciples of Judas the Gaulonite, 
were the most turbulent and rebellious (Acts v. 
87). They thought it unlawful to pay tribute, 
and founded their refusal to do so on their 
being the people of the Lord, because a true 
Israelite was not permitted to acknowledge any 
other sovereign than God (Joseph. Antig. xviii. 2). 
The publicans were hated as the instruments by 
which the subjection of the Jews to the Roman 
emperor was perpetuated; and the paying of 
tribute was regarded as a virtual acknowledgment 
of his sovereignty. They were also noted for 
their imposition, rapine, and extortion, to which 
they were, perhaps, more especially prompted by 
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having a share in the farm of the tribute, as 
they were thns tempted to oppress the people with 
illegal exactions, that they might the miore 
speedily enrich themselves. Theocritus consi- 
dered the bear and the lion the most cruel 
among the beasts of the wilderness; and among 
the beasts of the city the publican and the para- 
site. Those Jews who accepted the office of pub- 
lican were execrated by their own nation equally 
with heathens: ‘Let him be unto. thee as ap 
heathen man and a publican’ (Matt. xviii. 17). 
It is said they were not allowed to enter the 
temple or synagogues, to engage in the public 
prayers, fill offices of judicature, or even give tes- 
timony in courts of justice. According to the 
Rabbins, it was a maxim that a religious man 
who became a publican was to be driven out of 
the religious society (Grotius, ad Maté. xviii. 3 
Lightfoot, Hor. Heb. ad Matt, xviii.). They 
would not receive their presents at the temple any 
more than the price of prostitution, of blood, or of 
anything wicked and offensive. 

There were many publicans in Judea in the 
time of our Saviour, of whom Zaccheus was pro- 
bably one of the principal, as he is called ‘ chief 
among the publicans (Ihuke xix. 2), a phrase sup- 
‘posed to be equivalent to our Commissioner of the 
Customs. Matthew appears to have been an in- 
ferior publican, and is described as ‘ sitting at 
the receipt of custom’ (Luke v. 27). Jesus was 
reproached by the Jews as the friend of publicans 
and sinners, and for eating with them (Luke vii. 
34); but such was his opinion of the unbelieving 
and self-righteous chief-priests and elders who 
brought these accusations, that he replied unto 
them, ‘ The publicans and the harlots go into the 
kingdom of God before you’ (Matt. xxi. 31). 
The parable of the Pharisee and the Publican who 
went up in to the temple to pray (Luke xviii. 10) 
is a beautiful illustration of the distinction between 
hypocrisy and true piety. When Jesus visited 
the house of Zacchzeus, who appears to have been 
emiueutly honest and upright, he was assured by 
him that he was ready to give one half of his 
goods to the poor; and if he had taken anything 
from any man by false accusation, to ‘ restore 
him fourfold’ (Luke xix. 8). This was in refer- 
ence to the Roman law, which required that when 
any farmer was convicted of extortion, he should 
return four times the value of what he had frau- 
dulently obtained. There is no reason to suppose 
that either Zaccheus or Matthew had been guilty 
of unjust practices, or that there was any exception 
to their characters beyond that of being engaged 
in an odious employment. Some other exam- 
ples of this occur, Suetonius ( Vesp.) mentions 
the case of Sabinus, a collector of the fortieth 
penny in Asia, who bad several statues erected te 


him by the cities of the province; with this in- 


scription, ‘ To the honest tax- farmer.’ 

It has been imagined by some commentators 
that, by the Jewish laws, it was forbidden to pay 
tribute to foreigners, or to be employed as pub- 
licans under them (Deut. xvii. 15); but publicans 
that were Jews are so often mentioned in the New 
Testament, that Dr. Lardner inclines to think the 
Roman tribute was collected chiefly by Jews. He 
conceives that in most provinces the natives were 
employed in the towns as under-collectors, and 
that the receivers-general, or superior officers, 
ouly were Romans. As the office was so exe 
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tremely odious, the Romans might deem it prudent 
to employ e»me natives in collecting the taxes; 
and there is ‘tle doubt that in every district they 
would tind Jews willing to profit by the subjec- 
tion of their country, and to accept appointments 
from their conquerors.—G. M. B. 

PUBLIUS (Hémduos), governor of Melita at 
the time of Paul's shipwreck on that island (Acts 
xxviii. 7,8). Paul having healed his father, pro- 
bably enjoyed his hospitality during the three 
months of his stay in the island. An inscription 
found in Malta designates the governor of the 
island by the same title (paros, ‘first’ or ‘ chief’), 
which Luke gives to Publius [Menrra]. 

PUDENS (Tovdqs), one of the persons whose 
salutations Paul, writing from Rome, sends to 
Timothy (2 Tim. iv. 21). Nothing is really 
known of him ; but the martyrologies make him 
to have been a person of figure at Rome, of the 
senatorial order, and father of two pious virgins, 
Praxis and Pudentia. Yet, by a strange incon- 
grtuity, he is also deemed fo have been one of the 
seyeuty disciples. A female disciple, of the name 
of Claudia (KAavia), is mentioned in the same 
verse ; aud as a poet of the time, Martial, speaks 
of the marriage of a Pudens and Claudia, the 
same persons are supposed to be intended, But 
this sort of identification requires little notice ; 
and if Pudens and Claudia were husband and 
wife, itis unlikely that the apostle would have 
interposed another name between theirs. 

PUL, king of Assyria [Assyria]. 

PULSE. [Po1.]| 

PUNISHMENTS. This subject is properly 
sestricted to the penalty imposed on the commis- 
sion of some crime or offence against law. It 
is thus distinguished from private retaliation or 
revenge, cruelty, torture, popular violence, cer- 
tain customs of war, &c. Human punishments 
are such as are inflicted immediately on the 
person of the offender, or indirectly upon his 
goods, &c. For the leading points in the litera- 
ture of the question concerning future and divine 
punishment see Sour. Capital punishment is 
usually supposed to have been instituted at the 
deluge (Geu. ix. 5, 6): ‘At the hand of every 
mans brother will I require the life of man: 
whoso sheddeth man’s blood, by man shall his 
blood be shed ; for in the image of God made he 
man,’ Arnheim, however, contends that the, 
words MN WN, must be rendered Ais kinsman, 
or near relative (compare xiii. 8, DNS D'WIN, 
or margin), aud thus explains the precept: if 
DANN, one stranger slay another, the kinsmen of 
the murdered man are the avengers of blood; but 
if he be slain by MN WX, one of his own kin- 
dred, the other kiusmen must not spare the mur- 
derer, for if they do, then divine providence will 
require the blood—that is, will avenge it. Cer- 
tainly capital punishment for murder was not 
inflicted’ ou Cam, who was purposely preserved 
from death by divine interposition (iv. 14, 15), 
and was simply doomed to banishment from 
the scene of his crime to a distant country, to a 
total disappointment in agricultural labour, and to 
the life of a fugitive and a vagabond, far from the 
manifested presence of the Lord (11, 14); although 
the same reason existed in equal force in his case, 
namely, the creation of man in the image of God. 
We are inclined to regard the whole of the 
blessing’ pronounced upon the Noachide, includ- 
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ing this precept, as intended to encourage them te 
re-people the earth, by promises, &c., correspond 
ing to the misgivings which ‘were naturally 
created by the catastrophe they had just escaped s 
such as a continuation of the dread of man in the 
inferior creatures, a reinstatement of mau in do- 
minion over them (comp. i. 28), an assurance of 
God’s high regard for human life, notwithstand- 
ing his late destruction of all but themselves, 
and the institution of the most natural and 
efficient mode of preserving it, by assigning the 
punishment of homicide to the nearest of kin, no 
doubt, however, under the superintendence of the 
head of every family, who appears to have been 
the legislator till the reconstitution of things, spi- 
ritual and civil, at Sinai, when this among other 
ancient laws was retained, perhaps unavoidably, 
but at the same time regulated (Num. xxxy. 
9-34). This interpretation would account for 
the custom of blood-revenge among all the an- 
cient and Asiatic nations. Certainly those who 
generahze this precept into an authority for ca- 
pital punishment by courts of law in Christan 
nations, ought, by parity of reason, to regard the 
prehibition of blood (Gen. ix. 4) of equal obliga- 
tion. The punishment of death appears among the 
legal powers of Judah, as the head of his family, 
and he ordered his daughter-in-law, Tamar, to be 
burnt (xxxvili, 24). It is denounced by the king 
of the Philistines, Abimelech, against those of his 
people who should injure or insult Isaac or his 
wife (xxvi. 11, 29). Similar power seems to have 
been possessed by the reigning Pharaoh in the 
time of Joseph (xli. 13). 

In proceeding to cousider the punishments 
enacted by Moses, reference will be made to the 
Scriptures only, because, as Michaelis observes, 
the explanation of the laws of Moses is not to 
be sought in the Jewish commentators. Nor 
will it be necessary to specify the punishments 
ordered by him for diflerent oflences, which 
will be found under their respective names 
[ApuLTERY, Ipotarry, &c.]. The extensive 
prescription of capital punishment by the Mosaic 
law, which we cannot consider as a dead letter, 
may be accounted for by the peculiar cireum- 
stances of the people. ‘They were a nation of 
newly-emancipated slaves, aud were by nature 
perhaps more than commouly intractable; and if 
we may judge by the laws enjoimed on them, 
which Mr. Hume well remarks are a safe index 
to the manners and disposition of any people, we 
must infer that they had imbibed all the dege- 
neratiug influences of slavery among heathens, 
Their wanderings and isolation did not admit of 
peual settlements or remedial punishments, They 
were placed under immediate divine government 
aud surveillance. Hence, wilful offences evinced 
an incorrigibleness, which rendered death the only 
meaus of ridding the community of such trans- 
gressors ; and which was ultimately resorted to 
in regard to all individuals above a certain 
age, in order that a better class might enter 
Canaan (Num. xiv, 29, 32, 35). If capital 
punishment in Christian nations be defended 
from the Mosaic law, it ought in fairuess to be 
extended to all the cases sanctioned by that 
law, and among the rest, as Paley argues, to the 
doing of any work on the Sabbath-day (Mor 
Phil, b.vy. ch. 7). We have the highest au- 
thority for saying, that the Mosaic law of divorce 
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was a condescension to circumstances (Matt. 
xix, 8)—a condescension which may have ex- 
tended somewhat further. 

'Tke mode of capital punishment, which eon- 
stitutes a material element in the character of any 
law, was probably as humane as the circum- 
stances of Moses admitted. It was probably re- 
stricted to lapidation or stoning, which, by skil- 
ful management, might produce instantaneous 
death. It was an Egyptian custom (Exod. vil. 
26). The public effusion of blood by decapitation 
cannot be proved to have been a Mosaic punish- 
ment, nor even an Egyptian ;, for, in the instance 
of Pharaoh’s chief baker (Gen. xl. 19), ‘ Pharaoh 
shall lift up thine head from off thee,’ the mar- 
ginal rendering seems preferable, ‘shall reckon 
thee and take thine office from thee.’ He is said 
to have been ‘hanged’ (xli. 13); which may pos- 
sibly mean posthumous exposure, though no in- 
dependent evidence appears of this custom in 
ancient Egypt (Wilkinson’s Manners and Cus- 
toms, vol. ii. p. 45). The appearance of deca- 
pitation, ‘slaying by the sword,’ in later times (2 
Sam. iv. 8, 20, 21, 22; 2 Kings x. 6-8) has no 
more relation to the Mosaic law than the decapi- 
tation of John the Baptist by Herod (Matt. xiy. 
8-12); or than the hewing to pieces of Agag before 
the Lord by Samuel, as a punishment a kind (1 
Sam. xv. 33); or than the office of the Chereth- 
ites, NID (2 Sam. viii. 18; xv. 18; xx. 7, 23), or 
headsmen, as Gesenius understands by the word, 
from M3, ‘to chop off’ or ‘hew down’ (execu- 
tioners belonging to the body-guard of the king) ; 
whereas execution was ordered by Moses, probably 
adopting an ancient custom, to be begun first by 
the witnesses, a regulation which constituted a tre- 
mendous appeal to their moral feelings, and after- 
wards to be completed by the people (Deut. xiti. 
10; xvii. 7; Josh. vii. 25 ; John viii. ¥). It was a 
later innovation that immediate execution should 
be done by some personal attendant, by whom the 
office was probably considered as an honour (2 
Sam. i. 15; iv. 12), Stoning therefore was, pro- 
bably, the only capital punishment ordered by 
Moses. It is observable that neither this nor any 
other punishment was, according to his law, at- 
tended with insult or torture (comp. 2 Mace. vii,). 
Nor did his laws admit of those horrible mutila- 
tions practised by other nations. For instance, he 
prescribed stoning for adulterers (comp. Lev. xx. 
10; Kzek. xxiii. 25; xvi. 38, 40; John yiii. 5); 
but the Chaldaans cut off the noses of such offend- 
ers (Ezek. xxiii. 25). According to Diodorus, the 
Egyptian monarch, Actisanes, punished robbers 
in like manner, and banished them to the confines 
of the desert, where a town was built called Rhi- 
nocolura, from the peculiar nature of their punish- 
ment, and where they were compelled to live by 
their industry in a barren and inhospitable region 
G. 60). Mutilation of such a nature amounts to a 
perpetual condemnation to infamy and crime. It 
will shortly be seen that the Zex talionis, ‘an eye for 
an eye, &c., was adopted by Mosesas the principle, 
but not the mode of punishment. He seems also 
to have understood the true end of punishment, 
which is not to gratify the antipathy of society 
against crime, nor moral vengeance, which belongs 
to God alone, but prevention. ‘ All the people shall 
hear and fear, and do no more so presumptuously’ 
(Deut. xvii, 13; xxix. 20). His laws are equally 
free from the characteristic of savage legislation, 
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that of involving the family of the offender ii hia 
punishment. He did'not allow parents to be put ~ 

to death for their children, nor children for their 
parents (Deut. xxiv. 16), as did the Chaldeans 
(Dan. vi. 24), and the kings of Israel (comp. 1 
Kings xxi.; 2 Kings ix. 26). Various punish- 
ments were introduced among the Jews, or became 
known to them by their intercourse with other 
nations,—viz., precipitation, or throwing, or caus- 
ing to leap, from the top of a rock: to which ten 
thousand Idumzans were condemned by Ama- 
ziah, king of Judah (2 Chron. xxv. 12). The 
inhabitants of Nazareth intended a similar fate 
for our Lord (Luke iv. 29). This punishment 
resembles that of the Tarpeian rock among the 
Romans. Dichotomy, or cutting asunder, appears 
to have been a Babylonian custom (Dan. 1. 55 
ii. 29; Luke xii. 46; Matt. xxiv. 51); but 
the passages in the Gospels admit of the milder 
interpretation of scourging with severity, discard 
ing from office, &c. Beating to death, tuuma- 
vicuds, was a Greek punishment for slaves. It was 
inflicted on a wooden frame, which probably de- 
rived its name from resembling a drum or tim- 
brel in form, on which the criminal was bound 
and beaten to death (2 Mace. vi. 19, 28; comp. 
v. 80). In Josephus (de Mace.) the same in:. 
strument is called tpoxés,'or ‘ wheel’ (§§ 5, 9). 
Hence to beat upon the tympanum, to drum to 
death, is similar to ‘ breaking on the wheel’ (Heb. 
xi. 35). David inflicted this among other cruel- 
ties upon the inhabitants of Rabbath-ammon 
(1 Chron, xx. 3). Fighting with wild beasts 
was a Roman punishment, to which criminals 
and captives in war were sometimes condemned 
(Adam, Roman Antiq., p. 344; '2 Tim. iv. 17; 
comp. | Cor. xv. 32). Drowning with a heavy 
weight around the neck, was a Syrian, Greek, 
and. Roman punishment. This, therefore, being 
the custom of the enemies of the Jews, was 
introduced by our Lord to heighten his ad- 
monitions (Matt. xvii. 6). Josephus records 
that the Galileans, revolting from their com- 
manders, drowned the partizans of Herod (Anti. 
xiv. 15. 20). The Persians had a singular punish- 
ment for great criminals. A high tower ‘was 
filled a great way up with ashes, the criminal 
was thrown into it, and the ashes by means of 
a wheel were continually stirred up and raised 
about him till he was suffocated (2 Mace. xiii. 
4-6. The lion's den was a Babylonian punish- 
ment (Dan. vi.), and is still customary in Fez 
and Morocco (see accounts of by Hoest. c. ii. 
p- 77). Bruising and pounding to death in a 
mortar is alluded. to in Prov. xxvii. 22. | For 
crucifixion, see the Article, 

Posthumous insults offered to the dead bodies 
of criminals, though common in other nations, 
were very sparingly allowed by Moses. He 
permitted ovly hanging on a tree or gibbet; 
but the exposure was limited to a day, and burial 
of the body at night was commanded (Deut. 
xxi. 22). Such persons were esteemed ‘ cursed 
of God’ (comp. Josh. viii. 29; x. 26; 2 Sam. 
iy. 12)—a law which the later Jews extended 
to crucifixion (John xix. 81, &c.; Gal. iii. 
18). Hanging alive may have been a Canaan- 
itish punishment, since it was practised by the 
Gibeonites on the sons of Saul (2 Sam. xxi. 9), 
Another posthumous insult in later times con- 
sisted in heaping stones on the body or grave 
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Bi AE pear (Josh. vii. 25, 26). To 
‘make heaps’ of houses or cities isa phrase de- 
noting complete and ignominious destruction 
xxv. 2; Jer. ix. 11), Burning the dead 
seems to have been a very ancient posthu- 
mous insult: it was denounced by Judah against 
his daughter-in-law, Tamar, when informed that 
she was with child (Gen. xxxviii. 24). Selden 
thinks that this means merely branding on the fore- 
head (De Jure N. ef G., vii. 5). Moses retained 
this ancient ignominy for two offences only, which 
from the nature of things must have been com- 
paratively rare, viz., for bigamy with a mother 
and her daughter (Lev. xx. 4), and for the case 
of a priest's daughter who committed whoredom 
(xxi. 9). Though ‘burning’ only be specified 
in these cases, it may be safely inferred that the 
ious death of the criminals, probably by 

idation, fs to be understood (comp. Josh. vii. 
25). Among the heatiens this merciful prelimi- 
nary was not always observed, as for instance in 
the case of Shadrach, Meshach, and Abednego 
(Dan. iii.). 

Among the minor corporal punishments or- 
dered by Moses, was scourging; or the inflic- 
tiongef blows on the back of an offender with 
arod. It was limited by him to forty stripes, 
a number which the Jews in later times were 
so careful not to exceed, that they inflicted 
but thirty-nine (2 Cor. xi. 24). It was to be 
inflicted on the offender lying on the ground, in 
the presence of a judge (Lev. xix. 20; Deut. 
xxii. 18; xxv. 2, 3). We have abundant evi- 
dence that it was an ancient Egyptian punish- 
ment. Nor was it unusual for Egyptian super- 
intendents to stimulate labourers to their work 
by the persuasive powers of the stick. Women 
received the stripes on the back, while sitting, from 
the hand of a man; and boys also, sometimes 
with their hands tied behind them. The modern 
inhabitants of the valley of the Nile retain the 
predilection of their forefathers for this punish- 
ment. The Moslem say ‘ Nezel min e’semma 
e’nebéot baraka min Allah: ‘The stick came 
down from heaven a blessing from God.’ Cor- 
poral punishment of this kind was allewed by 
Moses, by masters to servants or slaves of both 
sexes (Exod. xxi, 20). Scourging was common in 
after times among the Jews, who associated with 
it no disgrace or inconyenience beyond the phy- 
sical pain it occasioned, and from which no 
station was exempt (Prov. xvii. 26 ; comp. x.13; 
Jer. xxxvii. 15-20). Hence it became the sym- 
bol for correction in general (Ps. ]xxxix. 32), 
Solomon is a zealous advocate for its use in edu- 
cation (Prov. xiii, 24; xxiii. 13, 14; comp. 
Eccles, xxx. 1). In his opinion ‘ the blueness of 
a wound cleanseth away evil, and stripes the 
inward parts of the belly’ (Prov. xx. 30). It was 
inflicted for ecclesiastical offences in the syna- 
gogue (Matt. x. 17; Acts xxvi.11). The Mosaic 
law, however, respecting it, affords a pleasing 
contrast to the extreme and unlimited scourging 
known among the Romans, but which, according 
to the Porcian law, could not be inflicted upon a 
Roman citizen (Cicero, Pro Rabirio, 3; ad 
Famil. x. 32; in Verrem, v.53; comp. Acts xvi. 
22-37; xxii, 25). Reference to. the scourge with 
scorpions, z. ¢. a whip or scourge armed with knots 


_ or thorns, occurs in 1 Kings xii. 11. So in La- 


tin, scorpio means ‘ virga nodosa vel aculeata.’ 
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would be the most just of all, if it could be in- 
stantaneously and universally inflicted. But 
when delayed it is apt to degenerate into revenge. 
Hence the desirableness that it should be regu- 
lated and modified by law. The one-eyed 
man, mentioned by Diodorus Siculus (xii.), com- 
plained that if he lost his remaining eye, he 
would then suffer more than his victim, who 
would still have one left. Phavorinus argues 
against this law, which was one of the twelve 


tables, as not admitting literal execution, because — 


the same member was more valuable to one man 
than another; for instance, the right hand of a 


scribe or painter could not be so well spared as” 


that of a singer. Hence that law, in later times, 
was administered with the modification, ‘Ni cum 
eo pacet,’ except the aggressor came to an agree- 
ment with the mutilated person, de talione redi- 
menda, redeem the punishment by making com- 
pensation. Moses accordingly adopted the prin- 
ciple, but lodged the application of it in the 
judge. ‘If aman blemish his neighbour, as he 
hath done, so shall it be done to him. Life 
for life, eye for eye, tooth for tooth, wound for 
wound, stripe for stripe, breach for breach’ (Exod. 
xxi. 23-25; Lev. xxiv. 19-22). His system of 
compensations, &c., occurs in Exod. xxi. He, how- 
ever, makes wilful murder, even of a slave, always 
capital, as did the Egyptians. Roman masters 
had an absolute right over the life of their slaves 
(Juvenal, vi. 219), The Egyptians doomed the 


false accuser to the same punishment which he en-' 


deavoured to bring on his victim, as did Moses 
(Deut. xix.19). Imprisonment, not as a punish- 
ment, but custody, till the royal pleasure was 
known, appears among the Egyptians (Gen. xxxix. 
20,21). Moses adopted it for like purposes (Lev. 
xxvi. 12). In later times, it appears as a punish- 
ment inflicted by the kings of Judah and Israel 
(2 Chron. xvi. 10; 1 Kings xxii. 27; Jer. xxxvii. 
21); and during the Christian era, as in the in- 
stance of John (Matt. iv. 12), and Peter (Acts 
xii. 4). Murderers and debtors were also com- 
mitted to prison; and the latter ‘ tormented’ till 
they paid (Matt. xviii. 30; Luke xxiii. 19). A 
common prison is mentioned (Acts v. 18); and also 
an inner prison or dungeon, which was sometimes a 
pit (Jer. xxxviii. 6), in which were ‘stocks’ (Jer. 
xx, 2; xxix. 26; Acts xvi. 24). 
alluded to (Job iii. 18), and stocks (xiii. 27). 
Banishment was impracticable among the Jews. 
It was inflicted by the Romans on John (Rev. i. 
9). Cutting or plucking off the hair is athaded 
to (Isa. 1. 6; Nehem. xiii. 25). Ezxeision, or 
‘ cutting off from his people,’ is denounced against 
the uncircumcised as early as the covenant with 
Abraham (Gen. xvii. 14). This punishment is 
expressed in the Mosaic law by the formula— 
‘that soul shall be destroyed from its people’ 
(Lev. xvii, 20, 21); ‘from Israel’ (Exod. xii, 
15); ‘from the midst of the congregation’ (Num. 
xix, 20); ‘it shall be destroyed’ (Lev. xvii. 14; 
xx. 17); which terms sometimes denote capital 
punishment (Exod, xxxi. 14; comp. xxxv. 2; 
Num. xv. 32, &c.) [Anaruema]. 

Ecclesiastical punishments are prescribed, as 
might be expected, under a theocracy, but these 
were moderate. Involuntary transgressions of the 
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the avrirerovéds of the Greeks, is doubtless the 
most natural of all kinds of punishment, and 


Prisoners are 
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Leviticai law, whether of omission or commission, 
were atoned for by a sin-offering (Lev. iv. 2, 
‘&c.; v. 1, 4-7). This head embraced a rash or 
neglected oath, keeping back evidence in court 
(Lev. iv. 2, &c.; v.13 iv. 7), breach of trust, 
concealment of property when found, or theft, 
even when the ofiender had already cleared him- 
self by oath, but was now moved by conscience 
to make restitution. By these means, and by the 
payment of twenty per cent. beyond the amount 
of his trespass, the offender might cancel the crime 
as far as the church was concerned (Lev. vi. 1-75 
Num. v. 6-10), Adultery with a slave was com- 
muted from death to stripes and a trespass offering 
(Lev. xix. 20-22), All these cases involved public 
confession, and the expenses of the offering. 

Future punishment—Though the doctrine of 
a future state was kuown to the ancient Hebrews, 
yet temporal punishment and reward were the 
immeiliate motives held out to obedience. Hence 
the references in the Old Testament to punish- 
ment in a future state are obscure and scanty. 
See Haprs; Heaven; Heiu.—J. F. D. 

PUNON, one of the stations of the Israelites 
in the desert [ WanDERING }. 

PURIFICATIONS [Asxurions, Unciean- 
NEss |. 

PURIM (O15, Esther iii. 7; ix. 24, sq., 
from 715, supposed to be the Persic for a ‘ lot’), a 
celebrated Jewish festival instituted by Mordecai, 
at the suggestion of Esther, in the reign of Aha- 
suerus, king of Persia, to commemorate the deli- 
verance of the Jews from the designs of Haman 
[Esruer ; Haman; Morpecar]. It derived its 
name from the lots cast every day for twelve 
months in presence of Haman, with the view of 
discovering an auspicious day for the destruction 
of all the Jews in the Persian dominions; when 
the lot fell on the 13th day of Adar (February and 
part of March) [Frsrivats]. 

The celebration of this festival is next referred 
to in 2 Macc. xv. 36, where it is denominated 
Mordecai's day (7) Mapdoxaikh juépa) [Macca- 
BEES]. It is also mentioned by Josephus (Antig. 
xi. 6), who, having observed that the Jews in 
Shushan feasted on the fourteenth day (of Adar), 
and that which followed it, says, ‘ Even now all 
the Jews in the habitable world keep these days 
festival, and send portions one to another ;? and 
after referring to the deliverance of the Jews by 
Divine protection, he adds, ‘ for which cause the 
Jews keep the forementioned days, calling them 
Phrurean days (juepat povpata).’ It is dis- 
puted whether the word employed by Josephus 
(ppovpaia) arose from an error of transcription, 
or whether the historian may not have confounded 
the name Purim with OH, which, according 
to scimeé, implies protection. The Talmud makes 
frequent mention of this feast. In the Jerusalem 
Megillah (p. 704) it is observed that ‘there were 
seventy-five elders, above thirty of whom were 
prophets, who made exceptions against the feast of 
Purim ordained by Esther and Mordecai, as some 
kind of innovation against the law’ (see Lightfoot, 
on John x. 22). Maimonides remarks that it is 
forbidden to weep or fast on this day. 

It has been sharply contested whether there is 
any xeferevice in the New Testament to this feast. 
Jt is recorded in St. John’s Gospel (v. 1), that 
after these things was the feast of the Jews (7 éopti) 
_éy "lovdalwy)’, or rather, perhaps, a feast, as the 
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article is wanting in several manuscripts, It haa 
been held by Outrein, Lamy, and Hug, and still 
more recently by Tholuck and Liicke, that the 
feast of- Purim is here meant. The reasons on 
which this opinion is grounded will be found 
fully detailed in Hng's Introd. (part ii. § 64), and 
in Liicke’s Comment. on St. John's Gospel (see 
the English translation of Liicke’s Dissertation 
in the appendix to Tittmaun’s Meletemata Sacra, 
or a Commentary on St. John’s Gospel, in Bib. 
Cabinet, vol. xlv. Hengstenberg, on the other 
hand (Christology, vol. ii., ‘On the Seventy 
Weeks of Daniel, pp. 408-414, Engl. transl., 
Washington (U. S.), 1839), opposes this hypothesis 
by many ingenious arguments, and holds it to be 
inconceivable that our “Lord, * who never men- 
tions the book of Esther, whose apostles nowhere 
appeal to it, should have sought this feast conse- 
crated to the remembrance of an event described 
in this book.’ Not that he wishes to ‘impugn the 
authority of the book of Esther, but because, in 
regard to the true standard, its reference to Christ, 
it undoubtedly holds the lowest place among all 
the books in the Old Testament.” It would appear 
from this, that Professor Hergstenberg follows 
Luther's ‘touchstone’ of canonicity [Deumpro- 
canonicaL]. Those who do not consider Purim 
to be the feast referred to in John v. 1, are di- 
vided between the Passover, the Feast of Dedi- 
cation, and that of Pentecost: Henystenberg, 
with the majority of commentators, supports the 
last. lLiicke concludes his able dissertation 
by observing that all sure grounds of deciding 
between Purim and the Passover are wauting. 
The particulars of the mode in which the Jews 
observe this festival will be found detailed by 
Buxtorf (Synag. Jud.) and Schikford (De Syna- 
goga, in the Critict Sacri, vol. ii. p. 1185), We 
shal] select a few of the most striking. The book 
of Esther, written on a separate roll of parchment, 
called on this account Megillah Esther, or simply 
Megillah, is read from beginning to end; and 
even the reading of the law is on this day post- 
poned to it. It may be also read in any language 
which the reader understands. When Mordecai’s 
name occurs, the whole congregation exclaim, 
Blessed be Mordecai! and, ov meutiou of that of 
Haman, they say, May his name perish! and 
it is usual for the children to hiss, spring rattles, 
strike the walls with hammers, and make all 
sorts of noises. These noisy portions of the ce- 
remony have, however, been long discontinued 
in England, except in the synagogues of some 
foreign Jews. The remainder of the day is spent 
in festivity, in commemoration of Esther's feast ; 
upon which occasion the Jews send presents to 
each other, the men to the men, and the women 
to the women. They also bestow alms on the 
poor, from the benefit of which Christians and 
other Gentiles are not excluded. Plays and 
masquerades follow ; nor is it considered a breach 
of the law of Moses on this occasion, for men and 
women to assume the garb of the other sex. It 
is even written in the Talmud (Tract. Megzil. 
vii. 2), that a man should drink until he cannot 
discern the words ‘Cursed be Haman’ from 
‘ Blessed be Mordecai.’ But these injunctions are 
certainly not considered as binding; and the 
modern Jews, both at the feast of Purim and in 
their general habits, are remarkable for their 
temperance and sobriety. Hatach (Esther iv. 
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ape v.) is considered by the Jews to be the same 
n ith Daniel. Purim is the last festival in the 
_ Jewish ecclesiastical year, being succeeded by the 
next Passover.—W. w. 
PURPLE, BLUE, CRIMSON, SCARLET. 
1, Purple (}O39N) occurs in Exod. xxv. 4; xxvi. 
1, 31,36; xxvii. 16; xxviii. 5, 6, 8, 15,33; xxxv. 
6, 23, 25,35; xxxvi. 8, 35, 37; xxxviii, 18, 23; 
xxxix. 1, 2, 3, 5, 8, 24, 29; Num. iv. 13; 
Judg. viii 26; 2 Chron. ii. 7, 14; iii, Ld; 
Est. i, 6; viii. 15; Prov. xxxi. 22; Cant. iii. 
10; vii.5; Jer. x. 9; Ezek. xxvii. 7, 16; Ecclus. 
xlv. 10; Bar. vi. 12,72; 1 Macc. iv. 23; viii. 
14; x. 20,62; 2 Mace. iv. 838; Mark xv. 17, 
20; Luke xvi. 19; John xix. 2,5; Acts xvi. 
14; Rev. xvii. 4; xviii. 12,16. Chald. }}358, 
oceurs in 2 Chron. ii. 7; NISINN, Dan. v. 7, 16, 
29; Sept. and Greek Test., roppdpa; Vulg. pur- 
Tu many of these passages, the word trans- 
lated ‘ purple” means ‘ purple cloth,’ or some other 
material dyed purple, as wool, thread, &c.; but 
no reference occurs to the means by which the 
dye was obtained, except in 1 Macc. iv. 23, where 
we have mopdipa Gaddaccta, ‘ purple of the sea’ 
(comp Diod. Sic. iii. 68; Joseph. De Bell. Jud. 
v. 5. 4). There is, however, no reason to 
doubt that it was obtained, like the far-famed 
Tyrian purple, from the juice of certain species 
of shell-fish. Different accounts are given by the 
ancients respecting the date and origin of this 
inyention. Some place it in the reign of Phoenix, 
second king of Tyre, pc. 500. Others at the 
time that Minos the First reigned in Crete, 3.c. 
1439, and consequeutly before the Exodus (Sui- 
das, s. v. “Hpaxdjjs, tom. ii. p. 73). But the 
person to whom the majority ascribe it, is the 
Tyrian Hercules, whose «log, it is said, instigated 
by hunger, broke a certain kind of shell-fish on 
the coast of Tyre, and his mouth becoming 
stained of a beautiful colour, his master was iu- 
duced to try its properties on wool, and gave his 
first specimens to the king of Tyre, who admired 
the colour so much that he restricted the use of it 
by law to the royal garments (Pollux, Onom. i. 4; 
Achilles Tatius, DeClitoph.; Palephat. in Chron. 
Paschal, p. 43). It is semarkable, that though 
the Israelites, as early as the first construction of 
the tabernacle in the wilderness, appear to have had 
purple stuff in profusion (Exod. xxv. 1-4), which 
they bad most likely brought with them out of 
Egypt, yet no itstance occurs in the pictorial 
language of the Egyptians, nor in Wilkinsou’s 
Ancient Manners and Customs, of the actual 
manufacture of dyeing either liven or woollen, 
although dyes similar to the Tyrian were found 
among them. These facts agree, at least, with 
the accounts which ascribe the invention to the 
earliest of these two periods, and the pre-eminent 
trade in it to the Tyrians. The Greeks attributed 
its first introduction among themselves to the 
Pheenicians (Eurip. Phen. 1497). Their word 
golvié means both a ‘ Phenician’ and ‘ purple.’ 
The word roppipa is, according to Martinius, of 
Tyrian origiu. Though purple dyes were by no 
means confined to the Phoenicians one. Ezek. 
xxvii. 7, ‘purple from the isles of Elisha, supposed 
to mean Elis, ‘and from Syria,’ ver. 16), yet. violet 
purples and scarlet were nowhere dyed so well 
rs at Tyre, whose shores abounded with the best 
sind of purples (Pliny, Hist. Nat. ix. 60, p. 524, 
4d. Harduiu), and who were supplied with the best 


wool by the neighbouring nomads. The dye 
called purple by the ancients, and its various 
shades, were obtained from many kinds of shell- 
fish, all of which are, however, ranged by Pliny 
under two classes: one called ‘ bucciuum,’ be- 
cause shaped like a horn, found, he says, in cliffs 
and rocks, and yielding a sullen blue dye, which 
he compares to the colow of the angry raging 
sea in a tempest; the other called * purpura,’ or 
‘pelagia,’ the proper purple shell, taken by fishing 
in the sea, and yielding the deep red colour 
which he compares to the rich, fresh, and bright 
colour of deep-red purple roses—  nigrantis rose 
colore sublucens’—and to coagulated blood, and 
which was chiefly valued. ‘ Laus ei summa in 
colore sanguinis concreti’ (Ibid. cap. 61, 62). It 
is the Murex trunculus of Linneus and Lamarck 
(see Syst. Nat. p. 1215, and Animaux sans Ver- 
tebres, Paris, 1822, t. vii. p. 170). Both sorts 
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were supposed to be as many years old as they 
had spirals round, Michaelis thinks that So- 
lomon alludes to their shape, when he says (Cant. 
vii. 5), ‘The hair of thine head is like purple ;’ 

meaning that the tresses (aAdkov Kepadrjs, Sept. : — 
come capitis, Vulg.) were tied up in a spiral or 
pyramidal form on the top. Others say that the 
word ‘purple’ is here used like the Latin pur- 
pureus, for beautiful, &c., and instance the ‘ pur- 
purei olores,’ ‘ beautiful swans’ of Horace (Carm. 
iy. 1. 10), and the ‘ purpureus capillus’ of Virgil 
(Georg. i. 405); but these phrases are not pa- 
rallel. The juice of the whole shell-fish was 
not used, but only a little thin liquor called the 
flower, contained in a white vein or vessel in the 
neck. The larger purples were broken at the top 
to get at this vein withont injuring it, but the 
smaller were pressed in mills (Aristot. Hist. An., 
y. 13. 75; Pliny, Hist. Nat. ix. 60). The Murer 
trunculus has been demoustrated to be the species 
used by the ancient Tyrians, by Wilde, who 
found a concrete mass of the shells in some of the 
ancient dye-pots sunk in the rocks of Tyre (Nar- 
rative, Dublin, 1840, vol. ii. p. 482). It is of 
common occurrence now on the same coasts 
(Kitto’s Physical History of Palestine, p. 418), 
aud throughont the whole of the Mediterranean, 
and even of the Atlantic. In the Mediterranean, 
the countries most celebrated for purples were 
the shores of Peloponnesus and Sicily, and in 
the Atlantic, the coasts of Britain, Ireland, 
and France. Horace alludes to the African 
(Carm. ii, 16, 85), There is, indeed, an eg 
sential difference in the colour obtained from 
the purples of different ccasts. Thus the shells 
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from the Atlantic are said to give the darkest 
juice; those of the Italian and Sicilian coasts, a 
violet or purple; and those of the Phcenician, a 
crimson. It appears from the experiments of 
Reaumur and Duhamel, that the tinging juice 
is perfectly white while in the vein; but upon 
being laid on linen, it soon appears first of a light 
green colour, and if exposed to the air and 
sun, soon after changes into a deep green, in a 
few minutes into a sea green, and in a few more 
into a blue: thence it speedily becomes of a 
purple red, and in an hour more of a deep purple 
red, which, upon being washed in scalding water 
and soap, ripens into a most bright and beautiful 
crimson, which is permanent. The ancients ap- 
plied the word translated ‘ purple,’ not to one 
colour only, but to the whole class of dyes manu- 
factured from the juices of shell-fish, as distin- 
guished from the vegetable dyes (colores herbacet), 
and comprehending not only what is commonly 
called purple, but also light and dark purple, and 
almost every shade between. Various methods 
were adopted to produce these different colours. 

Thus, a sullen blue was obtained from the 
juice of the buccinum alone; a plain red, yet 
too deep and brown, from the pelagia; a dark 
red by dipping the wool, &c., first in the juice 
of the purpura, and then in that of the buc- 
cinum ; a violet (which was the amethyst colour 
so much valued by the Romans) by reversing 
the process; and another, the most valued 
and admired of all, the Tyriamethystus, by 
again dipping the amethyst in the juice of the 
pelagia. This Pliny calls dibapha Tyria; so 
named he says, because ‘bis tincta’ (Hist. Nat. 
ix. 39). No reference to this process occurs in 
the Scriptures, but it is often alluded to in Ro- 
man authors, Thus Horace (Epod. xii. 21): Mu- 
ricibus Tyriis iterate vellera lane. ‘The wools 
with Tyrian purple double dyed.’ Other varieties 
* of colour may have been produced by the use of 
various species of mollusca, and of those from 
different coasts. The Phoenicians also understood 
the art of throwing a peculiar lustre into this 
colour, by making other tints play over it, and 
producing what we call a shot colour, which 
seems to have been wonderfully attractive (Pliny, 
ix. 41). Purple was employed in religious wor- 
ship both among Jews and Gentiles. It was 
one of the colours of the curtains of the tabernacle 
(Exod. xxvi. 1); of the vail (31) ; of the curtain 
over the grand entrance (36); of the ephod of the 
high priest (xxviii. 5, 6), and of its girdle (8); of 
the breast-plate (15); of the hem of the robe of 
the ephod (33); (comp. Hcclus. xly. 10) ; of cloths 
for divine service (Exod. xxxix. 1; comp. Num. 
iy. 13); resumed when the temple was built (2 
Chron. ii. 7, 14; ii. 14), Pliny records a similar 
use of it among the Romans: ‘Diis advocatur 
placandis’ (Hist. Nat. ix. 60; Cicero, Epist. ad 
Alticum, 1. 9). The Babylonians arrayed their 
idols in it (Jer. x. 9; Baruch xii. 72). It was 
at an early period worn by kings (Judg. viii. 
26). Homer speaks as if it were almost peculiar 
to them (J. iv. 1445 1 Macc. viii. 14). Pliny 
says it was worn by Romulus and the succeeding 
kings of Rome, and by the consuls and first 
magistrates under the republic. Suetonius re- 
lates that Julius Czsar prohibited its use by 
Roman subjects, except on certain days;. and 
that Nevo forbade it altogether, upon pain of death. 
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The use of it was bestowed by kings upon faves 
rites, &c. ; Josephus says by Pharaoh on Joseph 
(Antig. ii. 5. 7). It was given by Ahasuerus te 
Mordecai (sth. viii. 15); to Daniel by Belshazzar 
(Dan. v.'7, 16,29). It was the dress of an ethnarch 
or prince, and as such given by Alexander to Jo- 
nathan (1 Mace. x. 20, 62, 64, 65 ; comp. 2 Macc. 
iv. 38). In the last chapter of the Proverbs it is 
represented as the dress of a matron (ver. 22). It 
was at one time worn by Roman ladies and rich 
men (Livy, xxxiv. 7, and Valerius Max. i. 
1). See also the parable of the rich man and 
Lazarus (Luke xvi. 19). In Esther i. 6, it ap- 
pears as part of the royal furniture of Ahasuerus ; 
and in Cant. iti. 10, as the covering of the royal 
chariot; and Pliny refers to its general use, not 
only for clothes, but carpets, cushions, &c. (39). 
The robe in which the Prastorian guard arrayed 
the Saviour, called xAauds roxivn by Matthew 
(xxvil. 28), and ropptpaby Mark (xv. 17, 20), 
and iudriov mopoupobv by John (xix. 2), and which 
appears to have been the cast-off sagum of one of 
their officers, was no doubt scarlet—that is, proper 
crimson, as will hereafter appear—of a deeper 
hue and finer texture than the sagum or chlamys 
of the common soldier, but inferior in both respects 
to that of the emperor, which was also of this 
colour in the time of war, though purple during 
peace. The adjectives used by the Evangelists 
are, however, often interchanged. Thus a vest, 
which Horace (Sa#. ii. 6. 102) calls ‘ rubro 
cocco tincta,’ in 1. 106, he styles ‘ purpurea.’ 
Braunius shows that the Romans gave this name 
to any colour that had a mixture of rel (De 
Vestitu. Sacerdotum, 1. 14, Ludg. Bat. 1680). 
Ovid applies the term purpureus to the cheeks 
and lips (Amor. i. 3). In Acts x. 14, refer- 
ence is found to Lydia, of the city of Thy- 
atira, a seller of purple cloth. The manufac- 
ture seems to have decayed with its native 
city. A colony of Jews, which was established 
at Thebes in Greece in the twelfth century, 
carried on an extensive manufactory for dyeing 
purple. It ultimately became superseded by the 
use of indigo, cochineal, &c., whence a cheaper 
and finer purple was obtained, and free from 
the disagreeable odour which attended that de- 
rived from shell-fish (Martial, i. 50. 32). The 
method of the ancients in preparing and ap- 
plying it, and other particulars respecting its 
history, uses, and estimation, are most fully given 
by Pliny (Hist.Wat. ix. 36-42). The best modern 
books are Amati, De Restitutione Purpurarum, 
drd ed., Cesena, 1784; the treatise by Capelli, 
De Antiqua et Nupera Purpura, with notes; 
and Don Michaele Rosa, Dissertazione delle 
porpore, &c. 1768. See also Dictionnaire des 
Sciences Naturelles, tom. xliii. p. 219, &c.; Bo- 
chart, edit. Rosenmiiller, tom. itl. p. 675, &¢. ; 
Heeren’s Historical Researches, translated, Ox- 
ford, 1833, vol. ii. p. 85, &c. 


2. Blue (N?3N), almost constantly associated 
with purple, occurs in Exod, xxv. 4; xxvi. 1, 4, 
31, 865 xxvil. 165 xxviii. 5-8, 15, 33,37; xxxv. 
25 5 xxxvi. 11; xxxix, 1-5, 22; 31; Num. iv. 
6, 7, 9, 11,12; xv. 88; 2 Chron. ii. 7, 14; Esth, 
1.6; villi. 15; Jer. x. 9; Ezek. xxiii. 6; xxvii. 
7, 24; Sept. generally iddiwOos, tarwOivos , 
and in Ecclus. xl. 4; xlv. 10; 1 Mace. iv. 23; 
and so Josephus, Philo, Aquila, Symmachus, 
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eodotion, Vulgate, and Jerome. This colour is 
supposed to have been obtained from another 
le shell-fish of the Mediterranean, the conchy- 

wm of the ancients, the Helix ianthina of Lin- 
neus (Syst. Nat. tom. i. part 7, p. 3645; and 
see Forskal’s Descriptio Animal. p. 127), called 


prion by the ancient Jews. Thus the pseudo- 
onathan, in Deut. xxxiii. 19, speaks of the Ze- 
bulonites, who dwelt at the shore of the great sea, 
and caught chilzon, with whose juice they dye 
thread of a hyacinthine colour. The Scriptures 
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affuzd no clue to this colour; for the only pass- 
ages in which it seems, in the English version, to 
be applied to something that might assist our 
conceptions, are mistranslated, namely, ‘ The 
blueness of a wound’ (Prov. xx. 30), and ‘A 
blue mark upon him that is beaten’ (Ecclus. 
xxiii. 10), there being no reference to colour in 
the original of either. The word in the Sept. 
and Apocrypha refers to the hyacinth; but both 
the flower and stone, so named by the ancients, 
are disputed, especially the former. Yet it is used 
to denote dark-coloured and deep purple. Virgil 
speaks of ferrugineos hyacinthos, and Columella 
compares the colour of the flower to that of 
clotted blood, or deep, dusky red, like rust (De 
Re Rust. x. 305). Hesychius defines taxly@.voy" 
troucdaviCov, woppupi¢ov. It is plainly used in 
the Greek of Ecclus. xl. 4 for the royal purple. 
Josephus evidently takes the Hebrevy word to 
mean ‘sky-colour;’ for in explaining the colours 
of the yail of the temple, and referring to the blue 
(Exod. xxvi. 31), he says that it represented the 
air or sky (De Bell. Jud. v. 4): he similarly 
explains the vestment of the high-priest (Amtig. 
iii. 7.7; and see Philo, Vita Mosis, iii. p. 148, 
tom ii. ed. Mangey). These statements may be 
reconciled by the fact, that in proportion as the 
sky is clear and serene, it assumes a dark ap- 
pearance, wnicn is still more observable in an 
eastern climate. The chief references to this colour 
in Scripture are as follows:—The robe of the 
high-priest’s ephod was to be all of blue (Exod. 
xxviii. 381); so the loops of the curtains to the 
tabernacle (xxvi. 4); the riband for the breast- 
plate (xxviii. 28), and for the plate for the mitre 
(ver. 37; comp. Ecclus. xlv. 10); blue cloths 
for various sacred uses (Num. iv. 6, 7,9, 11, 12) ; 
the people commanded to wear a riband of blue 
above the fringe of their garments (Num. xv. 38) ; 
it appears as a colour of furniture in the palace 
of Ahasuerus (Esth. i. 6), and part of the royal 
apparel (viii. 15); array of the idols of Babylon 
(Jer. x. 9); of the Assyrian nobles, &c. (Hzra 
Xxiii. 6; see Braunius, De Vestitu, &c., i. 9 and 
13; Bochart, tom. iti. p. 670). 

3. Crimson, Siro, occurs in 2 Chron. i. 7- 
14; iii, 14; Sept. kékxwor; Vulg. coccinum. 


PURPLE. (69l 
This word ig by some supposed to signify another 
kind of shell-fish, mince a wee dye, so 
called because found on the shore near Mount 
Carmel. If 80, those words (Cant. vii. 5), ‘ thine 
head upon thee is like Carmel,’ may contain an- 
other reference to the shape of some sort of per- 
pura (Bochart, vol. iii. p. 661, &c.). Gesenius 
says it is a word belonging to later Hebrew, and 
most probably of Persian or Armenian origin. 


4, Scarlet, often associated with purple and 
blue. The words so translated occur in the fol- 
lowing forms:—1l. ‘JY and DW, alone, Gen, 
xxxvill, 28-30; Josh. ii. 18-21; 2 Sam. i. 24; 
Prov. xxxi. 21; Cant. iv. 3; Jer. iv. 30; Sept. 
kéxxwov; Vulg. coccinwm ; Isa. i. 18, powicody, 


coccinum. 2. nydin 99, Exod. xxv. 43 xxvi. 
1, 31, 36; xxvii. 16; xxviii. 5, 6,8, 15; xxxv. 
6, 23, 25; xxxviii. 18, 23; xxix. 3; Num. iv. 
8; Kékkwoy and KéxKwov with SiumAoby, KexAwao= 
Bevoy, kddrov, davevnopevoy; Vulg. bis tinctus, 
coccus bis tinetus, and vermiculus. 3. nydin 
WY, Lev. xiv. 4, 6, 49, 51, 52; Num. xix. 6; 
Sept. xorntvoy, with nexAwouévoy, and krwordy; 
vermiculus, coccus, and with bis tinctus. 4 


ydn, alone, Isa. i. 8, xdxkiwov, vermiculus ; 
Lam. iv.5; Vulg. croceis; Nah. ii. 3, coccineis. 
In the New Testament, Matt. xxvii. 28; Heb. 
ix. 19; Rev. xvii. 3, 4; xviii, 12, 16; «dxkivos, 
coccineus. The first of these words, IW, is by 
some derived from j7)¥, ‘ to repeat,’ and is thus 
interpreted to mean ‘ double dyed,’ d{Bapov, but 
which Gesenius observes is applicable only to the 
Tyrian purple (see Braunius, De Vest, i. 15, 
§ 214, p. 237; Bochart, Hieroz. i. 3, p. 525-7). 


Gesenius prefers the Arabic root eons splendutt, 


because scarlet garments were admired for their 
brightness; but Jerome asserts that the word 
means coceinum (Epist. ad Fabiolam). It is 


certain that Y?3N denotes a worm, grub, or insect, 
and the Sept. and Vulg. plainly understood by it 
the coccus, from which the ancients procured a 
blood red crimson dye, the coccus idicis of Linneus, 


class iv., tetragynia, the Fase kermez of the 


Arabians, whence used to be derived the French 
word cramoisi, and our crimson ; but Kilian gives 
carmensinum, because made from a worm, which, 
in the Pheenician tongue, is called carmen. He- 
sychius defines «dxkos* ef ob powixodv Bdwrerat Td 
xpwua. It was the female of this remarkable in- 
sect that was employed; and though supplanted 
by the cochineal (coceus cacti), it is still used for 
the purpose in India and Persia, It attains the 
size and form of a pea, is of a violet black colour, 
covered with a whitish powder, adhering to plants, 
chiefly various species of oak, and so closely re- 
sembling grains, that its insect nature was not 
generally known for many centuries, According 
to Beckman, the epithet vermiculatus was ap- 
plied to it during the middle ages, when this fact 
became generally understood, and that hence is 
derived the word vermilion. Hence the Hebrew 
words mean both the coccus itself, and the deep 
red or bright rich erimson which was derived 
from it (as in Cant. iy. 3, ‘thy lips are like a 
thread of scarlet’); and so the word ‘ scarlet’ sig- 
nified in the time of our translator's, rather than 
the colour now called by that name, and which wae 
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unknown in the time of James I. This insect is 
widely distributed over many of the south-eastern 
countries of the ancient world. It occurs abun- 
dantly in Spain (Kirby and Spence, Introduction 
to Entomology, 1828, vol. i. pp. 315-20). It is 
found on the guercus coccifera, or kermes oak, in 
Palestine (Kitto’s Physical History, p. 219). 
Pliny speaks of the coccus as a red colour much 
esteemed, which he distinguishes from purple 
(Hist. Nat. ix. 65), and describes as a gay, red, 


466. [(Coceus ilicis, on a branch.] 


lively bright, approaching the colour of fire (bid. 
and xxi. 22). All the ancients concur in say- 
ing that this dye was made from a sort of little 
grains which were gathered from the holm-oak 
(Theophrast. Hist. Plant. iii. 16 ; Pliny, xvi. 12; 
Dioscorides, iv. 48; Pausan. x. 36). They not 
only call them grains, but speak of them as the 
vegetable productions of the oak itself, mplvouv 
kapméy (Plut. Tres. p. 7); and Pliny (Hist. Nat. 
xvi. 12) calls them cusculia, from the Greek xoo- 
«dAAev, which signifies ‘ to cut little excrescences,’ 
because they cut or scrape off these small grains 
of the oak. Yet he was not entirely ignorant of 
their insect character, for he says, ‘coccum ilicis 
celerrime in vermiculum se mutans’ (xxiv. 4). It 
seems, however, that the colour, thus obtained, 
was not durable (xxii. 3). It was known at a 
very early period in Canaan (Gen. xxxviii. 28); 
it was one of the colours of the high-priest’s ephod 
(Exod. xxviii. 6), and of its girdle (ver. 8), of the 
breastplate (ver. 15), and of cloths for sacred uses 
{Num. iv. 8); it was used in cleansing the leper 
{Ley. xiv. 4), to indicate, as Abarbanel thinks, 
that a healthy complexion was restored to him, 
It was the dress of females in the time of Saul 
(2 Sam. i. 24); of opulent persons in later times 
(Lam. iv. 5); of the Babylonian and Median 
soldiers. who also wore red shields (Nahum ii. 4 ; 
comp. Scuta lectissimis coloribus distinguunt, 
Tacit. De Mor Germ. c. 6; and Philostratus, Epist. 
de Lacedemonits. Three mistranslations of the 
word occur in our version, ‘She is not afraid of 


PUTEOLI. 


the snow for her household; for all her household 
are clothed with scarlet’ (Prov. xxxi. 21). Since 
there is no connection between the colour and a 
defence from the cold, it would be better ren- 
dered, as in the margin, ‘double garments ;’ Sept. 
evdeduuevor; Vulg. vestiti duplicibus. The next 
verse of the Sept. begins diccds xAalvas emoinoe 
7@ avdp avris. In Isa. i, 18, and Jer, iv. 30, 
the word should be rendered ‘scarlet’ and not 
‘crimson.’ The final reference to scarlet, is in 
regard to Pagan Rome, which, like all cities, 
is represented as a female; and since every- 
body wore scarlet in Rome, and especially dur- 
ing war, she is described as being arrayed in 
that colour. In Exod, xxxix. 3, it is said, ‘ they 
did beat gold into their plates, and cut into 
wires, to work in the blue, and in the purple, and 
in the scarlet, and in the fine lineu;’ which is 
explained to mean that these five kinds, blue, 
purple, scarlet, fine linen, and gold, were twisted 
into one thread; thus, a thread of gold with six 
threads of blue, and so with the rest, after which 
they twisted all these threads into one (Braunius, 
i. 17. 26). It seems plain from Exod. xxxv. 
25, that the blue, and purple, and scarlet, and 
fine linen were spun by hand from wool al- 
ready dyed of these colours, Wilkinson re- 
marks that the colour was in like manner im- 
parted by the Egyptians to the thread, &c., that 
iz, cloth was not dyed after being wove (Jianners 
and Customs, vol. ili. p. 125). It will have been 
perceived that great ditficulty attends the attempt 
to determine the precise distinctions of colours 
known to the ancients by the various preceding 
names, The only possible method whereby they 
could have conveyed them to our minds, would 
have been by comparing them to the colours of 
natural objects, whose appearance was immutable, 
and whose identity was beyond question, Such 
an attempt has been made by Bishop Wilkins in 
his Real Character. We may illustrate the utility 
of these requisites by the colour blue, which is 
defined to mean ‘the colour produced or exposed 
to the view by the blowing away, or clearing 
away or dispersing of the clouds’ (ne. Metro- 
politana). But, as is well Bnown, the shades 
of ethereal blue vary in different countries, and 
even in different altitudes of the same coun- 
try. Hence the word blue, if illustrated by this 
standard, would convey a different idea to the in- 
habitants of different regions. It is most likely 
that all our ideas of sensible impressious are liable 
to errors of association. It is, however, satisfactory 
to know, that like all other dubious matters, these 
are of minor importance. We add a further re- 
ference to Goguet’s Origin of Laws, Arts, and 
Sciences, vol. ii. p. 95, &c. Edin. 1764.—J. F. D. 

PUTEOL (TlortoAo). a marifime town of 
Campania, in Italy, on the north shore of the 
bay of Naples, and about eight miles north-west 
from the city of that name, where it still exists 
under the name of Pozzuoli. It derived itsname 
from its tepid baths, whence the district in which 
it exists is now called Terra di Lavoro. The 
ancient Greek name of the place was Arkadpxea. 
It was a favourite watering-place of the Romans, 
as its numerous hot-springs were judged etlicacious 
for the cure of various diseases. It was also the 
port where ships usually discharged their pas- 
sengers and cargoes, partly to avoid doubling 
the promontory of Circeium, and partly because 


QUAIL. 


there was no commodious harbour nearer to Rome. 
Hence the ship in which Paul was conveyed from 
“Melita, landed the prisoners at this place, where 
the apostle staid for a week (Acts xxviii. 13). 
The harbour was protected by a celebrated mole, 
the remains of which are still to be seen. 


Q. 


QUAIL (by selav; Sept. épruyouirpa ; 
Vulg., coturnix) occurs in Exod. xvi. 13; Num. 
xi. 31, 32; Ps. cv. 40. Quails form a subdivi- 
sion of the Tetraonide, or grouse family, being 
distinguished from partridges by their smaller 
size, finer bill, shorter tail, and the want of a red 
naked eyebrow and of spurs on the legs. There 
are several species, whereof the common, now 
distinguished by the name of Coturnix dactyli- 
sonans, is abuudant in all the temperate regions 
of Europe and Western Asia, migrating to and 
from Africa in the proper season. Thus it crosses 
the Mediterranean and Black Seas twice a-year 
in vast multitudes; but being by nature a bird 
of heavy flight, the passage is partially conducted 
by way of intermediate islands, or through Spain; 
and in the East, in still greater numbers, along 
the Syrian desert into Arabia, forming, especially 
at the spring season, innumerable flocks. They 
alight exhausted with fatigue, and are then easily 
caught. Guided by these facts, commentators 


ave been led to identify the Hebrew 19v with 
the quail; although other species of partridges, 
and still more of Pterocles (‘ sand grouse’), 
abound in Western Asia; in particular Pterocles 
Alchata, or Attagen, which is found, if possible, 
in still greater numbers on the deserts, and has 
been claimed by Hasselquist as the sedav of Ex- 
odus. But the present Arabic name of the quail 
is selwa ; and the circumstances connected with 
the bird in question—found on two occasions: by 
the people of Israel in and around the camp so 
abundautly as to feed the whole population in the 
desert (Exod. xvi. 3-13), and at Kibroth-Hat- 
taavah, both times in the spring—are much more 
applicable to flights of quail alighting im an ex- 
hausted state during their periodical migration, 
than to the pterocles, which does uot proceed to 
30 great a distance, has very powerful wings, is 
never seen fatigued by migration, is at all times 
a tenant of the wilderness far from water, and 
which, strictly taken, is perhaps not a clean bird, 
all the species subsisting for the most part on 
larvez, beetles, and insects. We regard these con- 
siderations as sufficient to establish the accuracy 
of the Authorized Version. 

Of a bird so well known no figure or further 
particular description appears-to be necessary, 
beyond mentioning the enormous flights which, 
after crossing an immense surface of sea, are 
annually observed at the spring and fall to take a 
brief repose in the islands of Malta, Sicily, Sar- 
dinia, Crete, in the kingdom of Naples, and about 
Constantinople, where on those occasions there is 
a general shooting-match, which Jasts two or 
three days. This occurs always in the autumn, 
The birds, starting from the Crimea about seven 
at night, and with a northerly wind, before dawn 
accomplish a passage of above sixty leagues in 
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breadth, and alight on the southern shore to feed 
and repose. In the vernal season the direction 
of the flight is reversed, and thef arrive in similar 
condition on the Russian coast. The same phe- 
nomena occur at Malta, &c.; and as gregarions 
birds of passage are known to guide their course 
by given landmarks, which they distinguish with 
unerring precision, and which, unless they have 
been driven out of their usual direction by storms 
of wind, they invariably arrive at or over, before 
they take a new flight, so also quails congregate 
in Arabia in numbers proportionate to the surface 
of Western Asia, whither they are proceeding, 
The providential nature of their arrival within 
and around the camp of the Israelites, in order 
that they might furnish meat to a murmuring 
people, appears from the fact of its taking place 
where it was not to be expected: the localities, 
we presume, being out of the direction of the 
ordinary passage; for, had this not heen the case, 
the dwellers in that region, and the Israelites 
themselves, accustomed to tend their flocks at 10 
great distance from the spot, would have regarded 
the phenomenon as a well-known periodical occur- 
rence.—C. H. S. 

QUARTUS (Kovapros), a Christian, resident 
at Corinth, and, from his name, apparently a 
Roman, whose salutations Paul communicated ta 
the Church of Rome in his epistle thereto (Rom. 
xvi. 23). In the old church books he is allegec, 
to have been one of the seventy disciples, which. 
is altogether unlikely; and it is on the same: 
authority stated that he was eveutually bishop of.. 
the church at Berytus. 

QUATERNION (erpddioy), ‘a quaternion. 
of soldiers’ (Acts xii. 4), was a detachment of 
four men, which was the usual number of a Ro- 
man night-watch. Peter, therefore, was guarded: 
by four soldiers, two within the prison, and two 
outside the doors; and as the watch was usually, 
changed every three hours, it was necessary that 
the ‘fonr quaternions’ mentioned in the: text» 
should be appointed for the purpose (Veget. De- 
Re Milit. iii, 8; Philo, In Flacc., p. 98). 


QUEEN. The Hebrews had no word properly ; 
answering to our term ‘ queen,’ which is. the femi- 
nine of ‘king ;’ neither had they the dignity which» 
that word denotes, The Hebrew word usually 
translated ‘ queen’ is 172) gebirah, which means 
‘ mistress,’ or ‘lady,’ being the feminine of 33° 
gebir, ‘master,’ or ‘ lord.’ The feminine is to be 
understood by its relation to the masculine; - 
which is not applied to kingly power, or to 
kings, but to general authority and dominion. 
It is in fact the word which occurs: twice with 
reference to Isaac's blessing of Jacob:—‘ Be. 
lord over thy brethren; and, ‘I have made him 
thy lord’ (Gen. xxvii. 29—87), 

The limited use which is made even of the 
restricted term gebirah, is somewhat remarkable. 
It is only employed twice with reference to the 
wife of a king: in one of these two cases it is 
applied to the wife of the king of Egypt, where 
the condition of the royal consort ‘was more 
queenly than in Palestine (1 Kings xi. 19; comp. 
Wilkinson, A. Egypt. ii. 59; iii. 64; v.28); and 
in the other to Jezebel, the wife of Ahab, who, as 
the daughter of a powerful king, appears to have 
enjoyed peculiar privileges in her matrimonial 
state (2 Kings x. 13), In two other: places it is 
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not elear whether the king’s wife or mother is im 
tended (Jer. xiii. 18; xxix. 2); and in the remain- 
ing passages it is pointedly referred to the king’s 
mother, in such terms as clearly show that the 
state which ske held was one of positive dignity 
and rank (1 Kings xv. 18; 2 Chron. xv. 16). 


There is another word, Sow shegol, also trans- 
lated ‘qneen,’ which simply denotes the king’s 
wife or (in the plural)rhis wives, as distinguished 
from his concubines. It occurs in Ps, xlv. 9; 
Neh. ii. 6; Dan. v. 2; iii. 23. 

The result of all inquiry into the subject seems 
to show that among the Jewish kings the usages 
bearing on this point were not different from 
those which are still exhibited in Western Asiatic 
courts. Where woman never becomes the head 
of the state, there can be no queen regnant; and 
where polygamy is allowed or practised, there 
can be no queen consort. There will, however, 
be a chief wife in the harem; and this is no 
doubt the rank indicated in the Bible by the 
words which we render ‘queen,’ This rank may 
be variously acquired. The first wife of the king, 
or the first whom he took after his accession, usu- 
ally obtained it; and if she is both of high birth 
and becomes the mother of the first son, her posi- 
tion is tolerably secure: but if she possesses neither 
of these advantages, she may be superseded in her 
position as head of the harem by a wife of higher 
birth and connections, subsequently espoused ; or 
by one who becomes the mother of the heir appa- 
rent. The king, however, will sometimes act 
according fo his own pleasure in this matter, pro- 
mote any favourite lady to this dignity, and also 
remove her from it at his pleasure; but more 
generally he finds it convenient to follow the 
established routine. The king of Egypt’s daugh- 
ter was, doubtless, from her high rank, the chief 
wife of Solomon; as was Jezebel, for the same 
reason, the chief wife of Ahab. In like manner 
the high-born mother of Absalom was probably 
the chief wife of David, although it is possible 
that the mother of the eldest son Amnon at first 
enjoyed that distinction, which, we may safely 
presume, eventually devolved on Bathsheba, 
aie her son Solomon had been recognised as the 

1eir, 

In one of Mr. Morier’s amusing books (Hajjt 
Baba in England) there is a passage which 
strikingly illustrates this matter. The court of 
Persia is there represented as being perplexed 
how to answer a letter which, in ignorance of 
Eastern customs, had been addressed by the 
queen consort of England ‘to the queen of Persia.’ 
The cause of the dilemma thus created was that 
—‘ Although the shah’s principal wife is called 
the banou harem, or head of the seraglio, yet her 
situation in the state bears as little affinity to that 
of the queen of England as one may say the she 
buffalo kept in the enclosure for food and milk 
nas to the cow fed and worshipped by the Hin- 
doo as his god. Our shah can kill and create 
banous at pleasure, whereas the queen of Eng- 
land maintains her post till the hand of fate lays 
her in the grave’ (Comp. Chardin, Voyages, 
edit. Langles, vi. ch, xii.; Thornton’s Turkey, 
ii, 264-286.) 

Very different was, and is to this day, in 
Western Asia, the position of the king’s mother, 
whose state is much the nearest to that of an 


European queen of any with which. the. East, 19 
acquainted. It is founded on that. essential. prin- 
ciple of Oriental manners which in all cases cons 
siders the mother of the husband as a far superior 
person to his wife, and as entitled to more respect 
and attention. This principle should be clearly 
understood ; for it extends throughout the Bible, 
and is yet entirely different from our own social 
arrangements, under which the mother, as soon as 
she becomes widowed, abandons her place as 
head of the family to the daughter-in-law. Mr. 
Urquhart has admirably illustrated and deve 
Joped this principle in his Spirit of the East (ii. 
387, sq.), and his remarks, although primarily 
illustrative of Turkish manners, are, with some 
unessential limitations, applicable to the ancient 
and modern East. In p. 389 there is an anec- 
dote of the present Ibrahim Pasha, who is repre- 
sented as staying a whole week in the harem of 
his mother, waiting to find a favourable opportu- 
nity of pressing a request upon her; and when 
admitted, kissing her feet, refusing to be seated, 
and standing an hour and a half béfore her with 
his arms crossed, without after all succeeding 
in the suit which he—the conqueror of Syria and 
the victor of Konieh — preferred to an aged 
woman. 

The arrangement in the seraglios of the more 
magnificent Hebrew monarchs was probably si- 
milar to that of Turkey, with this difference, 
that the chief women in the harems of the Jewish 
sovereigns entered it as wives, and not as slaves, 
The grand signior, from an indeterminate number 
of female slaves, selects his favourites, who are 
distinguished by the title of cadwn, which, as it 
means ‘lady of the house,’ seems nearly equiva 
lent to the Hebrew gebirah. The number of 
these is said to be limited to seven, and their 
rank seems to correspond to that of the ‘wives, 
of the Hebrew seraglio, whose number was un- 
limited. The mother of a boy is called has- 
seky, unless the boy die, in which case she de- 
scends to her former rank. The caduns or wives 
of a deceased or deposed sultan are all removed 
from the imperial harem to a separate palace, 
with the single exception of the validé sultan, 
the mother of the reigning sultan, who has her 
liberty, a palace, and revenues to support a 
suitable establishment. But the hassekies, or 
those who have a son living, are treated with 
marked respect, as in the natural course of events 
they may become validé. The title of sudtan 
(for the Turkish has no distinction of gender), 
though from courtesy it may be given to the 
hassekies, is, strictly speaking, appropriate only 
to the sovereign’s mother, and to the sons and 
daughters of the imperial. family (Thornton, 1i. 
276; Urquhart, ii. 433). . This statement, espe- 
cially the last point of it, strikingly illustrates the 
view we haye taken as to the more gueenly position 
of the king’s mother than of his wife in the Jewish 
and other Asiatic courts. It must be clearly 
understood that this position is, by mo. means 
peculiar to the modern east, or to the Jews among 
the ancient Orientals. Heeren, indeed, thinks 
that the power of ‘the queen-mother > was even 
more, considerable among the ancient Persians 
than among the modern Turks (Hist. Reseanches, 
i. 400); and the narratives of Herodotus and 
Ctesias respecting the tyrannical influence ex 
ercised by Parysatis, Amestris, and others, beas 


QUICKSAND, 
year > testi to this fact. The careful read 
of § scripture will easily be able Eivaditiowme 


ideas respecting the position of the king's mother 
among the Israelites. In how marked a manner 
does the mother of Solomon come forward at the 
end of her husband’s and the beginning of her 
son’s reigu! She takes an active part in securing 
son’s succession ; it is in the conviction of her 
commanding influence that Adonijah engages 
her to promote his suit, alleging ‘he will not 
say thee nay ;’ and then, when Bathsheba appears 
before her son, the monarch rises from his place, 
advances to meet her, bows himself before her, 
and seats her on the right hand of his throne 
{1 Kings i., ii.). That the king’s mother possessed 
high dignity is farther evinced by the fact that 
Asa found it necessary to remove his mother 
Maachah ‘from being queen,’ on account of her 
abuse of the power which that character conferred 
(1 Kings xv. 13). Jezebel was, as already 
itated, very powerful in the life-time of her hus- 
band; but it is only under her son that she’ is 
ealled ‘the queen’ (gebirah); and the whole 
Kistory of his reign evinces the important part 
which she took in public affairs (2 Kings ix. 
22, 30, 37; x. 13). Still more marked was the 
influence which her daughter Athaliah exercised 
iw Judah during the reign of her son Ahaziah, 
which was indeed such as enabled her at his 
death to set the crown on her own head, and to 
present the anomaly in Jewish history of a reg- 
aant queen (2 Kings xi.). 
QUEEN OF HEAVEN. 
QUEEN OF SHEBA. [Suezsa.] 
QUICKSAND (otptis). In Acts xxvii. 1%, 
tt is mentioned that when the ship in which Paul 
was embarked was driven past the Isle of Clauda 
pu the south, the mariners, as would now be said, 
struck the sails and scudded under bare poles, 
lest they ‘should fall into the quicksands,’ The 
priginal word syrtis denotes a sandbank or shoal 
dangerous to navigation, drawn, or supposed to be 
drawn (from obpe, ‘ to draw *) together by the cur- 
rents of the sea. Two syrtes, or gulfs with quick- 
sands, were particularly famous among the an- 
cients; one called Syrtis Major, between Cyrene 
and Leptis, and the other, Syrtis Minor, near Car- 
thage. Both then lay nearly to the south-west 
of the west end of Cyprus, adjoining which, on 
the south, lay the isle of Clauda. These Syrtes 
were the great dread of those who navigated the 
seas in which the vessel was driven, and oue of 
them was probably in this case the object of 
alarm to the mariners. The danger was not so 
imaginary in this case, we apprehend, as Dr. 
Falconer (Dissert, on St. Paul’s Voyage, p. 13) 
conceiv: For the apprehension does not 
diienee liive been entertained till the ship 
had been driven past the isle of Clauda; which, 
as we take it, is mentioned merely as_ the 
last point of Jand which had been seen till the 
- ship was wrecked on the isle of Melita: The 
position of that island must be regarded as in~- 
dicating the course in which they were driven; 
and if that were Malta, it is clear that, had that 
course not been arrested by the intermediate 
shipwreck, they would in all probability have 
“been driven upon the Syrtis Minor, which we 
may therefore conclude to have been the subject 
of their apprehension. That apprehension only 
“becomes ‘imaginary’ when Meleda in the Ad- 
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riatic is taken, as Dr. Falconer himself takes it, 
for the Melita of Scripture. It may therefore be 
added to the arguments in favour of Malta, that 
its identification with Melita gives reality to the 
fear entertained by the mariners, which under the 
other alternative must be supposed to have been 
imaginary [Matra]. a 
QUIVER. [Armour, Arms.] 
QUIRINUS. [Cyrenivs,] 


R. 


RAAMAH (i1DY'7; Sept. ‘Péyyza), a city of 
the Cushites, or of Cushite origin (Gen. x. 7; 
1 Chron. i, 9; Ezek. xxvii. 22), Its situation 
is not clearly known, but the ‘Péy“a with which 
the Sept. identifies it was a city on the Persian 
Gulf, mentioned by Ptolemy (Geog. vi. 7), and 
Stephan. Byzant. (See Bochart, Phaleg. iv. 5.) 


RAAMSES. [Rameszs. | 


RABBAH (i131; Sept. ‘Paggaé). This name, 
which properly denotes a great city or metro- 
polis, is given in Scripture to the capital of the 
Ammonites (Josh. xiii, 25; 2 Sam. xi, 15 xii. 
27; 1 Chron. xx. 1; Jer. xlix. 3); the full 
name of which, however, as given in Deut. iii, 
11, appears te Lave been Rabbath-beui-Ammon. 
It was in this place that the great iron bedstead 
of Og king of Bashan was preserved (Deut. iii. 
11). Here also, during the siege of the place by 
Joab, the unsuspecting Uriah was slain, through 
the contrivance of David, that he might possess 
himself of his wife Bathsheba; after which the 
king went in person and took the city, the im- 
portance of which is shown by the solicitude 
of the monarch thus to appropriate to himself 
the glory of its subjugation (2 Sam. xi,, x1i.). 
After this Rabbah was included in the tribe of 
Gad. After the separation of the ten tribes, 
Rabbah, with the whole territory beyond the 
Jordan, adhered to the kingdom of Israel, till 
it was ravaged by the Assyrians under Tigiath- 
pileser, and the inhabitants expatriated . to 
Media. The Ammonites then recovered posses- 
sion of Rabbah: and the other cities and territories 
which had in former times been taken from them 
by the Israelites (Jer. xlix. 3; Ezek. xxv. 2-5) 
[Ammonzres]. Some centuries later, when these 
parts were sulject to Egypt, Rabbah was restored 
or rebuilt by Ptolemy Philadelphus, and called 
by him Philadelphia (Euseb, Onomast. s. v. 
Payd? and ’Auudy), aud under this name it is 
often mentioned by Greek and Roman writers 
(Plin. Hist. Nat. v.16; Ptol. Geog. v. 15), by 
Josephus (De Bell, Jud. i. 6. 3; i. 19, 55 it 
18. 1), and upon Roman coins (Kekbel, ii 351s 
Miounet, v. 335), as a city of Arabia, Coele- 
syria, or Decapolis. The old name was not, 
however, altogether superseded, for Polybius 
(Hist. v. 7, 4) calls it ‘PaBBardpara. 

Rabbah appears to have consisted, like Aroer, 
of two parts; the city itself, aud ‘the city of 
waters,’ or royal city, which was probably a 
detached. portion of the city itself, insulated 
by the stream on which it was situated. The 
‘city of waters’ was taken by Joab; but against 
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the city itself he was obliged to call for the assis- 
tance of David with a reinforcement (2 Sam. 
xii. 29), , 

The ancient name has been preserved among 
the natives of the country. Abulfeda calls it 
Amman, and by that name it is still known. 
It was in ruins in his time (Tab. Syr. p. 19). 
The ruins stand about 19 miles south-east of 
Szalt, in a long valley traversed by a stream, 
the Moiet Amman, which at this place is arched 
over, the bed as well as the banks being paved. 
The ruins dre extensive, but there remains no- 
thing of much interest, excepting the theatre, 
which is very large and perfect, and a small 
odeum close to it. There are also an ancient 
castle and some vestiges of Roman buildings and 
of Christian churches. The Prophet Ezekiel 
foretold that Rabbah should become ‘a stable 
for camels,’ and the country ‘a couching place 
for flocks’ (Ezek. xxv. 5). This has been lite- 
rally fulfilled, and Burckhardt actually found 
that a party of Arabs had stabled their camels 
among the ruins of Rabbah. Too much stress 
has however been laid upon this minute point by 
Dr. Keith and others (Evidence from Prophecy, 
p. 150). What the prophet meant to say was that 
Ammon and its chief city should be deselate; 
and he expressed it by reference to facts which 
would certainly occur in any forsaken site in 
the borders of Arabia; and which are now con- 
stantly occuring not in Rabbah only, but in 
many other places. Seetzen, 7 Zach's Monat. 
Corresp. xviii. p. 428; Burckhardt’s Syria, 
p. 856, sq.; Irby and Mangles, 7ravels, p. 
474. 

The Rabbah of Josh. xv. 60 was in the tribe 
of Judah. : 

RABBATH-AMMON, [Rassau.] 


RABBATH-MOAB. [Ar.] 


RABBI (‘PaGBt), a title of honour given to the 
teachers of the law in the time of Christ, and for 
which there is no exact equivalent in our language, 
though perhaps in purport and usage it comes 
near to ‘doctor’ or ‘master:’ a word combining 
both these significations would fairly represent it. 
In Matt. xxiii. 8, ‘PaBBi is explained by ka6y- 
ynrhs, a leader, or guide (in the sense ofa teacher 
or master), and in Jebn i. 39, by d:ddoKados, a 
teacher, or master. This, however, seems to have 
been the acquired or conventional usage of the 
term. The actual signification of 39 rad in 
Hebrew is ‘a great one,’ 7, e. a chief, a master ; 

“and would as a title be probably represeuted by 
the ‘Excellenza’ of southern Europe, which is 
perhaps as common as Rabbi was among the Jews. 
ft was there employed as a title in the Jewish 
schools in a threefold form, indicating as many 
degrees, which might without much impropriety 
be compared, in the stricter seuse, to the progres- 
‘sive academical degrees of Bachelor, Master, and 
Doctor. The lowest of these degrees of honour 
was 19 rab. This with the relative suffix became 
“937, ‘PaBBi, Rabbi, ‘my master,’ which was of 
higher dignity ; and beyond that was }29 Raban, 
‘great master ;’ or with the suffix ‘PaBBorl, Rab- 
honi, ‘my great master,’ which was the highest 
of all. It is not certain, however, that this gra- 
duation of terms existed in the time of Christ. 
The teachers and professors of the law were 
distinguished by the title of Rabbi both by the 
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people and by their own disciples (Matt. xxiii. 7) 

Jesus was so called by his disciples (Matt. xxvi. 
25-49; Mark ix. 5; xi. 2; John i. 38; iv. 31) 
as well as by the people (Matt. x. 51; John 
xx. 16). : 


RABBINICAL LITERATURE, 


BALAH, Ta1mup. | 


RABBONI (‘PaBBovt or ‘PaBBowvt), the title, 
of highest honour applied by the Jews to the 
teachers of the law [Raper]. In Mark x. 51 
(translated ‘Lord’), John xx. 16, it is applied 
to Christ; but, as it seems to us, rather in its 
literal acceptation, than with reference to the 
conventional distinction which it implied (if such 
distinction then existed) in the Jewish schools. 
There were but seven. great professors, all of the 
school of Hillel, to whom the title was publicly 
given. There is some difference as to their names, 
and even the Talmud varies in its statements. 
But the only one there whose name occurs in 
Scripture is Gamaliel, unless, indeed, as some 
suppose, the aged Simeon, who blessed the infant 
Saviour (Luke ii. 25), was the same as the Rab- 
ban Simeon of the Talmud [Simeon]. 


RAB SARIS (D'D"31; Sept. ‘Pagis), one of 
the three Assyrian generals in command of the 
army which appeared before Jerusalem (2 Kings 
xviii. 17) [RaB-sHakeu]. The word means ‘ chief 
of the eunuchs ;’ which could scarcely have been a 
proper name; but whether his office was really 
that which the title imports, or-some other great 
court office, must be determined by the consi- 
derations which have been offered under the article 
Eunucn. The chief of the eunuchs is an officer 
of high rank and dignity in the Oriental courts: 
and his cares are not confined to the harem, but 
many high public functions devolve upon him. 
In the Ottoman Porte the Kislar Aga, or chief of 
the black eunuchs, is one of the principal per- 
sonages in the empire, and in an official paper of 
great solemnity is styled by the sultan, the most 
illustrious of the officers who approach his august 
person, and worthy of the confidence of monarchs 
and of sovereigns’ (D’Ohsson, Tab. Gén. iii. 308). 
It is, therefore, by no means improbable that such 
an office should be associated with a military 
commission ; perhaps not for directly military 
duties, but to take charge of the treasure, and to 
select from the female captives such as might 
seem worthy of the royal harem. 


RAB-SHAKEH (PW21; Sept. ‘Pabarns. 
This name is Aramaic, and signifies chief-cup- 
bearer. Notwithstanding its seemingly official 
significance, it appears to have been used as a 
proper name, as Butler with us; for ee person 
who bore it was a military chief in high com- 
mand, under Sennacherib king of Assyria. Yet it 
is not impossible, according to Oriental usages, 
that a royal cup-bearer should hold a military 
command ; and the office itself was one of high 
distinction. He is the last named of three 
Assyrian generals who appeared before Jeru- 
salem; and was the utterer of the insulting 
speeches addressed to the besieged. ‘He stood 
aud cried with a loud voice in the Jews’ lan- 
guage; «perhaps because he was the only one of 
the three who could speak that language freely. 
2 Kings xviii, 17, 19, 26, 28, 37; xix. 4, 8; Isa. 
xxxvi. 2, 4, 12, 13, 22; xxxvii. 4, 8 
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RACA. 


~ RACA (‘Paxd), a word which occurs in Matt. 
v. 22, and which remains untranslated in the 
Authorized Version. It is expressive of contempt, 
from the Chaldee NP‘, and means an empty, 
worthless fellow, Jesus, contrasting the law of 
Moses, which could only take notice of overt acts, 
with his own, which renders man amenable for 
his motives and feelings, says in effect; ‘ Whoso- 
ever is rashly angry with his brother is liable to 
the judgment of God ; whosoever calls his brother 
Raca, is liable to the judgment of the Sanhedrim ; 
but whosoever calls him fool (Mepé) becomes 
liable to the judgment of Gehenna.’ To appre- 
hend the higher criminality here attached to the 
term fool, which may not at first seem very 
obvious, it is necessary to observe that while 
“raca’ denotes 2 certain looseness of life and 

* fool’ denotes a wicked and reprobate 
person: foolishness being in Scripture opposed to 
spiritual wisdom. 

RACE. [Games.] 

RACHAM (OM; Sept. xtxvov; Vulg. por- 
phyrio; Ley. xi. 18; Deut. xiv. 17) is nowa dmit- 
ted to be the white carrion vulture of Egypt, Perc- 
nopterus Neophron Algyptiacus. It would lead us 
beyond the limits prescribed to this article to enter 
into a disquisition on the manners of cranes, storks, 
swans, and pelicans, all in some degree confounded 
in the mind of Orientals when they describe the 
marvellous love, parental affection, and filial gra- 
titude of birds : consequently they have names for 
certain species which are claimed as derivatives 
from roots expressive of the affections. For al- 
though the incessant warfare of man upon brute 
animals in their native haunts has, at least in the 
populous west, well nigh obliterated all their 
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more generous instincts, and we are consequently 
not well acquainted with the natural attributes 
of their character, the swan alone can claim pre- 
‘tension to an ultra-maternal feeling, from her 
practice of supporting her young brood between 
Fe wings when she gives them their first lesson 
m swimming. All other tales of that nature 
recorded in the poets eb paes of Babagiey 
may he regarded as absolute fictions ; and among 
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the rest, that in Horus Apollo, representing the. 
Racham tearing the flesh of her thighs to feed her 
young, is evidently an invention of the Egyptian 
priesthood, fabricated in order to enhance the cha- 
racter of a useful bird, which, notwithstanding 
that it was sanctified in their mystical supersti- 
tions, and protected by the king as ‘Pharaoh’s. 
fowl’ (an ancient appellation), is perhaps the most 
revoltingly filthy bird in existence. With respect 
to the original imposition of the name Racham, 
as connected with any unnsual affection for ite 
young, there is 10 modern omithologist who assigns 
such a quality to Percnopteri more than to other 
birds, although it is likely that as the pelican 
empties its bag of fish, so this bird may void the 
crop to feed her brood. Gesner had already 
figured (De Aguila guem Percnopterum vocant, 
p- 199) the Barbary variety, and pointed out the 
Racham of Scripture as the identical species, but 
Bruce first clearly established the fact. The 
Rachama of that writer is apparently the Ak- 
bobha (‘ white father’) of the Turks, and forms 
one of a small group of Vulturide, subgenerically 
distinguished by the name of Percnopterus 
and Neophron, differing from the other vulturee 
in the bill being longer, straight, more attenuated, 
and then uncinated, and in the back of the head 
aud neck being furnished with longish, narrow, 
suberectile feathers, but. like true vultures, having 
the pouch on the breast exposed, and the sides of 
the head and throat bare aud livid. The great 
wing-coverts are partly, and the quill-feathers en- 
tirely, of a black and blackish ash-colour; those 
of the head, nape, smaller wing-coverts, body, 
and tail, in general white, with tinges of buff and 
rufous ; the legs are flesh-colour, and rather long; 
and the toes are armed with sharp claws. The 
females are brownish. In size the species is 
little bulkier than a raven, but it stands high on 
the legs. Always soiled with blood and garbage, 
offensive to the eye and nose, it yet is protected 
in Egypt both by law and public opinion, for 
the services it renders in clearing the soil of 
dead carcases putrefying in the sun, and the 
cultivated fields of innumerable rats, mice, and 
éther vermin. Pious Moslems at Cairo und 
other places, bestow a daily portion of food upou 
them, aud upon their associates the kites, who are 
seen hovering conjoiutly in great numbers about 
the city. The Racham extends to Palestine im 
the summer season, but becomes scarce towards 
the north, where it is not specially protected ; and 
it accompanies caravans, feasting on their leayings 
and on dead camels, &c. 

Gesner’s figure represents the Barbary variety : 
but there are two other species besides, viz., the 
Percnopterus Angolensis, aud Perenopterus Hy- 
poleucus, both similarly characterized by ther 
white livery, and distinguished from the Egyptian 
by a different arrangement of colour, a shorter 
bill, and more cleanly habits. 

In our version the name of Gier-eagle is cer- 
tainly most improper, as such a denomination 
can apply only to a large species, and is most 
appropriate to the bearded vulture of the Alps. 
The Limmer-geyer of the Swiss (Gypaetus Bar- 
batus), which in the shape of varieties, or dis- 
tinct species, frequents also the nigh snowy ranges 
of Spain, Macedonia, Asia Minor, Crete, Abys- 
sinia, Cafiratia, Barbary, and most likely of 
Libanus, was no doubt the bird intended by our 

sd ; bb i 


t Le waht 


RACHEL. 


translators to represent the Racham ; nor was the 
application unreasonable, as will be shown in 
Vurrurr. The Percnopterus is somewhat sin- 
gularly classed both in Ley. and Deut., along 
with aquatic birds; and it may be questioned 
whether any animal will eat it, since, in the 
parallel case of Vultur aura, the turkey-buzzard 
or carrion-crow of America, we have found even 
the ants abstaining from its carcase, and leaving 
it to dry up in the sun, though swarming around 
and greedy of every other animal substance 
[Vutrurr|.—C.H.S. 


RACHEL (om, @ ewe; Sept. ‘Payha), one 
and the most beloved of the two daughters of 
Laban, whom Jacob married (Gen. xxix. 16, 
seq.), and who became the mother of Joseph and 
Benjamin, in giving birth to the latter of whom 
she died near Bethlehem, where her sepulchre is 
shown to this day (Gen, xxx. 22; xxxv. 16). 
For more minute particulars see Jacoxs, with 
whose history Rachel’s is closely involved. 


RAGUEL, or Reven ONY, friend of God ; 
Sept. ‘PayoufA). 1. A son of Hsau (Gen. xxxvi. 
4,10). 2. The father of Jethro (Exod. ii. 18; 
Num. x. 29). Some confound him with Jethro ; 
but in the text Jast cited, he is called the father 
of Hobab, who seems to have been the same as 
Jethro. In the same passage, indeed, the daugh- 
ters of the ‘ priest of Midian’ relate to ‘ Reuel their 
father’ their adventure with Moses : which might 
seem to support his identity with Jethro; but it 
is quite a Scriptural usage to call a grandfather 
‘father,’ and a granddaughter, ‘ daughter’ (Gen. 
xxxi. 43; 2 Sam. xix. 25; 1 Kings xiv. 3; 
xvi, 2; xvi. 3). The Targum in this place 
reads, ‘They came to Reuel their father’s father.’ 
{Howuas.} 3. Another person of this name 
occurs in | Chron, ix. 8. 


J. RAHAB (3171; Sept. ‘Pad8), a name, 
signifying ‘sea-monster,’ which is applied as an 
appellation to Egypt in Ps. Ixxiv. 18, 14; 
Ixxxvii. 4; Ixxxix. 10; Isa. li. 9 (and some- 
times to its king, Ezek. xxix. 3; xxxili. 3, comp. 
Ps. Ixviii. 31); which metaphorical designation 
probably involves an allusion to the crocodiles, 
hippopotami, and other aquatic creatures of the 
Nile. 

2. RAHAB, properly Racuas (2M, large ; 
Sept. ‘PaxaB8), a woman of Jericho who received 
into her house the two spies who were sent by 
Joshua into that city; concealed them under the 
flax laid out upon the house-top, when they were 
sought after; and, having given them important 
information, which showed that the inhabitants 
were much disheartened. at, the miracles which 
had attended the march of the Israelites, enabled 
them to escape over the wall of the town, upon 
which her dwelling was situated. For this im- 
portant service Rahab and her kindred were 
saved by the Hebrews from the general massacre 
which followed the taking of Jericho (Josh. ii. 
1-21; vi, 17; comp. Heb. xi. 31). 

. In the narrative of these transactions Rahab is 
called M31} zonah, which our own, after the 
ancient versions, renders ‘harlot.’ The Jewish 
writers, however, being unwilling to entertain the 
idea of their ancestors being involved in a dis- 
reputable association at the commencement of 
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their great undertaking, chose to interpret. the 
word ‘hostess,’ one who keeps a public houise, as 
if from }}t, ‘to nourish’ (Joseph. Antig. v. 13 il. 
and vii.; comp. the Targum, and Kimchi and 
Jarchi on the text), Christian interpreters also 
are inclined to adopt this interpretation for the 
sake of the character of a woman of whom the 
Apostle speaks well, and who would appear from 
Matt. 1. 4 to have become by a subseyuent mar- 
riage with Salmon prince of Judah, an aucestrese 
of Jesus. But we must be content to take facts 
as they stand, and not strain them to meet diffi- 
culties; and it is now universally admitted by 
every sound Hebrew scholar that 73)? means 
‘harlot,’ and not ‘hostess.’ It signifies harlot 
in every other text where it occurs, the idea 
of ‘hostess’ not being represented by this or 
any other word in Hebrew, as the function 
represented by it did not exist. There were 
no imns; and when certain substitutes for inns 
eventually came into use, they were never, in 
any Eastern country, kept by women. On the 
other hand, strangers from beyond the river might 
have repaired to the house of a harlot with- 
out suspicion or remark. The Bedouins from 
the desert constantly do so at this day in their 
visits to Cairo and Baghdad. The house of 
such a woman was also the only one to which 
they, as perfect strangers, could have had access, 
and certainly the only one in which they could 
calculate on obtaining the information they re- 
quired without danger from male inmates. This 
concurrence of analogies in the word, im the 
thing, and in the probability of circumstances, 
ought to settle the question. If we are concerned 
for the morality of Rahab, the best proof of her 
reformation is found in the fact of her subse- 
quent marriage to Salmon: this implies her pre- 
vious conversion to Judaism, for which indeed 
her discourse with the spies evinces that she was 
prepared. The Jewish writers abound in praises 
of Rahab, on account of the great service she ren- 
dered their ancestors. Even ‘hose who do not deny 
that she was a harlot, admit that she eventually 
became the wife of a prince of Israel, and that 
mavy great persons of their nation sprang from 
this union. The general statement is, that she 
was ten years of age at the time the Hebrews 
quitted Egypt, that she played the harlot during 
all the forty years they were in the wilderness, 
that she became a proselyte when the spies were 
received by her, and that after the fall of Jericho 
no less a personage than Joshua himself made her 
his wife. She is also counted as an ancestress of 
Jeremiah, Maaseiah, Hanameel, Shallum, Ba- 
ruch, Ezekiel, Neriah, Seriah, and Huldah the 
prophetess. (See 7. Baby. tit. Megilla, fol. 14, 
col. 2; Juchasin, x.1; Shalshalet Hakabala, 
vil. 2; Abarbauel, Kimchi, &c., on Josh. vi. 25; 
Mitzvoth Toreh. p. 112; Lightfoot, Hor. Hed. 
ad Matt. i.4; Meuschen, NV. T. Talmud. p. 40.) 

RAIN. See under the head Climate, in art. 
PALESTINE. 


RAM. ([Suzep.| 

RAMAH (9), a high place, height ; Sept. 
‘Payd), the name of several towns and villages 
in Palestine, which it is not in all cases easy te 
distinguish from one another. 

1. RAMAH, a town of Benjamin (Josh. xviti, 
25), in the vicinity of Gibeah and Geba (Judg, 
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xix. 13; Isa. x. 20; Hos. v. 8; Ezra ii. 26; 
vil. 30, xi. 33); on the way from Jerusalem 
‘to Bethel (Judg. iv. 5), and not far from the con- 
fines of the two kingdoms (1 Kings xv, 17; xxi. 
22). It is also mentioned in Jer. xxxi. 15; xl. 1. 
Jerome places it six Roman miles north of Jeru- 
salem, and Josephus, who calls it ‘ Payaédy, 
places it forty stadia from Jerusalem (Anétg. viii. 
12. 3). In accordance with all these intimations, 
at the distance of two hours’ journey north of 
Jerusalem, upon a hill a little to the east of the 
great northern road, a village still exists under 
the name of Ey-Ram, in which we cannot hesi- 
tate to recognise the representative of the ancient 
Ramah. This is one of the valuable identifica- 
tious for which Biblical geography is indebted to 
Dr. Robinson (Researches, ii. 315-317). The 
difficult text (Jer. xxxi. 15), ‘A voice was heard 
in Ramah... Rachel weeping for her children,’ 
which the Evangelist (Matt. ii. 8) transfers to 
the massacre at Bethlehem, has been thought to 
require a southern Ramah not far from that 
lace, near which indeed is Rachel's sepulchre. 
at no such Ramah has been found; and Dr. 
Robinson thinks that the allusion of the prophet 
was originally applicable to thts Ramah. The 
context refers to the exiles carried away captive 
by Nebuzar-adan to Babylon, who passed by 
way of Ramah, which was perhaps their rendez- 
vous (Jer. xl. 1), As Ramah was in Benjamin, 
the prophet introduces Rachel, the mother of that 
tribe, bewailing the captivity of her descend- 
ants. 
2. RAMAH, of Samuel, so called, where the 
prophet lived aud was buried (1 Sam. i. 19; 
hh. 11; vii. 17; viii. 45 xv. 34; xvi. 13, 19; 
xviii, 19, 22, 23; xxv.1; xxviii. 3). It is 
probably the same with the Ramathaim-Zophim 
to which his father Elkanah belonged (1 Sam. 
i. 1,19). The position of this Ramah was early 
lost sight of by tradition, and a variety of opinions 
have prevailed since the time of Eusebius and Je- 
rome, who regard it as the Arimathea of the New 
Testament, and place it near Lydda, where a Ra- 
mah anciently existed. Heuce some have held 
the site to be that of the present Ramleh, which 
is itself a modern town [Arimaruea]. Many 
writers haye, however, been disposed to seek 
Samuel’s Ramah in the Ramah of Benjamin 
(Pococke, ii. 71, 72; Bachiene, 1.155; Raumer, 
Palist. p. 146; Winer, s. v.); but this was only 
half an hour distant from the Gibeah where Saul 
resided, which does not agree with the historical 
intimation (comp. 1 Sam. ix. 10). Again, gene- 
ral opinion has pointed toa place called Neby 
Samuél, a village upon a high point two hours 
north-west of Jerusalem, and which was, indeed, 
also usually supposed to be the Ramah of Ben- 
jamin, till Dr. Robinson established the separate 
claims of er-Ram to that distinction. But this 
appropriation does not agree with the mention of 
Rachel’s sepulchre in | Sam. x. 2, for that is 
sbout as far to the south of Jerusalem as Neby 
Samuél is to the north-west. The like objection 
applies, though in a somewhat less degree, to 
‘the modern Séba, west of Jerusalem, which 
Robinson points out as possibly the site of Ra- 
_mathaim-Zophim and Ramah (Researches, il. 
330-334). The chief difficulties in connection 
with this matter arise of course out of the account 
_given of Saul’s journey after his father’s asses. 
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The city in which Saul found Samuel is not 
named, but is said to have been ‘in the land of 
Zuph’ (1 Sam. ix, 5), and is assumed to have 
been Ramah-Zophim, In dismissing him from 
this place, Samuel foretells an adventure that 
should befal him near Rachel's sepulchre. Now, 
as this sepulchre was near Bethlehem, and as 
Saul’s abode was in Benjamin, the soathern border 
of which is several miles to the north thereof, it 
is manifest that if Saul in going home was to 
pass near Rachel’s sepulchre, the place where 
Samuel was must have been to the south of it, 
Gesenius contends that if we allow weight to the 
mention of Rachel, we can only seek for this 
Ramah in the neighbourhood of Bethlebem; 
where also Eusebius speaks of a Ramah. Not 
far south-east of Bethlehem is the Jebel Fureidis, 
or Frank Mount, which Robinson has identified 
as the site of the ancient city and fortress of 
Herod, called Herodium; and Gesenius contends 
that if we fix here the site of Ramah, all the cir- 
cumstances mentioned in 1 Sam, ix. 10 are 
sufficiently explained. But then the Ramah- 
Zophim of 1 Sam. i. 1 must have been a different 
place (Thesaurus, p. 1276). To this Dr. Robin- 
son himself, in his edition of Gesenius, objects 
that the difference assumed in the last sentence is 
inadmissible. ‘ Besides, no one who had seen 
the Frank mountain would suppose for a moment 
that a city ever lay upon it. Jt was indeed occu. 
He by Herod's fortress; but the city Herodium 
ay at its foot.” He adds that Eusebius, in the 
passage referred to, obviously places Ramah of 
Benjamin near Bethlehem, for the purpose of 
helping out a wrong interpretation of Matt. i1. 18. 
Another, and the most recent hypothesis in this 
vexed question, would place this Ramah at a site 
of ruins now called er-Rameh, two miles north 
of Hebron (Biblioth. Sacra, No, J. pp. 46-51). 
But this also assumes that the Ramathaim-Zo- 
phim, the place of the prophet’s birth, was different 
from the place of his residence and burial, con- 
trary to the testimony of Josephus (Aztzg. vi. 
4,6; vi. 18, 5), and to the conclusion deducible 
from a comparison of 1 Sam. i, 1 with verses 
8,19. In the midst of all this uncertainty, Dr. 
Robinson thinks that interpreters may yet be 
driven to the conclusion that the city where Saul 
found Samuel (1 Sam. ix. 10), was no¢ Ramah 
his home. 

38. RAMAH, a city of Naphtali (Josh. xix. 
36). . 
4. RAMAH, a town of Gilead (2 Kings viii. 
29), the name of which is given more fully in 
Josh. xiii, 26, as Ramoth-Mizpeh. h 


RAMESES (DDDYT; Sept. ‘Paweooy), an 
Egyptian city in the jana of Goshen, built, or at 
least fortified, hy the labour of the Israelites (Gen. 
xlvii. 11; Exod. i. 115 xii. 87; Num. xxxiii. 
3-5). The name of the city seems to have been 
sometimes given to the whole province (Gen. 
xlvii. 11), by which it would appear to have 
been the chief city of the district. It was pro- 
bably situated on the water-shed between the 
Bitter Lakes and the Valley of the Seven Wells, 
not far from Herodpolis, but not identical with 
that city (See Robinson's Bibi. Researches, i. 70; 
547-550). In Exod. i, 11, the name is by @ 
difference in the points spelt Raamses. The 
name meats ‘son of the suri,’ and was borne by 
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several of the ancient kings of Egypt, one of whom 
was probably the founder of the city. 


RAMOTH (NiO or NONI; heights, pl. of 
Ramah), There were several“ places of this 
name, usually with some addition to distinguish 
them from one another. 

1. RAMOTH-GILEAD, called also Ramoru- 
Mizern, or simply Ramorn, a town in Gilead, 
within the borders of Gad (Josh. xiii. 26), which 
belonged to the Levites (Josh. xxi. 38; 1 Chron. 
vi, 65, 80). It was one of the cities of refuge 
(Deut. iv: 43; Josh. xx. 8), and one of the 
towns in which an intendant was stationed by 
Solomon (1 Kings iv. 13). It was the last of 
their conquests which the Syrians held ; and Ahab 
was killed (1 Kings xxii. 1-37; 2 Chron. xviii.), 
and fourteen years after, his son Joram was 
wounded (2 Kings viii. 28), in the attempt to 
recover it. The strength of the place is attested 
by the length of time the Syrians were enabled 
to hold it, and by Ahab and Joram having both 
been solicitous to obtain the aid of the kings of 
Judah when about to attack it; these being two of 
the only three expeditious in which the kings of 
Judah and Israel ever co-operated. It was here 
also that Jehu was proclaimed and anointed 
king (2 Kings ix. 1-6); but-it is not very clear 
whether the army was then still before the town, 
or in actual possession of it. HKusebius (Ono- 
mast. s.v.) places Ramoth-Gilead, on the river 
Jabbok,- fifteen Roman miles west of Philadel- 
phia (Rabbah). At about this distance, W.N.W. 
from Philadelphia, and about eight miles south 
of the Jabbok, are the ruins of a town, bearing 
the name of Jelaad, which is merely a different 


orthography of the Hebrew syd3 Gilead (Burck- 
hardt, Syria, p. 348). Buckingham is, however, 
more disposed to seek the site of Ramoth-Gilead 
in a place now called Ramtha, or Rameza, 
which is about twenty-three miles N.W.N. from 
Philadelphia, and about four miles north of the 
Jabbok, where he noticed some ruins which he 
could not examine. As Ramoth in Gilead is 
ealled sometimes Ramoth alone, but never Gilead 
alone, the analogy of name is perhaps in favour of 
the latter conclusion; but the bearing and dis- 
tance from Philadelphia are both in favour of the 
other. We are not disposed to rely upon either 
of these alternatives, although nothing better has 
yet been offered. 

RAMATH-LEHI. This name, which means 
height of the jawbone, belonged to a place on the 
borders of Philistia, and is referred by the sacred 
writer to the jaw-bone with which Samson 
slaughtered the Philistines (Judg. xv. 17). 

RAMOTH-NEGEB (Ramoth of the south), 
a city in the tribe of Simeon (Josh. xix. 8; 
1 Sam. xxx. 27). _ 


RAMS’ HORNS. [Musrcat Instruments. | 
RAMS’ SKINS, RED, as Dr. M. Harris quotes 


it (DYSIND box NW, oroth eylim meadda- 
mim), occurs in Exod. xxy. 5, and xxxv. 7. 
There is little doubt that the red rams’ skins here 
noticed are to be understood as the produce of 
the African Aoudad, the Ovis tragelaphus of na- 
turalists, whereof the bearded sheep are a domes- 
ticated race. The tragelaphus is a distinct species 
.@f sheep, having a shorter form than the common 


RAVEN. 


species, and incipient tear-pits. Its normaf colouy 
is ved, from bright chestnut to rufous chocolate ; 


which last is the cause of the epithet purple being 


given to it by the poets. Far to the south, or with 
in the tropics, the species is densely clothed with 
coarse short hair, but Jouger on the neck, and 
pendant in great abundance beneath the throat. 
From a specimen now living in our possession, 
it has been observed that on the first approach of 
autumn a very fine grey wool crops out everywhere 
from beneath the hair. In Spain, and in the 
islands of Sardinia, Corsica, Sicily, and Crete, 
the most ancient zoology seems to have had 
greater affinity to that of Aftica than of Europe. 
Hence the Homeric purple sheep, and the Mus- 
mon and Cervus Barbarus of the two first-men- 
tioned islands. We agree with Dr. Mason Harris, 
that the skins in question were most likely tanned 
and coloured crimson; for it is well known that 
what is now termed red morocco was manufac- 
tured in the remotest ages in Libya, especially 
about the Tritonian Lake, where the original 
zgis, or goat-skin breastplate of Jupiter and Mi- 
nerva, was dyed bright red; and the Egyptians 
had most certainly red leather in use, for their 
antique paintings show harnessmakers cutting it 
into slips for the collars of horses and furniture 


of chariots.—C. H. S 
RAVEN (JY oreb; Chald. NIV; Syr. 
fosas, Latin, corvus ; Sept. cdpaz; also Luke 


xii. 24, only). The Hebrew word occurs in Gen. 
vill. 7; Lev. xi. 15; Deut. xiv. 143; 1 Kings xvii 

4-6; Job xxxvill. 41, &c. The raven is so gene- 
rally confounded with the carrion crow, that even 
in the works of naturalists the figure of the latter 
has been sometimes substituted for that of the for- 
mer, and the manners of both have been mixed up 
together. They are, it is true, very similar, be- 
longing to the same Linnzan genus, Corvus, and 
having the same intensely black colour; but the 
raven is the larger, weighing about three pounds: 
has proportionably a smaller head, and a bill 
fuller and stouter at the point. Its black colour 
is more iridescent, with gleams of purple passing 
into green, while that of the crow is more steel- 
blue; the raven is also gifted with greater sagacity ; 
may be taught to articulate words; is naturally 
observant and solitary ; lives in pairs; bas a most 
acute scent; and flies toa great height. Unlike 
the crow, which is gregarious in its habits, the 
raven will not even suffer its young, from the 
moment they can shift for themselves, to remain 
within its haunt; and therefore, though a bird 
found nearly in all countries, it is nowhere 
abundant. 

Whether the raven of Palestine is the common 
species, or the Corvus Montanus of Temminck, 
is not quite determined ; for there is of the ravens, 
or greater form of crows, a smaller group in- 
cluding two or three others, all similar in man- 
ners, and unlike the carrion crows (Corvus 
Corone, pn} which are gregarious, aud seem- 
ingly identical in both hemispheres. Sometimes 
a pair of ravens will descend without fear among 
a flight of crows, take possession of the carrion 
that may have attracted them, and keep the crows 
at a distance till they themselves are gorged. The 
habits of the whole genus, typified by the name 
oreb, render it unclean in the Hebrew law; and 
the malignant, ominous expression of the raver, 
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‘ogetner with the colour of its plumage, powers of 
_ Yoice, and solitary habits, are the causes of that 
universal and often superstitious attention with 
which mankind have ever regarded it. This bird is 
the first mentioned in the Bible, as being sent forth 
Sy Noab out of the ark on the subsiding of the 
Waters; and in 1 Kings xvii. 4, ravens bring flesh 
and bread at morming and eve to the prophet 
Elijah. Here the oredim are manifestly true 
ravens, whereof a pair would be sufficient to carry 
the scanty meal of an Oriental abstemious man; 
for, independently of the different mode of writing 
the name, if the word had implied persons re- 
siding at a village called Aorabi or Orbo, as pre- 
sumed by some critics, there would have been no 
miraculous interposition of the Lord to feed the 
concealed prophet, but a common, and on this 
occasion merely a secret resolution on the part of 
a few pious men, to give tood to a proscribed 

Tson. 

In the mythological history of the Gentiles, we 
find the appellation of Ravens bestowed upon an 
oracniar order of priesthood. In Egypt, it seems, 
the temples of Ammon were served by such— 
perhaps those priests that occur in the catacombs 
playing on harps, and clothed in black. More 
than one temple in Greece had similar raven 
priests. It was the usual symbol of slaughter 
among the Scandinavians; and a raven banner 
belonged to the Danes, and also to the Saxons: 
one occurs among the ensigns of the Normans in 
the Bayeux tapestry ; and it was formerly a custom 
in the Benedictine abbeys on the continent to 
Maintain in a very Jarge cage a couple of ravens, 
where several are recorded to have lived abuve 
fifty years. The Raven of the Sea, that ominous 
bird in northern mythology, is properly the cor- 
morant—the morvran of the Celte.—C. H. S. 


REBEKAH (239, @ noosed cord; Sept. 
*PeBéxxa), daughter of Bethuel, and sister of La- 
ban, who begame the wife of Isaac, and the 
mother cf Jacob and Esau. Th particulars of 
her history and conduct, as giveu in Scripture, 
chiefly illustrate her preference of Jacob over 
Esau, and have been related in the article 
Jacos: see also Isaac. 


RECENSION. After the critical materials 
lying at the basis of the New Testameut text had 
accumulated in the hands of Mill aud Wetstein, 
wey began to be surveyed with philosophic eye. 

[mportant readings in different documents were 
seen to possess resemblances more or less striking. 
Passages were found to present the same form, 
though the testimonies from which they were 
singled out belonged to various times and coun- 
tries. The thought suggested itself to Bengel, 
that the mass of materials might be divided and 
classified in conformity with such peculiarities. 
The same idea also occurred to Semler. Both, 
however, had but a feeble and dim apprehension of 
the entire subject as it was afterwards disposed. 
But, by the consummate learning aud skill of 
Griesbach, it was highly elaborated, so as to ex- 
hibit a new topic for the philosophical acumen 
and the historic researches of the erudite inquirer. 
To the different phases of the text existing in the 
MSS., quotations made by the fathers, and in the 
ancient versions, the name recension was given by 

_Griesbach and Semler. Yet the appellation was 
not happily chosen. Family (which Bengel used), 
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class, or order, would have been much more ap- 
propriate. Recension ordinarily suggests ine idea 
of an actual revision of the text; but this is inap- 
plicable to the greater part of Griesbach’s own 
system. If, however, it be remembered that re- 
cension simply denotes a certain class of critical 
testimonies characterized by distinctive pecu- 
harities, it matters little what designation he em- 
ployed ; though family is less likely to originate 
misconception. 

We shall first state the recension-systems of 
Griesbach, Hug, Eichhorn, and Scholz; then 
,the chief objections to which they are exposed; 
concluding with some observations on the real 
state of the question. As to the systems of Mi- 
chaelis and Nolan, it is unnecessary to allude to 
them, since they are obvionsly incorrect. The 
latter, indeed, never attracted notice in this or 
any other country, having soon fallen into merited 
neglect. 

In Griesbach’s system there are three recensions : 
1. The Occidental ; 2. The Alexandrine, or Ori- 
ental; 3. The Constantinopolitan, or Byzantine. 
The first two are the most ancient, and are assigned 
by him to the time in which the two collections 
—evayyeAioy and 6 amdcroAos, were made, The 
Oriental, springing from the edition, as we should 
say in regard to a printed book, of the 6 aaéaToos, 
selected readings most conformable to pure Greek, 
aud made slight alterations in the text where the 
language did not appear to be classical. The 
Occidental, based onthe most ancient MSS., viz. 
such as were made before the epistles had been 
collected together, preserved with greater care than 
the Oriental the Hebraisms of the New Testa- 
ment, but made explanatory additions, and fre- 
quently preferred a more perspicuous and easy 
reading to another less facile. The Constantino- 
politan arose from the intermingling of the other 
two. Asenior and a junior Constantinopolitan 
are distinguished. The former belongs to the 
fourth century, and is marked, to a still greater 
extent than the Alexandrine, by its rejection of 
readings that seemed less classical, as well as by 
its reception of glosses ; the latter originated in the 
fifth and sixth centuries, in consequence of the 
labours of the learned men belonging *o the Syrian 
church. According to this system, the leading 
characteristic of the Occidental recension is its 
exegetical, that of the Oriental its grammatical 
tendency; while the Constantinopolitan bears a 
glossarial aspect. 

The Occidental recension is exhibited by eight 
Greek MSS. of the Gospels, D. E. F, G. of the 
Pauline epistles, the Latin versions made before 
Jerome, the Sahidic and Jerusalem-Syriac yer- 
sions, and by the quotations of Tertullian, of 
Irenevs as translated into Latin, of Cyprian, 
Ambrose, and Augustine. 

The Alexandrine recension is found in the do- 
cuments B. C. L. in the Gospels, with three others, 
in A. B. C. in the epistles, with three codices be- 
sides ; in the Memphitic, Harclean or Philoxenian, 
Ethiopic: and Armenian versions ; and in the 
writings of the fathers belonging to the Alexan- 
drian school, especially those of Clement, Origen, 
Eusebius, Athanasius, Cyril of Alexandria, and 
Isidore of Pelusium. , 

The senior Constantinopolitan is found iu 
A. E. F,G.H.S. of the Gospels, and in’ the 
Moscow codices of Paul’s epistles, in tLe Gothio. 
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and Sclavonic versions, in the quotations of the 
fathers that lived during the fourth, fifth, and 
sixth centuries in Greece, Asia Minor, and the 
neighbouring countries; while the junior Con- 
stantinopolitan is exhibited by the greater num- 
ber of those MSS. which were written since the 
seventh century. 

Somewhat different from Griesbach’s system is 
that of Hug, first proposed in his Introduction to 
the New Testament. 

1. The kowh %doors, 7. e. the most ancient 
text, unrevised, conformed to no recension, exhi- 
biting diversities of readings of mixed origin, but 
containing particular glosses and interpolations 
intended to explain the sense. This text is found 
in five MSS. of the Gospels, in four of Paul’s 
epistles, in the most ancient Latin versions and 
in the Sahidic, in the oldest of the fathers down 
to the time of Origen, and in Origen himself. 
Such a phase of the text is seen till the middle 
of the third century, and agrees with the Occi* 
dental recension of Griesbach. In reference to 
the old Syriac, Griesbach afterwards conceded to 
Hug that it approached nearer the Occidental 
than the Alexandrian. 

2. About the middle of the third century, 
Hesychius, an Egyptian bishop, undertook a re- 
vision of the kow doors. But he was too fond 
of such readings as contained purer and more 
elegant Greek. To this Hesychian revision, which 
obtained ecclesiastical authority only in Egypt, 
belong B. C. L. of the Gospels, and A. B. C. of 
the Epistles, the Memphitic version, with the 
quotations of Athanasius, Macarius, and Cyril of 
Alexandria. Thus the Hesychian recension of 
Hug coincides with the Alexandrian of Griesbach. 

3. About the same time, Lucian, a presbyter of 
Antioch in Syria, revised the ow} %cdoors as it 
appeared in-the Peshito, comparing different MSS. 
current in Syria. In this way he produced a text 
that did not wholly harmonize with the Hesychian, 
because he was less studious of elegant Latinity. 
This third form of the text is found in codd. 
E. F. G. H. S. V. of the Gospels, in G. of Paul's 
epistles, in the Moscow MSS., the Sclavonic and 
Gothic versions, and the ecclesiastical writers of 
those countries that adopted it, from the middle 
of the third century. 

4. A fourth form of the text he attributes to 
Origen during his residence at Tyre. This revi- 
sion was based on the Vulgate edition current in 
Palestine, and in many places differs both from 
the Hesychian and Lucianian. It is found in 
the codd. A. K. M. of the Gospels, in the Phi- 
loxenian or Harclean Syriac, and in the writings 
of Chrysostom and Theodoret. Here Hug and 
Griesbach are at variance, the latter believing 
the alleged Origenian recension to be nothing 
more than a branch of the Constantinopolitan or 
Lucianian. 

Kichhorn’s system is substantially the same as 
that of Hug, with one important exception. That 
distinguished critic admitted a twofold form of 
the text before it had received any revision; the 
one peculiar to Asia, the other to Africa. This 
unrevised text may be traced in its two forms as 
early as the second century. Hesychius revised 
the first; Lucian, the second. Accordingly, from 
the conclusion of the third century, there was a 
threefold phase of the text; the African or Alex- 
andrian; the Asiatic or Constantinopolitan; and 
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‘a mixed form composed of the other two. Eiebhers; 
‘denies that Origen made a new recension. 

Scholz makes only two classes or families of 
documents, the Alexandrian, which he also ab- 
surdly calls the Occidental, and the Coustantmo- 
politan, which, with equal perversity, he designates 
the Oriental. The Occidental class of Griesbach 
is thus merged into the Alexandrian. ‘The Alex- 
andrian embraces the MSS. that were made in 
Egypt and Western Europe, most of the Coptic 
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_and Latin versions, the Ethiopic, and the eccle- 


siastical writers belonging to Egypt and Western 
Europe. To the Constautinopolitan he refers the 
codices belonging to Asia Minor, Syria, Palestine, 
Fastern Europe, especially Constantinople, with 
the Harclean or Philoxenian, the Gothic, Georgian, 
and Sclavonic versions; as also the ecclesiastical 
fathers of these regions. ‘To the latter documents 
he gives a decided preference, because of their 
mutual agreement, and because they were written 
with great care agreeably to the most ancient 
exemplars; whereas the Alexandrian were arbi- 
trarily altered by officious grammarians. Indeed, 
he traces the Constantinopolitan codices directly 
to the autographs of the original writers of the 
New Testament. 

Rinck agrees with Scholz in assemmg two 
classes of MSS., the Occidental and the Oriental ; 
the former exhibited by A. B. C. D. KE. F. G in 
the epistles; the latter, by MSS. written im the 
cursive character. The occidental he subdivides 
into two families, the African (A. B. C.) and the 
Latin codices (D. E. F. G.). 

Matthei, as is well known, rejected the eitize 
theory of recensions; and Lachmann, the latest 
editor of the Greek Testament, has no regard to 
such a basis for his new text. 

It remains for us to make a few remarks on the 
systems thus briefly stated. To Griesbach all 
concede the praise of ingenuity aud acuteness. 
His system was built up with great tact and 
ability. However rigidly scrutinized, 11 exhibits 
evidences of a most sagacious mind. But it was 
assailed by a host of writers, whose combined 
attacks it could not sustain. In this country, 
Dr Laurence shook its credit. In Germany, 
Michaelis, Matthzi, Kichhom, Bertholdt, Hug, 
Schulz, Scholz, Gabler, Schott, and others, have 
more or less made objection to it. The venerable 
scholar in his old age himself modified it to some 
extent, chiefly in consequence of Hugs inv esfi- 
gations. By far the ablest opponent of it is 
Mr. Norton, who, after it had been assailed by 
others, finally stepped forth to demolish it beyond 
the possibility of revival. Bold indeed must be 
the man who shall undertake to defend it after 
such a refutation, The great point in which it 
fails is, that the line of distinction between the 
Alexandrian and Western classes cannot be 
proved. Origen and Clement of Alexandria are 
the principal evidences for the Alexandrian form 
of the text, yet they coincide with the Western 
recension. Griesbach’s allegations as to the origin 
of the Eastern and Western recensions are also 
visionary ; while it is not difficult to see that the 
text followed by the old Syriac presents a formi- 
dable objection to the whole scheme. 

The system of Hug, in so far as it materially 
differs from ifs predecessor, is as faulty as that of 
Griesbach, It puts Clement and Origen in the 
kowy éxdocts. But Origen employed an Occi 
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dental MS. only in his commentary on Matthew ; 
im his commentary on Mark he uniformly quotes 
an Alexandrian codex ; and his usual text cer- 
tainly agrees with the Alexandrian recension. As 
to Clement, he frequently agrees with the Alexan- 
drian in opposition to the Western recension, and 
therefore he cannot be properly reckoned as be- 
longing to the latter, in a system where there are 
two distinct recensions agreeing with the Occi- 
dental and the Alexandrian. The Hesycnian re- 
vision does not seem to have had much authority, 
or to have been widely circulated even in the 
country where it was made. Besides, the form of 
the text ascribed to Hesychius appears to be older, 
even as old as Clement's time. Hesychius, there- 
fore, probably did nothing more than revise the 
Alexandrian recension. The historical basis on 
which Lucian’s recension of the text rests is also 
imsecure. The MSS. which he revised were not 
numerous ; neither did they obtain authority. 
The testimony of Jerome, so far from supporting 
Hug’s view, goes indirectly to refute it. Again, 
it is very improbable that Origen undertook to 
revise the xowh ExSoc1s. The passage in Jerome 
on which Hug founds this opinion does not really 
support it. The Alexandrian father used copies 
of the New Testament selected with care and 
purged from errors; but he did not attempt in 
his old age the laborious task of making a peculiar 
revision. Such are the chief objections that may 
be urged against the recension-system of this 
learned critic. Unsustained by historical data, 
subsequent critics have refused to yield it their 
approbation. Griesbacn, De Wette, Schott, and 
Rinck, especially the fast, have assailed it with 
more or lessability ; while, in America, Mr. Nor 
ton has also opposed it with great plausibility. 
In short, it cannot stand the test of an enlight- 
ened, impartial examination, 

With regard to Scholz’s system, it commends 
itself to our approbation only in so far as it insists 
upon two families of documents, the Alexandrine 
and the Constantinopolitan. There is no definite 
Jine of demarcation between the Alexandrian 
and the Western, as was long since shown by 
Laurence; although Tischendorf has recently 
re-asserted it. Eyypt and the Western world 
were supplied with Biblical MSS. from Alex- 
andria, sume of them revised, others untouched 
and unpurged by the hand of a corrector. Thus 
the Alexandrian and Occidental MSS. of Gries- 
bach were the productions of one country and 
one age; differing, indeed, from one another 
in many respects, but that discrepancy owing to 
the caprice of transcribers, and to the varying 
tastes which they found it advantageous to please. 
But although we look upon Scholz’s system as 
simpler and better supported than any other, in so 
far as it asserts no more than two families, yet it is 
otherwise pressed by fatal objections. It is based on 
assertions, instead of arguments solid and sufi- 
cient. The framer of it has failed to prove that 
the particular form of the text current during the 
first three centuries in Asia Minor and Greece was 
the same as that exhibited by the Constantino- 
politan manuscripts of a much later date. He 
has failed to show that the Byzantine family was 
<lerived in a very pure state from the autographs 


of the inspired writers. Besides, he is cbliged to 


- admit, that the text which obtained at Constan- 


‘inople in the reigns of Constantine and Con- 
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stans, was collated with tne Alexandrian, which 
would naturally give rise to a commingling of 
readings belonging to both. Eusebius states that, 
at the request of Constantine, he made out fifty 
copies of the New Testament for the use of the 
churches at Constantinople; and as we know that 
he gave a decided preference to Alexandriau 
copies, it cannot be doubted that he followed those 
sanctioned by Origen’s authority. On tbe whole, 
it can never be made out on historic grounds, that 
the Constantinopolitan codices have descended 
from the autographs ina pure state. They differ, 
indeed, in characteristic readings from the Alex 
andrian, but that the preference should be given 
to the former is a most questionable position. 
Why should junior be set in value above much 
older documents? What good reason can be as- 
signed for the predilection of Matthei and Scholz? 
Noue truly. Antiquity may be outweighed by 
other considerations, and certainly the Alexan- 
drine MSS. are neither faultless nor perfect; but 
in the case of the Byzantine family there is no 
sufficient ground for arbitrarily placing it above 
the other. In the present. day, numbers will not 
be considered as decisive of genuine readings, in 
opposition to weighty considerations founded on 
antiquity ; and yet it is possible that numbers 
may have had an undue influence on the mind 
of Scholz. Such as desire to see a thorough re- 
futation of the system may read Rinck’s Lucu- 
bratio Critica, &c., but especially Tischendorf’s 
Preface to his edition of the Greek Testament, 
where it is dissected with great ability, and the 
foundation on which it, professedly rests demon 
strated to be feeble and futile. In fact, the his- 
torical proofs of the industrious Scholz are no 
better than fictions, which genuine ecclesiastical 
history will never sanction. 

Perhaps the data are not sufficient to warrant or 
support any one system of recensions. Our know- 
ledge of the manner in which the text was early 
corrupted, of the innumerable influences to which 
it was exposed, the revisions it underwent in differ- 
ent countries at different times, the modes in which 
transcribers dealt with it, and of the principles, if 
any such there were, on’ which they proceeded, is 
too scanty to allow of any definite superstructure, 
The subject must, therefore, be necessarily in- 
volved in obscurity. Its genius is such as to 
give rise to endless speculation, without affording 
solid satisfaction. It is vague and undefined, 
awakening curiosity, but not appeasing it with 
conviction. Yet we are not disposed to reject the 
entire system of classification as visionary and 
fanciful. It is highly useful thus to arange the 
materials; it saves a world of Jabour after the 
distribution has once been made. The existence 
of certain characteristic readings may be clearly 
traced as pervading various memorials of the 
text, however much we may speculate on their 
causes. It is quite true, that in several cases it 
is very difficult to distinguish the family to whick 
a particular reading belongs, because its charac- 
teristics may be almost equally divided between 
two classes. Or, they may be so slightly marked, 
that it is almost irmpossible to detect the family 
with which it should be united. The evidences 
of its relationship may be so obscure as to render 
the determination of its appropriate recension a 
subtle problem. It is also unguestionable, that 
no one MS., version, or father, exhibits a recension 
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in a pure state; but that each form of the text ap- 
pears more or less corrupted. Add to these cir- 
cumstances the frequent commixture of readings 
from causes accidental or designed. Hence the 
varions attempts that have been made to rear up 
systems have been unsatisfactory and unsuccess- 
ful; so much so, that we should not be surprised 
to find the majority of the learned, at no great 
distance of time, regarding them as airy and un- 
substantial speculations ‘ signifying nothing.’ The 
intricacy of the subject may hereafter induce 
critics to say in their haste that it is unworthy of 
their serious attention. We have seen that Mat- 
theei cast. aside the whole thing as a useless and 
silly speculation. Professor Lee has employed 
language equally strong, though not equally 
scurrilous as that of Matthai—language of the 
same import, and tending to the same result. So 
too, Granville Penn. We doubt, however, if the 
learning or the sagacity of these English scholars 
is of such a kind as to warrant in them the em- 
ployment of terms so vehement. It is more 
ominons for the fate of the recension-system to 
find it discarded in practice by Lachmann; yet 
when we consider that he has gone to the extreme 
of resting on mere antiquity, sometimes ona single 
testimony, he will not be thought competent to do 
away with the labours of so many eminent critics 
who have preceded. In short, the theme is such as 
to disallow a rigid division of the critical materials 
into peculiar families, or even a geographical dis- 
tribution of them. The M%S., numerous though 
they be, are not sufficiently so to warrant. safe 
results, with the exception of a single class. As 
regards versions, their testimony is rather zndz- 
rect ; and in the Scripture quotations made hy 
the fathers there is a fragmentary aspect. Both 
these circumstances counterbalance most of the 
advantages resulting from our ability to identify 
versions and quotations, @ prior, with some local 
text. 

_ The preceding observations may serve to account 
for the varying, and, in some cases, contradictory 
schemes of different critics. Some are inclined to 
look for greater nicety and distinctness than others; 
and it may be presumed that they will find more 
families in consequence of their mental bias ; 
others, with less delicate perceptibility, will be 
disposed to rest satisfied with classes more strongly 
marked by the number of single documents they 
embrace, or by the breadth of territory over which 
they circulated. Thus there is no possibility of 
arriving at mathematical precision or demonstra- 
tive evidence, because the historic furniture is so 
meagre as to afford room for almost boundless 
speculation; while the commingling of add read- 
ings in the progress of time has obliterated many 
well-defined landmarks. 

The term recension is sometimes applied to the 
Old Testament as well as the New. There, all 
the materials hitherto collated belong to one 
recension or family, viz., the Masoretic. Some, 
indeed, have divided them into Masoretic and 
Ante-Masoretic; but the existence of the latter is 
fictitious. At present we know of no more than 
one great family, though it is probable that par- 
tial recensions of several portions of the Old Tes- 
tament preceded the labours of the Masoretic 
doctors. (Bengel’s Introductio in Crisin N. T., 
pe to his edition of the Greek Testament, 

iibingen, 1734, 4to.; Semler’s Vorbereitungen 
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zur Hermeneutik, Halle, 1760-69, 8vo. ; Gries« 
bach’s Opuscula, as edited by Gabler, with the 
Preface of the latter, Jena, 1824, 2 vols. 8vo.. 
Griesbach’s Commentarius Criticus in Textum 
Grecum, &c. Jena, 1811, 8vo.; Griesbach’s Pro- 
legomena to the second edition of his Greek Tes- 
tament; Ejichhorn’s Einleitung, vol. iv., Got- 
tingen, 1827, 8vo.; Bertholdt’s Eimdectung, vol. i. 
Erlangen, 8vo.; Schulz’s Prolegomena to the 
third edition of Griesbach, Berlin, 1827, 8vo. ; 
Huy’s Einleit. vol. i. Stuttgart, 1826, 8vo.; De 
Wette’s Linleit. in das Neues Testament, Berlin, 
1842, 8vo.; Schott’s Isagoge Historico- Critica, 
Jena, 1830, 8vo.; Matthei, Ueber die Sogenann- 
tem Recensionen, u.s.w. Leipzig, 1804, 8vo.; 
Scholz’s Biblisch-Kritische Reise, u.s. w. Leipzig, 
1823, 8vo.; Scholz’s Pro/egomena to the New 
Testament ; Laurence’s remarks on Griesbach’s 
Systematic Classification of MSS., Oxtord, 1814, 
8vo.; Rinck’s Lucubratio Critica in Acta Apost.. 
Epp. Cathol., et Paulin., u.s. w. Basel, 1830. 
8vo.; Tischendorfs Prolegomena to his edition 
of the Greek Testament, Lipsiz, 1841, 8vo.; 
Reuss's Geschichte der Heiligen Schriften Neuen 
Testaments, Halle, 1842, 8vo.; Guerike’s His- 
torisch-Kritische Einleit. Leipzig, 1843, 8vo. ; 
Norton’s Genwineness of the Gospels, vol. i. Bos- 
ton, 1837, 8vo.; Davidson’s Lectures on Biblical 
Criticism, Edinb, 1839, 8vo.)—S. D. 


RECHAB (13, rider ; Sept. ‘PnxdB), son of 
Hemath the Kenite, and probably a descendant of 
Jethro [Kenires]: he is only known as the 
father of Jonadab, the founder of the sect of 
Rechabites, which took from him its name (2 Kings 
x. 15; 1 Chron. ii. 55; Jer. xxxv. 6). 


RECHABITES. The tribe or family of 
Kenites, whom Jonadab, the son of Rechab, sub- 
jected to a new rule of life; or rather bound to, 
the continued observance of ancient usages which 
were essential to their separate existence, but 
which the progress of their intercourse with towns 
seemed likely soon to extinguish. By thus main- 
taining their independent existence as a pastoral 
people, they would keep themselves from being 
involved in the distractions and internal wars of 
the country, would be in no danger of becoming 
objects of jealousy and suspicion to the Israelites, 
and would be able at all times to remove from a 
country in which they were strangers. The 
Rechabites found so much advantage in these 
rules, that they observed them with great strict- 
ness for about 300 years, when we first become 
aware of their existence. Jeremiah brings some 
Rechabites into one of the chambers of the 
Temple, and sets hefore them pots full of wine, 
and cups, saying, ‘ Drink ye wine ;’ on which it 
is well observed by. Gataker and others that the 
prophet omits the usual formula, ‘Thus saith 
the Lord,’ which would have constrained obe- 
dience in men so pions as the Rechabites, even 
at the expense of infringing their rule) of life. 
But now they answer, ‘ We will drink no wine; 
for Jonadab, the son of Rechab, our father, com- 
manded us, saying, Ye shall drink no wine, 
neither ye nor your sons for ever. Neither shall 
ye build house, nor sow seed, nor plant vineyard, 
nor have any: but all your days ye shall dweli 
in tents, that ye may live many days in the lanc 
where ye be strangers’ (Jer. xxxy. 6,7). They 
added that to the present time they had observed 
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'» these injunctions, although they had been con- 


strained to take refuge in Jerusalem when the 
Chalizan armies swept the face of the land. 
Tke Vulgate, by ¢ransiating all the proper names 
in 1 Chron. ii. 55, has given currency to an im- 
pression that the Rechabites were employed in 
some of the inferior offices of the temple; and has 
led to the inference that they were taken as cap- 
tives to Babylon, from which they returned, and 
resumed their duties under the second temple, 
_ Jabesh in Gilead being the chief place of their 

residence. There is no shade of authority, beyond 
this assumption of proper names as appellatives, for 
a statement every point in which is contrary to the 
prohabilities of the case. The Septuagint, though 
prone to regard Hebrew proper names as appel- 
latives, does not do so in this text, with the ex- 
ception of Sopherites, which it renders by ‘ scribes,’ 
in which it is followed by the Auth. Version. 
But there is no apparent ground for thus taking 
one only as ap appellative in a list of proper 
names, unless an intelligible sense could not 
be otherwise obtained. But the sense is better 
with this also as a proper uame than as an appel- 
lative. We may theu read, much as in Geddes’ 
version, ‘But the Sopherite families who inha- 
bited Jabesh, the Tirathites, the Shimathites, and 
the Suchathites, were Kenites who came from 
Hemath Abi-Beth-Rechab.’ The translator re- 
marks on the last words, ‘1 do not translate these 
words, because I do not understand them.’ There 
is probably some corruption of the text. The 
literal version would be, ¢ Hemath, father of the 
house of Rechab.” This Rechab was doubtless the 
same from whom the Rechabites took their name; 
and it appears to us that the text is far from 
meaning to say that the families at Jabesh (whether 

scribes” or not) were Rechabites in the limited 
sense ; their residence at Jabesh being indeed con- 
elusive against that notion: but that these fa- 
milies were Kenifes descended from the Hemath 
who was also the progenitor of that Rechab from 
whom the Rechabites tovk their name. We doubt 
if a clearer explanation of this difficult text can 
be obtained : and if so, it conveys no other in- 
formation concerning the Rechabites than that 
their progenitor was a descendant of Hemath, 
who was likewise the founder of other Kenite 
families. 

What eventually became of the Rechabites is 
not kuown. The probability is tliat, when they 
found themselves no longer safe amung the 
Hebrews, they withdrew into the desert from 
which they at first came, and which was peopled 
by men of similar habits of life, among whom, in 
the course of time, they lost their separate exist- 
ence. The various attempts to identily them 
with the Assideans, mentioned in the books of 
Maccabees (1 Macc. ii. 42; vii. 17; 2 Macc. 
xiv. 6), and with the later Jewish sect of Essenes, 
vill not bear examination. We can as little 
recognise as Rechabites the body of people in 
A¥ahia of whom Benjamin of Tudela (Jtimerary, 
i. 112-114, ed. Asher), Niebuhr, Wolf (Journals, 
ii, 276, 331 334; iii. 17), and others, have given 
hearsay accounts. ‘The details, however, whether 
correct or not, apply to Talmudical Jews more 
than to Rechabites. They are described as living 
in caverns and low houses, not in tents—and this 
in Arabia, where Bedouin habits would cease to 
be singular; nor are any of the Rechabite rules 
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observable in them except that of refraining from 
wine—an abstinence which ceases to he remark- 
able in Arabia, where no one does drink wine, 
and where, among the strongholds of Islam, it 
could probably not be obtained without danger 
and difficulty, There were large numbers of 
Talmudical Jews in Arabia in the time of Mo- 
hammed, and these supposed Rechabites are pro- 
bably descended from a body of them. It is to 
be hoped that some competent traveller will pene- 
trate to the spot which they are said to inbabit, 
and bring back some more satisfactory accounts 
than we yet possess. (See Witsins, Dissert. de 
Rechabitis, in Miscell. Sacra, ii. 176, sqq.; 
Carpzov, Apparat., p. 148; Calmet, Dissert. 
sur les Réchabites, in Commentaire Littéral, vi. 


18-21.) 


RECORDER (131) ; Sept. dvauimnoxey or 
brouvnuaroypatos), the title of a high officer in 
the court-of the kings of Judah (2 Sam. viti. 16, 
1 Kings iv. 3; 2 Kings xviii. 18). As the idea 
of memory, memorials, is prevalent in the etymo- 
logy of the word, ‘remembrancer’ would perhaps 
be a more exact trauslation of it. We have no 
office with which it can be compared; for the 
functions of the Master of the Rolls do not suffi- 
cieutly correspond with the title to warrant the 
parallel which it might suggest. The Hebrew ~ 
mazkir seems to have been not only the grand 
custodier of the public records, but to have kept 
the responsible registry of the current transactions 
of the government. This was an employment of 
the very first rank and dignity in the courts of 
the ancient Kast, 

RED SEA. ([Sza.] 

RED SEA, PASSAGE OF. [Exopnus.] 

REED. [Kaneun.] 

REEM (D8; Sept. wovoxépws; Vulg. rhino- 
ceros ; and in several versions of the Bible, wg¢- 
corn. The radical meaning of the Hebrew word 


468. [Bibos cavifrons.] 


furnishes no evidence that an animal such as is 
now understood by ‘unicorn’ was known to exist, 
or that a rhinoceros is thereby absolutely indicated ; 


4 


469. [Horn of the unknown species of Rhinoceros. ) 


and there is no authority whatever for the infer- 
ence that either was at any time resident in 
Western Asia. The general structure aud figuras 
tive and symbolical character of the Hebrew, in 
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common with all the Semitic languages, seem 
more naturally to suggest that the word reem con- 
veys an image of loftiness, exaltation, power, and 
pre-emineuce—a form of expression of which there 
are many parallel instances; nor is the root con- 
fined to the Hebrew, but is found in the Sanscrit, 
Etrusco-Latin, Erse, and Teothise dialects. It 
can be traced in the names Abram, Abraham, and 
Ramah, in Rom and Roma: all bearing the 
meaning of Robur, Valentia, &c. Ram, in Indian 
mythology, oue of the titles of Mahadeo, appears 
in the compounds Rama-deva, Rama-Chandra, 
and numerous other titles, It is found again in 
the Teothistic Ram; the Ram being the opener of 
the solar year, or first sign of the zodiac. These 
figures, metaphorical and pictorial, while phonetic 
writing was as yet unknown or imperfect, were 
abundantly used in early antiquity, and often 
represented very definite ideas in both cases; but 
more particularly when they were embodied in 
sculptural forms, and were embellished with co- 
lours; for then a complex definition was attainable 
by the assemblage of heterogeneous members and 
tints to form one body; such as serpents with 
wings, with four legs, a row of teats, winged 
quadrupeds, beasts with human heads, winged 
globes entwined by serpents, &c., constituting by 
their unnatural juxta-position complex, yet per- 
fectly intelligible, abstractions. The ruins of 
Persepolis, Nineveh, and the so-called Baby- 
louian cylinders, as well as the figures published 
by Sir J. G@. Wilkinson in his. works on Egypt 
offer numerous examples. So deeply rooted were 
these notions in the Oriental mind, that we find 
them spoken of as visible bodies in the prophetic, 
and other parts of Scripture; and they even 
occur among other symbols of the Evangelists. 
In the poetical language of the Bible some of 
these images stand at one time as typical of reali- 
ties in nature, at others as symbolical of abstrac- 
tions, and ON may be found in both characters. 
Although the medallic history of the kings of 
Macedon (Havercampius, Gen. Hist. in the Dutch 
language) furnishes no coins bearing a single- 
horned goat, it is still asserted by Maillot and others 
that such was to be found among their ensigns : 
but-this was most probably after the Macedonian 
conquest; for a single-horned ibex appears on the 
bas-reliefs of Che-el-Minar; another occurs on a 
cylinder; and one cast in brass, supposed to have 
been the head of a Macedonian standard, was 
found in Asia Minor, and presented to the Anti- 
quarian Society of London. If mysterious names 
were resolvable by the canons of pictorial defini- 
tion, the practice of imagining horns to be affixed 
to the most sublime and sacred objects would be 
most evident from the radical meaning of the word 
cherub, where the notion of horns is everywhere 
blended with that of ‘power and greatness’ 
[Currusim’]. There were also homs at the 
corners of altars—the beast with ten horns in 
Daniel, &c. (chap. vii.). In profane history we 
have the goat-head ornament on the helmet of the 
kings of Persia, according to Ammianus, more 
probably Ammon horns: such Alexander’ the 
Great had assumed; and his successors in Egypt 
and in Persia continued a custom, even now ob- 
served by tue chief cabossiers of Ashantee, who 
have a similarram-head of solid gold ou the front 
af their plumy war-caps. Indeed, from early an- 
tiquity, Greek and Jonian, helmets: were often 
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adorned with two horns; among others the head of 
Seleucus I. (Nicator) appears thus on his coins: 
the practice extended to metal horns bemg affixea 
to the masks or chaffrons of war-horses (see coin. 
of Seleucus Nicator), and of elephants (Antiochus 
Soter) ; and they form still, or did lately, a part 
of the barbed horse-armour in Rajahstau, Triple- 
horned and bicorned’ helmets are found on early 
Gallic and Iberian coins; they were again in use 
during the chivalrous ages; but'the most remark- 
able, the horn of streugth and dominion, is seen - 
elevated on the front of the helmet, impressed on 
the reverse of the coins of the tyrant Tryphon, 
who, in his: endeavours to obtain Syria, was at 
war with Antiochus Sidetes, during the wra of 
the Maccabees, and was: not likely to omit any 
attribute that once belonged to its ancient kings 
[Horn]. These examples, together with the cor~ 
nuted crown of Abyssinian chiefs, and the horned - 


female head-attire prized by the present genera~ 


tion in Libanus and Palestine, are sufficient to 
show the extent and dyration of asymbol, which, 
it is evident, is implied im the word reem, in 
several places of the Bible, notwithstanding that 
literally it signifies also a real or fictitious: crea- 
ture, at one time alluded to as possessed of a 
single horn, while in other instances this charac~ 
teristic is scarcely, or not at all, admissible. 

Now this may be regarded as the natural cons 
sequence of assuming as a typical form an animal 
of aremote country, or a generic term for several 
more or Jess different in their characters. In 
profane history, from the time of (Ctesias (s.c. 
400) to the present day, India, the Himalayas, and 
Tibet, are reported to have produced unicorns; 
whereof the most recently pointed out was the 
Chiru of Bootan, a species of antelope with two 
horns: and anciently Ailian’s Cartazon was simi- 
larly designated, though with a slight change of 
letters, carcand, carcaddan (in Bochart); harga- 
dan, kargazan (in Wilson) ; al-chercheden (in Be- 
lunensis); and all related to the Sanskrit kharga, 
‘a hor’ (?), being the Persian and Arabic names 
for the true Monoceros, or Indian rhinoceros, which, 
like the rest of the genus, is esseutially a tropical 
animal. For the Asiatic Rhinocerotes, consti-' 
tuting three species, belong all to the south-eastern 
states of the contiment and the Great Austral 
Islands ; and there is no indication extant that in 
a wild state they ever extended to the west of thé - 
Indus. Early colonies and caravans from the 
Hast most probably brought rumours of the power 
and obstinacy of these animals to Western Asia, 
and it might have been remarked that under ex- 
citement the rhinoceros raises its head and horn ou 
high, as it were in exultation, though it is mosf 
likely because the’sense of smelling is more potenit 
init than that of sight, which is only lateral, 
and confined by the thickness of the folds of skin 
projecting beyond the eye-balls, The rhinocerés 
1s not absolutely untameable—a fact implied even 
in Job. Thus we take this species as the ori- 
ginal type of the unicorn; but the active invention 
of Arabic minds, accidentally, perhaps, in the first 
instance, discovered a species of Orya (generi- 
cally bold and pugnacious ruminants), with the 
loss of one of its long, slender, and destructive 
horns. In this- animal the DN) of the -He- 


brews and the far East became personified ; e 3 
vim, being most probably an Oryx Leucoryx 


famece individuals of that species have been 
Fepeatedly exnibited in subsequent ages as uni- 
corns, when accident or artitice had deprived them 
of one of their frontal weapons, notwithstanding 
that the rim is well known to Arabian hunters 
as a two-horned animal. The spirit of appro- 
yriation in Persia and Macedonia, as: we have 
ore noticed, was similarly engaged, and for the 
same an Ibex, Bouguetin, or mountain 
goat was taken, but showing only one horn [Goar]. 
- In Africa, however, among three or four known 
species.of rhinoceros, and vague rumours of a Bi- 
sulcate species of unicorn, probably only the repe- 
tition of Arabian reports, there appears to exist 
between Congo, Abyssinia, and tha Cape, pre- 
cisely the terra incognita of Africa, a real pachy- 
dermous animal, which seems to possess the cha- 
racteristics of the poetical unicorn. It is known in 

- Congo, according to Cavassi, quoted by Labat, 


by the name of Abada; it is the Nillekma and . 


Arase, that is, unicorn, in Kordofan, mentioned 
hy Riippell; and appears again to be the South 
African Ndzoo-dzoo, a one-horned horse-like beast 
of considerable speed, and very destructive pro- 
pensities, which Mr. Freeman was informed is by 
no means rare about Makova. In the narratives 
of the natives of the different regions in question 
there is certainly both exaggeration and error ; 
but they all incline to a description which would 
make the animal indicated a pachyderm of the 
rhinoceros group, with a long and slender horn 
proceeding from the forehead, perhaps with an- 
other incipient behind it, and in general structure 
so much lighter than other rhinocerotes, that it may 
possibly be the link or intermediate form be- 
tween these and the Equine genera. Sir J. Barrow, 
in his Travels, las figured the head of such an 
animal, copied by the artist Daniell from a Caflre 
drawing, sketched with coal on the surface of a 
tock within a cave. Similar drawings are not un- 
frequent, and we remember to have seen among the 

of the same artist, in the hands of his late hro- 
ther, another drawing, likewise copied from a cave 
in the interior of South Africa, and representing, 
with exceedingly characteristic fidelity, a group of 
Elands, Boselaphus Oreas, Hartebeest, Acronotus 
Caama, and Spring Bock, Antilope Euchore , 
among which was placed, with head and shoulders 
towering above the rest, a Rhinocerotine animal, 
in form lighter than a wild bull, having an arched 
neck anid a long nasal horn protruding in the form 
of a sabre. This drawing is no doubt still ex- 
tant, and should be published; but in confirma- 
tion of the opinion that truth exists to a certain 
extent in the foregoing remarks, it may be ob- 
served that we have seen, we believe in the British 
Museum, a horn brought from Africa, unlike 
those of any known species of rhinoceros: it is 
perfectly smooth and hard, about thirty inches in 
length, almost equally thick throughout, not three 
‘inches in its greatest diameter, nor less than two 
in its smaller, and rather sharp-pointed at top: 
from the narrowness of the base, its great length 
and weight, the horn must evidently stand move- 
ably on the nasal bones, until excitement renders 
the muscular actiow more rigid, and the coriaceous 
sole which ststains it more firm—cireumstances 


which may explain the repeated assertion of 


natives, that the horn, or rather the agglutinated 
hair which forms that instrument, is flexible. 
This short review of the present state of our 
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knowledge respecting a physical unicorn, 

with the symbols. that have emanated oe 
more of the foregoing sources, we trust are suffi- 
cient to explain the poetical bearings of most of 
the Scriptural texts where the word DS is intro- 
duced; it shows when the texts clearly point to 


.a single-horned species; indicates when by a-po- 


etical figure human power and violence may be 
personified under the character of an unicorn; 
and, lastly, when the same word appears to denote 
huge horned animals, as in the case of the bulls of 
Bashan, where it is fair to presume that not only 
Jeral species of great fierceness wouldexist, butthat 
most likely an wrus or a bison still resided in the 
forests bordering on Libanus, while the lion was 
abundant in the same locality ; for, notwith- 
standing assertions to the contrary, the was and 
the bison. were spread anciently from the Rhine-to 
China, and existed in Thrace and in Asia Minor3 
while they, or allied species, are still found in 
Siberia, and the forests both of northern and 
southern Persia. Finally, though the buffalo 
was not found anciently farther west than Ara- 
chosia, the gigantic gawr, and several congeners, 
are spread over all the mountain wildernesses of 
India, and the Sheriff-al-Wady; and a further 
colossal species roams with other wild bulls in 
the valleys of Atlas. We figure Bibos cavifrons, 
a species which is believed to be still found south- 
west of the Indus, and is not remote from that 
of the Atlas valleys—-C. H.S.  ~- 


REFINER. [Merazs.] ; 
REFUGE, CITIES OF. [Crriss or Rz- 
FUGE. | 


REHOB (A111; Sept. ‘PodB, Pad), called 
also Bern-Renos, a town on the northem border 
of Palestine (Num. xiii. 22), not far from Dan 
(Judg. xviii, 27-29). It was assigned to the 
tribe of Asher (Josh. xix. 28), and was a Levitical 
city (Josh. xxi. 31; 1 Chron, vi. 73). It does 
not, however, appear that the Israelites ever had 
it in actual possession (comp. Judg. i. 31; 2 
Sam. x. 6, 8). ; 


REHOB, the father of Hadadezer, king of 
Zobah, in Syria (2 Sam. viii. 3), 

REHOBOAM (BYAMN, he enlarges the 
people; Sept. ‘PoBodu), only son of Solomon, 
born of an Ammonitess, called Naamah (1 Kings 
xiv. 21, 31). His reign commenced B.c. 975, 
when he was at the age of forty-one, and lasted 
seventeen years. This reign was chiefly re- 
markable for the political crisis which gave 
rise to it, and which resulted in the separation 
of the previously single monarchy into two king- 
doms, of which the smaller, which took the 
name of Judah, adhered to the house of David. 
All the points involved in this important event, 
and its immediate results, have been considered 
in the articles IsraEL, JeRoBoAm, Jupau, and 
little remains to be added in this place. It is 
highly probable, from the considerations adduced 
in those articles, that the imprudent anil imperious 
answer of the misguided son of Solomon to the 
public cry for redress of grievances, only precipi~ 
tated a separation which would in any case have 


-occurred, and could not have been long delayed. 


The envy of Ephraim at the sceptre being in the 
house of Jadah naturally led to this result ; and 
the popular voice was, moreover, represented by 
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a man whose presence was an insult to Rehoboam, 
and whose interest and safety lay in widening the 
difference, and in producing the separation. Al- 
though this consideration may relieve Rehoboam 
from the sole responsibility of the separation, it 
cannot excuse the unwise and foolish answer 
which threatened a heavier yoke to those who 
sought to have their existing burdens lightened (1 
Kings xii. 1-16). Rehoboam at first thought of 
nothing less than of bringing back the revolted 
tribes to their obedience by force of arms; but the 
disastrous way thus impending was arrested by 
the interference of a prophet (1 Kings xii. 21-24); 
and the ample occupation which Jeroboam found 
in settling his own power, left the king of Judah 
some years of peace, which he employed in forti- 
fying his weakened kingdom. | Concerning this, 
and the invasion of the land in the fifth year of 
Rehoboam’s reign, by Shishak, king of Egypt, see 
Jupan, Kincpom or. Jeroboam, king of Israel, 
being in alliance with Egypt, not only escaped 
this storm, but may possibly have instigated the 
invasion as the most effectual means of weakening 
his adversary. ° The treasures which Dayid and 
Solomon had laid up iu, or lavished on, the 
temple of God and the royal palaces, offered an 
adeqnate temptation to the Egyptian king, and 
they became his prey. The brass with which 
Rehoboam replaced the plundered gold of Solo- 
mon, furnished uo inapt emblem of the difference 
between his own power and that cf his glorious 
predecessors (1 Kings xiv. 27). Idodatry, and the 
worshipping in high places, which had ‘grown up 
in the last years of Solomon, gained strength in 
the early years of his son’s reign, and were not 
discouraged by the example or measures of the 
king (1 Kings xiv. 22-24); and it is probably 
for the sake of indicating the influence of early 
education, in producing this culpable indifference, 
that itis so pointedly recorded in connection with 
these circumstances, that his mother was Naamah, 
an Ammonitess (2 Chron. xii. 13), The inva- 
sion of the land by Shishak seems to bave been 
intended as a punishment for these offences, and 
to have operated for their correction ; which may 
accouut for the peace in which the subsequent years 
of this king’s reign appear to have been passed. 
REHOBOTH (N31; Sept. Etpuxwpia), a 
name meaning ‘ wide places,’ or ‘ample room,’ 
as is indicated by Isaac in giving it tosome of 


the wells which he dug in the south of Palestine 
(Gen. xxvi. 22). 


REHOBOTH-IR (WY NjIM; Sept. ‘Pow- 
B20 wéAts, Rehoboth-city), a town of ancient 
Assyria (Gen. x. 11), the site of which has not 
been ascertained. 

REHOBOTH-HANNAHAR (1990 Nia}; 
Sept. ‘PowBw0 rijs mapa motapdy), or, Rehoboth 
of the river, the birth-place of one of the Edom- 
itish kings, named Saul (Gen. xxxvi.37). The 
riyer is, doubtless, the Euphrates, and the place 
is probably represented by the modern er-Rahabeh, 
upon the west bank of that river, between Rakkah 
and Anah (Rosenmiiller, Geog. ii. 365; Winer, 
B. Real-worierb., s.v.). ; 

REMPHAN, or Rupuan (‘Peupdy, ‘Pepdy), a 
name quoted in Acts vii. 43, from Amos v. 26, 
where the Septuagint has ‘Pa:pday, for the Hebrew 
WD Chiun, It is clear that, although thus 


r 
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changing the letter 5 into }, the Sept. held the 
original to be a proper name, in which interpreta- 
pe our own and most other versions have con- 
curred. But this is by no means clear; for, ac- 
cording to the received pointing, it would better 
read, ‘Ye bore the tabernacle of your king (idol), 
and the statue (or statues) of your idols, the star 
of your god, which ye make to yourselves ;’ and 
so the Vulgate, which has ‘Imagivem idolorum 
vestrornm.’ According to this reading, the 
name of the idol so worshipped by tle Is- 
raelites is, in fact, not given, although the men- 
tion of a star still suggests that some planet is 
intended. Jerome supposes it may be Lucifer or 
Venus. But the Syriac renders the Hebrew by 


yaa Ro) Eas ‘Saturn your idol, who was 


worshipped by the Semitic nations along with Mars 
as an evil demon to be propitiated with sacrifices. 
This now seems:to be the general conclusion, 
and Winer, indeed, treats the subject under 
the head Saturn. It has been allezed, but not 
satisfactorily proved, that Remphan and Rephan 
were Egyptian names of the planet Saturn. 
They, indeed, occur as such in the Coptic-Arabic 
Lexicon of Kircher (Ling. Agypt. Restit., p. 
49; Edip. Agypti, 1. 386); but Jablousky has 
jong since shown that this and other names of 
planets in these lexicons are of Greek origin, and 
drawn from the Coptie versions of Amos and 
the Acts (Jablonsky, Remphan Zgyptior., in 
Opusc., ii. 1, sq.; Schroeder, De Tabernac, Mo- 
locht et Stella Det Remph., 1745; Maius, Dis- 
sert. de Kiwm et Remphan, 1763; Harenberg, 
De Idolis Chium et Remphan, 1723; Wolf, 
Dissert. de Chium et Remph., 1741, Gesenius, 
Thesaurus, pp. 669, 670). 

REPHAIM (O°8D); Sept. ylyavres), an 
ancient people of unusual stature, who, in the . 
time of Abraham, dwelt in the country beyond 
the Jordan, in and about Ashtoreth-Karnaim 
(Gen. xiv. 5). Subsequently, however, two of 
their southern tribes, the Emim and Zamzum- 
mim, were repressed and uearly annihilated by the 
Moabites and Ammonites; so that at the time of 
the ingress of the Israelites under Joshua, none of 
the Rephaim were left save in the dominion of 
Og, king of Bashan, who was himself of this race 
(Deut. iti. 115 Josh. xii. 4; xiii. 12). There 
seems reason to think that the Rephaim were 
the most ancient or aboriginal inhabitants of 
Palestine prior to the Canaanites, by whom they 
were gradually dispossessed of the regions west of 
the Jordan, and driven beyond that river. Some 
of the race remained in Palestine Proper so late 
as the invasion of the land by the Hebrews, and 
are repeatedly mentioned as ‘the sons of Anak,’ 
and ‘the remnant of the Rephaim’ (Num. xiii. 
28: Deut. ix. 2; Josh. xv. 14), and a few fami- 
lies existed in the land so late as the time of. 
David (2 Sam. xxi. 16). [Granrs.]  * 

REPHAIM, VALLEY -OF, a valley be- 
ginning adjacent to the valley of Hinnom, south- 
west of Jerusalem, and stretching away sou‘h- 
west on the right of the road to Bethlehem (Josh. 
xv. 83 xvil. 55 xviii. 6; 2 Sam. v. 18, 22), 
This name corroborates the presumption that the 
Rephaim were originally west of the Jordan. 

REPHIDIM, a station ot the Israelites in pre~ 
ceeding to Sinai = [Sunat.] 


_RESEN. 


RESEN (jD7; Sept. Aaoy), an ancient town 

Assyria, described as a great city lying be- 
tween Nineveh and Calah (Gen. x. 12). Biblical 
geographers have been disposed to follow Bochart 
(Phaleg. iv. 23) in finding a trace of the Hebrew 
name in Larissa, which is mentioned by Xenophon 
(Anad, iii, 4.9) as a desolate city on the Tigris, 
several miles uorth of the Lycus. The resem- 
blance of the names is too faint to support the 
inference of identity ; but the situation is not irre- 
concilable with the Scriptural intimation. Ephrem 


Syrus (Comment. in loc.) says that |609 Rassa, 
which he substitutes for Resen (the Peshito has 
—oo3 Ressin), was the same as a wt) 


Rish-Ain (fountain-head); by which Assemanni 
understands him to mean, not the place in Me- 
sopotamia so called, but another Rish-Ain in 
Assyria, near Saphsaphre, in the province of 
Marga, which he finds noticed in a Syrian 
monastic history of the middle age (Assemanni, 
Biblicth. Orient. iii. 2. p. 709). It is, however, 
still nncertain if Rassa is the same with Rish- 
Ain; and whether it is so or not, a name so 
exceedingly common (corresponding to the Arabic 
Ras-el-Ain) affords a precarious basis for the 
identification of a site so ancient. 


“RESURRECTION OF CHRIST. After our 
Lord had completed the work of redemption by 
his death upon the cross, he rose victorious from 
the grave, and to those who through faith in him 
should become members of his body, he became 
apxnyos THs Cw7js, ‘the prince of life.” Since this 
event, however, independently of its importance in 
respect to the internal connection of the Christian 
doctrine, was manifestly a miraculous occur- 
rence, the credibility of the narrative has from 
the earliest times been .brought into question 
(Celsus, apud Origen. cont. Cels. i. 2; Woolston, 
Discourses on the Miracles, disc. vi.; Chubb, 
Posth. Works, i. 330; Morgan, The Reswrrection 
Considered, 1744). Others who have admitted 
the facts as recorded to be beyond dispute, yet 
haye attempted to show that Christ was not really 
dead ; but that, being stunned and palsied, he wore 
for a time the appearance of death, and was after- 
wards restored to consciousness by the cool grave 
and the spices. The refutation of these views may 
be seen in detail in such works as Less, Ueber die 
Religion, ii, 372; Less, Auferstehungsgeschichte, 
nebst Anhang, 1399; Déderlein, Fragmente und 
Antifragmente, 1782, The chief advocates of these 
views are Paulus (Hist. Resurrect. Jes. 1795), 
aud, more recently, Henneberg (Philol. Histor. 
Krit. Commentar. tib. d. Gesch. d. Begrabn., d. 
Auferstchung u. Himmelfahrt Jesu, 1826). 

Objections of this nature do not require notice 
here; but a few words upon the apparent discre- 
pancies of the Gospel narratives will not be mis- 
placed. These discrepancies were early perceived; 
and a view of what the fathers have done in the 
attempt to reconcile them has been given by Nie- 
meyer (De Evangelistarum in Narrando Christe 
in Vitam veditu dissensione, 1824). They were 
first collocated with much acuteness by Morgan, 
in the work already cited ; and at a later date, by 
an anonymous writer, whose fragments were edited 
and supported by Lessing; the object of which 
seems to have been to throw uncertainty and doubt 
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over the whole of this portion of Gospel history. A 
numerous host of theologians, however, rose to com= 
bat and refute this writer’s positions; among whom 
we find thenames of Déderlein, Less, Semler, Teller, 
Maschius, Michaelis, Plessing, Eichhorn, Herder, 
and others. Among those who have more recently 
attempted to reconcile the different accounts is 
Griesbach, who, in his excellent Prolusio de Fon- 
tébus unde Evangeliste suas de Reswrrectione 
Domini narrationes hauserunt, 1793, remarks 
that all the discrepancies are trifling, and not 
of such moment as to render the narrative 
uncertain and suspected, or to destroy or even 
diminish the credibility of the Evangelists ; but 
rather serve to show how extremely studious they 
were of truth, ‘and how closely aud even scru- 
pulously they followed their documents.’ Gries- 
bach then attempts to show how these discre- 
pancies may have arisen; and admits that, 
although unimportant, they are hard to reconcile, 
as is indeed evinced by the amount of contro- 
versy they have exvited. 

Lately, Professor Bush has ingeniously main- 
tained the opinion, that the body of Christ which 
was raised was not the identical body which 
was crucified, but another and spiritual body. 
This: view was forced upon him by the gene- 
ral argument of his book (Anastasis ; or, the 
Doctrine of the Resurrection of the Body ra- 
tionally and scriptwrally considered, 1845); but 
it will not be readily admitted by those who 
remember the fresh prints of the nails, and the 
wound in the side of the risen Saviour, coupled 
with his manifest anxiety to impréss the fact of 
his personal identity upon the minds of his dis- 
ciples. It may indeed be asked, ‘In what does 
personal identity consist?’ but that is a question. 
we cannot here argue, 

The three first Gospels agree in this, that the- 
women who went to the grave saw angels, by 
whom they were informed that Jesus had risen, 
aud who commanded them to give the apostles. 
immediate information of the fact. But as Mary 
Magdalene was among those women according, 
to these Gospels, there seems a striking contra-- 
diction to John’s narrative, which speaks of ber 
alone. The writers above named, however, har-- 
monise these accounts by supposing that Mary 
did indeed set out for the sepulchre with the 
other women; but that running before them, and 
finding the stone rolled away, she was overcome: 
by a sudden impulse of feeling, and hastened back 
to communicate the intelligence to the apostles}. 
as related by John. In the meantime the other 
women had arrived at the sepulchre, and there- 
witnessed what is recorded by the other evangelists, . 
Mary Magdalene returns to the grave with Peter 
and John; and after they had gone away hope- 
less, she continued to stand weeping in the same- 
place; and while thus engaged, perceived the 
angels, and immediately after our Lord himself. 
From Him she receives the same commission 
which the angels had previously given to the 
other women, namely, to inform the apostles of his 
resurrection. Matthew (xxviii. 9, 10) seems to 
relate of all the women what strictly belongs to 
Mary alone; while Mark (xvi. 9) is more precise in 
his account: According to this mode of reconciling 
the Gospel narratives, we ave to suppose that the- 
other women were prevented from communicatity. 
to the apostles what the angels had given them in 
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charge; and Hess renders: it probable, on topo- 
graphical grounds, that those who were returning 
from the grave may have missed the apostles, who 
were hastily approaching it. 

If this explanation be admitted, the only re- 
maining difficulty is that which arises from the 
Gospel of Luke, which appears to state that the 
apostles did not visit the sepulchre till all the 
intelligence had been communicated to them by 
the women (Luke xxiv. 9-12). We will not at- 
tempt to get over this difficulty by rejecting the 
verse which ‘creates it (xxiv. 12), on the ground 
of its being wanting in one Greek and some an- 
cient Latin manuscripts; but would rather sup- 
pose that in this, as in some other passages, Luke 
has neglected the order of time, and inserted the 
incident somewhat out of place. Besides the 
works already referred to, see Sherlock, Trial of 
the Witnesses of the Resurrection of Jesus, 1729; 
Benson's Life of Christ, p. 520, sq.; West, On 
the Resurrection ; Macknight’s Harmony of the 
Gospels ; Lardner, Observations on Dr. Mack- 
night's Harmony, 1764; Newcome’s Harmony 
of the Gospels, 1778; Tholuck, Comment. zu 
Johan, xx.; Neander, Das Leben Jesu, 1839; 
Hase, Das Leben Jesu, 1840. Since the above 
was in type we have seen an excellent paper by 
Professor Robinson, in the Bibliotheca Sacra for 
Feb. 1845, in which the writer, with his usual 
perspicuity, discusses the alleged discrepancies in 
the Gospel narratives of ‘The Resurrection and 
Ascension of our Lord,’ 

RESURRECTION OF THE BODY. This 
expression is used-to denote the revivification of 
the human body after it has been forsaken by the 
soul, or the re-union of the soul hereafter to the 
body which it had occupied in the present 
world. It is admitted that there are no traces of 
such a doctrine in the earlier Hebrew Scripture. 
It is not to be found in the Pentateuch, in the 
historical beoks, or in the Psalms; for Ps. xlix. 
15, does not relate to this subject; neither does 
Ps, civ. 29, 30, although so cited by Theodoret 
and others. The celebrated passage of Job xix. 
25, sq., has, indeed, been strongly insisted upon 
in proof of the early belief in this doctrine; 
but the most learned commentators are agreed, 
and scarcely any one at the present day dis- 
putes, that such a view of the text arises either 
from mistranslation cr misapprehension, and that 
Job means no more than to express a confident 
conviction that his then diseased and dreadfully 
corrupted body should be restored to its former 
soundness; that he should rise from the depressed 
state in which he lay to his former prosperity ; 
and that God would manifestly appear (as was 
the case) to vindicate his uprightness. That no 
meaning more recondite is to be found in the 
text, is agreed by Calvin, Mercier, Grotius, Le 
Clere, Patrick, Warburton, Durell, Heath, Ken- 
nicott, Déoderlein, Dathe, Eichhorn, Jahn, De 
Wette, and a host of others. That it alludes to 
a resurrection is disproved thus :—1. The supposi- 
tion is inconsistent with the design of the poem 
and the course of the argument, since the belief 
which it has been supposed to express, as con- 
nected with a future state of retribution, would 
in a great degree have solved the difficulty on 
which the whole dispute turns, and could not 
but have been often alluded to by the speakers. 
2. It is inconsistent with the connection of the 
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discourse ; the reply of Zophar agreeing, not with 
the popular interpretation, but with the other. 
3. It is inconsistent with many passages in which 
the same person (Job) longs for death as the end of 
his miseries, and not as the introduetion to a better 
life (iii.; vii. 7, 8; x. 20-225; xiv.; xvii. 11- 
16). 4. It is not proposed as a topic of conso- 
lation by any of the friends of Job; nor by 
Elihu, who acts as a sort of umpire; nor by the 
Almighty himself in the decision of the contro- 
versy. 5. The later Jews, who eagerly sought 
for every intimation bearing on a future life 
which their Scriptures might contain, never re- 
garded this as such; nor is it once referred to 
by Christ or his apostles. 

Isaiah may be regarded as the first Scripture 
writer in whom such an allusion can be traced. He 
compares the restoration of the Jewish people and 
state to a resurrection from the dead (ch. xxvi. 
19, 20); and in this he is followed by Ezekiel at 
the time of the exile (ch. xxxvii.). From these 
passages, which are, however, not very clear in 
their intimations, it may seem that in this, as in 
other matters, the twilight of spiritual manifesta- 
tions brightened as the day-spring from on high 
approached; and in Dan. xii. 2, we at length 
arrive at a clear and unequivocal declaration, 
that ‘Those who lie sleeping under the earth shall 
awake, some to eternal life, and others to ever- 
lasting shame and contempt.’ 

In the time of Christ, the belief of a resurrec- 
tion, in connection with a state of future retribu- 
tion, was held by the Pharisees andthe great body 
of the Jewish people, and was only disputed by the 
Sadducees. Indeed, they seem to have regarded 
the future life as incomplete without the body ; 
and so intimately were the two things—the future 
existence of the soul and the resurrection of the 
body—connected in their minds, that any argu- 
ment which proved the former, they considered as 
proving the latter also (see Matt. xxii. 31; 1 Cor. 
xv. 32). This belief, however, led their coarse 
minds into gross and sensuous conceptions of the 
future state, although there were many among 
the Pharisees who taught that the future body 
would beso refined as not to need the indulgences 
which were necessary in the present life; and 
they assented to our Lord’s assertion, that the 
risen saints would not marry, but would be as 
the angels of God (Matt. xxii. 80; comp. Luke 
xx, 89). So Paul, in 1 Cor. vi. 13, is conceived 
to intimate that the necessity of food for subsistence 
will be abolished in the world to come. 

In further proof of the commonness of a belief 
in the resurrection among the Jews of the time of 
Christ, see Matt. xxii., Luke xx., John xi. 24, 
Acts xxiii. 6-8. Josephus is not to be relied 
upon in the account which he gives of the belief of 
his countrymen (Antig. xviii. 2; De Bell. Jud., 
ii. 7), as he appears to use terms which might 
suggest one thing to his Jewish readers, and ano- 
ther to the Greeks and Romans, who scouted the 
idea of a resurrection. Many Jews believed that 
the wicked would not be raised from the dead ; 
but the contrary was the more prevailing opinion, 
in which St. Paul once took occasion to express his 
concurrence with the Pharisees (Acts xxiv. 15). 

But although the doctrine of the resurrection 
was thus prevalent among the Jews in the time 
of Christ, it might still have been doubtful and 
obscure to us, had not Christ given to it the sanc- 


RESURRECTION OF THE BODY. 


tion of his authority, and declared it a constituent 
part of his religion (e g., Matt. xxii.; John v., 
Viil,, xi), He and his apostles also were careful 
to correct the erroneous notions which the Jews 
entertained on this head, and to make the sub- 
ject more obvious and intelligible than it had 
ever been before. A special interest is also im- 
parted to the subject from the manner in which 
the New Testament represents Christ as the person 
to whom we are indebted for this benefit, which, 
by every variety of argument and illustration, 
the apostles connect with him, and make to 
rest upon him (Acts iv. 2; xxvi. 3; 1 Cor, xv.; 
1 Thess. iv. 14, &c.). 

The principal points which can be collected 
from the New Testament on this subject are the 
following :—1. The raising of the dead is every 
where ascribed to Christ, and is represented as 
the last work to be undertaken by him for the 
salvation of man (John v. 21; xi. 25; 1 Cor. xv. 

sq-; 1 Thess. iv. 15; Rev. i. 18). All the 
dead will be raised, without respect to age, rank, 
or character in this world (John v. 28, 29; Acts 
xxiv. 15; 1 Cor. xv. 22). 3. This event is to 
take place not before the end of the world, or the 
general judgment (John v. 21; vi. 39, 40; xi. 
24; 1 Cor. xv. 22-28; 1 Thess, iv. 15; Rev. xx. 
11). 4. The manner in which this marvellous 
change shall be accomplished is necessarily be- 
yond our present comprehension; and, therefore, 
the Scripture is content to illustrate it by figura- 
tive representations, or by proving the possibility 
and intelligibility of the leading facts. 
the figurative descriptions occur in John v. ; Matt. 
xxiv.; 1 Cor. 15. 52; 1 Thess. iv. 16; Phil. iii. 
21. The image of a trumpet-call, which is re- 
peated in some of these texts, is derived from the 
Jewish custom ef convening assemblies by sound 
of trumpet. 4. The possibility of a resurrection 
is powerfully argued by Paul in 1 Cor. xv. 32, 
sq., by comparing it with events of common oc- 
currence in the natural world. (See also ver. 12- 
14, and compare Acts iy. 2.) 

But although this body shal he so raised as to 
preserve its identity, it must yet undergo certain 
purifying changes to fit it for the kingdom of 
heaven, and to render it capable of immortality 
(1 Cor. xv. 35, sq.), so that it shall become a 
glorified body like that of Christ (ver. 49; 
Rom. vi. 9; Phil. iii, 21); and the bodies of 
those whom the last day finds alive, will undergo 
a similar change without tasting death (1 Cor. 
xv. 51, 53; 2 Cor. v. 45 1 Thess. iv. 15, sq.; 
Phil. iii. 21). 3 

The extent of change consistent with per- 
sonal identity is so great, that its limits have 
been variously estimated, and can never be in 
this life clearly defined. We are, therefore, not 
disposed to enter into the subject here. The plain 
language of Scripture seems to suggest that it 
will be so great, that the old body will have little 
more relation to the new one than the seed has to 
the plant. But that there is no analogy—that 
the new body will have no connection with, and 
no relation to the old; and that, in fact, the re- 
surrection of the dody is not a doctrine of Scrip- 
ture,—does not appear to us to have been satis- 
factorily proved by the latest writer on the sub- 
{eet (Bush, Anastasis, 1845); and we think so 
highly of his ingenuity and talent, as to he- 

lieve that no one else is likely to succeed in 


Some of 


REUBEN. 4 611 


an argument in which he has failed (Knapp, 
Christian Theology, translated by Leonard 
Woods, D.D., § 151-153; Hody, On the Resur- 
rection; Drew, Essay on the Resurrection of 
the Human Body ; Burnet, State of the Dead ; 
Schott, Dissert. de Resurrect. Corporis, adv. 
S. Burnetum, 1763; Teller, Fides Dogmat. 
de Resurr. Carnis, 1766; Mosheim, De Christ. 
Resurr. Mort., &c. in Dissertatt., i, 526, sq.; 
Dassov., Diatr. gua Judeor. de Resurr. Mort. 
sentent. ex plur. Rabbinis, 1675; Neander, Adi. 
K. Geschichte, i. 3, pp. 1088, 1096; ii. 3, pp. 
1404-1410; Zehrt, Ueber d. Auferstehung d. 
Todten, 1835). 


REUBEN (]34N), behold ason ; Sept. ‘Poufijy), 
eldest son of Jacob by Leah (Gen. xxix. 32; 
xxxy. 23; xlvi. 8). His improper intercourse 
with Bilbah, his father’s concubine wife, was an 
enormity too great for Jacob ever to forget, and 
he spoke of it with abhorrence even on his dying 
bed (Gen. xxxii. 22; xlix. 4). Yet the part taken 
by him in the case of Joseph, whom he intended 
to rescue from the hands of his brothers and re- 
store to his father, and whose supposed death he so 
sincerely lamented, exhibits his character in an 
amiable point of view (Gen. xxxvii. 21, 22, 29, 
30). We are, however, to remember, that he, as 
the eldest son, was more responsible for the safety 
of Joseph than were the others; and it would 
seem that he eventually acquiesced in the decep- 
tion practised upon his father. Subsequently, 
Reuben ofiered to make the lives of his own sons 
responsible for that of Benjamin, when it was 
necessary to prevail on Jacob to let him go’ down 
to Egypt (Gen. xli. 37, 38). The fine conduct 
of Judah in afterwards undertaking the same re- 
sponsibility, is in advantageous contrast with this 
coarse, although well-meant, proposal. For his 
conduct in the matter of Bilhah, Jacob, in his 
last blessing, deprived bim of the pre-eminence 
and double portion which belonged to his-birth~ 
right, assigning the former to Judah, and the 
latter to Joseph (Gen. xlix. 3, 4; comp. ver. 8-10; 
xlviii. 5). The doom, ‘Thou shalt not excel,’ 
was exactly fulfilled in the destinies of the tribe 
descended from Reuben, which makes no figure 
in the Hebrew history, aud never produced any 
eminent person, At the time of the Exodus, 
this tribe numbered 46,500 adult males, which 
ranked it as the seventh in population ; but at the 
later ceusus before entering Canaan, its numbers 
had decreased to 43,780, which rendered it the 
ninth in population (Num. i, 21; xxvi. 5). The 
Renbenites recerved for their inheritance the fine 
pasture land (the present Belka) onthe east of 
the Jordan, which to a cattle-breeding people, as 
they were, must have been very desirable (Num. 
xxxii. 1 sq.; xxxiv. 145 Josh. 1.14; xv. 17). 
This lay south of the territories of Gad (Deut. iii. 
12, 16), and north of the river Arnon, Although 
thus settled carlier than the other tribes, excepting 
Gad and half Manasseh, who shared with them 
the territory beyond the Jordan, the Reubenites 
willingly assisted their brethren in the wars of 
Canaan (Num, xxxii. 27, 29; Josh. iv. 12); 
after which they returned to their own lands 
(Josh. xxii. 15); and we hear little more of 
them till the fime of Hazael, king of Syria, 
who ravaged and fora time held possession of 
their country (2 Kings x. 33). The Reubenites, 
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and the other tribes beyond the river, were natu- 
rally the first to give way before the invaders from 
the Hast, and were the first of all the Israelites 
sent into exile by Tiglath-pileser, king of Assyria, 
B.¢. 773 (1 Chron. v. 26). 

REVELATION, BOOK OF. The follow- 
ing topics in relation to this book demand ex- 
amination :— 

¥. The person by whom it was written. 

IJ. Its canonical authority, genuineness, and 
authenticity. 

Ill. The time and place at which it was 
written. 

IV. Its unity. 

V. The class of writings to which it belongs. 

VI. The object for which it was originally 
written. 

VII. Its contents. 

VIII. Some errors into which the interpreters 
of it have fallen. 

I. The author styles himself John, but not an 
apostle G. 4, 9; xxii. 8). Hence some have 
attributed the book to another John, usually 
designated the presbyter. Formerly, indeed, the 
existence of such a person was unknown or 
doubted, the historic grounds adduced in proof 
of his separate individuality being impugned or 
otherwise explained. (So Guerike in his Bee- 
triige zur Historisch-kritischen Einleit., 1831, 
Svo.) But this writer has recently revoked his 
doubts, contented with affirming that the historic 
basis on which the existence of the Ephesian 
presbyter rests, is assuredly feeble. The chief 
argument for believing that there was another 
John besides the apostle, exists in a passage from 

' Papias of Hierapolis, preserved in Kusebius (Hist. 
Eccles. iii. 39). In this fragment, several of the 
apostles, among whom is John, are mentioned ; 
while, immediately after, the presbyter John is 
specified along with Aristion. Thus the presbyter 
is clearly distinguished from the apostle (see 
Wieseler, in the Theol. Mitarbeiten, iii. 4. 118, 
sq.). -In addition to Papias, Dionysius of 
Alexandria (Euseb. Hist. Eccles. vii. 25), Kuse- 
bius himself (Hist. Eccles. iii. 39), and Jerome 
‘Catal. Scriptor. Ecclesiast.), allude to the pres- 
hyter. We must therefore believe, with Liicke, 
Bleek, Credner, Neander, Hitziz, and, indeed, all 
the ablest critics who have had occasion to speak 
of this point, that there were two Johns: one the 
apostle, the other the presbyter. 

It has been much debated which of the two 
wrote the book before us, On the continent the 
prevailing current of opinion, if not in favour of 
the presbyter, is at least against the apostle. In 
Hugland the latter is still regarded as the writer, 
more perhaps by a kind of traditional belief, than 
as the result of enlightened examination. 

The arguments against assigning the author- 
ship to the apostle John are the following, 

1, The Apocalyptic writer calls himself John, 
while the Evangelist never does so, So Dionysius 
of Alexandria, as related by Eusebius (Hist, 
‘Eccles, vii. 25). De Wette repeats the observa- 
tion as deserving at least of attention, In addition 
to this circumstance, it has been affirmed by 
Ewald, Credner, and Hitzig, that in chaps. xviii. 
20, and xxi. 14, the apostle expressly excludes 
himself from the number of the apostles, 

2, The language of the book is entirely dif- 
ferent from that of the fourth Gospel and the three 


REVELATION, BOOK OF. 


epistles of John the Apostle. It is characterized 
by strong Hebraisms and ruggednesses, by negli 
gences of expression and grammatical inaccura- 
cies ; while it exhibits the absence of pure Greek 
words, and of the apostle’s favourite expressions, 
So De Wette. 

8. The style is unlike that which appears m 
the Gospel and epistles. In the latter, there is. 
calm, deep feeling; in the Apocalypse, a lively, 
creative power of fancy. In connection with this 
it has been asserted, that the mode of representing 
objects and images is artificial and Jewish. On 
the contrary, John the son of Zebedee was an 
illiterate man in the Jewish sense of that epithet ; 
a man whose mental habits and education were 
Greek rather than Jewish, and who, in conse- 
quence of this character, makes little or no use of 
the Old Testament or of Hebrew learning. So 
De Wette. 

.4. It is alleged that the doctrinal aspect of the 
Apocalypse is different from that of the apostle’s 
acknowledged writings. In the latter we find 
nothing of the sensuous expectations of the Mes- 
siah and the establishment of his kingdom ox 
earth, which are so prominent in the former 
Besides, the views inculcated or implied respect- 
ing spirits, demons, and angels, are foreign to 
John, —A certain spirit of revenge, too, flows and 
burns throughout the Apocalypse, a spirit incon- 
sistent with the mild and amiable disposition of 
the beloved disciple. 

Such are the arguments advanced by De Wette. 
They are chiefly based on the investigations of 
Ewald and Liicke. Credner, who speaks with the 
same confidence respecting the non-apostolie origi, 
of the book, has repeated, enlarged, and confirmea 
them. It will be observed, however, that they are 
all internal, and do no more than prepare tne 
way for proving that John the Presbyter was the 
writer. Let us glance at the external evidence 
adduced for the same purpose. 

In the third century, Dionysius of Alexandria 
ascribed the book tu John the Presbyter, not to 
John the Apostle (Kuseb. Hist. Becles. vii. 25). 
The testimony of this writer has been so often and 
so much insisted on, that it is necessary to adduce 
it at length. ‘Some who were before us have 
utterly rejected and confuted this book, criticising 
every chapter, showing it to be throughout unin- 
telligible and inconsistent; adding, moreover, 
that the inscription is false, forasmuch as it is 
not John’s; nor is it a revelation which is hidden 
under so obscure and thick a veil of ignorance; 
and that not only no apostle, but not so much as 
any holy or ecclesiastical man was the author of 
this writing; but that Cerinthus, founder of the 
heresy called after him Cerinthian, the better to 
recommend his own forgery, prefixed to it an 
honourable name. For this (they say) was one of 
his particular notions, that the kingdom of Christ 
should be earthly; consisting of those things 
which he himself, a carnal and sensual man, 
most admired,—the pleasures of the belly and of 
concupiscence; that is, eating and drinking and 
marriage; and for the more decent procurement 
of these, feastings and sacrifices, and slaughters 
of victims, But for my part, J dare not reject 
the book;since many of the brethren have it in 
high esteem: but allowing it to be above my 
understanding, I suppose it to contain throughout 
some latent and wonderful meaning; for though 
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Ido not understand it, I there must be 
some profound sense in the wi 3 not measuring 
and judging these things by my own reason, but 
ascribing more to faith, I esteem them too sublime 
to be comprehended by me. Nor do I condemn 
what I have uot been able to understand; but I 
admire the more, because they are above my reach, 
canis pase, EEO having finished in a manner his 
prophecy, the prophet unceth those blessed 
that keep it, and also himself. For “blessed is 
every one,” says he, “that keepeth the words of 
the prophecy of this book; and I John, who saw 
and heard these things” (Rev. xxii. 7, 8). I do 
not deny then that his name is John, and that 
this is John’s book, for I acknowledge it to be the 
work of some holy and divinely inspired person. 
Nevertheless I cannot easily grant him to be the 
wrest the son of Zebedee, brother of James, 

ose is the Gospel inscribed according to John 
and the Catholic epistle; for I conclude, from 
the manner of each, and the turn of expression, 
and from the conduct (or disposition) of the book, 
as we call it, that he is not the same person. For 
the Evangelist nowhere puts down his name, nor 
does he speak of himself either in the Gospel or 
in the epistle.’ Then a little after he says again, 
* John nowhere speaks as concerning himself nor 
as concerning another. But he who wrote the 
Revelation, immediately at the very beginning 
prefixeth his name; “the Revelation of Jesus 
Christ, which God gave unto him to show unto 
his servants things which must shortly come to 
pass. And he sent and signified it by his angel 
unto his servant John, who bare record of the 
word of God, and his testimony, the things which 
he saw” (Rev. i. 1, 2). And then he writes an 
epistle, “Jolin unto the seven churches in Asia. 
Grace be unto you and peace” (ver. 4). But the 
Eyangelist has not prefixed his name, no, not to 
his Catholic epistle; but without any circum- 
locution begins with the mystery itself of the 
divine revelatiun, “that which was from the be- 
ginning, which we have heard, which we have 
seen with our eyes” (i John i, 1). And for the 
like revelation the Lord pronounced Peter blessed, 
saying, “ Blessed art thou, Simon Bar-jona ; for 
flesh and blood has not revealed it unto thee, but 
my Father which is in heaven” (Matt. xvi. 17). 
Nor yet in the second or third epistle ascribed to 
John, though, indeed, they are but short. epistles, 
is the name of John prefixed; for without any 
name he is called the elder. But this other 
person thought it not sufficient fo name himself 
once and then proceed, but he repeats it again, 
“1, John, who am your brother aud companion in 
tribulation, and in the kingdom and patieuce of 
Jesus Christ, was in the isle called Patmos for 
the testimony of Jesus” (Rey. i. 9). And at the 
end he says, “ Blessed is he that keepeth the say- 
ings of the prophecy of this book; and J, John, 
who saw and heard these things” (ch. xxii. 7, 8). 
Therefore, that it was John who wrote these things, 
ought to be believed because he says so. But 
who he was is uncertain ; for he has not said, as 
in the Gospel offen, that he is “ the disciple whom 
the Lord loved ;” nor that he is he “ who leaned 
on his breast ;” nor the brother of James; nor that 
he is one of them who saw and heard the Lord: 
whereas he would have mentioned some of these 
things if he had intended plainly to discover him- 
elf. Of these things he says not 2 word: but he 
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calls himself our “brother and companion, and 
witness of Jesus,” and “ blessed,” because he saw 
and heard those revelations. And I suppose 
there were many of the same name with John the 
apostle, who for the love they bore to him, and 
because they admired and emulated him, and 
were ambitious of being beloved of the Lord like 
him, were desirous of having the same name: 
even as many also of the children of the faithful 
are called by the names of Paul aud Peter. There 
is another John in the Acts of the Apostles, sur- 
named Mark, whom Paul and Barnabas took for 
their companion: concerning whom it is again 
said, ‘‘and they had John for their minister” (Acts 
xii. 5). But that be is the person who wrote 
this book, I would not affirm. But I think that 
he is another, one of them that belong to Asia; 
since it is said that there are two tombs at Ephesus, 
each of them called John’s tomb. And from the 
sentiments and words, and disposition of them, it 
is likely that he is different (from him that wrote 
the Gospel and Epistle). For the Gospel and 
Epistle have a mutual agreement, and begin 
alike. The one says, “In the beginning was the 
word;” the other, “ That which was from the be- 
ginning.” The former says, ‘‘ And the word was 
made flesh, and dwelt among us, and we beheld 
his glory, the glory as of the ouly-begotten of the 
Father.” The latter has the same with a slight 
variation : “ That which we have heard, which we 
have seen with our eyes, which we have looked 
upon, and our hauds haye handled, of the word 
of life. For the life was manifested.” He is uni- 
form throughout, and wanders not in the least 
from the points he proposed to himself, but prose- 
cutes them in the same chapters and words, some 
of which we shall briefly observe: for whoever 
reads with attention will often find in both “ life ;” 
frequently “ light,” the ‘avoiding of darkness ;* 
oftentimes “ truth, grace, joy, the flesh and the 
blood of the Lord ; judgment, forgiveness of sins, 
the love of God toward us, the commandment of 
Jove one toward another; the judgment of this 
world, of the devil, of anti-christ; the promise of 
the Holy Spirit, the adoption of the sons of God, 
the faith coustantly required of us, the Father 
aud the Sou,” everywhere. Aud, in short, through- 
out the Gospel and Epistle it is easy to observe 
oue and the same character. But the Revelation 
is quite diflerent and foreign from these, without 
any affinity or resemblance, not having so much 
as a syllable in common with them, Nor does 
the Epistle (for 1 do not here insist on the Gospel) 
mention or give any hint of the Revelation, nor the 
Revelation of the Epistle. And yet Paul, in his 
Epistles, has made some mention of his Revela- 
tions, though he never wrote them in a separate 
book. Besides, it is easy to observe the difference 
of the style of the Gospel and the Kpistle from 
that of the Revelation; for they are not only 
written correctly, according to the propriety of 
the Greek tongue, but with great elegance of 
phrase and argument, and the whole contexture 
of the discourse, So far are they from all bar- 
barism or solecism, or idiotism of language, that 
notbing of the kind is to be found in them; for 
he, as it seems, had each of those gifts, the Lord 
having bestowed upon him both tl.ese, knowledge 
and eloquence, As to the other, I will not deny 
that he saw the Revelation, or that he had received 
the gift of knowledge aud prophecy. But I do 
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pot perceive in him an accurate acquaintance 
with the Greek language: on the contrary, he 
uses barbarous idioms, and some solecisms, which 
it is necessary that I should now show par- 
ticularly, for I do not write by way of ridicule; 
Jet none think so. Isimply intend to represent in 
a critical manner the difference of these pieces.’ 

Here are critical arguments which the mo- 
derns have not failed toadiduce and enlarge. Eu- 
sebius expresses himself in an undecided way 
yespecting the Apocalypse (Hist. Eccles. 111. 24, 
25), for which it is difficult to account, on the 
supposition that prevalent tradition attributed it 
to the Apostle John. 

Thus all the external evidence directly in 
favour of John the Presbyter resolves itself into 
the authority of Dionysius, who rested his proofs 
not on the testimony of his predecessors, but on 
internal argument. Eusebius speaks so hesi- 
tatingly, that nothing can be determined with 
respect to his real opinion. 

On the whole, there is no direct evidence in 
favour of the opinion that John the Presbyter wrote 
the Apocalypse. Many internal considerations 
have been adduced to show that John the Apostle 
was not the author; but no direct argument has 
been advanced to prove that John the Presbyter 
was the writer. Indeed, our existing accounts of 
the presbyter are so brief, as to afford no data for 
associating the writing of this book with his name. 
All that we know from antiquity is, that both 
Johns were contemporary, that they are called 
disciples of the Lord, that they resided in Asia 
Minor, and that their tombs were shown at Ephe- 
sus. It is vain to appeal to the second and third 
epistles of John for comparing the Apocalypse 
with them, with Credner and Jachmann (Pelt’s 
Mitarbeiten, 1839), who think that they proceeded 
from the presbyter; since, to say the least, the 
hypothesis that these epistles were written by 
John the Presbyter has not yet been established. 
“Still, however, notwithstanding this deficiency of 
evidence, Bleek, Credner, and Jachmann, follow- 
ing Dionysius, attribute the book to John the 
Presbyter. 

Others think that a disciple of John undertook 
to write on a subject which he had received from 
the apostle; and that he thought himself justified 
in introducing his instructor as the speaker, be- 
cause he wrote in his manner. So Ewald, Liicke, 
Schott, and Neander. 

Hitzig has lately written a treatise to prove 
that the writer is John Mark, the same from 
whom the second Gospel proceeded. His argu- 
ments are mainly based on parallelisms of lan- 
guage and construction ( Ueber Johannes Marcus 
und seine Schriften, oder welcher Johannes hat 
die Offenbarung verfasst? Zurich, 8vo. 1843). 

In stating the evidence in favour of the apostle 
as the writer, we begin with the external. 

Justin Martyr is the earliest writer who attri- 
butes it to John the Apostle (Dial. ewm Tryph.). 
Rettig, indeed, has endeavoured to impugn the 
genuineness of the passage containing this testi- 
mony, but he has been well answered by Liicke, 
and by Guerike (Tholuck’s Literarischer Anzet- 
ger, 1830). Tertullian, Clement of Alexandria, 
and Origen, ascribe it to the apostle; and, as De 
Wette candidly remarks, the testimony of the 
last two is the more important, as they were not 
millennarians. When Ireneus says that it was 
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written by John the disciple of the Lord, it ia 
uncertain whether he meant the apostle or the 
presbyter, although the former is far more pro- 
bable. 

Let us now consider the internal evidence in 
favour of John the Apostle, beginning with an 
examination of the arguments adduced on the 
other side by De Wette. These do not posses¢ 
all the weight that many assign to them. We 
shall follow the order in which they have beer. 
already stated. : 

1. We attach no importance to this cireum- 
stance. Why should not a writer be- at liberty 
to name himself or not as he pleases; above all, 
why should not a writer, under the immediate 
inspiration of the Almighty, omit the particulars 
which he was not prompted to record? How 
could he refrain from doing so? The Hoiy 
Spirit must have had some good reason for lead- 
ing the writer to set forth his name, although 
curiosity is not gratified by assigning the reason. 
The Old Testament prophets usually prefixed 
their names to the visions and predictions which 
they were prompted to record; and John does 
the same. But instead of styling himself an 
apostle, which carries with it an idea of dignity 
and official authority, he modestly takes to him- 
self tne appellation of a servant of Christ, the 
brother and companion of the fatthful in tribu- 
lation. This corresponds with the relation which 
he sustained to Christ in the receiving of such 
visions, as also with the condition of the Redeemer 
himself. Inthe Gospel, John is mentioned as the 
disciple whom Jesus loved, for then he stood in an 
intimate relation to Christ, as the Son of man ap- 
pearing in the form of a servant; but in the book 
before us, Christ is announced as the glorified 
Redeemer who should quickly come to judgment, 
and John is his servant, entrusted with the secrets 
of his house. Well did it become the apostle tc 
forget all the honour of his apostolic office, and 
to be abased before the Lord of glory. The re- 
splendent vision of the Saviour had such an effect 
upon the seer, that he fell at his feet as dead; and 
therefore it was quite natural for him to be clothed 
with profound humility, to designate himself the 
servant of Jesus Christ, the brother and companion 
of the faithful in tribulation. Again, in ch. xvii, 
20, the prophets are said to be represented as 
already in heayen in their glorified condition, and 
therefore the writer could not have belonged to 
their number. But this passage neither affirms 
nor necessarily implies that the saints and apostles 
and prophets were at that time in heaven. Neither 
is it stated that adi the apostles had then been glo- 
rified, Chapter xxi. 14 is alleged to be inconsis- 
tent with the modesty and humility of John. This 
is a questionable assumption. The official honour 
inseparable from the person of an aposile was 
surely compatible with profound humility. It 
was so with Paul; and we may safely draw the 
same conclusion in regard to John. In describing 
the heavenly Jerusalem it was necessary to intro- 
duce the twelve apostles. The writer could not 
exclude himself (see Liicke, p. 389; and Gue- 
rike’s Bevtrdge, p. 37. sq.). 

2. To enter fully into this argument would re- 
quire a lengthened treatise. Let us briefly notice 
the particular words, phrases, and expressions, ta 
which Ewald, Liicke, De Wette, and Credner 
specially allude, Much has been written by 
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Ewald concerning the Hebraistic character of 
the language. The writer, it is alleged, strongly 
imbued with Hebrew modes of thought, frequently 
inserts Hebrew words, as in iii. 14; ix. 11; xii. 9, 
10; xix. 1, 3, 4,6; xx. 2; xxii 20; while the 
influence of cadbalistie artificiality is obvious 
throughout the entire book, and particularly in 
1. 4,55 iv. 2; xiii, 18; xvi. 14. The mode of 
employing the tenses is foreign to the Greek lan- 
guage, and moulded after the Hebrew (i. 7; ii. 5, 
16, 22, 23, 27; iii. 9; iv. 9-11; xii. 2-4; xvi. 
15, 21; xvii. 13, 14; xviii. 11,15; xxii. 7, 12). 
So also the use of the participle (i. 16; iv. 1, 5, 
83 v. 6-135 vi.'2, 5; vii. 9, 10; ix. 11; x. 2; 
xiv. 1, 14; xix. 12, 13; xxi. 14); and of the 
infinitive (xii. 7). The awkward disposition of 
words is also said to be Hebraistic; such as a 
genitive appended like the construct state; the 
stringing together of several genitives (xiv. 8, 10, 
19; xvi. 19; xviii. 3, 14; xix. 15; xxi. 63; xxii. 
18, 19); and the use of the Greek cases, which 
are frequently changed for prepositions (ii. 10; 
it. 9; vi. 1, 85 viii. 7; ix. 19; xi. 6,9; xii.5; 
xiv. 2, 7); incorrectness in appositions (i. 5; ii. 
20531. 125 iv. 2-45 vi. 1; vii. 93 vill. 95 ix. 
14; xiii. 1-3; xiv. 2, 12, 14, 20, &c.); a con- 
struction formed of an airds put after the relative 
pronoun (iii. 8; vii. 2, 9; xiii. 12; xx. 8); 
frequent anomalies in regard to number and 
gender (ii. 27; iii. 4, 5; iv. 8; vi. 9,10; ix. 13, 
14; xi. 15; xiv. 1,3; xvii. 16; xix. 14; and 
vil. 115°xi. 18; xv. 4; xvii. 12, 15; xviii. 14; 
aan, 205 xx 42; xxi. 4, 24; also xvi. 105 xix. 
1, 8, 9. In addition to this it is alleged by 
Credner, that the use made of the Old Testament 
betrays an acquaintance on the part of the writer 
with the Hebrew text (comp. vi. 13, 14 with Isa. 
xxxiv. 4; xviii. 2 with Isa. xiii. 21, xxi. 9, 
xxxiv. 14, Jer. 1. 39; xviii. 4, 5 with Jer. li. 6, 
9,45; xviii. 7 with Isa. xlvii. 7,8; xviii. 21-23 
with Jer. xxv. 10, li. 63, 64). In contrast with 
all this, we are reminded of the fact that, ac- 
cording to Acts iv. 13, John was an unlearned 
and ignorant man. ; 

The book is deficient in words and turns of ex- 
pression purely Greek, such as mdytore, rémoTe, 
ovdémore; compound verbs, as cvayyéAAcw, wapa- 
AauBdvew, émiBddrAAcv; the double negation; the 
genitive absolute; the attraction of the relative 
pronoun ; the regular construction of the neuter 
plural with the verb singular (except viii. 3; ix. 
205" xiv. 13; xviii. 24; xix. 14; xxi. 12); 
axovew with the genitive. Favourite expressions, 
such as occur in the Gospel and epistles, are sel- 
dom found, as edoua, Pewpéw, epydCouot, phuara, 
maAW, Pavey, mévey, Kabds, ws (an adverb of 
time), ody, wév, pevrol, Kdopwos, pas, cotta, 
SoéalecOat, tWodcGa, (wh aidvios, dwddAdvobat, 
ovtos (TovTO) iva; the historic present. There 
are also favourite expressions of the writer of this 
book, such as do not occur in John’s authentic 
writings : oikounevn, brouor}, Kpareiv Td dvoma, 
thy didaxhy, TavToKparwp, beds Kad marhp, divapts, 
KodTos, ioxUs, Tih, mpwrdtoKos T&Y vEKpaY, 7} 
upxh Ths Ktloews TOD be0d, bkpywv TY BastAéwy 
Ths vis, Se in the beginning of a sentence. The 
conjunction ei, so common in the Gospel, does not 
occur in the Apocalypse ; but only ef ui, ef 5& m9}, 
and ef tis. The frequent joining of a substantive 
with péyas, as dav meydan, OAs ueyarn, PdBos 
péyas, cerouds weyas, rather rerninds one of Luke 
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than John; ef(wy, so frequent in the Gospel, is 
not found in the Revelation; and, on the contrary, 
ioxupds, which occurs seven times in the Apocas 
lypse, is foreign to the Gospel. 

The following discrepancies between the lan- 
guage of the Gospel and that of the epistles have 
been noticed: aAn@vds is used of God both in 
the Gospel and Apocalypse, but in different senses ; 
so also kpios, and épyd(ouar; instead of ¥e the 
Apocalypse has only iSod ; instead of ‘IepoodAuua 
only ‘IepoveaArju; instead of édy tis, as in the 
Gospel, ef tis; rept, so often used by John, occurs 
only once in the Apocalypse, and that too in rela- 
tion to place ; dyAos is used in the plural. Words 
denoting seeing are differently used in the Gospel 
and Apocalypse; thus, for the present we find in 


the latter BAémey, Oewpeiv, Spay ; for the aorist of ° 


the ‘active efSov, BAérev, and Oewpei; for the 
future drrec@a, aud for the aorist of the passive 
also drrecOa:; weve has a different meaning 
from that which it bears in the Gospel; instead 
of 6 &pxay rod Kdcpov, and 6 movnpés, we find 6 
garavas, 5 SidBoros, 6 Spdxwy 6 peyas. 

Such is a summary statement of an argument 
drawn out at great length by Liicke, De Wette, 
Ewald, and Credner. ; 

Some have attempted to turn aside its force by 
resorting to the hypothesis that the book was 
originally written in Hebrew, and then translated 
into Greek. This, however, is contradicted by 
the most decisive internal evidence, and is in 
itself highly improbable. The Apocalyse was 
written in the Greek language, as all antiquity 
attests. How then are we to account for its 
Hebraistic idioms and solecisms of language, its 
negligences of diction, and ungrammatical con- 
structions? One circumstance to be taken into 
account is, that the nature of the Gospel is widely 
different from that of the Apocalypse. The latter 
is a prophetic book—a poetical composition— 
while the former is a simple record in prose, of 
the discourses of Jesus in the days of his flesh. 
It is apparent, too, that John in the Apocalypse 
imitates the manner of Ezekiel and Daniel. The 
New Testament prophet conforms to the diction 
and symbolic: features of the former seers, ‘If 
the question should be urged, why John chose 
these models? the obvious answer is, that he 
conformed to the taste of the times in which he 
lived. The numerous apocryphal works of an 
Apocalyptic nature, which were composed nearly 
at the same time with the Apocalypse, such as the 
book of Enoch, the ascension of Isaiah, the Testa- 
ment of the twelve patriarchs, many of the sibyl- 
line oracles, the fourth book of Ezra, the Pastor 
of Hermas, and many others which are lost—all 
testify to the taste and feelings of the times when, 
or near which, the Apocalyse was written. If this 
method of writing was more grateful to the time 
in which John lived, it is a good reason for, his 
preferring it.* In consequence of such imitation, 
the diction has an Oriental character; and tiie 
figures are in the highest style of imagery pecu- 
liar to the East. But it is said that Jobn was an 
illiterate mau. literate, doubtless, he was as com- 
pared with Pau!, who was brought up at the feet 
of Gamaliel; yet he may have been capable of 
reading the Old Testament books ; and he was cer- 
tainly inspired. Rapt in ecstasy, he saw woudrous 


* Stuart, in the Bibliotheca Sucra, pp. 358, 854 


616 REVELATION, BOOK OF. 
visions. He was zn the Spirit. And when writing 
the things he beheld, his language was to be con- 
formed to the nature of such marvellous revelations, 
It was to be adapted to the mysterious disclosures, 
the vivid pictures, the moving scenes, the celestial 
beings and scenery of which he was privileged 
to tell. Hence it was to be lifted up far above 
the level of simple prose or biographic history, so 
as to correspond with the sublime visious of the 
seer. Nor should it be forgotten that he was not 
in the circumstances of an ordinary writer. He 
was inspired. How often is this fact lost sight 
of by the German critics! It is therefore need- 
less to inquire into his education in the Hebrew 
language, of his mental culture while residing in 
Asia Minor, or the smoothness of the Greek lan- 
guage as current in the place where he lived, 
before and afier he wrote the Apocalypse. The 
Holy Spirit qualified him beyond and irrespec- 
tive of ordinary means, for the work of writing. 
However elevated the theme he undertook, he was 
assisted im employing diction as elevated as 
the nature of the subject demanded. We place, 
therefore, little reliance upon the argumeut de- 
rived from the time of life at which the Apo- 
calypse was composed, though Olshausen and 
Guerike insist upon it. Written, as they think, 
twenty years before the Gospel or epistles, the 
Apocalypse exhibits marks of inexperience in 
writing, of youthful fire, and of an ardent tem- 
perament. It exhibits the first essays of oue ex- 
pressing his ideas in a language to which he was 
unaccustomed, This may be true; but we lay 
far lesz stress upon it than these authors seem 
inclined to do. The strong Hebraized diction of 
the book we account for on the ground that the 
writer was a Jew; and, as such, expressed his 
Jewish conceptions in Greek; that he imitated 
the later O]d Testament prophets, especially the 
manner of Daniel; and that the only prophetic 
writing in the New Testament naturally ap- 
_proaches nearer the Old Testament, if not in 
subject, at least in colouring and _ linguistic 
features. 

These considerations may serve to throw light 
upon the language of the book, after all the 
extrayagances of assertion in regard to anoma- 
lies, solecisms, and ruggednesses, have beeu fairly 
estimated. For it cannot be denied that many rash 
and unwarrantable assumptions have been made 
by De Wette and others relative to the impure 
Greek said to be contained in the Apocalypse. 
Winer has done much to check such bold asser- 
tions, but with little success in the case of those 
who are resolved to abide by a strong and pre- 
valent current of opinion. We venture to affirm, 
without fear of contradiction, that there are books 
of the New Testament almost as Hebraizing as 
the Apocalypse; and that the anomalies charged 
to the account of the Hebrew language may be 
paralleled in other parts of the New Testament or 
in classical Greek. What shall be said, for in- 
stance, to the attempt of Hitzig to demonstrate 
from the language of Mark’s Gospel, as compared 
. with that of the Apocalypse, that both proceeded 
from one author, viz., John Mark? This author 
has conducted a lengthened investigation with 
the view of showing that all the peculiarities of 
language found in the Apocalypse are equally 
presented in the second Gospel, particularly that 
-the Hebraisms of the one correspond with those of 
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the other. Surely this must lead to new investi- 
gations of the Apocalyptic diction, and possibly 
to a renunciation of those extravagaut assertions 
so often made in regard to the harsh, rugged, 
Hebraized Greek of the Apocalypse. Who ever 
dreamed before of the numerous solecisms ot 
Mark’s language? and yet Hitzig has demon- 
strated its similarity to the Apocalyptic as plau- 
sibly as Ewald, Liicke, and others have proved 
the total dissimilarity between the diction of the 
Apocalypse and that of John’s Gospel. 

The length allotted to this article will not 
allow the writer to notice every term and phrase 
supposed to be peculiar. This can only be done 
with success by him who takes a concordance to 
the Greek Testament in his hand, with the deter- 
mination to test each example; along with a 
good syntax of classical Greek, such as bBem- 
hardy’s. In this way he may see whether the 
alleged Hebraisms and anomalies have not their 
parallels in classical Greek. Some of the alle- 
gations already quoted are manifestly incorrect, 
é. g. that dkodm with the genitive is not found in 
the Apocalypse. On the contrary, it occurs eight 
times with the genitive. Other words are ad 
duced on the principle of their not occurring so 
frequently in the book before us as in the Gospe) 
and epistles. But by this mode of reasoning it 
might be shown, that the other acknowledged 
writings of the Apostle John, for instance his first 
epistle, are not authentic. Thus pyuara, one of 
the words quoted, though frequently found in the 
Gospel, is uot in any of the three epistles; there- 
fore, these epistles were not written by John. It 
is found once in the Apocalypse. Again, épyd- 
Goua, which is found seven times in the Gospel. 
and once in the Apocalypse, as also once in each 
‘of the second and third epistles, is not in the first 
epistle; therefore the first epistle proceeded from 
another writer than the author of the second and 
third. The same reasoning may be applied to 
Gewpéw. Again, it is alleged that the regular 
construction of neuters plural with singular verbs 
is not found, with the exception of six instances. 
To say nothing of the large list of exceptions, let 
it be considered, that the plural verb is joined. 
with plural nouns where animate beings, espe- 
cially persons, are designated. Apply now this 
principle, which regularly holds good in classical 
Greek, to the Apocalypse, and nothing peculiar 
will appear in the latter. Should there still re- 
main examples of neuters plural designating 
things without life, we shall find similar ones in 
the Greek writers. Another mode in which the 
reasoning founded upon the use of peculiar terms 
and expressions may be tested, is the following. 
It is admitted that there are words which occur 
in the Gospel. and epistles, but not in the 4poca- 
lypse. The adverb adyrore is an example. On 
the same principle and by virtue of the same 
reasoning, it may be denied, as far as language 
is concerned, that 1 Timothy was written by Paul, 
because mdytore, which is found in his other 
epistles, does not occur in it. In this manner 
we might individually take up each word and 
every syntactical peculiarity on which the charge 
of harshness, or solecism, or Hebraizing has been 
fastened. It is sufficient to state, that there are 
very few veal solecisms in the Apocalypse. Ad- 
most all that have been adduced may be paral- 
leled in Greek writers, or in those of the New 
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Testament. The words of Winer, a master in 
this department, are worthy of attention: ‘The 
solecisms that appear in the Apocalypse give the 
diction the impress of great harshness, but they 
are capable of explanation, partly from anaco- 
luthon and the mingling of two constructions, 
partly in another manner. Such explanation 
should have been always adopted, instead of 
ascribing these irregularities to the ignorance of 
the author, who, in other constructions of a much 
more difficult nature in this very book, shows 
that he was exceedingly well acquainted with the 
rules of grammar. For most of these anomalies 
too, analogous examples in thé Greek writers 
may be found, with this difference alone, that 
they do not follow one another so frequently as in 
the Apocalypse’ (Grammatik, fiiufte Auflage, 
pp- 273, 4). Should the reader not be satisfied 
with this brief statement of Winer, he is referred 
to his Exeget. Studien, i. 154, sq., where the 
Professor enters into details with great ability. 
The following linguistic similarities between 
John’s Gospel and the Apocalypse deserve to be 
cited : wera tadra, Apoc. i. 19; iv. 1; vii. 1,9; 
ix. 12; xv. 5; xviii. 1; xix. 1; xx. 3; Gosp. 
ii. 22; v. 1, 14; vi. 1; vii. 1; xix. 38; xxi. 1; 
pagtupia, Apoc. i. 2,.9; vi. 9; xi. 7; xii. 11,17; 
xix. 10; xx. 4. Gosp. paprupéw or paprupla, 
i. 7, 8, 15, 19, 32, 34; ii. 25; iii. 11, 26, 28, 
32, 33; iv. 3, 9, 44; v. 31, 32, 33, 34, 36, 37, 
39; 1 Epist. i. 2; iv. 14; v. 6-11. ta, Apoc. 
me 10, 21 ; 3, 9,11, 18; vi. 2, 4, 11; -vii. 1, 
&c.&c. Gosp. vi. 5, 7, 12, 15, 28, 29, 30, 38, 39, 
40, 50; xi. 4, 11, 15, 16, 19, 31, 37, 42, 50, 52, 
53, 55, 57; xii. 9, 10, 20, 23, 35, &c. 1 Epist. 
of John, i. 3, 4, 9; ii. 1, 19, 27, 28. dis, 
Gosp. vii. 24; xi. 44. Apoc. i. 16. mae, 
Apoc. xix. 20. Gosp. vii. 30, 32, 44; viii. 20; 
x. 39; xi. 57; xxi. 3, 10. rpeiv Tov Adyor, 
Tas éytToAds, or some similar expression, Apoc. 


iii. 8, 10; xii. 17; xiv, 12; xxii. 7,9. Gosp. 
viii. 51, 55; xiv. 15; xxiii. 24, &c. db vixdy, 


Apoc..ii. 7, 11, 17, 26; iii. 5, 12, 21; xv. 25 
xxi. 7. This verb is quite common in the first 
epistle, ii. 13, 14; iv. 4; v. 4, 5. Gosp. xvi. 33. 
Bdwp (wis, Apoc. xxi. 6; xxii. 17; comp. Gosp. 
vii. 38. Compare also the joining together of the 
present and the future in Apoc. ii. 5 and Gosp. 
xiv. 8. The assertion of the same thing pusi- 
tively and negatively, Apoc. ii. 2, 6, 8, 135 iii. 
8,17, 21; Gosp. i. 3, 6, 7, 20, 48; iii. 15, 17, 
20; iv. 42; v. 19, 24; viii. 35, 45; x. 28; xv. 
5, 6, 7. 1 Epist. ii. 27, &c. In several places 
in the Apocalypse Christ is called the Lamb; so 
also in the Gospel, i. 29, 36, Christ is called 
6 Adyos Tod eos, Apoc. xix. 3, and in the Gospel 
of Jobn only has he the same epithet. typew 
éx tds, Apoc. iii. 10. Gosp, xvii. 15. opdrrew, 
Apoc. v. 6, 9, 12; vi. 4,9; xiii, 3, 8; xviii. 24; 


only in the Ist Epist. of Jobn, iii, 12. &xew 
uepos, Apoc. xx. 6, Gosp. xiii, 8. mepimareiy 


werd Tivos, Apoc. iii, 4. Gosp. vi. 66. cxyvda, 
Apoc. vil. 15; xii. 12; xiii, 6; xxi. 3. Gosp. 
i. 14. The expulsion of Satan from heaven 
is expressed thus in the Apoc. xii. 9: é€BANOn eis 
Thy yiv; in the Gosp, it is said, viv 6 épxoy 
rod xdcuov TovTov éKPAnOhoeTa ew, xi. 31, 
(See Scholz, Die dpokalypse des heilig. Johannes 
iibersetzt, erklért, u.s. w. Frankfurt am Main, 
1828, 8vo.; Schulz, Ueber den Schriftsteller, Cha- 


i= 


racter und Werth des Johannes, Leipzig, 1803, 
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8vo.; Donker Curtius, Specimen hermeneutico« 
theologicum de Apocalypsi ab indole, doctrine 
et scribendi genere Johannis Apostoli non abhor- 
rente, Trajecti Batav. 1799, 8vo.; Kolthoff, Apo- 
calypsis Joanni Apostolo vindicata, Hafnie, 
1834, 8vo.; Stein (in Winer and Engelhardt’s 
Kritisch. Journal, v.i.), and the Jena Literatur- 
Zeitung for April, 1833, No. 61). It is true, 
that some of these expressions are said by Liicke, 
De Wette, and Credner, to be used in a different 
sense in the Apocalypse ; others not to be charac- 
teristic, but rather accidental and casual ; others 
not original, but borrowed. Such assertions, 
however, proceed more from @ priori assumption 
than from any inherent truth they possess. In | 
regard to the charge of cabbalism, especially in 
the use of numbers, it is easily disposed of. The 
cabbala of the Jews was widely different from the 
instances in the Apocalypse that have been quoted. 
Perhaps John’s use of the number 666 comes the 
nearest to one kind of the cabbala; but still it 
is so unlike as to warrant the conclusion that 
the apostle did not employ the cabbalistic art, 
His mysterious indications of certain facts, and. 
the reasons of their being in some measure in- 
volved in darkness, are explicable on other than 
Jewish grounds, There is no real cause for 
believing that the apostle had recourse to the 
artificial and trifling conceits of the Rabbins. 
In short, this argument is by no means con- 
elusive. As far as the language is concerned 
nothing militates against the opimion that the 
Apocalypse proceeded from John, who wrote the 
Gospel. The contrary evidence is not of such a 
nature as to demand assent. When rigidly scru- 
tinized, it does not sustain the conclusion so con- 
fidently built upon it. 

But it is also affirmed, that the doctrinal views 
and sentiments inculcated in the Apocalypse are 
quite different from those found in the Gospel. 
This may be freely allowed without any detri- 
ment to their identity of authorship, How slow ~ 
the Germans are in learning that a difference in 
the exhibition of truths substantially the same, 
is far from being a contradiction! A difference 
of subject in connection with a different plan, 
demands correspondent dissimilarity of treatment. 
Besides, there must be a gradual development. of 
the things pertaining to the kingdom of God on 
earth. Sensuous expectations of the Messiah, 
such as are alleged to abound in the Apocalypse, 
may be perfectly consistent with the spirituality 
of his reign, though it appears to us that the re- 
presentations so designated are figurative, sha- 
dowing forth spiritual realities by means of out- 
ward objects. 

But what is to be said of the pneumatological, 
demonological, and angelogical doctrines of the 
book? The object for which John’s Gospel was 
primarily written did not lead the apostle to in- 
troduce so many particulars regarding angels 
and evil spirits. The intervention of good and 
the malignaut influence of eyil spirits are clearly 
implied in the Old Testament prophets, particu- 
larly in Zechariah and Daniel. It is therefore 
quite accordant with the prophetic, Hebraistic 
character of the Apocalypse, to make angelic 
agency a prominent feature iu the book. And 
that such agency is recognised in the Gospels, is 
apparent to the most cursory reader. The special 
object with which the fourth Gospel was written 
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was different from that which prompted the com- 
position of the Apocalypse, and therefore the 
subject-matter of both is exceedingly diverse. 
But still there is no opposition in doctrine. The 
same doctrinal views he at the foundation of all 
the representations contained in them. In the 
one, the Redeemer is depicted in his humble 
career on earth; in the other, in his triumphs as 
a king—or rather, in the victorious progress of 
his truth in the world, notwithstanding all the 
efiorts of Satan and wicked men to suppress it. 
As to a spirit of revenge in the Apocalyptic writer, 
it is not found. The inspired prophet was com- 
missioned to pronounce woes and judgments as 

soon to befal the enemies of Christ, in conse- 
" quence of their persevering, malignant eflorts. 
As well might an eyil disposition be attributed 
to the blessed Saviour himself, in consequence of 
his denunciation of the Scribes and Pharisees. 
The same John who wrote the Apocalypse says, 
in the second epistle, ver. 10, ‘if there come any 
unto you and bring not this doctrine, receive him 
not into your house, neither bid him God speed. 
It must ever strike the simple reader of the Apo- 
calypse as a positive ground for attributing the 
authorship to John the Apostle, that he styles him- 
self THE servant of God by way of eminence, 
which none other at that time would have ven- 
tured to do; and that he employs the expression, 
I John, after the manner of Daniel, as if he were 
the only prophet and person of the name. Nor 
can it be weil believed that a disciple of the 
apostle, or any other individual, should have pre- 
sumed to introduce John as the speaker, thus de- 
ceiving the readers. The apostle was well known 
to the Christians of his time, and especially to 
the Asiatic churches. He did not therefore think 
it necessary to say John the Apostle for the 
sake of distinguishing himself from any other. 
(See Ziilligs Die Offenbarung Johannis, Stuatt- 
gart, 1834, 8vo. p. 136.) 

To enter further into the allegations of such 
critics as deny, on the ground of internal diver 
sities between this writmg and John’s acknow- 
ledged productions, that the apostle was the au- 
thor, would be a work of supererogation. Even 
Eichhorm and Bertholdt made many good remarks 
in reply, although they did not take the position 
which they were warranted to assume. 

In view of the whole question, we are disposed 
to abide by the ancient opinion, that John the 
Apostle wrote the Apocalypse. Heclesiastica! 
tradition clearly favours: this view; while the in- 
ternal grounds so carefully drawn out and earn- 
estly urged by recent German critics, do not ap- 
pear sufficiently strong to overturn it. When 
such grounds are soberly examined, after being 
divested of all the extravagance with which they 
are associated ; when the nature of the subjects 
discussed is seen to be such as the fourth Gospel 
does not present; an impartial critic will pro- 
bably rest im the opinion that both writings pro- 
ceeded from the same author. And yet there are 
phenomena in the Apocalypse, as compared with 
John’s gospel, which strike the reader’s attention 
and induce suspicions of a different origin. It 
exhibits peculiarities of language and of symbols, 
such as no other book exemplifies. In some re- 
spects it is unique. Hence an air of plausibility 
attaches to the arguments of recent German 
writers; although it 1s preposterous to look for a 
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stereotyped uniformity in the writings of the 
same author. How different are the language 
and representations that characterize some of 
Paul’s epistles, as compared with others! Place, 
for example, the epistle to the Ephesians by the 
side of that addyessed to the Romans, and how 
dissimilar are their features! 

But the entire question of authorship so much 
debated in Germany, is more curious than profit- 
able. The book may not have been written by 
an apostle, and yet be equal in authority to any 
acknowledged production of an apostle, Luke 
was only an Evangelist ; and yet his writings are 
infallibly trne and correct in every particular, 
because they proceeded from the Holy Spirit. 
The question whether the Apocalypse was written 
by an apostle or not, is of trifling importance as 
long as its inspiration is maintained. It will not 
diminish the credit due to the work, though it be 
assigned io the Preshyter John, or to a disciple of 
the apostle, or to Jolin Mmk. If any imagine 
that, im attempting to destroy the’ directly apos- 
tolic authorship, they lessen the value or disturb 
the canonical credit of the book, they are mis- 
taken. We are glad to perceive that this view, 
obvious as it is to the English mind, has not 
escaped the perception of ai Germans, though it 
seems_not to have been apprehended by many. 
Tinius says: ‘ There has been a needless strife 
of argument. Do we not plainly see from the 
Gospels of Mark and Luke, aud trem the apostolic 
history of the latter, that a biblical book may be 
esteemed canonical without having. been written 
by one of the twelve apostles? The name of no 
writer is associated with the epistle to the He- 
brews, and yet it is justly held to be a Christian 
production. Even Paul was only an extraordi- 
nary apostle. In all, says he, works one and the 
same spirit; and he that is not against us, said 
Jesus, is for us. Now the Apocalypse is not 
against, but for Him, and for Christianity, to 
preserve it. This indeed is its chief object; con- 
sequently, it is a Christian book, and has prom 
ceeded from the Spirit of God. Whoever was 
the John of our book, he was certainly a man of 
God, with a serious and honest intention in re- 
gard to the cause of Jesus.’ (Die Offendarung 
Johannis, Leipzig, 1839, 8vo., Kinleit. p. 37.) 

The external evidewce certainly preponderates 
in favour of the apostle, since it may be fairly 
presumed that the fathers who speak of it as the 
writing of John, aud as a divine writing, gene- 
rally meant John the Apostle. But weattach little 
weight to the testimonies of the fathers, discordant 
as these writers frequently are on topics that came 
before them. In many cases they adopted vague 
traditions, without inquiring whether such reports 
rested on any good foundation, They were fos 
the most part incapable or undesirous of critical 
investigations—investigations demanding acute- 
ness and discrimination. Hence they commonly 
followed their immediate predecessors, contented 
in ecclesiastical matters to glide down the stream 
of popular belief, without diligently inquiring 
whether such belief were correct and scriptural. 
A few noble exceptions there are; but how few, 
i Comparison of the undiscerning number who 
appear to have possessed feeble abilities, while 
they exercised small discernment in theological 
matters! — 

Il, Its canonical authority, authenticity, an 
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genuineness—(a.) External testimonies adverse 
to its canonicity. (6.) Such as are favourable. 
(a). The Alogi or Antimontanists in the second 
century, ascribed all John’s writings, including 
the Apocalypse, to Cerinthus, as Epiphanius re- 
lates. It is obvious that no weight can be attached 
to these assertions. Caius of Rome, from opposi- 
tion to Montanism, ventured to make the same 
statement, as we learn from Eusebius (Hist. Eccles. 
ili, 28): "AAAG Kal Knpwos 6 8 adroradtbewy 
Qs tad aroordAov peydAou yeypauuever, TeTpa- 
Aoylas july as 6 ayyéAwv adt@ Sederyyevas 
Wevdduevos, eweirdyer A€ywv, K. T. A. This pass- 
age has given rise to much discussion, some 
affirming that the revelations spoken of do not 
mean the present Apocalypse of John, but in- 
vented revelations bearing some resemblance to 
it. We agree with Liicke and De Wette in their 
view of the meaning, in opposition to Twells, 
Paulus, Hartwig, and Hug. They refer it rightly 
to our present book. The 85th of the ‘ Apostolic 
Canons, which are supposed to belong to the 
fourth century, does not mention the Apocalypse 
among the apostolic writings. In the ‘ Constitu- 
tions’ also, which probably originated in Syria 
and the adjacent regions, there is no notice of the 
book. It has been inferred, from the circumstance 
of the Apocalypse being wanting in the Peshito, 
that it did not belong to the canon of the Syrian 
church. It has also been thought that the theo- 
logians of the Antiocheuian school, among whom 
are Chrysostom, Theodoret, and Theodore of Mop- 
suestia, omitted it out of the catalogue of ca- 
nonical writings. But in regard to the first, if we 
rely on the testimony of Suidas, he received the 

Apocalypse as divine; and as to Theodoret, there 
is no reason for assuming that he rejected it 
(Liicke, p. 348). Probably Theodore of Mop- 
suestia did not acknowledge it as divine. It 
appears also to have been rejected by the theolo- 
gical school at Nisibis, which may be regarded 
as a continuation of the Antiochenian. Junilius 
does not mention it in his list of prophetic 
writings. Cyril of Jerusalem has omitted it in 
his Catecheses ; as also Gregory of Nazianzen, 
and the 60th canon of the Laodicean Synod. 
Amphilochius of Iconium says that some re- 
garded it as a divine production, but that others 
rejected it. Eusebius’ testimony respecting the 
Asiatics is, that some rejected the Apocalypse, 
while others placed it among the acknowledged 
(Sporoyodueva) books. Euthalius, when divid- 
ing parts of the New Testament stichometrically, 
says nothing whatever of the book ; and Cosmas 
Indicopleustes excludes it from the list of the 
canonical. In like manner Nicephorus, patriarch 
of Constantinople in the ninth century, appears to 
have placed it among the Antilegomena. The 
witnesses already quoted to remove the authorship 
from John the Apostle do not belong here, although 
many seem to have entertained the opinion of 
their present appropriateness. 

' At the time of the Reformation, the controversy 
respecting the Apocalypse was revived. Erasmus 
speaks suspiciously concerning it, while Luther 
expresses himself very vehemently against it. 
¢There are various and abundant reasons,’ says 
he, “why I regard this book as neither apostolical 
nor prophetic. First, the apostles do not make use 
of visions, but prophesy in clear and plain lan- 
guage (as do Peter, Paws, and Christ also, in the 
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Gospel); for it is becoming the apostolic office 
to speak plainly, and without figure or vision, 
respecting Christ and his acts. | Moreover, it 
seems to me far too arrogant for him to enjoin it 
upon his readers to regard this his own work as 
of more importance than any other sacred book, 
and to threaten that if any one shall take aught’ 
away from it, God will take away from him his 
part in the book of life (Rev. xxii. 19). ° Besides, 
even were it a blessed thing to believe what is 
contained in it, no man knows what that is. The 
book is believed in (and is really just the same to 
us) as though we had it not; and many more 
valuable books exist for us to believe in. But 
let every man think of it as his spirit prompts him. 
My spirit cannot adapt itself to the production, 


and this is reason enough for me why I should not 


esteem it very highly.’ This reasoning is mani- 
festly so inconsequential, and the style of cri- 
ticism so bold, as to render animadversion unne 
cessary. The names of Haffenreffer, Heerbrand, 
and John Schréder, are obscure, but they are all 
ranged against the book. With Semler a new 
opposition to it began. That distinguished critic 
was unfavourable to its authenticity. He was 
followed by Oeder, Merkel, Michaelis, Heinrichs, 
Bretschneider, Ewald, De Wette, Schott, Bleek, 
Liicke, Neander, Credner, E. Reuss, Hitzig, 
Tinius, &c. It should, however, be distinctly 
observed, that most of these recent critics go no 
farther than to deny that Jobn the Apostle was 
the writer; which may certainly be done without 
impugning its tndirectly apostolic authority. 
They do not exclude it from the canon as a 
divinely inspired writing; although in attacking 
its direct apostolicity, some may imagine that 
they ruin its canonical credit. ‘ 
(6.) We shall now allude to the evidence in 
favour of its canonicity. The earliest witness for 
it is Papias, as we learn from Andreas and 
Arethas of Cappadocia, in their preface to Com- 
mentaries on the Apocalypse. According to 
these writers, Papias regarded it as an inspired 
book. It is true that Rettig (Studien und 
Kritiken, 1831), followed by Liicke, has endea- 
voured to weaken their testimony; but since the 
publication, by Cramer, of an old scholion re- 
lating to the words of Andreas, it is indubitable 
that Papias’s language refers to the present Apo- 
calypse of John (Hiavernick’s Lueubrationes 
Critice ad Apoc. spectantes, Regiom. 1842, 8vo. 
No. 1, p. 4, sq.). Melito, Bishop of Sardis, one 
of the seven apocalyptic churches, wrote a work 
exclusively on this book. Eusebius thus speaks 
of his production (Hist. Eecles. iv. 26): nal ra 
aep) Tod diaBdAov Kal THs droKaddWews "Iwdvvov. 
From these words Semler endeavours to show 
that the books concerning the devil and the 
Apocalypse were one and the same, a conclusion 
which, if it were valid, would go to weaken the 
testimony. But Melito calls it the Apocalypse 
of John, implying that he regarded it as such; 
for had he suspected the book, Eusebius would 
hardly have omitted that circumstance. Jerome, 
in his ‘catalogue of illustrious men, explicitly 
distinguishes two works, one respecting the devil, 
the other relative to the Apocalypse. Theophilus, 
Bishop of Antioch (Euseb. iv. 24), in his book 


against Hermogenes, drew many proofs and argu- 


ments from the Revelation; so also Apollonius of 
Ephesus, according to the same ecclesiastical 
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historian (v. 18). The testimony of Irenzus is 
most important, because he was in early life ace 
quainted. with Polycarp, who was John’s disciple, 
and because he resided in. Asia Minor, where 
John himself abode during the latter part of his 
life. In one place he says, ‘ It was seen no 
long time ago, but almost in our age, towards 
the end of Domitian’s reign ;? while he frequently 
quotes it elsewhere as the Revelation of John, the 
disciple of the Lord. It is true that De Wette 
and Credner seek to cast suspicion on this father’s 
testimony, -because he states that it was written 
under Domitian, which they regard as incorrect ; 
but this point shall be noticed hereafter. To 
these may be added the testimony of the martyrs 
at Lyons, of Nepos (Euseb. vii. 23), Methodius 
of Tyre, Didymus of Alexandria, Cyprian, Lac- 
tantius, Augustine, Athanasius, Basil the Great, 
Epiphanius of Cyprus, Jerome, Ephrem the Syrian, 
Rufinus the presbyter, Isidore of Pelusium, Hilary 
of Poictou, Cyril of Alexandria, Arethas and An- 
dreas of Cappadocia, the Synod of Hippo, a.v. 393, 
canon 36, the Synod of Toledo, a.v. 633, the 
third council of Carthage, a.p. 397, Victorin of 
Pettaw in Pannonia, Dionysius the Areopagite, 
Sulpicius Severus, Joh. Damascenus, G£cume- 
nius, Amphilochius, Novatus and his followers, 
the Manichees, the Donatists, the Arians, the 
latter Arnobius, Rhaban Maurus, Isidore of Spain, 
Commodian, and others. 

It has been disputed whether Chrysostom re- 
jected the book or not. The presumption is in 
fayour of the latter, as Liicke candidly allows. 
A similar presumption may be admitted in the 
case of Theodoret, although nothing very decisive 
can be affirmed in relation to his opinion. Perhaps 
some may be inclined to dispute the testimony of 
Jerome in favour of the canonical authority, 
because he says in his annotations on the 149th 
Psalm, ‘The Apocalypse which is read and 
received in the churches is not numbered among 
the apocryphal books, but the ecclesiastical.’ ‘In 
the strict sense of the term,’ says Hug, ‘an 
ecclesiastica scriptura is a book of only secondary 
rank, It is well known that a contemporary of 
Jerome divides the books of the Old and New 
Testament, together with those which make any 
pretensions to be such, into canonict, ecclesiasticr, 
et apocryphi. Now if Jerome affixed the same 
meaning as this writer to the expression liber 
ecclesiasticus, we have here a very singular fact. 
The Latins then placed this book in the second 
class among the disputed books. Thus it will 
have been assigned to each of the three classes. 
But Jerome does not attach to this word the 
strict signification which it bears with his con- 
temporary ; for, in his Epistle to Dardanus, he 
says, ‘If the Latins do not receive the Epistle to 
the Hebrews among the canonical Scriptures, so, 
with equal freedom, the Greek churches do not 
receive John’s Apocalypse. I, however, ac- 
knowledge both, for I do not follow the custom 
of the times, but the authority of older writers, 
who draw arguments from both, as being 
canonical and ecclesiastical writings, and not 
merely as apocryphal books are sometimes used.” 
Here Jerome has so expressed himself, that we 
must believe he made no difference between 
canonical and ecclesiastical, and affixed no 
stronger signification to the one than to the other’ 
(Hug’s Inérod., tranzlated by Fosdick, pp. 661-2). 


REVELATION, BOOK OF. 


It is also necessary to attend to the testimony of 
Ephrem definitely ascribing the Revelation’ tn 
John the Theologian, in connection with the 
fact of the book’s absence from the Peshito, and 
from Ebedjesu’s catalogue of the books of Serip- 
ture received by the Syrians. Certainly its 
absence from this ancient version does not prove 
its want of canonicity ; else the same might be 
affirmed of John’s two epistles, and that of Jude, 
none of which is found in the same version. 
Probably the Peshito was made, not, as Liicke 
and others affirm, at the conclusion of the second 
or commencement of the third century, but im 
the first, before the Apocalypse was written. The 
words of Assemanni, in relation to one of the 
passages in which Ephrem attributes the Revelation 
to John, are striking: ‘In hoc sermone citat s. 
doctor Apocalypsin Johannis tanquam canoni- 
cam Scripturam—quod ideo notavi, ut constaret 
Syrorum antiquissimorum de illius libri aucto- 
ritate judicium’ (see Hiavernick, p. 8, sq). 
That the Syrian church did not reject the book, 
may be inferred from the fact that the inscription 
of the current Syriac version assigns it to John 
the Evangelist. The witnesses already adduced 
for ascribing the authorship to John the Apostle 
also belong to the present place, since in attesting 
the apostolic, they equally uphold the divine 
origin of the book. 

At the period of the Reformation, Flacius stre- 
nuously upheld the authority of the Apocalypse, 
and since his day able defenders of it have not 
been wanting. Twells, C. F. Schmid, J. F. Reuss, 
Knittel, Storr, Liiderwald, Hartwig, Kleuker, 
Herder, Donker Curtius, Hanlein, Bertholdt, 
Eichhorn, Hug, Feilmoser, Kolthoff, Olshausen, 
J. P. Lange (Tholuck’s Lit. Anzeig. 1838), 
Dannemann, Havernick (Evangel. Kirchenzett, 
1834, and Lucub. Critice), Guerike, Schnitzer 
(Aligem. Literaturzeit. 1841), Zeller (Deutsche 
Jahrb., 1841), and others. Most of these writers 
seem to rest all the credit and authority of the 
book on the fact of its being written by John the 
Apostle, while one or two of the later critics 
attribute it to the apostle, for the sake of inva- 
lidating and ruining the fourth Gospel. The 
external evidence in favour of its authenticity 
and genuineness is overwhelming. This is par- 
ticularly the case in regard to the Latin church. 
In the Greek, doubts were more prevalent, until 
they were lost in the dark night of the middle 
ages. Montanism first aroused and drew atten- 
tion to the question, for the adherents of that false 
system based their tenets almost exclusively on 
the Revelation. Hence we may account in some 
degree for the sentiments of Dionysius of Alex- 
andria, who contended against the millennarian 
Nepos. : 

Thus the general tenor of the external evidence 
is clearly in favour of the canonical authority, 
while internal circumstances amply confirm it. 
The style, language, and manner of the book, 
cannot be mistaken. In dignity and sublimity 
it is equal to any of the New Testament writings, 
if not superior to them all. The variety and 


‘force of the images impress the mind of every 


reader with conceptions of a divine origin. 
Surely no uninspired man could have written # 
such a strain. 
Ill. The time and place at which it was 
written.—In ascertaining these points there ig 
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considerable difficulty. The prevalent opinion 
is, that the book was written a.p. 96 or 97, at 
Patmos or Ephesus, after Domitian’s death, i. e. 
under Nerva. So Mill, Le Clerc, Basnage, 
Lardner, Woodhouse, and others. This is sup- 
posed to be in accordance with the tradition, that 
John was sent into Patmos towards the end of 
Domitian’s reign, and that he there received the 
Revelation, agreeably to the statement in ch. i. 9, 
The fact that John was banished to Patmos is 
attested by antiquity, and seems to be hinted 
at in ver. 9, in which we must believe, in 
opposition to Neander, that there is a necessary 
reference to sufferings on account of the Gospel. 
It is mentioned by Irenzus, Clement of Alex- 
andria, Tertullian, Origen, Eusebius, and Jerome. 
The time, however, is very differently stated. Eu- 
sebius and Jerome attribute the exile to Domitian ; 
the Syriac version of the Apocalypse, Theophy- 
lact, and the younger Hippolytus, assign it to 
Nero ; Epiphanius to Claudius; while Tertullian, 
Clement, and Origen, give it no name. It has 
been conjectured that Domitius (Nero) and 
Domitian were early interchanged, and that even 
the testimony of Irenzus refers rather to Domi- 
tius (Nero) than to Domitian. The following 
is the passage in question; ovdé yap mpd woAAod 
xXpdvov Ewpdbn, GAAX oxEddy emt Tis juerépas 
yeveGs, mpbs TE TAL Tis Aoperiavod apxiis 
(Advers. Her. lib. v. p. 449, ed. Grabe). If 
Aopetiaved be an adjective formed from the 
substantive Aouérios, it will mean ‘ belonging to 
Domitius’ (see Guerike, Historisch-Krit. Einleit. 
pp. 285,6). But whatever plausibility there be 
in this conjecture (and there seems to be none), 
the language of Tertullian, Clement, and Origen, 
is more appropriate to Nero than to Domitian. 
Besides, if Peter and Paul suffered from the 
eruel tyrant, it is difficult to conceive how 
John could have eluded notice or persecution. 
Indeed early ecclesiastical tradition is as favour- 
able to the assumption that John was sent into 
banishment by Nero, as it is to the opinion that 
he was exiled by Domitian. Thus Eusebius, 
who in his Chronicon and Ecclesiastical History 
follows Ireneus, in his Demon. Evanzel., asso- 
ciates the Patmos-exile with the death of Peter 
and Paul who suffered under Nero. But we 


are not Jeft to external grounds on the question . 


before us, else the decision might be uncertain ; 
for the tradition of the early church in regard to 
the banishment of John is neither consistent nor 
valuable: it will not stand the test of modern 
criticism. Hence the view of those who think 
that it was manufactured solely from chap. i. 9, 
is exceedingly probable. Taken from such an 
origin, it was shaped in various ways. The 
passage in question certainly implies that John 
had been a sufferer for the Gospel’s sake, and 
that he either withdrew to. Patmos before the 
fury of persecution burst upon him, or that he 
teas compelled to betake himself to that lonely 
island in consequence of positive opposition. 
The language of the fathers in recording this 
tradition also shows, that they did not carefully, 
distinguish between the time of -writing the 
visions and the time when they were received. 
Sometimes it is said that the Apocalypse was 
‘written in Patmos, but much more frequently it 
is simply stated that revelations were there made 
_to the seer, enavead : 
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Tn the absence of definite external evidence, 
internal circumstances come to. our aid. These 
show that Jerusalem had not been destroyed. 
Had such a catastrophe already happened, it 
would scarcely have been left unnoticed. An 
event pregnant with momentous consequences to 
the cause of truth and the fortunes of the early 
church, would most probably have been men- 
tioned or referred to. But there are distinct re- 
ferences to the impending destruction of the city. 
In chap. xi. 1, it is commanded to measure the 
temple, obviously pre-supposing that it still 
stood. In verse 2, the holy city is about to be 
trodden by the Gentiles forty-two months ; and 
in the 13th verse of the same chapter, the same 
event is also noticed. Besides, the sixth emperor 
was still sitting on the throne when the writer 
was favoured with the visions (xvii. 10). Five 
kings or emperors had already fallen, one was 
then reigning, and the other had not come. The 
most natural interpretation of the sixth king is 
that which, beginning the series with Julius 
Cesar, fixes upon Nero: so Bertholdt and 
Koehler. Galba is of course the seventh, and 
agreeably to the prophecy he reigned but seven 
months. That such was the usual mode of com- 
putation, Koehler has attempted successfully to 
show from the fourth book of Ezra and Joseplius’s 
Antiquities ; which is confirmed by Suetonius’s 
Twelve Cesars, and by the Sibylline oracles, fifth 
book.* We are aware that Eichhorn reckons from 
Augustus, and makes the sixth Vespasian—Otho, 
Galba, and Vitellius being passed over; and 
that Ewald, Liicke, and others, beginning also 
with Augustus, make Galba the sixth, the em- 
peror ‘that is;’ but it was contrary to the usual 
method of reckoning among the Jews and Romans 
to commence with that emperor. Yet the opinion 
that the sixth emperor was Nero, is liable to objec- 
tion. The 8th and 11th verses appear to contradict 
it, for they state that ‘he was, andis not.’ It will 
be observed that in these verses an explanation re- 
specting the beast is given, couched in the language 
of current report. The words amount to this— 
‘The beast which thou sawest is the emperor, of 
whom it is commonly believed that he shall be: 
assassinated, recover from the wound, go tothe 
East, and return from it to desolate the cburel 
and inflict terrible punishments on his enemies 
Nero is described, according to the common 
belief—a belief that prevailed before his death.’ 
In chap. xiii. 3, it is not implied that Nero was 
then dead, for the holy seer beheld things & 
péAAe: yevérbou as well as things & efor; and the 
passage is descriptive of @ vision, not explana- 
tory of one previously pourtrayed. We conclude, 
therefore, that the apostle saw the visions during 
the reign of the bloody and cruel Nero. Still, 
however, he may have written the book not: at 
Patmos, but immediately after his return to 
Ephesus, if so be that he did return thither before 
Nero ceased to live. It has been inferred that 
the book was written after he had been in 
Patmos, because éyevduny is used in chap. i. 
9, 10. The use of this tense, however, by 
no means militates against the view of those who 
assert that he wrote as well as saw the visions in 
Patmos, and consequently does not prove that 

* See Liicke’s objections to this view, which 
cannot be refuted here, at p. 251, notes 1 and 2. 
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the book was written at Ephesus. The verb in 
ver. 10 may aptly refer to the commencement of 
that ecstatic state imto which he was thrown for 
the purpose of receiving mysterious disclosares— 
to the time when he first began to be év mveduarr; 
‘and in ver. 9 it may in like manner allude to 
the commencement of his exile. In view of all 
circumstances..we are inclined to assume that 
the Apocalypse was written during the reign of 
Nero, when persecution had commenced, as many 
passages imply, and, therefore, at Patmos. It 
weighs nothing with us that Eichhorn, Bleek, and 
De Wette conjecturally assume that the place 
mentioned in i. 9 may be a poetical fiction: 
even Ewald opposes such a thought. 

Before leaving this subject it is necessary to 
glance at the circumstances supposed to show 
that the hook was not written till after Nero’s 
death. The general expectation of his return 
(xvii. 11), and the allusions to the persecutions 
of Christians under him (vi. 9; xvii. 6), as also 
the pre-supposed fact of most of the apostles 
being dead (xviii. 20), are stated by De Wette. 
But in xvii. 11, the apostle merely describes 
Nero according to the common report—a report 
current before his death, the substance of which 
was, that after reigning a while he should appear 
again, and make an eighth, though one of the 
seven. The passages, vi.9 and xvii. 6, allude to 
different events, the former to the souls of the 
martyrs that had been slain by the Jews, the 
latter to the persecutions of imperial Rome 
generically. According to the right reading of 
xviii. 20, it does not imply that most of the 
apostles were already dead. 

In conformity with the testimony of Irenzus, 
understood in the ordinary aceceptation, it has been 
very generally believed that the book was written 
under Domitian, a.p. 96 or 97. But the vague 
report of the apostle’s banishment, current among 
early writers in different and varying forms, 
must not be allowed to set aside internal evidence, 
especially the clearly-defined chronological ele- 
ments of the xi. and xvii. chapters. 

The arguments adduced: in favour of Domi- 
tian’s reign are the following :— 

1. Nero’s persecution did not reach the pro- 
vinces. 2. The Nicolaitans did not form a sect 
when the book was written, although they are 
spoken of as such. 3. The condition of the 
seven churches, as pourtrayed in the Apocalypse, 
shows that they had been planted a considerable 
time. 4. Mention is made of the martyr Antipas 
at Pergamos, who could not have suffered death 
in Nero’s reign, because the persecution did not 
reach the provinces (Lenfant and Beausobre’s’ 
Preface sur VApoc. de S. Jean, pp. 613-14; 
and Vitringa, én Apoe., cap. i. v.'2, p. 9-11). 

1, In order to account for John’s banishment 
to Patmos, it is not needful to believe that the 
spirit of persecution raged at Ephesus. While 
it was so active at Rome, we may rairly infer 
that the Christians in the provinces trembled for 
their safety. Whatever affected the capital so 
fearfully, would naturally affect the distant parts 
of the empire to a greater or less extent; and 
John’s retirement to Patmos does not necessarily 
pre-suppose the horrors of fire and sword. The 
storm was seen to lower; the heathen magistrates, 
as well as the Jews, put forth their enmity in 
various forms, even when the edicts of emperors 
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forbade violence to the persons of Christians, and 
the apostle in consequence withdrew for a time 
from the scene of his labours. 

-2. The most probable interpretation is, that 
Nicolaitans is a symbolic name signifying cor- 
rupters of the people, equivalent to Balaam in 
Hebrew. It is true that Iveneeus speaks of such 
a sect in his time, deriving the appellation from 
the deacon Nicolaus (Acts ii.), and. representing 
the allusion in the Apocalypse as belonging to it. 
The sect called the Nicolaitans, spoken of by 
Clement, is probably not the same as that men- 
tioned in the Apocalypse (Neander, Kirchengesch: 
IAQ peaio,isqaye 

3. A close examination of the language ad- 
dressed to each of the seven churches will show 
that it may have been appropriate in the year of 
our Lord 68. It does not by any means imply 
that there bad been an open persecution in the 
provinces. About a.p. 61 the church of Ephesus 
is commended by Paul for their faith and love 
(Hph. i. 15), which is quite consistent with Rev. 11 
2,3; while both are in agreement with the censure 
that the members had left their first love. In the 
lapse of a very few years, and especially im trying 
circumstances, the ardour of their eve had cooled. 
The patience for which they are ccmmended re- 
fers, asthe context shows, to the temptations 
which they suffered from wicked and corrupting 
teachers, and the difficulties attendant upon th 
faithful exercise of discipline in the church 
Similar was the case with the church at Smyrna 
their tribulation having chief reference to th. 
blasphemy of Satan’s synagogue. 

4. In regard to Antipas nothing is knowr 
He suffered at Pergamos, but under what empo 
ror, or in what circumstances, is uncertain. It 
is not at all necessary to our hypothesis to assum 
that he was put to death during Nero's perse- 
cution. Individual Christians were put to deatt: 
even in the provinces before the time of Netc. 
On the whole, we see no good ground for beliey 
ing that the book was written in the time c 
Claudius, or Galba, or Vespasian, or Domitian, 
or Trajan, or Adrian, though all these have been 
advocated ; nor is there sufficient reason for sepa- 
rating the time of the writing from that of the 
receiving of the visions. In view of all circum- 


_ stances we assign it to the time of Nero, and the 


locality of Patmos, a.p. 67 or 68. Sir Isaac 
Newton long ago fixed upon the same date. 

IV. Unity of the book.—A few writers have 
thought that the Apocalypse was written at differ- 
ent times by the same author, as Grotius, Ham- 
mond, and Bleek; or by different authors, ag 
Vogel. Such dismemberment is now abandoned, 
Even De Wette allows that no rearoaable doubts 
can be entertained of its unity. The entire book 
isso regular in its structure, ‘so intimately con- 
nected is one paragraph with another, that all 
must have proceeded from the same writer. If 
the nature of prophetic perspective be rightly un- 
derstood, all will appear to be natural and easy. 
John saw things past, present, and future at once. 
He did not need to wait for the progress of events 
—for events were presented to his vision just as 
the Spirit willed. Hence the present tense is so 
much used in place of the future. The hypotheses 
of Grotius, Vogel, and Bleek, have been refuted 
by Liicke; and that of Hammond requires not 
now the like examination, ; 
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 N. The class of writings to which it belongs. 
»—Pareus seems = beea the first who started 

idea of its being a dramatic poem. The 
same opinion wasalso by Hartwig. But 
the genius of Eichhoru wrought out the sugges- 
tion into a theory pervaded by great symmetry 
and beauty. Hence the opinion that it forms a 
regular dramatic poem is associated with his 
name alone. According to him the divisions 
are: 1. The title, chap. i. 1-3. 2. The pro- 
logue, i. 4— iii. 22. 3. The drama, iv. 1—xxii. 5. 
Act 1. The capture of Jerusalem, or the triumph 
of Christianity over Judaism, vii. 6—xii. 17. 
Act 2. The capture of Rome, or the triumph of 
Christianity over Paganism, xii, 1S—xx. 10. 
Act 3. The new Jerusalem descends from heaven, 
or the felicity which is to endure for ever, xx. 11— 
xxi. 5. 4, The epilogue, xxii. 6-21; (a) of the 
angel, xxii. 6; (b) of Jesus, xxii, 7-16; (c) ot 
John, xxii. 16-20. The apostolical benediction, 
xxn. 21. 

As this theory is now abandoned by all exposi- 
tors, it needs no refutation. It is exceedingly 
ingenious, but without foundation. To represent 
the book as made up of little else than sublime 
Scenery and fiction, is contrary to the analogy 
of such Old Testament writings as bear to it 
the greatest resemblance. Something more is 
intended than a symbolic description of the tri- 
umph of Christianity over Judaism and Pagan- 
ism. The book contains historic narrative. It 
exhibits real prophecies, which must have had 
their accomplishment in distinct events and indi- 
viduals. It cousists of a prophetic poem. Its 
diction is, with some exceptions, the diction of 
poetry. Itis not made up ofaseries of disjointed 
visions ; it is regular in its structure and artificial 
in its arrangement. According to the rules of 
rhetoric, it nearly approaches an epopee. Those 
who thoroughly examine it witha view to dis- 
cover the arrangement and connection of parts 
will observe unity and artificiality in the dispo- 
sition of the whole. It hears an analogy to the 
prophetic writings of the Old Testament, espe- 
cially to those of Daniel. It is obvious, there- 
fore, that a deep and thorough study of the Old 
Testament prophets should precede the study of 
the Apocalypse. If it bear a close resemblance 
in many of its features to the inspired productions 
of a former dispensation; if the writer evidently 
imitated the utterances of Daniel, Ezekiel, and 
Zechariah ; if his language be more Hebraistic 
than that of the New Testament generally, the 
interpreter of the book should be previously qua- 
lified by a familiar acquaintance with the sym- 
bols, imagery, diction, and spirit of the Old Tes- 
tament poets and prophets. 

VI. The object for which it was originally 
ewritten.—The books of the New Testament, like 
those of the Old, were designed to promote the in- 
struction of God's people in allages. They were 
adapted to teach, exhort, and reprove all man- 
kind. They do not belong to the class of ephe- 
meral writings that have long since fulfilled the 
purpose for which they were originally composed. 


Their object was not merely a local or partial” 


one. So of the Apocalypse. It is suited to all. 
‘ Blessed is he that readeth, and they that hear 
the words of this prophecy.’ But this general 
characteristic is perfectly consistent with the fact 
that it arose out of specific circumstances, and 


for the time is at hand. 
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was primarily meant to snbserve a definite end, 
When first written, it was destined to suit the 
peculiar circumstances of the early Christians. 
The times were troublous. Persecution had ap- 
peared in various forms. The followers of Christ 
were exposed to severe sufierings for conscience 
sake, 'Their enemies were fierce against them. 
Comparatively few and feeble, the humble dis- 
ciples of the Lamb seemed doomed to extinction, 
But the writer of the Apocalypse was prompted 
to present to them such views as were adapted to 
encourage them to steadfastness in the faith—to 
comfort them in the midst of calamity—and to 
arm them with resolution to endure all the as- 
saults of their foes. Exalted honours, glorious 
rewards, are set before the Christian soldier who 
should endure to the end. A crown of victory— 
the approbation of the Redeemer—everlasting 
felicity ;—these are prepared for the patient be- 
liever. In connection with such representations, 
the final triumph of Christianity and the Mes- 
siah’s peaceful reign with his saints, form topics 
on which the writer dwells with emphatic eamest- 
ness (See chap. i. 1-3; i1. 15 iil, 225 xxii. 6, 
7, 10-17). The suffering Christians of primitive 
times may have sorrowfully thought that they 
should never be able to stand the shock of their 
bitter and bloody assailants, the power and policy 
of the world being leagued against them—but 
the statements of the writer all tend to the 
conclusion that truth should make progress in 
the earth, and the church, emerging out of all 
struggles, wax stronger and stronger. If such be 
the primary and principal aim of the book, it 
follows that we should not look in it for a history 
of the kingdoms of the world. To compose a 
civil history did, not comport with the writer's 
object. The genius of Christ's kingdom is totally 
different from that of the kingdoms of the world. 
It advances steadily and silently, independently of, 
and frequently in opposition to them. Hence the 
Apocalypse cannot contain a history of the world. 
It exhibits @ history of the church, specially of 
its early struggles with the powers of darkness 
and the malice of superstition. This last remark 
leads to another of chief importance to the inter- 
preter of the book before us, viz., that it princi- 
pally relates to events past, preseut, and speedily 
to happen in connection with the Christian reli- 
gion as viewed from the writer's stand~point. 
The glances at the past are brief, but references 
to the circumstances of the church at the time 
are numerous and diversified, while rapidly 
coming catastrophes and triumphs are pourtrayed 
in fall and vivid colours. ‘Trials impending 
over the church, and judgments over her enemies, 
in the time of the apostle,—these form the burden 
of the prophecy. This conclusion is fully sus- 
tained both by the prologue and epilogue, although, 
strange to say, it has been overlooked by the ma- 
jority of expositors. What language can be more 
explicit than this: ‘Blessed is he that readeth, 
and they that hear the words of this propnecy, 
‘The revelation of 
Jesus Christ, which God gave unto him, to show 
unto his servants things which must shortly come 
to pass.’ ‘He which testifieth these things saith, 
Surely I come quickly. Amen, even 80, come 
Lord Jesus.’ 

VII. Its contents.—The body of the work is 
contained in chaps. iv.-xxii. 6, and is almost 
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entirely a series of symbolic representations. To 
this is prefixed a prologue (i.-iv). A brief epi- 
logue is subjoined (xxii. 6-21). The prologue is 
of considerable length, embracing separate epistles 
to the seven churches in Asia Minor. John had 
lived and laboured for a time in the region where 
these churches were planted. Probably he was 
personally known to many of the believers of 
which they were composed. Now that the other 
apostles were dispersed or dead, the care of them 
devolved upon himself, As their spiritual super- 
intendent, he naturally felt the most intense and 
lively interest in their.growing prosperity and 
steadfastness in the faith. The storm of persecu- 
tion had fallen upon the apostles and believers at 
Rome, striking fear into their brethren in the re- 
mote provinces of the empire. It is highly pro- 
bable, from other sources, that the Christians in 
these regions had been already visited with such 
trials (see Ist Kp. of Peter). After the prologue 
or introduction, which is peculiarly fitted to ad- 
monish and console amid suffering, we come to 
the body of the work itself, commencing with the 
fourth chapter. This may be appropriately di- 
vided into three parts: (1.) iv.-xi.; (2.) xii.-xix.; 
(3.) xx.-xxiii 5, The first narrates the fortunes 
and fate of Christ's followers to the destruction of 
Jerusalem, when the coming of the Saviour took 
place. Here the triumph of Christianity over 
Judaism is exhibited, as the conclusion demon- 
strates. The following particulars are comprised 
in this portion. 

A vision of the divine glory in heaven, ana- 
logous to the vision which Isaiah had, as  re- 
corded in the 6th chapter of his prophecies. 
An account of the sealed book, with seven seals, 
which none but the Lamb-could open; and the 
praises of the Lamb sung by the celestial inha- 
bitants. The opening of the first six seals. Before 
the opening of the seventh, 44,000 are sealed out 
of the tribes of the children of Israel, and an 
innumerable multitude with palms in their hands 
are seen hefore the throne. After the opening of 
the seventh, the catastrophe is delayed by the 
sounding of seven trumpets, the first six of which 
cause great plagues and hasten on the judgment. 
Yet, before the last trumpet sounds, a mighty 
angel, with a rainbow round his head, appears 
with an open book in his hand, amnouncing that 
the mystery of God should be finished when the 
seventh angel should begin to sound. On this 
he gives the book to the seer, commanding him to 
eat it up, and to prophesy hereafter concerning 
many people, countries, and. kings. After this the 
interior of the temple, with its Jewish worshippers, 
is measured by the prophet, while the outer court 
is excepted aud given over to the heathen for the 
space of forty-two months. But, notwithstanding 
the long-suflering mercy of God, the Jews con- 
tinue to persecute the faithful witnesses, so that 
they are punished by the fall of a tenth part of 
the holy city in an earthquake. Hence 7000 men 
perish, and the remainder, affrighted, give glory 
to God. After this the seventh angel sounds, and 
the Lord appears, to inflict the final blow on 


Jerusalem and its inhabitants. The catastrophe © 


takes place; the heavenly choir gives thanks to 
God for the victory of Christianity; and the 
temple of God is opened in heaven, so that he: is 
accessible to all, being disclosed to the view of 
the whole earth as their God, without the inter- 
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vention of priest or solemnity, as in the abrogated 
economy, Thus the Jewish ritual is done away ; 
the Jews as a nation of persecutors are destroyed ; 
and free scope is given to the new religion, 

This portion, therefore, of the prophetic book 
depicts the downfall of Jerusalem, and the triumph 
of Christianity over Judaism. The Son of Man 
came in fearful majesty to punish the guilty 
nation, as had been predicted. 

We. are aware that some deny the existence of 
a catastrophe in the 11th chapter. Schott says 
that it is procrastinated, although the reader here 
expects it. But Grotius long ago saw the point 
in its true light, and remarked: ‘Solet apostolus 
mala gravia brevibus verbis, sed efficacibus pre- 
tervehi, bona eloqui liberaliter.’ 

The 24th chapter of Matthew, with the corre- 
sponding paragraphs of the other two Gospels, 
treats of the same subject, though in much briefer 
compass. It may he regarded as the ground- 
work of chaps. iv.-xi. of the Apocalypse, and 
should be carefully compared by the interpreter. 

The second division, chaps. xil.-xix., depicts 
the sufferings inflicted on the church by the 
heathen Roman power, and the triumph of Chris- 
tianity over this formidable enemy also. Here 
the writer has special reference to the cruel Nero, 
as ch. xvii. 10, 11, which can only be consistently 
interpreted of hem, demonstrates. This part com- 
mences with a description of the Saviour’s birth, 
who is represented as springing from the theocracy 
or theocratic church, and of Satan’s malignity 
against him. Cast out of heaven by Michael and 
the good angels, Satan turns his rage upon the 
followers of Christ on earth. Hitherto there is no 
account of the Romish persecuting power; and it 
1s an inquiry worthy of attention, why John com- 
mences with the birth of the Saviour and Satan’s 
opposition: to the early church, thus reverting. to 
a period prior to that which had been gone over 
already. Why does not the seer carry on the 
series of symbolic predictions from the destruction 
of the Jewish power? Why does he not commence 
at the point where, in the preceding chapter, he 
had left off? The question is not easily answered. 
It cannot well] be doubted that the brief notice of 
the Saviour’s birth, and of Satan’s unsuccessful 
attempt upon heaven and the holy child, is merely 
introductory to the proper subject. Perhaps: John 
carries the reader back to the origin of Chris- 
tianity, when Satan was peculiarly active, im 
order to link his malignant opposition as embodied 
in the persecuting violence of heathen Rome, to 
his unceasing attacks upon the truth even from 
the very birth of Christ. This would serve to 
keep up in the reader's recollection the memory 
of Satan’s past opposition to religion, and also 
prepare for a readier apprehension of symbols 
descriptive of his further malevolence. The second 
part therefore begins, properly speaking, with the 
13th chapter, the 12th being simply preparatory. 

A beast rises: out of the sea with seven heads 
and ten horns. To it the dragon gives power. 
The heathen power of Rome, aided by Satan, 
makes war upon the saints and overcomes them. 
Presently another beast appears to assist the 
former, with two horns, as a lamb, but speaking 
asa dragon. This latter symbolizes the heathen 
priests assisting the civil power in its attempts te 
crush the Saviour’s adherents. Then comes: the 
vision of the Lamb and the 144,000 elect on 
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Mount Sion. Doubtless this vision is introduced 
at the present place to sustain and elevate the 
hopes of the struggling Christians during the 
dominance of this power. Such as had passed 
triumphant through the fiery trials sing a new 
song of victory, in the undisturbed possession of 
everlasting happiness. Three angels are now in- 
troduced with proclamations of the speedy down- 
fall of heathenism, and of divine judgments on 
the persecuting power. The first announces that 
the everlasting Gospel should be preached ; the 
second, that the great city Rome is fallen. The 
third speaks of tremendous judgments that should 
befall those who apostatized to heathenism ; while, 
on the other hand, a voice from heaven proclaims 
the blessedness of such as die in the Lord. But 
the final catastrophe is yet delayed : it is not fully 
come. The Saviour again appears sitting on a 
white cloud, with a sharp sickle in his hand. 
Three angels also appear with sickles, and the 
harvest is reaped. The catastrophe rapidly ap- 
proaches. Seven angels are seen with seven vials, 
which are successively poured out on the seat of 
the beast. The first six are represented as tor- 
menting and weakening the Roman power in 
different ways, until it should be overthrown. 
At last the seventh angel discharges his vial of 
wrath, and heaven resounds with the cry, Ir 1s 
pong, while voices, thunders, lightnings, and a 
mighty earthquake, conspire to heighten the terror 
and complete the catastrophe. Rome is divided 
into three parts; the cities of the heathen fall; 
the islands flee away, and the mountains sink. 
Men, tormented, blaspheme God. After this, the 
destruction of the Romish power is described more 
particularly. The writer enters into detail. An 
angel takes the seer to show him more closely the 
desolation of the church’s enemy- The Roman 
power then reigning is indicated somewhat myste- 
riously, though in such a way as would be intel- 
ligible to the Christians whom John addressed. 
This power is embodied and personified in Nero, 
who, though not named, is yet not obscurely de- 
signatec. He is the beast ‘ that was, and is not, 
and yet is.’ ‘The story that Nero was not really 
dead, but had retired to the Euphrates, and would 
return again from thence, appears here more fully 
delineated by a Christian imagination. He is the 
monster to whom Satan gave all his power, who 
returns as Antichrist and the destroyer of Rome, 
who will force all to worship his image. The 
Roman empire at that time is set forth as the 
representative of heathenism, and of ungodly 
power personified; and in this connection, under 
the image of the beast with seven heads (the seven 
emperors which would succeed one another till 
the appearance of Antichrist), Nero is signified 
as one of these heads (xiii. 3), which appeared 
dead, but whose deadly wound was healed, so 
that to universal astonishment he appeared alive 
again. ~ Nero, re-appearing after it had been be- 
lieved that he was dead, is the beast ‘ which was, 
and is not, and shall ascend out, of the bottomless 
pit—and yet is’ (Rev. xvii. 8), (Neander, History 
of the Planting and Training of the Christian 
Church, trauslated by Ryland, vol. ii. p. 58, 
note). After this, Babylon or the Roman power, 
is represented as fallen, and the few remaining 
believers are exhorted to depart out of her. A 
mighty augel casts a great stone into the sea, an 
emblem of the ruin of thay power. At the cata- 
VOL. Il, 4] 
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strophe heaven resounds with praises. The mar- 
riage-supper of the Lamb is announced, and the 
church is permitted to array herself in fine linen. 
Bat the destruction is not yet completed. Another 
act in the great drama remains. A battle is to be 
fought with the combined powers of the empire. 
Heaven opens. The conqueror ou the white horse 
appears again, and an angel calls upon the fowls 
to come and eat the flesh of the Lord’s enemies, 
for the victory is certain. Accordingly, the beast 
and the false prophet are taken and cast alive into 
‘the lake of fire and brimstone. The congregated 
hosts are slain by the word of the Redeemer. 
Such is the second great catastrophe, the fall of 
the persecuting heathen power—the triumph of 
Christianity over paganism. , 

The third leading division of the book reaches 
from ch. xx. to xxii. 6, inclusive. This is the 
only portion that stretches to a period far remote 
from the time of the writer. It is added to com- 
plete the delineation of Christ's kingdom on earth. 
Though his main design was accomplished in the 
preceding chapters, John was reluctant, so to speak,, 
to leave the sublime theme without glancing at 
distant times, when the triumphs of righteousness 
should be still more marked and diffusive, when 
Satan’s power should be remarkably restrained, 
and the last great conflict of heathen and anti- 
christian power with the Redeemer should ter- 
minate for ever the church’s existence on earth : 
ushering in the general judgment, the everlasting 
woe of the wicked, and the glorified state of the 
righteous. Here the writer’s sketches are brief 
aud rapid. But when we consider the place in 
which they are introduced, the mconceivable na- 
ture of the happiness referred to, and tlie ten- 
dency of minds the most Christianized to attach 
sensuous ideas to figures descriptive of everlasting 
misery and endless felicity, their brevity is amply 
justified. A glorious period now commences, but 
how long after the preceding events is not affirmed. 
That a considerable interval may be assumed we 
deduce from the description itself. Satan is 
bound, or his influences restrained, a thousand 
years, throughout the seat of the beast. Cbris- 
tianity is spread abroad and prevails in the Roman 
empire. But after the thousand years are expired, 
Satan is set free and begins again to practise his 
deceptions. He incites Gog and Magog to battle. 
The camp of the saints and the beloved city are 
invaded by the assembled hosts. But fire from 
heaven devours the adversaries, while the devil 
is again taken and cast into the lake of fire. 


After this (how long is unknown) comes the - 
general resurrection, the last judgment, and the- 


doom of the wicked. For the righteous a new 


heaven and a new earth are prepared, in which: 


they shall be perfectly free from sin and cor- 
ruption. With this the visions end, and an 
epilogue closes up the book. 

From the preceding outline if will be seen that 
the body of the work consists of three leading 
divisions, in which are pourtrayed the proceedings 
of God towards the Jews; the rise and progress of 
the Christian church, till through much struggling 
it possessed the Roman empire, partly by couvert- 
ing and partly destroying the heathen; the mil- 
lennium, succeeded by the resurrection and judg- 
meut, and the glorious felicity of the saints in the 
heavenly Jerusalem. 

In this summary view of the contents, it has 
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been found incouvenient to introduce any thing 
in the way of exposition beyond general remarks 
and hints. As to diversities of sentiment in regard 
te the interpretatien of different portions, our limits 
will not admit of their statement, much less an 
examination of their respective merit. 

Tn opposition to the majority of German writers, 
as Bleek, Schott, Liicke, Ewald, De Wette, and 
others, the existence of a catastrophe at the. ter- 
mination of the 11th chapter has been assumed. 
A primary reason for so doing is the mention of 
great thunderings (voices) in heaven (xi. 15), 
which are always the emblems of fearful judg- 
ments. Accordingly, in the parallel phrase 
(x. 3), it is said that seven thunders uttered their 
voices, denoting the sigual and complete blow 
about to be inflicted on Jerusalem—the destruc- 
tion consummated in the third and last woe 
(xi. 14). In like manner, at the destruction of 
heathen Rome there were ‘voices and thunders 
and lightnings’ (xyi. 18). It were useless to re- 
count the different expositions of ch. xvii. 10. 
We have adopted the only one that appears to 
be tenable in connection with the surrounding 
context.. Liicke’s view is the most plausible, 
and has therefore gained the assent of Neander, 
Reuss, and others. Hug’s must be regarded as 
unfortunate. 

The position of the Millennium is a matter of 
great difficulty. Professor Bush contends that it 
should be regarded as commencing somewhere 
between a.p. 395 and a.p. 450, and terminating 
not far from the capture of Constantinople by the 
Turks, ap. 1453. Not very dissimilar is the 
opinion of Hammond, viz., that the period in 
question reaches from Constantine’s edict in 
favour of Christianity to the planting of Moham- 
medanism in Greece by Othman. In either case 
the Millennium is past. 

To the hypothesis so ably supported by Bush 
we hesitate to accede, because the description 
given in the 20th chapter is extravagantly figu- 
rative as appropriated to any period of the church’s 
history already past; and also because his in- 
terpretation of the dragon appears inconsistent 
with the second verse of the 20th chapter. Ac- 
cording to this ingenious writer, the dragon is the 
mystic name of Paganism in tis leading cha- 
racter of idolatry and despotism combined, an 
hypothesis apparently countenanced by the 12th 
chapter, which the reader is requested to examine. 
But it will be observed, that im the 20th chapter, 
the beast and the false prophet are expressly dis- 
tinguished from the dragon; so that by the dragon 
Satan alone must be meaut as distinct from the 
civil and ecclesiastical power of heathen imperial 
Rome.—The beast had been already cast into 
the lake before Satan was thrown into the same 
place, and by the former is obviously meant the 
civil despotism of Paganism. 

In regard to the period described in Rev. xxi., 
xxii., denoted by the new heavens and the new 
earth, we are quite aware of the opinion main- 
tained by Hammond, Hug, Bush, and others, 
viz., that it comprises an earthly flourishing 
state of the church. Yet we must freely confess, 
notwithstanding the very able manner in which 
it has been advocated by Bush, that there is a 
degree of unsatisfactoriness about it. The paral- 
lelism instituted between John’s description and 
Isaiah div. 11, 12; 1x, 3-11; Ixv. 17, 18, 19, 20, 
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is striking, but not demonstrative of that for which - 
it is instituted, The imagery indeed is substan. 
tially the same, and probably the New Testa- 
ment seer imitated Isaiah; but the strain of the 
former rises far higher than the sublime vision 
depicted by the ancient prophet. 

VIII. Some errors into which the expounders 
of the book have fallen.—It would not be an easy 
task to enumerate all the mistakes committed by 
interpreters in the field of prophecy as unfolded 
in the Apocalypse. We shall cursorily glance 
at a few in connection with their causes. 

1. When the historic basis is abandoned, ima- 
gination has ample range for her wildest extra- 
vagances. The Apocalyptic visions are based 
upon time and place—elements that ought never 
to be neglected by the exegetical inquirer. Thus 
we are informed that the things must shortly 
come to pass (i. 1), and that the time is at 
hand (ver. 3). Soalso in chap. xxii., it is stated, 
that the things must shortly be done (ver. 6), 
while the Saviour affirms, ‘ Behold, I come 
quickly’ (ver. 7, 20). These notices are significant 
as to the period to which the visious principally 
refer; and the coming of Christ, anuounced to 
take place within a short time, denotes those re- 
markable judgments which impended over his 
enemies. There are also mentioued three cities 
forming the theatre of the sublime and terrible 
occurrences described, 1. Sodom, Egypt, de- 
siguated as the place where our Lord was cruci- 
fied, and the holy city. This can mean none 
other place than Jerusalem. 2, Babylon, built on 
seven hills, This is Rome. 38. The New Jeru- 
salem. The first two are doomed to destruction. 
They also depict Judaism and heathenism; for 
when the capitals fell, the empires sank into feelsle- 
ness and decay. The New Jerusalem, the king- 
dom of the blessed, succeeds the two former as a 
kingdom that shall never be moved. There are also 
historic personages that appear in the book. ‘The 
seven Roman emperors are mentioned, while Nero 
in particular is significantly referred to. Now, 
except the interpreter keep to historic ground, he 
will assuredly lose himself in endless conjectures, 
as is exemplitied in a remarkable manner by the 
anonymous author of yponoia (New York, 1844, 
8vo.), who supposes the book to be ‘an unveiling 
of the mysterious truths of Christian doctrine, 
with an exhibition of certain opposite errors—a 
revelation made by Jesus Christ of imself—an 
intellectual manifestation.’ 

2. Others have fallen into grievous error by 
seeking a detailed history of the church universal 
in the Revelation. Some even find an epitome 
of the church's entire history in the Epistles to 
the Seven Churches; others, in the rest of the 
book ; others again in both. Agreeably to such 
a scheme, particular events are assigned to par- 
ticular periods, persons are specified, peoples are 
characterized, and names assigned with the greatest 
particularity. The ablest interpreters after this 
fashion are Vitringa, Mede, and Faber ; but the 
entire plan of proceeding is inconsistent with the 
writer's original purpose, and Jeads to endless 
mazes. : 

3. It is obvious that we should not look for a 
circumstance, event, or person, corresponding to 
every particular in the visions of the seer. ‘It is 
unnecessary to remark,’ says Hug, ‘that all the 
particular traits and images in this large work 
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hannis (in the Zeitschrift of Schleiermacher. — 
De Wette, and Liicke, ii. 252, sq.); Kleuker, 
Ueber und Zweck der Offenbar. Jo- 
hannis ; Steudel, Ueber die richtige Auffc 
der (in Bengel’s N. Archiv, iv. 2); 
the Treatises of Kolthoff, Lange, and Dannemann, 
already referred to; Knittel’s Bettrége zur Kritik 
tiber Johannis 3 Vogel's Commen- 
tatio de Apoc. Johannis, pt. i vii.; Neander’s 
History of the Plantizg and Training of the 
Christian Church; Olshausen’s Proof of the 
Genuineness of the Writings of the New Testa- 
ment (translated by Fosdick, Andover, 1838); 
Lardner’s Credibility of the Gospel History, 
vols. i, and iii, 4to. edition; Havernick in the 
Evangelische Kirchenzeitung, and Lueubra- 
tiones already quoted. ag 

(5.) Pareus, Grotius, Vitriuga, Eichhorn, Hein- 
richs, Scholz, Ewald, Timias, Bossuet, Alcassar, 
Hentenius, Salmeron, Herrenschneider, Hagen. 
Of English works Lowman’s Commentary has 
been highly esteemed, though his scheme is wrong. 
Mede’s Clavis and the Commentary attached to 
it, have had great iufluence on subseqnent writers ; 
Faber’s Sacred Catendar of Prophecy is able and 
ingenious, but radically wong; Sir Isaac New- 
ton’s Observations on the Apocalypse, and Bishop 
Newton's Remarks, are generally incorrect. Cun- 
ninghame has written various treatises illustrative 
of the Apocalypse, but Lis Jucubrations are dark- 
and doubtful. Woedhonse’s Commentary is per- 
vaded by commendable diligence and sobriety, 
though he has greatly deviated from the right 
mode of interpretation. We specially recom- 
mend Hammond and Lee(Siz Sermons on the 
Study of the Holy Scriptures, Loudon, 1830, 
8vo.), who have perceived the right principle lying 
at the basis of a correct exposition; to which may 
he added the Latin Notes of Grotius, and the 
perspicuous German Commentary of Tinius. 
The latest and largest work on the Apocalypse that 
has appeared in England is Elliott's Hore Apo- 
calyptica, in 3 vols. 8vo., characterised by great 
research and minute investigation, but proceeding 
on principles essentially and faudamentally er- 
Tonevtus, 

Valuable suggestions in regard to the interpre- 
tation may be found in Stuart's Hints on the In- 
terpretation of Prophecy; Bush's Hierophant; 
or, Monthly Journal of ‘Sacred Symbols and Pro- 
phecy ; as also in the various Introductions and 
Treatises mentioned under (a,).—S. D. a 

REVELATIONS, SPURIOUS [Avocry- 
rua}. The Apocalyptic character, which is oc- 
cupied in describing the future splendour of the 
Messianic kingdom and its historical relations, 

sents itself for the first time in the hook of 
Daniel,* which is thus characteristically distin- 
guished from the former prophetical books. In 
the only prophetical book of the New Testament. 
the Apecalypse of St. John, this idea is fully 
developed, and the several apocryphal revelations 
are mere imitations, more or less happy, of these 
two canonical books, which furnished ideas to 2 


* See the able remarks on the age of this book 


in the Publication of the Chris ian Advocate 
_ (W. H. Mill, D.D.) ra 1841, nd 
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numerous class of writers in the first ages of the, 
Christian ‘church. The principal spurious reve- 
lations extant have been published by Fabricius, 
in his Cod. Pseudep. V.T., and Cod. Apoc. N. T.; 

and their character has been still more critically 
examined in recent times by Archbishop Lau- 
rence (who has added to their number), by 
Nitzsch, Bleek, and others; aud especially by 
Dr. Liicke, in his Hinleitung in die Offenbarung 
Johan. und die gesammte apocalyptische Litte- 
ratur. To this interesting work we are in a 
great measure indebted for much of the informa- 
tion contained in the present article. 

We shall first treat of the apocryphal reve~ 
lations no longer extant, which are the following, 
viz. :— 

1. The Apocalypse of Elias. 2. The Apoca- 
lypse of Zephaniah. 3. The Apocalypse of Ze- 
chariah. 4. The Apocalypse of Adam. 5, The 
Apocalypse of Abraham. 6. The Apocalypse of 
Moses. 7. The Prophecies of Hystaspes. 8. The 
Apocalypse of Peter. 9. The Apocalypse of Paul. 
10. The Apocalypse of Cerinthus. 11. The Apo- 
calypse of Thomas. 12. The Apocalypse of the 
proto-martyr Stephen. 

The first three ave referred to by St. Jerome 
(Bp.ad Pammach.), and cited as lost apocryphal 
books in an ancient MS. of the Scriptures in the 
Coislinian Collection (ed. Montfaucon, p. 194). 
The Apocalypse of Adam, and that of Abraham, 
are cited by Epiphanius (Heres. xxxi. 8) as 
gnostic productions. The Apocalypse of Moses, 
mentioned by Syncellus (Chronog.) aud Cedrenus 
(Comp. Hist.), fragments of which have been 
published by Fabricius (at supra), is conjectured 
by Grotius to have been a forgery of one of the 
ancient Christians. 

The Prophecies of Hystaspes were in use 
among the Christians in the second century. 
This was apparently a pagan »roduction, but is 
cited by Justin Martyr, in his Apology, as agree- 
ing with the Sibylline oracles in predicting the 
destruction of the world by fire. Clemens Alex- 
audrinus (Strom. vi.) and Lactantius (Instit. vii. 
15) also cite passages from these prophecies, which 
bear a decidedly Christian character. 

The Apocalypse of Peter is mentioned by 
Eusebius (Hist. Eccles. iii. 3. 25), and was cited 
by Clement of Alexandria, in his Adumbrations, 
now lost (Kuseb. /. ¢. vi. 14). Some fragments 
of it have, however, been preserved by Clement, 
in his Selections from the lost Prophecies of 
Theodotus the Gnostic, and are published in 
Grabe’s Spicilegium (vol. i. p. 74, sq.). From these 
we can barely collect that this Apocalypse con- 
tained some melancholy prognostications, which 
seem to be directed against the Jews, and to refer 
to the destruction of their city and nation. This 
work is cited as extant in the ancient fragment 
of the canon published by Muratori, a document 
of the second or third century, with this proviso, 
that ‘some of us are unwilling that it be 
read in the church;’ as is perhaps the signifi- 
cation of the ambiguous passage, ‘ Apocalypsis 
Johannis et Petri tantum recipimus; quam qui- 
dam ex nostris legi in ecclesia nolunt.’ Eusebius 
designates it at one time as ‘spurious,’ and at 
another as ‘heretical. From a circumstance 
mentioned by Sozomen (Hist. Eccles. vii. 19), 
wiz., that it was read in some churches in 
Palestine on all Fridays in the year down to the 
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fifth century, Liicke infers that it was a Jewisl 
Christian production (of the second century), and 
of the same family with the Preaching of Peter. 
It is uncertain whether this work is the same 
that is read by the Copts among what they call 
the apocryphal books of Peter. There was also 
a work under the name of the Apocalypse of 
Peter by his Disciple Clement, an account of 
which was transmitted to Pope Honorius by. 
Jacob, bishop of Acre in the thirteenth century, 
written in the Saracenic language; but this has 
been conjectured to be a later work, originating 
in the time of the Crusades. 

In the ancient Latin stichometry in Cotelerius 
(Apostolic Fathers), the Apocalypse of Peter is 
said to contain 2070 stichs, and that of John 1200. 
It is cited as an apocryphal book im the Indiculus 
Scripturarwm after the Questiones of Anastasius 
of Nicea, together with the Apocalypse of Ezra 
and that of Paul. There is in the Bodleian 
Library a MS. of an Arabic Apocalypse of Peter, 
of which Nicoll has furnished an extract in his 
catalogue, and which may possibly be a transla- 
tion of the Greek Apocalypse. 

The Apocalypse of St. Paul is mentioned by 
Augustine (Tract. 98 in Ev. Joan.), who asserts 
that it abounds in fables, and was an inyentiot 
to which occasion was furnished by 2 Cor. xit. 
2-4. This appears from Epiphanius (Heres. 
xxxvili. 2) to have been an anti-Jewish Gnostic 
production, and to be identical with the dvaBar.- 
xév of Paul, used only by the-anti-Jewish sect 
of Gnostics called Cainites. It is said by Se- 
zomen (Hist. Eecles. vii. 19) to have been held x 
great esteem. It was also known to Theophylao 
and (Ecumenius (on 2 Cor. xii. 4), and to Nice 
phoras in the ninth century (Can, 3, 4). Whe 
ther this is the same work which Du Pin (Proleg. 
and Canon) says isstill extant among the Copts 
is rendered more than doubtful by Fabricius 
(Cod. Apoc. ii. p. 954) and Grabe (Spiecileg. i. 
p. 85). The Revelation of St. Parl, contained in 
an Oxford MS., is shown by Grabe (7. c.} to be 
a much later work. Theodosius of Alexandria 
CEpwrhuara rep) mpoowdiay) says that the Apo- 
calypse of St. Paul is not a work of the apostle, 
but of Paul of Samosata, from whom the Pauli- 
cians derived their name, The Revelation of Paul 
is one of the spurious works condemned by Pope 
Gelasius, together with the Revelations of St. 
Thomas and St. Stephen. 

The Apocalypse of Cerinthus is meutioned by 
Eusebius (Hist. Eccles. iii, 28), and hy Theodoret 
(Fab. Heret.ii.3). Kusebius describes it as are- 
velation of an earthly. and sensual kingdom of 
Christ, according to the heresy of the Chiliasts. 

Of the Revelations of St. Thomas and St. 
Stephen, we know nothing beyond their con- 
demnation by Pope Gelasius, except that Sixtus 
of Sienna observes that, according to Serapion, 
they were held in great repute by the Manichees ; 
but in the works. of Serapion which we now 
possess there is no allusion to this. There is, how- 
eyer, an unpublished MS. of Serapion in the 
Hamburg Library, which is supposed to contain 
a more complete copy of his work 

We now proceed to treat of the extant spurious 
Revelations. =i 

Tue ASCENSION AND THE VISION OF ISAIAH 
CAvaBatixoy Kad” Opacts “Hoatov), although for a 
Jong time lost to the world, was a work well 
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known to the ancients, as is indicated by the 
allusions of Justin Martyr, Origen, Tertullian, 
and Epiphanius. The first of these writers (Dial. 
ce. Tryph. ed. Par. p. 349) refers to the account 
therein contained of the death of Isaiah, who ‘ was 
sawn asunder with a wooden saw ;’ a fact, he adds, 
‘which was removed by the Jews from the sacred 
text.’ Tertullian “also (De Patientid), among 
other examples from Seriptwre, refers to the same 
event; and in the next (the third) century Origen 
(Epist. ad African.), after stating that the Jews 
were accustomed to remove many things from 
the knowledge of the people, which they neverthe- 
less preserved in apocryphal or secret writings, 
adduces as an example the death of Isaiab, ‘ who 
was sawn asunder, as stated in a certain apocry- 
phal writing, which the Jews perhaps corrupted 
in order to throw discredit on the whole.’ In his 
Comm. in Matt. he refers to the same events, ob- 
serving, that if this apocryphal work is not of 
sufficient authority to establish the account of the 
prophet’s martyrdom, it should be believed upon 
the testimony borne to that work by the author 
of the Epistle to the Hebrews (Heb. xi. 37); in 
the same manner as the account of the death of 
Zechariah should be credited upon the testimony 
borne by our Saviour to a writing not found in the 
common and published books (kolvois kal Sednwev- 
pevors BiBAlors), but probably in an apocryphal 
work. Origen cites a passage from the apocryphal 
account of the martyrdom of Isaiah, in one of his 
Homilies (ed. De la Rue, vol. iii. p. 108). The 
Apostolical Constitutions also refer to the apocry- 
phal books of Moses, Enoch, Adam, and Isaiah, 
as writings of some antiquity. 

The first writer, however, who mentions the 
Ascension of Isaiah by name is Epiphanius, in 
tue fourth century, who observes (Heres. xl.) 
that the apocryphal Ascension of Isaiah was ad- 
duced by the Archonites in support of their opi- 
Nions respecting the seven heavens and their 
archons or ruling angels, as well as by the 
Egyptian Hieracas and his foJlowers in con- 
firmation of their heretical opinions respecting the 
Holy Spirit, at the same time citing the passage 
from the AvaBarixdy to which they refer (Ascens. 
of Isaiah, ix. 27, 32-36; xi. 32, 33). Jerome 
also (in Esai. Ixiv. 4) expressly uames the work, 
asserting it to be au apocryphal production, ori- 
ginating in*a passage in the New Testament 
(1 Cor. ii. 9). St. Ambrose (Opp. 1. p. 1124) cites 
a passage contained iu it, but only as a tradi- 
tionary report, ‘plerique ferunt’ (Ascens. Is. v. 
4-8); and the author of the Imperfect Work on 
Matt., a work of the fifth century, erroneously 
attributed to St. Chrysostom (Chrysost. Opp. 
hom. 1.), evidently cites a passage from the same 
work (Ascens. i. 1, &c.). After this period all 
trace of the book is lost until the eleventh cen- 
tury, when Euthymius Zigabenus informs us that 
the Messalian heretics made use of that ‘abo- 
minable pseudepigraphal work, the Vision of 
Tsaiah.’ It was also used (most probably in a 
Latin version) by the Cathari in the West 
(P. Moneta, Adv. Catharos, ed. Rich. p. 218), 
The Vision of Isaiah is also named in a cata- 
Jogue of canonical and apocryphal books in a 
Paris MS. (No. 1789), after the Quest. et Resp. 
of Anastasius (Cotelerius, P. P. Apost.i.p. 197, 
349). Sixtus of Sienna (Bib?. Sanct. 1566) 

ates that the Vision of Isaiah, as distinct from 
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the Anavasis (as he calls it), had been printed at 
Venice. Referring to this last publication, the 
late Archbishop Laurence observes that he had 
hoped to find- in some bibliographical work a 
further notice of it, but that he had searched in 
vain; concluding at the same time that it must 
have been a publication extracted from the 
Ascension of Isaiah, or a Latin translation of 
the Vision, as the title of it given by Sixtus was, 
‘Visio admirabilis Esaiz prophete in raptu 
mantis, que divine Trinitatis arcana, et lapsi 
generis humani redemptionem continet.’ Dr. 
Laurence observes also that the mode of Isaiah's 
death is further in accordance with a Jewish tra- 
dition recorded in the Talmud (Tract Jebammoth, 
iv.); and he supposes that Mohammed may nave 
founded his own journey through seven different 
heavens on this same apocryphal work. He shows 
at the same time, by an extract from the Raboth, 
that the same idea of the precise number. of seven 
heavens accorded with the Jewish creed. 

There appeared now to be little hopes of re- 
covering the lost Ascension of Isaiah, when Dr. 
Laurence (then Regius Professor of Hebrew in 
the University of Oxford) had the good fortune 
to purchase from a bookseller in Drury Lane an 
Ethiopic MS. containing the identical book, te- 
gether with the canonical book of Isaiah and the 
fourth (called in the Ethiopic the jirst) book of 
Esdras. It is entitled the Ascension of the Pro- 
phet Isaiah, the first five chapters containing the 
martyrdom, and the six last (for it is divided in 
the MS. into chapters and verses) the Ascension 
or Vision of Isaiah. At the end of the canonical 
book are the words, * Here ends the Prophet 
Isaiah ;? after which follows ‘ The Ascension,’ &c., 
concluding with the words, ‘Here ends Isaiah 
the Prophet, with his Ascension.’ Then follows 
a postscript, from which it appears that if was 
transcribed for a priest named Aaron, at the cost 
of a piece of fine cloth, twelve measures long 
and four broad. The Ascension of Isaiah was 
published by Dr, Laurence at Oxford in 1819, 
with a new Latin and an English version. This 
discovery was first applied to the illustration of 
Scripture by Dr. Gesenius (Comm. on Isaiah). 
Some time afterwards the indefatigable Dr. An- 
gelo Mai (Nova Collect. Script. Vet. e Vat. Codd. 
Rom. 1828) published two Latin fragments as 
an appendix to his Sermon. drian. Iragment. 
Antiquiss., which he conjectured to be portions 
of some ancient apocryphal writings. Niebuhr, 
however, perceived them to be fragments of the 
Ascension and Vision of Isaiah; and Dr. Nitzsch 
(Nachweisung zweyer Bruchstiicke, &c., in the 
Theolog. Stud. und Kritik 1830) was enabled to 
compare them with the two corresponding por- 
tions (ii. 14-ii1. 12; vii. 1-19) of the Ethiopic 
version. Finally, in, consequence of the more 
complete notice of the Venetian edition of the 
Latin version given by Panzer (Annal. Typog. 
vili. p. 473), Dr. Gieseler had a strict search made 
for it, which was eventually crowned with suc- 
cess, a copy being discovered in the Library at 
Munich. This work, the date of whose impression 
was 1522, contained also the Gospel of Nuco- 
demus, and the Letter of Lentulus to the Roman 
Senate. The Latin version contains the Vision 
only, corresponding to the last seven chapters of 
the Ethiopic version. ; ; 

Fhe subject of the first nart is the martyrdom 
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of Isaiah, who is here said to have been sawn 
asunder in consequence of the visions which he 
related to Hezekiah, in the twenty-sixth year of 
the reign of that monarch, and which are recorded 
in the first four chapters. These relate princi- 
pally to the coming of ‘ Jesus Christ the Lord’ 
from the seventh heaven; his being changed into 
the form of a man; the preaching of his twelve 
apostles ; his final rejection and suspension on a 
tree, in company with the workers of iniquity, 
on the day before the Sabbath ; the spread of the 
Christian doctrine; the last judgment; and his 
return to the seventh heaven. Before this, how- 
ever, the arch-fiend Berial is to descend on earth, 
in the form of an impious monarch, the murderer 
of his mother, where, after his image is worshipped 
in every city for three years, seven months, and 
twenty-seven days, he and his powers are to be 
dragged into Gehenna. 

The second portion of the work gives a prolix 
account of the prophet’s ascent through seven 
heavens, each more resplendent and more glorious 
than the other. It contains distinct prophetical 
allusious to the miraculous birth of Christ of the 
Virgin Mary at Bethlehem; his crucifixion, re- 
surrection, and ascension; and the worship of ‘ the 
Father, his beloved Christ, and the Holy Spirit.’ 
The mode of the prophet’s own death is also an- 
nounced to him. The whole work, observes its 
Jeamed translator, is ‘singularly characterized by 
simplicity of narration, by occasional sublimity 
of description, and by richness as well as vigour 
of imagination.’ Dr. Laurence conceives that 
the writer had no design of imposing upon the 
world a spurious production of his own as that 
of the prophet’s, but rather of composing a work, 
avowedly fictitious, but accommodated to the 
character, and consistent with the prophecies, ‘of 
him to whom it is ascribed. 

As to the age of this work, Dr. Laurence sup- 
poses, from the obvious reference to Nero, and the 
period of three years, seven months, and twenty- 
seven days, and again of three hundred and 
thirty-two days, after which Berial was to be 
dragged to Gehenna, that the work was written 
after the death of Nero (which took place on the 
Sth June, a.v. 68), but before the close of the 
year 69. Liicke, however (Einleitung in die 
Offenbarung Johan.), looks upon these numbers 
as purely arbitrary and apocalyptical, and main- 
tains that the dogmatical character of the work, 
the allusion to the corruptions of the church, the 
absence of all reference to the destruction of Je- 
rusalem, and the Chiliastic view, all point to a 
later period. - All that can be considered as cer- 
tain respecting its date is, that the first portion 
was extant before the time of Origen, and \the 
whole before Epiphanius. It has been doubted 
whether the work does not consist of two inde- 
pendent productions, which were afterwards united 
into one, as in the Ethiopic version; but this is 
a question impossible to decide in the absence 
of the original. The Latin fragments discovered 
by Mai correspond literally with the Ethiopic, 
while they not only differ from the Venetian edi- 
tion in single phrases, but the latter contains 
passages so striking as to induce the supposition 
chat itis derived from a later recension of the 
wriginal text. 

The author was evidently a Jewish Christian, 
as appears from the use made of the Talmudical 
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legend already referred to, as well as by his re 
presenting the false accuser of Isaiah as a Sama- 
ritan. The work also abounds in Gnostic, Va- 
lentinian, and Ophitic notions, such as the ac- 
count of the seven heavens, and the presiding 
angels of the first five, the gradual transmutation 
of Christ until his envelopment in the human 
form, and finally the docetic conception of his 
history on earth. All this has induced Liicke 
(ut supra) to consider the whole to be a Gnostic 
production of the second or third century, of 
which, however, the martyrdom was first written, 
Dr. Laurence finds so strong a resemblance be- 
tween the account of the seven heavens here, aud 
in the Testament of Levi (Twelve Patriarchs), 
that he suspects the latter to ‘betray —a little 
plagiarism.’ If this learned divine were right in 
his conjecture respecting the early age of this pro- 
duction, it would doubtless afford an additional 
testimony (if such were wanting) to the antiquity 
of the belief in the miraculous conception and 
the proper deity of Jesus, who is here called the 
Beloved, the Lord, the Lord God, and the Lord 
Christ. In respect, however, to another passage, 
in which the Son and Hely Spirit are represented 
as worshipping, God, the learned prelate truly 
observes that this takes place only in the character 
of angels, which they had assumed. 

Dr. Liicke observes that the drapery only of 
the apocalyptic element of this work is Jewish, 
the internal character being altogether Christian. 
But in both form and substance-there is an evi- 
dent imitation, if not of the Apocalypse of St. 
John, at least of the book of Daniel and of the 
Sibylline oracles. The use of the canonical Apo- 
calypse Liicke (/. ce. § 16) considers to be un- 
deniable in viii. 45 (comp. Rev. xx. 8 9- vil. 
21-23; Rev. xix. 10). 


Of the ancient Greek poems called tne siny1.- 
LINE Oracuzs (written in hexameter verse), there 
was formerly a considerable number in use, of 
which but few have descended to our times. 
Servius, in the fifth century, mentions a hundred 
books (sermones, Adyor) ; and Suidas, who lived 
most probably in the eleventh, speaks of tweuty- 
four books of the Chaldean sibyls alone. But 
eight only were known to the moderns, until 
the recent discoveries of Angelo Mai, who has 
recovered and published an eleventh, twelfth, 
thirteenth, and fourteenth book from palimpsests 
in the Ambrosian and Vatican libraries (Script 
Vet. Nov. Collect. vol. iii. p. 5). The first eight 
books have been shown to be the compositions of 
various writers from the commencement of the 
second century B.c. to a.v. 500. Of these, the 
earliest in point of date is supposed to be the 
third book, containing a series of connected pre- 
dictions written by an Alexandrian Jew in the 
time of the Maccabees, but containing heathen 
poems of a still earlier period. The subject is 
continued by another Alexandrian Jew, who 
lived about forty years before the Christian era. 
Notwithstanding the later Christian interpolations 
by which this document has been disfigured, it 
forms a valuable collection of Sibylline oracles 
respecting the Messiah, anterior to the Christian 
era. It concludes with another addition, written 
partly in the third century and partly at a stiih 
later period. But before this period, the fourtas 
and fifth books come in, the former of which wag 
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written by a Christian about a.p. 80; the latter 
consists of several predictions. from various 
aathors, principally Egyptians, one of whom was 
an Alexandrian Jew, who wrote in the middle of 
the second century ; ‘another portion is by a Jew 
m Asia Minor, about a.p, 20; and certain parts 
by another: Jewish author, about a.p. 70. But 
the whole beok in its present form proceeds most 
probably from the Jewish Christians residing at 
Memphis in the commencement of Adrian’s reign, 
who collected the greater portion of the oracles of 
the first part, and united them to the third and 
fourth books. At least the whole three books 
were formed into one collection in the middle of 
the second century, and ascribed to one and the 
same sibyl. But at the close of the next century 
these books) were completely separated, and were, 
together with the subsequent books then written 
(sixth, seventh, and eighth), each attributed to a 
distinct prophetess. Of these, the earliest in point 
of date is the eighth book, part of which was 
composed about a.p. 170-180, and the entire 
finished at the end of the third century,—when it 
was united with the others, as we learn from Lac- 
tantius. The seventh book, separate from its later 
interpolations, was composed bysa Judaizing 
Christian in the third century. The sixth book 
appears to have been written at the close of this 
century by a Christian, for he speaks of Christ as 
the second Adam. That part called the Acrosties 
was constructed in the fourth century from earlier 
Sibylline verses. .Some portions of the ezghth book 
were probably written at this period, and intro- 
duced at a still later among the Sibylline oracles. 
The latest of all are the first and second books, 
written by one and the same author, who lived in 
the West in the middle of the fifth century. 

Of this motley group, the chief portions only 
are of an Apocalyptic character, others being 
purely epic, or in the form of hymns. The sibyl, 
as the oracle of God, predicts the destruction of 
paganism in its wars on both Judaism and Chris- 
tianity. To this is annexed the Apocalyptic 
consolation and encouragement to the sufferer and 
oppressed among God’s people. The poetic in- 
terest, which is a characteristic of Apocalyptic 
composition, both Jewish and Christian, is not 
lost sight of. 

There have been three distinct periods traced 
in respect to the Sibylline Revelatious. The first 
is the Jewish, commencing at the Maccabaan 
period. This, observes Liicke, ‘ belongs to the cycle 
of Daniel’s Apocalypse.’ The second period is 
the Jewish Christian, having a special relation to 
the Antichristian character of the persecuting 
Nero, with an admixture of Chiliastic elements. 
The third period is free from Chiliasm, and be- 
longs to the Christian character of the third cen- 
tury, embracing a species of universal history in 
the Sibylline form, concluding with the end of all 
things at the final judgment. 

It is impossible to deny the resemblance be- 
tween the Apocalypse of John and the Sibylline 
poems of the second period. ‘ Besides the Chili- 
astic elements and the reference to the return of 
Nero, it is common to both that the destruction 
of Rome forms the grand crisis of their predic- 
tions, and that letters and cyphers are symbol- 
ically employed. But, on the other hand, what 
a difference! The Sibylline oracles are cha- 
acterized by a dry, monotonous series of mere 
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predictions, threatenings, and promises; while the — 
Apocalypse of John presents us with an all but © 
diamatie development of the kingdom of God in 
a living picture. The most important portion for 
comparison with the Apocalypse is the coutem- 
porary first oracle of the fourth book. The later 
pieces of this kind may have stood in conscious 
relation with the Apocalypse, but this is incapable 
of proof’ (Liicke, wé supra). 

The books discovered by Angelo Mai are much 
of the same character with the former, but have 
less of the religious element. The eleventh book 
contains a statement of Jewish, Greek, Macedo- 
nian, and Egyptian history from the Deluge to 
Julius Cesar. There are some single passages 
which resemble the third book, but the author was 
a different person, and was probably a Jew, who 
lived a short time before the Christian era. 

The twelfth book resembles the fifth in its com- 
mencement, and contains the same series of Roman 
emperors from Augustus, under whose reign the 
appearance of Christ is prominently brought for- 
ward. This series, which in the third book 
ended with Hadrian, here proceeds as far as Alex- 
ander Severus, passing over Sulpicius Severus. 
Its Christian origin is beyond question, and it 
aay have been written after the death of Severus, 
A.D. 222. 

The thirteenth book narrates, in the Sibylline 
form, the wars of the Romans in the East to the 
midale of the third century, probably com- 
mencing where the former had ended. It is ob- 
servable that the author alludes to the mathe- 
matical fame of Bostra. \ 

The most prominent feature of the fourteenth 
book is the destruction and rebuilding of the city 
of Rome, which is provisioned for a whole year 
in expectation of a long period of adversity; the 
last prince of the Latin race appears and departs, 
after whom comes a royal race of long duration, 
The whole narration points to the period of the 
migration and downfall of the Western empire. 
The author doubtless was a Christian of the fifth 
century. 


The book called the TEstamenrs or THE 
TWELVE Parriarcus is an ancient Apocryphal 
work (founded most probably on Gen. xlix. 1, sq.), 
in which the twelve sons of Jacob are represented. 
as delivering their dying predictions and precepts 
to their posterity. If we are to credit the authority 
of a manuscript in the Bodleian library, this work 
was originally written in Hebrew, and translated 
into Greek by St. Chrysostom, But Dr. Grabe, 
who first adduced this testimony, considers it very 
doubtful. The author of the Latin version (from 
the Greek) was Robert Grosseteste, Bishop of 
Lincoln in the thirteenth century, with the assist- 
ance of a Greek named Nicholas, Abbot of St. 
Albans, The bishop’s attention was first directed 
to it by Archdeacon John de Basingstoke, who 
had seen the work during his studies at Athens. 
This version, which was first printed from very 
incorrect copies in 1483, and afterwards in 1632 
and 1549, was reprinted in the Orthodoxogra- 
pha of Gryneus, and in the Ribliotheca Patrum. 
‘A few specimens of the original were printed at 
various times by Cotelerius (Not. i Script. 
Apostol.), Gale (Annot. in Jamblich.), and 
Wharton (Auctarium); but it was reserved fox 
the learned Dr. Grabe to give the entire work in 
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the original Greek, in 1699, from a Cambridge 
* manuscript on vellum (the identical MS. used 
by Robert of Lincoln for his translation), a copy 
of which was made for him by the learned Dr. 
John Mill, who collated it with a manuscript ou 
paper in the Bodleian, written a.p. ‘1268, and 
annexed to it various readings from other manu- 
scripts. Dr. Grabe was the person who first divided 
the work into chapters or paragraphs, with num- 
bers prefixed. He added some valuable notes, 
which, with the originals, were republished by 
Fabricius in his Cod. Pseudep. V. T. 

This work contains many beautiful passages, 
and, while its form is that of a pretended pro- 
phecy, bears indirect testimony to the facts and 
books of the New Testament, the nativity, cruci- 
fixion, resurrection, ascension, and unblemished 
character of Jesus, ascribing to him such titles as 
evidently show that his divinity was fully recog- 
nised. The author testifies also to the canonical 
authority of the Acts of the Apostles and St. 
Paul's Epistles, and seems especially to allude 
to the four Gospels. The age of this Apocryphal 
work is, therefore, of considerable importance in 
sacred criticism. 

Mr. William Whiston, who has. given an 
English translation of this work in his Authentic 
Records, considers it to be a genuine production, 
and one of the concealed (as he interprets the 
word Apocryphal) books of the Old Testament, 
maintaining that if this, and the book of Euoch, 
were not written after the destruction of Jer'isalem 
(which he holds to be a wild notion), they are of 
necessity gennine and divine. Cave (Hist. Liter.) 
was at first disposed to place the work in the year 
A.D. 192, but he subsequently regarded it as more 
probably written near the commencement of the 
second century. That the work was extant in 
the time of Origen appears from his observation, 
‘We find the like sentiment in another little 
book, called the Testament of the twelve Patri- 
archs, although it is not in the canon,’ viz., that 
by sinners are to be understood the angels of 
Satan (Homil. in Jos. comp. with Testament. 
Reuben., sect. 3). Jerome also observes that 
there had been forged revelations of all the patri- 
archs and prophets. Tertullian has also been 
supposed to refer to it. It is cited by Procopius 
of Gaza, about a.p. 520; and in the Stichometry 
of Nicephorus (about a.p. 800) it is said to con- 
tain in the Greek 5100, and in the Latin 4800, 
stichs or verses [VERsE]. Dr. Dodwell, from 
its Hellenistic character, ascribes it to the first 
century. The recent investigations of Dr. Nitzsch 
(De Testamentis duodecim Patriarcharum, Wit- 
tenb. 1810), however, seem to leave no doubt of 
its having been the work of a Jewish Christian, 
about the beginning of the second century. The 
design of the writer was evidently to convert the 
twelve tribes to the Christian faith. For this 
object are introduced the Apocalyptic elements. 
The time of Christ's appearance is predicted. 
The Messiah is represented as both priest and 
king, and with this view characterized as equally 
sprung from the tribes of Judah and Levi. He 
is to appear, after many calamities, as the com- 
mon Saviour of Jews and Gentiles. It also con- 
tains revelations purely Christian, as the ever- 
lasting reign of Christ, the general resurrection, 
and the last judgment, The Apocalypse of John 
is referred to, if not expressly cited; and the 
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Apocalyptical potions have’ evidently this for 
their groundwork, together with the book of 
Danie, and that of Enoch, which is expressly 
cited as a work of authority (Levi, 2; Naph- 
thali, 5), and is consequently an earlier produc- 
tion. There was an altered and interpolated 
English translation of this book, published (as a 
genuine work of the twelve patriarchs) in Bristol 
by Richard Day, in 18138. 


The Fourru Boox or Ezra (the jist accord 
ing to the Ethiopic and Arabic) [Espras] is, from 
its Apocalyptic character, styled by Nicephorus 
(Can. 3.4) the Apocalypse of Ezra ?Amoxaavyts 
’Eodpa). Its original language (according te 
Liicke) was Greek, although it is at present extant 
only in a Latin, Ethiopic, and Arabic transla- 
tion, of which the Latin is the most ancient. The 
main body of the work, viz., chaps. iii.-xiv., con- 
tains a connected revelation, which is partly an 
open imitation of Daniel, and partly resembles 
the New Testament Apocalypse. It contains a 
mixture of Jewish and Christian elements. This 
work, as has been formerly observed, was known 
to Clemens Alexandrinus in the second century ; 
and from the indication in the Introduction 
(ch. iii. 1), ‘In the thirtieth year of the de- 
struction of the city 1 was in Babylon,’ Licke 
conjectures that the author, may have written in 
the thirtieth year after the destruction of Jerusa~ 
lem, or a.p. 100; and this date is further confirmed 
by the vision of the eagle (ch. xi.; xii.), which 
indicates the time of Trajan. He conceives the 
author to have been evidently a Jew, who lived 
out of Palestine, probably in Egypt, but that the 
variation in the several ancient versions of the 
work prove it to have been interpolated by a 
Christian hand. 

The first two and last two chapters (found only 
in the Latin, in most MSS. of which they form 
distinct books, the first two chapters being gene- 
rally named 2nd and 38rd, and the two last 5th 
and sometimes 6th Esdras ; see Laurence’s 1 Ezra, 
pp. 283-287) are the work of a Christian, and are 
unconnected with the main body of the book. In 
the two first the author has imitated the canonical 
Apocalypse, and prefixed this portion as a kind 
of preface to the work; but there is no internal 
character which can enable us to form any nearer 
conjecture as to their date. The author of the 
last two chapters (xv., xvi.) seems to have lived 
in the third or fourth century, during the Decian 
or Diocletian persecutions (chap. xv. 10). Rome, 
the Apocalyptic Babylon of the author, ap- 
proaches her downfall (xv. 43, sq.). Several 
passages of the New Testament are evidently 
alluded to (comp. 4 Ezra xvi. 29, sq. with Matt. 
xxiv. 40, 41; xvi. 42—45, with 1 Cor. vil. 29, 
30; xv. 8, 9, with Rev. vi. 10). The whole 
chapter seems, indeed, to be an imitation of 
Matt. xxiv. (comp. also 4 Ezra i. 30 with Matt. 
xxiii, 37; i. 11 with Luke xvi. 9; and ii. 12 
with Rev. xxii. 2; also ii, 42 with Rey. xiv. 1-3; 
and ii. 18 with Rey. xxii, 1, 2), 


The ancient romantic fiction, entitled the Saup+ 
HERD oF HERMas, is not without its Apoca- 
lyptic elements. These, however, are confined ts 
book i, 8, 4; but they are destitute of signification 
or originality [Hermas]. 


REZEPH, 


The Boox or Enocn is one of the most curious 
of the spurious revelatious, resembling in its out- 
ward form both the book of Daniel and the Apo- 
calypse; but it is uncertain whether this latter 
work or the book of Enoch was first written 
meng Professor Moses Stuart (Bibdlioth. 
Sacra, No. 2, p. 363, 1843) is of opinion that the 
Book of Enoch, the Ascension of Isaiah, the Testa- 
ments of the Twelve Patriarchs, many of the Siby]- 
line Oracles, the fourth Book of Ezra, and the 
Pastor of Hermas, were composed ‘ nearly at the 
same time with the Apocalypse of St. John.’ 


There was an ApocrypHaL ReveLaTion oF 
Sr. Joun extant in the time of Theodosius the 
Grammarian, the only one of the ancients who 
mentions it, and who calls it a pseudepigraphal 
book. It was not known what had become of it, 
until the identical work was recently published 
from a Vatican, as well as a Vienna manuscript, 
by Birch, in his Auctarium, under the title of 
* The Apocalypse of the Holy Apostle and Evan- 
gelist John the Divine.’ From the silence of the 
ancients respecting this work, it could scarcely 
have been written before the third or fourth cen- 
tury. Liicke has pointed out other internal marks 
of a later age, as, for instance, the mention of in- 
cense, which he observes first came into use in 
the Christian church after the fourth century (al- 
though here the author of the spurious book may 
have taken his idea from Rev. vy. 8; viii. 3); also 
of images and rich crosses, which were not in use 
before the ‘fourth and fifth centuries." The name 
patriarch, applied here to a dignitary in the 
church, belongs to the same age. The tirne in which 
Theodosius himself lived is not certainly known, 
but he cannot be placed earlier than the fifth cen- 
tury, which Liicke conceives to be the most pro- 
bable age of the work itself. Regarding the 
object and occasion of the work (which is a rather 
servile imitation of the genuine Apocalypse), in 
consequence of the absence of dates and of in- 
ternal characteristics, there are no certain indica- 
tions. Birch’s text, as well as his manuscripts, 
abound in errors; but Thilo has collated two 
Paris manuscripts for his intended edition (see 
his Acta Thome, Proleg. p. \xxxiii.). Assemann 
(Biblioth. Orient. tom. iti. pt. i. #. 282) states 
that there is an Arabic version among the Vatican 
MSS.—W. W. 

REZEPH (°)$); Sept. ‘Papé0), a city which 
occurs among those subdued by the Assyrians (2 
Kings xix. 12; Isa. xxxvii. 12). It is supposed 
to be the same that Ptolemy mentions under the 
name of ‘Pyopa, as a city of Palmyreue (Geog. 
v.15); and this again is possibly the same with 
the Rasapha which Abulfeda places at nearly a 
day’s journey west of the Euphrates. 

REZIN (}'31; Sept. ‘Paacody), the last king 
of Damascene-Syria, slain by Tiglath-pileser 

2 Kings xv. 37; xvi. 5-10; Isa. vii. 1; viii. 
4-7) [Damascus]. 

REZON (})1), prince ; Sept. ‘Pa¢év), an ofti- 
cer of Hadadezer, king of Zobah, who established 
the independence of Damascus, and made it the 
seat of the kingdom of Damascene-Syria, so often 
mentioned in the history of the Hebrew kingdoms 
41 Kings xi. 23, 24) [Damascus]. 

- RHEGIUM (‘Pijyov), a city on the coast of 
Italy, near its south-western extremity, opposite 
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Messina in Sicily (Acts xxviii. 18), It is now 
called Reggio, and is the capital of Calabria. 


RHODA (‘Pé5n, 7. e. Rose), a servant maid 
mentioned in Acts xii. 13. 


RHODES (‘Pédos), an island in the Mediterra. 
nean, near the coast of Asia Minor, celebrated from 
the remotest antiquity as the seat of commerce, na- 
vigation, literature, and the arts, but now reduced to 
a state of abject poverty by the devastations of war 
and the tyranny and rapacity of its Turkish rulers. 
It is of a triangular form, about forty-four leagues 
in circumference, twenty leagues long from north 
to south, and about six broad. In the centre is 
a lofty mountain named Artemira, which com- 
mands a view of the whole island; of the 
elevated coast of Carmania on the north; the 
Archipelago, studded with numerous islands, on 
the north-west; Mount Ida, veiled in clouds, on 
the south-west; and the wide expanse of waters 
that wash the shores of Africa on the south and 
south-east. It was famed in ancient times, and is’ 
still celebrated for its delightful climate, and the 
fertility of its soil. The gardens are filled with 
delicious fruit, every gale is scented with the most 
powerful fragrance wafted from the groves of 
orange and citron-trees, and the numberless aro- ‘ 
matic herbs exhale such a profusion of the richest 
odours that the whole atmosphere seems impreg- 
nated with spicy perfume. It is well watered by 
the river Candura, and numerous smaller streams 
and rivulets that spring from the shady sides of 
Mount Artemira. It contains two cities—Rhodes, 
the capital, inhabited chiefly by Turks, and a small 
number of Jews; and the ancient Lindus, now 
reduced to a hamlet, peopled by Greeks, who are 
almost all engaged im commerce. Besides these 
there are five villages occupied by Turks and a 
small number of Jews; and five towns and forty- 
one villages, inhabited by Greeks. The whole 
population was estimated by Savery at 36,500; 
but Turner, a later traveller, estimates them only 
at 20,000, of whom 14,000 were Greeks, and 6000 
Turks, with a small mixture of Jews residing 
chiefly in the capital. 

The city of Rhodes is famous for its huge brazen 
statue of Apollo, called Colossus, which stood at 
the mouth of the harbour, and was so high that 
ships passed in full sail between its legs. It was 
the work of Chares of Lindus, the disciple of 
Lysippus; its height was 126 feet, and twelve years 
were occupied in its construction. It was thrown 
down by an earthquake, in the reign of Ptolemy 
III., Euergetes, king of Egypt, after having stood 
56 years. The brass of which it was com- 
posed was a load for 900 camels. Its extremities 
were sustained by sixty pillars of marble, and a 
winding staircase led up to the top, from whence 
a view might be obtained of Syria, and the ships 
proceeding to Egypt, in a large looking-glass sus- 
pended to the neck of the statue: There is not a 
single vestige of this celebrated work of art now 
remaining. 

St. Paul appears to have visited Rhodes while 
on his journey to Jerusalem, a.v. 58 (Acts xxi. 1), 

The Sept. translators place the Rhodians among 
the children of Javan (Gen. x. 4), and in this they 
are followed by Eusebius, Jerome, and Isidore; but 
Bochart maintains that the Rhodiaus are too mo- 
dern to have been planted there by any immediate 
son of Javan, and considers that Moses rather in- 
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tended the Gauls on the Mediterranean towards 
the mouth of the Rhone, near Marseilles, where 
there was a district called Rhodanusia, and a city 
of the same name. They also render Ezek. 
xxvii. 15, ‘children of the Rhodians,’ instead of, 
as in the Hebrew, ‘ children of Dedan.’ Calmet 
considers it probable that here they read ‘children 
of Redan or Rodan,’ but that in Gen. x. 4, they 
read ‘ Dedan,’ as in the Hebrew. 

The antiquities of Rhodes reach no farther back 
than the residence of the knights of St. John of 
Jerusalem. . The remains of their fine old fortress, 
of great size and strength, are still to be seen; 
the cells of the knights are entire, but the sanc- 
tuary has been converted by the Turks into a 
magazine for military stores. 

In modern times Rhodes has been ehiefly cele- 
brated as one of the last retreats of this military 
order, under whom it obtained great celebrity by 
its heroic resistance to the Turks; but in the 
time of Solyman the Great a capitulation was 
agreed upon, and the island was finally surren- 
dered to the Turks, under whom it has since con- 
tinued. 

It is now governed by a Turkish Pacha, who 
exercises despotic sway, seizes upon the property 
of the people at his pleasure, and from whose vigi- 
lant rapacity scarcely anything can be concealed. 
Under this iron rule the inhabitants are ground to 
poverty, aud the island is becoming rapidly depo- 
pulated (Coronelli, Isolandi Rodi Geografica ; 
Clarke’s Travels ; Turner’s Jowrnal; Schubert's 
Reise ins Morgenl.).—G. M. B. 


RIBLAH (P37; Sept. ‘Pa@radu), a town 
on the northern border of Palestine, in the dis- 
trict of Hamath, through which the Babylonians, 
both in their irruptions and departures, were ac- 
customed to pass (Num, xxxiv. 11; 2 Kings 
SKU. dos XXV. 205 Jer. xxxix.5.; Jui. 10), 
This place is no where mentioned but in the 
Bible. The Jewish commentators, exchanging 
the 5 for J, supposed it to denote Daphne or Au- 
tioch (Jerome, Onomast. s. v. ‘Riblatha;’ and 
on Ezek. xlvii.). This city, however, was too far 
from Hamath to the north boundary of Palestine. 
It is perhaps represented by the site called Ribleh, 
which Buckingham found thirty or forty miles 
south of Hamath on the Orontes (Arab Tribes, 
p- 481). 

RIDDLE (7M), literally, ‘something intri- 
cate or complicated ;’ diviyua. Gesenius de- 
rives the Hebrew word from the Arabic Q\|> 


‘to bend off, or tie in knots;’ and the immediate 
etymology usually assigned to the Greek word is 
aivlooouat, ‘to hint obscurely.’ The Hebrew 
word (Judg. xiv. 12-19) properly means ‘a riddle 
or enigma; ‘Sept. mpdBAnua; Vulg. problema and 
propositio ; where Samson proposes to the thirty 
young Philistines who attended his nuptials, an 
enigma, derived from the circumstance ¢f his 
having lately found a swarm of bees and honey in 
the skeleton of the lion, which he had killed some 
months before, when he had come to espouse his 
wife {Brz]. This riddle or enigma, though un- 
fair in regard to those who accepted the pledge to 
unravel it, because they were ignorant of the pare 
ticular fact by the knowledge of which alone it 
could be explained by them, nevertheless answers 
to the approved definition of an enigma, as con- 
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sisting of an artful and abstruse pioposition, put 
in obscure, ambiguous, and even contrary terms, 
in order to exercise the ingenuity of others in find- 
ing out its meaning. : ‘i 

The pleasure of the propounder is derived from 
perplexing his hearers; and-theirs from oyercom- 
ing the difficulty, which is usually renewed by 
their proposing another enigma. 

This kind of amusement seems to nave neen 
resorted to, especially at entertainments, in all 
ages among different nations ; and has even been 
treated as an art, and reduced torules. The chief 
writers on this curious subject are, Nic. Reusner 
(Anigmatograph.) aud ¥. Menestrier. 

The principal rules laid down for the construc- 
tion of an enigma are the following: that it must 
be obscure, and the more obscure the better, pro- 
vided that the description of the thing, however 
covered and abstract, and in whatever remote or 
uncommon terms, be really correct; and it is 
essential that the thing thus described be well 
known. Sometimes, and especially in a witty 
enigma, the amusement consists in-describing a 
thing by a set of truisms, which tell their own 
meaning, but which confound the hew er, through 
his expectation of some deep and diffiyult mean- 
ine. The greater enigma is to be rendered 
more intricate and knotty by a multitude of 
words; the /esser may consist of only oue or two 
remote words or allusions. 

The speech of Lamech to nis wives Adah and 
Zillah (Gen. xiv. 28, 24) is, possibly, an enig-~ 
matic mode of communicating some painful in- 
telligence. It is recorded (1 Kings x. 1) that the 
queen of Sheba came to prove Solomon NH; 
Sept. ev aiviypact; Vulg. im enigmatibus.  Jose- 
phus relates that Hiram, king of Tyre, tried the 
skill of Solomon in the same way ; and quotes 
Dius to attest that Solomon sent riddles to Hiram, 
and that the Tyrian king forfeited much money 
to Solomon from his inability to answer thenz, but 
redeemed it, upon a man of Tyre named Abdemon 
being found able to solve them (Antig. viii. 5. 8), 
The description of the Messiah under the name ot 
the Branch, V3, when considered in regard to the 
occasion and context, may be considered as a spe- 
cimen of the lesser enigma (see Lowth upon. the 
passage). ‘The number of the beast’ (Rey. xiii. 
18), may be also considered as an enigma. The 
other instances i:; which the Hebrew word is used 
all exhibit more or less of the enigmatic character. 
They are as follows, with the Sept. and Vulg. 
readings:—Num. xii. 8, where it means ‘an 
oracle or vision, 80 aivvyudtwy. non per enigmatea 
et figuras (Moses) dominum videt ; Ps. xlix. 5, 
‘a song,’ mpdBAnua, propositio ; \xxviil. 2, ‘dark 
sayings,’ mpoBAhuara, propositiones ; Prov. i. 6, 
‘intricate proverbs,’ aivlyyara, enigmata; Kara 
xvii. 2, ‘a parable, dinynua, Aq.; alviypa. enigma; 
Dan. viii. 23, ‘artifices ;’ rpoBAjwata, propost- 
tiones, enigmata; Hab. i1. 6, ‘a song,’ rpdBAnua, 
loquela enigmatum. In the Apocrypha we find 
(Wisd. xlvii. 15) mapaBorais aiviyudrov, enig- 
mata; in the New J’estament (1 Cor. xiii. 12), 
éy aviyucrt, in enigmate, which Bvretschneider 
points out as a quotation of Num, xii. 8, aud 
where aiviypart is opposed to 7d €iSos, ‘the clear 
reality.” _The word enigma, taken in the exten- 
sive meaning of its root, alvos, certainly applies ta 
an immense portion of the sacred writings, viz. ag 
a narrative or tale, having an application to present 
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chcumstances ; Odyss. xiv. 508, a fable, bearing 
moral instruction ; Hes. Oper. 202, which nearly 
approaches to the nature of a parable [ParaBLE]; 
a pointed sentence, saying, or proverb (Theocritus, 
xiv. 13) [Provers; Propuecy]. According 
to Lennep, the word atvryua, taken substantively, 
means ‘ anything obscure.’ As specimens of the 
enigmatical style in the Old Testament, Winer 
points out Prov. xxx. 12-19; Isa, xxi. 12. In 
the New we may adduce our Lord's discourse 
with Nicodemus (John iii. 3), and with the Jews 
(vi.51, &c.), where the enigmatical style is adopted 
for the purpose of engaging attention, in an unri- 
valled manner (Winer, Bibl. Archdol. ; Stuck, 
Antig. Conviv. iti. 17).—J. F. D. 


RIMMON (}}1D) is mentioned in numerous 
places in the Old Testament, and is universally 
acknowledged to denote the Pomegranate-tree and 
fruit, being described in the works of the Arabs 
by the name rooman. The pomegranate is a 
native of Asia; and we may trace it from Syria, 
through Persia, even to the mountains of Northern 
India. It is common in Northern Africa, and 
was early cultivated in Egypt: hence the Israel- 
ites in the desert complain (Num. xx. 5), ‘It is 
no place of seed, or of figs, or of vines, or of pome- 
granates.’ Being common in Syria and Persia, 
it must bave early attracted the attention of 
Eastern nations. In the present day it is highly 
yalued, and travellers descrii-e the pomegranate as 
hemg delicious throughout Persia. The late Sir 
A. Burnes states that the famous pomegranates 
without seeds are grown in gardens under the 
snowy hills, near the river Cabul. The bright 
and dark-green foliage of the pomegranate, and 
its flowers conspicuous for the crimson colour 
both of the calyx and petals, must have made it 
an object of desire in gardens; while its large 
reddish-coloured fruit, filled with numerous seeds, 
each surrounded with juicy pleasant-tasted pulp, 
would make it still more valuable as a fruit in 
warm countries. The pulpy grains of this fruit 
are sometimes eaten by themselves, sometimes 
sprinkled with sugar; at other times the juice 1s 
pressed out and made into wine, or one of the 
esteemed sherbets of the East. This seems also to 
have been the custom in ancient times, for it is 
said in Canticles, viii. 2, I would cause thee to 
drink of spiced wine of the juice of my pome- 
granate.’ The beauty of the fruit when burst- 
ing and displaying the delicate colours of the 
pulpy grains, seems to be referred to in the follow- 
ing passage of the same book (vi. 7), ‘ As a piece 
of pomegranate are thy cheeks (temples) within 
thy locks;’ so also the beauty of the flower-beds 
when first opening made it an object of attraction 
(vi. 11), § I went into the garden of nuts, &c., to 
see whether the pomegranates budded;’ and again 
in vii. 12. Being valued as a fruit, and admired 
as a flower, it was to be expected that it should 
be cultivated in gardens and orchards; and to 
this several passages refer, as Canticles iy.13. In 
other places it is enumerated with the more valued 
and cultiyated trees of the country, such as the 
vine, the fig-tree, the palm-tree, and the olive, as 
in Joel i. 12; Hag. xi. 19. The pomegranate is 

not likely to have been a native of Egypt; it 
must, however, have been cultivated there at a very 
early period, as the Israelites, when in the desert, 
_ lamented the loss of its fruit, That it was pro- 
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duced in Palestine during the same early ages is 
evident, from the spies bringing some back when 
sent into Canaan to see what kind of a land it was; 
for we are told that they ‘came unto the brook of 
Esheol, and cut down’ from thence a branch with 
one cluster of grapes, &c., and they brought of the 
pomegranates, and of the figs.’ 

The pomegranate was well known to the Greeks, 
being the fod of Theophrastus, and of Dioscorides, 
G. 151), It was employed as a medicine by 
Hippocrates, and is mentioned by Homer under 
the name side, supposed to be of Phaenician origin, 
Its English name is derived irom the pomum 
granatum (‘grained apple’) of the Romans. Vari- 
ous parts of the plant were employed medicinally, 
as, for instance, the root, or rather its bark, the 
flowers which are called xvtwos by Dioscorides, 
and the double flowers Badatarioy; also the rind 
of the pericarp, called madicoriwm by the Romans, 
and otdioy by Dioscorides. Some of the pro- 
perties which these plants possess, make them 
useful both as drugs and as medicines. We 
have hence a combination of useful and orna- 
mental properties, which would make the pome- 
granate an object sure to command attention; 
and these, in addition to the showy nature of the 
flowers, and the roundish form of the fruit, 
crowned by the protuberant remains of the calyx, 
would induce its selection as an ornament to be 
imitated in carved work, Hence we find fre- 
quent mention of it as an ornament on the robes 
of the priests (Exod. xxvili. 83; xxxix. 24); 
and also in the temple (1 Kings vii. 18, 20, 42; 
2 Kings xxv. 17; 2 Chron. iii. 16; iv. 13). It 
might, therefore, well be adduced by Moses among 
the desirable objects of the land of promise 
(Deut. viii. 8): ‘a land of wheat, and barley, 
and vines, and fig-trees, and pomegranates ; a land 
of oil-olive and honey.’—J. ¥. R. 


RIMMON, the name of several places in 
Palestine, probably distinguished by the pre- 
sence of pomegranate-trees. 

1. Acity of the tribe of Simeon, in the south 
of Palestine (Josh. xv. 32; xix. 7; 1 Chron. iv. 
32; Zech. xiv. 10), 

2. A town on a high comical chalky rock or 
peak, north-east of Gibeah and Michmash, near 
the desert (Judg. xx, 45, 47; xxi. 13). The 
Onomasticon places it fifteen miles north in Jera- 
salem, which corresponds to the situation of this 
rock, which is still crowned by a village bearing 
the name of Rummon; see Robinson’s Palestine, 
ii. 113. Some suppose this the Rimmon men- 
tioned in 1 Sam. xiv. 2. 

3. A city of Zebulon (Josh, xix. 8; 1 Chron, 
vi. 62). 

4. A station of the Israelites after leaving 
Sinai (Num. xxxili, 19). 5 

RIMMON, an idol worshipped by the Sy- 
rians (2 Kings v. 18). As this name is found 
nowhere but in the Bible, and there only in the 
present fext, nothing positive can be affirmed con- 
cerning the power it symbolized, If it be referred 
to the pomegranate, we may suppose that the fruit 
had becoxne the symbol of some mysterious pow- 
ers in nature. But many commentators entitled 
to respect, as Le Clerc, Selden, Vitringa, and 
Roseumiiller, would rather seek the signification 
of the word in DY ramam, ‘ the exalted ;° in 
which case we may take it to lmve been a name 
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of eminence applied to the sun, or rather to some 


‘idol under which the sun was represented. 

RIPHATH (5°; Sept. ‘Pid; in 1 Chron. 
Diphath, NDT), a northern people descended 
from Gomer (Gen. x. 3). See Narrons, Dis- 
PERSION OF, 

RIVER. All the rivers mentioned in Scrip- 
ture are in this work described under their respec- 
tive names, except such as are included in the 
article Patusrine. The Nix is described un- 
der Eaypr; and Ginon and Pison are consi- 
dered under PARADISE, 

It may be desirable to discriminate the words 
which are applied to different kinds of rivers in 
Scripture. . 

1. WN and WN! jeor, which appears to have 
heen of Egyptian origin, denotes a ‘fosse,’ or 
‘river :’ (it was expressed by roro in the dialect of 
Memphis, and by rzro in hae of Thebes, while it 
appears as ror in the Rosetta inscription). This 
name is applied exclusively in Scripture to ‘the 
river of Egypt’ (A ¥1D IN), excepting in Dan. 
xii. 5, 6, 7, where it denotes another river. This 
‘river of Egypt’ is undoubtedly the Nile; and is 
to be distinguished from the ‘ brook of Egypt,’ 
mentioned below. 

2. Vil nahar, is the word generally used to 
express any river or perennial stream. It has at 
this day the same application in Arabic, in 
which language also, as in Hebrew, it includes 
canals, as the ‘ Naharawan of Khuzistan; and 
the Scripture must mean the Euphrates and its 
canals, where it speaks of ‘ the rivers (naharoth) 
of Babylon’ (Ps. cxxxvii. 1). 


3. bn, nachal, denotes a stream, brook, or 


torrent, whether perennial or not, but mostly not, 
as most of the brooks of Palestine are torrents, 
flowing only in winter [Parxsrine]. See a 
picturesque allusion to such brooks in Job vi. 15. 
When the word stands alone if seems to denote a 
mere winter torrent, a permanent stream being in- 
dicated by the addition of the word }N)X, ‘ peren- 
nial,’ as in Ps. lxxiv. 15; Deut. xxxi. 4; Amos y. 
24. A few brooks*are specially designated, as 
the Brook or Wu1tows (Isa. xv. 7), a stream 
on the east of the Dead Sea, probably the present 
Wady-el-Ahsy, which descends from the eastern 
mountains, and enters the eastern end of the 
Dead Sea; the Arnon (see the word); the 
JauBoxk (which see); the Besor (the cold), a 
torrent emptying itself into the Mediterranean 
near Gaza (1 Sam. xxx. 9,10, 21): the Kipron, 
the Kisuon (see the two words); and the Kanan, 
a stream on the borders of Ephraim and Manasseh 
Josh. xvi. 18; xvii. 9). ‘The Broox of 
Baxpr,’ mentioned in Num. xxxiv. 5; Josh. 
xv. 4, 47; 1 Kings viii. 65; 2 Kings xxiv. 7; 
Isa. xxvii. 12; which is also called simply ‘ the 
brook’ (Ezek. xlvii. 19 ; xlviii. 28), and described 
as on the confines of Palestine and Egypt, is 
unquestionably the Wady-el-Arish, near the vil- 
lage of that name, which was anciently called 
Rhimocorura. The ‘river (jeor) of Egypt’ is, 
however, the Nile; and it is unfortunate that the 
two are not so well distinguished in the Authorized 
Version as in the original. 
The word nachal (21 sometimes oc 117. in 
the sense of the Arabic Wady, that is, a »., ey 
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watered by a brook or torrent. Such are the valley 
of Esucon (which see); the valley of Guran 
(Gen. xxvi. 17); and as nachal signifies both a 
brook and the valley in which it flows, the same 
terms may be understood of either, as in the case 
of the ‘brook’ Zered in Deut, ii. 13, 14; which is 
expressed by the same word as the ‘ valley’ of 
Zered in Num. xxi. 12; and in some cases it is 
difficult to say which is meant, as in Josh. xv. 
7; xix. 14, comp. 1J. The valley of Sorrx 
(Judg. xvi. 4), so called probably from its vine- 
yards, Eusebius and Jerome place north of Eleu- 
theropolis, and near to Zorah. The valley of 
Suirrim (‘acacias’) was in Moab, on the borders 
of Palestine (Joel iv. 18; comp. Num. xxv. 1; 
Josh. ii. 1; ii. 1; Mic. vi. 5). The valley of 
ZerED was in the territory of Moab, east of the 
Dead Sea (Num. xxi. 12; Deut. ii. 13, 14), pro- 
bably the same with ‘the Brook of Willows.’ 

RIZPAH (BY), a’ coal; Sept. ‘Pecpd), a 
concubine of Saul, memorable for the touching 
example of maternal affection which she afforded, 
in watching the dead bodies of her sons, and 
driving the birds away from them, when they 
had been gibbeted by the Gibeonites (2 Sam. 
IM, 7:3) Kx. 8, hOvel ds), 

ROADS. Inthe East, where travelling is per- 
formed mostly on some beast of burden, certain 
tracks were at a very early period customarily 
pursued ; and that the rather as from remote ages 
commerce and travelling went on by means of 
caravans, under a certain discipline, and affording 
mutual protection in their passage from city to 
city, and from land to land. Now wherever such 
a band of men and animals had once passed they 
would form a track which, especially in countries 
where it is easy for the traveller to miss his way, 
subsequent caravans or individuals would natu- 
rally follow; and the rather inasmuch as the ori- 
ginal route was not taken arbitrarily, but because 
it led to the first cities in each particular district 
of country. And thus at a very early period 
were there marked out on the surface of the globe 
lines of inter-communication, running from land 
to land, and in some sort binding distant nations 
together. These, in the earliest times, lay in the 
direction of east and west, that being the line on 
which the trade and the civilization of the earth 
first ran. 

The purposes of war seem, however, to have 
furnished the first inducement to the formation of 
made, or artificial roads. War, we know, afforded 
to the Romans the motive under which they formed 
their roads; and doubtless they found them not 
‘only to facilitate conquest, but also to insure the 
holding of the lands they had subdued; and the 
remains of their roads which we have under our 
own eyes in this island, show us with what skill 
they laid out a country, and formed lines ox 
communication. To the Romans, chiefly, was 
Palestine indebted for such roads. 

There seem, indeed, to have been roads of some 
kind in Palestine at an earlier period. Language 
is employed which supposes the existence of arti- 
ficial roads. In Isa. x). 3 are these words, ‘ Pre- 
pare ye the way of the Lord, make straight in the 
desert a highway for our God. Every valley shali 
be exalted, and every mountain and hill shall Le 
made low ; and the crooked shall be made straight, 
and the rough places plain.’ There cannot be a 
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‘More graphic description of the operations and re- 
tults connected with the formation of a long and 
important road, That this is the language of pro- 
phetic inspiration affords no objection, but rather 
confirms our view ; for poetry, as being an appeal 
to widely-spread feelings, grounds itself, in such a 
case as this, on fact; nor could such imagery as 
we find here have been employed, had artificial 
roads been unknown in Palestine. Nor is the 
imagery unusual (comp. Isa. xi. 16; xix. 23; 
xxxiii, 8; xuxxv. 83) xlix. 11; sii. 10). In 
1 Sam, vi. 12 we read, ‘ The kine went along the 
highway, lowing as they went, and turned not 
aside to the right hand or to the left... In Num- 
bers also (xx. 17), ‘ We will go by the king’s high- 
way,’ &c. (xxi. 22; Deut. ii. 27; Lev. xxvi. 
22). Whether or not these were roads in the mo- 
dern acceptation of the term, we know from the 


law regarding a free, open, and good passage to. 


the cities of refuge (see that article, and Deut. xix. 
3, compared with Mishna, tit. Maccoth), that the 
minds of the Israelites were early familiarized with 
the idea: ‘Thou shalt prepare thee a way,’ &c., 
“that every slayer may flee thither... And, much 
as we hesitate to differ from so high an authority, we 
cannot agree with Winer ( Real-wért. in ‘Strasse’), 
that this last cited passage stands alone ; for other 
passages have been given which, when taken in 
conjunction with it, seem to prove that to some ex- 
tent artificial roads were known to the Hebrews 
in the commencement of their commonwealth. 
Indeed it is highly probable that the Hebrews had 
become acquainted with roads during their sojourn 
inEgy t,where, in the Delta especially, the nature 
of the country would require roads and high- 
ways to be thrown up and maintained. Josephus 
(Antig. viii. 7. 4) expressly says, ‘Solomon did 
not neglect the care of the ways, but he laid a 
causeway of black stone (basalt) along the roads 
that led to Jerusalem, both to render them easy for 
travellers, and to manifest the grandeur of his 
riches.” Winer, indeed, remarks that Josephus’s 
roads find no support in the Bible. But al- 
-though these particular roads may not be men- 
tioned, it does not hence follow that they did 
not exist; but mention is made, as we have 
seen, of ways and bighways in the Scriptural 
authorities. To the Romans, however, Pales- 
tine was greatly indebted for its roads. On 
this subject Pelaad (Palestina) has supplied 
useful inforraation. In the East generally, and 
in Palestine in particular, the Romans formed 
roads, 2ad set up mile-stones, in imitation of what 
vhey ad done in Italy. These stones bore the 
Rumer onpueia, oTHAOL, and Kioyes. From the fact 
+f their existing in Palestine, Eusebius, in his 
Gromasticon, frequently uses the terms év Exrp 
musi, and similar phrases. In Reland’s time 
‘zagments of these mile-stones still remained. 

For the merely internal Palestinian roads, Re- 
and may be consulted. He gives a list of them 
iii. 2), which will supply the reader with the 
equisite information, especially if studied under 
dhe corrections supplied by recent travellers. 

Oar remarks will be confined to roads which 
tonnected Palestine with other countries, since a 
notice of the internal roads as well, if at all com- 
plete, would require too much space. , 

The Phenicians, as a mercantile people, main- 
tained a connection not only with the West, by sea, 


but also, overland, with the East. They had two . 
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great commercial highways. One came out of 
arabia Felix, through Petra. The other struck 
from the northern extremity of the Persian Gulf, 
through Palestine, to Tyre. 

The first road in Palestin8 which we mention 
ran from Ptolemais, on the coast of the Mediter- 
ranean, to Damascus. This road remains to the 
present day. Beginning at Ptolemais (Acco), it 
ran southward to Nazareth, and continuing south 
aud east, passed the plain of Esdraelon on the 
north ; alter which, turning north and east, it came 
to Tiberias, where, running along the Sea of Ga- 
lilee, it reached Capernaum, and having passed 
the Jordan somewhat above the last place, it went 
over a spur of the Anti-Libanus (Jebel Heish), 
and keeping straight forward east by north, came 
to Damascus. This road was used for the pur- 
poses both of trade and war. In the history of the 
Crusades it bears the name of Via Maris. It con- 
nected Europe with the interior of Asia. Troops 
coming from Asia over the Euphrates passed along 
this way into the heart of Palestine. Under the 
Romans it was a productive source of income. It 
was on this road, not far from Capemaum, that 
Jesus saw Matthew sitting ‘at the receipt of cus- 
tom,’ and gave him his call to the apostleship. 

Another road passed along the Mediterranean 
coast southward into Egypt. Beginuing at Pto- 
lemais, it ran first to Cesarea, thence to Diospolis, 
and so on through Ascalon and Gaza down into 
Egypt. This was also an important line of com- 
municaticn, passing as it did through cities of 
great importance, running along the coast and 
extending to Egypt. A glance at the map will 
show how important it was for trade by land and 
by sea, as well as for the passage of troops. A 
branch of this road connected the sea with the me- 
tropolis, leading from the same Cesarea through 
Diospolis to Jerusalem. Down this branch Pau? 
was sent on his way to Felix (Acts xxiii, 23, 26}. 
The hand went through Antipatris, and thence on 
to Cesarea, ‘ 

A third line of road connected Galilee with 
Judea, running through the intervening Samaria 
(Luke xvii. 11; John iv. 4; Joseph. Antig. xx. 
6.1; Vita, § 32). The journey took three days. 
Passing along the plain of Esdraelon the traveller 
entered Samaria at Ginea (Jenin), and was thence 
conducted to Samaria (Sebaste), thence to She- 
chem (Nablous), whence a good day’s travel 
brought him to Jerusalem. This last part of the 
journey has been described by Maundrell (Jowr- 
ney, p. 85, 8q.). . 

In the time of the Romans there was also a road 
from Jerusalem to the lake Gennesareth, through 
Shechem and Scythopolis. The same road sent 
a branch off at Scythopolis, iu a westerly direc- 
tion through Esdraelon to Caesarea; and another 
branch across the Jordan to Gadara, on to Damas- 
cus, along which line of country there still lies a 
road, southward of the sea of Galilee, to the same 
celebrated city, 

There were three chief roads running from Je- 
rnsalem. One passed in a north-easterly direc- 
tion over the Mount of Olives, by Bethany, through 
openings in hills and winding wayson to Jericho, 
near which the Jordan was passed when travellers 
took their way to the north, if they wished to pass 
through Perea: which was the road the Galilean 
Jews, in coming to and returning from the festi- 
vals in the capital, were accustomed to take, thus 
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avoiding the unfriendly territory of Samaria; or 
travellers turned their faces towards the south, if 
they intended to go towards the Dead Sea. This 
road was followed by the Israelites when they 
directed their steps’ towards Canaan. Through 
Perwa the Syrian and Assyrian armies made their 
hostile advances on Israel (2 Kings viii. 28; ix. 
14; x. 32, sq.; 1 Chron. v. 26). 

A second road led from Jerusalem southward 
to Hebron, whence travellers went through the 
wilderness of Judeea to Aila, as the remains of a 
Roman road still show; or they might take a 
westerly direction on to Gaza, away which is still 
pursued, and is of two days’ duration. The ordi- 
ndry way from Jerusalem to Gaza appears, in the 
Roman period, to have lain through Eleuthero- 
polis and Ascalon. From Gaza through Rhino- 
corura and Pelusium was the nearest road down 
into Egypt from Jerusalem (Anéig. xiv. 14. 2). 
Along this road many thousand prisoners, made 
by Vespasian in his capture of Jerusalem, were 
sent to Alexandria,in order to be shipped for Rome. 
Of these two roads from Jerusalem to Gaza, one 
went westward by Ramlah and Ascalon; the 
other southward by Hebron. This last road 
Raumer (Palistina, p. 191; see also his Beetrage, 
published after Robinson’s work on Palestine, 
namely, in 1843, correcting or confirming the 
views given in his Paldstina, 1838) is of opinion 
was that which was taken by Philip (Acts viii. 
26, sq.), partly because tradition states that the 
eunuch was baptized in the vicinity of Hebron, 
and this road from. Jerusalem to Hebron runs 
through the ‘desert? Thekoa (Thecua) in the 
Onomasticon. And here he finds the reason of the 
angel’s command to go ‘towards the south ;’ for 
Hebron lay south of Jerusalem; whereas but for 
this direction Philip might have gone westward 
by Ramlah. Robinson, admitting that there is a 
road from Jerusalem to Hebron, maintains (11.640; 
i. 320) that Philip went by a third road, which 
led down Wady Musurr to Betogabra (Hleu- 
theropolis), and thinks that he has found at Ted/ 
el-Hasy the spot where the eunuch received bap- 
tism. But, says Raumer (Bettrige, p. 41), this 
road ran in a south-westerly direction, and Philip 
was commanded to go towards the south, for which 
purpose he must have gone by Hebron. Raumer 
then proceeds to confirm his original position. 
Jerome, in his Life of Paula, testifies that a road 
from Jerusalem to Gaza went through Hebron. 
Paula travelled from Jerusalem to Bethlehem, 
which lay south*of the city: ‘When she reached 
Bethlehem she quickened the pace of her horse and 
took the old road which leads to Gaza.’ This road 
conducted to Bethsur (a little north of Hebron), 
‘where,’ says Jerome, ‘while he read the Scrip- 
tures, the eunuch found the Gospel fountain.’ 
‘This, adds Raumer, ‘is the same Bethsur of 
which Jerome, in the Onomesticon, says, “As 
you go from Aelia to Hebron, at the twentieth 
mile-stone, you meet Bethsoron, near wuich, at the 
foot of a mountain, is a fountain bubbling out of 
the soil. The Acts of the Apostles state that the 
chamberlain of Queen Candace was baptized in 
it by Philip.” From Bethsur Panla proceeded to 
Hebron. The Itinerariwm Hierosolymitanum (of 
the year 333) mentions Bethsur as the place where 
the baptism was performed.’ 

Raumer concludes by remarking—‘ Robinson 
rightly rejects tradition when it contradicts the 
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Sacred Scriptures, but he must also reject those 
pretended scientific theories which contradict Holy 
Writ. Such hypotheses may easily become the 
groundwork of scientific legends. To fix the bap- 
tismal-place of the Chamberlain at Tel el-Hasy, 
contradicts the Scripture; but Bethsur, which 
has from the earliest ages been so accounted, agrees 
with the passage in the Acts of the Apostles.’ 

There only remains for us to mention what 
Winer reckons the third of the three great roade 
which ran from Jerusalem; this third yoad went tc 
the Mediterranean at Joppa (Jaffa), a way which 
from the time of the Crusades has been taken by 
pilgrims proceeding to the Holy City from Egypt 
and from Europe. 

In addition to the works already referred to, see 
De Wette, Archiologie; Scholz, Archdologie 3 
Heeren, Jdeen, i. 740 ; Ritter, Erdkunde ; Crome, 
Palistina, i. 8; Burckhardt, Syria, 11.547; alse 
the article GeocrarpHy.—J. R. B. 

ROAST. [Foop.] 

RODON (§0d0v), signifying ‘ rose,’ occurs 
only in the Apocryphal books of Ncclesiasticus 
and the Book of Wisdom. In the English traus- 
lation of the Hebrew Scriptures ‘ rose” occurs also 
in the Song of Solomon xi. 1, and in Isaiah xxxv, 
1; butin neither of these passages is there any 
proof that the word Chabbazzeleth ought to be 
so rendered. Indeed by many the narcissus is 
thought to be intended. In the books of the 
Apocrypha written in Greek, the word 6ddov 
may seem to indicate the same plant that it did 
among the Greeks, namely, the rose. Thus in 
Ecclesiasticus xxiv. 14, ‘1 was exalted like-a 
palm tree in Engaddi, and as a rose plant in 
Jericho ;’ in xxxix. 18, ‘and bud forth as a rose 
growing by the brook of the field ;? and the high 
priest’s ornaments are compared in }. 8, to ‘ the 
flowers of roses in the spring of the year.’ But 
the passage in the Book of Wisdom (xi. 8), ¢ Let 
us crown ourselves with roses ere they be with- 
ered,’ is especially well-suited to the rose. But 
roses have not been found by travellers in the 
neighbourhood of Jericho; they cannot be con-: 
sidered exactly as spring flowers; nor do they 
grow specially by the sides of brooks. 

The rose was as highly esteemed among an- 
cient, as it is amoung modern nations, if we may 
judge by the frequent references to it in the 
poets of antiquity. As we know that it con- 
tinues to be the favourite flower of the Persians, 
and is much cultivated in Kgypt, we might ex- 
pect more frequent mention of some of its nume- 
rous species and varieties in the Jewish writings. 
This, however, is not the case, and probably 
arises from its being less common in a wild state 
in a comparatively dry and warm climate like 
that of Syria. It is, however, indigenous in some 
parts. Monro, as quoted by Kitto in the Physicaé 
History of Palestine, ‘found in the valley of 
Baalbec, a creeping rose of a bright yellow colour 
in full bloom, about the end of May. About 
the same time, on advancing towards Rama and 
Joppa from Jerusalem, the hills are found to be 
to a considerable extent covered with white and 
pink roses. The gardens of Rama itself abound 
in roses of a powerful fragrance.’ Mariti, ag 
stated by Rosenmiiller, found the greatest quan 
tity of roses in the hamlet of St. John, in the 
desert of the samename. ‘ In this place the roses 
plants form small forests in the gardens. The 
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greatest part of the roses reared there are brought 
to Jerusalem, where rose-water is prepared from 
them, of which the scent is so very exquisite, 
that in every part of Lycia, and also in Cyprus, 
it is in request above all other rose-waters.’ 
Burckhardt was struck with the number of rose- 
trees which he found among the ruins of Bozra 
beyond the Jordan. That the rose was cultivated 
in Damascus is well known. Indeed one species 
is named Rosa Damascena from being supposed 
to be indigenous there. ‘In the gardens of the 
city roses are still much cultivated. Monro 
says that in size they are inferior to our damask 
rose, and less perfect in form ; but that their odour 
and colour are far more rich. The only variety 
that exists in Hee ne is a white rose, which 
ap to belong to the same species, differin 

pe sa colour’ (Kitto, 7. ¢. p. ces > 
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[Oleander.) 


It is possible, however, that the common rose 
may not be the plant meant in the above passages 
of Ecclesiasticus, and that the name rodon may 
have been used in a general sense, so as to 
melude some rose-like plants. We have an in- 
stance of this, indeed, in the oleander, of which 
rhododendron, or rose-tree, was one of the ancient 
names, and rhododaphne another. The former 
name is now applied to a very different genus of 
plants, but Jawrier-rose, the French translation 
of rhododaphne, is still the common name in 
France of the plant which used to be called rose 
bay in this country, but which is now commonly 
called oleander. Its long and narrow leaves are 
like some kinds of willows, and in their hue and 
leathery consistence have some resemblance to 
the bay tree, while in its rich inflorescence it 
may most aptly be compared to the rose. The 
oleander is well-known to be common in the 
south of Europe, by the sides of rivers and 
torrents; also in Asia Minor, Syria, and Egypt. 
The present writer has seen it in similar situations 
iu the north of India, and nothing can be 
conceived more beautiful than the rivulets at 
the foot of the mountains, with their banks lined 
with thickets of oleanders, crowned with large 
bunches of roseate coloured flowers. Most tra- 
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vellers in Palestine have been struck with the 
beauty of this plant. Of the neighbourhood of 
Tripoli, Rauwolf says, ‘ There also by the river's 
side are found anthilis marina, &c., and oleander 
with purple flowers by the inhabitants called 
defle.” At the foot of Lebanon, again he says, 
‘in the valley further down towards the water 
grew also the oleander.’? It is mentioned as 
a conspicuous object in similar situations by 
Robinson and Smith, Mr. Kitto says, ‘Among 
the plants in flower in April, the oleander 
flourishes with extraordinary vigour, and in some 
instances grows to a considerable size by all the 
waters of Palestine: when the sbrub expands its 
splendid blossoms the effect is truly beautiful. 
Lord Lindsay speaks with rapture of the glorious 
appearance which the groves of blooming olean- 
ders make in this season, along the streams and 
in the lone valleys of Palestine’ (7. e. p. 
ccxxxvii.). ‘Inthe month of May,’ adds Mr. Kitto 
(2. ec. p, cexliv.), ‘oleanders, continuing still in 
bloom, are as much noticed in this as in the pre= 
ceding month by travellers. Madox noticed in 
this month that fine oleanders in full bloom were 
growing all along the borders of the Lake of 
Tiberias, mostly in the water. The same obser- 
vation was made by Monro. The lake is here 
richly margined with a wide belt of oleanders, 
growing in such luxuriance as they are never 
known to do even in the most genial parts of 
Europe.’ Such a plaut could hardly escape 
reference, and therefore we are inclined to think 
that it is alluded to in the book of Ecclesiasticus 
by the name pddov. If this should not be con- 
sidered sufficiently near to rhododaphne and 
rhododendron, we may state that in Arabic 
writers on Materia Medica, rodyon is given as 
the Syrian name of the oleander. 

The plant commonly called ‘ Rose of Jericho,’ 
is in no way referred to in the above-quoted 
passages. Dr. Lindley, in the Gardener’s Chro- 
nicle, ii. 362, has thus described it: ‘the ana- 
statica hierochuntica, or rose of Jericho of the 
old herbalists, is not a rose at all, nor has it the 
smallest resemblance to a rose, nor is it, as it is 
often described to be, alive as sold in the shops. 
It. is a little grey-leaved annual, very common 
in Palestine, and of which hundreds may be 
gathered in full flower in June, by the sides of 
the road over the Isthmus of Suez. It produces 
a number of short, stiff, zigzag branches, -which 
spread pretty equally from the top of the root, 
and, when green and growing, lie almost flat 
upon the ground, having the flowers and fruit 
upon their upper side. It is, in fact, a erucife- 
rous plant, nearly related to the common purple 
sea-rocket, which grows on the coast of England, 
and has a somewhat similar habit. When the 
seed-vessels of this plant are ripe, the branches 
dié, and drying up, curve inwards, so as to form . 
a kind of ball, which then separates from the 
roots, and is blown about on the sands of the 
desert. In the cavity thus formed by the 
branches, the seed-vessels are carefully guarded 
from being so disturbed as to lose their coutents. 
In that condition the winds carry the anastatica 
from place to place, till at last rain falls, or it 
reaches a pool of water. The dry hard branches 
immediately absorb the fluid, become softened, 
relax, and expand again into the position a 
occupied when alive; at the same time the ' 
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vessels open, and the seeds fall out, when, the 
place being suitable, they readily germinate, 
and establish themselves as new plants.’ The 
effects, therefore, are owing to the hygroscopic 
properties of vegetable texture, which thus form 
of the anastatica ‘hygrométres naturels,’ accord- 
ing to D’Arvieux.—J. F. R. 
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ROMAN EMPIRE: the government of the 
Romans as conducted by the emperors, of whom 
Augusttis was the first. The term may be taken 
with some latitude of meaning, as representing 
the Roman state since the Romans came into 
contact with the Jews before the commencement 
of the imperial sway. We have not, however, 
the intention of entering into an account of the 
rise, progress, and decline of the Roman power, 
but merely to set forth a few of the more essential 
facts, speaking a little less briefly of the relations 
formed and sustained between the Romans and 
the Jews. 

The foundations of Rome lie in an obscurity 
from which the criticism of Niebuhr has done 
little more than remove the legendary charm. 
Three tribes, however, formed the earliest popu- 
lation, namely, the Ramnenses (probably Ro- 
manenses, still further abbreviated into Ramnes), 
the Titienses (shortened into Tities, from Titus 
Tatins, their head), and the Luceres (probably 


an Etruscan horde, who migrated to Rome from, 


Solonium, under Lucumo). In order to in- 
crease his population, and with a view to that 
| conquest which he afterwards achieved, and which 
was only a small prelude to the immense do- 
minion subsequently acquired, Romulus opened 
in Rome an asylum, inviting thereto those who, 
for whateyer cause, fled from the neighbouring 
cities. To Rome accordingly there flocked the 
discontented, the guilty, the banished, and the 
aspiring, freemen and slaves. Thus were laid 
the foundations of the future mistress of the 
world, according to the ordinary reckoning, 
B.C. 753, the number of inhabitants at the first 
not exceeding, it is supposed, four thousand 
souls: what it arose to in the period of its greatest 
extent we have scarcely the means of ascertain- 
ing. Gibbon thus speaks:—‘ The number of 
subjects who acknowledged the laws of Rome, 
of citizens, of provincials, and of slaves, cannot 
now be fixed with such a degree of accuracy as 
the importance of the object would deserve. We 
are informed that when the Emperor Claudius 
exercised the office of censor he took an account 
of six millions nine hundred and forty-five thou- 
sand Roman citizens, who, with the proportion of 
women and children, must have amounted to 
about twenty millions of souls. The multitude 
of subjects of inferior rank was uncertain and 
fluctuating. But after weighing with attention 
every circumstance which could influence the 
palance, it seems probable that there existed in 
the time of Claudius about twice as many pro- 
vincials as there were citizens, of either sex and 
of every age, and that the slaves were at least 
equal in number to the free inhabitants of the 
Roman world. The total amount of this im- 
perfect calculation would rise to about one hun- 
dred and twenty millions of persons—a degree of 
population which possibly exceeds that of modern 
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Europe, and forms the most numerous suciety that 
has ever been united under the same system of 
government.’ ‘ 

The government was at first kingly. Romulus, 
the first monarch, was probably succeeded by six 
others, during a period of 244 years, till in the 
year B.c. 509, kingly government was abolished 
when in the hands of Tarquinius Superbus, in 
consequence of his arrogant and oppressive des- 
potism. A consular form of government suc- 
ceeded, which was at the first of an essentially 
aristocratic character, but was compelled to give 
way by degrees tu popular infiuence, till men of 
plebeian origin made their way to the highest 
offices and first honours in the state, when the 
government became an oligarchy; then fell into 
anarchy, from which it was rescued by the strong 
hand of Octavius Cesar, who became sole master 
of the world by defeating Antony at Actium on 
the 2nd of September, a. v. 723 (.c. 31), though 
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{Roman Emperor and Empress. 


it was not till the year '725 that the senate named 
Octavius Imperator, nor till the year 727 that. 
he received the sacred title of Augustus. His 
empire had for its limit the Euphrates on the 
east, the cataracts of the Nile, the African deserts, 
and Mount Atlas on the south, the ocean on the 
west, and the Danube and the Rhine on the 
north. 

The subjugated countries that lay beyond the 
limits of Italy were designated by the general 
name of Provinces. The first provisions necessary 
on the conquest of a country by the Roman arms 
were made with a view to secure the acquisition 
by the victorious general, in virtue of the power 
and authority (imperium) intrusted to him by 
the government at home. Accordingly the earliest 
object of attention was the ordering of the mili- 
tary power, aud the procuring of suitable resources 
for subsisting the troops. These arrangements, 
howeyer, were made not without a regard to the 
pacific relations into which the conquerors and 
the conquered had mutually entered. Acting 
on the principle that all unnecessary evil was 
gratuitous folly, the general availed himself of 
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the aid afforded by existing institutions, and only 
ventured to give displeasure by establishing new 
ones in cases where the laws and customs of a 
country were insufficient for his purposes. The 
civil govemment was, however, recognised, mo- 
dified or remodelled by the conqueror, provision- 
ally, and only until the Roman senate had made 
its behests known. Ordinarily, however, the gene- 
ral who had conquered the province constituted 
its government, in virtue of a law or decree of 
the senate in which the constitution (forma pro- 
vinciz) was set forth and established, or the pro- 
visional appointments already made were sauc- 
tioned and confirmed. In order to complete these 
structural arrangements, the general received spe- 
cial aid from ten senators, appointed for the pur- 
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, Whose counsel he was obliged to make use 
of. In thus re-forming the legal and social life 
of a province, the conquerors had the good sense 
to act in general with prudence and mildness, 
having regard in their appointments to local pe- 
culiarities and existing institutions, so far as the 
intended adjunction to the Roman power per- 
mitted, in order to avoid giving the provincials 
provocation for opposing their new masters. Under 
ordinary circumstances the government of the 
‘provinces was conducted by authorities sent for 
the purpose from Rome. Augustus divided the 
government of the provinces between himself and 
the senate in such a manner that he assigned to 
the senate the provinces which were so well se- 
cured and obedient that they needed no army to 
keep them in allegiance to Rome; while he kept 
under his own hands, in virtue of his imperium 
proconsulare, those that were more considerable 
and more difficult to hold. The government of 
the senatorial provinces lay between the consuls, 
for whom, after they had completed their con- 
sular office, two provinces were appointed; the 
other provinces were allotted to the pretors. 
Suetonius adds ( Octav. 47) that Augustus some- 
times made changes in this arrangement. Ques- 
tors, chosen by lot out of those who were named 
for the year, went with the procqusuls into the 
provinces of the senate. Into the provinces of the 
emperor legati, or lieutenants, were sent, with pro- 
pretorial power, to act as representatives of their 
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master: they wore the sword as an index of mili- 
tary authority, and had power of life and death 
over the soldiers—two distinctions which were not 
granted to the proconsuls, or governors of the sena- 
torial provinces. The imperial lieutenants re- 
mained mauy years in the provinces; until, in- 
deed, it pleased the emperor to recall them. Quas- 
tors were not sent into the imperial provinces, but 
their place was supplied by ‘procuratores,’ called 
at a later period ‘ rationales,’ who were generally 
taken from the equestrian order: they raised the 
revenue for the imperial treasury, and discharged 
the office of paymaster of the army. There was 
also in the senatorial provinces a procurator, who 
raised the.income intended, not for the treasury, 
but for the emperor's privy purse: the smaller 
provinces, like Judeea, which belonged to Syria, 
were altogether governed by such. 

The proconsuls, propreetors, and propreetorial 
lieutenants, when about to proceed into their se- 
veral provinces, received instructions for their guid- 
ance from the emperor; and in cases in which 
these were found insufficient, they were to apply 
for special directions to the imperial head of the 
state. A specimen of such application may be 
found in Pliny’s letter to Trajan, with the empe- 
ror’s rescript, regarding the conduct which was to 
be observed towards the already numerous and 
rapidly growing sect of Christians. The adminis- 
tration of justice, so far as it did not belong to the 
province itself, was in the governor or lieutenants 
assembled ina conventus; an appeal lay from this 
court to the proconsul, and from him to Ceasar, 
Criminal justice was wholly in the hands of the 
local governor, and extended not only over the 
provincials, but the Roman citizens as well: in 
important cases the governors applied for a deci- 
sion to the emperor. As the Romans carefully 
abstained from making any changes in religious 
matters, so in Palestine the judging of crimes 
against religion was left by them to the high-priest 
and the Sanhedrim, even so far as condemnation 
to death; but the execution of the sentence de- 
pended on the procurator (Joseph. Antig. xx. 9.1; 
Mark xiv. 53, 55, 62-65; John xviii. 31). The 
Jews, at least during the time covered by the 
Gospels, enjoyed the free exercise of their religion. 
They had their synagogues or temples of vublic. 
worship, where they served God without molesta~ 
tion, streaming thither at their great festivals from 
all parts of the land, and making what offerings. 
or contributions they pleased. On these points 
the testimony of Josephus is full and clear, The 
Roman presidents did indeed depose and set up: 
high-priests as they pleased, but they confined 
their choice to the sacerdotal race. In these inter- 
ferences they seem to have been guilty of acts of 
despotism, for which, as for other abuses of their 
power, they were liable to be called to account 
by an appeal of the injured to the Roman em- 
peror, which was not often made in vain (Andtiq. 
xvili. 2; S5and3; xx. 4, 8and4). Dr. Lardner 
has, in his own minute, accurate, and learned 
manner, reviewed the civil condition of the Jews 
during the time before referred to, dividing it into 
four heads—1. The period from the preaching of 
Jobn the Baptist to our Savionr’s resurrection ; 2. 
Thence to the time of Herod the king, mentioned 
Acts xii.; 8. The reign of Herod; 4. From the: 
end of this reign to the conclusion of the evan- 
gelical history (Works, London, 1827, i. 37, sq.). 
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In regard to the first period he concludes, after a 
long inquiry, that the Jews practised their own 
religious rites, worshipped at the Temple and in 
their synagogues, followed their own customs, and 
lived very much according to their own laws. 
They had their high-priests, council or senate, and 
inflicted lesser punishments; they could apprehend 
men and bring them before the council; and if 
a guard of soldiers was needful, could be assisted 
by them upon asking the governor for them ; they 
could bind men and keep them in custody; the 
council could summon witnesses, take examina- 
tions, and, when they had any capital offenders, 
carry them before the governor. This governor 
usually paid a regard to what they offered, and, 
if they brought evidence of the fact, pronounced 
sentence according totheir laws. He was the proper 
judge-in all capital causes. In the second period 
the Scriptures do not make it clear that there was 
any Roman officer in Judea. In the main the con- 
dition of the province was not dissimilar to what 
it was in the first period. The case of Stephen, 
who was stoned to death, may seem to be an ex- 
ception; but it may be considered as the result of 
offended bigotry and of the outbreak of popular 
fury. The facts connected with the third period 
offer no difficulty, and may be found in Acts xii. 
Every order and act of Herod, here mentioned— 
his killing James with the sword, imprisoning 
Peter with intent to bring him forth to the people, 
commanding the keepers to’ be put to Rute 
undeniable proofs of his sovereign authority at this 
time in Judea. In the fourth period the main 
thing is the treatment of Paul in Judea, so far as 
there is any appearance of Jegal procedure. The 
case was this: a man was in danger of being 
killed in a popular tumult in Jerusalem; a 
Roman officer rescues him, takes him into his own 
hands, and lodges him in a castle; afterwards, 
that his prisoner might be safer, he removes him 
to Cesarea, the residence of the governor, before 
whom there are divers hearings. There was there- 
fore at the time a Roman governor in Judea. A 
Jewish council also appears —one not void of au- 
thority. The charge was of a religious nature, yet 
‘is it heard before Felix and Festus, whose authority 
is acknowledged on all sides. Paul appealed 
to the Roman emperor. The general conclusion 
is, that if causes of a religious nature did not ex- 
clusively belong to the Romans, they had supreme 
power over the Jews in civil matters. These de- 
ductions, made from the Evangelists themselves, 
Lardner corroborates by an appeal to independent 
authorities, namely, the opinions of Roman law- 
yers concerning the power of the governors of pro- 
vinces;-the statements of historians relating to the 
condition of Judea in particular ; and similar in- 
formation touching the state of the people in other 
provinces. Before, however, we speak of the con- 
nection in this period between Rome and Judza, 
we must go back a little in order to show under 
what preliminary circumstances Judea became a 
part of the great Roman empire. The Romans 
and Jews first came into political contact about 
B.c. 161, when Judas Maccabeeus, being moved 
by the great and widely-spread military re- 
nown of the Romans, sent an embassy to Rome, 
and formed with them a treaty offensive and 
defensive, but with the special view of obtaining 
help against ‘the Grecians,’ that is, Demetrius, 
king of Syria (1 Mace. viii.; Joseph. Antig. xii. 
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10.6; Justin, xxxvi. 3). The contests, however, 
which soon ensued in Syria, for the throne, gave 
the Jews respite from their neighbours, and even 
weight in the political scale, so that the treaty 
was not much called into operation (1 Mace. 
x. 11). Jonathan renewed and confirmed the 
connection with the Romans (1 Mace. xii.; Joseph. 
Antig. xiii. 5. 8); as did Simon, who ‘sent Nu- 
menius to Rome with a great shield of gold, of a 
thousand pounds weight, to confirm the league 
with them’ (1 Macc. xiv. 24). A very favour- 
able answer was returned in the name of ‘ Lucius, 
congul of the Romans.’ The Jews thus attained 
the honour of being admitted into the rank of 
friends (soci?) of the Roman people—a dangerous 
distinction, but which seems to have had an im- 
mediately beneficial influence in restraining the 
Syrian kings, who at once recognised the bigh- 
priest Simon (1 Mace. xiv. 38, sq.; xiv. 16, sq.). 
John Hyrcanus, the successor of Simon, aided by 
these influences, was able to maintain himself as 
an independent prince during the conflicts which 
coutinued in Syria, and had occasion only once to 
appeal to Rome, namely, on occasion of injury 
inflicted on bis country by Antiochus Sidetes: an 
embassy was dispatched to the senate, the treaty was 
renewed, and reparation, as well as immunity from 
future injury, was readily promised (Aztig. xiii. 
9.2). The Romans gained a nearer and more de- 
cided influence in Judzea through the conflicts for 
power carried on between Hyrcanus II. and Aris- 
tobulus II. Both these rivals sentan embassy to 
Scaurus, who had been detached by Pompey from 
the army which he was leading agamst Tigranes 
and had come into Syria. Each of them oflerea 
Scaurus 400 talents. The bribe of Aristobulus 
was accepted, and Scaurus, as the service to be 
done for the payment, relieved Aristobulus. by 
compelling Aretas, who was in alliance with Hyr- 
canus, to raise the siege of Jerusalem (Antig. xiy. 
2,3). Shortly after, Pompey himself came to 
Damascus and marched over Ceele-Syria, where 
he was met by ambassadors from Hyrcanus and 
Aristobulus. Pompey heard their rival claims, 
and the appeal of the Jewish nation against 
them, which alleged as their crime that they wished 
to subvert the established form of government, 
and each to make himself king of the Jews. The 
Roman chief saw his opportunity, marehed to 
Jerusalem, and captured the city, making Hyrca- 
nus high-priest and prince of the Jews, restristing 
his territory, and imposing tribute (Anztg, xiv. 4. 
4.; Flor. ii. 5,30; Tacit. Hist. vy. 9). This is the 
event (z.c. 63) from which the loss of their liberty 
by the Jews is to be reckoned. Henceforth they 
formed a part of the province of Syria, under the 
protection of whose president they were; and from 
his avarice they had much to endure. The mo- 
narchy had passed into a species of aristocracy, 
which lasted for some time. But though the 
Jewish people then became subject to the Romans, 
and from that time forward the rod of Heaven may 
be said 1o have hung over the land, they yet en- 
joyed many privileges, as well as the freedom of 
their worship, under the mild government of these 
masters. When Pompey captured Jerusalem, he 
and some of his officers entered into the Temple, 
and the most holy places of it, but they took no- 
thing away. 

Julius Cesar, whom political considerations lea 
into the East, confirmed Hyrcanus in the highe 
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wards the Jews by several decrees, but associated 
with Hyrcanus Antipater, an Idumean, who, 
under the title of procurator of Judea, was in 
reality the sole gevernor (Antig. xiv. 10. 10; 
xiv. 8.5). The Jews were anew declared friends 
of the Roman people, being in reality their sub- 
jects. In the year p.c. 40, the Roman senate 
declared Herod king of the Jews. Archelaus, 
Herod's son, being banished by Augustus (a.p. 
6 or 7), Judea was put under the immediate go- 
vernment of Rome. Josephus says, ‘ The domi- 
nion of Archelaus being reduced to a province, 
Coponius, a person of the equestrian order among 
the Romans, is sent thither, invested by Cesar with 
the power of life and death’ (De Bell. Jud. ii. 8. 
1). In his Andtigntties (xvii. 13. 5) he adds, 
* Cyrenius also came into Judza, it being annexed 
to the province of Syria.’ The procurators, under 
whom Judza had now fallen, had their official 
residence at Cxsarea. When Cyrenius came into 
Syria he took an account of the substance of the 
Jews. At first they were unwilling to endure this 
badge of subjection, but submitted with difficulty 
(Antig. xviii. 1.1). From this time, however, 
they continued tributary to Rome (Lardner, i. 
80). In order to evforce the taxes and generally 
aid the procurator, a body of Roman soldiers 
(a cohort) was put at his disposal, which had their 
quarters permanently in the country, their head 
station being at Cxsarea. In Acts x. 1 mention 
is made of the Italian band at Czsarea ; which was 
-so termed because composed of Italian soldiers, 
while the other troops in Syria and Judzacousisted 
of natives (Schwarz, De Cohorte Italica, Altorf, 
1720). A portion of the troops was always sta- 
tioned in Jerusalem at the Passover, in order to 
aid in preserving the peace: they had their quar- 
ters in the citadel Antonia, which commanded the 
Temple, and so controlled the city (Antig. xix. 9. 
2; xx. 4.3; Acts xxi. 31, sq.; xxii. 245 xxiii. 
23). The first procurator entrusted with the 
government of Judea was Copouius; he was fol- 
lowed by Marens Ambivius; then came Annius 
Rufus, in whose time Augustus died, a.p. 14, 
The next was Valerius Gratus, who was ap- 
pointed by Tiberius ; he continued in the province 
eleven years, and was then succeeded by Pontius 
Pilate, whose government lasted ten years. Lard- 
ner is of opinion that Pontius Pilate left Judxa 
before the Passover, a.p. 36. During the ensuing 
four or five years it may be questioned whether 
the Jews had a procurator residing amongst them 
with power of life and death, as they had from 
AD. 7 to ap. 36 or 37. They were, however, 
subject to the Romans. Lardner inclines to the 
opinion that they bad no procurator residing 
among them from the time of Pilate’s removal to 
Agrippa’s accession, During this time they were 
immediately under the government, first of Vitel- 
lius, and then of Petronius, presidents of Syria. 
Hence some degree of license would be assumed 
by the Jewish authorities; which was manifested in 
their treatment of the first Christian missionaries, 
as shown in the stoning of Stephen, and the perse- 
cution which immediately broke out, In Acts ix. 
3la different state of things is recorded—‘ Then 
had the churches rest throughout all Judza, and 
Galilee, and Samaria.’ This appears to have 
arisen from the Jews themselves being in distress. 
In Alexandria their houses of prayer were all de- 
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stroyed. In the third year of Caligula, a.v, 39, 
Petronius was sent into Syria with orders to set up 
the emperor's statue in the Temple at Jerusalem. 
This rest of the churches seems to have reached 
some way into Herod Agrippa’s reign. When he 
ascended the Jewish throne, as we have already 
intimated, the Jews had a king of their own, but 
he was a vassal king. 

The Romans, during their dominion, introduced 
into Judea many of their manners and customs ; 
their money became current; their weights aad 
measures were adopted; their mode of reckoning 
time was employed. Yet none of these things ob- 
tained more than partial prevalence. 'The Latin 
language no longer remained unknown, especially 
among the higher classes. In judicial proceed- 
ings and public documents the Latin was used. 
It must have been extensively spoken in Jerusalem, 
since (John xix. 20) the title which bore the alle- 
gation on which our Lord was ostensibly put to 
death was written in Latin, as well as in Greek 
and Hebrew (Val. Max. ii. 2. 2). These three 
tongues were indeed used, but in what proportion 
cannot now be ascertained. Many Latinisms are 
found in the diction of the New Testament, though 
they may not be so numerous as was once sup~ 
posed (Olearius, De Stylo N. T. p. 368, sq.; Georgi, 
in the second part of his Hiercerit. N. T., Viterb. 
1733; Michaelis, Hendeit. N. T., i. 178, sq.; 
Winer, Grammatik des Real Sprach., ed. Leip- 
zig, 1844, Erst. Abschnitt). The language which 
ovr Lord spoke has been much disputed. The 
Latin (Wernsdorf, De Christo Latine loguente), 
has put in its claim. The Greek has done the 
same (D. Diodati, De Christo Grace loguente, by 
Dobbin, London, 1843). There can, however, be 
little doubt that he ordinarily employed the lan- 
guage of the people, which was neither Greek nor 
Latin, but Aramaic, a dialect of the Hebrew. 

Not only in Judea, but in other provinces of the 
Roman empire, the Jews enjoyed full freedom of 
worship, and were excused from military service 
on the express ground of their religious observances 
(Joseph. Antig. xiv. 10; xix. 5. 3; Philo, De Leg. 
p- 1036). In Alexandria special favour was shown 
to the numerous Jews settled there, by their 
Roman masters. 

The right of citizenship is spoken of in Acts 
xxii. 28, where we find the chief captain declar- 
ing, in relation to Paul’s claim of being a Roman, 
‘With a great sum obtained I this freedom’ 
(rorrrela, jus civitatis, civitas). In the preceding 
twenty-fifth verse we learn that it was unlawful to 
scourge ‘a man that was a Roman, and uncon- 
demned.’ These statements are in strict accord- 
ance with what we learn from independent sources 
[Cirizensuip] (Sigonius, De Antiquo Jure Civ. 
Rom., Paris, 1572); found also in Grevii The- 
saurus, i; E. Spanheim, Orbis Rom., London, 
1703; Cellarit Dissertatt. p. 715, sq. 3 Fabric. 
Bibliograph. Antig. p. 724, sq.). On the general 
subject of this article consult Eschenberg’s Clas- 
sical Manual, § Roman Antiquities, Wiley and 
Putnam, Londoa, 1844; Ruperti’s Handbuch des 
Rimisch. Alterthiimer, Hanover, 1841—a very 
accurate and comprehensive manual, in two vo- 
lumes, 8vo.; Maillott and Martin, Recherches 
sur les Costumes, les Meters, &c. des Anciens 
Peupiles. — The first volume exhibits in detail the 
costume, mavners, &c. of the Romans down to 
the last emperors of Constantinople. The engray- 
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ings are taken from medals and monuments. 
Those who wish to study the morals of the Ro- 
mans will find aid in Ruperti (wt supra, 2 Ab- 
theil, p. 258, sq.); see also J. K. Unger, Sztten 
und Gebrauche der Rimer, Wien, 1805; see also 
Arnold’s History of Rome. Much information 
may be found by the English reader, on the state 
of manners in the first centuries after Christ, 
in the following fictions—Lockhart’s Valerius ; 
Bulwer’s Pompeii; Ware's Palmyra; and in 
Milman’s History of Christianity.—J. R. B. 

ROMANS, THE EPISTLE TO THE. 
This epistle claims our interest more than the other 
didactic epistles of the Apostle Paul, because it is 
more systematic, and because it explains espe- 
cially that truth which became subsequently the 
principle of the reformation, viz., righteousness 
through faith. Melanchthon was so fond of this 
epistle that he made it the subject of constant 
lectures, and twice copied it out with his own 
hand, just as Demosthenes copied Thucydides 
(comp. Strobel’s Litterargeschichte der loct Theo- 
jogict des Melanchthon, p. 13): in these lectures 
he explained the leading dogmatical and ethical 
ideas, z.e. the loct Theologici, which, at a later 
period, gave rise to the dogmatical work bearing 
this title. 

At the period when the apostle wrote the Epistle 
fo the Romans, he had passed through a life full 
of experience. About four years after the composi- 
tion of this letter Paul calls himself MpeaBurns, 
*the aged’ (Philemon, ver. 9). Paul was at this 
time between fifty and sixty years old. After 
having spent two-years and a half at Ephesus, he 
planned a journey to Macedonia, Achaia, Jeru 
salem, and Rome (Acts xix. 21). Having spent 
about three months in travelling, he arrived at 
Corinth, where le remained three months (Acts 
xx. 2); and during this second abode at Corinth he 
wrote the Epistle to the Romans (comp. 1 Cor. 
xvi. I—3, and 2 Cor. ix. with Rom. xv. 25). 
Paul dispatched this letter by a Corinthian 
woman, who was just then travelling to Rome 


(xvi. 1), and sent greetings from an inhabitant of 


Corinth (xvi. 23; comp. 1 Cor. i. 14). 

The data in the life of the apostle depend upon 
the year in which his conversion took place. Con- 
sequently we must have a settled opinion con- 
cerning the date of this event before we speak 
about the date of the Epistle to the Romans. 
The opinions of the learned fluctuate concerning 
the date of the conversion: some think that this 
event took place as early as a.p. 31 or 41; but it 
is by far more probable that the epistle was 
written about the year 58 or 59. The congrega- 
tion of Christians at Rome was formed at a very 
early period, but its founder is unknown. Paul 
himself mentions two distinguished teachers at 
Rome, who were converted earlier than himself. 
According to Rom. i. 8, the Roman congrega- 
tion had then attained considerable celebrity, as 
their faith was spoken of throughout the whole 
world. From chap. xvi. we learn that there were 
a cousiderable number of Christian teachers at 
‘Rome; from which we infer that the congregation 
had existed there for some time; and it is most 
likely that the Jews at Rome were first converted 
to “Christianity. Under Augustus there were so 
many Jews at Rome, that this emperor appointed 
for them quarters beyond the Tiber. These Jews 
consisted mostly of freelmen, whom Pompey had 
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carried to Rome as slaves: some of the early 
Christians at Rome followed mercantile pursuits. 
_ At the time when this epistle was written, there 
were also Gentile Christians in the Roman church; 
and from passages like xi. 13; xv. 16; 1.7 and 
18, we learn that the Gentile Christians were then 
mere numerous than the converted Jews. It is 
well known that in those times many heathens 
embraced Judaism (Tacitus, Annal. xv. 44; 
Juvenal, Sat. xiv. 96). These converts to 
Judaism were mostly women. Such proselytes 
formed at that period the point of coalescence for 
the conversion of the Gentiles. Among the converts 
from Judaism to Christianity, there existed in the 
days of Paul two parties. The congregated 
apostles had decreed, according to Acts xv., that 
the converts from paganism were not bound to 
keep the ritual laws of Moses. There were, how- 
ever, many converts from Judaism who were dis- 
inclined to renounce the authority of the Mosaic 
law, and appealed erroneously to the authority ot 
James (Gal. ii. 9; comp. Acts xxi. 25): they 
claimed also the authority of Peter in thei 
favour. Such converts from Judaism, mentioned 
in the other epistles, who continued to observe 
the ritual laws of Moses, were not prevalent in 
Rome: however, Dr. Baur of Tiibingen sup- 
poses that. this Ebionitic tendency prevailed at 
that time in all Christian congregations, Rome 
not excepted. He thinks that the converts 
from Judaism were then more numerous than the 
Gentile Christians, and that all_were compelled 
to submit to the Judaizing opinions of the ma- 
jority (comp. Baur’s Abhandlung iiber Zweck 
und Veranlassung des Romerbriefs, in der Tii- 
binger Zeitschrift, 1836). However, we infer 
from the passages above quoted, that the Gentile 
Christians were much morenumerousat Rome than 
the converts from Judaism. ‘ Neander has also 
shown that the Judaizing tendency did not prevail 
in the Roman church (comp. Neander’s Pflan- 
zung der Christlichen Kirche, 3rd ed. p. 388). 
This opinion is confirmed by the circumstance, 
that, according to ch. xvi. Paul had many 
friends at Rome. Dr. Baur removes this objec- 
tion only by declaring ch. xvi. to be spurious. 
He appeals to ch. xiv. in order to prove that there 
were Kbionitic Christians at Rome: it appears, 
however, that the persons mentioned in ch. xiv. 
were by no means strictly Judaizing zealots, wish- 
ing to overrule the Gentile Christians, but, on the 
contrary, some scrupulous converts from Judaism, 
upon whom the Gentile Christians looked down 
contemptuously. There were, indeed, some dis- 
agreements between the converts from Judaism and 
the Gentile Christians in Rome. This is evident 
from ch. xv. 6—9, and xi. 17,18: these debates, 
however, were not of so obstinate a kind as among 
the Galatians ; otherwise the apostle could svarcely 
have praised the congregation at Rome as he does 
inch. i. 8and 12, and xv. 14. From ch. xvi. 17— 
20, we infer that the Judaizers had endeavoured 
to find admittance, but with little success. 

The opinions concerning the occasion and 
ossect of this letter, differ according to the va- 
rious suppositions of those who think that the 
object of the letter was supplied by the occasion, 
or the supposition that the apostle selected his 
subject only after an opportunity for writing was 
offered. In earlier times the latter opinion pre- 
vailed, as, for instance, in the writings of Thomas 
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i are pee brig Maris oe more 
imes the other opinion generally been 
advocated, as, for samelaeh, by Hug, Bichhorn, and 
Flatt. Many writers suppose that the debates 
mentioned in ch, xiv. and xv. called forth this 
epistle. Hug, therefore, is of opinion that the 
eme of the whole epistle is the following—Jews 
AND GENTILES HAVE EQUAL CLAIM TO THE 
Kinepom or Gop. According to Eichhorn, the 
Roman Jews being exasperated against the dis- 
ciples of Paul, endeavoured to demonstrate that 
Judaism was sufficient for the salvation of man- 
kind; consequently Eichhorn supposes that the 
lemics of St. Paul were not directed against 
udaizing converts to Christianity, as in the 
Epistle to the Galatians, but rather against Ju- 
daism itself. This opinion is also maintained by 
De Wette (Einleitung ins Neue Testament, 4th 
ed.§ 138). According to Credner (Einleitung. § 
141). the intention of the apostle was to render the 
Roman congregation favourably disposed before his 
arrival in the chief metropolis, and he therefore en- 
deavoured to show that the evil reports spread con- 
cerning himself by zealously Judaizing Christians 
were erroneous. This opinion is nearly related to 
that of Dr. Baur, who eipposes that the real object 
of this letter is mentioned only in ch. ix. to xi. 
According to Dr. Baur, the Judaizing zealots 
were displeased that by the instrumentality of 
Paul such numbers of Gentiles entered the king- 
dom of God, that the Jews ceased to appear as 
the Messianic people. Dr. Baur supposes that 
these Judaizers are more especially refuted in 
ch. ix. to xi., after it has been shown in the first 
eight chapters that it was in general incorrect to 
consider one people better than another, and that 
all had equal claims to be justified by faith. 
Against the opinion that the apostle, in writing 
the Epistle to the Romans, had this particular 
polemical aim, it has been justly observed by 
Riickert (in the second ed. of his Commentar.), 
Olshausen, and De Wette, that the apostle himself 
states that his epistle had a general scope. Paul 
says in the introduction that he had long enter- 
tained the wish of visiting the metropolis, in order 
to confirm the faith of the church, and to be himself 
comforted by that faith (ch. i. 12). Headds (i. 16), 
that he was prevented from preaching in the chief 
city by external obstacles only. He says that he 
had written to the Roman Christians in fulfil- 
ment of his vocation as apostle to the, Gentiles. 
The journey of Phabe to Rome seems to have 
been the external occasion of the epistle: Paul 
made use of this opportunity by sending the sum 
and substance of the Christian doctrine in writing, 
having been prevented from preaching in Rome. 
Paul had many friends in Rome who commu- 
nicated with him; cousequently he was the more 
induced to address the Romans, although he 
manifested some hesitation im doing so (xv. 15). 
These circumstances exercised some influence as 
well on the form as upon the contents of the 
letter; so that, for instance, its contents differ 
considerably from the Epistle to the Ephesians, 
although this also has a general scope. The 
especial bearings of the Epistle to the Romans are 
particularly manifest in ch. xiii. to xvi.; Paul 
shows to both Jews and Gentiles the giory of 
Christianity as being absolute religion, and he 
especially endeavours to confirm the faith of the 
converts from Judaism (iv.); Paul refers to the 
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circumstance that in Rome the number of Gen- 
tile Christians was much greater than that of the 
converted Jews, and he explains how this was 
consistent with the counsel of God. He endea- 
vours to re-establish peace between the contend- 
ing parties ; consequently he had to produce many 
arguments which might be converted into pole- 
mics (Polemik) against the Jews ; but it does by 
no means follow that such polemics were the 
chief aim of the apostle. 


Conrents oF rE EpisrLe To THE RomANs. 
—It belongs to the characteristic type of St. 
Paul's teaching to exhibit the Gospel in its his- 
torical relation to the human race. In the Epistle 
to the Romans, also, we find that peculiar cha- 
racter of St. Paul’s teaching, which induced 
Schelling to call St, Paul’s doctrine a philosophy 
of the history of man. The real purpose of the 
human race is in a sublime manner stated by St. 
Paul in his speech in Acts xvii. 26,27; and he 
shows at the same time how God had, by various 
historical means, promoted the attainment of his 
purpose. St. Paul exhibits the Old Testament dis- 
pensation under the form of an institution for the 
education of the whole human race, which should 
enable men to terminate their spiritual miuority, 
and become truly of age (Gal. iii. 24, and iv, 1-4), 
In the Epistle to the Romans also, the apost}e com- 
mences by describing the two great divisions of the 
human race, viz., those who underwent tlie pre- 
paratory spiritual education of the Jews, am those 
who did not undergo such a preparatory educa- 
tion. We find a similar division indicated by 
Christ himself (John x. 16), where he speaks. of 
one flock separated by hurdles. The chief aim of 
all nations, according to St. Paul, should be the 
dixaooivy evérioy Tod Oeod, righteousness before 
the face of God, or absolute realization of the 
moral law. According to St. Paul, the leathen 
also have their vdéuos, law, as well religious as 
moral internal revelation (Rom. i. 19, 32; ii. 15). 
The heathen have, however, not fulfilled that law 
which they kuew, and are in this respect like the 
Jews, who also disregarded their own law (ii.}. 
Both Jews and Gentiles are transgressors, or by 
the law separated from the grace and sonship of 
God (Rom. ii. 12; iii. 20); consequently if 
blessedness could only be obtained by fulfilling 
the demands of God, no man could be blessed. 
God, however, has gratuitously given rigliteous- 
ness aud blessedness to all who believe in Christ 
(iii. 21—31); the Old Testament also recog- 
nises the value of religious faith (iv.): thus we 
freely attain to peace and sonship of Goud pre- 
sently, and have before us still greater things, viz., 
the future development of the kingdom of God (y. 
1-11), The human race has gained in Christ much 
more than it lost in Adam (vy. 12, 21), This doe- 
trine by no means encourages sin (vi.): on the 
contrary, men who are conscious of divine grace 
fulfil the law much more energetically than they 
were able to do before having attained to this 
knowledge, because the law alone is even apt to 
sbarpen the appetite for sin, and leads finally to 
despair (vii.); but now we fulfil the law by means 
of that, new spirit which is given unto us, and the 
full development of our salvation is still before 
us (viii. 1-27). The sufferings of the present time 
cannot prevent this development, and must rather 
work for good to them whom God from eternity 
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has viewed as faithful believers; and nothing 
can separate such believers from the eternal love 
sf God (viii. 28-39). It causes pain to behold 
the Israelites themselves shut out from salvation ; 
but they themselves are the cause of this seclusion, 
because they wanted to attain salvation by their 
own resources and exertions, by their descent 
from Abraham, and by their fulfilment of the 
law: thus, however, the Jews have not obtained 
that salvation which God has freely offered under 
the sole condition of faith in Christ (ix.); the 
Jews have not entered upon the way of faith, 
therefore the Gentiles were preferred, which was 
predicted by the prophets. However, the Jewish 
race, as such, has not been rejected; some of 
them obtain salvation by a selection made not 
according to their works, but according to the 
grace of God. If some of the Jews are left to 
their own obduracy, even their temporary fall 
serves the plans of God, viz., the vocation of the 
Gentiles. After the mass of the Gentiles shall 
have entered in, the people of Israel also, in their 
collective capacity, shall be received into the 
church (xi.). 


ON THE AUTHENTICITY AND INTEGRITY OF 
THE HpistLe To THE Romans.—The authen- 
ticity of this epistle has never been questioned. 
The Epistle to the Romans is quoted as early as 
the first and second century by Clemens Romanus 
and Polycarp. Its integrity has lately been at- 
tacked by Dr. Baur, who pretends that chs. xv. 
and xvi. are spurious, but only, as we have ob- 
served above, because these chapters do not har- 
monise with his supposition, that the Christian 
church at Rome consisted of rigid Judaizers. 
Schmidt and Reiche consider the duxology at the 
conclusion of ch. xvi. not to be genuine. In this 
doxology the anacolouthical and unconnected 
style causes some surprise, and the whole has been 
deemed to be out of its place (ver. 26 and 27). We, 
however, observe, in reply to Schmidt and Reiche, 
that such defects of style may be easily explained 
from the circumstance, that the apostle hastened to 
the conclusion, but would be quite inexplicable in 
additions of a copyist who had time for calm con- 
sideration. The same words occur in different 
passages of the epistle, and it must be granted that 
such a fluctuation sometimes indicates an interpo- 
lation. In the Codex i., in most of the Codices 
Minusculi, as well as in Chrysostom, the words 
occur at the conclusion of ch. xiv. In the 


~ * 
Codices B.C.D.E., and in the Syrian transla- 
tion, this doxology occurs at the conclusion of 
ch. xvi. In Codex A it occurs in both places; 
whilst in-Codex D**, the words are wanting 
entirely, and they seem not to fit into either of 
the two places. If the doxology be put at the con- 
clusion of ch. xiv., Paul seems to promise to 
those Christians weak in faith, of whom he had 
spoken, a confirmation of their belief. But it 
seems unfit (unpassend) in this connection to call 
the Gospel an eternal mystery, and the doxology 
seems here to interrupt the connection between 
chs. xiv. and xv.; and at the conclusion of ch, xvi. 
it seems to be superfluous, since the blessing had 
been pronounced already in ver. 24. We, how- 
ever, say that this latter circumstance need not 
have preveuted the apostle from allowing his 
animated feelings to burst forth in a doxology, 
especially at the conclusion of an epistle which 
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treated amply on the mystery of redemption 
We find an analogous instance in Ephes. xxii}. 
27, where a doxology occurs after the mystery of 
salvation had been mentioned : we are therefore 
of opinion that the doxology, is rightly placed at 
the conclusion of ch, xvi., and that it was in some 
codices erroneously transposed to the conclusion 
of ch, xiv., because the copyist considered the 
blessing in xvi. 24 to be the real conclusion of the 
Epistle. In confirmation of this remark we ob- 
serve that the same codices in which the doxology 
occurs in ch. xvi. either omit the blessing alto- 
gether, or place it after the doxology. 


INTERPRETERS OF THE EPpisTLE TO THE 
Romans.—Chrysostom is the most important: 
among the fathers who attempted to interpret this 
epistle; he enters deeply, and with psychological 
acumen, into the thoughts of the apostle, and ex- 
pounds them with sublime animation. Among 
the reformers Calvin is distinguished by logical 
penetration and doctrinal depth. Beza is 
distinguished by his grammatical and critical 
knowledge. Since the period of rationalism the 
interest about this epistle has been revived by the 
Commentary of Tholuck, the first edition of 
which appeared in 1824. No other book of the 
New Testament has, since that period, been ex- 
pounded so frequently and so accurately. From 
1824 to 1844, there have been published as many 
as seventeen learned and critical commentaries 
on it; and, in addition to these, several practical 
expositions. In the Commentar von Riickert, 
2d ed., 1839, 2 vols., we find copious criticisms 
of the various interpretations, and a clear and 
pleasing, although not always carefully weighed, 
exposition. 

The Commentar von Fritzsche, 1836 to 1843, 
3 vols., exhibits a careful critique of the text, com- 
bined with philological explanation, but the true 
sense of the apostle has frequently been missed. 
The Commentar of Olshausen, 2nd ed., 1840, 
generally contains only the author's own exposi- 
tion, but presents a very pleasing development of 
the doctrinal contents. De Wette manifests on the 
whole a correct tact (3rd ed., 1841); however, his 
book is too comprehensive, so that the contents of 
the epistle do not make a clear impression. Lately 
there has been published in French also an inter- 
pretation of the Epistle to the Romans, worked out 
with much diligence and ingenuity, by Hugues 
Oltramare; the first part contains chs. i. to v. 
11, and was published at Geneva, 1843.—A. T. 

[The principal English works on tle Epistle to 
the Romans are—Willet, Hexapla, or a Stafold 
Comment on the Epistle to the Romans, 1611, 
Taylor's Paraphrase and Notes on the Epistle to 
the Romans, 1747; Jones, The Epistle to the 
Romans analyzed, from a development of the 
circumstances by which it was occasioned, 1801, 
Cox, Hore Romane, 1824 (translation with 
notes); Turner, Notes on the Epistle to the Ro- 
mans, New York, 1824 (exegetical, for the use of 
students) ; Terrot, The Epistle of Paul to the 
Romans, 1828 (Greek text, paraphrase, notes, 
and useful prolegomena). Stuart’s Commentary 
on the Epistle to the Romans, Andover, U.S., 
1832, is tmdoubtedly the greatest work on this 
Epistle which has been produced in the English 
language, and may be regarded as next in ime 
portance to the admirable Commentary by tha 


- 


writer of the above article (Dr. Tholuck), a 

translation of which, by the Rev. R. Menzies, has 

been given in the Edinburgh Biblical Cabinet.— 
Ep. 

ROME, the famous capital of. the- Werte 

Worlt;-and’ the pre ‘Po 

stands on the river Tiber, about fifteen miles from 


its mouth, inthe plain of what is now called the 
Campagna (Felix illa Campania, Pliny, Hist. 


Nat. iii. 6), in lat. 41° 54° N., long. 12° 28/ E. 
The country around the city is not a plain, but a 
sort of undulating table-land, crossed by hills, ~ 
while it sinks narshe 
of Maremma, which coast the Mediterranean, 
In ancient geography the country, in the midst of 
which Rome lay, was termed Latium, which, in 
the earliest times, comprised within a space 
of about four _ ical square miles the 
country lying between the Tiber and the Numi- 
cius, extending from the Alban Hills to the sea, 
having for its chief city Laurentum. Here, on the 
Palatine Hill, was the city of Rome founded by _ 
Romulus and Remus, grandsons of Numitor, and 
sons of Rhea Sylvia, to whom, as the originators 
of the city, mythology ascribed a divine parent- 
age. The origin of the term Rome is in dispute. 
Some derive it from the Greek ‘Péuy, ‘strength, 
considering that this name was given to the place 
as being a fortress. Cicero (De Repub. ii. 7) 
says the name was taken from that of its founder 
Romulus. At first the city had three gates, ac- 
cording to a sacred usage. Founded on the 
Palatine Hill, it was extended, by degrees, so as 
to take in six other hills, at the foot of which ran 
deep valleys that, in early times, were in part 
overflowed with water, while the hill-sides were 
covered with trees. In the course of the many 
years during which Rome was acquiring to 
herself the empire of the world, the city under- 
went great, numerous, and important changes. 
Under its first kings it must have presented a 
very different aspect from what it did after it 
had been beaatified by Tarquin. The destruc- 
tion of the city by the Gauls (u.c. 365) cansed 
a thorough alteration in it; nor could the troubled 
times which ensued, have been favourable to its 
being well restored. It was not till riches and 
artistic skill came into the city on the conquest 
of Philip of Macedon, and Antiochus of Syria 
(u.c. 565), that there arose in Rome large hand- 
some stone houses. The capture of Corinth con- 
duced much tv the adorning of the city: many fine 
specimens of art being transferred from thence to 
the abode of the conquerors. And so, as the power 
of Rome extended over the world, and her chief 
citizens went into the colonies to enrich themselves, 
did the master-pieces of Grecian art flow towards 
the capital, together with some of the taste and skill 
to which they owed their birth, Augustus, however, 
it was, who did most for embellishing the capital 
of the world, though there may be some sacrifice 
of truth in the pointed saying, that he found 
Rome built of brick, and left it marble. Subse- 
quent emperors followed his example, till the 
place became the greatest repository of _architec- 
tural, pictorial, arid” scalptaral skill, that the 
world has ever seen; @ result to which even 
Nero’s incendiarism indirectly conduced, as_af- 
Se a eeaaae far tae oes hace enn 
under the higher scientific influences of the times, 
The site ‘occupied by modern Rome is not pre- 


the south-west tothe marshes in 
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cisely the same as that which was at any period co- 
vered by the ancient city: the change of locality 
being towards the north-west, the city has par- 
tially retired from the celebrated, hills. About 
two-thirds of the area within the walls (traced by 


t residence of the Pope, Aurelian) are now desolate, consisting of ruins, 


gardens, and fields, with some churches, con- 
vents, and other scattered habitations. Origin- 
ally the city was a square mile in circumference, 
In the time of Pliny the walls were nearly twenty 
miles in circuit; now, they are from fourteen 
to fifteen miles round. Its original gates, three 

number, had increased in the time of the elder 
Pliny to thirty-seven. Modern Rome has six- 
teen gates, some of which are, however, built up. 
Thirty-one great roads centered in Rome, which, 


issuing from the Forum, traversed Italy, ran 
through the provinces, and were terminated only 


by the boundary of the empire. As a starting 
point a gilt pillar (Milliarium Aureum) was set 
up by Augustus in the middle of the Farum. 
This curious monument, from which distances were 
reckoned, was discovered in 1823. Eight prim- 
cipal bridges led over the Tiber; of these three 
are still relics. The four districts into which 
Rome was divided in early times, Augustus 
increased to fourteen. Large open spaces were 
set apart in the city, called Campi, for as- 
semblies of the people and martial exercises, as 
well as for games. Of nineteen which are men- 
tioned, the Campus Martius was the principal. 
It was near the Tiber, whence it was called 
Tiberinus. The epithet Martius was derived 
from the plain being consecrated to Mars, the god 
of war. In the later ages it was surrounded 
by several magnificent structures, and porticos 
were erected, under which, in bad weather, the 
citizens could go through their usual exercises. 
It was also adorned with statues and arches. 
The name of Fora was given to places where 
the people assembled for the transaction of busi- 
ness. The Fora were of two kinds—fora venalia, 
‘markets ;’ fora civilia, ‘ law courts,’ &c. Until 
the time of Julius Cesar there was but one of the 
latter kind, termed by way of distinction Foram 
Romanum, or simply Forum. It lay between 
the Capitoline and Palatine Hills; it was eight 
hundred feet wide, and adorned on all sides with 
porticos, shops, and other edifices, on the erection 
of which large sums had been expended, and the 
appearance of which was very imposing, especi- 
ally as it was much enhanced by numerous sta- 
tues. In the centre of the Forum was the plain 
called the Curtian Lake, where Curtius is said to 
have cast himself into a chasm or gulf, which 
closed on him, aud so he saved his country. On 
one side were the elevated seats or sugyestus, a 
sort of pulpits from which magistrates and orators 
addressed the people—usually called Rostra, be- 
canse adorned with the beaks of ships which had 
been taken in a sea-fight from the inhabitants of 
Antium, Near by was the part of the Forum 
called the Comitium, where were held the assem- 
blies of the people called Comitia Curiata. The 
celebrated temple, bearing the name of Capitol 


_(of which there remain only a few vestiges), st oot 


on the Capitoline Hill, the highest of the seven ; 
it was square in form, each side extending about 
two hundred feet, and the ascent to it was by a 
flight of one hundred steps. It was one of the oldest, 
largest, and grandest edifices inthe city. Founded 
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by Tarquinius Priscus, it was at several times 
enlarged and embellished. Its gates were of 
brass, and it was adorned with costly gildings ; 
whence it is termed ‘ golden’ and ‘glittering,’ 
aurea, fulgens. It enclosed three structures, the 
temple of Jupiter Capitolinus in the centre, the 
temple of Minerva ou the right, and the temple 
of Juno on the left. The Capitol also compre- 
hended some minor temples or chapels, and the 
Casa Romuli, or cottage of Romulus, covered 
with straw. Near the ascent to the Capitol was 
the asylum [Cirres or Reruge]. We also 
mention the Basilice, since some of them were 
afterwards turned to the pnrposes of Christian 
worship. They were originally buildings of great 
splendour, being appropriated to meetings of the 
senate, and to judicial purposes. Here coun- 
sellors received their clients, and baukers trans- 
acted their business. The earliest churches, bear- 
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ing the name of Basilice, were erected under Con 
stantine. He gave his own palace on the Cazlian 
Hill as a site for a Christian temple. Next in 
antiquity was the church of St. Peter, on the 
Vatican Hill, built a.p. 324, on the site and with 
the ruins of temples consecrated to Apollo ana 
Mars. It stood about twelve centuries, at the 
end of which it was superseded by the modern 
church bearing the same name. The Circi were 
buildings obloug in shape, used for public games, 
races, and beast-fights. The Theatra were edifices 
designed for dramatic exhibitions; the Amphi- 
theatra (double theatres, buildings in an oval 
form) served for gladiatorial shows and the fight- 
ing of wild animals. That which was erected by 
the Emperor Titus, and of which there still exists 
a splendid ruin, was cabled the Coliseum, from a 
colossal statue of Nero that stood near it. With 
an excess of luxury, perfumed liquids were con- 
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veyed in secret tubes round these immense struc- 
tures, and diffused over the spectators, sometimes 
from the statues which adorned the interior. In 
the arena which formed the centre of the amphi- 
theatres, the early Christians often endured mar- 
tyrdom by being exposed to ravenous beasts. 

Tke connection of the Romans with Palestine 
caused Jews to settle at Rome in considerable 
numbers. On one occasion, in the reign of Tibe- 
rius, when the Jews were banished from the city 
by the emperor, for the misconduct of some mem- 
bers of their body, not fewer than four thousand 
enlisted in the Roman army which was then sta- 
tioned in Sardinia (Sueton. T%b. 36; Joseph. Antig. 
xviii. 8, 4). These appear to have been emanci- 
pated descendants of those Jews whom Pompey 
had taken prisoners in Judea, and brought captive 
to Rome (Philo, De Leg. ad Cat.. p.1014). From 


Philo also it appears that the Jews in Rome were: 


allowed the free use of their national worship, and 
generally the observance of their ancestral cus- 
toms. Then, as now, the Jews lived in a part of 
the city appropriated to themselves (Joseph. Antig. 
xiv. 10. 8), where with a zeal for which the na- 
tion had been some time distinguished, they ap- 
plied themselves with success to proselytising (Dion 
Cass. xxxvii. 17). They appear, however, to 
have been a restless colony; for when, after their 
expulsion under Tiberius, numbers had returned 
to Rome, they were again expelled from the 
city by Claudius (Suet. Olaud. 25). The 
Roman biographer does not give the date of this 
event, but Orosius (vii. 6) mentions the ninth 
year of that emperor's reign (a.p. 50). The pre- 
cise occasion of this expulsion history does not 
afford us the means of determining. The words of 
Suetonius are, ‘ Judeos, impulsore Chresto, assi- 
due tumultuantes, Roma expulit’—‘ He expelled 
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from Rome the Jews continually raising distur- 
bances under the impulse of Chrestos.’ The 
cause here assigned for their expulsion is, that they 
raised disturbances, an allegation which, at first 
View, does not seem to point to a religious, still 
less to a Christian, influence. And yet we must 
remember that the words bear the colouring of 
the mind of a heathen historian, who might easily 
be led to regard activity for the diffusion of Chris- 
tian truth, and the debates to which that activity 
necessarily Jed, as a noxious disturbance of the 
peace of society. The Epicurean view of 
life could scarcely avoid describing religious 
agitations by terms ordinarily appropriated to 
martial pursuits. It must equally be borne in 
mind that the diffusion of the Gospel in Rome— 
then the very centre and citadel of idolatry—was 
no holiday task, but would call forth on the part 
of the disciples all the fiery energy of the Jewish 
character, and on the part of the Pagans all the 
vehemence of passion which ensues from pride, 
arrogance, and hatred. Had the ordinary name 
of our Lord been employed by Suetonius, we 
should, for ourselves, have found little difficulty 
in understanding the words as intended to be ap- 
plied to Jewish Christians. But the biographer 
uses the word Chrestus. The ws is a mere Latin 
termination; but what are we to make of the root 
of the word, Chrest for Christ? Yet the change 
is in only one vowel, and Chrest might easily be 
used for Christ, by a Pagan writer. A slight 
difference in the pronunciation of the word as 
vocalised by a Roman and a Jew, would easily 
cause the error. And we know that the Romans 
often did make the mispronunciation, calling 
Christ Chrest (Tertull. Apol. c. 3; Lactant. 
Inst. iv. 17; Just. Mart. Apol. c.2). The point is 
important, and we therefore give a few details, 
the rather that Lardner has, under Claudius (vol. 
i., 259), left the question undetermined. Now 
in Tacitus (Annet. xy. 44) Jesus is unquestion- 
ably called Chrest (quos per flagitia invisos vul- 
gus Christianos appellabat. Auctor nominis ejus 
Chrestus) in a passage where his followers are 
termed Christians. Lucian too, in his Philopa- 
tris, so designates our Lord, playing on the word 
Xpnords, which, in Greek, signifies ‘good :’ these 
are his words: ef rixo1 ye Xpnotds Kal ev eOvect, 
k.T-A., ‘since a Chrest (a good man) is found 
among the Gentiles also. And Terfullian (ut 
supra) treats the difference as a case of ignorant 
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mispronunciation : ‘ Christianus perperim Chres- 
tiapus pronunciatur a vobis, nam nominis certa est 


notitia penes vos.’ The mistake may have been the 
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more readily introduced from the fact that, while 
Christ was a foreign word, Chrest was customary : 
lips therefore that had been used to Chrest would 
rather continue the sound than change the vo- 
calisation. The term Chrest occurs on inscrip- 
tions (Heumann, Sylloge Diss., i. 536), and 
epigrams in which the name appears may be 
found in Martial (vii. 55; ix. 28). In the same 
author (xi. 91.) a diminutive from the word, 
namely Chrestillus, may be found. The word 
assumed also a feminine form, Chresta, as found 
in an ancient inscription— ‘ 
‘ Hoe, virtus, fatigue decus et amabile nomen, 
Dote pudicitiz, celebrata laboribus actis 
Vite, Chresta jacet condita nunc tumulo. 


We subjoin a few lines from Martial (vii. 55): 

Nulli munera, Chreste, si remittis, 

Nee nobis dederis, remiserisque, 

Credam te satis esse libefalem. 
There can therefore be little risk in assertmg 
that Suetonius intended to indicate Jesus Christ 
by Chrestus; and we have already seen that 
the terms which he employs to describe the 
cause of the expulsion, though peculiar, are not 
irreconcilable with a reference on the part of the 
writer to Christians. The terms which Suetonids: 
employs are accounted for, though they may not 
be altogether justified by those passages in the Acts 
of the Apostles, in which the collision between 
the Jews who had become Christians, and those 
who adhered to the national faith, is found to 
have occasioned serious distarbances (Kuinoel, 
Acts xviii. 2; Rorsal, De Christo per errorem in 
Chrest. Comm., Groning. 1717). This interpreta- 
tion is confirmed by the fact that a Christian 
church, consisting of Jews, Proselytes, and Pa- 
gan Romans, had at an early period been formed 
in Rome, as is evident from the Epistle of Paul 
to the Romans; which Christian community must 
haye been in existence a long time when Paul 
wrote (about A.D. 59) that epistle (see Rom. i. 8- 
13); and Meyer (Commentar der Brief an die 
Romer Einleit., § 2) is of opinion that the found- 
ations of the Church in Rome may have been 
laid even during the lifetime of our Lord. It is 
also worthy of notice that Luke, in the book of 
Acts (xviii. 2), when speaking of the decree of 
Claudius as a banishment of all the Jews from 
Rome, adverts to the fact as a reason why two 
Christians, Aquila and Priscilla, whom we know 
(Rom. xvi. 3) to have been members of the Ro- 
man church, had. lately come from Italy: these 
the apostle found on his arrival at Corinth in the 
year a.p. 51. Both Suetonius and Luke, in 
mentioning the expulsion of the Jews, seem to 
have used the official term employed in the de- 
cree; the Jews were known to the Roman magis- 
trate; and Christians, as being at first Jewish 
converts, would be confounded under the genera] 
name of Jews; but that the Christians as well as 
the Jews strictly so called were banished by Clau- 
dius appears certain from the book of Acts; and, 
independently of this evidence, seems very pro- 
bable, from the other authorities of which men- 
tion has been made. 

The question, Who founded the church at 
Rome? is one of some interest as between Catholic 
and Protestant. The former assigns the honour 
to Peter, and on this grounds av argument in 
favour of the claims of the papacy. There is, 


hewever, no sufficient reason for believing that. 


Peter was ever even so much as withiu the walls 
of Rome. But we have no intention of en- 
tering here on that disputed point, and content 
ourselves with referring the reader to the most 
recent work on the subject which has come to our 
knowledge, in which he will find the argument 
well and leamedly handled (D. J. Ellendorf, 
Ist Petrus in Rom und Bischof der Rimischen 
Kirche gewesen? Darmstadt, 1843). 

Rome, as being their tyrannical mistress, was 
an object of special hatred to the Jews, who 
therefore denominated her by the name of Baby- 
Jon—the state in whose dominions they had en- 
dured a long and heavy servitude (Schéttgen, 
Hor. Heb. i. p. 1125; Eisenmenger, Entdeckt 
Judenth. i. 1800). Accordingly, Rome, under 
the name of Babylon, is set forth in the Apoca- 
lypse (xiv. 8; xvi. 195 xvii. 5; xviii. 2) as the 
centre and representative of heathenism; while 
Jerusalem appears as the symbol of Judaism, 
In ch. xvii. 9 allusion is clearly made to the Sep- 
ticollis, the seven-hilled city—‘ seven mountains 
on which the woman sitteth.’ The description of 
this woman, in whom the profligacy of Rome is 
vividly personified, may be seen in ch. xvii. of 
The Revelation. In ch. xiii. Rome is pictured 
as a huge unnatural beast, whose name or uum- 
ber ‘is the number of a man, and his number is 
xtor,’ not improbably Aatives, Latin, Roman, 
This beast has been most variously interpreted. 
The several theories serve scarcely more than to 
display the ingenuity or the bigotry of their ori- 
ginators, and to destroy each other. Miinter 
(De oceulio Urbis Rome nomine, Hafn. 1811,) 
thinks there is a reference to the secret name of 
Rome, the disclosure of which, it was thought, 
would be destructive to the state (Plin. Hist. Nat, 
iii. 9; Macrob. Sat. iii.5; Plutarch, Quest. Rom. 
c.61; Serv. ad Zin. ii. 293). Pliny’s words oceur 
in the midst of a long and picturesque account of 
Italy. Coming in the course of it to speak of 
Rome, he says, ‘the uttering of whose other name 
is accounted impious, and when it had been 
spoken by Valerius Soranus, who immediately 
suffered the penalty, it was blotted out with a 
faith no less excellent than beneficial.’ He then 
proceeds to speak of the rites observed on the Ist 
of January, in connection with this belief, in 
honour of Diva Angerona, whose image appeared 
with her mouth bound and sealed up. This mys- 
tic name tradition reports to have been Valencia, 

The most recent view of the name of the 
beast, from the pen of a Christian writer, we 
find in Hyponoia, or Thoughts on a Spiri- 
tual Understanding of the Apocalypse, Loudon, 
1844. ‘The number in question (666) is ex- 
pressed in Greek by three letters of the alpha- 
Het; x, six hundred; &, sixty; o7, six. Let us 
suppose these letters to be the initials of certain 
names, as it was common with the ancients in 
their inscriptions upon coins, medals, monuments, 
&c., to indicate names of distinguished charac- 
ters by initial letters, and sometimes by an addi- 
tional letter, where the initial might be considered 
insufficient, as C. Caius, Cn. Cneus. The Greek 
letter x (ch) is the initial of Xpords (Christ); the 
letter ¢ is the initial of EVAov (wood or tree); some- 
times figuratively put in the New Testament 
for the Cross; and in the Revelation applied to 
the tree of life, the spiritual cross, The last letter 


sis equivalent to glade, at whabherans a 
Mic tewnitalottheeod Satanas, Satan, or 
adversary, ‘Taking the two fst names tn the 
genitive, and the last iu the nominative, we hare 
the following appellation, name, or ttle : ov 
Maev caravas, “the adversary of the cross of 
Christ,” a character corresponding with that of cer 
tain enemies of the trath, described by Paul, Phil, 
Hii 19? The spiritual hy ponola or underthought 
embodied iu this the author thus states: * Any doc- 
trine tending to represent the jutervention of a 
divine propitiation as wanecessary, or militating 
with a belief and trust in the vicarious sacrifice 
of Jesus, as the only hope of salvation, nyeast be 
an adversary of the cross of Christ; of this cha 
racter we consider every procs of selfnight 
eousness,” Ke, (See Ansald, De Romana Tutedar 
Deor. evocatione, Brix, 1748; Plin, Hist. Nat ni 
9; Cellar, Rolf i, p. 632, sq-;- Mannert. Geog 

ix, 1. S81, sq.3 Sachse, Verswok etn Hist, Ti 
Beschreibh- won Rom, Hannoy. 1812; Nilscher 
De Chresto eujus meniion. “cit Suet, Lips. , 
also _Emesti and Wolf, ad Suevon.; Eichhorr 
Comm. in Apocal. p. 104, sq-)<— 
ROOF. [Houss] — 
ROOM. [Houss.] 
ROSE. [Ruonon.] 


ROSH (t'N7 and LY) occurs in several places 
of the Old Testament, The word is thought or- 
ginally to siguify ‘poison,’ and is therefore sup- 
posed to indicate a poisonous plant. But this has 
not yet been ascertained, Celsius begins his article 
on Rosh by stating that ‘Aben Kara andthe 
Rabbins observe, that the word js written with 
a veaw in Deut. xxx. 32, and with an elepa 
in all the other places, but incorrectly, ac- 
cording to J. Gousset’ It is sometines trans- 
lated gadl, sometimes ditier or ditterness, bat is 
generally considered to signify some plant. This 
we may infer from its being frequently men- 
tioned aloug with Jea@nek or *wormwood,’ as in 
Deut. xxix. 18, ‘lest there should be among you 
a root that beareth gad? (vesh) and wonrnwood 
(laanah); so also in Jen ix, 153 xxii, 15; and 
im Lament, iii, 19, ‘ Remembering mine alliction 
and my misery, the wormwoed and the gail.’ 
That it was a berry-bearing plant, has been in- 
ferred from Deut. xxxii, $2, * For their vine is 
of the vine of Sodom, and their grapes are 
grapes of gall (yesh), their clusters are bitter’ 
In Jer, viii, 14, ‘water of gall’ Gosh), is 
mentioned ; which may be elther the expressed 
juice of the fruit er of the plant, or a bitter ins 
fusion made from it: faque Rosch dicantar, 
quia sunt sueeus herb, quam Rosch appellant.’ 
That it was a plant is very evident from Hosea 
x. 4, where it is said > their judgment springeth up 
as hemlock (rosk) in the furrows of the fields 
Here we observe that rash is translated hemlock 
in the Auth, Vers, as it is also in Amos vi, 12, 
* For ye have turned judgment into gall (leaner, 
‘ wormwood*), and the fruit of righteousness inte 
hemlock (rosh).’ Rae ha 

Though resh is generally acknowledged te 
indicate some plant, yet a variety of opinions 
have been entertained respecting its identitica- 
tion: some, as the Auth. Vers, in Hosea x, 4, 
aud Amds vi, 12, consider cieuta or hemlock to 
be the plant intended, Tremellius adopts this 


as the meaning of rosh in all the passages, and ia 


ROSH. 
followed by Celsius (Hierobot ii, 49). The 
etcuta of the Romans, the xéveiov of the Greeks, 
is generally acknowlelged to have been what we 
now call hemlock, the conium maculatum of 
botanists. There can be no doubt of its poison- 
ous nature, ‘Cieuta venenum est publica Athe- 
niensium pena invisa’ (Pliny, Hist. Nat. xxv. 
13). There is, however, little or no proof adduced 
that rosh is hemlock. Celsius quotes the descrip- 
tion of Livnzus in support of its growing in the 
furrows of fields, ‘ Frequens per Europam in rude- 
ratis, juxta pagos, urbes, in sepibus, aggeribus, 
agris. But it does not appear to be so common 
in Syria. Celsius, however, adduces Ben Melech, 
the most learned of Rabbins, as being of opinion 
that rosh was coniwm or hemlock : ‘ Aque Rosch, 
peor ee toxicum. Herba est, cujus suc- 
eum bi um porrigunt illi, quem interimere 
ba : parnpay q 

But there does not appear any necessity for our 
considering rosh to have been more poisonous 
than dzanah or wormiood, with which it is asso- 
ciated so frequently- as to appear like a pro- 
verbial expression (Deut. xxix. 18; Jer. ix. 15; 
wail. 15; Lam. iii. 19; Amos vi. 12). Some 
have erroneously translated it wormwood, from 
which it is sufficiently distinguished in the above 
passages. The Sept. translators render it agrostis, 
intending some species of grass. Hence some have 
concluded that it must be loliwn temulentum, 
or darnel, the zizanium of the ancients, which 
is remarkable among grasses for its poisonous 
and intoxicating properties. It is, however, rather 
sweetish in taste, and its seeds being intermixed 
with corn, are sometimes made into bread, It is 
well known to grow in corn-fields, and would 
therefore suit the passage of Hosea ; but it has not 
a berry-like fruit, nor would it yield any juice: 
the jnfusion in water, however, might be so under- 
stood, though it would not be very bitter or dis- 
agreeable in taste. Some have in consequence 
thought that some of the solaneaw or luride of 
Linnzus might be intended by the word rosh, 
These are remarkable for their narcotic properties, 
though not particularly bitter ; some of them have 
berried fruits, as the belladonna, which, however, 
is not indigenous in Palestine; but solanun ni- 
grum, common nightshade, a small herbaceous 
plant, is common in fields and road-sides from 
Europe to India, and is narcotic like the others, 
The henbane is auother plant of this family, 
which is possessed of powerful narcotic pro- 
perties, and has been used in medicine froin early 
times, both by the Greeks and Asiatics. But 
no proof appears in favour of any of this tribe, 
and their sensible properties are not so remark- 
ably disagreeable as to have led to their being 
employed in what appears to be a proverbial ex- 
pression. Hiller, in his Hierophyticon (ii. 54), 
adduces the centawry as a bitter plant, which: cor- 
responds with much of what is required. Two 
kinds of centaury, the larger and smaller, and 
both conspicuous for their bitterness, were known 
to the ancients. The latter, the Erythr@a cen- 
taurium, is one of the family of gentians, and 
still continues to be employed as a medicine on 
account of its vitter and tonic properties. ‘ Hoc 
centaurium inquit Plin. xxv. c. 6, nostri fel 
terre vocant, propter amaritudinem summam. Ea 
‘non tadici tanfum inest, sed totam inficit plantam : 
‘ideo et Germanis erd-gall et Hispanis Hiel de 
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tierra, et Gallis fiel de terre vocitatur.’ We 
may also mention that an old name of this 
céntaury was ‘ Rha capitatum.’ From the ex- 
treme bitterness of taste, from growing in fields, 
and being a native of warm countries, some 
plant like centawry, and of the tribe of gentians, 
might answer all the passages in which rosh 
is mentioned, with the exception of that (Deut. 
xxxil, 32) where it is supposed to haye a berried 
fruit. Dr, Harris, quoting Blaney on Jerem. viii, 
14, says, ‘In Ps, Ixix, 21, which is justly con- 
sidered as a prophecy of our Saviour’s sufferings, 
it is said, “ they gave me YN to eat,” which the ' 
Sept. have rendered yxoAjy, gall. And accord- 
ingly it is recorded in the history, Matt. xxvii. 
34, “ They gave him vinegar to drink, mingled 
with gall,” dos werd xoAjs. But in the parallel 
passage (Mark xv. 23) it is said to be “wine 
mingled with myrrh,” a very bitter ingredient. 
From whence I am induced to think that yoAq, and 
perhaps WN, may be used as a general name 
for whatever is exceedingly bitter; and, conse- 
quently, when the sense requires, it may be put 
specially for any bitter herb or plant, the infusion 
of which may be called WN 1, “ Aqua 
Rosch.” ‘"—J. F. R. 

ROTHEYM, written also Rorem (OF), oc- 
curs in four passages of the Old Testament, in 
all of which it is translated juniper in the Auth. 
Vers., though it is now considered very clear that 
a kind of broom is intended. Celsius remarks 
that the Sept. translators seem to have been un- 
acquainted with the meaning of the word, as in 
oue passage they introduce it in Greek letters as 
Pada, &c., in another as meauing burning char- 
coal, and in a third as roots of woods. Some 
who have perceived that some plant was intended, . 
have doubted about the genus, translating it 
oak and terebinth, bat more frequently juniper. 
The last has been the most generally adopted 
in modern versions; but travellers in the East 
have met with a plant or plants, which by 
the Arabs is called retem, ratum, rehtem, and 
retem, varying a little perhaps in different dis- 
tricts; the variations being probably owing to 
the modes of spelling adopted by different authors. 
In the Arabic works on Materia Medica we have 


the same word we )y retem, signifying a kind 
of broom, and which, according to Celsius, is so 


named from ey» ligando. The Moors, no 


doubt, carried the word into Spain, as retama is 
there applied to a species of genista or broom, 
In Loudon’s Encyclopedia of Plants it is named 
spartium monospermum, ox white single-seeded 
broom, and is described as a very handsome 
shrub, remarkable for its numerous snow-white 
flowers. Osbeck remarks that it grows like willow- 
bushes along the shores of Spain, as far as the 
flying sands reach, where scarcely any other 
plant exists, except the ononis serpens, or creeping 
vestharrow. The use of this shrub is very great 
in stopping the sand, The leaves and young 
branches furnish delicious food for goats. Lt con- 
verts the most barren spot into a fine odoriferous 
garden by its flowers, which continue a long 
time. It seems to shelter hogs and goats against 
the scorching heat of the sun. The twigs are 
used for tying bundles; and all kinds of herbs 
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’ that are brought to market are fastened together 
with them. Forskal found it in Arabia, and 


Desfontaines in Barbary, on the sandy coast. 


a 


475. [Genista monosperma. ] 


The Spaniards call it Retama, from the Arabic 
name Retem. It is now ‘referred by all 
botanists to the genus Genista, and called 
G. monosperma. It is described by De Can- 
dolle as a branching and erect shrub, with 
slender, wandlike, flexible branches ; leaves com- 
paratively few, linear, oblong, pressed to the 
branches, pubescent ; inflorescence in few flowered 
lateral racemes; petals white, silky, nearly equal 
to one another; legumes oval, inflated, smooth, 
membranaceous, one to two seeded. It occurs 
on the sterile shores of Portugal, Spain, Barbary, 
and Egypt. It was found by Forskal at Suez, 
and named by him Genista Spartium? with 
retem as its Arabic name. Bové also found it 
at Suez, and again in different parts of Syria. 
Belon also mentions finding it in several places 
when travelling in the Kast. Burckhardt also fre- 
quently mentions the shrub vethem in the deserts 
to the south of Palestine, and he thought it to be 
the same plant as the Genista retem of Forskal. 
He states that whole plains are sometimes 
covered with this shrub, and that such places 
are favourite places of pasturage, as sheep are re- 
markably-fond of the pods. Lord Lindsay again, 
while travelling in the middle of the valleys of 
Mount Sinai, says, ‘The rattam, a species of 
broom, bearing a white flower, delicately streaked 
with purple, afforded me frequent shelter from 
the sun while in advance of the caravan.’ Mr. 
Kitto on this well observes, ‘ It is a remarkable, 
because undesigned, coincidence, that in travel- 
ling to the very same Mount of Horeb, the 
prophet Elijah rested, as did Lord Lindsay, 
under a rattam shrub,’ There can be no reason- 
able doubt, therefore, that the Hebrew rothem de- 
notes the same plant as the Arabic retem, though 
it has been rendered yunzper in the English, and 
several other translations, as in 1 Kings xix. 4; 
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‘but he (Elijah or Elias) himself went a day’s 
journey into the wilderness, and came and sat 
down under a juniper (rothem) tree,’ &c.; ‘And 
as he lay and slept under a juniper tree,’ 
&c. In the other passages the meaning is not so 
clear, and therefore different interpretations have 
been given. Thus, Job (xxx. 4) says of the half- 
famished people who despised him, ‘who cut up 
mallows by the bushes, and juniper (rothem) 
roots for their food.’ Though the broom root . 
may perhaps be more suitable for diet than the 
juniper, yet they are both too bitter and medicinal 
to be considered or used as nutritious, and, there- 
fore, some say, that ‘when weread that rotem roots 
were their food, we are to suppose a great deal 
more than the words express, namely, that their 
hunger was so violent, as not to refrain even 
from these roots,’ which were neither refreshing 
nor nourishing, Ursinus supposes, that instead of 
the roots of this broom, we are to understand a 
plant which grows upon these roots, as well as 
upon some other plants, and which is well known 
by the English name of broom-rape, the oro- 
banche of botanists. These are sometimes eaten. 
Thus Dioscorides (ii. 136) observes that the oro- 
banche, which grows from the roots of broom, 
was sometimes eaten raw, or boiled like asparagus. 
Celsius again suggests an amendment in the sen- 
tence, and thinks that we should understand it to 
mean that the broom roots were required for fuel, 
and not for food, as the Hebrew words signifying 
Juel and food, though very similar to each other, 
are very different in their derivation : ‘ Diverse 
igitur sunt voces Lachmam, panis eorum, et 
Lachmam, ad calefaciendum se, scriptione licet 
et literis atque punctis exacte conveniant ;’ and 
this sense is confirmed by some of the Talmudical 
writers, as R. Levi Ben Gerson, who commenting 
on this passage says : ‘ ut significet, ad calefacien- 
dum se ; quia opus habebant, quo calefierent, quod 
versarentur in locis frigidis, sine ullo perfugio.’ 
The broom is the only fuel procurable in many 
of these desert situations, as mentioned by several 
travellers. Thus Thevenot, ‘Puis nous nous 
reposimes en un lieu ow il y avoit un peu de 
genéts, car ils ne nous faisoient point reposer, 
qu’en des lieux ot il y eut de quoi briler, tant 
pour se chauffer, que pour faire cuire le cabvé 
et leur mafrouca.’ In Ps. cxx. 4, David ob- 
serves that the calumnies of his enemies were 
‘like arrows of the mighty, with coals of juniper’ 
(rothem). The broom, being, no doubt, very com- 
monly used as fuel in a country where it is 
abundant, and other plants scarce, might re- 
dily suggest itself in a comparison; but it is also 
described as sparkling, burning and crackling 
more vehemently than other wood.—J. F. R. 
RUBY. The word rendered ‘ruby’ in the 
Authorized Version (Job xxviii. 18; Prov. iii, 
15; vill. 11; xx. 15; xxxi. 10; Lam. iv. 7) is 
13°35 peninim, which appears rather to indicate 
‘pearls.’ The ruby is, however, generally sup- 
posed to be represented by the word 7333 Aad-kod, 
which occurs in Ezek. xxvii, 6, and Isa. liy. 12, 
where the Authorized Version renders it ‘agate.’ 
An Arabic word of similar sound (kadskadsat) 
signifies ‘ vivid redness ;’ and as the Hebrew word 
may be derived from a root of like significa- 
tion, it is inferred that it denotes the Oriental 
ruby, which is distinguished for its vivid red 
colour, and was regarded as the most valuable of 
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precious stones next after the diamond. This 
mode of identification, however, seems rather 
arious, The Greek translator of Ezek. xxvii. 
6, does not appear to have known what it meant, 
for he preserves the original word; and although 
the translator of Isa. liv, 12 has jasper (Yaoms), 
he is not regarded as any authority in such 
matters, when he stands alone. The ruby was 
doubtless known to the Hebrews; but it is by no 
means certain that Aad-kod was itsname. Some 
have supposed that the word MPN ek&dach, which 
from its etymology should signify a sparkling 
flaming gem, is to be regarded as a species of 
ruby. It occurs only in Isa. liv. 12; hence the 
Septuagint makes it a carbuncle, as does the Au- 
thorized Version. 

RUFUS (‘Pod¢gos). A person of this name was 
oue of the sons of Simon the Cyrenian, who was 
compelled to bear the cross of Christ (Mark xv. 
21): he is supposed to be the same with the Rufus 
te whom Paul, in writing to the Romans, sends his 
greeting in the remarkable words, ‘ Salute Rufus, 
chosen in the Lord, and his mother and mine’ 
(Rom. xvi. 13). The name is Roman; but the 
psan was probably of Hebrew origin. He is said 
to have been one of the seventy disciples, and 
eventually to have had charge of the church at 
Thebes. 

RUSH. [Acmon.] 

RUTH (nV; Sept. ‘Pot@), a Moabitish 
woman, brought, under peculiar circumstances, 
into intimate relation with the stock of Israel, 
aud whose history is given in one of the books of 
the sacred canon which bears her name. The 
narrative that brings her into the range of inspired 
story is constructed with idyllic simplicity and 
pathos, and forms a pleasant relief to the sombre 
and repulsive shades of the picture which the 
reader has just been contemplating in the later 
annals of the Judges. It is the domestic history 
of a family compelled, by the urgency of a famine, 
toabandon the land of Canaan, and seek an asylum 
in the territories of Moab.* Elimelech, the head 
of the emigrating household, dies in the land of 
his sojourn, where his two surviviug sons ‘ took 
them wives of the women of Moab; the name of 
the one was Orpah, and the name of the other 
Ruth.’ On the death of the sons, the widowed 

arent, resolving to return to her country and 
act the filial affection of the daughters-in-law 


* The period to which this famine is to be re- 
ferred is a greatly disputed point among commen- 
tators. The opinion of Usher, which assigns it to 
the age of Gideon, and which is a mean between 
the dates fixed upon by others, carries with it the 
greatest probability. The oppression of the Midi- 
anites, mentioned in Judg. vi. 3-6, which was pro- 
ductive of a famine, and from which Gideon was 
instrumental in delivering his people, wasted the 
land and destroyed its increase, ‘till thou come 
unto Gaza;’ and this embraced the region in 
which Judah and Bethlehem were situated. The 
territory of Judah was also adjacent to Moab, and 
a removal thither was easy aud natural. The 
scourge of Midian endured, moreover, for seven 
years ; and at the expiration of ten years after the 
deliverance by Gideon was fully consummated, 
Naomi re-emigrated to her native land. All the 
circumstances coml ined favour, mainly, the hy- 


pothesis of Usher. 
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is put to a severe test, and Ruth determines at 
all hazards to accompany Naomi. She accord- 
ingly arrives at Bethlehem with her mother, where, 
in the extremity of want, she goes to glean after 
the reapers in the harvest-field of Boaz, a wealthy 
kinsman of her deceased father-in-law, Elimelech. 
Attracted by her appearance, and informed of her 
exemplary conduct towards her mother-in-law, 
Boaz bade her return from day to day, and 
directed his servants to give her a courteous wel- 
come. An omen so propitious could not but be 
regarded as a special encouragement to both, and 
Naomi therefore counselled Ruth to seek an op- 
portunity for intimating to Boaz the claim she had 
upon him as the nearest kinsman of her deceased 
husband. A stratagem, which in other circum- 
stances would have been of very doubtful pro- 
priety, was adopted for compassing this object ; 
and though Boaz entertained the proposal favour- 
ably, yet he replied that there was another person 
more nearly related to the family than himself, 
whose title must first be disposed of. Without 
delay he applied himself to ascertain whether the 
kinsman in question was inclined to assert his 
right—a right which extended to a purchase of 
the ransom (at the Jubilee) of Elimelech’s estate. 
Finding him indisposed to the measure, he obtained 
from him a release, ratified according to the legal 
forms of the time, and then proceeded himself to 
redeem the patrimony of Elimelech, and espoused 
the widow of his son, in order ‘to raise up the 
name of the dead upon his inheritance.’ From 
this union sprang David, the illustrious king of 
Israel, whose line the writer traces up, in conclu- 
sion, through Boaz, to Pharez, son of Judah. 

Tue Book or Ruru is inserted in the Canon, 
according to the English arrangement, between 
the book of Judges and the books of Samuel, as a 
sequel to the former and an introduction to the 
latter. Among the ancient Jews it was added to 
the book of Judges, because they supposed that the 
transactions which it relates happened in the time 
of the judges of Israel (Judg. 1.1). Several of 
the ancient fathers, moreover, make but one book 
of Judges and Ruth. But the modern Jews com- 
monly place in their bibles, after the Pentateuch, 
the five Megilloth—1. The Song of Solomon; 2. 
Ruth; 3. The Lamentations of Jeremiah; 4. Ee- 
clesiastes; 5. Esther. Sometimes Ruth is placed 
the first of these, sometimes the second, and some- 
times the fifth. 

The true date and authorship of the book are 
alike unknown, though the current of autho- 
rity is in favour of Samuel as the writer. That 
it was written at a time considerably remote 
from the events it records, would appear from the 
passage in ch, iv. 7, which explains a custom re- 
ferred to as having been ‘ the manner im former 
time in Israel, concerning redeeming aud con- 
cerning changing’ (comp. Deut, xxv. 9). That 
it was written, also, at: least as late as the establish- 
ment of David’s house upon the throne, appears 
from the concluding verse—‘ And Obed begat 
Jesse, and Jesse begat David.’ The expression, 
moreover (ch, i, 1), “when the judges ruied,’ 
marking the period of the occurrence of the events, 
indicates, no doubt, that in the writer's days kings 
had already begun to reign. Add to this what 
critics have considered as certain Chaldaisms with 
which the language is interspersed, denoting its 
composition at a period considerably iter than 
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that of the events themselves. Thus Eichhorn 
finds a Chaldaism or Syriasm in the use of & for 
7 in ND, though the same form occurs elsewhere. 
He adverts also to the existence of a superfluous 
Yod in ‘M2W* and *7\37) (iii. 3), and NADY 
(ver. 4). As, however, the language is in other 
respects, in the main, pure, these few Chaldaisms 
may have arisen from a slight error of the copyists, 
and therefore can scarcely be alleged as having 
any special bearing on the era of the document. 
The same remark is to be made of certain idiomatic 
pbrases and forms of expression which occur else- 
where only in the books of Samuel and of Kings, 
as—‘The Lord doso to me, and more also’ (Ruth 
i. 17; comp. 1 Sam. iii. 17; xiv. 445 xx. 23: 
2 Sam. iii. 9, 35; xix. 13; 1 Kings ii. 23; xix. 
2; xx. 10; 2 Kings vi. 31); ‘I bave discovered 
to your ear,’ for ‘I have told you’ (Ruth iv. 4; 
comp. 1 Sam. xx. 25 2 Sam. vii. 27). 

The canonical authority of Ruth has never been 
questioned, a sufficient confirmation of it being 
found in the fact that Ruth, the Moabitess, comes 
into the genealogy of the Saviour, as distinctly 
given by the Evangelist (Matt. i. 6). The prin- 
cipal difficulty in regard to the book arises, how- 
ever, from this very genealogy, in which it is 
stated that Boaz, who was the husband of Ruth, 
and the great-grandfather of David, was the'son of 
Salmon by Rachab. Now, if by Rachab we sup- 
pose to be meant, as is usually understood, Rahab 
the harlot, who protected the spies, it is not easy 
to conceive that only three persons—Boaz, Obed, 
and Jesse, should have intervened between her and 
David, a period of near 400 years. But the solu- 
tion of Usher is not. improbable, that the ancestors 
of David, as persons of pre-eminent piety, were 
favoured with extraordinary longevity. Or it 
may be that the sacred writers have mentioned 
in the genealogy only such names as were distin- 
guished and known among the Jews. 

The leading scope of the book has been variously 
understood by different commentators, Umbreit 
(Ueber Geist und Zweck des Buches Ruths, in 
Lheol. Stud. und Krit. for 1834, p. 308) thinks 
it was written with the specific moral design of 
showing how even a stranger, aid that of the hated 
Moabitish stock, might be sufficiently noble to 
become the mother of the great king David, be- 
cause she placed her reliance on the God of Israel. 
Bertholdt regards the history as a pure fiction, de- 
signed to recommend the duty of a man to marry 
his kinswoman; while Eichhorn conceives that it 
was composed mainly in honour of the house of 
David, though it.does not conceal the poverty of 
the family. The more probable design we think 
to be to pre-intimate, by the recorded adoption of 
a Gentile woman into the family from which 
Christ was to derive his origin, the final reception 
of the Gentile nations into the true church, as 
fellow-heirs of the salvation of the Gospel. The 
moral lessons which it incidentally teaches are of 
the most interesting and touching character: 
that private families are as much the objects of 
divine regard as the houses of princes; that the 
present life is a hfe of calamitous changes; that 
a devout trust in an overruling Providence will 
uever fail of its reward; and that no condition, 
however adverse or afflicted, is absolutely hopeless, 
are truths that were never more strikingly illus- 
trated than in the brief and simple narrative 
vefore us.—G. B. 
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SABBATH. The original word (N3Y) sige 
nifies simply rest, cessation from labour or em- 
ployment. 

The term, however, became appropriated in a 
specific religious sense, to signify the dedication 
of a precise portion of time to cessation from 
worldly labour, and a peculiar consecration by 
virtue of which a sanctity was ascribed to the 
portion of time so set apart, just as a similar 
sacred character was ascribed to consecrated 
places, things, and persons: the violation of it 
was analogous to sacrilege. 

The character of the institution, as it existed 
under the Mosaical law, is distinct and roani- 
fest ; but the subject, asa whole, embraces points 
on which Christian opinion has been considerably 
divided, It will be our object briefly to exhibit 
the different views which have been taken on 
these points, and to indicate the materials by 
means of which the subject may be more fully 
investigated. 

Was there any Sabbath before the Law? This 
is a question which lies at the root of all the dif- 
ferences of opinion which have been entertarned. 
For the affirmative, it is alleged on the authority 
of Gen. ii. 3, that the Sabbath was instituted by 
God in commemoration of his resting on the 
seventh day from the work of creation, and given 
to our first parents. 

This text las indeed usually been regarded as 
conclusive of the whole question: but those who 
nold that the institution of the Sabbath originated 
under the Law, observe that this passage contains 
no express command, addressed to any parties, 
nor any specific mention of the nature of such 
implied solemnization; still less any direct al- 
lusion to rest from labour, or to religious worship, 

It is also urged, that some of the ablest divines, 
even of older times, regard the passage (Gen. ii. 
3) as proleptical or anticipatory, and referring 
to the subsequent institution recorded in Exodus, 
They conceive that Moses, in recounting this de- 
scription of the creation, had for at least one prin- 
cipal object, the introduction of this sanction from 
the received cosmogony, for the establishment of 
the Sabbath among the Israelites: and that, as this 
narrative was composed after the delivery of the 
law for their special instruction, so this passage 
was only intended to confirm more forcibly that 
institution; or that it is to be understood as if 
Moses had said, ‘ God rested on the seventh day, 
which he has since blessed and sanctified,’ 

It is admitted that there is no other direct 
mention of a Sabbath in the book of Genesis: but 
there are traces of a period of seven days, which are 
usually regarded as indicating the presence of a 
Sabbath. Thus, in Gen. iv. 3, the words rendered 
“in process of time,’ have been held to signify ‘the 
end of days,’ and this supposed to mean a week,— 
when the offerings of Cain and Abel were made,— 
and thence the Sabbath. Again, they refer to the 
periods of seven days, occurring in the history of 
Noah (Gen. vii. 10; viii. 10); yet the term ‘ week’ 
is also used in the contract between Jacob and 


Laban (Gen. xxix. 27, 28); and Job and his 
friends observed the term of seven days (Job ii. 
13); all of which, it is alleged, goes to prove that 
the blessing of a Sabbath was not withheld from 
the primitive world. 

The terms in which the appointment of the Sab- 
bath to the Israelites is made before the delivery 
of the rest of the law (Exod. xvi. 23), have also 
been supposed to imply that it was not a new 
institution, as also the use of the word ‘remember,’ 
introducing the injunction in the Decalogue. But, 
on the other side, it is answered that in giving 
an injunction, the monitory word ‘remember’ is 
as commonly used in reference to the futwre re- 
collection of the precept so given, as to anything 
past. That there is nothing extraordinary in the 
institution of one particular observance of the 
law before the rest of it was delivered: the same 
argument would show a previous obligation to 
observe the Passover or circumcision. That with 
regard to the reckoning of time by weeks, this 
does not at all necessarily imply any reference to 
a Sabbath. And that the employment of any 
particular mode of reckoning by an historian, 
is no proof that it was used by the people, or in 
the times he is describing. 

It is powerfully urged by the believers ina 
primitive Sabbath, that we find from time im- 
memorial the knowledge of a week of seven days 
among all nations—Egyptians, Arabians, In- 
dians—in a word, all the nations of the East, 
have in all ages made use of this week of seven 
days, for which it is difficult to account without 
admitting that this knowledge was derived from 
the common ancestors of the human race. 

On the other side it is again denied that the 
reckoning of time by weeks implies any reference 
toa Sabbath. One of our own contributors, who 
takes this view, remarks— 

‘The division of time by weeks, as it is one 
of the most ancient and universal, so is it one 
of the most obvious inventions, especially among 
a rude people, whose calendar required no very 
nice adjustments. Among all early nations the 
lunar months were the readiest large divisions of 
time, and though the recurrence of the lunar 
period in about 293 days was incompatible with 
any exact subdivision, yet the nearest whole num- 
ber of days which could be subdivided into 
shorter periods, would be either 30 or 28 ; of which 
the latter would of course be adopted, as admit- 
ting of division into 4, corresponding nearly to 
those striking phenomena, the phases or quarters 
of the moon. Each of these would palpably 
correspond to about a week; and ina period of 
about 53 lunations, the same phases would return 
very nearly to the same (lays of the week. In 
order to connect the reckoning by weeks with the 
lunar month, we find that all ancient nations 
observed some peculiar solemnities to mark the 
day of the new moon. Accordingly, in the 
Mosaic law the same thing was also enjoined 
Num. x. 10; xxviii, 11, &c.), though it is 
worthy of remark, that while particular observ- 
ances are here enjoined, the idea of celebrating 
the new moon in some way is alluded to as if 
already familiar to them, 

© In other parts of the Bible we find the Sabbaths 
and new moons continually spoken of in conjunc- 
tion; as (Isa. i. 13, &c.) the division of time by 
weeks prevailed all over the East, from the 
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earliest: periods, among the Assyrians, Arabs, and 
Egyptians ;—to the latter people Dion Cassius 
ascribes its invention. It was found among the 
tribes in the interior of Africa by Oldendorf 
(Jahn’s Arch. Bibl., art. ‘ Week’). The Peru- 
vians counted their months by the moon, their half. 
months by the increase and decrease of the moon, 
and the weeks by quarters, without having any 
particular names for the week days. Their cos- 
mogony, however, does not include any reference 
to a six days’ creation (Garcilasso de la Vega, 
Hist. of the Incas, in Taylor's Nat. Hist. of So- 
ciety, 1. 291). The Peruvians, besides this, have 
a cycle of nine days, the approximate third part 
of a lunation (2. p. 292), clearly showing the 
common origin’ of both. Possibly, also, the 
“nundinz ” of the Romans may have had a simi- 
lar origin. 

‘The Mexicans had a period of 5 days (Antonio 
de Solis, Conquest of Mexico, quoted by Norman 
on ‘ Yucatan,’ p. 185). They had also periods 
of 13 days; their year was solar, divided into 
18 months of 20 days each, and 5 added (Laplace, . 
Hist. d Astron., p. 65). Some writers, as Acosta 
and Baron Humboldt, have attributed the origin 
of the week to the names of the primary planets 
as known to the ancients. It is certain that the 
application of the names of the planets to the 
days originated in the astrological uotion, that 
each planet in order presided over the hours of 
the day; this we learn expressly from Dion Cas- 
sius (lib. xxvii.). Arranging the planets in the 
order of their distances from the earth, on the 
Ptolemaic system, Saturn, Jupiter, Mars, the Sun, 
Venus, Mercury, the Moon,—then e. g. Saturn 
presided over the Ist hour of Saturday; and as- 
signing each planet to an hour in succession, the 
22nd hour will fall to Saturn again, the 28rd to 
Jupiter, the 24th to Mars; and thus the Ist hour 
of the next day would fall to the Swn, and so on. 
This mode of designation was adopted by the 
Greeks and Romans from the East, and is found 
among the Brahmins (see Useful Knowledge 
Society's Life of Galileo, p. 12; also Laplace, 
Précis del Hist. de  Astron., p. 16).’ 

Those who take the view adverse to the existence 
of a primitive Sabbath, regard it as a circum- 
stance worthy of remark, that in the re-establish- 
ment of the human race, after the Flood, we find 
in Gen. ix. a precise statement of the covenant 
which God is represented as making with Noah, 
in which, while several particulars are adverted 
to, no mention whatever is made of the Sabbath. 

The early Christian writers are generally as 
silent on this subject of a primitive Sabbath as on 
that of primitive sacrifice [Sacririce]. Such 
examination as we have been able to institute, has 
disclosed no belief in its existence, while some in- 
dications are found of a notion that the Sabbath 
began with Moses. Thus, Justin Martyr says, 
that the patriarchs ‘ were justified before God not 
keeping the Sabbaths:’ and again, ‘ from Abraham 
originated circumcision, and from Moses the Sab- 
bath, and sacrifices and offerings,’ &c. (Dial. con. 
Tryph., 236.261). Ireneus observes, ‘ Abraham, 
without circumcision, and without observance of 
Sabbaths, believed in God,’ &c. (iv. 30). And 
Tertullian expresses himself to the same effect 
(Adv. Jud. ii, 4). While, on the other hand, 
they regard the institution as wholly peculiar to 
the Israelites, Justin Martyr, in particular, ex- 
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presses himself pointedly to the effect that ¢ it 
was given to them on account of their lawlessness 
favoulay) and hardness of heart’ (Dial. cum 
Tryph., 235). 

The Jewish Sabbath.—Under the Mosaic law 
itself, the case is perfectly free from all doubt 
or ambiguity. The Sabbath, as consisting in a 
rigid cessation from every species of labour, was 
enjoined expressly ‘for a perpetual covenant,’ 
and as ‘a sign between God and the children of 
Israel for ever’ (Exod. xxxi. 16). And the same 
idea is repeated in many other passages; all 
showing both the exclusive announcement and 
peculiar object and application of the institution 
to the people of Israel ;—as particularly Ezek. xx. 
10; Nehem. ix. 138, &c. And this is further 
manifest in the constant association of this ob- 
servauce with others of the like peculiar aud posi- 
tive nature,—as with reverencing the sanctuary 
(Lev. xix. 30), keeping the ordinances (Hzek. 
xly..17), solemnizing the new moons (Isa. i. 13; 
Ixvi. 23), and other feasts (Hos. ii. 11). And 
obviously with the same view it was expressly 
made one of the primary obligations of proselytes 
who joined themselves to the Lord, as ‘ taking 
hold of the covenant’ thereby (Isa. lvi. 6). 

The degree of minute strictness with which it 
was to be observed, is laid down in express literal 
precepts, as against kindling fire (Exod. xxxy. 4) 
or preparing food (xvi. 5, 22). A man was put 
to death for gathering sticks (Num. xv. 32). 
Buying and selling were also unlawful (Neh. 
x. 31). : 

To these a multitude of more precise in- 
junctions were added by the traditions of the 
Rabbis, such as the prohibition of travelling 
more than twelve miles, afterwards contracted to 
one mile, and called a Sabbath day’s joumey, 
and not ouly buying and selling, but any kind 
of pecuniary transaction, even for charitable pur- 
poses, or so much as touching money (see Vi- 
tringa, De Synagogd, translated by Bernard, p. 
76). 

Anis will be the place also to mention, how- 
ever briefly, the exteusion of the idea of a seventh 
period of rest, in the institution of the Sabdatical 
Year ; ox the injunction of a fallow or cessation 
of tillage for the land every seventh year. Not 
only were the labours of agriculture suspended, 
but even the spontaneous productions of the earth 
were to be given to the poor, the traveller, and the 
wild animals (see Lev. xxv. 1-7; Deut. xv. 1-10). 
This prohibition, however, did not extend to other 
labours or trades, which were still carried on. 
There was, however, in this year an extraordi- 
dary time devoted to the hearing of the law read 
through (see Deut. xxxi. 10, 18). As Moses pre- 
dicted (Lev. xxvi. 34),’ this institution was after- 
wards much neglected (2 Chron. xxxvi. 21). 

Closely connected with this was the observance 
of the year following seven Sabbatie years (7. e. 
the fiftieth year) called the year of Jubilee; but 
of this we have fully treated under the Art. 
JUBILEE. 

The Christian Sabbath.—The question as to 
the continued obligation of the Sabbath under 
the Christian dispensation, is one on which great 
difference of opinion has been entertained, not 
only by Christian churches, but by theologians 
of the same church. 

The Jewish prophets in several places describe 
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in lofty imagery a future condition of ‘glory and 
prosperity, connected with the reign of the pro- 
mised Messiah. These predictions are in a great 
degree conveyed under the terval representation 
of temporal grandeur, to be attained by the 
Jewish nation, and the restoration of their temple 
and worship to the highest pitch of splendour 
while proselytes should come in from al] nations, 
until the whole world should own its spiritual 
sway (as Amos ix. 11; Mich. iv. 1; Zech. viii. 
20). In the course of these representations refer- 
ence is made to the observance of Sabbaths (Isa. 
lvi. 6, 7; Ixvi. 23). 

In the interpretation of these passages some 
difference of opinion has prevailed. The Jews 
themselves have always understood them in their 
strictly literal sense. Among Christians they 
have been regarded as literally predicting some 
Suture restoration of the people of Israel, or per- 
haps as applying in a first or literal sense to the 
temporal restitution of the Jews after the cap- 
tivity (which was toa great degree fulfilled before 
the coming of Christ), and the extraordinary ac- 
cession of proselytes from all nations which had 
at that period taken place, while in @ second or 
Jigurative sense they refer to the final extension of 
Christ’s spiritual kingdom over the whole world. 

These passages have been adduced in proof of 
the continued and permanent obligation of the 
Sabbath under all circumstances of the church of 
God; but those who dispute this, call attention 
to the fact that in these the Sabbath is always 
coupled with other observances of the Mosaic 
law; and they allege that if the whole descrip- 
tion be taken literally, then by common consis- 
tency the Sabbaths must be also taken literally 
as applying to the Jews and the proselytes to their 
religion: if figuratively, the Sabbaths must by 
parity of reason be taken figuratively also, as im- 
plying spiritual rest, cessation from sin, and the 
everlasting rest of the faithful. 

The teaching of Christ himself on this subject 
was of precisely the same kind as on all other 
points comnected with the law. He was address- 
ing exclusively Jews living under that law still 
in force. He censured the extravagant rigour 
with which the Pharisees endeavoured to enforce 
it; he exhorted to a more special observance of 
its weightier matters, and sought to lead his fol- 
lowers to a higher and more spiritual sense of 
their obligations; but he in no degree relaxed, 
modified, or abrogated any portion of the Mosaic 
code. On the contrary, expressly upheld its 
authority, enlarging indeed on many precepts, 
but rescinding none (Matt. v. 17, 18; xxiii. 1. 
29; xviii. 17, &c.). 

So in regard to the more particular precept of 
the Sabbath, while he reproved the excessive 
strictuess of the Pharisaical observance—and to 
this end wrought miracles upon it, and vindicated 
works of mercy and necessity by reason of the 
case, and instances from the Old Testament (as 
in Matt. xii. 1; Luke xiii. 15; John vy. 9, &c.) 
—still he in no way modified or altered the obli- 
gation beyond what the very fanguage of the law 
and the prophets clearly sanctioned. He used 
indeed the remarkable declaration, ‘The Sab- 
bath was made for the man (3:1 Toy &yOpwmoy), 
not the man (6 tv@pwros) for the Sabbath,’ which 
ig usually regarded as the mest conclusive text ua 
favour of the universal obligation of the Sabbath: 
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and it must have been so regarded by our trans- 
lators, seeing that they omit the article. It is 
commonly understood in the following sense : ¢ it 
was made for man, not as he may be a Jew ora 
Christian, but as man, a creature bound to love, 
worship, and serve his God and maker, in time 
and in eternity.” To this it is answered, that 
we must not overlook the article in the original, 
where the man must mean ‘those for whom it 
was appointed,’ without specifying who they were, 
much less implying man in geueral; that ‘the man 
was not made for it,’ as manifestly implies that 
it was not a duty of an essential and unchange- 
able nature, such as those for which man is es- 
pecially constituted and ordained — in other 
words, that it was an institution enjoined by 
way of adaptation to the case of those to whom 
the precept was given. An intermediate view, 
which lays no particular’ stress upon the definite 
article, is thus expressed in paraphrase by the 
elder Rosenmiiller (Scholia in Marc. ii. 27): * The 
Sabbath is an institution for the recreation of man ; 
but man was not therefore created that he might 
on the seventh day rest from all anxious labour.’ 
He adds, ‘This being the nature of the Sabbath, 
what follows in verse 28 will hold true, that it is 
in the power of the Messiah to dispense with its 
observance.’ 

In the preaching of the Apostles we find hardly 
an allusion to the subject. Their ministry was 
at first addressed solely to the Jews, or to those 
who were at least proselytes. To these disciples, 
in the first instance, they neither insisted on the 
observance of the law, nor on any abrogation of 
it; though at a later period we find St. Paul, 
more especially, gradually and cautiously point- 
ing out to them its transitory nature, and that 
having fulfilled its purpose, it was to cease (e. g. 
Heb. vii. 18). There is nothing to show directly 
whether the obligation of the Sabbath did or did 
not share in the general declaration; and the af- 
tirmative or negative must be determined by the 
weight of the arguments in behalf of the preser- 

“vation of the moral as distinguished from the 
ceremonial Jaw. It is however clear from several 
passages in the New Testament, that it continued 
to be observed as heretofore by these converts, 
along with the other peculiarities of the law. Our 
Saviour adds,‘Therefore the Son of Man is Lord 
even of the Sabbath-day ;’ which is on all hands 
agreed to mean that he had power to abrogate it 
partially or wholly, if he thought fit, and-it is ad- 
mitted that he did not then think fit to exercise it, 

‘With regard to the Gentile converts (who were 
the more special objects of St. Paul's labours), 
we find a totally different state of things prevail- 
ing. They were taught at first the spiritual re- 
ligion of the Gospel in all its simplicity. But 
the narrow zeal of their Jewish brethren very early 
Jed them to attempt the enforcement of the addi- 
tional burden of the law upon these Gentile 
Christians. The result was the explicit aposto- 
lic decree contained in Acts xv, 28. The omis- 
sion of the Sabbath among the few things which 
are there enforced upon them, is advanced by 
those who doubt the abiding obligation of the in- 
stitution, as a very strong circumstauce in their 
favour; and the freedom of these converts from its 
obligation is regarded by them as conclusively 
royed in Col. ii. 16, and clearly implied in 
Yom. xiv 6, where the Sabbaths are said to be 

YOR. 1 42 


SABBATH. 657 


placed in exactly the same predicament as new 
moons, distinctions of meats, &c., and all ex- 
plicitly declared to be shadows, It is also urged 
that in the discourses of the apostles to the hea- 
then recorded in the Acts, we find not the slight- 
est allusion to any patriarchal obligations, of 
which, if such had existed, it would have been ma- 
nifestly necessary to have informed their hearers. 

These Jast arguments appear to us to be the 
strongest of any that have yet been advanced in 
favour of the view indicated; nor do we see how 
they can be met but by urging the distinction 
between the moral and ceremonial law, and the 
paramount obligation of the former, while the 
latter is abrogated : for it will then follow, that 
the whole moral law being of unchangeable obli- 
gation, it was not necessary to specify the Sabbath 
in particular, when the general obligation of the 
whole was understood. This answer does not. 
however, meet the argument founded on Col. ii. 
16, which is alleged to place the Sabbath under 
the ceremonial law, if the distinction of the moral 
and ceremonial divisions of the law be admitted. 
That text is indeed of the utmost importance to 
the question ; of this the disputants on both sides 
have been fully aware, and have joined issue 
upon it. The view of those who are opposed to 
the sabbatic obligation, has been already given: 
that of the other side may be expressed in the 
words of Bishop Horsley (Sermons, i. 357). ‘ From 
this text, no less a man than the venerable Calvin 
drew the conclusion, in which he has been rashly 
followed by other considerable men, that the 
sanctification of the seventh day is no indispen- 
sable duty of the Christian church; that it is 
one of those carnal ordinances of the Jewish re- 
ligion which our Lord had blotted out. The 
truth, however, is, that in the apostolical age, the 
first day of the week, though it was observed with 
great reverence, was not called the Sabbath-day, 
but the Lord’s day; that the separation of the 
Christian church from the Jewish communion 
might be marked by the name as well as by the 
day of their weekly festival ; and the name of 
the sabbath-days was appropriated to the Satur- 
days, and certain days in the Jewish church 
which were likewise called Sabbaths in the law, 
because they were observed with no less sanctity. 
The sabbath-days, therefore, of which St, Paul in 
this passage speaks, were not the Sundays of the 


Christians, but the Saturday and other sabbaths, 


of the Jewish calendar. The Judaizing heretics, 
with whom St. Paul was all his life engaged, 


were strevuous advocates for the observance of’ 


these Jewish festivals in the Christian church; , 


and his (St. Paul’s) admonition to the Colossians, 
is, that they should not be disturbed by the cen- 


sures of those who reproached them for neglecting - 
to observe these sabbaths with Jewish ceremonies.’ | 


To the same effect, see Macknight and Bulkley, 
on Col. ii. 16. 

The difference of opinion, then, is this, that 
the passage is alleged, on one side, to abrogate 
altogether the sabbatic observance; while on the 
other it is contended, that it applies only to that 
part of it which was involved in the ceremonial 
law. 

The question thus becomes further narrowed to 
the point, whether it is right or not to transfer to 
the Lord’s day the name, the idea, and many of 
the obligations of the Jewish Sabbath? The ne- 
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gative is asserted by two very opposite’ parties; 
by the Sabbatarians as a body, and. by indivi- 
duals in different denominations, who take their 
stand upon the primitive determination of the 
Sabbath to the seventh day, iv commemoration 
of the creation ; and who therefore hold that the 
Saturday or seventh day must remain, to all time, 
the day of rest, unless altered by an authority 
equal to that by which it was established. They 
deny that the authority for any such alteration 
is to be found in the New Testament; for they 
understand the passage above referred to (Col. 
ii. 16), to apply not to the day, but to the pecu- 
liar observances which the Jewish law connected 
with it (Rupp, Relig. Denom. pp. 83-91). The 
right of thus transferring the idea of the Sabbath 
to the Lord's day, is also denied by these who 
believe that the Sabbath was entirely a Mosaical 
institution, and as such abrogated, along with the 
whole body of the law, at the death of Christ, which 
closed the old shadowy dispensation, and opened 
the realities of the new. It is admitted that Christ 
himself did not abrogate it, though he asserted 
bis right to do so; for the old dispensation sub- 
sisted till his death. But being then abro- 
gated, it is denied that it was re-enacted through 
the Apostles, or that they sanctioned the transfer 
of the Sabbatic obligations to the Sunday, al- 
though the early Christians did, with their appro- 
bation, assemble on that day-—as the day on 
which their Lord arose from the dead—for wor- 
ship, and to partake in the memorials. of his 
love [Lorp’s Day]. 

In answer to this, it is urged, that the transfer 
or change was made under the authority of the 
Apostles. It is, indeed, allowed, that there is no 
express command to that_effect; but as it was 
done in the apostolic age (which, however, the 
other side does not admit), the consent of the 
Apostles is to be understood. More cogent is the 
argument, that the day itself was »o¢ an essential 
part of the original enactment, which ordains not 
necessarily every seventh day, but one day in 
seven, as holy time. In the primitive ages of 
man, the creation of the world was the benefac- 
tion by which God was principally known, and for 
which he was chiefly to be worshipped. The 
Jews, in their religious assemblies, had to com- 
memorate other blessings—the political creation 
of their nation out of Abraham's family, and 
their deliverance from Egyptian bondage. 
‘Christians have to commemorate, besides the 
common benefit of the creation, the transcendant 
blessing of our redemption,—our new creation to 
the hope of everlasting life, of which our Lord’s 
resurrection on. the first day of the week was a 
sure pledge and evidence. Thus in the progress 
‘ef ages, the Sabbath acquired new ends, by new 
manifestations of the divine mercy; and these 
new ends justify corresponding alterations of the 
original institution. Horsley, and those who 
agree with him, allege, that upon our Lord’s 
resurrection, the Sabbath was transferred in me- 
mory of that event, the great foundation of the 
Christian’s hope, from the last to the first day of 
the week. ‘The alteration seems to have been 
made by the authority of the Apostles, and to 
have taken place the very day in which our Lord 
arose; for on that day the Apostles were assem- 
bled; and on that day sevennight they were 
assembled again. The celebration of these two 
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first Sundays was honoured by our Lord’s pre 
sence. Jt was, perhaps, to set a mark of distincs 
tion upon this day in particular, that the inter- 
vening week passed off, as it would seem, without 
any repetition of his first visit to the eleven 
Apostles. From that time, the Sunday was the 
constant Sabbath of the primitive church. The 
Christian, therefore, who devoutly sanctifies one 
day in seven, although it be on the first day of 
the week, not the last, as was originally ordained, 
may rest assured, that he fully satisfies the spirit 
of the ordinance’ (Horsley, i. 334, 335; compare 
Holden’s Christian Sabbath, pp. 286, 287). 

In justification of the change, it has also been 
well remarked, that the same portion of time 
which constituted the seventh day from the crea- 
tion could not be simultaneously observed in all 
parts of the earth, and that it is not therefore pro- 
bable that the original institution expressed more 
than one day in seven-——a seventh day of rest after 
six days of toil, from whatever point the enume- 
ration might set out or the weekly cycle begin. If 
more had been intended, it would have been neces- 
sary to establish a rule for the reckoning of days 
themselves, which has been different in different 
nations; some reckoning from evening to evening, 
as the Jews do now; others from midnight to mid- 
night, &c. Even if this point were determined, 
the difference of time produced by difference of 
latitude aud longitude would again throw the 
whole into disorder ; and it is not probable that a 
law intended to be universal would be fettered 
with that circumstantial exactness which would 
render difficult, and sometimes doubtful astrono- 
mical calculations necessary in order to its being 
obeyed according to the intentions of the lawgiver. 
It is true that this very argument might be adduced 
on the other side, to prove that the obligations of 
the Sabbatic observance were originally limited 
to the Jews. It is not, however, our object, nor 
would it be possible, to exhaust all the arzuments 
which bear upon the subject. Enough has been 
produced to indicate the bearings of the question, 
and at the end of the article materials are fur-» 
nished for more minute inqniry. It appears to 
us that great confusion and yauch injustice have 
avisen from confounding the different shades of 
opinion respecting the Sabbath. They might be 
thus discriminated :— 

1. Those who believe that the Sabbath is of 
binding and sacred obligation, both asa primitive 
institution and as a moral law of the Mosaical 
code, These may be divided into; 

a. Those who contend for the very day of the 
Mosaical institution. 

b. Those who believe the obligation to have 
been transferred to the first day by the Apostles. 

2. Those who deny that the Sabbath was a 
primitive institution, or that its obligation sur- 
vived the Mosaical dispensation, but who never- 
theless hold the observance of the Lord’s day as an 
apostolical institution, deriving none of its autho- 
rity or obligation from the Mosaical dispensation. 

3. Those who both deny the permanent obli- 
gation of the Sabbath, and that there is any obli- 
gatory authority in the New Testament for the ob- 
servance of even the Lord's day. These again 
may be divided into two classes :— 

a. Those who hold that, althongh not of divine 
obligation, the observance of the first day of the 
week as a day of rest from toil, and of spiritnal 


ication, is not only salutary but necessary, 
nd is therefore in accordance with the will of 
God, and ought as such to be maintained. 

8. Those ho assert that, not being a matter of 

itive injunction, it is not necessary or desirable 
to observe the day at all on religious grounds. 
But even these generally admit that it is com- 
petent for human legislation to enact its ob- 
servance as a day of rest, and that it then 
becomes a duty to obey it as the law of the land, 
seeing that it is not contrary to the will of God. 

e. A mixed view of the subject, arising out of the 
two last, seems to be entertained by the Quakers, 
and by individuals in different denominations ; 
namely, that the authorized institution of Moses 
respecting a weekly Sabbath, and tke practice of 
the first teachers of Christianity, constitute a 
sufficient recommendation to set apart certain 
fimes for the exercise of public worship, even 
were there no such injunctions as that of Heb. x. 
23. Community of dependence and hope dic- 
tates the propriety of unzted worship, and worship, 
to be united, must be performed at intervals pre- 
viously fixed. But, it is urged, since the Jewish 
Sabbath is abrogated, and since the assembling 
together on the first day of the week is mentioned 
as an existing practice in the New Testament, 
but not enjoined as a positive obligation, it does 
not appear why these periods should recur at 
intervals of seven days any more than of five or 
ten. Nevertheless, it is added, ‘the question 
whether we are to observe the first day of the 
week because it is the first day, is one poiut— 
whether we ought to devote it to religious exer- 
cises, seeing that it is actually set apart for the 
purpose, is another. Bearing in mind then that 
it is right to devote some portion of our time to 
these exercises, and considering that no objection 
exists to the day which is actually appropriated, 
the duty seems very obvious—so to employ it’ 
(Jonathan Dymond, Essays on the Principles of 
Morality, i. 164-172). ~ 

This testimony in favour of the observance, 
from one who utterly denies the religious obli- 
gation of setting even one day in seven apart, 
is not unlike that of Dr. Arnold, who seems to 
have taken the view of the subject represented in 
3,a. Inaletter to Mr. Justice Coleridge, hesays :— 

¢ Although I think that the whole Jaw is done 
away with, so far as it is the law given in Mount 
Sinai, yet so far as it is the Jaw of the Spirit, I 
hold it to be all binding; and believing that our 
need of a Lord’s day is as great as ever it was, 
and that, therefore, its observance is God's will, 
and is likely, so far as we see, to be so to the end 
of time; I should think it most mischievous to 
weaken the respect paid to it’ (Life and Corre- 
spondence, 1, 355). f 

We have entered into these details concerning 
the differences cf opinion on this important 
subject—which concerns one-seventh of man’s life 
—for the sake of defining the exact amount of 
such differences, and of showing that pious men, 
sincerely seeking the truth of God’s word, may on 
the one hand conscientiously doubt the obligation 
of a Christian Sabbath without deserving to be 
stigmatised as Antinomians, scoffers, or profane ; 
and on the other, may uphold it without being 
regarded as Judaizers and formalists. A very 
gratifying result which arises from the contem- 
plation of these differences as to the nature and 
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extent of the obligation, will be found in the 
clearer perception of the agreement to which they 
all tend, in favour of the observance itself, as in 
the highest degree conducive to the health of the 
mind and the nourishment of the soul (Calvin, 
Instit. Christ. Relig. lib. ii, ch. 8; Brerewood, 
Treatise of the Sabbath; Bp. Prideaux, Doc- 
trine of the Sabbath ; Abp, Bramhall, Discourses 
on the Controversy about the Sabbath; Bp. 
White, Treatise of the Sabbath Day; Heylin, | 
History of the Sabbath ; Chandler, Tio Sermons 
on the Sabbath ; Wotton, On the Mishna, i. 205 : 
Warburton, Divine Legation, iv. 36, note; Watts’ 
Perpetuity of the Sabbath; Kennicott, Serm. 
and Dialog. on the Sabbath ; Porteus, Sermons, 
vol. i. serm. 9; Horsley’s Sermons, u.s.; Paley, 
Natural and Political Philosophy, b. v. ¢. 7; 
Holden’s Christian Sabbath ; Burnside, On the 
Weekly Sabbath ; Burder’s Law of the Sabbath ; 
Wardlaw, Wilson, and Agnew, severally, On the 
Sabbath; Modern Sabbath Examined, 1832; 
Archbishop Whately, Difficulties of St. Paul, 
Essay v. note on Sabbath).* 
SABBATH-DAY'S JOURNEY (cafBdrov 
650s, Acts i. 12), the distance which the Jews 
were permitted to journey from and return to 
their places of residence upon the Sabbath-day 
(Exod, xvi. 29). The Israelites were forbidden to 
go beyond the encampment (to collect manna) 
upon the Sabbath-day ; which circumstance seems 
to have given rise to the regulation—which is not 
distinctly enjoined in the law, although it might 
be fairly deduced from the principle on which the 
legislation concerning the Jewish Sabbath was 
founded—that no regular joumey ought to be made 
on the Sabbath-day (Joseph, Antig. xiii. 8. 4). 
The intention of the lawgiver in this respect was 
also indicated by the direction, that beasts should 
rest on the Sabbath-day (comp, ch. xxiy. 26). 
The later Jews, as usual, drew a large number of 
precise and minute regulations from these plain and 
simple indications. Thus the distance to which 
a Jew might travel was limited to 2000 cubits 
beyond the walls of the city or the borders of his 
residence, because the innermost tents of the 
Israelites’ camp in the wilderness are supposed to 
have been that distance from the tabernacle (Josh. 
iii, 4), and because the same distance beyond a 
city fur a Sabbath-day’s jourmey is supposed 
to be indicated in Num. xxxv. 4, 5 (Lightfoot, 
Hor. Heb. in Luke xxiv. 50; Acts i. 12); Targ, 
on Ruth, i. 16; Jarchi on Josh. iii, 4; Oecum 
on Acts i. 12). This also is the distance stated 
in the Talmud (Tract. Erubi), where the mode 
of measuring is determined, and the few cases 
are specified in which persons might venture to 
exceed the distance of 2000 cubits. Some of 
the Rabbins, however, distinguish a great (2860 
cubits), a middling (2000 cubits), avd a lesser 
(1800 cubits) Sabbath-day’s journey. Epipha- 
nius (Haer.66 82) estimates the Sabbath-day’s 
journey by the Greek measure of six stades, 
equal to 750 Roman geographical paces (1000 of 
which made a Roman mile). In agreement with 


* In this article the view of the subject to 
which prevalent ideas are much opposed has been 
furnished by a contributor (B.P.); and the 
arguments which it appeared necessary to insert 
on the other side have, with his concurrence, 
been subjoined by the Editor. : 
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this is the statement of Josephus (Bell. Jud. v. 
2. 3), who makes the Mount of Olives to be about 
six stades from Jerusalem; and it is the distaace 
between these two places which in Acts i. 12 is 
given as aSabbath-day’s journey. It is true that 
Josephus elsewhere determines the same distance 
as five stades (Antig. xx. 8.6); but both were 
probably lcose statements rather than’ measured 
distances; and both are below the ordinary esti- 
mate of 2000 cubits. Taking all circumstances 
into account, it seems likely that the ordinary 
Sabbath-day’s journey was a somewhat loosely 
determined distance, seldom more than the whole 
and seldom Jess than three-quarters of a geogra- 
phical mile (Selden, De Jure Nat. et Gent. iii. 
9; Frischmuth, Dissert. de Itin. Sabbat. 1670; 
Walther, Dissert. de Itin. Sabbat.; both in The- 
saurus Theolog. Philog., Amsterd. 1720). 

SABBATIC YEAR. [Jusixex.] 

SAB/BANS. [Suesa. 

SACHAPH. [Cucxoo; Gutt.] 

SACKCLOTH. The Hebrew word for sack- 
cloth, or sack-ing, is PY sak; in the Sept. and 
New Testament, céxxos; and as it has been pre- 
served in most languages (our own inclnded) to 
denote the same thing, much ingenious specula- 
tion has been brought to bear upon it—chiefly as 
a venerable monument of the primitive lauguage, 
from which it is supposed to have been derived by 
all the nations in whose vecabularies it has been 
found, 

The sackcloth mentioned in Scripture was, as 
it is still in the East, a coarse black cloth, com- 
monly made of hair (Rev. vi. 12), and was used 
for straining liquids, for sacks, and for mourning 
garments. In the latter case it was worn instead 
of the ordinary raiment, or bound upou the loins, 
or spread under the mourner on the ground (Gen, 
xxxvil. 34; 1 Kings xxiii. 2; Isa, lviii. 5; Joel 
1.8; Jon. iii. 5) [Mournine]. Such garments 
were also worn by prophets, and by ascetics gene- 
rally (Isa. xx. 2; Zech. iii. 4; comp. 2 Kings i, 
8; Matt. v. 4) [Propnecy]. 


SACRIFICES. The sacrifices and other offer- 
ings required by the Hebrew ritual have been enu- 
merated under Orrerine ; and in this place it is 
only requisite to offer a few remarks upon the great 
and much controverted questions—W hether sacri- 
fice was in its origin a human invention, or a 
divine institution; and whether any of the sa- 
crifices before the law, or under the law, were 
sacrifices of expiation. Eminent and numerous 
are the authorities on both sides of these questions ; 
but the balance of theological opinion preponde- 
rates greatly for the affirmative iu each of them, 
On the Tatter point, however, most of those who 
deny that there was any expiatory sacrifice be- 
fore the law, admit its existence under the law : 
and on the first, those who hold that sacrifice was 
of Divine origin, but became much corrupted, 
and was restored by the Mosaic law, do not in 
substance differ much from those who hold it to 
have been a human invention, formally recog- 
nised, and remodelled by the law of Moses. 

From the universality of sacrifice, it is ob- 
vious that the rite arose either from a common 
source, or from a common sentiment among na- 
tions widely dispersed, and very differently con- 
stituted. Remembering that Noah, the common 
ancestor of the post-diluvian nations, offered sa- 
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crifice, we are enabled to trace back the custom 
through all nations to him; and he doubtless 
derived it through the antediluvian fathers, from 
the sacrifices which the first men celebrated, of 
which we have an example in that of Abel. The 
question concerning the divine or human origin 
of sacrifices, therefore, centres upon the conclu- 
sions which we may be able to draw from the 
circumstances and preliminaries of that transac: 
tion. Abel brought for sacrifice one of the lambs 
of his flock, for he was a shepherd; and with his 
offering God was well pleased: Cain brought of 
the fruits of the ground, for he was a husband- 
man; and with his offering God was not well 
pleased. Now out of this arise the questions— 
Was this the first animal sacrifice? and if it was, 
Was it offered by Abel from the spontaneous im- 
pulse of his own mind, or by command from God? 
and if not by divine command, How was it that 
his offering was more acceptable than his bro- 
ther’s ? 

That this was not the first sacrifice is held by 
many to be proved by the fact, that ‘unto Adam 
and his wife the Lord made coats of skin, and 
clothed them’ (Gen. iii. 21); for, it is urged, that 
as animal! food does not appear to have been used 
before the deluge, it is not easy to understand 
whence these skins came, probably before any 
animal had died naturally, unless from beasts 
offered in sacrifice. And if the first sacrifices had 
been offered by Adam, the arguments for the di- 
vine institution of the rite are of the greater force, 
seeing that it was less likely to occur spontane- 
ously to Adam than to Abel, who was a keeper of 
sheep. Further, if the command was given to Adam, 
and his sons had been trained in observance of 
the rite, we can the better understand the merit of 
Abel and the demerit of Cain, without further 
explanation. Apart from any considerations 
arising out of the skin-vestures of Adam and his 
wife, it would seem that if sacrifice was a divine 
institution, and,especially, if the rite bore a piacu- 
lar significance, it would have been at once 
prescribed to Adam, after sin had entered the 
world, aud death by sin, and not have been post- 
poned till his sons had reached manhood. 

If animal sacrifice was the invention of Abel, 
testifying his thanks to God, by offering that 
which was most valuable to him, the question 
comes, Where was the offence of Cain, and why 
was his offering despised? It is suggested that 
Abel brought the best of his flock, and Cain only 
the refuse of his produce; or, that Abel believed, 
and Cain disbelieved, that his offermg would be 
accepted. This latter explanation is thought to 
be borne out by the allegation of the Apostle (Heb. 
xi. 4), that it was ‘by faith Abel offered to God a 
more acceptable sacrifice than Cain.’ If, how- 
ever, sacrifice had been divinely commanded, this 
faith was that manifested in obeying the com- 
mand; and if it was also piacular, it might be 
even referred te a belief in the doctrine of atone- 
ment for sin, which the rite in that case must have 
adumbrated. 

One of the most recent writers on the subject, 
the Rev. J. Davison, in his Inquiry into the Origin 
and Intent of Primitive Sacrifice, adduces (on 
the authority of Spencer and Outram) the consent 
of the fathers in favour of the human origin of 
primitive patriarchal sacrifice; and alleges,’ that 
the notion of its divine origin is ‘a mere modern 
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figment, excogitated in the presumptivel specu- 
ve age of innovating Puritanism.’ This as- 
sertion has been ably, and we think successfully, 
met by the Rev. G. S. Faber, in his Treatise on 
the Origin of Expiatory Sacrifice. He shows 
that the only authorities adduced by Outram and 
Spencer are Justin Martyr, Chrysostom, the au- 
thor of the work called Apostolical Constitu- 
tions, and the author of the Questions and 
Answers to the Orthodox, commonly printed 
with the works of Justin Martyr. Of the early 
theologians thus adduced, the three last are posi- 
tive and explicit in their assertion; while the 
sentiments of Justin Martyr are gathered rather 
by implication than in consequence of any direct 
avowal. He says, ‘as circumcision commenced 
from Abraham, so the sabbath, and sacrifices, 
and oblations, and festivals, commenced from 
Moses ;’ which clearly intimates that he consi- 
dered primitive sacrifice as a human invention 
until made by the law a matter of religious obli- 
gation. The great body of the fathers are sileut 
as tu the origin of sacrifice: but a considerable 
number of them, cited by Spencer (De Legib. 
Heb. p. 646, sq.), held that sacrifice was admitted 
iuto the Jaw through condescension to the weak- 
ness of the people, who had been familiarised 
to it in Egypt, and if not allowed to sacrifice to 
God, would have been tempted to sacrifice to the 
idols of their heathen neighbours. The ancient 
writers who held this opinion are Justin Martyr, 
Origen, Tertullian, Chrysostom, Theodoret, Cyril 
of Alexandria, Epiphanius of Salamis, Irenzus, 
Jerome, Procopius, Eucherius, Anastasius, and 
the author of the Apostolical Constitutions. But 
out of the entire number, only the four already 
meutioned allege incidentally the human origin 
of primitive sacrifice: the rest are silent on this 
point. Outram indeed (De Sacrif. lib. i. cap. 1, 
§ 6, pp. 8, 9) thinks, that in giving this opinion, 
they virtually deuy the divine origin of sacrifice. 
But it is fairly answered, that the assertion, be it 
right or be it wrong, that sacrifice was introduced 
into the law from condescension to the Egyptian- 
izing weakness of the people, furnishes no legiti- 
mate proof that the persons entertaining this opinion 
held the mere human origin of primitive patriarchal 
sacrifice, and affords no ground for alleging the 
cousent of Christian antiquity in favour of that opi- 
nion. Such persons could not but have known, 
that the rite of sacrifice existed anterior to the rise 
of pagan idolatry: and hence the notion which 
they entertained leaves the question, as to the 
primitive origin of sacrifice, eutirely open, so far 
as they are concerned. Paganism, whether in 
Egypt or elsewhere, merely borrowed the rite 
from pure Patriarchism, which already possessed 
it: and unless a writer expressly declares such to 
be his opinion, we are not Warranted in conclud- 
ing that he held the human origin of primitive 
patriarchal sacrifice, simply because he conceives 
that a system of sacrificial service had been 
immediately adopted into the law from Paganism 
out of condescension to the weakness of the people. 
Besides, some of these very fathers held language 
with respect to primitive sacrifice, not much in 
favour of the interpretation which has on this 
ground been given to their sentiments. Thus, 
according to Cyril, ‘God accepted the sacrifice 
of Abel and rejected the sacrifice of Cain, because 
i+ wae fitting that posterity should learn from 
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thence, how they might blamelessly offer unto. 
God his meet and due honour.’ 

If, then, these authorities be taken as neutral 
on the question, with the four exceptions al- 
ready indicated, we shall find whatever au- 
thority we ascribe to these more than counter- 
balanced by the testimony of other ancient wit- 
nesses in favour of the divine origin of primitive 
sacrifice. Philo-Judeus says, ‘Abel brought 
neither the same oblation as Cain, nor in the 
same manner; but instead of things inanimate, 
he brought things animate; and instead of later 
and secondary products, he brought the older and 
the first: for he offered in sacrifice from the first- 
lings of his flock, and from their fat, according to 
the most holy command (kat& 7d iepwrardy 
dudrayua:—De Sacrif. Abel. et Cain. Opp. p. 
145). Augustine, after expressly referring the 
origin of sacrifice to the divine command, more 
distinctly evolves his meaning by saying: ‘ The 
prophetic immolation of blood, testifying from 
the very commencement of the human race the 
future passion of the Mediator, is a matter of 
deep antiquity: inasmuch as Abel is found in 
Holy Scripture to have been the first who offered 
up this prophetic immolation’ (Cont. Faust. 
Manich. Opp. vi. 145). Next we come to Atha- 
nasius, who, speaking of the consent of the Old 
Testament to the fundamental doctrines of the 
New, says: ‘ What Moses taught, these things his 
predecessor Abraham had preserved; and what 
Abraham had preserved, with those things Enoch 
and Noah were well acquainted; for they made 
a distinction between the clean and the unclean, 
and were acceptable to God. Thus also in like 
manner Abel bore testimony; for he knew what 
he had learned from Adam, and Adam himself 
taught only what he had previously learned from 
the Lord (Synod. Nieen. contr. Her. Arian. de- 
cret.. Opp. i. 403). Eusebius of Casarea, in a 
passage too long for quotation, alleges, that ani- 
mal sacrifice was first of all practised by the 
ancient lovers of God (the patriarchs), and that 
not by accident, but through a certain divine con- 
trivance, under which, as taught by the Divine 
spirit, it became their duty thus to shadow forth 
the great and venerable victim, really acceptable 
to God, which was, in time then future, destinea 
to be offered in behalf of the whole human race 
(Demonst. Evang. i. 8. pp. 24, 25). 

These testimonies certainly vindicate the 
opinion of the divive origin of primitive sacrifice 
from the charge of being a modern innovation, 
with no voice of antiquity in its favour. 

Among the considerations urged in support of 
the opinion, that sacrifice must have originated in 
a divine command, it has been suggested as ex- 
ceedingly doubtful, whether, independently ofsuch 
a command, and as distinguished from vegetable 
oblations, animal sacrifice, which involves the 
practice of slaughtering aud burning an innocent 
victim, could ever, under auy aspect, have been 
adopted as a rite likely to gain the favour of God. 
Our own course of scriptural education prevents 
us, perhaps, from being competent judges on this 
point: but we have means of judging how so sin- 
gular a rite must strike the minds of thinking 
men, not in the same degree prepossessed by 
early associations. The ancient Greek masters of 
thought not unfrequently expressed their astonish 
ment how and upon what rational principles, so 
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strange an institution as that of animal sacrifice 
could ever have originated; for as to the notion 
of its being pleasing to the Deity, such a thing 
struck them asa manifest impossibility (Jamblic. 
De Vit. Pythag.pp. 106-118; Porphyr. De Abstin. 
p- 96; Theophrast. et Porphyr. apud EKuseb. 
Praep. Evang. pp. 90, 91). Those who do not 
believe that sacrifices were of divine institution, 
must dispose of this difficulty by alleging, that, 
when men had come to slay animals for their 
own food, they might think it right to slay them 
to satisfy their gods: and, in fact, Grotius, who 
held the human origin of sacrifices, and yet be- 
lieved that animal food was not used before the 
Deluge, is reduced to the expedient of contending 
that Abel’s offering was not an animal sacrifice, 
but only the produce—the milk and wool—of his 
best sheep. This, however, shows that he believed 
animal sacrifice to have been impossible before 
the Deluge, without the sanction of a divine com- 
mand, the existence of which he discredited. 

A strong moral argument in favour of the 
divine institution of sacrifice, somewhat feebly 
put by Hallet (Comment. on Heb. xi. 4, cited by 
Magee, On the Atonement), has been reproduced 
with increased force by Faber (Prim. Saertfice, 
p. 183). It amounts to this :— 

Sacrifice, when uncommanded by God, is a 
mere act of gratuitous superstition. Whence, on 
the principle of St. Paul’s reprobation of what he 
denominates will-worship, it is neither acceptable 
nor pleasing to God. 

But sacrifice, during the patriarchal ages, was 
accepted by God, and was plainly honoured with 
his approbation. 

Therefore sacrifice, during the patriarchal age, 
could not have been an act of superstition uncom- 
manded by God. 

If, then, such was the character of primitive 
sacrifice ; that is to say, if primitive sacrifice was 
not a mere act of gratuitous superstition uncom- 
manded by God,—it must, in that case, in- 
dubitably have been a divine, and not a human 
institution. 

If it be held that any of the ancient sacrifices 
were expiatory, or piacular, the argument for their 
divine origin is strengthened; as it is hard to 
conceive the combination of ideas under which 
the notion of expiatory sacrifice could be worked 
out by the human mind. This difficulty is so 
great, that. the ablest advocates of the human 
origin of primitive animal sacrifice, feel bound 
also to deny that such sacrifices as then existed 
were piacular. It is strongly insisted that the 
doctrine of an atonement by animal sacrifice 
cannot be deduced from the light of nature, or 
fromthe principles of reason. If, therefore, the 
idea existed, it must either have arisen in the fer- 
tile soil of a guessing superstition, or have been 
(livinely appointed. Now we know that God 
cannot approve of unwarranted and presumptu- 
ous superstition: if therefore he can be shown to 
have received with approbation a species of sa- 
crifice undiscoverable by the light of nature, or 
from the principles of reason, it follows that it 
must have been of his own institution. 

Here, however, the argument again divaricates. 
Some are unable to see that piacular sacrifices 
existed under, or were commanded by, the law of 
Moses; while others admit this, but deny that 
animal sacrifice, with an expiatory intent, existed 
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before the law. It appears to us, that the differ - 
ence of opinion as to the existence of expiatory 
sacrifice under the law, is more apparent than 
real, and arises from the different senses in which 
the term ‘expiatory sacrifice is understood. It 
will often transpire, that those who deny its ex- 
istence have an idea of such a sacrifice different 
from that of the persons whom they think them- 
selves opposing, but from whom they do not, in 
fact, materially differ. In general, those who 
do not admit the doctrine of the atonement 
through the death of Christ, do not see that certain 
sacrifices of the law were piacular: and on their 
own premises,: they reason justly; for unless 
expiatory sacrifice prefigured the atonement of- 
fered by Jesus Christ, there appears no adequate 
reason for the existence of expiatory sacrifice as a 
divine institution, and it is difficult to believe 
that it could (as piacular) have been a human 
invention. In fact, apart from the doctrine of 
the atonement, the subject of expiatory sacrifice 
ceases to be of any material interest. 

The question, of the existence of expiatory sa- 
crifice before the law, is more difficult, and is de~ 
nied by Outram, Ernesti, Doéderlin, Davison, 
and many others, who believe that it was revealed 
under the law; as well as by those who doubt its 
existence under the Mosaical dispensation. The 
arguments already stated in favour of the divine 
institution of primitive sacrifice, go equally to 
support the existence of piacular sacrifice; the 
idea of which seems more urgently to have re- 
quired a divine intimation. Besides, expiatory 
sacrifice is found to have existed among all na- 
tions, in conjunction with eucharistic and im- 
petratory sacrifices ; and it lies at the root of the 
principle on which human sacrifices were offered 
among the ancient nations. The expiatory view 
of sacrifice is frequently produced ‘by heathen 
writers :— 


‘ Cor pro corde, precor, pro fibra sumite fibras ; 
Hance animam vobis pro meliore damus.’ 
Ovid. Fast, vi. 161. 


This being the case, it is difficult to believe but 
that the idea was derived, along with animal 
sacrifice itself, from the practice of Noah, and 
preserved among his various descendants. This 
argument, if valid, would show the primitive 
origin of piacular sacrifice. Now there can be 
no doubt that the idea of sacrifice which Noah 
transmitted to the post-diluvian world, was tne 
same that he had derived from his pious an- 
cestors, and the same that was evinced by the 
sacrifice of Abel, to which we are, by the course 
of the argument, again brought back, Now 
if that sacrifice was expiatory, we have reason 
to conclude that it was divinely commanded , 
and the supposition that it was both expiatory 
and divinely commanded, makes the whole his- 
tory far more clear and consistent than any other 
which has been or can be offered. It amounts 
then to this—that Cain, by bringing an eu- 
charistic offering, when his brother brought one 
which was expiatory, denied virtually that his 
sins deserved death, or that he needed the blood 
of atonement. Some go further, and allege that 
in the text itself, God actually commanded Cain 
to offer a piacular sacrifice. The argument does 
not require this additional circumstance ; but it 
is certainly strengthened by it. Wher Cain be 
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came angry that Abel's offering was regarded 
with Divine complacency, and his own refused, 
God said to him, ‘Why art thou wroth; and 
Why is thy countenance fallen? If thou doest 
well, shalt thou not be accepted? and if thou 
doest not well, sin lieth at the door. Now the. 
word MNDNM chattah, translated ‘sin,’ denotes 
in the law a ‘sin-offering;’ and the word 7 
translated ‘lieth,’ is usually applied to the re- 
cumbency of a beast. It is therefore proposed to 
translate the clause, ‘a sin-offering coucheth at 
the door :’ which by paraphrase would mean, ¢ an 
animal fit for a sin-offering is there, couching at 
the door, which thou mayest offer in sacrifice, 
aud thereby render to me an offering as accept- 
able as that which Abel has presented.’ 

These are the principal considerations which 
Seem suitable to this place, on a subject to the 
complete investigation of which many large vo- 
Tumes have been devoted. See Outram, De 
Sacrificiis ; Sykes, Essay on the Nature, Origin, 
and Design of Sacrifices; Taylor, Scripture 
Doctrine of the Atonement, 1758; Ritchie, 
Criticism upon Modern Notions of Sacrifices, 
1761; Magee, Discourses on Atonement and 
Sacrifices ; Davison, Inquiry, &c., 1825; Faber, 
Primitive Sacrifices, &c., 1827. 

SACRIFICE, HUMAN. The offering of hu- 
man life, as the most precious thing on earth, 
came in process of time to be practised in most 
countries of the world. All histories and tra- 
ditions darken our idea of the earlier ages with 
human sacrifices. But the period when such 
prevailed was not the earliest in time. though 
probably the earliest in civilization, The prac- 
tice was both a result and a token of barbarism 
more or less gross. In this, too, the dearest object 
Was primitively selected. Human life is the 
most precious thing on earth, and of this most 
precious possession the most precious portion is 
the life of a child. Children therefore were 
offered in fire to the false divinities, and in no 
part of the world with less regard to the claims 
of natural affection than in the Jand where, at a 
later period, the only true God had his peculiar 
worship and highest honours. 

It is under these circumstances a striking fact 
that the Hebrew religion, even in its most rudi- 
mental condition, should be free from the conta- 
mination of human sacrifices. The case of Isaac 
and that of Jephthah’s daughter carmot impair the 
general truth, that the offering of human beings is 
neither enjoined, allowed, nor practised in the Bi- 
blical records. On the contrary, such an offering 
is strictly prohibited by Moses, as adverse to the 
will of God, and an abomination of the heathen. 
* Thou shalt not let any of thy seed pass through 
the fire to Moloch: defile not yourselves with 
any of these things’ (Lev. xviii, 21; see also 
ch. xx, 2; Deut. xii. 31; Ps. evi. 37; Isa. Ixvi. 
8; Jer: xxiii. 37). Yet in an age in which, like 
the present, all manner of novelties are broached, 
and, in some cases, the greater the paradox 
broached with the more promptitude, and main- 
tained with the greater earnestness, these very 
clear positions have been withstood, and human 
sacrifices have been charged confidently on the 
Hebrew race. In the year 1842, Chillany, pro- 

fessor at Niirnberg, published a book (Die Men- 
Wee,” der alten Hebrder), the object of 
‘which was to prove that, as the religion of the 
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ancient Hebrews did not differ essentially from 
that of the Canaanites, so that Moloch, who had 
been originally a god common to both, merely 
in the process of time was softened down and 
passed into Jehovah, thus becoming the national 
deity of the people of Israel; so did their altars 
smoke with human blood, from the time of Abra- 
ham down to the fall of both kingdoms of Judah 
and Israel. In the same year appeared in Ger- 
many another work, by Daumer (Der Feuer und 
Molochdienst der alten Hebréer), intended to 
prove that the worship of Moloch, involving his 
bloody rites, was the original legal and orthodox 
worship of the nation of Abraham, Moses, Samuel, 
and David. To these works a reply was put 
forth in 1843, by Lowengard (Jehovah, nicht 
Moloch, war der Gott der alten Hebdriier), in 
which he defends the worship of Jehovah from 
the recent imputations, and strives, by distin- 
guishing between the essential and the unessen- 
tial, the durable and the temporary, to prepare 
the way for a reformation of modern Judaism. 

We do not think that it requires any deep re- 
search or profound learning to ascertain from the 
Biblical records themselves, that the religion of 
the Bible is wholly free from the shocking abomi- 
nations of human sacrifices; and we do not there- 
fore hesitate to urge the fact on the attention of 
the ordinary reader, as not least considerable 
among many proofs not only of the superier cha- 
racter, but of the divine origin, of the Hebrew 
worship. It was in Egypt where the mind of 
Moses and of the generation with whom he had 
primarily to do, was chiefly formed, so far as 
heathen influences were concerned. Here offer- 
ings were very numerous. Sacrifices of meat- 
offerings, libations and incense, were of very early 
date in the Egyptian temples. Oxen, wild goats, 
pigs, and particularly geese, were among the ani- 
mal offerings ; besides these there were presented to 
the gods wine, oil, beer, milk, cakes, grain, oint- 
ment, flowers, fruits, vegetables. In these, and 
in the case of meat, peace aud sin offerings (as well 
as others), there exists a striking resemblance with 
similar Hebrew observances, which may be found 
indicated in detail in Wilkinson (Manners and 
Customs of the Ancient Egyptians, v. 358; sq. 
see also ii. 378), who, in agreement with He- 
rodotus, maintains, in opposition to Diodorus, 
that the Egyptians were never accustomed ta 
sacrifice human beings: a decision which has a 
favourable aspect on our last position, namely, 
that the religion of the Israelites, even in its 
earliest days, was unprofaned by human blood. 
A remarkable instance of disagreement between 
the observances of the Egyptians and the Jews, in 
regard to sacrifices, is, that while the Egyptians 
received the blood of the slaughtered animal into 
a vase or basin, to be applied in cookery, the eat- 
ing of blood was most strictly forbidden to the 
Israelites (Deut. xv. 23).—J. R. B. 

SADDUCEES : one of the three sects of Jewish 
philosophers, of which the Pharisees and the 
Essenes were the others, who had reached their 
highest state of prosperity about the commeace- 
ment of the Christian era. 

In every highly developed social system the ele- 
ments are found to exist which led to the forma- 
tion of the sect of Sadducees. But these elements 
were iu fuller amplitude and more decided energy 
among the post-exilian Jews than in most ancient 
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nations. The peculiar doctrines and practices of 
the Pharisees naturally begot the Sadduceean 
system. The first embodied the principle of vene: 
ration, which looked on the past with so much 


regard as to become enamoured of its forms as” 


well as its substance, its ivy as well as its columns, 
its corruptions no less than its excellences, taking 
and maintaining the whole with a warm but 
blind and indiscriminate affection ; the second, 
alienated by the extravagances of the former, 
were led to seize on the principle of rationalism, 
and hence to investigate prevalent customs, and 
weigh received opinions, till at length investiga- 
tion begot scepticism, and scepticism issued in the 
positive rejection of many established notions and 
observances. The principle of the Sadducee is 
thus obviously an offshoot from the rank growth 
of conservatism aud orthodoxy. Corruption brings 
reform. And as it is not possible for the same 
individuals, nor for the same classes of men, to 
perform the dissimilar acts of conservatism and 
reformation, so must there be, if Pharisees, Sad- 
ducees also in society. It is for the good of men 
that the latter should come into being, seeing that 
the principle represented by the former arises, in- 
evitably, in the actual progress of events. True 
wisdom, however, consists in avoiding the extremes 
peculiar to both, aud aims to make man. possessor 
of all the good which the past can bestow and all 
the good which the present can produce, uniting 
in one happy result the benign results of conser- 
vatism and improvement, retention of the past 
and progress in the present. 

It would be easy to show how the several par- 
ticulars which were peculiar to the Sadducee 
arose out of Pharisaic errors. As, however, we 
wish to give to this necessarily brief notice an his- 
torical character, we shall content ourselves with 
one instance—the doctrine of tradition. By an 
excessive veneration of the Mosaic institutions and 
sacred books, the Pharisees had been led to regard 
every thing which concerned them as sacred. 
But if the text and the observance were holy, holy 
also was that which explained their meaning or 
unfolded their hidden signification, Hence the 
exposition of the aucients came to be received with 
respect equal to that with which the very words of 
the founders and original writers were regarded, 
Tradition was engrafted on the vine of Israel. 
But all exposition is relative to the mind of the 
expositor. Accordingly various expositions came 
into being. Every age, every doctor gave a new 
exposition. Thus a diverse and contradictory, as 
well as a huge, mass of opinions was formed,which 
overlaid and hid the law of God. Then a true 
reverence for that law identified itself with the 
principle of the Sadducee, and the Pharisee was 
made to appear as not only the author but the 
patron and advocate of corruption. 

The time when the sect of the Sadducees came 
into existence, history does not define.’ From what 
has been advanced it appears that they were pos- 
terior to the Pharisees. And although so soon as 
the Pharisaic elements began to become excessive, 
there existed in Judaism itself a sufficient source 
for Sadduceeism, yet, as a fact, we have no 
doubt that Grecian philosophy lent its aid to the 
development of Sadduceeism. Whence we are 
referred for the rise of the latter to the period when 
the conquests and the kingdoms which ensued 
from the expedition of Alexander had diffused a 
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very large portion of Grecian civilization over 
the soil of the East, and especially over Western 
Asia. ; 

As little is historically known respecting the 
author of this sect ; there are various statements, 
but their very variety shows that nothing certain 
is known, The Rabbins have a story which 
makes one Zadok, a pupil of Autigonus Jocho, 
tle founder; who, under the instructions of his 
master, was, in company with one Baithos, a 
fellow disciple, led to the conclusion that there is 
no future life, aud, of course, no retribution after 
death (Pirke Aboth,i. 3). It has also been said, 
that the name Sadducee is descriptive—}iP1¥, 
‘the just ones,’ that is, men who were just to the 
law, to God as the author of the law and the 
source of truth, just in their own conceptions and 
their mode of thinking in contradistinction to the 
excesses of the Pharisees; just every way in the 
sense in which our word just is sometimes used—-. 
exact, without superfluities, the thing itself apart 
from accessories, the truth and nothing but the 
truth. Nor can it be denied that such a view of 
the sect embodies their peculiar and fundamental 
principle (Epiphan. Heres. i. 14). A modern 
critic, Koster (Studien wnd Kritiken, 1837, vol. 1, 
p- 164), deduces the word, as well as the doctrines 
which it represents, from the Grecian stoics, which 
is more ingenious than solid. 

As may be inferred from what has been ad- 
vanced, the Sadducees stood in direct opposition 
to the Pharisees. So they are described by Jose- 
phus (Antig. xiii. 10.6), and so they.appear in the 
New Testament. Hostile, however, as these two 
sects were, they united for the common purpose of 
opposing our Lord (Matt. i, 7; xvi. 1, 6, 11, 
sq. 3 xxii. 23, 34; Acts iv. 1; v.17). In opposing 
the Pharisees the Sadducees were led to impeach 
their principal doctrines, and so to deny all the 
‘traditions of the elders,’ holding that the law 
alone was the written source of religious truth 
(Antig. xviii. 1. 4). By more than one consi- 
deration, however, it might be shown that they are 
in error who so understand the fact now stated, as 
if the Sadducees received no other parts of the 
Jewish canon than the Pentateuch; for in truth 
they appear to have held the common opinion 
regarding the sacred books—a fact of some con- 
sequence, inasmuch as we thus gain the determina- 
tion, ou the point of the Jewish canon, of the cri- 
tical scepticism of the day. The Sadducees 
taught that the soul of man perished together with 
his body, and that of course there was neither re- 
ward nor punishment after death (Joseph. De Bell. 
Jud. ii. 8.14; comp. Matt. xxii. 23). Indeed they 
appear to have disowned the moral philosophy 
which obtrudes the idea of recompense. ‘ Be not 
as those slaves’—so runs an injunction derived, 
it is said, from Zadok himself—‘ who serve their 


_ master on this condition, namely, that they receive 


a reward; but let the fear of heaven be in you” 
(Pirke Aboth, i. 3, and Rabbi Nathan on the 
passage). Were they consistent in this view, they 
may have held high and worthy ideas of duty, its 
source and its motives; ideas, however, which are 
obviously more suited for men of cultivation like 
themselves than for the great bulk of human 
beings. And in views such as this may probably 
be found a chief cause why they were far less 
acceptable with the common people and far lesa 
influential in the state than their rivals, the Pig: 
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Nisees. The cold self-reliance and self-sufficiency 
which sits apart in the enjoyment of the satisfac- 
tons resulting from its own resources, and aims 
at nothing beyond its own sphere and nothing 
higher than its own standard, may possess pecu- 
lar attractions for the philosophic few, or for the 
contemptuous scofler, but is too alien from ordi- 
nary sympathies, and too unkindling and too 
tranquil to find general acceptance in any con- 
dition of society that the world has yet known. 

It was a position with the Sadducees, that the 
Scriptures did not contain the doctrine of a future 
life. In this opinion they have had many fol- 
lowers in modern times. Yet Jesus himself finds 
a proof of that doctrine in the Pentateuch (Matt. 
xxii, 31, 32), and the astonishment which his 
teaching on the point excited seems to show that 
it was not an ordinary inference of the Rabbins, 
but a new doctrine that Jesus then deduced: this 
makes against the mode of interpretation which 
would represent this as a sort of argumentum ad 
hominem, a shaft from the quiver of Christ's ene- 
mies, ‘hat, however, the species of exegesis to 
which this proof belongs prevailed among the Jews 
in the time of our Lord there can be no doubt; for 
from the period of the return from Babylon it had 
been gaining ground, was very prevalent in the 
days of Christ, and abounds in the Talmudical 
writings. Being, however, a kind of exegetical 
spiritualism, it was disallowed Ly the Sadducees, 
who accordingly rejected the doctrines which by 
its means had been deduced from the sacred 
writings, 

Sadduceeism appears to have been to some ex- 
tent a logically deduced and systematically 
formed set of ideas. Making this life the term of 
our being, and man his own beau ideal, it was 
naturally led to assert for man all the attributes 
that he could reasonably claim. Hence it taught 
the absolute freedom of the human mind. The 
words of Josephus are emphatic on this point: 
* The Pharisees ascribe all to fate aud to God, but 
the Sadducees take away fate entirely, and sup- 
pose that God is not concerned in our doing or 
not doing evil; and they say that to act what is 
good or what is evil is in man’s own choice; and 
that all things depend on our own selves’ (De 
Bell, Jud. ii. 8,14; Antiq. xiii. 5, 9). An inference 
injurious to them has been deduced from this 
position, as if they denied divine Providence alto- 
gether; but their reception of the canonical books, 
and their known observance of the usages for 
divine worship therein prescribed, are incompa- 
tible with such a denial. Indeed we have here 
the same difficulty which has presented itself over 
and over again ten thousand times to thinking 
minds, namely, how to unite in harmony the 
moral freedom of man with the arrangements and 
behests of the will of Him— 
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As the Sadducees denied a future state, so also 
they were led to deny the existence of angels and 
spirits (Acts xxiii. 8); for they appear to have con- 
cluded that since there were no humau spirits in 
heaven, there could be no other beings in the in- 
visible state bunt God. Yet if we allow the force 
of this deduction, we cannot well understand how, 
receiving as they did at any rate the five books of 
Moses, they could bring themselves to disown 
angel-existences, unless, indeed, it was under the 
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influence of a strong repellant influence which 
came from the extravagant notions entertained 
onthe poiut by their antagonists the Pharisees. It 
must, however, be said that this denial, whence- 
soever it came, shows how entirely theirs was a 
system of negatives and of materialism; and 
being such it could, with all its elevated moral 
conceptions, do very little for the improvement of 
individuals and the advancement of society, 

A very natural consequence was, that their 
doctrine held sway over but comparatively few 
persons, and those mostly men distinguished by 
wealth or station (Antig. xviii. 1. 45 xiii. 10.6). 
They were the freethinkers of the day, and free- 
thinking is ordinarily the attribute only of the 
cultivated and the fortunate. Least of all men 
are those of a sceptical turn gregarious. They 
stand on their own individuality ; they enjoy their 
own independence; they look down on the vulgar 
crowd with pity, if not with contempt. They may 
serve quietly to undermine a social system, but 
they rarely assume the proselyting character 
which gave Voltaire and Diderot their terrible 
power for evil. It has been reserved for modern 
infidelity to be zealous and enthusiastic. 

What Josephus says of the repulsiveness of their 
manners (De Bell. Jud. ii. 8.14) is in keeping 
with their general principles. A sceptical mate- 
rialism is geuerally accompanied by an undue 
share of self-confidence and self-esteem, which are 
among the least sociable of human qualities, 

The Sadducees, equally with the Pharisees, were ° 
not only a religious but a political party. Indeed 
as long as the Mosaic polity retained an influ- 
ence, social policy could not be sundered from 
religion; for religion was everything. Accord- 
ingly the Sadducees formed a part of the Jewish 
parliament, the Sanhedrim (Acts xxiii. 6), and 
sometimes enjoyed the dignity of supreme power 
in the high-priesthood. Their possession of power, 
however, seems to have been owing mainly to 
their individual personal influence, as men of 
superior minds or eminent position, since the 
general current of fayour ran adversely to them, 
and their enemies, the Pharisees, spared no means 
to keep them and their opinions in the back 
ground. Accordingly in the Rabbinical writings 
they are branded with the name of heretics, DJ"), 
(Othon, Lex. Rabb, p. 270; see also Trigland, 
Syntagma de Tribus Sectis; Ugolini, Trihere- 
sium, in vol, xxii. of his Thesawrus ; Stiudlin, 
Gesch, der Sittenlehre Jesu, i. 443, sq.—J. R. B 

SAIL. [Surp.] 

SAIT. [Zarr,] 

SALACH (9%, Lev. xi. 17; Deut. xiv. 17), in 
common with the usual Greek version karapdxrns, 
is considered to have reference to darting, rushing, 
or stooping like a falcon; and accordingly has 
been variously applied to the eagle, the jerfalcon, 
the gannet, the great gull, and the cormorant. Of 
the Hebrew Saluch nothing is known but that it 
was an unclean bird. The Greek karapdxrns, 
associated with the last mentioned, though noticed 
by several authors, is not referred always to the 
same genus, some making it a minor gull, others a 
diver. Cuvier considers Gesner to be right im con- 
sidering itto denote a gull, and it might certainly 
be applied with propriety to the black-bucked 
gull, ‘ Larus marinus,’ or to the glaucous, ‘ Larus 
glaucus;’ but although birds of such powerful 
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wing and marine habitat are spread over a great 
art of the world, it does not appear that, if 
known at the extremity of the Mediterranean, 
they were sufficiently common tu have been 
clearly indicated by either the Hebrew or Greek 
names, or to have merited being noticed in the 
Mosaic prohibition. Both the above are in gene- 
ral northern residents, being rarely seen even so 
low as the Bay of Biscay, and the species now 
called ‘ Lestris cataractes’ is exclusively Arctic. 


476. [Caspian Tern,] 


With regard to the cormorant, birds of that genus 
are no doubt found on the coasts of Palestine, 
where high cliffs extend to the sea-shore; such, for 
example, as the ‘ Phalacrocorax pygmeus ;’ but 
all the species diye, and none of them rush flying 
upon their prey, though that habit has been 
claimed for them by commentators, who have 
mixed up the natural history of ‘cormorants’ 
with that of the ‘sula’ or ‘gannet,’ which really 
darts from great elevations into the sea, to catch 
its prey, rising to the surface sometimes nearly 
half a minute after the plunge, as we ourselves 
have witnessed. But the gannet (solan goose) 
rarely comes farther south than the British Chan- 
nel, and does not appear to have been noticed in 
the Mediterranean. It is true that several other 
marine birds of the north frequent the Levant; 
but none of them can entirely claim Aristotle 
and Oppian’s characters of ‘ cataractes,’ for though 
the wide throat and rather large head of the dwarf 
cormorant may be adduced, that bird exceeds in 
stature the required size of a small hawk; and 
fishes, it may be repeated, swimming and diving, 
not by darting down on the wing, and is not suffi- 
ciently numerous or important to have required the 
attention of the sacred legislator. Thus reduced 
to make a choice where the objections are less, 
and the probabilities stronger, we conclude the 
salach to have beena species of ‘ tern,’ considered 
to be identical with the ‘ Sterna Caspica,’ so called 
because it is found about the Caspian Sea; but it 
is equally common to the Polar, Baltic, and Black 
Seas, andif truly the same, is not only abundant 
for several mouths in the year on the coast of 
Palestine, but frequents the lakes and pools far 
inland; flying across the deserts to the Euphrates, 
and to the Persian and Red Seas, and proceeding 
up the Nile. It is the largest of the tern or sea- 
swallow genus, being about the weight of a pigeon, 
and near two feet in length, having a large black 
naped head; powerful, pointed crimson bill; a 
white and grey body, with forked tail, and wings 
greatly exceeding the tips of the tail: the feet are 
very small, weak, and but slightly webbed, so 
that it swims perhaps only accidentally, but 
with sufficient power on land to spring up and 
to rise from level ground. It flies with immense 
velocity, darting along the surface of the sea 
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to snap at mollusca or sma!l fishes, or wheel- 
ing through the air in pursuit of insects; and 
in calm weather, after rising to a great height, it 
drops perpendicularly down to near the surface 
of the water, but never alights except on land ; 
and it is at all times disposed to utter a kind of 
laughing scream. This tern nestles in high cliffs, 
sometimes at avery considerable distance from 
the sea. ‘Sterna Nilotica’ appears to be the 
young bird, or one nearly allied. 

Thus the species is not likely to have been un- 
known to the Israelites, even while they were im 
the desert; and as the black tern, ‘Sterna nigri- 
cans,’ and perhaps the ‘ Procellaria obscura’ of 
the same locality, may have been confounded with 
it, their number was more than sufficient to cause 
them to be noticed in the list of prohibited birds. 
Still the propriety of the identification of salach 
with the ‘great tern’ must in some measure rest 
upon the assumption that the Greek karapdarns 
is the same. We figure one that was shot among 
a flight of these birds, some distance up the river 
Orontes.—C. H. S. 


SALAH cndiy, a shoot ; Sept. and New Test. 
Sada), a son, or grandson, of Arphaxad (Gen. x. 
24; xi. 13; Luke iii. 35). 

SALAMIS (Sadauis), one of the chief cities of 
Cyprus on the south-east coast of the island (Acts 
xi. 5). It was afterwards called Constantia, 
and in still later times Famagusta [Cyprus]. 

SALATHIEL. [Sueauriex-| 


SALEM cob, peace; Sept. Sarhu), the ori 
ginal name of Jerusalem (Gen. xiv. 18; Heb. 
vii. 1, 2), and which continued to be used poeti- 
cally in later times (Ps. Ixxvi. 2) (Jerusa- 
LEM]. 

SALIM (Saaelu), a place near Ainon, where 
John baptized (John 111.23). Jerome places it 
eight Roman miles from Scythopolis (Bethshan), 
which is the same distance southward that he and 
Eusebius assign to AZnon. Nothing is known 
of this site. Some have been led by the name to 
conceive that here, and not at Jerusalem, we 
should seek the Salem of Melchizedek (Gen. xiv. 
18) [Ainon; Saem]. 

SALLONIM. [Si1o0n and Tuorns. | 


SALMON crab, clothed; Sept. and New 
Test. SadAudy), the father of Boaz (Ruth iv. 213 
Matt. i. 4, 5; Luke iii. 32), elsewhere called 


Salmah, MDdY (Ruth iv. 20; 1 Chron. ii. 11). 


SALMONE (2aaueyn), a promontory forming 
the eastern extremity of the island of Crete (Acts 
XXvil. 7). 

SALOME (Saddéun), a woman of Galilee, 
who accompanied Jesus in some of his journeys, 
and ministered unto him; and was one of those 
who witnessed his crucifixion and resurrection 
(Mark xv. 40; xvi. 1). It is gathered, by com- 
paring these texts with Matt. xxvii. 56, that she 
was the wife of Zebedee, and mother of the 
apostles James and John. . 

SALOME was also the name (though not 
given in Scripture) of that daughter of Herodias, 
whose dancing before her uncle and father-in-law, 
Herod Antipas, was instrumental in procuring 
the decapitation of John the Baptist | Hero. 
pIAN Famity; Joan tux Baprisr]. 
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SALT cndt) was procured by the Hebrews 
from two sources; first, from rock-salt, obtained 
from hills of salt which lie about the southern ex- 
tremity of the Dead Sea; and secondly, from the 
waters of that sea, which, overflowing the banks 
yearly, and being exhaled by the sun and the heat, 
left behind a deposit of salt both abundant and 
good. In the same manner the Arabs of the present 
day procure,their supply of salt from the deposits 
of the.Dead Sea, and carry on a considerable trade 
in that article throughout Syria. 

The uses to which salt was anciently applied 
were not dissimilar to those for which it serves at 
present; a fact which arises from the circumstance 
that these uses depend on its essential qualities, 
and on the constitution and wants of the human 
frame. It is now known as a physiological fact, 
that salt is indispensable to our health and vigour. 
For this reason doubtless the use of it was pro- 
videntially made agreeable to the palate. Inde- 
pendently of its services to man as an ingredient 
m his food, salt is employed—l, as a manure, 
since when used in proper proportions, it en- 
riches the soil; and 2, as an antiseptic, as it 
preserves flesh meat from corruption. From these 
qualities severally result the applications of salt, 
both natural and figurative, of which mention is 
made in Scripture. 

From Job vi. 6 it is clear that salt was used as 
a condiment with food. Salt was also mixed 
with fodder for cattle (Isa. xxx. 24), where the 
marginal reading is preferable, ‘ savoury proven- 
der,” As offerings, viewed on their earthly side, 
were a presentation to God of what man found 
good and pleasant for food, so all meat-offerings 
were required to be seasoned with salt (Lev. ii. 
13; Spencer, De Legibus Rit. i. 5. 1). Salt, 
therefore, became of great importance to Hebrew 
worshippers; it was sold accordingly in the 
Temple market, and a large quantity was kept 
in the Temple itself, in a chamber appropriated 
to the purpose (Maii Diss. de Usu Salis Symbol. 
in rebus Sacris, Giessen, 1692 ; Wokenius, De Sa- 
litura oblationum Deo factar., 1747; Joseph. 
Antig. xii. 3. 3; Middoth, v. 3; Othon. Lew. 
Rabb. p. 668). Jewish tradition agrees with 
Ezekiel xliii. 24, in intimating that animal offer- 
ings were sprinkled with salt (Joseph. Antig. iii. 
9.1; Philo, ii. 255; Hottinger, Jur. Heb. Legg. 
p- 168); as was certainly the case with the 
Greeks and Romans (Plin. Hist. Nat. xxxi. 44; 
Ovid, Fast. i, 337; Spencer, De Leg. Rit. iii. 
2.2; Lukemacher, Antig. Gree. Sacr. p. 350; 
Hottinger, De Usu Salis in Cultu Sacro, Mar- 
burg, 1708; Schickeclanz, De Salis usu in Sa- 
crific. Servest. 1758). The incense, ‘ perfume,’ was 
also to liave salt as an ingredient (Exod. xxx. 39; 
marginal reading ‘salted”), where it appears to 
have been symbolical, as well of the divine good- 
ness as of man’s gratitude, on the principle that of 
every bounty vouchsafed of God, it became man 
to make an acknowledgment in kind. 

As salt thus entered into man’s food, so, to eat 
salt with any one, was to partake of his fare, toshare 
his hospitality ; and hence, by implication, to en- 
joy his favour, or to be in his confidence. Hence, 
also, salt became an emblem of fidelity and of inti- 
mate friendship. At the present hour the Arabs 
reg ard as their frieud him who has eaten salt with 
em, that is, has partaken of their hospitality 


ce 


(Niebuhr, Beschr. p. 48; Rosenmiiller, Morgent., 
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ii. 150); in the same way as, in Greece, those re- 
garded each other as friends even to distant gene- 
rations, between whom the rites of hospitality had 
been once exchanged. The domestic sanctity 
which thus attached itself to salt was much en- 
hanced in influence by its religious applications, so 
that it became symbolical of the most sacred and 
binding of obligations. Accordingly ‘a covenant 


of salt 21 N93, was accounted a very solemn 
bond (Num. xviii, 19; 2 Chron, xiii. 5; Lev. ii. 
13): a signification to which force would be given 
by the preservative quality of salt (Bahrdt, De 
Federe Salis ; Zerbech, De Federe Salis). 

But salt, if used too abundantly, is destructive 
of vegetation and causes a desert. Hence arose 
another class of figurative applications. Destroyed 
cities were sown with salt to intimate that they 
were devoted to perpetual desolation (Judg. ix. 
45); salt became a symbol of barrenuess (Deut. 
xxix. 23; Zeph. i. 9; Virg. Georg. ii, 238); 
and ‘a salt land’ (Jer. xvii. 6) signifies a sterile 
and unproductive district (Job xxxix. 6; Alt- 
mann, Meletem. Philolog. Exeg. i. 47). By ex- 
posure to the influence of the sun-and of the 
atmosphere, salt loses its*savoury qualities (Plin. 
Hist. Nat. xxxi. 34; xxxi. 39; Maundrell, R. 
162); whence the striking and forcible language 
of our Lord in Matt. v. 13. , 

We have reserved to the end reference to a sin- 
gular usage among the Israelites, namely, wash- 
iug new-born infants in salt water; which was 
regarded as so essential that those could have 
hardly any other than an ill fate who were de- 
prived of the rite (Ezek. xvi. 4), The practice 
obviously arose from a regard to the preserving, 
the domestic, the moral, aud the religious uses to 
which salt was applied, and of which it became 
the emblem (Richter, De Usw Salis apud Pris- 
cos Profano et Sacro, Zettan, 1766).—J. R. B. 


SALUTATION. The frequent allusion in 
Scripture to the customary salutations of the Jews, 
invests the subject with a higher degree of interest 
than it might otherwise claim: and it is therefore 
fortunate that there are few Scriptural topics, 
which can be better understood by the help of the 
illustrations derivakle from the existing usages of 
the East. 

Most of the expressions used in salutation, and 
also those which were used in parting, implied, 
that the person who employed them interceded for 
the other. Hence the word 772 barak, which 
originally signified ‘to bless,’ meant also ‘to sa~ 
lute,’ or ‘to welcome,’ and ‘to bid adieu’ (Gen. 
xlvii. 8-11; 2 Kings iv. 29; x. 13; 1 Chron. 
xviii. 10). 

The forms of salutation that prevailed among 
the Hebrews, so far as can be collected from 
Scripture, are the following :— 

1. ‘ Blessed be thou of the Lord,’ or equivalent 
phrases. 

2. The Lord be with thee. 

3. ‘Peace be unto thee, or ‘upon thee, or 
‘with thee. In countries offen ravaged, and 
among people often ruined by war, ‘ peace’ im- 
plied every blessing of life; and this phrase 
had therefore the force of ‘Prosperous be thou.’ 
This was the commonest of all salutatious (Judg, 
xix. 20; Ruth ii. 4; 1 Sam. xxv. 6; 2 Sam. xx. 
O° Ps. exeixy oO), a 
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4. “Live, my lord’ (48 1), was a com- 
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mon salutation among the Phenicians, and was 
also in use among the Hebrews, but was by them 
nly addressed to their kings in the extended form 
of «Let the king live for ever!’ (1 Kings i. 31); 
which was also employed in the Babylonian and 
Persian courts (Dan. ii. 4; iii. 9; v. 10; vi. 7, 
22; Neh. ii. 3). This, which in fact is no more 
than a wish for.a prolonged and prosperous life, 
has a parallel in the customs of most nations, and 
does not differ from the‘ Vivat! of the Latin; the 
©Vive le Roi!’ of the French; or our own ‘ 
for ever !” 

5. Xaipe, xalpere, joy to thee! joy to you! 
rendered by Hail! an equivalent of the Latin 
Ave! Salve! (Matt. xxvii. 29; xxviii. 9; Mark 
xv. 18; Luke i. 28; Jobn xix. 3). 

The usages involved in these oral salutations, 
seem not only similar to, but identical with, those 
still existing among the Arabians. These indeed, 
as now observed, go upon the authority of religious 
precepts. But it is known that such enactments 
of the Koran and its commentaries, merely em- 
body such of the previously and immemorially 
existing usages as the legislature wished to be 
retained. Their most common greeting, as among 
the Jews, is, ‘Peace be oh you!’ to which the re- 
ply is, ‘On you be peace!’ to which is commonly 
added, ‘and the mercy of God, and his blessings!’ 
This salutation is never addressed by a Moslem 
to one whom he knows to be of another religion; 
and if he find that he has by mistake thus sa- 
luted a person not of the same faith, he generally 
revokes his salutation: so also he sometimes does 
if a Moslem-refuses to return his salutation, usu- 
ally saying, ‘ Peace be on us, and on (all) the right 
worshippers of God!’ This seems to us a striking 
illustration of Luke x. 5,6; 2 John xi. Va- 
rious set compliments usually follow this salam ; 
which, when people intend to be polite, are very 
much extended, and occupy considerable time. 
Hence they are evaded in crowded streets, and by 
persons in haste, as was the case, for the same 
reason doubtless, among the Jews (2 Kings iv. 
29; Luke x.4). Specimens of this conventional 
intercourse are given by Lane (Mod. Egyptians, 
4, 253), who says, that to give the whole would 
occupy a dozen of his pages. There are set an- 
swers, or a choice of two or three answers, to every 
question ; and it is accounted rude, to give any 
other answer than that which custom prescribes. 
They are such as those by which the Israelites 
probably prolonged their intercourse. If one is 
asked, ‘How is your health? he replies, ¢ Praise 
be to God!’ and it is only from the tone of his 
voice that the inquirer can tell whether he is well 
or ill. When one greets another with the common 
inquiry, “Is it well with thee ?’ (see 2 Kings iy. 
26), the answer is, ‘God bless thee!’ or ‘God 
preserve thee!’ An acquaintance on meeting 
another whom he has not seen for several days, or 
for a longer period, generally says, after the salam, 
‘Thou hast made us desolate by thy absence 
from us; and is usually answered, ‘ May God 
not make us desolate by thy absence!’ 

The gestures and inflections used in salutation 
varied with the dignity and station of the person 
saluted ; as is the case with the Orientals at this 
day. Itis usual for the person who gives or returns 
the salutation, to place at the same time his right 
nand upon his breast, or to touch his lips, and 
then his forehead or turban, with the same hand, 
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This latter mode, which is the most respectful, is 
often performed to a person of superior rank, not 
only at first, with the salam, but also frequently 
during a conversation. In some cases the body 
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is gently inclined, while the right hand is laid 
upon the left breast. A person of the lower or- 
ders, in addressing a superior, does not always 
give the salam, but shows his respect to high rank 
by bending down his hand to the ground, and 
then putting it to his lips and forehead. It is a 
common custom for a man to kiss the hand of his 
superior instead of his own (generally on the back 
only, but sometimes on both back-and front), and 
then to put it to his forehead in order to pay more 
particular respect. Servants thus evince their re- 
spect towards their masters: when residing in 
the East, our own servants always did this on 
such little occasions as arose beyond the usage 
of their ordinary service; as on receiving a pre- 
sent, or on returning fresh from the public baths. 
The son also thus kisses the hand of his father, 
and the wife that of her husband. Very oftex, 
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however, the superior does not allow this,. but 
only touches the hand extended to take his, 
whereupon the other puts the hand that has beer 
touched tahis own livs and fevehead. The custom 
of kissing the beard is etiil preserved. and follows 
the first and prelinvinary gesture; it usually takes 
place on meeting after an cusence of some dura- 
tion, and not as an every-day compliment. In this 
case, the person wno gives the kiss lays the right 
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hand under the beard, and raises it slightly to his 
Se or rather supports it while it receives his kiss, 
his custom strikingly illustrates 2 Sam. xx. 9. 
™ Arabia Petrea, and some other parts, it is 


more usual for persons to Jay the right sides of 
their cheeks together. 


Among the Persians, persons in saluting under 
the same circumstances, often kiss each other on 
the lips; but if one of the individuals is of high 
rank, the kiss is given on the cheek instead of the 


lips. This seems to illustrate 2 Sam. xx. 9; 
Gen, xxix. 11,13; xxxiii. 4; xviii. 10O—12; 
Exod. iv. 27; xviii. 7. 

Another mode of salutation is usual among 
friends on meeting after a journey. Joining 
their right hands together, each of them compli- 
ments the other upon his safety, and expresses his 
wishes for his welfare, by repeating, alternately, 
many times the words selamat (meaning ‘I congra- 
tulate you on your safety’), and teiyibeen (‘ I hope 
you are well’). In commencing this ceremony, 
which is often continued for nearly a minute 
before they proceed to make any particular in- 
quiries, they join their hands in the same manner 
as is usually practised by us; and at each al- 
ternation of the two expressions, change the posi- 
tion of the hands. These circumstances further 
illustrate such passages as 2 Kings iv. 19; Luke 
x. 4, Other particulars, more or less connected 
with this subject, may be seen in ArrirupEs ; 
Kiss. % ‘ 

SAMARIA Gy, watch-height ; Sapdpera), 
a city, situated near the middle of Palestine, 
built by Omri, king of Israel, on a mountain or 
hill of the same name, about B.c, 925. It was 
the metropolis of the kingdom of Israel, or of the 
ten tribes. The hill was purchased from the 
owner, Shemer, from whom the city took its name 
(1 Kings xvi. 23, 24), The site of the capital 
was therefore a chosen one; and all travellers 
agree that it would be difficult to find in the whole 
land a situation of equal strength, fertility, and 
beauty combined. ‘In all these particulars,’ says 
Dr. Robinson, ‘it has greatly the advantage over 
Jerusalem’ (Bibl. Researches, iii. 146). Samaria 
continued to be the capital of Israel for two cen- 
turies, till the carrying away of the ten tribes by 
Shalmaneser, about B.c. 720 (2 Kings xvii. 3, 5). 
During all this time it was the seat of idolatry, 
and is often as such denounced by the prophets, 

sometimes in connection with Jerusalem. It was 
tae seat of a temple of Baal, built by Ahab, and 
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destroyed by Jehu (1 Kings xvi. 32, 33; 2 Kings 
x. 18-28). It was the scene of many of the acts 
of the prophets Elijah and Elisha, connected with 
the various famines of the land, the unexpected 
plenty of Samaria, and the several deliverances 
of the city from the Syrians. After the exile of 
the ten tribes, Samaria appears to have continued, 
for a time at least, the chief city of the foreigners 
brought to occupy their place; although Shechem 
soon became the capital of the Samaritans as a 
religious sect. Johu Hyrcanus took the city after 
a year’s siege, and razed it to the ground (Joseph. 
Antiq., xiii. 10.3; De Bell. Jud.,i.2.7). Yet it 
must svon have revived, as it is not long after men- 
tioned as an inhabited place in the possession of 
the Jews. Pompey restored it to its former pos- 
sessors ; and it was afterwards rebuilt by Gabinius 
(Joseph. Antig., xiii. 5.4; xiv. 4, 4; xiv. 5. 3). 
Augustus bestowed Samaria on Herod ; who 
eventually rebuilt the city with great magni- 
ficence, and gave it the name of Sebaste (which 
is the Greek translation of the Latin name or 
epithet Augustus), in honour of that emperor 
(Antig., xv. 7.3; De Bell. Jud., xv. 7.7; xv. 
8.5). Here Herod planted a colony of 6000 
persons, composed partly of veteran soldiers, and 
partly of people from the environs; enlarged the 
circumference of the city; and surrounded it 
with a strong wall twenty stades in circuit. In 
the midst of the city—that is to say, upon the 
summit of the hill—he left a sacred place of a 
stade and a half, splendidly decorated, and here 
he erected a temple to Augustus, celebrated for 
its magnitude and beauty. The whole city was 
greatly ornamented, and became a strong fortress 
(Joseph. Antig., xv. 8.5; De Bell. Jud., i. 21. 2; 
Straho, xvi. 2. 13). 

Such was the Samaria of the time of the New 
Testament, where the Gospel was preached by 
Philip, and a church was gathered by the apostles 
(Acts viii, 5, 9, sq.). Nothing is known of Sebaste 
in the following centuries, except from the coins, 
of which there are several, extending from Nero to 
Geta (Eckhel, iii, 440; Mionnet, Méd. Antiq., 
v. 513). Septimius Severus appears to have esta- 
blished there a Roman colony in the beginning of 
the third century (Cellarius, Not. Orb., ii. 482), 
Eusebius scarcely mentions the city as extant ; 
but it is often named by Jerome and other writers 
of the same and a later age (adduced in Reland’s 
Palestina, pp. 979-981). Samaria was early an 
episcopal see. Its bishop, Marius, or Marinus, 
was present at the couucil of Nice in A.p. 825; 
and Pelagius, the last of six others whose names 
are preserved, attended the council of Jerusalem 
in A.p. 536. The city, along with Nabulus, fell 
into the power of the Moslems during the siege of 
Jerusalem ; and we hear but little more of it till 
the time of the Crusades. At what time the city of 
Herod became desolate, no existing accounts state ; 
but all the notices of the fourth century and later 
lead to the inference that its destruction had 
already taken place. 

The crusaders established a Latin bishopric at 
Sebaste; and the title wascontinued in the Romish 
church till the fourteenth century (Le Quien, 
Oriens Christ. iii. 1290). Saladin marched 
through it in a.p. 1184, after his repulse from 
Kerak (Abulfed. Annal. avu. 580). Benjamm 
of Tudela describes it as having been ‘ formerly 
a very strong city, and situated on the mount, 
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ina fine country, richly watered, and surrounded 
by gardens, vineyards, orchards, and olive groves.’ 
He adds that no Jews were living there ([éner. 
ed. Asher, p. 66). Phocas and Brocardus speak 
only of the church and tomb of John the Baptist, 
and of the Greek church and monastery on the 
summit of the hill... Notices of the place occur 
in the travellers of the fourteenth, sixteenth, 
and seventeenth centuries; nor are they all so 
meagre as Dr, Robinson conceives. 
Morison, for instance, is full and exact (Voyage 
du Mont Sinai, pp. 230-233). Scarcely any 
traces of the earlier or later Samaria could then 
be perceived, the materials having been used by 
the inhabitants for the construction of their own 
mean dwellings, The then residents were an ex- 
tremely poor and miserable set of people. In the 
eighteenth century the place appears to have been 
left unexplored ; but in the present century it has 
often been visited and described. 
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[Samaria: Church of St. John.] 


The Hill of Samaria is an oblong mountain of 
considerable elevation, and very regular in form, 
situated in the midst of a broad deep valley, the 
continuation of that of Nabulus (Shechem), 
which here expands into a breadth of five or six 
mites. Beyond this valley, which completely 
isolates the hill, the mountains rise again on 
every side, forming a complete wall around the 
city. They are terraced to the tops, sown in 
grain, and planted with olives and figs, in the 
midst of which a number of handsome villages 
appear to great advantage, their white stone cot- 
tages contrasting strikingly with the verdure of 
the trees. ‘The Hill of Samaria’ itself is culti- 
vated from its base, the terraced sides and sum- 
mits being covered with corn and with olive 
trees. About midway up the ascent the hill is 
surrounded by a narrow terrace of level land, 
like a belt; below which the roots of the hill 
spread off more gradually into the valleys. 
Higher up, too, are the marks of slight terraces, 
once occupied, perhaps, by the streets of the 
ancient city. The ascent of the hill is very steep, 
and the narrow footpath winds among the moun- 
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tains through substantial cottages of the modern 
Sebustieh (the Arabic form of Sebaste), whieh 
appear to have been constructed to a great extent 
of ancient materials, very superior in size and 
quality to anything which could at this day be 
wrought into an Arab habitation. The first object 
which attracts the notice of the traveller, and at 
the same time the most conspicuous ruin of the 
place, is the church dedicated to John the Baptist, 
erected on the spot which an old tradition fixed 
as the place of his burial, if not of his martyrdom. 
It is said to have been built by the Empress Hes 
lena; but the architecture limits its antiquity to 
the period of the crusades, although a portion of 
the eastern end seems to have been of earlier date. 
There is a blending of Greek and Saracenic styles, 
which is particularly observable in the interior, 
where there are several pointed arches. Others 
are round. The columns follow no regular order, 
while the capitals and ornaments present a motley 
combination, not to be found in any church 
erected in or near the age of Constantine. The 
length of the edifice is 153 feet long inside, besides 
a porch of 10 feet, and the breadth is 75 feet. 
The eastern end is rounded in the common Greek 
style; and resting, as it does, upon a precipitous 
elevation of nearly 100 feet immediately above 
the valley, it is a noble and striking monument. 
Within the enclosure is a common Turkish tomb 5 
and beneath it, at a depth reached by 21 stone 
steps, is a sepulchre, three or four paces square, 
where, according to the tradition, John the Baptist 
was interred after he had been slain by Herod. 
This tradition existed in the days of Jerome; but 
there is no earlier trace of it: and if Josephus is 
correct in stating that John was beheaded in the 
castle of Macherus, on the east of the Dead Sea 
(Anéig. xviii. 5. 2), his burial im Samaria is 
very improbable. ‘ 
On approaching the summit of the bili, the 
traveller comes suddenly upon an area, once sur- 
rounded by limestone columns, of which fifteen are 
still standing and two prostrate. These columns 
form two rows, thirty-two paces apart, while less 
than two paces intervene between the columns. 
They measure seven feet nine inches in circum- 
ference; but there is no trace of the order of 
their architecture, nor are there any foundations 
to indicate the nature of the edifice to which they 
belonged. Some refer them to Herod’s temple to 
Augustus, others to a Greek church which seems 
to have once occupied the sammit of the hill, 
The clescent of the hill on the W.S.W. side brings 
the traveller toa very remarkable colonnade, 
which is easily traceable by a great number of 
columns, erect or prostrate, along the side of the 
hill for at least one-third of a mile, where it ter- 
minates at a heap of ruins, near the eastern ex- 
tremity of the ancient site. The columns are sixteen 
feet high, two feet in diameter at the base, and one 
foot eight inches at the top. The capitals have 
disappeared ; but the shafts retain their polish, 
and, when not broken, are in good preservatiou. 
Kighty-two of these columns are still erect, and 
the number of those fallen and broken must be 
much greater. Most of them are of the lime- 
stone common to the region ; but some are of white 
marble, and some of granite. The mass of ruins in 
which this colonnade terminates toward the west 
is composed of blocks of hewn stone, covering nu 
great area on the slope of the hill, many feet lowes 


than the summit. Neither the situation nor extent 
of this pile favours the notion of its having been a 
alace ; nor is it easy to conjecture the design of 
edifice. The colonnade, the remains of which 
now stand solitary and mournful in the midst of 
ploughed fields, may, however, with little hesita- 
tion, be referred to the time of Herod the Great, 
and must be regarded as belonging to some one 
of the splendid structures with which he adorned 
the city. In the deep ravine which bounds the city 
on the north, there is another colonnade, not visited 
by Dr. Robinson, but fully described by Dr. Olin 
( Travels, ii, 371-373). The area in which these 
columns stand is completely shut in by hills, with 
the exception of an opening on the ‘north-east ; 
and so peculiarly sequestered is the situation, that 
it is only visible from a few points of the heights 
of the ancient site, by which it is overshadowed. 
The columns, of which a large number are entire 
and several in fragments, are erect, and arranged 
in a quadrangle, 196 paces in length, and 64 in 
breadth. They are three paces asunder, which 
would give 170 columns as the whole number 
when the colonnade was complete. The columns 
resemble in size and material those of the colon- 
nade last noticed, and appear to belong to the 
same age. These also probably formed part of 
Herod's city, though it is difficult to determine 
the use to which the colounade was appropriated. 
Dr. Olin is poss*bly right in bis conjecture, that 
this was one of tne places of public assembly and 
amusement which Herod introduced into his do- 
minions (Robinson, Researches, iii. 136-149; 
Olin, Travels, ii. 366-374; Buckingham, T’ra- 
tels in Palestine. pp. 512-517; Richardson, 
Travels, ii. 409-413 ; Schubert, Morgenland, iii. 
156-162; Raumer, Paldstina, p. 158; Maun- 
drell, Journey, pp. 78, 79). 

SAMARITANS, In the books of Kings 
there are brief notices of the origin of the people 
called Samaritans. The ten tribes which re- 
volted from Rehoboam, son of Solomon, chose 
Jeroboam for their king. After his elevation 
to the throne he set up golden calves at Dan 
and Bethel, lest repeated visits of his subjects to 
Jerusalem, for the purpose of worshipping the true 
God, should withdraw their allegiance from him- 
self. Afterwards Samaria, built by Omri, became 
the metropolis of Israel, and thus the separation 
between Judah and Israel was rendered complete. 
The people took the name Samaritans from the 
capital city. In the ninth year of Hosea, Samaria 
was taken by the Assyrians under Shalmaueser, 
who carried away the inhabitants info captivity, 
and introduced colonies into their place from 
Babylon, Cuthah, Ava, Hamath, aud Sephar- 
vaim. These new inhabitants carried along with 
them their own idolatrous worship; and on being 
infested with lions, sent to Esarhaddon, king of 
Assyria. A priest of the tribe of Levi was accord- 
ingly dispatched to them, who came and dwelt in 
Bethel, teaching the people how they should fear 
the Lord. Thus it appears that the people were a 
mixed race. The greater part of the Israelites had 
been carrie away captive by the Assyrians, in- 
cluding the rich, the strong, and such as were able 
to kear arms. But the poor and the feeble had 
been left. The country had not been so entirely 
depopulated as to possess no Israelite whatever. The 
drezs of the populace, particularly those who ap- 
yeared incapable of active service, were not taken 
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away by the victors. With them, therefore, the 
heathen colonists became incorporated. But the 
latter were far more numerous than the former, 
and had all power in theirown hands. The rem- 
nant of the Israelites was so inconsiderable and 
insignificant as not to affect, to any important 
extent, the opinions of the new inhabitants, As 
the people were a mixed race, their religion also 
assumed a miwed character. In it the worship of 
idols was associated with that of the true God. 
But apostacy from Jehovah was not universal, 
On the return of the Jews from the Babylonish 
captivity, the Samaritaus wished to join them in 
rebuilding the Temple, saying, ‘ Let us build with 
you; for we seek your God, as ye do; and we do 
sacrifice unto him since the days of Esarhaddon, 
king of Assur, which brought us up hither’ (Ezra 
iv. 2), But the Jews declined the proffered assist- 
ance; and from this time the Samaritans threw 
every obstacle in their way. Hence arose that 
inveterate enmity between the two nations which 
afterwards increased to such a height as to become 
proverbial. In the reign of Darius Nothus, Ma- 
nasses, son of the Jewish high-priest, married the 
daughter of Sanballat the Samaritan governor ; 
and to avoid the necessity of repudiating her, as 
the law of Moses required, went over to the Sama- 
ritans, and became high-priest in the temple which 
his father-in-law built for him on Mount Gerizim. 
From this time Samaria became a refuge for all 
malcontent Jews; and the very name of each 
people became odious to the other. About the 
year B.c. 109, John Hyrcanus, high-priest of the 
Jews, destroyed the city and temple of the Sama- 
ritans; but, B.c. 25, Herod rebuilt them at great 
expense. In their new temple, however, the Sa- 
maritans could not be induced to offer sacrifices, 
but still continued to worship on Gerizim. At 
the present day they have dwindled down to a few 
families. Shechem, now called Nabulus, is their 
place of abode. They still possess a copy of the 
Mosaic law. » : 

A different account of the origin of this people 
has been given by Hengstenberg, whom Héver- 
nick and Robinson follow. According to this 
learned writer, a// the inhabitants were carried 
away into Assyria, None were left in the land by 
the conquerors. Shalmaneser greatly weakened 
the ten tribes, but did not extinguish the king- 
dom of Israel, because at his invasion many of 
the people took refuge in the most inaccessible 
and retired parts of their country, or fled into 
Judah. Afterwards they returned by degrees ; 
and when Esarhaddon came against them, they 
were carried away entirely. From the time of 
Esarhaddon there were none but heathens in the 
land. The Samaritans were wholly of heathen 
origin. Hence they requested the Assyrian king 
to send them an Israelite priest (Bettrdge zur 
Ejinleit. ins alte Testam. i. 177; ii. 3, &c.). 
Want of space prevents us from detailing the 
grounds of this view, or from entering into its 
refutation. It has beenably combated by Kalkar 
(in Pelt’s Mitarbeiten for 1840, drittes Heft, p. 
24, &c.), to whom the reader is referred. We 
cannot but reject the novel hypothesis, notwith- 
standing the ability with which it has been put 
forward, 

With the remnant above referred to a corres 
spondence was formerly maintained by several 
learned Europeans, but without leading to any im- 
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portant result. It was commenced by Joseph 
Scaliger, in 1559; aud resumed, after a century, 
by several learned men in England, in 1675 ; and 
a the great Ethiopic scholar, Job Ludolf, in 1684. 

1e illustrious Orientalist, De Sacy, also held 
correspondence with them. All their letters to 
England and Frauice, and all that was then known 
respecting them, he published in a work entitled, 
Correspondance des Samaritains, &c. in Notices 
et Extr. des MSS. de la Biblioth. du Roi, tom. 
xii.). The best accounts of them given by modern 
travellers are-by Pliny Fisk (American Mission- 
ary Herald for 1824), who visited them in 1823 ; 
and by Robinson and Smith, who visited them in: 
1838 (see Biblical Researches and Travels in 
Palestine, iii. 113-116).—S. D. 

SAMARITAN PENTATEUCH. The Sa- 
maritan Pentateuch was mentioned by the fathers 
Eusebius, Cyril of Alexandria, Procopius of 
Gaza, Diodorus, Jerome, and others. After it 
had lain concealed for upwards of a thousand 
years, ifs existence began to be doubted. At 
length Peter Della Valle, in 1616, procured a 
complete copy, which De Sancy, then French 
ambassador at Constantinople, sent to the library 
of the Oratoire at Paris, in 1623. It was first 
described by Morin, and afterwards printed in the 
Paris Polyglott. Not long after, Archbishop 
Ussher procured six copies from the East; and so 
great was the number in the time of Kennicott, 
that he collated sixteen for his edition of the He- 
brew Bible. 

In regard to the antiquity of the Samaritan 
Pentateuch, and the source from which the docu- 
ment came, various opinions have been entertained. 

Ist. The hypothesis maintained by Ussher was, 
that the Samaritan Pentateuch was the production 
of au impostor named Dositheus, the founder of a 
sect among the Samaritans, and who pretended to 
be the Messiah. It is thought that he compiled this 
copy of the Pentatench from the Hebrew and the 
Septuagint, adding, expunging, and altering, ac- 
cording to his pleasure. Ussher appeals to Origen 
and Photius, whose testimony, however, when 
examined, affords no evidence of the truth of this 
statement. It is well known that the Alexan- 
drian Samaritans opposed Dositheus, and would 
not have received such a compilation. Besides, 
had he corrupted any passages, it is natural to 
think that he would have perverted those relating 
to the Messiah, that they might be more easily 
referred to himself. But places of this nature in 
the Samaritan copies agree with the Hebrew; and 
we may be farther assured, that the Jews would 
uot have failed to mention such a fact as a just 
ground of accusation against the Samaritans. 

2ndly. Le Clere and Poncet imagined, that 
this copy of the law was made by the Israelitish 
priest who was sent by the king of Assyria to in- 
struct the new inhabitants in the religion of the 
country. This isa mere hypothesis, unsupported 
by historical testimony. It was not necessary for 
the priest to compose a new system, but to instruct 
the people out of the Peutateuch as it then existed. 
When the existing copy was sufficient for his 
purpose, he would not have undertaken the labour 
of preparing an entirely new work. 

3rdly. It was the opinion of Hottinger, Pri- 
deanx, Fitzgerald, and others, that Manasseh 
transcribed one of Ezra’s corrected copies which 
be took with him from Jerusalem, into the old 
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character to which they were accustomed. In 
proof of this hypothesis it has been affirmed, that 
the variations in the Samaritan copy from the 
Hebrew are such as were occasioned in the tran- 
scription by mistaking letters similar in Hebrew, 
but unlike in the Samaritan. This supposition 
has been completely set aside by Kopp, in his 
Bilder und Schriften der Vorzett; and by Hup- 
feld, in his Beleuchtung dunkler Stellen, u. 8. w. 
(Studien und Kritiken, 1830), in which it is 
convincingly shown that the preseut Hebrew 
square character had no existence till long after 
Ezra; and that, so far from owing its origin to 
Chaldea and having been introduced by Ezra, it 
was merely the gradual work of time. When 
Manasseli fled from Jerusalem, the Samaritan 
and Hebrew characters must have been substan- 
tially the same. 

4thly. Others are of opinion that copies of the 
Pentateuch must have been in the hands of Israel 
from the time of Rehoboam, as well as among 
Judah; that they were preserved by the former 
equally as by the latter. This hypothesis, first 
advanced by Morin, has been adopted by Houbi- 
gant, Cappellus, Kennicott, Michaelis, Eichhorn, 
Bauer, Bertholdt, Stuart, and others, and appears 
to be the true one. The prophets, who frequently 
inveigh against the Israelites for their idolatry and 
their crimes, never accuse them of being destitute 
of the law, or ignorant of its contents. It is wholly 
improbable, too, that the people, when carried 
captive into Assyria, took with them aii the copies 
of the law. Thus we are brought-to the conclu- 
sion, that the Samaritan, as well as the Jewish 
copy, originally flowed from the autograph of 
Moses. The two constitute, in fact, different 
recensions of the same work, and coalesce in 
point of antiquity. 

If this account of the Samaritan codex be cor- 
rect, it is easy to perceive the reason why the 
Samaritans did not receive all the Jewish books 
previously written. When the schism of the 
tribes took place, the Pentateuch was commonly 
circulated, and usually regarded as a sacred 
national collection, containing all their Jaws and 
institutions. Though David’s Psalms and some 
of Solomon’s compositions may also have been 
written at that time; yet the former were chiefly 
in the hands of the Levites who regulated the 
Temple music, and were employed in the public 
service of Jehovah; while the latter were doubt- 
less disliked by the ten tribes on account of their 
author, who lived at Jerusalem, and were rare 
from the non-transcription of copies. The pro- 
phets must have been unwelcome to the Israelites, 
because they uttered many things against them, 
affirming that Jehovah could not be worshipped 
with acceptance in any other place than Jeru- 
salem. This circumstance was sufficient to prevent 
that people from receiving any of the prophetical 
writings till Ezra’s time, when their hatred to him 
and his associates was so great, that they would 
not have admiited any collection'of the Scriptures 
coming through such hands. Whatever other 
books, besides the Pentateuch, were written in the 
time of Rekoboam must have been comparatively 
unkuown to the mass of the people. This fact, in 
connection with political considerations, was suf: 
ficient to lead the Israelites to reject most, except 
those of Moses. 

I. addition to the Pentateuch, fhe Samaritans 


poke book of Joshua, but it did not always 
part of their canon. Their Joshua does not 
pera: to be the same as the Old Testament book. 
the coutrary it must have been composed long 
after, out of the inspired records of Joshua, Judges, 
and Samuel, to which have been added fables and 
Oriental traditions. Such a compilation can 
have no claim to be regarded as the authentic 
Jewish writing. 

But, it may be asked, what is the reason why 
this people have not the books of Joshua and 
Judges, in addition to the Mosaic? The question 
is of difficult selution. Hengstenberg affirms that 
the problem is inexplicable on the common hypo- 
thesis. Ifthe _ were a mixed race, he sup- 
poses that no rational account can be given why 
Joshua and Judges should not have been always 
received by them along with the Pentateuch. 
These books had been written and were current 
among the people long before the separation of the 
tribes. We do not see, however, that Hengsten- 
berg’s own view materially lessens the difliculty, 
If the heathen Samaritans received the Pentateuch 
from the kingdom of the ten tribes, or rather from 
tnese tribes in Assyrian captivity, why did they 
ask for no more than the Pentateuch, or why was 
it alone sent to them? __ 

For the solution of the question it should be 

. considered, that the priests, or such as were in 
possession of the sacred books, had been carried 
away, together with the persons best acquainted 
with such writings, who may be supposed to have 
had the great majority of the copies then current. 
The holy books, too, were not generally circu- 
lated among the people, many of whom may have 
been unable to read them. The lower orders in 
particular were dependent for their religious in- 
formation on the prophets and priests; for parents 
had not fulfilled the Mosaic law in diligently 
teaching their children. Besides, the same cir- 
cumstance that led them to reject the subsequent 
books would incline them, at least, to reject 
Joshua and Judges. There was in the latter too 
much of the historical, and that closely connected 
with the succeeding events of Jewish history, all 
which centred in Jerusalem. Whatever copies, 
therefore, of these historical books may have been 
among the remnant, and these could have been 
but few, were suffered to fall into neglect, so that 
they became almost unknown when the heathen 
majority introduced their idolatrous worship. It 
was far more natural to stop with the Pentateuch 
when it was deemed necessary to reject some 
Jewish books, than to stop after Judges. In this 
way their canon, imperfect as it would be, would 
have the appearance of greater completeness in 
itself, than if they had arbitrarily and abruptly 
terminated it after Judges. In addition to these 
yemarks it may be affirmed with Hengstenberg, 
that the Samaritans could. not he contented with 
the fact that Joshua and Judges contained nothing 
which directly testified against them. Their pa- 
triotie fabrications, if the phrase be allowable, 
vegan with Joshua; and had they admitted the 
two books, they could have ventured to forge 
nothing except what they should be able to prove 
out of them. Hence it was thonght more desir- 
able to allow the few copies current among them 
to go into oblivion in the first instance, while it 
was afterwards deemed a politic measure not to 

it them at all into their canon. 
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It thus appears that the Samaritan Pentateuch 
cannot be ascribed to a later period than that 
of the schism between the tribes. All the argu- 
ments adduced by Gesenius (in his Commentatio 
de Pentateuchi Samaritani Origine, Indole, et 
Aucioritate) are not suflicient to disprove its 
truth. For opposite and convincing statements 
we refer to the last edition of Kichhorn’s Jnéro- 
duction to the Old Testament, and Professor 
Stuart's review of Gesenius, in the second volume 
of the American Biblical Repository. The name 
Samaritan was first given to that mixed multitude 
composed of the heathen introduced by Shalma- 
neser into the kingdom of Israel, and of the lower 
classes of the ten tribes which had not been car- 
ried away. Whatever civil jealonsies may have 
previously existed between them and the Jews, 
their reZigious animosities were first excited when 
Kzra and his countrymen, returning from exile, 
refused to allow their co-operation in building the 
Temple. Subsequent events, far from allaying 
their mutual hatred, only raised it to a higher 
pitch, giving it that permanent, durable. form in 
which it was continued through succeeding cen- 
turies, : 
With respect to the authority and value of the 
Samaritan Pentateuch, there has been muca va- 
riety of sentiment. Gesenius, however, has very 
ably shown that little value should be assigned to 
the characteristics of its text. He has proved that 
no critical reliance can be placed on it, and that 
it is wholly unjustifiable to use it as a source of 
correcting the Hebrew text. He has divided the 
various readings it exhibits into different classes, 
under each of which numerous examples are ad- 
duced. By a most minute investigation of par- 
ticulars he has shown that it cannot be employed 
in emendation, as Kennicott, Morin, and Bauer 
supposed. This masterly dissertation has ruined 
the credit of the Samaritan codex in the critical 
world. The purity of the Hebrew is not to be 
corrupted by additions or interpolations from 
such a document. The original text of the Old 
Testament cannot be established by any weight 
attaching to 7. 

The various peculiarities of the Samaritan text 
have been divided into the following classes :— 

1. The first class consists of such readings as 
exhibit emendations of a merely grammatical’ 
nature, Thus in orthography the matres lectionis. 
are supplied, the full forms of verbs substituted, 
for the apocopated, the usual forms of the pro- 
nouns given instead of the unasual. In forming 
a noun, the paragogic letters yod and vavw aflixed., 
to the governing noun are almost always omitted. 
In construing a noun, the Samaritan transcribers. 
make frequent mistakes in relation to gender, by 
changing nouns of the common gender into the~ 
masculine, or into the feminine alone. In the. 
syntax of verbs the infinitive absolute is often» 
altered. 

2. The second class consists of glosses received 
into the text. These glosses furnish explanations 
of more difficult terms by such as are more intel- 
ligible. ; 

8. The third class comprehends those readings- 
in which ylain modes of expression are substituted. 
in place of such as appeared difficult or obscure. 

4. Tbe fourth class consists of those readings 
in which the Samaritan copy is corrected or 
supplied from parallel passages ‘To this class 
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belongs Gen. 1. 25, where the Samaritan adds with 
you, reading—‘ Ye shall carry up my bones with 
you from hence.’ The addition is taken from 
Exod. xiii. 19, and does not belong, as Gerard 
thinks, to the present place. 

5. The fifth class consists of larger additions or 
repetitions respecting things said or done, which 


are interpolated from parallel places and again . 


recorded in the same terms, so as to make the 
readings in question. 

6. Corrections framed to remove what was 
offensive in sentiment, or whatever conveyed ideas 
improbable in the view of the correctors. Thus 
in the antediluvian genealogies, none is repre- 
sented by the Samaritan Pentateuch as having 
begotten his first son after he is one hundred and 
fifty years old. On the contrary, in the post- 
diluvian genealogies, none is allowed to have 
begotten a son until after he is fifty years old. In 
the former case, the Samaritan codex usually 
takes a hundred years from the genealogies as 
found in the Hebrew; while in the latter one hun- 
dred years are commonly added, at least to all 
whom the Hebrew copy represents to have chil- 
dren under fifty years of age, except to Nahor. 
Such changes could not have been accidental. 
They are manifestly the effect of design. To 
this class belongs Gen. xxix. 3, 8: ‘And thither 
were all the flocks gathered: and they rolled the 
stone, &c. And they said, We cannot, until all 
the flocks be gathered together, and till they roll 
the stone, &c.’ Here the subject of the verb roid 
is understood not expressed — ‘the shepherds 
rolled.” But because the preceding subject is all 
the flocks, aud therefore they are apparently said 
to roll away the stone, and to water, the word 
DW, flocks, was altered into DVI, shep- 
herds. The Sept. follows the reading of the Sa- 
maritan; and strange to say, Houbigant and 
Kennicott contend that it is the true reading. It 
is very usual with the Old Testament writers to 
change the swbject, and leave the new nominative 
to be supplied from the context. As an example 
of this Gesenius (p. 5]) adduces Isa. xxxvi. 36. 

7. The seventh class consists of those words and 
forms of words in which the pure Hebrew idiom 
is exchanged for that of the Samaritan. This 
respects many cases of orthography, and some of 
the forms belonging to verbs. 

‘8. The eighth class embraces such passages 
as contain alterations made to produce con- 
formity to the Samaritan theology, worship, or 
exegesis. Thus, where the Hebrew has a plural 
verb with elohim, the Samaritan has substituted a 
verb in the singular (Gen. xx. 13; xxxi. 53; 
xxxv. 7; Exod. xxii. 9), lest there should be an 
appearance of infringing on the divine unity. So 
alse vuces honestiores have been put where there 
was a fancied immodesty. To this head Gese- 
nius has referred the notable passage in Deut. 
xxvil. 4, where the Samaritans changed Ebal into 
Gerizim, to favonr their own temple built on the 
latter mountain. Some, indeed, as Whiston and 
Kennicott, have endeavoured to show that the cor- 
ruption ought to be charged on the Jews ; but they 
have not been successful in recommending their 
opinion to general acceptance. Various writers of 
ability have refuted this notion, especially Ver- 
schuir:(in the third of his Dissertationes Philolog- 
exeget. Leovard. et Francg. 1773, 4to), who com- 
pletely set aside the attempted reasoning of 
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Kennicott. Of all the peculiar readings in the. 
Samaritan Pentateuch, four only are considered 
by Gesenius as preferable to the Hebrew; these 
are Gen. iv. 8; xxii. 138; xlix. 14; xiv. 14, 
Perhaps even these should be reckoned infe 
rior to the corresponding Hebrew readings. We 
shall notice them individually. 

Gen. iv. 8; the Hebrew text, literally trans- 
lated, reads thus —‘ And Cain said to Abel his 
brother; and if came to pass when they were in the 
field &c. Here the Samaritan supplies what ap- 
pears to be wanting by inserting the words ‘let us 


go into the field,’ A7wWA M253. So also the Sep- 
tuagint, Vulgate, and Syriac versions. Aquila 
is doubtful. Perhaps, however, this clause was 
borrowed from 1 Sam. xx. ll. If the verb T!38 
be put absolutely for 734, the meaning will be 
that Cain spoke to his brother Abel, viz. what 
God had previously said to the former. 

Gen. xxii. 13; instead of INN the Samaritan 
reads TN: ‘And Abraham lifted up his eyes 
and looked; and behold @ ram caught,’ &c. in- 
stead of ‘ Behold a ram behind him,’ &c. The 
Samaritan reading is sanctioned by the Septna- 
gint and Syriae, and all the versions except 
Jerome’s, by forty-two manuscripts, and two 
printed editions. Onkelos, Saadias, and the Per- 
sian have both readings together. This use, how- 
ever, of the numeral adjective for the indefinite 
article, belongs rather to the later than the earlier 
Hebrew. In Exod. xxix. 3, the use of 4MN is 
scarcely similar, though quoted as such by Gese- 
nius. On the whole we are inclined, with Nol- 
dius and Ravius, to abide by the common read- 
ing, notwithstanding the circumstances adduced 
against it by Gesenius. 

Gen. xlix. 14; in this passage the Hebrew has 
Oi WN. the ass of a bone, i.e. ‘a strong ass.’ 
Instead of O73 the Samaritan has (93; the sense 
is the same. 

Gen. xiv. 14; instead of ~7') the Samaritan 
reads P71}. The meaning of the former is—he 
led forth his trained servants; of the latter, he 
surveyed or nwnbered. The former is equally 
good as the latter. 

The Samaritan codex cannot be put in compa- 
rison with the Hebrew. The difference between 
the two recensions chiefly consists in additions to 
the Samaritan text. An omission may be made 
inadvertently, but an insertion evinces design. 
When, therefore, we usually meet with words and 
clauses in the Samaritan that are not found in the 
Hebrew, it is much more probable that they 
should have been inserted in the one, than pur- 
posely omitted in the other. In all cases, perhaps, 
the Samaritan should be placed below the Hebrew 
in the value of its readings. Where other autho- 
rities concur with the former against the latter, 
there may be reason for following it; but this does 
not rest on tl. ground that it is superior to the 
Hebrew. 

We might also mention, in favour of this esti- 
mate of the two codices, the general character of 
Israel and Judah. The one was far more wicked 
than the other. Wickedness is usually associated 
with forgetfulness or corruption of the 1spired 
writings, and inattention to their contents. 

But the New Testament writers usually quote 
from the Sept., which version agrees with the Sa« 
maritan, in preference to the Hebrew codex, Does 


SAMARITAN PENTATEUCH. 


Nie attach a sunerior value to the Samaritan % 
ply to such a question it may be observed, 
ag Ane New spe does not coincide with 

maritan aud Septuagint i opposition to 
the Hebrew. There a indeed feo, or, at the 
most, three instances of this nature ; but the vari- 
ation is so sligat in these, that nothing can be built 
upon it. ‘There is one peading ef the Samaritan 
to which we deem it right to allude, because it is 
generally preferred to the Hebrew. _ Itis in Exod. 
xii. 40: “Now the sojourning of the children of 
Israel. who dwelt in Egypt, was 430 years.’ The 
Samaritan has ‘The sojourning of the children of 
Israel and of their fathers who dwelt in the land of 
Canaan and in the land of Egypt was 430 years.’ 
The Hebrews abode 215 years in Egypt; and from 
the call of Abraham to the exodus was 430 years. 
This ze presents no real difficulty in the way 
of chronology, although the Samaritan corrector 
thought, that, as it stands in the Hebrew codex, it 
isnot true. Yet it is not said that the sojourning 
of the children of Israel in Egypt was 430 years. 
Tt is simply stated that their sojourning continued 
for that period. The clause ‘ who dwelt in Egypt,’ 
is incidental, not essential to the sentence. The 
sojourning of the Israelites in various places be- 
ginning at the time wnen Abraham was called of 
Jehovah, and ending with the departure of his 
posterity out of Egypt, occupied 430 years. Had 
the words stood thus, ‘the sojourning of the chil- 
dren of Israel whe dwelt in Egypt was 430 years 
in that country,’ there would have been a chrono- 
logical difficulty. At present, however, there is 
uone. This example is discussed by Gesenius, 
under the sixth class. 

Thus the Samaritan Pentateuch is net a source 
of emendation. Other independent authorities, 
provided they be sufficient, may and ought to be 
taken as means of emendation ; but this codex by 
étself cannot be used in correcting the text, nor 
can it be employed for the same purpose along 
with versions or quotatious manifestly berrowed 
from it, 

The utility of the copy consists iu confirming 
the authenticity of a reading when it agrees with 
the Hebrew. In such a case there are two inde- 
pendent witnesses. 

It also dissipates the rigid notions entertained 
by the Buxtorfs and others respecting the vowel- 
points and letters. It proves that the points and 
accents were not coeval with the consonants. 
Besides the works referred to in the course of this 
article, the reader may consult the Introductions 
of Jahn, Eichhorn, Bertholdt, De Wette, and 
Havernick ; Steudel’s treatise in Bengel’s Archiv. 
iii. 326, sq.; Mazade, Sur l’ Origine, U’ Age, 
et T Etat Critique du Pent. Sam. Genf. 1830, 
8vo; Tholuck’s Lit. Anzeig. for 1833, p. 303, 
eq.: Lee's Prolegomena to Baxter's Polyglott ; 
Professor Stuart, in the North American Review 
for 1826, and Biblical Repository for 1832; and 
Davidson's Lectures on Biblical Criticism 


SamariTAN VERSION OF THE PENTATEUCH, 
—The author and date of this version are both 
unknown. Probably it belongs to the first or 
second century of the Christian era. It follows 
the Hebreo-Samaritan text word for word, gene- 
rally furnishing tne same additions and pecu- 
liarities as its parent exhibits. To this, however, 

are seyezal exceptions, Its agreement with 


Onkelos is remarkable. Winer and De Wette, 
however, deny that the translator used Onkelos, 
because the hatred subsisting between the Jews 
and Samaritans renders that circumstance im- 
possible; yet it may be questioned whether the 
national enmity was participated in by every 
siugle individual of the Samaritans or of the 
Jews. To say that it has been interpolated from 
Onkelos will scarcely account for the peculiar 
character of the version, although it is probable 
that it has passed through several hands, and has 
consequently been altered from its original form. 
This version has been printed in the Paris and 
London Polyglotts: more accurately in the latter 
than in the former, but yet with many imperfec- 
tions and errors. The Latin version in both is of 
no utility. (Winer, De Versionis Pentateucht 
Samaritant. Indole, Lips. 1817, 8vo.; Walton's 
Prolegomena; Gesenius, De Pentat. Samar. Ori- 
gine, &c. p. 18; the Introductions of Hichhorn, 
Bertholdt, Hiavernick, De Wette; and Davidson’s 
Lectures ow Biblical Criticism.) 


Td Rauapeiticoy. This name has been given 
to the fragments of a supposed Greek yersiou of 
the Samaritan Pentateuch. It is not certain, 
however, whether they be the remains of an old 
Greek translation, or glosses made upon the Sep- 
tuagint by Origen. These fragments have been 
collected by Morin, Hottinger, and Montfaucon, 
out of the Greek fathers. It is probable that they 
are the remains of a real Greek version from the 
Samaritan, although from their paucity they are 
of little use. (See the Introductions of Hich- 
horu, Havernick, and De Wette; Gesenius, De 
Pentat. Samarit., &c.; and Davidson’s Lectures 
on Biblical Criticism.)—S. D. 


SAMMINS. [Spicgs.] 


SAMOS (Sdyos), an island in the Augean Sea, 
near the coast of Lydia, in Asia Minor, and sepa- 
rated only by a narrow strait from the promontory 
whicl. terminates in Cape Trogyllium. This 
strait, in the narrowest part, is not quite a mile in 
width (Plin, Hist. Nat. v. 343 Strabo, xiv. p. 
634; comp. Leake’s map of Asia Minor). The 
island is sometimes stated to have been famous 
for its wines; but, in fact, the wine of Samos was 
in ill repute. Strabo says expressly that the 
island was ov« evowos: it now, however, ranks 
high amwng Levantine wines, and is largely ex- 
ported, as are also grapes and raisins. The apostle 
Paul touched at the island in his voyage from 
Greece to Syria (Acts xx. 15). Samos con- 
tained, some years ago, about 60,000 people, in- 
habiting eighteen large villages, and about twenty 
small ones. Vathiis the chief town of the island 
in every respect, except that it is not the residence 
of the governor, who lives at Colonna, which 
takes its name from a solitary column (about fifty 
feet high and six in diameter), a remnant of the 
ancient temple of Juno, of which some insignifi- 
cant remains are lying near. For further infor- 
imation, see the travels of Pococke, Clarke, Dalla- 
way, and Turner. 

SAMOTHRACE (ZapoOpden), an island in 
the north-east part of the Aigean Sea, above the 
Hellespont, with a lofty mountain, and a city of 
the same name. It was anciently called Dar- 
dana, Leucania, and also Samos; and to dis- 
tinguish it from the other Samos, the name of 
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Thrace was added from its vicinity to that coun- 
try. Hence Sduos @pdxns, and by contraction 
Sauopdxn, Samothrace. The island was cele- 
brated for the mysteries of Ceres and Proserpine, 
and was a sacred asylum (Diod. Sic. iii. 59; v. 
47; Ptolem. Geog. v. 11; Plin. Hist. Nat. iv. 
23). Paul touched at this island on his first 
voyage to Europe (Acts xvi. 11). The island is 
now called Samandrachi. It is but thinly peo- 
pled, and contains only a single village. The 
mountain is described in the Missionary Herald 
for 1836, p, 246; comp. Richter, Wallfahrt, p. 
438, sq. 

SAMSON (WY Shimshon ; Sept. Saupdv), 
the name of the celebrated champion, deliverer, 
and judge of Israel, equally remarkable for his 
supernatural bodily prowess, bis moral infirmi- 
ties, and his tragical end. He was the son of 
Manoah, of the tribe of Dan, and born a.m. 2848, 
of a mother whose name is no where given in the 
Scriptures. The circumstances under which his 
birth was announced by a heavenly messenger 
gave distinct presage of an extraordinary cha- 
racter, whose endowments were to be of a nature, 
suited to the providential exigencies in which he 
was raised up. The burden of the oracle to his 
mother, who had been long barren, was, that the 
child with which she was pregnant was to he a 
son, who should be a Nazarite from his birth, 
upon whose head no razor was to come, und who 
was {o prove a signal deliverer to his people. She 
was directed, accordingly, to conform her own 
regimen to the tenor of the Nazarite law, and 
strictly abstain from wine and all intoxicating 
liquor, and from every species of impure food 
[Nazarire], According to the ‘prophecy going 
before upon him,’ Samson was born in the follow- 
ing year, and his destination to great achieve- 
ments began to evince itself at a very early age 
by the illapses of superhuman strength which 
came from time to time upon him. Those speci- 
mens of extraordinary prowess, of which the slay- 
ing of the lion at Timnath without weapons was 
one, were doubtless the result of that special influ- 
ence of the Most High which is referred to in Judg. 
aii. 25:—‘ And the spirit of the Lord began to 
moye him at times in the camp of Dan, between 
Zorah and Eshtaol.’ The import of the original 


word (ny) for moved is peculiar. As DY, 
the radical form, signifies av.anvzl, the metaphor 
is probably drawn from the repeated and some- 
what wolent strokes of a workman with his ham- 
mer. it implies, therefore, a pecpliar urgency, 
an wmpelling influence, which he could not well 
resist in himself, nor others in him. 
not know that this attribute, in its utmost degree, 
constantly dwelt in him. 

As the position of the tribe of Dan, bordering 
upon the territory of the Philistines, exposed them 
especially to the predatory incursions of tis people, 
it was plain)y the design of heaven to raise up a 
deliverer in that region where he was most needed. 
The Philistines, therefore, became very naturally 
the objects of that retributive course of proceed- 
ings im which Samson was to be the principal 
actor, and upon which he could only enter by 
seeking some occasion of exciting hostilities that 
would bring the two peoples into direct collision. 
Such an occasion was aflorded by his meeting 
with one of the, daughters of the Philistines at 


But we do_ 
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Timnath, whom he besought his parents to pro- 
cure for him in marriage, assigning as a reason 
that she ‘pleased him well,’ Heb. YA AAW 
S11, She is right in mine eyes, where the original 
for right is not an adjective, having the sense of 
beautiful, engaging, attractwe, but a verb, con- 
veying, indeed, the idea of right, but of right. . 
relative to an end, purpose, or olject ; in. other, 
words, of fitness or adaptation (see Gousset’s 
Lexicon, sv. Ww; and comp. 2 Sam. xvii. 4; 1 
Kings ix. 12: 2 Chron. xii. 30; Num. xxviii. 
27). This affords, we believe, the true clue to 
Samson’s meaning, when he says, ‘ She is right in 
mine eyes;’ 2.¢. adapted to the end which I have 
in view ; she may be used, she is avazlable, for a 
purpose entirely ulterior to the immediate con- 
nection which I propose. That he entertained a 
genuine affection for the woman, notwithstanding 
the policy by which he was prompted, we may 
doubtless admit; but that he intended, at the 
same time, to make this alliance subservient to 
the great purpose of delivering his country from 
oppression, and that in this he was acting under 
the secret control of Providence, would seem to be 
clear from the words immediately following, when, 
in reference to the objection of his parents to such 
a union, it is said, that they ‘knew not that it was 
of the Lord that he sought an occasion against 
the Philistines.’ It is here worthy of note, that 
the Hebrew, instead of ‘against the Philistines,’ 
has ‘ of or from the Philistines,’ clearly imply- 
ing that the occasion sought should be one that 
originated ou the side of the Philistines. This 
occasion he sought under the immediate prompt- 
ing of the Most High, who saw fit, in this 
indirect manner, to bring about the accom- 
plishment of his designs of retribution on his 
enemies. His leading purpose in this seems to 
have been to baffle the power of the whole Philis- 
tine nation by the prowess of a single individual. 
The champion of Israel, therefore, was not ap- 
pointed so much to be the leader of an army, like 
the other judges, as to be an army in himself. 
In order then that the contest might be carried on 
in this way, it was necessary that the entire oppo- 
sition of the Philistines shkowid be concentrated, as 


for as possible, against the person of Samson. 


This would array the contending parties in pre- 
cisely such an attitude as to illustrate most. sig- 
nally the power of God in the overthrow of his 
enemies. But how could this result be brought 
about except by means of some private quarrel 
between Samson and the enemy with whom he 
was to contend? And who shall say that the 
scheme now projected was not the very best that 
could have been devised for accomplishing the 
end which God had in view? To what extent 
Samson himself foresaw the issue of this transac- 
tion, or how far he had a plan distinctly laid 
corresponding with the results that ensued, it is 
difficult to say. The probability, we think, is, 
that he had rather a general strong impression, 
wrought by the Spirit of God, than a definite con- 
ception of the train of events that were to transpire, 
It was, however, a conviction as to the issue suf- 
ficiently powerful to warrant both him and his 
parents in going forward with the measure. They 
were, in some way, assured that they were engaged 
in a proceeding which God would overrule to the. 
furtherance of his designs of mercy to his peuple, 
and. of judgment to their oppressors. 
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‘From this point commences that career of 
achievements and prodigies = are Nolet 
raelitish Hercules, which rendered him the terror 
of his enemies and the wonder of all ages. At his 
wedding-feast, the attendance of a large company 
of paranymphs, or friends of the bridegroom 
convened ostensibly for the pu of honouring 

_ his nuptials, but in reality to ie an insidious 
watch upon his movements, furnished the occasion 
of a common Oriental device for enlivening enter- 
tainments of this nature. He propounded a 
riddle, the solution of which referred to his ob- 
taining a quantity of honey from the carcase 
ofa slain lion, and the clandestine manner in 
which his guests got ion of the’ clue to the 
enigma cost thirty Philistines their lives. The 
next instance of his vindictive cunning was 
prompted by the ill-treatment which he had re- 
ceived at the hands of his father-in law, who, upon 
a frivolous pretext, had given away his daughter 
in marriage to another man, and was executed 
by securing a multitude of foxes, or rather jackals 


roy shualim), and, by tying firebrands to 


their tails, setting fire to the cornfields of his 
enemies. The indignation of the Philistines, on 
discovering the author of the outrage, vented itself 
upon the family of his father-in-law, who had 
been the remote*occasion of it, im the burning of 
their house, in which both father and daughter 
perished. This was a fresh provocation, for which 
Samson threatened to be revenged ; and thereupon 
falling upon them without ceremony he smote 
them, as it is said, ‘hip and thigh with a great 
slaughter. The original, strictly rendered, runs, 
‘he smote them leg upon thigh’—apparently a 
proverbial expression, and implying, according to 
Gesenius, that he cut them to pieces, so that their 
limbs, their legs and thighs. were scattered and 
heaped promiscuously together; equivalent to 
saying that he smote and destroyed them wholly, 
entirely. Mr. Taylor, in his edition of Calmet, 
recognises in these words an allusion to some 
kiud of wrestling combat, im which perhaps the 
slaughter on this occasion may have commenced. 
Having subsequently taken up his residence in 
the rock Etam, he was thence dislodged by con- 
senting to a pusillanimous arrangement on the 
part of his own countrymen, by which he agreed 
to surrender himself in bonds provided they would 
not themselves fall upow him and kill him. He 
probably gave into this measure from a strong 
inward assurance that the issue of it would be, to 
afford him a new occasion of taking vengeance 
upon his foes. Being brought in this apparently 
. helpless condition to a place called from the event, 
Lehi, @ jaw, his preternatural potency suddenly 
put itself forth, and snapping the cords asunder, 
and snatching up the jaw-bone of an ass, he dealt 
so effectually about him, that a thousand men were 
slain on the spot. That this was altogether the 
work, not of man, but of God, was soon demon- 
strated. Wearied with his exertions, the illustrious 
Danite became faint from thirst, and as there was 
no water in the place, he prayed that a fountain 
might be opened. His prayer was heard ; God 
caused a stream to gush from a hollow rock hard 
by, and Samson in gratitude gave it the name of 
En-hakker, a word that signifies ‘ the well of him 
that prayed,’ and which continued to_be the de- 
signation of the fountain ever after. The render- 
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ing in our version—‘ God clave a hollow place in’ 
the jaw—is unhappy, as the original is ‘N9 Lehi, 
the very term which in the final clause is rendered 


‘in Lehi.’ The place received its name from the 
circumstance of his having then so effectually 


wielded the jaw-bone (Md Lehi). 

The Philistines were from this time held in 
such contempt by their victor, that he went 
openly into the city of Gaza, where he seems 
to have suffered himself weakly to be drawn 
into the company of a woman of loose character, 
the yielding to whose enticements exposed him to 
the most imminent peril, His presence being 
soon noised abroad, au attempt was made during 
the night forcibly to detain him, by closing the 
gates of the city and making them fast; but 
Samson, apprised of it, rose at midnight, and 
breaking away bolts, bars, and hinges, departed, 
carrying the gates upon his shoulders, to the to 
of a neighbouring hill that looks toward Hebron 


QM3n 35 by; Sept. ex) rpoodmov Tod Xehpav, 
facing Hebron). The common rendering ‘be- 
fore Hebron’ is less appropriate, as the distance 
between the two cities is at least twenty miles. 
The hill lay doubtless somewhere between the 
cities, aud in full view of both. After this his 
enemies strove to entrap him by guile rather than 
by violence; and they were too successful in the 
end. Falling in love with a woman of Sorek, 
named Delilah, he became so infatuated by his 
passion, that nothing but his bodily strength could 
equal his mental weakness. The princes of the 
Philistines, aware of Samson's infirmity, deter- 
mined by means of it to get possession, if possible, 
of his person. For this purpose they propose a 
tempting bribe to Delilah, and she enters at once 
into the treacherous compact. She employs all 
her art and blandishments to worm from him the 
secret of his prodigious strength. Having for 
some time amused her with fictions, he at last, in 
a moment of weakuess, disclosed to her the fact 
that it Jay in his hair, which if it were shaved 
would leave him a mere common man. Not that 
his strength really lay in his hair, for this in fact 
had no natural influence upon it one way or the 
other. His strength arose from his relation to 
God as a Nazarite, and the preservation of his 
hair unshoru was the mark or sign of his Naza- 
riteship, and a pledge on the part of God of the 
coutinuanee of his miraculous physical powers. 
If he lost this sign, the badge of his consecration, 
he broke his vow, and consequently, forfeited the 
thing signified. God abandoned him, and he 
was thenceforward no more, in this respect, than 
"an ordinary man. His treacherous paramour 
seized the first opportunity of putting his declara- 
tion fo the test. She shaved his head while he 
Jay sleeping in her lap, and at a concerted signal 
he was instantly arrested by his enemies lying in 
wait. Bereft of his graud endowment, and for- 
saken of God, the champion of Israel could now 
well adopt the words of Solomon ;—‘ I find more 
bitter than death the woman whose heart is snares 
and nets, and her hands are bands ; whosopleaseth 
God shall escape from her; but the sinnez shall 
be taken by her.’ Having so long presumptuously 
played with his ruin, Heaven leaves him to bim- 
self, as a punishment for his former guilty indul>~ 
gence. He is made to reap as he had sown, and 
is consigned to the hands of his relentless foes. 


’ 
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His punishment was indeed severe, though he 
amply revenged it, as well as redeemed in a 
measure his own honour, by the manner in which 
ne met his death. The Philistines having de- 
ptived him of sight, at first immured him ina 
prison, and made him grind at the mill likea 
slave. As this was an employment which in the 
East usually devolves on women, to assign it to 
such a man as Samson was virtually to reduce 
him to the lowest state of degradation and shame. 
To grind corn for others was, even for a woman, 
a proverbial term expressive of the most menial 
and oppressed condition. How much more for 
the hero of Israel, who seems to have been made 
grinder-general for the prison-house ! 

In process of time, while remaining in this 
confinement, his hair recovered its growth, and 
with it such a profound repentance seems to have 
wrought in his heart as virtually re-invested him 
with the character and the powers he had so cul- 
pably lost. Of this fact his enemies were not 
aware. Still exulting in their possession of the 
great scourge of their nation, they kept him, like 
a wild beast, for mockery and insult. On one of 
these occasions, when an immense multitude, in- 
cluding the princes and nobility of the Philistines, 
were convened in a large amphitheatre, to cele- 
brate a feast in honour of their god Dagon, who 
had delivered their adversary into their hands, 
Samson was ordered to be brought out to be made 
a laughing-stock to his enemies, a butt for their 
scofis, insults, mockeries, and merriment. Se- 
cretly determined to use his recovered strength 
to tremendous effect, he persuaded the boy who 
guided his steps to conduct him toa spot where 
he could reach the two pillars upon which the 
xoof of the building rested. Here, after pausing 
for a short time, while he prefers a brief prayer to 
Heaven, he grasps the massy pillars, and bowing 
with resistless force, the whole building rocks and 
totters, and the roof, encumbered with the weight 
of the spectators, rushes down, and the whole as- 
sembly, including Samson himself, are crushed 
to pieces in the ruin! 

Thus terminated the career of one of the most 
remarkable personages of all history, whether 
sacred or profane. The enrolment of his name by 
am apostolic pen (Heb. xi. 32) in the list of the 
ancient worthies, ‘who had by faith obtained an 
excellent repute,’ warrants us undoubtedly in a 
favourable estimate of his character on the whole, 
while at the same time the fidelity of the inspired 
narrative has perpetuated the record of infirmities 
which must tor ever mar the lustre of his noble 
deeds. It is not improbable that the lapses with 
which he was chargeable arose, in a measure, from 
the very peculiarities of that physical tempera- 
ment to which his prodigies of strength were 
owing; but while this consideration may palliate, 
it cannot excuse the moral delinquencies into 
which he was betrayed, and of which a just Pro- 
vidence exacted so tremendous a penalty in the 
circumstances of his degradation and death. 

Upon the parallel between the achievements of 
‘Samsom and those of the Grecian Hercules, and 
the derivation of the one from the other, we cannot 
here enter. The Commentary of Adam Clarke 
yresents us with the results of M. De Lavour, an 
Sngenious French writer on this subject, from 
winch it will be seen that the coincidences are 
extremely striking, and such as would perhaps 
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afford to most minds an additional proof of how 
much the ancient mythologies were a distortec 
reflection of the Scripture narrative.-—G. B. 


SAMUEL bsiny ; Sept. Samouna), the last 
of those extraordinary regents that presided over 
the Hebrew commonwealth under the title of 
Judges. The circumstances of his birth were . 
ominous of his future career. His father, El- 
kanah of Ramathaim-Zophim, of Mount Ephraim, 
‘had two wives, the name of the one was Hannah, 
and the name of the other Peninnah; and Pe- 
ninnah had children, but Hanuah had ne 
children.’ The usual efiect of polygamy was 
felt in Elkanah’s household. The sterility of 
Hannah brought upon her the taunts and ridicule 
of her conjugal rival, who ‘ provoked her sore, to 
make her fret, because the Lord had shut up her 
womb’ (1 Sam, i. 6), The jealousy of Peninmah 
was excited also by the superior affection which 
was shown to Hannah by her husband. ‘ To 
Hannah he gave a worthy portion; for he loved 
Hannah’ (i. 5). More especially at the period 
of the sacred festivals did the childless solitude 
of Hannah create within her the most poignant 
regrets, when she saw her husband give portions 
to all the sons and daughters of Peninnab, who, 
exulting in maternal pride and fondness, took 
advantage of these seasons to subject the favourite 
wife to a natural feminine retaliation. Hannah’s 
life was embittered, ‘she wept and did not eat? 
(i. 7). On one of these occasions, during the 
aunual solemnity at Shiloh, whither Elkanah’s 
family had travelled, ‘ to worship and to sacri- 
tice,’ so keen was the vexation of Hannah, that 
she left the domestic entertainment, went to the 
tabernacle, and in the extremity of her anguish 
implored Jehovah to give her a man-child, ac- 
companying her supplication with a peculiar 
pledge to dedicate this gift, should it be conferred, 
to the service of Jehovah ; vowing to present the 
child in entire unreserved consecration to the 
Lord all the days of his life, and at the same 
time to bind him to the special obligations and 
austerities of a Nazarite. In her agony of earnest- 
ness her lips moved, but articulated no words, so 
that Eli, the high priest, who had observed her 
frantic appearance from his seat by a post of the 
temple, ‘thought she had been drunken,’ and 
sharply rebuked her. Her pathetic explanation 
removed his suspicion, and he gave her his solemn 
benediction. Her spirit was lightened, and she 
‘went her way.’ The birth ofa son soon fulfilled 
her hopes, and this child of prayer was named, in 
memory of the prodigy, Samu, HEARD OF Gop. 
In consequence of his mother’s vow, the boy was 
from his early years set apart to the service of 
Jehovah, under the immediate tutelage of Eli. 
His mother brought him to the house of the 
Lord in Shiloh, and introducing herself to the 
pontiff, recalled to his memory the peculiar cir- 
cumstances in which he had first seen her. So 
‘Samuel ministered before the Lord, being a 
child, girded with a linen ephod’ (ii. 18). 

The degeneracy of the people at this time was 
extreme. The tribes seem to have administered 
their affairs as independent republics, the national 
confederacy was weak and disunited, and the 
spirit of public patriotic enterprise had been worn 
out by constant turmoil and invasion. The 
theocratic influence was also scarcely felt, ite 
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’ peculiar ministers being withdrawn, and its ordi- 
manifestations, except in the routine of the 
Levitical ritual, having ceased ; ‘the word of the 
Lord was precious in those days, there was no 
open vision’ (iii. 1). The young devotee, ‘ the 
child Samuel,’ was selected by Jehovah to renew 
the deliverance of his oracles. As he reclined in 
his chamber adjoining the sacred edifice, the 
Lord, by means adapted to his juvenile capacity, 
made known to him his first and fearfal com- 
munication—the doom of Elis apostate house. 
Other revelations speedily followed this; the 
frequency of God’s messages to the young prophet 
established his fame; and the exact fulfilment of 
them secured his reputation, The oracle of 
Shiloh became vocal again through the youthful 
hierophant (iii. 19-21). The fearful fate pro- 
nounced on the head and family of the poutificate 
was soon executed. Eli had indulgently tole- 
rated, or jeniently palliated, the rapacity and pro- 
fligacy of his sons, Through their extortions 
and impiety ‘men abhorred the offering of the 
Lord,’ and Jehoyah’s wrath was kindled against 
the sacerdotal transgressors. They became the 
victims of their own folly ; for when the Philistines 
imyaded the land, an unworthy superstition among 
the Hebrew host clamoured for the ark to be 
brought into the camp and into the field of 
battle. Hophni and Phinehas, Eli's sons, in- 
dulging this vain and puerile fancy, accompanied 
the ark as its legal guardians, aud fell in the 
terrible slaughter which ensued. Their father, 
whose sin seems to have been his easiness of dis- 
position, his passive and quiescent temper, sat 
on a sacerdotal throne by the wayside, to gather 
the earliest news of the battle, for his ‘ heart 
trembled for the ark of God;’ and as a fugitive 
from the scene of conflict reported to him the sad 
disaster, dwelling with natural climax on its 
melancholy particulars—lIsrael routed aud fleeing 
in panic, Hophni and Phinehas both slain, and 
the ark ef God taken—this last and overpowering 
intelligence so shocked him, that he fainted and 
fell from his seat, and in his fall, from the 
imbecile corpulence of age, ‘ brake his neck and 
died’ (iv. 18). When the feeble administration 
of Eli, who had judged Israel forty years, was 
concluded by his death, Samuel was too young 
to succeed to the regency, and the actions of this 
earlier portion of his life are left unrecorded. 
The ark, which had been captured by the Philis- 
_ tines, soon vindicated its majesty, and after being 
detained among them seven months, was sent 
back fo Israel. It did not, however, reach Shiloh, 
in consequence of the fearful jadgment of Beth- 
shemesh (vi. 19), but rested in Kirjath-jearim 
fox no fewer than twenty years (vii. 2). It is 
not till the expiration of this period that Samuel 
appears again inthe history. Perhaps during the 
twenty years succeeding Eli’s death, his authority 
was gradually gathering strength, while the office 
of supreme magistrate may have heen vacant, 
each tribe being governed by its own hereditary 
hylarch. This long season of national humi- 
faci was to some extent improved. ‘All the 
house .of Israel lamented after the Lord,’ and 
Samuel, seizing upon the crisis, issued a public 
manifesto, exposing the sin of idolatry, urging on 
the people religious amendment, and promising 
political deliverance on their reformation, The 
people obeyed, the oracular mandate was effec- 
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tual, and the principles of the theocracy again 
triumphed (vii. 4). The tribes were summoned 
by the re to assemble in Mizpeh, and at this 
assembly of the Hebrew comitia, Samuel seems 
to have been elected regent (vii. 6). Some of 
the judges were raised to political power, as the 
reward of their military courage and talents, but 
Samuel was raised to the lofty station of judge, 
from his prophetic fame, his sagacious dispen- 
sation of justice, his real intrepidity, and his 
success as a restorer of the true religion. His 
government, founded not on feats of chivalry or 
actions of dazzling enterprise, which great emer- 
gencies only call forth, but resting on more solid 
qualities, essential to the growth and development 
of a nation’s resources in times of peace, laid the 
foundation of that prosperity which gradually 
elevated Israel to the position it occupied in the 
days of David and his successors. 

This mustering of the Hebrews at Mizpeh’ on 
the inauguration of Samuel alarmed the Philis- 
tines, and their ‘lords went up against Israel.’ 
Samuel assumed the functious of the theocratic 
viceroy, offered a solemn oblation, and implored 
the immediate protection of Jehovah, He was 
answered with propitious thunder, A fearful 
storm burst upon the Philistines, the elements 
warred against them. ‘ The Highest gave his 
voice in the heaven, hailstones and coals of fire.’ 
The old enemies of Israel were signally defeated, 
and did not recruit their strength again during 
the administration of the prophet-judge. The 
grateful victor erected a stoue of remembrance, 
and named it Ebenezer. From an_ incidental 
allusion (vii. 14) we learn too, that about this 
time the Amorites, the Eastern foes of Israel, 
were also at peace with them—another triumph of 
a government ‘the weapons of whose warfare 
were not carnal.’ The presidency of Samuel 
appears to have been eminently successful. From 
the very brief sketch given us of his public life, 
we infer that the administration of justice occu- 
pied no little share of his time and attention. 
He went from year to year in circuit to Bethel, 
Gilgal, and Mizpeh, places not very far distant 
from eath other, but chosen perhaps, as Winer 
suggests, because they weré the old scenes of 
worship (Real-wort., ii. 444), 

The dwelling of the prophet was at Ramah, 
where religious worship was established after the 
patriarchal model, and where Samuel, like Abra- 
ham, built an altar to the Lord. Such procedure 
was contrary to the letter of the Mosaic statute. 
But the prophets had power to dispense with or- 
dinary usage (De Wette, Bib. Dogmat. § 70; 
Kuobel, Der Prophetism. d. Heb. i. 39; Koester, 
Der Proph. d. A. & N.T. &c. p. 52). In this case 
the reasou of Samuel’s conduct may be found in 
the state of the religious economy, ‘The ark yet 
remained at Kirjath-jearim, where it had been 
left in terror, and where it lay till David fetched 
it to Zion. There seems to have been no place of 
resort for the tribes, the present station ofthe ark not 
having been chosen for its convenience as a scene 
of religious assembly. The shrine at Shiloh, 
which had been hallowed eyer since the settle- 
meut in Cavaan, had been desolate from the date 
of the death of Eli and his sons—so desolate as to 
become in future years a prophetic symbol of, 
divine judgment (Jer. vii. 12-14; xxvi. 6), In 
such a period of religious anarchy and confusion, ' 
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Samuel, a theocratic guardian, might, without any 
violation of the spirit of the law, superintend the 
yublic worship of Jehovah in the vicinity of his 
faibitation (Knobel, Prophet. der Heb. ii. 32). 

In Samuel’s old age two of his sous were ap- 
pointed by him deputy-judges in Beersheba. 
These young men possessed not their father’s m- 
tegrity of spirit, but ‘turned aside after lucre, took 
bribes, and perverted judgment’ (1 Sam. viii. o 
The advanced years of the venerable ruler himselt 
and his approaching dissolution, the certainty that 
none of his family could fill his office with advan- 
tage to the country, the horror of a period of anar- 
chy which his death might occasion, the necessity 
of having some one to put anend to tribal jealou- 
sies and concentrate the energies of the nation, 
especially as there appeared to be symptoms of 
renewed warlike preparations on the part of the 
Ammonites (xii. 12)—these considerations seem to 
have led the elders of Israel to adopt the bold 
step of assembling at Ramah and soliciting 
Samuel ‘to make a king to judge them.’ The 
proposed change from a republican to a regal 
form of government displeased Samuel for various 
reasons. Besides its being a departure from the 
first political institute, aud so far an infringement 
on the rights of the divine head of the theocracy, 
it was regarded by the regent as a virtual charge 
against himself, and might appear to him as one 
of those examples of popular fickleness and in- 
gratitude which the history of every realm ex- 
hibits in profusion, Jehovah comforts Samuel 
‘n this respect by saying, ‘They have not rejected 
thee, but they have rejected me.’ Being warned 
of God to accede to their request for a king, and 
yet to remonstrate with the people, and set before 
the nation the perils and tyranny of a monarchical 
government (vill, 10), Samuel proceeded to the 
election of a sovereign. Sanl, son of Kish, ‘a 
choice young man and a goodly,’ whom he had 
met unexpectedly, was pointed out to him by 
Jehovah as the king of Israel, and by the prophet 
was anointed and saluted as monarch. Samuel 
again convened the nation at Mizpeh, again with 
honest zeal condemned their project, but caused 
the sacred Jot to be taken. The lot fell On Saul. 
The prophet now formally introduced him to 
the people, who shouted in joyous acclamation, 
© God save the king.’ 

Not content with oral explanations, this last of 
the republican chiefs not only told the people the 
manner of the kingdom, ‘ but wrote it in a book 
and Jaid it up before the Lord.’ What is here 
asserted of Samuel may mean, that he extracted 
from the Pentateuch the recorded provision of 
Moses for a future monarchy, and added to it such 
warnings, and counsels, and safeguards as his 
inspired sagacity might suggest. Saul’s first 
battle being so successful, and the preparations 
for it displaying no ordinary energy and prompti- 
tude of character, his popularity was suddenly 
advanced, and his throne secured. Taking ad- 
vantage of the general sensation in favour of 
Saul, Samuel cited the people to meet again in 
Gilgal, to renew the kingdom, to ratify the new 
constitution, and solemuly instal the sovereign 
(xi. 14), Here the upright judge made a power- 
fu] appeal to the assembly 1m vindication of his 
government. ‘ Witness against me before the 
Lord, and before his anointed ; whose ox have I 
taken? or whose ass have I taken ? or whom have 
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I defrauded? whom have I oppressed? or of 
whose hand have I received any bribe to blind 
mine eyes therewith? and I will restore it you. 
The whole multitude responded in unanimous 
approval of his honesty-and intrepidity (xii. 3,4). 
Then he, still jealous of God’s prerogative and 
the civil rights of his people, briefly narrated 
their history, showed them how they never wanted 
chieftains to defend them when they served God, 
and declared that it was distrust of God’s raising 
up a new leader in a dreaded emergency that 
excited the outcry for a king. In proof of this 
charge—a charge which convicted them of great 
wickedness in the sight of God—he appealed to 
Jehovah, who answered in a fearful hurricane of 
thunder aud rain, The terrified tribes confessed 
their guilt, and besought Samuel to intercede 
for them in his disinterested patriotism. 

It is said (vii. 15) that Samuel judged Israel 
all the days of lis life. Theassertion may mean 
that even after Saul’s coronation Samuel's power, 
though formally abdicated, was yet actually felt 
and exercised in the direction of state affairs 
(Hiavernick, Kinleit. in das A. T., § 166). No 
enterprise could be undertaken without Samuel's 
concurrence. His was an authority higher than 
the king’s. We find Saul, having mustered his 
forces, about to march against the Philistines, 
yet delaying to do so till Samuel consecrated the 
undertaking. He came not at the time appointed, 
as Saul thought, and the impatient monarch pro- 
ceeded to offer sacrifice—a fearful violation of the 
national law. The prophet arrived as the reli- 
gious service was concluded, and rebuking Saul 
for his presumption, distinctly hinted at the short 
continuance of his kingdom. Again we find 
Samuel charging Saul with the extirpation of the 
Amalekites. The royal warrior proceeded on 
the expedition, but obeyed not the mandate of Je- 
hovah. His apologies, somewhat craftily framed, 
for his inconsistencies, availed him not with the 
prophet, aud he was by the indignant seer 
virtually dethroned. He had forfeited his crown 
by disobedience to God. Yet Samuel mourned. 
for him. His heart seems to have been set on 
the bold athletic soldier, But now the Lord 
directed him to make provision for the future 
government of the country (xvi. 1). To prevent: 
strife and confusion it was necessary, in the cir- 
cumstances, that the second king should be ap- 
pointed ere the first sovereign’s demise. Samuel 
went to Bethlehem and set apart the youngest of 
the sons of Jesse, ‘ and came to see Saul no more 
till the day of his death.’ Yet Saul and he met 
once again at Naioth, in Ramah (xix. 24), when 
the king was’ pursuing David. As on a former 
occasion, the spirit of God came upon him as he 
approached the company of the prophets with Sa- 
muel presiding over them, and ‘ he prophesied and 
lay down naked all that day and all that night.’ 
A religious excitement seized him, the contagious 
influence of the music and rhapsody fell upon his 
nervous, susceptible temperament, and overpower- 
ed him. At length Samuel died (xxv. 1), and 
all Israel mourned for him, and buried him in his 
house at Ramah. The troubles of Saul incxeased, 
and there was none to give him counsel and 
solace. Jehovah answered him not in the ordi- 
nary mode of oracular communication, ‘by 
dreams, Urim, or prophets.’ His chafed and 
melancholy spirit could find no- rest, and res 


sorted to the sad expedient of consulting ‘a 
woman that had a familiar spirit’ (xxviii. 3-7). 
The sovereign in disguise entered her dwelling, 
and he of whom the proverb was repeated, * Is Saul 
also among the prophets ?’ was found in consult- 
ation with a sorceress. This is not the place to 
enter into a discussion of this subject [Saut]. 
We follow the inspired narrative, and merely say 
that Saul strangely wished to see Samuel recalled 


from the dead, that Samuel himself (N17 SND!) 
made his appearance suddenly, and, to the great 
terror of the necromancer, heard the mournful com- 
plaint of Saul, and pronounced his speedy death on 
an ignoble field of loss and massacre (Henderson, 
On Divine Inspiration, p. 165 ; Hales’ Chronology, 
vol. ii. p. 323; Scott, On the Existence of Evil 
Spirits, &c., p. 232). 

We have reserved a few topics for discussion, 
that we might not interrupt the brief narrative. 
It is almost superfluous to say that the derivation 
of the prophet’s name to which we have referred 
is preferable to others which nave been proposed— 
such as $8 DY, nxme of God ; NID DINWi, asked 
of God ; or 28 DW, Deus posuit. The opinion 
was in former times very current, that Samuel 
was a priest, nay, some imagine that he suc- 
ceeded Eli in the pontificate. Many of the 
fathers inclined to this notion, but Jerome affirms 
(Advers. Jovin.): Samuel Propheta fuit, Judex 
fuit, Levita fuit, non Pontifex, ne Sacerdos 
quidem (Ortlob, Samuel Judex et Propheta non 
Pont. aut Sacerd. Sacrificans ; Thesaurus Novus 
Theol. Philol. Hasaei et Ikenii, i. 587; Selden, 
De Success. ad Pontiff., lib. i. c. °4). That 
Samuel was a Levite is apparent from ! Chron. vi. 
22-28, but there is no evidence of his being a 
priest. The sacerdotal acts ascribed to him 
were performed by him asan extraordinary legate 
of heaven. The American translator of De 
Wette’s /ntraduction to the Old Testament (ii. 
21) says he wasa priest, though uot of Levitical 
descent, slighting ‘he information of Chronicles, 
and pronouncing Samuel at the same time to be 
only a mythical character. Samuel's birth-place 
was Ramathaim-Zophim ; the dual form of the 
first term, according to some, signifying one of 
thet-vo Ramahs, to wit, that of the Zophites (Light- 
fost, vol. ii. 162, ed. 1832); and the second term 
(D°D)¥), according to others, meaning specula- 
tores, ¢.e., prophets, and denoting, that at this place 
was a school of the prophets—an hypothesis sup- 
ported by the Chaldee paraphrast, who renders it, 
‘Elkanah a man of Ramatha, a disciple of the 


prophets’ ($822 ‘T25M1D). Others find in the 
dual form of O°MID7 a reference to the shape of 
the city, which was built on the sides of two hills; 
and in the word Zophim, see an allusion to some 
watch-towers, or places of observation, which the 
high situation of the city might favour (Clerici 
Opera, ii. 175). Others again affirm that the word 
DDN is added becanse Ramah or Ramatha was 
inhabited by a clan of Levites of the family of 
FS (Calmet, seb voce). Winer'asserts (Real- 
wért. art. ‘Samuel’) that the first verse of the 
book declares Samuel to be an Ephraimite 
OMAR). This term, however, if the genealogy 
in Chronicles remain undisturbed, must signify 
- notan Ephraimite by birth, but by abode, ‘ domi- 
tilii ratione non sanguinis’ (Selden, 7. c.). We 
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find that the Konathites, to whom Samuel be: 
longed, had their lot in Mount Ephraim (Josh, 
xxi. 5-20), where ODS 7 signifies, not the hill 
of Ephraim, but the hill-country of Ephraim 
(Gesenins, Thesawr. sub voce). The family of 
Zoph, living in the hill-country of Ephraim, 
might be termed Ephrathite, while their ancestor's 
name distinguished their special locality, as Ra- 
mathaim-Zophim. The geography of this place 
has been disputed [Raman]. Eusebius and 
Jerome confound it with Arimathea of the New 
Testament (Onomast. art. Armatha Sophim). 
The Seventy render it "Apuadalu Swpiu, Cod. A., 
or Cod. B. "Apuadalu Supa. For an account of 
the place now and for long called Neby Samwél, 
and the impossibility of its being the ancient 
Ramah, see Robinson’s Padestine, ii. 141; and for 
an interesting discussion as to the site of Ramath- 
Zophim, the latter name being yet retained in 
the Arabic term Sébah, the curious reader may 
consult the same work (ii. 830), or Robinson’s 
Bibliotheca Sacra, p. 46. The hilly range of 
Ephraim extended southward into other cantons, 
while it bore its original name of DDN 1; and 
so the inhabitants of Ramathaim-Zophim might 
be termed Ephrathites, just as Mahlon and 
Chilion are called ‘ Ephrathites of Beth-lehem- 
judah’ (Ruth i. 2). ; 

Specific data are not afforded us for deter- 
mining the length of either Samuel’s life or his 
administration. Josephus mentions that he was 
twelve years of age when his first oracle was com- 
municated to him. As the calculatiou of the 
duration of Samuel's life and government depends 
upon the system of Chronology adopted, the 
reader may turn to the article JupGEs, and to 
the comparative chronological table which is 
there given. 

Samuel's character presents itself to us as one of 
uncommon dignity and patriotism. His chief 
concern was his country’s weal. Grotius com- 
pares him to Aristides, and Saul to Alcibiades 
(Opera Theol. tom. i. p. 119). To preserve the 
worship of the one Jehovah, the God of Israel, to 
guard the liberties and rights of the people, to 
secure them from hostile invasion and internal 
disunion, was the grand motive of his life, His 
patriotism was not a Roman love of conquest or 
empire. The subjugation of other people was 
only sought when they disturbed the peace of his 
country. He was loath indeed to change the 
form of ‘government, yet he did it with con= 
summate policy. First of all he resorted to the 
divine mode of appeal to the Omniscient Ruler— 
a solemn sortilege—and brought Saul so chosen 
before the people, and pointed him out to them as 
peerless in his form and aspect. Then, waiting 
till Saul should distinguish himself by some 
victorious enterprise, and receiving him fresh 
from the slaughter of the Ammonites, he again 
confirmed him in his kingdom, while the national 
enthnsiasm, kindled by bis triumph, made him the 
popular idol, Samuel thus, for the sake of future’ 
peace, took means to show that Saul was both 
chosen of God and yet virtually elected by the 
people. This procedure, so cautious and 80 
generous, proves how little foundation there is for 
the remarks which have beeu made against Samuel 
by some writers, such as Schiller (Neue Thalia, 
iv. 94), Vatke (Bibi. Theol. p. 360), and the in- 
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famous Wolfenbuttel Fragmentist (p. 200, 
Schmidt). 

The power of Samuel with God, as an interces- 
sor for the people, is compared to that of Moses 
(Jer. xv. 1; Ps. xcix. 6). He was the first of a 
series of prophets that continued in an unbroken 
line till the close of the Old Testament Canon 
(Acts iit. 24; Augustin. De Civ. Dez, |. xvii.). It 
ig in the days of Samuel that mention is first made 
of the schools of the prophets. It is natural to 
suppose that he was to some extent their originator. 
In the prospect: of a regal form of government he 
seems to have made the prophetic office a formal 
institute in the Jewish nation. These Acade- 
mies were famous for the cultivation of poetry 
and music, and from among their members God 
might select his special servants (Gramberg, 
Religions-id. ii. 264; Vitringa, Synag. Vet. 1. 
2,7; Werenfels, Diss. de Scholis Prophetar.; De 
Wette, Comm. ub. d. Psalm. p. 9). Fora different 
view of the schools see Tholuck’s Literar. An- 
zeiger, 1831, i. 88. We are informed (1 Chron. 
ix. 22) that the allocation of the Levites 
for the temple-service was made by David and 
Samuel the seer, z.e., that David followed some 
plan or suggestion of the deceased prophet. It 
is stated also (xxvi. 28) that the prophet had 
made some munificent dorations to the tabernacle, 
which seems to have been erected at Nob, and 
afterwards at Gibeon, though the ark was in 
Kirjath-jearim. Lastly (xxix. 29), the acts of 
David the king are said to be written in the book 
of Samuel the seer. The high respect in which 
Samuel was held by the Jewish nation in after 
ages, may be learned from the eulogy pronounced 
upon him by the son of Sirach (Kecles. xlvi. 
13-20). His fame was not confined to Israel. 
The remains of Samuel, according to Jerome 
(Advers. Vigil.), were, under the emperor Ar- 
eadius, brought with great pomp to Thrace 
(D'Herbelot, Bibl. Orient. pp. 735, 1021; Hot- 
tinger, Histor. Oriental. i. 3).—J. BK. 


SAMUEL, BOOKS OF. The two books 


of Samuel were anciently reckoned as but one 


among the Jews, Sey 5D. That they 
form only one treatise is apparent from their 
structure. The present division into two books, 
common in our Hebrew Bibles since the editions 
of Bomberg, was derived from the Septuagint 
and Vulgate, in both which versions they are 
termed the First and Second Books of Kings. 
Thus Origen (apud Euseb. Hist. Eccles. vi. 25), 
in his famous catalogue of the Hebrew Scriptures, 
names the books of Samuel—Baowrciwy mpdrn 
devtépa, rap’ airots év Sopovha, 6 OedkANTos; and 
Jerome thus describes them (Prolog. Galeatus), 
“tertius sequitur Samuel, quem os regum primum 
ef secundum dicimus.’ None of these titles, 
ancient or modern, is very felicitous. To call 
them Books of Samuel is, if we follow the analogy 
of the phrases, Books of Moses, Book of Isaiah, 
to assert the prophet to be their author, though a 
great portion of the events recorded in them hap- 
pened after his death. The title Books of Kings, 
or Kingdoms, is by no means an accurate jndi- 
cation of their contents, as they refer only to two 
monarclis, aud the narrative does not even include 
the death of David. But if they be named after 
Samuel, as he was a principal agent in the events 
recorded in them, then the title is only appropriate 


ed. 
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to a few of the introductory chapters. Jewish 
opinion is divided on the reason of the Hebrew 
name. It is affirmed in Baba Bathra ‘fol. 15, 
cap. i.), that Samuel wrote the book so called, and 
also Judges and Ruth; and Abarbanel argues that 
these compositions are named after Samuel be- 
cause the events narrated in them may be referred 
to him, either as a person or as a chief instrument, 
for Saul and David, being both auointed by the 
prophet, became ‘opus veluti manuuin’ (Pref. 
in lib, Sam. fol. 74, col. i.) The source of the 
appellation, BacrAewy or Bacidciwy, Regum, is 
to be found in the historic resemblance of the 
books ef Samuel to those which come after them, 
and to which they serve as an introduction. On 
the other hand, it was desirable to have short 
names for the books of Scripture; and as Samuel 
was a prophet of such celebrity, aud had such 
influence in changing the form of government 
under which the son of Kish and the sou of Jesse 
became sovereigns, it was natural to name after 
him the biographical tracts in which the life and 
times of these royal chieftaizs are briefly sketched : 
especially as they at the same time contain 
striking descriptions of the miracle of his own 
birth, the oracles of his youth, aud the impressive 
actions of his long career. The selection of this 
Jewish name might also be strengthened by the 
national belief of the authorship of a large portion 
of the work, founded on the language of 1 Chron. 
XXX, 29, 

Contents.—The contents of the books of Sa- 
muel belong to an interesting period of Jewish 
history. The preceding book of Judges refers. to 
the aflairs of the republic as they were admi- 
nistered after the Conquest, when the nation was 
a congeries of independent cantons, sumetimes 
partially united for a season under an extraordi- 
nary dictator. As, however, the mode of govern- 
ment was changed, and remained monarchical till 
the overthrow of the kingdom, it was of national 
importance to note the time, method, and means 
of the alteration. This change happening uuder 
the regency of the wisest and best of their sages, 
his life became a topic of interest. The tirst book 
of Samuel gives an account of his birth and early 
call to the duties ofa seer, under Ki’s pontificate ; 
describes the low and degraded condition of the 
people, oppressed by foreien enemies; proceeds 
to narrate the election of Samuel as judge; his 
prosperous regency; the degeneracy of his sons; 
the clamour for a change in the civil constitution ; 
the installation of Saul; his rash and reckless 
character; his neglect of, or opposition to, the 
theocratic elements of the government. Then 
the historiah goes on to relate God's choice 
of David as king; his endurance of Jong and 
harassing persecution from the reigning sove- 
reign; the melancholy defeat and death of Saul 
on the field of Gilboa; the gradual elevation of 
the man ‘according to God's own heart to uni- 
versal dominion; his earnest efforts to obey and 
follow out the principles of the theocracy; his 
formal establishment of religious worship at Jeru- 
salem, now the capital of the nation; and his 
series of victories over all the enemies of Judea 
that were wont to molest its frontiers. The an- 
nalist records David's aberrations from the path 
of duty; the unnatural rebellion of his son 
Absalom, and its suppression; his carrying lato 
effect a census of his dominions, and the Di-. 
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vine punishment which this act-iucurred; and 
concludes with a few characteristic sketches of 
his military staff. The second book of Samuel, 
while it relates the last words of David, yet stops 
short of his death. As David was the real founder 
of the monarchy and arranger of the religious 
economy; the great hero, legislator, and poet of 
his country; as his dynasty maintained itself on 
the throne of Judah till the Babylonian invasion ; 
it is not a matter of wonder that the description 
of his life and government occupies so large a 
portion of early Jewish history. The books of 
Samuel thus consist of three interlaced biographies 
—those of Samuel, Saul, and David. 

Age and Authorship.—The attempt to ascer- 
tain the authorship of this early history is attended 
with difficulty. Ancient opinion is in favour of 
the usual theory, that the first twenty-four chap- 
ters were written by Samuel, and the rest by 
‘Nathan and Gad. Abarbanel, however, and 
Grotius, suppose Jeremiah to be the author (Grot. 
Pref.in 1 Sam.). The peculiar theory of Jahn 
is, that the four books of Samuel and Kings were 
written by the same person, and at a(ate so recent 
asthe 30th year of the Babylonish captivity. His 
arguments, however, are more ingenious than 
solid (Introduction, Turuer’s Translation, § 46). 
The fact of all the four treatises being named 
Books of Kings, Jahn insists upon as a proof 
that they were originally undivided aud formed 
a single work—a mere hypothesis, since the 
similarity of their contents might easily give 
tise to this -general title, while the more 
ancient appellation for the first two was The 
Books of Samuel. Jahn also lays great stress on 
the uniformity of method im all the books. But 
this uniformity by no means amounts to any proof 
of identity of authorship. It is nothing more 
than the same Hebrew historical style. The more 
minute and distinctive features, so far from being 
similar, are very different. The hocks of Samuel 
and Kings may be contrasted in many of those 
peculiarities which mark a different writer :— 

1. in the books of Kings there occur not a few 
references to the laws of Moses, while in Samuel 
not oue of these is to be found. 

2. The books of Kings repeatedly cite au- 
thorities, to which appeal is made, and the reader 
is directed to the ‘ Acts of Solomon,’ ‘ the book of 
the Chronicles of Kings,’ or ‘Judah.’ But in 
the books of Samuel there is no formal allusion 
to any such sources of information. 

3. The nature of the history in the two works is 
very different. The plan of the books of Samuel 
is not that of the books of Kings. The books of 
Samuel are more of a biographical character, 
aud are more limited and personal in their view. 
They may be compared to such a work as 
Tytler’s Henry VIII., while Kings bears an 
analogy to snch general annals as are found in 
Hume's history of England. 

4, There are in the books of Kings many 
Jater forms of language. For a collection of 
some of these the reader is referred to De Wette 
(Einleit. in das A. T. §..185, vote e). Scarcely 
any of those more recent or Chaldaic forms occur 
in Samuel. Some peculiarities of form are noted 
by De Wette (§. 180), but they are not so nume- 

-rous or distinctive as to.give a general character 
to. the treatise (Hirzel, De Chaldaismi Bibi. 
origine, 1830). Many modes of expression, com- 
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mon in Kings, are absent from Samuel [ Kings, 
Booxs or}. j 

5. The coneluding chapters of the second book 
of Samuel are in the form of an appeudix to the 
work—a proof of its completeness. The connection 
between Samuel and Kings is thus interrupted 
It appears, then, that Samuel claims a distinct 
authorship from the Books of Kings, Stihelin, in 
Tholuck’s Literar, Anz., 1838, supposes that the 
division between the two treatises has not been 
correctly made, and that the two commencing 
chapters of 1 Kings belong to Samuel. This he 
argues on philological grounds, because the terms 


snbpny nny (1 Kings i. $8), wD OOD (i. 
12), and W553 M15 (i. 29), are found nowhere 
in Kings but in the first two chapters, while they 
occur once and again in Samuel.. There is cer- 
tainly something peculiar in this affinity, though 
it may be accounted for on the principle, that 
the author of the pieces or sketches which form 
the basis of the initial portions of 1 Kings, not 
only composed those which form the conclusion 
of Samuel, but also supervised or published the 
whole work which is now called by the prophet’s 
hame. 
Thus the books of Samuel have an authorship 
of their own—an authorship belonging to a very 
early period. While their tone and style are very 
differeut from the later records of Chronicles, 
they are also dissimilar to the books of Kings, 
They bear the impress of a hoary age in their 
language, allusions, and mode of composition. 
The insertion of odes and snatches of poetry, 
to enliven and verify the narrative, is common 
to them with the Pentateuch. The minute 
sketches and vivid touches with which they 
abound, prove that their author ‘speaks what he 
knows, aud testifies what he has seen.’ As if the 
chapters had been extracted froma diary, some 
portions are more fully detailed and warmly 
coloured than others, according as the observer 
was himself impressed. Many of the incidents, 
in their artless and natural delineation, would 
form a fine study for a painters; so truly doés 
De Wette (Hiniett. § 178) remark, that the book 
abounds in ‘lively pictures of character.’ 
Besides, it is certainly a striking circumstance, 
that the books of Samuel do not record Dayid’s 
death, though they give his last words—his last 
inspired effusion (Havernick, Hindett. §. wis We 
should reckon it natural for an author, if he had 
lived long after David's time and were writing 
his. life, to finish his history with an account 
of the sovereign’s death. Had the books of Samuel 
and Kings sprung from the same source, then 
the abrupt conclusion of oue portion of the work, 
containing David’s life down to his last days, 
and yet omitting all notice of his death, might 
be ascribed to some unknown capricious motive of 
the author. But we have seen that the two trea~ 
tises exhibit many traces of a different authorship. 
What reason, then, can be assigned for the writer 
of Samuel giving a full detail of David's life, and 
actious, and government, and yet failing to record 
his decease? The plain inference is, that the 
document must have been composed prior to the 
monarch’s death, or at least about that period. 
If we should find a memoir of George the Third, 
entering fully into his private and family history, 
as well as describing his cabinets, councillors, 
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and parliaménts, the revolutions, and wars, and 
state of feeling under his government, and ending 
with an account of the appointment of a regent, 
and a reference to the king’s lunacy, our con- 
clusion would be, that the history was composed 
before the year 1820. A history of David, down to 
the verge of his dissolution, yet not including that 
event, must have been written before the monarch 
‘slept with his fathers.’ We are therefore inclined 
to think that the books, or at least the materials 
out of which they have been formed, were con- 
temporaneous with the events recorded ; that the 
document out of which the sketch of David’s life 
was compiled was composed and finished before 
his death. 

Against this opinion as to the early age of the 
books of Samuel various objections have been 
brought. The phrase ‘unto this day’ is often em- 
ployed in them to denote the continued existence of 
customs, monuments, and names, whose origin has 
been described by the annalist (1 Sam. vy. 5; vi.18; 
xxx. 25), This phrase, however, does not always 
indicate that a long interval of time elapsed 
between the incident and such a record of its dura- 
tion. It was a common idiom. Joshua (xxii. 3) 
uses it of the short time that Reuben, Gad, and 
the half-tribe of Manasseh, bad fought in concert 
with the other tribes in the subjugation of Canaan. 
So, again, he (xxiii. 9) employs 1t to specify the 
time that intervened between the entrance into 
Canaan, and his resignation of the command on 
account of his approaching decease. Matthew, 
in his Gospel (xxvii. 8, and xxviii. 15), uses it 
of the period between the death of Christ and 
the composition of his book. 
in Samuel to the currency of a certain proverb 
(1 Sam. x. 12), and to thedisuse of the term 
seer (1 Sam. ix. 9), but in a manner which by 
no means implies an authorship long posterior to 
the time of the actual circumstances. The pro- 
verb, ‘ Is Saul also among the prophets? was one 
which for many reasons would obtain rapid and 
universal circulation : and if no other hypothesis 
be considered satisfactory, we may suppose that 
the remark about the term ‘seer’ becoming 
obsolete may be the parenthetical insertion of a 
later hand. Or it may be that in Samuel’s days 
the term N33 came to be technically used in his 
school of the prophets. 

More opposed to our view of the age of these 
books is the statement made in] Sam. xxvii, 6— 
‘Ziklag pertaineth unto the kings of Judah unto 
this day’—a form of language, according to De 
Wette (§ 180), which could not have been em- 
ployed before the separation of the nation into 
the kingdoms of Judah and Israel. Hiivernick 
remarks, however (§ 169), that Ziklag belonged 
first to Judah, and then to Simeon, ere it fell into 
the hands of the Philistines; and the expression de- 
notes not that the city reverted to its former owners, 
but that it became the property of David, and of 
David's successors as sovereigns of the territory 
of Judah. Judah is not used in opposition to the 
ten tribes; and the writer means to say that 
Ziklag became a royal possession in consequence 
of its being a gift to David, and to such as might 
have regal power over Judah, The names Israel 
and Judah were used in the way of contrast even 
in David's time, as De Wette himself admits 
(1 Sam. xviii. 16; 2 Sam. xxiv. 1; v.15; xix, 
41-43; xx 2) 


Reference is made 
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It is said in 1 Chron. xxix. 29, ‘ Now the aets 
of David the king, first and last, behold, they are 
written in the book of Samuel the seer, and in 
the book of Nathan the prophet, and in the book 
of Gad the seer.’ The old opinion as to the 
authorship of Samuel, to which we have already 
alluded, was founded on this quotation. The 
prophets were wont to write a history of their own 
times. That Samuel did so in reference to the 
great events of his life, is evident from the state- 
ment that he ‘wrote the manner of the kingdom 
in a book, and laid it up before the Lord’ (1 Sam. 


x. 25). The phrase, ON1DY 99. may not refer 


to our present Samuel, which is not so compre- 
hensive as this collection seems to have been. 
It does not, like the treatise to which the author 
of Chronicles refers, include ‘the acts of David, 
first and last.’ 

The annals which these three seers compiled 
were those of their own times in succession 
(Kleinert, Aechtheit d. Jes. Pt. I. p. 83); so 
that there existed a history of contemporary events 
written by three inspired men. The portion 
written by Samuel might include his own life, 
and the greater part of Saul’s history, as well as 
the earlier portion of Dayid’s career. Gad was 
a contemporary of David, and is termed his seer. 
Probably also he was one of his associates in 
his various wanderings (1 Sam. xxii. 5). In 
the latter part of David’s reign Nathan was a 
prominent counsellor, and assisted at the coro- 
nation of Solomon. We have therefore prophetic 
materials for the books of Samuel. Havernick 
(§ 161) supposes there was another source of in- 
formation to which the author of Samuel might 
resort, namely, the annals of David’s reign—a 
conjecture not altogether unlikely, as may be 
seen by his reference to 2 Sam. viii. 17, com- 
pared with 1 Chron. xxvii. 24, The accounts 
of David’s heroes and their mighty feats, with 
the estimate of their respective bravery, have the 
appearance of a contribution by Seruiah, the 
scribe, or principal secretary of state. We do not 
affirm that the various chapters of these books 
may be definitely portioned out among Samuel, 
Gad, and Nathan, or that they are a composition 
proceeding immediately, from these persons. We 
hold them to be their production in the sense of 
primary authorship, though, as we now have 
them, they bear the marks of being a compilation. 

Another evident source from which materials 
have been brought, is a collection of poetic com- 
positions—some Hebrew anthology. We have, 
first, the song of Hannah, the mother of Samuel, 
which is not unlike the hymn of the Virgin re- 
corded by Luke. That song is by no means an 
anachronism, as has been rashly supposed by 
some critics, such as Hensler (Erléuter d. 1 B. 
Sam. 12), and the translator of De Wette (11. 222). 
The latter considers it entirely inappropriate, and 
regards its mention of King and Messiah, as be- 
traying its recent and spurious birth, The Song 
is one of ardent gratitude to Jehovah. It pourtrays 
his sovereign dispensations, asserts the character of 
his government to be, that he ‘resisteth the proud, 
and giveth grace to the humble,’ and concludes 
with a prophetic aspiration, in pious keeping with 
the spirit of the theocracy, and with the great pro- 
mise, which it so zealously cherished (Hengsten- 
berg, Die Authentie des Pentat. ii.115). 2 Sam, 
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eee contains , eat “ters the book of 
Jasher, viz. a composition of the sweet singer of 
Israel, named ‘the Song of the Bow.’ Besides, 
there is the chorus of a which was sung on 
Dav id’s return from the slaughter of the Philistine 
giant (1 Sam. xviii, 7). There are also three hymns 
of David (2 Sam. vil. 18-29), in which the king 
offers up his grateful devotions to Jehovah (2 Sam. 
xxii.); a triumphal ode, found with some altera- 
tions in the 18th Psalm and in 1 Sam. xxiii. 1-7, 
which preserves the last words of the ‘anointed of 
the God of Jacob.” To these may be added the 
remains of a short elegy on the death of Abner 
(2 Sam. iii. 33-4). Whether all these effusions, 
as well as the lament over David and Jonathan, 
were taken from Jasher, we know not. It may 
be that they were drawn from this common source, 
this national collection of the Hebrew muse. At 
least, some critics, who compare the long hymn 
found in2 Sam. xxii., and which forms the 
eighteenth psalm, and note the variations of the 
text, are inclined to think that the one has not 
been copied from the other, but that both have been 
taken froma very old common source: a conjec- 
ture far more natural than the ordinary hypothesis, 
namely, that David either published a second 
edition of his poem, or that the varie lectiones are 
the errors of transcribers. Atall events the com- 
piler of the books of Samuel has evidently used as 
one of his sources some collection of poetrys Such 
collections often contain the earliest history of a 
nation, and they seem to have abounded among 
the susceptible people of the East. 


Thus, from such sources, public and acknow-- 


Tedged, has the compiler fetched his materials, in 
the shape of connected excerpts. The last of the 
prophetic triumvirate might be the redactor or 
editor of the work, and we would not date its 
publication later than the death of Nathan, while 
the original biographies may have been finished 
at the period of David's decease. But, after all, 
certainty on such a subject is not to be attained. 
We can hope only for an approximation to the 
truth. Probability is all that we dare assert. 
But in opposition to our hypothesis it has been 
argued, that in these books there are traces of 
several documents, which have been clumsily and 
incousiderately put together, not only by a late, 
but a blunderimg compiler. The German critics 
are fond of a peculiar species of critical chemistry, 
by which they disengage one portion of a book 
from the surrounding sections. They have ap- 
plied it to Genesis, to the Pentateuch generally, 
and to the books of Joshua and Judges. The 
elaborate theory of Eichhorn ou the present sub- 
ject (Binleit., iii, p. 476), is similar to that 
which he has developed in his remarks , on 
Chronicles, viz., that the basis of the second 
book of Samuel was a short life of David, which 
was augmented by interpolated additions. The 
first book of Samuel is referred by him to old 
written sources, but in most parts to tradition, 
both in the life of Samuel and Saul. Bertholdt 
(Einleit. p. 894) modifies this opinion by affirm- 
ing that in the first book of Samuel there are thtee 
independent documents, chaps. i.-vii., Vill.-XVi., 
xvii-xxx., containing respectively Samuel's his- 
‘tory, Saul’s life, and David's early biography ; 
while in reference to the second book of Samuel, 
he generally admits the conjecture of Eichhorn. 
Gramberg (Die Chrontk, vol. ii. p. 80) is in fa- 
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vour of two narratives, named by him A. and B, 
and Stihelin partially acquiesces in his view. 
Such theories have nothing else to recommend 
them but the’ ingenious industry which framed 
them. It is said, however, that there are evident 
vestiges of two different sources being used and 
intermingled in Samuel; that the narrative is 
not continuous ; especially, that it is made up of 
duplicate and contradictory statements. Such 
vestiges are alleged to be the following: in 1 
Sam. x. 1, Samuel is said to have anointed Saul, 
whereas in x. 20-25 the prophet is described as 
having chosen him by lot. The reason of this two- | 
fold act we have already given in our remarks 
on Samuel in the preceding article. The former 
was God’s private election, the latter his public 
theocratic desiguation. Again, it is affirmed that 
two different accounts are given of the cause why 
the people demanded a king, the one (1 Sam. 
vii. 5) being the profligacy of Samuel’s sons, and 
the other (xii. 12-13) a menaced invasion of the 
Ammonites. Both accounts perfectly harmonize. 
The nation feared the inroads of the children of 
Ammon, and they felt that Samuel's sons could 
not command the respect and obedience of the 
various tribes. It was necessary to tell the old 
judge that his sons could not succeed him; for 
he might have pointed to them as future advisers 
and governors in the dreaded juncture. 

The accounts of Saul’s death are also said to 
differ from each other (1 Sam. xxxi. 2-6, and 
2 Sam. i, 2-12). We admit the diflerence, the 
first account being the correct one, and the second 
being merely the invention of the cunning Ama- 
lekite, who framed the lie to gain the favour of 
Saul’s great rival, David. It is recorded that twice 
did David spare Saul’s life (1 Sam. xxiv. and 
xxvi.). The fact of the repetition of a similar deed 
of generosity can never surely give the narrative 
a legendary character. The miracle which mul- 
tiplied the loaves and the fishes was twice wrought 
by Jesus. The same remark may be made as to 
the supposed double origin of the proverb, ‘Is Saul 
also among the prophets?’ In 1 Sam. x. [1 its 
real source is given, and in xix. 24 another reason 
and oceasion areassigned for its national currency. 
Especially has great stress been laid on what are 
supposed to be different records of David's intro- 
duction to Saul, contained in 1 Sam. xvi, 18-22, 
and in the following chapter. That there is diffi- 
culty here cannot be denied, but to transpose the 
passages, on the supposition that David's encounter 
with Goliath was prior to his introduction to Saul 
as musician, will not remove the difficulty. Forif 
Saul became so jealous of David's popularity as 
he is represented, no one of his domestics would 
have dared to recommend David to him as one 
possessed of high endowments, and able to charm 
away his melancholy. The Vatican MS, of the 
Sept. omits no less than twenty-five verses in 
these chapters. Yet the omission does not effect a 
reconciliation. Some critics, such as Houbigant, 
Michaelis, Dathe, and Kennicott, regard the ev- 

, tire passage as an interpolation. We are inclined 
to receive the chapters as they stand. David is 
first spoken of as introduced to Saul as a min- 
strel, as becoming a favourite of the sovereign, 
and being appointed one of his aid-de-camps. 
Now the fact of this previous introduction is al- 
luded to in the very passage which creates the 
difficulty; for after, in minute Oriental fashion, 
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(Ewald, Komposition der Genes., p. 148) David . 


and his genealogy are again brought before the 
reader, it is said, ‘and David went and returned 
from Saul to feed his father’s sheep at Bethlehem.’ 
The only meaning this verse can have, is, that 
David's attendance at court was not constant, 
especially as Saul’s evil spirit may have left him. 
The writer who describes the combat with Goliath 
thus distinctly notices that David had already 
been introduced to Saul; nay, farther, specific 
allusion is again made to David's standing at 
court. ‘And it came to pass on the morrow, that 
*the evil spirit from God came upon Saul, and he 
prophesied in the midst of the house; and David 
played with his hand, as at other times’ (1 Sam. 
xviii. 10). The phrase, ‘as at other times,’ must 
refer to the notices of the former chapter. Yet, 
after the battle, Saul is represented as being igno- 
rant of the youth, and as inquiring after him. 
And Abner the general declares that he does not 
know the youthful hero. Can we imagine any 
ordinary writer so to stultify himself as this author 
is supposed to have done, by intimating that 
David had been with Saul, and yet that Saul did 
not know him? No inconsistency must have 
been apparent to the annalist himself. It is 
therefore very probable that David had left Saul 
for some time before his engagement with Goliath; 
that the king’s fits of gloomy insanity prevented 
him from obtaining correct impressions of David's 
form and person, the period of David’s life, when 
the youth passes into the man, being one which 
is accompanied with considerable change of ap- 
pearance. The inquiry of Saul is more about 
the young warrior’s parentage than about himself. 
It has sometirnes struck us that Abner’s vehement 
profession of ignorance is somewhat suspicious : 
‘As thy soul liveth, O king, I cannot tell ;’—a 
response too solemn for a question so simple. We 
cannot pursue the investigation farther. We would 
not in such a passage positively deny all difficulty, 
like Hivernick (§ 166): we only venture to sug- 
gest that no sane author would so far oppose himself 
in a plain story, as some critics suppose the author 
of Samuel to have done. Appeal has also been 
made to David’s two visits to Achish, King of 
Gath: but they happened in circumstances very 
dissimilar, and cannot by any means be regarded 
as a duplicate chronicle of the same event, 
Lastly, attention is called to 1 Sam. xv. 35 
where it is said, that ‘Samuel came no more to 
see Saul again till the day of his death,’ as if the 
statement were contradictory of xix. 24, where 
Sanl met with Samuel, and ‘lay naked all day 
and all night before him.” De Wette’s translator 
before referred to (vol. ii.. p. 222) dishonestly 
affirms that the first verse says, ‘Samuel did not 
see Saul till his death,’ that is, he never saw him 
again; whereas the language is, ‘Samuel came no 
more to see Saul,’ that is, no longer paid him any 
visit of friendship or ceremony, no: longer sought 
him out to afford him counsel or aid. This decla- 
ration cammot surely be opposed to the following 
portion of the record, which states that Saul ac- 
cidentally met Samuel; for he pursued David 
to Ramah, where the prophet dwelt, and so came 
in contact with his former benefactor. May we 
not therefore conclude that the compiler has not 
es two narratives of opposite watures very 
oosely together, or overlapped them in various 
places; but has framed out of authoritative docu- 
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ments a consecutive history, not dwelling on ali 
events with equal interest, but passing slightly 
over some, and formally detailing others with 
national relish and delight ? 

Scope.—The design of these books is not very 
different from that of the other historical treatises 
of the Old Testament. The books of Kings are a 
history of the nation as a theocracy ; those of 
Chronicles have specia! reference to the form and 
ministry of the religious worship, as bearing upon 
its re-establishment alter the return from Babylon, 
Samuel is more biographical, yet the theocratic 
element of the government is not overlooked. It 
is distinctly brought to view in the early chapters 
concerning Eli and his house, and the fortunes ot 
the ark ; in the passages which describe the change 
of the constitution ; in. the blessing which rested 
on the house of Obed-Edom; in the curse which 
fell on the Bethshemites, and Uzzah and Saul, for 
intrusive interference with holy things. The book 
shows clearly that God was a jealous God; that 
obedience to him secured felicity; that the nation 
sinued in seeking another king; that Saul’s spe- 
cial iniquity was his impious oblivion of hig 
station as only Jehovah’s vicegerent, for he con- 
temned the prophets and slew the priesthood ; and 
that David owed his prosperity to his careful. 
culture of the sacred principle of the Hebrew. 
administration. This early production contained 
lessons both for the people and for succeeding 
monarchs, bearing on it the motto, ‘ Whatsoever 
things were written aforetime were written for 
our learning.’ 

Relation to Kings and Chronicles.—Samuel 
is distinctly referred to in Kings, and also quoted. 
(Compare I Sam. ii. 33 with 1 Kings 1. 263 
2 Sam. v. 5 with 1 Kings ii. 11; 2 Sam. vii. 12 
with J Kings ii. 4,and 1 Chron. xvii. 24, 25). The 
history in Kings presupposes that contained in 
Samuel. The opinion of Eichhorn and Bertholdt, 
that the author of Chronicles did not use our 
books of Samuel, appears contrary to evident fact, 
as may be seen by a comparison of the two his- 
tories. Even Keil (Apologetischer Versuch tiber 
die Chronik, p. 206) supposes that the chronicler, 
Ezra, did not use the memoirs in Samuel and 
Kings; but Movers (Kritisch Untersuch. tiber 
die Bibl. Chronik) proves that these books were, 
among others, the sources which the chronicler 
drew from in the formation of a large portion of 
his history. . 

Credibility.—The authenticity of the history 
found in the books of Samuel rests on sufficient 
grounds. Portions of them are quoted in the 
New Testament (2 Sam. vii. 14, in Heb. i. 5; 
1 Sam. xiii. 14, in Acts xiii. 22). References 
to them occur in other sections of Scripture, es- 
pecially in the Psalms, to which they often afford 
historic illustration. It has been argued against 
them that they contain contradictory statements. 
The old objections of Hobbes, Spinoza, Simon, 
and Le Clerc, are well disposed of by Carpzovius, 
CIntroductio, p. 215), Some of these supposed 
contradictions we have already referred to, and 
for a solution of others, especially of seeming con- 
trariety between the books of Samuel and Chro- 
nicles, we refer with satisfaction to Davidson's 
Sacred Hermencutics, p. 544, &c. Some of the 
objections of Vatke, in his Bubl. Theol.,—cujus 
mentio est refutatio—are summarily disposed of 
by Hengstenberg (Die Authentie des Pentat., vol. 
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Se 115), who usually chastises such adversaries 
ith a whip of scorpions. Discrepancies in num- 
bers, and sometimes in proper names, are the 
* most common; and it is well knewn that textual 
errors in numeration are both most frequently 
and most easily committed. [Davin; Curo- 
NICLEs; Sau. : 
Commentaries.—Victorini Strigehi Comm. 
in quatuor Libr. Reg. et Paralipp., 1624, folio; 
N. Serrarii Comm. in libr. Josue, Jui., Ruth, 
Reg., e¢ Paralipp., 1609, folio; Seb. Schmidt, 
In Lib. Sam. Comm. 1684-89, 4to; Jac. Bon- 
frerii Comm. in libr. quat, Reg., &c., 1643; 
Clerici Comm. in libr. Sam.; Opera, T. ii.; 
Jo. Drusii Annotat. in Locos diffic. Jos., Jud., 
Sam., 1618; Hensler, Eriduterungen des I, B. 
Sam. &c. 1795; Maurer, Comment. Critic, p. 1; 
Exegetische Handbuch des A. T. st. iv. v.; Chan- 
dler's Critical History of the Life of David, 
2 vols. 1786.—J. E. 
SANBALLAT (8?33D ; Sept. ZavaBaaadr), 
a native of Horonaim, beyond the Jordan (Neh. 
ii. 10), and probably also a Moabitish chief, whom 
(probably from old national hatred) we find 
united in council with the Samaritans, and active 
in attempting to deter the returned exiles from 
fortifying Jerusalem (Neh. iv. 1, sq.; vi. 1, sq.). 
Subsequently, during the absence of Nehemiah 
in Persia, a son of Joiada, the high priest, was 
married to his daughter (Neh. xiii. 28). Whether 
Sanballat held any public office as governor over 
the Moabites, or over the Samaritans, the record 
does not state. Such a character is usually 
ascribed to him on the supposed authority of a 
passage of Josephus, who speaks of a Sanballat, 
a Cuthean by birth, who was sent by the last 
Darius as governor of Samaria (Antig. xi. 7. 2). 
The time assigned to this Sanballat is 120 years 
later than that of the Sanballat of Nehemiah, 
and we can only identify the one with the other 
by supposing that Josephus was mistaken both in 
the age and nation of the individual whom he 
mentions. Some admit this conclusion, as Jose- 
pbhus goes on to state how this person gave his 
daughter in marriage to a son of the high-priest, 
which high-priest, however, he tells us was Jaddua, 
in accordance with the date he has given. The 
son of the high-priest thus married to the daughter 
of Sanballat was named Manasseh, and is further 
stated by Josephus to have become the high-priest 
of the schismatical temple, which his father-in-law 
established for the Samaritans in Mount Gerizim 
[Samarirvans]. Upon the whole, as the account 
in Josephus is so circumstantial, it seems probable 
that, notwithstanding the similarity of name and 
other circumstances, his Sanballat is not to be 
understood as the same that obstructed the labours 
of Nehemiah. It is just possible that the Jewish 
historian, who does not mention this contemporary 
of Nehemiah purposely, on account of some 
similar circumstance, transferred the history and 
name of Nehemiah’s Sanballat to fill up the ac- 
count of a later personage, of whose name and 
origin he may have been ignorant. But there is 
much obscurity and confusion in that part of his 
work in which he has lost the guidance of the 
canonical history, and has not acquired that of 
the books of Maccabees. 


SANDAL (5Y3; Sept. and N. T., dd3qua, 
savddAsov), a covering for the feet, usually de- 
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noted by the word translated ‘shoe’ in the 
Authorized Version, It was usually a sole of 
hide, leather, or wood, bound on to the foot. by 
thongs; but it may sometimes denote such shoes 
and buskins as eventually came into use. Thus 
the word S2d8nua, which literally means ‘ what 
is bound under, 7, e. the fi and certainly in 
the first instance denoted a sandal, came to be 
also applied to the Roman calcews, or shoe co- 
vering the whole foot. Josephus (De Bell. 
Jud. vi, 1-8) so uses it of the cadiga, the thick 
nailed shoe of the Roman soldiers. This word 
occurs in the New Testament (Matt. iii. 11; x. 
10; Mark i. 7; Luke iii. 16; x. 4; Johni.27; 
Acts vii. 33; xiii, 25), and is also frequently 
used by the Sept. as a translation of the Hebrew 
term ; but it appears in most places to denote a 
sandal. Hence the word rendered ‘shoe-latchet’ 
(Gen. xiv, 23, and in most of the texts just cited), 
means properly a sandal thong. 

Ladies of rank appear to have paid great atten- 
tion to the beanty of their sandals (Cant, vii. 1); 
though, if the bride in that book was an Egyptian 
princess, as some suppose, the exclamation, ‘ How 
beautiful are thy feet with sandals, O prince’s 
daughter!’ may imply admiration of a luxury 
properly Egyptian, as the ladies of that country 
were noted for their sumptuous sandals (Wilkin- 
son, Anc. Egypt. iii. 364), But this taste was 
probably general; for, at the present day, the 
dress slippers of ladies of rank are among the 
richest articles of their attire, being elaborately 
embroidered with flowers and other figures wrought 
in silk, silver, and gold. 

It does not seem probable that the sandals of 
the Hebrews differed much from. those used in 
Egypt, excepting, perhaps, that from the greater 
roughness of their country, they were usually of 
more substantial make and materials. The 
Egyptian sandals varied slightly in form: those 
worn by the upper classes, and by women, were 
usually pointed and turned up at the end, like 
our skates, and many of the Eastern slippers at the 
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present day. They were made of a sort of woven 
or interlaced work of palm-leaves and papyrus- 
stalks, or other similar materials, and sometimes 
ot leather; and were frequently lined with cloth, 
on which the figure of a captive was painted ; 
that humiliating position being considered suited 
to the enemies of their country, whom they hated 
and despised. It is not likely that the Jews 
adopted this practice ; but the idea which it ex- 
pressed, of treading their enemies under their feet. 
was familiar to them (Josh. x. 24.) Those of 
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the middle classes who ware in the habit of wear- 
ing sandals, often preferred walking barefooted. 
Shoes, or low boots, are sometimes found at 
Thebes; but these are believed by Sir J. G. Wil- 
kinson to have been of late date, and to have 
belonged to Greeks, since no persons are repre- 
sented in the painlipes as wearing them, except 
foreigners. They Were of leather, generally of 
a green colour, laced in front by thongs, which 
passed through small loops on either side, and 
were principally used, as in Greece and Etruria, 
by women (Wilkinson, iii. 374-367). 


foe 


482. (Greek and Roman Sandals.] 


In transferring a possession or domain, it was 
customary to deliver a sandal (Ruth iv. 7), as in 
our middle ages, a glove. Hence the action of 
throwing down a shoe upon a region or territory, 
was a symbol of occupancy. So Ps. Ix. 10: 
‘Upon the Jand of Edom do I cast my sandal ;’ 
t. €. I possess, occupy it, claim it as my own. 
In Ruth, as above, the delivering of a sandal sig- 
nified that the next of kin transferred to avother 
a sacred obligation; and he was hence called 
‘sandal-loosed.’ A sandal thong (Gen. xiv. 23), 
or even sandals themselves (Amos li. 63 viii. 6), 
are put for anything worthless or of little value; 
which is perfectly intelligible to those who have 
witnessed the extemporaneous manner in which a 
man will shape two pieces of hide, and fasten 
them with thongs to the soles of his feet—thus 
fabricating in a few minutes a pair of sandals 
which would be dear at a penny. 

It was undoubtedly the custom to take off the 
sandals on holy ground, in the act of worship, 
and in the presence of a superior. Hence the com- 
mand to take the sandals from the feet under 
sich circumstances (Exod. iii. 5; Josh. v. 15), 
This is still the well-known custom of the East— 
an Oriental taking off his shoe in cases in which 
a European would remove his hat. The shoes 
vf the modern Orientals are, however, made to 
slip off easily. which was not the case with 
sandals, that required to be unbound with some 
trouble. This operation was usually performed 
by servants; and hence the act of unloosing the 
sandals of another became a familiar symbol of 
servitude (Mark i. 7; Luke iii. 16; John i. 27; 
Acts xiii. 25). So also when a man’s sandals 
had been removed, they were usually left in 
charge of a servant. In some of the Egyptian 
paintings servants are represented with their 
masters sandals on their arm: it thus became 
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another conventional mark of a servile cone 
dition, to bear the sandals of another (Matt 
i, 11). yaa 

SANHEDRIM, more properly SaNHEDRIN’ 
(PITBID, cvreSpiov), the supreme judicial coun. 
cil of the Jews, especially for religious affairs. 
It was also called }" N'A, House of Judgment ; 
and in the Apocrypha and New Testament the 
appellations yepovaia and mpeo Bur épov seem also 
to be applied to it (comp. 2 Macc. 1. 10; iv. 44; 
Acts v.21; xxii. 5; 1 Macc. vii. 88; x11. 89, 
&e.). 

This council consisted of seventy members. 
Some give the number at seventy-two, but for 
this there appears no sufficient authority. To 
this number the high priest was added, ¢ provided 
he was a man endowed with wisdom’ (7° DS 
M2INI YN, Maimonid. Sanhed. c. 2). Re- 
garding the class of the Jewish people from which 
these were chosen, there is some uncertainty. 
Maimonides (Sanhed. c. 2) tells us, that this 
council was composed ‘ of Priests, Levites, and 
Israelites, whose rank entitled them to be as- 
sociated with priests.’ Dr. Jost, the learned his- 
torian of his nation, simply says: ‘the members 
of the council were chosen from among the peo- 
ple; and more particularly in another place he re- 
marks : ‘these judges consisted of the most eminent 
priests, and of the scribes of the people, who were 
chosen for life, but each of whom had to look to 
his own industry for his support’ (Geschichte der 
Israeliten seit der Zeit der Makkabaer, th. i. 
s. 49; iii. 86). The statement in this latter 
passage corresponds with the terms used in Matt. 
11. 4, where the council convened by Herod, in 
consequence of what the wise men of the Hast 
had told him, is described as composed of ‘all 
the chief priests and scribes of the people ;’ the 
former of whom Lightfoot (Hor. Heb. et Talm. 
in loc.) explains as the clerical, the latter as the 
laical members of the Sanhedrim. In other 
passages of the New Testament we meet with the 
threefold enumeration, Priests, Eiders, and 
Scribes (Matt. xvi. 21; xxvi. 2, 57, &c.); and 
this isthe description which most frequently occurs, 
By the first are to be understood, not such as had 
sustained the office of high-priest, but the chief 
men among the priests ; probably the presidents 
of the twenty-four classes into which the priest- 
hood was divided (1 Chron. xxiv. 6; comp. the 
use of the phrase D933 NW in 2 Chron, xxxvi. 
14). By the second, we are probably to under- 
stand the select men of the people—the Alder- 
men,—persons whose rank or standing led to their 
being raised to this distinction. And by the last 
are designated those, whether of the Levitical 
family or not, who gave themselves to the } ursuit 
of learning, especially to the interpretation of 
Scripture, and of the traditions of the fathers. 
To this general description we may add what 
Maimonides lays down as to the qualifications 
required in those who were eligible to this office. 
These were—l. that they should possess much and 
varied learning; 2.,that they should be free from 
every bodily defect, such as Jameuess, blindness, 
&c.; 3. that they should be of such age as should 
afford them experience, and yet not expose them 
to the feebleness of dotage; 4. that they should 
not be ennuchs; 5. that they should be fathers , 
6. that they should possess the moral qualities 
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“eet forth in Exod. xviii. 21; Deut. i. 13-16 
(Sanhed. c. 2), A number of persons were al- 

. Ways in the condition of candidates for admission 
lato this honourable body, from among whom 
¢acaucies were supplied as they occurred. The 
suew member was installed by the imposition of 
aands, the company chaunting the words ‘Lo! 
“a hand is upon thee, and the power is given thee 
of exercising judgment, even in criminal cases ’ 
(Sanhed. c. 4). 

In the council the office of president belonged 
te the high priest, if he was a member of it; 
when he was not, it is uncertain whether a sub- 
stitute was provided, or his place occupied by the 
gerson next in rank. He bore the title of NW, 
chief or president ; and it was his prerogative to 
summon the council together, as well as to preside 
over its deliberations. When he entered the 
assembly, all the members rose, and remained 
standing until he requested them to sit. Next 
in rank to him was the vice-president, who bore 
the title of }7 MA AN, Father of the House of 
Judgment ; whose duty it was to supply the place 
of the president in case he should be prevented 
by any accidental cause from discharging his 
duties himself. When the president was present, 
this officer sat at his right hand. The third grade 
of rank was that of the DOM, or sage, whose bu- 
siness was to give counsel to the assembly, and 
who was generally selected to his office on ac- 
count of his sagacity and knowledge of the law; 
his place was on the left hand of the president. 
The assembly, when convened, sat in the form of 
a semi-circle, or half-moon, the president occu- 
pying the centre. At each extremity stood a 
scribe, whose duty it was to record the sentence 
pronounced by the council. There were certain 
officers, called D'70}¥, whose business seems to 
have been somewhat analogous to that of our 
policemen: they were armed with a baton, kept 
order in the street, aud were under the direction 
of the Sanhedrim. 

The meetings of this council were usually held 
in the morning. Their place of meeting was a 
hall, close by the great gate of the temple, and 
leading from the outer court of the women to the 
holy place; from its pavement of polished stone, 


it was called nn n3v>.* A Talmudic 
tradition affirms that, forty years before the de- 
structiou of Jerusalem, the Sanhedrim were com- 
pelled by the Romans to forsake this hall, and 
hold their meetings in caves on the east side of the 
hill on which the temple stood; but as the 
Mischna is silent in regard to this, and as the 
New Testament history seems incompatible with 
its truth, we must resolve this tradition into the 
generalization of some solitary case into a regular 
practice. In cases of urgency the Sanhedrim 
might be convened in the house of the high priest 
(Matt. xxvi, 3). 

The functions of the Sanhedrim were, accord- 
ing to the Jewish writers, co-extensive with 
the civil and religious relations of the people. In 
their hands, we are told, was placed the supreme 
authority in all things; they interpreted the law, 


* This must not be confounded with the 
Abdorpwros, where Pilate sat in judgment on 
Christ, and which was evidently a place in his 
own dwelling (John xix. 18). — 
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they appointed sacred rites, they imposed. tri- 
butes, they decreed war, they judged in capital 
cases; in short, they engrossed the supreme au- 
thority, legislative, executive, and judicial. In 
this there is no small exaggeration; at least, 
none of the historical facts which have come down 
to us coufirm this description of the extent of the 
powers of the Sanhedrim; whilst some of these 
facts, such as the existence of civil officers armed 
with appropriate authority, seem directly opposed 
to it. In the notices of this body, contained in 
the New Testament, we find nothing which would 
lead us to infer that their powers extended beyond 
matters of a religious kind. Questions of’ blas- 
phemy, of sabbath-breaking, of heresy, are those 
alone which we find referred to their judicature 
(comp. Matt. xxvi. 57-65; John v.11, 18; Matt. 
xii. 14, sq.; Acts v. 17, sq., &c.). On those guilty 
of these crimes they could pronounce sentence of 
death; but, under the Roman government, it was 
not competent for them to execute this sentence : 
their power terminated with the pronouncing of a 
decision, and the transmission of this to the pro- 
curator, with whom it rested, to execute it or not 
as he saw meet (John xviii. 31; Matt. xxvii. 1, 2). 
Hence the unseemly readiness of this council to 
call in the aid of the assassin for the purpose of de- 
stroying those who were obnoxious to them (Acts 
y. 33; xxiii. 12-15), The case of Stephen may 
seem to furnish an objection to this statement ; 
but as his martyrdom occurred at a time when the 
Roman procurator was absent, and was altogether 
a tumultuous procedure, it cannot be allowed to 


stand for more than a casual exception to the: 


general rule. 


Josephus informs us, that after the - 


death of Festus, and before the arrival of his suc-- 


cessor, the high priest Ananus, availing himself 
of the opportunity thus afforded, summoned. a 
meeting of the Sanhedrim, and condemned James 


the brother of Jesus, with several others, to suffer. 


death by stoning. This licence, however, was. 


viewed with much displeasure by the new 


procurator, Albinus, and led to the deposition of: 


Ananus from the office of high priest (Antig. xx., 
9, 1, 2). 


At what period in the history of the Jews. the - 
Sanhedrim arose, is involved in much.uncer-- 


tainty. The Jews, ever prone to invest with the 
houours of remote antiquity all the institutions of 
their nation, trace this council to the times of 
Moses, and find the origin of it in the appoint- 
ment of a body of elders as the assistants of 
Moses in the discharge of his judicial functions 
(Num. xi. 16, 17). There is no evidence, how- 
ever, that this was any other than a temporary 
arrangement for the benefit of Moses; nor. do 
we, in the historical books of the Old Testament, 
detect any traces whatever of the existence of 
this council in the times preceding the Babylonish 
captivity, nor in those immediately succeeding 
the return of the Jews to their own land. The 
earliest mention of the existence of this council 
by Josephus, is in connection with the reign 
of Hyrcanus IL, B.c. 99 (Antig, xiv..9. 3). 
It is probable, however, that it existed before 
this time—that it arose gradually after the cessa- 
tion of the prophetic office in Judah, in conse- 
quence of the felt want of some supreme direction 
and judicial authority—that the number of its 
members was fixed so as to correspond with that 
of the council of elders appointed to assist Moses 
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and that it first assumed a formal and influential 
existence in the later years of the Macedo-Grecian 
dynasty. This view is confirmed by the allusions 
made to it in the Apocryphal books (2 Mace. i. 
10; iv. 44; xiv. 5; Judith xi. 14, &c.); and 
perhaps, also, by the circumstance that the use of 
the name guvédpiov, from which 'the Hebrews 
formed their word Sanhedrim, indicates a Mace- 
donian origin (comp. Livy, xlv. 32). 

The Talmudical writers tell us, that, besides 
the Sanhedrim properly so called, there was in 
every town containing not fewer than one hundred 
and twenty inhabitants, a smaller Sanhedrim 
(TIP j}I7TNID), consisting of twenty-three 
members, before which lesser causes were tried, 
and from the decisions of which an appeal lay to 
the supreme council. Two such smaller councils 
are said to have existed at Jerusalem. It is to 
this class of tribunals that our Lord is supposed 
to allude, under the term xptovs, in Matt.-v. 22. 
Where the number of inhabitants was under one 
hundred and twenty, a council of three adjudi- 
cated in all civil questions, What brings insu- 
perable doubt upon this tradition is, that Josephus, 
who must, from his position have been intimately 
acquainted with all the judicial institutions of 
his nation, not only does not mention these small- 
er councils, but says, that the court next below 
the Sanhedrim was composed of seven members. 
Attempts have been made to reconcile the two 
accounts, but without success; and it. seems 
now very generally agreed, that the account of 
Josephus is to be preferred to that of the Mischna ; 
and that, consequently, it is to the tribunal of 
the seven judges that our Lord applies the term 
«plows, in the passage referred to (Tholuck, Berg- 
predigt, in lac., Eng. Transl. vol. i. p. 241; Kui- 
noel, in loc.). 

Comp. Otho, Lexicon Rabbinico-Philolog. in 
voce ; Selden, De Synedriis Veterum Ebraiorum, 
ii, ‘95, sq.; Reland, Antig.ii.7; Jahn, Arche- 
olagie, ii. 2. § 186; Pareau, Antig. Hed. iii. 
1..4; Lightfoot, Works, plur. locis; Hartmann, 
Enge Verbindung des Alten Test. mit dem Neuen, 
s. 166, ff., &c.—W. L. A. 


SAPPHIRA (Samdelpy), the wife of Ananias, 
and his accomplice in the sin for which be died 
(Acts v. 1-10). Unaware of the judgment which 
had befallen her husband, she entered the place 
about three hours after, probably to look for him; 
and being there interrogated by Peter, repeated and 
persisted in the ‘lie unto the Holy Ghost,’ which 
had destroyed her husband ; on which the grieved 
apestle made known to her his doom, and pro- 
mounced her own—‘ Behold, the feet of those 
who have buried thy husband are at the door, 
and shall-carry thee out” On hearing these awful 
words, she fell dead at his feet. The cool ob- 
stinacy of Sapphira in answering as she did the 
questions which were probably designed to awaken 
her conscience, deepens the shade of the foul 
crime common to her and her husband; and has 
suggested to many the probability that the plot 
was of her devising, and that, Jike another Eve, 
‘she drew her husband into it. But this is mere 
‘conjecture [Awanias]. 


SAPPHIRE (SD; Sept. and N. T. odz- 


elpos), a precious stone, mentioned in Exod. 
xxiv. 10; xxvill. 18; Job xxviii. 16; Ezek. 
xxviii. 18; Rev. xxi. 19. That which we call 
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sapphire is next in hardness and valxe to the dias 
mond, and is mostly of a blue colour of various 
shades, But the stone which Pliny describes 
under the name of sapphire (Hist. Nat. xxxvii. 
39), in agreement with Theophrastus (De Lapid. 
23), is manifestly the lapis lazuli. It is opaque, 
inclines often to the deep blue colour of the 
violet, and has sometimes pebble-spots of a golden 
yellow hue. This stone, however, is not suffi- 
ciently valuable for Job xxviii. 16; and Pliny 
says that it is ‘ inutilis sculpture,’ which does 
not apply to the sapphir of Exod. xxviii. 18), 
which was engraved. It seems, therefore, likely 
that, notwithstanding the classical appropriation 
of the name to the lapis lazuli, the true sapphire, 
or rather that which we call such, is the stone 
mentioned in Scripture. It is often found in 
collections of ancient gems. 


SARABIM. [Tuorns.] 


SARAH (1, « princess, a noble lady, being 
the fem, of W sar, ‘a prince,’ ‘a nobleman ;’ Sept. 
Sdppa), the wife of Abraham, and mother of 
Isaac. She was at first called "IW Sarai, the ety- 
mology and signification of which are obscure. 
Ewald (Gram. § 324) explains it to mean con- 
tentious, guarrelsome (from the root MW), which 
is perhaps the most natural sense; and the mere 
change of the name to one more honourable, may 
imply that there was something unpleasant in the 
one previously borne (Gen. xvii. 5, sq.). As 
Sarah never appears but in connection with some 
circumstance in which her husband was princi- 
pally concerned, all the facts of her history have 
already been given in the article ABRanam, and 
her conduct to Hagar is considered in the article 
which bears her name. These facts being fami- 
liar to the reader, a few supplementary remarks 
on particular points are alone required in this 
place. 

There are two opinions with respect to the 
parentage of Sarah. Many interpreters suppose 
that she was the daughter of Haran, the elder 
son of Abraham’s father Terah (probably by a 
former wife), and the same person with the Iscah 
who is named as one of the daughters of Haran 
(Gen. xi. 29). In this case she was niece of 
Abraham, although only ten years younger than 
her husband, and the sister of Mileak and of Lot. 
The reasons for this conclusion are of much 
weight. Itis certain that Nahor, the surviving 
brother of Abraham, married. Milcah, the other 
daughter of Haran, and the manner in which 
Abraham’s marriage with Sarah is mentioned, 
would alone suggest that he took the remaining 
daughter. ‘Abram and Nahor took them wives: 
the name of Abrai’s wife was Sarai; and the name 
of Nahor’s wife Milcah, the daughter of Haran, 
the father of Milcah, and the father of Iscah’ 
(Gen. xi. 29). Here most of the Jewish writers 
say that Iscah is Sarai; and without supposing 
this to be the case, it is difficult to understand 
for what reason it should be so pointedly noted 
that Haran, who was the father of Milcah, was also 
the father of Iscah. Besides, if Sarai is not Iscah, 
no account is given by Moses of her descent ; and 
it can hardly be supposed that he would omit 
it, as it.must have been agreeable to a people 
so careful of genealogy to know whence they wera 
descended, both by the father and mother’s side, 
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Again, wien Terah leaves Ur of the Chaldees, it 
is said that *Terah took Abram his son, and Lot 
his son’s son, and Sarai his daughter-in-law, his 
son Abram’s wife; and they went forth,’ &c. 
(Gen. xi. 31); on which Aben Ezra observes 
that if Sarai had been (as some suppose) the 
daugliter of Terah and sister of Abram, the text 
would doubtless have run: ‘Terah took Abram 
his son, and Sarai his daughter, the wife ot 
Abram.’ The double relationship to Lot which 
such an alliance would produce, may also help to 
the better understanding of some points in the 
connection between Lot and Abraham, Against 
this view we have to produce the assertion of 
Abraham himself, that Sarai was his half-sister, 
‘the daughter of my father, but not the daughter 
of my mother’ (Gen. xx. 12): but this is held 
by many to mean no more than that Haran her 
father was his half-brother; for the colloquial 
usage of the Hebrews in this matter, makes it 
easy to understand that he might call a niece a 
sister, and a grand-daughter a daughter. Iu 
general discourse ‘daughter’ comprised any and 
every female descendant, and ‘sister’ any and 
every consanguineous relationship. 

That Sarah had great beauty appears from 
the precautions which Abraham tvok to guard 
himself and her from the dangers it was likely to 
occasion. And that his was not tao partial an 
estimate of her attractions, is evinced by the 
transactions in Egypt and at Gerar (Gen. xii. 
15; xxi. 2). In the former case the commenda- 
tions which the princes of Pharaoh bestowed 
upon the charms of the lovely stranger, has heen 
supposed by some to have been owing to the con- 
trast which her fresh Mesopotamian complexion 
offered to the dusky hue of their own heauties. 
But so far as climate is concerned, the nearer 
Syria could offer complexions as fair as hers; 
aud, moreover, a people trained by their habits 
to admire ‘dusky * beauties, were not likely to be 
inordinately attracted by a fresh complexion. 

It is asked wnether Sarah was aware of the 
intended sacrifice of Isaac, the son of her loug- 
deferred hopes. The chronology is uncertain, and 
does not decide whether this translation occurred 
before or after her death. She was probably alive; 
and if so, we may understand from the precau- 
tions employed by Abraham, that she was not 
acquainted with the purpose of the journey to the 
Yand of Moriah, and, indeed, that it was the object 
of these precautions to keep from her knowledgea 
matter which must so deeply wound her heart. 
He could have the less difficulty in this, if his 
faith was such as to enable him to believe that 
he should bring back in safety the son he was 
commanded to sacrifice (Heb. xi. 19), As, bow- 
ever, the account of her death immediately fol- 
lows that of this sacrifice, some of the Jewish 
writers imagine that the intelligence killed her, 
and that Abraham found her dead on his return 
Leary: Jonath., and Jarchi on Gen, xxiii. 2; 

_ Pirke Eliezer, c. 52). But there seems no au- 
thority for such an inference. 

Sarah is so rarely introduced directly to our 
notice, that it is difficult to estimate her cha- 
-racter justly, for want of adequate materials. 
“She is seen only when her presence is indispen- 
sable 5 and then she ap, ars with more of sub- 

omuissin, and of simplicity, than of dignity, and 
* ie ee 
_ Maanifests au unwi 


ts uit not unusual promptitude 
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in following her first thoughts, and in proceeding 
upon the impulse of her first emotions. Upon 
the whole, Sarah scarcely meets the idea the 
imagination would like to form of the life-com- 
panion of so eminent a person as Abraham, 
Nevertheless, we cannot fail to observe that she 
was a most attached and devoted wife. Her hus- 
band was the central object of all her thoughts; 
and he was not forgotten even in her first transports 
of joy at becoming a mother (Gen. xxi. 7). This 
is her highest eulogium. 

Isaiah is the only prophet who names Sara.. 
(ch. li. 2). St. Paul alludes to her hope of: be- 
coming a mother (Rom, iv. 19); and afterwards 
cites the promise which she received (Rom. ix. 
9); and Peter eulogises her submission to her 
husband (1 Pet. iii. 6), 

SARDIS (Sdpdes), the capital of the ancient 
kingdom of Lydia, situated at the foot of Mount 
Tmolus, in a fine plain watered by the river Pac- 
tolus (Herod. vii. 31; Xenophon, Cyrop. vii. 
2-11; Pliny, Hist. Nat. ; Strabo, xiii. p. 625). 
It isin N. lat. 88° 30’; E. long. 27° 57. Sardis 
was a great and ancient city, and from its wealth 
and importance was the object of much cupidity 
and of many sieges. When taken by Cyrus, 
under Creesus, its last king, who has become pro- 
verbial for his riches, Sardis ‘was one of the most 
splendid and opulent cities of the East. After their 
victory over Antiochus it passed to the Romans, 
under whom it rapidly declined in rank and im- 
portance. In the time of Tiberius it was de- 
stroyed by an earthquake (Strabo, xii. p. 579), but 
was rebuilt by order of the emperor (Tacit. Annal. 
ii. 47). The iubabitants of Sardis bore an ill 
repute among the ancients for theirvoluptuous 
habits of life. Hence, perhaps, the point of the 
phrase in the Apocalyptic message to the city— 
‘Thou hast a few names, even tn Sardis, which 
have not defiled their garments’ (Rev. i. 4). The 
place that Sardis holds in this message, as one 
of the ‘Seven Churches of Asia,’ is the source of 
the peculiar interest with which the Christian 
reader regards it. From what is said if appears 
that it had already decliaed much in real reli- 
gion, although it still majutained the name and 
external aspect of a Christian church, ‘having a 
name to live, while it was dead’ (Rev. iit, 1). - 

Successive: earthquakes, aud the ravages of the 
Saracens and Turks, have reduced this once fleu- 
rishing city to a heap of ruins, presenting many 
remains of its former splendour. The habitations 
of the living are confined to a few miserable 
cottages, forming a village called Sart. This, 
with the ruins, are still found on the true site of 
Sardis, at the foot of Mount Tmolus, er Bouz-dag, 
as the Turks call it. The mins are chiefly those of 
the theatre, stadium, and of some churches, There 
are also two remarkable pillars, supposed to have 
belonged to the temple of Cybele; and, if so, they 
are among the oldest monuments now existing 
in the world, the temple having been built only 
300 years after that of Solomon. The acropolis 
seems well fo define the site of the city, Itis a 
marked object, being a tall distorted rock of soft 
sandstoue, rent as if by an earthquake. A 
countless number of sepulchral hillocks, beyond 
the Hermus, heighten the desolateness of a spot 
which the multitudes lying there once made 


busy by their living presence and pursnits. See 


‘Smith, Hartley, Macfarlane, and Arundell, sever 
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rally, On the Seven Churches of Asia ; Arundell, 
Discoveries in Asia Minor ; Storch, Dissert. de 
Sept. Urb. Asie in Apocal. ; Richter, Wallfahr- 
fens Schubert, Morgenland, &c. 

SARDIUS. [Ope=m.] 

SARDONYX. [Yauanom.] 

SAREPTA (Sdperra. Luke iv. 26; Hebrew, 
Farephath, NOVS), a Pheuician town between 
Pyre and Sidon, meutioned in 1 Kings xvii. 9, 
16; Obad.xx. Itis the place where Elijah went 
to dwell, and where he performed the miracle of 
svultiplying the barrel ef meal and cruse of vil. 
aud where he raised the widow’s son to life. It 
sill subsists as a large village, under the name 
of Sarafend. The qusaders made Sarepta a 
Latin bishopric in the archiepiscopate of Sidon, 
aud erected near the port a small chapel over the 
reputed site of Elijah’s miracle (Will. Tyr, xix, 
i4; Jacob de Vimiacus, ch. 44). It is clear that 
the Sarepta of the crusaders stood on the sea 
shore; and, therefore, the present village bearing 
the same name, which stands upon the adjacent 
hills, must haye been of more recent origin, 
(See Nau, Nov. Voyage, p. 544 ; Pococke, ii, 85; 
Hobinson, Bib. Researches, iit. 413, 414; Rau- 
ser, Paldstina, p. 140). 

_ SARGON, king of Assyria [Assyria]. 

SARON. [Suanon.] : 

SATAN. The docirine of Satan and of Satanic 
agency 1s to be made out from revelation, and 
from reflection in agreemeut with revelation, 

_ Seripture Names or Titles of Satan.—Besides 


Satan, he is called the Devil, the Dragon, the Evil 


One, the Angel of the Bottomless Pit, the Prince 
of this World, the Prince of the Power of the Air, 
the God of this World, Apollyon, Abaddon, Be- 
ual, Reelzebub. Satan aud Devil are the names 
by which he is oftener distiuguished than by any 
other, the former being applied to him about forty 
times, and the latter about fifty times. 
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Satan is the Hebrew word qo transferred ta 
the English. It is derived from. the verb }tOY, 
which means ‘to he in wait,’ ‘to oppose,” ‘to 
be an adversary.’ Hence the noun denotes an 
adversary or opposer. The word in its generic 
sense occurs in 1 Kings xi. 14: ©The Lord raised’ 
up an adversary (JOY) against Solomon,’ 2. e, Ha” 
dad the Edomite. Jn the 23rd verse the word oc © 
curs again, applied to Rezan. It is used in the 
same sense in] Sam. xxix. 4, where David i 
termed an adversary ; and in Num. xxii. 22, wher 
the angel ‘stood in the way for an adversary 
(QL) to Balaam,’ ¢ e. tooppose him when he wer 
with (he princes of Moab. See also Ps. cix. 6. 

In Zech. iii. 1, 2, the word oceurs in its specifi 
sense as a proper name: ‘And he showed mi 
Joshna the high-priest standing before the ange’ 
of the Lord, and Satan Quy) standing at his 


right hand to resist * arb, ‘to satanize him ’) 
‘And the Lord said unto Satan (OWN), The 
Lord rebuke thee, O Satan.’ Here it is manifest — 
both from the context and the use of the article ~ 
that some particular adversary is denoted. = 
In the Ist and 2nd chapters of Job, the same use — 
of the word with the article occurs several times ~ 
The events in which Satan is represented as the 
agent confirm this view. He was a distingwished 
adversary and tempter. See also 1 Chron. xxi. 1. 
When we pass from the Old to the New Testament,» 
this doctrine of an invisible evil agent becomes 
more clear. With the advent of Christ and the 
opening of the Christian dispensation, the great: 
opposer of that kingdom, the particular adversary. 
and antagonist of the Saviour, would uaturally 
become more active and more known. .The anta- 
gonism of Satan and his kingdom to Christ and 
his kingdom runs through the whole of the New — 
Testament, as will appear from the following: 
passages and their contexts: Matt. iv. 10; xii. 26, 


Mark iv. 18; Luke x. 18; xxii. 3, 31; Acta: 
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xxvi. 18; Rom. xvi. 20; 2Cor. xi. 14; Rev. 
ii. 13; xii. 9. Peter is once called Satan, be~ 
cause his spirit and conduet, at a certain time, 
were so much in opposition to the spirit and 
intent of Christ, at so much jn the same line 
of direction with the workings of Satan. This 
is the only application of the word in the New 
Testament to any but the prince of the apostate 


ongele. 
evil (AcéBodos) is the more frequent term of 
tion given to Satan in the New Testament. 
Both Satan and devil are in several instances a 
plied to the same being (Rev. xii. 9). ‘That old 
serpent, the devil and Satan.’ Christ, in the 
temptation (Matt. iy.), in his repulse of the 
tempter, calls him Satan; while the evangelists 
distinguish him by the term ‘ devil.’ Devil is the 
translation of é:é8o os, from the verb é:aBa\Xw,‘ to 
thrust through,’ ‘to carry over,’ and, tropically 
* to inform against,’ ‘ to accuse.’ He is also called 
the accuser ofthe brethren (Rev. xii. 10). The 
Hebrew term Satan is more generic than the 
Greek d:éB0os. The former expresses his cha- 
racter as an opposer of all good ; the latter denotes 
more particularly the relation which he bears 
to the saints, as their traducer and accuser. 
A:éBoos is the uniform translation which the 
Septuagint gives of the Hebrew tov, when used 
with the article. Farmer says that the term Sa- 
tan is not appropriated to one particular person 
or spirit, but signifies an adversary or opponent 
in general. This is to no purpose, since it is 
also applied to the devil as an adversary in par- 
ticular. There are four instances in the New 
Testament in which the word é:é@odos is applied 
to human beings. In three ont of the four, it is 
in the plural number, expressive of quality, and 
not personality (1 Tim. iii. 11; 2 Tim. iii 8; 
Tit. ii. 3). In the fourth instance (John vi. 70), 
Jesus says to his disciples, ‘ Have not I chosen 
you twelve, and one of youisa devil? (3:dBoAos). 
This is the only instance in the New Testament 
of its application to a human being in the singular 
number; and here Dr. Campbell thinks it should 
not be translated ‘ devil.’ The translation is, how- 
ever, of no consequence, since it is with the use of 
the original word that this article is concerned. 
The obvious reasons for this application of did- 
Bodos to Judas, as an exception to the general 
rule, go to confirm the rule. The rule is that, in 
the New Testament usage, the word in the singular 
number denotes individuality, and is applied to 
Satan as a proper name. By the exception, it is 
applied to Judas, from his resemblance to the 
devil, as an accuser and betrayer of Christ, and 
from his contributing to aid him in his designs 
against Christ. With these exceptions, the usus 
loguendi of the New Testament shows 6 AidBodos 
to be a proper name, applied to an extraordinary 
being, whose influence upon the human race is 
great and mischievous (Matt. iv. 1-11; Luke 
viii. 12; John viii. 44; Acts xiii. 10; Ephes, vi. 
11; 1 Pet. v. 8; 1 John iii. 8; Rev. xii. 9). 
The term devil, which is in the New Testament 
the uniform translation of didBoAos, is also fre- 
quently the translation of dafuwv and Saimdnoy. 
Between these words and $:d8oAos the English 
translators have made no distinction. The former 
are almost always used in connection with de- 
moniacal possessions, and are applied to the pos- 
sessing spirits, but never to the prince of those 
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applied to the demons, but only to their prince; 
thus showing that the one is used definitely as a 
proper name, while the others are used indefinitely 
as generic terms, The sacred writers made a dis- 
tinction, which in the English version is lost. 
In this, our translators followed the German ver- 
sion: teufel, like the term devil, being applied to 
both S:dBodos and daluwvr. 

Personality of Satan.—We determine the per- 
sonality of Satan by the same criteria that we use 
in determining whether Cesar and Napoleon were 
real, personal beings, or the personifications of 
abstract ideas, viz., by the tenor of history con- 
cerning them, and the ascription of personal attri- 
butes to them. All the forms of personal agency 
are made use of by the sacred writers in setting 
forth the character and conduct of Satan. They 
describe him as having power and dominion, 
messengers and followers. He tempts and resists; 
he is held accountable, charged with guilt; is to 
be judged, and to receive final punishment. On 
the supposition that it was the object of the sacred 
writers to teach the proper personality of Satan, 
they could have found no more express terms than 
those which they have actually used. And on 
the supposition that they did not intend to teach 
such a doctrine, their use of language, incapable 
of communicating any other idea, is wholly inex- 
plicable. To suppose that all this semblance of a 
real, veritable, conscious moral agent, is only a 
trope, a prosopopeia, is to make the inspired pen- 
men guilty of employing a figure in such a way 
that, by no ascertained laws of language, it 
could be known that it was a figure,—in such a 
way that it could not be taken to be a figure, 
without violence to all the rhetorical rules by 
which they on other occasions are known to have 
been guided. A personification, protracted through 
such a book as the Bible, even should we suppose 
it to have been written by one person—never 
droppea in the most simple and didactic portions 
—never explained when the most grave and im- 
portant truths are to be inculcated, and when men 
the most ignorant and prone to superstition are to 
be the readers—a personification extending from 
Genesis to Revelation,—this is altogether ano- 
malous and inadmissible. But to suppose that 
the several writers of the different books of the 
Bible, diverse in their style and intellectual 
habits, writing under widely differing circum- 
stances, through a period of nearly two thousand 
years, should each, {rom Moses to John, fall into 
the use of the same personification, and follow 
it, too, in a way so obscure and enigmatical, 
that not one in a hundred of their readers would 
escape the error which they did not mean to 
teach, or apprehend the truth which they wished 
to set forth,—to suppose this, is to require men to 
believe that the inspired writers, who ought to 
have done the least violence to the common laws 
of language, have really done the most. Such 
uniformity of inexplicable singularity, on the part 
of such men as the authors of the several books of 
the Bible, could be accounted for only on the 
hypothesis that they were subject to an evil as 
well as a good inspiration. On the other band, 
such unifcrmity of appellations and imagery, and 
such identity of characteristics, protracted through 
such a series of writings, go to confirm the received 
doctrine of a rea] personality. 


spirits. On the other hand, didBodos is never + But there are other difficulties than these general 
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ones, by which the theory of personification is 
encumbered. This theory suppeses the devil to 
de the principle of evil. Let it be applied in the 
interpretation of two or three passages of Scripture. 
‘Then was Jesus led up of the Spirit into the 
wilderness, to be tempted of the devil’ (Matt. 
iv. 1-11). Was Jesus tempted by a real, personal 
being? or was it by the principle of evil? If by 
the latter, in whom or what did this principle 
reside? Was it in Jesus? Then it could not be 
irue that in him was no sin. The very principle 
of sin was*in him, which would have made him 
the tempter of himself. This is bad hermeneutics, 
producing worse theology. Let it also be remem- 
bered that this prtnciple of evil, in order to be 
moral evil, must zrhere in some conscious moral 
being. Sin is evil, only as it implies the state or 
action of some personal and accountable agent. 
Who was this agent of evil in the Temptation ? 
Was it to a mere abstraction that the Saviour 
said, § Thou shalt not tempt the Lord thy God ;’ 
“ Get thee behind me, Satan? Or was it to a real 
person, having desires and purposes and volitions, 
—evil, because these desires and purposes and 
volitions were evil? There is but one intelligible 
answer to such questions. And that answer shows 
how perfectly untenable is the position that the 
devil, or Satan, is only the personification of evil. 
Again: ‘He was a murderer from the beginning, 
and abode not in the truth: he is a liar and the 
father of it’ (John viii. 44). With what pro- 
priety could these specific acts of guilt be charged 
upon an abstraction? An abstraction a murderer ! 
a liar! The principle of evil abode not in the 
truth! Seriously to affirm such things of the 
mere abstraction of evil is a solemn fiction; 
while, to assert them of a fallen angel, who 
beguiled Eve by falsehood, and brought death 
upon all the race of man, is an intelligible and 
affecting truth. What necessity for inspired men 
ta write that the devil sinned from the beginning, 
if he be only the principle of evil? What con- 
sistency, on this hypothesis, in their saying that 
he transforms himself into an angel of light, if he 
has no volition, no purpose, no craft, no ends or 
agency? If there are such things as personal 
attributes, it must be conceded that the sacred 
writers do ascribe them to Satan. On any other 
supposition, the writers of the New Testament 
could more easily be convicted of insanity than 
believed to be imspired. The principle of inter- 
pretation by which the personality of Satan is 
discarded, leads to the denial of the personality of 
the Deity. 

Natural History.—The class of beings to which 
Satan originally belonged, and which constituted 
a celestial hierarchy, is very numerous: * Ten 
thousand times ten thousand stood before him’ 
(Dan. vii. 10). They were created and dependent 
(John 1. 3). Analogy leads to the conclusion 
that there are different grades among the angels 
as among other races of beings. The Scrip- 
tures warrant the same. Michael is described 
as one of the chief’ princes (Dan. x. 13); as chief 
captain of the host of Jehovah (Josh. v. 14). 
Similar distinctions exist among the fallen angels 
(Col. ii, 15; Eph. vi. 12). It is also reasonable 
to suppose that they were created susceptible of 
improvement in all respects, except moral purity, 
as they certainly were capable of apostacy. As 
to the time when they were brought into being, thé 
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Bible is silent; and where it is silent, we should 
be silent, or speak with modesty. Some suppose 
that they were called into existence after the creae 
tion of the world ; among wiiom is Dr. John Dick. 
Others have supposed that they were created just 
anterior to the creation of man, and for purposes 
of a merciful ministration to him. It is more 
probable, however, that as they were the highest 
in rank among the creatures of God, so they were 
the first in the order of time; and that they may 
have continued for ages in obedience to their 
Maker, before the creation of man, or the fall of 
the apostate angels. 

The Scriptures are explicit as to the apostacy 
of some, of whom Satan was the chief and leader. 
‘And the angels which kept not their first estate 
or principality, but left their own habitation,’ &c. 
(Jude, ver.6). ‘ For if God spared not the angels 
that sinned,’ &c. (2 Pet. ii. 4). Those who fol- 
lowed Satan in his apostacy are described as 
belonging to him. The company is called the 
devil and his angels (rq AiaBdAw kal Tois ayyé- 
Aois avrod, Matt. xxv.41). The relation marked 
here denotes the instrumentality which the devil 
may have exerted in inducing those called his 
angels to rebel against Jehovah and join them- 
selves to his interests. How Satan and his fol- 
lowers, being created so high in excellence and 
holiness, became sinful and fell, is a question 
upon which theologians have differed, but which 
they have not settled. The difficulty has seemed 
so great to Schleiermacher and others, that they 
have denied the fact of such an apostacy...They 
have untied the knot by cutting it. Still the 
difficulty remains. The denial of mystery is not 
the removal of it. Even philosophy teaches us to 
believe sometimes where we cannot understand. 
It is here that the grave question of the introduc- 
tion of evil first meets us. If we admit the fact 
of apostacy among the angels, as by a fair inter- 
pretation of Scripture we are constrained to do, 
the admission of such a fact in the case of human 
beings will follow more easily, they being the 
lower order of creatures, in whom defection would 
be less surprising. As to what constituted the 
first sin of Satan and his followers, there has 
been a diversity of opinions. Some have supposed 
that it was the beguiling of our first parents. 
Others have believed that the first sin of the 
angels is. mentioned in Gen. vi. 2. The sacred 
writers intimate very plainly that the first trans- 
gression was pride, and that from this sprang open 
rebellion. Of a bishop, the apostle says (1 Tim. 
ili. 6), ‘He must not be a novice, lest, being 
puffed up with pride, he fall into the condemnation 
of the devil.’ From which it appears that pride 
was the sin of Satan, and that for this he was con- 
demned. This, however, marks the guality of the 
sin, and not the act. 

In his physical nature, Satan is among tnose 
that are termed spiritual beings; not as excluding 
necessarily all idea of matter, but as opposed 
rather to the antmal nature. It is the rvevparixds, 
in opposition to the Puxinds. The good angels are 
all ministering spirits, myeduara (Heb. i. 14), 
Satan is one of the angels that kept not their first 
principality. The fall produced no change in his 
physical. or metaphysical nature, Paul, in warn- 
ing the Ephesians against the wiles of the devi} 
(ras pebodelas Tod SiaBdAov), tells them (Eph, 
vi. 12) that they contended not against flesk 
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and blood, mere human enemies, but against 
principalities and ne against the rulers of 
the darkness of this world, against spiritual 
wickedness in high places; aps T& mvevmatincd 
Tijs wovnpias €v .ois éroupavlas, in which the 
contrast is between human and superhuman foes, 
the r& mvevuatine being for tas goes mvevua- 
Tikds, Or T& mvevmara, spiritual natures, or 
spirits, in opposition to flesh and blood (Rosen- 
miiller, tz Joc.). Satan is not pure spirit in the 
sense that God is spirit, nor necessarily to the 
exclusion of body ; but that body, if he has any, 
is ethereal, pneumatic, invisible. He is unlike 
God, because finite and dependent ; and, in his 
ethereal physical mature, and the rapidity with 
which he moves:unseen from place to place, he is 
unlike to man. He is immortal, but not eternal; 
neither omniscient nor omnipresent, but raised 
high above the human race in knowledge and 
power. The Persian mythology, in its early stage, 
and, subsequently, the Gnostics and Manicheans, 
ranked the evil principle as coeval and co-ordi- 
nate, or nearly so, with God, or the good principle. 
The doctrine of the Jewish church always made 
him a dependent creature, subject to the control 
of the Almighty. By the modifications which 
Zoroaster subsequently introduced, the Persian 
angelology came more nearly to resemble that of 
the Jews. Some have ascribed to Satan the power 
of working miracles, contending that there are 
two series of antagonistical miracles running 
through the Bible. To the miracles of Moses 
were opposed those of the Egyptian magicians ; 
and to those of Christ and his apostles, the signs 
and wonders of false prophets and Antichrists—the 
Divine and the Satanic. Olshausen maintains 
this view ; as do some of the older commentators 
(Biblischen Commentar., vol. i. p. 242). The evi- 
dence in support of such a belief has not been 
sufficient to procure for it general acceptance 
(see Rosenmiiller and Calvin on Matt. xxiv. 
24; 2 Thess. ii. 9; Hengstenberg’s Egypt and 
the Books of Moses, ch. iii.; also Rosenmiiller and 
Bush on Exod., ch. vii.). With a substantial 
presence in only one place at que time, yet, as 
the head of a spiritual kingdom, he is virtually 
present wherever his angels or servants are exe- 
cuting his will. . 

His character is evil, purely and entirely so 
(1 John iii. §; John viii. 44). His character is 
denoted by his titles, Satan, Adversary, Diabolos, 
False Accuser, Tempter, &c. All the represent- 
ations of him in Scripture show him to have un- 
mixed and confirmed evil as the basis of his 
character, exhibiting itself in respect to God in 
assuming to be his equal, and in wishing to 
transfer the homage and service which belong 
only to God to himself; and in respect to men, 
in efforts to draw them away from God and 
attach them to his kingdom. . The evil developes 
itself in.all possible ways and by all possible 
means of opposition to God, and to those who are 
striving to establish and extend his dominion. 
Evil is so: transcendent in him, that his whole 
intellectual and moral nature is subordinated to 
it... His. character is symmetrical. It has a 
dreadful. consistency, from the concurrence in 
evil, and subjection to it, of all the powers of his 
being... It,is unique and complete in evil, made 
-so by the act of apostacy, and continued so by 
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Quenstedt says that ‘some angels are called evil, 
not by reason of their essential constitution, but, 
first, from an evil act, that is, apostacy from God , 
secondly, from an habitual perverseness which 
followed this act of apostacy ; thirdly, on ‘account 
of an irreclaimable persistency in evil.’ Evil is 
his fixed state, in which he is confirmed by the 
invincibility of his dispositions to sin—an invin- 
cibility which no motives can ever overcome. 
This confirmation of evil is denoted by the ever- 
lasting chains of darkness in which the apostate 
angels are reserved unto the judgment of the 
great day (Jude, ver.6). The immutability of his 
evil ‘character precludes the idea of repentance, 
and therefore the possibility of recovering grace. 
‘ He possesses an understanding which misappre- 
hends exactly that which is most worthy to be 
known, to which the key fails without which 
nothing can be understood in its true relations,— 
an understanding darkened, however deep it may 
penetrate, however wide it may reach. He is 
thereby necessarily unblessed; torn away from 
the centre of life, yet without ever finding it im 
himself; from the sense of inward emptiness, 
continually driven to the exterior world, and yet 
with it, as with himself, in eternal contradiction ; 
for ever fleeing from God, yet never escaping him ; 
constantly labouring to frustrate his designs, yet 
always conscious of being obliged to promote 
them ; instead of enjoyment in the contemplation 
of his excellence, the never satisfied desire after 
an object which it cannot attain; instead of hope, 
a perpetual wavering between doubt and de- 
spair; instead of love, a powerless hatred against 
God, against his fellow-beings, against himself” 
(Twesten). 

Agency.—The agency of Satan extends to all 
that he does or causes to be done: ¢ Qui facit per 
alium facit per se.’ To this agency the following 
restrictions have been generally supposed to exist : 
it is limited, first, by the direct power of God ; 
he cannot transcend the power on which he is de- 
pendent for existence ;—secondly, by the finiteness 
of his own created faculties ;—thirdly, by the esta- 
blished connection of canse and effect, or the laws 
of nature. The miracles, which he has been sup- 
posed to have the power of working, are deno- 
minated. lying signs and wonders, onelois Kad 
répact Wevdous (2 Thess. ii. 9). With these re- 
strictions, the devil goes about like a roaring lion. 

His agency is moral and physical. First, moral. 
He beguiled our first parents, and thus brought 
sin and death upon them and their posterity 
(Gen. iii.). He moved David to number the 
people (1 Chron. xxi. 1). He resisted Joshua 
the high-priest (Zech, iii. 1). He tempted Jesus 
(Matt. iv.) ; entered into Judas, to induce him 
to betray his master (Luke xxii. 3); instigated 
Ananias and Sapphira to lie to the Holy Ghost 
(Acts v. 3); hindered Paul and Barnabas on 
their way to the Thessalonians (1 Thess. ii, 18). 
He is the spirit that now worketh in the children 
of disobedience (Eph. ii. 2); and he deceiveth the 
whole world (Rey. xii. 9), 

The means which he uses'are variously called 
wiles, darts, depths, snares, all deceivableness of 
unrighteousness., He darkens the understandings 
of men, to keep them in ignorance. He perverts 
their judgments, that he may lead them into error. 
He insinuates evil thoughts, and thereby awakens 
in them unholy desires, He excites them to 
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pride, anger, and revenge; to discontent, re- 
pinings, and rebellion. He labours to prop up 
false systems of religion, and to corrupt and 
overturn the true one. He came into most direct 
and determined conflict with the Saviour in the 
temptation, hoping to draw him from his allegiance 
to God, and procure homage for himself: but he 
failed in his purpose. Next, he instigated the 
Jews to put him to death, thinking thus to thwart 
his designs and frustrate his plans. Here too he 
failed, and was made to subserve the very ends 
which he most wished to prevent. Into a similar 
conflict does he come with all the saints, and 
with like ultimate ill success. God uses his 
temptations as the means of trial to his people, 
and of strength by trial, and points them out as a 
motive to watchfulness and prayer. Such are the 
nature and mode of his moral influence and 
agency. 

But his efforts are directed against the bodies 
of men, as well as against their souls. That the 
agency of Satan was concerned in producing 
physical diseases the Scriptures plainly teach 
(Job it. 7; Luke xiii. 16). Peter says of Christ, 
that he went about doing good and healing 
(iéwevos) all that were oppressed of the devil 
(rod diaPddrov) (Acts x. 38). _Hymeneus and 
Alexander were delivered to Satan, that they 
might learn not to blaspheme (1 Tim. i. 20); 
where physical suffering by the agency of Satan, 
as a divine chastisement, is manifestly intended. 

Farmer seems to have been among the first in 
modern times who adopted the rationalistic, or 
accommodation principle of interpretation, upon 
the subject of demoniacal possessions. Semler 
introduced his work on Demoniacs into Germany, 
and the German neologists adopted substantially 
his view. For a refutation of this system of inter- 
pretation, see Twesten’s Dogmatik, Ol]shausen’s 
Commentar, Storr and Flatt’s Biblical Theol., 
and Appleton’s Lectures ; and for a general state- 
ment of the arguments on both sides see the articles 
Demon; Demontacs. 

Whatever the demons may have been, they 
were considered by the New Testament writers as 
belonging to the kingdom of Satan. They are 
called unclean spirits, evil demons. They are 
conscious of being under condemnation (Matt. 
viii. 29). Christ came to destroy the works of 
Satan; and he refers to his casting out demons 
by the finger of God as proof that he was exe- 
cuting that work, And when charged with cast- 
ing them out by the prince of demons, he meets 
the charge by the assertion that this would be 
dividing the kingdom of Satan—Satan casting 
out Satan, 2. e. casting out his own subjects ;— 
the irresistible inference from which is, that Satan 
and the demons are one house, pertain to one and 
the same kingdom. 

It is of no avail that there are difficulties connected 
with the agency ascribed to Satan. Objections are 
of little weight when brought against well-authen- 
ticated facts. Any objections raised against the 
agency of Satan are equally valid against ‘his 

“existence. If he exists, he must act; and if he 
as evil, bis agency must be evil. The fact of such 
an agency being revealed, as it is, is every way as 
consonant with reason and religious consciousness 
as are the existence and agency of good angels, 
Neither reason nor conscionsness could by them- 
selves establish such a fact; but all the testimony 
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they are capable of adducing is in agreement with 
the Scripture representation on the subject. If 
God communicates with good men without their 
consciousness, there is no apparent reason why 
Satan may not, without their consciousness, com- 
municate with bad men. And if good men be- 
come better by the influence of. good beings, it is 
equally easy to suppose that bad men may become 
worse by the influence of evil beings. Such an 
influence no more militates against the benevo- 
lence of God, than does the agency of wicked men, 
or the existence of moral evil in any form. Evil 
agents are as really under the divine control as 
are good agents. And out of evil, God will 
cause good to come. He will make the wrath of 
devils as well as of men to praise him, and the 
remainder He will restrain.—E. A. L. 


SAUL ( Sinw; Sept. and New Test. Saova), 
son of Kish, of the tribe of Benjamin, was the 
first king of the Israelites, The corrupt adminis- 
tration of justice by Samuel’s sons furnished an 
occasion to the Hebrews for rejecting that theo- 
cracy, of which they neither appreciated the 
value, nor, through their unfaithfulness to it, en- 
joyed the full advantages (1 Sam. viii.) An in: 
vasion by the Ammonites seems also to have con- 
apired with the cause just mentioned, and with a 
love of novelty, in prompting the demand for a 
king (1 Sam. xii. 12)—an officer evidently alien 
to the genius of the theocracy, though contem- 
plated as an historical certainty, and provided 
for by the Jewish lawgiver (1 Sam. xii. 17-20; 
Deut. xvii. 14-20; on which see Grotius’s note; 
also De Jure Belli, &c. i. 4. 6, with the remarks 
of Gronovius, who (as Puffendorf also does) con- 
troverts the views of Grotius). Anexplanation of 
the nature of this request, as not only an instance 
of ingratitude to Samuel, but of rebellion against 
Jehovah, and the delineation of the manner in 
which their kings—notwithstanding the restric- 
tions prescribed in the lay—might be expected 
to conduct themselves bon DAM, Sept. 
Sixalwua Tod BaciAews; 1 Sam. vili. 11; x. 25), 
having failed to move the people from their reso- 
lution, the Lord sent Saul, who had left home in 
quest of his father’s asses, which had strayed, to 
Samuel, who having informed Saul of the divine 
purpose regarding him, and having at a feast 
shown him a preference, which, no doubt, the 
other guests understood, privately anointed him 
king, and gave him various tokens, by which he 
might be assured that his designation was from 
Jehovah (1 Sam. ix. x.). Moved by the autho- 
rity of Samuel, and by the fulfilment of these 
signs, Saul’s reluctance to assume the office to 
which he was called was overcome; which may be 


the meaning of the expression snd (1 Sam. x. 
9), though his hesitation afterwards returned (ver. 
2], 22). On his way home, meeting a company 
of prophets, he was seized with the prophetic 
afflatus, and so gave occasion to a proverb after- 
wards in use among the Jews, though else- 
where a different origin is assigned to the saying 
(1 Sam. xix. 24). Immediately after, Saul was 
elected at Mizpah in a solemn assembly by the 
determination of the miraculous lot—a method 
of election not confined to the Hebrews (Aristot. 
Polit. vi. 11; and Virg. Zn. ii. ¢ Laocoon lectus 
Neptuni sorte ‘sacerdos’); ‘and both previously to 


‘that election (x. 16), ‘and ‘subsequently, when ime 
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sulted hy the worthless portion of the Israelites, he 
rbearance 


showed that modesty, humility, and fo: 

which noe ey have characterized him till cor- 
tupted by» possession of power. The on 
thus set to discharge che veal fichetion, pow 
sessed at least those corporeal advantages which 
most ancient nations desiderated in their sove- 
reigns (the fos &ftov Tvpayvidos. Eurip.). His 
petson was tall and commanding, and he soon 
showed that his courage was not inferior to his 
strength (1 Sam. ix. 1; x. 23). His belonging 
to Benjamin also, the smallest of the tribes, 
though of distinguished bravery, prevented the 
mutual jealousy with which either of the two 
great tribes, Judah and Ephraim, would have re- 
garded a king chosen from the other; so that his 
election was received with general rejoicing, and 
a number of men, moved by the authority of Sa- 
muel (x. 20), even attached themselves to him as 
a body guard, or as counsellors and assistants. 
In the mean time the Ammonites, whose invasion 
nad hastened the appointment of a king, having 
besieged Jabesh in Gilead, and Nahash their 
king having proposed insulting conditions to 
them, the elders of that town, apparently not 
aware of Saul’s election (1 Sam. xi. 3), sent mes- 
sengers through the land imploring help. Saul 
acted with wisdom and promptitude, summoning 
the le, en masse, to meet him at Bezek; and 
having at the head of a vast multitude totally 
routed the Ammonites (ver. 11), and obtained a 
higher glory, by exhibiting a new instance of 
clemency, whether dictated by principle or policy 
— Novum imperium inchoantibus utilis cle- 
mentiz fama’ (Tac. Hist. iv. 63), ‘ For lowliness is 
young ambition’s ladder ;—he and the people be- 
took themselves, under the direction of Samuel, to 
Gilgal, there with solemn sacrifices to reinstal 
the victorious leader in his kingdom (1 Sam. xi.). 
If the number set down in the Hebrew text, of those 
who followed Saul (1 Sam. xi. 8),can be depended 
on (the Sept. more than doubles them, and Jose- 
phus outgoes even the Sept.), it would appear 
that the tribe of Judah was dissatisfied with 
Saul’s election, for the soldiers furnished by the 
other tribes were 300,000, while Judah sent only 
30,000; whereas the population of the former, 
compared with that of Judah, appears, from other 
passages, to have been as about five to fhree 
(2 Kings xxiv. 9). And yet it is strange that 
this remissness is neither punished (1 Sam. xi. 7) 
nor noticed. At Gilgal Saul was publicly 
anointed, and solemnly installed in the kingdom 
by Samuel, who took occasion to vindicate the 
purity of his own administration—which he vir- 
tually transferred to Saul—to censure the people 
for their ingratitude and impiety, and to warn both 
them and Saul of the danger of disobedience to the 
commands of Jehovah (] Sam. xii.). These were 
the principal transactions that occurred during the 
first year of Saul’s reign (which we venture to 
assign as the meaning of the first clause of chap. 


xiii, 1512 Syxw maw 42, ‘the son of a year 


was Saul in his reigning ’—the emendation of 
Origen, ‘Saul was thirty years old,’ which the 
chronology contradicts, for he seems now to have 
been forty years old, and the omission of the 
‘whole first verse by the Sept., being evidently 
‘arbitrary, and, therefore, inadmissible expedients 
‘for solving a difficulty); and the ‘subsequent 
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events happened in the second year—which ma 
be the meaning of the latter clause. %, 

Saul’s first trial and transgression.—The 
restrictions on which he held the sovereignty had 

1 Sam, x. 25) been fully explained as weil to 

aul as to the people, so that he was not ignorant 
of his true position as merely the lieutenant of Je- 
hovah, king of Israel, who not only gave abl the 
laws, but whose will, in the execution of them, was 
constantly to be consulted and complied with. 
The first occasion on which his obedience to this 
constitution was put to the test brought out those 
defects in his character which showed his unfit- 
ness for his high office, and incurred a threat of 
that rejection which his subsequent conduct con- 
firmed (1 Sam. xiii. 13). Saul could not under- 
stand his proper position, as only the servant of 
Jehovah speaking through his ministers, or con- 
fine himself to it; and in this respect he was not, 
what David, with many individual and _pri- 
vate faults and crimes, was—a man after God’s 
own heart, a king faithful to the principles of the 
theocracy. 

Having organized a small standing army, 
part of which, under Jonathan, had taken a fort 
of the Philistines, Saul summoned the people to 
withstand the forces which their oppressors, now 
alarmed for their dominion, would naturally as- 
semble. But so numerous a host came against 
Saul, that the people, panic-stricken, fled to rocks 
and caverns for safety—years of servitude having 
extinguished their courage, which the want of 
arms, of which the policy of the Philistines had 
deprived them, still further diminished. The 
number of chariots, 30,000, seems a mistake; un- 
less we suppose, with Le Clerc, that they were 
not war-chariots, but baggage-waggons (an im- 
probable supposition), so that 3000 may be the 
true number. Apparently reduced to extremity, 
and the seventh day being come, but not being 
ended, the expiration of which Samuel had en- 
joined him to wait, Saul at least ordered sacri- 
tices to be offered—for the expression (1 Sam. xiii. 
9) does not necessarily imply that he intruded 
into the priest's office (2 Sam. vi. 13; 1 Kings 
iii. 2-4), though that is the most obvious meaning 
of the text. Whether that which Saul now dis- 
regarded was the injunction referred to (1 Sam. 
x. 8), or one subsequently addressed to him, this 
is evident, that Saul acted in the full knowledge 
that he sinned (xiii. 12); and his guilt, in that 
act of conscious disobedience, was probably in- 
creased by its clearly involving an assumption of 
authority to conduct the war according to his own 
judgment and will. Samuel having denounced 
the displeasure of Jehovah and its consequences, 
left him, and Saul returned to Gibeah (the ad- 
dition made to the text of the Sept. ver. 15, 
where after ‘from Gilgal,’ the clause, ‘ and the 
rest of the people went up after Saul to meet the 
enemy from Gilgal to Gibeah,’ &c., being re- 
quired apparently by the sense, which, probably, 
has been the only authority for its insertion). Left 
to himself, Saul’s errors multiplied apace. Jo- 
nathan, having assaulted a garrison of the Phi- 
listines (apparently at Michmash, 1 Sam. xiv. 
31, which, therefore, must have been situated near 
Migron in Gibeah, ver. 1, and within sight of it, 
ver. 15), Saul, aided by a panic of the enemy, 
an earthquake, and the co-operation of his fugi- 
tive soldiers, effected a great slaughter; but by a 
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rash and foolish denunciation, he (1) impeded his 
success (ver. 30), (2) involved the people in a 
violation of the law (ver. 33), and (3), unless pre- 
vented by the more enlightened conscience of the 
yeople, would have ended with putting Jonathan 
to death for an act which, being done in invin- 
cible ignorance, could involve no guilt. This 
success against the Philistines was followed, not 
only by their retirement for a time within their 
own. territory, but by other considerable successes 
against the other enemies of his country—Moab, 
Ammon, Edom, the kings of Zobah, the Amalek- 
ites, and the Philistines, all of whom he harassed, 
but did not subdue. ‘These wars may have occu- 
pied five or six years, till the tenth or eleventh 
year of Saul's'reign, rather than the sixteenth, as 
marked in the Bible chronology. 

Saul’s second. transgression.—Another trial 
was afforded Saul before his final rejection, the 
command to extirpate the Amalekites, whose 
hostility to the people of God was inveterate 
Deut. xxv. 18; Exod. xvii. 8-16; Num, xiv. 
42-45; Judg. iii. 13; vi. 3), and who had not 
by repentance averted that doom which had been 
delayed 550 years (1 Sam. xiv. 48). They who 
represent this sentence as unworthy of the God of 
the whole earth, should ask on what principle the 
execution of a criminal under human governments 
can be defended?» If men judge that the welfare 
of society demands the destruction of one of their 
fellows, surely God, who can better judge what the 
interests of his government require, and has a more 
perfect, right to dispose of men’s lives, may cut off 
by the sword of his servants the persons whom, 
without any imputation of injustice, he might 
destroy by disease, famine, or any such visitation. 
It is more to our present purpose to remark, that 
the apparent cruelty of this commission was not 
the reason why it was not fully executed, as 
Saul himself confessed when Samuel upbraided 
him, ‘I feared the people and obeyed their voice’ 
(1 Sam. xv. 24)... This stubbornness in persisting 
to rebel against the directions of Jehovah was now 
visited by that final rejection of his family from 
succeeding him on the throne, which had before 
been threatened (ver. 23; xiii. 13, 14), and which 
was now significantly represented, or mystically 
predicted, by the rending of the prophet’s mantle. 
After this second and flagrant disobedience, Saul 
received no more public countenance from the 
venerable prophet, who now left him to his sins 
and his punishment; ‘ nevertheless, he mourned 
for Saul,’ and the Lord repented that he had made 
Saul king (xv. 35). 

Saul’s conduct to David.—The denunciations 
of Samuel sunk into the heart of Saul, and pro- 
duced, a~deep melancholy, which either really 
was, or which his physicians (1 Sam, xvi. 14, 15; 
comp. Gen. 1. 2) told him, was occasioned by an 
evil spirit from the Lord; unless we understand 
the phrase MYT MN subjectively, as denoting the 
condition itself of Saul’s mind, instead of the 
cause of that condition (Isa. xxix. 10; Num. v. 
14; Rom. xi, 8). We can conceive that music 
might affect Saul’s feelings, might cheer his 
despondency, or divert his melancholy ; but how 
it should have the power to chase away a spi- 
ritual messenger whom the Lord had sent to 
chasten the monarch for his transgressions, is not 
so easily understood. Saul’s case must probably 
ve judged of by the same principles as that of 
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the demoniacs mentioned in the New Testament 
[Demoniacs]|. David was recommended to Saul 
on account of his skill as a musician (1 Sam. xvi. 
16-23), though the narrative of his introduction 
to Saul, his subsequently killing Goliath, Saul's 
ignorance of David’s person after he had been 
his attendant and armour-bearer, with, various 
other circumstances in the narrative (1 Sam. xvi. 
14-23; xvii. xviii. 1-4), present difficulties which 
neither the arbitrary omissions in the Sept., nor 
the “ingenuity of subsequent critics, have suc- 
ceeded in remoying, and which have led many 
eminent scholars to suppose the existence of ex- 
tensive dislocations in this part of the Old Tes- 
tament. Certainly the solutions offered by those 
who would reconcile the narrative as it now stands 
in the Hebrew text, demand too much ingenuity, 
and appear very unsatisfactory. That proposed 
by Hales and others seems to be the most feasible, 
which would place the passage, xvi. 14-23, after 
Xvili. 9; yet why should Saul’s attendants need 
to describe so minutely a person whom he and 
all Israel knew so well already ?. Also, how can 
we conceive. that Saul should love so much (xvi. 
21) a person against whom his jealousy and 
hatred had been so powerfully excited as his pro- 
bable successor in the kingdom ? (xviii. 9). Be- 
sides, David had occupied already a much higher 
position (xviii. 5); and, therefore, his being made 
Saul’s armour-bearer must have been the very 
opposite of promotion, which the text (xvi. 21) 
supposes it was. 

Though not acquainted with the unction of 
David, yet having received intimation that the 


_kingdom should be given to another, Saul soon 


suspected from his accomplishments, heroism, 
wisdom, and popularity, that David was his des- 
tined successor; and, instead of concluding that 
his resistance to the divine purpose would only 
accelerate his own ruin, Saul, in the spirit of 
jealousy and rage, commenced a series of mur- 
derous attempts on the life of his rival, that 
must have lost him the respect and sympathy of 
his people, which they secured for the object of 
his malice and envy, whose noble qualities also 
they both exercised and rendered more con- 
spicuous. He attempted twice to assassinate him 
with his own hand (xviii. 10, 11; xix. 10); he 
sent him on dangerous military expeditions (xviii. 
5, 13, 17); he proposed that David should marry 
first his elder daughter, whom yet he gave to 
another, and then his younger, that the procuring 
of the dowry might prove fatal to David; and 
then he sought to make his daughter an instru- 
ment of her husband’s destruction ; and it seems 
probable, that unless miraculously prevented, he 
would have embrued his hands in the blood of 
the venerable Samuel himself (1 Sam. xix. 18), 
while the text seems to intimate (xx. 33) that 
even the life of Jonathan was not safe from his 
fury, though the subsequent context may war- 
rant a, doubt whether Jonathan was the party 
aimed at by Saul. The slaughter of Ahimelech 
the priest (1 Sam. xxii.), under pretence of his 
being a partisan of David, and of eighty-five 
other priests of the house of Eli, to whom nothing 
could be imputed, as well as the whole inhabitants 
of Nob, was an atrocity perhaps never exceeded ; 
and yet the wickedness of the act was not greater 
than its infatuation, for it must have inspired his 
subjects not only with abhorrence of their king aa 
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au Inhuman tyrant, but with horror of him as an 


rapious and sacrilegious monster. This crime 

«f Saul put David in possession of the sacred lot, 

which Abiathar, the only surviving member of 

Eli's priestly family, brought with him, and by 

which he was enabled to obtain oracles directing 

ries his critical affairs (xxii. 21-23; xxiii. 
ry 

Having compelled David to assume the posi- 
tion of an outlaw, around whom gathered a num- 
ber of turbulent and desperate characters, Saul 
might persuade himself that he was justified in be- 
stowing the hand of David’s wife on another, and 
in making expeditions to apprehend and destroy 
him. A portion of the people were base enough 
to minister to the evil passions of Saul (1 Sam. 
xxiii, 19; xxvi. 1), and others, perhaps, might 
colour their fear by the pretence of conscience 
(xxiii. 12). But his sparing Saul’s life twice, 
when he was completely in hi$ power, must have 
destroyed all colour of right in Saul’s conduct in 
the minds of the people, as it also did in his 
own conscience (xxiv. 3-7; xxvi.); which two 
passages, though presenting many points of simi- 
larity, cannot be referred to the same occasion, 
without denying to the narrative all historic accu- 
racy and trustworthiness. Though thus degraded 
and paralysed by the indulgence of malevolent 
passions, Saul still acted with vigour in repelling 
the enemies of his country, and in other affairs 
wherein his jealousy of David was not concerned 
(xxiii. 27, 28). 

The Bible chronology, as does also Ussher, 
dates David’s marriage with Michal, a.m. 2491, 
the same year in which Goliath was slain. Hales, 
with apparent reason, makes it five years later, 
when David had attained the age of twenty-five. 
The same year Mephibosheth was born; which 
seems to be alluded to in 2.Sam. iv. 4; and about 
five years more appear to have elapsed before the 
death of Saul. Samuel’s death had taken place 
not long before, as the statement in 1 Sam. xxvyiii.3 
implies. Probably two years are sufficient to 
allow time for the intermediate transactions 
(1 Sam. xxv.-xxxi.), instead of four, as set down 
in the Bible chronology. 

Saul’s third offence and death.—The measure 
of Saul’s iniquity, now almost full, was completed 
by an act of direct treason against Jehovah the 
God of Israel (Exod. xxii. 18; Lev. xix. 31; 
xx. 27; Deut. xviii. 10, 11). Saul, probably in 
a fit of zeal, and perhaps as some atonement for 
his disobedience in other respects, had executed 
the penalty of the law on those who practised 
necromancy and divination (1 Sam. xxviii. 3). 
Now, howerer, forsaken of God, who gave him no 
oracles, and rendered, by a course of wickedness, 
both desperate and infatuated, he requested his 
attendants to seek him a woman who had a fami- 
liar spirit (which is the loose rendering in the 
English Bible of the expression occurring twice 


in ver. 7, JN nbya NWS, ‘a woman a mis- 
tress of Ob;’ ‘ habens Pythonem,’ Vulg.), that he 
might obtain from her that direction which Je- 
hovah refused to afford him. The question as to 
the character of the apparition evoked by the 
witch of Endor, falls more properly to be con- 
sidered under other articles [DrvinaTion; 
Wircu]; but we may remark that the king 
nimself manifestly both-saw “and conversed ‘ with 
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the phantom, whatever it was, which appeared in 
the form and spoke in the character of Samuel, 
and that the predictions uttered by the spectre 
were real oracles, implying distinct and certain 
foreknowledge, as the event proved (see Hales, 
vol. ii, who has discussed this subject very judi- 
ciously ). 

Assured of his own death the next day, and 
that of his sons; of the ruin of his army, and the 
triumph of his most formidable enemies, whose 
invasion had tempted him to try this unhallowed 
expedient,—all announced to him by that same 
authority which had foretold his possession of the 
kingdom, and whose words had never been falsi- 
fied—Saul, ina state of dejection which could not 
promise success to his followers, met the enemy 
next day in Gilboa, on the extremity of the great 
plain of Esdraelon ; and having seen the total rout 
of his army, and the slaughter of his three sons, of 
whom the magnanimous Jonathan was one; and 
having in vain solicited death from the hand of 
his armour-bearer (Doeg the Edomite, the Jews 
say, ‘ A partner before of his master’s crimes, and 
now of his punishment’), Saul perished at last by 
hisown hand. ‘So Saul died for his transgression 
which he committed against the word of the Lord, 
which he kept not, and also for asking counsel of 
one that had a familiar spirit, to inquire of it; 
and inguired not of the Lord, therefore the Lord 
slew him, and turned the kingdom unto Dayid’ 
(1 Chron: x. 13, 14). 

When the Philistines came on the morrow to 
plunder the slain, they found Saul’s body and 
the bodies of his sons, which, having beheaded 
them, they fastened to the wall of Bethshan; but 
the men of Jabesh-gilead, mindful of their former 
obligation to Saul (1 Sam. xi.), when they heard 
of the indignity, gratefully and heroically went 
by night and carried them off, and buried, them 
under a tree in Jabesh, and fasted seven days. 
It is pleasing to think that even the worst men 
have left behind them those in whom gratitude 
and affection are duties, Saul had those who 
mourned him, as some hand was found to have 
strewed flowers on the newly-made grave of Nero. 
From Jabesh the bones of Saul and of his sons 
were removed by David, and buried in Zelah, in 
the sepulchre of Kish his father. 

There is not in the sacred history, or in any 
other, a character more melancholy to contem- 
plate than that of Saul. Naturally humble and 
modest, though of strong passions, he might have 
adorned a private station. In circumstances 
which did not expose him to strong temptation, 
he would probably have acted virtuously. But 
his natural rashness was controlled neither by a 
powerful understanding nor a scrupulous con- 
science ; and the obligations of duty, and the ties 
of gratitude, always felt by him too slightly, were 
totally disregarded when ambition, envy, and 
jealousy had taken possession of his mind. The 
diabolical nature of thesé passions is seen, with 
frightful distinctness, in Saul, whom their in- 
dulgence transformed into an unnatural and 
blood-thirsty monster, who constantly exhibited 
the moral infatuation, so common among those 
who have abandoned themselves to sin, of think- 
ing that the punishment of one crime may be 


‘escaped by the perpetration of another. In him 
‘also is seen that moral anomaly or contradice 


tion, which would be ircredible, did» we: not 
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so often witness it, of an individual pursuing ha- 
bitually a course which his better nature pre> 
nounces not only flagitious, but insane (1 Sam. 
xxiv. 16-22). Saul knew that that person should 
be king whom yet he persisted in seeking to de- 
stroy, and so accelerated his own ruin. For it can 
hardly be doubted that the distractions and dis- 
affection occasioned by Saul’s persecution of David 
produced that weakness in his government which 
encouraged the Philistines to make the invasion 
in which himself and his sons perished. ‘ I gave 
thee a king in mine anger, and took him away 
in my wrath’ (Hos. xii. 11). In the prolonged 
troubles and disastrous termination of this first 
reign, the Hebrews were vividly shown how 
vain was their favourite remedy for the mis- 
chiefs of foreign invasion and intestine discord. 

—R. L. 

SCAPE-GOAT. [Goat, Scarr.] 
SCARLET. [Purpte.] 


SCEPTRE. The Hebrew word thus rendered 
is DAY, which in its primary signification denotes 
a staff of wood (Kzek. xix. 11), about the height 
of a man, which the ancient kings and chiefs bore 
as an insigne of honour (Iliad, i. 234, 245; ii. 
185, sq.: Amosi.5; Zech. x. 11; Ezek. xix. 
11; Wisd. x. 14; comp. Gen. xlix. 10; Num. 
xxiv. 17; Isa. xiv. 5). As such it appears to 
have originated in the shepherd's staff, since the 
first kings were mostly nomade princes (Strabo, 
xvi. 783 ; comp. Ps. xxix). There were, however, 
some nations among whom the agricultural life 
must have been the earliest known; and we should 
not among them expect to find the shepherd’s 
staff advanced to symbolical honour. Accord- 
ingly, Diodorus Siculus (iii. 3) informs us, that 
the sceptre of the Egyptian kings bore the shape of 
a plough—a testimony confirmed by existing 
monuments, in which the long staff which forms 
the sceptre, terminates in a form obviously in- 
tended to represent a plough. 

A golden sceptre, that is, one washed or plated 
with gold, is mentioned in Ezek. iv. ]1 (comp. 
Xenoph. Cyrop. viii. 7, 13; Iliad, i. 15; ii. 268 ; 
Odyss. xi. 91). Other decorations of Oriental 
sceptres are noticed by Strabo (xvi. 746). In- 
clining the sceptre was a mark of kingly favour 
(Esth. iv. 11), and the kissing it a token of sub- 
mission (Esth. v. 2). Saul appears to have car- 
ried his javelin as a mark of superiority (1 Sam. 
xv. 10; xxii. 6). 


SCHOOLS, EDUCATION. Before the exile, 
the Jews, like the ancient Romans, seem to have 
had no notion whatever of public and national 
schools, since the sphere of our present elementary 
knowledge, reading and writing, was confined to 
but a few. Children were usually taught the sim- 
ple doctrines of religion by their parents, by means 
of aphorisms, sacred stories and rites (Deut. vi. 7, 
20, sq.; xi. 19; Prov. vi. 20), while the children 
of kings seem to have had tutors of their own 
(2 Sam. xii. 25). Even after the exile, national 
instruction was chiefly limited to religion, as 
might naturally be expected from a nation whose 
political institutions were founded on theocratic 
principles. 

The question naturally suggests itself here, 
How did it, then, happen that the Jews, con- 
fined to so small a territory in Syria, living con- 
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tinually isolated and a from other nations, 
and not possessing in their own territory resources 
of any kind for the advancement of education, 
should, nevertheless, have mustered such an host 
of sages and learned men? It must indeed perplex 
those who are initiated in the Hebrew litera- 
ture to discover by what means learning, thought, 
and inguiry were, under such circumstances, 
fostered and cultivated: and it will be asked, 
In what connection stood the so-called great sy- 
nagogue, under Ezra and Zerubabel, with the 
schools of the prophets in previous times? And 
how did John, the herald of Christ, and Paul the 
Apostle, receive that education which made the 
former the teacher of his own nation, and the 
latter that of so many nations and ages? The so- 
lution of these questions we may find in the esta- 
blishment of an institution among the later Is- 
raelites, unique in its kind, and eventually brought 
to a high degree of perfection; namely, the pub- 
lic meetings of the learned men, for the purpose 
of expounding the sacred writings and of giv- 
ing instruction in practical philosophy. We 
shall bring together some of the scattered records 
concerning this institution, to show its powerful 
influence upon education in general, 

For the later period of Jewish civilization, from 
Ezra and Nehemiah to the destruction of Jeru- 
salem by Titus, and the collection of the Talmud 
in the second century after Christ, a great number 
of philosophical and religious aphorisms are found 
collected in the Talmud, as originating with 
the men of those learned assemblies in various 
epochs, and in which we may trace the spirit of 
many passages even of the New Testament. 

In the Babylon Talmud (Tr. Sanhedrin) 
those desirous of knowledge are exhorted to repair 
to the learned meetings of certain celebrated 
rabbies who taught in Lydda, Burin, Pekun, 
Jabneh, Benebarak, Rome, Sikni, Zipporim, or 
Nesibis; and in the land of captivity to the great 
teacher in Beth-shaarim, and to the sages who 
taught in the hall Gaazith. The Talmud also 
mentions many other seats of the learned, such 
as Jerusalem, Caesarea, Bethshan, Acco, Bether, 
Magdala, Ushah, Raccat (Tiberias), and Alex- 
andria in Egypt. In Tiberias the most learned 
men of the age assembled to compose that fa- 
mous monument of Jewish learning, the Talmud 
{[Taumup]. Gamaliel (Paul’s master) was head 
of the learned assembly or college at Jabneh 
(Jamnia), which, it is stated, numbered not fewer 
than 380 students. At Zipporim in Galilee also, 
where the celebrated R. Judah Hakkadosh passed 
the latter part of his life, there is said to have 
been several of these schools, and eminent teach- 
ers, all of whom are mentioned by name, In Tr. 
Sanhedrin, we further read: ‘There were three 
teachers at Bether, and in Jabneh four—R. Elie- 
zer, R. Akibah, R. Joshua, and R. Simon; the 
last spoke in the presence of the others, although 
he still sat upon the ground ’—that is, he was pre- 
sent as an auditor merely, although occasionally 
allowed to act asa teacher. In the same tract it is 
said— the meeting rests upon men ;’ on which the 
gloss is, ‘ Wherever there are ten men whose occu< 
pations do not prevent them from devoting their 
whole time to sacred. learning, a house for their 
meetings must be built.’ In the Jerusalem Talmud 
(Tr. Chetud.), a tradition is alleged that there had 
been at Jerusalem 460 synagogues, each of which 
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; had told him it was not obligatory. ‘Well,’ said 
maliel, ‘when he appears to-morrow in the 
“assembly, step forward and ask him the questi 
ESSE! : question 
“again. ‘He did so, and the expected answer 
Pass et eEes = a 
| faised a discussion, a full account of which is 
given. It appears that these learned men deli- 
_ yered their dicta and arguments in Hebrew to an 
interpreter at their side, who then explained them 
in the vernacular dialect to the audience. This 
is the explanation given of an auecdofe, that a 
¢ elehrated teacher was unable to proceed for want 
f an interpreter, fill Rabh volunteered his services 
(Dr. Yomah). In such meetings there was one 
who was recognised as president or chief professor, 
and another as vice-president (Tr. Horayoth). 
-. These teachers and professors, who were the 
- *Jawyers” and ‘ doctors” of the New Testament, 
“formed no mean opinion of their own dignity and 
importance, as indeed the Gospels evince. It is 
_ said, ‘ A wise man (more particularly a chief pro- 
fessor) is of more consequence than a king; for 
when the former dies there is (often) no one to 
} ace him, but any one may replace the latter. 
wise man, even though a bastard, ranks even 
_ above the high-priest, if the latter be one of the 
_ anle med.’ Even the students under these person- 
_ ages claimed to be regarded with respect; they 
were called the ‘holy people” (WI7p DY), as 
opposed to the masses, who are contemptuously 
pee siguated PINT DY, ‘ people of the earth’ — 
aed Philo (De Vita Contemp.), speaking of the 
_ Meetings of the Essenes, who are supposed to have 
_ observe the regulations of the ancient prophets, 
_ says, ‘After the head teacher had finished his 
exposition to the ass 
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) ee 
: that the first 
Christi had retained many of the regu- 
~ lations of the Jewish assemblies, The Apocryphal 
ooks of the Old Testament, which belong to this 
~ period, contain some curious and distinet intima- 
“tions to the same purport, and illustrative of the 
general subject. Jee particular, Wisd. viii. 8, 
105 Sirach” xxxv. 3, Sq. 5 (xxxix! 2/3); exliv. 
3-53 1 Mace. vii. 11; 2 Mace: vi. 18.000 
From the above, and pines een 
sages of the same import, which we h not 
thought it necessary to produce, we may safely 
draw the following conclusions:— 

1, That soon after the Babylonian exile, as- 
semblies of the learned not only existed, but 
had increased to a considerable exteut. 

2. That ihese meetings took place not only at 
Jerusalem, but also in other places, remote from 
the capital of Palestine, such as Galilee, the 
frontiers of Idumeza, Lebanon, and even in heathen 
countries. . ees wate < 

3. That the meeting-places of the wise stood 
mostly in connection with the synagogues; and 
that the wise or learned men usually met soon 
after divine worsltip and reading were over, in the 
upper apartment of the synagogues in’ order to 
discuss those matters which required more research 
aud inquiry. 5 RNS vie 

4. That the Beth-Midrash was a place where 
subjects of religious philosophy and various para- 
doxes * from the moral and material world were 
treated, serving as a sort of academical lectures 
for those higher students who aspired to fill in 
time the place of teacher themselves. These in- 
stitutions may therefore be fairly likened to the 
academies, or learned societies, so famous in 
ancient Greece and Rome. 

5. That these assemblies of the wise were quite 
different from those of the priests, prince oa 
themselves merely with investigations ow the reli- 
gious rites and ceremonies, &c.; as also from thos~ 

“where civil laws were discussed, and law-suits de 
cided, (11 N', Beth-din,+ court of judgment’) ; 
though many of the learned priests were no doubt 
members of the literary assemblies, and probably 
often proposed in the Beth-Midrash questions of a 
character more suited to a sacred than to a phi- 
losophical society. y “AD 

6. That such societies (assemblies of the wise) 

chose their own president from amongst th st 
distinguished and learned of their members 3; and 
consisted of more or fewer members. buf certainly 
not less than teu, capable of partaking a dis- 
cussion on some proposed learned question. 


It is perhaps worth uotice that we race in 
‘some of the fragments which have descended to 
us from those assemblies, ten difterer yeakers or 
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lecturers; see, eX. gi.) ee to iv. 16, \ here 
* Paradoxes, or juguiries on such subjects 
“as concern the spirit o philosophy of the 
rt ar ap.) Saket oe 

age, will surprise ne who sees in those assem- 


m ye as popular iustrne- 


ack in the New ‘Testament 
-exoteric systems in teaching « 
Sere BB SSO chika aes exyae 

“ex. gr. Mark 5 sq. = 
whiat is commonly called Sanhedrim, 


W is connec 0 “16; Cie aie a 
xix, 8, 9 . 3; 1 Cor. xiy. and yhic ing to the Talmud, consis 
at one of ore norum of three, twenty-three or seventy-one 
ae he persons fotos ee 
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the following sections evidently bear the character 
of different speakers and different subjects: (1) 
ch. i. 3-7; (2) 8-11; (3) ch. xii. 2-26; (4) ch. 
iii, 1-8; (5) 9.15; (6) 16-22; (7) ch. iv. 1-6; 
(8) 7-8; (9) 9-12; (10) 13-16. Again we can dis- 
tinguish another assembly and different speakers 
in the following verses of Eccles. : (1) ch. viii. 8- 
10; (2) 11-13; (8) 14, 15; (4) 16, 17; () ch. 
ix. 1; (6) 2-4; (7) 4-6; (8) 7-10; (9) 11, 12; 
10) 13; ch. x. 1. 

7. That the president or head of the assem- 
bly usually brought forward the question or 
subject at issue very briefly, and sometimes even 
in a very low voice, so as not to be heard by the 
whole assembly, but ouly by those close at his 
elbow, who then detailed and delivered it at large 
in a louder voice to the meeting. 

Traces of the developed details of subjects thus 
briefly proposed by the president of the assembly, 
cannot escape the eye of the inquiring reader of 
Ecclesiastes and the Book of Wisdom. Thus, in 
the counter-songs in Ecclesiastes, perhaps the in- 
troduction, the few laconic words, ‘ vanity of vani- 
ties, all is vanity !? constituted the sentence with 
which the president opened the subject or question. 
So alsé in the Book of Wisdom vi. 22; ix. 17; 
where perhaps the naked question, ‘What is 
wisdom ? whence does it come ?’ belonged to the 
president, who in this brief manner opened the 
subject, leaving the discussion and enlargement 
to the other able members. Comp. also v. 23 
with vi. 1-21; and see 1 Cor. xiv. 27, 28. 
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8. That the pupils or students in those assem-— 


blies were not mere boys coming to be instructed 
in the rudiments of knowledge, but men or 
youths. of more or less advanced education, who 
came thither either to profit by listening to the 
learned discussions, or even to participate in them 
themselves: thus paving the way and preparing 
themselves for the office of the presidency at some 
future time. 

9. That these meetings were public, admitting 
any one, though not a member, and even allowing 
him to propose questions. 

10. That the subjects propounded in those 
assemblies were of a manifold character: (1) 
songs, in which the audience now and then 
joined ; (2) counter-songs, in which several of the 
leamed members delivered their thoughts and 
opmions on a certain proposed question; (3) 
adages; (4) solutions of obscure questions and 
problems (aiviypara). 

11. That the principal task of these assemblies 
was to preserve the remains of the sages of olden 
times by collecting and writing them down. 

This office probably procured for Ezra (the 
president of such an assembly) the distinguished 
title of N15, ‘ scribe’ (Ezra vii. 6, 11, 12). 

12, That these assemblies and meetings were 
still in existence in the times of Christ and his 
apostles.* 

Comps, moreover, Matt. xi. 2, 9; xiil, 57; 
xxi, 11; xxiii. 29-39 (v. 34. apog¢hrat, copol, and 
ypoywarets stand as synonymous); Mark iy. 33, 


* Even in the present day, indeed, an imitation 
of these assemblies exists among all Jewish con- 
gregations throughout Poland and Germany, and 
the /ocale bears thename of Be/h-Midrash, where 
the rabbi of the place lectures on the various sub- 
jects of the law. 
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34; vi. 29; Luke i, 76; xi. 1; John i, 36-41). 
ii, 25; Acts iil. 22-25; xi. 27; xiii. 15 xv. 32; 
xxi. 9, 10. 

Specimens of the matters discussed in those 
assemblies in this latter period, are fond in the 
Talmud, in the collections of Baruch and Jesus 
(son of Sirach), and more especially in the Book 
of Wisdom. Perhaps some expressions of John 
the Baptist and some speeches of Christ might 
be compared with them. yen the frequent pas- 
sages in the New Testament, in which Christ and 
the apostles warn the people against the sophis- 
tries, subtleties, idle questions, and vain researches 
of the so-called wise, show us that these important 
institutions had greatly degenerated in the latter 
part of the period under our notice (John x. 34; 
x1, 34; xv.25; Col. ii. 8; 1 Tim.i. 4,63 iv. 7; 
vi. 4, 20; Tit. iii. 9). And so we find it in reality, 
when we examine with attention the scanty ma- 
tertals which exist for the history of this time 
(Ex. gr. T. Bab. Tr. Hagigah). 

The originally useful objects of this institution 
were soon lost sight of in the ambitious views of 
the sages on whom its character depended to shine, 
and to say something new and original, however 
absurd and paradoxical, a mania visible already in 
the second part of the Book of Wisdom, and which 
soon.contributed and lent charms to the cabalistic 
researches and interpretations, and art of extra- 
vagant speculation, which supplanted even in 
the first period of our Christian era all other solid 
researches among the Jews, and caused the down- 
fall of those assemblies. 

This mania of distinction also led to banterings 
and quarrels among the little Jewish academies 
or literary societies, thus dividing them. into va- 
rious sects or parties, 

The most violent of these schisms were those 
which broke out between the Pharisees and Sad- 
dugees. The Pharisees soon obtained, it is true, 
the mastery over their opponents, but they them- 
selves were also split into many parties by the 
disputes between the school of the celebrated 
teacher Hillel, and that of Shammai, the for- 
mer advocating the right of the traditional law 
even in opposition to that of Moses, while the latter 
(like Christ) attached but little weight to tra- 
ditions whenever they were found to clash with 
the Mosaical law. These disputes between the 
various schools of the Jewish doctors at the close of 
that period, were often carried not only to gross 
personalities, but even to bodily assaults, and 
murder (Tr. Sabbath and Shebwoth); and it had 
at last become a proverb ‘that even Elijah the 
Tishbite would not be able to reconcile the adhe- 
rents of Hillel and Shammai.’ What the one 
party permitted the other was sure to prohibit, 
and vice vers&. The school of Hillel, however, 
had from an early period always numbered a, yast 
majority in its favour, so that the modern Jewish 
Rabbis are uniformly guided by the opinion of 
that school in their decisions. 

Now, as the Talmud contains (with the excep- 
tion of a few genuine rkemundra from the treasures 
of the early periods, which are now and then found 
in the heavy volumes of useless researches) for the 
most part only the opinions and disputes of those 
schools concerning the traditional laws, glossed 
over with cabalistic subtilties and sophistical ape- 
culations, it is very natural that but little of real 


interest is to be found in it. 
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Nevertheless some remnants of the researches 
of the ‘Assemblies of the Wise’ from the earlier 
yeas: have also descended to us in the Book of 

Visdom, and in the collections of the son of 
Sirach, showing us those colleges in their dignified 
and more pure aspect. From this source we may 
collect the fullowing intimations :— 

1, That the object of these assemblies in the 
earlier periods was chiefly to exercise the minds of 
those who had devoted themselves to the higher 
branches of studies, and furnish them with matter 
for reflection and opportunities to develope their 
thoughts, It is true that no specimens are extant 
from that period exhibiting the solution of obscure 
problems (17M, aiviyuata), which were admir- 
ably calculated in that early stage of civilization, 
and in that climate, for the developement of the 
thinking faculties; yet there can be no doubt, as 
we have shown above, that such had come under 
their consideration. All that has been preserved 
are, Songs, Counter-songs, and Adages. 

2. That the Counter-songs, which seem to have 
tonstituted the main debates in those assemblies, 
were by no means founded on egotism, ora spirit of 
contradiction, but simply on the desire of mutual 
mformation and instruction; and it is manifest 
mn many of them that the authors had truth for 
their object, both in advancing their own original 
ideas, and in refuting those of their colleagues. 

3. That these discourses had at first assumed 
he poetical tone so peculiar to that time and 
slimate, when and where the sone comprised all 
shat can be said and thought; but that gradually , 
shat tone was lowered to a poetical prose, traces 
tf which we still discover in many of the sayings 
m the New Testament. 

4. That these discourses treated of subjects 
bearing on religious philosophy, and the worship of 
God ; recommending virtue and morals, exhorting 
to wisdom, laying down principles for practical 
life, not omitting, however, still higher objects, 
such as the immortality of the soul, and the con- 
dition of the bad and good after death, &c. 

In the middle period of the Jewish history of 
civilization, from the time of Samuel to that of 
Jeremiah and Ezra, these philosoplic assemblies 
occur under a double appellation: 1, Schools of 
the Prophets, in the first part of that period, and 
2, Assemblies of the Wise, in the latter part. 
Of the existence of such schools or meetings so 
early as the time of Moses but faint traces are 
found, in comparing Exod. xviii, 13—26, with 
Num. xi. 24—29, where the eminent men whom 
Moses used to consult on important affairs re- 
ceive the same designation (of ‘ prophets’) as the 
members of the prophet-schools in the subsequent 
ages. But in the time of Samuel we find more 
distinct proofs of their existence (1 Sam. ix. 
9; x..5-11; xix. 18 sq.; 1 Chron. xxy. 6, 7; 
2 Kings ii. 3; i. 15,16; iv. 18, 435 Isa. viii. 
16-19 ; Prov. i. 2-6; xxy. 1; Eccles. i. 2; xi. 8; 
vii. 27; xii.9-11). 

By paying a little attention to the passages 
which we have quoted above regarding these as- 
semblies in the two periods, the following results 
may fairly be deduced from them :— ; 

1. That the schools of the prophets in the earlier 
periods were identical with the assembiies of the 
tcise of the later periods, both in design and form. 
This will not appear doubtful when we trace 
the term $$) ‘ prophet’ to its etymology—flow- 
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ing out, inspired (singers).* Thus are Miriam 
(Exod. xy. 20) and Deborah (Judg. iv. 4) styled 
MN13, ‘ prophetesses,’ because they uttered in- 
spired, enthusiastic songs, Also (1 Kings xviii. 
29) it is said that the priests of Baal }833N%, 
‘prophesied,’ while in 1 Chr. xxv. 1 occurs the ex- 


pression odaoay M333 DN), ‘to prophesy 
with harps and psalteries,’ which is illustrated 
(ver. 6) by MYND mayan VWaA, ‘for song 


with psalteries and harps’ (ver. 7) by WY nbn 
‘instructed in song; so that 823M, * prophet,’ 
(ver. 2, 3) may also be rendered singer. 

2. That the places where these prophets or in- 
spired singers (who among other people would 
have been called thinkers or philosophers) met, 
were Ramah (1 Sam. xix. 18-24), Bethel (2 Kings 
ii. 3), Jericho (ii. 5), Gilgal (iv. 38; vi. 1). By 
comparing 1 Kings xviii. 30 with 2 Kings ii. 28, 
there seems to have been another such place some- 
where in Mount Carmel. 

3. That the schools of the prophets, or assem-~ 
blies of the wise, were unions of men} distin- 
yuished by learning and wisdom, or who strove 
for that distinction, and were competent to appear 
as public orators or singers, animated declama- 
tion and song being identical in their origin. 

4. That these institutions were chiefly in- 
tended— : 

a. To rouse, develope, and strengthen the powers 
of thought, by mutual instruction, commu- 
nication, criticism, and controversy. 

6. To hear public teachers, counsellors, and 
leaders of the people and the monarchs. 

ce. To save from oblivion the sayings and 
speeches of ancient times, by collecting them 
in proper order; and, 

d. To rear from among them teachers and 
writers for the public. 

5. That the subjects treated of in these schools 
or assemblies, comprised everything that might 
appear important to the philosophers of those times 
and that country, and, more especially, songs 
of praise “to Jehovah, observations on man and 
nature, exhortations to morality and virtue, warn- 
ings against idolatry and enmity towards their 
fellow-citizens, &c. 

6. That the form of those discourses, in both 
the schools of the prophets and assemblies of the 
wise, may be divided into— 


* Quintilian observes, that in the early stages 
of civilization, the performers on musical instru- 
ments (as such are first described the * prophets,’ 
1 Sam. x.) were identical with wise men, inspired 
singers, aud seers. Quis ignorat musicen tantum 
jam illis antiquis temporibus, nou studii modo 
verum etiam veuerationis habuisse, wt cdem 
Musici et Vates et Sapientes gudicarentur, (mit- 
tam alios) Orpheus et Linus (Inst. i. 10}. 

+ Even the Chaldee translates 182M), ‘ they 
propbesied,’ in 1 Sam, xix, 20, * they sang songs 
of praise.’ In the same sense must we also take 
mpopnreve, in 1 Cor, xi, 4, 5. 

{ That the so-called (sons) pupils of the pro- 
phets were not boys, but grown men, is evident 
trom 1 Kings xx. 39, sq.; 2 Kings ii. 15, 16; where 
mention is made of fifty strong men fen 933), the 
pupils of the prophets, who nad assembled at 
Jericho; as also from 2 Kings iv. 49 


Led 
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a. Sayings of the wise. ; 
&. Songs aud counter-songs cniyd DY, Ps. 
Ixxxviil. 1; Sept. orpopal Adywv, Prov. 1. 
_ 8); containing thoughts leading to reflection 
and further investigation cays. bynp, 
aKotelvos Adyos). 
ce. Obscure questions (AWN, aiviywara), and 
their solutions. ° 
7. That the president of the assembly opened 
the meeting with a sentence or question, which 
was left to the various speakers to develope or 
discuss. 
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8. That the members of these literary unions 
comprised also laymen—ez. gr. Saul and David 
—though Levites were frequently not only meme 
bers but even founders of such schools—ez. gr. 
Samuel, &c. To judge, however, from many 
passages where censure is passed on the too strict 
observance of outward ceremony as demanded’ 
by the priests, as also on their arrogance of _de- 
spotic power, it would seem that such unions 
were just forming a sort of opposition to those 
evils, trying to out-argue them, and show.ag by 
their own example, in the selection of a president 
and other distinguished members, that more re- 


Jhesonse 
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spect is due to personal merit than to hereditary 
right, as advocated by the priests.* 

Specimens of the form and style of the objects 
treated in those early periods in the schools of the 
prophets, may probably be contained in the hymns 
in many of the Psalms, assisted by achorws, such 
as Ps. viil., xlii., xliil., xlix., civ.; as also the coun- 
ter-songs in Ps. Ixxxviil., Ixxxix., lx., ]xi., Ixv.,and 
ciil, 1-18; as also cxxxix., where thiree singers 
seem to have performed successively, after the 
Jinale of the chorus. Nor can we fail to discover, 
in Canticles aud Proverbs, numerous passages be- 
longing to those assemblies or schools at various 
periods (vide the superscriptions of ch. x., xxv. 
xxx., and xxxi.).—K. M, 

_ {Jt would appear that elementary instruction 
among the mass of the people hecame more com- 
mon after the Exile than it had been previously, 


* Tt is a curious fact, that among the places 
named as rendezvous for the sons of the prophets, 
not one Levitical town is found (comp. Josh. 
iexi, and 1 Chron. vi. 54, sq.¥, though such places 

“may seem to have been the most appropriate for 
literary purposes. 
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when the ability to read was regarded as a mark 
of learning (Isa. xxix. 12); and in the time of 
Christ reading and writing seem to have been at- 
tainments common to every class above the very 
lowest. We know that several of the apostles, 
who were fishermen, could read and write, and 
may assume that others of the same class of life 
could do the same; yet they were certainly consi- 
dered ‘ unlearned’ men (Acts iv. 13). The state 
of common education about that period appears to 
us to have been in all probability as nearly as pos- 
sible similar in almost every respect to that which 
now prevails in Moslem countries. Here also a 
further and very striking resemblance arises out of 
the prominence given to instructiou in the sacred 
books. Among Moslems persons quite unable to 
read or write can nevertheless repeat a large part, 
and sometimes the whole, of the Koran by rote; 
and there is reason to think that among the Jews a 
similar acquaintance with the law, and with parts ot 
the psalms and prophets, as well as a general know 

ledge of the historical and other books, existed by 
means of oral instruction even among those whe 
had not Jearned to read and write. The Moslems 
make it, indeed, their first object to instil inte the 


minds of their children the principles of their 
religion, and then submit them, if they can afford 
the small expense, to the instruction of a school- 
master. Most of the children of the higher and 
middle classes, and many of the lower also, are 
-aught by the schoolmaster to read, and to recite the 
whole or certain portions of the Koran by memory. 
They afterwards learn the common rules of arith- 
metic. Schools are numerous in every large town, 
and there is one at least in every considerable 
vil.age. There are also schools attached to mosques 
and other public buildings, in which children are 
instructed at a very trifling expense. The lessons 
are generally written upon tablets of wood painted 
white, and when oue is learnt, the tablet is washed 
aud another written. Writing is also practised 
on the same tablet. The master and pupils sit 
on the ground, and each boy has a tablet in his 
hand, or a copy of the Koran, or of one of its 
thirty sections, on a kind of small desk of palm- 
sticks. AJl who are learning to read recite their 
lessons aloud at the same time, rocking their 
bodies incessantly backwards and forwards: which 
is thought to assist the memory. Boys who mis- 


behave are beaten by the master on the soles of 


the feet with a palm-stick. 

It is to be observed that these schools teach 
little more than reading and learning by heart, 
the reading lessons being written on tablets not 
by the boys themselves but by the master; 
and one who cau read well, and recite a good 
deal of the Koran, is considered to have had 
a fair education. Those who learn to write are 
such as are likely to require that art in the em- 
ployments for which they are designed ; and as few 
schoolmasters teach writing, they learn it of a 
persou employed in the bazaars. 

Some pareuts employ a master to teach their 
boys at home; and those who intend to devote 
themselves to a learned or religious life, pursue a 
regular course of study in the colleges (Medras- 
seh—the same name as the Hebrew for similar 
institutions) connected with the great mosques. 
Females are seldom taught to read or write, or 
even to say tneir prayers; but there are many 
schools in which they are taught needlework, em- 
broidery, &c, (Lane, Mod. Egypt. i, 62-69; 
Schubert, Morgenlande, pp. 72-74). The Jews, 
while they paid equal attention to their sacred 
books, appear to have made, in the later Scriptural 
times, writing more generally a part of common 
education than the Moslems now do; and the 
religious education of females was less neglected 
by them, as appears in the case of almost every 
woman named in the New Testament. In other 
respects the state of things seems to lave been very 
similar to the present. ] 


SCRIBES (150), a learned body of men, 
otherwise denominated lawyers, whose influence 
with the Jewish uation was very great at the time 
when our Saviour appeared. 

The genius of a social or religious system may 
be ascertained even from the signification of the 
names borne by its high functionaries. The title 
Consnl, which directs the thoughts to consultation 
as the chief duty of the officer who bore it, could 
have had no existence in any of the Oriental 
despotisms. Haruspices, soothsayers, determines 
the degree of religious enlightenment to which 
Rome, the mistress of the world, had been able to 
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attain, The feudal designation Marshall (Master 
of the Horse) points to a state of society in whict 
hrute force had the mastery. Our Saxon title of 
a ruler, namely, king (konig, that is, ‘the knower,’ 
‘the skilful man’), shows that the very basis of our 
social institutions was laid in superior know- 
ledge and ability, and not in mere physical pre- 
eminence. In the same way the word ‘scribe’ of 
itself prouounces a eulogy on the Mosaic institu- 
tions. Writers at an early period held a high 
rank in the Hebrew polity, and in consequence 
that polity must have been essentially of a libe- 
ral character, and of a refining tendeficy. ‘ Scribe, 
indeed, has reference to ‘law,’ and of itself it 
suggests the idea; and the social institutious that 
are founded on law, and not on force—on law, 
and not on the will of one man—take a high rank 
even im their origin, and may presumably merit 
high praise, 

If now we invert the remark, intimating that 
law, as the foundation of social institutions, im- 
plies scribes, we shall see at once that the learned 
caste of which we speak must have taken their 
rise contemporaneously with the commencement 
of the Mosaic polity. In a system so complex as 
was that polity, there were no means but repeated 
transcripts which could make the law sufficiently. 
known for it to be duly observed by the nation. 
at large. It is true that at first the function of. 
the scribe may have been ill-defined, and his~ 
services have been only occasionally demanded ; _ 
but as the nation became settled in their terri-- 


“torial possessions, and the provisions of Moses. 


began to take effect, the scribe would be more. 

and more in demand, till at last the office became - 
a regular and necessary part of social life, and. 
grew finally into all the dignity, order,.and. co-. 
herence of a learned caste. And this growth 

would be accelerated or retarded in the same- 
manner and degree as the idea of law was. 
honoured, out of which it sprang. In. seasons of: 
national depression, when might prevailed against : 
right, law was silenced and scribes were oppressed. . 
When, however, the Mosaic Jaw was honoured ; ; 
when, as in the reign of David, law had triumphed 

over force, and laid the foundations. of a flourish- - 
ing empire, then the scribe stood at the king’s. 
right hand, and the pen became at: once the sym-- 
hol and the instrument of power. So, too, when 

the exile, with its weighty penalties, had taught - 
the people to value, respect, and obey the law of. 
God, the law of their forefathers, then the'scribe 
is raised to the highest offices of civil society, and. 
even an Ezra is designated by the:name. 

But law, in the Mosaie institutions, had a 
religious as well as a civil sanction, With the- 
Hebrews, indeed, social was lost in religious life. 
There was but one view of society, and of man 
individually, and that was the religious view. 
Education, politics, morals, even the useful arts, . 
were only religion in different exercises and 
manifestations. Hence writing was a sacred art, . 
aud writers (scribes) holy men; and that the 
rather, because scribes were engaged immediately . 
about the law, which was the written will of God, 
and so the embodiment of all, knowledge, truth: 
and duty. The scribes, therefore, were not only 
a learned but a sacred caste. : 

In the same mauner. may we learn what, in 
general, the functious of the scribes were. A 
writer at the present: day. is. frequently used as > 
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synonymous with an author, and an author is 
necessarily a teacher. The scribes then had the 
care of the law ; it was their duty to make tran- 
scripts of it; they also expounded its difficulties, 
and taught its doctrines, and so performed several 
functions which are now distributed among dif- 
ferent professions, being keepers of the records, 
consulting lawyers, authorized expounders of holy 
writ, and, finally, schoolmasters—thus blending 
together in one character the several elements of 
intellectual, moral, social, and religious influence. 
It scarcely needs to be added that their power 
was very great. 

A few details drawn from individual passages 
of Scripture will confirm and enlarge these ob- 
servations. So early as the events recorded in 
Judg. v. 14, we find mention of those ‘who 
handle the pen of the writer,’ as if the class of 
scribes were then well known. Zebulun seems 
to have been famous as a school for scribes. 
Among the high officers of the court of David 
mention is made of ‘Seraiah the scribe,’ as if he 
stood on, the same footing in dignity as the chief- 
priests and the generalissimo (2 Sam, viii. 16-18). 
By comparing this with other passages (2 Kings 
xxv. 19: 1 Chron. ii. 55; 2 Chron, xxxiv. 13; 
1 Chron, xxvii. 32) we learn that in the time of 
the kings the scribes constituted a learned, organ- 
ized, much esteemed, and highly influential body 
of men, recognised and supported by the state. 
When, however, the regal power had been over- 
turned, and force of arms had been found insuf- 
ficient to preserve the integrity of a nation that 
could not be wholly weaned from idolatry; and 
when at length sorrow had wrought what pros- 
perity had failed to achieve, then in the downfall 
of external pomp and greatness, and the rise and 
predominance of God’s will, as enshrined in the 
law, the scribe rose to a higher eminence than 
ever, and continued to hold his lofty position, 
with some slight variations, till letters were again 
compelled to yield to arms, and the holy city 
was trodden down by the hoof of heathen soldiery 
(Hara vii. 6, 11; Neh. vii. 1; xii. 265 Jer. viii. 
8; xxxvi. 12,26; Hzek. ix. 2). And thus ‘ Cap- 
tain Sword’ appeared to have gained a final 
victory over ‘Captain Pen ;’ but the power of the 
new knowledge which Jesus, ‘the light of life,’ 
had recently brought into the world, soon altered 
the face of society, and took the laurels from the 
ensanguined hand that held them boastfully. 

T'was only for many-soul’d Captain Pen 
To make a world of swordless men. 

In the New Testament the scribes are found as 
a body of high state functionaries, who, in con- 
janction with the Pharisees and the high-priests, 
constituted the Sanhedrim, and united all the 
resources of their power and learning in order to 
entrap and destroy the Saviour of mankind. The 
passages are so numerous as not to need citation. 
It may be of more service to draw the reader’s 
attention to the great array of influence thus 
brought to bear against ‘the carpenter’s son.’ 
That influence comprised, besides the supreme 
power of the state, the first legal functionaries, 
who watched Jesus closely in order to detect him 
in-some breach of the law; the recognised ex- 
positors of duty, who lost no opportunity to take 
exception to his utterances, to blame his conduct, 
and misrepresent his morals; also the acutest 
iutellects of the nation, who eagerly sought to 
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entangle him in the web of their sophistries, or te 
confound him by their artful questions. Yet 
even all these malign influences failed. Jesus 
was triumphant in argument; he failed only 
when force interposed its revengeful arm, The 
passage found in Luke xx. 19-47 is full of 
Instruction on this subject. At the close of this 
striking Scripture our Lord thus describes these 
men (ver. 46) : ‘Beware of the scribes, which desire 
to walk in long robes, and love greetings in the 
markets, and the highest seats in the synagogues, 
and the chief rooms at feasts; which devour 
widows’ houses, and for a show make long 
tanh Their opportunity of assailing our 

rd was the greater from their constant vigil- 
ance. Winer (Real-worterb.) thinks that they, 
in union with the high-priests, formed a kind of 
police, who were on duty in the Temple and. the 
synagogues (Luke xx. 1; Acts vi. 12). Nor 
was their influence limited to the capital; from 
Luke v. 17, we learn that members of the body 
were found in every town of Galilee and Judea, 
Like the learned castes of most nations, they were 
attached to the traditions of the elders (Matt. xv. 
1); had ample influence with the people (Luke 
xx. 46); and though some of them belonged to 
the free-thinking and self-satisfied Sadducees, they 
were for the most part of the predominant sect of 
Pharisees (Luke xi. 45; Acts xxiii. 9; Matt. v. 
20; xii. 388; xy. 1). 

‘It may serve to read a lesson to those who 
reason as if they had a right to expect to find 
every thing in Josephus, and who are ready to 
make his silence an argument conclusive against 
the evangelists, that very little appears in the 
Jewish historian touching this class of men. In 
his Antiquities (xvii. 6. 2) two are incidentally 
mentioned as engaged in education, Judas and 
Matthias, ‘two of the most eloquent men among 
the Jews, and the most celebrated interpreters 
of the Jewish laws, men well beloved by the 
people, because of the education of their youth ; 
for all those that were studious of virtue fre- 
quented their lectures every day.’ This descrip- 
tion calls to mind the sophists and philosophers 
of Greece; indeed, these same persons are termed 
by Josephus in another part (De Bell. Jud. i. 33. 
2) copiorai. Hence, however, it is clear that the 
scribes were the Jewish schoolmasters as well as 
lawyers. In this character they appear in the 
Talmud. In the outer courts of the temple were 
many chambers, in which they sat on elevated 
platiorms to give their lessons to their pupils, 
who sat on a lower elevation, and so at their feet. 
Of these dignified instructors Gamaliel was one 
(Acts v. 34); and before these learned doctors 
was Jesus found when only twelve years old, 
hearing and asking questions after the manner in 
which instruction was communicated im these 
class-rooms (Luke ii. 46; Acts xxii. 3; Light- 
foot (Hore Hebraice, pp. 141-3); Pirke Aboth, 
v. 23).—J. R. B. 

SCRIPTURE (HOLY), or Scrrprurss 
(Horny), the term generally applied in the 
Christian Church since the second century, to 
denote the collective writings of the Old and 
New Testaments [Brstx]. The names Seripture, 
or ‘writing’ (7 ypapnh, 2 Pet. i. 20), Scriptures 
(ai ypapat, Matt. xxii. 29; Acts vili. 24), Holy 
Scriptures (tep& ypdupara, 2 Tim. iii. 15), are 
those generally employed in the New Testament 
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fo denote exclusively the writings of the Old 
eg Pasrer, Errsruzs or). é a a.p. 180, 
term Holy Seri ai ay 

is used by Theophilus (Ad Avtolyc. iii, tint 
include the Gospels. Irenwus (ii. 27) calls the 
whole collection of the books of the Old and New 
Testament, the Divine Scriptures (@cia: ypapal), 
and the Lord's Scriptures (Dominice Scripture, 
y. 20,2). By Clement of Alexandria (Strom. vii.) 
they are called the Scriptures (ypagat), and 
the inspired Scriptures (ai @coxvedaro: ypagat.) 
From the end of the second and beginning of the 
third century, at which time a collection of the 
New Testament writings was generally received, 
the term came into censtant use, and was so ap- 
plied as to include all the books contained in the 
version of the Seventy, as well as those of the 
Hebrew canon [Deurgrocanonicat]. 

Contents of the Scriptures—The Scriptures 
are divided into the books held sacred by the 
Jews, and those held sacred both by Jews and 
Christians. The former are familiarly known by 
the name of the Old Testament, and the latter 
by that of the New rane The Old Testament, 
according to the oldest catalegue extant in the 
Christian Church, that of Melito, Bishop ot 
Sardis in the second century, consists of the five 
books of Moses, or the Pentateuch (viz. Genesis, 
Exodus, Leviticus, Numbers, and Deuteronomy) ; 
Joshua, Judges, and Ruth; four books of Kings 
and two of Paralipemena (Chronicles); the 
Psalms of David; the Proverbs of Solomon, 
Ecclesiastes, Canticles, and Jeb; the Prophets 
Isaiah aud Jeremiah; the twelve Prophets; the 
books of Daniel, Ezekiel, and Ezra, under which 
lead Nehemiah and Esther seem to be included 
(Eusebius, Hist. Eccles. iv. 26). Origen, in the 
next century, reckous twenty-two books, calling 
them by their Hebrew names, which consisted ge- 
nerally of the initial word of the book, viz. Bresith 
er Genesis; Walmoth, or Exodus; Waikra, or 
Leviticus; Ammesphekodeim, or Numbers; 
Eliahadebarim, or Deuteronomy; Joshua ben 
Nun; Sopketim, or Judges and Ruth; Samuel ; 
Wahammelech Dabid, or 3 and 4 Kings; Dibre 
Hajammin, or Chronicles; Ezra, which included 
Nehemiah; Sepher Thillim, or Psalms; Misloth, 
er Proverbs; Koheleth, or Ecclesiastes; Sir Hasi- 
rim, or Canticles; Isaiah; Jeremiah, Lamenta~ 
tions, and tke Epistle; Daniel; Ezekiel; Job; 
and Esther; ‘besides which,’ he adds, ‘is Sarbath 
Sarbane El, or Maccabees.’ He omits, perhaps 
by an oversight, the book of the twelve minor 
jropbets. To the books enumerated in the pre- 
ceding catalogue, Origen applies the term canon- 
ical Scriptures in contradistinction to secret 
(apocryphal) and heretical beoks. He does not 
however include in these latter the deuterocauoni- 
cal (éy dedrepy, see Cyril of Jerus. Catech. iv. 
36) er ecclesiastical books; to which be also ap- 
plies the terms Scripture, the Divine Word, ani 
the Sacred Books (De Princip. ii. 1; Opp. 1. pp. 
16, 79, &c. &c.; Cont, Cels. viii. Opp.i. p. 778). 
Jerome enumerates twenty-two books, viz.: 
1, The Pentateuch, which he terms Thera, or 
the Law. 2. The eight Prophets, viz., Joshua; 
Judges and Ruth; Samuel; Kings; Isaiah; 
Jeremiah; Ezekiel; and the twelve Prophets. 
8. Nine Hagiographa, viz. Job; Psalms; Pro- 
_ verbs; Ecclesiastes ; Canticles ; Daniel ; Chroni- 
eles; Ezra ; and Esther. Some, he adds, enumerate 
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twenty-four books, placing: Ruth and Lamenta- 
tions among the Hagiographa. The other books, 
read in the churches, but not found in the Canon, 
as Wisdom, Sirach, Judith, Tobit, and The Shep- 
herd, he terms Apocrypha. With this catalogue 
agrees his contemporary Rufinus, who accuses Je- 
rome as we have already seen [DeurErocanont- 
cat] of compiling, or rather plundering (com- 
pilaudi), the Scriptures, in consequence of the 
rejection by that Father of Susanna and the Bene- 
dicite, Cyril of Alexandria divides the canonical 
books into five of Moses, seven other historical, 
five metrical, and five prophetical Ore 

With these catalogues the Jews also agree. 
Josephus enumerates twenty-two books, five of 
Moses, thirteen prophets, and four books of mora- 
lity. The Prophets were divided by the ancient 
Jews into the early Prophets, viz., Joshua, Judges, 
Samuel, and Kings—and the later Prophets, 
which were again subdivided into the greater, 
viz., Isaiah, Jeremiah, and Ezekiel; and the 
twelve lesser Preplets. The Talmud and the 
modern Jews agree with Jerome's division into 
eight Prophets, and niue Hagiographa (Chetubim). 

The Canon of the Alexandrian version in- 
cludes the other books, called ecclesiastical, which 
we have already given in their order [DeurERo- 
canonical]. As the early Christians (who were 
not acquainted with Hebrew) received this ver- 
sion, for which they had the sanction ef its em- 
pleyment by the New Testament writers, and as 
from it flowed the old Latin, and several other 
ancient versions, we must uot be surprised at 
finding that all these books, being thus placed in 
the Bible without any mark of distinction, were 
received indiscriminately by the primitive Chris~ 
tiaus, and were, equally with the canonical, read 
in the churches. Jerome, in his Latin translation 
of the Bible from the Hebrew, in the fourth cen- 
tury, introduced a distinction by means of his 
prefaces, prefixed to each book, which continued 
to be placed, in all the MSS., and in the early 
printed editions of Jerome's version, in the body 
of the text, from which they were for the first time 
removed to the beginuing or end of the Bible after 
the decree of the Council of Trent in a p, 1546 
(See Rev. G. C. Gorham’s* Letter to Van Kss, 
Loud. 1826). Luther was the first who separated 
these books {rem the others, and removed them to a 
place by themselves in his translation. Lonicer, 
in his edition of the Septuagint, 1526, followed his 
example, but gave so much offence by so doing 
that they were restored to their places hy Cepha- 
leus in 1529, They were however published in a 
separate form by Plantin in 1575, and have been 
since that period omitted in many editions of the 
Septuagint, Although they were never received 
into the canou either by the Palestinian or Alex- 
andrian Jews, yet they seem to have been by 
the latter considered as an appendix to the canon 
(De Wette, Liniettung). There are, besides 
these, many books cited which have long since 
perished, as the Book of Jashert (Josh. x. 13; 
* Mr. Gorham is the author of the Historical 
Examination of the book of Enoch, referred to 
above in p. 172, note. 

+ The book of Jasner, published at New York 
in 1840, is not, as would appear from the Ap- 


pendix to Parker's translation of De Wette’s 


Introduction, a reprint of the Bristol foreery but 
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2 Sam. i. 18) [Jasuer], and the Book of the 
Wars of Jehovah (Num. xxi. 14), In regard 
to the order of the books, the Talmudists and 
the Masoretes, and even some MSS. of the latter, 
differ from each other. The Alexandrian trans- 
Jators differ from: both, and Luther's arrange- 
ment, which is generally followed by Protes+ 
tants, is made entirely according to his own 
judgment. The modern Hebrew Bibles are thus 
arranged, viz. five books of Moses. Joshua, Judges, 
two books of Samuel, two books of Kings, Isaiah, 
Jeremiah, and Ezekiel, twelve minor Prophets, 
Psalms, Proverbs, Job, Canticles, Ecclesiastes, 
Ksther, Daniel, Ezra, Nehemiah, and 1 and 2 
Chronicles. The New Testament consists of four 
Gospels, the Acts, Epistles of St. Paul, Catholic 
Epistles, and the Apocalypse: these are differ- 
ently arranged in the Greek and Latin MSS. 
All hese writings have been considered in the 
Christian church from the earliest period as di- 
vinely inspired (Gedrvevorot, 2 Tim. iii. 14-16), 
as no doubt the books of the Oid Testament were 
by the Jews (see Talmud, passim ; Philo, De Vit. 
Mosis, ii.; Josephus, Cont. Apion, i. 3, and the 
manner of their citation in the New Testament). 
Lhe early Christian writers also constantly main- 
tain their inspiration (Justin Martyr, Second 
Apology ; Iveneus, i. 4; Origen, wept apxar, 
Pref.), the ouly difference of opinion being as to 
its limits. Some of the fathers maintain their 
verbal inspiration, others only that of the thoughts 
or sentiments, or that the sacred writers were 
merely preserved from error (Du Pin, On the 
Canon). But the first controversy raised on this 
subject was in the sixteenth century, when the 
theses of the Jesuits [see Maccanges], who had 
maintained the lower notion of inspiration, were 
condemned by the faculties of Louvain and Douai, 
Jatm observes (/ntrod.) that on this subject the 
entire Christian world was divided, and that the 
condemnation of the theses was not sanctioned 
by the Church or the Roman primate, and that 
the Council of Trent has pronounced no judg- 
ment on the subject. Henry Holden, doctor of 
the Sorbonne, published his Analysis Fidei in 
1652, in which he defended that notion of the 
Fathers, which maintained only an exemption 
from errors appertaining to doctrine. Jahn further 
observes (2 ¢.) that most Protestants, until the 
middle of the eighteenth century, defended the 
most rigid notions of verbal inspiration ; but that, 
from the time of Toellner and Semler, the idea of 
inspiration was frittered away and eventually dis- 
carded, The high notion of inspiration has been 
recently revived amongst Protestants, especially 
jn the eloquent work of M. Gaussen of Geneva 
(Theopneustia, 1842), The moderate view has 
been tliat generally adopted by English divines 
(Henderson, On Inspiration, Horne's Introd. ; 
Appendix to Vol. 1.) 

Some of the most important subjects connected 
with the Holy Scriptures having been treated of 
throughout this work, it may not prove unaccept- 


a translation of the much more respectable 
(thongh also spurious) Book of Jasher, whicn we 
ave already referred to in p. 71 as published at 
Naples in 1625, and written in excellent Hebrew, 
betore tne close of the 15th century. Sve the 
American Christian Examiner fur May, 1840, 
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able toadd a brief account of the text of the Bible, 
and chiefly in respect to its external form. 

I. The Hebrew Text.—The teat (textus), or that 
portion which was composed by the original 
authors, has descended to our times in MSS., the 
oldest of which (in Hebrew), are written on skins 
of animals, and date from the twelfth century. 
They are written in the present square characters, 
which subsequently to the exile superseded the old 
character (see Jerome, Prolog. Gal.), somewhat 
resembling the Samaritan, and still preserved 
on the Maccabzean coins. The present characters 
are a modification of the Aramean, and not dis- 
similar to those on the Palmyrene inscriptions. 
The existing MSS. (except the Synagogue rolls) 
are furnished with vowel and diacritical points, 
and the words are separated from each other, 
a practice which appears to have been but partially 
observed in the more ancient writing (De Wette, 
Einleitung). We have no data on which to form 
a. history of the text previous to that unknown 
period after the Exile when the Canon was closed, 
and the separate books formed into a collected 
whole. It is probable that the other sacred’ books, 
as well as the Law, were preserved in or by the 
side of the ark of the covenant (Deut. xxxi. 
24-26); aud we learn from Josephus (De Bell. 
Jud, vii. 5) that the Law (Népuos) was among the 
spoils of the Temple which graced the triumph of 
Titus, who afterwards presented the sacred books 
(BiBAta fepx), upon his requesting them, to that 
historian (Veta, ch. 75). From the period of the 
return of the Jews from Babylon our information 


_is still but scanty, but we are in possession of 


two important documents bearing on the history 
of the text, viz., the Samaritan Pentateuch, and 
the version of the Seventy. The former of these 
was known to exist only from the citations of 
Origen, Jerome, and many others among the 
Fathers, and was supposed to have been lost. 
when a MS. of it, written in the thirteenth cen- 
tury, was brought into Europe in a.p. 1616, and 
was first published in the Paris Polyglott. This 
work is supposed by some to have existed before 
the separation of the Tribes, but is more generally 
assigued to the period of the revolt of Manasseh, 
who was contemporary with Nehemiah, although 
Josephus places him in the reign of Alexander 
the Great. The Pentateuch of the Seventy dates 
from the commencement of the third century 
before Christ, and the remainder of the books 
were completed before the time of Sirach, who 
lived about p.c. 130. [Srpruacint.] These 
documents, although the work of inaccurate and 
capricious, if not sometimes ignorant trauslators, 
and although the version of the Seventy has come 
down to us in a very corrupted state, are notwith- 
standing sufficiently close in their general resem- 
blance to our Hebrew copies to show that the text 
in use among the Jews long before the Christian 
era, was essentially the same with that which is 
now in our hands. 

The Jews of Palestine and Babylon, both before 
and at the period of the Christian era, were, how- 
ever, still careful of the original text. This is 
clear from the fact that the versions of Aquila 
and other translators ‘executed soou after the Chris- 
tian era, adhere much more closely than that of the 
Seventy to the present or Masoretic text. Origen, 
also, in the third century, and Jerome in ‘the 
fourth, used manuscripts which must have been 
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nearly identical with our present copies. Down 
to this period the text was beyond question un- 
furnished with points or diacritical marks. 

In the work called the Talmud, a digest of 
Jewish laws compiled between the second and 
sixth centuries, we find evident traces of an 
anxiety to preserve an accurate text, and even 
an enumeration of various readings in different 
MSS.. as well as of the words and _ letters 
iu the Bible. When the Talmud was com- 
pleted, the Masoretes of Tiberias commenced 
their labours. The Masora (tradition) consisted 
of scattered annotations handed down by oral 
tradition from the previous centuries, The 
Masora was written at first in separate books, 
but afterwards in the margin of manuscripts. 
The Masoretes continued the labours of the 
Talmudists, whom they imitated in counting 
the words and letters, and constantly added 
fresh annotations to the text until the eleventh 
century. The text of the early Masoretes, or 
that of the sixth century, cannot ow be separated 
from that of the later. The emendations which 
they continued to make on the text were of 
various kinds, critical, orthographical, and gram- 
matical, founded partly on tradition, partly on 
conjecture. Of the Masoretic text we now pos- 
sess two recensions, both dating from the eleventh 
century, uamely, the western, or that of Rabbi ben 
Asher, a nativeof Palestine, and theeastern, or that 
of Rabbiben Napbthali of Babylon. The variauts 
in these texts amount to near a thousand. From 
this period dates the completion of the system of 
vowel pwints. The earliest manuscripts are all 
pointed, the unpointed having probably become 
neglected; nor has any portion of the Hebrew 
Bible, dating before the twelfth or the close of 
the preceding century, descended to our times. 
Our oldest MSS. of the Bible are those of the 
Greek version, which exceed the Hebrew in an- 
tiquity by seven hundred years. 

The Jews were not slow in taking advantage 
of the new and beautiful invention which, in the 
middle of the fifteeuth century, superseded the 
labours of the calligraphists. So early as 1477 
the Psalter was printed at Bologna, in folio, but 
without points except in a few passages, and 
without any acceuts except that which denoted 
the-end of the verse (Soph Pasuk). The Peuta- 
teuch was printed at the same place, with points, 
in 1482, folio. This was followed by Ruth, 
Ecclesiastes, Canticles, and Lamentations, aud 
from the press at Soucino, in 1486, there issued 
the early and later prophets. At Soncino also, 
iu 1488, the entire Hebrew Bible was first 
printed, which was followed by an edition at 
Naples in 1491, and another at Brescia, by Rabbi 
Gerson, in 1494. This was succeeded by the He- 
brew of the Complutensian Polyglott in 1517, 
and in the following year was published at 
Venice Bomberg’s first edition of his Rabbinical 
Bible, 4 vols. fol., edited by the learned Jew, 
Felix Pratensis. This, and Robert Stephens’s 
heautiful editions of 1539-1544, were derived 
from Gerson’s, which was that used by Luther 
for his German Bible. Sebastian Munster’s edi- 
tion (1536) was also of this family. 


Bomberg’s second edition (Venice, 1525), which | 


was followed by several others, is the parent. of 
‘Stephens’s editions of 1544-46, and of our present 
Hebrew Bibles. The Antwerp Polyglott (1569) 
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and Hutter’s edition (1587) contain a mixed text. 
Le Jaye and Walton have retained the text of the 
Antwerp Polyglott. Other accurate editions were 
published by Buxtorf (1611 and 1618), and by 
Athias (1661 and 1667), with a preface by 
Leusden. Van der Hooght’s (1705) is a reprint 
of the edition of Athias. The various readings 
are contained in the Rabbinical Bibles of Bomberg 
and Buxtorf, and in the editions of Munster, Van 
der Hooght, Michaelis, Houbigant, Kennicott, 
Doederlein, Meisner, Jahn, and the Polyglotts. 
All these editions represent the Masoretic recen- 
sion, which, most probably, judging from the 
ancient translations, represented the text which 
was received at the introduction of Christianity. 
The early Protestant divines zealously contended 
for the integrity of the text of the Masoretie 
MSS., in opposition to the ante-Masoretic, or that 
which was the basis of the Septuagint (see Léscher, 
De Caus. Ling. Heb.; Carpzov, Crit. Sacr. ; 
Buxtorf, De Punet. Antig. et Orig.); aud uot- 
withstanding the learning and acumen with which 
they were opposed, it is now generally conceded 
that the Protestants were right. They proceeded 
too far, however, when they contended for the 
autiquity, and even the divine origin of the vowel 
points. ‘The Protestants, says Jahn (Introd.); 
‘who until the middle of the eighteenth century 
maintained the perfect clearness of the sense of 
Scripture, contended that the vowel points were 
coeval with the consonants, in order, doubtless, 
to obviate the notion that the Scriptures were at 
one time less clear than at another. But since 
their rejection of this dogma they agree with us 
that the points are but a commentary of the 
middle ages.’ Louis Capell, an emiuent French 
Protestant divine, who had contended, in oppo- 
sition to the two Buxtorfs, against the antiquity 
of the points, was unable to obtain a licence in 
France for the publication-of his Arcanwm Pune- 
tationis, to which the Protestants of that day 
were warmly opposed, although their views were 
coutrary to the more correct judgment of Luther, 
Calvin, and others among the early reformers. 
The consonants alone are the true objects of sacred 
criticism. 

It was also contended that the sacred text had 
descended fo us in a faultless state. But this 
notion, against which the critical sceptics Capel], 
and, in more receut times, our own Kennicott, had 
to contend (De Wette, § 81), and for which they 
had to eudure much obloquy, has been long ex- 
ploded. Such was the force of prejudice, that, 
when Louis Capell in his Criteea Sacra had 
formed a collection of various readings and errors 
which he believed to have crept into the copies of 
the Bible, the Protestants prevented the impression 
of it, and it was ouly after his son, Johu Capell, 
had joined the church of Rome, that le obtained 
the French king’s licence to priut it, in 1650. 
The errors of transcribers, either frum accident, 
mistake, or design, the wish to correct seeming 
difiiculties, or the introduction of scholia into the 
text, abbreviations, &c., &c., are such as are com- 
mon to all manuscripts, and the true text of the 
Scriptures must be collected, as in similar cases, 
and, so far as may be, restored, from a comparison 
of these, from parallel passages, ancient versions, 
the Talmud, the Masora, and critical conjecture 
[Criticism, Brsiica.]. The accusation somes 
times made against the Jews of designedly falsify- 
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ing the text in their controversies with the early 
Christians is now generally considered to be 
without foundation. 

Il. The Greek Text—The Greek text, or that 
of the New Testament, has been noticed under 
another head [Rucensrons]. ‘The only certain 
result,’ observes De Wette (Einleitung) ‘ which 
is derived from the enquiries that have been in- 
stituted into the history of the text, consists in 
the fact that certain MSS. and other critical 
testimonies correspond according to a certain 
analogy, and again diverge from each other. 
The Alexandrian do this in the greatest degree, 
although in these also are many commutations 
and admixtures.’ 

The text of the New Testament, observes the 
same distinguished critic, as it is found in MSS. 
from the fifth to the fifteenth century, is con- 
fessedly free from ¢ gross and palpable errors.’ 
The vigilance produced by the constant coutro- 
versies between the catholics and the heretics 
tended to maintain this purity (De Wette, 7. c.). 
This did not, however, preserve the text from nu- 
merous errors, which arose here, as well as in the 
Old Testament, from the commutation of letters, 
transposition of words, seeing and hearing incor- 
rectly, abbreviations, reception into the text of 
marginal glosses and parallel passages, and other 
obvious causes. The text was also altered by 
attempts at making it clearer, and correcting what 
appeared difficult or erroneous, as well as from 
its liturgical use. The varieus reddings arising 
from these and other causes amounted in Mill's 
edition (1707) to thirty thousand. This circum- 
stance at oue time excited great alarm among 
religious men, among whom was the amiable 
Bengel, and was the source of-triumph to in- 
fidels (Whitby’s Examen var. lect. Joh. Millii; 
Bentley’s Phileleutherus Lipsiensis, in reply to 
Collins’s Discourse on Free-thinking). Some 
Roman-catholic writers made use of the same fact 
in order to prove the superior advantage of having 
recourse only to the Latin ‘authentic’ Vulgate 
(Coppinger’s Reasons), forgetting that the MSS. 
of the Vulgate were liable to the same charge 
{Vureare.| But these delusions have been 
long since dissipated, and although the various 
readings haye, in consequence of the labours of 
subsequent editors, increased to one hundred or 
one hundred and fifty thousand, it is now gene- 
rally felt that the greater part of the variations 
are only similar to those in all other MSS. that 
have been frequently copied; and that with the 
exception of a few important passages they are of 
no authority or consequence; ‘and that it is a 
matter scarcely worth consideration, as regards 
the study of our religion and its history, whether, 
after making a very few corrections, we take the 
received text formed as it was, or the very best 
which the most laborious and judicious criticism 
might produce’ (Norton's Genuineness of the 
Gospels, vol. i. p. xl.; see also Dr. Wiseman’s 
Lectures on the Connection between Science and 
Revealed Religion, Lect. x.). 

The first portion of the Greek Testament that 
appeared after the invention of printing was the 
Hymns of Zacharias and Elizabeth, printed at 
Venice in 1486, and six first chapters of St. 
John’s Gospel, which issued from the press of 
Aldus Manutius in 1504. But what has been 
long called the Received Text was Elzevir's 
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reprint, in 1624, of Robert Stephens's third edi- 
tion, or that of 1550, from which, however, it 
differs in one hundred and thirty places. We 
shall here give a brief history of this edition, 
which forms an epoch in Biblical Literature. 

The first printed edition of the entire New 
Testament was that of the Complutensian Poly- 
glott, published at the munificent cost of the 
celebrated Cardinal Kimenes. The New Testa- 
ment, in this edition, was commenced in 1502, 
and bears the date of 1514, but was not published _ 
unti] 1522, four years after the completion of the 
entire Polyglott. The text of the New Testament 
was not founded on very ancient manuscripts. 
The editors state in their preface that they have 
placed ‘the Latin version of St. Jerome between 
the Hebrew and Greek, to represeut the Synagogue 
and the Oriental church as the two thieves, and 
Jesus, that is, the Roman or Latin church, in tke 
midst’ It was not, however, meant by this to dis- 
parage the original texts, of which Ximenes in his 
dedication speaks ‘in as high terms as Luther 
could have used’ (Marsh’s Michaelis). 

Before this edition saw the light, and conse- 
quently before he could have derived any aid 
from it, Erasmus published his edition, which 
issued from the press of Basel in 1516. This was 
followed by the editions of 1519, 1522, 1527, and 
1535. It was in the edition of 1522 that he 
inserted the disputed clause, 1 John v. 7 [Jonn, 
Erisries or]. Erasmus’s editions are: chiefly 
founded on four Basel cursive manuscripts, 
B. vi. 27, B. vi. 17, B. vi. 25, B. ix.; and B. x, 
20, none of which is older than the tenth century. 
The first of these, which is the most ancient, and 
contains the whole New Testament except the 
Apocalypse, represents in the Acts and Epistles 
what has been called by Griesbach and Scholz 
the Constantinopolitan ; and in the Gospels, which 
are cousidered by Bengel the only correct por- 
tion of the MS., it harmonizes with what is called 
the Alexandrian recension. B. vi. 25, from which 
the press was set, is an incorrect MS. of the Gos- 
pels of the (so called) Constantinopolitan recen- 
sion, and of the fifteenth century. The other 
MSS. contain only: portions of the New Testa- 
ment. He had for the first edition but oné in-- 
complete MS. of part of the Apocalypse, part of 
which he himself translated from the Latin, cor- 
recting in his fourth edition (1527) from the 
Complutensian text. 

The Aldine edition (1518) was founded on the 
text of Erasmus. This was followed by many 
others, which it is unnecessary here to particu- 
larize. 

In 1546 appeared the first, or O mirificam edi- 
tion, of Robert Stephens, 16mo. This principally 
followed the Complutensian text, compared with - 
that of Erasmus. The second edition (1549) 
gives nearly the same text. But the third edition 
(in folio, 1550), which is the most beautiful of 
all Stephens's editious, bad for its basis Erasmus’s 
fifth edition, of which indeed it was little more 
than a reprint. With this, however, he collated 
fifteen MSS. in the Royal Library, together 
with the Complutensian text, adding in the 
margin their various readings. These MSS, 
have been identified, one of them being the 
Cambridge MS. or Cod. Beze (D), with another 
uncial MS. of the ninth century, still in the 
Royal Library of Paris. Stephens’s fourth edi-— 
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tion was published in 1551, and another by his 
son Robert in 1569, 

In respect to all these editions, observes Hug, 
the editors seized upon the best MSS. in their 
Vicinity, without the slightest knowledge of the 
critical stores which were within their reach in 
» the obscurity of libraries, of the various critical 
phenomena occurring in the New Testament, or 
of the proper principles on which to proceed. 
They acted without plan, took MSS. at hap- 
hazard, and amended them according to their 
fancy. They belong therefore to the history of 
Biblical literature and of the typography and 
cultivation of the sixteenth century, but they are 
of no use in the criticism of the New Testament, 
except in tracing back to their origin the mis- 
takes and false readings in our printed editions. 
The other editions, for a considerable time after 
this period, were little more than reprints of the 
Stephanian, Complutensian, and Erasmian edi- 
tions. The Complutensian was that adopted by 
Plantin and the editor of the Paris and Antwerp 
polyglotts; the Erasmian by Cephaleus and 
others. The most distinguished of the Erasmian 
are those of Boyard in 1543, and of Colineus 
in 1534, the latter with the aid of some MSS. 
in the Royal Library and that of St. Victor. 
For the other editions see Hug’s Introd. § 57. 

The first attempt at a critical edition was by 
the celebrated Theodore Beza, who used for this 
purpose the collations made for Robert Stephens 
by his son Henry. His first edition was pub- 
lished in 1565, and his second in 1576, which 
were followed by those of 1582, 1589, aud 1598. 
He made use of ninetees MSS. (including, 
for his third edition, the Cambridge and Cler- 
mont, both uncials), as well as an Arabic, and 
the Syrian Peschito version, which had been 
published by Widmaustadt in 1555. ‘It has 
been Beza’s lof to be frequently much com- 
mended, and frequently much censured, both 
with equal reason’ (Hug’s Introd.). No prin- 
ciples, however, had yet been established for re- 
ducing to practice his scanty materials. Beza’s 
editions were the basis of Elzevir's, or the Textus 
Receptus, the first edition of which was published 
in 1624, aud the second in 1633. In the preface 
it is announced, ‘ Texrum habes ab omnibus 
RECEPTUM in quo nihil immutatum, aut cor- 
ruptum damus,’ There were in all five editions 
published from this ‘ infallible press,’ amounting 
to 80U0 copies. A new edition was published, 
with marginal various readings by Curcellzus, 
in 1633, previous to which there was a splendid 
reprint of it published by the Roman-catholic 
editor J. Morinus, at Paris in 1628, This was 
followed by the editions of Gerhard vou Maestricht 
and Becler, in 1711, 1745 and 1760. Wal- 
ton, however, in the Polyglott, adhered to the 
third edition of Stephens, adding the various 
readings of the Codex Alexandrinus (1657). 

Bishop Fell’s edition of 1625 prepared the way 
for that of Dr. John Mill, the first truly critical 
edition (1707), the basis of which was the third 
of Stephens, whose text he adopted. He 
furnished the various readings of many MSS. 
hitherto uncollated, making use of all the 
ancient versions and the citations of the 
fathers, He prefixed valuable Prolegomena, 
but only survived a few days the publication: 
of his work, which commenced an entirely new 
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era in sacred criticism, A new edition was 
published by Kiister, who himself collated for the 
work the Codex Beernerianus of St. Paul’s Epistles 
(1710). [See Vuxeare. ] 

The first of the Germans who engaged in the 
laudable undertaking of giving a more correct 
text of the New Testament, was the excellent and 
conscientious Bengel, a man of great genius in 
this department, who simplified criticism by 
classifying all the manuscripts into two distinct 
Samilies, the African and the Asiatic, to which 
Grieshach afterwards gave the name of recensions. 
The chief value of his work consists in his 
* Apparatus,’ for he made no change in the 
Textus Receptus, and makes a merit of intro- 
ducing no reading which had not been already 
in print, His edition was printed at Tiibingen 
in 17384. 

Our limits will not allow us to dwell on the pe- 
culiar merits of John James Wetstein, whose splen- 
did edition appeared in 1751. He collated all the 
MSS. used by his predecessors, together with many 
others, including C., or the Codex Kphremi. His 
Prolegomena furnish a rich treasure to the Biblical 
student. Herein he first denominated the various 
MSS. by the letters of the alphabet, by which 
they are still known. He made, however, no 
alteration in the old printed text. The first who 
successfully entered this field was the celebrated 
J J. Griesbach, whose edition, published in 1775- 
1777, ushered in the ‘golden age’ of criticism. 
Whatever difference of opinion exists as to the 
correctness of his text, all are agreed in com- 
mending his untiring zeal aud strict conscien- 
tieusness in this department. The various read- 
ings which he had collected rendered his edition 
the most perfect of its kind which had yet ap- 
peared. ‘With this work,’ observes Hug, ‘he 
adorned the evening of a laborious and praise- 
worthy life, and left behind him an honourable 
memorial, which may perhaps be surpassed in 
respect to the critical materials if contains (for 
these are daily increasing), but hardly in regard 
to elaborate and accurate criticism.’ The pecu- 
liarity of Griesbach’s text (as distinct from his 
edition) consists in the preference he gives to what 
he considers the Alexandrian or Oriental read- 
ings. In this he has met with a zealous antagonist 
in the indefatigable Professor Scholz, of Bonn, 
an eminent critic of the Roman church, who has, 
in his edition of 1880-35, represented the so-called 
Constantinopolitan or common text of the modern 
MSS., to which he attaches a decided preference, 
To the 674 MSS. of Griesbach he has added no 
less than 6U7, which he has the honour of having 
first made known, but which he has but cursorily 
and superficially inspected, rendering further in- 
vestigation more indispensable than ever. The 
Constantinopolitan text, which he merely assumes, 
from what he considers its internal excellence, as 
well as from its being the public and authorized 
text of the Greek church, to correspond with the 
autographs of the sacred writers, approaches to that 
of Elzevir, from the accidental circumstance that 
the earlier editors made use of materials chiefly 
of this class. Many, who are disposed to adopt 
his theory from its simplicity, and its satisfactory 
explanation of the phenomena of the case, are 
unwilling to commit themselves to all his details. 
An English scholar and divine, the latest who has 
treated of this subject, although disposed to favour. 
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Scholz’s theory, conceives that his historical de- 
monstration of the truth of his. system is likely to 
cary conviction to few who really know what 
historical demonstration means, and that on the 
noint of internal evidence his edition is a decided 
failure, He concludes his valuable observations 
with expressing his regret that Scholz’s edition 
should have been received in England with a 
degree of consideration to which it has slender 
claims. ‘I fully,’ he adds, ‘admit the value of 
this critic’s exertions as a collator of MSS. I 
admire his diligence, and venerate his zeal. 
His theory of recensions I conceive to approximate 
very near to the truth. But he seems disqualified 
by a lack of judgment for the delicate task of 
selecting from the massof discordant readings the 
genuine text of Holy Scripture’ (Supplement to 
the Authorized English Version of the New Tes- 
tament, by the Rev. F. H. Scrivener, M.A., 
London, 1845). 

An edition of Scholz’s text, but without the appa 
ratus, was published by Mr. Bagster, in his Hex- 
apia, in 4to., i 1841; and another neat edition 

- in 12mo., accompanied with the English version, 
and the principal variations of Griesbach’s text 
Gwithout a date) in 1843. The anonymons editor 
of this Testament has, however, departed from 
Scholz’s. punctuation and divisions into para- 
graphs. (Comp. 1 Tim. iii. 15). 

Scholz’s system of recensions has met with a 
powerful antagonist in Tischendorf, in his Prode- 
gomena to his portable and comprehensive edition 
of the New Testament, published at Leipsic, in 
"1841. Tischeudorf has furnished the Alexan- 
drian text with the most remarkable various 
readings, and an excellent critical apparatus. 
His work is considered by De Wette to be hastily 
executed. He was the first to apply the St. Gall 
MS. to the criticism of the Gospels. The theories 
and criticisms of Vater,Tittmann, Lachmann and 
others have been referred to in another article. 
Lachmann rejects all former theories, and admits 
no MS. which does not represent the text of 
the first four centuries. He has added to his 
edition a most valuable text of the Vulgate, 
which he has formed for himself from two ancient 
MSS. ; and agreeing with Eichhorn and Dr. Wise- 
man, that the first Latiu version was made in 
Africa, he devotes a large share of attention to the 
collection of its fragments. 

We may now reasonably hope, from the vast 
accession which is daily making to our stock of 
materials, that we are approaching the means of 
forming a more correct estimate of the true state 
of the text than it has been hitherto our lot to 
enjoy. 


We shall next treat of the divisions and marks 
of distinction in the several books. 

The divisions of the Hebrew text, as they are 
now found in the printed Bibles, have descended 
from a very remote antiquity. The sections 
called parashes (N15), or paragraphs, are 
noticed in the Talmud, and were therefore in 
existence anterior to the times of the Masoretes, 
whose textual labours, it will be recollected, com- 
menced in the sixth century. Of these parashes 
(divisions) the Pentateuch contains 669. They 
are of two sorts, greater and smaller, or open and 
shut paragraphs. The open paragraphs (NiNIND 
petuchoth) are so called because they commenced 
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the line; and the others MYOIND, or shut, because. 
they were separated within the line by a space or 
break, They are.also marked in the common 
MSS. with the initials 5 or D, and the former by: 
atriple space. In the synagogue rolls they are dis- 
tinguished by spaces merely (which was probably 
the only aboriginal note of division), and not by 
those initial letters, and they are in the Talmudé 
referred to Moses himself as their author. Theré 
is a similar division, marked by spaces only, in 
the Prophets and Chethubim, which are also re- 
ferred to in the Talmud. These divisions (some- 
times called pisgua) ave found even in some of 
the hymns which are stichometrically arranged, 
viz. Judg. v.; 2Sam. xxii.; Exod. xv.; but they: 
are wanting in those contained in 1 Sam. xxiv. 
and 2 Sam. i ; and they sometimes even occur in 
the middle of the verse. Each separate psalm is 
also called in the Talmud a parash, as well as 
each portion of the cxixth Psalm. In the book 
of Job the transitions from prose to verse, as well 
as the commencement of Elihu’s speech, are mark- 
ed in the MSS. by a larger space, and everywhere 
else in the same book the change of speakers 
is marked by a smaller (Hupfeld, Azsfiirliche. 
Grammatik). In addition to these there are 
found in the MSS. of the Pentateuch larger sec- 
tions, of which there are fifty-four in number, and 
of which one is read in the synagogues on every 
Sabbath Day. These are sometimes called 
sidarim (DIVID); they are not mentioned in the 
Talmud, and appear to have had their origin in the 
Masora. The smaller sections have been made 
use of as far as possible for the purpose of di- 
viding the Sabbath lessons among several read- 
ers. They have sometimes been considered as 
subdivisions of the larger sections. When the 
Sabbath lessons coincide in their commencement 
with the parashes, they are marked with a triple 
555 or DDD, according as these are open or 
shut. There is one only (Gen. xlvii. 28) which 
has no space before it. There is also another 
division, into sidarim, found in the Rabbinical 
Bible of Ben-chaijim, printed in 1525, the 1um- 
ber of which amounts in the whole Bible to 447. 
There is some diversity in the MSS. in the use of 
the initial letters for marking open and shut sec- 
tions (see Leusden, Phil. Heb., diss. iv.), and there 
are further divisions of the text marked by spaces 
only, several of which are ideutical with the mo- 
dern or Latin chapters of the thirteenth century, 
These sections were divided into O'P}DB, short 
sentences, or verses, regulated by the sense 
[Verse], and the number of sédarim or larger 
sections in each book, together with the number of 
verses in each, was noted at the end of the book in 
the Masoretic copies. In Buxtorfs Rabbinical 
Bible the number of verses is marked at the end 
of each section. There is also, in the prophetical 
hooks, a corresponding division into, or rather 
selection of, NIWOSN (Haphtaroth) or Sabbath 
lessons, from DN, a word nearly synonymous 
with the Latin missa, or dismissal, because the: 
people were dismissed when these were read. These 
NAW} are also mentioned in the Mishna 

They are written each on a separate roll. 

The divisions found in the MSS. of the ans 
cient Greek, Latin, and other versions are difs 
ferent from these, and more resemble the Am: 
monio-EKusebian kepddaa or capitula of the 
MSS. of the New Testament, which we. shali 
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tly refer to. We find traces of these in 
ld Testament in the Codex Alexandrinus, 
where, however, they are contined to the former 
as of Deuteronomy, and the middle of the 
ook of Joshua. Thus Deut. i, 9 is marked with 
a €, denoting the second capitulwm, commencing 
with «al efwe; the third capitulun commences 
with our 19th verse: the fourth with our 40th; 
the fifth with ch. ii. 1; the sixth with ch. ii, ver. 
7; the seventh with ver. 14, and the eighth with 
ver. 24. The numbers are placed in the margin, 
and the capitula commence the line with a capital 
letter. That such divisions were very ancient is 
further evident from Tertullian (Scorpiac. 2), 
who, after reciting Deut. xiii. 1-5, proceeds to 
cite the ge commencing with the next verse, 
as ‘another chapter” (capitudwm). And Jerome 
observes that a capitulum had ended in the Sept. 
where it began in the Hebrew (in Mic. vi. 9; Soph. 
iii, 14; and Quest. Heb. Gen. xxv. 13-18). 
Tn the Monument. Eccles. of Cotelerius, Dent. 
xxv. 8 is cited as the ninetv-third capitulum ; 
from which it appears that there were more than 
one hundred of these short sections in the book of 
Deuteronomy. Exoii. xx. 1 is, in the same docu- 
ment, cited as the siaty-third capitulum, and 
xx. 22s the sixty-eighth; also Lev. xxv. as the 
hundred and twentie!h, and Num. xxxv. as the 
hundred and thirty-seventh. This latter book, 
therefore, was divided into about one hundred 
and forty chapters. 

In the Cod. Alex. the first number noted in 
Joshua is 12 (€), coinciding with our ch. ix 3; 
the thirteenth commences with ch. x. 1; the four- 
teenth with ch. x. 16; the fifteenth with ch. x. 29; 
the. sixteenth with ch. x. 31; the seventeenth 
with ch. x. 34; the eighteenth with ch. x. 36; 
and the nineteenth with ch. x. 38. The twen- 
tieth corresponds with the commencement of 
our chapter xi.; the twenty-second with our 
ch. xi. 16; the twenty-third with ch. xi. 21; 
the tweuty-fourth with ch. xii. 1; the twenty- 
fifth with ch. xii. 4; the twenty-sixth with ch, xii. 
7; the twenty-seventh with ch. xiii, 1; the twenty- 
eighth number is omitted; the twenty-ninth corre- 
sponds with ch. xiii. 24; the thirtieth with ch. 
xiii. 29 ; the thirty-first with ch, xiv. 1; the thirty- 
second with ch. xiv. 6; fhe thirty-third with ch. 
xviii-1; the thirty-fourth number is omitted; the 
thirty-fifth answers to ch. xviii. 8; the thirty-sixth 
is omitted ; the thirty-seventh answers to our ch. 
xviii. 10; the thirty-eighth to ch. xix. 17; and 
here the numeration of this ancient codex ends. 
The above comparison will probably serve to 
convey to the reader a correct view of the ancient 
system of eapitulation, which appears to be sufh- 
ciently unequal and arbitrary, some chapters 
being comparatively long, and others not exceed- 
ing in length one of our present verses. The 
only other numbers in this codex are those of the 
Decalogue, in Exod. xx., of which the fourth, fifth, 
and sixth commaudments only (according to the 
Origenian or Greek division), are numbered, with 
the letters y, 5, aud ¢ (3, 4, and 5), as in the 
Latin and-Lutheran communions. In the Vatican 
MS. there exist only the remains of a very obscure 
division, which is confined to the four prophets 
see Pref. to Roman ed.) [Ducatoaur]. 

In the Aldine edition of the Septuagint and 
Greek Testament the e:ly capitulated portions 
are the books of Ewra, Esther, Tobit, Judith, and 
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Job, the first of which is divided into 80 chapters. 
(kepdAaia) ; the second into 55; the third into 93; 
the fourth into 63; and Job into 32. These are ; 
numbered in the margin; and at the beginning of 
each book (except Tobit and Judith) is a table 
containing the numbers and the few first words 
of each Kepadatoy, thus showing the design and use 
of the enumeration. These, but no other books 
(except the Pentateuch, Joshua, Judges, Ruth, 
and Chronicles), have the Latin chapters, ouly in 
Chronicles they are sometimes of double length. 

The Latin version of St. Jerome, as published 
by Martianay, has a somewhat similar division 
into sections, there designated titwli, capitula, and 
breves. These are all of unequal and arbitrary 
length, and at the commencement of each book is 
a breviarium or index, referring to the numbers 
of the tituli, capitula, and breves, and containing 
a short lemma or abstract of the contents of each, 
These divisions are confined to the Pentateuch, 
Joshua, Samuel, and Kings, the two latter books 
being furnished with titles only. Genesis, e. g. 
has 46 breves, 70 capitula, and 38 titles; and 
Kings has 222 titles. Each of these has its argu- 
ment prefixed. These divisions generally com- 
menge at the same place, and are sometimes 
Frenl cane Thus the first dyevis in Genesis is 
entitled, ‘ De lucis exordio, et divisione tenebra- 
rum a luce, et secunda die’ [ch. i. 1-5]; the first 
capitulum, ‘ De die primo in quo lux facta est? 
[also vers. 1-5]; and the first titwlus, ‘ De crea- 
tune mundi et plasmate hominis’ [vers. 1; iii. 
20]. Exodus contains 18 titles, 21 breves, and 
138 capitula or chapters; Leviticus 16 titles, 16 
breves, aud 88 chapters; Numbers 20 titles, 74 
breves, and 97 chapters; Deuteronomy 19 titles, 
142 breves, and 155 chapters; Joshua 11 titles, 
32 breves, and 110 chapters; Judges 8 titles, 18 
breves, and 50 chapters; Samuel 137 titles, and 
Kings 220. The books of Chronicles are divided 
into short sentences resembling our verses. 

In later manuscripts of the Latin Vulgate there 
is found a continuous capitulation, carried 
through the whole, books, canonical and uuca- 
nonical. Of these the Charlemagne MS. is an 
example. This valuabledocument, now the pro- 
perty of the British Museum, has the following 
divisions :—Genesis contains 82 capitula, Exodus 
139, Numbers 74, Deuteronomy 45, Joshua 33, 
Judges 1S (Ruth is not capitulated), 1 Kings 
contains 26, 2. Kings 18, 3 Kings 18, 4 Kings 
17. There is no capitulation of Isaiah, Jeremiah, 
Dauiel, the minor prophets, nor Job, but the para- 
graphs in these books commence the line with 
rubricated capitals. The prayer of Jeremiah is) 
divided into sentences, numbered in the margin 
with Greek letters ; and the numbers of the Psalms 
are also attached in the margin, and each psalm 
separated by the point *.* . The Proverbs are di- 
vided into 59 chapters, but there are 6U noted 
in the table of contents. The 59th chapter is. 
entitled, Sacramentum de muliere forte, and the 
60th, Retributio de fructibus manuum. Kccle- 
siastes contains 31 chapters; the Song of Solomon 
is not capitulated, but in the body of the text there 
are rubricated titles, as Vox Ecclesiw, Vox ami- 
corum, Vox Christi, &c.; Wisdom has 48 capi- 
tula, and Eeclesiasticus 127. There is no divie 
sion whatever in Chronicles, Ezra, or Nehemiah, 
but there occur a few in the latter part of Esther, 
with Jerome’s notes, commencing with a rubri- 
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cated capital. There are no divisions in Tobit or 
Judith, except unrubricated paragraphs, and the 
portion answering to our present 19th chapter of 
Tobit, which commences with a red letter. 1 
Maccabees contains 61 chapters, and 2 Macca- 
bees 55. 

In the New Testament Matthew contains 81 
chapters, Mark 46, Luke 73, John 35, and Acts 
74. The Epistle of James has 20, 1 Peter 20, and 
2 Peter 11, Rom. 51, 1 Cor. 62, 2 Cor. 28, Gal. 
37, Eph. 31, Phil. 18, 1 Thess. 25, 2 Thess. 8, 
~ Coloss. 31, 1 Tim. 28, 2 Tim. 26, Titus 10, 
Philem. 4, Heb. 38. After this follows the Epistle 
to the Laodiceans, which is not capitulated. 
Then follows the Apocalypse, containing 22 chap- 
ters, All the capitulated books are preceded by 
the capitulation or table of the contents of each 
chapter, except/the Apocalypse, the table prefixed 
to which contains, instead of such summary, the 
few first words of each division. The Gospels are 
marked with the Eusebian canons, and besides 
the Ammonian numbers, the initial of each evan- 
gelist’s name referred to in the canons is attached. 
The Pauline Epistles have also a canon prefixed 
containing the parallel passages. This is probably 
the canon which James Faber of Ktaples erro- 
neously ascribed to Ammonius (Zucagni, Monw- 
mente). 

The Decalogue is divided according to the 
Hieronymian (the same as the Greek) division, 
with the uumber of each commandment prefixed, 
and the table of contents contains the following 
summary : 

Verba legis que precepit Dominus custodire. 

I, Non erunt tibi dii alii absque me. 

II. Non facies tibi idolum neque ullam simi 
litudinem. 

Ii. Non sumes nomen Domini tui in vanum, 

IV. In mente habe diem Sabbatorum, 

V. Honora patrem tuum et matrem. 

VI. Non occides. VII. Non, maschaberis. 

VIII. Non furtum facies. VIIII. Non dices 
falsum testimonium. 

X. Non concupisces uxorem proximi tui, 
neque aliquid ejus. 

Later MSS. have the unmbers of the capi- 
tula inserted in the body of the text; and after 
the invention of the Latin chapters, the num- 
bers of these latter are placed in the margin. 
In one of those in the British Museum, Harl. 5021 
(written on vellum in the 18th century), the ca- 
pitulation of which is not completed, Genesis con- 
tains about 70 chapters, Exodus 140, Leviticus 
24, Numbers 72, Deuteronomy 156, Joshui 34, 
Judges * **, Ruth 4, 1 and 2 Kings 96, 3 
Kings 56, 4 Kings * * *, 1 Chronicles * * *, 2 
Chronicles.20, Ezra 36, Judith 23, Esther 11, 
Tobit 15, } Macc. 57, and 2 Macc. 56. 

Diwisions of the New Testament. The most 
ancient MSS. of the New Testament which 
have descended to our times also contain nume- 
rous divisions of the text. Of these the most 
ancient marked by numbers, are the Ammonian 
chapters, to which the Kusebian canons were after- 
wards attached,—the larger chapters, pericopa, 
or titles,—the church-lessons, and other peculiar 
divisions. Besides these are paragraphs marked 
by capitals commencing the line, and stichome- 
trical divisious or verses [ Verse]. 

KepdAaia, or chapters. We find divisions 
ander this name extant in the time of Tertullian 
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(Ad Uxor. 2; De Pudicit, xvi.; and De Carn. 
Christ. xix.), who calls by the name of capi. 
tulum the phrase ‘uon ex sanguine, neque ex 
voluntate viri, sed ex Deo nati sunt.’ They are 
also mentioned in A.p. 260, by Dionysius of 
Alexandria (ap. Eusebium, Hist. Eccles. vii. 25), 
who observes that some have attempted to refute 
the Apocalypse, criticising every chapter, and pro- 
nouncing it unintelligible (see ReveLaTion; also 
Stuart’s Commentary on the Apocalyse, 1845, 
§17).* But the earliest division of which we can 
speak with historical accuracy is that of Ammo- 
nius, the deacon of Alexandria, who published 
his Monotessaron, or Harmony of the Gospels, in 
the middle of the third ceutury. Cesarius, the 
brother of Gregory Nazianzen, observes of these 
(Dial. i.), that there are four Gospels containing 
1162 chapters; avd Epiphanius (Ancor. c. 50) 
makes the same enumeration. These divisions 
are accurately marked in the margin of several 
ancient MSS. But the numeral notations 
were adopted, not for the purpose of reference, 
or of facilitating citation, according to the usage 
of modern times, but merely as a companion to 
the author's harmony or abridgment of the Gos- 
pels; of these chapters St. Matthew’s Gospel 
contains 355, St. Mark’s 235, St. Luke's 342. 
and St. John’s, 232. It has been supposed that 
this division was confined to Ammonius’ own 
copy, and not generally published (Mill's 
Proleg.); but this copy happening to fall into 
the hands of Eusebius of Caesarea, he conceived 
the idea of forming a perfect Diatessaron by the 
help of those divisions and the numerals whick 
Ammonius had placed in the margin of his copy 
(See Eusebius, Letter to Carpianus). He for this 
purpose reduced all the chapters to ten classes, and 
arranged them in ten fables or canons. Eusebius 
made no new divisions, but confined himself te 
those numbered by Ammonius. His ten canons 
thus contain—1l, The sections in which the four 
Gospels agree; 2. Those in which the first three 
agree; 3. Those in which Matthew, Luke, and 
John agree; 4. Those in which Mark and John 
agree; 5. Those in which Matthew and Luke 
agree; 6..Those in which Matthew and Mark 
agree; 7. Those in which Matthew and Joh: 
agree ; 8. Those in which Luke and Mark agree ; 
9. Those in which Luke and Jolin agree; 10. 
Those which are peculiar to only one of the 
Evangelists. He then placed additional vumeral 
letters, rnbricated, in the margin of the Gospels 
referring to each canon, viz., a to denote the first 
canon, 6 the second, &c A single glance at 
the page thus indicates how many of the Eyan- 
gelists agree in the subject of each chapfer, or 
otherwise; e.g. at Matt. ii, 6 (according to .ae 
modern division), ‘aud Jesus, being baptized, _ 
went up out of the water,’ there will be fuund in 
the margin, besides the Ammonian number 18, or 
xiv, the numeral a signifying canon i., in run: 
ning the eye down which the number of the 
chapter again occurs, on a line with which will 
be perceived the corresponding chapter in the 
three other Gospels, viz., Mark yi.; Luke xiii. ; 


* This work, which we conceive to be the best 
treatise on the Apocalypse that has yet appeared 
in English, was published subsequently to the 
articles RevELATION and Spurious RevEna- 
Trons having gone to press, 
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Jonn xv.; answering according to the modern 
division to Mark i. 9-11, Luke iii. 21, 22, and 
Joln i. 32-34. The groundwork of the whole is 
St. Matthew’s Gospel, the figures in the margin 
of which refer to the parallel passages of the other 
three Evangelists. © 

The Monotessaron of Ammonius is now no longer 
extant, but in the eighth century, Victor, bishop 
of Capua, discovered what he believed to be the 
identical work, of which he made a Latin trans- 
lation, attaching to it the Eusebian canons, 
This work having long sunk into oblivion, was 
discovered by Michael Memler, a printer at 
Mayntz, in 1524. Wetstein, however, main- 
tained that this could not have been the genuine 
work of Ammonius, inasmuch as, besides other 
reasons, the Latin has the four Gospels in one 
canon, bat Ammonius in four, the Latin only 
indicating the parallel passages of the other 
Gospels by numerals; the Latin also has the his- 
tory of the adulteress, which was not known to 
Ammonius 

Another ancient numerical division is that of 
the tirAo (titles or inscriptions) also called by 
the name of pericope and chapters (kepddata). 
These are distinct in their nature from the former 
divisions, and like them, are confined to the four 
Gospels. Of these divisions there are found in St. 
Matthew's Gospel 68, St. Mark’s 48, St. Luke's 
83, and St. John’s 18. They are called titles, 
inasmuch as there isa short title or summary of 
the coutents of each placed at the top or bottom 
of the page, together with a numerical reference in 
the margin to each title; and a table of the 
titles with the number of each is prefixed to the 
Gospels. Thus the first chapter is entitled wep) 
Tay wdyov (of the wise men), the second wep) ray 
Tadiey avaipnbévrwy (of the slaughtered infants), 
&c. A chapter (xepadasov), therefore, denotes a 
larger section, when the table or index of the 
chapter is prefixed to the MS., but the same 
word, when the number is only inserted in the 
margin, without reference to a table of contents 
or an inscription at the top of the page, denotes 
one of the smaller or Ammonian chapters (See 
Simon’s Histoire Critique). 

There is some difference of opinion as to the 
age of these larger chapters, some ascribing them 
to the third, others to the fifth or sixth cen- 
tury. From the silence of Eusebius respecting 
them (Letter to Carpianus), it has been deduced 
that he was unacquainted with them; nor does 
Chrysostom ever refer to them, but the titles re- 
ferring to the destruction of the Jews are cited 
by Athanasius in his third Orat. adv. Arianos. 
They could not bave been designed for dvayydceis 
or church lessons ; for, like the Ammonian chap- 
ters, there is an immense irregularity in their 
respective lengths, both the titles and the Am- 
monian chapters containing a portion sometimes 
exceeding an hundred, and at other times amount- 
ing to but two or three or even one of our mo- 
dern verses, Neither could they have been de- 
signed for the distinction of subjects ; for although 
dhe title of the chapter for the most part expresses 
but one subject, the chapter itself contains seve- 
ral, and even the Ammonian cliapters sometimes 
contain several of the larger chapters or titles, or 
parts of several. Stili less was either division 
ever designed for the purpose of reference or 
citation, for we never find a single instauce of this 
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kind before Euthymius Eugabenus in the twelfth 
century, who cites passages which he observes are 
found in the sixty-fifth, sixty-sixth, and sizty- 
seventh chapters of St. Matthew's Gospel, and the 
eightieth of St. Luke’s. The chapters thus cited 
are the ¢ié/es, not the Ammonian chapters. Mill 
(Proleg.), conceiving that no other object remains 
to which these larger sections could be applied 
except that of a harmony, refers them to Tatiaa the 
Assyrian, who composed, a.p. 192, his harmony 
of the Gospels entitled Diapente, probably be- 
cause it included the Gospel of the Ebionites. 
This work was different in character fiom the 
later harmony of Ammonius, being in the form: 
of a diatessaron compiled in the words of the 
Evangelists. Of this work, which Tatian had 
written for the benefit of his disciples, Theodoret, 
bishop of Cyprus in the fourth century, found 
two hundred copies read in his churches. Mill 
conjectures that on occasion of this work, Tatian 
invented the larger chapters, which are marked 
in the inner margin of the MSS, with capital nu- 
merals. We have already perceived that the first 
of these chapters in St. Matthew’s Gospel com- 
mences with the journey of the wise men (Matt. 
ii.); Mark’s Gospel commences with i. 23, and 
Luke’s and John’s each with our second chapter. 
The omissions have been accounted for by sup- 
posing that the author of these divisions left the 
commencement vacant in order to supply it with 
illuminated letters, and that although in the pre- 
sent MSS. the chapters are marked with aiphabe- 
tical letters in regular order, the author added the 
titles or inscriptions only in the margin, but that 
subsequent trauscribers transferred them to the top 
and bottom of the page, placing the numerals by 
way of reference, which after the year a.p. 500 
were added in capital letters in the inuer margin 
(Mill’s Proleg.). Others account for the omis- 
sions by supposing that the numerals were not 
intended to denote chap. 1, 2, 3, &c., but rather 
the place of chap. 1, 2, and 3; for as the first 
section (or title) is placed at the end of the first 
chapter and the beginning of the second, the title 
prefixed to chap. 2 must necessarily correspond 
with A, and that prefixed to chap. 3 with B, which 
marks the second section (See Rumpeus, Com- 
mentatio Critica). 

We have observed that both these divisions are 
contained in most of the ancient MSS. Thus 
A, or the Alexandrian MS. (Brit. Mus.), has the 
Ammonian chapters and numbers, and the Kuse- 
bian canous, together with the larger chapters or 
titles, and the usual index of the larger chapters 
at the commencement of the Gospels. This MS. 
has, besides the numeral capitals, a peculiar 
mark (7) in Matthew and Mark on the left mar- 
gin; instead of which the tétles are indicated by 
a cross, with the usual letter, rubricated, in Luke 
and John, It has the corresponding titles on the 
top of the page. 

C, or the Codex Ephreemi, has, a prima manu, 
the Ammonian chapters, but has not the Eusebian 
canons. This circumstance was first noticed by 
Tischendorf, all former writers having erroneously 
stated that it contaiued the Eusebian canons aud 
the titles, aud all a prima manu. With respect to 
these latter, it is remarkable that although there is 


a catalogue of them prefixed to the Gospels (that — 


15 


to Matthew is lost), there is no indication of them 


whatever in the text. Of this celebrated codex, 
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which had been partially collated by Wetstein 
and Griesbach, a beautiful and accurafe fac- 
simile was published by Tischendorf at Leipsic, 
in 1843, with valuable Prolegomena. A great 
portion of the writing of this Palimpsest, which 
had been hitherto illegible, has been restored by 
a chemical process (see Codex Ephremt Syrv 
Rescriptus. Lipsie, 1843, 4to.).* 

D, or the Cod. Bezz, has also, but not @ prima 
manu, the Ammonian chapters aud numerals only, 
without the Eusebian canons. Probably it was in- 
tended by the copyist toadd these. Bishop Marsh 
(Notes to Michaelis) thinks that the division itself 
was different from the Ammonian. This MS. 
has also the dvwyyécuara, or church lessons, 
marked in the margin, but not @ primd manu. 
Z, or the Dublin Palimpsest, corresponds with C 
in having the Ammonian sections without the 
canous; it has the titles or larger chapters, of 
which, however, but a few reminiscences have 
escaped the ravages of time. There remains, in- 
deed, but. one of the Ammonian numbers, viz., 
in plate xxxiii.,, No. pon, [ch. xvii.], and of the 
titles, the No. AZ at the same place; in plate 
xvii., at the top of the page, the twentieth title, 
Viz. x. mep) Tov yevouevov phuaros mpd... Ilwdv- 
vnyv; and in plate lix. the title wep) tay déKa 
mapdevwyv, but without the number; in plate Ixvii. 
the title rdmos wvoricds 5 and in plate lxiv. dpynows 
Tetpor, 

B, or the celebrated Vatican MS., contains 
neither the Ammonian nor the larger chapters, 
but has divisions peculiar to itself, distinguished 
only by red numerals in the margin; of which 
Matthew contains 170, Mark 72, Luke 152, and 
John 80; Acts 79, James 9, 1 Peter 8, 1 John 
11, and Jude 2. St. Paul’s Epistles in this MS. 
have a peculiar and unique numeration, being 
capitulated in one continued series, as if they 
made one book. Tnere are ninety-three chap- 
ters, of which fifty-nine extend to the close of the 
Kpistle to the Galatians; then Ephesians imme- 
diately commences with ch. lxx., the ten omitted 
numbers being applied to the margin of the 
Hpistle to the Hebrews, which is placed after those 
to the Thessalonians. The last part of Hebrews 
is wanting in this MS., together with the Epis- 
tles to Timothy, Titus, and Philemon, and the 
Apocalypse (Zacagni, Monumenta). The Codex 
Cyprinus, and the Codex Regius 62 (Stephens’s 7), 
both MSS. of the eighth century, have the Am- 
monio-Eusebian divisions, and the cepdAaa, long 
before which period they had become firmly esta- 
blished, and were ado; ted into most Greek MSS., 
as well as into the Latin version. They were in- 
serted in the editions of Erasmus, and in Robert 
Stephens’s-beautiful folio edition (1550). 

There was an edition of St. Paul’s Epistles, 
with capitular divisions, published at the desire 
of a certain bishop in the fifth century by Eutha- 


* Tischendorf discovered the remains of the 
transverse line of the © in OF or © (1 Tim. iii. 
15) in this MS., which had escaped the observa- 
tion of Wetstein and’ Griesbach. He is, how- 
ever, convinced that this, as well as the mark of 
abbreviation above the ©%, proceeded from the 
recond corrector, who lived in the ninth century. 
He is satisfied, from personal examination, that 
ds, not Gebs, was the original reading of the Codex 
Alexandrinus in the same passage, 
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lius, the deacon, afterwards bishop of Sulca. 
Kuthalias was not himself the author, but, as he ine 
forms us, a Syrian bishop, ‘ one of the wisest of the 
fathers,’ who also wrote an &x@eo.s, or summary 
of the contents of each chapter. The anonymous 
author is conjectured by Mill, with mueh pro- 
hability, to have been no other than the celebrated 
commentator, Theodore of Mopsuestia. This 
edition had been completed on the 29th June, 
A.D. 396. The following are the divisions which~ 
it contains :—Romans 19 chapters, 1 Cor. 9, 2 
Cor.'11, Gal. 12, Eph. 10, Phil. 7, Col 10, 1 
Thess. 7,2 Thess. 6, Heb. 22, 1 Time 12, 2 Tim. 
18, Titus 6, Philem. 2. Euthalius himself, at a 
later period, published his stichometrical edition 
of the Acts and Catholic Epistles, at the desire 
of Athanasius the younger, bishop of Alexandria, 
in which he himself introduced a similar divi- 
sion and summary of the contents of each chapter. 
The Acts contained 11 chapters, the Epistles of 
James 6, 1 Peter 8, 2 Peter 4, 1 John 7, 2 and 
3 John 1 each, and Jude 4." Euthalius also sub- 
divided his chapters by marking them with as- 
terisks in rubric, and distinguished the chapters 
by numeral letters, as we still find them in MSS, 
of the Euthalian chapters. He also marked the 
citations from the Old Testament by numerals, as 
well as by including them in parentheses, and 
placing the references to the books in the margin. 
This edition of Euthalius was completed in the 
year 458. 

Another very ancient division, probably the 
most ancient of all, was that into-church lessons, 
dvayvécpuara. At was probably introduced in 
imitation of the divisions of the Law and the 
Prophets, which were read in the first Christian 
assemblies. Euthalius, in his edition, has given 
the division into church lessons as follows :—Acts: 
contains 16 lessons, James 2, 1 Peter 2, 2 Peter 
1, 1 John 2, 2 John 1, 3 John 1, Jude 1, Rom. 5, 
1 Cor. 5, 2 Cor. 4, Gal. 2, Eph. 2, Phil. 2, Col. 
2, 1 Thess. 1, 2 Thess. 1, Heb. 3, 1 Tim. 1, 2 
Tim. 1, Titus 1, Philem. 2. These lessons, or 
Pericope, as they are called, in speaking of the 
lessous of the prophets, by Justin Martyr (Dial. ec. 
Tryph.), were regulated by the number of Sun- 
days, to which the additional three were for the 
festivals of Easter, Whitsuntide, and Christmas. 
The Gospels had a similar division ; but, according 
as church festivals increased, the number of church 
lessons increased also, and these were therefore 
proportionably brief. These divisions are the 
foundation of our present Epistles and Gospels. 
At the close of the fifth century, Lectionaries 
were published in the Western Church, which were 
divided into Hpistolaria and Evangelaria, gene- 
rally in the order in which the church lessons 
were read ; but these books were not introduced 
among the Greeks before the eighth ceutury. 

All these divisions (viz., the longer and shorter 
chapters, and the church lessons) are marked in 
the MSS. by a space or point, and sometimes by 
both, in the middle of the line, and frequently by 
commencing the line with a capital letter ex- 
tending into the margin. But the section itself, 
in order to save parchment, often commences 
with a small letter after a point or space in the 
middle of the line, the line still commencing 
with a capital letter, which, therefore, is some- 
times placed in the middle of a word. The 
church lessons are also distinguished by the word 


4 


SCRIPTURE, HOLY. 

, Or sometimes A, at the commencement, and 
T or T, at the end. At the close of the fifth 
century, Andrew, bishop of Cappadocia, intro- 
duced an imitation of the ancient capitular divi- 
sions iuto the Apocalypse, distinguishing it into 
twenty-four Adyor, or sermones, and seventy-four 
titles. The former were, except in two instances, 
identical with our present chapters. 

The ancient divisions are marked in some of 
the early printed editions, especially those of 
Erasmus and Robert Stephens. In the Aldine 
edition of the New Testament, there is no _capi- 
cular, nor any division whatever, of either the 
Gospels or Acts, except occasionally short spaces 
generally within the line; but some of St. Paul’s 
Epistles are divided into short chapters, with 
numbers annexed, of which Romans contains 14, 
1 Cor. 67, and 2 Cor. 26, where the numeration 
and division cease. 

But all these divisions were superseded in the 
middle of the thirteenth century by the present 
division into chapters, the origin of which is 
involved im some obscurity. Inasmuch as in 
some of the books of the New Testament, these 
sections tally with some of the more ancient 
divisions, Croius ( Odservat.) is anxious to ascribe 
to them all a more ancient date than is justi- 
fied by the historical evidence. Among other 
arguments, he adduces the index to each Gos- 
pel ascribed to Theophylact, which contains the 
present chapters, but this index is evidently a 
later addition. Bale, Bishop of Ossory, the 
celebrated antiquarian, with great appearance of 
probability ascribes these divisions to Stephen 
Langton, Archbishop of Canterbury in the thir- 
teenth century (Hist. Eccles. Cent. xiii. c. 7, 10). 
Genebrard (Chron. iv. p. 644) says that the au- 
thors of our preseut chapters were the scholastics who 
were perhaps the authors of the Concordance as- 
cribed to Cardinal Hagh of St. Cher, who at this 
period (A.p. 1262) published bis Biblia cum Pos- 
tilla, wierein the -ferences are for the first time 
made to these “:visions. It is certain that their 
application to this Concordance brought them into 
repute, ani from this period we may date the prac- 
tice of citing by chapters, which had been hitherto 
doue merely by a reference to the book (see Heb. 
iv. 7), as was the custom of the Fathers, or to the 
subject, or some remarkable word therein, as 
was the case with the Jews and Samaritans. 
An example of this appears in Mark ii. 26, 
where 1 Sam. xxi. xxil. is referred to as ‘ Abi- 
athar, and xii, 26, ‘the bush’ refers to Exod. 
lii.; also Rom. xi, 2, the word ‘ Elias’ refers to 
1 Kings xvii.—xix. [See also Haciocrarua. | 
In this Concordance, however, there was no re- 
ference to a division of verses, as Professor 
Moses Stuart supposes (Bib. Sac. No. ii. 1843, 
p- 264).* The subordinate references were indi- 
eated in Hugh’s Bible by the capital letters 
A, B, C, D, E, F, G, placed at equal distances 
from each other in the margin when the chapters 
were long, or by a proportionably lesser number 
of capitals according to the size of the chapters. 
The references to the verses by their number had 
its origin at a much later period, viz. in a.v. 
2438-45, when Rabbi Nathan wrote his Con- 


* Notice of Hahn’s ed. of Titmann’s text of the 
New Testament, stereotyped at New York, 1842, 
_ under the care of Professor Robinson. 
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cordanve to the Hebrew Bible, which he named 
3)N3 NN, the illeminator of the path, NYDN 
pdvy, the path of the world, and YY WR, 
the light sown. Those Jews who wished to avail 
themselves of this Concordance must have marked 
the references thereto in their MSS. of the Hebrew 
Scriptures. Dean Prideaux observes that ‘the 
first publishing of Nathan’s Concordance happen- 
ing about the time that printing was invented 
[1440], it hath since that time undergone several 
editions,” and Mr. Horne (Inérod.) follows Pri- 
deaux in stating that Nathan, instead of adopting 
the marginal letters of Hugo, marked every fifth 
verse with a Hebrew numeral; but we conceive this 
to bean error, Rabbi Nathan’s Concordance, which 
was an adaptation of the Latin Concordance of 
Peter Arlot, was not printed before a.p. 1523 
or 1524, when it issued from Bomberg’s press at 
Venice. It afterwards indeed passed through 
several editions, and was published in a Latin 
translation by Anthony Reuchlin, in 1556, fol. 
at the press of Henry Peter, in Basel. There is 
also a translation in MS. by Nicholas Fuller, in 
the Bodleian Library. Now in all these the 
reference is to the chapter, and’ to each single 
verse; or, as Nathan himself expressed it in his 
preface, ‘ As I observed that the Latin translation 
has each book divided into a certain number of 
sections and chapters, which are not in our 
{ Hebrew] Bibles, I have therefore marked all the 
verses, according to their numbers, together with 
the number of each chapter; I have also marked 
the numbers of the verses, as they exist in our 
[Hebrew] Bibles, for the greater facility of finding 
each passage referred to.’ We have examined 
ourselves attentively all the early printed editions 
of the Hebrew Bible, and while we find the 
Latin chapters marked with Hebrew letters in all 
those editions, commencing with Bomberg’s of 
1518 (for Jahn is mistaken in stating (Introd. 6. 
102) that the chapters were first marked in Bom- 
berg’s edition of 1525), we yet find no edition of 
the Hebrew Bible in which there is any reference 
to the verses by their numbers before the edition of 
the Pentateuch, Megilloth, and Haphtaroth, pub- 
lished at Sabionetta in Italy in 1557, 12mo. In. 
this-edition every fifth verse is marked with a 
Hebrew numeral, and De Rossi observes of it, 
‘Me quidem judice prima omnium hee est editio, 
saltem primorum una in quibus hoc obvium est’ 
(Annales Typog. Sabionet., 1788). And every 
fifth verse is equally marked throughout the whole 
Bible in the edition of Plantin, printed in 1566, 
Sebastian Munster, in his edition (1034), marked 
the number of the chapters in Latin as well as 
Hebrew numerals in the margin. The chapters 
were first separated in Hebrew in Plautin’s beau- 
tiful edition of 1574, In this editiou each sepa- 
rate verse of the first twelve chapters of Genesis is 
also maiked in the margin with au Arabic nume- 
ral, except the fifth verse, which is indicated as 
before by a Hebrew letter, after which the Latin 
numeration of verses is discontinued throughout 
the whole of the Old Testament. Pagninus, 
however, had long before, viz. iu 1528, marked 
all the verses in his translation of the Bible with 
an Arabic figure in the margin opposite each 
verse. Although this practice had. after Robert 
Stephens’s edition of the Latin Vulgate in 1555, 


become geveral both in this and the moder ver- 


sions, it was not until the year 1661 that the whole 
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‘Hebrew Bible was thus marked, when Athias 
introduced the Arabic figures opposite each verse, 
at the instigation of Leusden (see his 2’hilol. Heb.) 
in his accurate edition published at Antwerp in 
that year. 

The Latin chapters were not adopted by the 
Greeks before the fifteenth century, when they 
were first introduced by those Greeks who fled 
- into the west after the taking of Constantinople by 
the Turks in 1453. It was in this century, and ge- 
nerally in Italy, that most of the MSS. now extant 
of the Greek Testament were written, and this fact 
is of material importance in fixing the date of 
MSS. Thus we have already observed [Joun, 
Epistius or] that the Codex Montfortianus 
(which most suppose to be the Cod. Britannicus 
of Erasmus; see Davidson’s Lectures on Bib- 
tical Criticism) contains the Latin chapters; but 
we are enabled to add, on the authority of a letter 
which we have received from Dr. Todd, the libra- 
rian of Trinity College, Dublin, that these divi- 
sious are not marked by their number, but only 
by a space left in the text for au initial letter, 
which letter does not appear to have been in any 
one case inserted. The numbers of the chapters, 
indeed, are added in a clumsy way by a recent 
hand, but the Eusebian numbers are marked with 
Greek numerals in a coeval hand in good rubric 
in the margin, as far as Matt. x.; and in bad red 
ink as far as Luke xii., but thenceforward they 
are discontinued, The paragraphs into which the 
text of the New Testament has been divided by 
Bengel, Vater, and others, are a decided improve- 
ment on the Latin chapters, 

Language of the Scriptures. Vhe old Testa- 
ment is written in Hebrew [Hesrew Lanauace], 
with the exception of parts of the books of Ezra, 
Nehemiah, and Daniel, which are in Chaldee 
[CuaupEE]. The New Testament is written in 
Greek, or rather in what has been called Hellen- 
istic or Hebraizing Greek. The most Hebraizing 
book is the Apocalypse, aud the most correct 
Greek the Epistle to the Hebrews; but the voice of 
antiquity favours the opinion that this was ovigin- 
ally written in Hebrew or Aramaic (Prelectio 
Theologica, auctore Gul. Hodge Mill, S. T. P., 
1843). A Hebrew original of St. Matthew’s 
Gospel has been also contended for. 


Potyetorrs, &c. Among the most useful 
aids to the study of Biblical Literature must be 
reckoned the diglett, triglott, and polyglott. edi- 
tions. These are accurately described in Le 
Long’s Bibliotheca Sacra, and Simon’s Histoire 
Critique. We shall confine ourselves to a brief 
notice of the Polyglotts. 

Although the earliest specimen of a Polyglott 
was that of a projected work of the celebrated 
szinter Aldus Manutius, of which one page only 
was published, the first of this kind was the 
CoMPLUTENSIAN Pouyauorr, entitled Biblia 
Sacra Polyglotta, nune primum impressa, &c., 
comprised in 6 vols. fol. Weare indebted for this 
work to the celebrated Cardinal, Statesman, and 
General, Francis Ximenes de Cisneros, who pub- 
Ushed it at his own expense, at the cost of 50,000 
ducats, It was commenced in 1502, completed 
in 1517, and published in 1522. The editors were 
Alius Antonius, Ducas, Pincianus, Stunica, 
Zamora, Coronellus, and Johannes de Vergera. 
The three last were originally Jews. The first 
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four volumes contain the Old Testament, 
Hebrew, Latin, and Greek, in three columns, the 
Targum, and a Latin version of the satne. ‘The 
fifth volume contains the Greek Testament, with 
the Latin Vulgate. The last volume consists of 
Vocabularies, Indexes, &c. &c. _The Greek Tes- 
tament, as has been already observed [Jouns 
Episrixs], was finished in 1517; but the MSS. 
were modern, and not of much critical value. 
(See Dr. Bowring’s letter, Monthly Repository tor 
1827, p. 572). There is little doubt that the 
celebrated text of the three witnesses in this edli- 
tion was translated from the Latin. There were 
600 copies only printed of this splendid work, of 
which three were on vellum, One of these was 
sold in England, in 1829, for 600 guineas. 

The Antwerp Polyglott was published in 1569- 
72, in 8 vols. fol., at the expense of Philip II., 
King of Spain. It contains, in addition to the 
Complutensian texts, a Chaldee Paraphrase, the 
Syriac version, and the Latin translation of Arias 
Montanus, which was a correction of that of Pag- 
ninus. It also contains Jexicons and grammars 
of the various languages of the originals and ver- 
sious. 

The Paris Polygilott, in addition to the con- 
tents of the former works, has a Syriac and Arabic 
version of both the Old and New Testaments, 
with the Samaritan Pentatench, now published 
for the first time, and edited by J. Morinus. This 
Polyglott also contains the Samaritan version of 
the same. It was published in 1645, in 10 vols. 
large folio. The editor of this valuable, but 
unwieldy work, was Michael le Jay, who was 
ruined by the publication. 

The London Polyglott, edited by Brian Wal- 
ton, afterwards Bishop of Chester, is much more 
comprehensive than any of the former. It was 
published in 1657, in 6 vols. fol. The first vol., 
besides prolegomena, contains the Pentateuch, 
exhibiting ou one page the Hebrew text, with the 
interlinear Latin version of A,*as Montanus, the 
Latin Vulgate of the Clementine edition, the Sep- 
tuagint of the Roman edition, and the various 
readings of the Cod. Alex., the Latin version of 
Flaminius Nobilius, the Syriac, with a Latin 
version, the Targum of Onkelos, with a Latin ver- 
sion, the Samaritan Pentateuch, with the Sama- 
ritan version of the same, and a Latin trauslation 
serving for both, and the Arabic, with a Latin 
version. The second volume comprises the his- 
torical books, with the Targums of Jovathan. 
The third volume contains the books from Job 
to Malachi, and, besides the versions in al] the 
former languages, the Psalms in Ethiopic, and a 
Latin translation. The fourth volume has all the 
Dutero-canonical books in Greek, Latin, Arabic, 
and Syriac; the two Hebrew texts of Tobit 
[Toxrr], and two Chaldee and a Persian Targum 
on the Pentateuch, with Latin versions. The fifth 
volume has the New Testament, with Arias 
Montanus’s translation ; the Syriac, Persic, Latin 
Vulgate, Arabic, and Ethiopic versions. These, 
with separate Latin versions of the oriental trans- 
lations, are all given on one page. The sixth vo- 
lume contains various readings and critical re- 
marks. The whole of this stupendous labour was 
completed in four years. It was published by 
subscription, under the patronage of Oliver Crom- 
well, who died before its completion. This gave 
occasion to the cancelling of two leaves of the pre- 


n order to transfer to King Charles II, the 

iments addressed to Cromwell. There are, in 

: ence, both Repudlican and Royal copies, 

2 former of which are the most scarce and valu- 
able. For the variations between these, see But- 

let's HoF@ Biblice and Adam Clark’s Succession 
of Sacred Literature. This Polyglott was ac- 
tompanied by Castell’s Heptaglott Lexicon, in 
2 vols. ful. 

Mr. Bagster’s Polyglot, fol., London, 1831, 
contains in one volume the Hebrew text, the Sa- 
maritan Pentateuch, the Septuagint, Vulgate, and 
Syriac versions, the Greek text of Mill in the 
New Testament, together with Luther’s German, 
Diodati’s Italian, Ostervald’s French, Scio’s Spa- 


SEA. mas) 
nish, aud the English authorized versions of the 


Bible. The quarto edition, part of the impression 


of which was destroyed by fire, contains the 
Hebrew and Samaritan texts, the Greek text of 
the New Testament, with the Septuagint, Vulgate, 
and English versions, There are valuable Prole- 
gomena by Dr. Lee. 

There are also Polyglotts of several portions of 
the Bible, of which one of the most valuable is 
that published at Constantinople, in Hebrew, 
Chaldee, Persian, and Arabic, in 1546. 

For the interpunction of the Bible, see Vers. 

For Wririne Marerians, see Wririna, 

ScriprurE Curono.oey, see CHRoNoOLOGY.* 
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SCYTHIAN (Sxdé6ns), a name which occurs 
only in Col. iii. 11, It was anciently applied 
sometimes to a particular people, aud sometimes 
to all the nomade tribes which had their seat to 
the north of the Black and Caspian seas, stretching 


486. [1. A Scythian. 2, A Scythian General.) 


indefinitely eastward into the unknown regions of 


Asia. It had thus much the same latitude as 
‘Tartars,’ and was in like manner synonymous 
with Barbarian, BépBapos. The name also occurs 
in 2 Macc. iy. 47, and Joseph. Cont. Apion. ii, 37. 


“ 


[A Scythian Family.] 


The Scythians were, in fact, the ancient representa- 
tives of the modern Tartars, and like them moved 
from place to place in carts drawn by oxen. It 
is from this circumstance that they, or a tribe 
nearly allied to them, may be recognised on the 
monuments of Egypt. About seven centuries be- 
fore Christ, the Scythians invaded South-Western 
Asia, and extended their incursions as far as 
Egypt (Herodot. i. 103). In doing this they 
could not but have touched on or passed through 
Palestine: and it is even supposed that Bethshan 
derived its classical name of Scythopolis from 
them [Brrusuan]. It is singular, however, that, 
the Hebrew writers take no notice of this transac- 
tion; for we carmot admit that the prophecies of 
Joel and Zephaniah have reference to it, as some. 
writers have imagined. 


SEA. The term D? yam, or ‘sea,’ was used 
by the Hebrews more extensively than with us, 
being applied generally to all large collections of 
water, as they had not a set. of terms such as we 
employ (defectively, indeed) to discriminate the 


* The following important works on this sub- 
ject have appeared since this article went to press : 
‘A Chronological Introduction to the History of 
the Church, &c., by the Rev, S. F. Jarvis, D.D., 
Historiographer of the [Protestant Episcopal 
Church of the U. S., and The Times of Danie 
Chronological and Propheticu!, by George, Duke 
of Manchester, London, 1845. 
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different kinds. ‘Sea’ for large collections, and 
*pool’ for smaller, formed the extent of their 
vocabulary ; although, indeed, pools were distin- 
guished into DIN agom, a natural pool or pond 
(Ps. cvii. 35; cxiv. 8; Isa, xxxv.7; xli. 18, &c.), 
and MIDID bereekah, the same as the Arabic 
beerkeh, an artificial pool or reservoir (2 Sam. ii. 
13; iy. 12; Nah. ii. 9), The term ‘sea’ is ap- 
plied to various parts of the ocean, and also to 
lakes, for O° is used for these in Job xiv. 11. ~ 

1. Tue MeprrerRanean, being on the west, 
and therefore behind a person facing the east, is 
called in Scripture the Hinder Sea (INNA ON, 
Deut. xi. 24; Joel ii. 20), that is, Western Sea ; 
and also, ‘the Sea of the Philistines’ (Exod. 
xxiii. 31), as that people possessed the largest 
proportion of its shore in Palestine. Being also 
the largest sea with which the Hebrews were ac- 
quainted, they called it by pre-eminence, ‘the 
Great Sea’ (Num. xxxiv. 6,7; Josh i. 43 ix. 
1; Ezek. xvii. 10, 15, 20); or simply ‘the sea’ 
(Josh. xv. 47). 

2. Tux Rep Sea.—This gulf of the Indian 
Ocean is called in Hebrew 41D O° Yam Suph 
(Exod. x. 19; xiii. 18; Ps. evi. 7,9, 22), which 
is also its Egyptian name, and is supposed to mean 
‘weedy sea’ (Michaelis, Suppl. p. 1726; Jablonsky, 
Opuscul. i. 266). This designation has been by 
some supposed to refer to the quantity of sea-weed 
found in it. But Bruce, who traversed its whole 
extent, declares that he never saw any sort of weed 
in if, and gives it as his opinion that it is from 
the large trees or plants of white coral, spread every 
where over the bottom of the sea, and greatly re- 
sembling plants on land, that it derived its uame. 
It is also called ‘the Egyptian sea’ (Isa. xi. 15). 
In other places, where the context plainly indi- 
cates what sea is intended, it is called simply 
‘the sea.’ In the New Testament i: bears its usual 
Greek name, 7 €pv0pci OdrAacoa (Acts vil. 386; 
Heb. xi 29; also 1 Macc iv. 9; Herodot. 1. 1; 
Diod. Sic. iii. 18), whence our ‘ Red Sea.” How 
it came by the name of Red Sea is not agreed. 
Prideaux assumes (Connection, 1. 14, 15) that the 
ancient inhabitants of the bordering countries 
called it Yam Edom, or, ‘the sea of Edom’ (it is 
never so called in Scripture), as its north-eastern 
part washed the country possessed by the Kdom- 
ites, Now Edom means red (Gen, xxv. 3U), and 
the Greeks, who borrowed the name from the Phoe- 
nicians, mistook it for an appellative instead of a 
proper name, and rendered it by épvépa Odraooa, 
that is, ‘the RedSea.’ Some information in cor- 
rection of this notion seems, however, to have 
been afterwards acquired : for Strabo (xvi. p. 766), 
Pliny (Hist. Nat. vi. 23), Mela (iii. 8), Agathar- 
cides (p. 2, ed. Oxon.), Q. Curtins (viii, 9; x. 1), 
Philostratus (411.15), and others, distinctly admit 
that the sea obtained this name, not from any 
redness in its waters, but from a great king 
called Krythrus, who reigned in the adjacent 
country. The word Erythrus means the same in 
the Greek that Edom does in the Pheenician and 
Hebrew languages ; which seems to prove that this 
king Erythrus was no other than Edom, whose 
name was gaven to the country over which his 
descendants reigned. This explanation seems 
aatisfactory; but Prideaux, from whom we take 
it, by a very strange confusion of ideas, in an im- 
mediatery preceding page (i. 10), ascribes the 
uame Red Sea, as applied to another part of the 
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Erythrean Sea, to ‘the waters appearing ofa reddish 
colour by reason of the fierceness of the sunbeams, 
constantly beating upon it in that hot climate.’ 
Such a fancy needs no answer, as neither water 
nor the rays of the sun are the more red for being 
more hot. Others have conjectured that the Ara- 
bian Gulf derived its name from the coral rocks 
and reefs in which it abounds; but the coral of 
the Red Sea is white, not red. In so large a tract 
of shore and water it would be strange if some red 
objects did not appear, and minds on the watch 
for some physical cause for the name would na- 
turally refer to circumstances which would not 
otherwise have engaged attention. Some of the 
mountains that stretch along the western coast 
have a singularly red appearance, looking, as 
Bruce expresses it, as if they were sprinkled with 
Havannah or Brazil snuff, or brick-dust; and 
from thisa notion is derived that these mountains, 
presenting their conspicuons sides to the early na- 
vigators of the sea, induced them to give it a 
name from that predominant colour. Salt indi- 
cates a fact which affords a basis for another con- 
jecture as to the origin of the name. He says— 
“At one o’clock on the 7th of February, the sea 
for a considerable distance around the ship became 
so extremely red. ...As we were anxious to ascer- 
tain the cause of this very singular appearance, a 
bucket was let down into the water, by which we 
obtained a considerable quantity of the substance 
floating on the surface. It proved to be of a 
jelly-like consistence, composed of a numberless 
multitude of very small mollusca, each of which 
having a small red spot in the centre, formed, 
when in a mass, a bright body of colour nearly 
allied to that produced by a mixture of red lead 
with water.’ Ibis account has been more recently 
confirmed by Ehrenberg. 

The ancients applied the name of Erythrean 
Sea not only to the Arabian Gulf, but to that 
part of the Indian Ocean which is enclosed _be- 
tween the peninsulas of India and Arabia; but 
iu modern usage the name of Red Sea is restricted 
to the Arabian Gulf, which enters into the land 
from the Indian Ocean in a westerly direction, 
and then, at the straits of Bab-el-Mandeb, turns 
N.N.W., maintaining that direction till it makes 
a near approach to the Mediterranean, from which 
its western arm is ouly separated by the isthmus 
of Suez. It thus separates the western coast of 
Arabia from the eastern coast of the north-eastern 
part of Africa. It is about 1400 miles in Jength 
from Suez to the straits, and on an average 150 
miles in: breadth, On approaching its northern 
termination the gulf divides into two branches, 
which enclose between them the peninsula of 
Sinai. The western arm, which terminates a little 
above Suez, is far more extensive than the other, 
and is that which was crossed by the Israelites in 
their escape from Egypt. An account of this im- 
portant transaction has been given under another 
head [Exopus]. This arm, anciently called 
Heroopoliticus Sinus, and now the Gulf of Suez, is 
190 miles long by an average breadth of 21 miles; 
but at one part (Birket el-Faroun) it is as wide 
as 32 miles. The eastern arm, which terminates 
at Akabah, and bears the name of the Gulf of 
Akabah, was auciently called Aulaniticus Sinus, 
from the port of Aélana, the Scriptural Elath, and 
is about 112 miles loug by an average breadth of 
15 miles. Towards its extremity were the ports 
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‘of Bloth an¢l Eziongeber, celebrated in the history 
of the attempts made by the Hebrew kings to 
establish a maritime traffic with the Kast [see the 
“several words]. 


3. Tus Sea or Carnnerern, 133 OY (Num. 
xxxiy. 11), called in the New Testament ‘ the Sea 
of Galilee " (Matt. iv. 18), the ‘Sea of Tiberias ’ 
(Jobn xxi, 1), and ‘the sea’ ot ‘lake of Genne- 
sareth* (Matt. xiv. 34; Mark vi. 53; Luke v. 17); 
which last is but a variation of the Hebrew name. 

This lake lies very deep, among fruitful hills and 
mountains, from which, in the rainy season, many 
rivulets descend : its shape will be seen from the 
map. The Jordan enters it on the north, and 
quits it on the south ; aud it is said that the river 

through it without the waters mingling. 
its extent has been greatly over-rated : Professor 
Robinson considers that its length, in a straight 
line, does not exceed eleven or twelve geographical 
miles, and that its breadth is from five to six 
miles, From numerous indications it is inferred 
that the bed of this lake was formed by some 
ancient volcanic eruption, which history has not 
recorded: the waters are very clear and sweet, 
and contain various kinds of excellent fish in 
great abundance. it will be remembered that 
several of the apostles were fishermen of this lake, 
and that it was also the scene of several transac- 
tions in the life of Christ: it is thus frequently 
mentioned in the New Testament, but very rarely 
in the Old. The borders of the lake were in the 
time of Christ well peopled, being covered with 
numerous towns and villages; but now they are 
almost desolate, and the fish and water-fowl are 
but little disturbed. 

The best descriptions of the lake of Tiberias 
are those of Burckhardt (Syria, p. 332), Buck- 
ingham (Palestine, ch. xxvi.), Irby and Mangles 
(p. 295), Jowett (pp. 172-176), Hardy (pp. 237- 
241), Elliott (ii. 342-350), Schubert (iii. 231- 
240), Robinson (ii. 372-402), Olin (iii. 253, 
261-265), Lord Nugent (Lands, Classical and 
Sacred, ii. 209). 

4, THe Deap Sea, called in Scripture the 
Salt Sea, NOW DY (Gen, xiv. 3), the Sea of the 
Plain, or the Arabah, NIWA D? (Deut. iv. 40), 
and the Eastern Sea, 13277 0° (Joel ii. 20; 


Ezek. xlvii. 18; Zech. xiy. 8). It is not named 
or alluded to in the New Testament. It is called 
by Josephus (De Bell, Jud. iii. 10. 7) Atuvn ’Ac- 
gaadrirns, by which name, or in the Latin form 
of Lacus Asphaltites, it was known to the classical 
writers. This designation it obtained from the 
large quantities of asphaltum which it afforded. 
The Arabs call it Burket Lut, ‘the Sea of Lot.’ 
From its history and qualities, it is the most re- 
markable of all the lakes of Palestine, It was 
long assumed that this lake did not exist before 
the destruction of Sodom and the other ‘ cities of 
the plain’ (Gen. xix.); and that before that time 
the present bed of the lake was a fertile plain, in 
which these cities stood. It was also concluded 
that the river Jordan then flowed through this 
plain, and afterwards pursued its course, through 
the great valley of Arabah, to the eastern arm of 
the Red Sea. The careful observations of Pro- 
fessor Robinson have now, however, rendered it 
more probable that a lake which, as now, received 
VOL. Il. AT 
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the river Jordan, existed here before Sodom was 
destroyed; but that an encroachment of the: 
waters southward then took place, overwhelming 
a beautiful and well-watered plain which lay on 
the southern border of the lake, and on which 
Sodom, Gomorrah, Admah, Zeboim, and Zoar 
were sitnated, The promontory, or rather penin- 
sula, towards the south, which is so distinct a 
feature of this lake, probably marks the original 
boundary of the lake in that direction, and shows 
the point at which the waters broke into the plain 
beyond, 

The Dead Sea is about thirty-nine or forty 
geographical miles long from north to south, aud 
nine or ten miles wide from east to west; it 
lies embedded very deep between lofty cliffs on 
the western side, which are about 1500 feet high, 
and mountains on the eastern shore, the highest 
ridges of which are reckoned to be from 2000 to 
2500 feet above the water. The water of the 
lake is much salter than that of the sea. From 
the quantity of salt which it holds in solution 
it is thick and heavy, and no fish can live or 
marine plants grow in it. The old stories about 
the pestiferous qualities of the Dead Sea and its 
waters are mere fables or delusions; the actual 
appearances being the natural and obvious effects of 
the confined and deep situation, the intense heat,.. 
and the uncommon saltness of the waters. Lying. 
in its deep cauldron, surrounded by lofty clifis. of: 
naked limestone rock, exposed for seven or eight 
montlis in the year to the unclouded beams of a: 
burning sun, nothing but sterility and solitude. 
can be looked for upon its shores; and nothing 
else is actually found, except in those parts where 
there are fountains or streams of fresh water ;- in. 
all such places there is a fertile soil and abundant 
vegetation. Birds also abound, and they are~ 
observed to fly above and across the sea without 
being, as old stories tell, injured or killed by its- 
exhalations. Professor Robinson was five days. 
in the vicinity of its shores, without being able- 
to perceive that any noisome smell or noxious - 
yapour arose from the bosom of the lake. Its 
coasts have always been peopled, and are so. 
now; and although the inhabitants suffer from, 
feyers in summer, this is not more than might be- 
expected from the concentrated heat of the climate - 
in connection with the marshes. The same effects. 
might be experienced were there no lake, or were 
the waters fresh instead of salt. 

Ou the borders of this lake is found much, 
sulphur, in pieces as large as walnuts, and even. 
larger There is also a black shining stone, 
which will partly burn in the fire, and which: 
then emits a bituminous smell; this-is the ‘stink- 
stone’ of Burckhardt. At Jerusalem it is made 
into rosaries and toys, of which great quantities 
are sold to the pilgrims who visit the sacred 
places. Another remarkable production, . from 
which, indeed, the lake takes one of its names, is 
the asphaltum, or bitumen, Josephus says, that 
‘the sea in many places sends up black masses 
of asphaltum, which float upon the surface, having 
the size and shape of headless oxen’ (De Bell. Jud. 
iv. 8,4). From recent information it appears 
that large masses are rarely found, and then 
generally only after earthquakes, The substance 
is doubtless produced from the bottom of the sea, 
in which it coagulates, and rises to. the surface 
or possibly the coagulation may have been ancient, 
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and the substance adheres to the bottom until de- 
tached by earthquakes and other convulsions, 
when its buoyancy brings it to the surface. We 


know that ‘the vale of Siddim’ (Gen. xiv. 10). 


was anciently ‘full of slime-pits,’ or sources of 
bitumen; and these, now under the water, pro- 
bably supply the asphaltum which is found on 
such occasions. 

An admirable and very full account of the 
Dead Sea is given by Dr. Robinson (Bibl, Re- 
searches, ii. 216-238). See also Nav (Nov. 
Voyage, pp.577-588), Morison (Voyage, ch. xxx.), 
Shaw (ii, 157-158), Hasselquist (pp. 1380, 131, 
284), Burckhardt (Syrta), Seetzen (in Zach's 
Monat. Corresp. xviii. 440, sq.), Irby and Man- 
gles (pp. 351-356 ; 446-459), Elliot (ii. 479-486), 
Stephens (ii. ch, xv.), Paxton (pp. 150-163), 
Schubert (iii. 84-94), Olin (ai. 234-245), 


5. Tax Laxs Mrrom is named once only in 
Scripture, where it is called DYN ", waters of 
Merom (Josh. xi. 5,7). By Josephus it is called 
Semechonitis (Seuexeviris, Antig. v. 5. 1), and 
at present bears the name of Huleh: this is the 
uppermost and smallest of the three lakes on the 
Jordan. Tt serves as a kind of reservoir to collect 
the waters which form that river and again to 
send them forth in a single stream. In the 
spring, when the waters are highest, the lake is 
seven miles long and three and a half broad; but 
in summer it becomes a mere marsh. In some 
parts it is sown with rice, and its reeds and 
rushes afford shelter to wild hogs. (Pococke, ii. 
p.72; Burckhardt, Syrta, p.514; Richardson, 1i. 
445, 446; Lindsay, ii. 91; Robinson, iil. 339- 
342.) A full description of the three lakes of 
the Jordan (Lake Huleh, Lake of Gennesareth, 
and the Dead Sea) is given in Kitto’s Physical 
History of Palestine, ch. vi. 


SEA, MOLTEN (P¥i5 OY). The immense 
brazen reservoir which, with smaller lavers 
{Laver}, stood in the court of Solomon's temple, 
was thus, by hyperbole, denominated. It was of 
a hemispherical figure, ten cubits in width, five 
deep, and thirty in circumference. In 1 Kings 
yii. 28, it is stated to have contained 2000 baths, 
equal to 16,000 gallons; but in 2 Chron. iv. 5, 
it is said to have contamed 3000 baths, and the 
latter estimate is followed by Josephus. It was 
probably capable of holding the larger quantity, 
but did notwsually contain more than the smaller. 


487. [Fountain of the Lions.] 


It was decorated on the upper edge with figures re- 
sembling lilies in bloom, and was enriched with 
various ornamental objects; and it rested, or 
seemed to rest, upon the backs of twelve oxen, 
three looking to the north, three to the east, three 
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to tne south, and three to the west (1 Kings vi. 
26; vii. 40-47; 2 Chron, iv, 3-5), The Jewish 
writers state that this great basin was supplied 
with water by a pipe ‘rom the well of Etam, al« 
though some few allege that it was filled by 
the manual Jabour of the Gibeonites. It was, 
according to the same accounts, kept constantly 
flowing, there being spouts which discharged for 
use from the basin as much water as it received 
from the well of Etam. If this be correct, it is not 
improbable that the spouts discharged their water 
through the mouths of the oxen—or, as some sup- 
pose, through embossed heads in the sides of the ves- 
sel. This is perhaps the largest vessel of molten 
brass which was ever made—other large reser 
voirs, which might compete in dimensions with it, 
being either of wood, marble, or sheet copper. 
The Fountain of the Lions in the Moorish palace 
(Alhambra), at Grenada, is of stone, and the ani- 
mals which support it are lions: but it supplies 
some remarkable analogies to Solomon’s great 
work, in imitation of which it is said to have been 
constructed. The conception, and sttll more the 
successful execution of this great work, gives a 
very favourable idea of the state of the metal- 
lurgical arts in the time of Solomon. 


SEAL. There seem to have been two kinds 
of seals in use among the Hebrews. A notion 
appears to exist that all ancient seals, being signets, 
were rings, intended to be worn on the hand. But 
this was by no means the case; nor is it so now in 
the Kast, where signet rings are still, probably, 
as common as they ever were in ancient times. 
Their general use of seals was very different from 
ours, as they were employed not for the purpose 
of impressing a clevice on wax, but in the place 
of a sign manual, to stamp the name of the owner 
upon any document to which he desired to affix 
it. The name thus impressed had the same legal 
validity as the actual signature, as is still the 
case in the Kast. This practice may be illustrated 
by a circumstance which occurred in the last 
days of George IV. When he became too ill to 
affix his sign manual to the numerous docu- 
ments which required it, a fac-simile was engraved 
on a stamp, by which it was in his presence im- 
pressed upon them. By this contrivance any 
one may give to any paper the legal sanction of 
his name, although he may be unable to write; 
and the awkward contrivance to which we resort 
in such cases, of affixing a cross or mark with the 
signature of an attesting witness, is unnecessary. 
For this purpose the surface of the seal is smeared 
with a black pigment, which leaves the figure of 
the body of the seal upon the paper, in which the 
characters appear blank or white. The characters 
required are often too large or too many to be 
conveniently used in a signet ring, in which case 
they are engraved on a seal shaped not unlike 
those in use among ourselves, which is carried in 
the bosom, or suspended from the neck over the 
breast, This custom was ancient, and, no doubt, 
existed among the Hebrews (Gen. xxxvili. 18; 
Cant. viii. 6; Haggai ii. 23). These seals are 
often entirely of metal—brass, silver, or gold; 
but sometimes of stone set in metal. As an ap- 
pendage thus shaped might be inconvenient from 
the pressure of its edges, the engraved stone was 
sometimes made to turn in ifs metal frame, like 
our swivel seals, so as to present a flat surface 
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the body. Very ancient tian seals of 
his kind A book foaad. Merv 
_ If a door or box was to be sealed, it was first 
fastened with some ligament, over which was 
placed some well compacted clay to receive the 
impression of the seal. Clay was used because it 
hardens in the heat which would dissolve wax ; 
and this is the reason that wax is not used in the 
East. A person leaving property in the custody 
of strangers—say in one of the cells of a caravan- 
serai—seals the door to prevent the place from 
being entered without legal proof of the fact. 
The simplicity of the Eastern locks, and the ease 
with which they might be picked, render this 
precaution the more necessary. We have some- 
times seen a coarsely engraved and large wooden 
seal employed for this purpose. There are dis- 
tinct allusions to this custom in Job xxxvili. 14; 
Cant. iv. 12. 

Signet rings were very common, especially 
among persons of rank. They were sometimes 
wholly of metal, but often the inscription was 
borne by a stone set in silver or gold. The im- 
pression from the signet ring of a monarch gave 
the force of a royal decree to any instrument to 
which it was affixed, Hence the delivery or 
transfer of it to any one gave the power of using 
the royal name, and created the highest office in 
the state (Gen. xli. 42; Esth. iii. 10, 12; viii.2; 
Jer. xxii. 24; Dan. vi. 10, 13, 17: comp. 1 
Kings xxi.8). Rings being so much employed 
as seals, were called MAYIY tadbbaoth; which is 
derived from a root signifying to imprint, and 
also to seal, 
naments on the fingers—usually on the litile finger 
of the right hand (Exod. xxxv.22; Luke xv.22:; 
James ii. 2). 

SEASONS. [Parezsrine.] 

SEBAC (JAD) occurs in two or three places 

“of the Old Testament, and is considered by some 
to be the uname of a particular plant, as the bramble, 
smilax, jasmine, atriplex; by others it is sup- 
posed to denote briars or thorns. Celsius, bow-= 
ever, has shown that the meaning of the term is 

lexitas, ‘id quod densum et intricatum est ;’ 
that it is especially applied to the branches of 
trees, shrubs, and climbing plants, and is hence 
rightly translated in the Auth. Vers., in Gen. 
xxii. 13, ‘And Abraham beheld a ram caught-in 
a thicket (sebac) by his horns.’ So in Isa. ix. 18; 
x, 34.—J. F. R. 

SECUNDUS (Sexovvdos), a disciple of Thes- 
salonica, who accompanied Paul in some of his 
voyages (Acts xx. 4). 

SEER. [Propuzcy.] 

SEIR (WY, hairy ; Sept. Enelp). 1. A phy- 
larch or chief of the Horim, who were the former 
inhabitants of the country afterwards possessed 
by the Edomites. 

9. Sein, Mounr. The mountainous country 
of the Edomites, extending from the Dead Sea to 
the Elanitic Gulf. The name is usually derived 
from the Seir above-mentioned, and as he was a 
great chief of the original inhabitants, it is diffi- 
cult to reject such aconclusion, Some, however, 
as Gesenius, would rather regard Seir as an appel- 
lative, and as denoting ‘ the shaggy mountain,’ 
4. e. clothed or bristly with woods and forests 3 but 
this is not, in any marked way, a characteristic of 
the range in question. These mountains were 
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first inhabited by the Horim (Gen. xiv 6; 
Deut. ii, 12); then by Esau (Gen. xxxii. 3; 
xxxili, 14, 16) and his posterity (Deut. ii 4, 19; 
2 Chron. xx. 10). The uorthern part of them 
now bears the designation of Jebal, and the 
southern that of esh-Sherah, which seems no other 
than a modification of the ancient name. In 
modern times these monutains were first visited 
and described by Burckhardt (Syria, p. 40), but 
they have often since been visited by other tra- 
vellers, among whom Dr. Robinson has perhaps 
furnished the. best description of them (Bib. Re= 
searches, ii. 551, 552), At the base of the chain 
are low hills of limestone or argillaceous rock; 
then lofty masses of porphyry, which coustitute 
the body of the mountain; above these is sand- 
stone broken into irregular ridges and grotesque 
groups of cliffs; and again, further back and 
higher than all, are long elevated ridges of lime- 
stone without precipices. Beyond all these 
stretches off indefinitely the high plateau of the 
great eastern desert. The height of the porphyry. 
cliffs is estimated by Dr. Robinson at about 2000 
feet above the Arabah (the great valley between 
the Dead Sea and Elanitic Gulf); the elevation 
of Wady Musa [Sean] abeve the same is pers 
haps 2000 or 2200 feet; while the limestone ridges 
further back probably do vot. fall short of 3000 
feet. The whole breadth of the mountainous 
tract between the Arabah and the eastern desert 
above does not exceed 15 or 20 geog. miles, 
These mountains are quite diflerent in character 
from those which front them on the other (west) 
side of the Arabah. The latter seem to be not 
more than two-thirds as high as the former, and 
are wholly desert and sterile; while those on the 
east appear to enjoy a sutlicieucy of rain, and 
are covered with tufts of herbs and occasional 
trees. The valleys are also full of trees and shrubs 
and flowers, the eastern and higher parts being ex- 
tensively cultivated,aud yielding good crops, The 
general appearance of the soil is not unlike that 
around Hebron; though the face of the country 
is very different. It is indeed the region of 
which Isaac said to his sou Ksau: ‘ Behold, thy, 
dwelling shall be of the fatness of the earth, and 
of the dew of heaven from above’ (Gen. xxvii. 39), 

3. A mountain in the territory of Judah (Josh. 
<2010); 

SELAH. [Psaums, ] 

SELAH, or rather Sena (Y9D, ‘rock,’ with 
the article in 2 Kings xiv. 7, Y2Bi, ‘ the rock ;’ 
Gr. 7 Mlérpa, Petra, which has the same significa- 
tion as Selah ; sometimes plural. af Mérpeu), the 
metropolis of the Edomites in Mount Seir. In 
the Jewish history it is recorded that Amaziah, 
king of Judah, *slew of Edom in the valley 
of Salt ten thousand, and took Selah by war, and 
called the name of it Joktheel unto this day’ 
(2 Kings xiv. 7). This name seems however to 
have passed away with the Hebrew rule over 
Edom, for no further trace of it is to be found; 
and it is still called Selah by Isaiah (xvi. 1). 
These are all the certain notices of the place in 
Scripture ; for it may well be doubted whether it 
is designated in Judg. i. 36 and Isa. xlii. 11, as 
some suppose. We next meet with it as the 
Petra of the Greek writers, which is merely a 
translation of the native name Selah, The ear- 
liest notice of it under that name by them is 
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connected with the fact that Antigonus, one of 
Alexander's successors, sent two expeditions 
against the Nabatheans in Petra (Diod. Sic. 
xix. 94-98). For points of history not imme- 
diately counected with the city, see Epomrres; 
Nasaruzans. Strabo, writing of the Naba- 
theeans in the time of Augustus, thus describes 
their capital:—‘ The metropolis of the Naba- 
theeans is Petra, so called; for it lies in a place 
in other respects plain and level, but shut in by 
rocks round about, but within having copious 
fountains forthe supply of water and the irriga- 
tion of gardens. Beyond the enclosure the re- 
gion is mostly a desert, especially towards Judea’ 
(Geog. xvi. p. 906). At this time the town had 
become a place of transit for the productions of 
the east, and was much resorted to by foreigners 
{Diod. Sic. xix. 953; Strabo, 2. ¢.). Pliny more 
definitely describes Petra as situated in a valley 
Jess than two miles (Roman) in amplitude, sur- 
rounded by inaccessible mouutains, with a stream 
flowing through it (ist. Nat. vi. 28). About 
the same perio it is often named by Josephus 
as the capital of Arabia Petra, with which 
kingdom it passed under the immediate sway of 
the Romans in the time of Trajan, whose succes- 
sor Hadrian seems to have bestowed on it some 
advantage, which led the mhabitants to give his 
name to the city upon coins, several of which 
are still extant (Mionnet, Med. Antiques, v. 587 ; 
Kckhel, Doctr. Num. ii. 503). In the fourtn 
century, Petra is several times mentioned by 
Eusebius and Jerome; and in the Greek ecclesi- 
astical Notitia of the fifth and sixth centuries it 
appears as the metropolitan see of the third Pa- 
lestine (Reland, Palest. pp. 215, 217); the last- 
named of the bishops is Theodorus, who was 
present at the council of Jerusalem in a.p. 536 
(Oriens Christ. iii. 725). From that time not 
the slightest notice of Petra is to be found in 
any quarter; and as no trace of it as an in- 
habited site is to be met with in the Arabian 
writers, the probability seems to be that it was 
destroyed in some unrecorded incursion of the 
desert hordes, and was afterwards left unpeopled. 
It is true that Petra occurs in the writers of 
the era of the Crusades; but they applied 
this name to Kerek, and thus introduced a 
confusion as to the true Petra which is not even 
now entirely removed. It was not until the re- 
ports concerning the wonderful remains in Waly 
Musa had been verified by Burckhardt, that. the 
Jatter traveller first ventured to assume the iden- 
uty of the site with that of the aucient capital of 
Avabia Petreaa. He expresses this opinion in 
a letter dated at Cairo, Sept. 12th, 1812, pub- 
lished in 1819, in the preface to his Travels in 
Nubia; but before its appearance the eminent 
geographer, Carl Ritter, had suggested the same 
conclusion on the strength of Seetzen’s intima- 
tious (Erdkunde, ii. 117). Burckhardt’s view 
was more amply developed in his Travels in 
Syria, p. 431, published in 1822, and received 
the high sanction of his editor, Cel. Leake, who 
produces in support of it all the arguments which 
have since been relied upon, namely, the agree- 
ment of the ancient descriptions with this site, 
and their inapplicability to Kerek ; the coinci- 
dence of the ancient specifications of the distances 
of Petra from the Elanitic Gulf and from the 
Dead Sea, which all point to Wady Musa, and 
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not toKerek; that Josephus, Eusebius, and Jerome 
testify that the Mount Hor where Aaron died 
was in the vicinity of Petra; and that to this 
day the mountain which tradition and circum- 
stances point out as the same, still rears its lonely 
head above the vale of Wady Musa, while in 
all the district of Kerek there is not a single 
mountain which could in itself be regarded as 
Mount Hor; and even if there were, its position 
would be incompatible with the recorded jour- 
neyings of the Israelites (Leake’s Preface to 
Burckhardt’s Travels in Syria, pp. vii.-ix.; Ro- 
binson’s Palestine, ii. 576-579 ; 653-659). 


~ 


we 


488. [Petra, from above the Amphitheatre. ]} 


The ruined city lies in a narrow valley, sur- 
rounded by lofty, and, for the most part, perfectly 
precipitous mountains. Those which form its 
southern limit are not so steep as to be impassable ; 
and it is over these, or rather through them, 
along an abrupt and difficult ravine, that travel- 
lers from Sinai or Egypt usually wind their labo- 
rious way into the scene of magnificent desolation, 
The ancient and more interesting entrance is on 
the eastern side, through the deep narrow gorge 
of Wady Syke. It is not easy to determine the 
precise limits of the ancient city, though the pre- 
cipitous mountains by which the site is encom- 
passed mark with perfect distinctness the bound- 
aries beyond which it never could have extended. 
These natural barriers seem to have constituted 
the real limits of the city ; and they give an ex- 
tent of more than a mile in length, nearly from 
north to south, by a variable breadth of about 
half a mile. Several spurs from the surrounding 
mountains encroach upon this area; but, with 
inconsiderable exceptions, the whole is fit 
for building on. The sides of the valley are 
walled up by perpendicular rocks, from four 
hundred to six or seven hundred feet high. The 
northern and southern barriers are neither so lofty 
nor so steep, and they both admit of the passage 
of camels. A great many small recesses or, side 
valleys open into the principal one, thus enlarg- 
ing as well as varying almost infinitely the out- 
line. With only one or two exceptions, however, 
they have no outlet, but come to a speedy and 
abrupt termination among the overhanging cliffs, 
as precipitous as the natural bulwark that bounds 
the principal valley. Including these irregula- 
rities, the whole circumference of Petra may be 
four miles or more. The length of this irregular 
outline, though it gives no idea of the extent of 
the area within its embrace, is perhaps the beat 
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teasure of the extent of the excavations. A 
small stream, or rather mountain torrent, enters 
the valley from the east through the Wady Syke, 
and after a course of less than half a mile, passes 
out nearly opposite to the point of entrance on the 
western side. This pretty brook flows with a 
scanty stream within the gorge of Wady Syke, 
but is usually quite dry after entering the valley. 
Two smaller streams flow in the season of rain 
from the gorges of the northern mountain, and 
Join the principal torrent along courses nearly 
at right angles with it. The bottom of this river, 
as for distinction it may be called, was paved 
for the better preservation of its water from waste 
and filth, and its sides were faced with a wall of 
hewn stone. Considerable remains of the wall 
and pavement, and some large flagstones belong- 
ing to a paved way that ran along the side of the 
river, still remain ; as do the foundations of several 
bridges which spanned its channel. 

The chief public buildings occupied the banks 
of the river and the high ground further south, as 
their ruins sufficiently show. One sumptuous 
edifice remains standing, though in an imperfect 
and dilapidated state. It is on the south side of 
the river, near the westeru sie of the valley, and 
seems to have been a palace, rather than a temple. 
It is called Pharaoh's house, and is thirty-four 
paces square. The walls are nearly entire, and 
on the eastern side they are stil] surmounted by a 
handsome cornice. The front, which looks toward 
the north, was ornamented with a row of columns, 
four of which are standing. An open piazza, 
behind the colounade, extended the whole length 
of the building. In the rear of this piazza are 
three apartments, the principal of which is en- 
tered under a noble arch, apparently thirty-five 
or forty feet high. Itis an imposing ruin, though 
not of the purest style of architecture, and is the 
more striking as the only edifice now standing 
im Petra. 

A little east of this, and in a range with some 
of the most beautiful excavations in the mountain 
on the east side of the valley, are the remains of 
what appears to have been a triumphal arch. 
Under it were three passages, and a number of 
pedestals of columns, as well as other fragments, 
would lead to the belief that a magnificent colon- 
nade was connected with it. 

A few rods south are extensive ruins, which 
probably belonged to a temple. The ground is 
covered with fragments of columns five feet in 
diameter. Twelve of these, whose pedestals still 
remain in their places,.adorned either side of 
this stately edifice. There were also four co- 

_lumns in front and six in the rear of the temple. 
They are prostrate on the ground, aud Dr. Olin 
counted thirty-seven massive frusta, of which one 
of them was composed. 

Still further south are other piles of rains— 
columns and hewn stdnes—parts no donbt of im- 
portant public buildings. The same traveller 
counted not less than fourteen similar heaps of 
ruins, having columns and fragments of columns 
intermingled with blocks of stone, in this part of 
the site of ancient Petra. They indicate the 
great wealth and magnificence of this ancient 
capital, as well as its unparalleled calamities. 
These sumptuous edifices occupied what may be 
called the central parts of Petra. —A large surface 
on the nosth side of the river is covered with 
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substructions, which probably belonged to private 
habitations. An extensive region still farther 
north retains no vestiges of the buildings which 
once covered it. The same appearances are ob- 
servable in Thebes, Athens, and Rome. Public 
wealth was lavished on palaces and temples, 
while the houses of the common people were 
slightly and meanly built, of such materials as a 
few years, or at most a few centuries, were sufhi- 
cient to dissolve. 


[Ruined Temple.]} 


489. 


The mountain torrents which, at times, sweep 
over the lower parts of the ancient site, have un- 
dermined many foundations, and carried away 
many a chiselled stone, and worn many a finished 
specimen of sculpture into unshapely masses. 
The soft texture of the rock seconds the destruc- 
tive agencies of the elements. Even the accu- 
mulatious of rubbish, which mark the site of ali 
other decayed cities, have mostly disappeared ; 
and the extent which was covered with human 
habitations can only be determined by the broken 
pottery scattered over the surface, or mingled 
with the sand—the universal, and, it would 
seem, an imperishable memorial of populous 
cities that exist no longer. These vestiges, the 
extent of which Dr. Olin took great pains to trace, 
cover au area one-third as large as that of Cairo, 
excluding its large gardens from the estimate, 
and very suflicient, he thinks, to contain the whole 
population of Athens iu its prosperous days. 

The attention of travellers has however been 
chiefly engaged hy the excavations which, having 
more successfully resisted the ravages of time, 
constitute at present the great and peculiar at- 
traction of the place. These excavatious, whether 
formed for temples, tombs, or the dwellings of 
living men, surprise the visitor by their incredible 
number and extent. They uot ouly occupy the 
frout uf the entire mountain by which the valley 
is encompassed, but of the numerous ravines and 
recesses which radiate on all sides from this en- 
closed area. They exist too in great numbers i 
the precipitous rocks which shoot out from the 
principal mountains into the southern, and still 
more into the northern part of the site, and they are 
seen along all the approaches to the place, whieh, 
in the days of its prosperity, were perhaps the 
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‘suburbs of the overpeopled valley. Were these 
‘excavations, instead of following all the sinucsi- 
‘ties of the mountain and its numerous gorges, 
ranged in regular order, they probably would 
‘form a street not less than five or six miles in 
length, They are often seen rising one above 
another in the face of the cliff, and convenient 
‘steps, now much worn, cut in the rock, lead in 
all directions through the fissures, and along the 
sides of the mountains, to the various tombs that 
occupy these lofty positions. Some of them are 
apparently not less than from two hundred to three 
or four hundred feet above the level of the valley. 
Conspicuous situations, visible from below, were 
generally chosen; but sometimes the opposite 
taste prevailed, and the most secluded cliffs, 
fronting towards some dark ravine, and quite 
hidden from tke gaze of the multitude, were 
preferred. The flights of steps, all cut in the 
solid rock, are almost innumerable, and they 
ascend to great heights, as well as in all direc- 
tions. Sometimes the connection with the city is 
interrupted, and one sees in a gorge, or upon the 
face of a cliff, fifty or a hundred feet above 
him, a long series of steps rising from the edge 
of an inaccessible precipice. The action of 
winter torrents and other agencies have worn the 
easy ascent into a channel for the waters, and 
thus interrupted the communication. 
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490. [Interior of a Tomb.] 


The situations of these excavations are not 
more various than their forms and dimensions. 
Mere niches are sometimes cut in the face of the 
rock, of little depth and of various sizes and 
forms, of which it is difficult to conjecture the 
object, unless they had some connection with 
votive offerings and religious rites. By far the 
largest number of excavations were manifestly 
designed as places for the interment of the dead; 
and thus exhibit a variety in form and size, of 
interior arrangement and external decorations, 
adapted to the different fortunes of their occu- 
pants, and conformable to the prevailing tastes 
of the times in which they were made. There 
are many tombs consisting of a single chamber, 
ten, fifteen, or twenty feet square by ten or twelve 
in height, containing a recess in the wall large 
enough to receive one or a few deposits; some- 
‘Imes on a level with the floor, at others one or 
two feet above it, and not unfrequently near the 
ceiling, at the height of eight or ten feet. Occa- 
sionally oblong pits or graves are sunk in the 
recesses, or in the floor of the principal apartment. 
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Some of these are of considerable depth, but they 
are mostly choked with stones and rubbish, #0 
that it is impossible to ascertain it. In these 
plebeian tombs there is commonly a door of smal] 
dimensions, and an absence of all architectural 
decorations ; in some of larger dimensions there 
are several recesses occupying two or three sides 
of the apartment. These seem to have been 
formed for family tombs. Besides these una- 
dorned habitations of the humble dead, there is a 
vast number of excavations enriched with various 
architectural ornaments. To these unique and 
sumptuous monuments of the taste of one of the 
most ancient races of men with whom history has 
made us acquainted, Petra is indebted for its 
great and peculiar attractions. This ornamental 
architecture is wholly confined to the frout, while 
the interior is quite plain aud destitute of all 
decoration. Pass the threshold, and uothing 1s 
seen but perpendicular walls, bearing the marks 
of the chisel, without mouldings, columns, or 
any species of ornament. . But the exteriors of 
these primitive and even rude apartments exhibit 
some of the most beautiful and imposing results 
of ancient taste and skill which have remained 
to our times. The front of the mountain is 
wrought into fagades of splendid temples, rivalling 
in their aspect and symmetry the most celebrated 
monuments of Grecian art. Columns of various 
orders, graceful pediments, broad rich entabla- 
tures, and sometimes statuary, all hewn out of 
the solid rock, and still forming part of the native 
mass, transform the base of the mountain into a 
vast splendid pile of architecture, while the over- 
hanging cliffs, towering above in shapes as rugged 
and wild as any on which the eye ever rested, 
form the most striking and curious of contrasts. 
In most; instances it is impossible to assign these 
beautiful facades to any particular style of archi- 
tecture. Many of the columns resemble those of 
the Corinthian order; but they deviate so far 
both in their forms and ornaments from this ele- 
gant model, that it would be impossible to rank 
them im the class. A few are Doric, which are 
precisely those that have suffered most from the 
ravages of time, and are probably very ancient. 
But nothing contributes so much to the almost 
magical effect of some of these monuments as 
the rich’ and various colours of the rock out of 
which, or more propetly in which, they are 
formed. The mountains that encompass the 
vale of Petra are of sandstone, of which red is 
the predominant hue. Their surface is a good 
deal buruved and faded by the elements, and is of 
a dull brick colour, and most of the sandstone 
formations in this vicinity, as well as a number 
of the excavations of Petra, exhibit nothing re- 
markable in their colouring which does not be- 
long to the same species of rock throughout a 
considerable region of Arabia Petreea. Many of 
them, however, are adorned with such a_pro- 
fusion of the most lovely and brilliant colours as 
it is scarcely possible to describe. Red, purple, 
yellow, azure or sky blue, black and white, are 
seen in the same mass distinctly in successive 
layers, or blended so as to form every shade and 
hue of which they are capable—as brilliant and 
as soft as they ever appear in flowers. or in the 
plumage of birds, or in the sky when illuminated 
by the most glorious sunset. The red perpetually 
shades into pale, or deep rose or flesk colour, and 
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again approaches tne hue ot the lilac or violet. 
The white, which is often as as snow, is 
oceasionally just dashed with blue or red. The 
blue is usually the pale azure of the clear sky, or 
of the ocean, but sometimes has the deep and 
peculiar shade of the clouds in summer when 
agitated by a tempest. Yellow is an epithet 
often applied to sand and sandstone. The yellow 
of the rocks of Petra is as bright as that of 
saffron. It is more easy to imagine than describe 
the effect of tall, graceful columns, exhibiting 
these exquisite colours in their succession of 
regular horizontal strata. They are displayed 
to still greater advantage in the walls and ceil- 
ings of some of the excavations where there is a 
slight dip in the strata. 

We have thus endeavoured to give the reader a 
general idea of this remarkable place. Detailed 
descriptions of the principal monuments have 
been furnished by Laborde (Voyage en Arabia 
Petrea), Robinson (Biblical Researches), and 
Olin (Travels in the East, from which the above 
description has been chiefly taken). Interesting 
notices of Petra may also be found in the re- 
spective Travels, Journeys, &c. of Burckhardt, 
Macmichael, Irby and Mangles, Stephens, Lord 
Lindsay, and Schubert. 

SELEUCIA (SeAcixera), a city of Syria, 
situated west of Antioch on the sea-coast, near 
the mouth of the Orontes; sometimes called Se- 
leucia Pieria, from the neighbouring Mount 
Pierus: and also Seleucia ad Mare, in order to 
distinguish it from several. other cities of the 
same name, all of them denominated from Se- 
leucus Nicanor. Paul and Barnabas on their 
first journey embarked at this port for Cyprus 
(Acts xiii. 4; see also] Macc. xi. 8; Joseph. 
Antig. xviii. 9. 8). 

SENEH (13D) cceurs in the well’ known 

ge of Exod. iii. 2, where the angel of the 

rd appeared unto Moses in a flaming fire, out 

of the midst of a bush (seneh), and the bush was 
not consumed. It occurs also in vers. 3 and 4, 
and in Deut. xxxiii. 16. The Septuagint trans- 
lates seneh by the Greek word Paros, which 
usually signifies the Rubus or Bramble; so in 
the New Testament Baros is employed whien re- 
ferring to the above miracle of the burning bush, 
The monks of the monastery of St. Catherine, 
on Mount Sinai, have a species of rubus planted 
in their garden, near their Chapel of the Burning 
Bush ; but this cannot be considered as any proof 
of its identity with the seneh, from the little atten- 
tion which they have usually paid to correctness 
in such points, Bové says of it, ‘ C’est une es- 
péce de Rubus, qui est voisin de notre R. fru- 
ticosus.’ The species of rubus are not common 
either in Syria or Arabia. Rubus sanctus, the 
holy bramble, is found in Palestine, and is men- 
tioned by Dr. Russell as existing in the neigh- 
bourhood of Aleppo, and Hasselquist found a 
rubus among the ruins of Scanderetta, and ano- 
ther in the neighbourhood of Seide. It is also 
found among the ruins of Petra(?) (Calcott). 
Celsius and others quote Hebrew authors as 
stating that Mount Sinai obtained its name from 
the abundance of these bushes (sene/), ‘ Dictus 
est rnous Sinai de nomine ejus.’ But no species 
of rubus seems to have been discovered in a 
wild state on this mountain. This was observed 
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by Pococke. He found, however, on Mount Horeb 
several hawthorn bushes, and says that the holy 
bush was more likely to have been a hawthorn 
than a bramble, and that this must have been the 
spot where the phenomenon was observed, being 
a sequestered place and affording excellent pas- 
ture} whereas near the chapel of the holy bush 
not a oe herb grows. Shaw states that the 
Oxyacantha arabica grows in wany places on 
St. Catherine’s mountain. Bové says, on as- 
cending Mount Sinai, ‘J’ai trouve entre les 
rochers de granit un mespilus voisin de Poxy- 
acantha.’ Dr. Robinson mentious it as called 
zarur ; but ‘it is evident that we cannot have 
anything like proof in favour of either plant.— 

J. FR. 

SENIR. [Hexkmon.] 


SENNACHERIB, king of Assyria, who, in 
the fourteenth year of King Hezekiah (B.c. 713), 
came up against all the fenced cities of Judah, 
and took them ; on which Hezekiah agreed to pay 
the Assyrian monarch a tribute of three hundred 
talents of silver, and thirty talents of gold. This, 
however, did not satisfy Sennacherib, who sent 
an embassy with hostile intentions, charging He- ~ 
zekiah with trusting on ‘this bruised reed Egypt.’ 
The king of Judah in his perplexity had recourse 
to Isaiah, who counselled confidence and hope, 
giving a divine promise of miraculous aid, 
Meanwhile ‘ Tirhakah, king of Ethiopia,’ and of 
Thebes in Egypt, had come out to fight against 
the Assyrians, who had threatened Lower Kgypt 
with an invasion. On learming this, Seunacherib 
sent another deputation to Hezekiah, who thereon 
applied for aid to Jehovah, who promised to 
defend the capital. ‘And it came to pass that 
night that the angel of the Lord went out and 
smote in the camp of the Assyrians av hundred 
fourscore and five thousand; and when they 
arose early in the morning, behold they were all 
dead corpses’ (2 Kings xviii. 138, sq.). On this, 
Sennacherib returned to Nineveh, and was shortly 
after murdered by two of his sons as he was pray- 
ing in the house of Nisroch his god (2 Kings xix. 
36, sq.; 2 Chron. xxxil.; Isa. xxxvii.), 

With this narrative other authorities (as given 
in Wilkinson’s Ancient Egypt. i, 140, sq.) are 
found to agree. The Tirbakali mentioned in the 
Bible, as given above (2 Kings xix. 9), was king 
of Upper Egypt at the time that Setlios, a priest 
of Pthah, ruled the lower country (B.c. 710 to 
689). During Tirhakah’s reign Seunacherib 
threatened to invade Lower Egypt. Sethos, from 
his sacerdotal predilections, was averse to the 
soldiery, whom he treated with indignity, They 
therefire were ill-aflected towards their priest- 
king, whose dominions were consequently in 
great danger of being overrun, Indeed the 
troops refused to march against the enemy, when 
their effeminate master retired to the shrine of 
his god to bewail his misfortunes. There sinking 
into a profound sleep, he saw the Deity in a 
dream, who promised him safety if he put him- 
self at the head of his troops, and marched to 
meet the enemy. Sethos thereupon proceeded to 
Pelusium, the key of Lower Egypt, with an army 
made up solely of tradesmen and artisans, The 

romised assistance soon came. Tithakah had 
neard of the approach of Sennacherib, and at Pam 
came down the country, entered Palestine, 
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defeated the Assyrian monarch, thus delivering 
the territory of Sethos as well as that of Hezekiah, 
The priests of Memphis, however, who were the 
informants of Herodotus, gave this event a colour- 
ing which suited their own purposes. According 
to their account, the victory was owing to the 
miraculous interposition of the god Pthah. Keey)- 
ing out of sight the effective aid rendered by 
Tirbakah, these priests told Herodotus that when 
the Assyrians and the feeble army of Sethos stood 
over against each other, a prodigious number of 
yats entered the enemy’s camp by night, and 
gnawed in pieces their quivers and bows, as well 
as the handles of their shields, so that the Assy- 
rians in the morning finding themselves without 
arms, fled in confusion, and suffered considerable 
loss of men. Jn order to commemorate the event, 
a marble statue of Sethos was erected in the 
temple of Pthah, at Memphis, representing the 
king, holding a rat in his hand, with this inscrip- 
tion, ‘ Whoever thou art, learn from my fortune 
to reverence the gods.’ 

Tie rationalistic school would put these two 
accounts on the same footing, and so reduce the 
miracle of Scripture to a level with the fiction or 
the legend recorded in Herodotus. A less pre- 
judiced state of mind will think it very probable 
that what is common in the two narratives rests 

“on, as it intimates, some extraordinary event, or, 
in other words, some unusual and special display 
of the power of Him whose will is law, and whose 
word is either life ordeath. A comparison of 
the two narratives in the original sources and 
statements would serve to illustrate the value, as 
well as the credibility, of the Biblical records.— 

J.R.B, 

SEORAH (i12¥, said to be derived from 
my, ‘hair*), by some written also shoreh, de- 
rives its name in Hebrew, according to Lexi- 
cographers, from its long awns, or beards, as 
they are also called, somewhat resembling hair, 
The word is very similar to the Arabic shair, 
which means the same thing, and has already 
been treated of under the head of BarntEy.— 

A Ca a 

SEPHAR (IBD ; Sept. Sapnpd), ‘a mountain 
of the east,’ a line drawn from which to Mesha 
formed the boundary of the Joktanite tribes (Gen. 
x. 30). The name may remind us of Saphar, 
which the ancients mention as a chief place of 
South Arabia. The excellent map of Berghaus 
exhibits on the south-west point of Arabia a 
mountain called Sabber, which perhaps supplies 
‘the spot we seek. If this be the case, and Mesha 
be (as usually supposed) the Mesene of the 
ancients, the line between them would intersect 
Arabia from north-east to south-west. That 
Sephar is called ‘a mountain of the east,’ is to be 
understood with reference to popular language, 
according to which Arabia is described as the 
‘east country.’ See Baumgarten, Theolog. Com- 
mentar zum A. T, i. 152. 


SEPHARAD (‘TIED ; Sept.’Eppadd), a region 
towhich the exiles from Jerusalem were taken 
(Obad. 20). Most of the Rabbins regard Sepha- 
tad as Spain, interpreting the whole passage with 
reference to their present captivity or dispersion; 
and so we find it in the Syriac and Chaldee. 
Serome informs us that the Hebrew who was his 
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instructor told him that Bosphorus was called Se- 
pharad, whither Adrian is said to have sent the 
Jews into exile. That the district Sepharad is to 
be sought somewhere in the region of the Bos- 
phorus, has lately been confirmed by a palzogra- 
phic discovery. In the celebrated cuneiform 
inscription containing a list of the tribes of 
Persia (Niebuhr, tab. 31, lett. i.), after Assyria, 
Gorydene, Armenia, Cappadocia, and_ before 
Ionia and Greece, is found the name CPaRaD, 
as read both by Bournouf and Lassen; and this 
was recognized also by De Sacy as the Sephar of 
Obad. 20. It was therefore a district of 
Western Asia Minor, or at least near to it 
(Bournouf, Mém. sux Deux Inser. Cuneif., 
1836, p. 147; Gesenius, Thesaur. s. v.). 

SEPHARVAIM (DINED; Sept. Serpapov- 
diw), a city of the Assyrian empire, whence 
colonists were brought into the territory of Israel, 
afterwards called Samaria (2 Kings xvii. 24; 
xvi, 34; xix. 138; Isa. xxxvi. 19; xxxvii. 13). 
The place is probably represented by Sipphara 
in Mesopotamia, situated upon the east bank of 
the Euphrates above Babylon. 


SEPTUAGINT. The oldest version of the 
Old Testament in any language is the Greek 
translation commonly called the Septuagint, 
either because it was approved and sanctioned by 
the Jewish Sanhedrim consisting of seventy-two 
persons ; or rather from the Jewish account, which 
states that so many individuals were employed 
in making it. The history of this version is ob- 
scure. Few notices of its origin are extant; and 
even such as do exist are suspicious aud contra- 
dictory. 

The space allotted to the present article will only 
allow the writer to towch upon the chief points 
relating to the Septuagint. A radical and mi- 
nute investigation, such as the subject now de- 
mands, caunot therefore be expected. Results 
alone must be briefly stated. 

The oldest writer who makes mention of th 
Septuagint is Aristobulus, an author referred to 
by Husebius ( Prepar. Evangel.), and Clement of 
Alexandria (Stromata). According to Eusebius, 
he was a Jew, who united the Aristotelian with 
the Jewish philosophy, and composed a commen- 
tary on the law of Moses, dedicated to Ptolemy 
Philometor. He is also meutioned in 2 Macc. 
i. 10. Both Clement and Eusebius make him 
contemporary with Philometor; for the passages 
in their writings, in which they speak of him 
under Philadelphus, must either have been cor- 
rupted by ignorant transcribers, or have been so ° 
written by mistake (Valckenaer, §§ 10, 11; 
Delbne, p. 81, sq.). His words relative to the 
Septuagint are: 7 8 8An Epunvela tOy Sid Tod 
vouov ndyray ert Tod mpooayopevOévros Pida- 
déApov BaciAéws—Anuntpiou Tod Sadnpews mpary- 
Marevoapevov Tamep) TovTwy. The entire passage, 
of which the preceding words form a brief por- 
tion, has occasioned much conjecture and dis- 
cussion. It is given by Valckenaer, Thiersch, 
and Frankel. It appears to us, that the words of 
Aristobulus do not speak of any prior Greek 
translation, as Hody supposes, or indeed of any 
translation whatever. They rather refer to some 
brief extracts relative to Jewish history, which 
had been made from the Pentateuch into a lane 
guagecommonly understood by the Jews in 
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Egypt, before the time of Demetrius. Tie entire 
saw, 7) 5 bAn Epunveia tay Bid TOD vdwou rdvTwy, 
was first rendered into Greek under Philadelpbus. 
Hody, and after him Eichhorn, conjectured that 
the fragments of Avistobulus preserved by Euse- 
bius and Clement were written in the second 
century by another Aristobulus, a Christian; and 
that Aristobulus, the professed Peripatetic, was a 
heathen. But the quotation of Cyril of Alexan- 
dria (contra Julianum, lib, vi.), to which they ap- 
peal, was erroneously made by that father, as may 
be seen by comparing it with Clement. Richard 
Simon also denied the authenticity of Aristo- 
bulus’s remains (Histoire Critique du V. T., p. 
189). But Valckenaer has sufficiently esta- 
blished their authenticity. The testimony of Aris- 
tobulus is corroborated by a Latin scholion re- 
cently found ina MS. of Plautus at Rome, which 
has been described and illustrated by Ritschl in 
a little book entitled ‘ Die Alexandrinischen 
Bibliotheken und die Sammlung der Homer- 
ischen Gedichte nach Anleitung eines Plautin- 
ischen Scholium’s, Berlin, 1838.’ From the pas- 
sage of Aristobulus already quoted, it appears, 
that in the time of Aristobulus, 7.e. the begin- 
ning of the second century 8.c., this version was 
considered to have been made when Demetrius 
Phalereus lived, or in the reign of Ptolemy Soter. 
Hody, indeed, has endeavoured to show that this 
account contradicts the voice of certain history, 
" because it places Demetrius in the reign of Phil- 
adelphus. But the version may have been be- 
gun under Soter and completed under Philadel- 
us his successor. In this way may be recon- 
ciled the discordant notices of the time when it 
originated ; for it is well known that the Pales- 
tinian account, followed by various fathers of the 
church, asserts, that Ptolemy Soter carried the 
work into execution; while according to Aristeas, 
Philo, Josephus, &c. &c., his son Philadelphus 
was the person. Hody harmonises the discre- 
pancy, by placing the translation of the Penta- 
teuch in the two years during which father and 
son reigned conjointly, 286 and 285 B.c. The 
object of Demetrius, in advising Soter to have in 
his library a copy of the Jewish laws in Greek, is 
not stated by Aristobulus; but Aristeas relates 
that the librarian represented it to the king as a 
desirable thing that such a book should be de- 
posited in the Alexaudrian library. Some think 
that @ literary, rather than @ religious motive, 
led to the version. So Hivernick. This, how- 
ever, may be reasonably doubted. Hody, Sturz, 
Frankel, aud others, conjecture that the object 
-was religious or ecclesiastical. Eichhorn refers 
it to private impulse ; while Hug takes the ob- 
ject to have been political. It is not probable, 
| enema that the version was intended for the 
king’s use, or that he wished to obtain from it 
information respecting the best mode of governing 
a nation, and enacting laws for its economic 
well-being. The character and language of the 
version unite to show that an Egyptian king, pro- 
bably ignorant of Greek, could not have under- 
stood the work. Perhaps an ecclesiastical motive 
prompted the Jews, who were originally interested 
in it; while Demetrius Phalereus and the king 
may have been actuated by some other de- 
sign. ¥ . 3 
“It is difficult, if not impossible, to ascertain, 
whether Aristobulus’s words imply that ad/ the 
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books of the Old Testament. were translated into 
Greek under Philadelphus, or simply the Penta- 
teuch. Hody contends that duos, the term 
used by. Aristobulus, meant at that time the 
Mosaic books alone; although it was afterwards 
taken in a wider sense, so as to embrace all the 
Old Testament. Valckenaer thinks that a/Z the 
books were comprehended under it. It is cer- 
tainly more natural to restrict it to the Penta- 
teach, The Pentateuch, therefore, was completed 
under Philadelphus, 

The next historical testimony regarding the 
Septuagint, is the prologue of Jesus the son of 
Sirach, a document containing the jadgmeut of a 
Palestinian Jew concerning the version before 
us, His words are these: ob pdévoy dt TavTa 
GAA Kal abTds 6 vowos Kad ai mpopnreta Kal Ta 
Aoira Tv BiBAlwv od pikpay Exe Thy Siapopav 
ev éaurois Aeydueva—‘ and not only these things, 
but the law itself, and the prophets, and the rest 
of the books, have ne small difference when they 
are spoken in their own language.’ Frankel has 
endeavoured to throw suspicion on this passage, 
as though it were unauthentic; but his reasons 
are extremely slender (p. 21, note w). It appears 
from it, that the law, the prophets, and the other 
books, had been translated into Greek in the 
time of the son of Sirach, 7. e. that of Ptolemy 
Physcon, 130 B.c. 

The account given by Aristeas comes next 
before us. This writer pretends to be a Gentile, 
and a favourite at the court of Ptolemy Phila- 
delphus, King of Egypt. In a letter addressed 
to his brother Philocrates, he relates that Phila- 
delphus, when forming a library at great expense, 
was advised by Demetrius Phalereus to apply to 
the Jewish high priest Eleazar for a copy of the 
book containing the Jewish laws. Having pre- 
viously purchased the freedom of more than a 
hundred thousand captive Jews in Egypt, the 
king sent Aristeas and Andreas to Jerusalem, 
with a letter requesting of Eleazar seventy-two 
persous as interpreters, six out of each tribe, 
They were dispatched accordingly, with a mag- 
nificent copy of the law; and were received and 
entertained by the king for several days, with 
great respect and liberality, Demetrius led them 
to an island, probably Pharos, where they lodged 
together. The translation was finished in seventy- 
two days, having been written down by Deme- 
trius, piece by piece, as agreed upon after mutual 
consultation. It was then publicly read by 
Demetrius to a number of Jews whom he had 
summoned together. They approved of it; and 
imprecations were uttered against any one who 
should presume to alter it. The Jews requested 
permission to take copies of it for their use; and 
it was carefully preserved by command of the 
king. ‘The interpreters were sent home, loaded 
with presents. . Josephus agrees in the main 
with Aristeas; but Philo’s account differs in a 
number of circumstances. Justin Martyr en- 
deavoured to harmonise the various traditions 
current in his day, but without success. Exagge- 
rations and glaring falsehoods had been added to 
the story of Aristeas, in the days of Justin and 
Epiphanius, which these credulous men received 
without hesitation and to which it is probable 
they themselves contributed. The interpreters 
are said to have been shut up in separate cells. 
where they made separate versions, which were 


730, SEPTUAGINT. 


found on comparison to agree in every minute 
particular. Hence they were looked upon as in- 

ired, and their version as infallibly correct. 
Most of the fathers received this tradition, and 
the early Jewish Rabbins equally believed it. 
Even Philo regarded the translators as inspired ; 
but it is evident that he was ignorant of Hebrew. 
Jerome seems to have been the first who distinctly 
rejected the story of their inspiration, although 
he did not doubt the veracity of Aristeas, whose 
simpler narrative makes no mention of inspira- 
tion. Until the latter half of the seventeenth cen- 
tury, the origin of the Septuagint as given by 
Aristeas, was firmly believed ; while the numerous 
additions that had been made to the original 
story, in the progress of centuries, were unhesi- 
tatingly received as equally genuine. The story 
was first reckoned improbable by L. Vives (in a 
note to Augustine’s De Civitate Dei}; then Sca- 
liger asserted that it was written by a Jew; and 
Richard Simon was too acute a critic not to per- 
ceive the truth of Scaliger’s assertion. Hody 
was the first who demonstrated with great learn- 
ing, skill, and discrimination, that the narrative 
could not be authentic. It is now universally 
pronounced fabulous. 

The work of Aristeas, which was first pub- 

glished in the original Greek by Simon Schard, 
at Basel, 1561, 8vo., and several times reprinted, 
was also given by Hody in Greek and Latin, in 
his book entitled De Bibliorum textibus origi- 
nalibus, versionibus Grecis, et Latina Vuigata, 
Oxonii, 1705, fol. The most accurate edition, 
however, is that by Gallandi, in the Bibliotheca 
Vet. Patrum, vol. ii. It was translated into 
English by Whiston, and published at London 
in 1727, 8vo. 

It is a difficult point to determine the extent to 
which truth is mixed up with fable in this an- 
cient story. However absurd the traditions may 
appear in the view of modern criticism, some 
truth must lie at the basis of them. In separating 
the true from the fabulous, it appears to us that 
Hody has not been successful. From the ex- 
treme credulity manifested in the reception of the 
fable, he has gone to the extreme of scepticism. 
Yet he has been generally follewed. That the 
Pentateuch was translated a considerable time 
before the prophets, is not warranted by the lan- 
guage of Justin, Clement of Alexandria, Tertul- 
lian, Epiphanius, and Hilary of Poitiers; al- 
though we’ are aware that Aristeas, Josephus, 
Philo, the Talmudists, and Jerome, mention the 
law only as having been interpreted by the 
seventy-two. Hody thinks that the Jews first 
resorted to the reading of the prophets in their 
synagogues when Antiochus Epiphanes  for- 
bade the use of the law; and, therefore, that 
the prophetic portion was not translated till 
after the commencement of Philometor’s reign. 
It is wholly improbable, however, that Anti- 
ochus interdicted the Jews merely from reading 
the Pentateuch (comp. 1 Mace. i. 41, &c.; 
and Josephus, Antiqg. xii. 5; Frankel, pp. 
48, 49). The interval between the translating 
of the law and the prophets, of which many 
speak, was probably very short. Hody’s proof 
that the book of Joshua was not translated till 
upwards of tweity years after the death of Ptolemy 
Lagi, founded upon the word yatods, is perfectly 
nugatory ; although the time assigned cannot be 


SEPTUAGINT. 


far from the truth. The epilogue to the book of 
Esther does not state that this part of the Oid 
Testament was translated under Ptolemy Philo- 
metor, or that it was dedicated to him. On the 
contrary, it refers toa certain epistle containing 
apocryphal additions to the canonical book of 
Esther (Valckenaer, pp. 33, 63). It is a fruitless 
task to attempt to ascertain the precise times at 
which separate portions of the version were made. 
All that can be known with any degree of proba- 
bility is, that it was begun under Lagi, and 
finished before the thirty-eighth year of Ptolemy 
Physcon,. 

It is obvious, from internal evidence, that there 
were several translators; but certainly not se- 
venty-two, Hody has endeavoured to parcel out 
their version into small portions, assigning each 
part to a separate person, and affirming that they 
were put together in one cento without revision; 
but his notions of rigid uniformity in the trans- 
lators are such as exclude perspicuity, freedom, 
variety, and elegance. There is no ground for 
believing that the Pentatench proceeded from 
more than one interpreter, who was unquestion- 
ably the most skilful of all. The entire work was 
made by five or six individuals at least; and 
must, consequently, be of unequal value. 

In opposition to the Pseudo-Aristeas, we can- 
not but maintain that the translators were Alex- 
andrian, not Palestinian Jews. The internal 
character of the entire version, particularly of the 
Pentateuch, sufficiently attests the fact. We 
find, accordingly, that proper names, and terms 
peculiar to Egypt are rendered in such a manner 
ag must have been unintelligible to a Greek 
speaking population other than the Kgyptian 
Jews. That the translators were Egyptians has 
been proved to the satisfaction of all by Hody; 
although some of his examples, such as the words 
yeveos and inmédpomos, are not appropriate or 
conclusive. Frankel supposes that the version 
was made not only at different times, but az 
different places. This is quite arbitrary. There 
is no reason for believing with him, that different 
books originated after this fashion, the impulse 
having gone forth from Alexandria, and spread- 
ing to localities where the Jews had settled, 
especially -Cyrene, Leontopolis, and even Asia 
Minor. 

Next to the Pentateuch, in poiut of goodness. 
is the version of the Proverbs. The translator of 
Job, though familiar with the Greek poets, and 
master of an elegant diction, was very imper- 
fectly acquainted with Hebrew. The Psalms 
and Prophets have been indifferently executed. 
Jeremiah is best translated among the prophetic 
books. Amos and Ezekiel stand in the next rank. 
Isaiah met with a very incompetent translator. 
The version of Daniel is the worst. The version 
of Theodotion was very early substituted for it. 
Michaelis and Bertholdt conjecture that Daniel 
was first translated after the advent of Christ. It 
is certain that Jerome did not know the reason 
why Theodotion’s had been substituted in place 
of that belonging to the Septuagint. Most of the 
historical books are not well interpreted. 

With regard to the external form of the MS. 
or MSS. from which this version was made, it is 
not difficult to see that the letters were substan- 
tially the same as the present square characters 
—that there were no vowel-points—that there was 


SEPTUAGINT. 


fo senaration into words; no final litters; that 
the letter L” wanted the diacritie point; and that 
words were frequently abbreviated. The division 
into verses and chapters is much later than the 
age of the translators. Our present editions have 
been printed in conformity with the division into 
chapters made in the twelfth century; though 
they are not uniform in this particular. Still, 
however, many MSS. have separations in the 
text. The Alexandrine codex is said by Grabe 
to have one hundred and forty divisions, or as 
they may be called, chapters, in the book of 
Numbers alone ( c. i. § 7). 

The titles given to the books, such as Tévecis, 
&c., could hardly have been affixed by the trans- 
lators, since often they do not harmonise with the 
version of the book itself to which they belong. 

It has been inquired, whether the translator of 
the Pentateuch followed a Hebrew or a Samaritan 
codex. The Septnagint and Samaritan harmonise 
in more than a thousand places, where they differ 
from the Hebrew. Hence it has been supposed 
that the Samaritan edition was the basis of the 
version. Various considerations have been ad- 
duced in favour of this opinion; and the names 
of De Dieu, Selden, Whiston, Hottinger, Hassen- 
camp, and Eichhorn, are enlisted on its behalf. 
But the irreconcilable enmity subsisting between 
the Jews and the Samaritans, both in Egypt and 
Palestine, effectually militates against it. Be- 
sides, in the prophets and hagiographa the 
number of variations from the Masoretic text is 
even greater and more remarkable than those in 
the Pentateuch; whereas the Samaritan extends 
no farther than the Mosaic books. No solu- 
tion, therefore, can be satisfactory, which will 
not serve to explain at once the cause or causes 
both of the differences between the Seventy and 
Hebrew in the Pentateuch, and those found 
in the remaining books. The problem can be 
fully solved only by such an hypothesis as will 
throw light on the remarkable form of the gep- 
tuagint in Jeremiah and Esther, where it deviates 
most from the Masoretic MSS., presenting such 
transpositions and interpolations as excite the 
surprise of the most superficial reader. How, 
then, is the agreement between the Samaritan 
and Septuagint to be explained ? 

Some suppose that the one was interpolated 
from the other—a conjecture not at all probable. 
Jahn and Bauer imagine that the Hebrew MS. 
used by the Egyptian Jews agreed much more 
closely with the Samaritan in the text and forms 
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-This hypothesis, however, even if it were other- 
wise correct, would not account for the great 
harmony existing between the Samaritan and 
Septuagint. 

Another hypothesis has been put forth by 
Gesenius (Commentatio de Pent. Samar. orig., 
tndole, et auctor.), viz. that both the Samaritan 
and Septuagint flowed from a common recension 
(%cdocts) of the Hebrew Scriptures, one older 
than either, and different in many places from 
the recension of the Masoretes now in common 
use. ‘This supposition,’ says Prof. Stuart, by 
whom it is adopted, ‘will account for the differ- 
ences and for the agreements of the Septuagint 
and Samaritan.’ . 

.The following objections have been made to 
this ingenious and plausible hypothesis. 


-and revise the books of Scripture. 
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1. It assumes, that before the whole of the Old. 
Testament was written there had been a recension 
or revision of several books. But there is no 
record or tradition in favour of the idea, that 
inspired men applied a correcting hand in this 
manner till the close of the canon. To say that 
others did so, is not in unison with right notions 
of the inspiration of Scripture, unless it be equally 
affirmed that they corrupted, under the idea of 
correcting, the holy books. 

2. This hypothesis implies, that a recension 
took place at a period comparatively early, be- 
fore any books had been written except the 
Pentateuch, Joshua, Judges, and the writings of 
David and Solomon. If it be improbable that a 
revised edition was made betore the completion 
of the canon, it is much more improbable that it 
was undertaken when few books were written. 

3. It supposes, that an older recension was still 
current after Ezra had revised the whole collec- 
tion and closed the canon, In making the 
Septuagint version, it is very improbable that 
the Jews, who were the translators, followed a 
recension far inferior in their estimation to the 
copy of the sacred books corrected by Ezra. 
This objection rests on the assumption that Ezra 
completed the canon of the Old Testament, hav- 
ing been prompted, as well as inspired, toarrange 
Such is the 
Jewish tradition; and although a majority of 
the German critics disallow its truth, yet it is 
held by very able and accomplished men. 

Prof. Lee (Prolegomena to Bagster’s Poly- 
glott) accounts for the agreement between the 
Septuagint and Samaritan in another way. He 
conjectures that the early Christians interspersed 
their copies with Samaritan glosses, which igno- 
rant transcribers afterwards inserted in the text. 
But he has not shown that Christians in general 
were acquainted with the Samaritan Pentateuch 
and its additions to the Hebrew copy ; neither 
has he taken into account the reverence enter- 
tained by the early Christians for the sacred 
books. We cannot, therefore, attribute the least 
probability to this hypothesis. 

Another hypothesis has been mentioned’ by 
Frankel, viz. that the Septuagint flowed from a 
Chaldee version, which was used before and after 
the time of Kzra—a version inexact and para- 
phrastic, which had undergone many alterations 
and corruptions. This was first proposed by R. 
Asaria di Rossi, in the midst of other conjectures, 

Frankel admits that the assumption of such a 
version is superfluous, except in relation to the 
Samaritan Pentateucb, where much is gairied by 
it. This Chaldee version circulated in various 
transcripts here and there; and as the same care 
was not applied in preserving its integrity as was 
exercised with respect to the original Hebrew, 
the copies of it presented considerable differences 
among themselves. Both the Greek version and 
‘he Samaritan Pentatench were taken from it. 
Frankel concedes that this hypothesis is not satis- 
factory with regard to the Septuagint, because 
the mistakes found in that version must have 
frequevtly originated in misunderstanding the 
Hebrew text. There is no evidence, however, 
that any Targum or Chaldee version had beea 
made before Ezra’s time, or soon after, Haxpla- 
nations of the lessons publicly read by the Jews 
were given in Chaldee, not regularly perhaps, or 
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uniformly ; but it can scarcely be assumed that 
a Chaidee version had been made out in writing, 
and circulated in different copies. Glosses, or 
short expositions of words and sentences, were 
furnished by the public readers for the benefit of 
the people; and it is by no means improbable 
that several of these traditional comments were 
incorporated with the version by the Jewish 
translators, to whom they were familiar. 

In short, no hypothesis yet proposed commends 
itself to general reception, although the Vorstu- 
dien of Frankel have probably opened up the way 
towards a correct solution. The great source 
from which the striking peculiarities in the Se- 
venty and the Samaritan flowed, appears to us 
to have been early traditional imterpretations 
current among the Jews, targums, or para- 
phrases—not written perhaps, but orally circu- 
lated. Such glossarial versions, which must have 
circulated chiefly in Palestine, require to be 
traced back to an early epoch; to the period of 
the second temple. They existed, in substance 
at least, in ancient times, at once indicating and 
modifying the Jewish mode of interpretation, 
The Alexandrian mode of interpretation stood 
in close connection with the Palestinian; for the 
Jews of Egypt looked upon Jerusalem as their 
chief city, and the Sanhedrim of Jefusalem as 
their ecclesiastical rulers. If, therefore, we can 
ascertain the traditional paraphrases of the one, 
those“of the other must have been substantially 
the same (see Gieseler’s Eccles. Hist., transl. by 
Cunningham, vol. i. p. 30). 

Tychsen (Tentamen de variis codd. Heb. V. T. 
MSS. gener.) thought that the Septuagint was 
made from the Hebrew transcribed into Hebrew- 
Greek characters. It is almost unnecessary to 
refer to such a notion. It never obtained general 
currency, having been examined and refuted by 
Dathe, Michaelis, and Hassencamp. 

The Septuagint does not appear to have ob- 
tained general authority as long as Hebrew was 
understood at Alexandria. It is remarkable that 
Aristobulus quotes the original, even where it 
departs from the text of the Seventy. The ver- 
sion was indeed spread abroad in Egypt, northern 
Africa, and Asia Minor ; but it may be doubted, 
whether it was ever so highly esteemed by the 
Jews as to be publicly read in their synagogues, 
in place of the original. The passages quoted 
by Hody from the fathers go to prove no more 
than that it was found in the synagogues. From 
the 146 Novella of Justinian it would seem, that 
some Jews wished the public interpreter, who 
read the lessons out of the law and the prophets 
in Hebrew, to give his explanations of them in 
Greek; while others desired to have them in 
Chaldee. ‘he reader, therefore, employed this 
translation as explanatory of the sections recited 
in the original. It cannot be shown that, after 
the Septuagint had been made, the Jews com- 
monly Jaid aside the original, and substituted 
the Greek in the synagogue-service. Though 
they highly esteemed the Greek, they did not 
regard it as equal to the Hebrew. Philo and 
Josephus adopted it; and it was universally re- 
ceived by the early Christians. Even the Tal- 
mudists make honourable mention of its origin. 
It is true that the Talmud also speaks of it as 
an abomination to the Jews in Palestine; but 
this refers to the second century and the time 
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following, not to the period immediately after the 
appearance of Christ. i 

When controversies arose between Christians 
and Jews, and the former appealed with irresist- 
ible force of argument to this version, the latter 
denied that it agreed with the Hebrew original. 
Thus by degrees it became odious to the Jews— 
as much execrated as it had befure been com- 
mended. They had recourse to the translation 
of Aquila, who is supposed to have undertaken a 
new work from the Hebrew, with the express ob- 
ject of supplanting the Septuagint, and favouring 
the sentiments of his brethren. 

After the general reception of the Septuagint 
version, numerous mistakes were made in the 
transcription and multiplication of copies. In 
the time of the early fathers its text had already 
been altered; and the Jews, in argument with 
the Christians, commonly said, that such and 
such things were not in the Hebrew original. 
This affirmation was generally sufficient to si- 
lence the professors of the Christian religion, who 
were unable to follow their critical antagonists 
into the Hebrew text. 

In order to rectify the text of the Septuagint, 
and to place Christians on even ground with 
their Jewish opponents, Origen undertook to re- 
vise it, After travelling about for twenty-eight 
years in quest of materials, and meeting with six 
Greek translations,—three belonging to Aquila, 
Symmachus, and Theodotion respectively ; and 
three anonymous—he began his great work, pro- 
bably at Alexandria, and finishedit, according 
to the best accounts, at Tyre. Some think that he 
published at first his Tetrapla, containing in four 
columns the versions of Aquila, Symmachus, 
Theodotion, and the Seventy. Thus the Tetrapla 
was only preparatory to his projected emendation 
of the Seventy. In an enlarged edition, he added 
the Hebrew text in Hebrew and in Greek letters ; 
and as the work then consisted of six columns, 
it was termed Hexapla. Such is the opinion of 
Hody, Montfaucon, and Bauer; but Eichhorn, 
Kichstaedt, and Frankel, think that the Tetrapla 
was not a distinct work preparatory to the Hex- 
apla, but only an abridgment of the latter. In 
some parts he used two other Greek versions 
made by unknown authors, and occasionally a 
third anonymous translation. Hence the names 
Octapla and Enneapla. Thus the different ap- 
pellations by which the work is distinguished, 
refer merely to the number of columns, The 
following is their order :—1l. The Hebrew text in 
its proper characters; 2. ‘The same in Greek 
letters; 3. Aquila; 4. Symmachus; 5. Sep- 
tuagint; 6. Theodotion; 7, 8, and 9. The three 
anonymous Greek versions were called the fifth, 
sixth, and seventh, in relation to the other four 
(see a spegimen of the Enneapla in Davidson’s 
Bib. Criticism, p. 53). < 

Origen’s object in this laborious work was not 
so much to correct the Septuagint, as to show 
where and how it differed from the original 
Hebrew. When he discovered a word in Hebrew, 
or in the Greek versions, which was not in the 
Seventy, he inserted it out of Theodotion. If 
Theodotion wanted jit also, he made up the defi- 
ciency from Aquila, and occasionally from Sym- 
machus. In every case, he put the name of the 
translation from which a supplement was made, 
with an asterisk at the commencement, and twe 


dots at the end, to show the extent of the sup- 
plied matter. And where the Septuagint, as 
compared with other Greek versions and the 
original, seemed to be redundant, he did not ex- 
punge the superfluity, but appended marks to 
point out this particular. His recension is called 
the Hexaplarian text, to distinguish it from 
the text as it existed before, which has been styled 
the common (xoivn) or ante-hexaplarian. 

This great work, consisting of about fifty vo- 
lumes, is thought to have perished at Caesarea, 
when the town was sacked by the Saracens, a.p. 
653. It was never transcribed. 

In the beginning of the fourth century, Pam- 
philus and Eusebius copied the column contain- 
ing the text of the Seventy, with the passages and 
scholia out of the other translators, and the criti- 
cal marks used by Origen. It is to be regretted 
that this copy was soon extensively corrupted. The 
Hexaplarian text, coming through such a tran- 
script, with fragments of the other versions, was 
published by Montfaucon, at Paris, 1714, 2 vols. 
fol. ; and afterwards reprinted, in an abridgment, 
by Bahrdt, Leipzig, 1769-70, 2 vols. 8vo. 

At the begmmning of the same century, Lucian, 
a presbyter of Antioch, undertook to amend the 
text of the Seventy, after the Hebrew. original. 
This recension was called the editio vulgata 
(xow?h and also Aovxravds), and became current 
in various churches. Another revision was un- 
dertaken about the same time by Hesychius, an 
Egyptian bishop, which, according to Jerome, 
was generally used in the churches of Egypt. 
Hesychius and Lucian probably used the ver- 
sions of Aquila, Symmachns, and Theodotion, 
not the Hebrew text; although Hody thinks 
otherwise. From these three recensions all our 
printed editions have been derived. In the two 
great MSS. of the Seventy, the Vatican and Alex- 
andriue, the basis of the former is the common, or 
earlier text; while the latter exhibits more of the 
readings and interpolations of the Hexaplarian 
text. Both have not been always kept distinct, 
The Vatican text is far purer than the Alexan- 

_drine. It is free from the asterisks, obeli, and 
other marks used by Origen, as well as the trans- 
positions which he made. Besides, the Alexan- 
drine has been very frequently conformed to the 
Masvretic text, which must be considered as a 
corruption. 

All printed editions of the Septuagint may be 
reduced to four; viz., the Aldine, the Complu- 
tensian, the Roman, and the Grabian. 

The Aldine or Venetian appeared at Venice 
in 1518, fol. The editor has not specified the 
MSS. from which the text was taken. He merely 
affirms that he collated many very ancient co- 
pies, and was favoured with the advice of some 

- learned men. According to Walton, the text of 
this edition is purer than the Complutensian, and 
resembles most the Roman text. It has been 
interpolated, however, in various instances, out of 
Theodotion, Aquila, and the New Testament. 

The Complutensian was published in 1522, as 
a column of the Complutensian Polyglott. Per- 
haps the text of it has been occasionally adapted 
to that of the Masoretic Hebrew copies ; but cer- 
tainly not to the extent assumed by Ussher, 
Walton, and Hody. Most of its alterations, as 
they are called in relation to the text of other 

editions, were probably taken from Greek MSS. 
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containing Origen’s improved Hexaplaric text, as 
Simon believed. 

The Roman edition appeared under the aus- 
pices of Sixtus the Fifth, in 1587, fol., superin- 
tended by Cardinal Carafa, The text follows 
closely the celebrated codex Vaticanus. Yet the 
editors made alterations in the orthography, and 
in particulars which they looked upon as the 
mistakes of copyists. Other MSS. were neces- 
sarily used, since almost the entire book of 
Genesis is wanting in cod. I3., besides Psalms 
105—188, and the books of the Maccabees. 

The Grabian edition appeared at Oxford, in 
1707 and following years, 4 vols. fol., and 8 
vols. S8vo., being prepared for the press by Dr. 
Grabe, a learned Prussian, and obliged in part 
by himself, This edition exhibits the text of the 
Codex Alexandrinus, but not perfectly; since 
Grabe altered and improved many places. 

The latest and most splendid critical edition is 
that begun in 1798 by Dr. Holmes, and finished 
by Parsous, Oxford, 1798-1827, five vols. folio, 
with a large critical apparatus, The continuator 
appears to have become weary of his task, for he 
has only selected the readings most important in 
his own judgment, The text is that of the 
Roman edition. The work has not satisfied the 
reasonable expectations of the learned; and a 
good edition is still a desideratum. The Roman 
is still the best; although no one edition should 
be followed absolutely (see Credner’s Beitrage, 
vol. ii. pp. 74-98). 

The best Lexicon to the Septuagint is that of 
Schleusner, published at Leipzig, in 1820, in 
five parts, and reprinted at Glasgow, The best 
Concordance is that of Trommius, published at 
Amsterdam, 2 vols, fol. 1718. 

A great number of other versions have been 
founded on the Seventy. 1. Various early Latin 
translations, the chief of which was the Vetus 
Itala ; 2. The Coptic and Sahidic, belonging to 
the first and second centuries; 3. The Ethiopic, 
belonging to the fourth century; 4. The Arme- 
nian, of the fifth century; 5. The Georgian, of 
the sixth century; 6, Various Syriac versions, of 
the sixth and eighth centuries; 7. Some Arabic 
versions [Arabic Versions]; 8. The Slavonic, 
belonging to the ninth century. 

Great value should unquestionably be attached 
to this version. In the criticism and interpreta- 
tion of the Old Testament, it holds a conspicuous 


place. Yet most of the translators were incom- 
petent. They often mistook the sense of the ori- 
ginal, They indulged in many liberties with 


regard to the text. They inserted glosses, and 
paraphrased with uvmeaning latitude, Their 
errors are neither few uor smal], It must be recol- 
lected, however, that the text is in a state of irre- 
mediable disorder. The labours of Origen, 
however laudable the motive that prompted 
them, introduced great confusion, On the whole, 
the translation is free rather than Zi¢era/. Figures, 
metaphors, and anthropomorphic expressions are 
frequently resolved. Still the document is im~- 
portant, not only in the criticism, but also in the 
exposition of the Old Testament. F 
(For a more copious account of the Septuagint, 
the reader is referred to Davidson's Lectures on 
Biblical Criticism, and the books there specified. 
On the Pentateuch part of it, the best work is that 
of Thiersch, De Pentateuchi Versione Alezaw 


res 
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drina, libré tres, Erlanger, 1841, 8vo., in which 
the character of the diction employed by the 
translator is minutely and admirably investi- 
gated, See also Toepler, De Pentateuchi inter- 
pretationis Alexandrine indole critica et herme- 
neutica, Hal, Sax. 1830, 8vo. 3 Pliischke, Lec- 
tiones Alexandrine et Hebraice, &c. Bonn, 1837, 
8ve. This writer would correct the preseut He- 
brew text by the Seventy in many cases, although 
the idea of doing so is preposterous. Vorstudien 
zu der Septuaginta, von Dr. Z. Frankel; Leipzig, 
1841, 8vo. This is the most remarkable and 
_most important work on the Septuagint that 
has appeared for many years. The present is 
only the first part of the first volume, and we are 
unable to say whether more has been published. 
Gfrorer, Urchristenthum, Th. i. B. ii., Stuttgart, 
1831, 8vo.; Dahne, Judisch-Alexandrinische 
Philosophie, Th. ii. Halle, 1834, 8vo.; Fabricii 
Bibliotheca Sacra, ed. Harless, vol. 3; Mi- 
chaelis’s Oriental. Bibliothek, and Newe Orient. 
Biblioth.; Kichhorn’s Allgem. Bibliothek and 
Repertorium ; Studer, De Versitonis Alexan- 
drine origine, historia, usu, et abusu critico, 
Berne, 18238, 8vo.; Grabe’s Prolegomena to his 
edition of the Seventy; Holmes’s Prefatio to 
his edition; Credner’s Beitrage zur Einleitung, 
u. s. w., 2 vols. 8vo. Halle, 1838, B. ii.; Amers- 
foordt, Dissertatio de variis lectionibus Holmes- 
tanis, Lugd. Bat. 1815, 4to.; Valckenaer, Dia- 
tribe de Aristobulo Judeo, ed. Joh. Luzac., Lugd. 
Bat., 1806, 4to.)—S D. 


SEPTUAGINT CHRONOLOGY. [Curo- 
NOLOGY. | 

SEPULCHRE. [Burzat.] : 

SERAIAH (AW and IAW, ‘warrior of 
Jebovah ;’ Sept. Sapatas). There are several 
persons of this name in Scripture. 

1. Serarau, the scribe or secretary of David 
(2 Sam. vii. 17), This person’s name is in 
other places corrupted into NYY’, Auth. Vers. 
Sheva (1 Sam. xx. 25), NOY, Shisha (1 Kings 
iv. 3), and NYY, Shavsha (1 Chron. xviii. 16). 

2. Srraran, the father of Hzra (Ez. vii. 1). 

3. SERAIAH, the high priest at the time that 
Jerusalem was taken by the Chaldeans. He was 
sent prisoner to Nebuchadnezzar at Riblah, who 
put him to death (2 Kings xxy. 18; 1 Chron. 
vi. 14; Jer. lii. 24; Ez. vii. 1). 

4. Szraian, son of Azriel, one of the persons 
charged with the apprehension of Jeremiah and 
Baruch (Jer. xxxvi. 26). 

5. Serarau, son of Neriah, who held a high 
office in the court of King Zedekiah, the nature of 
which is somewhat uncertain. Inthe Auth. Vers, 
we have, ‘This Seraiah was a quiet prince,’ 
where the words rendered ‘quiet prince’ are 
MMI W, which, according to Kimchi, means 
‘a chamberlain,’ or one who attended the king 
when he retired to rest; but better, perhaps, 
according to Gesenius, ‘chief of the quarters’ for 
the king and his army, that is gwarter-master- 
general. This Seraiah was sent by Zedekiah on 
an embassy to Babylon, probably to render his 
submission to that monarch, about seven years 
Sefore the fall of Jerusalem, He was charged by 
Jeremiah to communicate to the Jews already in 
exile a book, in which the prophet had written out 
his prediction of all the evil that should come 
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upon Babylon. It is not stated how Seraiah ac» 
quitted himself of his task ; but that he accepted 
it at all, shows such respect for the prophet ag 
may allow us to conclude that he would not 
neglect the duty which it imposed. * 

6. Serarau, son of Tanhumeth, an accomplice 
of Ishmael in the conspiracy against Gedaliah 
(2 Kings xxv. 23; Jer. xl. 8). 


SERAH (i, ‘abundance ;’ Sept. Zdpa), 
daughter of Asher, named among those who went 
down into Egypt (Gen. xlvi. 17; Num. xxvi. 
46 ; 1 Chron. vii. 30). The mention of a female 
in a list of this kind, in which no others of her 
sex are named, and contrary to the usual practice 
of the Jews, seems to indicate something extra- 
ordinary in connection with her history or cireum- 
stances. This has sufficed to excite the ever 
active imaginations of the Rabbins, and Serah 
shares with the princess of Egypt who saved 
Moses, with Jochebed his mother, and with De- 
borah, the honour of occupying a prominent place 
in their fables. 


SERAPHIM (D'DIWY; Sept. Zepapiu), or 
Srravus, the plural of the word WW saraph, 
“ burning,’ or ¢ fiery :’ celestial beings described 
in Isa, vi. 2-6, as an order of angels or 
ministers of God, who stand around his throne, 
having each six wings, and also hands and feet, 
and praising God with their voices. They were 
therefore of human form, and, like the Cherubim, 
furnished with wings as the swift-messengers of 
God. Some have indeed identified the Cherubim 
and Seraphim as the same beings, but under 
names descriptive of different qualities; Se- 
raphim denoting the buming and dazzling ap- 
pearance of the beings elsewhere described as 
Cherubim. It would be difficult either to 
prove or disprove this; but there are differences 
between the cherubim of Ezekiel, and the sera- 
phim of Isaiah, which it does not appear easy to 
reconcile. The ‘living creatures’ of the former 
prophet had four wings; the ‘seraphim’ of the 
latter, six; and while the cherubim had four 
faces, the seraphim had but one (comp. Isa. vi. 
2,3; Ezek. i.5-12). If the figures were in all 
cases purely symbolical, the difference does not 
signify ; and whether they were so, or not, must be 
determined by the considerations which have been 
indicated under CuERuBIM. 

There is much symbolical force and propriety 
in the attitude in which the Seraphim are described 
as standing; while two of their wings were kept 
ready for instant flight in the service of God, with 
two others they hid their face, to express their 
unworthiness to look upon the divine Majesty 
(comp. Exod. iii. 6), and with two others they 
covered their feet, or the whole of the lower part 
of their bodies—a practice which still prevails in 
the East, when persons appear in a monarch 's 
presence. It may be seen in the article Serpsnrt, 
that a species of serpent was called Saraph ; and 
this has led some to conceive that the Seraphim 
were a kind of basilisk-headed Cherubim (Bauer, 
Theolog. A. T. p. 189); or else that they were 
animal forms with serpents’ heads, such as we find 
figured in the ancient temples of Thebes (Gesen. 
Comment. in Jes.). | Hitzig and others identify 
the Seraphim with the Egyptian Serapis; for 
although it is true that the worship of Serapis was 
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hot introduced into Egypt till the time of the 
Ptolemies, it is known that this was but a modi- 
fication of the more ancient worship of Kneph, 
who was figured under the form of a serpent of 
the same kind, the head of which afterwards 
formed the crest of Serapis. 


SERGIUS PAULUS (Sépyios Maddos), a 
Roman proconsul in command at Cyprus, who 
was converted by the preaching of Paul and 
Barnabas (Acts xiii. 7). The title given to this 
functionary exhibits one of those minute accu- 
racies which, apart from its inspiration, would 
substantiate the sacred book as a genuine and 
contemporary record. Cyprus was originally a 
pretorian province (erpatzyyiky), and not pro- 
consular; but it was left by Augustus under 
the Senate, and hence was governed by a pro- 
consul (a@v@twaros), as stated by the Evange- 
list (Acts xiii. 6, 8, 12; Dion Cass. liv. p. 
523; Kuinoel, on Acts xiii. 7; see also the art. 
Cyprus). Sergius is described by the Evangelist 
as a ‘discreet’ or ‘ intelligent? man; by which 
we are probably to understand that he was a man 
of large and liberal views, and of an inquiring 
turn of mind. Hence he had entertained Ely- 
mas, and hence also he became curious to hear the 
new doctrine which the apostle brought to the 
island. Nothing of his history subsequent to 
his conversion is known from Scripture. There 
is mo reason to suppose that he abandoned his 
post as governor of Cyprus; but the legends as- 
sert that he did so, and followed Paul; and that 
eventually he went with the apostle into Spain, 
and was left by him at Narbonne in France, of 
which he became the bishop, and died there. 
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nomenclators and travellers enumerate consi- 
derably more than forty species of serpents in 
Northern Africa, Arabia, and Syria. Of these it 
is scarcely possible to point out with certainty a 
single one named in the Bible, where very few de- 
scriptive indications occur beyond what in scien- 
tific language would now be applied generically. 
It is true that, among the names in the list, several 
may be synonyms of one and the same species; 
still none but the most recent researches give 
characters sufficient to be depended upon, and as 
yet nothing like a complete erpetology of the 
regions in question has been established ; for 
snakes being able to resist a certain degree of 
cold, and also the greatest heat, there are in- 
stances of species being found, such as the hayes, 
precisely the same, from the Ganges to the Cape 
of Good Hope; others, again, may be traced 
from Great Britain to Persia and Egypt, as is 
instanced in the common viper and its varieties. 
Instead therefore of making vain efforts at iden- 
tifying all the serpents named, it will be a 
preferable course to assign them to their proper 
families, with the exception of those that can be 
pointed out with certainty; and in so doing 
it will appear that even now species of import- 
ance mentioned by the ancients are far from 
being clearly established. Serpents may be di- 
vided generally into two very distinct sections,— 
the first embracing all those that are provided 
with moveable tubular fangs and poison-bags in 
the upper jaw; all regarded as ovoviviparous, 
snd called by contraction vipers: they con- 
stitute not quite one-fifth of the species hitherto 
o ° 
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noticed by naturalists. The second section, much 
more numerous, is the co/ubrine, not so armed, 
but not therefore always entirely innocuous, since 
there may be in some cases venomous secretions 
capable of penetrating into the wounds made by 
their fixed teeth, which in all serpents are single 
points, and in some species increase in size as 
they stand back in the jaws. The greater part, 
if not all, the innocuous species are oviparous, 
including the largest or giant snakes, and the 
pelamis and hydrophis, or water-serpents, among 
which several are venomous. 


491. [l. Shephiphon: Cerastes. 2. Peten: Colube 
Lebatina. 3. Python tigris Albicans; probably 
Theibanne.] 


Scriptural evidence attests the serpent’s influ- 
ence on the early destinies of mankind; and this 
fact may be traced in the history, the legends, and 
creeds of most ancient nations. It is far from 
being obliterated at this day among the pagan, 
barbarian, and savage tribes of both continents, 
where the most virulent and dangerous animals 
of the viviparous class are not uncommonly 
adored, but more generally respected, from motives 
originating in fear; and others of the oviparous 
race are suffered to abide in human dwellings, 
and are often supplied with food, from causes 
not easily determined, excepting that the ser- 
pent is ever considered to be possessed of some 
mysterious superhuman knowledge or power. 
Hence, beside real species, ideal forms, taken from 
the living, but combining other or additional pro- 
perties, occur, at the most early periods, as me- 
taphorical types, in fable and history, and in the 
hieroglyphics and religious paintings of many - 
nations. Such are the innumerable fables in 
Hindu lore of Nagas and Naga Kings; the 
primeval astronomy which placed the serpent in 
the skies, and called the milky way by the name 
of Ananta and Sesha Naga; the Pagan obscure 
yet almost universal record of the deluge typitied 
by a serpent endeavonring to destroy the ark; 
which astronomy has likewise transferred to the 
skies in the form of a dragon about to devour the 
moon, when, in an eclipsed state, it appears in “ 
the form of an amphipromnos or crescent-shaped 
boat; and, strange as it may seem, lunar eclipses 
still continue to be regarded in this character, 
and to excite general apprehension in Central 
Africa, as well as in China; in the South Sea 
Islands, as well as in America [Dragon]. The 
nations of the North once believed in the Jor- 
munds Gander, or Kater serpent of the deep; 
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and they, together with the Celts and Basques, 
and all Asia, had legends of the Orm, the Paystha, 
the dragon-cuardian of riches, brooding on gold 
in caverns deep below the surface of the earth, 
or lying in huge folds on dreary and extensive 
heaths, These fables were a residue of that 
antique dragon worship which had its temples 
from High Asia and Colchis to the north of 
Great Britain, and once flourished both in Greece 
and Northern Africa—structures with avenues of 
upright stones of several miles in length, whereof 
the rnins may still be traced at Carnak in Brit- 
tany, Abury in Wiltshire, and Redruth in Corn- 
wall—the two last mentioned more particularly 
showing their connection with the circle consti- 
tuting a form of the mundane egg, which again 
was an emblem of the deluge and the ark. The 
Hesperian, Colchian, and Lernzan dragons are 
only Greek legends of the same doctrine, still 
more distorted, and affording ample proof how 
far the Pagan world had departed from the sim- 
plicity of Scriptural truth, from the excessive use 
of metaphorical descriptions and fanciful symbols. 
In Egypt, the early centre of Ophiolatry, this 
debasing service was so deeply rooted, that a 
Christian sect of heretics, calied Ophite, or ac- 
tording to Clemens Alexandrinus, Ophiani, arose 
im the second century of our era. As an ema- 
nation of the Gnostics their errors are particularly 
noticed by Tertullian, and form a signal in- 
stance of human perverseness ingeniously mis- 
leading itself aud others by the abuse of sym- 
bols; yet when the anguine type did not pass 
into long distorted legends, it is evident, from 
the brazen serpent raised by Moses in the wilder- 
ness, that it was correctly appreciated by the 
people as a sign, not in itself a power, of Divine 
aid; and that its tree symbolical meaning <lid 
not even escape Pagan comprehension appears 
from profane history, in Meissi, the good ser- 
pent, being likewise properly understood by the 
Kgyptians, until idolatry distorted all the na- 
tional reminiscences, and the promise of what 
was not fully revealed till the Saviour appeared 
on earth was obliterated, Ob, Oub, the Coptic 
Hof, Obion in Kircher, was, however, the general 
name for serpents in Egypt; and Kneeph, or 
Cnuphis, or Ibb-Nuphi, the good genius, always 
figured as the Nachash or Thermuth, is there- 
fore the same as Naga Sahib, or lord-serpent 
of India [Appr], and still a personification of 
the vanquisher of the deluge—Vishnu, with many 
others, being Pagan denominations of Noah. In 
this sense the good genius Cnnphis was a type 
of the Saviour of men, and called by them the 
spirit pervading nature, the creator from whose 
mouth proceeded the mundane egg : being referred, 
after the Toss of the true interpretation, to any 
typical form of the patriarch, the events of the 
deluge and the creation, thus confounding the 
operations of the Almighty with the ministry of 
his servant. 

There was, however, another idolized snake of 
the great destroyer Python tribe, which devour 
even each other; it is represented on Egyptian 
monuments bearing a mummy figure on its tail, 
and gliding over a seated divinity with an egg on 
fhe head, while human sacrifice by decapitation is 
performed before it. This serpent is so carefully 
drawn that we recognise the Thaibanne, The- 
rang Ophites, which grows to twelve or more 
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feet in length, is still found in Upper Egypt, 
and is a congener, if not the same as Python 
Tigris Albioans, the great snake even at present 
worshipped in Cutch: it may be the Aphophis 
of the Egyptians. To descant further on this 
subject would lead us too far from our purpose ; 
but the Egyptian Python here noticed, changing 
its character from heing a type of the deluge to 
that of an emblem of the ark carrying the spirit of 
human life within or upon it, was not without its 
counterpart in England, where lately, in digging 
out the deep black mud of a ditch, a boat-shaped 
Python, carrying the eight Kones (?) or Noachide, 
has been discovered, with emblems that denote 
them to be the solar regenerators of mankind. 
Parts of these objects, in hard black wood, are 
now in possession of Sir Samuel R. Meyrick. 

Thus, as is ever the case in polytheistical 
legends, the type disappears through multiplied 
transitions and the number of other symbols 
and personifications characterized by the same 
emblem: it was so in this instance, when the 
snake form was conferred also on abstractions 
bearing the names of divinities, such as Ranno, 
Hoph, Bai, Hoh or Hih, and others. 

The asserted longevity of the serpent tribe may 
have suggested the representation of the harmless 
house-snake biting its tail as typical of eter- 
nity; aud this same quality was no doubt the 
cause why this animal, entwined round a staff, 
was the symbol of health, and the distinctive 
attribute of the classical Atsculapius and Hygia. 
There are species of this genus common to Pales- 
tine and the southern parts of continental Europe ; 
they were domesticated in Druidical and other 
Pagan sanctuaries, and were employed for omens 
and other impostures; but the mysterious Ag or 
Hagstone was asserted to be produced .by the 
venomous viper species. It is indeed with the 
section of noxious serpents that Biblical research 
has most todo. In the article Appr we have 
already noticed those of the present genus Haye, 
the hooded snake, or Cobra de Capello, which in 
one or more of its species is generically included 
in the Hebrew WM) nachash, and AWAY achsub, 
the first being a general appellation, and the se~ 
cond probably confined to the Hayes proper, or 
to one of the species or varieties. 

HY saraph, the supposed winged serpent, we 
take also to be a Haye. one of the more eastern 
species or varieties, which have the faculty of ac- 
tually distending the hood, as if they had wings at 
the side of the head, and are the same as, or nearly 
allied to, the well known spectacle-snake of India; 
and this interpretation seems to accord with the 
words of Moses, DWN DWI han-nechashim 
has-seraphim (Num. xxi. 6). The serpent may 
exhibit this particular state of irritation when it 
stands half erect with its hood distended, or it 
may be that variety which is possessed of this 
faculty to the greatest extent. Naga Reflectrix, 
the Pot or Spooch adder of the Cape colonists, is 
reported by Dr. Smith to he scarcely distinct from 
the Egyptian Naga Haye. With regard to the 
faculty of flying, the lengthened form, the mus- 
cular apparatus, the absence of air-cells, and the 
whole osteological structure, are all incompatible 
with flight or the presence of wings: hence Hero- 
dotus, in his search for flying serpents at Buto, 
may haye observed heaps of exuvie of locusts 
cast pn shore by the sea—a phenomenon not un 
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frequent on that coast—but most assuredly not 
heaps of bones aid ribs of nts. As for those 
of Plutarch, they may have been noxious saud- 
flies. Flying serpents are only found represented 
in the symbolical pictures of Egypt, where they 
occur with birds’ wings. Those of history, and 
of barbarous natious excessively habituated to 
figurative forms of speech, are various, some being 
so called because of their rapid motion, others on 
account of a kind of spring they are said to make 
at their victims, and a third class because they 
climb trees, and are reported to swing themselves 
from thence upon their victims, or te other trees. 
Now, many species of serpents are climbers ; many 
hang by the tail from slender branches of low 
trees in highly heated glens, snapping at insects 
as they wheel around them; but all are deli- 
eately jointed ; and if any should swing further 
than merely to change their hold, and should miss 
eatching 2 branch, they would most certainly be 
dislocated, and, if not killed, very seriously in- 
jared. From personal experiments we can attest 
that serpents are heavy in proportion to their bulk, 
and without the means of breaking their fall; 
that few, large or small, could encounter the 
shock of twelve or fourteen feet elevation without 
fracturing many spinous processes of their verte- 
bree, and avoid being stunned for a length of time, 
or absolutely crushed to death. Being instinct- 
ively conscious of the brittleness of their structure, 
nearly all snakes are timid, and desirous of avoid- 
ing a contest, unless greatly provoked. This 
~emark applies, we believe, to all innoxious ser- 
pents, the great boas perhaps excepted, and to 
most of the poisonous, exclusive of several species 
of viper and cobra de capello. 

Of the so-called flying, or rather darting ser- 
pents, Niebuhr found, near Basra, a venomous 
species called Heie Sursurie, and Heie Thiare, 
that is, ‘ flying serpent,” because it was said to fling 
itself from one tree to another, Admiral Anson 
heard, at the island of Quibo, of snakes flying 
without wings: we may notice the Acontias and 
Prester, that fell like arrows from tlie tops of trees, 
and the green Adtula of Ceylon, said to spring 
from trees at the eyes of cattle—an accusation 
repeated of more than one species in tropical 
America, Next we have the Uler Tampang Hari, 
seen in a forest near the river Pedang Bessie, 
somewhere, we believe, in the Austral-Asian 
islands, under circumstances that most certainly 
require cvnfirmation ; since this fiery serpent, so 
called from the burning pain and fatal effect of 
its bite, swung itself from one tree to another, 
240 feet distant, with a declination to tke horizon 
of only about fifteen degrees ! 

We find Leffah and Betan, both conjectured 
to be the Saraph and Tsimmaon, without being 
able to point out the species in natural history, 
where, nevertheless, it seems most likely that va- 
rieties or perhaps different species of the common 
viper may be meant, as is likewise assumed of 
Acontias and Prester, since that family, in hot 
and dry climates, is far more virulently noxious 
than in Europe. The Leffah, though little more 
than a foot long, regarded by Shaw at least as 
the most formidable serpent of Northern Africa, 
is one of this genus, and may be the NYDN 
Ephoeh, Arabic Epka, and Persian Mar-iefy ; 
bat as there is some difference in dimensions 
and markings, as well as a still greater extent 
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of region assigned to these, more than one species 
of viper is most likely included in the above 
names. But that the Ephoeh is a name of most 
ancient date is plain from its being employed in 
Job xx. 16, and Isaiah xxx, 6; while under the 
form of €xudva, that is, ‘ viper,’ it occurs in the 
New Testament, Matt. iii.7; xii 345 xxili. 33; 
Luke iii. 7; and Acts xxviii, 3. The last of 
these texts coulirms the common superstitious be- 
lief of antiquity, which regarded the bite of one of 
these serpents as a punishment directly inflicted 
by Heaven. 

{ND pethen (Deut. xxxii. 33; Job xx, 14, 16, 
Ps, lviii. 4; xci. 138; Isa. xi. 8) is more properly 
the Batan of Forskal ; the Coluber (vipera ) Lebe- 
ting of Linn., and by him characterized as one foot 
in length, the body spotted with black and white, 
and oviparous (?), though excessively poisonous, 
The learned author evidently never saw this spe- 
cies in a living state, and appears to have derived 
all he kuew upon the subject from the literati of 
Cyprus, who call it Asp, and the vulgar Kufi 
(kovpn), ‘deaf.’ Such an authority is of little 
weight: a serpent of Cyprus may uot belong to _ 
Palestine or Egypt, and an oviparous species may 
not be poisonous. It is referred to the Aspis of the 
ancients, as to which it is still in dispute whether 
it should be identified with Vipera Ammodytes, 
Vipera Berus, or Vipera Prester, all ovovivi- 
parous, and as such strikingly illustrative of the 
words of Isaiah (lix.5). It may here be remarked 
that the so-called ‘deaf adder’ (Ps. lviii. 5, 6) is 
not without hearing, but is only not obedient to 
the musical notes which the serpent-charmers 
produce in order to make their captured snakes 
vibrate in a particular erect posture as if they were 
dancing; and it is asserted of some, that while in 
a free state they are actually enticed to come tv 
and follow the musician. 

PINOY tzimmaon (Deut. viii. 15) appears. to 
be the ‘Drought’ of some versions, so called be- 
cause of the intolerable thirst occasioned by its. 
bite. If this translation be correct, it will form in 
modern nomenclature one of the genus Hurria, 
aud sub-genus Dipsas or Bongarus. But no species. 
of this division of snakes has yet been found in. 
Western Asia, albeit there are several in India;. 
and Avicenna locates the Torrida, Dipsas in Egypt 
and Syria; whereupon Cuvier remarks that Ges- 
ner’s tigure of Dipsas belongs precisely to the sub- 
genus here pointed out. As one of the Colubrine 
family it should not be venomous; but the last- 
meutioned writer remarks that several of these are 
regarded in their native localities with great 
dread ; and on examination it is found that, al- 
though they have no erectile tubercular fangs, 
with a poison-bag at the roots, there is on the long 
back teeth a groove, and a large gland at the 
base of the maxilla, which it is not unlikely cou- 
taius, in some at least, highly venomous matter. 
It may be further observed, that when the Acon- 
tias, or darting serpent, perhaps the Turreiki of 
Shaw, is mentioned, it must be considered as be- 
longing to the eviparous section, for a character+ 
istic of the venom snakes is to be slow in their mo- 
tions, and to watch being attacked rather than to 
court hostilities. This character may be sup- 
posed to exist eyen in the PY tzepha, or IVS 
tziphoni, translated ‘cockatrice’ in Prov. xxiii. 
32, and Isa, xi. 8. This is an indefinite English 
uame, which belongs to no identified serpent, and 
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now appears only in the works of ancient com- 
pilers and heralds, where it is figured with a crest, 
though there is no really crested or frilled species 
known to exist in the whole Ophidian order. 
Crested serpents occur, it is true, on Greek and 
Etruscan vases; but they are invariably mytholo- 
gical yepresentations, probably derived fom de- 
scriptive rumours of the hooded Nagas, Cerastes, 
and perhaps Murene: the first of these having 
what may be likened to a turbaned, the other to 
a coronated head, and the third fins at the oper- 
culum. But itis from the apparently crowned 
form that the denominations of Basilisk and Re- 
gulus were derived, There are, however, two very 
distinct species of horned serpents in Egypt and 
Northern Africa, probably extending to Syria 
aud Arabia, They are of different genera; for 
the Cerastes, supposed to be the 

DDL shephiphon of the Bible, is a viper 
with two scales on the head, one above each eye, 
stauding erect somewhat in the form of horns. 
This is a dangerous species, usually burrowing 
in sand near the holes of jerboas, and occasionally 
in the cattle paths ; for there are now few or no 
ruts of cart-wheels, where it is pretended they 
used to conceal themselves to aasault unwary 
passers, It is still common in Egypt and Arabia. 
The other species is the Eryx Cerastes of Daudin, 
also small, having no moveable poison-fangs, but 
remarkable for two very long back teeth in the 
lower jaw, which pass through the upper jaw, and 
appear in the shape of two white horns above its 
surface. It is known to the Egyptian Arabs by 
the name of Harbagi, which may be a distortion 
of OdBaios in Horapollo, and is classed by Hassel- 
quist among slow-worms, because in form the tail 
dces not taper to a point. Its colours are black 
and white marblings, and the eyes being lateral 
and very near the snout, the species has an exceed- 
ingly sinister aspect, which may be the cause of 


the ancient opinion that the nd melekah, or 
basilisk, for we take it for this species, killed with 
its looks, and had a pointed crown on the head; 
now serpents in the form of slow-worms, reputed 
to kill by their, sight, are evidently not rapid in 
their movements. 
In conclusion, we may observe again with refer- 
ence to the figurative form of the Semitic tongues, 
that the proper names of objects, and particularly 
of animals, are very often descriptive of characters 
which are not exclusively applicable to specific 
individuals, and consequently that the same 
sounds or names readily suggest themselves when 
the property which distinguishes the appellative 
‘term recurs in another object. Thus we have on 
one or two occasions ‘ young lions’ for ‘venom- 
snakes,’ T'seboa (hyenas) likewise for serpents, 
probably because in the first case the idea of 
slaughter or destruction is associated with both, 
and because in the second the notion of striped 
or varied is predominant. So also in Achsub, 
either a serpent striking backwards, or a scorpion, 
ora tarantula doing the same thing, may be under- 
stood, from the same faculty being ascribed to 
them all.—C. H. S. 


SERVANT. (Sravz.] 
SERUG (IW, shoot, tendril ; Sept. and 


New Test. Sepotx), son of Reu, and father of 
Nahor the grandfather of Abraham (Gen. xi. 20 ; 
1 Chron. i. 6), He was 130 years old at the 
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birth of Nabor, and died at the age of 330, 
The name occurs in the genealogy of Christ 
(Luke iii. 35). The Jewish traditions affim 
that Serug was the first of his line who fell ite 
idolatry; and this seems to be sanctioned by, 
and is probably built upon, the charge of idolatry 
brought against Terah and the fathers beyond 
the Kuphrates in Josh. xxiv. 2. 

SETH (NY, compensation; Sept. 249), the 
third son of Adam, to whom Eve gave this name 
in consequence of regarding him as sent to re 
place Abel, whom Cain had slain (Gen. iy. 20, 
26 ; v. 3, sq.). 

SEVEN, &c. (Heb. YAW, whence the Greek 
émrd, theaspirate breathing being substituted for 
the sibilant letter, as in €& for WW, &c., which, 
however, appears again in the Latin septem, and _ 
English seven). This word is used to express the 
number 6 +1. Thus Balaam said unto Balak, 
‘ Build me here seven altars, and prepare me here 
seven oxen and seven rams; and Balak and 
Balaam offered on every altar a bullock anda 
ram’ (Num. xxii. 1, 2. Sept. émra). The Vul- 
gate reads, ‘ Addifica mihi hic septem aras et para 
totidem vitulos, ejusdem numeri arietes.’ (In the 
New Test. see Matt. xv. 34-36; xxii. 25, &c.) 
The Lexicons generally, both ancient and modern, 
also assign to the word and its derivatives the 
farther office of a round or indefinite number, to 
express a small number, in the sense of several 
(as-we use ten or a dozen). Thus Suidas says, 
“énra én) manGovs tarreta.’ And Geseuius 
says the same; but his first reference under this 
head to Gen. xli. 2, &c., is inappropriate; for 
there the word certainly denotes the particular 
number, namely, the ‘seven well-favoured kine 
of Pharaoh’s dream, which ate up the seven ill- 
favoured, and the seven thin ears of corn which 
ate up the seven good ones,’ and which are. re- 
spectively interpreted by Joseph to mean seven 
years of plenty and seven years of famine, and are 
recorded to have been muwmerically fulfilled 
(comp. 2-7; 25-30; 47-54). It appears to us pos- 
sible to resolve all the other passages referred by 
Gesenius and others to this class, into the idea 
of sufficiency, satisfaction, fulness, completeness, 
perfection, abundauce, &c., ivtimated in the 
Hebrew root YAW, from which the numeral in 
question is derived. or instance, Gesenius refers 
to LSam. ii. 5, ‘The barren hath born seven,’ that 
is, hath been blessed with an ample family (Vulg. 
Sterilis peperit plurimos); to Isa. iv. 1, ‘ Seven 
women shall take hold of one man,’ where the idea 
seems to be that of abundance of females compared 
with the men, so many of the latter having been 
slain in the war (see Lowth én Joc.); to Ruth iv. 
15, ‘ Better to thee than seven sons,’ 7, e. an abund- 
ance of them; to Prov. xxvi. 25. ‘There are seven 
abominations in his heart,’ ¢. e. completeness of 
depravity (comp. Prov. vi. 31), where the thief is 
said to make a ‘sevenfold,’ that is, complete resti- 
tution (comp. Exod. xxii. 1-4). Thus also the 
phrase, ‘ To flee seven ways’ (Deut. xxviii. 7), 
denotes a total overthrow ; to ‘punish seven times’ 
(Ley. xxvi. 24), to punish completely ; ‘ Six 
and seven troubles,’ a very great and entre cala- 
mity (Job v.19); ‘ Give a portion to seven, also 
to eight,’ be not only duly liberal, but abundant; 
‘Silver purified seven times,’ perfectly purified 
(Psa. xii. 6); ‘Seven times a day do 1 praise 
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hee,’ I fully perform the duty of thanksgivin 
Psa. cxix. ict Rabbi Solomon, Reser tone 
tends for the literal interpretation of this passage, 
which seems to have been acted upon by certain 
Jews and Christians. Some of the Greek versions in 
Montfaucon’s Hexapla render the Hebrew word by 
wAetotadkis, ‘often,’ frequently.” The above ex- 
planation applies to Gesenius’s instances of ¢ poet- 
ical fictions,” viz., Job’s seven sons and seven thou- 
sand sheep (i. 2,3), and the seven days and seven 
nights during which his friends sat with him in 
silence on the ground (ii. 13). The word is used 
in the New Testament to express the same idea of 
abundance or completeness; thus, ‘ Mary Mag- 
dalene, out of whom Jesus cast seven devils’ 
(Mark xvi. 9); where we must either suppose the 
Evangelist to give by inspiration a numerical 
statement, or that his words mean a most entire 
case of extraordinary and not understood disease. 
Our Lord’s comparison of the men of that genera- 
tion to the case of the demon which had gone out 
of a man, returning with seven other spirits more 
wicked than himself, seems to mean that if Jesus 
were to grant the sign demanded by the Pharisees, 
no other result would ensue than a momentary 
conviction, followed by consummate unbelief 
(Matt. xii. 43), ‘The seven spirits before the 
throne’ would seem to be a periphrasis of perfec- 
tion, denoting the Holy Spirit (Rev. i. 4). Mul- 
tiples of this number convey the idea of super- 
abundance. Thus, Gen. iv. 24, ‘If Cain be 
avenged sevenfold [that is abundantly], surely 
Lamech seventy and sevenfold,’ whose guilt from 
accidental homicide is so much less. Similar is 
St. Peter’s question respecting the forgiveness of 
injuries, and the answer he received. It is most 
likely that the idea of sufficiency and complete- 
ness became originaily associated with the num- 
ber seven, from the Creator having finished, com- 
pleted, or made sufficient, all his work on the 
seventh day; and that hence also it was adopted 
as a sacred number, or a number chiefly employed 
in religious concerns, in order to remind mankind 
of the creation and its true author. Thus there were 
seven offerings in making a covenant (Gen. xxi. 
28) ; seven lamps in the golden candlestick (Exod. 
xxxvii. 23); the blood was sprinkled seven times 
(Lev. iv. 16,17); every seventh year was sab- 
batical, seven sabbaths of years in the jubilee (xxv. 
8); seven trumpets, seven priests that sounded 
them seven days round Jericho, seven lamps, 
seven seals, &c. &e. We also find, as might na- 
turally be expected, the number seven introduced 
into forms of superstition, &c. Thus Samson 
said, ‘If they bind me with seven green withs, 
if thou weavest the seven locks of my head,’ from 
which it may be inferred that the Nazarite bound 
up his hair in this number of curls or plaited locks 
(Judg. xvi. 7-13). Balaam ordered seven altars 
to be erected. It was considered a fortunate 
number among the Persians (Esth. i. 10-14 ; ii. 
9). Cicero calls it the knot and cement of all 
things, as being that by which the natural and 
spiritual world are comprehended in one idea 
(Tuse. Quest.i. 10). Nor is this subject de- 
void of practical utility. The references which 
occur in the patriarchal history to the num- 
ber seven, as denoting a week or period of seven 
days, sufficiency, &c., and a sacred number, 
afford a minute, indirect, but not an inconsider- 
able argument, that the institution of the Sabbath 
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was both established and observed from the com- 
mencement; and not, as Paley thinks, during the 
wandering in the wilderness: an argument abun- 
dantly confirmed by the regard to the seventh 
day which has prevailed too far and wide among 
various nations, to be attributed to their com- 
paratively late intercourse with the Jews (Jose- 
phus, Cont. Ap. ii. 39).—J. F. D. 


SHAALBIM (D°25YY, city of fowes ¢ Sept. 
ZaraBiv), called also SHaausrn, a city of the 
tribe of Dan (Josh. xix. 42), but of which it conld 
not for a long while dispossess the Amorites 
(Judg. i. 35). In the time of Solomon it was 
the station of one of the twelve officers or intend- 
ants appointed to regulate the collection of pro- 
visions for the court (1 Kings iv. 9). One of 
David's wortbies belonged to this place (2 Sam. 
xxiii. 32; 1 Chron. xi, 32). 

SHAALIM ( poy’, foxes’ region; Sept. 
SeyaAlu), a district named in ] Sam. ix. 43 
probably that in which Shaalbim was situated. 


SHAASHGAZ (1WPY ; Sept. Pat), the appro- 
priate name (meaning in Persian, servant of the 


beautiful) of a Persian eunuch, the keeper of the 
women in the court of Ahasuerus (Hsth. ii, 14), 


SHADDAI (“IW ; Sept. ravroxparwp; Vulg. 
in Pentateuch, Ommipotens), au epithet or name 
applied to JenovaH, sometimes with (Gen. xvil. 
1; Exod. vi. 3), and sometimes without (John v. 
7; vi. 4; viii. 8,13; Gen. xlix.5; Ruth i. 20, 
21, and elsewhere), the prefix by El. In the 
Authorized Version the name is given as E-Suap- 
pal where it first occurs; but is everywhere else 
rendered by § Almighty,’ which is the true signi- 
fication, the word beg a pluralis excelleutize 
from the singular “IW, ‘mighty,’ ‘ powerful.’ 


SHADRACH, one of the three friends of 
Daniel, who were delivered from the burning, 
fiery furnace [ABEDNEGoO]. 

SHAIT. [Tuorns.] 

SHAKED (12%) occurs in several passages of 
Scripture, and is generally acknowledged to 
mean the almond; as in Gen. xliii. 11, where 
Jacob desires his sons to take into Egypt of the 
best fruits of the land almonds (shakedim), &c. 
In Exod. xxv. 33, 34; xxxvii. 19, bowls are di- 
rected to be made like unto almonds. In Num. 
xvii. 8, the rod of Aaron is described as having 
‘brought forth buds, and bloomed blossoms, and 
yielded almonds’ (shakedim). ‘The word occurs 
in the singular in Eccles. xii. 5, and in Jer. i. 11. 
In the article Luz, we have already stated, that 
from the similarity of that word to the Arabic 
Louz, there could be no doubt of the former having 
the same meaning as the latter, both denoting the 
almond, There is nothing remarkable in a tree 
like this, so conspicuous from its early flowering, 
showy appearance, and useful fruit, having two 
names; oie (luz) applicable to the tree, and 
the other (shaked), to the fruit. Rosenmiiller 
says, ‘ The diflerence between luz and shaked 
seems to be, that the former word designates the 
“ wild,” the latter the “cultivated” tree.’ The 
almond tree is said to be called shaked, because 
it flowers earlier in the spring than other trees. 
R. Solomon, on Eccles. xii. 5, as translated by 
Celsius (Hierobot, i. p. 297), says, ‘ Shaked eat 
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arbor Amygdalarum, et sic dicitur, quia flores 
mature profert ante omnes arbores.’ This is well 
known to be the case eveninthis country. It was 
observed by the ancients, as Pliny (Hist. Nat. xvi. 
25) remarks, ‘Ex his que hyeme aquila exoriente 
concipiunt, floret prima omnium Amygdala mense 
Januario: Martio vero pomum maturat.’ The 
name shaked is said to be derived ‘a verbo 
“pw shakad, assiduus et diligens fuit;’ and 
which is also translated ‘ to make haste,’ ‘to awake 


SHAKED. 


si be 


NN 


ps Mex 
SECU AZ. 
ny Soy 8 


492. [Almond Tree.] 


early.’ As the almond tree is a native of Syria 
and Palestine, and extends from thence to Aff- 
ghanistan, and is not likely to have been indi- 
genous in Egypt, almonds were very likely to 
form part of a present from Jacob, even to the 
great men of Egypt; the more especially as the 
practice of the Hast is for people to present 
what they can afford in their respective stations. 
The form of the almond would lead to its se- 
lection for ornamental carved work, indepen- 
dently of its forming an esteemed esculent, as 
well as probably yielding auseful oil. In Eccles, 
aii. 5, it is said, ‘The almond tree shall flourish, 
and the fruit of the caper [AsiyonaH] droop, 
because man goeth to his long home.’ This evi- 
dently refers to the profuse flowering and white 
appearance of the almond tree when in full bloom, 
and before its leaves appear. It is hence adduced 
as illustrative of the hoary hairs of age, in the 
same way as the drooping of the fruit of the caper 
seems to refer to the hanging down of the head 
Mr. Kitto mentions the almond among the first 
trees that flower in January. ‘ There are two 
species of Amygdalus in Palestine; the common 
almond tree. and the peach tree, and both are this 
month in blossom in every part of Palestine, on 
both sides of the Jordan. It was doubtless from 
this winter blossoming of the almond tree, not 
jess than from the snowy whiteness of the blos- 
soms, that the hoary head of the aged man is, by 
a beautiful metaphor, said in Scripture, to flourish 
like the almond tree’ (Physic. Hist. of Palestine). 

—J. F. R. 


SHAMIR. 


SHALISHA (WWW ; Sept. Serxd), a die 
trict in the vicinity of the mountains of Ephraim 
(1 Sam. ix. 4), in which appears to have been 
situated the city of Baa]-Shalisha (2 Kings iv. 22). 
This city is called by Eusebius Beth-Shalisha, 
and is placed by him 15 miles from Diospolir 
(Lydda), towards the north. 


SHALLUM (DW, retribution ; Sept. %er- 
Aovz), the fifteenth king of Israel. In the troubled 
times which followed the death of Jeroboam II., 
B.c. 772, his sou Zechariah was slain in the 
presence of the people by Shallum, who by this 
act extinguished the dynasty of Jehu. Shallum 
then mounted the throne(x.c. 771), but occupied 
it only one month, being opposed and slain by 
Menahem, who mounted the throne tlus vacated 
(2 Kings xv. 10-15). 

2. A king of Judah, son of Josiah (Jer. xxii. 
11), better known by the name of Jehoahaz [Jz- 
HoAHAZ II. ]. 

3. The husband of Huldah the prophetess (2 
Kings xxii. 14) Several other persons of this 
name occur in Ezra ii. 42; vit. 2; x. 24, 42; 
Neh. iii. 12; vii 45; 1 Chron. ii. 40. 

SHALMANESER, king of Assyria [Assy- 
RIAje ae 

SHAMGAR (Oa ; Sept. Saueydp), son of 
Anath, and third judge of Israel. It is not 
known whether the only exploit recorded of him 
was that by which his authority was acquired. It 
is said that he ‘slew of the Philistines 600 
men with an ox-goad’ (Judg. iii, 31). It—is 
supposed that he was labouring in the field, with 
out any other weapon than the long staff armed 
with a strong point, used in urging and guiding the 
cattle yoked to the plough, when he perceived a 
party of the Philistines, whom, with the aid of 
the husbandmen and neighbours, he repulsed with 
much slaughter. The date and duration of his 
government are unknown, but may be probably 
assigned to the end of that long period of repose 
which followed the deliverance under Ehud. In 
Shamgar’s time, as the song of Deborah informs 
us (Judg. v. 6), the condition of the people ‘was 
so deplorably insecure that the highways were 
forsaken, and travellers went through by-ways, 
and, for the same reason, the villages were aban- 
doned for the walled towns. 


1. SHAMIR, a precious stone, named in Jer. 
xvii. 1; Ezek. iit. 9; Zech. vii. 12, The Sept. 
in Jer, xvii. 1, and the Vulgate in all the passages, 
take it for the diamond. The signification of the 
word, a sharp poiut,’ countenances this inter- 
pretation, the diamond being for its harduess used 
in perforating and cutting other minerals. In- 
deed, this use of the shamur is distinctly alluded 
to in Jer. xvii. 1, where the stylus pointed with it 
is distinguished from one of iron (comp. Plin. 
Hist. Nat. xxxvil. 15). The two other passages 
also favour this view by using it figuratively to 
express the hardness and obduracy of the Israelites. 
Our Authorized Version has ‘ diamoud’ in Jer. 
xvii, 1, and ‘ adamant’ in the other texts: but in 
the original the word is the same in all. Bochart, 
however (Hzeroz. i11. 843, sq.), rejects the usual 
explanation, and comparing the word shamir 
with the Greek oylpis or cudpis, conceives it te 
mean ‘emery.’ This isa calcined iron mixed with 
siliceous earth, occurring in livid scales of such 
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hardness that in ancient times, as at present, it 
was used for Lomi, and engraving precious 
stones, diamonds excepted (Hoffmann, Mineral. i. 
561, sq.).. Rosenmiiller is in favour of the dia- 
mond in his Scholia ; but in his Alterthumskunde, 
he takes up Bochart's notion, and urges that if 
the Hebrews had been acquainted with the dia- 
mond, and the manner of working it, we should 
doubtless have found it among the stones of the 
high-priest’s breastplate ; and that, as the shamir, 
was not one of the stones thus employed, there- 
fore it was not the diamond. But to this Winer 
well answers, that it was perhaps not used be- 
cause it could not be engraved on, or was possibly 
not introduced until a later period. The argu- 
ment drawn from the rarity of the word in the 
Old Testament is of little weight, and there is no 
necessity for seeking an Oriental origin of the 
word cuvpis, or ground for considering it identi- 
cal with skamir, as it may easily be traced from 
the Greek itself. (See Passow, s. v.; Eichhorn, 
De Gemmis Sculpt. Hebr.) 

2. SHAMIR, a city of Judah (Josh. xv. 48). 

3. SHAMIR, a city in the mountains of 
Ephraim, where Tola lived and was buried (Judg. 
cay me 

4. SHAMIR [Tuorns]. 


SHAMMAH (iD, astonishment ; Sauaia), 
one of the three chief of the thirty champions of 
David. The exploit by which he obtained this 
high distinction, as described in 2 Sam, xxiii. 
11, 12, is manifestly the same as that which in 
1 Chron, xi. 12-14, is ascribed to David himself, 
assisted by Eleazar the son of Dodo. The in- 
ference, therefore, is, that Shammah’s exploit lay 
in the assistance which he thus rendered to David 
and Eleazar. It consisted in the stand which the 
others enabled David to make, in a field of len- 
tiles, against the Philistines. Shammah also 
shared in the dangers which Eleazar and Jasho- 
beam incurred in the chivalric exploit of forcing 
a way through the Philistine host to gratify 
David’s thirst for the waters of Bethlehem 
(2, Sam. xxiii. 16), 

Other persons of this name occur. ‘2. A son 
of Reuel (Gen, xxxyi. 13,17). 3. A brother of 
David (1 Sam. xvi. 9; xvii. 3), who is elsewhere 
called Shimeah (2 Sam. xiii. 3, 32) and Shimma 
(1 Chron. ii, 13). 4. One of David’s thirty 
champions, seemingly distinct from the chief of 
the same name (2 Sam. xxiii. 33). 5. Another 
of the champions distinguished as Shammah the 
Harodite ; he is called Shammoth in | Chron. 
xi. 27, and Shamhuth in 1 Chron. xxvii. 8. 
That three of the thirty champions should bear 
the same name is somewhat remarkable, 


SHAPHAN ({5¥), occurs in Lev. xl. 5; 
Deut. xiv. 7; Ps. civ. 18; Prov. xxx. 26. Com- 
mentators, in general, now conclude, on the most 
satisfactory grounds, that those versions which 
give Cony for the Hebrew Shaphan are incorrect ; 
but several still maintain that the species to which 
Shaphan belongs ruminates, which is equally an 
error. The Shaphan is, in truth, as Bruce justly 
indicated, the’same as the Ashkoko, the Ganam, 
not Daman, Israel, the Wabber of the Arabs, and 
jn scientific zoology is one of the small genus 
Hyrax, distinguished by the specific name of 
Byrian (Syriacus), In the upper jaw it has no 
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incisors, but two rather pointed tusks directed 
downwards, with an open space between them ; 
in the lower are four short, separated, roundish 
incisors, pointing obliquely forward ; there are 
six molars on each side, above and below,! the 
upper round on the surface, somewhat resembling 
the human back teeth, and the lower more nar- 
row, but neither composed of alternate lamine of 
bony and enamel substance as in ruminants ; nor 
is the jaw-bone articulated so as to admit freely 
of a similar action; finally, the internal structure 
as well as the whole osteology represents that of a 
rhinoceros in miniature, and has no appearance 
of the complicated four-fold stomachs of rumi- 
nants; therefore the byrax is neither a rodent like 
hares and rabbits, nor a ruminant, but is auoma- 
lous, and most nearly allied to the great Pacliy- 
derms of systematic zoology. Externally, the 
hyrax is somewhat of the size, form, and brownish 
colour of a rabbit, and, though it has short round 
ears, sufficiently like for inexact observers to mis- 
take the one for the other. Navigators and colo- 
nists often carry the local names of their native 
land to other countries, and bestow them upon 
new objects with little propriety : this seems to have 
been done in the instance before us; there being 
reason to believe that the Phcenicians, on visiting 
the western shores of the European side of the 
Mediterranean, found the country, as other autho- 
rities likewise assert, infested with rabbits or co- 
nies, and that without attending to the difference 
they bestowed upon them the Hebrew or Phe- 
nician name of Shaphan, applying it also to the, 
country itself by forming {DY sphan, into IBY 
sphanih, which they intended should mean ‘ the 
land of conies ;’ and from this misnomer ‘ Hispa- 
nia” and our ‘ Spain’ are presumed to be derived. 


493. 


(Hyrax Syriacus.] 


The hyrax is of clumsier structure than the 
rabbit, without tail, having long bristly hairs 
scattered through the general fur; the feet are 
naked below, and all the nails are flatand rounded, 
save those on each inner toe of the hind feet, which 
are long and awl-shaped; therefore the: species 
caunot dig, and is by nature intended to reside, 
not, like rabbits, in burrows, but in the clefts of 
rocks. This character is correctly applied to the 
Shaphan hy David 

Their timid gregarious habits, and the tender- 
ness of their paws, make them. truly ‘the wise 
and feeble folk’ of Solomon; for the genus lives 
in colonies in the crevices of stony places in 
Syria, Palestine, Arabia, Eastern Egypt, Abys- 
sinia, and even at the Cape of Good Hope, where 
one or two additional species exist. In every 
locality, they are quiet, geutle creatures, loving 
to bask in the sun, never stirring far from their 
retreats, moving with cantion, and shriuking from 
the shadow of a passing bird; for they are often 
the prey of eagles and hawks; their habits are 
strictly diurnal, and they feed on vegetables and 
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seeds. It may be that the peculiar structure of 
their anterior teeth is convenient for stripping off 
the seeds of grasses and tritica, and that these in 
part retained in the mouth cause a practice of 
working the jaws, which, to common observers, 
may appear to be chewing the cud. In hares 
and rats a similar appearance is produced by a 
particular friction of the incisors or nippers, which, 
growing with great rapidity, would soon extend 
beyond a serviceable length, if they were not kept 
to their proper size by constant guawing, and by 
working the cutting edges against each other. 
This action, observed in the motion of the lips of 
most rodents, when ina state of rest, caused the 
belief of rumination in the hare, though, like the 
hyrax, all rodentia are equally unprovided with 
the several stomachs, and want the muscular 
apparatus necessary to force the food back into the 
mouth for remastication at pleasure, which con- 
stitute the leading peculiarities of the anatomical 
structure of the ruminantia. But they may pos- 
sess, in common with pacnydermata, like the 
horse and hog, the peculiar articulation and form 
of jaws which give them the power of grinding 

_ their food, and laminated teeth, fitted for the 
purpose —C. HS. 


SHAPHAN, the scribe or secretary of King 
Josiah (2 Kings xxii. 3, 12; Jer. xxxvi. 10; 
comp. Kzra viii. 11). Contemporary with him 
was a state officer named Ahikam, constantly 
mentioned as ‘ the son of Shaphan’ (2 Kings 
xxi, 12; xxv. 22; Jer. xxvi. 24; xxxix. 14; 
‘and perhaps xxxix. 3); but this Shaphan, the 
father of Ahikam, can hardly be the same with 
Shaphan the scribe, although the heedless reader 
may be apt to confound them. 

SHARAB (11). This word properly means 
‘heat of the sun, as in Isa, xlix. 10. Hence it 
is used to designate a phenomenon which is 
frequent in Arabia and Egypt, and may be occa- 
sionally seen in the southern parts of Europe; 
called by the Arabs Serab, and by the French 
le Mirage, by which name it is also commonly 
known in English. Descriptions of this illusion 
are often given by travellers. It consists in the 
presentation to the view of a lake or sea in the 
midst of a plain where none in reality exists. It 
is produced by the refraction of the rays of light, 
during the exhalation of vapours, by the excessive 
heat of the sun; and it frequently exhibits, along 
with the undulating appearance of water, the 
shadows of objects within or around the plain, 
both in a natural and in an inverted position. 
The deception is most complete; and to the 
weary traveller who is attracted by it, in the 
highest-degree mortifying ; since, instead of re- 
freshing water, he finds himself in the midst of 
nothing but glowing sand. It is often used pro- 
verbially, or for the sake of comparison, by the 
Arabs, as in the Koran (Sur, xxiv. 39): ¢ But as 
for those who believe not, their works are like 
the Serab of the plain: the thirsty imagines it to 
be water, but when he reaches it he finds it is 
nothing.’ The same figure occurs in Isa. xxxv. 7: 
‘The sharab shall become a lake,’ 7. e, the illu- 
sive appearance of a lake in the desert shall be- 
come a real lake of refreshing waters. See Ge- 
senius and Henderson on Isaiah, and comp. the 
descriptions and explanations in Kitto’s Physical 
History of Palestine, pp. 147, 150, 151. 


SHARAB. 


SHEBA. 


SHAREZER (YN, Persic, prince of 
Jire; Sept. Zapacdp), a son of Sennacherib, one 
of those who slew his father (2 Kings xix. 37; 
Isa. xxxvii. 38), Another person of this name - 
vecurs in Zech. vil. 2. 


SHARON (})’; Sept. Scpov), a level tract 
along the Mediterranean, between Mount Carmel 
and Cesarea, celebrated for its rich fields and 
pastures (Josh. xii. 18; Cant. ii. 1; Isa. xxxii, 
9; xxxv.2; Ixv. 10; 1 Chron, xxvii. 9). See 
the head * Plains,’ in the art. PALESTINE. 


SHAVE. [Brarp; Hair; Mournine.] 


SHAVEH (]Y ; Sept. SaBv), a valley on 
the north of Jerusalem, called also the King’s 
Dale (Gen. xiv. 17; comp. 2:Sam. xviii. 18), 

SHAVEH-KIRJATHAIM (Gen. xiv. 5), a 
plain near the city of Kirjathaim, beyond Jordan, 
which eventually belonged to Reuben (Num. 
xxxil. 87; Josh. xii. 19). 


SHEALTIEL ONHONY, asked of Cod; 
Sept. Saraévha), the father of Zerubbabel (Ezra 
iii, 2; Neh. xii. 1; Hag. i.12, 14; ii. 2); called 
also Salathiel (1 Chron. iii. 7). 


SHEAR-JASHUB (1? INV, the remnant 
shall return; Sept. 6 katadrepbels “lacovp), 
son of the prophet Isaiah, who accompanied his 
father when he proceeded to deliver to king 
Ahaz the celebrated prophecy contained in 
Isa. vil. (see verse 3). As the sons of Isaiah 
sometimes stood for signs in Israel (Isa. vill. 18), 
and the name of Maher-shalal-hash-baz was given 
to one of them by way of prophetic intimation, 
it has been conjectured that the somewhat re- 
markable name of Shear-jashub intimated that 
the people who had then retired within the walls 
of Jerusalem should return in peace to their fields 
and villages. But we cannot build on this, as it 
is not distinctly stated that the name of Shear- 
jashub was chosen, like that of his brother, with 
any prophetic intention. 


SHEBA, SEBA, SABASANS. As much 
confusion has been introduced by the variety 
of meanings which the name Sabeans has been 
made to bear, it may be proper to specify in this 
place their distinctive derivations and use. In 
our Authorized Version of Scripture the term 
seems to be applied to three different tribes. Ist. 


To the Sebatim (D'N3D, with a samech), the 


descendants of Seba or Saba, son of Cush, who ul- 
timately settled in Ethiopia (see the article Seba), 
2nd. To the Shebaiim (DNA, with a shin), the 
descendants of Sheba, son of Joktan, the Sade 
of the Greeks and Romans, who settled in Arabia 
Felix. They are the ‘Sabeeans’ of Joel iii. 8, to 
whom the Jews were to sell the captives of Tyre. 
The unpublished Arabic Version, quoted by 
Pocock, has ‘the people of Yemen.’ Hence they 
are called ‘a people afar off” the very designa- 
tion given in Jer. vi. 20) to Sheba, as the country 
of frankincense and the rich aromatic reed, and 
also by our Lord in Matt. xii. 42, who says, the 
queen of Sheba, or ‘the south,’ came, é ta 
Teparwy THs yas, ‘from the earth’s extremes,’ 
3rd. To another tribe of Shebans (Naw, also with 
a shin), a horde of Bedawee marauders: in tive 
days of Job (ch. i. 15); for whether we place the 


land of Uz in Iduma@a or in Ausitis, it is by 
no means likely that the Arabs of the south would 
extend their excursious so very far. We must, 
therefore, look for this tribe in Desert Arabia; and 
it is singular enough, that besides the Seba of 
Cush, and the Shaba of Joktan, there is another 
Sheba, son of Jokshan, and grandson of Abraham, 
by Keturah (Gen. xxv. 33); and his posterity 
appear to have been ‘men of the wildemess,’ 
as were their kinsmen of Midian, Ephab, aud 
Dedan. To them, however, the above-cited pas- 
sage in the prophecy of Joel could not apply, 
because in respect neither to the lands of Judah 
nor of Uz could they be correctly described as 
a people ‘afar off” As for the Sabaim of Ezek. 
xxiii. 42 (which our version also renders by 
“Sabeans’), while the Keri has D'S, the Kethib 
has DYNIYD, t.e. ‘drunkards,’ which better suits 
the context. 
Yet, as if to increase the confusion in the use 
of this name of ‘ Sabeans,’ it has also been ap- 
lied—tth. To the ancient star-worshippers of 
estern Asia, though they ought properly to be 
styled Tsadians, and their religion not Sabaism 
but Tsadaism, the name being most probably de- 
rived from the object of their adoration, NI¥, the 


host, i. e. of heaven (see an excursus by Gese- 
nius in bis translation of Isaiah, On the Astral 
Worship of the Chaldeans). 5th. The name of 
Sabeans, or Sabians, has also been given to a 
modern sect in the Kast, the Mandaites, or, as 
they are commonly but incorrectly called, the 
* Christians’ of St. John; for they deny the Mes- 
siahship of Christ, and pay superior honour to 
John the Baptist. They are mentioned in the 
Koran under the name of Sabionna, and it is 
probable that the Arabs confounded them with 
the ancient Tsabians above mentioned. Norberg, 
however, says that they themselves derive their 
own name from that which they give to the Bap- 
tist, which is 440 Sabo Zakrio; from Abo, ‘father ;’ 
Sabo, ‘to grow old together;’ and Zakrio, e. g. 
Zecharia. ‘The reason they assign for calling 
him Sabo is because his father, in his old age, 
had this son by his wife Aneschbat (Elizabeth), 
she being also in her old age (see Norberg’s Codex 
Nasareus, Liber Adami Apeillatus, aud Silvestre 
de Sacy, in the Journal des Savans for 1519). 


Seza (NID) was the eldest son of Cush (Gen. 


x.7; 1 Chron. i. 9), and gave name to the coun- 
try of Seba or Saba, and to one of the tribes called 
Sabzans, not, however, the Shebatim (with a 
shin), but the Sebaitm (with a samech). ‘There 
seems no reason to doubt that their ultimate set- 
tlement was in that region of Africa which was 
known to the Hebrews as the land of Cush, and 
to the Greeks and Romans as Ethiopia; and the 
Scriptural notices respecting them and_ their 
country. have been already anticipated in the 
articles Cus and Eruropia. If the kingdom 
of Seba was the far-famed Meroé, and the king- 
dom of Sheba the uo less famous Yemen, then it 
is with peculiar propriety that the king of African 
Seba in the west, and the king of Asiatic Sheba 
in the east, are represented by the Psalmist (Ps. 
Ixxii. 10) as bearing their united homage to the 
‘great king of Judah.’ The commerce and 
wealth of these Sabaans of Ethiopia, as also their 
gigantic stature, are alluded to by the prophet 
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Tsaiah (ch. xliii. 3: xlv. 14), and his testimony 
is confirmed by the profane writers of antiquity. 
‘The passages quoted, however, are the only places 
in Scripture where the Sabeaus of Africa are ex- 
pressly mentioned; for the Sabaans of Job i. 15 
were a tribe of Bedowees, or ‘men of the desert,” 
descended from Sheba, grandson of Keturah; 
and the Sabeans of Joel ii. 8 were the posterity 
of avother Sheba, son of Joktan, in Arabia 
Felix. There was, indeed, another Sheba, the 
son of Raagmah and the grandson of Cush, and 
consequently the nephew of the Seba who is the 
subject of the present article, but his posterity 
appear to have mingled with those of his uncle. 
As for the * Sabzans’ mentioned in our version at 
Ezek. xxiii. 42, although the Keri reading be 
O'NID Sabaim, the Kethib has DID Sobein, 
‘drunkards, which gives a better sense; besides 
that elsewhere the African Sabzans are notstyled 
Sabaiim but Sebaiim, and the Arab Sabzans, 
Shebaiim.—N. M. 


SHEBAT (D3; Sept. Za6dr), the eleventh 
month of the Hebrew year, from the new moon 
of February to the new moon of March. The 
name only occurs once in Scripture (Zech. i. 7), 
and is the same which is given in the Arabic and 
Syriac languages to the same mouth. 

SHEBNA (NIIY, @ youth ; Sept. Zouvas), 
the prefect of the palace to king Hezekiah (Isa. 
xxii. 15); afterwards promoted to be scribe or 
secretary to the same monarch, when his former 
office was given to Eliakim (Isa. xxii. 15; xxxvi. 
3; 2 Kings xvili. 26, 27; xix. 2). 


SHECHEM (O03; Sept. Suxéu, also ra 
Siriua), a town of central Palestine, in Samaria, 
among the mountains of Ephraim (Josh. xx. 7 ; 
1 Kings xii. 25), in the narrow valley between 
the mountains of Ebal and Gerizim (comp. 
Judg. ix. 7; Joseph. Amtig. iv. 8. 44), and con- 
sequently within the tribe of Ephraim (Josh, xxi. 
20). It is in N. lat. 32° 17/, HE. long. 85° 20/, 
being thirty-four miles north of Jerusalem and 
seveu miles south of Samaria. It was a very an 
cieut place, and appears to bave arisen asa town 
in the interval between the arrival of Abraham in 
Palestine and the return of Jacob from Padan- 
aram, for it is mentioned ouly as a place, de- 
scribed by reference to the oaks in the neigh- 
bourhood, when Abraham came there on first 
entering the land of Canaan (Gen. xii, 6). But, 
in the history of Jacob it repeatedly occurs as a 
town having walls and gates: it could mut, howe. 
ever, have been very large orimportant if we may 
judge from the consequence which the mhabitauts 
attached to au alliance with Jacob, and from the 
facility with which the sons of the Patriarch were 
able to surprise and destroy them (Gen. xxxiii, 
18, 19 xxxiv. 1, 2, 20, 24, 26). After the 
conquest of the country, Shechem was made a 
city of refuge (Josh. xx.7), and one of the Le- 
vitical towns (Josh. xxi, 21), and during the 
lifetime of Joshua ‘it was a centre of union to the 
tribes (Josh, xxiv. 1, 25), probably because it 
was the uearest’ considerable towu to the residence 
of that chief in Timnath-serah, In the time of 
the judges, Shechem became the capital of the 
kingdom set up by Abimelech (Judg. ix. 1, 9q.), 
bat was at length conquered and destroyed by: 
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‘bim (Jcdg. ix. 34). It must, however, have 
been ere long rebuilt, for it had again become 
of so much importance by the time of Reho- 
boam’s accession, that he there gave the meeting 
to the delezates of the tribes, which ended in the 
separation of the kingdom (1 Kings xu. 10). 
It was Shechem which the first monarch of the 
new kingdom made the capital of his dominions 
(1 Kings xii. 25; comp. xiv. 17), although later 
in his reign the pleasantness of ‘Tirzah induced 
him to build a palace there, and to make it the 
summer residence of his court; which gave it 
such importance, that it at length came to be 
regarded as the capital of the kingdom, till 
Samaria eventually deprived it of that honour 
(1 Kings xiv. 7; xvi. 24; see Israzr). She- 
chem, however, still throve. It subsisted during 
the exile (Jer. xli. 5), and continued for many 
ages after the chief seat of the Samaritans and of 
their worship, their sole temple being upon the 
mountain (Gerizim), at whose foot the city stood 
(Joseph. Antig. xi. 8. 6; comp. John iv. 20; 
and see also the articles Epar and Grrizim, 
Samarirans). The city was taken, and the 
temple destroyed, by John Hyrcanus, B.c. 129 
(Joseph. Antig. xiii. 9.1; De Bell. Jud. i. 2. 6). 
In the New Testament it occurs under the name 
of Sychar (Svxdp; John iv. 5), which seems to 
have been a sort of nick-name (perhaps from PU 
sheker, ‘falsehood,’ spoken of idols in Hab. ii. 
18; or from DW shikkor, ‘drunkard,’ in al- 
lusion to Isa. xviii. 1, 7),—such as the Jews were 
fond of imposing upon places they disliked; 
and nothing could exceed the enmity which ex- 
isted between them and the Samaritans, who pos- 
sessed Shechem, Stephen, however, in his his- 
torical retrospect, still uses the proper and an- 
cient name (Acts vii. 16). Not long after the 
times of the New Testament the place received 
the name of Neapolis, which it still retains 
in the Arabic form of Nabulus, being one 
of the very few names imposed by the Romans 
in Palestine which have survived to the present 
day. It had probably suffered much, if it was 
not completely destroyed, in the war with the 
Romans, and would seem to have been restored or 
rebuilt by Vespasian, and then to have taken this 
new name; for the coins of the city, of which 
there are many, all bear the inscription, Flavia 
Neapolis—the former epithet no doubt derived 
from Flayius Vespasian (Eckhel, Doctr. Num. 
iii. 483; Mionnet, 3fed. Antig. v. 499). The 
name occurs first in Josephus (De Bell. Jud. 
iv. 8.1), and then in Pliny (Hist. Nat. v. 14), 
Ptolemy (Geog. v. 16). There had already 
been converts to the Christian faith at this place 
under our Saviour, and it is probable that a 
church had been gathered here by the Apostles 
(John iv, 30-42; Acts viii. 25; ix. 815 xv. 3). 
Justin Martyr was a native of Neapolis (Apolog. 
ii. 41), The name of Germanus, bishop of Nea- 
polis, occurs in A.p. 314; and other bishops con- 
tinue to be mentioned down to a.p. 536, when 
the bishop John signed his name at the synod of 
Jerusalem (Reland, Palest. p. 1009). When 
the Moslems invaded Palestine, Neapolis and 
other small towns in the neighbourhood were 
subdued while the siege of Jerusalem was going 
on (Abulfeda, Anna. i. 229). After the taking 
.of Jerusalem by the Crusaders, Neapolis and other 
‘towns in the mountains of Samaria tendered their 
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submission, and Tancred took possession of there 
without resistance (Will Tyr. ix. 20). Neapolis 
was Jaid waste by the Saracens in a.p. 1113; 
but a few years after (a.p. 1120) a.council was 
held here by king Baldwin II., to consult upon 
the state of the country (Fulcher, p. 424; Will. 
Tyr. xii. 13), Neapolis was not made a Latin 
bishopric, but belonged probably to that .of 
Samaria, aud the property of it was assigned to 
the abbot and canons of the Holy Sepu!chre (Jac. 
de Vitriacus, ch. lviii.). After some disasters in 
the unquiet times which ensued, and after some 
circumstances which show its remaining im- 
portance, the place was finally taken from the 
Christians in a.pv. 1242, by Abu Ali, the col- 
league of Sultan Bibars, and has remained in 
Moslem hands ever since. 

There is no reason to question that the presen* 
town occupies the site of the ancient Shechem, 
although its dimensions are probably more con- 
tracted. The fertility and beauty of the deep 
and narrow valley in which the town stands, 
especially in its immediate neighbourhood, have 
heen much admired by travellers, as far exceed- 
ing what they had seen in any other part of 
Palestine. This valley is not more than 500 
yards wide at the town, which stands directly 
upon its water-shed, the streams on the eastern 
part flowimg off east into the plain, and so to- 
wards the Jordan, while the fountains on the 
western side send off a pretty brook down the 
valley N.W. towards the Mediterranean. The 
town itself is long and narrow, extending along 
the N.E. base of Mount Gerizim, and partly 
restiug upon its declivity. The streets are narrow 3 
the houses high, and in general well built, all of 
stone, with domes upon the roofs as at Jerusalem, 
The bazaars are good and well supplied. There 
are no ruins which can be called ancient in this 
country, but there are remains of a church of fine 
Byzantine architecture, and a handsome arched 
gateway, both apparently of the time of the first 
crusades. These occur in the main street, through 
the whole length of which a stream of clear 
water rushes down—a rare circumstance in the 
East. The population of the place is rated by 
Dr. Olin at 8000 or 10,060, of whom 500 or 
600 are Christians of the Greek communion, and 
the rest Moslems, with the exception of about 130 
Samaritans, and one-third that number of Jews. 
The inhabitants bear the character of being an 
unusually valiant as wellas a turbulent race, and 
some years since maintained a desperate struggle 
against the Egyptian government in some bloody 
rebellions (Robinson, Palestine, 11, 94-136 ; Olin, 
Travels. ii. 339-365 ; Narrative of the Scottish 
Deputation, p. 208-218; Schubert, Morgenland, 
iit. 136-154; Winer, Real-wirt. s.v. ;. Lord 
Nugent. Lands Classical and Sacred, ii. 172-180: 

2. SHECHEM, son of Hamor prince of 
the country or district. of Shechem, in which 
Jacob formed his camp on his return from Meso- 
potamia. This young man having seen Jacob’s 
daughter Dinah, was smitten with her beauty, 
and deflowered her. This wrong was terribly 
and cruelly avenged by the damsel’s uterine 
brothers, Simeon and Levi, as described in the 
article Dinau (Gen. xxxv.). It seems likely 
that the town of Shechem, even if of recent 
origin, must have existed before the birth of a 
man so young as Hamor’s son appears to have 
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SHEEP. 
been; and we may therefore sup) it a name 
preserved in the family, and which both the town 


and the princes inherited. Shechem’s name is 
always connected with that of his father Hamor 
(Gen. xxxiii. 19; xxxv.; Acts vii. 16). 


SHEEP, ny seh, JN¥ tzon, both it appears 
oceasionally used as a collective term, in- 
eluding goats; Arab. zain; WAD kebes, a 
lamb under a year old; buys aji/, the adult 
ram, but originally applied also to the males of 


other ruminants, such as deer, &c. ; bm rachal, 
a female or ewe sheep—all referable to Hebrew 
roots with apposite meanings, deserving the more 
confidence since the ‘earliest patriarchs of the 
nation, being themselves shepherds and graziers, 

never at auy time received this portion of 
their domesticated cattle from foivign nations, 
and therefore had indigenous names for them. 


494, 


(Syrian Sheep.] 


Domestic sheep, moreover, although commonly re- 
garded as the progeny of one particular wild species, 
are probably an instange, among many similar, 
where the wisdom of Providence has provided 
subsistence for man in different regions, by bestow- 
ing the domesticating and submissive instincts 
upon the different species of animals which the 
human family might find in their wanderings ; for 
it is certain that even the American argali can be 
rendered tractable, and that the Corsican musmon 
will breed with the common sheep. The normal 
animal, from which all or the greater part of the 
western domestic races are assumed to be de- 
scended, is still found wild in the high mountain 
regions of Persia, and is readily distinguished from 
two other wild species bordering on the same 
region, What breeds the earliest shepherd tribes 
reared in and about Palestine can now be only 
inferred from negative characters; yet they are 
sufficient to show that they were the same, or 
nearly so, as the common horned variety of 
Egypt and continental Europe: in general white, 
and occasionally black, although there was on 
the upper Nile a speckled race; and so early as 
the time of Aristotle the Arabians possessed a 
rufous breed, another with a very long tail, and 
above all a broad-tailed sheep, which at present 
is commonly denominated the Syrian. These 
three varieties are said to be of African origin, 
the red hairy, in particular, having all the cha- 
racteristics to mark its descent from the wild 


Ovis Tragelaphus or Barbatus (US); or 


Kebsch of the Arabian and Egyptian mountains 
(Rams’ Sxins, Rep]. Flocks of the ancieut 
breed, derived from the Bedouins, are now extant 
in Syria, with little or no change in external cha- 
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racters, chiefly the broad-tailed and the common 
horned white, often with black and white about 
the face and feet, the tail somewhat thicker and 
longer than the European. The others are chiefly 
valued for the fat of their broad tails, which 
tastes not unlike marrow; for the flesh of neither 
race isremarkably delicate, nor are the fleeces 
of superior quality. Sheep in the various con- 
ditions of existence wherein they would occur 
among a pastoral and agricultural people, are 
noticed in numerous places of the Bible, and 
furnish mauy beautiful allegorical images, where 
purity, innocence, mildness, and submission are 
pourtrayed—the Saviour himself being denomi- 
nated ‘the Lamb of God,’ in twofold allusion to 
his patient meekness, and to his heing the true 
paschal lamb, ‘slain from the foundation of the 
world’ (Rev. xiii. 8). The meaning of the He- 
brew word AMOWP kesttah. occurring only in 
Gen. xxxiii, 19, and Job xlii. 11, has, we think, 
been contested with more earnestness than can- 
dour,. Bochart himself pointing to the Greek, 
Onkelos, Syrian, Arabic, and Vulgate transla- 
tions, where we find sheep or Jambs—these autho- 
rities being supported by the Cbaldee, On the 
other hand, the Rabbinical expounders have ren- 
dered it money ; while in Costard’s dissertation on 
the subject neither interpretation seems to him 
satisfactory ; for he, in common with Bochart and 
others, finding no Hebrew word or root to justify 
the version sheep or lambs, would prefer money, 
but that, according to him, there was none coined 
till the era of Cyrus, aud never any bearing the 
impression of a lamb, &c. Now here we have 
assumptions, and not proofs; there is no reason 
why sheep should not in the East, a land emi- 
nently pastoral, have been an object of barter in 
kind, and why in process of time the same word 
should not have been applied to a piece of metal, 
as pecus in Italy, which likewise at fret denoted 
sheep or ox, and subsequently a coin. There is 
every reason to believe that metals, very an- 
ciently, in the shape of mere rings or plates of a 
given weight, represented the value of sheep 


in a more convenient form. The Jewish bow 


shakal, ‘to weigh,’ indicates this.early character 
of money; and its use is plainly shown in Gen, 
xxiii. 16, where Abraham, buying a field and. 
cave, weighs out four hundred shekels of silver, 
a kind of current money, the medium of ex- 
chauge between merchauts, but not therefore com, 
which implies a characteristic impression on the 
metal. In Gen. xxxiii. 19, Kesttah may be a 
Canaanitish, or more properly a Scytho-Chaldaic 
designation of sheep in the time of Jacob, already 
represented by silver, most probably cast in the. 
form of that animal, and of a staudard weight, 
for the [Hebrews were not as yet a people, and the 
Egyptians cast their weights in metal shaped like 
cattle, &c.; and that Phenicia, at a later period, 
had sheep actually impressed on a silver coin, 
is proved by that figured in the travels of Clarke. 
It is a medal found in Cyprus, of irregular form, 
with the impression of a ram recumbent on one 
side, and on the other a sun-flower, Heliotropium 
or Calendula, which occurs also on the peltee of 
Amazons, and among Indian bas-reliels. Two 
Pheenician letters are visible at the sides of the. 
flower. But in Job xlii. 11, where Kesttah is 
rendered in the Authorized Version by ‘ money,’ 
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we think it may have designated ‘ sheep ;’ since 
rings-of gold, translated ‘ear-rings,’ follow imme- 
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(Supposed Kesitah.] 


diately after; and it is now known that gold, 
during the earlier ages, was in Egypt worked into 
sings, as an article of exchange, and is frequently 
yepresented instead of money among the objects 
of tribute. Rings were surely more likely to be 
presented to Job as money, than as ornaments 
for the ears. It would lead us beyond our limits 
to show the probable affinity of Kesita and 
Kebesch with ancient Scythian roots, whereof 
Kaisak, Kupjak, Kirtak, Kutschi, and even the 
Persian and Turkish Kotschkui and Dachkutch 
are all mutations, having reference to ‘sheep’ or 
‘fleece.’ Kesitah was a foreign term, and might 
perhaps be traced to the Pelhevi, or some other 
more eastern language.—C. H.S. 
SHEKEL. [We:curs anv Measures. | 

SHEKINAH or Suecuinan (71}'3Y), a term 


pplied by the ancient Jews, especially in the 


a 

Chaldee Targums, to that visible symbol of the 
divine glory which dwelt in the tabernacle and 
temple. The word, though nowhere met with in this 
form in the Scriptures, is a direct derivative from 
the Hebrew root Ja” shikan, ‘to dwell,’ ‘to dwell 
in atentor taberuacle, which is of frequent occur- 
rence in the sacred writers, and is used mainly to 
imply the tabernacled presence and residence of 
the Most High, by a visible symbol among the 
chosen people. Though found in several connec- 
tions where the seuse of secular habitation is obvi- 
ous, yet there can be no doubt that the dominant 
idea is that of sacred indwelling, of which the fol- 
lowing passages afford striking specimens: Exod. 
xxv, 8, ‘Let them make me a tabernacle that 
I may dwel/ (M33Y) among them.’ Exod. 
xxix. 48, ‘And I will dwell (*NI3¥) among the 
children of Israel, and will be their God.’ Num. 
v. 3, ‘ That they defile not their camps, in the 
midst whereof I dwell ((MIDW).’ Ps. Ixviti. 16, 
© This is the hill which God delighteth to dwell 
in, yea, the Lord will dwedd im tt (JOY) for ever.’ 
Ps. Ixxiv. 2, ‘ Remember—this Mount Zion 
wherein thou hast dewe/é (NI3DW).’ It is-more 
especially employed when the Lord is said to 
“cause his name to dwell, implying the stated 
visible manifestation of his presence. Ezra vi. 
12, ° And the God that hath cawsed his name to 
dwell there (MNIY IDW, literally, hath shakinized 
his name)’ (comp. Deut. xii. 11; xiv. 23; xvi. 
6; xxvi. 2). It is emphatically employed in 
speaking of the cloud of the divine glory dwell- 
ing upon Mount Sinai: Exod. xxiv. 16, ‘And 
the glory of the Lord abode (JU) wpon Mount 
Sinai.’ The term shekinah (DW) is defined 
by Buxtorf (Lex. Talm. voc. }DW) as meaning 
primarily Aaditation, or mhabitation, but as hav- 
ing a dominant reference to the divine glory in 
tis outward visible manifestation. The term is 
of very frequent occurrence in the Chaldee Tar- 
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gums, where it is employed interchazgeably with 
*Glory,’ ‘Glory of the Lord,’ ‘ Angels of the 
Lord, and often with ‘ Lord’ (Jehovah) itself 
The citations that follow will more fully disclose 


the usage in this respect: Ps. Ixxii. 2, * Remem- 


ber thy congregation which thou hast purchased 
of old, this Mount Zion wherein thou hast dwelt.’ 
Targ. Exod. xxv. 8, ‘ Let them make mea taber- 
nacle that I may dwell among them.’ Chal. ‘1 
will make my shekinah to dwell among them.’ 
Arab. ‘I will make my light (or splendour) 
to dwell among them.’ Haggai i. 8, ‘Go up to 
the mountain, and bring wood, and build the 
house, and I will take pleasure, and will 
be glorified, saith the Lord.’ Targ. ‘ I will 
make my shekinah to dwell there in glory.’ 
Ps, Ixxxv. 10, ‘ His salvation is nigh them that 
fear him, that glory may dwell in our land.’ 
Thus explained by Aben, Ezra, ¢ That the she- 
Rinah may be established in the land.’ It would 
be easy to multiply these quotations to almost any 
extent, but sufficient has been produced to iilus- 
trate the wus doguendi, aud to show that we have 
ample authority for employing the term with the 
utmost freedom in reference to the divine theo- 
phanies or manifestations. 

From the tenor of these and a multitude of 
similar texts, it is evident that the Most High, 
whose essence no man hath seen, or can see, was 
pleased anciently to manifest himself to the eyes 
of men by an external visible symbol.* As to 
the precise nature of the phenomenon thus ex- 
hibited, we can only say, that it appears to have 
been a concentrated glowing brightness, a preter- 
natural’ splendour, an effulgent something, which 
was appropriately expressed by the term ‘ Glory ;7 
but whether in philosophical strictness’ it was 
material or immaterial, it is probably impossible 
to determine. A luminous object of this descrip- 
tion seems intrinsically the most appropriate sym- 
bol of that Being of whom, perhaps in allusion to 
this very mode of manifestation, it is said, that 
“he is light, and that ‘he dwelleth in liglit un- 
approachable, aud full of glory.’ The presence 
of such a sensible representation of Jehovah seems 
to be absolutely necessary in order to harmonize 
what is frequently said of ‘seeing God* with 
the truth of his nature as an incorporeal and 
essentially invisible spirit. While we are told 
in one place that ‘no man hath seen God at any 
time,’ we are elsewhere informed that Moses and 
Aaron, and the seventy elders, * saw the God of 
Israel,’ when called up to the summit of the Holy 
Mount. So also Isaiah says of himself (Isa, vi. 
1, 5) that ‘ in the year that king Uzziah died he 
saw the Lord sitting upon his throne, and that, 
in consequence, he cried out, lam undone; for 
mine eyes have seen the Lord of hosts’ In these 
cases it is obvious that the object seen was rot 
God in his essence, but some external visible 
symbol, which, because it stood for God, is called 
by his name. 


* Kven at the early period of the expulsion of 
our sinning progenitors from Paradise, such @ 
manifestation seems to have been made in con- 
nection with the cherubim which the Most High 
placed (Heb. }2W yishkan, shekinized) at the 
east of the garden of Eden, and which, probably, 
constituted that ‘ preseuce of the Lord,’ from 
which Cain fled after the murder of his brother.’ 
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It seems beyond question that the divine a 
pearances vouchsafed in the earlier ages of the 


world, to the patriarchs and ts, was under 
the aspect, or ith the pled ot sor of light or 
fire, or that which conveys to the mind the idea 
of *Glory.? Thus, in Stephen's account of the 
call of Abraham (Acts vii. 2), ‘And he said, 
men, brethren, and fathers, the God of Glory 
appeared unto our father Abraham when he was 
in Mesopotamia, &c. This is a phrase very un- 
wonted in plain narrative prose, and doubtless 
earries with it an allusion to the fact of God’s 
appearing in a g/ortous manner, with a bright 
and overpowering effulgence, or, in other words, 
by the symbol of the shkekinah. So too when he 
appeared to Moses in the burning bush, it was 
doubtless by the usual symbol; and this super- 
natural light or fire, glowing with a lambent and 
vivid, but innocuous flame, was no other than 
the splendour of the shekinah. To this august 
phenomenon the apostle plainly alludes, when, 
speaking of the distinguished prerogatives of the 
covenanted race (Rom. ix. 4), ‘to whom per- 
faineth the adoption, and the g/ory, aud the 
covenants, and the giving of the law,’ &c. 

But of all these ancient recorded theophanies, 
the most signal and illustrious was undoubtedly 
that which was vouchsafed in the pillar of cloud 
that guided the march of the children of Israel 
through the wilderness on their way to Canaan. 
A correct view of this subject clothes it at once 
with a sanctity and grandeur which seldom 
appear from the naked letter of the narrative. 
There can be little doubt that the columnar 
cloud was the seat of the shekinah. We have 
already seen that the term shekinizing is applied 
to the abiding of the cloud on the summit of the 
mountain (Exod. xxiv. 16). Within the tower- 
ing aérial mass, we suppose, was enfolded the inner 
effulgent brightness, to which the appellation 
* Glory of the Lord’ more properly belonged, 
and which was only occasional/y disclosed. In 
several instances in which God would indicate 
his anger to his people, it is said that they looked 
to the .cloud and beheld the ‘Glory of the Lord’ 
(Num. xiv. 10; xvi. 19, 42). So when he would 
inspire a trembling awe of his Majesty at the 
giving of the Law, it is said, the ‘ Glory of the 
Lord appeared as a devouring fire’ on the summit 
of the Mount. Nor must the fact be forgotten in 
this counection, that when Nadab and Abihu, 
vhe two sons of Aaron, offended by strange fire 
in their offerings, a fatal flash from the cloudy 
pillar instantaneously extinguished their lives. 
The evidence would seem then to be conclusive, 
that this wondrous pillar-cloud was the seat or 
throne of the shekinah, the visible representa- 
tive of Jehovah dwelling in the midst of his 
people. 

But it will be proper, in a matter of so much 
importance, to enter somewhat more fully into 
the genius of that mode of diction which obtains 
in regard to the shekinah; particularly the usage 
by which the term ‘ Angel’ is applied to this 
visible phenomenon, deserves our investigation. 
This term occurs frequently in the Arabic version 
of those passages which speak of the divine mani- 
festations, especially as made in connection with 
the cloudy pillar. Thus, when we read (Exod. 
xiii. 21), ‘That the Lord went before them in a 
pillar of cloud by day, and by night in a pillar 
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of fire,’ the Arabic translation has it, ‘ The 
angel of the Lord went before them.” This is 
countenanced by the express language of Exod. 
xiv. 19,‘ And the angel of God which went be- 
fore the camp of Israel, removed and weut. behind 
them; and the pid/ar of the cloud went from 
before their face, and stood behind them.’ Here 
it is obvious that the same object is set before us 
under two diflerent forms of expression; the 
© Pillar of Cloud’ in the last clause being evi- 
dently the same as ‘ Angel of God” in the first. 
In seeking the true solution of this phraseology, it 
is necessary to bear in mind that ‘ Anvel,’ in the 
Scripture idiom, is a term of office, ard not of 
nature [ANGELs]. Itis by no means confined 
to any order of rational, intelligent, or personal 
beings, whether celestial or terrestrial. Though 
primarily employed to denote messengers, yet 
nothing is clearer than tbat it is used in speaking 
of impersonal agents, such as winds, fires, pes- 
tilences, remarkable dispensations—any thing im 
fact which might serve as a medium to make 
known the divine will, or to illustrate the divine 
working. ‘ He maketh the winds his angels, and 
the flaming fires his ministers.’ 

From the wide and extensive use of the term 
angel, in the language of Holy Writ, we are 
prepared to recognise at once the propriety 
of its application to the theophanies, or special 
manifestations of the Deity, of which so much 
said in the Old Testament. We perceive that 
we are furnished frum this source with a key to 
all those passages in which mention is made of 
the appearance of the ange/ of the Lord, whether 
to Abraham, to Isaac, to Jacob, to Hagar, to 
Moses, or any of the ancient worthies. So far 
as the letter is concerned the intimation would 
seem, in many cases, to be, that a created and 
delegated angel was sent upon various messages 
to the patriarchs, and became visible to their eyes 
and audible to their ears. These celestial mes- 
sengers have been supposed occasionally to speak 
in the name, and even in the person, of Him whose 
mandates they communicated. Thus, when 
Abraham was about to offer up Isaac we are told 
that the angel of the Lord called to him out of 
heaven, and said (Gen, xxii. 15-18), ‘ By myself 
I have sworn, that in blessing I will bless thee, 
and that in multiplying I will multiply thy seed 
as the stars of heaven,’ &c. This might seem at 
first view to be the voice of an angel messenger 
speaking in the name, and by the authority, of 
him who seut him, But from the usage now 
developed, we understand that it was the visible 
object that appeared, which is called the angel. 
So when it is said that ¢ the angel of the Lord ap- 
peared to Moses in the burning bash,’ we see it 
was the burning bush itself that was called the 
angel, becanse it was the mediwn of manifesta- 
tion to Jehovah in making this communication to 
his servant. The language which he utters on 
that occasion is evidently not competent to any 
created being, and must be considered as proceed~ 
ing from the shekinah, to which no other than 
the infinite Spirit was present. The appropria- 
tion, therefore, of this language to the majestic 
pillar of cloud viewed as the shekinat of Jehovah, 
receives a countenance which cannot be ques- 
tioned. We see no room to hesitate in believing, 
that when it is said, ‘ the angel of God went be- 
fore them,’ the meaning is, that the pillar of cloud 
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went before them, or, in other words, that the 
pillar is called * the angel.’ ; ; 

In pursuauce then of this train of investigation, 
we advance to another phasis of the mystic 
column that marshalled the way of the sojourning 
hosts, in their march to Canaan. In Exod. xxiii. 
2, it is said, ‘ Behold I send an angel before thee, 
to keep thee in the way, and to bring thee into 
the place that I have prepared. Beware of him, 
and obey his voice, provoke him not; for he will 
not pardon your transgressions: for my name is 
in him.’ The first impression, upon the perusal 
of this, would perhaps be, that a created and 
tutelary angel was inteuded, one whom, whether 
visible or invisible, they used to treat with the 
greatest reverence as a kind of personal represent- 
ative of Jehovah himself. This representative 
and commissioned character would be apt to be 
recognised in the phrase, ‘ My name is in him,’ 
equivalent, as would be supposed, to the declara- 
tion, ‘ My authority is in him.’ But then, on 
the other hand, we have shown that the term 
‘angel’ is applied to the cloudy pillar, and as 
we have no intimation of any other angel being 
visibly present with the travelling tribes, the in- 
ference is certainly a fair one, that the angel here 
mentioned is but the designation of that glorious 
object which stood forth to the eye of the congre- 
gation, as having the shekinah essentially con- 
nected’ with it. 

‘And now with the light of this peculiar usage 
to guide us, can we hesitate in regard to the 
genuine scope of the following passage from 
Tsaiah, which we must assuredly recognise as a 
parallelism (Isa. Ixiii. 8)? ‘ For he said, surely 
they are my people, children that will not lie; 
so he was their Saviour. In all their afflictions 
he was afflicted, and the angel of his presence 
saved them: in his love and in his pity he re- 
deemed them ; and he bore them and carried them 
all the daysofold. The allusion is undoubtedly 
to the same grand symbolical object which we are 
now considering. After what has been said we 
ean have no difficulty in understanding why the 
title, ‘ Angel of his presence,’ is applied to the 
cloudy column of the wilderness. It was evi- 
dently so termed, because it was the medium of 
manifestation to the divine presence. The in- 
visible Deity, in some mysterious manner, dwelt 
in it, and was associated with it. It was called the 
‘Angel of the Divine Presence,’ or, more literally, 
face (935), because, as the human face is the 
grand medium of expression to the human spirit, 
so the shekinah was the medium of manifestation 
or expression to the Divine Spirit. Indeed Moses, 
on one occasion, when apprehensive that the 
guiding glory of his people would be withdrawn 
on account of their transgressions, makes use of 
this language, ‘ If thy presence go not with me, 
carry us not up hence. And the Lord said, my 
presence shall go with thee.’ So also in Deut. iv. 
37, wé find the word presence or face used with a 
personal import, ‘ And because he loved thy 
fathers, therefore he chose their seed after them, 
and brought thee out im his sight (IDA, with, 
by, or through, his presence, z. e. the angel of his 
presence), with his mighty power out of Egypt.’ 
We see not, therefore, that anything is hazarded 
in the position, that the angel of God's pre- 
sence, of whom Isaiah speaks, is essentially the 
same with the angel of God's pillar, of which 
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Moses speaks, and which is invested with per 
sonal attributes, because the Israelites were taught 
to view it in a personal character as a visible repre- 
sentative of their covenant God. 

But our conception of the subject is essentially 
incomplete without the exhibition of another aspect 
of the cloudy pillar. This is as the orac/e of the 
chosen people. So long as that sublime symbol 
continued as the outward visible token of the 
divine preseuce, it performed the office of an 
oracle in issuing commands and delivering re- 
sponses. ‘ They called upon the Lord,’ says the 
Psalmist (Ps. xcix. 6, 7), ‘and he answered them. 
He spake unto them in the cloudy pillar; that 
is, the cloudy pillar was the medium of his com- 
municatious. This is indeed sufficiently-express ; 
but still more unequivocal is the langnage of 
Exod. xxxiii. 9, ‘ And it came to pass, as Moses 
entered into the tabernacle, the cloudy pillar de- 
scended and stood at the door of the tabernacle, 
and talked with Moses.’ It is true indeed that 
in our established version we read that ‘the Lord 
talked with Moses,’ but the words ‘the Lord’ are 
printed in italics to show that there is nothing in 
the original answering fo them. We have given 
a literal translation; still there is no special im- 
propriety in supplying the words as above, if it 
be borne in mind that the mystic pillar was re- 
garded as a visible embodiment of Jehovah, and, 
therefore, that in the diction of the sacred writer 
the two terms are equivalentand convertible. ‘This 
is evident from what follows in the counection, 
‘And al] the people saw the cloudy pillar stand 
at the tabernacle door, and the Lord spake unto 
Moses face to face, as a man speaketh to his 
friend.’ The § Lord’ here must unequivocally be 
applied to the symbol of the Lord, or the shekinah, 
which was the true organ of communication with 
the people. It would be easy to carry out this 
line of investigation to still further results: but 
the considerations which have been offered wili 
suffice to indicate the general bearings of this 
interesting subject. : 

See Lowman, On the Shekinah ; Taylor's Let- 
ters of Ben Mordecai; Skinner's Dissertation on 
the Shekinah ; Watts’s Glory of Christ ; Upham, 
On the Logos; Bush’s Notes on Exodus; Teni- 
son, On Idolatry ; Fleming's Christology.—G. B. 


SHEM (OW, name; Sept. Shu), one of the 
three sons of Noah (Gen. v. 32), from whom 
descended the nations enumerated in Gen, x. 
22, sq., and who was the progenitor of that great 
branch of the Noachic family (called from 
him Shemitic or Semitic) to which the Hebrews 
belong. The name of Shem is placed _ first 
wherever the sous of Noah are mentioned to- 
gether: whence he would seem to have been 
the eldest brother. But against this conclusion is 
brought the text Gen. x. 21, which, according to 
the Authorized, and many other versions, has 
‘Shem the brother of Japheth the elder ;’ whence 
it has been conceived very generally that Japheth 
was really the eldest, and that Shem is put first 
by way of excellency, seeing that from him the 
holy line descended. But this conclusion is not 
built upon a critical knowledge of the Hebrew, 


which would show that byron, the elder,’ must 
in this text be referred not to Japheth but to Shem, 
so that it should be read ‘Shem....the elder 
brother of Japheth.”” The current version of the 
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text is sanctioned only by the Septuagint among 
the ancient versions, and it is there supposed by 
some to be corrupt. The Samaritan, Syriac, 
Arabic, and Vulgate, adopt the other interpreta- 
tion, which indeed is the only one that the ana- 
logy of the Hebrew language will admit. The 
whole Bible offers no other instance of such a® 


construction as that by which 5y4979 npy ‘nN 
becomes ‘the brother of Japhet the elder,’ which 
indeed would be an awkward phrase in any 
language. The object of the sacred writer is to 
mark the seniority and consequent superiority of 
Shem. He had already told us (Gen. ix. 24) 
that Ham was, if not the youngest, at least a 
younger son of Noah, and he is now careful to 
acquaint us that Shem, the stem of the Hebrews, 
was older than Japheth (See Baumgarten, Theolog. 
Commentar zum Alten Test.; Geddes, Critical 
Remarks : respecting the posterity of Shem see 
Narions, DispERsI0OnNQoF ). 


1, SHEMAIAH (MYDY, whom Jehovah 
hears ; Sept. Zaualas), a prophet of the time of 
Rehoboam, who was commissioned to enjoin that 
monarch to forego his design of reducing the ten 
tribes to obedience (1 Kings xii. 22-24). In 
1 Chron. xii. 15, this Shemaiah is stated to have 
written the Chronicles of the reign in which he 
ficurished. 

2, SHEMAIAH, a person who, without autho- 
rity, assumed the functions of a prophet among 
the Israelites in exile. He was so much annoyed 
by the prophecies which Jeremiah sent to Ba- 
bylon, the tendency of which was contrary to his 
own, that he wrote to Jerusalem, denouncing the 
prophet as an impostor, and urging the authorities 
to enforce his silence. In return he received new 
prophecies, announcing that he should never 
behold that close of the bondage which he 
fancied to be at hand, and that none of his race 
should witness the re-establishment of the nation 
(Jer. xxix. 24-32). 


SHEMARIM (BD DY, from WY shdmar, 
to keep, to preserve). This term is generally un- 
derstood to denote the lees or dregs of wine, and 
it is asserted that the radical idea expresses the 
fact that these preserve the strength and flavour 
of the wine. There is evidently a reference 
to this in Ps, Ixxv. 8:—‘ For in the hand of 
Jehovah there is a cup, and the wine (}) yayin) 
is red (or thick and turbid, WON hhdmar): 
it is full of mixture (4DID mesech), aud he 
poureth out this; but the dregs thereof (MD 
shemdreyhd) all the rebels of the earth shall 
press and suck ;’ in which verse we have four of 
the terms rendered ‘ wine’ by the translators of the 
English Bible. This verse is interesting, as in- 
dicating accurately the import of the term 
under discussion, at least in this particular pas- 
sage. Shemdarim are here the sediments in a cup 
compounded with articles, two of which, at 
least, are designated by terms invariably used 
in the Scriptures to designate something obtained 
from the vine. Yayim is employed in the 
Mishna (Tr. Nedarim, vi. 9) to designate a drink 
obtained from apples (D*MIDN 79); but this is dif- 
ferent from its Scriptural use, The inference is, that 
shemdrim here denotes the dregs of wine. This 
cannot be the meaning of the term, however, in 
Isa. xxv. 6, where, we think, it must refer to 
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some rich preserves appropriate to the feast of 
which that text speaks (Tosh lo Yayin, iv. 8). 
The verse may be rendered thus :—‘ And Jehovah 
of hosts shali make to all peoples in this moun- 
tain a feast of fat things {shemadnim), a feast of 
preserves (shemdrim), of the richest fatness, of 
preserves well refined.’ Considerable diversity 
of opinion has obtained among biblical critics in 
regard to both the literal meaning and prophetic 
bearing of this text. The most usual interpre- 
tation supposes a reference to wines on the lees ; 
but there are strong objectious to this view, the 
most obvious of which is, that it is exceedingly 
inappropriate. There is no mention of wine in 
the original, but simply of dregs; and interpreters 
have been forced to suppose a reference to the 
former, from a conviction that the Jatter was 
altogether inapt. The mention of dregs does 
not naturally call up (by synecdoche, as is sup- 
posed, thongh dregs are not a part of the wine 
which has been purified from them) the idea of 
wine which has been drawn from them. The trope 
here supposed is at variance with a fundamental 
principle of figurative language, which takes 
advautage of ‘that great variety of relations be- 
tween objects, by means of which the mind is 
assisted to pass easily from one to another; and 
by the name of the one, understands the other to 
be meant. It is always some accessory idea, which 
recalls the principal to the imagination; and 
commonly recalls it with more force than if @e. 
principal idea had been expressed’ (Blair’s Lee- 
tures on Rhet. and Bell. Lett., lect. xiv.). Vi- 
tringa, indeed, reuders the language with apparent 
literal propriety, @ feast of dregs (convivium 
fecum), but he explains it of wine purified from 
tts dreys (ex vino defecato, a fecibus purgate) 
(Comm. im loc.). Vitringa may well say, of 
the expression as thus rendered: ‘ phrasi qui- 
dem fateor singulari et insolente.’ Munster sup- 
poses very absurdly a reference to a highly in- 
toxicating wine (*convivium vino unde omnes in- 
ebriabuntur’), which would prove a curse rather 
than a blessing, and refers to the supposed fulfil- 
meut of the prophecy in Gog aud Magog, when 
§ Dominus tanquam ebrios faciet eos ruere in mu- 
tuam cedem’ (Critici Sacri, in Joc.). Clarius, 
Forerius, and Grotius render it, a feast of vine-fruit 
(vindemiz); but Clarius gives also the same 
explanation as Munster. Our readers, we trust, 
will agree with us in rejecting the idea of intoxi- 
cation from this beautiful passage; which, indeed, 
has but few supporters. We agree with the great 
majority of interpreters, that a signal blessing is 
here referred to; but we cannot agree with those 
who suppose that wine drawn off from dregs is 
made the emblem of that blessing. Such wine 
would evidently not answer the purpose. It was 
not the best wiue. In reference to the separation 
of dregs and sediment from wiue before it was 
drunk, Professor Ramsay says, ‘Occasionally a 
piece of linen cloth (odskos, saccus) was is 
over the tpvyouros or colwm (Pollux, vi. 19; x. 
75), and the wine (caxklas, saccatus) filtered 
through (Martial, viii. 45). The use of the saccus 
was considered objectionable for all delicate wines, 
since it was believed to injure (Hor. Sat. ii. 4, 
51), if not entirely to destroy, their flavour, and 
in every instance to diminish the strength of the 
liquor. For this reason it was employed by the 
dissipated in order that they might be able to 
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swallow a greater quantity without becoming in- 
toricated’ (Smith's Dictionary of Greek and 
Roman Antiquities, art. Vinum). Vitringa and 
others suppose that the wine in the passage before 
us was prepared by the very method which Pro- 
fessor Ramsay justly says was believed to wywre, 
if not entirely to destroy its flavour. Columella, 
Cato, and Pliny, speak of wine made from dregs 
or lees; but none of them speak of it as of supe- 
rior excellence: on the contrary, they mention 
ii as rather inferior. 

These considerations have induced us to think 
of another interpretation of the term. We regard 
it as indicating something excellent in its kind, 
and the best of its kirid. It seems to refer to some 
rich preserves made from grapes or other fruits. 
We thus fall back on the radical idea of the word, 
and connect that idea with its use in the present 
passage, which is different from its use in other 
texts. These preserves might be usually prepared 
from the grape, but it is not necessary to limit 
them to such a preparation; thus we find D'DY 
asis, properly the yuice of the grape (Joel i. 5), 
used to denote the juice of the pomegranate 
(Cant. viii. 2). 

It is difficult to say how these preserves were 
prepared. ‘In the Hast grapes euter very largely 
into the provisions at an entertaiument. Thus 
Norden was treated by the Aga of Assaoun with 
coffee, and some bunches of grapes of an excellent 

te’ (Robinson’s Calmet, art. Vin). It is 
probable, however, that some solid preparation of 
the dried grape (‘uva,passa’) is here intended. The 
very best grapes were anciently, and still are, 
employed to make such preparations in Palestine. 
The finest grapes ig that country grow in the 
vineyards around Hebron. ‘ The produce of these 
vineyards,’ says Professor Robinson, ‘is celebrated 
throughout Palestine. No wine, however, nor 
*Arak is made from them, except by the Jews, 
and this is not in great quantity. The wine is 
good. The finest grapes are dried as raisins ; 
and the rest, being trodden and pressed, the juice 
is boiled down to a syrup, which, under the name 
of Dibs (our author states in a note that ‘ this 
is the Hebrew word WAM debhash, signifying 
honey, and also syrup of grapes’) is much used 
by all classes, wherever vineyards are found, 
as a condiment with tbeir food. It resembles 
thin molasses, but is more pleasant to the taste’ 
(Biblical Researches in Palestine, i. 442). 
The fact here stated regarding the use made 
of the finest grapes, supplies us with an article 
worthy of the feast mentioned in the text. Buck- 
ingham, a well-known traveller, mentions the fol- 
lowing interesting facts:—*By way of dessert, 
some walnuts and dried figs were afterwards 
served to us, besides a very curious article, pro- 
bably resembling the dried wine of the ancients, 
which they are sail to have preserved in cakes, 
They were of the size of a cucumber, and were made 
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out of the fermented juice of the grape formed’ 


into a jelly, and in this state wound round a 
ceutral thread of the kernel of walnuts; the 
pieces of the nuts thus forming a support for the 
outer coat of jelly, which became harder as it 
dried, and would keep, it is said, fresh and good 
for many months, forming a welcome treat at all] 
times, and being particularly well adapted for 
sick or delicate persons, who might require some 
grateful provisions capable of being carried ina 
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small compass, and without risk of injury om 
a journey’ (Travels among the Arabs, p. 137}. 
Whether this intelligent traveller is 1ight in ase 
serting that the article mentioned by him was 
made out of the fermented juice of the grape, 
we cannot determine. If so, it must have been 

“entirely different from our fermented wines, for 
nove of them could be ‘formed into a jelly.’ 
The article, as he found it, was in a solid state, 
having become hard as it dried, and was, pro- 
bably, free of the intoxicating principle. 

Were we able to say how the article designated 
by shemdrim was prepared, we could easily ex- 
plain the force of the epithet D'PPtO mezukkd- 
kim. Itis the passive participle of the pual (or 
intensitive) species of the verb pp} zakak, which 
is usually explained as signifying to purify, a 
meaning sufficiently applicable in the present 
case. The preserves might be purified by clear- 
ing out the skins of the grapes, the stones, &c. 
Rosenmiiller (Scholia, w% loc.), following Vit- 
ringa, supposes here a reference to filtration, by 
which the dregs were separated from the wine, 
and by which consequently the wine was purified. 
We have already given a reason why this inter- 
pretation must be rejected. The following remark 
of Horace (Sat. 11. 4. 51) is directly opposed to it, 
and shows that wine thus prepared would have no 
claim to stand side by side with the rich delicacies 
mentioned in the text :— 


‘ Massica si coelo suppones vina sereno, 
Nocturna, si quid crassi-est, tenuabitur aura, 
Kt decedet odor nervis inimicus: at illa 
Integrum perdunt lino vitiata saporem.” 


“The sky serene, put out your Massic wine; 

In the night air its foulness shall refine, 

And lose the scent, unfriendly to the nerves, 

But filtrated, no flavour it preserves.” 

Francis. 
Dr. KE. Henderson (Notes on Isaiah) awd Barnes 
(Notes on Isaiah) suppose that purification by 
fermentation is here referred to; but these distin- 
guished writers, to be thoroughly consistent, should 
adopt the opinion of Munster. Some have sought 
a resemblance between the process by which metals 
are purified, and that employed to refine the she- 
mérim, the same word being used in connection 
with each (Job xxviii. 1; 1 Chron. xxvii. 18; 
xxix. 4; Ps. xi. 6 [Heb. 7]; Mal. iii. 3); 
but probably the fact of refinement is all that 
may be intended, without reference to the process. 
Other interpretations (as that of Seb. Ravius, in 
Diatribe de epulo funebri gentibus dando ad Jes., 
cap. xxv. 6, 7, 8; Traj. ad Rhen., 1747, p. 23, 
sq.; of J. D. Michaelis, in Supplem. ad Lex. 
Hebr., p. ii. 642) we omit, as anticipated in the 
preceding observations, or unworthy of notice. 

After a full consideration of the subject, we 
conclude that the shemdrim of this text was a 
solid article, different from MW WN ashishah, 
grape-cake (Gesenins, Heb. Lex., sub voc.), as 
not being pressed in any particular form, and 
different from D°PI3¥8 tsemmukim, dried grapes, 
as being refined and prepared for being served up 
at a sumptuous entertainment. 

This subject might be further illustrated by a 
consideration of the Hebrew taste in regard to 
the produce of the vineyard. It will not be de- 
nied that the figurative language of the Scrip- 
tures is to be illustrated by reference to Jewish 
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customs. Those commentators, however, who 
suppose that Isaiah here speaks of good old fer- 
mented wine, advocate an article which is rather 
offensive than agreeable to the Hebrew taste. 
In Cant. ii. 4, the bride says of the object of her 
affection, ‘He brought me to the house of grapes’ 
(YN), an arbour being referred to, ety 
similar to those found in our gardens and or- 
chards, or perhaps larger (Robinson's Palestine, 
vol. i. p. 314), such houses or tents being common 
in vineyards, and resorted to at the time of the 
vintage. The sweetness of honey seems to have 
been preferred in their wines; for in Cant. v. 1, the 
bridegroom says, ‘I have eaten my honey (not 
honey-comb, as ‘some have falsely and carelessly 
rendered it—Gesenius) [Honex], with my grape 
syrup ;’ and the mildness of milk was also agree- 
able, for he adds, * I have drunk my wine with my 
milk.” That which ‘goeth down sweetly’ is ap- 
proved of (Cant. vii. 9), as well as that which has 
the flavour of spices, with the addition of the 
juice of the pomegranate (Cant. viii. 2), or that 
of other fruits. Wisdom, too (Prov. ix. 2), is 
said to have ‘ mingled her wine,’ a circumstance 
which plainly indicates that the wine referred to 
was thick and syrupy, and for use required to be 
mingled with a quantity of water equal to that 
which had been evaporated by boiling. The an- 
cient Jews had two objects in view in mingling 
their wine—one of which we have now mentioned, 
and the ofher was by the mixture of drugs to 

roduce a highly-intoxicating drink (Isa. v. 22). 

t would be no compliment, therefore, to a sober 
Israelite to be promised an abundaut supply of 
old fermented wine at a rich entertainment; in 
fact, it would be regarded as a kind of mockery. 

We may state briefly the results to which the 
preceding observations conduct us :— 

(a.) The term shemdérim does not naturally 
call up the idea of wine. 

(6.) It properly signifies preservers or pre- 
serves, 

(c.) There is a paronomasia in the text in 
the words sheménim (delicacies) and shemdrim 
(preserves), the beauty of which is increased by 
the repetition of these terms. 

(d.) The interpretation of rich preserves is the 
only one that suggests an article worthy of being 
placed side by side with the rich delicacies which 
interpreters acknowledge to be designated by the 
accompanying term. 

(e.) Wine filtered or drawn off from the lees 
was not in high repute. 

(f.) The Hebrew taste was in favour of a solid 
preparation of the grape. 

Neither of the other passages (Jer. xlviii. 11, 
Zeph, i. 12), which relate to shemdrim, is in- 
vested with special interest, The wine was sepa- 
rated from the lees, sometimes at least, by being 
drawn off from one vessel to another, as appears 
from Jeremiah xlviii. 11, which Bishop Lowth 
renders thus :— 

‘Moab hath been at ease from his youth, 
And he hath settled upon his lees ; 
Nor hath he been drawn off from vessel to vessel, 
Neitaer hath he gone into captivity : i 
Therefore his taste remaineth in him, 
And his flavour is not changed,’ 
Moab is here represented as spending a life of 
uiet indifference, living undisturbed in sin. 
Such, too, was the situation of those of who 
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Jehovah says (Zeph. i, 12), ‘I will punish the 
men that are settled on their lees;’ that is, those 
who disregarded his admonitions, and prose- 
cuted their sinful courses, unmoved by his 
threatenings,—P. M. : 


SHEMEBER (73ND, lofty flight; Sept. 


ZvpoBdp), king of Zeboim, one of the five ¢ cities 
of the plain’ (Gen. xiv. 2). 


SHEMER (WY, lees; Sept. Seuhp), the 
owner of the hill of Samaria, which derived its 
name from him. Omri bought the hill for two 
talents of silver, and built thereon the city, 
also called Samaria, which he made the ca- 
pital of -his kingdom (1 Kings xvi. 24) [see 
Samarra]. As the Israelites were prevented by 
the law (Lev. xxv. 23) from thns alienating their 
inheritances, and as his name occurs without the 
usual genealogical marks, it is more than pro- 
bable that Shemer was descended from those Ca- 
naanites whom the Hebrews had not dispossessed 
of their lands. 

SHEMINITH. [Psarms.] 


SHEOL. [Hanes.] 


1. SHEPHATIAH (™MDaY, whom Jehovah 
defends ; Sept. Saparia), a son of David by 
Abital (2 Sam. iii. 4), 

2. SHEPHATIAH, one of the nobles who 
urged Zedekiah to put Jeremiah to death (Jer. 
xxxvili. 1). - 

3. SHEPHATIAH, one of the heads of 
families who settled in Jerusalem after the exile 
(Neh. xi. 6). 

4. SHEPHATIAH, the head of one of the 
families, numbering threeghundred and seventy- 
two persons, of the returned exiles (Ezra ii. 4, 57). 

The same name, with a slight variation in the 
original (JD), but not in the Authorized 
Version, occurs in the following: 

5. SHEPHATIAH, a son of king Jehosha- 
phat (2 Chron. xxi. 2). 

6. SHEPHATIAH, one of the chief of those 
valiant men who went to David when at Ziklag 
(1 Chron. xii. 5). 

7. SHEPHATIAH, the governor of the tribe of 
Simeon in the time of David (1 Chron, xxvii. 16). 

SHEPHERD. [Pasturaex. | 


SHESH (WY), arso SHESHI, translated jine 
linen in the Authorized Version, occurs twenty- 
eight times in Exodus, once in Genesis, once in 
Proverbs, and firee times in Ezekiel. Con- 
siderable doubts have, however, always been en- 
tertained respecting the true meaning of the 
word; some have thought it signified fine wool, 
others sik ; the Arabs have translated it by words 
referring to colours in the passages of Ezekiel and 
of Proverbs. Some of the Rabbins state that it is 
the same word as that which denofes the number 
six, and that it refers to the number of threads of 
which the yarn was composed. Thus Abarbanel 
on Gen. xxv. says: ‘Schesch est linum Aigypti- 
acum, quod est pretiosissimum inter species lini. 
Quum vero tortum est sex filis in unum, vocatur 
schesch, aut schesch moschsar. Sin ex unico filo 
tantum, dicitur bad’ (Cels. Hierobot. ii. p. 260), 
This interpretation, however, has satisfied but 
few. The Greek Alexandrian translators used 
the word Btocos, which by some has been su 
posed to indicate ‘ cotton,’ and by others ‘linen,’ 
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In the article Byssus we have seen that the 
word bad, translated linen, occurs in various 
passages of the Old Testament, but that the word 
butz, translated fine linen and white linen, is 
employed only at alater period. Under the word 
Karpas, used in Esth. i. 6, we have shown the 
probability of its being derived from the Sanscrit 
karpasum, and that it signifies ‘cotton.’ We 
have there stated -our opinion that cotton was 
known to the Hebrews when in Persia, and that 
butz, which is not used before the time when the 
book of Chronicles was written, probably also sig- 
nifies cotton: Ethun, as well as d0dviov, appears 
fo- have been applied either to linen or cotton 
cloth. Bad we conceive may mean linen only. 
Pishtah, flax, we know was one of the great 
productions of Egypt. 

Suxsn, however, must now be taken imto con 
sideration. In the several passages where we 
find the word used, we do. not obtain any in- 
formation respecting the plaut; but it is clear it 
was spun by women (Exod. xxx. 25), was used 
as an article of clothing, also for hangings, and 
even for the sails of ships, as in Ezekiel xxvii. 7, 
‘ Fine linen (shesh) with broidered work from 
Egypt was that which thou spreadest forth to be 
thy sail.* It is evident from these facts, that it 
must have been a plant known as cultivated in 
Egypt at the earliest period, and which, or its 
fibre, the Israelites were able to obtain even when 
in the desert. As cotton does not appear to have 
been known at this very early period, we must 
seek for shesh among the other fibre-yielding 
plants, such as flax and hemp. Both these are 
suited to the purpose, and were procurable in those 
countries at the times specified. Lexicographers 
do not give us much assistance in determining 
the point, from the little certainty in their in- 
ferences. The word shesh, however, appears to 
us to have a very great resemblance, with the 
exception of the aspirate, to the Arabic name of a 
plant, which, it is curious, was also one of those 
earliest cultivated for its fibre, namely, hemp. 

Of this plant, one of the Arabic names is 


Ut husheesh, or the herb par excellence, 


the term being sometimes applied to the powdered 
leaves only, with which an intoxicating electuary 
is prepared. This name has long been known, and 
is thought by some to have given origin to our 
word assassin or hassasin. Makvizi treats of the 
hemp in his account of the ancient pleasure- 
grounds in the vicinity of Cairo, ‘ famous above 
all for the sale of the hasheesha, which is still 
greedily consumed by the dregs of the people, 
and from the consumption of which sprung the 
excesses, which led to the name of “ assassin” 
being given to the Saracens in the holy wars.’ 
Hemp is a_plant which in the present day is 
extensively distributed, being cultivated in Eu- 
rope, and extending through Persia to the southern- 
most parts of India. In the plains of that 
countty it is cultivated on account of its in- 
toxicating product, so well known as bang ; in 
the Himalayas both on this account and for its 
yielding the ligneous fibre which is used for sack 
and rope-making. Its European names are no 
doubt derived from the Arabic kinnab, which 
is supposed to be connected with the Sanscrit 
shanapee. There is no doubt, therefore, that it 
might easily have been cultivated in Egypt 
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Herodotus mentions it as being employed by the 
Thracians for making garments. ‘These were so 
like linen that none but a very experienced. 
person could tell whether they were of hemp or 
flax ; one who had never seen hemp would cer- 
tainly suppose them to be linen.” Hemp is used in 
the present day for smockfrocks and tunics ; and 
Russia sheeting aud Russia duck are well 
known. Cannabis is mentioned in the works of 
Hippocrates on account of its medical properties. 
Dioscorides describes it as being employed for 
making ropes, and it was a good deal cultivated 
by the Greeks for this purpose. Though we are 
unable at present to prove that it was cultivated 
in Egypt at an early period, and used for making 
garments, yet there is nothing improbable in its 
having been so, Indeed as it was known to va- 
rious Asiatic nations, it could hardly have been 
unknown to the Egyptians, and the similarity of 
the word husheesh to the Arabic shesk would 
lead to a belief that they were acquainted with 
it, especially as in a language like the Hebrew 
it is more probable that different names were 
applied to totally different things, than that the 
same thing had two or three different names. 
Hemp might thus have been used at an early 
period, along with flax and wool, for making 
cloth for garments and for hangings, and would 
be much valued until cotton and the finer kinds 
of linen came to be known. 

Fiax and Linen. Reference has been made 
to this article from Byssus and from Pisuran, 
for an account of flax and the cloth made from it. 
So many words are translated Zinen in the Au- 
thorized Version of the Scriptures, that it has been 
consideted doubtful whether they indicate only 
different qualities of the same thing, or totally 
different substances. The latter has by some 
been thought the most probable, on account of 
the poverty of the Hebrew language; hence, in- 
stead of considering the one a synonym of the 
other, we have been led to enquire, as above, 
whether shesh may not signify cloth made of hemp 
instead of flax. This would leave bad and pishtah 
as the only words peculiarly appropriated to linen 
and flax. The passages in which dad occurs have 
already been indicated [Byssus]. Ou referring 
to them we find that it is used only when articles 
of clothing are alluded to. It is curious, and 
probably uot accidental, that the Sauscrit word 
pat signifies cloth made from flax-like substances. 
It has been remarked that the official garments of 
the Hebrews, like those of the Egy; tians, were all 
made of linen; and we find in the several passages 
where bad occurs, that linen garments and clothes, 
linen breeches, linen girdle, linen ephod, linen 
mitre, are intended; so in Exod. xxxix. 28, and 
they made for Aaron and his sons ‘a mitre of fine 
linen, and goodly bonnets of fine linen, and linen 
breeches of five twined linen.’ In the article 
Corton we have seen that the mummy cloths 
are composed very generally, if not universally, 
of linen cloth, 


Pisuran (AWD) no doubt refers to the flax 
plant, if we may judge from the context of the 
passages in which it occurs. Thus, in Exod. ix 
31], in the plague of the hail storm, it is related, 
“And the flax (pishtah) and the barley was 
smitten: for the barley was in the ear, and the 
flax was bolled,’ or in blossom, according te 
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- Gesenius. As the departure of the Israelites took 
place in the spring, this passage has reference no 
doubt to the practice adopted in Egypt, as well 
as in India, of sowing these grains partly in the 
months of September and October, and partly in 
spring, so that the wheat might easily be in blade 
at the same time that the barley and flax were 
more advanced. From the numerous references 
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to flax and linen, there is no doubt that the plant 
was extensively cultivated, not only in Egypt, but 
also in Palestine. As to Egypt we have proof in 
the mummy cloth being made of linen, and also 
in the representations of the flax cultivation in the 
paintings of the Grotto of El Kab, which repre- 
sent the whole process with the utmost clearness ; 
and numerous testimonies might be adduced from 
ancient authors, of the esteem in which the linen of 
Egypt washeld, Flax continues to be extensively 
cultivated in the present day. That it was also 
much cultivated in Palestine, and well known to 
the Hebrews, we have proofs in the number of 
fimes it is mentioned; as in Josh. xi. 6, where 
Rahab is described as concealing the two He- 
brew spies with the stalks of flax which she 
had laid in order upon the roof. In several pas- 
sages, as Lev. xiil. 47, 48, 52, 59; Deut. 
Sei, 1): Jer. xc, 1: Jzek. x). 3; xliv,..17, 
18, we find it mentioned as forming different ar- 
ticles of clothing, as girdles, cords, and bands. In 
Proy. xxxi. 13, the careful honsewife ‘ seeketh 
wool and flax, and worketh it willingly with her 
hands.” The words of Isaiah (xlii. 3), ‘ A bruised 
reed shall he not break, and the smoking flax 
shall he not quench,’ are evidently referred to in 
Matt. xii. 20, where Alvoy is used as the name 
of fax, and as tne eqnivalent of pishtah. But 
there can be no doubt of this word being correctly 
nnderstood, as it has heen well investigated by 
several authors. (Cels. Hierobot. ii. p. 283 ; 
Yates. Textrinum Antiquorum, p. 253 )—J. F. R. 

SHESHACH (4WW), aname twice given by 
Jeremiah to Babylon (Jer. xxv. 26; li. 41). 
Its etymology and proper signification are doubt- 
fui. The Jewish interpreters, followed by Je- 
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rome, suppose WY Sheshach to stand for a3 
Babel, according to the secret or cabbalistic mode 
of writing called athbash, in which the alphabet 
is inverted, so that NM, the Jast letter, is put tor 
the first, &’ the penultimate letter fur 2 the se 
cond, and so on; and this they suppose was doue 
by the prophet for fear of the Chaldeans, Bu 
Gesenius very properly asks, even supposing 
these cabbalistic mysteries of trifling had been 
already current in the time of Jeremiah, which 
caunot by any means be admitted, how comes it 
to pass that Babylon is in the very same verse 
mentioned under its own proper name? C. B. 
Michaelis ingeniously conjectures that Ww? 
comes from WOW shikshach, ‘to overlay with 
iron or other plates,’ so that it might designate 
Babylon as xadkdérvdos. Von Boblen thinks the 
word syuonymous with the Persian Shih-Shah, 
i.e. ‘house of the princes’ but it is deubtful 
whether, at so early a period as the age of Jere- 
miah, Babylon could have received a Persian 
name that would be known in Judea. 

SHESHAN (jUY, lily ; Sept. Swcdy), a He- 
brew, who during the sojourn in Egypt gave his 
daughter in marriage to his freed Egyptian slave 
(1 Chron. ii. 34) [Jarwau]. 

SHESHBAZZAR. [ZEruBBaset. | 

SHETHAR (NW; Pers. a star; Sept. 
ZSapoabaios), one of the seven princes of Persia and 
Media, ‘ who saw the king's face, and sat the first 
in the kingdom’ (Est. i. 14). 

SHETHAR-BOZNAI (212 NW; Pers., 
shining star ; Sept. SafapBovavat), one of the 
Persian governors in Syria, who visited Jerusalem 
in company with Tatnai, to investigate flie 
charges made against the Jews (Ezra y. 3; vi. 6) 
Fore 

SHEVA. [Serataz.] 

SHEW-BREAD. In the outer apartment. of 
the tabernacle, on the right hand, or north side, . 
stood a table, made of acacia (shittim) wood,.two 
cubits long, one broad, and one and a half high, 
and covered with lamine of gold. The top. of 
the leaf of this table was encircled by a border 
or rim of gold, The frame of the table,. imme- 
diately below the leaf, was encircled with a,piece 
of wood of about four inches in breadth, around. 
the edge of which was a rim or border, similar 
to that around the leaf. A little lower. down, 
but at equal distances from the top of the table, . 
there were four rings of gold fastened to the 
legs, through which staves eOvered with gold. 
were inserted for the purpose of carrying it (Exod. 
xxv. 23-28; xxxvii. 10-16). These rings were. 
not found in the table which was ‘afterwards 
made for the temple, nor indeed in any. of the- 
sacred furniture, where they had previously been, 
except in the ark of the covenant. Twelve un- 
leavened loaves were placed upon this table, 
which were sprinkled with frankincense (the. 
Sept. adds salt; Lev. xxiv. 7). The number: 
twelve represented the twelve tribes, and was not 
diminished after the defection of ten of the tribes 
from the worship of God in his sanctuary, be- 
cause the covenant with the sons of Abraham was 
not formally abrogated, and because there were 
still many true Israelites among the apostatizing, 
tribes. The twelve loaves were also a. constant 
record against them, and seryed as a standing 
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testimonial that their proper place was before the 
forsaken altar of Jehovah. 

The loaves were placed in two piles, one above 
anotber, and were changed every Sabbath day by 
the priests. The fravkincense that had stood on 
the bread during the week was then burnt as an 
oblation, and the removed bread became the 

roperty of the priests, who, as God’s servants, 
hea aright to eat of the bread that came from 
his table; but they were obliged to eat it in the 
holy place, and nowhere else. No others might 
lawfully eat of it; but ina case.of extreme emer- 
gency the priest incurred no blame if he im- 
parted it to persons who were in a state of 
ceremonial purity, as in the instance of David 
and his men (1 Sam. xxi. 4-6; Matt. xii. 4), 


The bread was called 135 on, ‘the bread of 


the face,’ or, ‘ of the presence,’ because it was set 
forth before the face or in the presence of Jehovah 
in his holy place. This is translated ‘ shew- 
It is also called ADIWDONA ONY, < the 
oread arranged in order,” and “°F nnd, « the 
perpetual bread,’ because it was never absent 
from the table (Lev. xxiv. 6, 7; 1 Chron. 
xxiii. 29). 

Wine also was placed upon the table of 
‘shew-bread,’ in bowls, some larger, NYP, and 
some smaller, N53; also in vessels that were 
covered, NWP, and in cups, AYPId, which 
were probably employed in pouring in and taking 
out the wine from the other vessels, or in making 
libations. Geseuius calls them ‘ patere libato- 
rie ;’ and they appear iu the Authorized Version as 
‘spoons’ (See generally Exod. xxv. 29, 30; 
xxxvil. 10-16; xl. 4, 24; Lev: xxiv. 5-9; Num. 
iv. 7). 

SHIBBOLETH (N>BY). The word means 
a stream or flood, and was hence naturally sug- 
gested to the followers of Jephthah, when, having 
seized the fords of the Jordan to prevent the re- 
treat of the defeated Ephraimites, they sought to 
distinguish them through their known inability to 
utter the aspirated sound sh. The fugitives gave 
instead the unaspirated s, sibboleth, on which they 
were slain without mercy (Judg.. xii. 6). The 
certainty which was felt that the Ephraimites 
could not pronounce sh, is very remarkable, and 
strongly illustrates the varieties of dialect which 
had already arisen in Israel, and which perhaps 
even served to distinguish different tribes, as 
similar peculiarities distinguish men of different 
counties with us. If what is here mentioned as 
‘the characteristic of a particular tribe had been 
‘shared by other tribes, it would not have been 
sufficiently discriminating as a test. [Hesrew 
‘LANQUAGE. | 

SHIELD. [Arms.] 


SHIKMOTH (nippy) and SHIKMIM 
(DY), translated ‘ sycomore,’ occur in several 
passages of the Old Testament, but always in the 
plural. From the context it is evident that 
# must have been a tree of some size, common in 
the plains, unable to bear great cold, with wood 
of inferior quality, but still cultivated and valued 
on account of its fruit. It was not what is called 
sycamore in this country, which is a kind of 
maple, and in some of its characters the reverse of 

nats required. The Septuagint everywhere ren- 


bread.’ 


SHIKMOTH. 
ders. 1t cvxduivos, which signifies the mulberry. In 


the Arabic translation the word jaom jumeer ia 


used as synonymous. Now jumeez is applied 
by the Arabs in the present day, and has been 
so from ancient times. to a great tree of Eyvpt. 
According to Abu’l Fadli, as translated by Cel, 
sius, ‘Giummeis nomen est Syriacum arbori 
simili ficui, sed foliis morum referenti.” These 
few words would be sufficient to direct us to the 
tree which was called ovxduopos by the Greeks, 
from cur}, a fig, and udpos, the mulberry tree, 
and which is the Ficus Sycomorus of botanists- 
being a genuine species of Ficus, to which the 
ancient name has been added as the specific one. 
The fruit in ifs general characters resembles that of 
the fig, while the leaves resemble those of the mul- 
berry tree. Prosper Alpinus says of it, * Arbor 
vastissima ab Aigyptiis Zumez vocata, in Aigypto 
provenit, quam nostri Sycomorum, ac ficum 
égyptiam appellant.’ 
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Ficus Sycomorus.] 


The ancients were well acquainted with it; and 
it is common in Egypt as well as in Syria. In 
Kgypt, being one of the few trees indigenous in 
that country, its wood was proportionally much 
employed, as in making mummy-cases, though 
it-is coarse grained, and would not be valued 
where other trees are more common. Thus, in 
Isa, ix. 10, ‘The sycamores are cut down, but 
we will change them into cedars,’ By this the 
Israelites intimate that they will soon be able to 
repair their losses, and rebuild in greater perfec- 
tion than ever. So in 1 Kings x. 27; 2 Chron. 
i, 15, the riches introduced by Solomon, and the 
improvements made by him are, in like manner, 
intimated by contrasting the cedar with the syca- 
more:—‘ And the king made silver to be in 
Jerusalem as stones, and cedars made he as the 
sycamore trees that are in the vale for abundance.’ 
Though the wood of this sycamore is coarse 
grained, it is yet very durable in a dry climate 
like that of Egypt; hence the mummy-cases even 
in the present day seem as if made with fresh 
wood. This may no doubt be partly ascribed 


SHIL 0 H. 4 


to the preservative effects of the resinous coats, 
forts &c. with which are impregnated. 

ate Professor Don was of opinion that this wood 
was that of Cordia Myea, or the Sebesten tree; but 
it hardly grows large enough. The sycamore 
being a tree abundant in Egypt must necessarily be 
one snited to plains and vales, and hence would 
also be oue likely to be injured by cold, as in 
Psa. Ixxviii. 47, ‘He destroyed their vines with 
hail, and their sycamore trees with frost.’ That 
the sycamore was cultivated and esteemed in 
Palestine we learn from 1 Chron. xxvii. 25, 
* And over the olive trees and the sycamore trees 
that were in the low plains was Baal-hanan the 
Gederite This was on account of its fruit, 
which it bears on its stem and branches, like the 
commou fig, and continues to produce in succes- 
sion for mouths. The fruit is palatable, sweetish 
in taste, and still used as food in the East. 
One mode of ripening the fruit is supposed to 
be alluded to in Amos vii. 14, ‘I was an 
herdman, aud a gatherer of sycamore fruit ;’ 
but the latter part of the sentence is understood to 
mean ‘scraping or making incisions in the syca- 
more fruit, and to refer to-the practice mentioned 
by Hasselquist as existing even in modern times, 
When the fruit has reached the size of an 
inch in diameter, the inhabitants pare off a part 
at the centre point. They say that without this 
operation it would not come to maturity. The 
same practice is mentioned by Theophrastus and 
Pliny, &c. As the sycamore is a lofty, shady 
tree, it was well suited for climbiug up into, as 
described in Luke xix. 4, where Zaccheus ascends 
one to see Jesus pass by.—J. F. R. 


SHILOH (15°), the epithet applied, in the 
prophetic benediction of Jacob on his death-bed 
(Gen. xlix. 10), to the personage to whom ‘ the 
gathering of the nations should be,’ and which 
has ever been regarded by Christians and by the 
ancient Jews as a denomination of the Messiah. 
The oracle occurs in the blessing of Judah, and 
is thus worded—‘ The sceptre shall not depart 
from Judah, nor a lawgiver from between his 
feet, until Shiloh come: and unto him the gather- 
ing of the people shall be.’ The term itself, as 
well as the whole passage to which it belongs, 
has ever been a fruitful theme of controversy be- 
tween Jews and Christians, the former, although 


they admit for the most part the Messianic. 


reference of the text, being still fertile in expe- 
dients to evade the Christian argument founded 
upon it. Neither our limits nor our object will 
permit us to enter largely into the theological 
bearings of this prediction; but it is perhaps 
scarcely possible to do justice to the discussion as 
a question of pure philology, without at the same 
time displaying the strength of the Christian in- 
terpretation, and trenching upon the province 
occupied by the proofs of Jesus of Nazareth being 
the Messiah of the Old Testament prophecies. 
Before entering upon the more essential merits 
of the question, it may be well to recite the ancient 
versions of this passage, which are mostly to be 
referred to a date that must exempt them from 
the charge of an undue bias towards any but the 
right construction. Influences of this nature 
have, of course, become operative with Jews of a 
i period. The version of the Sept. is pe- 
pa i A prince shall not fail from Judah, nor 
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a captain out of his loins, €ws &v ZAOn Th aronels 
heva abr@, until the things come that are laid up 
for him. In some copies another reading is 
found, 6 dmréeera, for whom it is laid up; 
meaning, doubtless, in the kingdom, —for whom 
the kingdom is laid up in a tage This render- 
ing is probably to be referred to an erroneous 


lection, oy WN, whose it is, Targ. Ouk., ‘One 
having the principality shall not be taken from 
the house of Judah, nor a scribe from his 
children’s children, until the Messiah come, 
whose the kingdom is. Targ. Jerus., ‘ Kings 
shall not fail from the house of Judah, nor skil- 
ful doctors of the law from their children’s 
children, till the time when the King’s Messiah 
shall come.’ Syr., * The sceptre shall not fail 
from Judah, nor an expounder from between his 
feet, till he come whose it is;’ ¢. é. the sceptre,. 
the right, the dominion, Arab., ‘ Ibe sceptre 
shall not be taken away from Judah, nor a law- 
giver from under his rule, until he shall come 
whose it is.” Sam., ‘The sceptre shall not be 
taken away from Judah, nor a leader from his 
banners, until the Pacific shall come.” Lat. 
Vuilg., ‘The sceptre shall not be taken away 
from Judah, nor a leader from his thigh—donee 
veniet qui mittendus est, wntil he shall come who 
ts to be sent.’ This is evidently founded upon 


mistaking in the original nowy for nowy, which 


latter comes from the root nby, signifying to send, 
Tt is, however, adopted by Grotius as the truest 
reading, the present form of the word being 
owing, in his opiuion, to the error of transcribers 
in substituting 7 for A. 

Various other etymologies have been assigned 
to the term, the advocates of which may be di 
vided into two classes: those who consider the 


word nb as a compound ; and those who deem 
it a radical or simple derivation. Those of the 
first Glass coincide, for the most part, with the 
ancient interpreters, taking nb as equivalent to 
by, and this to be made up of WY, the contrac- 
tion of WN, who, and 1, the dative of the third 
yersonal pronoun. The rendering, accordingly, 
in this case, would be cujus est, or cud est, whose 
it is, to whom it belongs, zi. e. the sceptre or do- 
minion. This interpretation is defended by Jahn 
(Einl, in A, T. i. p. 507, and Vat, Mes. i. p, 
179). It is approved also by Hess, De Wette, 
Ktummacher, aud others. The authority of the 
ancient versions, already alluded to, is the prin- 
cipal ground upon which its advocates rely. But 
to this sense it is a serious objection, that there is 
no evidence that the abbreviation of IW into 
& was known in the time of Moses. There is no 
other instauce of it in the Pentateuch, and it is 
only in the buok of Judges that we first meet with 
it. However the rendering of the old translators 
is to be accounted for, there is no suflicient 
ground for the belief that the form in question 
was the received one in their time. If it was, we 
should doubtless find some traces of it in existe 
ing manuscripts. But thvugh these copies ex- 


hibit the reading 12°, not one of them gives 
aby, and but very few mow : which Hengstenberg 


deems of no consequence, as the omission of the 
yod.was merely a defective way of writing, whick 
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often’ occurs in words of similar structure. An 
argument for this interpretation has indeed 
been derived from Ezek. xxi. 27, where the 
words, ‘ until he shall come, whose is the domi- 


nion, DAWN WN,’ are regarded as an ob- 


vious paraphrase of by or aby. But to this it 


may be answered, that while Ezekiel may have 
had the present passage in his eye, and intended 
an allusion to the character or prerogatives of the 
Messiah, yet there is no evidence that this was 
designed as an interpretation of the name under 
consideration. The reasons, therefore, appear 
ample for setting aside, as wholly untenable, the 
explication of the time here propounded, without 
adverting to the fact, that the ellipsis involved in 
this construction is so unnatural and violent, that 
no parallel to it can be found in the whole 
Scriptures, 

Another solution proposed by some expositors 


is, to derive the word aby from Soy, child, and 
the suffix 7} for §. This will yield the reading, 
‘until his (Judah's) son or descendant, the Mes- 
siah, shall come.’ Thus the Targ. Jon., § Until 
the time when the king’s Messiah shall come, 
the litile one of his sons.’ This view 1s favoured 
by Calvin (én loc.) and by Knapp (Dogm. ii. 
p. 138), and also by Dathe. But as this re- 


solves nowy into a synonym with mo, after- 
birth (Deut. xxviii. 57), rendered ‘ young one,’ 
if requires us to adopt the unnatural supposition, 
that the term properly denoting the secundines, 
or the membrane that encloses the foetus, is taken 
for the foetus itself. Besides, this exposition has 
an air of grossness about it which prompts its in- 
voluntary rejection. 

The second class consists of those who con- 
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sider now as a radical or simple derivative. Of 
these we may remark, that it is principally among 
the Jews that the opinion of Aben Ezra finds 


currency, who makes now here to be the name 
of the place (Shiloh) where the tabernacle was 
first fixed after the conquest of Canaan. The 
sense of the oracle, according to this construction, 
will be, that Judah was to be the leader of the 
tribes during the whole journey to Canaan, until 
they came to Shiloh. Subsequent to this event, 
in consequence of the distribution of the tribes 
according to the boundaries assigned them, it 
was to lose its pre-eminence, But there is no 
mention made of Shiloh elsewhere in the Penta- 
teuch, and no probability that any such place 
existed in the time of Jacob. It is, moreover, 
scarcely conceivable that such a splendid train 
of prediction should be interrupted by an allu- 
sion to such an inconsiderable locality. It is 
so utterly out of keeping with the general tone of 
the prophecy, that it is surprising that any mind 
not infatuated by Rabbinic trivialities, should en- 
tertain the theory for a moment. Yet Teller, 
Mendelsohn, fichhorn, Ammon, Rosenmuller 
(in first edition), Kelle, and others have enrolled 
themselves in favour of this crude conceit. 

Bat an exposition of far more weight, both 
from its intrinsic fitness, and from the catalogue 
of distinguished names which have espoused it, 


is that which traces the term to the root mow 


geievit, to rest, to be at peace, and makes it 
equivalent to Pacificator, Tranquillizer, or Great 
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Author, of Peace. This is a sense acwsrdam 
with the anticipated and realized character oi 
the Messiah, one of whose crowning denomina- 
tions is ‘ Prince of Peace.’ Still it is an objec- 
tion to this sense of the term, that it is not suffi- 
ciently sustained by the analogy of forms. The 
idea conveyed by the proposed interpretation, is _ 
that of causing or effecting peace; an idea for 
which the Hebrew has an appropriate form of 
expression, and which, in this word, would nor- 


mally be own mashliah. The actual form, 
however, is wholly diverse from this, and though 
several examples are adduced by the advocates 
of this interpretation, of analogous derivations 
from a tri-literal root, as WWD from 4713, 
WD from IWS, 339) from Wp, &c., yet it 
is certain that the original characteristic of this 
form is a passive instead of an active sense, 


which nowy obviously requires according to the 
exegesis proposed. 

In these circumstances we venture fo suggest 
another origin for the term. In our view the 


legitimate derivation is from Say, to ask, seek, 
require, so that its true import is the destred, the 
longed for one. The appropriate participial form 


for this is PNW, or its equivalent Sow, in 
which the passive sense is predominant. In 
words of this class the weak guttural S% not only 
remits its vowel to the preceding letter, but falls 


out in the writing, as °D for NB, Mow for MONW, 
TW for NWN, AW for JW, NW for 
TONY. We obtain by this process bypy for Dopey, 


or Suny, the asked, the desired, which leaves the 
passive import unimpaired. We have then to 
account for the supplementary letters 7} of 


cnow—nrbdw). It would perhaps be reasone 


able to expect that the form byes would not be 
retained in this connection, as it might be con- 


founded with Sopp, hades, from the same root. 
In order, therefore, to distinguish it, and at the 
same time to convey in the word itself an inti- 
mation of the divine character of the personage 
announced, we may suppose that two of the 
letters of the word 1) Jehovah are appended ; 
than which nothing is more common in the cons 
struction of proper names in Hebrew. Thus, in 
the names of Abraham and Sarah we recognise 
the insertion of the letter J} as a fragment of the 
divine title A}; and it is well known that the 
termination el aud 9h, in nearly all the proper 
names of Scripture, are derived from the divine 
designation (Simonis, Onomast. § x.). As there 
is nothing then on the ground of strict philology 
which can be objected to this pedigree of the 
term, and as the idea conveyed by it is wholly 
in accordance with the character of the predicted 
Messiah, we do not hesitate to give it the decided 
preference over any other that has been assigned. 
An expression. in Abarbanel’s Commentary on 
this passage, would seem to indicate that he had 
at least a gleam of this as its true import. In 
speaking of the requisite characters of the Mes- 
siah, he says,‘ The eighth condition and attri- 
bute to be found in the promised King is, that 


the nations should require him, pore, and that 
his rest should be glorious.’ The reader who 
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; Hengstenberg, Christol, ch. ii. 1 - Al 
Keith's Trasel GB, eae on 
_ 2. SHILOH, a city in the tribe of Ephraim, 
situated among the hills to the north of Bethel, 
eastward of the great northern road, where the 
tabernacle and ark remained for a long time, 
from the days of Joshna, during the ministry of 
all the judges, down to the end of Eli's life 
J ili. 1; 1 Sam, jy-3 0 this amT= 
stance Shiloh owed all its importance ; for after 
the loss of the ark—which never returned thi- 
ther after it had been restored to Israel by the 
Philistines—it sunk into insignificance. It was, 
indeed, the residence of Ahijah the prophet (1 
Kings xi. 29; xii. 15; xiv. 2), but it is more than 
once mentioned as accursed and forsaken (Ps. 
Ixxviii. 60; Jer. vii. 12, 14; xxvi. at The last 
mention of it in Scripture is in Jer. xli 5 

only shows that it survived the exile. 
BOn) Ge hes 1t wi a pla a ea 

surrounded by hills, with an opening by a narrow 
valley into a plain on the south. The ruins con- 
sist chiefly of an old tower with walls four feet 
thick, and of large stones aud fragments of co- 
lumuns judicative of an ancient site (see Robin- 
son’s Palestine, iii. 85-89) 

SHIMEI (YOY, renowned ; Sept. Zeuct), a 
member of the family of Saul, residing at Bahu- 
tim, who grievously insulted king David when 
he fied from Absalom (2 Sam. xvi. 5-13). The 
king not only saved him from the immediate 
resentment of his followers, but on his triumphant 
return by the same road after the overthrow of bis 
rebellious son, he bestowed on Shimei the pardon 
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which he implored (2 Sam. xix. 16). It seems, 
however, that it was policy which chiefly dictated 
this course, for it was by the advice of David 
himself (1 Kings ii. 8, 9) that Solomon, after his 
father’s death, made Shimei a prisoner at large in 
Jerusalem (1 Kings ii. 36, 37). Three years 
after he broke his parole by. leaving Jerusalem in 
pursuit of some runaway slaves, and was, on his 
returu, put to death by order of the king (1 Kings 
li, 39-46). 

SHINAR CWI ; Sept. Zevvadp), the proper 
name of Babylonia, particularly of the country 
around Babylon (Gen. x. 10; xiv. 1; Isa. x1. 
11; Dan. i. 2; Zech. v. 11); see Basyonia. 

SHIP. In few things is there greater danger 
of modern associations misleading the reader of 
the Scriptures than in regard to the subject of the 
present article. To an Englishman a ship calls 
up the idea of ‘ the wooden walls of old England,’ 
which have so long withstood the ‘ battle and the 
breeze,’ aud doue so much to spread the fame aud 
the influence of the British nation throughout the 
world, But both the ships and the navigation of 
the ancients, even of the most maritime states, 
were as dissimilar as things of the same kind 
can well be to the realities which the terms now 
represent. Navigation confined itself to coast- 
ing, or if necessity, foul weather, or chance drove 
a vessel from the land, a regard to safety urged 
the commander to a speedy return, for he had no 
guide but suchas the stars might afford under skies 
with which be was but imperfectly acquainted. 
And ships, whether designed for commercial or 
warlike purposes, were small in size and frail 
in structure, if our immense piles of oak and 
iron be taken as the objects of comparison. 


498. 


The Jews cannot be said to have been a sea- 
faring people; yet their position on the map of 
the world is such as to lead us to feel that they 
could not have been ignorant of ships and the 
business which relates thereunto, Plheenicia, the 
north-western part of Palestine, was unquestion- 
ably among, if not at the head of, the earliest 
cultivators of maritime affairs. Then the Holy 
Land itself Jay with one side coasting a sea which 
was anciently the great highway of navigation, 
and the centre of social and commercial enter- 

rise. Within its own borders it had a navi- 

sle lake. The Nile, with which river the 
fathers of the nation had become acquainted in 
their bondage, was another great thoroughfare for 
ships. And the Red Sea itself, which con- 


[Ancient Ship of the largest kind.] 


dneted towards tle remote east, was af uo great 
distance even from the capital of the land. 
Then at different points in its Jong line of sea- 
coast there were harbours of no mean repute. 
Let the reader call to mind Tyre and Sidon in 
Pheenicia, and Acre (Acco) and Jaffa (Joppa) in 
Palestine. Yet the decidedly agricultural bear- 
ing of the Israelitish constitution checked such 
a development of power, activity, and wealth, 
as these favourable opportunities might have 
called forth on behalf of seafaring pursuits, 
There cau, however, be no doubt that the arts 
of ship-building and of navigation came to 
Greece and Italy from the East, and immediately 
from the Levant; whence we may justifiably 
infer that these arts, so far as they were cultr 
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vated in Palestine, were there in a higher state of 
jerfection at an early period, at least, than in 
the more western parts of the world (Ezek. xxvii. ; 
Strabo, lib. xvi.; Comenz, De Nave Tyrid). In 
the early periods of their history the Israelites 
themselves would partake to a smal] extent of this 
skill and of its advautages, since it was only by 
degrees that they gaiued possession of the entire 
land, and for a long time were obliged to give up 
the sovereignty of very much of their seaboard 
to the Philistines and other hostile tribes. The 
earliest histery of Palestinian ships lies in impene- 
trable darkness, so far as individual facts are 
concerned. In Gen. xlix. 13 there is, however, 
a, prophecy, the fulfilment of which would con- 
nect the Israelites with shipping at an early 
period: ‘ Zebulun shall dwell at the haven of 
the sea, and he shall be for a haven of ships, and 
his border shall be unto Zidon’ (compare Deut. 
xxxiii, 19; Josh. xix. 10, sq.): words which 
seem more fitly to describe the position of Asher 
in the actual division of the land. These local 
advantages, however, could have been only par- 
tially improved, since we find Hiram, King of 
Tyre, acting as carrier by sea for Solomon, en- 
gaging to convey in floats to Joppa the timber 
eut in Lebanon for the temple, and leaving to 
the Hebrew prince the duty of transporting the 
wood from the coast to Jerusalem. And when, 
after having conquered Elath and Ezion-geber on 
the further arm of the Red Sea, Solomon pro- 
ceeded to convert them into naval stations for 
his own purposes, he was still, whatever he did 
himself, indebted to Hiram for ‘shipmen that had 
knowledge of the sea’ (1 Kings ix. 26; x. 22). 
The effort, however, to form and keep a navy in 
connection with the East was not lastingly suc- 
cessful ; it soon began to decline, and Jehoshaphat 
failed when at a later day he tried to give new 
life and energy to the enterprise (1 Kings xxii. 
49, 50). 

In the time of the Maccabees Joppa was a 
Jewish seaport (1 Macc. xiv. 5). Herod the Great 
availed himself of the opportunities naturally af- 
forded to form a more capacious port at Caesarea 
(Joseph. De Bell. Jud., iii. 9.3). Nevertheless 
uo purely Jewish trade by sea was hence even 
now called into being. Caesarea was the place 
whence Paul embarked in order to proceed as a 
prisoner to Rome (Acts xxvii. 2). His voyage 
on that occasion, as described most graphically 
in the Acts of the Apostles (ch. xxvil., xxviii.), 
if it requires some knowledge of ancient maritime 
affairs im order to be rightly understood, affords 
also rich and valuable materials towards a his- 
tory of the subject, and might, we feel convinced, 
be so-treated as of itself to supply many irre- 
sistible evidences of the certainty of the events 
therein recorded, and, by warrantable inferences, 
of the credibility of the evangelical history in 
general. No one but an eye-witness could have 
written the minute, exact, true, and graphic ac- 
count which these two chapters give. 


The reader of the New Testament is well | 


aware how frequently he finds himself with the 
Saviour on the romantic shores of the sea of 
Gennesareth. There Jesus is seen, now addressing 
the people from on board a vessel, rAozoy (Matt. 
xiii. 2; Luke v. 3); now sailing up and down 
the lake (Matt. viii. 23; ix. 1; xiv. 18; John 
vi. 17). Some of his earliest disciples were pro- 
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prietors of barks which sailed on this talan.! sea 


(Matt. iv. 21: John xxi. 3; Luke v. 3). These 
‘ships’ were indeed small. Josephus designates 
the ships here employed by the term oxdoy. 
They were not, however, mere boats. They 
carried their anchor with them (De Bell. Jud., 
ui. 10. 1; Vit. xxxiii.). There was too a kind of 
vessel larger than this, called syedia by Jose- 
phus, who narrates a sea-fight which took place 
on the lake, conducted on the part of the 
Romans by Vespasian himself (De Bell. Jud., 
iii. 10. 9). It thus appears that the lake was 
not contemptible, ner its vessels mean; and those 
should hence learn to qualify their language who 
represent the Galilean fishermen as of the poorest 
class. 


499, [Ancient Light-vessel, Pompeii.) x 

The vessels connected with Biblical history 
were for the most part ships of burden, almost in- 
deed exclusively so, at least within the period of 
known historical facts, though in a remote an- 
tiquity the Phoenician states can hardly fail to 
have supported a navy for warlike, as it is known 
they did for predatory, purposes. This peculi- 
arity, however, of the Biblical ships exonerates the 
writer from entering into the general subject of 
the construction of ancient ships and their seve- 
ral sub-divisions. A good general summary on 
that head may be found in Smith's Dictionary of 
Greek and Roman Antiquities, p. 875, sq. A 
few details respecting chiefly ships of burden 
may be of service to the Scriptural student. In 
a ship of this kind was Paul conveyed to Italy. 
They (naves onerariae) were, for the purposes to 
which they were destined, rounder and deeper 
than ships of war, and sometimes of great capa- 
city. In consequence of their bulk, and when 
laden, of their weight, they were impelled by 
sails rather than by oars. On the prow stood the 
insignia from which the ship was named, and by 
which it was known. These in Acts (xxviti, 11) 
are called mapdonuoy, ‘sign,’ which it appears 
consisted in this case of figures of Castor aud Pol- 
lux—tlucida sidera—brilliant constellations, aus- 
picious to navigators (Horat. Od., 1.3; Liy. 
xxxvil. 92; Tac. Ann. vi. 34; Ovid, Fast. i. 
10.1). Each ship was provided with a boat, 
intended in the case of peril to facilitate escape, 
oxdon (Acts xxvii. 16: xxx. 32; Cic. De Invent. 
ii. 51); and several anchors (Acts xxvii. 29, 40 ; 
Ces. Civ. i. 25); also a plumb Jine for sounding 
(Acts xxvii. 28; Isidor. Org. xix. 4). Among 
the sails one bore the name of dpréuwy, trans 
lated in Acts xxvii. 40, by ‘ mainsail ;’ but pos- 
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sibly the word may rather mean what is now 
termed the ‘ topsail’ (Schol. ad Juven. xii. 68). 


500, [Ancient Anchors.]} 


I. great danger it was customary to gird the 
vessel with cables, in order to prevent her from 
falling to pieces under the force of wind and sea 
Acts xxvii. 17: Polyb. xxvii. 3.3; Athen. v. 
04; Hor. Od. i. 14.6), The various expedients 
that were employed in order to preveut shipwreck 
are described to the eye in the passage in the 
Acts. First, the vessel was lightened by throwing 
overboard all lumber, luggage, and everything 
that could be spared. The term employed by 
Luke is ocxevn (xxvii. 19), one of a very wide 
signification, which the words we have just 
employed do not, we think, more than equal. If 
the peril grew more imminent, the freight was 
Sacrificed (xxvii. 38). When hope or endur- 
ance had come to a period, recourse was had to 
the boat. or efforts were made to reach the shore 
on spars: or rafts (xxvii. 38, 44). The captain 
was denominated vat«Anpos (xxvii. 11), steers- 
man, though he was a different person from him 
who had the actual charge of the helm, who 
bore the name of xuBeprijrns, which is the root 


2 SS 
501. [Modern Levantine Ship.] 


of our word ¢ governor’ (Lat. gubernatez, helms- 
man). 
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The dangers of the ocean to sailors on board 
such ships as these were, and in the then ignorance 
of navigation, caused sailing to be restricted to 
the months of spring, summer, aud autumn; 
winter was avoided. To the Romatis the sea waa 
opened in March and closed in November (Ces. 
Bell. Gail. iv, 36; v. 23; Philo, Opp. iv. 548; 
Acts xxvii. 9); and ships which towards the end of 
the year were still at sea earnestly sought a har 
bour in which to pass the winter (Acts xxvii. 12). 

Schlézer, Vers. einer Allg. Geschichte d. 
Handels u. d. Schiffart in den alt. Zeiten, 
Rostock, 1760; La Marine des Anciens Peuples, 
par le Roy, Paris, 1777; Berghaus, Gesch. d. 
Schiffartskunde, 1792; Benedict, Vers. e. Gesch. 
ad. Schiff. wu. d. Handels bei den Alten, 1809; 
Howell, On the War Galleys of the Ancients ; 
A. Jal, Archéologie Navale, Paris, 1840; Bockh, 
Urkunden iiber das Seewesen des <Attischen 
Staates.—J. R. B. : 

SHISHAK (PUY ; Sept. Sovoaxtu), aking of 
Egypt contemporary with Jeroboam, to whom he 
gave an asylum when he fled from Solomon (1 
Kings xi. 40). This ras indicative of his politic 
disposition to encourage the weakening of the 
neighbouring kingdom, the growth of which under 
David and Solomon was probably regarded by the 
kings of Egypt with some alarm. After Jeroboam 
had become king of Israel, and probably at his 
suggestion, Shishak invaded the kingdom of 
Judah, B.c. 971, at the head of an immense army 5 
and after having taken the fortified places, ad- 
vanced against Jerusalem. Satisfied with, the 
submission of Rehoboam, and with the immense 
spoils of the Tempie, the king of Egypt withdrew 
without imposing any onerous conditions upon 
the humbled grandson of David (1 Kings xiv. 
25, 26; 2 Chron. xii. 2-9). Shishak has been 
identified as the first king of the 22nd or Dios- 
politan dynasty, the Sesonchis of profane history. 
His name has been found on the Egyptian monu- 
ments. He is said to have een of Ethiopian origin, 
and it is supposed that, with the support of the 
military caste, he dethroned the Pharaoh who 
gave his daughter to Solomon (1 Kings iii. 1). 
In the palace-temple of Karnak there still exists a 
large bas-relief-representing Sesonchis, who bears 
to the feet of three great Theban gods the chiels of 
vanquished nations. To each figure is attached 
an oval, indicating the town or district which he 
represents. One of the figures, with a pointed 
beard and a physiognomy which some decide to 
be Jewish, bears on his oval characters which 
M. Champollion interprets Yoopos Mexext, or 
‘kingdom of Judah,’ a name whose component 
letters agree with the hieroglyphies, though SirJ.G. 
Wilkinson and others think that the place it holds 
is not sufficiently marked to satisfy the scruples 
of a rigid sceptic. It is well to observe that this 
figure has not, as some have hastily conceived, 
been alleged to represent the kiuy, but to personify 
the kingdom of Judah (Champollion, Systéme 
Hieroglyph. p. 205; Rosellini, Monumenti Sto- 
rici, i. 85; Wilkinson, Anc. Egypt. i. 87; Cory, 
Chronological Inquiry, p. 5). ; 

SHITTAH (AY) and SHITTIM (DYY) 
occur in several passages of Exodus, and indi- 
cate the kind of wood which was employed in 
making various parts of the taberuacle while the 
Israelites were wandering in the wilderness. It 
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is mentioned also as forming part of the offerings, 
as in Exod. xxv. 5, ‘rams’ skins dyed red, and 
badgers’ skins, and shéttim wood ;’ and in xxxv. 
7, 24. In Isa, xli. 19, it is mentioned as a 
tree worthy of planting, ‘I will plant in the wil- 
derness the cedar, the shittah tree, and the myrtle, 
and the oil tree,’ &c. But considerable doubts 
haye been entertained respecting the kind of wood 
or tree intended; hence the great diversity of ren- 
dering, some translators retaining the original 
word. It is evident that the wood must either 
have been brought to the coast of the Red Sea 
from Egypt or some other country, or it must 
have been one of the few timber trees indigenous 
in the desert where the Israelites wandered. It is 
curious that a wood has for many ages formed an 
article of commerce from India to the Red Sea, 
and that its name, sheeshum or seeswm, is very 
similar in sound to the shdttim of Scripture. 
This wood we have already mentioned in the 
article Honnim, and identified if with the shee- 
shum of Forskal, considering it as probably the 
same as the sesamina of the Pertplus of Arrian, 
This would seem to afford some grounds for the 
opinion held by some authors, that the shittah 
of Scripture was some valuable foreign wood. 


SHITTAH. 


502. [Acacia Seyal.] 


But there does not appear any proof that sAdt- 
tim was an imported wood, and it is more probable 
that it was the wood of a tree of the desert. Ro- 
senmiiller (after Celsius, ii. p. 499) says: ‘the 
Hebrew name, which is properly shintah, was 
formed fromthe Egyptian word shant, the double: 
t being substituted for the z¢, for the sake of sound 
and an easier pronunciation.’ The Arabs also call 


it \5,5 kart or karatz, written also kharad. 


The Arabs pronounce the Egyptian name sont. 
This is a tree of the genus Acacia, found both in 
Egypt and in the deserts of Arabia. Thus Pros- 
per Alpinus (De Plantis Zgypti, p. 6): ‘Aca- 
cia, quam sant Agyptii appellant, in Aigypti 
locis a mari remotis nascitur : hujusque arbores 
zopiosissimz in montibus Synai, pene rubrum 
mare positis proveniunt.’ Celsius, moreover, quotes 
Eugene Roger (7. S. p. 17) as stating, ‘ Le Se- 
thim ne se trouve que dans l’Arabie deserte, et 
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croist. proche. de la terre des Madianites, peu 
eloignée du mont Sinai, en un lieu qu'on appelle 
Sethim ou Sethe, soit que l’arbre tire son nom du 
lieu, ou que I’arbre donne le nom au lieu mesme 
de sa naissance. Son bois est leger, de tres bonne 
odeur, et incorruptible aussi bien que Je bois de 
cedre, c’est du bois de sethim que fut fabriquée 
Varche dalliance. ‘The acacia tree,’ says Dr. 
Shaw, ‘being by much the largest and most 
common tree in these deserts (Arabia Petraea), we 
have some reason to conjecture that the shzttim 
wood was the wood of the acacia, especially as 
its flowers are of an excellent smell, for the shet- 
tah tree is, in Isa. xli. 19, joined with the myrtle 
and other fragrant shrubs.’ Mr. Bruce, again, 
as quoted by Dr. Harris, remarks, that ‘the 
acacia seems the ouly indigenous tree in the 
Thebaid.. The male is called the Saiel ; from it 
proceeds the gum-arabic on incision with an axe. 
This gum chiefly comes from Arabia Petrea, 
where these trees are most numerous.’ Mr. Kitto 
says: The required species is found in either the 
Acacia gummufera, or in the A. Seyel, or rather 
in both. They both grow abundantly in’ the 
valleys of that region im which the Israelites 
wandered for forty years, and both supply pro- 
ducts which must have rendered them of muc 
value to the Israelites. We think the probability 
is, that the A. Seyel supplied the shittim wood, 
if, indeed, the name did not denote acacia wood 
in general. This tree grows from fifteen to twenty 
feet in height.” So M. Bové: * Le lendemain, 
en traversant le Voodé (Wady)Schen, je vis 
un grand nombre d@’ Acacia Seyel; cet arbre 
séléve a la hauteur de vingt a vingt-cing pieds. 
Les Arabes font avec son bois du charbon qu’ils 
vont vendre 4 Suez.’ Robinson and Smith fre- 
quently mention the Seye/ as occurring in the same 
situations. It is very probable therefore that it 
yielded the shittim wood of Scripture.—J. F. R. 
SHITTIM, a spot in the plain of Moab, east 
of the Dead Sea, where the Israelites formed their 


last encampment before passing the Jordan 
(Num. xxv. 1; comp. Micah vi. 5). See 
WANDERING. 


SHITTIM, VALLEY OF, mentioned in Joel 
iii. 18. It must certainly have been west of the 
Jordan, and probably in the neighbourhood of Je- 
rusalem, although the particular vale cannot now 
be distinguished. The name is probably to be 
regarded as an appellative—‘ acacia vale’ denot- 
ing, perhaps, as that tree delights in a dry soil, 
an arid, unfruitful vale, 

SHOE. [Sanpat.] 

SHOHAM (On), a precious stone mentioned 
in Gen, ii, 12; Exod. xxvili, 9; xxxv. 9-27; 
Job xxviii. 16; Ezek. xxviii. 18. That it is 
really unknown is evinced by the variety of 
opinions which have been hazarded concerning 
it. In the two last texts the Sept. makes it the 
beryl (Bnptadiov), and is followed by the Vul: 
gate. Josephus also gives it the same name (An 
tig. 111.7. 5). This is a great weight of authority; 
and whether the beryl be the shoham or not, it isa 
Scriptural stone by virtue of the mention of it in 
Rey. xxi. 20. There is no doubt that the stone 
which we call beryl is the substance to which the 
ancients gavethe same name. It isof a pale sea- 
green colour, inclining sometimes to water blue, 
and sometimes to yellow. In its crystallized 
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form it exhibits sexagonal columns striped lon- 
gitudinally. The shoham furnished the shoulder- 
pieces in the breastplate of the high-priest, on 
gach of which six names were engraven, and for 
this purpose the stalky beryl, consisting of long, 
stout, hexagonal pieces, was peculiarly suited. 
Beryls are found, but not often, in collections of 
ancient gems. In Gen. ii. 12, the shoham is 
named as the product of Havilah; in Job 
Xxvili. 16, it is mentioned as a stone of great 
. Value, being classed with the sapphire and the 
gold of Ophir; in Ezek. xxviii. 13, it appears as 
a valuable article of commerce. 

In Gen. ii. 12, the Sept. renders the word, 
which it elsewhere gives as the beryl, by Al@os 6 
mpacives, or the ‘ chrysoprasus,’ according to its 
etymology ‘leek-green stone; but as the an- 
cients did notuicely distinguish between stones of 
similar quality and colour, it is probable that the 
beryl is still intended by the translator in this 
text. The chrysoprasus (xpvoémpacos) is, how- 
ever, a Scriptural stone, being named in Rev. xxi. 
20. It is, as the name imports, of a greenish 
golden colour, like a leek; 7. e. usually apple- 
green, passing into a grass-green (Plin. Hist. Nat. 
xxvii. 20, 21). 

Luther, relying upon the authority of some 
ancient versions, makes the shoham to have been 
the onyx, an interpretation which Braun, Mi- 
chaelis, Eichhorn, and others support on etymolo- 
gical grounds. This indeed is the stone usually 
given for the Shoham in Hebrew lexicons, and 
is the one which the Authorized Version has also 
adopted. 

SHUAL. 5yiw shual, and “8 aye or ge, 
jackal (?), are both somewhat arbitrarily inter- 
preted by the word ‘ fox ;’ although that denomi- 
nation is not uniformly employed in different 
texts (Judg. xv. 4; Neh. iv. 3; xi. 27; Ps. 
lxiii. 10 ; Cant. ii. 15; Lam. v. 18; Ezek. xiii. 4). 
Fox is thus applied to two or more species, 
though only strictly applicable in a systematic 
view to Taaleb, which is the Arabic name of 
a wild canine, probably the Syrian fox, Vulpes 
Thaleb or Taaleb of modern zoologists, and the 
only genuine species indigenous in Palestine. 
Fox is again the translation of dAdérnt, in Matt. 
viii. 20; Luke ix. 5-8; xiii. 32: but here 
also the word in the original texts may apply 
generically to several species rather than to one 
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only. There is in the language of the ancients 
a yague and often an indiscriminating use of 
zoological names; while among the moderns the 
contrary tendency exists, it being often attempted 
to apply specifically those ancient terms which 
im their original acceptation were more or less 
generic; and mere scholars, not familiar with 
the principles which guide the reasoning of 
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systematists, often disregard their conclusions, 
and follow the still more fallacious inferences 
drawn from arbitrary etymologies and the fancied 
authority of similarity of names in kindred lan- 
guages. Yet every modern tongue of the west, 
notwithstanding the greater attention that is paid 
to a more definite terminology, abounds in similar 
transferences of the same radical names from one 
species to another, and often to genera totally 
distinct. These remarks apply forcibly in the 
present case ; for, of vulpine animals, though the 
taaleb alone is considered indigenous, there is 
the so-called Turkish fox (Cynalopex Turcicus) 
of Asia Minor, not unknown to the sonth as far 
as the Orontes, and therefore likely to be an occa- 
sional visitant at least of the woods of Libanus. 
This animal is one of an osculant group, with the 
general characters of vulpes, but having the pu- 
pils of the eyes less contractile in a vertical direc- 
tion, aud a gland on the base of the tail, marked 
hy a dark spot. There, is besides, one of a third 
group, namely, Thous anthus, or deeb of the 
Arabs, occasionally held to be the wolf of Serip- 
ture, because it resembles the species in general 
appearance, though so far inferior in weight, size, 
and powers, as not to be in the least dangerous, 
or likely to be the wolf of the Bible. The two 
first do not howl, and the third is solitary and 
howls seldom; but there is a fourth (Canis Syri- 
acus, Ehrenb.) which howls, is lower and smaller 
than a fox, has a long il]-furnished tail, small ears, 
and a rufous-grey livery. This may be the Ca- 
nis aureus, or jackal of Palestine, though cer- 
tainly not the xpioeos of Atlian. The German 
naturalists seem not to have considered it identi- 
cal with the common jackal (Sacalius aureus), 
which is sufficiently common along the coast, is 
eminently gregarious, offensive in smell; howls 
intolerably in complete concert with all others 
within hearing ; burrows ; is crepuscular and noc- 
turnal, impudent, thievish ; penetrates into out- 
houses ; ravages poultry-yards more ruinously than 
the fox ; feeds on game, lizards, locusts, insects, 
garbage, grapes; and leaves not even the graves 
of man himself undisturbed. It may ultimately 
turn out that Canis Syriacus is not a jackal, but 
a chryseus, or wild dog, belonging to the group of 
Dholes, well known in India, and, though closely 
allied to, distinct from, the jackal, But whether 
the last-mentioned is the % and DN, is a ques- 
tion which Bochart does not solve by making 


thoes synonymous with 5s) awt, and beni-awi, 


since that denomination is only a slight mutation 
of U’awa, the name applied to wild dogs in 
India, China, and even in South America, being 
an imitation of barking; while thoes, thos, the 
Phrygian daus, Greek 06s, are of the same radi- 
cal origin as our dog, and Teutonic docke, dogue ; 
and in Semitic tongues appears in the forms of 
tokla, tulke, tilki, applied to species not of the 
same genus. 

Russell heard of four species of Canide at 
Aleppo, Emprich and Ebreuberg of four in Liba- 
nus, not identical with each other; nor are any of 
these clearly included in the thirteen species which 
the last-named writers recognise in Egypt. They 
still omit, or are not cogimzant of, wild dogs, 
already mentioned in this work [Docs], and like- 
wise other wild species in Arabia and Persia; 
all, including foxes, having migratory habits, and 
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therefore not unlikely to visit Palestine. Some of 
these may have accompanied the movements of 
the great invasions of antiquity, or the caravans, 
and become acclimated; and, again, may have 
departed, or have been gradually extinguished hy 
local circumstances, such as the destruction of 
the forests or of the inhabitants, and the conse- 
quent reduction of the means of subsistence ; or 
finally, they may have been extirpated since the 
introduction of gunpowder. 

We have therefore no proof that shwal denotes 
exclusively the fox, and that aye or ye and iyim, 
and Hasselquist’s little foxes, refer solely to 
jackals; particularly as these animals were, if 
really known, not abundant in Western Asia, even 
during the first century of the Roman empire; 
for they are but little noticed by the Greek writers 
and sportsmen who resided where now they are 
heard and seen every evening; these authorities 
offering no remark on the most prominent cha- 
racteristic of the species, namely, the chorus of 
howlings lasting all night — a habit so into- 
Jerable that it is the invariable theme of all the 
Semitic writers since the Hegira whenever they 
mention the jackal. We may therefore infer 
that shual, if a general denomination, and that 
ajim, if the etymology be just, is derived from 
howling or barking, and may designate the jackal, 
though more probably it includes also those wild 
Canidz which have a similar habit. 

Vulpes Tacled, or Taleb, the Syrian fox, is of the 
size of an English cur fox, and similarly formed ; 
but the ears are wider and longer, the fur in 
general ochry-rufous above, and whitish beneath : 
there is a faint black ring towards the tip of the 
tail, and the back of the ears are sooty, with 
bright fulvous edges. The species burrows, is 
silent and solitary, extends eastward into South- 
ern Persia, and is said to be found in Natolia. 
Ehrenbery’s two species of Taleb (one of which he 
takes to be the Anzbis of ancient Egypt, and 
Geoflroy’s Canis Niloticus, the Abou Hossein of 
the Arabs) are nearly aliied to, or varieties of the 
species, but residing in Kygypt, and further to the 
same south, where it seems they do not burrow. 
The Syrian Taleb is reputed to be very destructive 
in the vineyards, or rather a plunderer of ripe 
grapes ; but he is certainly less so than the jackal, 
whose ravages are carried on in troops and with 
less fear of man. 

None of the explanations which we have seen 
of the controverted passage in Judg. xv. 4, 5, 
relative to the shwalim, foxes, jackals, or other 
canines, which Samson employed to set fire to 
the com of the Philistines, is altogether sa- 
tisfactory to our mind. First, «taking Dr, 
Kennicott’s proposed explanation of the case by 


changing mdyiw to prdyyy, thus reading ‘ foxes’ 
instead of ‘sheaves, and translating 3D}. ‘ends,’ 
instead of ‘tails,’ the meaning then would he, 
that Samson merely connected three hundred 
shocks of corn, already reaped, by bands or ends, 
and thus burned the whole. We admit that this, 
at first view, appears a rational explanation; but 
it should be observed that three hundred shocks 
of corn would not make two stacks, and there- 
fore the result would be quite inadequate, con- 
sidered as a punishment or act of vengeance 
upon the Philistine population, then predominant 
sver the greater part of Palestine: and if we take 


SHUMIM. 


shocks to mean corn-stacks, then it may be asked 


how, and for what object, were three hundred 
coru-stacks brought together in one place from a 
surface of country at least equal to Yorkshire? 
The task, in that hilly rezion, would have oecu- 
pied all the cattle and vehicles for several months: 
and then the corn could not have been thrashed 
out without making the whole population travel 
repeatedly, in order finally to reload the grain 
and take it to their threshing floors, 

Reverting to the interpretation of foxes burning 
the harvest by means of firebrauds attached te 
their tails, the case is borne out by Ovid (Faste, 
iv. 681)— 

‘Cur igitur missee junctis ardentia telis 

Terga ferunt vulpes.’ 
And again, in the fable of Apthonius, quoted by 
Merrick; but not, as is alleged, by the brick with 
a bas-relief representing a man driving two foxes 
with fire fastened to their tails, which was found 
twenty-eight feet below the present surface of 
London; because tiles of similar character and 
execution have been dug up in other parts of 
England, some representing th» history of Susanna 
and the elders, and others the four Evangelists, 
and therefore al] derived from biblical, not pagan 
sources, 

Commentators, following the reading of the 
Sept., have with common consent adopted the 
interpretation, that two foxes were tied together by 
their tails with a firebrand between them. Now 
this does not appear to have been the practice of 
the Romans, nor does it occurin the fable of 
Apthonius. We understand the text to mean, 
that each fox had a separate brand; aud most 
naturally so; for it may be questioned whether 
two united would run in the same direction. 
They would assuredly pull counter to each other, 
and ultimately fight most fiercely ; whereas there 
can be no doubt that every canine would run, with 
fire attached to its tail, not from choice but ne- 
cessity, through standing corn, if the field lay in 
the direction of the animals burrow: for foxes 
and jackals, when chased, run «iregt to then 
holes, and sportsmen well know the necessity of 
stopping up those of the fox while the animal is 
abroad, or there is no chance of a chace. We 
therefore submit that by the words rendered ‘tail 
to tail’ we should understand the end of the fire- 
brand attached to the extremity of the tail. 
Finally, as the operation of tying 800 brands to 
as many fierce and irascible animals could not 
be effected in one day by a single man, nor pro- 
duce the result intended if done in one place, it 
seems more probable that the name of Samson, 
as the chief director of the act, is employed to 
represent the whole party who etiected his inten- 
tions in diflerent places at the same time, and 
thereby insured that general conflagration of the 
harvest which was the signal of open resistance on 
the part of Israel to the long-endured oppression 
of the Philistine people. These observations, 
though by no means sufficiently answering all the 
objections, are the best we can offer on a difficult 
question which could not be passed over altogetha 
without notice [Doe ; Wo.r).—C. H. S. 


SHUMIM (O%D5¥) occurs only once in Scrip. 
ture, and*that in the passage which has already 


been quoted under Asarracuim, &c., where the 
Israelites are described as murmuring, among 


SHUNEM. 
ether things, for the leeks, the onions, and the 
garlic (shumim) of Egy There can be no 
doubt of its being correctly so translated, as the 
Arabic oy (thom) still signifies a species of 


garlic, which is cultivated and esteemed through- 
out Eastern countries. Ancient authors mention 
that garlic was cultivated in Egypt. Herodotus 


504. (Shallot. Allium Ascalonicum.] 


enumerates it as one of the substances upon which 
a large sum (1600 talents) was spent fer feeding 
labourers employed in building the Pyramids; 
so also Pliny, who, moreover, states that it was 
so. highly esteemed, that ‘allium cepasque inter 
Deos in jurejurando habuere olim ASgyptii.’” The 
species cousidered to have been thus cultivated 
in Egypt, is dllium Ascalonicum, which is the 
most common in Eastern countries, avd obtains 
its specific name from having been brought into 
Europe from Ascalou. It is now usually known 
in the kitchen garden by the name of ‘ eschalot’ 
or ‘shallot, aud is too common to require a 
fuller notice.—J. F. R. 


SHUNEM (DWY ; Sept. Zovvdu), a town of 
the tribe of Issachar (Josh. xix. 18), where the 
Philistines encamped before Saul’s last battle (1 
Sam. xxviii. 4), and to which belonged Abishag, 
the last wife of David (1 Kings i. 3), and ‘the 
Shunamite woman,’ with whom Elisha lodged (2 
Kings iv. 8-37; viii. 1-6). Eusebius and Jerome 
describe it as, in their day, a village, lying five 
Roman miles from Mount Tabor towards the 
south. ‘hey call it Sulem (Sovaym). It has of 
late years been recognised in a village called 
Solam, three miles and a half worth of Zerin 
(Jezreel), which is a small place on the slope of 
a hill, where nothing occurs to denote an ancient 
site (Elliot, ii. 8378; Schubert, iii. 165; Robin- 
-son, iii. 169, 170). 

SHUR (WW; Sept. Soup), a city on the cou- 
fines of Egypt and Palestine (Gen. xvi. 7; xx. 
1; xxv. 18; 1Sam, xy. 7); xxvii. 8). Josephus 
- makes it the same as Pelusium (Anti. ey me 
comp. 1 Sam. xv. 7); but this city bore among 
the Hebrews the name of Sin, More probably 
‘Bhur was somewhere in the vicinity of the modern 


Sue z - The desert extending from the borders of 


SHUSHAN. 163 
Palestine to Shur, is called in Exod. xv. 22, 
the ‘desert of Shur,’ but in Num, xxxiii, 8, 
the ‘desert of Etham.’ , 


SHUSHAN (JWI), also SuusHannan 


( navy ; Sept. «pfyvov), occurs in several passages 


of the Old Testament, and is translated Zi/y in the 
Authorized Version. In tae article Krinon we 
have mentioned that several plants have been 
adduced as the lily of the New Testament, such 
as Amaryllis lutea, Ixiolirion montanum, &c., 
but that Liliwm chalcedonicwm, or the scarlet 
martagon lily, appears to be the one alluded to 
by our Saviour, Besides the above, there are no 
doubt several other plants indigenous in Syria, 
which might be grouped with them, and come 
under the denomination of lily, when that name 
is used in a general sense, as it often is by tra- 
vellers and others, The term shoshun or sosun 
seems also to have been employed in this sense. 
It was known to the Greeks; for Dioscorides de- 
scribes the mode of preparing an ointment called 
susinon, which others, he says, call kpuwvov, that 
is, lilinwm. So Atheneus, as translated by 
Celsius: * Suson enim id significare Persis, quod 
xptvoy Grecis.’ The Arabic authors also use the 
word in a general sense, several varieties being 


The 


name is applied even to kinds of Iris, of which 
several species, with various coloured flowers, are 


distinguished. 


described under the head PS sosun. 


‘ 


505. [Lotus. Water-lily.] 


The shushan of Scripture has been variously 
interpreted by translators, being by some thought 
to be the rose, by others the violet, or con- 
vallaria, a jasmine, or some one or more of the 
plants included under the general name of lily. 
But it appears to us that none but a plaut which 
was well known and highly esteemed would be 
found occurring in so many diferent passages, 
Thus, in 1 Kings vii. 19-26, and 2 Chron, 
iy. 5, it is mentioned as forming the ornamental 
work of the pillars and of the brazen sea, made 
of molten brass, for the house of Solomon, by 
Hiram of Tyre, In Canticles the word is fre 
quently mentioned; and it is curious that im 
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five passages, Cant. ii, 2and 16; iv. 5; vi. 2 and 
$, there is a reference to feeding among lilies: 
which appears unaccountable, when we consider 
that the allusion is made simply to an ornamen- 
tal or sweet-smelling plant ; and this the shushan 
appears to have been from the other passages in 
which it is mentioned. Thus in Cant. ii. 1, 
‘J am the rose of Sharon and the lily of the val- 
leys;’ ver. 2, ‘as the iy among thorns, so is 
my love among the daughters ;’ v. 13, “his lips 
like Zilées, dropping sweet-smelling myrrh ;° vii. 
2, ‘thy belly is like an heap cf wheat set about 
with didies.’ If we consider that the book of Can- 
ticles is supposed to have been written on the 
oceasion of the marriage of Solomon with a 
princess of Egypt, it is natural to suppose that 
some of the imagery may have been derived from 
her native country, and that the above lily may 
be a plant of Egypt, rather than of Palestine. 
And this appears to us to be the case, especially 
as the water lily or lotus of the Nile seems 
suitable to most of the above passages, as we 
may endeavour on some future. occasion to 
prove. Thus Herodotus (ii. 92) says: ‘When 
the waters have risen to their extremest height, 
and all the fields are overflowed, there ap- 
pears above the surface an immense quantity 
of plants of the lily species, which the Egyptians 
call the lotus; having cut down these they 
dry them in the sun. The seed of the flowers, 
which resembles that of the poppy, they bake, 
and make into a kind of bread: they also eat 
the root of this plant, which is round, of an 
agreeable flavour, aid about the size of an apple. 
There is a second species of the lotus, which 
grows in the Nile, and which is not unlike a 
rose. The fruit, which grows from the bottom of 
the root resembles a wasp’s nest: it is found to 
contain a number of kernels of the size of an 
olive stone, which are very grateful either fresh 
or dried.’ All this exists even to the present 
day. Both the roots and the stalks form articles 
of diet in Eastern countries, and the large fari- 
naceous seeds of both the nymphea and nelum- 
bium are roasted and eaten. Hence probably 
the reference to feeding among lilies in the above 
quoted passages. 

In confirmation of this view we may adduce 
also the remarks of Dr. W. C. Taylor in his 
‘ Bible illustrated by Egyptian monuments,’ where 
he says that the lilies of the xlv. and lxix, Psalms 
have puzzled all Biblical critics. The title, 
‘To the chief musician upon Shoshannim,’ has 
been supposed te be the name of some unknown 
tune to which the Psalm was to be sung. But 


Dr. Taylor says, ‘the word Shoshannim is univer- : 


sally acknowledged to signify lilies, and lilies 
have nothing to do with the subject of the ode. 
But this hymeneal ode was intended to he 
sung by the female attendants of the Egyptian 
princess, and they are called “ the lilies,”? not only 
by a poetic reference to the lotus lilies of the 
Nile, but by a direct allusion to their custom of 
making the lotus lily a conspicuous ornament of 
their head-dress.” Thus, therefore, all the pas- 
sages of Scripture in which Shoshan occurs ap- 
pear to be explained by considering it to refer to 
the lotus lily of the Nile.—J. F. R. 

2. SHUSHAN, or Susa, the chief town of Su- 
siana, and capital of Persia, in which the kings of 
Persia had their winter residence (Dan. viii, 2; 
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Neh. i. 1; Esther i. 2, 5). It was situated upon 
the Eulzus or Choagpes, probably on the spot now 
occupied by the vdlage Shus (Rennel, Geog. of 
Herodotus; Kinneir, Mem. Pers. Empire; K. 
Porter, Travels, ii. 4, 11; Ritter, Erdkunde 
Asien, ix. 291; Pictorial Bible, on Dan. viii. 2). 
Others believe the site to be that of Shuster (Vin- 
cent, Commerce and Navig. of the Ancients ; 
Von Hammer, in Mem. of the Geog. Soc. of 
Paris, ii. 820, sq. ; 333, sq.). At Shus, whichis 
the more likely position, there are extensive ruins, 
stretching perhaps twelve miles from one extre- 
mity to the other, and consisting, like the other 
ruins of this region, of hillocks of earth and rubbish 
covered with broken pieces of brick and coloured 
tile. At the foot of these mounds is the so-called 
tomb of Daniel, a small building erected on the 
spot where the remains of that prophet are locally 
believed to rest. It is apparently modern; but 
nothing but the belief that this was the site of the 
prophet’s sepulchre could have led to its being 
built in the place where it stands (Malcolm, Hest. 
of Persia, i. 255, 256); and it may be added 
that such identifications are of far more value in 
these parts, where occasion for them is rare, than 
among the crowded ‘holy places’ of Palestine. 
The city of Shus is now a gloomy wilderness, in- 
fested by lions, hyzenas, and other beasts of prey. 
It is in N. lat. 31° 56’ and E, long. 48° 26’, 


SIDON. [Zivon.] 


SIHON (j)1'D, sweeping away; i. e. a war- 
rior sweeping all before him; Sept. Sydv), the 
king of the Amorites, reigning at Heshbou, who 
was destroyed, aud his kingdom subjugated, in 
the attempt to resist the progress of the Israelites 
through his dominions (Num. xxi, 21, 23, sq.) 
[ Amorirgs]. 


SIHOR (MY, TINY), more properly Sar- 
cuor, the Hebrew proper name for the Nile (Isa. 
xxiii. 35 Jer. ii. 18). The word means ‘black ;’ 
and a corresponding name or epithet (MéAas) 
was by the Greeks applied to the same river 
(Sery. ad Virg. Georg. iv. 291), on account of the 
black slime left after the subsidence of the inun- 
dation. In Josh. xiii. 3; 1 Chron, xiii. 5, Sihor 
is put as the south-western limit of Palestine, 
where one would rather expect ‘the torrent of 
Egypt;’ see River. 


SIHOR-LIBNATH (n225 hiv), a small 
stream or river emptying itself into the sea in the 
tertitory of Asher (Josh. xix. 26). Michaelis 
(Hist. Vitri, § 2, in Com. Soc. Gots. iv.) trans- 
lates it ‘glass-river,’ and identifies it with the 
Belus, which joins the sea near Acre, and from 
whose sands the first glass was made by the Phe- 
nicians (Strabo, xvi. p. 758; Tacit. Hist. v. 7; 
Joseph. De Bell. Jud. ii. 10. 2). 


SILAS (Siaas), a contraction of Sirvanus 
(StAovayds), a distinguished Christian teacher in 
the church at Jerusalem, who, with Barnabas, was 
associated by that church with Paul (Acts xv. 22, 
32), and accompanied him in his second journey 
through Asia Minor to Macedonia (Acts xv. 40; 
xvi. 19, 25; xvii. 4). He remained behind at Berea 
for a short time, when Paul was obliged to flee from 
that place (Acts xvii. 10, 14), They met.again at 
Corinth (Acts xviii. 5; comp. Thess. i. 1), where 
Silas was active in the work of an evangelist (2 
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Cor. i. 19). He is invariably called Silvanus ix 
the Epistles, but the contraction Silas is always 
used in the Acts. Whether this Silvanus is the 
same persou who was the bearer of St. Peter's 
epistle to the churches in Asia Minor (1 Pet. v. 
12), cannot be ascertained. The traditions (ap. 
Dorothzum et Hippolytum) regard Silas and Sil- 
vanus as different persons, making the former 
bishop of Corinth, and the latter bishop of Thes- 
salonica. See Fabricius, Lux Evang. p. 117; 
Cellarius, Diss. de Sila Viro Apostol. 


SILOAH. ([Siroam.] 


SILOAM (2iedu), or Samoan (TOW). 
The name Siloah or Siloam is found only three 
times in Scripture as applied to water; once in 
Isaiah (viii. 6), who speaks of it as running water; 
again, as a pool, in Nehemiah ii. 15; and lastly, 
also as a pool, in the account of our Lord’s healing 
the man who had been born blind (John ix. 7-11) 
None of these passages affords any clue to the 
situation of Siloam; but this silence is supplied 
by Josephus, who makes frequent meution of it as 
a fountain (De Bell. Jud. vy. 4, § 1, 2), and indi- 
cates its situation at the mouth of the valley of 
Tyropeon, where the fountain, now and long 
since indicated as that of Siloam, is still found. 
He describes its waters as sweet and abundant. 
Jerome (Comment. in Esa. viii. 6), indicating its 
situation more precisely, also mentions its ir- 
regular flow—a very remarkabie circumstance, 
which has been noticed by most subsequent pil- 
grims and travellers. This assures us that the 
present fountain of Siloam is that which he had 
im view; and that it is the same to which the 
Scriptural uotices refer there is no reason to doubt. 
The pool of Siloam is within and at the mouth 
of the valley of Tyropeon, and about eighty paces 
above its termination is that of Jehoshaphat. 
The water flows out of a small artificial basin 
under the cliff, the entrance to which is excavated 
in the form of an arch, and is immediately re- 
ceived into a larger reservoir, fifty-three feet in 
length by eighteen feet in width. A flight of 
steps leads down fo the bottom of the reservoir, 
which is nineteen feet deep. This large receptacle 
is faced with a wall of stone, now slightly out of 
repair. Several columns staud out of the side 
walls, extending from the top downward into the 
cistern, the design cf which it is difficult to conjec- 
ture. The water passes out of this reservoir through 
a channel cut in the rock, which is covered for a 
short distance; but subsequently it opens and dis- 
closes a lively copious stream, which is conducted 
into an enclosed garden planted with fig-trees. It 
is afterwards subdivided, and seems to be ex- 
hausted in irrigating a number of gardeus occu- 
pied with figs, apricots, olive and other trees, and 
some Hyurishing legumes. The small upper basin 
or fountain excavated in the rock is merely the 
entrance, or rather the termiuation of a long and 
narrow subterranean passage beyond, by which 
the water comes from the Fountain of the Virgin. 
This has been established beyond dispute by Dr. 
Robinson, who, with his companion, had_ the 
hardihood to crawl throngh the passage. They 
found it 1750 feet in length, which, owing to its 
' windings, is several hundred feet more than the 
ilirect distance above ground. It is thus provea 
that the water of both these fountains is the same, 
hougl. some travellers haye pronounce 1 the water 
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of Siloam to be bad, and that of the other foun- 
tain good. It has a peculiar taste, sweetish and 
very slightly brackish, but not at all disugreeable. 
Late in the season, when the water is low, it is 
said to become more brackish and unpleasant 
The most remarkable circumstance is the ebb and 
flow of the waters, which, although often men- 
tioned as a characteristic of Siloam, must belong 
equally to both fountains. Dr. Robinson himself 
witnessed this phenomenon in the fountain of the 
Virgin, where the water rose in five minutes one 
foot in the reservoir, and in another five minutes 
sunk to its former level. - The intervals and the 
extent of the flow and ebb in this and the fountain 
of Siloam, vary with the season; but the fact, 
though it has not yet heen accounted for, is be- 
yond dispute (see Robinson's Palestine, i. 460, 
492-498; Olin’s Travels, ii. 153, 154; Williams’s 
Holy City, pp. 878, 379. 

SILVANUS. [Siras.] 

SILVER. There is no mention of this metal 
in Scripture until the time of Abraham. Before 
that time brass and iron appear to have been the 
only metals in use (Gen. iy. 22). Abraham was 
rich in ,gold and silver, as well as in flocks and 
herds, and silver in his day was in general circu- 
lation as money. It was uncoined, aud estimated 
always by weight, Coined money was not in 
use among the Israelites until an advanced period. 
of their history. The Romans are said to have 
had only copper money until within five years of 
the first Punic war, when they began to coin 
silver(Pliny, Hist. Nat. xxx. 3). Their coins weie 
extensively introduced into Judea after it be 
came a Roman province. y 

Silver, as well as gold, is frequently mentioned 
in Scripture. They were both largely used by 
the Jews in the manufacture of articles of orna 
ment, and of various vessels for domestic pur 
poses, and also for the service of the temple. 
Many of the idols, and other objects belonging to 
the idolatrous nations, are stated to have been of 
silver. This metal was so abundant as to be little 
thought of in the days of Solomon, although it 
was at that tite, and both before and long after- 
wards, the principal medium of exchange among 
the Jews—the only recognised standard or mea- 
sure of value [Mera.s].—G. M. B. 

SIMEON ()\YDY, favourable hearing ; Sv- 
pedy), the second son of Jacob, born of Leah 
(Gen. xxix. 33), aud progenitor of the tribe of the 
same name. He was the full brother of Leyi 
(Gen, xxxiv. 25; xxxy. 23), with whom he took 
part in cruelly avenging upon the men of She- 
chem the injury which their sister Dinah had 
received from the son of Hamor (Gen. xxxiy. 
25-30); see Dinan. The ferocity of character 
thus indicated probably furnishes the reason that 
Joseph singled Simeon out to remain behind in 
Egypt, when bis other brethren were the first 
time dismissed (Gen, xlii, 24); but when they 
returned he was restored safely to them (Gen, 
xliii. 23), Nothing more of his personal history 
is known. The tribe descended from Simeon 
contained? 59,300 able bodied men at the time of 
the Exode (Num. i. 23), but was reduced to 
22,000 before entering Palestine (Nam, xxvi. 
14). This immense decrease in tlie course of one 
generation was greater than that sustained by all 
the other tribes together, and reduced Simeon from: 
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the third rank to the lowest of all in point of num- 
hers. It cannot well be accounted for but by sup- 
posing that the tribe erred most conspicuously, 
and was punished most severely in those transac- 
tions which drew down judgments from God. As 


it appeared that Judah had received tuo large a’ 


territory in the first distribution of lands, a portion 
of it was aflerwards assigned to Simeon. This 
portion lay in the south-west, towards the borders 
of Philistia and the southern desert, and contained 
seventeen towns (Josh. xix. 1-9). However, the 
Judahites must afterwards have re-appropriated 
some of these towns; at least Beersheba (1 Kings 
ix. 3) and Ziklag (1 Sam. xxvii. 6) appear at a 
subsequent period as belonging to the kingdom of 
Judah. The remarkable passage in 1 Chron. iv. 
41-43 points to an emigration of or from this tribe, 
perhaps more extensive than the words would seem 
to indicate, and suggests that when they ceased to 
have common interests, this smal] tribe was obliged 
to give way before the greater power of Judah and 
the pressure of its population (comp. Gen. xlix. 7). 
Nothing mure of this tribe is recorded, although 
its name occurs in unhistorical intimations (Ezek. 


xlviil. 24; Rev. vii. 8). 


a 

2. SIMEON, the aged person who, when 
Jesus was presented by his mother at the temple, 
recognised the infant as the expected Messiah, 
and took him in his arms and blessed him, glori- 
fying God (Luke ii. 25-35). The cirenmstance is 
interesting, as evincing the expectations which were 
then entertained of the speedy advent of the Mes- 
siah; anil important from the attestation which it 
conveyed in favour of Jesus, from one who was 
known to have received the divine promise that 
he should ‘not taste of death till he had seen the 
Tiord’s Christ.” It has been often supposed that 
this Simeon was the saine with Rabban Simeon, 
{he son of the famous Hillel, and father of Gama- 
liel; but this is merely a conjecture, founded on 
circumstances too weak to establish such a con- 
clusion. 


SIMON (Siuwv), the same name, in origin 
and signification, as S1mEON. 

1. SIMON MACCAB ASUS. 
Famivy. | 

2. SIMON, the apostle, to whom Christ, gave 
the name of Peter, after which he was rarely 
called by his former name alone, but usually 
by that of Peter, or else Simon Peter [PErrr]. 

3. SIMON, surnamed ZeLorus (Sivov 6 
Zmrwrhs), one of the twelve apostles (Luke vi. 
15; Acts i. 13), and probably so named from 
having beeu one of the Zealots. He is also called 
‘The Canaanite’ (Siuwy 6 Kavavirns) in Matt. 
x. 4; Markiii. 18. This, however, is not, as is 
usually the case, to be taken for a Gentile name, 
but 1s merely an Aramaic word signifying ‘zeal,’ 
and therefore of the same signification as Zelotes. 
Simon is the least known of all the apostles, not 
a single circumstance, beyond the fact of his 
apostleship, being recorded in the Scriptures. He 
is probably to be identified with Simon the. son 
of Cleophas ; and if so, the traditions concerning 
that person, given by those who make them dis- 
tinct, must be assigned tohim. These traditions, 
nowever, assign a different destiny to this Simon, 
Blleging that he preached the Gospel throughout 
North Africa, from Egypt to Mauritania, and that 
he even proceeded to the remote isles of Britain. 
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4, SIMON, son of Cleophas and Mary, brothe 
of the apostles James and Jude, and a kinsman 
of Jesus (Matt. xiii. 55; Mark vi. 3). He is 
probably the same with the Simon Zelotes abore 
mentioned, and in that case we must regard the 
separate traditions respecting him as apocryphal, 
and take those assigned to the present Simon as 
proper to both. They amount to this, that after 
St. James had been slain by the Jews in a.n. 62, 
his brother Simon was appointed to succeed him 
in the government of the church at Jerusalem, 
and that forty-three years after, when Trajan 
caused search to be made for all those who claimed 
to be of the race of David, he was accused before 
Atticus, the governor of Palestine, and after en- 
during great torture was crucified, being then 120 
years of age (Epiphanius, Heres. c. 14; Kuseb. 
Hist. Eccles. 111. 82; Tillemont, Hist. Eccles. ii. 
204), 

x. SIMON, father of Judas Iscariot (John vi. 
713 xii. 45 xiii. 2, 26). 

6. SIMON, a Pharisee who invited Jesus to 
his house (Luke vii. 40, 43, 44). 

7.SIMON THE LEPER, socalled from having 
formerly been afflicted with leprosy (Matt. xxvi. 
6; Mark xiv. 3). He was of Bethany, and after 
the raising of Lazarus, gave a feast, probably 
in celebration of that event, at which both Jesus 
and Lazarus were present (comp. John xii. 2). 
He was, therefore, probably a near friend or rela- 
tion of Lazarus: some suppose that he was his 
brother; others that he was the husband of Mary, 
the sister of Lazarus, who at this feast anointed 
the Lord's feet, aud that Lazarus abode with 
them. But all this is pure conjecture. 

8. SIMON THE CYRENIAN, who was 
compelled to aid in bearing the cross of Jesus 
(Matt. xxvii. 32; Mark xv. 21; Luke xxiii. 26). 
Whether this surname indicated that Simon was' 
one of the many Jews from Cyrene, who came to 
Jerusalem at the Passover, or that he was origin- 
ally from Cyrene, although then settled at Jeru- 
salem, is uncertain, The latter seems the more 
likely opinion, as Simon’s two sons, Alexander 
and Rufus, were certainly disciples of Christ; 
and it was perhaps the knowledge of this fact 
which led the Jews to incite the soldiers to lay 
on him the burden of the cross. The family of 
Simon seems to have resided afterwards at Rome ; 
for St. Paul, in his epistle to the church there, 
salutes the wife of Simon with tenderness and 
respect, calling her his ‘ mother,’ though he does 
not expressly name her: ‘Salute Rufus, and his 
mother and mine’ (Rom. xvi. 13). 

9. SIMON THE TANNER, with whom St. 
Peter lodged at Joppa (Acts ix. 43; x. 63 xvii. 
32). He was doubtless a disciple. His house 
was by the sea side, beyond the wall, as the trade 
of a tanner was one which the Jews did not allow 
to be carried on inside their towns. 

10. SIMON MAGUS. _In the eighth chapter 
of the Acts we read that Philip the Evangelist, 
whilst preaching the Gospel in a city of Samaria, 
came in contact with a person of the name of 
Simon, who had formerly exercised immense 
power over the minds of the people by his skill 
in the resources of magic. So high were the 
pretensions of this impostor, and so profound the - 
impression he had made on the minds of the 
multitude, that they not only received with 
readiness all that he taught, but admitted: hie 
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claim to be regarded as an incarnation of the de- 
miurgic power of God. The doctrines of Philip, 
however, concerning Christ as the true and only 
incarnation of Deity, supported by the unparal- 
leled aud beneficent miracles which he per- 
formed, had the effect of dispelling this delusion, 
and inducing the people to renounce their alle- 
giance te Simon and receive baptism as the dis- 
ciples of Christ. On the mind of Simon himself 
a deep impression was also produced. In his 
former pursuits he had been probably not a little 
of a dupe as well as a deceiver, for the belief in 
the reality of magical power was so widely dif- 
fused through the East that we can easily suppose 
Simon to have been thoroughly convinced, not 
only that the possession of such power was attain- 
able, but that the charms of which he was mas- 
ter actually conferred upon him a portion of 
that power, though very far short of what he pre- 
tended to have. To his mind, therefore, the 
idea in all probability suggested by the miracles 
of Philip, the reality of which he could not 
doubt, was, that here was a magician of a higher 
order than himself—one who was possessed of 
charms and secrets more powerful and mysterious 
than those which he had obtained. To Philip, 
consequently, as a greater master of his science 
than himself, he deemed it wise to succumb, in 
the hope doubtless of being able ere long to par- 
ticipate in his knowledge and to wield his power. 
With this view he professed himself a disciple of 
Jesus, and as such was baptised by Philip. 

On the news of Philip’s success reaching Jeru- 
salem, Peter and John went down to Samaria to 
confer upon the new converts the spiritual gifts 
which were vouchsafed to the primitive churches. 
During their visit Simon discovered that by 
means of prayer and the imposition of hands the 

- Apostles were able to dispense the power of the 
Holy Ghost ; and supposing probably that in this 
lay the much-prized secret of their superior 

wer, he attempted to induce the Apostles to 
impart to him this power by offering them money. 
This, which for such a man was a very natural 
act, intimated to the Apostles at once his true 
character (or rather, to express more accurately 
our conviction, it enabled them to manifest to 
the people and publicly to act upon what their 
own power of discerning spirits must have al- 
ready taught them of his true character); and 
accordingly Peter indignantly repudiated his 
offer, proclaimed his utter want of all true 
knowledge of Christian doctrine (so we under- 
stand the words ot gor: oot pepls ovd€ KAApos 
év 76 Adyw TolTe, ver. 21), and exhorted him to 
repentance and to prayer for forgiveness. The 
words of Peter on this occasion, it is justly re- 
marked by Neander, ‘present the doctrine of 
the Gospel, which so expressly intimates the abso- 
lute necessity of a right state of mind for the re- 
ception of all that Christianity conveys, in 
direct opposition to the Magianism, which denies 
all necessary connection between the state of 
mind and that which is divine and supernatural, 
brings down the divine and supernatural within 
the sphere of ordinary nature, and imagines that 
divine power may be appropriated by means of 
something else than that which is allied to it in 
man’s nature, and which supplies the only point 
of union between the two’ (Apostol. Zeitalt. i. 82). 
The solemn and threatening words of the Apostle 
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struck dread into the hosom of the impostor, who 
besought the Apostle to pray for him that none 
of the things he had threatened might come w 
him—an entreaty which shows that his mind 
still laboured under what Neander above de- 
scribes as the chief error of the Magian doctrine, 

After this we read no more of Simon Magus 
in the New Testament. By the ecclesiastical 
writers, however, he is frequently referred to, and 
several curious particulars are recorded concem- 
ing him, some of which must unquestionably be 
abandoned to the region of fable, but many of 
which are apparently true. According to Justin 
Martyr (Apol. i. § 26), Theodoret (Meret. fab. 
i. 1), Epiphanius (Her. xxi. 55), and others, he 
was a uative of Gitton or Gittum,a town of 
Samaria. The Clementine Homilies (ii. 22), 
inform us that he studied at Alexandria; but 
their authority is very doubtful. Josephus speaks 
of a Simun Magus who was a dependant of 
Felix and the minister of his vices (Antiy. xx. 
7. 2), and whom Neander regards as the same 
person with the one now under notice (Lid. cié. 
p- 84). Justin says he went to Rome in the 
reign of Claudius, where he attracted much at- 
tention, and gained such reverence that he was 
worshipped as a God. The same writer affirms 
that he even saw a statue erected in the Tiber, 
between the two bridges, to his memory, and 
bearing the inscription ‘Simont Deo Sancro,’ 
and this is repeated by many of the fathers. It 
is now, however, very generally supposed that 
Justin’s partial acquaintance with the Latin 
language and mythology led him to mistake a 
statue of the Sabine deity, Semo, for one to 
Simon, a supposition which it is hardly possible 
to resist when we know that a piece of marble has 
been found in an island of the Tiber actually 
bearing the inscription Semonr Sanco Dxo 
Fivio Sacrum (Salmasius, Ad Spartianum, 
p. 38; Van Dale, De Oraculis, p. 579; Burton, 
Heresies of the Apostolic Age, p. 374, &c.).. 
Eusebius adds (Hist. Eccles. ii. 13, 14), that the 
popularity of the impostor was completely de- 
stroyed by St. Peter’s coming to Rome ; and later 
writers give us a wonderful legend of his destruc- 
tion by the miraculous power of the Apostle’s 
prayers joined to those of St. Paul. All are 
agreed in regarding these legendary accouuts as 
fabulous, but Dr. Burton has with much inge- 
nuity endeavoured to expiscate the truth which 
may be involved in them. According to his 
view it is probable that Simon, in endeavouring 
to work something that should pass for a miracle, 
and to maintaju his credit against the Apostles, 
met with anu accident which ended in his death 
(Lib. cit. p. 371). To us it appears more pro- 
bable that the whole is a mythic fable; the 
silence of all the earlier fathers regarding it is 
sufficient to invalidate its pretensions to be viewed 
as history. 

Simon's doctrines were substantially those of 
the Gnostics, and he is not without reason re- 
garded as the first who attempted to engraft the 
theurgy and egotism of the Magian plnlosophy 
upon Christianity. He represented himself, ac- 
cording to Jerome (In Matt., Opp. iv. 114), as 
the Word of God, the Perfection, the Paraclete, 
the Almighty, the All of Deity; and Irenzug 
(i. 20) tells us he carried with him a beautifal 
female named Helena, whom he set forth as the 
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first idea (vo) of Deity. If this be not ex- 
aggerated fable on the part of his enemies, we 
must suppose that such modes of speech and re- 
presentation were adopted by him as suited to 
the highly allegorical character of Orientalism 
in his day; for were we to suppose him to have 
meant such utterances to be taken literally, we 
should be constrained to look upon him in the 
light of,a madman. 

Comp. Tillemont, Mémozres, tom. i. p. 158, ff. ; 
Beausobre, Hist. du Manichee, tom. i.; Ittigius, 
Hist. Eccles. Selecta Capita, v. 16, &c.; Mos- 
heim, Hist. of the Church, Cent. ii. 5, 12; De 
Rebus Christianorum, &c. p. 190 ff.; Burton's 
Heresies of the Apostolie Age, Lect. iv. ; Milman, 
Hist. of Christianity, vol. ii. p. 96, ff., &c.— 

W. L.A. 

SIN (}"D5 Sept. Sais), a city of Egypt, which 
is mentioned in Ezek. xxx. 15, 16, in connection 
with Thebes aud Memphis, and is described as 
‘the strength of Egypt,’ showing it to have been 
a fortified place. The Sept. makes it to have 
been Sais, but Jerome regards it as Pelusium. 
This latter identification has been generally 
adopted, and is scarcely open to dispute. Sin 
means‘ mire,’ and Pelusium, from the Greek pelos, 
has the same meaning, which is, indeed, preserved 
in the modern name Tineh, ‘ clay, all doubtless 
derived from the muddy nature of the soil in 
the vicinity. Sir J. G. Wilkinson, however, sup- 
poses that the ancient native name more nearly 
resembled the Peremoun or Purromis of the 
Copts; and the latter is, doubtless, the origin of 
the Farama of the Arabs, by which it is still 
known. Pelusium was anciently a place of great 
consequence. It was strongly fortified, being the 
bulwark of the Egyptian frontier on the eastern 
side, and was considered the ‘key,’ or, as the 
prophet terms it, ‘the strength’ of Egypt (Hist. 
Bell. Alexand. p. 20, 27; Liv. xlv. 115; Joseph. 
Antigxiyv. 8. 1; De*Bell. Jud. i. 8.7; i. 9. 3). 
It was near this place that Pompey met his death, 
being murdered by order of Ptolemy, whose pro- 
tection he had claimed. It lay among swamps and 
morasses on the most easterly estuary of the Nile 
(which received from it the name of Ostium Pelu- 
siacum), and stood twenty stades from the Medi- 
terranean (Strabo, xvi. p. 760; xvii. 801, 802; 
Plin. Hist. Nat. v. 11). The site is now only 
approachable by boats during a high Nile, or by 
land when the summer sun has dried the mud 
left by the inundation: the remains consist only 
of mounds and a few fallen columns. The cli- 
mate is very uuwholesome (Wilkinson's Mod. 
Egypt. i.406, 444; Savary’s Letters on Egypt, 
i. let. 24; Henniker’s Travels). 

SIN, the desert which the Israelites entered on 
turning off from the Red Sea (Exod. xvi. 1; 
xvii. 1; Num. xxxiil. 12) (Suvar]. 

SINAI (°}°D; Sept. Sd). The Hebréw name, 


denoting a district of broken or cleft rocks, is de- 
scriptive of the region to which itis applied. That 
region, according to Exod. xix. 1; Lev. vii. 38; 
Num. i. 1, 3,4, isa wild mountainous country in 
Arabia Petreea, whither the Israelites went from 
Rephidim, after they had been out of Egypt for the 
space of three months. Here the law was given to 
Moses, which fact renders this spot one of special 
and lasting interest. From the magnitude and pro- 
minence of the Sinaitic group of mountains, the 
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entire district of which it forms a part has received 
the name of the peninsula of Sinai. This peninsula 
may be roughly described as formed by a line 
running from Suez to Ailah, all that lies on 
the south of this line falling within the peninsula. 
In the present day the name Sinai is given by 
Christians to the cluster of mountains to which 
we have referred; but the Arabs have no other 
name for this group than Jebel et-Tar, sometimes 
adding the distinctive epithet Sina. In a stricter 
sense the name Sinai is applied to a very lofty 
ridge which lies between the two parallel valleys — 
of Sher and el-Lega. Of this ridge the northern 
end is termed Horeb, the southern Sinai, now 
called Jebel Misa, or Moses’ Mount. The entire 
district is a heap of lofty granite rocks, with steep 
gorges and deep valleys. The several mountains 
in the peninsula seem all to ascend gradually till 
they reach their highest point in the group of 
Sinai, which preseuts a wild aspect of broken, 
cleft, and irregular masses, with pointed tops 
and precipitous sides. The entire group is made 
up of four huge ranges, which run south and 
north with an inclination eastward. The ranges 
are separated from each other by deep valleys or 
waterconrses. Of the four longitudival masses of 
mountain, Sinai lies the most easterly but one, 
namely, Jebel ed-Deir. The range which lies on 
the west of Sinai is designated at its southern 
extremity Jebel Catharine, which is the highest 
mountain in the district, for Sinai is 7033, 
and Catharine 8063 Parisian feet above the 
level of the Mediterranean (the highest point ot 
Hermon being 10,000 feet). The Sinai ridge, in- 
cluding Horeb, is at least three miles in length. 
It rises boldly and majestically from the southern 
end of the plain Rahah, which is two geographical 
miles long, and ranges in breadth from one-third 
to two-thirds of a mile, making at least one 
square mile, This space is nearly doubled 
by extensions of the valley on the west and 
east. ‘The examination convinced us,’ says 
Robinson (Biblical Researches, i. 141), ‘that here 
was space evough to satisfy all the requisitions 
of the Scriptural narrative, so far as it relates to 
the assembling of the congregation to receive the 
law.’ Water is abundant in this mountainous’ 
region, to which the Bedouins betake themselves 
when oppressed by drought in the lower lands. 
As there is water, so also is there in the valleys 
great fruitfulness and sometimes luxuriance of 
vegetation, as well as beauty. What was the 
exact locality from which the law was given, it 
may not be easy to ascertain. The book of 
Deuteronomy (i. 6; iv. 18, &c.) makes it to be 
Horeb, which seems most probable; for this, the 
north end of the range, rises immediately from the 
plain of which we have just spoken as the head- 
quarters of the Israelites. Sinai is, indeed, ge- 
nerally reputed to be the spot, and, as we have 
seen, the southern extremity of the range is deno- 
minated Moses’ Mount; but this may have arisen 
from confounding together two meanings of Si- 
nai, inasmuch as it denotes 1, a district; 2, a 
particular part of that district. It was no doubt 
on Horeb, in the region of Sinai, that the law was 
promulgated. Robinson imputes the common 
error to tradition, and declares that ‘ there is not. 
the slightest reason for supposing that Moses had 
any thing to do with the summit which now beara 
his name. It is three miles distant from the plain 
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oa whivh the Israelites must have stood, and hid- 
den from it by the intervening peaks of modem 
Horeb. No part of the plain is visible from the 
summit, nor are the bottoms of the adjacent val- 
leys, nor is any spot to be seen around it where 
the people could have beeu assembled.’ Robinson 
also ascended the northern extremity of the 
ridge, and had there a prospect which he thus 
describes : —* The whole plain, er-Rahab, lay 
spread out beneath our feet with the adjacent 
Wadys and mountains. Our conviction was 
strengthened that here, or on some oue of the ad- 
jacent cliffs, was the spot where the Lord ** de- 
scended in fire,” and proclaimed the law. Here 
lay the plain where the whole congregation might 
be assembled; here was the mount that could be 
approached and touched, if not forbidden; and 


here the mountain brew where alone the lightnings 
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and the thick cloud would he visible, am! the 
thunders and the voice of the tramp be heard 
when “the Lord came down in the sight of all the 
people upon Mount Sinai.” We gave ourselves 
up to the impressions of the awful scene, and 
read with a feeling that will never be forgotten 
the sublime account of the transaction and the 
commandment there promulgated.? On descend- 
ing, Robinson came to a convent (5366 feet above 
the sea), his description of the vicinity of whicl. 
will impress on the reader's mind what we have 
before said as to the frnitfalness of spots in these 
lofty regions. * A large plantation of olive-trees 
extends far above and below the convent along 
the valley. Just around the buildings is also a 
garden of other fruit trees, in which apple and 
apricot trees were in blossom (March 26), and 
uot far off is a small grove of tall poplars, here 
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506. [The summit of Mount Sinai.] 


snitivated gor timber. In this garden too was a 
rill of water. A family of serfs was here to keep 
the garden. As we entered, the sweet voice of a 
prattling Arab child struck my ear, and made 
my heart thrill as it recalled the thoughts of 
home’ (i. 159). Tradition seems to have been 
busily agd freely at work in the district.. A rock 
is pointed out as that whence Moses made the 
water gush. It is in a narrow valley, and Ro- 
binson affirms that there.js not the slightest 
ground for assuming any connection between it 
and Rephidim ; but, on the contrary, every thing 
against such a supposition. ‘he 
Having thus given a general view of Sinai, we 
shall’ now briefly trace the Israelites in their 
.journey to the mountain. Another article { Wan- 
psRinc] will follow their course into the Land 
_ ef Promise. If the reader will turn back to 
_ Exopus, he will find that we there conducted the 
fugitive horde through the Red Sea to the eastern 
shore of the gulf of Suez, The Biblical autho- 
rities for the portion of the task immediately he- 
VoL. IL. 50 


fore us may be found in Exod. xvi. 223 xvii, 
xviii., -xix., 1 and 2; and Num. xxiii. 8-15, 
When safe on the eastern shore, the Israelites,. 
had they taken the shortest route into Pualestine,. 
would haye struck at once across the desert 
in a south-easterly direction to el-Arish or Gaza. 
But this route would have brought them into 
direct collision with the Philistines, with whom 
they were as yet quite nnable to cope, Or they 
might have traversed the desert of Pavan, follow- 
ing the pilgrim road of the present day to Elathi, 
aud, turning to the north, aye made for Pales- 
tiue. In order to accomplish this, however. 
hostile hordes and nations would have to be en- 
countered, whose superior skill and experieuce in 
war might have proved fatal to the newly liberatec! 
tribes of Israel. Wisely, therefore, did their leaden 
take a course which necessitated the lapse of time, 
aud gave promise of affording intellectual and. 
moral discipline of the highest value. A regard 
to this discipline chiefly determined Moses in the 
selection of his route. He resolved to lead his flock 
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to Sinai in order that they might see the wonders 
there to be exhibited, and hear the lessons there to 
be given. At Sinai, and on the journey thither, 
might the great leader hope that the moral brand 
which slavery had imprinted on his people would 
be effaced, and that they would acquire that self- 
respect, that regard to God's will, that capacity of 
self-cnidance, which alove could make liberty a 
blessing to the nation, and enable Moses to realise 
on their behalf the great and benign intentions 
which God bad Jed him to form. There were, 
however, two ways by which he might reach 
Sinai. By following a south-easterly clirection, 
and proceeding across the cesert el-Tyh, he 
would have reached at once the heart of the Si- 
naitie region. This was the shorter and the more 
expeditious road. The other route lay along 
the shore of the Red Sea, which must be pursued 
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till an opening gave the means of turing sud- ~ 


denly to the east, and ascending at once into 
the lofty district. The latter was preferable for 
the reason before assigned, namely, the addi- 
tional opportunities which it offered for the edu- 
cation of the undisciplined tribes of recently 
emancipated slaves, It, therefore, was wisely 
adopted by Moses. 

Moses did not begin his arduous journey till, 
with a piety and a warmth of gratitude which well 
befitted the signal deliverance that his people had 
just been favoured with, he celebrated the power, 
majesty, and goodness of God in a triumphal ode, 
full of the most appropriate, striking, and splendid 
images; in which commemorative festivity he 
was-assisted by ‘ Miriam the prophetess, the sister 
of Aaron,’ and her associated female band, with 
poetry, music, and dancing. The nature of these 
festivities gives us full reason to conclude, that if 
the people at large were still slaves in intellect 
and morals, there were not wanting individuals in 
the camp who were eminently skilled in the best 
refinements. of the age. The spot where these re- 
joicings were held could not have been far front 
that which still bears the name of Ayfin Misa, 
‘the fountains of Moses,’ the situation of which is 
even now marked by a few palm-trees. This was 
a suitable place for the encampment, because well 
supplied with water, Here Robinson counted 
seven fountains, near which he saw a patch of 
barley, and a few cabbage plants. Hence the 
Israelites proceeded along the coast, three days’ 
journey, into what is termed the wilderness of 
Shur. During this march they found no water. 
The district is hilly and sandy, with a few 
watercourses running into the Red Sea, which, 
failing rain, are dry. ‘These Wadys,’ says 
Robinson, ‘are mere depressions in the desert, 
with only a few scattered herbs and shrubs, now 
withered and parched with drought.’ At the end 
of three days the Israelites reached the fountain 
Marah, but the waters were bitter, and could not 
be drunk. The stock which they had brought 
with them being now exhausted, they began to 
utter murmurings on finding themselves disap- 
pointed at Marah. Moses appealed to God, who 
directed him to a tree, which, being thrown 
into the waters, sweetened them, The people 
were satisfied and admonished. About this sta- 
tion authorities are agreed. It is identified with 
the fountain Hawarah. The basin is six or eight 
feet in diameter, and the water Robinson found 
about two feet deep, Its taste is unpleasant, saltish, 


SINAI. 


and somewhat bitter. The Arabs pronounce it 
bitter, and consider it as the worst water in ali 
these regions. Near the spring are numerous 
bushes of the shruk gheurkud—a Jow, bushy, 
thoruy shrub, producing a smal} fruit, which 
ripens in June, not unlike the blackberry, very 
juicy, and slightly acidulous. It delights in a 
saline soil, and is found growing near the brackish 
fountains in and around Palestine, affording a 
grate{ul refreshment to travellers. By means of the 
berries, or, if they were not ripe, the leaves of this 
plant, the bitterness may have been removed from 
the waters of Marah. Not improbably the miracle 
in the case lay in this, that Jehovah directed 
Moses to use the-tree (bush) itself, instead of what 
was usual, the berries, as from the time of year, 
shortly after Easter, they could hardly have been 
ripe. 

The next station mentioned in Scripture is 
Elim, where were twelve wells of water, and 
three score and. ten palm-trees. As is customary 
with travellers in these regions, ‘ they encamped 
there by the waters’ (Exod. xvi. 1). The indica- 
tions given in the Bible are not numerous, nor 
very distinct. Neither time nor distance is accu 
rately laid down. Hence we can expect only 
general accuracy in our maps, and but partial suc- 
cess-in fixing localities, Elim, however, is gene- 
rally admitted to be Wady Ghurundel, lying 
about half a day’s journey south-east from Marah. 
The way from Egypt to Sinai lies through this 
valley, and on account of its water and verdure 
it is a chief caravan station atthe present day. 
From Elim the Israelites marched, encamping on 
the shore of the Red Sea, for which purpose they 
must have kept the high ground for some time, 
since the precipices of Jebel Himmam—a lofty 
and precipitous mountain of chalky limestone— 
run down to the brink of the sea. They, there- 
fore, went on the Jand side of this mountain to 
the head of Wady Taiyikeh, which passes down 
south-west through the mountains to the shore. 
On the plain at the mouth of this valley was the 
encampment ‘by the Red Sea’ (Num. xxxiii. 10), 

According to Num. xxxili. 11, the Israel- 
ites removed from the Red Sea, and encamped 
next in the wilderness of Sin. This Robinson 
identifies with ‘ the great plain which, beginning 
near el-Mirkhah, extends with greater or less 
breadth almost to the extremity of the peninsula. 
In its broadest part it is called el-K&-a’ (i. 106). 
Thus they kept along the shore, and did not yet 
ascend any of the fruitful valleys which run up 
towards the centre of the district. They arrived 
in the wilderness of Sin on the fifteenth day of the 
second month after their departure out of the 
land of Egypt; and being now wearied with their 
journey, and tired of their scanty fare, they began 
again to murmur. Indeed, it is not easy to see 
how the most ordinary and niggard food could 
have been supplied to them, coustituting as they 
did nearly two millions of persons, in such a 
country as that into which they had come. It is 
true that some provision might have been made 
by individuals ere the march from Suez began. 
It is also possible that the accounts of encamp- 
ments which we have, are to he regarded as chiefly 
those of Moses and his principal men, with a 
chosen body of troops, while the multitude were 
allowed to traverse the open country, and forage 
in the valleys. Still the region was unfavoure 
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able for the purpose, and we are bronght to the 
tonclusion that here we have one of those nu- 
merical difficulties which are not uncommon in 
the Old Testament Scriptures, and which make 
us suspect some radical error in our conceptions 
of the Hebrew system of numbers. The contrast 
between the scant supply of the desert and the 
abundance of Egypt, furmished the immediate 
occasion of the outbreak of dissatisfaction. Bread 
and flesh were the chief demand ; bread and flesh 
were miraculously supplied; the former by manna, 
the latter by quails. Manna grows in some of 
the neighbouring valleys; but the Israelites were 
ie the wilderness, so that the supply could not 

ve proceeded from natural resources, even had 
such existed to a sufficient extent for the purpose. 

The’ next station mentioned in Exodus is 
Rephidim ; but in Numbers Dephkah and Alush 
are added. The two latter were reached after the 
people had taken ‘ their journey out of the wil- 
derness of Sin.’ Exact precision and minute 
agreement are not to be expected. The circum- 
stances of the case forbid us to look for them. In 
a desert, mountainous, and rarely frequented 
country, the names of places are not lasting. 
There was the Jess reason for permanence in the 
case before us, because the Israelites had not taken 
the shorter and more frequented road over the 
mountains to Sinai, but kept along the shore 
of the Red Sea. It still deserves notice, that in 
Exodus (xvii. 1) there is something like an inti- 
mation given of other stations besides Rephidim 
in the words ‘after their journeys.” Dophkah is 
probably to be found near the spot where Wady 
Feiran runs into the gulf of Suez. Alush may 
have lain on the shore near Ras Jehan. From 
this poimt a range of calcareous rocks, termed 
Jebal Hemam, stretches along the shore, near the 
southern end of which the Hebrews took a sudden 
turn to the north-east, and going up Waly Hibran, 
reached the central Sinaitic district. On the 
opposite side, the eastern, the Sinaitic mountains 
come to a sudden stop, breaking off, and preseut- 
ing like a wall nearly perpendicular grauite 
cliffs. These cliffs are cut by Wady Hibran, 
and at the point of intersection with the plain 
which sans between the two ranges, Jay Rephidim. 

This was the last station before Sinai itself was 
reached. Naturally enough is it recorded, that 
‘there was no water for the people to drink.’ The 
road was an arid graveily plain; on either side were 
barren rocks. A natural supply was impossible. 
A miracle was wrought, and water was given. 
The Scripture makes it clear that it was from 
the Sinaitic group that the water was produced 
(Exod. xvii. 6). The plain received two de- 
scriptive names; Massah, ‘ Temptation; and 
Meribah, ‘Strife.’ It appears that the congregation 
was not allowed to pursue their way to Sinai un- 
molested, The Arabs thought the Israelites 
suitable for plunder, and fell upon them. These 
hordes are termed Amalek. The Amalekites may 
have been out on a predatory expedition, or they 
may have followed the Israelites from the north, 
and only overtaken them at Rephidim; any way 
no conclusion can be gathered from this fact as 
to the ordinary abode of these nomades. It ap) 
pears, however, that the conflict was a severe and 
doubtful one, which by some extraordinary aid 
ended in favour of the children of Israel, This 


aggression on the part of Amalek gave occasion 
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to a permanent national hatred, which ended only 
in the extermination of the tribe(Num, xxiv. 20; 
Exod. xvii. 14-16), In commemoration of this vie~ 
tory Moses was commanded to write an account 
of it ina book: he also erected there an altar to 
Jehovah, and called the name of it ‘ Jehovah, 
my banner.’ There is no occasion to inquire 
whether or not there was space for a battle in the 
spot where Moses was. It was a nomade horde 
that made the attack, and not a modern army 
The fight was not a pitched battle. The word 
Horeb, applied by Moses to the place whence 
the water was gained, suggests the idea that 
Horeb was the general, and Sinai the specific 
name; Horeb standing for the entire district, and 
Sinai for one particular mountain. Many pas- 
sages sanction this distinction. But in the New 
Testament Sinai only is read, having then ap- 
parently become a geueral name, as it is at the 
present day (Acts vil. 30-38 ; Gal. iv. 24). It 
is a monkish usage which gives the name Sinai 
to Jebel Mfisa, and Horeb to the northern part of 
the same ridge. 

The district of Sinai is remarkable for the nume- 
rous inscriptions engraved on the face of the rocks. 
They are found on all the routes which lead from 
the west towards the mountain, as far south as 
Tfir, and extend to the very base of Sinai. The 
spot where they exist in. the greatest mumber is 
the Wady, which hence derives its name, W. 
Mukatteb, ‘ Written Valley,’ through which the 
usual road to Sinai passes before reaching Wady 
Teiran, Here inscriptions occur by thousands on 
the rocks, chiefly at such poiuts as would form 
convenient resting-places for travellers or pilgrims 
during the noon-day sun. Many of them are ac- 
companied by crosses. The characters are every 
where the same, and till recently had defied all 
the efforts of the ablest palaographists. In the 
year 1839, Professor Beer, of the university of Leip- 
zig, succeeded in deciphering them. The cliarac- 
ters of the Sinaitic inscriptions the Professor finds 
to belong to a distinct and independent alphabet ; 
some being wholly peculiar, others having more 
or less affinity with the Cufic, which may have 
been developed from them. The contents hitherto 
ascertained (1839) consist of proper names, pre- 
ceded by some such word as‘ peace; blessed; im 
memory of. The word son often occurs between 
the names. No Jewish nor Christian name has 
been found. Beer thinks the writers were pil- 
grims: it is probable, from the presence of the 
cross, that they were also Christians. The in- 
scriptions are ascribed to the fourth century, aud 
may haye been made by the native inhabitants of 
the mountains. The Leipzig Professor considers 
them as the ouly remains of the language aud cha- 
racter once peculiar to the Nabathwaus of Arabia 
Petra. Inscriptions have also been discovered 
on the rocks of Hisn Ghorab in Hadramaut, on * 
the southern extremity of Arabia, of which, and of 
the deciphering of which, a very interesting ac- 
count may be found in Forster's recently pub- 
lished and very valuable work, The Historical 
Geography of Arabia, or the Patriarchal Evi- 
dences of Revealed Religion, 2 vols. 8vo. Lond, 
1844. Robinson’s work before referred to isa 
classical one on the subject, though we are unable 
to assent toall his views. The celebrated Raumer’s 
Beitrage to his Palestine should be studied in 
connection with Robinson. Within the last few 
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8 very much has been done for laying open 

he regions through which our minds have passed, 
by Niebuhr, Burckhardt, and Laborde. See also 
Biisching, Erdbeschreibung, y.; and Rosenmuller, 
Alierthum. iii. 131, sq.—J. R. B. 


SINAPI (Sivamt), translated ‘mustard tree’ 
in the Auth. Vers. of the New Testament, has 
engaged the attention of many commentators, 
great difficulty having been experienced in find- 
ing a plant with the requisite characteristics, 
notwithstanding the several attempts which have 
been made. The subject was investigated by the 
present writer in a paper read before the Royal 
Asiatic Society, on the 16th March, 1844. Hav- 
ing referred to the passages of the New Testament 
in which the word occurs (Matt. xiii. 31; xvii. 
20; Mark iv. 31; Luke xiii. 19; xvii. 6), he first 
showed how unsuitable were the plants which had 
been adduced to the circumstances of the sacred 
narrative, and mentioned that his own attention 
had been turned to the subject im consequence of 
the present Bishop of Lichtield having informed 
him that Mr. Amueny, a Syrian student of 
King’s College, was well acquainted with the 
tree. Mr. A. stated that this tree was found near 
Jerusalem, but most abundantly on the banks of 
the Jordan and round the sea of Tiberias ; that its 
seed was employed as a substitute for mustard, and 
that it was called Ahardal, which, indeed, is the 
eommon Arabic name for mustard. In the writer's 
MS. Materia Medica of the East, mentioned 
in vol. i. p. 6, he had enumerated, 1. Khardad, 
or common mustard; 2. Khardal barree, or wild 
mustard; 3. Khardal roomee, Turkish mustard. 
The last appeared to be the plant referred to, but 
nothing more than this name was known of it. In 
nis Tustrations of Himalayan Botany, he found 
a tree of N. W. India, which was there called 
kharjal, and which appeared possessed of the re- 
quisite properties, but he could not find it men- 
tioned in any systematic work, or local Flora, as 
a native of Palestine. The plant is Salvadora 
Persica, a \arge shrub, or tree of moderate size, 
a native of the hot and dry parts of India, of 
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507. |Salvadora Persica.] 


Persia, and of Arabia. Dr. Roxburgh describes 
the berries as mucn smaller than a grain of black 

per, having a strong aromatic smell, and a taste 
much like that of garden cresses. Dr. Lindley 
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informed the writer that he had seen them it: a col- 
lection made by Bové. Lastly, Irby and Mangles, 
in their travels, mention a tree which they suppose 
to be the mustard tree of Scripture. They met 
with it while advancing towards Kerek, from the 
southern extremity of the Dead Sea. It bore its 
fruit in bunches resembling the currant; and the 
seeds hada pleasant, though strongly aromatic taste, 
nearly resembling mustard. They say, ‘ We think 
it possible that this is the tree our Saviour alluded 
to in the parable of the mustard seed, and not the 
mustard plant which we have in the north, and 
which, even when growing large, can never be 
called a tree, whereas the other is really such, and 
birds might easily, and actually do, take shelter 
under its shadow.’ On further inquiry, the wri- 
ter learned that a specimen of the tree had been 
brought home by Mr. W. Barker, and that it had 
been ascertained by Messrs. Don and Lambert 
to be the Salvadora Persica of botanists; but both 
had written against its claim to be the mustard 
tree of Scripture, while Mr. Frost, hearing a con- 
versation on the subject, had supposed the tree te 
be a Phytolacea, and had hence maintained it to 
be the mustard tree of Scripture, but without 
adducing proofs of any kind. 

The paper above referred to concludes by stating 
it as an important fact, that the writer had come 
to the same conclusion as Irby and Mangles, by an 
independent mode of investigation, even when 
he could not ascertain that the plant existed in 
Palestine; which is, at all events, interesting, as 
proving that the name Ahazzal is applied, even in 
so remote a country as the north-west of India, 
to the same plant which, in Syria, is called 
kKhardal, and which no doubt is the chardal of 
the Talmudists, one of whom describes it as a 
tree of which the wood was sufficient to cover a 
potter’s shed, and another says that he was wont 
to climb into it, as men climb into a fig-tree. 
Hence the author stated that be had no doubt but 


‘that Salvadora Persica is the mustard tree of 


Scripture. The plant has a small seed, which 
produces a large tree with numerous branches, in 
which the birds of the air may take shelter. The 
seed is possessed of the same properties, and is used 
for the same purposes, as inustard, and has a uame, 
Khardal, of which stnmapt is the true translation, 
and which, moreover, grows abundantly on the 
very shores of the sea of Galilee, where our Saviour 
addressed to the multitude the parable of the 
mustard seed.—J. F. R. 

SINIM (O°2D; Sept. 4 Mepaav), a people 
whose country, ‘land of Sinim,’ is mentioned 
only in Isa. xlix. 12, where the context im- 
plies a remote region, situated in the easteru or 
southern extremity of the earth. Many Bibli- 
cal geographers think this may possibly denote 
the Sinese or Chinese, whose country is Sina, 
China. This ancient people were known to the 


Arabians by the name of wn? Sin, and te 
the Syrians by that of baby Tsini; and a 


Hebrew writer may well have heard of them, espe: 
cially if sojourning at Babylon, the metropolis, 
as it were, of all Asia. This name appears te 
have been given tothe Chinese by other Asiatics; 
for the Chinese themselves, though not unac 
quainted with it, do not employ it, either adopt: 
ing the names of the reigning dynasties, or osten- 
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tatiously assuming high-sounding titles, e. g. 
Tchungkue, ‘central empire. But when the 
uame was thus given by other nations, and whence 
it was derived, is uncertain. The opinion of those 
writers is possibly correct, who suppose that the 
name O°)'D Smeses came from the fonrth dynas- 
ty, called Tshin, which held the throne from 249 
to 206 s.c. (Du Halde, Deseript. de la Chine, i. 

1, p. 306; A. Rémusat, Nouv. Mélanges Asia- 
head s, li. 334, sq.; Klaproth, Journal Asiat. x. 
53, sq-). A people called Tshinas are spoken 
of in ihe laws of Menu, and the name of this 
dynasty may have been known among foreign 
nations long before it acquired the sovereign power 
over all China. See this view more largely stated 
by Gesenius ( Thesaurus, pp. 948-950). It is not 
void of probability, but objectious to it are obvi- 


ous and considerable. Some, therefore, think that ' 


by the Sinim the inhabitants of Pelusium (Sin) 
are, by synecdoche, denoted for the Egyptians 
(Bochart, Phaleg, iv. 27). But as the text seems to 
point to a regiou more distant, others have upheld 
the claims of the people of Syene, taken to repre- 
sent the Ethiopians (Michaelis, Spicil. ii. 32, sq. ; 
Suppl. p. 1741, sq.). See Syene. If, however, 
‘the land of Sinim’ was named either from Siu 
or Syene, it is remarkable that the Seventy, who 
knew Egypt well, should have gone eastward in 
search of it, even so far east as Persia; and if 
they considered it as lying in the remote eastern 
parts of the Persian empire, winch extended to 
the borders of India, the great step which is thus 
taken in the direction of China would give some 
support to the identification of the Chinese with 
the Sinim. 

SINITE (°3°D; Sept. *Acewvaios), a people pro- 
bably near Mount Lebanon (Gen. x. 17; | Chron, 
i. 15). Strabo mentions a city im Lebanon called 
Sinna (Geog. xvi. 756). Jerome also speaks 
of a place called Sini, not far from Arca (Quest. 
Hebd. in Gen.). 


SISERA (NO0"D, battle array ; Sept. Zicdpa), 
the general in command of the mighty army of 
the Canaanitish king Jabin. As this is the only 
instance in those early times of armies being com- 
manded by other than kings in person, the cir- 
cumstaice, taken iu connection with others, in- 
timates that Sisera was a general eminent for his 
abilities and success. He was, however, defeated 
by Barak, and slain (Jndg. iv. 2-22), under the 
circumstances which: have been described in the 
article JAEL. : 

SIVAN (JYD; Sept. Nicdy), the third mouth 
of the Hebrew year, from the new moon of June 
to the new moon of July. The name admits of a 
Hebrew etymology; but as it occurs only in 
Esth. viti. 9, it is better to regard it as of Persian 
origin, like the other names of months; the cor- 
responding Persian month being called Sefend- 
armed; Zend, Cpenti Armaiti ; Pehlv. Sapand- 
omad. (Benfey, Monatsnamen, pp. 13, 41, sq-; 
122, sq.; Gesen. Thesawr. p. 946). 


SKHINOS (2xivos) occurs only in the book 
entitled Susannah, ver. 54, where one of the 
elders says that he saw Susannah with a young 
man, ind oxivor, which is correctly translated 
‘ under a mastic-tree." The other elder replied, 
shat it was id mplvev, ‘under a holm-tree,’ that is, 
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aspecies of oak. The mastic-tree was well known 
to the Greeks by the name of oxivos. It is the 
Pistacia Lentiscus of botanists, and belongs tu 
the same genus as the Pistachio nut and tur 
pentine tree [Bornim aud ALan]. The mastic: 
tree is a native of the Mediterranean region, and 
is found in different parts of Syria, It is a 
moderate sized tree or large shrub. It is cele- 
brated for producing mastic, a resin which exudes 
from incisions made in the bark, chiefly in the 
island of Scio. The hardened mastic, in the 
form of roundish straw-coloured tears, is much 
chewed by Turkish women. It. consists of resin, 
with a minute portion of volatile oil; it is 
much used as a varnish, and sometimes as a me- 
dicine, aud.by dentists in this country.—J. F. R. 


SLAVE CID; Sept. mats, d0tAos, olkérns 3 
Vulg. servus ; Auth. Eng. Version, servant and 
bondman; Fem. M28 and ANDY, dovaAn, mat- 
dick, oixéris, ancilla), The term sLavERy, 
though frequently applied to the Jewish system 
of servitude, is uot wholly appropriate. Among 
the Greeks and Romans, it properly expressed 
the legal condition of captives taken in war, 
or the victims of the existing slave-trade, and 
the offspring of female slaves. hose slaves 
were held to be the absolute property of their ’ 
masters, and their slavery was regarded as per- 
petual aud hereditary. Nor does Jewish servitude 
bear any resemblance to modern slavery, which, 
however it may differ from the Greek and Roman 
in some of its minor incidents, resembles it in its 
essential principles. If under the Roman law 
slaves were held ‘pro nullis, pro mortuis, pro 
quadrupedibus,’ so under the law of the United 
States they are adjudged to be chattels personal 
in the hand of their owners, to all intents, con- 
structions, and purposes whatsoever; and their 
slavery, like that of the ancient Romans, is, as a 
necessary consequence, perpetual and hereditary. 

It is difficult to trace the origin of slavery. I 
may have existed before the deluge, when violence 
filled the earth, and drew upon it the vengeance 
of God. But the first direct reference to slavery, 
or rather slave-trading, in the Bible, is found im 
the history of Joseph, who was sold by his brethren 
to the Ishmaelites (Gen. xxxvii. 27, 28). In 
Ezek. xxvii. 12, 18, we find a reference to the 
slave-trade carried on with Tyre by Javan, Tubal, 
aud Meshech, And in the Apocalypse we find 
enumerated in the merchandise of pagan Rome 
(the mystic Babylon) slaves (camara) and the 
souls of men (Rey. xviii. 13). 

The sacred historians refer to various kinds of 
boudage :— 

1. Patriarchal Servitude.—The exact nature 
of this service caunot be defined: there can be no 
doubt, however, that it was regulated by principles 
of justice, equity, and kindness. The servants of 
the patriarchs were of two kinds, those ‘born in 
the house,’ and those ‘bought with money’ (Gen. 
xvii. 13). Abraham appears to have had a large 
number of servants. At one time he armed three 
hundred and eighteen young men, ‘born in his 
own house,’ with whom he pursued the kings who 
had taken ‘ Lot and his goods, and the women also, 
and the people,’ and recaptured them (Gen. xiv, 
1-16). The servants born in the house were per- 
haps entitled to greater privileges than the others, 
Eliezer of Damascus, a home-born servarl, was 
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Abraham's steward, and, in default of issue, would 
nave been his heir (Gen. xv. 2-4), This class of 
servants was honoured with the most intimate 
confidence of their masters, and was employed in 
the most. important services. An instance of this 
kind will be found in Gen. xxiv. 1-9, where the 
eldest or chief servant of Abraham’s house, who 
ruled over all that he had, was sent to Mesopo- 
tamia to select a wife for Isaac, though then 
forty years of age. The authority of Abrabam 
was that of a prince or chief over his patriarchate 
or family, and was regulated by usage and the 
general consent of his dependents. It could not 
have been otherwise in his circumstances ; nor, 
from the knowledge which the Scriptures give of 
his character, would he have taken advantage of 
any circumstances to oppress or degrade them : 
‘for I know him, saith the Lord, that he will 
command his children and his household after 
him, and they shall keep the way of the Lord, 
to do justice and judgmeut, that the Lord may 
bring upon Abraham that which he hath spoken 
of him’ (Gen. xvili.19). The servants of Abraham 
were admitted into the same religious privileges 
with their master, and received the seal of the 
covenant (Gen. xvii. 9, 14, 24, 27). 

There is a clear distinction made between the 
‘servants’ of Abraham and the things which con- 
stitured his property or wealth, Abraham was very 
rich in cattle, in silver, and in gold (Gen. xiii. 
2, 5). But when the patriarch’s power or great- 
ness is spoken of, then servants are spoken of as 
well as the objects which constituted his riches 
(Gen. xxiv. 34, 35). It is said of Isaac, ‘ And the 
man waxed greaf, and went forward, and grew 
until he became very great, for he had possession 
of flocks, and possession of herds, and great store 
of servants’ (Gen. xxvi. 13, 14, 16, 26, 28, 29). 
When Hamor and Shechem speak to the Hivites 
of the riches of Jacob and his sons, they say, 
‘Shall not their cattle and their substance and 
every beast of theirs be ours?’ (Gen. xxxiv. 23). 
Jacob’s wives say to him, ‘ All the aches which 
God hath taken from our father, that is ours and 
our children’s.” Then follows an inventory of 
property: ‘all his cattle,’ ‘all his goods,’ ‘ the 
cattle of his getting.’ His numerous servants are 
not included with his property (comp. Gen. xxxi. 
43—16, 18). When Jacob sent messengers to 
Ksau, wishing to impress him with an idea of his 
state and sway, he bade them tell him not only 
of his r1cnes, but of his greatness, and that he 
had oxen and asses and flocks, and men-servants 
and maid-servants’ (Gen. xxxii. 4,5). Yet in 
the present which he sent there were no servants, 
though he manifestly selected the most valuable 
kinds of property (Gen. xxxii. 14, 15; see also 
xxxiy. 23; xxxvi. 6, 7). In-no single instance 
do we find that the patriarchs either gave away or 
sold their servants, or purchased them of third 
persons. Abraham had servants ‘bought with 
money.’ It has been assumed that they were 
hought of third parties, whereas there is no proof 
that this was the case. The probability is 
that they sold themselves to the patriarch for an 
equivalent ; that is to say, they entered into vo- 
tuntary engagements to serve him for a longer or 
shorter period of time, in return for the money 
ailvanced them. It is a fallacy to suppose that 
whatever costs money 7s money or property, The 
children of Israel were required to purchase their 


SLAVE. 


first-born (Num. xviii. 15,16; iii. 45, 51; fxod, 
xiil, 18; xxxiv. 20). They were, moreover, re- 
quired to pay money for their own souls; and 
when they set themselves or their children apart 
by vow unto the Lord, the price of release was 
fixed by statute (Lev. xxvii. 2-8). Boaz bought 
Ruth (Ruth iv. 10) Hosea bought his wife 
(Hos. iii. 2). Jacob bought his wives Rachel 
aud Leah; and not having money, paid for them 
in labour, seven years a-piece (Gen. xxix. 16-23), 
That the purchase of wives, either with money or 
by service, was the general practice, is plain from 
such passages as Exod. xxii. 17, and 1 Sam. 
xviii. 25. But the idea of property does not appear 
in any of these purchases. For the various ways 
in which the terms ‘bought,’ ‘buy,’ aud ‘bought 
with money,’ are used, consult Neh. v. 8; Gen. 
xlyii, 18-26, &c. In Lev. xxv. 47, will be found 
the case of the Israelite who became the servant 
of the stranger. The words are, ‘If he sedd him- 
self wito the stranger.’ Yet the 51st verse says 
that this servant was ‘ bought,’ and that the price 
of the purchase was paid to himself. For a further 
clue to Scripture usage, the reader is referred to 
1 Kings xxi. 20, 25; 2 Kings xvii. 17; Isa. lv. 1; 
lii. 3: see also Jer. xxxiv. J4; Rom. vi. 16; vii. 
14; John viii. 34. Probably Job had more ser- 
vants than either of the patriarchs to whom | 
reference has been made (Job i. 2, 3). In 
what light he regarded, and how he treated, 
his servants, may be gathered from Job xxxi. 
13-23. Aud that Abraham acted in the same 
spirit we have the divine testimony in Jer. xxii. 
15, 16, 17, where his conduct is placed in direct 
contrast with that of some of his desceudants, 
who used their neighbour's service withcut wages, 
and gave him not for his work (ver. 13). 

2. Egyptian Bondage.—The Israelites were 
frequently reminded, after their exode from Egypt, 
of the oppressions they endured in that ‘house of 
bondage,’ from which they had been delivered by 
the direct interposition of God. The design of 
these admonitions was to teach them justice 
and kindness towards their servants when they 
should become settled in Canaan (Deut. v. 15; 
vili. 14; x. 19; xv. 155 xxiii. 7, &c.), as well 
as to impress them with gratitude towards their 
great deliverer. The Egyptians had domestic 
servants, who may have been slaves (Kxod, 
ix. 14, 20, 21; xi. 5). But the Israelites were 
not dispersed among the families of Egypt; they 
formed a syecial community (Gen. xlvi. 34; 
Exod. viit. 22,24 six 26'ix.' 23s sa, J psi 2s 
ii. 9; xvi. 22; xvii. 5; vi. 14). They had ex- 
clusive possession of the land of Goshen, ‘the best 
part of the land of Egypt... They lived m perma- 
nent dwellings, their own houses, and not in tents 
(Exod. xii. 22). Hach family seems to have had 
its own house (Exod. xii. 4; comp. Acts vil. 20); 
and judging from the regulations about eating 
the Passover, they could scarcely have been small 
ones (Exod. xii., &c.). “They appear’ to have 
been well clothed (Exod. xii, 11), They owned 
‘flocks and herds, and very much cattle’ (Hxod. 
xii. 4, 6, 32, 37, 388). They had their own form 
of government; and although occupying a pro= 
vince of Egypt, and tributary to it, they pre 
served their tribes and family divisions, and their 
internal organization throughout (Exod. ti. 1; 
xii, 19, 21; vi 14, 25; v. 19; iii. 16, 18), 
They had to a considerable degree the disposal 
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of their own time (Exod. iii, 16, 18; xii. 6; ii, 
9; iv. 27, 29, 31). They were not unacquainted 
with the tine arts (Exod. xxxii.4; xxxv. 22, 35). 
They were all armed (Exod. xxxii. 27), The 
women seem to have kuown something of do- 
mestic refinement, They were familiar with in- 
struments of music, and skilled in the working 
of fine fabrics (Exod. xv. 20; xxxv. 25, 26); 
and both males and females were able to read 
and write (Deut. xi, 18, 20; xvii. 19; xxvii. 3), 
Their food was abundaut and of great variety 
(Exod. xvi. 3; Num. xi. 4.5; xx. 5). The 
service required from the Israelites by their task- 
masters seems to have been exacted {rom males 
only, and probably a portion only of the people 
were compelled to labour at any one time. As 
tributaries, they probably supplied levies of men, 
from which the wealthy appear to have been 
exempted (Exod, iii, 16; iv. 29; v. 20). The 
poor were the oppressed ; ‘and all the service 
wherewith they made them serve was with rigour’ 
(Exod. i. 11-14). But Jehovah saw their ‘atflic- 
tions and heard their groanings, and delivered 
them after having inflicted the most terrible 
plagues on their oppressors. 

3. Jewish Servitude——Whatever difficulties 
may be found in indicating the precise nature of 
patriarchal servitude, none exists in reference to 
that which was sanctioned and regnlated by the 
Mosaic institutes. 

The moral law is a revelation of great prin- 
ciples. It requires supreme love to God and uni- 
versal Jove amoug men, and whatever is iicom- 
patible with the exercise of that love is strictly 
forbidden aud condemned. Hence immediately 
after the giving of the law at Sinai, as if to guard 
against all slavery and slave-trading on the part 
of the Israelites, God promulgated this ordinance : 
‘We that stealeth a man and selleth him, or if he 
be found in bis hands, he shall surely be put 
to death’ (Exod. xxi. 16; Deut. xxiv. 7). The 
crime is stated in its threefold form, man-stealing, 
selling, aud holding ; the penalty for either of 
which was pearu. The law punished the steal- 
ing of mere property by enforcing restitution, in 
some cases twotuld, in others fivefold (Exod. 
xxii. 14). When property was stolen, the legal 
penalty was compensation to the person injured ; 
but when a man was stolen, no property compen- 
sation was allowed; death was inflicted, and the 
guilty offender paid the forfeit of his life for his 
transgression; God thereby declaring the infi- 
nite dignity and worth of man, and the inviola- 
bility of his person. The reason of this may be 
found in the great fact that God created man in 
his own image (Gen. i. 26-28)—a high distinction, 
more than ouce repeated with great solemnity 
(v. 1; and ix. 6). Such was the operation of 
this law, and the obedience paid to it, that we 
have not the remotest hint that the sale and pur- 
chase of slaves ever occurred among the Israel- 
ites. The cities of Judea were uot, like the 
cities of Greece and Rome, slave-markets, nor 
were there found throughout all its coasts either 
helots or slaves. With the Israelites service was 
either voluntary, or judicially imposed by the law 
of God (Lev. xxv. 39,47; Exod. xxi. 7; xxii. 3,4; 
Deut. xx. 14). Strangers only, or the descendants 
of strangers, became their possession by purchase 
(Lev. xxv. 44-16), Dut, however acquired, the 
law gave the Jewish servants many rights and pri- 
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vileges: they were admitted into covenant with 
God (Deut. xxix, 10, 13); they were guests at 
all the national and famnly festivals (Exod. xii, 
43, 44; Deut. xii. 18; xvi. 10-16): they were 
stately instructed in morals and religion (Deut, 
xxxl, 10-135; Josh. viii, 33-35; 2 Chron. xvii. 
8, 9; xxxv, 3; xxxiv. 30; Neh. yiil. 7, BY se 
they were released from their regular labour _ 
nearly one-half of their term of servitude, V¥iz.y 
every seventh year (Lev. xxv. 3-6) ; every seventh 
day (Exod. xx.); at the three annual festivals 
(Exod. xxiii, 17; xxxiy. 23), viz., the Passover 
and Feast of Weeks, which lasted each seven 
days, aud the Feast of Tabernacles, which lasted 
eight. Also on the new moons, the Feast of 
Trumpets, and the Day of Atonement. Besides 
these were the local festivals (Judg. xxi. 19; 1 
Sam. ix. 12, 22, &c.), and the various family 
feasts, as the weaning of children, marriages, 
sheep-shearing, and circumcisions ; the making of 
covenants, &c. (1 Sam. xx. 6, 28, 29). To these 
must be added the Feast of Purim, which lasted 
three days, and the Dedication, which lasted eight. 
The servants of the Israelites were protected by 
the law equally with their masters (Deut. i. 16, 
17; xxvii. 19; Lev. xix. 15; xxiv. 22; Num. — 
xv. 29); and their civil and religious rights were 
the same (Num. xv. 15, 16, 29; ix. 14; Deut. 
i. 16,17; Lev. xxiv. 22). To these might be 
added numerous passages which represent the 
Deity as regarding alike the natural rights 
of all, and making for all an equal provision 
(2 Chron. xix. 7; Prov. xxiv. 23; xxviii. 21; 
Job xxxiv. 19; 2 Sam. xiv. 14; Ephes. vi. 9), 
Finally, these servants had the power of changing 
their masters,,and of seeking protection where 
they pleased (Deut. xxiii. 15, 16); aud should 
their masters by any act of vivlence injure their 
persons, they were released from their engage- 
ments (Exod. xxi. 26,27). The term of Hebrew 
servitude was six years, beyond which they could 
not be held unless they entered into new engage- 
ments (Exod. xxi. 1-11; Deut. xv. 12); while 
that of strangers, over whom the rights of the 
master were comparatively absolute (Lev. xxv. 
44-46), terminated in every case on the return 
of the jubilee, when liberty was proclaimed to 
all (Ley. xxv. 8, 10,54). On one occasion the 
state of the sexennial slavery was violated, and 
the result was fearful (Jer. xxxiv. 8-22). See 
also Exod, xxi. 20; Lev. xix. 20-22; Tobit x. 10 
(cduara); Ecclus, vii. 20, 21; x. 25; xxxiii, 
24-31, 

4. Gibeonitish Servitude.—The condition of 
the inhabitants of Gibeon, Chephirah, Beeroth, 
and Kirjath-jearim, under the Hebrew common- 
wealth, was not that of slavery. It was volun- 
tary (Josh. ix. 8-11). They were not employed 
in the families of the Israelites, but resided in 
their own cities, tended their own flocks and 
herds, and exercised the functions of a distinct 
though not independent community (Josh. x. 
6-18). The injuries inflicted on them by Saul 
were ayenged by the Almighty on his descendants 
(2 Sam. xxi. 1-9). They appear to have been 
devoted exclusively to the service of the ‘ house 
of God’ or the Tabernacles, and ouly a few of 
them comparatively couid haye been engaged at 
any one time. The rest dwelt in their cities, 
one of which was a great city, as ove of the 
royal cities. The service they rendered may be. 
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régarded as a natural tribute for the privilege of 
protection. No service seems to have been re- 
quired of their wives and daughters. On the re- 
turn from the Babylonish captivity they dwelt at 
Gphel (Neh. iii. 26). See also 1 Chron. 1x. 2; 
Ezra ii. 43; Neh. vii. 24; viii. 17; x. 28; 
xi, 21 [Neruiniu]. 


The Jaws which the great Deliverer and Re- 
deemer of mankind gave for the government of his 
kingdom, were those of universal justice and bene- 
yolence, and as such were subversive of every sys- 
tem of tyranny and oppression. To suppose, there- 
fore, as has been rashly asserted, that Jesus or his 
apostles gave their sanction to the existing systems 
of slavery among the Greeks and Romans, is to 
dishonour them. That the reciprocal duties of 
masters and servants (SovAoz) were inculcated, ad- 
mits, indeed, of uc doubt (Col. iti. 22; iv. 1; Tit. 
11.9; 1 Pet. 11. 18; Ephes. vi. 5-9). But the per- 
formance of these duties on the part of the masters, 
supposing them to have been slave-masters, would 
have been tantamount to the utter subversion of 
the relation. There can be no doubt either that 
“servants under the yoke,’ or the slaves of heathens, 
are exhorted to yield obedience to their masters 
(1 Tim. vi. 1). But this argues no approval of 
the relation ; for, 1. Jesus, in an analogous case, 
appeals to the paramount law of nature as super- 
seding such temporary regulations as the ‘hard- 
ness of men’s hearts’ had rendered necessary (see 
Slavery at the Cape of Good Hope, by the Rey. 
W. Wright, M.A., 1831, p.58); and, 2. St. Paul, 
while counselling the duties of contentment and 
submission under inevitable bondage, inculcates 
at the same time on the slave the duty of adopt- 
ing all legitimate means of obtaining lis freedom 
(1 Cor. vii. 18-20). We are aware that the ap- 
plication of this passage has been denied by 
Chrysostom, Photius, Theodoret, and Theophy- 
lact, who maintain that at is the state of slavery 
which St. Paul here recommends the slave to 
prefer. But although this interpretation is in- 
deed rendered admissible by the context, yet the 
more received meaning, or that which counsels 
freedom, is both more easily connected with the 
preceding phrase, ‘if thou mayest be made free, 
use ?¢t rather,’ and is, as Neander observes, * more 
in accordance with the liberal views of the free- 
minded Paul’ (Bilroth, Commentary on Co- 
rinthians, in Bib, Cabinet). Besides which, the 
character of the existing slavery, to which we 
shall now refer, was utterly inconsistent with the 

utire tenor of the moral and humane principles 
of the precepts of Jesus. : 

5. Roman Slavery.—Our limits will not allow 
us to enter into detail on the only kind of slavery 
referred to in the New Testament, for there is no 
indication that the Jews possessed any slaves in 
the time of Christ. Suffice it therefore to say 
that, in addition to the fact that Roman slavery 
was perpetual and hereditary, the slave had no 
protection whatever against the avarice, rage, or 
lust of his master. The bondsman was viewed 
less as a human being, subject to arbitrary do- 
minion, than as an inferior animal, dependent 
wholly on the will of his owner. The master 
possessed the uncontrolled power of life and death 
over his slave,—a power which continued at least 
to the time of the Emperor Hadrian. He might, 
‘and frequently did, kill, mutilate, and torture his 
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slaves, for any or for no offence, so that slaves were 
sometimes crucified from mere caprice. He might 
force them to become prostitutes or gladiators; and, 
instead of the perpetual obligation of the marriage’ 
tie, their temporary unions (contubernia) were 
formed and dissolved at his commend, families 
and friends were separated, and uo obligation 
existed to provide for their wants in sickness or 
inhealth. But, notwithstanding all the barbarous 
cruelties of Roman slavery, it had one decided 
advantage over that which was introduced in 
modern times into European colonies, both law 
and custom being decidedly favourable to the 
freedom of the slave (Jiguiry into the State of 
Slavery among the Romans, by W. Blair, Esq. 
1833). The Mahommedan Jaw also, in this re- 
spect, contrasts favourably with those of the 
Europeari settlements. 

Although the condition of the Roman slaves 
was no doubt improved under the emperors, the 
early effects of Christian principles were manifest 
in mitigating the horrors, and bringing about the 
gradual abolition of slavery. St. Onesimus, ac- 
cording to the concurrent testimony of antiquity, 
was liberated by Philemon (Phil. ver. 21); and 
in addition to the testimonies cited in Wright's 
Slavery (ut supra, p. 60), see the preface of 
Euthalius to this Epistle. The servile condition 
formed no obstacle to aftaining the highest dig- 
nities of the Christian priesthood. Our space will 
not allow us to pursue this subject. ‘¢ It was,’ 
says M. Guizot, ‘by putting an end to the cruel 
institution of slavery that Christianity extended 
its mild influence to the practice of war; and 
that barbarous art, softened by its humane spirit, 
ceased to be so destructive’ (Milman’s Gzbdon, 
i. 61). ‘It is not,” says Robertson, ‘the authority 
of any single detached precept in the Gospel, but 
the spirit and genius of the Christian religion, 
more powerful than any particular command, 
which has abolished the practice of slavery 
throughout the world.’ Although, even in the 
most corrupt times of the church, the operation 
of Christian principles tended to this benevolent 
object, they unfortunately did not prevent the 
revival of slavery in the European settlements in 
the sixteenth and seventeenth centuries, together 
with that nefarious traflic, the suppression of 
which has rendered the name of Wilberforce for 
ever illustrious. Modern servitude had all the 
characteristic evils of the Roman, except, perhaps, 
the uncontrolled power of life and death, while it 
was destitute of that redeeming quality to which 
we have referred, its tendency being to perpetuate 
the condition of slavery. It has also been sup-\ 
posed to have introduced the unfortunate pre- 
judice of colour, which was unknown to the 
ancients (Linstant’s Essaz, 1841). It was the be- 
nevolent wish of the philosophic Herder ( History 
of Man, 1788) that the time might come ‘ when 
we shall look back with as much compassion on 
our inhuman traffic in negroes, as on the ancient 
Roman slavery or Spartan helots.’ This is now 
no longer a hope, so far as England is concerned, 
as she not only set the example of abolishing the 
traflic, but evinced the soundness of her Christian 
principles by the greatest national act of justice 
which history has yet recorded, in the total abo- 
lition of slavery throughout all her dependencies, 
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SMITH. 


SMITH (L497), @ workman in stone, wood, or 
metal, like the Latin fader, but sometimes more 
accurately defined by what follows, as 2773 YN, 


a workman in iron, a smith; Sept. rékrwy, TéxTwv 
odhpov, xadkeds, rexvirns; Vulg. faber and 
faber fervarivs (1 Sam. xiti 195 Isa’ xliv. 12; 
iv. 16; 2 Kings xxiv. 14; Jer. xxiv. 1; xxix. 
2). -In'2 Chron. xxiv. 12, ‘workers in iron and 
Grass’ are mentioned. The first smith mentioned 
Ht Scripture is Tubal-Cain, whom some writers, 
arguing from the similarity of the names, iden’ 
tify with Vulcan (Geth. Vossius, De Orig. Ido- 
fol. i. 16). He is said to have been ‘an in- 
structor of every arfificer iu brass and iron (Gen. 
iv. 22), or perhaps more properly, a whetter or 
sharpener of every instrument of-copper or iron. 
So Montanus, ‘acuentem omne artificium eris 
et ferri ;* Sept. cpupoxdmos xaAKeds xaAKov Kal 
odijpov; Vulg. * fuit maleator et faber in cuncta 
opera zris et ferri.” Josephus says that he first 
of all invented the art of making brass (Antig. 
i. 2. 2). As the art of the smith is one of the 
first essentials to civilization, the mention of its 
fonuder was worthy of a place among the other 
fathers of inventions. So requisite was the trade 
of a smith in ancient warfare that conquerors 
removed these artizans from a vanquished na- 
tion, in order the more effectually to disable it. 
Thus the Philistines deprived the Hebrews of 
their smiths (1 Sam. xiii. 19; comp. Judg. vy. 8). 
So Nebuchadnezzar, king of Babylon, treated 
them in Jater times (2 Kings xxiv. 14; Jer. 
xxiv. 1; xxix. 2). With these instances the 
commentators compare the stipulation of Por- 
senna with the Roman people, after the expul- 
sion of their kings: ‘ Ne ferro, nisi in agricul- 
fura, uterentur’ (Pliny, Hist. Nat. xxxi. 14). 
Cyrus treated the Lydiaus in the same manuer 
(Herodotus, i. 142). © 13D, smith, occurs in 
2 Kings xxiv. 14, 16; Sept. cuyxactovta; Jer. 
xxiv. 1; xxix. 2; Vulg. ‘clusor,’ or ‘inclusor.’ 
Buxtorf .gives ‘claustrarius, faber ferrarius.’ 
The root 3D, to close, indicates artizans ‘ with 
busy hammers closing rivets up;’ which suits 
the context better than other renderings, as 
setters of precious stones, seal-engravers, &c. In 
the New Testament we meet with Demetrius, 
‘the silversmith, at Ephesus, dpyupoxdmos, ‘a 
worker in silver,’ Vulg. argentarius; but the 
commentators are not agreed whether he was 
a manufacturer of small silver models of the 
Temple of Diana, vaobs dpyupois, or at least of 
the chapel which contained the famous statue 
of the goddess, to be sold to foreigners, or used 
in private devotion, or taken with them by tra- 
vellers as a safeguard; or whether he made large 
coins representing the temple and image. Beza, 
Scaliger, and others, understand a coiner or 
mintmaster (see Kuinoel in Joc.). That the word 
may signify a silver-founder, is clear from the 
Sept. rendering of Jer. vi. 29, From Plutarch 
(Opp. t. ix. pp. 301 and 473, ed. Reisk.) and 
Hesychius it appears that the word signifies any 
worker in silver or money. A coppersmith 
named Alexander is mentioned as an opponent 
of St. Paul (2 Tim. iv. 14) [Coar, Lron, Me- 
tats].—J. F. D. 


SMYRNA (Bpupva), a celebrated commercial 
tity of Ionia (Ptolem. y. 2), situated near the 
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bottom of that gulf of the Agean Sea which re- 
ceived its name from it (Mela, i. 17. 3), at the 
mouth of the small river Meles, and 320 stades 
north of To (Strabo, xv. p. 632). It isin N. 
lat. 38° 26/, E. long. 27° 7’. Smyrna was a very 
ancient city, but having been destroyed by the 
Lydiaus it lay waste 400 years, to the time of 
Alexander the Great (Pliv. y, 29; Pausan. vii. 
5); or, according to Strabo, to that of Antigonus. 
It was rebuilt at the distance of twenty stades 
from the ancient city (Strabo, xiv. p. 646), and we 
soon find it flourishing greatly ; and in the time 
of the first Roman emperors it was one of the fitest 
cities of Asia (Strabo, iv. 9). It was at this 
period that it became the seat of a Christian 
church, which is noticed in the Apocalypse, as 
one of ‘the seven churches of Asia’ (Rey, i. 11; 
ii. 8-11). It was destroyed by an eartliquake in 
A.D. 177; but the emperor’ Marcus Aurelius 
caused it to be rebuilt with even more than ifs 
former splendour. It afterwards, however, suf- 
fered greatly from earthquakes and confiagrations; 
and must be regarded as having declined mucli 
from its ancieut importance, although from the 
convenieuce of its situation it has still maiutained 
its rank as a great city aud the ceutral emporium 
of the Levantine trade; and seeing the terrible 
decay which has fallen upon the numerous great 
and beautiful cities of Asia Minor, its relative rank 
among the existing cities of that region is probably 
greater than that which it anciently bore. The 
Turks call it Izmir. It is a better built town than 
Constautinople, and in proportion to its size there 
are few places in the Turkish dominions which 
have so large a population. It is computed at 
130,000, of which the Franks compose a far 
greater proportion than in any other town of Tur- 
key; and they are generally in good circumstances, 
Next to the Turks the Greeks form the most nu- 
merous class of inhabitants, and they have a 
bishop and two churches. The unusually large 
proportion of Christians in the. town renders it 
peculiarly uuclean in the eyes of strict Moslems, 
whence it has acquired among them the name of 
Giaour Izmir or Infidel Smyrna. There are 
in it 20.000 Greeks, 8000 Armenians, 1000 Eu- 
ropeans, and 9000 Jews: the rest are Moslems. 

The prosperity of Smyrna is now rather on the 
inerease than the decline; houses of painted wood 
are giving way in all directions to mansions of 
stone; and probably not many years will elapse 
before the modern town may not unworthily repre- 
sent that city which the ancients delighted to call 
‘the lovely—the crown of Ionia—the ornament ' 
of Asia.’ 

Smyrna stands at the foot of a range of moun- 
tains, which enclose it on three sides, ‘The only 
ancient ruins are upon the mountains behind the’ 
town, and fo the south. Upon the highest summit 
stands an old dilapidated castle, which is supposed 
by some to mark the previous (but not the most 
aucient) site of the city; frequent earthquakes 
having dictated the necessity of removing it to the 
plain below, and to the lower declivities of the 
mountains, Mr, Arundell says—‘Few of the 
Ionian cities have furnished more relics of anti- 
quity than Smyrna; but the convenience of 
transporting them, with the number of investiga- 
tors, have exhausted the mine; it is therefore 
not at all wonderful that of the stoas and temples 
the very ruins have vanished; and it is now ex- 
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tremely difficult to determine the sites of any of 
the ancient buildings with the exception of the 
stadium, the theatre, and the temple of Jupiter 
Acreus, which was within the Acropolis’ (Dos- 
coveries in Asia Minor, ii. 407). Of the stadium 
here mentioned the ground plot only remains, it 
being stripped of its seats and marble decorations. 
It is supposed to be the place where Polycarp, 
the disciple of St. John, and probably ‘the angel 
of the church of Smyrna’ (John ii. 8), to whom 
the Apocalyptic message was addressed, suffered 
martyrdom. The Christians of Smyrna hold the 
memory of this venerable person in high honour, 
and go annually in procession to his supposed 
tomb, which is at a short distance from the place 
of martyrdom (Rosenmiiller, Alterthumsk. 1. 2. 
224, sq.3 Turner, Travels, iii. 138-141; 285- 
291; Arundell, u. s.; Richter, p. 495; Schu- 
bert, i. 272-283 ; Narrat. of Scottish Mission, 
pp- 328-836; Kothen, ch. v.). 

SNAIL (xb aw. Snails and slugs are not 
very common in countries so dry in summer as 
Palestine. Heuce, perhaps, the fact, that there is 
only one allusion to them in Scripture. This oc- 
curs in Psalm lviii. 8, where the figure seems to 
he more siguilicant, if understood of snails without 
shells, 7. e. slugs, rather than shell-snails, thongh 
true vf both. ‘Let them melt away... as the 
snail which melteth as it goeth.” The name itself, 
shablul, from a verb signifying ‘to smear’ or ‘soil,’ 
has reference to the slime and moisture of this 
animal (like Aefuaé, from AeiBw). The Sept. does 
not regard the word as denoting a snail at all, but 
in the text cited trauslates it by knpos, ‘ bees’ wax.’ 

SO (Kip; Sept. Snyép), a king of Egypt, 
whom Hoshea, the last king of Israel, called to 
his help against the Assyrians under Shalmaneser 
(2 Kings xvii. 4). It has been questioned whe- 
ther this So was the same with Sahaco, the first 
king of the Ethiopian dynasty in Upper Egypt, 
or his son an«t successor Sevechus, the second king 
of the same dynasty. and the immediate prede- 
cessor of Tirhakah. Winer hesitates between them, 
and Gesenius concludes for the latter. Sevechus 
reigned twelve years, according to Manetho, four- 
teen according to Syucellus. This name, in 
Egyptian Sevech, is also that of the god Saturn 
(Champollion, Panth. Egypt. No. 21,22; Winer, 
Real-Worterb. s. y.; Gesenius, Comment. in Jes. 
i. 696). 

SOAP. [Boriru; Nzrer.] 

SODOM (DID; Sept. Sddoua), a city in the 
vale of Siddim, where Lot settled after his sepa- 
ration from Abraham (Gen. xiii, 12; xiv. 12; 
xix. 1). It had its own chief or ‘king,’ as bad 
the other four cities of the plain (Gen. xiv. 2, 8, 
10), and was along with them, Zoar only excepted, 
destroyed by fire from heaven, on account of the 
gross wickedness of the inhabitants; the memory 
of which eveut has been perpetuated in a name 
of infamy to all generations (Gen. xix.). The 
destruction of Sodom claims attention from. the 
solemnity with which it is introduced (Gen, xviii. 
20-22); from the circumstances. which pre- 
ceded and followed—the intercession of Abra- 
ham, the preservation of Lot, and the judgment 
which overtook his lingering wife (Gen. xviii. 
25-33 ; xix.); and from the nature of the physical 
agencies thruugh which the overthrow was eflected, 
Most of these particulars are easily understood ; 
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but the last has awakened much discussion, and 
may tlierefore require a larger measure of atten- 
tion. The circumstances are these. In the first 
place, we learn that the vale of Siddim, in 
which Sodom lay, was very fertile, and every- 
where well watered—‘like the garden of the 
Lord ;’ and these circumstances induced Lot to 
fix his abode there, notwithstanding the wicked- 
ness of the inhabitants (Gen. xiii. 10,11). Next 
it appears that this vale was full of ‘ slime-pits.’ 
This means sources of bitumen, for the word 
is the same as that which is applied to the 
cement used by the builders of Babylon, and 
we know that to have been bitumen or asphaltam 
(Gen. xiv. 10; comp. xi. 3). These pits appear 
to have been of considerable extent ; and, indeed, 
it was from them doubtless that the whole valley 
derived its name of Siddim (DY). At length, 


when the day of destruction arrived, ‘the Lord _ 


rained upon Sodom and upon Gomorrah fire 
and brimstone from the Lord out of heaven; 
and he overthrew those cities, and all the plain, 
and all the inhabitants of those cities, and that 
which grew upon the ground’ (Gen. xix. 24, 25), 
In the escape from this ‘overthrow, the wife of 
Lot ‘looked back, aud became a pillar of salt’ 
(ver. 26). When Abraham, early that same 
morning, from the neighbourhood of his distant 
camp, ‘leoked towards Sodom and Gomorrah, 
and towards all the land of the plaiv, and beheld, 
and, lo, the smoke of the country went up as the 
smoke of a furnace’ (ver. 27). These are the 
simple facts of the case. It has—usually been 
assumed that the vale of Siddim occupied the 
basin of what is now the Dead Sea, which did 
not previously exist, but was one of the results 0 
this catastrophe. It has now, however, beer 
established by Dr. Robinson, tbat a Jake fo re 
ceive the Jordan and other waters mus! have o¢ 
cupied this basin long before the catastrophe 6 
Sodom: as all the geolovical characteristics o¢ 
the region go to show that its present configuration 
is in its main features coeval with the present 
condition of the surface of the earth in general, 
and is not the effect of any local catastrophe at 4 
subsequent period [Sea, Dean]. But although 
a lake must then have existed, to receive the 
Jordan and other waters of the north, which could 
not have passed more southward, as was at one 
time supposed, and which must even, as is now 
proved, have received the waters of the south 
also, we are at liberty to assume, and it is neces- 
sary to do so, that the Dead Sea anciently covered 
a much less extent of surface than at present. 
The cities which were destreyed must have been 
situated at the south end of the lake, as it then 
existed; for Lot tled to Zoar, which was near 
Sodom (Gen, xix, 20), and Zoar lay almost at the 
southern end of the present sea [Zoar]. * Kyen at 
the present day,’ says Robinson, * more living 
streams flow into the Ghor, at the south end of 
the sea, from wadys of the eastern mountains, 
than are to be found so near together in all 
Palestine; and the tract, although now mostly 
desert, is still better watered through these streams, 
aud by the many fountains, than any other 
district throughout the whole country’ (Biba 
Researches, ii. 603). The slime-pits, or wells of 
asphaltum,-are no longer to be seen; but it seems 
that masses of floating asphaltum occur only in 


the southern part of the lake; and as they are seen. 
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but rarely, and immediately after earthquakes, the 
asphaltum appears to be gradually cousolidated 
in the lake, and nov bemg able to flow off, forms 
by consequence a layer at the bottom, portions ot 
which may be detached by earthquakes and other 
convulsions of nature, and then appear on the 
surface of the water or u the shore. The 
eminent geologist, Leopold vou Buch, in his letter 
to Dr. Robinson (Bibl. Researches, ii. 606-608), 
thinks it quite probable that this accumulation 
may have taken place in remote times, as well as 
at the present day. Thus another circumstance 
of importance is produced in cvincidence with 
the sacred accounts; and again, with reference 
to the southern portion of the present lake, 
suggesting the probability that the remarkable 
bay, or ‘* back water,’ at its southern extremity, 
is the portion of it which did not in ancient 
times exist, that it in fact covers the more 
fertile yale of Siddim, and the site of Sodom and 
the other cities which the Lord destroyed ; and 


that, in the words of Dr. Robinson—‘ by some. 


convulsion or catastrophe of nature, counected 
with the miraculous destruction of the cities, 
either tae surface of this plain was scooped out, 
or the bottom of the sea was heaved up, so as to 
cause the waters to overflow, and cover perma- 
nently a larger tract than furmerly.~ The coun- 
try.is, as we know, subject to earthquakes, and 
exhibits also frequent traces of volcanic action. 
It would have been no uncommon efiect of either 
of these causes, to heave up the bottom of the an- 
cient lake, and thus produce the phenomenon in 
question. But the historical account of the 
destruction of the cities implies also the ageucy 
of fire. Perhaps both causes were therelore at 
work; for volcanic action and earthquakes go 
hand in hand; and the accompanying electric 
discharges usually cause lightuings to play and 
thunders to roll. In this way we have all the 
pheuomena which the most literal interpretation 
of the sacred records can dentand.’ The same 
writer, with the geological sanction of Leopold 
von Buch, repeats the conjecture of Le Clere and 
others, that the bitumen had become accumulated 
around the sources, and had perhaps formed 
strata, spreading for some distance upon the plain ; 
that possibly these strata in some parts extended 
under the soil, and might thus approach the 
vicinity of the cities:—‘If, indeed, we might 
suppose all this, then the kindling of such a heap 
of combustible materials, through volcanic action 
or lightning from heaven, would cause a confla- 
gration sufficient not only to engulf the cities, 
but also to destroy the surface of the plain, so that 


‘the smoke of the country would go up as the 


smoke of a furnace, and the sea rushing in, 
would convert it to a tract of waters.’ The sup- 
position of such an accumulation of bitumen, 
with our present knowledge, appears less extra- 
ordinary than it might in former times have 
seemed, and requires nothing more than nature 
presents to our view in the wonderful lake, or 
rather tract, of bitumen, in the island of Trinidad. 
The subsequent barrenness»of the remaining por- 
tion of the plain is readily accounted for by the 
presence of the masses of fossil salt which now 
abound in its neighbourhood, and which were 
perhaps then, for the first time, brought to light. 
These being carried by the waters to the bottom 
of the valley, would suffice to take away its pro- 
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ductive power. In connection with this fact, the 
circumstance that the wife of Lot ‘became a 
pillar of sal¢,’ is significant and suggestive, what- 
ever interpretation we may assign to the fact: 
recorded. 


SOHERETH (ND; Mdpivos Aldos), a kind 
of costly stone, used for tesselated pavements: 
(Esth. i. 6). It seems to have been either a species 
of black marble, as a similar word in Syriac 
would suggest ; or else marble marked with round 
spots like shields, 7. e. spotted or shielded marble. 
This interpretation finds the meaning in the He-. 
brew word MAD soherah, which is the name for 
ashield. It is however easier to discover the mean- 
ing of the name than the application of it. We do 
not feel satisfied with that which has been given; 
and still less with that of Hartmann (Hebréerin, 
ili, 363), who supposes the sohereth to have been 
tortoise-shell, consisting as it were of shields; for 
tortoise-shell would hardly be interspersed in a 
pavement with various kinds of marble. 


SOLOMON cnisdey, pacific ; Sept. Sarwpév). 
The reign of Solomon over all Israel, although 
second in importance only to that of David, has 
so little variety of incident as to occupy a far 
les; space in the Bible narrative. Moreover, some 
of the problems which that narrative suggests do 
not admit of a solution sufficiently certain to 
allow of our entering on the discussion. 

In the declining age of David, his eldest sur- 
viving son, Adonijah, endeavoured to place him- 
self on the throne, by the aid of Joab the chief 
captain, and Abiathar one of the chief priests, 
both of whom had been associated with David's 
early sufferings under the persecution of Saul. 
The aged monarch did not for a moment give 
way to the formidable usurpation, but at the re- 
mounstrance of his favourite, Bathsheba, resolved 
forthwith fo raise Solomon to the throne. To 
Joab he was able to oppose the celebrated name 
of Benaiah; to Abiathar his colleague Zadok 
and the aged prophet Nathan. The plot of Ado- 
nijah was at once defeated by this decisive mea- 
sure; and Solomon, being anointed by Nathan, 
was solemnly acknowledged as king. The date 
of this eveut is, as nearly as can be ascertained, 
gc. 1015. 

The death of David would seem to have fol- 
lowed very quick upon these transactions. At 
least, no public measures in the interva’ are re- 
corded, except Solomon's verbal forgiveness of 
Adonijah. But after the removal of David, the 
first events of which we hear are the destruction 
of Adonijah, Joab, and Shimei son of Gera, 
with the degradation of Abiathar. Those who 
look for Christian perfection in the conduct of 
Solomon do some violence to the facts in order to 
explain these transactions; which are in them- 
selves clear enough. Despotic monarchs are 
seldom found to forgive unsuccessful competitors 
for the crown, or their assistants ; and their first 
deed is not rarely to put to death even their inno~ 
cent brothers (2 Chron. xxi, 4), The promise of 
Solomon to Adonijah, almost as much as his 
command to Shimei (1 Kings ii. 37), was but a 
deferring of vengeance to a more convenient 
time; and the same absulute power, which could 
interpret into treason the humble suit for the hand 
of a beautiful but obscure damsel, would haye 
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been sure sooner or later to find a plausible ex- 
cuse for effecting the object determined on. In 
fact, Abiathar is declared ‘ worthy of death,’ 
clearly not for any new offences, but for his par- 
ticipation in Adonijah’s original attempt; and 
Joab is put to death solely because he is alarmed 
at the treatment of his associates (ver. 26-29), For 
the wicked Joab no pity need be felt; yet the 
complexion of the whole affair proves that his 
murder of two chief captains was rather a con- 
venient excuse than the true ground of his death. 
As for Shimei, the tyrannical restriction on his 
innocent liberty, by which a pretence for his 
death was found, is far less respectable than 
simple violence; and almost makes David’s pub- 
lic forgiveness of him (2 Sam. xvi. 9-12) and 
solemn oath (xix. 21-23), appear like an ostenta- 
tious catching at popularity, which concealed 
implacable resentment. It is remarkable that 
these three executions are all perpetrated by the 
hand of -Benaiah himself, who was head of Da- 
vid’s body-guard, and after Joab’s death chief 
captain of the army. 

After this, the history enters upon a general 
narrative of the reign of Solomon; but we have 
very few notices of time, and cannot attempt to 
fix the order of any of the events. All the in- 
formation, however, which we have concerning 
him, may be consolidated under the following 
heads: (1) his traffic and wealth; (2) his 
buildings; (3) his ecclesiastical arrangements ; 
(4) his general administration; (5) his seraglio; 
(6) his enemies, 

(1.) The overflowing wealth in which he is so 
vividly depicted is not easy to reduce to a mo- 
dern financial estimate ; partly because the num-~ 
bers are so often treacherous, and partly because it 
is uncertain what items of expenditure fell on the 
general funds of the government. In illustration 
of the former topic, it is enough to observe, that 
the money prepared for the temple by David, is 
computed in 1 Chron. xxix. 4 at 3000 talents of 
pure gold and 7000 of silver, while in xxii. 14 
it is called 100,000 of gold and 1,000,000 of 
silver; also the sum for which David buys the 
floor of Araunah is, in 2 Sam. xxiy. 24, 50 she- 
kels of silver; but this in 1 Chron. xxi. 25, is 
become 600 shekels of gold. Efforts are made 
to resolve the former difficulty ; but they are su- 
perseded by the latter, and by numerous other 
manifestly exaggerated figures. Bat abandoning 


all attempt at numerical estimates, it cannot be 


doubted that the wealth of Solomon was very 
great; and it remains for us to consider from 
what sources it was supplied. 

The profound peace which the nation enjoyed 
as a fruit of David's victories, stimulated the in- 
dustry of all Israel, The tribes beyond the Jordan 
had become rich by the plunder of the Hagar- 
enes, and had a wide district where their cattle 
might multiply to an indefinite extent. The 
agricultural tribes enjoyed a soil and climate in 
some parts eminently fruitful, and in all richly 
rewarding the toil of irrigation; so that, in the 
security of peace, nothing more was wanted to 
develope the resources of the nation than markets 
for its various produce. In food for men and 
cattle, in timber and fruit trees, in stone, and 
probably in the useful metals, the land supplied 
of itself all the first wants of its people in abun- 
dance. For exportation, it is distinctly stated, 
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that wheat, barley, oil, and wine, were in chief 
demand; to which we may conjecturally add, 
wool, hides, and other raw materials. The king 
undoubtedly had large districts and extensive 
herds of his own; but besides this, he received 
presents 2x hind from his own people and from 
the subject nations; and it was possible in this 
way to make demands upon them, without severe 
oppression, to an exteut that is unhearable where 
taxes must be paid in gold or silver. He was 
himself at once monarch and merchant; and we 
may with much confidence infer, that no private 
merchant will be allowed to compete with a prince 
who has assumed the mercantile character. By 
his intimate commercial union with the Tyrians, 
he was put into the most favourable of all posi- 
tions for disposing of his goods. That energetic 
nation, possessing so small a strip of territory, 
had much need of various raw produce for their 
own wants. Another large demand was made 
by them for the raw materials of matufactures, 
and for articles which they could with advantage 
sell again: and as they were able to furnish so 
many actveptable luxuries to the cout of Solo- 
mon, a most active exchange soon commenced. 
Only second in importance to this, and superior 
in fame, was the commerce of the Red Sea, 
which could not have been successfully prose- 
cuted without the aid of Tyrian enterprise and 
experience. The navigation to Sheba, and the 
districts beyond—whether of Eastern Arabia or 
of Africa—in spite of its tediousness, was highly 
lucrative, from the vast diversity of productions 
between the countries so exchanging; while, as 
it was a trade of monopoly, a very disproportion- 
ate share of the whole gain fell to the carriers of 
the merchandise. The Egyptiaus were the only 
nation who might have been rivals in the south- 
ern maritime traffic ; but their religion and their 
exclusive principles did not favour sea-voyages ; 
aud there is some reason to think that at this 
early period they abstained from sending their 
own people abroad for commerce. The gvods 
brought back from the south were chiefly gold, 
precious stones, spice, almug or other scented 
woods, and ivory; all of which were probably 
so abundant in their native regions as to be 
parted with on easy terms; and of course were 
all admirably suited for re-exportation to Europe. 
The carrying trade, which was thus shared be- 
tween Solomon and the Tyrians, was probably 
the most lucrative part of the southern and east- 
ern commerce. How large a portion of it went 
on by caravans of camels, is wholly unknown; 
yet that this branch was considerable, is certain. 
From Egypt Solomon imported not only linen 
yarn, but even horses and chariots, which were 
sold again to the princes of Syria and of the 
Hittites ; and were probably prized for the supe- 
rior breed of the horses, and for the light, strong, 
and elegant structure of the chariots. Wine 
being abundant in Palestine, and wholly wanting 
in Egypt, was no doubt a principal means of re- 
payment. Moreover, Solomon’s fortifying of 
Tadmor (or Palmyra), and retention of Thapsa- 
cus on the Euphrates, show that he had an im- 
portant interest in the direct land and river trade 
to Babylon; although we have no details on this 
subject. The difficulty which meets us is, to 
imagine by what exports, light enough to bear 
land carriage, he was able to pay for his imports, 
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We may conjecture that he sent out Tyrian 
eloths and trinkets, or Egyptian linen of the 
finest fabric; yet in many of these things the 
Babylonians also excelled. On the whole, when 
we consider that in the case of Solomon the com- 
mercial wealth of the entire community was con- 
centrated in the hands of the government; that 
much of the trade was a monopoly; and that 
all was assisted or directed by the experience and 
energy of the Tyrians; ¢*2 overwhelming riches 
of this eminent merchant-sovereign are perhaps 
not surprising. ’ 
The visit of the Queen of Sheba to Solomon, 
although uot strictly commercial, rose out of 
commercial intercourse, and may perhaps be 
here noticed. The territory of Sheba, according 
to Strabo, reached so far north as to meet that of 
the Nabathzans, although its proper seat was at 
the southernmost angle of Arabia. The very 
rich presents made by the queen show the extreme 
value of her commerce with the Hebrew mo- 
narch ; and this early interchange of hospitality 
derives a peculiar interest from the fact, that in 
much later ages—those of the Maccabees and 
downwards—the intercourse of the Jews with 
Sheba became so intimate, and their influence, 
and even power, so great. Jewish circumcision 
took root there, and princes held sway who were 
called Jewish. The language of Sheba is be- 
lieved to have been strongly different from the 
literate Arabic; yet, like the Ethiopic, it be- 
longed to the great Syro-Arabian family, and 
was not alien to the Hebrew in the same sense 
that the Egyptian was; and the great ease with 
which the pure monotheism of the Maccabees 
propagated itself in Sheba, gives plausibility to 
the opinion, that even at the time of Solomon 
the people of Sheba had much religious supe- 
riority over the Arabs and Syrians in general. 
If so, it becomes clear, how the curiosity of the 
southern queen would be worked upon, by seeing 
the riches of the distant monarch, whose purer 
creed must have been carried every where with 
them by his sailors and servants. 
(2.) Besides the great work which has ren- 
dered the name of Solomon so famous—the Tem- 
le at Jerusalem—we are informed of the palaces 
which he built, viz., his own palace, the queen’s 
palace, and the house of the forest of Lebanon, 
his porch (or piazza) for no specified object, and 
his porch of judgment, or law court. He also 
added to the walls of Jerusalem, and fortitied 
Millo (‘in the city of David,’ 2 Chron. xxxii. 5), 
and many other strong-holds. The temple seems 
to have been of very small dimensions —60 cu- 
bits long, 20 broad, and 30 high (1 Kings vi. 3) 
—or smaller than many moderate-sized parishi 
churches in England; but it was wonderful for 
the lavish use of precious materials. Whether 
the three palaces were parts of the same great 
pile, remains uncertain. The house of the forest 
of Lebanon, it has been ingeniously conjectured, 
was socalled from the multitude of cedar pil- 
lars, sirnilar to a forest, That Solomon’s own 
house was of far greater extent tlian the temple, 
appears from its having occupied thirteen years 
in building, while the temple was finished in 
seven. In all these works he had the aid of the 
‘Tyrians, whose skill in hewing timber and in 
carving stone, and in the application of machines 
for conveying heavy masses, was of the first im- 


pertance. The cedar was cut from Mount Leba- 
non, and, as would appear, from a district which 
belonged to the Tyrians; either because in the 
Hebrew parts of the mountain the timber was 
not so fine, or from want of roads by which it 
might be conveyed. The hewing was superin- 
tended by Tyrian carpenters, but all the hard 
labour was performed by Hebrew bondsmen. 
This circumstance discloses to us an important 
fact—the existence of so large a body of public 
slaves in the heart of the Israelitish monarchy, 
who are reckoned at 153,600 iu 2 Chron. ii. 17; 
see also | Kiugs ix. 20-23. During the prepara- 
tion for the temple, it is stated (yer. 13-18) that 
70,000 men were employed to bear burdens, 
80,000 hewers of wood in the mountains ; be- 
sides 3300 overseers. The meaning of this, how- 
ever, is rather obscure; since it also states that 
there was a ‘ levy’ of 30,000, of whom 10,000 at 
a time went to Lebanon. Perhaps the 150,000 
was the whole number liable to serve, of whom 
only one-fifth was actually called out. From 
the large number said to ‘ bear burdens,’ we may 
infer that the mode of working was very lavish 
of human exertion, and little aided by the 
strength of beasts. It is inferred that at least 
the Hittites had recognized princes of their own, 
since they are named as purchasers of Egyptian 
chariots from Solomon; yet the mass of these 
nations were clearly pressed down by a cruel 
bondage, which must have reacted on the op- 
pressors at every time of weakness. The word 
DID, which is translated ‘ levy’ and ‘ tribute,’ 
means especially the personal service performed 
by public slaves, and is rendered * task,’ in 
Exod. i. 11, when speaking of the Israelites in 
Egypt. 

(3.) Until the temple was finished, the taber- 
nacle appears to have continued at Gibeon, al- 
though the ark had been brought by David to 
Zion (2 Chron. i. 3,4). [This distinction was 
overlooked in a passage coucerning David, i. 
529 a. of this work,} David, it appears bad 
pitched a tent on purpose to receive the ark, where 
Asaph and his brethren the Levites ministered 
before it with singing, while Zadok and_ his 
brethren the priests ministered before the taber- 
nacle at Gibeon with sacrifices (1 Chron. xv. 
16-24; xvi. 37-40). This shows that even in 
David's mind the idea of a single centre of 
religious unity was not fully formed; as the co- 
ordinate authority of Abiathar and Zadok indi- 
cates that no single high priest was recognized. 
Bat from the time of the dedication of the tem- 
ple, not only the ark, but all the holy vessels 
from the tabernacle were brought into it (1 Kings 
viii. 4), and the high priest naturally coufined 
his ministrations to the temple, Zadok having 
been left without an equal by the disgrace of 
Abiathar. Nevertheless, the whole of the laté 
history of the Jewish monarchy, even under the 
most pious kings, proves that the mass of the 
nation never became reconciled to the new idea, 
that ‘in Jerusalem (alone) was the place where 
they ought to worship. The ‘high places,’ at 
which Jehovah was worshipped with sacrifice, 
are perpetually alluded to in terms which show 
that, until the reign of Josiah, it was impossible 
for kings, priests, or prophets, to bring about a 
unifurmity and central superintendence of the 
national religion. a 
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After the death of Nathan and Zadok, those 
faithful friends of David, although Solomon 
continued to celebrate with the same splendour 
all the exterior ceremonies of worship, it is hard 
to believe that much of that spirit of God which 
was in his father animated his ecclesiastical pro- 
ceedings, Side by side with the worship of Je- 
hovah foreign tdolatries were established ; and 
the disgust which this inspired in the prophets of 
Jehovah is clearly seen in the address of Abijah 
the Shilonite to Jeroboam, so manifestly exciting 
him to rebel’against the son of David (1 Kings 
xi. 29-39), The priests were too much under 
the direct domination of the crown to act an in- 
dependent part ; the prophets had little sympathy 
with the routine of pompous solemnities. Solo- 
mon himself, with all his erudition and insight 
into man’s nature, had little, as far as we are 
aware, of that devotional character and susceptible 
feeling which distinguished David; and how- 
ever well meant his ostentatious patronage of 
divine worship, it probably could have produced 
no spiritual fruit, even if he had not finally 
neutralized it by his impartial support of hea- 
then superstitions. 

(4.) Concerning his general administration 
little is recorded beyond the names of various 
high officers. Among his chief ministers (1 
Kings iv. 1-6) are named a son of Zadok, and 
two sons of Nathan. There is a difficulty in 
the list, since it names Abiathar and Zadok as 
joint priests, at atime when Benaiah is already 
‘over the host;’ although the latter event could 
not have been until after the death of Joab, and 
therefore after the ejection of Abiathar. The 
two sons of Nathan seem to be named as pecu- 
larly emineut; for one of-them, Azariah, is said 
to have been ‘ over the officers ;’ the other, Zabud, 
is called ‘ principal officer and the king’s friend.’ 
It is not likely that any other considerable 
changes were made in his government, as com- 
pared with David's, than such as peace and 
commerce, in place of war, necessitate. Yet if 
is probable that Solomon’s peculiar talents and 
taste led bim to perform one function which is 
always looked for in Oriental royalty, viz., to 
act persoually as Judge in cases of oppression. 
His award between the two contending mothers 
cannot be regarded as an isolated fact: and 
‘the porch of judgment’ which he built for him- 
self may imply that he devoted fixed portions of 
time to the judicial duties (see 2 Kings xv. 5 of 
Jotham). In all the older civilization of the 
world, the quality most valued in a judge is the 
ability to defect truth in spite of the perjury of 
witnesses, or defect of (what we should esteem ) 
legal-evidence ; a defect which must be of daily 
occurrence where the art of writing is little used 
for common contracts. The celebrity which So- 

mon gained for wisdom, although founded 
mainly yerlaps on his political and commercial 
sagacity, must have received great popular im- 
petus from his administration of law, and from 
Ins readiness in seeing through the entanglements 
of affairs which arise in commercial transactions. 

(5.) For the harem of Solomon—consisting of 
700 wives and 300 concubines—no other apology 
can be made, than the fact, that in countries 
where polygamy is not disreputable, an unlimited 
indulgence,as to the number of wives is looked 
upon as the chief luxury of wealth, and the most 
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~ kona 
appropriate appendage to royalty. Permission 
once being given and the taste established, no- 
thing but poverty can set a limit; since am esta- 
blishment of a hundred or a thousand wives 1s 
perhaps more harmonious than one of two ot 
three. The only remarkable facts ave, his max- 
riage with an Egyptian princess, and his esta~ 

blishment of his wives’ idolatry. { 
The commercial uniou of Tyre with Egypt, 1 
spite of the vast diversity of genins between the 
two nations, was in those days very close ; and 
it appears highly probable that the aflimity to 
Pharaoh was sought by Solomon as a means of 
aiding his commercial projects. Although his 
possession of the Edomite ports on the gulf of 
Akaba made him to a certain extent independent 
of Egypt, the friendship of that power must have 
been of extreme importance to him in the dan- 
gerous navigation of the Red Sea; and was per- 
haps a chief cause of his brilliant success 1m so 
new an enterprise. That Pharaoh continued for 
some time on good terms with him, appears from 
a singular present which the Egyptian king made 
him (1 Kings ix. 16): ‘Pharaoh had gone up 
and taken Gezer, and burnt it with fire, and slain 
the Canaanites that dwelt in the city, and given 
it for a present unto his daughter, Solomon's 
wile;’ i consequence of which, Solomon rebuilt 
and fortified the town. In his declining years, a 
very different spirit is manifested towards him by 
Shishak, the new Egyptian king; whether after 
the death of the princess who hadbeen the link 
between the two kingdoms, or from a new view 
of policy in the new king, is unknown. ; 
The proceedings of Solomon towards the reli- 
gion of his wives has been mildly or approy- 
ingly regarded by various learned men, as being 
only what we have learned to name Yoleration. 
But such a view seems to imply a want of dis- 
crimination between those times and our own; 
and besides, would require us to suppose the 
statements in the history to be exaggerated, as 
though they were highly improbable. The re- 
ligions of antiquity, being essentially ceremonial, 
were of a most obtrusive kind. It is one thing 
to allow men in private to hold their conscientious 
seutiments, or indeed by argument and discussion 
to aim at propagating them, and quite another 
to sanction public idolatries, which appeal to 
and allure the senses of the ignorant, and scan- 
dalize the minds of the better taught; to say no- 
thing of the impurities and cruelties with which 
these idolatries were almost always connected. 
The spirituality and individuality of religion were 
not as yet so developed as to allow of our ascrib- 
ing Solomon's conduct to right and noble views 
of toleration, Besides, he was under no neces- 
sity to marry these foreign wives at all. Unless 
prompted by mere voluptuousness (as in the case 
of the concubines), he must haye taken them 
from political motives; although distinctly know- 
ing that the step would draw after it his public 
establishment of heathen sim and superstition, 
This is widely different from allowing foreigners, 
who for trade resided in the country, to practise 
their own religious ceremonies at their own 
prompting and expense; and yet even this, if 
permitted “at all, would have been permitted only 
within walled and separated streets appropriated 
to the foreigners, by a king anxious to obey the 
Jaw of Moses and of Jehovah in ever so liberal 
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and uncoufined a spirit. This is a topic of prime 
Consequence in the history of the Jewish monarchy. 
Modern commentators, impressed with the im- 
portance of liberty of conscience, are naturally 
prone to susvect that the prophetical or priestly 
feeling under which the history of the kings was 
composed, has misrepresented the more liberal 
policy of these monarchs. But granting, as we 
may, that it was not given to those prophets or 
priests to understand the Christian rule of univer- 
sal toleration, it is certain that the times were not 
ripe for the application of that rule, and that the 
most earnest, devout, and spiritually enlightened 
men of those days were the most vehemently op- 
posed tu a public toleration of idolatry. Taking 
this merely as a great and unalterable fact, it 
was shortsighted policy in Solomon, as well as 
worldly want of faith, to seek to conciliate the 
foreign heathen, at the expense of the devoted 
allegiance of God's chosen ones in Israel. He 
won at best a momentary good will from Ammon- 
ites, Moabites, or Sidonians, by such an affinity, 
and by such an introduction of their favourite 
idols: he lost the heart of the prophets of Jeho- 
yah, and, as a result, he could not transmit to 
his son more than a fraction of his kingdom. It 
is no mere fiction of priestly prejudice, but a his- 
torical certamty, that David owed his rise mainly 
to the overruling and pervading power exerted on 
him by the pure and monotheistic faith of the 
prophets: while Solomon lost (for his posterity) 
the kingdom of the ten tribes, and perpetuated 
strife, weakness, debasement, and superstition, 
by preferring the attractive splendours of this 
world to that godliness which would in the 
end have been rewarded even in the present 
life. 

(6.) The enemies especially named as rising 
against him in his later years, are Jeroboam, Ha- 
dad the Edomite, and Rezon of Damascus. The 
first is described as having had no treasonable in- 
tentions, until Solomon sought to kill him, on 
learning the prophecy made to him by Ahijah. 
Jeroboam was received and fostered by Shishak, 
king of Egypt, and ultimately became the provi- 
dential instrument of punishing Solomon’s ini- 
quity, though not without heavy guilt of his own. 
As for Hadad, his enmity to Israel began from 
the times of David, and is ascribed to the savage 
butchery perpetrated by Joab on his people. He 
also, when a mere child, was warmly received in 
Egypt, apparently by the father-in-law of Solo- 
mon; but this does not seem to have been prompted 
by hostility to David. Having married the sister 
of Pharaoh’s queen, he must have been in very 
high station in Egypt; still, upon the death of 
David, he begged leave to depart into*Edom, 
and during the earlier part of Solomon’s reign 
was probably forming his party in secret, and 
preparing for {hat dangerous border warfare which 
he carried on somewhat later. Rezon, on the 
contrary, seeins to have had no personal cause 
against the Hebrew monarchy ; but having be- 
come powerful at Damascus and on its frontier, 
sought, net in vain, to aggrandize himself at its 
expense. In the long continuance of peace Da- 
vid’s veterans had died, and no successors to 
them can have been trained; and considering the 
other great expenses of the court, it may be confi- 
dently inferred that the standing army had not 
‘tween kept up in any efficiency. The revenues 


SOSTHENES, 7183 


which would have maintained it were spent on @ 
thousand royal wives: the kiug himself was un- 
warlike; and a petty fue, if energetic, was very 
formidable. Such were the vexations which 
darkened the setting splendours of the greatest 
Israelitish king. But from within also his pros- 
perity was unsound, Deep discontent pervaded 
his own people, -when the dazzle of his grandeur 
had become familiar; when it had become clear, 
that the royal wealth, instead of devoting national 
well being, was really sucked out of the nation’s 
vitals. Having no constitutional organ to express 
their discontent, they waited sulleuly, until the 
recognition of a successor to the crown should 
give them the opportunity of extorting a removal 
of burdens which could not permanently be - 
endured. 

The picture of Solomon here drawn is far less 
favourable than could be wished; yet an en- 
deavour has been made to keep close to the facts. 
Undoubtedly the book of Chronicles,—which 
(contrary to custom) in this reign adds little or 
nothing to that of the Kings,—by omission never- 
theless gives a seriously altered view of this cele- 
brated man: for not only are his numerous mar- 
riages, his idolatries, his oppressions, his vexatious 
enemies, and the grave rebuke of the prophet 
Ahijah, left out of the narrative entirely,—but 
his building of a special palace for his Kgyptian 
queen’ is ascribed to his pious objection to her 
dwelling in the house of David, because of the 
ark having passed through it (2 Chron. viii. 11). 
From a mind of so sensitive scrupulosity no one 
could have expected an establishment of heathen- 
ish worship. This very circumstance will show 
how tender was the feeling of the Levitieal body 
towards him, and how little likely it is that the 
book of Kings has in any way given a discoloured 
and unfair view of his lamentable worldliness of 
principle—F. W. N. 

SOLOMON, WISDOM OF. [Wispom or 
SoLomon. 

SOLOMON’S SONG. [Canrrcrzs.] 

SONG. [Porrry. 

SOOTHSAYER. [Drvinarron.] 

SOPATER (3érarpos), a Christian at Berea, 
and one of the party of brethren who accom- 
panied Paul into Asia Minor from Greece (Acts 
xx. 4). He is supposed to be the same with 
the Sosipater (Swolmarpos) named in Rom, xvi. 
21; and, if so, was a kinsman of St. Paul. 


SORCERER. [Drvrnartion.] 


1. SOREK (PY; Sept. cwpijc), a vine of 
the finest and noblest kind (Isa. y. 2; comp. Gen, 
xlix. 11, where API sorekah, is translated a 
‘choice vine ;’ and Jer. ii. 21, where PIW sores, 
is rendered ‘noble vine’). [ Vinx. 

2. SOREK, a valley, probably so called from 
its vineyards (Judg. xvi. 4). Husebius and Je- 
rome place it north of Eleutheropolis, and near 
to Zorah. 

SOSIPATER. [Sovaren.] 


SOSTHENES (SwcGévys), the chief of the 
synagogue at Corinth, when Paul was in that 
city on his second journey inio Greece (Acts 
xviii. 17), He was seized and beaten by the 
people, before the judgment-seat of Gallio, on 
account of the tumult raised by the Jews against 
Paul, of which he seems to have been one of the 
leaders. He is supposed to have been afterwards 


184 SOUL. 


converted to Christianity, as a Sosthenes is men- 
tioned by Paul as ‘a brother,’ and coupled with 
himself in 1 Cor, i, 1. This identity is, huw- 
ever, a pure conjecture, and not remarkably pro- 
hable. Apart from it, however, we know nothing 
of this second Sosthenes. Eusebius makes him 
one of the seventy disciples, and later tradition 
describes him as bishop of Kolophon. 

SOUL. The present article is a sequel to that 
on Punisumenr, in which the literature only of 
the question concerning frtwre punishment will 
be briefly stated... It is frequently conceded that 
we have not authority decidedly to say that any 
other motives were held owt to the ancient He- 
brews to pursue good and ayoid evil, than those 
derived from the rewards and punishments of 
this life (Jahn, Biblisches Archdologie, § 314). 
It is, however, considered by some learned Jews 
that one reference in the book of Genesis to 
punishment in a future state has been oyer- 
looked. God said to the Noachide (ch. 1x. 5), 
* And surely your own blood will I require, &c. 
According to tradition, the first part of the text 
is directed against suicide; but it seems to us 
more like the enunciation of the general sub- 
ject, which afterwards descends to particulars. 
Then follows the unintelligible rendering, ‘at 
the hand of every beast will I require it’ Now 
it is a surprising fact that wherever, throughout 
the Scriptures, we find 9M (here rendered beast) 
applied to the brute creation, it is always in 
conjunction with the word MWD (cattle), WNT 
(reptile), or FY (bird), and that if none of 
these words accompany it, the expression is 
either PINT MM (beasts of the earth), or TN 
MW (beasts of the field), or TW INN (beast 
of the forest), or MYT 7NM (a wild beast); bet 
that whenever, as in this instance, uo adjunct 
is coupled with #°M, it invariably relates to 
the soul of man. This rule is, by the best 
Hebraists, allowed to be general, the only ex- 
ception throughout the Scriptures being the text 
now before us, in which the word 7M stands by 
itself without any adjunct, but is nevertheless 
made in our version to refer to the brute creation. 
It would, however, remove these apparent diffi- 
culties to suppose that the general rule holds 
good in our text, as well as in every other part 
of Scripture, and that the word here also meaus 
the soul of man. Suppose then the first part of 
the verse, ‘Surely your own life-blood will I re- 
quire,’ to be taken as a general prohibition against 
the unauthorized destruction of human life, then 
the following words may be understood as be- 
ginning to particularise, first, the punishment of 
suicide, ‘of every soul will I require it,’ that is, 
of every seul will I require his own blood shed 
by Inmself. Then follows the punishment of 
homicide, ‘and at the hand of man, yea, at the 
hated of every man, will I require the life of man 
his brother ;’ literally, ‘and at the hand of the 
man, at the hand of man his brother, will I 
require the life of man; which words, as has 
already been suggested. may be the foundation 
of the Jaw of blood-revenge [PunisumEnr]. 
Next follows, agreeably to thestyle of the book of 
Genesis, an emphatical recapitulation of this pu- 
‘nishment of homicide, and the reason of it (ver. 
6): § Whoso sheddeth man’s blood, by man shall 
his bluod be shed, for in the image of God made 
he man.’ If then the rendering, ‘at the hand of 
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every soul will I require it,’ be admitted, and this 
part of the text be understood concerning suicide, 
the meaning must necessarily-be, ‘from the saz 
of the suicide will I require his blood.’ Hence 
then we have the satisfaction to find in the Scrip- 
tures this eayly and perfect indication of a punish- 
meut to the soul after death, and the necessary 
sequitur—its immortality (Naphtaly Herz Wes- 
seley, in the FOND, or Gatherer for Adar Rishon. 
5548, p. 160; see also Menasseh Ben Israel’s 
Nishmat Chayim, and the New Translation of the 
Scriptures, with notes, by the Rev. D. A. De Sola, 
&c., pp. 51, 52), . The literature of the question 
concerning the nature and duration of future 
punishment consists of the following particulars. 
First, its duration was believed by the heathens 
to be eternal, or more correctly speaking, at least 
in our language, everlasting. For though these 
two words are often used as synonymous, yet 
strictness of use. requires that the word eternal 
should be limited to that which has neither be- 
giuning nor end; and everlasting, to that which 
has a beginning but no end. The duration of 
the Deity alone is eternal; that of the souls of 
men, angels, &c., everlasting. Thus Virgil, in 
his well-known description of Tartarus, ‘Sedet, 
eternumque sedebit, Infelix Theseus.’ For the 
Greeks reference is made to Liban. Or. 941 B: 
évTl pdpov xpdvou tod Tis 7jdovis, advaros 
émtxeiceron Gyula. Lycoph. 907: aeréporoy év 
métpas Aidva Kwkdoovow hrokopéevar; and 928, 
aiavy Oey xvdavovo1. Secondly, there is a still 
more striking similarify between the descriptions 
both of the nature and duration of future punish- 
ment given in the Apocryphal books and those of 
the New Testament. Thus Judith xvi. 17: ‘ Woe, 
to the nations which rise wp against my kindred ; 
the Lord Almighty will take vengeance on them 
iu the day of judgment, in putting fire and worms 
in their flesh; and they shall feel them, and weep 
for ever,’ €ws aidvos (comp. Kecclus. vil. 17; 
Mark ix. 44). Yhese terms seem borrowed from 
Isaiah’s description of a different subject (ch, Ixvi. 
24). Thirdly, Josephus describes the doctrine 
of everlasting punishment as being held by the 
Pharisees and Essenes: ‘that the souls of the 
wicked should be punished with perpetual pu- 
nishment (aidi@ Tiywpiqg), and that there was ap- 
pointed for them a perpetual prison (<ipymos 
aldios’). (De Bell. Jud. ii. 8. 11,145 Antig. xviii. 
1, 3). Josephus himself, in the discourse ascribed 
to him ou Hades, speaks of a subterraneous re- 
gion, a Jake of unquenchable fire, everlasting 
punishment, and ef a worm never dying (§ 2. 6); 
but that homily, as Whiston calls it, abounds 
with other evidence that its author wasa Christian. 
For proofs that the Rabbinical writers held the 
notion of infinite punishment, see the references. 
by Wetstein on Matt. xxv. 46. In the New 
Testament the natewre of future punishment. is 
almost always described by figures. The most 
abstract description occurs in Rom. ii. 9-16: 
‘ Tribulation and anguish upon every soul of man 
that doeth evil, in the day when God shall judge 
the secrets of men.’ Our Lord generally describes 
it under figures suggested by some comparison 
he bad just. before made, and in unison with it, 
Thus, having described future happiness under 
the figure of a midnight banquet, lighted up with 
lamps, then the state of the rejected is described 
under that of ‘outer darkness’ , utside the mare 
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sion, and = gnashing’ or chattering ‘of teetli,’ 
from the extreme cold of av Oriental night (Matt. 
viii. 12; Luke xiii: 28); though the phrase also 
denotes rage and vexation (comp. Ecclus. xxx. 
10). Our Lord employs the phrase ‘ wailing’ or 
Sweeping and gnashing of teeth’ no less than 
seven times. If ‘the end of the world’ be de- 
scribed by him nnder the figure of a harvest, then 
the wicked, who are represented by the tares, are 
accordingly gathered and burned. If his return 
be represented by a master returning to take ac- 
count of his servants, then the wicked servant is 
cut asunder, or rather discarded—margin, ‘cut 
off” (Matt. xxiv. 51); for in the same verse he 
is described as being still alive, and consigued to 
the place of ‘weeping and gnashing cf teeth.” 
Our Lord also frequently represents future punish- 
ment under the idea of fire, which Calvin, on Isa. 
lxvi. 24, remarks, must be understood metaphori- 
eally of spiritual punishment. Indeed both the 
nature and variety of the figures employed by 
our Saviour in regard to the subject fully justify 
Paley’s observation, ‘that our Lord's discourses 
exhibit no particular description of the invisible 
world. The future happiness of the good and the 
fature misery of the bad, which is all we want to 
be assured of, is directly and positively affirmed, 
and is represented by metaphors and comparisons 
which were plainly intended as metaphors and 
comparisons, and nothing more. As to the rest 
asolemn reserve is maintained’ (Evidences of 
Christianity, part ii. ch. ii.). The question of 
the duration of future punishment chiefly turns 
on the force of the words translated ‘ ever,’ ‘ ever- 
lasting, ‘never,’ which our Lord and his apostles 
apply to it, and which it is well known have some- 
times a limited signification, and are very vari- 
ously translated in the English version. Thus 
the word aidéy, as a substantive, occurs 128 times 
in the Greek Testament; and in our translation 
is rendered 72 times ever, twice eternal, 36 times 
world, 7 times never, 3 times evermore, twice 
worlds, twice ages, once course, ouce world with- 
out end, and twice it is passed over. The word 
aidévios, as an adjective, occurs 71 times, and is 
once rendered ever, 42 times eternal, 3. times 
world, and 25 times everlasting. It is furthermore 
an important circumstauce, that the terms of like 
import-in the Old Testament, and trauslated in 
the Septuagint by these Greek words, when ap- 
plied tothe Mosaic law, as a ‘statute for ever,’ 
‘vdptuov aidviov,’ were urged in proof of the ir- 
revocable perpetuity of that law, by the Judaizing 
teachers; yet St. Paul styles this argument ‘a 
doting about questions, and a strife of words’ 
(1 Tim. vi. 4); ‘fighting about words’ (2 Tim. 
it: 14); ‘foolish and untaught questions’ (see 
Macknight’s comment on these passages, and 
Archbishop Secker’s Sermons, Serm. xvi. vol. 5, 
Lond. 1771). Hence, therefore, it is urged on the 
one side, that we can never settle the precise import 
of these words, as applied in the New Testament 
to the duration of future punishment, until we 
shall be able also to answer the following ques- 
tions; namely, Was it part of the commission of 
Christ and his apostles to determine this matter? 
and if so, In what sense were the terms they used 
in regard to it meant by themselves, and under- 
stood by their hearers—whether as denoting a 

ishment of known duration, or one literally 
cvexistent with the duration of the Eternal God? 
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On the other side it is objected, that the same 
word is applied both to the happiness of the 
righteous and the misery of the wicked, though 
varied in our translation of Matt. xxv. 46: 
‘These shall go away into everlasting punish- 
ment, but the righteous into life eterial ;? where 
Rosenmiiller, reasoning from the coutext; infers 
‘the loss of the rewards of virtue’ to he meant, 
which will necessarily be infinite. Various 
opinions have been held concerning the nature 
aud duration of future punishthent. ascending 
from the doctrine of Edwards,—‘ Sonls frdl of 
dreadful grief, bodies'and every member of them 
Suill of racking torture, without any possibility ot 
getting ease, without any possibility of moving 
God to pity’ (Discourse on the Eternity of Hell 
Torments, p. 28, &c.), through the various mo- 
difications of the doctrine—punishment with pain, 
literally everlasting, but proportioned to the de- 
merit of the condemned $ punishment in the sense 
of loss or damage (see Greek of Matt. xvi. 26) to 
the same duration; punishment by pain, reme- 
dial in its intention, limited in duration, but yet 
followed by disadvantage literally everlasting— 
up to the highest extreme on the opposite side, 
namely, annihilation. Upon this truly important 
subject we cordially acquiesce in the remark of 
Doddridge: ‘ Miserable are they who venture 
their souls upon the possibility that the words in 
question, when applied to future punishment, 
may have a limited meaning’ Among the an- 
cients, the following held that punishments, at 
least sensible ones, would some time cease > 
Justin Martyr, Theophilus, Tatiau, Arnobius, 
&c. Grotius (apud Bloomfield, Recensio Syn- 
optica, on Matt. xxv.) refers also, for the doubts. 
of certain ancients, to the end of Jerome's 
Commentary on Isaiah. Among the more emi- 
nent moderns who have maintained that the fu- 
ture punishment of the wicked will be limited and 
corrective, see Bishop Rust, Letter ef Resolution 
concerning Origen, 1661; Jeremy White (who 
had been Chaplain to the Protector Cromwell), 
On the Restoration of all Things, Lond. 1712; 
Dr. Thomas Burnet (Master of the Charter House) 
De Statu Mortuorum ; Newton (Bishop of Bris- 
tol), Sixtieth Dissertation; Wartley, Observa- 
tions on Man, 1791; Whistov, The Eternity of 
Hell Torments considered ; Southwood Smith, 
On the Divine Government, Loud. 1826; and 
the List of Authors mentioned in his Appendix, 
J. F: D. 

SOUTH. The country, or quarter of the 
heavens, which the Shemite, standing with his. 
face to the east, supposes to be on his right 
hand. It is denoted by seven Hebrew words 
(1. 339; 2 BINT; 3. POA; 4 YD; 5. TIN; 
6, NAD; 7. DMD), nearly allof which refer to. 
some characteristic of the region to which they 
are respectively applied. 1, 39) (soot 3) in 
Syr. and Chald., to be dry), probably derived its 
name from the hot drying winds which blow 
amually into Syria, over Africa and Arabia. 
‘In March,’ says Volney, ‘appear in Syria the- 
pernicious southerly winds, with the same cir- 
cumstances as in Egypt, that is to say, their heat,. 
which is carried to a degree so excessive, that it 
is difficult 4o form an idea of it without having 
felt it; but one can compare it to that of a great 
oven when the bread is drawn out (Voyage en 
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. Syrie et Egypte, tom. i. p. 297; comp. p. 55; 
Luke xii. 55, ‘ When ye see the south wind 
Slow ye say there will be heat;’ and see Kitto’s 
Physical History of Palestine, month of March, 
pp. 221, 222). The word is occasionally applied 
toa parched or dry tract of land. Caleb’s daughter 
says to her father, ‘Thou hast given me a south,’ 
or rather ‘dry Jand;’ 2330 PON (Vulg. terram 
arentem ); ‘give me also springs of water’ (Judg. 
i. 153 comp. ver. 9). At other times the word 
yefers to those atid regions, notwithstanding their 
occasional fertility, over which the south wind 
blows into Syria. So the Sept. and Vulg. under- 
stood the ‘whirlwinds from the south” (Isa. xxi. 
1; dv ephuov, turbines ab Aphrico). ‘The burden 
of the beasts in the south’ is rendered réy Te- 
rpanddwy Tay ey TH epriue (Isa. xxx. 6). At 
other times the word is rendered by ydros 
and Au), which latter is the Hellenized form of 
Libs, Ventus ex Libya, the south-west wind, and, 
by metonymy, the quarter whence it blows. In 
several instances the Hebrew word is simply 
put into Greek letters; thus, tov NayéB, Josh. x. 
40; viv viv NayéB, Alex. ry NayéB, al. NeyéB, 
xi. 16; NayeB, Cyr. "Aye8, Obad. 19, 20; and 
once, probably by a corruption, it is dpy8, 1 Sam. 
xx. 41, al. veynB, al. veyéB, al. épyaéB. The 
Vulgate renders the word by ‘ meridies, australis 
plaga, terra meridiana, auster ab Aphrico, terra 
australis.’ More than once the Sept. differs widely 
from the’ present Hebrew text; thus, in Ezek. xx. 
47, it renders FIIDY AID by amd aanrrHrov 
éws Poppa; Vulg. ‘ab austro usque ad aqui- 
lonem;’ so also in Exod. xxvi. 8, M333 MND 
is rendered mpds Boppav; Vulg. ‘ad austrum.’ 
It is also used in the geographical sense in Num. 
“xxiv. 33 Josh. xv.2; 1 Chron. ix. 24; 2 Chron. 
iv. 4; Ezek. xl. 2; xlvi. 9, &c. Buta further 
and important use of the word is as the name or 
designation of the desert regions lying at the sonth 
of Judza, consisting of the deserts of Shur, Zin, 
and Paran, the mountainous country of Edom or 
Idumea, and part of Arabia Petreea (comp. 
Mal.i. 3; Shaw’s Travels, p. 438). Thus Abra- 
ham, at his first entrance into Canaan, is said to 
have * gone on: toward the south’ (Gen. xii. 9); 
Sept. ey 79 ephuw, Aquila ydrovde, Symmachus 
ets yérov; and upon his return from Egypt into 
Canaan, he is said to have gone ‘ into the south’ 
(xiii. 1); Sept. eis tov epnuov; Vulg. ‘ad 
australem plagam,’ though he was in fact then 
travelling northward. Comp. ver. 3, ‘ He went 
from the south to Bethel ;’ Sept. eis rijv Epnuov ; 
Valg. ‘a meridie in Bethel.’ In this region the 
Amalekites are said to have dwelt, ‘in the land of 
the south,’ when Moses sent the spies to view the 
land of Canaan (Num. xiii. 29), viz., the locality 
between Idumaza and Egypt, and to the east of the 
Dead Sea and Mount Seir [Amanexrres]. The 
inhabitants of this region were included in the 
conquests of Joshua (x. 40). Whenever the Sept. 
gizes the Hebrew word in the Greek letters, 
Nayéf, it always relates to this particular district. 
To-the same region belongs the passage, ‘Turn 
our captivity as the streams in the south’ (Ps, 
cxxvi, 4); Sept. ds xemdppous ev 7G Ndr, 6 as 
winter torrents in the south’ (Vulg. ‘sicut torrens 
iu Anstro’); which suddenly till the wadys or val- 
leys during the season of rain (comp. Ezek. vi. 3 ; 
xxxiv. 13; xxxv.8; xxxvi. 4,6). These are dry 
in summer (Job vi. 15-18). The Jews had, by 
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their captivity, left their country empty and deso- 
late, but by their return would ¢ flow again into it.’ 
Through part of this sterile region the Israelites 
must repass in their vain application to. Egypt 
(Isa. xxx. 6; comp. Deut. viii. 15). It is called 
the Wilderness of Judeea (Matt. iii. 1; Josh.xy. 
61; comp. Ps. Ixxv. 6, Hebrew or margin; see 
also Jer. xvii. 26; xxxil. 44; xxxili. 14; Kzra xx. 
46, 47; xxi. 4; comp. Obad. xix. 20; Zech. ix. 
7). Through part of this region lay the road from 
Jerusalem to Gaza, ‘which is desert’ (Acts viii. 26). 
Thus, as Drusius observes, the word often means 
not the whole southerm hemisphere of the earth, but 
a desert tract of land to the south of Judza. Some- 
times it is used ina relative sense; thus, the cities 
of Judah are called ‘the cities of the south’ (Jer. 
xiii. 19), relatively to Chaldeea, expressed by ‘ the 
north? (i.° 14; comp. iv. 6; vi. 1). Jerusalem 
itself is called‘ the forest of the south field,’ or 
country, like the Latin ager (Kzek. xx. 46; comp. 
Gen. xiv. 7) [ForEsr|.. Egypt is also called 
‘the south;’ thus, ¢ the king of the south’ (Dan. 
xi. 5) is Ptolemy Soter and his successors ; comp. 
verses 6, 9, 11,15, 25, 29, 40; butin the last-named 
verse, Mede understands the Saracen from Arabia 
Felix (Works, pp. 674, 816). 2. O77, which, 
according to Gesenius, is a word of uncertain 
derivation, It is rendered by Alp, Sept., Deut. 
xxxiil. 235 by véros, Eccles. 1.63 xi. 8; Ezek. 
xl. 24, 27, 28, 44, 45; xli. 11; and by Od¢AAacca, 
Ezek, xlii. 18. Vulg. ‘ meridies, auster, australis, 
ventusaustralis.’ 3. }1D'N and its adverb J19°N, 
strictly what lies to the right; Sept. ydros, Ath; 
and sometimes the word is simply put into Greek 
letters; thus, Oaiudy (Hab. iii. 3). Indeed all the 
three preceding words are so rendered (Kzek. xx. 
46), “Tue avOpdrov, orhpicoy 7d mpdcwmdy cov 
éml Oarudav, rod ériBArepoy er) Sapdu,.Kal mpopt- 
Tevooy em) Spuuoy iyovmevoy varyeB: where per- 
haps the vocabulary of the translator did not 
afford him sufficient variety. The Vulgate here 
gives ‘ viam austri, ad aphricum, ad saltum agri 
meridiani,’ and elsewhere renders tlie Hebrew word 
by ¢ meridiaua plaga, ad meridiew. “It occurs in’ 
Exod. xxvi. 85; Num. ii. 105 iti. 29; x. 6; Job 
1x.) /9'sie XXx1X.26)31 (Ps. {1 xxvinigs 2oiul@antsy ave 
16; Isa. xliii, 6; Hab. iii. 8; Zech. ix. 14; 
xiv. 4. In Zech. vi. 6, it denotes Egypt. It is 
poetically used for the south wind, hike Shaks- 
peare’s ‘sweet south ;’ Ps. Ixxviti. 26, vérov, 
Africum, and Cant. iv. 16, vére; for the ex; 
planation of the latter see Norru. Observe tha’ 
39M and 3j3 are interchanged in Exod. xxvi. 
18; xxxvi. 23; Ezek. xlvii. 1. 4. 399, also 
meaning the right side and south. Thus, Ps. 
Ixxxix. 12, ‘Thou hast made the north and the 
south ;’ Sept. @dAacoa; Vulg. mare. The word 
is evidently here used in its widest sense, compre- 
hending not only all the countries lying south, 
but also the Indian ocean, &c., the whole hemi- 
sphere. Aquila, Boppav ral Setidy ; Theodotion, 
Boppav kat Néroy. In some passages where our 


_ translation renders the word right, the meaning 
“would have been clearer had it rendered it south 


(1 Sam. xxiii. 19, 24; 2Sam. xxiv. 5; Job xxiii. 
9). 5. VIN, ‘Out of the south cometh the whirl- 
wind’ (Job xxxvii.9), literally ‘ chamber’ or ‘store~ 
house,’ érojreloy, wnterioribus. ‘The full phrase 
occurs in ch. ix. 9, JON MIAN, rameta vdrov, %- 
tertora austrt, the remotest south ; perhaps in both 
these passages the word means the chambers ox 
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storehouses of the south wind. 6. 33", § Pro- 
«tion cometh not from the south’ (Ps. Ixxv. 6), 
erally ‘wilderness,’ dd ephuwr, desertis mon- 
nbus. J. OD, ‘Aud gathered them out of the 
sands, and from the south ’ (Ps. evii. 3), @dAacoa, 
mare; where Gesenius contends that it ought to 
ve translated ‘west,’ though it stands opposed to 
VES, as it is indeed so translated under ex- 
actly the same circumstances in Isa. xlix. 12. He 
refers to Dent. xxxili, 23, and Amos,viii. 12. It 
is also thus rendered in our version of the first of 
these references; aud on the latter we can only 
refer to Archbishop Newcome’s Version ‘of the 
Minor Prophets, Pontefract, 1809, pp. 51, 52. 
in the New Testament we have vdros in the geo- 
graphical sense, BaciAicoa vérou, regina austri, 
Matt. xii. 42 [Saesa, Queen or], and Luke 
xiii. 29; Rev. xxi. 13. Theword ueonuBpia is also 
translated ‘south’ in Acts viii. 26, card weonu- 
Bplay, contra meridianum, It is used in the 
same sense by Josephus (Antig. iv, 5. 2)... In 
Symmachus (1 Sam. xx. 41) for 333. Hesy- 
chius defines Meonufpla r& tod Nérov pépn rat 
7d Tis Nucpas pécov. The south-west Abb occurs 
in St. Paul's dangerous voyage (Acts xxvii. 12); 
“a haven of Crete, BAérovra card AlBa, respicien- 
tem ad africum, by metonymy the wind, for the 
quarter whence it blows, The south wind is 
mentioned ver. 13, véros, auster, and xxviii. 13 
[Wixps].—J. F. D. 

SOWER, SOWING. [Aericurture.] 

SPAIN (Smavia, Rom. xv. 24, 28; ‘Iomavia, 
1 Mace. viii. 3). This uame was ancieutly ap- 
plied to the whole Peninsula which’now com- 
prises Spain and Portugal (Cellar. Notit. i. 51, 
sq-). In the time of Paul Spain was a Roman 
province, and many Jews appear to have settled 
there. It seems clear from Rom. xv. 24, 28, that 
Paul formed the design of proceeding to preach 
the Gospel in Spain: that he ever executed this 
intention is necessarily denied by those who hold 
that the apostle sustained but one imprisonment 
at Rome—namely, that in which the Acts of the 
Apostles Jeave him; and even those who hold 
that he was released from this imprisonment cau 
only conjecture that, in the interval between it 
and the second, he fulfilled his intention. There 
is, in fact, during the three first centuries, no 
evidence on the subject, beyond a vague intima- 
tion by Clement, which is open to different ex- 
vlanations [Pau]; and later traditions are of 
small value, 


SPARROW ("iB¥ ¢tzippor) occurs in Gen. 
vii. 14; Lev. xiv. 4; Ps. Ixxxiv. 3; cii. 7; 
orooviiov, Matt. x. 29; Luke xii. 6, 7. The 
Hebrew word includes not only the sparrow, but 
also the whule family of small birds not ex- 
elusively feeding on grain, but denominated 
clean, or those that might be eaten according to 
the law: hence the same word is also, in many 
instances, translated ‘bird,’ the Hebrew name 
itself being evidently an imitation of the voice 
of small birds, synonymous with the English 
‘chirrup.’ Zzippor includes many ivsectivorous 
and frugivorous species, all the thrushes we have 
in Europe, and the rose-coloured ousel or locust- 
bird, rare with us, but numerous and cherished in 
the East, solely for the havock it makes among 
locusts, and named Smurmur by the Arabs, in imi- 
tation of its yoice. It also includes perhaps the 
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starlings (not Zarzir), the nightingale, all the Eus 
ropean larks, the wagtails, and all the tribe of 
finches; but not fly-catchers, nor indeed swal- 
lows, which, there is reason to believe, were reck- 
oned, alouig with night-hawks or goatsuckers, and 
crows, among the unclean and prohibited species. 
In Syria the sparrow is the same vivacious fa- 
miliar bird we find it in Europe, and equally 
frequents the residence of man,—C, H. S. 

SPEAR. [Arms.] 

SPICES. This word, which occurs very fre- 
quently in our translation of the Scriptures, has 
usually been considered to indicate several of tne 
aromatic substances to which the same general 
name is applied in the present day, ‘The Hebrew 
words so trauslated are Necors, Bosem, and, 
Samminz, the corresponding Greek being &paya. 
These may indicate different things, as the two first 
words, or be merely different names, as spices and 
aromatics in English may be applied to the same 
kind of substances. Sammem, rendered in Exod, 
xxxv. 7 incense, and in ver. 34 spices, may be sup- 
posed to mean drugs and aromatics in general. 
When these are separately noticed, especially when 
several are enumerated, their names may lead us 
to their identification. Dr. Vincent has ob- 
served that ‘in Exod, xxx. we find an enu- 
meration of cinnamon, cassia, myrrh, frankin- 
cense, stacte, onycha, and galbanum, all of 
which are the produce either of India or Arabia.’ 
More correctly, cinnamon, cassia, frankincense, 
and onycha, were probably obtained from India ; 
myrrh, stacte, and some frankincense, from the 
east coast of Africa, aud galbanum from Persia. 
Nine hundred years Jater, or about B.c. 588, in 
Ezek. xxvii. the chief spices are referred to, with 
the addition however of calamus. They are pro- 
bably the same as those just enumerated. Dr. Vin- 
ceut refers chiefly to the Peripdus, ascribed to Ar- 
rian, written in the second ceutury, as furnishing a 
proof that many Indian substauces were, at that 
time, well known to commerce, as aloe or agila 
wood, gum bdellium, the googal of India, cassia 
and cinnamon, nard, costus, incense, that is, oliba- 
num, ginger, pepper, and spices. If we examine 
the work of Dioscorides we shall find all these, 
aud several other Indian products, not only men- 
tioned, but described, as schaenanthus, calamus 
aromaticus, cyperus, malabathrum, turmeric. 
Among others, Lycium indicum is mentioned. 
This is the extract of Barberry root, and is 
prepared in the Himalayan mountains, (Royle 
on the Lycium of Dioscorides, Linnean Trans.). 
It is not unworthy of uotice, that we find no 
meution of several very remarkable products of 
the East, such as camphor, cloves, nutmeg, betel 
leaf, cubebs, gamboge; all of which are so 
peculiar in their nature that we could not have 
failed to recognise them if they had been de- 
scribed at all, like those we have enumerated 
as the produce of India. These omissious are 
significant of the countries to which com- 
merce and navigation had not extended, at the 
time when the other articles were well kuown 
(Hindoo Medicine, p. 93). If we trace these up 
to still earlier authors, we shall find many of 
them mentioned by Theophrastus, and even by 
Hippocrates ; and if we trace them downwards to 
the time of the Arabs [SprxenarD], and from 
that to modern times, we find many of them 
described under their present names in works 
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current throughout the East, and in which their 
ancient names are given as synonymes. We have, 
therefore, as much assurance as is possible in sucn 
cases, that the majovity of the substances men- 
ioned by the ancients have been identified; and 
that among the spices of early times were in- 
cluded many of those which now form articies 
of commerce from India to Kurope. This has 
been shown in the articles on tne different sub- 
stances [Ananim; ALmuG ; CueLBunan ; Hos- 
nim; Kanen-posem; Kztzox; Kippax ; 
Krnnemon; Lesona; Lor; Mor; Narn; 
Narar; Necoru]. 

SPIDER (U*3Y; Sept. dodxyn; Vulg. ara- 
ned) occurs in Job viii. 14; Isa. lix. 5. In the 
other instance in which the word is used in our 
version (Proy. xxx. 28), and where the Hebrew 
has N'DIDY, the Sept. caraBdrys, and the Vulg. 
stellio, there is most probably a mistranslation 
[Semamiru]. In the first of these passages, the 
reference seems clear to the spider’s web, or lite- 
vally, house (1192), whose fragility is alluded to 
as a fit representation of the Lope of a profane, 
ungodly, or profligate person; for so the word 
3M really means, and not ‘hypocrite,’ as in our 
version. The object of such a person’s trust 
or confidence, who is always really in imminent 
danger of ruin, may be compared for its uncer- 
’ tainty to the spider’s web. ‘He shall lean upon 
his ouse (7. €. to keep it steady when it is shaken) ; 
he shall hold it fast (2. e. when it is about. to be de- 
stroyed); nevertheless it shal! not endure (ver, 15). 
In the second passage (Isa. lix. 5) it is said, ‘The 
wicked weave the spider’s web’ (?)), literally, 
“thin threads) 5’ but it is added,‘ their thin threads 
shall not ~become garments, neither shall they 
cover themselves with their works ;’ that is, their 
artifices shall neither succeed, nor conceal them- 
selves, as does the spiders web. This allusion 
intimates no antipathy to the spider itself, or to 
its habits when directed towards its own purposes ; 
but simply to the adoption of those habits by 
man towards his fellow-creatures. No expression 
of an abstract antipathy towards any creature 
whatever is to be found in Scripture. Though 
certain species, indeed, which for good and wise 
reasons were prohibited as food, are so far called 
“an abomination ;’ yet revelation throughout re- 
cognises every living creature as the work of God, 
and deserving the pious attention of mankind. 
it is worthy of remark, that natural history, with 
all its characteristic superiority to prejudices and 
antipathies, is indebted for its existence to reve- 
lation. The Creator nimself first directed the 
attention of man to tnis science :—‘ Out of the 
ground the Lord God formed every beast of the 
field, and every fows of the air, and brought 
them unto Adam, tu see what he would call 
them; and whatsoever Adam called every living 
ereature, that was the name thereof. And Adam 
gave names to all cautie. and to the fowl of the 
air, and to every beas: of the field’ (Gen. ii, 19, 
20). The most anciew: system or classification 
of the natural world ss to be found in the writings 
af Moses (Gen. 1. 20, éc.) 5a system recognised by 
the writers of Scriphue in widely different times 
‘Gen. vi. vii. vill. ix. ; 1 Kings iv. 33; Ps.clxyiii.s 
Aets x. 12). Michaelis well observes that ‘ the 
systematic division of quadrupeds given by 
Moses is so excellent, as never yet, after all the 
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improvements in natural history, to have become 
obsolete, but, on the contrary, is still. considered 
as useful by the greatest masters of the science’ *a 
fact,’ he adds, ‘ which cannot but be looked upon 
as truly wonderful’ (Commentary on the Laws 
of Moses, Art. 204). It is recorded of Solomon, 
that ‘he spake of trees, from the cedar tree that ia 
in Lebanon, unto the hyssop (moss) that spring- 
eth out of the wall: he spake also of beasts, and 
of fowl, and of creeping things, and of fishes’ 
(1 Kings iv. 33). To revelation also the rise of 
natural history, as a science, is to be attributed 
among’ the Gentiles; for there is good ground for 
believing that Aristotle had seen the writings of 
Solomon. It is revelation which, by teaching 
that ‘all things’ proceed from one and the same 
God, invests the science with interest to every dis- 
cerning mind, 

The study of insects is so new in this country, 
that even at the distance of some years after the 
death of Willughby, an attempt was made to set 
aside the will of a Lady Glanville, ou the ground 
of lunacy, becavse she had shown a strong par- 
tiality for insects; and Mr. Ray had to appear 
on the day of trial to bear testimony to her sanity 
(see Memoir of Willughby, by Rev. J. F. Den- 
ham, p. 132, Edinburgh, 1838; or in the Natural- 
ist’s Library). Even poets, from Aristophanes to 
Thomson, have too often contributed to the popu- 
lar prejudices against insects. The latter stigma- 
tizes spiders as 


‘ Cunning and fierce— 
Mixture abborred ;’ 


but these epithets are in reality as unjustly ap- 
plied to them (at least with reference to the mode 
by which they procure necessary subsistence), as 
to the patient sportsman, who lays snares for the 
birds that are to serve for the dinner of his fa- 
mily: while it can be further pleaded in behalf 
of spiders, that they are actively serviceable to 
the human race, in checking the superfecundity 
of other insects, and afford in their various pro- 
cedures the most astonishing displays of that 
Supreme Intelligence by which they are directed. 

Cap tees OF 

SPIKENARD. [Nerp.] 

SPIRIT ann HOLY SPIRIT. The word 
for ‘spirit’ in the Hebrew is M1)1; in the Greek, 
mvedua; and in the German, geist. It is one 
of the most generic terms in either the Kuglish, 
Hebrew, or Greek language. A somewhat ex- 
tended reference to the wsus loguendi, both of the 
Old and New Testament, is necessary, in order 
to ascertain its Scriptural use and import. 

Its leading significations may be classed under 
the following heads :-— 

1. The primary sense of the term is wind. 
* He that formeth the mountains and createth the 
wind’ (F199, Amos iv. 13; Isa, xxvii. 8). ‘The 
wind (avedpa) bloweth where it listeth’ (John iii. 
8). This is the ground idea of the term ‘ spirit — 
air—ether—air refined, sublimated, or vitalized ; 
hence it denotes— : 

2. Breath, as of the mouth. ‘¢ At the blast of 
the breath of his nostrils (VES M3) are they con- 
sumed’ (Job iv. 9). ‘The Lord shall consume 
that wickéd one with the breath of his mouth’ 
(7 mvedpart Tod oTdSuaTos, 2 Thess. ii. 8). 

3. The vital priuciple which resides in and 
animates the body. In the Hebrew, ¥HJ is the 


main specific term for this. In the Greek it is 
$uxh, and in the Latin, anima. ‘No man hath 

wer over the spirit igi) to retain the spirit’ 
\Becles. viii. 8; Gen. vi. 17; vii. 15). * Jesus 
vielded up the ghost’ (apfjxe Td mvedua, Matt. 
xxvii, 50). ‘And her spirit (veda adrijs) came 
again,’ &c. (Luke viii. 55). 

In close connection with this use of the word is 
another— 

4, In which it has the sense of apparition— 
spectre. * They supposed that they had seen a 
spirit,” i. e. spectre (Luke xxiv. 37). ‘A spirit 
hath not flesh and bones, as ye see me have’ 
(ver. 39; Matt. xiv. 26). 

5. The sowl—the rational immortal principle, 
by which man is distinguished from the brute 
creation. It is the 7d wvedua, in distinction from 
the % Yux. With the Latins it is the animus. 
In this class may be included that use of the 
word spirit in which the various emotions and 
dispositious of the soul are spoken of. ‘ Into 
thy hauds I commend my spirit’ (7d mvedud 
pov. Luke xxiii. 46; Acts vii. 59; 1 Cor. v. 5; 
vi. 20; vii. 34; Heb. xii. 9). * My spirit hath 
rejoiced in God my Saviour’ (Luke i. 47). 
‘Poor in spirit’ (wrwxol ré mvevuare) denotes 
humility (Matt. v. 3). ‘Ye know not what 
manner of spirit ye are of ' (Luke ix. 55), where 
mvedua denotes disposition or temper. ‘ He that 
hath no rule over his own spirit’ (INV, Prov. 
xxv. 28; xvi. 82; Eccles, vii. 9). The moral 
affections are denominated ‘the spirit of meek- 
ness’ (Gal. vi. 1); ‘of bondage” (Rom. viii. 15); 
‘of jealousy’ (Num. vy. 14); ‘of fear’ (2 Tim. 
i. 7); ‘of slumber’ (Rom. xi. 8). In the same 
way also the intellectual qualities of the soul 
are denominated ‘the spirit of counsel’ (Isa. 
xi. 2); ‘the spirit of knowledge’ (Isa. xi. 2); 
‘the spirit of wisdom’ (Eph. i. 17); ‘the spirit 
of truth and of error’ (1 John iv. 6). 

6. The race of superhuman created intelli- 
gences. Such beings are denominated spiritual 
beings because they have no bodies like ours. 
To both the holy and the sinning angels the term 
is applied. In their original constitution their 
natures were alike pure spirit. The apostacy oc- 
casioned no change in the nature of the fallen 
angels as spiritual beings. 

In the New Testament dzmonology Satur, 
Saimdviov, mvetua axabaproy, rveiua wovapdy, are 
the distinctive epithets for a fallen spirit. Christ 
gave to his disciples power over unclean spirits 
(wv. axabeptwy, Matt.x.1; Mark i. 23; Luke 
iy. 36; Acts v.16). The holy angels are termed 
spirits :—‘ Are they not all ministeriug spirits’ 
(Accroupyixa mvevpara, Heb. i, 14)? And from 
the seven spirits (é7a& mvevydrwy) which are be- 
fore his throne’ (Rev. i. 4). 

7. The term is applied to the Deity, as the 
sole, absolute, and uncreated Spirit. ‘God is a 
Spirit’ (avedua 6 Ocds). This, as a predicate, 
belongs to the divine nature, irrespective of the 
distinction of persous in that nature. But its 
characteristic application is to the third person 
in the Divinity, who is called the Holy Spirit 
(Mvedua &yrov), because of his essential holiness, 
and because in the Christian scheme it is his 
peculiar work to sanctify the people of God, He 
is denominated The Spirit, by way of eminence, 

as the immediate anthor of spiritual life in the 
_ hearts of Christians. The New Testament writers 
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are full and explicit in referring the principle of 
the higher life to the Spirit. In the Old Testa» 
ment the refererce is more general. The Spirit 
is an all-pervading, animating principle of life 
in the world of nature. In the work of creation 
the Spirit of God moved upon, or brooded over, 
the face of the waters (Gen. i. 2; Job xxvi. 13). 
This relation of the Spirit to the natural world 
the ancients expressed as Ens extra—Ens super— 
Ens intra mundanum. The doctrine of the Spirit, 
as the omnipresent life and energy in nature, 
differs from Pantheism on the ove hand, and 
from the Platonic soul of the world on the other, 
It makes the Spirit the immanent divine causality, 
working in and through watural laws, which work 
is called natwre; as in the Christian life He is 
the indwelling divine causality, operating upon 
the soul, and through divine ordinauces; and this 
is termed grace. The Spirit in the world may 
be considered as the divine ommipresence, and be 
classed among the doctrines which are move pe= 
culiarly theological. But the indwelling and 
operation of the Spirit in the heart of the belxver 
is an essential doctrine of Christianity. The one 
province of the Spirit is nature, the other grace. 
Upon the diflereuce between the two, in respect to 
the Spirit's work, rests the Christian cousciousness. 
Thegeneral presence and work of the Spirit m 
nature is uot-a matter of consciousness. The 
special presence and work of the Spirit in the 
heart of the believer, by the effects which are 
produced, is a matter of which, from couscious- 
ness, there may be the most consoling and de- 
lightful assurance. 

The words Spirit, and Holy Spirit, frequently 
occur in the New Testament, by metonymy, for 
the influence or effects of His agency. ; 

a. As a procreative power— the power of the 
Highest’ (Luke i. 35). 

6. As an influence, with which Jesus was en- 
dued (Luke iv. 4). 

ce. As a divine inspiration or aflatus, by wt ich 
the prophets and holy men wrote and spoke (ey 
mvevpari, bi mvedparos, brd mvevparos). * Holy 
men of God spake as they were moved by the 
Holy Ghost’ (2 Pet. i. 21; Num. xi. 26; Neh, 
ix. 80; Ezek. iii. 12,14). John in Patmos was 
wrapped in prophetic vision—was éy myevmam 
(Rev. i. 10; iv. 2; xvii. 3). 

d. As miraculous gifts and powers, with which 
the Apostles were endowed, to qualify them for 
the work to which they were called. * Jesus 
breathed ov them, and said unto them, Receive 
ye the Holy Ghost’ (AdBere Tvedpua @yoy, Jobu 
xx, 22). ‘ And they were filled with the Holy 
Ghost, &c. (Acts ii. 4). ‘They were baptized 
with the Holy Ghost’ (év Mvedpart aryiw, Acts i. 
5; comp. Joel ii. 28 with Acts ii. 16-18, where 
the M7 of the prophet is translated mvedua by 
the apostle). ; 

But the phrase, Holy Spirit, is specially used 
to denote a divine personal agent. The Holy 
Spirit is associated, as a distinct person, with the 
Father and the Son, in the baptismal formula 
arid the apostolical benediction. The Father 
and Son are real persons. It is reasonable to think 
that the spirit who is joined with them in this 
solemn form of induction into the Christian 
church, is also a personal agent, and not an ab 
straction—a mere power or influence. The sub- 
ject is baptized into the belief of three personal 


790 SPIRIT. 


agents. To suppose that, in this solemn profes- 
sion of faith, he avows his belief in the Father and 
the Son, and the power or influence of God, is 
forced and frigid. 

He is baptized into the name of each of the 
three—eis 7d dvoua Tod TaTpds, Kal Tov viod, Kal 
700 aylov mveduaros (Matt. xxviii, 19). The word 
dbvoua, Heb. DY, is the appellation of a person. 
And when used tropically, as in Acts i. 5, it 
stands for persons, and not for their influence, or 
virtue, or power. So inthe formula dvoua = aylov 
amvevpatos, by the wsus loguendi, is required to be 
the designation of a personal agent. We are not 
baptized into the name of an influence or a power, 
but into the name of a person—of three real and 
distinct subjects, the Father, the Son, and the 
Holy Ghost. 

In the apostolical benedictions, the Spirit, as a 
person, is associated in the same way with the 
Father and Son. ‘The grace of our Lord Jesus 
Christ, and the love of God, and the communion 
of the Holy Ghost, be with you all’ (2 Cor. xiii. 
13). In this uniting of the three there is the 
recognition of the distinct personality of each, in 
the separate charisma which is appropriated to 
each. The xdpis is from Christ, the aydarn from 
God, i. e. the Father, and the roiwwvia from. the 
Spirit. The act of communion, of fellowship, 
implies a divine personal agent as ‘really as does 
the grace or the love. The three are connected 
in a similar way in 1 Cor. xii. 4-6. 

Distinct personal acts and attributes are as- 
cribed to the Holy Spirit too frequently and 
fully to admit-of explanation by the prosopo- 

ceia. 

The Holy Ghost speaks, by Esaias the prophet 
(Acts xxviii. 25), expressly (1 Tim. iv. 1). He 
teaches (uke xii. 12). He reproves the world 
of sin (John xvi. 8). The spirit helpeth our in- 
firmities, and maketh intercession for the saints 
(Rom. viii. 26, 27). He is grieved (Eph. iv. 
30). Pp 

ee are set apart to him in the work of 
‘the ministry, and he appoints them to that work 
(Acts xiii, 2; xv. 28). 

These are all acts which imply a personal 
agent. Speaking, teaching, reproof, grief, inter- 
cession, are predicable only ofa personal subject, 
except in the language of poetry or eloquence. 
In serious didactic style, in the language of pre- 
scription, of promise, of permaneut institution 
and instruction, where clearness and precision, 
and not strong figures, are expected, they must 
denote a person. 

And these acts and attributes distinguish the 
Spirit from the person of the Father on the one 
hand,-and from the personal subjects upon which 
he acts on the other. 

The Spirit, as a personal agent, comes from the 
Father, is sent by the Father, and of course can- 
not be the Father. As sent by the Father, he 
maketh intercession for the saints, according to 
the will of God, 7. e. the Father from whom he 
came. ‘The Spirit searcheth all things, yea, the 
deep things of God (1 Cor. ii. 10), If there be 
no distinct personality of the Spirit separate from 
that of the Father, the real import of these 
passages must be, that the Father comes from 
himself, is sent by himself, makes intercession to 
himself, according to the will of himself, and 
that he searches the deep things of himself,— 
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which is a style of writing not to be ascribed to 
any rational man, and certainly not to inspired 
apostles. Nor can the personality of, the Spirit, 
as Socinus affirms, be taken for the subjects whe 
are affected by the divine influence. He is ag 
distinct from the disciples, to whom he was sent, 
as from the Father, by whom he was sent. The 
promise of Christ is, that the Father will give 
them another comforter, one to take his place, 
as a teacher and comforter. And that comforter, 
he says, ‘which is the Holy Ghost, whom the 
Father will send in my name, he shall teach you 
all things, and bring all things to your remem- 
brance’ (John xiv. 16, 26). This Mapd«aAnros, sent 
from the Father, to teach, and guide, and comfort 
the disciples, is as manifestly distinct from the 
disciples whom he came to teach, as the Father 
was, from whom he came, or as Christ was, who 
had been their teacher. : 

The procession of the Spirit may be considered 
as the intrinsic relation which he sustains to the 
Father and the Son, or with respect to the mode 
of his manifestation, In respect to the former, 
the procession, éxmépevois, of the Spirit has an 
implied reference to the generation, yevyyois, of 
the Son, and the ayéynous of the Father. The 
Father is unbegotten, the Son is begotten; the 
Spirit proceeds from the Father alone, says the 
Greek church, from the Father and Son, says the 
Latin church. Christ says that the Spirit of truth 
proceedeth from the Father, mapa rod Qarpos * 
exmopeverat (John xv. 26). There isno such ex- 
plicit statement in the Scriptures of the proces- 
sion of the Spirit from the Son, yet equivalent 
expressions of the doctrine are supposed to be 
there. ‘The Holy Ghost is called the Spirit of 
the Father, because he proceeds from the Father. 
For the same reason he is called the Spirit of 
Christ; because he proceedeth from the Father 
and the Son, because be is sent by both Father and 
Son: hence the formula of the Latin church has 
always been, ‘Spiritus S. a Patre et Filio, non 
factus, nec creatus, nec genitus, sed procedens.’ 
The addition of the Filioqne to the Constantino- 
politan confession of faith, by the Latin fathers, 
occasioned the division of the church ixrto tlie 
eastern and western, or the Greek and Latin 
branches. It is from the relation implied im the 
procession, that the Spirit ‘is called the third per- 
son in the Godhead. The Father is considered as 
Jirst in the order, as the fountain and source of all 
things. The Son is the second person, as being 
begotten by the Father, and the Spirit is the third, 
as proceeding from and sharing the nature of 
both. ‘These distinctive appellations denote,’ 
says Augustine, ‘the reciprocal relations of the 
three persous to each other, and not the substance 
itself, which is but one.” The order has relation 
to the distinction of persons; the unity of the 
divine nature has respect to the substance. The 
homoousan includes the three. The hypostasis 
applies to the distinctions. As to the homoonsan, 
there is but one God; as to the hypostasis, there 
are three persons. The subordination of the Spirit 
does not imply inferiority, but is a term of office 
or of relation. Thus it is that the Seripture doc- 
trine, maintaining the unity of the divine nature 
as belonging to the Father, Son, and Spirit, and 
also the proper distinction between the three, 
closes the door equally against Arianism and 
Sabellianism, 
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The Spirit of God (1 Cor. ii. 11) is nota created 
spirit ; and if uncreated, it must be divine in the 
highest seuse; but this Spirit is the Holy Spirit, 
and a proper n; hence he is God. 

As the au of eration, or of the new 
spiritual and incorruptible life in the heart of the 
believer, he must be divine. This change, the 
Scriptures abundantly declare, is wrought by the 
Spirit and power of God. 

Blasphemy against the Holy Ghost is the only 
sin for which there is no remission (Matt. xii. 31). 
This sin against the Holy Spirit, in whatever it 
may consist, is distinguished from all other sins 
by a degree of guilt which renders it unpardon- 
able. _ If he be not in his nature truly God, there 
is nothing in him to give to sin against him such 
a peculiar aggravation. Although it is not simply 
because the Spirit is God that blasphemy against 
him is unpardonable—for then would blasphemy 
against the Father and the Son also be unpardon- 
able—yet it is a sin against God, and, as being 
against the third person of the Godhead, it is az- 
gravated to a degree of enormity which it could 
not receive if committed against any other being 
than God. 

The divine and incommunicable attributes of 
the Deity are ascribed to the Spirit. These attri- 
butes belong exclusively to the divine nature; he 
who them must have the divine nature 
and honour as God (for proof texts, see Tri- 
NITY). 

Works truly divine are attributable to the Holy 
Spirit, as creation and preservation, and especially 
the work of sanctification. There are diversities 
of gifts, and there are differences of administra- 
tions, but the same Spirit. ‘All these worketh 
that one and self-same Spirit, dividing to every 
man seyerally as he will’ (1 Cor. xii. 4-11). 
Hence Peter calls the Holy Ghost, God (Acts y. 
3, 4). 

Of the office of the Holy Spirit, it is only ne- 
cessary to say, that it is not ministerial, like that 
of the angels and apostles, but it is the peculiar 
work in the salvation of man which he performs, 
as sent by the Father and the Son. Paul has 
developed the functions or charismata of the oftice 
with great clearness in 1 Cor. xii., in which he 
shows that the diversities of gifts are all by the 
same Spirit. Each charisma is the ‘ manifesta- 
tion of the Spirit’ (7 pavépwois rot Tyetparos). 
This manifestation was in some particulars dide- 
rent in the apostolic age from what it was after 
Christianity was established. The gifts which 
were peculiar to that age, and which evinced the 
presence of the Holy Spirit by some immediate 
effect, remarks Neander, are called, in the New 
Testament, dtvaueis, onueia, Tépara. That pe- 
riod, he says, was peculiarly the creative epoch of 
Christianity. Other gifts belong to the office and 
operation of the Spirit in every age of the church, 
for the perfecting of the saints and the edifying of 
the body of Christ. 

The views of the first Christians respecting the 
Holy Spirit were vague and diverse. His power 
had penetrated and pervaded the early church, 
and yet, in general, no distinct and adequate con- 
ceptions of him were formed in the mind, Baum- 
garten says, ‘The doctrine of the Holy Spirit 
remained a long time undecided. It lay near 
to the first church in a practical respect only.* 
‘We see front this,’ says Neander, ‘how com- 
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pletely religion is a thing of life, before it can — 
obtain for itself an adequate form of developement 
in definite conceptions.’ Some believed him to be 
a mere power; some confounded the idea of 
person with the charisn\:; others supposed him 
to be a creature; others believed him to be God; 
and others still were undecided. The practical 
recognition of him, however, as the principle of — 
the divine life in man, was almost universal in 
the early church, 

The more distinct conceptions of the nature of 
the Spirit arose out of the baptismal formula, and 
the discussion of the doctrine of the Trinity, espe- 
cially of the Arian controversy. Athanasius, 
‘Basil, and the Gregories believed in the equality 
of the Spirit, and contended that it was a common 
church doctrine from the beginning. The Council 
of Nice says, ‘ We believe in the Holy Ghost.’ In 
the Constantinopolitan confession the deity of the 
Spirit was affirmed with more distinctness, and 
his procession from the Father alone implied. 
The council at Autioch rejected the /homoousan 
iu respect both to the Spirit and the Son. Under 
Theodosius the Scripture doctrine was restored, 
and it has since remained the catholic doctrine. 

E. A. L. 

SPOUSE. [Marrzaaez.] 

SPRING. [Pavesrine. } 

STACHYS (Sraxvs), an unknown person, from 
his name apparently a Greek, a disciple at Rome, 
and a friend of Paul (Rom. xvi. 9). 


STACTE. [Narar.] 


STANDARDS. Standards and ensigns are 
to be regarded as efficient instruments for main- 
taining the ranks and files of bodies of troops; 
and in Num. ii. 2 they are particularly uoticed, 
the Israelites being not only enjoined to encamp 
‘each by the standard of his tribe and the ensign 
of his father’s house,’ but, as the sense evidently 
implies, in orders or lines. It is clear, when this 
yerse is considered in connection with the reli- 
gious, military, and battle pictures on Egyptian 
monuments, that the Hebrews had ensigus of at 
least three kinds, namely; 1. The great standards 
of the tribes, serving a& rallying signals for 
marching, forming in battle array, and for en- 
camping; 2. The divisional standards (NINDWID 
mishpachoth) of clans; and, 3. Those of houses or 
families (MAN N32 beth aboth); which after the 
occupation of the Promised Land may gradually 
have been applied more immediately to corps 
and companies, when the tribes, as such, no 
longer regularly took the field. That there were 
several standards may be inferred from the uni- 
form practice of the East to this day; from 
their being useful in maneuvres, as already ex- 
plained, and as shown in the Egyptian paintings; 
and from being absolutely necessary; for had there 
been only one to each tribe, it would not have been 
sufficiently visible to crowds of people of all ages 
and both sexes, amounting in most cases to 
more than 100,000, exclusive of the incum- 
brance of their baggage. Whole bodies, there- 
fore, each under the guidance of the particular 
clan ensign, knew how to follow the tribal standard ; 
and the families offered the same convenience to 
the smaller divisions. It may be doubted whether 
these three were enough for the purpose; for if they 
were carried in the ranks of the armed bodies, it 


must have been difficult for the households te 
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keep near them; and if they were with the crowd, 
the ranks must have had others to enable them 
to keep order, as we find that, even in the Roman 
legions, thoroughly trained as they were, numerous 
vexilla were still held to be necessary. That 
there were others might be inferred (Isa. xiii. 2; 
Jer. li. 27) from the circumstance of their being 
planted on the summit of some high place, to 
mark the point where troops were to assemble: 
these last, therefore, were not ensigns of parti- 
cular bodies, but signals for an understood pur- 
pose, such asiboth the Greeks and Romans em- 
ployed when the general gave notice of his inten- 
tion to engage, by hoisting above his tent a red 


tunic, or when Agamemnon recalled his troops” 


in order to rally them, by the signal of a purple 
veil. 

But what the form, colours, materials, and 
symbols of the Hebrew ensigns were it is more diffi- 
cult to determine, chiefly because there has been 
a great quantity of learned trifling among Rab- 
binical wmters and more modern heralds, all 
equally bent upon fearless assertions, and with so 
little true knowledge of the customs of antiquity, 
that they have uniformly described these ensigns 
as {lags im shape like modern banners—a form not 
yet’ shown to have existed in the west of Asia or 
Europe anterior to the first invasion of the Huns, 
excepting on some naval medals of the empire.* 
In a collection of drawings, now before us, of 124 
Egyptiau, a considerable number of Persian, 
Bactrian, Etruscan, and Greek ensigns, and a 
very large series of Roman, all are effigies, spolia 
of animals or plants, tablets, globes, vexilla, or 
dragons. The vexillary or labarum form is 
known to be of Oriental (Bactrian) origin, and 
the dragon similarly origiuaied among the eques- 
trian nations of the Kast. | It consisted of ahead of 
metal with an open mouth, which tumed on a 
spindle at the neck, where along bag of coloured 
stuff was sewn to it, and kept the open mouth to 
the wind, filling the bag with air, and causing 
it to flout and twist like a serpent’s tail. It was 
the origin of the vane and pendant: when the 
metal head was omitted on account of its weight 
on the top of a spear, and the bag which formed 
the body and tail was cut open, or reduced to one 
breadth, the dragon became the flammula or 
pennon of more recent times. The vexillum was 
a substitute for a tablet ensign, being made of 
cloth, and spread upon a short bar, placed-cross- 
wise on the summit of a pole. 

As early as the days of the exode of Israel, 
the Egyptians had ensigns of different kinds. 
We observe on the monuments}—1. Thrones or 
palanquius, indicating the great and sacred 
centre of an army. 2. Royal fans attending 
the sacred centre; they are the ‘ Efthoudehs of 
India,’ always carried by princes, or sous of the 
Pharaoh, on the summit of long poles, and 
therefore intended as signs of honour, not for 
use as umbrellas. 3. A long spar borne on 


* In a work specially devoted to this subject, 
the present writer intends shortly to publish the 
result of many years’ investigation, with many 
nundred drawings collected for the purpose: it 
will show how much nations, religious opinions, 
laws, authority, civilization, and war were in- 
fluenced by the use of signa and symbols. 
t See woodcut, Nos, 1, 2, 3, 4, 5, 6, 7, 8. 
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the shoulders of a row of men, surmounted by a 
globe with an enormous double feather, appa- 


508. 


1, Bactrian eagle; 2. Persian vexillum; 3. Stan- 
dard of Sesostris; 4. Egyptian ensign set in a‘frame, 
signal of castrametation and of direction; 5. Tele- 
graphic ensign, varying with each Pharaoh; 6. Sub- 
ordinate Egyptian ensigns; 7. Tribal tablet; 8. Plume 
ensign used in temples. 


rently twelve or fourteen feet high, and four or five 
broad, coloured green, white, and red. This has 
been denominated the standard of Sesostris, and 
was most likely the signal ensign of encamp- 
ment, which was fixed before the royal tent, and 
when set up must have been visible high above 
all the other signa. 4. Standards of lower 
elevation, always with two great feathers issuing 
froma globe, and the foot set in a portable frames 
which we take to be the signa of castrametation 
and of direction, serving as temporary guiding 
posts, indications of wells, lines of front in camp, 
&c. 5. We have found several tablets on poles, 
similarly set in frames, but with particular sym- 
bols above the tablet, and two, three, or four arms 
holding objects that can be inserted or taken off, 
and the arms themselves apparently moveable, the 
whole having the appearance of a complete tele- 
graph. 6. Besides these there are very ~many 
varieties of eflfigial ensigns, with and without 
shawls beneath them, ensigns of particular tem- 
ples, idols, cities, uomes. 7. Square tablets on 
poles borne by the file-leader of a tribe. 8. 
Ostrich feather ensigns, carried as marks of honour 
by princes, and sometimes seen stuck at the back 
in a broad helt. ¥ 
Ostrich feathers occur again as an ensign of 
the Lebanon people, or a nation of Palestine, 
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mbich is represented submitting to Sesostris. 
ese ensigns are not necessarily made of plumes 
of the bird, and they occur white, white with a 
black bar, and barred. red and white, red, white 
and black, and red, white; and green ; so that there 
were many belonging to different appropriations, 
Indeed this ensign is still in use in Yemen and 
“the southern desert, where many sheiks have it 
nnn on bamboo poles as the cognizance of their 
clans. 

These details we have deemed necessary in order 
to show that at the time when Israel departed out 
of Egypt, most, if not all of these kinds of ensigns, 
were well known, and that, therefore, it is likely 
they were, under proper modifications, adopted by 
that people when about to become wanderers over 
desert regions where order and discipline, direct- 
ing siguals, telegraphs, and indications of water 
would be most useful; and as the Egyptians, in 
common with other organized nations, had a 
tensa deorum, or sacred centre for their gods and 
the royal tent. so also had the chosen race a sacred 
centre. the twelve tribes taking their well-known 
statious around it—that centre rendered the more 
awful and sublime by the cloud hovering, or the 
light shiniug, above it [Encampment]. 

From the kind of service which each class of 
ensign was to render, we may take for granted, 


that the tribal standard a1 deghel), at all times 

uired to be distinguishable ‘ afar off,’ would be 
elevated on high poles with conspicuously marked 
distinctions, and ‘that, therefore, although the mot- 
toes ascribed to the twelve tribes, and the symbo- 
lical effigies applied to them, may or may not have 
been adopted, something like the lofty flabelliform 
signa of Ezypt most likely constituted their par- 
ticular distinction; aud this is the more probable, 
as no fans or umbrellas were borne about the ark, 
and, being royal, no chief, not even Moses him- 
self, could assume them; but a priest or Levite 
may have carried that of each tribe in the form of 
a fan, as the distinction of highest dignity, and 
of service rendered to the Lord. They may have 
had beneath them vitte, or shawls, of the par- 
ticular colour of the stone in the breastplate of 
the high-priest (although it must be observed that 
that ornament is of later date than the standards) ; 
and they may have been embellished with in- 


409. 1. Egyptian fans of state attending the king, or 
stuck upon the sacred arks; 2. Tablet ensign of the 
Tews (?), as represented on the arch of Titus; 3. Globe 

~ signum of Augustus; 4. Dragon ensign, ‘common to 
many nations; 5. Parthian standard; 6. State um- 
brella, cn a coin of Augustus. 


scriptions, or with figures, which, ata time 
, sede Hebrew. knew that animal forms 
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and other objects constituted parts of written hier 
glyphic inscriptions, and even stood for sounds, 
could not be mistaken for idols, the great law- 
giver himself adopting effigies when he shaped 
his cherubim for the ark and balls for the brazen 
sea. In after ages we fivd typical figures ad- 
mitted in the ships carved on the monuments 
of the Maccabees, being the symbol of the tribe of 
Zebulon, and not even then prohibited, because 
ships were inanimate objects. As ‘fur the ‘ abo- 
mination of desolation,’ if by that term the Ro- 
man eagle was really meaut, it was with the Jews 
more an expression of excited ‘political feeling 
under the form of religious zeal, than of pure de- 
votion, and one of the many sigus which preceded 
their national doom. 

There is reason to believe that the mishpachoth, 


‘or clan eusigns, and MYX aoth, were, at least in 


the earlier ages, symbolical figures; and that the 
shekels ascribed to David, ‘beariug an olive or 
citron branch, to Nehemiah with three lilies, to 
Herod Agrippa with three ears of corn, and to 
Tryphon with a helmet and star, were so many 
types of families, which may all have been borne 
as sculptured figures, or, when the purism of later 
times demanded it, may have been painted upon 
tablets, like - supposed family or clan motto on 
the ensign of the Maccabees (12319). The prac- 
tice was equally common among the heathen 
Egyptians, Persians, aud Greeks; aud, perhaps, 
the tigures of those actually used in Jerusalem are 
represented mm the sculptured triumphal proces- 
sion ou the arch of Titus, where the golden can- 
dlestick and other spoils of vanquished Judah are 
portrayed. A circumstauce which confirms the 
meaning of the objects represented upon the 
Jewish shekels is, that on the reverse of those of 
Herod Agrippa is seeu another sovereign ensign of 
Asia, namely, the umbrella (chattah, chutah of 
India), always attending monarchs, and sculp- 
tured at Chehel Minar, and at Naeshi-Boostan, 
where it marks the presence of the king, It is 
still the royal token through all the East. and 
Islam Africa; and it appears that in the Mace- 
doniau era it was adopted by the Greeco-Egyptian 
princes ; for Antovy is reproached with joining 
the Roman Eagles to the state umbrella of Cleo- 
patra :-— 

‘Interque signa (turpe!) militaria 

Sol aspicit conopeum.’—Hor. Epod. ix. 

The ensign of the family or clan of the royal 
house then reigning, of the judge of Israel, or of the 
captain of the host, was no doubt carried before the 
chief in power, although it does not appear that 
the Hebrew kings had, like the Pharaohs, four of 
them to mark their dignity; yet from analogy 
they may have had that number, since the prac- 
tice was also known to the Parthian kiugs subse- 
quently to the Byzantine emperors, and even to 
the Welsh princes.—C, H. 


STAR IN THE EAST. Matthew (ch. ii. 1, 
sq.) relates that at the time of the birth of our 
Lord there came wise men (magi) from the East, 
to Jerusalem, to inquire alter the newly born 
king of the Jews, in order that they might offer 
him presents and worship him. A star, waich 
they had seen in the East, guided them tc the 
house where the infarit Messiah was. Having 
come into his presence, they presented unto him 
gifts—gold, and fraukincense, and myrrh 
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The solid learning and free conjecture. of 
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Christian divines have combined with the un-: 


friendly daring of infidelity to cast a heap of 
difficulties ou the particulars involved in this 
passage of Holy Writ. Our space will not allow 
us to review and examine what has been written by 
friends and enemies (last of all, by Strauss, Leben 
Jesu, i. 249, 4th edit.) on the subject, We must 
content ourselves with a brief statement of what 
appears to us the right view of the case, referring 
in justification to the authorities whence we have 
drawn our materials. 

These wise men were Chaldean magi. During 
many centuries the magi had been given to the 
study of astronomy, and for some considerable 
time before the birth of our Lord they had cor- 
rupted and disfigured their scientific knowledge 
by astrological speculations and dreams. A con- 
yiction had long been spread throughout the Kast, 
that about the commencement of our era a great 
and victorious prince, or the Messiah, was to be 
born. His birth was, in consequence of words of 
Sacred Scripture (Num, xxiv. 17), connected 
with the appearance of a star, Calculations seem 
to have led the astrological astronomers of Meso- 
potamia to fix the time for the advent of this king 
in the latter days of Herod, and the place in the 
land of Judea. Accordingly, at the appoimted 
time two planets, Jupiter and Saturn, were in 
conjunction under such circumstances as to ap- 
pear one resplendent heavenly body, and to 
marshal the way for the magi from their own 
nomes to Jerusalem, Bethlehem, and the inn. 

But as this view is, we believe, novel in this 
country, we will enter somewhat more into par- 
ticulars. It owes its origin to no less-a distin- 
guished person than the astronomer Kepler. It 
has been investigated and approved by some of 
the soundest minds of Germany. Under the 
influence of a conjunction of Jupiter, Saturn, 
and Mars, which took place in the year 1604, 
Kepler was led to think that he had discovered 
means for determining the true year of our 
Saviour’s birth. He made his calculations, and 
found that Jupiter and Saturn were in conjunction 
in the constellation of the Fishes (a fish is the astro- 
logical symbol of Judza) in the latter half of the 
year of Rome 747, and were joined by Mars in 
748. Here then he fixed the first figure in the 
date of our era, and here he found the appearance 
in the heavens which induced the magi to ynder- 
take their journey, and conducted them success- 
fully on their way. Others have taken up this 
view, freed it from astrological impurities, and 
shown its trustworthiness and applicability in the 
case under consideration. It appears that Jupiter 
and Satarn came together for the first time on 
May 20th in the twentieth degree of the constel- 
Jation of the Fishes. They then stood before sun- 
rise in the eastern part of the heavens, and so 
were seen by the magi. Jupiter then passed by 
Saturn towards the north. About the middle of 
September they were uear midnight both in oppo- 
sition to the sun, Satum in the thirteenth, Jupiter 
in the fifteenth degree, being distant from each 
other about a degree and ahalf. They then drew 
nearer: on October 27th there was a second con- 
iunction in the sixteenth degree, and on Novem- 

er 12th there took place a third conjnnetion in 
the fifteenth degree of the same constellation. In 
the two last conjunctions the interval between 
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the planets amounted to no more than a degree 
so that to the unassisted eye the rays of the 
one planet were absorbed in those of the other, 
and the two bodies would appear as one. The 


‘two planets went past each other three times,. 


came very near together, and showed themselves 
all night long for months in conjunction witb 
each other, as if they would never separate again. 
Their first union in the East awoke the attention 
of the magi, told them the expected time had 
come, and bade them set off without delay to- 
wards Judea (the fish land). When they reached 
Jerusalem the two planets were ouce more blended 
together. Then, in the evening, they stood in 
the southern part of the sky, pointing with their 
united rays to Bethlehem, where prophecy de- 
clared the Messiah was to be born. The magi 
followed the finger of heavenly light, and were 
brought to the child Jesus. The conclusion, in 
regard to the time of the advent, is, that our Lord 
was born in the latter part of the year of Rome 
747, or six years before the common era. 

We have not presented this view from any 
leaning in favour of a ratioualistic interpretation, 
believing that God could, had he so pleased, have 
created a heavenly body for the purpose. But it 
must also be said that the divine Ruler of the 
universe is frugal (absit invidia verbo) of his 
instrumentalities, and might well, in the case 
before us, make use, for the gracious purposes of 
his providence, of cosmical arrangements which 
he had fixed ere the earth and heavens were made. 
They are, however, facts which have beeiu-set 
forth. As facts they explain a passage on which 
many doubts and difficulties have lain. The 
reader will determine whether he finds the ex- 
planation satisfactory. Kepler's ideas may be 
found in the essay De Jesu Christi servatoris 
nostri vero anno natalitio, and more fully in De 
vero anno quo eternus Dei jfilius humanam 
naturam assumpsit, Fraukfivt, 1614. His view 
was taken up, and presented with approbation to 
the literary world, by a learned prelate of the 
Lutheran church, Bishop Miinter (Der Stern der 
Wetsen, Kopenh. 1827).. It also gamed approval 
from the celebrated astronomer Schubert, of Pe- 
tersburg ( Vermischten Schriften, Stuttgart, 1823). 
The learned and accurate Ideler (Handbuch dey 
Chronologie, Berlin; see vol. ii. p. 399, sq.) 
reviewed the entire subject, and signified his 
agreement. Hase and De Wette, however, have 
stated objections. A recent writer of considerable 
merit, Wieseler (Chronolog. Synop. der 4 Evan- 
gelien, Hamburg, 1843), has applied this theory 
of Kepler's in conjunction with a discovery that 
he has made from some Chinese astronomical 
tables, which show that in the year of Rome 750 a 
comet appeared in the heavens, and was visible 
for seventy days. Wieseley’s opinion is, that the 
conjunction of the planets excited and fixed the 
attention of the magi, but that their guiding-star 
was the aforesaid comet. The subject is worthy 
of attention, and we shall be glad if this notice 
of it should meet the eye of some distinguished 
astronomer who would give the subject a thorough 
investigation. The writer will be happy to supply 
to any competent inquirer full details of what 
has already been done. The literature connected 
with the subject is abundant, but appears to the 
writer to have lost much of ifs interest since 
Kepler's views have found acceptance. Those, 
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however, who wish to ascertain what works have 
been written on the subject are referred to Walch, 
Bibliotheca © Theol. ii. 422, sq.; Thiess, Krit. 
Comment. ii. 350, sq. On the epoch of the birth 
of Christ, see Professor Wallace's Dissertation on 
the True Age of the World (a work, however, to 
which we do not attach much value), p. 84, 
Loudon, 1844.—J. R. B. 

STEPHANAS (Sregavas), a disciple at Co- 
tinth, whose household Paul baptized (1 Cor. 
i. 16), being the first converted to Christianity in 
Achaia (1 Cor, xvi. 15). From the last of these 
texts it would appear that Stephanas and his 
family, in the most exemplary manner, ‘ ad- 
dicted themselves to the ministry of the saints ;’ 
which some interpret of their having taken upon 
them the office and duty of deacons; but which 
seems to admit of a larger sense (without exc] ud- 
ing this), namely, that al] the members of this 
excellent family ministered to the wants and 
promoted the comfort of their fellow-Christians, 
whether strangers or countrymen. As ‘ the house- 
hold of Stephanas’ is mentioned in both texts, it 
has been supposed that Stephanas himself was 
dead when Paul wrote; ‘but in verse 17 it is 
said, ‘1 am glad of the coming of Stephanas.’ 

STEPHEN (Srégavos), one of the seven first 
deacons, and the proto-martyr, of the Christian 
church. It appears from his name that he was a 
Hellenist, as it was not common for the Jews of 
Palestine to adopt names for their children, except 
from the Hebrew or Syriac ; though of what country 
he was is unknown. He is represented by Eyi- 
phanius (x1. p. 50)as one of the seventy disciples 
chosen by Christ; but this statement is without 
authority from Scripture, and is, in fact, incon- 
sistent with what is there mentioned concerning 
him. He is spoken of by others as one of the 
first converts of Peter on the day of Pentecost; but 
this also is merely conjectural. Jerome (on Isa, 
xlvi. 12) and others of the Fathers praise him as 
aman of great learning and eloquence, The first 
authentic notice we find of him is in Acts vi. 5. 
In the distribution of the common fund that was 
entrusted to the apostles (Acts iv. 35-37) for the 
support of the poorer brethren (see Mosheim, De 
Rebus Christ. ante Const. p. 118, and Dissert. 
ad Hist. Eccles. pertin.), the Hellenistic Jews 
complained that a partiality was shown ‘to the 
natives of Palestine, and that the poor and sick 
among their widows were neglected. Whether 
we conceive with Mosheim (De. Rebus, &c. p. 
118), that the distribution was made by indivi- 
duals set apart for that office, though not yet pos- 
sessing the name of deacons; or, with the writer 
in the Encyclopedia Metropolitana (art. ‘ Kecle- 
siastical History ;’ see also Archbishop Whately’s 
Kingdom of Christ), we conclude that with the 
office they had also the name, but were limited 
to Hebrews; or whether we follow the more com- 
mon view, as set forth by Bohmer (Diss. vii. 5 
Juris Eceles. Antig.), does not materially affect 
the present subject. The complaint of the Hel- 
Jenists having reached the ears of the apostles, im- 
mediate directions were given by them with a view 
to remove the cause of it. Unwilling themselves 
to be called away from their proper employment 
of extending the bounds of the Christian commu- 
nity, they told the assembled multitude of be- 
lievers to select seven men of their own number, 
in whose faith and integrity they might repose 
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entire confidence, for the superintendence of every 
thing connected with the relief of the poor. The 
proposal of the apostles met with the approba- 
tion of the brethren, who proceeded at once with 
the choice of the prescribed number of indivi- 
duals, among whom Stephen is first mentioned ; 
hence the title of first deacon, or first of the dea- 
cons, is given to him by Irenaeus (Iren. i. 12). 
He is distinguished in Scripture as a man ¢ full 
of faith and of the Holy Ghost’ (Acts vi. 5), 
The newly elected individuals were brought to 
the apostles, who ordained them to their oflice, 
aud they entered upon their duties with extra- 
ordinary zeal and success. The number of 
the disciples was greatly increased, and many 
priests were among the converts. In this work 
Stephen greatly distinguished himself by the 
miracles he performed before the people, and by 
the arguments he advanced in support of the 
Christian cause. From his foreign descent and 
education he was naturally led to address him- 
self to the Hellenists, and in his disputations 
with Jews of the Synagogue of the Libertines 
and Cyrenians, &c. [Synagogue and Linrr- 
TINE], he brought forward views of the Chris- 
tian scheme that could not be relished by the 
bigots of the ancient faith. As they were un- 
able to withstand his powers of reasoning, their 
malice was excited; they subormed false wit- 
nesses against him, and dragged him before the 
Sanhedrim as a blasphemer. The charge brought 
against him was, that he had spoken against the 
law and the Temple, against Moses and against 
God. Thisaccusation was calculated to incite all 
parties in the Sanhedrim against him (comp. Acta 
xxii, 22); and upon receiving it the predetermined 
purpose of the Council was not to be mistaken. 
Stephen saw that hewas to be the victim of the 
blind and malignant spirit which lad been ex- 
hibited by the Jews in every period of their his- 
tory. But his serenity was unruffled; his con- 
fidence in the goodness of his cause, aud in the 
promised support of his heavenly Master, im- 
parted a divine tranquillity to his mind; and 
when the judges fixed their regards upon him, 
the light that was within beamed forth upon bis 
countenance, aud ‘they saw his face as if it had 
been the face of an angel’ (Acts vi, 15). 

Benson ( History of the First Planting of the 
Christian Religion) and others have considered 
the testimony of the witnesses against Stephen as 
in every respect false, and that we are not ever 
to suppose that he had stated that Christ would 
change the customs which Moses delivered (Acts 
vi. 14), upon the ground of the improbability of 
more being revealed to Stephen than to the 
apostles, as to the abolition of the Levitical cere- 
monies. From the strain of the martyr’s speech, 
however, a differeut conclusion may be drawn. 
His words imply, in various passages, that external 
rites were not essential, avd that true religion was 
not confined to the Temple service (Acts vii. 8, 38, 
44, &c.). And there seems much plausibility in 
the conjecture of Neander (Planting and Train- 
ing of the Christian Church, translated by 
Ryland, vol. i. p. 56, sq.), that Stephen and the 
other deacons from their birth and education were 
less under the influence gf Jewish prejudices than 
the natives of Palestine, and may thus have been 
prepared to precede the apostles themselves in 
apprehending the liberty which the Gospel was 
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to introduce. The statements of Stephen corre- 
spond in more than one particular with what was 
afterwards taught, by St. Paul. 

His speech is well deserving of the most dili- 
gent study, and the more it is understood the 
higher idea will it convey of the degree in which 
he possessed the qualities ascribed to him in the 
fifth chapter. Very different, views have been 
taken of it by commentators. Upon the whole 
we are inclined to follow that which is given 
by Neander in the work referred to. Even as a 
composition it is curious and interesting from 
the counection which may be discovered between 
the various parts, and from the unity given to 
the whole by the honesty and earnestness of the 
speaker. Without any formal statement of his 


object, Stephen obviously gives a confession of’ 


his faith, sets forth a true view of the import of 
his preaching, in opposition to the false gloss that 
nad been put upon it, maintains the justness of 
his cause, and shows how well founded were his 
denunciations against the impenitent Jews. 

He first enters upon a historical statement, in- 
volving a refutation of the charges which had 
been made against him of hostility to the Old 
Testament institutions; but at the same time 
showing that acceptance with God does not de- 
pend upon outward relations. Under the same 
form he illustrates the providential care exercised 
by the Almighty in regard to the Jewish people, 
along with the opposition exhibited by the Jews 
towards those sent to them by God. And he 
points the application of his whole discourse by 
‘charging his carnal-miuded hearers with resisting, 
like their fathers, the Holy Ghost. The effect 
upon bis auditors was terrible. Conscience-smit- 
ten, they united in wreaking their vengeance on 
the faithful denouncer of their guilt. They 
drowned his voice with their clamorous outcries, 
they stopped their ears against him, they rushed 
on him with one accord in a tamultuary manner, 
they carried him forth, and without waiting for 
the authority of law, they stoned him to death as 
a blasphemer [Sronine]. 

The frantic violence of his persecutors did not, 
disturb the tranquillity of the martyr, and he died 
praying that his murderers might be forgiven 
(vii, 60). In his prayer he sbowed that a new 
spirit had been introduced into the world, and 
taught the Christians that the example of their 
Divine Master was to be followed even in cir- 
cumstances that they might have conceived to 
be impossible. Nor was this prayer without effect. 
Saul of Tarsus, who consented to his death (viii, 
1), and kept the clothes of them that stoned him 
(vii. 58), heard his words, mocking, doubtless, 
like the rest. But the prayer was heard, and to 
it we owe the ministry of the apostle Paul (Til- 
lemont, Memoires, vol. ii. p. 8). 

The only other particular connected with Ste- 
phen, mentioned in Scripture, is, that ‘devout 
meni carried him to his burial, and made great la- 
mentation over him’ (viii.2). No information is 
given respecting the time of his death, or the place 
of his burial. In the fifth century (415), however, 
the relics of the martyr were said to have been 
miraculously discovered by a Greek priest of the 
name of Lucian’ (Luciani Presbyteri Epistola 
de Inventione S. Stephant,, and they were 
brouglit to Europe by Orosius. Evodius, Bishop 
of Myala, wrote a small treatise concerning the 
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miracles performed by them; and Severus, ¢ 
Bishop of the Island of Minorca, wrote a cir: 
cular letter of the conversion of the Jews in that 
island, and of the miracles wrought in that place, 
by the relics which Orosius left there. These 
writings are contained in the works of Augustine, 
who gives the sanction of his authority to the 
incredible follies they record (De Ciwit. Des, 
xxii. 8). 

Since the fifth century, Stephen’s day has been 
celebrated on the 26th of December. The date 
is confessed by many Roman Catholic writers to 
be arbitrary, and is wholly without authority. 

STOICS ann EPICUREANS. A concise 
notice of these celebrated sects is all that is re- 
quired for the elucidation of the Christian history, 
and all that the limits of the present work allow. 

The Stoics derive their name from orod, ‘a 
porch ;’ because their founder Zeno was accus- 
tomed to teach in a certain porch at Athens. 
This Zeno, of Citium, in Cyprus, must not be 
confounded with an earlier Zeno of Klea. The 
younger and more celebrated philosopher of the 
name was born from 360 to 350 years B.c., and 
formed a system of tenets which combined much 
of the harsh asceticism of the Cynics with the 
noble moral aspirations and vexatious verbal 
quibblings of the Platonists. The Greek stoical 
schools produced the most elaborate speculations 
on grammar which those ages could boast of, and 
in moral teaching they showed a strong tendency 
to a technical and over-systematic nomenclature. 
Under such a covert a Jesuitical casuistry might 
easily arise, and it is not to be supposed that the 
asceticism and high pretensions of this sect uni- 
formly implied virtuous conduct. Their most re- 
volting paradoxes appear to be only exaggerations 
of truth ; exaggerations into which they were pre 
bably forced by their intense controversy with th: 
Epicureans, in part through their resolute adhe- 
rence to the deductions of their own logic, in par’ 
from a certain love of eccentricity, with which 
the Stoics were not unjustly charged. 

Epicurus is said to have been born at Athens 
n.c. 344, and to have opened a school (or rather. 
garden) where he propagated his tenets, at a time 
when the doctrines of Zeno had already obtained 
credit and currency. In pAysics, in religion, in 
politics, and in morals, the two systems espoused 
directly opposite views. The Stoics, like the Pla- 
tonists, were practically disinclined to what we 
distinctively name puxszcaL philosophy, and ac- 
quiesced in numerous vague dogmas concerning 
it, which had no geound in experiment or cau- 
tious observation, preferring mystical or moral 
views, and suca as well combined with popular 
superstition. Thus they held the sun and stars to 
be real gods, because composed of fire, which was 
asserted to be a divine quality. The Epicureans, 
on the contrary, pursued physics, in too hasty a 
spirit, no doubt, but nevertheless, on the whole, with 
much of the genius of the moderns, and, we migat 
add, with svrprising success, if the followers of 
Epicurus had followed in his steps by inquiring 
as freely as he. With creditable discernment, 
he adopted the Atomic theory of Democritus, a 
philosopher of first-rate geaius, though horn before 
his tne} who, when not a single sound principle 
had heen Iaid down iu chexaistry, or in terrestrial 
inernani«s, seized on the grand idea of Newton 
tat the heavenly bodies are regulated by the sama 
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laws as the minutest objects on the surface of the 
earth, and taught, concerning the constituent par- 
ticles of matter, a doctrine which Dalton and 
Berzelius have developed and established. Ac- 
cordingly, in the physics of Epicurus was found 
an intense antagonism to existing prejudices and 
pe superstitions. With him the sun was 
only a large fire, and not a god; the lightning 
was guided by physical laws, aud was not the 
bolt of Jupiter to strike down the impious. Many 
of the Epicurean explanations of physical pheno- 
mena (as may be seen in Lucretius) show the 
school to have been much in advance of the 
age; but as unfortunately they were not satis- 
fied to learn gradually, they spoiled their best 
ideas by mingling them with the crudest ab- 
surdities. ‘ 

It is in striking contradiction to what might 
have been expected from each school, that while 
Epicurus endowed his atoms with certain chance- 
movements (an idea which he had superadded to 
she theory of Democritus), the Stoics maintained 
that the whole universe, including the gods, were 
subject to an unalterable fate, which they also 
called providence. That they subjected the gods 
to this exterior force, is perhaps explained by 
their material conception of godhead. 

Since they studied to keep as close as possible 
to the popular RELiG10N, the Stoics almost ne- 
cessarily applied a system of mystical allegorizing 
to all that was offensive in the current legends. 
In no part of their tenets is their sincerity more 
doubtful: nevertheless, if we may accept as any 
fair representation of their devotional feeling the 
hymn to Jupiter by the Stoic Cleanthes, which is 
by far the noblest religious address in all anti- 
quity, we shal] set them on amuch higher eminence 
than any other sect. Cleanthes, while elevating 
Jupiter to a position which may satisfy a strict 
Mouotheist, ascribes to him the purest moral cha- 
racter, as being ‘ the cause of every thing, except 
of Sin;’ and concludes by fervent prayers for the 
diyine teaching to scatter al] darkness from the 
soul, and enable it to attain divine wisdom. The 
Epicureans (in spite of the chance-movements 
ascribed to atoms) pushed out to a great extent 
the supremacy of general laws in the universe; 
and as they were strict Materialists, could make 
no exception in favour of the moral world. Hence 
they would admit of no interferences of the deities 
in the concerus of mau, whether by external visit- 
ation or by secret spirifnal influence on the heart. 
The gods were represented as serene, majestic 
beings, too distant, and too quietly comfortable, 
to care about human concerns; so that while it 
was proper to think of them with reverence and 
admiration, to pray to them or worship them with 
ceremonies was absurd. They undoubtedly are 
sucha nullity in the practical creed of Epicurus, 
and the muscular weakness, which, in conse- 
quence of the light and airy texture of their spi- 
ritual form, he ascribes to them, wears so ridiculous 
an aspect, as to give colour to. the imputation that 
his Theism was assumed to avoid the popular 
odium which an undisguised Atheism would 
have incurred. 

Concerning poxrTics no well-defined dogmas 
seem to have veen propounded by the Stoics; but 
the genius of their creed led them to patronise the 
natioval religion in each country, and thereby to 


give to their pupils-a strong sentiment of special 
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citizenship. This is the first element of patriotic. 
exertion everywhere; and the early Stoics, hows 
ever unsuited by many parts of their creed for. 
pubiic life, maintained, in theory at least, that) 
their wise man was the best ruler of a state, and 
ought upon occasion to devote property and life 
in his country’s service. The Epicureans, from 
their devotion to physical science, and their con- 
tempt for general literature, were cosmopolitan 
in their tendency, with too little concern for any. 
one particular state to make patriotic sacrifices. 
Even the trouble of exercising power was generally 
though: by them too heavy a burden. Whether 
less or more voluptuous in personal life—a Pom: 
ponius Atticus or a Mucianus—they were reso- 
lute in refusing, or glad to get rid of, official 
power, and to slip back into social comfort and: 
quiet speculation, like the gods whom they aid- 
mired. This political selfishness was in strange. 
contrast with the unaffected and warm friendships. 
of their private life, in which they were capable, 
if not of great. sacrifices, yet of constant, amiable, 
forbearing, and active affection. But it is pro- 
bable that a prevalent neglect of historical read- 
ing, joined with the distaste for the national bal- 
lads which their scepticism necessitated, could 
not but render political pursuits, in Greece, un- 
congenial to them. 

The morat system of each school was in close 
connection with their other views. Both taught 
that we must live ‘in harmony with Nature,’ but 
they interpreted this differently. The Stoic theory 
erected a noble fabric of virtue, which the wise 
man would pursue at all events, and proclaimed, 
that while virtuqus, he was perfectly happy, what- 
ever his external circumstances. This may he 
forgiven, as only an over-statement of a valuable 
truth. The same may be said of their dogma, 
that ‘all sins are equal,’ that‘ the wise caumot fall 
away,’ and that ‘ he is a king, though in abject 
poverty.’ But they to a great extent spoiled all 
that was exceilent in these ideas, sometimes by 
sour asceticism and fanatical coxcombry, yet 
oftener perhaps by the despicable logical cayilling 
which they had inherited from Socrates and 
Plato, Grammar and dialectics appear literally 
to have been the curse of these schools, and utterly 
incapacitated them from acting on the popular 
intellect, to which their subtleties, were unintel- 
ligible, and their verbose reasoning a source of 
merited disgust. Epicurus, ou the contrary, like 
modern physical philosophers, cared for things, 
not for words; and had at Jeast the good sense 
to know, that since morality, belongs to the mass 
of mankind, it must rest on broad foundations 
which they can appreciate, and cannot need 
lengthy and hairspun reasonings to adapt it to 
practice, His contempt of rhetorie and of the art 
of elegant composition may possibly not have 
bee more than is expected by us in every mathe- 
matical work, but has exposed him to frequent 
inyectives from Cicero, ‘The Epicurean theory of 
morals was undoubtedly wholly se/fsh, and this 
was its blight. Like the modern advocates of 
the selfish system, be taught that ‘pleasing sensa- 
tions’ constitute all that is good in anything; 
even benevolence and generosity were resolved 
into selfish affections; by supposing them to have 
their spring in the ‘pleasure’ of him who exer- 
cises them. This theory has been iunocently 
held by many Christians, in whom it is a fault of 
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the head, not of the heart; and the same may have 
been the case with numbers of the Epicureans, 
But it is impossible, without practical mischief’ to 
the multitude, to confound under the single name 
of pleasure’ feelings so different as those of the 
sailor who risks his life to save a stranger, and 
those of the profligate who sacrifices the happiness 
of others to his sensuality. Epicurus taught that 
men should be amiable members of a family, en- 
oying freely all innocent social pleasures, and 
abstaining from all vice aud crime, and his prac- 
tice was as pure as his precepts; but he also said, 
that we should be thus virtuous, becawse this 
would yield us most pleasure; and by making 
this his foundation, he gave currency to a great 
debasing idea, which has always generated rot- 
tenness. 

Thus far we have spoken of Stoicism and Epi- 
cureanism, chiefly as they were among the Greeks ; 
but both systems underwent modification among 
the Romans; the former for the better, the latter 
(it would seem) for the worse. Perhaps this must 
in any case have happened. Stoicism, which had 
in it some great and frue moral ideas, might have 
been expected to clear itself of its asceticism, its 
coxcombry, its love of paradox, its subtleties, its 
mythological absurdities, by the wear and tear of 
practical life, and by the ridicule of men, Epi- 
cureanism, which inculcated (at least in appear- 
ance) mere self-indulgence, would attract to 
itself all the more grovelling natures, and the phi- 
losophy itself would become deteriorated by the 
practice and interpretation of its votaries. But 
beside this, the Epicurean intellect miserably 
stagnated through the insane idolatry directed 
towards their founder. This is the more amazing, 
considering how little was original in his system ; 
for he had taken his morals from Aristippus and 
Eudoxus, as his physics from Democritus: yet 
they seem to have made no effort to improve upon 
his theories, or perfect even his physical specula- 
tions, but wasted all their labour in endless com- 
mentaries on his work. Even the Roman ‘poet 
Lucretius, a genius far superior to Epicurus, pa- 
negyrizes him in the most fulsome strains :— 


‘——— Deus ille fuit, Deus, inclute Memmi, 
Qui princeps vite rationem invenit eam, que 
Nune appellatur Sapientia,’ &c. 


The Stoics were not so absurd, however great their 


respect for their founder; and, in consequence, 
; 


they from time to time received new views and 
fresh light from several sources. 

Moreover, it is probable that the genius of the 
Roman people, and of all Western Europe, was 
better fitted to improve Stoicism than Epicu- 
reanism. Their more practical mind despised 
and east aside very much of the trashy logic which 
disgraced the acute Greeks, and a mere riddance 
from this was an immense gain to Stoicism. On 
the contrary, their coarser natures, in adopting 
such a theory, as, that ‘ pleasure was the chief 
good,’ were likely to accept this in the worst 
sense ; nor do they appear in general to have had 
much taste for the tranquil ease and intellectual 
retirement which was the paradise of the frugal 
Epicurus. Men of weak passions and strong 
mind may live virtuously utider the selfish theury, 
or by arguments of expediency; but ambitious, 
ardent, or passionate temperaments, as they are 
capable of higher excellence, so are they in dan- 
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ger of deeper debasement, unless influenced by 
some nobler ideal of excellence. The Roman Stoics 
were the very prime of the nation; many of them 
characters who must ever be thought of with re- 
verence and admiration. But before their doc- 
trine reached its culminating point, it had re. 
ceived, wemay believe, amollifying influence from 
Christianity, which had risen by its side, Kpic- 
tetus, a Greek, who is said tohave flourished from 
Nero to Hadrian, or even later, is one eminent 
extant source of information concerning the im- 
proved Stoicism of the day, Self-demial is his 
great virtue, but a trueand beautiful benevolence 
animates it. His contemporary, Seneca, and that 
best of emperors, Marcus Aurelius, are our au- 
thentic informants what Roman Stoicism had 
become. That they could not see Christianity to 
be a supernatural system may be lamented; but 
that they (consciously or unawares) drew much 
instruction from it, ought surely to be praised, not 
harshly censured, as it has been, Concerning the 
Epicureans, the poem of Lucretius is our most 
accessible source of knowledge. Laertius, Sextus 
Empiricus, Cicero, and Plutarch, are very va- 
luable to us for the doctrines of both sects.— 

FW. N. 

STONING. [Punisuments. | 


STORAX (Sripaé) occurs only in Keclesi- 
asticus xxiv. 15, ‘I gave a sweet smell like 
cinnamon and aspalathus, and I yielded a plea- 
sant odour like the best myrrh,’ &c. Sweet sto- 
raxsis meutioned by various Greek writers, from 
the time of Hippocrates to that of Dioscorides. 
Several kinds of it were known, varying chiefly 
in the form in which it was obtained, or the de- 
gree of adulteration to which it had been sub- 
jected. Most of the kinds are still known in 
commerce. It is obtained by incisions made 
in the bark of the tree called styraxz officinale’ 
by botanists. This tree is a native of Greece, 
Asia Minor, Syria, and Palestine, and is about 
twenty feet high, with leaves like those of the 
quince, and flowers somewhat resembling those 
of the orange. Storax was, and is still, much 
esteemed, both as an incense and for its medical 
properties. It consists chiefly of resin, a volatile 
oil, and some Benzoic acid. It has a grateful 
balsamic odour, which no doubt made it valued 
in ancient times. 


STORK (TDN chasidah). In Egypt, the 
two species collectively are called Anaseh, the 
white, more particularly, Belart; in Arabic 
Zakid, Zadig (2), Abuhist, Heklek, Hegleg, and 
Hadji Luglug, the three last-mentioned express- 
ing the peculiar clatter which storks make with 
their bills, and Hadji, or pilgrim, denoting their 
migratory habits. This quality several of the 
Western names likewise indicate, while our word 
stork, albeit the Greek oropyf implies natural 
affection, is an appellation which extends to the 
Icelandic, Danish, Swedish, German, Hungarian, 
Lette, and Wallachian languages, and is pre- 
sumed originally to have been Stor Eger, 2. e. 
migrating Heron, with which the Greek agrees im 
sound, but has no affinity of meaning, though it 
corroborates the interpretation of Chasidah in 
the Hebrew, similarly implying affection, piety, 
mercy, and gratitude. This name results from 
a belief, general through all ancient Asia, in «te 
attachment of these birds to each other; of the 


young towards the old, and of the parents 
towards their young. But the latter part of 
this opinion is alone verified by the moderns, 
in cases where the mother bird has perished while 
endeavouring to save her progeny. This oc- 
curred in the great fire at Delft, and more recently 
at the battle of Friedland, where a fir-tree with a 
stork’s nest in it being set on fire by a howitzer- 
shell, the female made repeated efforts to extricate 
her young, and at length, as in the other case, 
was seen to sink in the flames. Without, there- 
fore, admitting the exaggerated reports, or the 
popular opinions of the East, respecting the stork, 
enough is shown to justify the identification of 
Chasidah with that bird; notwithstanding that 
some learned commeutators have referred the 
word to Heron, and to several other birds, chough 
none -1pon investigation are found to unite in the 
same degree the qualities which are ascribed to 
the species in Ley. xi. 19; Deut. xiv. 18; Job 
xxxix.13; Psa. civ. 17; Jer. viii. 7; Zech. v, 9. 
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Storks are about a foot less in height than the 
crane, measuring only three feet six inches from 
the tip of the bill to the end of the toes, and 
nearly the same to the end of the tail. They have 
a stont, pointed, and rather long bill, which, to- 
gether with their long legs, is of a bright scarlet 
colour ; the toes are partially webbed, the nails 
at the extremities flat, and but little pointed 
beyond the tips of the joints. The orbits are 
blackish, but the whole bird is white, with the 
exception of a few scapulars, the greater wing 
covers, and all the quills, which are deep black : 
they are doubly scalloped out, with those nearest 
the body almost as long as the very foremost in 
the wing. This is a provision of nature, enabling 
the bird more effectually to sustain its after 
weight in the air; a faculty exceedingly im- 
portant to its mode of flight with its long neck, 
‘and longer legs equally stretched out, aud very 
necessary {0 a migrating species believed to 
fly without alighting from the lower Rhine, or 
even from the vicinity of Strasburg, to Africa, 
and to the Delta of the Nile. The passage is per- 
formed in October, and, like that of cranes, in 
single or in double columns, uniting in a point 
tocleave the air; but their departure is seldom 
seen, because they start generally in the night; they 
rise always with clapping wings, ascending with 
surprising rapidity out of human sight, and arriv- 
ing at their southern destination as if by enchant- 
ment, Here they reside until the last days of 
March, when they again depart for the north, but 
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more leisurely and less congregated. A feeling of 
attachment, not without superstitioa, procures 
them an unmolested life in all Moslem courtries, 
and a notion of their utility still protects them in 
Switzerland, Western Germany, and particularly 
in Holland, where we have seen them (at Middel- 
burg) walking with perfect composure in a crowded 
vegetable market. Storks build their nests in 
pine, fir, cedar, and other coniferous trees, but 
seem to prefer lofty old buildings, towers, and 
ruins: there are always several located on the 
tops of the isolated pillars at Persepolis; and 
they often obstruct the Muesim by nestling in 
their way, about the summits of the minarets 
which these servants of the mosques must ascend 
to call the congregation to prayer. Several 
modern writers still assert the filial affection of 
young storks, whom they describe as assisting their 
aged parents when they cannot any longer fly with 
vigour, and as bringing them food when unable 
to provide for themselves. Without entirely re- 
jecting the fact of affectionate relations among 
these birds, it may be remarked that storks live 
to a good old age ; and as they have a brood (some- 
times two) every year, the question is, which of 
these takes charge of the decrepid parents? It 
cannot be the youngest, not as yet of sufficient 
strength, nor those of preceding years, which are 
no longer in their company. Besides, the weaker 
birds remain and breed in the south. May it not 
be conjectured that much of this belief is derived 
from a fact, which we have ourselves had an op- 
portunity of witnessing, though we could not 
distinguish whether the flight was composed of 
cranes or storks? In an exceedingly stormy day, 
when their southward course had been suddenly 
opposed by a contrary gale, we saw a column of 
birds still persisting in their toil, but at a lower 
elevation, and changing their worn-out leader ; 
and the bird on taking his station in the rear was 
clearly attended for a moment by three or four 
others of the last, who quitted their stations as if 
to help him to reach the wake of the line. With 
regard to the snake-eating habits of the species, 
the Marabbu, or adjutant bird of India, often 
classed with storks, is undoubtedly a great de- 
vourer of serpents, but not so much so as the com- 
mon peacock ; and that domestic fowls are active 
destroyers of the young of reptiles, may be ob- 
served even in England, where they carry off 
and deyour small vipers. The chief resort how- 
ever of storks, for above half the year, is in cli- 
mates where serpents do not abound; and they 
seem at ull times to prefer eels, frogs, toads, 
newts, and lizards; which sufliciently accounts 
for their being regarded as unclean (perhaps no 
bird sacred in Egypt was held clean by the 
Hebrew law). Storks feed also on field mice; 
but they do not appear to relish rats, though they 
break their bones by repeated blows of their bills. 

In conclusion, Agyst, the Russian (?) name 
of the stork according to Merrick, does not ap- 
pear to be related to the Hebrew, unless it could 
be shown that the Esthonian Aigr or Aigro, applied 
to the same bird, and the old Teutonic Azgel, Da- 
nish Hegre, Itaan and Provengal Arione, Aigron, 
denominations of the common heron, are from the 
same source, and not primitive appellatives in 
the great northern family of languages, which, it 
must be confessed, are not solitary examples in 
vocabularies so remote from each other, Of the 
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smaller sized, more solitary black stork, no men- 
tion need be made in this place, because: it is 
evidently not the bird referred to in the sacred 
writers.—C. H. 8. \ 

STREETS. [Towns.] 

STRIPES. [PunrsHments.] 

1, SUCCOTH (21130, booths ; Sept. Zonxé0), 
the first encampment of the Israelites on the 
Egyptian side of the Red Sea (Exod. xi1. 37; 
xi. 20; Num, xxxill. 5) [Exopus]. 

2. SUCCOTH, a town in the tribe of Gad 
(Josh. xiii. 27), on the east of the Jordan (Judg. 
viii. 5; 1 Kings vii. 6). The spot in which the 
town stood is called ‘the Valley of Succoth, and 
must have been part of the valley of the Jordan. 
-The place derived its name from Jacob having 
tarried some time there on his return from Padan- 
aram, and made booths for his cattle (Gen. 
xxxili. 17). 

SUMMER. [Patestine. | 

SUPH (AAD), translated ‘ flags’ in the Auth, 
Vers., means some aquatic plant. It is men- 
tioned in Exod. ii. 3, 5; Isa. xix.6; Jonah ii, 6; 
but it is difficult to say whether it may not have 
been used in a comprehensive sense, as sea-weed. 
is with us, rather than bave been confined to one of 
the plants growing in the sea. The word saph oc- 
curs in several other passages: these, however, 
have reference to the Red Sea, which by the He- 
brews was called Suph Sea., Rosenmiiller states 
that this, ‘in the Coptic version of the Pentateuch, 
and the Psalms, is called by its old Egyptian 
name, the Shari Sea.’ But Shavv, or. as the Greeks 
pronounced it, Sart, is the Egyptian name for tan- 
gles or sea-weeds, of which there is great abund- 
ance in that sea. In Jonah ii. 5, ‘sea-weed was 
wrapped around my head,’ one of the fuce would 
seem to be indicated. Lady Calcott selects zostera 
marina, or sea wrack, which resembles them in 
habit. It has by others been translated jeneus, 
arundo, carex, &c. Rosenmiiller says, there is no 
doubt that a species of sari is denoted by suph, 
which, according to Pliny, grows on the banks of 
the Nile. ‘Fruticosi est generis sari, circa Nilum 
nascens, duorum ferme cubitorum  altitudine, 
pollicari crassitudine; coma papyri, similique 
manilitiu modo.’ This is supposed to be some 
reed, or grass-like plant. It is curious that the 
uames sar and sart extend evento India. There 
is a species of saccharum growing in the neigh- 
bonrhood of Calcutta, which has been named S, 
Sart by Dr. Roxburgh.—J. F. R. 


SUPPER OF THE LORD (Kupiandy detr- 
voy), so called by St. Paul in his historical re- 
ference tothe Passover Supper as observed by 
Jesus on the mght in which he was betrayed (1 
Cor. xi. 20; Matt. xxvi, 20-31). As regards 
the day on which our Lord observed the Passover, 
it seems more proper to say, that the Pharisees, 
the dominant party among the Jews, deferred its 
observance a day in accordance with their tra- 
ditions, than that Jesus anticipated it. What one 
party cousidered the fourteenth Nisan, would to 
the other be the thirteenth. This supposition seems 
vest to harmonize any apparent discrepancy in the 
accounts of the.evangelists. 

Several contreyerted points may perhaps be best 
adjusted by a connected harmony of the last Pass- 
over of the Lord, constructed from: the evangelic 
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narratives alluding to it, but filling up the va- 
rious omitted circumstances from the know 
Passover rites [Passover]. ; 

‘Now, when it was evening, Jesus sat down 
with the twelve (Matt.) Apostles’ (Mark), The 
first customary washing and purifications being 
performed, the blessing over the first cup of wine, 
which began the feast, would be pronounced, 
probably in the usual form—‘ We thank thee, O 
God, our Heavenly Father, who hast created the 
fruit of the vine.’? Considering the peculiarity of 
the circumstances, and the genius of the new dis- 
pensation about to be established—that the great 
Teacher had already declared the superiority of 
simple forms to the involved traditions of the 
Jewish doctors, and that his disciples alone were 
present on this occasion—it may be supposed 
that, after the blessing over the herbs, the recital 
of the liturgy-(or haggadah) explanatory of the 
redemption of their ancestors from Egyptian bond= 
age, would be somewhat simplified, and perhaps 
accompanied with new reflections. 

Then probably the second cup of wine was 
mingled, and with the flesh of the paschal lamb, 
feast-offerings, aud other viands, placed before the 
Lord. ‘And he said unto them, With desire have 
I desired to eat this Pascha with you before I 
suffer; for I say unto you, I shall no more eat 
thereof until it be fulfilled in the kingdom of God. 
And he took the [second] cup, and gave thanks, 
and'said, Take this, and divide among you, for I 
say unto you, I will not henceforth drink of the 
fruit of the vine: until the kingdom of God shall 
come’ (Luke), 

When the wine distributed to each would be 
drunk off, one of the unleavened cakes would 
next be broken, the blessing said over it, anda 
piece distributed to each disdiple, probably with 
the usual formula :—‘ This is the bread of afflic- 
tion which your fathers did eat in the land of 
Egypt ’—7. e., not the identical bread, transub- 
stantiated, but a memorial or sign of it. The 
company would then proceed with the proper sup 
per, eating of the feast-offeriug, and, after a bene- 
diction, of the paschal lamb. 

‘ And as they were at supper.* the Devil having 
now put it into the heart of Judas to betray limi; 
Jesus, knowing that the Father had given all things 
into his hands, and that he was come from God, 
and was going to God, riseth from supper; aud’ 
after due preparations ‘began to wash the disci- 
ples’ feet’ (John). After this striking symbolic 
exhortation to humility and mutual service (John 
xii, 6-20), ‘Jesus was troubled in spirit, and 
bare witness, and said, Verily, verily, I say: unto 
you, that oneof you will betray me. Then the 
disciples looked ou one another, doubting of whom 
he spake (John). ‘And they were very sorry,” 
and began each of them to say unto him, Lord, is 
it 1%* (Matt.) ‘One of the disciples, leaning 
back on Jesus's breast, saith unto him, Lord, is it 
1? Jesus auswered, He it is to whom I shall 


* The translation of the phrase delavov yevo- 
pévov by ‘supper being ended,’ has much con: 
fused the various narratives, and led many to 
think that Judas was present at the Lord s Supper, 
properly socalled, The true reading probably is 
yivowevov (not yeyoudvov), as understood by the 
Arabic and Persic translators, in the sense ‘ while 
supper was about,’ or ‘ during supper-time’ 
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oe when I have dipped it. And after 
ping sop he giveth it to Judas Iscariot. 

en Satan entered into him. Jesus saith unto 
him, What thou doest, do quickly. He then, on 
taking the sop, went immediately out; and it was 
night’ (John). 

The supper would then proceed, until each had 
eaten sufficient of the paschal lamb and feast- 
offering. 

‘Aud as they were eating, Jesus took the bread,’ 
the other unleavened cake left unbroken, ‘and 
blessed’ God ‘and brake it, and gave it to the’ 
eleven ‘disciples, and said, Take eat; this is my 
body (Matt., Mark), which is broken for you: 
this do in remembrance of me’ (Luke, Paul, 1 Cor. 
xi. 24), 

The supper being concluded, the hands were 
usually washed the second time, and the third cup 
or ‘ cup of blessing * (1 Cor. x. 16) prepared, over 
which the master usually gave thanks for the 
Covenant of Circumcision, and for the law given 
to Moses. Jesus, therefore, at this juncture, au- 
nounced, with peculiar appropriateness, his New 
Corenant. 

« After the same manner, also, Jesus took the 
cup after supper, and, having given thanks, gave 
it to them, saying, Drink all of you out of it; for 
this is my blood of the new covenant, which is shed 
for many for forgiveness of sins (Matt.): this do, 
as oft as ye drink, in remembrance of me’ (1 Cor. 
xi. 24). ButIsay unto you,I shall not drink 
henceforth of this fruit of the vine, until that day 
when I driuk it new (ka:yéy) with you in my 
Father’s kingdom’ (Matt.). 

‘And when they had sung a hymn’ (Matt.), 
probably the Hallel, our Lord discoursed long 
with his disciples about his approaching death 
end departure (John xiii. 31; xiv. 31), and when 
he had finished he said, ‘ Arise, let us go hence.’ 
‘And they went out on to the Mount of Olives’ 
(Matt.). 

A multitude of disputes and controversies 
have existed in the church, from the earliest 
ages of Christianity, regarding the nature, ob- 
servance, and elements of the Lord’s Sapper. On 
these poiuts the reader may consult the following 
works :—Pierce, Waterland, Cudworth, Hoadley, 
aud Bell, On the Eucharist ; Dr. Wiseman’s Ro- 
man Catholic Lectures, and Dean Turton’s 
Reply ; Orme’s Lord’s Supper Illustrated, Lona. 
1832; Goodman, On the Eucharist, Lond. 1841 ; 
Coleman's Christ. Antig.; Dr. Halley, On the 
Sacraments, Lond. 1845; De Linde and Mearns’s 
Prize Essays on the Jewish Passover and Chris- 
tian Eucharist Lond. 1845. The early church 
appears, from a vast preponderance of evidence, 
ro have practised communion weekly, on the 
Lord’s day. The custom, which prevailed during 
the first seven centuries, of mixing the wine with 
water, aud in the Greek church with hot water, 
appears. to have oiiginated with the ancient Jews, 
who mingled their thick, boiled wine with water 


(Mishna, Tr. Teroomoth, xi.).* The raisin-wine, 


often employed both by the ancient and modern 


* Maimonides (in Chometz Vematzah, sect. 
vii.) states, that the proportion of pure wine in 
every cup must not be less than the fourth part 
of a quarter of a hin, besides water which must 
needs be mingled, that the drinking of it may he 
the more pleasant, 
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Jews (Arbah Turim, § 483, date 1300), contains 
water of course. Remnants of this custom are 
still traceable in the East. The Nestorian Chris- 
tians, as late as the sixteenth century, as we find 
from the old travellers, celebrated the Eucharis‘ 
in such wine, made by steeping raisins one nigh 
in water, the juice being pressed forth (Osorius, 
De Rel. Emanuel, lib. iii.; Boter, Redy p. 3, lib. 
ii.; Odoard Barboso, ap. Ramum., p- 313; 
Prof. Brerewood, On Div. Lang., 1622, p. 147). 
The Christians of India (said to be converted by 
St. Thomas) used raisin-wine, as also do some of 
the Syrian churches at the present day (Ross's 
Pansebeia; 1683, p. 492; W. Ainsworth’s Travels 
in Asia Minor, 1842). The third Council of 
Braga would not-permit the use of the pure ‘fruit 
of the vine,’ for they condemned as heretics ‘ those 
who used no other wine but what they pressed 
out of the clusters of grapes, which were then 
presented at the Lord’s Table’ (Bingham, Christ. 
Antig., V. ch. ii.). 

It seems to us, however, that the language of 
Jesus is conclusive on this point. Dr. De Wette 
(on Matt, xxvi. 29) observes, that ‘the wine is 
called nev here, in reference to the future renova- 
tion of all things at Christ's coming. It refers to 
an ideal celebration of the supper in a glorified 
state. This is true; but this able critic should 
have further explained why the wine must be 
new rather than the bread. The reason is plainly 
referable to the Aind of wine which the disciples 
were then drinking. Had Jesus been speaking of 
fermented wine he could not have used this lan- 
guage, because of such it is said that ‘the old ia 
better than the new’ (Luke y. 39). But the wine 
here employed to symbolize the heavenly or spiri- 
tual feast was of a kind which is best when nev, or, 
as Clement of Alexandria designates it (Ped. ii.),- 
‘the blood of the vine, which of course is in its. 
best state when pure and fresh from the vintage. 
The wine employed at the last Supper of our. 
Lord must, therefore, have been made either from 
dried or preserved grapes, or from the juice pre- 
served by boiling or by preventing the access of air. 

As regards the bread, many of the Eastern 
churches use unfermented bread in the Commu- 
nion. ‘The Greek church adopts a leavened 
bread, but the Roman church has it unleavened ; 
and this difference has been the cause of much 
controversy, though it seems easy to decide which 
kind was used by Jesus, the last Supper haying 
been on one of the “ days of unleavened bread,” 
when no other kind could be eaten in the land of 
Judea.’ The Protestant churches, generally, pay 
little regard to the nature of the elements, but 
use the ordinary bread, as well as wine, of the 
country. It was probably from regarding in a 
similar way the bread and wine as mere ordinary 
beverage, that some of the ancient sects gave up 
the wine altogether, and substituted other things. 
Epiphanius (Heres. 49) and Augustine (Heres. 
28) mention an ancient sect of Christians in 
Phrygia, called Artotyrites, because they used 
bread and cheese. Others made use of bread and 
water only; and the third Council of Braga (4.p. 
675) condemn a custom of communicating in 
bread and milk. If, however, the elements of” 
the Supper are to be regarded in a symbolic 
sense, after the manuver of the Jewish Passover—- 
if the language of our Lord is to be applicable to- 
wine in the present day—it would seem that at 
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tention should be paid, not only to the name, 
but to the nature of the elements; that the symbol 
and the’ things symbolized should naturally cor- 
respond, and still retain a reference to the ancient 
Passover. ‘For,’ as St. Paul observes, ‘ Christ 
our Passover is sacrificed for us. Therefore let 
us keep the feast, not with old leaven, nor with 
the leaven of malice and wickedness; but with 
the unleafiened bread of sincerity and truth’ 
(1 Cor. vy. 8).—F. R. L. 

SUSA. [Suusuan.] 

SUSANNAH. [Danrer, ArocrypHaL AD- 
DENDA TO. | 

SWALLOW (D'D Sis, and "W07 Deror). 
The latter is sometimes translated ‘ turtle-dove,’ 
but it is more properly the ‘ swift? or ‘ black mar- 
tin,’ and, probably, the Dururt of Alexandria, 
mentioned by Forskal. The first occurs only in 
Jsa. xxxvill. 14; Jer. vill. 7; the second in Psa. 
Ixxxiv. 3; Prov. xxvi. 2, Sts, however, when 
coupled with TIP Ogar, is by some thought to 
denote the crane, while the last-mentioned He- 
brew word denotes the swallow. ‘The Septuagint, 
Vulgate, and three ancient manuscripts point out 
the true meaning ; and Bochart with others have 
established it by learned researches, which leave 
little to be desired, although Rabbinical writers 
produce Arabic authority to prove that Sis is the 
name of a long-legged bird. Svs, however, is an 
imitative name expressive of the swallow’s voice 
er twitter, and in Dr. Kennicott’s remark, that in 
thirteen Codices of Jerem. he read Jsis for Sis, 
we find the source of the ancient fable of the 
Egyptian Isis heing transformed into a swallow. 

The species of Syria and Palestine, so far as 
tney are known, appear all tobe the same as those 
of Europe: they are, 1. Hirwndo rustica, or do- 
mestica, the chimney swallow, with a forked tail, 
marked with arow of white spots,whereof Hirwndo 
Syriaca, if at all different, is most likely only a 
variety. 

2. Hirundo Urbica, the martin or common 
window swallow. These two are most likely the 
species comprehended under the name of Sis. 

3. Hirundo Riparia, sand-martin or shore-bird, 
not uncommon in northern Egypt, near the 
mouths of the Delta, and in southern Palestine, 
about Gaza, where it nestles in holes, even on the 
~sea-shore. 

4. Hirundo Assus, the swift or black martin, 
‘distinguished by its larger size, short legs, very 
long wings, forked tail, and by all the toes of the 
feet turning forward: these, armed with small, 
crooked, and very sharp claws, enable the bird to 
hang against the sides of walls, but it cannot rise 
from the ground on account of the length of its 
wings. The last two, but more particularly this 
species, we take to be the Deroy, on account of the 
name Durwri, already mentioned; which was 
most probably applied to it, because the swift 
martin prefers towers, minarets, and ruins to build 
in, and is, besides, a bird to which the epithet of 
‘ free* is particularly applicable. On the Eu- 
ropean coast of the Mediterranean it bears the 
name of Barbota, and in several parts of France, 
including Paris, is known by the vulgar name of 
‘Je Juif,’ the Jew; and, finally, being the largest 
and most conspicuous bird of the species in Pa- 
lestine, it is the type of the heraldic martlet, 
originally applied in the science of blazon as the 
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especial distinction of Crusader pilgcins, being 
borrowed from Oriental nations, where the bird is 
likewise honoured with the ferm Hadgi, or Pil- 
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grim, to designate its migratory habits. The 
Deroy being mentioned as building on the altar, 
seems to imply a greater generalization of the 
name than we have given it; for habits of nest- 
ing in immediate contact with man belong only 
to the house and window swallows; but, in the 
present instance, the expression is not meant to 
convey a literal sense, but must be taken as ree 
ferring to the whole structure of the temple, and 
in this view the swift bears that character more 
completely than the other. It is not necessary to 
dilate further on the history of a genus of birds so 
universally known.—C., H.S, 

SWEARING. [Oarn.] 

SWINE (WIM chazir). We have already 
noticed these animals [Boar], chiefly as they 
occur in a wild state, and here refer to the do- 
mesticated breeds only, because they appear to 
have been repeatedly introduced and reared by 
the Hebrew people, notwithstanding the strong 
prohibitions in the law of Moses (Isa. Ixv, 4). 

Egyptian pictures, the parable of the Prodigat 
Son, and Christ’s miraculous cure of the demo- 
niac, when he permitted swine to be possessed 
and destroyed by rushing over a precipice into 
the sea of Galilee, furnish ample proofs that 
during the dominion of the Romans they were 
cept around the kingdom of Judah; and the re- 
strictive laws of Hyrcanus on this subject indicate 
that the Jews themselves were not altogether 
strangers to this unlawful practice. Commentators 
ascribe this abundance of swine to the numerous 
Pagan sacrifices of these animals in the temples: 
but we do not deem this to be a sufficiently cor- 
rect view of the case, since hogs of every denomi- 
nation were less used for that purpose than oxen, 
goats, and sheep. May it not be conjectured that 
in those days of a greatly condensed population 
the poor found in swine’s flesh, and still more | 
in the fat and lard, melted for culinary purposes, 
as it still is in every part of Pagan Africa, a most 
desirable aliment, still more acceptable than the 
salt fish imported from Sidon, to season their usual 
vegetable diet? ‘When the melting fire burneth, 
the fire.causeth the waters to boil’ (Isa. Ixiv. 2) ; 
and, again, ‘ a broth of abominable things in their 
vessels’ (Ixv. 4). For, although the Mosaic law 
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_justly condemned the use of swine’s flesh, at the 
time of the departure of Israel out of Egypt, when 
the state of slavery the people had been in, there 
is reason to believe, had greatly multiplied leprosy, 
and, moreover, when it was important to enforce 
cleanliness among the multitude on many ac- 
counts; yet the reasoning of the ancients and of 
commentators, Rabbinical and medical, regard~ 
ing the unhealthiness of sound pork, in moderate 
quantities, as a condiment, er more generally as 
an article of food, is entirely erroneous. For in 
some provinces of Ancient Persia, the practice 


of curing animal food was known so early, that — 


the ion of tribute-bearing deputies from 
the several satrapies, sculptured on the great 
stairs at Persepolis, represents at least one nation 
bringing preserved flesh meat, apparently hams, 
and already, before the conquest of northern Gaul 
by Cesar, pork and various sausages were ex-, 
ported from Belgium to the Roman capital. 
Neither in the tropics, nor in the East, during the 
first centuries of Christianity, or in the era of the 
Crusades, er among the Christians of the present 
day, are any ill effects ascribed to the use of swine’s 
flesh ; and the Moslem population, which is debarred 
the use of this kind of food, is, perhaps, more 
liable to disease and to the plague than others, 
because it lacks the stamina of resistance to in- 
fection, and that supply of digestive nutriment 
which keeps the alimentary system in a healthy 
condition. The rich Moslem supply the deticiency 
by vegetable oils aud butter, or ghee; hence, 
while the wealthy official class multiplies, the 
poorer classes, fer want of a cheap supply of simi- 
lar ingredients, diminish. As the Mosaic law was 
abrogated by the Christian, it was plainly meant 
to be only temporary ; and if by the decrees of 
Providence the Gospel is once more to triumph in 
the land of the first Christian churches, it may 
hereafter be found that this apparently insignifi- 
cant agent has been a considerable instrument in 
the eyent.—C. H. S. 

SWORD. [Arms.] 

SYCAMINE TREE (Zuxdpuos) is mentioned 
only once in the New Testament, in Luke xvii, 
6, ‘ And the Lord said, If ye had faith as a grain 
of mustard-seed, ye might say unto this sycamine- 
tree, &c. From a slight similarity in name, this 
tree has often been confounded with the sycamore, 
both by ancient and modern writers. Both trees 
are, however, mentioned by the apostle, who must 
have had the technical knowledge necessary for 
distinguishing such things. -Though the English 
version avoids translating the word, there can be 
little doubt of the mulberry-tree being intended ; 
and it is frequently so rendered. Thus, Dios- 
corides says, Mopéa # Zucauivea, &c., ‘Mulberry 
or sycamine is well known.’ Celsius shows 
(Hierobot. i. 290), by quotations from Athenzus, 
Galen, &c., that the Greeks called it by both 
names; and Corn. Celsus (De Medicina, iii. 18) 
says expressly, ‘Greci morum oucduivoy ap- 

ant.’ But still even ancient authors confound 
it with the sycamore, and therefore modern writers 
may be excused when so doing. Dr. Sibthorpe, 
who travelled as a botanist in Greece, for the ex- 
press purpose of identifying the plants known to 
the Greeks, says that in Greece the white mul- 
berry-tree is galled youpéa; the black mulberry- 
tree, cuxauevia, The mulberry, moreover, is a tree 
which we might expect to find mentioned in 
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Scripture, since it is so common in Palestine. 
It is constantly alluded to by old travellers, and 
indeed is much cultivated in the present day, in 
consequence of its affording food for the silk- 
worm; and it must have been common also in 


~e 
SS 


Stay 


TIL 


512 [Black Mulberry—Morus nigra. } 
early times, or the silk-worms would not have ob- 
tained suitable feod when first introduced. As , 
the mulberry-tree is common, as it is lofty and 
affords shade, it is well calculated for the illus- 
tration of the above passage of Luke.—J. F. R. 

SYCAMORE is a species of fig, N. Ficus 
Sycomorus of botanists, and the same as Sark- 
mou.—J. F. R. 

SYCHAR (Svuxdp), a name of reproach 
plied by the Jews to Shechem (Suecuem]. 

SYCHEM (Svxé), the name for Shechem in 
Acts vii. 16, being that also used in the Septua- 
gint version of the Old Testament [SuzcueEm ]. 


ap- 


situated in the Thebais, on the southern extremity 
of the land towards Ethiopia (Ptol. iv. 6; Plin. 
Hist. Nat. v. 10; xii. 8; Strabo, pp. 787, 815). 
Ezekiel, describing the desolation to be brought 
upon Egypt through its whole extent, says, 
‘Thus saith the Lord, I will make the Land of 
Egypt utterly desolate, from the tower of Syene 
even to the border of Cush (Arabia),’ or, as some 
read, is ‘ from Migdol to Syene,’ implying, ac- 
cording to either version of the passage, the whole 
length of the country from north to south. Syene 
is represented by the present Assouan, which 
exhibits few remains of the ancient city, except 
some granite columns of a comparatively late 
date, and the sekos of a small temple. This 
building has been supposed by late travellers to 
have contained the famous well of Strabo (Geog. 
xvii. p. 817), into which the rays ofa vertical sun 
were reported to fall during the summer solstice, 
a circumstance, says the geographer, that proves 
the place ‘to lie under the tropic, the gnomon at 
midday casting no shadow.’ Butalthough exca- 
vations have been carried on considerably below 
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the pavement, which has been turned up in search 
of the well it was thought to cover, no other re- 
sults have been obtained than that this sekos was 
a very improbable site for such an observatory, 
even if it ever’ existed; and that Strabo was 
strangely misinformed, since the Egyptians them- 
selves could never in his time have imagined this 
city to lie under the tropic; for they were by no 
means ignorant of astronomy, and Syene was, even 
in the age of Hipparchus (s.c. 140, when the obli- 
quity of the ecliptic was about 23° 51/ 20”), very 
fur north of that line. The belief that Syene was 
in the tropic was however very general in the time 
of the Romans, and is noticed by Seneca, Lucan, 
Pliny, and others. But, as Sir J. G. Wilkinson 
remarks, ‘a well would have been a bad kind of 
observatory if the sun had been really vertical; 
and if Strabo saw the meridian sun in a well, be 
might be sure he was not in the tropic’ (Mod. 
Egypt and Thebes, ii. 286). The same writer 
adds, ‘Unfortunately the observations of the 
aucient Greek writers on the obliquity of the 
ecliptic are not ‘so satisfactory as might be 
wished, nor are we enabled, especially as La 
Grange’s theory of the aunual change of obliquity 
being variable is allowed to be correct, to ascertain 
the time when Assouan might have been within 
the tropic, a calculation or traditional fact in 
which, perhaps, originated the erroneous assertion 
of Strabo.’ The latitude of Assouan is fixed by 
Wilkinson at 24° 5/30/%, and the longitude is 
usually given as 32° 55/. 


SYNAGOGUE (NDI35 *f)3), a Jewish place 
af worship. The Greek, from which the word is 
immediately derived (cuvaywyh), denotes ‘an 
assembly ;’ being similar in meaning to éxxAnala, 
whence our ‘church’ is taken. Both terms ori- 
ginally signified an assembly or congregation; but 
afterwards, by a natural deflection of meaning, 
they both came to designate the building in which 
such church or assembly met. The Hebrew phrase 
‘Shouse of assembly ’) is more strictly descriptive 
of the place than were originally ‘synagogue’ and 
‘church.’ The latter word retains its ambiguity ; 
the former has lost it, signifying now and in the 
time of our Lord exclusively a building. 

The precise age of the introduction of syna- 
zogues among the Israelites it dues not appear 
easy to determine, There is a natural tendency 
among men, nor least among those who are given 
to letters, to refer institutions back to very early 
yeriods; and the Rabbins surpassed all others in 
this exaggerating propensity. Hence, we believe, 
arose the traditionary and Targuminical stories of 
the extreme antiquity of synagogues. Even a 
patriarchalorigin has been ascribed to them. But 
the statements made are unworthy as of credence, 
30 of investigation. It is quite certain that if 
synagogues were in use in the days of Abraham, 
we have no evidence to establish this as an histo- 
rical fact ; and averments which rest on coujecture 
or legends may well be passed in silence. A 
passage in Acts (xv. 21) certainly speaks of the 
antiquity of synagogues in the first century : 
‘Moses of old (ex yevev apxaiwy) hath in every 
city them that preach him, being read in the 
synagogues every Sabbath-day.’ But ‘of old’ is 
a relative term. The ‘ancient generations’ here 
spoken of may not reach back farther than the 
wturn from Babylon. If, indeed, Psalm Ixxiy. 
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was written before the exile, synagogues were 
known previously to that event. This, however, 
would leave a long interval between the date of 
the psalm and the days of the patriarchs untouched 
and unaffected. The words to which we refer are 
found in ver. 8: ‘They have burned up all the 


synagogues of God (Sx "IY1) in the land.’ 


Ewald (Die Poet. Biicher des Alten Bundes, 2 
th. p. 293) refers this composition to the time 
of Nehemiah (s.c. 445). Tholuck gives for its 
date the year s.c. 588, when the kingdom of 
. Judah was overrun by the Chaldeans, and the 
temple plundered aud burnt down. The Hebrew 
words, however, do not necessarily denote syna- 
gogues. ‘* Houses of God’ is a general term, and 
may refer to any sacred place, There may be bere 
a reference to the schools of the prophets, preserved 
+ by the principle of reverence long after the spirit 
of prophecy aud the pursuits of learning had ceased 
to fill them with eager pupils. If we might, from 
2 Kings iv. 23, suppose that at least on festival 
occasions pious Israelites resorted to the prophets 
for prayer and advice, we could easily understand 
how such a practice would spontaneously convert 
the places where they abode into a species of syna- 
gogue; aud not improbably we may here find the 
germ out_of which the proper synagogue worship 
arose. Psalm cvii. 32, ‘Let them exalt him also 
in the congregation of the people, and praise him 
in the assembly of the elders,’ affords words which 
will correspond with that worship, but proves 
nothing as to a pre-exilian custom, since it was 
written after the return from captivity; for even 
Tholuck says, ‘Freilich nach dem Exil’ (Psalmen 
Sir Geistliche und Laien, p. 343. Halle, 1843). 

The earliest worship was offered to God in what 
may with propriety be termed his own house—sub 
pivo—before the eye of Heaven, in the open air. 
But such a temple was too vast for the human 
mind, which lost itself in the immensity of space, 
and needed narrower limits, in order to concen~ 
trate, fix, and inflame its sympathies. Accord- 
ingly, in the course of time, particular spots were 
approved of God as worshipping places, till at 
length one distinguished house of prayer was 
chosen and established in Zion. The temple- 
worship, as it was constituted in the days of 
David and Solomon, was grand, august, and 
imposing. Yet can we easily understand how a 
felt necessity would arise for a more intimate and 
closer, if it must be also majestic, intercourse 
with God, by the intermediation of certain so- 
‘Jempities in which all and each of a congregation 
would have an individual] share. Nor would this 
feeling of want wait for any other condition than 
an active and somewhat refined religious sense 
experienced in a population of which ouly a small 
number could crowd aud find room in the gates 
of the national temple: so that there is nothing 
unreasonable nor imaginary in giving to the 
origin of synagogues an earlier date than the 
period of the exile. 

To this epoch it is that the origin of synagogues 
is generally referred; and beyond a doubt there 
were then peculiar circumstances which called 
for their establishment. Yet the considerations 
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then, if not before, synagogues came into exist- 
ence, A later date cannot well be assigned 
Deprived of the solemnities of their national wor- 
ship, yet still retaining their religious convictions, 
aud keenly feeling the loss they had endured, 
earnestly, too, longing and praying for a restora- 
tion of their forfeited privileges, the captive 
Israelites could not help meeting together for the 
purposes of mutual sympathy, counsel, and aid, 
or of prayer and other devout exercises. But 
prayer makes every spot holy ground. Some 
degree of secrecy, too, may have been needful in 
the midst of scoffing and scornful enemies. Thus 
houses of prayer would arise; and the peculiar 
form of the synagogue worship—namely, devotion 
apart from external oblations—would come into 
being. It has, indeed, been asserted (Bauer, 
Gottesd. Verfassung, ii. 125) that synagogues 
were not known till the time of Antiochus Epi- 
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phanes (n.c. 174), on the ground that it is then for. 
the first time that the term is used by Josephus— 
one more instance added to the hundreds which 
already existed, of the folly which denies an bhisto- 
rical reality to every thing for which positive 
vouchers cannot be found in the Jewish historian. 
Such arguments would have some force if Jose- 
pbus had professed to narrate every thing. and 
left us as many volumes as he has left us chapters. 
That he did not consider it ‘ set down in his duty” 
to give an exact liistory of the origin and progress 
of the synagogue-worship, may be inferred from 
the fact that his mention of synagogues is only 
occasional and en passant. 

The authority of the Talmudists (such as it is) 
would go to show that a synagogue existed 
wherever there were ten families. What, how- 
ever, is certain is, that in the times of Jesus 
Christ synagogues were found in all the chief 
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cities and Jesser towns of Palestine. These places 
are then spoken of as well known, and therefore 
long-established houses of worship, and obviously 
formed an essential and recognised portion of the 
national inheritance. There was a synago-ue at 
Nazareth (Luke iy. 16), one also at Capernaum 
(Mark i. 21), as well as in the several cities of 
Syria, Asia Minor, and Greece, which had a 
Jewish population (Acts ix. 2; xiii. 5; xiii, 42; 
xiv. 1; xvii. 1, 10; xviii. 4; xix. 8; aud see also 
Joseph. Anzig. xix. 6.3; De Bell. Jud. vii. 3. 8), 
The larger cities had several. In Acts ix. 2, we 
find Paul asking for letters to Damascus ‘to the 
synagogues’ (ver. 20). In J erusalem, one Rab- 
binical authority (Megiil. \xxiii, 4) represents the 
“number to have been 480; another (T. Hieros. 
Ctuboth, xxxv. 3) makes them 460. From 
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Acts vi. 9, it appears that every separate tribe 
and colony bad a synagogue in Jerusalem. The 
reader must not confound synagogues with the 
mpocevxal, houses of prayer, oratoria, oratories, 
chapels, places ‘where prayer was wout to he 
made’ (Acts xvi. 13), witch, as in the place just 
cited, were mostly near a piece of flowing water, 
in order fo afford the Jews means of observing 
their custom of washing before prayer (Joseph. 
Antig. xiv. 10.23; Deutsch, De Sacris Judeorum 
ad litora frequenter exstructis). Synagogues 


‘were built sometimes on the outside of cities, but 


more frequently within, and preferably on elevated 
spots, At a later period they were fixed near 
burial-places. A peculiar sanctity was attached 
to these spots, even after the building had 


fallen to ruin (Mishna, Megill. 3. 3). In the 
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Synagogue pious Israelites assembled every Sab- 
bath and festival day, the women sitting apart 
from the men (Philo, Opp. ii. 458, 630); and ata 
later period, on every second and fifth day of each 
week (T. Hieros. Megill. 75.1; T. Babyl. Badd. 
Kama, 82. 1), for the purposes of common prayer, 
and to hear portions of the sacred books read ; 
which was performed sometimes by any one of 
the company (Luke ii. 16), or, according to 
Philo (Opp. ii. 630, ed. Mang.), by any one of 
the priests or elders (ray iepeay dé tis 6 wapay 7} 
ray yepdytwy ets dvayivdcke Tods iepods vduous 
abrois kal Kad” €xacroy éryeirar), who, as the pas- 
sage just quoted shows, expounded each particular 
as he proceeded. The writings thus read aloud 
and expounded were the Law, the Prophets, and 
other Old Testament books (Acts xii. 15; xv. 215 
Mishna, Megiil. 3.4; Eichhorn, Finleit. ins A. 
T. ii. 458, sq.). The language in which the Serip- 
tural passages were read cannot be generally and 
accurately determined. It doubtless varied ac- 
cording to circumstances. Ezra (Neh. viii. 8), if 
he read in the old Hebrew, gave the sense in the 
Chaldee. The Septuagint translation was in very 
common use in the time of our Lord, and may 
have been employed in synagogues. It appears 
(T. Hieros. Sota, 7) that in Caesarea, a city more 
Grecian than Jewish, the prayers were uttered in 
the Greek tongue. In synagogues out of Palestine, 
the Greek translation seems to have beeu-read 
conjointly with the original text. The exposition 
of the Scripture was doubtless made in each 
nation in the vernacular tongue; accordingly, in 
Palestine the worship of the synagogue was con- 
ducted in Syro-Chaldee. In Egypt, from the 
time of the Ptolemies, the Greek language was 
customary in the services of the synagogue. 

The expositor was not always the same person 
as the reader (Philo, Opp. ii. 458, 476). A 
memorable instance in which the reader and the 
expositoer was the same person, and yet one dis- 
tinct from the stated functionary, may be found 
in Luke iv. 16, sq., in which our Lord read and 
applied to himself the beautiful passage found in 
the prophecy of Isaiah (Ixi. 4). The synagogue, 
indeed, afforded a great opportunity for preaching 
the gospel of the kingdom; and the reader may 
well suppose that the novelties of doctrine which 
were then for the first time heard within its walls 
created surprise, delight, wonder, and indignation 
in the minds of the hearers of our Lord and his 
apostles, according to their individual spiritual 
condition. 

After the reading and exposition were con- 
cluded, a blessing was pronounced, commonly 
fy apriest. The people gave a response by utter- 
ing the word Amen ; when the assembly broke up 
(1 Cor. xiv. 16). 

At the head of the officers stood the ‘ruler of 
the synagogue’ (cpx:cuvdywyos, NDIIN WN), 
who had the chief direction of all the affairs con- 
vected with the purposes for which the syna- 
rogue existed (Luke viii. 49; xiii. 14; Mark y. 
35, seq.; Acts xvii. 8; Vitringa, Archisynag. 
Observat. novis Illustrat.). Next in rank were 
the elders (Luke vii. 3), called also ‘heads of the 
synagogue’ (Mark y. 22; Acts xiii. 15), as well 
as ‘shepherds’ and ‘ presidents,” who formed a sort 
of college or governing body under the presidency 
of the chief ruler. There was in the third place 
ttle NANT NY, legatus ecclesie, ‘the angel of 
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the church,’ who in the synagogue meetings acted 
commonly as the speaker, or as the Protestant 
minister, conducting the worship of the congre- 
gation (Mishna, Rosh Hasshana, 4. 9), as well 
as performed on other occasions the duties of se- 
cretary and messenger (Schottgen, Hor. Heb. 3. 
1089, sq.). Then came, fourthly, ‘the minister’ 
(Luke iv. 20), the attendant who handed the 
books to the reader, was responsible for the clean- 
liness of the room, and for its order and decency. 
and opened and closed the synagogue, of which he 
had the general care. In addition, there probably 
were almoners or deacons, MPTY "823 (Matt. vi- 
2), who collected, held, and distributed the alms 
of the charitable. 

In regard to the furniture of the synagogue, 
seats merely are mentioned in the New Testament 
(Matt. xxii. 6; James ii. 3). The ‘chief seats,’ 
or rather ¢ front seats’ (mpwroKabeSpia:), were oc- 
cupied by the Scribes and Pharisees. The outfit 
may have been more simple in the days of Christ ; 
still there was probably then, as well as at a later 


period, a sort of pulpit (Bijua, TD*S, 553), and 
a desk or shelf (@4xn, MN or PN), for holding 
the sacred books (Mishua, Berach, v. 3; Rosh 
Hasshana, 4.7; Megiila, 3. 1; Sabd. 16. 1). 
Some sort of summary judicature seems to have 
been held in the synagogues, and punishments of 
flogging and beating inflicted on the spot (Matt. 
x. 17; xxii. 84; Mark xiii. 9; Luke xii. 11; 
xxi. 12; Acts xxii. 19; xxvi.11;_1 Cor. xi.-22). 
The causes of which cognizance was here taken 
were perhaps exclusively of a religious kind. 
Some expressions in the Talmud seem to imply 
that a sort of judicial triumvirate presided in this 
court (Mishna, Sanhed.i.; Maccoth, 3.12). It 
certainly appears from the New Testament that 
heresy and apostacy were punished before these 
tribunals by the application of stripes. 

The reader may have been struck by some re- 
semblance between this account and the arrange- 
ments which prevailed in the early Christian 
churches. The ‘angel of the church’ (Rev. ii. 1), 
the pastor, was obviously taken from the syna- 
gogue. Winer, however, denies that ‘the mes- 
sengers of the churches’ (2 Cor. viii. 23) has any 
counection with the legatus ecclesie. The words 
‘because of the angels’ (1 Cor. xi. 10) have been 
referred to this same office,—a reference which 
Winer does not approve. Meier (Commentar, 
in loc.) holds that the allusion is to celestia} 
beings, an idea which he thinks Paul derived 
from Judaism (Septuagint, Ps. cxxxviii. 1; Tobit 
xii. 12; Burt, Synag. p. 15; Grotius, in Joc. ; 
Eisenmeier, Entdeckt. Judenth. ii. p. 193). 

The work of Vitringa (De Synagogd Veterum) 
remains the chief authority on the subject, though 
published in 1696. See also Burmaun, Lxereztt. 
dead, ii. 3, sy.; Reland, Antig: Sacr. i. 10; 
Carpzov, Appar. p. 307,sq.; Hartmann, Verbind. 
des A. T. mit d. Neuen, p. 225, sq.; Brown, Anti- 
guities of the Jews, vol. i. p. 590, sq.—J. R. B. 


SYNAGOGUE, GREAT bingo N35), 
the name applied in the Talmud to an assembly 
or synod presided oyer by Ezra, and consisting 
of one hundred and twenty men, alleged therein 
to have been engaged in restoring and reforming 
the worship of the Temple after the return of the 
Jews from Babylon. We shall here furnish the 
evidences of the existence of this assembly. ‘Tha 


a 
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house of judgment of Ezra is that called the 
Great ogue, which restored the crown to 


its original condition’ (Chron. ale fol. 13). 
The crown, observes Buxtorf (Tiberias, ch. x.), 
‘was triple, consisting of the law, the priesthood, 
and the commonwealth ;’ and he explains this by 
adding that Ezra purified the law and the Scrip- 
tures generally from all corruptions. Again in 
the Jerusalem Talmud (Cod. Megillah, 3) it is 
said, ‘When the men of the Great Synagogue 
arose, they restored magnificence (7. e. the crown 
of the law) to its pristine state.” In Pirke Aboth, 
cap. 1, it is observed that Moses received the law 
from Mount Sinai, gave it to Joshua, Joshua to 
the elders, the elders to the prophets, and these to 
the men of the Great Synagogne ;’ and in Tract 
Yomah, \|xix. 2, it is added, * Why is this 
called by the name of the Great Synagogue ? 
Because they restored the crown to its pristine 
state. In Megillah, fol. x.2: ‘This i8 a tra- 
dition from the men of the Great Synagogue ;’ 
and in Baba Bathra, fol. 15: ‘The men of the 
Great Synagogue wrote Ezekiel, the twelve(minor) 
prophets, Daniel, and Esther; and the glossator 
explains this by saying ‘that they collected the 
books into one volume, and made new copies of 
them, knowing that the prophetic spirit was about 
to depart.” In Pirke Aboth it is added that 
Simeon the Just was the last survivor of the men 
of the Great Synagogue. He is supposed to have 
been coutemporary with Alexander the Great (n.c. 
332), and is said to have completed the canon by 
adding the books of Ezra and Nehemiah, and to 
have survived forty years the building of the 
second temple. 

Abarbanel and some of the later Jewish com- 
mentators have amplified these statements, and 
some eminent Christian writers have adopted their 
views in regard to the history of the text of 
Scripture. We have already seen that several 
of the fathers held that the books of the law, 
having been destroyed at the burning of the 
temple by Nebuchadnezzar, were miraculously 
restored by Ezra [Espras]. Buxtorf assumes 
that the labours of the Great Synagogue con- 
sisted only in restoring both the law and the 
entire Scriptures to their integrity, separating the 
false from the true, and removing corruptions. 
Carpzov (Introd. lib. i. ch. i.) observes, in re- 
ference to this subject, that the account of the 


restoration by Ezra of the law, which had been’ 


burned by Nebuchadnezzar, is ‘a fable of the 
Papists derived from the fathers, but impugned 
by Bellarmine (De Verb. Dei, ii. 1), and Natalis 
Alexander, (Hist. Eccles.) [and others of the 
Roman church]. Neither,’ he adds, ‘did Ezra 
correct and amend the Scriptures, which had 
been corrupted during the captivity—a _papist- 
ical comment built up by Cornelius a Lapide, 
Prem. Com. p. 5), and refuted by our divines 
see Calovius); nor did he invent the present 
letters of the Hebrew alphabet, in place of the 
Samaritan—a fable refuted by Buxtorf [Scorrp- 
Ture, Ho1y]. But what Ezra really did was 
this: he collected the copies of the Scriptures 
into one volume, purified them by separating the 
spurious from the genuine, fixed the canon of di- 
vinely inspired books, and rejected all that was 
heterogeneous, and finally examined the canonical 
books, that nothing foreign or depraved should 
be mixed up with them, and pointed out the true 
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method of reading and expounding them: in 
which labour he had the assistance of Haggai, 
Zechariah, Malachi, Nehemiah [Ezra, Mordecai, 
Simon the Just], and the others, in all cne hun- 
dred and twenty.’ ‘It was,’ he observes, ‘ the 
unshaken principle of both Jews and Christians 
that the canon of the Old Testament was fixed 
once for all by Ezra and the men of the Great 
Synagogue.’ Bellarmine also (J. c.) maintains 
that although some of the fathers supposed that 
the whole Scriptures had been burned and mira- 
culonsly restored by Ezra, as Basil, whose words 
(Ep. ad Chilon.) are, ‘Hic campus in quo 
secessu facto Esdras omnes divinos libros ex 
mandato Dei eructavit,” yet that from the state- 
ments of Chrysostom, ‘ that out of the remains of 
the Scripture Ezra recomposed it;’ of Hilary 
(Pref. in Psal.), that ‘Ezra had collected the 
Psalms into one volume;’ and of Theodoret, that 
‘the Scripture having been depraved in the time 
of the exile was restored by Ezra ;—these fathers 
did not mean to assert that Ezra had restored the 
whole from memory, but only that he collected 
into one body the different books which he had 
found dispersed in various places, and amended 
such parts as had been corrupted by the negli- 
gence of transcribers. In opposition to all these 
views, Le Clere (Sentiments de quelques Théo- 
logiens) maintains that the whole history of the 
Great Synagogue and the Esdrine Recension was 
a Talmudical fable; in which he was followed 
by Father Simon and many others, 
tainly appears but a very slight foundation for 
the superstructure raised by Buxtorf (Tiberias), 
Carpzov, aud Prideaux [Espras]. That the law 
and the prophets, however, had not perished, but 
were read by the Jews during the exile, appears 
from Dan. ix. 1, 2, 6, 11, 12; comp. Ezra vi. 
18; vii. 10. 

Genebrard asserts that there were no less than 
three Great Synagognes, ‘one in am. 3610, or 
B.c. 394, when the Hebrew canon, consisting of 
twenty-two books, was fixed; another in 3860 
(.c. 144), when Tobit and Ecclesiasticus were 
added; and a third in 3950 (a.c. 54), when the 
whole was completed by the addition of the books 
of Maccabees. But this statement, being un- 
supported by any historical proof, has met with 
no reception. —W. W. 

SYNTYCHE (Suvriéxn), a female Christian 
named in Phil. iv. 2. 

SYRACUSE (Supdicovoa), a celebrated city 
on the south-east coast of the island of Sicily. 
It was a strong, wealthy, and populous place, to 
which Strabo gives a circumference of not less 
than one hundred and eighty stades. The great 
wealth and power of Syracuse arose from its trade, 
which was carried on extensively while it re- 
mained an independent state under its own kings ; 
but abour 200 B.c. it was taken by the Romans, 
after a siege reudered famous by the mechanical 
contrivances whereby Archimedes protracted the 
defence. Syracuse still exists as a considerable 
town under its original name, and some ruins 
of the ancient city yet remain. St. Paul spent 
three days at Syracuse, after leaving Melita, when 
being conveyed as a prisoner to Rome (Acts 
xxvill. 12), ; 

SYRIA (Supfa). This great country is men. 
tioned under the name of Aram in the Hebrew 
Scriptures, several parts of it being so designated, 
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with the addition of a district name; and it is 
only by putting together the portions thus sepa- 
rately denominated, that we learn the extent, of 
country which the word indicated among the He- 
brews [see AnAm]. Aram is usually rendered 
Syria in the Authorized and other versions : 
and in the time of the kings it more frequently in- 
dicates the kingdom of which Damascus was the 
capital than the whole country, or any other part 
of it. [Damascus.] In the Maccabees the 
Greek text frequently employs the term ‘Syria’ 
to designate the empire of the Seleucide; and in 
the New Testament it occurs as the name of the 
Roman province (Matt. iv. 24; Luke ii. 2; 
Acts xv. 23, 41; xvii. 18; xx. 3; xxi. 3; Gal, 
i, 21), which was governed by presidents, and to 
which Pheenicia and (with slight interruption) 
Judeea also were attached; for in and after the 
time of Christ, Judzea was for the most part go- 
verned by a procurator, who was accountable to 
the president of Syria. 

The word Syria is of uncertain origin. Some 
conceive it to be merely a contraction of Assyria, 
which was sometimes considered as part of it; 
while others conjecture that it may have been 
derived from Sur (Tyre), which may be re- 
garded as the best known, if not the chief, town of 
the whole country. The names of both Aram 
and Syria are now equally unknown in the coun- 
try itself, which is called by the Arabs Bar- 
esh-Sham, or simply Esh-Sham, 7. e, the country 
to the left, in contradistinction to Southern 
Arabia or Yemen, 7. e. the country to the right; 
because when, in order to determine the direc- 
tion of the cardinal points, the eye is supposed 
to be directed towards the east, Arabia lies on the 
right hand, and Syria on the left. It is difficult 
to define the limits of ancient Syria, as the name 
seems to have been very loosely applied by the 
old geographers. In general, however, we may 
perceive that they made it include the tract of 
country lying between the Euphrates and the 
Mediterranean, from the mountains of Taurus and 
Amanus in the north, to the desert of Suez and 
the borders of Egypt onthe south; which coin- 
cides pretty well with the modern application of 
the name. Some ancient writers, such as Mela 
(i, 11) and Pliny (v. 18), give to Syria a much 
larger extent, carrying it beyond the Eupbrates, 
and making it include Mesopotamia, Assyria, 
and Adiabene. Understood in the narrower and 
more usual applications, Syria may be de- 
scribed as composed of three tracts of land, of 
very different descriptions, That which adjoins 
the Mediterranean is a hot, damp, and rather un- 
wholesome, but very fruitful valley. The part 
next to this consists of a double chain of moun- 
tains, running parallel from south-west to north- 
east, with craggy precipitous rocks, devious val- 
leys, and hollow defiles. The air is here dry and 
healthy ; and on the western declivities of the 
mountains are seen beautiful and highly cultivat- 
ed terraces, alternating with well-watered valleys, 
which hayea rich and fertile soil, and are densely 
peopled. The eastern declivities, on the contrary, 
are dreary mountain deserts, connected with the 
third region, which may be described as a spa- 
cious plain of sand and rock, presenting an ex- 
tensive and almost unbroken level. 

Spring aud autumn are yery agreeable in Syria, 


and the heat of summer in the mountain districts _ 
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is supportable. But in the plains, as soon as the 
sun reaches the equator, it becomes of a sudden 
oppressively hot, and this heat continues till the 
end of October. On the other hand, the winter 
is so mild, that orange-trees, fig-trees, palms, and 
many tender shrubs and plants flourish in the 
open air, while the heights of Lebanon are glitter- 
ing with snow and hoar-frost. In the districts, 
however, which lie north and east of the moun- 
tains, the severity of winter is greater, though the 
heat of the sammer is not less, At Antioch, 
Aleppo, and Damascus, there are ice and snow for 
several weeks every winter. Yet, upon the whole, 
the climate and soil combine to render this coun- 
try one of the most agreeable residences through- 
out the East. 

The principal Syrian towns mentioned in Serip- 
ture are the following, all of which are noticed 
under their respective names in the present work : 
—Antioch, Seleucia, Helbon, Rezeph, Tiphsah, 
Rehoboth, Hamath, Riblah, Tadmor, Baal-Gad, 
Damascus, Hobah, Beth-Eden. Z 

Syria, when we first become acquainted with 
its history, was divided into a number of small 
kingdoms, of which the most important of those 
mentioned in Scripture was that of which Damas- 
cus was the metropolis. A sketch of ‘its history 
is given under Damascus. These kingdoms were 
broken up, or rather consolidated by conquerors, 
of whom the first appears to have been ‘Tiglath- 
pileser, King of Assyria, about 750. B.c. After the 
fall of the Assyrian monarchy, Syria came under 
the Chaldean yoke. It shared the-fate of Baby- 
lonia when that country was conquered by the Per- 
sians; and was again subdued by Alexander the 
Great. At his death in B.c. 323, it was erected 
into a separate monarchy under the Seleucid, and 
continued to be governed by its own sovereigns 
until, weakened and devastated by civi] wars be- 
tween competitors for the throne, it was finally, 
about B.c. 65, reduced by Pompey to the condition 
of a Roman province, after the monarchy had sub« 
sisted 257 years. On the decline of the Roman 
empire, the Saracens became the next possessors of 
Syria, about a.p. 622; and when the crusading 
armies poured into Asia, this country became the 
chief theatre of the great contest between the armies 
of the Crescent and the Cross, and its plains were 
deluged with Christian and Moslem blood. For 
nearly a century the Crusaders remained masters 
of the chief places in Syria; but at length the 
power of the Moslems predominated, and in 1186 
Saladin, Sultan of Egypt, found himself in pos- 
session of Syria. It remained subject to the sul- 
tans of Egypt till, in a.v. 1517, the Turkish sul- 
tan, Selim I., overcame the Memlook dynasty, 
and Syria and Egypt became absorbed in the 
Ottoman empire. In 1832, a series of successes 
over the Turkish arms gave Syria to Mehemet 
Ali, the Pasha of Egypt; from whom, however, 
after nine years, it again passed to the Turks, in 
consequence of the operations undertaken for that 
purpose by the fleet under the command of Ad- 
miral Stopford, the chief of which was the bom- 
bardment of Acre in November 1840. The 
treaty restoring Syria to the Turks was ratified 
early in the ensuing year. See Rosenmiiller’s Bid. 
Geograph., translated by the Rev. N. Morren: 
Winer’s Real-Worterb. s. v.; Volney’s Travels, ii 
289, 358; Modern Traveller, vol. ii.; Napier’s 
War i Syria. 
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SYRIAC VERSIONS, The old Syriac version 
of the Scriptures is often called the Peshito; a 
term in Syriac which signifies simple or single, 
and which is applied to this version to mark its 
freedom from glosses and allegorical modes of 
interpretation (Hiivernick, Eindeit. Erst. Theil. 
zweite Abtheil.S. 90). The time when the Peshito 
was made cannot now be certainly known. Various 
traditions respecting its origin have been current 
among the Syrians, which partake of the fabulous. 
Jacob of Edessa, in a communicated by 
Gregury Bar Hebreus, speaks of ‘ those translators 
who were sent to Palestine by the apostle Thad- 
deus, and by Abgarus king of Edessa’ (Wiseman, 
Hore Syriace, }. 103), This statement is not 
improbable. There is uo good ground for abso- 
lutely rejecting it. It is true that other accounts 
are repeated by Bar Hebreeus which must be pro- 
nounced fabulous ; but the present does not wear 
the same aspect. Ephrem the Syrian, who lived 
in the fourth century, refers to the translation, 
before us in such a manner as implies its high 
antiquity. It was universally circulated among 
the Syrians in his time; and accordingly he 
speaks of it as our version, which he would 
scarcely have done had it not then obtained 
general authority. Besides, it has been shown by 
Wiseman that many expressions in it were either 
unintelligible to Ephrem, or at least obscure. 
Hence this father deemed it necessary to give an 
explanation of many terms and phrases for the 
benefit of his countrymen. Such circumstances 
are favourable to the idea of an early origin. 
Perhaps it was made in the first century, agreeably 
to the tradition in Jacob of Edessa. 

Its internal character favours the opinion of 
those who think that the Old Testament part, of 
which we are now speaking, was made by Chris- 
tians. Had it proceeded from Jews, or one Jew, 
as Simon supposed, it would not have been free 
from the glosses in which that people so much 
indulged. It would probably have resolved 
anthropomorphisms aud other figurative expres- 
sions, as is done in the Sept.; and have exhi- 
bited less negligence and awkwarduess in render- 
ing the Levitical precepts (Hirzel, De Pentat. 
vers. Syr. indole, Commentat, crit.-exeget., p 127, 
et seq.). Besides, the Messianic passages show 
that no Jew translated them. Dathe conjectured 
that the author was a Jewish Christian, which is 
not improbable; for the version does present evi- 
dence of Jewish influences upon it—influences 
subdued and checked by Christian opinions, 
yet not wholly imperceptible. Hence some 
have thought that use was made of the Targums 
by the translator or translators. This can scarcely 
be proved. The Jews were numerous throughout 
Syria and Mesopotamia, as we learn from Jose- 
phus; and their modes of interpretation were 
prevalent in consequence. There is therefore an 
approach to the Chaldaic usus loguendi—a simi- 
larity to Jewish exegesis. If the authors were 
origiually Jews, who had afterwards embraced 
Christianity, this indication of Jewish influence 
is at once accounted for, without having recourse 
to the supposition that they made actual use of 
the Targums when translating the original. It 
is now impossible to tell whether the Septuagint 
was consulted by the authors of the Peshito. 
‘There is indeed a considerable resemblance be- 
tween it and our version, not so much in single 
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passages as in general tenor; but it is not neces- 
sary to assume that the Greek was used. Perhaps 
it was afterwards employed in revisiug and cor- 
recting the Peshito. The latter was sometimes 
interpolated out of it in after times (Hivernick, 
p: 92; Hirzel, p. 100; Credner, p. 107). 

It is certain that it was taken from the original 
Hebrew. In establishing this position, external 
aud internal arguments unite, 

Eichhorn tried to show, from the parts of the 
version itself, that it proceeded from several per- 
sous. Without assenting to all his arguments, or 
attaching importance to many of his presumptive 
circumstances, we agree with him in opinion. 
Tradition, too, affirms the same thing; and the 
words of Ephrem are favourable where he says, 
on Josh. xv. 28, ‘since those who trauslated into 
Syriac did not understand the signification of the 
Hebrew word,’ &c. (Von Lengerke, Commentatio 
Critica de Ephr. Syro s, s. interprete, p. 24). 

The Peshito contains all the canonical books 
of the Old Testament. The Apocryphal were not 
originally included, They must, however, have 
been early rendered into Syriac out of the Septua- 
gint, because Ephrem quotes them. In his day, 
the books of Maccabees were wanting in the 
Syriac; as also the apocryphal additions to Daniel. 
After the Syrian church had been divided into 
different sections, various recensious of the version 
were made. The recension of the Nestorians is 
often quoted in the scholia of Gregory Bar 
Hebreus. According to Wiseman, this recension 
extended no farther than the points appended to 
the Syriac letters. The Karkapbensian recension 
is also cited by Bar Hebreus. For a long time 
this was supposed to be a separate version, till the 
researches of Dr, Wiseman at Rome threw light 
upon its true character. From the examination 
of two codices in the Vatican library, he ascer- 
tained that it was merely a revision of the Peshito, 
distinguished by a peculiar mode of pointing and 
a peculiar arrangement of the books, but not de- 
viating essentially from the common text, In 
this recension, Job comes before Samuel; and 
immediately after Isaiah, the minor prophets. 
The Proverbs succeed Daniel. The arrangement 
in the New Testament is quite as singular. It 
hegius with the Acts of the Apostles, and ends 
with the four Gospels; while the epistles of James, 
Peter, aud John come before the fourteen letters 
of Paul, This recension proceeded from the 
Monophysites. According to Assemani and 
Wiseman, the name signifies mountainous, 
because it originated with those living about 
Mount Sagara, where there was a monastery of 
Jacobite Syrians, or simply because it was used 
by them. ‘ 

The Peshito in the Old and New Testaménts 
is one and the same version, having been made in 
the first century of the Christian era. Bishop 
Marsh, in his notes to Michaelis’s Introduction to 
the New Testament, contends that the New Testa- 
ment part was not made till after the canon had 
been formed, 7. ¢, about the middle of the second 
century. From the fact, however, of its wanting 
the books that were not received at once by the early 
Christians, viz., the second epistle of Peter, the 
second and third of John, Jude, and the Apoca- 
lypse, it claims a higher antiquity than. the 
learned prelate assigns it. Had the version been 
made in the third century, it is not probable 
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that these epistles would have been wanting. 
Michaelis therefore seems to have been right in 
lacing it in the first century, Hug has endea- 
youred to show that the Peshito had originally 
the Apocalypse and the fovr Catholic epistles 
which are now wanting, and that they gradually 
disappeared from the version in the fourth cen- 
tury ; but his opinion is improbable, as has been 
shown by Bertholdt and Gnerike (Bertholdt, 
Einleit. th, ii. s. 685; Guerike, Einleit. s. 44, 
not. 1). ‘ : 

As the Old Testament part was made from the 


original Hebrew, so the New Testament portion - 


was translated from the original Greek. 

In consequence of the variety observable in the 
mode of translating different books, Hug supposes 
that the New Testament proceeded from diflerent 
hands. This, however, is scarcely probable. The 
tradition of the Syrians themselves (Assemani, 
Biblioth. Orient. ii. 486) refers it to one person; 
and such is the opinion of Kichhorn. The text 
of it is somewhat peculiar. Hug assigns it to the 
Kow €edocrs, or wnrevised text; while Griesbach 
thinks that it comes nearer the Occidental than any 
of the other recensions. Scholz reckons it to the 
Constantinopolitan, although he admits that it 
contains Alexandrian and singular readings. 

The Old Testament Peshito was first printed in 
the Paris Polyglott, with a translation by Gabriel 
Sionita. The text is by no means accurate, for 
the editor supplied deficiencies in his MSS. out of 
the Vulgate. It was afterwards priuted in the 
London Polyglott from various MSS. ; but Pro- 
fessor Roediger pronounces the London edition to 
have been more carelessly executed on the whole 
than the Paris one (Hallische Lit. Zeit. 1832, 
No. 5, p. 38). The edition published by Professor 
Lee in 1823, 4to., for the use of the British and 
Foreign Bible Society, is the best. It was ably 
reviewed by Roediger in the Hall. Lit. Zevt. for 
1832, No. 4. The best lexicon is Michaelis’s re- 
print and enlargement of Castell’s, published in 
two parts at Gottingen, 1788, 4to. 

The New Testament Peshito was first made 
known in Europe by Moses of Merdin, a Syrian 
priest, who was sent by Ignatius, patriarch of 
Antioch, in 1552, to Pope Julius IIL., to acknow- 
ledge the supremacy of the Roman pontiff in the 
name of the Syrian church, and also to superin- 
tend the printing of the Syriac Testament. It 
was first published at Vienna in 1555, by Albert 
Widmanstadt, chancellor of Austria under Fer- 
dinand I. Two MSS. were employed. L, de 
Dieu subsequently published the Apocalypse from 
an ancient MS. formerly in the library of the 
younger Scaliger, and afterwards in that of the 
uniyersity~ at Leyden, containing part of the 
Philoxenian or younger Syriac version; or rather 
of the translation made by Thomas of Harclea, 
(Lugd. Bat. 1627, 4to., reprinted with a Latin 
version and notes in his Critica Sacra, Amster- 
dam, 1693, fol.). Pococke published the four 
. epistles, viz., second Peter, second and third John, 
and Jude, from a MS. in the Bodleian library 
(Lugd. Bat. 1630, 4to.). This is the only MS. 
of the Peshito, so far as is yet known, which con- 
tains these four epistles, together with the Acts 
and the thee Catholic epistles universally ac- 
knowledged. The character of this version of the 
four epistles does not generally correspond with 
that of the Peshito; on the contrary, it appears to 
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betray a later age, and probably belongs to tha 
Philoxenian or Heraclean, of which it apparently 
forms.a part. All the parts were collected and 
printed in the Paris Polyglott along with the 
Old Testament portion; aud transferred to the 
London Polyglott, with corrections, The best 
editions of the New Testameut Peshito are the 
second edition of Schaaf, Lugd. Bat. 4to., 1717; 
and that prepared by Professor Lee for the Bible 
Society, London, 1816, 4to, The best Lexicon, 
which also serves as a concordance, is Schaaf’s, 
in one quarto volume, published at Leyden, in 
1709, 4to. 

The style of this version is genera}ly pure, the 
original well translated, and the idioras trans- 
ferred to the Syriac with ease, vigour, and pro- 
priety. It need create no surprise that it differs 
considerably from the Hebrew and Greek MSS, 
of the Old and New Testaments, since it existed 
much earlier than the oldest codices now extant. 


- Its assistance in the interpretation of the New 


Testament is valuable and important. Nor is it 
wholly without its use in the criticism of the 
same (Winer, De usu vers. Syriace N. T. erttico 
caute instituendo, Erlang. i823, 4to.). See 
Davidson's Lectures on Biblical Criticism, the 
various Introductions to the Old and New Tes- 
taments, especially those of Havernick and De 
Wette (Jast edition) to the Old, and those of 
Hug, Michaelis (by Marsh), and. De Wette (last 
edition) to the New Testament; Wiseman, 
Hore Syriace, vol. i., Roma, 1828, 8vo. 
For the Old Testament Peshito cousult -also 
Hirzel, De Pentat. vers. Syr. quam vocant Pe- 
schito, indole, Lips. 1825, 8vo.; Credner, De Pro- 
phetarum min, vers. Syr. quam Peschito vocant 
indole, Gotting. 1827, 8vo.; C. v. Lengerke, 
De Ephremi Syr. arte hermeneutica, Regiom. 
1831, 8vo., and Comm. crit. de Ephr. Syro s. 8. 
interprete, Hal. 1828, 4dto.; Gesenius, Ueber 
Jesaia, vol. i.; Lee, Prolegomena to Bagster’s 
Polyglott; Simon, Histoire Critique du V. T., 
Paris, 1678, 4to. 

For the New Testament Peshito see also J. G. 
C. Adler, N. T. versiones Syriace simplex, 
Philoxeniana et Hierosolymitana, deniuo cxami- 
nate et ad fidem, &c., Halnive, 1789, tto.; G. C. 
Storr, Observationes super N. T. versionibus 
Syriacis, Stuttg. 1772, 8vo.; J. G. Reusch, 
Syrus tnterpres cum fonte N. T, Greco collatus, 
Lips. 1741, 8vo. Various Arabic versions have 
been made from the Old Testament Peshito, 
These have been already mentioned [ARasic 
Versrons|. The Persian version of the Gospels 
in the London Polyglott was also derived from 
the Peshito, Hug thinks that it was made at 
Edessa (Introduction, §§ 81, 82, 83). 

Besides the Peshito, Gregory Bar Hebreeus, in 
the preface to his Horrewn Mysteriorum, men~ 
tions two other versions of the New Testament, 
the Philoxenian and the Harclean. 

The Philoxenian was maile from the original 
Greek into Syriac, in the city of Mabug. It is 
so called from Philoxenus or Xenayas, Bishop ov 
Mabug or Hierapolis, in Syria. There is some 
uncertainty in relation to the part which this 
bishop took in the version. The testimony of 
Bar Hebreus is not uniform, In one passage he 
affirms that it was made in the time of Philo< 
xeuus; in his Chronicon, that it was done dy 
destre of this bishop ; and in another place of the 
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same work, that it was Ais own production. Aghe- 
leus (Assemani, Bidtioth. Orient. tom. ii. p. 83) 
states, that the author of it was Polycarp, rural 
Bishop of Philoxenus. Again, in an Arabic MS. 
quoted by Assemani, Philoxenus is said to have 
translated the four Gospels into Syriac. Thus 
all is uncertainty in regard fo the authorship of 
the version. It cannot be ascertained whether it 
proceeded in whole, or in part only, from Philo- 
xenus himself; or whether Polycarp, acting under 
his auspices and by his advice, deserves the ho- 
nour of the work. One thing is certain, that it 
was made between the years 485 atid 518 of the 
Christian era, most probably in 508. 

No MS. of this version has been yet discovered, 
either complete or otherwise, so that it is impos- 
sible to ascertain its intrinsic merit. Bar He- 
braeus does not quote it. Hence it would seem 
to have been almost supplanted in his day. It is 
known to the public only by a few fragments 
constituting the marginal annotations of a véry 
ancient Vatican MS. examined by Wiseman and 
numbered 153. The passages were first printed 
by Wiseman in his Hore Syriace, p. 178, 
sq. As far as it is possible to judge from these 
specimens, the version was much superior to the 
Peshito.—a conclusion which agrees with the 
Syrian tradition respecting it. 

The Harciean derives its name from Thomas 
of Harkel or Heraclea, in Syria. Various notices 
of Thomas's life have been collected by Bern- 
stein from ancient authors. He was bishop of 
Mabug at the conclusion of the sixth and the 
commencement of the seyenth ceutury. From 
thence he fled into Egypt, and took up his abode 
in a monastery at Alexandria, where he laboured 
in amending the Syriac Philoxenian version of 
the New Testament. From postscripts added by 
himself it appears that he corrected tle Gospels of 
the Philoxenian after two (some MSS. have three) 
Greek MSS. ; the Acts and the Catliolic epistles 
after one. Having revised aud amended the en- 
tire text with great care, rendering it as conform- 
able as possible te the Greek copies which he had 
before him, the work was completed and published 
m the year of Christ 616. The basis of it was 
the Philoxenian; but the Peshito seems to have 
been also consulted. Still it was not so much a 
new recension of the Philoxenian, as an addi- 
tional version of the New Testament; and ac- 
cordingly it is described as a third translation by 
Bar Hebreus. The most complete MS. of this 
translation which has yet beew described, is that 
which formerly belonged to Ridley, now in the 
library of New College Oxford. Those who 
wish to know more of this copy must consult 
Ridley’s Dissertation concerning the Genius and 
Use of Syriac Versions of the New Testament 
(London, 1761), and White's preface to the 
printed edition of it. It contains all the books of 


- the New Testament except the Apocalypse, and 


from the 27th verse of the eleventh chapter of the 
Epistle to the Hebrews, to the end of that epistle. 
The edition of Professor White is the only one of 
the Harclean version published. It is in four 
volumes 4to., Oxford, 1778-]803. The text 
agrees generally with the Alexandrine family, as 
might be inferred @ priori from the place where 
it was made. It is now impossible to determine 
liether the Harclean version embraced originally 
sMe euitire New Testament. No MS. has yet been 
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found which has the Apocalypse. Gregory Bar 
Hebreus, who quotes and criticises the version, 
has no citation from this book—a circumstance 
favourable to the opinion that it never belonged 
to the version in question. It is also impossible 
to determine whether it ever extended to the Old 
Testament. 

The version is extremely literal. It seems 
to have heen the trauslator’s endeavour that not 
a word or syllable of the original should be 
lost. Accordingly, he has often sacrificed the 
Syriac idiom toa rigid adherence to the Greek 
text, The style is inferior to that of the Peshito. 
Bernstein thus coutrasts the two translations: 
‘Tn ill (Simplice) interpretatio est liberior, ver- 
borum quodque non exprimens, sed sensum eorum 
per ambitum magis, quam ad fidem enuntians, 
oratio cousuetudini sermonis Syriaci accommoda- 
tior, elegantior, et intellectu facilior ; hac (Char- 
klensis) ad verbum facta diligenter archetypum 
reddit, sed oratio ejus ea ipsa de causa a com- 
muni Syrorum usu loquendi saepe abhorret, lo- 
cisque haud paucis obscura est et sine Greco ex- 
emplo vix apta ad intelligendum. Ila Syrorum 
istius temporis doctorum de Novi Testamenti 
locis sententias et explicationes refert, hac Gree- 
corum preecipuz auctoritatis exemplarium, que 
exeunte seculo sexto Thomas Charklensis Alex- 
andri, illustri literarum illius temporis sede, in- 
venit, efligiem mira similitudine exscriptam re- 
presentat’ (p. 38). The same writer has printed 
a specimen of it along with a specimen of the 
old Syriac ; as also the readings quoted by Bar 
Hebreeus in his Horrewm Mysteriorum. 

From the preceding description it will be seen, 
that what is usually called the Phi/oxenian, 
should be designated the Harclean version. The 
two are quite distinct. Of the one we know ex- 
ceedingly little; the other has been printed under 
the superintendence of White,who erroneously calls 
it the Philorenian. (See Wiseman’s Hore Sy- 
riace ; Bernsteii’s Commentatio de Charklensi 
Novi Testamenti translatione Syriacd ; Ridley’s 
Dissertatio de Syriacarwm Novi Foederis ver- 
sionum indole atque usu; Adler's Novi Testa- 
menti versiones Syriace Simplex, Philoxentana 
et Hierosolymitana, &c.; White's edition of the 
Harclean, vol. i.; Bertholdt’s Arit. Journal der 
neuesten Theol. Literatur, tom. xiv.; Lvehnis’s 
Grundzige, pp. 373-4; and Davidson's Lectures 
on Biblical Criticism.) 

There is also another Syriac version of the 
New Testament called the Jerusalem or Pales- 
tino-Syriac, which was discovered by Adley in a 
Vatican MS. (No. 19). The MS. seems, from 
the subscription, to have been written in a mo- 
nastery at Antioch, a.p. 1030. The language is 
a mixture of Chaldee and Syriac, similar to that 
of the Jerusalem Talmud, and the character em- 
ployed is peculiar. The MS. consists merely of 
a lectionary or evangelistarium, embracing no 
more than lessuns from the four Gospels for all 
the Sundays and festivals in the year. Internal 
evidence favours the idea, that this version was 
made in some part of Syria, subject at the time 
to the Romans; probably in the fifth century. 
The text agrees with the western family. The 
story of the adulteress, though wanting in the 
Peshito and Harclean, is given in this version, 
almost in thé same form as that in which it ap- 
pears in the Codex Beze, Specimens of it are 
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given by Adler in his Treatise on Syriac Ver- 
sions, p. 137, sq. See also Kichhorn’s Adi- 
gem. Biblioth. ii., p. 498, sq.; and Marsh’s Notes 
to Michaelis’s Introduction. Dr. Scholz col- 
lated it for his edition of the Greek Testament. 
(Davidson’s Lectures, pp. 65, 66.)—S. D. 

SYRO-PHENICIA. (Zupopoivixn), on Pxa- 
nicra Proper, called Syro or Syrian Pheenicia, 
from being included in the Roman province of 
Syria, It includes that part of the coast of 
Canaan, on the borders of the Mediterranean, in 
which the cities of Tyre and Sidon were situated ; 
and the same country, which is called Syro- 
Pheenicia in the Acts, isin the Gospels called the 
coasts of Tyre and Sidon, The woman also 
described as Syro-Pheenician (Supopotvicca) in 
Mark vii. 2-6, is in Matt. xv. 22 called a 
Canaanitish woman, because that country was 
still occupied by the descendants of Canaan, of 
whom Sidon was the eldest son. 


T. 


TAANACH (729M; Sept. Oavdi), a royal 
city of the Canaanites (Josh. xii. 21), in the ter- 
ritory of Issachar, but assigned to Manasseh 
(Judg.i. 27; v. 195 Josh. xvii. 11-21; 1 Kings 
iv. 12). Schubert, followed by Robinson, finds it 
in the modern Taannuk, vow a mean hamlet on 
the south side of a small hill, with a summit of 
table-land. It lies ou the south-western border 
of the plain of Esdraelon, four miles south of Me- 
giddo, in connection with which it is mentioned 
in the triumphal song of Deborah and Barak 
(Judg. vy. 19). Schubert, Morgenland, iii. 164; 
Robinson, Bib. Res. iii. 156: Bib. Sacra, i. 76. 

TABEAL (83D, God is goods Sept. 
TaBend), father of the unnamed person on whom 
Rezin, king of Syria, and Pekah, king of Israel, 
proposed to bestow the crown of Judah in case 
they succeeded in dethroning Ahaz (Isa. vii. 5). 
Who ‘ Tabeal’s son’ was is unknown, but it is 
conjectured that he was some factious and pow- 
erful Ephraimite (perhaps Zichri, 2 Chron. xxviii. 
7), who promoted the war in the hope of this result. 


TABERAH, one of the stations of the Israel- 
ites in the desert. [WanpeErina. | 


TABERNACLE (TYid SAX, tent of assem- 


bly, from the root TY), to fix or appoint time and 
place of a meeting). Kimchi explains the name 


thus: ‘ And thus was called the WWD bay, be- 
cause the Israelites were assembled and congre- 
gated there, and also because he (Jehovah) met 


there with Moses,’ &e. It is also called bry 
NYVIVA, or NITY fIVMNd, tent of testimony, from 
TW, testurt, to witness’ The Septuagint almost 
constantly uses the phrase oxy} rod paptuptov, 
and in Kings viil., oxhvwpo. rod wapruptov, not dis- 
tinguishing the roots TY and 4)Y. The Vulgate 
has tabernaculum feederis, tent of the covenant. 
With this rendering agrees Luther’s Stiftshiitte. 
The Chaldee and Syrian translators have 
NID? JDW, tent of festival. 

We may distinguish in the Old Testament 
three sacred tabernacles: I. The Anrs-Sinarric, 
which was probably the dwelling of Moses, and 
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was placed by the camp of the Israelites in the 
desert, for the transaction of public business. 
Exod. xxxiii. 7, ‘ Moses took the tabernacle, and 
pitched it without the camp, afar off from the 
camp, and called it. the tabernacle of the congre’ 
gation. And it came to pass, that every one 
which sought the Lord went out unto the taber- 
nacle of the congregation, which was without the 
camp. And it came to pass, when Moses went 
out unto the tabernacle, that all the people rose 
up, and stood every man at his tent door, ane 
looked after Moses until he was. gone into the 
tabernacle, And it came to pass, as Moses en- 
“tered into the tabernacle, the cloudy pillar de- 
scended and stood at the door of the tabernacle, 
and the Lord talked with Moses. And all the 
people saw the cloudy pillar stand at the taber- 
nacle door: and all the people rose up and wor- 
shipped, every one in his tent door.’ 

Il. The Anre-Sinairic tabernacle, which had 
served for the transaction of public business 
probably from the .heginning of the Exodus, 
was superseded by the Sinairic: this was con- 
structed by Bezaleel and Aholiab as a portable 
mansiou-house, guildhall, and cathedral, and 
set up on the first day of the first month in the 
second year after leaving Egypt. Of this alone 
we have accurate descriptions. Philo ( Opera, ii. 
ye 146) calls it fepdy popntdv, and Josephus 
(Antig. iil, 6. 1), vars pmetapepduevos Kat 
ouumrepivoota@yv, a portable travelling temple. It 
is also sometimes called 23°71, § temple’ (1 Sain. 
i. 9, ili, 3), 

III. The Davipic tabernacle was erected by 
David in Jerusalem for the reception of the ark 
(2 Sam. vi. 12), while the old tabernacle remained 
to the days of Solomon at Gibeon, together witb 
the brazen altar, as the place where sacrifices were 
offered (1 Chron. xvi. 39, and 2 Chron. i. 3). 

The second of these sacred tents is, as the most 
important, called the tabernacle par excellence. 
Moses was commanded by Jehovah to have it 
erected in the Arabian desert, by voluntary con- 
tributions of the Israelites, who carried it about 
with them in their migrations until after the con- 
quest of Canaan, when it remained stationary for 
longer perivds in yarious towns of Palestine. 

The materials of which this tent was composed 
were so costly, that sceptics have questioned 
whether they could be furnished by a nomadic 
race. The tabernacle exceeded in costliness and 
splendour, in proportion to the slender means of a 
nomadic people, the magnificence of any cathe- 
dral of the present day, compared with the wealth 
of the surrounding population, It is, however, 
remarkable that Moses was directed by Jehovah 
to collect the means for erecting the tabernacle, 
not by church-rates, but by the voluntary prin- 
ciple. The mode of collecting these means, and 
the design of the structure, are fully described in 
Exod, xxv. to xxvii., and in xxxv, to xxxvii., 
which the reader should peruse in connection 
with the following remarks: ‘And the Lord spake 
unto Moses, saying, Speak unto the children of 
Israel, that they bring me an offering; of every 
man that giveth it willingly with his heart ye 
shall take my offering. And this is the offering 
which ye shall take of them; gold, and silver, 
and brass, and blue, and purple, aud scarlet, and 
fine linen, and goats’ hair, and rams’ skins dyed 
red, and badgers’ skins, and shittim-wood,’ && 
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In addition to tkese voluntary contributions, the 
half shekel redemption-money, which every adult 
male paid in substitution of the first-born, was 
applied to the casting of the sockets on which the 
boards rested—in the whole 100 talents, and 1775 
shekels. Of the 100 talents were cast 100 sock- 
ets, and of the remaining 1775 shekels were made 
hooks, platings, and bands for the pillars (Exod. 
xxx. 13; xxxvill, 24-28). Public worship was 
also maintained by various fines and trespass- 
offerings (Lev, v. 15; xxvii. 3; Num, iii. 47; 
vii. 55). 

The graphic description given in Exodus indi- 
cates that the framework of the tabernacle consisted 
of perpendicular gilded boards of acacia wood. 
These boards were fixed into silver sockets, and 
were kept together by means of golden rings, 
through which transverse bars were passed. Over 
this wooden framework four coverings were spread, 
the first of which consisted of byssus, or of a fine 
cotton texture, dark blue, purple, and scarlet, 
into which the representations of cherubim were 
woven. The second was somewhat larger than 
the first, and consisted of a texture made of the 
very fine wool which grows between the hair of 
some breeds of goats. The third covering was a 
pall, made of red morocco leather; and the 
fourth was also a pall of a stronger leather, more 
capable of resisting inclement weather. It was 
probably made of sealskins, which were furnished 
by the Red Sea. The first aud second of these 
coverings consisted of several curtains, which 
were connected with each other by means of 
golden hooks and eyes. 

In the pictorial illustrations the four coverings 
of the tabernacle are usually represented as being 
all spread over the wooden frame, so as to hang 
down outside the boards. But this seems, as Bahr 
remarks, not quite correct. The splendid cover- 
ing of blue and purple byssus, with interwoven 
images of cherubim, was suspended by hooks and 
eyes within the boards, so that the inside of tHe 
tabernacle was covered entirely as with costly 
tapestry. 

The entrance was turned towards the east, and 
was closed by means of a splendid curtain 
of byssus, into which figures were woven. This 
curtain was supported by fine wooden columns, 
which -were plated with gold. Against incle- 
ment weather the curtain was protected, ac- 
cording to the statement of Josephus, by a 
linen covering. The interior of the tabernacie 
was divided into two rooms. The sanctuary was 
twenty cubits long, ten cubits wide, and ten 
high. The holy of holies was ten cubits square, 
and ten high, and was separated from the sauc- 
tuary by a curtain, into which the figures of 
cnerubim were woven, and which was sup- 
ported by four columns plated with gold. The ta- 
bernacle was surrounded by a sort of court-yard, 
which was one hundred cubits long and fifty 
cubits wide, and was surraunded by columns, 
from which cotton curtains were suspended. The 
entrance was twenty cubits wide, and was closed 
by a suspended curtain. In the holy of holies 
stood the ark of the covenant. In the sanctuary 
was placed on the north the table with the twelve 
loaves of shewbread, together with cups, saucers, 
&c.; opposite to this table towards the south 
stood the golden candlestick with six branches; 
in the middle, between the table and the candie- 
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stick, stood the altar of incense. In the court 
under the open sky stood the altar of burnt offer- 
ings, and between this altar and. the sanctuary 
was placed the brazen layer, 

Among the pictorial illustrations of the struc- 
ture of the tabernacle, those lately published by 
Captain W. Rhiud are distinguished by their 
beauty. / 

The typology of the tabernacle has been ex- 
plained by divines of former centuries in a rather 
daring manner, Salomou Van Til, in his Com- 
mentatio de Tabernaculo Mosis, is very explicit 
in his typological statements. For instance: 
‘Considerare oportet materiam que est lignum 
fragile, ita quoque ecclesia colligitur ex homini- 
bus ejuasdem conditionis, dum omnes natura 
fragiles sunt.’ The wood of the tabernacle sig- 
nifies the fragility of men constituting the 
Church. ‘Ornatus ab auro introductus est em- 
blema correcte fragilitatis, scilicet vocati sancti 
intus gloriosi sunt propter dona spiritualia una 
cum justitia Christi imputata.” The golden or- 
naments signify that the fragility of the saints 
has been removed by the spiritual gifts and the 
imputed righteousness of Christ. ‘Tegumenta 
pellicea rubefacta inclementiz aéris exposita, 
quidni nobis sint emblemata martyrum sanguine 
Christi et suo tinctorum? nam sicut tegumenta 
pellicea illa ex mactatis animalibus detracta 
fuerant, ita quoque martyres occisi et mactati per 
memoriam martyrii sui ecclesie quasi exuvias 
relinguunt perpetuo ostentandas, quod diligen- 
tissime factaum est in martyrologiis.’ The skins 
dyed red are emblems of the martyrs whose ex- 
ample is exhibited in the martyrologies, &c. 

Vestiges of typological interpretations occur 
even in Philo (Opera, ii. p. 146, sq.); Josephus 
(Antig. iii. 7. 7); Clem. Alex. (Stromata, V. 
p- 562, sq.), and Hieronymus (Ep. 64, ad Fabiol,) 
Compare Witsii Miscellanea Sacra, i. 318, sq. ; 
Kraftii Observationes Sacre, i. p. 136; and 
Bihr’s Symbolik Medosas ischen Cultus. 

We do uot belong to those who either deny or 
overlook the symbolism of the Old Testament in 
general, or that of the tabernacle iu particular. 
It appears to us, however, that the interpretations 
and applications of the typologians are generally 
more arbitrary and less cogent than the psycho- 
logical and moral facts which the history of the 
tabernacle places before our observation, and to 
which the Epistle to the Hebrews refers. 

Compare the cognate articles Aaron; ALTAR; 
Ark; Cuxrusim; Courr; Evpers; ELEazar; 
Gersuontires; Incense; Konarnires; Korau- 
ires; Laver; Levires; Meranires; Orrgr- 
ings; Priests; SACRIFICES; SHEW-BREAD ; 
Sea, Brazen; Urim and Tuummim, &c. 

Besides the works of S. van Til and Bahr, 
compare also Bh. Conrad., De Generali Taber- 
naculi Mosis Structura et Figura, Offenbach, 
1712; Bh. Lamy, De Tabernaculo Fuderis 
libri septem, Paris, 1720; J. G. Tympe, Taber- 
naculi e Monumentis Deseriptio, Jena, 1731; 
Benzelii Dissertationes, ii. 97, sq.; Millii Mis- 
cellanea Sacra, Amit. 1754, p. 329, sq.; Teb. 
Ran. De tis que ex Arabia in uswn Taberna- 
culi fuerant petita, Ultraject. 1753, ed. J. M. 
Schrockh, Lips. 1755; V. Meyer, Bibeldeutung, 
p: 262, sq.; Description de I Egypte, Vol. 1 
pl. 1. A. fig. 4; Michelangelo Lanzi, La Sacra 
Serittura illustrata con monum. Fenico Asseri 
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ed Egiziani, Roma, 1827, fol.; Winer, Real- 
Wirterbuch, art. ‘ Stiftshutte.—-C. H. F. B. 


TABERNACLES, FEAST OF (035030; 
in Josephus cxyvornyia), one of the three great 
festivals of the Jews, being that of the closing 
year, as the Passover was of the spring. In Lev. 
xxiN. 34-43, difections for observing the feast are 
given in very clear terms. It was to commence 
on the fifteenth day of the seventh month (Tisri), 
aud consequently five days after the great day of 
annual atonement ; it was to last for seven days ; 
the first day and the following eighth day were 
to be Sabbaths; seven days were offerings to be 
made : ‘And ye shall take you on the first day the 
boughs of goodly trees, branches of palm-trees, 
and the boughs of thick trees, and willows of the 
brook; ye shall dwell in booths seven days, and 
ye shall rejoice before the Lord your God, when 
ye have gathered in the fruit of the land; that 
your generations may know that I made the 
children of Israel to dwell in booths when I 
brought them out of the land of Egypt’ (comp. 
Num: xxix, 13-34). The festival was therefore 
commemorative of the divine goodness as exer- 
cised towards the Jews when they were wandering 
in the desert, as well as expressive of gratitude 
for the supply of the rich fruits of the earth; and 
so was fitted te awaken the most lively feelings 
of piety in the minds of the Hebrews in each 
successive generation, Nor would it be a small 
enhancement of the joy felt on the occasion that 
the solemn purification of the day of atonement 
had just taken place, leaving the heart open to 
free and unrestrained emotions of pleasure. It is 
equally clear that such an observance was a very 
important element in that system of education, by 
facts, customs, and institutions, which formed so 
marked a peculiarity in Mosaism, and must have 
proved most effectual for the religious and moral 
training of the young, and for the confirming of 
the mature and the aged in their great national 
convictions and remembrances. That the influ- 
ence of the Feast of Tabernacles was of a general 
character appears from the fact that it required 
the actual presence in Jerusalem of all Israelites 
(Deut. xvi. 15, sq.; xxxi. 10; Zech. xiv. 16; 
John vii. 2). Still more to further the educa- 
tional and religious aims of the observance, Moses 
commanded that every Sabbatical year, ‘ in the 
solemnity of the year of release, in the Feast of 
Tabernacles, when all Israel is come to-appear 
before Jehovah thy God, thou shalt read this law 
before all Israel in their hearing. Gather the 
people together, men and women, and children, 
and thy stranger that is within thy gates, that 
they may hear, and that they may learn, and fear 
Jehovah, and observe to do all the words of this 
law; and that their children, which have not 
known [the event commemorated], may hear and 
learn to fear Jehovah, as long as ye live in the 
land, whither ye go over Jordan to possess it’ 
(Deut. xxxi. 10-13). After reading a command 
so full aud emphatic as this, and after con- 
templating the important purposes designed to 
be promoted, one is not a little surprised to read 
in Winer (Real-Worterbuch, ii. 8) that this fes- 
tival was not celebrated, or at least not legiti- 
mately celebrated, before the Babylonish Captivity. 
In the first place we complain of the vagueness 
and uncertainty of such a statement. Whether 
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does Winer mean that the feast was not oi, 
served at all? or that it was only partially ob- 
‘served? These are very different pepe 
and must rest on very different evidence. The 
only authority for his statement to which Winer 
refers is Neh. viii. 17, where, after a description of 
the observance of the festival on the part of the 
returned exiles, it is added, ‘since the days of 
Joshua, the son of Nun, unto that day had nov 
the children of Israe] done so.’ These words make 
one thing ‘clear, namely, that Winer is wrong 
in saying that the feast was not kept before the 
Captivity ; for they clearly imply that during the 
days of Joshua, that which they deny to have 
taken place after his days, did take place then. 
But what do they deny? The observance of the 
festival? No, but the manner merely of such ob- 
servance, which must have varied somewhat with 
the lapse of time and the great changes that 
were successively introduced into the solemnities 
of the national worship. From the writings of 
the Rabbins we learn, 1. That those who took 
part in the festival bore in their left hand a branch 
of citron, and in their right a palm branch, en- 
twined with willows and myrtle. In 1Sam. vii. 6, 
we read that in Samuel’s days, with a view to 
cleanse themselves from Baalim and Ashtaroth, 
the Israelites gathered together to Mizpeh, and 
drew water, and poured it out before Jehovah, 
and fasted on that day, and said, ‘ We have 
sinned against Jehovah,’ 2. A similar libation 
of water took place on each of the seven days (Isa. 
xii. 3; John vii. 37); at the time of the morning 
oblation a priest drew from the fount of Siloam 
water in a jar holding three logs, and poured it 
out, together with wine, into two channels or 
conduits, made on the west side of the altar, the 
water into the one, the wine into the other; inm- 
tending thereby, if we may judge from the terms 
employed in the passage of the book of Samuel, to 
signify and pray for moral purification, and also, 
Wot improbably, to bring to mind the value and 
supply of water during the journeyings in the wil- 
derness, while the grand choral symphonies of the 
temple music and sacred song swelled and re- 
verberated around.’ 3. In the outer court of 
the women there began, on the evening of the first 
day, an illumination on great golden candle- 
sticks, which threw its light over the whole of 
Jerusalem; and a dance by torch-light (the torches 
being made from the priest’s cast-off linen), at- 
tended by song and music,was performed before the 
candelabra. To this illumination our Lord has been 
thought to allude, when he says, ‘I am the light 
of the world’ (John viii. 12), as in his. words, ‘ If 
any man thirst, let him come unto me and drink’ 
(John vii. 37), he is supposed to have referred to 
the libation on the seventh day (Succa, Mishna, 
v. 2-4; Tosaphta, in Ugolini, Thes. tom. xviii. ; 
Succa, iii. 12). From the passage in Nehemiah 
(viii. 13, sq.) it appears that it was customary in 
Jerusalem and all the cities to ‘ go forth unto the 
mount and fetch olive branches and pine branches, 
and myrtle branches, and palm branches, and 
branches of thick trees, to make booths.’ It is 
added, ‘So the people made themselves booths, 
every one upon the roof of his house, and in 
their courts, and in the courts of the house of 
God, and in the street of the water-gate, and the 
street of the gate of Ephraim.’ From the details 
given in this article, it appears that the Feast of 
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Tabernacles was a season of universal joy. Je- 
rusalem bore the appearance of a camp. The 
. entire population agayn dwelt in tents, Pat not 
with the accompaniments of travel, fatigue, and 
solicitude; all was hilarity, all wore a holiday 
appearance ; the varied green of the ten thousand 
branches of different trees; the picturesque cere- 
mony of the water-libation, the general illumina- 
tion, the sacred solemnities in and before the 
temple; the feast, the dance, the sacred song; the 
full harmony of the choral music; the bright joy 
that lighted up every face, and the gratitude 
at ‘harvest home,’ which swelled every bosom, 
—all conspired to make these days a season 
of pure, deep, and lively joy, which, in all. its 
elements, fiuus no parallel among the observances 
of men. Plutarch (Sympos. iv. 5) has found in 
the Feast of Tabernacles a Dionysian or Baccha- 
nalian festival. He could trace any outward re- 
semblance there was between the Jewish and his 
own heathen festivals, but the deep and appro- 
priate moral and spiritual import of the Feast 
of Tabernacles he was unable to discern (Biel, 
De Sacrijicio aque in scenar. festo vino misceri 
solitoe, Vit. 1716; Reland, Antig. Sacr. iv. 5; 
Carpzoy, Appar. p. 414,sq.; Nicolaus, De Phyl- 
lobolia, Thes. in Ugolini, tom, xxx.). 


TABITHA (Ta8:dd antelope), the Aramean 
name of a Christian female, called in Greek 
Dorcas (Aooxds), resident at Joppa, whose bene- 
volent and liberal conduct, especially in pro- 
viding the poor with clothing, so endeared her to 
the Church in that place, that on her death they 
seut for Peter, then six miles off at Lydda, im- 
ploring him to come to them. Why they sent is 
not stated. It, is probable that they desired his 
presence to comfort and sustain them in their 
affliction. That they expected he would raise 
her from the dead is less likely, as the Apostles 
had not yet performed such a miracle, and as 
even Stephen had not been restored to life. But 
the Apostle, after fervent prayer to God in the 
chamber of death, bade the corpse arise; on which 
Tabitha ‘ opened her eyes, and when she saw 
Peter, she sat up.’ This great miracle was not 
only an act of benevolence, but tended to give 
authority to the teaching of the Apostles, aud to 
secure attention for the doctrines which they 
promulgated (see Acts ix. 36-42). 


1. TABOR (NAA ; TasbBdp; CaBdp ; IraBd- 
ptoy , a mountain on the confines. of Zebulun 
and Naphtali, standing out in the north-east 
border of the plain of Esdraelon, the name of which 
appears among Greek and Roman writers in the 
forms of Itabyrion and Atabyrion, and which is now 


known by the name of yb (lim Jebel Tur. It 


is mentioned in Josh. xix. 22; Judg. iv. 6; viii. 
18; Ps. lxxxix. 12; Jer. xlvi. 18; Hos. v, I). 
Mount Tabor stands out alone and eminent 
above the plain, with all its fine proportions from 
base to summit displayed atone view. It lies at 
the distance of two hours and a quarter south of 
Nazareth. According to the barometrical mea- 
surements of Schubert, the height of Tabor above 
the level of the sea is 1748 Paris feet, and 1310 
Paris feet above the level of the plain at its base. 
Seen from the south-west, it presents a semi- 
globular appearance; but from the north-west, it 
more resembles a truncated cone. By an an- 
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cient path, which winds considerably, one may 
ride to the summit, where is a small oblong 
plain, with the foundations of ancient buildings, 
The view of the country from this place is very 
beautiful and extensive. The mountain is of 
limestone, which is the general rock of Pales- 
tine. The sides of the mountain are mostly 
covered with bushes, and woods of oak trees (ilex 
and gilops), with ‘occasionally "pistachio trees, 
presenting a beautiful appearance, and affording 
a fine shade. There are various tracks up its 
sides, often crossing one another, The ascent 
usually occupies an hour, though it has beer. 
done in less time. The crest of the mountain is 
table-land, of some six or seven hundred yards in 
height from north to south, and about half as much 
across; and a flat field of about an acre occurs 
at a level of some twenty or twenty-five feet lower 
than the eastern brow. There are remains of 
several small ruined tanks on the crest, which 
still catches the rain-water dripping through the 
crevices of the rock, and preserves it cool and 
pure, it is said, throughout the year. The view 
from the summit, though one edge or the other of 
the table-land, wherever one stands, always in- 
tervenes to make a small break in the distant 
horizon, is declared by Lord Nugent to be the 
most splendid he could recollect haying ever seen 
from any natural height. This writer cites an 
observation made many years ago, in his hearing, 
by Mr. Riddle, that he had never been on any 
natural hill, or rock, or mountain, from which 
could be seen an unbroken circumference with a 
radius of three miles in every part. This, his 
lordship says, has been verified in all his own 
experience, and it was so at Mount Tabor, although 
there are many abrupt points of yantage ground 
on the summit (Lands Classical and Sacred, ii. 
204, 205). . 

This mountain is several times mentioned in the 
Old Testament (Josh. xix, 12, 22; Judg, iv. 6, 
12, 14); but not in the New. Its summit has 
however been usually regarded as the ‘ high 
mouutain apart,’ where our Lord was transfigured 
before Peter, James, and Johu. But the proba- 
bility of this is opposed by circumstances 
which cannot be gainsaid. It is manifest that 
the Transfiguration took place ina solitary place, 
not only from the word ‘apart,’ but from the 
circumstance that Peter in his bewilderment pro- 
posed to build ‘three tabernacles’ on the spot 
(Matt, xvii. 1-8; Luke ix. 28-36). But we 
know that a fortified town occupied the top of 
Tabor for at least 220 years before and 60 years 
after the birth of Christ, and probably much be- 
fore and long after (Polybius, v. 70. 6; Joseph. 
Antiq. xiv. 6. 3; De Bell. Jud. i, 8.7; ii. W. 1; 
iv. 1. 8; Vita, § 37); and the tradition itself can- 
not be traced back earlier than towards the end of 
the fourth century, previously to which we have 
in the Onomasticon notices of Mount Tabor, with- 
out any allusion to its being regarded as the site 
of the Transfiguration. It may further be re- 
marked that this part of Galilee abounds with 
‘high mouptains apart,’ so that in removing the 
scene of this great eveut from Tabor, there is no 
difficulty in providing other suitable sites for it 
(Robinson, Bibl. Researches, iii. 210-227; Lord 
Nugent, u. s., ii. 198-204; Schubert, Morgenland, 
jii. 174-180; Burckhardt, Syria, pp. 332-336, 
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Stephens, ii, 317-19; Elliot, ii. 364). 
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2, TABOR is also the name of agrove of oaks 
inthe vicinity of Benjamin, in 1 Sam. x. 3, the 
topography of which chapter is usually much em- 
barrassed by the groundless notion that Mount 
Tabor is meant. 


3. TABOR, a Levitical city in Zebulun, si- 
tuated upon Mount Tabor (1 Chron, vi. 62). 


TABRET, [Musrcar Instruments. | 
TABRET. [Wuicuts anp Mzasurss. | 


TACHMAS (Dinh, Ley. xi. 16; Deut. xiv. 


15) is mentioned as one of the unclean birds in the 
Pentateuch, but so little characterised that no de- 
cided opinion can be expressed as to what species is 
really intended. Commentators incline to the belief 
that the name imports voracity, and therefore indi- 
cates a species of owl, which, however, we take to 


be not this bird, but, the nb lilith ; and as the 
night-hawk of Europe (Caprimulgus Europeus), 
or a species very nearly allied to it, is an inha- 
bitant of Syria, there is no reason for absolutely 
rejecting it in this place, since it belongs to a genus 
highly connected with superstitions in all coun- 
tries; and though a voracious bird among moths 
(Phalene) and other insects that are abroad 
during darkness, it is absolutely harmless to all 
other animals, and as wrongfully accused of 
sucking the udders of goats, as of being an 
indicator of misfortune and death to those who 
happen to see it fly past them after evening twi- 
light ; yet, beside the name of ‘ goatsucker,’ it is 
denominated ‘night-hawk’ and ‘night-raven,’ as 
if it were a bulky species, with similar powers of 
mischief as those day birds possess. The night- 
hawk is a migratory bird, inferior in size to a 
thrush, and has very weak talons and bill; but the 
gape or mouth is wide; it makes now and then a 
plaintive cry, and preys on the wing; it flies with 
the velocity and action of a swallow, the two 
genera being nearly allied, Like those of most 
night birds, the eyes are large and remarkable, 
and the plumage a mixture of colours and dots, 
with a prevailing grey effect ; it is finely webbed, 
and entirely noiseless in its passage through the 
air. Thus the bright eyes, wide mouth, sudden 
and inaudible flight in the dusk, are the original 
causes of the superstitious fear these birds have 
excited; and as there are in southern climates 
other species of this genus, much larger in size, 
with peculiarly contrasted colours, strangely dis- 
posed feathers on the head, or paddle-shaped 
single plumes, one at each shoulder, projecting 
in the form of two additional wings, and with 
plaintive loud voices often uttered in the night, 
all the species contribute to the general awe they 
have inspired in every country and in all ages. 
We see here that it is not the bulk of a species, 
nor the exact extent of injury it may inflict, 
that determines the importance attached to the 
name, but the opinions, true or false, which 
the public may have held or still entertain 
concerning it. The goatsucker is thus confounded 
with owls by the Arabian peasantry, and the 
name massasa@ more particularly belongs to it. 
But that the confusion with the Lilith is not con- 
fined to Arabia and Egypt, is sufficiently evident 
from the Sclavonic names of the bird, being in 
Russian, Jilok, lelek ; Polish. lelek; Lithuanian, 
tehlis ; and Hungarian, egel; all clearly allied 
to the Semitic denomination of the ow] —C. H.S. 
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TADMOR (CD10; Sept. Oocdudp) or Ta 
MAR (110M), a town built by King Solomon 
(1 Kings ix. 18; 2 Chron. viii. 4). The name 
Tamar signifies a palm-tree, and hence the Greek 
and Roman designation of Paumyna, § city of 
palms; but this name never superseded the 
other among the natives, who even to this day 
give it the name of Thadmor. The form Tamar 
seems more ancient than that of Tadmor. It is 
found in the text (Aethib) of 1 Kings ix. 18, while 
the latter stands in the margin (Aert): but in 
the later historical book ‘ Tadmor,’ having become 
the usual designation, stands in the text without 
any various reading. Palm trees are still found 
in the gardens around the town, but not in such 
numbers as would warrant, as they once did, the 
imposition of the name. T'admor was situated 
between the Euphrates and Hamath, to the south- 
east of that city, in a fertile tract or oasis of the 
desert. 1t was built by Solomon probably with 
the view of securing an interest in and com- 
mand over the great caravan traffic from the 
east, similar to that which he had established in 
respect of the trade between Syria and Egypt. 
See. this idea developed in the Pictorial Bible, 
note on 2 Chron. vill. 4; where it is shown at 
some length that the presence of water in this 
small oasis must early have made this a station 
for the caravans coming west through the desert ; 
and this circumstance probably dictated to So- 
lomon the importance of founding here a garrison 
town, which would entitle him—in.return for the 
protection he could give from the depredations-of 
the Arabs, and for offering an intermediate station 
where the factors of the west might meet the 
merchants of the east—to a certain regulating 
power, and perhaps to some dues, to which they 
would find it more convenient to submit than to 
change the line of route. It is even possible that 
the Phoenicians, who took much interest. in_this 
important trade, pointed out to Solomon the 
advantage which he and his subjects might de- 
rive from the regulation and protection of it, 
by building a fortified town in the quarter where 
it was exposed to the greatest danger. A most 
important indication in favour of these conjec- 
tures is found in the fact that all our information 
concerning Palmyra from heathen writers, de- 
scribes it as a city of merchants, who sold to the 
western natives the products of India and Ara- 
bia, and who were so enriched by the traffic that 
the place became proverbial for luxury and 
wealth, and for the expensive habits of its ci- 
tizens. 

We do not again read of Tadmor in Scripture, 
nor is it likely that the Hebrews retained posses- 
sion of it long after the death of Solomon. No 
other source acquaints us with the subsequent 
history of the place, till it reappears in the ac- 
count of Pliny (Hist. Nat. v. 24), as a consider- 
able town, which, along with its territory, formed 
an independent state, between the Roman and 
Parthian empires. In the time of Trajan, how- 
ever, it was lying waste; but it was rebuilt by 
his successor Adrian, and from him took the 
name of Adrianopolis. From Caracalla it re- 
ceived the privileges of a Roman colony. Dur- 
ing the ‘weak administration of the emperors 
Gallienus and Valerian, in the third century, 
while independent governments were rising in 
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several provinces of the Roman empire, Oden- 
atus became master of Palmyra and the whole of 
Mesopotamia, and assuming the regal title him- 
self, also bestowed it upon his consort Zenobia, 
and his eldest son Herod. After his death, Ze- 
nobia, styling herself queen of the East, ruled 
over most of the eastern provinces of the Roman 
empire, as well as over her own territories, with 
so much firmness and policy, that Aurelian, who 
vanquished her and led her in triumph to Rome, 
could not withhold his admiration. On the 
revolt of Palmyra shortly after, Aurelian, having 
recovered possession of it, caused it to be levelled 
with the ground, and the greater part of the inha- 
bitants to be put to death. He, however, ordered 
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the temple of the sun to be restored, placed a gar- 
rison in the town, and appointed a deputy over the 
district attached to it. Diocletian adorned the 
city with additional buildings; and under the 
Emperor Honorius it still had a garrison, and was 
the seat of a bishop, Justinian strengthened the 
fortifications, and also constructed a very costly 
aqueduef, the remaius of which still exist. When 
the successors of Mohammed extended their con- 
quests beyond the confines of Arabia, Palmyra 
was one of the first places which became sub- 
ject to the khalifs, In the year 659, a battle 
was here fought between the khalifs Ali and 
Moawiyah, and won by the former. In 744 
it was still so strongly fortified that it took the 


khalif Merwan seven months to reduce it, the 
rebel Solyman having shut himself up in it. 
From this period it seems to have gradually 
fallen into decay. Benjamin of Tudela, who 
was there towards the end of the 12th century, 
speaks of it as ‘ Thadmor in the desert, built by 
Solomon of equally large stones (with Baalbec). 
This city is surrounded by a wall, and stands in 
the desert, far from any inhabited place. It is 
four days’ journey from Baaiath (Baalbec), and 
contains 2000 warlike Jews, who are at war 
with the Christians and with the Arabian sub- 
jects of Noureddin, and aid their neighbours the 
Mohammedans.’ In connection with this state- 
ment, it may be remarked that the existing in- 
scriptions of Palmyra attest the presence of Jews 
there in its most flourishing period, and that 
they, iu common with its other citizens, shared 
in the general trade, and were even objects of 
public honour. Que inscription intimates the 
erection of a statue to Julius Schalmalat, a Jew 
for having at his own expense conducted a cara- 
van to Palmyra, ‘This was in a.p. 258, not long 
YOu. II. 53 


514. [Palmyra.] 


before the time of Zenobia, who, according te: 
some writers, was of Jewish extraction. Irby aud 
Mangles ( Travels, p. 273) also noticed a Hehrew 
inseription on the architrave of the gieat colonnade,. 
but give no copy of it, nor say what it expressed. 
The latest historical notice of Tadmor which we 
have been able to find is, that it was plundered 
in 1400 by the army of Timur Beg (Tamer- 
lane), when 200.000 sheep were taken (Ran- 
kin, Wars of the Mongols). And Abnifeda.. 
at the beginning of the fourteenth century (Arad. 
Descript. p. 98). speaks of Tadmor as merely a 
village, but celebrated for its ruins of old and 
magnificent edifices. These relics of ancient art 
and magnificence were scarcely known in Kurope- 
till towards the close of the seventeenth ceutury. 
In the year 1678, some English merchants at ~ 
Aleppo resolved to verify, by actual inspection... 
the reports concerning these ruins which existed 
in that place. The expedition was unfortunate ; 
for they were plundered of every thing by the 
Arabs, and returned with their object unaccom-— 
plished. A second expedition, in 1691, had 


818 TADMOR. 


better success; but the accounts which were 
brought back received little credit: as it seemed 
unlikely that a city which, according to their 
report, must have been sO magnificent, should 
have been erected in the midst of deserts. When, 
however, in the year 1753, Robert Wood pub- 
lished the views and plans, which had been taken 
with great accuracy on the spot two years before, 
by Dawkins, the truth of the earlier accounts 
could no longer be doubted; and it appeared 
that neither Greece nor Italy could exhilit an- 
tiquities which in point of splendour could rival 
those of Palmyra. The examinations of these 
travellers show that the ruins are of two kinds, 
The one class must have originated in very remote 
times, and consists of rude, unshapen hillocks of 
ruin and rubbish, covered with soil and herbage, 
such as now alone mark the site of the most 
ancient cities of Mesopotamia and Babylonia, 
and among which it would be reasonable to seek 
any traces of the more ancient city of Solomon, 
The other, to which the most gorgeous monu- 
ments belong, bears the impress of Jater ages. 
Ut is clear from the style of architecture that the 
later buildings belong to the three centuries pre- 
ceding Diocletian, in which the Corinthian order 
of pillars was preferred to any other. 

The ruins cover a sandy plain stretching along 
the bases of a range of mountains called Jebel 
Belaes, running nearly north and south, dividing 
the great desert from the desert plains extending 
westward towards Damascus, and the north of 
Syria. The lower eminences of these mountains, 
bordering the ruins, are covered with numerous 
solitary square towers, the tombs of the ancieut 
Palmyrenes, in which are found memorials simi- 
lar to those of Egypt. They are seen to a great 
distance, and have a striking effect in this desert 
solitude. Beyond the valley which leads throngh 
these hills, the .ruined city first opens upon the 
view. The thousands of Corinthian columns of 
white marble, erect and fallen, and covering au 
extent of about a mileand a half, present an appear- 
ance which travellers compare to that of a forest. 
The site on which the city stands is slightly ele- 
vated above the level of the surrounding desert 
for a circumference of about ten miles; which the 
Arabs believe to coincide with the extent of the 
ancient city, as they find ancient remains when- 
ever they dig within this space. Where are in- 
deed traces of an old wall, vot more than three 
miles in circumference; but this was probably 
built by Justinian, at a time when Palmyra had 
lost its ancient importance and become a deso- 
late place; and when it was consequently desirable 
to contract its bounds, so.as to include only the 
more yaluable portion. Wolney well describes 
the general aspect which these ruins present :—‘ In 
the space covered by these ruins we sometimes 
find a palace, of which uothing remains but the 
court and walls; sometimes a temple whose 
peristyle is half thrown down ; and now a portico, 
a gallery, or triumphal arch. Here stand groups 
of colunms, whose symmetry is destroyed by the 
fall of many ef them; there, we see them ranged 
in rows of such length that, similar to rows of 
trees, they deceive the sight and assume the ap- 
pearance of continued walls. If from this strik- 
ing scene we cast our eyes upon the ground, 
another, almost as varied, presents itself: on all 
sides we benvid nothing but subverted shafts, 
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some whole, others shattered to pieces, or dislo« 
cated in their joints; aad on which side soever 
we looked, the earth is strewed with vast stones, 
half buried; with broken entablatures, mutated 
friezes, disfigured reliefs, effaced sculptures, vio- 
lated tombs, and altars defiled by dust.’ 

It may be right to add, that the account whick 
has been more receutly given of these ruins by 
Captains Irby and Mangles, is a much less glow- 
ing one than those of other travellers, English and 
French. They speak indeed with admiration of 
the general view, which exceeded anythmg they 
had ever seen. But they aild, ‘ Great, however, 
was our disappointment when, on a minute éxa- 
mination, we found that there was not a single 
column, pediment, architrave, portal, frieze, or 
any architectural remnant worthy of admiration.’ 
They inform us that none of the pillars exceed 
four feet in diameter, or forty feet in height; that 
the stone scarcely deserves the name of marble, 
though striking from its snowy whiteness; that 
no part of the ruins taken separately excite any 
interest, and are altogether much inferior to those 
of Baalbee; and that the plates in the magnifi- 
cent work of Messrs. Wood and Dawkins do far 
more than justice to Palmyra. Perhaps this dif- 
ference of estimate may arise from the fact that 
earlier travellers found more wonderful and 
finished works at Palmyra than their information 
had prepared them to expect; whereas, in the 
latter instance, the finished representations in the 
plates of Wood's great work raised the expecta- 
tion so highly, that their disappomtment iiclined 
the mind to rather a detractive estimate of the 
claims of this ruined city—Tadmor in the wil- 
derness. The present Tadmor consists of num- 
bers of peasants’ mud huts, clustered together 
around the great temple of thesun. This temples 
is the most remarkable and magnificent ruin of 
Palmyra. The court by which it was enclosed 
was 179 ‘feet square, within which a double row 
of columns was continued all round. They were 
390 in number, of which about sixty still remain 
standing. In the middle of the court stood the 
temple, an oblong quadrangular building, sur- 
rounded with columns, of which about twenty 
still exist, though without capitals, of which they 
have been plundered, probably because they were 
composed of metal. In ‘the interior, at the south 
end, is now the humble mosque of the village, 

The remains of Palmyra, not being of any 
direct Scriptural interest, caunot here be more 
particularly described. Very good accounts of 
them may be seen in Wood and Dawkius, Ruzns 
of Palmyra, otherwise Tadmor in the Desert ; 
Irby and Mangles, Travels ; Richter, Wallfahr- 
ten; Addison, Damascus and Palmyra. The 
last work contains a good history of the place ; 
for which see also Rosenmuller’s Bib. Geog. 
translated by the Rev. N. Morren; and in particu- 
Jar Cellarius, Dissert. de Imp. Palmyreno, 1693. 
Besides Wood’s great work, excellent views of 
the place have been published by Cassas in his 
Voyage Pittoresque de la Syrie; and more re- 
cently by Laborde in his Voyage en Orient. 


TAHASH-SKINS. [Rams’-Sxins, Rup.] 
TAHPANHES (DMJ5SNM), or Tenarn- 
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Kiel (xxx. 18). The Sept, render it by Td 
Tdpvar, the name of a goddess, Tphnet (Chow 
pollion, pela. 123). This was doubtless Daphne, 
a strong boundary city on the Pelusiac arm of the 
Nile (Herodot. ii. 30, 107), A mound called 
Tel Defenneh, nearly in a direct line between the 
modern Zan and Pelusium, is supposed from its 
name and position to mark the site of Daplne 
(Wilkinson, Mod. Egypt., i. 447). Isaiah (xxx. 
4) names it in the abbreviated form Hanes. It 
was to this place that Johanan and his party re- 
paired, taking Jeremiah with them, after the 
murder of Gedaliah. 


TAHPENES (D'JOMA, head of the age, 
Sept. Gexeulvas), a queen of Egypt, consort of the 
Pharaoh contemporary with David. Her sister 
Was given in marriage to Hadad, the fugitive 


prince of Edom (1 Kings xi. 19) [Hapap]. 


TALMAI oR, full of furrows; Sept. 
@oAul), king of Geshur, and father of David's 


wife Maacah. the mother of Absalom (2 Sam. iii, 
3; xiii. 37; 1 Chron. iii. 1, 2) [Gesuur]. 


TALMUD. The Talmud (729M, doctrine, 
from 199, to learn) is the work which embodies 
the civil and canonical law of the Jewish people. 
It contains those rules and institutions by which, 
in addition to the Old Testament, the conduct of 
that nation is regulated. Whatever is obligatory 
on them, besides the law, is recorded in this work. 
Here doulits are resolved, duties explained, cases of 
conscience cleared up, and the most minute cir- 
cumstances relative to the conduct of life dis- 
cussed with wonderful particularity. Hence the 
contents of the Talmud are of a diversified cha- 
racter, relating not merely to religion, but to phi- 
losophy, medicine, history, jurisprudence, and the 
various branches of practical duty. 

The Jews have been accustomed to divide their 
law into written and wavritten—the former being 
contained in the Pentateuch; the latter having 
been handed down orally, until circumstauces 
compelled them to commit it also to writing. 
The ora/ law is an interpretation of the written, 
and constitutes the tect of the Talmud. To the 
oral law the same antiquity is assigned as be- 
longs to the written, According to the Jews, 
Moses received both o11 Mount Sinai. It was 
received by Joshua from Moses; Joshua again 
delivered it to the seventy elders, from whom it 
was received by the prophets, who transmitted it 
to the men of the great synagogue, the last of 
whom was Simon the Just. From the men of tle 
synagogue it was received by the Rabbins. After 
the second destruction of Jerusalem under Adrian, 
and the consequent dispersion of the Jews through- 
out the world, fears were entertained lest the oral 
traditions which they held so sacred should be 
lost, particularly as their number rendered it in- 
convenient, or rather impossible, to preserve them 
in the memory. Hence arose the necessity of 
committing them to writing, that they might be 
handed down from age to age as a national trea- 
sure. It is generally agreed that Rabbi Judah 
Hakkadosh (i.e. the holy) made the first perma- 
nent record of them, about 120 or 150 years from 
the destruction of the Temple, 4.p. 190 or 220. 
Morin, however, has assigned a much later date, 
viz. the sixth century, relying chiefly on the fact 


aay 


TALMUD. 81g 


that Origen, Epiphanius, and Jerome, make no. 
mention of such a work (Zzercitationes Biblice, - 
lib, ii. exercit. vi. cap. 2, ¢. 294, sq.). But the. 
circumstances adduced by this learned and. 
ingenious writer are not conclusive in favour 
of his peculiar opinion. ° R, Judah is said to 
have lived under Antoninus Pinus. Such was 
the origin of the Mishna or text. It must not be 
supposed, however, that all the traditional inter - 
pretations or médrashim were embodied in the 
official Mishna, Many others existed which were 
not incorporated in that work. 

A twofold commentary, or series of commen- 
taries, was subsequently appended to it; one called 
the Babylonian Gemara, the other the Jerusalem 
Gemara. The former was begun by R. Asche, 
who died a.p, 427, and was completed a.p. 500. 
It is the work of several Rabbins, whose names 
continue to be venerated by the learned Jews. 
Morin indeed thinks that it was not finished till 
the commencement of the eighth century ; but in 
this sentiment he has not been followed. These 
portions, committed to writing after the Mishna, 
constitute notes on that text, and make up, toge- 
ther with it, the Babylonian Talmud. 

The Jerusalem Gemara proceeded from the aca- 
demy at Tiberias, and embodied the comments oF 
the Palestinian Jews. It is said to have been 
written chiefly by R. Jochanan, rector of thar 
academy. It is not agreed when R. Jochanan 
lived ; but most writers follow Buxtorf, who places 
him in A.p. 230. David Ganz prefers 270 ; while 
Moses Maimonides, Abarbanel, Simeon Mikke- 
non, and Klias Levita, fix upon a.p. 370. But 
internal evideuce shows that it was composed 
towards the end of the-last half of the fourth ceu- 
tury, which would agree nearly with the opinion 
of Maimonides. Hence R. Jochanan could not 
have been the principal author. Morin, Vossius, 
and Pezrouius, assign to this Gemara.a later date. 
According to Vossius, it was begun in a.p. 655, 
and finished in 727. Morin refers it to the seventh 
ceutury ; while Pezronius fixes it between 614 and 
628. Morin alludes to the occurrence of Gothic 
and other barbarous words, and to the name Turces 
which is found in it. Such evidence is scarcely 
conclusive. The Jerusalem Talmud has contri- 
buted to the Babylonian, since there are evident 
traces of it in the latter. 

From this statement it will be seen that the two 
Talmuds differ in their Gemaras or notes upon 
the text, while both have the same Mishna. ‘The 
term mishna (TWD) signifies repetition, from 
MW, to repeat, because it is, as it were, a repetition 
of the written law, or a second law (Sevrépwors). 
The word gemara (894), according to Buxtorf, 
denotes completion or supplement, inasmuch as it 
completes the work ; but it is better to regard it 
as synonymous with talmud, ‘doctrine,’ from the 
Aramean “193, to learn, equivalent to the Hebrew 


sn. By the Jews the Babylonian is always pre- 
ferred to the Jerusalem Talmud. It is far more 
copious and abundant in its expositions. Hence, in 
speaking of it, they call it the Talmud, while the 
other is never mentioned without prefixing thename 
Jerusalem. Yet Christians generally value the 
Jerusalem Talmud more than the Babylonian : its 
brevity and succinctness recommend it to them; 
besides, it is generally free from the absurdities 
and fables of the other ; it is, however, more diff 
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eult to be understood; both, indeed, partake of 
obscurity. The Mishna is written in the Hebrew 
dialect, but the Gemara in Aramzan. The for- 
mer is tolerably pure, and free from the admix- 
ture of foreign terms, but the latter contains many 
Persian, Greek, and Latin words—a circumstance 
which contributes to the difficulty of understand- 
ing it. The style of the Babylonian Gemara 
differs from that of the Jerusalem commentary. 
The latter is more in the Palestinian dialect, ap- 
proaching to the Syriac. ‘The almost uncon- 
querable difficulty of the style,’ says Lightfoot, 
‘the frightful roughness of the language, and the 
amazing emptiness and sophistry of the matters 
handled, do torture, vex, and tire him that reads 
them (the Talmudic authors), They do every- 
where abound with trifles in that manner, as 
though they had no mind to be read; with obscu- 
rifies and difficulties as though they had no mind 
to’ be understood ; so that the reader hath need of 
patience all along, to enable him to bear both 
trifling in sense, and roughness in expression.’ 

The Mishna is divided into six parts, MWY 
DTD, or, in the abbreviated form, DvY. 

1. The first 1D seder, i.e. order, disposition, 
division, is called DVT IAD seder zeraim, the 
order of seeds. It treats of sowing, the produc- 
tions of the earth, herbs, trees, the uses of fruits, 
of seeds, &c. &c. 


2. The second is called $Y} IID seder moed, 
the order of festivals, and is occupied with a 
statement of the times when the festivals should 
begin and when they should terminate, as also of 
the different rites and ceremonies to be observed 
at such seasons. 


3. OWI VID seder nashim, the order of wo- 
men. This section discusses the distinctive rights 
of men and women, marriage, divorce; the cus- 
toms, inclinations, and sicknesses of women, &c. 

4. DPI WID seder nezikim, the order of 
damages. ‘This division treats of the losses and 
injuries which one may be the means of briaging 
on another, of the damages done by cattle, of resti- 
tutiou, of the punishment to be inflicted for such 
offences or losses, &c. &c. 


5. DIP IID seder kodashim, the order of 
holy things, treating of sacrifices, oblations, their 
different species, &c, &c. 

6. NIN WD seder taharoth, the order of 
purifications, relative to the purity and impu- 
rity of vessels, to household furniture and other 
things, and the way in which they should be pu- 
rified, 

Each of these DY4D is subdivided into several 
MiMID-massictoth, treatises, or tracts, which 
again are subdivided into D'P ID perakim, sections 
or chapters. 


I, Oyo Tp. 


t. MIDIA NID masseceth berachoth, the 
treatise of blessings, ccntaining precepts relative 
to prayers and thanksyivings for the fruits of the 
earth and other blessiugs given by God; instruc- 
tions in relation to the times, places, and modes 
in’ which such prayers should be offered up. This 
treatise contains nine chapters. 


2. FIND NID masseceth peah, treatise of the 
eorner. This treatise shows how corners of the 
harvest fields should be left to the poor at the 
time of reaping, and how the fruits of the field 
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should be gathered. Here there are eight chap: 
ters. z x 

3. "NDT masseceth demat, treatise of the 
doubtful. This treatise refers to things about 
which some doubts may be raised whether tithes 
should be paid from them or not. Here there 
are seven chapters. 


4, ond> masseceth cilaum, treatise of the 
heterogeneous, i. e. the mixing of ‘several kinds 
of seed, &c. Here there are nine chapters. 


5. MYYAY masseceth shebiith, of the seventh 
year, i. e. the sabbatical year, in which the Jews 
were forbidden to sow. In this treatise are ten’ 
chapters. 


6. MDIIN masseceth terumah, oblation, treat- 
ing of free-will gifts and offerings, what one must 
take out of his own property and bring to the 
priest, as also who ought and who ought not to 
do 80, &c. &c. This contains eleven chapters. 


7. PWNTWPD maasher rishon, the first 
tenth or tithe, which belonged to the Levites, 
and with what things it should be discharged. 
Here there are five chapters. 


8. YW WYO maasher shent, the second tenth, 
which the Levites had to pay out of their tenth 
to the priests. Here again there are five chap- 
ters. 


2. nbm challah, cake, i. e. the cake which the 
women were required to bring of kneaded dough 
to the priest, &c. This treatise has four chapters, 


10. nbny orlah, prepuce. Young trees were 
so called; for during the first three years their 
fruit was reckoned impure and injurious, and 
was thrown away. In the fourth year it was 
consecrated to God. Here are three chapters. 


1]. ONDA dicurim, jfirst-fruits. This trea- 
tise is occupied with an examination of the things 
of which first-fruits were to be brought into the 
temple. Here are four chapters. 

The entire seder consists of seventy-five chap- 
ters. 


I. WYitd WD. 


1. AAW MADD masseceth shabbath, of the 
sabbath, its privileges and its sacredness; of 
lights, oil used on that day; of ovens in which 
articles of food were warmed on the sabbath, and 
the dress of men and women used on the same 
day. This treatise has twenty-four chapters. 


2. DIA erubim, mixings. This treatise 
shows how, on the evening of the sabbath, the food 
collected by various neighbours should unite them 
in such a manner as if they belonged to one 
household. This was done lest persons living at 
a distance should break the sabbath by too long 
journeys. If they lived beyond the zechum 
shabbath, i. e. the proper limits of a sabbath day’s 
journey, the food was placed in such a position 
as that an individual was allowed to go farther 
than he otherwise might lawfully have done. 
His eating it at the place where it was put was 
reckoned equivalent to his eating it at home. 
Here are ten chapters. 


3. DINDD pesachim, the Passover. This trea- 
tise relates to the Passover, and all things con- 
nected with the celebration of it. Here again. 
are ten chapters, te etwas 
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4. ESD shekatim, shekels. This treatise is 
eccupied with a statement of the contributions 
which individuals were to pay towards the daily 
sacrifice, and the defraying of other expenses 
connected with the temple worship. This treatise 
has eight chapters. ‘ 

5, NID yoma, the day of expiation or atone- 
ment, a day spent by the Jews in fasting and 
chastising the body in many ways. This treatise 
has also eight chapters. 

6. 31D succah, the Feast of Tabernacles. 
This treats of the form of the tents, the mode of 
living in them, &c. &c. Here are five chapters. 

7. T1892 betzah, egg. This treatise begins with 
the question, whether it be right to eat on the day 
of a festival, or a 290 DY yom tod, the egg which 
a hen has laid on the same day. It relates to 
everything which a person should do or omit on 
any feast-day except the sabbath. Here again 
are five chapters. 

8. NIST WN rosh hashannah. This treatise 
is occupied with remarks about the new year, the 
beginning of the new year on the new moon of 
the month Tisri, and the manner in which the 
day should be kept. Here are four chapters. 

9. MYIYN taanith, fasting. This relates to 
fasting and the different kinds of it. It has also 
four chapters. 


10. 723 megillah. This treatise refers to the 
Feast of Purim, and is so called because the me- 
gillah of Esther is read at that time. Here are 
four chapters. 


11. OP TWD moed katon. In the present 
treatise are discussed the minor festivals inter- 
vening between the first and last days of the great 
festival. Here are three chapters. 


12. MIN chagigah. ‘This treatise is founded 
on the command contained in Exodus xxiii. 17, 
that all the males should appear three times in 
the year before the Lord at Jerusalem. Here 
again are tlree chapters. 

The entire seder contains eighty-eight chapters. 


Il, pws WD. 


1. MIDI yebamoth. This treatise concerns 
the marrying of a deceased brother’s wife, who 
has had no children by her husband. Here are 
sixteen chapters. 


2. MIDIND cethuboth. The present <reatise 
relates to matrimonial contracts, dowries, and 
writings connected with marriage. Here are 
thirteen chapters. 

3. DIN) nedarim, vows, discussing what vows 
are binding or otherwise; who can make vows 
and who not. Here are eleven chapters. 

4. NW) neziroth. This treatise refers to the 
vows of the Nazarites, aud their mode of living. 
It contains nine chapters. 

5. OI gittin, respecting divorce, and the 
writing given to the wife on that occasion, how 
it must be written, &c. &c. This treatise con- 
sists of nine chapters. 

6. MIDID sotah. This treatise regards the adul- 
teress, or rather the woman suspected of conjugal 
infidelity; how she must drink the bitter water 
that causeth the curse, &c. &c. Here again are 
nine chapters. my 


. 
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7. PWIIP kiddushin, respecting betrothment, 
Here are four chapters. 

This third seder, or order, contains seventy-one 
chapters. 

TV. }pt2 WD. 

1, NOP NAI baba kama, the first gate, rela- 
tive to the losses sustained by men and beasts” 
from one another, This treatise consists of ten 
chapters. 

2. NYSID NAD daba metziah, the middie gate. 
This treatise refers to things found or deposited, 
usury, &c. &c. It has also ten chapters. ‘ 

3. NINA NIA baba bathra, the last gate. 
This treatise relates to commercial transactions, 
buying and selling, inheritances, &c. &c, Here 
again are ten chapters. \ 

4. PIIAID Sankedrim. This is a most im-) 
portant treatise, velating to the great tribunal, to 
various punishments, judges, witnesses; who of 
the Israelites shall have part in the future life, and 
who uot. It consists of eleven chapters or sec- 
tions. 

5. N39 maccoth. This treatise relates to the 
forty stripes (Deuteron. xxv. 3) which were to be 
inflicted ov certain offenders. Here the reason is 
explained why the expounders of the law omitted 
one stripe of the forty (2 Cor. xi. 24). It contains 
three chapters. 

6. NiPIAL shebuoth, respecting oaths; whe 
can take an oath, and who not. This treatise con- 
sists of eight chapters. 

7. NYIY edaioth, respecting witnesses and 
witness-beuriug, Here again are eight chapters. 

8. NIA aboth, or MIAN 'PIH pirke aboth, 
This treatise relates to the Jewish fathers who 
handed down the oral law from the time of Moses, 
It contains six chapters. 

9. NYA horaioth, respecting the statutes and 
other original documents, according to which 
every man was required to judge in cases of trial ; 
aud how transgressors should be punished. The 
present treatise contains three chapters. 


10. AN AWSN abodah zarak, called also 


posbe NN2Y abodath elim, and also NIN 
D!253D abodath cocabim, respecting idolatry, and 
the avoiding of communion with the idolatrous 
Christians. This treatise is wanting in the Basel 
edition, because it has severe reflections upon 
Jesus Christ and his followers, It is printed in 
the Venice edition, and consists of five chapters. 
The entire seder contains seventy-four chapters. 


V. DWP IID. 

1. DYNA zebachim, sacrifices. This treatise 
has fourteen chapters. 

22 NMID menachoth, the evening sacrifices. 
This treatise has thirteen chapters, 

3. poin cholin. This treatise respects the 
clean and unclean animals which the Jews were 
required or forbidden to eat. Here are twelve 
chapters. 

4. NINDA Lecoroth, respecting the first-born 
of beasts. Here are nine chapters. 
. 5. PIW eracin, This treatise relates to the 
valuing and taxing of such things as are dedi- 
cated to the Lord. It consists of nine chapters, 

6. ANON temurah. ‘This treatise refers to the 
putting of one sacrifice in place of anothers 
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whether such a thing is lawful or not. It con- 
sists of seven chapters. 


7. NINN cerithuth, the cutting off a soul 
from a future life, and the sins which cause such 
a punishment: thirty-six kinds of this excision 
are enumerated. Here are six chapters. 


8. ny meilah, respecting sins committed 
in offering up animals in sacrifice. This treatise 
also has six chapters. 

9. TON tamid, respecting the daily mormng 
and evening sacrifice. Here are six chapters. 

10. NII middoth. -This treatise relates to 
the measuring of the temple. It consists of five 
chapters. 

11. D3) Ainnum, relating to birds’ nests. The 
treatise is divided into three chapters. 

The whole seder has ninety sections. 


VI. nnd Tab. 


1. 093 celim, respecting measures, household 
furniture, clothes, and their purification. This 
treatise has thirty chapters. 


2. NY2NAN aholoth, respecting cottages or houses; 
how they become unclean, and how they must be 
cleaned. This treatise has eighteen chapters. 

3, DYII negaim, regarding leprosy. Here are 
fourteen sections. 

4. 175 parah, the red heifer (Num. xix.). 
This treatise is divided into twelve chapters. 

5. NIINY tahoroth, respecting purification, 
when a persca who has touched any object has 
been made unclean. Here are ten chapters. 

6. NINIPID mikvaoth. This treatise concerns 
those reservoirs of water in which the Jews washed 
their bodies. It is divided into ten chapters. 

7. 193 niddah, respecting the uncleanness of 
women. This treatise has also ten chapters. 

8. JWI mecshirin, of fluids and their pu- 
vification. It consists of six chapters. 

9. DAY zabim, of nocturnal pollution. This 
treatise is divided into five sections. 


10. Di) 2132 tebaul yom, respecting the washing 
of the same day, or what is washed while it is yet 
day. This treatise consists of four sections, 

11. BT yadaim, respecting the washing of 
hands. Here again are four chapters or sections. 

12. }8PY oketzim, relative to the stalks of 
fruits; and how they, by touching other fruits, 
become unclean. This treatise has three chapters. 

The entire seder has 126 chapters. 

From the detailed account now given, it ap- 
pears that the Talmud consists of six sedarim, or 
orders, containing sixty-three massecoth, or trac- 
tates, and five hundred twenty and four perakin, 
or chapters. : . 

The Babylonian Gemara extends to one trac- 
tate of the first order, i.e. Berachoth, and to most 
in the succeeding four orders except Shekalim in 
the second order; Aboth and Ldaioth in the 
fourth ; Middoth, Kinnim, and the half of Tamid 
in the fifth. In Taharoth (the sixth order) there 
is only a Gemara in both Talmuds to the tract 
WNidda. 

The Jerusalem Talmud originally extended to 
the first five orders of the Mishna. It is now, how- 
ever, incornplete. The order Kodashim is en- 
tirely wanting. There is uo Gemara to the four 
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last chapters of Shabbath, to the three last o 
Maccoth, nor to Aboth and Edaioth. 

Four treatises were afterwards added to the 
Talmud, viz. : 


1. DDID NIDY masseceth sopherim, con- 
taining directions for the writers of manuscript 
rolls, This treatise consists of twenty-one chap- 
ters. 


2. m7 Say edel radbethe, or MINDY NIOD 
masseceth shemachoth. This treatise relates to 
mourning for the dead, and the manner in which 
mourners should be comforted. It has fourteen 
chapters. : 


3. nb callah, how one should take a wife, 
&c. &c. Here there is but one chapter. 


4. YIN JIT MADD masseceth derek eretz, 
about modes of life, &c. This treatise is sepa- 
rated into a greater and a less, the former con- 
taining ten chapters, the latter six. To this is 
appended a oiby PID perek shalom, or chapter 
of peace, by way of conclusion. 

The earliest edition of the Jerusalem Talmud 
was published at Venice by Bomberg, iu one 
volume folio, about the year 1523, No date is 
attached to it. Another edition was published at 
Cracow in 1609, folio; and another at Amster- 
dam, in 1710, folio. The Babylonian Ta/mud was 
published by Bomberg at Venice in twelve folio 
volumes, in 1520-30. This edition contains 
the comments of Rashi and others, as also various 
appendices by different Rabbins.. In the years 
1578, 1579, 1580, the celebrated Froben of Basel 
published the same work; but passages which ca- 
lumniated Christ were rejected by command of 
the Tridentine bishops. Accordingly the Jews 
prepared a new and complete edition at Cracow, 
in 13 volumes folio, in 1603, and following 
years. Another edition was prepared and pub- 
lished at Frankfort and Berlin, 1715, in 12 vols 
folio; and another at Amsterdam, 1763, in 18 vols. 
folio, with additions aud notes, besides various 
passages not found in preceding impressions. This 
last has been pronounced the best. 

Various parts of the Talmud have also been 
printed at different times by different editors ; 
sometimes with translations and commentaries, 
ex. gr. by Coch, Schmidt, ’Empereur, Leusden, 
Dachs, Wagenseil, &c. - 

The best edition of the Mishna is that of Suren- 
husius, published at Amsterdam, 1698, and fol- 
lowing years, in six folio volumes, with a Latin 
version aud copious commentaries by the Rabbins. 
The Mishna was trauslated into Arabic by desire 
of Alhachem, king of Ismael, at Corduba, in the 
tenth century after Christ. It has also been 
translated into German by Rabe, in six parts, 
Anspach, 1760. No English version of it has 
appeared ; much less has the whole Talmud been 
translated into our language. The Greek words 
have been collected by Landau in his lexicon en- 
titled, Rabbinisch-aramiisch-deutsches Worter- 
buch zur Kentniss des Talmuds, der Targumim 
und Midraschim, mit Anmerkungen fiir Philo 
logie, Geschichte, Archiologie, Geographie, Na 
tur und Kunst, 5 Binde, 8vo. Lips. 1819 
Reland has a dissertation on the Persian terms, 
in the second volume of his Miscellaneous Dispu- 
tations. The best lexicon to the Talmud is still] 
that of Buxtorf, Basel, 1639, folio. The modern 
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work of Landau is a valuable accompaniment, 
but cannot compensate for the want of Buxtorf’s 
volume. The celebrated Maimonides, in the 
twelfth ceutury, made a digest ofall the laws and 
ordinances contained in the Talmud. This ex- 
cellent abridgment is sufficiently copious for most 
readers, since it contains everything of value in 
the whole work. It is entitled Yad Hachazakah, 
seu manus fortis Jeett Moses in conspectu 
Israel, and was first published at Soncino, 1490, 
folio; republished at Venice, 1524, 3 vols. folio; 
and at Amsterdam, dated 5461, 4 vols. folio. 
Selections from it have also been published in 
Hebrew and English, with notes, by Bernard, in a 
book entitled, The main principles of the Creed 
and Ethics of the Jews, exhibited in selections 
from the Yad Hachazakah of Maimonides, with 
@ literal English translation, copious Illustra- 
tions from the Talmud, &c, Cambridge, 1832, 
8vo. 

The Jews set so high a value on the Talmud as 
to place it generally above the inspired law. 
Hence we find in the Masseceth Sopherim the 
saying, ‘ The Biblical text is like water, and the 
Mishna like wine, and the six orders (sedarim) 
like aromatic wine. In another passage the fol- 
lowing words occur—‘ The Law is like salt, the 
Mishna like pepper, but the six orders like fine 
spices. Again, ‘The words of the scribes are 
lovely, above the words of the Law; for the words 
of the Law are weighty and light, but the words 
of the scribes are all weighty.’ ‘He that shall 
say there are no phylacteries, transgressing the 
words of the law, is not guilty ; but he that shall 
say, There are five tutaphoth, adding to the words 
of the scribes, he is guilty ° ( Hieros. Berac. fol. 3. 
2). Such extravagant praises of their oral tradi- 
tions correspond with the Saviour’s wortls, ‘ Mak- 
ing the word of God of none effect, through your 
tradition which ye have delivered’ (Mark vii. 
13). But they do uot harmonize with the real 
nature of the Talmud itself; for the book contains 
many fabulous, trifling, absurd, and irreverent 
things. It unites the allegorizing propeusity of 
the East with a childish pryiug into the most 
curious questions. It abounds with miraculous 
stories, and with sentimeuts derogatory to the 
majesty of God. Some, indeed, of the questions 


proposed are merely ludicrous, but others belong _ 


to the profune and impious. The following ex- 
amples will justify the truth of our remarks. 

A Rabbin was once in the midst of the ocean, 
and seeing a bird standing up to its thighs in the 
water, he said to his companions, ‘ We will bathe 
here.’ Buta voice from heaven was heard, say- 
ing, ‘Do not so; for seven years ago a person let 
an axe fall from his hand into this water, and it 
has not yet reached the deep bottom.’ 

‘Is it right to kill a flea on the Sabbath ? 

‘We were once carried,’ says a Rabbin, ‘ina 
great ship, and the ship went three days and three 
nights between the two fins of one fish. But per- 
haps the ship sailed very slowly? The Rabbi 
Dimi says, A rider shot an arrow, and the ship 
flew faster than the arrow; and yet it took so 
long time to pass between the two fius of this fish. 
It is called Gildena’ (Pitman’s Preface to the 
actavo edition of Lightfoot’s Works, pp. 43-49; 
Allen's Modern Judaism; and M-Caul’s Old 
Paths). Several parts of the Talmud, however, 
forra an exception to the foolish and_ ridiculous 
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passages with which the work abounds. Thus the 
treatise Pirke Aboth, containing the moral 
maxims and sentiments of the Jewish fathers, pre. 
sents a favourable specimen of ethical philosophy. 

The work before us has been applied to the 
illustration of the New Testament by Lightfoot, 
Schoettgen, and Meuschen; and in various in-: 
stances it has served to throw light on the meaning, 
especially where there is a reference to Jewish cus- 
toms and manners. Here, however, its utility has 
been over-estimated, as is apparent from the lau- 
guage of Lightfoot in the dedication prefixed to 
his Talmudical exercitations on Matthew, com- 
pared with the exercitations themselves: ‘ Chris- 
tians, by their skill and industry, may render 
them (the Talmudic writings) most usefully 
serviceable to their studies, and most eminently 
tending to the interpretation of the New Testa- 
ment’ (Pitman’s edition of Lightfoot’s Works, 
vol. xi. }. 6, dedication). * 

The work has also been employed to illustrate 
the meaning of the Old Testament, especially by 
Gill, who has frequently cited it where it throws: 
no light on the text. Nor is he alone in this 
respect ; others have spent their time in the same 
unprofitable task. 

The Talmud is more useful in the criticism of 
the Old Testament text, although most of its cita- 
tious from the original agree with the Masoretie 
readings. Probably it has been conformed to the 
Masoretic standard by the Rabbius. Criticism, 
therefore, can derive extensive benefit from it only 
by consulting MS. copies, not the printed text, 
since it cam scarcely be doubted that the latter 
has been altered. The instances in which the text 
of the work, even as printed, deviates from the 
Hebrew Masoretic text, afford a presumption that 
more of the same kind might be found, were 
MSS. carefully collated. Frommann collected - 
fourteen various readings out of the Mishna; but 
Dr. Gill, when collating the Mishna and Gemara 
for Keunicott, found athousand. Many of them, 
properly speaking, are not various readings, but 
words added by the Rabbins for the purpose of 
explanation; while not afew are of trifling conse- 
quence. 

(See the preface of Maimonides, prefixed te 
Surenhusius’s edition of the Mishna, and trans- 
lated into Latin by Pocock ; Buxtorf’s Recensio 
operis Talmudic, in his Liber de Abbreviaturis 
Hebraicis ; Wolfius’ Bibliotheca Hebrea, ii. 657, 
sq-; Wotton’s Miscellaneous Discourses relat- 
ing to the Traditions and Usages of the Scribes 
and Pharisees in our Saviour Jesus. Christ's 
time, i. 10, sq.; Stehelin’s Traditions of the 
Jews, or the Doctrines and Expositions con- 
tained in the Talmud and other Rabbinical writ- 
ings, &c., 2 vols. 8vo., London, 1742; Leusiden’s 
Philologus Hebreo-miztus, p. 95, sq.; Pri- 
deaux’s Connection, part i.; Basnage’s Histoire. 
des Juifs ; Todenaeranee Aufrichtig deulsch- 
redender Hebrier, Frankfort and Leipzig, 1756; 
Loehnis’s Grundziige der biblischen Heri veneutih, 
u. 8. W., p+ 897, sq.; Waehner's Anctigquitates 
Hebreorum, i. 256, sq.; Aug. Pfeiller’s Critica 
Sacra, also printed in the second volume of his 
Works, Utvecht, 1704, dto; Bartolocci’s Bibii- 
otheca Rabbinica, iii, 85, sq.; Reimaun’s Ein- 
leit. in die Geschichte der Theologie, p. 282, 3q. ; 
Zunz, Gottesdienstlichen Vortrige der Jt 
p. 50, sq.).—S. D. 
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1, TAMAR (719M) has been universally ac- 
knowledged to denote the ‘ palm-tree,’ sometimes 
called the ‘date-tree.’ Good says the radical 
meaning of the word is straight or upright. ‘The 
date-tree is remarkable for its erect and cylin- 
drical stem, crowned witb a cluster of long and 
feather-like leaves, and is as much esteemed for 
its fruit, the ‘date,’ as for its juice, whether fer- 
mented or not, known as ‘palm wine,’ and for the 
numerous uses to which every part of the plaut is 
applied. The Arabic name of the date is tamr ; 
thus the tamarind is called the Indian date, 
tamr hindee. The name Tamar seems to have 
been applied to the city which Solomon built 
in the desert (L Kings ix. 18; Kzek. xlvii. 19; 
xlviii. 28), probably on account of the palm- 
trees crowing about it; and the name Palmyra, 
from palma, a palm, was no doubt applied to 
it by the Romans on the same account. Abul- 
feda, who flourished in the fourteenth century, 
expressly mentions the palm-tree as common at 
Palmyra in his time; and it is still called by 
the Arabs by the ancient name of Tadmr. The 
family of palms is characteristic of tropical coun- 
tries, and but few of them extend into northern 
Jatitudes. In the old world, the species P. 
dactylifera, genus Phenix, is that found furthest 
north. it spreads along the course of the Eu- 
phrates and Tigris across to Palmyra and the 
Syrian coast of the Mediterranean, It has been in- 
troduced into the south of Spain, and thrives well 
at Malaga ; and is also cultivated at Bordaghiére 
ju the south of France, chiefly on account of its 
leaves, which are sold at two periods of the year, 
in Spring for Palm Sunday, and again at 
the Jewish Passover. In the south of Italy and 
in Sicily, Lady Callcott states, ‘ that near Genoa 
there is a narrow, warm, sandy valley full of 
palms, but they are diminutive in growth, aud 
unfruitfal, being cultivated only for the sake of 
the leaves, which are annually sent to the pope’s 
chapel at Rome, where they are blessed and dis- 
tributed to the cardinals and other dignitaries, in 
sign of the triumph of the church.’ 

The peculiarities of the palm-tree are such that 
they could not fail to attract the atteution of the 
writers of any country where it is indigenous, 
and especially from its being an indication of the 
vicinity of water even in the midst of the most 
desert country. Its roots, though not penetrating 
very deep, or spreading very wide, yet support a 
stem of considerable height, which is remark- 
able for its uniformity of thickness through- 
out. The centre of this lofty stem, instead 
of being the hardest part, as in other trees, is soft 
and spongy, and the bundles of woody fibres 
successively produced in the interior are regu- 
larly pushed outwards, until the outer part be- 
comes the most dense and hard, and is hence 
most fitted to answer the purposes of wood. The 
outside, though devoid of branches, is marked with 
a number of protuberances, which are the points of 
insertion of former leaves. These are from four 
to six and eight feet in length, ranged in a bunch 
round the top of the stem, the younger and 
softer being in the centre, and the older and outer 
series hanging down. They are employed for 
covering the roofs or sides of houses, for fences, 
f:ame-work, mats, and baskets. The male and fe- 
male flowers being on different trees, the latter re- 
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quire to be fecundated by the pollen of the former 
before the fruit can ripen. The tender part of 
the spatha of the flowers being pierced, a bland 
and sweet juice exudes, which being evaporated, 
yields sugar, and is no doubt what is alluded to 
in some passages of Scripture: if it be fermented 
and distilled a strong spirit or arak is yielded, 
The fruit, however, which is yearly produced. in 
numerous clusters and in the utmost abundance, 
is its chief value; for whole tribes of Arabs and 
Africans find their chief sustenance in the date, 
of which even the stony seeds, being ground 
down, yield nourishment to the camel of the 
desert. 


515. [1. Cluster of dates; 2. flower; 3, a date; 4, sete 
tion of the same.] 


The palm-tree is first mentioned in Exod. 
xv. 27, when the Israelites encamped at Elim, 
where there were twelve wells and threescore and 
ten palm-frees. In the present day Wady Gho- 
rendel is found the largest of the torrent beds on the 
west side of the Sinai peninsula, and is a valley 
full of date-trees, tamarisks, &c. Jericho was 
called the City of Palm Trees, no doubt from 
the locality being favourable to their growth. 
Mariti and Shaw describe them as still existing 
there, though in diminished numbers. The 
palm-tree was considered characteristic of Judea, 
not so much probably because it was more 
abundant there than in other countries, but be- 
,cause that was the first country where the Greeks 
and Romans would meet with it in proceed- 
ing southward. Hence the coins of the Roman 
conquerors of Judea have inscribed on them a 
weeping female sitting under a palm-tree, with 
the inscription ‘Judea capta’ (vide Kempfer, 
Amenitates Exotica, and Celsius, Hierobot. i. 
444-579), 

2. TAMAR, a Canaanitish woman, espoused. 
successively to the two sons of Judah, Er and 
Onan; but as they both died childless, Judah 
hesitated to give her his third son Shelah, as patri+ 
archal usage required. This set her upon the 
contrivance described in Gen. xxxviil.; and 
two sons, Pharez and Zarah, thus became the 
fruit of her criminal intercourse with Judah him- 
self [Jupan]. 

3. TAMAR, daughter of David’ by Maacah, 
who was also the mother of Absalom, The un- 
happy consequences of the criminal passion 
entertained for this beautiful damsel hy her half- 
brother Amnon, brutally gratified by him, and 
terribly avenged by Absalom, formed the ground- 
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work of the family distractions which embittered 
the latter years of David's reign (2 Sam. xiii.) 
[AzsaLom ; Amnon; Davin]. 

TAMMUZ (HDA; Sept. @aunov(), a Syrian 
deity, for whom the Hebrew idolatresses were ac- 
customed to hold an annual lamentation (Ezek. 
viii. 14). This idol was the same with the Pho- 
nician Adon or Adonis, and the feast itselfsuch as 
they celebrated. Silvestre de Sacy thinks that 
the name Tammuz was of foreign origin, and 
probably Egyptian, as well as the god by whom 
it was borne. In fact, it would probably not be 
difficult to identify him with Osiris, from whose 
worship his differed only in accessories. The 
feast held in honour of Tammuz was solstitial, 
and commenced with the new moon of July, in 
the month also called Tammuz; it consisted of 
two parts, the one consecrated to lamentation, and 
the other to joy; in the days of grief, they 
mourned the disappearance of the god, and in the 
days of gladness, celebrated his discovery and 

» return. Tammuz appears to have been a sort of 
incarnation of the sun, regarded principally as in 
a state of passion and sufferance, in connection 
with the apparent vicissitudes in its celestial po- 
sition, and with respect to the terrestrial meta- 
morphoses produced, under its influence, upon 
vegetation in advancing to maturity. See Lucian, 
De Dea Syra, § vii. 19; Selden, De Dits Syris, 
Hi. 31; Creuzer, Symbolik, iv. 3; Fickenscher, 
Erklir. d. Mythus Adonis. 


TAPPUACH (M54), translated ‘apple’ in 


the Authorized Version, has been the subject of 


considerable difference of opinion among authors 
on Biblical Botany. Most admit that apple is not 
the correct translation, for that fruit is indifferent 
in Palestine, being produced of good quality 
only on Mount Lebanon, and in Damascus. 
Many contend that ‘quince’ is the correct trans- 
lation of Tappuach. Though somewhat more 
suitable than the apple, we think that neither the 
quince tree nor fruit is so superior to others as to 
be selected for notice in the passages of Scrip- 
ture where tappuach occurs. This word would 
seem to have the same general signification as the 
Arabic toph or toofa, which it so closely resem- 
bles, and which is usually thought to be the 
apple; but the Arabs themselves are but little 
acquainted with that fruit. They no doubt use 
the word occasionally in a generic seuse, for 
tappuach-al-shuetan, or ‘devil’s apple,’ is one of 
the names of Mandragora. So the Greek pijAor, 
and the Latin pomum, were used rather as geueric 
than as specific terms. Dioscorides, for instance, 
gives the different kinds, under the heads of 
Mala vulgaria, Cotonea, Persica, Armeniaca, and 
Medica, sive Citria. The last, or citron, we 
think, has the best claim to be considered the 
Tappuach of Scripture, as it was esteemed by the 
aucients, and kuown to the Hebrews, and con- 
spicuously different, both asa fruit and a tree, 
from the ordinary vegetation of Syria, and the 
only one of the orange tribe which was known 
to the ancients. The orange, lemon, and lime, 
were introduced to the knowledge of Euro- 

ans at a much Jater period, probably by the 
Arabs from India (Royle, Himal. Bot.), The 
citron, resembling the lemon in form, but distin- 
guished by its thick rind, was the wjAov Mndindv 
of Theophrastus, the Mydiedy of Dioscorides, and 
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for which he gives as a synonyme xe8pdunAov; 
‘Malus Medica et Assyria dici Been 
q yria dicitur, utroque nomine 
a regionibus ducto, ut habet Theoph. 4, Hist, 4. 
Citrus apud Medos et Persas in primis frequens, 
dein Paladii diligentia in Italiam translata fuit: 
postea in Hispania,’ etc. (Bauhin, Pinaz.) It 
was called citria and citromela by the Romans, 
though their citron wood was produced by Thuya 
articulata) [Tuxine Woop]. It is thus gra- 
phically described: ‘Fert poma omnibus horis, 
aliis decideutibns, aliis sabnascentibus, aliis ma- 
turescentibus,’ That the citron was well known 
to the Hebrews we have the,assurance in the fact 
mentioned by Josephus, that at the Feast of Ta- 
bernacles king Alexander Janneus was pelted 
with edérons, which the Jews had in their hands; 
for, as he says, ‘the law required that at that 
feast every one should have branches of the palm- 
tree and citron-tree’ (Anéig. xiii. 138.5). From 
this and other facts we conclude tht the Etz 
hadar of Ley. xxiii. 40 has reference to the 
citron [Erz Hapvar]. There is nothing impro- 
bable in the Hebrews having made use of boughs 
of the citron, as it was a native of Media, and 
well known to the Greeks at a very early period ; 
and indeed on some old coins of Samaria, the 
citrou may be seen, as well as the palm-tree; 
and it is not an unimportant confirmation that 
the Jews still continue to make offermgs of 
citrons at the Feast of Tabernacles. Citrons, 
accordingly, are imported in considerable quan- 
tities for this purpose, and are afterwards sold, 
being more highly esteemed after having been 
so offered. ' 

The tappuach, or citron-tree, is mentioned 
chiefly in the Canticles, ch. ii. 3, ‘as the citron 
tree among the trees of the wood;’ ver. 5, 
‘ Comfort me with citrons, for I am sick of love;’ 
vii, 8, ‘The smell of thy nose like citrous;’ so 
in vill, 5. Again, in Prov. xxv. 11, ‘A word 
fitly spoken is like apples of gold (or rather golden 
citrops) in baskets of silver’ In Joe! i, 12, it 
is enumerated with the vine, the fig tree, the palm, 
and pomegranate, as among tle most valuable 
trees of Palestine. The rich colour, fragrant 
odour, aud handsome appearance of the tree, whe- 
ther iu flower or in fruit, are particularly suited 
to all the above passages of Scripture—J. F.R. 

TAPPUAH, or Brru-Tarruan, a city in the 
tribe of Judah, not far from Hebron (Josh. xv. 53), 
Robinson identifies it with an old village, called 
Yefluh, which he found upon the hills north-west 
of Hebron ( Bib. Researches, ii. 428), 2. Another 
Tappuah Jay in the plain of Judah, apparently 
in the vicinity of Zanoah, Jarmuth, Socoh, etc. 
(Josh. xv. 34): which of these was the pepe con- 
quered by Joshua is not very clear (Josh, xii, 17; 
comp. x.6). 3. Another place of the same name 
occurs on the confines of Ephraim and Manasseh 
(Josh. xvi. 8). 4, And in | Chron. ii. 43, a man 
of this name appears. 

TARES, | Zrzanton.] 

TARGUMS. Different accounts of the origin 
of the Targums, or Chaldee paraphrases, have been 
given. Eichhorn and others endeavour to show 
that they are not so ancient as has heen generally 
supposed, and that the earliest of them appeared 
about the same time as che Talmud, or the be- 
ginning of the third century. This point is in 
part connected with another, viz., the extinction 
of the Hebrew as a living language. Eichhorn 
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and others believe that it did not cease to be 
spoken during the Babylonish captivity, but 
that it was still used after the return, and gra- 
dually died away ; while the Buxtorfs maintained 
that it then became entirely extinct as a living 
tongue. It is most probable that the people ceased 
to speak it in common before the termination of 
the Captivity, but that the learned and educated 
of the Jews retained it partially in conversation. 
The latter would naturally adhere to it longer 
than the mass of the people, not only from their 
perusal of the sacred books, but their stronger 
attachment to the usages of their fathers. The 
decision of the question rests upon the meaning 
assigned to the two words YBN and NI in 
Nehemiah viii. and xiii. 24 respectively, as has 
been already remarked by another contributor 
{[Hesrew Lanauace]. Gesenius explains the 
former term distinctly; but Hengstenberg ren- 
ders it aiving a version or translation. The 
latter tern. is understood by Gesenius to mean 
the Hebrew language, while Hengstenberg refers 
it to the Aram@an, or that which the Hebrews 
commonly used. It is difficult to decide be- 
tween these conflicting expositions. There is 
some reason for deubt in regard to the accuracy 
of the meaning assigned by Hengsteuberg to 
w Hid. The entire verse, however, implies that 
the people generally did not understand the law 
when publicly read in the Hebrew language, so 
that the priests and Levites were obliged to adopt 
some expedient in order to make it intelligible. 
Hence it is most natural to conclude that they 
had ceased to speak the Hebrew tongue, and re- 
quired explanatory comments in the Chaldee or 
Aramean. Probably the priests and Levites 
gave a sort of running paraphrase on the words 
of the law as they were read before the people, 
putting these words into the Chaldee dialect with 
which the hearers were acquainted. Such was 
the origin of the Chaldee versions. At, first they 
were given orally, but subsequently they were 
reduced to writing. The practice began in the 
time of Ezra, and was afterwards continued. 

Great importance was attached to the office of 
interpreter or translator of the law. The Tal- 
mudic canon asserts that as the law was given 
by a mediator, so it could only be read and un- 
derstood by a mediator. The custom of extem- 
pore paraphrase seems to have occasioned palpable 
abuses. Hence definite, hermeneutic rules were 
laid down, in conformity with which the mterpre- 
tation of the Jaw should be conducted. The 
liceuce of the paraphrast was curbed by canons, 
which came to be universally binding. It is 
easy to see how the value of written expositions 
would become apparent when the freedom of the 
interpreter was abridged by established regula- 
fions. The nature of the exposition required 
called for written interpretatious. Hence oral 
gave rise to written explanations, thenecessity of 
the latter becoming more visible when the liberty 
taken by the extempore translator was narrowed 
by rules to which he must rigidly adhere. The 
surest and safest method of giving the meaning 
was simply by reading a version that had been 
written for the use of the people. 

External circumstances were also favourable to 
the existence of written explanations. The Hel- 
lenistic Jews were already in possession of the 
law in their own tongue; and in the first century 
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the Syrians had translated the Holy Writings 
into their dialect. Greek versions, in opposition 


to the Alexandrine, also proceeded from the Jews 


themselves, and obtained much approbation. In 
the midst of so general a desire to havé versions 
of the Old Testament in different languages, it is 
natural to suppose that the Jews whe spoke 
Aramzan should wish to possess translations of 
the Scriptures in their living tongue. , All the 
circumstances of the case conspire to show that 
there were written Targums: of several Old Tes- 
tamerit books in the time of the Maccabees. In 
various parts of the Talmud mention is made of 
a-written Aramzan version of Job in the first 
century, and it is not likely that this was the first 
book rendered into the language of the people. 
Besides, there are also allusions to older Targums 
(Zunz, p. 62). The silence of the early fathers 
regarding such paraphrases is of no weight, be- 
cause they were generally ignorant of Hebrew 
and Hebrew literature. 

The Janguage of the o/der Targums agrees 
substantially with that of the Chaldee sections in 
Daniel and Ezra, though the orthography is some- 
what different. The éater abound with foreign 
words, They depart much further from the 
ancient orthography, and sometimes from the 
grammatical principles, of the Chaldee. Their 
present. punctuation is different from that found 
in the Biblical Chaldee. It is probable that they 
were written at first without the vowels. When 
the vocalisation of the Hebrew Bible was enlarged 
and perfected by the Jewish grammarians, the 
same attention was not given to the Targums, 
Subsequently the editors of these paraphrases 
endeavoured to bring the pointing of them nearer 
to that of Daniel and Ezra. Buxtorf laboured 
in this province with great success. The repu- 
tation of these Targums among the Jews has 
always been high, because amid other things they 
flatter their national pride, and abound with 
Rabbinic fables. 

The word Targum is derived from a quaari- 
literal root, and signifies interpretation ox version. 

At present we know of eleven, three of which 
comprehend the five books of Moses. 1. The 
Targum of Onkelos. 2. That of the Pseudo- 
Jonathan, 3. The Jerusalem Targum. 4. That 
of Jonathan ben Uzziel on the Prophets, 5. That 
of Joseph the blind or one-eyed, on the Hagio- 
grapha (Job, Psalms, Proverbs). 6. A Targum 
on the five Megilloth, 7e. the books of Ruth, 
Esther, Ecclesiastes, Song of Solomon, and La- 
meutations of Jeremiah. 7. A ‘Targum on Ist 
and 2nd Chronicles. 8, 9, and 10 Three on 
Esther. 11. The Jerusalem Targum on the. 
Prophets. 

Onkelos.—According to the Babylonian Tal- 
mud, Onkelos was a disciple of Hillel, who died 
60 years B.c. This Hillel was grandfather of 
Gamaliel, Paul's instructor. Eichhorn, disre- 
garding the Jewish tradition, places him much 
later. 

His version, containing the Pentateuch alone, 
is incomparably the best of all the Targums. 
The style is pure, approaching that of Danie: 
and Ezra; it follows the original word for word. 
except where figures of speech are occasionally 
resulved in poetical passages, and anthropomor- 
phic expressions removed or changed, lest coz- 
poreity should be attributed to the Supreme 
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Being. The work is particularly useful in cri- 
ticism, because it is very literal closely adhering 
to the original words. Wherever the translator 
deviates from the Masoretic text, he has almost 
always the countenance of other ancient versions. 
He refers only two passages to the Messiah (Gen. 
xlix. 10; Num. xxiv. 17). Oukelos’s reputation 
among the Jews has always been great ; his ver- 
siou is even used by them as a kind of dictionary 
giving the significations of Hebrew words; and 
they have composed a Masora on it like that upon 
the Hebrew Bible, called Masora Hattargum. 
This paraphrase is given in the Paris and London 
Polyglotts from Buxtorf's edition of 1618; the 
text, however, is not yet accurately printed after 
good MSS. Luazzato has recently attempted to 
revise it in his work entitled Philorenus, sive 
de Onkelosi paraphr. Chaid., Wien. 1830, 8vo. 
(See the Halle Literaturzeit. for 1832.) 

Jonathan Ben Uzziel on the Prophets and 
Historical Books——The accounts of Jouathan’s 
life are obscure. It is generally said that he 
was the most distinguished of Hillel’s eighty 
disciples, and colleague of Simeon the Just ; and 
thus he is ented as living a short time 
before the birth of Christ. The grounds assigned 
by Eichhorn and others in favour of a more recent 
period are unsatisfactory. 

This Targum, like that of Onkelos, is fre- 
quently mentioned in the Talmud, and must 
have been well known when the latter was 
written. Some have supposed that in various 
places Jonathan made use of Oukelos’s version ; 
the contrary is as probable. Jonathan's version 
seems to have been made prior to Onkelos on the 
law. It is more likely that the Jews would first 
venture to translate the prophetic writings, in 
which freer scope might be taken, than undertake 
the difficult task ef giving a version of the Pen- 
tateuch. In the latter case, greater literality was 
required and stricter injunctious were to be ob- 
served, 

Some have erroneously looked upon this Tar- 
gum as the composition of different authors, 
because it is more literal in the historical books 
than in the prophets; but external and internal 
evidence coincide in proving the unity of the 
whole. 

It contains Joshua, Judges, Samuel, Kings, 
Isaiah, Jeremiah, Ezekiel, and the twelve minor 
prophets. 

The style is inferior to that of Onkelos; it 
coutains several Greek words, but no Latin terms, 
as Eichhorn affirms. We are aware that Hiver- 
nick, after Carpzov, asserts that the style agrees 
. in the main with Onkelos’s; but it is certainly 
less pure, freer, and more paraphrastical. 

The utility of this Targum chiefly bears upon 
the critical history of the Hebrew text, and it ge- 
nerally harmonises with the Masoretic recension. 
It is printed in the Bibles of Bomberg and Bux- 
torf, as also in the London Polyglott. 

Pseudo-Jonathan on the Pentateuch—This 
paraphrase has been falsely ascribed to the same 
‘Jonathan who translated the prophets and his- 
. torical books. Its language is mach more im- 
pure, being mixed with foreign words, such as 
Persian, Greek, and Latin, a collection of which 
nas been made by Petermann ‘ De indole Para- 
phraseos, que Jonathanis esse dicitur’ (Berol. 
1829, p. 65, sq.) The mode of rendering is en- 
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tirely different ; it contains numerous allegories, 
fables, and dialogues, unlike the manner of the 
real Jonathan. The dialect in which it is written 
is that of Jerusalem ; and where the author abides 
by the Hebrew text, he uniformly follows the 
Rabbinical interpretation, Several circumstances, 
especially the character of the style and the men- 
tion of the Talmud, prove that it was made after 
the sixth century of the Christian era. Zunz, 
with great probability, assigns it to the latter half 
of the seventh century. It appears to have been 
compiled in part from former expositions. 

The Jerusalem Targum on the Pentatewch — 
This version is styled the Jerasalem Targum, 
either from having been made at Jerusalem, or 
rather from its being executed in the dialect of 
that place. It contains merely interpretations of 
select passages, and generally agrees with Pseudo- 
Jonathan. The fables of the Pseudo-Jonathan 
are repeated, and Hebrew words are inserted 
without any explanation. The language is im- 
pure and barbarous ; whole chapters are occasion- 
ally omitted ; and again, a series of successive ex- 
planations is attached to a single word. It con- 
sists of mere fragments. - 

Late investigations, conducted with great skill 
and industry, have fully established the fact that 
the Targum on the Pentateuch, falsely ascribed to 
Jonathan, existed much earlier under the name of 
the Jerusalem Targum or the Targum of Pules- 
tine. Thus the Pseudo-Jonathan is identified 
with the Targum of Jerusalem. They are merely 
recensions of the same work. ‘There is also 
ground for believing that the Jerusalem Targum 
extended to the prophetic books, and even to the 
other parts of the Old Testament (Zunz, p. 77, 
sq.). Some of the Targums now existing on 
several books of the Hagiographa appear to be- 
long to it. (See Zunz, Gottesdienstliche Vortrdge 
der Juden, Berlin, 1832, 8vo., and Hiiveruick’s 
Ewmleitung.) 

These two Targums, which are substantially 
one and the same, furnish extremely little aid in 
the criticism of the Old Testament. They ex- 
hibit the doctrinal system of the later Jews; 
indeed, all the post-Talmudic versions were de- 


signed to furnishallegorical explanatious agreeable . 


to the rules laid down in the Talmud, and to em- 
body current traditions, legends, and tales, 

The paraphrases on Job, Psalms, and Proverbs 
possess a common character in regard to*style 
and language, and probably proceeded from the 
same country, which Zunz conjectures to have 
been Syria; that on Proverbs, however, adheres 
closely to the Hebrew text, partaking more of the 
character of a version than a paraphrase, while 
those on Job and Psalms are loose and legendary, 
agreeably to the genius of the time in which they 
were made. It has been frequently noticed that 
the Targum ou Proverbs has a remarkable agree- 
ment with the Syriac version, so that some have 
supposed the writer to have made use of that more 
ancient translation 3 this hypothesis, however, is 
not very probable, The dialects in which both 
are written were cognate; the country to which 
they owed their origin the same; it is not neces- 
sary, therefore, to conclude that the one was de- 
rived in part from fhe other. The paraplrases of 
the books of Psalms and Job appear to have been 
written by the same person, as far as we can judge 
from internal uniformity. Earlier Targums on 
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Sob must have existed, as they are mentioned by 
some of the Rabbius. 

The Targum on the Megilloth was probably 
written by the same person; it is exceedingly free 
and full, of adventitious matter. The part upon 
Ruth is the best; that on Solomon's Song the 
most fabulous. The work must have been 
written a considerable time after the Talmud. 
In addition to the Targum on Esther, which 
forms a part of this Targum on the five Megilloth, 
and is also the oldest and best, there are two others 
on the same book. Thesecond is an enlargement 
of this first, and was inserted in the London Poly- 
glott ; it had been previously published by Tayler 
in a Latin version, under the name of Targum 
prius (Lond. 1655, 4to.). The third is still 
longer and more full of fables; it was published 
in Latin by Tayler, under the title of Targum 
posterius, but the original has never been printed. 
These three are properly different recensions of 
one and the same work, which, having been com- 
paratively brief and free from absurd stories, was 
subsequently enlarged at two differeut times. 

It was Jong thought that there was no Targum 
on the books of Chronicles; Beck, however, found 
such a paraphrase in a MS. belonging to the 
Ubrary at Erfurt, and published it with learned 
annotations iu 1680-83. The MS. has several 
chasms. It was afterwards published by Wilkins 
‘ from the Erpenian MS. at Cambridge, in 1715; 
here the text is full and correct. This Targum 
resembles the later works of the same kind; and 
could not have Leen written before the ninth cen- 
tury, from its references to the Jerusalem Targum. 

The Targum on Job, Psalms, aud Proverbs, 
attributed to R. Joseph the Blind, is generally 
considered not to have been written by the reputed 
author. 

In cod. 154 of Kennicott, there is a passage of 
some length quoted in the margin at Zechariah, 
xii. 10 (Bruns in Eichhorn’s Repertorium, xv. 
174). It is attributed to a Targum of Jerusalem 
on the prophets. 

As far as our present knowledge reaches, there 
is no Chaldee version of Daniel, Ezra, and Nehe- 
miah. The reason assigned in the Talmud for 
not translating Daniel into Chaldee is, because 
it reveals the exact time of Messiah’s advent. But 
the true cause seems rather to have been the super- 
stition of the Jews in supposing that if these books 
were translated into Chaldee, the holy text of the 
original should be mixed with that of the para- 
phrase, inasmuch as there are in them Chaldee 
sections. There are indeed no Chaldee pieces in 
Nehemiah; but it was taken along with Ezra as one 
book, aud hence no Targum of either was made. 

The Targums are of considerable use in a cri- 
tical view. They show the integrity of the present 
Masoretic text. It is not denied that they con- 
tain readings different from some now cuyrent 
among the Jews, and that they appear to have 
been occasionally altered in order to be confurmed 
to an altered original; neither should it be con- 
cealed that the MSS. vary from one another and 
from the printed copies. As to their having been 
assimilated to the Hebrew, it remains to be proved 
that this was done to any great extent, or that it 
was uniformly practised. After all reasonable 
deductions for probable deterioration, they still 
afford a cousiderable amount of testimony in 
favour of the general integrity of the Hebrew text 
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They may be advantageously used in a critical 
edition of the Bible, as suggesting readings of reas 
importance and value, Onkelos on the law, and 
Jonathan on the prophets, because of their lite 
rality, will be most serviceable. 

Besides the works referred to in the preceding 
article, the following may be mentioned: the 
Introductions of Eichhorn, Bertholdt, and De 
Wette; Winer, De Onke/oso ejusque Paruphrasi 
Chaldaica, 4to. Lips., 1819; Gesenius, Comment. 
zu Jesaia, tom. 1.3; Walton, Prolegomena; Jost, 
Geschichte der Israe/iten, Berlin, 1824-9, tom. iii. 
aud iv. Winer has published a grammar and 
Chrestomathy to facilitate the reading of the 
Targum, and Buxtorf’s folio Lexicon is the best 
dictionary.—S. D. 


TARSHISH (W*W"N), a celebrated part of 
the ancient world, about the exact position of 
which opinions are much divided. In this case, 
however, as in many other Scriptural difficulties, 
that is clear which is important, while the doubt- 
ful or the hidden is of comparatively little mo- 
ment. We may, or we may not, be able to fix 
with certainty the exact spot where Tarshish lay ; 
but the particulars which Scripture supplies re- 
specting it are too numerous and too definite to 
allow any doubt as to what was the character and 
condition of the place itself. Tarshish may be 
described, and, therefore, may be known, though 
we still remain in uncertainty on what point in 
the map the name should be inscribed. And 
while the exact locality is of small concern, the 
important details which the Bible presents may, 
nevertheless, render us aid in attempting to deter- 
mine where Tarshish lay. $ 

We will first give a summary of the notices 
which the Scriptures afford respecting Tarshish. 
In the great genealogical table (Gen. x. 4, 5) it 
is placed among the sons of Javan; ‘ Elishah and 
Tarshish, Kittim and Dodanim. By these were 
the islands of the Gentiles divided.’ This refers 
the mind at once to the north-western parts of the 
Mediterranean, To a similar conclusion does 
otherScriptural language lead. In Ps. Ixxii. 10 it 
is said, ‘The kings of Tarshish and of the isles 
shall bring presents;’ and in 2 Chron. ix. 21, 
we read, ‘ The king's (Solomon) ships went to 
Tarshish with the servants of Hiram; every three 
years once came the ships of Tarshish bringing 
gold and silver, ivory, and apes, and peacocks.’ 
Now Hiram’s city, Tyre, lay on the Mediterranean 
coast, and it is easy to see how Solomon's vessels 
might be associated with his ina voyage towards 
the west to fetch merchandise. In Isa. Ixvi. 
19, we find Tarshish mentioned ina way which 
confirms this view: ‘And I will set a sign among 
them, and I will send those that escape of them 
unto the nations (or Gentiles); to Tarshish, Pul, 
and Lud, that draw the bow, to Tubal and Javan, 
to the isles afar off.’ These passages make it clear 
that Tarshish lay at a distance from Judea, and 
that that distance was in a north-westerl y direction ; 
and the mention of such names as Lud, Javan, and 
the isles, carries the mind to the extreme north- 
west, and suggests Spain as the place for Tarshish. 
But Tarshish must have been on the sea-coast, 
for it was famous for its ships. ‘The ships of 
Tarshish” were celebrated under that designation, 
which may have been used in that wide sense in 
which we speak of an Kast Indiaman, referenes 
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Being made rather to the place whitaer the vessel 
traded, than to that where it was built; or the 
phrase may have come to denote a particular kind 
of vessel, ¢. ¢. trading or merchant ships, from 
the celebrity of Tarshish as a commercial port 
<1 Kings x. 22; Ps. xlviii.'7; Isa. ii. 165 xxiii. 
1-14; lx. 9; Ezek. xxvii. 25). Some six times 
do we meet with the phrase, ships or navy of 
Tarshish ; which of itself shows how noted a sea- 
port we have under consideration, if it does not 
prove also that in process of time the terms had 
come to describe vessels according to their occu- 
pation rather than their country, as we say ‘a 
slayer,’ denoting a ship engaged in the slave-trade 
(comp. Horat. ‘ sevis Liburnis,’ Carm. i. 27; 
‘ Bithyna carina’, i. 35; ‘trabe Cypria,’ i. 1). 
In Ezek. xxvii. 12-25, the place is described by 
its pursuits aud its merchandise : —‘ Tarshish 

ere again in connection with a western country, 

avan, ver. 13) ‘ was thy (Tyre) merchant, in all 
riches, with silver, iron, tin, and lead, they traded 
in thy fairs. The ships of Tarshish did sing of 
thee in thy market, and thou wast replenished 
and made very glorious in the midst of the seas.’ 
The last words are admirably descriptive of the 
south-western coast of Spain. How could a 
Hebrew poet better describe the locality where tlie 
songs of the sailors of Tarshish made the name of 
Tyre glorious? Let the reader turn to the map, 
and cast bis eye 6n the embouchure of the Gua- 
dalquivir, and say if this spot is not pre-eminently, 
when viewed from Palestine, ‘in the midst of the 
seas.’ There is a propriety too in the words found 
in Ps. xlviii. 7 (comp. Ezek. xxviii. 26), ‘Thou 
breakest the ships of Tarshish with an east wind,’ 
if we suppose merchant vessels working eastwardly 
up the Mediterranean towards Tyre, encountering 
an east or rather north-east gale, which is a very 
violent and destructive wind to this day. Jere- 
miah (x. 9) tells us that ¢ silver spread into plates’ 
was brought from Tarshish; and from the con- 
nection the silver appears to have been elaborately 
wrought; whence we infer that at one period 
there was in Tarshish the never-failing connection 
found between commerce, wealth, and art. An 
important testimony occurs in Ezek. xxxviii. 13, 
Sheba and Dedan, and the merchants of Tar- 
shish, with all the young lions thereof, shall say 
unto thee, Art thou come to take a spoil? to carry 
away silver and gold? to take away cattle and 
gocds, to take a great spoil?’ whence it is clear 
that Tarshish was an opulent place, abounding 
in cattle and goods, in silver and gold. We are 
not sure that the words ‘ the young lions thereof’ 
are intended to be taken literally. They may 


’ refer to the lion-hearted chiefs of the nation; but 


if they are understood as implying that lions 
were literally found in Tarshish, they only concur 
with other parts of Scripture in showing that the 
name is to be taken in a wide acceptation, as de- 
noting, besides modern Andalusia, those parts of 
Africa which lay near and opposite to Spain. 
Nor is it impossible that a part of the trade of 
Tarshish lay in these and in other animals; for we 
certainly know that Solomon’s ships brought that 
prince apes and peacocks: the lions may have 
been caught in Africa, and conveyed in ships of 
Tarshish to Tyre. Sheba and Dedan, however, 
are mentioned here in connection with Tarshish, 


and they were certainly eastern countries, lying 


probably on the western mde of the Persian gulf 
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in Arabia. But the object of the writer may 
have been to mention the countries placed at the. 
extremities of the then known world—Tarshish 
on the west, Sheba and Dedan on the east. In 
Isa. xxiii. 1-14, we read, as a part of the burden 
of Tyre, that the ships of Tarshish are called on 
to howl at her destruction, because Tyre afforded 
them no longer a commercial port and a haven; 
words which entirely agree with the hypothesis 
which makes Tarshish a city on the sea-board of 
Spain, trading up the Mediterranean to Tyre. 
Nor are the words found in the sixth verse dis- 
cordant: ‘Pass ye over to Tarshish; howl, ye 
inhabitants of the isles.’ Let us now turn to the 
book of Jonah (i..1-3; iv. 2), The prophet was 
commanded to go and prophesy against Nineveh 
on the Tigris. For this he should, on quitting Je- 
rusalem, have gone in an easterly direction; but 
he shunned the duty and fled. Of course he na- 
turally fled in a direction the opposite of that in 
which the avoided object lay: he proceeded, in 
fact, to Tarshish. Tarshish then must have been 
to the west, and not to the east, of Jerusalem. 
In order to reach Tarshish he went to Joppa, and 
took ship for the place of his destination, thus 
still keeping in a westerly course, and showing that 
Tarshish lay to the west. In Tarshish, indeed, 
placed in the extreme north-west, he might well 
expect to be distant enough from Nineveh. It is 
also worthy of notice that, when he arrived at 
Joppa on the coast of Palestine, ‘ he found a ship 
going to Tarshish ;’ which fact we can well under- 
stand if Tarshish lay to the west, but by no means 
if it lay on the Red Sea. 

Thus far all the passages cited agree, with more 
or Jess of evidence, in fixing Tarshish somewhere 
in or near Spain. But in 2 Chron. xx. 36, it is 
recorded that Jehoshaphat king of Judah joimed 
himself with Ahaziah king of Israel, ‘ to make 
ships to go to Tarshish, and they made the ships 
in Ezion-geber,’ that is, on the Elanitic gulf on the 
eastern arm of the Red Sea. If then these ves- 
sels, built at Ezion-geber, were to go to Tarshish, 
that place must lie on the eastern side of Palestine 
instead of the western ; for we cannot suppose they 
circumnavigated Africa; not because such a 
voyage was impossible, but because it was long 
and tedious, and not likely to be taken when a 
nearer aud safer way to Tarshish lay from the 
ports of the Palestinian coast. But in the pa- 
rallel passage, found in 1 Kings xxii. 49, these 
vessels are described as ‘ships of arshish’ (mer- 
chant vessels), which were intended to go to Ophir, 
not to Tarshish. This removes the difficulty at 
once, for Ophir was in the east, and accounts for 
the fact that the fleet was built on the Red Sea, 
since it was an eastern not a western voyage 
which was intended. The reference appears to be 
to the same eastern trade of which mention is 
made in 1 Kings x. 22, where we find Hiram and 
Solomon importing from the Kast in ships of 
Tarshish or merchantmen, gold and silver, ivory 
apes, and peacocks, We have not space to enter 
into the critical questions which this contrariety 
between the books of Kings and Chronicles sug> 
gests for consideration ; but we may remark that 
in a case in which a diversity appears in the 
statements of these two authorities, no competently 
informed theologian could hesitate to give the 
preference to the furmer. ; ; 

‘It appears then clear from this minute review 
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of the Scriptural accounts and allusions, that 
Tarshish was an old, celebrated, opulent, culti- 
vated, commercial city, which carried on trade in 
the Mediterranean and with the sea-ports of 
Syria, especially Tyre and Joppa, and that it most 
probably lay on the extreme west of that sea. Was 
there then in ancient times any city in these parts 
which corresponded with these clearly ascer- 
tained facts? There was. Such was Tartessus 
in Spain, said to have been a Phoenician colony 
(Arrian, Alex. iii, 86), a fact which of itself 
would account for its intimate connection with 
Palestine and the Biblical narratives. As to the 
exact spot where Tartessis (so written originally) 
lay, authorities are not agreed, as the city had 
ceased to exist when geography began to re- 
ceive attention ; but it was not far from the Straits 
of Gibraltar, and near the mouth of the Guadal- 
quivir, consequently at no great distance from 
the famous Granada of later days. The reader, 
however, must enlarge his notion beyond that of 
a mere city, which, how great. soever, would 
scarcely correspond with the ideas of magnitude, 
affluence, and power that the Scriptures suggest. 
The name, which is of Phoenician origin, seems 
to denote the district of south-western Spain, 
comprising ‘the several colonies which Tyre 
planted in that country, and so being equivalent 
to what we might designate Phoenician Spain. 
We are not however convinced that the opposite 
coast of Africa was not included, so that the word 
would denote to an inhabitant of Palestine the 
extreme western parts of the world. We seem, 
however, authorized by considerations, besides 
those which have been already elicited, in iden- 
tifying the Hebrew Tarshish with the Spanish 
Tartessus, whatever may have been the extent of 
the neighbouring country over which the latter 
held dominion, or possessed immediate influence. 
Among these considerations we mention, Ist. that 
the two names are similar, if they are not the same ; 
the Greek Tapryoods, with the Aramaic pronun- 
ciation, would be Y9NIN, a fact which would of 
itself seem to settle the question, in the absence 
of conflicting evidence aud claims; 2nd. Spain 
was one of the chief seats of Phoenician coloniza- 
tion; and if we unite therewith the north-west of 
Africa, we shall have some idea of the greatness 
of the power of Tyre in these parts, for Tyre is 
reported to have founded not fewer than three 
hundred cities on the western coast of Africa, and 
two hundred in south-western Spain (Strabo, ii. 
82). Here, then, was found the chief object of 
the Phoenician sea trade. These countries were 
to Tyre what Peru was toSpain. Confining our 
remarks to Spain, we learn from Heeren that the 
Pheenician colonies on the European side of the 
sea were situated in the south of the present An- 
dalusia. Here, with other important places, lay 
Tartessus, a name which is borne by a river, an 
island, a town, and a region. Heeren distinctly 
says that to Orientalists the word indicated the 
farthest west generally, comprising, of course, 
many places. Iu the commercial geography of the 
Pheenicians, he adds, the word obviously meant 
the entire of their colonial dependencies in southern 
Spain. In the same general way we use the term 
West Indies; and thus arose the river, the town, 
the district of Tartessus, since the country in- 
eluded them all (Heeren, deen, ii. 44,sq.). 3rd. 
Kt does much to confirm eur view that all the 
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articles reported in Jeremiah and Ezekiel, to have 
been brought from Tarshish, might have come 
from south-western Spain. Here there were mines 


of gold and silver, and Tartessus is expressly 


named as affording the latter mineral (Strabo, 111, 
p- 147; Diod. Sic. v. 35). Tin was brought by the 
Phenicians from Britain into Spain, and thence 
carried to the Oriental markets. According té 
Diodorus Siculus (v. 38), tin was procured in 
Spain also, as well as lead, according to Pliny 
(Hist. Nat. iii. 4). Pliuy’s words are forcible : 
‘Nearly all Spain abounds in the metals—lead, 
iron, copper, silver, gold.’ 

The view which has been taken in these ob- 
servations was suggested to our mind by Winers 
excellent article on the subject (Real-wérterd. il. 
700), and on his authority some of our statements 
rest; but we should not do justice to it, did we 
not add, that though suggested by Winer, it. is 
the unprejudiced result of our own investigation 
of the several Scriptural passages which bear on 
the subject. We add one or two corroborations. 
Heeren (deen, ii. 64) translates Kzek. xxvii. 25, 
‘The ships of Tarshish,’ &c., by ‘Spanish ships 
were the chief object of thy merchaudise; thou 
(Tyre) wast a full city, and wast honoured on the 
seas. The Phoenicians were as eager in their 
quest of gold and gold countries as were the 
alchemists and the Europeans of the sixteenth cen- 
tury. The lust for gold urged them over the 
deserts of Arabia, and the cliffs of the Red Sea, 
as far as Yemen and Ethiopia; and the same 
passion carried them westwardly to the coasts-of 
Spain and the pillars of Hercules. + Spain,’ 
says Heeren, ‘ was once the richest land in the 
world for silver; gold was found there in great 
abundance, aud the baser metals as well. The 
silver mountains were in those parts which the 
Pheenicians comprised under the general uame of 
Tartessus or Tarshish. ‘The immeasurable afflu- 
ence of previous. metals which on their first ar- 
rival they found here, so astounded them, and 
the sight thereof so wrought on the imagination of 
the people, that fact called fable to its aid, and 
the story gained currency, that the first Phoenician 
colonists not only filled their ships with gold, but 
made thereof their various implements, anchors 
not excepted. —J. R. B. 

TARSHISH, a precious stone, so called as 
brought from Tarshish, as Ophir is also put for 
the gold brought from thence (Exod. xxviii. 20; 
xxxix. 13; Ezek. i. 163. x. 9; xxvii. 133; Caut. 
v.14; Dan. x.6). The Septuagint, followed by 
Josephus, makes it the ‘ chrysolite,’ 2. e. the topaz 
of the moderns, which is still found in Spain: so 
Braun, De Vestitu Sacerd. ii, 17. Others sup- 
pose it to be ‘amber ;’ but this does not agree with 
the passages in Exodus, which make the Tarshish 
to have been one of the engraved stones of the 
high-priest’s breast-plate. The word is translated 
‘beryl’ in the Authorized Version. 

TARSUS (Tapods), a celebrated city, the 
metropolis of Cilicia, in Asia Minor, on the banks 
of the river Cydnus, which flowed through it, and 
divided it into two parts. Hence it is sometimes 
by Greek writers called Tapool in the plural 
perhaps not without some reference to a fancied 
resemblance in the form of the two divisions of 
the city to the wings of a bird. Tarsus was a dis- 
tinguished seat of Greek philosophy and literature, 
and from the number of its schools and learned 
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men, was ranked by theside of Athens and Alex- 
andria (Strabo, xiv., pp. 673, 674). Augustus 
made Tarsus free (Appian, Bell. Civ.v. 7). This 
seems to have implied the privilege of being 
governed by its own laws and magistrates, with 
freedom from tribute; but did not confer the jus 
caoloniarum, nor the jus civitatis: and it was not 
therefore, as usually supposed, on this account, 
that Paul enjoyed the privilege of Roman citizen- 
ship. Tarsus, indeed, eventually did become a 
Roman colony, which gave to the inhabitants this 
privilege; but this was not till long after the time 
‘of Paul (Deyling, Obdservat. Sacr. iii. 391, sq.°; 
comp. CrrizensHip; Corony). We thus find 
that the Roman tribune at Jerusalem ordered 
Paul to be scourged, though he knew that he was 
a native of Tarsus, but desisted on learning that 
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he was a Roman citizen (Acts ix. 11; xxi. 89; 
xxii, 24, 27), In the time of Abulfeda, that is, 
towards the end of the thirteenth and beginning 
of the fourteenth century, Tarsns was still large, 
and surrounded by a double wall, and in the oc- 
cupation of Armenian Christians (Tab. Syria, 
p. 133). It is now a poor and decayed town, 
inhabited by Turks; but it is not so much 
fallen as many other anciently great towns of 
the same quarter, the population being estimated 
at 30,000. There are some considerable remains 
of the ancient city (Heumann, De Claris Tar- 
senensib., Gott. 1748; Altmann, Exerc. de Tarso. 
Bern. 1731; Mannert, ii. 97, sq. ; Rosenmiiller, 
Bib. Geog. iii. 38; Beaufort, Karamania; Irby 
and Mangles, Travels, pp. 502-506; see also the 
articles Crrizensure and Coxony). / 
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TARTAK (PENA 5 Sept. ©apéde), an idol of 
the Avites, introduced by them into Samaria 
(2 Kings xvii. 31). In Pehlevi Tar-thakh might 
mean ‘ deep darkness’ or ‘ hero of darkness.’ Ge- 
senius thinks that under this name some malign 
planet (Saturn or Mars) was worshipped (Com- 
ment, in Jes., ii. 348); but we are too little ac- 
quainted with the Assyrian superstitions to be 
able to identify this idol with certainty. 

TARTAN GEA ; Sept. OapOdy and Tardéav), 
an Assyrian general whom Sennacherib sent, ac- 
companied by Rabsaris and Rabshakeh, to Jeru- 
salem (2 Kings xviii.17). It is not known whie- 
ther this is the same officer who in a preceding 
reign besieged and took Ashdod for his master 
(Isa. xx. 1). ; 

TATNAI (‘300 ; Pers., perhaps gift; Sept. 
SavGavat), a Persian governor, who succeeded Re- 
aum jn the rule of Samaria, and probably of other 
provinces north of Judea, He appears to have 
‘been a more just person, and more friendly to the 
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Jews, than his predecessor. An adverse report 0. 
their proceedings at. Jerusalem reached him; but he 
resolved to suspend his judgment till he had ex- 
amined into the matter on the spot. He accord- 
ingly repaired thither, accompanied by another 
gyeat officer, uamed Shethar-boznai, and their col- 
leagues, and finding that the Jews alleged the 
authority of a royal decree for their proceedings, 


‘he sent to the supreme government a temperate 


and fair report, founded on the information he 
had obtained, suggesting that the statement made 
by the Jews as to the decree of Cyrus and other 
matters should be verified by. reference to the 
archives at Babylon, Then, without one word to 
influence the decision or to prejudice the claim 
advanced, Tatnai concludes with intimating that 
he awaits the royal orders, This official letter of 
the Persian governor is quite a model of exact- 
ness, moderation, and truth, and gives a very 
favourable idea of the administrative part of the 
Persian government. This took place in the se- 
cond year of Darius, p.c. 519. The rescript being 
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. fayourable to the claim of the Jews, whose state- 
ment had been verified by the discovery of the 
original decree of Cyrus, Tatnai aud his col- 
leagues applied themselves with vigour to the 
execution of the royal commands (Ezra vy. and 


vi.). 

PAVERNS, THE THREE (Tpeis TaBépvar; 
Vulg. Tres:taberne). The name of asmall place 
on the Appian way, mentioned Acts xxviii, 15. 
The word raBépva is plainly the Latin taberna 
in Greek letters, and denotes a house made with 
boards or planks, quasi trabena. Wooden houses, 
huts, &c¢. are called taberne. Thus Horace, 
‘pauperum tabernas regumque turres,’ Carm, 1. 
14,13. Hence the word also means shops, as distin- 
guished from dwelling houses. Horace uses it for 
a bookseller’s shop (Sat. i. 4. 71), and for a wine 
shop (Bp. i. 14,24). The shops at Pompeii are 
booths, connected in almost every case with dwell- 
ings behind, as they were in London three centu- 
ries ago. When eatables or drinkables were sold 
in a Roman shop, it was called taberna, tavern, 
yictualling-house. The place or village éalled 
‘Three Taverns’ probably therefore derived its 
name from three large inns, or eating-houses, for 
the refreshment of travellers passing to and from 
Rome. Zosimus calls it tpi& kamnAcia (ii. 10). 
Appii Forum appears to bave been such another 
place. Horace mentions the latier in describing 
his journey from Rome to Brundusium, as ‘ dif- 
fertum nautis, cauponibus atque malignis — 
stuffed with rank boatmen, and with vintners base 
(Sat.i.5.3). That the Three Taverns was nearer 
Rome than Appii Forum, appears from the con- 
clusion of one of Cicero’s letters to Atticus (11. 
10), which, when he is travelling south-eastwards 
from Antinum to his seat near Formia, he dates 
‘Ab Appii Foro, hora quarta’—from Appti Forum, 
at the fourth hour; and adds, ‘Dederam aliam 
paulo ante, Tribus Tabernis "—I wrote you an- 
other, a little while ago, from the Three Taverns, 
Grotius observes, that there were many places in 
the Roman. empire at this time which had the 
names of Forum and. Taberne,. the former. from 
having markets of all kinds of commodities, the 
latter from furnishing wine and eatables. The 
Itinerary of Antoninus places Appii Forum at 
forty-three Roman miles from Rome, and the 
Three Taverns at thirty-three. The place still 
remains, and is called Tre Taverne. In Evelyn’s 
time (1645), the remains were ‘ yet very faire’ 
( Diarie, vol, i. p. 134). The Roman Christians 
went in token of respect to meet St. Paul at these 
places, having been probably apprised of his ap- 
proach by letters or express from Puteoli (Acts 
xxviii. 13-15)—oue party of them resting at the 
Three Taverns, and the other going on to Appii 
Forem. When the apostle saw this unequivocal 
token of respect and zeal, he took fresh courage. 
In the fourth century there was a Bishop of Three 
Taverns, named Felix (Optatns, lib. i.).—J.F.D. 

TAXES of some kind must have been coeval 
with the origin of civilized society. The idea of 
the one is involved in that of the other; since 
society, as every organization, implies expense, 
which must be raised by the abstraction of pro- 
perty from the individuals of which it consists, 
either by occasional or periodical, by  self-im- 
posed, or compulsory exactions. 

Accordingly we find a provision of income 
made at the very commencement of the Mosaic 
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polity. Taxes, like all other things in that 
polity, had a religious origin and import. Asa 
ransom for his soul unto the Lord, every Israelite 
was to pay half a shekel yearly, from twenty 
years old and upward, the rich not giving more, 
the poor not giving less, for the service of the 
tabernacle (Exod. xxx. 12, sq. ; 2 Chron. xxiv. 6). 
From the Jatter passage it appears that the law 
appointing this payment was in force in the days 
of Joash (3.c. 878). This half shekel was the 
tribute which our Lord was asked if he paid 
(Matt. xvii, 24). It is called in the Greek 
Td StSpaxua, and was in value about fifteen pence. 
The way in which it is spoken of shows that if 
was an established and well-known payment— 
‘they that received the didrachm ’"—in rendering 
which by ‘tribute,’ our translators have failed to 
give the force of the original (comp. Joseph. 
De Bell. Jud. vii. 6. 6). This offering was obli- 
gatory on Jews who lived in foreign countries no 
less than on those who lived at home, though fre- 
quently the native princes tried to divert the 
didrachm from the temple treasury to their own, in 
which effort they were more than, once arrested by 
the Romans (Joseph. Antig. xviii. 9.1). From 
the Talmudical Tract Shekalim (Mishna, ii. 4), 
the time of payment appears to have been between 
the fifteenth and the twenty-fifth of the month 
Adar, that is, in March. After the destruction of 
the temple this didrachm was ordered by Vespa- 
sian to be paid into the capitol, as, says Josephus, 
‘they used to pay the same to the temple at 
Jerusalem’ (De Bell. Jud. vii. 6.6). A special 
provision seems to have been made, under peculiar 
circumstances, of one-third of a shekel yearly, 
‘ for the service of the house of our God’ (Neh. 
x. 32). The Jews, at times, found. the- taxes 
they had to pay very oppressive. The ten tribes 
complained that they had found David's yoke 
heavy, and entreated Rehoboam that he would 
lighten it. And the stoning to death of Adoram, 
who ‘was over the tribute,’ shows to what an ex- 
tent the question of taxes entered into the causes 
of the revolt of the ten tribes (1 Kings xii. 4, 18). 
When the Romans became masters of Palestine 
the unhappy Jews had a double yoke -to bear; 
while it appears from Josephus that the yoke ot 
the native princes was anythiug but light. The 
income of Herod the Great seems to have been 
about 1600 talents, which has been estimated at 
680,0002, sterling (Joseph. Antig. xvii. LL. 4, note 
in Whiston’s Translation). Agrippa IL. had 
revenues which amounted to twelve millions of 
drachma, which may have equalled nearly half 
a million of our money. Nor was the recently 
removed house-tax an exclusive English imposi- 
tion, for Herod Agrippa is recorded to have 
‘ released the Jews from the tax upon houses, every 
one of whom paid it before’ (Joseph. Antég. xix. 
Grroih Saha), 

Besides the regular half shekel there was a 
considerable income derived to the Temple from 
tithes, firstlings, &c. (2 Kings xii. 4), Consider- 
ing the fertility of the land we cannot account 
these religions imposts as heavy. If we turn ta 
the civil constitution, we find taxes first insti- 
tuted at the time of the introduction of regal 
power, whose exactions are forcibly described by 
Samuel (1 Sam. viii. 10, sq.). They consisted 
partly in personal service, partly in tithe in kind. 
Occasionally a heavy poll-tax was imposed — of 
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ahh the mighty men of wealth, of each man fifty 
els of silver’ (2 Kings xv. 20). On other 
occasions an assessmeut was made, and a tax 
raised fiom the people of the land geuerally (2 
Kings xxiii. 35). Both these last cases, how- 
ever, were provisions for a special need. Pre- 
sents constituted a source of abundant income, 
and cau hardly be regarded in any other light 
than as a sort of self-imposed tax (1 Sam. x. 27; 
xvi. 20; 1 Kings x. 25; 2 Chron. xvii. 5). 
Royal demesnes supplied resources (1 Kings iv. 
22, sq.). There was also a transit-tax ‘ of the 
merchantmen, and of the traftic of the spice-mer- 
chants, and of all the kings of Arabia, and of 
the governors of the country’ (1 Kings x. 15). 
Ships and other public property belonged to the 
King (1 Kings x. 28; ix. 26; xxii. 49): the 
weight of gold that came to Solomon in one year 
(independently of several sources) was 676 talents 
(1 Kings x. 14).—J. R. B. 


TEASHUR (HYNA) occurs in three places 
in Scripture, but great uncertainty has always 
existed respecting its true meauing (Cels. Hiero- 
Sot. ii. 153); though it is now generally ac- 
knowledged to denote the box-tree. There is no 
philological proof of this conclusion, but yet 
there is nothing in the tree indicated unsuitable 
to the several contexts. Thus, with reference to 
the future temple, it is said (Isa. 1x, 13), ‘ The 
glory of Lebavon shail come unto thee, the fir-tree, 
the pine-tree, and the box together ;’ and at xli. 19, 
“I will set in the desert the fir-tree, and the pine, 
and the box together.” Further in Ezek. xxvii. 6, 
in the account of the arts and commerce of Tyre, 


we réad, ‘ Of the oaks of Bashan have they made 
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thine oars, and the benches of the rowers are made 

of ashur-rood, inlaid with ivory,’ as it is now 

asually interpreted, The ashur-wood, moreover, 
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is said to have been brought from the isles of 
Chittim, that is, of Greece. 

The box (duxus sempervirens) is a native of 
most parts of Europe. It grows well in England, 
as at Boxhill, &c., while that from the Levant is 
most valued in commerce, in cousequence of its 
being highly esteemed by wood-engravers, Turkey 
box is yielded by buaus Balearica, a species which 
is found in Minorea, Sardinia, aud Corsica, and 
also in both European and Asiatic Turkey, and is 
imported from Constantinople, Smyrna, aud the 
Black Sea. Box is also found ou Mount Caucasus, 
and a species extends even to the Himalaya 
mountains. Hence it is well known to Asiatics, 
and is the shumshad of the Arabs. It is much 
employed in the present day by the wood en- 
graver, the turner, carver, mathematical instru- 
ment maker, and the comb and flute maker. It 
was cultivated by the Romans, as described by 
Pliny. Virgil (42m. x. 135) alludes to the prac- 
tice of its being inlaid with ivory— 

Quale per artem 
Iuclusum buxo, aut Oricia terebiutho, 
Lucet ebur. 


The box-tree, being a native of mountainous 
regions, was peculiarly adapted to the calcareous 
formations of Mount Lebanon, and therefore 
likely to be brought from tbence with the coni- 
ferous woods for the building of the temple, and 
was as well suited as the fir and the pine trees for 
changing the face of the desert.—J. F’, R. 


TEBETH (2%), the tenth month (Esth. ii. 
16) of the sacred year of the Hebrews, com- 
menced with the new moon in December, and 
terminated at the new moon in January. The 
Egyptians called it TuBf or Twi, and it was 
their fifth mouth. Hieronymus has the following 
comment upou Ezek. xxix. 1: ‘ Decimus mensis, 
qui Hebreis appellatur Tebeth, et apad Aegyptios 
Tvfi, apud Romanos Jaunarius’ In Arabic it 
is called 730, in Greek TuBi or THB, and in 
Sanscrit ravas.—C. H. F. B. 

TEENAH (38M) is universally translated 
Jig aud fig-tree, in both ancient and modern ver- 
sious, and, uo doubt, correctly so; it has from the 
earliest times been a highly esteemed fruit in the 
East, and its present, as well as ancient Arabic 
name, is teen. The fig-tree, though now success- 
fully cultivated ina great part of Kurope, even as 
far uorth as the southern parts of England, is yet, 
a native of the East, and probably of the Persian 
region, where it is most extensively cultivated. 
The climate there is such that the tree must neces- 
sarily be able to bear some degree of cold, and thus. 
be fitted to travel northwards, aud ripen its fruit 
where there is a sufficient amount and continuance: 
of summer heat. ‘Che fig is still extensively cal~ 
tivated in the East, and in a dried state, strung 
upon cords, it forms an extensive article of com- 
merce from Persia to India.  Athenzus, as 
quoted by Roseumuller, states that Amitrochates, 
an India king, in a letter, begged Antiochus to 
send him at his own expense, ‘sweet wine, dried 
Jigs, aud a sophist.’ 

The fig is mentioned in so many ene ofi 
Scripture, that our space will not allow us to 
enumerate them, but they are detailed by Celsius. 
(Hierobot. ii. p. 368). ‘The first notice of it, how- 
ever, oceurs in Gen, iii. 7, wiere Adam aud Eve 
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are described as sewing fig-leaves together, to make 
themselves aprons. The common fig-leaf is not 


THEIL TREE. 


518. 


[Ficus carica. 


so well suited, from its lobed nature, for this pur- 
pose; but the practice of sewing or pinning leaves 
together is very common in the Kast even in the 
present day, and baskets, dishes, and umbrellas, 
are made of leaves so pinned or sewn together. The 
fig-tree is enumerated (Deut. viii. 8) as one of the 
valuable products of Palestine, * a land of wheat, 
and barley, and vines, and fig-trees, and pomegra- 
nates.’ The spies, who were sent from the wilder- 
ness of Paran, brought back from the brook of 
Eshcol, clusters of grapes, pomegranates, and figs. 
The fig-tree is referred to as one of the signs of 
prosperity (1 Kings iv. 25), ‘And Judah and Israel 
dwelt safely, every man under his vine and under 
his fig-tree.’ And its failure is noted as a sign of 
affliction (Ps. cv. 33), ‘He smote their fig-trees, and 
broke the trees of their coasts.’ The very frequent 
references which are made in the Old Testament 
to the fig and other fruit trees, are in consequence 
of fruits forming a much more important article 
of diet in the warm and dry countries of the Kast, 
than they can ever do in the cold and moist 
regions of the North. Figs are also used medi- 
cinally, and we have a notice in 2 Kings xx. 7, of 
their employment as a poultice: ‘ And Isaiah said, 
Take a lump of figs; and they took and laid it on 
the boil, and he recovered.’ The fig-tree is, more- 
over, mentioned in the New Testament by its 
‘Greek name ovr by all the Evangelists. The 
passages have been fully illustrated by the several 
commentators.—J. F. R. 


TEIL-TREE is the linden-tree, or Tika Eu- 
ropeus of botanists, It is mentioned in the 


Authorized. Version, in Isa. vi. 18, ‘as a teil-~ 


‘tree, and as an oak;’ but as in the Hebrew the 
word alah, or turpentine tree, is used, there is 
no reason for giving it a different signification in 
this from what it has in other passages [Anax]. 
TEKEL. [Mene, &c.] 
TEKOA (J}PM; Sept. Gexwe), a city south 


sf Bethlehem, on the borders of the desert to 
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which it gave name, and noted as the residence 
of ‘the wise woman’ who interceded for Absas 
lom ; as one of the towns fortified by Rehoboam ; 
and as the birthplace of the prophet Amos (2 Sam, 
xiv. 2; 1 Chron. ii. 24; 2 Chron. xx. 20; Jer. 
vi. 1; Amosi.1). The site has long been known; 
it lies six miles south of Bethlehem, ou an ele- 
vated hill, not steep, but broad at the top, and 
covered with ruins to the extent of four or five 
acres, These consist. chiefly of the foundations 
of houses built of squared stones, some of which 
are bevilled. The middle of the space is occupied 
by the ruins of a Greek church. The site com- 
mands extensive prospects, and towards the east 
is bounded only by the level mountains of Moab. 
Before and during the Crusades Tekoa was well 
inhabited by Christians; but in 4.p. 1138 it was 
sacked by a party of Turks from beyond the 
Jordan, and nothing further is known of it till 
the seventeenth century, when it lay desolate, as 
it has ever since done (Robinson, Bib. Researches, 
ii. 182-184; Raumer, Paléistina, p. 219; Turner, 
Tour, ii. 240; Irby and Mangles, p. 344). 


TELEM (nby), a city in Judah (Josh. xv. 
1 fom 
24). According to Kimchi and others, it is the 
same which is called Telaim in 1 Sam. xv. 4. 


TEMA (NDF); Sept. @aimudy), a tract and 
people in the northern part of the Arabian deserts 
adjacent to the Syrian deserf, so called from 
Tema, the son of Ishmael (Gen, xxv. 15; Job 
vi, 19; Isa. xxi. 14; Jer. xxv.23). This tract 


is still called lead Tema, by the Arabs, and 


corresponds to the @ajua of Ptolemy (Geog. vi. 
p- 179) [Arasra]. 

TEMAN (jh; Sept. Oaiudy), a grandson 
of Esau (Gen. xxxvi. 11, 15); alsoa city, region, 
and people on the east of Idumea sprung from 
him: (Gen. xxxvi. 42; Jer. xlix. 7; Ezek. 
xxv. 13; Amosi.11,12; Obad. 9). Like other 
Arabs (1 Kings v. 12), the Temanites were cele- 
brated for wisdom (Jer. xlix. 7; Bar. ii, 22, 23; 
comp. Job ii. 115 xxi, 1), 

TEMANITH, one belonging to the tribe or 
country of Tema (Job ii. 11; xxi. 1). 


TEMPLE (bo1q0, or min? wap dan, 
mint ma, ody nia, Onna). The word 


Son is a participial noun from the root bon, 
capere, excipere, and reminds us strongly of the 
Roman tempium, from téuevos, réuve, locus libe- 
ratus et effatus. When an augur had defined a 
space in which he intended to make his observa- 
tions, he fixed his tent in it (¢abernaculum capere), 
with planks and curtains. In the are this was not 
necessary because there was a permanent augura- 
culum. The Septuagint translation usually ren- 


ders S595, ‘temple,’ by ofkos or vads, but in the 


Apocrypha and the New Testament it is gene- 
rally called 7d iepdy. Rabbinical appellations 


are Wapidn Ni, the house of sanctuary, 
ANAT MD, He chosen house, OMDOYN NV, the 


house of ages, because the ark was not transferred 
from it, as it was from Gilgal after 24, from Shilok 
after 369, from Nob after 13, and from Gibeon 
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after 50 years. It is also called 
Israelites had exch their nomadic life for 
8 life in permanent habitations, it was becoming 
that they should exchange also their moveable 
Heat auceeoan for a temple. There 
elapsed, however, after the conqnest of Palestine, 
several centuries during which the sanctuary con- 
finued moveable, although the nation became 
more and more stationary. It appears that* the 
first who planned the erection of a stone-built 
sanctuary was David, who, when he was inhabit- 
ing his house of cedar, and God had given him 
rest from all his enemies, meditated the design of 
building a temple in which the ark of God might 
be placed, instead of being deposited ‘ within 
curtains,’ or in a tent, as hitherto. This design 
was at first encouraged by the prophet Nathan ; 
but he was afterwards instructed to tell David 
that such a work was less appropriate for him, who 
had been a warrior from his youth, and had shed 
much blood, than for his son, who should enjoy 
in prosperity and peace the rewards of his father’s 
victories. Nevertheless, the design itself was 
highly approved as a token of proper feelings 
towards the Divine King (2 Sam. vii. 1-12; 1 
Chron. xvii, ]-14; xxviii.). We learn, more- 
over, from 1 Kings v., and 1-Chron. xxii., that 
David bad collected materials which were after- 
‘wards employed in the erection of the temple, 
which was commenced four years after his death, 
about B.c. 1012, in the second month, that is, the 
month of Siv (compare 1 Kings vi. 1; 2 Chron. 
iti. 2), four hundred and eighty years after the 
Exodus from Egypt. We thus learn that the 
Israelitish sanctuary had remained moveable 
more than four centuries subsequent to the cou- 
quest of Canaan. ‘In the fourth year of Solo- 
mon's reign was the foundation of the house of 
the Lord laid, in the month Siv: and in the 
eleventh year, in the month Bul, which is the 
eighth mouth, was the house finished through- 
out all the parts thereof, and according to all the 
fashion of it. So was he seven years in build- 
ing it.” 

The site of the temple is clearly stated in 
2 Chron. iii. 1: ‘Then Solomon began to build 
the house of the Lord at Jerusalem in Mount 
Moriah, where the Lord appeared unto David his 
father, in the place that David had prepared in 
the thresbing-floor of Ornan (or Araunah) the 
Jebusite.” In south-eastern countries the site of 
the threshing-floors is selected according to the 
same principles which might guide us in the se- 
lection of the site of windmills. We find them 
usually on the tops of bills, which are on all sides 
exposed to the winds, the current of which is re- 
quired in order to separate the grain from the 
chaff. It seems that the summit of Moriah, 
although Jarge enough for the agricultural pur- 
poses of Araunah, had no level sufficient for the 
plans of Solomon. According to Josephus (De 
Beil. Jud. v. 5), the foundations of the temple 
were laid on a steep eminence, the summit of 
which was at first insufficient for the temple and 
altar. As it was surrounded by precipices it 
became necessary to build up walls and buttresses 
in order to gain more ground by filling up the 
interval with earth. The hill was also fortified 
by a threefold wall, the lowest tier of which was 
in some places more than 300 cubits high ; and 
the depth of the foundation was not visible, be- 

* 


After the 
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cause it had been necessary in some parts to dig 
deep into the ground in order to obtain sufficient 
support. The dimensions of the stones of which 
the walls were composed were enormous; Jose- 
phus mentions a length of 40 cubits. It is, how- 
ever, likely that some parts of the fortifications _ 
of Moriah were added at a later period. The 
characteristics of the site of the Solomonic temple 
have undergone so many changes that it is at 
present scarcely possible to discern them. Nie- 
bubr gave an accurate description of what he 
found, illustrated by a map, in the Deutsches 
Museum, 1784, vol. i. p. 448, sq.; ii. 137, sq. ; 
and also in the third volume of his travels (comp. 
also Mishna, Middoth, ii. 4). 

The workmen and the materials employed in 
the erection of the temple were chiefly procured 
by Solomon from Hiram, king of Tyre, who was 
rewarded by a liberal importation of wheat. 
Josephus states that duplicates of the letters 
which passed between Solomon and king Hiram 
were still extant in his time, both at Jerusalem 
aud among the Tyrian records. He informs us 
that the persons employed in collecting and ar- 
ranging the materials for the temple were ordered 
to search out the largest stones for the foundation, 
and to prepare them for use on the mountains 
where they were procured, and then convey them 
to Jerusalem. In this part of the business 
Hiram’s men were ordered to assist. 

Josephus adds, that the foundation was sunk 
to an astonishing depth, and composed of stones 
of singular maguitade, and very durable. Being 
closely mortised into the rock with great ingenuity, 
they formed a basis adequate to the support of the 
intended structure. Josephus gives to the temple 
the same length and breadth as are given in 1 Kings, 
but mentions 60 cubits as the height. He says 
that the walls were composed entirely of white 
stone; that the walls and ceilings were wainscoted 
with cedar, which was covered with the purest 
gold; that the stones were put together with such 
ingenuity that the smallest interstices were not 
perceptible, and that the timbers were joined with 
iron cramps, 

The temple itself and its utensils are described 
in 1 Kings vi. and vii, and 2 Chron. iii, 
and iv. 

Divines and architects have repeatedly en- 
deavoured to represent the architectural propor- 
tions of the temple, which was 60 cubits long, 
20 wide, and 30 high. Josephus, however 
(Antig. viii. 3.2), says, ‘The temple was 60 
cubits bigh and 60 cubits in length; and the 
breadth was 20 cubits; above this was another 
stage of equal dimensious, so that the height of 
the whole structure was 120 cubits.’ It is diffi- 
cult fo reconcile this statement with that given 
in 1 Kings, unless we suppose that the words 
ivos rois mérpos, equal wn measures, do not 
signify an equality in all dimensions, but only 
as much as equal in the number of cubits; so that 
the porch formed a kind of steeple, which pro- 
jected as much above the roof of the temple as 
the roof itself was elevated above its foundatious, 
As the Chronicles agree with Josephus in assert- 
ing that the summit of the porch was 120 cubits 
high, there remains still another apparent con- 
tradiction to be solved, namely, how Josephus 
could assert that the temple itself was 60 cubits 
high, while we read in 1 Kings that its heieht was 
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only 30 cubits. We suppose that in the book of 
Kings the internal elevation of the sanctuary is 
stated, and that Josephus describes its external 
elevation, which, including the basement and 
an upper story (which may have existed, con- 
sisting of rooms for the accommodation of 
priests, containing also vestries and treasuries), 
might be double the internal height: of the 
sanctuary. The internal dimeusion of the ‘holy,’ 


which was called in preference bo0n, was 40 
cubits long, 20 cubits wide, aud 30 cubits high. 
The holy was separated from the ‘holy of holies’ 
(31) by a partition, a large opening in which 
was closed by a suspended curtain. The holy 
of holies was on the western extremity of the 
entire building, and its internal dimensions 
formed a cube of 20 cubits. On the eastern 


extremity of the building stood the porch, dix, 
spévaos. At tlie entrance of this pronaos stood 
the two columns called Jachin and Boaz, which 
were 23 cubits high. 

The temple was also surrounded by three }9¥%, 
stories of chambers, each of which stories was 
five cubits high, so that there remained above 
ample space for introducing the windows, re- 
quisite more for ventilation than for the admis- 
sion of light into the sanctuary. Now the state- 
ment of Josephus, who says, that each of these 


stories of chambers cmiydy) was 20 cubits high, 
cannot be reconciled: with the biblical statements, 
wail may prove that he was no very close reader 
of his authorities. Perhaps he had a vague kind 
of information that the chambers reached half- 
way up the height of the building, and taking 
the maximum height of 120 cubits instead of the 
internal height of the holy, le made each ‘story 
four times too high. The windows which are 
mentioned in 1 Kings vi. 4, consisted probably 
of lattice-work. 

The lowest story of the chambers was five 
cubits, the middle six, and the third seven culits 
wide. This difference of the width arose from 
the circumstance that the external walls of the 
temple were so thick that they were made to 
recede one cubit after au elevation of five feet, so 
that the scarcement in the wall of the tempie 
gave a firm support to the beams which supported 
the second story, without being inserted into the 
wall of the sanctuary ; which insertion was perhaps 
avoided uot merely for architectural reasons, but 
also because it appeared to be irreverent. The 
third story was supported likewise by a. similar 
scarcement, which afforded a still wider space fur 
the chamber of the third story. ‘Uhese observa- 
tions will-render intelligible the following bib- 
lical statements :—‘ And against the wall of the 
house he built stories round about, both of the 
femple and of the oracle: and he made chambers 
round about: the nethermost story was five 
eubits broad, and the middle was six cubits 
broad, and the third was seven cubits broad: for 
without in the wall of the house he made 
arrowed rests (MIYI3D, narrowings or rebate- 
ments) round about, so that the Leams should not 
he fastened in the walls of the house. The house, 
when it was in buildivy, was built of stone made 
seady before it was brought thither: so that there 
was neither hammer, nor axe, nor any tool of iron 
heard in the house while it was in building, The 
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door of the middle story was in the right side of 
the house: and they went up with winding stairs 
into the middle story, and out of the middle into 
the third, So he built the house, and finished it; 
and covered the house with beams and boards of 
cedar, Aud then he built chambers against ail 
the house, five cubits high: and they rested on 
the house with timber of cedar’ (1 Kings vi. 7). 

From this description it may be inferred, that 
the entrance to these stories was from without; 
but some architects, have supposed that it was 
from within; which arrangement seems to be 
against the general aim of impressing the Israel- 
itish worshippers with sacred awe bv the seclu- 
sion of their sanctuary. 

In reference to the windows it should be ob- 
served, that they served chiefly for ventilation, 
since the. light within the temple was obtained 
from the sacred candlesticks. It seems from the 
descriptions of the temple to be certain that the 
V39, oracle, or holy of holies, was. an adytum 
without windows. To this fact Solomon seems te 
refer when he spake, ‘The Lord said that. he 
would dwell in the thick darkness’ (1 Kings viii. 
12). 

ihe 25, oracle, had perhaps no other opening 
besides the eutrance, which was, as we may infer 
fromthe prophetic visions of Ezekiel (which pro- 
bably correspond with the historic temple. of 
Svlomon) six cubits, wide. 

From 1 Kings vii. 10, we learn that the private 
dwellings of Solomon were built of massive stone, 
We hence infer, that the framework of the temple 
also consisted of the same material. The temple 
was, however. wainscoted with cedar wood, which 
was covered with gold. The boards withiu the 
temple were ornamented by beautiful carvings 
representing cherubim, palms, and flowers. The 
ceiling of the temple was supported by beams 
of cedar wood (comp. Eres; Pliny, Hest. Nat. 
xvi. 69). The wall which separated the holy 
from the holy of holies, probably consisted not 
of stone, but of beams of cedar. If seems, 
further, that the partitions partly cousisted of an 
opus reticulatum; so that the incense could 
spread fiom the holy to the most holy. This we 
inter from 1 Kings vi. 21: ‘So Solomon overlaid 
the house wirhin with pure gold: and he made a 
partition by the chains of gold before the oracle; 
and he overlaid it with gold.’ 

The floor of the temple was throughout of cedar, 
bat boarded over with planks of fir (] Kings vi. 
15). The doors of the oracle were composed of 
olive-tree; but the doors of the outer temple had 
posts of olive-tree, and leaves of fir (1 Kings vi. 
31, sq.). Both doors, as well that which led into 
the temple as that which led from the holy to the 
holy of holies, had folding leaves, which, however, 
seem to have been usually kept open. the aper- 
ture being closed by a suspended curtain—a con- 
trivance still seen at the church-doors in Italy, 
where the church-dvors usually stand open, bat 
the doorways can be passed only by moving aside 
a heavy curtain. From 2 Chron. tii. 5, it. appears 
that. the greater house was also ceiled with fir. It 
is stated in ver. 9,‘ that the weight of the sails 
employed in the temple was fifty shekels of gold.’ 
Aud also that Solomon ‘ overlaid the, uppet clam- 
bers with gold.’ 

The lintel. and, side posts of. the oracle seem te 
have.circumscribed a space which contained one 


fifth of the whole area of the partition; and the 
posts of the door of the temple one-fourth of the 
area of the wall in which they were placed. Thus 
we understand the 1 Kings vi. 31-35, 
which also states that the door was covered with 
earved work overlaid with gold. 

Within the hely of holies stood only the ark of 
the covenant; but within the holy were ten golden 
candlesticks, and the altar of incense (comp. the 
separate articles). 

The temple was surrounded by an inner court, 
which in Chronicles is called the Court of the 
Priests, and in Jeremiah the Upper Court. This 
again was surrounded by a wall consisting of cedar 

placed on a stone foundation (1 Kings vi. 
36): ‘And he built the inner court with three 
rows of hewed stone, and a row of cedar beams.’ 
This inclosure, according to Josephus (Antig. 
vili. 3, 9), was three cubits high. Besides this 
inner court, there is mentioned a Great Court (2 
Chron, iv. 9): ‘Furthermore he made the court 
of the priests, and the great court, aud doors for 
‘he court, and overlaid the doors of them with 
grass.” It seems that this was also called the 
Outward Court (comp. Ezek. xiv. 17). This 
court was also more especially called the court of 
the Lord’s house (Jer. xix. 12; xxvi. 2). These 
courts were surrouuded by spacious buildings, 
which, however, according to Josephus (De Bell. 
Jud. v. 5. 1), seem to have been partly added ata 
period later than that of Solomon. For instance 
(2 Kings xy. 35), Jotham is said to have built 
the higher gate of the house of the Lord. In Jer. 
xxvi, 10, and xxxvi. 10, there is mentioned a 
New gate (comp. also Ezek. xl. 5-47; xlii. 1- 
14). But this prophetic vision is not strictly his- 
torical, although it may serve to illustrate history 
(comp, also Joseph. Antig. viii. 3. 9). The third 
entry into the house of the Lord mentioned in Jer. 
xxxvili. 14, does not seem to indicate that there 
were three courts, but appears to mean that the 
entry iuto the outer court was called the first, that 
into the inner court the second, and the door of the 
sanctuary the third. It is likely that these courts 
were quadrilateral. In the divisions of Ezekiel 
they form a square of four hundred cubits. The 
inner court contained towards the east the altar 
of burut-offering, the brazen sea, and ten brazen 
lavers; and it seems that the sanctuary did not 
stand in the centre of the inner court, but more 
towards the west. From these descriptions we 
learn that the temple of Solomon was uot distin- 
guished by magnitude, but by good architectural 
proportious, beauty of workmanship, aud costli- 
ness of materials. Many of our churches have 
an external form not unlike that of the temple of 
Solomon. In fact, this temple seems to have 
been the pattern of our church buildings, to which 
the chief addition has been the Gothic arch. 
Among others, the Roman Catholic church at 
Dresden is supposed to bear much resemblance 
to the temple of Solomon. 

It is remarkable that after the temple was 
finished, it was not consecrated by the high priest, 
but by a layman, by the king in person, by means 
of extempore prayers and sacrifices. The temple 
remained the centre of public worship for all the 
Israelites only till the death of Solomon, after 

which ten tribes forsook this sanctuary. But even 
‘in the kingdom of Judah it was from time to 
‘time desecrated by altars erected to idols. For 


instance, ‘ Manasseh built altars for all the host 
of heaven in the two courts of the house of the 
Lord. And he caused his son to pass through the 
fire, and observed times, and iva) enchantments, 
and dealt with familiar spirits and wizards: he 
wrought much wickedness in the sight of the Lord 
to provoke him to anger. And he set a graven 
image of the grove that he had made in the house,’ 
&c, Thus we find also that king Josiah com- 
manded Hilkiah the high priest, and the priests of 
the second order, to remove the idols of Baal and 
Asherah from the house of the Lord (2 Kings 
xxili, 4, 13): * And thealtars that were on the top 
of the upper chamber of Ahaz, which the kings of 
Judah had made, aud the altars which Manasseb 
had made in the two courts of the house of the 
Lord, did the king beat down, and brake them 
down from thence, and cast the dust of them into 
the brook Kidron.’ Iu fact, we are informed that 
in spite of the better meaus of public devotion 
which the sanctuary undoubtedly afforded, the 
national morals declined so much that the chosen 
nation became worse than the idolaters whom 
the Lord destroyed before the children of Israel (2 
Kings xxi. 9)—a clear proof that the possession of 
external means is not a guarantee for their right. 
use. It appears also that, during the times when 
it was fashionable at court to worship Baal, the. 
temple stood desolate, aud that its repairs were 
neglected (see 2 Kings xii, 6, 7). We further 
lear that the cost of the repairs was defrayed 
chiefly by voluntary contribution, by offerings, 
and by redemption money (2 Kings xii. 4, 5). 
The original cost of the temple seems to have been 
defrayed by royal bounty, and in great measure 
by treasures collected by David for that purpose. 
There was a freasury in the tefnple, in which 
much precious metal was collected for the main- 
tenauce of public worship, ‘The gold and silver 
of the temple was, however, frequeptly applied to 
political purposes (1 Kings xv. 18,‘sq.; 2 Kings 
xii. 18; xvi. 8; xviii. 15). The treasury of the 
temple was repeatedly plundered by foreign in- 
vaders. For instance, by Shishak (1 Kings xiv. 
26); by Jehoash, king of Israel (2 Kings xiv. 
14); by Nebuchadnezzar (2 Kings xxiv. 13); 
and Jastly, again by Nebuchadnezzar, who, hav- 
ing removed the valuable contents, caused the 
Temple to be bummed down (2 Kings xxv. 9, sq.), 
p.c. 588. The building had stood since its com- 
pletion 417 or 418 years (Josephus has 470, and 
Ruftinus 370 years). Thus terminated what the 
later Jews called WNW NA, the first house. 
In many writers on the temple the biblical state- 
ments concerniug the first, or Solomon’s temple, 
are confounded not merely with the temple in the 
prophetic visions of Ezekiel, but also with descrip- 
tious of the fempl erected by Zerubbabel, and 
even with the later structures of Herod. This 
confusion we have endeavoured to avoid in the 
foregoing statements. : 
Tux Sxconp Temptx.—In the year B.c. 536 
the Jews obtained permission from Cyrus to colo- 
nise their native Jand. Cyrus commanded also 
that the sacred utensils which lad been pillaged 
from the first temple should be restored, aud that 
for the restoration of the temple assistance should 
be granted (Ezra i. and vi.; 2 Chr. xxxvi 22, 
sq.). The first colony which returned under 
Zerubbabel and Joshua naving collected the né- 
cessary means, and liaving also obtained the aa 
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sistance of Phoenician workmen, commenced in 
the second year after their return, 8.c. 534, the 
rebuilding of the temple. The Sidonians brought 
rafts of cedar trees from Lebanon to Joppa. The 
Jews refused the co-operation of the Samaritans, 
who being thereby offended, induced the king 
Artasashta (probably Smerdis) to prohibit the 
building. And it was ouly in the second year of 
Darius Hystaspis, 8.c, 520, that the building was 
resumed. It was completed in the sixth year of 
this king, B.c. 516 (compare Ezra v. and vi.; 
and Haggai i. 15). According to Josephus 
(Antig. xi. 4.7) the temple was completed in the 
ninth year of the reign of Darius. 

This second temple was erected on the site of 
the former, and probably. after the same plan. 
According to the plan of Cyrus, the new temple 
was sixty cubits high and sixty cubits wide. 
It appears from Josephus, that the height is to be 
understood of the porch, for we learn from the 
speech of Herod which he records, that the second 
temple was sixty cubits lower than the first, whose 
porch was 120 cubits high (comp. Joseph. Antzq. 
xv. 11. 1).. The old men who had seen the 
first temple were moved to tears on beholding 
the second, which appeared like nothing in com- 
parison with the first (Ezra iii, 12; Haggai ii. 3, 
sq-). It seems, therefore, that it was not so 
much in dimensions that the second temple was 
inferior to the first, as in splendour, and in being 
deprived of the ark of the covenant, which had 
been burned with the temple of Solomon. _The 
temple of Zerubbabel had several courts (abAat) 
and cloisters or cells (apéd@upa). Josephus dis- 
tinguishes an internal and external fepdy, and 
mentions cloisters in the courts. This temple 
was connected with the town by means of a 
bridge (4ntig. xiv. 4). During the wars from 
B.c. 175 to B.c. 163, it was pillaged and dese- 
crated by Antiochus Epiphanes, who introduced 
into it idolatrons rites (2 Mac. vi. 2, 5), de- 
dicating the temple to Jupiter Olympius, aud the 
temple on Mount Gerizim, in allusion to the 
foreign origin of its worshippers, to Jupiter Zevids. 
The temple became so desolate that it was over- 
grown with vegetation (I Macc. iv. 38; 2 Macc. 
vi. 4). Judas Maccabaeus expelled the Syrians 
and restored the sanctuary, s.c. 165. He re- 
paved the building, furnished new utensils, and 
erected fortifications .against future attacks (1 
Macc. iv. 43-60; vi. 7; mill. 53; 2 Mace. 
i, 18; x.3). Alexander Jannzus, about B.c. 106, 
separated the court of the priests from the external 
court by a wooden railing (Joseph. Antig. xviii. 
5). During the contentions among the later 
Maccabees, Pompey attacked the temple from the 
north side, caused a great massacre in its courts, 
but abstained from plundering the treasury, al- 
though he even entered the holy of holies, B.c, 63 
(Joseph. Anteg. xiv. 4). Herod the Great, with the 
assistance of Roman troops, stormed the temple, 
B.0. 37; on which occasion some of the surround- 
ing halls were destroyed or damaged. 

Il!. Tempire or Herop.—Herod, wishing to 
ingratiate himself with the church and state party, 
and being fond of architectural display. undertook 
not merely to repair the second temple, but to 
raise a perfectly new structure. As, however, the 
temple of Zerubbabel was not actually destroyed, 
but only removed after the preparations for the 
new temple were completed, there has arisen some 
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debate whether the temple of Herod could pro 
perly be called the third temple. figs. 

The reason why the temple of Zerubbabei 
was not at once taken down, in order to make 
room for the more splendid structure of Herod, is 
explained by Josephus as follows (Joseph. Antzg. 
xv. 11.2). The Jews were afraid that Herod 
would pull down the whole edifice, and not be 
able to carry his intentions as to its rebuilding 
into effect; and this danger appeared to them to 
be very great, and the vastness of the undertaking 
to be such as could hardly be accomplished. But 
while they were in this disposition, the king en- 
couraged them, and told them he womld not pull 
down their temple till all things were gotten 
ready for building it up entirely. 

And as Herod prdmised them this beforehand, 
so he did not break his word with them, but got 
ready a thousand waggons, that were to bring 
stones for this building, and chose out ten thousand 
of the most skilful workmen, and bought a thou- 
sand sacerdotal garments for as many of the 
priests, and had some of them taught the arts of 
stonecutters, and others of carpenters, aud then 
began to build; but this not till everything was 
well prepared for the work. 

The work was commenced in the eighteenth 
year of the reign of Herod; that is, about the 
year 734-735 from the building of Rome, or 
about twenty or twenty-one years before the 
Christian era. Priests and Levites finished the 
temple itself in one year and a half. The out- 
buildings and courts required eight-years. How- 
ever, some building operations were constantly i. 
progress under the successors of Herod, and it 
1s in reference to this we are informed that the 
temple was finished only under Albinus, the Jast 
procurator but one, not long before the com- 
mencement of the Jewish war in which the temple 
was again destroyed. It isin reference also to 
these protracted building operations that the Jews 
said to Jesus, ‘Forty and six years was this tem- 
ple in building’ (John ii 20). The temple is de- 
scribed by Josephus (Antig. xv. 11, and-De Bell. 
Jud. v.5). With this should be compared the 
Talmudic tract Middoth (Mishna, v. 10), which 
has been edited and commented upon by C, 
l’Empereur de Oppyck, Lugduni Bat. 1630, 4to. 
Compare also vols. viii. and ix. of Antiguitates 
Hebraice, by Ugolino, which contain, in addition 
to other dissertations, Mosis Maimonidis Consti- 
tutiones de domo electa; Abraham ben David 
De Templo. Compare also E. A. Schulze, De 
variis Jud@orum erroribus in descriptione tem- 
pli secundi, prefixed to his edition of Reland, De 
spolus templi Hierosolymitani, 

The whole of the structures belonging to the 
temple were a stadium square, and cousequeutly 
four stadia (or half a Roman mile) in circum- 
ference. The temple was situated on the highest 
point, not quite in the centre, but rather to the 
north-western corner of this square, and was sur- 
rounded by various courts, the innermost of 
which was higher than the next outward, which 
descended in terraces. The temple, consequently, 
was visible from the town, notwithstanding its 
various high enclosures. The outer court was 
call NAN IN, the mountain of the house, rd 
Bpos Tod iepoo (1 Mace. xiii. 52). According to 
Middoth (a. 3) this mountain of the house had 
five gates, two towards the south, and one towarda 
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each of the other quarters, The princi ate 
was that towards the east: it was ete as 
Susau, and a representation of the town of Susa, 
sculptured in relief, was affixed to it. This had 
been preserved from the days of Zerubbabel, 
when the Jews were anxious to express by all 
means their loyal submission to the Persian 
power. Most interpreters consider it the same 
which in Acts iii. 2and 10 is called riAn dpaia, 
the beautiful gate. It seems, however, that be- 
sides these five principal gates there were some 
other entrances, because Josephus speaks of four 
gates on the west and several on the south, An- 
nexed to the outer wall were halls which sur- 
rounded the temple, and were thirty cubits wide, 
except on the south side, where the BaowAckh orod, 
the royal hall, seems to have been threefold, or 
three times wider than the other halls. The roofs 
of these halls were of cedar-wood, aud were sup- 
ported by marble columns twenty-five cubits high. 
The Levites resided in these halls. There was 
also a synagogue where the Talmudic doctors 
might be asked questions, and where their deci- 
sions might be heard (Luke ii. 46). These halls 
seem likewise to have formed a kind of lounge 
for religionists ; they appear to have been spacious 
enough to afford opportunities for religious 
teachers to address knots of hearers. Thus we 
find that Jesus had there various opportunities 
for addressing the people and refuting cavillers. 

Here also the first Christians could daily as- 
semble with one accord (Acts ii. 46). Within 
this outer court money-changers and cattle- 
dealers transacted a protitable business, especially 
juring the time of Passover. The priests took 
mly shekels of full weight, that is, shekels of the 
sanctuary, even after the general currency had 
veen deterivrated: hence the frequent opportu- 
aity of money-changers to accommodate for agio 
the worshippers, most of whom arrived from 
abroad unprovided with the right com. The 
profaneness tu which this money-changing and 
cattle-dealing gave rise caused the indignation 
of our Lord, who suddenly expelled all these 
sharks from their stronghoid of business (Matt. 
xxi. 12, sy.; Mark xi. 15-17; Luke xix. 45, 46; 
Jobn ii. 13 17). 

The surface of this outer court was paved with 
stones of various colours. A stone balustrade, 
IND, which according to some statemeuts was 
three cubits high, and according to Middoth ten 
hands high, was several steps higher up the moun- 
tain thau this outer court, and prevented the 
too near approach of the heathens to the next 
court. For this purpose there were also erected 
columns at certain distances within this balus- 
trade, on which there were Greek aud Latin in- 
scriptions, iuterdicting all heathens, under penalty 
of death, to advance farther (Joseph. De Bell, Jud. 
vi. 2,4; Philo, Opera, ii.577). Compare Acts 
xxi. 28, where Paul is accused of having brought 
Greeks into the temple, and thus polluting the 
holy place. 

Higher up than, this balustrade was a wall of 
the court called bon. This wall was from its 
foundation forty cubits high, but from within 
the court it appeared to be only twenty-five cubits 
high. To this higher court led a staircase and 
gate on the eastern side of the square. This 
staircase first led into the DWI, NY, yuvarew- 
piris, To Tay yovakav mepitelxiopa, the court of 
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the women, which was 135 cubits square. Again, 
fifteen , steps higher up was the principal entrance 
to the Nw» MWY, the court of the Israelites, 
te. the men, on the eastern side of the temple, 
On the other sides only five steps led up from 
the court of the women to that of the men. But 
the fifteen steps, each of which was lower than 
each of the five steps, seem to have terminated 
in the same level. Over the gates were struc- 
tures more than forty cubits high,’in which were 
rooms. Each of the gates was adorned with two 
columns, which were twelve cubits in cireum- 
ference. In these gates were folding-doors, each 
of which was thirty cubits high and fifteen wide: 
they were plated with gold and silver. The gate 
towards the east, being the principal one, was of 
Coriuthian brass, aud was higher, larger, and 
more adorued with precious metal than the rest. 
Within the walls of this court were halls sup- 
ported by beautiful columns. The court of the 
priests was separated from that of the Israelites 
by a low stone balustrade one cubit high. The 
whole space which was occupied by the court of 
the Israelites aud that of the priests, together with 
the temple, was from east to west 187 cubits, and 
from uorth to south 135 cubits. Each of these 
courts was eleven cubits wide, in which measure- 
ment that of the halls seems not to have been 
included (comp. Middoth, ii. 6). The court of 
the priests surrounded the whole temple. On the 
northern and southern sides were magazines of 
salt, wood, water, &c., and on the south side also 
was the place of meeting for the Sanhedrin, To- 
wards the east, with entrances from the court of 
the women, were two rooms in which the musical 
instruments were deposited; towards the north- 
west were four rooms in which the lambs for the 
daily sacrifices were kept, the shewbread baked, 
&c. (comp. 1 Chron. ix. 31, 32). In the four cor- 
ners of the court of the women were lazarettos and 
quarantine establishments for the reception of 
persons suspected of leprosy and other infectious 
diseases: there was also a pliysician appointed 
to treat the priests who were unwell. There were 
several alms-boxes within the various courts, 
which had the shape of trumpets, and which some- 
times are called yaCopvAdkia, or also collectively 
Ty yalopuad«oy. All the courts were paved 
with flat stones. From the various statements 
concerning the court of the women, it is evident 
that this appellation did not mean a place ex- 
clusively devoted to the women, but rather a 
place to which even women were admitted, to- 
gether with other persons who were not allowed to 
advance farther. The temple itself (6 vads) was 
fifteen steps higher than the court of the Israelites, 
and stood, not in the middle, but rather towards 
the north-western corner of the court of the priests. 
In the usual plans of the temple the passage in 
Middoth (ii. 1) has been disregarded. ‘I his pas- 
sage clearly states that the temple was not in the 
centre: ‘The greatest space was from the south, 
the next greatest from the east, the third from the 
north, and the least from the west. The foundations 
of the temple consisted of blocks of white marble, 
some of which were forty-five cubits loug, six cu- 
bits wide, and five cubits high. The porch mea- 
sured externally a bundred cubits in width ; the 
remaiving part of the building: sixty or seventy 
cubits.’ Thus it appears that the porch projected om 
each side from fifteen to tweuty cubits, The differ 
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ence of measurement between Josephus and the 
Talmud may be accounted for by the difference of 
internal and external width. The projections of 
the porch were like shoulders (Somep dpuor). The 
whole building was a hundred or a hundred and 
ten cubits long, and a hundred cubits high. The 
internal measurement of the porch was fifty cubits 
by twenty, and ninety cubits in height. The 
holy was forty cubits by twenty, and sixty cubits 
high; the holy of holies was twenty cubits square 
and sixty cubits high. According to Middoth 
the porch was only eleven cubits, the holy forty 
cubits, the holy of holies twenty cubits, and be- 
hind this last there was a vestry of six cubits. 
The remaining twenty-three cubits were distri- 
buted amoung the diameters of the several walls, 
so that the whole was a hundred cubits long. In 
the eastern front, which-was a hundred cubits 
square, was a proportionate gate, seventy cubits 
high and twenty-five cubits wide. Above the 
holy and holy of holies were upper rooms. On 
the summit of the temple (card kopuphy) were 
spikes (BeAo1), which resembled our conductors 
in shape, and were intended to prevent birds from 
settling on the temple. Middoth (iv. 6) calls 
these spikes, which were one cubit long, m13 
AW, scare-crows, or literally scare-ravens. It 
seems that the roof was flat, and surrounded by 
a balustrade three cubits high. On the north 
and south side of the temple were three stories 
of chambers, which were much higher than 
those of the Solomonic temple, but did not en- 
tirely conceal the temple itself, because it pro- 
jected above them. The spaces on the north and 
south side of the porch contained the apparatus 
for slaughtering the sacrifices, and were called 
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The holy of holies was entirely empty, erro 
obdty Baws év arg (Joseph. De Bell. Jud. v. 5.5); 
however, there was a stone in the place of the ark 
of the covenant, called M’NW JAN, on which the 
high-priest placed the censer. Before the entrance 
of the holy of holies was suspended a curtain, 
which was torn by the earthyuake that followed 
after the crucifixion. The rabbis talk of two 
curtains, between which was a space of one cubit, 
suspended before the holy of holies. The folding 
doors between the porch aud the holy were 
twenty cubits high aud ten cubits wide; but the 
entrance itself, with its mouldings, was fifty-five 
cubits high and sixteen cubits wide. These doors 
stood open; there were, however, behind them 
some other doors which were shut, and before 
which a splendid Babylonian byssus curtain was 
suspended, in colours and workmanship similar to 
that of the Solomonic temple. The entrance to 
the purch was externally seventy cubits high and 
twenty-five cubits wide, with folding doors of 
forty cubits high and twenty cubits wide. These 
doors were usually kept open. This entrance to 
the porch was adorned by a colossal golden vine, 


37 by {23, whose grapes were as big as men 
(Jani, De vite aurea templi Hierosolymitani, in 
Ugolino, tom. ix,). This vine was a symbolical re- 
presentation of the ‘noble vine’ (Jer. ii. 21; Ezek. 
xix. 10; Joel i. 7), aud of the vineyard (Isa. v.), 
wnder which the prophets represent their nation. 
It is very likely that this vine also gave an oppor- 
tunity tu the parable of the vine (John xy.), and 
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to the strange misconception of pagan scribblera 
that the Jews worshipped Bacchus. (Comp, 
Lakemacheri Obdservat. Philolog. i. 17. sq.; Ro- 
senmiiller’s Exegetisches Repertorium, i. 166, sq.) 

Within the porch were a golden and a marble 
table, on which the priest who entered the sanc- 
tuary daily deposited the old and the new shew- 
bread. Before the porch, towards the south, were 
the 1)°D, brazier or fire-pan, and the altar for 
burnt-offerings ; towards the north were six rows 
of rings attached to the pavement, to which the 
sacrilices to be killed were fastened; also eight 
low columns overlaid with cedar beams, from 
which the beasts that had been killed were 
suspended in order tobe skinned. Between these 
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on which the flesh and entrails were deposited. 
On the western side of the altar stood a marble 
table, on which the fat was deposited, and a silver 
table, on which the various utensils were placed. 

The temple was situated upon the south-eastern 
corner of Mount Moriah, which is separated to 
the east by a precipitous ravine and the Kidron 
from the Mount of Olives: the Mount of Olives 
is much higher than Moriah. On the south, the 
temple was bounded by the ravine which separates 
Moriah from Zion, or the lower city from the 
upper city. Opposite to the temple. at the foot 
of Zion, were formerly the king's gardens, and 
higher up in asouth-westerly direction, the strong- 
hold of Zion or the city of David, on a higher 
level than the temple, The temple was in-an- 
cient warfare almost impregnable, from the ravines 
at the precipitons edge of which it stood ; but it 
required more artificial fortifications on its western 
and northern sides, which were surrounded by 
the city of Jerusalem; for this reason there was 
erected at its north-western corner the tower of 
Antonia, which although standing on a lower 
level than the temple itself, was so high as to over- 
Jook the sacred buildings with which it was con- 
nected, partly by a large staircase, partly by a 
subterraneous communication. This tower pro- 
tected the temple from sudden incurs*ons from 
the city of Jerusalem, and from dangerous com- 
motions among the thousands who were fre- 
quently assembled within the preciucts of the 
courts; which also were sometimes used for 
popular meetings. Under the sous of Herod, the 
temple remained apparently in good order, and 
Herod Agrippa, who was appointed by the Em- 
peror Claudius its guardian, even planned the 
repair of the eastern part, which had probably 
been destroyed during one of the conflicts between 
the Jews and Romans of which the temple was 
repeatedly the scene (Antig. xvii. 10). Many 
savants have adopted a style as if they possessed 
much ivformation about the archives of the tem- 
ple; there are a few indications from which we 
learn that impurtant documents were deposited in 
the tabernacle and temple. Even in Deut. xxxi. 
26, we find that the book of the law was deposited 
in the ark of the covenant. 2 Kings xxii. 8, 
Hilkiah rediscovered the book of the law in the 
house of Jehovah. In 2 Mace. ii. 13, we find a 
BiBAvwbjxn mentioned, apparently consisting 
chiefly of the canonical books, aud probably de- 
posited in the temple. In Josephus (De Bell. Jud. 
v. 5) it is mentioned thata book of the law was found 
in the temple. It appears that the sacred writings 
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were kept in tne temple (Antig. v. 1.17). Copies 
of political ae — have “ant de 
sited in the treasury of thetemple(1 Mace. xiv. 49). 

This treasury, 6 iepds @noaupds, was managed by 
an inspector, yaQupdAag, WI, and it contained 
the great sums which were annually paid in by 
the Israelites. each of whom paid a half shekel, 
and many of whom sent donations in money, and 
precious vessels, ava@juara. Such costly presents 
were especially transmitted by rich proselytes, and 
even sometimes by pagan princes (2 Macc. iii. 3; 
Joseph, dntig. xiv. 16.4; xviii. 3.5; xix. 6. 1; 
De Bell. Jud. ii, 17. 33 v. 13.6; ¢. Apion. ii. 5; 
Philo, Opp. ii. 59, sq. ; 569). It is said especially 
that Ptol. Philadelphus was very liberal to the 
temple, in order to prove bis gratitude for having 
been permitted to procure the Septuagint trans- 
lation (Aristeas, De Translat, LXX., 109, sq.). 
The gifts exhibited in the temple are mentioned in 
Luke xxi.5; we find even that the rents of the 
whole town of Ptolemais were given to the tem- 
ple (1 Macc. x. 39). There were also preserved 
historical curiosities (2 Kings xi. 10), especially 
the arms of celebrated heryes (Joseph. Antig. xix. 
6.1): this was also the case in the tabernacle. 

The temple was of so much political importance 
that it had its own guards (¢UAaKes Tod iepod), 
which were commauded by a orparrryés. 

Twenty men were required for opening and 
shutting the eastern gate (Juseph. De Bell. Jud. vi. 
5. 3: ¢. Apion. ii.9; Antig. vi. 5. 3; xvii. 2. 2). 
The orparnyés had his own secretary (Antig. xx. 
6.2; 9. 3), aud bad to maintain the police in the 
courts (comp. Acts iv. l and v. 24). He appears 
to have been of sufficient dignity to be mentioned 
together with the chief priests. It seems that his 
Hebrew title was N'27 Wi WN, the man of the 
mountain of the house. 

The priests themselves kept watch on three dif- 
ferent posts, and the Levites on twenty-one posts. 

It was the duty of the police of the temple to 
prevent women from entering the inner court, and 
to take care that no persou who was Levitically 
unclean should enter within the sacred precincts. 
Gentiles were permitted to pass the first euclosure, 
which was therefore called the Court of the Gen- 
tiles; but persons who were on any account 
Levitically unclean were even not permitted to 
advauce thus far. Some sorts of uncleanness, for 
instance that arising from the touch of a corpse, 
excluded only from the court of the men. If an 
unclean person bad eutered by mistake, he was re- 
quired to offer sacrifices of purification. The 
high-priest himself was forbidden to enter the 
holy of holies uuder peualty of death on any 
other day but the day of atonement (Philo, Opp. 
it. 591). Nobody was admitted within the pre- 
cincts of the temple who carried a stick or a 
basket, and who wanted to pass merely to shorten 
his way, or who had dusty shoes (Mzddoth, ii. 2). 

The various office-bearers in the temple were 
called orparnyol rod icpod, captains or officers of 
the temple (Luke xxii. 52), while their chief 
was simply desiguated orparnyés. 

During the fival struggle of the Jews against 
the Romans, av. 70, the temple was the last 
scene of the tug of war. The Romans rushed 
from the tower Antonia into the sacred precincts, 
the halls of which were set on fire by the Jews 
themselves. It was against the will of Titus that” 
a Roman soldier threw a firebrand into the north- 


TEMPLE. 84 
em outbuildings of the temple, which caused the 
conflagration of the whole structure, althoagh 
Titus himself endeavoured to extinguish the fire 
(Joseph. De Bell. Jud. vi. 4). ‘ One cannot but 
wonder at the accuracy of this period thereto re- 
lating; for the same mouth and day were now 
observed, as I said before, wherein the holy house 
was burut formerly by the Babylonians. Now 
the number of years that passed from its first 
foundation, which was Jaid by King Solomon, till 
this its destruction, which happened in the second 
year of the reign of Vespasian, are collected to be 
one thousand one hundred and _ thirty, besides 
seven months and fifteen days; and from the second 
building of it, which was done by Haggai, in the 
second year of Cyrus the king, till its destruction 
under Vespasian, there were six hundred and 
thirty-nine years and forty-five days.’ 

The sacred utensils, the golden table of the 
shew-bread, the book of the Jaw, and the golden 
candlestick, were displayed in the triumph at 
Rome. Representations of them are still to be seen 
sculptured in relief on the triamphal arch of 
Titus (comp. Fleck’s Wissenschaftliche Reise, 
i. 1, plate i.-iv.; and Reland, De spolits Templi 
Hierosolymitant in areu Titiano, edit. HE. A. 
Schulze, Traject. ad Rh. 1775. The place where \ 
the temple bad stood seemed to be a dangerous 
centre for the rebellious population, until, in a.p. 
136, the Emperor Hadrian founded a Roman 
colony, under the name A&lia Capitolina, on the 
ruins of Jerusalem, and dedicated a temple to 
Jupiter Capitolinus on the ruins of the temple of 
Jehovah. Henceforth no Jew was permitted to 
approach the site of the ancient temple, although 
the worshippers of Jehovah were m derision com- 
pelled to pay a tax for the maintenance of the 
temple of Jupiter. Comp. Dion Cassius (Xiphil,) 
xix. 12; Hieron. ad Jes. ii. 9; vi. 11, sq.; EKuseh, 
Hist, Eccles. iv. 6; Demonstratio Evangelica, 
viii. 18. Under thereign of Constantine tlie Great 
some Jews were severely punished for having 
attempted to restore the temple (comp. Fabric 
Lua Evangelii, p. 124) 

The Emperor Julian undertook, a.p. 863, to re- 
build the temple; but after considerable prepara- 
tiuus and much experse, he was compelled to 
desist by flames which burst forth from the 
foundations (comp. Ammianus Marcellinus, 
xxiii. 1; Socrates, Hist. Hecles. iii. 20; Sozomen, 
v.22; Theodoretus, iii. 15; Sclutckh, Kirchen 
Geschichte, vi. 385, sq.). Repeated attempts have 
beeu made to account for these igneous ex- 
plosions by natural causes; for instance, by 
the iguition of yases which had long heen 
pent up in subterraneous vaults (comp. Mi- 
chaelis, Zerstr. kl. Schrift. iii, 453, sy.). A 
similar event is meutioned by Josephus (Antig. 
xvi. 7. 1), where we are infurmed that Herod, 
while plundering the tombs of David and So- 
lomon, was suddenly frightened ‘by flames 
which burst ont and killed two of his soldiers, 
Bishop Warburton contends for the miraculousness 
of the event in his discourse Concerning the 
Earthquake and Fiery Eruption which de- 
fended Julian's Attempt to rebuild the Temple 
of Jerusalem, Comp. also J. G. Lotter, His- 
toria Instaurationis Templi Hicrosolymitans 
sub Juliano, Lips. 1728, 4to.; J. G. Michaelia 
(F. Holzfuss) Diss. de Templi Hierosolymitans 
Juliant mandato per Judweos frustra tentatea 
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restitutione, Hal. 1751, 4to.; Lardner’s Collection 
of Ancient Jewish and Heathen Testimonies, iv. 
p. 57, sq.; Emesti, Theol. Bibl., ix. 604, sq.). R. 
Tourlet’s French Translation of the works of 
Julian, Paris, 1821, tom. ii. p. 435, sq., con- 
tains an examination of the evidence concern- 
ing this remarkable event. See also Jost's 
Geschichte der Israeliten, iv. p. 211 and 254, sq. ; 
and Jost’s Aligemeine Geschichte des Jiidischen 
Polkes, vol. ii. p. 158. 

A splendid mosque now stands on the site of 
the temple. This mosque was erected by the 
caliph Omar after the conquest of Jerusalem by 
the Saracens, a.D. 636. It seems that Omar 
changed a Christian church, that stood on the 
ground of the temple, into this mosque, which is 
called E] Aksa, the outer, or northern, because it 
is the third of the most celebrated mosques, two of 
which, namely those of Mecca and Medina, are 
ja a more southern latitude. 

Compare ou the whole subject Ugolino, tom. viii. 
9; Lightfoot, Deseriptio Templi Hierosolymitani, 
Opp. i. p. 833, sq.; J. Bapt. Villalpando et Pradi, 
tn Lzechiel; J. Jud. Leonis, libri quatuor, De 
Templo Hieros. tam priori quam poster. ex Hebr. 
Lat. vers, a J. Saubert, Helmst., 1665, 4to.; L. 
Capelli, Tprodyiov, sive Triplex Templi delineatio, 
Amst. 1643, 4to. This is also inserted in the 
Critict Anglicant, tom. viii.,and in the first volame 
of Walton’s Polyglott.. Harenberg, ix d. Brem. 
u. Verdisch. Biblioth.. iv. 1. sq.; 578, sq.; 879, 
sq.; Bh. Lamy, De tabern. foed., urbe Hieros. et 
de Templo, Par. 1720, sq.; Hirt, Der Tempel 
Salomons, Berl. 1809, 4to. m. 3 Kopfin.; 
Stieglitz, Gesch. der Baukunst, Nirmb. 1827, 
p- 125, sq.; and Less, Bettriige zw Geschich. 
d. Ausbi/d. Baukunst, Lerpz. 1834, i. 63, sq.; 
V. Meyer, Der Temple Salom. Berl. 1830; 
inserted also in Bldtter f. hohere Wahrneue 
Fo/ge, i.; Griineisen, im Kunstblatt z. Morgenbi. 
1831, No. 73-75, 77-80. Some more works are 
mentioned by Meusel, Biblioth. Histor, i. 
ii. 113, sq. The best works on the antiquities 
and history of the Jews contain also chapters 
illustrative of the temple. Among the biblical 
dictionaries, see especially Winer’s Real-Worterd. 
sub ‘Tempel; Ezekiel’s Temple, being an At- 
tempt to de/ineate the Structure of the Holy 
Edifice. its Courts, Chambers, and Gates, as 
described in the last nine chapters of the Book of 
Ezekiel, with plates, by Joseph Isreels, London, 
1827.—C _ H. F. B. 

TEMPTATION OF OUR LORD (Matt. iv. 
1-11; Mark i. 12,13; Luke iv. 1-12). The popu- 
lar view of this undoubted portion of our Saviour's 
history, is, that it is a narrative of outward trans- 
actions;~that our Saviour immediately after his 
baptism was conducted by the Spirit into the 
wilderness—either the desolate and mountainous 
region now called Quarantania by the people of 
Palestine (Kitto's Physical History, pp. 39, 40), 
or the great desert of Arabia, mentioned in Deut. 
xxxil. 10; vili. 15; Hos. xili.5; Jer. ii. 6, &c.— 
where the devil tempted him in person, appeared 
to him in a visible form, spoke to him in an 
audible voice, removed him to the summit ‘of 
an exceeding high mountain,’ and to the top of 
“a pinnacle of the temple at Jerusalem ;’ whereas 
the view taken by many learned commentators, 
ancient and modern, is, that it is the narrative of 
a vision, which was designed* to ‘supply that 
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ideal experience of temptation or trial, which i* 


-was provided in the divine counsels for our Lord 


to receive, previously to entering upon the actua} 
trials and difficulties of his ministry’ (Bishop 
Maltby, Sermons, vol. ii., Lond, 1822, p. 276). 
Farmer also considers it a * divine vision,’ and 
endeavours with much learning and ingenuity, to 
‘illustrate the wise and benevolent imtention of 
its various scenes, as symbolical predictions and 
representations of the principal trials attending 
Christ's. public ministry’ (Jnguiry into the 
Nature and Design of Chris?’'s Temptation, 8vo., 
London, Preface), On behalf of the popular 
interpretation it is urged, that the accounts given 
by the evangelists convey no intimation that they 
refer to a vision; that the feeling of hunger could 
not-have been merely ideal; that a vision of forty 
days’ continuance is incredible; that Moses, who 
was a type of Christ, saw no visions,” and that 
hence it may be concluded Christ did not; that 
it is highly probable there would be a personal 
conflict between Christ and- Satan, when the 
former entered on his ministry, Satan had ruined 
the first Adam, and might hope to prevail with 
the second (Trollope’s Andalecta, vol. 1. Lond. 
1830, p. 46). Why too, say others, was our 
Lord taken up into a mountam to see a vision ? 
As-reasonably might St. Paul have taken the 
Corinthians into a mountain to ‘show them the 
more excellent way of chamty (1 Cor. xii. 31). 
On the contrary side, it is rejoined, that the evan- 
gelists do really describe the temptation as a 
vision. St. Matthew says, avnxen-els Thy-epnmoy 
bmd Tod mvevparos; St. Mark, 7d mveiua adrdy 
exBadre; and St. Luke, #yero ev To mvedmare. 
Do these phrases mean no more than that Jesus 
went by the guidance or impulse of the Spirit to 
a particular locality ? Do they not rather import, 
that Christ was brought into the wilderness under 
the full influence of the prophetic spirit, making 
suitable revelations to his mind? With regard 
to the hunger, the prophets are represented as ex- 
periencing bodily sensations in their visions (Ezek, 
iii. 3; Rev. x. 10). Further arguments, derived 
from an unauthorized application of types, are pre- 
carious—that the first Adam really had no personal 
encounter with Satan ; that all the purposes of our 
Lord’s temptation might be answered by a vision, 
for whatever might be the mode, the effect was 
intended to be produced upon his mind and 
moral feelings, like St. Peter’s vision concerning 
Cornelius, &c. (Acts x. 11-17); that commen- 
tators least given to speculate allow that the 
temptation during the first forty days was carried 
on by mental suggestion only, and that the vi- 
sible part of the temptation began * when the 
tempter came to him’ (Matt. iv. 3; Luke iy. 3; 
Scott, 2 loe.); that, with regard to Christ's 
being‘ taken up mtv an exceeding high mountain,’ 
Ezeniel says (xl. 2), ‘ in the visious of God, brought 
he me into the land of Israel, aud set me upon a 
very high mountain,’ &c.; and that St. John says, 
‘he carried me away in the spirit to a great and 
high mountain. and skowed me that great city 
the holy Jerusalem * (Rey. xxi. 10), But cer- 
tain direct arguments are also urged on the same 
side. Thus, is it consistent with the saga- 
city and policy of the evil spirit, to suppose that 
he appeared in his own proper person to our 
Lord, uttering solicitations to evil? Was wot 
this the readiest mode to frustrate his own intene 
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tions? Archbishop Secker says, ‘certainly he 
did not appear what he was, for that would 
have entirely frustrated his intent’ (Sermons, 
vol. ii, p. 114), Chandler says, ‘The devil 
appeared not as himself, for that would have 
frustrated the effect of his temptation’ (Serm. vol. 
hii. p. 178). Secker sup that ‘ Satan trans- 
formed himself into an angel of light ;> but was it 
likely that he would put on this form in order 
to tempt our Lord to idolatry? (Matt. iv. 9.) 
Chandler thinks he appeared as ‘a good man;’ 
but would it have served his purpose to appear 
asa good man promising universal dominion ? 
The supposition that the devil disgnised himself 
in any form might indeed constitute the tempta- 
tion a trial of our Lord’s understanding, but not 
of his heart. Besides, Christ is. represented as 
addressing him as ‘Satan’ (ver. 10). It is fur- 
ther urged that the literal interpretation does but 
little honour to the Saviour, whom it represents 
az carried or conducted, ‘by the devil at his 
will,’ and therefore as accessory to his own tempt- 
ation and danger; nor does it promote the conso- 
lation of his followers, none of whom could ever 
be similarly tempted. Our Lord indeed sub- 
mitted to all the liabilities of the human con- 
dition; but do these involve the dominion of 
Satau over the body, to the extent thus repre- 
sented? The literal interpretation also attributes 
miraculous powers to the devil, who, though a 
spiritual being. is represeuted as becoming visible 
at pleasure, speaking in an audible voice, and 
conveyiig maukind where he pleases—miracles 
not inferior to what our Lord’s preservativu would 
have beeu, had he cast himself headlong from 
the temple. Suppose we even give up the old 
notion, that * the devil hurried Christ through the 
air, and carried him from the wilderness to the 
temple’ (Benson's Life of Christ, p. 35), and 
say with Doddridge and others, that ‘the devil 
took our Lord about with him as one person 
takes another to different places,’ yet how without 
a miracle shall we account for our Saviour’s ad- 
mission to the exterior of the temple, unless he 
first, indeed, obtained permission of the autho- 
rities, which is not recorded? (Comp. Josephus 
Antiq. xv. 11, §, iti. 5, and De Bell. Jud. vy. 5.) 
The difficulty is solved by the supposition simply 
of a change im our Lord's perceptions, And how 
can we further understand, except by the aid of 
a vision or a miracle, that the devil * showed our 
Lord all the kingdoms of the world and the 
glory of them in a moment of time’ (év orlypij 
xpévov), a phrase referring to the mathematical 
point, and meaning the most minute and indi- 
visible portion of duration, thats, instantaneously ; 
yet in this space of time, according to the literal 
interpretation, ‘ the devil showed our Lord all the 
kingdoms of the world and all the glory of them’ 
a. e. whatever relates to their magnificence, as 
imperial robes, crowns, thrones, palaces, courts, 
guards, armies, &c. Scott and Doddridge resort to 
the supposition of ‘an illusory show ;’ but it may 
be asked, if one of the temptatious was conducted 
by such means, why not the other two? Mac- 
knight endeavours to explain ‘all the kingdoms 
of the world, and the glory of them’ as relating 
only to the land of promise (Harmony of the 
Gospels, Lond. 1822, p. 350, note). Farmer 
conceives that nu mountain in Palestine com- 
mands so extensive a prospect. It is a further 
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difficulty attending the literal interpretation, that 
Satan represents all the kingdoms of the world 
and their glory to be at his disposal; an assertion 
not denied by our Lord, who simply rejects the 
offer. It may readily be conceived that it would 
answer all purposes that Jesus should seem to 
have the proposal in question made to him. — It 
is next observed, that many things are spoken of 
in Scripture as being done, which were ouly done 
in vision. See the numerous instances collected 
by Bishop Law (Considerations of the Theory 
of Religion, Loud, 1820, pp. 85,86). The reader 
may refer to Gen. xxxii, 30; Hosea i. ili.; Jer. 
xiii, xxv. xxvii; Ezek. jii.iv.v. St, Paul calls 
his being ‘caught up into the third heaven and 
into Paradise’ a vision and revelation of the Lord 
(2 Cor, xii, 1-4). It is plain from this instance 
in the case of Paul, and from that of St. Peter 
(Acts xii. 7-9), who had already experienced 
visions (x. 10, &c.), that neither of the apostles 
could at first distinguish visions from impressions 
made on the senses. In further illustration it is 
urged that the prophets are often said to be car- 
ried about in visions (Ezek. viii. 1-10 ; xi. 24, 25; 
xxxvil. 1; xl, 1, 2). The phrases ‘ by the spi- 
rit,’ &c., are equivalent to ‘ the hand of God,’ &e., 
among the prophets (1 Kings xviii. 46; 2 Kings 
il, 155 Ezek. i. 3), A comparison of the parallel 
phrases in the Sept. of Ezekiel, and the evan- 
gelists in regard to Christ's temptation, casts 
much light upon the subject. The phrase ‘the 
devil leaveth him,’ is equivalent to the phrase, 
‘the vision I had seen went up from me (Ezek. xi. 
24). Farmer’s theory respecting the intention of 
this prophetic vision -may be thus summarily 
stated. The spirit of God was its sole author, 
making suitable revelations to the mind of Jesus, 
with a view to his future trials. It is called a 
temptation of the devil, because couched under 
the figure of Satan coming to him and offering 
him temptations. The first scene was proba- 
tionary, serving to try the present turn and tem- 
per of the Saviour’s mind; and also prophetical, 
having reference to his future ministry, througk 
the whole course of which he was pressed with 
the same kind of temptations, and resisted them 
upon the same principles. This part of the vision 
conveyed this general instruction, that Christ, 
though the Son of God, was to struggle with hun- 
ger and thirst, and all other evils incidental to 
the lowest of the sons of men, and that he was 
never to exert his miraculous power for his own 
personal relief, but with resignation and faith 
wait for the interposition of God in his favour, 
The second scene, in which he was tempted to 
cast himself from the temple, though dazzling as 
a proposal to demonstrate his Messiahship by a 
mode corresponding to the notious of the Jewish 
people, was intended to teach him not to prescribe 
ty God in what instances he shall exert his 
power, nor rush into danger uncalled in depend- 
ance upou divine aid, nor to dictate to divine wis- 
dom what miracles shall be wrought for mens 
conviction. Upon these principles he resisted 
this suggestion, and accordingly we fad him 
ever alter exemplifying the same principles. He 
never needlessly exposed himself to. danger in 
reliance upon miraculous interposition, he cau- 
tiously declined hazards, avoided whatever might 
exasperate his enemies, enjoined sileuce with re= 
gard to his miracles, when the publication of 
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them might have excited envy or commotion ; he 
opened his commission in Galilee, not in Jeru- 
salem, conrted privacy, avoided the great, con- 
versed with the common people, &c. The 
third scene presignified the temptation to 
which he would be subject during the whole 
course of his ministry, to prostitute all his mira- 
culous 
the sake of worldly honours, or for gratifying the 
mistaken apprehensions of the Jewish people. It 
is pleaded that this explanation obviates all diffi- 
culties, justifies the wisdom of God in this dis- 
pensation, aud confirms our confidence in Christ's 
divine mission and character, since we thus learn 
that he was made acquainted with all he had to 
suffer, and nevertheless persevered, and with final 
success; and further, that through the various 
exercises thus afforded to his moral principles 
he learned ‘to succour those that are tempted.’ 
Farmer's inquiry throughout is recommended to 
the careful perusal of the student. For a com- 
parison of the circumstances of the temptation 
and of the crucifixion, see Encyclopedia Metro- 
politana, vol. x., p. 604; for the coincidence 
between the petitions of the Lord’s prayer and 
the temptation, p. 605, note; and for the analogy 
between the temptation of our Lord in the wil- 
derness and of Adam in Paradise, see Town- 
senil’s Chronological Arrangement, Lond. 1828, 
vol. i. p. 92.—J. F. D. 


TENT. The patriarchal fathers of the Israel- 
ites were dwellers in tents, and their descen- 
dants proceeded at once from tents to houses, 
We therefore read but little of huts among them ; 
and uever as the fixed habitations of any people 
with whom they were conversant. By huts we 
understand small dwellings, made of the green or 
dry branches of trees interwined, and sometimes 
plastered with mud. In Scripture they are called 
booths. Such were made by Jacvb to shelter his 
cattle during the first winter of his return from 
Mesopotamia (Gen. xxxiii, 17), In after times 
we more frequently read of them as being erected 
in vineyards and orchards, to shelter the man 
who guarded the ripened produce (Job xxvii. 18; 
Isa. 1.8; xxiv. 20). It was one of the Mosaical 
institutions that, during the Feast of Tabernacles, 
the people should live for a week in huts made of 
green boughs (Levy. xxiii. 42). 
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The Scriptures make us more familiar with 
tents than with huts. They were invented before 
the Deluge, and appear from the first to have been 
associated with the pastoral life, to which a move- 
able habitation was necessary (Gen. iy. 20), The 
practice of the pastoral fathers was to pitch their 
tents near wells of water, and, if possible, under 


endowments to the service of Satan, for. 
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some shady tree (Gen. xviii. 4; Judg. iv. 5, 
- The first tents were undoubtedly covered wits 
skins, of which there are traces in the Pentateuch 
(Exod. xxvi. 14); but nearly all the tents men- 
tioned in Scripture were, doubtless, of goats’ hair, 
spun and woven by the women (Exod. xxxv. 26; 
xxxvi. Ef); such as are now, in Western Asia, 
used by all who dwell in tents; hence their black 
colour (Sol. Song, i. 5). Tents of linen were, 
and still are, ouly used occasionally, for holiday 
or travelling purposes, by those who do not ha- 
bitually live in them. The patriarchal tents 
were probably such as-we now see in Arabia, of 
an oblong shape, and eight or ten feet high in the 
middle. They vary in size, and have, accord- 
ingly, a greater or less number of poles to sup- 
port them —from three to nine. An encampment 
is generally arranged cirenlarly, forming an en- 
closure, within which the cattle are driven at 
night, and the centre of which is occupied by the 
tent or tents of the Emir or Sheikh. If he is a 
person of much consequence, he may have three 
or four tents, for himself, his wives, his servants, 
aud strangers, respectively. The two first are of 
the most importance, and we know that Abra- 
ham’s wife had a separate tent (Gen. xxiv. 27). 
It is more usual, however, for one very large 
tent to be divided into two or more apartments 
by curtains. The Holy Tabernacle was on this 
model (Exod. xxvi. 31-37), 

TERAH (MA, Sept. @dg5a), son of Nahor 
and father of Abraham, who,-with his family, 
quitted Ur of the Chaldees to go to the Jand 
which God should show him, ‘but tarried at 
Haran in Mesopotamia, and there died at the 
age of 205 years’ (Gen, xi. 24-382; Acts vii. 
2-4). From the latter text, it appears that the 
first call which prompted them to leave Ur was 
addressed to Abraham, not to Terah, as well as 
the second, which, after the death of his father, 
induced him to proceed from Haran to Canaan 
{[Asrauam]. The order to Abraham to proceed 
to Canaan immediately after Terah’s death 
seems to indicate that the pause at Haran was on 
his account. Whether he declined to proceed 
any further, or his advanced age rendered him 
unequal to the fatigues of the journey, can only 
be conjectured, It appears, however, from Josh, 
xxiv. 2, 14, that Terah was given to idolatry, or 
rather, perhaps, to certain idolatrons superstitions 
retained together with the acknowledgment and 
worship of Jehovah, such as existed in the family 
in the time of his great-grandson Laban (Gen. 
xxxi.30). This may suggest that it was not in the 
Divine wisdom deemed proper that one who had 
grown old in such practices should enter the land 
in which his descendants were destined to exem- 
plify a pure faith. 

TERAPHIM (0°D1A). The etymology and 
meaning of this word may be inferred from the 
various modes in which it is rendered by the 
Greek translators, such as @epapely, Oepapeiv, or 
Ocpapiy, reminding us of the etymological rela- 
tion of FO FAM, nutrivit, to rpep-erw. Its re- 
mote derivatives in modern languages, viz., the 
Italian ¢arifa, French tarif, and even the Eng- 
lish éripe, throw a little light upon our subject. 

According to its etymology the word Teraphin 
has been literally translated netritores, nourishers 
It seems that the plural form was used as a cab 
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Asctive singular for the personified combination 
ef all nourishing powers, as the plural Teraphim 
signifies God, in whom all superior powers, to 
be revered with reverential awe, are combined 
(comp. the classical epithets of gods—Sol, Pho- 
bus, Venus, Cybele, Pales, Trivia, Fides, 
Sibylla, &c., almus, SJumvios, tpdpyios). 

The word Teraphim signitied an object or objects 
of idolatry, as we may lear from the renderings 
of the Septuagint, e{3wAov, yAumréy; and that it 
was in meaning similar to the Penates is indicated 
by kevoradiov. Aquila renders it popdduara, 
mpetoual, avOvpalpecis, émidvois, eiwta; Sym- 
machus also translates it 3wAa, It seems there- 
fore that D'S 3M, and the feminine which occurs 
its Rabbinical writers, MYDS AN, were tutelar house- 
hold gods, by whom families expected, for wor- 
ship bestowed, to be rewarded with domestic pros- 
perity, such as plenty of food, health, and various 
necessaries of domestic life. 

We have most remarkable proofs that the wor- 
ship of Teraphim co-existed with the worship of Je- 
hovah even in pious families; and we have more 
than one instance of the wives of worshippers of 
Jehovah, not finding full contentment aud satis- 
faction in the stern moral truth of spiritual wor- 
ship, and therefore carrying on some private 
symbolism by fondling the Teraphim. It seems, 
however, that this swerving from truth was com- 
paratively innoceut. It was never denounced 
and suppressed with the same rigour as the wor- 
— Moloch. 

ye find in Gen, xxxi. 19, that Rachel stole the 
images (teraphim) belonging to her father with- 
out the knowledge of her husband, who, being 
accused by his father-in-law of having stolen his 
gods, auswered, ‘ With whomsoever thou findest 
thy gods, let him not live.” Laban searched, but 
found not the images (teraphim). 

It appears from Judg. xvii. 2-7, that the wor- 
ship of the Lord, 7}, was blended with that of 


a graven image of teraphim, as intimately as at © 


present some forms of image-worship are blended 
with the worship of God in spirit and in truth, 
That such will-worship, however, was only com- 
paratively innocent, and originated in an obsti- 
nate pruritus of improving rather than obeying 
God's revelation, Samuel clearly expressed in 
reproving Saul (1 Sam. xv. 23): *Stubbornness 
ig as iniquity and ¢dolatry,’ literally teraphim. 
We do not read that the stubbornness of Saul 
led him literally to worship teraphim. How- 
ever, his daugliter possessed teraphim as big as a 
man (1 Sam. xix. 13): Michal took an image 
“teraphim), and put it into the bed of David in 
arder to conceal his flight: * And behold an image 

teraphim) in the bed” (ver, 16). 

On every revival of the knowledge of the writ- 
ten revelation of God. the teraphim were swept 
away together with the worse forms of idolatry 
2 Kings xxiii. 24): * The workers with familiar 
spirits, and the wizards, and the images (tera- 
pbim), and the idols, and all the abominations 
that were spied in the land of Judah and in Jeru- 
salem, did Josiah put away, that he might per- 
form the words of the law, which were written in 
the book that Hilkiah the priest found in the house 
of the Lord.’ ‘ i 
_ As, bowever, the worship of teraphim, like 
that of the Penates and Lares among the liomaus, 

‘was counected with natienality, it necessarily 
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perished with the nationality itself (Hosea iii, 4): 
‘For the children of Israe) shall abide many days 
without a king, aud without a prince, aud with- 
out a sacrifice, and without an image, and with- 
out an ephod, and (without) teraplim.  After- 
wards shall the children of Israel return and seek 
tne Lord their God, and David their king, and 
shall fear the Lord and his goodness in the latter 
days.’ 

The teraphim were consulted by persons upon 
whom true religion had no firm bold, in order to 
elicit some supernatural omina, similar to the 
auguria of the Romans. 

Zech. x. 2: *For the idols (teraphim) have 
spoken vanity,’ &c. In connection with the ha- 
ruspicia, instituted by the king of Babylon, we 
read (Ezek, xxi, 21, 26) that he cousulted images 
(teraphim). 

According to the great Rabbi Eliezer, who was 
the sou of Hyrcanus, and the brother-in-law of 
Gamaliel the Second, who seems to have been the 
tutor of St. Paul (in ‘P55, and the Targum of 
Jonathan on Gen. xxxi. 19), the worship of tera- 
phim was connected with atrocities. ‘The makers 
of teraphim slaughtered a man who was a first- 
born, cut his head off and salted it, and cured it 
with spices and oil. Afier this, they wrote the 
name of an impure spirit, and sentences of divina- 
tion 6n a golden plate, which they placed under 
the tongue of the head, which’ was fastened to 
the wall, and lighted lamps before it, and knelt 
down in adoration, upon which the tongne began 
to utter divinations.” Rabbi Salomo or Rashi 
(2 Kings xxiii, 21) says, ‘the teraphim uttered 
divinations by magical and horoscopic arts.’ On 
1 Sam. xix. 13 sq., he adduces the opinion that the 
teraphim were horoscopic and astrological in 
struments made of brass; but he confesses that 
this opinion, to which he is himself much in- 
clined, is not consistent with the account of 
Michal, from which it is evident that the tera- 
phim bad the shape of man. On Gen, xxxi. Aben 
Ezra adduces the opinion, that the teraphim were 
automata, made by astrologers so as to siiow the 
hours and to utter divinatiuus. Hence the Per- 


sian Tawas in Gen. xxxi, translates (oN ta 


astrolabia, Abeu Ezra also adduces the opinion, 
that Rachel stole the teraphim of Laban in order 
to prevent him from idolatry, aud from asking 
the teraphim whither his children had fled. 
Rabbi Levi ben Gersom (on Genesis) states that 
the teraphim were human figures, Ly which the 
imagination of diviners was so excited, that they 
supposed they heard a low voice speaking about 
future events with which their own thoughts were 
filled, although the image did not speak, au ope- 
ration which cau only be performed by such na- 
tural organs as God has provided for that purpose. 
The book Zohar derives the name teraplin: from 
FIN, turpitude, but mentions also that Rabbi 
Jehuda derives it from FID, to slacken, because 
they slackened the hands of men in well-doing. 
The ‘Rabbi adds, that they uttered a M8123 
MD, prophetia laxa, inanis, vana, a /oose sort 
of prediction, Hence Rabbi Bechai says that 
DDN are the same as D°D, /ced/e, objects not 
to be depended upov. But in Tanchuma the 
former etymology is produced, since the ter®e 


phim, were FD NWYD, opus turprudinis sew 
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feditatis (see Buxtorfii Lex. Talmud. et Rabb. 
sub NM, which root occurs in the Latin turpis). 
Onkelos reuders Teraphim in Gen. xxxi. by 


wry. and Jonathan in Judges xvii. and xviii. 
by $809, wages. The Targum on Hosea iii. 4 
has SMD, indicans, expounder of oracles, where 
the Greek has SfAwy; and the Targum on 1 
Sam. xy. 23, NMI, zdols. Goussetius, under 
AN, goes so far as to assert that the word 
&vOpwros is formed from DIHINN. Lud. de 
Dieu, and after him Spencer, in Leg. Rit. 
Hebr. Dissért. (vii. 1. 3, c. 3, s. 7), urges the 
freqnent interchange of the sounds T and S and 
SH, in order to show that Teraphim and Seraphim 
are etymologically connected. Hottinger in his 
Smegma, and Athanasius Kircher in the first 
volume of his G@dipus AZgyptiacus, exhibit the 
etymological progression thus: Sor Apis (odp am, 
ark of the oz), Sararis, Serapis, Trrapis, 
Terapuim. The Arabic author, Aben Nephi, also 
asserts the identity of Terapuim and Serapipes. 
Others appeal to NB, Gepamevery, to hea/ (com- 
pare Jo. Christ. Wichmanunshausen, Dissertatio 
de Teraphim ; Witsius, Aegyptiac. i. 8; Ugo- 
lino, Thes. tom. xii. p. 786). 

Colu, in his Brblische Theologie, derives 


teraphim from the Syriac ASN, percontari. 


Michaelis, in Commentationes Societati Gottin- 
gensi oblate, Brem., 1763, p. 5, sq., compares 
the teraphim to the Satyri and Sileni, referring to 
the statement of Pausanias (vi. 24. 6), that there 
were graves of Sileni in the country of the He- 
brews. Creuzer asserts ‘Theraphimis asininum 
aliquid infuisse,’ that the Teraphim had some- 
thing of asses in them (Commentationes Herod, 
i, 277; Symbolth, iii, 208, sq.). Creuzer appeals 
also (Sym. ii. 340) to Gen. xxxi., in order to prove 
the fertilizing, or rather fecundizing power of the 
O’DIN, which scarcely can be proved from ver. 
19 (comp. bere Rosenmiilleri Schola ;. Jahn, iii. 
506,sq.) The dissertations of Wichmannshausen 
and of Pfeiffer, De Teraphim, are inserted in vol. 
xxiii. of Ugolini Thesawrus.—C. H. ¥. B. 

TEREBINTHUS. [Auau.] 

TERTIUS. We learn from Rom. xvi. 22 
(‘I Tertius, who wrote this epistle, salute you in 
the Lord’), that the Apostle Paul dictated that 
epistle to Tertius. Some writers say that Tertius 
was bishop of Iconium (see Fabricii Law Hvan- 
gelti, p. 117). F. Burmann and Lightfoot con- 
jectured that Tertius and Silas were one and the 
same person ; but this conjecture rests on an ex- 
ceedingly feeble foundation, namely, the simi- 
larity merely of the consovauts in the Hebrew 


numeral wow, threé, to the consonants in the 
name Silas, while Tertius signifies in Latin the 
third. However, Sidas is the usual Greek con- 
traction of the Roman name Silvanus, meaning 
neanly the same as the English name Forester or 
Woodman, just as Aovkas is a contraction of 
Lucanus, the meaning of which is nearl7 the 
same as that of Silas, and may be compared with 
the English name Groves. The scantiness of our 
information about Tertius has been a fruitful 
source of learned pedantry and petulant con- 
jecture, such as that of» F. Stosch in his Hwerci- 
tatio de Tertio qua esse eum non alium ac ipsum 
Paulum probatur, p. 28—in the Fortges. niitzl. 
Anmm. Sammi. Compare also N. D. Briegleb, 
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De Tertw, scriba epistole Pauli ad Romanos, 
Jen. 1754, 4to. See the article Tertius in Winer’s 
Real-Wort.—C. H. F. B. : 

TERTULLUS (Téprvados), the Roman 
orator or advocate employed by the Sanhedrim 
to sustain their accusation against Paul before 
the Roman governor (Acts xxiy. 1-8). The Jews, 
as well asthe other peoples subject to the Romans, 
in their accusations and. processes before the 
Roman magistrates, wete obliged to follow the 
forms of the Roman law, of which they knew 
little. The different provinces, and particularly 
the principal cities, consequently abounded with 
persons who, at the same time advocates and 
orators, were equally ready to plead in civil actions 


.or to harangue on public affairs. This they did, 


either in Greek or Latin, as the place or occasion 
required. 

TESTAMENT. [Bisxz.] 

TETRARCH (rerpdpxns), a prince or sove- 
reign who holds or governs a fourth part of a 
kingdom, without wearing the diadem, or bear- 
ing the title of king. Such was the original im- 
port of the word, but it was afterwards applied to 
any petty king or sovereign, and became synony- 
mous with ethnarch. The titles of tetrarch and 
king were often used indiscriminately. The 
tetrarch was sometimes a prince who possessed a 
half or only a third part, and though a mere 
tetrarch, was from courtesy called a king. In 
the same manner what was only a tetrarchy was 
sometimes called a kingdom. 

In the reign of Tiberius. Cesar Herod’s king- 
dom of Judea was divided into three parts, which 
were called tetrarchies, and the sovereigns te- 
trarchs. His sons were made the heirs to his 
kingdom. Archelaus became tetrarch of Judaa, 
Samaria, and Idumea; Philip of Trachonitis 
and Iturea; and Herod Antipas of Galilee aud 
Perea (Luke iii. 1). Herod Agrippa, the nephew 
of Herod Antipas, who afterwards obtained the 
title of king (Acts xxv. 13), was in the reign of 
Caligula invested with royalty, and appointed 
tetrarch of Abilene; to which was afterwards 
added Galilee and Perea, Judea and Samaria ; 
until at length his dominion extended over the 
whole land of Palestine [Hrropian Famiry]. 
The title of tetrarch was frequently conferred 
upon the descendants of Herod the Great by the 
Roman emperors (Joseph. De Bell. Jud. i. 33).— 

G. M. B. 

THADD AUS (@addatos), a surname of the 
Apostle Jude, who was also called Lebbaeus (Matt. 
x. 3; Mark iti. 18; comp. Luke vi. 16) [Jupr}. 

THAMMUZ. [Tammuz] 

THEBES is a name borne by two of the most 
celebrated cities in the ancient world, Thebes in 
Beeotia, and Thebes in Egypt. Of the latter it is 
that we have here to speak in brief, referring those 
who wish for detailed information to the works of 
Wilkinson, especially his Modern Egypt and 
Thebes. 

The name Thebes is corrupted from the Tapé 
of the ancient Egyptian language. In hiero- 
glyphics it is written Ap, Ape, or with the femi- 
nine article, Tape, the meaning of which appears 
to be ‘the head,’ Thebes being the capital of the 
Thebais in Upper Egypt. By the Septuagint it 
is generally termed A:do7roAts, Diospolis (Magna), 
a name corresponding with that by which it is 
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spoken of in the Bible—as in Ezek. xxx. 14, ‘I 
will make Pathros (Pathyris, the western division 
of the city) desolate, and will execute judgments 
in No’ (the name of the city, as it lay on the 
eastern bank of tue Nile); see verses 15, 16, and 
compare xxix. 14, 15. So in Jerem. xlvi. 25, «I 
will punish the multitude of No, and Pharaoh, and 
Egypt, witl their gods and their kings; and I will 
deliver them into the hands of Nebuchadnezzar,’ 
Here Thebes is denominated by the term No; in 
Nahum iii. 8, the name is made more specific, 
becoming Nc Amon. that is, the abode of Amon 
or Amun, who may be ronghly described as the 
Egyptian Jupiter. There was indeed another 
place bearing the same name in Lower Egypt, 
just above Mendes, whose position near the Medi- 
terranean would correspond very well with the 
language of Nahum (iii. 8), who has been thought 


et 
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by some (Kreenen, Nahwmi Vaticinia Expos., 
1808) to have intended this latter city; but the 
language employed by the prophet would answer 
equally well to the position of Thebes in Upper 
Egypt, situated as it was on both sides of the river 
Nile, still called el-Bahr, the sea, and having 


canals cutting the land in all directions, the 


waters of which (the Nile and its canals) would 
not only minister to the daily wants and to the 
affluence of the city, but form in case of attack a 
‘rampart’ and a ‘wall.’ The Thebes of Upper 
Egypt, which lay on both the eastern and western 
bauks of the Nile, was probably the most ancient 
city of Egypt, and the residence in very early 
ages of Egyptian kings who ruled the land during 
several dynasties». The plain was adomed not 
ouly by large and handsome dwellings for man, 
but by temples and palaces, of whose grandeur 


words can give but a faint conception. Of these 
edifices there are still in existence ruins that 
astound and delight the traveller. The most an- 
cient remains now existing are in the inimense 
temple, or rather cluster of temples, of Karnak, 
the largest and most splendid ruin of which either 
ancient or modern times can boast, being the 
work of a number of successive monarchs, each 
anxious to surpass his predecessor by increasing 
the dimensions of the part he added. Osirtaseu I., 
the contemporary of Joseph, is the earliest mo- 
narch whose name appears on the monuments of 
Thebes. The wealth of these temples was as 


ample as their architectural pretensions were , 


great. They were served by a numerous and 
learned priesthood. On the western shore the 
chief points of interest are the palace and temple of 
Rameses II., erroneously called the Memnonium ; 
the temples of Medinet Habu, the statue of Mem- 
fon, and the ‘nmbs of the kings. On the eastern 


(Thebes.—The palace-temple at Karnak.] 


shore are the temple of Luksor, and the temple 

of Karnak, already mentioned. ‘It is impossible,’ 

says Robinson (Bib. Researches, i. 29), *to wander 

among these scenes and behold these hoary yet 

magnificent ruins without emotions of astonish- 

ment and deep solemnity. Everything around 

testifies of vastness and of utter desolation. Here 

lay once that mighty city whose power and splen- 

dour were proverbial throughout the ancient 

world.’ Yet, like all earthly things, Thebes had 

her period of death. She sprang up, flourished, 

declined, and sauk. Memphis rose to be her 

rival when Thebes began to part with her glory. . 
She was plundered by Cambyses, and destroyed 

by Ptolemy Lathyrus. In Strabo’s time the city 

was already fallen ; yet its remains then covered 

eighty stadia, and the inhabited part was divided 

into many separate villages, as the ruins now are 

portioned out between nine hamlets. Thebes i# 
thus described by Homer :— ; 
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Not all proud Thebes’ unrivalled walls contain, 

The world’s great empress on th’. Egyptian 

plain, 

That spreads her conquests o'er a thousand 

states, 

And pours her heroes through a hundred gates, 

Two hundred horsemen, and two hundred cars, 

From each wide portal issuing to the wars. 

But the countless generations of a city which well 
deserved to have Homer for its herald, have now 
passed for ever away, leaving their mighty works 
behind, to tell to wanderers from distant and un- 
known climes the story of her greatness and her 
fall. The desert hills around are filled with their 
corpses: on one spot Irby and Mangles counted 
in the side of the Libyan hills fifty mummy-pits, 
gaping with their open mouths, as if they would 
vomit forth their dusty contents, and showing how 
vain were the ellorts which the Thebans made to 
preserve themselves from the dread decree—‘ Dust 
thou art, and to dust thou shalt return.’ The 
period in which Thebes enjoyed the highest pros- 
perity Robinson considers to have been coeval 
with the reigns of David and Solomon. This, how- 
ever, appears too latea date. From the passage in 
Nahum (iii. 8, sq.), it would seem that in his day 
(according to Josephus, cir, 750 B.c.), the city had 
suffered a terrible overthrow —how long previously 
is not recorded, fur we do not know what conquest 
or what conqueror was here intended by the pro- 
phet. The walls ofall theitemples at Thebes are 
covered with sculptures aud hieroglyphics re- 
presenting in general the deeds of the kings who 
founded or enlarged these structures. Many of 
these afford happy illustrations of Egyptian his- 
tory. Aw interesting scene is thought to record the 
exploits of Sheshonk, the Shishak of the Scrip- 
tures, who made’a successful expedition against 
Jerusalem in the fifth yéar of King Rehoboam, 
gc, 971. These sculptures are on the exterior 
of the south-west wall of the great temple of 
Karnak.—J. R. B. 

THEBEZ (Tah; Sept. O7Bns), a place near 
Shechem, where Abimelech met his death (Judg. 
ix. 60; 2Sam, xi. 21). It seems to be the same 
with the place now called ‘Tubas. 


THEOLOGY, BIBLICAL. The historical 
contemplation of the Bible consists of three parts, 
namely, first, of am examination of the Biblical 
books themselves, or of what is called Introduc- 
tion [InrrRopucTion] 3 secondly, of the inter- 
pretation of these writings [InverPREraTion] ; 
aud lastly, of the system of religious doctrines 
contained in the Bible. We may defiue Biblical 
theology as the scientific form of the religious 
Opiuions-contained in the Bible. Biblical theo- 
logy belongs. therefore, entirely to the historical 
branch of divinity, and differs essentially from 
Biblical dogmatics by keeping clear from all 
doctrinal predilections. Biblical theology and 
Biblical dogmatics are, however, so nearly related 
that they have frequently been @onfuunded. Bib- 
lical dogmaties, in developing the religious system 
of the Bible, assume the doctrine of  inspira- 
tion. Biblical theology, however, does not con- 
sider inspiration to be an historical starting-point 
of a science, but rather an ecclesiastical attribute 
of the Bible to which a purely historical coutem- 
ylation of the Bible may ultimately Jead, but 
which ought uot-to be pre-supposed. The basis 
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of the investigation in Biblical theology is nothing 
else but historical truth. ‘The moral nature of 
man claims a purely historical contemplation of 
the Bible, although this isopposed by hierarchica: 
narrow-mindedness. ‘ ; 

The Bible itself consists of a variety of writ- 
ings, the date of whose origin differs by centuries. 
Cousequently, chronology is of great importance 
in Biblical theology. The mere division into the 
Old and New Testament does not suftice for the 
purposes of Biblical theology. In the history of 
Biblical literature before Christ, various periods 
are discernible, and the transition from the Old to 
the New Testament is such that we must suppose 
that there existed an intervening literature. 

The great space of time to which the writings 
of the Old Testament belong is conveniently 
subdivided into the periods of Hesratsm, 
Mosaism, and Jupaism. 1. During the whole 
history before the exile, that is, as long as the 
Hebrews were an independent nation, we find no 
allusion to the existence of the Mosaical law as 
we have it in the Pentateuch. This. is especially 
remarkable in the earlier prophets. For this 
reason the whole period of Hebrew national in- 
dependence has been called the age of Hebraism, 
or the Hebraic age. II. Simultaneously with the 
loss. of national independence the Mosaic law 
gradually makes its appearatice, expelling the 
freer religious enthusiasm which before that time 
had prevailed in the nation in the form of Pro- 
phetism. This period of the prevalence of the 
Mosaical Jaw is the period of Mosaism. 

During this period of Mosaism a colony, chiefly 
from the tribe of Judah, gradually proceeded to 
Palestine ; and in this colony the ancestral reli- 
gion was further developed. his religion did 
not then seem the property of the whole nation, 
but to be restricted to the Jews alone. 

The new phasis into which the religion of the Old 
Testament then entered is characterized by the 
extinction.of prophetic inspiration. Consequently 
the period of Mosaism extends from the com- 
mencement of the exile to the times immediately 
after the latest prophets, Zechariah and Malachi, 
or to. about the year B.c. 400. 

Ill. The age of Judaism commences about 
the year B.c. 400. During this age the law and 
its interpretation remained paramount; but 
tradition took the place of the free inspiration of 
Jehovah. This tradition refers both to those writ- 
ings which in the periods of Hebraism and 
Mosaism expressed the prevalence of the Divine 
Spirit, and also to some accounts said to be 
orally preserved. The oral tradition, following 
the spirit of the times, constantly imbibed new 
elements, and brought into subjection both the 
Mosaical law and the writings which were com: 
posed during the period of the prevalence of the 
Divine Spirit. The period of Judaism exhibits 
this new developement of the religion of the Old 
Testament, first, im its growth, and then in its 
maturity. There are no writings in the Old Tes- 
tament canon which exhibit tradition in its ma- 
turity. The Old Testament canon contains a 
collection of the Mosaical laws, and of the books 
which were written under the Spirit of Jehovah, 
The Christian times, however, are directly con- 
nected with the formation of Judaism in its second 
stage, and the New Testament rests on the basis of 
this latter form of contemplation. The New 
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Testament Prempp atts not so much the views 
and opinions of Hebraism and of Mosaism, but 
those of later Judaism, in which the canonical 
portion of the Bible leaves a gap, partly but im- 
perlectly filled up by the Ol Testament Apo- 
ery;-ha, aud the writings of Philo and Joseplus. 
Consequently we are frequently obliged to take 
from the New Testament itself the proofs requisite 
to convince us that certain opinions were prevalent 
in the Judaism of those times. 

The New Testament, containing a collection of 
the writings of the Apostles, compreheuds a much 
shorter period than the Old Testament ; neverthe- 
less, iu these Christian writings also there is a 
twofold mode of viewing religion, namely, the 
particularistic or Judaizing. which chronologically 
preceded the more universal or catholic, which is 
embodied in the writings of St. Paul and St. 
John. In exhibiting the doctrines of the New 
Testament we ought to keep in view the difference 
of these particularistic and catholic tendencies. 
Consequently Biblical theology consists of the 
following parts, which may be historically distin- 
guished—Hebraism, Mosaism, Judaism, Juda- 
izing Christianity, and Paulino-Johannic Chris- 
tianity, From the unionof the two Christian ten- 
deucies proceeds the catholic and apostolic 
church, the maxims of which are in the New 
Testament ouly indicated. 

It is the problem of Bisiicat THEOoLOey, first, 
to classify the Biblical books according to these 
periods or tendencies; secondly, to examine the 
writings of each author and of each tendency as 
much as possil)le in chronological succession—each 
by itself with reference to the religious «loctrines 
contained therein—and also to sum up the results 
of each sectiou,aud thus to advance from Hebraism 
*9 Mousaism, and from Mosaism to Judaism, &c. 
{n this generical developement of Biblical doc- 
ines, the investigator ought to keep in view what 
scommon to all Biblical books in all periods ; 
slso what is characteristic in each author and 
@each period; and finally, he ought to render 
grominent that iu which al! the authors of the New 
‘Testament agree, because this alone constitutes 
what is really essential in Christianity. 

The science of Biblical theology, in this sense, 
is only in its infaucy. Its principles were disco- 
vered after manilold errors aud mistakes, A 
work comprehendiug the results of the historical 
investigation of the Bible, is still a desideratum, 
There exist, however, excellent preparatory works. 
The scientific description of Hebraism and Mc- 
saism is further advanced than that of Judaism 
and the Biblical theology of the New Testament. 
The true cause of this fact is the greater internal 
definiteness of Hebraism and Mosaim. 

Formerly, the expression Theologia Biblica 
implied the whole sphere of exegetical divinity. 
About the end of the seventeenth century the 
term Theologia Biblica was employed iu preference 
in order to express the exegetical interpretation of 
the dicta probantia, or those Biblical passages 
by which divines defended their system. Spener 
and his followers introduced the habit ef con- 
tradistinguishing Biblical theology and sym- 
bolical dogmatics About this period Biblical 
theology consisted chiefly in striugs of Biblical 
passages. 

Towards the end of the eighteenth century a 
divine in Gottingen, Gutthilf Traugott Zacharie, 
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first attempted to bring Biblical theology into the 
form of a system (comp. G. T. Zacharie, Bib- 
Uscher Theologus oder Untersuchung des bib- 
Uschen Grundes der vornehmsten thealogischen 
Lehren, first published at Gottingen in 1771, in 
2vols. The third edition was published in 1786, 
in 4 vols, to which was added in the same year 
a fifth volume by Vollborth. Similar works are W. 
Fr. ciufiagel’s Handbuch der biblischen Theo- 
logie, band i., Erlangen, 1782; band ii. Abthei- 
lung i., 1789; Ammon’s Biblische Teologie, Er- 
langen, 1792, band i. second euition, iu 3 vols. 
1801-1802; Storr’s Doctrine Christiane pars 
theoretica, e saci ts literis repetita, Stut\yart, 1793, 
translated into German by T. Chr. Flatt, Stutt- 
gart, 1803: a second, but incomplete edition, ap- 
peared in 1818. An English translation of this 
work, with additions, was published at Andover 
in America, by Dr. Schumacker, in 1836, The 
above works on Biblical Theology are too de- 
void of science, and do not rest upon the basis 
of a firm principle. F. Ph. Gabler, a pupil of 
Griesbach., first attempted to avoid these defects, 
in his Oratio de justo diserinine Theologie Bib- 
lice et Dogmatice regundisque recte utriusque 
Jinibus, Altorf, 1787; Opuscula, 1831, 11, 129, 
sq: In this work Biblical theology is established 
as a purely historical science. Gabler was fol- 
lowed by Georg Laurenz Baur and G. Ph, Chr. 
Kaiser, who, however, did not keep clear from 
mixing up with Biblical theology several not 
strictly historical, and therefore foreign, elements. 
Their works have been surpassed by those of De 
Wette and Baumgarten-Crusius.. These writers, 
however, render history too much subservient to 
their philosophical opinions; comp. W. M. de 
Wette’s Biblischer Dogmatik des Alten und Neuen 
Testamentes, Berlin, 1813, third edit. 1830; and 
Baumygarten-Crusius’s Grundztige der Biblischen 
Theologie, Jena, 1828. 

The idea of Biblical theology has been best 
unlerstood and executed by Dan. Georg. Conrad 
von Colln (Biblische Theologie), Leones; 1836, 
2 vols. The second vydlume, which rel.ites to the 
New Testament, is, however, much inferior to the 
first. 

The following works refer to parts of Biblical 
theology : Gramberg’s Kritische Geschichte der 
Religions Ideen des Alten Testaments, Berlin, 
1822 and 1830, 2 vols. ; Vatke’s Biblische The- 
logie wissenschaftlich dargestelit, Berlin, 1835. 
Of this work the first volume alone hus been pub- 
lished, which refers to the Old Testament, and is 
not so much an historical as a strictly Heyelian 
book. G. Fr. GEhler’s Prolegomena zur Theolo- 
gie des Alten Testamentes, Stuttgart, 1845, is 
more au ecclesiastico-dogmatical than an histo- 
rical book; Bertholdt, Christologia Judaorum 
Jesu et Apostolorum etate, Erlange, 1811 ; 
Ang. Gfrorer’s Philo und die Alexundrinische 
Theosophie, Stuttgart, 1831, 2 vols.; A. F, 
Dihne’s Geschichtliche Darstellung der judisch 
Alexandrinischen Religions Philosophie, Halle,. 
1834, 2 parts ; George, Ueber die neuesten Gegen- 
siitze in der Auffassung der giidischen Religion, 
philosophie, in Mllgen’s Zeitschrift fir histo- 
rische Theologie, 1839, Heft 3 und 4; Usteri’s. 
Entwickehing des Paulinischen Lehrbegriffes, 
Zirich, 1824, 1th ed. 1832; Dahne, Lntwickelung 
des Paulinischen Lehrbegriffes, Halle, 18345 
Frommann, Ver Johanneische Lehrbeartff, Leip- 
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zig, 1839; K. R. Késtlin, Der Lehrbegriff des 
Evangelit und der Briefe des Johannis, Berl, 
1843. This book also is rather too Hegelian. 
In Matthzi's Religions glaube der Apostel nach 
seinem Inhaite Ursprung und Werth, Gottin- 
gen, 1826-1830, Hevelian ideas predominate.*— 

5 K. A.C. 

THEOPHILUS (@ecéd@idos), a person of dis- 
tinction, to whom St. Luke inscribed his Gospel 
and the Acts of the Apostles (Luke i. 3; Acts 1. 
1). The word means ‘lover of God ;) whence 
some have fancied that it was to be taken asa 
general name for any or every lover of God. But 
there seems no foundation for this opinion, as the 
circumstance and style of address point to a par- 
ticular person of honourable station, with whom 
Luke was acquainted. The title — xpdriotos, 
translated ‘most excellent,’ is the same which 
is given to governors of provinces, as Felix and 
Festus (Acts xxiii. 26; xxvi. 25); whence he is 
conceived by some to have been a civil magistrate 
in some high office. Theophylact (Argument. in 
Luc.) supposes that he was of the senatorian order, 
aud perhaps a nobleman or prince. 


THESSALONIANS, EPISTLES TO THE. 
—¥irsr Epistie.—The authenticity aud ca- 
nonical authority of this epistle have been from 
the earliest ages admitted ; nor have these points 
ever been called in question, either in ancient. or 
modern times, by those who have received any 
of Paul's epistles. Besides two probable quota- 
tions from it by Polycarp (Lardner, 1i. 96, 8vo. 
ed.), if is certainly cited, and cited as the pro- 
duction of the apostle Paul, by Ireneus (v. 6, 
§ 1), by Clement of Alexandria (Paed. i. § 19, p. 
109, ed. Potter), by Tertullian (De Resur. Carnis, 
c. 24), by Caius (ap. Euseb. Hist. Eccles. vi. 
20), by Origen (Cont. Cels. lib. iii.), and by 
others of the ecclesiastical writers (Lardner, ii. 
pl. locc.). 

This epistle has generally been regarded as the 
first written by Paul of those now extant. In the 
Acts of the Apostles (xvii. 5, sq.) we are told that 
Paul, after preaching the Gospel with success at 
Thessalonica, had to flee from that city in conse- 
quence of the malice of the Jews; that he thence 
betook himself to Berea, in company with Silas; 
that, driven by the same influence from Berea, he 
-journeyed to Athens, leaving Silas and Timothy 
(the latter of whom had probably preceded him 
to Berea) behind him; and that after remaining 
in that city for some time, he went to Corinth, 
where he was joined by Timothy and Silas. It 
appears also from this epistle (iii. 1, 2, 5), that 
whilst at Athens he had commissioned Timothy 
to visit the infant church at Thessalonica; and 
from Acts xvii. 15, 16, we learn that he expected 
to be jomed by Timothy and Silas in that city. 
Whether this expected meeting ever took place 
there, is a matter involyed in much uncertainty. 


‘Michaelis, Eichhorn, De Wette, Koppe, Pelt, and 


* In the English language there are scarcely 
any works on Biblical Theology as defined in this 
article, except one or two which have been trans- 
lated in America from the German. There are 
indeed severzl works of various merit on Biblical 
dogmatics, that is to say, doctrinal rather than 
historical, but they do not claim notice in this 
place.—Enirr. 
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others, are of opinion that, at least as respects Tis 
mothy, it did take place; and they infer that Paul 
again remanded him to Thessalouica, aud that he 
made a second journey along with Silas to join 
the apostle at Corinth. Hug, on the other hand, 
supposes only one jowmey, viz. from Thessalo- 
nica to Corinth; and understands the apostle in. 
1 Thess. iiis 1, 2, as intimating, not that he had 
sent Timothy from Athens to Thessalomica, but 
that he had prevented his coming to Athens by 
sending him from: Berea to Thessalonica. Be- 
tween these two opinions, there is nothing te 
enable us to judge with certainty, unless we 
attach weight to the expression of Luke, that 
Paul had desired the presence of Timothy and 
Silas in Athens és tdxuoTa, ‘as speedily as pos- 
sible.’ His desiring them to follow him thus, 
without loss of time, favours the conclusion that 
they did rejoin in Athens, and were thence sent 
to Thessalonica. 

But whatever view we adopt on this point, it 
seems indisputable that this epistle was not written 
until Paul met Timothy and. Silas at Corinth. 
The ancient subscription, indeed, testifies that it 
was written at Athens; but that this could not be’ 
the case is clear from the epistle itself. 1. In 
ch. i. 7, 8, Paul says that the Thessalonians had 
become ‘ensamples to all that believe in Mace- 
donia and Achaia: for from you (says he) sounded 
out the word of the Lord not only in Macedonia 
and Achaia, but also in every place your faith to 
God-ward is spread abroad.’ Now, for such an 
extensive diffusion of the fame of the Thessalo- 
nian Christians, and of the Gospel by thein, a 
mucl: longer period of time must have elapsed 
than is allowed by the supposition that Paul wrote 
this epistle whilst at Athens ; and besides, his re- 
ference particularly to Achaia seems prompted by 
the circumstance of his being, at the time he wrote, 
in Achaia, of which Corinth was the chief city. 
2. His language in ch. iii. 1, 2, favours the opinion 
that it was not from Athens, but after he had left 
Athens, that he wrote this epistle; it is hardly the 
turn which one living at Athens at the time 
would have given his words. 3. Is it likely that, 
during the short time Paul was in Athens, before 
writing this epistle (supposing him to have written 
it there), he should have ‘over and again’ pur- 
posed to revisit the Thessalouians, but have been 
hindered? And yet such purposes he had enter- 
tained before writing this epistle, as we learn 
from ch. ii. 18; and this greatly fayours the later 
date. 4. Before Paul wrote this epistle, Timothy 
had come to him from Thessalonica with good 
tidings concerning the faith and charity of the 
Christians there (iii. 6). But had Timothy fol- 
lowed Paul to Athens from Berea, what tidings 
could he haye brought the apostle from Thessalo- 
nica, except such hearsay reports as would inform 
the apostle of nothing he did not already know? 
From these considerations, it follows that this epistle 
was not written from Athens. Jt must, however, 
have been written very soon after his arrival at 
Corinth; for, at the time of his writing, Timothy 
had just arrived from Thessalonica (&pti e€A@dv- 
Tos TimoGéou, iii. 6), and Paul had not been long 
in Corinth before Timothy and Silas joined him 
there (Acts xvii. 1-5). Michaelis contends for a 
later date, but his arguments are destitute of 
weight. Before Paul could learn that the fame 
of the Thessalonian church had spread through 
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Achaia, and far beyond, it was uot necessary, as 
Michaelis supposes, that he should have made 
several extensive journeys from Corinth; for as 
that city, from its mercantile importance, was the 
resort of persons from all parts of the commercial 
world, the apostle had abundant means of gather- 
ing this information even during a brief residence 
there. As little is it necessary to resort to the 
supposition that when Paul says, that over and 
again Satan had hindered him from fulfilling his 
intention of visiting Thessalonica, he must refer 
to shipwrecks or some such misfortunes (as Mi- 
chaelis suggests); for Satan has many ways of 
aindering men from such purposes, besides acci- 
dents in travelling. , 

The design of this epistle is to comfort the 
Thessalonians under trial, and to encourage them 
to the patient and consistent profession of Christi- 
auity. The epistle may be conveniently divided 
into two parts. The former of these, which com- 
prises the first three chapters, is occupied with 
statements chiefly of a retrospective character: it 
details the apostle’s experieuce among the Thes- 
salonians, his confidence in them, his deep regard 
for them, and his efforts aud prayers on their be- 
half. The latter part of the epistle (iv. 5) is, for 
the most part, of a hortatory character: it contains 
the apostle’s admonitious to the Thessalouians to 
walk according to their profession; to avoid sen- 
suality, dishonesty, and pride; to cultivate bro- 
therly love, to attend diligently to the duties of 
life, to take the comfort which the prospect of 
Christ’s second coming was calculated to convey, 
but not te allow that to seduce them into indolence 
or idle speculations; to render due respect to their 
Spiritual superiors; and, by attention to a number 
of duties which the apostle specifies, to prove them- 
selves worthy ef the geod opinion he entertained 
of them. He concludes the epistle by offering 
fervent supplication on their bebaif, and the usual 
apostolic benediction. 

Szcoxp Episriz.—The apostle’s allusion in 
his former epistle to the second coming of Christ, 
and especially his statement in ch. iv. 15-18, ap- 
pear to have been misunderstood by the Thessa- 
Jonians, or wilfully perverted by some among 
them, so as to favour the notion that that event 
was near athand. This notion some inculcated 
as a truth specially confirmed to them by the 
Spirit; others advocated it as part of the apostolic 
doctrine; and some claimed for it the specific 
support of Paul in a letter (ii. 2). Whether the 
letter here referred to is the apostle’s former 
epistle to the Thessalonians, or one forged in his 
name by some keen and unscrupulous advocates 
of the notion above referred to, is uncertain. ‘The 
latter opinion has been very generally adopted 
from the time of Chrysostom downwards, and. is 
certainly somewhat countenanced by the apostle’s 
statement in the close of the epistle as to his auto- 
graph salutation being the mark of a genuine 
letter from bim (iii. 17). At the same time, it 
must be admitted that the probability of such a 
thing being done by any one at Thessalonica, is, 
under all the circumstances of the case, not very 
strong. : 

On receiving intelligence of the trouble into 
which the Thessalonians had been plunged, in 
consequence of the prevalence among them of 

‘the notion (from whatever source derived) that 
the second coming of Christ was nigh at hand, 
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Paul wrote to them this second epistle, in which 
he beseechingly adjures them by the very fact 
that Christ is to come a second time, not to be 
shaken in mind or troubled, as if that event were 
near at hand, He informs them that much was 
to happen before that should take place, and espe- 
cially predicts a great apostacy from the purity 
and simplicity of the Christian faith (ii, 5-12). 
He then exhorts them to bold fast by the traditions 
they had received, whether by word or epistle, and 
commends them to the consoling and sustaining 
grace of God (ver. 15-17), The rest of the epistle 
consists of expressions of affection to the Thessa- 
lonians, and of confidence in them; of prayers 
on their behalf, and of exhortations and directions 
suited to the circumstances in which they were 
placed. As regards the disposition and arrange- 
ment of these materials, the epistle naturally: 
divides itself into three parts. In the first (1. 
1-12), the apostle mingles commendations of the 
faith aud piety of the Thessalonians, with prayers 
on their behalf. In the second (ii. 1-17), he 
dilates upon the subject of the trouble which bad 
been occasioned to the Thessalonians by the anti- 
cipation of the near approach of the day of the 
Lord. And in the third (iii. 1-16), he aceumu- 
lates exhortatious, eucouragements, and directions, 
to the Thessalonians, respecting chiefly the peace- 
able, quiet, and orderly conduct of their lives, 
which he follows up with a prayer on their behalf 
to the God of peace, The epistle concludes with 
a salutation from the apostle’s own hand, and the 
usnal benedictien (ver. 17, 18). 

There is the strongest reason for believing that 
this second epistle was written very soon after fhe 
first, aud at the same place, viz. Corinth. The 
circumstances of the apostle, while writing the 
one, seem very much the same as they were whilst 
writing the other; nor do those of the Thessalo- 
uians present any greater difference than such as 
the influences referred to in the second epistle may 
be supposed in a very short timeto have produced. 
What seems almost to decide the question is, that 
whilst writiug the second epistle, the apostle had 
Timothy and Silas still with him. Now, after 
he left Corinth, it was not for a long time that 
either of these individuals was fouud again in 
his company (Acts xviii. 18, compared with xix. 
22); and with regard to one of them, Silas, there 
is no evidence that he and Pan] were ever together 
at ary subsequent period, At what period, how- 
ever, of the apostle’s abode at Corinth this epistle 
was written, we are not in circumstances accurately 
to determine. ‘ 

‘The genuineness of this epistle,’ remarks Eich- 
horn, ‘ follows from ifs contents. Its design is to 
correct the erroneous use which had been made 
of some things in the first epistle; and who but 
the writer of that first epistle would have set him- 
self thus to such atask ? It however appears that 
the author of the first must also be the author of 
the second; and as the former is the production 
of Paul, we must ascribe the latter also to him. 
It was essential to the apostle’s reputation that: the 
erroneous consequences which bad been deduced 
from his words should he refuted. Had he re- 
frained from noticing the expectation built upon 
his words, of the speedy return of Christ, his 
silence would have confirmed the conclusion, that 
this was one of his peculiar doctrines; as such 
it would have passed to the succeeding genera- 
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@on; and when they perceived that in this Paul 
had been mistaken, what confidence could they 
ave had in other parts of his teaching? The weight 
of this, as an evidence of the genuineness of this 
Second Epistle to the Thessalonians, acquires new 
sfrength from the fact, that of all the other ex- 
préssions in the epistle, not one is opposed to any 
point either in the history or the doctrine of the 
apostle “ ( Zinleit. ins N. T. iii. 69). 

“The internal evidence in favour of the genuine- 
ness of this epistle is equally strong with that 
which attests-the first. Polycarp (Ep. ad Philip. 
$11) appears to allude to ch. iii, 15. Justin 
Martyr, in his Dialogue with Trypho (p. 193, 
32, ed. Sylburg. 1593), speaks of the reigning 
of the man of sin (roy THs avoulas &vOpwmror), 
which seems to be an evident allusion to ch. il. 
3; and in a passage, quoted by Lardner (vol. ii. 
p. 125), he uses the phrase 6 ris drooraclas 
fy8pexos. The eighth verse of this second chapter 
is formally cited by Irenaeus (iii. c. 7. § 2), 
2s from the pen of an apostle; Clement of Alex- 
andria specially adduces ch. iii. 2 as the words 
of Paul (Strom. hb. v. p. 554, ed. Sylb.), and 
Tertullian also quotes this epistle as one of Paul's 
(De Resurrec. Carnis, c. 21). 

Notwithstanding these evidences in its favour, 
the genuineness of this epistle has been called into 
doubt by the restless scepticism of some of the 
German critics. The way here was led by John 
Emest Chr. Schmidt, who, in 1801, published in 
his Bibliothek fur Kritik und Exegese, a tract 
entitled Vermuthungen iiber die Beiden Briefe 
an die Thessalonicher. in which he impugned 
the genuineness of the first twelve verses of the 
second chapter. He afterwards, in his Hinleitung, 
p. 256, enlarged his objections, and applied them 
to the whole episile. De Wette took the same 
side, and, in his Einlettung, has adduced a num- 
ber of reasons in support of his opinion, drawn 
from the epistle itself. His cavils are more than 
asually frivolous, and have heen most fully re- 
plied to by Guericke (Bettrdge zur Hist. Krit. 
Einl. ins N. T. s, 92-99, Halle, 1#28), by Reiche 
Authentie Post. ad Thess. Epist. Vindicie, 

Ott. 1829), and by Pelt in the Prolegomena to 
his Commentary on the Episties to the T'hessa- 
Yonians (p. xXxvii.). 

Jewell, Bp., An Exposition upon the two 
Epistles of the Aposile Saint Paul to the Thes- 
salonians, Loud. 1583. 12mo., 1811, 8vo.; W. 
Sclater, Exposition and Notes on the Epistle to 
the Thess., Lond. 1619. 1629, tto.; J. Alph. 
Turretiu, Commentarius in Epp. Pauli ad Thess , 
Basil, 1739, 8vo.; Lud. Pelt, Epist. Pauli Apost. 
ad Thess. perpetuo illust. Commeniario, &¢., 
Gryphiswald, 1830. 8vo.—W. L. A. 
~ THESSALONICA (@cocadovixn), now called 
Salouichi, is still a city of about sixty or seventy 
thousand inhabitants, situated on the present galt 
of Salonichi, which was formerly called Sinus 
Thermaicus, at the mouth of the river Echedorns, 
Ut was the residence of a preses, the principal 
city of the second part of Macedonia, and was by 
dJater writers even styled metropolis (Liv. xlv. 29, 
sg.3 Cic. Pro Plan-.41). Under the Romans it 
became great, populous, and wealthy (Strabo, vii. 
3 323; Lucian, Osir.,c. 46: Appian. Bell. Civ., 
‘ty. 118; Mannert, Geographie, vii. 471, sq.). It 
ad its name from Thessalonice, wife of Cassander, 

. who built the city on the site of the ancient Ther- 
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ma, after which town the Steas Thermetons was 
called d Vit, p. 390s Herod ii, 121; Phin, 
Hist, Nad. iv, 17; Schol, Thue. i, 61; comp, Steph. 
Byz. s. v Thessalonica). Thessaloniee is said te 
have been killed by her ewn son Ane 
Thessalonica was 267 Roman miles east of Apols 
lonia aud Dyrrachium, 68 miles from Amphi>_ 
polis, 89 from Philippi, 489 west fom Byvany 
tium, and 150 south ef Sophia, A great namber 
of Jews were living at Thessalonica in the tine 
of the apostle Paul, and also many Christian cone 
yerts, most of whom seem to have been either 
Jews by birth or proselytes before they embraced 
Christianity by the preaching of Paul Jews 
are still very numerous in this town, and possess 
much influence there. They are unusually ex. 
clusive, keeping aloof trom strangers, ‘The apos> 
tolical history ef the place is given in the pre- 
ceding article: - The nt town stands on the 
acclivity of a steep bill, rising at the north- 
eastern extremity of the bay. Tt presents an ims 
posing appearance from the sea, with which the 
interior by no means correspontls, ‘Phe prineipal . 
antiquities are the propykea of the hippodnome, the 
rotunda, and the triumphal arches of Augustus 
and Constantine. —C, H. FB, B. 

THEUDAS, a Jewish insurgent, who was slain, 
while a band of followers that he had induced te 
join him were scattered and broughtte nonght, This 
statement was made by Gamatliel at the meeting 
of the Sanhedrim held about aw. 38, te consider 
what measures should be taken for the suppression 
of the Gospel now preached and recommended by 
the virgin zeal of Peter and the apostles (Acts vy 
29, 34, sq.). Josephus CAriig xx, d. 1) tells 
us of a Theudas who, under the procnrator Phas 
dus (a.p, 44), set up for a prophet, and brought 
ruin on himself and many whom he deladed, 
Now the Theudas of Gamatliel appeared before 
‘these days,’ that is, before the speech was deli- 
vered, A.D. 835 and also before * Judas of Gahlee 
in the days of the taxing ;’ while the Thendas of 
Josephus arose not before Aco. dt, This diteronce 
of time would seem to show that the two were 
different persons; bat an undue desire to draw 
from Josephus a corroboration of every fet men- 
tioned in the New ‘Testarnent led to the conversion 
of this simple diversity inte a contradiction 
Then came attempts at solution. Assaminy that 
the two authorities referred to the same Theulas, 
expositors took two different ways of treating the 
difficulty: 1) they imputed an omission to dose> 
phus; 2. they imputed an error to Luke, Sup- 
posing, however, that Josephus made no omission, 
and that he meant the same ‘Theadas who is men- 
tioned by Gamatiel, might not the Jewish bisto- 
rian be wrong in his chronology # Th hawever his 
Theudas appeared in the cetined time, might not 
the Theudas of Gamaliel have appeared. belore 
Gamaliel’s days? Gamaliel, too, though *a doetor 
of the law, held in reputation, was not jitatlible, 
He might have mistaken the name — Kellyious 
insurgerts were common, Several of them bore 
the not greatly dissimilar name of Judas, And 
if Gamaliel committed an error, surely it should 
not be charged on Luke, who was no more respons 
sible for the erroneous history than for the lame 
argument.of that learned doctor's speech, which 
seenis to affect a display of Knowledge not un- 
likely to lead into mistakes, Hy however, any 
exror is fairly immputable to the writer of the Aote 
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of the Apostles / s too inconsiderable to occasion 
concern te tke ®ustightened student of the New 
Testament. : 

These remarks have been made to meet the 
ordinary view of the case. Butthename Theudas 
is an Aramaic iurm of the Greek @ed3oTos, which 
is a literal translation of the Hebrew MND, Mat- 
thias or ome It is, then, of a Matthew that 
Luke speaks; and in Josephus (Antig. xvii. 6. 
2-4) we find a detailed account a mat Matthew, 
a distinguished teacher among the Jews, who, in 
the latter days of Herod the Great, raised a band 
of his scholars to effect a social reform in the spirit 
of the old Hebrew constitution, by ‘ destroyiug the 
heathen works which the king had erected con- 
trary to the law of their fathers.’ A large golden 
eagle, which the king had caused to be erected 
over the great gate of the Temple, in defiance of 
the law that forbids images or representations of 
any living creatures, was an object of their special 
dislike, which, on hearing a false report that 
Herod was dead, Matthias and his companions 
proceeded to demolish; when the king's captain, 
supposing the undertaking to have a higher aim 
than was the fact, came upon the riotous reform- 
ers with a hand of soldiers, and arrested the pro- 

, ceedings of the multitude. Dispersing the mob 
he apprehended forty of the bolder spirits, together 
with Matthias and his fellow-leader Judas. Mat- 
thias was burnt. 

Now, had we used the term Theudas for the 
term Matthias, the reader would at once have seen 
that what we have just given from the more 
mine narrative of Josephus, is only a somewhat 
detailed statement of the facts of which Gamaliel 
gave a brief summary before the Sanhedrim. 
This chronological difficulty then disappears. 
Matthias or Theudas appeared ‘hefore these 
days,’ before Judas of Galilee, and before the 
census; he appeared, that is, some four years an- 
terior tu the birth of our Lord.—J. R. B. 

THIEF, PENITENT ON THE CROSS 
(Luke xxiii, 39-43). It has been assumed 
that this man had been very wicked ; that he con- 
tinued so till he was wailed to the cross; that he 
joined the other malefactor in insulting the 
Saviour; and that then, by a miracle of grace, he 
was transformed into a penitent Christian. But 
this view of the case seems to involve some mis- 
conception of the facts, which it may not be in- 
expedient to indicate, Whitby says,‘ Almost all 
interpreters that I have read here say that this thief 
began his repentance ou the cross.’ With regard to 
his moral character, he is indeed styled by the 
Evangelist oue of the ‘ malefactors (axodpyor) who 
were led with Jesus to be put to death’ (ver. 32); 
but the word is evidently used dofacriKds, t. e 
malefactors as tney were considered. St. Matthew 
(xxvij.44)aud St. Mark (xv. 27) call themaAgorat ; 
but this word denotes not onlyrobbers, &c., butalso 
brigands, rebels, or any who carry on unauthorized 
hostilities, znsergents (Thucyd. iv. 53). Bishop 
Maltby observes, in his sermon on the subject, 
that ‘these xaxotpyor were uot thieves who robbed 
all for profit, but men who had taken up arms 
on a principle of resistance to the Roman oppres- 
sion, and to what they thought an unlawful 
burden, the tribute-money ; who made no scruple 

-to rob all the Romans, and when engaged in these 

-uulawful causes, made Jess difference between 
Jews and Romans: than they at first meant to do’ 
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(Sermons, 1819-22, vol.i.), Insurrection was.a 
crime, but it was a crime a person might have 
committed who had good qualities, aud had main- . 
tained a respectable character. Again, this man’s. 
punishment was crucifixion, which was not in_ 
use among the Jews, and mflicted by the Romans. 


.not on mere thieves, but rebels. Barabbas had 


been one of these, and though ne ‘Jay bound with — 
them that had made insurrection with him, who 
had committed murder in the insurrection,’ Mark 
(xv. 27) has the same word, Anorhs, ‘robber,’ 
which is applied to him by St. John (xviii, 40), 
It is most probable that these ‘ malefactors’ were 
two of his companions. Our Lord was con- 
demned under the same charge of insurrection. 
(Luke xxiii. 2), and the man whose case we are 
considering says to his fellow-sufferer, ‘thou art 
under the same sentence, évy 76 a’t@ xpluart, and 
admits that they both were guilty of the charge, 
while our Lord was inuocent of it (Luke xxiii. 40, 
41). It isimpossible then to determine the degree of 
his criminality, without knowing what provocations 
he had received under the despotic aud arbitrary 
rule of a Roman governor such as Pilate, how far 
he had been active, or ouly mixed up with the sedi- 
tion, &c. The notion that he was suddenly and in- 
stantaneously converted on the cross is grounded 
entirely upon the general statement of Matthew, 
‘the thieves also which were crucified with him 
cast the same in his teeth’ (xxvii. 44), whereas 
St. Luke, in his relation of the incident, is more. 
exact. Instances of St. Matthew's style of speak- 
ing, which is called amplification, abound in the 
Gospels, and in all writers, ‘Thus, ‘ the soldiers 
hrought him vinegar’ (Luke xxiii. 36: Johny xix: 
29), ‘one of them did so’ (Matt, xxvii. 48; 
Mark xv. 36). ‘The disciples had indignation’ 
(Matt. xxvi. 8), ‘some of them’ (Mark xiy. 4), 
‘one of them’ (Jobn xii. 4). So in Mark xvi. 5; 
Matt. xxviii. 2, there is mention of one angel 
only; but in Luke xxiv. 4; John xx. 12, there is 
meution of two. It is also far from certain that 
either his faith or repentance was the fruit of this 
particular season. He must have known some- 
thing of the Saviour, otherwise he could uot have 
said obdey &tomoy €rpake, ‘he hath done nothing 
amiss. He may have been acquainted with the 
miracles and preaching of Jesus before he was 
cast into prison; he may have even conversed 
with him there. He was convinced of our Lord’s 
Messiahship, ‘Lord, remember me when thon 
comest into thy kingdom.’ His crime possibly 
cousisted of only one act of insubordination, and 
he might have been both a sincere believer, aud, 
with this one exception, a practical follower of 
Christ. Koecher (ap, Bloomfield, Recen. Synop.) 
tells us that it is a very ancient tradition that the 
thief was not converted at the cross, but was pre- 
viously imbued with a knowledge of the Gospel. 
See Kuinoel, Macknight, &&—J. F. D. 

THIGH, the part of the body from the iegs 
to the trunk, of men, quadrupeds, &c. (Heb. 1); 
Sept. unpés; Vulg. femur). It occurs in Gen. 
xxxii. 25, 31, 32; Judg. iii, 16, 21; Ps. xlv. 3; 
Cant. iii. 8 Putting the hand under the thigh 
appears to have been a very ancient custom, upon 
occasion of taking an oath to any one. Abraham 
required this of the oldest servant of his house, 
when he made him swear that he would not take 
a wife for Isaac of the daugliters of the Canaan- 
ites (Gen, xxiv. 2-9). Jacob required it of bis 
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son Joseph, when he bound him by oath not to 
bury him in Egypt, but with his fathers in the 
land of Canaan (xlvii. 29-31). The origin, form, 
and import of this ceremony in taking an oath,, 
are very doubtful. Aben Kzra says, ‘It appears 
to me that it was the custom in that age for a 
servant to place his hand on his master’s thigh, at 
the command of the latter, to show that he con- 
sidered himself subject to, aud undertook his 
master’s bidding; and such is at present the cus- 
tom in India.’ Grotius thinks that as the sword 
was worn upon the thigh (comp. Judg. iii. 16, 
21; Ps. xlv.3; Cant. iii. 8) this custom was as 
much as to say, If I falsify, kill me. Not a few 
commentators, ancient and modern, explain it of 
laying the hand on or near the sectio cacumetse- 
onis, to protest by that solemn covenant of God, 
whereof circumcision was the badge and type, in 
the Abrahamic family. So R. Eleazar says, 
* Before the giving of the law, the ancient fathers 
swore by the covenant of circumcision’ (Pirke, 
cap. 49). The Targum of Jonathan Ben Uzziel 


explains it smdinn NVI in sectione circum- 
cisionis mee ; the Jerusalem Targum, 71’) MINN 
%9°D, sub femore foederis mei. Dr, Adam Clarke 
adopts the former of these two explanations (Com- 
mentary on Gen. xxiv. 9). This interpretation 
supposes a metosis, or metonymy, such as is sup- 
posed by some to attend the use of the word with 
regard to the effect of the water of Jealousy - 
(Num. y. 21, 22, 27). Bochart adduces many 
similar instances (Hzerozore. p. 2, lib. v. cap. 15). 
We, may also refer to the margin or Heb. of 
Gen, xlvi. 26; Exod. i. 5; Judg. viii. 30. No 
further allusion to this ceremony in taking an 
cath occurs in Scripture, unless the phrase 
‘giving the hand under’ refer to it. See Hebrew 
or margin of 1 Chron. xxix, 24, and ‘giving the 
hand, 2 Chron. xxx. 8; Jer. 1.15; Ezek. xvii. 
18. Our translation states that ‘the hollow of 
Jacob's thigh was out of joint by the touch of the 
angel who wrestled with him’ (Gen. xxxii. 25). 
Some, however, prefer to render YPN\, was 
sprained, or wrenched, and adduce Jer. vi. 8; 
Ezek. xxiii. 17, 18. The Septuagint renders it ral 
évapenge TO WAGTOS TOU unpod; the Vulg. tetigit 
nervum femoris ejus, et statim emarcuit. Some 
such sense better suits ver. 31, where we fiud 
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Jacob limping on his thigh; see Gesenius on yoy 
The custom of Jacob's descendants, founded upon 
this incident, is recorded in ver. 32, which has been 
thus translated : ‘ Therefore the children of Yisrael 
eat not of the nerve Nashé, which is upon the 
hollow of the thigh, unto this day ; because he 
struck the hollow of Yaacob’s thigh, on the nerve 
Nashé’-(Sept. 7d vedpov, Vulg. nervus). The true 
derivation of the word 7W3 is considered by Dr. 
Fiirst, in his Concordance, to be still a secret ; 
but, along with Gesenius, he understands the uerve 
itself to be the cschiatic nerve, which proceeds 
from the hip to the ancle. This nerve is still ex- 
tracted from the hinder limbs by the Jews in 
England, and in other countries where properly 
qualified persons are appointed to remove it (New 
Translation, &c., by the Rev. D. A. De Sola, 
p. 333). The phrase ‘hip and thigh’ occurs 
in Judg. xy. 8, in the account of Samson's slaugh- 


ter of the Philistines. Gesenius translates by in 
this passage with, and understands it as a pro- 
verbial expression for ‘he smote them all.’ The 
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Chaldee paraphrast interprets it, ‘He smote botn 
footmen and horsemen, the one*resting on their 
legs (as the word p\Y should be rendered), the 
other on their thighs, as they sat ow their horses.” 
Others understand that he smote them both on the 
legs and thighs. Some give another interpretation. 
Smiting on the thigh denotes penitence (Jer. Xxxi. 
19), grief, and mourning (Hzek. xxi. 12). A few 
mistranslations occur. The word ‘thigh’ should 
have been translated ‘leg’ in Isa. xlvii. 2, DIY, 
Kyhpas, crura, In Cant. vii. 1, ¢The joints of thy 
thighs,’ &c., the true meaning is,‘ the céneture of thy 
loins (t. e. the drawers, trowsers) is like jewellery. 
Lady Wortley Montagu describes this article of 
female attire as ‘composed of thin rose-coloured 
damask, brocaded with slver flowers’ (Letters, 
ii, 12; see Harmer, On Solomon's Song, p. 110). 
Cocceius, Buxtorf, Mercerus, and Junius, all 
adopt this explanation. In Rev. xix. 16, it ig 
said ‘the Word of God (ver. 13) hath on his ves- 
ture and on his thigh a name written, King of 
kings and Lord of lords.” Scbleusner thinks the 
name was not written upon the thigh, but upon the 
sword. Montfaucon gives an account of several 
images of warriors having inscriptions on the 
thighs (Antiquité Expliquée, vol. iii, part ii. pp. 
268-9; Grupter, ili. 1489; and see Zornii Opus- 
cula SS. ii. 759.) —J. F. D. 
THISTLE. [Txorns. ] 


THOMAS (pas). The word NIDNM is 
equivalent to the Greek Aiduyos, twin. This 
name occurs also on Pheenician inscriptions, in a 
form which reminds us of the colloquial English 
abbreviation, viz. DINF) and DNA (Gesenii Mo- 
numenta Phenicia, p. 356). ; 

The Apostle Thomas (Matt. x. 3; Mark iii. 
18; Luke vi. 15; Acts i. 18) has been considered 
a native of Galilee, like most of the other apostles 
(John xxi. 2); but according to tradition he was 
a native of Antiochia, and had a twin-sister 
called Lysia (Patres Apost. ed. Cotel. yp. 272, 
501). According to Eusebius (Hist. Eccles. i. 13) 
the real name of Thomas was Judas; and he 
occurs under this name also in the Acta Thome. 
This Judas was deemed the same as Judas the 
brother of Jesus (Matt. xiii. 55). It would seem 
even that the surname Aiduuos was understood to 
mean that Thomas was a twin-brother.of Jesus 
(Philo, ad Acta Thome, p. 94, sq.). 

In the character of Thomas was combined 
great readiness to act upon his convictions, to be 
faithful to his faith even unto death, so that he 
even exhorted his fellow-disciples, on his last 
journey to Jerusalem, ‘ Let us also go, that we 
may die with him’ (John xi. 16), together with 
that careful examination of evidence which will 
be found in all persons who are resolved really 
to ohey the dictates of their faith. Whosoever is 
minded, like most  religionists who complain 
of the scepticism of Thomas, to follow in the 
common transactions of life the dictates of vulgar 
prudence, may easily abstain from putting his 
hands into the marks of the nails and into the 
side of the Lord (John xx. 25); but whosoever is 
ready to die with the Lord will be inclined to 
avail himself of extraordinary evidence for extra- 
ordinary-facts, since nobody likes to suffer mar- 
tyrdom by mistake. These remarks are directed 
against Winer and others, who find in the cha- 
racter of Thomas what they consider contradictory 
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traits, viz. inconsiderate faith, and a turn for 
‘exacting the most rigorous evidence. We find 
that a resolute and lively faith is always neces- 
sarily combined with a sense of its importance, 
aud witha desire to keep its objects unalloyed and 
free from error and superstition. Christ himself 
did uot blame Thomas for availing bimself of 
all possible evidence, but only pronounced those 
blessed who would be open to conviction even if 
some external form of evidence should not be 
within their reach (comp. Niemeyer’s dkade- 
mische Predigten und Reden, p. 321, sq.). 

Thomas preached the Gospel in Parthia (Ori- 
gen, apud Euseb. Hist. Eccles. iii. 1; Socrat. i. 
19; Clement, Recogn. ix. 29), aud, according to 
Jerome, in Persia; and was buried at Edessa 
(Rotin. Hist. Eecles.ii. 5). According to a later 
tradition Thomas went to India, and suffered mar- 
tyrdom there (Gregor. Naz. Orat. xxv.ad Arian. 

438, ed. Par. ; Ambrose, in Ps. xlv. 10; Hieron. 

p- 148 (59) ad Marceil.; Niceph. Hist. Eccles. 
ii. 40; Acta Thome, c.i.sq.; Abdie Hist. Apost. 
c.ix.; Paulin. A. S. Bartholomeo, India Orient. 
Christiana, Rom. 1794), This tradition has been 
attacked by Von Bohlen (Jndien, i. 375, sq.). The 
ancient congregations of Christians in-India who 
belong to the Syrian church, are called Thomas- 
Christians, and consider the Apostle Thomas to 
be their founder (Fabricii Lua Evangelit, p. 626, 
sq-: Assemani, Biblioth. Orient., iii. 2. 435, sq. ; 
Ritters Erdkunde, v. i. 601, sq.). Against this 
tradition Thilo wrote in his edition of the Acta 
Thome, p. 107, sq. (comp. Augusti, Denkwir- 
digkeiten, iti. 219, sq.). 

The fathers frequently quote an Evangelium 
secundum Thomam, and Acta Thome, the frag- 
ments of which have been carefully edited by 
J.C. Thilo, in his Codex Apocryphus Novi Tes- 
tamenti, i. 275; and the Acta Thome separately, 
L. 1823 ; and see Winer’s Real-Wéirterbuch, un- 
der ‘ Thomas.’—C. H. F. B. 

THORNS anv THISTLES. We have re- 
ferred to this article the various words which, 
in the Authorized and other versions, have been 
considered to indicate brambles, briers, thorns, 
thistles. Rabbinical writers srate that there are 
no less than twenty-two words in the Bible sig- 
nifying thorny and prickly plants; but some of 

‘ these are probably so interpreted on!y because they 
are uuknown, and may merely denote insigniti- 
cant shrubs. We shall enumerate them alphabeti- 
cally, though not likely to throw any light upon 
what has already baffled so many inquirers, 
This does not arise from any deficiency of thorny 
plants to which the Biblical names might be 
applied, but from the want of good reasons for 
selecting ove plant more than another; for, as 
Celsius has said, ‘ Fuerunt in Judea haud pauca 
loca a spinis diversorum generum denomiata, 
quod esset hee terra nun tantum dacte et melle 
fluens, sed herbis quoque iuutilibus, et spinis 
multifariis passim infestata.’ As examples we 
may mention the genera of which some of the 
species are thorny, such as Acacia, Astragalus, 
Acanthodium, Alhagi, Fagonia, Tribulus, Berbe- 
ris, Prunus, Rubus, Crategus, Solanum, Carduus, 
Cnicus, Onopordon, Eryngium, Rhamnus, Zizy- 
phus; and of species which are named from this 
characteristic, Anabasis spinosissima, Paliurus 
-aculeatus, Ruscus aculeatus, Forskalea tenacissi- 
na, Aristida pungens, Salsola Echinus, Echinops 
- orm : Yar ertyicl eae - c 
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spinosus, Bunias spinosa, Lycium spinosum, Pote- 
num spinosum, Atraphaxis spinosa, Prenanthes 

spiuosa, Ononis spinosa, Smilax asper, Spartium 

spinosum, Zizyphus Spina Christi. é 
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521. [Zizyphus Spina Christi.) 

AKANTHA (Ukay8a) occurs in Matt. vii. 16 ; 
xiii. 7, 22; xxvii. 27; and also in the parallel 
passages of Mark and Luke; and as forming the 
crown of thorns, in John xix. 2,5. The word is 
used in as general a sense as ‘thorn’ is with us, 
ana therefore it would be incorrect to confine it 
to any one species of plant in all the above 
passages, though no doubt some particular thorny 
plant indigenous in the neighbourhood of Jeu 
salem would be selected for plaiting the crov 
of thorns. Hasselquist says of the Nabca Pali- 
urus Athenei of Alpinus, now Zizyphus Spina 
Christi, ‘Iu all probability this is the tree which 
afforded the crown of thorns put upon the head 
of Christ. It is very common in the Hast. This 
plant is very fit for the purpose, for it bas many 
small aud sharp spines, which are well adapted 
to give pain: the crown might easily be made 
of these soft, round, and pliant branches; and 
what in my opinion seems to be the greater 
proof is, that the leaves very much resemble those 
of ivy, as they are of a very deep glossy green. 
Perhaps the enemies of Christ would have a 
plant somewhat resembling that with which em- 
perors and generals were crowned, that there 
might be a calumny even in the punishment.’ 
Some have fixed upon Paliwrus aculeatus, and 
others upon Lycium horridum. 

Arap, or Aran (TON), eccurs in Gen. 1, 10; 
Judy. ix. 14,15; Ps. lviii.9. In the first passage 
itis said that ‘they came to the threshing-floor,’ or 
the place of Atad. In the fable in Judg. ix. 14, 
15, the atad, or bramble, is called to reign over 
the trees. From Ps, lviii. 9, it is evideut that 
the atad was employed for fuel: ‘ Before your 
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pots can feel the thorns.” Athad is so similar to 
the Arabic poe ausw, that it has generally 


been considered to mean the same plant, namely, 


a species of buckthorn. This is confirmed by 
atadmi being one of the synonymes of rhamnus, 
as given in the supplements to Dioscorides, 
A species of »hamnus is described both by Belon 
and by Rauwolf as being common in Pales- 
tine, and by the latter as found especially in the 
neighbourhood of Jerusalem. It has been de- 
scfibed by. Prosp. Alpimus as having an abun- 
dance of long branches, on which are found many 
long and very sharp thorns. So Rauwolf: ‘It 
puts forth long, slender, crooked switches, on 
which there are a great many long, strong, and 
acute thorns.’ As above mentioned, this has been 
supposed by some to be the true Christ’s thorn, 
Rhannus, now Zizyphus Spina Christi. 

Bresua and Brsuim, translated weed and 
thistles in Auth. Vers. [BrsHa]. 


BarkKanim (D372), translated briers in the 
Auth. Vers., occurs in Judg. viii. 7, 16, where 
Gideon is described as saying, ‘then I will tear 
your flesh with the thorns (kozim) of the wilder- 
ness, and with brzers (barkanim). The Seventy 
in their version retain the origiual name. ‘here 
is no reason for believing that driers, as applied 
to a rose or bramble, is the correct weaning; but 
there is nothing to lead us to select any one pre- 
ferably from among the numerous thorny and 
prickly plants of Syria as the barkanim of Scrip- 
ture. Roseumiiller, however, says that this word 
signifies ‘a flail,” and has no reference to thorny 
plants. 

Baros (Bdros). 


[Senex] 
Cuaru., ‘ nettle.’ 


[Cuanut. | 

Curpex (PJM) occurs twice in Scripture; in 
Prov. xv. 19: ‘The way of the slothful is asa 
hedge of thorns’ (chedek); and in Micah vii. 4: 
©The best of them is as a b72¢7 (chedek). and the 
‘most upright like a thorn-hedge. Chedek is 
generally supposed to be as little known as the 
other thorny and prickly plants, but there is an 


Arabic word, .%&s chadak or hudak, which is 


applied in the East to a species of solanum. 
This is supposed by Rosenmiiller and others not 
to be suitable to the above passages; but some 
species of solanwm grow to a considerable size; 
others are among the most prickly plants of the 
Kast, and very common in dry arid situations, 
S. sanctum, the S. spinosum of others, is found 
in Palestine. Dr. Harris is of opinion that chedek 
is the colutea spinosa of Forska), which is called 
heddad in-Arabic, and of which there is an en- 
graving in Russell’s Nat, Hist. of Aleppo, tab. 5. 

Cuxoacu (M\M) is found in several places, and 
isin the Auth. Vers. translated thistle in 2 Kings 
xiv. 9; Job xxxi, 40; and thorns in Job xli. 2; 
Prov. xxvi. 9; Isa, xxxiv. 13, &c. From the 
context of the several passages, it is evident that 
choach must have been some useless plant or 
weed of athorny nature. Prov, xxvi. 9: As a 
thorn (choach) goeth mto the hand of a drunkard, 
&c. The Septuagint translates it by &cavOa, and 
éxay, that is, words which signify thorny plants 
in general, and also by xvtdy, ‘a nettle.’ But it is 
difficult in this, as in other instances, to ascertain 
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what particular plant is intended, and hence 
choach has been variously translated. Celsius hag 


pointed out. that the Arabic ‘> khokh 48 


similar in nature and origin to the Hebrew word, 
and is employed as its synonyme, and that 
chucho is the Syriac version. . Khookh is applied 
in Ayabic to the peach, and ba Ahookh, whence 
we have apricock, &c. to the apricot. Coach may 
therefore be considered as a generic term applied 
to the plum tribe; and some of these, as the com- 
mon sloe, Prenus spinosa, are well known to be 
ofa thorny nature: ‘Sylvestris prunus, humilis, 
ac solidis spinis munitus est.’ Some kindred 
species, as a thorny Crategus, may supply its 
place in Syria. Bové says of Mesteh, uot far 
from the Jordan, ‘Les arbustes qui y croissent 
mont paru des Rhamnées ou des Rosacées du 
genre Prunus,’ 


Darbar (VT); translated thistles in the © 


Auth. Vers., occurs in Gen iji. 18, ‘ Thorns also 
and thistles shall it bring forth fo thee;’ and 
again in Hosea x. 8; in beth of which passages 
dardar is chnjoined with oz. The Rabbins de- 
scribe it as athorny plant which they also call 
accobita. The accub of the Arabs is a thistle or 
wild artichoke. The Septuagint, however, ren- 
ders dardar by the Greek word rpiBodos in both 
passages, and this will answer as well as any 
other thorny or prickly plant. See below, TR1- 
BULUS. 
Kimosu, translated ‘nettles’ [Kimosx], 


Korz or Koz (VP) occurs in several. passages 


of Scripture; in two of which it is mentioned , 


aloug with dardar, where koz and dardar may 
be considered equivalent to the English thorns 
and thistles. The Septuagint translates iti 
all the passages by dave, and it probably 
was used in oa general sense to denote plants 
which were thorny, useless, aud indicative of 
neglected culture or deserted habitations, grow- 
jug naturally in desert situations, and useful only 


522. [Ononis spinosa.]} 


for fuel. But if any particular plant be meant 
the Ononis spinosa or ‘ Rest-harrow,’ mentioned 
by Hasselquist, may be selected as fully charac 
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teristic. ‘Spinosissima ila et perniciosa planta, 
vampos ‘ntegros tegit Agypti et Palestine. Non 
dubitasdum quin hance indicaverint in aliquo 
loco scriptures sacri.” 
Naazez or Naarzurz, supposed to be a species 
o” Zizyphus [Naazuz]. 
Satronmm. [Sinron. 
Seresru (Ezek, ii. 6), supposed to be the 
gadfly” or someth*xg of the kind. 
Senex. [Senex.] 


Ssair (MY) occurs in ‘several passages of 
Isaiah: y. 6; vii, 23, 24, 25; ix. 18; x. 17; 
xxvii. 4, in all of which it is associated with 
shkamir, the two being translated thorns and 
briers in the Authorized Version. From sd con- 
text of all the passages it is evident that some 
weed-like plants are intended, either of a thorny 
or prickly uature, or such as spring up in neg- 
lected cultures and are signs of desolation, and 
which are occasionally employed for fuel. No- 
thing bas, however, been ascertained respecting 
the plant intended by shait, and cousequently it 
has been variously translated in the several ver- 
sions of the Scriptures. 


Samir (1'D¥) occurs in all the same pass- 
ages as the word shait, with the addition also of 
Isa. xxxii. 13 : ‘ Upon the land of my people shall 
come up thorns (Aozim) and driers’ (shamir). 
Being associated with oz, it has been inferred 
that skamir must also mean some thorny plant. 


samir, in Arabic, according to Celsius 


(Hierobot. xi. p. 188), from Abulfeda, is a 
thorny plant, said to be a species of sidri, which 
does not bear fruit. Sidr is another name of 
Nabea, a species of Zizyphus. No plants are more 
common in the warm and dry uncultivated parts 
of the East than prickly species of Zizyphus, 
which impede the path and choke up vegetation 

and are therefore very suitable for the illustration 
of the passages in which shamir occurs. This 
kind of sidri not bearing fruit may be the Paliurus 
aculeatus of botanists. 


523. (Zizyphus Paliurus.) 


Biron cop) occurs in Ezek, xxviii. 24: 
“And tnere shall be no more a pricking brier 
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(stdlon) unto the house of Israel, nor any grie 
thorn’ (koz). As sillon is here mentioned 
koz, it has been inferred that it must mean some- 
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thing of the same kind, Several Arabic words 


resemble it in sound; as seel, signifying akind of 
wormwood ; szleh, the plant Zilla Myagrum ; 
sillah, the rparyos of the Greeks, supposed to be 
Salsola kati and 8S. tragus; sulal or su/aton, 
which signifies the thorn of the date-tree, while 
the Chaldee word sé/eta signities’a thorn simply. 
It is probable, therefore, that siJlon has something 
of the same meaning, as also sallonim or sillonim, 
which occurs in Ezek. xi. 6 along with serebim ; 
but we are unable to fix upon any particular plant 
of Syria as the one intended. 


Sixxim (O93) is another of the words which 
is considered to indicate thorny plauts, as in 
Num. xxxiii, 55; ‘Those which ye let remain 
of them shall bepricks (stkkim) in your eyes and 
thorns (zinnim) in your sides.’ It occurs in the 
feminine form sykkoth (nav) in Job xli. 7, where 
it is translated ‘barbed irons.’ Sikkim has 
been variously translated, but its resemblance to 


the Arabic CS pats shok, thorns, sufficiently indi- 


cates the probability of its meaning something 
of the same kind, thongh it has not been ascer- 
tained whether it is used im a geueral sense, 
as is probable, or applied to some particular 
plant. 


Srrr (O°') occurs in several passages, e. 9. 
in Keeles. xii. 6, ¢ as the crackling of thorns (sirim) 
under a pot,’ &c.; Isa. xxxiv. 14, * And thorns 
(sirim) shall come up in her palaces,’ &c.; Hosea 
xi. 6; Amos iv. 2: Nabum i. 10. The Seventy 
aud other translators have employed words sigui- 
fying thorns, as conveying the meaning of strim, 
but nothing has been advanced to lead us to 
relect oue plant more than another, 


Srrrap (751D) is mentioned only once by 
Isaiah (lv. 13), ‘And instead of the brier (strpad) 
shall come up the myrtle. Though this has ge- 
nerally been considered a thorny and prickly 
plant, it does not follow from the context that such 
a plant is uecessarily meant. It would be suffi- 
cient for the sense that some useless or insignificant 
plant be understood, aud there are many such 
in desert aud uncultivated places. In addition 
to Paliurus Carduus, Urtica, Conyza, species of 
Polygonum, of Euphorbia, &c., have been ad- 
duced; and also Ruscus aculeatus, or ‘ butcher's 
broom.’ 


Tr18010s or TrriBuLus (TplBodos) is found in 
Matt. vii. 16, Do men gather figs of thistles’ 
(rpiBéAwyv)? and again, in Heb, vi. 8, * But that 
which beareth thorns and briers (rp{Bodor) is re- 
jected.’ The name was applied by the Greeks 
to two or three plants; one of which was, no 
doubt, aquatic, Trapa natans ; of the others Trt 
bulus terrestris is undoubtedly one, and Fagonta 
cretica is supposed to be the other. Both, or nearly 
allied species, are found in dry and barren places 
in the Kast; and as both are prickly and spread 
over the surface of the ground, they are extremély 
hurtful to tread upon, The word TpiBodos is 
further interesting to us, as being employed inthe 
Septuagint as the translation of dardar, The 
presence of species of Tribulus and of Fagonia 
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indicates a dry and barren uncultivated svil, co- 
-vered with prickly or thorny plants. 


524. [Tribulus terrestris.] 


Zinnim (O°3¥) and Zenenim (O%33¥) occur 
in several passages of Scripture, asin Num, xxxiti. 
55; Josh. xxiii. 13, where they are mentioned 
along with Sixxim; also in Job v. 5, and Prov. 
xxii. 5. The Septuagint has tpiBoros in Prov. 
xxii, 5, and Bodies in Num. xxxiil. 55, and 
Josh. xxiii, 13. It has been supposed. that 
zinnim might be the Rhamnus Paliurus, but 
nothing more precise has been ascertained re- 
specting it, than of so many other of these 
thorny plants; and we may therefore, with Mi- 
chaelis, say, ‘ Nullum simile nomen habent re- 
lique lingue Orientales; ergo fas est sapienti, 
Celsio quoque, fas sit et mihi, aliquid ignorare. 
Ignorantiz professio via ad inveniendum verum, 
si quis in Oriente quesierit. —J, F, R, 


THREE, woe), vidvi, &c., occur frequently 
as cardinal numbirs; thus, DW woy), three 
years (Lev. xix. 23); as ordinals, voyi-niwa, 
in the third» year (2 Kings xviii, 1); in com- 
bination with other numbers, as MWY wor, 
thirteen; and they are also used in the plural 


as ordinals for thirty, DWOw (1 Kings xvi. 23). 
For other forms and uses of the words, see Lexi- 


cons. The nouns wows, vroys, and virbyi, li- 
terally, according to one derivation, a third man, 
are use in the seuse of a commander or geveral, 
sometimes as connected with war-chariots or ca- 
valry, Thus (Exod. xiv. 7), ‘Pharaoh took 
all the chariots of Keypt and captains nwdv%, 
third men), over all this armament’ (123 by), 
not as in our translation, ‘ over every one of them.’ 
Sept. rpictdras er) rdyrwy, tristate over all ; 
Vulg. duces totius exercitus. So it is said (xv. 
4), that ‘the choice of all Pharaoh's captains’ 


CW), or third men, were drowned; Sept. dva- 
Badras tpiordras ; Vulg. principes. The Septua- 
gint word seems chosen upon the assumed analogy 
of its etymology to the Hebrew, quasi cpito- 


‘tative precept. 
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ordrns, ‘one who siands third.’ According te 
Origen, tristates has this meaning, because there 
were three persons in each chariot, of whom the 
first fought, the second protected him with a 
shield, and the third guided the horses. Wilkin- 
son, however, says, ‘ there were seldom three per- 
sons in an Egyptian war-chariot, except in tri- 
umphal processions. In the field, each one had 
his own car. with a charioteer’ (Manners ana 
Customs of the Ancient Egyptians, vol. 1. 
p- 335). Jerome, on Ezekiel xxiii., says, ‘Tristate 
among the Greeks is the name of the second rank 
after the royal dignity.’ But it is possible that 


the deal meaning of the verb wow), may be to 
rule ov direct, as appears from its share im such 


words as DYY2Y, ‘excellent things,’ or rather 
‘rules and directions’ (Prov. xxii. 20), and 2W1D, 


“a proverb,’ from Spin, ‘torule,’ hence an authori- 
According to this sense, our 


translation renders the word virdyi, ‘Jord: 6a lord 
ov whose hand the king leaned’ (2 Kings vii. 2; 
comp. v. 17, 19). If the latter derivation of the 
Hebrew word be admitted, it will cease to con- 
vey any allusion to the number three; of which 
allusion Gesenius speaks doubtingly of any in- 
stance, but which he decidedly pronounces to be 
unsuitable to the first passage, where the word 
evidently stands in connection with war-chariots 


(see Gesenius, s. v. vrdyi), Three days and 
three nights. ‘For as Jonas was three days 
and three nights in the whale’s belly, so shall the 
Son of man be three days and three nights in the 
heart of the earth. The apparent difficulty in 
these words arises from the fact that our Lord 
continued in the grave only one day complete, 
together with a part of the day on which be was 
buried, and of that on which le rose azain. The 
Hebrews had no word expressly auswering to the 
Greek word vuxOhuepoy, or uatural day of twenty- 
four hours, an idea which they expressed by 
the phrases a night and a day aud @ day and a 
night. Thus (Dan. viii. 14), ‘ Uuto two thousand 
aud three hundred evening mornings (i. e. days, 
as itisin our translation), then shal! the sanctuary 
be cleansed.’ Thus, also, what is called ‘forty days 
and forty nights’ in Gen, vii. 12, is simply > forty 
days’ in ver. 17; wherefore, as it is common in 
general computations to ascribe a whole day to 
what takes up only a part of it, when this was done 
in the Jewish language, it was necessary to men- 
tion both day and night; hence a part of three 
days was called by them three days and three 
nights. Another example we have in 1 Sam. xxx. 
12, where the Egyptiau, whom Dayid’s men found 
in the field, is said to have eaten no bread, nor 
drunk any water, three days and three nights. 
Nevertheless, in giving an account 0! himself, the 
Egyptian told them that his master bad left him, 
‘ because three days azo I fell sick; in the 
Hebrew it is, J fell sick this third day, thatis, this 
is the third day since I fell sick. Indeed, among 
the Hebrews, things were said to be done after 
three days, which were done on the third day 
(comp. 2 Chron. x. 5 with ver. 12; Deut. xiv. 28 
with xxvi. 2). Agreeably to these forms of speech, 
the prophecy of our Lord’s resurrection from the 
dead is sometimes represented as taking place after 
three days, sometimes on the third day (see 
Whitby, Mackunight, Wakefield, Dr. Adam 
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THRONE. 


Clarke, in loc.). The phrase, ‘three and four,’ so 
often eon (Amos i.), means abundance, any- 
thing that goes on toward excess. It finds its 
parallel in Virgil's well-known words, O terque 
quatergue beati—-‘ Oh three and fom times 
happy’ (En. i. 94; see also Odyss. v 306). 
Three has also been considered, both by Jews 
and Christians, as a distinguished or mystical 
nember, like ‘seven.? Ainsworth, on Gen. xxii. 
4, has collected many such instances, but they 
all appear to us to be fanciful_—J. F. D. 
THRESHING. [AericuiturE.] 
THRONE. The Hebrew word ND3 is 
generally thought to have for its root-meaning the 
idea of covering; hence it denotes a covered seat, 
or throne. Fiirst, in his admirable Hebrew Con- 
cordance, holds it to convey the notion of an 
arched or curved body, and so to have come to sig- 
uify aseat of dignity, having the elegance given to 
it which curved lines can easily impart. Whatever 
the original import of the term may have been, 


ND, or rather NDS miabn7, denoted the orna- 
mented seat on which royal personages gave au- 
dience ou state occasions among the Hebrews (1 
Kings ii. 19; xxii. 10; comp. Esth. v. 1). It was 
originally a decorated arm-chair, higher than an 
ordinary seat, so as to require a foct-stool 
(DY) te support the feet. Sometimes the throne 
was placed on a platform ascended by steps (Isa. 
vi. 1). Solomon made a throne of ivory overlaid 
with gold, which had six steps, with six lions on 
each side (1 Kings x. 18). Archelaus addressed 
the multitude from ‘an elevated seat and a throne 
of gold’ (Joseph. De Bell. Jud.ii.1.1). A throne 
became the emblem of regal power (Gen. xli. 40) ; 
whence the phrases, ‘to sit on the throne of his 
kingdom‘ (Deut. xvii. 18), that is, to rule as a 
monarch; and ‘to sit on the throne of a person’ 
(1 Kings i. 13; 2 Kings x. 30), which signifies, 
to be his successor.—J. R. B. 
THUMMIM. [Uri snp Toummim.] 


THUNDER (DY1; Sept. Bpovr, passim ; 


also Sip, pear). This sublimest of all the ex- 
traordinary phenomena of nature is poetically 
represented as the voice of God, which the waters 
obeyed at the creation (Ps. civ.7; comp. Gen. i. 
9). For other instances see Exod. ix. 25 (Hebrew, 
or margin); Job xxxvii. 4,5; x]. 9; Ps. xviii. 
13; and especially Ps. xxix., which contains a 
magnificent description of a thunder storm. Agree- 
ably to the popular speech of ancient nations, the 
writer ascribes the effects of lightning to the 
thunder: ‘The voice of the Lord breaketh the 
cedars’ (vey. 5; comp. 1 Sam.ii. 19). Thunder 
is also introduced into the poetical allusion to the 
passage of" the Red Sea in Ps. Ixxvii. 18. The 
plague of hail on the land of Egypt is very natu- 
rally represented as accompanied with ‘mighty 
thunderiugs,’ which would be Ziterally incidental 
to the immense agency of the electric fluid on that 
occasion (Exod. ix. 22-29, 38, 34). It accom- 
panied the lightnings at the giving of the law 
. (xix. 16; xx. 18). See also Ps. Ixxxi. 7, which 
yrobably refers to the same occasion: ‘1 answered 
thee in the secret place of thunder,’ literally, ‘in 
the covering of thunder,’ DY3 INDA, 7. e. the 
4hunder-clouds. It was also one of the grandeurs 
attending tle divine interposition described in 2 
Sam. xxii. 14; comp. Ps. xviii. 13. The enemies 
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of Jehovah are threatened with destruction by 
thunder; perhaps, however, lightning is included. 
in the mention of the more impressive pheno- 
menon (1 Sam, ii. 10). Such means are repre- 
sented as used in the destruction of Sennacherib’s 
army (Isa. xxix. 5-7; comp. xxx. 30-33). Bishop 
Lowth would understand the description as me- 
taphorical, aud intended, under a variety of 
expressive aud sublime images, to illustrate the 
greatness, the suddenness, the horror of the event, 
rather than the manner by which it was effected 
(New Translation, and notes x Joc.), Violent 
thunder was employed by Jehovah as a means of 
intimidating the Philistines, in their attack upon 
the Israelites, while Samuel was offering the 
burnt-oflering (1 Sam. vii. 10; Eeclus. xlvi. 17). 
Homer represents Jupiter as inferposing ina battle 
with thunder and lightning (dad, vili. 75, &c.; 
xvii, 594; see also Spence’s Polymetis, Dial. 
xill. p. 211). Thunder was miraculously sent 
at the request of Samuel (1 Sam. xii. 17, 18). 
It is referred to as a natural phenomenon subject 
to laws originally appoiuted by the Creator (Job 
xxvill. 26; xxxviil. 25; Ecclus, xiii. 17); and 
introduced in visions (Rev. iv.5; vi. 1; viii. 5; 
xi. 19; xiv. 2; xvi. 18; xix. 6; Esther (Apoc.) 
xi. 5). In Rev. x. 3, 4, ‘seven thunders’ 
[Sven]. It is adopted as a comparison. Thus 
‘as lightning is seen before the thutider: is heard, 
so modesty in a person before he speaks recom- 
mends him to the favour of the anditors * (Ecclus 

xxxii. 10; Rev. xix. 6, &c.). The sudden rnin 
of the unjust man is compared to the transitory 
noise of thunder (Heclus. xl. 13); but see Amald, 
in loc. One of the sublimest metaphors in the 
Scriptures occurs in Job xxvi. 14, * Lo, these are 
parts of his ways; but how little a portion is heard 
of him (OW, a mere whisper); but the themder of 
his power who can understand?’ Here the whis- 
per and the thunder are admirably opposed to 
each other. If the former be so wonderful and 
overwhelming, how immeasurably more so the 
latter? In the sublime description of the war- 
horse (Job xxxix.) he is said to perceive the battle 
afar off * by the thunder of the captains, and the 
shouting” (ver. 25). That part of the description, 
however (ver. 19), Shast thon clothed his neck’ 
with thunder? appears to be a mistrauslation. 
The word OY from BY", ‘to be agitated,’ ‘ trem- 
ble,’ refers rather to the sane: ‘ Canst thou clothe 
his neck with the trembling mane? To the 
class of mistranslations must be referred every 
instance of the word ‘tluuderbolts’ in our version, 
a word which corresponds to vo reality in ature. 
Thus * hot thunderbolts’ (Ps. Ixxviii. 48, D’nw) 
means * lightnings, 7@ mpl, igni. ¢ Then shall the 
right-aiming thunderbolts go abroad * (Wisd. v. 
21), Borldes aorpandy, ‘flashes’ or “strokes of 
lightning.” ‘Threw stones like thunderbolts * (2 
Mace. i. 16), cvvecepatywoay. The word conveys 
au allusion to the mode in which lightning 
strikes the earth, Thunder enters into the appel~ 
lative or surname given by our Lord to James 
and John—Boanerges; 6 éorw,, viol BpovTijs, says 
St. Mark, ‘sons of thunder’ (iii. 17). Schleusner 
here understands, the thunder of eloquence, as in 
Aristoph. (Achar. 530). Virgil applies a like 
figure to the two Scipios: ‘ Duo fulmina belli’ 
(42n. vi, 842). Others understand the allusion to 
be to the energy and courage, &c. of the two apostles 
(Lardner’s Hist. of the Apostles and Evangelists, 
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ch. ix. § 1; Suicer, Thesaurus, s. v. Bpovrh). 
Theophylact says they were so called because they 
were great preachers and divines, as meyado- 
nhovkas Kal @eodoyicotdrous. Others suppose 
the allusion to be to the proposal of these apostles 
to call fire from heaven on the inhospitable Sa- 
maritans (Luke ix. 53, 54). It is not certain 
when our Lord so surnamed them [BoanereEs]. 


~ The word bap, simply ‘ voice,’ is often used for 
thunder, as in Exod. ix. 23; Ps. xxix. 3; Ixxvii. 
18; Jer. x. 13. In the last of these passages the 
production of rain by lightning is referred to: 
‘When he uttereth his voice, there is a multitude 
of waters in the heavens, he maketh lightnings 
with (or for) rain.” It is related (John xii. 28) 
that Jesus said, ‘ Father, glorify thy name, Then 
came there a voice from heaven, saying, I have 
both glorified it, aud will glorify it again.’ Some 
of the people that stood by, but had not heard the 
words distinctly, said it had ‘thundered,’ for 
the voice came from heaven; others who had 
caught the words, supposed that God had spoken 
to Jesus by an angel, conformably to the Jewish 
opinion that God had never spoken but by the 
ministry of angels. Perhaps, however, thunder 
attended the voice, either a little before or after ; 
comp. Exod. xix. 16, 19; Rev. iv. 5; vi. 1 
{Barn Kou}.—J. F. D. 

THYATIRA (@vdreipa, Td), a city on the 
northern border of Lydia, about twenty seven 
miles from Sarilis, the seat of one of.the seven 
Apocalyptic churches (Rev. i, 11; ii. 18). Its 
modern name is Ak-hissar, or the white castle. 
According to Plivy, it was known in earlier times 
by the names Pelopia and Euhippa (Hist. Wat. 
v.29). Strabo asserts thatit wasa Macedonian 
colony (xili. p. 928). The Roman road from Per- 
gamus to Sardis passed through it. It was noted 
for the art of dyeing, as appears from Acts xvi. 14, 
Luke’s account has been contirmed by the dis- 
covery of an inscription in honour of Antonius 
Claudius Alphenus by the corporation of dyers, 
which concludes with the words of Bage?s. It still 
maintains ifs reputation for this manufacture, and 
large quantities of scarlet cloth are sent weekly to 
Smyrva. The town consists of about two thou- 
sand houses, for which taxes are paid to the 
government, besides two or three hundred small 
huts ; of the former 300 are inhabited by Greeks, 
30 by Armenians, and the rest by Turks. The 
common language of all classes is the Turkish ; 
but in writing it, the Greeks use the Greek, and 
the Armenians the Armenian characters. There are 
mine mosques and one Greek church.—J. E. R. 

THYINE WOOD (édAoy évivoy) is mentioned 
as one of the articles of merchandise which would 
cease to be purchased in consequence of the fall of 
Babylon (Rev. xviii. 12). This wood was in con- 
siderable demand by the Romans, being much 
employed by them in the ornamental wood-work 
of their villas, ar-d also for tables, bowls, and vessels 
of different kinds. It-is noticed by most ancient 
authors, {rom the time of Theophrastus. It was the 
citron-wood of the Romans; thus Salmasius:‘ @da 
Theophrasti est illa citrus, que citreas mensas 
dabat Romanis inter lautissima opera’ (Cels, Hi- 
erobot. vol. ii. p. 25). It was produced only in 
Africa, in the neighbourhood of Mount Atlas, and 
in Granada : €citrum, arborem Africe peculiarem 
esse, nec alibi nasci, It grew to a great size: 


THYINE WOOD. 


‘quarum amplitudo ac radices estimari po 
ex orbibus’ (Plin. Htst. Nat. xiii. 15). 
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525. [Callitris quadrivalvis.~ 


This cedar or citron-wood was most likely pro- 
duced by Callitris guadrivalvis, the Thuja artie 
culata of Linneus, which is a native of Mount 
Atlas, and of other uncultivated hills on the coast 
of Africa. In the kingdom of Morocco, according 
to Broussouel, this tree produces the Sandarach resin 
of commerce. Capt. S. E. Cook, in his Sketches in 
Spain (vol. ii.), brought to light the fact that the 
wood work of the roof of the celebrated mosque, 
now the cathedral of Cordova, built in the 9th 
century, is of this wood ; it had previously been 
thought to be that of the larch, from the resem- 
blance of the Spanish word alerce, which is 
applied to the wood of Callitris guadrivalvis in 
Spain and Barbary, to the Latin word laria. 
After carefully examining the wood in question, 
Capt. Cook came to the conclusion that the 
timber of the mosque was not of any Spanish, or 
even European tree. ‘ By a singular coincidence, 
the subject had been undergoing investigation 
about the same time in Africa. Mr, D. Hay, 
the British Consul at Tangiers, had, by tracing 
the Arabic etymology of the word alerce (no 
doubt al arz or eres), by availing himself of 
the botanical researches of the Danish Consul 
in Morocco, and by collating the accounts of 
the resident Moors, made out that the alerce was 
the Thwa articulata, which grows on Mount 
Atlas. In corroboration of his views, a plank of 
its timber was sent to London. This plank, which 
is in the possession of the Horticultural Society, 
is 1 foot 8 inches in diameter. Capt. Cook says he 
is perfectly satisfied of its identity with the parts 
of the timber of the mosque at Cordova which he 
examined. Itis highly balsamic and odoriferous, 
the resin, no doubt, preventing the ravages of 


insects, as well as the influence of the air.’ (Low - 
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TIBERIAS. 


don’s Ardoreé. iv. 2463). This, no doubt, was 
also the citron or thyine-wood of the ancients, 
and therefore that of the above cited passage of 
the Revelation.—J. PF. R. 


TIBERIAS (Tifepeds; Talm, NUD; Arab. 
© sab) is a small town situated about the middle 


of the western bank of the lake of Gennesareth. 
Tiberias was chiefly built by the Tetrarch Herodes 
Antipas, and called by him after the Emperor Ti- 
berius (Joseph. Antig. xviii, 2.3). According to the 
Life of Josephus (§ 65), Tiberias was 30 stadia 
from Hippo, 60 from Gadara, and 120 from 
Scythopolis; according to the Talmud, it was 13 
Roman miles from Sepphoris; aud Jolifie, in his 
Travels, states that it is nearly 20 English miles 
from Nazareth, and 90 miles from Jerusalem. 
Others fiud it above two days’ journey from 
Ptolemais. 

From the time of Herodes Antipas to the com- 
mencement of the reign of Herodes Agrippa IL, 
Tiberias was the principal city of the province (see 
Joseph. Vita, § 9). Justus, son of Pistus, when 
addressing the inhabitants of Tiberias, stated that 
*the city Tiberias had ever been a city of Galilee; 
and that in the days of Herod the Tetrarch, who 
had built it, it had obtained the principal place; 
and that he had ordered that the city Sepphoris 
should be subordinate to the city Tiberias; that 
they had not lost this pre-eminence even under 
Agrippa, the father, but had retained it until 
Felix was procurator of Judea; but he told them 
that now they had been so unfortunate as to be 
made a present of by Nero to Agrippa; and that 
upon Sepphoris’s submission of itself to the Ro- 
mans, that city was become the capital of Gali- 
lee, and that the royal treasury and the archives 
were now removed from them.’ Tiberias was one of 
the four cities which Nero added to the kingdom 
of Agrippa ( De Bell. Jud. xx. 13. 2), Sepphoris 
and Tiberias were the largest cities of Galilee 
(Joseph, Vita. § 65). In the last Jewish war the 
fortifications of Tiberias were an important mili- 
tary station (De Bell. Jud. ii. 20,6; iii. 10, 1; 
Vita, § 8, sq ). 

According to Josephus ( Vita, § 12), the inhabit- 
auts.of Tiberias derived their maiutenance chiefly 
from the navigation of the lake of Gennesareth, and 
from its fisheries. After the destruction of Jeru- 
salem Tiberias was celebrated during several 
centuries for its famous Rabbinical academy (see 
Lightfoot’s Horae Heb. p. 140, sq.). 

Not far from Tiberias, in tle immediate neigh- 
bourhood of the town of Emmaus, were warm 
mineral springs, whose celebrated baths are some- 
times spoken of as belonging to Tiberias itself 
(Joseph. De Beil. Jud. ii. 21,§6 ; Antig. xviii. 2. 
3; Vita, § 16; Mishna, Sabb. iii. 4 ;, and other 
Talmidical passages in Lightfoot's Horae Heb. 
p- 1383, sq. Compare also Wichmanushausen, De 
Thermis Tiberiensibus, in Ugolini Thesawr. tom. 
vii.) These spriugs contain sulphur, sali, and 
iron; and were employed for medicinal pur- 
poses. Compare the Travels of Voluey and Scholz. 

There is a tradition that Tiberias was built on 
the site of the town ND Kinnereth. Compare 
Hieronymi Onomasticon, sub voc. * Cheunereth ’ 
‘Oppidum, quod in honorem Tiberti Cesaris He- 
zodes rex Jude pustea instauratum appellavit 
Tiberiaden, ferunt hoc primum appellatum no- 
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mine,’ Against this tradition it has been urged 
that, according to Joshua (xix. 35), Chinnereth 
belonged to the tribe of Naphthali. Compare Re- 
land (Palestina, p. 161). It has also been said 
that this tradition is contradicted by the following 
statement of Josephus (Azdig. xviii. 2.3) :—* Herod 
the tetrarch, who was in great favour with Tibe- 
rius, built a city of the same name with him, and 
called it Tiberias, He built it in the best part 
of Galilee, at the lake of Geunesareth. There 
are warm baths at a little distance from it, in a 
village named Emmaus, Strangers came and 
inhabited this city ;-a great number of the inha- 
bitants were Galileams also, and many were ne- 
cessitated by Herod to come thither out of the 
country belonging to him, and were by force 
compelled to be its inhabitants ; some of them 
were persons of condition. He also admitted 
poor people, such as those that were collected 
from all parts to dwell in it. He was a bene- 
factor to these, and made them free in great 
numbers, but obliged them not to forsake the 
city by building them very good houses at his 
own expense. and by giving them land also; for 
he was sensible that to make this place a habita- 
tion was to trausgress thé Jewish aucient laws, 
because many sepulchres were to be here taken 
away, in order to make room for the city Tibe- 
rias, whereas our law pronounces that such inha- 
bitants are unclean for seven days.’ 

Others have identified Tiberias with Chamath ; 
but it also belonged to the tribe of Naphthali, 
and the graves mentioned by Josephus militate 
against it as much as against Chinnereth. Ac- 
cording to the Rabbins, Tiberias was situated on 
the site of Rakkath (Hieros. Megil. fol. 701), 
Compare Othonis, Lex. Rabb. p. 155; but it too 
was in the territory of Naphthali, and if the 
graves meutioued by Josephus are any objectiou 
they must militate against this assumption like- 
wise (Lightfoot, Chorog. Cent cap. 72-74). 

According to Jolifle (Travels, pp. 48, 49, sq.) 
the modern Tabaria has about four thousand in« 
habitants, a considerable part of whom are Jews, 
The hot springs ave about thirty-five minutes from 
Tabaria, and about twenty paces from the lake, 
Compare the Travels of Mariti, Hasselquist, 
Buckingham, Burckhardt, and Richter, The site 
of the present town does not fill the area of the 
ancient Tiberias, of which there are still some 
insignificant vestiges. Tabaria suffered greatly 
by an earthquake ou New Year's day, 1837, Al- 
most every building, with the exception of the 
walls and some part of the castle, was levelled to 
the ground, The inhabitants were obliged to live 
for some time in wooden booths (Schubert, in d. 
Miinchn. Gelehrt. Anzeig. 1837, No. 191, p. 505 ; 
Winer'’s Real-Worterb.).—C. H. F. B. 

TIBERIUS (T:Bépios), the third Emperor of 
Rome. He is mentioned by name only by St. 
Luke, who fixes in the filth year of his reign the 
commencement of the ministry of Jolu the Bap- 
tist, and of Christ (Luke iii. 1). The other 
passages in which he is mentioned under the title 
of Cesar, offer no points of personal allusion, and 
refer to him simply as the emperor (Matt. xxii, 
17, sq.; Mark xii. 14, sq.; Luke xx. 22, sq.; 
xxiii, 2, sq.3 John xix. 12, sq:)., 


TIBNI (23M, building of God ; Sept. Oauyt}, 
oue of those factions men who took a prominent 
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part in the troubles which followed the violent 
death of Hlah. He disputed the throne of Israel 
with Omri, and the civil war which was thus 
kindled between the two factions lasted for about 
three years with varying success, til] the death of 
Tibni left his adversary master of the crown, B.C. 


929 (1 Kings xvi, 21-23). 


TIDAL (SPIA, veneration; Sept. @apydr), 
one of the allies who with Chedorlaomer invaded 
Palestine in the time of Abraham (Gen, xiv. 1). 
Tidal bears the somewhat singular title of ‘ king 
of nations’ or ‘Gentiles’ (O°}3 goyim). Some 
make it almost a proper name here, as in Josh. 
xii. 23, where we read of a ‘king of the Gentiles, 
(goyim) of Gilgal.’ Le Clere and others take it for 
Galilee, because in Isa, viii. 28, we meet with 
‘Galilee of the nations.’ But there were reasons 
for its having then acquired that name, which did 
not exist in the time of Abrabam, when all Pales- 
tine and the neighbouring countries were as much 
Gentile as Galilee. In fact, we cannot tell who 
these Goyim were over whom Tidal ruled; but it 
seems probable that he was a chief of several con- 
federated tribes, whose military force he contri- 
buted to the expedition of Chedorlaomer. 


TIDHAR (NM) is twice mentioned in 


Scripture (Isa. xli. 19, and ]x. 13), in both of which 
places it is enumerated along with the BurosH 


TIGRIS. 


and TrAsHur, or cypress and box-tree, and ig 
translated pine-tree in the Authorized Version. 
But it has been variously interpreted, and even by 
the same translator in the two passages. Thus 
it is rendered edm in one passage, and box or pine 
in the other. In the Chaldee paraphrase, the word 
murneyan, commonly thought to mean the elm, 
is used as the synonyme of tidhar. But no simi- 
lar name having been discovered in any of the 
cognate languages, no proofs can be adduced in 
favour of one more than another. The name ¢id- 
hara, meaning ‘three-cornered,’ is applied in 
India to a species of Euphorbia (KE. antiquorum) ; 
but this is uot likely to be the plant alluded to in 
Scripture. Gesenius is of opinion that tédhar 
signifies a durable tree, or one that yields durable 
wood. It is difficult, therefore, to select from 
among the trees of Lebanon that which is spe- 
cially intended.—J. F. R. 


TIGLATH-PILESER, the Assyrian king who 


subjected the kingdom of Israel in B.c. 747. [See 
Assyria, Israen.| 


TIGRIS pan ; Sept. Tlypts), one of the four 
rivers of Paradise, twice mentioned in Scripture 
under the name of Hroprekrn (Gen. ii. 14; 


Dan. x. 4). In Aramean it is called S29 
Digla, in Arabic dso Diglat, in Zend Teger, 
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526, [The Tigris at its junction with the Euphrates. Korna.] 


in Pehlvi Tegera, ‘stream ;’ whence have arisen 
both the Aramean and Arabic forms, to which 
also we trace the Hebrew Dekel divested of 
the prefix Hzd. This prefix denotes activity, 
rapidity, vehemence, so that Hid-dekel signifies 
‘the rapid Tigris.” From the introduction of the 
prefix, it would appear that the Hebrews were not 


entirely aware that Teger, represented by their bo5 
Dekel, by itself signified velocity ; so in the lan- 


guage of Media, Tigris meant an arrow (Strabo. 
ii. 527; Plin. Hist. Nat, vi. 27; comp. ger 2 


Awe 


teer, ‘arrow ;) Sanscrit tigra, ‘sharp,’ ‘swilt”)° 
hence arose such pleonasms as ‘king Pharaoh’ 
and ¢ Al-coran.’ 

The Tigris rises in the mountains of Armenia, 
about fifteen miles south of the sources of the Eu- 
phrates, and pursues nearly a regular coursesouth: . 


TIMNA, 


fast till its junction with that river at Korna, 
Efty miles above Basrah (Bassorah). The Tigris is 
Ravigable for boats of twenty or thirty tons’ bur- 
den as far as the mouth of the Odorneh, but no 
further; and the commerce of Mosul is conse- 
ho carried on by rafts supported on inflated 

p or goats’ skins. These rafts are floated down 
the river, and when they arrive at Bagdad, the 
wood of which they are composed is sold without 
loss, and the skins are conveyed back to Mosul by 
camels, The Tigris, between Bagdad and Korna, 
is, on an average, about two hundred yards wide; 
at Mosul its breadth does not exceed three 
hundred feet. The banks are steep, and over- 
grown fer the most part with brushwood, the 
resort of lions and other wild animals. The 
middle part of the river's course, from Mosul to 
Koruna, once the seat of high culture and the resi- 
dence of mighty kings, is now desolate, covered 
with the relics of ancient greatness in the shape of 
fortresses, mounds, and dams, which had_ been 
erected for the defence and irrigation of the 
country. At the ruins of Nimrod, eight leagues 
below Mosul, is a stone dam quite across the 
river, which, when the stream is low, stands con- 
siderably above the surface, and forms a small 
cataract; but when thestream is swollen, no part 
of it is visible, the water rushing over it like a 
rapid, and boiling up with great impetuosity. It is 
a work of great skill and labour, and now vene- 
table for itsantiquity. The inhabitants, as usual, 
attribute it to Nimrod. It is called the Zikr- 
ul-Aawaze. At some short distance below there 
is another Zikr (dyke), but not so high, aud more 
ruined than the former. The river rises twice in 
the year: the first and great rise is in April, and 
is caused by the melting of the snows in the 
mountains of Armenia; the other is in Novem- 
ber, and is produced hy the periodical rains. See 
Gesenius, Thesaurus, p. 448; Kinneir, Geog. 
Mem. of Pers. Empire, pp. 9,10; Rich’s Koor- 
distan, which includes a minute and accurate 
account of observations made in a voyage down 
the river from Mosul to Bagdad, and of another 
voyage up the river from Basrah to the same 
place; being in fact a suryey of the greater and 
more interesting part of the Tigris. 
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TIMNA (YIN, restraint; Sept. Oauva), 
a concubine of Eliphaz, the son of Esau (Gen. 
xxxvi. 12-22; 1 Chron. i. 36). From her the 
name passed over to an Edomitish tribe (Gen. 
xxxvi, 40; 1 Chron. i. 51). 


TIMNAH (F391; Sept. Oaurd), or TIM- 
narH (NJIDM), an ancient city of the Ca- 
naanites (Gen. xxxviii. 12), first assigned to the 
tribe of Judah (Josh. xv. 10-57), and afterwards 
to Dan (Josh. xix, 43); but it long remained in 
the possession of the Philistines (Judg. xiv. 1; 
2 Chron. xxviii. 18; comp. Joseph. Antiq. v. 8. 
5). Itis chiefly noted as the abode of Samson's 
bride, and the place where he held his marriage 
feast. It is probably represented by a deserted 
site now called Tibneh, which is about one hour's 
journey south-west of Zerah, the residence of 
Ecc, Another Timnah lay in the mountains 
of Judab (Josh. xxv. 57; Gen, xxviii. 12-14). 
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TIMNATH-SERAH CTIP"NIDN, portion of 
abundance, i. e. remaining portion ; Sept. @ausa- 
capdx), a town in the mountains of Ephraim, 
which was assigned to Joshua, and became the 
place of his residence and burial (Josh. xix. 50 ; 
xxiv. 30). In Judy. ii. 9, it is called Timnath- 
heres (portion of the sun); but the former is pro- 
bably the correct reading, since a possession thus 
given to Joshua after the rest of the land was dis- 
tributed (Josh. xix. 49), would strictly be a por- 
tion remaining. This was probably the same 
with the Timnah (aura) of Josephus (Antig. iv. 
iv. 11.12; De Bell. Jud. iti. 3, 5), the head of a 
toparehy lying between those of Gophna and 
Lydda , which seems to be recognised in a 
place called Tibneb, lying north-west of Gophna 
on the Roman road to Antipatris (Bibliotheca 
Sacra, i, 483). The choice of Joshua was cer- 
tainly not in the best of the land. . Jerome relates 
that Paula, when travelling in these parts, mar- 
velled that the distributor of the possessions of 
the children of Israel should have chosen for 
himself a situation so rough and mountainous 
(Epitaph. Paule, fol. 99). 

TIMOTHY (Tiédcos), a young Christian of 
Derbe, grandson of Lois, aud son of Eunice, a 
Jewess, by a Greek father, who was probably a 
proselyte (Acts xvi. 1; xx. 4). He seems to 
have been brought up with great care in his 
family, and to have profited well by the example 
of the ‘ nnfeigned faith’ which dwelt in tne ex- 
cellent women named in 2 Tim. 1. 5; iii. 15, 
The testimonials which Paul received in Lycao- 
nia in favour of this young disciple, induced the 
apostle to make him the companion of his jour- 
neys and labours in preaching the Gospel (Acts 
xvi, 2,3; 1 Tim. iv. 12). He became his most 
faithful and attached colleague ; and is frequently 
named by Paul with truly paternal tenderness 
and regard, He calls him ‘son Timothy’ (1 
Tim. i. 18): ‘ my own son in the faith’ (1 Tim, 
i. 2); ‘my beloved son’ (1 Cor. iv. 17); ‘my 
workfellow’ (Rom. xvi, 21); §my brother’ (which 
is probably the sense of TiudOcos 6 adeAdds in 2 
Cor. i. 1). Timothy appears to have been with , 
the apostle at Rome, and to have been, like him, 
a prisover there, though liberated before him 
(Heb. xiii. 23). His subsequent history is, how- 
ever, unknown, It appears from 1 Tim. i. 3, 
that when Paul went into Macedonia he left 
Timothy in charge of the church at Ephesus, and 
there are indications that he was still at Ephesus 
when the apostle was (as usually understood) a 
second time captive at Rome, and without hope 
of deliverance (1 Tim. iii. 14). The tradition 
is, that Timothy retained the charge of the church 
at Ephesus till his death, and eventually suf- 
fered martyrdom in that city. 


TIMOTHY, EPISTLES TO. The com- 
mon authorship of these two epistles has seldom 
been denied; nor, if denied, could the denial be 
successfully maintained, so marked and so 
numerous are the points of resemblance between 
the two, except upon the assumption that the one 
has been made up from the other. When, how- 
ever, we proceed to inquire, By whom were they 
written? the question is one which has occa. 
sioned in more recent times no small controversy. 

If we defer to the testimony of the early eccles 
siastical writers, no doubt will remain upon the 
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point. For the high antiquity. of these epistles, 


the allusions to passages in them’ by Barnabas, 
Clement of Rome, Polycarp, and Ignatius, suffi- 
ciently vouch (Lardner, ii. ?0, 38, 79, 96). 
That they are also to be regarded as genuine pro- 
ductions of the apostle whose name they bear, is 
attested by Irenzeus (Adv. Her. lib. i., sub init. 
iii, 8. 3); by Theophilus of Antioch, who quotes 
1 Tim. ii. 1, 2, along with Rom. xiii. 7, 8, as 
part of ‘the divine word’:( Ad Autol. iii. 14); 
by Clement of Alexandria (Strom. 11. 383) ; ibid. 
p. 448); by Tertullian (De Prescr. Heret. 
¢. 25); by Caius (ap. Euseb. Hist. Eccées. vi. 
20); by Origen, &c. (comp. Lardner, vol. ii. 
To this weighty mass of external evidence, there 
is nothing to oppose of the same kind, for the 
omission of these epistles by Marcion ‘from his 
Apostolicon, is a fact, to which, from the well- 
known caprice and prejudice of that heretic, no 
weight can be attached. Unless, therefore, diffi- 
culties of an insurmountable nature are presented 
hy the epistles themselves to our regarding them 
as the productions of Paul, we must hold their 
claim to rank as his to be unimpeachable. 

That such difficulties are presented by these 
epistles has been confidently maintained by Kich- 
horn (Hedett. iii, ff. 317), and De Wette ( Einlett. 
s. 283, ff.), as well as by some other scholars of 
less note. The learned and acute Schleiermacher 
has also assailed the genuineness of the first epistle 
in his Kritisches Sendschreiben an J.C. Gass 
(Berlin, 1807); but that of the second he ad- 
mitted, and not only so, but was wont to censure 
the attempts of those who rejected it and that to 
Vitus, as ‘ removing the occasion and the means 
for the criticism of the first ’ (Liicke, Theol. Stud. 
und Krit., 1834, s. 766), To examine all the 
cavils which these eminent men, in the exercise of 
that micrologistic criticism, in which it seems 
characteristic of their nation to delight, would be 
a task altogether incompatible with the limits 
within which we are confined. A succinct sur- 
vey of the more weighty of their objections we 
shall, however, attempt to supply; beginning 
with those which are common to both epistles, 
and proceeding to such as are peculiar to each. 

1. It is objected that the general style of 
these epistles is not Pauline. ‘ Has Paul’s Jan- 
guage in general, asks Eichhorn, ‘the clearness 
and ease of expression which we fiud in these 
pastoral epistles? Is it not much more un- 
polished, careless, and allied to a prose which has 
been thrown together, rather than carefully ela- 
borated 4 &c, ¢The force of such an objection,’ 
Bichhorn adds, ¢ it is very difficult to make 
apparent to those who have not the natural gift of 
discerning modes of writing.’ A most convenient 
difficulty ! enabling the critic to retort the charge 
of incapacity upon all who donot see the charac- 
teristics of Paul's style in exactly the same light 
as they are viewed by him, Weshelter ourseives 
behind the ample authority of Hug, who says of 
the latter part of the objeccion, that it ¢ is abso- 
lutely false,’ and who replies to the former by 
asserting fur a letter, written by the apostle to a 
friend so intimate as Timothy, the right to ex- 
hibit a more fiee and flowing style than would 
be proper in a letter addressed to a church 
(Introd. Fosdick’s transl. p. 069). 

9, Much stress is laid by all who have im- 
pugned the Pauline origin of these epistles on the 
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occurrence in them of drat Acyduera, and forms 
of expression not elsewhere usual with Paulk 
But to this it may be replied that the same objec- 
tion might be offered against many of the un- 
questioned writings of the apostle, such, e.g. as 
the epistle to the Galatians, in which 57 drag Aeyd- 
meva occur, and the epistle to the Philippians, in 
which we find 54, &c.; from which it appears 
but fair to infer that the occurrence of such is, so 
far as it can prove anything, an evidence for 
rather than against the Pauline origin of these 
epistles. All such reasonings, however, appear 
to rest upon too precarious a basis to be allowed 
much weight. When it is remembered how 
much the style of a writer is affected by his sub- 
ject, by his design, by the state of his mind at the 
time of writing, by the circumstances of the 
parties for whom his composition is ttended, as 
well as how much in the course of a few years 
the style of even a very careful writer alters, we 
shall cease to be much moved by the occurrence 
in the epistles of such a writer as Paul, of unex- 
pected varieties and peculiarities of expression 
The only valid argumeut that can-be urged against 
the genuineness of a writing from such facts is, 
when it can be shown that the writer has used 
phrases or words, which it is historically im- 
possible that the party to whom the writing ig 
ascribed could have employed; as has been done 
so successfully in several instances by Bentley, 
in his work on the Epistles ascribed to Phalaris. 
No attempt of this sort, however, is made by 
those who have impugned the authenticity of the 
Epistles to Timothy; ¢ not one word has been 
adduced which can be shown to be foreign to the 
age of Paul; not a single phrase has been pointed 
out, of which either the outward form or the con- 
ception on which it is based, belongs to a later 
age’ (Planck, Bemerkungen, u. s. w. s. 17), 
So far from this, Eichhorn himself admits * that 
they have in their language much that is Pauline,’ 
aud that the allusion to the apostle’s persecuting 
zeal before his conversion (1 Tim. i, 13), the prin- 
ciples asserted respecting both the substance and 
the form of Christianity, and the proofs adduced, 
are highly Pauline (p. 318), 

Besides these objections, which apply to both 
epistles alike, there are some which affect each 
epistle separately. 

To the first épistle it is objected: J. That it 
presents Timothy im a light in which it is incon- 
sistent with other notices of him in Paul's epistles 
to regard him. Here he appears as little better 
than a novice, needing instruction as to the sim- 
plest. affairs of ecclesiastical order; whereas, in 
the first epistle to the Coriuthians, written earlier 
than this, we find him (iv. 17) described by Paul 
as ‘ My beloved son, and faithful in the Lord, 
who shall bring you into remembrance of my 
ways which be in Christ, as I teach everywhere 
in every church;? aud in 1 Thess, i. 1-3, we are 
told that the apostle had sent him to Thessalonica 
toestablish the believers there, and to comfort 
them concerning theirfaith. If Timothy was so 
well able to regulate the churches at Corinth and 
Thessalonica, how, it is asked, can it be supposed 
that a short while afterwards he should require 
such miuute instructions for bis cunduct as this 
epistle contains? To this it may he replied, 
(1) that in visiting Corinth and Thessalonica 
Timothy acted as the apostle’s delegate, and had, 
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doubtless, received from him minute instructions 
as to how he should ed among those to whom 
he was sent; so that the alleged difference in the 
circumstances of Timothy when sent to Corinth, 
and when left in Ephesus, disappears ; (2) that 
it does not necessarily follow, from the injunc- 
tions given to Timothy in this epistle, that the 
writer regarded him asa novice; for they rather 
respect the application of general principles to 
peculiar local cireumstauces, than set forth in- 
structions such as a novice would require; and 
{3) it is not to be forgotten that the apostle de- 
signed through Timothy to present to the church 
at large a body of instruction which’ should be 
useful to it im all ages of its existence, 

2. It is objected that after the church at 
Ephesus had enjoyed the apostle’s instructions and 
presidency for three years, it could not have been, 
at the time this epistle is supposed to have been 
written by Paul, in such ignorance of eccle- 
siastical arrangements as the injunctions here 
given would lead us to suppose. But what is 
there in the epistle that necessitates such a 
supposition? It contains many directions to 
Timothy how he should conduct himself in a 
church, some of which are certainly of an ele- 
mentary character, but there is nothing that leads 
to the conclusion that they were alZ intended for 
the benefit of the church at Ephesus, or that the 
state of that church was snch as to require that 
injunctions of this kind should be given for its 
sake alone. Timothy's sphere of evangelistic 
effort extended greatly beyond Ephesus; and this 
epistle was designed at once to guide him as to 
what he was to do in the churches which he 
might be called to regulate, and to supply his 
authority for so doing. Besides, does it nut 
naturally occur that sach minute injunctions are 
just such as a person forging this epistle at a later 
period in Paul's name, would be most likely to 
avoid ? 

8. The absence of allusions to events in Ti- 
mothy’s history has been alleged against the 
Pauline origin of this epistle. A strange objec- 
tion !—and as untenable as strange! This may 
be seen by a reference to the following passages : 
1,18; iv. 14; v. 23; vi. 12. 

4, It is alleged that the writer of this epistle 
has made such a mistake as Paul could not have 
made when he classes Alexander with Hymenzus 
(1 Tim. i, 20) as a false Christian, whereas we 
know from 2 Tim. iy. 14, that he was not a 
Christian at all. But where is the shadow of evi- 
dence that the Alexander mentioned in 1 Tim. i, 
20, is the same person with the Alexander meu- 
tioned in 2 Tim. iv. 14? Was this name so un- 
common in Ephesus that we must needs suppose 
_a blunder, where a writer speaks of one so called 
as a heretic, simply because in other passages 
mention is made of one so called who was not a 
heretic? Nothing can be more obvious than that 
there were two Alexanders, just as there might 
have been twenty, known to the apostle and ‘Ti- 
mothy; and that of these two one was a heretic 
and troubler of the church at Ephesus, and the 
other probably a heathen and an enemy of the 
apostle. 

5. In 1 Tim. i. 20, mention is made of Hy- 
menzus as a heretic, whom the writer makes Paul 
say he had excommunicated; but this is a mis- 
take, for in 2 Tim. ii. 17, we find Hymeneus 
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still a member of the church at Ephesus, and 
such a mistake could not have been made by 
Paul. Here, however, it is assumed without 
proof, (1) that the Hymenzeus of the one epistle 
is the same as the Hymenenus of the other ; (2) 
that being the same, he was still a member of the 
same church; and (3) that it was impossible for 
him, though excommunicated, to have returned 
as a penitent to the church, and again to have 
become a plague to it. Here are three hypotheses 
on which we may account for the fact referred to, 
and until they be all excluded it will not follow 
that any blunder is chargeable upon the writer of 
this epistle. 

6. In 1 Tim. vi. 13, the writer refers to our 
Lord's good confession before Poutius Pilate. 
Now of this we have a record in John’s Gospel ; 
but as this was not written in Paul’s time, it is urged 
that this epistle must be ascribed to a later writer. 
It is easy to obviate any force that may appear 
to be in this remark by the consideration that all 
the prominent facts of our Lord’s life, and espe- 
cially the circumstances of his death, were fami- 
liarly known by oral communication to all the 
Christians before the Gospels were written. 
Though, then, John’s Gospel was not extant in 
Paul’s time, the facts recorded by John were 
well known, and might therefore be very natu- 
rally referred to in an epistle from one Christian 
to another. Of our Lord’s confession before Pi- 
late we may readily suppose that Paul, the great 
advocate of the spirituality of the Messiah's king- 
dom, was especially fond of making use. 

7. The writer of this epistle, it is affirmed, 
utters sentiments in favour of the law which are 
not Pauline, and teaches the efficacy of good 
works in such a way as to be incompatible with 
Paul's doctrine of salvation by grace. This as- 
sertion we may safely meet with a pointed denial. 
The doctrine of this epistle concerning the law 
is, that it is good if it be used youtuws, as a law, 
for the purposes which a moral law is designed to 
serve; and what is this but the doctrine of the 
epistles to the Romans and Galatians, where the 
apostle maintains that in itself and for its own 
ends the divine law is holy, just, and good, and 
becomes evil only when put out of its proper 
place, and used for purposes it was never designed 
to serve? (Rom. vii. 7-12; Gal. iii. 21, &c.) 
What the writer here teaches concerning good 
works is also in full harmony with the apostle 
Paul's teaching in his acknowledged epistles 
(comp. Rom. xii., Ephes: v. and vi., &c.); and: 
if in this epistle there is no formal exposition of. 
the Gospel scheme, but rather a dwelling upow. 
practical duties, the reason may easily be found 
in the peculiar character of this as a pastoral’ 
epistle—an epistle of official counsels and ex- 
hortations to a minister of Christianity. 

8. De Wette asserts that 1 Tim. iii. 16, bears. 
marks of being a quotation from a confession or 
symbol of the church, of which there were uone 
in Paul’s day. But what marks of this does the 
passage present? The answer is, the use of the 
word émoAoyounévws, a technical word, and the 
word used by the ecclesiastical writers to de- 
signate something in accordance with orthodox. 
doctrine. This is true; but as technical words 
are first used in their proper sense, and as the 
proper sense of duoroyoupévws perfectly suits the 
passage in question, there is no reason for sup. 
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posing any such later usage as De Wette suggests. 
Besides, his argument tells both ways, for one may 
as well assert that the ecclesiastical usage arose 
from the terms of this passage, as affirm that the 
terms of this passage were borrowed from eccle- 
siastical usage. 

9. The writer of this epistle quotes as a@ part 
of Scripture a passage which occurs only in 
_ Duke x.7; but as Luke had not written his Gos- 

-pel at the time Paul is supposed to have written 
this epistle, and as it is not the habit of the New 
Testament writers to quote from each other in the 
way they quote from the Old Testament, we are 
bound to suppose that this epistle is the produc- 
tion of a later writer. “But does this writer quote 
Luke x. 7, in the manner alleged? The passage 
referred to is in ch. v. 18, where we have first a 
citation from Deut. xxv. 4, introduced by the 
usual formula, ‘The Scripture saith;’ and then 
the writer adds, as further confirmatory of his 
position, the saying of our Lord, which is supposed 
to be quoted from Luke’s Gospel. Now we are 
not bound to conclude that this latter was ad- 
duced by the writer as a part of Scripture. It 
may be regarded as a remark of his own, or as 
some proverbial expression, or as a well-known 
saying of Christ’s, by which he confirms the doc- 
trine he is establishing. We are under no ne- 
cessity to extend the formula with which the verse 
is commenced so as to include in it @// that the 
verse contains. The kal by itself will not justify 
this; indeed we may go further, and affirm that 
the use of xa) alone rather leads to an opposite 
conclusion, for had the writer intended the latter 
clause to be regarded as a quotation from Scrip- 
ture as well as the former, he would probably have 
used some such formula as Kal raAw (comp. Heb. 
ii. 13). 

10. De Wette maintains that the injunction 
in ch, y. 23, is so much beneath the dignity of 
an apostle, that we cannot suppose it to have 
proceeded from such a writer as Paul. But 
what is there in such an injunction less dignified 
than in many injunctions of an equally familiar 
nature scattered through Paul's epistles? And 
in what is it incompatible with the apostolic cha- 
racter that one sustaining it should enjoin upon 
a young, zealous, and active preacher, whom he 
esteemed as his own son, a careful regard to his 
health ; the more especially when, by acting as is 
here enjoined, he would vindicate Christian liberty 
from those ascetic restraints by which the false 
teachers sought to bind it. 

Such are the principal objections which have 
of late been urged against the Pauline authorship 
of the first epistle to Timothy. Let us now turn 
to glance with equal brevity at those which have 
heen urged against the second. Of these the most 
weighty are founded on the assumption that this 
epistle must be viewed as written during the 
apostle’s first imprisonment at Rome; and as, for 
reasons to be subsequently stated, we do not re- 
gard this assumption as tenable, it will not be 
necessary {0 occupy space with any remarks upon 
them. We may leave unnoticed also those ob- 
jections to this epistle which are mere repetitions 
of those urged against the first, and which admit 
of similar replies. ' 

1. In ch. iii. 11, the writer enumerates a series 
of persecutions and afflictions which befell him 
at Antioch, Iconium, and Lystra, of which he 
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says Timothy knew. Would Paul, it is asked, 
in making such an enumeratiun, have committed 
the mistake of referring to persecutions which he 


‘had endured before his conuection with Timothy, 


and have said nothing of those which he endured 
subsequently, and of which Timothy must have 
known, whilst of the former he might be ignorant ? 
But there is no mistake in the matter. Paul has 
occasion to refer to the knowledge Timothy had 
of his sufferings for the Gospel. Of these some 
had occurred before Timothy's connection with 
him, whilst others had occurred while Timothy 
was his companion and fellow-sufferer. Of the 
latter, therefore, Paul makes no specific mention, 
feeling that to be unnecessary ; but of the former, 
of which Timothy could know only by hearsay, 
but of which he no doubt did know, for we cannot 
conceive that any interesting point im Paul’s 
previous history would be unknown to his ‘ dear 
son in the faith,’ he makes specific enumeration. 
This fully accounts for his stopping short at the 
point where Timothy’s personal experience could 
amply supply the remainder, 

2. The declaration in ch. iv. 7, &c. is incom- 
patible with what Paul says of himself in Phil. iii. 
12, &c. But respect must be had to the very dif 
ferent circumstauces in which the apostle was whe: 
he wrote these two passages. In the one case he 
viewed himself as still engaged in active work, 
and having the prospect of service before him ; 
in the other he regards himself as very near to 
death, and shortly about to enter into the preserice 
of lis master. Surely the same individaal might 
in the former of these cases speak of work yet to 
do, and in the latter of his work as done, without 
any contradiction. 

3. In ch. i. 6, and ii. 2, there are allusions to 
ecclesiastical ceremonies which betray a later 
age than that of Paul. This is said without 
reason. The laying on of hands in the conferring 
of a xdpiowa was altogether an apostolic usage ; 
and the hearing of Paul's doctrines was what 
Timothy, as his companion in travel, could easily 
enjoy, without our needing to suppose that the 
apostle is here represented as acting the part of 
professor in a school of theology. 

A survey of these objections, to say nothing of 
the petty cavils with which De Wette has crowded 
his pages, and which one can only wonder that 
such a man should for a moment have deemed 
worthy of notice, will amply show that no real 
and iusuperable objection lies in the way of our 
yielding full assent to the claims of these two 
epistles to Timothy to rank among the produc- 
tions of the apostle Paul. On the contrary, the 
entire spirit, tone, character, and contents of these 
epistles are so truly Pauline, that they carry the 
evidence of their authenticity with them, and set 
at defiance the idle ingenuity of men to whom 
scepticism has become a habit, and who, indif- 
ferent to all consequences, seek only to display 
their learning or acuteness in their assaults pow 
the sacred writings. ° 

(Comp. the Introductions of Hug, Haenlein, 
Michaelis, Kichhorn, De Wette, Bertholdt, Gue- 
ricke, Schott, &c.; Schleiermacher, Ueb. den 
sogenannten ersten Brief des Paulos an den Ti- 
motheos, ein Kritisches Sendschreiben an J. C 
Gass, Berlin, 1807, 12mo.; Planck, Bemerkun- 
gen uber d. ersten Paulin. Brief an d. Tim., 
Gott. 1808, 8vo.; Beckhaus, Specimen Obss. 
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crit. exeget. de vocabulis rat Acyoucvols wn I. 
ad Tim. Ep. Paulina odviis, authentia ejus 
nthil detrakentibus, Linge, 1810, Svo. ; Gurtius, 
De tempore quo prior Pauli ad Tim. Epist. 
exarata sit, Berol. 1828, 8yo., &c.) 

Assuming that these epistles were written by 
Paul, the qnestion next to be considered respects 
the time when each of them was composed. 

With regard to the first, it is clear that it was 
written not long after Paul had left Ephesus for 
Macedonia (ch. i. 3). Now from Acts xx. 1, we 
earn that Paul left Ephesus after the uproar 
saused by Demetrius, and went into Macedonia. 
Shall we suppose, then, that it was at this time 

his episle was written? Many excellent critics 
eply in the affmatiye; and upon the whole we 
hink this opinion the ane to be preferred. It is 
rot, however, without didiculties; the chief of 
which lies in the fact that Timothy, to whom this 
2pistle is addressed, appears to have been with Paul 
m Macedonia at this time (comp. 3 Cor. i. 1). 
To obviate this objection, it has been suggested 
that Paul might have written this epistle in:me- 
diately after leaving Ephesus, and the second w 
the Corinthians not before the concluding period 
of his stay in Macedonia; so that Timothy might 
have visited him in the interval. This appears 
to remove the difficulty, but it does so by sug- 
gesting a new one; for how on this supposition 
are we to account for the apostle’s delaying so 
long to write to the Corinthians after the arrival 
of Titus, by whose intelligence concerning the 
state of the Corinthian church Paul was ied to 
address them? [Seconp Epistix vo tut Co- 
RINTHIANS.| It may be asked also if it be likely 
that Timothy, after receiving such a charge as 
Paul gives him in this epistle, would so soon 
have left Ephesus and followed the apostle. 
Pressed by these difficulties, may critics of note 
have resorted to the hypothesis that this epistle 
must have been written at a later period, subse- 
queut to the apostle’s first imprisonment at Rome, 
and upon a journey undertaken by him during 
the interval between that and his final imprison- 
ment. As the evidence that the apostle took such 
a journey is purely hypothetical and inferential, 
it must be admitted that the hypothesis built upon 
it as to the date of this epistle rests at the best ou 
somewhat precarious grounds. This hypothesis, 
besides, seems to assume the possibility of churches 
remaining in and around Ephesus in a state of 
defective arrangement and order for a greater 
length of time than we can believe to have been 
the case. It is opposed also by what Paul says, 
ch. iv. 12, from which we learn that at the time 
this epistle was written Timothy was in danger of 
being despised as a youth; but this could hardly 
be said of him after Paul's first imprisonment, 
when he must on the lowest computation have 
been thirty years of age. And, finally, this hypo- 
thesis is directly opposed to the solemn declaration 
of Paul to the elders of the church at Ephesus 
when he met them at Miletum; ‘I know that ye 
all shall see my face no more’ (Acts xx. 25), for 
it assumes that he did see them again and preached 
to them. These difficulties in the way of the 
hypothesis of a later date for this epistle seem to 
ug weightier than those which attach to the other 


supposition. 


With regard to the second epistle, it is certain 


that it was written at Rome, and whilst Paul was 
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a prisoner there (i. 8, 16; ii. 9; i 175 iv. 21); 
but the question arises, was it during his first or 
his second imprisonment that this took place? 

In favour of the first, the most weighty consi- 
deration arises out of the fact that the apostle 
appears to have had the same individuals as his 
companions when he wrote this epistle, as he had 
when he wrote the epistles to the Ephesians, Phi- 
lippians, and Colossians, and that to Philemon, 
which we know were written during his first im- 

risonment at Rome. ‘At the beginning of the 
Imprisonment,’ says Hug, who has very forcibly 
stated this argument in favour of the earlier hypo- 
thesis, ‘when the epistle to the Ephesians was 
written, Timothy, who was not one of Paul's com- 
panions on the voyage to Italy (Acts xxvii. 2), 
was not with him at Rome; for Paul does not 
add his name in the address with which the 
epistle commences, as he always did when Ti- 
mothy was at his side. Timothy afterwards 
arrived and accordingly, at the outset of the 
epistles to the Colossians and Philemon, his name 
appears with the apostle’s (Col. i. 1; Phil. 1); 
secondly, Luke was in Paul’s company (Col. iv. 
24; Phil. 24); thirdly, Mark was likewise with 
dim (Cot. iv. 10; Phil. 24); fourthly, Tychicu 
was theo Paul’s Siacovos and letter-bearer, ant 
in particular, sas sent to Asia (Ephes. iv. 21 ; 
Col. iv. 7, 8). All these circumstances are pre- 
sented to view in the second epistle to Timothy, 
Timothy was not with Paul at first, but was 
summoned to his s:de (2 Sim. iv. 9, 21); se- 
condly, Luke was with nim fiv. 11); thirdly, 
he wishes Maik to come with Limothy, so that 
he must have been with him in rhe course of his 
imprisonment (iv. 11); fourthly, Tycnicus was 
with him in the capacity of jetter-bearer, and, 
in particular, was sent to Asia (iv. 12). Now, 
in order to suppose that Paul wrote this epistic 
to Timothy during a second imprisonment sf 
Rome, we must assume that the circumstances of 
both were exactly the same, &c. We must also 
assume that Paul at both times, even in the latter 
part of Nero's reign, was permitted to receive 
friends during his confinement, to wrife letters, 
dispatch messengers, and, in general, to have free 
intercourse with everybody’ (Jutroduction, p. 556, 
&ce., Fosdick’s traus).). 

The case, as here stated, it must be admitted, 
is strongly in favour of our assigning the com- 
position of this epistle to the time of Paul's first 
imprisonment at Rome. On the other hand, th> 
difficulties lying in the way of this seem in- 
superable. , Hug’s reasoning assumes that the 
epistle must have been written in the early part 
of the apostle’s imprisonment, else Timothy 
could not have been abseut at the time of its 
composition. But that this is utterly inad- 
missible the following considerations show :— 
1. When Paul wrote to the Colossians, the Plu 
lippians, and Philemon, Demas was with him: 
when he wrote this epistle to Timothy, Demas haa 
forsaken him, having loved this present worle 
and gone to Thessalonica (iv. 10). 2. When 
Paul wrote to the Ephesians, Colossians, Philip- 
pians, and Philemon, he was in good hopes of a 
speedy liberation from his imprisonment; wher 
he wrote this epistle to Timothy he had lost all 
these hopes, and was anticipating death as near at 
hand (iv, 6-8). 3. At the time this epistle was 


“written Paul bad been, if not oftener, at least 
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ance before the bar of the emperor, when he had 
offered his apology (iv. 16). 4. Tychicus, the 
hearer of the letters to the Colossians, had been 
despatched from Rome before this epistle to 
Timothy was written (iv. 12). 5. At the time 
the epistles to the Colossians and Philemon were 
written, Aristarchus was with Paul; by the time 
this was written Aristarchus bad left Paul (iv. 
11). All these circumstances forbid our suppos- 
ing that this Second Hpistle to Timothy was 
written before the epistles above named, that is, 
in the early part of Paul's first imprisonment at 
Rome. Shall we then assign the epistle to a 
later period of that same imprisonment? Agaithst 
this also Jie difficulties. Before we can admit 
it we must suppose that Timothy and Mark, who 
did not accompany Paul to Rome, had shortly 
after followed him thither, and, after remaining 
awhile, left Paul, aud were again requested by 
him in this epistle to return; that during the 
interval of their absence from Rome, Paul’s first 
trial had occurred ; and that, yet even before he 
nad so much as appeared before his judges, he 
had written to his friends in terms intimating his 
full confidence of a speedy release (Phil. i. 25 ; 
ii. 24; Philem. 22). These circumstances may 
perhaps admit of explanation; but there are 
others which seem to present insuperable diffi- 
culties in the way of the supposition, that this 
epistle was written at any period of Paul's first 
imprisonment at Rome. 1. Paul’s imprison- 
ment, of which we have an account in the Acts, 
was of a much milder kind than that in which he 
was at the time he wrote this epistle. In the 
former case he was permitted to lodge in his own 
hired house, and to receive all who came to him, 
being guarded only by avsingle soldier; in the 
fatter he was in such close confinement that One- 
siphorns had no small difficulty in finding him, 
he was chained, he suffered evil even unto bonds 
as a malefactor, his friends had mostly deserted 
him, and he had narrowly escaped destruction 
from the Roman tyrant (1. 16-18; 11.9; iv. 6, 7, 
8, 18). 2. In ch. iv. 13, he requests Timothy 
to bring with him from ‘Troas some books, parch- 
ments, &c., which he had lett at that place. If 
we suppose the visit here referred to the same as 
that mentioned in Acts xx. 5-7, we must conclude 
that these documents had been allowed by the 
apostle to lie at Troas for a space of seven or 
eight years, as that length of time elapsed between 
the visit to Troas, mentioned by Luke, and Paul’s 
first imprisonment at Rome. This is surely very 
unlikely, as the documents were plainly of value 
to the apostle; and if by gaAdvns, iv this pas- 
sage, he meant a cloak or manile, the leaving of 
it for'so long a time unused, when it might have 
been of service, and the sending so anxiously for 
it, when it could be of little or uone, as the 
apostle’s time of departure was at hand, must be 
allowed to be wot a little improbable. 3. In 
ch. iv. 20, Paul speaks of having left Trophimus 
sick at Miletus. Now this could not have been 
on the occasion referred to in Acts xx. 15; for 
subsequent to that Trophimus was with Paul at 
Jerusalem (Acts xxi. 29). It follows that Paul 
‘must have visited Miletus at a subsequent 
.period ; but he did not visit it on his way from 
‘Jerusalem to Rome on the occasion of his first 
imprisonment ; and this, therefore, stroagly fa- 
sours the hypothesis of a journey subsequent to 


TIMOTHY, EPISTLES TO. 


that event, and immediately antecedent to the 
writing of this epistle. ‘The attempt to enfeebld 
the force of this by translating d&méAurop, ‘ they 
left’ &c., and understanding it of messengers 
from Ephesus coming to visit Paul, is ingenious, 
but can hardly be admitted, as no sound inters 
preter would forcibly supply a subject to a verb 
where the context itself naturally supplies oue. 
4. In ch. iv. 20, the apostle says ‘ Erastus 
abode in Corinth.’ Such language implies that 
shortly before writing this epistle the apostle had 
been at Corinth, where he left Erastus, But be- 
fore his first imprisonment Paul had not been at 
Corinth for several years, and during the interval 
Timothy had been with him, so that he did not 
need to write to him at a later period about that 
visit (Acts xx. 4). Hug contends that Guewe 
simply expresses the fact that Erastus was then 
residing at Corinth, without necessarily implying 
that Paul had left him there; but would the 
apostle in this case have used the aorist ? 

On these grouuds the hypothesis has been 
adopted, that Paul, after his first imprisonment, 
was set at liberty, resumed his missionary labours, 
was again apprehended, and wrote this epistle 
during his second imprisonment. Whichever 
hypothesis we adopt we shall encounter diffi- 
culties; but the latter seems, upon the whole, 
the preferable (comp. the Introductions of Horne, 
Hug, Michaelis, Eichhorn; Hemsen’s Leben 
Paul ; Paley’s Hore Paulne, &c.). 

The design of the first epistle is partly to in- 
struct. Timothy in the duties of that office with 
which he had been intrusted, partly to supply 
him with credentials to the churches which he 
might visit, and partly to furnish through him 
guidance to the churches themselves. It may be 
divided into three parts, exclusive of the intro- 
duction (i. 1, 2), and the conclusion (vi, 20, 21). 
In the first of these parts (i. 3-2U) the apostle 
reminds Timothy generally of lis fuucrions, and 
especially of the duties he had to discharge in 
reference to certain false teachers, who were anxi- 
ous to bring the believers under the yoke of the 
law. In the second (ii,.-vi. 2) he gives Timothy 
particular instructions concerning the orderly 
couducting of divine worship, the qualifications 
of bishops and deacons, and the proper mode of 
behaving himself ina church. In the third 
(vi. 3-19) the apostle discourses against some 
vices to which the Christians at Ephesus seem to 
have been prone. 

The design of the Second Epistle is partly to 
inform Timothy of the apostle’s trying circum- 
stances at Rome, and partly to utter a last warn- 
ing voice against the errors and delusions which 
were corrupting and disturbing the churches. It 
consists of an inscription (1. 1-5); of a series of 
exhortations to Timothy, to be faithful in his zeal 
for sound doctrine, patient under affliction and 
persecution. careful to maintain a deportment 
becoming his office, and diligent in his endea- 
vours to counteract the unhallowed.efforts of the 
false teachers (i. 6; iv. 8); and a conclusion in 
which Paul requests Timothy to visit him, and 
sends the salutations of certain Christians at Rome 
tv Timothy, and those of the apostle himself to 
some believers in Asia Minor. 

Commentaries: Mosheim, Erkldrung der beyden 
Briefe des Ap. Pauli an den Timotheum, Hamb. 
1755, 4to.; Zachariae, Paraphrast. Erkliir, der 


TIN 


Br, an Tim, 1775. Wegscheider, Der I. Br. 
des Ap. Pan d. Tim. iidersetz und erklirt, Gott, 
1810, S8vo.; Heydenreich, Die Pastoralbriefe 
Pauli erlaiitert. Hadamar. 1826-1828, 2 vols. 
8vo.; Mack, Comment. wd. d. Pastoralbr. 
des Ap. Paulus, Tub. 1841, 8vo.; Matthies, 
Erklir. d, Pastoralbr. Griefswald, 1810; Leo, 
Pauli Epist. prima ad Tim. Greca cum Com- 
ment. perpetuo, Lips. 1838, 8vo.—W. L. A. 


TIN (0°92 bedil; Sept. xavetrepos). If this 
substance be really intended by the Hebrew word, 
which seems somewhat doubtful, it is first men- 
tioned among the metals which were to be puri- 
fied by fire found among the prey taken from 
the Midianites (Num. xxxi. 22), It is also 
named among the articles of commerce which the 
Tyrians received from Tarshish (Ezek. xxvii. 12) ; 
and a levelling instrument of bedil used by 
builders is noticed in Zech. iv. 10. The Hebrew 
word also denotes the alloy of lead, tin, and other 
inferior metals, combined with silver in the ore 
and separated from it by smelting (Isa. i. 25). 

TINSHEMETH (NDW3A). This name has 
already been referred to the ‘ chamzleon,’ but there 
is no doubt that it also denotes a bird; for it 
occurs in the enumeration of unclean species 
which the law forbade to be eaten, and we are 
not at liberty to presume that a lizard could be 
meant, where all the others are positively flying 
creatures (Lev. xi, 18; Deut, xiv.16). Bochart, 
with his usual learning, endeavours to prove it to 
be a species of owl; but in that case not less than 
three species of owls would be enumerated in the 
series, while many other birds that cannot well 
be assumed to be clean would be omitted. The 
Sept. and the Vulgate understand a water-fowl 
to be meant, the first rendering it zropupiwv, 
and the second, not comprehending the meaning 
of this designation, rendering it‘swan.’ Giggeius 
wavered between these two; and Dr. Masou Har- 
ris, seemingly not better informed, and confound- 
ing the American red species with the white one 
of Africa, guessed that porphyrion must mean the 
*flamingo” The swan, for which some recent 
scholars contend, asserting that it was held 
sacred in Egypt, does not occur, so far as we 
have ascertained, in any Egyptian ancient picture, 
and is not a bird which, in migrating to the 
south, even during the coldest seasons, appears to 
proceed further than France or Spain, though 
no doubt individuals may be blown onwards 
in hard gales to the African shore. We recol- 
lect only two instances of swans being noticed 
so far to the south as the sea between Candia 
and Rhodes: one where a traveller mentions his 
passing through a flock reposing on the sea 
during the night; the other recorded by Hassel- 
quist, who saw one on the coast of Egypt; but we 
conjecture that they mistook pelicans for swans, 
particularly as the last meutioned are fresh-water 
birds, and do not readily take to the true salt sea. 
Parkhurst, deriving the word from DW) nasam, 
‘to breathe,’ was inclined to reuder Tinshemeth 
hy ‘goose ;’ but as this bird is not by the pre- 
sent Jews deemed unclean, it may be confidently 
assumed that no mistake in this matter can have 
occurred during any period, and consequently 
that the goose cannot have been marked unclean 
by the law, and afterwards admitted among the 
clean birds, with its name transferred to another 
La A 4 © NASA 
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species. The Hebrew dictionary by Selig New- 
man, it is trie, renders Tinshemeth ‘ swan 5° 
but the Polyglotts show the great uncertainty 
there is in several of the names of both the 
chapters in question. We prefer the rendering 
of the Sept., because the porphyrion, or purple 
gallinula, caunot have been unknown to the trans- 
lators, as it was no doubt common in the Alex- 
andrian temples, and was then, as it is now, seen 
both in Egypt and Palestine, The circumstance 
of the same name being given to the chamzleon 
may have arisen from both having the faculty of 
changing colours, or being iridescent; the firstt 
when angry becoming green, blue, aud purple—co- 
lours which likewise play constantly on the glossy 
parts of the second’s plumage. The porphyrion. 
is superior in bulk to our water-hen or gallinula, 
has a hard crimson shield on the forehead, and 
flesh-coloured legs; the head, neck, and sides are 
of a beautiful turquoise blue, the upper and back 
parts of a dark but brilliant indigo. 


527, [The Porphyrion.] 

The porphyrion is a remarkable bird, abound- 
ing in the southern and eastern parts of Europe 
aud Western Asia, feeding itself standing on one 
leg, and holding its food in the claws of the other. 
It was anciently kept tame in the precincts of 
pagan temples, and therefore perhaps was marked 
unclean,-as most, if uot all, the sacred animals 
of the heathens were. When in the decline of 
idolatry the dog, peacock, ibis, the purple bird 
in question, and other domesticated ornaments of 
the temples, had disappeared, Gesner’s researches 
show how early and long the writers of the middle 
ages and of the revival of literature were per- 
plexed to find again the porphyriou of the air 
cients, although modern uaturalists have not the 
shadow of a doubt upon the subject, the species 
being, moreover, depicted wpon Egyptian mo- 
numents. We subjoin a figure of porphyrto 
hyacinthinus, the species most common in Ku- 
rope, although there are several others in Asia 
and Africa; porphyrio erythropus, abundant ou 
the south-east coast of Africa, appears to be that 
which the pagan priests most cherished.—C. H.S. 


TIPHSAH (NDDF; Sept. @ecpd), a large and 
opulent city on the western hank of the Eu- 
phrates. It is doubtless the same as the Thapsacus 
of the Greeks and Romans. The vuame means 
‘ford ;' and the town was, in fact, situated at the 
lowest fording-place of the Euphrates; whence 
it became the point of trading-communication 
between the natives east and west of the river, On 
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this account, and as commanding the ford, the 
possession of the place was deemed of great im- 
portance by the ruling powers of the day (Xeuoph. 
Anab. i. 4-11; Arrian, ii. 13; iii, 7; Strabo, 
xvi. p. 1082; Q. Curtius, x. 1-9). This circum- 
stance explains the contentions of the kings of 
Syria and Egypt respecting Carchemish, which 
was a strong place a little lower down the river, 
at the junction of the Chaboras. Solomon ob- 
tained possession of Tiphsah (1 Kings iv. 24), 
probably in connection with the series of opera- 
tions (of which the building or fortification of 
Tadmor was one) adopted by him for the purpose 
of drawing the Eastern trade into his own do- 
minions [SoLomon; Tapmor]. Nothing remains 
of Tiphsah at the present day except the name ; 
but the site is supposed to be marked by the village 
of Ed-Deyr. The Tiphsah of 2 Kings xv. 16, is 
usually identified with the above by Jewish 
writers; but it seems rather to have been in the 
_land of Israel, and not far from Tirzah. 
TIRHAKAH, king of Cush (Ethiopia in the 
Common Version), who in the days of Hezekiah 
vame out against Sennacherib when he was mak- 
ing war on Judah (2 Kings xix.9 ; Isa. xxxvil. 9). 
We is the Tapaxds of Manetho, the third king of 
the twenty-fifth dynasty, and the Teapréy of 
Strabo (xv. 687), with whom the twenty-fifth 
Ethiopic dynasty came to an end. According to 
Strabo, he made his way victoriously as far as the 
pillars of Hercules. The length of his reign is 
fixed by Syncellus at eighteen, and by Kusebius 
at twenty years. According to the first statement, 
the period of his reign falls in the years 714-696 
B.c. His successful opposition to the power of 
Assyria is recorded on the walls of a Theban 
temple, for at Medinet Habu are the figure and 
the name of this king and the captives he took. 
That Tirhakah ruled at Napata, now Gebel 
Berkel, and in the Thebaid at the same period, 
is proved by the additions he made to the temples 
of Thebes, and by the monuments he built in 
Ethiopia. That he was a very potent monarch is 
evident from his defeat of Sennacherib, as well as 
from the monuments he has left both in Egypt and 
Ethiopia, and his maintenance of the Egyptian 
possessions in Asia; and although Strabo may have 
exaggerated his power when he affirms that he 
extended his conquests like Sesostris into Europe, 
yet his authority is of use, as it leads to the con- 
clusion that Tirhakah ruled Lower as well as 
Upper Egypt [Sennacuzris].—J. R. B. 
TIRSHATA (NDWON; Sept. dlepracda), a 
title borne by Zerubbabel and Nehemiah as Per- 
sian governors of Judea (Ezra ii, 63; Neh. vil. 
65, 70 ;-vili. 9; x. 2). It seems to come from 
ers 
case, would be equivalent to ‘your severity? 
comp. ‘dread sovereign,’ and the German ‘ge- 
strenger Herr,’ a title formerly borne by the ma- 
gistrates of the free and imperial German states. 
TIRZAH Gann) is mentioned only once in 
Scripture, namely in Isa. xliv. 14. ‘He (that is, 
.he carpenter, ver. 13) heweth him down cedars, 
and taketh the cypress (tirzah’), for the purpose of 
making an idol. There isno doubt but the wood 
must have been of a texture fit to be worked, as 
well as to retain the shape given to it. Though 
translated ‘ cypress,’ we liave no proof that this tree 


the Persic torsh, ‘severe,’ and, im that 
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was intended, but it is well suited for the purpose 
indicated [Brrosn]. The Greek translators, 
Aquila and Theodotion, have employed a word 
which denotes the wild or forest oak (d7ypioBa- 
Aavos). The oldest Latin version renders the 
Hebrew word by i/ez, ‘the evergreen oak ’ (Rosen- 
miller, p. 317). As the wood of this species is 
well-fitted for being worked into images, and was 
so employed by the ancients, it is possible that 
it may be that intended, though we have no 
satisfactory proof of its being so. 

TIRZAH (O81; Sept. ©eprd), an ancient 
Canaanitish city (Josh. xii. 24), pleasantly situ- 
ated (Cant. vi. 4), which Jeroboam nyrade the 
capital of his kingdom, and which retained that 
rank till Samaria was built by Omii (1 Kings x.; 
xv. 21; xvi. 24; 2 Kings xv. 4). It is nowhere 
stated to what tribe this town belonged; but 
Adrichomius (Theat. T. S., p. 74) and others 
place it in Manasseh. Lightfoot (Chorograph. 
Cent. c. 88) seems to suspect that Tirzah and 
Shechem were the same; for he says that ‘if 
Shechem and Tirzah were not one and the same 
town,’ it appears that Jeroboam had removed 
when his son died from where he was when he 
first erected his idols (comp. 1 Kings xii. 25; 
xiv. 17). It is not very probable that Shechem 
and Tirzah were the same; but it would seem 
that they were not very distant from. each other. 
The site is, however, entirely unknown. 

TISHBITE CIA ; Sept.. OeaBirys), the 
Gentile name of Klijah—‘ Elijah the Tishbite’ 
(1 Kings xvii. 1, 2; xxi. 17)—derived from a 
town called Tishbi in the tribe of Naphtali, the 
name of which occurs only in Tob. i. 2, @icBy 
(see Reland, Palestina, p. 1035). © 


TISRI (WN, from a root which denotes 
to begin) was the first month of the civil, aud the 
seventh month of the ecclesiastical year, in which 
fell the Festival of Atonement and that of Taber- 
nacles. In 1 Kings viii. -2, it is termed the month 
of Ethanim, that is, the month of streaming rivers, 
which are filled during this month by the au- 
tumnal rains. It corresponds with our September 
—October. Tisri is one of the six names of 
months found in Palmyreue inscriptions; which, 
with other evidence, renders it very probable that 
the Jewish names of months form a member in a 
great series of names of months, which were ex- 
tensively in use in the eastern parts of the world 
(see Ueber die Monatsnamen einiger alter Volker 
von T. Benfey und M, A. Stern, Berlin, 1836).— 

: ABBE Ih 

TITHE, &c. (WY, Lev. xxvii. 30, 31, 32, 
&c.; Sept. Sexdrn, scil. wotpa, ‘a part; Vulg. 
decime). The Hebrew word is plainly derived 
from WY, ‘ten,’ which also means ‘ to be rich ;’ 
hence ten is the rich number, because including 
all the units under it. The same idea is retained 
in the Greek; thus, déxw, déxoua, ‘to receive,’ 
‘hold,’ &c. déka, ‘ten,’ because the ten fingers 
hold everything; and in the Latin, tenco; 
French, content; English, contain, ten. Py- 
thagoras speaks of the Decade, which is the 
sum of all the preceding numbers 1+2-+-8-+4, 
as comprehending all musical and aritnme 
tical proportions. For a view of his doctrine ox 
numbers, and the probability of its Egyptian 
origin, see Wilkinson’s Manners and Custonis of 
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the Ancient Egyptians, vol. ix. pp. 193-200 

For Aristotle's similar ideas of the number ten, 
see Prodi. iii, 15. This number seems signifi- 
cant of completeness or abundance in many pas- 
sages of Scripture. Jacob said unto Laban, 
* Thou hast changed my wages these ten times’ 
(Gen. xxxi. 41); * Am not I better to thee than 
ten sons’ (1 Sam. i. 8)? ‘ These ten times have ye 
reproached me’ (Job xix. 3); ‘Thy pound hath 
gained ten pounds’ (Luke xix. 16), &ce. This 
number, as the end of less numbers and beginning 
of greater, and as thus signifying perfection, suffi- 
cieucy, &c., may have been selected for its suit- 
ableness to those Eucharistic donations to reli- 
gion, &c., which mankind were required to make 
probably in jprimeyal times. Abraham gave to 
Melchizedec, ‘ priest of the most high God,” a 
tenth of all the spoils he had taken from Chedor- 
Jaomer (Gen. xiy. 20; Heb. vii. 4). The inci- 
dental way in which this fact is.stated, seems to 
indicate an established custom. Why shoul 
Abraham give tithes of the spoils of war, and not 
of other things? For instances of the heathen 
dedicating to their gods the tenth of warlike spoils 
see Wetstein on Heb. vii. 4. Jacob's vow (Gen. 
xxviii. 22) seems simply to relate to compliance 
with an established custom ; his words are, lite- 
rally, ‘ And all that thou shalt give me, I will 
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On the practice of the heathen, in various and 
distant countries, to dedicate tithes to their gods, 
see Sir Henry Spelman, On Tithes, ch. xxvi.; Sel- 
jen, c. ili.; Lesley’s Divine Right of Tithes, 
47; Wetstein on Heb. vii. 2. The Mosaic law, 
therefore, in this respect, as well as in others, was 
simply a reconstitution of the patriarchal religion. 
Thus, the tenth of military spoils is commanded 
(Num. xxxi, 31), For the law concerning tithes 
generally, see Ley. xxvii. 30. &c., where they are 
first spoken of as things already known. These 
tithes consisted of a tenth of al] that remained after 
payment of the first-fruits of seeds and fruits, and 
of calves, lambs, and kids, This was called the 
first tithe, and belonged to God as the sovereign 
and proprietor of the soil (Lev. xxvii, 30-32 ; 
2 Chron. xxxi. 3,6). The proceeds of this rent, 
God, as king, appropriated to the maintenance and 
remuneration of his servants the Levites, to be 
paid to them in their several cities (Num, xviii. 
21-24). A person might redeem or commute in 
mouey his tithes of seeds and fruits, by adding 
the value of a fifth part to them (Ley. xxvii. 31), 
Out of this tithe the Levites paid a tenth to the 
priests, called the tithe of tithes, or tithe of holy 
things (Num. xviii. 26-28); and another tithe 
of the produce of the fields belonging to their 
cities (ver. 29). The first tithe being paid, the 
proprietor had to set apart out of the remainder 
a second tithe, to be expended by him in the 
courts of the tabernacle, in entertaining the 
Levites and his own family, &c. (Deut. xii. 18). 
If the trouble and expense of transporting this 
second tithe in kind to the tabernacle were too 
great, he might turn it into money, but this he 
must take in person, and expend there for the 
appointed purpose (ver. 24-28). Some have sup- 
osed that in addition to the first and second 
tithe, there was another, to be paid every third 
year to the poor, &c, (Deut. xiv. 28, 29), and 
that it is referred to in Tobit i. 6-8 (tpirny 
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dexdrny, ‘the third tithe) ;? but others under- 
stand the meaning to be, that every third year, 
called "WYIDA-NIW, ‘the year of tithes,’ the 
people made a feast of the second tithes in 
their own houses for the Levite, the stranger, 
the fatherless, and the widow (Deut. xii."26 ; 
Jahn, Bibl. Arch. § 390), and that from being 
put to this use every third year, it was called ‘ the 
third tithe,’ and ‘poor man’s tithe.’ Joseplius, 
however, speaks positively of a third tithe every 
third year to those in want (Anéig. iv. 8. 8, 22). 
It seems that the people were left to their own 
consciences in regard to the just payment of their 
tithes, subject, however, to the solemn declara- 
tion ‘ before the Lord,’ which they were required 
to make concerning it every third year (Deut. 
xxvi. 12-16). Possibly the Levites were not pro- 
hibited from taking due care that they received 
their rights, inasmuch as in later times, at least, 
they paid their own tithes to the priests under 
sacerdotal supervision (Neh. x. 38). Upon exa- 
mination it will be found that the payments re- 
quired by Moses of the Jewish people were ex- 
ceedingly moderate, and were no doubt easily 
borne till they chose to incur the additional ex- 
penses of a regal establishment. It pleased God, 
while sustaining the relation to them of sovereign 
and proprietor of the land, to require the same 
quit-reut of one-tenth which was usually paid 
to the kings in other nations (1 Sam, viii. 14, 15, 
17; comp. 1 Mace, ii. 35). Aristotle speaks of 
it as maAaids vdwos, ‘an ancient law’ at Babylon 
(Geonomic. lib, ii. sub fin.). In Egypt one- 
fifth was paid to the king, which was more than 
the first-iruits and first and second tithes put 
together. This quit-rent God appointed to be . 
paid to the Levyites for their subsistence, since 
their festive share in the second tithes can hardly 
be accounted part of their income. They had, 
as a tribe of Israel, an original right to one- 
twelfth of the land, for which they received no 
other compensation than the tithes, subject to the 
sacerdotal decimation, their houses, and glebes. 
In return for these, they consecrated their time 
and talents to the service of the public [Levirus ]. 
The payment of tithes, &c. was re-established at 
the restoration of religion by Hezekiah (2 Chron. 
xxxi. 5, 6, 12), and upon the return from the 
captivity hy Nehemiah (x. 37; xii, 44; xiii. 5). 
The prophet Malachi reproves the people for their 
detention of the tithes, &c., for which they had 
brought a divine chastisement by famine upon 
themselves, and promises a restoration of plenty 
upon their amendment (iii. 8-12; comp. iii. 9; 
Ecclus, xxxv. 9). In our Saviour's time the 
Pharisees scrupulously paid their tithes, but neg- 
lected the weightier matters of the law. His 
comment on their conduct conveys no censure oi 
their punctiliousness on this point, but on their 
neglect of more important duties. ‘These ought 
ye to have done, and not to leave the other undone’ 
(Matt. xxiii. 23; Luke xviii. 12), For an illustra- 
tion of St. Paul's reasoning ou Abraliam’s pay- 
ment of tithes to Melchizedee (Heb. vii. 4, &c.), 
see Stnart, On the Hebrews ; Protessor Wilson, On 
the Priesthood of Christ. On the Jewish tithes, 
see Hottinger, De decimis Judeorum, Lugdun. 
Batay. 1718; Michaelis, On the Laws of Moses, 
by A. Smith, Lond. 1514, vol. iii. pp. 141-146; 
and On the Heathen Tithes; Rose's Inserip- 
tiones Grace, Lond. 1825, p, 215,—J. F. Du. 
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TITUS (Tiros), a Christian teacher, and com- 
paniou and fellow-labourer of St. Paul. He was 
ef Greek origin, but was converted by the apostle, 
who therefore calls him his ownson in the faith (Gal. 
ii. Sy Tit. i. 4). He was one of the persons sent by 
the church of Antioch to Jerusalem to consult 
the apostles, and it was not judged necessary that 
he should receive circumcision (Acts xv. 2; Gal. 
ii. 1). After a time we find him im compauy 
with Paul at Ephesus, whence he was sent to 
Corinth (2 Cor. xii. 18), where he was well re- 
ceived, discharged with discretion the task cou- 
fided to him, and declined to suffer the church 
to defray his expenses (2 Cor. vill. 18, sq. 3 x11. 
18). He then proceeded to Macedouia, and at 
Piniippi rejoined his master, who had vainly 
been expecting him at Troas (2 Cor. vii. 6; 11. 
12, 13). He was then employed by Paul in 
preparing the collection for the poor saints in 
Judea, and, as an incident of this mission, became 
the bearer of the second epistle to the Corinthians 
(2 Cor. viii. 16, 17, 23). Onasubsequent jour- 
ney, Titus was left by the apostle in Crete, to 
establish ‘and regulate the churches in that island 
(Tit. i. 5), and he was still there when he received 
the epistle from St. Paul which bears his name 
(Tit. 111. 12). He is therein desired to join the 
apostle at Nicopolis; and it is presumed that he 
did so, and afterwards accompanied him in his 
last journey to Rome, whence he was sent into 
Dalmatia (2 Tim. iv. 10). Tradition states that 
Titus eventually returned to Crete, and died 
there at an advanced age. 

TITUS, EPISTLE TO. The genuineness of 
this Epistle is attested by a large body of evi- 
dence, and seems never to have been questioned, 
except by the heretic Marcion, and that upon the 
most frivolous grounds (Tertullian, Adv. Marcion. 
v. 21), until, in recent times, it was attacked hy 
Kichhorn and De Wette. It is manifestly quoted 
by Clement of Rome (Ep. ad Cor. cap. 2); and 
it is referred to as the production of Paul by 
Ireneus (iii. 3. § 4); as part of the divine 
word by Theophilus (Ad Antol. iii. § 14); 
as Paul's, by Clement of Alexandria (Strom. lib. 
i. p. 299, and in many other places); by Tertul- 
lian (De Preser. Her. c. 6); and by Origen, 
in many places (Lardner, Works, vol. ii. 8vo.). 
The objections of the German critics are founded 
chiefly upon the difficulty of ascertaining the 
proper date of this Epistle, and upon minute 
peculiarities in its style and sentiments. The 
latter class of objections are so much identical 
with those already considered in reference to the 
Epistles to Timothy, that it is unnecessary to enter 
upon any examination of them here. To the 
former the best reply will be furnished by ascer- 
taining, if possible, when and where the Epistle 
was written; but even should we fail in this, it 
would be strange were we to relinquish our con- 
viction of the authenticity of an ancient writing 
simply because, possessing very imperfect informa- 
tion as to many parts of the alleged author’s his- 
tory, we were unable to say with certainty when 
he was in circumstances to compose it. 

It is evident from the Epistle itself, that at the 
time it was written Paul had recently visited 
Crete (ch. i. 5); that he was about to spend the 
winter in Nicopolis (ch, i. 12); and that Apol- 
los was about to visit Crete, on his way to some 
other place (ch, iii. 13), These points may serve, 
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in some measure, if not as indices to the exact 
time when this Epistle was written, at least as cri- 
teria by which to test the truth of any hypothesis’ 
that may he suggested on this subject. 

We learn from the Acts of thé Apostles that 
Paul visited Crete on his’ voyage to Rome (ch. 
xxvii. 7); but the shortness of his visit at that 
time, the circumstances under which it was made, 
and the improbability of his expecting to spend 
the ensuing winter at Nicopolis, place it out of 
the question to suppose that it was to this visit he 
refers in this Epistle. As this is, however, the only 
visit recorded by Luke, in rejecting it we are 
forced fo suppose another visit, and to find some 
period in the apostles lifeswhen it was probable 
that such a visit was paid. 

It has been suggested by Hug that the period 
referred to in Acts xviii. 18, 19 admits of our 
placing this visit to Crete within it. Paul, at'that 
time, was on his journey from Corinth to Palestine, 
but on some account or other landed at Hphesus. 
This leads to the suggestion that the apostie must. 
either voluntarily have departed from the usual 
course in order to visit some place lying between 
Corinth and Ephesus; or that he must have been 
driven by stress of weather from the course he 
meant to pursue. In either case the probability 
of his visiting Crete at that time is strong. We 
find, from the mention made by Paul in this 
Epistle of Apollos, that he, on bis way from Ephe- 
sus to Corinth (Acts xviii. 24; xix. 1), was to 
touch at Crete; which renders it not improbable that 
it was customary for slips sailing between these 
two ports to call at Crete by the way.; and Paul 
may have availed himself of this practice in order 
to visit Crete before going to Palestine. Or he 
may have sailed in a ship bound directly from 
Corinth to Palestine, and have been driven out of 
his course, shipwrecked on Crete, and obliged to 
sail thence to Ephesus as his only remaining me- 
thod of getting to his origina] destination—a sup- 
position which will not appear very improbable 
when we remember that Paul must have suffered 
several shipwrecks of which Luke gives no ac- 
count (2 Cor. xi. 25, 26); and that his getting to 
Ephesus on his way from Corinth to Palestine is 
a fact for which, in some way or other, we are 
bound to account. 

It was whilst staying on this occasion at Kphe- 
sus that Hug supposes Paul to have written this 
Epistle. As confirmatory of this may be adduced 
the two other facts above referred to as mentioned 
in the Epistle itself, viz. the visit of Apollos to 
Crete, and Paul’s intevtion to winter at Nicopolis. 
From Acts xix. 1 we learn that during the time 
Apollos was residing at Corinth, whence he had 
gone from Ephesus, Paul was engaged in a tour: 
through the upper coasts (viz. Phrygia and Ga- 
latia; comp. Acts xviii. 23), which ended in his 
return to Ephesus. This tour was commenced 
after the apostle had been at Jerusalem and An- 
tioch (ch. xviii. 22). It appears, therefore, that 
Paul left Antioch much about the same time that 
Apollos reached Corinth. But Apollos went to 
Corinth from Ephesus, Paul went to Jerusalem 
from Ephesus. At this city, therefore, they must 
have met; and before leaving it Paul probably 
wrote this Epistle, and gave it to Apollos to deli- 
ver to Titus at Crete, on his way to Corinth. 

Further, Paul went up to Jerusalem to keep 
the feast ; after which he visited Antiocn, and then 
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travelled for some considerable time in Upper 
Asia. He, therefore, probably spent the winter 
somewhere in Asia Minor. Now was a town 
named Nicopolis, between Antioch and Tarsus, 
neat to which, if net through which, Paul must 

s on his way from Antioch to Galatia 
tStrabo, lib, xiv. p. 465, ed. Casaubon, fol, 1587). 
May uot this have been the very place referred to 
in Tit. ii, 12? In such a locality it was quite 
natural for Paul to desire to spend the winter ; 
and as Titus was a native of Asia it would be well 
known to him, especially if he knew what route 
the apostle designed to pursue. Al] this supports 
the hypothesis that Paul wrote this Epistle before 
leaving Ephesus to go to Syria. 

Another circumstauce in favour of this hypothe- 
sis is the close resemblance in sentiment and phra- 
seology between this Epistle and the first Kpistle 
to Timothy. This resemblance is so close, and in 
some particulars so peculiar, that we are naturally 
led to conclude that both must have been written 
whilst the same leading ideas and forms of ex- 
pression were occupying the apostle’s mind. Now 
the first Epistle to Timothy was most probably 
written after Paul had left Ephesus the second 
time to go mfo Macedonia [Timorny, Episries 
ro], that is, about two years and a half after the 
yore when Hug supposes the Epistle to Titus to 

ave been written. To some this may appear too 
long 2 time to justify any stress being laid upon 
the similarity of the two epistles in this question 
of their respective dates; but when it is remem- 
bered that durmg the interval Paul had been 
dealing at Ephesus with very much the same class 
of persons, to whom a great part of both Epistles 
refer, and that both are addressed to persons 
nolding the same peculiar office, the force of this 
objection will be weakened. 

Such is Hug’s hypothesis. To us it appears 
worthy of all respect. The only one which 
can compete with it is that which Benson, 
Paley, Pearson, and several other British scholars 
have adopted, viz. that this Epistle was written 
after Paal s first imprisonment at Rome, and whilst 
he was residing probably at Nicopolis in Mace- 
donia, As this hypothesis, however, is formed 
solely out of the Epistle itself, it can be legiti- 
mately resorted to only when no other, supported 
by external authority, can be found: If Hu 
hypothesis be not untenable, it must on this ac- 
count claim the preference, 

The task which Paul bad committed to Titus, 
when he left him in Crete, was one of no small 
difficulty. The character of the people was un- 
steady, insincere, and quarrelsome; they were 
given to greediness, licentioustiess, falsehood, and 
drunkenness, in no ordinary degree ; and the Jews 
who had settled among them appear to have even 
gone beyoud thematives in immorality. Among 
such a people it was no easy office which Titus had 
to sustain when commissioned to carry forward the 
work Paul had begun, and to set in order the 
affairs of the churches which had arisen there, 
especially as heretical teachers had already crept 
in among them. Hence Paul addressed to him 
this Epistle the main design of which is to direct 
nim how to discharge with success the duties to 
which he had been appointed. For this purpose 
the apostle dilates upon the qualifications of 
elders, and poiuts out the vices from which such 
should be free (ch. i.). He then describes the 
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virtues most becoming in aged persons, in the 
female sex, in the young, in servants, and in 
Christians generally (ch. ii.). From this he pro- 
ceeds to enjoin obedience to civil rulers, modera- 
tion, gentleness, and the avoidance of all idie and 
unprofitable speculations (iii. 1-11), He then 
invites Titus to join him at Nicopolis, commends 
to him certain’ brethren who were about to visit 
Crete, and concludes with the apostolic bene- 
diction (ver. 12-15). 

Commentaries. Most of those who have writ- 
ten commentaries on the Epistles to Timothy 
have written also on that to Titus. The’ follow- 
ing works are on Titus alone: Taylor, Conunen- 
tary on the Epistle of St. Paul written to Titus, 
Cambridge, 4to., 1612, fol., 1658; P. von Ha- 
ven, Commentatio Analyt. in Ep. Pauli ad Ti- 
tum, Hamb. 4to. 1742.—W. L. A. 


TOB (310; Sept. THB), a region or district 
beyond the Jordan into which Jephthah withdrew 
when expelled from Gilead (Judg. xi, 5), As 
the namie occurs nowhere else, some doubt has 
arisen in determining its position. Tob signifies 
‘good,’ and the Targum and Abarbanel render 
what we translate ‘land of Tob’ by ‘good land ;’ 
while Kimchi and Ben Gerson look upon Tob 
as the name of the lord or owner of the land. It 
is, however, more usually regarded as the name 
of a city or country, and some conjecture it to be 
the same with Ish-tob, which was not. far from 
the land of the Ammonites, seeing that they sent 
thither for assistance (2 Sam. x. 6), Jerome 
makes it a country, but says nothing of its situa- 
tion. Junins places it on the border of Arabia 
Deserta ; which is likely, if Tob be the same with 
the TovBiov or TéBioy of 1 Mace. v. 13. 


TOBIAH, a base Samaritan, who, having 
raised himself from a state of slavery to be a 
trusted favourite of Sanballat, did his utmost to 
gratify his master by resisting the proceedings of 
Nehemiah in rebuilding the walls of Jerusalem, 
With an affectation of scorn, he, after the manner 
of Remus in the Roman legend,’ looked on the 
constructions of the now hopeful and thriving 
Jews, and contemptuously said, ‘Even if a fpx 
go up he will break down their stone wall’ (Neh. 
iv. 3). This insult was the more disgraceful to 
Tobiah, because his own conduct quickly exposed 
the insincerity which lay at the bottom of it, for 
he took a prominent and active part with San- 
ballat in his unworthy courses against Nehe- 
miah. In these treachery had its share; which 
Tobiah was enabled to carry on the more easily 
because he had allied himself with the chief men 
of Judah, having married the daughter of Shecha- 
niah, the son of Arah, while bis son Johanan had 
taken to wife the daughter of Meshullam, the son 
of Berechiah (Neh. vi. 17, sqg.; comp. xiii. 4). 
These dishonest practices and the use of threats 
alike proved nugatory. Nehemiah, however, was 
obliged to leave Jerusalem, By this absence 
Tobiah profited, in order, with the aid of his re- 
lative Eliashib, the priest, to get himself com- 
fortably and splendidly established in ‘a great 
chamber in the house of God’ (ch, xiii, 4). But 
his glory was short-lived. Nehemiah returned 
and caused him and his household-stuff to be 
ignominiously cast out of the temple. This ig 
the last that we know of this member of that vile 
class who are ready and unscrupulous tools in the 
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hands of their superiors for any dishonourable 
undertaking.—J. R. B. 

TOBIT, BOOK OF (Sept. TwBir, Twat, 
Vulg. Tobias, Tobis) [Arocrypua], one of the 
deutero-canonical books, containing the private 
history of a venerable and pious old man of this 
name, who was carried captive into Assyria by 
Shalmaneser. The following is an abstract of 
the narrative. 

At the time of the destruction of Samaria and 
the exile of the ten tribes [s.c. 734-678], there 
lived a pious Israelite, of the tribe and city of 
Naphtali in Galilee, named Tobit, or, according 
to the Vulgate, Tobias, who was distinguished 
above his compatriots for his piety and his strict 
observance of the law. Instead of following their 
example in sacrificing to the golden calves (1 
Kings xii. 30), he went regularly to Jerusalem 
to the feasts, paid his tithes and first-fruits, and 
was distinguished by his charities. Upon the 
conquest of Samaria by Shalmaneser, here called 
Enemessar (‘Eveuéooapos), he was carried away 
captive to Nineveh,* where he was intrusted by 
that monarch with the high office of purveyor to 
the court. Having amassed considerable wealth, 
he employs a portion of it in relieving the wants of 
his fellow-exiles, and deposits ten talents of silver 
with his kinsman Gabael (TaBandos) who resided 
at Rages, in Media. Shalmaneser is succeeded at 
his death by Sennacherib, the oppressor of the Is- 
raelites, who displaces Tobit, and puts to death 
several of the exiles, especially after the failure 
of his unfortnnate expedition against Hezekiah, 
King of Jugdah. Tobit still devotes himself to 
the protection of his unhappy countrymen, feed- 
ing the hungry, clothing the naked, and burying 
the dead. The circumstance of his performing 
the last office for one of his murdered compatriots 
having reached the ears of the irritated monarch, 
Tobit conceals himself from his fury by flight, 
until Sennacherib’s assassination by his own two 
sons, when he returns to Nineveh under the pro- 
tection of his kinsman Achiacharus, keeper of the 
signet and cup-bearer to Esar-haddon. His pro- 
perty meantime is taken away from him, and no- 
thing left him but his wife Anna, and his son 
Tobias. He still perseveres in burying the dead, 
and upon one occasion haying rendered himself 
unclean by burying a strangled Israelite, he lies 
all night outside the walls of his house, when he 
has the misfortune to be deprived of the sight of 
both his eyes by the hot dung of some swallows, 
who had chanced to nestle over his head. He is 
now maintained by Achiacharus until the depar- 
ture of the latter for Elymais, and his wife is 
forced to support herself by manual labour. His 
scrupulous honesty during his state of poverty 
draws duwn upon him the unjust reproachgs of 
his wife, who, like Job’s, upbraids him with his 
integrity and his misfortunes. Tobit can endure 
no more, and prays for death, 

It happened on the same day that Tobit’s kins- 
woman Sara, the daughter of Raguel, an exile at 
Ecbatana,f in Media, had to sustain an equally 


TOBIT, BOOK OF. 


* The tribe of Naphtali was, however, carried 
away captive by Tiglath-pileser (2 Kings xv. 
29), nearly twenty years before. Tobit must 
therefore haye remained behind his tribe, or an 
historical inaccuracy be acknowledged. 

+ So the Greek, old Latin, and Hebrew of 
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unmerited and cruel reproach under the following 
singular circumstances. She had been betrothed 
at various times to seven different men, eacti of 
whom was destroyed on the day of his nuptials 
by the demon Asmodeus. Having punished one 
of her female slaves, the latter reproaches Sara 
with being herself the murderess of ner seven hus- 
bands. Sara’s indignation at these unmerited 
taunts at first suggests to her the idea of putting 
an end to her existence, but her filial duty sus- 
tains her, and she prays for death or the vindica- 
tion of her honour. She descends from her cham- 
ber, where she had been praying at her window, 
and at the same moment Tobit enters his own 
house. It appears from the sequel that the prayers 
of both are heard. ; 
Tobit, under the apprehension of death, sends 
his son Tobias to Rages for the ten talents which 
he had deposited with Gabael. A young stranger 
of his kindred, named Azarias, offers himself as 
his companion, and he sets out accompanied by 
his dog. While bathing in the Tigris he is res- 
cued, by the help of Azarias, from the jaws of an 
enormous fish (supposed by Bochart to be a shark). 
He drags the fish to shore, aud by the advice of 
his companion takes out the gall and liver to pre- 
serve them for medicinal purposes. Upon arriving 
at Rages, they proceed to the house of Raguel, 
where Azarias brings about a marriage between 
Tobias and his fair cousin Sara, and teaches him 
to expel the demon by the fumes arising from the 
heart and liver of the fish. Asmodeus now flees, 
and is bound in the deserts of Hgypt. Azarias 
meantime proceeds to Rages, and receives the teu 
talents from Gabael, who accompanies him to 
Ecbatana. Uypon the conclusion of the festiyi- 
ties the bride and bridegroom xeturn to Nineveh, 
Tobias having received as his marriage dower 
half the wealth of his father-in-law Raguel. 
Tobias is now anxiously and hourly expected by 
his parents. Their approach is first announced 
by the appearance of the dog, who, according te 
the Vulgate, shows his joy by fawning and wag- 
ging his tail (blandimento suz caude gaudebat). 
Tobias greets his venerable father, and at the 
same moment, by the advice of the faithful 
Azarias, anoints his eyes with the gall of the fish, 
by which his sight is restored. The joy of all is 
now complete: Tobit proposes to reward Azarias 
by giving him half the amount of the deposit, 
when he concludes a beautiful admonition on the 
advantages of prayer and alinsgiving by the un- 
expected announcement, ‘I am Raphael, one vf 
the seven holy angels, which present the prayers 
of the saints, and which go in and out. beforesthe 
glory of the Holy One.’ Tobit and Tobias. burst 
out into a sublime song of thanksgiving, and the 
former concludes with reiterating the prophecy of 
Jonah respecting the destruction of Nineveh, aud 
adds a prediction of the destruction of Jerusalem, 
of the Babylonish exile, and of the rebuilding 
of the second temple, to be succeeded by the uni- 
versal return of the Jews from all places of their 
captivity, the rebuilding of Jerusalem in splen- 
dour, and of a glorious temple. Tobit dies at 
Nineveh, at the advanced age of 158, according 
to the Greek, or 102 according to the Vulgate, 
haying seen six grandchildren ; and Tobias, who 
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survives the destruction of Nineveh (Sept. xiv. 
15), dies at Ecbdatana, at the age of 127, or of 
99 years according to the Vulgate, wherein it is 
also stated that he saw his children’s children 
as far as the tifth generation (Vulg., xiv. 15). 

Character of the Narrative—The question has 
been first raised in modern times, whether this 
book is a true history or a moral fiction. All 
gncient writers looked upon it as historical and 
authentic. As far as we have been able to 
ascertain, Luther was the first who doubted its 
historic truth. He does not at the same time 
conceal his admiration of its contents. ‘ What we 
have said of Judith,” he observes (Pref. to 
Tobit), ‘may be equally applied to Tobias. If it 
be a history, it isa fine holy history; if it bea 
fiction, it is a fine holy fiction. But if a fiction, 
*t is indeed a right béautiful, wholesome, profit- 
able fiction, the play ofa poet rich in fancy.’ 
And again, ‘ Would God the Greeks had learned 
‘rom the Jews their method of comedies and tra- 
gedies as well as much of their other wisdom and 
godliness, for Judith furnishes a good, serious, 
gallant tragedy ; Tobit a fine, pleasant, devout 
comedy. As Judith teaches ...... that 
blustering tyrants often meet with an ignominious 
end, so Tobit shows that however ill it fares with 
a pious burgher or peasant, who has much: to 
endure in the married state, God is ever at hand 
to bring to a joyful issue the case of such as, with 
prayer and good works, patiently support their 
sufferings.” 

Paul Fagins agreed with Luther in represent- 
ing the history of Tobit as a moral fiction, but 
Eichhorn observes ‘that he had but few followers. 
Most of the moderns, among whom are Eichhorn, 
Jahn, and Bertholdt, have, however, adopted 
this view, to which, it has been observed, not 
suly its resemblance to the book of Job, but alsg 
its historical and geographical difficulties, and 
the significancy of its names, not a little con- 
tribute (De Wette, Einleitung). In this last 
particular those writers have also Luther as their 
precursor. ‘ The Greek text,’ observes this dis- 
tinguished reformer and commentator, ‘ shows 
that it is a drama, for it makes Tobit speak in the 
first person. Subsequently a master reduced it 
to a regular narrative. The namesare a further 
evidence of its being a fiction, for Tobias sig- 
nifies “a pious man” (7192), goodness of God), 
from whom proceeds a second Tobias. ..... 
As misfortunes do not come alone, he becomes 
‘blind, is at variance with his dear Auna... . 
Anna means “ graceful.” . . . The devil, Asmo- 
deus, means the “destroyer,” and is the house- 
devil, who spoils everything, so that all goes wrong 
with children and servants. .... Sarah means 
“heroine.” . . . Raphael signifies a ‘* physician” 
(N57, see Gen. 1. 2), also called Azarias, that is, 
“helper,” son of the great Ananias, that is, the 
chief helper or God. Without his help all goes 
wrong through the power of Asmodeus.’ 

Luther adds, that this book is, although the 
work of a fine Hebrew poet, as profitable to the 
Christian as it was to the Jew. Bertholdt, Eich- 
horn, Jahn, and others, who consider the work a 
pure fiction, do not entirely agree upon its main 
object, although they lean to the opinion that the 
moral is contained in the words of Raphael 
‘xii. 6-10). Seiler (§ 218, Wright’s Translation, 
p, 312), supposes that the book of Tobit is de- 
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signed to convey, in the form of a moral tale, the 
following truth,—that the pious, notwithstanding 
all their zeal in good works, have often many 
sufferings to undergo, but will be finally re- 
warded by God.’ The author probably intended 
to imitate the book of Job. 

Others have maintained that the book is partly 
historical and partly mythical. Among these is 
Ilgen (Die Geschichte Tobis nach 3 verschied. 
Originalen, 1830), who supposes that Tobitiis a 
true but poetically adorned history, interspersed 
with beautiful and edifying discourses. Calmet, 
although he does not go the length of these 
writers (who consider the miraculous portions to 
be designed merely as ornaments to the plot), 
supposes that the narrative has been embellished 
by various writers; but it is amusing to hear him, 
by way of supporting the historic truth of the 
narrative, attaching some degree of credit to the 
report that a monstrous serpent, which is still said 
to reside in a cavern in Egypt, is no other than 
the demon Asmodeus. Gutmann, a modern 
Jewish Rabbi, in his learned work (Die Apokry- 
phen des Alten Test., Alton. 1841), adopts the 
opinion that the book of Tobit is a fiction founded 
on facts. Under any view he conceives the 
moral of the book to be of a pure and exalted 
character, and the book itself on this account 
to be one of the most important among the Apo- 
crypha. Alber maintains (as might be expected) 
the literal historical truth of the whole book. 

Author, Age, and Language.—The author 
of the book is unknown. The old writers con- 
sidered it to have been the work of Tobit and his 
son Tobias (Huet, Demonst, Evang.). But this 
opinion has no other authority than the fact that 
Tobit (in the Greek) speaks in the first person in 
the first three chapters, and that in xii. 20, 
Raphael says to Tobit, ‘ Write all things which 
are done in a book.’ Calmet supposes that the 
memoirs left by Tobias and his son were edited 
by some later writer, who composed the history ; 
but he does not attempt to determine in what age 
he lived. Eichhorn (Ztnleitung) maintains that 
the angelology of Tobit proves that it could not 
have been written before the time of Darius 
Hystaspes, and that the notice of the seven holy 
angels (xii. 15) was derived from the practice 
introduced in that monarch’s reign, of having 
seven counsellors round the Persian throne. He 
also maintains that the narrator presupposes an 
acquaintance with the philosophy of good and 
evil, guardian and national angels, which was 
first introduced under the Persian rule during 
and after the exile. Jahn (Jntrod.) main- 
tains that the Magian notions regarding Asmo- 
deus, whom he conceives to be the same with 
Abriman (the destroyer) points to the Persian 
period, Professor Stuart, however, who does not 
appear to hold that the angelology and demon- 
ology of the book of Tobit, ‘ one of the earliest, 
most simple, and attractive of all the apocryphal 
books’ (Comment. on the Apocalypse),* dilver in 
kind from those of the Old Testament, ascribes 
the book to an early period of the exile (Bublioth. 
Sacra, vol. i.). The name Rapbael, which first 


* This new werk contains a more recent: 
treatise on the names of the beast than that re- 
ferred to in p. 650 of this vol. Prof Stuart cons 
ceives the Emperor Nero to be the person indicated 
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occurs in Tobit, is said in the Talmud (Beres. 
Rabba, and Jer. Talm.) to have been derived from 
the exile. De Wette, Gutmann, and most modern 
critics conceive that the age of Tobit is negatively 
determined by the mention of the city of Rages 
(Rage, see Mepxs), which, according to Strabo 
(Geog p. 524), was founded by Seleucus Nica- 
tor B.c. 300, and Jahn, im order to allow a rea- 
sonable time for the name of the founder to have 
been forgotten, supposes that the author lived B.c. 
150 to 200. No nearer conjecture can be 
formed. Seiler (wt supra) says that the author 
“seems to have lived among the Greek Jews after 
the time of Alexander the Great.’ Eichhorn and 
Jahn suppose that the work was written by a 
Greek, but Ilgen, on the other hand, with whom 
are De Wette and Gutmann, are satisfied, from 
internal evidence, that the author was a Jew of 
Palestine, who wrote in the Hebrew or Aramaic 
language, but that the original text has been lost. 
Ilgen ascribes the present contradictions to the 
ignorance of the Greek translator, and is of opi- 
nion that the book in its pris‘ine state was written 
by Tobit himself. . 

Authority of Tobit.— Although this book is 
never cited by Josephus (to whom, however, its 
existence must have been known), and although 
the first writer who gives it the character of 
canonical was Augustine, at a time that, accord- 
ing to De Wette (Einlettung), this term had 
acquired the notion of an ecclesiastical decision, 
its authority in the early Christian church is 
beyond question. It is cited by Clemens Alex- 
andrinus (Strom. ii. p. 503), ‘The Scripture says, 
do that to no man which thou hatest’ (Tob. 
iv. 15), and ‘prayer is good with fasting’ (Tob. 
xii. 8), Polycarp also (ad Phai.) cites the words 
‘alms doth deliver from death ’ (Tob. xii. 9); but 
some suppose them to be a citation from Prov. 
xxi. 12. Tob. iv. 15 is also cited in the Aposto- 
lical Constitutions—according to Ilgen, in a Greek 
translation from the Vulgate of Jerome (but 
comp. Lev. i. 18; Matt. v. 44-47; Mark xii. 
32), Cyprian also (xii. 9) cites Tobit xiv. 14, 
‘The Holy Spirit says in the Scriptures, “alms 
shall purge away all sin’—EKleemosynis et fide 
purgautur delicta,’ or as in the Vulg. ‘ Elee- 
mosyna purgat peccata.’ Some, however, refer 
this citation to Prov. xvi. 6: é€Aenuootvas Kab 
motes amokabalpovra audptio. It is also 
cited by Ambrose (Hexaémeron, vi. 4. p. 88, 
Paris, 1614:—Talis canis viator et comes an- 
geli est, quem Raphael in Lib70 Prophetico non 
otiose sibi et Tobia filio adjungendum putavit), 
who considers Tobit a Prophet, no doubt because 
of his allusion to the future destruction of Ni- 
neveh (x1ii, 14), or his prediction of the rebuilding 
of Jerusalem (xiii. 16) according to the Greek, 
for in the Vulgate it is liberavit Jerusalem civi- 
tatem suam (xiii. 19), Origen (De Orat. p. 47) 
says that the Jews reject this book (tf de rod 
TwPir BiBA® avTiAéyovow of ex mepitouns). In 
the work attributed to Augustine, entitled Specu- 
lum Scripture, it is asserted that the Jews reject 
Tobit, but that it is received by the Church of 
the Saviour (Non sunt omittendi et hi, quos 
quidem ante Salyatoris adventum constat esse 
conscriptos, sed eos non receptos a Judzis recipit 
tamen ejusdem Salvatoris ecclesia). Tobit has 
deen at all times a favourite book in the church, 
and its influence is still manifest in the Angli- 
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can liturgical forms, as in the Offertory (Tobit 
iv. 7, 8); also in fhe Litany, ‘ne vindictam 
sumas de peccatis meis, neque reminiscaris _ 
delicta mea, vel parentum meorum.’ In the 
preface to the marriage service there is also a 
manifest allusion to Tob. vi. 17, according to the 
Vulgate: ‘Hi qui conjugium ita suscipiunt, ut 
Deum a se et a sud mente excludant, et sti 
libidini ita vacent, sicut equus et mulus, quibus- 
non est intellectus.’ Chaps. i., ii., vil., and viii, 
are read in the course of lessons. It has been 
supposed from a comparison of Rev. xxi. 18 
with Tobit xiii. 21, 22, that the author of the 
Apocalypse must have been acquainted with the 
book of Tobit. 

Teats of Tobit.—There have descended to us 
no less than six different texts of the book of 
Tobit. : 

1. Jerome's Latin text,—This is a translation 
-from the’ lost Chaldwan, ‘I do not cease to 
wonder at your urgency, says Jerome (Pref. to 
Tobit); ‘you require of me to translate into 
Latin a book written in Chaldee, the book of the 
two Tobiases.... I have done so at your request, 
but not of my own wish, for the zeal of the Jews 
reproaches us for translating for Latin ears what. 
is opposed to their canon. But preferring to 
displease the Pharisees rather than to decline the 
command of my bishop, I have done as well as I 
could; and as the Chaldee is nearly allied to 
the Hebrew, I found a man perfectly acquainted 
with both tongues, and giving one day to the 
task, I procured the aid of an amanuensis, who 
wrote down from my dictation in Latin what 
the other uttered in Hebrew.’ It would seem 
from this that Jerome considered the Chaldee 
to be the original, for he says nothing of the Greek 
text, with which, however, he must necessarily 
have been acquainted. The Chaldee text has not 
since been heard of, but judging from the hur- 
ried work of Jerome, it must have differed widely 
in several of its details from the present Greek. 

2. The Greek text.—This is the text of the 
Septuagint, from which the English version has 
been made. Eichhorn, Jahn, and many others 
consider the Greek as the original ; while this text 
is more copious in the moral, the Latin of Jerome 
is more detailed in the historical parts (comp. 
chaps. i., ii., lil., iv., vili., 1x., xi, and xiv.). 

3. The Antehieronymian Latin Version, pub- 
lished by Sabatier. This is from the Greek, and 
Ilgen maintains that it was partly employed by 
Jerome in his version. It differs however con- 
siderably from the Greek, both in omissions (see 
chaps. v., vi., vii. viil., ix., x., xi.) and additions 
(see i., Vii., xi., Xiv.). : 

'4, The Syriac Version.— This too is made 
from the Greek, but is also distinguished by se- 
veral additions and omissions after chaps. vii., xi. 

5. The Hebrew text of Sebastian Munster.— 
This was first published at Basel in 1542, and 
again in Walton's Polyglott. Nothing certain 
is known respecting the history of this text. De 
Wette considers it a free recension of the original 
Hebrew. Ilgen thinks it the work of an 
Italian Jew, who lived at latest in the 5th 
century. He makes use of it to correct the 
Greek. 

6. The Hebrew text of Paul Fagius.—Pub- 
lished first at Constantinople in 1517, and afters 
wards by this learned Reformer in 1542, It is- 
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‘Bot proresly a translation from the Greek, as some 
have: supoosed, but rather a mixed text formed 
from the Greek, Italic, and other sources. It 
altogether omits chapters xii. and xiii W. W. 
TOGARMAH (MD93F, MD72)A, or in some 
Codices transposed 71939N), is the Hebrew name 
of Armenia, which in the Septuagint translation 
is called opyaud, Sepyaud, Ovpyaud, and 
@upya8dé. According to Moses Chorenensis, 
the Armenians consider themselves to be descended 
from Gomer, through Torgom, and therefore they 
call themselves the house of Torgom. The sons 
of Gomer were Ashkenaz, Ripbath, and Togarmah 
(Gen. x. 3; 1 Chron. i. 6). The name 3), for 
Turk and Turkoman, reminds us of 7D73)N. 
Armenia was, according to Strabo (xi. 13. 9, 
p. 529), distinguished by the production ef good 
horses (comp, Xenoph. Anad, iv. 5, 24; Herod. 
vii. 40). This account harmonizes with the 
statement that the house of Togarmah traded in 
the* fairs of Tyre in borses, and horsemen, and 
mules (Ezek, xxvii. 14). The situation of To- 
garmah was north of Palestine: ‘Gomer and all 
his bands; the house of Togarmah of the north- 
quarters’ (Ezek, xxxviii. 6). The countries of 


DVIS and %3 (Muwuds), and also byn, were 


contiguous to Togarmah (Joseph. Antig. i. 1. 6; 
compare the articles AkaraT, ARMENIA ; see also 
Moses Chorenensis, Historie Armen. lib. iii. 
Armen. edidit, lat. vert. notisque illustr. W. et 
G. Whistonii, Lond. 1736; Heeren, Ideen, i. 
1, 305; D. Michaelis, Sptcilegium Geographia, 
tom. i. 67-78; Klaproth’s Travels, ii. 64), — 

C. H. F. B. 

TOMB. [Burzat.} 

TONGUE (WW? ; Sept. yAdaca, dwv7 ; Vulg. 
lingua, os), is used, 1. literally, for the human 
tongue. ‘ Every one that lappeth the water with 
his tongue, as a dog lappeth’ (Judg. vii. 5; Job 
xxvii. 4;, Ps. xxxv. 285, xxxix. 1, 3; li. .14; 
Ixvi. 17; Prov. xv. 2; Zech. xiv. 12; Mark vii. 
33, 35; Luke i. 64; xvi. 24; Rom. iii. 13; 
1 Cor. xiv. 9; James i. 26; iii. 5,6, 8; 1 Pet. 
iii. 10; Rev. xvi. 10; Ecclus. xvii, 6; Wisd. x. 
21; 2 Mace. vii. 4; for the tongue of the dog, 
Ps, Ixviii. 23; of the viper, Job xx. 16; of idols, 
Baruch vi. 8; the tongues of the seven brethren 
cut out, 2 Mace. vii. 4,10; comp. Prov. x. 20). 
Various explanations have been offered, why 
.Gideon’s three hundred followers should have been 
selected because they lapped water out of their 
hands,. standing or perhaps moving onward, 
while they who stayed and ‘ bowed down to drink’ 
were rejected. Josephus says, that the former 
thereby showed their timorousness and fear of 
being overtaken by the enemy, and that these 
poor-spirited men were chosen on purpose to illus- 
trate the power of God in the victory (Antzg. v. 
6.3.) On Mark vii. 33, 35, Dr. A. Clarke offers 
he interpretation, that it was the deaf and stam- 
mering man himself who put his own fingers into 
his ears to intimate his deafness; spat or emptied 
his mouth, that the Saviour might look at his 
tongue; touched his own tongue to intimate that 
-ne could not speak; looked up to heaven as im- 
ploring divine aid; and groaned to denote his 
distress under his affliction; and that our Sa- 

sigur simply said *be opened’ (Commentary). 
“This exp'anation certainly clears the passage of 
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some obscurities. James iii. 8, Dr. Macknigtt 
translates, ‘But the tongue of men no one can 
subdue,’ that is, the tongue of other men, for the 
apostle is exhorting the Christian to subdue his 
own (comp. ver. 13). He observes that CEcume=- 
nius read the passage interrogatively, as much as 
to say, Wild beasts, birds, serpents, marine ani- 
mals, have been tamed by man, and can no man 
tame the tongue? 2. It is personified. ‘Unto 
me every tongue shall swear,’ that is, every man 
(Isa. xlv. 23; comp. Rom. xiv.11; Phil. ii. 11; 
Isa. liv. 17). The tongue is said to rejoice (Acts ii. 
26); to meditate (Ps. lii, 2); to hate (Prov, xxvi. 
28); to be bridled (James i. 26); to be tamed 
(James iii. 8 ; comp. Ecclus. xxviii. 18, &c.). It 
is apostrophized (Ps. cxx. 3). 3. It is used by 
metonymy for speech generally. ‘Let us not 
love in tongue only’ (1 John iii. 18; comp. 
yreéoon $fros, Theogn. Ixiii. 13; Job vi. 30; xv. 
5; Prov. vi. 24); ‘a soft tongue,’ i. e. soothing 
language (xxv. 15). ‘ Accuse not a servant to his 
master, literally,‘ burt not with thy tongue’ (Proy. 
xxx. 10); ‘the law of kindness is in her tongue,’ 
t. e. speech (xxxi, 26; Isa. iii. 8; 1.4; Wisd.i.6). 
4. For a particular language or dialect, spoken 
‘by any particular people. ‘Every one after his 
tongue’ (Gen. x. 5,°20, 31; Deut. xxviii. 49; 
Esth. i. 22; Dan. i. 4; John v. 2; Acts i. 19; 
ii. 4, 8, 11; xxvi. 14; 1 Cor. -xii. 10: xiii. 1; 
xiv. 2; Rev. xvi. 16). 5. For the people speak- 
ing a language (Isa. Ixvi. 18; Dan. iii. 4, 7, &c.; 
Rev. v. 9; "vii. 93 x. 112; xi. 9: xiv. 63 xvn. 
15). 6.Itis used figuratively for anything resem- 


bling a tongue inshape. Thus, ‘a wedge of gold,’ . 


literally a ¢ tongue’ (Josh. vil. 21, 24; yAgasa 
pla xpvon; Vulg. regula aurea.) The French 
still say un lingot d'or, ‘a little tongue of gold,’ 
whence, by corruption, our word ‘ ingot.’ ‘The 
bay that looketh southward,’ literally ‘ tongue’ 
(xv. 2; xviii. 19); ‘a tongue of tire’ (Isa. v. 24; 
comp. Acts ii. 8; Isa, xi. 15). 7. Some of the 
Hebrew idioms, phrases, &c., formed of this 
word are highly expressive. Thus, ‘an evil 


speaker’ (Ps. cxl. 11; ne WN, literally, a man 
of tongue; comp. Kcclus, viii. 3, aud see Eccles, 
x, 11, Hebrew, or margin); ‘a froward,’ or rather 


‘false tongue’ (Prov. x. 31; MDpNN pw, <a 


tongue of revolvings’); ‘a wholesome tongue’ ° 


(Prov. xv. 43 nw ND, literally, ‘ the healing 
of the tougue,’ reconciliation, &c.; Sept. taous 
yadoons, lingua placabilis) ; ‘a backbiting tongue 
(Prov. xxv. 23; IND, ‘secret ;’ ‘slow of speech 


(Exod. iv. 10; 19 733, literally, ‘heavy of 


tongue,’ unfit to be an orator; BpabiyAwaoos ; 
contrast Ecclus. iv. 29); ‘the tongue of the stam- 
merer’ (Isa. xxxii. 4), ¢. e, rude, illiterate (comp. 
xxxv. 6; on Isa. xxviii, 11, see Lowth). In 
xxxili. 19, it means a foreign Janguage, which 
seems gibberish to those who do not understand 
it (comp Ezek, iii.5); “the tongue of the learned’ 
(Isa. 1. 4), 7.¢. of the instructor, The lexicons will 
point out many other instances. 8. Some meta- 
phorical expressious are highly significant. Thus, 
Hos. vii. 16, ‘the rage of the tongue. «. @. verbal 
abuse; ‘ strife of tongues’ (Ps. xxxi. 20); ‘scourge 
of the tongue’ (Job v. 2] [Exzcrarion] ; comp, 
Ecclus. xxvi. 6; xxviii. 17); ‘snare of the slan- 
derous tongue’ (li. 2); on the phrase ‘strange 
etongue’ (Isa. xxviii. 11), see Lowth notes on ver. 
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9-12, and afterwards the vivid rendering of the 
Vulg. ; ‘ to slip with the tongue’ (Eeclus. xx. 18; 
xxv. §), & e. use inadvertent or unguarded speech ; 
“they bend their tongues, their bows, for lies” 
(Jer. ix. 3), ie. tell determined and malicious 
falsehootls ; ‘they sharpen their tongues’ (Ps. civ. 
3), & e. prepare cutting speeches (comp. Ivii. 4); 
€ta smooth the tongue’ (Jer. xxi, 31), employ 
flattering language ; ‘to smite with the tongue’ 
(Ser. xviii. 18), 2. e. to traduce—if it should not 
be rendered, ‘on the tongue,” alluding to a punish- 
ment fer false witness; ‘to Re in wait with the 
tongue” (Reclus. v. 14); ‘to stick out the tongue 
(Isa. Ivii. 4), #e. to mock; * against any of the 
children of Israel shal] not a dog move his tongue’ 
(Exod. xi. 7), ¢. e. none shall hurt them; but both 
Sept. and Vulg. have, ‘not a dog belonging to 
the children of Israel shall howl, which, as op+ 
posed to the ‘great cry” in Egypt over the first- 
born, means, not one of the children of Israel shall 
have cause to wail (Josh. x. 21; Judith xi. 9). 
©To hide under the tongue,’ meaus, te have in the 
mouth, whether spoken of hidden wickedness 
(Job xx. 12; comp. Ps. x. 7), or delicious Jan- 
guage (Cant. iv. 11); ‘the word of God_in the 
tongue, denotes inspiration (2 Sam. xxiii. 2); + to 
divide the tongues of the wicked, is to raise up 
dissensions among them (Ps. lv. 9; comp. 2 Sam. 
xv. 34; xvii. 14, 15). ‘The tongue cleaving to 
the palate,” signifies profound attention (Job, xxix. 
10), or excessive thirst (Lam. iv. 4; comp. xxii. 
16): ‘to cause the tongue to cleave to the palate,’ 
is to inflict supernatural dumbness (Ezek. iii. 26 ; 
Ps. exxxvii. 6). 9. Some beautiful comparisons 
eceur, ‘An evil tongue is a sharp sword’ (Ps. 
Ivii. 4); ‘the tongue of the wise is health’ (Prov. 
xii. 18) ; ‘like choice silver’ (x. 20), 2. e. his words 
are solid, valuable, sincere. 10. The vices of 
the tongue are specified in great variety : flattery 
(Ps. ¥. 9; Prov. xxviii. 33) ; backbiting (Ps. xv. 
3), literally, ‘ran about with the tongue’ (Prov. 
xxv. 23); deceit (Ps. 1.19); unrestrained speech 
(Ixxiti. 9); lying (cix. 2); ‘a lying tongue 
hateth those that are afflicted by it (Prov. xxvi. 
28; comp. Tac. (Agr. 42) Proprium humani in- 
genii est, odisse, quem leseris). ‘They have 
taught their tongue to speak lies, and weary them- 
selves to commit iniquity’ (Jer. ix. 5)—words 
which beautifully illustrate the fact, that false- 
hood and yice are not uatural, but are a restraint 
and compulsion upon nature: ‘double-tongued’ 
(i Tim. ii. §), BAeyes, saymg one thing to this 
man and another te that (comp. Eeéclus. y. 9,14; 
xxviii. 13). The retribution of evil speakers 
brought on themselves (Ps. Ixiv. 8). 11. The 
virtuous uses of the tongue are specified: ‘ keep- 
ing th€ foncue’ (Ps. xxxiv. 1353 1 Pet. iii. 10; 
Prov. xxi. 23); ‘ruling the tongue’ (Ecclus. xix. 
6; James i. 26); the origin of the right and 
wrong use of the tongue traced to the heart 
(Matt. xii. 34). 12. Mistranslations: as ‘hold- 
ing the tongue; the Hebrews had no such idiom 
(Ps. xxxix. 2: comp. the Bible and prayer-book 
version of Habak. i. 13). In Ezra iv. 7, * the Sy- 
rian tongue,’ literally, ‘in Syriac’ (Esth. vii. 4; 
Ecclus. xx. i. 7). Our mistranslation of Prov. 
xvi. I, has misled many: ‘The preparations of 
the heart in man, and the answer of the tongue, is 
from the Lord,’ literally, * Of man are the disposi- 
{ions of the heart, but a hearing of the tongue is of 
the Lord.” 13, The miraculous gift of tongues, as 
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well as its corresponding gift of interpretation, has 
been the subject of two ao ee It was promised 
by Christ to believers : they shall speak yAdooats 
xawais (Mark xvi. 17}: and fulfilled at Pente- 
cost, when the apostles and their companions * be 
gan to speak Erépats yAdooas’ (Acts ii. 4, 113 
comp. Acts x. 46; xix. 6; 1 Cor. xii. 305 xiv. 
2,39). In the last passage we have ‘to pray ma 
tongue’ (ver. 14), to speak words-in a tongue 
(ver. 19); Stongues’ (1 Cor. xii. 10, 28; xii. $5 
xiv. 22, 26). ‘The obvious explanation of most of 
these passages is, to speak in other Rving lan- 
guages, the supematural acquisition of which 
demonstrated the trath of the Gospel, and was a 
means of diffusing it. But some verses in I Cor. 
xiv. have given rise to the notion of a sfrange, 
ecstatic, Inspired, unearthly language; but these 
all admit of a different solution. In ver. 2, * he 
who speaketh in a tongue’ evidently means, he 
who speaks some foreign living language; the 
athe word unknown’ im the Auth. Vers. is 
needless, and misleads the English reader. It is 
further said that “he edifieth himself” (which, as 
Macknight justly pleads, required that he should 
understand himself), and edifieth the church also 
if'an interpreter were present (ver. 28). The apostle 
says (ver. 14), ‘If I pray in a tongue, my spirit 
prayeth, but my understanding is unfruitful,’ 
which words in English seem to intimate that the 
speaker might not understand himself; but the 
words 6 5€ yods ov signify, ‘my meaning’ (comp. 
1 Cor. ii. 16; Fulg. sensam domini), or, as Ham- 
ménd and Schleusner say, ‘ my faculty of thinking 
upon and explaining to others the meaning of what 
I utter’ (comp. vers. 15, 19), though in ver. 15: 
some take 7@ vot as a dativus commoedi, and ren- 
der, * that others may understand.’ The key to the 
difficulties of this subject is the supposed absence 
of an inspired interpreter (ver. 28), in which case 
the gift would not be profitable to the hearers. 
The gift of tongues was to cease (1 Cor. xiii. 8), 
See Macknight's notes on 1 Cor. xiv.; Olshaa- 
sen’s Comment. on Acts i. 4; Neander’s Hist. of 
the Apostolic Age, and in Btbl. Repos., iv. p. 249, 
&e.; Stosch, Archeol. Geon. N. T., p. 933 Ga- 
taker, ad M. Anton., p. 120; and Emmesti, Lex. 
Techn. Gr. Rhet., p. 62.—J.¥F. D. 

TONGUES, CONFUSION OF. We have 
already touched upon this subject in the articles 
Basen (vol. i. p. 266, col. 2), and Narrons, Dis- 
PERSION OF (vol. ii. pp. 393-395). Trusting to 
the favour of our readers to peruse those passages, 
we shall now first cite the part of the primeval 
history which relates the fact. so remarkable and 
influeutial upon the subsequent fortunes of man- 
kind; aud then we propose to offer observations 
and opinions upon the narrative. 

“And all the earth was [in the use of] the same 
language and the same words. And it was in 
their migrating from the east that they discovered 
a plain in the Jand of Shinar, and they settled 
there. And they spake each to other, Come, let 
us make bricks, and let us burn them completely. 
And the brick was to them for stone, and the 
asphalt hee! was to them for cement. And 
they spake, Come, let us build for ourselves a 
city and a tower, and its top in the sky, and let 
us make for ourselves a name [a designation of 
eminence, and which may well denote a sign, 
land-mark, or rallying point, as in Isa. lv. 13}, 
that we may not be dispersed over the face of the 
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whole earth. And Jehovah descended to inspect 

city and the tower which the sons of men were 
building. And Jehovah spake, Behold the people 
is one, and the language one to the whole of tiem ; 
and this is their beginning for doing [#. e., accord- 
ing to their own self-will], and now nothing what- 
ever which they may take into their heads to do 
will be prevented them. Come, let us descend, 
and there put confusion into their speech, so that 
they shall not understand the speech of each other. 
And Jehovah dispersed them thence over the face 
of the whole earth; and they ceased from build- 
ing the city. For that reason its name was called 
BaseEt, because there Jehovah put confusion into 
the speech of the whole earth, and thence Jehovah 
dispersed them over the face of the whole earth’ 
(Gen. xi. 1-10). 

Obs. Verse 1: As the Hebrew word for one has 
a plural, used in the second member of this sen- 
tence, but which we cannot imitate, we have ren- 
dered it in both cases the same, which sufficiently 
expresses the idea—Verse 3: Literally, if we 
might coin an English cognate verb, Let us brick- 
make bricks. The existence of such a verb in 
Hebrew pretty clearly indicates that this simple 
and early art was in previously common use.— 
Verse 4: ‘Top in the sky;’ ¢. e., their intention 
was to carry their tower to a great height. So the 
cities of the Canaanites were described as ‘walled 
up to heaven.’ Also the expression indicates pride 
and impiety.—Verse 6: The exact sense of the 
verb zamam is expressed by the common phrase of 
taking into the head—au arbitrary fancy, an irra- 
tional resolution. 

I. This narration is given in the extreme style 
of anthropopathic and anthropomorphic descrip- 
tion (see vol. i. pp. 66, 161, 267; vol. ii. p. 394) 
Not only was this style the best adapted, rather 
we must say, the only one adapted, to the com- 
prehension of mankind in the infantile state of our 
race, but it awakens our minds to a deeper mean- 
ing: it conveys the most explicit aud expressive 
idea of a communion of the creature with the 
Creator, an intercourse of man with God, a 
REVELATION Of the Supreme Will as to purpose 
and authority. Let it be expunged, and we bave 
no hold of the all-momentons reality of a mani- 
festation from the Lord of the universe to the 
mind-of man, which shall be sure in its principle 
and safe in its effects—the combination of moral 
desert and invincible power in the Highest Being, 
and of holiness and love in his administration. 
Let it be expunged, and any assignable revelation 
upon the duty and prospects of the creature would 
be indistinguishable from the products of the mind 
itself, the mere fabric of its own reasoning powers. 
The mental picture of a celestial palace, of the 
Deity coming down from it, of his exploring and 
inspecting, of: his deliberating and weighing con- 
tingencies, of his concluding and acting,—these 
form the first and most childlike form of an ex- 
hibition of God’s perfections, truth, and dominion. 
This is the representation which reigns in the 
earliest Scriptures; and though, in the subse- 
quent records of revelation, we can trace a very 
perceptible advancement, still the principle re- 
mains in all its gradations of ascent to the very 
Jast and highest forms of communication from 
God to man. The style is ever, ‘ Thus saith the 
Lord—the Lord spake—the Lord appeared— 
God spake unto the fathers by the prophets, and 
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unto us by his Son—He. who sitteth upon the 
throne, saith.’ We adda passage from a German 
essay, which, we humbly think, can scarcely be 
too strongly recommended: ‘The languages of 
meu, in the first ages of the world, comprised, of 
natural necessity, but very few words. Those 
words did not reach to the expression of that 
which is not cognizable by the senses; they for 
the most part expressed only such objects as pre- 
sent themselves to our organic perceptions, or are 
felt in our inward experience. When, then, it 
pleased God to impart to meu the instruction 
which they needed, by appearances, whether vi- 
sions or manifestations, his wisdom saw fit, in 
order to convey the knowledge of invisible things, 
to avail itself of terms derived from sensible objects 
and sgnsible perceptions. And, as men cannot 
pass beyond the sphere of themselves and the 
things which surround them, it was not possible 
to bring within their comprehension a repre- 
sentation of the exalted nature of the Deity in 
any other way than that GOD should speak of 
himself as if he were a human bemg, and 
thought, and felt, and acted like a human being. 
Only by means of this wise condescension of God, 
placing his own attributes and counsels in a con- 
stant comparison with the faculties and mental 
operations of men, could mortals arrive at the 
necessary; though as yet very feeble, knowledge 
of the invisible and eternal Creator’ (Seiler, in 
Pye Smith’s Scripé. Testimony to the Messiah, 
vol. iii. Append, i1.). 

Upon this principle of Bible interpretation, in 
itself most importaut and incontrovertible, while 
its application to any particular case must be 
specially judged of, we conceive that the passage 
before us may be resolved into a statement to this 
effect :— 

An orderly and peaceful distribution and mi- 
gration of the families descended from Noah had 
been directed by divine authority, aud carried 
into general effect (see p. 393 of this volume). 
But there was a part of mankind who would not 
conform themselves to this wise and benevolent 
arraugement. This rebellious party, having dis- 
covered a region to their taste, determined to re- 
main in itt They built their houses in conti- 
guity, and proceeded to the other method deseribet 
for guardiug agaisst any further division of ther 
company. ‘This was an act of rebellion agains. 
the divine government. The omniscient and 
righteous God therefore frustrated it, by inflicting 
upon them a remarkable affection of the organs 
of speech, which produced discord and sepa- 
ration. 

At the same time, we cannot dogmatically 
affirm that this infliction was absolutely and 
visibly miraculous. It is an undeniable cha- 
racter of the Scriptural idiom, especially in the 
Old Testament, that verbs denoting direct efti- 
ciency are used when only mediate action is to 
be understood, or permission, or declaration. 
Instances are numerous: e. g., ‘God caused me 
to wander’ (Gen. xx. 18); ‘I have made—given 
—sustained’ (xxvii. 37); the ‘ bardeving of 
wicked men’s hearts’ (Exod. vii.; Isa. vi., &c.); 
‘I will come up into the midst of them’ (Exod. 
xxxili. 5), See many examples in Mr. Hartwell 
Horne’s Introd., 7th ed., vol. ii. p. 459. And all 
such declarations are perfectly true. The Infi- 
nitely Wise and Holy and Powerful worketh all 
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‘things according to the counsel of his own will, 
as much when his operation is through the instru- 
mentality of rational creatures and the free exer- 
cise of their own faculties, as when there is a 
miraculous intervention, Mr, Shuckford inclines, 
at least, to the opinion that the whole was the 
result of natural and moral second causes, fulfill- 
ing the purposes of the Most High, ‘The builders 
of Babel were evidently projectors ; their designed 
tower is a proof of it. And if they had one 
“project, and that an idle one, why might not 
they have others? Language was but one, until 
they came to multiply the tongues ; but that one 
was without doubt scanty, fit only to express the 
early thoughts of mankind, who had not yet 
“ subdued” the world (Gen. i. 28), nor arrived at 
a large and comprehensive acquaintance avith the 
things of it. Men now began to build towers, to 
open to themselves views of a larger fame, and 
cousequently of greater scenes of action than their 
ancestors had pursued. And why may vet the 
thought of finding new names for the things 
which their enlarged notions offered to their con- 
sideration, have now risen? God is said to have 
“come down and confounded their language ;” 
but it is usual to meet with things spoken of as 
immediately done by God which were effected, 
not by extraordinary miracle, but by the course 
of things permitted by him, to work out what he 
would have done in the world. Language was 
without doubt enlarged at some particular time ; 
and if a great deal was attempted at ounce, 
confusion would naturally arise. The men of 
Shinar were got away from their ancestors, and 
their heads were full of innovations ; and the pro- 
jectors being many, the projects might. be different, 
and the leading men might makeup several parties 
amongst them. If we were to suppose the whole 
number of them to be no more than a thousand, 
twenty or thirty persons, endeavouring to invent 
new words and spreading them amongst their com- 
panions, might in time cause a deal of confusion. 
It does indeed look more like a miracle to sup- 
pose the Confusion of Tongues effected instantly, 
in a moment; but the text does not oblige us to 
think it so sudden a production. From the be- 
ginning of Babel to the dispersion of the uatious 
might be several years; and perhaps all this, time 
a difference was growing up, until at length it 
came to such a height as to cause them to form 
different companies, and so to separate’ (Connect, 
of Hist, i, 138-135). 

II. The date of this event we cannot satisfac- 
torily place so early as at 100 years after the flood, 
as it is in the commonly received chronology. 
Every view that we can take of the previous 
history inclines us to one of the larger systems, 
that of the Septuagint, which gives 530 years, 
or that of Josephus, adopted with a little emenda- 
tion by Dr. Hales, which gives 600 years; and 
thus we have at least five centuries for the inter- 
vening period. Professor Wallace, in his ela- 
borate work, makes it more than eight centuries 
(Dissertation on the True Age of the World, 
and the Chronology to the Christian Era, 1844, 
p- 298). 

IIL. Upon the question, Whether all of man- 
kind were engaged in this act of concerted dis- 
oberlievce, or only a part we confess ourselyes 
unable to. adduce irrefragable evidence on either 
side, but we think that there is a great prepon- 
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derance of argument on the part of the latter 
supposition, The simple phraseology of the text 
wears an appearance of favouring the former ; 
but the extreme brevity and insulated character 
of these primeval fragments forbid our arguing 
from the mere juxtaposition of the first and the se- 
cond sentence. It is a common idiom in Hebrew 
that.a pronoun, whether separate or suftixed, stands 
at the introduction of a new subject, even when 
that subject may be different and remote from the 
nearest preceding, and requires to be supplied by 
the intelligence of the reader. Instances: Ps, 
ix. 13 (12); xviii. 15 (14); xliv. 3 (2); Ixv. 
10 (9); cv. 37. So far as the grammatical 
structure is concerned, we may regard the two 
sentences as mutually independent; and that, 
therefore, the question is open to considerations 
of reason and probability. It is difficult to sup- 
pose that Noah Gwho, according to the Hebrew 
chronology, lived 350 years beyond the time of 
the deluge; but this wedo not urge, for we em- 
brace a longer series of years), and Shem, and all 
others of the descendants of Noah, were confe- 
derates in this proceeding. -Hence the opinion 
has been maintained, more or less definitely, by 
mauy critics aud expositors, that it was perpe- 
trated by only,a part of maukind, chiefly if not 
solely the posterity of Ham, and upon the insti- 
gation and under the guidance of Nimrod, who 
(ch. x. 10) is declared to have had Babel for the 
head place of his empire. The latter part of this 
position is asserted by Josephus, and the whole 
by Augustine and other ancients. Of modern 
writers who have maintained this opinion,—we 
may specify Luther, Calvin by apparent impli- 
cation, Cornelius 4 Lapide, Bontiere, Poole in 
his En'ish Annotations, Patrick, Wells, Samuel 
Clarke (ie annotator, Henry, by implication ; 
narratives derived from Arabian and Hindoo 
sources, in Charles Taylor’s Zddustrations of 
Calmet, Fragm. 528; and the late Jacob Bryant, 
who, though too imaginative and sanguine a 
theorist, and defective in his knowledge of the 
Oriental tongues, often’ gives us valuable col- 
lections of facts and sound reasonings from them 
(see the passages quoted from him in p. 3895 of 
this volume), A considerable part of his cele- 
brated work, the Analysis of Ancient Mythology, 
is occupied with tracing the historical vestiges of 
the builders of Babel, whom, on grounds of high 
probability at Jeast, he regards as Cuthites 
(assumed to be a dialectic variety for Cushites), 
the descendants of Cush, the son of Ham, but 
with whom were united many <lissatislied and 
apostate individuals of the brauches of Japbeth. 
Dr. Doig, in the article ‘Philology,’ im the Bney- 
clopedia Britannica (seventh edition, 1842) has 
entered at some Jength into this question, and 
arrives at the following conclusion: ‘ From these 
circumstances, we hope it appears that the whole 
mass of mankind was not engaged in building the 
tower of Babel; that the languayve of all the human 
race was not confounded upon that occasion, and 
that the dispersion reached only to a combination 
of Hamites, and of the most profligate part of the 
two other families who had joined their wicked 
confederacy.’ 

IV. Admitting, however, our inability to de- 
termine, with absolute certainty, ou which side 
of this alternative the truth lies, no difference 
accrues to the subject of this article, What were 
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~ phenomena of the case? In wuar did the 
mfusion of Tongues actually consist? For the 
aliswer a considerable variety of opinions has 
een promulgated, 

1. Some have supposed that the operation, pro- 
luced either bya positively miraculous interven- 
dion, or in the ordinary way ‘of natural causes 
ander the divine direction, was not upon the 
words or the modes of speech at all, but upon 
the tempers of the men concerned ; a discordance 
of minds, an irreconcilable contradiction of 
opinious and counsels, upon the operations and 
various circumstances of the building, and con- 
sequently an angry abandonment of the work 
and disruption of the confederacy.. Such ajudg- 
ment upon the minds of wicked men is expressed 
in Ps. lv. 10: ‘Swallow up [7. e. demolish, frus- 
trate] and divide [palag] their tongues.’ But 
the declaration of verse | stands in apparent op- 
position to this interpretation, and in verse 6, the 
unanimity of the people and the identity of their 
language are distinguished. The learned and 
pious Vitringa explains and defends it at great 
length, He places it in juxtaposition with the 
hypotbesis of a sudden impulse to new habits of 
pronunciation, though the language remained 
the same. He regards either of these interpreta- 
tious as perfectly accordant with the sacred nar- 
rative, but he seems to give the preference to the 
former { Observ. Sacre, tom. i. Diss. i. cap. 9). 
The quotation above from Shuckford supports 
this opinion. 

2. Others suppose it to have referred to opi- 
nion about religion and worship; applying the 
word saphah, ‘lip,’ to signify confession as a 
religions act, and affirming this meaning to be 
supported by Ps. lxxxi. 6 (5); Isa. xix. 18, &c. 
But that interpretation of those passages is, to say 
the least, very disputable: also, the secondary 
use of saphah to denote speech or language as a 
mode or system of speaking, is abuudantly esta- 
blished in the Hebrew Scriptures ; and the con- 
nection with the term words in the case before us 
(verse 1) determines that signification. 

3. By many, probably most, learned and emi- 
nent men, it is supposed that there was a miracu- 
lous infusion into the minds and the practical 
habit of the Babel-builders, of languages abso- 
lutely new and possessing no affinity to each 
other; or of divergence into varieties of dialect, 
radically indeed the same, but mutually unin- 
telligible; or of mere alterations in the pronun- 

- elation, by permutation of the labial letters (for 
instauce) with the palatal, Some, among whom 
was the distinguished divine Vitringa, conceive 
the efiect to have been transient, and to have gra- 
dually worn away after the design was answered 
by the dispersion ; others, that it was permanent, 
producing a certain number of great stems of lan- 
guage, from each of which others branched out 
according to the ordinary laws of vocal deriva- 
ion. ‘ The great affinity that still reigns among 
the kindred dialects of the east and the remoter 
of the west, leads us to suspect that the Confu- 
sion of Tongues consisted rather in diversity of 
pronunciation of the same words, than in the in- 
troduction of new words expressing the same 
ideas’ (Hales’s Analysis of Chronology, vol. i. 
p. 865). For Mr. Bryant's opinion, see this 
volume, p. 395. fold ; 

The hypothesis of a change in the pronuncia- 


vor I. 57 
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tion leading to diversified results, some of which 
might be of persistent influence, appears to us to 
have the most of probability and reason: on its 
side. j 

But perhaps we need not lose ourselves in the 
invention of conjectural modes, of greater or less 
probability, and in which imagination may per- 
form a principal part. We will offer only two 
Iines of consideration, as what we thiuk appli- 
cable to the inquiry. 

1. The all-comprehensiye providence of God, 
—the great chain of dependent causes and effects, 
each cause being an effect of a preceding cause, 
and each effect being in its turn a new cause: in 
a word, the universal government of the Supreme 
Cause, is the product of infinite wisdom and rec- 
titude, and can never stand in need of being 
helped out, corrected, or remedied. Supernatural 
events—mtracles—are such only to our limited 
perceptions; they are not so to God. In his 
purposes and their executive performance there is’ 
no deviation from the pre-established, all-harmo- 
nious course. They are signs and wonders fo 
men, inasmuch as they stand forth in prominent 
distinction from the habitual appearance and 
sequence of things; but they are not so to ‘ Him. 
who worketh all things according to the counsel 
of his own will—with whom there is no darkness 
at all—no variableness nor the shadow of turning.” 

It follows, that we are not lightly to assume 
the occurrence of supernatural events. Right 
views of the divine perfections, the analogies of 
nature and providence, and the current evidence 
of Scripture, forbid our doing so. The whole 
sum of events, supernatural (as, from our feeble 
faculties, we will call them) equally with the 
so-called natural, is but the unfolding of the 
latent energies infused by the Creator into the 
system of his works when he gave them exist: 
ence, and continually operating under his all- 
pervading and Almighty activity. It follows, 
also, that in any instance, we are not warranted — 
to assume an amount of deviation from the regu- 
lar order of things beyond that which is necessary 
to the effect. : 

Therefore, in the case of the Confusion of 
Tongues, it was not necessary to the end designed 
that any new language or languages should be 
iutroduced into the mental conceptions or the 
organic expressions of the persons affected: for 
all that was requisite would be accomplished by. 
some differences in pronunciation, or by a few. 
further divergencies of meaning and shades of 
meauing, like what we find in the provincialisms 
and dialects of all living languages, The occur- 
rence of such a condition of things between the 
rulers and the ruled, the directors and the Jabour- 
ers, and that aggravated by consequent mutual 
irritatious, would be quite sufficient to derange 
their plans, inflame their animosities, and drive 
them to separation and mutual avoidance. 

2. To some such conclusion as this we are led 
by the meaning of the verb, which occurs here 


twice, bb5 balal, ‘confound.’ Its signification 


is to mingle things together so as to produce com~ 
pounds or heterogeneous masses. It occurs nearly 
forty times in the Books of Exodus, Leviticus, 
and Numbers, where prescriptions are given for 
the compounding of various substances (flour, 
wine, and animal flesh) for the sacrificial rites. 
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There are only two other places of its occurrence 
im the Old Testament, and in them it is used 
metaphorically. ‘I shall be anointed [adverting 
probably to the ceremonial mixtures] with fresh 
oil’ (Ps. xcii. 10). * Ephraim, he hath mixed 
himself with the [heathen and idolatrous] na- 
tions’ (Hosea vii. 8). In those passages, we have 
the whole evidence from the usage of the Hebrew 
Scriptures ; and it appears to the writer of this 
article that the expression describes the condition 
of men speaking different dzalects of the same 
original language; and that it by no means re- 
quires any farther extension. 

The case, however, is one in which we cannot 
presume to expect positive evidence. The fol- 
lowing positions are what appear to the writer to 
possess the higher degrees of probability. 

1. That the whole scheme was an act of rebel- 
lion against the plan of a well-regulated disper- 
sion of families, or peaceful parties variously 
organized—the plan which had been directed by 
wisdom and benevolence, to accelerate the occu- 
pation and culture of the earth, and the many 
advantages consequent. Upon the urgent motives 
for speedy occupation, see p. 393 of this volume. 
To conuteract this beneficent arrangement the 
lofty edifice was to be a segnal-house, a rallying- 
point; aud probably on the site had been already 
built, and around it speedily would be built, 
groups of habitations, not mere tents, but houses 
with brick walls; so that the adventurers had 
both ‘a city and a tower.’ 

2. That the persons engaged in the project were 
not the whole of mankind, but a body, probably 
numerous but certainly powerful, of the descend- 
ants of Ham, with an intermixture of some other 
parties. : 
~ 8. That Nimrod was their chief instigator, 
that he became their leader and commander, that 
some of them remained after the dispersion, or 
returned’to the spot when their embarrassments 
had in a measure subsided, and that thus origi- 
nated the most ancient kingdom of Babylon. 
This is strongly intimated in Gen. x. 9-11, where 
Nimrod is expressly said to have been the foun- 
der of Babel. 

4, That—still speaking under an humble sense 
of difficulty, and disclaiming presumption and 
dogmatisth—we have not sufficient reason to be- 
lieve that the differences in the Lanauaczs which 
exist among mankind originated in this event. 
This is a field of inquiry far too vast to be at- 
tempted in such an article as this; and, in addi- 
tion to its extent, it abounds with entangled 
thickets and dark places, which we cannot expect 
to penetrate and enlighten. We venture only 
upon a few observations. 

1. It cannot with any show of reason be doubted 
that the antediluvian world possessed only one 
language, and that that language passed through 
the family of Noah to his descendants, and con- 
tinued in their line down to the times of sacred 
and profane history. 

2. We think it more probable than any other 
hypothesis, that this original language of men 
was essentially the same as what modern scholars 
generally call the Semitic, or Shemitic, a term 
comprehending the three divisions of the Hebrew, 
the Aramaic (Chaldee and Syriac), and the 
Arabic, which includes the Ethiopic. Of these 
three, we judge the Hebrew to be the closest re- 
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presentative of the primeval language. Its radica: 
words are few, yet fully adequate to the wants of — 
mankind in a state of such knowledge and happi- 
ness as involved moral goodness unalloyed by 
sin; and it was adapted, by its expansive appli- 
cations, to assist and sustain the course of im: 
provement, and for the progress of discovery in the 
cultivation of agricultural and other arts, which 
would continually augment usefulness and de- 
light. Those radical words are, to a large extent, 
the offspring of an effort to produce, by the action 
of utterance, or by the sownd itself uttered (ono= 
matopeia), some resemblance to the signification. 
The letters are all consonants, vowels being sup- 
plied in speaking. Very many of those primitive 
words were originally formed by only two Jetters; 
and those which had three (the third being usually 
a subsequent annexation) were made monosyl- 
lables in pronunciation (see Nordheimer’s Hebrew 
Grammar, i. 74, 75, and Ewald's Heb. Gramm. 
by Nicholson, § 10). All the proper names in the 
antediluvian history are personally and historically 
descriptive, and the verb or appellative which 
forms the name really and always gives tlhe sound 
and meaning wanted; which could not be if the 
compositions which we have were a translation from 
a prior document in a different language. Thus: 
‘Ishah, because she was taken from Ish’ (Gen. ii. 
23). ‘Adam called the name of his Ishah, Havah, 
because she was the mother of all Haz’ (iii. 20). 
“Cain [obtained], because canithi [I have ob- 
tained] aman from Jehovah’ (iv. 1). ‘She called 
his name Sheth [set, put, laid down instead of 
something else], for God shath [hath set] for me 
another seed’ (ver. 20). ‘He called his name 
Noach [rest, quiet, comfort], saying, this yeracha« 
menu [shall give us rest; the verb lies in the 
second syllable, and if expressed alone would be 
nuach} on account of our toils’ (ver. 29). It must 
be remembered that, in the early times of pro- 
bably all nations, the names of infants were often 
modified or wholly changed, to be expressive of 
some fact of personal or family interest. Of the 
instances which lie here before us, Nod signifies 
wandering, banishment, and grief; Enoch (better 
written Hanoch), cramming as of food into an 
infant’s moath, and thence, making a begiuning 
to train up, instructing, educating ; Irad, orna- 
ment of the city, mentioned in the preceding sen- 
tence as having been founded by Cain; Mechu- 
jael, smitten by God, perhaps with some deformity 
or some personal affliction ; Methushaei, weakness 
Srom God, possibly having some reference to his 
father, the last-mentioned, or it may denote man 
of God, as one peculiarly favoured, in contrast to 
his father’s calamity; Lamech, strong young man, 
probably to intimate his fighting and murdering 
disposition (ver. 23), for which his son Tabal-cain 
had provided him with a sword (?); Adah, greatly 
adorned, very beautiful ; Zillah, shade, or tone 
in music; Jabal, cattle-drover (see ver. 20); 
Jubal, lively music, musician, he being the in- 
ventor or most distinguished improver of both the 
classes of musical instruments; Twbal-cain, the 
man of progress in obtaining, but Dr. Fiirst 
(Concordant. Hebr. p. 1293, Leipzig, 1840) gives 
tron-smith ; Naamah, lovely. These examples 
are all that occur in the account of the descend- 
ants of Gain, in regard to most of whom there is 
an intimation of the character or history. In the 
line of Seth, and the genealogy descending from 
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Noah, as all the names are significanty we should 
undoubtedly find them the echo of some historical 
description, if we had any such fragments of nar- 
ration. In a few cases there does remain some 
hint of exposition: ‘God will japhet [enlarge, 
cause to spread out far and wide) Japheth; and 
will dwell [7 e. God will dwell] in the tents of 
Shem” (vii. 27). This is the plain grammatical 
construction, and we regard it as a prophecy that 
the true God would be worshipped aud honoured 
by distinguished branches of the posterity of Shem, 
when all other nations would have apostatized to 
polytheism and its attendant impieties; and as 
this was an effect of God's special grace and 
mercy, it is, by a frequent Hebraistic phrase, 
called his dicelling with the person so favoured, 
It is worthy of observation, that here we have the 
first instance in the volume of revelation of the 
Infinite One being called ‘the God of’ auy spe- 
cial person or persons; a testimony both to the 
exemplary piety of Shem, and to that heavenly 
coudescension which is so wondrously manifested 
in the subsequent promises of the Bible. The 
word Shem [name, celebrity] thus expresses that 
favour and honour, in meaning, though not in 
similarity of sound, and therefore we do not ad- 
duce it as an instance parallel to the others ; but 
it merits our especial observation as an anticipa- 
tion of that line of Shem’s posterity in which all 
the families of the earth shall be blessed. — In this 
view, also, we mention Ham, warm, dark-com- 
plexioned, even black (Fiirst, p. 1276), the chief 
of whose posterity, and probably himself, moved 
into the hottest regions then known. So Nimrod, 
rebel, from marad, to rise up against. We have 
already referred to Peleg, whose name comme- 
morates the division of the earth. The word 
Babel itself has propagated its onomatopeitic re- 
presentatives to a wide extent among ancient and 
modern languages; in BaBd(w, BauBalvw, Bau- 
BariG@, Bdpfapos, balbutio, baldordd (Welsh), 
babble (English), bobbel and bibbel (Dutch), 
babiller (French); and no doubt in other tongues 
and dialects, The more we scrutinise this branch 
of argument, the more its solidity appears. 

In a word, we think that all the positive evi- 
dence goes to substantiate the opinion, that the 
primitive and universal language of mankind was 
one of which the Shemitic, in its Hesrew form, 
is the closest representative. We venture to sup- 
pose that the primitive language bore a relation 
te the successive stages of the biblical Hebrew, 
analogous to that of the Latin of the Twelve Tables 
compared with the Roman classics. It might not 
be a mere work of fancy to place the parallelism 
thus: Moses and Job with Lucretius, David with 
Horace, Isaiah with Virgil, and the prophets who 
flourished about the times of the exile with the 
Latin authors from Quintilian to Claudian. 

3. From the history of Abraham, Isaac, and 
Jacob, it appears that no difference of language 
obstructed their conversation with the inhabitants 
of Egypt, Philistia, and Syria; and the proper 
names cf the family are all Hebrew and signi- 
ficant. Bet, in the latter part of this period, the 
Syriac degradation of Hebrew had gained some 
currency in parts far to the east (Gen. xxxi. 47) ; 
and, in the next generation, the Hebrews and the 
Egyptians spoke widely different languages. 

V. If we now turn our attention to the vast 
field of the known languages of the ancient world 
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—freely confessing its appalling difficulti 
many of them probably insuperable—we are led 
to put them into three primary divisions, which | 
we may call classes. Let the first be that of all 
the cultivated languages of which we have any 
historical knowledge or documentary specimens ; 
or we may describe them as the languages of na+ 
tions who had a considerable degree of science 
and art, and a literature. The second shall be 
the group of languages possessed by tribes or 
nations whose abode lay to the east of the 
Noachian settlements, and of which ancient 
history gives us scarcely any information. The 
third must comprehend those which lay at and 
beyond the outskirts of civilization. 

The first divides itself into two branches, the 
Shemitie and the Sanscritic. , 

The Shemitic (or, as some write, Semitic), a 
term brought into use by the late J. G. Eichhorn, 
to express the relation of the Hebraistic family of 
languages to the patriarch Shem. The term is 
generally acquiesced in, though it is not strictly 
applicable; for it is undoubted that, besides the 
posterity of Shem, other families and nations used 
this Janguage in one or other of its varieties. 
One. incontrovertible and very striking exception 
is, that the Catiaanitish tribes}; descendants of 
Ham by his worst son, spoke it, and, we have 
good grounds of belief, in its primitive and purest 
form. Dr. Prichard prefers, for this distinction, 
the term Syro-Arabian ; but that has the disad- 
vantage of throwing into the shade the most im- 
portant branch of all; it seems not logical to 
merge the Hebrew in the Syriac. Our opinion, 
but not degmatical assertion, is, that this primi- 
tive Shemitic was the universal language of men 
before the flood, and for some ages after; and that 
its best and most unaltered form came forth in 
the speech and writings of Job and Moses. Of 
this language, the distinguished philologist Ewald 
has said, that ‘it stands one degree nearer [than 
the Sanscrit] to the simplicity of nature and 
antiquity ; but it possesses, on the other hand, the 
warmest feeling, the most enchanting and child- 
like truthfulness, with the most delightful natural- 
ness aud clearness. That primitive and natural 
artlessness cau be recognised in it more easily 
than in any other language’ (Heb. Gramm., 
transl. by Nicholson, § 16, 17). We see its early 
state of majestic simplicity in the books of Moses, 
its most polished condition in the period which 
includes David and Isaiah, and its decline in the 
century before the captivity; after which humi- 
liating and depressing event if ceased to be the 
spoken language of the people; and the last 
compositious that we have in it are the narratives 
of Ezra and Nehemiah, the prophecies of Daniel, 
Haggai, Zechariah, and Malachi, and probably a 
number of the Psalms. In this period of twelve 
hundred years, notwithstanding the course at 
which we have hinted of advancement and decay, 
the difference is more in the genius and spirit than 
in the grammatical forms, The uniformity of the 
language is preserved far more than in the history 
of avy European living language. Compare it, for 
example, with the changes in English, German, 
Dutch, or French, within only the last four hun- 
dred years. But this high degree of fixedness is a 
property of the Asiatic languages. The classical 
Chinese of the present day is the very same aa 
that of Confucius twenty-three centuries ago, 
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_ In the countries north of Palestine, the Shemitic 

developed itself, or more probably degenerated, 
umto the harsh, impoverished, and clumsy Ara- 
maic; and this again separated into two dialects, 
the Eastern, usually called Chaldee, and the 
Western, or Syriac. ‘ But,’ says Professor Ewald, 
in the south, among the never-conquered Arabs, 
it. preserved greater purity and sweetness, and a 
greater richness of formations and words ;, many of 
which excellences are found in the Ethiopic lan- 
guage, a very old daughter of the Arabic’ (Heb. 
Gramm., § 1). 

Our second division of cultivated languages we 
venture to denominate Sanscritic, in order to in- 
clude both that most remarkable phenomenon, the 
Sanscrit, a language whose very existence was 
scarcely known seventy years ago, whose origin 
is, concealed in remotest antiquity, and which 
possesses the perfections of language, natural and 
artificial, in a degree almost unrivalled; and the 
Zend, supposed to be allied to the Sanscrit, and 
te be the mother-form of the most ancient Persian. 
To this division the late Professor Gesenius gave 
the name of Indo-Germanic, which others have 
improved into Indo-European. The researches of 
that able philologist, and the not less distinguished 

Professors A. W. Schlegel (treading in the path 
opened by Carey and the other Serampore mis- 
sionaries), Bopp, Rask, Burnouf, Bohlen, Lassen, 
Wilson, and other honoured names, have esta- 
blished the fact that the principal languages of 
India on this side the Ganges, the Persian, the 
Armenian, and the stems of the great Kuropean 

. languages, Celtic, Gothic, Sclavonic, Greek, and 
Latin, have been derived from this amazingly 
fertile root. 

A British nobleman, deservedly honoured. for 
his attainments and his services in science and 
Viterature, has given the following summary of 
the relations of the Sanscrit: ‘This language,’ 
says Lord Francis Egerton, ‘ will be found to in- 
terest the philologer of every country in Europe. 
The subjects of every goverument in Europe are 
writing and speaking living derivatives of that 
Janguage—every university is occupied in teach- 
ing its two noblest extinct varieties; and philo- 
logy must cease to exist as a study and a science, 
when interest ceases to attach to the exploration 
of a connection so curious and so extensive as that 
which binds. together the members of the Indo- 
Germanic family. In this point of view, the 
Sanscrit claims. an indisputable preference, as a 
subject of European research, over the two other 
great streams of language which seem to have 
descended from the Caucasus—the Semitic, and 
the monosyllabic system which has pervaded 
Chinae (On the Study of Sanscrit, inthe 
Ciassical Museum, Oct. 1844, p. 248). 

The question arises, Was there any aflinity,.or 
other connection, between the Shemitic and the 


Sanscrif, in their earliest stage of existence? To- 


this inguiry we fear that a satisfactory answer can- 
not be given, The existence and the extraordinary 
characters of the Sanscrit literature form a_pro- 
blem which we do not hope to see resolved. That 
there was some. primeval affinity we can scarcely 


doubt; but the vestiges of it have probably been: 


obscured and obliterated in the wonderful pro- 
cess of philosophical, elaboration to which the 
Sanserit has been subjected, it is supposed. under 
tne influence of the court of Benares and the great 
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poets who there flourished a little before the 
Christian era. The. following sentences from 
Ewald indicate his opinion that there really was: 
an original affinity : ‘ We learn, from the inves- 
tigation-of the primitive: elements of the Semitic: 
language, that its beginnings or roots, like those 
of all other languages, were short monosyllabic- 
words. Hence arises the great connection which 
these roots have with Indo-Germanic. roots; a 
connection the less astonishing, as the territories 
of both these families atterwards also bordered on 
one another in Asia. Formation has become the 
predominant principle of the Semitic language. 
In this [system of] formation, the Semitic. lan- 
guage has, it is true, more simplicity and fresh- 
ness, and much that is finer and more regular, 
than the Indo-germanic: family ; but in general 
it has not reached the high degree of perfection 
which distinguishes the latter. To the power of 
composition [as inthe Greek], a chief ornament 
of the Sanscrit family of language, the Semitic 
has not advanced. Like the whole genius of the 
Semitic nations, like. their poetry and religion, 
their language also, as opposed to the Indo-Ger- 
manic, possesses rather keen sensibility of heart 
and spirit, than rest and extended scope of 
thought and fancy; more lyric and. poetical, 
than- epic and oratorical elements. It is. the 
business of Hebrew grammar everywhere to 
point out this central position of the Hebrew, 
between the most unformed, e. g. Chinese, and 
the most perfectly developed language, e. g. the 
Indo-Germanic’ (Heb. Gramm. § 13-17). 

The Chinese spoken language (for the written 
is only a rude system of picture-signs of ideas, 
not. of vocal sounds) has a striking character of 
deficiency and powerlessness. It consists of « 
few more than 300 monosyllables, each being a 
consonant followed by a vowel. One might con- 
jecture that, by combining some of these radicals, 
compound words would be formed; but this is 
not the case. The multiplication of words is only 
by varying the tone; and of such variatious there 
are at least ten or twelve, some of which are with 
difficulty perceivable by a foreign ear. The en- 
durance of so miserable a method of intercourse, 
for above three thousand years, however consistent 
with the surprising fixedness. of manners and 
habits which characterizes the millions of China, 
cannot but, astonish us.. Whence could be de- 
rived that strange immutability, hostile to the 
most, rational interests of our nature, checking 
every tendeucy..to improvement, and debasing 
the soul of man.to wretched servility? Is it not 
a striking proof of a hateful usurpation, the do- 
minion. of the prince of darkness, ‘ the spirit 
which even now worketh in the children of diso- 
bedience? The same system subsists: in other 
tribes and nations bordering npon China properly 
so called, the inhabitants of Cochin-China, Siam, 
Japan, &c. But the origin-of such a language 
is as difficult to account. for as.its retention.,, Mr, 
Shnekford has raised the: hypothesis, and. he is 
followed by the authors of the Ancient Universal 
History, that before or at the time of the Shinar 
revolt, Noah with a. party of his descendants, 
most. probably voluntary separatists fiom differen’ 
families, removed. themselves. eastwards; and 
that from them the whole population of which 
we are speaking was. derived, He. adduces 1 
contemptible. reasons in support of this hypothesis; 
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The Chinese traditions concerning Fohee, the 
alleged founder aud first monarch of their nation, 
or, as Sir John Barrow deduces from the Chinese 
traditions, the third, have remarkable points of 
coincidence with the history of Noah. Shuck- 
ford places the residence of the great patriarch, 
after the deluge, in Thibet or Tartary, north of 
the Coosh and the Himalaya mountains, and 
supposes that his offspring spread down south- 
ward to India, and eastward to China; ‘and so,’ 
he adds, ‘ it is probable that they also peopled 
Scythia [meaning no doubt Tartary], and after- 
ward the more northern continent; and, if Ame- 
rica be anywhere joined to it, perhaps all that 
part of the world came from these originals’ (Con- 
nection, vol. i. p. 104), In Mr. Shuckford’s 
time, Bebring’s Straits were unknown; nor could 
he know much of the ‘ traits of resemblance in 
the manners, laws, arts, and institutions of the 
two nations [Chinese and Peruvians], which, in 
our opinion, are too numerous, striking, and pe- 
culiar, to be the effect of chance’ (Mr. Charles 
Maclaren, in the Encyclop. Brit., vol. ii. p. 626, 
7th ed.). 

But there are languages, of unknown number 
and variety, which cannot be reduced to any of 
the classes and kinds of which we have been 
writing. Such are those of the inhabitants of 
India before the arrival of the Hindoo nations, 
supposed to be now represented by mountain- 
tribes in the Himalayas, the Singalese, the inha- 
bitants of the extreme nortn-east of Asia, the 
people of Southern Africa, those of America, 
from the frozen ocean of the north to the southern 
extremity, and the Australian tribes. With re- 
gard to these, we know most concerning the 
American tribes or nations. hey and their 
languages form a very great number, probably 
not fewer than fonr hundred, though many of 
these may be dialects at a second or third staze 
of derivation from an earlier form of speech. 
The materials of which they are made (the sounds 
of the radical words) differ much; but they re- 
semble each other in the extreme complication of 
their forms. ‘In America, from the country of 
the Esquimaux to the banks of the Orinoko, and 
again from those torrid banks to the frozen cli- 
mate of the Straits of Magellan, mother-tongues, 
entirely differeut with regard to their roots, have, 
if we may use the expression, the same phiysio- 
gnomy. Striking aualogies of grammatical con- 
struction have been recognised, not only in the 
more perfect languages, as that of the Incas, the 
Aymara, the Guarani, the Mexican, aud the 
Cora, but also in languages extremely rude. 
Idioms, the roots of which do not resemble each 
other more than the roots of the Sclavonian and 
the Biscayan, have resemblances of internal me- 
chanism, similar to those which are found in the 
Sanscrit, the Persian, the Greek, aud the German 
languages’ (William von Humboldt, in Dr. 
Prichard’s Nat. Hist. of Man, 1843, p. 358). 
‘Amidst that great diversity of American lan- 
guages, considered only in reference to their vo- 
cabularies, the similarity of their structure and 
grammatical forms has been observed and pointed 
out by the American philologists. The result 


_ appears to prove that all the languages, not only 


of our own [North American] Indians, but of 
the native inhabitants of America; from the Arc- 
tic Ocean to Cape Horn, have, as far as they 
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have been investigated, a distinct character com 
mon to all, and apparently differing from any of 
those of the other continent with which we are 
most familiar’ (Gallatin’s Arch@ol. Amer., quoted’ 
by Dr. Prichard). ‘ There exist, in both Ame~ 
ricas, linguistic formule, which Balbi refers to a 
Semitic and even Hebrew affinity; and many 
words in the Carib tongue, particularly among 
the trading, vagrant, and fighting Accawas, have 
striking resemblances to the languages of ancient 
Syria and Carthage’ (Col. Hamilton Smith, On 
the Original Population of America, in the 
Edinb, Philos. Journal, Jan. 1845, p. 11). 

We have reason also to believe that there are a 
few scattered fragments of tribes, situated in 
fastnesses of hardly accessible regions in other 
parts of the world, whose languages are little 
known, and are therefore as yet incapable of being 
brought into any classificatiot. " 

We now shall conclude this disquisition bya 
brief statement of the inferences which to us ap- 
pear to possess the greatest degree of probability’; 
premising that there are obscurities and difficulties 
in almost every part of the subject, which we do 
not pretend or hope to remove. , 

1. The original language of mankind was a 
form of that which was preserved in the post- 
diluvian wortd, principally in the line of Shem;- 
a form to which the subsequent Hebrew bore, 
and, with its necessary changes and improvements, 
still bears, the closest resemblance. 

2. This was the universal language till many 
centuries after the flood. 

3. Deflections from it arose, in various modés 
and degrees, after the geueral separation and wide 
dispersion of clans and tribes; the causes and 
oceasious of those alterations were natural and 
human, arising from physical and_ historical 
causes, such as climate, peculiar conformation of 
individuals, imitation of those erratic examples, 
caprice, and the intercourse of tribes after sepa- 
ration. : 

4. The variety of languages existing, or having 
existed, among mankind, may be traced back, 
with approximation to probability, to one source, 
the family of Noah, as the representative of the 
antediluvian world, : 

5. The dispersion of the Babel-builders was 
attended by circumstances of discord and violence. 
Some of them gained the mastery, and, under the 
government of Nimrod, retained possession of the 
city and the unfinished tower. The rest migrated, 
probably in hostile parties, to different regions. 
Whether the change in their speech affected the 
substance of language, or consisted only in the 
pronunciation, and whether it was temporary or 
permanent, cannot be with certainty determined. 

6. The greatest degree of alteration from any 
assumed primeval standard, attaches to the Ame- 
ricau: branches. Perhaps the conjecture might not 
be dismissed as absurd, that the fugitives from 
Shinar, or their early descendants, were the first 
settlers in America; whether by making their way 
to the north-east coast of Asia, or upon isthmuses 
or chains of islands which have been since sub- 
merged (uot impossible nor improbable; and the 
old traditions of Atlantis may nave originated in 
some fact of this kind), or by drifted canoes. 
Hence a reason might be given for the monstrously 
entangled forms of those lauguages. 4 

7. The whole question rans parallel to that 
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_ concerning tne derivation of all mankind from a 
common ancestry, the family of Noah. The 
range of argument and difficulty is nearly if not 
entirely equal; and we humbly think that the 
cesulting problems are insoluble by mortals in 
the present state. 

The following are the principal passages of 
ancient authors, rescued from the wreck of time 
by the quotations of Josephus and Eusebius. It 
scarcely need be said that we do not adduce these 
fragments as authorities, in any other sense than 
that they repeat the traditional narratives which 
had descended from the remotest antiquity among 
the people to whom they relate. The ‘Sibyl’ 
cited by Josephus is the fictitious appellation of 
some unknown author, probably about the second 
century g.c. Alexander Cornelius Polyhistor 
flourished about one hundred years before Christ. 
Eupolemus was probably an Asiatic Greek, two 
or three centuries earlier. Abydenus (if he was 
Palephatus) lived in the middle of the fourth 
century B.C. 

‘ Concerning this tower, and the discordance of 
Janguage among men, the Sibyl also makes men- 
tion, saying thus: “All men having one language, 
some of them built a very high tower, as if they 
proposed by means of it to climb to heaven: but 
tlkee gods, by sending storms of wind, overthrew 
the tower, and gave to each person a peculiar 
tanguage; and on this account the city came to 
Se called Babylon”’’ (Joseph. Antig. i. 4:3). 

The Sibyl here quoted may be that very ancient 
anonymous authority, to which we have obscure 
references (in the discourse of Theophilus to Auto- 
lycus) in Plutarch’s Morals, in Virgil’s Pollio, 
and in the Stromata of Clemens Alexandrinus. 

‘ Alexander Polyhistor—a man of the highest 
celebrity for talents and attainments, in the esti- 
mation of those Greeks who are the most pro- 
foundly and accurately learned—has the follow- 
ing passage: ‘‘ Hupolemus, in his book concerning 
the Jews of Assyria, says that the city of Babylon 
was first built by those who had been preserved 
from the deluge; that they were giants [the 
Greeks used this word to signify, not so much 
‘men of enormous stature, as their mythological 
heroes, of great prowess, and defying the gods] ; 
that they also erected the tower of which history 
gives account; but that it was overthrown by the 
mighty power from God, and consequently the 
giants were scattered abroad over the whole 
earth” (Huseb., Prepar. Evang., Col. 1688). 

‘Further, with respect to the narrative of Moses 
concerning the building of the tower, and how, 
from oue tongue, they were confounded so as to 
be brought into the use of many dialects, the 
author before mentioned [ Abydenus], in his book 
concerning-the Assyrians, gives his confirmation 
in these words: “There are some who say that 
the first meu sprung out of the earth; that they 
boasted of their strength and size ; that they con- 
temptuously maintained themselves to be superior 
fo the gods; that they erected a lofty tower, where 
now is Babylon; then, when it had been carried 
on almost up to heaven, the very winds came to 
assist the gods, and overthrew the vast structure 
upon its builders. Its rnins were called Babylon. 
The men, who before’ had possessed one tongue, 
were brought by the gods to a many-sounding 
voice; and afterwards war arose between Cronus 
{Saturn} and Titan. Moreover, the place in 
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which they built the tower is now called Babyton, 
on account of the confusing of the prior clearness 
with respect to speech; for the Hebrews call con- 
fusion Babel” ’ (Enseb., Prepar. Evang, 1x, 
14), 

oe ie the Grecian historian of Assyria, is 
known to us only by citations in Eusebius, Cyn 
of Alexandria, and Syncellus; but they confirm 
his respectability as a writer.—J. P. S. 

TOOTH, TEETH (WW; Sept. od0vs, quasi 
éd50vs, from @w, ‘to eat;’ Vulg. dens, quasi edens, 
Seating’). The Hebrew word is usually derived 
from 13, ‘to change’ or ‘repeat,’ because the 
teeth are changed, or replaced by others. It occurs 
first, with reference to the literal member itself in 
man, the loss of which, by violence, is specified 
by Moses, in illustration of his law concerning 
taliones, ‘ tooth for tooth’ (Exod. xxi. 24). This 
outrage occurring between freemen (or between an 
Israelite and a foreigner, Ley. xxiv. 22) admitted, 
like other cases of maiming, most probably of a pe- 
cuniary compensation, and under private arrange- 
ment, unless the injured party proved exorbitant 
in his demand, when the case was referred to the 
judge, who seems addressed in Deut. xix.21. The 
Targum of Jonathan renders the words, ‘ the price 
ofa tooth for a tooth,’ in Exod, xxi. 24; Lev. 
xxiv. 20; and Deut. xix. 21 (comp. Josephus, 
Antig. iv. 8. 35, and the article Punishment in 
this work); but if a master inflicted this irrepa- 
rable damage upon a servant, 2. ¢. slave, of either 
sex, he was punished by the absolute loss of his 
slave's services (Exod. xxi. 27). ‘The same law 
applied, if the slave was a Gentile, notwithstanding 
the national glosses of the Jewish doctors (Selden, 
De Jure Nat. et Gent. iv. 1, p.468). Our Lord’s 
comment upon the law (Matt. v. 38), which 
was much abused in his time (Horne’s Introd. 
vol. ii. p. 377, 6th ed.), prohibits no more than 
retaliation upon the wjurer (Te movnps), not 
such a (lefence of our innocence as may consist 
in words, but private revenge, and especially 
with such a disposition as actuated the aggressor, 
with impetuous rage or hatred. His exhorta- 
tions relate rather to those injuries which cannot 
be redressed by the magistrate, or by course of 
law : these we should bear, rather than resort to 
revenge (see Rosenmuller, Grotius, and Whitby, 
in loc.). Indeed the hermeneutics of our Lord’s 
precepts in his Sermon on the Mount require much 
knowledge, care, and discrimination, in order to 
avoid a primd facie interpretation of them, which 
has often been given, at variance with his inten- 
tion, subversive of the principles of natural justice, 
and productive of false ideas of Christian duty. 
In Ps. iii. 7, we have ‘)Y yn, for the human 
jawbone; for that of an ass, Judg. xv. 15-17, 
o.wydva, ‘maxillam, ¢. e. mandibulam’ (which 
becomes WMDID in ver. 19, Tov Adkkoy Tov 
ev tH owyor, ‘molarem dentem in maxilla 
asini’) [Samson]; and for that of leviathan, 
Job xl. 14, 7d xeiA0s, maxillam. A ‘broken 
(or rather ‘bad,’ AP, that is, decayed; Vulg. 
dens putridus) tooth,’ is referred to in Proy. xxv. 
19, as furnishing an apt similitude of ‘ confi- 
dence in an unfaithful man in the time of 
trouble.’ ‘The teeth of beasts,’ or rather ‘ tooth,’ 
j¥, is a phrase expressive of devastation by wild 
animals: thus, ‘I will send the tooth of beasts 
upon them’ (Deut, xxxii. 24), MONI}, ddévras 
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Oypter, dentes bestiarum (comp. 2 Kings xvii. 
25). The word is sometimes metaphorically used 
for a sharp cliff or summit of a rock (Job xxxix. 
28) : thus, * The eagle dwelleth and abideth upon 


the tooth of the rock; yd Y, ex etoxt 
mérpas, inaccessis rupibus, So also(1 Sam. xiv. 
4): ‘a sharp rock on the one side and a sharp rock 


on the other side ;’ PIDALY, ddobs werpas, quasi 
in modum dentium scopuli : these eminences 
were named Bozez and Seneh. 


Trern, DO'NY, dddvres, dentes, is found in 
the dual number only, referring to the two rows, 
yet used for the plural (1 Sam. ii.13). The word 
occurs first with reference to the literal organs 
in man (Gen, xlix, 12):*‘ His teeth shall be white 
with milk,’ which the Sept. and Vulg. understand 
to mean ‘whiteness greater than milk,’ 4 ydaAa, 
facte candidiores (Num. xi. 33; Prov. x. 26; 
Cant. iv. 2; vi. 6). Althongh DW be the 
general word for teeth, yet the Hebrews had a dis- 
tinct term for the molares or jaw teeth, especially 


of the larger animals; thus, MYY2ND, Job xxix. 
17; Ps. lvii. 4; Prov. xxx. 14; Joel i. 6; and by 


transposition miynbp, Ps, Iviii. 6, wtAat, mole 
and molares. The apparent teeth of the leviathan, 
gyrus dentium, are however called DW (Job xli. 
14). Ivory, ‘ elephants’ teeth,’ 1 Kings x. 22, is 
simply D°3%; in Sept. deest; Vulg. dentes ele- 
phantorum : dens in Latin is sometimes so used, 
In 2 Chron. ix. 21, the word is DANY, dddvres 
eAebdvtivo:, ebur, where JW evidently denotes a 
tooth; but the signification of the latter part, 
D°37A,. is unknown, and Gesenius thinks that the 
form of the word may be so corrupted as to dis- 
gnise its original meaning. May it not be of 
foreign origin, imported with the material from 
Ophir? [Ivory]. In other passages the reference 
to teetl is metaphorical ; thus, ‘a flesh-hook with 
three teeth, that is, prongs (1 Sam. ii. 138) 
{Hooxs]. ‘ The teeth of lions’ is a symbol of the 
cruelty and rapacity of the wicked (Job iv. 10). 
*To take one’s flesh into one’s teeth,’ signifies to 
gnaw it with anguish (Job xiii. 14; comp. Rev. 
xvi. 10. ©The skin of his teeth, with which Job 
says he had ‘escaped’ in his affliction, is under- 
stood by the Vulgate, of the lips—‘derelicta sunt 
tantummodo labia circa dentes meos; but Gese- 
nius understands it asa proverbial expression, 
meaning, I have scarcely a sound spot in my 
body. ‘To smite upon the jaw-bone’ and * to break 
the teeth,’ mean to disgrace, and to disable (Ps. 
iii. 7: comp. Mic. vi.13; 1 Kings xx. 35; Lam. 
ii, 30). The teeth of calumniators, &c., are com- 
pared to ‘spears and arrows’ (Ps. lvii.4; comp. 
1 Sam. xxiv. 9). To break the teeth of such per- 
sons, means to disable them (Ps. Iviii. 6). To 
escape the malice of enemies, is called an ‘ escape 
from their teeth’ (Ps. exxiv. 6; Zech. ix. 7). 
Oppression is compared to ‘ jaw-teeth like swords, 
and grinders like knives’ (Prov. xxx. 14). Beau- 
tiful teeth are compared to ‘sheep newly shorn 
and washed” in Cant. iv. 2; vi. 6; but the re- 
maining part of the comparison, ‘ whereof every 
one beareth twins, and none is barren among 
them,’ fs much better rendered by Le Cleye, ‘all 
of them twins, and none hath lost his fellow” To 
break the teeth with gravel stoves,’ is a most 
ay-erbolical metapher for inflicting the harshest 
disappointment (Lam. iii. 16). ‘Iron teeth’ 
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are the symbol of destructive power (Dan. vii. 7, 
19). A nation having the teeth of lions, and the 
cheek-teeth of a great lion, denotes one which de- 
vours with irresistible force (Joel i. 6; com 
Keclus. xxi. 2; Rev. ix. 8). ‘Prophets who bite 
with their teeth, and cry Peace,’ are greedy and 
hypocritical prophets (Mic. iii. 5), ‘To take 
away blood out of the mouth, and abominations 
from between the teeth,’ means, to rescue the in- 
tended victims of cruelty (Zech. ix. 7). ‘Clean- 
ness of teeth,’ is a periphrasis for hunger, famine 
(Amos iv. 6); Sept. yougiacwy adivrwy; Sym- 
machus and Theodotion, ra@apioudy. Gnash- 
ing of teeth means properly grinding the teeth 
with rage or despair. The Hebrew word so ren- 
dered is PAN (Job xvi. 9; Lam. ii. 16; Ps. xxxv 
165 xxxvii. 12; exii. 10): it is invariably ren- 
dered in the Sept. Bpvxw, and in the Vulg. infre- 
mo, fremo, frendo(see also Acts vii. 54; Ecclus. li, 
2). In the New Testament it is said of the epilep- 
tic child (Mark ix. 18), rptCer robs oddvras, stridet 
dentibus. The phrase. 6 Bpuysids téy d86vT@Yr, 18 in 
the Vulgate ‘stridor dentium’ (Matt. viii. 125 xiii. 
42,50; xxii. 13; xxiv.51; xxv. 30; Luke xi, 
28). Suidas defines Bouyyuds’ tpicuds oddyTwv. 
Galen, 6416 Tay dddvtav cvyKpovopéver Wopos. 
The phrase ‘lest thou gnash thy teeth’ (Eeclus. 
xxx. 10), is yougpidoers rods ddévras cov. ‘To 
cast in the teeth,” is an old English phrase (for 
the Hebrew has no such idiom), signifying to re- 
proach; thus ‘the thieves who were crucified 
with Jesus cast the same in bis teeth,’ a@veldi- 
(ov adrdv (Matt. xxvii. 44); Vulg. improperabant 
et ; compare also the Bible and Prayer Book ver- 
sion of Ps, xlii. 11. ™%5%S, ‘a sharp threshing in- 
strument having teeth,’ literally ‘edges * (Is, xli. 
15). The action of acids on the teeth is referred 
to in the proverb, ‘the fathers have eaten sour 
grapes, and the children’s teeth are set on edge’ 
(Bzek. xviii. 2); eyoutacay, obstupuerunt (Prov. 
x. 26).—J. F. D. 

TOPAZ, [Pirpau.] 


TOPHET (nen ye Sept. Taped; Vulg. To- 
pheth), a place very near to Jerusalem, on the 
south-east, in the valley of the children of Hin- 
nom,-where the ancient Canaanites, and after- 
wards the apostate Israelites, made their children 
to pass through the fire to Moloch (comp. Ps. 
evi. 38; Jer. vii. 31), It is first mentioned, in the 
order of time, by Isaiah, who alludes to it as 
deep and large, and having an abundance of fuel 
(ch. xxx. 33). He here evidently calls the place 
where Sennacherib’s army was destroyed (B.c. 
710) Tophet, by a metonymy ; for it was probably 
overthrown at a greater distance from Jerusalem, 
and quite cn the opposite side of it, since Nob is 
mentioned as the last station from which the king 
of Assyria should threaten Jerusalem (ch. x. 32), 
where the prophet seems to have given a very 
exact chorographical description of his march in 
order to attack the city (Lowth’s Translation, 
Notes on xxx. 33). In the reformation of 
religion by King Josiah (n.c. 624), he caused 
Topheth to be defiled in order to suppress idolatry 
(2 Kings xxiii. 10). The means he adopted for 
this purpose are not specified, whether by throw~ 
ing all manner of filth into if, as well as by 
overthrowing the altars, &c., as the Syriac and 
Arabic versions seem to understand it. The pro- 
phet Jeremiah was ordered by God to announce 
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from this spot (ch. xix. 14) the approaching cap- 
tivity, and the destruction, both by the siege of 
the city and by famine, of so many of the people, 
Whose carcases should be here buried, as that it 
should ‘no more be called Tophet, nor the valley 
‘of the son of Hinnom, but the valley of slaugh- 
‘ter’ (ch. vii. 31, 32; xix. 6, 11-14). The name 
of this place is generally derived from 4A, ‘a 
drum,’ because, it is said, the rites of Moloch 
were accompanied with the sound of that instru- 
ment; but, in the absence of any other evidence, 
this assertion must be considered a mere Rab- 
binical conjecture, derived from the etymon. 
Some, with more probability, derive the word 
from Chald. 51M, ‘to spit out,’ or ‘vomit;’ hence 
NN, ‘that which causes loathing or abhorrence’ 
(comp. Job xvii, 16, Hebrew). Others derive it 
from the five-stove (MEN) in which the children 
were burnt to Moloch (2 Chron. xxviil. 3). The 
place might be called, even by the idolaters 
themselves, AMDN, ‘the place of burning.’ With 
regard to its locality, Jerome, on Jer. vii. 31, 
remarks, ‘ Tophet signifies that place which is wa- 
tered by the streams of Siloam ; it is pleasant and 
woody, affording horticultural pleasures.’ Euse- 
bius, in his Onomasticon, under the word Oapéd, 
says, ‘In the suburbs of Ailah is still shown the 
place so called, to which is adjacent the fuller’s 
pool and the potter's field, or the parcel of ground 
Acheldamach.’ For an account of the modern 
aspect of the place, see Kitto’s Physical History 
of Palestine (pp. 122, 123). After the return from 
the captivity, the Jews resumed the ancient name 
for the whole valley, viz., the valley of Hinnom, 
called in our Lord’s time by the Greek name 
Ge Hinnom, by corruption Téevya |GEHEN- 
na]; and in order to perpetuate the disgrace of 
idolatry, they made it the common receptacle 
of the filth, &¢., of the city, in which ‘ fires’ were 
continually kept burning, to consume the car- 
‘cases of animals, executed criminals, &c., the 
unconsumed portions of which, as well as the off- 
scourings in general, became the nidus of insects, 
whose larvee, or ‘ worms,’ revelled in the corrup- 
tion. These circumstances furnished the most 
apt representation to the Jewish mind of future 
punishment (comp. Judith xvi. 17; Ecclus. vii. 
17; see also Chaldee Par. on Isa. xxxiii. 4, where 
by STpPiND, ‘everlasting burnings,’ is rendered 
‘the Gehenna of everlasting fire’). Some writers, 
however, restrict our Lord’s allusions to Gehenna 
(Matt. v. 22) entirely to temporal punishments. 
Thus, ‘whosoever is angry with his brother with- 
out a cause,’ 2. é, captious, peevish, arbitrary, iras- 
cible, ‘shall be in danger of the judgment,’ that 
is, by indulging such an unreasonable disposition 
shall be in danger of committing some act for 
which—he shall be cited before 7 kpicis, ‘the 
judgment, an inferior court, consisting of seven 
presidents—taken before the magistrate for an 
assault, as we should say: ‘and whosoever shall 
say to his brother, Raca,’ ze, worthless, dissolute ! 
‘shall be in danger of the council,’ or Sauhedrim 
—shall render himself liable, by the indulyence 
of such a rancorous disposition, and by the use 
of. such injurious language, to be called to trial 
for slander—cited before the spiritual court, as 
we should say, for defamation: ‘but whosoever 
shall say, Moreh,’ ‘thou atheistic wretch!’ évoxos 
eorar eis Thy yeevvay Tov mupds, will betray a 
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likelihood of incurring capital punishment—come 
to the gallows, as we say —through violence of dis 
-position, and of his body being cast into Gehenna, 
and exposed to its ‘fire’ and ‘worm,’ Our 
Lord’s object in the use of these several figures 
is simply to exemplify the danger of unrestrained 
anger. So also his ¢lustration of the evil of un- 
restrained concupiscence, &c. (Matt, v. 27-31) is 
to be understood. The principle on which he 
reasons is no doubt applicable to future punish- 
ment; namely, that self-denial, at any cost, is 
preferable to the evils incurred by the neglect 
of it.—J. F. D. 

TOWNS. We use the term in its general sig- 
nification, so as to embrace any assemblage of 
inhabited human dwellings of larger size than a 
hamlet or a village, the only way in which we 
can speak with correctness and advantage. 

Towns are a natural result of the agyregative 
principle in human nature. Necessity led the 
early races of men to build their towns on lofty 
spots, where, with the aid of the natural advan- 
tages of the ground, they could easily protect 
themselves against beasts of prey and human foes. 
A town, and a stronghold or fort, would thus be 
originally identical. As population increased 
and agriculture spread, so some degree of security 
came, which permitted the inhabitants of the 
castle to diffuse themselves over the hill-side, and 
take up their abode in the valley, and by the side 
of the stream that lay nearest their acropolis; still 
the inhabitants kept at no great distance from the 
centre of strength, in order not tobe deprived of 
its protection. The town, however, would thus-be 
enlarged, and as the necessity for self-defence still 
existed, so would the place soon be surrounded 
with walls. Thus would there be outer and inner 
bulwarks, and in some sort two species of com- 
munity—the townspeople, who tilled the ground 
and carried on trade, and the soldiers, whose 
business it was to afford protection: these two, 
however, in the earliest stages of civilization were 
one, the peasant and tradesman taking arms when 
the town was put in danger. How early towns 
were formed cannot be determined by any general 
principle: they were obviously a work of time 
The primary tendency in population was to dif- 
fuse itself. Aggregation on particular spots would 
take place at a later period. When then Cain is 
said to have built a city (Gen. iv. 17), the first 
city (Enoch, so called after Cain’s son), we have 
evidence which concurs with other intimations to 
show that it is only a partial history of the first 
ages that we possess in the records of the book of 
Genesis. In the time of the Patriarchs we find 
towns existing in Palestine which were originally 
surrounded with fortifications, so as to make them 
‘fenced cities.’ In these dwelt the agricultural 
population, who hy means of these places of 
strength defended themselves and their property 
from the nomad tribes of the neighbouring desert, 
who then, as they do now, lived by plunder. Nor 
were works of any great strength necessary. In 
Palestine at the present day, while walls are in 
most parts au indispensable protection, and agri- 
culture can be advantageously proseeuted only so 
far as epee by a fortified town, erections of a 
very slight nature are found sufficient for the 
purpose, the rather because the most favourable 
localities offer themselves on all sides, owing to the 
natural inequality of the ground. The ensuing ex. 
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tract ( Travels in Egypt and the Holy Land, &c., 
rie ev. S. Olin, New York, 1843, vol. ii. 423, 
424) throws light on the subject :—' Continuing 
our route over a well-wooded limestone ridge, we 
came in sight of a large village which occupied a 
hill directly before us, while farther to the right, 
and upon a still loftier sammit, was a ruinous 
castle of great extent, and from its commanding 
position, of very imposing appearance. The in- 
terveuing region and that to the right of the castle, 
was undulating, fertile, and cultivated. We were 
nearly an hour in reaching the base of the iso- 
lated mount, which we passed to the right through 
a deep ravine that divides it from another lofty 
hill on the east, which is also surmounted with 
what appeared to be a ruined fortress. We passed 
round the acropolis to the north side, where we 
obtained a pay view of this ancient stronghold. 
It embraces the entire summit of the mountain 
within a massive wall, which, as well as the se- 
yeral towers by which it was strengthened, is ina 
very dilapidated state. A little further west 
auother summit is occupied by rninous bulwarks 
and towers. The large village, called from the 
castle, Tibinin, or Chibinin, lies in a valley be- 
tween these two fortified hills. East of the prin- 
cipal works is another elevation surmounted with 
ruins, and farther iu the same direction, beyond 
the narrow valley we had just traversed, isa fourth 
summit, the one I have already referred to as 
having ruins upon its top.’ From this striking 
ge, an illustration may be gathered of the 
force of our Lord’s language, when he describes 
his disciples as a city set on a hill, that cannot be 
hid (Matt. v. 14). Jesus has been thought to 
refer in this description to some particular city, 
and the mo ‘ern Safet has been fixed on and is 
still traditionally regarded as the place which 
he had in view. This town, now in a ruinous 
state,—oue of the four cities—Hebron, Tiberias, 
Jerusalem, Safet, regarded as especially holy— 
occupies the sammit of the highest mountain in 
Galilee, aud one of the highest in the Jewish 
territories. It is conspicuously seen from a great 
distance in all directions but the north. The 
town does uot occupy the precise summit of the 
‘rounded mountain, but rather the sloping ground 
immediately below it, a military castle or citadel 
having been erected upon the highest point. The 
hilly position of towns sometimes caused the 
dwellings to be curiously placed relatively to each 
other. Thus, in Salet, the traveller, as he sits on 
his horse in the midst of the town, fiuds the smoke 
of a kitchen rise from the earth near him, aud by 
a little survey ascertains that the smoke issues 
from the mouth of a chimney standing a few 
inches above the ground at his horse’s feet: that 
he and his animal are in reality on the flat. roof 
of ahouse; and that, as the hill-side is nearly per- 
pendicular, the inhabitants have judged it the 
easiest mode of building to place the houses one 
upon another. ‘ 

Of the ancient method of building in towns 
and cities we have no accurate knowledge, any 
fartner than we may gather information from the 
ruins which still lie ou the soil of Palestine. But 
these ruins can afford only general notions, as, 
though they are numerous, and show that the 
Land of Promise was thickly peopled and h ghly 
fourishing in its better days, the actual remains 
of ancient towns are to be ascribed to different 
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and very distant periods of history. The crusades 
left many strongholds which are now in a state 
of dilapidation ; but the crusades are of modem 
days compared with the times of the Saviour, 
which themselves are remote from the proper 
antiquity of the nation. The law of sameuess, 
however, which prevails so rigidly in Eastern 
countries, gives us an assurance that a modem 
town in Palestine may be roughly taken as a 
type of its aucient predecessors. 

At the gates of the town, which were frequented 
as the court of justice, the town’s market, the 
rendezvous for loungers, newsmongers, pleasure- 
seekers, there were wide open places of greater or 
less dimensions, where on important occasions the 
entire population assembled {ur consultation or for 
action (Neh. viii. 1, 16; 2 Cnron. xxxii. 6; 
2 Sam. xxi. 12; Job xxix. 7; 2 Kings vii. 1). 
The streets were not so narrow as streets generally 
are in modern Oriental towns. Their names were 
sometimes taken from the wares or goods that were 
sold in them: thus in Jer. xxxvii. 21, we read of 
‘the bakers’ street.’ The present bazaars seem to 
be a continuation of this ancient custom. ‘The 
streets of Jerusalem at least were paved (Joseph. 
Antig. xx. 9. 7); but the streets of most cities of 
Palestine would not need paving, in consequence 
of the rocky nature of the foundations on which 
they lay. Herod the Great laid an open road in 
Antioch with polished stone (Joseph. Antig. xvi. 
5.3; comp. 1 Kings xx. 34). In regard to the 
earlier periods, we find ouly a notice to the effect 
that Solomon caused the fore-court of the temple 
to be laid with flags. Besides paved streets, 
Jerusalem before the exile had an extensive sys- 
tem of watercourses or aqueducts, which seems 
to have been rendered necessary by the natural 
supply having been limited to one or two spots’ 
in the immediate vicinity, This subject has been 
handled by Robinson, and more fully by Olin 
(ii. 139, sq.: see Isa. vii. 3; xxii. 9; 2 Kings 
xx. 20; Joseph. Antig. xviii. 3.2). Other cities 
were contented with the fountaius whose existence 
had probably led to their formation at the first. 

Palestine underwent constant changes in regard 
to its towns, from the earliest ages ; ove conse- 
quence-of which is, that there are names of towns 
that belong exclusively to certain eras. The pe- 
riod of the Roman domination gave existence, as 
to structures of great splendour, so to many towns 
and fortified places. Galilee was especially rich 
in towns and villages, which, accordiug to Jose- 
phus (Vita, § 45), amounted in all to the number 
of 204. The names of the Palestinian cities, for 
the most part, have meaning, reference being made 
to the uature of the locality, as Rama, Ain, 
Jericho, Bethlehem, Gibeon, Mizpah. Many are 
compounds formed with the aid of one of the fol- 
lowing words, 13 (house), YY or Np (city), I¥N 
(court), Pdy (valley), bax “a grass plot), INI 
(well). }Y (fountain), HD (namilet). To distin- 
guish cities that bore the same name, the name of 
the tribe was added, In‘ the latter days,’ especially 
under the Herods, it was tne fashivn to give to 
ancient towns new Greek names, as Diospolis, 
Neapolis, Sebaste, Caesarea, Tiberias. Jerasa- 
lem, at a later period, was denominated A&ha 
Capitolina. These insovations indicated the 
slavish disposition of the age, and were tokens of 
the bondage in which the nation was held; as 
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much as the incorporation of the name bya (Baal), 
at a much earlier era, pointed out the Canaan- 
itish origin of a place, and gave reason to think 
that it was originally addicted to idolatrous wor- 
Bhip. The population of towns cannot now be 
ascertained with any degree of accuracy, for the 
materials are not only scanty and disconnected, 
but in a measure uncertain. Respecting the go- 
vernment of towns, we have no detailed informa- 
tion relating to the ante-exilian periods, though it 
was probably in the hands of the elders; and in 
Deut. xvi. 18, Moses commands, ‘ Judges (Heng- 
stenberg translates the word ‘scribe’ or ‘ writer,’ 
Authentie des Pent.i.450) and officers shalt thou 
make thee in all thy gates, and they shall judge 
the people with just judgment.’ In the post- 
exilian era magistrates occur under the name of 
Council (Joseph. Vita, § 14, 34, 61,68), at whose 
head was a president or mayor (Joseph. Vita, § 
27; De Bell. Jud. ii, 21. 3).—J. R. B. 
TRACHONITIS (Tpaxwyvirts ; }13NO) was, in 
the days of the Herodian dynasty, the name of 
the country situated between the Autilibanus and 
the Arabian mountains south of Damascus and 
west of the provinces of Batanza, Gaulonitis, 
Iturea, and Auranitis, under about the thirty- 
third degree of northern latitude. Eusebius, in his 
Onomasticon, s.v.. Iturea, places Trachonitis be- 
tween Bostra and Damascus Plin. (Hist. Nat. v. 
16 ; Strabo, xvi. pp. 755, 756). This country had 
its name from the Greek tpaydéy == tpaxbs ral 
metpwdns Toros. aw rough and rocky place. Jo- 
sephus sometimes uses the term Tpdxwy. instead 
of Trachonitis (Antig. xiii. 16.5; De Bell. Jud. 
ii. 3.5). Strabo meutions two Tpaxaves, which, 
according to Burckhardt (R. L. 115), are the 
summits of two mountain-ranges on the road from 
Mecca to Damascus, near the village El Kes- 
sue. ‘Srachonitis is at present called Ledja. 
The eastern range of mountains is now called 
Dshebel Manai, and contains great caverns in 
chalk rocks. The southern portions of the an- 
cient Trachonitis, or the present Ledja, consist 
chiefly of basalt rocks. A Greek inscription foand 
at the modern Missema, one league and a half 
from Shaara, proves that the surrounding country 
was part of Trachonitis (Burckhardt’s R. I. 204, 
510; comp. Berghaus, Anmnalen, 1. 556, ii. 453). 
The inhabitants of Trachonitis are called by 
Ptolemy (v. 15) of Tpaxwvtra:”ApaBes, the Tra- 
chonite Arabians, aad are described by Josephus 
(Antig. xv. 19. 1) as much addicted to robbery, 
A very famous commander of banditti named 
Zenodorus is mentioned by Strabo aud Josephus. 
Under him the robbers gave so much trouble, and 
made the country so unquiet, that Augustus was 
induced_to put Trachonitis under the authority 
of Herod the Great; who forthwith took such 
vigorous and decided measures as soon brought 
the district into a state of security. , 
After the death of Herod the Great, Trachonitis 
belonged to the tetrarchy of his son Philip (Joseph. 
Antig. xvi. 4. 6, and 9.1; xviii, 5.6; De Bell. 
Jud. ii. 6. 3). At a later time it belonged to 
Herod Agrippa (Antig. xx. 6.1; De Bell. Jud. 
iii. 3.5; Philo, Opp. ii. 593; comp. Raumer’s 
Palistina, p. 158, sq.; Winer’s Real-Worter- 
buch, under Tracnonitis.—C. H. F. B. 


TRANCE (JOIN; Sept. ekoracis, Vulg. 
sopor; Gen. ii, 21, &e.), a supernatural state of 
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body and mind, the nature of which has been wef: 
conjectured by Doddridge, who defines it-—‘ Sucn 
a rapture of mind as gives the person who falls inte 
it a look of astonishment, and renders him insen- 
sible of the external objects around him, while in 
the meantime his imagination is agitated in au 
extraordinary manner with some striking scenes 
which pass before it and take up all the attention.” 
He refers to some extraordinary instances of this 
kind mentioned by Gualtperius in his note on Acts 
x. 10 (Family Expositor, in loc., note g.) Stockius 
also describes it as ‘A sacred ecstasy, or rapture 
of the mind out of itself, when the use of the ex- 
ternal senses being suspended, God reveals some- 
thing in a peculiar manner to prophets and - 
apostles, who are then taken or transported. out of 
themselves.’ The same idea is intimated in the 
English word trance, from the Latin ‘ transitus,’ 
the state of being carried out of oneself. The 
Greek word, écaraois, denotes the effect of any 
passion by which the thoughts are wholly ab- 
sorbed. In the Sept. it corresponds to MDW, ‘a 
wonderful thing ’ (Jer. v. 39); and }}9N, ‘asto- 
uishment’ (Deut. xxviii. 28).- In the New Tes- 
tament it represents the absorbing effects of ad- 
miration (Mark v. 42; Luke v. 26; Acts iii. 
10); of terror, Mark xvi. 8. The Hebrew word 
is used to denote the prophetic ecstasy. Thus 
‘the deep sleep’ which fell upon Adam during 
the creation of Eve (Gen. ti. 21), and during 
which, as appears from the narrative, he was made 
aware of the transaction, aud of the purport of the 
attendant circumstances (21-24) [Mba aster: 
It is applied again to the ‘deep sleep’ which-fell 
upon Abraham (xv. 12, éoragis, sopor), during 
which the bondage of his descendants in Egypt 
was revealed to him. Possibly all the accounts 
recorded in that chapter occurred in ‘vision’ 
(1-12), which ultimately deepened into the trance 
(12-21). Compare verses 5, 12, where he is said 
to have seen the stars, though the sun was not 
gone down. The apparent objection, that Abra- 
ham was ‘bronght forth abroad’ fo see the stars, 
is only of the same nature with others explained 
in the Art, Temprarion or our Lorp. Some, 
perhaps many things recorded in Seripture, belong 
to this supernatural state of trance, which are not 
expressly referred to it. Sce the long list of such 
supposed instances in Bishop Law’s Consdera- 
tion of the Theory of Religion (jp. 85, 86, Lond., 
1820). Elsner includes in this list the star seen 
by the wise men (Comment. on Matt. ii. 9, 10, 
&c.). In the narrative which Balaam gives of 
himself our translators have rightly added the 
words ‘into a trance’ alter the word ‘falling.’ 
The incident of the ass speaking to him, &c., is 
also understood by many learned Jews and 
Christians to have occurred in a vision (Bishor 
Law, wu. s.). To the same mode of divine com- 
muuication must be referred the magnificent 
description in Job iv. 13-21, Persons receiving 
it often fall to the earth. ¢ Abraham fell on his 
face, and God talked with him’ (Gen, xvii. 3, 
&c.; 1 Sam. xix. 24, Hebrew, or margin; Ezek, 
i. 28; Dan. viii. 18; x. 15, 16; Rev. i. 10, 17). 
It is important to observe that in-all these cases 
the visions beheld are also related; hence suck 
cases are distinguished from a mere deliquium 
animi. “We find cases of prophetical trance in the 
New Testament as that of Si. Peter: ‘he fel! 
into a trance’ (or rather a ‘trance fell upon him,’ 
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erémecey ix adrby txoraois), during which he 
‘saw a vision, which is therefore distinguished 
from the trance (Acts x. 10; comp. St. Paul’s 
trance, xxii. 17; 2 Cor. xii, 2, &c.). The reality 
of the vision is established by the correspendence 
of the event. The nearest h we can make 
to such a state is that in whicn our mind is so 
occupied in the contemplation of ax object as to 
lose entirely the consciousness of the body—a state 
in which the highest order of idcas, whether be- 
longing to the judgment or imagination, is un- 
doubtedly attained. ence we can readily conceive 
that such a state might be supernaturally induced 
for the higher puxpose of revelation, &c. The 
alleged phenovrena of the Mesmeric trance and 
clairvoyance, if they serve no higher purpose, may 
assist cur conceptions of it—J. F. D. 

TRANSFIGURATION. One of the most 
wonderful incidents in the life of our Saviour 
upon earth, and one so instructive that we can 
never exhaust its lessons, is the Transfiguration. 
The apostle Peter, towards the close of his life, in 
running his mind over the proofs of Christ's ma- 
jesty, found none so conclusive and irrefragable 
as the scenes when he and others were with him 
in the holy mount, as eye witnesses that he re- 
ceived from God the Father honour and glory, 
when there came such a voice to him from the 
excellent glory, ‘ This is my beloved Son, in 
whom I am well pleased.’ If we divide Christ’s 
public life into three periods—the first of miracles 
to prove his divine mission, the second of parables 
to inculcate virtue, and the third of suffering, first 
clearly revealed and then endured, to atone for 
sin—the transfiguration may be viewed as his 
baptism or initiation into the third and last. He 
went up the mount of transfiguration on the 
eighth day after he had bidden every one who 
would come after him take up his cross, de- 
claring that his kingdom was not of this world, 
that he must sufler many things, and be killed, 
&e. 

The mount of transfiguration was long thought 
to have been Mount Tabor; but as this height is 
fifty miles from Czsarea Philippi, where Jesus 
last taught, it is now supposed to have been a 
mountain much less distant, namely, Mount Her- 
mon. It may have been neither of them, and 
nothing forbids us to imagine that it was that 
exceeding high mountain where the devil showed 
our Saviour the kingdoms of the world and the 
glory of them in a moment of time. The only 
persons thought worthy to ascend this mount of 
vision were Peter, James, and John, three being 
a competent number of witnesses, or they being 
more faithful and beloved than any others. 
Whatever the reason was, these three disciples 
appear on more than one other occasion as an 
elect triumvirate—as at the raising of Jairus’s 
daughter, and during our Lord’s agony in the 
garden. The disciples, in all probability, ascended 
the mountain anticipating nothing more than that 
Jesus, as at other times (Luke vi. 12), would 
continue all night in prayer to God. When the 
curtains of night closed around them, they were 
so worn out by. their labours as to sink down in 
sleep, till startled from their slumbers by the 
glory of the Lord shining round about them ; for 
as Jesus prayed, the fashion of his countenance 
was altered, ‘and his face did shine as the sun, 
azd his raiment was white as the light.” And 
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behold there talked with him two men, which 
were Moses and Elias, who appeared in glory, 
and spake of his decease, which he should accom- 
plish at Jerusalem. Peter's words, ‘ Master, it is 
good for us to be heré,’ are a natural expression 
of rapture; and his proposal to build three taber- 
nacles indicated his desire both to keep his Lord 
from going down to Jerusalem to die there, and 
to prolong the blessedness of beholding with open 
face the glory of God. Such is at least a plau- 
sible interpretation of his language, while ‘ he 
wist not what to say.’ It is worthy of remark 
that Peter had no thought of tents for himself 
and his companions, his only desive being that 
the beatific vision might endure for ever. While 
he yet spake, behold, a bright clond oversha- 
dowed them—not a black cloud, such as that 
which rested on Mount Sinai, but a cloud glisten- 
ing as the Shechinah, when the glory of the Lord 
filled the tabernacle, or as the cloud that filled 
the house of the Lord when the priests were come 
out of the holy place. ‘And behold a voice out 
of the cloud’—that is, out of the long-established 
symbol of Jehovah’s presence— which said, This 
is my beloved Son, in whom I am well pleased : 
hear ye him. And when the disciples heard it, 
they fell ou their face, and were sore afraid’—hke 
Dauiel and all others who have felt themselves 
entranced by revelations of God. ‘And Jesus 
came and tonched them, and said, Arise, and be 
not afraid,’ —showing such gentleness as proved 
him to be fitly named the Lamb cf God. How 
long the glorification of our Saviour continued 
it were vain to inquire; but it appears from the 
narrative of Luke that he did uot lead down his 
disciples till the day following that on which 
they had ascended the height. As they de- 
scended he bade his disciples keep what they had 
seen a secret till after his resurrection,—doubtless 
because the whole vision, to those who bad not 
seen it, would have been a rock of offence, ap- 
pearing as an idle tale. He also opened their 
eyes to see that Elias whom they looked for in 
the future was to be sought in the past, even in 
John the Baptist, who was clothed with his spirit 
and power. 

The final causes of the transfigmation, although 
in part wrapped up in mystery, appear to be 
in part plain. Among its intended lessons may 
be the following :—First, to teach thaf, in spite 
of the calumnies which the Pharisees had heaped 
on Jesus, the old and new dispensations are in 
harmony with each other. To this end the author 
and the restorer of the old dispeusation talk with 
the founder of the new, as if his scheme, even the 
most repulsive feature of it, was contemplated by 
theirs, as the reality of which they bad promul- 
gated only types and shadows. Secondly, to 
teach that the new dispensation was superior to 
the old. Moses and Elias appear as inferior to 
Jesus, not merely since their faces did not, so far 
as we know, shive like the sun, but chiefly be- 
cause the voice from the excellent glory com- 
manded to hear Aim, in preference to them. 
Thirdly, to gird up the energies of Jesus for 
the great agony which was so soon to excruciate 
him; as in Gethsemane itself an angel appeared 
unto him strengthening bim; as the Holy Ghost 
descended upon him in the likeness of a dove 
before his temptation in the wilderness; and as 
when the devil left him angels came and minias 
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tered unto him. Fourthly, to: comfort the hearts 
-of the disciples, who, being destined to see their 
master, whoin they had left all to follow, nailed 
to a cross, to be themselves persecuted, and to 
-suffer the want of all things, were in danger of 
despair. But by being eye-witnesses of his ma- 
jesty they became convinced that his humiliation, 
even though he descended into the place of the 
dead, was voluntary, and could uot ‘continue 
long. Gazing at the glorified body of their 
Master, they beheld not only a proof but an 
express and lively image of his resurrection, 
ascension, and exaltation above the heavens. As 
in a prophetic vision, they beheld him seated upon 
clonds, and seen by every eye as the Judge of 
the quick and the dead, or enthroned in heaven 
amid the host of his redeemed. Henceforth they 
ceased not questioning one another, what the rising 
from the dead should mean. Fifthly, to teach 
that virtue will not allow supine contemplation, 
but demands the exercise aud exertion of our 
several powers. To some this lesson may seem 
a refinement, but it is ingeniously deduced by 
Schleiermacher from the fact that while Peter 
yet spake in his extasy, the vision in which he 
longed to wear out his life vanished away: as 
if the aim were to teach us that when we have 
ascended the mount of vision on the cherub- 
wings of contemplation, even if we burn to dwell 
there in a perpetual sweetness, yet we must shun 
all monastic seclusion, that we may mingle 
among men and do them good; even as the great 
Exemplar would not let his chosen repose m rap- 
turous musings, and had scarcely come down 
from the mountain of his glory before he recom- 
menced his works of usefulness. 

The transfiguration is so fine a subject for the 
painter that we are not surprised to learn that it 
employed Raphael's best hours, and that his por- 
traiture of it is confessedly the highest of all 
efforts of pictorial genius. The original work, 
still unfaded, though more than three centuries 
have passed over it, hangs in the Vatican, A 
copy of it in mosaic, on a colossal scale, and 
which might pass with most men for the original, 
fills the head of the left aisle in St. Peter’s at 
Rome. The design is as simple as the artless 
narrative of the Evangelists. In the centre, and 
in raiment white as the light, is He, the fashion of 
whose countenance was altered. On either hand, 
and floating on the air, appear in glory Moses 
and Elias. Beneath, the disciples, overshadowed 
by a bright cloud, their hands shielding their 
dazzled eyes, are fallen on their faces, sore afraid 
of the voice proceeding out of the cloud, but 
catching glimpses of Jesus transfigured before 
them. Then, just below the brow of the hill, the 
only-sin torn by a spirit, foaming, gnashing his 
teeth, and pining away, is brought to the dis- 
ciples that they may cure him, and they can- 
not. The scribes are cavilling—physicians close 
the books they have consulted in vain—the dis- 
ciples confess their impotence—the mother and 
sister of the possessed are half frantic—and the 
multitude have no hope; but the vision above is 
on the point of bursting upon them, to amaze 
them all at the mighty power of God. Some 
say that the wild eyes of the boy, rolling in 
agony, are already catching a glimpse of his 
Redeemer transfigured in glory on high, 

If, as is often saic, no picture is worth seeing 
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-which can ‘be copied in language, what infatna. 
‘tion were it to think of sketching the attitude, 
“grouping, colouring, and expression of the figures 
in a painting which shines unrivalled and iaimi- 
table!—J. D. B. 


TRIAL. [Punisumenr. ] 

TRIBES (Nib, DIY; gual, tribus) i¢ 
the name of the great groups of ‘families into 
which the Israelitish nation, like other Oriental 
races, was divided. The modern Arabs, the Be- 
douins, and the Berbers, and also the Moors on 
the northern shores of Africa, are stil] divided inte 
tribes. The clans in Scotland are also analogous 
to the tribes of the ancient Israelites. The divi- 
sion of a nation into tribes differs from a division 
into castes, since one is a division merely accord 
ing to descent, and the other superadds a neces- 
sity of similar occupations being prevalent among 
persons connected by consanguinity. There 
occurs, however, among the Israelites a caste also, 
namely, that of the Levites. In Gen. xlix. the 
tribes are enumerated according to their: proge- 
nitors; viz., 1, ReuBgEn, the first-born ; 2, Simeon, 
and 3, Levi, instruments of cruelty; 4, Jupan, 
whom his brethren shall praise; 5, ZaBuLon, 
dwelling at the haven of the sea; 6, Issacwar, 
the strong ; 7, Dan, the judge; 8, Gav, whom a 
troop shall overcome, but who shall vanquish at 
last ; 9, AsHer, whose bread shall be fat; 10, 
Narurtaui, giving goodly words; 11, Josepn, 
the fruitful bough ; 12, Bensamin, the wolf; all 
these were originally the twelve tribes of Israel. 
In this enumeration it is remarkable that—the 
subsequent division of the tribe of Joseph into 
the two branches of Epbraim and Manasseh, is 
not yet alluded to. After this later division of 
the very numerous tribe of Joseph into the two 
branches of Ephraim and Manasseh had taken 
place, there were, strictly speaking, thirteen 
tribes. It was, however, usual to view them as 
comprehended under the number twelve, which 
was the more natural, since one of them, namely, 
the caste of the Levites, did not live within such 
exclusive geographical limits as were assigned to 
the others atter they exchanged their nomadic mi- 
grations for settled habitations, but dwelt in towns 
scattered through all the other twelve tribes. It 
is also remarkable that the Ishmaelites as well as 
the Israelites were divided into twelve tribes; and 
that the Persians also, according to Kenophon 
(Cyropedia, i. 2, 4.sq.), were similarly divided. 
Among other nations also occur ethnological and 
geographical divisions, according to the number 
twelve. From this we infer that the number 
twelve was held in so much favour that, when 
possible, doubtful cases were adapted to it. 
An analogous case we find even at a later period, 
when the spiritual progenitors of the Christian 
dwdexdpvaor, or the apostles, who were, after the 
death of Judas, the election of Matthias, and the 
vocation of Paul, really thirteen in number, but 
were nevertheless habitually viewed as twelve ; so 
that wherever, during the middle ages, any divi- 
sion was made with reference to the apostles, the 
number twelve, and not thirteen, was adopted, 
whether applied to the halls of theological libraries, 
or to the great barrels of costly wines in the cellar 
of the civic authorities at Bremen. Concerning the 
arrangement of these tribes on their march through 
the wilderness, in their encampments around the 


ark, and in their occupation of the Jand of Canaan, 
see the cognate articles, such as Exopus, En- 
camementT, Geyeatoaiss, Levirss, Wanper- 
tna, and the names of the several tribes. We 
confine ourselves here to a few words about that 
inexhaustible source of theologico-historical chay- 
latanism, the Losr Trrzs, on which there have 
been written so many volumes that it would be 
difficult to condense the contradictory opinions 
adyanced in them within the limits of a moderate 
article. Suffice it to say, that there is scarcely 
any human race so abject, forlorn, and dwindling, 
located anywhere between the Chinese and the 
American Indians, who have not been stated to 
be the ten tribes which disappeared from history 
during and after the Babylonian captivity. If 
the. books written on the Ten Tribes coritained 
much trath it would be difficult to say WHERE 
THEY aRE NoT. And although these books, ac- 
cording to our opinion, generally bear stronger 
evidence of their writers’ activity of imagination 
than the strength of their judgment, they lead, 
not individually but collectively, to some truth, 
if they only impress us with the fact that it is 
difficult to say where the ten tribes are not. This 
‘result the author of Coningsby should have borne 
in mind, when he lately tracked rather than 
traced Hebrew-Arabian blood in all men of Euro- 
pean celebrity. 

However, among the various works about the 
lost tribes, the following, although written dif- 
fusely, contains quite as much probability as any : 
Our Israelitish Origin ; or, British Christians 
a Remnant of the true Israelites ; with a Reply 
to the Objections of the Rev. E. Bickersteth, by 
J. Wilson, a witness of the word of Prophecy ; 
London, 1844. We refer here especially to the 
ninth and tenth leetures contained in this book, in 
which the author endeavours to show that the 
Saxons proceeded from Central Asia to the west 
of Europe, and that in them the promises given to 
Israel are fulfilling. 

The truth, however, of the matter aeems rather 
to be as follows. After the division of the Israel- 
ites under Jeroboam‘and Rehoboam into the two 
kingdoms of Judah and Israel, the believers in 
whom the feelings of ancient theocratic legiti- 
macy aud nationality predominated, and especi- 
ally the priests and Levites, who were connected 
by many ties with the sanctuary at Jerusalem, had 
a tendeucy to migrate towards the visible centre 
of their devotions; whilst those members of the 
tribes of Judah and Benjamin who had an in- 
dividual hankering after the foreign fashions 
adopted in Samaria, and the whole kingdom 
of Israel, bad a tendency externally to unite 
themselves to a state of things corresponding 
with their individuality. After the political 
fall of both kingdoms, when all the principal 
families connected with the possession of the svil 
had been compelled to emigrate. most Israelites 
who had previously little feeling for theocratic 
nationality gradually amalgamated by marriages 
and. other connections with the nations by: which 
they were surrounded ; while the former inhabit- 
ants of the kingdom of Judah felt their nationality 
revived by the very deprivation of public wor- 
ship which they suffered in foreigu lands. Many 
of the pious members of those tribes which had 
formerly constituted the kingdom of Israel, un- 
doubtedly joined the returning colonies which 
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proceeded by the permission of the Persian mo= 
narchs to the land of their fathers. However, 
these former members of the other tribes formed 
so decidedly a minority among the members ‘of 
the tribe of Judah that henceforth all believers 
and worshippers of Jehovah were called DY}, 
‘Yovdalor, Juna1, Jews. Thus it came to pass 
that the best, although smaller, portion of the 
ten tribes amalgamated with the Jews, some of 
whom preserved their genealogies till after the 
destruction of Jerusalem; while the larger pro- 
portion of the ten tribes amalgamated with the 
Gentiles of Central Asia, to whom they probably 
imparted some of their notions and customs, which 
again were, in a state more or less pure, pro- 
pagated to distant regions by the great national 
migrations proceeding from Central Asia. We 
are glad to find that this our historical conviction 
has also been adopted by the most learned among’ 
the Jews themselves. We may refer to Allgemeine 
Geschichte des Israelitischen Volkes, by Dr. J. 
M. Jost, Berlin, 1832, vol. i. p. 407 sq., 416 sq. 

That the name of rue Jews became general 
for all Israelites who were anxious to preserve 
their theocratic nationality was the more natural, 
since the political independence of the Ten 
Tribes was destroyed long before that of the king- 
dom of Judah.—C. H. F. B. 


TRIBUTE (D}D mas, from masas, ‘to melt’ or 
‘liquify ;? Gr. pépos),,a tax which one prince or 
state agrees, or is compelled, to pay to another, as 
the purchase of peace, or in token of dependence. 

The Hebrews acknowledged uo other sovereign 
than God; and in Exodus xxx. 12, 15, we find 
they were required to pay tribute unto the Lord, 
to give an offering of half a shekel to ‘ make an 
atonement for their souls.’ The native kings and 
judges of the Hebrews did not exact tribute. 
Solomon, indeed, at the beginning of his reign 
levied tribute from the Canaanites and others 
who remained in the land and were not of Israel, 
and compelled them to hard servitade (1 Kings. 
ix. 21-25; 2 Chron. viii. 9); but the children of 
Israel were exempted from that impost, and em- 
ployed in the more honourable departments and 
officesof bis kingdom. ‘Towards the end of his' 
reign, however, he appears to have imposed tri- 
bute upon the Jews also, and to have compelled 
them to work upon the public buildings (1 Kings 
v. 13, 14; ix. 15; xi. 27). This had the effect 
of gradually alienating their minds, and of pro- 
ducing that discontent which afterwards resulted 
in opev revolt under Jeroboam, son of Nebat. 
‘Thy father made our yoke grievous,’ said the 
Israelites to Rehoboam; ‘ now, therefore, make 
thou the grievous service of thy father and his: 
heavy yoke which he put upon us lighter, and 
we will serve thee’ (1 Kings xii. 4). 

The Israelites were at various times subjected 
to heavy taxes and tributes by their foreign con- 
querors. After Judea was reduced to a Roman 
province, a new poll of the people and an esti- 
mate of their substance were taken by command 
of Augustus, in order that he might more cor- 
rectly regulate the tribute to be exacted (Joseph. 
Antig. xvii, 15),° This was a capitation-tax 
levied at so much a head, and imposed upon all 
males from 14, and all females from 12 up to 68 
years of age (Ulpian, Digest. de Censib. hb, tit; 
Fischer, De Nwmism. Census). 
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To oppose the levying of this tribute Judas the 
Gaulonite raised an insurrection of the Jews, 
asserting that it was not lawful to pay tribute to 
a foreigner, that it was a token of servitude, and 
that the Jews were not allowed to acknowledge 
any for their master who did not worship the 
Lord. They boasted of being a free nation, and 
of never having been in bondage to any man 
(John viii. 33). These sentiments were exten- 
sively promulgated, but all their efforts were of 
no avail in restraining or mitigating the exactions 
of their conquerors. 

The Pharisees who sought to entangle Jesus in 
his talk, sent unto him demanding whether it 
was lawful to give tribute unto Cesar or not; 
but knowing their wicked designs he replied, 
‘Why tempt ye me, ye hypocrites? ‘ Render 
unto Cesar the things which are Cesavr’s, and 
unto God the things that are God’s.’ 

The apostles Peter and Paul severally recom- 
mended submission to the ruling powers, and 
inculeated the duty of paying tribute, ‘ tribute 


to whom tribute is due’ (Rom. xiii. 1-8; 1 Peter. 


ii. 13).—G. M. B. 

TRIBUTE-MONEY. The money collected 
by the Romans in payment of the taxes imposed 
upon the Jews. _ The phrase may apply to money 
of any description, coined or uncoined. The 
piece shown to our Saviour at his own request 
was a Roman coin, bearing the image of one of 
the Cesars, and must have been at that time 
current in Judea, and received in payment of the 
tribute in common with other descriptions of 
money. There is no reason to suppose that the 
tribute was collected exclusively in Roman coins, 
or that the tribute-money was a description of 
coin different from that which was in general 
circulation [Money].—G. M. B. 

TROAS (Tpwds), more fully Alexandria- 
Troas, a city of northern or Lesser Mysia, in Asia 
Minor, situated on the coast at some distance 
southward from the site of Troy upon an emi- 
nence opposite the island of Tenedos (Strabo, xiii. 
p: 593; Plin. Hist. Nat. v. 33). Paul was twice 
at this place (Acts xvi. 8, 9; xx. 65; 2 Cor. ii, 
12; 2 Tim. iv. 13). The name Troas, or Troad, 
strictly belonged to the whole district around 
Troy. Alexandria-Troas is represented by the 
present Hski-Stamboul, and its ruins are now 
concealed in the heart of a thick wood of oaks, 
with which the country abounds (Pococke, pt. iti. 
153; Richter, Walifahrten, p. 462). 

TROGYLLIUM (Tpwytdrdwoy), a town and 
promontory on the western. coast of Asia Minor, 
opposite Samos, at the foot of Mount Mycale 
(Strabo, xiv. p. 636), It is mentioned in Acts 
XxmoWy 

TROPHIMUS (Tpdépmos), a disciple of 
Ephesus, who accompanied St. Paul into Judea, 
and was the innocent cause of the dangers which 
the apostle there encountered; for having been 
recognised by some Jews of Asia Minor, and seen 
in company with Pan], they took occasion to ac- 
cuse Paul of having brought Greeks into the tem- 
ple (Acts xx. 4; xxi. 29). His name does not 
again occur till after, seemingly, the first impri- 
sonment of Paul. In one of the ensuing journeys 
be remained behind at Miletus sick (2 Tim. iv. 20), 
Yhis circumstance is regarded as furnishing a 
strong fact to show that Paul was twice impri- 
wned at Rome; for Trophimus, in the first passage 
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to Miletus (Acts xx. 15), was not left behind, but 
roceeded to Judzea ; after which we do not lose 

sight of Paul for one day, and know that be was 
not again at Miletus before his first imprisonment 
at Rome. 

TRUMPET, (Musica Instruments. | 

TRUMPETS, FEAST OF. [Fxsrrvats.] 

TRYPHENA and TRYPHOSA (Tpipmuva 
kal Tpvpeoa), female disciples at Rome, who la- 
boured to extend the Gospel and to succour the 
faithful (Rom. xvi. 12). Their history is un- 
known; but, from their names, they were prohably 
sisters. 


TUBAL (PDA; Sept. OoBéa), a son of 
Japhet, and a people descended from him (Gen. 
x. 2; Isa. Ixvi. 19; Ezek. xxvii. 13; xxxii. 26; 
Xxxvili, 2, 3; xxxix. 1), supposed to have been 
settled in Asia Minor ngar the Kuxine { NATIONS, 
DispEersion or. | 


TUBAL-CAIN (}'P Sayn, scoriarum faber 3 
Sept. @d8ed), son of Lamech and Zillah, to 


whom the invention of the art of forging metals 
is ascribed in Gen. iy. 22: [Smiru]. 

TURTLE-DOVE ON Tur, or Thor; Gr 
tpvyov; Lat. Turtur) occurs in Gen. xv 9 
Ley. i. 14; v. 7, 11, &c.; Luke ii. 24. 


The birds of this subgenus are invariably 
smaller than pigeons properly so called; they 
are mostly marked with a patch of peculiarly 
coloured scutelated feathers on the neck, or 
with a collar of black, and have often other 
markings on the smaller wing-covers. The spe- 
cies Columba Turtur, with several varieties 
merely of colour, extends from the west. of Europe 
through the north of Africa, to the islands south 
of China. The turtle-dove of Palestine is spe- 
cifically the same; but there is also a second, 
we believe local: both migrate further south 
in wiuter, but return very early; when their 
cooing voice in the woods announces the spring. 
In the rites of the Hebrew law, full-grown or old 
turtle-doves might be offered in pairs, but only 


Pas (gozal) the young of pigeons not full grown. 
They were the usual offering of the poor, a cir- 
cumstance, Bochart remarks, indicating the 
humble station of the Virgin Mary, since at her 
purification she offered a pair of turtle-doves in- 
stead of alamb. This, however, was the usual 
practice on that and sundry other occasions : in- 
deed, so constantly was either one or other species 
wanted, that dealers in doves and turtle-doves 
abounded within the precincts of the temple, and 
had an overseer appointed to superintend what 
concerned them.—C. H.S.  * 
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TYCHICUS (Tuxixds 6 ’"Aciayds) is the name 
ef an assistant and companion of the Apostle 
Paul. The name has nearly the same significa- 
tion which we find in the Hebrew Gad, and in the 
Latin Felir, or Fortunatus. Tychicus was a 
native of Asia, who accompanied Paul on his 
third missionary journey (Acts xx. 4), and was, 
ata later period, the bearer of Paul's letter from 
Rome to the Colossians. Paul styled him a be- 
loved. brother, faithful minister, and fellow-ser- 
vant in the Lord, who should declare ail his state 
unto the Colossians, to whom he was sent that he 
might know their estate and comfort their hearts 
(Col. iv. 7, 8). Fora similar purpose Tychicus 
was sent to the Ephesians also (Eph. vi. 21, 22; 
1 Tim, iv. 12), and employed in various mis- 
sionary journeys (Tit. ili, 12). According to 
tradition, Tychicus was made bishop of Chal- 
cedon.—C. H. F. B. 

TYPE (Gr. rézos), derivatively signifies the 
print or mark which is made by beating. Thus, 
in John xx. 25, rby téxov T&v HAwy, which, lite- 
rally translated, is ‘ the type of the nails.’ 

Again, it denotes a model or example, placed 
before us for imitation (see Phil. iii. 17; 1 Thess, 
i. 7; 2 Thess. iii.9; 1 Tim. iv. 12; Titus ii.7; 
1 Pet. v. 3; ii. 21 ; Acts xxiii, 25; Rom. vi. 17). 

The word is used also by physicians to desig- 
nate the particular form which diseases assume : 
hence Galen wrote a work entitled Mept tay rv- 
moy. But in its theological sense the best defini- 
tion perhaps is that which Meb. x. 1 supplies: 
a type is a shadow of good things to come, 
ar, as the apostle elsewhere expresses it (Col. ii, 
17), ‘a shadow of things to come; but the body 
is of Christ.” Adopting this definition as the 
correct one, we proceed briefly to — out the 
different types by which God was pleased in va- 
rious ages to adumbrate the person and work ot 
the Redeemer. It would be beside our present 
purpose to inquire as to the reasons why Jehovah 
developed bis plau of human redemption in a 
graduatly progressive form—by visious, dreams, 
voices, inspiratious, impulses of his spirit, and by 
miracle. It is enough for us to know that he 
actually did speak (Heb. i. 1) ‘ at sundry times 
and in divers manuers to the fathers.’ 

In tracing out who and what typified or sha- 
dowed forth Christ and his salvation under the 
antediluvian, patriarchal, and Mosaic dispensa- 
tions, we must be careful not to substitute the 
suggestions of our own imaginations for the inti- 
mations of Scripture. We must endeavour to learn 
the mind of God as to what actually constitutes a 
type, either by the express declarations of Scrip- 
ture, or by the obvious analogy which subsists 
between things under the Gospel and its antece- 
dent dispensatious. Thus guarding ourselves, 
we may notice the various types by which God 
was pleased, at all times, in a sense, to preach 
the Gospel to mankind,’ 1. Before the law, Adam, 
Enoch, Noah, Melchizedec, Abraham, Isaac, and 
Joseph were eminently typical of Christ. Again, 
under the law, Moses, Joshua, Samson, David, 
Solomon, Elijah, Elisha, Jonah, Zerubbabel, and 
Joshua the high priest, were, i many powts, 
singularly types of Christ. ; 

2. The first-born, the Nazarites, prophets, priests, 
and kings, were ¢ypical orders of persons. 

3. Under the head of things typical may be 
soticed; Jacob's Jadder, the burning-bush, the 
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pillar of cloud and fire, the mauna, the rock, and - 
the brazen serpent. 

4. Actions typical were: the deliverance out 
of Egypt, passage of the Red sea, sojourn in the 
wilderness, passage over the Jordau, entrance into 
Canaan, and restoration from Babylon. 

5. Rites typical were: circumcision, various 
sacrifices, and sundry purifications. ‘ 

6. Places typical were; the land of Canaan, 
the cities of refuge, the tabernacle, and the temple. 

The above types were designed to-shadow forth 
Christ and the blessings of his salvation; but 
there were others also which pointed at our mise- 
ries without him. There were ceremonial un- 
cleamnesses ; the leprosy, for instance, was a 
type of our natural pollution; aud Hagar and 
Ishmael a type of the covenant of works. 

As there must be a similarity or analogy be- 
tween the type and the autitype, se there is also 
a disparity or dissimilitude between them. 

It is not in the nature of type and antitype 
that they should agree zm all things; else, in- 
stead of similitude, there would be ddentity. 
Hence the apostle, whilst making Adam a type 
of Christ, yet shows how infinitely the latter ex- 
celled the former (1 Cor. xv. 47). So the priests 
of old were types of Christ, though he infinitely 
excelled them both as to his own person and as to 
the character of his priesthood (see Heb. vii., 
Viii,, 1x., and x.), Chrysostom observes (Hom. 
61, 1 Gen.) that there must be more in the type 
than in the antitype. Hence the distinction 
must be observed between tota/ and partial types. 
This distinction G2cumenius also draws, in com- 
menting on vii. Heb. p. 829. He says: ‘Ordos 
ov Kara, mavra loos eo) TH GAndela (eel Kad ad- 
Tos aAnbea evpioxeTa, Kal tavTdTnS MaAAov, } 
timos), GAA’ eixdvas Exe TWES Kad VdAUaTa, :— 
‘A type does not express that which it*represents 
in every minute particular, for then instead of si- 
militude there would be identity, but it contains 
certain outlines and assimilations of theantitype/’ 

Cyril of Alexandria in cap. vi. Amos ps 
315, also observes on this subject: ‘O rdmos obk 
GANGEa, pudppwow BE padAov Ths aAnOelas 
ciogeper :—A type is not the very truth itself, but 
its representation. 

Did the confined limits of this article permit, 
it would be at once both easy and interesting to 
trace out how conspicuously the wisdom and 
goodness of God are displayed in adapting differ- 
ent modes of instruction to the state and con- 
dition of his creatures in all ages; and how his 
divine purposes, dimly portrayed by types, were 
gradually developed from the moment the first 
promise of salvation was given till the advent of 
that Messiah, who was the theme of all the 
prophets, and the substance of all the shadows 
under each successive dispensation (See on this 
interesting subject Tropologia, by Rev. B. Keach, 
pp: 225—237 ; Suicer, Thesaur. vol. ii. p. 1337 ; 
Types of the Old Testament, by Sam. Mather; 
Christ Revealed, by J. Taylor, D.D.; also 
M‘Ewen, On the glory and fulness of Christ 
revealed.—J. W. D. 

TYRANNUS (Tpayvos), a sophist or rheto- 
rician of Ephesus, who kept one of those schools of 
philosophy and eloquence so common at that 
period, St. Paul preached for two years daily 
in his school after quitting the synagogue (Acts 
xix. 9), This proves that the schoo! was Greek, 
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not Jewish. 
nus was himself a convert or not; for it may 
be’ that he let to the apostle the house or hall 
which he used : but it is more pleasant to suppose 
that he was’ a convert, and that the apostle was 
hospitably entertained by him and obtained the 
usé of the hall in which he himself taught. 

TYRE. Besides its antiquity, manufactures, 
colonies, and commerce, the city of Tyre claims 
attention as frequently mentioned in biblical his- 
tory, aud still more on account of the prophecies 
of its overthrow, and their exact fulfilment. Its 
Hebrew name, WY sr or Tse, which means 
a rock, was probably derived from its being at 
first founded for purposes of defence on a rocky 
hill, Our word Tyre and its Latin form Tyrus, 
which are used interchangeably (indifferently) 
inthe English version of the Scriptures, as well 
as its Greek form Tépos, are only slightly changed 
from NW, the Aramexan form of the original 
Hebrew name. 

The original position of Tyre was on the east- 
ern coast of the Mediterranean, about midway 
between Egypt and Asia Minor, near the north- 
western frontier of Palestine. As it was a colony 
of Zidon, Isaiah, by a well-known Hebraism, 
styles it (xxiii. 12) ‘daughter of Zidon,’ and as 
it was founded before the records of history, or, 
as'some say, 240 years before the building of 
Solomon’s temple, Isaiah also speaks (xxiii. 7) of 
its ‘antiquity of ancient days.’ A detensible 
location, which was also favourable to commerce, 
combined with other circumstances to make the 
daughter surpass the mother city, becoming the 
metropolis of Pheenicia, a mart of nations, and 
the planter’ of colonies. 

As early as the eleventh century before the ad- 
vent of Christ, the Tyrians had become famous 
for skill in* the arts. Apart’ from the’ statement 
that the territory of Asher extended to theirs 
(Josh. xix. 29), the first notice of them in the 
Scriptures is, that about 1142 B.c. (2 Sam. v. 11), 
their king Hiram sent cedar-trees to Jerusalem, 
and:workmen who built David a house. A gene- 
ration later, when Solomon, preparing to build 
the temple, sent to the same monarch for stmilar 
assistace, he said to him (1 Kings v. 6), ‘ Thou 
knowest that there is not among us any that can 
skill to hew timber like unto the Sidoniaus.’ He 
also (1 Kings vii 13) sent and fetched Hiram 
out of Tyre, a widow's son, filled with cunning 
to work all works in brass. At nearly the same 
period, the Sidonians, of whom the Tyrians were 
a branch, were often alluded to in Homer as 
artists of everything elaborate and beauteous. In 
subsequent ages, every king coveted a robe of 
Tyrian purple, and Ezekiel (xxvii. 16) speaks of 
*the-multitude of wares of its making,—eme- 
ralds, purple, and broidered work, and fine linen, 
and coral, and agate. 

The commerce of Tyre was commensurate with 
its manufactures. Situate at the entry of the 
sea, it became a merchant of the people for many 
isles. It was tnhabiied by seafaring yen, and 
was styled by way of eminence ‘the tnerchant- 
city, whose merchants were princes, whose traffick- 
ers were the honourable of the earth (Isa, xxiii. 8). 
When the ships of Solomon sailed away to Ophir 
(i Kings ix. 27), ‘Hiram sent in the navy his 
servants, ship-men that had knowledge of the sea, 
with the servants of Sulomon,’ The Tyrians al- 
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Jt does not appear whether Tyran- 
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ready adventured three years’ voyages to Tarshisk 
beyond the pillars of Hercules. In its vicinity’ 
they afterwards built Cadiz. Among their other 
colonies, whither ‘ their own feet carried them afar 
off to sojourn,’ were Cyprus, Utica, and Carthage’ 
—the last so long the most formidable rival of 
Rome, the founding of which, so poetically treated 
by, Virgil, is placed by autiquarians in the year 
B.C. 869: In the 27th chapter of Ezekiel, Syria, 
Persia, and Egypt, Spain, Greece, and every 
quarter of the ancient world, are portrayed’ has- 
tening to lay their most precious things at the 
feet of Tyre, who'sat enthroned on ivory, covered 
with blue and purple fram the isles of Elishah ; 
while the Gammadims were in her towers, hanged 
their shields upon’ her walls round about, and 
made her beauty perfect. 2 

Near the close of the eighth century before the 
Christian era, Shalmaneser, the king of Assyria 
who captured Samaria, was led by cupidity to 
lay siege to Tyre. He cut off its supplies of 
water which aqueducts had furnished, but wells 
within the walls supplied their place; and at the 
end of five years he gave up his blockade as 
hopeless. At this crisis, or even earlier, an island 
half a mile from the shore was made a strong- 
hold for the riches of the city: the water, toa 
nautical people, being the; best bulwark against 
the Assyrians, who had no maritime power. The 
original city on the mainland was subsequently 
named Palaio-Tyrus, or Old Tyre. 

The Tyrians were naturally proud of having 
successfully done battle with the mightiest king 
of the Hast, and for a time played a part im_the 
ancient world like that which Venice played in 
the middle ages. Each was insular, colonial, 
and continenfal—its borders in the midst of the « 
seas—the builders had perfected its beauty— 
every precious stone was its covering. Hach was 
not only commercial and opulent, buf a joyous 
city, a pleasant place of all festivity—dance, 
song, aud harp. 

It was against a city such as this, so confident, 
and to all appearance so justifiably confident, of 
sitting a queen for ever, that several prophets, 
particularly Isaiah and Hzekiel, fuiminated the 
denunciations which Jehovah dictated. They 
prophesied that it should be overthrown by Ne- 
buchadnezzar, that it should revive, but at length 
be destroyed and never rebuilt. 

Before a generation hail passed away, accord- 
ing to Josephus, Philostratus, and Seder’ Olam, 
Nebuchadnezzar* came up, as had been pre- 
dicted (Hzek: xxvi. 7-13), making a fort, casting 
a mount, and lifting up the buckler. At the end 
of thirteen’ years (about a.m. 3422) he took the 
city, at least that on the mainland, and Tyre 
was forgotten seventy years, as had been foretold 
by Isaiah (axiii, 15), In the year's.c. 332 Tyre, 
which had again become a flourishing emporium 
for all the kingdoms of the world upon the face 
of the earth, ‘and heaped up silver as the dust, 
and fine gold as the mire of the streets.’ wag’ 
assailed by Alexander the Great iu the midst of 
his Oriental career of conquest. It is doubtful 
whether the city on the mainland had been’ re- 
built; if so, it yielded at once to the youthful: 
conqueror. But the insular city sustained a 
siege of seven mouths, aud was at length taken 
only by means of a mole, by which the islané 
was turned into’ a peninsula, and rendered’ age 
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eessible by land forces. In constructing this 
mole Alexander made use of the ruins of the old 
city, and thereby fulfilled two prophecies. One 
was (Ezek. xxvi. 12), ‘And they shall lay thy 
stones and thy timber and thy dust in the midst 
of the water.’ The other was (ver. 21), ‘And 
thon shalt be no more: though thou be sought 
for, yet shalt thou never be found again, saith 
the Lord God.’ So utterly were the ruins of old 
Tyre thrown into the sea, that its exact site is 
confessedly undeterminable, although the ruins 
of nearly fifty cities near Rome, which perished 
almost 2500 years ago, testify that the extinction 
of every trace of a city is a sort of miracle. 
Moreover, Alexander laid Tyre in ashes: thus 
accomplishing the prediction of Zechariah (ix. 4), 
‘She shall be devoured with fire.’ Besides, as 
ships from Tyre, out on a three years’ voyage, 
returned to find that city razed to the ground 
which they had left aud looked to find once more 
in the perfection of beauty, there is a significance 
in the prophecy of Isaiah not at first obvious 
(xxuii. 1, 14): ‘Howl, ye ships of Tarshish; 
for it is laid waste, so that there is no house, 
no entering in. Howl, ye ships of Tarshish, for 
your strength is laid waste.’ 

The mole of Alexander has prevented Tyre 
from becoming insulated again. The revival of 
the city was long retarded by the rivalship of 
the newly-founded Alexandria, and by other 
causes, so that, although a ship in which Paul 
sailed was there to unlade her burden (Acts xxi. 
3), Pliny, who wrote in the first century, after 
relating how great it had been, and that its ruins 
were nineteen miles in circuit, adds, ‘ at this day 
all its nobility consists in oysters and purple’ 
(v.17). But in the time of Jerome, the latter 
half of the fourth century, it had so far revived 
that he was embarrassed in commenting on Ezek. 
xxvi. 14, ‘ Thou shalt be built no more;’ and at 
last interprets the meaning to be, that it should 
not again become an independent state, but re- 
main subject to the Macedonian, Seleucian, Ro- 
man, or some other power. But time was a better 
commentator, or has now made Sabbath-school 
children better commentators than St. Jerome. 

The possession of Tyre was often afterwards 
contested as if it were a key to unlock a king- 
dom ; it was beleaguered more than once during 
the crusades, was the burial-place of the German 
Emperor Barbarossa, and, remaining in European 
hands till 1291, was almost the last place in Asia 
which the chivalry of the West yielded to the 
Moslems. Its fortifications, which were almost 
impregnable, were demolished, and it has never 
since been a place of consequence. Travellers 
of every succeeding century describe it as a heap 
of ruins, broken arches and vaults, tottering walls 
and towers, with a few starveling wretches housing 
amid the rubbish. A chief of the Druses, indeed, 
attempted to rebuild it two hundred years ago, 
but in vain. Maundrell, in 1694, found ‘not so 
much as one entire house left.’ In Pucocke’s day 
‘1738) it was a place of export for grain, but 
contained only two or three Christian families 
and a few other iwhabitants. In 1766 a part of 
the peninsula was walled, and a town named Sr 
tounded, which still exists, and exports tobacco; 
cotton, wool, and wood. Yet its population has 
never exceeded three thousand souls. It cannot 
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is navigable only by boats, and becomes ‘more 
and more shallow every year. It was half ruined 
by an earthquake in 1837. One of the best ac- 
counts of its present appearance is given by the 
American traveller Robiuson, who spent a Sab- 
bath there in 1838 (Biblical Researches, iii, 395): 
‘I continued my walk,’ says he, ‘along the shore 
of the peninsula, part of which is now unoccupied, 
except as “a place to spread nets upon,” musing 
upon the pride and fall of ancient Tyre. Here 
was the little isle, once covered by her palaces 
and surrounded by her fleets: but alas! thy 
riches and thy fame, thy merchandise, thy ma- 
riners and thy pilots, thy caulkers, and the oc- 
cupiers of thy merchandise that were in thee,— 
where are they? Tyre has indeed become like 
“the top ofa rock.” The sole tokens of her more 
ancient splendour—columns of red and grey 
granite, sometimes forty or fifty heaped together, 
or marble pillars—lie broken and strewed beneath 
the waves in the midst of the sea; and the hovels 
that now nestle upon a portion of her site present 
no contradiction of the dread decree, ‘“* Thou shalt 
be built no more.” 

The downfall and permanent desolation of 
Tyre is one of the most memorable accomplish- 
ments of prophecy which the annals of the world 
exhibit. The sins which sealed its ruin were, in 
the words of the sacred writers, these: ‘ Because 
that Tyrus hath said against Jerusalem, Aha, she 
is broken that was the gates of the people; she 
is turned unto me; I shall be replenished now 
she is Jaid waste’ (Ezek. xxvi.2). ‘ Because thy 
heart is lifted sp, and thou hast said, I am a 
God, 1 sit in the seat of God, in the midst of the 
seas’ (xxyili. 2). ‘ The children also of Judah 
and the children of Jerusalem have ye sold unto 
the Grecians that ye might remove them far from 
their border’ (Joel iii. 6).—J. D. B. 


TZAPHTZAPHA (MD¥D¥) occurs only in. 
Ezek. xvii. 5, and is usually translated ‘ willow- 
tree: ‘He took also of the seed of the Jand, and 
planted it in a fruitful field; he placed it by 
great waiers, and set it as a willow-tree.’ Cel-- 
sius, however, thinks that the word means /o-- 
cus planus, planities, although he at the same 
time gives all the evidence for the former mean-: 
ing. First, the Rabbins consider it to mean a tree,. 
‘et quidem sa/ix ;? R. Ben Melech says it is 
‘ species salicis, Arabibus Tziphtzaph dicta;’ while 
‘ Avicenna hoc tit. dicit Tziphtzaph esse Chilaf.” 
Travellers, also, give us similar information. 
Thus Paul Lucas: ¢ Les Arabes le nomment sof 
saf, qui signifie en Arabe saule.’ Rauwolf (Tra-: 
vels, 1. ch. 9), speaking of the plants he found near 
Aleppo, remarks, ‘ There is also a peculiar sort of 
willow-trees, called safsaf, &c.; the stems and 
twigs are long, thin, weak, and of a pale yellow- 
colour; on their twigs here and there are shoots- 
of a span long, like unto the Cypriotish wild fig- 
trees, which put forth in the spring tender and 
woolly flowers, like unto the blossoms of the: 
poplar-tree, only they are of a more drying quality, 
of a pale colour, and a fragrant smell. The in- 
habitants pull of these great quantities, and distil 
a very precious and sweet water out of them.’ 
This practice is still coutinued in Eastern coun- 
tries as far as Northern India, and was, and 
probably still is, well known in Egypt. The 
species which is called chilaf by the Arabs is 
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called Salix Agyptiaca by botanists ; and it is pro- 
bable that it is also found in Syria, and may be 
the above safsaf. Indeed, it was found by Hassel- 
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quist on nis journey from Acre to Sidon, as he 
mentions it as S. Egyptiaca, v. S: Safsaf 
(OrzBim].—J. F. R. 

TZEBI ((A¥; Sept. Aopxds). Dorcas is ap- 
plicable to the whole group of Gazelles properly 
so called. We may here notice that Ant. Sub- 
gutturosa may have been the typical animal 
whence Thisbe, in the Babylonian legend of Py- 
ramus and Thisbe, took her name; and that the 
Cervus Dama, or fallow-deer, said to have been 
seen in Palestine by Hasselquist, was the same 
species, or Cervus barbarus, which, when young, 
has horns slightly palmated, and a speckled 
livery [AnTeLorr].—C. H.S. 


TZERI (7), or Zert, also Zor, translated 
balm, occurs in Gen, xxxvii. 25; xliii. 11; and 
in both passages is mentioned along with dot and 
necoth, with the addition in the second of botnwn 
and shekadim. In Gen. xliti. 11, Jacob thus ad- 
dresses his sons: ‘Take of the best fruits in the 
land in your vessels, and carry down the man a 
present; a little balm (¢zerd), and a little honey 
(debash), spices (tragacanth) |[Nxecora] and 
myrrh [/adanwm; Lor], nuts [Bornim] and 
almonds’ [SHEKapmm]. In the separate articles 
on these substances some general. observations 
have been made, which will equally apply to 
zzert. This, therefore, like the other substances 
intended as presents, or forming articles of com- 
merce, must haye been a produce of Gilead, or 
of the northern parts of Syria, and would thus be 
suitable for conveying to Egypt on the occasion re- 
ferred to. Balm or balsaam[Basam; BAAL-sHE- 
men], we have seen, was an Arabian and Abyssi- 
nian plant cultivated in one or two places of 
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Palestine, but at.a later period than the transac» 
tions recorded in the book of Genesis. As we 
have before said, ‘It is probable, therefore, that 
some other tree producing a balsamic secretion is 
intended in the above passages, where the word 
balm has been considered the equivalent of tzert.’ 
But it is difficult to determine exactly what sub- 
stance is intended : we may, however, adduce the 
other passages in which the word is found. Eze- 
kiel (xxvii. 17) mentions tzert along with ‘wheat 
of Minnith, and Pannag, and honey, and. oil,’ as 
merchandise which Judah brought to the market 
of Tyre. That it was possessed of medicinal pro- 
perties appears from. Jer, vill. 22: ‘Is there no 
balm in Gilead?’ ‘Go up into Gilead and take 
balm’ (xlyi. 11), ‘Take balm for her pain, if 
so she may be healed’ (xli, 8). It has been 
variously translated—cera, theriaca, cedri resina, 
stacti unguenta, medicamenta, resina, colopho- 
ma. Celsius, and others state that zwroo in 
Arabic signifies mastic, and that tzerz there- 
fore is this resin: in which he is followed by 
Sprengel. In the Arabic.and English Dictionary 


3? is translated the gum of an Arabian tree, 


which is called Kamkam, and said to be found in 
the mountains of Yemen. In the writer's MS. 
Materia Medica, khushkhush, one of the names of 
the poppy, is given as the synonyme of zwroo; 
but this may be a mistake of transcribers. It is 
curious, however, that Avicenna mentions zuroo 
as a well-known gum brought to Mecca, as being 
odorous, and having the power of laudanum. 


Wy zuree, moreover, means ‘bleeding profusely,’ 


as a vein, or according to Rosenmiiller, ‘fluid or, 
liquid in. general, which equally applies to oil of 
every kind.’ 

We are unable, however, distinctly to connect 
any of the above names with any product of 
Gilead. But there is a product which, though 
little knowu to Europeans, is highly esteemed by 
the Arabs, according to the testimony of several 
travellers. This is the oil of the zackwm. tree, 
sometimes called the Jericho plum-tree, also the 
Jerusalem willow, oleaster or wild oliye-tree, or 
Eleagnus angustifolius of Linneeus. The fruit 
of one species is much esteemed in Persia, and 
known by the name of zinzyd. The Syrian fruit 
is ovoid, but oblong, fleshy, having an olive-shaped 
nut with a kernel containing oil. The oil is 
separated by pressure and floating it on water, 
anda further portion by boiling. The Arabs 
axe described by Maundrell and Mariti as hold- 
ing it in high esteem, and as preferring it to the 
balsam of Mecca, because they found it very 
eflicacious against contusions and wounds. ‘ For- 
merly, if not now, when the Christian caravan 
adyanced towards Jericho it used to be met by 
crowds of Arab women, offering the salutary oil 
for sale to the pilgrims, in small leather bottles’ 
(Kitto, Palestine, ccxxili.). This is supposed by 
some to be the Myrobalanus of Pliny and other 
ancient writers; but by some. the fruit of Melia 
azadirachta, and by others again that of Hyperan-\ 
thera Moringa, or H. aptera, are considered the true 
Myrobalanus of the ancients. Of the last itis said, 
‘Oleum,,e cotyledonibus expressum, in omni ori- 
ente usitatum, ea propter preedicatur, quod non fa- 
cile rancorem contrahat,’ But, as we are unable te 


occur in either list. 
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Semnect any of these with the tzert of Scripture, 
we need not further pursue this subject [AGrie- 
uaia}].—J. F.R. ne coiiicaiiin 

TZIYIM (ONY). Bochart, inclined to recog- 
hise this word as a general term denoting cats, or 
any kind of wild beasts that frequent dry places, 
discovered an incongruity when it is opposed to 
a@ single species, ON Jyim, which he translates 
*Thoes’ (Isa. xxxiv. 14, and Jer. 1. 39), Both 
words are meant, it seems, te imitate the cry of 
animals; and if he be right in regarding the first 
as expressive of the mewing or screaming of wild 
cats, with such other animals as the ancients in- 
cluded in the feline tribe, and we now class 
among viveride# and mustelide, each including 
several genera, more or less repr sented by species 
residing in and around Palestine; we then find the 
opposition of the two words strikingly just, pro- 
vided that, instead of the single Toes of Bochart, 
we make /yim include also the various wild 
canide (dogs) of the same region, amounting to 
at least twelve species, without including two 
hyenas [ Wxasei|.—C. H. S, 
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ULAI Cons; Sept. Ovgar), a river which 
flowed by Susa [SHus#n] into the united stream 
of the Tigris and Euphrates, It is mentioned in 
Dan. viii. 2. It is called by Piiny Euleus 
(Hist, Nat, vi. 81), but is described by Greek 
writers under the name of Choaspes (Herodot. 
v. 49; Strabo, xv. p. 728), and is now kuown 
by the name of Kerah, called by the Turks 
Karasu, This river is formed by the junction of 
many streams in the province of Ardelan, in 
Kurdistan. It runs through the plain of Ker- 
manshah, and being greatly increased in magni- 
tude by the junction of two small rivers, proceeds 
with a furious course towards Khuzistan, re- 
ceiving numerous tributaries in its passage. It 
passes on the west of the ruins of Slrus [Susa: 
see Suusan], and enters the Shat-ul-Arab about 
twenty miles below Korna (Kinneir, Geog. Mem. 
of the Persian Empire, pp. 96, 97). 

UNCLEAN BIRDS. The species which the 
law forbade the Israelites to use for food (Levit. 
xi. and Deut. xiv.) include bats, because in the 
most ancient classifications of animals, all flying 
animals were considered to belong more to birds 
than quadrupeds; in other respects the list is 
confined nearly to the same genera and species as 


are at the present day rejected in all Christian, 


countries. There are ouly twenty named; but 
in the text the additional words ¢ of the like kind’ 
clearly imply sometimes even more than genera, 
and the explanations of the law superadded hy 
human authority indicate several which do not 
Such are, for example (as 
stated in the Chaldee Paraphrase), all long-legged 
waders or stilters, and curserial birds that have 
the hind-toe or hallux wanting: no doubt an 
extension of the prohibition of the ostrich; but 
m this manner including most bustards, plovers, 
&c., and giving rise to nice distinctions among 
those gallinacew which are nearly allied to 

artridges, whose hind-toe is found gradually to 
teligher up the leg, and very much reduced in 
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size, till it becomes altogether wanting, ‘This gra- 
dation proceeds from the grouse species through 
the pterocles or gangas, until its total absence is 
observed in the turnix, as in the Andalusian or 
Spanish and the Gibraltar, which nevertheless are 
in other respects partridges or quails according to 
the systems of Linneus and Latham ;— 


r WI Neser — Kagles, 

2. D5 Peres Gypeta, or bearded 
Vulture. 

3. May Ozniya  Osprey—Bacha. 


4, 
5. 


MN, ANT Daah, Raak Glede—Black Kite, 
94, TN Ayah, Dayak Vulture—Merlin 
and allied species, 


6. ay Ored Raven—Crow and 


Congeners. 
7. My) Yaanah Ostrich, 
8. DDONN Tachmas Night Hawk, or Goat- 
sucker. 
9. Anw Shacaph Cuckoo—Gull. 
10. y2 Netz Hawk and con- 
geners. 
ll, DID Chos Owl. 
12. spe Shalach Caspian and Nilotic 
Ten. 
13. WI Yanshupk Owl (2), Night Heron, 
14. NMOWIN Tinshemeth Porphyrio. 
15. INP Kaath Pelican. 
16. On Racham White Carrion Vul- 
ture Neophron, 
17. TDN Chasidah Stork. 
18. ADIN Anaphah  Heron—Plover and 
allied species, 
19. MB 'DII Dukiphah  Hoopoo. 
20. pony Ataleph Bat. 


We confess that if it were not for the influence 
which Rabbinical decisions have so long exer- 
cised upon the opinion of Christian Hebraists, we 
should have been greatly inclined to regard most 
of the names here enumerated as arranged -in 
greater order of consimilarity than our versions 
admit, and as more typical of what we now would 
denominate families aud genera than they appear 
to show. Every ornithologist who reviews this 
question with care will feel with Winer ( Biddisch. 
Kieal-Wirterbuch), that, with certain exceptions, 
the proposed identifications cannot be regarded as 
claimiug entire confidence.—C, H. 8. 

UNICORN. [Reem] 

UPHAZ ({DiS ; Sept. 'A¢d¢), a country from 
which gold was obtained (Jer, x. 9; Dan. x. 5). 
It is generally supposed to be a corruption of 
“BIN Ophir, which would require the change of 
only one letter, and there are other cases in 
which 9) and } are interchanged, 

UPPER-ROOM. [Housr.] 

UR, of the Chaldees, was the native place of 
the family of Abraham, whence he migrated first 
to Haran and then to Canaan (Gen. xi. 28, 31; 
xv. 7; Neb. ix. 7; Acts vii. 4). The Biblical 
narratives supply ouly indirect implications as to 
the locality inteaded. From these we conclude 
that it was land lying to the East of Canaan, and 
affording suitable pasture-grounds for a nomade 
race that had made some considerable progress in 
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civilization, And as the Chaldees were originally 
a tribe of mountaineers in the high lands of Ar- 
menia, in those parts must we look for Ur of the 
Chaldees. With this view the most recent geo- 
graphical researches are substantially in agree- 
ment. Ritter, in the last volume of his pro- 
found, comprehensive, and invaluable work (Erd- 
kunde, vii, 320, sq.), after a review of all that has 
been ascertained respecting the countries covered 
by the Euphrates and the Tigris, from their sources 
to their mouths, gives it as bis opinion that Ur 
was a district identical with the modern pachalic 
of Urfa, to which there belong several districts, 
among others Rouha, which is the ancient Edessa. 

—J.R. B. 

URBAN (OipBavds), a disciple at Rome, and 
one of Paul’s companions in labour (Rom. xvi. 9). 
Nothing is known of him; but his name shows 
him to have been a Roman. 

URIAH (A*HN, flame of Jehovah; Sept. 
Oupias), a Hittite, and therefore a descendant of 
the ancient inhabitants of Palestine, whose name 
eccurs in the list of the ‘worthies’ or champions 
of king David, in whose army he was an officer. 
He was the husband of Bathsheba; and while he 
was absent with the army before Rabbah, David 
conceived and gratified a criminal passion for his 
wife. The king then directed Joab to send him 
to Jerusalem, but failing to make his presence 
instrumental in securing Bathsheba from the 
legal consequences of her misconduct, he sent 
him back with a letter directing Joab to ex- 
pose him to the enemy in such a manner as to 
ensure his destruction. This the unscrupulous 
Joab accomplished; and David then took the 
widow into his own harem (2 Sam. xi.; xxiii. 
39) (Davin; Barusuena]. 

1. URIJAH (UN, flame of Jehovah ; Sept. 
Ovpias), high priest of the Jews in the time of 
king Ahaz. He received from this young prince, 
who was then at Damascus, the model of an 
altar which had there engaged his attention, with 
orders to make one like it at Jerusalem. It was 
his duty to refuse compliance with this dan- 
gerous order; but he made such haste in his 
obedience that the altar was completed by the 
time Ahaz returned ; and he afterwards went so far 
in his subservience as to offer upon this new and 
nnauthorized altar the sacrifices prescribed by the 
taw of Moses (2 Kings xvi, 10-12). He was 
probably not so fully aware as he ought to have 
been of the crime and danger involved in this 
concession to a royal caprice, being a transgres- 
sion of the law which fixed the form of the 
Mosaical altar (Exod. xxvii. 1-8; xxxviii, 1-7): 
for he appears to have been in intention a good 
man, as he is one of the ‘faithful witnesses’ 
chosen hy Isaiah (viii. 2) to aftest one of his 
prophecies. 

2. URIJAH, a prophet, son of Shemaiah of 
Kirjath-jearim in Judah, who, in the time of 
Jehoiakim, uttered prophecies against Judza and 
Jerusalem of the same tenour as those which Jere- 
miah was commissioned to deliver. Menaced 
with death by the king, Urijah sought refuge in 
Egypt; but Judea was at that time subject to 
Pharaoh-Necho, who had no interest in protecting 
a proscribed fugitive who foretold the conquests 
of the Babylonians. He was therefore delivered 
up on the demand of Jehoiakim, who put him to 
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death, and ordered him to be buried dishonoure 
ably in one of the graves of the meanest of the 
people (Jer. xxvi. 20, 21). 

URIM and THUMMIM (Dn) BYR; 
Sept. ShrAwors cad dAndeta, &c.; Vulg., Doctrina 
et Veritas). The Hebrew words are generally 
considered to be plurales excellentia, denoting 
light (2. e. revelation) and truth ; and as used by a 
metonymy for the things or modes whereby the 
revelation was given, and truth declared. They 
may, however, be duals. A similar view of their 
construction and meaning pervades the Sept. and 
Vulg. renderings, under some varieties of expres- 
sion. There are two principal opinions respecting 
the Urim and Thummim. One is, that these 
words simply denote the four rows of precious 
stones in the breastplate of the high-priest, and 
are so called from their brilliancy and perfection ; 
which stones, in answer to an appeal to God 
in difficult cases, indicated his mind and will by 
some supernatural appearance. Thus, as we know 
that upon each of the stoves was to be engraven 
the name of one of the sons of Jacob, it has been 
conjectured that the letters forming the divine 
response became some way or other distinguished ‘ 
from the other letters. It has been conjectured 
by others that the response was given by an 
audible voice to the high-priest arrayed im full 
pontificals, and standing in the holy place with 
his face turned towards the ark. The other prin- 
cipal opinion is, that the Urim and Thummim 
were two small oracular images, similar to the 
Teraphim, personifying revelation aud truth, 
which were placed in the cavity or pouch formed 
by the folds of the breastplate, and which uttered 
oracles by a voice. [Prixzsr, the breastplate ; 
Trerapuim.] We propose simply to lay before 
the reader a statement of the facts connected with 
this obscure but interesting subject. It is remark- 
able that the first time the Urim and Thummim 
are mentioned in Scripture, they are referred to 
as things already known. After a minute de- 
scription of the breastplate, which, as we have 
shown in PrizsT, was to differ in several parti- 
culars from that worn by the Egyptian priests, it 
is simply added, ‘And thou shalt put in the 
breastplate of judgment, the Urim and the Thum- 
mim’ (Exod. xxviii. 30). So indefinite, how- 
ever, is the preposition by, here translated ‘ in,’ 
that it may also mean ‘ on’ or ‘near’ (Sept. 
reads ér{). The Urim and Thummim are, 
however, here clearly distinguished from the 
breastplate itself, or from the four rows of gems, 
unless we can imagine that the breastplate 
should be so called before the gems, the essential 
part of it, were put into their place. We observe 
the like distinction made in the account of 
Aaron’s consecration (Ley. viii. 8; comp. Ecclus. 
xly. 10), and by Josephus (Antig. viii. 3. 8), 
where he distinguishes the 7d Aoyetov, or oracle, 
from the precious stones. So does the Samaritan 
text, which also states the Urim and Thummim to 
have been made on the occasion. We think the 
distinction indicated in these passages of Scrip- 
ture sufficiently clear to withstand the inference 
which has been derived from comparing Exod, 
xxvill, 29; with 30, and Exod, xxxix. 8, &c., with 
Ley. vill. 8; namely, that the Urim and Thum- 
mim were identical with the gems in the breast- 
plate. In Num. xxvii. 21, the word DINK 
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alone is used in a brief itulatory manner, 
and, no doubt, including a Predanin, or else, 
in the general sense of divine revelations, answers, 
&c., by thismethod (Sept. 9 xplous r&v DhAwy Evavri 
kupiov; comp. 1 Sam, xxviii. 6; Sept. év rozs 
dHAas ; Vulg. per sacerdotes), The usual order is 
reversed in Deut. xxxiii. 8, where it is Thummim 
and Urim. The last mention of them occurs after 
the return of the captivity, when ‘the Tirshatha’ 
decreed that certain claimants to the rights of the 
priesthood, but who could not produce their eccle- 
siastical pedigree, should wait ‘till there stood up 
a priest with Urim and with Thummim,’ by whom 


their claim might be infallibly decided (Ezra ii. ~ 


63; Sept. rots pwriCovc: «al rots reAclous; Vulg. 
sacerdos doctus atque perfectus; Neh. vii. 65, 
fepebs pwricwy, sacerdos doctus et eruditus), 
From these obscure statements of Scripture we 
naturally turn to Josephus, the professed antiqua- 
rian of his aation, He says, when intending to 
treat of the subject, that ‘God declared before- 
hand by those twelve stones which the high-priest 
bore on his breast, and which were inserted into 
the breastplate, when they should be victorious 
in battle; for so great a splendour shone forth 
from them before the army began to march, that 
all the people were sensible of God's being pre- 
sent for their assistance, and that the breast- 
plate left off shining two hundred years before he 
composed that bouk’ (Axtzg. iii. 8.9; see Whis- 
ton’s Notes in loc.). Ou the contrary, Philo, 
the learned contemporary of Josephus, represents 
the Urim and Thummim as two images of the two 
virtues or powers—dnAwaly Te kal GAAGeav. The 
full quotation is: ‘Td 5€ Aoyezoy (the pectoral or 
breastplate); rerpd-ywvov, dimdoty Kareokeud ero, 
Soavel Baars, va d00 apetas ayaduaropoph (that 
they might carry the image of the two powers) ; 
bjArwoiv Te Kal dAjPetay’ (De Vita Mosis, lib. iii. 3. 
152, t. 2,ed. Mangey). He also uses the following 
words {De Monarch. lib. ii. p.824; Opp. vol. ii. p. 
226), “Em rod Aoyeloy bitta ipdopara KaTaro- 
KlAAEl, Mpocayopevay Td wey DhAwow, Td aAR- 
de.cav. Of the two statements, that of Philo is best 
supported by certain external evidence, which will 
now be produced. It had been noticed by all 
the old commentators, that a remarkable resem- 
blance existed between the Urim and Thummim 
of the Jewish high-priest, and the custom re- 
corded by AZlian of the Egyptian archjudge, who 
was always a priest venerable for age, learning, 
and probity, and who opened judicial proceed- 
ings by suspending, by a gold chain hung round 
his neck (comp. Gen. xli. 42), an image made 
of a sapphire stone, which was called “AAjGea, 
t. e. ‘truth,’ and with which Diodorus Siculus 
says he touched (mpoo@eiro) the party who had 
gained the cause. Certain traces of a similar 
custom among the Romans had also been adverted 
to, namely, that among the Vestal Virgins, at least 
she that was called Maxima, and who sat in judg- 
ment and tried causes, as the Pontifex Maximus 
did, wore a similar antepectorale (Lipsius, De 
Vestal. et Vestal; Syntagma Ant. ap. Plant, 
1603. cap. ult.). But these resemblances among 
the Egyptians were considered to have been 
derived by them from the Jews, in consequence 
of their correspondence with them after Solomon’s 
marriage with Pharaoh's daughter (Patrick on 
Exod. xxviii. 30), Subsequent discoveries, how- 
ever, among the antiquities of Egypt lead to the 
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mt 


conclusion that these resemblances belong tos 


530. 


ther observable that the chief-priest of the Jews, 
who, before the election of a king, was also the 
judge of the nation, was alone entitled to wear thie 
honorary badge. Does the touch of the successful 


(Goddess of Truth and Justice.] 4 


Se ae 


531. [Goddess of Truth and Justice.] 


litigant with the figure, by the Egyptian arch-judge, 
afford any illustration of such passages as Isa. vi, 
7, Jer, i. 9, Est. v. 2, or of those numerous instances 
in which touching is represented as the emblem 
ot means of miraculous virtue? Our authority 
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for these Egyptian antiquities adds, that according 
to some the Urim and Thummim signify ‘lights 
‘and perfections,’ or ‘light and truth’—which last 
presents a striking analogy to the two figures of 
Ré, the sun, and Thmei, truth, in the breastplate 
worn by the Egyptians (No. 532). Here Thmei 


[Breastplate.] 


is represented, as she is frequently, as a single 
figure wearing two ostrich feathers, ber emblem, 
because all the wing-feathers of this bird were 
considered of equal length, and hence meant 
true or correct’ (Manners and Customs of the 
Ancient Egyptians, ii. 27, &c.; v. 28, &c. 
London, 1842. See also other remarks on the 
dual offices of Thmei, in Gallery of Antiquities, 
selected from the British Museum by F. Arun- 
dale and’ J. Bonomi). Upon a view of the pre- 
ceding facts, we incline to Mr, Mede’s opinion, 
that the Urim and Thummim were ‘things well 
known to the patriarchs,’ as divinely appointed 
means of inquiring of the Lord (Gen. xxv. 22, 
23), suited to an infantine state of religion ; that 
the originals were preserved, or the real use, at 
least, among the Abrahamide, and at the reform- 
ation under Moses, were simply recognised; that 
the resemblances to them among the Egyptians 
were but imitations of this primeval mode of 
divine communication, as wére the heathen ans- 
pices of similar means originally connected with 
the sacrifice of animals [Cain ; Ase.; Liver]. 
The speculations of learned Jews and Christians 
connected with this subject, may be seen in 
Winer’s Biblisch. Real-W brterbuch, Leips. 1835, 
art. ‘Urim und Thummim;’ or in Robinsou’s 
Theological Dictionary, London, 1816; and some 
of them in Cruden’s Concordance. Dr. Pri- 
deaux maintains that the divine answer was given 
by an audible voice to the high-priests arrayed, 
and standing opposite to the ark (Commection, i. 
123, &c.); but when David consulted the oracle 
by Abiathar (1 Sam. xxiii. 9,11; xxx. 7,8), the 
ark was at Kirjath-jearim, whereas David was in 
the one case at Ziklag, and in the other in the 
forest of Hareth. Jahn supposes that the answer 
was given by the words yes and o inscribed on 
two stones (a third being left blank for no answer) 
which the high-priest carried on his breastplate ; 
aud consequently that the Urim and Thummim 
was the sacred lot referred to in Prov. xvi. 33, The 
lot is cast (P'N2) into the bosom ; but the whole 
judicial decision is of the Lord (comp. xviii. 18 ; 
Archeol. § 370). Michaelis also considers it as 
a lot, which was used in criminal cases to dis- 
cover, not convict the criminal; for the confes- 
sions of the guilty are recorded in the only two 
instances of this kind mentioned in Scripture 
(Josh. vii, 14-18, and 1 Sam. xiv. 37-45), Ob- 
serve the Hebrew or margin of ver, 41, in the 
last reference, He remarks that the discovery of 
av unknown murder was not left to these means 
(Notes on Exod, xxviii, 30, and Laws of Moses, 
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art. 304). Braunius maintains the notion of Jo- 
sephus as to the mode of the divine answer (De 
-Vestitu Sacer. Heb,, ii.20). Spencer maintains 
that of Philo (De Legib. Heb. lib. iii, Diss.ult.) ; 
but is opposed by Pocock ( On Hosea iii. 4, p. 149). 
See also Buxtorf, Historia Urim et Thummam, 
in Ezercitt. ad Hist. Basileew, 1659; Jennings, 
Jewish Antiquities, i. 233; Witsius, Agyptiaca, 
c. 10, &c. Winer also refers to Norris’s Archeo- 
logia, or Miscell. Tracts relating to Antiquity, 
iv. No. 19; Schroeder, Diss. de Urim et Thym- 
mum, Marb. 1744; Bellarmann, Urim u. Thum- 
mim die iiltesten Gemmen, Berl. 1824; Stiebriz, 
Diss. de Variis de Urim et Thummim Sententt. 
Hal. 1753-4,—J. F. D. 

USURY, an unlawful contract for. the loan 
of money, to be returned again with exorbitant 
increase. By the laws of Moses the Israelites 
were forbidden to take usury from their brethren 
upon the loan of money, victuals, or anything 
else, not, it has been observed by Michaelis, as 
if he absolutely and in all cases condemned the 
practice, for he expressly permitted interest to be 
taken from strangers, but only out of favour to 
the poorer classes. In other words, he did not 
mean to represent that the taking of interest for 
the loan of money was in itself sinful and un- 
just; but as at that period the Israelites were 
comparatively a poor people and strangers to 
commerce, they borrowed, not with a view to 
profit but from poverty, and in order to procure 
the common necessaries of life. It would there- 
fore have been a hardship to have exacted from 
them more than was lent. The Israelites were, 
however, permitted to take usury from strangers, 
from the Canaanites, and other people devoted to 
subjection. This was one of the many means 
they adopted for oppressing and ruining the Ca- 
naanites who remained in the land. After the 
return of the Jews from captivity, they were re- 
quired by Nehemiah to ‘ leave off this usury,’ 
and to restore to their brethren what they had 
exacted from them—‘ their lands, their vineyards, 
their olive-yards, and the houses; also the 
hundredth part of the money, and of the corn, the 
wine, and the oil’ (Neh. vy. 10, 11). Our Sa- 
viour denounced all extortion, and promulgated 
anew law of love and forbearance :—‘ Give to 
every man that asketh of thee, and of him that 
taketh away thy goods, ask them not again,’ 
‘ Love ye your enemies, and do good, and lend, 
hoping for nothing again’ (Luke vi. 30, 35). 

The practice of exacting an exorbitant rate of 
interest for the loan of money is condemned by 
all laws divine and human. It was first pro- 
hibited in England during the reign of Edward 
the Confessor ; but that law is considered to have 
become obsolete, as in 1126 usury was forbidden 
only to the clergy, and in 1138 it was decree 
by the Council, that ‘such of the clergy as were 
usurers and luunters after sordid gain, and for the 
public employment of the laity, ought to be de- 
graded.’ In 1199, the last year of the reign of 
Richard J., the rate of interest for money was re- 
stricted to 10 per cent., which continued to be 
the market rate until the reign of Henry VIII. 
In 1811, Philip IV, fixed the interest that might 
be exacted in the fairs of Champagne at 20 
per cent. >James J. of Arragon, in 1242, fixed 
it at L8 per cent. In 1490 the rate of interest in 
Placentia was 40 per cent. Charles V. fixed 
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the tate of interest in his dominions at 12 per 
cent. In 1546 the rate in England was fixed at 
10 per cent; in 1624 it was reduced to 8; in 
1651 to 6; ahd in 1714 to 5 per cent., at which 
it remained until 1833. By 3 and 4 Will. IV., 
c. 98, bills not having more than three months to 
run were exempted from the operation of the 
laws against usury; and by the 1 Vic. c. 80, the 
exemption was extended to bills payable at 
twelve mouths. By the 2 and 3 Vic., c. 37, it 
was enacted that bills of exchange and contracts 
for loans or forbearance of money above 107. shall 
not be affected by the usury laws. Five per cent. 
is still left as the legal rate of interest for money, 
unless it shall appear that any different rate was 
agreed upon between the parties. —G. M. B. 


UZ (AP; Sept. Adciris), a region and tribe 
named in Job i. 1; Jer. xxv. 20; Lam. iv. 2], 
now generally supposed to have been situated in 
the south of Arabia Deserta, between Idumza, 
Palestine, and the Euphrates, called by Ptolemy 
(Geog. v.19) Aicirat, unless the reading "Adcita 
is to be restored [Narions, Dispersion oF]. 
The tribe seems to have been descended from Uz, 
the son of Aram (Gen. x. 23), although it has 
been sometimes doubted whether its origin might 
not rather be referred to Huz, the son of Nahor 
(Gen, xxii. 21), or to Uz, the Horite, son of 
Dishan (Gen. xxxvi. 28). 


UZAL (535N; Sept. AiBfA), a descendant of 
Joktan, founder of one of the numerous tribes of 
Joktanide in Yemen (Gen. x. 27) [Narions, 
DisPERsIoN oF]. 


UZZAH (iY, strength; Sept. ’O¢4), son of 
Abinadab, a Levite, who, with his brother Ahio, 
zonducted the new cart on which the ark was 
taken from Kirjath-jearim to Jerusalem. When 
‘he procession reached the threshing-floor of 
Nachon, the oxen drawing the cart became un- 
-uly, and Uszab hastily put forth his hand to 
vtay the ark, which was shaken by their move- 
ments. For this the anger of the Lord smote 
him, and he died en the spot. This judgment 
appeared to David so severe, or even harsh, that 
he was much distressed by it, and becoming afraid 
to take the ark any farther, left it there, in charge 
of Obed-edom, till three months after, when he 
finally took it to Jerusalem (2 Sam. vi. 1-11), 
The whole proceeding was very irregular, and 
contrary to the distinct and far from unmeaning 
regulations of the law, which prescribed that the 
ark should be carried on the shoulders of the Le- 
vites (Exod. xxv. 14), whereas here it was conveyed 
im a cart drawn by oxen. The ark ought to have 
been enveloped in its coverings, and thus wholly 
concealed before the Levites approached it; but 
it does not appear that any priest took part in the 
matter, aud it would seem as if the ark was 
brought forth, exposed to the common gaze, in 
the same manner in which it had been brought 
back by the Philistines (1 Sam. vi. 13-19). It 
was the duty of Uzzah, as a Levite, to have been 
acquainted with the proper course of proceeding : 
he was therefore the person justly accountable 
for the neglect; and the judgment upon him 
seems to have been the most effectual course of 
eusuring attention to the proper course of pro- 
ceeding, and of checking the growing disposition 
to treat the holy mysteries with undue familiarity. 


VAT. 903 


That it had ‘this ‘effect is ‘expressly stated im 
1 Chron. xv. 2, 13. : 

UZZEN-SHERAH (TINY }18; Sept. "ofa 
Senpa), a small city, founded by Sherah, the 
daughter of Ephraim (1 Chron, vii. 24), 


UZZIAH (AMY, might of Jehovah; Sept. 
*O¢ias), otherwise called Azarian, a king of 
Judah, who began to reign s.c. 809, at the age 
of sixteen, and reigned fifty-three years, being, 
with the sole exception of Manasseh’s, the longest 
reign in the Hebrew annals. Uzziah was but five 
years old when his father was slain. He was six- 
teen before he was formally called to the throne: 
and it is disputed by chronologers, whether to 
count the fifty-two years of his reign from the be- 
ginning or from the end of the eleven intervening 
years. In thefirst half of his reign, Uzziah be-— 
haved well, and was mindful of his true place as 
viceroy of the Divine King. He accordingly pros- 
pered in all his undertakings. His arms were 
successful against the Philistines, the Arabians, 
and the Ammonites. He restored and fortified 
the walls of Jerusalem, and planted on them 
engines for discharging arrows and great stones ; 
he organized the military force of the nation 
into a kind of militia, composed of 307,500 
men, under the command of 2600 chiefs, and 
divided into bands liable to be called out in 
rotation ; for these he provided vast stores of all 
kinds of weapons and armour,—spears, shields, 
helmets, breastplates, bows, and slings, 

Nor were the arts of peace neglected by 
him: he loved and fostered agriculture ; and he 
also dug wells, and constructed towers in the 
desert, for the use of the flocks. At length, when 
he had consolidated and extended his power, and 
developed the internal resources of his country, 
Uzziah fell. His prosperity engendered the pride 
which became his ruin. In. the twenty-fourth 
year of his reign, incited probably by the example 
of the neighbouring kings, who united the regal 
and pontifical functions, Uzziah, unmindful of 
the fate of Dathan and Abiram, dared to attempt 
the exercise of one of the principal functions of 
the priests, by entering the holy place to burn in- 
cense at the golden altar, But, in the very act, 
he was smitten with leprosy, and was thrust forth 
by the priests. He continued a leper all the rest 
of his life, and lived apart as such, the public 
functions of the government being administered 
dy his su» Jotham, as soon as he became of suffi- 
ciert uge (< Kings xv. 27, 28; 2 Chron, xxvi.). 
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VALE; VALLYX ([Parzesrine; Prarn.] 

VASHTI (FY) ; Pen. beauty ; Sept. *AoTiy), 
the wife of Ahasuerus, king of Persia, whose re- 
fusal to present herself unviiled before the com- 
potators of the king led to her degradation, and 
eventually to the advancement of Esther (sth, 
i, 9-12) [AnasuERus; Esrurr]. 


VAT. The three Hebrew words translated 
wine-fat, wine-press, and vat, are not well dis- 
criminated in the common version of the Bible; 
nor indeed, owing to their comparatively infre- 
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guent occurrence, are their original distinctions 
very obvious. 

1. 3p* yekeb or yekev, seems to denote the 
fruat-nouse and wine-press as a whole, including 
the press-vat and the receptacle for grapes in- 
tended to be preserved; just as ‘barn’ includes 
both the corn-heap and the threshing-floor. The 
word occurs sixteen times, in most of which it 
evidently denotes the eutire building appropriated 
to vintage and orchard fruit (Deut. xvi. 13; 
Judges vii. 25; Isa. v. 2; Hos. ix. 2; Hag. ii. 
16; Zech. xiv. 10). In Joel ii. 13; iv. 13, 
‘the press (gath) is full, the frait-vats (yekeb) 
overflow.’ This term is clearly distinguished 
from the press-vat in which the grapes were 
trodden. The apparent exceptions are Proy. iii. 
10; Joel ii. 24; but these texts are capable of a 
better rendering. We translate the former—‘ Thy 
fruit-vats shall be heaped up with vintage-fruit.’ 
Gesenius observes that ‘neither the wine-press 
nor wine-vat can be said to burst from the quan- 
tity of wine made, the figure applying only to a 
cask or wine-skin’ (Lea. by Prof. Robinson, p. 
879); hence he considers 9, translated ‘ over- 
flow,’ as a verb of abundance—metaph. ‘to be 
redundant with. The latter text is explained 
under Frurrs. Olearius, in his Persian Travels, 
1637, says, ‘they have a way to keep grapes by 
wrapping them up in green reeds and hanging 
them up in the roof of their chambers’ (lib. vi. 
p- 310). Itis a mistake to suppose that the yekebd 
would be needed only during the vintage, since 
the grapes are capable of preservation all the year 
round, and it would therefore be useful as a store- 
house. Ellis W. Delesser, Esq., of Florence, thus 
describes to us the mode of keeping grapes adopted 
in Italy: ‘ The grapes are preserved in the state 
in which they are cut from the vine, from the 
time of the vintage till the month of March, by 
spreading them out on hurdles, taking care to 
leave sufficient space between the bunches, in 
lofty and dry outhouses’ (Private Letter, 1844). 
“Gesenius considers that the yekeb was ‘the vat 
or receptacle into which the must, or new wine, 
flowed from the press 13;’ probably impressed 
with the affinity between yekev and the root of 
‘excavate. But the fact is, that in the rudest 
and original states of society amongst the Orien- 
tals if was common to form’ storehouses by ex- 
cavating, in which they kept their grain, grapes, 
aud other fruit. The name yekeb might origi- 
nally have referred to this, and would afterwards 
be retained in its application to more civilized 
methods and structures. By this interpretation 
Gesenius is compelled to give two distinct mean- 
ings to the word—l, the eine-vat; 2, the grape- 
vat; whereas, by adopting our more generic but 
inclusive-definition, these and other difficulties 
are obviated. 

2. 111)2 poorah, occurs but twice (Isa. Ixiii. 
3; Hag. ii. 16). It is derived from )D ‘to 
break,’ and hence is applied to the vat in which 
the grapes are crushed or broken. The vats were 
generally large and deep, requiring several per- 
sons to tread the grapes in them together. Hence 
to ‘tread the wine-press alone’ indicated extreme 
distress and desolation. Probably this term was 
applied only to the wine-vat, as distinguished from 
Gathshemen, the oil-press. 

3. Fd gath, occurs in five passages. It de- 
aotes the vat (Anvés) in which grapes and olives 
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were trodden with the feet. These were either 
formed with stones and covered with insoluble 
cement, or were, in favourable localities, hewn 
out of the rock, forming raised reservoirs, into 
which the picked grapes were cast and trodden 
upon by men to press out the must, or new wine, 
which flowed out through gratings or spouts into 
large vessels placed outside (roAjvoy). In the 
Egyptian paintings these vats are represented as 
having a temporary beam extended over them, 
with short ropes hanging down, by which the 
treaders held fast, and which greatly helped there 
in their labour, inasmuch as the beam acted as a 
lever in its rebound, lifting them up from the 
mass of grapes into which they sank. 
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[ Wine-press. ] 


This work, although laborious, was performed 
with great animation, accompanied by vintage- 
songs, and with a peculiar shout or cry, and 
sometimes by instrumental music (Isa. xvi. 9, 
10; Jer. xxv. 30; xlviii. 32, 33). 

The dmoArjvoy referred to in Mark xii. 1, was 
a vessel placed below the Anvds, or vat, as a re- 
ceptacle for the new wine or oil. A place was 
digged for holding it, as well as sometimes for 
the vat in which the fruit was trodden (Mark 
xxi. 33).—F. R. L. 


VEIL. There are several words denoting 
veil in the Hebrew Scripture, showing that, as at 
present, there were different kinds of this essential 
article of an Eastern female's attire. These are 
essentially of two descriptions. The first, and 
which alone offer any resemblance to the veils 
used among us, are those which the Eastern wo- 
men wear in-doors, and which are usually of 
muslin or other light texture, attached to the 
head-dress and falling down over the back. 
They are of different kinds and names, some 
descending only to the waist, while others reach 
nearly to the ground. These are not used to con- 
ceal the face. 

The veils mentioned in Scripture were, ne 
doubt, mostly analogous to the wrappers of dife _ 


VEIL. 


ferent kinds in which the Eastern women envelop 
themselves wheu they quit their houses. These 
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are of great amplitude, and, among the common 
people, of strong and coarse texture, like that in 
which Ruth carried home her corn (Ruth iii. 15). 
The word here is MMDMD mitpachat, and is 
rightly rendered ‘veil’ by our translators, although 
some lexicographers, not understanding Eastern 
veils, have considered it a mantle or cloak. The 
cuts will show how sufficient the out-door ‘ veils’ 
of the Eastern women are for sucha use. The 
word which indicates Ruth’s ample and strong 
yeil is that which alsu occurs in Isa. iii, 22, and 
is there translated ‘mantle.’ In the same verse 
we find 3! radid, which denotes another kind 
of veil, probably of finer materials, from the 
manner in which it is mentioned in this text and 
in Cant. vy. 7. The latter passage shows that it 
* was an out-door veil, which the lady had cast 
around her wlien she went forth to seek her be- 
loved. In Isa. iii. 22, this word is rendered by 
the old English and now obsolete term ‘ wimple,’ 
which means a kind of hood or veil in use at 
the time the translation was made, and was uot a 
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~ 


bau representative ofsthe original. The word 

occurs in Spenser :— 

For she had laid her mournful stole aside, 
And widow-like sad wimple thrown away.’ 
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‘But (she) the same did hide 

Under a veil that wimp/ed was full low; 

And over all a black stole she did throw, 

As one that inly mourned.’ 

Another kind of veil, called MIDN tzamah, is 
named in Cant, iv. 1,3; vi. 7, and Isa. xlvii. 2, in 
which places the word is rendered ‘locks’ in the 
Auth. Vers.; but in these texts, according to the 
best critics, we should read, ‘Thou hast dove’s 
eyes within thy veil;’ not ‘within thy locks.’ 
‘Thy temples within thy veil ;’ not ‘within thy 
locks.’ ¢ Raise thy veil; not ‘ uncover thy locks.’ 
And as these passages refer mostly to the effect of 
the veil as connected with the head-dress, it may 
perhaps have been one of those veils which have 
been already described as a part of in-door dress ; 
although it must be admitted that the expressions 
are almost equally applicable to some kind of 
street-veil. Of this the reader can judge from 
the engravings. : 
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Another veil, called })Y¥ tzaiph, is mentioned 
in Gen. xxiv. 65; xxxviti. 14, 19, under circum- 
stances which show that it was one of those ample 
wrappers which women wore out of doors. The 


etymology, referred to the Arabic lay, sub 
duplicavit, suggests that it was ‘doubled ° over 
the shoulders, or folded about the body, in some 
peculiar manner which distinguished it from other 
veils. It is clear that it concealed the face, as 
Judah could not recognise Tamar when she had 
wrapped herself in a tzaiph. 

VEIL OF THE TABERNACLE AND 
TEMPLE. [Tasernacie; Tempus. ] 

VERMILION. [Puxere.] 

VERSE (PIDD ; artxos, néupa; cesum, in- 
cisum, versus, versiculus). An inquiry into the 
origin of the verses into which the printed text 
of the Bible in every language is at present di- 
vided, will not, we trust, prove uninteresting to 
the lovers of Biblical literature. As there was 
no distinct work on the subject of these divisions, 
the writer of this article attempted to supply 
the deficiency im a series of papers published 
in the year 1842 in the Christian Remem- 
brancer, but the subject was discontinued, as 
not being found adapted to the present cir- 
cumstances of that periodical. We shall here 
give the results of our inquiries, which ave 
not fully developed in the papers referred to 
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We shall ‘first ‘treat of the versicular divisions in 
manuscripts of the Bible, viz. :— 

i. Members of rhythmical passages. 

2. Logical divisions in the prose books, pecu- 
liar to the versions. 

3. Logical divisions in the original texts. 

The term verse (versus, from verto, ‘to turn’), 
like the Greek ozixos, was applied by the Ro- 
mans to lines in geveral, whether in prose or 
verse, but more particularly to the rhythmical 
divisions which generally commenced the line 
with a capital letter. The custom of writing 
poetical hooks in stanzas was common to the 
‘Greeks, Romans, Arabians, and Hebrews. The 
poetical books (viz. Job, Psalms, Proverbs, Ec- 
clesiastes, and Canticles), in the oldest Hebrew 
MSS., as the Paris, Bodleian, Cassel, and Regio- 
moutanus, are also thus divided, and the poetical 
passages in the historical books -are still given in 
this form in our printed Hebrew Bibles, The 
Alexandrian MS., and those of the Italic ver- 
sion, are equally so written, and this division is 
found in the Psalterium Turicense, the Verona 
and St. Germain Psalters, and in Martianay’s 
edition of Jerome, Athanasius applied the term 
atixos to the passage in Ps. cxix. 62: ‘I arose 
at midnight to praise thee for the judgment of 
thy righteousness ;’ and Chrysostom observes, on 
Ps. xlii., that ‘each stich (orixos) suffices to 
afford us much philosophy.’ He also_uses the 
term pfois in the same sense. The poetical 
books are called by Epiphanius the five o7- 
xnpEts. : 

The following example is from the Alexan- 
drian MS. (Brit. Mus.) :—[Job iii.] 
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AmodoiTo 1 nuEepa ev n eyevynOny ev auTn 
Ka n vu ev 7 evmoy wou apoev 
AmeveykotTo avTnyv oKOTOS 

My evn els Nuepas eviavTou 

Myde apiOundern eis nuepas unvev. 


‘Let the day perish wherein I was born, 

And the night wherein it was said, There is a 
man-child conceived. 

As for that night, let darkuess seize upon it: 

Let it not be jomed to the days of the year ; 

Let it not come into the number of the months. 


It is not improbable that this division may have 
come from the origitial authors, which the nature 
of the subject, and especially the parallelism of 
the sentences, seems to require (Jebb’s Sacred 
Literature). In the Cod. Alex. are equally di- 
vided in this manner the songs of Moses and of 
Hannah, the prayers of Isaiah, of Jonah, of Ha- 
bakkuk, Hezekiah, Manasses, and Azarias; the 
Benedicite; and the songs of Mary (theotokos), 
Simeon, and Zachariah, in the New Testament, 
to which is added the Moming Hymn, or Gloria 
in Excelsis. 

A similar metrical division is found in the 
Latin version. Jerome (Ep. ad Sunn. et Fret.) 
applies the term verstewlus to the words * graudo 
et carbones ignis’ (Ps. xviii. 13), assigning as a 
reason why the Greeks had uot this versicle after 
the interposition of two verses, that it had been in- 
serted in the Sept. from the Hebrew and Theodo- 
tion’s version (with an asterisk). He also observes 
that it was not easy to reply to the question, why 
St. Paul, in citing the 13th Psalm, added eight 
verses uot found in the Hebrew. Martianay re- 
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marks ‘that these eight verses, which form but 
three divisions in the Latin Psalters, are thur 
found in an ancient Psalter of the kos ard the 
Italic, in the Abbey of St. Germain des Pres ; 


Sepulchrum patens est guttur eorum 
Linguis suis dolose agebant { Ps. v. 9]. 
Venenum aspidum sub labris eorum [Ps. ¢xi 
3]. 
la os maledictione et amaritudine ple 
num est [Ps. x. 7]. 
Veloces pedes eorum ad effundendum san- 
guinem 
Contritio et infelicitas in viis eorum 
Et viam pacis non cognoverunt [Isa, lix. 7, 8] 
Non est timor Dei ante oculos eorum [Ps, 
xxxvi. 1). 
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We need scarcely add that these eight stichs, 
although found in Justin Martyr, in the Vatican 
MS., and in the Vulgate, Arabic, and Ethiopic 
versions, are an early interpolation from Rom. ili. 
15-18. They are wanting in the Cod. Alex. 
Jerome observes (Pref. to Job) that ‘the ‘book 
of Job commences with prose, glides into verse, 
and again ends with a short comma in prose from 
the verse ‘Idcirco me reprehendo, et ago peeni- 
teutiam in cinere et favilla” (the form assumed 
also by the text of the oldest Hebrew MSS.). He 
adds that there were 700 or 800 verses wanting in 
the vld Latin version of tlis book,-and makes 
mention of ‘ three short verses’ in Ezek. xxi. and 
Isa. lxiii. That astichometrical arrangementper- 
vaded the whole Latin Bible is further evident from 
the Speculum Scripture, attributed to Augustine, 
which contains extracts from Psalms, Canticles, 
Keclesiastes, Job, Hosea, Amos, Micah, Zepha- 
niah, Malachi, Isaiah, Jeremiah, Ezekiel, Wisdom, 
Keclesiasticus, the four Evangelists, 2 Corinthians, 
Philippians, Timothy, | John, and Hebrews. All 
these passages will be found extracted in the 
Christian Remembrancer (ut supra, vol. iii. 
pp. 676-683); aud although the first editors oi 
the Speculum seem to have misunderstood A‘u- 
gustine’s meaning (Simon’s Hist. Critique), it is 
beyond a doubt that the verses in the Speculum 
(one of which was, “Populns ejus et oves pascuze 
ejus’), were of the character which we are now 
describing. Jerome has not followed any of 
the divisions of the present Hebrew text, except 
in those passages where he coul“t not well l.ave 
avoided it, viz., the alphabetical division im the 
book of Lamentations, aud the alphabetical 
Psalms, but even here he differs from the present 
divisions (Morini Exerc. Bib/.* pars ii, cap. 2). 
Jerome introduced, a similar division into the 
prophetical books and the books of Chronicles, 
To this division he, in the prophetical books, 
applies the terms cola and commata (or ‘ stanzas’ 
aud ‘hemistichs”), while in the Chronicles he only 
employs the colon, or longer period. ‘No one,’ 
he observes, ‘when he sees the Prophets divided 
into verses (versebus), must suppose that they are 
bound by metrical lines, or that in this respect 
they resemble the Psalms and the books of Solo- 
mon; but as the works of Demosthenes and Tully 
are divided into colons and commas, although 
written in prose and not verse, we have, for the 


* Of this learned work the only copy in any 
public institution in London is that in Mr. Dar: 
ling’s Clerical Library. 


convenience of the reader, also distinguished our 
new version by a new species of writing.” The 
Chronicles, he says, he divided into members of 
verses (per versutm cola) in order to avoid an 
‘inextricable forest of names." 
‘The following specimens of Jerome’s divisions 
are from Martianay :— 
[Job iii. 
‘Pereat dies in qua natus sum 
et nox in qua dictum est: Conceptus est 
homo. 
Dies illa vertatur in tenebras 
non requirat eum Deus desuper 
et non illustretur lumine.’ 
[Isaiah x1.] 
* Consolamini, Consolamini, popule meus, 
dicit Deus vester. 
Loquimini ad cor Jerusalem, et advocate eam : 
Omnis vallis exaltabitur, 
et omnis mons et collis humiliabitur, 
Et erunt prava in directa, 
et aspera in vias planas. 
Et revelabitur gloria Domini, 
et videbit,&c. 
Vox dicentis : Clama. 
Et dixi: 
Quid clamabo? 
Omnis caro fenum, 
et omnis gloria ejus quasi flos agri.’ 


[1 Chron, xiv.] J 
* Misit quoque Hiram rex Tyri nuntios ad Da- 

vid, et ligna cedrina, et artifices parietum, 
lignorumqne, ut edificarent ei domum, 

Cognovitque David quod confirmasset eum 
Dominus in regem super Israel, et sub- 
levatum esset regnum suom super populum 
ejus Israel. 

Accepit quogue David alias uxores in Jeru- 
salem: genuitque filios, et filias.” 


A division of the prophetical books iuto cola, or 
stichs, has been considered by some to have had its 
origin before the time of Jerome. Eusebius ac- 
quaints us (Hist. Eccles. vi. 16) that Origen, in his 
Hexapla, divided the Greek and other versions into 
kOda, which, however, Bishop Christopherson (in 
Euseb. Eceles. Hist.) supposes to be the columns 
containing the different texts into which Origen’s 
Polyglott was divided. Hesychius, who died in 
A.D. 433, also published his or:ynpeis of the 
ewelve prophets, which he calls an invention of 
the Fathers, in imitation of David and Solomon, 
who had thus divided their rhythmical compo- 
sitions: He observes that he had found a similar 
division in the apostolical books. 4n this case 
such division must bave been anterior to the 
stichometrical edition of Euthalius, if the date 
assigned to his publication be correct, viz., A.D. 
450 [Hory Scriprurs]. It is uot improbable 
that the work of Hesychius was but au adaptation 
of Jerome's cola and commata to the Greek text. 
This is also the opinion of Martianay. Kpiphanius 
(De Orth. Fid. iv ) adds the two books of Wis- 
dom to the poetical books thus arranged. 

‘We have seen that Jerome imitates the mode of 
writing the works of Demosthenes and Cicero in 
his divisions of Chronicles. This custom of writing 

 ~ar& orixovs appears to have been usual among 
‘ane writers. Josephus observes that his own 
Antiquities cousisted of sixty thousand o7ixor, 
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although in Ittigius’s edition there are only forty 
thousand broken lines. Diogenes Laertius, in his 
Lives of the Philosophers, recounts the number of 
stichs which their works contained. There have, 
however, existed doubts as to what the orlyo 
really were; some supposing them to be simply 
lines, or lines consisting of a certain number of 
words or letters, as in our printed books, while 
others have maintained them to be lines of varied 
length regulated by the sense, like the cola and 
commata of Jerome. The fact is that there are 
MSS. written in both kinds of verses or stichs, 


-with the number of the stichs placed at the end of 


each book; and this is what is called stichometry, 
or the enumeration of lines. The introduction of 
lines regulated by the sense into the New Testa- 
ment is supposed to have been a rude substitute 
for punctuation, The second mode, resembling 
our printed books, is also common; it is that 
adopted in the Charlemagne Bible, at the close of 
each book of which will be found the uumber of 
verses, that is, lines of equal length, but without 
any regard to the number of words or letters. 

We are uot aware at what time or by whom 
stichometry was adapted to the Gospels, but not 
long after the time of Euthalius we find it in com- 
mon use. The Cod. Beze (C) and the Clermont 
MS. (D) are thus written. The following is from 
C :—[John i.] 


Ev apxn ny 6 Aoyos kat 6 Aovyos nv mpos Tov @eov 

Kat cos nv 6 Aoyos. ovtos ny ev apxn mpos Tov 
coy 

Tlayra 5: avrou eyeveTo kat Xwpis avTov 
Eyevero ovbe év 6 yeyover" ev aut 
Zon nv Kat} (on nv To pws Twy AvOpwroy 
Kat To pws ev TH TKOTIA porveEr 
Kat 7) okotia avro ov karedaBev 

Eyeveto avOpwros amegTaApevos 
Tlapa Seov, ovoua avtov lwavyns. 


The following is from Acts xiii. 16, in Greek 
and Latin:—(Kipling, p. 747). 


Avaoras Se 6 MavAos—Cum surrexisset Paulus 

Ka xataceoas ty xeipt ecmey—Et silentium 
manu postulasset, dixit, 

Avidpes TorpanArrat, kat 01 poBovjevor Tov Ocoy— 

Viri Istraheliti, et qui timetis Deum 
Aroveare—Audite. ’ 
O @eos Tov Aaov TovTov, kK. T. A-—Deus popula 

hujus, &c, 

Afterwards, in order to save parchment, it be- 
came usual to write the stichometrical books 
continuously, separating the stichs by a point, 
but still placing their numbers at the end of each 
book. The following is a specimen from the 
Cod. Cypr.:—O Se eyepbeis. mapeAaBe To mat~ 
Buoy. Kat THY pATEpA avTov. Kat NADEv els NY 
Igpanr. axovoas de. drt Apxndaos Bagirevore ere 
rns lovda.as. avtt Hpwdou Tov matpos avrov. epo~ 
BnOn exer amerOew. 1 

Sometimes, instead of the point, the stichs com- 
menced with a capital, as in the Cod. Boerner., 
which, however, seems to have been written by an 
ignorant Irish scribe, unacquainted with the lan- 
guages in which the MS. was written [VuiearEj. 


Ut non quasi ex necessitate t em bonum tuum 


Iva. en ws = KaTavaryRNY To wyaboy gov 
sit, Sed — voluntarium forsitan enim ideo 
mn. AAAG Karexougetoy. Taxa ‘yap. Ala 
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t propterea. Ad horam t ad tempus ut 
Tovro. Exwpic6y. mpos wpav Iva. 

sternum illumteum recipias non jam quasi 

GLeeyeroy auTov QmEXNS  OVK ETEL WS 

servum fratrem dileetum maxime mihi 

Sovrov. AdeAdpoy. Ayamrntov. MaddArora- emot 


quanto autem magis tibi et in carne et in dio 
flogw. de uadrdoy gor Kal. EV. Tapkel Kal ev Kw 


si igiturtergo me habes accipe 

€L ouy Me exels TIpocAaBor 
sieut me. 77. Si autem aliquid nocuit t 
WS EUGL. Ei de Tle det- 
“ssit te aut debet hoc mihi imputa ego 
Knoev GE 7H. opetAcita. Tovro mor eAdAoya Eyw 
paulus  scripsi mea manu 
TavAOS. eypaba Ty. Eun Xipet. 


socium 
KOLY@VOY 
illum 
avTov 


ego reddam 
Eyw amoreww. 


ut non dicam tibi quod et te ipsum mihi 
Iva un Aeyw got. oTt Kal OE avTOY. fol. 
debes ita t utique frater ego te  fruar 


Tpogopireis. Nat. Har adedpes Eyw cov. ovatuny. 


m dio. 
ey. Ka. 


[Philem. 14—20.] 


The stichs were sometimes very short, as in Cod, 
Laud. (E), in which there is seldom above one 
word in each. The Clermont MS. (D) contains 
a list of the stichs in all the Greek books of the 
Old and New Testaments, and the Stichometry 
of Nicephorus contains a similar enumeration of 
the Canonical books,—the Antilegomena of the 
Old and New Testament,—and of the Apocry- 
phal books, as Enoch, the Testaments of the Pa- 
triarchs, &c. &c. 

Hug (Jntrod.) observes that the Codex Alex- 
andrinus might be easily mistaken for the copy 
of a stichometrical manuscript, from the resem- 
blance of its divisions to the orflyo., as, nrovoa 
be povns Aeyovons fot. avaoras Terpe. Ovcoy Kat 
daye. but these occur only in occasional pas- 
sages, 

Fustances occur in other MSS. in which the 
stanzas are numbered in the margin, as in the 
Song of Moses, in Greek and Latin in the Psalter 
of Sedulius of Ireland, who flourished in the 
ninth century. The song consists of forty-two 
commas or stichs, comprised in seven colons or 
stanzas, with a Roman numeral prefixed to each— 
all in the handwriting of Sedulius. The Latin 
is Ante-bieronymian (Montfaucon, Paleogr. 
Grec.; also Christ. Remembd, ut supra, p. 687). 

There is a Greek Stichometrical manuscript of 
Isaiah, probably of the ninth century, in the 
Bibliothéque du Roi (1892), in which the stichs 
do not commence with the line, but there is a 
Greek numeral letter attached in the margin 
opposite each stich, the enumeration recom- 
mening at the end of every hundred lines, in this 
form :— 

1, The vision of Isaiah, the son of Amoz, which 
he saw concerning Judah and Jerusalem, in 
the days of Uzziah, Jotham, Ahaz, and 
Hezekiah, kings of 

2. Judah. Hear, O heavens, and 

3, give ear, O earth: for the Lord hath spoken. 

4. Ihave nourished and brought up children, 
and they 

5. have rebelled against me. The ox knoweth 

6. his owner, and the ass his master’s crib; 

J, but Israel doth not know, my people 

8 


, doth not consider. O sinful nation, 
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9. a people laden with iniquity, a seed 
10. of evil-doers, children that are corrupters ; 
they have forsa 
1]. ken the Lord, they have provoked the ho 
ly one of Israel toanger; they are gone away 
backward. Yewill revolt more and more, &c. 
12. Why should ye be stricken any more? 

Hug is of opinion that the Stichometrical sys- 
tem gave rise to the continuous and regular 
grammatical punctuation. Attempts at inter- 
punction for the sake of the sense were, however, of 
much greater antiquity in profane authors than 
the era of Stichometry. Grammatical points are 
said to have been first introduced by Aristophanes 
of Byzantium about two centuries before the 
Christian era. We have already seen that inter- 
punction was in use in MSS, of the New Testament 
before Euthalius, as in the Cod Alex. Isidore 
of Spain acquaints us that the only note of divi- 
sion in his time was a single point, which, to 
denote a comma, or short pause, was placed at 
the bottom; to denote a colon, or larger pause, in 
the middle; and to denote a full-pause, or period, 
was placed at the top of the final letter of the 
sentence. Manuscripts of the New Testament, as 
the Zurich Cod. Bas. E., have come down to 
us thus pointed. In others, as the Cod. Alex. and 
Cod. Ephrem., the point is placed indifferently at 
the top, bottom, or middle of the letter (Tischen- 
dorf, Cod. Ephrem.). Others, as L., use a cross for 
the purpose of marking a period, and Colb. 700 
makes. use of no other mark. _ Hupfeld, however, 
(Stud. u. Krit.), doubts whether the points in Cod. 
Cyprius are notes of the stichs, and denies any 
distinction between grammatical and other in- 
terpunction. 

Originally there were no spaces between the 
words, but in the eighth or ninth century they 
began to be separated either by spaces* or by 
points. About the same period the present marks 
of punctuation began to be gradually and im- 
perceptibly adopted, and had become universal 
in the tenth century. Michaelis (Introd. ch. xiii.) 
says, ‘that Jerome introduced the comma and 
colon;’ but this was not for the purpose of divid- 
ing sentences [VuLGaTE], Cod. V., however, in 
Matthei, of the eighth century, has the comma and 
the point, and Cod. Vat. 351, the colon. The 
Greek note of interrogation came into use in the 
ninth century. After the invention of printing, the 
Aldine editions fixed the punctuation, which was, 
however, varied by Robert Stephens in his different 
editions of the Bible. It is scarcely necessary to 
observe that the punctuation of the Bible possesses 
no authority, and that no critic hesitates to dissent 
from it. The accents, or the writing katd mpoo@- 
dfav, which were already in use in the Old Testa- 
ment, were added by Euthalius to his edition, but 
were not in general use before the tenth century. 

The Hebrew MSS. all contain a versicular 
division, marked with the accent called szluk, 
and the soph pasuk (end of the verse). The word 
pasuk, POD, is found in the Talmud, where it 
denotes some division of this kind; but whether 
the Talmudical pesukim are identical with those 
in the manuscripts, has been strongly contested. 


* In the Cod. Alex. blank spaces are found at 
the end of the commas or sections, but nowhere 
else (Marsh’s Michaelis). : 


VERSE. 


It is said in tract Kiddushun (30, c. 1), ‘Our 
rabbius assert that the lav contains 5888 (or, ac- 
cording to Morinus, S888) pesukim,’ while, ac- 
cording to the division in our Bibles, there are 
5845 verses. ‘The Psalms have 8 more.’ There 
are at present 2527. ‘The Chronicles 8 less.’ 
This division rather resembles ;the orfyo: in the 
Sept., of which the Psalms contain 5000. In 
the Mishna (Meg#lla, iv. 1) it is said, ‘He who 
reads the law must not read less than three 
pesukim, Let not more than one be read by the 
interpreter, or three in the Prophets.’ The passage 
in Isa. lit, 3-5 is reckoned as three pesukim. In 
Taen (iv. 3), a precept is given for reading the 
history of the creation according to the Parashes 
and the verses in the law; and in the Bub. Tal- 
mud (Baba Bathra, xiv. c. 2) the passage in Deut. 
xxxiy. 5-12 is called ‘the last eight verses ( pesu- 
kim) in the law. It is evident, therefore, that 
some at least of our present verses correspond 
with the Talmudical. The term D'P}D'D pi- 
sukim is also applied in the Gemara, as synony- 
mous with DYDYO, to reading lessons in general, 
and sometimes to short passages or half verses. 
But no marks appear to have existed in the 
text to distinguish these divisions, which were 
«toubUess preserved by oral teaching. The first 
notice of such signs is found in Sopherim (iii.7), 
in these words: * Liber legis, in quo incisum est, et 
in que capita incisorum punctata sunt, ne legas 
in illo. No such marks occur in the synagogue 
rolls. The Sept. and Vulg. differ both from 
the Hebrew and from each other in divisions of 
this. character, (Ps. xliii. 11,12; xe.2; Lam. 
ii. 5; Jon. 1.6; Obad.9; Vulg. Cant. v. 5; 
Eccles. i.5.). The pesukim of the Talmud, which 
are said there to have descended from Moses, 
may have been possibly separated by spaces. 
From a Targum on Cant, v. 13, it appears that 
* the decalogue was originally written in ten lines 
(tammim). All the pcinted or Masoretic MSS. 
contain the present verses, divided hy the soph 
pasuk(}). We hayealready referred to the practice 
of the Masorites im numbering these verses, which 
was done at the end of each book. Thus at the 
end of Genesis: ‘Genesis has 1534 verses,’ &c. ; 
and at the end of the Pentateuch: ‘The number 
of verses (pesukim) in the book of Deuteronomy 
is 955, its sign 73M (which represents the same 
number) ; the middle verse is, “ And thou shalt do 
according to the sentence” (xvii. 10); the uum- 
ber of parashes is 10, and of stdarim 27; and the 
numer of verses in the entire Pentateuch is 5245 
[5% 5%] ..... The number of verses in the 
Psalms is 2527, the sign JIIN®&; the middle 
verse, ‘“‘ Nevertheless they flattered thee with their 
mouth ” []xxviii. 36] ; the number of sidarim 19, 
and the number of Psalms 150.’ The Venice 
edition of Ben Chaijim, from which these divi- 
sions are taken, omits them in Chronicles, but 
they are supplied by two MSS, In the Penta- 
teuch the number of verses in the greater sactions, 
or those marked by 855 and DDD, is also in- 
dicated at the end of each section, thus: ‘ Bere- 
shith has 146 verses, sign 7 YI2N ; Noah has 153 
verses, &c. The entire number of verses is 
23,206.’ Before the Concordance of Rabbi 
Nathan in the fifteenth century |Ho1y Scrie- 
tures], the Jews made their references by citing 
in the Peutateach the two first words of the Sab- 
bath lessons, making uo use of the shorter stdarim, 
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or of the open or shut parashes. Of these, which 
are confined to the Pentateuch, there are 290 open 
and 379 shut. Of the larger parashes, or Sabbath 
lessons, Genesis contains 12, Exodus 11, Leviticus, 
Numbers, and Deuteronomy 10 each, Of the 
lesser sidarim Genesis contains 42, &c. These 
always commence in the Pentateuch with an open 
or closed section. From the time of Cardinal 
Hugo's Concordance citations began to be made 
by chapter and leiter [Scriprure, Horny]. All 
MSS. of the Vulgate after this period began to 
be thus marked, and we find Nicholas de Lyra” 
in the fourteenth century frequently citing them 
in this manner. The citation of chapter and 
verse was a Jewish improvement of the succeeding 
century .* 

The ancient Greek MSS. which have descended 
to our times also contain a division into short. 
sentences, which have been sometimes called 
orixor and verses. They are regulated by the 
sense, aud each constitutes a full period. They 
are frequently double or treble the length of the 
verses in our present New Testament, although 
sumetimes they are identical with them. The 
Alexandrian, Vatican, Cambridge, Dublin, and 
other ancient MSS., all contain similar divisions. 
The following is from the Cod. Ephremi:—[1 
Tim. iii. 12-16]. 

Alakovot egTwoay [as "yuvaikos avdpes* Texvay 
Kahws mpotoTamevot Kar Twy Ldiwy oLKiwv" of yap 
Kkadws Stakovnoavtes* Babuov éavtois kadov 
TEpimolouyTai* Kat TOAANY TappHo.ay ev moTeEL 
7 ev Xw. Iv 

Tavra cot ypadw eAmiCwy Abe Tpos ce ey TaxeL’ 
cay Se Bpaduyw’ iva eins mws der ev orem Oov 
avactpeperbat' ertis eotiy exkAnota Bou (wyTos* 
otvAos Kal edpaiwua THs adnGeras 

Ka) duoroyoupevws meya eoTw To THS evoeBeias 
pvornpiov’ os[?|epavepwOn ev capkt’ edixarwbes 
TV wpen ayyedots* exnpuxOn ev eOveow" emio- 
TevOn ev Kooue’ aveAnppbn ev Soén" 


Versicular divisions in the printed Bibles.— 
These, together with the numerical notation, are 
generally attributed to Robert Stephen, or Ste- 
phens (Ltienne). Their origin is, notwithstand- 
ing, involved in obscurity. Even those who 
attribute the invention to Stephens are not agreed 
as to their date. ‘We are assured,’ observes Cal- 
met (Pref. to the Bible), ‘that it is Robert 
Stepheus who, in his edition of 1545, has divided 
the text by verses, numbered as at present.’ This 
division passed from the Latins to the Greeks and 
Hebrews. ‘ Robert Stephens,’ says Du Pin (Pro- 
leg.), ‘was the first who followed the Masorites 
iu his edition of the Vulgate in 1545,” + Verses,’ 
says Simon (Hist. Critique), and after him Jahn 
(Introd.), ‘were first introduced into the Vulgate 
and marked with figures by Robert Stephens in 
1548. Morinus (Lzercit. Bibl.), who is followed 
by Prideaux (Connection), attributes the verses 
to Vatablus, without naming a date, while Che- 
villier (Hist, de UJmprimerie) and Maittaire 
(Historia Stephanorum) assert that Stephens di- 


* Mr. Gresly (Forest of Arden, ch. i.) is 
guilty of an anachronism in making Latimer, in 
1537, cite for his text the éwentie/h verse of the 
tenth chapter of Matthew. The New Testament 
was not referred to by verses until Jong after this 
period, 
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vided the chapters into verses, placing a figure at 
each yerse, in the New Testament in 1551, and 
in the Old in 1557. Chevillier adds that James 
Faber of Estaples had introduced the practice in 
his edition of the Psalms printed in 1509 by 
Henry, father of Robert Stephens; and he is fol- 
‘lowed by Renouard (Annales des Etienne, 
Paris, 1843), in supposing that Stephens took 
his idea from this very work. But, not to 
multiply instances, Mr. Horne (Introd. vol. ii. 
p-i. ch. ii. s. iii, §1) gives the following av- 
vount of their introduction: ‘Rabbi Mordecai 
Nathan .-. . . undertook a similar Concordance 
[to that of Hugo] for the Hebrew Scriptures 
|Scrrprurer, Horry], but instead of adopting the 
marginal letters of Hugo, he marked every fifth 
verse with a Hebrew numeral, thus, & 1, 74 5, &c. ; 
retaining, however, the cardinal’s divisions iuto 
chapters. . . . The introduction of verses into 
tlie Hebrew Bible was made by Athias, a Jew of 
Amsterdam [1661], . . . with the figures common 
in use, except those which had been previously 
marked by Nathan with Hebrew letters in the 
mauner in which they at present appear in the 
Hebrew Bibles. By rejecting these Hebrew nu- 
merals, and substituting for them the correspond- 
ing figures, aJl the copies of the Bible in other 
languages have since been marked.’ ‘ The verses 
into which the New Testament is now divided 
are much more modern [than the orixo.]|, and 
are an imitation of those invented for the Old Test- 
ament by Rabbi Nathan in the fifteenth century. 
Robert Stephens was the first inventor.’ In 
another place (§ 2), Mr. Horne has observed 
that the Masorites were the inventors of verses, but 
without intimating that they are the same with 
those now in use. Doubts were entertained on 
this subject so early as the sixteenth century. 
‘Who first,’ observes Elias Levita, ‘divided the 
books of the Old and New Testament into 
otixor? There are even some who entertain 
doubts respecting a matter but recently come 
into use, viz. who the person was who intro- 
duced the division of verses into the Greek 
and Latin Bibles.’ Serrarius (Proleg.) makes 
the following allusion to the circumstance: 
‘I strongly suspect that it is far from certain 
who first restored the intermitted division into 
verses. Henry Stephens, indeed, having once come 
to Wurzburg, would fain have persuaded me 
that his father Robert was the inventor of this 
distinction in the New Testament; and I after- 
wards observed this same statement in his preface 
to lis Greek Concordance, with the addition that 
it was on his way from Paris to Lyons that he 
made the division, a great part of it while riding on 
horseback ’ (¢ter equitandum). ‘This may, after 
all, bearrempty boast; but supposing it true, as 
Catholics have used the versions of Aquila, Sym- 
machus, and Theodotion, who were apostates or 
heretics, so may we use this division of Robert 
Stephens ;’ and, not able to conceal his mortifica- 
tion that the honour should belong to a Protestant, 
he significantly observes that Seneca had found 
the best scribes (motari’) among the vilest 
slaves. Heury Stephens, in the preface to his 
Concordance, thus expatiates on his father’s in- 
vention: ‘As the books of the New Testament 
had been already divided into the sections (¢me- 
mata) which we call chapters, he himself sub- 
divided them into those smaller sections, called 
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by an appellation more approved of by others 
than by himself, versicles. He would have pre 
ferred calling them by the Greek ¢mematia,. or 
the Latin sectiuncule ; for he perceived that the 
ancient name of these sections was now restricted 
to another use. He accomplished this division of 
each chapter on his journey from Paris to Lyons, _ 
and the greater part of it inter equitandum. A 
short fime before, while he thought on the matter, 
every one pronounced him mad, for wasting his 
time aud labour on an unprofitable affair which 
would gain him more derision than honour: but 
lo! in spite of all their predictions, the invention 
no sooner saw the light, than it met with universal 
approbation, and obtained such authority that all 
other editions of the New Testament in Greek, 
Latin, German, and other vernacular tongues, 
which did not, adopt it, were rejected as un- 
authorized.’’ Henry Stephens had already stated 
the same, fact, in the dedication to Sir Philip 
Sydney, prefixed to his second edition of the 
Greek Testament (1576). We now proceed to 
Stephens’s own statements. . 

Upon leaving the church of Rome, and em- 
bracing Calvinism in 1551, in which year he 
took refuge in Geneva, he published his fourth 
edition of the Greek Testament, containing also 
the Vulgate and the Latin version of Erasmus, 
with the date in the title mpxxr., an evident 
error for mpL1. The x has been, in consequence, 
erased in nearly all the copies. In the preface, lie 
observes: ‘As to our having numbered this work 
with certain versicles, as they call-them, we have 
herein followed the most ancient Greek and Latin 
manuscripts of the New Testament, and have 
imitated them the more willingly, that each 
translatiou may be made the more readily to cor- 
respond with the opposite Greek.’ Bishop Marsh 
(notes to Michaelis), and after him Mr. Horne (wt 
supra), asserts that ‘ Beza split the Greek text into 
the verses invented by Robert Stephens ;’ but the 
bishop is evidently mistaken, as Stephens’s fourth 
edition is diyided into these breaks as well as 
Beza’s (see fac-simile in Christ. Remembr., ut 
supra). Each verse commences the line with a 
capital, the figures being placed between the co- 
lumns. 

The fourth edition of the Greek Testament 
was followed, in 1555, by the seventh of the Latin 
Vulgate, in 8vo., containing the whole Bible, 
having the present verses marked throughout with 
numerals, and the following address to the reader * 
‘Here is an edition of the Latin Vulgate, ix 
which each chapter is divided into verses, accord 
ing to the Hebrew form of verses, with numerals 
prefixed, corresponding to the number of the 
verse which has been added in our new and com- 
plete Concordance, after the marginal letters 
A, B, C, D, E, F G, that you may be relieved 
from the labour of searching for what these 
figures will point ont to you as with the finger.’ 
The title-page bears Stephens’s olive ; and the 
name of the printer, Conrad Badius, the son-in- 
law of Stephens, with the date, 8 zdibus Aprilis, 
1555, shows where and when it was printed. It 
was the first edition of the entire Bible printed 
by Stephens since he left the church of Rome, 
The text is continuous, the verses being separated 
by a @, with the figures in the body of the text. 

The next edition of the Bible by Stephens is 
that of 1556-7, in three vols. ful., containing the 
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Vulgate, the version of Pagninvs, wn’ Beza‘’s 
Latin version of the New Testam Xt, now first 
published. The notes are those com ‘only ascribed 
to Vatablus, with those of Claude Badwell in the 
Apoeryphal books. The text is broken up into 
divisions, and there is a notice to the reader, 
apprising him that this edition contains the text 
divided into verses, as in the Hebrew copies. 

Again, in the preface to Stephens’ Latin and 
French New Testament, published at Geneva in 
1552, which is also thus divided, but which we 
have never seen cited, he observes: ‘Et a fin de 
plus aisement pouoir faire la dicte collation et 
confrontement, avons distingue tout iceluy 
Nouveau Testament comme par vers, a la fagon 
et maniére que tout le Vieil a este escript et dis- 
tingué, soit par Moyse et les prophetes composi- 
teurs et autheurs, ou par scavans Hebrieux suc- 
cedans, pour la conservation des divtes Escriptures, 
suyuans aussi en ce en partie la maniére de ceux 
qui ont eseript les premiéres exemplaires Grecs, et 
les viewlx escripis de la vielle tralation Latine 
du dict Testament, qui de chasque sentence, ou 
chasque moitié de sentence, voire de toutes les 
parties d’une sentence en faisoyent comme des 
versets. Et en la fin de chasque livre mettoyent 
le nombre diceulx versets: possible a fin que 
par ce moyen on n’en peust rien oster, car on 
Peust apperceu en retrouvant le contenu du nom- 
bre des dicts versets.’ Stephens adds that he has 
also given references to the verses in indexes and 
concordances, not omitting the letters (lettrines) 
by which the chapters had been divided by his 
predecessors into four or seven parts, according to 
their length, for the purpose of a concordance. 
He makes reference to the chapters and verses in 
his Harmonia Evangelica, taken from the work of 
Leo Judah, and placed at the end of his edition of 
the New Testament (1551). 

Henry Stephens, in his preface to his Concord- 
ance, states that it was this division which first 
suggested to his father’s fertile mind the idea of 
a Greek and Latin concordance to the New 
Testament, in imitation of Lis Latin concord- 
ance, Concordantiae Bihi., utriusque Testamentt 
yu Cal. Feb. 1555, fol.; in the preface to which 
he says that he has followed the Hebrew mode of 
numbering the verses. In the title-page he makes 
an appeal to his brother printers not to ‘ thrust 
their sickle into his harvest,’ not that he ‘ feared 
such plagiary from well-educated printers, but 
from the common herd of illiterate publishers, 
whom he considered as no better than highway 
robbers, no more capable of Christian integriry 
than so many African pirates.’ ‘Whether his 
apprehensions were well founded,’ continues his 
son, ‘let the experience of others tell.” Owing 
to Stephens’s death, in 1559, his Concordance was 
published by Henry Stephens, in 1594. 

But it is far from being true that Stephens, as 
has been commonly believed, was the first who 
either followed the Masorites, or divided the 
chapters into verses, or attached figures to each 
verse. This had been done, not only in regard 
to the Psalms, by James le Fevre, in his Psad- 
terium Quincuplex in 1509, but throughout the 
whole Bible by Sanctes Pagninus in 1528. The 
Psalterium was beautifully printed by Henry, 
father of Robert Stephens, each verse commenciug 
the line with a red letter, and a number prefixed 5 

“and we may here observe, that the Book of 
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Psalms was vke Srei_porticn of the Scriptures to 
waich numbers were attacted, by designating 
each separate Psalm by its number. Some as- 
cribe this numeration to the Seventy; it is, we. 
believe, first referred to by St. Hilary (Pref.), and 
is found in the manuscripts of the Sept. Whe- 
ther they were so numbered at the Christian era, 
is somewhat doubtful. In Acts xiii. 33, the se- 
cond Psalm is cited by its number, but in some 
of the best manuscripts the reading here is the 
Jirst Psalm. In ver. 35 ‘in another’ 3s said, 
without reference to its number; and Kuinoel is 
of opinion that the true reading in ver. 33 is simply 
év Wadu@,—‘ in a psalm.’ 

In the year 1528 the Dominican Sanctes Pag- 
ninus of Lucca published at Lyons, in quarte,, 
his accurate translation of the Bible into Latin 
from the Hebrew and Greek, This edition is 
divided throughout into verses marked with 
Arabic numerals in the margin, both in the Old 
and New Testament. The text runs on conti- 
nuously, except in the Psalms, where each verse 
commences the line. There was a second edi 
tion, more beautifully executed, but without the 
figures and divisions, published at Cologne in 1541. 
The versicular divisions in the Old Testament are 
precisely the same with those now in use,—viz., 
the Masoretic. Each verse is separated by a pe~ 
culiar mark (@]). 

Masch (Bzbdioth. Sac.), in reference to Stephens’ 
statement that he had followed the oldest Greek 
manuscripts, says that this assertion was made by 
Stephens to conciliate those who were taking ail 
methods of blackening him, for that the ancient 
divisions were quite different. The reader wil! 
judge from Stephens’ preface to his French trans- 
lation above cited, whether this assertion is borne 
out, Stephens there asserts that the authors of the 
ancient (stichometrical) division reckoned by 
whole books, and he only professes to imitate thera 
in part, as well as the Hebrew copies; which he 
did by making a versicular division ‘of each 
chapter, and prefixing a figure to each verse (as 
in Nathan’s Concordance), iustead of adding th» 
amount at the end of each book, Hug observes 
that it is really true that ancient MSS. of the New 
Testament are sometimes divided into smaller 
sections, which have some analogy to our verses, 
instancing the Alexandrine, Vatican, and other, 
We have already given an example of this in C, 
to which we shall here add one more instance—- 
viz., V.in Matthei (Appendix to vol. ix. p. 265), 
who observes that ‘ this MS. is stichometrically 
arranged.’ His fac-simile contains eight of the 
nine first verses of St. Mark’s Gospel, each of 
which commences the line with a capital. All 
but one are identical with those in Stephens, whose 
first two verses form but one in the Moscow MS. 

It is, however, only in the canonical books of 
the Old Testament that Stephens follows. Pag~ 
ninvus, In St. Matthew’s Gospel, Pagninus has 677 
verses, and Stephens 1071. The number of verses 
in each chapter in Stephens is often double, fre- 
quently treble that in Pagninus. In John v. 
for instance, Pagninus has 7 and Stephens 22 
verses, In the deutero-canonical books, into 
which no Masoretic distinction had found its way, 
Stephens has also a different division ; thus, in Tobit 
he has 292 verses, while Pagninus has but 76; 
and the same proportion prevails throughout the 
cther books, only Pagninus has not the third and 
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fourth books of Esdras, the Prayer of Manasses, 
nor the addenda to Daniel. 

There are two editions of the Bible contain- 
-ing this division, stated by Le Long to have 
peen published this year in Lyons, one by John 
Frellon, the other by Antony Vincent. The 
former is entitled Biblia Sacro-Sancta Veteris et 
Novi Testamenti, Lugdun., apud Joannem Frel- 
lonium, 1556, 8; the colophon of which has ‘ Lug- 
duni, ex officind typographicé Michaelis Sylvii, 
MDLV.,’ which, doubtless, induced Le Long to 
assign to it the latter date. We have at present 
a copy of this rare edition before us, and there 
was a second, which exactly represented it, pub- 
lished in 1566, of which there is a copy in the 
Brit. Museum. Masch, the continuator of Le 
Long, observes of this edition (vol. iii. p. 202), that 
the publisher did not venture to ascribe the division 
of verses to Stephens, but refers it to Pagninus. Le 
Long places Stephens’ edition and Vincent’s toge- 
ther among the Protestant versions; thus : 

‘ Biblia Latina. Charactere minutissimo. R. 
Stephanus lectori. En tibi Bibliorum Vulgata 
&e. (ut sup. p. 910).) in 8vo. Oliva Rob. Ste- 
phani, 1555. 

* Biblia Latina. Minutioribus characteribus, 
versibus numerorum distinctione notatis, in Svo., 
Lugduni, Ant. Vincentii, 1555. 1556. Hadem 
est. prorsus editio. Ex monitione typographi: 
“ Biblia Sacra quum jam non semel variis tum 
typis tum formis emiserim, sicque passis ulnis 
accepta, ut ne unum quidem aut alterum nobis 
superesset. exemplar id operis minuti- 
oribus quam antea unqam excudi placuit charac- 
teribus. . °. Deinde que ad sacrarum 
sensum literarum pertinere visa sunt non omis- 
surus, Hebreevrum secutus morem, versos. quos- 
jibet notandos curavi quo sensa ipsa 
certis distincta versibus clarius innotescerent, et 
minori egotio linguee sanctee candidati con- 
cordantias, commentaria, &c., consulere possent.”” 

....» utraque editio prima est his distiucta 
versibus,’ &c, 

According to this statement of Le Long, it 
would appear that the edition of Robert Ste- 
phens and that of Antony Vincent were the 
same. Masch, however, who places Stephens’ edi- 
tion of 1555 in its chronological order (p. 209), 
and does not transfer it to the Protestant editions, 
notices Vincent’s thus :— 

‘ Biblia utriusque Testamenti, Lugduni, in edi- 
bus Antonii Vincentii, MDLV., &c. 

Biblia... MDLVL. versibus distinct, Eadem 
est prorsus editio .. utrague est (ut supra).’ 
Now, whatever the word wtrague or eadem here 
refers to, the very extract from the preface given 
by Le Long as Vincent's (whose edition we have 
never seen), commencing with § Biblia Sacra 
quum jam non semel,’ forms part of the pre- 
face to Frellon’s edition, of which Masch had 
observed that the publisher did not venture to 
assigit the iuvention of the verses to Stephens, 
fmt ascribed them to Pagninus. It was this 
circuinstance which led us to turn to this pre- 
face, which also contains the identical assertion : 
‘Kt ne quem sua frustratum a nobis laude 
quispiam clamitet, ant peculatus arguet, et 
etiam ut institutum hoe nostram plus ponderis 
obtineat, ultro fatemur nos imitatos Santem 
illum Pagninum Heb. linguz peritissimum, qui 
et hoc ipsum ceu necessarium magnopere probans, 
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eo modo sua imprimenda curavit.’ Now it 
seems Clear that Frellon, whom, from the evidence 
before us, we must believe to have been the true 
author of this preface, wishes to take credit to 
himself for the introduction of the division of 
verses into his Bible, and from his declaratian 
that he takes Pagninus for his model, in order 
that none should complain of being defrauded, 
we think it by no means improbable that he 
meant this observation as a sly insinuation 
against: Robert Stephens, who had, in the preface 
to his Concordance just published, not only 
protested against such frauds on the part of 
his brother printers, but had himself adopted 
Pagninus’s figures without acknowledgment, 
while it is equally evident that Frellon 
adopts not Pagninus’ but Stephens’ division, 
both in the New Testament and in the deutero- 
canonical books of the Old; for we presume from 
the dates that Stephens’ edition was the earliest 
printed ; and his Concordance, as we have seen, 
was published so early as the month of January 
in the same year. The verses in Frellon’s edition 
are divided into breaks, with the figures on the 
left margin. 

The next edition containing this division into 
verses is Stephens’s eighth and last edition of the 
Vulgate, 1556-1557, 3 vols. fol. This is one of 
the editions called Watablus’ Bibles, of which 
there are three, viz., Stephens’ nonpareil (1545), 
his eighth edition of which we are now treating, 
and the triglott edition published at Heidel- 
berg in 1599. It is the Bible which Morinus 
(Eaercit. Bibl.), Prideaux (Connect. vol-—i.), 
and so many others, conceived to have been the 
first containing the division of verses. Prideaux 
observes that Vatablus soon after published a 
Latin Bible after this pattern, viz., that of Rabbi 
Nathan (1450), with the chapters divided into 
verses. ‘Soon’ after, however, meant about a 
ceutury; Watablus died 16th March, 1547. It 
is evident also, from Prideaux’ note, that he was 
not aware that Vatablus’ Bible was no other 
than Stephens’ eighth edition. 

There was a beautiful edition of the Psalter 
published in 1555 by Robert Stephens, contain- 
ing the Latin of Jerome, with that of Paguinus, 
the numerals attached to each verse being placed 
in the centre column between perpendicular 
rubricated lines. It is entitled Liber Psalmorum 
Dawidis, Tralatio duplex, vetus et nova. Hac 
posterior Santis Pagnini, partim ab ipso Pag- 
nino recognita partim et Francisco Vatablo, 
in prelectiombus emendata et exposita, The 
title bears the date MDLV., but in the colophon 
is the subscription : ‘ Imprimebat Rob. Stephanus, 
in sua oficinaé, Anno MDLVIL., Cal. Jan.’ 

The form of printing the Bible in verses, with 
numerals, now became established. It appeared 
in 1556 in Hamelin’s French version. It found 
its way the next year into the Geneva New Tes- 
tament (English), printed by Courad Badius, of 
which a beautiful fac-simile has lately issued 
from the press of Mr. Bagster. It was adopted, 
by marking every fifth verse with a Hebrew nu- 
meral, into the Hebrew Pentateuch, printed this 
same year (1557) at Sabionetta [Scriprure, 
Hoy]. In 1559 Hentenius introduced Ste- 
phens’s division and figures* into his correct 


* « Biblia, etc, in quibus capita singula ite 
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Antwerp edition of the Vulgate; which was ful- 
lowed by that of Plantin in 1569-1572, and 
passed into the Antwerp Polyglott (1569). 

The Sixtine edition of the Vulgate (1590) hav- 
ing adopted this division, it was continued in the 
Clementine (1592), and has been ever since used 
in all editions and translations in the Roman 
Catholic Church. Hentenius, however, having 
printed the text continuously, with the figures 
in the margin, and a mark (thus, 9) at the 
commencement of eaeh verse, this plan was 
followed in the Clementine * and Sixtine editions, 
in which the verses are marked with an asterisk, 
capitals being used only at the commencement 
of a period, while the Protestant Bibles of Basle 
and Geneva commence the verse with the line, 
and with a capital letter. In the Roman edi- 
tions, the only exceptions are the metrical books 
of Psalms, Job, and Proverbs, from the tenth 
chapter. 

This division appeared in the Geneva (Eng- 
lish) Bible in 1560 and 1562, the Bishops’ Bible 
(1568), and passed into the Authorized Ver- 
sion in 1611. Some of the Protestant editions 
followed the Roman in adopting a continued 
text, of which it will be sufficient to name the 
beautiful Ziirich edition of Osiander, in which 
each verse is distinguished by an obelus in the 
body of the text; and it is to be regretted that 
this practice has not been generally continued 
either in Protestant or Roman Catholic Bibles. 
We may add that Pagninus, Stephens, Frellon, 
and the Roman editions, all slightly vary among 
each other, both in the divisions and the placing 
of the figures. Nor do the chapters, owing toa 
diversity in the manuscripts, invariably coin- 
cide, as the versicular divisions of the Psalms 
in the Sept. and Vulgate are not always the 
same with the Hebrew ; Stephens’ figures some- 
times occur in the middle of a verse in the 
Roman editions. 

The Roman edition of the Sept. (1587 and 
1589) was printed without any division or fi- 
gures ; aud the present notation first appeared in 
Plantin’s edition of the deutero-canonical books, 
Antwerp, 1584, from Tobit iv. 24 (the commence- 
ment, to ch. iv. 23, being marked by decades), 
The Frankfort edition of the Sept. (1597) has the 
present numeration throughout, but without any 
notice of the fact by the editors. The numbers 
are placed in the margin, but each verse com- 
mences with a capital, while in Plantin they are 
separated by spaces only. 

From what has been said, the reader will, we 
presume, be satisfied of the great inaccuracies 
and misconceptions which have hitherto prevailed 
on this subject. It will no longer be doubtful that 
the figures were not introduced by Robert Stephens 
into his edition of 1545, as asserted by Calmet, 
nor of 1548, as stated by Father Simon and Jahn 
in which latter year there was no edition pub- 
lished). It is equally untrue that they first ap- 
peared in Stephens’ edition of 1556-7, as stated by 


yersibus distincta sunt ut numeri prefixi lectorem 
non remorantur, et loca quesita tanquam digito 
demonstrant.’ : 

* Maittaire and Chevillier are both mistaken 
in asserting that the Sixtine and Clementine 
‘adopted the division immediately from Ste- 
phens’ ed. of 1557. F 
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Chevillier, Maittaire, and Prideaux. Neither is it 
altogether correct, as stated in Mr. Horne’s Intro- 
duction, that the verses in the New Testament 
were an imitation of those invented by Rabb: 
Nathan, as Rabbi Nathan only referred in his 
Concordance by numerals to the Masoretic verses. 
Nor was it from the Hebrew Bible of Athias, in 
1662, that this notation came into the copies of 
the Bible in other languages (Horne, J. ¢.), as 
they had been in use in all editions for above a 
century before. Equally far from the truth is 
the statement of Du Pin, that Stephens was the 
first who followed the distinction of the Masoretes 
in his Latin Bibles, as this had been done by 
Pagninus many years before Stephens published 
any one of his numerous editions. : 

Having now succeeded in detecting the errors 
of former writers, we are arrived at the more diffi- 
cult task of eliciting the truth out of so many 
contradictory statements. Our limits will not 
allow us, however, to do more than offer the fol- 
lowing view as the result of our inquiries. 

Rabbi Nathan having in his Concordance (in 
1450) commenced the practice of referring to a 
versicular division of each of the Latin chapters 
by the number of each masoretic verse in the 
chapter, Arabic figures were, after the example 
of Le Fevre’s edition of the Psalms, affixed to 
each verse by Pagninus in his Latin Bible 
in 1528, Pagninus introduced a somewhat 
similar division into the New Testament and 
Apocryphal books. His system was adopted by 
Robert Stephens in the New Testament in 1551, 
and in the whole Bible in 1555, with scarcely any 
alteration except in the deutero-canonical books 
and the New Testament, wherein he introduced 
a different division. This division was partly 
founded on the practice of ancient manuscripts, 
and was partly his own. But as his object was 
to adapt his division to his Concordance, without 
any reference to the sense, he unfortunately intro- 
duced a much worse division than he found im 
any of his models. And it is to be lamented that 
his ‘wild and indigested’ system of breaking up, 
the text into what appear to the eyes of the 
learned and to the minds of the unlearned as so 
many detached sentences (Michaelis’ Introd.), 
has had a deleterious effect on the sense of Scrip- 
ture, and perhaps given rise to some heresies* 
(See Pref. to Bishop Lloyd's Greek Testament), 
Michaelis supposes that the phrase ‘inter equitan- 
dum’ does not mean that Stephens accomplished 
his task whilst actually riding on horseback, but 
that during the intervals of his journey he amused 
himself by doing it at his inn. If his division 
was a mere modification of that of Pagninus (see 
Bratz in Taylor’s ed. of Calmet’s Dict.), it: 
might easily have been done ‘inter equitandum :’ 
a phrase wkich, however we understand it, not 
inaptly rep sents the post-baste expedition with 
which his work was executed. Whether Pagninus . 
himself adopted his division in the New Testa- 
ment from manuscripts, or what his design was in 


* Tholuck (see Robinson's Bibl. Sacra, 1844, 
vol. i. p. 854) conceives the omission of the 
verses to be a defect in Lachmann’s edition ;,. 
but Lachmann has inserted Stephens’s figures in. 
the body of the text, and has properly discarded, 
the use of capitals, except at the commencement: 


of a period. 
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introducing it, must be the result of an investiga> 
tion which we cannot now enter upou. Stephens, 
it is true, never once refers to Pagninus’ system ; 
but we could hardly suppose that he was unac- 
quainted with it, even had we no evidence to this 
effect. The evidence, however, does exist, for we 
discovered, after the greater portion of this article 
was written, that Stephens, .in 1556, had in his 
possession two copies of Pagninus” Bible. The 
preface to his edition of 1557 contains the follow- 
ing words: ‘In exteriori autem parte interpreta- 
tionem Sanctis Pagnini (quam potissimum, ut 
maxime fidam, omnes uno ore laudant), crassio- 
ribus litteris excusam-damus: sed hance quidem 
certe multis partibus ea quam in aliis editionibus 
habes, meliorem. Nacti enim sumus duo ex 
prima illius editione exemplaria, in quibus non 
solum typographica errata non pauca, nec levia, 
mauu propria ipse author correxerat, sed multos 
etiam locos diligentius et accuratius quam antea 
examinatos, recognoverat.’ 

Croius ( Observat.) states that he had seen very 
ancient Latin MSS. containing Stephens’s divi- 
sion, with the first letter of each verse rubri- 
cated, but he does not designate his MSS. We 
believe this was a biassed assertion. We have 
ourselyes seen Latin MSS. with periods so 
marked ; but they are not thesame with Stephens’ 
verses. There is in the British Museum also a 
MS. of part of the Sept. (Harl. 5021), dated in 
1647, which is versiculated throughout, and marked 
with figures ; but the verses are much longer than 
those of Stephens’s. Latin MSS. are found divided 
in the same mamner as the Greek, one of which is the 
Cod, Bezae, which was collated by Stephens for his 
edition of 1550. Dr. Laurence’s book of Enoch 
is divided into verses, with numbers attached, as 
well as into chapters called Kefel. Dr. Laurence 
says that these divisions into verses are arbitrary, 
and vary in the different Ethiopic MSS. of Enoch. 
The numbers, we presume, were added by the 
translator. By a letter from Dr. Bandinel, 
keeper of the Bodleian Library, we learn that that 
Library possesses an Ethiopic MS. of the New 
Testament divided into sections and paragraphs 
entirely different from ours, not numbered, but 
separated by a peculiar mark. The verses in the 
Gospel of the Templars [Gospxxs, Spurious], 
instead of spaces or figures, are separated by a 
horizontal line [—] (Thilo, Cod. Apoe.). 

The MS. of the Syriac New Testament in the 
British Museum (No. 7157), written at Beth- 
kuko, a.v. 768 (see Wright’s Seiler, p. 651, note), 
contains a numerical diyision in the Gospels, 
with the numbers in rubric inserted by a coeval 
hand into the body of the text. Attached to 

‘each number is another in green, referring to 
.a~Canon of parallel passages on the plan of 
that of Eusebius, but placed at the foot of each 
page. The sections, which are called ver'si- 
cult in the Catalogue, and have been mistaken 
for verses, are more numerous than the Am- 
monian, Mathew containing 426, Mark 290, 
Luke 402, and John 271. There is a complete 
capitulation also throughout all the books, the 
chapters being separated in the text by a pecu- 
liar ornament, with the number in the margin: 
of these chapters Matthew has 22, Mark 13, 
Luke 22, John 20, Acts 25; of the Catholic 
Npistles, James 1, and [i.] John 6, and the Pau- 
\ine have 54, After the first Gospel there is a 
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double number, by which the former are reca- 
pitulated, and>a treble number from the Acts to 
the end, 

The numerical divisions into chapters and 
yerses were first adapted to liturgical use in the 
Anglican Church—the chapters in Edward VI.’s 
first Book of Common Prayer (1549), and the 
verses in the Scotch Liturgy (1637), from whence 
they were adopted into the last revision (1662),— 

Wea.VVn, 

VERSIONS. In the, present artitle we pro- 
pose to give some account of such versions as are 
not noticed in other places of this work. In doing 
so, it is not deemed necessary to mention all that 
ought to be adduced, were a complete enumeration 
attempted. We shall first describe ancient ver- 
sions; and, secondly, modern English versions of 
the Bible. 

I. Greek versions.—1l. Aquila.— Aquila was 
a Jew of Pontus, who lived in the reign of Adrian, 
and undertook a Greek version of the Old Testa- 
ment about a.p. 160. It appears from Jerome 
(en Ezek, iii.) that there were two editions of this 
version, the second more literal than the first. It 
was very highly prized by the Jews, and much 
preferred to the Septuagint, because the latter was 
employed as an authorized ‘and genuine document 
by the early Christians in their disputations with 
the Hebrew opponents of the new religion. The 
very circumstance of its being adopted and 
valued by the Jews would tend to create a pre- 
judice against it among the Fathers, independently 
of all perversion of Messianic passages. Ireneus, 
the earliest writer who mentions Aguila, pro- 
nounces an unfavourable opinion respecting Lis 
translation (Advers. Heres. iii. 24, p. 253, ed. 
Grabe). So also Kusebius (Ad Psalm. xc. 4) 
and Philastrius. Jerome speaks of him in va- 
rious parts of his writings, sometimes disparag- 
ingly, and again in terms of commendation: the 
former, in allusion to his doctrinal prepossessions ; 
the latter, in reference to his knowledge of the 
Hebrew language and exceeding carefulness in 
rendering one word by another. He was early 
accused of distorting several passages relating to 
the Messiah, and Kennicott, im modern times, 
has re-echoed the censure. There is some ground 
for the charge, but certainly not so much as Ken- 
nicott imagines. A polemic tendency may be 
detected in the work, but not to a greater degree 


‘than in most translations. 


The version before us is extremely, and even 
unintelligibly, literal. It adheres most rigidly to 
the original. So highly did the Jews esteem it, 
that they called it the Hebrew verity. Its use in 
criticism is considerable, but in interpretation it 
is comparatively worthless. 

2. Symmachus.—Symmachus appears to have 
been an Ebionite (Kuseb, Hist. Eccles. vi.17; De- 
monstr. Evang. vil. 1, Jerome, Pref. in Ezram ; 
Assemani, Bibl. Orient. 1i. 278; 11.1, 17). His 
Greek version of the Old Testament was made 
alter that of Theodotion, as may be inferred from the 
silence of Irenzus, and the language of Jerome in , 
his commentary on the xxxviii. chapter of Isaiah. 
The style of the work is good, and the diction 
perspicuous, pure, and elegant (Thieme, De puri- 
tate Symmachi ; Hody, De Bibl. text. Original.). 
It is of less benefit in eréticism than that of 
Aquila, but of greater advantage in interpreta- 
tion. It would seem from Jerome, that there 
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Was a second edition of it (Comment in Jerem. 
xxxii.; t N@A. iii.). 

3. Theodotion.—Theodotion, like Symmachus, 
was an Ebionite. Ireneus states (Advers. Heres. 
iii, 24) that he belonged to Ephesus, and was a 
Jewish proselyte. His Greek version of the Old 
Testament appeared during the first half of the 
second century, and is first mentioned by Ire- 
neus. He follows the Septuagint very closely, so 
that he appears to have intended to make a re- 
vision of its text, rather than a new version. He 
is not so scrupulously literal as Aquila, nor so 
free as Symmachus. He was certainly not well 
acquainted with Hebrew, as the numerous errors 
into which he has fallen demonstrate. It is pro- 
bable, if credit can be given to Jerome, that there 
were two editions of the translation (in Jerem. xxix. 
17). His translation of Daniel was very early 
adopted by the Christians in place of that belong- 
ing to the Septuagint. The Jews do not seem to 
have had much regard for this castigated edition 
of the Seventy, although Von Lengerke inclines 
to the opposite opinien. 

4,5, 6. When Origen travelled into Eastern 
countries collecting materials for his Polyglott, 
he discovered three other Greek versions not excend- 
ing to the entire Old Testament, but only to several 
books. These are usually designated the fifth, 
sizth, and seventh. The authors were unknown 
to Origen himself. As far as we can judge, they 
appear to have translated the original somewhat 
freely and paraphrastically. The fifth compre- 
hended the Pentateuch, Psalms, Song of Solomon, 
and thetwelve Minor Prophets, besides the books 
of Kings. Jerome says that the author was a 
Jew, meaning probably a Jewish Christian. The 
sixth version contained the same books as the 
fifth, except those of the Kings. The author ap- 

ears to have been a Jewish Christian also. This 
inference has been drawn from his rendering of 
Habak. iii. 13. The seventh embraced the 
Psalms and minor prophets. Perhaps the author 
was a Jew. The three translations in question 
were made subsequently to those of Aquila, Sym- 
machus, and Theodotion. Very few fragments of 
them remain. (See Epiphanius, De Pond. et Mens. 
cap. 17; Eusebius, Hist. Eccles. vi. 16; Jerome, 
Comment. in Tit. cap. 3; Apolog. contra Rufin. 
ii, 34; Hody, p, 590, et sq.) 

4, Greco-Veneta.—In a MS, belonging to 
St. Mark’s Library at Venice, there is a Greek 
version of several Old Testament books. Its in- 
ternal character proves that the translation was 
made directly from the Hebrew. It is more 
literal than any other ancient version, even that 
of Aquila, adhering with slavish scrupulosity to 
the original words. In the Chaldee portions of 
Daniel, the Attic dialect is changed for the Doric. 
The style, however, is a singular compound, Attic 
elegancies occur along with barbarous expres- 
sions; high-sounding words used by the best 
Greek writers, by the side of others contrary to 
the genius of the Greek language. The origin of 
the version cannot be placed higher than the 
ninth century; the MS, itself was written in 
the fourteenth, It is uncertain whether the 
author was a Jew or a Christian. Gesenius ad- 
duces several particulars in favour of the former 
supposition (Geschichte der Heb. Sprache). It 
js probable that it was made at Byzantium for 
private vse, The text seldom differs from the 
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Masoretic, and the translator consulted the Se 
tuagint and other Greek versions, besides a 
hering, as he generally does, to the current exe- 
getical tradition of the Jews. Criticism can never 
derive much use from this version, Extracts 
from it are given in Holmes’s edition of the Sep- 
tuagint. The Pentateuch was published by Am- 
mon, in three volumes, at Erlangen, in the years 
1790-91, Different parts of the Pentateuch had 
been previously published, along with Proverbs, 
Kcclesiastes, Ruth, Lamentations, Daniel, and 
Canticles, by Villoison, at Strasburg, 1784, (See 
Eichhorn’s Aligem. Biblioth. iii. p. 371, et sq. 3 v. 
p. 743, et sq.; vii. p. 193, et sq.; Dahler, Anz- 
madverss. in versionem Grecam Proverbb., Ar- 
gentor. 1786; the Introductions of Eichhorn 
Bertholdt, De Wette, and Havernick; and Da- 
vidson’s Lectures on Bib. Crit.) 

Il. Egyptian versions.—After the death of 
Alexander the Great, the Greeks multiplied in 
Egypt, and obtained important places of trust 
near the throne of the Ptolemies. The Greek 
language accordingly began to diffuse itself from 
the court among the people, so that the proper — 
language of the country was either forced to 
adapt itself to the Greek, as well in construction 
as in the adoption of new words, or was entirely 
supplanted. In this way originated the Coptic, 
compounded of the old Egyptian and the Greek. 
There is a version in the dialect of Lower Egypt 
usually called the Coptic, or better the Mem- 
phitte version; and there is another in the dialect 
of Upper Egypt, termed the Sahidic, and some- 
times the Thebate. 

1. The Memphitic version of the Bible,—The 
Old Testament in this version has been taken 
from the Septuagint, and not. the original Hebrew. 
It would appear from Miinter (Specim. verss. 
Dan. Coptic. Rome, 1786), that the original was 
the Hesychian recension of the Seventy, then 
current in the country. There is little doubt 
that all the Old Testament books were trans- 
lated into the Coptic dialect, although many of 
them have not yet been discovered. The Penta- 
teuch was published by Wilkins (London, 1731, 
4to.); the Psalms at Rome (1744 and 1749) by 
the Propaganda Society. A small part of Jere- 
miah (ix, 17, to xiii.) was published by Mingarelli 
at Bologna (1785), and the ninth chapter of 
Daniel, in Miinter’s work already quoted. Gre- 
gory Bar Hebreeus quotes the version in the book 
of Psalms; and it seems to have been well known 
to the Syrians. (Wiseman’s Hore Syriace, pp. 
144-5,) The New Testament, made from the 
original Greek, was published by Wilkins, at 
Oxford, with a Latin translation, a.p, 1716, Its 
readings, as may be inferred from the place where 
it was made, coincide with the Alexandrine 
family, aud deserve the attention of the critic. 
Unfortunately, however, the version is not yet 
correctly edited. It belongs to the third cen- 
tury. 

2. The Thebaic.—This version was also made 
from the Greek, both in the Old and New Testa- 
ments, aud probably too in the third century. 
Only some fragmerts of the Old Testament part 
have been printed by Miinter, Mingarelli, and 
Zoega. In the New Testament it agrees gene- 
rally, though not uniformly, with the Alexandrine 
family. Not a few readings, however, are pecu- 
liar; and some barmonize witl the Latin versione, 
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Fragments of it have been published by Woide 
and Ford, 

3. The Bashmuric or Ammonian.—Only some 
fragments of such a version in the Old and New 
Testaments have been published, and very little is 
known concerning it. Scholars are not agreed as 
to the nature of the dialect in which it is written ; 
some thinking that it does not deserve the name of 
a dialect, while others regard the Bashmuric as a 
kind of intermediate dialect between those spoken 
in Upper and Lower Egypt. Hug and De Wette 
are inclined to believe that it is merely the version 
of Upper Egypt transferred into the idiom of the 
particular place where the Bashmuric was spoken. 
The origin of this version belongs to the third or 
fourth century. 

Sil. thiopie version.—The sacred language 
ef the Ethiopians is called the Geez, in which 
they have a translation of the entire Bible from 
the Septuagint in the Old Testament, and from the 
original in the New., The oldest allusion to it 
of which we have any knowledge is by Chry- 
sostom, in his second homily on John. Its an- 
tiquity cannot be referred farther back than the 
fourth century, during which Christianity was 
diffused among the people. Nothing certain is 
known about the author, although there have 
been various conjectures respecting him, It was 
made by Christians, although the A®thiopian 
Jews have also used it. The Old Testament 
portion is extant in an entire state in various 
MSS. throughout Europe, of which Ludolf has 
given a list in his Commentary on the History of 
the Aithiopians. With this work may be com- 
pared T. Pell Platt’s Catalogue of the Ethiopic 
Biblical MSS. in various Libraries, published at 
London, 4.p. 1823. Some-specimens only have 
been printed, such as the Psalms, Cantivles, 
Ruth, Jonah, Joel, Malachi, and the first four 
chapters of Genesis. 

The different parts of the New Testament are 
very unequal. The Gospels are the best exe- 
cuted. Hug thinks that various versions, rather 
than Greek MSS., were used in translating the 
Gospels, though he does not deny that the latter 
were also consulted. It is certain that it agrees 
frequently with the Peshzto and the Vetus Itala. 
Its character is literal. The New Testament has 
not yet been correctly printed. It was first pub- 
lished at Rome in 1548-9, 2 vols. 4to., and was 
afterwards inserted in the London Polyglott, but 
from a faulty MS. If it were edited in a more 
correct form, it would be of considerable utility in 
the criticism of the New Testament, It generally 
agrees with the Alexandrine family. and the 
quotations of Origen. 

IV. Persian versions.—The Bible seems to 
have been translated at an early period into the 
Persian language. Both Chrysostom (Second 
Hom. on John) and Theodoret (De curand. 
Grec. Affect.) speak of a Persian translation ; 
and, according to Maimonides, the Pentateuch 
was translated many, centuries before Mohammed 
into this language (Zunz's Gottesdienstlichen 
‘Vortrége, p. 9, note a). A Persian version of 
the Pentateuch was first printed at Constantinople, 
in Hebrew characters, a.D. 1546, as part of a 
Polyglott Pentateuch; and afterwards inserted by 
Walton in the London Polyglott, in the proper 
Persian character. It was made-after the time 
af she false prophet, and must have been later 
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than the eighth century. The text follows the 
Hebrew very closely, according to the Masoretie 
recension, retaining many of the original terms, 
from the translator’s inability to render them 
into Persian. Both Onkelos’s and Saadias’s 
versions appear to have been consulted by the 
author. 

If credit is to be given to the inscriptions, it 
was made by Jacob, the son of Joseph Tawus, for 
the use of the Persian Jews. Critics are, how- 
ever, not agreed about the meaning of Tus or 
Tawus, Rosenmiiller (De Vers. Pentat. Pers. 
Lips. 1813, 4to.) assigns it to the ninth century ; 
Lorsbach (Jena Aligem. Lit. Zeit. 1816, No. 58), 
with less probability, brings it down to the six- 
teenth. Walton, in his Prolegomena (ed. Dathe, 
p: 694), speaks of two MS. copies of the Psalms 
which he had, but both were very recent, and 
taken from the Vulgate, not the Hebrew. Not 
long since, Hassler discovered an immediate 
version of Solomon's writings existing in Parisian 
MSS. (Studien und Kritiken for 1829, p. 469, 
et sq.). 

ae are two Persian versions of the Gospels, 
one of which is printed in the London Polyglott, 
from a MS. belonging to Pocock, written in the 
year of our Lord 1341. Its source is the Peshzto, 
as internal, evidence abundantly shows. The 
other version was made from the original Greek. 
Wheloc, Professor of Arabic in the University of 
Cambridge, began to print it with a Latin trans- 
lation. After his death it was edited by Pierson, 
London, 1652-57. The editors made use of the 
Syro-Persian MS. of the Gospels from which that 
in the Polyglott was printed. In consequence of 
the confusion arising from their procedure, the 
version is of little use either in the criticism or 
interpretation of the text. 

V. The Georgian version.—This translation 
comprehends the entire Bible, made from the 
Septuagint in the Old Testament, and from 
Greek MSS. of the Constantinopolitan family in 
the New. It belongs to the sixth century. The 
author or authors are not known. ‘The edition 
published at Moscow, a.p. 1748, folio, was in- 
terpolated by the Georgian princes, Arcil and 
Wacuset, from the Slavonic version. This cir- 
cumstance detracts from its authority and value, 
since it is now impossible to separate the origmal 
from the interpolated readings. 

VI. The Slavonie version.—This translation, 
embracing the Old and New Testaments, was 
made by Cyril of Thessalonica and his brother 
Methodius,. who invented the Slavic alphabet. 
In the Old Testament the Septuagint was fol- 
lowed; and in the New the original Greek, in 
MSS. belonging to the Constantinopolitan family. 
According to Alter, the Old Testament portion 
was originally made from the Vetus Itala, and 
altered in the fourteenth century from Greek 
MSS. Perhaps the entire text of the version has 
been revised after the Latin. The translation is 
very literal, so that the idiom of the Slavonic is 
often violated for the sake of retaining the Greek 
construction. Of the readings adopted by Gries- 
bach, this version has at least three-fourths. In 
consequence of its excellence, it is considered oi 
great value in the criticism of the Greek Testa- 
ment. The edition of the entire Bible publishea 
at Ostrog, 1581, is the basis of all succeeding 
impressions. 
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VII. The Gothic version—The Moso-Goths 
were a German tribe which settled on the borders 
of ‘the Greek empire, and their language is essen- 
tially a German dialect. Their version of the 
Bible was made by Ulphilas, in the fourth cen- 
tury, after Greek MSS. in the New Testament, and 
after the Seventy in the Old. The author is gene- 
rally regarded as an Arian; but his peculiar 
doctrinal sentiments do not seem to have in- 
fluenced his translation. Of the Old Testament 
gh a nothing but a fragment of Nehemiah has 

n printed, although parts of other books have 
been discovered. A great part of the New has 
been published at different times in fragments. 
The four Gospels exist in the very celebrated MS. 
called the Codex Argenteus, now preserved in the 
library of the university at Upsal, and minutely 
described by Dr. E. D. Clarke and others. This 
MS., however, has considerable chasms. The 
Gospels have been several times printed from it, 
but not very correctly. Knittel discovered 
fragments of Paul's Epistle to the Romans in a 
codex rescriptus belonging to the Wolfenbiittel 
Nibrary, which he published in 1762, 4to., and 
which were republished by Zahn in the complete 
edition of the Gospels issued in 1808, 4to. In 
1817, Angelo Mai discovered important parts of 
the Gothic version among five codices rescripti in 
the Ambrosian library at Milan. They contain 
for the most part the Pauline Epistles, with the 
exception of that to the Hebrews; and two frag- 
ments of Matthew. Various portions were printed 
by Mai in conjunction with Castillioneus, in 
1819. In 1829 the latter published the frag- 
ments of Paul’s Second Epistle to the Corin- 
thians. This version has been altered from the 
Vulgate. 

Vill. The Armenian version.—Armenian li- 
terature begins with Miesrob, the inventor of the 
Armenian alphabet, at the commencement of the 
fifth century. Before that time, the Armenians 
employed the Syriac letters. After making an 
alphabet, Miesrob, assisted by two of his pupils, 
undertock a translation of the Bible, which he 
completed in a.p. 410. The Old Testament part 
was made from the Greek; in the book of Daniel, 
from Theodotion; and the text of the Seventy 
which it-follows appears to have been a mixed 
one, for it agrees with none of the leading recen- 
sions. It is said to have been interpolated in the 
sixth century from the Peshito; but this is 
doubtful. Gregory Bar Hebreus gives it as a 
mere conjecture. (Wiseman, Hore Syriace, p. 
142.) La Croze, Michaelis, and Bredenkamp 
think that,it was altered from the Vulgate in 
the thirteenth century; but Alter and Holmes 
are opposed to that idea. The probability is on 
the side of the former. In the New Testament it 
was made from the original; but here too it is 
said to have been adapted to the Peshito, It is 
likely that it has been, at least in this part, con- 
formed to the Vulgate by Haitho or Hethom, 
who reigned over the lesser Armenia and Cilicia 
from A.p. 1224 till 1270. This entire version 
was first published by Bishop Uscan or Osgan, at 
Amsterdam, in 1776, 4to., who is also accused of 
interpolating it. The best edition is that of Dr. 
Zohrab, published at Venice, A.D. 1805, 4to., for 
which he consulted sixty-nine MSS, This edi- 
tion was collated for the Greek Testament pre- 
‘pared by Scholz, who thinks that if we possessed 
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the genuine version, we should find its text to be 
a compound of the Constantinopolitan and Alex- 
andrian families. 

(See the various Introductions to the Scriptures, 
especially those of Kichhorn, Hivernick, and 
De Wette; and the references there given. Com- 
pare also Davidson’s Lectures on Biblical Cri- 
ticism.) . 

We shall now very briefly notice the principal 
English versions of the Bible. Translations of a 
portion of the Bible, or of separate books, must be 
omitted. « 

_l. Wycliffe’s version of the entire Bible is ge- 
nerally regarded as the first which was made into 
the English language. This work, which must 
have occupied him for many years, was finished 
about the year of our era 1380. 

The author of it, although a zealous reformer. 
as well as an enlightened theologian and a man 
of learning in his own time, was ignorant of the 
Hebrew and Greek languages, and therefore not 
qualified for the task of translation from the ori- 
ginals. Latin, however, was all but universal in 
the fourteenth century; and the Latin Bible or 
Vulgate was the only document which consti- 
tuted the word of God in the estimation of men. 
There are indications of his having had assistance 
in the work, perhaps from various individuals. 
The yersion is remarkable for its fidelity and the 
propriety of the words selected. Still it is but 
the translation of a translation, and therefore 
more important as illustrative of the state of our 
language in the fourteenth century than as con- 
tributing to the criticism or interpretation of the 
Bible. 

The Old Testament has not yet been pub- 
lished, but it is now in course of publication 
under the editorial care of Sir Frederick Madden 
and the Rey. J. Forshall, of the British Museum. 
The general opinion is that the New Testament 
portion was published so long ago as the year 
1731, and it is from this that our idea of Wy- 
cliffe as a translator is formed. The subject, 
however, is involved in considerable obscurity ; 
and he that trusts to the common accounts given 
of this early reformer as a trauslator of the Bible 
may probably be misled in his opinions. Accord- 
ing to Baber, another version was made in the 
fourteenth century, posterior to Wycliffe’s, with 
which it is frequently confounded. The author 
of it is said to have been the writer of ‘ Kluci- 
darium Bibliorum, or Prologue to the Bible.’ 
But this is a questionable statement. 

It may be doubted whether Wycliffe’s version 
has yet been published even as regards the New 
Testament, although it is generally supposed that 
it was first printed by Lewis in 1731, folio, and» 
afterwards by Baber (1810, 4to.) and Bagster. 
A version of the New Testament is now being 
published by Mr. Pickering of London from a 
MS. in the possession of Lea Wilson, Esq., 
which is apparently the early Wycliflite version, 
That already published is a Jater version, in which 
Wycliffe*could have had no concern, as it was 
not made till after his death. It thus appears 
that if the reformer had any concern in either of 
the two versions of the New Testament ascribed 
to him, it is to the earlier of them, and not to the 
later, that this honour must he assigned. Both 
are now being printed, as the Old Testament has 
already been, in parallel columns, under the 
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superintendence of Sir F. Madden, by whom, 
doubtless, some light will be thrown on their 
comparative claims. The writer is indebted for 
the information now communicated to the same 
eminent antiquarian scholar. 

2. Tyndale’s translation. 

William Tyndale, having printed at Hamburg 
an edition of the Gospel by Matthew and an 
edition of Mark, committed to the press at Co- 
jogne the first edition of his New Testament im 
4to., with a prologue and glosses. In conse- 
quence, however, of the exertions of Cochleus, a 
violent and crafty enemy to the printing of the 
Scriptures, the edition was interrupted before it 
was printed off. A precious fragment of it is 
now in the library of the Right Hon. Thomas 
Grenville. (Facsimiles are given by Mr. Ander- 
son, in his ‘ Annals of the English Bible’ (vol. i. 
p- 64.) At Worms, whither he proceeded on 
leaving Cologne, be commenced another edition 
of the New Testament in 8vo, without the pro- 
logue and glosses belonging to the 4to. A third 
edition was printed at Antwerp in 1526, a fourth 
at the same place in 1527, a fifth in 1529, a sixth 
in 1534, and three editions in 1535. In 1536, 
the year in which he was strangled at Vilvorde, 
there were ten or twelve editions. He also printed 
at different times the five books of Moses; and in 
1531, the book of Jonah, with an admirable 
prologue respecting the state of his country. In 
addition to the Pentateuch, he translated other 
parts of the Old Testament, at least as far as the 
end of Chronicles. The Old Testament was 
made from the original, not from Luther's Ger- 
man version; for there is no evidence to show 
that Tyndale was acquainted with German, or 
indeed that he ever saw Luther, though there is 
abundant testimony of his skill in Hebrew. » Be- 
sides, its internal character proves that it was 
made from the original Hebrew and Greek. 

The excellence of this version, the basis of all 
subsequent English Bibles, has never been called 
in question by candid and competent judges, 
notwithstanding the severe opposition it encoun- 
tered during the life of the honoured Tyndale, 
and the peculiar circumstances in which he was 
placed. The language is pure, appropriate, and 
perspicnous. It is an astonishing monument of 
the indomitable zeal and great learning of the 
author. The New Testament part was printed in 
Bagster’s Hexapla. 

3. Myles Coverdale. The English version of the 
whole Bible made by Coverpa xs, is dated 1535, 
in folio, Where it was printed is matter of con- 
jecture. In the title-page it professes to be faith- 
fully and truly translated out of the ‘ Douche 
(German) and Latyn.’ This Bible was imported 
into-Fngland in 1536, and various expedients 
were tried in the way of altering the title-page 
and the dedication, or of affixing a new title-page, 
in order to procure it the royal approbation. 
Another edition, in 4to., was issued in 1550, and 
again in the same form reissued in 1553. This 
Bible certainly owed its origin to Lord Crom- 
well’s patronage. Coverdale states, that he had 
five translations before him ‘ to help him herein,’ 
Although the author had the benefit of Tyndale’s, 
his work must be reckoned inferior. In addition 
to the culpable obsequiousness of Coverdale, he 
was not so well skilled in the original languages 
of the Scriptures, and had therefore to rely more 
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on the German and Latin (Anderson, vel. i. po 
587). This translation was recently repriuted by 
Bagster. : 

4, Matthew's Bible. Although this version is 
thesame as Tyndale’s previously described, yet it 
deserves to be separately spoken of. John Rogers, 
an intimate friend of Tyndale, set about the su- 
perintendence of a new edition, soon after the 
incarceration of the latter at Vilvorde. Where i. 
was printed cannot now be ascertained. Ham- 
burg, Marburg, Paris, Antwerp, and Lubeck, 
have all been named. When Rogers had pro- 
ceeded with the printing as far as Isaiah, Richard 
Grafton and Hdward Whitchurch, the celebrated 
printers, undertook to bring out the work as a 
matter of trade. The New Testament entire, and 
the Old as far as the end of Chronicles, are 
Tyndale’s; the remainder of the Old Testament 
was done by Rogers himself, with the assistance 
perhaps of Coverdale’s sheets. The whole was 
finished in 1537. Why it bears the name of 
Thomas Matthew is not clear, It has been con- 
jectured, however, that it may have been com- 
menced at the request of a person of that name. 
Archbishop Cranmer, without any previous con- 
nection with the undertaking, was applied to by 
Grafton to procure it royal patronage, which he 
happily effected through Lord Cromwell. 

In the year 1538, another edition was begun at 
Paris, edited by Coverdale, which was imter- 
rupted by an order of the Inquisition. It was 
finished in London, in April, 1539. This book 
was set forth and enforced by the highest autho- 
rity in England. 

5. Taverner’s Bible. Richard Taverner, the 
editor of this work, was a learned layman, His 
Bible was published in London, 1539, folio. Two 
other editions of it were issued in quarto. It 
is not a new version, but a correction of Mat- 
thew’s. 

6. Cranmeyr’s Bible. The first great Bible, with 
a prologue, by Cranmer, was published in 1540, 
folio, printed by Whitchurch. Three subsequent 
editions had the archbishop’s name affixed to the 
title-page. The New Testament is printed in 
Bagsters Hexapla. 

7. Geneva Bible. The New Testament, in duo- 
decimo, printed at Geneva by Conrad Badius, in 
1557, is properly a revision of Tyndale’s from 
the Greek, by William Whittingham. It was 
merely preparatory, however, to the revision of 
the entire Bible by Whittingham and other exiles, 
which appears to have been begun by January, 
1558, and to have been continued till the 10th 
April, 1560, Whittingham had for his associates 
in the undertaking Anthony Gibby and Thomas 
Sampson. Its size is quarto. This was the first 
Bible printed in Roman letter, and the first in 
verses. A patent relative to it was issued by 
Elizabeth in favour of John Bodeleigh. The 
work is a new translation from the original, not 
simply a revision of any former version. It is 
faithful and literal. The New Testament portion 
was réprinted by Bagster in his Hexapla. 

8. Archbishop Parker's, or the Bishops’ Bible. 
This Bible was published in 1568, at London, 
in one folio volume. It was superintended by 
Parker, Archbishop of Canterbury, the text being 
carefully revised after the originals, by upwards 
of fifteen scholars, eight of whom were bishops 
Different portions were assigned to different ine 
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dividuals, the initials of whose names are placed 
at the end of their several parts. It was not, as is 
commonly supposed, undertaken. at the royal 
command. The text of this translation is much 
better than that of any ing one. 

9. Anglo-Romish version—An English trans- 
lation ef the New Testament was published at 
Rheims in 1552, in a quarto volume. It is 
made trom the Latin Vulgate, not from the ori- 
ginal, and is accompanied by annotations. In 
1609-10 the Old Testament was translated from 
the Vulgate, and published at Douay in two 
quarto volumes, also with notes. These three 
volumes contain the standard version of Roman 
Catholics. Many of the original Hebrew and 
Greek words are retained, so that simplicity and 
perspicuity are sacrificed. It has been conjec- 
tured that this was done to render it as obscure 
as possible to the common people. The New 
Testament has been lately reprinted in Bagster’s 


10. King James's Bible-—The proposal for this 
new translation of the Bible originated with Dr. 
John Rainolds, of Corpus Christi College, Ox- 
ford. Forty-seven persons were engaged upon it, 
doubtless the most eminent men for learning that 
could then be procured. They met in companies 
at different places, having their respective tasks 
assigned them. According to the ordinary ac- 
count, fourteen rules were given to the translators 
for their guidance; but another account states 
that only seven were finally prescribed. The 
whole was revised by twelve men together, two 
having been chosen out of each of the six com- 
panies. The ultimate revision was made by 
Dr. Miles Smith, who wrote the Preface, and 
Dr. Bilson. It was first published, in a folio 
volume, in 1611. The whole expense was de- 
frayed by Barker, the patentee. In order to 
judge of the real character of this work, which 
has continued to be the authorized version down 
to the present day, it is necessary to consider two 
of the rules given to the editors or translators, 
viz. the first and the fourteenth :—‘ The ordi- 
nary Bible read in the church, commonly called 
the Bishops’ Bible, to be followed, and as little 
alteredgas the original will permit.’ Again :— 
‘These translations to be used when they agree 
better with the text than the Bishops’ Bible: 
viz. 1. Tyndale’s; 2. Matthew's; 3. Coverdale’s; 
4, Whitchurche’s (Cranmer’s); 5. The Geneva.’ 
From these instructions it may be inferred that 
the Authorized Version is a revision of the 
Bishops’ Bible, by a careful collation of the 
uriginals and a comparison of existing transla- 
tions. It was not a new and independent work, 
but a laborious compilation from existing works 
of the same kind, regulated in every case by the 
Greek and Hebrew. 

It is needless to pronounce a formal encomium 
on our authorized version. The time, learning, 
and labour expended on it were well bestowed. 
It far surpasses every other English version of 
the entire Bible in the characteristic qualities of 
simplicity, energy, and purity of style, as also in 
uniform fidelity to the original. 

A revision of it, however, is now wanted, or 
rather, a new translation from the Hebrew and 
Uheek, based upon it. Since it was made, criti- 
cism has brought to light a great mass of ma- 
terials, and elevated itself in the esteem of the 
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fundamental theologian as an important science. — 
Hermeneutics too have been cultivated, so as to 
assume a systematic, scientific form. We require, 
in consequence, a new English version, suited to 
the present state of sacred literature. It need 
scarcely be stated that King James’s translators 
have failed to apprehend the true meaning in 
many passages. Of the merit attaching to their 
version a considerable share belongs to Tyndale. 
Parker’s Bible was the professed basis, and that 
was a revision of Cranmer’s. Cranmer’s Bible 
was chiefly a correction of Matthew’s, or, ineother 
words, of Tyindale’s, as far as Tyndale had trans- 
lated. Thus King James’s translation resolves 
itself at last, in no small measure, into Tyndale’s ; 
and when we consider the adverse circumstances 
continually pressing upon that noble-minded man, 
with the little assistance he could obtain, the work 
which he produced assumes a pre-eminent position 
amid the immortal monuments of human learning 
and skill. 

Few men have since attempted an English ver- 
sion of the entire Bible. They have contented 
themselves with separate books, either of the Old 
or New Testament. In point of style and dic- 
tion Lowth’s translation of Isaiah is the best. Dr. 
Campbell translated the Gospels, and Macknight 
the Epistles; but the former scarcely equals the 
expectations which a reader of the Preliminary 
Dissertations would form, while the latter has not 
commended itself to competent judges. 

(See Johnson’s Account of the several English 
translations of the Bible, Lond. 1730, 8vo., re- 
printed in Bp. Watson’s Theological Tracts ; Bp. 
Marsh’s History of the Translations which have 
been made of the Scriptures, from the earliest to the 
present age, Lond. 1812, 8vo. ; Lewis's Histor 
of the principal Translations of the Bible, Lond. 
1739, 8vo.; Newcome’s Historical View of the 
English Biblical translations, Dublin, 1792, 8vo.; 
Cotton’s List of Editions of the Bible, from the 
year 1505 to 1820, Oxford, 1821, 8vo.; Walter's 
‘Letter on the Independence of the Authorized 
Version of the Bible, Lond. 1823, 8vo.; Todd's 
Vindication of our Authorized Translation, &c., 
Lond. 1819, 8vo.; Whittaker’s Historical and 
Critical Inquiry into the Interpretation of the 
Hebrew Scriptures, §¢., Lond. 1819, 8vo., and 
Supplement, 1820; Townley’s Illustrations of 
Biblical Literature, Lond. 1821, 3 vols. 8vo. ; 
and especially Anderson’s Annals of the English 
Bible, Lond. 1845, 2 vols. 8vo., which must now 
be regarded as the standard work on the subject. 
—S. D. 


VINE, THE (}53 gephen), with its fruit, the 
Grape, 13) anub, or }** yayin, as well as Wine, 
is very frequently mentioned in Scripture, as 
might be expected from its being a native of 
the Hast, well known to ancient nations, and 
highly esteemed for its various natural and arti- 
ficial products. Homer and Herodotus mention 
the vine; Theophrastus and Dioscorides treat of 
it in several chapters. But long before these times 
it was known to the Egyptians: representations 
of the careful culture of the vine, of the tread- 
ing of the grapes and squeezing out its juice, 
and of the storing of the wine in jars, being all 
discovered in the paintings within their tombs. 
Though cultivated at such early periods, the vine 
was not a native of Egypt, nor probably of Syria; 
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but both European and Asiatic writers mention it 
as a native of the hilly region on the southern 


shores of the Caspian, and in the Persian province 


of Ghilan. In the districts of the Caucasus, as 
well as in the elevated valley of Cashmere, the vine 
climbs to the tops of the loftiest trees, and the 
grapes are of fine quality and large size in many 
places cf the intermediate country. Every part 
of the vine was and still continues to be highly 
valued. The sap was at one time used in medi- 
cine. Verjuice expressed from wild grapes is well 
kuown for its acidity. The late Sir A. Burnes 
mentions that in Caubul they use grape powder, 
obtained by drying and powdering the unripe 
fruit, as a pleasant acid. When ripe, the fruit is 
everywhere highly esteemed, both fresh, and in its 
dried state as raisins. The juice of the ripe fruit, 
called must, is valued as a pleasant beverage. 
By fermentation, wine, alcohol, and vinegar are 
obtained ; the lees yield tartar; an oil is some- 

, times expressed from the seeds; and the ashes of 
the twigs were formerly valued in consequence of 
yielding a salt, which we now know to be carho- 
nate of potash. 
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It is not surprising, therefore, that the vine is so 
frequently mentioned both in the Old and in the 
New Testament, for it was one of the most valu- 
able products of Palestine, and of particularly fine 
quality in some of the districts. Those of Eshcol, 
Sorek;Jibmah, Jazer, and Abel, were particularly 
distinguished, The men sent from Kadesh-barea 
to explore the Promised Land brought back as 
a sign of its fertility, what would be sure to be 
appreciated by men who had been sojourning in 
the desert, a bunch of grapes from Eshcol, near 
Hebron, which they carried between them on a 
stick, probably to prevent its being bruised, but 
no doubt also on account of its great size. 
Modern travellers, as Dandini, Mariti, and La- 
borde, have described some of the grapes of 
Palestine as being of large size. Nau affirms 
that in Syria he had seen clusters ten or twelve 
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pounds in weight; and Schulz states that he 
supped under a vine whose stem was about a foot 
and a half in diameter, its height about thirty — 
feet, while its branches and branchlets, which had 
to be supported, formed a tent of upwards of 
thirty feet square. But this will appear nothing 
extraordinary to those who have seen the vine 
at Hampton Court, which covers a space of 2200 
square feet. And we have it on record that, even 
in our own country, a bunch of Syrian grapes 
was produced at Welbeck, which weighed nine- 
teen pounds, and measured in leugth twenty-three 
inches, and nineteen and,a half inches in its 
greatest diameter. It was sent as a present from 
the Duke of Portland to the Marquess of Rock- 
ingham, and conveyed a distance of twenty miles, 
on a staff, by four labourers, two of whom bore it 
in rotation, thus affording a striking illustration 
of the proceeding of the spies (Kitto, Physic. Geog. 
of Palestine, p. Cccxxx. ). 

A fruitful vine is often adduced as an emblem 
of the Hebrew nation, and also the vine that was 
brought out of Egypt. A period of security and 
repose is figured by every one sitting under his 
own vine and fig-tree ; and prosperity by ‘ Judah, 
a lion’s whelp, binding his foal to the vine, 
and his ass’s colt to the choice vine:’ both in- 
dications of Eastern manners, where sitting in 
the shade is most pleasant, and tying cattle in 
similar situations a common practice. Of the 
vine there were no doubt several varieties, as of 
all cultivated plants, but that of Sorek is espe- 
cially distinguished (Gen. xlix. 11; Jer. xi. 21). 
Rosenmiiller supposes this to be the variety-called 
sertk or sorik, which is cultivated not only in 
Syria, but also in Arabia and in the north of 
Africa, It appears to be the variety called kish- 
mish, or the Persian bedana, which signifies 
‘without seed.’ 

The vine must have been cultivated in very 
early times, as we are informed in Gen, ix. 20, 
that Noah planted the vine immediately after the 
deluge; and bread and wine are mentioned in 
Gen. xiv. 18. In Egypt also we have early notice 
of it (Gen. xl. 9, 10), as Pharaoh’s chief butler 
saw ina dream a vine with three branches; and 
the Israelites complain (Num, xx. 5) that,Moses 
and Aaron had brought them out of Egypt into 
that dry and barren land, where there were neither 
figs nor vines, ‘The wines of Syria were in early 
times also highly esteemed ; and though the growth 
of the vine has much decreased, from the dimi- 
nished population and the Mohammedan rule, yet 
travellers still speak with enthusiasm of some of 
the wines, as of the vino d’oro of Lebanon. As 
space will not permit us to notice all the pas- 
sages in which the vine, the grape, and wine are 
mentioned, we must refer to Celsius, Hierobot. 
vol. i. pp. 400-444; Calmet’s Dictionary ; Rosen- 
miiller’s Biblical Bot. p. 220; and to Kitto’s 
Physical History of Palestine, p. cccxxiv., in 
all of which the subject is amply discussed ana 
clearly elucidated.—J, F. R. 


VINEGAR, [Wine.] 

VIOL. ([Musrcau Insrruments. | 
VIPER. [Servenr.] 

VIRGIN, (AINE, TY; vVulg. virgo). 


The word HOIMD occurs fifty times in the Old 
Testament, and is translated by mapOévos iz 


VIRGIN. 


the Sept., except in two instances. It is ren- 
dered once by vedas (1 Kings i. 2), and once 
by dun (Joel i. 8). Gen. xxiv. 16; Exod. 
xxii. 15, 16,17; Lev. xxi.; Deut. xxii, xxxii.; 


Judg. xxi., &c. FDPY occurs seven times, in 
four of which it is rendered veavis, puella (Exod. 
li, 8; Ps, lxviii. 25; Cant.i. 3; vi. 8); in one 
(Prov. xxx. 19) vedrns, and in two (Gen. xxiv. 
43 ; Isa. vii. 14) wap@évos.* The same word is 
also rendered virgo in the Vulgate in these two 
passages; in Exod. ii, 8, pued/a ; in Ps. Ixviii. 26, 
Juvencula ; in Cant. i. 3, and vi. 8, adolescentula ; 
and in Prov. xxx. 19, ado/escentia, after the 
Sépt. The Syriac follows the Seventy in Isa, 
vii. 14, but in all the other passages agrees 
with Aquila, Symmachus, and Theodotion, who 
translate moby by veayis, not only in Ps. 
Ixviii. 26; Gen. xxxiv. 43; Exod. ii. 8; Prov. 
xxx. 19 (in which they agree with the Sept.), 
but also in Isa. vii. 14. Justin Martyr (Diad. 
e. Tryph.) complains of the partiality of the 
Greek translators in rendering moby here by 
veGuis (a term which does not necessarily 
include the idea of virginity), accusing these 
Jewish writers of wishing to neutralize the ap- 
plication to the Messiah of this passage, which 
the Jews of his time referred to Hezekiah. Gese- 
nius (Comm. in Isa.) maintains, notwithstanding, 
that veG@yis, not wap8évos, is the correct ren- 
dering in Isa. vii. 14, while he at the same time 
agrees with Justin that the prediction cannot 
possibly refer to Hezekiah, who was born nine 
years before its delivery. Furst (Concordance) 


explains moby by puella, virgo, nubilis illa vel 
nupta, tenera et florens etate, valens ac vegeta ; 
but Hengstenberg (Christclogy), although admit- 


ting that 71? does not necessarily mean a vir- 
gin (which he conceives is plain from Prov. xxx. 
19), maintains that it is always applied in Scrip- 
ture to an unmarried woman. St. Matthew (. 
23), who cites from the Seventy, applies the pas- 
sage (Isa. vii. 14) to the miraculous birth of 
Jesus from the blessed Virgin. Professor Robin- 
son (Gr. and Eng. Lexicon) considers rap6évos 
here to signify a bride, or newly married woman, 
as in Homer (JI. 11.514): 


Obs téxev’Aorudxn, - +. + mapbévos aidoly 
(‘Them bore Astyoche, a virgin pure’ 
CowPER); 
and considering it to refer apparently to the 
youthful spouse of the prophet (see Isa. viii. 3, 4; 
vii. 3, 10, 21), holds that the sense in Matt. i. 23 
would then be: Thus was fulfilled in a strict and 
literal sense that which the prophet spoke in a wider 
sense and on a different occasion. Jerome says 
that the Punic for virgo is a/ma, although the word 


nobdy is but twice so rendered in the Vulgate. 


* In Rose’s edition of Parkhurst’s Lexicon of 
the New Testament (1839), wap@évos is said to 


* answer to moby in several passages in the Sept.’ 
We can discover but these two instances. There 
are four passages cited in the same edition and in 
its reprint in 1845 (Gen. xxiv. 14, 16; xxxv. 3; 
and Isa. vii. 4 [14?]), in not one of which does 


the word mod occur. In the three first it is 
mY. 


vow, on 


The early Christians contended also for the per 
petual virginity of Mary against the Jews, who 
ohjectad. the use of the term éws (until, Matt. 
i, 25) as implying the contrary ; but the Fathers 
triumphantly appealed against the Jewish inter- 
pretation to Scripture usage, according to which 
this term frequently included the notion of per- 
petuity (comp. Ps, cx. 1; Gen. villi. 7; Isa. 
xlyi. 4; Ps. lxi.7; Matt. xxviii. 20; and see 
Suicer’s Tnresaurus, and Pearson, On the Creed, 
Art, iii,). Although there is no proof’ from Scrip- 
ture that Mary had other children [Jamzs ; 
Juve], the Christian Fathers did not consider 
that there was any impiety in the supposition 
that she had (Suicer, wt supra). But, although 
not an article of faith, the perpetual virginity of 
Mary was a constant tradition of both the Eastern 
and Western church, The most distinguished 
Protestant theologians have also adopted this 
belief, and Dr, Lardner (Credibility) considered - 
the evidence in its favour so strong as to deserve 
that assent which he himself yielded to it. 

The word rap0évos, virgin, occurs in Matt. 
1,3, xxv.5 Luke t.; “Actasxxis; I Cor, vir 2 
Cor, xi. 2; and Apoc. xiv. 14. In 1 Cor, and 
Apoe, it is applied to both sexes, as it frequently 
is by the Fathers, who use it in the sense of ca- 
lebs. It is sometimes metaphorically used in 
the Old Testament for a country, and in the 
New to denote a high state of moral purity.— 


VOW (1733) is represented by a Hebrew word 
which signifies to ‘ promise,’ and may therefore be 
defined as a religious undertaking, either, 1. Po- 
sitive, to do or perform; 2. or Negative, to ab- 
stain from doing or performing a certain thing. 
The merality of vows we shall not here discuss, 
but merely remark that vows were quite in place 
in a system of religion which so largely consisted 
of doing or not doing certain outward acts, with 
a view of pleasing Jehovah and gaining his fa- 
vour. The Israelite, who had been taught. by per- 
formances of daily recurrence to consider par- 
ticular ceremonies as essential to his possessing 
the divine favour, may easily have been led to 
the conviction which existed probably in the pri- 
mitive ages of the world, that voluntary oblations 
and self-imposed sacrifices had a special value in 
the sight of God. And when once this conviction 
had led to corresponding practice, it could not be 
otherwise than of the highest consequence that 
these sacred promises, which in sanctity differed 
little from oaths, should be religiously and scru- 
pulously observed. Before a vow is taken there 
may be strong reasons why it should not be 
made; but when it is once assumed, a new obli- 
gation is contracted, which has the greater force 
because of its voluntary nature; a new element 
is introduced, which strongly requires the ob- 
servance of the vow, if the bonds of morality are 
not to be seriously selaxed. The writer may be 
of opinion that total abstinence is in itself not a 
virtue nor of general obligation, but he cannot 
doubt that ‘ breaking the pledge,’ when once 
taken, is an act of immorality that cannot be 
repeated without undermining the very founda- 
tions of character: whence it obviously appears 
that caution should be observed, not only in keep- 
ing, but also in leading men to make, pledges, 
vows, and promises. 
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Vows, which rest on a human view of religious 
obligations, assuming as they do that a kind of 
recompense is to be made to God for good en- 
joyed, or consideration offered. for good deside- 
rated, or a gratuity presented to buy off an im- 
pending or threatened ill, are found in existence 
in the antiquities of all nations, and present 
themselves in the earliest Biblical periods (Gen. 
xxviii. 20; Judg. xi. 30; 1 Sam. i. 11; 2.Sam. 
xv. 8). With great propriety the performance 
of these voluntary undertakings was accounted a 
highly religious duty (Judg. xi. 35; Eccles. v. 4, 
5). The words of the last vow are too emphatic, 
and in the present day too important; :not to be 
cited : ‘ Better is it that thou shouldest not vow, 
than that thou shouldest vow and not pay’ (comp. 
Ps. Ixvi. 13, sq.; Ixxvi. 11; exvi. 18). The 
views which guided the Mosaic legislation were 
not dissimilar to those just expounded. Like a 
wise lawgiver, Moses, in this and in other par- 
ticulars, did not attempt to sunder the line of 
continuity between the past and the present. He 
found vows in practice; he aimed to regulate 
what it would have been folly to try to root out 
(Deut. xxiii. 21, sq-). The words in the 22nd 
verse are clearly in agreement with our remarks: 
¢Tf thou shalt forbear to vow, it shall be no sin 
in thee.’—J. R. B. 

VULGATE (Vulgata; xowh), the name ge- 
nerally given to the Latin translation of the 
Bible used in the Western Church. 

Old Testament Version. There have been 
Latin translations of the Bible from the first ages 
of the Christian Church. Of these Augustine ob- 
serves (Dé Doct. Christ. ti. 11): ‘ Those who have 
translated the Bible into Greek can be numbered, 
but not so the Latin versions. For in the first 
ages of the Church, whoever could get hold ofa 
Greek codex ventured to translate it into Latin, 
however slight his knowledge of either language.’ 
Of these he prefers the Jfa/a, as the most literal. 
Bentley (see his Life by Monk) supposed that 
Ttala was an error for ila, others (as Bishop 
Potter) for usifata. But there seems no sufficient 
reason for rejecting the common reading (Saba- 
tier’s Preface, ut inf.). Augustine wrote to Jerome 
(Sp. 88) te acquaint him that he would confer a 
great benefit by translating the version of the 
Seventy, inasmuch as the readings -of the Latin 
manuscripts were so various that it was doubted if 
any thing could be proved by them, observing that 
‘there are as many fexts as there are copies.’ 
Eichhorn is of opinion that all the quotations of 
writers before Jerome belong to the same text, 
which he conceives to have been made in the first 
century, and in-Africa. He founds this opinion 
chiefly on the badness of the Latin, as well as on 
the fact that Greek was too well understood in 
Italy to render a Latin version necessary. In this 
view he has been followed by Dr. Wiseman (Letéer's 
on t John y. 7), and by Lachmann (Preface to 
his edition of the New Testament). De Wette, 
however, is of opinion that there is no proof of 
the African origin of this version. Some frag- 
ments of it still exist, which show it to have been 
most literal, and made frum the xow#, or the text 
of the Septuagint which existed before Origen’s 
Hexapla, whose defects it preserves, agreeing very 
closely with the Cod. Vaticanus. It is therefore 
of the greatest use’ towards restoring the text 
of the Seventy. The parts extant are the Psalms, 
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Job, Ecclesiastes, and Tobit, with fragments of 
Jeremiah, Ezekiel, Daniel, and Hosea. These 
fragments are found in citations from the Fathers, 
in ancient manuscripts, and in psalters, missals,. 
and. breviaries, from which they have been col- 
lected with much care by Fleminius Nobilius 
(Fet. Text. esc. LXX. Lat. redd., 1588), who 
has endeavoured to supply the omissions; Sa- 
batier (Bidé, Sac. Lat. verss. antig. 1749); 
Jac. Faber Stapulensis (Psalterium Quincuplex, 
1509) [Verse]; Blanchini (Psalter. Duplex, 
ex insignt Cod. Greco-Lat. Veron. uncial. ante 
im. se@c.); and Miinter (Fragm. Antehieron. 
e cod. rescript. Wirceburg. Hafn. 1809). In 
the year 882 Jerome undertook a revision of this 
text. He first corrected the Psalms, producing 
whatis called the Roman Psalter, which is still 
used in the church of the Vatican, and in St. 
Mark’s at Venice.* Afterwards, finding this 
work corrupted by transcribers, he undertook a 
second revision. This~is the Gallican Psalter, 
and is that contained in the Vulgate, and used 
generally in the Church since ifs‘introduction by 
Pope Paul TV. Jerome made this correction 
with the aid of Origen’s Hexapla, adding aste- 
risks, obelisks, commas, and colons [Verse]. 
From the obelisk or asterisk to the colon was con- 
tained something added from the Hebrew by 
Theodotion, and the same with the comma denoted 
that the Septuagint contained here more than 
Jerome's Version. He afterwards revised in the 
same way the rest of the Old Testament. ‘ Rejoice, 
he says, ‘that you receive the blessed~Jab safe 
and sound, who formerly, among the Latins, lay 
prostrate in filth and worms; and as after his trial 
and triumph all his possessions were restored to 
him double, I have, in our own language, restored 
to him what he had lost.’ The book of Chronicles 
he corrected with the help of a learned Jew of 
Tiberias, To these he added Proverbs, Ecclesi- 
astes, and Canticles: the rest of his labours 
perished by fraud. Of this work the only parts 
printed are the two Psalters and the book of Job. 
It acquired Jerome great fame and not a little 
obloquy, especially on the part of his quondam 
friend Rufinus, 

Jerome next, at the request of his friends, un- 
dertook a new version from the Hebrew, between 
the years 385 and 405. This version was occa- 
sioned by the controversies with the Jews, who 
constantly appealed to the original, which the 
early Christians did not understand. Jerome 
commenced with Samuel, then proceeded to the 
Psalms, the books of Solomon, Ezra, and Nehe- 
miah, the Pentateuch, Joshua, Judges, Ruth, and 
Chronicles—together with Tobit and Judith from 
the Chaldee. He afterwards translated Daniel, 
Esther, and Jeremiah, with their apocryphal 
additions. It is to be lamented that he used 
too much haste in some parts of his work, hav- 
ing finished Proverbs, Ecclesiastes, and Can- 
ticles in three days, and ‘Tobit in one. Notwith- 
standing this, and his own observation that his 


* There is a Psalter different from both, used 
in Milan. Mr. Bagster’s Hexaplar Psalter con- 
tains the Roman and the Gallican Psalters, 
together with Jerome’s version from tae Hebrew. 
that of the Seventy, the original Hebrew, and 
the two authorized versions of the Anglican 
Church. 
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work would have been superfluous but for the 
cerruptions of the Septu — produced the 
best and noblest work of th id of which an- 
tiquity can boast. He proceeded on the soundest 
principles, and studied the Hebrew language 
under some learned Jews. ‘* From the reading of 
Quinctilian and Cicero,’ he acquaints us, ‘ I en- 
tered upon the irksome task of shutting myself 
up in the mill of the Hebrew language, and en- 
deayouring to pronounce its panting and creaking 
sounds; when, at length, like one walking in a 
dungeon, I discerned a faint light glimmering 
from above.’ His Hebrew copy was procured 
from the Synagogue. His labours now procured 
him only the most cutting railleries from his 
friends. His teacher's name being Barhanina, 
he was accused of having been taught by Barab- 
bas. He did not translate too literally, lest he 
should not convey the sense, and occasionally 
made use of other versions, when they did not 
materially differ from the Hebrew, lest he should 
alarm his readers by too much novelty; but he 
adhered to it in general very closely, lest, contrary 
to his conscience, he should ‘ forsake the founda- 
tion of truth, and follow the streamlets' of opi- 
nions.” 

His work at first met with no flattering recep- 
tion. It was by many coridemned as heretical, 
and even his friend Augustine feared to make use 
of it, lest it might offend by its novelty, introduce 
variety between the Greek and Latin Churches, 
and distract the minds of Christians who had 
received the Septuagint from the Apostles. In 
one instance, where an African bishop caused 
the book of Jonah to be read in church in this 
yersion, the people were panic-struck at hearing 
the word hedera (Jon. iv. 6, 9) in place of the old 
reading cucurbita. Augustine afterwards enter- 
tained 4 more favourable opinion of it, although 
he has not cited it in any of his acknowledged 
works [Joun, Epistres oF]. 

About two hundred years after Jerome's death 
his work had acquired an equal degree of respect 
with the ancient Vulgate, and in the year 604 
we have the testimony of Gregory the Great to 
the fact, that ‘the Apostolic see made use of both 
versions.’ It afterwards became by degrees the 
only received version, and this by its intrinsic 
merits, for it received no official sanction before 
the Council of Trent. Baruch, Ecclesiasticus, 
Wisdom, and Maccabees, were retained from the 
old version. 

Jerome’s version soon experienced the fate of 
its predecessor; it became sadly corrupted by 
a mixture with the old version, and by the un- 
critical carelessness of half-learned ecclesiastics, 
as well as by interpolations from liturgical 
writings and from glosses. In fact the old and 
new versions were blended into one, and thus was 
formed the Vulgate of the middle ages. 

Tn the ninth century an attempt was made, but 
not on the soundest principles, to correct the Vul- 
gate. This was done by command of Charle- 
magne, who intrusted the task to Alcuin. The 
amended Vulgate was now introduced by royal 
authority into all the churches of France. It is 
still doubtful whether the correction was made 
from the Hebrew original, or from ancient copies 
of the Vulgate. , 

In the eleventh century a new revision was un- 
dertaken by Lanfrane, Archbishop of Canterbury, 
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and another in the succeeding century (at which 
period Roger Bacon says that it was horribly cor- 
rupted), by Cardinal Nicolaus the Deacon, a good 
Hebrew scholar. About thesame period appeared 
in France the Epanorthote, or Correctoria Bib- 
tica, which were attempts to establish the true 
text on the part of Abbot Stephen, Cardinal Hugo, 
and others. From these corrections, however, it 
appears that the corruptions were so numerous as 
to render it almost vain to expect to recover the 
true text. ‘Every reader and preacher,’ says 
Roger Bacon (Epist. to Clem. IV.), ‘changes 
what he does not understand: their correction is 
the worst of corruptions, and God's word is de- 
stroyed.’ This was the state of the text at the 
time of the invention’ of printing, by which its 
variations were more clearly brought to light, and 
critical attempts made to amend it. 

The earliest printed editions are without a 
date. The first which has a date was published 
at Mayntz in 1462, by Fust and Schoiffher. It 
was afterwards printed in 1471, 1475, and 1476. 
Critical editions appeared in 1496, 1497, 1501, 
1504, 1506,1511, and 1517—the last that of the 
Complutensian Polyglott, done with great care. 
This was followed by the Antwerp Polyglott, 
and the critical editions of Colinzus, Rudel, 
Benoist, Isidore Clarius, and Robert Stephens. 
The variations of the text now appeared znore 
plainly than ever. Isidore Clarius (1542) cor- 
rected more than 8000 errors (which some have 
exaggerated into 80,000). Stephens’ beautifully 
executed and amended text (1527) was con- 
demned to be burned. This learned printer after- 
wards collated several manuscripts, and pub- 
lished editions in 1532, 1533, and 1540. This last 
(the 4th) is called by Father Simon a master-piece. 
Stephens’ edition of 1545 (the nonpareil) con- 
tained a new version, that of the Old Testament 
being made by Leo Judah, Bibliander, and Peter 
Cholin, This is one of those called Vatable’s 
Bibles. The translator of De Wette’s Hinleitung 
observes that Stephens’s sixth and seventh editions 
(1546 and 1555) contain no important improve- 
meuts. The accurate De Wette, however, was 
aware that the seventh edition contained the di- 
vision into verses. Benoist (1541) made an unsuc- 
cessful attempt to restore Jerome’s text. Stephens’s 
eighth and last edition has been already noticed 
[Verse]. 

In the mean time the Council of Trent passed 
its famous decree (a.p. 1546, Sess. 4, Decret. 2) re- 
specting the Vulgate: ‘The most holy Synod, con- 
sidering thatno small advantage will accrue to the 
church of God, if from all the Latin editions of the 
sacred hooks which are in circulation, it should 
determine which is to be received as authentic, 
decrees and declares that the ancient Vulgate 
version, which has been approved in the church by 
the use of so many ages, should be used in public 
readings, disputations, sermons, and expositions, 
as authentic, and that none is to presume to reject 
it under any pretence whatsoever.’ De Wette 
(Linleitung) conceives that this decree shuts the 
door against any exegetical inquiry into the doc- 
trines of the church. Moehler (Symbol, p. 1, 
ch. v. § xlii.), however, maintains that there 
could be no such thing as an exegetical in- 
quiry into the doctrines of the church, which 
declares her dogmas by her infallible authority 
independently of Scripture, although she may 
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apply and even misapply testimonies from 
Scripture to this purpose, being infallible in 
the former case, but not in the latter.* The 
most learned Roman Catholics differ mate- 
sially as to the sense of the word authentic, 
some considering, as Morinus (Ezercit. Bubl.), 
that the Vulgate is hereby pronounced to be an 
inspired version, others (as Suarez) that the version 
is placed above all existing texts of the originals. 
Many contend that it was only meant to give it 
a preference to any other Latin version then in 
use (Bellarmin,t De Verbo Dei; Calmet's Dis- 
sert. ; Jahn’s and Hug’s Introdd.). Some of the 
Roman theologians hold it to be infallible only 
so far as faith and morals are concerned (Dens, 
Theologia). ug considers the meaning of the 
decree to be, that as in civil affairs an authentic 
instrument is valid evidence, so in public religious 
matters the Vulgate is a document from which — 
valid arguments may he drawn, without prejudice, 
however, to other documents [viz. the originals]; 
but this is not a prescription of doctrine, and 
from its nature it could not be; it is a temporary 
decree of discipline.’ In fact few Roman Catho- 
lics have maintained its exemption from error, 
and the most learned and judicious Protestants 
(Mill, Proleg. ; Bengel, Apparatus ; Lachmann, 
Preface) justly conspire in holding it in a 
high degree of veneration, Jahn observes that 
the Oriental Christians in communion with Rome 
still use their own versions, the Greek, Armenian, 
Syriac, and Arabic. 

“The Council of Trent not having declared any 
particular manuscript or edition to contain the 
true text of the Vulgate, a committee of six was 
appointed to prepare a new edition, but the pope 
prevented them from proceeding. The Louvain 
theologians, seeing the confusion which prevailed 
in the printed editions, as well as the persecutions 
to which Robert Stephens was exposed for his 
laudable undertakings, now undertook to correct 
the text, and Hentenius was chosen to prepare an 
edition, For this purpose he collated several of 
the former ones, including Stephens’s of 1540, and 
about twenty manuscripts, the most modern of 
which was of the fourteenth century. His edition 
appeared in 1547, and after his death a still more 
valuable one was prepared by the same theolo- 
gians under the care of Lucas Brugensis and 
others, which was printed by Plantin in 1573. 
The papal chair now resolved on an edition, and 
thus the Sixtine and Clementine Bibles, the va- 
riations between which amounted to above 2000, 
gave rise to the well-known attack of James 
(Bellum Papale). Sixtus laboured on his own 
edition, which was founded on the principle, that 
wherever the most ancient manuscripts and 
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_* ¢Rven a Scriptural proof in favour of a de- 
cree held to be infallible, is not itself infallible, 
but only the dogma as defined.’ 

+ Bellarmin defends the use of the Vulgate, 
from the iguorance of the original Janguages 
which prevailed in the Church, instancing the 
Council of Ariminum, where, out of 400 bishops, 
not one knew the meaning of énoovc10s, all ex- 
claiming ‘not Homoousios, but Christ.’ Mr. Scri- 
vener (ut infra) agrees with those who maintain 
‘hat. the Council of Trent ‘raised the Vulgate to 
that paramount authority which only belongs to 
the original text.’ 
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printed editions agreed, their reading should be 
preferred. It appeared in 1590. By the decree 
of Sixtus, whoever approved of any other edition. 
if of the dégree of a bishop, was to be excluded 
from entering a church; if of inferior rank, was to 
be excommunicated—with other more dreadful 
anathemas. Notwithstanding this, Pope Urban 
VII. found it so inaccurate that he attempted 
to suppress it. His successor, Gregory XIV., 
prepared a new revision, with the aid of some 
eminent scholars, including Bellarmin and Fla- 
wninius Nobilius. This was’ first issued under 
the papacy of Clement VIII. in 1592, and al- 
though more modestly put forth, was founded on 
much better principles than the former. But there 
was a great difficulty to be overcome in attempt- 
ing to reconcile the discrepancies of the two 
editions with the authority of the papal chair. 
‘In this dilemma Bellarmin is said to have found 
a middle course, by proposing that all the blame 
should be laid upon the printer’ (Hug’s Introd.), 
In the preface Belarmin states, that ‘Sixtus, 
having perceived the errors which had crept into 
the press, ordered the edition to be cancelled,’ (an 
assertion which Van Ess, Pragmatisch- Geschicht. 
der Vulgat., declares to be false), ‘but from the 
execution of this order both Sixtus and his succes- 
sors, Urban VU. and Innocent IX. were prevented 
by death.’ It is further stated that ‘ although 
in this revision no small labour was employed in 
collating manuscripts of the Hebrew and Greek, 
and the writings of the Fathers, some things are 
nevertheless designedly altered, and others, which 
seemed to require alteration, designedly left an- 
changed.’ This preface is said to have led to 
Bellarmin’s beatification (Hug, ut sup.).. The 
Clementine edition is the basis of all subsequent 
ones, from those of Plantin, 1599-1650, to that of 
Leauder van Ess, published by authority of 
Leo XII. in 1826. The present printed Vulgate 
of the Old Testament is thus a mixed text, con- 
sisting partly of the old Latin, partly of Jerome’s 
revision of the same, and partly of his new version 
from the Hebrew. 

Descendants of the Vulgate. There is still 
extant an Anglo-Saxon version, published by 
Thwaites (Heptateuchus, 1698), of the Penta- 
teuch, Joshua, Job, and a fragment of Judith. 
This was the work of Ailfric, in the tenth cen- 
tury, and was formerly thought, but on insuffi- 
cient grounds, to have been done from the Sept. 
félfric also translated Esther, Maccabees, and 
Kings. There was an earlier translation by Ad- 
helm, in the beginning of the eighth century 
(Lingard’s Anglo-Saxon Church). Bede is said 
to have translated the entire Bible about the same 
period. At the close of the thirteenth century it 
was again translated by some one whose name has 
not reached us. Wickliffe’s translation appeared 
in 1380 [Versions]. - 

The New Testament. The old Latin version 
was made immediately from the Greek, and its 
dead literality is such as to render it in some places 
quite barbarous, as where, for instance, the Greek 
dr is ‘almost uniformly, in defiance of grammar 
and common sense, rendered quia or quoniam’ 
(e.g. magister, scimus quia verax es, Matt. xxii, 
16; see Campbell, On the Gospels), Campe 
bell refets to the phrase panem nostrum super- 
substantialem, in the Lord’s Prayer, as an in- 
stance of an etymological burbarism. These 
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remarks include the Old Testament as well as helps towards restoring the true text of the Greek. 
the New. / a The text has undergone the same fate, and 
Manuscripts and editions of the Italic. There suffered the same corruption as that of the Old 
are some very ancient manuseripts of the old Latin Testament, and the various readings, though 
version of the New Testament still extant, which numerous (Michaelis speaks of 80,000) are of 
are described by Blanchini (wt supra); Iricus, the same character with those of the Greek, - 
Milan, 1749; Dobrowsky (Fragments of St. having crept in through the negligence of tran- 
Mark's Autograph, Prag. 1798); Alter (Gold scribers, and ‘very few of them bearing the marks 
and silver purple MSS. in the Imperial Library, of having been made to serve a purpose ' (Pre- 
containing fragments of Luke and Mark); Fleck face to Mr. Bagster’s Heaapla). Dr. Camp- 
(Wissensch. Reise); Matthei (Nov. Test.); and bell (On the Gospels) considers that as the last 
Sabatier (Zvang. Quadr.). The oldest of these is part of the Vulgate was completed 1400 years 
probably the Cod. Vercellensis, published by Sa- ago, and from MSS, older probably than any now 
batier, supposed to have been written by the hand  extaut, and at a time when there was no bias from 
of Eusebius. This version is also contained inthe party zeal, at a time too when the modern contro- 
Greco-Latin MSS., the most ancient of which is yersies were unknown, the Council of Trent acted 
the Cod, Beze [Manuscripts]. The Codex Boer- rightly in giving the preference to this, which 
nertanus, (G) published by Matthzi, at Meissen, he designates ‘a good and faithful version, re- 
in 1791 (reprinted 1818), is a Greco-Latin MS.® markable for purity and perspicuity, and by no 
of the ninth century, preserved at Dresden, and means calculated to support Roman views;’ but 
was first used by Bengel. It contains St. Paul’s valuable as this text is, it is to be lamented that 
Epistles (omitting Hebrews). The interlinear the ambiguity of the phrase ‘authentic’ should 
Latin is written in what some have supposed have furnished an occasion to some Roman pole- 
to be the Anglo-Saxon, but is in reality that mics of the last century, when criticism was not 
modification of the Latin called the Irish cha- so well understood as at present, to depreciate the 
racter. It has been often desired by critics that original text. What, however, an accomplished 
some Irishman would explain the words at the Roman Catholic divine has said respecting Col- 
Fottom of fol. 23. We have therefore endeavoured lins (see Scrip/wre, Holy) may be equally ap- 
to decipher them (with the assistance of our friend plied here: ‘he took advantage of the dif- 
Mr. J. O'Donovan), and here present an attempt ferences between Mill and Whitby about some 
at a translation of what appears to be a fragment passages, and about the value of various readings 
of a religious poem :— in general, to conclude that the entire New 
He 
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Coming to Rome, great wisdom, little profit ; 

THe King your Saviour you will not find, un- 
less you take him with you. 

Great folly, great madness, great breach of 
sense, great phrenzy, 

When you set out to meet death, 

To be under the displeasure of the Son of Mary. 


From the notes in the margin it appears that 


Testament was thereby rendered doubtful. 
was soon, however, chastised by the heavy lash 
of Bentley, who thoroughly exposed the fallacy 
of Collins’s assertions, and vindicated the con- 
dition of the inspired text......Nothing has 
been discovered, not one single various read- 
ing which can throw doubt upon any passage 
before considered certain, or decisive in favour 
of any important doctrine.’ (Wiseman, Lectures, 
Lect. x.) : 

A pure text of the Vulgate is a great deside- 
ratnm. Lucas Brugensis (Letter to Bellarmin) 
pointed out no less than 4000 mistakes in the 
Clementine edition. An edition of this text, in 
the New Testament, was published in 1840 by 


this manuscript had been in the possession of F. F. Fleck, who has added to it the various 
Jobaunes Scotus of [reland, for whom it was readings of the Florentine uncial stichometrical 
probably written [Verse]. The Cod. Sanga/- MS. of the sixth century, containing the Old 
lonsis of the Gospels, of the same age and cha- and New Testaments. Tbis MS. was used by 
racter, (A) has been also published by Rettig, the Clementine editors, but they differ from it 
Turici, 1836. in many instances, one of which is 1 John y. 7, 
The editions are those by Sabatier (ut sup. vol. which is not in the Florentine, Lachmann, 
iii.) and Blanchini (Zvang. Quadr.). Martianay also, in his recent edition of the New Testament, 
(Opp. Hieron.) gives the Gospel of St. Matthew has furnished the text of the Vulgate from the 
and the Epistle of St. James only. The only de- oldest MSS. written before the tenth century, es- 
scendant of this version is the Anglo-Saxon, which pecially the Fulda MS. But it can serve no 
is probably older than the translation of the Old critical use to correct the entire of the Greek text 
Testament. by conforming to the Vulgate, as has been re- ~ 
cently done, at the request of the Archbishop of 
- Jerome’s recension. Jerome did not translate Paris, by Tischendorf (Nov. Test., Gr. et Lat., 
the New Testament from the Greek, but at the Paris, 1842), wherever a single MS., however 
request of Damasus, bishop of Rome, he amended worthless or modern, was found to support the 
the old Latin, by comparing its corruptions and reading. (See The Book of Revelation in Greek, 
various readings with the best Greek manuscripts, by Samuel Prideaux, Tregelles, 1844.) 
making, however, no alteration, unless the sense Manuscripts. For an account ot the MSS. 
absolutely required it; but in his Commentary he. of the Vulgate, we must refer the reader to Le 
often departs from this text. The Vulgate of the Long's Bibliotheca Sacra, as well as to the varioug 
New Testament generally agrees with the oldest editions already named, We shall here only 
MSS. of the Italic, and is one of the best critical notice the most ancient in the British Islands 
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There isa mutilated Latin MS, of the Gospels 
in Ireland, described by Mr. Petrie in the 19th 
vol. of the Transactions of the Royal Irish Aca- 
demy, which that able antiquary assigns to the 
fifth century. The Kells MS. of the Gospels, 
_ preserved in Trinity College, Dublin, the writing 
and illuminations of which are of incomparable 
beauty, was written in Ireland in the sixth cen- 
tury. This has-been confounded by Dr. O’Co- 
nor (Rerum Hib. Script.) with the Book of Dur- 
row, preserved in the same College. The beautiful 
Lindisfarne book of the Gospels (Nero D. 4) is 
a sticnometrical uncial MS. of the seventh cen- 
tury, with an interlinear Anglo-Saxon version by 
Aldred in the tenth. There are two MSS. of the 
Gospels (the same to which allusion is made in 
the Life of St. Augustine, by the Rev. F. Oake- 
ley) said to have been brought to England by St. 
Augustine. 
College, Cambridge, and the other in the Bodleian 
Library. To these is to be added St. Cuthbert’s 
MS. of St. John’s Gospel, and the gospels of St. 
Mullin, Dimma, Mac. Durnan, Mac Regol, and 
St. Chad. The Codex Armachanus, written by 
an Irish scribe in the eighth century, now in pri- 
yate hands, contains the entire New Testament, 
with Pelagius’s prefaces. This MS. wants 1 
John v. 7. The Cod. Augiens. (F), a Graco- 
Latin MS. coutaining St. Paul’s Epistles (that to 
the Hebrews in Latin only) now in Trin, Coll. 
Cambridge, is probably an Irish MS. of the ninth 
century (see Dr. O’Conor’s Rer. Hib. Script. ; 
Sir W. Betham’s Antig. Researches ; Petrie’s 
Essay on the Ecclesiastical Antiquities of Ire- 
land ; O’Dounovan’s Irish Grammar ; and W est- 
wood'’s Paleog. Sac. Pictoria). 

Modern versions of the Vulgate. The versions 
used in the Church of Rome have been all made 
from the Vulgate, of which the first German 
translation was printed in 1466, the Spanish 
in 1478, and the Italian in 1471. Our limits 
will allow us only to refer to that in use in this 
country, of which the Old Testament was printed 
at Douai in 1609, and the New at Rheims in 
1582. This is greatly inferior in strength and 
elegance of expression to the Authorized Version 
of 1611, but is highly commendable for its scru- 
pulous accuracy and fidelity, which cannot be 
predicated of all translations from the Vulgate 
in other languages, It was altered and modern- 
ized by Bishop Challoner in 1749, when the text 
was conformed to that of the Clementine edition. 
It has since undergone various alterations under 
the care of the Irish Roman-catholic hierarchy, 
and has been in some respects conformed to the 
Authorized Version, even in passages which con- 
troversialists of a bygone age had stigmatized as 
heretical. But this has been done without any 
departure from the text. The original transla- 
tors, however, adhered so servilely to this, as to 
employ such barbarous words and phrases as sin- 
don (Mark xv. 46), zealators (Acts xx. 20), pree- 
finition (Eph, iii. 11), contristate (iv. 30), agnition 
(Philem. 16), repropitiate (Heb. 1i. 17), with such 
‘hosts God is promerited (xiii. 16), &c. ‘Yet in 
justice it must be observed, that no case of wilful 
verversion of Scripture has ever been brought 
zome to the Rhemish translators’* (Scrivener’s 


* Some grave accusations against the Rhemish 
version, which appeared in the seventh edition of 
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Supplement to the Authorized Version). Mi 
Scrivener adds that ‘the Rhemish divines [whe 
were evidently men of learning and ability], 
may occasionally do us good service by furnish- 
ing some happy phrase or form of expression 
which had eluded the diligence of their more 
reputable predecessors.” (2 ) 

The translators observe in their preface, that 
they religiously keep the phrases word for word, 
‘for fear of missing or restraiuing the sense 
of the Holy Ghost to the fantasie;’ in proof of 
which they refer to such phrases as rf €uol kal 
oo}, yovar (John ii. 4), which they render, ‘ What 
to me and thee, woman?’ explaining it in the 
note by the phrase, ‘What hast thou to do with 
me? But in some of the modern editions of the 
Rhemish version this rule has been departed from, ~ 
and the text altered into, ‘ What is that to me or 


One of these is preserved in C, C.® thee? (Dublin ed. 1791, 1824), or, ‘What is é to 


meand thee? (Dublin, 1820); a reading inconsis- 
tent with the translation of thesame words in Luke 
viii. 28. The interpolation has been removed in 
Dr. Murray’s edition of 1825. In the‘ New Version 
of the Four Gospels, by a Catholic’ [Dr. Lingard], 
the words are rendered, ‘ What hast thou to do 
with me?” The whole passage is thus rendered 
and-commented on by Tittmann (Medetemata 
Sacra): ‘ Missum me fac, o mea, “Leave that 
to my care, good mother.” It is not the lan- 
guage of reproof or refusal, but rather of con- 
solation and promise. This appears from the 
words which follow, “mine hour is not yet come.” 
For in these words he promises “his mother that at 
the proper time he will gratify her wish. «>... 
But our Lord purposely delayed his assistance, 
that the greatness of the miracle might be the 
better known toall. The appellation ytva:, which 
was employed by our Lord on other occasions 
also (John xix. 26; xx, 15), was very honourable 
among the Greeks, who were accustomed to call 
their queens by this title, and may be rendered 
“ my beloved.” ’ 

Professor Moses Stuart (Commentary on the 
Apocalypse, vol. i. p. 119) conceives that ‘in the 
translation of petavoeire by agite penitentiam 
(Matt. 111. 2), the same spirit was operating which 
led one part of the Church in modern times to 
translate weravoeire by do penance. But the 
Latin phrase ‘agere pcenitentiam,’ which is also 
foand in the old Italic, is evidently synonymous 
with weravoety, ‘to repent.’ ‘ Agite peenitentiam,’ 
says Campbell, ‘was not originally a mistrans- 
lation of the Greek yeravoeire.’ Dr. Lingard (ut 
supra) renders it ‘repent.’ 

We shall refer to one passage more, often ob- 
jected to.as proving that the Vulgate was altered 
to serve a purpose. In Heb. xi. 21, the Vul 
gate rea‘ls, as the translation of mpocexuyyoey er 
TO akpoy THs paédov avrov: adoravit fastigiun. 
virgae ejus: ‘worshipped the top of his (Joseph’s} 
rod.’ If the present pointing of the Hebrew M03 
(Gen. xlvii. 31) be correct, the Seventy, who 


read it (91D, ‘a staf’ or ‘sceptre,’ must have been 


Mr. Horne’s Introduction on the authority of an 
anonymous writer (Brief Hist. Dublin, 1830), 
were shown to be without foundation (see Wright's 
translation of Seiler’s Hermeneutics, pp. 404- 
407); they are omitted in Mr. Home's eighth 
edition. 


VULTURE, 


in an error, wherein they were followed by the 
Syriac. Tholuck (Comm. on Hebr.) is of opi- 
nion that the Latin translators did not (as 
some suppose) overlook émt, * upon,’ and he con- 
siders that this preposition with the accusative 
might easily lead to the acceptation in which 
it is taken by the Vulgate, which is also that 
adopted by Chrysostom and Theodoret, who ex- 
plain the passage as if Jacob had foreseen Joseph's 
sovereignty, and gave a proof of his belief in it by 
the act of adoration in the direction of his sceptre. 
This is in Tholuck’s opinion further confirmed by 
the generally spread reading airod (his), not abrod 
(his own), and he doubts if the inspired writer 
of the epistle did not himself so understand the 
passage in the Sept., as being the more signifi- 
cant. But should it be admitted, with Tholuck, 
that ‘the Protestant controversialists have very 
unjustly designated this passage of the Vulgate 
as one of the most palpable of its errors,’ it 
must be bomein mind that Onkelos, Jonathan, 
Symmachus, and Aquila, follow the present read- 
ing; to which Jerome also gives a decided prefer- 
ence, observing (on Gen. xlvii. 31), ‘In this pas- 
sage some vainly assert that Jacob adored the top 
of Joseph's sceptre; . . . for in the Hebrew the 
reading is quite different. Israel adored at the 
eat) of the bed (adoravit Israel ad caput lec- 
tuli).’ 

It has been erroneously assumed that the trans- 
lators of the English Bible followed invariably 
Beza’s third edition. They acted independently, 
sometimes following Stephens where his text dif- 
fered from Beza’s, and sometimes the Vulgate in 
opposition to both (Scrivener, ut supra). The 
translators of King James’s Bible have been 
sometimes reproached with having adopted read- 
ings in opposition to the authority of all texts, 
and of the former English translations, as in 1] 
Cor. xi, 27, where the translation is, ‘ whosoever 
shall eat this bread, and drink this cup,’ &c., 
while the Greek text reads #, ‘or drink” But 
they were here preceded by the Geneva trans- 
lators, who have ‘and,’ aud this was supported 
not only by some copies of the Vulgate, but by 
the Syriac version (published in 1555), and by 
the Clermont MS. (E) which has ral, as well 
as by Clemens Alexandrinus, Cassiodorus, and 
others. This reading had at a subsequent period 
the additional testimony of the Cod. Alerandrinus. 
Bengel, also, whom all unite with Dr. Wiseman 
in considering ‘an amiable and profound scholar,’ 
and whom Dr. Wiseman himself calls ‘a noble 
model of the principles in action which he has been 
striving to inculcate through the course of his 
Lectures’ (Wiseman, Lectwres, ut supra), was so 
satisfied of the truth of this reading, that he would 
have introduced it into the text, but for his canon 
above referred to [Scrirrure, Hory]. The 
reading #, ‘or,’ however, being supported by the 
best authority, has been retained by all other 
editors, including Beza, Griesbach, Scholz, Lach- 
mann, Tischendorf, and Schott, while the last 
named writer, with many others, still considers 
‘and’ to be the true rendering —W. W. 


VULTURE CAS, daah). Notwithstanding 
the assignation of the Hebrew daah to ‘glede’ 
and ‘black kite,’ it is clear that in various 
texts ANT, TNT AS, avd 7%, also translated 
*merlin, ull indicate raptorial birds of inferior 
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powers, that“have been mixed up with notions 
strictly belonging to the vulture; while the 
vultwride in Egypt alone amount at least to 
three species, exclusive of peres (the bearded 
vulture), and racham (the white carrion vulture, 
or neophron) ; and in other passages, again, we 
find reser (eagle) under circumstances leading to 
a belief that vultures are meant, or, at least, are 
not excluded. This intermixture of the distinc- 
tive attributes of genera, which by scientifte clas- 
sification can now be readily discriminated, was 
far from being understood by the ancients, and 
is still incomprehensible to Oriental writers, who, 
as well as the ancient Greeks, were so unac- 
quainted with these characters, that they notice 
as ‘a terrible species of eagle’ a bird which ig 
now believed to be nothing more than teérao 
urogallus, ‘the cock of the woods,’ or caper- 
kalsie. Late Western commentators, anxious: to 
distinguish eagles from vultures, haye assumed 
that the first mentioned never feed on carcasses ; 
and judging the whole family of vultures by the 
group of carrion-eaters alone, have insinuated 
that the latter do not attack a living prey. In 
both cases they are in error: with some excep- 
tions, eagles follow armies, though not so abun- 
dantly as vultures; and vultures attack living 
prey provided with small means of defence or 
of little weight; but their talons having no 
means of grasping with energy, or of seriously 
wounding with the claws, they devour their 
prey on the spot, while the eagle carries it aloft, 
and thence is more liable to be stung by a 
serpent not entirely disabled, than the vul- 
ture, who crushes the head of all reptiles it preys 
upon. ; 

The species of vulture, properly so called, have 
the head naked or downy, the crop external, and 
very long wings ; they have all an offensive smell, 
and we know of none that even the scavenger-ants 
will eat. When dead they lie on the ground un- 
touched till the sun has dried them into mum- 
mies. Those found in and about the Egyptian 
territory are Vultur fulvus, V. gyps (Savigny), 
V. Z2gyptius (Savigny), V. monachus (Arabian 
vulture), V. cinereus, V. Nubicus, and a black 
species, which is often figured on Egyptian monu- 
ments as the bird of victory, hovering over the 
head of a national hero in battle, and sometimes 
with a banner in each talon. It is perhaps the 
gypaetus barbatus (peres), or lammer geyer, by 
the Arabs- called nesy ; for though neither a yul- 
ture nor an eagle, it is the largest bird of prey of 
the old continent, and is armed like the eagle 
with formidable claws. The head is wholly 
feathered ; its courage is equal to its powers, 
and it has a strength of wing probably superior 
to all raptorians, excepting the condor; it is con- 
sequently found with little or no difference from 
Norway to the Cape of Good Hope, and from » 
the Pyrenees to Japan. Most of the above-named 
species are occasionally seen in the north of 
Europe. The voice varies in diflereit species, 
but those of Egypt, frequenting the Pyramids, are 
known to bark in the night like dogs, Except- 
ing the percnopterine or carrion vultures, all the 
other species are of large size; some superior in 
balk to the swan, aud others aglittle less. The 
Nubian species has been figured in Kitto’s Pa- 
lestine ; the fulvus in Harris’s Dict, of the Nat 
ITist. of the Bible. 
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WAGES. ~ The word rendered in the English 
Version by this term, signifies primarily ‘to pur- 
chase,’ to obtain by some consideration on the part 
of the purchaser; thence to obtain on the part of 
the seller some consideration for something given 
or done, and hence to hire, to pay, or receive 
wages. Wages, then, according to the earliest 
usages of mankind, are a return made by a pur- 
chaser for something of value—specifically for 
work performed. And thus labour*is recognised 
as property ; and wages as the price paid or ob- 
tained in exchange fur such property. In this 
relation there is obviously nothing impro- 
per or humiliating on the side either of the 
buyer or the-seller. They have each a certain 
thing which the other wants, and in the exchange 
which they in consequence make, both parties are 
alike served, In these few words lies the theory, 
and also the justification of all service. “The en- 
tire commerce of life is barter. In hire, then, 
there is nothing improper or discreditable. It is 
only a hireling, that is, a mercenary, a mean sor- 
did spirit, that is wrong. So long asa human 
being has anything to give which another human 
being wants, so long has be something of value in 
the great market of life; and whatever that some- 
thing may be, provided it does not contribute to 
evil passions or evil deeds, he is a truly respect- 
able capitalist, and a useful member of the social 
community. The Scriptural usage in applying 
the term tnanslated ‘ wages’ to sacred subjects— 
thus the Almighty himself says to Abraham 
(Gen. xv. 1), ‘I am thy exceeding great re- 
ward ’—tends to confirm these views, and to sug- 
gest the observance of caution in the employ- 
ment of the words ‘hire’ and ‘hireling,’ which 
have acquired an offensive meaning by no means 
originally inherent in themselves, or in the He- 
brew words for which they stand (Gen. xxx. 18, 
32, 33). 

Property, in all ages, has in practice disowned 
the truth, that it has its duties as well as its 
sights. This Jacob found in his dealings with 
Laban. But in the iron age of the Jewish state, 
injustice towards those who had no property but 
such as their labour supplied, became very com- 
mon, and conduced, with other crimes, to call 
down the divine wrath—‘I will be a swift wit- 
ness against those that oppress the hireling in his 
wages (Mal. ili. 5).—J. R. B. 


WAGGON. [Carr] 
WAIL. [Movurnina.] 
WALLS. [Forriricarions; Towns.] 


WANDERING. In our office of tracing the 
steps of the Israelites from Goshen to Palestine, 
we have conducted, them across the Red Sea to 
their first great station on its eastemm bank, and 
thence onward Mong the shore and over the cliffs 
of that sea till, following them up Wady Hebron, 
we placed and left them before Mount Horeb, in 
{ne capacious plain Rahah, which, having its 
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widest part in the immediate front of that im- 
mense mass of rock, extends as if with two arms, 


one towards the »orth-west, the other towards the 


north-east. The review of the plain by so compe- 
tent a person as Robinson, is of great consequence 
for the interests of scientific geography aud the yet 
more important interests of religious truth; the 
rather because a belief prevailed, even among the 
best informed, that there was no spot in the Sinaitic 
district which answered to the demands of the 
Scriptural narrative. Even the accurate Winer 
(Real- Wort. in art. ‘Sinai,’ not ‘Horeb’ as referred 
to by Robinson, i. 17; ii. 550) says, ‘Which- 
ever mountain may be considered as the place for 
the promulgation of the law, the common repre- 
sentation still remains false—that at the foot of the 
hill there spreads out a great plain, on which the 
people of Israel might assemble’ (comp. Ro- 
senmiiller, A/terth. 111.129). We shall therefore 
transcribe Robinson’s words in extenso: ‘We 
came to Sinai with some incredulity, wishing te 
investigate the point, whether there was any pro- 
bable ground, beyond monkish tradition, for fix- 
ing upon the present supposed site. We were led 
to the conviction that the plain er Rahah is the 
probable spot where the congregation of Israel 
were assembled; and that the mountain im- 
pending over it, the present Horeb, was the scene 
of the awful phenomena in which the law was 
given. We were surprised as well as gratified to 
find here in the inmost recesses of these dark 
granite cliffs, this fine plain spread out before the 
mountain, and I know not where I have felt a 
thrill of stronger emotion than when, in first-cross- 
ing the plain, the dark precipices of Horeb rising 
in solemn grandeur before us, we became aware of 
the entire adaptedness of the scene to the purposes 
for which it was chosen by the great Hebrew 
legislator. Moses, doubtless, during the forty 
years in which he kept the flocks of Jethro, had 
often wandered over these mountains, and was 
well acquainted with their valleys and deep re- 
cesses, like the Arabs of the present day. Atany 
rate, he knew and had visited the spot to which he 
was to conduct his people—this adytwm in the 
midst of the great circular granite region; a secret 
holy place, shut out from the world amid lone 
and desolate mountains’ (i. 175, sq.). We 
subjoin what Robinson reports of the climate: 
‘The weather, during our residence at the convent 
(of Sinai), as, indeed, during all our journey 
through the peninsula (March and April), was 
very fine, At the convent tne thermometer ranged 
only between 47° and 67° F. But the winter 
nights are said here to be cold ; water freezes as 
late as February; and snow often falls upon the 
mountains, But the air is exceedingly pure, and 
the climate healthy, as is testified by the great 
age and vigour of many of the monks. And if 
in general few of the Arabs attain fo so great an 
age, the cause is doubtless to be sought in the 
scantiness of their fare, and their exposure to pri- 
vations, and not to any injurious influence of the 
climate” (p. 175). 

After having been about a year in the midst of 
this mountainous region, the Israelites broke up 
their encampment and began their journey in the 
order of their tribes, Judah leading the way with 
the ark of the covenant, under the guidance of 
the directing cloud (Num, ix. 15, sq.; x. 1], 
sq.) They proceeded down Wady Seikh, having 
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the wilderness of Paran before them, in a north- 
westerly direction ; but having come to a gorge in 
the mountains they struck in a north-north-east- 
erly direction across a sandy plain, and then over 
the Jebel et-Tih, and came down Wady Zulakah, 
to the station Taberah, It took the army three 
days to reach this station. Whatever name the 
place bore before, it now received that of Taberah 
(fire), from a supernatural fire with which mur- 
murers, in the extreme parts of the camp, were 
destroyed as a punishment for their guilt. Here, 
too, the mixed multitude that was among the Israel- 
ites not only fell a-lusting themselves, but also 
excited the Hebrews to remember Egyptian fish 
and vegetables with strong desire, and to com- 
plain of the divinely supplied manna. The dis- 
content was intense and widely spread. Moses 
became aware of it, and forthwith felt his spirit 
misgive him. He brings the matter before Jeho- 
vah, and receives divine aid by the appointment of 
seventy elders to assist him in the important and 
perilous office of governing the gross, sensuous, 
and self-willed myriads whom he had to lead to 
Canaan. Moreover, an abundance of flesh meat 
was given in a most profuse supply of quails. It 
appears that there were now 600,000 footmen 
in the congregation. 

The next station was Kibroth-hattaavah, near 
which there are fine springs and excellent pastur- 
age. This the name of which signifies 
‘graves of lust,” was so denominated from a 
plague inflicted on the people in punishment of 
their rebellious disposition (Num. xi. 33; 1 Cor. 
x.6). Thence they journeyed to Hazeroth, which 
Robinson, after Burckhardt, finds in el-Hud- 
hera, where is a fountain, together with palm- 
trees. ‘The determination of this point,’ says 
Robinson, ‘is perhaps of more importance in Bib- 
lical history than would at first appear; for if 
this position be adopted for Hazeroth, it settles at 
once the question as te the whole route of the 
Israelites between Sinai and Kadesh. It shows 
that they must have followed the route upon which 
we now were to the sea, and so along the coast to 
Akabah (at the head of the eastern arm of the Red 
Sea), and thence, probably, through the great 
Wady el-’Arabah to Kadesh. Indeed, such is the 
nature of the country, that having once arrived 
at this fountain, they could not well have varied 
their course so as to have kept aloof from the sea, 
and continued along the high plateau of the 
western desert ’ (i. 223). At Hazeroth, where the 
people seem to have remained a short time, there 
arose a family dissension to increase the difficulties 
of Moses. Aaron, apparently led on by his sister 
Miriam, who may have been actuated by some 
feminine pique or jealousy, complained of Moses 
on the ground that he had married a Cushite, 
that is, an Arab wife, and the malcontents went 
so far as to set up their own claims to authority as 
not less valid than those of Moses. An appeal is 
made to Jehovah, who vindicates Moses, rebukes 
Aaron, and punishes Miriam ‘Num. xii.). 

‘And afterward the people removed from Haze- 
roth, and pitched in the wilderness of Paran,’ at 
Kadesh (Num. xij. 16; xiii. 26). In Deut. i. 
19-21, we read, ‘And when we departed from 
Horeb we went through all that great and terrible 
wilderness which ye saw by the way of the moun- 
tain of the Amorites, as the Lord our God com- 
manded us; and we came to Kadesh-baruea. 

Vou. 11. 60 


WANDERING. 929 


And I said unto you, Ye are come unto the 
mountain of the Amorites, which the Lord our 
God doth give unto us, Behold, the Lord thy 
God hath set the land before thee: go up and 
pessess it; fear not, neither be discouraged.’ 
Accordingly, here it was that twelve men (spies) 
were sent into Canaan to survey the country, who 
went up from the wilderness of Zin (Num. xiii, 
21) to Hebron; and returtiing after forty days 
brought back a very alarming account of what 
they had seen. Let it, however, be remarked 
that the Scriptures here supply several local data 
to this effect: Kadesh-barnea lay not far from 
Canaan, near the mountain of the Amorites, in 
the wilderness of Zin, in the wilderness of Paran. 
It is evident that there is here a great lacuna, 
which some have attempted to fill up by turning 
the route a little to the west to Rithmah, on the 
borders of Idumeza, and then conducting it with 
a sudden bend to the west and the south, into 
what is considered the wildermess of Paran (Re- 
lievo Map of Arabia Petrea, published by Dobbs, 
London). In this view, however, we cannot 
concur. Both Robinson and Raumer are ofa 
different opinion. At the same time it must be 
admitted that so great a gap in the itinerary is 
extraordinary. If, however, we find ourselves in 
regard to the journey from Horeb to Kadesh pos- 
sessed of fewer and less definite materials of 
information, we have also the satisfaction of feel- 
ing that no great Scriptural fact or doctrine is 
concerned. It is certain that the narrative in the 
early part of Numbers goes at once from Hazeroth 
to Kadesh; and although the second account 
(in Num. xxxiii.) supplies other places, these 
seem to belong properly to a second route and a 
second visit to Kadesh. The history in the book 
of Numbers is not, indeed, a consecutive narra- 
tive; for after the defeat of the Israelites in their 
foolish attempt to force an entrance into Canaan 
contrary to the will of God (Num. xiv. 45), it 
breaks suddenly off, and leaving the journeyings 
and the doings of the camp, proceeds to recite 
certain laws. Yet it offers, as we think, a clear 
intimatien of a second visit to the wilderness of 
Zin and to Kadesh. Without having said a word 
as to the removal of the Israelites southward, and 
therefore leaving them in the wilderness of Zin, . 
at Kadesh, it records in the twentieth chapter (ver. . 
1), ‘Then came the children of Israel, the whole - 
congregation, into the desert of Zin, in the first . 
month, and the people abode in Kadesh.’ And 
this view appears confirmed by the fact that the - 
writer immediately proceeds to narrate the passage - 
of the Israelites hence on by Mount Hor south- 
ward to Gilgal and Canaan, Robinson’s remarks . 
(ii. 611) on this point have much force: ‘I have 
thus far assumed that the Israelites were twice at 
Kadesh ; and this appears from a comparison of the 
various accounts, They broke up from Sinai on the 
twentieth day of the second month in the second 
year of their departure out of Egypt, correspond. - 
ing to the early part of May; they came into the 
desert of Paran, whence spies were sent up the 
mountain into Palestine, in the time of the first 
ripe grapes ;” and these returned after forty days 4 
to the camp at Kadesh. As grapes begin to ripen 
on the mountains of Judah in July, the return 
of the spies is to be placed in August or Septem- 
ber. The people now murmured at the report of” 
the spies, and received the sentence fre Jehovah - 
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that their carcasses should fall in the wilderness, 
and their children wander in the desert forty years. 
They were ordered to turn back into the desert 
“by the way of the Red Sea,” although it appears 
that they abode “many” days in Kadesh. The 
next notice of the Israelites is, that in the first month 
they came into the desert of Zin and abode again 
at Kadesh ; here Miriam dies; Moses and Aaron 
bring water from the rock; a passage is demanded 
through the land of Edom, and refused; and they 
then journeyed from Kadesh to Mount Hor, where 
Aaron dies in the fortieth year of the departure 
from Egypt, in the first day of the fifth month, 
corresponding to a part of August and September. 
Here, then, between August of the second year 
and August of the fortieth year, we have an in- 
terval of thirty-eight years of wandering in the 
desert. With this coincides another account. 
From Mount Hor they proceeded to Elath on the 
Red Sea, and so around the land of Edom to the 
brook Zered, on the border of Moab; and from 
the time of their departure from Kadesh (mean- 
ing, of course, their first departure) until they 
thus came to the brook Zered, there is said to have 
been an interval of thirty-eight years. 

In this way the Scriptural account of the jour- 
neyings of the Israelites becomes perfectly har- 
monious and intelligible, The eighteen stations 
mentioned only in the general list in the book of 
Numbers as preceding the arrival at Kadesh, are 
then apparently to be referred to this eight and 
thirty years of wandering, during which the people 
at last approached Kzion-geber, and afterwards 
returned northwards a second time te Kadesh, in 
the hope of-passing directly througn the land of 
Edom. Their wanderings extended, doubtless, 
‘over the western desert; although the stations 
named are probably only those head-quarters 
where the tabernacle was pitched, and where 
Moses and the elders and priests encamped ; 
while the main body of the people was scattered 
in various directions. 

Where, then, was Kadesh? Clearly, on the 
‘borders of Palestine. We agree with Robinson 
and Raumer in placing it nearly at the top of the 
Wady Arabah, where, indeed, it is fixed by Scrip- , 
ture, for in Numbers xii. 16 we read, ‘ Kadesh, 
a city in the uttermost of thy (Edom) border.’ 
The precise spot it may be difficult to ascertain, 
but here, in the wilderness of Zin, which lay in the 
more comprehensive district of Paran, is Kadesh 
to be placed. Raumer, however, has attempted 
to fix the locality, and in his views Robinson and 
Schubert generally concur. Raumer places it 
south from the Dead Sea, in the low lands be- 
tween the mountain of the Edomites and that of 
the Amorites. The country gradually descends 
from the mountains of Judah southward, and 
where the descent terminates Raumer sets Ka- 
desh. With this view the words of Moses entirely 
correspond, when, at Kadesh, he said to the spies, 
* Get you uP southward, and go up into the moun- 
tain’? (Num. xi. 17). The ascent may have 
been made up the pass es-Sufah ; up this the self- 
willed Hebrews went, and were driven back by 
the Canaanites as far as to Hermah, then called 
Zeptath (Num, xiii, 17; xiv. 40-45; Judg. i. 
17). The spot where Kadesh lay Robinson finds 
in the present Ain el-Weibeh. But Raumer pre- 
fers a spot to the north of this place—that where 
the road mounts by Wady el-Khurar to the pass 
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Safah. . It ought, he thinks, to be fixed on a spot 
where the Israelites would be near the pass, and 
where the pass would lie before their eyes. This 
is not the case, according to Schubert, at Ain el- 
Weibeh. Raumer, therefore, inclines to fix on 
Ain Hasb, which lies near Ain el Khurar. This 
is probably Kadesh.. The distance from the pass 
Sufah to Ain Hasb is little more than half the 
length of that from the same pass to Ain el-Wei- 
beh. According to the Arabs, there is at Ain 
Hasb a copious fountain of sweet water, sur- 
rounded by verdure and traces of ruins, which 
must be of considerable magnitude, as they were 
seen by Robinson at a distance of some miles. 
These may be the ruins of Kadesh; but at Ain 
el-Weibeh there are no ruins. 

By what route, then, did the Israelites come 
from Hazeroth to Kadesh? We are here sup- 
plied with scarcely any information. The entire 
distance, which is considerable, is passed by the 
historian in silence. Nothing more remains than 
the direction of the two places, the general features 
of the country, and one or two allusions. 

The option seems to lie between two routes. 
From Hazeroth, pursuing a direction to the north- 
east, they would come upon the sea-coast, along 
which they might go till they came to the top of 
the Bahr Akabar, and thence up Wady Arabah 
to Kadesh, nearly at its extremity. Or they 
might have taken a north-western course and 
crossed the mountain Jebel et-Tih. If so, they 
must still have avoided the western side of Mount 
Ayaif, otherwise they would have been carried to 
Beer-sheba, which lay far to the west of Kadesh. 
Robinson prefers the first route; Raumer, the 
second, ‘I,’ says the latter, ‘am of opinion that 
Israel went through the desert et-Tib, then down 
Jebel Araif, but not along Wady Arabah.’ This 
view is supported by the words found in Deut. i. 
19,‘ When we departed from Horeb we went 
through all that great and terrible wilderness 
which ye saw by the way of the mountain of the 
Amorites, and we came to Kadesh-barnea.’ This 
journey from Horeb to Kadesh-barnea took . the 
Hebrews eleven days (Deut. i. 2). 

At the direct command of Jehovah the Hebrews 
left Kadesh, came down the Wady Arabah, and 
entered the wilderness by the way of the Red Sea 
(Num. xiv. 25). In this wildemess they wan- 
dered eight and thirty years, but little can be set 
forth respecting the course of their march. It 
may in general be observed that their route would 
not resemble that of a regular modern army. 
They were a disciplined horde of nomades, and 
would follow nomade customs. It is also clear 
that their stations as well as their course would 
necessarily be determined by the nature of the 
country, and its natural supplies of the necessaries 
of life. Hence regularity of movement is not to 
be expected. How, except by a constant miracle, 
two millions of people were supported for forty 
years in the peninsula of Sinai, must, under the 
actual circumstances of the case, ever remain 
inexplicable; nox do we conceive that such scanty 
supplies as an occasional well or a chance oasis 
do much to relieve the difficulty. In the absence 
of detailed information, any attempt to lay down 
the path pursued by the Israelites after their 
emerging from Arabah can be little better than 
conjectural. Some authorities carry them quite 
over to the eastern bank of the Red Sea; but the 
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expression ‘by the way of the Red Sea’ denotes 
sarang more than the western wilderness, or the 
wilderness in the direction of the Red Sea. 

The stations over which the Israelites passed 
areset down in Num. xxxiii. 18, sq. (comp. Deut. 
x. 6, 7), and little beyond the bare record can be 
given. Only it seems extraordinary, and is much 
to be regretted, that for so long a period’ as eight 
and thirty years our information should be so 
exceedingly small. Raumer, indeed, makes an 
effort (Beitrage, p. 11) to fix the direction in 
which some of the stations lay to each other, but 
we cannot find satisfaction in bis efforts, and do 
not, therefcre, bring them before the reader. It 
may be of more service to them to subjoin the 
following table of the stations of the Israelites, 
from the time of their leaving Egypt, which we 
take from Robinson’s Researches in Palestine (ii. 


678, 679). 


1. From Egypt to Sinai. 


Exodus xii.-xix. 
From Rameses, xii. 37. 

1, Succoth, xii. 37 

2. Etham, xiii. 20 

3. Pi-hahiroth, xiv. 2 

4. Passage through 
the Red Sea, xiv. 
22; and three days’ 
march into the desert 
of Shur, xv, 22 

5. Marah, xv. 23 

6. Elim, xv. 27 

% 


8. Desert of Sin, xvi. 1 

2. 

10. 

11. Rephidim, xvii. 1 

12. Desert of Sinai, 
xix. 1 


Numbers xxxiii. 
From Rameses, ver. 3. 
Succoth, ver. 5 
Etham, ver. 6 
Pi-hahiroth, ver. 7 
Passage through the 
Red Sea, and _ three 
days’ march in the 
desert of Etham, ver. 8 


Mara, ver. 8 
Elim, ver. 9. 
Encampment by the 
Red Sea, ver. 10 
Desert of Sin, ver. 11 
Dophkah, ver. 12 
Alush, ver. 13 
Rephidim, ver. 14 
Desert of Sinai, ver. 15 


2. From Sinai to Kadesh the second time. 


Numbers x.-xx. 

From the Desert of 

Sinai, x. 12. 

13, Taberah, xi. 3; 
Deut. ix. 22 - 

14. Kibroth-hattaavah, 
xi. 34 

15. Hazeroth, xi. 35 


Numbers xxxiii. 
From the Desert of 
Sinai, ver. 16, 


Kibroth-hattaavah, ver. 
16 
Hazeroth, ver. 17 
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30. Bene-jaakan, ver. 31 
31. Hor-hagidgad, ver. 32 
32. Jotbathah, ver. 33 
33. Ebronah, ver. 34 
34, Ezion-gaber, ver. 35 
35, Return to Kadesh, Kadesh, ver. 36 

Num. xx. 1 


3. From Kadesh to the Jordan. 


Num, xx., xxi. Deut. 
a, Ihe! 

From Kadesh, Num. 
xx. 22. 

36. Beeroth Bene-jaa- 
kan, Deut. x. 6 

37. Mount Hor, Num, 
xx, 22; or Mosera, 
Deut. x. 6, where 
Aaron died. 

38. Gudgodah, Deut, 
> Cne | 

39. Jotbath, Deut. x. 7 

40. Way of the Red 
Sea, Num. xxi. 4; 
by Elath and Ezion- 
gaber, Deut. ii. 8 

41. 

42. 

43. Oboth, Num. xxi, 
10 

44, Ve abarim, 
xxi, 11 

45, The brook Zered, 
Nom, xxiv 1125 
Deut. ii. 18, 14 


Num. 


46. The brook Arnon, 
Num, xxi. 13; 
Deut. ii, 24 

47, 

48, 


49, Beer (well) in the 
desert, Num. xxi. 
16, 18 

50. Mattanah, xxi. 18 

51. Nahaliel, xxi. 19 

52. Bamoth, xxi. 19 

53. Pisgah, put for the 
range of Abarim, of 
which Pisgah was 


Numbers xxxiii. 


From Kadesh, ver, 37, 


Mount Hor, ver. 87 


Zalmonah, ver. 42 
Punon, ver. 42 
Oboth, ver. 43 


Tje-abarim, or Jim, ver. 
44, 45 


Dibon-gad, ver. 45, now 
Dhiban 

Almon-diblathaim, ver, 
46 


Mountains of Abarim, 
near to Nebo, ver. 47 


16. Kadesh, in the 
desert of Paran, xii. 
16; xiii. 26; Deut. 
i. 2,19. Hence they 
turn back and wan- 
der for 38 years. 
Num. xiv. 25, seq. 


iis Rithmah, ver. 18 

18 Rimmon-parez, ver. 19 
19 Libnah, ver. 20 

20. Rissah, ver. 21 

21, Kehelathah, ver. 22 
22. Mount Shapher, ver. 23 
23. Haradah, ver. 24 

24 Makheloth, ver. 25 
25. Tahath, ver. 26 

26. Tarah, ver. 27 

27 Mithcah, ver, 28 

28. Hashmonah, ver. 29 


Moseroth, ver. 30 


part, xxi, 20 


54. By the way of Plains of Moab by Jor- 
Bashan to the plains dan, near Jericho, ver. 
of Moab by Jordan, 48 


near Jericho, Num. 
xxi. 33; xxii. L 


Thare are a few events which must be recorded 
in order to preserve, in a measure, the uniformity 
of the narrative designed to trace the passage of 
the Hebrews from the land of bondage to the 
Promised Land. 

When we begin to take up the thread of the 
story at the second visit to Kadesh, we find time 
had, in the interval, been busy at its destructive 
work, and we thus gain confirmation of the view 
which has been taken of such second visit. No 


‘sooner has the sacred histurian told us of the 


return of the Israelites to Kadesh, than he records 
the death and burial of Miriam, and has, at no 
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great distance of time, to narrate that of Aaron and 
Moses. While still at Kadesh a rising against 
these leaders takes place, on the alleged ground of 
a want of water, Water is produced from the 
rock at a spot called hence Meribah (strife). 
But Moses and Aaron displeased God in this pro- 
ceeding, probably because they distrusted God’s 
general providence and applied for extraordinary 
resources, On account of this displeasure it was 
announced to them that they should not enter 
Canaan. A similar transaction has been already 
spoken of as taking place in Rephidim (Exod. 
xvii. 1), -The same name, Meribah, was occa- 
sioned in that as in this matter. Hence it has 
been thought that we have here two versions of the 
same story. But there is nothing surprising, un- 
der the circumstances, in the outbreak of discon- 
tent for want of water, which may well have 
happened even more than twice. The places 
are different. very wide apart; the time is differ- 
ent ; and there is also the great variation arising 
out of the conduct and punishment of Moses and 
Aaron. On the whole, therefore, we judge the two 
records to speak of different transactions. 

Relying on the ties of blood (Gen. xxxii. 8) 
Moses sent to ask of the Edomites a passage 
through their territory into Canaan. The answer 
was a refusal, accompanied by a display of force. 
The Israelites, therefore, were compelled to turn 
their face southward, and making a turn round the 
end of the Blanitic gulf reached Mount Hor, near 
Petra, on the top of which Aaron died. Finding 
the country bad for travelling, and their food un- 
pleasant, Israel again broke out into rebellious 
discontent, and was punished by fiery serpents 
which bit the people, and much people died, when 
a remedy was provided in a serpent of brass set on 
a pole (Num, xxi, 4, sq.). Still going northward, 
and probably pursuing the caravan route from 
Damascus, they at length reached the valley of 
Zared (the brook), which may be the present 
Wady Kerek, that runs from the east into the Dead 
Sea. Hence they ‘ removed and pitched on the other 
side of Arnon, which is in the border of Moab, be- 
tween Moab and the Amorites’ (Num. xxi. 13), 
Beer (the well) was the next station, where, find- 
ing a plentiful supply of water, and being rejoiced 
at the prospect of the speedy termination of their 
journey, the people indulged in music and song, 
singing ‘the song of the well’ (Num. xxi. 17, 
18). The Amorites being requested, refused to 
give Israel a passage through their borders, and 
so the nation was again compelled to proceed still 
ina northerly course. At length having beaten 
the Amorites, and Og, king of Bashan, they 
reached the Jordan, and pitched their terits at a 
spot which lay opposite Jericho. Here Balak, 
king of the Moabites, alarmed at their numbers 
and their successful prowess, invited Balaam to 
curse Israel, in the hope of being thus aided to 
overcome them and drive them out. The in- 
tended curse proved a blessing in the prophet’s 
mouth. While here the people gave way to the 
idolatrous practices of the Moabites, when a ter- 
rible punishment was inflicted, partly by a plague 
which took off 24,000, and partly by the avenging 
sword. Moses, being commanded to take the 
sum of the children of Israel, from twenty years 
upwards, found they amounted to 600,730, among 
whom there was vot a man of them whom Moses 
and Aaron numbered in the wilderness of Sinai 
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(Num. xxvi. 47, 64). Moses is now directed te 
ascend Abarim, to Mount Nebo, in the land of 
Moab, over against Jericho, in order that he might 
survey the land which he was not to enter on ac- 
count of his having rebelled against-God’s com- 
mandment in the desert of Zin (Num. xxvii. 
12; Deut: xxxii. 49). Conformably with the divine 
command, Moses went up from the’ plains of 
Moab unto the mountain of Nebo, to the top of 
Pisgah, and there he died, at the age of 120 years: 
‘His eye was not dim, nor his natural force 
abated’ (Deut. xxxiv.). Under his successor, 
Joshua, the Hebrews were forthwith led across the 
Jordan, and established in the Land of Promise. 

Thus a journey, which they might have per- 
formed in a few months, they spent forty 
years in accomplishing, bringing on themselves 
unspeakable toil and trouble, and in the end, 
death, asa punishment for their gross and sensual 
appetites, and their unbending indocility to the 
divine will (Num. xiv. 23; xxvi. 65). Joshua, 
however, gained thereby a great advantage; inas- 
much as it was with an entirely new generation 
that he laid the foundations of the civil and reli- 
gious institutions of the Mosaic polity in Pales- 
tine. This advantage assigns the reason why so 
long a period of years was spent in the wilder- 
ness. 

The following works are valuable: Paldstina 
und die Stidlich angrenzenden Linder ; German 
edition of Robinson’s Biblical Researches in Pa- 
lestine; Reise in das Morgeniand in 1836-7, 
von Schubert; Commentaire Géographique sur 
Uv Exode, par L. de Laborde, Paris, 1841; Maps 
Paldstina, von J. L. Grimm, Berlin, 1830; 
Karten zu Robinson’s Paldstina, von Kiepert, 
1840; Karte von Palistina, von K. Ritter, 1842. 
Wandkarte von Paliistina, von Volter, 1843; 
Louis Erbe, Relief Karte von Paldstina, 1842, 
Plan von Jerusalem, von Helmuth, 1843. — 

J. R. B. 

WAR. The Hebrew nation, so long as it con- 
tinued in Egyptian bondage, might be regarded as 
unacquainted with military affairs, since a jealous 
government would scarcely permit so numerous 
aud dense a population as the pastoral families 
of Israel, which retained their seat in Goshen, 
certainly were, to be in possession of the means of 
resistance to authority; but placed as this por- 
tion of the people was, with the wanderers of the 
wilderness to the south, and the mountain rob- 
bers of Edom to the east, some kind of defence 
must have been provided to protect its cattle, and 
in a measure to cover lower Egypt itself from 
foreign inroads. Probably the labouring popula- 
tion, scattered as bondsmen through the Delta, 
were alone destitute of weapons, while the shep- 
herds had the same kind of defensive arms which 
are still in use, and allowed to all classes in 
eastern countries, whatever be their condition, 
This mixed state of their social position appears 
to be countenanced by the fact that, when sud- 
denly permitted to depart, the whole organization 
required for the movement of such a multitude 
was clearly in force; yet not a word is said about 
physical means to resist the pursuing Egyptiaus, 
although at a subsequent period it does not ap- 
pear that they were wanting to invade Palestine, 
but that special causes prevented them from being 
immediately resorted to. The Israelites were, 
therefore, partly armed ; they had their bows and 
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arrows, clubs and darts, wicker or ox-hide shields, 
and seins Cores of skins, or of woven rushes, 
made somewhat like our bee-hives. 

These inferences are borne out by the fact, that 
the Egyptian offensive weapons were but little 
better, and that the materials, being readily acces- 
sible and in constant use, could be manufactured 
by the cattle-herds and dwellers in tents them- 
selves. From their. familiar knowledge of the 
Egyptian institutions, the Israelites doubtless 
copied their military organization, as soon as they 
were free from bondage, and became inured to a 
warlike life during their forty years’ wandering 
in the desert; but with this remarkable difference, 
that while Egypt reckoned her hundred thousands 
of regulars, either drawn from the provinces or 
nomes by a kind of conscription, such as is to be 
seen on the monuments, or from a military caste 
of hereditary soldiers, the Hebrew people, having 
preserved the patriarchal institution of nomades, 
were embodied by families and tribes, as is plainly 
proved by the order of march which was pre- 
served during their pilgrimage to the Land of 
Promise. That order likewise reveals a militar, 
circumstance which seems to attest that the dis- 
tribution of the greatest and most warlike masses 
was not on the left of the order of movement, 
that is, towards their immediate enemies, but 
always to the front and right, as if even then the 
most serious opposition might be expected from the 
east and north-east—possibly from a reminiscence 
of past invasions of the giant races, and of the 
first conquerors, furnished with cavalry and cha- 
riots, having come from those directions. 

At the time of the departure of Israel, horses 
were not yet abundant in Egypt, for the pursuing 
army had only 600 chariots, and the shepherd 
people were even pronibited from breeding or 
possessing them. The Hebrews were enjoined to 
trust, under Divine protection, to the energies of 
infantry alone, their future country being chiefly 
within the basin of high mountains, and the 
march thither over a district of Arabia where to 
this day horses are notin use. Wemay infer that 
the inspired Jawgiver rejected horses because they 
were already known to be less fit for defence at 
home than for distant expeditions of conquest, in 
which it was not intended that the chosen people 
should engage. 

Where such exact order and instruction ex- 
isted, it may not be doubted’ that in military 
affairs, upon which in the first years of emanci- 
pation so much of future pdéwer and success was 
to depend, measures no less appropriate were 
taken, and that, with the Egyptian model univer- 
sally known, similar institutions or others equally 
efficient were adopted by the Israelites. Great 
tribal ensigns they had, and thence we may infer 
the existence of others for subordinate divisions. 
Like the Egyptians, they could move in columns 
and form well ordered ranks in deep fronts of 
battle, and they acted upon the best suggestions of 
human ingenuity united with physical daring, 
except when expressly ordered to trust to Divine 
interposition. The force of circumstances caused 
in time modifications of importance to be made, 
where doctrine had interfered with what was felt 
to hinge on political necessities; but even then 
they were long and urgently wanted before they 
took place, although the people in religion were 


‘constantly disregarding the most important points, 
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and forsaking that God who, they all knew and 
believed, had taken them out of bondage to make 
them a great nation. Thus, although from the 
time the tribes of Reuben and Manasseh received 
their allotment east of the Jordan, the possession 
of horses became in some measure necessary to 
defend their frontier, still the people persisted for 
ages in abstaining from them, and even in the time 
of David would not use them when they were ac- 
tually captured ; but when the policy of Solomon 
had made extensive conquests, the injunction was 
set aside, because horses became all-important ; 
and from the captivity till after the destruction of 
Jerusalem, the remnant of the eastern tribes were 
in part warlike equestrian nomades, who *struck 
terror into the heart of the formidable Persian 
cavalry, won great battles, and even captured 
Parthian kings. When both the kingdoms of 
Judah and Israel were again confined to the 
mountains, they reduced their cavalry to a small 
body ; because, it may be, the nature of the soii 
within the basin of the Libanus was, as it still is, 
unfavourable to breeding horses. Another in- 
stance of unwillingness to violate ancient insti- 
tutions is found in the Hebrews abstaining from 
active war on the Sabbath until the time of the 
Maccabees. 

There are, however, indications in their military 
transactions, from the time Assyrian and Persian 
conquerors pressed upon the Israelite states, and 
still more after the captivity, which show the influ- 
ence of Asiatic military ideas, according to which 
the masses do not act with ordered unity, but trust 
to the more adventurous in the van to decide the 
fate of battle. Later still, under the Maccabees, the 
systematic discipline of Macedonian importation 
can be observed, even though in Asia the Greek 
method of training, founded on mathematical 
principles, had never been fully complied with, 
or had been modified by the existence of new 
circumstances and new elements of destruction ; 
such, for example, as the use of great bodies of 
light cavalry, showering millions of arrows upon 
their enemies, and fighting elephants introduced 
by the Ptolemies. 

But all these practices became again modified 
in Western Asia when Roman dominion had su- 
perseded the Greek kingdoms. Even the Jews, as 
is evident from Josephus, modelled their military 
force on the Imperial plan; their infantry became 
armed, and was mancuvred in accordance with 
that system which every where gave victory by 
means of the firmness and mobility which it im- 
parted. The masses were composed of cohorts 
or their equivalents, consisting of centurie and 
decuriw, or subdivisions into hundreds, fifties, 
and tens, similar to modern battalions, com- 
panies, and squads; and the commanders were 
of like grades and numbers. Thus the people of 
Israel, and the nations around them, cannot be ac- 
curately considered, in a military view, without 
taking into account the successive changes here 
noticed ; for they had the same influence which 
military innovations had in Europe between the 
eras of Charlemagne aud the Emperor Charles V.,_ 
including the use of carnnon—tbat invention for 
a long time making no greater alteration in the 
constitution of armies, than the perfection of war 
machines produced upon ‘he military institutions 
of antiquity. 

The army of Israel was chiefly composed of 
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infanti:y, as before remarked, formed into a trained 
body of spearmen, and, in greater numbers, of 
slingers and archers, with horses and chariots in 
small proportion, excepting during the periods 
when the kingdom extended over the. desert to 
the Red Sea. The irregulars were drawn from 
the families and tribes, particularly Ephraim and 
Benjamin, but the heavy armed derived their 
chief strength from Judah, and were, it appears, 
collected by a kind of conscription, by tribes, like 
the earlier Roman armies; not through the in- 
strumentality of selected officers, but by genealo- 
gists of each tribe, under the superintendence of 
the princes. Of those returned on the rolls, a pro- 
portion greater or less was selected, according to 
the exigency of the time; and the whole male po- 
pulation might be called out on extraordinary oc- 
casions. When kings had rendered the system of 
government better organised, there was an officer 
denominated WWM hashoter, a sort of muster- 
master, who had returns of the effective force, or 
number of soldiers ready for service, but who was 
subordinate to the IDDM Aasopher, or scribe, a 
kind of secretary of state. These officers, or the 
DY shoterim, struck out, or excused from 
service:—lIst, those who had built a house with- 
out having yet inhabited it; 2nd, those who had 
planted an oliye or vineyard, and had not tasted 
the fruit—which gave leave of absence for five 
years; 3rd, those who were betrothed, or had 
been married less than one year; 4th, the fadnt- 
hearted, which may mean the constitutionally 
delicate, rather than the cowardly, as that quality 
is seldom owned without personal, inconvenience, 
and where itis no longer a shame, the rule would 
destroy every levy. 

The levies were drilled to march in ranks (1 
Chron. xii. 38), and in column by fives (AWN, 
chamushim™) abreast (Exod. xiii, 18); hence 
it may be inferred that they borrowed from the 
Egyptian system a decimal formation, two fifties 
in each division making a solid square, equal 
jn rank and file: for twice ten in rank and 
five in file being told off by right hand and left 
hand files, a command to the left hand files to 
face about and march six or eight paces to the 
rear, then to front and take one step to the right 
would make the hundred. a solid square, with 
only the additional distance between the right 
hand or unmoved files.necessary to use the shield 
aud spear without hindrance; while the depth 
being again reduced to five files, they could face 
to the right or left, and march firmly in column, 
passing every kind of ground without breaking or 
Jeugthening their order. The Pentastichous + 
system, or arrangement of five mien in depth, was 
effected by the simple evolution just mentioned, 
to its-ewn condensation to double number, and at 


* Tf this term could be satisfactorily shown to 
mean fifty, it would still contain the decimal 
system, aud equally necessitate the above forma- 
tion; but no army, except for a short manceuvre 
before battle, could march in column with a frout 
of fifty, though the companies were of fifty men; 
they must always have been doubled for sim- 
plifying every efficient manoeuvre. There was 
thus also an officer to command the front, and 
another the rear. 

} Taking orfyos in its confined sense of a file 
er row of men arranged behind each other. 
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the same time afforded the necessary space be 
tween the standing files of spearmen or light in- 
fantry for handling their weapons without ob- 
stacle, always a primary object in every ancient 
system of training. Between the fifth and sixth 
rank there was thus space made for the ensign 
bearer, who, as he then stood precisely between 
the companies of fifty each, had probably some 
additional width to enable his ensign being sta- 
tioned between the four middlemost men in the 
square, having five men in file and five in rank 
before, behind, and on each side; there he was 
the regulator of their order, coming to the front in 
advancing, and to the rear in retreating; and this 
may explain why or(xos, a file, and the Hebrew 
deghel and nes, an ensign, are in many cases re- 
garded as synonymous. Although neither the 
Egyptian depth of formation, if we may judge 
from their pictured monuments, nor the Greek 
phalanx, nor the Roman legion, was constructed 
upon decimal principles, yet the former was no 
doubt so in its origin, since it was the model of the 
Israelites, and the tetrastichal system, which after- 
wards succeeded, shows that it was not the ori- 
ginal, since even in the phalanx, where the files . 
formed, broke, and doubled by fours, eights, six- 
teens, and thirty-twos, there remained names of 
sections which indicated the first-mentioned divi- 
sion; such was the pentacontarchy, denoting some 
arrangement of fifty, while in reality it consisted 
of sixty-four, and the decany and decurio, though 
derived from a decimal order, signified an entire 
file or a compact line in the phalanx, without_re- 
ference to number. ; 
With centuries thus arranged in masses, both 
moveable and solid, a front of battle could be 
formed in simple decimal progression to a thou- 
sand, ten thousand, and to an army at all times 
formidable by its depth, and by the facility it 
afforded for the light troops, chariots of war, and 
cayalry, to rally behind and to issue from thence 
to the front. Archers and slingers could ply their 
missiles from the rear, which would be more cer- 
tain to reach an enemy in close conflict, than 
was to be found the case with the Greek phalanx, 
because from the great depth of that body mis- 
siles from behind were liable to fall among its owr. 
front ranks. These divisions were commanded, it 
seems, by 03'S Aetstnim, officers in charge of 
one thousand, who, in the first ages, may have 
been the heads of houses, but in the time of the 
kings were appointed by the crown, and had a 
seat in the councils of war; but the commander 
of the host NASM 2YW sar hat-tzaba, such 
as Joab, Abner, Benaiah, &c., was either the 
judge, or under the judge or king, the supreme 
head of the army, and one of the highest officers 
in the state. He, as well as the king, had an 
armour-bearer, whose duty was not only to bear 
his shield, spear, or bow, and to carry orders, but 
above all, to be at the chief's side in the hour of 
battle (Judg. ix. 54; 1 Sam. xiv. 6; xxxi. 4, 5). 
Beside the royal guards, there was, as early at 
least as the time of David, a select troop of 
heroes, who appear to have had an institution — 
very similar in principle to our modem orders of 
knighthood, and may have originated the dis- 
tinctive marks already pointed out as used by the 
Romans ; for it seems they strewed their hair with 
gold dust [Arms. ]. 
In military operations, such as marches in 
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quest of, or in the 1 ce of, an enemy, and’ 
in order of battle, the forces were formed into 
three divisions, each commanded by a chief cap- 
tain or commander of a corps, or third part, 


yeedys or wei shelish, as was also the case 


with other armies of the east; these constituted 
the centre, and right and left wing, and during 
a march formed the van, centre, aud rear. The 
great camp in the wilderness was composed of 
four of these triple bodies disposed in a quad- 
rangle, each front having a tribal great central 
standard, and another tribal one in each wing. 

The war cry of the Hebrews was not intonated 
by the ensign bearers, as in the West, but by a 
Levite; for priests had likewise charge of the 
trumpets, and the sounding of signals ; and one of 
them, called ‘the anointed for war, who is said 
to have had the charge of animating the army 
to action by an oration, may have been appointed 
to utter the cry of battle (Deut. xx. 2). It was 
a mere shout (1 Sam. xvii. 20), or, as in later 
ages, Halelujak! while the so-called mottoes of 
the central banners of the four great sides of the 
square of Judah, Reuben, Ephraim, and Dan, 
were more likely the battle-songs which each of 
the fronts of the mighty army had sung on com- 
mencing the march or advancing to do battle 
(Num. x. 34, 35,36; Deut: vi. 4). These verses 
may have been sung even before the two books 
wherein they are now found were written, and in- 
deed the sense of the text indicates a past tense. 
It was to these we think Jehoshaphat addressed 
himself when about to engage the Moabites: he 
ordered ‘ the singers before the Lord’ to chant 
the response (2 Chron, xx, 21), ‘ Praise the Lord, 
for his mercy endureth for ever. With regard to 
the pass-word, the sign of mutual recognition 
occurs in Judg. vii. 18, when, after the men had 
blown their trumpets and shown light, they cried 
‘The sword of the Lord and of Gideon —a re- 
petition of the very words overheard by that chief 
while watching the hostile army. 

Before an engagement the Hebrew soldiers 
were spared fatigue as much as possible, and 
food was distributed to them; their arms were 
enjoined to be in the best order, and they formed 
a line, as before described, of solid squares of 
nundreds, each square being ten deep, and as 
many in breadth, with sufficient intervals be- 
tween the files to allow of facility in the move- 
ments, the management of the arms, and the 
passage to the front or rear of slingers and 
archers. These last occupied posts according to 
circumstances, on the flanks, or in advance, but 
in the heat of battle were sheltered behind the 
squares of spearmen; the slingers were always 
stationed in the rear, until they were ordered 
forward to cover the front, impede an hostile 
approach, or commence an engagement, some- 
what in the manner of modern skirmishers. 
Meantime, the king, or his representative, ap- 
peared clad in holy ornaments, YIP 7771, Aadri 
kodesh (in our version rendered ‘the beauties 
of holiness,’ Ps. cx. 3; 2 Chron. xx. 21), and 
proceeded to make the final dispositions for 
battle, in the middle of his chosen braves, and 
attended by priests, who, by their exhortations, 
animated the ranks within hearing, while the trum- 

ts waited to sound tne signal. It was now, with 
the enemy 2: band, we may suppose, that the 
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slingery would be ordered to pass forward be- 
tween the intervals of the line, and, cpening 
their order, would let fly their stone or leaden 
missiles, until, by the gradual approach of the 
opposing fronts, they would be hemmed in and 
recalled to the rear, or ordered to take an appro- © 
priaté position. Then was the time when the 
trumpet-bearing priests received command to 
sound the charge, and when the shout of battle’ 
burst forth from the ranks. The signal being given, 
the heavy infantry would press forward under 
cover of their shields, with the MD7 romach 
protruded direct upon the front of the enemy : 
the rear ranks might then, when so armed, cast 
their darts, and the archers, behind them all, shoot 
high, so as to pitch their arrows over the lines 
before them, into the dense masses of the enemy 
beyond. If the opposing forces broke through 
the line, we may imagine a body of charioteers 
reserve, rushing from their post, and charging in 
among the disjointed ranks of the enemy, before 
they could reconstruct their order; or wheeling 
round a flank, fall upou the rear; or being en- 
countered by a similar mancnyre, and perhaps 
repulsed, or rescued by Hebrew cavalry. The 
king, meanwhile, surrounded by his princes, 
posted close to the rear of his line of battle, and in 
the middle of showered missiles, would watch the 
enemy and strive to remedy every disorder. Thus 
it was that several of the sovereigns of Judah 
were slain (2 Chron. xviii, 33; xxxv. 23), and 
that such an enormous waste of human life 
took place; for two hostile lines of masses, at 
least. ten in depth, advancing under the confi- 
dence of breastplate and shield, when once en- 
gaged hand to hand, had difficulties of no ordi- 
nary nature to retreat; because the hindermost 
ranks not being exposéd personally to the first 
slaughter, would not, and the foremost could not, 
fall back ; neither could the commanders disen~ 
gage the line without a certainty of being routed. 
The fate of the day was therefore no longer within 
the control of the chief, and nothing but obstinate 
valour was left to decide the victory. Hence, 
with the stubborn character of the Jews, battles 
fovght among themselves were particularly san- 
guinary; such, for example, as that in which 
Jeroboam king of Israel was defeated by Abijah 
of Judah (2 Chron. xiii. 3-17), wherein, if there 
beno error of copyists, there was a greater slaugh- - 
ter than in ten such battles as that of Leipsic, 
although on that occasion three hundred and fifty 
thousand combatants were engaged for three suc- 
cessive days, provided with all the implements of 
modern destruction in full activity. Under 
such circumstances defeat led to irretrievable 
confusion, and where either party possessed supe- 
riority in cavalry and chariots of war it would 
be materially increased; but where the infantry 
alone had principally to pursue a broken enemy, 
that force, loaded with shields and preserving 
order, could overtake very few who chose to 
abandon their defensive armour, unless they were 
hemmed in by the locality. Sometimes a part 
of the army was posted in ambush, but. this 
maucuyre was most commonly practised against 
the garrisons of cities (Josh. viii. 12; Judg. xx, 
38).. In the case of Abraham (Gen. xiv. 15), 
when he led a small body of ‘his own people, 
suddenly collected, and falling upon the guard 
of the captives, released them, and recovered 
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the booty, it was a surprise, not an ambush; 
nor is it necessary to suppose that he fell in with 
the main army of the enemy. At a later period 
there is no doubt the Hebrews formed their ar- 
mies, in imitation of the Romans, into more than 
one line of masses, and modelled their military in- 
stitutions as near as possible upon the same system. 

Such were the instraments and the institutions 
of war, which the Hebrew people, as well as the 
nations which surrounded them, appear to have 
adopted ; but in the conquest of the promised 
land, as regarded their enemies, the laws of war 
prescribed to them were, for purposes which we 
cannot now fully appreciate, more severe than in 
other cases. All the nations of antiquity were 
cruel to the vanquished, perhaps the Romans 
most of all: even the Egyptians, in the sculptures 
of their monuments, attest the same’ disposition— 
the males being very generally slaughtered, and 
the women and children sold for slaves. With 
regard to the spoil, except in the special case 
just referred to, the Hebrews divided it in part 
with those who remained at home, and with the 
Levites, and a portion was set apart as an obla- 
tion to the Lord (Num. xxxi. 50). This right 
of spoil and prey was a necessary consequence 
of military institutions where the army received 


no pay. Soy shalal, that is, the armour, clothes, 


money, and furniture, and mpon matkoch, prey, 
consisting of the captives aud live stock, were 
collected into one general mass, and then distri- 
buted as stated above; or, in the time of the 
kings, were shared in great part by the crown, 
which then, no doubt, took care to subsist the 
army and—grant military rewards. [Arms; 
Armour; Encampment; Eneines; Forrti- 
KICATIONS ; StanparRps. |—C. H. S. - 

WARS OF THE LORD. [Scrrerure.] 

WASHING. [Asuurron.] 

WASHING OF FEET. The custom of 
washing the feet held, in ancient times, a place 
among the duties of hospitality, beg regarded 
as a mark of respect to the guest, and a token of 
humble and affectionate attention on the part of 
the entertainer. It had its origin in circumstances 
for the most part peculiar to the Kast. 

In general, in warm Oriental climes, cleanliness 
is of the highest consequence, particularly as a 
safeguard against the leprosy. The East knows 
nothing of the factitious distinctions which prevail 
in these countries between sanatory regulations 
and religious duties; but the one, as much as the 
other, is considered a part of that great system of 
obligations under which man lies towards God. 
What, therefore, the health demands, religion is 
af; hand to sanction. Cleanliness is in conse- 
quence not next to godliness, but a part of godli- 
ness itself: 

As in this Oriental view may be found the 
origin and reason of much of what the Mosaic 
Jaw lays down touching clean and unclean, so 
the practice of feet-washing in particular, which 
. considerations of purity and personal propriety 
recommended, hospitality adopted and religion 
sanctioned. 

In temperate climes bathing is far too much 
neglected; but in the East the heat of the atmos- 
phere and the dryness of the soil would render 
the ablution of the body peculiarly desirable, and 
make feet-washing no less grateful than salutary 
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to the weary traveller. The foot, too, was less 
protected than with us. In the earliest ages it 
probably had no covering; and the sundal worn 
in later times was little else than the sole of our 
shoe bound under the foot. Even this defence, 
however, was ordinarily laid aside on entering a 
house, in which the inmates were either barefoot 
or wore nothing but slippers. 

The washing of the feet is among the most 
ancient, as well as the most obligatory, of the rites 
of Eastern hospitality. From Gen. xviii. 4, xix. 
2, it appears to have existed as early as the days 
of the patriarch Abraham. In Gen. xxiv. 32, also, 
‘ Abraham’s servant’ is provided with water to 
wash his feet, and the men’s feet that were with 
him. The same custom is mentioned in Judg. 
xix. 21. From 1 Sam. xxv. 41, it appears that 
the rite was sometimes performed by servants and 
sons, as their appropriate duty, regarded as of a 
humble character. Hence, in addition to its 
being a token of affectionate regard, it was a sign 
of humility. 

The most remarkable instance is found in the 
13th chapter of John’s Gospel, where our Saviour 
is represented as washing the feet of his disciples, 
with whom he had taken supper. Minute parti- 
culars are given in the sacred narrative, which 
should be carefully studied, as presenting a true - 
Oriental picture. From yer. 12, sq., it is clear 
that the act was of a symbolical nature; designed 
to teach, d fortiori, brotherly humility and good- 
will. If the master had performed for his scholars 
an act at once so lowly yet so needful, how much 
more were the disciples themselves bound to con- 
sider any Christian service whatever as a duty 
which each was to perform for the other. The 
principle involved in the particular act is, that 
love dignifies any service; that all high and proud 
thoughts are no less unchristian than selfish; and 
that the sole ground of honour in the church of 
Christ is meek, gentle, and self-forgetting bene- 
volence. 

It was specially customary in the days of our 
Lord to wash before eating (Matt. xv. 2; Luke 
xi. 88), This was also the practice with the 
ancient Greeks, as may be seen in Iliad, x. 577. 
From Martial (Epig. iii. 50, 3, Deposui soleas), 
we see it was usual to lay aside the shoes, lest they 
should soil the linen. The usage is still found 
among the Orientals (Niebuhr, b. 54; Shaw, p. 
202). But Jesus did not pay a scrupulous regard 
to the practice, and hence drew blame upon him- 
self from the Pharisees (Luke xi. 38). In this 
our Lord was probably influenced by the supersti- 
tious abuses and foolish misinterpretations con- 
nected with washing before meat. For the same 
reason he may purposely have postponed the act 
of washing his disciples’ feet till after supper, lest, 
while he was teaching a new lesson of humility, 
he might add a sanction to current and baneful 
errors [ABLUTION]. 

Vessels of no great value appear to haye been 
ordinarily kept and appropriated to the purpose. 
These vessels would gain nothing in estimation 
from the lowly, if not mean, office for which they 
were employed. Hence, probably, the explanation 
of Ps. 1x. 8, ‘ Moab is my wash-pot.’ Slaves, 
moreover, were commonly employed in washing 
the feet of guests. The passage, then, in effect 
declares tlie Moabites to be the meanest of God's 
instruments, 
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The union of affectionate attention and lowly 
service is found indicated by feet-washing in 
1 Tim. v. 10, where, among the signs of the 
widows that were to be honoured—supported, that 
is, at the expense of the church—this is given, if 
any one ‘ have washed the saints’ feet.’ 

Feet-washing (pedilavium) became, as might 
be expected, a part of the observances practised in 
the early Christian church. The real signification, 
however, was soon forgotten, or overloaded by su- 
peers feelings and mere outward practices. 

races of the practice abound in ecclesiastical 
history, and remnants of the abuse are still to be 
found, at least in the Romish church. The reader, 
who wishes to see an outline of these, may consult 
Siegel, Handbuch der ch. Alterthiimer, ii. 156, 
sq.—J. R. B. 


WATCH, in Hebrew OW, denoting to cut 
into,’ thence ‘ to impress on the mind, ’< to observe,’ 
‘to watch ;’ or DY, the original meaning of which 
is ‘to look out,’ thence ‘to watch;’ as in English, 
*to keep a look out,’ is a nautical phrase for ‘to 
watch.’ Watching must have been coeval with 
danger, and danger arose as soon as man became 
the enemy of man, or had to guard against the 
attacks of wild animals. Accordingly we find 
traces of the practice of watching in early portions 
of the Hebrew annals. Watching must have 
been carried to some degree of completeness in 
Egypt, for we learn from Exod. xiv. 24, that the 

ractice had, at the time of the Exodus, caused 
the night to be divided into different watches or 
portions, mention being made of the ‘morning 
watch.’ Compare 1 Sam. xi. 11. In the days 
of the Judges (vii. 19) we find ‘the middle 
watch’ mentioned. See Luke xii. 38. At a later 
period Isaiah plainly intimates (xxi. 5, 6), that 
there was a watch-tower in Jerusalem, and that 
it was customary on extraordinary occasions to 
set a watchman. Watchmen were, however, 
even at an earlier day, customarily employed in 
the metropolis, and their post was at the gates 
(2 Sam. xviii. 24, sq.; 2 Kings ix. 17, sq.; 
Ps. exxvii. 1; Prov. viii. 34), where they gave 
signals and information, either by their voice or 
with the aid of a trumpet (Jer. vi. 17; Ezek. 
xxxili. 6), At night watchmen were accustomed 
to perambulate the city (Capt. iii. 3; v. 7). In 
the New Testament we find mention made of the 
second, the third, and the fourth watch (Luke 
xii. 38; Matt. xiv. 25). The space of the na- 
tural night, from the setting to the rising of the 
sun, the ancient Jews divided into three equal 
parts of four hours each. But the Romans, ini- 
tating the Greeks, divided the night into four 
watches (vigilie), and the Jews, from the time 
they came under subjection to the Romans, 
following this Roman custom, also divided the 
night into four watches, each of which consisted of 
three hours: these four periods Mark (xiii. 35) 
has distinguished by the terms dé, pecovi«rioy, 
adextpopwvla, mpwt (Buxtorf, Lea. Talmud ; Fis- 
cherus, Prolus. de Vitiis Lex. N. Test.). The 
terms by which the old Hebrew division of the 
night was characterized are, 1. the first watch, 
WI NIWWN, beginning of the watches (Lam. 
ii. 19); 2. ‘the middle watch,’ N2ID"NF NWUN 
(Judg. vii. 19); 3. ‘the morning watch, MODUS 
Span (Deut. xiv. 245. 1 Sam.. xi11), The 
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first extended from sun-set to our ten o’clock, the 
second from ten at night till two in tne morn- 
ing, and the third from that hour till sun-rise 
(deler, Chronol. i. 486).—J. R. B. 

WATER. No one can read far in the sacred 
Scriptures without being reminded of the vast 
importance of water to the Hebrews in Palestine, 
and indeed in every country to which their 
history introduces us; and more particularly in 
the deserts in which they wandered on leaving 
Egypt, as well as those into which they before or 
afterwards sent their flocks for pasture. A subject 
of such importance necessarily, therefore, claims - 
considerable attention in a Biblical Cyclopedia. 
The natural waters have already been disposed 
of in the articles Panesrine and River; and in 
Cisrern and JervusaLEm notice has been taken 
of some artificial collections. It now remains to 
complete the subject, under the present head, by 
the addition of such details as may not have 
been comprehended under the articles referred to. 

It has been shown that the absence of small 
rivers, through the want of rain in summer, renders 
the people of the settled country, as well as of the 
deserts, entirely dependent upon the water derived 
from wells, and that preserved in cisterns and 
reservoirs, during the summer and autumn; and 
gives an importance unknown in our humid cli- 
mate to the limited supply thus secured, é 

With respect to reservoirs, the articles to which 
reference has been made, will supply all the in- 
formation necessary, except that we may avail 
ourselves of this opportunity of noticing the so- 
called Pools of Solomon, near Bethlehem, which 
being supplied from fountains, furnish some cha- 
racteristics which distinguish them from cisterns, 
and deserve attention as ancient works of pro- 
bably Hebrew art. The tradition which ascribes 
them to Solomon seems to be founded on the 
passage in which the writer of Keclesiastes (usue 
ally supposed to be Solomon) speaks of his un- 
dertakings: ‘I made me gardens and orchards, 
and I planted in them trees of all kinds of fruits; 
I made me pools of water, to water therewith 
the wood that bringeth forth trees’ (Eccles, ii. 
5, 6). To these allusion is also supposed to be 
made in Canticles (iv. 12): ‘A garden en- 
closed is my sister, my spouse ; a spring shut up, 
a fountain sealed.’ Ia short we have here a 
small secluded valley, obviously the site of an 
ancient garden, with reservoirs of water supplied 
by a‘ shut up’ fountain. Hence the valley itself 
goes among old travellers by the name of Hortus 
Conclusus. It is also conceived to be the spot, 
mentioved by Josephus, who says: ‘There was 
about fifty furlongs from Jerusalem a certain 
place called Etham, very pleasant in fine gardens, 
and abounding inrivulets of water, whither Solo- 
mon was wont to go forth in the morning, sitting 
on high in his chariot? (Antig. 8. 7), Maundrell 
(p.86) thinks that the pools were very probably 
made by Solomon ; but ‘for the gardens, he says, 
‘one may safely affirm that if Solomon made them 
in the rocky ground which is now assigned for 
them, he demonstrated greater power and wealth 
in finishing his design, than he did wisdom in 
choosing the place for it.’ But Hasselquist (p. 
145), a better judge, says: ‘The place will well 
admit that Solomon might have formed a garden 
here, though it is not by nature an agreeable situ- 
ation, being in a bottom 5, but perhaps this great 
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prince might choose to improve nature by art, as 
many other potentates have done.’ The fact is, 
that a valley kept always verdant by the singular 
abundance of water, aflorded peculiar advantages 
in this country for a pleasure-ground. Mariti re- 
marks (Voyage, ii. 388): ‘Nature has still pre- 
served its original fertility to the valley of Hortus 
Conelusus. Although but little cultivated, the soil 
still produces a tolerable quantity of cotton and 
various kinds of grain. There are ‘also seen fine 
plantations of fruit-trees, affording the most 
juicy fruits of the country. Various flowers and 
many fragrant plants grow there naturally at 
all seasons, among which are thyme, rosemary, 
marjorum, sage, absinthium, persil, rue, ranun- 
culuses, and anemones.’ De Breves (Voyage, p. 
180) long bore similar testimony, though he was 
there in the very unfavourable month of July ; he 
describes the valley as ‘always green,’ and, besides 
the plants just named, cultivated by nature’s 
own kindly hand, he adds oranges, citrons, and 
pomegranates to the fruits which grow there. 
Zuallart (Voyage, iv. 3) says that several species 
of rare plants were found in the valley, and 
seems to insinuate the probability that they had 
been propagated from exotic plants which Solo- 
mon introduced into his gardens. 

Of the pools a very good description is given 
by Dr. Wilde (Narrative, ii. 420): ‘At the ex- 
tremity of the valley we arrived at three enor- 
mous tanks, sunk in the side of a sloping ground, 
and which from time immemorial have been 
considered to be the workmanship of Solomon ; 
and certainly they are well worthy the man to 
whom tradition has assigned their construction. 
These reservoirs are each upon a distinct level, 
one above the other, and are capable of holding 
an immense body of water. They are so con- 
structed, both by conduits leading directly from 
one another, and by what may be termed anas- 
tamosing branches, that when the water in the 
upper one has reached to a certain height, the 
surplus flows off into the one below it, and so on 
into the third. These passages were obstructed 
and the whole of the cisterns were out of repair 
when we visited them, so that there was hardly 
any water in the lowest, while the upper one was 
nearly full of good pure water. Small aqueducts 
lead from each of these cisterns to a main one 
that conducts the water to Jerusalem. They are 
all lined with a thick layer of hard whitish ce- 
ment, and a flight of steps leads to the bottom of 
each, similar to some of those in the holy city. 
Where tlie lowest cistern joins the valley of KEtham 
it is formed by an embankment of earth, and has 
a sluice to draw off the water occasionally. A 
short distance from the upper pool I descended 
into a parrow stone chamber, through which the 
water passes from the neighbouring spring on its 
course to the cisterns, This likewise has a tra- 
ditionary tale to tell; it is said to be the sealed 
fountain to which allusion is made in the 4th 
and 5th chapters of the Canticles, From au ex- 
amination of this place, it appeared to me that 
several springs empty themselves into these reser- 
voirs, which are partly cut out of the solid rock, 
and partly built with masonry, 

‘Nigh to the upper part there is a large square 
castle, apparently of an order of architecture be- 
longing to the Christian era; and in all proba- 
bility so placed to guard these waterworks during 
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the period of the holy war, for we know to wnat 
extremities some of the early crusaders were re- 
duced from the different wells being poisoned by 
the enemy upon their approach to Jerusalem. 

‘These fountains having been already de- 
scribed by Maundrell, Pococke, and others, 
shall not dwell longer upon them, except to men- 
tion two circumstances, that it appears extraordi- 
nary they have not been adyerted to by former 
travellers ; the first is, their great similarity to the 
fountains assigned to Solomon at Ras-el-Ain, 
near Tyre; and the fact of both being natural 
springs, that were pent up so as to raise the water 
they contained to the level of its final destination. 
The second is, that these springs were originally 
collected into one stream, which must then have 
formed a considerable rivulet, and running 
through this valley, finally discharged its waters 
into the Asphaltine lake. 

‘On our return to the city we followed the track 
of the aqueduct as far as Bethlehem, and after- 
wards crossed it in several places on the road. It 
is very small, but the wafer runs in it with con- 
siderable rapidity, as we could perceive by the 
open places left in it here and there. From the 
very tortuous course that this couduit takes in 
following the different sinuosities of the ground, 
being sometimes above and sometimes beneath 
the surface, it is difficult to persuade oneself 
that it does not run up hill, as many have sup- 
posed. Finally, it crosses over the valley of Re- 
phaim, on a series of arches, to the north of the 
lower pool of Gihon, and winding round the 
southern horn of Zion, is lost to view in the-tuins 
of the city. It very probably supplied the pool 
of Bethesda, after having traversed a course of cér- 
tainly not less than from thirteen to fifteen miles.’ 

To this very clear description we haye only to 
add the measurements of Dr. Robinson (Bzd/, 
Researches, ii. 165) :— 

Lower Pool—Length, 582 feet; breadth at 
the east end, 207 feet; at the west end, 148 feet; 
depth at the east end, 50 feet, of which 6 feet 
water (in the month of May). 

Middle Pool.—Distance above lower pool, 248 
feet ; length, 423 feet; breadth at the east end, 
250 feet; at the west end, 160 feet; depth at the 
east end, 39 feet, of which 14 feet water. 

Upper Pool.—Distance above middle pool, 
160 feet; length, 380 feet; breadth at the east 
end, 236 feet; at the west end, 229 feet; depth 
at east eud, 25 feet, of which 15 feet water. 

Lord Nugent (Lands Classical and Sacred, 
i. 11) makes the pools a few feet larger each 
way, but admits that Robinson’s. measurement 
may probably have been more exact than his own. 

With respect to wells, their importance is very 
great, especially in the desert, where the means 
of forming them are deficient, as well as the sup- 
ply of labour necessary for such undertakings, 
which, after all, are not always rewarded by the 
discovery of a supply of water. Heuce in such 
situations, and indeed in the settled countries 
also, the wells are of the utmost value, and the wa- 
ter in most cases is very frugally used (Num, xx, 
17-19; Deut. 11. 6,28; Job xxii. 7). It is, how- 
ever, not merely the value of the well itself, but 
certain other considerations that explain the con- 
tests about wells which we find in the histories of 
Abraham and Isaac (Gen. xxi. 25-313; xxvi, 
15-22). Here we see that the people of the country 
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strenuonsly contested the right of the patriarchs to 
the wells which they digged, and even went so far 
as to fill up again (instead of leaving open for 
their own use) the wells which Abraham had 
opened. The fact is, however, that, at the present 
day, to dig a well at a station remote from a sup- 
oly of water, is the most difficult and arduous 
operation which the chief ofa tribe or clan under 
takes ; and the benefits of such a work are so highly 
appreciated, that the property in the well becomes 
vested in him and in his heirs for ever. While 
his clan is encamped near it, no persons not be- 
longing to it can draw water from the well without 
his leave. This right exists, however, only on the 
understanding that the well is maintained in good 
condition; for if it gets out of repair, or is choked 
up, and remains in this state for any length of 
time, the property in it lapses to the person or 
tribe by whom it is restored to a serviceable con- 
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dition. This is the law of the desert; but as its 
application to the Scriptural Yuestions respecting 
the property of wells is important, we may be al- 
lowed to introduce from the Pictorial History of 
Palestine (p. 61) a passage bearing strongly or 
the subject; ‘Abraham had digged a well near 
his encampment, and of the use of this the “ ser- 
vants ” (probably the herdsmen) of Abimelech had 
violently deprived him. As men seldom act 
without some reason, or show of reason, which is 
deemed satisfactory to themselves, it may seem 
likely that Abimelech’s people doubted the right 
of Abraham to apply the law of the desert to the 
common-lands of an appropriated territory, and 
to claim the exclusive possession of the well he 
had dug in such a land. If their view had been 
just, however, it could only have entitled them to 
ashare of the water, and not have justified them 
in assuming that exclusive possession which they 
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denied to the party at whose expense the benefit 
had been secured. But taking into account some 
transactions of rather later date, we incline to 
think that the cause of all the differences about 
_ wells which we read of in the history of Abraham 
and of Isaac, lay deeper than this account sup- 
poses, and must be sought in a couutry more 
similarly circumstanced, than the open deserts, to 
that in which the patriarch was at this time so- 
journing. The best analogy is offered in Persia. 
‘There all waste lands—that is, all lands which are 
uncultivable from wanting the means of irrigation 
—are called ‘ God's lands ;’ and although the king 
is regarded as the general proprietor of the soil, 
such lands are free for any uses to which they can 
be applied ; and whoever procures the means of 
irrigation becomes the proprietor of the land which 
he thus renders cultivable. Now, as among the 
immemorially ancient usages of the East, none 


are more ancient than those which relate to the 
occupation of land, it is not too much to suppose 
that a similar usage to this existed in the time of 
Abraham ; and, if so, it is easy to conclude that 
the avxiety of the Philistines about the wells dug 
by Abraham arose from the apprehension that by 
the formation of such wells he would be understood 
to create a lien on the lands in which they lay, 
and would acquire an indefeasible right of occu- 
pation, or rather of possession ; and it might seem 
to them inconyenient that so powerful a clan 
should acquire such a right in the soil of so small 
a territory as that which belonged to them. Hence 
their care, when Abraham afterwards left their part 
of the country, to fill up the wells which he had 
digged ; and hence, also, the renewed and more 
bitter strife with Isaac when he, on arriving there, 
proceeded to clear out those wells and to dig new 
ones himself. That Isaac also pursued cultivas 
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tion to some extent in the lands for which he had 
thus secured the means of irrigation, is a remark- 
able corroboration of the view we now take, as he 
certainly might, in this way, but we know not how 
he could otherwise acquire such a proprietary 
right as could alone entitle him to cultivate the 
soil. 


589. [Well and Bucket at Jaffa.] 


¢ Abimelech, in reply tothe complaint of Abra- 
ham respecting the well, declared that the con- 
duct of his servants had not been sanctioned by 
him, and that, indeed, this was the first time he 
had heard anything of the matter; and he made 
no objection to the proposal of Abraham, that the 
recognition of his (the patriarch’s) right to the well 
should form a part of the proposed covenant. 
This proposal, thus represented as the sole matter 
for which Abraham himself took care to provide 
in a solemn engagement with the king of the 
Philistines, is, perhaps, as striking an indication 
of the supreme importance of water in those 
Eastern countries as can anywhere be found. Both 
parties then swore to the covenant, the terms of 
which have thus been stated; and as a memorial 
of the transaction, and in particular of his acknow- 
ledged right to the well, the patriarch gave it the 
name of Beer-sheba, the well of the oath. This 
imposition of commemorative names upon places 
was the principal of various methods which were 
resorted to in these earliest ages to perpetuate the 
memory of events and contracts, in the absence of 
those written documents which were afterwards 
found more suitable for such purposes.’ 

It appears in Scripture that the wells were some- 
times owned by a number of persons in common, 
and that flocks were brought to them for watering 
on appointed days, in an order previously arranged. 
A well was often covered with a great stone, which 
being removed, the person descended some steps 
to the surface of the water, and on his return 
poured into a trough that which he had brought 
up (Gen. xxiv. 11-15; xxix.3-10; Exod. ii. 16; 
Judg. v.11). There is, in fact, no intimation of 
any other way of drawing water from wells in 
Scripture. But as this could only be applicable 
in cases where the well was not deep, we must 
assume-that they had the use of those contrivances 
which are still employed in the East, and some 
of which are known from the Egyptian monu- 
ments to have been very ancient. This conclusion 
is the more probable as the wells in Palestine are 
mostly deep (Prov. xx. 5; Johniv.11). Jacob's 
well near Shechem is said to be 120 feet deep, with 
only fifteen feet of water in it (Maundrell, Journey, 
March 24); and the labour of drawing from so deep 
a well probably originated the first reluctance of 
the woman of Samaria to draw water for Jesus; 
‘Sir, thou hast nothing to draw with, and the well 
is deep.’ From this deeper kind of well the water 
is drawn by hand in a leathern bucket not too 
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heavy, sometimes by a windlass, but oftener, 
when the water is only of moderate depth, by the 
shadoof, which is the most common and simple 
of all the machines used in the East for raising 
water, whether from wells, reservoirs, or rivers. 
This consists of a tapering lever unequally balanced 
upon an upright body variously constructed, and 
from the smaller end of which is suspended the 
bucket by a rope. This when lowered into the 
well, is raised full of water by the weight of the 
heavier end. By this contrivance the manual 
power is applied in lowering the bucket into the 
well, for it rises easily, and it is only necessary to 
regulate the ascent. This machine is in use under 
slight modifications from the Baltic to the Yellow 
Sea, and was so from the most remote ages to the 
present day, The specimen in the annexed wood- 
cut occurs in the neighbourhood of Jaffa. The 
water of wells, as well as of fountains, was by the 
Hebrews called ‘living water,’ translated ‘running 
water,’ and was highly esteemed (Lev. xiv. 5; 
Num. xix. 17). It was thus distinguished from 
water preserved in cisterns and reservoirs. 
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WEASEL (79 choled). Although, under the 
head Mou, we have given choled as its He- 
brew synonyme, yet such is the vagueness of 
Oriental denominations, and the necessity of no- 
ticing certain species which, from their importance, 
cannot well be supposed to have been altogether 
disregarded in the Bible, that in this place a few 
words descriptive of the species-of Viverride and 
Mustede, known to reside in and near Pales- 
tine, and supposed to be collectively designated 
by the term tzigim, may not be irrelevant. 
They appear, both anciently and among oure 
selves, collected into a kind of group, under an 
impression that they belong to the feline family ; 
nence we, like the ancients, still use the words civet- 
cat, tree-cat, pole-cat, &c.; and, in reality, a consi- 
derable number of the species haye partially retrac- 
tile claws, the pupils of the eyes being contractile 
like those of cats, of which they even bear the 
spotted and streaked liveries. All such naturally 
have arboreal habits, and from their low lengthy 
forms are no less disposed to burrow; but many 
of them, chiefly in other hemispheres, are excellent 
swimmers. One of these species, allied to, if not 
the same as, genetta barbara, is the Thela Azlan, 
by Bochart described as having ‘ various colours, 
and as being spotted like a pard. In Syria it is 
called sephka, in Arabia zebzeb, and lives by 
hunting birds and shaphans. There are besides, 
in the same region, the mimse, ferret or pole- 
cat (putorius vulgaris), for these two are not 
specifically distinct; fert-el-heile, the wease] 
(mustela vulgaris Africana), differing from ours 
chiefly in its superior size and darker colours, 
A paradoxurus, identical with or nearly allied to 
P. typus, occyrs in Arabia; for it seems these 
animals are found wherever there are palmifere, 
the date-palm in particular being a favourite resi- 
dence of the species. Two or three varieties, or 
perhaps species, of nems occur in Egypt solely ; 
for the name is again generical in the Arabian 
dialects, and denotes the ichnewmon. Arabia 
Proper has seyeral other animals, not clearly 
distinguished, though belonging to the families 
here noticed; but which of these are the szsse- 
giab and the simur, or the alphanex of Ibm 


WEAVING. 


Omar-ben-Abdulbar, quoted by Bochart, is un- 
determined ; albeit they evidently belong to the 
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tribes of vermin mammals of that region, ex- 
cepting as regards the last mentioned, now known 
to be a kind of miniature fox (megalotis zerda, 
Ham. Snrith), or fennec of Bruce, who never- 
theless confounded it with paradoxurus typus, 
or an allied species which equally frequents palm- 
trees; but the fennec doesnot climb, It is equally 
impossible to point out the cats, tree-cats, and 
civet-cats noticed by the poet Nemesianus, who 
was of African birth; or by the Arabian Damir, 
who makes no further distinctive mention of them 
[Car].—C. H. S. 

WEAVING is too necessary an art not to have 
existed in the early periods of the world. Itap- 
pears, indeed, to have in all nations come into 
existence with the first dawnings of civilization. 
The Egyptians had, as might be expected, already 
made considerable progress therein when the 
Israelites tarried amongst them; and in this, as well 
as in many other of the arts of life, they became 
the instructors of that people. Textures of cotton 
and of flax were woven by them; whence we read 
of the ‘ vestures of fine linen’ with which Pharaoh 
arrayed Jcseph (Gen. xli. 42); terms which show 
that the art of fabricating cloth bad been success- 
fully cultivated. Indeed Egypt was celebrated 
among the Hebrews for its manufacturing skill. 
Thus Isaiah (xix. 9) speaks of ‘them that work 
in fine flax, and them that weave net-works.’ That 
these fabrics displayed taste as well as skill, may 
be inferred from Ezekiel xxvii. 7, ‘ Fine linen 
with broidered work from Egypt.’ So in Prov, 
vii. 16, ‘I have decked my couch with coverings 
of tapestry, with fine linen of Egypt.’ If, how- 
ever, the Hebrews learnt the art of weaving in 
Egypt, they appear to have made progress therein 
from their own resources, even before they entered 
Palestine ; for having before them the prospect of 
a national establishment iu that land, they would 
naturally turn their attention to the arts of life, 
and had leisure, as well as occasion, during their 
sojourn of forty years iu the wilderness, for prac- 
tising those arts; and certainly we cannot but un- 
derstand the words of Moses to imply that the 
skill spoken of in Exod. xxxv. 30, sq., came from 
a Hebrew, and not a foreign impulse. Among the 
Israelites, weaving, together with spinning, was 
for the most part in the hands of females (Prov. 
xxxi. 13, 19); nor did persons of rank and dis- 
tinction consider the occupation mean (Exod. 
«xiv. 25; 2 Kings xxiii. 7). But as in Egypt 
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males exclusively, so in Palestine men conjointly 
with women, wove (Exod. xxxv. 35), From I 
Chron, iy. 21, it may be inferred, that there 
were in Israel a class of master-manufactnrers, 
The loom, as was generally the case in the ans 
cient world, was high, requiring the weaver to 
stand at his employment. 

Connected with the loom, are 1. 98, the shut- 
tle (Job vii. 6); 2. DYSIN WD, the weaver’s 
beam (1 Sam, xvii. 7; 2 Sam. xxi. 19); 3: 
JIN ‘1M, a weaver’s pin (Judy. xvi. 14). The 
degree of skill to which the Hebrews attained, it 
is difficult to measure; probably, as Egypt and 
Babylon already supplied the finer specimens of 
workmanship, the Hebrews would content them- 
selves with a secondary degree of excellence; but 
many passages conduce to prove that art presided 
over their weaving, as well as that the employ- 
ment was very common (Ley. xiii. 48); Judg. 
xvi, 13; Isa, xxxviii, 12). The stuffs which they 
wove were of linen, flax, and wool. Among the 
latter must be reckoned those of camels’ and 
goats’ hair, which were used by the poor for 
clothing, and for mourning (Exod. xxvi. 7; 
xxxv. 6; Matt. iii, 4). Garmeuts woven in one 
piece throughout so as to need no making, were 
held in high repute: whence the Jews have a 
tradition, that no needle was: employed on the 
clothing of the high-priest, each piece of which 
was of one continued texture. This notion throws 
light on the language used by John xix. 23— 
‘the coat was without seam,’—words that are ex- 
plained by those which follow, and which Wet- 
stein regards as a gloss—‘ woven from the top 
throughont.’ This seamless coat, yerar &ppados, 
which has lately given occasion to the great re- 
ligious reformatory movement begun by the 
priest Ronge, would seem to indicate that cur 
Lord, knowing that his time was now come, had 
arrayed himself in vestments suitable to the dig- 
unity of his Messianic office.—J. R. B. 


WEDDING. [Marruaceez.] 
WEEK. (Saszaru.] 
WEEKS, FEAST OF. [Penrecost.] 


WEIGHTS AND MEASURES. This iv a 
subject on which our knowledge is by no meins 
complete and satisfactory. The notices respect- 
ing it which the Bible supplies are fragmentary 
and seattered; and though the Jewish authorities 
and Josephus afford us useful aids, and though the 
topic has received full and very careful investi- 
gation, still difficulties remain, aud there are 
points on which we must be content either with 
probable conjecture, or an approximation to the 
truth. 

So long, indeed, as the subject was insulated 
from its natural connections, and Hebrew weights 
and measures were studied apart from those of 
other ancient nations, the difficulty and uncer- 
tainty might well be considerable. Of late, how- 
ever, a juster method of treatment has been origi- 
nated in Germany, The Roman measures came 
from Greece, the Grecian from Phoenicia, the 
Phenician from Babylon. Accordingly each 
system will throw light on the other, and all may 
be made to contribute something to the elucida~ 
tion of the Hebrew weights and measures. This 
method of viewing the subject, and the satisfactory 
lessons which have been hence deduced, are to be 
ascribed to Bockh (Metrologischen Untersuchun- 
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gen, Berlin, 1838), who, availing himself of the 
results ascertained by English, French, and 


German scholars, and of the peculiar facilities- 


afforded by a residence in the midst of the pro- 
found and varied erudition of the Prussian capital, 
has succeeded, by the application of his unwearied 
industry and superior endowments, in showing 
that the system of weights and measures of Baby- 
lon, Egypt, Palestine, Phoenicia, Greece, Sicily, 
and Italy, formed one great whole, with the most 
intimate relationships and connections. Our 
kimited space permits only a very brief notice of 
the results which the inquiries of Bockh and his 
school seem to have ascertained. We will first 
advert to the names of the Hebrew weights or 
coins. 1. 4D5 is derived from a root signifying 
‘ zound,’ so thatthe word denotes a circular-shaped 
mass of metal. Thus, etymologically, it may be 
rendered ‘the circle.” In 2 Kings v. 22 it is 
translated ‘talent;’ the more exact determina- 
tion of its import is fixed by the addition of an- 
other noun, as ‘talent of silver’ (2 Kings v. 22, 
23), and ‘talent of gold’ (1 Kings ix. 14). 2. 
T1319 is a word of Shemitic origin, the Greek uva. 
It occurs in the Coptic New Testament in the 
forms amna and emna. In_1 Kings (x. 17) it is 
rendered ‘pound.’ pw, weight in the ab- 
stract, the usual weight among not only the 
Hebrews, but the Persians also—otkAos. It.varies 
in its import, and is rendered shekel by our trans- 
lators, who have thus merely preserved the ori- 
ginal word. 4. Ppa, ‘a bekah’ (Exod, xxxviii. 
26), is from a root which signifies ‘to divide;’ hence 
a moiety or half, ‘half a shekel ’ (Gen. xxiv. 22). 
The word inthis application is found only in the 
Pentateuch. 5. 173, properly a grain, or, in par- 
ticular, the bean, or St. John’s bread, carob; 
hence, the smallest weight.~ The word is retained 
in the English translation; thus in Exod. xxx. 12, 
“a shekel is twenty gerahs.’ It is obvious that no 


determinate and satisfactory unit in a system of 


weights can be gained from a changeable object 
like a grain. This difficulty, however, is not 
peculiar to the Hebrews. We have our grains, 
and the Greeks had their obold. 

In order to determine the relations which the 
135, talent, bore to the smaller weights and coins, 
we may have recourse to those passages which 
speak of the formation of the sanctuary. Ac- 
cording to Exod. xxx. 13, every Israelite above 
twenty years of age had to pay the poll-tax of 
half a shekel as a contribution to the sanctuary. 
Exod. xxxviii. 26, tells us that this tax had to be 
paid by 603,550 men. The sum amounted to 
100 talents and 1775 sacred shekels (Exod. 
XXXviil. 25), which are equal to 603,550 half, or 
301,775 sacred shekels. Accordingly the talent 
contained 3000 sacred shekels ; for by deducting 


from 301,775 shekels 
1,775 shekels 
we get 300,000 shekels 


to be divided among 100 talents, making each 
talent equal to 3000 sacred shekels, 

The value of the sacred shekel in regard to the 
gerah is determined by Exod, xxx. 13; Lev. 
xxvil. 256; Num. iii. 47; Ezek. xlv. 20, to be 
twenty gerahs; the half-shekel, bekah, is equal to 
ten gerahs, 

The determination of the relative value of the 
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maneh is not easy, for it depends on a passage 
which inthe Hebrew cannot be understood (Hzek. 
xly. 12), ‘Twenty shekels, five and twenty shekels, 
fifteen shekels shall be your maneh,’ but which 
in the Septuagint (Cod. Alex.) seems to state that 


a maneh was equal to fifty sacred shekels. Thus 
there ensues this table :— 

Kikkar 1 

Maneh 60. , 1 

Shekel 3000 50 1 

Bekah 6000 100 2 1 

Gerah 60,000 1000 20 10 1p 


The use of the precious metals as a medium of 
exchange in commerce, dates back at a very early 
period. of history. A common, recognised, and 
invariable staudard of value, by means of which 
goods, instead of being exchanged in barter, might 
be bought and sold, is indispensable in any but a 
primitive state of trade, Accordingly Abraham 
buys a field by the intervention of silver. But 
this silver or gold must have an, acknowledged 
value, else it cannot answer its purposes; there 
must also be a means of ascertaining easily that 
the professed and ostensible is the real value of 
any particular portion. Hence coins which bear 
‘the image and superscription of Cesar,’ or some 
token to assure traders that the piece of money is 
right both in quality and in quantity. In early 
periods these tokens would obviously be imperfect. 
The quantity was ascertained by weight, the 
quality by inspection. If now we inquire how 
soon the Hebrews possessed money of a fixed value, 
we find Abraham himself buying~a field for ¢ four 
hundred shekels of silver current with the mer- 
chant,’ which value was ascertained by weight. 
Here the shekel is a recognised ordinary unit. 
This, at least, is clear. The passage may also 
imply that the purchase-money was paid, not in 
silver bars, but in silver pieces, shekels; the 
weighing being imtended to ascertain that the 
shekels were of the proper value, which was not 
guaranteed by the fixed and invariable characters 
of a coin. If we pass on to the time of Moses, we 
find pieces of money of a fixed and recognised 
valne in circulation among the Israelites, and are 
led to see that the amount of the circulating me- 
dium must have been very considerable. In the 
historical and prophetic writings of a later period 
mention is made of the shekel and of other pieces 
of money, so that their use in commerce before 
the Babylonish captivity is placed beyond a 
doubt. To term these pieces of money coin 
might be to mislead, since the word coin refers 
the mind to the operations of a goverument mint; 
bat it is clear that as pieces of money of a fixed 
and recognised value they must have been of a 
certain size, and borne some distinctive marks. 
Hence the only difference between those pieces of 
money and coin lies in the quarter whence they 
came—private or public,—and in the sanction 
and authority ‘which they accordingly carried 
with them, The Talmud refers coin, strictly so 
called, to the ante-exilian period. What the cir- 
culating medium among the Hebrews was made 
up of, may be inferred from what has gone before : 
there was the shekel; also the sacred shekel, if 
this latter is to be distinguished from the former ; ; 
then the. half-shekel, or bekah, which may be a 
name for the ordinary shekel; there was also a 
quarter-shekel, ‘the fourth part of a shekel of 
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tilver’ (1 Sam. ix. 8); and, finally, the smallest 
alver coin, namely the gerab. From the 

a Samuel just cited it ap clear that those 
pieces of money were used in the ordinary com- 
nerce of life, and we have previously seen that 
money was demanded in the service of religion. 
In 1 Sam. ii, 36, a word occurs (TYAN) dis- 
guised in the English Version, under the phrase 
‘a piece of silver, which may have been the 
current name for the coin that, from its weight, 
was called a gerah. It is thus evident that there 
prevailed among the Hebrews at an early period, 
a very considerable and much employed metallic 
circulating medium. ’ 

Of these coins the shekel is worth twenty gerahs ; 
but there are three shekels mentioned in the Old 
Testament—the ordinary shekel, the shekel of the 
sanctuary (Exod. xxx. 13), and the shekel after the 
King’s weight (2 Sam. xiv. 26). Are these three 
different kinds? or are they different descriptions 
for the same coin ?—thus, is the first, shekel, the 
tommon name? the second, sacred shekel, the 
coin according to the ecclesiastical standard? the 
third, king’s shekel, the same according to the 
regal standard, the function having passed from 
the priests to the monarch? No satisfactory 
answer to these questions presents itself, and our 
space forbids more discussion. 

But how are we to gain a unit for estimating 
the worth of the. ante-exilian coins, of which not 
one has come down to us? Let us notice one or 
two facts connected with the Jewish post-exilian 
coins. During the exile the Israelites became 
intimately acquainted with the money-system 
which prevailed in Babylon. After their return 
home, and during the Persian dominion, we find 
mention made of a Persian coin, t}D377, the 
darick (Ezra ii. 69; viii. 27; Neh. vii. 70), which 
is Englished by ‘drachm,’ in the Greek dpaxy7. 
The coin was so named after Darius, son of Hys- 
taspes. These coins were made according to a 
foot, which was nearly the same as the Attic, and 
the standard weight of each was 1644 Parisian 
grains. In the Greek period, under the Ptole- 
mies and Seleucid, the Jews used the coins of 
these princes (1 Macc. xv. 5, 6); but when they 
ahedc short national independence under the 
Maccabees, they coined many of their own, as, for 
imstance, iv the first year of Simon Maccabzus. 
Coins of Simon and his followers are in existence, 
and. have been carefully studied. Confining our 
remarks to the coins of Simon Maccabeus, we 
mention the following ascertained facts: they 
bear the old Hebrew or Samaritan characters, 
and not the square letter of the modern Hebrew, 
which is derived from the former under the in- 
fluence of tachygraphy and calligraphy. These 
coins are exclusively of silver. The shekels and 
half-shekels belong to the first and second years of 
Simon’s reign. Doubts prevail as to the genuine- 
ness of the coins bearing date the third and fourth 
years of his rule, but the shekels of his third year 
are admitted to be genuine. The coins of the first 


year bear the inscription NYP Down, ‘Holy 


Jerusalem.’ The weight of the shekel varies some- 
what. The heaviest weighs 2713 Parisian grains; 
the greater part from 266 to 268 Parisian grains. 
The standard may approximatively be taken at 274 
Parisian grains, to which Boekh is led by com- 
parison with otber systems. Here, then, we have 
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the weight of the shekel; though we cannot say 
with certainty that it remained the same in every 
period of the earlier history, yet this becomes very 
probable when the retentiveness of customs which 
characterizes the East is taken into account. Be- 
sides, the change introduced by the Maccabees 
was a restoration of the old constitution under in- 
fluences which would cause the past to be rigidly 
reproduced. The shekel in the Pentateuch and 
Ezekiel is found equal to twenty gerahs. What 
shekel? ‘The inscription ‘ Holy Jerusalem’ makes 
it likely that it was the sacred shekel. » We thus, 
then, arrive at these conclusions :— 


Gerah ab Sh Par. grains. 
Bekah, or common J 

shekel Fired seit, 33 
Sacred shekel 33 24 4s 
Maneh >, 13,700 Ae 
Talent >, 822,000 xe 


These conclusions find corroboration by being 
compared with the weignts of other Kasten na- 
tions, and the whole inquiry authorizes the in- 
ference that one general system preyailed in the 
more civilized nations, being propagated from the 
East, from an early period of history. 

In the New Testament (Matt. xvii. 24) the 
Temple-tax is a didrachm; from other sources we 
know that this ‘ tribute’ was half a shekel; and in 
verse 27 the stater is payment of this tax for two 
persons. Now the stater—a very common silver 
Attic coin, the tetradrachm—weighed 328°8 Pa- 
risian grains: thus not considerably sutpassing 
the sacred shekel (274 Parisian grains). Are we, 
then, to hold the stater of the New Testament for 
an Attic tetradrachm? If so, its agreement with 
the sacred shekel is striking. There is reason in 
the passage of Matthew and in early writers for 
regarding the two as the same. And the Attic 
tetradrachm sank from its original weight of 328°8 
to 308 and 304. This approximation must have 
gone ou increasing, for under the empire a 
drachm was equal to a Roman denarins, which 
in the time of Tiberius weighed 69°8 Parisian 
grains. Four denarii were equal to 279 Parisian 
grains; so that, if the denarius is regarded as an 
Attic drachm, the sacred shekel may be correctly 
termed a tetradrachm. With this Josephus agrees 
(Antiq. iii. 8. 2), who says that the shekel (aixAos), 
a Hebrew coin, contains four Attic drachms, 

Names of measures of length are for the most 
part taken from members of the human body, 
which offered themselves, so to say, naturally for 
the purpose, and have generally been used in 
all trmes and places in instances where minute 
accuracy was not demanded, And _ though, 
within certain limits, these measures have ap- 
proached to sameness—for the human foot, to 
take it as an example, may have been slightly 
over or somewhat under twelve inches, while it 
never in any generation extended to twenty-four 
inches—yet was there scope also for considerable 
latitude and diversity, and nothing like a system 
of normal measures can hence be gained, unless 
means are found for determining the average 
length of any one of these measures, or for fixing 
the length which it was intended to represent. 

At the basis of the Hebrew system of measures 
of length lies ION, cubit, the fore arm, or the 
distance from the point of the elbow to the tip of 
the third finger. This is a word supplied by no 
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Hebrew root, but derived from the Egyptian 
Mahe, signifying ‘cubit,’ which, with the same 


meaning, isfound in the Coptic in the form Mahi,- 


and with the prefix, Ammahi. 

A longer measure, applied in measuring build- 
ings, was ‘the 7) (Ezek. xlic 8; Apoc. xxi. 15), 
rendered in the common version ‘reed,’ more pro- 
perly ‘rod... In Judg. iii, 16, Ehud’s sword (not 
‘dagger’) is said to have been in length 5]. 
As he wore this weapon under his mantle, the 
length of this measure may be approximatively 
conjectured. 

Smaller measures of length were, 1. A}, froma 
root meaning to expand (the hand), hence a 
‘span.’ This word is found in the Egyptian, which 
seems to have borrowed it from the Shemitic. 
2. MH, the breadth of the hand (1 Kings vii. 26 ; 
Exod. xxv. 25). 3. YON, the finger (Jerem. 
lii, 21), the denomination of the smallest measure 
of length. Thus we have the breadth of the 
finger, of the hand, of the span—the length from 
the tip of the little finger to the point of the 
thumb,—and the cubit. 

In order to ascertain the length of these, we 
take the cubit as our standard. The longer 
measure, reed or rod, consists, in Ezek. xl. 8, of 
six great cubits, that is, of six such cubits as were 
a hand’s breadth longer than the common cubit 
(Ezek. xl. 5; xlii, 13). The relation of zereth, 
span; tepach, hand’s breadth: and ezba, finger, 
igs not given in the Old Testament. By com- 
paring together Exod. xxv. 10, with Josephus 
(Antig. iii. 6. 5), we find the span equal to half a 
cubit, for the length, which Moses terms two 
cubits and-a half, Josephus designates five spans. 
The relation of tepach (hand’s breadth) and 
ezba (finger) to ammah (cubit) appears from 
their several names and their import in other 
systems. The hand’s breadth is four fingers; the 
span contains three times the breadth of the hand, 
or twelve fingers. This is the view which the 
Rabbins uniformly take. We find a similar 
system among the Greeks, who reckoned in the 
cubit twenty-four fingers, six hands’ breadths, and 
two spans. The same was the case with the 
Egyptians. 

But the ammah itself is not a fixed unit, for 
in Ezekiel we have found a cubit which was a 
hand’s breadth longer than the common cubit. 
The subject has been amply discussed, and opi- 
nions are yarious {[CusiT].. We may conclude 
that there were two cubits, the sacred of seven, 
the common of six hands’ breadth; and thus 
these two cubits were to each other as seven to 
six, that is, the sacred cubit held seven hands’ 
breadths of the ordinary cubit of six hands’ 
breadth. There is no reason, however, to think 
that the~sacred cubit was divided into seven 
-parts. If was the older, and would be divided 
according to the duodecimal method which pre- 
vails in this matter, and accordingly would 
contain six palms and twenty-four fingers, only 
that its fingers aud palms were greater than those 
of the ordinary cubit. This is proved by the 
express statements of the Talmud, according to 
which the sacred, as well as the common cubit, 
contained six hands’ breadths. 

As we have no unit of measure given us in the 


Scriptures, nor preserved to us in the remains of © 


any Hebrew building, and as neither the Rabbins 
nor Josephus afford the information we want, 


WEIGHTS AND MEASURES. 


we nave no resource but to apply for information 
to the measures of length used in other countries. 
We go to the Egyptians. The longer Egyptian 
cubit contained about 234°333 Parisian lines, 
the shorter about 204+8. According to this, the 
Hebrew measures of length were these :— 


Sacred cubit . 234°333 Parisian lines. 


Thespan . . 117°166 cr 
The palm . . 389-055 5 
The finger . . 9:+7637 ris 
Common cubit  204°8 610 
The span . . 102°4 on 
The palm ,. . 34:°133 Py 
The finger . . 8533 Fin 


The two sets of measures, one for dry, another for 
liquid things, rest on the same system, as appears 
from the equality of the standard for dry goods, 
namely the ephah, with that for liquids, namely 
bath. The difference in the names is merely 
accidental. “WOM (homer), denoting a heap, is 
the name for the largest measure of dry goods 
(Lev. xxvii. 16; Num. xi. 82; Ezek. xlv. 11). 
In later times the homer was- replaced by the 
cor (Kzek. xlv. 14), which is found among the 
Hellenists in the form «épos. In Hosea iii. 2, 


the snb, ‘half homer,’ is mentioned, which the 
Seventy render by: 7idropos; and the Vulgate 
by ‘corus dimidius.’ Another measure is 75)X, 
which comes from an Egyptian root denoting ‘to 
measure, fIND; found in the Septuagint, the 
New Testament, and Josephus, under the form 
odroy, is of uncertain origin. The Seventy trans- 
late it sometimes by simply sérpoy, ‘measure’ 
(Gen, xviii. 6), and the dual form by diwerooy 
(2 Kings vii. 1). “WO, in its derivation and 
meaning resembles 79M, but denotes a much 
smaller mass. XP (cab), the hollow, the bowl, 
was adopted by the Greeks as kdBos. These are 
measures for dry goods. We now pass on to 
liquid measures. 1. 3, is from a root which 
denotes ‘to determine,’ ‘to measure.’ It is put 
in relation to the homer in Ezek. xlv. 11, 14; 
whence we learn that the bath was applied to 
fluids. 2. }'F, 1s retained by the Seventy in the 
forms ety, iy, tv. The word is of Egyptian 


origin, 3. (log), is a word found only in 
the Mosaic law regarding the cleansing of the 
leper (Lev. xv. 12, ‘the log of oil’). It is refer- 
able to an Arabic root which denotes ‘to press 
into.” The feminine form is found in the Syriac, 
with the meaning of bowl. Log had the same 
import as cab. 

In order to determine the relations between 
these measures, we take the ephah and bath, 
which, in Ezek. xlv. 11, are declared to be of one 
measure, They each contained the tenth part ot 
a homer (Rzek. xly. 11, 14); thus the relation of 
the homer to the bath and the ephah belongs to 
a decimal division (Exod. xvi. 36). 

The Seah, wérpov: the translation given by the 
Septuagint of the Hebrew in Exod. xvi. 36, is as 
follows :—7d 8& youdp 7d d€éxaroy tay Tpiov 
Mérpwy jv—* the homer is the tenth part of three 
measures* (#,). With the Septuagint and the 
Targum the ephah was equal to three seahs 
‘comp. Matt. xiii. 33, cara tpla, with Gen. xviii. 
6, and Jerome on the former place). The same 
relation is derived from a passage in Josephus 
(Antig. ix. 4.5), where the contents of the seak are 
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given as one Italian modius and a half, for the 
modius held sixteen sextarii, aud the ephah, ac- 
cording to Josephus, twenty-two sextarii; a 
modius and a half is, therefore, the third part of 
the ephah, The Rabbins entirely concur in these 
views. The cab, according to Josephus (Antig. 
ix. 4. 4; comp. 2 Kings vi. 25), is equal to four 
xestz, for one- of a cab he translates by 
t€orns, seventy-two of which make a HeTpyThs, 
a measure ; eighteen cabs then make an ephah, 
and six a seah. In the same way the Rabbins 
determine the proportion of the cab to the seah 
(comp. the passage in Leusden, Phil. Mizxtus, 
p. 205). There remain the hin and the log. 
The hin, according to Josephus (Aritig. iii. 9. 4), 
is an old Hebrew mass, which contained two 
Attic xées, of which twelve went to the Attic 
metretes; therefore the hin is the sixth part of 
the bath. The log, according to the Rabbins, 
is the twenty-fourth part of the seah, consequently 
the seventy-second part of the bath, and the 
twelfth part of the hin (comp. Leusden, Phit. 
Miztus, p. 207). 

There are two divisional systems found in 
these measures: 1. A decimal; and 2. A duo- 
decimal, thus :— ; 

Homer. . 1 
Bath andephah 10 1 
Gomer . . 100 10 1 


By putting together the measures for dry and 
those for liquid articles, we obtain the duodecimal 
division :— 

Ephah or Bath 1 
Seah . . 3 1 


RAS 5-5 ae 
Cae see 8. 7 
Logs . 79:44 12 4.1 


Here all the numbers are divisible either by 
' twelve or by multiples of twelve. Such a duo- 
decimal arrangement is found in the cubic mea- 
sures of the Greeks and Romans. Hence the three 
systems give and receive support. 

We will now exhibit all these measures in re- 
lation to the greatest, the homer :— 


Homer. . . = 


Bath and Ephah 10 1 

Sede cece e 80913441 

Paine te) | ¢ ae Ghee! 6). 2) 1 
Gomer... 100 10 3 12:1 

Cate he)> o> bree FBO A886 963 TG 1 
Log . « « 720 72 24 12 4% 4 1 


The duodecimal is the original principle, the 
decimal system being introduced only to bring the 
two methods into harmony. The homer did not 
at first form a part of the Hebrew system (Ezek. 
«lv. 11). 

For the actual size of these measures we must 
refer to Josephus, of whom Theodoret (Jn Exod. 
XXiX.) says: morevtéoy d¢ ev Tovrois TH loonmp 
axpiB@s Tod COvous Ta werpa emortapery;,— follow 
in these things Josephus, who well understood 
the measures of the nation’ (comp, Antg, viii. 
3. 8). To the homer or cor Josephus ascribes 
(Antig. xv. 9. 2) twelve Attic medimni, where 
the reading should be metrete. Bathand Ephah 
are the same. Josephus (Antig. viii. 2. 9) de- 
termines each at seventy-two xestz, aud makes 
them equal to an Attic metretes. The saton is 
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twenty-four sextarii; the hin is twelve sextarii; 
the gomer, the tenth part of the ephah, must hold 
seven and one-fifth sextarii; the cab is equal to 
four xeste. On the log Josephus gives no 
information ; as the fourth part of the cab, it held 
a xestes. The Attic metretes, which corresponded 
with the Hebrew bath and ephah, contains 739,800 
Parisian grains of rain-water, which would fill a 
space of about 1985 Parisian cubic inches. 
Thus we come to the following table :— 


Size. Weraeutr in Water. 

Par. cub. in, Par, gr. 
Homer 19857:7 7398000 
Ephah 1985-77 739800 
Seah 661-92 246600 
Hin 330: 96 123300 
Gomer 198+577 73980 
Cab 110°32 41100 
Log 27:58 10275 


Bockh has proved that if is in Babylon we are 
to look for the foundations of the metrological 
systems of the ancient world; for the entire system 
of measures, both eastern and western, must be 
referred to the Babylonish foot as to its basis 
Here is the root of the original system, and of the 
individual systems which sprang from the ori- 
ginal one. This important fact, ascertained and 
established by Béckh, has been investigated and 
confirmed by an independent ingnirer of the 
highest authority, namely, K. O. Miiller. Not 
only the metrological system, but with it other 
knowledge went westward from Babylon. This 
metrological system bears traces of having pro- 
ceeded from the hands of Babylonian astrono- 
mers. The ancient world was dependent for its 
astronomy on Babylon. Herodotus (ii. 101) 
says that the Greeks borrowed the division of the 
day into twelve parts from the Babylonians, 
calling to mind the duodecimal division which 
we have spoken of. The Zodiac too is of 
Asiatic, Ideler holds of Babylonian origin; but 
recent investigations have shown a striking agree- 
ment between the astronomy of the Babylonians 
and the Chinese, to say nothing of other nations 
in the farther east (Ideler, Ueber die Zettrechnung 
der Chinesen, &c., Berlin, 1839; Biot, Journal 
des Savans, Dec. 1839, Jan. and May, 1840;. 
Gittingen Gel. Anzeigen, 1840, p. 201, sq.). 
Of this common knowledge several considerations 
concur in referring the origin, not to the Chinese, . 
but to the Babylonians. Hence Babylon appears . 
as the land which was the teacher of the east and 
the west in astronomical and mathematical know- - 
ledge, standing as it were in the middle of the- 
ancient world, and sending forth rays of light 
from her two extended hands. Palestine could 
not be closed agaiust these illuminations, which 
in their progress westward must have enlightened 
its inhabitants, who appear to have owed their 
highest earthly culture to the Babylonians and 
the Egyptians. 

The following works may be consulted :—. 
J. D. Michaelis, Supplem. ad Lex. Hebr., 
p. 1521; Hussey, Essay on the Ancient Weights, 
Money, &c., Oxford, 1836; F. P. Bayer, De 
Nummis Hebreo-Samaritanis, Valenti Ede- 
tanorum, 1781, written in reply to Die Undcht- 
heit der Jiid. Miinzen, Biitzow, 1779; Hupfeld, 
Betrachtung dunkler Stellung der A. T. Textge- 
schichte, in the Studien und Kritiken. 1830 
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Qnd heft, pp. 247-301 ; G. Seyffarth, Bedtrage 
zur Kenntniss der Literatur, Kunst, Mythol. 
wnd Gesch. des alten Aegypten; see especially 
Bertheau, Zur Geschichte der Israeliten, GOot- 
tingen, 1842; Cumberland, Essay on Weights 
and Measures; Arbuthnot, Tables of Ancient 
Coins, &c. Hussey’s work, referred to above, 
Jabours under the disadvantage of having been 
compiled apart from any acquaintance with the 
best Germau writers; and though it is a merito- 
rious survey of much that has been written in 
English and Latin on the subject, yet for want of 
comprising the views of Béckh—as glanced over 
in this article—it has little scholarlike value. 
_A thorough work on the subject in the English 
language, embracing what has been recently ac- 
complished on the Continent, is a desideratum.— 

Jeie.Bs 

WELL. [Warer.] 

WEST (in, 0), WOwO NS, IYI). 
The Shemite, in speaking of the quarters of the 
heavens, &c., supposes his face turned towards 
the east; so that the east is before him, 1p, 


strictly what is before, or in front; the south on 
his right hand,.j{99N, strictly what lies to the 


right; the north’ on his left hand, ONDY, the left 
side; and the west behind him, MN, literally 
the hinder side. The latter Hebrew word, though 
never translated ‘west’ in our version, meaus so: as 
in Isa. ix. 12, ‘the Philistines behind,\opposed to 
the Syrians, D4); Sept. ag’ jAlov duu ; Vulg. 
ab occidente ; and in Job xxiii. 8. The words 
(Deut. xi. 24), ‘ the uttermost sea,’ JINN O77, 
are rendered in Sept. €ws tis Oarkdoons Tis én 
dvouGy; Vulg. ad mare occidentale (comp. 
xxxiv. 2; Joel ii. 20). The more general use of 
the word “MIN for the west, was doubtless super- 
seded among the inhabitants of Palestine by f°, 
‘literally ‘the sea,” that is, the Mediterranean Sea, 
which lay to the west, and which, as a more pal- 
pable object, became to them the representative of 
the west generally, and chiefly associated with 
their ideas of it. Accordingly this word D%, and 
its derivatives #113", &c., are thirty-two times ren- 
dered by @¢Aacca, in the Sept., and only once by 
bvouat: in the Vulgate, by occidens and mare. 
It is used to signify a quarter of the heavens, or 
of the earth (Gen. xxvii. 14; Deut. xxxili. 23 ; 
1 Kings vii. 253; 1 Chron. ix. 24; 2 Chron. iv. 4; 
Isa. xi. 14; xlix. 12; Ezek. xlviii. 1; Hos. xi. 
10; Zech. xiv. 4). It is used adjectively in the 
same sense; as, west border (Num. xxxiv. 6; 
Josh. xv. 12; Ezek. xlv. 7); western (Num. 
xxxiv. 6); west quarter (Josh. xviii. 14); west 
side (Exod. xxvii, 12; xxxviii. 12; Num. ii1.18; 
xxxv. 5; Ezek. xlviii. 3-8, 23, 24); westward 

(Gen, xiii. 14; Num. iii, 23; Deut. iii, 27; 
~ ¥zek. xlviii. 18; Dan. viii. 4) ; west wind (Exod, 

x. 19). Those words of Moses, ‘ Naphtali, possess 

thou the wes and the south’ (Deut. xxxiii. 23), 

seem to contradict the statement of Josephus, 

that this tribe possessed the east and the north in 

Upper Galilee (Antig. v. 1. 22); but Bochart 

interprets ‘the south,’ not with regard to the whole 
land of Canaan, but to the Danites, mentioned 
in ver, 22; and by ‘the west’ he understands 
the lake of Tiberias, otherwise called the sea of 
Tiberias, or Galilee, or Gennesaret ; for the portion 
of Naphtali extended from the south of the city 
ealled Dan or Laish, to the Sea of Tiberias, which 
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was in this tribe. .So all the Chaldee paraphrasts 
expound the word 0%, here translated west ; Sept. 


Odrascav Kal Alfa; Vulg. mare et meridiem. 


(Mierozoic, pt.i. lib. ii. c. 18). In some passages 
the word signifies the coasts of the Mediterranean 
Sea, and ‘ the islands of the sea’ denotes the western 
parts of the world, or European nations. Thus, 
in regard to the future restoration of the Jews to 
their own land, it is said (Hosea xi. 10), ‘when 
the Lord shall roar, then the children shall trem- 
ble (that is, hasten; an allusion to the motion of 
a bird’s wings in flying) from the west’ (see ver. 
11, and comp, Isa, xxiv. 14, 15, with Isa, xi, 11; 
xxiv. 14). In the account given of the removal 
of the plague of locusts from Egypt, we are told 
(Exod. x. 19), ‘the Lord turned a mighty strong 
west wind,’ DF, aveuov dd Oaddoons. Sup- 
posing that these were the very words of Moses, 
or a literal rendering of his words, it follows that 
the Egyptians made a similar reference to the 
Mediterranean, since Moses, an Egyptian, would 
no doubt use the language of his country in de- 
scribing an event which occurred in it. It his 
words do not refer’to the Mediterranean, they 
must refer to the far distant Atlautic, which, how- 
ever, according to Herodotus, was not known to 
the Egyptians till many ages afterwards. Moses 
also represents God as saying to ddram, in the 
land, * Lift up thine eyes and look northward, 
and southward, and eastward, and westward,’ 
1D? (Gen. xiii. 14). The allusion to the sea in 
the latter passage may be accounted for, upon 
the supposition that the very_words of God toe 
Abram had been preserved, and were inserted by 
Moses in his history. In two passages (Ps. ¢vii. 
3; Isa. xlix. 12) DD stands opposed to }IDSD, 
but ought. still to be rendered ‘ the west :’ comp. 
Amos viii. 12; Deut. xxxili. 23. The west is 
also indicated by the phrase YOWN NID YON, 
amd yiis Suouay, de terra occasussolis, These words | 
are translated ‘ the west country’ in Zech. viii. 7, 
literally, the country of the going down of the 
sun, and are fully translated in Ps.]. 1; cxiii. 3; 
Mal. i, 11; comp. Deut. xi. 30; Josh. i. 4; 
xxii, 4. Another word by which the west. is 


‘denoted, is AVYID, from AW, to remove, pass 


away, disappear as the sun does; hence the quar- 
ter of the heavens, &c., where the sun sets, the 
west. The same idea is conveyed in the Greek 
word dvcopal, from Siw. It occurs in 1 Chron. xii, 
15; Ps. Ixxv. 6; ciii. 12; cvii. 3; Isa. xliii. 5; 
xlv. 6; lix. 19: Sept. dvcual; Vulg. occidens. 
In Dan. viii. 5, Afb, occidens. It is used to de- 
note the west quarter of the heavens orearth. In 
the Apocrypha and New Testament the word 
translated ‘ west’ invariably corresponds to Svcpat 
(Judith 11.19; Matt. viii. 11; xxiv. 27; Luke 
xii, 545 xiii. 29; Rev. xxi. 18; Vulg. occi- 
dens, occasus. Our Lord’s memorable werds, 
‘They shall come from the east and the west,’ &c. 
(Matt. viii. 11), to which Luke adds ‘ and from 
the north and the south’ (xiii. 29), signify all the 
regions of the world; as in classical writers also 
(Xen. Cyr. 1. 1.3). Grotius thinks that this 
passage refers to the promise to Jacob (Gen. 
xxvill. 14). In our Lord’s prediction of the de- 
struction of Jerusalem by the Romans (Matt. 
xxiv. 27)—‘ For as the lightning cometh out of 
the east and shineth even uvto the west, so alsa 
shall the coming of the son of man be’—he is sup- 
posed to have intimated the precise direction in 


“—— 
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which the Roman army conducted the invasion. 
His reference to the cloud, thy vepérny, rising 
out of the west, as the precursor of a shower 
agile 1 Kings xviii. 43-46), still corresponds to 
‘the weather in Palestine. Volney says, L’owest 
et le soud-ouest, qui ragnent (en Syrie et Pales- 
tine) de Novembre en Février, sont, pour me servir 
de l’expression des Arabes, les péres des pluies :— 
©The west and south-west winds, which in Syria 
and Palestine prevail from November to February, 
are, to borrow an expression of the Arabs, “ the 


' fathers of showers.” (Voyage en Syrie, tom. i. 


p. 297; Shaw’s Travels, p. 329.)—J. F. D. 
WHALE (jf than, and }IF thannin ; Sept. 
and Matt. xii. 40, xj7os), occurs in several places 
of the Old Testament, and once in the New Tes- 
tament. In the passages where scales and feet are 
mentioned as belonging to than, commentators 
have shown that the crocodile is intended, which 
then is synonymous with the leviathan; and they 
have endeavoured alse to demonstrate, where than- 
nin draw the dugs to suckle their young, that seals 
are meant, although cetacea nourish theirs in a 
similar manner. It may be doubted whether, in 
most of the cases, the poetical diction points ab- 
solutely to any specific animal, particularly as 
there is more force and grandeur in a generalized 
and collective image of the huge monsters of the 
deep, not inappropriately so called, than in the 
restriction to any one species, since all are in 
Gen. i. 26 made collectively subservient to the 
supremacy of man. But criticism is still more 
inappropriate when, not contented with point- 
ing to some assumed species, it attempts to ra- 
tionalise miraculous events by such arguments ; 
as in the case of Jonah, where the fact of whales 
having a small gullet, and not being found in 
the Mediterranean, is adduced to prove that the 
huge fish 37 dag was not a cetacean, but a 
shark! Now, if the text be literally takeu, the 
transaction is plainly miraculous, and no longer 
within the sphere of zoological discussion ; and if 
it be allegorical, as some, we think, erroneously 
assume, then, whether the prophet was saved by 
means of a kind of boat called dagh, or it be a 
mystical account of initiation where the neophite 
was detained three days in an ark or boat, figu- 
ratively denominated a fish, or Celtic avane, the 
transaction is equally indeterminate; and it as- 
suredly would be derogating from the high dig- 
nity of the prophet’s mission, to convert the event 
into a mere escape, by boat, or into a pagan legend 
such as Hercules, Bacchus, Jemsheed, and other 
deified heroes of the remotest antiquity, are fabled 
to have undergone, and which all the ancient 
mysteries, including the Druidical, symbolized. 
It may be observed, besides, of cetaceous animals, 
that though less frequent in the Mediterranean 
than in the ocean, they are far from being unknown 
there. Joppa, now Jafia, the very place whence 
Jonah set sail, displayed for ages in one of its pagan 
temples huge bones of a species of whale, which the 
legends of the place pretended were those of the 
dragon monster slain by Perseus, as represented 
in the Arkite mythus of that hero and Andromeda; 
and which remained in that spot till the conquer- 
ing Romans carried them in triumph to the great 
city. Procopius mentions a huge sea-monster 
in the Propontis, taken during his prefecture 
of Constantinople, in the 36th year of Justinian, 
(a.p. 562), afterhaving destroye vessels at certain 
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Intervals for more than fifty years. Rondoletius 
enumerates several whales stranded or taken on the 
coasts of the Mediterranean : these were most likely 
all orcas, physeters, or campedolios, i. e. toothed 
whales, as large and more fierce than the mysti= 
cetes, which have balein in the mouth, aud at pre- 
sent very rarely make their way farther south than 
the Bay of Biscay ; though in early times it is pro- 
bable they visited the Mediterranean, since the 
present writer has seen them within the tropics. 
In the Syrian seas, the Belgian pilgrim Lavaers, 
on his passage from Malta to Palestine, incident- 
ally mentions a ‘ Tonynvisch,’ which he further 
denominates an ‘ oil-fish,’ longer than the vessel, 
leisurely swimming along, and which the seamen 
said prognosticated bad weather. On the island of 
Zerbi, close to the African coast, the late Com- 
mander Davies, R.N., found the bones of a cacha- 
lot on the beach. Shaw mentions an orca more 
than sixty feet in length, stranded at Algiers ; and 
the late Admiral Ross Donelly saw one in the Me- 
diterranean near the island of Albaran. There are 
besides, numerous sharks of the largest species in 
the seas of the Levant, and also in the Arabian 
Gulf and Red Sea, as well as cetacea, of which 
balena bitan is the largest in those seas, and two 
species of /Aalicore or dugong, which are herbi- 
vorous animals, intermediate between whales and 


seals.—C, H. S, 


WHEAT (MN chittah) occurs in various 


passages of Scripture, as enumerated by Celsius: 
Gen. xxx. 14; Exod. ix, 32; xxix, 2; xxxiv. 
22; Deut. viii. 8; xxxii. 14; Judg, vi. 11; 
1 Sam. yi. 13; xii. 17; 
2 Sam.iv. 6; xvii.28; 1 Kings y. 11; 1 Chron. 
xxi. 20, 23; 2 Chron. ii. 15; xxvii. 5; Job 
xxxi. 40; Ps. Ixxxi. 16; cxlvii. 14; Cant. vii. 
2; Isa. xxviil. 25; Jer. xii. 13; xli. 8; Ezek. 
iv.9; xxvii. 17; xlv. 13; and Joel i.11. There 
can be no doubt that chittah, by some written 
chittha, chetteth, cheteh, &c., is correctly trans- 
lated ‘ wheat,’ from its close resemblance to the 
Arabic, as well to the names of wheat in other lan- 
guages, Celsius says, ‘MON, chittha, occultato 3 
in puncto dagesch, pro MMOIN chintha dicitur 
ex usu Ebreorum.’ This brings it still nearer 


to the Arabic name of wheat, dass, which in 


Roman characters is variously written, héinteh, 
hinthe, henta, and by Pemplius in his translation 
of Avicenna, hhinttha; and under this name it 
is described by the Arabic authors on Materia 


Medica. As the Arabic a Aa, is in many words 
converted into c kha, it is evident that the 


Hebrew and Arabic names of wheat are the same, 
especially as the Hebrew M1 has the guttural sound 


of ». Different derivations have been given of 
the word chittah: by Celsius it is derived from 


‘(IN chanath, protulit, produxit, fructwm, ex 
Cant. ii, 13; or the Arabic‘las>, rubuit, quod 


triticum rubello sit colore’ (Zierobot, ii. 113), 
The translator of the Biblical Botany of Rosen- 
miiller justly observes that ‘the similarity im 
sound between the Hebrew word chittah and the 
English wheat is obvious, Be it remembered that 
the ch here is identical in sound with the Gaeli« 
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or the Spanish x. It is further remark- 
able, that the Hebrew term is etymologically 
cognate with the words for wheat used by every 
one of the Teutonic and Scandinavian nations 
thus we have in Islandic Avetti, Danish Avede, 
wedish Avete, Meesogoth. Awatte,German weizen); 
and that, in this instance, there is no resemblance 
’ Between the Scandinavian and Teutonic terms, 
and the Greek, Eatin, and Slavonic (for the 
Greek word is wupos, the Latin frumentwn or 
triticum, the Russian pstenitsa, Polish pszeniea) ; 
and yet the general resemblance between the 
Slavonic, the Thracian, aud the Gothic lan- 
guages is so strong, that no philologist now 
doubts their identity of origin’ (2, e. p. 78). 


$41. [Triticum compositum—Xgyptian Wheat.] 
Rosenmiiller further remarks that in Egypt 
and in Barbary «4! kamich is the usual 


name for wheat (quoting Deserip. de Egypte, 
t. xix. p. 45; Host’s Account of Maroko and Fez, 
p. 309); and also, that in Hebrew, MDP Aemach 
denotes the flour of wheat (Gen, xviii, 6; Num. 
y. 15). This, it is curious to observe, is not very 
anlike the Indian name of wheat, kenwt. AIL 
these names indicate communication between 
the nations of antiquity, as well as point to a 
common origin of wheat. Thus in his Hvma- 
layan Botany, the author of this article has 
stated: * W heat having been one of the earliest cul- 
fivated grains, is most probably of Asiatic origin, 
as no doubt Asia was the earliest civilized, as 
well as the first peopled, country. It is known to 
the Arabs under the name of Ainteh, to the Per- 
sians as gundoom, Hindu gehoon and kunwk. 
The species of barley cultivated in the plains of 
India and known by the Hindu and Persian 
mame juo, Arabic shaeer, is howmd hexaer- 
stichum. As both wheat and barley are culti- 
yated in the plains of India in the winter months, 
where none of the species of these genera are in- 
digenous, it is probable that both have been in- 
trdduced inte India from the north, that is, from 


WIND. 
region, where these and other species of barley 
are most successfully and abundantly cultivated’ 
(p. 419). Different species of wheat were no doubt 
cultivated by the ancients, as friticum composition 
in . PD. estivwn, T. Aidermwm in Syria &e.3 
but both barley and wheat are too well known te 
require further illustration in this place. —J, F. R, 


WHIRLWIND. [Wios.] 
WIDOW. [Wonan.] 

WIFE. [Marriacs; Woaan.] 
WILDERNESS. [Dssxrts.] 
WIMPLE. [Vxt..] 


WIND, &c. (TY; Sept. xvedua, dveuos; 
Vulg. spiriéus, ventus). The Hebrew word sig- 
nifies ai im motion generally, as breath, wind, 
&c. Both the Septuagint words occur in the fol- 
lowing definition of wind by Aristotle (De 
Mundo, ¢. 4): “Aveuos cbt dor: wAhy dhp wéAvs 
Sew, Soris Gua wal wed Agyerar— Wind is 
nothing else but a large quantity of air flowing, 
which is called wredua. So also Plato has 
BeydA@ tol apeduar: for a high wind (Phedon, 
§ 24, edit. Forster). Josephus also uses mvedna 
Biator for a violent wind (Ansig. xiv. 2, 2), as 
Lucian also does, Bialy mreduarr (Ver. Hist. 
lib. i tom. i, p. 714). The Vulgate word spir- 
fus, from spiro, ‘to breathe, ‘blow,’ is applied 
in like manner in Latin, as by Virgil (Bn. 
xii, 365): ‘ Bore cum. spiritus alto Insonat 
7BEgeo,—* When the northern blast roars in the 
7Bgean.” The Hebrew word is used, 1. forthe 
wind as @ natural phenomenon (Gen. iii. 8; Job 
xxi, 18; xxx. 15, 223 xxxvii. 21; Pssi. 4; cil, 
16; Prov. xxx. 4; Eccles. i. 6; xi. 4; Isa. vii. 
2; xvi 13; xl 7; Jen x. 195 lik 16; Amos 
xiv. 13.) It is poetically ascribed to the imme- 
diate agency of God (Ps. exxxy. 7; exlvil. 18; 
comp. Baruch vi. 61). In the New Testament 
it occurs in Matt. xi. 7; xiv. 24; Mark iv. 395 
John iii. 8; Acts xxvii. 4; Eph. iv. 14; James 
i. 6; Rev. vi. 13; vii. 1). Throughout the New 
Testament the word is &euos, except in our Lord’s 
illustration. John iii. 8. In the Apocrypha dvenos 
occurs: in Wisdom vy. I4; xiii, 2, &e.3 but 
mvedua in xvii. 18; Keclus. vy. 93 xxi. 18; 
Song of the Children xxvi. 42). We might per 
haps attribute the exclusion of the word avedua, 
for ‘the wind,’ from the New Testament, to its 
having become almost entirely appropriated to 
“heavenly things.’ In Acts ii. 2, we have wroh, 
translated * wind ;' Valg. sprétus. It means the 
same in Homer (J/, vy. 697), avou) for reo} Bopéao, 
the breath or blast of Boreas ;’ comp. Job xxxvii. 
10, Sept. In Gen. in, 8, ‘the cool of the day,’ 
or rather * wind of the day,’ indicates the even- 
ing, since in the Rasta refreshing breeze arises some 
hours before sunset; Vulg. a@ aeram post me- 
ridiem, Comp. Cant. ii. 17; iv. 6; where the 
words until the day break and the shadows flee 
away * should be rendered ‘until the day dreathe 
or blow’ (ie. till evening); Heb. MS’; Sept. 
dtarvedon; Vulg. aspiret. The evening breeze 
is still called, among the Persians, the breeze of 
the day’ (Chardin, Voyage, t. iv. p. 48). In 
Amos Iv. 13, God is said to ‘create the wind.’ 
Although this idea is very conformable to the 
Hebrew theory of causation, which does not re- 
cognise second causes, but attributes every natura: 


oun 


phenomenon immediately to the divine agency, 
ed the r may ps be directed against 
e worship of the winds, which was common 
among ancient nations. Comp. Wisdom xiii. 2. 
Herodotus relates it of the Persians (i. 131). The 
words of our Saviour, ‘a reed shaken with the 
wind’ (Matt. xi. 7), are taken by some in the na- 
tural, and by others in a metaphorical sense. The 
former view is adopted by Grotius, Beza, Camp- 
bell, Rosenm,, Schleusner, and Wetstein; and is 
confirmed, as Rosenmuller observes, by the anti- 
thesis of the rich man, whose magnificence all 
gladly survey. The comparison is adopted to re- 
prove the fickleness of the multitude (comp. ver. 15, 
and Eph. iv. 14). 2. The wind occurs as the me- 
dium of the divine interposition, or agency (Gen. 
i. 2; viii. bj; Ex. xv. 10; Num. xi. 31; 1 Kings 
xviii. 45; xix. 11; Jobi. 19; Isa. xi. 5; Jonah 
3.4). In the New Testament, the wind was super- 
naturally employed at the day of Pentecost, like 
the ‘sound? and ‘fire’ (Acts ii. 3). Indeed our 
Lord’s illustration (John iii. 8), and the identity 
of the Hebrew and Greek words signifying 
breath, wind, and spirit, lead to the inference, 
that the air in motion bears the nearest resem- 
blance of any created object to divine influence, 
and is therefore the most appropriate medium of 
it, The idea is finely embodied by Thomson : 


*To Him, ye vocal gales, 
Breathe soft, whose spirit in your freshness 
breathes.’ 


[Sprarr. } To this class of instances we refer Gen. 
3. 2, ‘and the Spirit of God moved upon the face of 
the waters.’ Along with Patrick and Rosenmiiller, 
we construe the phrase, ‘a wind of God,’ a wind 
employed as the medium of divine agency. 
Rosenmiiller compares Ps. civ. 30; cxlvii. 8; Isa. 
‘xl. 7%. Dr. Lee refers to 1 Kings xviii. 12; 2 
Kings ii. 16; and Ps. xxxiii. 6; Isa. xi. 4. In 
he two latter passages, he observes that the-word 
equivalent to power, &c. The commotions of 
the elements, &c., through meaus of which the pe- 
talance of Elijah was reproved (1 Kings xix. 11), 
are best understood as having occurred in vision 
(comp. Dan. 4. 35; Zech. v. 9). 3. The wind 
is used metaphoricaiiy in the following instances: 
The wings of the wind’ denote the most rapid 
motion (2 Sam. xxii. 12), where the phrase may 
be a poetical representation also of the incident 
recorded (2 Sam. v. 24; Pe. civ. 3). The ono- 
matopeia in the two former passages, in Hebvew, 
is remarkable. Anything light or trifling is called 
wind (Job vii. 7; Isa. xli. 29; Ps. lxaviii. 39, 
comp. Eph. iv, 14; Ecclus. v. 9). Violent yet 
empty speech is called ‘a strong wind,’ or a mere 
tempest of words (Job viii. 2). ‘Vain know- 
ledge’ is called NYWAY, knowledge of wind 
(Job xv- 2); ‘vain words,’ words of wind (xvi. 3). 
Many expressive phrases are formed with this 
word. ‘To inherit the wind,’ denofes extreme 
disappointment (Prov. xi, 29); ‘to hide the wind,’ 
impossibility (xxvii. 16); to ‘labour for the wind,’ 
to labour in vain (Ecc. v. 16); ‘ to bring forth 
wind,’ great patience and pains for no purpose 
(Isa. xxvi. 18; comp. Hos. vill, 7; xii. 1); ‘to 
become wind,’ to result in nothingness (Jer. v. 
13). ‘The four winds’ denote the four quarters 
of the globe (Ezek. xxxvii. 9); ‘to scatter to all 
winds,’ to disperse completely (Eaek. v. 10; xii. 
41; xvii. 21)- ‘to cause to come from all 
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winds,’ to restore completely (xxxvii. 9), ‘The 
wind hath bound her upon her wings,’ means 
deportation into a far country (Hos. iv. 19); ‘to 
sow the wind and reap the whir:wind,’ unwise 
labour and a fruitless result (vili. 7); ‘to feed on 
the wind,’ to pursue delusory schemes (xii. 1); 
‘to walk in wind,’ to live and act in vain (Micah 
ii. 11); ‘to observe the wind,’ to be over cautious 
(Eccles. xi. 4); to ‘winnow with every wind,’ to 
be credulous, apt to receive impressions (Eccles. 
v.9). Comparisons.—Disappointment, after hign 
promise or pretension, is ‘as wind without rain’ 
(Prov. xxv. 14); the desperate speeches of an af- 
flicted person, are compared to wind (Job vi. 26). 
Symbolically.—Kmpires are represented as having 
Wings, and ‘ the wind in their wings,’ denotes the 
rapidity of their conquests (Zech. v. 9). The 
wind is often used as the symbol or emblem of 
calamities (Isa. xxxii. 2; xli. 163 lvii. 13; xiv. 
6); destruction by the Chaldean army (Jer. 
iv. 11, 12; comp. Wisd. iv. 4; v. 23; xi. 20). 
‘ The windy storm’ (Ps, lv. 8) denotes Absalom 
and his party. The wind is the frequent emblem 
of the divine chastisements (Isa. xxvii. 8; Jer. 
xxii, 22; li. J, &c.). Beautiful expressions occur, 
as in Isa. xxvii. 2, ‘ He stayeth his rough wind in 
the day of the east wind ;’ that is, God doth not 
aggravate the misfortunes of mankind by his 
chastisements ; to‘ make a weight for the winds ’ 
(Job xxviii. 25). Mistranslations.— In Ps. 
xxviii. 39, ‘ He remembered that they were but 
flesh, a wind that passeth away and cometh not 
again,’ should probably be rendered, ‘a spirrt going 
away and not returning.’ All the versions make 
the words relate to the soul of man. Homer has 
a very similar description of death (JZ. ix. 408). 
In Eccles. i. 5, 6, the translation is faulty, and the 
sense further obscured by a wrong division of 
verses. The passage should be read: ‘ The sun 
also ariseth and the sun goeth down, and hasteth to 
his place where he ariseth, going to the south and 
circulating to the north. The wind is continually 
whirling about, and the wind returneth upon its 
whiliugs.’ All the versions give this rendering ; 
our version alone mistakes the meaning. The 
phrase ‘ brought forth wind,’ is understood by 
Michaelis as an allusion to the female disorder 
called empneumatosis, or windy inflation of the 
womb (Syntagma, Comment. vol. ii. p. 165). 
The Syriac translator also understood the pas- 
sage in this way: ‘enixi sumus ut ille que 
ventos pariunt.’? 4, The east wind DMP Ny, 
tvewos vdtos, tvenos Kavowv, vdros, ventus 
urens, spiritus velemens, ventus auster, 07), 
kavowyv, ardor, estus, ventus urens. Both forms 
denote the natural phenomenon (Gen. xli. 6, 23; 
Job xxxviii. 24; Ps. xlviii. 7; Ixxviiie 26; Jonah 
iv. 8). Considerable indefiniteness attends the 
use ef these words. Dr. Shaw remarks, that every 
wind is called by the Orientals D°7P, an east 
wind, which blows from any point of the compass 
between the east and north, and between the east 
and south (Travels, p. 285). Accordingly the 
Sept. often understands this word to mean the 
south, as in Exod. x. 13; xiv. 21 (see Bochart, 
Hierozoicon, pt. ii. lib. i. cap. 15). If the east 
wind happens to blow a few days in Palestine duz- 
ing the months of May, June, July, and August, 
it occasions great destruction to the vines and 
harvests on the land, and also to the vessels at sea 


on the Mediterranean (Hos. xiii. 15; Jonahiv & 
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Job xiv. 2; xv. 2; Is. xl..73; Gen. xli. 6, 235 
Ezek. xvii. 10, xix. 12; xxvii. 26; Ps. xlviii. 7; 
citi. 5). In Jonah iv. 8, the phrase occurs, 
M7 MWh Os), a still or sultry east wind. For 
testimonies to the destructiveness of this wind in 
Egypt and Arabia, see Niebuhr (Beschretb. von 
Arabien, p. 8); Thevenot ( Voyages, pt. 1. liv. i1, 
c. 8£). It is accordingly often used to denote 
any pernicious wind, as in Ps. xlviii. 7, where it 
is rendered by Sept. rvedua Blarov, Vulg. spiritus 
vehemens. It is used, metaphurically for perni- 
cious speech, astorm of words (Job xv. 2); cala- 
mities, especially by war ({sa.xxvii. § ; Jer. xvili. 
17; Ezek. xvii. 10; xix. 12; xxvii. 26; Hos. 
xiil. 15). In this latter passage the east wind 
denotes Shalmaneser king of Assyria; in Ezek. 
xxvii, 26, it denotes the Chaldeans. Tyre is there 
represented under the beautiful allegory of a ship 
towed into deep waters, and then destroyed by an 
east wind, A very similar representation is given 
by Horace (Carm. i. 14). The east wind denotes 
divine judgment (Job xxvii. 21). Phrases.—‘ To 
follow the east wind,’ is to pursue a delusory and 
fatal course (Hos. xii. 1). 5. West wind, 09 M9, 
&veuos ard Oaddoons, ventus ab occidente [West]. 
6. North wind, PEN M7 (Prov. xxv. 23), dvewos 
Bopéas, ventus Aquilo [Norvrx}. 7. Seuth wind, 
O17 (Job xxxvii. 17), }19°N (Ps. Ixxviit. 26), Abp, 
ventus Africus (Luke xii. 55), yéros (Sirocco), 
Acts xxvii. 13) [Sourn]. 8. The four winds, 
NINA YAN, 7a téccapa mveduara, of Téecoapes 
&yemor, quatuor venti. The Hebrews speak only 
of four winds ; and so Josephus (Antig. viii. 3. 5). 
This phrase is equivalent to the four quarters of 
the world (Ezek. xxxvii. 9; 2 Esdras xiii. 5), the 
several points of the compass, as we should say 
(Dan. vii. 8). Phrases.—‘ Striving of the four 
winds,’ is great political commotions (Dan. vii. 2; 
comp. Jer. iv. 11, 12; li. 1); to ‘hold the four 
winds,’ is by contrary to secure peace (Rey. vii. 
1); ‘to be divided to the four winds,’ implies 
utter dispersion (Dan. xi.4; Jer. xlix.82; Ezek. 
v. 10, 12; xvii. 2). So also the phrase, éx ray 
Tecodpwy avéuwy (Matt. xxiv. 31) means from 
all parts of the world (Mark xiii, 27). 9. The 
Hebrews, like other ancient nations, had but few 
names of winds. Homer mentions only Bopéas, 
vétos, Cépupos, and edpos. Aul. Gellius, indeed, 
complains of the infrequency of names of winds 
in ancient writers (oct. Att. ii. 22), The same 
indefiniteness appears in Herodotus (see Larcher’s 
notes on i, 188). In the course of time the Greeks 
and Romans added eight other winds to the original 
four, but that appearing too minute a division, 
they reduced the additional ones to four, thus 
making only eight in all. The names of these 
may be seen in Larcher (at supra), or Pliny 
(Hist. Nat., xvili. 34). Further information 
may be found in Coray’s Translation of Hippo- 
crates, De Aeribus, Aquis et Locis, Paris, 1800; 
Discours Préliminaire ; and see index. Fora 
comparative table of the English, Latin, and 
Greek divisions of the winds, and their names, 
amounting to more than thirty, see Beloe’s Hero- 
dotus (Polymnia, uotes, vol. iii. p. 2938, Lond. 
1791). One Greek name of a wind occurs in Acts 
xxvii. 14, EvpoxAvdwr, Euroclydon, a tempestu- 
eus wind in the Mediterranean, now called a Le- 
vanter. The Alexandrian M.S has Evpartawy; 
Vulg. Ewroaqguilo; Syriac IWAN. The com- 
waon reading, EvpoxAvdwy, seems derived from 
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Edpos, Eurus, ‘east wind,’ and KAvdwy, ‘a wave,’ 
quasi an eastern tempest. Other MSS. read Etpy- 
Krvswv, Euryclydon, from evpis, ‘ broad,’ ana 
KAvdev, 6a wave,’ or rough wavy sea; and then the 
word would mean the wind which peculiarly 
excites the waves. Shaw defends the common 
reading, and describes the wind as blowing in 
all directions from the N.E. round by the N. to 
the S.E. (Travels, p. 330, &c. 4to.; see Bowyer’s 
conjectures, and Doddridge, in loc.). The He- 
brews had no single terms indicating the relative 
velocity of the air in motion, like our words 
breeze, gale, &c, Such gradations they’ ex- 
pressed by some additional word, as ‘ great,’ 


mdysa-ny, ‘a great wind’ (Jonah i. 4), ‘ rough,’ 
nwWp, &c. Nor have we any single word indi- 
cating the destructive effects of the wind, like 
their verbs YD and WY, as DIYDN (Zech. vii. 
14, &c.), and answering to the Greek word ave- 
udpOopos (see Sept. of Gen. xli. 6, 23). Our 
metaphorical use of the word storm comes 
nearest. The phrase MIYD MY, ‘ stormy wind,’ 
mveiua Katayldos, spiritus proceli@, occurs in 
Ps. cviis 25 ; cxlviii. 8. It is metaphorically used 
for the divine judgments (Ezek. xiii. 1], 13), 
The word AID is usually translated ‘ whirl- 
wind;’ it means, however, more properly a 
storm (2 Kings ii. 1, 11; Job xxxviii. 1; xl. 6; 
Zech. ix. 14; Sept. cvoceiouds, AatrAap, veposs 
Vulg. turbo; Ecclus. xliii. 17; cuerpoph mved- 
paros, xlvili. 9; AatAame mupés. The Hebrew 
word is used metaphorically for the divine judg- 
ments (Isa. xl. 24; xli. 16); and to describe 
them as sudden and irresistible (Jer. xxiii. 19; 
xxv. 82; xxx. 23). ‘A whirlwind out of the 
north’ (Ezek. i, 4) denotes the invasion from 
Babylon. Another word, A51D, is also trans- 
lated ‘whirlwind,’ and properly so. It occurs in 
Job xxxvil. 9; Isa. xxi. 1. It is used as a simile 
for complete and sudden destruction (Prov. i. 27); 
and for the most rapid motion, ‘wheels of war- 
chariots like a whirlwind’ (Isa. v. 28; Jer. iv. 
13). Total defeat is often compared to ‘chaff 
scattered by a whirlwind’ (Isa. xvii. 13). It de- 
notes the rapidity and irresistibleness of the 
divine judgments (Isa. Ixvi. 5), The phrase ‘to 
reap the whirlwind’ denotes useless labour (Hos. 
vill. 7); ‘the day of the whirlwind,’ destruction 
by war (Amos 1.14). ‘The Lord hath his way 
in the whirlwind,’ is probably an allusion to Sinai 
(Nahum i. 3), A beautiful comparison occurs in 
Proy. x. 25: ‘As the whirlwind passeth, so is the 
wicked uo more: but the righteous is an everlast- 
ing foundation.’—J. F. D. 

WINDOW. [Housz.] 

WINE. The Bible furnishes the earliest au- 
thentic account concerning wine (Gen, ix. 21; 
xix. 82). The instances of its use by the patri- 
archs Noah and Lot, with its deplorable effects, 
have given rise to numerous conjectures from the 
earliest periods; and both the Rabbins and the 
Christian Fathers indulge in much apologetic cri- 
ticism on these points. Theodoret alleged that 
the drunkenness of Noah came from inexperience, 
for, being the first who pressed grapes, he was 
ignorant of its properties, having been used for 
600 years to drink water only (Quest. § 65), This 
seems to be the most probable opinion, and is 
adopted aud elucidated by the contributor of 
the article Noan, p. 426 of this volume. The 
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difficulty presented in the case of Lot is well 
stated by an old writer. ‘Whilst the daughters 
sinned in giving him wine unto drunkenness, 
what is to be thought of him for drinking so libe- 
tally thereof? Some conjecture that it was 
mingled with something apt to make him drunk- 
en, although he took but a little, and so excuse 
nim’ (Dr. Mayer's Comment. Lond. 1653, vol. i, 
p- 246). This conjecture is well illustrated by a 
narrative of adulterous intercourse, recorded by 
Linschoten (1584), and effected by means of 
drugged wine administered to the husband :— 
‘They had caused him to drinke of a certaine 
wine that was mingled with the hearbe deutroa 
{datura], thereby to bereave poore Francis of his 
wittes, and so to effect their accursed device’ 
(Voyeges, b. i. p. 158). That the incest of Lot 
was performed in an unconscious state, such as 
is induced by many species of drugged drinks, 
may be inferred from the repetition of the act. 
In another part, again referring to such as had 
drunk of this drugged wine, Linschoten says, that 
‘when the time cometh that he reviveth out of his 
transe, he knoweth nothing what was done, but 
thinketh that hee had slept* (p. 109). 

On no point is the remark of the Encyclopedia 
Britannica concerning the Authorized Version of 
the Bible more just than in reference to wine :— 
* One of its greatest faults is, that the translation 
of the same original word is often improperly va- 
ried at the expense of perspicuity; while, on the 
other hand, ambiguity is sometimes occasioned 
by the rendering of two original words in the same 
sentence by only one English word, which, how- 
ever, is used in different meanings’ (vol. iv. p. 
619). Notonly two, but thirteen distinct Hebrew 
and Greek terms, are translated by the word 
‘wiue,’ either with or without the adjectives ‘new,’ 
© sweet,’ ‘ mixed, and ‘strong.’ If the first rule 
for a translation, as laid down by Dr. George 
Campbell, be correct—that ‘the translation should 
give a complete transcript of the ideas of the 
sriginal ’—the common version must, on this 
point, be deemed exceedingly defective. We pro- 
pose, therefore, in the presentarticle, to attempt an 
elucidation of the various Biblical terms translated 
‘wine,’ and to indicate what we regard as their 
most probable meanings and distinctions. 

1. }%% yayin, olvos, wine, occurs in 141 in- 
stances; 21 times in connection with (DW 
shechar [Drinx, Srrone]. Its root was pro- 
bably }}* yavan, or yanah, the primary idea of 
both being that of turbidness, or boiling up, so 
characteristic of the appearance of the grape-juice 
as it rushes foaming into the wine-vat. The able 
writer of the article ‘ Wine’ in the Penny Cyelo- 
pedia, observes, that ‘the juice of: grapes, or ve- 
getable juices in general, become turbid when in 
contact with air, before fermentation commences, 
and this turbidity is owing to the formation of 
an insoluble precipitate of the same nature as 
ferment’ (vol. xxvii. p. 455). Yayin, in Bible 
use, is a very general term, including every spe- 
cies of wine made from grapes (olvos auméAwos), 
though in later ages it became extended iu its 
application to wine made from other substances. 
(a.) It is frequently used in the same compre- 
hensive sense as the vinwm of the Latins. Cato 
(De Re Rustica, cxlvii.) speaks of the hanging 
wine (vinum pendens). So in Num. vi. 4, 
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yayin stands for vine—the grape-vine. In Deut. 
xxvili, 39, it is ranked amongst things to be suck- 
ed, gathered, or eaten, In Isa. xvi. 10, it is used 
for the grapes to be trodden. In Isa. lv. 1, it 
probably signifies thick grape-syrup, or honey 
(see Isa, vii. 22). The word syrup, it may he 
here remarked, is derived from an Oriental term 
for wine; hence, in Turkey, shzrab-jee signifies 
‘ wine-seller * (see Turkey and the Turks, p. 197). - 
This species of wine is still called ‘honey’ in the 
East, and it is by the prophet appropriately con- 
nected with milk, as a thing to be eaten. Yayin 
is also used for ‘ grapes,’ or for ‘ wine in the clus- 
ter,’ in Jer. xl. 10, 12; xlviii, 33; and probably 
also in Deut. xiv. 26. In this sense Josephus 
(De Bell. Jud. vii.) employs the Greek equivalent, 
when he enumerates amongst the stoves in the 
fortress of Massada, otros, olvos, and édaoy, and 
adds, that the Romans found the remains of these 
Fruits (ov xaprév) uncorrupted. (b.) Yayin 
signifies also ‘the blood of the grape’ freshly ex- 
pressed, as in Gen. xlix. 2 (comp. with Isa. xiii. 
1-3), reference being there had to the juice of 
the claret grape—‘ His eyes shall be more beau- 
tiful than wine, and his teeth whiter than milk.’ 
In this sense yayin denoted what the Greeks spe- 
cifically called yAedxos (sweet wine), the term 
used by Josephus in speaking of the grape-juice 
expressed into Pharaoh’s cup (Gen. xl. 11). In 
Cant. v. 1 (compared with vii. 9), it seems to 
refer to a sweet innocent wine of this sort, which 
might be drunk abundantly. In Ps. civ. 15, as 
illustrated by Judg. ix. 13; Exod. xxii. 29 (28), 
yayin probably designates the first ‘droppings’ 
or tears of the gathered grapes, which were to be» 
offered fresh—without ‘delay.’ (c.) In Prov. ix. 
2, 5, yayin refers to a boiled wine, or syrup, the 
thickness of which rendered it necessary to mingle 
water with it previously to drinking. Wine pre- 
served in this way was sometimes introduced into 
the offerings for the use of the priests (Num. 
xviii. 11), as appears from this passage in the 
Mishna :—‘ Wine of the heave-oflering must not 
be boiled, because it lessens it’ (Tr. Teroomah, 
perek xi.). Bartenora, in a note, says, ‘because 
people drink less of boiled wine ’—which is true 
of it when drunk unmingled, since boiling renders 
the wine more rich and cloying. But the Mishna 
adds—‘ Rabbi Yehuda permits it, because it tm- 
proves it’ Such a wine Wisdom is aptly repre- 
sented as mingling for her feast, because such 
was esteemed the richest and the best wine. (d.) 
Yayin also comprehends a mixed wine of a very 
different character; a wine made stroug aud in- 
ebriating by the addition of drugs, such as myrrh, 
mandragora, and opiates. ‘Such,’ observes Bishop 
Lowth, ‘were the exhilarating, or rather, stupe- 
fying ingredients which Helen mixed in the 
bowl together with the wine for her guests op- 
pressed with grief, to raise their spirits; the com- 
position of which she had learned in Egypt.’ 
(Hom. Odyss. iv. 220.) And how much the 
Eastern people to this day deal in artiticial liquors 
of prodigious strength, may be seen in a curious 
chapter of Kempfer upon that subject (Aman. 
Exot. Fasc. iii. obs. 15). Thus the drunkard is 
properly described (Prov. xxiii. ee as one ‘ that 
seeketh mixed wine,’ and is ‘mighty to mingle 
strong drink’ (Isa. v. 22). And hence the 
Psulmist took that highly poetical and sublime 
image of the cup of God’s wrath, called by Isaiah 
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(li. 17) ‘the cup of trembling,’ causing intoxica- 
tion and stupefaction (see Chappelow’s note on 


Hariri, p. 33); containing, as St. John (Rev. - 


xiv. 10) expresses in Greek this Hebrew idea with 
the utmost precision, though with a seeming con- 
tradiction in terms, Kexepacmevoy &xparoy, merum 
mixtum’ (Comment. on Isa. i. 22). (e.) Yayen 
also includes every spec*es of fermented. grape- 
wine. The characteristics of fermentation are 
well marked in Prov. xxiii. 31, where the wine is 
first described as appearing turbid, in consequence 
of the subsidence of the gluten; that, absorbing 
air, becomes ferment, or yeast, communicating its 
own decay to the sugar of the grape, and which is 
then converted into carbonic acid gas and alcohol, 
the former rising up as a bubble or ‘eye,’ and thus 
producing an upward movement of the liquid. 


¢ Look not thou upon the wine when it is turbid, 
When it giveth its bubble in the cup, moving 
itself upward : 
At the last it biteth like a serpent, 
And stingeth like a basilisk.’ 


Yayin, then, is a general term for ‘all sorts of 
wine’ (Neh. v. 18). 

2. DYDY ausis, occurs only in five texts; 
Cant. viii. 2; Isa. xlix. 26; Joel i. 535 in. (iv.) 
18; Amos ix.13. The name is derived from 
DDY asas, ‘to tread down,’ and denotes the ex- 
pressed juice of the grape or other frnit. By the 
Greeks it is called yAcdxos, by the Latins mus- 
tum, from the Hebrew 7/819, ‘ fresh,’ ‘sweet,’ ‘ pure,’ 
by transposition of letters, as stwm from must. 


3. NAD sodbhe or saba, from NID sabho, ‘to 


drink freely,’ because the inspissated wine which 
it denoted was enticing, and might -be freely 
drunk when mingled with water. The term oc- 
curs but thrice, probably because this sort-of wine 
is often expressed by the general term ‘ yayin,’ or 
by ‘debhash* [Honey]. It is the Latin sapa, 
and the French sabe, ‘vin cuit,’ baked or boiled 
wine.  Syreon, hepsema, aud defrutum, ac- 
cording to Pliny, were species of it (Hist. Nat. 
xiv. 9): indeed, syreon, otpivos oivos, and seria, 
‘a wine-jar, most likely derived their name from 
the syr or caldron of the Jews (Nahum i. 10), 
in which the sobhe was prepared. As boiling 
would confer an additional sweetness on the 


juices of fruits, the sy has probably some con- 


nection with the Onental term shir or si, ex- 
pressing ‘sweet juice,’ and from which the words 
sherab, sirob, and syrup are derived. The 
process of boiling appears to have been employed 
for the preservation of vegetable juices, from the 
earliest times, and is founded on a correct che- 
mical principle. ‘The property of organic sub- 
stances,’ says Liebig, ‘to pass into a state of 
decay, is annihilated in all cases by heating to 
the boiling point’ (LZelt. on Chemistry, ii. lett. 
xi.). We have shown above, that it was under- 
stood by the ancient Jews, and it is yet very ex- 
tensively practised in the Kast in the preparation 
of sherob, or ‘rob of grapes.’ Baron Tavernier, 
speaking of Shiraz, says—‘ Of the wine there are 
many vessels full, which are burn for the benefit 
of the poor travellers and carriers, who find it a 
great refreshment to drink it with water’ (Persian 
Travels, b. v. c. xxi. p. 248, Lond. 1684). The 
same traveller, speaking of the Christians of St. 
John around Basrah, affirms, that ‘in the Eu- 
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charist they make use of meal kneaded up with 
wine and oil. To make this wine they take 
grapes dried in the sun, which they call in their 
language zebibes [zaba or saba}, and casting 
water upon them let them steep for so long a 
time’ (b. ii. c, vill. p. 91). This raisin-wine was 
the passum of the Romans.* 

The three texts in which sobhe occurs, answer 
to the preceding description of it. In Isa. i. 22, 
we read—‘ Thy silver is become dross, thy sobhe 
(or boiled wine, is become) a thin wine mingled 
with water.’ Professor Stuart justly observes, 
that mahool, ‘here rendered mixed, means cut, 
cut round, circumcised.’ Varro uses a phrase 
exactly parallel, applying to wine of the second 
pressing the term ‘circumcised wine, which, 
being mixed with water, yields Jora, the drink o1 
the labourer in winter (Ve Re Rust. i. 54). Hence 
the force of the text is this :—‘ Thy silver is be- 
come like dross; thy sobhe (the rich drink of thy 
nobles) is become like mahool, even as circum- 
cised wine mixt with water, common dora, the 
drmk of a peasant.’ Rabbi D. Kimchi has this 
comment—* The current coin- was adulterated 
with brass, tin, and other metals, and yet circus 
lated as good money. The wine also was adul- 
terated with water in the taverns, and sold, not- 
withstanding, for pure wine.’ 

In Hosea iv. 18, it is said, ‘Their sobhe is 
sour.’ As this wine was valued for its sweetness, 
it was of course spoilt by acquiring acidity.’ But 
inspissated wines are peculiarly liable to this de- 
generacy. ‘ Defrutwm, says Columella, ‘how- 
ever carefully made, is liable to grow acid’ 
(xii. 20). 

Nahum i. 10, referring to the enemies of Je- 
hovah, we should read as follows :—‘ Like thorns 
they are woven together, and like their boiled 
wine the drunkard shall be devoured, (even) as 
stubble fully dry,’—the first metaphor referring 
to thorns heaped up together for fuel, the second to 
the burning of the sobhe in the syr or caldron 
from neglect, and the third to the combustion of 
stubble (comp. Ezek. xxiv. 6-14). 

4. 112M chemer, occurs twice as a descrip- 
tive; but in Isa. xxvii. 2, where it is applied to 
the vineyard, some copies read “TON, ‘ fruitful.’ 
Chemer and chamar are derived from the verb 
‘WON chamar, ‘to foam,’ ‘boil up,’ ‘ froth,’ or ¢ fer- 
ment’ (the latter term signifying no more originally 
than the former), and are used in reference to 
waters and to the waves, as well as to leayen, 
wine, &c. In Deut. xxxii. 14, chemer is applied 
to ‘the blood of the grape,’—as expressive of the 
juice fresh and foaming from the vat, in its pure 
but turbid state ; and we perceive no reason for re- 
sorting to the very secondary sense of ‘red wine.’ 


WON chamar, the verb, in Ps. Ixxv. 8 (9), is 
applied to pure wine, unmixed wine filled with 


* ¢ Nebeedh, prepared from raisins,’ says E. W. 
Lane, ‘is commonly sold in Arab towns, under 
the name zebeed, which signifies raisins. This J 
have often drunk in Cairo, but never could per- 
ceive that it was in the slightest degree fermented. 
Other beverages, to which the name of nebeedh 
has been applied—though, like zebeeb, no longer 
called by that name—are also sold in Arak 
towns’ (Notes to Arabian Nights, vol. i. ch. iii. 
p- 215, 1841). 
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mixture, which exactly answers to the’ of 
St. John, ‘the mixed unmixed ’ (Rev. xiv. 10). 

5. N'VID chamra, used by Daniel (v. 1, 2, 4, 
23), and “1M chemar, by Ezra (vi. 9; vii. 22), 
are Chaldee terms. Chemar we regard as used 
for pure wine, in its fresh, foaming condition; 
but chamra may have denoted some rich and 
royal drink, made strong by the addition of drugs. 
Tavernier refers toa drink of this sort, used by 
the luxurious Grand Seignior on visiting the 
oe which seems to cages Daniel y. 23. 

Says it is ‘a sort purposely prepared for the 
Grand Seignior himself, phy Micsmnen” but 
that ‘the principal persons about the court send 
for it secretly to the halvagi-bachi (Rel. of the 
G. 8S. Seraglio, vol. iii. p. 26, Lond. 1684). Such, 

bably, was the wine which Belshazzar, with 
is lords, wives, and concubines, drank in the 
holy vessels, and which Daniel would not touch. 
—The compilers of the Talmud considered 
khamra as a ‘sweet wine.’ It is a question, 
“What is Carenam? Rabbi Abhoo explains 
that Ahamroa (vinum dulce) is so called, which 
is brought hither from Asia.” 

6. DID mesech, once translated ‘mixture’ 
(Ps. lxxv. 8 (9)), once ‘mixed wine’ (Prov. 
xxiii. 30), and once ‘the drink-offering’ (Isa. 
Ixv. 11), is derived from masach, ‘to mingle ;’ 
whence miscere aud mix. In the first text four 
terms-occur which are elsewhere all rendered 
‘wine —vyiz. yayin, khamar, mesech, shemérim. 
It should be read—‘ There is a cup in the hand 
of Jehovah, and the unmixed (or pure) wine is 
full of mixture ; and he poureth out this, but all 
the wicked of the earth shall wring and suck out 
the dregs of it.’ An inebriating and disgusting 
mixture seems to be denoted here. 

The second text refers to drugged wine; either 
pure wine made inebriating, or fermented wine 
made stronger by the addition of spices and 
drugs. This custom has prevailed from the ear- 
liest ages, aud is still extant in the East. Bishop 
Southgate states ‘the reason why the Persians 
adulterate their wines; because, in their natural 
state they are too weak to produce the desired 
effect * (Narrative of a Tour, &c. yol. ii. p. 326, 
Lond, 1840). ‘Hence,’ says he, ‘it has been 
the custom in Persia to fortify the wines by an 
infusion of ux vomica and lime, in order to in- 
crease that inebriating power which a _hard- 
drinking Persian is apt to esteem’ (p. 325). 

In the third text the idol-worshippers are really 
said to ‘ fill out @ mixtwreto Meni; the heathen- 
ish custom of pouring out mized wine to their 
gods being contrasted with the worshippers of 
Jehovah on his ‘holy mountain,’ who were en- 
joined not to delay the presentation of their first- 
fruits and liquors, but to pour out ‘the pure 
blood of the grape’ as their drink-offéring. When 
designed for the use of the priests, however, boiled 
wine, as we have seen, was sometimes presented. 

Though, in the three texts we have examined, 
mesech refers to some reprobated or offeusive 
mixture, we must not therefore conclude that all 
mixed wine was pernicious or improper. We 
have already seen that there were two very oppo- 
site purposes sought by the mixture of drinks ; 
one mixture was for the purpose of sensuality, 
the other for that of sobriety or use. While the 
wicked sought out a drugged mixture (Prov. xxiii, 
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30), and was ‘mighty to mingle sweet drink’ 
(Isa. v. 22), Wisdom, on the contrary, ‘ mingled 
her wine’ with water, or with milk (Proy. ix. 2, 
5), merely to dilute it and make it properly 
drinkable. Of the latter mixture Wisdom in- 
vites the people to drink freely ; but on the use of 
the former an emphatic woe is pronounced. 

7. TDW shechar, ‘sweet drinks once translated 
‘strong wine’ (Num. xxviii. 7). It seems to 
have formed an independent subject of offering. 
Shechar is a generic term, including palm-wine 
and other saccharine beverages, except those pre- 
pared from the vine. That shechar was made in- 
ebriating by being mingled with potent drugs 
we have just seen: but, it may be asked, how 
shall we explain Prov. xxxi. 6,7 2—* Give shechar 
unto him who is ready to perish.’ The Rabbins 
have generally referred this apparent command to 
the stupefying cup administered to criminals with 
the merciful intent of allaying their pains and 
fears. But can we associate so barbarous a cus- 
tom with Divine inspiration? The example of 
the Redeemer is at least opposed to such a notion, 
and the Spirit of Christ was the Spirit of Pro- 
phecy also, and they ought therefore to harmonize. 
Nevertheless, when ‘they gave him to drink 
wine mingled with myrrh * (Mark xv. 23), ‘he 
received it not.’ Besides, this supposition does 
not account for the language of the seventh verse. 
The writer of a series of elaborate articles on £ the 
Wines of Scripture,’ in an English periodical, 
contends that the advice is given donically. 
Lemuel’s mother warns her royal son against the 
deceitful influences of inebriating beverages, and 
represeuts them as being especially injurious in 
their operation on the personal and official cha- 
racter @f kings; and then, in a strain of evident 
irony, points to the wretch who vainly dreams 
the Lethean draught will rid him of the hurden of 
anxiety and sorrow which his own profligacy and 
intemperance have imposed (Truth - Seeker, 
1845-6). A third view of this difficult passage 
is given in the present work, in the article Drinx, 
Srrona, to which the reader is referred for a full _ 
discussion of the whole subject. 

8. WINN tirosh, ‘ vintage fruit.” The usual 
definition of this term is absurd, viz. that be- 
cause it is derived from UW) yarash, ‘to possess,’ 
‘to inherit,’ it signifies ‘a strong wine which is 
able to get possession of a man, and drive him 
out of himself!’ With Bythner, in his Lyra 
Prophetica, we would adopt the simple deriva- 
tion of tirosh from its passive quality of being pos- 
sessed, but apply it rather to ‘ vintage-fruit,’ than 
to any liquid whatever. Consult article Frurr. 

9, DIY shemarim, * preserves,’ or ‘jellies,’ 
derived from the verb shamar, ‘to preserve.’ It 
is translated ‘wines on the lees,’ in Isa, xxv. 65 
but in the three other passages in which it occurs, 
by ‘dregs’ or ‘lees’ alone. Dregs of wine, 
however, can form no part of a delicious feast ; 
while in the East various species of ‘ preserves’ 
are highly esteemed. Mr, Buckingham records 
that at Adjeloon he was treated with wine-cakes 
(Trav. among the Arab Tribes, p. 187). Our 
older translators so understood the word. Cover- 
dale renders the sage ‘sweet and most pure 
things;’ the Bishops’ Bible (1568), ‘delicate 
things,’ and ‘most pleasant dishes’ [Suzmarim]. 

A passage from Tavernier’s curious Relation 
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of the Grand Scignior’s Seraglio serves to show 
what an important place in Eastern entertain- 
ments preserves and confections occupy: ‘The 
offices where the conserves and sweetmeats are 
made (there being sixi or seven of them) are above 
the kitchens, and served by four hundred Hel- 
vagis. They are perpetually at work in those 
seven offices, and there they prepare all sorts of 
conserves, dry and liquid, and several sorts of 
syrups.’ ‘In the same offices they also prepare 
the ordinary drink of the Turks, which they call 
sherbet, and it is made several ways.’ ‘ They make 
also another sort of drink which they call magion 
jensen | composed of several drugs, whereby 
it is made hot ’ (Lond. 1684, chap. iii. p. 26). 


10. TWAIN eshishah, once translated ‘ flagon ’ 
only; in three passages ‘flagon of zine ;’ and 
once ‘ flagon’ with grapes joined to it in the ori- 
ginal, as noticed in the margin (Hosea iii. 1). 
The Sept. renders it in four different ways, viz. 
Adyavov amd tyavov, ‘a cake from the frying- 
pan’ (2 Sam. vi. 19); in another part, which 
narrates the same fact, dwopirny &proy, ‘a sweet 
cake of fine flour and honey’ (1-Chron. xvi. 3); 
Téupara wet otapldos,’ a cake made with raisins’ 
(Hos. iii. 1), ‘raisins’ here corresponding to 
‘ grapes’ in the Hebrew ; and by one copy audpors, 
“sweet cakes’ (Cant. ii. 5); but in others pdpois, 
‘unguents.” In the Targum to the Hebrew 
MIMDS tzappikhith, in Exod. xvi: 31, the 
Chaldee term is }WWN esheshan, ‘a cake,’ ren- 
dered in our version by ‘wafers.’ LEshishah has 
been supposed to be connected with WN ash, ‘fire, 
and to denote-some sort of ‘sweet cake’ prepared 
with fire; but the second part of the word has not 
been hitherto explained. 

Perhaps the following extract from Olearius 
(1637) may throw light on the kind of prepara~ 
tions denoted by shemarim and eshishah : ‘The 
Persians are permitted to make a sixrup of sweet 
wine, which they boy] till it be reduc’d to a sixth 
part, and be grown as thick as oy]. They call 
this ding; duschab ([debhash], and when they 
would take of it, they dissolve it with water.’ 
‘Sometimes they boyl the duschabso long that 
they reduce it into a paste, for the convenience of 
travellers, who cut it with a knife, and dissolve 
itin water. At Tabris they make a certain con- 
serve of it, which they call helwa [el-magin], 
mixing therewith beaten almonds, flour, &c. 
They put this mixture into a long and narrow 
bag, and haying set it under the press, they make 
of it a paste, which grows so hard that a: man 
must have a hatchet to cut it. They make also a 
kind of conserve of it, much like a pudding, 
which they call zuézuch, thrusting through the 
middle -of it a small cotton thread to keep the 
paste together’ (Ambassador's Travels, b. vi. 
p- 311). The Tartars consumed a similar pre- 
paration: ‘They have certain cakes made of 
meal, rice, and millet, fry’d in oil or honey’ (b. 
iv. p. 173). Amongst the presents received by 
the ambassadors there is enumerated ‘a bottle of 
scherab [syrup] or Persian wine ’(p. 175). This 
zutzuch is but a harsh corruption of the Hebrew 
eshishah, and is by others called hashish and 
achicha. Even this substance, in course of time, 
was converted into a medium of intoxication by 
means of drugs. ‘Hemp is cultivated and used 
as a narcotic over all Arabia. The flowers, when 
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mixed with tobacco, are called hashish. The 
higher classes eat it (hemp) in a jelly or paste 
called magjoun [el-magin]|, mixed with honey, 
or other sweet drugs’ (Crichton’s Avabia, voi. 11. 
p-. 413). Lempriere says—‘ Instead of the in- 
dulgence of opium by the Moors, they substitute 
the achicha, a species of flax’ (Your to Morocco, 
1794, p. 300). The leaves of the garden hemp 
{shahddnaj), says El-Kazweenee, ave the benj 
(bange), which, when eaten, disorders the reason. 
De Sacy and Lane derive the name of the Kastern 
sect of ‘Assassins’? (Hashshdsheen). ‘hemp- 
eaters,’ from their practice of using shahdanaj to 
fit them for their dreadful work. El-Idreesee, 
indeed, applies the term Hasheesheeyeh to the 
‘ Assassins.’ 


Sei) yon chometz, d&os [Luaven], rendered 


‘yinegar’ (7. e. sick or sour wine) in the common 
version, Lhe modern Jews still employ this 
phrase to, denote wine spoiled by acidity. It 
seems, however, in its general use, to have sig- 
nified anciently a tuin acidtulated beverage, as 
well as to comprehend ‘ vinegar,’ in the modern 
sense of the word. In Ruth ii. 14, it is named as 
the drink of the reapers of Boaz, and probably 
corresponded to the posca (from post-escam) given 
to the Roman legions. A yery small wine, 
called pesca and sera (from seor, sour’), is still 
used by the harvesters in Italy and the Penin- 
sula. This term is employed by the Psalmist 
in lxix. 21, ‘They gave me also gall for my 
meat; and in my thirst they gave.me vinegar to 
drink,’ —a, prediction actually fulfilled at the Cru- 
cifixion of the Messiah. ‘Thus the dfos mingled 
with gall (Matt. xxvii. 34) is the same as the 
oivos mingled with myrrh (Mark xv. 23), a 
bitter substance [Rosu]. 

12. Oivos, the Greek generic term for wine, 
from the Hebrew yayin. It comprehended new 
wine (olvos yéos), luscious wine (7yAedKos), pure 
or unmingled wine (&paroy), and a thin sour 
wine (déos). The adjective véos distinguished 
oivos from madaids, old wine (Matt. ix. 17; 
Mark ii. 22; Luke v. 37). Florentinus, in the 
Geoponica, counsels the husbandman often to 
taste both his new and his old wine, so that the 
shghtest sign of acidity might be detected at its » 
commencement (lib. vil. cap. 7). In Luke v. 
37-8, ‘No man putteth véos oivos into old 
bottles, else the yéos ofvos will burst the bottles 
and be spilled, and the bottles shall perish: but 
véos oivos must be put into new hottles, and both 
are preserved,’—the allusion is to the large skin 
bottles of the East, into which the fresh grape- 
juice (mustwm or yAedKos) was frequently put 
for preservation. Job affectingly refers to this 
custom, when he says, ‘I am as wine which hath 
no vent—ready to burst, like new bottles? 
his heart was full to bursting, so that the bodily 
frame could hardly resist the infernal workings 
of the afflicted spirit. If, however, the bottle 
happened to be old, the wine would commence 
fermentation, and the bottle would actually burst, 
and both would perish. ‘The force of ferment- 
ing wine is very great; being able. if closely 
stopped up, to burst through the strongest cask” 
(Chambers’ Cyclopedia, vol. ii. art. Wine, 1750), 
The phenomena referred to have been fully ex- 
plained by the chemical researches of Liebig. 
Fermentation depends upon the access of atx 
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to the grape-juice, the gluten of which absorbs 
oxygen and becomes ferment or yeast, communi- 
cating its own decomposition to the saccharine 
matter of the grape, which becomes transformed 
into alcohol and carbonic acid gas. It is the ex- 
pansion of the gas thus liberated which bursts the 
bottles, when the fermentation has once fairly 
started. Old bottles would have portions of the 


* sediment of former wine adhering to their sides, 


which must have absorbed oxygen, and thus 
have become converted into fermenting matter. 
From age and exposure to the heat, old bottles 
would become dry and full of cracks and minute 
crevices, which would give admission to the air. 
Thus, as Burckhardt informs us, speaking of the 
Beyrouk honey of the Syrians, ‘They use it in 
rubbing their water-skins, in order to exclude the 
air’ (Travels in Syria, p. 129). Hence our 
Lord, adverting to the difficulty of young dis- 
ciples bearing all at once his new doctrines and 
commandments, intimates that the earthly or 
fleshly vessel was noc yet fitted for their full re- 
ception ; that their minds must be first cleansed 
from the remnants and leaven of the old doctrine, 
and gradually renewed by the power of the truth. 

13. TAeixos, must, in common usage, ‘sweet’ 
or ‘new wine.’ It only occurs once in the New 
Testament (Acts ii. 13). Josephus applies the 
term to the wine represented as being pressed out 
of the bunch of grapes, by the Archi-oino-choos, 
into the cup of the royal Pharaoh. It seems to 
have been applied to wine in its sweetest state. 
Its derivation, indeed, denotes ‘ lusciousness :’ 
hence Homer (Odyss. xx. 68) applies a word of 
kindred origin, yAuxepés, ‘luscious,’ to honey, but, 
in the same line, dvs, ‘sweet,’ to wine. The 
writers of the Geoponica constantly use yAed«os 
in the sense of must. Diophanes, who was a 
good Latiuist, puts mustwm into a Grecian dress, 
in order the better to express his meaning. See 
Geoponica (ix. 20), where he says, yAevxous, 
Toutect) rod Kakoupévov poveTov,— of gleukos, 
that is, what is called mouston.’ In the same 
way the Romans distinguished must as dulce, 
luscious,’ but the wine made from it only as 
suave, ‘ sweet.” Pliny says, ‘ Medium inter duleia 
vinum est, quod Graci aigleucos vocant, hoc est, 
semper mustum. Id evenit cura, quoniam fervere 
prohibetur : sic enim appellant musti in vina tran- 
situm * (Hist. Nat. xiv. 9):—‘ That which holds 
the middle place among the sweet wines is what 
the Greeks call aigleucos, that is, always must. 
That comes out with care [being the first pres- 
sure of the ripe grapes], by which it is for- 
bidden to ferment: for so they call the passing of 
must into [intoxicating] wine.’ TAedxos was 
often preserved by being put into jars closely 
stopped up, which were placed in cool cellars, 
and sometimes it was buried in vessels beneath 
the earth, a custom still followed in the East. 
Formerly in France a similar plan of keeping 
sweet wine obtained. The Vouveaux Secrets 
concernans les Arts et Meétiers gives this receipt : 
‘To preserve the wine in the must one year, 
Take the first wine which runs from the grapes, be- 
fore they have been pressed ; put it in the barrel, 
and having stopt the mouth well and pitched it 
over, so that the water cannot penetrate, then put 
the barrel in a cistern sufficiently full of water 
to cover it entirely; at the end of forty days with- 
draw it, and the wine will preserve its liquor all 
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the year’ (vol. ii. p..371, Nancy, 1721), This 
would resemble the celebrated Hungarian wine 
called Tokay Essenz, and be little liable to the 
alcoholic fermentation, since, from the gentle 
pressure of the grapes themselves, the albumen of 
the grape, contained in the central division of the 
fruit, would not be pressed out, and upon this 
the fermentation partly depends. The ancients 
preserved some of their wines by depurating them. 
“The must or new wine,’ says Mr. T. S. Carr, 
‘was refined with the yolks of pigeons’ eggs’ 
(Rom. Antiq. p. 323), which occasioned the sub- 
sidence of the albumen or ferment. But on the 
new wine being allowed to stand, this principle 
would subside by natural gravity: hence the 
ancients poured off tlfe upper and luscious por- 
tion of the wine into another vessel, repeating the 
process as often as necessary, until they procured 
a clear sweet wine which would keep.* If the 
precautions we have referred to were ueglected, 
as was probably the case sometimes with yAevxos, 
intended for speedy consumption, the wine would 
of course ferment. Perhaps such a species might 
be referred to in Acts ii. 13. 

The Latin translator of Galen, with others, has 
confounded yAedkos with yAuKd, or yAd ros, a 
very different sort of wine, corresponding to the 
Roman passum. It was a sort of natural sapa 
concocted with the heat of the sun. Didymus, 
one of the Geoponie authors, thus describes the 
mode of making it in Bithynia: ‘Thirty days 
before the vintage they twist the twigs which bear 
the clusters, and strip off the foliage, so that the 
sun, striking down, may dry up the moisture, 
and make the wine sweet, just as we do by boil- 
ing.’ Some persons, after they have bared the 
bunches from the leaves, and the grapes begin to 
wrinkle, gather them together in the clusters, and 
expose them to the sun until they have all become 
uve passe. Lastly, they take them up when the 
sun is at the hottest point, carry them to the 
upper press, and leave them there the rest of the 
day and the following night, and about daylight 
they tread them’ (Geop. lib, vii. c, 18, p. 503, 
Leipsic ed. 1781). Hesychius ideutifies the 
yaukd with hepsema and siraton :—€pnua, dep 
E101 Sipaov Kadodaw, GAAot TAund. 

Besides the various kinds we have considered, 


two other wines are meitioned in Scripture, which 
derive their name from the locality of their 
growth. 


Tus Wine or Hetson.—We have no inti: 
mation of the character of this wine; but as the 
pleasant smell of the grapes is noticed in Cant. 
ii. 13, we may infer that the wine also had a 
fragrant scent. It has been generally regarded 


* Chardin observes that ‘ they frequently pour 
wine from vessel to vessel in the Kast; for when 
they begin one, they are obliged immediately to 
empty it into smaller vessels, or into bottles, or it 
would grow sowr’ (Harmer’s Observ. vol. ii. p. 
155). Reference is made to this custom in Jer, 
xlviii. LI—* Moab hath not been emptied from 
vessel to vessel ; his taste remaineth in him, and his 
scent is not changed,’ Fermentation, excited by 
the lees, completely changes the claracter of the 
wine; the luscious saccharine fruit of the vine 
be: omes transformed into other substances (alco- 
hol, cenanthic ether, essential oils, &c.), of a 
pungent taste and powerful odour. 
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as the Chalybonium vinum of the ancients, and 
was sold at the marts of Tyre (Ezek. xxvii. 18). 
As Judah and Israel supplied this celebrated 
mart with ‘wheat of Minnith and Pannag, and 
debhash, and oil, and balm,’ so the Syrian wine of 
Helbon, as the choicest of the country, being car- 
ried to Damascus, would find its way hence to 
Tyre, and, through the Tyrians, become known 
to the Greeks and Romans. As the land car- 
riage to Damascus, and thence over the shoulder of 
Mount Lebanon, to Tyre, must have considerably 
enhanced the price, it seems natural to suppose 
that this wine was of the concentrated or inspis- 
sated sort. Such the Chalybonium vinum was 
in fact. In truth, as Mr. Carr observes, ‘the 
application of the fumarium * to the mellowing 
of wines, was borrowed from the Asiatics; and 
thus exhalation would go on until the wine was 
reduced to the state of a syrup’ (Rom. Antig. 
p. 323). ‘Such preparations,’ says Sir Edward 
Barry, ‘are made by the modern Turks, which 
they frequently carry with them on long journeys, 
and occasionally take as a strengthening and re- 
viving cordial’ (Obs. on Ancient Wines, ch. v. 
Lond. 1775). Dr. Bowring, in his Report on 
the Commerce of Syria, says that “the habit of 
boiling wine is almost universal, and destroys 
its character’ (p. 17). Dr. A. Russell, in his 
Natural History of Aleppo (the ancient Helbon), 
considers its wine to have been a species of sapa. 
‘The inspissated juice of the grape, sapa vini, 
called here dibds, is brought to the city in skins, 
and sold in the public markets; it has much the 
appearance of coarse honey, is of a sweet taste, 
and in great_use among the people of all sorts’ 
(p- 20). ; 

Tur Wine or LEBANON is remarked as famous 
for its fragrant scent (Hos. xiv. 7). We understand 
‘grapes’ to be meant here, but some of the wine 
made from them might also be odoriferous. The 
20,000 bottles of wine which Solomon supplied 
to Hiram for the labourers in Lebanon (2 Chron. 
ii. 10), was probably a thin weak drink, a species 
of dos or khomets, a common drink in Syria 
and Southern Europe at this day. Rauwolf, 
D’Arvieux, La Roque, Le Bruyn, Buckingham, 

‘and Bowring, all speak of the modern wines of 
Lebanon as excellent. There are two species of 
the sweet fermented wines: one red, and so 
unctous that it adheres to the glass; the other 
of the colour of muscadine, called vino d’oro. 
Cyrus Redding states that ‘on Mount Libanus, 
at Kesroan, good wines are made, but they are 
for the most part vins cuits. The wine is pre- 
served in jars’ (Hist. of Modern Wines, p. 282). 
Paxton, who witnessed the vintage in Libanon, 
says, ‘ The juice that was extracted when I visited 
the press, was not made into [what isnow called] 
wine, but into what is called dibs’ (p. 215). 

Much light may be obtained concerning an- 
cient wines, by consulting the Greek and Roman 
writers on this subject; and a most able summary 
of the information they contain will be found in 


* When the Mishna forbids smoked wines from 
beirig used in offerings (Menachoth, viii. 6, et 
comment.), it has chiefly reference to the Roman 
practice of fumigating them with sulphur, the 
vapour of which absorbed the oxygen, and thus 
arrested the fermentation, The Jews carefully 
eschewed the wines aud vinegar of the Gentiles. 
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Dr. Smith’s Dictionary of Greek and Roman 
Antiquities, under the article ‘ Vinum,’ by Pro« 
fessor Ramsay ; vide also Tiroshlo Yayin, Lond. 
1841; Atheneum for 1836; and a series of 
elaborate articles in the Truth-Seeher, 1845, 

The annexed engraving of the THERMAPOLIUM 
is copied from the scarce work of Andreas 
Baccius (De Nat. Vinorum Hist. Rome, 1597, 
lib. iv. p.178). The plan was obtained by him- 
self, assisted by two antiquaries, from the ruins 
of the Diocletian Baths. Nothing ean more 
clearly exhibit the contrast between the ancient 
wines and those of modern Europe, than the 
widely different modes of treating them. ‘ The 
hot water,’ observes Sir Edward Barry, ‘ was 
often necessary to dissolve their more inspissated 
and old wines.’ 


THERMOPOLIVM 
CVM~ MILIARIIS 


VASIS 


CALE FACIENDI AQVAS 
AD ~VSVM POTVVM 
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O1n ann Wine (2Amoy rad olvov, Luke x. 83, 
34). °Enixéwy, in this passage, signifies ‘ pouring 
upon.’ Galen mentions an article called oiyéAatop, 
‘oil-wine,’ or wine compounded with oil; and 
Africanus, in the Geoponica, directs the young 
branches of the fig-trees, after pruning, to be 
anointed with it. In the Latin translation ap- 
pended, the single compound word of the original 
is translated vino et oleo. Pliny, in the chapter. 
relating to medicated oils, gives to one the title of 
oleum gleucinum, made by incorporating ‘ must’ 
and ‘ oil” (Hist. Nat. xv.7; Columella, xii. 51). 

—F. R. L. 

WINNOWING. [Acricurrure.] 

WINTER. [Paxestinez. 

WISDOM OF SOLOMON (2odla Saro- 
uévros [Apvocrypua|, is the name of one of the 
deuterocanonical. books, and one of those to 
which, with Proverbs, Ecclesiastes, and the Wis- 
dom of Jesus son of Sirach, the term libri sa- 
prentiales has been generally applied. As in the 
book of Ecclesiastes, of which this is an imitation, 
the anonymous author personates King Solomon, 
whom he introduces as speaking. From the ei- 
tations (according to the Septuagint) of the pros 
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phets Isaiah and Jeremiah, it may be inferred 
that the writer had no intention of giving it to 
be understood that it was written by Solomon ; but 
that he only followed a common custom of Greek 
and other writers, in employing the name of this 
distinguished royal penman. , Athanasius, or the 
author of the Synopsis, and Epiphanius (De 
Ponder.) give it the name of Panaretos, or ‘the 
treasure of virtue.’ It is divided imto two, or, 
according to some, into three parts. The first 
six chapters contain encomiums on Wisdom, 
which all, and especially kings, are admonished 
to acquire, as the true security against present 
evils, and as leading to future glory and immor- 
tality, while a contrary course tends to misery 
here, and still greater misery hereafter. This, 
observes Jahn (Introd.), is the first express men- 
tion of a future state of rewards and punishments. 
In chaps. vii. and viii. Solomon is introduced, 
teaching how wisdom is to be acquired; and in 
chap. x. is given his prayer for this inestimable 
gift. Chaps. x.-xix. contain historical examples, 
drawn from the Old Testament, showing the hap- 
pimess which had resulted from the pursuit of wis- 
dom, and the fatal consequences of sin, especially 
the sin of idolatry. The beok concludes with 
divers pious and philosophical observations. De 
Wette (Linleitung, § 312) observes that this book 
embodies the ethico-religious notions of “the 
Alexandrian Jews, in which the philosophy of 
the Greeks and further Asiatics was engrafted 
on Mosaism. From the author's invectives 
against unbelieving and oppressive rulers, as well 
as his strongly-marked nationality, it has been 
inferred that some special object may have given 
occasion to the work. Jahn (/. c.) and De Wette 
(i. c.) both defend the unity of the book against 
some who have endeavoured to show, from the 
variety in the style and subjects, that it was the 
composition of more than one author. 

The Book of Wisdom bas been always ‘ ad- 
mired fur the sublime ideas which it contains of 
the perfections of God, and for the excellent 
moral tendency of its precepts’ (Horne’s Introd.). 
Its style, observes Bishop Lowth, after Calmet, 
‘is unequal, often pompous and turgid, as well 
as tedious and diffuse, and abounds in epithets di- 
rectly contrary to the practice of the Hebrews: it 
is, however, sometimes temperate, poetical, aud sub- 
lime.’ Calmet supposes that the author had read 
the works of the Greek poets aud philosophers. 

Language of Wisdom.—Although there have 
not been wanting individuals who have con- 
tended for a Hebrew, Syriac, or Chaldee original, 
at least of some parts of the book, these hypo- 

«theses are now considered to be entirely without 

foundation. The Hebraisms admit of an easy 
explanation. The assonances and verbal allu- 
sions, and the Greek colouring throughout, be- 
speak a Greek original (De Wette, /.c.). That 
the hook never existed in Hebrew we have also 
the testimony of Jerome, who observes that ‘the 
style savours of the Greek eloquence’ (Pref. m 
Lib. Salom.). ; 

Author and Age.—The book was ascribed to 
Jesus Sirach by Augustine (De Doct. Christ.), 
who afterwards withdrew this opinion (Retract.) ; 
to Zerubbabel by J. Faber, and to Solomon him- 
self by Clemens Alexandrinus, Tertullian, Lac- 
tantius, and others of the fathers; but their con- 

jectures were witnout a shadow of foundation. 
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Jerome (Pref. in Lib. Salom.) calls it a pseudepi- 
graphal book, commonly ascribed to Solomon, 
He adds that some of the ancients assigned it to 
Philo, an opinion favoured by Augustine (De 
Cwit. Dei) and adopted by Nicholas de Lyra 
and Luther (Pref. to Wisdom). But both the 
style and the philosophical views are altogether 
repugnant to this hypothesis (De Wette, wt sup.), 
Others have ascribed it to an elder Philo, men- 
tioned by Josephus, who flourished under the 
second temple, and wrote a bovuk De Animd ; 
but this Philo was a heathen. All that can be 
concluded with any degree of probability is, that 
the author was an Alexandrian Jew, who lived 
after the transplanting of the Greek philosophy 
into Egypt, and who seems to refer to the oppres- 
sions of the later Ptolemies. Jabn (Introd.) con< 
ceives that the book was written at the close of 
the first, or beginning of the second, century before 
the Christian era, and that the persecution of the 
‘son of God’ points to the time of Antiochus 
Epiphanes. From the striking resemblauce to the 
history of the persecution of Jesus, it has been 
erroneously supposed to have been written, or, at 
least, interpolated, after the Christian era. 
Church Authority of Wisdom.—It is cited 
with the highest degree of respect by Clement of 
Alexandria ( Strom.), Tertullian (De Prescript.), 
Rafinus, and others. It is declared canonical by 
the third council of Carthage, and included 
among the five books of Solomon. Jerome (ut 
sup.), however, says that he refrained from cor- 
recting the old Latin version of it, as he only 
desired to amend the canonical Scriptures. Au- 
gustine observes that, from long prescription, it had 
deserved to be heard with veneration in the church 
of Christ (De Predest. Sanct. i. 14), and that 
it was therefore read from the step of the readers, 
&c. Bishop Cosin (Scholast. Hist. of the Canon) 
deduces from this an implied inferiority to the 
universally received books, inasmuch as the 
reader was an inferior officer; and supposes that 
the Scriptures of the higher class were read by the 
priests and bishops from the ambo. But we con- 
ceive that Augustine only meant to show that this, 
with the other books of the same class, was 
honoured by being read in the church at the 
same place and by the same functionary as the 
canonical Scriptures. Some have supposed. that 
Wisdom is cited in the New Testament. Comp. 
iii. 7, with Matt. xii, 43; ii, 18, Matt. xxvii, 
43; xiii, 1, Rom. i. 20; ix. 13, v. 18, 19; vii. 
26, Rom. xi. 34, Eph. vi. 13, 14, 17, Heb. i. 3. 
Versions. —There are three ancient versions ex- 
tant—the Syriac, Arabie, and Latin. Jerome 
did not revise the Latin [VuLearr].—W. W. 
WISDOM OF JESUS, SON OF SIRACH 
(Gr. Zopla *"Incod viod Sepdx, Lat. Ecclesias- 
ticus) [Avocryrua], one of the books of the 
second canon [DeurErocanonicaL|, consists of 
a collection of moral sentences after the manuer 
of the Proverbs of Solomon (i.—ix. xxiv. comp. 
with Prov. ii—ix.) The work is arranged upon 
no systematic plan, but abounds in directions 1e- 
lating to religion and human conduct. Wisdom 
is represented here, as in Proverbs, as the source 
of human happiness, and the same views of human 
life, founded on’ the belief of a recompense, per- 
vade the instructions of this book also, wherein, 
however, a more matured reflection is perceptible 
(De Wette’s Hinleitung). It is in fact the com- 
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position of a philosopher who had deeply studied, 


the fortunes and manners of mankind, and did 
not hesitate to avail himself of the philosophy of 
older moralists; xii. 8—xill. 23; xv. L1—20; 
Xvi. 26—xvii. 20; xix. 6—17; xxiii. 16—27; 
xxvi. 1—18; xxx. 1—13; xxxvii. 27; xxxviii. 
15, 24—xxxix. 11, &c. (Jd.). It abounds in grace, 
wisdom, and spirit, although sometimes more par- 
ticular in inculcating principles of politeness than 
those of virtue (Cellerier, Introd. a la Lecture 
des Liv. Saints). It is not unfrequently marked 
by considerable beauty and elegance of expres- 
sion, occasionally rising to the sublimest heights 
of human eloquence (Christ. Remembrancer, vol. 
ix.), It has been observed of it by Addison 
(see Horne’s Jntrod., vol. iv.) that ‘it would be 
regarded by our modern wits as one of the most 
shining tracts of morality that are extant, if it 
appeared under the name of a Confucius or of 
any celebrated Grecian philosopher.’ : 

Language.—The original of the book was 
Hebrew. This is attested by the Greek trans- 
lator in his preface, as well as by the idiomatic 
character of the version, the author of which 
(as has been shown by Drusius.and Eichhorn) 
has sometimes even misunderstood his original. 
Jerome (Pref. in Lib. Salom.) asserts that he 
had seen it in Hebrew: ‘There is also carried 
about the Panaretos of Jesus, son of Sirach, and 
another pseudepigraphal book, which is inscribed 
The Wisdom of Solomon. The first of these I 
have seen in Hebrew, styled, not Ecclesiasticus, 


as in Latin, but the Parables (DYSWD mishlim) ; 
to which were united Ecclesiastes and Canticles, 
that it might resemble Solomon not ouly in the 
number, but the character of the subjects.’ It has 
been, however, questioned whether the work which 
Jerome saw was not an Aramaic version. 

Author and Age.—The author calls himself 
Jesus, son of Sirach, of Jerusalem, but we know 
nothing further of him. George Syncellus (Chro- 
nogr.) calls him high priest of the Jews; but 
there appears to be no sufficient authority for this 
and other conjectures respecting him. 

The age of the book is not easily determined. 
The author eulogizes the high priest Simon, son 
of Onias, in terms which seem to indicate a con- 
temporary; and the author’s grandson, who trans- 
lated it, states in his preface that he had arrived 
in Egypt in the thirty-eighth year, in the reign 
of King Euergetes. But there were two high 
priests of the same name, Simon the Just, who 
lived in the reign of Ptolemy Lagus (about B.c. 
290), and another, the contemporary of Ptolemy 
Philopator (3.c. 221), There were also two sove- 
reigus called Huergetes, the first of whom was the 
son and successor of Ptolemy Philadelphus (23.c. 
247);-aud Huergetes Ii. or Ptolemy Physcon 
(s.c. 169). Prideaux (Connection) and Eich- 
horn maintain that Simon the Second is the priest 
referred to, that the oppressions presupposed by 
the prayer in chap. ]. correspond with the reign 
of Ptolemy Philopator, and that the translator 
came to Egypt in the thirty-eighth year of the 
reign of Euergetes II. (Physcon), Jahn,.,on the 
other band, observes, that the first Euergetes 
reigned only twenty-four, and the second twenty- 
nine years, and that the thirty-eighth year refers 
to the age of the translator. Jahn further ob- 
serves, that the eulogies on Simon do not corre- 
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spond with the character of Simon II., but the» 
they are in every respect applicable to Simon the 
Just. He therefore infers that the author coms 
posed this work about the year n.c, 300, and that 
his grandson translated it about B.c. 280. Winer 
(De utr. Sivac. etate, and Real-W orterbuch) 
maintains that Simon the Just is the person re- 
ferred to, but that it is not necessary to conclude 
that the author was his contemporary. He still 
thinks shat, although the grammatical construc- 
tion rather requires @re: 7G em) Tod Evepyérov 
to refer to the age of the monarch’s reign, Kuer- 
getes the Second was the king in whose reign the 
translation was made, as the canon could not 
have been yet closed under the reigu of the first 
Euergetes, as implied in the preface,—‘ the law, 
the prophets, and the other books.’ The ‘ thirty- 
eighth year of his reign,’ although not applicable 
to the first Euergetes, may refer to the second, if 
his regency be included. According to this, 
which De Wette conceives the most probable 
hypothesis, the translator lived .c. 130, and the 
author B.c. 180. 

Church Authority of Ecclesiasticus.—Rutinus 
(in Symb.) observes that ‘The Wisdom of the Son 
of Sirach is called in Latin Ecclestasticws, which 
signifies not the name of the author, but the qua- 
lity of the writing, and that it, with the other 
ecclesiastical books, including the Shepherd of 
Hermas, was read in the Church, but not em- 
ployed’ to confirm the authority of the faith.’ 
Calmet (Preface) concludes that it was called 
Kcclesiasticus from its supposed resemblance to 
Kcclesiastes, as well as to denote its inferior 
authority before it was finally received into the 
canon. Jerome, alihough rejecting it from the 
canon, cites it as divine Scripture : Divina Scrip- 
tura loquitur : musica in luctu in tempestiva nar- 
ratio’ (Keclus, xxii. 6). It is cited in the Epistle 
of Barnabas: ‘ Let not thine hand be stretched out 
to receive, &c¢. (Keclus, iy. 31), in the first Epistle 
of Clement, and by Clemens Alexandrinus, 
Origen, Yertnllian, and most of the fathers. 
Augustine (De Doct. Christ. c. 8) says that se- 
veral of the fathers cite it under the name of 
Solomon, not because it was his, but from a cer- 
tain resemblance to his writings. Allusions to 
this book have been supposed to be not unfre- 
quently discernible in the New Testament. Com- 
pare, especially, Ecclus. xxxiil, 13; Rom. ix. 
21; xi. 19; Luke xii. 19, 20; v. 11; James i, 
19, &c.; xxiv. 17, 18; Matt. xi. 28-9; John 
iv. 13, 14; vi, 35, &c. 

We may observe, in conclusion, that all 
which applies to the authority of this book is 
equally applicable to the other books of the 
second canon. In the early ages of the Church, 
the protocanonical books, or those received by the 
Jews, and preserved in Hebrew, were alone con- 
sidered as canonical, at least until the time of 
Augustine, when the term ‘canonical? seems to 
have acquired a new meaning. But some of the 
most distinguished teachers of the same period 
considered all the books in the Alexandrian ver~ 
sion, if not canonical, as inspired, and cite them 
as authorities. At the period of the Reformation 
the Protestants reverted to the Jewish canon. 
Learned Roman Catholics, even since the decision 
of the Council of Trent, have considered them- 
selves at liberty to make a distinction between 
the books of the first and second canon, and te 
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hold the latter as of inferior authority ; whilst in 
recent times there have not been wanting voices 
Taised in the Reformed Church in favour even of 
their inspiration (Cellerier, wé sup.). Mr. Robin- 
son, the translator of Moebler’s Symbolik, is mis- 
taken in his statement (§ xlii, note) that the 
Anglican Church agrees in the canon of Scripture 
with the French Protestants. The Church of 
England, as has been already seen [Deurero- 
canonicir], has adhered, in respect to the Old 
Testament, to the only canon which was known 
to the Church before the Council of Hippo; and 
while she excludes the Greek books from the 
canon, has passed no definitive judgment respect- 
ing their authority or inspiration. 

In the Libri Symbolici Ecclesie Orientalis, 
Jena, 1843, there are two canons given, one in 
the Confession of Faith of Cyril Lucaris, patriarch 
of Laon s a: oy 1631, comprehending only the 
twenty-two books of the Old Testament from the 
canon of Laodicea, and rejecting the ‘ Apocry- 
phal,’ so called, because they have not received 
the same authority and approbation from the 
Holy Spirit with those properly and beyond con- 
troversy accounted canonical.;’ the other, that of 
Dositheus, patriarch of Jerusalem, who presided 
at the synod held in that city in 1672, which 
charges Cyril with applying the term apocryphal 
foolishly and ignorantly, or rather maliciously, 
to the Wisdom of Solomon, Judith, Tobit, the 
history of the Dragon, and of Susanna, the Mac- 
cabees, and the Wisdom of Sirach, which, although 
they do not perhaps seem to be included by all, 
the Council of Jerusalem holds, notwithstanding, 
to be genuine and integral parts of the same 
Scriptures. ; 

Versions of Ecclesiasticus.—We have already 
seen that Jerome cid not translate this book. The 
old Latin version frequently differs from the 
Greek, and has several additions, besides some- 
times reversing the order of the text. Athanasius, 
or the author of the Synopsis Scripture, considers, 
but without sufficient grounds, the fifty-first chap- 
ter to have proceeded from the Greek translator. 
The Greek MSS. differ considerably from each 
other. The Authorized English version is taken 
from the same text with that in the London Poly- 
glott, which is not so pure as the Vatican text. 
The Syriac version, contained in the same Poly- 
glott, differs also in many places from the Greek ; 
and Bendsen (Evzercit. Crit.) maintains that it is 
derived immediately from the Hebrew. The 
Arabic in the same work seems to be a descendant 
from the Syriac. The Sentences of Ben Sirach, 
cited in the Talmud (Sanhed. Gem. xi. 42; 
Bereschith Rabba, viii. f.10; Baba Kama, f. 92, 
c. 2), and published in Latin by Paul Fagius 
(1542), and in Hebrew, Chaldee, and Latin, by 
Drusius (1597), though sometimes similar to 
those in Keclesiasticus, are upon the whole a 
different work (Eichhorn’s and Bertholdt’s Intro- 
ductions).—W. W. 


WITCH. The fem. nawon (a sorceress), is 


found in Exod, xxii. 18; Sept. papyoxds; Vulg. 
malefica ; the mas. WD! (a sorcerer or magi- 
cian), in Exod. vij. 11; Deut. xviii, 10; Dan, 
ii. 2; Mal. iii. 5; Sept. papyards; Vulg. male- 
In the New 

estament ‘sorcerer ;’ dapuands; Vulg. male- 
ficus, occurs in Rey, xxi, 8; xxii. 10. 
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WITCHCRAFTS (DBD) occurs in 2 Kings 
ix. 22; Isa. xlvii. 9, 12; Mie. v. 12; Nah, iii, 
4; Sept. dapuarela, pdpuaca; Vulg. venesicium, 
maleficium. In the Apocrypha ‘ witchcraft,’ 
‘sorcery ;’ dapuarela; venefictum, Wisd. xii. 43 
xviil, 13; and in the New Testament, Gal. v. 20; 
Rey. ix. 21; xviii. 23. As a verb RW3, ‘he 
used witchcraft,’ occurs in 2 Chron. xxxiil. 6; 
epapuarevero, maleficis artibus trserviebat. This 
verb, in Arabic, signifies ‘to reveal’ or ‘discover ;’ 
in Syyiac ethpaal, according to Gesenius, ‘to 
pray ;’ but this word, he observes, like many other 


sacred terms of the Syrians, as O95 bys, &e, 
is restricted by the Hebrews to idolatrous ser- 
vices: hence 53 means ‘to practise magic,’ 
literally ‘to pronounce or mutter spells.’ The 
word papuaros is derived from papuaretw, to ad- 
minister or apply medicines as remedies or poi- 
sons; {o use magical herbs, drugs, or substances, 
supposed to derive their efficacy from magical 
spells ; and thence to use spells, conjurations, or 
enchantments; hence gapuaxds means, in the 
classical writers, a preparer of drugs, but generally 
of poisons, or drugs that operate by the force of 
magical charms; and thence a magician, an en- 
chanter of either sex. It occurs in the latter 
sense in Josephus (Antig. xvii. 4. 1), and is ap- 
plied by him toa female, thy unrépa avtod 
pappardy kal répvny amoxarera, (Aniig. ix. 6.3), 
This word also answers in ‘the Sept. to DON, 
‘magicians’ (Exod. ix. 11), papuarol, malefict. 
The received text of Rev. xxi. 8, reads @apua- 
nets; but the Alexandrian, and sixteen later MSS., 
with several printed editions, have papyaxdés, a 
reading embraced by Wetstein, and by Gries- 
bach received into the text. apuaxeéus occurs in 
the same sense as dapyakos, in Lucian (Dial. 
Deor, xiii. 1; Joseph. Vita, § 31). The word 
papuakela is used of Circe by Aristophanes (Plut. 
302), and in the same sense of enchantment, &c., 
by Polybius (vi. 18.4; xl. 3.7). It corresponds 


in the Sept. to D'ON2, pn, “enchantments ’ 
(Exod. vii. 11, 22). The verb gappareda is 
employed in the sense of using enchantments by 
Herodotus (vii. 114), where, after saying that 
when Xerxes came to the river Strymon, the magi 
sacrificed white horses to it, he adds, papyared- 
coytes d€ TaiTa és Tov moTapdy, Kal HAA TOAAL 
mpos TovTot,—* and having used these enchant- 
ments aud many others to the river,’ &c. The 
precise idea, if any, now associated with the word 
‘witch,’ but, however, devoutly entertained by 
nearly the whole nation in the time of our trans- 
Jators, is that of a female, who, by the agency of 
Satau, or rather, of a familiar spirit or gnome ap- 
pointed by Satan to attend on ‘her, performs 
operations beyond the powers of humanity, in 
consequence of her compact with Satan, written 
in ber own blood, by which she resigns herself to 
him for ever. Among other advantages result~— 
ing to her from this engagement, is the power of 
transforming herself into any shape she pleases ; 
which was, however, generally that of a hare; 
transporting herself through the air on a broom- 
stick, sailing ‘on the sea in a sieve,’ gliding 
through a keyhole, inflicting diseases, &c., upon 
mankind orcattle. The belief in the existence of 
such persons cannot be traced higher than the 
middle ages, and was probably derived from the 
wild and gloomy mythology of the northern nas 
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tions, amongst whom the Fatal Sisters, and other 
impersonations of destructive agency in a female 
form, were prominent articles of the popular creed. 
This comparatively modern delusion was strength- 
ened and confirmed by the translators of the Bible 
into the Western languages; a popular version of 
the original text having led people to suppose that 
there was positive evidence for the existence of 
such beings-in Scripture. Bishop Hutchinson 
declares that our translators accommodated their 
version to the terminology of King James’s Trea- 
tise on Demonologie (Encyclopedia Metropoli- 
tana, art. * Witch,’ &c.). For an account of the 
appalling atrocities perpetrated against supposed 
witches in Germany, England, and Scotland, see 
Quarterly Review (vol. xi.), or Combe’s Consti- 
tution of Man (2nd ed., Edin. 1835, p. 390). A 
very different idea was conveyed by the Hebrew 
word, which probably denotes a sorceress or magi- 
cian, who pretended to discover, and even to 
direct the effects ascribed to the operation of the 
elements, conjunctions of the stars, the influence 
of lucky and unlucky days, the power of in- 
visible spirits, and of the inferior deities (Graves’s 
Lectures on the Pentateuch, pp. 109, 110, Dub- 
lin, 1829). Sir Walter Scott well observes, that 
‘the sorcery or witchcraft of the Old Testament 
resolves itself into a trafficking with idols and 
asking counsel of false deities, or, in other words, 
into idolatry’ (Letters on Demonology and Witch- 
eraft, London, 1830, Let. 2). Accordingly, sor- 
cery is in Scripture uniformly associated with 
idolatry (Deut. xviii. 9-14; 2 Kings ix. 22; 
2 Chron. xxxiii. 5, 6, &c.; Gal. v. 20; Rev. 
xxi, 8). The modern idea of witchcraft, as in- 
volving the assistance of Satan, is inconsistent 
with Scripture, where, as in the instance of Job, 
Satan is represented as powerless till God gave 
him a limited commission; and when ‘Satan de- 
sired to sift Peter as wheat,’ no reference is made 
to the intervention of a witch. Nor do the actual 
references to magic in Scripture involve its 
reality. The mischiefs resulting from the pre- 
tension, under the theogacy, to an art which 
involved idolatry, justified the statute which 
denounced it with death; though instead of the 


unexampled phrase MAN 5, ‘thou shalt not 


suffer to live,’ Michaelis conjectures TON xd, 
‘shall not be’ (Exoa, xxii. 18), which also better 
suits the paraliel, ‘There shall not be found among 
you, &c.,a witch’ (Deut. xviii. 10). Indeed, as 
“we know that an idol is nothing in the world, 
and that there is none other gods but one’ (1 Cor. 
viii. 4), we must believe all pretensions to traffic 
with the one, or ask counsel of the other, to be 
equally vain. Upon the same principle of sup- 
pressing idolatry, however, the prophets of Baal 
also-were destroyed, and not because Baal had any 
teal existence, or because they could avail any- 
thing by their invocations, It is highly probable 
that the mor¢ intelligent portion of the Jewish 
community, especially in later times, understood 
the emptiness of pretensions to magic (see Isa. 
xliv. 25; xlvii. 11-163 Jer.xiv. 14; Jonab ii. 8). 
Plato evidently considered the mischief of magic 
to-consist in the tendency of the pretension to it, 
and not im the reality (De Leg. lib. 11). Divi- 
nation of all kinds had fallen into contempt in 
the time of Cicero: ‘Dubium non est quin hee 
disciplina et ars augurum evanuerit jam et ve- 
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tustate et mnegligentia’? (De Legibus, ii. 13), 
Josephus declares that he laughed at> the very 
idea of witchcraft (Vit.§ 31). For the very early 
writers who maintained that the wonders of the 
magicians were not supernatural, see Undwersal 
Mist. (vol. iii. p. 374, 8vo. ed.). It seems safe to 
conclude from the Septuagint renderings, and 
their identity with the terms used by classical 
writers, that the pretendéd exercise of fhis art in 
ancient times was accompanied with the use of 
drugs, or fumigations made of them. No doubt 
the skilful use of certain chemicals, if restricted 
to the knowledge of a few persons, might, in 
ages unenlightened by science, along with other 
resources of natural magic, be made the means of 
extensive imposture. The natural gases, exhala- 
tions, &c., would contribute their share, as ap- 
pears from the ancient account of the origin of the 
oracle at Delphi. The real mischiefs ever effected 
by the professors of magic on mankind, &c., may 
be safely ascribed to the actual administration of 
poison. Josephus states a case of poisoning under 
the form of a philtre or love-potion, and says that 
the Arabian women were reported to be skilful in 
making such potions (Anéig. xvii. 4. 1). Such 
means doubtless constitute the real pernicious- 
ness of the African species of witchcraft called 
Obi, the similarity of which word to the Hebrew 
JIN, enflation, is remarkable. Among the Sand- 
wich Islanders, some, who had professed witch- 
craft, confessed, after their conversion to Chris- 
tianity, that they had poisoned their victims. 
The death of Sir Thomas Overbury is cited as 
an instance in this country, by Sir Walter-Scott, 
(ut supra). There was, indeed, a wide scope for 
the production of very fantastic effects, short of 
death, by such means. The story of ‘the witch 
of Endor,’ as she is commonly but improperly 
called, is, under the article Sau, referred to 
witchcraft. She indeed belongs to another class 
of pretenders to supernatural powers [Drvina- 
tion]. She was a necromancer, or one of those 
persons who pretended to call up the spirits 
of the dead to converse with the living (see Isa. 
vill. 19; xxix. 4; Ixv. 3). A full account is 
given of such persons by Lucan (vi. 591, &c.), 
and Ly Tibullus (i. 2. v. 45), where the preten- 
sions of the sorceress are thus described— 


Hee cantu finditque solum, Manesque 
sepulchris 
Elicit, et tepido devocat ossa rogo. 


Of much the same character is the Sibyl in the 
6th book of Virgil’s Zeid. It is related as the 
last and crowning act of Saul’s rebellion against 
God, that he consulted ‘a woman who had a 
familiar spirit’ (1 Sam. xxviii. 7), literally ‘a 
mistress of the Ob,—an act forbidden by the 
divine law (Lev. xx. 6), which sentenced the 
pretenders to sucha power to death (ver. 27), and 
which law Saul himself had recently enforced 
(1 Sam. xxviii. 3, 9), because, it is supposed, they 
had freely predicted his approaching ruin; al- 
though after the well-known prophecies of Sa- 
muel to that effect, the disasters Saul had already 
encountered, and the growing influence of David, 
there ‘needed no ghost to come from the grave to. 
tell them this,’ Various explanations of this 
story have.been offered. It has been attempted 
to resolve the whole into ¢mposture and collusion. 
Saul, who was naturally a weak and excitable 
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man, had become, through a long series of vexa- 
tions and anxieties, absolutely ‘delirious.’ as 
Patrick observes: ‘he was afraid and his heart 
greatly trembled,’ says the sacred writer. In 
this state of mind, and upon the very eve of his 
last battle, he commissions his own servants to 
seek him a woman that had a familiar spirit, 
and, attended by two of them, he comes to her 
“by night,’ the most favourable time for imposi- 
tion. He converses with her alone, his two 
attendants, whether his secret enemies or real 
friends, being absent, somewhere, yet, however, 
elose at hand. Might not one of these, or some 
one else, have agreed with the woman to per- 
sonate Samuel in another room ?—for it appears 
that Saul, though he spoke with, did not see 
the ghost (ver. 13, 14): who, it should be ob- 
served, told him nothing but what his own at- 
tendants could haye told him, with the exception 
of those words, ‘ to-morrow shalt thou and thy 
sons be with me’ (ver. 19); to which, however, 
it is replied, that Saul’s death did not occur 
upon the morrow, and that the word so trans- 
lated is sufficiently ambiguous, for though IND 
means ‘ to-morrow *in some passages, it means the 
future, indefinitely, in others (Exod. xiii. 14, and 
see the margin; Josh. iv. 6. 21; comp. Matt. 
vi. 34). It is further urged, that her ‘crying 
with a loud voice,’ and her telling Saul, at the 
same time, that she knew him, were the well-timed 
arts of the sorceress, intended to magnify her pre- 
tended skill. It is, however, objected against 
this, or any other hypothesis of collusion, that 
the sacred writer not only represents the Pytho- 
ness as affirming, but also himself affirms, that 
she saw Samuel, and that Samuel spoke to Saul, 
nor does he drop the least hint that it was not the 
real Samuel of whom he was speaking. The 
same objections apply equally to the theory of 
ventriloguism, which has been grounded upon 
the word used by the Sept., éyyaorpluvOos. 
Others have given a literal interpretation of the 
story, and have maintained that Samuel actually 
appeared to Saul. Justin Martyr maintains this 
theory, and in his dialogue with Trypho the Jew, 
urges this incident in proof of the immortality of 
the soul (p. 333). The same view is taken in the 
additions to the Sept. in 1 Chron. x. 13, «al dre- 
xplvaro dutgG XayovhA 6 mpophrns; and in 
Ecclus. xlvi. 9, 20, it is said, ‘and after his death 
Samuel prophesied, and showed the king his end,’ 
&c; Such also is the view Josephus takes (Antiq. 
vi. 14. 3. 4), where he bestows a laboured eulo- 
gium upon the woman. It is, however, objected, 
that the actual appearance of Samuel is incon- 
sistent with all we are taught by revelation con- 
cerning the state of the dead; involves the possi- 
bility of a spirit or soul assuming a corporeal 
shape, conversing audibly, &c.; and further, 
that it is incredible that God would submit the 
departed souls of his servants to be summoned 
back to earth, by rites either utterly futile, or else 
deriving their efficacy from the co-operation of 
Satan, So Tertullian argues (De Animd, cap. 
Ivii.), and many other of the ancients. Others 
have supposed that the woman induced Satan or 
some evil spirit to personate Samuel. But this 
theory, beside other difficulties, attributes nothing 
less than miraculous power to the devil; for it 
supposes the apparition of a spiritual and incor- 
poreal being, and that Satan can assume the ap- 
VOL, I. 62 
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pearance of any one he pleases. Again, the his 
torian (ver. 14) calls this appearance ty Saul, 


nimdyiow, ‘Samuel himself” (the latter word 


is entirely omitted by our translators); which he 
could not with truth have done if it was no other 
than the devil; who, besides, is here represented as 
the severe reprover of Saul’s impiety and wicked- 
ness. ‘The admission that Satan or an evil spirit 
could thus personate an individual at pleasure, 
would endanger the strongest evidences of Chris- 
tianity. Others have maintained another interpre- 
tation, which appears to us at once tenable, and 
countenanced by similar narratives in Scripture; 
namely, that the whole account is the narrative ofa 
miracle, a divine representation or impression, 
partly upon the senses of Saul, and partly upon those 
of the woman, and intended for the rebuke and pu- 
nishment of Saul. It is urged, from the air of the 
narrative in ver. 11, 12, that Samuel appeared be- 
fore the woman had any time for jugglery, fumi- 
gations, &c.; for although the word ‘ when ” (ver. 
12) is speciously printed in Roman characters, it 


has nothing to answer to it in the original, which ~ . 


reads simply thus, beginning at ver. 11: ‘Then 
said the woman, Whom shall I bring up unto 
thee? And he said, Bring meup Samuel, And 
the woman saw Samuel, and cried with a loud 
voice.’ No sooner then had Saul said, ‘ Bring me 
up Samuel,’ than Samuel himself was presented 
to her mind—an event so contrary to her expecta- 
tion, that she cried out with terror. At the same 
time, and by the same miraculous means, she 
was made aware of the royal dignity of her visit- 
ant. The vision then continues in the mind of 
Saul, who thereby receives his Jast reproof from 
heaven, and hears the sentence of his approach- 
ing doom. Thus God interposed with a miracle 
previously to the use of any magical formula, 
as he did when the king of Moab had recourse: 
to sorceries to overrule the mind of Balaam, so: 
that he was compelled to bless those whom Balak. 
wanted him to curse (Num. xxiii.); and as God. 
also interposed when Ahaziah sent to consult 
Baal-zebub his god, about his recovery, when by 
his prophet Elijah he stopt the messengers, re- 
proved their master, and denounced his death 
(2 Kings i. 2, 16), It may also be observed that 
Saul was on this occasion simply sentenced to the 
death he had justly incurred by having recourse 
to those means which he knew to be unlawful. 
Of the same nature of divine representation or 
vision, we think, was the reproof administered to: 
Elijah, at Mount Horeb, when ‘a great and strong 
wind rent the mountains, and brake in pieces 
the rocks before the Lord,’ and was succeeded 
by ‘an earthquake,’ &c. (1 Kings xix. 11, &c.). 
Of the same nature, also, was the Temptation of 
our Lord (see the article, and other instances of 
divine vision not, expressly specified as such, in 
Bishop Law’s Theory of Retigion, pp. 85, 86, 
London, 1820). Farmer is of opinion that the 
suppression of the word ‘himself’ (ver. 14), 
and the introduction of the word ‘when’ (ver. 
12), are to be ascribed to the prejudices of oar 
trauslators, If they do not betray a bias on their 
minds, these instances support the general re- 
mark of Bishop Lowth, upon the English transla- 
tion, ‘that in respect of the sense, and accuracy 
of interpretation, the improvements of which it is 
capable are great and numberless’ (Preliminary 
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Dissertation to Isaiah, ad finem), Some other 
mis-translations occur in reference to this subject. 
In 1 Sam. xy. 28, ‘rebellion is as the sin of witch- 
craft,’ should be of ‘divination.’ In Deut. xviii. 
10, the word Wald does not mean ‘ witch,’ but, 
being mascul ne, ‘a sorcerer.’ In Acts vill. 9, 
the translation is exceedingly apt to mislead the 
mere English reader: ‘Simon used sorcery, and 
bewitched the people of Samaria’—3/uwy mpovrijp- 
xev ey tH rdAe paryebuv Kal ekioraey Td LOvos Tis 
Sapapelas—t. e. ‘Simon had been pursuing magic, 
and perplexing (or astonishing) the people,’ &c. 
See also ver. 1], and comp. the use of the word 
eliotn, Matt. xii. 23. InGal. ni. 1, ‘ Foolish 
Galatians,’ rls judas éBacrave, ‘who hath fasci- 
nated you?’ (For the use of the words Bacrayta, 
and gapporela in magic, among the Greeks, see 
Potters Archeologia Greca, vol. i. ch. xviii. 
p. 856, &c., Lond., 1775.) It is considered by 
some, that the word ‘witchcraft’ is used meta- 
phorically, for the allurements of pleasure, Nah. 
il, 4; Rev. xviii. 23, and that the ‘sorcerers’ 
mentioned in ch. xxi.8, may mean sophisticators of 
the truth. The kindred word papudocw is used by 
metonymy, as signifying ‘to charm,’ ‘to persuade 
by flattery,’ &e. (Plato, Sympos.§ 17), ‘to give a 
temper to metals’ (Odyss. ix. 393). The last 
named theory concerning the narrative of Samuel’s 
appearance to Saul is maintained with much 
learning and ingenuity by Hugh Farmer (Disser- 
tation on Miracles, ».472, &c. Lond. 1771). It 
is adopted by Dr. Waterland (Sermons, vol. ii. 
p- 267), and Dr. Delaney in his Life of David ; 
but is combated by Dr. Chandler with objections, 
which are, however, answered or obviated by 
Farmer. On the general subject see Michaelis’s 
Laws of Moses, by Dr. A. Smith, London, 1814, 
vol. iy. pp. 83-93 ; Banier’s History of Mythology, 
lib. iv.; Winer’s Biblisches Real-Worterbuch, 
art. © Zauberei.’—J. F, D. 


WITNESS. It is intended in the present 
article to notice some of the leading and peculiar 
senses of this voluminous word. It occurs, Ist, 
in the sense of a@ person who deposes to the occur- 
rence of any fact, a witness of any event, TY, Sept. 
pdptus or pdptvp; Vulg. testis. The Hebrew 
word is derived from T)P, to repeat. The Greek 
is usually derived from jelpw, to ‘divide,’ 
‘decide,’ &c., because a witness decides contro- 
versies (Heb. vi. 16); but Damm (Lex. Hom. col. 
1495) derives it from the old word jap, ‘ the 
hand,’ because witnesses anciently held up their 
hands in giving evidence. This custom among 
the ancient Hebrews, is referred to in Gen. xiv. 
225 among the heathens, by Homer (Z/. x. 321), 
and by Virgil (4m. xii. 196). God himself 

_is represented as swearing in this manner (Deut. 
xxxu. 40; Ezek. xx. 5, 6, 15; comp. Num. 
xiv. 30). So also the heathen gods (Pindar, 
Olymp. vii. 119, 120), These Hebrew and Greek 
words, with their various derivations, pervade the 
entire subject. They are applied to a judicial 
witness in Kxod. xxiii. 1; Lev. v.1; Num. v. 
18; xxxv. 30 (comp. Deut. xvii.6; xix. 15; 
Matt. xviii. 16; 2 Cor. xiii. 1); Prov. xiv. 5; 
xxiv. 28; Matt. xxvi. 65; Acts vi. 13; 1 Tim. 
v.19; Heb. x. 28. They are applied, generally, 
to a person who certifies, or is able to certify, to 
any fact which has come under his cognizance 
(Josh. xxiv. 22; Isa, vili. 2; Luke xxiv. 48; 
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Acts i. 8, 22; 1 Thess. ii, 10; 1 Tim, vi. 12; 2 
Tim. ii, 2; I Pet. i. 5). So inallusion to those 
who witness the public games (Heb. xii. 1). They 
are also applied to any one who testifies to the 
world what God reveals through him (Rey. xi. 3). 
In the latter sense the Greek word is applied to our 
Lord (Rev. i. 5; iii. 14), It is further used in 
the ecclesiastical sense of martyr [Marryr]. 
Both the Hebrew and Greek words are also applied 
to God (Gen. xxxi. 50; 1 Sam. xii. 5; Jer. xlii. 
5; Rom. 1.9; Phil. i. 8; 1 Thess. ii. 5); to ina- 
nimate things (Gen. xxxi. 52; Ps. lxxxix. 37), 
The supernatural means whereby the deticieucy 
of “witnesses was compensated under the theo- 
cracy, have been already considered under the ar- 
ticles AputrERY, Triau or; Urim ann THuM- 
mim. For the punishment of false witness and the 
suppression of evidence, see PunisHmMENT. For 
the forms of adjuration (2 Chron. xviii. 15), see 
ApsurRATION. Opinions differ as to what 
is meant by ‘the faithful witness in heaven’ 
(Ps. Ixxxix. 37). Some suppose it to mean 
the moon (comp. Ps. Ixxii. 5, 7; Jer. xxxi. 
35, 36; xxxill. 20, 21; Ecclus. xliii. 6) ; others, 
the rainbow (Gen, ix.«12-17).—2. The witness 
or testimony ttself borne to any fact is expressed 
by “IY; waprupla; testimonium. They are used 
of judicial testimony (Prov. xxv. 18; Mark 
xiv. 56, 59). In ver. 55, Schleusner takes the 
word japrupla for pdptup, the abstract for the 
concrete (Luke xx. 71; John viii. 17; Joseph 
Antiq. iv. 8. 15). It denotes the testimony to 
the truth of anything generally (John i. 7, 19; 
xix. 85); that of a poet (Tit. 1. 13). It occurs 
in Josephus (Cont. Apion. 1.21). In John ii. 17, 
32, Schleusner understands the doctrine, the thing 
professed ; in v. 32, 86, the proofs given by God 
of our Saviour’s mission ; comp. v. 9. In yi, 18, 
14, both he and Bretschneider assign to the word 
the sense of pratse. In Acts xxii, 18, the former 
translates it teaching or instruction. In Rey. 1. 9, 
it denotes the constant profession of Christianity, 
or testimony to the truth of the Gospel (comp. 1. 
2; vi. 9). In 1 Tim. ii. 7, vapruplay Karhy 
means a good character (comp. 3 Ep. John 12; 
Heclus. xxxi. 34; Joseph. Antig. vi. 10.1). In 
Ps, xix. 7, ‘ The testimony of the Lord is sure’ 
probably signifies the ordinances, wustitutions, &c. 
(comp. cxix. 22, 24, &c.) Those ambiguous words, 
‘He that believeth in the Son of God hath the 
witness in himself’ (1 Jobn vy. 10), which have 
given rise to a variety of fanatical meanings, are 
easily understood, by explaining the word éyeu,, 
‘receives,’ ‘retains,’ &c., @. ¢. the foregoing testi- 
mony which God hath given of his Son, whereas 
the unbeliever rejects it. The whole passage is 
obscured in the English translation by néglecting 
the uniformity of the Greek, and introducing 
the word ‘ record,’ contrary to the profession of 
our translators in their Preface to the Reader 
(ad finem), The Hebrew word, with papriptoy, 
occurs in the sense of monument, evidence, &c. 
(Gen. xxi, 30; xxxi. 44; Deut. iv. 45; xxxi, 
26; Josh, xxii, 27; Ruth iv, 7; Matt. viii. 
4; Mark vi. 11; Luke xxi. 13; James v. 3). 
In 2 Cor, i. 12, Schleusner explains wapripioy, 
commendation. In Proy. xxix. 14 and Amos 


Tele, sy is pointed to mean perpetually, for 


ever, but the Septuagint gives ¢is paprdpiov ; 
Aquila eis ér1; Symmachus eis def; Vulg. sr 
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wiernum, In Acts vii. 44 and Rev. xv. 5, we find 
4 cxnvh tod paprupiov, and this is the Sept. 


rendering for SYD Sax (which really means 
“the tabernacle of the congregation’) in Exod. 
xxix, 42, 44; x]. 22, 24—deriving T3109 from TY, 
“to testify,’ instead of from T}’, ‘to assemble.’ 
On 1 Tim. ii, 6, see Bowyer’s Conjectures. In 
Heb, iii. 5, Schleusner interprets cis uapripiov 
Tv AGANEnTonEvay, ‘the promulgation of those 
things about to be delivered to the Jews.—3. To 
de or become a witness, by testifying the truth of 
what one knows. Thus the Sept. translates TN 
(Gen, xiii. 3), paprupéw, to bear witness, and 
Amos iii, 13: see also 1 Kings xxi. 10,13. In 
John i. 7; xv. 26; xviii. 23, Schleusner gives 
as its meaning, fo teach or explain; in John 
iv. 44; vii. 7; 1 Tim. vi. 13, to declare; in 
Acts x. 43; Rom. iii. 21, to declare prophetically. 
Witha dative case following, the word sometimes 
means fo approve (Luke iv. 22). So Schleusner 
understands Luke xi. 48, ‘ ye approve the deeds 
of your fathers,’ and he gives this sense also to 
Rom. x. 2. In like manner the passive papru- 
péout:, ‘to be approved,’ *beloved,’ ‘have a good 
character,’ &c. (Acts vi. 3; 1 Tim. v. 10; comp. 
3 Jobn 6, 12.) ‘The witness of the Spirit,’ al- 
luded to by St, Paul (Rem. viii. 16), is explained 
by Macknight and all the best commentators, as 
the extraordinary operations of the Holy Spirit 
concurring with the filial dispositions of con- 
verted Gentiles, to prove that they are ‘ the chil- 
dren of God,’ as well as the Jews.—4. ‘To call or 
- take to witness,’ ‘to invoke as witness,’ uaprdpouat 
(Acts xx. 26; Gal. vy. 3; Joseph. De Bell. Jud. 
iii. 8. 3), A still stronger word is diayapripoma, 
which corresponds to PY (Deut. iv. 26). It 
means ‘ to admonish solemnly,’ ‘ to charge ear- 
nestly,’ ‘ to urge upon’ (Ps, Ixxxi. 8; Neh. ix. 
26; Luke xvi. 28; Acts ii. 40). In other pas- 
sages the same words mean to ‘ teach earnestly.’ 
In Job xxix. 11, a beautiful phrase occurs, 
‘ When the eye saw me it gave witness to me.’ 
The admiring expression of the eye upon behold- 
ing a man of eminent virtue and benevolence, is 
here admirably illustrated, The description of 
the mischief occasioned by a false witness, in 
Prov. xxv. 18, deserves notice; ‘a man that bear- 
eth false witness against his neighbour, is a maul, 
and a sword, and a sharp arrow.’ Few words 
afford more exercise to discrimination, in conse- 
quence of the various shades of meaning in which 
the context requires they should be understood. 
—J.F. D. 
WIZARD. [Drvinarion.] s 


WOLF (SN} zeeb; Arab. zeeh; Coptic, 


ounch; Gen, xlix. 27; Isa. xi. 6; Ixv. 25; Jer. 
v. 6, &c.; Atmos, Matt. vii. 15; x. 16; Luke 
x. 3; John x. 12; Acts xx. 29; Ecclus. 
viii. 17), a fierce carnivorous animal, very 
nearly allied to the dog, and so well known in 
Europe as to require no particular description, 
excepting as regards the identity of the spe- 
cies in Palestine, which although often asserted, 
is by no means established; for no professed 
zoologist has obtained the animal in Syria, 
while other travellers only pretend to have seen 
it. Unquestionably a true wolf, ora wild canine 
witb very similar manners, was n0t infrequent in 
that country during the earlier ages ot the world, 
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and even down to the commencement of our era. 
The prophets, as well as the Messiah, allude to it 
in explicit language. At this day the true wolf ia 


543. (Egyptian Wolf.] 


still abundant in Asia Minor, as well as in the 
gorges of Cilicia, and from the travelling disposi- 
tion of the species, wolves may be expected to re- 
side in the forests of Libanus ; yet, except we rely 
on mere rumours, wild and contradictory asser- 
tions, or decided mistakes as to the species, none 
are at present found in the Holy Land. Hemprich 
and Ehrenberg, the most explicit of the naturalists 
who have visited that region, notice the did or 


Zeb 33, under the denomination of cants /i1- 


paster, and also, it seems, of Jupus Syriacus : they 
describe it as resembling the wolf, but smaller, with 
a white tip on the tail, &c.; and give for its syno- 
nyme canis anthus, and the wolf of Egypt, that 
is, the Avicos of Aristotle, and thoes anthus of Ham. 
Smith. This species, found in the mummy state 
at Lycopolis, though high in proportion to its bulk, 
measures only eighteen inches at the shoulder, 
and in weight is scarcely more than one-third of 
that of a true wolf, whose stature rises to thirty 
and thirty-two inches. It is not gregarious, does 
not howl, cannot carry off a lamb or sheep, nor kill 
men, nor make the shepherd flee; in short, it is 
not the true wolf of Europe or Asia Minor, and is 
not possessed of the qualities ascribed to the species 
in the Bible. The next in Hemprich and Ehren- 
berg’s description bears the same Arabic name} 
it is scientifically called canis sacer, and is the pi- 
seonch of the Copts. This species is, however, 
still smaller, and thus cannot be the wolf in ques- 
tion. It may be, as there areno forests to the south 
of Libanus, that these ravenous beasts, who never 
willingly range at a distance from cover, have 
forsaken the more open country ; or else, that the 
derbonn, now only indistinctly known as a species 
of black wolf in Arabia and southern Syria, is the 
species or variety which anciently represented the 
wolf in Syria: an appellation fully deserved, 
if it be the same as the black species of the Pyre- 
nees, which, though surmised to be a wild dog, is 
even more fierce than the common wolf, and is 
equally powerful. The Arabs are said to eat the 
derbonn as game, though it must be rare, since 
no European traveller has described a specimen 
from personal observation. Therefore, either the 
true wolf, or the derbonn, was anciently more 
abundant in Palestine, or the ravenous powers 
of those animals, equally belonging to the hyena 
and to a great wild dog, caused several species 
to be included in the name [Dog].—C. H. S 
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WOMAN, in Hebrew nw, which is the femi- 
nine form of YN, as among the ancient Romans 


vira (found still in virago) from vir; and in 
Greek dvSpls from dynp: like our own term wo- 
man, the Hebrew is used of married and unmar 

ried females. The derivation of the word, thus 
shows: that according to the conception of the 
ancient Israelites woman was man in a modified 
form—one of the same race, the same genus, as 
man; a kind of female man. How slightly 
modified that form is, how little in original struc- 
ture woman differs from man, physiology has 
made abundantly clear. Different in make as man 
and woman are, they differ still more in character ; 
and yet the great features of their hearts and 
minds so closely resemble each other, that it re- 
quires no depth of vision to see that these twain 
are one! This most important fact is character- 
istically set forth in the Bible in the account 
given of the formation of woman out of one of 
Adam’s ribs: a representation to which currency 
may have the more easily been given, from the 
apparent space there is between the lowest rib and 
the bones on which the trunk is supported. ‘ And 
Adam said, This is now bone of my bones, and flesh 
of my flesh: she shall be called Woman, because 
she was taken out of man.’ An immediate and 
natural inference is forthwith made touching the 
intimacy of the marriage-bond : ‘ Therefore shall 
a man leave his father and his mother, and shall 
eleave unto his wife, and they shall be one flesh’ 
(Gen, ii. 21-24). Those who have been pleased to 
make free with this simple narrative, may well be 
required to show how a rude age could more effec- 
tually have been taught the essential unity of man 
and woman—a unity of nature which demands, 
and is perfected only in, a unity of soul. The 
conception of the Biblical writer goes beyond even 
this, but does not extend farther than science and 
experience unite to justify. There was solid 
reason why it was not good for Adam ‘to be 
alone.’ Without an help meet he would have 
been an imperfect being. The genus homo con- 
sists of man and woman. Both are necessary to 
the idea of man. The one supplements the qua- 
lities of the other. They are not two, but one 
flesh, and as one body so one soul. 

The entire aim, then, of the narrative in Genesis 
was, by setting forth certain great physical facts, 
to show the essential unity of man and woman, 
yet the dependance of the latter on the former ; 
and so to encourage and foster the tenderest and 
most considerate love between the two, founded 
on the peculiar qualities of each—pre-eminence, 
strength, intellectual power, and wisdom on the 
one side; reliance, softness, grace, and beauty on 
the other,—at the same time that the one set of 
excellences lose all their worth unless as existing 
in the possession of the other. 

It will at once be seen that under the influence 
of a religion, at the bottom of which lay those 
ideas concerning the relations of the sexes one to 
another, slavery on the part of the woman was 
impossible. This fact is the more noticeable, and 
it speaks the more loudly in favour of the divine 
origin of the religion of the Bible, because the 
Hast has in all times, down to the present day, 
kept woman everywhere, save in those places in 
which Judaism and Christianity have prevailed, 
sm a state of low, even if in some cases gilded, 


. 
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bondage, making her the mere toy, plaything. 
and instrument of man. Nothing can be more 
painful to contemplate than the humiliating con- 
dition in which Islamism still holds its so-called 
free women—a condition of perpetual childhood 
—childhood of mind, while the passions receive 
constant incense; leaving the fine endowments of 
woman’s soul undeveloped and inert, or crushing 
them when in any case they may happen to ger- 
minate; and converting man into a self-willed 
haughty idol, for whose will and pleasure the 
other sex lives and suffers, 

It will assist the reader in forming a just con- 
ception of Hebrew women in the Biblical periods, 
if we add a few details respecting the actual 
condition of women im Syria. Mr. Bartlett 
(Walks about Jerusalem, p. 291, sq.) visited the 
house of a rich Jew in the metropolis of the holy 
land. We give the substance of his observations : 
‘On entering his dwelling we found him seated 
on the low divan, fondling his youngest child ; 
and on our expressing a wish to draw the costume 
of the female members of his family, he com- 
manded their attendance, but it was some time 
before they would come forward; when however 
they did present themselves, it was with no sort 
of reserve whatever. Their costume is chastely 
elegant. The prominent figure in the room was 
the married daughter, whose little husband, a 
boy of fourteen or fifteen as he seemed, wanted 
nearly a head of the stature of his wife, but was 
already chargeable with the onerous duties of a 
father. An oval head dress of peculiar shape, 
from which was slung a long veil of embroidered 
muslin, admirably set off the brow and eyes; 
the neck was ornamented with bracelets, and the 
bosom with a profusion of gold coins, partly 
concealed by folds of muslin; a graceful robe of 
striped silk, with long open sleeves, half-laced 
under the bosom, invested the whole person, over 
which is worn a jacket of green silk with short 
sleeves, leaving the white arm and braceleted 
hand at liberty. Anelderly person sat on the sofa, 
the mother, whose dress was more grave, her tur- 
ban less oval, and of blue shawl, and the breast 
covered entirely to the neck, with a kind of orna- 
mented gold tissue; and over all was seen a 
jacket of fur: she was engaged in knitting, while 
her younger daughter bent over her in conversa- 
tion; her dress was similar to that of her sister, 
but with no gold coins, or light muslin folds, and 
instead of large ear-rings, the vermilion blossom 
of the pomegranate formed an exquisite pendant, 
reflecting its glow upon the dazzling whiteness of 
her skin. We were surprised at the fairness and 
delicacy of their complexion, and the vivacity 
of their manner. Unlike the wives of Oriental 
Christians, who respectfully attend at a distance 
till invited to approach, these pretty Jewesses 
seemed on a perfect footing of equality, and 
chatted and laughed away without intermission. 
Many of the daughters of Judah, here and at 
Hebron, are remarkable for their attractions. 
Mr. Wolff describes one of them with enthu- 
siasm, and no small unconscions poetry-—“ the 
beautiful Sarah,” whom his lady met at a ‘* wed- 
ding-feast.” ‘She was scarcely seated when she 
felt a hand upon hers, and heard a kind greeting, 
She turned to the voice and saw a most beautiful 
Jewess, whom I also afterwards saw, and I never 
beheld a more beautiful and well-behaved lady 
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m my life, except the beautiful girl in the valle 
of Cashmere; she looked like a queen in Israel. 
A lovely lady she was; tall, of a fair com- 
plexion and blue eyes, and around her forehead 
and cheeks she wore several roses. No queen 
bad a finer deportment than that Jewess had.’ 


Sy ee . 
544. [Syro-Arabian costume. Indoor dress.] 


Mr. Bartlett was also admitted into the abode 
of a Christian family in Jerusalem, of whom he 
thus speaks (pp. 205-6) :—‘ The interior of their 
houses is similar to those of the Jews. In our 
intercourse with them we were received with 
more ceremony than among the former. The 
mistress of the family is in attendance with her 
children and servants, and besides pipes and 
coffee, the guest is presented with saucers of 
sweetmeats and small glasses of aniseed ; which, 
when done with, are taken from him by his fair 
hostess or her servant, who kiss his hand as they 
receive them. They are more reserved, often 
standing during the visit. Their dress is more 
gorgeous than that of the Jewish women, but not 
so chastely elegant; it suits well with the languor 
of their air, their dusky complexion, and large 
black eyes. The head-dress has a fantastic air, 


Ss 1‘: 


545. [Garden dress.] 


like that of a May-day queen in England, and 
the bust is a little in the style of 
“ Beauties by Sir Peter Lely, 
Whose drapery hints we may admire freely.” 


__ A beavy shawl is gracefully wreathed round the 
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- ‘ 
Sgure, and the dress, when open, displays long 
loose trowsers of muslin and small slippers. The 
ensemble, it must be admitted, is very fasci- 
nating, when its wearer is young and lovely.’ 

We now pass to the peasantry, and take from 
Lamartine a sketch of the Syrian women as seen 
by him at the foot of Lebanon, on a Sunday, 
after having with their families attended divine 
service, when the families ‘return to their houses 
to enjoy a repast somewhat more sumptuous than 
on ordinary days: the women and girls, adorned 
in their. richest clothes, their hair plaited, and 
all strewed with orange-tlowers, sca.let wall- 
flowers, and carnations, seat themselves on mats 
before the doors of their dwellings, with their 
friends and neighbours, It is impossible to de- 
scribe with the pen the groups so redolent of the 
picturesque, from the richness of their costume 
and their beauty, which these females then com- 
pose in the landscape. I see amongst them daily 
such countenances as Raphael had not beheld, 
even in his dreams as an artist. It is more than 
the Italian or Greek beauty; there is the nicety 
of shape, the delicacy of outline, in a word, all 
that Greek and Roman art has left us as the 
most finished model; but it is rendered more 
bewitching still, by a primitive artlessness of ex- 
pression, by a serene and voluptuous Janguor, 
by a heavenly clearness, which the glances from 
the blue eyes, fringed with black eyelids, cast 
over the features, aud by a smiling archness, a 
harmony of proportions, a rich whiteness of skin, 
an indescribable transparency of tint, a metallic 
gloss upon the hair, a gracefulness of movement, 
a novelty in the attitudes, and a vibrating silvery 
tone of voice, which render the young Syrian 
girl the very houri of the visual paradise. Such ad- 
mirable and varied beauty is also very common ; 
I never go into the country for an hour without 
meeting several sucn females going to the foun- 
tains or returning, with their Etruscan urns upon 
their shoulders, and their naked legs clasped with 
rings of silver.’ 

The ordinary dress of the women of Palestine 
is not perhaps much fitted to enhance their natu- 
ral charms, and yet it admits of ease and dignity 
in the carriage. Dr. Olin thus describes the 
customary appearance of both male and female : 
‘The people wear neither hats, bonnets, vor 
stockings; both sexes appear in loose flowing 
dresses, and red or yellow slippers; the men 
wear red caps with or without turbans, the women 
are concealed by white veils, with the exception 
of the eyes’ (vol. ii. p. 437). : 

The singular beauty of the Hebrew women, 
and the natural warmth of their affections, have 
conspired to throw gems of domestic loveliness 
over the pages of the Bible, In no history can 
there be found an equal number of charming 
female portraits. From Hagar down to Mary 
and Martha, the Bible presents pictures of wo- 
manly beauty, that are unsurpassed and rarely 
paralleled. But we should very imperfectly re- 
present in these general remarks the formative 
influence of the female character as seen in the 
Bible, did not we refer these amiable traits of 
character to the original conceptions of which 
we have spoken, and to the pure and lofty reli- 
gious ideas which the Biblical books in general 
present, If woman there appears as the com- 
panion and friend of man, if she rises above the 
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* * 
eondition of being a bearer of children to that 
noble position which is held by the mother of a 
family, she owes her elevation in the main to 
the religion of Moses and to that of Jesus. The 
first system—as a preparatory one—did not and 
could not complete the emancipation of woman. 
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The Oriental influence modified the religious so 
materially, as to keep women generally in some 
considerable subjection. Yet the placing of the 
fondest desires and the glowing hopes of the na- 
tion on some child that was to be born, some son 
that was to be given, as it made every matron’s 
heart beat high with expectation, raised the tone 
of self-respect among the women of Israel, and 
caused them to be regarded by the other-sex with 
lively interest, deep regard, and a sentiment 
which was akin to reverence. There was, how- 
ever, needed the finishing touch which the Great 
Teacher put to the Mosaic view of the relations 
between the sexes. Recognising the fundamental 
truths which were as old as the creation of man, 
Jesus proceeded to restrain the much-abused fa- 
cility of divorce, leaving only one cause why the 
marriage-bond should be broken, and at the same 
time teaching that as the origin of wedlock was 
divine, so its severance ought not to be the work 
of man. Still further—bringing to bear on the 
domestic ties his own doctrine of immortality, 
he made the bond co-existent with the undying 
soul, only teaching that the connection would be 
refined with the refinement of our affections and 
our liberation from these tenements of clay in 
which we now dwell (Matt. v. 32; xix. 3, sq.; 
xxii. 23, sq.). With views so elevated as these, 
and with affections of the tenderest benignity, 
the Saviour~“may well have won the warm and 
gentle hearts of Jewish women. Accordingly, 
the purest and richest human light that lies on 
the pages of the New Testament, comes from the 
band of high-minded, faithful, and affectionate 
women, who are found in connection with Christ 
from his eradle to his cross, his tomb, and his re- 
surrection. ‘These ennobling influences have 
operated on society with equal beuefit and power. 
Woman, in the better portions of society, is now 
anew being. And yet her angelic career is only 
just begun. She sees what she may, and what 
ander the Gospel she ought to be; and ere very 
,ong, we trust, a way will be found to employ in 
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purposes of -good, energies of the finest nature 
which now waste away from want of scope, im 
the ease and refinements of affluence, if not In 
the degradations of laxury—a most precious 
offering made» to the Moloch of fashior, but 
which ought to: be consecrated to the service of 
that God who gave these endowments, and of 
that Saviour who has brought to light the rich 
capabilities, and exhibited the high and holy vo 
cation, of the female sex.—J. R. B. 


Women appear to have enjoyed considerably 
more freedom among the Jews than is now 
allowed them in western Asia, although in other 
respects their condition and employments seem to 
have been not dissimilar. At present, women of 
all ranks are much confined to their own houses, 
and never see the men who visit their husbands or 
fathers ; and in towns they never go abroad with- 
out their persons and faces being completely 
shrouded: they also take their meals apart from 
the males, even of their own family. But in the 
raral districts they enjoy more freedom, and often 
go about unveiled. Among the Jews, women 
were somewhat less restrained in their intercourse 
with men, and did not generally conceal their 
faces when they went abroad. Only one instance 
occurs in Scripture of women eating with mer 
(Ruth iis. 14); but that was at a simple refection, 
aud only illustrates the greater freedom of rura? 
manners. 

The employments of the women were very} 
various, and sufficiently engrossing. In the 
earlier, or patriarchal state of society, the 
daughters of men of substance tended their 
fathers’ flocks (Gen. xxix. 9; Exod. ii. 16). In 
ordinary circumstances, the first labour of the 
day was to grind corn and bake bread, as already 
noticed. The other cares of the family occupied 
the rest of the day. The women of the peasantry 
and of the poor consumed much time in collect- 
ing fuel, and in going to the wells for water. 
The wells were usually outside the towns, and 
the labour of drawing water from them was by 
no means confined to poor women. This was 
usually, but not always, the labour of the even- 
ing; and the water was carried in earthen vessels 
borne upon the shoulder (Gen, xxiv. 15-20; 
John iv. 7, 28). Working with the needle also 
occupied much of their time, as it would seem 
that not only their own clothes but those of the 
men were made by the women. Some of the 
needlework was very fine, and much valued 
(Exod. xxvi. 36; xxviii. 39; Jude. v. 30; Ps. 
xlv. 14). The women appear to have spun the 
yarn for all the cloth that was in use (Exod. 
xxxv. 25; Proy. xxxi. 19); and much of the 
weaving seems also to have been executed by 
them (Judg. xvi. 18, 14; Prov. xxxi. 22). The 
tapestries for bed-coverings, mentioned in the 
last-cited text, were probably produced in the 
loom, and appear to have been much valued 
(Prov. vii. 16). 

We have no certain information regarding the 
dress of the women among the poorer classes; but 
it was probably coarse and simple, and not mate- 
rially different from that which we now see 
among the Bedouin womex, aud the femare 
peasantry of Syria. This covs‘tts of drawers, and 
a long and loose gown of coers blve linen, with 
some ornamental bordering wreght with the 
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meedie, m another cclour, about the neck and 
- The head is covered with a kind of 
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turban, connected with which, behind, is a veil, 
which covers the neck, back, and bosom [VEIL]. 
We may presume, with still greater certainty, 
that women of superior condition wore. over their 
inner dress a frock or tunic like that of the men, 
but more closely fitting the person, with a girdle 
formed by an unfolded kerchief. Their head- 
dress was a kind of turban, with different sorts of 
veils and wrappers used under various circum- 
stances. The hair was worn long, and, as now, 
was braided into numerous tresses, with trinkets 
and ribands (1 Cor. xi. 15; 1 Tim. ii. 9; 1 Pet. 
ili. 3). With the head-dress the principal orna- 
ments appear to have been connected, such as a 
jewel for the forehead, and rows of pearls (Sol. 
Song i. 10; Ezek. xvi, 12). Ear-rings were also 
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worn (Isa. iii. 20; Ezek. xvi. 12), as well asa 
nose-jewel, consisting, no doubt, as now, either of 
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a ring inserted in the cartilage of the nose, or an 
ornament like a button attached to it. The nose- 


jewel was of gold or silver, and sometimes set 


with jewels (Gen, xxiv. 47; Isa. iii, 21). Brace- 
lets were also generally worn (Isa. iii. 19; Ezek. 
xvi. 11), and anklets, which, as now, were pro- 
bably more like fetters than ornaments (Isa. iii, 16, 
20). The Jewish women possessed the art of stain- 
ing their eye-lids black, for effect aud expression 
(2 Kings ix. 30; Jer. iv. 80; Hzek. xxiii. 40); 
and it is more than probable that they had the 
present practice of staining the nails, aud the 
palms of their hands and soles of their feet, of an 
iron-rust colour, by means of a paste made {rom 
the plant called henna (Lawsonia inermis). 
This plant appears to be mentioned in Sol. Song 
1, 14, and its present use is probably referred to 
in Deut. xxi. 12; 2 Sam. xix. 24. 

The customs concerning marriage, and the cir- 
cumstances which the relation of wife and mother 
involved, have beeu described in the article Mar-~ 
RIAGE. 

The Israelites eagerly desired children, and 
especially sons. Hence the messenger whio first 
brought to the father the news that a son was 
born, was well rewarded (Job ii. 3; Jer. xx. 15). 
The event was celebrated with music; and the 
father, when the child was presented to him, 
pressed it to his bosom, by which act he was 
understood to acknowledge it as his own (Gen, 
1. 23; Job iii. 12; ‘Ps. xxii. 10). On the eighth 
day from the birth the child was circumcised 
(Gen. xvii. 10); at which time also a name was 
given to it (Luke i. 59). The first-born son was 
highly esteemed, and had many distinguishing 
privileges. He had a double portion of the estate 
(Deut. xxi. 17); he exercised a sort of parental 
authority over his younger brothers (Gen. xxv. 
23, &c.; xxvii. 29; Exod. xii. 29; 2 Chron. xxi. 
3); and before the institution of the Levitical 
priesthood he acted as the priest of the family 
(Num. iii. 12,13; viii. 18). The patriarchs 
exercised the power of taking these privileges 
from the first-born, and giving them to any other 
son, or of distributing them among different sons ; 
but this practice was overruled by the Mosaical 
law (Deut. xxi. 15-17). 

The, child continued about three years at the 
breast of the mother, and a great festival was 
given at the weaning (Gen. xxi. 8; 1 Sam. i, 
22-24; 2 Chron. xxxi.6; Matt. xxi. 16). He 
remained two years longer in charge of the wo- 
men; after which he was taken under the especial 
care of the father, with a view to his proper train- 
ing (Deut. vi. 20-25; xi. 19). It appears that 
those who wished for their sons’ better instruction 
than they were themselves able or willing to give, 
employed a private teacher, or else sent them to a 
priest or Levite, who had perhaps severul others 
under his care. The principal object was, that 
they should be well acquainted with the law of 
Moses; and reading and writing were taught in 
subservience to this leading object. 

The authority of a father was very great among 
the Israelites, and extended not only to his sons, 
but to his grandsons—indeed to all who were de- 
scended from him. His power had no recognised 
limit, and even if he put his son or grandson to 
death, there was, at first, no law by which he 
could be brought to account (Gen, xxi. 14; 
XXxviili, 24), But Moses circumscribed this 


968 WORD OF GOD. 


power, by ordering that when a father judged bis 
son worthy of death, he should bring him before 
the public tribunals. If, however, he had struck - 
or cursed his father or mother, or was refractory 
or disobedient, he was still liable to capital pu- 
nishment (Exod. xxi. 15,17; Lev. xx. 9; Deut. 
xxi. 18-21).—Ep. 

WOOL. [SuHeep. 

WORD OF GOD. The mystical dogma of 
emanations is at once the most universal and 
most venerable of traditions; so ancient that its 
source is hidden in the grey mists of extreme an- 
tiquity ; so universal that traces of it may be 
found throughout the whole world. Under every 
form, Persian or Egyptian, Greek or Roman, 
whether half hidden in the mythological folds of 
ancient fables, or more clearly expressed in the 
speculations of philosophers, whether blended 
with the law of Moses in the Cabbala and by 
Philo, or with the Gospel of Christ by the Gnos- 
tics and the Manichzans, in all forms and lan- 
guages the mystic dogma of emanations intimates 
the same great truth—that the many proceeded 
‘from the one, or, in plainer language, that every- 
thing good and fair, the universal frame of 
things and all that it contains, material and cor- 
poral, intellectual, moral, and spiritual, add pro- 
ceed from One Divine Mind, and are a manifest- 
ation of His power, wisdom, and goodness. This 
venerable dogma teaches us further, that of the 
Divine Essence we can know nothing (for how can 
the finite comprehend the infinite?); but that of 
the power, wisdom, and goodness, and also of the 
will of God, sufficiently plain mdications are 
made to us in. the works and plan of creation. 
Such is the meaning of the dogma of emanation 
in every form. But this venerable tradition has 
unhappily been blended with contradictory at- 
tempts to account for the origin of evil. Our 
extracts from Professor Burton's Lectures on the 
Heresies of the Apostolic Age (in our articles on 
Gwosricism and Logos) have exhibited but a 
small part of the mass of presumption, supersti- 
tion, and error, which have arisen from this 
source, pouring a muddy and unwholesome 
stream, not only into mythology and mysticism, 
but into the language of philosophy. Let us 
add, that Professor Burton has treated the mys- 
tical dogma of emanations (its meaning, origin, 
progress, and developments, together with its 
bearings on the more mysterious doctrines of 
Christianity) with a learning, moderation, and 
fairness, which must make his work a storehouse 
both of valuable information and judicious criti- 
cism, equally deserving the attention of the 
scholar, philosopher, and divine. 

From this whole body of evidence it appears 
that a constant tradition had come down from 
the most remote antiquity; that long before the 
time of the Gnostics, of Plato, or even of the Egyp- 
tians, this venerable tradition had its origin, and 
that a term expressive of this tradition was ap- 
plied to Christ by the earliest converts to Chris- 
tianity, and was afterwards adopted by St. Jobn. 
In what sense and for what object the term logos 
was admitted by the apostle into Christianity, 
may be made matter of inquiry; but the fact of 
its having been so derived and so applied is esta- 
Llished by the text, the notes, and the scriptural 
quotations in Professor Burton’s work, beyond the 
. possibility of doubt. 


WORD OF GOD. 


Both the fact itself and the object of the 
apostle are briefly stated by Professor Burton in 
the following words:—‘ St. John was as far as 
possible from being the first to apply the term 
logos to Christ. I suppose him to have found it 
so universally applied (that is, both by Guostics 
and Christians) that he did not attempt to stop 
the current of popular! language, but only kept 
it in its proper channel, and guarded it from ex- 
traneous corruptions’ (see Jnquéries, p. 220). 

What those corruptions were may be seen in 
our article on Gnosticism, and in the works ot 
Cudworth, Mosheim, Brucker, Beausobre, Matter, 
and Professor Burton, and in the remarks of 
Michaelis ou the Gospel of St. John.~ Professor 
Burton’s facts aud inferences respecting the logos 
in St. Johu’s Gospel are summed up in his 
seventh lecture, and in a series of valuable notes, 
and, we may add, that. the conclusion at which 
the learned author arrives respecting the logos of 
St. John is borne out by the following passage in 
Bishop Burnet’s work upon the articles of our 
church. oa at 

‘There are indeed points of avery ancient tra- 
dition in the world, of three in the Deity, called 
the Word or the Wisdom, and the Spirit or the 
Love, besides the fountain of both these, God: 
this was believed by those from whom the most 
ancient. philosophers had their doctrines. The 
author of the Book of Wisdom, Philo, and the 
Chaldee Paraphrasts, have many things that show 
that they had received these traditions from the 
former ages; but it is not easy to-determine what 
gave the first rise to them’ (see Burnet, On the 
Articles, p. 47). 

If these views are correct, the term logos, as 
applied to Christ, represents one of the most an- 
cient, universal, and venerable of traditions. 
Professor Burton argues that if St. Paul, when he 
saw at Athens ‘altars to the unknown God, 
might fairly take occasion to reprove the Athe- 
nians as too much given to superstition, and im- 
mediately added, ‘Him whom ye ignorantly 
worship declare J unto you,’ there seems no reason 
why a similar course might not be taken by St. 
John with the Gnostic, as if he had in effect 
said, that Word or Wisdom of God whom you 
ignorantly seek declare I unto you. Thus also 
the Christian missionary in India might take as 
his text the opening verses of St. John’s Gospel, 
and might preach to them ‘ Christ the power of 
God and the wisdom of God.’ Now van there 
be a doubt, were the word of God preached thus 
to the Indian, with a zeal according to know- 
ledge, that he would in deed and in truth find 
the words of the Apostle verified, ‘As many as 
receive him, to them gave he power to become 
the sons of God, even to them that believe in his 
name.’ And if it is thus with the Indian con- 
vert to Christianity in our own day,’ so also was it 
in the case of converts from the ‘endless genea- 
logies’ of Gnostic mysticism to ‘the only begotten 
Son of God.’ And when we ourselves view the 
more mysterious articles of our faith in relation 
to the primary objects, the primary means, and 
the primary effects of Christianity, many doubta 
and difficulties which have been raised respecting 
the character, history, and doctrines of Christ, 
will be obviated or removed, so that having ob- 
tained a more perfect understanding of the mean< 
ing and spirit of the Scriptures, we shall be less 
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dikely to find objections to the expression and the 
letter, when we read, ‘And the Word was made 
flesh, and dwelt amongst us (and we beheld his 
glory, the glory as of the only begotten of the 
Father) full of grace and truth.’ 

The conclusion to which we are brought by the 
series of remarks which are embodied in our ar- 
ticles Gnosticism, Logos, and Greex Puino- 
sopny, is, that an inquiry into the primary 
objects and effects of Christianity not only esta- 
blishes a large body of evidence respecting the 
benefits wrought out by Christianity, to wit, 
the removal of the three great evils, heathen 
sensualism, Gnostic mysticism, and Jewish cere- 
monialism, throwing much light on the means by 
which this was effected, that is, upon the cha- 
racter, history, and doctrines of Christ, but that 
such knowledge tends to draw attention to the 
yet only in part accomplished objects of Chris- 
tianity, and to the means by which they are still 
to be carried out. Such inquiries tend also to 
prevent our mistaking means for ends, and warn 
us against that greatest of errors, which would 
introduce the very evils Christianity was intended 
to cure (sensualism, mysticism, and ceremonial- 
ism) under the disguise of remedies. Lastly, an 
inquiry into the primary objects, primary means, 
and primary effects of Christianity, draws our 
attention to whatever was in its nature peculiar 
to those times, and which requires to be so 
treated whenever its application to our own times 
is considered, It is, we repeat, by inquiring, in 
the first place, what were the evils for which 
Christianity was primarily and immediately in- 
tended to be the cure, that we shall best discover 
what are the evils for which Christianity is still 
the remedy; and it is by inquiring what were 
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evils, that we may hope to understand more 
clearly what are the means which Christianity 
possesses for resisting and overcoming like evils 
in the present times; and it will be found that 
by adopting this mode of treatment, division, and 
order, we are most likely to remove from our 
own minds, and from the minds of others, diffi- 
culties and doubts respecting the character, the 
history, and the doctrines of Christ. 

To refer once more to the work of the learned 
theologian to whose labours we have been so 
much indebted. Assuredly there is nothing in 
Dr. Burton’s theory respecting the application of 
the term logos to Christ to astonish the scholar, 
or to perplex the divine, or to alarm the Chris- 
tian. Doubtless, to repeat a remark which can- 
not be too often insisted on, there is an absolute 
meaning in each of the texts of Scripture quoted 
by Dr. Burton, which is as true now as it was 
true then; but in order to get at this absolute 
meaning we must attend to the relative meaning 
of each text, as it applied to the opinions, prac- 
tices, and persons to whom aud to which it pri- 
marily related. If this. is confessedly true re- 
specting the texts of Scripture which are con- 
nected with Judaism, why should it not be true 
in the case of texts which relate to Gnosticism ? 
And why should not a knowledge of the history, 
philosophy, and language of the gentile converts 
to Christianity be useful te the scholar, divine, 
and Christian, in explaining all the texts of 
Scripture which Dr. Burton has illustrated with 
equal learning, moderation, and respect for the 
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articles of our creed? It is thus that we may 
hope to obtain a better understanding of the 
meaning, and a fuller conviction of the truth, of 
the text which has so often been misunderstood 
and misapplied: ‘After that in the wisdom of 
God, the world by wisdom knew not God; it 
pleased God by the foolishness of preaching to 
save them that believe. —J. P. P, 


WORLD is the English term by which our 
translators have rendered four Hebrew words: 1, 


sn, which is erroneously supposed by some to 


haye arisen by transposition of letters from abn, 
comes from a root which signifies ‘ to rest,’ to ‘dis- 
continue,’ aud heuce ‘ to cease from life,’ ‘to be at 
rest ;’ and as a noun, ‘ the place of rest,’ ¢ the grave.’ 
The word occurs in the complaint uttered by He- 
zekiah when in prospect of dissolution, and when 
he contemplates his state amoug the inhabitants, 
not of the upper, but the lower world (Isa. xxxviii, 
11); thus combining with many other passages to 
show that the Hebrews, probably borrowing the 
idea from the Egyptian tombs, had a vague con- 
ception of some shadowy state where the manes of 
their departed friends lay at rest in their ashes, re- 
taining only an indelinable personality in a land 
of darkness and ‘the shadow of death’ (Job x. 


21, 22). 2. abn means ‘ to conceal,’ and deriva- 
tively ‘any hidden thing,’ hence ‘age, ‘anti- 
quity,’ ‘ remote and hidden ages ;’ also ‘ the world,’ 
as the hidden or unknown thing (Ps. xlix. 1); in 


asimilar mamner, 3. diy (in the New Testament, 
aidy), the root-signification of which is ‘ to hide,’ 
denotes a very remote, indefinite, and therefore 
unknown period in time past or time to come, 
which metaphysiciaus call eternity 4 parte ante, 
and eternity 4 parte post. In Ps. Ixxiii. 12, 
it is rendered ‘ world;' but in this and in the 
previous instance, it may be questioned whether 
the natural creation is really meant, and not 
rather ‘the world’ in our metaphorical use of the 
term, as denoting the intelligent world, the ra- 
tional inhabitants of the earth, and still more 
specifically that portion of them with which we 


are immediately concerned. 4. ban comes 
from a radix that signifies ‘to flow,’ and as water 
is the unfailing cause of fertility in the Kast, it. 
denotes ‘to be productive,’ ‘to bear fruit ;’ and as 
a noun, ‘the fruit-bearer,’ that is, the earth. This 
word is frequently rendered ‘world’ in the common 
version, but if more was intended than the earth 
on which we dwell, it may be doubted if the pas- 
sages in which it occurs will justify the trans- 
lators. 

In truth, the Hebrews had no word which com- 
prised the entire visible universe. When they 
wanted to speak comprehensively of God's crea- 
tion, they joined two words together and used the 
phrase ‘heaven and earth’ (Gen. i. 1). We have 
already seen that they had an idea of an under 
world; the meaning of their ordinary term for 
earth, YIN, whick. signifies the ‘lower,’ shows that 
they also regarded the earth as beneath the sun ; 
while the term for heaven, D'OW, devoting ‘ what 
is elevated,’ indicates that their view was that — 
the heavens, or the heights, were above. Above, 
below, and under—these three relations of space 
comprehend their conception of the world, 
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WORM (139, yin; Sept. ckérnt, campia, 
ois; Vulg. vermis, putredo, tinea. No distine- 
tion is observed in the use of the Hebrew words. 
For instance, 71199 is applied to the creature bred 
in the manna (Exod. xvi. 24); to that which preys 
on human flesh (Job vil. 5; xvii. 14; xxi. 26; 


xxiv. 20; Isa. xiv. 11); and yoon, to the creature 
bred in the manna (Exod. xvi, 20); to that which 
preys on human flesh (Isa. xiv. 11; lxvi.24); on 
vegetables, as on the gourd of Jonah (iv. 7); and 
on vines (Deut. xxviii. 39). The ancient Hebrews 
applied these words as indeterminately as the 
common people now do the words ‘worm,’ ‘fly,’ &e. 
The only distinction occurring in the Bible is ]¥ 


nydin, the insect which furnished the crimson 
dye [Puree]. Similar indeterminateness at 
tends the Septuagint and Vulgate renderings. 
Aristotle also applies the word oxéaAné to the larva 
of any insect—rlere S€ mdvta oKodnna, ‘ all 
insects produce a worm’ (Hist. Nat. v. 19). 
The insect which the manna is said to have 


‘bred, when kept till the morning ;’ 11D", ybin, 
oKeAnE, vermis (Exod. xvi, 20,24), whatever it 
was, must be considered as miraculously pro- 
duced as a punishment for disobedience, since 
the substance now understood to be the same, 
keeps good for weeks and months, nor did the 
specimen laid up in the ark breed worms 
[Manna]. An insect is alluded to as in- 
juring vines and grapes (Deut. xxvili. 39); 
yoyn, oxdarnt, vermis, The Greeks had a dis- 
tinct name for this insect, and probably as early 
as the Septuagint translation of Exodus was 
made, ver. %/ and 7g (Theophrastus, De Causis, 
iii. 27). It was called by the Latins invol- 
volus, convolvulus, and volvox (Plautus, Cis- 
tell. Act iy. Sc. 2; Pliny, Hist. Nat. xvii. 
28). Rosenmiiller thinks it to have been the 
scarabeus hirtellus, or the searabeus muticus 
hirtus testaceo-nigricans of Linneus (Syst. Nat. 
tom. i., pt. iv. p. 1577). Forskal calls it the 
pyralis vitana, or pyralis fasctana. A species 
of beetle, lethrus cephalotes, is injurious to the 
vines of Hungary; other species of beetles do 
similar mischief (rynchites, bacchus, eumolpus). 
Vine-leaves in France are frequently destroyed 
by the larva of a moth, tortrix vitana. In 
Germany another species does great injury to the 
young branches, preventing their expansion by 
the webs in which it involves them; and a third 
species, tortrix fasciana, makes the grapes them- 
selves its fuod (Kirby and Spence, Introduction 
to Entomology, vol. i. p. 205, London, 1828). It 
may serve as an illustration of the looseness of 
popular diction respecting insects, to remark, that 
what_the farmers call ‘the fly’ in the tumip, is 
in reality a small species of jumping beetle, for 
which turnip-jlea would be a more appropriate 
name. In Job vii. 5, the patriarch complains 
that his ‘ flesh is clothed with worms and clods 
of dust,’ MD, campla oxdrAnKwy; and in 2 Macc. 
ix. 9, it is stated to be the fate of Antiochus, that 
while he lived ‘worms’ (oxéAnras) ‘rose up out 
of his body ; and St. Luke records this disorder 
to have been inflicted on Herod (Acts xii. 23, 
_ gkwaAnrdBpwros: comp. Joseph. Antig. xix. 8. 2; 
xvii. 6.5; De Bell. Jud. i. 33.5). It has been 
attempted to explain all these instances as cases 
of phthiriasis, or the Jowsy disease: but the 
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conjecture js inconsistent with the words em- 
ployed in the several narratives ; and since thes 
are instances of persons being devoured by 
worms while alive, contrary to the order Gi 
nature, we are compelled to ascribe the pheno- 
menon to divine agency. For the account vi 
insects infesting the human frame, from «disease, 
see Kirby and Spence (Introduction to Entomo- 
logy, vol. i. p. 84). Allusion is made in various 
passages to ‘worms’ preying upon the dead. 
Thus Job, in the anticipation of death, says, ‘ I 
have said to the worm, Thou art my mother, and 
my sister’ (Job xvii. 14; comp. xxi. 26; xxiv. 
20° Isay xiv. Ils txvie 24; Keclussx. 1); xix? 
3; 1 Mac. ii. 62). In one apparent instance of 
this nature (Job xix. 26), ‘ though after my skin 
worms destroy this body,’ the word ‘ worms’ is 
supplied by our translators. ‘These passages, and 
especially the latter, have contributed to the po- 
pular impression in this country, that the humat 
body, when buried in the grave, is consumed by 
worms. The Oriental method of burial in wrap- 
pers, and of depositing the corpse in caves, &c., 
would no doubt often afford the spectacle of the 
human body devoured by the larvae of different 
insects; but the allusions in Scripture to such 
sights do not apply to burial in this country, ex- 
cept where the body, as was the case in London 
till lately, is buried in a wooden coffin only, in 
vaults which have communications with the ex~ 
ternal air, when even in the centre of the metropo- 
lis, the writer has found swarms of a species of fly, 
of a cimex aspect, which insinuates itself between 
the lid and lower part of the coffin, and whose lar- 
vee battened in the corpse within, while the adult 
insect sported in the lurid atmosphere of the vault, 
The ‘gourd’ of Jonah is said to have been de- 


stroyed by ‘a worm’ (Jon. iv. 7); ny>in, oKoANE, 
vermis. The identity of the gourd with the 
rictius communis seems to be well established 
[Kixayon]; and Rumphius (Herbar. Am- 
bornens., tom. iy. p. 95) testifies to the ravages of 
aspecies of black caterpillar uponit. These are 
produced, he says, in great quantities in the 
summer time, during a gentle rain, and eat up 
the leaves of the Palma Christi, and gnaw its 
branches to the pith in a single night (Michaelis, 
Suppl. ad Leaic. Hebraic., p. 2187). Ailusions to 
the worm im wood occur in the Septuagint of 
Proy. xi. 4, and xxv. 20; év HaAw oxdrnk; 
Vulg. vermis ligno; which words have nothing 
corresponding to them in the present Hebrew text 
(see Vulgate of 2 Kings xxiii. 8). The word 
“worm ’ occurs metaphorically (Job xxv. 6), ‘how 
much less man that is a worm’ ((1197, campia, 
putredo), ‘and the son of man which is a worm ;” 


MY2IN, cxadané, vermis (Ps. xxii. 6; Isa. xi. 
14). Homer also compares a man of inferior con- 
sequence to a worm, Sore oxeAnk em) yan Keiro 
tabels (I7, xiii, 654). It is possible that the word 


Y2iN was also given as a proper name; thus 
*Tola’ occurs among the descendauts of Issachar 
(Gen. xlvi. 13), and was also the name of a person 
of the same tribe (Judg. x. 1). Bochart conjec- 
tures that the name was given to these children 
by their parents because the tribe of Issachar was 
one of the meanest, and they were themselves in 
needy circumstances, or that these were very 
sickly children when born. He remarks, howe 
ever, that the first Tola became a great man, 


ae 
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the head of the Tolaites (Num. xxvi. 23), who, 
in the days of David, amounted to 22,600 (1 
Chron. vii. 2); aud that the latter judged Israel, 
twenty years (Judg. x. 1,2). Worm’ occurs in 
the ine Testament in a figuracive seuse only . 
(Mark ix. 44, 46, 48), ‘Theis worm dieth not, 
and the fire is not quenched ;’ words borrowed 
froma Isa, lxvi. 24, which originally relate to a 
tenporal state of things, but which had also 
become, in our Lord’s time, the popular repre-* 
sentation of future punishment (Judith xvi. 17; 
Eeelus. vii. 17) [Soun; Topuer]. Origen 
here understands ‘ worm’ in a metaphorical sense, 
as denoting the accusation of conscience; but 
Austin, Chrysostom, Cyril of Alexandria, Theo- 
phylact, &c., contend that the word should be 
understood literally. Several mistranslations 
occur. In Isa. li, 8, ‘and the worm shall eat 
them like wool,’ the word DD, means a species of 
moth [Moru]. In Mic. vii. 17, the words, ‘like 


worms of the earth, IN vorrs, literally, ‘ creepers 
in the dust,’ ‘serpents ;’ Vulg. reptilia terrae (comp. 
Deut. xxxii. 24). In 1 Mace, ii. 62, ‘ Fear not 
the words of a sinful man, for his glory shall be 
dung and worms;’ instead of xompia, ‘ dung,’ 
should be read campfa, ‘rottenness, as in the 
Sept. of Job vii. 5; xxv. 6. So also in Kcclus. 
xix. 3, ‘Moths and worms shall have him that 
cleaveth to harlots,” instead of ofjres, ‘moths,’ 
read o7r7, ‘rottenness.’ Bochart (Hverozoicon, 
ed. Rosenmuller, Lips. 1793-1796, vol. iii. ; De 
Vermibus).—J. F. D, 

WORMWOOD, STAR OF (Rey. viii. 10, 
11), the Apocalyptic appellation for the national 
demon of Egypt, set forth in the vision of Patmos 
as a luminous ido/ presiding over ‘ the third part 
of the waters.’ The vocation of this star was to 
destroy by poison, uot by fire, sword, or famine ; 
hence the Talmudic phrase ‘ poison in Egypt’ is 
put in opposition to food or ‘corn in Ephraim’ 
as the symbol of blasphemy and idolatry (Bab. 
Talmud in Menacoth, fol. 85.1). Philo also, 
speaking of Helicon, ‘the scorpion-like slave,’ 
represents him as having cast up roy Alyumtiaxdy 
idy, ‘the Egyptian venom,’ against the dwellers 
in Palestine (De Legat. p. 102, ed. Turneb.). 
Daniel gives a clear intimation of his acquaint- 
ance with the prevalent belief that, like Persia, 
Greece, and Judza, every nation had a celestial 
prince or patron, W sar, or sire (Dan. x. 21), 
This sar lamé-ala, ‘ prince on high,’ of the Reb- 
bins had also a representative image in the ma- 
terial firmament (Rabbi Salomon on Dan. xi. 1), 


some bon hélel) glittering son of the morning 
(Isa. xiv. 12), or ‘light of lights’ (moré reo) 
among the splendid stars or intercessors above 
(ME litzim ; Ezek, xxxii. 7, 8), who were ‘dark- 
ened’ when Pharaoh was extinguished. Husebius 
(Demonstr. Evangelic. iv. 8.10) and Tamblichus 
(De 42gyptiorum Mystertis, § v.c. 25) both men- 
fion ‘the angels who preside over the nations ;’ 
and Rabbi Solomon, the chief of the Gallican 
synagogue in his day, affirms that ‘before God 
wreaks his vengeance on a people he punishes 
their prince, because it is written, ‘‘ The Lord 
shall punish the host of the high ones on high,’ 
and then follows “and the kings of the earth upon 
the earth;” and, moreover, it is written, “ How 
art thou fallen, O Lucifer, son of the morning !””’ 
“Comment. on Isa, xiii. 13), Hence, as the 
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literal fulfilment of Isa. xxiv. 21, the Jews yet 
anticipate ‘the extirpation of all the Gentiles, 
with their princes on high and their [pretended] 
Gods’ (Nizzehon, p. 255, in Wagenseil’s Tela 
Ignea). 

St. John seems to employ this symbol ot 
Egyptian poison and bitterness, as the prototype 
of a great Anti-Christian Power, which would 


poison and embitter the pure waters of Christian 


life and doctrine, converting them into ‘worm- 
wood,’ mitzraim being a figure of apostasy and 
rebellion,—F, R. L. 

WRESTLING. [Gamzs. 

WRITING is an art by which facts or ideas 
are communicated from one person to another by 
means of given signs, such as symbols or letters. 
It has heen a generally received and popular 
opinion that writing was first used and imparted 
to mankind when God wrote the Ten Command- 
ments on the tables of stone; but the silence of 
Scripture upon the subject would rather suggest 
that so necessary an art had been known long before 
that time, or otherwise the sacred historian would 
probably have added this extraordinary and divine 
revelation to the other parts of his information 
respecting the transactions on Mount Sinai. 

After the gift of language (which was indis- 
pensable to rational creatures), it would seem that 
writing was the most highly beneficial and im- 
portant boon which could be conferred on men 
possessed of intellect and understanding, who from 
their circumstances must divide and spread over 
the whole earth, and yet be forced from various 
necessities to maintain intercourse with each other. 

In the earliest times families must have sepa- 
rated : the pastoral life required much room for 
flocks and herds; and as the wealth of each house- 
hold increased, the space between them must have 
become greater, and every year would compel 
more distant migrations from these unfailing 
causes (Gen. xiii.). 

But even in the first ages of the world it would 
be requisite not only to preserve unimpaired the 
knowledge of God, but it would be desirable to 
have some method of transmitting and receiving 
intelligence from the scattered communities, of a 
more certain nature than verbal messages ever 
cau be; nor is it probable that events which were 
destined to act upon all time should be left to 
float upon the uncertain stream of tradition, when 
by the art-of writing they might be accurately 
conveyed without addition or diminution to the 
latest posterity. It is scarcely possible that the 
wondrous gift of writing was withheld until the 
world had been twice repeopled, and 2513 years 
had rolled by. 

The working in iron and the construction of 
musical instruments are recorded in Gen. iv. 21, 
22; whilst neither before nor after that period is the 
origin or discovery of writing any more alluded 
to than is the origin of language itself. Is it then 
too much to believe that God by revelation imme- 
diately imparted to mankind the power of writing ? 
For it does not appear that any person ever in- 
vented an alphabet who had not previously heard 
of or seen one; and every nation which possessed 
the art always professed to have derived its know- 
ledge from a God. Without writing, no informac 
tion could have been conveyed to remote nations 
with accuracy. Few persons repeat a thing im the 
precise words in which a detail was given to them, 
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and the most trifling change in an express)on may 
throw the whole into error and confusion, or en- 
tirely destroy the sense. Butsuch cannot be the 
case if writing be the means of communication, 
for whatever is thus definitely stated may be 
equally well understood by those to whom it is 
addressed as by those who write it. God never 
works unnecessary miracles; but that must have 
been the case if, for upwards of two thousand years, 
the memory and speech of various men were alone 
the depositaries of His dealings with mankind. 

It was a matter of the utmost consequence that 
the most -exact accounts should have been pre- 
served of the creation, the fall of man, and many 
prophecies of deepest interest to unborn genera- 
tions. The ages and genealogies of the patriarchs ; 
the measures of the ark; the first kingly govern- 
ment in Assyria; the history of Abraham and his 
descendants for 430 years, including minute cir- 
cumstances, changes, and conversations, in many 
different countries; could scarcely have been per- 
fectly preserved by oral descent for twenty cen- 
turies, unless the antediluvians and their imme- 
diate posterity did not partake of the failings of 
Christians in the defects of forgetfulness and 
exaggeration; but allowing the art of writing to 
have been given with language, there is no diff- 
culty, and it becomes obvious that each transac- 
tion would be recorded and kept exactly as it was 
either revealed or happened. 

It is not a vain thing to. suppose that. the his- 
tory of creation, and all following events, as 
briefly related by Moses, were taken from ancient 
documents in the possession of the Israelites : 
this opinion is maintained by Calmet (Commen- 
taire Littéral, vol. i. part i. p. 13). The gifts 
of inspiration, like those of nature, are never 
sitperfluous. When God had once revealed to the 
Patriarchs what was ‘in the beginning,’ there 
was no further need for a new revelation; and 
the Hebrew historian might compile from pre- 
vious records, what was sufficient for mankind to 
know respecting the origin of ‘things which are 
seen.’ 

In the fifth chapter of Genesis it is said, ‘This 
is the book of the generations,’ If there had been 
merely a traditionary recollection of ‘the genera- 
tions of Adam,’ preserved only by transmis- 
sion from one memory to another for more than a 
thousand years, the term book would have been 
most inapplicable, and could not have been used ; 
and to suppose that a written document had been 
referred to, cannot be deemed as forcing the con- 
struction of the word in this instance, more than 
when it is also believed that ‘the book of the 
generation of Jesus Christ’ (Matt. i.'1) was like- 
wise copied from a national register, and not 
given-by a new revelation or old tradition, for 
the genealogies in the New Testament were not 
of less importance than those of the sons of Shem 
(Gen. xi.), and yet the former were taken from 
public records. Why, then, should a miracle 
have been wrought to preserve the latter ? 

The book of Job is considered to be the most 
ancient written document extant, and is deemed 
an authentic narrative and not an imaginative 
poem (James v. 11). By some persons it is 
thought to be the work of Moses (see Mason Good’s 
Diss. to Translation of Job); but this is de- 
nied by Bishop Lowth (Lectures on Hebrew 
Poetry). Lightfoot and others think Elihu was 


_than a post’ (ix. 25), 
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the authoz.. This is the more credible opinion 
for it is scarcely possible to believe that long con- 
versations between several persons in she land of 
Uz should have been orally preserved for perhaps 
several centuries, and then recorded with minute 
accuracy by an individual who spoke a different 
language, and who received it from the lips of 
strangers and foreigners. 

Hales asserts that Job lived at most two hun- 
dred years before the Exode. Our version of the 
Scriptures fixes the time of Job at B.c. 1520, 
which allows but twenty-nine years between his 
era and that of the departure of the Israelites 
from Egypt. Be that as it may, the declarations 
of Job prove that letters and books were known 
to him and his countrymen, who were a people 
quite distinct from the Hebrews. ; 

In the nineteenth chapter of Job (ver. 23, 24) 
it is said, ‘Oh, that my words were now written ! 
Oh, that they were printed in a book! that they 
were graven with aniron pen /? Also Job xxxi. 35, 
“mine adversary had written a book.’ Such ex- 
pressions could not have been used, and would 
have had no meaning, if the art of writing had been 
unknown; nor could there have been such terms 
as book and pen, if the things themselves had not 
existed. 

If, then, it be granted that the Book of Job 
was written, and such expressions were current 
before the Exode, it becomes evident from sacred 
history, that writing was not only in use before 
the law was given on Mount Sinai, but that it 
was also known amongst other patriarchal tribes 
than the children of Israel. The supposed writer, 
Elihu, the sonof Barachel the Buzite (Job xxxu. 
2), was a descendaut of Nahor, the brother of 
Abraham (Gen. xxii, 20, 21), and might thus be 
possessed of whatever arts the family of Terah 
had inherited from Noah. Another singular 
phrase is found in Job: ‘My days are swifter 
This would imply the re- 
gular transmission of intelligence by appointed 
messengers from place to place; and although it 
does not follow as a necessary consequence that 
such a person on all occasions carried letters, it 
is more than probable that such a mode of con- 
veying important communications was established 
in civilized countries, where books, pens, and 
writing were known. 

Before the law was given by God to Moses, he 
had been commanded to write the important trans- 
actions which occurred during the progress of the 
Israelites from Egypt to Canaan; for in Exod. 
xvii. 14, it is recorded, ‘And the Lord said unto 
Moses, write this for a memorial in a book.’ An 
account of the discomfiture of the Amalekites is 
the first thing said to have been written by Moses. 
This battle was fought ere the people left Rephi- 
dim (Exod. xvii. 13), from whence they departed 
into the wilderness of Sinai (Exod. xix. 2); and, 
therefore, that writing was drawn up before the 
events on the mount took place. The law was 
‘written by the finger of God’ (Exod. xxxi. 18), 
B.c. 1491, and since that time there is no question 
as to the existence of the art of writing. The com- 
mandments were written on two tables of stone 
(Exod. xxxiv. 1); but immediately afterwards, 
when Moses was ‘interceding with God for the 
sinning idolaters, he says, ‘Blot me out of thy 
book which thou has written’ (Exod. xxxii. 32). 
If writing in alphabetical characters had beer 
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seen by Moses for the first time on the ‘tables of 
stone, he could not from these have had the 
faintest conception of a book, which is a thing 
composed of leaves or rolls, and of which the 
stones or slates could have given him no idea. 

Forty years after the law was written, the 
Israelites took possession of the land of Canaan, 
where the ‘ cities were walled and very great? 
(Num. xiii. 28), Amongst other places which 
were conquered was one called by them Debir, 
but whose original name was Kirjath-sepher, or 
the City of Books, or Kirjath-sannah, the City of 
Letters (Jos. xv. 49; Judges i. 11). The Canaan- 
ites could not have gained their knowledge of 
letters or of books from the Hebrews, with whom 
they were entirely unacquainted or at war, and 
must, therefore, have derived them from other 
sources. The Canaanites being the descendants 
of Canaan, a son of Ham, had probably preserved 
and cultivated the same arts and sciences which 
Misraim, another son of Ham, carried into Egypt 
(Gen. x. 6). 

The Book of Jasher’ (Josh. x. 13), is men- 
tioned by Joshua, but whether as a chronicle of 
the past or present is uncertain. 

Books and writing must have been familiar to 
Moses, ‘ who was learned in all the wisdom of 
the Egyptians’ (Acts vii. 22), for at the time of 
his birth that people had arrived at a high pitch 
of civilization. Since the penetration of Dr. 
Young discovered the key by which the hitherto 
mysterious hieroglyphics can be deciphered, it 
bas been found that from the earliest era Egypt 
possessed a knowledge of writing. Without cre- 
diting the very distant period given by some 
chronologists, which fixes the beginning of the 
first regal dynasty there 5867 years B.c., or as M. 
Prisse, the learned hieroglyphist, says, in his 
private. accounts, ‘ unnumbered ages before the 
erection of the pyramids,’ it is not presuming too 
‘much to think that the chronology adopted by 
Usher is too short to include many Scriptural 
transactions. Chronology is a matter of opinion, 
founded on data supplied by various sources of 
information, and not an article of faith: it may 
therefore be altered and improved in conformity 
with well-ascertained facts and legitimate evidence. 

Hales, agreeing with Josephus, says that Menes, 
the first king of the first Egyptian dynasty, 
began his reign s.c. 2412 years (Chronology) ; 
but previous to his assuming the royal dignity, 
Egypt had been long ruled by a succession of 
priests, and in their theocracy Thoth or Hermes, 
a god, was considered by them to be the inventor 
of letters (the Egyptians never acknowledged 
demi-gods); and in no instance is the discovery 
of the art of writing ever attributed to men 
(Wilkinson, Ane. Egypt. v. 2). 

There were three kinds of writing practised in 
Egypt:—lst. The hieroglyphical, or sacred sculp- 
tured characters; 2d. The hieratic, or sacerdotal, 
which was abbreviated; 3rd. The demotic, or 
enchorial, which became the hand in general use. 
Leipsius, in The Annals of Archeological Cor- 
respondence, Rome, 1837, maintains that the 
Egyptians had two colloquial dialects in use, 
which were very distinct; the classical or sacer- 
dotal, and the popular. The sacred, or hiero- 
glyphic writing, as well as the hieratic of all 
ages, presents the former, whilst the demotic pre- 
seuts the common dialect. Wilkinson thinks 
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the hieroglyphical was the sole mode of writing 
in the more ancient times, yet allows the hieratic 
to have been employed in remote ages ; but if M. 
Prisse’s discovery be true, of a papyrus said to be 
written in the reign of an hitherto unknown king 
in the first Memphite dynasty, and in the hieratic 
character, its extreme antiquity will be found 
coeval with the hieroglyphical. 


If there be no enchorial writing found (for 
monuments or tombs which were sacred could 
not have common characters upon them) until 
about B.c. 600, that circumstance does not prove 
that such a mode of writing was unknown in the 
earliest times; for from the account of the burial 
of Jacob (Gen, 1. 9), and from the Song of Moses 
(Exod. xv. 1, and xiv. 26), it is clear that horsemen 
were a part of the Egyptian army, and yet there 
is but one solitary specimen of a man on horse- 
back amongst the infinite yariety of sculptured 
representations of their manners and customs 
(Wilkinson, vol. i. p. 289). The priestly rulers 
of Egypt had continued, like the framers of caste 
in India, to bind down by certain. definite and 
established Jaws (even to the meagre delineation 
of the human body in painting) every mode of 
action, and from that circumstance it may be 
inferred that the manner in which trials before 
the judges were carried on, was not an innovation 
of later times, There were royal and _ priestly 
scribes, but there must have been a different grade, 
employed by other classes, as in their law-courts 
the complainant always stated his case in writing, 
and the defendant also replied in writing ; from 
which circumstance (were there none other) 
it may be inferred that there was some common 
popular writing for such purposes, besides that 
of the sacred hieroglyphics, or sacerdotal mode. In 
the paintings which represent the judgment after 
death, Thoth, who is called the ‘Secretary of Jus- 
tice,’ is always portrayed with his tablet and style, 
just beginning to write. 

The Memnonium is said to have been built 
about the time of Moses (p.c. 1571); over the 
entrance gateway to the library was inscribed, 
‘Remedy, or Balsam for Souls.’ Over the moul- 
dering door which led to the bibliothetical reposi- 
tory, Champollion read, written over the heads of 
Thoth and Safkh (who were the male and female 
deities of arts, sciences, and literature), the re- 
markably appropriate titles of ‘President of the 
Library,’ and ‘ Lady of Letters.’ In the Sanc- 
tuary at Luxor, erected 200 years before the birtk 
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of Moses, there is an inscription over Thoth, which 
begins, ‘ Discourse of the Lord of the Divine 
Writings.” The number of works ascribed to 
Thoth is stated to have been 36,525. 

The great Pyramid is supposed to have been 
erected at least 2123 years B.c.; in A.p. 1837, 
Col. Howard Vyse found in the low chamber the 
name of Suphis (Cheops) scored in red ochre on 
the rough stones behind the front facing of the 
room (see Ancient Egypt, by G. R. Gliddon, 
Vice-consul at Cairo; Boston, U,S. 1844). 

‘In Egypt nothing was done without writing. 
Scribes were employed on all occasions, whether 
to settle public or private questions, and no bar- 
gain of any consequence was made without the 
voucher of a written document’ (Wilkinson, 
vol. i. p. 183). On a tomb said to have been 
built about the time the Pyramids were erected, 
is seen the representation of a steward giving 
an account of the number of his master’s flocks 
and herds (vol. iv. p. 131). The scribes and 
stewards, who were employed in domestic suits, 
conveyancing, and farming, could not have used 
the sacred characters for their affairs, nor could 
they have been understood by the people gene- 
rally if they had; it may therefore be concluded 
that the enchorial writing was that in popular 
practice. 

Pliny is in error in saying that papyrus was not 
used for paper before the time of Alexander the 
Great, for papyri of the most remote Pharaonic 
period are found with the same mode of writing 
as that of the age of Cheops (Wilkinson, vol. iii. 
p. 150). A papyrus now in Europe, of the date 
of Cheops, establishes the early use of written 
documents, and the antiquity of paper made of 
the byblus, long before the time of Abraham 
(Ancient Egypt, p. 13). As papyrus was ex- 
pensive, few documents of that material are found, 
and these are generally rituals, sales of estates, 
and official papers (papyrus was used until about 
the seventh century of our era). A soldier's leave 
of absence has been discovered written upon a 
piece of broken earthenware. 

No one can dispute the extreme antiquity of 
Egypt as a nation, nor that, at the time of Moses, 
its inhabitants were in a state of advanced civil- 
ization. From the researches of travellers and 
hieroglyphists in late years, it is proved beyond 
doubt that many of the hieroglyphical inscrip- 
tions were written before the Exodus of the He- 
brews, and that writing must therefore have been 
in use at or before that period; but it yet remains 
to be said from whence the art was derived. 

‘ The earliest and surest data’ (respecting al- 
phabetical language) ‘ are found in the genuine 
paleographical monuments of the Pheenicians.’ 
‘ Amongst the most ancient coins yet known is 
one supposed to be B.c, 394’ [AupHaszr]; but 
these ancient specimens of engraving or writing 
prove nothing as to the origin of the thing itself. 
{t is possible » that written characters can be traced 
no higher than from a Pheenician stock, for they 
were the immediate posterity of Noah’s family. 
The argument here stated, as to the credible sup- 
position that writing was given with language, i is 
not at all invalidated by gems or coins which 
exhibit the oldest or most primitive form of writ- 
ten characters known. 

The Hindoos and Chinese profess to have had 
amongat them the art of writing from time imme- 
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morial; but although they cannot establish the 
truth of their endless chronologies, yet it is highly 
probable that they have been acquainted with that 
mode of communicating and trausmitiing ideas 
from remote ages. Eight Chinese bottles have 
been found in different tombs at Thebes; on five 
of them is written the same inscription, ‘ The 
flower opens, and lo! another year... In China 
writing is still symbolical, there being 80,000 
characters, to which there are 214 radical keys, 

Letters are generally allowed to have been intro- 
duced into Europe from Pheenicia, aud to have 
been brought from thence by Cadmus into Greece, 
about fifteen centuries before Christ, which time 
coincides with the eighteenth Egyptian dyuasty ; 
but whilst none may deny such to have been the 
origin of European alphabetical characters, it 
does not prove the Phoenicians to have heen the 
inventors of writing. That people occupied 
Phenicia in very early times after the Deluge, 
and if the patriarch and his sons possessed the 
knowledge of letters, their posterity would doubt- 
less preserve the remembrance and practice of 
such an invaluable bequest, which would be con- 
veyed by their colonists into Greece and Africa. 
In the New World it was found that the Peru- 
vians had no system of writing, whilst the Mex- 
icans had made great ailvances in hieroglyphical 
paintings. 

The Aztecs, who preceded the Mexicans, had 
attained much proficiency in the art, such as was 
adequate to the wants of a people in an imperfect 
state of civilization. ‘ By means~of it were re- 
corded all their laws, and even their regulations 
for domestic economy; their tribute rolls, speci- 
fying the imposts of the various towns; their 
mythology, rituals, and calendars, and their po- 
litical annals carried back to a period Jong be- 
fore the foundation of the city. They digested a 
complete system of chronology, and could spe- 
cify with accuracy the dates of the most important ° 
events in their history, the year being inscribed on 
the margin against the particular circumstances 
recorded’ (Prescott’s Conquest of Mexico, i, 88). 

A Mexican MS. usually looks like a collec- 
tion of pictures, each forming a separate study. 
Their materials for writing were various. Cotton 
cloth, or prepared skins, were used, but generally 
a fine fabric made from the leaves of the aloe 
(Agave Americana), from which a sort of paper 
was prepared, somewhat resembling Egyptian 
papyrus, which conld be made more soft and 
beautiful than parchment. When written, the 
documents were either made up into rolls or else 
into volumes, in which the paper was shut up like 
a folding screen, which gave the appearance of a 
book, When the Spaniards arrived in Mexico, 
great quantities of these MSS. were in the coun- 
try; but the first Christian archbishop, Zurmar- 
raga, caused them to be collected from every 
part of the country, and had the whole burnt ! 
(Prescott). 

In later times there have been two instances in 
which persons in semi-barbarous countries have 
constructed an alphabet, from having heard that 
by such means ideas were communicated in many — 
lands. A man of the Greybe tribe, on the African 
coast, and a Cherokee, are said to have formed a 
series of letters adapted to their respective lan- 
guages ; but in neither case was it the result of | 
intuitive genius (Glidden, p. 17). 
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« Various nave been the materials and imple- 
ments used for writing. As was before observed, 

r made from the papyrus is now in existence 
which was fabricated 2000 years B.c. Moses 
hewed out of the rock two tables of stone on 
which the Commandments were written (Exod. 
xxxiv. 1). After that time the Jews used rolls of 
skins for their sacred writings. They also en- 
graved writing upon gems or gold plates (Exod. 
xxxix. 30). 

Before the discovery of paper the Chinese wrote 
upon thin boards with a sharp tool. Reeds and 
canes are still used as writing implements amongst 
the Tartars ; and the Persians and other Orientals 
write for temporary purposes on leaves, or smooth 
sand, or the bark of trees. The Arabs in ancient 
times wrote their poetry upon the shoulder-blades 
of sheep. 

The Greeks occasionally engraved their laws 
on tables of brass. Even before the days of Homer 
table-books were used, made of wood, cut in thin 
slices, which were painted and polished, and the 
pen was an iron instrument called a style. In 
later times these surfaces were waxed over, that 
the writing might be obliterated for further use. 
Table-books were not discontinued till the four- 
teenth century of the Christian era. 

At length the superior preparations of paper, 
parchment, and vellum, became general, and 
superseded other materials in many, and all en- 
tirely civilized, nations. 

The European mode of writing, with its perfect 
and complete apparatus of pen, ink, and paper, is 
too well known to need description in these pages, 
and would be irrelevant in an article like the 
present,—S. P. 
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YANSHUPH (514/33; Lev. ii. 17; Deut. 
xiv. 16; Isa. xxxiv.11). In the Septuagint and 
Vulgate it is translated ‘ Ibis,’ but in our version 
*Owl;’ which Jast Bochart supports, deriving 
the name from 5/3 nesheph, ‘ twilight’ [Ow]. 
It may be remarked that ‘Ibis’ in Europe, and 
eyen in medieval and modern Egypt, was a very 
indefinite name, until Bruce first pointed out, 
and Cuvier afterwards proved, what we are to 
understand by that denomination. All reasoz:- 
ing therefore upon the question by interpreters 
of the Hebrew auferior to the establishment of 
this fact must of necessity be inconclusive; and 
though Parkhurst asserts that in Coptic Yan- 
suph was rendered by urp and 1p, his inference 
remains without force so long as he and the Copts 
are ignorant what bird these names really in- 
dicate. It is not, as the older commentators 
believed, a great bird of the heron or stork 
tribes (Ardea of Linn. aud Hasselguist) ; nor, as 
was subsequently the opinion, a Tantalus, though 
correct in its former definition. The real bird is 
not the Tantalus Ibis of Linneus, or Abu-ba- 
Rara, but one of smaller dimensions, probably 
the Abou-hannes of Bruce, and certainly the 
[bis religiosa of Cuvier, who discovered speci- 
mens in the mummy state, such as are now not 
uncommon in museums, and, by comparison, 
proved them to be identical with his sacred ibis, 
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This species is in size somewhat less than a fowl, 
has the head and neck bare, and a curved bill 
resembling that of a curlew, all black; the feet 
and quill-feathers the same; and from the ramp 
there are projected over the tail a number of 
black, delicate, unbarbed feathers, giving a 
marked character to the bird, which in all the 
rest of its plumage is wkite. The species is no- 
where abundant; it occurs, in the season, on the 
Upper Nile, a few in company, seldom coming 
down into Lower Egypt, but extending over 
central Africa to the Senegal. A-bird so rare 
about Memphis, and totally unknown in Pales- 
tine, could not be the Yanshuph of the Penta- 
teuch, nor could the black ibis which appears 
about Damietta, nor any species, strictly tenants 
of hot and watery regions, be well taken for it. 
Bochart and others, who refer the name to a 
species of owl, appear to disregard two other 
names ascribed to owls in the 16th verse of the 
same chapter of Leviticus, If, therefore, an owl 
was here again intended, it would have been placed 
in the former verse, or near to it. In this diffi- 
culty, considering that the Seventy were not 
entirely without some grounds for referring the 
Hebrew Yanshuph to a wader; that the older 
commentators took it for a species of ardea; and 
that the root of the name may refer to twilight, 
indicating a crepuscular bird ; we are inclined to 
select the night heron, as the only one that unites 
these several qualities. It is a bird smaller than 
the common heron, distinguished by two or three 
white plumes hanging out of the black-capped 
nape of the male. In habit it is partially noc- 
turnal. The Arabian Abou-onk ?, if not the iden 


550, 


[Night Heron of Arabia. ] 


tical, is a close congener of the species, found in 
every portion of the temperate and warmer cli~ 
mates of the earth: it is an inhabitant of Syria, 
and altogether is free from the principal objections 
made to the ibis and the owl. The Linnean 
single Ardea nycticorax is now typical of a genus 
of that name, and includes several species of night 
herons. ‘They fly abroad at dusk, frequent the 
sea shore, marshes, and rivers, feeding on mol- 
lusca, crustacea, and worms, and have acry ofa 
most disagreeable nature. This bird has been 
confounded with the night hawk, which is a goat- 
sucker (caprimulgus), nota hawk.—C. H. 8S, * 
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YEAR (71). The Hebrew year consisted 
of twelve unequal months, which, previously to 
the exile, were lunar, as may be seen from the 


names of the moon, YIN and 1, which sig- 
nify respectively a month (so with us moon from 
month, German mond) ; though Credner, relying 
too much on hypothesis, especially on the as- 
sumption of the late origin of the Pentateuch, has 
endeavoured to show that, until the eighth cen- 
tury before Christ, the Israelites reckoned by 
solar years. The twelve solar months made up 
only 354 days, constituting a year too short by 
no fewer than eleven days. This deficiency 
would have soon inverted the year, and could 
not have existed even for a short period of time 
without occasioning derangements \and serious 
inconvenience to the Hebrews, whose year was so 
full of festivals. At an early day then we may 
well believe a remedy was provided for this evil. 
The course which the ancients pursued is un- 
known, but Ideler (Cdronol. i. 490) may be con- 
sulted for an ingenious conjecture on the subject. 
The later Jews intercalated a month every two, 
or every three years, taking care, however, to avoid 
making the seventh an intercalated year. The 
supplementary month was added at the termina- 
tion of the sacred year, the twelfth month (Fe- 
bruary and March), and as this month bore the 
name of Adar, so the interposed month was called 
veadar (V1%1), or Adar the Second. ‘The year, 
as appears from the ordinary reckoning of the 
months (Lev. xxiii. 34; xxv. 9; Num. ix. 11; 
2 Kings xxv. 8; Jer. xxxix. 2; comp. 1 Macc. 
iv. 52; x. 21),began with the month Nisan (Esth. 
ili. 7), agreeably to an express direction given by 
Moses (Exod. xii. 2; Num. ix. 1). This com- 
mencement is generally thought to be that of 
merely the ecclesiastical year; and most Jewish, 
and many Christian authorities, hold that the 
civil year originally began, as now, with the 
month Tisri; the Rabbins conjecturally assigning 
as the reason that this was the month in which 
the creation took place. Josephus’ statement is 
as follows : ‘ Moses appointed that Nisan should 
he the first month for their festivals, because he 
brought them (the Israelites) out of Egypt in that 
month; so that this month began the year, as to 
all the solemnities they observed to the honour of 
God, although he preserved the original order of 
the months as to selling and buying and other 
ordinary affairs (Andzg. i. 3.3), Winer, however, 
is of opinion that the commencement of the year 
with Tisri, together with the beginning of the 
sacred year in Nisan, is probably a post-exilian 
arrangement, designed to commemorate the first 
step of the return to the native soil of Palestine 
(Bsth. i-1; Neh. vii. 73; vili. 1, sq.); an idea, 
however, to which they only can give assent who 
hold that the changes introduced on the return 
from Babylon were of a constructive rather than 
a restoratory nature—a class of authorities with 
which the writer has few bonds of connection. 
The reader should consult Exod. xxili. 16; 
xxxiy. 22. But the commencement of the civil 
year with Tisri, at whatever period it originated, 
had after the exile this advantage,—that it ac- 
corded with the era of the Seleucid, which began 
in October. The ancient Hebrews possessed no 
such thing as a formal and recognised era. Their 
year and their months were determined and regu- 
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lated, not by any systematic rules of astrormmy, 
but by the first view or appearance of the moon. 
Ina similar manner they dated from great national 
events, as the departure from Egypt (Exod. xix. 
1; Num. xxxiii. 38; 1 Kings vi. 1); from the 
ascension of monarchs, as in the books of Kings 
and Chronicles; or from the erection of Solo- 
mon’s temple (1 Kings viii. 1; ix. 10); and at 
a later period, from the commencement of the 
Babylonish captivity (Ezek. xxxiii. 21; xl. 1). 
When they became subjects of the Greeco-Syrian 
empire they adopted the Seleucid era, which 
began with the year B.c. 312, when Seleucus 
conquered Babylon.—J. R. B. 

YSOP or HYSSOP. Reference was from 
Hyssop to the German form of the name, as the 
author was engaged in a course of investigation, 
which he hoped would lead to some satisfactory 
information. The result he communicated in a 
paper read before the Royal Asiatic Society, and 
published in their Journal for November, 1844. 
From the passages in. which esobh and hyssop 
are mentioned in the Old and New Testaments, 
and which are enumerated in the article Hyssop, 
the author inferred that any plant answering to 
all that was required should, in the first place, be 
found in every one of the places and situations 
where it is mentioned as existing in Scripture, 
Thus it-should be found in Lower Egypt (Exod. 
xii. 22); in the desert of Sinai (Lev. xiv. 4, 6, 
and 52; Num. xix. 6, 18); in the neighbourhood 
of Jerusalem (John xix. 29); secondly, that it 
should be a plant growing on_walls or rocky. 
situations (1 Kings iv. 33); and, finally, that it 
should be possessed of some cleansing properties 
(Ps. li. 7); though it is probable that in this 
passage it is used in a figurative sense. It should 
also be large enough to yield a stick, and it ought, 
moreover, to have a name in the Arabic or cognate 
languages, similar to the Hebrew name. This, we 
have before seen, is written sob and Esobh, also 
Esof; and in the Chaldee version it is sofa. 
The author stated that his attention had been 
drawn to the subject when collating the list of 
drugs in his MS. catalogue, mentioned vol. i. 
p- 6, with that in the great work, entitled Con- 
tinns, of Rhages, by finding that the Arab author 
described two kinds of hyssop, one of them grow- 
ing on the mountain of the temple, that is, of 
Jerusalem, Celsius, indeed (Hierobot. i. 407), 
mentions the same plant—Hyssopus in montibus 
HMierosolymorum, or in Arabic Zoofa bu jebal al 
kuds. Jerusalem is now called by the Arabs 
El Kuds, ‘the Holy,’ and by Arabian writers: 
Beit-el-Mukdis, or Beit-al-Mukuddus, ‘ the 
Sanctuary.’ In connection with this the author 
observed, that Burckhardt had described a plant, 
called alsef, which he had met with in several 
wadeys about Mount Sinai, ergeping up the 
mountain side like a parasitic plant, its branches 
covered with small thorns. From the name and 
description the author inferred that this must be 
the caper plant (capparis spinosa of botanists), 
or some closely allied species. For he found on 
investigation, that though Aabir is the ordinary 
Arabic name of the caper, it is also called asaf: 
as may he seen in the A/fag. Udwich, translated 
by Mr. Gladwin. So in the Kamus, asub is ae 
kubbus ; in Freytag’s Lexicon drabico- Latinum, 
asaf is translated capparis, kc. The similarity 
in name heing sufficiently great, the author pro= 
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eveds to show that the caper bush corresponds in 
uearly every thing that is required. 

Thus the caper plant a known to be indi- 
genous in Lower Egypt, as mentioned by De Lile, 
Forskal, and Alpinus, &c. Bové says, 
* Le Mont Sainte erine est au sud-sud-ouest 
du Mont Sinai. Dans les déserts qui environ- 
nent ces montagnes jai trouvé capparis spinosa,’ 
He also found it among the ruins near Jerusalem, 
as Belon aud Rauwolf had done previously. 
That it grows upon walls is sufficiently well 
known. De Candolle says it is found ‘in muris 
et rupestribus Europe Australis et Orientis.’ 
That it possessed, or was supposed to possess, 
cleansing or detergent properties, may be seen in 
the various accounts of it from the time of Hip- 
pocrates. Pliny remarks especially, that it is use- 
ful in a skin disease nearly allied to leprosy. It is 
not a little remarkable, that it was in the cere- 
monies of purification from this disease that esof’ 
was employed by the Israelites. It remains only 
to see whether the caper plant would yield a 
stick long enougk for a man with his outstretched 
arm to be able to raise the sponge dipped in vi- 
negar to the lips of our Saviour. The cross, to 
be sufficiently strong, could not have been very 
lofty, to admit being borne along ; and therefore 
an ordinary sized stick would be long enough for 
the purpose. Sucha stick a shrub like the caper 
plant, growing in a congenial climate, would sup- 
ply. Pliny describes the capparis as a shrub of a 
hard and woody substance. The term calamus 
was, however, used in a much more general sense 
than is generally supposed [Kaneu], and Pliny 
employs the phrase ‘ imprimere calamum,’ to sig- 
nify grafting ; as ‘ kalm lugana’ is used in the pre- 
sent day in India. Besides this, every part of the 
caper plant was preserved in vinegar in ancient 
times (Pliny); which may explain the pre- 
sence of the vessel full of vinegar; and a reed 
may have been employed in collecting the ower 
buds, or fruit of the caper bush, growing on walls 
or the sides of rocks. If such astick were em- 
ployed, it would naturally be called the caper, 
ov hyssop stick. 

Hence the author concludes, that as the caper 
plant has an Arabic name, aszf, similar to the 
Hebrew esob or esof, as it is found in Lower 
Egypt, in the deserts of Sinai, and in New 
Jerusalem ; as it grows upon rocks and ‘walls, 
was always supposed to be possessed of cleansing 
qualities, is large enough to yield a stick; andas 
its different parts used to be preserved in vinegar, 
as its buds now are; he is warranted, from the 
union of all these properties in this plant, corre- 
sponding so closely to those of the original esof, 
in considering it as proved that the caper plant 
is the hyssop of Scripture —J. F. R. 
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1. ZABAD (733, God-given ; Sept. ZaBed), a 
person of the tribe of Judah, mentioned in 1 
Chron. ii. 86, among the descendants of Sheshan, 
by the marriage of his daughter with an Egyptian 
servant [JarHa; SHESHAN]. F 

2, ZABAD, a grandson of Ephraim, who, with 
ythers of the family, was killed during the life- 
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time of Ephraim, by the men of Gath, in an 
attempt which the Hebrews seem to have made 
to drive off their cattle (1 Chron, vii. 21). [See 
Epuraim. | 

3. ZABAD, son of an Ammonitess named Shi- 
meath, who, in conjunction with Jehozabad, the 
son ofa Moabitess, slew King Joash, to whom they 
were both household officers, in his bed (2 Kings 
xii. 21; 2 Chron. xxiv. 25, 26). Iu the first of these 
texts he is called Jozachar. The sacred historian 
does not appear to record the mongrel parentage 
of these men as suggesting a reason for their 
being more easily Jed to this act, but as indi- 
cating the sense which was entertained of the 
enormity of Joash’s conduct, that even they, though 
servants to the king, and though only balf Jews by 
birth, were led to conspire against him ¢ for the 
blood of the sons of Jehoiada the priest.’ It 
would seem that their murderous act was not 
abhorred by the people; for Amaziah, the son of 
Joash, did not venture to call them to account 
till he felt himself well established on the throne, 
when they were both put to death (2 Kings xiv. 
5, 6; 2 Chron. xxv. 3, 4). 

4, ZABAD, one of the persons who, at the in- 
stance of Ezra, put away the foreign wives they 
had taken after the return from captivity (Ezra 
x, 27). 

ZABUD (AI, bestowed ; Sept. ZaBove), a 
son of Nathan the prophet, who held under Solo- 
mon the important place of ‘king’s friend,’ or 
favourite (1 Kings iv. 5), which Hushai had 
held under David (1 Chron. xxvii. 33), and: 
which a person named Elkanah held under Ahaz 
(2 Chron. xxviii. 7). Azariab, another son of: 
Nathan, was ‘ over all the (household) officers” of 
king Solomon; and their advancement may dowbt-.. 
less be ascribed not only to the young king's re- 
spect for the venerable prophet, who had been his 
instructor, but to the friendship he had contraeted : 
with his sons during the course of education. 
The office, or rather honour, of ‘friend of the- 
king,’ we find in all the despotic governments. of: 
the Kast. It gives high power, without the public 
responsibility which the holding of a regular office 
in the state necessarily imposes. It implies the 
possession of the utmost confidence of, and familiar. 
intercourse with, the monarch, to whose person 
“the friend’ at all times has access, and whose 
influence is therefore often far greater, even in 
matters of state, than that of the recognised mi- 
nisters of government. 

ZABULUN. [Zesuiun.] 

ZACCHEUS (‘833 ; Zaxxatos, justus.?), a su- 
perintendent of taxes at Jericho. Having heard 
of the Redeemer, he felt a great desire to see him 
as he drew near that place; for which purpose he 
climbed up into a sycamore-tree, because he was 
little of stature. Jesus, pleased with this mani- 
festation of his eagerness, and knowing that it 
proceeded from a heart not far from the kingdom 
of God, saw fit to honour Zaccheus by becoming 
his guest. This offended the self-righteous Jews, 
who objected that ‘he was gone to be a guest with 
aman that isa sinner.’ This offensive imputa- 
tion was met by Zaccheus in the spirit of the 
Mosaic conception of goodness—‘ The half of my 
goods I give to the poor; and if I have taken 
anything from any man by false accusation, I 
restore him fourfold,’ He that knew the heart of 
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man knew, not only thé truth of this statement, 
‘but that the good works of Zaccheus emanated 
‘from right motives, and therefore terminated the 
conversation with the words, ‘This day is salva- 
tien come to'this house, forsomuch as he also is 
a son of Abraham ’—a declaration which, whether 
’ Zaccheus was by birth a Jew or not, signifies 
that he had the same principle of faith which was 
imputed to Abraham, the father of the faithful, 
for righteousness (Luke xix. 2, sq.). 
__Fradition represents‘Zaccheus as the first Chris- 
tian bishop of Casarea.—J. R. B. 

ZACHARIAH. [Zecuarrau.| 

ZACHARIAS. [Zecwarrau. | 

ZADOK, derived from the root PT¥, corre- 
‘sponding with the Latin justws. There are 
several men of this name mentioned in the Old 
Testament. 

1. In the reign of David, Zapvox (the son of 
Ahitub and father of Ahimaaz (1 Chron, vi. 8) 
and- Ahimelech were the priests (2 Sam. viii. 
17). Zapox and the Levites were with David 
when, after the middle of the eleventh century 
B.c., he fled from Absalom ; but the king ordered 
Zadok to carry back the ark of God into the city 
(2 Sam. xv. 24, 26, 27, 29, 35, 36; xviii. 19, 22, 
27). The king, also, considering Zadok a seer, 
commanded him to return to the city, stating 
that he would wait in the plain of the wilderness 
until he should ‘receive such information from 
him and his son Ahimaaz, and also from the 
‘son of Abiathar, as might induce him to remove 
farther away. On hearing that Ahithophel had 
joined Absalom, David requested Hushai, his 
triend, to feign himself to be also one of the con- 
spirators, and to inform Zadok and Abiatbar of 
the counsels adopted by Absalom and his rebel- 
lious confederates. The request of David was 
‘complied with, and the plans of ‘the rebels made 
known to David by the instrumentality of .Zadok 
and the others. 

After Absalom was vanquished, David sent to 
Zadok and Abiathar, the priests, saying, ‘Speak 
unto the elders of Judah, Why are ye the last to 
bring the king back to his house?’ &c. (2 Sam. 
xix. 11; xx. 26). When Adonijah attempted to 
succeed to the throne, Abiathar countenanced 
him, but Zadok was not called to the feast at 
which the conspirators assembled. King David 
sent for Zadok and Nathan the prophet to anoint 
Solomon king (1 Kings i. 32-45). 

2. In 1 Chron. vi. 12, and Neh. xi. 11, an- 
other Zapox is mentioned, the father of whom 
was also called Ahitub, and who begat Shallum. 
This Zadok descended from Zadek the -priest in 
the days of David and Solomon, and was the an- 
cestor of Kzra the scribe (Ezra vii. 2). We learn 
from Hick. xl. 46; xliti. 195 xliv. 15; xlviii. 

TI, that the sons of Zadok were a pre-eminent 
sacerdotal family. 

3. ZApDoxK was also the name of the father-in- 
law of Uzziah and the grandfather of king Jotham, 
who reigned about the middle of the eighth ceu- 
tury before Christ (2 Kings xv. 38; 2 Chron. 
xxvil. 1). 

4 and 5. Two priests of the name of Zapox 
are mentioned in Neh. iii, 4-29, as having as- 
sisted in rebuilding the wall of Jerusalem about 
B.c. 445, 

The Zadok mentioned in Neh. x. 22 as having 
sealed the covenant, and Zadok the scribe named 
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in Neh, xiii. 13, are probably the same wha 
helped to build the wall.—C. H. F. B. 
~ ZAIT, or SAIT (Mt), is universally ace 
knowledged to be the Olive-tree. The Latin 
author Ammianus Marcellinus, as quoted’ hy 
Celsius (vol. ii. p. 331), was acquainted with it, 
for he says of a place in Mesopotamia, ‘ Zattam 
venimus locum, qui Olea arbor interpretatur.’ 
Zaitoon is the Arabic name by which the olive 
is known from Syria to Caubul, and described in 
the works of. both Arabic and Persian authors. 
It is more than probable that it was introduced 
from Asia into Kurope. The Greeks, mdeed, 
had a tradition that the first branch of it was 
canied by a dove from Pheenicia to the temple 
of Jupiter in Kpirus, where the priests received 
and planted it; and Pliny states that there were 
no olive-trees in Italy or Spain before the 173rd 
year from the foundation of the city of Rome. 
Though the olive continues to be much culti- 
vated in Syria, it is yet much more extensively 
so in the south of Europe, whence the rest of the 
world is chiefly supplied with olive-oil. 

No tree is more frequently mentioned by 
ancient authors, nor was any one more highly 
honoured by ancient nations. By the Greeks it 
was dedicated to Minerva, and even employed 
in crowning Jove, Apolle, and Hercules, as 
well as emperors, philosophers, and orators, and 
“quivis alii, ceeteros mortales virtute et industria 
supergressi, olea coronantur.’ By the Romans 
also it was highly honoured. ‘ Olez,’ says Pliny, 
‘honorem Romana majestas magnum prebuit ;’ 
and Columella describes it as ‘prima Omnium 
arborum.’ It is not wonderful that almost all 
the ancient authors, from the time of Homer, so 
frequently mertion it, and that, as Horace says 
(Carm. i. 7)— 

sunt quibus unum opus est 
Undique decerptam fronti preeponere olivam.’ 


The olive-tree is of slow growth, but remarkable 
for the great age it attains. It never, however, 
becomes a very large tree, though sometimes two 
or three stems rise from the same root, and 
reach from twenty to thirty feet high. The 
leaves are in pairs, lanceolate in shape, cf a dull 
green on the upper, and hoary on the under 
surface. Hence in countries where the clive is 
extensively cultivated, the scenery is of a dull 
character from this colour of the foliage. The 
fruit is an elliptical drupe, with a hard stony 
kernel, and remarkable from the outer fleshy part 
being that in which much oil is lodged, and not, 
as 1s usual, in the almond of the seed. It ripens 
from August to September, 

- Of the olive-tree two varieties are particularly 
distinguished ; the long-leafed, which is cultivated 
in the south of France and in Italy, and the 
broad-leafed in Spain, which has also its fruit 
much larger than that of the former kind. The 
wild olive-tree, as well as the practice of grafting, 
has been noticed in the article AcrinEra. That 
the olive grows to a great age, has long been 
known. Pliny mentions one which the Athenians 
of his time considered to be coeval with their city, 
and therefore 1600 years old. Near Terni, in 
the vale of the cascade of Marmora, there is a 
plantation of very old trees, supposed to consist 
of the same plants that were growing there in the 
time of Pliny. Juady Calcott states that at. Ter‘ 
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soncio, on the mountain-road between Tivoli and 
Palestrina, there is an ancient olive-tree of large 
dimensions, which, unless the documents are pur 
posely falsified, stood as.a boundary between two 
possessions eveu before the Christian era, and in the 
second century was looked upon as very ancient. 
The difficulty on this point arises from a fresh tree 
springing up from the old stamp. Chateaubriand 
says: ‘Those in the garden of Olivet (or Geth- 
semane) are at least of the times of the Eastern 
empire, as is demonstrated by the following cir- 
cumstance. In Turkey every olive-tree found 
standing by the Mussulmans, when they con- 
quered Asia, pays one medina to the Treasury, 
while each of those planted since the conquest is 


taxed half its produce. The eight olives of which 


we are speaking are charged only eight medinas.’ 
By some, especially by Dr. Martin, it is supposed 
that these olive-trees may have been in existence 
even in the time of our Saviour. Dr. Wilde 
describes the largest of them as being twenty-four 
feet in girth above the roots, though its topmost 
branch is not thirty feet from the ground; Bové, 
who travelled as a naturalist, asserts that the 
largest are at least six yards in circumference, 
and nine or ten yards high; so large, indeed, that 
he calculates their age at 2000 years. 


551, [Olea Europea.] 


The wood of the olive-tree, which is imported 
into this country from Leghorn, is described by 
M. Holtzapffel to be ‘like that of the box, but 
softer, with darker grey colonred veins. The 
roots have a very “pretty knotted and emly 
character; they are much esteemed on the con~ 
tinent for making embossed boxes, pressed into 
engraved metallic mpulds.’ Furniture is made 
of the olive-tree in Italy, am1 the closeness of the 
grain fits it even for painters’ palettes. A resin-like 
exudation is obtained from it, which was known 
to the ancients, and is now sometimes called 


* 
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olive-gum; but the fruit, with its oil, is that 
which renders the tree especially saluable. The 
green unripe fruit is preserved in a solution of 
salt, and is well known at our desserts. he 
fruit when ripe is bruised in miils, and ¢he oil 
pressed out of the paste. Different qualities are 
known in commerce, owing partly to variations 
in the fruit, but more fo the greater or less care 
bestowed in the collection of it, and im the sub- 
jecting of it to pressure. 

The olive is one of the earliest of the plauts 
specifically mentioned in the Bible, the fig being 
the first. Thus, in Gen. viii. 11, the dove is de- 
scribed as bringing the olive-branch to Noah. It 
is always enumerated among the valued trees of 
Palestiue; which Moses describes (Deut. vi. 11; 
vill. 8) as ‘a land of oil-olive and honey’ (so in 
xxvii. 40, &c.); and (2 Chron. ii. 10) Solomon 
gave to the labourers sent; him by Hiram, king 
of Tyre, 20,000 baths of oil. Besides this, im- 
mense quantities must have been required for 
home consumption, as it was extensively used as 
an article of diet, four burning in lamps, and for 
the ritual service. The olive still continues one 
of the most extensively cultivated of plants. My. 
Kitto mentions that in a list he had made of 
references to all the notices of plants by the dif- 
ferent travellers in Palestine, those of tle presence 
of the olive exceed one hundred and fifty, and 
are more numerous by far than to any other tree 
or plant. The references to. vines, fig-trees, mul- 
berries, and oaks, rank next in frequency. Some- 
thing of this must, however, depend upon the 
knowledge of plants of the several travellers. 
Botanists, even from Europe, neglect forms with 
which they are unacquainted, as, for instance, 
some of the tropical forms they meet with. 
Not *only the olive-oil, but the branches of the 
tree were employed at the Feast of Tabernacles. 
The wood also was used (1 Kings vi. 23) by Solo- 
mon for making the cherubim (vers, 31, 32), and 
for doors and posts ‘for the entering of the oracle,’ 
the former of which were carved with cherubim, 
and palm-trees, and open flowers. The olive 
being an evergreen was adduced as an emblem 
of prosperity (Ps. ii. 8), and it has coutinned, 
from the earliest ages, to be an emblem of peace 
among all civilized nations. The different pas- 
sages of Scripture are elucidated by Celsins 
(Hierobot. ii. p. 330), to whom we haye been 
much indebted in most of the botanical articles 
treated of in this work, from the care and 
leaming which he has brought to bear on the 
subject.—J. F. R. 


ZALMON qnody ; Sept. BeAudy), a moun- 
tain in Samaria near to Shechem (Judg, ix. a 
Many suppose this to be the same with the Za 
mon of Ps. Ixviii. 15: ‘where the Almighty 
scattered kings in it (the land), there was snow as 
in Zalmon;’ ¢. ¢. the fields were whitened with 
the bones of the slain. So Gesenius: but Ro~ 
binson says ‘The only high mountains around 
Shechem are Ebal and Gerizim, and these would 
be first covered with snow.’ True: but may not 
Zalmon be another name for either Ebal or 
Gerizim ? 


ZALMUNNA.. [Zepaum ann Zar, 


ZAMZUMMIMS (D”DtoT. Sept. Zoxouuly), 
a race of giants dwelling ancienJy in the territory 


NNA.} 
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afterwards occupied by the Ammonites, but ex- 
tinct before the time of Moses (Deut. ii. 20). 


ZANOAH (33, marsh, 60g), one of the 
towns of Judah ‘in the valley’ (Josh. xv. 34) ; 
which Jerome identifies with a village called in 
nis time Zanua, on the borders of Eleutheropolis, 
on the road to Jerusalem ( Onomast. s. v. * Zano- 
nua’). The name of Zanua is still connected 

_with a site on the slope of a low hill not far east 
of Ain Shems (Beth-shemesh). 

ZAPHNATH-PAANEAH (MY NJbY, 
Sept. VovOouparhx), an Egyptian name given by 
Pharaoh to Joseph in reference to his public 
office. The genuine Egyptian form of the word 
is supposed to have been more nearly preserved 
by the Sept. translator, as above; in which both 
Jablonsky (Opuse. c. 207-216) and Rosellini 
(Mon. Storici, i. 185) recognise the Egyptian 
PsoTmMreneH, ‘ the salvation,’ or ‘ saviour of the 
age; which corresponds nearly enough with 
Jerome's interpretation, ‘Salvator mundi.’ Ge- 
genins and others incline, however, rather to 
regard its Egyptian form as PsonrmyEenEn, 
“ gustainer of the age,’-which certainly is a better 
meaning. This, in Hebrew letters, would pro- 
bably be represented by NYID NIXD, Paznath- 
Paaneah; bnt in the name as it now stands the 
letters 8H are transposed, in order to bring it 
nearer to the Hebrew analogy. Concerning the 
Egyptian root snz, sustentare, twert, see Champol- 
tion, Gramm. p. 380; Pezron, Lex. Copt. p. 207. 

ZAREPHATH. [Sarzpra.] 

ZEALOTS. The followers of Judas the Gau- 
Jonite or Galilean [Jupas]. Josephus speaks of 
them as forming the ‘fourth sect of Jewish philo- 
sophy,’ and as distinguished from the Pharisees 
chiefly by a quenchless love of liberty and a con- 
tempt of death. Their leading tenet was the 
unlawfulness of paying tribute to the Romans, 
as being a violation of the theocratic constitution. 
This principle, which they maintained by force 
of arms against the Roman government, was soon 
converted into a pretext for deeds of violence 
against their own countrymen; and during the 
last days of the Jewish polity, the Zealots were 
lawless brigands or guerrillas, the pest and terror 
of the land. After the death of Judas, and of his 
two sons, Jacob and Simon (who suffered cruci- 
fixion), they were headed by Eleazar, one of his 
descendants, and were often denominated Sicarzz, 
from the use of a weapon resembling the Roman 
Sica (Joseph. Antig. xvili. 1; De Bell. Jud. iv. 
1-6; vii. 8; Lardner’s Credibility, pt. i. b. i. ch. 
6, 9; Kitto’s Palestine, pp. 741, 751).—J. E. R. 

ZEBAH AND ZALMUNNA, chiefs of the 
Midianites, whom Gideon defeated and slew 
{GipEon}. 

ZEBEDEE (ZeBedaios; in Hebrew, "3 
Zabdi, NY IAt, Jehovah's gift), husband of Sa- 
lome, and father of the apostles James and John 
(Matt. x.2; xx. 20; xxvi.37; xxvii. 56; Mark 
ni. 17; x. 35; John xxi. 2), He was the owner 
of a fishing boat on the lake of Gennesaret, and, 
with his sons, followed the business of a fisher- 
iman. He was present, mending the nets with 
them, when Jesus called James and John to fol- 
ow him (Matt. iv-21; Marki. 19; Luke v.10); 
and as he offered no obstacle to their obedience, 
out remained alone without murmuring in the 


ZECHARIAH, 
vessel, it is supposed that he had been previously 


_ a disciple of Jobn the Baptist, and, as such, knew 


Jesus to be the Messiah. At any rate, he must 
have known this from his sons, who were certainly 
disciples of the Baptist. It is very doubtful 
whether Zebedee and his sons were of that very 
abject condition of life which is usually ascribed 
to them. They seem to have been in good circum- 
stances, and were certainly net poor. Zebedee 
was the owner of a ‘ship,’ or fishing smack, as we 
should call it—and, perhaps, of more than one ; 
he had labourers under him (Mark 1. 20) ; his 
wife was one of those pious women whom the 
Lord allowed ‘to minister unto him of their sub- 
stance ;? and the fact that Jesus recommended 
his mother to the care of John, implies that he 
had the means of providing for her; whilst a still 
further proof that Zebedee’s family was not alto- 
gether mean, may be found, perhaps, in the fact, 
that John was_personally known to the high- priest 
(John xviii. 16), 

1. ZEBOIM (D'YI¥ ; Sept. SaBiu), a valley 
and town in the tribe of Benjamin (1 Sam. xiii. 
18; Neh. xi. 34). , 

2. ZEBOIM (D'NI¥; Sept. eBwelu), a 
city in the vale of Siddim, destroyed along with 
Sodom and Gomorrah (Gen. x. 19; xiv. 2 
Hos. xi. 8). [Sopom.] 


ZEBUL (533, a dwelling ; Sept. ZeBovr), an 
officer whom Abimelech left in command at 
Shechem in his own absence; and who dis- 
charged with fidelity and discretion the-difficult 
trust confided to him (Judg. ix. 29-41), See the 
particulars in ABIMELECH. 


ZEBULUN (}3>3}, habitation ; Sept. Za- 


BovaAéy), the sixth and last son of Jacob by 
Leah (Gen. xxx. 19, seq.; xxxy. 23), who, in 
the order of birth, followed his brother Issachar, 
with whom, in history, as in the promised land, 
he was closely connected (Deut. xxxiii. 18). 
Zebulun was the founder of the tribe which bore 
his name (Gen. xlvi. 14), and which, while yet 
in the wilderness, was respectable for numbers 
(Num. i. 30; xxvi. 26). Zebulun obtained its 
lot in north Palestine between Naphtali on the 


north and Issachar on the south, while Asher 


stretched along both it and Naphtali on the 
west (Josh, xix. 10, seq.). The country of the 
Zebulonites bordered towards the east on the 
south-western side of the lake of Tiberias, and 
was connected with the Mediterranean by means 
of Carmel (Gen. xlix. 13). Its inhabitants in 
consequence took part in seafaring concerns 
(Joseph. Antig. v. 1. 22). They failed to expel 
all the native race, but made those of them that 
remained tributaries (Judg. i. 30). One of the 
judges of Israel, Elon, was a Zebulonite (Judge. 
xit. 11), A city lying on the borders of Asher 
also bore the name of Zebulun (Josh. xix. 27). — 

. J.R.B. 

ZECHARIAH (731, whom Jehovah re- 
members; Sept. and N. T. Zayaptas), a very 
common name among the Jews, borne by the 
following persons mentioned in Scripture. 

1. Zecuarran, son of Jeroboam I1., and four- 
teenth king of Israel. He ascended the throne in 
B.c. 772, and reigned six months. It has beer 
shown in the article Israz., that from undue 
deference to a probably corrupted number, whic 
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wscribes 4] years to the reign of Jeroboam IL., 
chronologers have found it necessary to suppose 
anarchy or an interregnum of 11 years, during 
which his son Zechariah was kept from the 
throne. But there is no appearance of this in the 
sacred narrative, and it was not likely to follow a 
reign sO prosperous as Jeroboam’s. The few 
months of Zechariah’s reign just sufficed to evince 
his inclination to follow the bad course of his 


predecessors ; and he was then slain by Shallum, © 


who usurped the crown. With his life ended the 
dynasty of Jehu (2 Kings xiv. 29; xv. 8-12). 

2. ZecHariauH, high priest in the time of 
Joash, king of Judah. He was son, or perhaps 
grandson, of Jehoiada and Jehosheba ; the latter 
was the aunt of the king, who owed to her his 
crown, as he did his education and throne to her 
husband [Joasu]. Zechariah could not bear to 
see the evil courses into which the monarch even- 
tually fell, and by which the return of the people 
to their old idolatries was facilitated, if not en- 
couraged. Therefore, when the people were as- 
sembled at one of the solemn festivals, he took 
the opportunity of lifting up his voice against the 
growing corruptions. This was in the presence 
of the king, in the court of the temple. The 
people were enraged at his honest boldness, and 
with the connivance of the king, if not by a di- 
rect intimation from him, they seized the pontiff, 
and stoned him to death, even in that holy spot, 
*between the temple and the altar.’ His dying 
cry was not that of the first Christian martyr, 
“Lord, lay not this sin to their charge’ (Acts vii. 
60), but ‘The Lord look upon it, and require it’ 
(2 Chron. xxiv. 20-22). It is to this dreadful 
affair that our Lord alludes in Matt. xxiii. 35; 
Luke xi. 51. At least, this is the opinion of the 
best interpreters, and tkat which has most proba- 
bility in its favour. The only difficulty arises from 
his being called the son of Barachias, and not of 
Jehoiada: but this admits of two explanations— 
either that Zechariah, though called the ‘ son’ of 
Jehoiada in the Old Testament, was really his 
grandson, and son of Barachias, who perhaps died 
before his father; or else that, as was not uncom- 
mon among the Jews, Jehoiada had two names, 
and Jesus called him by that by which he was 
usually distinguished in his time, when the Jews 
had acquired a reluctance to pronounce those 
names which, like that of Jehoiada, contained 
the sacred name of Jehovah. See Doddridge, Le 
Clerc, Kuinoel, Wetstein, and others, on Matt. 
xxill. 35. 

3. ZECHARIAH, described as one ‘ who had un- 
derstanding in the visions of God’ (2 Chron, 
xxvi. 7). It is doubtful whether this ewlogium 
indicates a prophet, or simply describes one emi- 
uent for his piety and faith. During his lifetime 
Uzziah, king of Judah, was guided by his coun- 
sels, and prospered: but went wrong when death 
had deprived him of his wise guidance. Nothing is 
known of this Zechariah’s history. It is possible 
that he may be the same whose daughter became 
the wife of Ahaz, and mother of Hezekiah (2 
Kings xvi. 1, 2; 2 Chron. xxix. 1). 

4, Zecuarran, son of Jeberechiah, a person 
whom, together with Urijah the high priest, Isaiah 
took as a legal witness of his marriage with ‘ the 
prophetess’ (Isa. viii. 2). This was in the reign 
wf Ahaz, and the choice of the prophet shows that 
Zechariah was a person of consequence. Some 
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confound him with the preceding ; but the die 


tance of time will not admit their identity. He 
may, however, have been the descendant of 
Asaph, named in 2 Chron, xxix. 13. 


5. Zecuarian, the eleventh in order of the 
minor prophets, was ‘the son of Berechiah, tae 
son of Iddo, the prophet.’ The meaning of the 
word TY"J2 has been disputed, some affirm- 
ing that Iddo was not the grandfather, as the 


formula seems to indicate, but the father of . 


Zechariah, and thus rendering the clause with 
Jerome, ‘filium Barachiae, filinm Addo,’ or with 
some MSS, of the Septuagint, rv rod Bapaxtou, 
vidy Abbé. Jerome likewise refers to his pecu- 
liar rendering in his notes. Others of the fathers 
also adopted it, such as Cyril of Alexandria, 
who attempts to solve the difficulty created by it 
by maintaining that the one was the natural, 
the other the spiritual parent, of the prophet— 
Berechiah being his father kara thy odoxa, and 
Iddo the prophet, xara mvedua. Others have jus- 
tified this translation by assigning botin names to 
Zechariah’s father, as if he had worn them succes- 
sively at different periods of his life, or as if one of 
them had been a cognomen. But the version of 
Jerome and the Seventy is a false one. Analogy 
declares against it, and its origin is to be traced 
to Ezra y. ], and vi. 14, where the prophet is 
named only ‘ Zechariah the son of Iddo.’ The 
words 8) 7772 denote merely ‘ grandson of Iddo’ 
(Gesenius, Thesauwr. p. 216), and the paternal 
name may have been omitted, because of its com- 
parative obscurity, while the grand-paternal name 
is inserted, because of its national popularity. It 
was a very foolish mistake of Jerome to confound 
the Iddo named in connection with this prophet 
as hig ancestor with Iddo the seer, who flourished 
some centuries before under Jeroboam, first king 
of Israel (Hieronym. Comment. ad Zach.). The 
term 13) in the first verse belongs, not to Iddo, 
but to Zechariah, as the Septuagint and Vulgate 
properly render it, or as it appears in Henderson’s 
version—‘ The word of Jehovah was communi- 
cated to Zechariah (the son of Berechiah, the sou 
of Iddo)-the prophet.’ The probability is, that 
Iddo is the person mentioned in Nehemiah xii, 4, 
as oue of the sacerdotal prophets, who had re- 
turned from Babylon with Joshua and Zerubbabel, 
Berechiah, son of Iddo, and father of Zechariah, 
seems to bave died young, for in Nehemiah xii. 
16, Zechariah is said to be Iddo’s successor, under 
Joiakim, son of Joshua. Thus the prophet’s de- 
sceut is, in Ezra, traced at once from his grand- 
father. Compare Gen. xxix. 5, and xxxi. 28— 
55. Should this theory be correct, Zechariah 
exercised the priestly as well as the prophetical 
office. The name signifies one whom Jehovah 
remembers—a ame very common among the 
Jews (three others bearing it seem also to have 
been prophets), and not therefore specially given to 
this inspired agent, as Jerome thought, because 
in his days pynuh Kuplov, remembrance of God 
and of his kindness prevailed intensely among 
the returned exiles. 

Zechariah seems to have entered upon his 
office in early youth (Zech. ii. 4). The period 
of his introduction to it is specified as the eighth 
month of the second year of Darius, a very short 
time later than the prophet Haggai, The mission 
of Zechariah had especial reference to the affairs 
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of the nation that had been restored to its terri- 
tory. The second edict, ¢ 
rebuild the temple, had been issued, and the office 
of Zechariah was to incite the flagging zeal of the 
people, in order that the auspicious period might 
be a season of religious revival, as well as of ec- 
clesiastical re-organization ; and that the theo- 
eratic spirit might resume its former tone and 
energy in the breasts of all who were engaged in 
"the work of restoring the ‘holy and beautiful 
kouse,’ where their fathers had praised Jehovah. 
The prophet assures them of success in the work 
of re-erecting the sacred edifice, despite of every 
combination against them ; for Zerubbabel ‘should 
bring forth the head stone with shouting, Grace, 
grace unto it—comforts them with a solemn pledge 
that, amidst fearful revolutions and conquests by 
which other nations were to be swept away, they 
should remain uninjured; for, says Jehovah, ‘ He 
that toucheth you toucheth the apple of mine 
eye "—sketches in a few vivid touches the bless- 
ings and glory of the advent of Messiah—im- 
parts consolation to those who were mourning 
over their unworthiness, and pronounces a heayy 
doom on the selfish and disobedient, and on such 
as in a remote age, imbibing their spirit, ‘should 
fall after the same example of unbelief.’ The 
pseudo-Epiphanius records some _ prodigies 
wrought by Zechariah in the land of Chaldea, 
and some wondrous oracles which he delivered ; 
and he and Dorotheus both agree in declaring 
that the prophet died in Judea in a good old age, 
and was buried beside his colleague Haggai. 

Book.—The book of Zechariah consists of four 
general divisions. 

I, The introduction or inaugural discourse (ch. 
i. 1-16). 

lf. A series of nine visions, extending onwards 
to ch. vil., communicated to the prophet in the 
third month after his installation. These visions 
were, 

1. A rider on a roan horse among the myrtle- 
trees, with his equestrian attendants, who report to 
him the peace of the world, symbolizing the fit- 
ness of the time for the fulfilment of the aes 
of God, his people’s protector. 

2. Four horns, symbols of the oppressive ene- 
mies by which Judah had been on all sides sur- 
rounded, and four carpenters, by whom these horns 
are broken, emblems of the destruction of these 
anti-theocratic powers. 

3. A man with a measuring-line describing a 
wider circumference for the site of Jerusalem, as 
its population was to receive a vast increase, fore- 
showing that many more Jews would return from 
Babylon and join their countrymen, and indi- 
cating the conversion of heathen nations under 
the Messiah, when out of Zion should go forth 
the law and ‘the word of the Lord from Jerusalem. 

4. The high-priest Joshua before the angel of 
the Lord, with Satan at his right hand to oppose 
him. The sacerdotal representative of the people, 

clad in the filthy garments in which he had re- 
faa from captivity, seems to be a type of the 
guilt aud degradation of his country; while for- 
giveness aud restoration are the blessings which 
the pontiff symbolically receives from Jehovah, 
when he is reclad in holy apparel and crowned 
with a spotless turban, the vision at the same time 
atretching into far futurity, and including the 
advent of Jehovah's servant the BRANCH. 


granting permission to_ 
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5. A golden Jamp-stand fed from .wo olive 
trees, one growing on each side, an image of the. 
value and divine glory of the theocracy as now 
seen in the restored Jewish church, supported, 
not ‘by might nor by power, but by the Spirit of 
Jehovah,’ and of the spiritual development of the 
old theocracy in the Christian church, which en- 


‘lightens the world through the continuous infla- 


ence of the Holy Ghost. (Dr. Stouard, in his 
Commentary on Zechariah, without foundation 
supposes that this candelabrum had twice seven 
lamps, seven on each side, emblematizing the 
church of God in both dispensations, Jewish and 
Christian.) 

6. A flying roll, the breadth of the temple- 
porch, containing on its oue side curses against 
the ungodly, and on its other anatnemas against 
the immoral, denoting that the head of the theo- 
cracy, the Lord of the temple, would from his 
place punish those who violated either the first or 
the second table of his law (Hengstenberg’s 
Christol. ii. 45). 

7. A woman in an ephah (at length pressed 
down into it by a sheet of lead laid over its 
mouth), borne along in the air by two female 
figures with storks’ wings, representing the sin 
and punishment of the nation. The fury, whose 
name is WicKEpnEss, is repressed, and trans- 
ported to the land of Shinar; 7. e. idolatry, in the 
persons of the captive Jews, was for ever removed 
at. that period from the Holy Land, and, as it 
were, taken to Babylon, the home of image-wor- 
ship (for another meaning, see Jahn’s Int ‘oduc- 
ton, Turner’s translation, p. 428). 

8. Four chariots issuing from two copper 
monntains and drawn respectively by red, black, 
white, and spotted horses, the vehicles of the four 
winds of heaven, a hieroglyph of the swiftness 
and extent of divine judgments against the former 
oppressors of the covenant people. Judgments 
seem issuing from God’s holy habitation in the 
midst of the ‘mountains which are round about 
Jerusalem,’ or from between those two hills, the 
ravine dividing which forms the valley of Jeho- 
shaphat, directly under the temple mountain, 
where dwelt the head of the theocracy. 

9. The last scene is not properly a vision, but 
an oracle in connection with the preceding visions, 
and in reference to a future symbolical act to be 
performed by the prophet. In presence of a de- 
portation of Jews from Babylon, the propket was 
charged to place a crown on the head of Joshua 
the high-priest, a symbol which, whatever was its 
immediate signification, was designed to prefigure 
the royal and sacerdotal dignity of the man 
whose name is BrancH, who should sit as ‘a 
priest upon his throne.’ 

The meaning of all the preceding varied images 
and scenes is explained to the prophet by an at 
tendant angelus interpres. 

III. A collection of four oracles delivered at 
various times in the fourth year of Darius, and 
partly occasioned by a request of the nation to be 
divinely informed, whether, now on their happy , 
return to. their fatherland, the month of Jerusa- 
lem’s overthrow should be registered in their sacreé@ 
calendar as a season of fasting and humiliation. 
The prophet declares that these times should 
in future ages be observed as festive solemnities. 

IV. The Sth, 9th, 10th, and 11th chapters can- 
tain a variety of prophecies unfolding the fortunes 


li 


ZECHARIAH. 


of the people, their satety in the midst of Alexan- 
der’s expedition, and their victories under the 
Maccabean chieftains, including the fate of many 
of the smrounding nations, Hadrach (Persia), 
Damascus, Tyre, and Philistia. 

V. The remaining three chapters graphically 
portray the future condition of the people, espe- 
cially in Messianic times, and contain allusions 


to the siege of the city, the means of escape by” 


the cleaving of the Mount of Olives, with a sym- 
bol of twilight breaking into day, and living 
water issuing from Jerusalem, concluding with a 
blissful vision of the enlarged prosperity and 
holiness of the theocratic metropolis, when upon 
the bells of the horses shall be inscribed ‘ holiness 
unto the Lord’ 

Integrity.—The genuineness of the latter por- 
tion of Zechariah, from ch. ix. to xv., has been 
disputed. Among the first to suggest doubt on 
this subject was Joseph Mede, who veferred chaps. 
ix., x., and xi. to an earlier date, and ascribed 
them to Jeremiah. Remarking on Matt. xxvii. 
9, 10, he says: ‘ It may seem the Evangelist would 
inform us that those latter chapters ascribed to 
Zachary, namely, the ninth, tenth, eleventh, &c., 
are indeed the prophecies of Jeremy, and that the 
Jews had not rightly attributed them. Certainly, 
if a man weigh the contents of some of them, 
they should in likelihood be of an elder date than 
the time of Zachary, namely, before the capti- 
vity ; for the subjects of some of them were scarce 
in being after that time. .... As for their being 
joined to the prophecies of Zachary, that proves 
no more théy are his than the like adjoining of 
Agur’s proverbs to Solomon's proves that they are 
therefore Solomon’s, or ihat all the psalms are 
David’s because joined in one volume with Da- 
vid’s psalms’ (Epist. xxxi.). His opinion was 
adopted in England by Hammond, Kidder, New- 
come, Whiston, and Secker, and has been fol- 
lowed, with variations, on the continent by 
Fliigge (Die Weissagung, D. p. Zach. ubersetzt, 
&e., 1784); by Bertholdt (Zinieit. p. 1701); by 
Rosenmiiller in his Scholia, though in the first 
edition he defended the genuineness of these 
chapters; by Eichhorn (Einlett.); Corrodi (Be- 
leuchtung des Bibelcanons,i.107); and De Wette, 
in the earlier editions of his Einleitung, though 
in the last edition he says in the preface, ‘1 feel 
constrained to adhere to Koester’s opinion of the 
second part of Zechariah ;’ Hitzig (Stud. und 
Krit., 1830); Credner (Joel, 67); Knobel (Der 
Prophetism, &c. Th. ii, s. 284); Forberg (Com- 
ment. in Zach. Waticin., pars i.) Pye Smith 
(Principles of Interpretation applied to the Pro- 
phecies, p. 65), and Davidson (Sacred Herme- 
neuties), also deny these later chapters to be the 
production of Zechariah. 

On the other hand, the integrity of this portion 
of Zechariah has been defended by Jahn (Intro- 
duction, pt. ii. § 161), Carpzov (Critica Sacra, 
p- 848), Beckhaus (Integritat d. Proph. Schrif- 
ten, p. 337), Koester (Meletemata Crit. et Exeget. 
tn Zach. part. post. p. 10), Hengstenberg (d. In- 
tegritét d. Sacharjah, in hig Beitrdge, i. 361), 
and Blayney (Minor Proph. p. 362). The theory 
of Mede was suggested by the difficulty arising 
trom the quotation in Matthew, and, rejecting 
vther hypotheses, he says:—‘It is certain that 
Jeremiah’s prophecies are digested in no order, 
but only as it seems they came to light in the 
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scribes’ hands, Hence sometimes all is ended 
with Zedekiah, then we are brought back to 
Jehoiakim, then to Zedekiah again, -&c. Where- 
by it seems they came not to light to be enrolled 
secundum ordinem temporis, nor all together, 
but as it happened in so distracted a time. And ~ 
why might not some not be found till the retum, 
from captivity, and he approved by Zechariah, 
and so put to his volume according to the time 
of their finding and approbation by him, and 
after that some other prophecies yet added to his ?” 
(Epist. Ixi.) The others who deny the genuine- 
ness of these chapters are by no means agreed as 
to the real authorship of them. Eichhorn ascribes 
one portion to the time of Alexander, and the 
other sections to a period before the exile ; while 
Corrodi places the fourteenth chapter as low as 
the age of Antiochus Epiphanes. Bertholdt sup- 
poses the ninth, tenth, and eleventh chapters to be 
the production of Zechariah, the son of Jeberechiah, 
referred to in Isaiah viii. 2, and the remaining 
three to be the composition of an anonymous 
author who lived under Josiah, and of course 
before the captivity. Rosenmiiller is of opinion 
that the whole second part is the work of one 
author who lived under Uzziah. Fligge arbitrarily , 
divides it into no less than nine sections, referring 
them to different times and authors, but yet 
ascribing the ninth chapter to the Zechariah 
spoken of in 2 Chron. xxvi.5. Newcome places 
the first three chapters, as to date of authorship, 
before the overthrow of Israel, and the last three 
before the captivity of Judah. Hitzig and Cred- 
ner carry back the period of their authorship to 
the age of Ahaz, or before it. Knobel finds in 
them a diversity both of authors and times; and 
his opinion is partly adopted by Dr. Davidson. 
This great variety of opinion is proof that these 
conflicting views are the result of peculiar tastes 
and fancies. 

Many of the arguments against the genuineness 
of this latter portion of Zechariah rest on peculiar 
interpretations of his Janguage, making it refer 
to events that happened prior to the time when 
the prophet flourished. But this exegesis is not 
in all points correct. Ephraim is indeed spoken 
of, thongh that kingdom was overthrown 186 years 
before the return of the Jews from Babylon; 
and it is inferred that the author of such oracles 
must have lived when Ephraim was an inde- 
pendent sovereignty. It may be said, in reply, 
that yast numbers of the ten tribes returned with 
their brethren of Judah from captivity ; and we 
find (ch. xii. 1) Israel used as a name for al] the 
tribes. In Malachi, too, we find Israel used after 
the captivity in contrast to Jerusalem, Zechariah 
never characterizes Ephraim as a separate poli- 
tical confederation; nor, as Henderson remarks, 
‘is there any thing, but the contrary, to induce the 
conclusion that a king reigned in Judah in the 
days of the author.’ The predictions in this latter 
part, supposed by some to refer to past events, are 
most correctly interpreted to refer to the Kgyptian 
expedition of Alexander, the sufferings of the 
Messiah, and the final overthrow of Jerusalem. 
The prophets before the Babylonian captivity 
threatened a deportation to Babylon; Zechariah, 
living after that event, menaces a Roman invasion 
and slavery, Little force can be placed in any 
argument based on an imagined difference of 
style in the former and latter chapters of this, 
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prophecy. The introductory notices to the separate 


oracles recorded in the early portion of the book, 


are either not found in the last section, or are very 
different in form (comp. i. 1-7; iv. 8; vi. 9, with 
ix. 1; xi. 4). But we are too ignorant of many 
circumstances in the prophet’s history to speculate 
on the causes of such change ; or if we are unable 
to discover any esthetical or religious reasons for 
the alteration, it is surely rash to come on such 
grounds to a decision of diversity of authorship. 
Introductory formule as different as those in 
Zechariah occur in other books, whose sameness 
of style is admitted as proof of identity of author- 
ship, as in Amos, where the application of the same 
principles of criticism would ‘ dismember it,’ and 
assign its composition to three different authors. 
Nor is the difference of style of the former and lat- 
ter portions of Zechariah greater than the differeut 
topics treated would lead us to expect. The 
difference of style is not very striking; and such 
difference is often a fallacious ground of judg- 
ment. Would the difference of style in such 
volumes as Ancient Christianity and the Na- 
tural History of Enthusiasm warrant us to de- 
clare them the works of different authors? It is 
also a presumption in favour of the genuineness 
of this portion of Zechariah, that the arranger and 
editor of the Hebrew canon gave it the place 
which it now occupies; for it is also found in the 
Septuagint, executed three centuries before the 
composition of Matthew's Gospel]. The chief ar- 
gument against the genuineness of these chapters, 
and that which seems to have suggested all the 
varied hypercritical judgments on the text, 1s that 
expressed by Mede: ‘There is no Scripture saith 
they are Zechariah’s, but there is Scripture saith 
they are Jeremiah’s’ (Works, p. 786). The ques- 
tion, then, resolves itself into the consideration of 
the passage in Matt. xxvil. 9, referred in our text 
to Jeremiah, but now found in Zechariah. We 
cannot accede to the supposition of Ddpke 
(Hermeneutik, p. 212) and Kuinoel (Comm., 
in loc.), that Matthew quoted some unpub- 
lished apocryphal Jeremiah, perhaps such a one 
as that to which Jerome refers, as having found 
it among the Nazarenes, and of which a por- 
tion containing analogous language is yet extant 
in a Sahidic lectionary in the Codex Hunting- 
tonianus, 5, in the Bodleian Library, and in the 
Coptic language in a MS. in the library of St. 
Germain in Paris.. This passage, as given by 
Dr. Henderson, at once betrays itself to be a 
clumsy imitation, designed to solve the very dif- 
ficulty on which we are writing. We must also 
dismiss at once all the neological theories which 
rest on any supposed error of quotation made by 
the Evangelist, condemning utterly the remark of 
Fritzshe,that the discrepancy arose on the part of 


the Evangelist, ‘per memorize errorem’ (Comment. 


in Matt.,p.801). Nor is there any extrication from 
the difficulty in supposing, with Elsner, that the 
reference of the Evangelist is to the transaction 
recorded in Jer. xxxii. 8, or in hinting, with 
Eusebius (Hist. Eccles. x. 4), that the oracle 
cited has been falsified by the Jews. Another 
conjecture without warrant is to affirm that the 
name Jeremiah was the technical appellation of 
the third great division of the Hebrew Scriptures, 
and that any quotation from the minor prophets 
may be referred to him, not as its author, but as 


the title of that collection, from one of the books 
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of which it is taken (Lightfoot’s Works, oy Pit- 
man, vol. xi. p. 844). Such hypotheses plainly 
Jead us to look for some corruption in the text, 
That there is a difference of reading was a fact 
early known. It may be that the proper name 
was omitted altogether, or rather not inserted at 
all by the Evangelist, that he only wrote da rod 
mpopyrov. Augustine testifies that MSS. were 
found in his days wanting the word ‘Iepeuiov. It 
is not found either in the most ancient and faith- 
ful version, the Syriac, nor in the Verona and 
Vercelli Latin MSS. It is wanting also in MSS, 
33, 157, and in the Polyglott Persic, in the mo- 
dern Greek, and in a Latin MS. of Luc. Brug. 
Other codices and versions read Zaxapiov, such 
as MS. 22, and the Philoxenian Syriac in the 
margin—a reading which was approved of by 
Origen aud Eusebius. Griesbach (Nov. Test., in 
loc.), Dr. Henderson, and others, believing that 
Matthew wrote in Hebrew or Syro-Chaldaic, 
think the original was simply N37 72, ‘ by 
the prophet,’ and that the Greek translator mis- 
taking the J for ‘7 in the word 7°3, read 73, and 
thinking it a contraction for 17193, rendered it 
did ‘Iepeutov rod mpophrov; but this theory rests 
upon a foundation which we do not regard as te- 
nable, viz., that the original of Matthew was com- 
posed in Aramaic, and that our present Gospel is 
only an anonymous translation. If the authority 
of MSS. be now in favour of the insertion of the 
name ‘Tepeulov, then the error may have arisen on 
the part of some early copyist meeting with the 
coutracted form Zptov, and mistaking it for Ipsov. 
The various opinions of the fathers and the differ- 
ent lections in MSS, and versions, seem to point to 
some such change and error in the course of early 
transcription. Or, lastly, we may refer to the 
theory of Hengstenberg (Christologie, ii. 189), 
who imagines that Matthew names Jeremiah, and 
not Zechariah, on purpose to turn the attention of 
his readers to the fact that Zechariah’s prophecy 
was but a reiteration of a fearful oracle in Jer. 
Xvill., xix., which was to be fulfilled in the utter 
destruction and abandonment of the Jewish people. 
It is not our province to enter into any exegesis of 


‘the passage, so as either to vindicate or refute the 


view of Hengstenberg ; only, to make it intelligible, 
we add, that in his opinion Jeremiah had already, 
by the breaking of a potter's vessel, portrayed the 
fearful ruin of the people in Nebuchadnezzar’s 
invasion ; and as the oracle of Zechariah is a vir- 
tual repetition of this fearful commination to be 
inflicted again in Messianic times, and in conse- 
quence of the national rejection of the Son of God, 
so the evangelist wishes to remind his readers that 
the field of blood, now purchased by the ‘reward 
of iniquity,’ in the valley of Hinnom, had been 
long ago a scene of prophetic doom, in which 
awful disaster had been symbolically predicted ; 
that the present purchase of that field with the 
traitor’s price renewed the prophecy and revived 
the curse—a curse pronounced of old by Jeremiah, 
and once fulfilled in the Babylonian siege, a 
curse reiterated by Zechariah, and again to be 
verified in the Roman desolation. Such a theory 
is at least preferable to that of such critics as 
Glassius and Erischmuth, who believed that the 
quotation in Matthew is made up of a mixture of 
oracles ffom Jeremiah and Zechariah, while Je- 
remiah only is named as the earlier and morw 
illustrious of the two. 
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Style. —The language of Zechariah has not the 
purity and freshness of a former age. Some of its 
Bolecisms are noticed by De Wette (Einleit. 

249). A slight tinge of Chaldaism pervades 
the composition. The symbols with which he 
abounds are obscure, and their prosaic structure 
is diffuse and unvaried. The rhythm of his poetry 
is unequal, and its lelisms are inharmonious 
and disjointed. His language has in many phrases 
a close alliance with that of the other prophets, 
and occasional imitations of them, especially of 
Ezekiel, characterize his oracles. He is also pe- 
culiar in his introduction of spiritual beings into 
his prophetic scenes. 

Commentaries.—Der Proph. Zach. Ausgelegt 
durch, Mart, Luthern. Vitemberg, 1528; Phil. 
Melanchthonis Comment. in Proph. Zach. 1553 ; J, 
J. Grynaei Comment. in Zach. Geneve, 1581; 
J. H. Ursini Comment. in Proph. Zach. 1652; 
C. Vitringa, Comment. ad ib. Proph. Zach. 1734; 
B. G. Flugge, Die Weissagungen welche bey 
den Schrift. des Proph. Zach. beygebogen sind, 
&c. 1788; F, Venema, Sermones Academ. in lib, 
Proph. Zach. 1789; Koester, Meletemata Crit. 
&c. 1818; Forberg, Comm. Crit. et Exeget. in 
Zach. 1824; Rosenmiilleri Scholia, pars sept. 
1828; Hengstenberg's Christology, Keith’s trans- 
lation, vol. ii. 1839; B. Blaney, New Translation 
of Zéch. Oxf. 1797; W. Newcome, Minor Pro- 
phets, 1785; Comment. on the Vision of Zecha- 
riah the Proph., by John Stouard, D.D., 1824; 
Rabbi David Kimchi, Comment. on the Proph. of 
Zech., translated, with Notes, &c.; by A. M‘Caul, 
A.M., 1837 ; Henderson, On the Minor Prophets, 
1845.—J. E. 


6. Zecuartan, the father of John the Baptist. 
See Joun THE Baptist. 


ZEDEKIAH, son of Josiah, the twentieth and 
last king of Judah, was, in place of his brother 
Jehoiakim, set on the throne by Nebuehadnezzar, 
who changed his name from Mattaniah to that 
by which he is ordinarily spoken of. As the 
vassal of the Babylonian monarch, he was com- 
pelled to take an oath of allegiance to him, 
which, however, he observed only till an oppor- 
tunity offered for throwing off his yoke. Suc- 
cess in such an undertaking was not likely to 
attend his efforts. His heart was not right be- 
fore God, and therefore was he left without di- 
vine succour. Corrupt and weak, he gave him- 
self up into the hands of his nobles, and lent an 
ear to false prophets; while the faithful lessons 
of Jeremiah were unwelcome, and repaid by in- 
carceration. Like all of his class, he was unable 
to follow good, and hecame the slave of wicked 
men, afraid alike of his own nobility and of his 
foreign enemies. By his folly and wickedness he 
brought the state to the brink of ruin. Yet the 
danger did not open his eyes. Instead of looking 
to Jehovah, he threw lumself for support on 
Egypt, when the Chaldean came into the land 
and laid siege to his capital. The siege was be- 
gun on the tenth day of the tenth month in the 
ninth year of his reign, Fora year and a half 
did Jerusalem efiectually withstand Nebuchad- 
nezzar, At the end of that time, however, the 
city was stormed and taken (3.c. 588), when 
Zedekiah, who had fled, was captured on the road 
to Jericho, Judgment was speedily executed : his 

“sons were slain before his eyes, and he himself 
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was deprived of sight and sent in chains to Ba- 
bylon, where he died in prison (2 Kings xxiv, i, 
seq.; xxv. 1, seq.; 2 Chron. xxxvi. 1@, sq.5 
Jer. xxviii; xxxiv.; xxxvil.; xxxvili,; xxxix.; 
lii.; Ezek. xvii. 15),—J.R. B. 

ZELOPHEHAD, son of Hepher, a descendant 
of Joseph, who had no sons, but five daughters, 
These came to Moses and Eleazar when now at the 
edge of the promised land, to lay their case before 
them for adjudication. Their father had died in 
the wilderness, leaving no male child. The 
daughters thonght themselves entitled to take 
their father’s share of the Jand. Moses on this 
brought their cause before Jehovah, who ordered 
that they should receive their father’s inheritance, 
taking occasion to establish the general rule: ‘If a 
man die, and have no son, then ye shall cause 
his inheritance ‘to pass unto his daughter,’ and 
failing daughters, to his next of kin (Num, xxvi. 
335 xxvii. 1, sq. Compare Josh. xvii. 3, sq.)— 

ZEMER. In our version of Deut. xiv. 5, 
“Wot zemer, is rendered Chamois; Sept. Kayy- 
AomdpSaris ; Vulg, Camelopardalus ; Luther, in 
his German translation, adopts E/end, or ¢ Elk ;’ 
and the old Spanish version, from the Hebrew, 
has ‘ Cabra montes.* All, however, under- 
stand zemer to be a clean ruminant; but it is 
plain that the Mosaic enumeration of clean ani- 
mals would not include such as were totally out 
of the reach of the Hebrew people, and at best 
only known to them from specimens seen in 
Egypt, consisting of presents sent from Nubia, or 
in pictures on the walls of temples. The Ca- 
melopardalis or Giraffe is exclusively an inha- 
bitant of Southern Africa, and therefore could not 
come in the way of the people of Israel. The 
same objection ay plies to the Elk, because that 
species of deer never appears furiher to the south 
than Northern Germany and Poland; and with 
regard to the Chamois, which has been adopted in 
our version, though it did exist in the mountains 
of Greece, and is still found in Central Asia, there 
is no vestige of its having at any time frequented 
Libanus or any other part of Syria. We may, 
therefore, with more|pgopriety refer to the rumi- 
nants indigenous in the regions which were in the 
contemplation of the sacred legislator, and we 
may commence by observing that WO} zemer is 
a term which, in the slightly altered form of 
zammer, is still used in Persia and India for 
any large species of ruminants, particularly those 
of the stag kind, which are commonly denomi- 
nated Rusa, a subgenus of deer established in 
Griffith’s translation of Cuvier’s ‘ Animal King- 
dom.’ In the sacred text, however, the word 
zemer is not generical, but strietly specific. Add, 
or ‘stag,’ is mentioned at the same time, and, as 
well as several Antilopide, in the same verse: we 
must, therefore, look for an animal not hitherto 
noticed, and withal sufficiently important to merit 
being named in so important an ordinance, 

The only species that seems to answer to the 
conditions required is a wild sheep, still not 
uncommon in the Mokattam rocks near Cairo, 
found in Sinai, and eastward in the broken ridges 

* Biblia en lengua Espafola traducida pa- 
labra por palabra da la verdad Hebrayca pos 
muy excellentes letrados, fol. No date, 
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of Stony Arabia, where it is known under the name 
of Kebsch, a slight mutation of the old Hebrew 
35 Chesed, or rather YD Chebes, which is 
applied indeed to a domestic sheep, one that 
grazed; while Zemer appears to be derived from 
a root denoting ‘ to crop’ or ‘ feed on shrubs.’ 


552. [Kebsch. Ovis Tragelaphus.] 


This animal is frequently represented and hiero- 
glyphically named on Egyptian monuments, but 
we question if the denomination itself be phoneti- 
cally legible. The figures in colour leave no doubt 
that it is the same as the Kebsch of the modern 
Arabs, and a-species or a variety of Ovis Trage- 
laphus, or bearded sheep, lately formed into a 
separate group by Mr. Blyth under the name of 
Ammotragus Barbatus. The Spanish version of 
the Hebrew text, before quoted, appears alone to 
be admissible, for although the species is not 
strictly a goat, it is intermediate between that 
genus and the sheep. It isa fearless climber, and 
secure on its feet, among the sharpest and most 
elevated ridges. In stature the animal exceeds a 
large domestic sheep, though it is uot more bulky 
of body. Instead of wool, it is covered with 
close fine rufous hair: fi the throat to the 
breast, and on the upper arms above the knees, 
there is abundance of long loose reddish hair, 
furming a compact protection to the knees and 
brisket, and indicating that the habits of the species 
require extraordinary defence while sporting 
among the most rugged cliffs; thus making the 
name Zemer, ‘one that springeth,’ if that in- 
terpretation be trustworthy, remarkably correct. 
The head and face are perfectly ovine, the eyes 
are bluish, and the horns, of a yellowish colour, 
are set on—as in sheep; they rise obliquely, and 
are directed backwards and outwards, with the 
points bending downwards, The tail, about nine 
inches long, is heavy and round. It is the Mouflon 
d’Afrique and Mouflon & Manchettes of French 
writers, probably identical with the Tragelaphus 
ef Caius, whose specimen came from Barbary. 
See bearded Argali in Griffith’s ‘Animal King- 
dom? of Cuvier. We figure a specimen in the 
Paris Museum and one in Wilkinson’s Egypt, 
vol. iii. p. 19.—C. H.S, 


ZENAS (Znvas), a disciple who visited Crete 
with Apollos, bearing seemingly the epistle to 
Titus, in whick Paul recommends the two to his 
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attentions (Tit. iii. 13). . He is called ‘the law 
yer ;’ and as his name is Greek, it seems doubtfui 
whether he is so called as being, or having been, 
a doctor of the Jewish law, or as being a pleader at 
the Roman tribunals. The most probable opinion 
is, perhaps, that which makes him an Hellenistic 
Jew, and a doctor of the Mosaical law. 


\ i 

ZEPHANIAH (D8; Sept. Zopovias), the 
ninth in order of the minor prophets, both in the 
Hebrew and Greek copies of the Scriptures 
(Hieronym. Prolog. ad Paul. et Eustoch.). 

Author.—The name of this prophet has been 
variously explained. Disputes upon it arose as 
early as the time of Jerome, for in his Com- 
mentary on this book he says, ‘Nomen Sophonie, 
alii speculam, alii arcanum Dei, transtulerunt.’ 
The word was thus derived either from MDY¥, he 
saw beyond, or {D¥, he hid, with the common 
affix 7’. The old father made it a matter of 
indifference which etymon he adopted, as both, 
according to him, give virtually the same sense, 
—the commission of a prophet being virtually 
that of a watchman or seer, and the burden of his 
message, some secret revealed to him by God. 
Abarbanel (Pref. in Ezek.) adheres to the latter 
mode of derivation, and the pseudo-Dorotheus, 
following the former, translates the prophet’s 
name by.the Greek participle cxomedwy. Hiller 
and Simonis diffe ralso in a similar way—Hiller, 
taking the term from 8, renders it ‘ abscondidit 
se, @. €. delituit Jehovah’ (Onomast. sub voce), 
as if the name had contained a mystic reference 
to the character of the age in which the prophet 
lived, when God had withdrawn himself from his 
apostate people; but Simonis (Onomast. V. T.5 
gives the true signification, one sanctioned. by 
Gesenius—‘ abscondidit, 2, e. custodivit Jehovah,’ 
Jehovah hath guarded, the verb }D¥ being used 
of divine protection in Ps. xxvii. 5; and ]xxxiii. 
4, The name seems to have heen a common one 
among the Jews. Contrary to usual custom the 
pedigree of the prophet is traced back for four 
generations—‘ the son of Cushi, the son ot 
Gedaliah, the son of Amariah, the sen of 
Hizkiah.’ This formal record of his lineage. 
has led many to suppose that Zephaniah had 
sprung from a noble stock (Cyril, Pref. ad 
Zeph.), and the occurrence of the highest name 
in the list, which in the Hebrew text is spelled 
and pointed in the same way as that rendered 
Hezekiah in the books of Kings and Chronicles, 
has induced some to identify it with that of the 
good king Hezekiah, and to pronounce the 
prophet a cadet of the royal house of Judah, 
Kimchi is very cautious in his opinion, and leaves 
the point undecided; but Aben-Hzra, ever ready 
to magnify his nation, at once concludes thar 
Zephaniah was descended from Hezekiah; and 
his opinion has been followed by Huet (Demon- 
strat. Evangel. Propos. iv. 303), and partially 
by Eichhorn (Hindeit. § 598). The conjecture 
has little else to recommend it than the mere 
oceurrence of the royal name. But it was not a 
name confined to royalty; and had it been the 
name of the pious monarch to which Zephaniah’s 
genealogy is traced, certainly his official ‘designa- 
tion, ‘ king of Judah, would have been subjoined, 
in order to»prevent mistake. Such an addition is » 
found in connection with his name in Prov. xxy. 1, 
and Isa. xxxvili. 9. It forms ne objection to this 
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statement to affirm ‘hat the phrase ‘king of Judah’ 
is added to Josiah, and to ayoid reyetition may 
have been omitted after Hizkiah, for such regard 
to euphony, such finical delicacy, is no feature of 
Hebrew composition. The argument of Carpzov 
Untrod. p. 414), copied by Rosenmiiller (Prow- 
mium in Zeph.), against the supposed connection 
of the prophet with the blood royal, is of no great 
weight. These critics say that from Hezekiah to 
Josiah, in whose reign Zephaniah flourished, are 
only three generations, while from Hezekiah to 
Zephaniah four are reckoned in the first verse of 
the prophecy. But as Hezekiah reigned twenty- 
nine years, and his successor sat on the throne no 
less than fifty-five years, there is room enough in 
such a period for the four specified descents ; and 
Amariah, though not heir to the crown, may have 
been much older than his youthful brother Ma- 
nasseh, who was crowned at the age of twelve. 
As there was at least another Zephaniah, a con- 
ge personage at the time of the captivity, 

parentage of the prophet may have been 
recounted so minutely to prevent any reader 
from confounding the two individuals. The 
Jews absurdly reckon that here, as in other super- 
scriptions, the persons recorded as a prophet’s 
ancestors were themselves endowed with the pro- 
phetic spirit. The so-called Epiphanius (De 
Vitis Prophet. cap. xix.) asserts that Zephaniah 
was of the tribe of Simeon, of the hill Sarabatha, 
ard dpous SapaBaba. The existence of the pro- 
phet is known only from his oracles, and these 
have no biographical sketches; so that our know- 
ledge of this man of God comprises only the fact 
and the results of his inspiration. It may be 
safely inferred, however, that he laboured with 
Josinh in fhe pious work of re-establishing the 
worship of Jehovah in the land. 

Age.—lIt is recorded (ch. i.) that the word of 
the Lord came to him ‘in the days of Josiah, the 
son of Amon, king of Judah.” We have reason for 
supposing that he flourished during the earlier 

ortion of Josiah’s reign. In the second chapter 
(vers. 13-15) he foretells the doom of Nineveh, 
and the fail of that ancient city happened about 
the eighteenth year of Josiah. In the commence- 
ment of his oracles also, he denounces various 
forms of idolatry, and specially the remnant of 
Baal. The reformation of Josiah began in the 
twelfth, and was completed in the eighteenth year 
of his reign. So thorough was his extirpation of 
the idolatrous rites and hierarchy which defiled 
his kingdom, that he burnt down the groves, 
dismissed the priesthood, threw down the altars, 
and made dust of the images of Baalim, Zepha- 
niah must have prophesied prior to this religious 
reyolution, while some remains of Baal were yet 
secreted in the land, or between the twelfth and 
eighteenth years of the royal reformer. So Hitzig 
(Die 12 Klein Prophet.) and Movers (Chronik. 
p- 234) place him; while Eichhorn, Bertholdt, 
and Jaeger, incline to give him a somewhat later 
date... At all events, he flourished between the 
years B.c. 642 and s.c. 611; and the portion of 
his prophecy which refers to the destruction of the 
Assyrian empire, must have been delivered prior 
to the year .c. 625, the year in which Nineveh 
fell (Henderson, On the Minor Prophets, p. 326). 
The publication of these oracles was, therefore, con- 
temporary with a portion of those of Jeremiah, 
for the word of the Lord came to him in the 
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thirteenth year of the reign of Josiah. Indeed, the 
Jewish tradition is, that Zephaniah had for his 
colleagues Jeremiah and the prophetess Huldah, 
the former fixing his sphere of labour in the tho- 
roughfares and market-places, the latter exer- 
cising her honourable vocation in the college in 
Jerusalem (Carpzov, Introd. p. 415), Koester 
(Die Propheten, iii.) endeayours to prove that 
Zephaniah was posterior to Habakkuk. His argu- 
ments from similarity of diction are very trivial, 
and the more so when we reflect that all cireum- 
stances combine in inducing us to fix the period 
of Habakkuk in the reign of Jehoiakim [Hasak- 
kU], immediately before the Chaldean invasion. 

Contents——The book consists of only three 
chapters. In the first, the sins of the nation are 
severely reprimanded, and a day of fearful retri- 
bution is menaced. The circuit of reference is 
wider in the second chapter, and the ungodly and 
persecuting states in the neighbourhood of Judea 
are also doomed ; but in the third section, while 
the prophet inveighs bitterly against Jerusalem 
and her magnates, he concludes with the cheering 
prospect of her ultimate settlement and blissful 
theocratic enjoyment. It has been disputed what 
the enemies are with whose desolating inroads he 
threatens Judah. The ordinary and most probable 
opinion is, that the foes whose period of invasion 
was ‘a day of the trumpet and alarm against the 
fenced cities and against the high towers’ (ch. i. 
16), were the Chaldeans. Hitzig especially, Cra- 
mer too, and Kichhorn, supposed the prophet to 
refer to a Scythian invasion, the history of which 
they imagine has been preserved hy Herodotus 
(i. 105). But the general style of the oracle, 
and the sweeping vengeance which it menaces 
against Assyria, Philistia, Ammon, aud Cush, as 
well as against Judah, by some great and uu 
named power, poiut to the Chaldean expedition 
which, under Nebuchadnezzar, laid Jerusalem 
waste, and carried to Babylon its enslaved popu- 
lation. The contemporary prophecies of Jeremiah 
contemplate the musterings, onset, and devasta- 
tions of the same victorious hosts. The former 
part of Zephaniah’s prediction is ‘a day of clouds 
and of thick darkness,’ but in the closing section 
of it light is sown for the righteous: ‘ The King 
of Israel], the Lord, is in the midst of thee; He will 
rejoice over thee with joy; He will rest in his 
love.’ 

Style—We cannot by any means award so 
low a character to Zephaniah’s style as is done 
by De Wette (Enleit. § 245), who describes it as 
being often heavy and tedious. It has not the 
sustained majesty of Isaiah, or the sublime and 
original energy of Joel: it has no prominent fea- 
ture of distinction; yet its delineations are gra- 
phic, and many of its touches are bold and 
striking. For example, in the first chapter the 
prophet groups together in his descriptions of the 
national idolatry several characteristic exhibition 
of its forms and worship. The verses are not 
tame and prosaic portraiture, but furm a series of 
vivid sketches. The poet seizes on the more 
strange peculiarities of the heathen worship—ut- 
tering denunciations on the remuant of Baal, the 
worshippers of Chemarim—the star-adorers, the 
devotees of Malcham, the fanatics who clad 
themselves in strange apparel, and those who in 
some superstitious mummery leapt upon the 
threshold (Bochart, Héer. cap. 36). Not a few 
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verses occur in the course of the prophecy which, 
in tone and dignity, are not unworthy to be as- 
sociated with the more distinguished effusions of 
the Hebrew bards. A few paronomasie occur 
(i. 15 and ii. 1-4); and occasionally there is a 
peculiar repetition of a leading word in the forma- 
tion of a climax (ii. 15). Jahn (Introd. § 132) and 
Eichhorn assert that Zephaniah has borrowed to 
a considerable extent from the earlier prophets, 
especially from Isaiah; yet the similarity of such— 
passages as Isa. xxxiv. 11 to Zéph. i. 14, or 
Isa. xlvii. 8 to Zeph. ii, 15, or Isa. xviii. 1 
to Zeph. iii. 10, or Isa. xvi. 6 to Zeph. ii, 8, 
is not suflicient evidence that Zephaniah was 
Isaiah’s imitator. The clauses of resemblance 
are idiomatic in nature, and seem to have been 
of proverbial force and currency, so that both 
prophets may have taken them from the national 
usus loguendi. Coincidences of expression have 
also been noted between Zephaniah and some of 
zis contemporaries, particularly Jeremiah (Eich. 
Einleit. § 595; Rosen. Procm. vi.) _ Between 
Zeph. i, 5 and Jer. viii. 2, we can perceive little 
similarity of language, though the same supersti- 
tious custom is referred to, and a comparison of 
Zeph. i. 12 with Jer. xlviii. 11, leads to such a 
conclusion as we have already stated, as the phrase 
common to both passages— settled on the lees’-— 
must have been one in wide circulation in a wine 
country like Judea. It was altogether ground- 
Jess, therefore, in some of the older critics, such 
as Isidore and Schmidius (Prolegom. in Sophon.), 
to style Zephaniah the abbreviator of Jeremiah. 
Resemblances have also been traced between 
Zephaniah and Amos, and between him and his 
successor Ezekiel; but to call these imitations, is 
rash indeed, if we reflect on the similarity of the 
topics discussed, the peculiar range of imagery 
and phraseology which is common to Hebrew pro- 
phetic poetry, and which was the stereotyped lan- 
guaze of the inspired brotherhood. The language 
of Zephaniah is pure: it has not the classic ease 
and elegance of the earlier compositions, but it wants 
the degenerate feebleness and Aramaic corruption 
of the succeeding era. Zephaniah is not expressly 
quoted in the New Testament; but clauses and 
expressions occur which seem to have been formed 
from his prophecy (Zeph. iii. 9; Rom. xv. 6, &c.). 
He was, in fine, as Cyril of Alexandria terms him 
(Prefat. in Soph. tom. iii.), ‘a true prophet, 
and filled with the Holy Ghost, and bringing his 
oracles from the mouth of God.’ 

Commentaries.—Martini Lutheri Comment. 
in Sophon. Prophet. Opera Latina, t. iv.; Mart. 
Buceri Sophonie Exzplicatio, 1528; Noltenii 
Dissertatio Exeget Prelim. ir Proph. Zeph- 
1719; Cramer, Scythische Denkmaler in Pales- 
tina, 1777,contains a Comment on Zephaniah; 
Don A. Ceelln, Spicileg. Observat. Exeget. Critic. 
ad Zeph. Vaticinia, 1818; Maurer, Comment. 
Grammat. Hist. Crit. in Prophetas Minores, 
p. 373, 1840; Handbuch Exeget. z. A. T. die 
12 kleinen Prophet. erklaert von F, Hitzig, 
1838; Rosenmiilleri Seholia in Proph. Min. vol. 
iv.; Dr. E. Henderson, On the Twelve Minor 
Prophets, 1845.—J. . 


ZEPHATH (NY; Sept. Sepé0), a Canaan- 
jtish city, afterwards called Hormah (Judg, i. 
17). The ancient designation is perhaps retained 
jm the modern Sufah, the name of a difficult pass 
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leading up from the Arabah to the south of 
Be), (Robinson, Bibl. Researches, ii. 592- 
16). 

ZEPHATHAH (NAY; Sept. Boppay Ma- 
pnod), a valley at Mareshah, in the tribe of Judah 
(2 Chron. xiv. 10), where Asa defeated Zerah the 
Cushite. Mareshah was near Eleutheropolis 
(Onomast., s. v. ‘Masera’), and Robinson thinks 
the valley may have been the broad wady which 
comes down from Beit Jibrin (Eleutheropolisy 
towards Tell es-Saifeh; in which last name a 


trace of Zephathah may perhaps be recognised 
(Robinson, Bibl. Researches, ii. 361). 


1, ZERAH (M1, @ rising ; Sept. Zapd), son 
of Judah and Tamar, and younger but twin 
brother of Pharez (Gen. xxxviii. 30; Matt. i. 3). 
Geddes, in his Critical Remarks (pp. 126, 127), 
has some interesting medical testimony in illus- 
tration of the remarkable circumstances attending 
the birth of the twins. 

2. ZERAH, son of Reuel and grandson of 
Ksau (Gen. xxxvi. 13, 17). 

3. ZERAH, son of Simeon and founder of a 
family in Israel (Num. xxvi. 13). He is called 
Zohar in Gen, xlvi. 10: his descendants are 
called Zarhites in Num. xxvi. 13, 20. 

4. ZERAH, the Cushite king or leader who 
invaded Judah in the tenth year of king Asa (s.c. 
941), with an army of ‘a thousand thousands’ 
(ze. very many thousands) of men, and three 
hundred chariots. Asa defeated. them in the 
valley of Zephathah at Mareshah, utterly routed 
them, pursued them to Gerar, and carried back 
much plunder from that neighbourhood. We 
are left uncertain as to the country from which 
Zerah came. The term Cushite or Ethiopian 
may imply that he was of Arabian Cush; the 
principal objection to which is, that history affords 
no indication that Arabia had at that epoch, or 
from its system of government could well have, 
any king so powerful as Zerah. That he was of 
Abyssinia or African Ethiopia, is another con- 
jecture, which is resisted by the difficulty of 
seeing how this ‘huge host? could have obtained 
a passage through Egypt, as it must have done to 
reach Judea. If we could suppose, with Cham- 
pollion (Précis, p. 257), whom Coquerel follows 
(Biog. Sacr.s. v.), that Zerah the Cushite was 
the then king of Egypt, of an Ethiopian dynasty, 
this difficulty would be satisfactorily met. In 
fact it is now often stated that he was the same 
with Osorkon I. (of whom there is a statue in the 
British Museum, No, 8), the son and successor of 
the Shishak who invaded Judea twenty-five 
years before, in the time of Rehoboam. This is 
a tempting explanation, but cannot be received 
without question, and it is not deemed satisfac- 
tory by Rosellini, Wilkinson, Sharpe, and others. 
Jahn hazards an ingenious conjecture, that Zerak 
was king of Cush on both sides of the Red Sea, 
that is, of both the Arabian and African Ethiopia ; 
and thus provides him a sufficient power without 
subjecting him to the necessity of passing through 
Kgypt. This also is not without serious difficulties, 
In fact no conclusion that can be relied upon has 
yet been exhibited. 


ZERED, the name of a valley (Num. xxi. 12) 
and of the stream flowing through it, east of the 
Dead Sea [River] 


ZEREDA. 


ZEREDA TY; Sept. Sapnda0d), a city 
of Manasseh, near Beth-shan (1 Kings xi. 26; 2 
Chron. iv. 17). This is, probably through an er- 
roneous reading, the Zererath (ANWS) of Judg. 
vii. 22; and, perhaps, the Zaretan (}M7¥) of Josh. 
ii, 16; 1 Kings iv. 123 vii. 46), 

ZERESH (&J}; Pers. gold; Sept. Zwadpa), 
the wife of Haman (Esth. vy. 10; vi. 13), and 
well worthy of him, if we may judge from the 
advice she gave him to prepare a gibbet and ask 
the king’s leave to hang Mordecai thereon [Ha- 
Man; Morpecar]. 


ZERUAH (APY, leprous ; Sept. Sapipd), 
pdb mother of Jeroboara (1 Kings xi. 


). 

ZERUBBABEL (2237 sown in Babylon ; 
Sept. ZopoBdBea), called also ‘Sheshbazzar, 
prince of Judah ’ (Ezra i. 8), son (comp. 1 Chron. 
ili. 17) of Shealtiel, of the royal house of David 
(1 Chron. iii.), was the leader of the first colony 
of Jews that returned from captivity to their 
native land under the permission of Cyrus, car- 
rying with them the precious vessels belong- 
ing to the service of God. With the aid of 
Joshua and his body of priests, Zerubbabel pro- 
ceeded, on his arrival’in Palestine, to rebuild the 
fallen city, beginning with the altar of burnt- 
offerings, in order that the daily services might 
be restored. The Samaritans, however, having 
been offended at being expressly excluded from 
a share in the land, did all they could to hinder 
the work, and even procured from the Persian 
court an orde: that it should be stopped. Ac- 
cordingly, everything remained suspended til] the 
second year of Darius Hystaspis (a.c. 521), when 
the restoration was resumed and carried to com- 
pletion, according to Josephus, owing to the in- 
fluence of Zerubbabel with the Persian monarch 
(Antig. xi.3, Ezra; Haggai i. 1-14; ii. 1.) 

—J. R.B. 

ZERUIAH (VPI, wounded ; Sept.Zapovia), 
daughter of Jesse, sister of David (1 Chron, ii. 
16), and mother of Joab, Abishai, and Asahel 
(2 Sam. ii. 18: iii, 39; viii. 16; xvi. 9). 

ZIBA (NY, statue ; Sept. 28d), a servant 
of the house of Saul, of whom David inquired 
if there was any one left of the house of Saul to 
whom the monarch might show favour. Mephi- 
bosheth was in consequeuce found, and baving 
been certified of David’s friendship, Ziba, who 
was at the head of a large family, having fifteen 
sons and twenty slaves, was appointed to till 
the land for the prince, and generally to con- 
stitute his household and do him service (2 
Sam, ix. 2-10), This position Ziba employed 
for his master’s harm, When David had to 
tly from Jerusalem in consequence of the rebel- 
lion of Absalom, Ziba met the king with a 
large and acceptable present :—‘ But where is 
Mephibosheth ? asked the fugitive monarch ; ‘ in 
Jerusalem,’ was the answer; * for he said, To-day 
shall the house of Israel restore me the kingdom 
of my father” Enraged at this, which looked 
\ike ingratitude as well as treachery, David 
thereupon gave to the faithless Ziha all the pro- 
perty of Mephibosheth (2 Sam. xvi. 1, sq.). On 
David's return to his metropolis an explanation 

“took place, when Mephibosheth accused Ziva of 
having slandered him; and David, apparently 
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not being perfectly satisfied with the defence, 
gave his final award, that the land should be 
divided between the master and hig servant (2 
Sam, xix. 24, sq.).—J. R. B. 

ZIBEON (ji3¥, dyed; Sept. XeBeydy), a 
son of Seir, phylarch or head of the Hivites (Gen. 
xxxvi, 2, 20, 24, 29). 

ZICHRI (*3], renowned; Sept. Zexpl), an 
Ephraimite, probably one of the chiefs of the 
tribe, and one of the generals of Pekah king of 
Israel. It bas been supposed that he took advan- 
tage of the victory of this monarch over the army 
of Judah to penetrate into Jerusalem, where he 
slew one of the sons of Ahaz, the governor of the 
palace, and the king’s chief minister or favourite. 
It is difficult without this supposition to explain 
2 Chron. xxviii. 17, | There is some probability 
in the conjecture, that he was the ‘ Tabael’s son’ 
whom Pekah and Rezin designed to set upon the 
throne of Judah [Tapaet]. 

ZIDON (j) V8; Sddév). 1. The eldest son 
of Canaan (Gen, x. 15). 2, One of the most 
ancient cities in Phoenicia. Justin derives the 
name from the Pheenician word for fish, ‘piscem 
Phenices sidon vocant’ (xviii. 3); but Josephus, 
from the son of Canaan (Antig.vi. 2). It had 
a very commodious harbour, which is now nearly 
choked up with sand (Strabo, xvi. p. 756 ; Joseph 
Antig. xiv. 10. 6): it was distant one day’s 
journey from the fountains of the Jordan (Joseph. 
Antiq. v. 3.1), 400 stadia from Berytus, and 
200 stadia from Tyre (Strabo, xvi. pp. 756, 757). 
It was situated in the allotment of the tribe of 
Asher, but never conquered (Judg. i. 31); on 
the contrary, it was sometimes a formidable enemy: 
(Judg. x. 12). Even in Joshua’s time it was 
called Tsidon-Rabba, or Great Zidon (Josh. xix. 
28). It was noted in very early times for its 
extensive traffic (Isa. xxiii. 2; Ezek. xxvii. 8) 
and manufactures, particularly glass (Plin. v. 
20; Strabo, xvi. 10). Frequent reference to it 
occurs in Homer (JU. vi. 290; xxiii. 743 ; Odyss. 
xiii. 285; xv. 425). The best vessels in the 
fleet of Kerxes were Sidonian (Herodotus, vii. 
99. 128). Its modern name is Saide. In Has- 
selquist’s time (1750) its exports to France were 
considerable (Travels, p. 166); but at present 
its traffic is chiefly confined to the neighbouring 
towns; the population is about 15,000 (Man- 
nert’s Gengraphie, vi. 1, p. 291; Pictorial Bible, 
notes on Deut. xxxiii., Josh. xix.),—J. EK. R. 

ZIF (1 YIN, bloom-month), an ante-Exilian 
name of the second Hebrew month (1 Kings vi. 
1-37), corresponding with our April and May. 
This, the second month of the sacred, was the 
eighth of the civil year. The second month bore 
also the name Iyar,—J. R. B. 


ZIKLAG (12P°8 ; Sept. Sexeddi), a city be- 
longing to the tribe of Simeon (Josh. xv. 31; 
xix. 5), but at times subject to the Philistines of 
Gath, whose king, Achish, bestowed if upon 
Dayid for a residence ; after which it pertained to 
Judah (1 Sam. xxvii.6; xxx. 1, 14,26; 2Sum, 
i. 1; 1 Chron. iv. 30; Neh. xi. 28). d 

While David was absent with his men to join 
Achish, Ziklag was burned and plundered by 
the Amalekites; and on his return, after receiv- 
ing the spoil from them, he remained here till 
called to assume the crown after the death of 


. 


} 


-and ‘io pull out a note.” 
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553. [Zidon.] 


Savl. It was during his stay in this place that 
he was jomed by many considerable and valiant 
persons, whose adhesion to his cause was of much 
importance to him, and who were ever after held 
in high esteem in his court and army. 


ZILLAHAAPS, shade; Sept. Zcaad), one of 
the wives of Lamech, and mother of Tubal-cain 


(Gen. iv. 19) [Lawecx]. 


ZILPAH (MB9%, a dropping; Sept. Zerod), 
afemale servant of Laban, whom he gave to Leah 
on her marriage with Jacob (Gen. xxix. 24), and 
whom Leah eventually induced him to take as a 
concubine-wife ; in which capacity she became 
the mother of Gad and Asher (Gen. xxx. 9-13; 
xxxv. 26; xxxvii. 2; xlvi. 18). 

ZIMRAN ({W}, sung, i.e. celebrated in song ; 
Sept. ZouBpar), a son of Abraham by Keturah, 
and the name of an Arabian tribe descended 
from him (Gen. xxv. 2; 1 Chron. i. 32). This 
lame may perhaps be connected with the Zabram 
mentioned by Ptolemy as a city with a king 
Situated between Mecca and Medina. 


ZIMRI (*MSI), a proper name in the Old 
Testament, which is derived from the root Dt, 
carpere, pesecially carpere vites=putare vites, 
*to pren€; and also carpere fides=pulsare, can- 
tare, *to play, ‘sing. It is very remarkable that 
the Greek YdAAew also occurs in both these accep- 
tations, which appear at first sight to be so very 
heterogeneous — to scrape, pull, pluck, and to 
sing. Compare the Latin carpere, which is ety- 
mologically connected, as well with the Greek 
Spry, sickle, as with the English harp; and 
the English colloquial and vulgar expressions, 
‘to scrape the violin, ‘to pull away at the piano,’ 
If we consider the 
striking coincidence of the Greek with the Hebrew, 
we are led to suppose that the link of the ideas is 


as we have stated, and cease to be surprised that 
Fiirst translates the name ‘W5} by the Germar 
Winzer—vine-dresser, but Gesenius by carmine 
celebratus, i. €. a man celebrated by song, or_a 
man of celebrity im general. 

The Septuagint imitates the Hebrew sound by 
ZauBpl, and Josephus (Antig. viii. 12. 5) by 
Zaud.pns. 

Four men are called Zimri in the Old Testa- 
ment :— 

1. A son of Zerah, who was a son of Judah by 
Tamar (1 Chron. ii. 6). 

2. The name of the Israelite slain, together 
with the Midianitish woman, in Shittim, by 
Phinehas, was Zuri, the son of Salu, a prince 
of a chief house among the Simeonites (Num. 
xxy. 14), 

3. King Saul begat Jonathan, who begat 
Merib-haal, who begat Micah, who begat Ahaz, 
who begat Jehoadah, whose sons were Alemeth, 
Azmaveth, and Zimri. Zimri begat Moza, &c. 
(1 Chron. viii. 36; ix. 42). 

4. In the twenty-sixth year of Asa, king of 
Judah, Elah, the son of Baasha, began to reign 
over Israel in Tirzah. After be had reigned two 
years, Zimz, the captain of half his chariots, con- 
spired against him when he was in Tirzah, drunk, 
in the house of his steward. Zimri went in and 
smote and killed him, and reigned in his stead, 
about B.c. 928; and he slew all the ‘house of 
Baasha, so that no male was left. Zimri reigned 
only seven days at Tirzah. The people who were 
encamped at Gibbethon, which belonged to the 
Philistines, heard that Zimri had slain the king. 
They made Omri, the eaptain of the host, king 
over Israel in the camp. Omri besieged Tirzah 
and took it. Zimri, seeing that the city was taken, 
went into the king’s palace, set it on fire, and 
perished in.it for his sins in walking in the way 
of Jeroboam, and for making Israel to six 
(1 Kings xvi, 1-20; 2 Kimgs ix. 31). : 


ha el 


ZIN. 
5. The kings of Zrri, mentioned in Jer. xxv. 


25, seem to have been the kings of the Zimranites, _ 


the descendants of Zimran, son of Abraham by 
Keturah (Gen. xxv. 2; 1 Chron. i, 32). It 
seems that in Jer. xxv. 25, WD? is a contraction 
for 9712}. The town Zabram, mentioned by 
Ptolemy as situated between Mecca and Medina, 
perhaps had its name from the tribe of Zimran.— 
Gr Her. B. 

ZIN (}¥3 Sept. Si), a desert on the south 
of Palestine, and westward from Idumea, in 
which was situated the city of Kadesh-barnea 


. (Nom. xiii. 22; xx, 1; xxvii. 14). Its locality 


is therefore fixed by the considerations which de- 
termine the site of Kadesh to the western part of 
the Arabah south of the Dead Sea. 
ZION. |Jerusatem.] 
ZIPH (AJ; Sept. Zip), the name of a city 
in the tribe of Judah (Josh. xv. 55; 2 Chron. 


xi. 8), “and of a desert in its vicinity (1 Sam. - 


xxiii. 14,15). It is mentioned by Jerome (Ono- 
mast. s. v.), but had not been since noticed till 
Dr. Robinson found the name in the Tell Zif 
(Hill of Zif), which occurs about four miles and 
a half S. by E. from Hebron, and is a round 
eminence about a hundred feet high, situated in 
a plain. A site also called Zif, lies about 
ten minutes east of this, upon a low hill or ridge 
between two small wadys, which commence here 
and run towards the Dead Sea. There is now little 
to be seen besides broken walls and foundations, 
mostly of unhewn stones, but indicative of solidity. 
ZIPPORAH (i7}BY, little bird; Sept. Zen- 
dpa), one of the seven daughters of Reuel 
(comp. Exod. xviii,), priest of Midian, who, 
in consequence of aid rendered to the young 
women when, on their going to procure water 
for their father’s flocks, they were set on by a 
party of Bedouins, was given to Moses in mar- 
riage (Exod, ii. 16, sq.). A son, the fruit of this 
union, remained for some time after his birth un- 
circumcised ; but an illness into which Moses fell 
in a khan when on his way to Pharaoh, being ac- 
counted a token of the divine displeasure, led to the 
circumcision of the child, when Zipporah, having, 
it appears, reluctantly yielded to the ceremony, 
exclaimed, ‘Surely a bloody husband thou art 
to me’ (Exod, iv. 26), This event seems to have 
caused some alienation of feeling, for Moses sent 
his wife back to her father, by whom she is again 
brought to her husband while in the desert, when 
a reconciliation took place, which was ratified by 
religious rites (Gen, xviii. 1, sq.).—J. R. B. 
ZIPPORIS, or SzppHoris, was, about the be- 
ginning of the Christian era, a principal and 
strongly fortified city of Galilee, under latitude 
32° 44’. Rabbinical writers call it {)5°¥, 
DMDY, MND, DY, or WAY, SPakrow, 
the radicals of which are transposed in the Latin 
PaSseR, from the root IBY, to pipe like a bird, 
the German ZiRPen. According to Bab. Me- 
gillah, fol. 6. 1, Zipporis had its name from 
being perched on a mountain like a bird, 1}5¥5. 
The name occurs also beginning with } instead 
¥. Josephus and Suidas give Zipporis in the 
form of Sérwpis, and Ptolemy, according to the 
present reading, in that of "Am@oupel. At a later 
period it was called Diocwsarea. Oi ev Arexat- 
oapela THS Madaorivns “lovdaio Kara Pwpalwr 


&xda dytipow. ‘The Jews of Dioc#sarea in 
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Palestine took up arms against the Romans 
erates, Hist. xi. 31). Sozomen (Hist. iv. 
) adds that Gallus Cesar, who was then at 
Antioch, destroyed Diocmsarna, -dvacrdroy 
érolnoe, Epiphanius uses both the names,— 
Diocmsarea and Serpuoris. The same city 
which (Adversus Hereses, p. 128) he calls 
Atoxaicapela, he mentions (p. 136) under the 
name of Zérpwpis. It is also called Sephorum, 
and described as contignous to Mount Carmel 
and Cana, and six miles west of Nazareth. It 
is considered to be the birthplace of Joachim, 
the brother of the Virgin Mary. According to R. 
Benjamin, Zipporis was distant from Tiberias 
MAX AD A, or twenty miles. The distance of 
Zipporis from Mount Tiberias is indicated in 
Echa Rabbati, tol. 75. 2 :—‘ Adrian had a yine- 
yard forming a square of eighteen miles, which 
is the distance from Tiberias to Sepphoris.’ 
Tapeotuns was twenty stadia from Zipporis. Zip- 
poris is celebrated in the works of Josephus as 
a military station, and in the Talmud on ac- 
count of ifs famed rabbinical academy. Rabbi 
Judah Hakkadosh, or the Saint, resided seven- 
teen years in Zipporis, and he used frequently to 
say that Jacob sojourned in Egypt seventeen years, 
and Judah in Zipporis seventeen years (Hieros. 
Kelaim, fol. 32, col..2). He resided also in 
Beth-shaarim, but died in Zipporis (Juchasin, 
fol. 2, col. 2). j 

According to the Gloss. in Tal. Babylon. (San- 
hedrim, fol. 47, col .1), Rabbi Judah died in Zip- 
poris, but was buried in Beth-shaarim, Whendying 
he commanded his sons,—‘ in carrying me to the 
grave, weep not in the small towns through which 
you pass, but in the great cities,’ Nevertheless, 
Rabbi Benjamin, in his [timerartwm, supposed he 
saw the sepulchre of Rabbi Judah, and that of 
Rabbi Chaija, aud of the prophet Jonas, on a 
mountain at Zipporis. 

Eighteen synagogues Jamented at the burial of 
Rabbi Judah, but it is doubtful whether all these 
belonged to Zipporis (Hieros. Berac, fol. 6, col. 
1; fol. 9, el. 1. Nazir, fol. 56, col. 1; Shadd., 
fol. 3, col. 1). 

Among the celebrated rabbis of Zipporis, there 
occur in the Talmud Rabbi Honna Rabba, R. 
Abudma, R. Bar Kaphra, and R, Chaninah. It 
appears, however, that the number of Gentiles at 
Zipporis was so great that they could stir up per- 
secutions against the Jews for affixing to the doors 
the prescribéd sacred sentences (Babylon-Joma, 
fol. 11, col. 1). 

It seems that R. Akibah also died in Zipporis, 
about forty years before the academy was trans- 
ferred thither (Abodah Zarah, fol. 41, col. 2), 
but here the spelling is St. To Zipporis also 
belonged Ben Elam, who, when the high-priest 
was not clean ov the day of atonement, and there- 
fore uvable to perform his functions, went him- 
self into the holy of holies and did duty forhim, 
According to Hieros. Bicewrim, fol. 64. 2, for 
sixteen miles round Zipporis the country every- 
where flowed with milk and honey; an expres- 
sion which denotes the greatest degree of fertility 
and prosperity. Among the numerous synagogues 
in Zipporis two were especially celebrated, viz., 
Synagoga Gophnitica. SIDI XNWID, and Sy- 
nagoga Babylonica, $337 Nnw23 (Hieros, Be 
rachoth, fol, 6. 1, and 9. 2). y f 

Zipporis was celebrated for the investigation 
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and decision of legal niceties (Heros. Jevamoth, 
fol. 15. 3). Josephus mentions Sepphoris fre- 
quently as the greatest town of Galilee, and built 
ina well fortified situation : Sér@wpis weylorn ris 
Taataalas mdbaus, épymotdr d& erexricmern xwply 
(De Bell. Jud. iii. 2; Antig. xiii. 21; xvit. 12). 
Szprnoris, Jerusalem, Jericho, Gadara, and 
Amathus, were the five cities in which the assem- 
blies of the Synedrium were held (Antig. xiv. 10). 
In this passage the name has undergone some 
modification, as we read éy Saudopols. After 
Sepphoris was taken by Varus, it was made 
the chief city of Galilee, and strongly fortified 
by Herod Antipas (Antig. xviii. 3). Herod 
Agrippa junior obtained Zipporis as a present 
from the emperor Nero (Joseph. Vita). 

Before this period Tiberias was considered to be 
the first city in Galilee. Sepphoris was surrounded 
by mauy villages, and situated near Mount Asa- 
mon, in the centre of Galilee (De Bell. Jud. ii. 
23), in a very strong and secure situation (De 
Bell. Jud. iii. 1). One of the small towus near 
Zipporis was called IW, Jeshenah (Kedduschin, 
cap. iv. 5); another was called FIN), K’zarah 
(Gloss. in Erachim, cap. 1x. 6). Sepphoris was 
destroyed a.p. 339, in consequence of the rebel- 
lion of its citizens. 

Theophanes relates (page 33, ed. Par.) ; Totrw 
T@ ret of Kato Madaorttyny lovdato avtnpav’ Kab 
woAAOUs TY dAAoEOVaY ‘EAAHVY TE Kal Sauepel- 
Tov avetdov' Kal avto) 5& mayyevel (mayyevh, 
Cedrenus) bd rod orpatod ‘Payalwy avnpebnoay, 
Kat n wéAts avTay Atoraodpea jpavicOn :—‘ In 
this year (the 25th of Constantine) the Jews in 
Palestine rebelled, and killed many of other 
nations, both Greeks and Samaritans; but they 
were themselves extirpated by the Roman army, 
and their town Diocesarea entirely destroyed.’— 
Cedrenus has the same account (Comp. Histor. 
299). It is remarkable that a similar fatality be- 
fel the town of Cesarea in Cappadocia, for which 
Gregorius Nazianzenus interceded, in a letter to 
Olympius, which still exists in his works, (tom. 
i. p. 809). 7 

In the acts of the Conctium Constantinopoli- 
tanum, among the bishops of Palestine is men- 
tioned MapkeAAivos Neoxacapelas (Coneil, tom. 
v. p. 192), 

Reland, in his Palestina, under Sepphoris, con- 
jectures that Neoxaoapelas is an erratum for 
Atoraucapelas, which latter town isomitted in the 
above list of bishops, although we have clear 
proof that it was rebuilt, and had at a later pe- 
riod a bishop; as we learn from the list of bi- 
shops in the Acta Concilii Hierosolymitant, a.v. 
536, where mention is made of Kupiaxds Ato- 
Kaicopelas, but not of any bishop of Neocesarea ; 
uor does_there occur any ancient notice of such 
a-town in Palestine. Hence we infer that Neo- 
cesarea 1s nothing but an editorial blunder, as 
well in the Acts quoted, as also in the Itinera- 
rium Antonint Martyris, where we read: De Tho- 
lomaide maritima venimus in fines Galilae in 
civitatem Neocesaream, in qua adoravimus 
prae veneratione molam et canistellum Sanctz 
Marie, in quo loco est cathedra in qua sedebat, 
quando ad eam venit Gabriel Archangelus :— 
‘From Ptolemais at the sea-coast we came into 
the borders of Galilee, to the town of Neoce- 
sarea, where we adored with veneration the mola, 
and the little basket of St. Mary. In that place 
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is also the chair in which she was seated when the 
Archangel Gabriel came to her.’. We have re- 
tained here the word mola, since we would leave 
it uncertain whether Antoninus Martyr adored the 
hand-mill, molar tooth, or the jawbone, or even a 
more delicate part of the virgin. Mola dicitur 
in uteris mulierum massa cornea sine ossibus et 
visceribus, ex imperfecta conceptione concre- 
scens (Plin. Hist. Nat. vii. 15, 13). Let it be 
decided by others which object of adoration at 
Zipporis should be preferred. The Greek pian 
occurs in the same acceptation with mola. 

It is also remarkable that in the seventh cen- 
tury the place where Gabriel met St. Mary was 
shown at Nazareth; but it is clear from the pro- 
gress of the journey that Antoninus, by the name 
Neocesarea, meant Dioczsarea or Sepphoris, be- 
cause this was the first city on the road from 
Ptolemais into Galilee. We therefore read in 
Johanns Phocas (Descript.» Palestine, § 10): 
TIpétos oby Kar& thy Wrodceuuda éotly 7 Seu- 
gap, méAris THS TadwAalas adyrn toios oxeddov 
mndé Achbavoy Tis mpény avTAs evdapovias eu- 
atvovoa :—‘ After Ptolemais, one arrives first at 
Semphori, a town of Galilee, which is now en- 
tirely uninnabited, and shows no remains of its 
former prosperity.’ 

Some old coins are extant with the inscription 
SENSNPHNON. One of these, belonging to the 
reign of Domitian, is mentioned by Vaillant, 
(p- 23); and (p. 31) he produces another witha 
similar inscription, belonging to the reign of Tra- 
jan, of which Patinus furnishes an engraving 
(Numm. er. Imperatorum, p. 146). Comp. 
Hadriani Relandi Palestina, sub Sepphoris, and 
Othonis Lexicon Rabbinicum, sub Ziproris; 
Lightfoot, Centuria Geographica, cap. \xxxii., 
Ixxxiii.; Nicol. Santon, Index Geographicus, 
sub Srpuoris.—C, H. F. B, 


ZIZ (}% 5 Sept. ’Accets), a cliff or pass lead- 
ing up from the Dead Sea towards Jerusalem, by 
which the bands of the Moabites and Ammonites 
advanced against Jehoshaphat (2 Chron. xx. 16). 
They seem to have come round the south end of 
the Dead Sea, and along the western shore as far 
as Engedi, where there is a pass which leads out 
northward towards Tekoa (Robinson, Bidl. Res. 
ii. 215). This is the route which is taken by the 
Arabs in their marauding expeditions at the pre- 
sent day. 


ZIZANION (Zi¢dmiov). This word occurs in 
Matt. xiii. 25, and several of the following verses, 
and is translated weeds by Luther, and tares in 
the Auth. Vers.; but it is not found in any 
Greek author. It is therefore supposed that, as 
the Gospel of Matthew was (as some think) first 
written in Syro-Chaldaic, the vernacular name of 
some particular plant was adopted, and thus intro- 
duced into the Greek version. This seems ta 
be confirmed by the existence of a plant which 
is suitable to the above passage, and of which 
the Arabic name is very similar to zizanion. 
Thus, in the parable of the man who sowed 
good seed in his field, it is said, ‘ But while 
men slept, his enemy came and sowed tayes 
among the wheat: when the blade sprung uf 
and brought forth fruit, then appeared the tares 
also.’ From this it is evident that the wheat 
and the zizanion must have had considerabla 
resemblance to each other in the herbaceous parts, 


554. [Lolium temulentum.] 


nowever, is the case, is evident from what Volney 
says, that the peasants of Palestine and Syria do 
not cleanse away the seeds of weeds from their 
corn, but even leave that called Sian by the 


Arabs, which stuns people and makes them giddy, - 


as he himself experienced. This no doubt is 


the 3) Zawan, or Ziwan, of Avicenna, and 
which Buxtorf, in his Rabbinical Lexicon, says 
was by the later Hebrews called }'])t Zonin. 


Avicenna describes two kinds of Ziwan; one 
‘quidpiam tritico non absimile,’ of which bread 
is made; the other, ‘res ebrietatem inducens, 
prave nature, atque inter fruges provenit.’ The 
Ziwan of the Arabs is concluded to be our Darnel, 
the tvraie of the French, the Loliwm temulentum 
of botanists, and is well suited to the palate. It is 
a grass often found in corn-fields, resembling the 
wheat until both are in ear, and remarkable as 
one of the very few of the numerous family of 
grasses possessed of deleterious properties. These 
have long been known, and it is to this plant that 
Virgil alludes (Georg. i. 154) :— 
‘ ‘Interque nitentia culta 
Infelix Zoliwm et steriles dominantur avene.’ 


ZOAN (jY¥; Sept. Tavs), an ancient city of 


Lower Egypt, situated on the eastern side of the 
Tanitic branch of the Nile, called in Egyptian 


BGNH o AQIS, Gane or Gani, 
t. e. ‘low region,’ whence both the Hebrew name 
Zoan, and the Greek Tanis, are derived; av :ta 
also the Arabic San, by which name the site is 
atill known. Zoan is of considerable Scriptural 
interest. It was one of the oldest cities in 
Egypt, having been built seven years after Hebron, 
which already existed in the time of Abraham 
(Num, xiii. 22; comp. Gen. xxii. 2). It seems 
also to have been one of the principal capitals, or 
royal abodes, of the Pharaohs (Isa. xix. 11, 13; 
xxx. 4); and accordingly, ‘the field of Zoan,’ or 
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the fine alluvial plain around the city, is described. 
as the scene of the marvellous works which God. 
wrought in the time of Moses (Ps. Ixxviii. 12, 
33). The destruction predicted in Ezek. xxx. 
14, has long since befallen Zoan. The ‘field’ is 
now a barren waste; a canal passes through it 
without being able to fertilize the soil; ‘fire has 
been set in Zoan;’ and the royal city is now 
the habitation of fishermen, the resort of wild 
beasts, and infested by reptiles and malignant 
fevers. The locality is covered with mounds of 
unusual height and extent, full of the fragments of 
pottery which such sites usually exhibit. These 
extend for about a mile from north to south, by. 
about three quarters of a mile. The area in which 
the sacred enclosure of the temple stood, is about 
1500 feet by 1250, surrounded by the mounds of 
fallen houses, as at. Bubastis {Pi-seseru], whose 
increased elevation above the site of the temple 
is doubtless attributable to the same cause— 
the frequent change in the level of the houses to 
protect them from the inundation, and the un- 
altered position of the sacred buildings. There 
is a gateway of granite and fine grit stone to the 
enclosure of this temple, bearing the name of 
Rameses the Great. Though in a very ruinous 
condition, the fragments of walls, columns, and 
fallen obelisks, sufficiently attest the former 
splendour of the building to which they belonged. 
The obelisks are all of the time of Rameses the 
Great (.c. 1355), and their number, evidently 
ten, if not twelve, is unparalleled in any Egyptian 
temple. The name of this king most frequently 
occurs ; but the ovals of bis successor Pthamen, 
of Osirtasen III., and of Tirhakah, have also been 
found. The time of Osirtasen IIT. ascends nearly 
to that of Joseph, and his name, therefore, corro~ 
borates the Scriptural account of the antiquity of 
the town. Two black statues, and a granite sphinx, 
with blocks of hewn and occasionally sculptured 
granite, are among the objects which engage the at- 
tention of the few travellers who visit this desolate 
place. The modern village of San cousists of mere 
huts, with the exception of aruined kasr of modern 
date (Wilkinson's Modern Egypt, i. 449-452; 
Narrative of the Scottish Deputation, pp. 72-76). 


ZOAR (TY¥ and Wis; Sept. nyo, Zéyo- 
pa), a town originally called Bala, and one of 
the five cities of the plain of Siddim, It was 
doomed with the rest to destruction; but spared 
at the intercession of Lot as a place to which he 
might escape. He alleged the smallness of the 
city as a ground for asking this favour; and 
hence the place acquired the name of Zoar, or 
‘smaLLNEss’ (Gen. xili. 10; xiv. 2, 8; xix. 20, 
22, 30). It is only again mentioned in Deut, 
xxxiv. 3; Isa, xv. 5; Jer. xlviii. 84; which 
passages indicate that it belonged to the Moabites, 
and was a place of some consequence. Eusebius 
and Jerome describe it as having in their day 
many inhabitants, and a Roman _ garrison 
( Onomast., 8. v. ‘ Bala’), Stephen of Byzantium 
calls it a large village and fortress (Reland, 
Palest. p. 1065). In the Ecclesiastical Notitia 
it is mentioned as the seat of a bishop of the 
Third Palestine, down to the centuries preceding 
the Crusades (Reland, pp. 217, 223, 226, 230), 
The Crusaders seem to have found it under the 
name of Segor, as in the Sept., and they describe 
the place as pleasantly situated, with many palm 
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trees (Will. Tyr. x. 8), Abulfeda repeatedly 
speaks of Zoghar as a place adjacent to the Dead 
Sea and the Ghor (Tab. Syr. pp. 8, 9, 11, 148), 
and indeed calls the Dead Sea itself the Lake of 
Zoghar (pp. xii. 148, 156). This is the same 
name as YN; the apparent difference in Ro- 
man types arising from the fact, that the letter 
Y ain in the Hebrew word is treated as mute, but 
in Arabic is represented by gh. Dr. Robinson 
(Bib. Researches, ii. 480, 481; 648—651) has 
much argument to show that Zoar must have 
Jain on the east of the Dead Sea; which seems 
clear enough from its having been in the territory 
of Moab: and he thinks that Irby and Mangles 
have rightly fixed its position at the mouth of the 
‘Wady Kerak, at the point where the latter opens 
upon the isthmus of the long peninsula which 
stands out from the eastern shore of the lake 
towards its southern end. At this point Irby and 
Mangles discovered the remains of an ancient 
town. Here ‘stones that have been used’ in 
building, though for the most part unknown, are 
strewed over a great surface of uneven ground, 
and mixed with bricks and pottery. This ap- 
pearance continues without interruption, during 
the space of at least half a mile, quite down to 
the plain, so that it would seem to have been a 
place of considerable extent. We noticed one 
column, and we found a pretty specimen of an- 
tique variegated glass. It may possibly be -the 
site of the antient Zoar’ (Travels, p. 448). 

ZOBAH (NAS; Sept. Sov8d), a Syrian 
xingdom, whose king made war with Saul (1 
Sam. xiv. 47), with David (2 Sam. viii. 3; x, 
6), and with Solomon (2 Chron. viii. 3), Re- 
specting its situation, see ARAM. 


1, ZOHAR (TTS, whiteness ; Sept. Sadp), a 
son of Simeon [ZErau]. 

2. ZOHAR, the father of Ephron the Hittite 
(Gen. xxiii. 8; xxv. 9). 

3. ZOHAR (in Keri; in Chetib 4A, Je- 
zoar), a descendant of Judah (1 Chron. iy. 7): 

ZOPHAR (151¥, sparrow? Sept. Swpdp), 
one of Job’s three friends and opponents in argu- 
ment (Job ii. LL; xi. 13 xx. 1; xlii. 9). He is 
called a Naamathite, or inKabitant of Naamah, 
a place whose situation is unknown, as it could 
not be the Naamah mentioned in Josh. xv. 41. 
Wemyss, in his Job and his Times (p. 111), well 
characterizes this interlocutor :—‘ Zophar exceeds 
the other two, if possible, in severity of censure ; 
he is the most inveterate of the accusers, and 
speaks without feeling or pity. He does little 
more than repeat and exaggerate’ the arguments. 


ZUZIMS. 


of Bildad. . He unfeelingly alludes (ch. xi. 15> 
to the effects of Job’s disease as appearing in his 
countenance. This is cruel and invidious. Yet 
in the same discourse how nobly does he treat of 
the Divine attributes, showing that any inquiry 
into them is far beyond the grasp of the human 
mind! And though the hortatory part of the 
first discourse bears some resemblance to that of 
Eliphaz, yet it is diversified by the fine imagery 
which he employs, He seems to have had a full 
conviction of the providence of God, as regulat- 
ing and controlling the actions of men; but he 
limits all his reasonings to a present life, and 
makes no reference to a future world. This cir- 
cumstance alone accounts for the weakness and 
fallacy of these men’s judgments. In his second 
discourse there is much poetical beauty in the 
selection of images, and the general doctrine is 
founded in truth; its fallacy lies in its applica- 
tion to Job’s peculiar case, The whole indicates 
great warmth of temper, inflamed by misappre- 
hension of its object and by mistaken zeal.’ 

It is to be observed that Zophar has but two 
speeches, whereas the others have three each. 
When Job had replied (ch. xxvi.-xxxi.) to the 
short address of Bildad (ch, xxv.), a rejoinder 
might have been expected from Zophar; but he 
said nothing, the three friends, by common con- 
sent, then giving up the contest in despair (ch. 
xxxu. 1) [Joxz]. 

ZORAH (WY, hornets’ town ; Sept. Sapad), 
a town reckoned as in the plain of Judah (Josh. 
xv. 33), but inhabited by Danites (xix. 41), not 
far from Eshtaol, and chiefly celebrated as the 
birthplace of Samson (Judg. xiii, 2, 255; xviii. 
2, 8, 11; comp. 2 Chron. xi. 12; Neh. xi. 29). 
The site may stil] be recognised under the name 
of Surah, situated upon a spur of the mountains 
running into the plain north of Beth-shemesh 
(Robinsons ii. 339; iii. 18). 

ZURIEL ONNY, God és my rock; Sept. 
Soup), son of Abihail, and family chief or 
genesarch of the Merarites at the organization of 
the Levitical establishment (Num. iii. 35). It 
does not appear to which of the two great divi- 
sions of the Merarites he belonged. 

ZUZIMS (O°; Sept. 2evn icxupd), one ot 
the ancient tribes or nations conquered by Che- 
dorlaomer and his allies (Gen. xiv. 5), The 
Zuzims were settled beyond the Jordan, and are 
perhaps the same as.the Zamzummims of Deut, 
1, 20, The Syriac and Onkelos, like the Septua- 
gint, take the word for an appellative, signifying 

~ strong’ or § valiant.’ 
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